


0. Kandaswami Chetty,
S E'Jillor., SR

The Chief Secretary to
The Government of Madras,

M ADRAS.

.the Editors®' Table. At present we receive from the Gove

such publications as the Superintendent thinks come wit

of "Social Progress”. But when recent vy we applied for

(2) I request you also to be so goodlas §o‘9an

to this Journal of the advertisement re. the WAR LOAN.

.

the adverticement appearing in the WEDNESDAY REVIEW, a

.
.




the dissemination of sound ideas regarding the

towards the Government.

»

. I hercwith send a few copies offtﬂa

1 have the'

s hog

ZIGGHT I-i& ddiw bod

e Tedla

-



A

' ?

'NNQ

Office :—264, THUMBU CHETTY STREET

3 : ~ (Published Every Saturday)

Vol. II

MADRAS :—SATURDAY, 30th SEPTEMBER, 1916

By :
J CONTENTS .
Notes :

The Tanjore District Social Conference
Light in the Home

The Home of Parasurama
The Supremacy of the Brahman :

By Professor Homersham Cox
Sketches by a Wandering Muse
Subhoda Bharatam—VI

Modern Civilisation and Swadeshi

‘the present.

Corgfpondence

actical Social Reform—I
The South Indian Emigrant
News and Views

University ldeals

‘re-acts upon the community and what of wr

Notes
THE TANJORE DISTRICT SOCIAL CONFERENCE

It was a very brave thing which the friends of
Social Reform in Tanjore District did to have
organised a District BSocial Conference in Nega-
patam, in the midst, we were on the point of saying,
in spite of a Pohtlca.l Conference, a Varnashrama
Diarma Conference and a Theosophical Conference
held¥in the same week in the same locality. For
though in theory all these Conferences may be said
to be inspired by the same aim, namely, the re-
generation of the people, yet in practice, ahd in
respect of constituents, and as a result of the differ-
ence in the means adopted to achieve the end —these
Conferences may be said, generally speaking, to be
mutually exclusive. For rarely are the leaders and
followers of one Conference the leaders and followers
of another. (We are speaking of District Conferences)
Politics, of course, is the fashion of the day, and every
othér man who has any pretensions to education, is
a positician qualified to criticise if not to dictate the
policy of administration. He rarely cares to prac-
tise even a little of that wholesome introspection,
individual and social, which is the foundation of

Self-reverence, self-knowledge, self-control :
These three alone lead life to sovereign power.
Yet not for power (power of herself

W ould come uncalled for) but to live by law,
Acting the law we live by without fear ;

And, because right is right, to follow right
Were wisdom in the scorn of consequence.

o+ 'he same charge of want of introspection cannot,

- however, be levelled against either of the quasi-religi-

ous movements named above,

These aim at a purification of self and society—
the former working through outward action to the
inward spirit, and the latter vice versa—but both
seeking their inspiration from tradition and the
wisdom of the past. Social Reform on the other
hand has its eye focussed on the present—the rea-
lised past and the unrealised future serving as the
background. The study of the past and the visuali-
sation of the future are valuable aids to a
Social Reformer: but his chief interest is in
. ““ Sufficient unto the day is the

evil thereof,” a.nd it 1s his chief a.mbmo
leave the world a little better than he finds it
as a first step towards achieving this end and :
necessary preparation thereto, he becomes imbue

which makes him restless and dxscontented both
himself and his surroundmgs Tt is the reallz_

belng, which constitutes a Social Kefomer’ S respc
sibility. He knows that what of wrong is in his

subsists m society re-acts upon his life.
much in the interests of society as in his own
he has to set bimself right; and it is as muc
his own interests as in those of society that he
to remedy social evils. ;
We began by saying that the holding of a Social
Conference in Negapatam was a brave feat. O
reason for the statement is the self-complacency
which characterises social life in Tanjore District.
We remember attending the Social Conference held
in Tanjore city two years ago. Sir C. Sankara
Nair presided, and his presence in the chair attrac
ed a large audience: but from the tone of the
speeches made, one could see that the Tanjore
people looked upen Social Reform as a thing
could very well do without. Polmcs was a thing to
be desired inasmuch as it brought in; or tended to
bring in, power to the 1nd1v1dua.l and to certain s
tions of the community. Varnashrama Dhrama i
duced a sense of satisfaction to the man who
practised it though not to the man upon whom
was practised. Theosophy lent itself equally to th:
wanderings of intellectual and moral desire thhou
exacting any heavy sacrifice though there wen
specimens of sacrificing humanity among Theo|
phists. Tanjore. affords anyhow a more congeni
soil for the propagation of ideals of polmcal amb:
tion, of conservative-sociology and of reli
miscellany than of social reconstruction. * What
is right ”” seems to express the Tan]ore spic
matter of social orderings, though individuals m
act as suits their convenience best. We
that it was very largely due to the exertions o
C. B. Rama Row, the Chief Medical Officer of
District, that the Conference was held at all.
therefore a very appropriate thing which the |
of Social Reform in the District did to have
upon him the task of presiding over the Confe:
One cannot help sympathising, however,
almost apologetic tone of his presidential ad
seemed to feel that he was addressmg an
which required to be “ coaxed,” asit were,into
ous view of social reform problems. ~With his.
teristically sweet and ptactlcal modera
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péople alike, and with the introdaction of railways
and telegraphs, with thespread of Hnglish education
and with theliberty of the press and platform we were
beginning to realise the common bonds, allied sym-
pathies, and common aspirations among the numet-
ous castes and classes into which we were divided.
The definite duties assigned to us thousands of years
ago by our far-seeing elders were, however, not
inelastic as ample evidence was available to prove a
geries of continual changes. The Brahmins being
thrown out of their hereditary employments, the
original castes underwent a series of conscious and
unconscious modifications, and it was therefore neces-
sary that onr Society must be recast and our relative
duties re-distributed. It was not the duty of Govern-
ment, but it behoved us to take stock of our progress,
and recognise that we were far behind in the race
for progress. Instead of being blinded by parochial
feuds and differences we should cpen our eyes and
compare ourselves with those in foreign countries
and set to work in such a way thac instead of divid-
ing ourselves more and more, we should unite and
eduncate, |

The Tanjore spirit was more correctly portrayed
in the speech of Mr. V. P. Madhava Row, the
tetired Dewan; who expressed his sympathy with
some of thé changes advocated while he regarded
some others as interfering and therefore not accept-
able to the country in every part of it. Some old
ideas were changing, such'as the opposition to the
re-admission of people who had travelled over the
seas while such questions as the elevation of de-
pressed classes were unexceptional and should be
encouraged. [n regard to marriage reforms, the
gpeaker was unable to go the full length of the way
that the advanced reformers would go. With the
reservations that he had briefly expressed, he wished
well of the movement.
_ The resolutions passed at the Conference were
dccordingly of a cautious nature, by no means very
exacting in their demands upon the individual or
upon society. It is therefore not a matter for
surprise that the Madras Times describes Sccial
Gonference resolutions as pious resolutions which
have little or nothing to do with®* what is to be
done.”’” Hven resolutions are a step towards action.
But as words without thoughts to heaven never go,
so resolutions without an earnest attempt to carry
them out do not carry the country very far.

W referred last week to that phase of ‘ national ”
feeling which expresses itself in the desire to reduce
Tnglish to the place of a second language in the
school curriculum. Another phase of the same feel-
ing is the opposition to the passing of a Bill for the
better protection of minor girls on the score thaf,
since there are no indigenous institutions to take
charge of unfortunate girls, foreign missionary bodies
would find recruits for their faith among these
guardianless unfortunates. The Times of India
does well, however, to empbasise the urgent need of
improved legislation for protecting minor girls. Our
contemporary says :—

The Bill for the better protection of minor girls has been
hung up as a controversial measure which should await the
termination of the war. It is a pity that there should have
been any controversy over a measure so simple and so urgent.
We have the deepest respect for the religious scruples of the
people of India, but we must confess that we cannot under-
stand the particular class of scruples which inspires the at-
titude of those who would rather see young girls going to
perdition than risk the chance of their being placed in Homes
maintained by philanthropic persons belonging to creeds other
than those in which they were born in the absence of institu-
tions of their own faith. We are persuaded that the vast mass
of the Indian population cannot share in this peculiarly per-
verse view. The Government owe a duty to the womanhood
of India to place a measure affording better protection to
minor girls on the statute book at the earliest opportunity.

.

Light in the Home
“~It‘ is my wish that the homes of my Indian subjects may
be brightened by the spread of knowledge."”
H. I. M. King George V..

The Home of Parasurama.—The idyllic pictures
drawn in the Puranas of the hermitages of Rishis
may lead one to suppose that holy men of old lived
in peace and security under the protection of
Kshatriya kings, and their only enemies were the
Rakshasas. This was perhaps a state of things
established when the caste system had taken a more
or less definite shape and the Brahmana had begun
to be aniversally venerated. There was, however,
a time when the peace of the holy men was disturb-
ed Iby the Kshatriyas themselves. As a rule the
priest could not boast of much wealth, unless he
was a royal priest; nevertheless his women a
cows could be coveted. That these two kinds of
property often led to quarrels is clear from some of
the hymns of the Atbarva Veda. Hymn 17, in
Book V, sets forth terrible divine punishment that
would overtake the Kshatriya, if a Brahmana, sever-
ed from his wife, spent & mournful night.

No lovely wife who brings her dower in hundreds rests upon
his bed. No broad-browed calf with wide.set ears is everin
his homestead born. No steward, golden necklaced, goes be-
fore the meat-trays of the man. No black-eared courser
of hue, moves proudly, harnessed to his car. No lily grows
with oval bulbs, no lotus-pool is in his field. The men whose
task it is to milk drain not the brindled cow for him. IHis
mi{{ch-cow doth not profit one, his draught ox masters not the
yoke.

Besides the danger of a woman being severed from
her husband, she might fall in love with a man of a
different caste or race while remaining in her home.
That is what seems to have happened in the case of
Jamadagni’s wife, or Parasurama’s mother. Shesaw
Gandharvas sporting at the river side and as her
husband found she was constantly thinking of them,
he ordered his son to kill her, and the dutiful gen
obeyed. This was not an exceptional case }oa.
father giving such a command to his son. In the
Mahabharata a Rishi of the Goutama clan is said to
have imposed a similar task upon his son when he
suspected bis wife. The father left his home in
high dudgeon to the riverside to perform his devo-
tions, and the son was in a dilemma. He was slow
of wit and could never make up his mind readily in
anything. He weighed the claims of his mother to
reverence on the one hand, and the obedience which
was due to his father on the other, and hours passed
without his arriving at any conclusion. Meanwgile
the Rishi’s nerves were somewhat soothed by bis
meditations, and he hastened home in great anxiety
to see whether the order which he had given in a fit
of rage bad been executed. The dull-witted son
was still weighing the pros and cons of his duty.
The Rishi relented and countermanded his order.
In Jamadagni’s case the son carried out the order.
Indian 'story-tellers, however, do not like tragedies,
and as in so many other cases, the lady was restored
to life. 'With her character tarnished, she could not
remain in her home, nor even in the caste. It ap-
pears that according to a certain version of the story,
her head was united to the trunk of a Mleccha.
As her heart bad gone out to a Gandharva, the
obvious interpretation is that she was expelled from
her caste and was absorbed in the community of the
man whom she had loved.

The next Atharva bymn fulminates against the
Rajanga or Kshatriya who carries away a Brahma-
na’s cows, and the hymn that follows it threatens

all kinds of ruin to those who oppress Brahmans

generally. In Book XII also there are a couple of
hymns which set forth the dreadful consequences of
stealing the cows of a Brahmana and killing them
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for food. Jamadagni was unfortunate in this respect
as well: be had a Kshatriya neighbour— perhaps
the Patal of his village—who coveted his cows and
carried them away. A quarrel ensued and Parasu-
rama killed the thief or depredator. The Veda
records only curses, but in actual life the Brahmana
must have relied upon his arm and not merely his
tongue. Mighty indeed was his tongue, or as one of
the hymns referred o says : His voice is an arrow’s

neck, his tongue a bow-string, his wind-pipe a fire-

enveloped arrow-bead : with these the Brahmana
pierces through the irreverent.” But thieves and
robbers are not frightened by mere imprecations.
Parasurama’s weapon was the axe with which he
cut firewood for his domestic purposes, and be does
not seem to have been a great warrior at all. But
tha¥’ weapon answered his purposes in his village.
The kinsmen and friends of the Kshatriya must have
repeated their attacks by way of revenge, and
Parasurama and his friends must have repulsed
them. Thus the local Brahmanas must have made
quite a hero of him and proudly banded down the
memory of his feats. It was not uncommon to
cherish the memory of such events. The Rig Veda
contains @ hymn which describes the pursuit of rob-
bexg by & householder and his wife. s

'gs in the story of three black crows, the little
speck has since developed into a crow. No ruler
of the well known solar or lupar line of kings 18
mentioned among the Kshatriyas said to have
been exterminated by Parasurama. For aught
one knows, Kartiviryarjuna, the king who carried
away the Kamadbenu, was a mythical personage,
if Parasurama was not himself one.. The Vaish-
navas make that King an incarnation of Vishnu’s
discus—the proud weapon that learnt humility at
the hands of the aze. None of Parasurama’s con-
federates are remembered. Nowadays, however,
tESc archwologist is prowling about in search of
materials for history and he may make three
crows out of one. The orientalists who at one
time erected huge theories on phonetic resemb-
lances have long been discredited. But Dr. Spooner
made much of Maya having the same initial letter
as Mazda, and as the archaological department con-
tains just now some enthusiastic persons who catch
at every straw that will support the theory of Per-
sian invasions and domination in India, the com-
mon consonants in Parsi and Parasu may furnish a
bagis for very interesting archmological fiction-
writing. It is not difficult to get up confederacies of
fovgotten Indian rulers and equally forgotten poten-
tates of Central and Western Asia. As Karti-
viryarjuna’s capital is said to have been Mahishmati
in one version of the story, a huge army may easily
be marched from Mysore to some forgotten Panipat
in Northern India. If a site of the battle brought
abont by the treacherous Brahmana be suggested,
possibly an archsologist of Dr. Spooner’s enthusiasm
may be persuaded to undertace excavations, and
Parasurama’s very axe may be discovered. Kor the
present I am content o rocognise in the legends
about him nothing more than a domestic tragedy
and a village feud. NAINAR.

THE following sayings of Swami Vivekananda show his prac-
tical insight :— i

The secret of the Westerner’s success is his power of com-
bination, the basis of which is mutual trust and appreciation.

Jealousy is the central vice of every enslaved race.

In India, the one thing we lack is the power of combination,
.organization, the first secret of which is obedience.

. Be courageous. Do not try to lead your brethren, but serve
them. The brutal mania for leading has sunk many a great
ship in the waters of life.

Y ou cannot teach a child any more than you can grow a
plant. All you can do is on the negative side—you can only
help. Itisa manifestation from within ; it develops its own
nature, you can only take away obstructions.

THE SOCIAL REFORM ADVOCATE
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The Supremacy of the Brahman ' !
ui o gl v b

By ProreEssoR HOMERSHAM COX. . . -
Ix the time of Gautama Buddba the Brahman-did
not rank higher than the Ksbattriya.* At least this
was the case in the patt of India where the Buddha
lived and worked, but whether it was so ' throughout
India or not, T do not know. Tt seems to me, speak-
ing merely as a layman, that Sanskrit scholars hdve
sometimes overlooked the fact that a statement in
an old book is only valid evidence of the usage pre-
vailing in the neighbourbood. When I went to
Furope on furlough some years ago, and met on the
steamer Englishmen who had lived in different parts
of India, I noticed how much they disagreed in their
accounts of Indian customs, althcugh they seemed
to be careful observers. But it is clear that 'if even
now a man’s knowledge is only accurate for the re-
gion in which he lives, this must have ‘been much
more the case in ancient times when there were few
letters or books and no railways or newspapers. In
particular, it would be wrong to assume that any
statement about the supremacy of the Brahman was
universally true, for even now his position is by no
means everywhere the same. For instance, so far
as I remember, the compound word non-Brahman
is never used in novthern India either in journals or
in official reports. The students of a college in the
United Provinces are not divided into Brahmans and
pon-Brahmans as if the Brahmans were the equiva-
lent of all the other castes together. 'Those who are
not Brahmans are entered as Agarwalas, Kayasths
or whatever else they may be. When we go further
notth to Kashmir we can hardly speak of the
supremacy of the Brahman, since all the Kashmir
Hindus are Brahmans and there are no other castes

for him to be supreme over.
But the most important case for our purpose is
that of the Kangra District, especially Kulu. There
still, as in the days of the Buddba, the ' Kshattriya
ranks higher than the Brahman. My friend
Him Chand, a Katocch Rajput, who lives near
Baijnath, thinks himselt better than any Brahman,
and this is not mere personal vanity on his' part,
for he is esteemed so by his peighbours. A Kulu
peasant once said to me ‘“The Rajputs are the
bost caste ; the Brahmans are only a beggar caste.”
In passing, it may be noted that the theoretical
division of Hindus into four castes is very far from
indicating their exact social position, for while in the
Kangra valley the Katocch Rajputs have sucha high
rank, in the Almora district a Rajput 1s little better
than a lohar. In Kulu, however, not merely are the
Brahman reckoued inferior to the Rajputs—that is
to say the Katocch Rajputs—but they play very
little pars in the religious life of the people.. The
Kulu peasant, in general, consults his‘own god rather
than the Brahman astrologer’and the Brahman is
not present at marriage or funeral ceremonies. Kot
the worship of the village god a Brahman Pujary is
now required but this is quite recent. 1 was told that
two generatious ago the Pujari of Ghori Deo the
god of the village Dhalpur, used to be a’ Rajput.
The only Hindu great gods worshipped in Kulu are,
so far as I remember, Raghunath and Sbiva. . Their
worship is, as would be expected, performed by Brah-
mans, but it seems to have been introduced only two
or three centuries ago. Thus even now the Kulu reli~
gion does not depend much on the Brahman and in
former days it depended on bim still less or not a
all. Yet it can hardly be said that the Kulu people
are not Hindus. They are, if anything, stricter than
the people of the plains in their rules about eating

e

o

* See the third of Mr. Lakshminarasu Naidu's articles on
« Caste "-and Rhys Davids’ * Buddhist India.” ;
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and drinking and in their avoidance of pollution. I
remember sitting down on one end of a long deodar
tree, on the other end of which some coolies were
seated, and they objected at once. They would have
allowed me to come much nearer if I had been on
the ground, but the wood was a conductor of im-
purity.

Now let as compare with the Knlu peasant a man
of the plains, and to be definite I will take Hasnu of
the Kacchi or gardening caste, an inhabitant of
Allababad. In hes daily life, too, the Brahman has
no part. Hasnu seldonr does puja, but when there
is sickness in his family he offers a goat to Gbhaji
Miyan. This Ghaji Miyan was an uncle of Mahmud
of Gbazni, and as he killed many Hindus he is
worshipped by the Hindus of the United Provinces
as a god. But in becoming a god he has not
ceased to be a Mahommedan and the goat is
always sacrificed by a Mahommedan dapals. The
Brahman does not come in at all. He only comes
in on special occasions such as a funeral or marri-
age. When the date of his son’s marriage had
to be fixed Hasnu consulted a Brahman astrologer
instead of a family god. It is a less economical

~ plan, for the family god gives his answers for noth-
ing, while the Brahman wants five rupees. Lvenin
Kulu the Brahman astrologer is beginning to insinuate
himself, and my friend Rirku consulted an astrologer
as well as his own god, but this is not yet usual.
When the marriage took place, Hasna required the
services of a Brahman, a different Brahman of course,
to read passages from some sacred book. Again, if
any death occurs in Hasnu’s family, another Brah-
man, the despised Mahabrahman, will be needed
for the funeral ceremonies.

It is then for the performance of special cere-
monies that a Brahman is required by men of
Hasnu’s class. “So long as the ceremony was
simple, no professional priest was required. Hven

_ when it had become more lengthy and complicated
a man of any rank or station in life was authorized
to perform it, provided he was master of the details
necessary to 1ts efficacy . . . . But a complicated
ceremonial, the efficacy of which depended upon
the rigidly exact performance of all its minutest
details, could not but lead to the creation of a highly
trained priestly class.” * Now in the Mahommedan
religion the public reading of the Quran must be
rigidly exact and requires a highly trained class, the
‘ulema or learned men of Islam. DBut any pious
Muslim who possesses the necessary learning can
join this class. The ‘alim enjoys the respect due to
his learning and piety, but otherwise he is not
especially sacred. Tt is different with the Christian
and the Hindu. No layman, not even a king
and saint like Liouis IX, can perform the sacri-
fice of the mass. Hildebrand in his controversy
with the emperor Eenry IV wrote that the hum-
blest priest is superior to any king or emperor,
for the priest alone can turn the bread and wine
into the body and blood of Christ. So too the
sacred Hindu books must be read by a Brahman
““ He may be a worse reader than a Kayasth or a
Chattri or even a common Kahar but this matters
nothing. Spoken by a layman the words lose their
imputed sanctity; spoken by a Brahman they
illuminate the soul of the listener even if he under-
stands little or nothing of their meaning.”t Now
while among Christians, apart from certain canoni-

» Nesfield's “Brief View of the Caste System of the North-
Western Provinces and Oudh.” This book is unfortunately now
out of print, but I strongly recommend its perusal to any one
who can procure a copy. I know no other book giving so
good an account of the facts of caste in NothernIndia.

t Nesfield’s ** Brief View, etc.” p. 60.

caldisqualifications, any believer, whatever his birth,
can become a priest, among Hindus, in general only
a Brahman can. It seems that the Brahman owes
his supremacy to his monopoly of the priesthood.
As Mr. Liakshminarasu Naidu says, it is not merely
a matter of special training. ¢ According to primitive
ideas the sacrifice intended .to put man in com-
munication with the gods invested the man who
performed the sacrifice with a special nature. The
sacrificer himself became a ‘sacred ’ being.”

The question for historians to answer is how the

Brahmans acquired the monopoly of the sacrifice.
In the time of the Buddha, the priest was often not
a Brahman and the Brahman was, as is still the
case, often not a. priest. The tendency of occupa-
tions to become hereditary is not a sufficient answer,
or else we should have an exclusively hereditary dder
of priests in the Orthodox Church or of Maulvis in
Islam. But this is not the case although the son of
a priest or a Maulvi often follows the occupation of
his father. The closest analogy with the Brahman
is furnished by the Jewish Lievite ; and the story of
Micah and his Lievite priest is particularly instruct»
ive. Micah, an Ephraimite, made a silver image of
his god Yahweh and consecrated one of his sons as
priest. But there passed that way a strolling Lf,;g\ite
looking out for a job as a pujari. “And Micah
said unt> to him, Dwell with me, and be unto me a
father and a priest, and I will give thee ten pieces
of silver by the year, and a suit of apparel and thy
victuals. ” So the lievite became Micah’s purohit.
“ Then said Micah, Now know I that Yahweh will do
me good, seeing I have a Levite to my priest” thus
other men might be priests but the sacrifice of a

Levite was peculiarly acceptable to the god.* After-

wards the priesthood was restricted to the Lievites and
“the higher priesthood to the reputed descendants of
Aaron. Tt 1s for Sanskrit scholars to say, whether
the services of the Brahman too were desirable b#-
fore they became necessary. 2 ;
Several writers on caste, both Indian and English,
have expressed the opinion that the system is due
to the Brahman. But it seems to me this is very
doubtful. The geologist interprets the past by the
present, and so too should the student of social cus-
toms. Now at the present time the Brahman takes
no interest in the affairs of other castes. If Hasnu
commits an offence against caste rules.it is not the
Brahman who will pronounce judgment. It is the
caste panchayat that will decide whether his hookah
and water are to be stopped or not. The Brahman‘is
not a religious teacher. He takes the money of’
Hindu in return for the performance of puja, but with
his religion or morality he does not concern himself
in the least. Besides the Hinda, although he credits
the reading of the sacred book by the Brahman with
a certain magic efficacy, has no respect for his in-
tellectual or moral character. ‘A Brahman is never
contented with what you give him” is a common
saying. Onceat the Magh Mela a dispute was over-
heard between a Brahman and a Hindu pilgrim,
the holy man as usual trying to get as much money
as possible and the pilgrim to give as little. At last
the Hindu said “ Bahut bater mat bako, suival
paisa tere ko kucch na milega”. ““Do notgo on chat-
tering, you will get nothing but pais.” If then we
may infer what happened in the past from what is
happening now, the Brahman neither desired nor
would have been allowed to interfere with the inter-
nal affairs of other castes-
Between the superstitions about eating and drink-

ascendancy of a priestly class there is no necessary

* The subsequent history of that Levite was not good. He
stole the god and went oft with a band of six hundred dacoits.

ing in which caste essemtially consists, and the

'f:“"‘:"‘-:"“'glg s R
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connection. In Kulu as already pointed out we
have the first without the second. In the Europe of
the time of Tnnocent III we have the second
without the first. Innocent did not attempt to

“introduce anything like a caste system in Lurope.

Nor had he any motive for doing so, for it would
‘not in the least have aided him in his attempt to
_establish the domination of the priesthood. Super-
stitions about eating” and drinking are extremely
primitive, they are to be found among people who
_are almost savage like the pre-Islamic Arabs. But
the ascendancy of a priestly class is a comparatively
‘late historical development as we see from the ex-
amples of the Jews and Christians. Analogy then
would lead us to infer that the caste system i1s much
-ol¢%r than the supremacy of the Brahman, and this
view-seems to be consistent with the direct histori-
~cal evidence.

Sketches by a Wandering Muse

Trr Dawx

Lulled on the lap of many dreamland hosts, disowned
A-cgldren of conscious thought, I was swayed to and fro
in” their magic waves; when lo! through . their
.dreaded veils, my transparent eyelids, the soft and
fragrant emissaries of the dawn peeped in and with
a gentle toss I was flung into Nature's hammock
that rocked between the laming East and the fluttering
shades of the West. The Indian thrush on the tree
top whistled, the myna derided my sleep, and the
gparrows near my cot flitted chirping. Hardly did I
then listez to my plumed friends than I was thrilled
with the flow of a spirit that bathed my being. Where
is the moon that held the world in a trance all the
@oht? Where are the dreamland actors that hypnotised
my soul? What a forgetting and what a life anew ! How
_bashful the moon looks beyond the tall palms! How
swift the veil that hides her pale face! How nervous she
feels at the sight of her eastern lord brimming the
" horizon with a crimson froth.. Hark ! This is the spring
of life, the sensation of being, the parting way, the gate
of wisdom, the bubbling of intuition, the stream of
strength, the sage’s pleasure, the hour of prayer.

& IN A GARDEN

‘»;LL“ is the Indian hyacinth. They eall it Manorangi-
than. Its delicious sweetness hovers around and like
the charmer bewitches the soul and steeps it in self-for-
_getful spirit. It is the lovers’ amulet and it bids forth
the beloved stay and whisper burning words of love-
Jaden epithets. Tt is the lovers’ puzzle that holds their
eyes in mute communion sealed and in its sweet aroma
_embraces the couple in one insoluble bond. It is
science’s marvel, music’s rival, the muse’s citadel,
Qupid’s arrow, his vantage ground, bis unseen uet, his
bond, his spell, his sacred lock, ’tis beauty’s prize.. It
_has three petals round a delicate platfors, and three
more below are in lovely harmony arranged. In each
.of its petals runs a slender vein, and along its unseen
pores there spray forth a thousand drops of their luscious
_airs. The lotus, beauty’s metaphor, has crimson petals
.many. The rose, beauty’s memento, has only an evan-
ascent life ; the lily, beauty’s sport, a moonshine white-
ness doth own. But this hath not the tint of the rose,
_nor the lotus’s diurnal bloom nor the lily’s smell but
like the passionate youth hides itself in sombre hives
.but pleads in eloquent terms its delicious charms.

-CHITTOOR. PR

Subodha Bharatam—VI
ATyaNanp proceeded with the story as follow
Arjuna showed himself to be an unrivalled archi
those who were fit to enter the lists with him, ace
to the conventions and etiquette of the time, he had riv
among classes inferior in rank to Karna. For exa’.
a Subara, or hunter, who had ucknowledged Drona as |
Guru, was so accurate a marksman that he once h’;;
arrows into the mouth of a dog that was barking at
from a considerable distance. The Kauravas malici
gloated over the performance of the Sabara when
beard of it and began to talk disparagingly of Arj
skill. To save the reputation of his favourite p
Drona adopted a plan which scarcely did justice to
ideag of fair play. Accompanied by the Pandava
paid a visit to the Sabara, who received him With-‘gn“ga
respect and placed himself at his service. The Gur
asked ftbe pupil to show some feats of archery, for the
delectation of his royal pupils and expressing himse
satisfied asked the Sabara what fee he would give to
Guru, as his education was now finished. *All my.
wealth censists in these hands whose poor performances:
you have seen,” replied the disciple: ¢ These are ab
your disposal and what else can this penniless hunfer
offer?”  Drona smiled and said as if half in earnest and
half in jest: “ Then give me your thumb if you really
mean what you said, and the world will applaud your
dutifulness as a disciple.” The Sabara at once eut off
his thumb and placed it at the feet of Drona, to the
astonishment of the spectators. ' Exemplary indeed is.
your dutifulness, O Sabara,” said Yudhishtira in pity and
sincere sorrow : ‘¢ But you were basty. The world shall
remember your proficiency no less than your reverence to-
the Guru, and if the loss of that thumb ever comes i._ﬁ‘ the
way of your earning your livelihood, trust that in us you
will have prosectors who will never disappoint you.'”
The Sabara was presented with & badge of Yudhishtira's
appreciation and with dress aud ornaments. 5

Drona, who now had influential and able diseiples,
thougbt he would be able to pay off old scores th
them. The Guru first asked Kauravas as his fee
Draupada should he defeated in bafbtle, captured, and
brought before him as a prisoner. The Kauravas m ;
ched against the king, but returned discomfited. !
Pandavas were next asked to accomplish the same task
and offer the same fee. They defeated Draupada and
brought him captive. Drona spared his old enemy’s life:
on conditiorla of his parting with half his kingdom, and
became king of the northern Paunchalas. jon i

character and ability of the Pandavas and expres
their distrust and dislike of the Kaurava brothers, who
unserupulousness and vicious tendencies became the
subject of general talk. Dhratarashtra was alarmed lest
they should rise in rebellion and depose him if he was
guided by the advice of his sons in the administrat
Priests were employed by the score to pray to the G
and use charms for the reconciliation of a discont l,i.?‘e‘
people to their king, but without avail, At la@ f.gﬁ
blind old king was obliged to appoint Yudhishtira
Yuvarsja and entrust him with the management of
Kingdom. The new administrator became so pop"
that the people now began to discuss among themse

whether the nominal sovereignty of the blind k ‘g,"
might restrict Yudhishtira’s freedom, was wort!
continued at all. Alarmed by the state of public
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Vyasa by-a slave gitl of the royal household, who was of
about the same age as Dnrata.ra.shbm and asked his advice.
* Yudhishtira is a smooth-tongued, wily knave,” com-
plained the indignant prince : “ He flatters the council-
lors, humours the ignorant people, and has by his weak
and cunning servility compromized the autbority and
dignity of our house. Is not my father the ruler by
divine right and are we, bis sous, not his rightful advis-
ers and assistants ? In a moment of weakness our old
father yielded to popular opinion, and now the pro-Panda-
va parby has grown bolder and quite unreasonable. How
long are we to tolerate this unnatural state of things ?
Should we not try to end it?” The wise Vidura re-
plied : “* Be patient, O unforfunate son of an*unfortu-
nate father ! Believe me I have the utmost sympathy
for you, but I should not flatter, mislead or deceive
one who has sought my advice. I must speak frankly,
and if frankness is bitter like medicine, it has also the
healing properties of medicine. The sages have laid
down that a ruler is made by Brahma the servant of his
people, getting his revenue as his remuneration. He
must be ever devoted to the good of the people. The
voice of the people is the voice of God, and the king is
equal to the Divine Ruler only in so far as he discharges
his dufies according to the voice of the wisest of his
subjects. He should abide by the decisions of his coun-
cillors, his officers, the notables who attend his meetings,
and the subjects at large. The Yuvaraja and the
Councillors are his two hands. They must work as far
as possible in harmony with one another. Yudhishtira

- knows the nits laid down by the sages: he has the

humility to believe in the wisdom of others as well as
knowledge of affairs and. insight into the heari of the
people. Leaen his ways and try to respect popular
opinion. Exert yourself in the service of the people
and do good to them, and they have no reason to dislike
you.” * Enough!” cried Suyodhana impatiently :
*¢ You have been bewitched by the wily flatterer. Do I
not know the nili of the sages? Do they not teach
that a wise king should by all means get rid of a danger
at the earliest possible opportunity, whether the danger
ccmes from a son or brother, friend or foe, elder or
preceptor, by secret or open means? I expecied you
would give me more helpful advice, but you tell me
merely to submit to the enemy. May God help us!”
“ May Be guide you on the right path ! I have done
my duty,” said Vidura and withdrew from the presence
of the incorrigible prince.

Suyodhana next consulted some of his trusted but
evil advisers, and hatched a plofi for the destruction of
the Pandavas. It consisted in inveigling them into a
palace built of hemp, resin, and other combustible

materials at Varanavata and setting fire to the structure -

when they were asleep therein.
HG NG R

Modern Civilisation and Swadeshi

Mr. GAnpHI remarked in a recent address,  Modern
civilisation is chiefly materialistic as ours is chiefly
spiritual. Modern civilisation occupies itself in the
mvestlgatlon of the laws of matter and employs human
ingenuity in inventing or dlacovermg means of produc-
tion and weapons of destruction ; ours is chiefly occupied
in exploring spiritual laws.,’

Statements like this are frequently made io-day and
ave accepted by many as essentially true. They involve
however two inaccuracies.

First, that modern civilisation and western eivilisation.
are synonymous terms; and secondly, that western
civilisation, and modern civilisation therefore, are mate--
rialistic in spirit,

We will deal with the latter first. As an Indian writer-
has recently pointed out the fact that millions of men in.
Englapd and other countries have shown themselves.
ready to sacrifice life itself and all its comforts for the-
sake of high ideals is clear refutation of the charge that
western civilisation ig materialistic. Probably theze is.
no country in the world so much as England where-
knowledge is pursued in poverty by numbers of ardent
souls for its own sake and not for any reward it can.
bring, One has only to think of Max Miller and!
Murray and a host of others to receive emplaatic-
testimony on this point. The high place given to pure-
art in France gives the same testimony.

It is surprising that people who make such a state-
ment should noit have wondered even a liftle why such-
a society as the Society for Psychical Research existed:
and spent hundreds of pounds and much of the time and:
energy of the finest brains in England in the investiga-
tion of such problems as the immorvtality of the soul, or-
why England and America were ready to spend mill MER
on sending out missionaries to teach foreign nafions-
Christian truth and to give up some of their best men to-
this work, )

If Western civilisation is materialistic, why did it take-
so long to persuade the Christians of the West that it is
as necessary to send help for the material needs of back--
ward peoples in the form of technical schools, insti--
tutes, industrial missions aund the like, as it is to send
them spiritual help ?

That the great increase of material wealth and com--
fort is one of the results of modern civilisation is ngt
open to doubt, but it is as foolish te consider this th&
modern civilisation as it would be to consider the barba--
ric splendour of Duryodhana’s court to contain all that.
is good in ancient civilisation.

I doubt very much whether it would ever fall to the-
lot of any speaker in the West ta hear the reply so often-
made by people in the middle classes of India to alb
appeals for a higher or a better life, ** How will this bene--
fit our bellies? ” There is probably far more intense
concentration on the gaining of a livelihood in India than

in any other country in the world, and certainly therdis.

hardly any other country where knowledge is soughgkso
universally for its monetary value. It is the West.
which has produced the great explorers who simply for
the sake of further knowledge, without apparent com-
mercial value, have sacrificed treasuvre and life itself in
search for truth in such’ inaccessible quarters as the
North and Scuth Pole and the centre of Africa.

$\Was 22T wﬁu]d ask, ¢“a materialistic civilisation:
which spent £20,000,000 to free the slaves or which re-
cently in Russia has lost millions of revenue in the-
desire to free the people from the curse of drink 2

The discussion of the first inaccuracy brings us to the
heart of the subject. What is meant by modern eivilisa-
tion ? Is it possible to classify civilisation according to-
races or parts of the globe ?

A study of the history of civilisation will, T am sure,
make it clear that at no time was civilisation the pecaliar
property of any people.

Civilisation is a 1uorld-épirit, a wuversal condition,
modified, it 18 true, by race, climate and circumstance, but.
essentially - the same in its basal principles for all the
world which comes under its influence. That is to say,
the range of a particular civilisation varies according to
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the possibility or otherwise of contact between nations.
As far as there s freedom of intercourse, so far is the in-
Sluence of civilisation carried.

There was a civilisation in ancient times associated
with the Babylonian, Assyrian and Egyptian Empires
which spread throughout all the near East and made its
influence felt in social, religious and political spheres.
Later we find in India evidences of a civilisation which
had its contact with Persia, China and the near East-
At the Roman period throughout all that part of the
world which came under Roman influence there spread a
civilisation which was particularly strong in the sphere
of politics and administration.

As long as India or China was in contact with other
parfgof the world, solong wae it influenced by and did i
influence in its turn the civilisation which belonged to
that epoch. It is irapossible to find a distinctive Indian
or English or Grecian civilisation. Hach country is in-
fluenced by the civilising forces of that epoch ia different
ways and contributes its quota to them and exhibits
different qualities as their resultant; but the civilising
forces are the same for each epoch. They are world-
forces, and belong to the world of that epoeh which was

peéto their influence.

It would be easy to work this out in deta.ll but time
forbids. We may note however in the Babylonian epoch
a search for power by nations or groups ; in the Grecian
epoch-a restlessness and desire for new knowledge of this
world and the other world; in the Roman epoch a
striving for new administrative and legislative ideals, and
gso on. Common to all civilisations is a certain culture,
an attempt to exploit material resources for human good,
an endeavour to improve the condition of the world
according to the ideas of the time, and as a rule a higher
etiical ideal than that of the preceding epoch.

Yhat then, may we ask, counstitutes the difference
between modern civilisation and those of earlier epochs ?
To my mind the difference consists in the following
factors :—

1. The world influenced by and influencing the civi-
lisation of to-day is the whole round world and nof
simply & portion of it, All the world is in contact to-
day and a multitude of influences are detsrmining the
direction of the civilising forces.

9. A tremendous breadth, depth, and accuracy of
kndwledge covering departments of life hitherto un-
towdhed.

3, The scientific spirit which demands proof for all
assertions and probes all things,

The most important factors of all are, however, the two
following :—

4. The realisation of the worth of the individual.

This sense of individual worth is a distinctive feature
of modern civilisation and marks it out most clearly
from all that has gone before.

In all other civilisations the wit of value has been in
the tribe or race and never in the individual.

The efforts which are made to-day to save the life of
one baby or to develop the qualities of a backward boy
would have been unthinkable in the best of ancient
civilisations. The German ¢ Kultur * with its emphasis
upon the State and its neglecs of the individual per se is
really a return to the principles of ‘ancient civilisation.

5. The thought of universal brotherhood and social
democracy. These two are not yet fully developed and
perhaps in the civilisation which will follow this we
shall see 2 much greater development of this factor.

6. A much greater emphasis upon the moral aspect of
things and their spiritval value in ordinary life and

" flinging itself into a struggle with the mightiest military

.must have something of modern civilisation willy-nilly,

uot merely in the exceptional. We may say to
to-day even material things are tested by their moral
spiritual worth and not by their material qualities, where
as in ancient India even the greatest sacrifices an
ferities were measured by the amount of material good
attainable, whether it consisted in the birth of sons
the relief of one’s ancestors from an intolerable positio
The inherent value of sacrifice is realised to-day as
never before and the world stands awed before the
spectacle of a group of Englishmen dying near the South
Pole like gentlemen and never considers the material
benefits or the material loss of their sacrifice. 1t is proba~
bly the twentieth century alone which could see a nation

power in the world in orde1 to keep its word. What
then has Swadeshi got to do with this? Or with these
great world forces which are determining the character
of the civilisation of to-day ? ;
According to Mr. Gandhi, Swadesht and modem ciwg
lisation can have nothing to do with cne another. I
think he is entirely wrong. :
Others more competent than myself have alteadyf
shown how inaccurate is his definition of Swadeshi. If
that is Swadeshi then it is incompatible with any clvﬂ_le,
sation at all, whether ancient or modern, and really leads
to a condition of perpetual lethargy and self-absorption.
True Swadeshi is surely that spirit of nationality
which looks upon the development of the nation as
necessary to a true world development and wice versa.
It is significant and interesting that the principle of
nationality has received its hwhest development ]ust
where modern civilisation is most developed. The nine-
teenth century has witnessed the birth of an Italian, & Bul-
garian and a Serbian nationality, and in England during
the last few years we have seen the enbhusxasﬁw growtb‘-
of a spirit of Welsh na.tmna,llty ;

The truest and Inghest Swadeshi surely insists upon
recetving and wtilising all the influences which are hetpful
to the development of the nation, from whatever source
they come. §

As a matter of fact it is vain o think that we can puf
ourselves outside the influence of the world forces.
Japan tried it for a time and found it a failure. India

The question is as to the result of these forces in India.
The Swadeshi spirit aims at utilising all these world-
forces according to the peculiar geunius and spirit of each
nation and not simply allowing them to work undirected
and uncontrolled: Swadeshi comes in the control of these
forces and not in the refusal of them. If one may say
80, Mr, Ghandhi himself with his sense of brotherhood
and of the value of the individual, his high ethical ideas
and his appeal to the people, is one of the best Indian
products of the foreces of modern civilisation, working
themselves out along lines suitable to India and con-
trolled and directed for Indian good.

No ancient civilisation however wonderful is of any
use to-day. The forces which influenced it are dead
and we can only deal with the forces which actually ewist.

We need not fear to launch ourselves on this sea,
swayed by uoknown forcess” There is a directing an
controlling power in the human mind and soul whwh
can gragp and utilise them all, 4

Let us make sure however that we are using them ai
for the noblest and highest ends and not for any selfish
sims. In this way aloue in the twenticth century can

we emulate the spirit of Nachiketas.
N wamms;
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Correspondence

PRACTICAL SOCIAL REFORM—I

‘Tue present state of Indian Society requires hauling up
again. The evils of caste have been sown broadcast, so
much so that even the Indian Christian community
savours of Caste. As the Bishop of Madras has wisely
remarked, all systems should be homiogenous and
foreign grafts on native institutions will not thrive
in India. That India is a country of different climatic
conditions from the West is a fact accepted on all hands:
Even a newly converted Christian feels when he goes to
church with his shoes on, thai Ife is sacrileging the tem-
ple of God, for be has been so bred as from infancy
apwards to look upon the place of worship with profound
reverence, How Indian Christians sometimes shudder
at the thought of going to Church after a full meal !

Writing in the Commonweal some time back Sir
Subrahmanya Aiyar advised his countrymen and exhorted
them to cut down their sacraments to three—the Upa-
nayana, the marriage rites, and the cremation rites
immediately after a person’s death, as other samskaras
are not feasible in the now mafter-of-fact Indian atmos-
phere. I really admired she bold spirit with whbich the
proposal was made. I hope I shall not be mistaken if
T suggest that the proposer himself may ab times restrict
himself to these three samskaras as he is well known for
<exemplary conduct rather than as a mere verbal moralist.
Bat I wish the Indian world to push forward in this
direction and thus show that the blood of our fore-
fathers truly runs in our veins.

The object with’which the sysfem of caste was creat-
ed and developed has been frustrated, and no caste man
restricts himself to his caste duties. If the caste appelia-
tions should retaintheir signifieance theyshould be applied
not to individuals but to occupations. What I mean is.this
—a Brahmin following the vocation of a trader should be
regarded as a Chetty and a Sudra turning an artisan as an
Asary. Though the individual may ab first resent the
idea, yet on graver considerations he would yield to the
inevitable. The ancient classification of Varna (colour)
is not applicable now, for we find among Brahmans those
who wear the darkest skin possible and we find the
whitest skin at times among the untouchables.

There are many nen-Brahman families in South
India who have copied Brahmanic habits and lived
pure vegetarians for generations together and who
feel it a disadvantage that they should not be allowed
the privileges of Brahman Society even when their
actions are perfectly Brahminish. There are some un-
touchables who have cultivated great refinement of caste
manners and live as if they were Sudras of the highest
order and they groan under the injustice of a want of
social recognition of their worth in spite of all their
advance. I, for one, think that the fime has come to
grant the privilege of wearing sacred thread to such
highly advanced vegetarians so that their progeny,
if not themselves, may see the fruit of their long
cherished hope, v7z., equality with the Brahmans in their
social intercourse. I do nobt see why a non-Brahman
who follows a vegetarian mode of life should not be ini-
tiated in the mysteries of Vedic literature and devotion,
Even in Rome, the most conservative country of ancient
ages, the patricio-plebian differences were set aside. So
also the advanced paunchama may be given the privilege
of attending the temples and sccial gatherings when he
keeps himself up to a certaia mark.

This sort of social elevation will certainly induce others
in the field to improve their position in rapid strides and
she much-spoken-of social reform will then be practically
set on foofi. -

But the question arises, who is to bell the cat ? There

re, I know, many Brahmans who bave done their duties
to their social and family circles and who are bent upon
the uplift of mankind in general. They will not shrink
from accepting such a noble task as this, especially when
it means elevating men of their own creed and giving
salvation to them., Even the Varnashrama Dharma
preachers can look at this movement with favour as it
encourages and helps to preserve the spirit of Orthodoxy.
Certain rules of social life should be formulated for such

uplifted souls and supervision maintained to see if the
newly christened followers act up to them. Prayaschit-
ams should be enforced in cases of failure.

An association for uplifs in the scale of caste may be
started, and organised for the purposes of investigating
‘the needs of the society and a committee may report the
result of its investigations and proper steps may be taken
for the upkeep of the newly raised Brahmin. Sincerity
is the only touchstone for these reforms and we are
not wanting in men in vhis land having such sincerity.
Once we rehearse this scheme in the Hindn fold we
may find men from other folds who will bind theruselves
to our cult, heart and soul, end a healthy reaction will
take place in the land with a homogenous mixture of
castes and creeds keeping all the principles of caste
unoutraged.

- ANANDASRAMA, -
2nd September, 1916. }

P.S.—All objections to the above scheme will be properly met

with and correspondence received by the above signatory c/o
the Editor. ¢

A
SIVADHYANANANDA, ~

THE SOUTH INDIAN EMIGRANT

EMIGRATION hag in all countries and always been neces-
sitated by economic causes such as unproductive soil, an
over abundant population, and the absence of industrial
establishments for providing work. In Buropean {¢un-
tries, the advance of science has enabled the peoples
to successfully combat many natural difficulties and intro-
duce plants and products which cnce the tropies could
alone produce. Even assuming that the Indian agri-
culturist is the most unscientific person on the face of
the earth, it is very much to be doubted whether India
is such a barren waste as cannot afford to maintain her
315 millions : why then should our labouring population
migrate in such great numbers regardless of the harass-
ing terms of the indenture? The question was handled
by Mr. C. P. Ramaswamier in his presidential address
at the Tanjore District Conference. He suggested that
the rich mirasdars of Tanjore were a great deal nes-
ponsible for the fact that Tanjore was the forepavst
recruiting ground for indentured labour. The mirasdars
had all along looked to their own gains, and the material
well-being of the workmen, mostly untouchables, (whose
wages were too low to allow of any saving) bad never
once engaged their attention. Over-worked and under-
paid and outeasted by the higher classes who enforce
their divine rights, it is no wonder that the migserable
labourer should succumb to the charras of indenture as
pictured by the wily recruiters. I do not deny the
existence of other causes which compel our people to
emigrate but as we are here concerned with social evils
which it is within our power to rectify, I am induc#d to
write this letver. s

The leader of passive resistance in South Africa does
not perhaps know that many of his South Indian high
cagte brethren are more autocratic and cruel to the cooly
population than the white men of the South African
colonies. None of us with any pretention to progressive
views can deny that by the rigid observance of our caste
system we have condemned ourselves to a state of despic-
able immobility. If free association in our society had
not been so selfishly restricted, either there would have
been no work for Mr. Gandhi and his followers in South
Africa or their toil would have borne better fruit. The
arrogant behaviour of an Huropean never fails to raise a
storm in the newspapers but- the daily sufferings of the
dumb and depressed millions, victims of social tyranny,
pass unnoticed. A section of our educated public who
have got over religous scruples argue that the Panchama
is too unrefined and loathsome to associate with, Is
this true, and if so whose fault is it ?

The untouchable is not incapable of improvement and
the work of the Christian Missionaries in Trichinopoly,
Bangalore, Malabar and Tinnevelly can amply testify to
this fact. Many of the once detested Sanars, Pallars
and Pariahs are now responsible citizens, some of whom
hold high offices under the Government, and to associ-
ate with these metamorphosed wuntouchables, even the
most orthodox of the Brahmins not only does not take
any objection but considers it as a privilege. When our

sz
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society is in such a great need of healthy reforms and
when some thoughtless and antiquated people are cla-
mouring for Varnasramadharma (certainly a cry in the
wilderness) Mr. C. P. Ramasawmier has done well to

~ bring home responsibility to the rich Mirasidars of Tan-

jore for the unusually large number of ewmigrants from
that district.
Esas.

News and Views

] po not want to be sugar bub to eat sugar.” This

was the reply of the eighteenth century Bengali poet
Ram Prasad Sen to a monistic Vedantin who wished
to be One with God. Communion with God is not the
annihilation or merging of one self in another but the
enri%ing of the smaller by communication with the
large?.

TTIE SECRET

I sat ten years at my Murshid’s feet, and served him as
a clave of cheap purchase.
Daily 1 drew from the deep dark well, pitechers of sweet
water, and bathed his dust-coated feet.
It was only now and again I implored him to tell the
ecret, but there was only a silence of denial.

I wandered in the city, and begged in the streets, an
placed my earnings at my Murshid’s feet. '

Skilfully I picked the bulging pockets of portly gentle-
men, and skilfully too I stole the jewels of youthful
widows, made rich by their paramours.

I heaped these treasures at my Murchid’s feet, and
whined for the secret ; but there was only a smile
of denial.

Now, I sat under an Imlee tree, in the shades of a forest,
stark naked and dead drunk.
Now, I laughed without purpose and cried without reason
and subdued my actions to the whims of the moment,.
Now, I drew a set of followers, who robbed for me, and
" begged for me and bathed my muddy feet.
It was now that I knew. the secret, for my disciples
- asked me for it, and knowing tkat I knew it not,
I only frowned a denial,

SECUNDERABAD,

M. ; M ] .
271h Sept., 1916, M. RAHIMUDDIN

CONFERENCE AT MADRAS ON FEMALE EDUCATION

Tag Conference summoned to meet in Madras to discuss
the .question of affording further facilities for extending
Feﬁ?"a.le, Education was neld in Meadras on the 13th and
14th” instant in the Old College Buildings, Nungum-
bankam, under the Chairmanship of the Hon’ble Mr. J.
H. Stone, the Director of Public Instruction. Of the
members appointed by Government the following did
not attend :—Miss Macphail (on furlough in Scotland),
Mrs. Srinivasa, the Inspectress of Schools, and the
Hon’ble Mr. V. S. Srinivasa Sastriar (who was absent
in Simla). :

Representation having been made by the Cathclic
Community of South Canara, the Collector suggested the
appointment of the Rev. Mother Aloysia of St. Anne’s
Girlg’ Sehool, Mangalore, as a member of the Conference.
The Government having accepted the suggestion, the
Rev. Mother Aloysia also attended.

The first day of the Conference was devoted to the for-
mation of Sub-Committees who discussed the various
aspects of Female Fducation, viz., Primary, Secondary
and Higber Education, and on the second day the Con-
ference adopted resolutions which were to be forwarded
to the Government of India. ; : o

It is reported that the question of imparting religious
and moral instruction to girls was left out owing to wide
divergence of opinion and impossibility of arriving at a
practical scheme. Hence no resolution was passed on
the subject. Dewan Bahadur Seshagiri Rao of_ Coc_anada.
is stated to have urged the teaching of Hinduism to

Hindu girls, but Dr. Nair among others opposed
proposition. According to statistics supplied to mem
the number of gitls attending the non-European Secon-
dary Schools in the Madras Presidency in 1916 is 7,83
as against 7,251 in 1915, while the number of girls in
Elementary Schools is 279,863 in 1916 as compared
with 264,881 in the previous year, g5 S
The general opinion in regard to the means of provid-
ing further facilities for the extension of Female Educa-
tion was that the time had come for establishing a
Secondary School fQr girls in each Distriet Centre.,
The Conference also passed a resolution recommending
liberal capitation grants, and the Conference is under-
stood to have come to the conclusion that the control of
primary education may he entrusted to Local Bodies.

ENGLISH, THE LANGUAGE OF ALL INDIA

In his presidential address at the Tanjore District
Conference the other day Mr. C. P. Ramaswamy Aiyar
raised a topic of much interest, which many public
speakers and writers in this country are generally con-
tent to leave severely alone, He expressed the opinion
that the proceedings of the Conference ought to be
conducted in the vernacular of the district, as otherwise
its usefulness must be limited. On the other hand,
it is admitted that the political movements which have
been so strongly in evidence in India during the past
thirty years would have been impossible if they had:
not found in the English language a medium of com-
munication, Mr. Ramaswamy Aiyar went on to tell
the Conference that he was obliged to speak in ng-
lish because he could not have expressed himself as
he wished in any other language which he knew. The
nascent political life of India, in fact, thinks in English,
because it has derived all its political ideas from BEnglish
history and literature. Consequently its natural tendency
is to speak and write in English, and if it is ever called
upon to express itself in the vernacular it finds the task
so difficult and distasteful as to be almost impossible.
This discovery is highly important, for it means that the
progress of India is inextricably bound up with the
knowledge of the Hnglish language, and therefore that
the study of Emnglish rightly comes first in every scientific
and comprehensive scheme of educational reform. This
truism has long been recognised, and has been accepted
with special enthusiasm by Indian reformers, who go far
as they and the entire class to which they belong are con-
cerned, find English increasingly necessary and useful in
every relation of life. Occasionally the secular tendency
of English to diffuse itself throughout India experiences a
check. Duing the height of the Bwadeshi movement
in Bengal a dozen years ago there was a determined
effort to make the use of the vernacular a test of patri-
otism ; shops in the northern quarter of Caleutta blazed
out into flamboyant signs in Bengali, and a cerfain
number of protest meetings were conducted in the
vernacular, although in most cases fervent speakers
clad in country-made. garments preferred to denounce
the foreigner in his own language. This phase passed,
but the tendency to reassert the claims of the vernacular
recurs at intervals, one of the most notable recent

instances being the proposal .now under consideration
by the University of Bombay to make the vernacular
the medium of instruction not merely in high schools
but also in colleges. These reactionary measures are
obviously doomed to failure. Whatever possibilities:
the future may contain for India, the substitution of the

vernaculars for English is certainly not among them,
On the contrary, Mr. Ramaswamy Aiyar’s naive confes-
sion points to an ever tighteniog connection between the
evolution of Indian ideas and their expression by means
of the English language. At the pregsent moment it is
found that English is essential to progress in the arts
and sciences and also in business life, As time goes on
it will probably be found increasingly necessary in
social, literary and domestic life. The tendencies, in fact
which point to English as the universal language of the
future, must promote its spread in India to an exten
which it is difficult to limit the possibilities.—BStatesmas

(8
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University Ideals
*(BY SIr NARAYAN CHANDAVARKAR)

A LEARNED English lady, wife of a Member of Parliament,
visited India in 1890 and spent about a month in Bombuy,
wsiting Indian homes, schools and other public institutions
in the company of the late Mr. Justice Telang, for whom she
felt great admiration because she had heard in England from
retired Governors of Bombay and others that he had fthe
combined talent of the statesman and the scholar. She had
frequent conversations on literary and antiquarian-and social
“subjects and she asked him: * Why don’t you devote your-
self to scholarship exclusively ?”” He replied he should very
much like to do that, but that the conditions of India as they
existed required him to engage in public activities. The lady
agreed. She said: ‘‘From what T have seen and read of
Indian conditions, I think you.are right, Mr. Telang. India
wantg of her leaders just now social statesmanship. I use the
word social in the wider sense we use in England, than seems
to be common here. Scholarship must bide its time.”

That remark of the English lady hitis off the exact position
and function of our University in the initial stage and has a
bearing on the question debated in these columus as to ibs
failure to produce ¢ intellectual giants.”” Indian history divides
itgelf into five periods. First the Vedic period was one of
India’s youth, when life was to people in India, as it was to
the ancient Greek, full of joyousness. It was a life of social
activity, human interest, and enjoyment, symbolised spirit-
ually by ceremonial observances and sacrifices. When in the
Tong run the form of ceremonies gained ascendancy and made
the social life, mechanical, Buddhism and Jainism rose in
revolt and convertied the people to a life of contemplation and
of renunciation of the world. After Buddhism had done its
work there was a Vedic revival which, led by the great
Shankarachavya, drove Buddhism out of India and brought
back Brahminism, but not without adopting the ascetic view
of life of Buddhism. Scholarship increased both in the Bud-
dhistic period and the period of Brahman revival which fol.
lowed it, but it was the scholar who left the practices of
gociety alone and to drift, and concerned himself generally
speaking with questions of moksha, salvation in the life to
come. Even the period of the saints which followed the
Vedic revival could not get rid of the dominant idea that
life and the world were delusions. It was in these conditions of
India, with societiy and State in a kind of drift and chaos, that
England found the country when our Universities were
established. Their first aim was tio produce men of enlightened
action, not men of mere intellect but leaders who could treat
life as real, reconstruct our social conditions—using the word
social as including the political also—so as to adopt them to
the present by the light of India’s past and the new western
light.

Hence Ranade, Mehta, and Telang had tio give up the pursuit
of pure scholarship and act the part of ‘¢ the politician, who
is philosopher in action.” Had they shut themselves in from
their social surroundings and devoted their lives to scholarship
and written books in the grand sbyle, they might have perhaps
succeeded in reflecting immortal credit on the University but
at what cost? The people would have had no leaders inspired
by the right sort of human interest in life and‘Government no
true interpreters between them and the people. British
statesmen expected in those days of University men to lead,
educate, and elevate the people both by thought and action
and more by action than by thought. The criticism made
against Indians in their time was that they loved more to
think than to act, more to dream than to do. That criticism
men like Ranade, Mehta and Telang had to combat by their
lives of public activity.

I do not say all this by way of apology for paucity of scholax-
ship among us. It is a law of national progress that, well-
directed, it rurs on certain well-defined lines. The man of
action, of public activity, of popular interest comes before the
scholar. Abraham and Moses, as men of action, preceded the
prophets and judges.. The first Apostles of Christianity were
men of action, who mixed with the multitude. The intellectual
giant, the scholar, St. Paul came after them. Poets wrote
odes of love but the man and woman who lived love preceded
them.

Scholarship means exclusive leisure for patient research and
deep thought. Ranade, Mehta, and Telang belonged to the
first period of our Univetsity life wher social leaders were
needed more than scholars. When in 1879 or so the Deccan
Education Society, which has since culminated in the Fergus-
son College of Poona, was started and some of our University
graduates became its members and pledged themselves to a
life of devotion to teaching and scholarship, I remember
what Ranade and Telang said: * Now ”, said they, ¢ we are
entering on a period of scholarship. These young men mark a
necessary stage in our University life which calls for scholars.”
Telang’s words in particular deserve to be cited :— ¢ Univer-
sity men of my time have had to be of the earth, earthy, cold,
caleulating, with no leisure for scholarship. But this new
school of University graduates opens a new chapter—a much
needed chapter—in the history of our University. It promises
us a race of scholars.” And the late Sir James Féils as
Vice-Chancellor of our University hailed the Fergusson
College Professors as the heralds of the new age of Univer-
sity scholarship. The demands, not to say the temptations, of
public life and political activity have no doubt proved too
strong for some of the Professors to cling tio the Goddess of
Scholarship as a jealous mistress. That, let us hope, is a
passing phase. :

And now the time has come when the world has a right to
expect scholarship of the genuine type among our Univer-
sity men. For that reason I welcome ‘¢ Critic’s’ letter, bfﬁough
he has not given Ranade, Mehta, and Telang their due. It is
no sufficient excuse that we labour under serious disadvan-
tages. The scholar has to live and labour on what Carlyle
called  coffer alms ard the love of God.” He has to be what
our Hindu Scriptures describes as a Khumbi dhanya, i.e. one who
night and day wooes the Goddess of Learning and Research by
living on grain stored in jars sufficient for six days or at the
most for a year. That phrase forms the Hindu ideal of
scholarship and is best understood in English when we think
of the formula of the first founders of the Kdinburgh Review,
who sought to cultivate literature on a little oat meal, Our
Hindu Scriptures tell us that our Rishis proved great scholars
and saw the vision divine and human and constructed/ the
poliby. of society and State because before entering on their
active work of the world they had lived amidst the spell of
nature’s silence as scholars and fed on mere herbs, fruit
and open air. Scholarship means poverty, the denying .of
pleasures and clubs, which Huxley described as ‘¢ the
humbug of modern society.” The late Mr. Murray, whose
Dictionary is a monument of its kind, had to work in rich
England without getting the adequate support he deserved
and yet he faltered not but worked right to the end of his
life, a modern instance of Macaulay’s definition of a scholar
as one who pursues Platio with his feet on a fender.

At the same time while we Indians do not, and have no
righti to, expect the rewards and comforts of life for the pur-
suit of scholarship or any tender treatment, we have a right
to demand equality of opportunity. We should not have had
Sir Ramkrishna Bhandarkar’s scholarship with a European
reputation, had not the late My, Edward Howard, Director of
Public Instruction in Bombay in the fifties and sixties of lash
century, given him the starting push. Sir Ramkrishna, soon
after he had taken his degree in Arts, wanted to go the way
of our University men and become a graduvate in law and
flourish as a lawyer. Mr. Howard interfered :  Look here,
Ramkrishna! Give up all notion of law and lawyers. Come
now, I make you at once Head Master of the High Schcol at
Karachi in Sindh. Take it up. Sir Bartle Frere, our
Governor of Bembay, is fond of Sindh and Sindhis, because he
served there for years. If you make your mark as a teacher
in Sindh and further pursue your Sanskrit learning, Sir
Bartle is sure tospot you out and you will mount high..Come,
decide at once in the way I ask.” The decision was instantly
made and the scholar formed.

Our University has lagged in point of scholarship, our ideals
have been of the low level under the gospel of the practical and
utilitarian, so far, it is true, but signs are not wanting that we
are waking up. Scholarship and research are in the air. And
as for the material to hand, in spite of all the irresponsible
talk and writing against the students of the present generation
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those of us who day by day mix and study with them and
know what budding brilliance there is—only it requires to be
fostered, encouraged, and wisely directed to let it grow into
‘the right kind of scholarship. It is the old cry over again—
the harvest is truly plenteous, but the labourers are few.—
‘The Times of India.
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Notes :

THE SOCIAL EFFECTS OF VOLUNTEERING
Poriticians have heartily thanked Liord Chelms-
ford’s Government for having allowed Indians of all
classes to join the Defence of India Force. The
social reformer may speculate on the probable social
M{Jsequences of the privilege. Much depends upon
thé extent to which it is utilised and the length of
time during which Indian Volunteers are considered
necegsary. In whatever way the present war may
end, the peace wili not inaugurate the ml!lenmun;,
and if this is to be the last of the wars on this

- planet, the nations of the earth cannof prevent
futare wars by disbanding their armies; they are
likely to realise more vividly than ever the need of
citizen apmies. It is probable, therefore, that the
experiment ndw introduced will result in a perma-
nent military organisation. If so, Indian Society
wllldevelop certain new features. We hear it said
in Southern India that the Kshatriya caste is practi-
«cally extinct. The caste, with its traditional privi-
leges of wearing the sacred thread and reciting the
Vedas, cannot be revived. But the Kshatriya spirit
will be revived. Secondly, the opportunities allowed
4o all castes to distinguish themselves in the military
profession will materially improve the prospects of
the lay Dravidas. At present practically the only
avenue to prominence in public life is supplied by
the University : one must pass certain examinations
held by that body in order to serve the country in
any important capacity. When all castes serve the
(Gtovernment in so essential a sphere of activity as the
.defence of th country, the justice of a more equit-
able distribution of the honours of the public service
in all branches will be more readily recognised than
at present, Lastly, the new Kshatriya spirit may
exert a healthy influence on some of the enervating
marriage customs, which have derived strength
from the popularity of the literary professions.

CLASS DISTINCTION IN THE ARMY
TaosE who look upon reforms from no higher
standpoint than that of removing causes of dis-

faction, and something to gramble at will always
remain or come info existence. It is now com-
plained that University standards are unnecessarily
raised, merely to reduce the number of graduates.
It may possibly be complained hereafter that the
standards of qualification for military service laid
down by the department ave unnecesgarlly hlglg.l
His Excellency the Viceroy has explained that 1t
would be waste of money to maintain a force for
which the country has no need and which is not
efficient enough to serve the needs of the country.
What the country needs can best be ‘]udged by
experts. Nevertheless, when tl;e questxon of ad-
mitting Indians to a privilege is discussed, others
than experts will also demand to be heard from
other standpoints than that of military efficiency.
Then again, up till now the Indians in the army
have not been drawn from a class accustomed to
compare their position with that of Huropeans.
Fducated Volunteers will begin by instituting com-
parisons. The military experts are not indivi-
dualists: they are accustomed to think of class
qualifications. They compare the Panjabis as a
class with the Tamilians as a class: the Gurkha
and the Rajaput, the Bengali and the Mghmtt&;.are
weighed in the balance by the class, and in the same
way they make rules for Furopeans as a class and
Indians as a class. Such rules may have some justi-
fication from their standpoint, but the politician
does not compare breeds of men with one another,
as the zoologist may compare breeds of horses or
bulls. He is an individualist, and he will insist
that no distinction shall be made between one man
and another because of the general charagteristics of
the race to which they respectively belong.

INDENTURED LABOUR AND PASSIVE RESISTANCE

THE phrase ‘ passive resistance’” was appropriate
enough when applied to the struggle of Indians in
South Africa against the restriction imposed n
them by the Government of that part of the Empir
‘We have seen it applied to the present agitatior
India against indentured labour, but the descriptior
is scarcely accurate, Those who distribute l\egﬁ ts
in the villages warning intending emigrants of th

fate that awaits them in Fiji or elsewhere, m
resisting the recruiter, and they are quite
their rights in doing so. But the recruiter is noj
Government servant and the Government does
undertake to facilitate his task or to supply labo

the Colonies. The Government merely recog
the emigrant’s right to enter into an agreem
service and undertakes to protect him in
ways. The agitation is directed against the )
tion of this right, because ,qh_e protection ca
be adequate and the conditions of social exi
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in the Colonies are too bad for the-emigrants, and

beyond the possibility of radical improvement., It

may or may not be possible to change the conditions
of life radically for the emigranf, bug the Government

{ mpels no one to leave India, and the agitation.
e :

,ca.nnqt. be ,de{scrﬁbed as pamve nes:sta.nq,e of

' HOMOGENEITY OR UNION?
WE should like those who are engaged in devxsmg

a substitute for the word ¢ non—Bra.hmm to. xe-
member that the existing castes do not seem desiroas -

of gwmg up their caste names. It is a movement
“which embraces many castes that has to be properly
designated. A Pillay remains a Pillay, a Nair a
Nair, whether the non-Brahmin castes are collect-
‘ively described as Kshatriya or Vaishya, Dravida
or Pradhana, Prabuddha or Sanatana. It is not a
single social organisation that has to be named but
‘an aspiration common to many, or a group cherishing
it, that has to be deseribed in a word. "

“ JUSTICE ™
A Worb of welcome is due to ¢“Justice,” the organ of
the South Indian People’s Association a.ud we take it
-of the South Indian;Liberal Federation as well. The
journal will be conducted on the lines adumbratedin the
non-Brahmin Manifesto ; and some of the articles which
have appeared in its leudmg columns make it clear that
““ Justice " will speak the Truth about the various ques-
tions political, ecoromic and social, which wait for
solution upon the intelligence and the moral capacity
of the people and the authorities alike. We are glad to
notice that the journal will espouse the cause of the
non-Brahmin community in’ the largest seuse of the
‘word, including * the Moslem and Indian' Christian
Communities whose | active friends and well-wishers
-we -shall ever remain.”’  The exclasion of the Brahmin

ds the exclusion of the element of exclusiveness, which

dn ibs practical outcome will make for an all-India
inclusiveness comprehending the Brahmin purged of his
sense of sacrosanct superiority.

Light for the Young

“What is a man born for but to be a Re-former, a Re-maker
‘of what man has made, imitating that great Nature whxch
‘every hour repairs herself ? "—FE merson.

The New Movement and Its Policy.—The editor’s
description of me as a Brahman is misleading. T
‘am a Brahmist, who bas been formally excommuni-
‘cated. Standing outside the pale of caste, I write
about the non- -Brahman movement from a neutral
standpoint. If this movement had declared itself
against caste altogether, I should have been glad.
‘But its ob]ect is somewhat different. To the socxa.l

_reformer ‘it is interesting partly as an instructive

outcome of u state of things which he wishes to see
ended, and partly as the potential harbinger of a
really social movement for the consoclidation at
least, of many of the non-Brahman communities

into one.

I notice with pleasure that the force of the objec-
tion to the negative, and to some extent anti-social,
appellation bestowed upon the movement is felt by
many. In devising a suitable name one has to con-
‘sider what the m0vement. alms at, or ought to aim
at. A totally .new word, which bhas never been

‘adopted by any community, bas fewer chances of
‘acceptance than one which has had a history of its
own. Then again, the new movement will do little

good if it seeks to secure for one small class of people
‘the privileges which another small class has enjoyed

‘in the past- It must embrace the major portion of

‘the population, if not the whole population. It

‘seems to me that a word like *“ Pradhana ”, used as

a substantive, is open to objecblon from both these
standpoints. “] 210 2 Pradhana ” means ‘I am a
principal person.” It does not suggest that.I am a
member of any commumty which has had a bistory

-refer to nu;ubers, bat only to re

in the past. What is more, it suggests that you
have selected a few prominent persons out of a large
mass ;" it does not suggest your identification with.
the masses. Eminence or predominance does nct
F‘ atlve npport; ce,.
w,hlch may be due to causes and mﬁuem.ps l}pt} con-
nected with numbe:s. b
The word ¢ Dravida’ is " indeed very \smta*ble
It is an old name of a people, and modern philologists-
have confined it to, the languages of Southern India,
though ' anthropologists have glven it a wider

meaning. The Sanskrit ‘ Dravida’ becomes ¢ Dha--

milla’ in Pali Prakrit, or perhaps a Tamil word
was first modified by Pali-speaking Buddhists, and
further modified in Sanskrit. Anyhow it denotes. a
people. But without a qualifying adjective, it will
not exclude Brahmans. I do notsee why Brahmans
should be totally excluded, and not proportlol_itely
included in a movement, but at any rate ¢Dravida’
does not spell non-Brahmans. I notice that words-
like Kshatriya and Vaishya are not apprecxated
because in the past they have denoted castes inferior
to Brahmans. Now, I have no partiality for these
words, but in themselves they are suggestive of
peither superiority nor inferiovity. . The Kshatriya
and Vaishya Conferences-of Northern India do not
teel humiliated by the reference to their occupations.
If you eall an Englishman a merchant or a soluier;.
he does not feel that you have insulted hini by
placing him below a clergyman. It depends wpon:
how you look at the various professions or callings.
It is open to a Kshatriya or a Vaishya: to claim
equality with the Brahman. Their occupations are:
not menial, and Kshatriyas and Vaishyas are not.
less respectable than Brahmans socially, whatever
their ‘spiritual privileges may be. But if the
movement avoids caste names altogether, either-
positively or negatively, it will be a distinct gain,.
even if the Brahman is excluded.

A name, such as tbe leaders of the new movement
want, must reflect the sentiments which work/in
their minds. ‘I'he rivals of Brahmans first pitted
the Kshatriya, espeecially the Buddhist Kshatriya,
against him. But the Kshatriya is practically ex-
tinct in Southern India, 'The Vaishya represents
wealth, while the educated Vaishya would like to be
credited with brains. Though claiming to repre-
sent forty millions, the Dravidian leaders would' 'not.
be content to represent mere numbers, as distin-
guished from wealth, education and influence. 'One

thing seems clear, that the Dravidian is awakened

to the march, which the Brahman has stolen u
bim. Then why should be not call himself Prap %

dha Dravida? Itis a grand name, which a grand
Sanyasi has bestowed upon New India. The “ Awak-

ened Dravidian ' would certainly be a greatet per-
sonage than the ‘““non-Brahman.”

' The Brahman is not an exemplar in all respects..

Higher ideals than his exist, and when he himself
aspires higher, others cannot remain satisfied with
his level. - But how can the social reformer * pull
him down”? The politician may seek to restrict
‘his privileges in the public service or in public life,
in the sense that he may ask honorary and stipen-
diary offices to be distributed among all cominunities
more or less in:the proportion of their numbers. But
what can the social reformer do to him? The:
Brahman cannot be compelled to eat with others
against bis will. The Brabman may step down of

‘his own accord : when he does that, he will cease to

feel bis caste superiority. In the municipalities
and other local bodies, communal representation
may be mtroduced. ‘In the public service seniority
and efficiency are the main considerations, and the
British Government will not penalise the caste of a
Hindu. o 2 NAINAR.
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Should Indians Study in England ?

BY PROFESSOR HOMERSHAM Cox
Mogre than ouce Indian fathers have asked me about

- gending their sons to England and T have always an-

swered that I thought for a young man of good character

- and intelligence the best plan was to send him as socn as

he had finished his school studies. This opinion [ wish
now to explain and justify. It is havdly necessary to
say that I assume that fhe present exceptional dangers
have passed away and a state of peace has returned.

I will hegin with a particular instance. An Indian

- Christian gentleman said to me : “ I cannot get in India

the education I want for my son. Itis only suited for

“lawyers and Government servants, There is too much

Miliga in it.”” Then he went on to tell me about the

. caveer of one of his sons. The young man failed in his

Intermediate Examination for Madras about fourteen
years ago, so his father removed him from the college
where he was studying and apprenticed him to a well
known firm of Blectrical Engineers in Calcutta. After
two years he went to Eagland to improve his knowledge

-of engineering and was employed by one of the mosg

famous firms in the world. He stayed in England five
yeag; earning his own living and not costing his father
anything. Then he was sent by his firm to Caleutta on
a salary of Rs. 400 receatly increased to Rs, 450 a month,
Now in the very year when this young man failed in
his Intermediate, one of my Hindu friends passed his,
afterwards passed the B.A. examination, became a
teacher and is now drawing Rs. 108 a month. The
-contrast is sufficiently striking.

Of conrse, all young men cannot become electrical
engineers. Still, a good many of them may, for there is

-every reason to believe that in the coming years electri-

cakengineering will be very much developed in India.
Th case I have given is not an isolated one. A little
while afterwards a Parsee friend told me almost exactly
the same story about his own son. This young man,
too, after studying in Eagland, obtained an' appoint-
ment with good pay, as an engineer, if I remember
rightly, an electrical engineer, in Caleutta, Even more
important than engineering, if possible, is commerce. Af
present the trade of India with the outside world is
carried on for the most part through the agency of the
Huropean firms of Calentta, Bombay, and Madras.
B, apart from caste prejadices, it is as easy for an
Indian to trade in Eungland as for an Englishman to
trade in India. Some of the Kashmiri makers of wood
and metal work deal directly with London houses. Bub
they are hampered, as I have seen myself, to some
-extent, by their imperfect knowledge of English, It is
-still worse in Kulu where mea who understand English
are not easy to find. Puranchand, a Panjabi tradesman

.of the Dhusar caste, several times came to me, when I

was living there, to help him in his correspondence with
an Bnglish Kavachi merchant. If it had not bsen for

‘the accident of my being in Kulu at the time he would

thave been put to a good deal of inconvenience. Eaglish
is the only means by which the Indian can commupicate
with the rest of the world, not merely with Eagland and
America, but with the continent of Europe and Japan,
He will acquire a better command of English in six
:months in England than in six years of study at aa
Indian College.

The only way'in which any language can be properly
ilearnt is by frequent conversation with educated men,
.and still better, with educated ladies, who spsak it as
#heir mother tongue. Indian gbudenbs, however, exzcept

those who live in the large towns, have few oppo!
of talking with Eoglishmen. The teaching of Eng
by means of books only would not be satisfactory i
case, but in Indian Colleges it is worse even than i
be. “There is too much Milton in it" as ny f
said, It is well for Indians who are already thoroughly
familiar with the language to read Milton, but to use
Milton as a means of teaching English is folly. Two
three months ago a young Indian who had failed in his
Intermediate Examination came to see me. I w €
sorry for him, but after talking with him I co
not wounder at his failure. He only understood the
simplest sentences, such as ‘“ When did you pass yo
Matriculation Exawination ?” ** At what college did
you study ? " after I had repeated them two or thge@
times und I had equal difficulty in understanding
him. Yet this young man had been compelled to take
up Lycidag for his examination. The beauty of Milton’s
verse can only be perceived by the trained ear. His
metrical effects are not obvious like those of a ballad, but
extremely subtle, and escape the foreigner altogether
unless he has learned to pronounce English as an Eng-
lishman does. Yet young Indians who cannot pronounce
the commonegl English sentences correctly are reqmred i
to sbudy Milton.
The sad thing is that no Indian can study englneer- 5
ing or medicine unless he has passed an-examination in
the English taught in Indian Colleges, . an English
which is useless for all practical purposes. About
three-quarters of the candidates fail and lose a yea,r”
of their lives or give up their studies altogether, and
this at a time when India has urgent need of more
medical men and engineers. In one Intermediate Bx-
amination the candidate is asked to illustrate from his
texts the characieristic attitude towards Nature of any
two of the following posts: Milton, Gray, Cowper, and
Wordsworth. It is a question which even an English-
man of mature age whois familiar with these poets woula )
find difficult to answer offhand, and it is.asked of a young
Indian who knows English very lmperfectly and bas
never geen anything of ¢ Nature ” as it is in Engl&nd. ;
Of course he cannot really answer it, bui if he can re-'
produce some passage from one of the small eram hooks .
prescribed by the University he will sa.t.xs[y the ex&mm- ;
er. In another paper the candidate is asked about the
Tree Igdrasil. I doubt whether it is of any use to any
human being to know what the Tree Igdrasil is# I am
certain that it would be of no'use to my friend Puran
Chand. What he wants is practical English that wxll be
of use to him in his commercial correspondence.* Buh
I am afraid there is no hope of any improvement in thg
study of Bnglish in Indian Universities. There ave too
many vested interests, both Indian and Europeun, }n
favour of the traditional methods.
In every civilised country there are many people viho_
earn their living by engineering or commerce while the
number of those who devote themselves to pure schola.r- 1
ship is always very small compared with the popnl&tion.
It is much smaller in India even than in other eountrles‘.

* I have just had an opportunity of talking with one of the
leading Hindu merchants of the United Provinces about
subject of this article. He confirms my previous belie, :
the ¢ vernacular ” teaching given in the schools of the United
Provinces is useless for the tradesman. He agrees with me
that a knowledge of English commercial methods would be
useful, but thinks it should be given later than I had suggested,
The Indian should first become thoroughly familiar with the
commerce of his own country and when he is 22 or 23
England for a year to study English methods. z 5
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 Tor this reason I only consider scholarship in the second
¢ place. At present very few students care.to pursue
their studies even as far as they might pursue thers in
India. Of these few, 1 should say, from my experience
a8 an BExaminer in Mathematics in Allahabad, Cfmlcutm
and the Punjab, that in any Indian University in any
particular year only one or two students bave sufficient
natural mathematical ability to make it profitable for
them to study further. But for those who belong to
this very small minority ard wish to beccme thorougply
trained mathematicians, study in England is essential.
T confess that when [ was ab the Muir College I was
not competent to teach my pupils up to the sta:nda;rd of
a high wrangler. Every teacher in India who is ho:'xesb
and knows the facts would make the same confession.
Only the vain or ignorant would assert the cc.mtraf'y.
Indian colleges can teach very well up to a certain point
but the student who wishes for, and can profit by, the
highest teaching must go to Europe. Two of my own
pupils have heard the lectures of ThO}n.SOD, Larmor,
Hobson, and other younger mathematicians ?t Cam-
bridge, of Klein and Cantor at Gottingen, of Po.mcaré ab
Paris. Obviously they could not have obtained the

: same advantages anywhere in India.

# The truth is Indian colleges are merely schools and
give merely a school education. This may offend
those Hindu * patriots ” who wish for flattery and con-
sider every Englishman who tells the truth an enemy.

" But [ believe there are readers of the Social 'Reform
Advocate who understand that to tell the truth is not a
proof of ill-will, nor, for that matter, t9 flatter a proof
of goodwill. EHven the best of the Indian Colleges are
not equal to English schools of the second rank such as
Dulwich or my own school Tunbridge, and most of
them are very inferior schools indeed. When I came to
India there were five Colleges in the United Provinces
which were considered SO superior to the others thad

5 their principals were ex-officio members of the Syndi-

" cate. Of these five principals only one was a scholar, I
do not mean in the least to disparage the others, for they
were perfectly competent for the work they had to do.
1t does not need a scholar to dictate notes about the Tree
Igdrasil or to teach Indian students to write about
Wordsworth’s attitude to Nature. Mr. Gough, the only
principal in the United Provinees at that lime who was 2
scholar, was not more successful than the others as a
teacher. In fact,ifI remember rightly, some of tham got
a higher percentage of passes than hedid. It may even be
doubted whether for some of the work of Indian colleges
gcholarship is nob a disadvantage. In one of the Cal-
cutte B.A. papers, the gtudent is asked to write shorf
notes on the meaning of any siz of the following:
sesthetics, conservation of energy, the mechanical theory
of the universe, efc. As this is one of six questions
to be answered he has five minutes for each of his short
notes. Probably the less a teacher knew about mathe-
matics and physies, the better able he would be to teach
his pupils to explain conservation of energy in five

inutes. : ; :
mllt\‘I‘;.hura.lly the education given in such colleges while

good enough for lawyers and Government servants is
not sufficient to produce & scholar. A man can only
become a_ scholar after years of hard work, at one
particular branch of human knowledge, under the guid-
ance of older scholars. The self-taught man may have
ruch greater natural ability than the scholar, but
he has not gone through the necessary discipline. It
js true that in some cases of extraordinary genius,

cuch as those of the English miller Green, and

“that have been already solved.

more recently of Mr. Ramarujam, the self-taught -
man may produce important results. DBut such cases
are extremely rare, and even Mr. Ramanujam would

have gained something by going to Cambridge earlier

for he would not have spent his time on problems

Now to bring out

eminent European scholars to lecture in India seems
to me almost an entire waste of money. Unless the-
students of Caleutta have altered very muca since the

time I was last-an exariner there, scarcely any of them

could have profited by Dr. Forsyth’s lectures. They

needed to be taught much more elementary things first.

I found that most of the M.A. candidates did not know

things that an English sixth form school boy who was

going up for an Entrance mathematical scholarship®ht
Cambridge would have kuown. At present there are so

very few Indian students who have the desire and

capacity to become scholars that it is cheaper to send

them to Europe than to bring out European scholars -
to teach them.

T.ast of all, there is the class of Indians of independ-
ent means whose sons can afford to study without
regard to the need of earning their living. The corre-
sponding class in England has always thought forei
travel an essential part of a liberal education. It is
neither so difficult nor so expensive for an Indian to-
visit Burope now as it was for Milton to visit Italy in
the firet half of the seventeenth century. Unfortunately
among rich Indians the desire for intellectual culture is
in too many cases wanfing.

The Gita versus Prof. Sundararaman :

«s A little knowledge is a dangerous thing :
Drink deep, or taste not the Pievian spring;
There shallow draughts intoxicate the brain, ;
And drinking largely sobers us again.” /
The address recently delivered by Sir S. Subramania.
Aiyar at the opening of the Vishistadwaita Academy
has provoked in one of the Madras dailies, & contro-
versy so outrageous, apart from its indescribable absur-
dity, that its publication in the well-known Daily
could only be explained in the light of its inveterate-
hostility to the non-Brahmin movement. Professor
Sundararaman who began to study Sanskrit et a very
advanced age, and only after retirement from- Govern-
ment service, and who has been for many years 5ol
ander the thumb of a few of the most bigoted and
unenlightened Brahmin Pandits I have known, rushes
only too frequently into print with oracular pronounce-
ments which are invariably as offensive as they are
opposed to common sense. To pit the Bhagavad Gita
against Professor Sundararaman will be regarded even
by the Professor as a sin and it manifestly involves
an injustice to the great Secripture of the Hindus. -
The orthodos Brahmins all over the country and
the beads of the Brahmin Mutts would do well to
subseribe forthwith a few lakhs of rupees, and order &
statue of Prof. Sundararaman, to be installed with ap-
propriate religious ceremonies in Benares or at Kum-
bakonam, on the sacred banks of the Kaveri or the
Ganges, in pious appreciation of the great service he has
rendered to decadent Brahmanism in making and an-
nouncing the figrand discovery that Suodras * are:
disqualified from ¢ Brabma Vidya ” and meditation on
the Brahman. I am not interested in Ramanuja or his.
speculations, barren or fruitful as they wmay be, and I
regard life as being far too gerious an affair to be devoted
to the:study of every philosopher who ever *‘ put pen to-
paper.” I believe,5 and Hindu traditions absolutely

[SRD MARCH, 1917

b RPN ,siﬁ_ RS e v

T AT R b

3RD MARCH, "'1917]

THE SOCIAL REFORM ADVOCATE

support me in the belief, that the Bhagavad Gita is a

work of the very highest authority—the cream, as a
Shloka has it, of all the Vedas and Upanishads,—and
that whatever conflicts with statements in the Gita
should, therefore, be summarily rejected. The Bhagavad
Gita is a cosmopolitan book of Wisdom, enshrining the
loftiest philosophic and scientific verities, and it may be
observed, by the way, that its philosophic explanation
of the universe and its origin is in complete accord
with the latest scientific exposition of hylozoism by
Professor Ernst Haeckel and others. The host of com-
mentators . on the Gita have merely succeeded in
obscuring its simple meaning, in muddying the beautiful
fount of inspiration, in warping the magnificent work
from its obvious purpose of making men happier and
wise®and in utilising it for the support of their prejudices
and fatuous theories.

The words *“ Brahman”, “Vidya”, and * Samadhi” or
meditation have a meaning in the Gita, altogether
different from the Pandit-meaning of those terms: to
understand the Gita*aright, and to profit by its study,
Brahman should be interpreted as laws of nature to
which all beings, human and non-human, are subject,
Vidya as science that explains those laws, and Samadhi
as q.e raental concentration needed for the study and
the ¥ight understanding of those laws. Happiness which
it is the endeavour of all beings to secure, is (accord-
ing to the Gita) dependent upon a proper and an intelli-
gent apprehension of the forces and powers of Nature
and a loyal co-operation with them. And none is
debarred from the study of Brahman, or Brahma Vidya,
but all are welcome to the enjoyment of happiness thab
must necessarily result from a scientifie, thoughtful and
concentrated study of man’s environment. It is repeat-
edly laid stress upon in the Cita that the only sin
in the world is ‘‘ignorance’’—igncrance of one’s environ-
mé\gbs—and that the only weapon with which the sin may
be expiated, the ignorance removed, is the weapon of
knowledge,—scientific knowledge which alone confers
bliss, makes man happy. That this knowledge may be
acquired by all, and that the happiness resuliing from
the acquisition of such knowledge all are entitled to, is
indispuiably evident from Verse 32 in the Ninth Chapter
of the Gita in which Shri Krishna says that the * Para
Gati ” or the goal transcendent is as well within the reach
of women and Sudras as within the reach of Brahming
_agg royal saints.
~“Professor Sundararaman has been wise and discreeg
enough in bis letters to the press not to define the
term ‘‘Sudras”’, for in any definition he might hit upon
he would perforce have to include himself. Such phari-
saical self-righteousness as he preaches cannot but excite
at once ridicule and compassion, ‘‘ Thou seest the mote
in thy brother’s eye, but not the beam in thy own.”

Does the Professor presume to be a greater authority
than the Gita, and does he fancy that the pontifical

airs he assumes will awe and impose upon any but babies
and infants ? The Gita rightly occupies the place of
eminence among the Hindu Books by reason of the
liberality of its teaching, and of the philosophic and
scientific value of the instruction imparted in it; it advo-
cates no rigid caste-distinctions, assigns to no caste ex-
clusive privileges and prerogatives, but exhorts all—men
and women and the lowest-born as well as the highest-
born—to improve life’s opportunities, to ameliorate their
“condition, material and spiritual, and attain to the
happiness of earth and blissof heaven. Prof. Sundara-
raman and others of his narrow school of thought would
do well carefully and thoughtfully to study the Gita and

ponder over the divinely cosmopolitan ¢
teaching, before making an exhibition of _
the press and on the platform, and satiing up as re
dictators and hierophants. e T :
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’ The Present and the Future

[BY AN OBSERVER] Y
Nor all the sophistry in the world can induce & patrio-
tic and intelligent non-Brahmin to think that ab f
present moment what is called Home Rule will
his advantage. From an All-India view of the question,
it has always been a self-evident proposition that™it s
British rule which unites the various races, classes and
communities of India, and till that union is complsted,
a united Indian nation becomes a reality, the authority
of the British rule must continue undiminished. T
elements that constitute a nation are well-known. T
impatient Indian idealist imagines that he could sum-
marily dismiss nearly all the fundamental requisites of
nationality and yet India could become a nation, be-
cause there is one common Government for the whole
country. Bub what becomes oi the common Gove
ment itself if Home Rule becomes an accoraplished
to-day ? Its authority becomes undermined, end it wi
cease to be the essential instrument of Indian ui itg
which it has been for generations past. i

The Indian National Congress bas been made
sible because of the English tongue. Bub the Hom
Ruler and the Revivalist would promptly dispense with -
the English language itself. He wants the vertrag;ﬁlﬂﬁ 5
to be rehabilitated and English practically cash out.
What is this agitation for the introduction of the ver
naculars as a medium of instruction but a sinister move
to displace English altogether ? If English disappears,
where is the other Indian language which is going ﬁﬁ*l_iﬁ&‘,l
its place? There can be no united Indian Nation with-
out & common language, and no Indian language has
yet been discovered which would be accepted as a
common language by all the races of India. The revi-
valist, who significantly enough is also a Home R
indulges the hope that he can take the people of India
back to the Brahmanical India of old, because he finds
that the modern Hindu is no respecter of his sacr
person and authority. 5

Now, ignorant critics ask, why millions of
Brahmins oppose the grant of immediate Home
since the central principle of Home Rule is
sovereignty of the majority. But these estimable p
sons ignore the fact that what matters is not num
strength, but their improved outlook on lﬁa%
enhanced sense of self-respect. India is the land ¢
dreamy philosophy, and that philosophy has being m
use of to drug the multitude to a life of i
slavish obedience to the priestly class.

e e e e

The demand for higher Government appointments
the chief article in the creed of the Indian pqllilz;o*j#:
is a story told of the Indian deputation which visited ]
in 1836 which is not without interest in this connecti
deputation went to Birmingham to help éh_eJ A 2
John Bright against that of Lord Ran olph
deputation had a private interview with Mr. B
Mr. Joseph Chamberlain was also present.

. Bright to explain the aims and objects of the
Congress, which at that time was quite an infa
the delegates explained their views %ulb(,

Mr. Joseph Chamberlain quietly interv
“ ip other words all of you, educal
Government appointments for yourselves.
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“A Brahmin Plea for Non-Brahmin Support of
Home Rule”

A NON-BRAEMIN REPLY

Tee rnon-Brahmin has, throughout the history of this
country, been tiie humble follower of the Brahmin.
Though he never perhaps sank to the ideal depths of
slavishness depicted by Manu, he seldoin had the
courage to stand on apn independeunt footing., It Swas
natural therefore that when the other day I:he South
Iudian Liberal Federation of Madras broke through
this three thousand.year-old habit, the Brahmin Press
was simply infuriated. But after the first outburst of
fury, maturer consideration restored to a certain extent
their equanimity. They had reluctantly to recognise
that after all there is such a thing as the People who
could not always be ignored. It seems to me that
recently a soberer tone has characterised the utterances
of the Home Rule papers in discussing the non-Brahmin
question. From threat and abuse they have descended
to persuasion.

‘The article, “ A Brahman plea for non-Brahmin
Support of Home Rule,” published in the last issue of
this journal, is one of these sober attempt at conversion,
“Indian " pleads for non-Brahmin support of Home
Rule on two grounds: Flirst, That Brahmins never at
any time kept the non-Brahming down. Secondly, that if
India had Home Rule, the Brahmins would not be able
to keep fion-Brahmins down as the latter would form
the majority of electors. To prove his first statement
s« Indian ” says that this country has always been
governed by non-Brabmins or non-Hindus—never by
Brahmin kings. How then can it be asserted that
non-Brahmins were kept down by Brahmins? If I
were discussing a theoretical question whether under
certain circumstances Brahming could or could not keep
down the non-Brahmins even under the rule of a non-
Brahmin king,I would point out that mentioning the ruler
of a country is not equivalent to the finding out of what
I may call the incidence of political power. But such a
theoretical discussion would be of no value whatever ;
for no laboured proof is necessary to show that both
under non-Hindu and non-Brahmin king somehow or
other the Brahmins did continue t0 keep the non-
Brahmins down. We.are here not concerned with the
means by which they won this power of dominating
over others, we are only concerned with the fact
that such domination existed. We bave concrete facts
before us. The figures given by Mr. Theagaraja Chetty,
whose accuracy there is no reason to doubt, prove beyond
doubt that there is a Brahmin domination in almost all
Government departments. And there are reasons for
thinking that in many cases this is due to a clan- -feeling
very strong among the members of the Brahmin commn-
nity. With regard to Ancient India it is undoubted
that there is a book called the Liaws of Manu. We need
not discuss why it was that non-Brahmin kings allowed
the promulgation of such books, The mere existence
of that book is enough to show that the Brahmins did
keep down the non-Brahmins. 4

As regards the second statement that with the broad-
ening of the electorate the non-Brahming would get an
undisputed majority, again what I called * the incidence
of political power' must be considered. It is feared
that owing fo the backward condition of the non-
Brahmin castes and the existing disunion among them,
their numerical superiority will be rendered lnetfecmve
and the astute Brahmin with his strong clannishness will
be the master of the situation, This, I believe, is the

fear that the South Indian Liberal federation euntertains.
But there are further and stronger objections. However
broad the electorate of an Indian Home Rule Parliament
may be, it cannot, under the present circumstances, be
broad enough to include the working classes. Power,
therefore, will be in the hands of the high-castes, whether
Brahmin or non-Brahmin. What will be the fate of our
fifty millions of yntouchable labourers? As long as the
spirit of cagte lives and flourishes among us—Brahmins as
well as non-Brahmins—as long as millions of untouch-
ables continue to exist in our midst, so long must we be
regarded as unfit for Home Rule—for serious political
responsibilities of any kind, We are often told that
such an attitude is unpatriotic, thatsectional interests
should not be allowed to jeopardise national aspirations,
We need not be afraid of political catechwords, ﬁhlch
mean nothing. How can a nation that is as yet only a
hope, a dream, have any aspiration ?

What is Home Rule ? It may be defined as the rule of'

the people by the people for the people. This is the no-
blest political ideal that ever inspir'ed a country ; and we
are all Home rulers in the sense of desiring to see thig
ideal realised. We know, of course, that this is the
avowed object of the Home Rule leagues of Madras and
Poona. But we oppose them because their actions @how
that they are insincere in the pursuit of this object, if
a man really wishes to introduce ‘‘ rule of the peopls
by the people for the peopls™ the first step he will
naturally take will be to secure for all persons in thig
country the status of ordinary human beings. At pre-
sent 50 millions of our countrymen are treated as un-
touchable beasts whose approach spreads pollution. Of
all the evils from which India suffers this is the one of
the greatest magnitude. And this is the work not of
the alien Government, but of the higher castes from
whom the ranks of our political leaders are recruited,
I don’t even say that the Home Rule League shduld
abandon political work till the final extinction of caste.
What I ask for is only that the members of the Homse
Rule League should assert their sincerity by giving up
caste themselves and making the violation of caste ona
of the conditions of membership. Class spirit and
national spirit are mutually antagonistic. We vead in

the history of Furopean countries how the clags-spirit

which was strong in the Middle Ages bad to decay before
the nations of modern Europe could grow, OQur present
Home Rulers wish to create a nation and mmulbanepgﬁt
to perpetuate caste. This is like Wlshmg for midday
and midoight to occur together. It is an impossible
feat. We are told we were politically great in an-
cient times when India was independent. Wa are
reminded of Chanakya’s writings and Chandragupta’s
government, I admit that we had well organised
governments founded upon conquest and the slavery of
one race by another. But we never had a nation’; or
any nation of democracy. These ideas came in with
the advent of the British. Further a Home Rule govern-
ment based upon caste will never last long. For why
did the British first came iu ? Because we were weak,
We were weak because Caste prevented our offering
a united front to our enemies. If a Home Rule govern-
ment is established on the same insecure basis, what
guarantee is there bhat very soon we shall not have
operating among us those causes of disunion and weak-
ness that brought aboué our original dewnfall?
Therefore the only sure and wise method of striving
for Home Rule is to uproot caste, to kill the caste-
spirit. Bub to-day that spirit shows no signs of weaken-
ing ; nay, it seems to revive and flourish under the
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-aegis of the Madras Home Rule League. This shows
that the higher castes of this country have not yet under-
‘stood the real eause of our counntry’'s misfortunes, or that
‘they are so selfish that they will not give up their right
of tyra.unmncr socially over those below them. Adversity
has soms use. And subjsction to a foreign govern-
ment is good till invidious and unjust distinctions are
‘evelled dowa. Common suffsring must teach us the
great lessons of democracy and brotherhood. We, the
owsr castes, claim to bs men—ind until that is re-
-cognised we do not wani to have anything to do with
‘these social tyrants. The European may treat us as an
inferior ; but the Brahmin will treat us as a beast,
untouchable and polluted ; the only hope of bringing the
higher castes to their senses lies in the continuation of
€5t$gn rule.

This is, I know, a sad, a shameful thing to say—that
-we require the presence of the foreigner to compel us to
‘Great our brothers us men. But nothingis gained by shut-
ting our eyes to fact ; and the shamefulness lies not in the
4elling of it, but in the fact itself. ¢ Class animosities,”
says ¢ Indian,”” ““ are easy to create but very difficult to

kill out.”” Quite true. The caste system is a standing

example. Lot us, true Home Rulers, try our best to
'mcﬂout} all class animssities by pulling down the Brah-
amin from his psdestal and elevating the Chandala from
‘his abyss. If this preliminary work of national reform is

effected, the attainment of political Home rule will be a

gomparatively easy task. ;
The tree is known by its fruits ; and judged by this
old biblical test, the Dravidian movement is most praise-
sworthy. Young as the movement is, it has distinctly
sobered the tone of the Brahmin Press; it has taught
our Home ralers that even the despised Sudra has, even
after three sthousand years of Brahmin domination,
<nough spirit lef in him to raise a voice of protest.

\ E. RamaNy MENON.

Letters to the Editor

BRAEMIN MUTILATION OF DRAVIDIAN SCRIPTURES
Sir,

In the 17sh February issue of the Advocate there was an
interesting contribution on the subject of Brahmin muti-
lation of Hindu sacred books. In no uncertain voice
kgde Orientalists condemned this fraud of the Brahmins,
and I shall here quote ‘“ the words of one of those who
had attempted to interpreti Indian feelings for the bene-
it of Einglishmen, in his introduction fio a hook published
in 1871 by him on Folk Songs of Southern India,” Mr.
Charles E. Gover states :

¢« [t is the common remark of all who study Dravidian
literatare that the older it is the purer it is. The fact is

"+ ‘induced by the growing influence of the Brahmins, At

first warmly repelled, because of the pretensions of the
priesthood, it gradually forced its way to the front, as the
snfluence of an educated and closely united class ever will,
mainly because it embraces all the higher literature. For
a while the fight was evenly maintained, but the foreign
element progressed till almost the whole written litera-
ture of the Hindus became Brahmanic. Indigenous poetry
fell into undeserved contempt or, where that was not
possible, was edited so unscrupulously, that the original
was hidden under a load of corruption. Take for ex-
ample the Songs of Sivavakyer. Purely deistical and
stronoly opposed to idolatrous and cumbrous ceremonial,
they were so vigorous as poetry, so fervid in expressing
$he inmost feelings of every honest heart and took such

a hold upon the people, that they could not be buﬁ
What followed ? The Brahmins have corrupted wha
they could not destroy. The editing of all books gradu.
ally fell to them, because they alone had the leisu
and knowledge that literary labour required. To t
publlc demand for Sivavakyer they responded by
issuing “ expurgated and improved” editions. Each
editor added new names and references to Siva oi‘
Vishnu, left out further verses from the original, and
softened still more the many vigorous phrases. This
process was continued till it became almost impossible
to discover the original. The Mackenzie MSS contain
but one mutilated copy of a decently pure collection.
The only copies that I have been able to purchase are as
obscure and overloaded with puranic superstition as the
legend of any pagoda. The same thing has occurred with
all the best Dravidian poetcy. The “Gnana Venba ™
cannot be obtained at all, though in the 15th oenl:ury
it was one of the most popular of books. The * Thiru:
valluva Charitra’' has been remodelled till it appears
that every early Dravidian writer was a PBrabmin,
although the very object of the book was to show that
Thiruvalluva and his fellows were Pariahs, Still the
book is looked upon as something almost heretical, and
this becanse it seems to show that Brahmins could
marry even Pariah women in past ages without loss of
caste, and that early literature was chiefly oultﬂvaﬁed
by the indigenous races.

‘ In the Malayalare country, where Bra.hmamo influ-
ence is most powerful, the greater part of the popular
songs have perished without leaving a trace of their exist.
ence. Hven in the temple services translations from the
Tamil puranic chanis are constantly used. At the other
extreme of the social scale, where Brabhmanism is now
forcing its way, the hiil trihes are musical with ballad,
lyric and dirge. They have songs for every event in
life, They cut the first sheaves of harvest to a song.
Then come into life, are married, and die to the
music of some chant, song or requiem. &s far ag my
information extends at present, ballads proper do not
exist, except among the hill tribes. By ballads I unden-
stand songs containing a story, in which the oat&shrophe
or triumph is the key to the whole piece. The tendeqqy
of the national mind is ethical. The Br n.hmamo importa-
tions are usually vmlenbly arnorous, or extravagn,qtly
wild. In neither case is there room for the sxmg[a
pathetic ballad ? "’ ;

Mr. Gover gives numerous instances in the eourge gg
his book and every one interested in the progress of non-
Brahmin communities should attempt to find out tha "
nreans adopted by the sacerdotal class to keep. the masseg
in ignorance. ; SN i

INTERMARRIAGE

AX esteemed friend of mine, Mr. C. V. Kushnaswa

Garu, District Mansiff of Chingleput, writing o me
connection with my vindication of the non- Bmh’
movement that appeared in your valuable journal,
which, by the way, he is pleased appreciatively to s&yﬁ: )
he ‘‘enjoyed very much the tone and language of the
article,”” expresses the view thaf, in all dlsousmons bog
Caste, the closely connected question oflnbetmamé G

a,nses, is a ra.tber troublesome one, and presents,gl ‘lg.in
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of the triple test laid down in the Books, of colour,
character and calling, results, and mast result, in the
interesting revelation that there are o Brahmins left in
modern India, in the only authorised sense of the ancient
appeliation. There is but one caste at present, the caste
of the Hindus, and there being but one caste, and one
essentially undifferentiated community, the community
of the Hindus, the question of intermarriage hecomes
perfectly meaningless and absurd. I do not understand
what led Dr. T. M. Nair, in his famous speech at the
Dravidian Association, to classify the modern Hindn
community under the two heads of Brahmins and
non-Brahmins. Either, all are Brahmins or all are non-
Brahmins, and those who call themselves Brahmins
nowadays have as litile right to do so as I have to
call myself the Prime Minister of England, or the
Secretary of State for War, or the Emperor of Japan.
The Sourashtras of this Presidency who, till very
recently, went by the name of Chefties, are now
designating themselves Brahming and Aiyars—why
should they not?—and I have been informed by a
member of the intelligent and enterprising and philan-
thropic Sourashtra community—that manuscripts are
being slowly tnearthed to prove_ that the Sourashtras
are the lineal descendants of Vasishta—the celebrated
Brahmin who taught Sri Ramachandra. I do not see
why manuscripts should not be forthcoming to thay
effect, for India is a land inexhaustibly and spon.
taneously fertile of palm-leaf manuscripts. A right and
an understanding. study of the Arvyan literature and a
grain or two of commonsense are all that is needed to
solve satisfactorily the question of intermarriage which,
in my humble opinion, is eugenically most desirable, in
view of the rapidly growing physical degeneration of
the modern Hindus.

44, BALACHETTY AGRAHARAM, )

KuMBARONAM, S. V. SUBRAHMANYAM.
21st February, 1917. S

THE S0CI0-POLITICAL DINNER
DEeAR SIR, '

The letter on ¢ A Socio-Political Dinner ’ which was
published in your issue of the 24th February and your
own note appended to it are somewhat surprising. Your
correspondent complains of the * social boycott *” prac-
tised by the Brahmins and therein secks the 7raison
d’etre of the non-Brahmin movemeént. I have not
been able to understand his argument quite clearly.
** With the non-Brahmins excluded from fellowship with
the Brahmins, is it to be*wondered at,” he asks, “ or to
be complained of that the non-Brahmins seek to streng-
then the bonds of fellowship among themselves?”” He
writes as though fhere are only two castes—tshe Brah-
mins and the non-Brahmins. Since the Brahmins do
not eat with the non-Brahmins the latter are seeking ¢ to
strengthen the bonds of fellowship among themselves."
Do all non-Brabmins—Chettiars, Naidus, Pillais, Muda-
liars, and a hundred others, not to speak of the
Panchamas—iorm one caste ? Is there interdining among
them ? If there is not;” I do not see how they caa
strengthen the bonds of fellowsbip among themselves,
or why they should all combine against the Brahmin,
If the object of the promoters of the non-Brahmin
movement is to destroy ‘ the hydra-headed monster ”
caste, why should they call their movement the nor:
Brahmin movement as if there is no caste prejudice
among the non-Brahmins ? Are the forty millions of non-
Brahmins_of Southern India willing that caste should

go? If they are then I admit they may reasonably
complain against the exclusive spirit of the Brahmins.
But every one knows that the caste-spirit is as rigid
among the non-Brahmins as among the Brabmins. I
wish that our non-Brahmin f{riends, who so glibly
condemn the exclusive spirit of the Brahmins, would:
realise this !

And then, Mr. Editor, I am surprised at your note.
You praise Mr, Srinivasa Iyengar, the President of the
Madras Hindu Social Reform  Association, for the:
courage he has shown in giving a dinner in honour of

an England-returned person. His courage would haye

been appreciated in the eighties of the last century.
And ws are in the 20th century! If a man of Mr.
Iyengar's position and acquirements should be content to-
move 80 slowly—and that in the Metropolis--I wlder
how many centuries must elapse before we can think of,.
say, inter-caste marriages! Perhaps you are satisfied

with Mr. Iyengar’s * Social Reform,” because a number-

of educated men of high position excused themaselves
from the diuner. It is exactly this sort of consolation
that is responsible for the very slow progress our country
is making in matters of Social Reform. Why should
you compare the President of the Madras Hindu Social
Reform Association to these *laggards” ? Surelyfithe
President must move more rapidly if he is in earbest
about the Reform movement.

ViziANaAGRAM. M. V. N. SusBa Rav.

[It is rather difficult to find out the exact position of our-
correspondent with regard to Social Reform. He seems to
justify the exclusive character (from the caste point of view)
of the Socio-Political dinner under reference or at least to
find fault with “ A Friend ” for pointing it out and its bearing
on the non-Brahmin question, and at the same time to be 80
enthusiastic about dining with England-returned persons as to-
think lightly of the difficulties in ‘the way of a Bfahmin gentle-
man who has not cast off the sacred thread dining withyan
England-returned person in his own house. We do not reg‘érd
such a dinner as the ne plus ultra of Social Reform either in the-
metropolis or in the mofussil : but we do not at the same time
think that its significance ought to be altogether ignored. If
our correspondent is really in earnest about England-return--
ed persons being freely associated with, he ought to be
equally earnest about Brahmins and non-Brahming interming-
ling at dinner. Or, does he really want that dining with

England-returned persons should be confined to the circle of

each caste, forgetting that an England-returned person is #pso-
Jacto a man who has broken caste, so much so that, according

to the orthodox view, an England-returned Brahmin is a non-

Brahmin. As for the question which our correspgnk‘dz.
raises in the first paragraph taken separately, we leave it to-
“A Friend” or some other non-Brahmin correspondent to

answer it in the interests of real Social Reform rather than to.
defend the non-Brahmin classes for what exclusiveness they

practise among themselves.—Editor, S. R. A.]

The Path of Social Progress *
NoOTES OF AN ADDRESS BY PRINCIPAL T. L. VAswANI, M.A.

A little girl sat one day in the palace of a king ; and the
king pointed to a piece of marble and asked the girl: ¢ To
which kingdom does this belong ?”’ and she said * Sire, it
belongs to the mineral kingdom.” - The king next pointed to a
fruit and once again asked : “ To which kingdom does thig
belong ?”” and the answer came quick : ““Sire, it belongs fo the
vegetable kingdom.” Then the king pointed to the skin of
the animal and asked again the familiar question, and the
answer came: ‘‘ Sire, it belongs to the animal kingdom.”
And then the king asked:  To which kingdom do you and
I belong?” For a moment the girl paused ; then with a

* This will be published by the Theistic Endeavour Society,
Madras, E., for sale at one anna each in t'he form of a neat
leaflet,
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flash in her beautiful eyes she gave an answer worth volumes
of philosophy ; the girl of tender years said : ** Sire, we belong
to the Kingdom cf Heaven.”

Of this Kingdom of Heaven the great interpreters of human
life—the world’s poets and prophets, seers and sages—have
spoken again and again. But as we face our actual environ-
ment the question arises—does it not? ““Whereis the Kingdom
of Heaven?” And do I exaggerate when I say that some of
the leaders of human thought have felt disposed to speak in
tones of melancholy rather than in exultant straios of joy?
Read the Meditations of Marcus Aurelius, the Royal-thiuker
of antiquity; study the Novels of Thomas Hardy and'the
poelry of Swinburne, and you find that they have spoken in &
melancholy strain concerning life and its problems. Nacuz:ally
the question arises: Is the Kingdom of Heaven a r'ea,ht.y?.
May it ot be after all an illusion—a poetic fiction—which can-
not stand the test of man’s reflective consciousness ? Where is
the Kingdom of Heaven ?

There was a time when people in Europe thought thab th'e
Kingdom of Heaven was situated far away, in some star-lit
realm of the gods who lived on Olympic heights away from

" the madding crowds of men, making occasional excursions
into this world ; the Kingdom of Heaven was & Supernataral
Realm, closed to ordinary men, open only to priests,
mediators between the human and the divine. Naturally the
priests constructed a caste of super-men, and in course of
time wdrsecuted ordinary men who dared to differ from tl_le
priestly caste. And in the day religion began to ; persecute, in
that day it discredited itself and the priests of faith.

Western thought has gradually moved away from the super-
natural and the speculative towards the ethical, the practical,
the social. Salvation is social ; none may hope to grow ex-
cepti as he comes into right relationship with the Social whole,
and the Immanent Spirit that works with us through all the

years of life.

Tag KINGDOM OF HEAVEN Is THE SOCIAL KINGDOM

1t is a Progressive Reality, and to establish it on the Plan.e
of Manifestation man must co-operate with God. Of Fhls
sociﬁﬁ\characﬁer of Spiritual Life, Hinduism has been conscious
from the beginning of her days ; and when that earnestf and
liberal thinker—Dr. Pratt—says in his recent book on Iodia and
its Faiths that the Hindu lays small stress upon chfa.racter,
personality, he indulges in an insccurate obs.ervahon n‘ot
expected of a Doctor who tells his reader that he is noh. a mis-
sionary bubt an independent student of India and India’s reli-
gioas life. i

Hinduism is a Synthesis of Life and the Gita % one gx:eat
word is dharma which means the fulfilling of soc.:lal obliga-
tions: asceticism was bub an incident, a paf;hologlcal pheno-
meggn, in the evolution of Hindu race consclousness.

ik Gocial consciousness immanent in the Hindu faith has

re:eived a new emphasis in our days and this is in no small
measare due o the impact on India. of Weste.rn. Types of
Culture and Civilization. Nob without reason is ifi hl'mh the
new indegenous movements of religious reform in Indla..—f.he
Brahmo Samaj, the Prarthana Samaj, the Arya Samaj, the
Ramakrishna Mission, the Sikh Panth—are all‘ pledged -to a
programme of social progress. The new reﬂec?ﬂve conscious.
ness sends the summons of a Religion of the \'Vlll which is the
TReligion of Life. In anew form the old Dualism retn_:ms upon
us; the will of the Higher Man is discerned hc{ be in c.:ouﬂlch
with the will of the environment: and man is learning the
truth that if he is o realise himself—his higher self—he 1'nust
overcome the resistance, subdue the will of the earth-environ-
ment. The idea is growing upon us that the fulure of the
pation will be shaped by socio-economie forc.es; a.nr] some
in our midst are anxious, with the * NeYv l\.’Iuchmvx‘alh A4S o‘f‘ Mr.
Wells, to protest against the politics wlncl.l are a kind :Jf dog
. fight *’, instead of “a great constructive process™. One
recalls the words of Charles Kingsley : ¢ For five and t'wenty
years my roling idea has been that the.reconsbrucﬁlon of
Society on a scientific bagis is not only posslbl.e but the only
political object worth striving for ™. The socxal Problem con-
fronts us everywhere; and a Social G?spel is fme of the urgent
needs of the Nation. TLove of India is not flight to the pasf,

clinging to forms and rites and creeds; love of India is

the love of India's people, the women, the children, th
masses who suffer in silence and look to us for the help and
service which is denied them ; patriotism must be & reality
concrete physical reality, an affectionate service of Ind
people and India’s earth. Men filled with this
VITAL PATRIOTISM . :

must spring up in different parts of the céuntry, men of
thought and men of action eager to solve the Social Problem.
Then from her sea of sorrow shall India rise purer and
grander, nobler than of yore ; and all the nations greet with
sweet surprise, a gladder Ind than ever smiled before. 0
Pass we on to notice very briefly, some of the pressing
social problems of Modern India, the firsf in importance is to
my mind the problera concerning the status of women. I
regard it as the most urgent problem, for I believe that

THE FAMILY IS THE FOUNDATION OF CIVILIZATION
In old books we read that Maya, the Divine Mother, created
the Universe : how superior this conception to that of Aristotle
who thought woman was a mistake of nature in the attempt
fio make man., Woman is the maker of the civilization; for she
makes man: the mother’s stamp is printed on the child.
Woman's intuition and idealism, her mysticism of sympathy
and imagination are needed to help India’s men in solving
the great problems of the nation. Yet how small the number
—not more than twelve hundred according to the statistics of
1809—of India’s girls in the higher stage of secondary edu-
cation. We send them fio schooland soon give them away
in marriage before they have begun to realise the responsi- *
bilities of domestic life; we withdraw them from the school
at an early stage and India sees the sorry spectacle of boy-
husbands and baby-wives. Early marriage and widowhood
go together ; the cruel custom of sati was done to death
by woman’s great saviour, Raja Ram Mohan Roy, but the cold
sati continues.
Next we have the social evils and disorders due to extreme
poverty and the de-humanising of social relations. Plato had
a true percepfion when he said that social troubles would
arise if the cities of the rich and the poor were established
within the One City of man. Manhood is destroyed by extreme
poverty. So many are ill-fed and ill-clothed; several millions
in India can only have one meal a day; famines break out
almost every year; what a wastage of humanity! The new
economie situation has brought with it the problem of over-
crowding ; millions are condemned to live in houses which are
no better than hovels and smolke holes; and how many are
there who are denied even the poor consolation of these hovels
and who sleep on the open roads and in the public streets
only to catch malaria, and influenza and other diseases and
die premature deaths ?

THE MUNICIPAL CONSCIOUSNESS

must be quickened and the problem of securing habitabl
houses for India’s sons and danghters must be solved. Calturi
liberty, religion—all the deeper values of life—can have liftl
meaning for people starved t0 a slow death. The phys
which is the natural basis of national life has been long ignored
in India; the children are underfed; high rents and ovérgrowd ¥
ing in towns have condemned so many to live in ho_us“e's' it
out; proper ventilations. Is it to be wondered at thab giqeggeb
really preventible—claim victims by the thousand every'y‘g
We should have conferences to deal with the problem of fe
and infectious diseases in India; we should organise bereaus «
information concerning these diseases; weshould have hosp’ibqlg
ander communal or public controlso that every one, no matter
how poor, could have the benefit of expert medical advice and
treatinent. Let there be cheap literature regarding health
local sanitation and let us distribute it among children as we
ag adulb citizens and women ; why should we not have ex
bocks in hygiene for students of the Secondary Schools

Colleges ?

PLACES OF PILGRIMAGE,
once centres of holiness, are become fio-day means of sprea
epidemic; why can’t efforts be made to create ﬂf-'P\lb .
science concerning the matber and x'e-'model Oldu?llgngl
the light of sanitary science 2 Municipal conscious
e enriched with the latest knowledge concemmg‘the“ |
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ment of cities, and Muricipal Corporations should exercise
greaier control over ciby-life ; Co-operative Societies should be
helped with funds; habitable houses for the poor should be
built in the suburbs ; public parks should be multiplied ; Muni-
cipal bodies should exercise sanitary control over factories and
schools and privatie houses ; special taxes and duties should be
levied on all things which intoxicate the brain; and munici-
palities should have their own dairies to supply pure milk ; so
much of infant mortality is due to bad milk in big cities.
Common prescriptions can be easily learnt by the layman; and
small bands of men and women can do splendid work by visit-
ing the hospitals from time to time.

Indiscriminate charity, though well meant, only perpetuates
pauperism ; it does not restore the poor.to economic independ-
ence and self-reliance; it puts a premium on the doubtful
virtue of pity, and has a tendency to make incapable the
potentially ‘efficient’; the best way of helping another is thab
which makes him independent of help; there should be a
voluntary National Committee to guide our public men in
granting chavifies by showing the relative needs of particular
gocial organisations ; we should have agencies for the control
of 'beggars and dependants including the so-called sanyasies in
India. We also need Free Legal Aid Bureaus tio secure justice
for the poor and chastise the wrongs inflicted on the weak by
the cupidity and tyranny of the rich.

Again, there is the pathetic condition of the Indian labourer;

I know not when the day will come when industry -may be.

efficiently democratised and the labourer may have a share in
the management of industry. One thing I strongly feel that
the labourer’s wages should be raised ; the hand worker does
noti receive enough for efficient living; economic life must be
humanised ; western economic theories must be subordinated
to a moral perception of the deeper values of life ; I do firmly
believe that the country which tramples upon the divinity of
those who earn their daily bread with their hands may not
expect to be great., The shocks and jolts, the conflicts and
repressions of city-life are responsible for several disorders;
vest-cure, open air, the opening of the heart to the Beauty
and Wonder of Nature, recovery of rural conditions by wise
town-planning, all these will help India’s civic life in several
ways. Insanity, it has been rightly said, grows with the
growth of civilization ; the cruel competitions of a semi-bestial
civilization such as invades us fo-day build up restless brain-
cells which cannot stand the strain of life without some
healing influence of ruralisation! It was an inspiring

PICTURE OF CITY-LIFE
which Burne-Jones depicted in the following words : —

«T shall make a man walking in the street of a great city,
full of all kinds of happy life; children . ... and lovers
walking and ladies leaning from windows all down great
lengths of streets to the city walls, and there the gates are
wide open, letting in a pace of green field and corn field in
harvest ; and all round his head a great rain of swirling autumn
leaves blowing from a little walled graveyard”. This dream-
picture of a painter-seer ig the picture of a city whereof the
people will be healthy and happy, lovers of beauty and of
nature-communion. And when India builds such cities, there
will grow up strong men and women ; and healthy, happy,
clean, well-fed, efficient parents will become the builders of a
great Future for the Nation. S

Then there is the Problem of the Education of Indian boys,
Our Schools and Colleges sent out into the world young men,
most of whom became clerks, on salaries less than the wages
.of mechanics. We need character-building education. Plato
was right in pointing oub that the aim of education is a
progressive development to

KNOWLEDGE OF THE GOOD
We need education which will train the sensory or nervous
system of the child, and equip him with a better organisation
%o face the problem of life,
Nayatma Balahine na labhyah :
the self cannoti be realised by the weak—so says the Hindu
Scriptures. A medical examination of even the small number
of our boys who attend schools and colleges will disclose the
distressing situation of a large percentage suffering from physi«
cal defects and diseases most of which can easily be preventeds

We need education which will not exalt unduly the sphere ‘
of memory but will secure a right relation between the infel.

lectual, aesthetic and social elements of life. Now many
schools and colleges are there which develop the aesthetic
side of their pupils by drawing out the sentiments of the
higher self through musie, literature and contact with the
wonder and mystery of Nature? Now many of our students
are encouraged to do social ervice, to help the * untouchable’’,
to give medicines and books to the poor, to organise social
service committees and develop the civic conscience? We
need education which will influence those who have not the
means 0 join a school or college: vacation schools, village
Improvement societies, evening classes, night schools, travel-
ling libraries, rural libraries, circulating libraries of vernacular
literature, lantern lectures, museums, athletics, public recrea-
tions, musical clubs, these are some of the agencies for
popularising the new knowledge that travels to-day frogt the
western world.

We need free secondary education controlled by People’s
Associations. We need education which will break the intel-
lectual apathy of the masses; we need education which will
excite in India’s young men the sacred thirst for investigation,
direct the attention of the suitable students to agricultural
farms and industrial organisations, relate learning to industry,
to business, to the material development of the country. * We
need education which will give the student an equipment for
life, and knit together the various communities in Iandia,
we need education which is inspired by a great ideal—the¥deal
of nation-service and the Realiby of an Inner world.

This Programme of Social Progress can only be sustained
by earnest, thoughtful, self-less men. Goethe, Carlyle,
Emerson did well in pointing out that the determining factor
in human progress is personality rather than ideas; and the
persons who have lifted up societies and nations have been
dowered greatly*with the will to serve. Such men India had in
the past; such men India needs again. Sanyasies of service —

THE TRUE SUPER-MEN OF HISTORY—

men who feel the pulse of Reality and shine with a strange
glow of sympathy and love drawn from depths, divine-men
who, in silence and with speech, live and act and serve'the
great Fature, shall yet be the saviours of Indian society.j Of
such men spoke the Buddhist Scriptures ‘¢ with love as a basis
we will ever be suffusing the whole world with thought
of love, far-reaching, grown greal, beyond meagure, void
of anger and ill-will.” Concerning the work of such, sings
the Gita in the well-known words :—*This world is fettered by
works, save the work that has for its end sacrifice. Work
to this end do thou fulfil, O son of Kunti, free from attach-
ment .

« Work that has for its end sacrifice’’—Is the work that en-
dures-while so many other things pass away. Work offered as a
sacrifice to the Universe will grow from more-to more, &}u'
the Law and they who rejoice in this Life of Sacrifice shall be
the true Saviours of Nations. For they will go to the dark
lanes and dreary homes and carry to the poor and the weary
the whisper and dream of

A REPUBLIC OF THE RIGHTEOUS
They will take up the mute harps of the Motherland raising
Tndia’s ancient canticles and India’s new hope of future years
in new tongues which the Modern World can understand; they
will interpret the meaning of her old hills and streams and
seriptures and nature-paths still alive with the ancient eloqu-
ence and quick with the voice of a great Future; and though
they may wander clothed with poverty, unknown to fame, they
will yet be among the Mother’s noblest sons. For in the rising
and sefing of the sun they will see the Mother’s Vision and
in the whisper of the wind they will hear the Mother’s Voice
and far over the distant seas and on the hoary headed hills and
within the silent-sacred forests and through the stars that
float and the birds that sing and the flowers that bloom and
the fields that wave yet with golden corn—fhere will come

to thewa
THE MOTHER'’S CALL

o nation.service. And in well-beloved tongues the Mother’s
Voice of the Love that is born of Anand, the Faith triumphant
over all fears, the Mother’s Call from tae depths of the heart
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still comes to you, to me, to every one, who Eul_ himself a
child of #his Ancient Land: the Mother speaks; her voice
comes floating oyer sunny lands aad silver sands : the Mother
Calls : how many will lift their living heads? how many will
arise, O brothers! O sisters ! how many will arise in answer to
the Mother's Call, filled with the answer-pagsion of the soul o
lose themselves in the gervice of the Sacred Whole, ready to
wander, a8 sexyvants of the Sacred Cause, to'wander and work
birth afer birth till India, whom we love and sing, is blessed
again by the ancient gods and goes forth again upon her great
ministry to the Nations that have lost the'Vision'which alone
can heal and save the moyement of Madern' Civilization ?

. Specimen Copies of this Journal will be posted  to
any Address on application.
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THE CONDUCT OF OUR PUBLIC MEN DURING
THE WAR

V\Qil have already noticed how H. E. the Viceroy, in
op¥ning the Delhi session of his Council, deprecated
the discission of measures for which there is no
urgency, and which may well be shelved during the
war, especially during the present critical period.
H. B, the Commander-in-Chief, in his replies to the
amendments proposed in the Defence of India Bill,
was equally candid, and while he promised to trea-
sure up all that had been said for future sympathetic
_consideration, showed no gympathy with the politi-
cians who would seize the present moment to wring
promises out of the Government, In politics, as in
&fre(and war, many things may be fair which look
rather ignoble from an ideal point of view. Never-
theless, we should not like Madras politics to be

identified with the policy of making the Empire’s
_ extremity our opportunity. The Council, as & whole,

had no patience with attempts to disregard the

" Viceroy’s preliminary advice. The main acts in the

drama have been very impressive. The announce-
‘ment that Indians would be enrolled as volunteers
was hailed with satistaction, not only in the Coun-
¢il, but by public meetings throughout the country.
Tndia’s contribution to England’s war expenditure
may not cover three weeks’ cost. DBut India is
notoriously poor and will finance operations nearer
home in other ways. It was gratifying that the
Commander-in-Chief could announce in the Council
the recapture of Kt at the ¢ psychological moment.”
Big men are supporting the war loan in public
meetings. It is believed that the terms offered are
sufiiciently attractive from & business point of view
and that the investors will individually support. the

loan.

THE LOYALTY OF BUSINESS MEN

Tmii sacrifices which Great Britain and the rest of
the Empire are making ab the present juncture

L J

where. Sir William Meyer tried as much as possible
to lighten the burden of the taxpayer, but when
British investors are not content to receive the
pre-war rates of interest, how could the Indian
Government offer less ? Business has its own mys-
terious laws and possibly it cannot be mixed up
with sentiment. Business loyalty is shown in one
way, sentimental loyalty in aunother. An English
writer has said that © the loyal man is distinguished
from the law-abiding man as one who serves with
his whole mind and heart. No voluntary sins of
commission, omission, or ignorance does he permit
himself. We realise him at his time of special effort
in a passion of service, every faculty awake and
urgent to achieve his end. And in the intervals of
passivity, his mind is clear and steady-stayed, as it
were, on his whole nature, as & rock.,” The same
writer, however, adds that * among persons ontside
the large circle who take deep interest in political
problems, the sentiment of political loyalty is prob-
ably in many cases practically non-existent, or at
least very shallow, except indeed when roused by
some real or imaginary national danger.”” The na-
tional danger is vecognised, every kind of sacrifice i8
loyally made when demanded by the Government,
and every home in the United Kingdom feels the
effects of the war. Nevertheless the investor must
have his minimum of 5 per cent. Perhaps the
economist will explain that for business purposes
the whole world must be treated as one machine,
and if foreign investors demand a high rate of inter-
est from a nation at war, local investors are bound
to follow a like course. All this may be trae and -
it may be clear to the person who studies economics
as @ science and takes human beings as he find
them. Yet if one could read the thoughts of the
individual investor, one may discover more of self-
interest than of science there. : :

ARE THE UPANISHADS NOT OF KSHATRIYA
ORIGIN ? :

Ax Oriental scholar announces from America that
he is engaged in preparing “ & sort of card-index of.
the philosophical ideas and expressions”’ in ‘the
older Upanishads and the preceding literature of
India. He is confident of showing that no idea c¢
tained in the older Upanishads, with possibly a fe
exceptions, is new in them, but almost every on
may be found, either set forth or clearly fore
shadowed, in the older Vedic texts. Tearned co r
butors have maintained in our columns thab Kshatr
yas had even a larger share in developing di
philosopby than Brahmans. _Professor Hge

thinks that his compilation will “pul an e
the strange theory advanced by Garbe and

ed by Deussen that the philosophic thougl

~
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the Upanishads is a product of the warri Ste.”” i ,
C > warrior caste.” at one time or another waged war against th
Eeheeyt)l;ggg, V:ﬁ%z(*)eus:ig Jght]?iei!’il? telr&ms, g‘aza,y é)os;ib)}; and these philosophers smgd that ag a na.turz,lw ::111{’
< culty. e doubt if sequence the stron t :
\ o quer g are at war among themselveg
; ( _ gone to the length of say- This is an old theory: English ‘
ing that there were no Brahmanical thinke ~ sh i L e e
the philosophers of ancient India at all Irs; e e s e e
[ ancie . It is prob- the blood of the innocent b
able that the monistic speculations ab i e e
out Brahman by shedding one another’s blood. T :
or the Afman were the product of the priestl 5 Hithedin R
: ) ther ever, at least one difficulty i i
than of the warrior caste. But cerlI;Jr'leS' i anati e il bt
r : ain doctrines explanation. Can it b id th
are expressly declared to be of Kshatriya origin, and ishable ? Is- 0 el
e e L Zhol gin, and punishable? Is there no difference between just
¢ y scholar can get and unjust wars? Can it be said i
over the plain record. Iowever, the w j ke L
cord. : ork an- the past were unjust? S i i
nounced must be of great interest to the 15 L ey oboting at o
] st £ t were unjust Id j
reader who is not able to trace the U a,m'shadgepdem o ol o e
: : tted as a penalty for old si
e e tendenI:: icideas permift p y for old sins? Moreover
i ure O :ncy to search for there is a practical difficulty i i ’
5 a single principle to explain the multifariousn f ath 5 gl ey
e e ess of a theory to all people. If a sermon is preached to
) : of all philo- soldiers going to the f i ?
sophy, and the American Professor is likely to show ther 8 o tionlo g G Brhg
the parallelism between Gréek and Indi R R g Sermibydon i
! ; > an specula- past sins of the nation? Th
tions. But Indian thinkers seem to have be s Yoy
. i ! ) en from they are engaged in a righte
: ltxl::reearshifo?m'es ]fond of searching for unities—not fight for civilisation and libgerty?ui&cgil%fseieirtld* s
K }Lgitiesoglca or1 metaphysical unities, but phy- of the same theory is.that men in the past e }er§103
fon s soo?]i iweti]. tAtI)] old Upamsh_ad says: war generally as an instrument of mgral i&oglse
e :vorlg ;ﬁfieat(}i{efﬁ}?g Wm?:ias bg nge;nt, for gtevokes and strengthens certain Engngr
: ) 5 ) g r world, and virtues, and teaches patien ioti
:};lie ;::asts:;i’ olin;t p%o}ieithfr. 'tD‘?eISf not modern sacrifice. Having pre%chedc‘tal’la}t)saglac;.‘t]svn;é a‘a,nilsse(}gi
pbysical unity ? If not wind, it thing, how can any nation i
, ;?szytgihitgfggoi; g? tt;]}:a]SU lnoix;czr(;; lu]gletg; Whicdh gave %{Lportqniby to practiyse the virfgg;g]salglffe;ve}:ie? tllt?i
1 g producing This view was scarcely m satbi : :
: the Brahmana from his mouth; the Rajanya from f ol e haay tianin
e e f’rom thj ya {from former, for who had preached that war was a usefal
. 1 : ts of thing, and why sh i Vit
; el D i other parts o g why should others suffer for it ? With
: ] 5 > | g ette'd is that this the progress of the Wa ti -
4 ;gzztydfs?:gxsxda tplat(f only in specu.]amo.n: as soon as invented.. It was to thré 21&22€efh§§%l§pat10n w
Jondescend o s plane .ot dally hfg_the unity God’s war: it was on such an un recede]st Vgar et
Sl L ko magurﬁ er of minute diversities—many because it would be the last WEL‘ on tll;'e ]scale,
L contami}; 13uma;nhgrou,ps, and the very touch Possibly so, but it is only a hope. 'Who 1;8 p‘amf%
ates o elis- certain that there will be no fut.ure wars I;(:ngsthgz
if;(\:;er?g'mt? reaston Of other the second dec’ade of the
leth century has been chosen for i i
the %rea,lt reform on this planet ? e o mtroducx?g
: 'he latest exposition of the phil
be brightened by the spread of knowledge.” D that T have seen i,s from thpe ]p(e)lslog?zh:f ]-g‘élvs
H. I. M. King George V. Rr' _A. C.Headlam in the Church Quarterly
: s e e N : eview. He says that this war cannot be a
Simla says in the February numb bishop of punishment for wrong-doing: “ much rather is i
6 b o oF (b éffectsyof 3}1:}) er o{) East and"&.judgment which comes from.God biddrii ?]r i
e e i war has been a sider our ways, bidding us ask om:sel gh e
ing seen? In the presenci. of deaiielﬁatﬁ’]sstiwakin- defect lies and then try to remedy it.” VPiSdV(‘)’ Ifgf?l?ll;g
instinctively turn towards the unseen. Thos?au%vhtg m }];ilélev%ffxgrgllgiéoisead ?Od’s Honghis
wou

have gone to the front are necessarily i
in the pr j
of death. Those who remain in ‘Zheir 1?0}1)111226252 SR e e

anxious about the fate of their absent i
- rel
| Thus among all the nations actively engage?i?g‘;isé
- war, a spiritual quickening must have taken place
: The testimony of clergymen and others who write

Light in the Home

“It is my wish that the homes of my Indian subjects may
war

d be foolish presumption
: He who know i
cient fully must himself be omniscioe‘;:.th%gﬁint. 24
always our duty to find out what defects lie in us
and how we can remedy them. Whether the punish-
ment for neglecting this enquiry be a war or some- -

e o e thing less dreadful, we must always t i
> does not seem to be unani- see where we are, zlnd whither w?a arzkder?fIZirnlzrean'f‘lkglisst
g.

mous. It appears that some people bec i
o ¢ ' ome all is the sanest lesson that I have s i
e Wergcl;lhesjet%ga}é]l;ﬁ;z:gsigo-mprrow they may the War as the text. AnId ?’l?agte?: E:acfsdt’ téakfmg
L e o phib Lgt; Ugsspnz the ancient which Dr. Headlam lays his finger upon § I{t-Lis eleclt:;
e di:e e _]at and drink to- of intellectual keenness. It is not some s iritua] aéc
s edir e T t;a te};sp testimony fect which he charges against the na.tic}on bat 5
| e to& 18 tendency intellectual shortcoming. Nothing is ained lou ai)n
| el s R ho of 2: Eat soldiers who bing this unpleasant truth into the nition at% i
deteriorated in morals. The wgitergggglfgisliix XIY:M g ol Warning;g:f
s ‘ g;:g a,rr-ei»1 htgo or:}ncaargogadf VYOltl;]en fin Alexandria and was ca?llllglx:/lfd et\;en;r;vv:z rﬁ;? Oitnh:::g}id ,a.tha“J cotlﬁlmerce
e aboutotbe s ir?él Jlnay be plea}r nation became dependent upon otherv‘;aé)):lntr?: tfbe'
Bl st arep' . Lladayvak_enlng ? many essential things, that science was inade st ?L
SR e alfected in different studied and applied for national and war o Z
o bro}(eeouuri;cert?}qty of life. While hinting that the nation as a Wh%l}l;p;)s.e]s.
| e Al’ xl‘e-kllglous people in several directions, Dr. Headlam discuss it
3 e mighty may have particular how the Church has failed. Hem i ets e
B il t?ory first advanced that in the Church also the great defect hamba,ms
s concernedp T tIkrllen or the past sins of ““absence of clear intellectual life bd s
- D the past the strong had in applying it to the needs of the day 2 a?t m;;tsggzi

We can-
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surprising tha :
Divinity, should insist so strongly upon the utility ¢

of the intellect, as distinguished from what 1s called him as the Purusha of the Universe ? :

spirituality. That is precisely why I call attention

to hlfa,ii]xsh?}fat:‘btl?‘n‘hteo vgglzgr sr?ili%gﬁshg.zogfz’neﬁtg had nothing whatever to do with the subjugation of the
comp : 3 P country by aliens, be they Aryans, Persians or Greeks ;.
intellectual. The preacher would attempt to arouse and that, with a pedigree much more ancient than the
Vedas themselves can pretend to, its beginnings are to
be sought for in those primitive beliefs about defilement
which are no more Aryan than Dravidian, and no more
for the war, but to mean that the lessons brought Dravidian than Semitic. In fact, with him the castes
home to the nation are also brought home to the signify so many gradations of purity or impurity mea-
sured and marked by a Hindu’s distance from the Brah-
T B (3 Sy . .
“b11:.nfihczl‘i§hit1§lt]éllck?]Stla‘n bdi?tlﬁeg i;e%}r)eet t&b;t man or from his God in the temple—a theory as
reas S6UE Were HQ.UlHY Past,  plausible as it is naive. He will do well to interrogate .
Hhiat " orthodox Hindus disparage:Reason an Jinsk himself whether loss of pur}by is the same thing a8 loss -
of caste. I may assure him that no Hindu will ever

be used as meaning something opposed to what is

people’s emotions. He would look -with suspicion
on the undue exercise of reason.” I do not under-
stand Dr. Headlam to hold the Church responsible

Church.

what¥io we find in India ? We need not be surprised

us to pin our faith to the Shastras. Hven in the
Brahma Samaj you will find persons who are fright-
ened by the word ¢ rationalism’: though they ac-
knowledge no Shastras, they are content to take the
ideals of the Saints of medizeval India to be adequate
guides for the twentieth century, and if you ask for
a new Gospel, they will say that you rave like &
madman. Can madness go further? The war will
teach sanity. It will give a rude awakening to the
whote world, and the utility of *“intellectual keen=

ness >’ will be universally recognised.
NAINAR.

The Un-Indian Pedigree of Caste
‘ (JACQUERIE)
Proressor H. Cox deserves our hearty thanks for his
insistencs on the essential homogeneity of the Indian
people notwithstanding the several strains they have
received from time to time from the influx of alien bordes
into the country before the establishment of British
poﬁsver—a point endorsed by the learned President of
the last Provincial Varnasrama Dharma Conference held
at Madura in these words:  That the present Indians
dre not ethnically different, one from the other, and
have nob come from the North Pole or the Swiss Lakes,
but are of the same stock and are the children of the
same Bharata Varsha, all existing dissimilarities being
clearly traceable to difference in occupation and climate
and living generally, has been the insistent declaration
of the great Swami Vivekananda”. We may rightly
¥4 d (that such a confession of faith on the par: of the
President seals the doom of Varnasrama Dharma inas-
much as it cuts the ground from under the feet of its
-advocates. Since the point is well worth iteration, let
me call attention to it in Professor Cox’s own words :
¢ In fact there is no difference of race between the higher
and the lower castes. If the Brahmans were a different
race, we should expect the Kashmiri Brahmans to
resemble the Benares Brahmans just as an Hnglishman
in Kashmir resembles an Englishman in Benares. Bub
5 Kashmiri Brahman resembles, not a Benares Brah-
man, but a Mussalman Kashwiri sweeper, as any one
who goes to Kashmir can see for bimself. The absur-
dity of supposing caste is connected with race literally
leaps to the eyes’. And again, The people of India
are one race, the Dravidian, slightly modified by climate
in different parts of the country. As these climatic
conditions affect all castes alike, the members of any
particular caste are more like the members of a different
caste in their own part of India than the members of
the same caste in a different part of India ",
Hthnically one as Indian Society is in the main,
how are we to account for its division into hundreds

t this Christian thinker, a Doctor of of groups called castes, all owning the primacy of

from purity are a matter of everyday occurrence in the
life of a Hindu, He is purer after ablutions than before,

he Brabhmin and vowing "service and protection

g

Professor Cox would have us believe that caste hﬁ-

commit the mistake of supposing that it is. TLapses

and his womenfolk after than during their periods. His
God's purity no less than his own is at times eclipsed by
the heavenly bodies conspiring against both. In fact I
believe that, from whatever cause it may arise, there is
no case of defilement bufiis amenable to treatment by
recourse to oue or more of the five products of the cow.
It certainly need entail no loss of caste. Whai can be
worse defilement than concubinage with a whore, though
her fayours may be sought after by the holiest of Brah- .
mons, or her services requisitioned by their Gods? But
the Brahmin is none the less a Brahmin. The temples
may be defiled by the entry of alow caste man, or the
idol by the touch of a priest who has lost some distant
kinsman. -But we are yet to hear of a God turning up
his nose at a Brahmin for his amours with a member of
the God's own suite. What a pity, since not all the
waters of the Ganges will avail to wash out any taint
contracted from such a source !

Further there are cases t00 in which contact with the
Panchama himself is no pollution whatsoever, as on
the occasion of the annual car festival at Trivellore in
the Chingleput District, when, waiving aside all seru-
ples, Brahmin vies with Brahmin in literally brushing
shoulders with the Panchamas from the surrounding
villages who help in drawing the car under the swelter-

ing sun of June.
Such exceptional instances of the suspension or relax-

ation of caste rules for convenience’ sake on particular
occasions or at particular places, far from disproving the
Brahminical authorship of caste, give us the riglht clue
to the solution of the mystery. The authority which
sanctions or validates the exception may legitimately be
held, in the absence of proofs to the contrary, to have
formulated the rule too. And it cannot be denied that
such authority has been vested in the Brahmin ever
since he found in the terrorist militarism of the Persian
and the Mauryan the champion of his supremacy as
against the rivalry of the Kshatria.

Nor is caste, as the device of an alien Imperialism for
breaking up the solidarity and cohesion of the subjuga-
ed Indians, at all incompatible with the supremacy of
the Kshatria, of which there may yet be some lingering
traces such as Profeszor Cox notices in his articles on

o the question. All that I contend for is that, save as a
means of propping up that ascendancy, whose-soever it
may be for the time being, the Persian’s or the Mauri-
yan's or the Brahman’s or the Kshatria's, caste has no
meaning whatsoever. The Hindu social organization ig
not a confederacy, of which the consfituent members
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or castes stand on a footing of equality. It is more
aptly described as a human pyramid with its structural
- units so piled one upon the other that the head of
one is the footstool of the next above, the Brahmin as
the most favoured of all riding atop of all. I have no
quarrel with any one calling it a brotherhood if he
chooses. But it is brotherbood only in the Sanatan
sease, exemplifisd in the junior bearing ot wearing the
senior’s shoes on the head, as in the case of Bharata of
the Ramayana. In factthe Sanatan social system fights
shy of the principle of the greatest happiness of the
greatest number. Its motto is, on the contrary, the
greatest happiness of the few at the expense of the many,
the few being, of course their Serene Holinesses ab the
top of the pyramid. In the days of Persian Tinperialism,
the baau ideal of Sanatan polity, that exalted position
belonged of right to the emperor as the Purusha of his
State. A graphic representation of his empire in the
form of a pyramid of three tiers of the subject nations
supporting the throne on tae top, was among the sculp-
tures that adorned the ancient palace at Persepolis, and
must no doubt have profoundly impressed the imagina-
tion of the Sanatan visitors thither during their long
period of apprenticeship in statecraft and priesteraft
under the solar dynasty, so long as any part of the
country of the five rivers remained a Kurukshetra or
satrapy of Oyrus. It was the tremendous weight of
the Imperial throne that was in evidence in the depress-
ed top of the tiara of the Persian subject as the majesty
of the Pharaohs was in the dust-marked foreheads of the
Egyptian wretches after their humble prostration. The
Sunatan form of salutation is an improvement upon
these in that, true to its instincts as a stripper, it requires
the upper man to be stripped in the act of obeisance.
Whast is yet more shocking, it has nob shrank from the
indecency of stripping the upper woman too in one part
of the country. I make mention of these here in order
that the reader may see for himsell how much of our
devotional currency is traceable to the Imperial mint no
less than our social and political.

Behind the throne on the topmost floor in the afore-
said sculpture, there stands one who attends on the
Imperial god, fan in hand and ,mouth bandaged lest he
should pollute the air breathed by so august a monarch.
He is no doubt as abject a slave as any of the Emperor’s
subjects, but, thanks to his star in the ascendant, the
mere accident of his immediacy to the imperial person
has made a world of difference between him and his
follows. Hs is no longer among the supporters of the
throne, but in common with its occupant has to be
supported by them. What a unique position, what an
enviable lot for a slave to be thus picked up! But such
as it is, we may take the picture as typifying the Brah-
min’s accession to power and eminence under the
Tranian regime in the ¢is-Indus province of the empires
There is a tide in the affairs of raen which taken at the
flood leads on to fortune, and such a tide did indeed
get in with the advent of the Persian for a class of
people in the annexed Indian district, who were to call
themselves Brahmans, What is noteworthy in our
study of the Persepolitan sculpture is the division of the
field into four compartments, and the hierarchical dis-
tribution of the subject population among them, one of
them being accommodated in the topmost along with
the emperor, as the most privileged of them all. Such
in brief was Varna Dharma as conceived by the Brah-
min’s imperial and spiritual father, the Persian Daga-
ratha, and all the alteration the son has made in hig

yevised edition of the same is the substitution of
himself for the Emperor, and the cow for the ‘valet in
the uppermost chamber, as if he felt himself much safer
with an uncompanionable quadruped than with a
compabionable biped to shave it with him. The Brah-
man of course would never confess to his having
plagiarized it, he bas so ‘fine’ an intellect indeed,
Besides he has as good reason to be ashamed of his
Persian pedigree as his hero Rama had to be ashamed
of his Macedonian.

Notes from the West Coast

READERS of the Madras dailies will have noticed that a
sort of ferment is going on among the Nambudiri com-
munity of Malabar., They seem to be waking ug&"ﬁrom
their age-long sleep and find themselves in the position
of Rip VanWinkle. This worshipful community has been
engaged in the discussion of certain antedeluvian ques-
tions such as whether it would be in accordance with the
Sastras to allow ladies to travel in railway trains. Some-
thing like a split has recently oceurred in their Yogah-
Rshema Sabha on the question of education. One sec-
tion has, it is reported, decided to establish a school
or college where English education can be imparted to
Nambudiri youths. Another section strongly protests
against this, holding that Sanskrit culture is enough for
their community.

An article about Nambudiri education which appears
in the latest issue of Samadaya Deepka (a journal which
says it advocates Social Reform) and wherein the writer
expresses a pious hope that English education will soon
restore to the Nambudiri that dominant position - in
Malabar Society which was his once, set; me think-
ing seriously about this question. 1t seems to me
that there are very strong reasons why they should
ot he educated. The majority of them ave still
products of uncontaminated Hindu eivilization. They
honestly believe in the caste-system. They have no
doubt that they ave the lords of creation, that the Nairs
were intended cnly to serve them and the Pulayas
to be kicked by them (metaphorically, I mean, for the
sacred feet of a Nambudiri should not come into unholy
contact with a Pulaya body.) These may be wrong no-
tions, at least they used to be regarded as a bit out of
date, till the late resurrection of the Varnashrama Dhar-
ma in Madras and Kumbakonam. But on the Wh&
the Nambudiri is sincere. If there was any hope thai
English education would make them less conservative,
we would have advocated it. But that is hopeless.
What has English education done for the East Coast
Brahmin? In this 20th century it has made him an
advocate of Varnashrama Dharma, What will English
education do for the Nambudiris ? His faith in caste
will be shaken ; but the natural selfishness of man will
urge hin to uphold it, because his sacred character will
give him a point of vantage in the struggle for money.
Tn otber words he will take up the cant of Varnaghrama
Dharma and spend his life in a hopeless attempt to
delude first hiraself and then others. Is it not much
better to be a sincere upholder, even of caste, than a
Varnashrama Dharma vakil or landlord, whose name
is a contradiction and whose life is a falsehood ?

Some one in North Malabar seems to have been
offended with me for saying that ¢the Thiyyas are rising
to a position of respectability,” because it conveyed the
implication that they were not respectable before. I
have nothing to retract. What I said is quite correct.
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Every “Sudra’’ caste, so long as i admits its slavery fo
the Brahmin, is in my opinion wanting in respectability.
Every man who eats a Brabmin’s food, knowing the
latter will not touch his food, is lacking in a sense of self-
respect. By the attempt of the Thiyyas to rise fo a
position of respectability I referred to the work of Sri
Narayana Guruswami, who has built a Temple where
Thiyya priests conduct worship. This has made Thiyyas
to such extent independent of the Brahmin. In spite of
what the correspondent says, I must still persist in be-
lieving thab this attempt ab reform among the Thiyyas
met with “ill concealed chagrin, if not op. jopposition
at the hands of Nayars who have not yet developed as
muq\hself-respect ag regards this as the Thiyyas have,

Nowadays we are often treated to eloquent lectures
on “ Ancient Indian Polity.” It is well that we should
oceasionally” be reminded that that polity was not ex-

_actly perfect; that the British Government, imper-
fect as it is, being a product of the Kali-Yuga, has

some points of superiority o this wonderful polity
handed down from the sages of earlier and holier yugas.
A gtrong reminder of this sort we have in the petition
presgoted to the British Resident of Cochin by the
Ehzuvas of South Malabar who dwell near the Cochin
border. Iixtracts from this petition were published
some weeks ago in some of the Madras Papers. The
petitioners claim that as they are British subjects they
have the right to walk along public roads in Cochin—
a right which the Durbar apparently refuses to recognise.
How famous such a petition, presented by the Indians of
Transvaal, would have been! How many ¢ crowded
public meetings”’ would have been held to voice the
« indignant protests ”’ of an ¢ unanimous Indian publie!”
It would of course be wrong to say that the people who
geﬁgrally organise protest meetings in Madras are in
favour of treating the Ehzavas in this manner. Bub the
charge can justly be 1aid at their door, that their pero-
cations on the Emigration question are insincere—that

they lack heart.

It may be remembered that a resolution on a similar
question—about the right of way for the lower castes
along the roads of Malabar District—was attempted to
be introduced at the Malabar District Conference held at

adohat last year. The Subjects Coramittee of the Con-
i%n@e, however, disallowed the resolution.

One reason why leading Indian politicians do not give
to such questions due prominence i that they are
afraid of the orthodox people. Those who really
represent the poorer classes bave no political power ;
while the champions of orthodoxy have. The result is
that the tactful politician—in accordance with the im-
memorial custom of his tribe—decides not to take up
the cause of the down-trodden at the risk of creating
enemies who may have claws and teeth and may know
how to use therc, What is the remedy for this? We
must also learn to make use of our claws and teeth.
These men must be taught thab social reform is a

political necessity.

Hindu religion bas throughout its history been assf/ﬁui-
ated with the caste system. Aftempts to extricate reli-
gion from the clutches of caste bave hitherto ‘proved
abortive. Hence a revolt against caste becomes in due
time a revolt against religion. The Dravidian movement,
which is primarily a revolt agaiust caste, will soon have
to decide what its attitude towards the caste ridden
Hindu temples should be.  This difficylsy has been felt

- by the Nairs of Travaucore. At the last ahnu,al;-";

*&&

ing of the Nayar Federation at Changanacherry a com-.
mistee of six gentlemen was appointed to ‘report ~.6¢ ‘
what should be the future religion of the Naire. It i
understood that this committee is drawing up its r_efp :
which will be presented at the annual meeting of the
federation which is to be held at Mannar in central
Travancore about the middle of May. L 7

The Gratitude of Repressed Classes

A vERY large section of the public are temperamentally
opposed to change, particularly where their strongest
material interest or favourite intellectual hobby is
concerned. They dislike anything that comes as a
disturbing factor in the settled order of things until by
steady persistence the disturbing factor itself becomes &
part of the settled order. It is natural therefore that
every new movewment should be assailed by a storm of
opprobrious epithets from those who suffer from a con- ;
stitutional incapacity for rapid adaptation {o changing
environments. Readers of Anglo-Indian papers may
remember their greetings to the Home Rule movement
at its inception. Readers of Home Rule journals are
familiar with the terms in which the presect People’s
Movement has been described in their columns—*‘Insane,
inopportune, unpatriotic, sectarian, selfish,” are some of
the simpler adjectives used. But I confess I was start-
led a few days ago to seea well-meaning correspondent '
adding ingratitude to the catalogue of our sins. Some of '
us ave accused of * throwing dirt on that community
which is ahove any other section entitled to the eternal
gratitude of the Indian public.” Tt is possible that our :
correspondent is only voicing the opinions of hundreds
of our countrymen. Hence it is necessary for all who
are interested in the new movement to examine this
charge carefully. : A 5

The idea that the Brahmins have in the past rendered

great services to India for which posterity should ever
be grateful to them, seems to us to be an intellectual
cant, which is industriously spread anmong the unthink-
ing masses by interested parties. An impartial consider-
ation of the question iu the light of history will show that
the monopoly of intellectual and spiritual culture whigh
the Brahmins claimed was more a selfish hope than a
realised fact., It ig true that the ordinary men among
the non-Brahmins were kept down—that the masses of
the people were Genied all access to culture. But men
of extraordinary genius—genius is always irrepressible
—rose superior to caste restrictions and often defied
caste-tyranny. The achievements which glorify ancient
India are mainly due to such men. Buddha, Mahavira,
Asoka, Harsha were all non-Brahmins, not to take
acoount of half-legendary characters like Krishna,
Rama, and Janaka. Medizval India unfolds the same
story. Kabir was a weaver; Nanak a Kshatriya culi-
vator ; Dadu a cotton-cleaner. 1t is true that in the
department of Sanskrit learning and authorship non-
Brahmins did not particularly distinguish themselves ;
but then to them Sanskrit scholarship was a crime
be visited with punishments similar to those inflicte
by the Spanish Inquisition. In the field of vernacular
literature, the greatest names are all those of non-Bral
mins, Karabar, Ticuvalluvar, Thunjath Bzuthachan, a
an almost inexbaustible list of lesser lights bear t
mony to this in the South of India. 4 g
We do not mean to deny that there were also emin
Brahmin philosophers and authors who made -
contributions to Indian  thought and science,
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literature and religion. But our gratitude towards them -

should be dunly tempered by the fact that these great con-
tributions were intended by them to be utilised as a strict
caste monopoly. The idea of spreading spirituality and
culture among ordinary men was sacrilege in their eyes.
The Upanishads are great books, but as their name shows,
they are ‘ secret "’ books,—not intended for the Indian
Nation, Bt for the Brahmin caste. Vedanta is a great
system of philosophy and Sankara was a mighty thinker.
But Vedanta philosophy and Sankara’s thoughts were
never intended for the spiritual uplift and solace of the
Indian people. The caste-ridden philosophers who
ared on Vedantic height invented silly stories for delud-
gg the people and shutting them off from all true
knowledge of God. When we are called upon to render
gratitude for services rendered, we should also consi-
der the motives of our supposed bensfactors. Lord
Curzon’s repressive policy helped the spread of national
feeling in Bengal ; but the Bengalis do not seem to be
particularly grateful to his lordship. The Indian
public is rejoicing to-day at the admission of Indians
into the Indian Defence force, Are we ou this account
grateful to the Kaiser who is the indirect cause of this
concossion ? The high-caste philosopher of ancient
India thought of doing good to the unmentionable
Pariah no more than the Kaiser thought of securing for
Indians admission to the Volunteer corps. The Upa-
nishads ave accessible to us to-day because of the Britlsh
Raj; and it is to Britain that we should be grateful.

Tar from having any reason to be grateful fto the
Brahmins, we have many serious causes of complaint
against them as the authors of most of the ills from
which this nation suffers., The Caste system has been the
cause of India’s downfall, and the Brahmins as a class
are to-day, as they were in ancient times, the strongest
up-holders of caste. It may be said that many non-Brah-
mins are also followers of caste principles. That is
quite true; and the non-Brahmin who to-day supports
caate is a heavy sinner before God and man. But the
responsibility of the Brahmins is greater. They are
invested with traditional authority; they are highly
educated. If they would lead in the path of reform, the
illiterate masses would immediately follow. The Brah-
min of the twentieth century has a grand opportunity
given to him for making reparation for the sins of his
ancestors. There is no sight so noble as that of a
great community joining together to perform an act of
justice at the sacrifice of selfish advantage. It would
be a spectacle for the Gods. The liberation of slaves
throughout the British Empire by an act of the
British Parliament was such an act. If the Brahmins
of modern India had done such a deed, or attempted
to do such a deed, we would have been eternally grate-
ful to them. They would have been enshrined in the
immortality of a nation’s love.

But instead of this what do we find ? They are en-
gaged in a desperate attempt to perpetuate caste-tyranny.
Money-grabbing pettifoggers are busy preaching to us
eternal Dharma of which our eternal slavery is the
necessary corollary. We have said that the sight of a
community in the plenitude of power and triumph, giving
up voluntarily sinful advantages, is the noblest in
the world. Apparently we cannot have that in India. The
second best spectacle is that of lovers of Justice engaged
in a self-sacrificing struggle against the upholders of
a system of iniquity. It was such a sight which was
witnessed in the Civil War of America when the
Northern States fought with the Southern States for the

liberation of Negro slaves. 'The non-Brahmins of the
higher castes have now such a duty laid upon them.
For their own sake and for the sake of others who are
sunk deeper in the mire than themselves, they are called
upon to enlist as soldiers in a life-and-death struggle
with Caste. Woe be unto them, if they obey not the

call.
E. RAMAN MENON.

Education in Travancore

TrE report of the Travancore Education Department for
the year 1915-16 is an interesting document. Several
important measures calculated to improve educafional
conditions in the State geunerally, and the condigln of
elementary and technical education in particular, were
taken in hand during the year under review and several
problems were either solved or their solution indicated.

The gross expenditure on education amounted in
all to*Rs. 20,03,352, the receipts under this head
amounted to Rs. 4,34,113, and thus the total net ex-
penditure was Rs. 15,69,239—in itself, not an unsatis-
factory figure, when we consider that the whole outlay
on the department represents 13:74 per cent. off the
aggregate ordinary expenditure of the State. :

The following table shows atia glance the distribution of
expenditure under the head of education as it stood on
the date of report i—

Rs. p. c. of the ex-
i. Controlling agencies ... 1,51,714 ... 7.6 penditure.
ii. Collegiate education ... 1,95,216 ... 9.8 5i
iii. Secondary o ... 3,30,954 ... 16.5 o
iv. Elementary N ... 11,28,210 ... 56.3 5
v. Special ,, A AR 3 23
vi. Miscellaneous ,, e 122891 = =601 5

According to the last census, the total population of fhe
state was 3,498,975 and of this number, 9:31 per cent.
were receiving instruction in recognised schools in the
year under report as against 7-7 per cent. in the previous
year. The number of recognised educational institutions
in the State rose from 2,036 to 2,436 and their strength
from 264,923 to 319,238. According to the report, 62
per cent. of the population of school-going age were
under instruction in recognised schools, giving a ratio of
81'1 per cent. for boys and 332 per ceut. for girls. Be-
sides there are 1,415 unrecognised schools scattered oy>
the country side which supply cheap education to a h}gg]?
rural population. The aided schools, again, numbered
290 against 146 of the preceding year.

It is a hopeful sign that the Dewan does not make
much of these figures. The current assumption that the
number of children of school-going age may fairly be
taken to represent about 15 per cent. of the whole
population is much below the mark, whatever its pyro-
technical value to the statistical juggler. In Japan, the
school age of a boy begins on the next day on his
sevenih birthday year and ends on the day of his com-
pleting his fifteenth, the whole term thus covering a
period of eight years, and he is called a child of school
age. The child of school age in Travancore is a much
more short lived person, but there is something to be
said even as things are in favour of taking 25 per cent.
of the population as always of the school-going age.
Judged by this standard, only 42:6 per cent. of those
who ought fo be in schools were there in 1915-16,

The absurdity of taking 15 per cent. to represent the
school-going portion of the community is amply demon-
strated by the results obtained by noting the figures
indicating the net educational advancement in the past

!

4

10TE MARCH, 1917]

THE SOCIAL REFORM ADVOCATE

year. With such a test the percentage of pupils under in-
struction in the talugs like Kottayam and Tiruvilla is
more than 100! With the unrecognised schools added,
we have for Travancore an extremely fair condition of
affairs—with 71'11 of its school-going population in the
schools. This is a state of things which may well turn
the head of a Travancorean. But as a matter of sober
fact, its limitations as an over-esuimate are indeed

serious.
The classes of the population who have taken

most enthusiastically to the educational advantages
offered by the State are of course Christians and the
Nairs: the former community leading the way easily
with a record strength of 113,020 scholars, i.e., 18,681
more Whun the number of Nair lads under instruc-
tion. It is time that the Nair community looked to
their laurels! The progress is particularly noteworthy
and pleasing, too, to note—of the Pulayas: the number
of Pulaya students in the various schools very near
doubling itself in the course of the year, 8,494 as against
4,256 at the beginning, This is very encouraging, in-
deed and the Parayas follow close, 2,652 as against
1,816, One naturally hopes that this commendable
rate ok advance will be kept up..

It 1s now necessary to go a little behind these
statistics and examine, with a scrutinising eye certain
features of the educational policy of the State which
geem to call for early revision at the hands of those
in authority. A study of the report only emphasises
the urgency of the need of reforms which the document
evidences no disposition anywhere on the pari of the
authorities to consider at an early date.

The Report makes mention of a rapid spread of ele-
mentary education—so rapid, indeed, as to demand all
the attention of a specially experienced controlling officer
ovelthe Inspectors, ¢ who not only possessed a sound
knowledge of the vernacular but was also thoroughly
acquainted with local conditions and would be able to
guide the progress and development of education on
correct and sound lines.” Very promising, this; and the
experiment geems to have been a success. The number
of elementary schools rose from 1,917 to 2,317 : the per-
centage of increase in the number of scholars was 216
against 18'1 in the previous year. Notwithstanding
the very apparent rise in the number of institutions,
t‘: gestion in all elementary schools continues to be
a serious obstacle to the progress of elementary educa-
tion. The opening of the elemenfary schools—and the
other little acts of the department mentioned in the
report—have just touched the fringe of the problem,
and the rapid rise in the number of unrecognised schools

_is a symptom that the Government have not yet been

able to cope with the demand for more schools and still

more schools of the elementary type.
The number of unaided private schools rose in the year

from 118 to 274. It is stated that Government is contem-

plating to bring the 1,415 unrecognised schools under
better control by offering recognition on compliance with
certain conditions ¢ well and truly’ laid down by the Edu-
cation department. This is another reform much needed
in the interests of efficiency as well as uniformity. The
growth in the number of recognised schools indicates a
small fraction of the big demand to which the Govern-
ment is in no position to respond agreeably, and it ought
to be the policy of the State in such a predicament to
encourage the free growth of private schools whenever
snd wherever they gpring up. Viewed in this way,
it seems unwise for tbe department to insist on condi-
tions whose spirit is to deny rather than grant recogni-

tion to schools which depend on private effort
enthusiasm for their bare existence. There has
tendency in Travancore—a tendency which happily now
shows some signs of weakening—to follow dul
precedents elsewhere in this as in other matters, an

starved to death for lack of that support which is ¢
soul of all popular enterprise in these matbers.
present Report is somewhat reassuring as™indicating
a more business-like policy for the future. Some
common sense rules were laid down last year deficing
the minimum requirements of a school house for
purposes of grant and recognition. This bad almost
instantaneous effect in the relief of the congestion in
the elementary schools, as the report carefully points
out. Now this experience, if it is worth anything, must
lead reasonable people to consider the question of a
thorough overhauling of the system and principles on
which the grant-in-aid code in Travancore is 'b‘pi‘lt;,
up. For, in the present condition of that State, that
educational policy alone is right which -equalises ﬁha:‘;'
supply of elementary education with the demand forit
in the country, One thing seems sufficiently ,claar.“)"\
What is wanted is admittedly not an elementary educa-
tion with no control from the State : nor such a cheaplen-:_
ing of it as will tell on efficiency—what is wanted is a
cheap, popular and efficient kind of elementary educa-
tion brought to the doors of the people. This is the
immediate outlook to which the education department
of the State may for some years to come confine itself.
The number of recognised secondary schools remained
during the year at 79: there was some rise (96 per
cent.) in the strength of attendance and that was all.
There has recently been an appreciable growth mthé
number of private secondary schools, and it shows that
the demand for this variety of education is growing
During the past year, all the new secondary schools
that were opened owed their origin to private effort,
That the public of Travancore are alive to the needs of
the situation is cveditable to them, and the authorities
can easily multiply the number of such schools by
liberal grants-in-aid. The complaint, however, tha{z_
the secondary schools of Travancore are unfairly dist o
buted is etill unheeded. There are large and populated
areas with no suck convenience as a secondary school
within a reasonable distance. This has a very de
terring effect on secondary education in such areas
and it is vein always to expect public spirit to ris
to the occasion of public needs. In Travancore
the crying need of the situation with respect to
secondary education is obviously a more rational an
appropriate distribution of secondary schools throughbutf
the Jand. To concentrate half a dozen new colleges—
even schools—in any particular place, like Trivandrum
for instance, will not solve the difficulty. There is suc
a thing as fatty degeneration of the heart, and it is tru
that a school where it is wanted is worth a number ¢
schools where they are not wanted. And there are y
places in Travancore where secondary schools are wi k‘e‘a?i‘
and sorely wanted. 3

The number of girls’ schools increased from 393 to 34
and the girls under different stages of instruction now
total 91,610, It is a problem how to reconcile the
tence of 88,178 careless lasses in the elementary g Hfé ;
with the existence of only 50 demure young ladi
college classes : it is important to find out whether so
thing could not be done to induce a larger number o
women who go im for general education of a
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standard. Apatt from other causes, mainly social, this
remarkable disproportion in the number of women goirg
in for high education is due to the fact that there are
only a few secondary schools for girls scattered in the
country. Nayar girls, for instance, beyond a certain
age, will not attend boys' schools: and there is thus
need for more secondary schools reserved for women
scholars. The Maharaja’s College for women can and
does cater to a minority of fortunafe girls who live in
Trivandrum.

Coming to educational expenditure, there is one item
in which retrenchment is both possible and desirable.
The controlling agencies consume, as will be evident
from the above table, 76 per cent. of the total educa-
tional expenditure. Now seeing that Travancore is,
"when all is said, a moderately sized State, not so big as
the Madras Presidency for instance, one is constrain-
ed to point out that its Education department is more
superbly controlled than perhaps is necessary or
profitable. There is too much of the white elephant
about such a policy, and when it is remembered that the
cost of keeping the controlling agencies in full swing
affects the actual educational expenditure in an adverse
way, the practical person inclines to favour a system
ander which there shall be more of solid day’s work
and less of highly paid interference with it. Reference
to British analogies is apt to be misleading on a point
of this sort for many reasons. It is conceded by every-
body concerned—both in British India and Travancore—
that the smallest output of genuine work matters more
than all the paraphernalia of departmental pomp and
circumstance. In order that the inspecting staff may
fully represent the money’s worth to the State, it is
indispensable that the men be of the best sort. As the
Government of India’s Circular put it the other day,
no one ought to inspect the competency of a class
in a subject which he is not himself competent to
teach. Some of us may perhaps recall the thrill with
which we enjoyed 2 Buropean inspecting cfficer’s notions
of the Malayalam alphabet or a Tamilian sub-assistant
Inspector’s atterapts at elocutiou in the same language.
History is repeating itself in all places where the old
methods still continue with unalterable precision. Now
this kind of inspection has many points to offer to the
ludicrously inclined, but its mischief is unspeakable.
In Travancore, it is reasonable to hope, we are seeing
the last days of this antique regime. That State has
without doubt realised ere now that inspectors, specially
of vernacular schools, must be men thoroughly familiar
with the vernacular, if they are not o hinder the
progress of the work they are paid to advance. With
a better system of inspection, with suitable text-books,
with rough and practical solutions of nice questions in
equipment and pedagogy—the cause of education in
Travancore shows near possibilities of great advance in
all directions. The Dewan calls the latest report of
educational work in the State ‘a chronicle of activity
and progress : there are plenty of openings for making
future reports more and more of such a chronicle with a
determined and statesmanlike policy as the basis of all
‘educational activities in Travancore.

« Most of us continue to live unnecessarily near our
surface, ”’ said Professor James, when speaking of the stored-
up resources of energy hidden in man, and seldom drawn upon.
«'The plain fact remains that men, the world over, possess
amounts of resource which only the exceptional individual
pushes to their full use.”

Surface living, leaving untouched our greatest capacities,
physical, mental, and moral, makes our lives commonplace
and unsatisfactory— Visitor.

Letters to the Editor

RADICAL RELIGIOUS RBFORM WANTED
SIr, g
It is true that the Brahmins have kept down non-

Brahmins, but it is also true that the latter have con-

tentedly accepted their inferior status. All this is due to
false religion. Unless you search for and accept true
religion, your troubles will not end. At present both
Brahmins and non-Brabmins are in trouble and the re-
medies at present applied are sure to be ineffectual.

oS

OMISSION OF CASTE SUFFIXES @~
Sir, 3

Like you, I quite realise the difficulty in the way of
coining an? honorific affix to non-Brahmin names that
shall junify the different communities connoted by the

term ‘¢ Non-Brahmin,” But this union—so devoutly to

be wished for, certainly—can he indicated, I fancy, by an
act of omission as much as by one of commission. Might
not these communities be prevailed upon to drop the
present affixes to their names, such as Mudalyar, Chetti-
yar, Nair and Pillai, The omission of the name wifl tend
in its own wuy to the obliteration of the difference which
the name signifies. Kandasami, Parthasarathi, Vijia-
raghavan and Sankaran read as well without as with
their present caste appendages. But if it is urged that
it is possible for a Brabmin also to drop the tail of his
name, I say, ** so much the better”’. If his tail-less name
is an indicative of his abrogation of caste, let us welcome
him ag our brother. All honour to the Brahmin who
has risen above his caste exclusiveness. I fear most of
your readers will regard my suggestion as no forward
step at all, because some of us are already content with
tail-less names. But I still think that it would mean
a difference and a great difference, when this omission is
done universally, and with a meaning and a purpose in
it. But if as you, Dear Mr. Editor, fear, the existing
castes are in no hurry to give up their caste post-fixes
social reform is indeed in a sorry plight, Still, what is
there to prevent the more progressive ones of our com-
munity from setting the example ?

CHIETOOR, s

44h March, 1917, C. T. PARTRABARATHY o)

y £

THE PLIGHT OF TAMIL
SIR,

There seems to be no end to the difficulties created
in the wa.y.of the attempts to restore Tamil to her
proper place in the education of the children of the soil,

Time was when this great language was the reigning -

queen of the Tamil Land. The greatest emperor felt
it his privilege to honour Tamil scholars. Academies
and monasteries were found established throughout the
length and breadth of the land diffusing Dravidian culture
and philosophy.

The advent of the Aryans to the south has been pro-
ductive of the most catastrophic changes to the social
polity and literature of the Dravida land.

The classic beauty of Tamil was marred out of shape
by gross imitations of the worst Sanserit models and a.
limitless importation of Sanscrit words and phrases.

The literature was flooded with translations from the
puranic myths and legendary tales of the Brahminic
faith. The accursed system of castes was introduced
and the noblest families were thrown from their high
pedestals and dubbed as Sudras.

/
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After the passing of the country under the imperial
-crown of Great Britain and the establishment of the
University of Madras it was expected that matters would
mend and that Tamil would be restored to her proper
place in the education of our children. We kuow it to
_our cost how sadly the interests of our language have been
subordinated to those of Sanserit both in the position

-accorded to it, as also in the grants made to the institu-

tions in which it is taught.

There have arisen a body of interested men who have
‘been trying by all the means at their command to subvert
the position of Tarnil and spoil the purity of the language.

It is an open secret that the Madura Tamil Sangam,
the premier association in the presidency, is suffering
from Manscritic influence and Sen-Tamil, the official organ
.of the Sangam, has failed to commend itseli to all true
lovers of Tamil.

The place given to Vernaculars in the new regulations
of the University, the constitution of the Board of
‘Studies, the selection of Text hooks and the rules pub-
lished for Tamil composition in schools suggesting
fantastic alterations in the existing system of alphabet

‘and encouraging the introduction of vulgarisms and

-sla.ng‘jn the written language, all show %o what extent
the interests of Tamil suffer at the hands of our Uni-
versity.

Some time back there wag an announcement in the
papers that the Tinnevelly District Board was about to
.establish a Sanserit College. One wonders where is the
necessity for such an institution in a Tamil District.
“What class of people are meant to be benefited ? Except-
ing the small minority of the Brahmins do the other
people want it? Where then is the use of incurring the
‘heavy expenditure involved in opening and maintaining
the dnstitution ? When the language of the masses with
all its hoary past and rich literature is languishing for
want of support, why should public money be spent
‘o satisfy the hungry eravings of a narrow sect ?

There is not the least idea of blaming the Government
-or the University for this state of affairs. They mistake
4he clamour of the minority for the voice of the people.

It is high time that the Tamilian leaders open their
eves to the woeful plight they have reduced their dear
:mojher tongue to by the neglect of their sacred trust.

g
LHARUSHEODI, § V. RADHAKRISHNAN, B.A.

98th February, 1917

Is VARNASRAMA DHARMA TENABLE IN THIS AGE?

Dgar SIR,

Adverting to the letber in the Hindu of February
10th by Professor Sundara Rama Aiyar, M.A., I shall
ibe thankful if you will kindly give publicity 4to this
through your valuable journal. We see everywhere
people harping on Varnasrama Dharma and yet the
Varnasrama Dharma Conferences held have not one
member of castes. other than the Brahmin in their
midst. It is the Brahmins with their spirit of conservatism
+hat have been keeping the other castes in thraldom till
now by .preaching their own importance in the social
seale. It has ever heen their argnment that the non-
Brahmins themselves do not like the idea of the Brah-
mins freely mixing in their folds, saying that the sastras
prescribe raurava hell for such deeds. This only shows
that the non-Brahmin is yet under the spell of cock-

and-bull Brahmin stories. The Varnasrama Dharn
preachers instead of restricting themselves to bloy
their own trumpets in the wilderness, begin to at
great men who disseminate their benevolent spirit in
laws making for the progress of society. _Alréad‘yfﬁﬁ
schism created by the so-called orthodoxgpeople has ent
society into sects out of number, and it is a pity that pe
sons like Professor Sundararama Aiyar, M.A,, who h&ve-
fully reaped the benefits of English education, should
atack the broad-minded savant of India who works for
the unification of cultured Indians—I mean Sir Subrah=-
manya Aiyer. That Ramanuja preached the Vedanta
Rahasya to all in open air, that he divorced his wife for
clearing away the leaf of Thirukkachi Nambi which 'h"e,
wanted to use as his dinner plate, that he was hiding
himself in an untouchables’ street and that in gratitude
thereof he allowed the Panchamas fo use the temple
and the tank for a day in the year, all these clearly sup-
port the statements of Sir Subrahmanya Aiyar and show
the broad-mindedness of Sri Ramanuja. Besides the
Gurus are not supposed to be lost in the Mah-akasa as the
Mayavadins conceive, but wait in the astral plane and
watch the developments of the theories they propounded.
Even Adi Sankara himeelf is supposed to do the
same. Therefore, alluding to the waiting of Lord Mai-
treya in satirical terms and speaking ill of the Suddha
Dharma Mandalem, are things which the thoughtful
public do not expect of a person of Mr. Sundararama
Aiyar’s stamp. Let each man expound his own dogma
and allow the spirit of tolerance to imbibe anything it
likes. Swami Vivekanada in one of his lectures iq,
Calcutta said :—" : G
¢ There is a cry nowadays about this and that food and
aboutVarnashrama,and the Bengalees (we may now take i
as Madras) are the most vociferous in these cries. I would
ask every one of you, what do know about this Varnagh- -
rama ? Where are the four castes to-day in the country ?
Answer me. I do not see the four castes. Just as our
Bengalee proverb has it ¢ As headache without a head :*
so you want to make this Varnashrama here. There are
not four castes here. I see only the Brahman and the
Sudra. If there are Kshatriyas and Vaisyas, where are
they ? and why do you not Brahmans order them to take
the Yagnopavita and study the Vedas, as every Hinda
ought to do?—and if the Vaisyas and the Kshatriyas do
not exist, but only the Brahmans and Sudras, the S&sﬁra;
say that the Brahman must not live in a country where
there are only Sudras ; so depart bag and baggage. Do%oﬁ
know what the Sastras say about people who have been
eating Mleccha food and living under a government of
Mlecchas as you have been for the last thousand years?
Do you know the penance for that? The penance would
be burning one’s self with his own hands. Do yon want
to pass for teachers and walk like hypocrites? If you
believe in your sastras, burn yourselves first like the one
great Brahman did who went with Alexander the Greaf
and burnt himself because he thought he had eaten the
food of the Mleccha. Do like that and you will see that
the whole nation will be at your feet. You do not believe
in your own sastras and yet want to make others believe
in them. If you think you are not able to de that in
this age, admit your weakness and excuse the weakness
of others, take the other castes up, give them a helping
hand, let them study the Vedas, and become just ag good
Aryans as any other Aryans in the world and be you
likewise Aryans.” :

SIVADHYANANA®DA,
Anandasrama,

COONOOR,
13th February, 1917,
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News and Views

Ir is nob often that editorial articles in Indian news-
papers are enlivened by auecdotes which hit off the
situation. In the last meeting of the Imperial Council
the Hon’ble Mr. B. N, Sarma’s moved that the Govern-
ment of India should bear the whole cost of free
compulsory primary education. ‘‘In making this pro-
posal ”’, says Justice, ** Mr. Sarma was following the
ordinary methods of business transaction commonly
found employed in the Indian bazaars. It is not
uncommon for a shop keeper in an Indian bazaar to ask
for 10 times the price of an article in the hope that in
the final bargaining he might at least get 4 times 1ts
value. This reminds us of an incident which took place
in Colombo some years ago. The writer was sitting on the
verandah of the Grand Oriental Hotel in Colombo when
some of the jewellers who are to be found there came
and offered a ring for sale, We asked the price of the
ring. They said Rs. 200 and asked us to make an offer.
We offered Rs. b for it. Then one of the merchants said
to the other ‘“‘Com®away. It is no good. He is no
b y fool passenger.” When Mr. Sarma made his
proposal that the whole of the expenditure for future
extension of primary education should be borne by the
Imperial revenues, probably, he was actuated by the
* belief that if he asked for the whole, the Government
would at least concede half. But unfortunately for him
he found not only that he did not get any satisfac-
tory assurance from the Government on this point, but
that his reputation as an expert in finance was by no
means enhanced. :
¢ In the Madras Legislative Council, wher there was
a discussion on this subject prominent Home Rulers got
up to saythat they would welcome the extension of free
and compulsory primary education within their areas
provided there were no local rates imposed for its ex-
penses. One prominent Home Rule thember said that
he would welcome primary education if it is extended
at the cost of the Government; but he would oppose it
if the Liocal Bodies had to pay for it. This gentleman
reminds us of the man who went into & restaurant and,
after carefully studying the menu, asked the waiter what
they charged for bread. ‘‘Wemalke no charge for bread,
Sir,” said the waiter. * Then what do you charge for
gravy?” asked the man. ¢ We make no charge for gravy
either” replied the waiter. ¢ Then get me a plate of
bread and gravy,” said the gentleman. That is to be the
policy of the future Home Rule governinent. They
want to get eyerything without having to pay for it.”
The article from which we are quoting proceeds to
point out that whether the money comes from  the
Government or the local bodies, it comes ultimately from
the people and that if the people are poor the Govern-
ment is necessarily and equally so.

Tar following letter appearing in the Hindu explains
itself i—

lts'.["nough you have closed the controversy on the
general subject of Ramanuja’s aititude towards caste,
since you have permitted Dewan Bahadur M O;
Parthasarathy Iyengar’s challenge as to ‘“a non-
Brahmin Indian name, in service or outside, who could
better fill the place ”’ now oceupied by Dewan Bahadur
P. Raja,gopalachari, I believe I have a right to requ.est
you to permit, in answer to that challenge, to mention
the names of ab least two persons who can fill the place
rveferred to in every way as worthily as the retired Judge’s
fellow-casteman, if not in some respects more worthily.
(I want the general public and not merely Mr. Partha-
sarathy Iyengar and his friends to judge). If I had
no regard for the modesty of Dewan Bahadur L. D.
Swamikanou Pillai and Dr, T. M. Nair, I should chal-
lenge the Dewan Bahadur M. ‘O. Parthasarathy Iyengar
to prove the inferiority of either of these gentlemen
to the idol of his sympathetic admiration. But as it
is, I have to content mygelf 'wirh remarking that the
question and its publication in your columns at this
stage mark the length to which the sense of superiority
(I use three words where one would have sufficed) of &
certain class whom you know best can go, and the depth

of the humiliation which all other classes have learnt-
to put up with so long. But as the Hindustani proverb-
has it ** not always is pight or day”. It is moreover
a happy thing that the whole controversy in your
columns has opened the eyes of non-Brahmins to their-
position as ‘‘hewers of wood and drawers of water
both in the Brahmin Theocracy and in the British-
guaranteed Brahmin Oligarchy. It will not have been
conducted in vain if non-Brahmins throughout the
presidency come to realise that as long as these two-
systems remain in foree, there is for them no hope.
0. Kaxpaswami CHETTY..

WitH reference to Mr. Gilbert Slater’s notice of a.
proposition (gince withdrawn) regarding the creation of
Liady Fellows in the Madras University, Mr. R. Krishna
Rao Bhonsle (of the Government Examinations ' ffice,.
Madras) writes to the Madras Mail recalling the fact.
that the University of Bombay had already stolen a-
march over the sister Universities in the matter of:
appointing ladies as Fellows. In the Bombay University-
Calendar the names of Mrs, Pechey-Phipson, Mrs..
Anderson and Miss Benson appear in the list of Hellows.
of that University. * In this connection it would not be
out of place if I were to mention that I wrote long ago:
an article entitled ‘Lady Fellows for the University **
to the Indian Ladies Magazine edited by Mrs. Satya--
nadhan, The article was net published in the Maghzine-
for certain reasons which the late Dr. Satyanadhan:
explained to me.” :
“ Mr. Krishna Rao writes to say that if the Poet is-
right in his observation that -
# Worth makes the man

And want of it the fellow,”
i would be right also to state that

Worth makes the woman

And not want of it the fellow-!

Despite all the horror, all the suftering, all the almost:
unimaginable waste of Life and treasure we ought not to,;and
may not, according to the G'lobe, impugn the divine purposg be-
hind this unexampled war. Things were not well with us when
our nation was compelled to cleanse itself in blood. “ What.
was growing,” said the Master of Baliol in well-weighted
words, “ was a non-moral business world, a non-religious

national life and a non-constructive democracy.” It may he-

important to give a man a vote ; it is much more important to-

teach him how to rule himself. It isvaluable to destroy super--

stition ; it is much more valuable to stimulate the true religious

sense. It is good for the wage earner to gain greater wealth 2

it is much better that he should learn of that which no moyp-

can buy. We were becoming utterly materialist when| ;-
trumpet call roused us to face the great things of life)and it

may well be that if that call had been delayed a few years
1onger we should have lost the power to respond Yesterday
we said : ¢ Let us eat and drink for to-morrow we die.” To-
day we say. ‘ Let us eat and drink that to-morrow we may

live to do our part in the great purpose of the ages.’” Which:

is the better and the nobler cry ?

On the very day of his passing—December 12th, 1889—

)

Robert Browning’s *“ Asolando ” was published. Among the
last lines of the epilogue are found the words which suggest
this meditation :
Greet the unseen with a cheer!
If they reveal the attitude of his soul to that great Umnseen
which he was approaching—as they surely do—they as cer-
tainly unveil the attitude which that great soul had assumed
through all the years of his poetic prophesying. As the
well-known lines from that same epilogue suggest, he was
indeed -
One who never turned his back, but marched breast forward,
Never doubted clouds would break,
Never dreamed, though right were worsted, wrong would
triumph,
Held we fall to rise, are baffled to fight better,
Sleep to wake— Visitor.

57
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Knife-like Pains -

The sharp, shooting pains, theintense agony of Sciatica,

. often make death preferable to life. The fiery darts that

run from hip to heel, the sleepless nights, the cheerless

~ day—why not STOP all this and get back to health and

comfort again ?

Little's Oriental Balm is the best known remedy
for Sciatica. Rubbed into the limbs where the pain is,
it gives almost instant relief, and its persistent use has
effected many miraculous cu es.

Don’t despair just because other remedies have failed

to cuid your Sciatica. Little’s Oriental Balm is

different from all other remedies. It cures, as thousands
can testify.

Sold at Re. 1 per bottle. Of all Chemists and Medicine
Vendors throughout India.

Mr. A. Madhaviah’'s Works
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ShortStories by ¢ Kusika’ Second Series

(Reprinted from the Weekly Hindu and the Social
Reform Advocate)

Price Annas Eight, Postage Extra

Clarinda (A Historical Novel) RS, A. P,
‘Wrapper 0 A /()
Cloth 200

Muthumeenakshi

The Autobiography of a Brahmin Girl. Translated

. “from Tamil by one of his daughters: with an in

troduction by Sir C.Sankaran Nair, Kt., C.I.LE. 0 10 0
The Ballad of the Penniless Bride

Printed in superior feather weight paper in book

form ... 5% 0 40
Thillai Govindan A0,
Thillai Govindan’s Miscellany ... 0 8 0
Satyananda 1700
Poems % 1260250

TAMIL

Padmavati Charitram Paper cover
Cloth cover
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Vijayamarthandam
Tirumalai Setupati
Podhu Dharma Satgita Manjari ...
Podhu Madhiri Kalyanapattu
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HELP OFFERED FOR A STUDENT
The undersigned is ready to meet the Boarding
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Apply to—V. A, Krishna Murthi, Proprietor, Kanthy
Bhayvan, 318, Linga Chetty Street, Georgetown, Madras.

¢« Kusika’s ”’
Short Stories

On Marriage-Reform and Allied Topics

Being a collection of eleven storieg (nine of them re-
printed from the * Hindu" and two fresh ones added)
brilliantly told by a trained and accomplished writer.
They have been published in response to a widely ex-
pressed desire, ' Price 6 annas, Postage extra.
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“JUSTIGE”

AN ENGLISH DAILY PUBLISHED

The South Indian People’s Association

‘The object of the Journal is to secure the Education;
Social, Economical, Political, Material and Moral pr
gress of the people of this Presidency in general and
the Non-Brahmin Hindu community in particular.

The paper will be an up-to-date Journal with Rsuter
and Associated Press Telegrams and Commercial, Indus
irmli] Agricultural, Scientific, Educational and Legal

ntelligence under the guidance of a highly qualified
Editorial Staff. 5 Bl gﬂ” :

-

RATES OF SUBSCRIPTION
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they are due to the enormous rise in the price of pape
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The Cheapest Monthly
EVERYMANS REVIEW s

A High Class Monthly of Interesting and Instruef
cles, Stories, Tit-bits, Current Events, etec. 9

Pdited by: M. S. KAMATH, B, A,
Subscription : Rs 3 per year _-:

- Sample Copy—2 As Stamp :
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Bharat Dharma Mahamand
THE ALL-INDIA =
Hindu Socio=Religious Association

General President: H. H, the Mabaraja of Durbhanga, G.C.7.
Fees for Ordinary Members Rs. 2 a year. :

Members have the privileges of (a) the Mﬂ,ham&ndg
Benevolent Fund ; (b) the Maham?,ndal Magazine (in Engn'.
a High Class Monthly free; (¢) Mahamandal Shastric Public
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The General Secretary:
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THE SUN TYPEWRITER

At last it has been found possible to place on the market a
high grade Standard Typewriter at a popular
price.

THe Sun Typewriter stands for all that is
good in typewriting, and we guarantee that
the writing done by it is so superior that it
cannot be duplicated by or imitated on any
other writing machine.

It is as far superior to the usual typewriting

as copperplate engraving is to cheap printing.

It is provided with the characteristic inking mechanism that
has made the * Sun” Typewriter famous the world over for
beautiful, clear and perfect typewriting, and which is possible
only by means of the direct inking of the type by the ink roller
mechanism just at the time of printing.

A revelation in writing machine production.

OUR GUARANTEE

We agree to replace without charge to the original purchaser
as long as it is his property, at any time, any part of the Sun
Typewriter that wears out or breaks, other than ink rolls
and rubber platens, which are expected to wear on all
writing machines.

Rs 200
Also supplied with the ink ribbon
mechanism at BRs 225
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A choice of the most beauhful
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A Book of English Poetry.
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Human Derelicts,
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The Red Glutton.
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Notes
THE SOCIAL EFFECTS OF VOLUNTEERING

PoriticiaNs have heartily thanked Liord Chelms-
ford’s Government for having allowed Indians of all
classes to join the Defence of India Force. The
,-sga,l reformer may speculate on the probable social
consequences of the privilege. Much depends upon
the extent to which it is utilised and the length of
time during which Indian Volunteers are considered
necessary. In whatever way the present war may
end, the peace will not inaugurate the millennium,
and if this is to be the last of the wars on this
planet, the nations of the earth cannof prevent
future wars by disbanding their armies; they are
likely to realise more vividly than ever the need of
<citizen armies. 1t is probable, therefore, that the
-experiment now introduced will result in a perma-

.t military organisation. If so, Indian Society
wilt develop certain new features. We hear it said
in Southern India that the Kshatriya caste is practi
cally extinct. The caste, with its traditional privi-
leges of wearing the sacred thread and reciting the
Vedas, cannot be revived. But the Kshatriya spirit
will be revived. Secondly, the opportunities allowed
to all castes to distinguish themselves in the military
profession will materially improve the prospects of
the lay Dravidas. At present practically the only

avenue to prominence in public life is supplied by-

the University : one must pass certain examinations
held by that body in order to serve the country in
any important capacity. When all castes serve the
‘Gtovernment in so essential & sphere of activity as the
defence of the country, the justice of a more equit-
-able distribution of the honours of the public service
in all branches will be more readily recognised than
at present. Lastly, the new Kshatriya spirit may
exert a healthy influence on some of the enervating
marriage customs, which have derived strength
from the popularity of the literary professions.

CLASS DISTINCTION IN THE ARMY
TaosE who look upon reforms from no higher

| _ standpoint than that of removing causes of dis-

- e - i

conteut, will always be disappointed; for noth
will give a nation permanent and unall
faction, and something to grumble at will alws
remain or come into existence. It is now ¢
plained thai-University standards are unnecess:
raised, merely to reduce the number of gradu
It may possibly be complained hereafter that
standards of qualification for military service
down by the department are unnecessarily hig
His Excellency the Viceroy has esplained tha
would be waste of money to maintain
which the country has no need and which is
efficient enough to serve the needs of the cou
What the country needs can best be judg
experts. Nevertheless, when the question of
mitting Indians to a privilege is discussed,- oth
than experts will also demand to be heard frot
other standpoints than that of military effic ne;
Then again, up till now the Indians in the ar
have not been drawn from a class accustomed
compare their position with that of Hurope
Educated Volunteers will begin by institutin
parisons. The military experts are not in
dualists: they are accustomed to think of
qualifications. They compare the Panjabis a
class with the Tamilians as a class: the h
and the Rajaput, the Bengali and the Mahratta e
weighed in the balance by the class, and
way they make rules for Europeans as a ¢
Indians as a class. Such rules may have sor
freation from their standpoint, but the p
does not compare breeds of men with one
as the zoologist may compare breeds of
bulls. He is an individualist, and he w
that no distinction shall be made between o
and another because of the general characterist
the race to which they respectively belong,

INDENTURED LABOUR AND PASSIVE RESIST

THE phrase “ passive resistance’ was apj
enough when applied to the struggle of In
South Africa against the restriction impc
them by the Government of that part of
‘We have seen it applied to the present agit:
India against indencured labour, but the descr
is scarcely accurate. Those who distribute .
in the villages warning intending emigr;
fate that awaits them in Fiji or elsew
resisting the recrniter, and they are
their rights in doing so. But the recru
Government servant and the Governm
undertake to facilitate his task or to suppl
the Colonies, The Government merely
the emigrant’s right to enter into
service and undertakes f

ways. The agitation is directec
tion of this right, because the

be adeguate and the conditior
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in the Colonies are too bad for the emigrants, and
beyond the possibility of radical improvement. It
may or may not be possible to change the conditions
of life radically for the emigrant, but the Government
compels no one to leave India, and the agitation
here cannot be described as passive resistance.

HOMOGENEITY OR UNION ?

WE should like those who are engaged in devising
a sobstitute for the word ¢ non-Brahmin” to re-
member that the existing castes do not seem desirous
of giving up their caste names. Itis a movement
which embraées many castes that has to be properly
designated. A Pillay remains a Pillay, a Nair a
Nair, whether the non-Brahmin castes are collect-
ively described as Kshatriya or Vaishya, Dravida
or Pradhana, Prabuddha or Sanatana. It is not a
single social organisation that has to be named but
an aspiration common fo many, or a group cherishing
it, that has to be described in a word.

“ JUSTICE ™

A Worp of welcome is due to ‘Justice,” the organ of
the South Indian People’s Association and, we take it
of the South Indian Liberal Federation as well. The
journal will be conducted on the lines adumbrated in the
non-Brahmin Manifesto; and some of the articles which
have appeared in its leading columns make if clear that
¢ Justice * will speak the Truth about the various ques-
tions political, ecoromic and social, which wait for
solution upon the intelligence and fhe moral capacity
of the people and the authorities alike. We are glad to
notice that the journal will espouse the cause of the
non-Brahmin community in the largest seuse of the
word, including *“the Moslem and Indian Christian
Communities whose active friends and well-wishers
we shall ever remain.”” The exclusion of the Brahmin
is the exclusion of the element of exclusiveness, which
in its practical outcome will make for an all-India
inelusiveness comprehending the Brahmin purged of his
sense of sacrosanct superiority.

Light for the Young

“What is a man born for but to be a Re-former, a Re-maker
of what man has made, imitating that great Nature which
every hour repairs herself ? "—FEmerson.

The New Movement and Lts Policy.—The editor’s
description of me as a Brahman is misleading. I
am a Brahmist, who has been formally excommuni-
cated. Standing outside the pale of caste, I write
about the non-Brahman movement from a neutral
standpoint. If this movement had declared itself
against caste altogether, I should have been glad.
But its object i3 somewhat different. To the social
reformer it is interesting partly as an instructive
outcome of a state of things which he wishes to see
ended, and partly as the potential harbinger of a
really social movement for the consoclidation at
least of many of the non-Brahman communities
into one.

I notice with pleasure that the force of the objec-
tion to the negative, and to some extent anti-social,
appellation bestowed upon the movement is felt by
many. In devising a suitable name one has to con-

sider what the movement aims at, or ought to aim

at. A totally new word, which has never been
adopted by any community, has fewer chances of
acceptance than one which has bad a history of its
own. Then again, the new movement will do little

- good if it seeks to secure for one small class of people

the privileges which another small class has enjoyed
in the past. It must embrace the major portion of
the population, if not the whole popu]atlon It
seems to me that a word like *“ Pradhana ”, used as
a substantive, is open to objection from both these
standpoints. “I A a Pradhana ” means “I am a
principal person.’
member of any community which has had a  history

It does not suggest that T am a—

in the past. What is more, it snggests that you
have selected a few prominent persons out of a large-
mass ; it does not suggest your identification with.
the masses. HEminence or predominance does not.
refer to numbers, but only to relative importance,.
which may be due to causes and mﬂuences not con-
nected with numbers.
The word ¢Dravida’ is indeed very suitable.

It is an old name of a people, and modern philologists-
have confined it to the languages of Southern India,

though anthropologists have given it a wider -

meaning. The Sanskrit ¢ Dravida’ becomes ¢ Dha-~-
milla’in Pali Prakrit, or perhaps a Tamil word
was first modified by Pali-speaking Buddhists, and
further modified in Sanskrit. Anyhow it denotes a
people. But without a qualifying adjective, it will.
not exclude Brahmans. I do notsee why Brahm{s.
should be totally excluded, and not proportlonately
included in a movement, but at any rate ‘Dravida’

does not spell non-Brahmans. I notice that words.
like Kshatriya and Vaishya are not appreciated,
because in the past they have denoted castes inferior
to Brahmans. Now, I have no partiality for these
words, but in themselves they are suggestive of
neither superiority nor inferiority. The Kshatriya.
and Vaishya Conferences of Northern India do not
feel bumiliated by the reference to their occupations.

If you call an Englishman a merchant or a soldier,.
he does nat feel that you have insulted him by
placing him below a clergyman. It depends upon
how you look at the various professions or callings.
It is open to a Kshatriya or a Vaishya to claim:
equality with the Brahman. Their occupations are
not menial, and Ksbatriyas and Vaishyas are not
less respect.able than Brahmans socially, whatever
their spiritual privileges may be. But if the
movement avoids caste names altogether, either
positively or negatively, it will be a distinct gain,
even if the Brahman is excluded.

A name, such as the leaders of the new movemeliit:
want, must reflecs the sentiments which work in
their minds. ‘T'he rivals of Brahmans first pitted
the Kshatriya, especially the Buddhist Kshatriya,
against him. But the Kshatriya is practically ex-
tinct in Southern India. The Vaishya represents
wealth, while the educated Vaishya would like to be
credlted with brains.
sent forty millions, the Dravidian leaders would not
be content to represent mere numbers, as distin-
guished from wealth, education and influence. -One
thing seems clear, tha.t the Dravidian is awake,wd
to the march which the Brahman has stolen ugon
him. Then why should he not call bimself Prabud-
dha Dravida? Itis a grand name, which a grand
Sanyasi has bestowed upon New Tndia. The * Awak-
ened Dravidian” would certainly be a greater per-
sonage than the ‘““non-Brahman.”

The Brahman is not an exemplar in all respects.
Higher ideals than his exist, and when he himself
aspires higher, others cannot remain satisfied with
his level. But how can the social reformer “ pull
bim down”? The politician may seek to zestrict
his privileges in the public service or in pubhc life,
in the sense that he may ask honorary and stipen-
diary offices to be distributed among all comnunities
more or less inthe proportion of their numbers. But
what can the social ‘reformer do to him? The
Brahman cannot be compelled to eat with others
against bis will. The Brabman may step down of
his own accord: when he does that, he will cease to

feel his caste superiority. In the municipalities.

and other local bodies, communal representation
may be introduced. In 'the public service seniority
and effictency are the main considerations, and the

‘British Government will not penalise the caste of a.
Hindu,

NAINAR.,
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-gaveer of one of his sons,

-an BEnglish Karachi merchant.
“the accident of my being in Kulu at the time he would
‘have been put to a good deal of inconvenience.

&heir mother tongue.
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‘Should Indians Study in England ?

BY PROFESSOR HOMERSHAM Cox
MORE than once Indian fathers have asked me about
- sending their sons to England and I have always an-
swered that I thought for a young man of good character

-and intelligence the best plan was to send him as socn as

he had finished his school studies. This opinion [ wish
now to explain and justify. It is hardly necessary to
say that I assume that the present exceptional dangers
have passed away and a state of peace has returned.

I will begin with a particular instance.
~Christian gentleman said to me: “ I cannot get in India
the education I want for my son, Itis only suited for
“lawyers and Government servanfs, There is too much
M@on in it.” Thenbe wenton to tell me about the
The young man failed in his
Intermediate Examination for Madras about fourteen
years ago, so his father removed him from the college

where he was studying and apprenticed him to a well

‘known firm of Electrical Engineers in Calcutta, After
two years he went to England to improve his knowledge
-of engineering and was employed by one of the mosg
famous firms in the world. He stayed in England five
yedys, earning his own living and not costing his father
“~anything. Then he was senh by his firm to Caleutta on
a salary of Rs. 400 receatly increased to Rs, 450 a, month.
Now in the very year when this young man failed in
his Intermediate, one of my Hindu friends passed his,
-afterwards passed the B.A. examination, became a
teacher and is now drawing Rs3. 108 a month. The
-contrast is sufficiently striking.

Of course, all young-meun cannot become. electrical
‘engineers. Still, a good many of them may, for there is
-every veason to believe that in the coming years electri-
%engiueeriug will be very much developed in India.

¢ case I have given is nobt an isolated one. A little
while afterwards a Parsee friend told me almost exactly
‘the same story about his own son. This young man,
too, after studying in Englaud, obtained an appoint-
ment with good pay, as an engineer, if I remember
rightly, an elecirical engineer, in Calcutta. Even more
xmpoxha,nﬁ than engineering, if possible, is commerce. At
presant the trade of India with the outside world is
carried on for the most part through the agency of the
European firms of Calentta, Bombay, and Madras.

'Bgza apart from caste prejudices, it is as easy for an

n to trade in Eugland as for an Englishman to
trade in India. Some of the Kashmiri makers of wood
and metal work deal directly with Liondon houses. But
‘they are hampered, as I have seen myself, to some
-exteat, by their imperfect knowledge of English,
-still worse in Kulu where men who understand English
are noti easy to find. Paranchand, a Panjabi tradesman

-of the Dhusar caste, several times came to me, when I

was living there, to help him in his correspondence with
If it had nof been for

English
‘is the only means by which the Indian can communicate
-with the rest of the world, not merely with Eogland and
America, but with the continent of Euvope and Japan,
He will acquire a better command of English in six
‘months in England than in six years of study ataa
‘Indian College.

The only way in which any language can be properly

‘learnt is by frequent conversation with educated men,

-and still better, with educated ladies, who speak it as
Indian students, however, except

An Indian

It is.

those who hve in the la.rge towns, ha.ve fg v
of talkiag with Fuglishmen. The teach 4

case, but in Indian Colleges it is worse even thai
be. “There is too much Milton in it* as m
said, It is well for Indians who are a.lresdy th
familiar with the language to read Milton, but to
Milton as a means of teaching Eoglish is folly. s 0
three months ago a young Iudla.n who had failed in }
Intermediate Examination came to see me. I
sorry for him, but after talking with him I could
not wouder at his failuve. He only understood the
simplest sentences, such as ‘ When did you pass yo
Matriculation Exawination ?” *“ At what college did
you study ?” after I had vepeated them two or three
times and I had equal difficulty in undetsta.ndmg
him. Yet this young man had been compelled to take
up Lycidas for his examination. The beauty of Milton’s
verse can only be perceived by the trained ear. His
metrical effects are not obvious like those of a ballad, but
extremely subtle, and escape the foreiguer altogether
unless he has learned to pronounce English as an Eng-
lishman does. Yet young Indians who cannot pronounce
the commonest English seutences correctly are reqmreﬂ
to study Milton. :
The sad thing is that no Indian can study engmeer-
ing or medicine unless be has passed an examination in
the Bnglish taught in Indian Colleges, an English
which is useless for all' pracbical purposes. About
three-quarters of the candidates fail and lose a year
of their lives or give up their studies altogesher, and
this at a time when India has urgent need of more
medical men and engineers. In one Intermediate Ex-
amination the candidate is asked to illustrate from his
texts the characteristic attitude towards Nature of any
two of the following posts : Milton, Gray, Cowper, and
Wordsworth. Tt is a question which even an English-
man of mature age whois familiar with these poets would
find difficult to answer offhand, and it is asked of a young
Indian who knows English very. imperfectly and bas
never seen anything of * Nature ™ as it is in England.
Of course he cannot really answer it, but if he can re-
produce some passage from one of the small cram hooks
prescribed by the University he will sa.txsfy the examin-
er. Tn another paper the candidate is asked about the
Tree Igdrasil. I doubt whether it is of any use to any
human being to know what the Tree Igdrasilis; I am
certain that it would be of no use to my friend Puran
Chand. What he wants is practical English that will be
of use to him in his commercial correspondence.* But
I am afraid there is no hope of any imprevement in the
study of English in Indian Universities. There are too
many vested interests, both Indian and Europea.n, i
favour of the traditional methods.
In every civilised country there are many people who :
earn their living by engineering or commerce while the
number of those who devote themselves to pure scholar-
ship is always very small compared with the population.
It is much smaller in India even thanin other countries.

* I have just had an opportunity of talking with one of tha
leading Hindu merchants of the United Provinces about the
subject of this article. He confirms my previous belief that
the * vernacular ” teaching given in the schools of the United
Provinces is useless for the tradesman. He agrees with ‘me
that a knowledge of English commercial methods woul
useful, but thinks it should be given later than I had sugge
The Indian should first become thoroughly familmr
commerce of his own country and when he is 22 or 23 ¢
£ngland for a year to study Englmh methods,
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For this reason I only consider scholarship in the second
place. At present very few students care to pursue
their studies even as far ag they might pursue them in
India. Of these few, 1 should say, from my experience

a8 an Examiner in Mathematics in Allahabad, Calcufita

and the Punjab, that in any Indian University in any
particular year only one or two students bave sufficient
natural mathematical ability to make it profitable for
them to study further. But for those who belong to
this very small minority ard wish fo become thoroug!}ly
trained mathematicians, study in England is essential.
1 confess that when I was at the Muir College I was
not competent to teach my pupils up to the sta:ndard of
8 high wrangler. Every teacher in India who is hox.le
and knows the facts would make the same confession.
Only the vain or ignorant would assert the cc')nbra?y.
Indian colleges can teach very well up to a cerfain point
but the student who wishes for, and can profit by, the
highest teaching must go to Europe. Two of my own
pupils have heard the lectures of Tho_m_son, L&l‘mO}‘,
Hobson; and other younger mathematicians fat; Cam-
bridge, of Klein and Cantor ab Gottingen, of Po'mcm'é ab
Paris. Obviously they could not bave obtained the
same advantages anywhere in India.

The truth is Indian colleges are merfely schools and
give merely a school educa.tion.‘ This may offend
those Hindu * patriots " who wish for flattery and con-
sider every Englishman who_tells the truth an enemy.
But I believe there are readers of the Social .Reform
Adwocate who understand that to tell the truth is not a
proof of ill-will, nor, for that matter, t.o flatter a proof
of goodwill. Even the best of the Indian Colleges are
not equal to Fnglish schools of the s.econd rank such as
Dulwich or my own school Tunbridge, and most of
them are very inferior schools indeed. When I ca.zfxe o
India there were five Colleges in the United Provinces
which were considered so superior to the others th_a.,‘u
their principals were ex-officio members of the Syndi-

_ cate. - Of these five principals only one was a scholar. I

do not mean in the least to disparage the others, for they
were perfectly competent for the work they had to do.
Tt does not need a scholar to dictate notes about the Tree
Igdrasil or to teach Indian students to write about
Wordsworth’s attitude to Nature. Mer., qough, the only
principal in the United Provinees at that time who was 2
scholar, was not more successflfl than the others as a
teacher. In fact,ifI remember rightly, some of them got
a higher percentage of passes than hedid. It may even be
doubted whether for some of the work of Indian colleges
scholarship is not a disadvantagfz. In one of 'bhe Cal-
cutta B.A. papers, the student is asked to write shors
notes on the meaning of any siz of the following:
ssthetics, conservation of energy, the mechs'mwal th(j,ory
of the universe, efc. As this is one of six (]l.lestlons
$o be answered he has five minutes for each of his short
notes. Probably the less a teacher knew about mathe-
matics and physics, the betier abl.e he would be t(:) teach
his pupils to explain conservation of energy in five

mllt\!I‘;,th?lSr.ally the education given in such colleges while

good enough for lawyers and Government servants is
not sufficient to produce a scholar. A man can only
become & scholar after years of hard work, at one
parﬁcular pranch of human knowledge, under the guid=

ance of older scholars. The self-taught man may have
much greater natural ability than the scholar, but
he has not gone through the necessary discipline. It
;s true that.in.some cases of extraordinary genius,
such as those of the English miller Green, and

travel an essential part of a liberal education. s

* Aiyar at the opening of the Vishistadwaita Academy

more recently of Mr., Ramarujam, the self-taught .
man may produce important results. Bub such cases -
are extremely rare, and even Mr. Ramanujam would
bave gained something by going to Cambridge earlier -
for he would not have spent his time on probléms
that have been already solved. Now to bring out .
eminent Furopean scholars to lecture in India seems -
to me almost an entire waste of money. Unless the
students of Calcutta have altered very mucn since the
time I was last an exarainer there, scarcely any of them .
could have profited by Dr. Forsyth’s lectures. They
needed to be taught much more elementary things first.

I found that most of the M.A. candidates did not know
things that an English sixth form school boy who was -
going up for an Entrance mathematical scholarshipgat
Cambridge would have known. At present there are so
very few Indian students who have the desire and e
capacity to become scholars that it is cheaper to send:
them to Europe than to bring out European scholars -
to teach them. ‘

Last of all, there is the class of Indians of independ- ~
ent means whose sons can afford to study without
regard to the need of earning their living. The corre--
sponding class in England has always thought foreign

neither so difficult nor so expensive for an Indian to -
visit Europe now as it was for Milton to visit Italy in
the first half of the seventeenth century. Unfortunately
among rich Indians the desire for intellectual culture ig-
in too many cases wanhing.

The Gita versus Prof. Sundararaman :
A little knowledge is a dangereus thing .
Drink deep, or taste not the Pierian spring;
There shallow draughts intoxicate the brain,
And drinking largely sobers us again, ” ;
The address recently delivered by Sir S. Subramania .

has provoked in one of the Madras dailies, a contro-
versy so outrageous, apart from its indescribable absur-
dity, that its publication in the well-known Daily
could only be explained in the light of its inveterate-
hostility to the non-Brahmin movement. Professor ®
Sundararaman who began to study Sanskrit at a very
advanced age, and only after refirement from Govern-
ment service, and who has been for many years ngw
under the thumb of a few of the most bigoted Znd
unenlightened Brahmin Pandits I have known, rusheg
only too frequently into print with oracular pronounce-
ments which are invariably as offensive as they are
opposed to common sense. To pit the Bhagavad Gita:
against Professor Sundararaman will be regarded even
by the Professor as a sin and it manifestly involves
an injustice to the great Scripture of the Hindus.
The* orthcdox Brahmins all over the country and
the heads of the Brahmin Mutts would do well to
subscribe forthwith a few lakhs of rupees, and order a
statue of Prof. Sundararaman, to be installed with ap-
propriate religious ceremonies in Benares or at Kum-
bakonam, on the sacred banks of the Kaveri or the
Ganges, in pious appreciation of the great service he has-
rendered to decadent Brahmanism in making and an-
nouncing the fgrand discovery that ¢ Sudras” are-
disqualified from ¢ Brabms Vidya” and meditation on
the Brahman. I am not interested in Ramanuja or his.
speculations, barren or fruitful as they may be, and I
regard life as being far too serious an affair to be devoted:
to the:study of every philosopher who ever * put pen to-
paper.” I believe,g and Hindu traditions absolutely
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support me in the belief, that the Bhagavad Gita is a
work of the very highest authority—the cream, as a
Shloka has it, of all the Vedas and Upanishads,—and
that whatever conflicts with statements in the Gita
should, therefore, be summarily rejected. The Bhagavad
Gita is a cosmopolitan book of Wisdom, enshrining the
loftiest philosophic and scientific verities, and it may be
observed, by the way, that its philosophic explanation
of the universe and its origin is in complete accord
with the latest scientific exposition of hylozoism by
Professor Ernst Haeckel and others. The host of com-
wentators on the Gita have merely succeeded in
obscuring its simple meaning, in muddying the beautiful
follht of inspiration, in warping the magnificent work
from its obvious purpose of making men happier and
wiser, and in utilising it for the support of their prejudices
and fatvous theories.

The words “‘ Brahman”, “Vidya', and ** Samadhi” or
meditation have a meaning in the Gita, altogether
different from the Pandit-meaning of those terms: to
understand the Gita aright, and to profit by its study,
Brahman should be interpreted as laws of nature to
whigh all beings, human and non-haman, are subject,
Vidya as science that explains those laws, and Samadhi
as the mental concentration needed for the study and
the right understanding of those laws. Happiness which
it is the endeavour of all beings to secure, is (accord-
ing to the Gita) dependent upon a proper and an intelli-
gent apprehension of the forces and powers of Natuve
and a loyal co-operation with them. And none is
debarred from the study of Brahman, or Brahma, Vidya,
but all are welcome to the enjoyment of happiness that
must necessarily result from a scientific, thoughtful and
concentrated study of man’s environment. It is repeat-
eéﬁy laid stress upon in  the Cita that the only sin
in the world is ‘‘ignorance’’—igncrauce of onels environ-
ments—and that the only weapon with which the sin may
be expiated, the ignoraunce removed, is the weapon of
knowledge,—scientific knowledge which alone confers
bliss, makes man happy. That this kmowledge may e
acquired by all, and that the happiness resulling from

*the acquisition of such kmowledge all are entitled to, is

wndispuiadly evident from Verse 32 in the Ninth Chapter
of the Gita in which Shri Krishna says that the * Para
Gy " or the goal transcendent is as well within the reach
of ~®omen and Sudras as within the reach of Brahming
and royal saints.

Professor Sundararaman has been wise and discree
enough in his leters to the press not to define the
term ‘‘Sudras ”, for in any definition he might hit upon
he would perforce have to include himself. Such phari.
saical self-righteousness as he preaches cannot but excite
at once ridicule and compassion. ‘‘ Thou seest the mote
in thy brother’s eye, but not the beam in thy own.”

Does the Professor presume to be a greater authority
than the Gita, and does he fancy that the pontifical

airs he assumes wili awe and impose upon any but babies
and infants ? The Gita rightly occupies the place of
eminence among the Hindu Books by reason of the
liberality of its teaching, and of the philosophic. and
seientific value of the instruction imparted in it ; it advo-
cates no rigid caste-distinctions, assigns to no caste ex-
clusive privileges and prerogatives, but exhorts all—men
and women and the lowest-born as well as the highest-
born—to improve life’s opportunities, to ameliorate their
condition, material and spiritual, and attain to the
happiness of earth and bliss of heaven. Prof. Sundara-
raman and others of his narrow school of thought would
do well carefully and thoughtfully to study the Gita and

ponder over the divinely cosmopolitan character of its
teaching, before making an exhibition of themselves |
the press and on the platform, and sztiing up as religio
dictators and hierophants. : '
44, BALACHRTTY AGRAHARAM,
KumBaRONAM,

g S. V. SUBRAHMANYAM.
February 25th, 1917. ;

The Present and the Future

[BY AN OBSERVER] g

Nor all the sophistry in the world can induce a patri
tic and intelligent non-Brahmin to think that at the
present moment what is called Home Rule will be to
his advantage. From an All-India view of the question
it has always been a self-evident proposition that it is
Buitish rule which unites the various races, clagses and
communities of India, and till that union is completed, till
a united Indian nation becomes a reality, the authority
of the British rule must continue undiminished. The
elements that constitute a nation are well-known, The
impatient Indian idealist imagines that he could sum-
marily dismiss nearly all the fundamental requisites of
nationality and yet India could become a nation, be-
cause there is one common Government for the whole
country. But what becomes of the ecommon Govern-
ment itself if Home Rule becomes an accomplished fact
to-day ? Its authority becomes undermined, and it will
cease to be the essential instrument of Indian unity
which it has been for generations past. ;

The Indian National Congress bas been made pos-
sible because of the English tongue. But the Home
Rauler and the Revivalist would promptly dispense with
the Hnglish language itself. He wants the vernaculars
to be rehabilitated and English practically cash out.
Wheat is this agitation for the introduction of the ver-
naculars as a medium of instruction but a sinister move
to displace English altogether ? 1f English disappears,
where is the other Indian language which is going to take
its place? There can be no united Indian Nation with-
out & common language, and no Indian language has
yet been discovered which would be accepted as a
common language by all the races of India. The revi- .
valist, who significantly enough is also a Home Ruler,
indulges the hope that he can take the people of India
back io the Brahmanical India of old, because he finds
that the modern Hindu is no respecter of his sacred
person and authority. g

Now, ignorant critics ask, why millions of non-
Brahmins oppose the grant of immediate Home Rule
since the central principle of Home Rule is the
sovereignty of the majority. But these estimable per-
sons ignore the fact that what matters is not numerical
strength, but their improved outlook on life and their
enhanced sense of self-respect. India is the land of a
dreamy philosophy, and that philosophy has being made
use of to drug the multitude to a life of inaction and
slavish obedience to the priestly class. A

The demand for higher Government appointments hag been
the chief articlein the creed of the Indian politician, The
is a story told of the Indian deputation which visited Engl
in 1836 which is not without interest in this connection, Ths
deputation went to Birmingham to help the candidature ¢
John Bright against that of Lord Randolph Churchill.
deputation had a private interview with Mr. Bright a
Mr. Joseph Chamberlain was also present. Asked |
Bright to explain the aims and objects of the Indian Nat
Congress, which at that time was quite an infant in
the delegates explained their views fully, at the end o
Mr. Joseph Chamberlain quietly intervened with the
“ in other words all of you, educated Indians, wan
Government appointments for yourselves.”—dJustice,
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“A Brahmin Plea for Non-Brahmin Support of
- Home Rule”

A NON-BRAEHMIN REPLY
THE non-Brahmin has, throughout the history of thls
country, been tite humble follower of the Brahmin.
Though he never perhaps sank to the ideal depths of
slavishness depicted by Manu, he seldomn had the
courage to stand on an independent footing, It was
natural therefore that when the other day the South
Indian Liberal Federation of Madras broke through
Za this three thousand.year-old habit, the Brahmin Press
: was simply infuriated. Bul after the first outburst of
fury, maturer consideration restored to a certain extent
their equanimity. They had reluctantly to recognise
that after all there is such a thing as the People who
could not always be ignored. It seems to me that
recently a soberer tone has characterised the utterances
of the Home Rule papers in discussing the non-Brahmin
question. “From threat and abuse they have descended
to persuasion.

The article, *“ A Brahman plea for non-Brahmin
Support of Home Rule,” publighed in the last issne of
this journal, is one of these sober attempt at conversion.
“Indian'* pleads for non-Brahmin support of Home
Ruole on two grounds : Flirsi, That Brahmins never ab
any time kept the non-Brahming down. Secondly, that if
India had Homs Rule, the Brahming would not be able
to keep non-Brahmins down as the latter would form
the majority of electors. To prove his first statement
« Indian " says that this country has always been
governed by non-Brabmins or non-Hindus—never by
Brahmin kings. How then can it be asserted that
non-Brahmins were kept down by Brahmins? If I
were discussing a theoretical question whether under
cerain circumstances Brahmins could or could not keep
down the non-Brahmins even under the rule of a non-
Brahmin king,I would point out that mentioning the ruler
of & country is not equivalent to the finding out of what
1 may call the incidence of political power. But such a
theoretical discussion would be of no value whatever ;

_for no laboured proof is necessary to show that both
under non-Hindu and non-Brahmin king somehow or
other the Brahmins did continue to keep the non-
Brahmins down. We.are here not concerned with the

~ means by which they won this power of dominafing

over ofhers, we are only concerned with the fact
that such domination existed. We bave concrete facts
before us. The figures given by Mr. Theagaraja Chetty,
whose accuracy there is no reason to doubt, prove beyond
doubt that there is a Brahmin domination in almost all
Government departments, And there are reasons for
thinking that in many cases this is due to a clan-feeling
very strong among the members of the Brahmin commn-
nity. With regard to Ancient India it is undoubted
that there is a book called the Laws of Manu. We need
not discuss why it was that non-Brahmin kings allowed
the promulgation of such bocks. The mere ‘existence
of that book is enough to show that the Brahmins did

kesp down the non-Brahmibs.
As regards the second statement that with the broad-
‘ening of the electorate the non-Brahmins would get an
. undisputed majority, again what I called ¢ the incidence
of political power' must be considered. It is feared
that owing to the backward condition of the wuon-
‘Brahmin castes and the existing disunion among them,
 their numerical Superiority will be rendered ineffective
and the astute Brahmin with his strong clannishness will
the master of the gituation, - This, T believe, is the

fear that the South Indian Liberal federation entertains.
But there are further and stronger objections, However
broad the electorate of an Indian Home Rule Parliament
may be, it cannot, under the present circumstances, be
broad enough to include the working classes. Power,

- therefore, will be in the hands of the high-castes, whether

Brahmin or non-Brahmin. What will be the fate of our
fifty millions of untouchable Jabourers? As long as ths
spirit of caste lives and flourishes among us—Brabmins as
well as non-Brahmins—as long as millions of untouch-
ables continue to exist in our midst, so long must we be
regarded as unfit for Home Rule—for serious political
responsibilities of any kind. We are often told that
such an attitude is unpatriotic, that sectional interests
should not be allowed to jeopardise national aspirations.
We need not be afraid of political catchwords, which
mean nothing. How can a nation that is as yet only a
hope, a dream, have any aspiration ?

What is Home Rule ? It may be defined as the rule oi
the people by the people for the people. This is the no-

blest political ideal that ever inspired a country ; and we

are all Home rulers in the sense of desiring $o see this
ideal realised. We know, of course, that this isithe
avowed object of the Home Rule leagues of Madras and
Poona. But we oppose them because their actions show
that tbe‘y are insincere in the pursuit of this object, if
a man really wishes to introduce ‘‘ rule of the people
by the people for the people® the first step he will
naturally take will be to secure for all persons in this
country the status of ordinary human beings. Af pre-
sent 50 millions of our countrymen are treated as un-
touchable beasts whose approach spreads pollution. Ot
all the evils from which India suffers this is the one of
the greatest magnitude. And this is the work noteof
the alien Government, but ‘of the higher castes f‘:%‘m
whom the ranks of our political leadei's are recruited,
I don’t even say that the Home Rule League should
abandon political work till the final extinection of caste.
What I ask for is only that the members of the Home
Rule League should assert their sincerity by giving up
caste themselves and making the violation of caste one
of the conditions- of membership. Class spirit and
national spirit are mutually antagonistic. We read in
the history of Furopean countries how the class-s':?nt
which was strong in the Middle Ages bad to decay bvsore
the nations of modern Europe could grow, Our plesenﬁ
Home Rulers wish to create a nation and simultaneously
to perpetuate caste. This is like wishing for midday
and midnight to occur together. It is an impossible
feat. We are told we were politically great in an-
cient times when India was independent.” We are
reminded of Chanakya’s writings and Chandragupta’s
government, I admit that we had well organised
governments founded upon conguest and the slavery of
one race by another. But we never had a nation; or
any pation of democracy. These ideas came in with
the advent of the British. Fuarther a Home Rule govern-
ment based upon caste will never last long. For why
did the British first came in ? Because we were weak,
We were weak because Caste prevented our offering
a united front to our enemies. If a Home Rule govern-
ment is established on the same insecure basis, what
guarantee is there that very soon we shall not have
operating among us those causes of disunion and weak-
ness that brought aboué our original downfall ?
Therefore the only sure and wise method of striving
for Home Rule is to uproot caste, to kill the caste-
spirit. But fo-day that spirit shows no signs of weaken-
ing ; nay, it seems to revive and flourish under"the
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-aegis of the Madras Home Rule League. This shows
‘hat the higher castes of this country have not yet under-
-stood the real cause of our country’s misfortunes, or that
they are so selfish that they will not give up their righs
-of tyrannising socially over those below them, Adversity
has soms use. Aand subjsction to a foreign govern-
‘ment is good till invidious and unjust distinctions are
evelled dowa. Common suffsring must teach us the
-great lossons of democracy and brotherhood. We, the
-owar casfes, claim to be men—ind until that is re-
«cognised we do not want to have anything to do with
these social tyrants. The European may treat us as an
infgrior ; but the Brahmin will treat us as a beast,
unﬂucha.b\e and polluted ; the only hope of bringing the
higher castes to their seases lies in the continuation of
foreign rule.

This is, I know, a gad, a shamsful thing to say—that
“we require the presence of the foreigner to compel us to
‘treat ctir brothers us men. But nothingis gained by shut-
ting our eyes to fach ; and the shamsfulness lies not in the
“ Class animosities,"’
says ‘“ Indian,” ¢ are easy to create but very difficult to
kill ®at.”” Quite true. The caste system is a standing
example. " List us, true Home Rulers, try our best to
vooh out all class animosities by pulling down the Brah-
min from his padestal and elevating the Chandala from
‘his abyss. If this preliminary work of national reform is
<effected, the attainment of political Hlome rvule will be a
comparatively easy task.

The tree is known by i3 fruits ; and judged by this
.old biblical test, the Dravidian movement is most praise-
worthy. Young as the movement is, it has distinctly
sobered the tone of the Brahmin Press; if has taught
our, Home rulers that even the despised Sudra has, even
aft®r three thousand years of Brahmin domination,
<enough spirit left in him to raise a voice of protest.

E. Raman MENON,

Letters to the Editor

BRAHMIN MUTILATION OF DRAVIDIAN SCRIPTURES
‘Bir,

In the 17ch February issue of the Advocate there was an
intssting contribution on the subject of Brahmin muti-
lation of Hindu sacred books. In no uncertain voice
have Orientalists condemned this fraud of the Brahmins,
and I shall here quote ** the words of one of those who
had attempted to interpret Indian feelings for the bene-
fit of Faglishmen, in his introduction to a book published
in 1871 by him on Folk Songs of Southern India,” Mr.
Charles E. Gover states :

¢ Ty is the common remark of all who study Dravidian
The fact is
induced by the growing influence of the Brahmins. Af
first warmly repelled, becausa of the pretensions of the
priesthood, it gradually forced its way to the front, as the
influence of an educated and closely united class ever will,
mainly because it embraces all the higher literature. For
a while the fight was evenly maintained, but the foreign
element progressed till almost the whole written liteva-
ture of the Hindus became Brahmanic. Indigenous poetry
fell into undeserved contempt or, where that was nof
possible, was edited so unscrupulously, that the original
was hidden under a load of corruption. Take for ex-
ample the Songs of Sivavakyer. Purely deistical and
strongly opposed to idolatrous and cumbrous ceremonial,
they were so vigorous as poetry, o fervid in expressing
the inmost feelings of every honest heart and took such

2 hold upon the people, that they could not be burke
What followed ? The Brahmins have corrupted w
they could not destroy. . The editing of all books gradu
ally fell to them, because they alone had the leisure
and knowledge that literary labour required. To the
public demand for Sivavakyer they responded b
issuing “ expurgated and improved' editions. an !
editor added new names and references to Siva or
Vishnu, left out further verses from tha original, an
softened still more the many vigorous phrases. Thlé
process was coniinued till it became almost lmposslbié,
to discover the original. The Mackenzie MSS contain
but one mutilated copy of a decently pure collection.
The ouly copies that I have been able to purchase are as
obscure and overloaded with puranic superstition as the
legend of any pagoda. The same thing has occurred with
all the best Dravidian poetcy. The *Gnana Venba ™
cannot be obtained at all, though in the 15th century
it was one of the most popular of books. ®he ** Thiru-
valluva Charitra " has been remodelled till it appears
that every early Dravidian writer was a Prabmin,
although the very object of the book was to show that
Thiruvalluva and his fellows were Pariahs, Still the
book is looked upon as something almost heretical, and
this becanse it seems to show that Brahmins could
marry even Pariah women in past ages without loss of
caste, and that early literature was chteﬂy culﬁlvated :
by the indigenous races.
¢TI the Malayala.m country, where Brahmanic inﬂu-
ence is most powerful, the greater part of the popular
songs have perished without leaving a trace of their exista
ence. Iiven in the temple services translations from the
Tamil puranic chants are constantly used. At the other
extreme of the social seale, where Brahmanism is no;ﬁ
forcing its way, the hill tribes are musical with ballad,
lyric and dirge. They have songs for every event in
life, They cut the first sheaves of harvest to a song.
Then come into life, are married, and die to the
music of some chant, song or requiem. As far &8 my
information extends at present, ballads proper do nof
exist, except among the hill tribes. By ballads I under- :
stand songs coataining a story, in which the catasbtophe :
or triumph is the key to the whole piece. The temleney 5
of the national mind is ethieal. The Brahmanie impoth-
tions ave usually violently araorous, or exhrav&gmt’ly.
wild. In neither case is there room for the sxmple
pathetic ballad ? " i
Mr. Gover gives numerous instances in the course ot
his book and every one ianterested in the progress of non- :
Brahmin communities should attempt to find out the
means adopted by the sacerdotal class to keep the masses
in ignorance. V. BN
s o

JRTIE

INTERMARRIAGE

Ax esteemed friend of mine, Mr. C. V. Krishnaswamayya
Garu, Distriet Maaosiff of Chingleput, writing to me in
connection with my vindication of the non-Brahmin
movemeant that appeared in your valuable journal,
which, by the way, he is pleased appreciatively to
he ‘‘enjoyed very much the tone and language
article,” expresses the view that, in all discussion:
Caste, the closely connected question of mbermamiuggb
arises, is a rather troublesome one, and presents
difficuities whlcn, in bis opinion, cannot bs easily

view he holds, for I ki problem of iater
13, of all socm.l problems in India, ea,mest of golg
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of the triple test laid down in the Books, of colour,
character and calling, results, and mast result, in the
interesting revelation that there are no Brahmins left in
modern India, in the only authorised sense of the ancient
appellation. There is but one caste at present, the caste
of the Hindus, and there being but one caste, and oue
essentially undifferentiated community, the community
of the Hindus, the question of intermarriage becomes
perfectly meaningless and absurd. I do not understand
what led Dr. T. M. Nair, in his famous speech at the
Dravidian Association, to classify the modern Hindu
community under the two heads of Brahmins and
non-Brahmins. Either, all are Brahmins or all are non-
Brahming, and those who call themselves Brahmins
nowadays have as little right to do so as.I have to
call myself the Prime Minister of England, or the
Secretary of State for War, or the Emperor of Japan.
The Sourashtras of this Presidency who, till very
recently, vent by the name of Chetties, are now
designating themselves Brahmins and Aiyars—why
should they not?—and I have been informed by a
member of the intelligent and enterprising and philan-
thropic Sourashtra community—that manuscripts. are
being slowly unearthed to prove that the Sourashtras
‘are the lineal descendants of Vasishta—the celebrated
Brahmin who taught Sri Ramachandra. I do not see
why manuscripts should not be forthcoming to thay
effect, for India is a land inexhaustibly and spona
taneously fertile of palm-leaf manuseripts. A right and
an understanding study of the Aryan literature and a
grain or two of commonsense are all that is needed to
solve satisfactorily the questicn of intermarriage which,
in my humble opinion, is eugenically most desirable, in
view of the rapidly growing physical degeneration of
the modern Hindus.

44, BALACHETTY AGRAHARAM’)

KuMBARONAM, S. V. SUBRAHMANYAM.
21st February, 1917, S

THE S0010-POLITICAL DINNER
DEAR BIR,

The letter on ¢ A Socio-Political Dinner ”’ which was
published in your issue of the 24th Februaryand yonr
own note appended to it are somewhat surprising. Your
correspondent complains of the * social boycott ” prac-
tised by the Brahmins and therein seeks the raison
d'etre of the non-Brahmin movement. I have not
been able to understand his argument quite clearly.
¢t With the non-Brahmins excluded from fellowship with
the Brahmins, is it to be wondered af,”’ he asks, * or to
be complained of that the non-Brahmins seek to streng-
then the bonds of fellowship among themselves?” He
writes as though there are only two castes—the Brah-
mins and the non-Brahmins. Since the Brahmins do
not eat with the non-Brahmins the latter are seeking * to
strengthen the bonds of fellowship among themselves."
Do all non-Brabmins—Chettiars, Naidus, Pillais, Muda-
liars, -and a hundred others, not to speak of the

- Panchamas—form one caste? Is there interdining among

them ? If there is not, I do not see how they can
strengthen the bonds of fellowsbip among themselves,
or why they should all combine against the Brahmin,
1f the object of the promoters of the non-Brahmin
movement' is to destroy ‘‘the hydra-headed monster’
caste, why should they call their movement the non-
Brahmin movement as if there is no caste prejudice
among the non-Brahmins ? Are the foriy millions of non-
Brahmins_of Southern India willing that caste should

go? If they are then I admit they may reasonably-
complain against the exclusive spirit of the Brahmins.
But every one knows that the caste-spirit is as rigid
among the non-Brahmins as among the Brabmins. I
wish that our non-Brahmin friends, who so glibly
condemn the exclusive spirit of the Brahmins, would:
realise this!

And then, Mr. Editor, I am surprised at your note..
You praise Mr, Srinivasa Iyengar, the President of the
Madras Hindu Social Reform Association, for the
courage he has shown in giving a dinner in honour of
an England-returned person. His courage would have
been appreciated in the eighties of the last century..
And we are in the 20th century! If a man offilr.
Iyengar’s position and acquirements should be content to-
move 8o slowly—and that in the Metropolis--1 wonder-
how many centuries must elapse before we can think of,
say, inter-caste marriages! Perhaps you are satisfied
with Mr. Iyengar’s ¢ Social Reform,” because a number-
of educated men of high position excused themselves
from the diuner. It is exactly this sort of consolation:
that is responsible for the wery slow progress our country
is making in matters of Social Reform. Why shpuld
you compare. the President of the Madras Hindu Social
Reform Association to these “laggards’ ? Surely the-
President must move more rapidly if he is in earnest
about the Reform movement.

VIZIANAGRAM. M. V. N. Sussa Rauv.

[It is rather difficult to find out the exact position of our
correspondent with regard to Social Reform. He seems to:
justify the exclusive character (from the caste point of view)
of the Socio-Political dinner under reference or at least to-
find fault with “ A Friend ” for pointing it out and its bearing
on the non-Brahmin question, and at the same time to be so
enthusiastic about dining with England-returned persons ag to-
think lightly of the difficulties in the way of a Brahmin getitle-
man who has not cast off the sacred thread dining with an
England-returned person in his own house. We do not regard
such a dinner as the ne plus ultra of Social Reform either in the
metropolis or in the mofussil : but we do not at the same time-
think that its significance ought to be altogether ignored. If
our correspondent is really in earnest about England-return-
ed persons being freely associated with, he ought to be-
equally earnest about Brahmins and non-Brahmins interming-
ling at dinner. Or, does he really want that dining with
England-returned persons should be confined to the circle of
each caste, forgetting that an England-returned person iggpso
facto a man who has broken caste, so much so that, acc%ng.
to the orthodox view, an England-returned Brahmin is a non-
Brahmin. As for the question which our correspondent
raises in the first paragraph taken separately, we leave it to
“A Friend” or some other non-Brahmin correspondent to
answer it in the interests of real Social Reform rather than to-
defend the non-Brahmin classes for what exclusiveness they
practise among themselves.—Editor, S. R. A.]

The Path of Social Progress *
NoTES oF AN ADDRESS BY PRINCIPAL T, L. VASWANI, M.A.

A little girl sat one day in the palace of a king ; and the-
king pointed fo a piece of marble and asked the girl ; ¢ To
which kingdom does this belong ?”’ and she said ‘ Sire, it
belongs tio the mineral kingdom.” The king next pointed to a
fruit and once again asked : “ To which kingdom does this
belong 2" and the answer came quick : ‘‘Sire, it belongs to the-
vegetable kingdom.” Then the king pointed to the skin of
the animal and asked again the familiar question, and the
answer came: ‘‘ Sire, it belongs to the animal kingdom.’’

And then the king asked: ‘‘ To which kingdom do you and.

T belong?” For a moment the girl paused; then with a

» This will be published by the Theistic Endeavour Society,

Madras, E., for sale at one anna each in the form of a neat.

leaflet,
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flagh in her beautiful eyes she gave an answer worth volumes .
of philosophy ; the girl of tender years said: ‘ Sire, we belong
to the Kingdom cf Heaven.”

Of this Kingdom of Heaven the great intetpreters of human
life—the world’s poets and prophets, seers and sages—have
spoken again and again. But as we face our actual environ-
ment the question arises—does it not? “Where is the Kingdom
of Heaven?” And do I exaggerate when I say that some of
the leaders of human thought have felt disposed to speak in
tones of melancholy rather than in exultant straios of joy?
TRead the Meditations of Marcus Aurelius, the Royal-thinker
of antiquity; study the Novels of Thomas Hardy and the
poetry of Swinburne, and you find that they have spoken in &
melancholy strain concerning life and its problems. Naturally
the question arises: Is the Kingdom of Heaven a reality ?
May it not be after all an illusion—a poetic fiction—which can-
notffjand the test of man’s reflective consciousness ? Where is
the Kingdom of Heaven ? >

There was a time when-people in Burope thought that the
Kingdom of Heaven was situated far away, in some star-lit
realm of the gods who lived on Olympic heights away from
the madding crowds of men, making oceasional excursions
‘into this world; the Kingdom of Heaven was a Supernatuaral
Resalm, closed to ordinary men, open only to priests,
mediators between the human and the divine. Naturally the
priests constructed a caste of super-men, and in course of
time, persecuted ordinary men who dared to differ from the -
prieshy caste. And in the day religion began to persecute, in
that day it discredited itself and the priests. of faith.

Western thought has gradually moved away from thesuper-
natural and the speculative towards the ethical, the practical,
the social. Salvation is social; none may hope to grow ex-
cept ag he comes info right relationship with the Social whole,
and the Immanent Spirit that works with us through all the
yearxs of life.

THE KINGDOM OF HEAVEN Is THE SOCIAL KINGDOM

1t is a Progressive Reality, and to establish it on the Plane
of Manifestation man must co-operate with God. Of this
social character of Spiritusl Life, Hinduism has been conscious
hcﬁ'the beginning of her days; and when that earnest and
liberal thinker—Dr. Pratt—says in his recent book on India and
its Faiths that the Hindu lays small stress upon character,
personality, he indulges in an inaccurate observation nob
expected of a Doctor who tells his reader that he is not a mis-
sionary but an independent student of India and India’s reli-
gious life.

Hinduism is a Synthesis of Life and the Gita’s one greab
word is dharma which means the falfilling of social obliga-
tions: asceticism was but an incident, a pathological pheno-
menon, in the evolution of Hindu race consciousness.

social consciousness immanent in the Hindu faith has
rece®.d a new empbasis in our days and this is in no small
measare due fo the impact on India of Western Types of
Culture and Civilization. Not without reason is it that the
Hew indegenous movements of religious reform in India—the
Brahmo Samaj, the Prarthana Samaj, the Arya Samaj, the
Ramakrishne Mission, the Sikh Panth—are all' pledged .to a
programme Of social progress. The new reflective c?nsc:xous-
ness sends the summons of a Religion of the Will which is the
Religion of Life. In anew form the old Dualism returns upon
us; the will of the Higher Man is discerned to be in conflict
with the will of the environment: and man is learning the
tputh that if he-is to realise himself—his higher seli—he must
overcome the resistance, subdue the will of the earth-environ-
ment. The ideu is growing upon us that the future of the
pation will be shaped by gocio-economic forces; a.nd gome
in our midst are anxious, with the © New Machiavelli ” of Mr.
Wells, to protest against the politics which are a kind of ** dog
fioht »’, instead of *‘a great constructive process”. One
recalls the words of Charles Kingsley : * For five and t.wenty
years my ruling idea has been that the.reconstruchmn of
Society on @ scientific basis is not only possible but the only

> political object worth striving for””. The Social Problem con-

fronts us everywhere; and a Social Gospel is one of the urgent
needs of the Nation. Love of India is not flight to the past,
clinging to forms and rites and creeds; love of India is

~must spring up in different parts of the country,,menf&! 0

the love of India's people, the women, the children, hh‘ngl‘eﬁ:‘
masses whe suffer in silence and look to us for the help and th

service which is denied them ; patriotism must be a reality—a
concrete physical reality, an affectionate service of Ind
people and India’s earth. Men filled with this

< . VIrTAL PATRIOTISM

thought and men of action eager to solve the Social l’roh'le!fr.'{.',E ;
Then from her sea of sorrow shall India rise purer ‘and
grander, nobler than of yore ; and all the nations greet with
sweet surprise, a gladder Ind than ever smiled before. i

Pass we on to notice very briefly, some of the pressing
social problems of Modern India, the first in importance is to
my mind the problem concerning the status of women. i
regard it as the most urgent problem, for I believe thab e

THE FAMILY IS THE FOUNDATION OF CIVILIZATION 2
In old books we read that Maya, the Divine Mother, created
the Universe : how superior this conception to that of Aristotle
who thought woman was a mistake of .nature in the attempt
to make man. Woman is the maker of the civilization ; for she
makes man: the mother’s stamp is printed on the child.
Woman’s intuition and idealism, her mysticism of sympathy
and imagination are needed to help India’s men in solving
the great problems of the nation. Yet how small the nuvmber
—not more than twelve hundred according to the statigtics of
1809—of India’s girls in the higher stage of secondary edu-
cation, We send them fo schooland soon give them away
in marriage before they have begun to realise the responsi-
bilities of domestic life; we withdraw them from the school
at an early stage and India sees the sorry spectacle of boy-
husbands and baby-wives. Early marriage and widowhood"
go together; the cruel custom of sati was done to death
by woman’s great saviour, Raja Ram Mohan Roy, but the cold
satt continues. 3 S
Next we have the social evils and disorders due to extreme.
poverty and the de-humanising of social relations. Plato had
a true perception when he said that social troubles would
arise if the cities of the rich and the poor were established
within the One City of man. Manhood is destroyed by extreme
poverty. So many are ill-fed and ill-clothed ; several millions
in India can only have one meala day; famines break out
almost every year; what a wastage of humanity! The new
economic situation has brought with it the problem of over-
crowding ; millions are condemned to live in houses which are
no better than hovels and smoke holes; and how many are
there who are denied even the poor consolation of these hovels
and who sleep on the open roads and in the public streets
only to catch malaria, and influenza and other diseases and
die premature deaths ? 3

THE MUNICIPAL CONSCIOUSNESS

must be quickened and the problem "of securing habitable
houses for India’s sons and daughters must be solved. Culture,
liberty, religion—all the deeper values of life—can have little
meaning for people starved to a slow death., The physical
which is the natural basis of national life has been long ignored
in India; the children are underfed; high rents and overcrowd-
ing in towns have condemned s0 many to live in houses with-
out proper ventilations. Is itito be wondered at that diseases—
really preventible—claim victims by the thousand every year?
We should have conferences to deal with the problem of fevers
and infectious diseases in Tndia; we should organise bereaus of
information concerning these diseases; we should have hospitials
under communal or public controlso that every one, no matter !
how poor, could have the benefit of expert medical advice and
treatment. Let there be cheap literature regarding health and
local sanitation and let ns distribute it among children ag ,WO%}L
as adulb citizens and women ; why should we nob have fext
bocks in hygiene for students of the Secondary Schools a1
Colleges ? 3 : !
PLACES OF PILGRIMAGE,
once centres of holiness, are become tio-day means of sp;jéa'd
epidemic; why ean’t efforts be made to create a publi
science concerning the mafbber and re-model old pilgrim
the light of sanitary science ? Municipal consciousnes:
. be enriched with the latest knowledge concerning the

g
i
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ment of cities, and Musicipal Corporations should exercise
greater control over city-life ; Co-operative Societies should be
helped with funds; habitable houses for the poor should be
built in the suburbs ; public parks should be multiplied ; Muni-
cipal bodies should exercise sanitary control over factories and
schools and private houses ; special taxes and duties ghould be
levied on all things which intoxicate the brain ; and munici-
palities should have their own dairies to supply pure milk ; so
much of infant mortality is due to bad milk in big cities.
Common prescriptions can be easily learnt by the layman; and
small bands of men and women can do splendid work by visib-
ing the hospitals from time to time.

Tndiscriminate charity, though well meant, only perpetuatbes
pauperism ; it does not restore the poor.to economic independ-
ence and self-reliance ; it puts a premium on the doubtful
virtue of pity, and has a tendency to malke incapable the
potentially ‘efficient’ ; the best way of helping another is that
which makes him independent of help; there should be a
voluntary National Committee to guide our public men in
granting charibies by showing the relative needs of particular
social organisations ; we should have agencies for the control
of beggars and dependants including the so0-called sanyasies in
Tndia. We also need Free Legal Aid Bureaus to secure justice
for the poor and chastise the wrongs inflicted on the weak by
the cupidity and tyranny of the rich.

Agaip, there is the pathetic condition of the Indian labourer;
T know not when the day will come when industry may be
efficiently democratised and the labourer may have a share in
the management of industry. One thing I strongly feel thab
the labourer’s wages should be raised; the hand worker does
nob receive enough for efficient living; economic life must be
humanised; western economic theories must be subordinated
to a moral perception of the deeper values of life ; I do firmly
believe that the country which tramples upon the divinity of
those who earn their daily bread with their hands may nob
expect to be great. The shocks and jolts, the conflicts and
repressions of ciby-life are responsible for several disorders ;
rest-cure, open air, the opening of the heart to the Beauty
and Wonder of Nature, recovery of rural conditions by wise
town-planning, all these will help India’s civic life in several
wagys. Insaniby, ib has been rightly said, grows with the
growth of civilization ; the cruel competitions of a semi-bestial
civilization such as invades us to-day build up restless brain-
cells which cannot stand the strain of life without some
healing influence of ruralisation! It was an inspiring

PICTURE OF CITY-LIFE
which Burne-Jones depicted in the following words :—

«T shall nake a man walking in the street of a great city,
full of all kinds of happy life; children . . » and lovers
walking and ladies leaning from windows all down greab
lengths of streets to the city walls, and there the gafes are
wide open, letting in"a pace of green field and corn field in
harvest ; and all round his head a great rain of swirling autumn

leaves blowing from a little walled graveyard”. This dream=

picture of a painter-seer is the picture of a city whereof the
people will be healthy and happy, lovers of beauty and of
nature-communion. And when India builds such cities, there
will grow up strong men and women ; and healthy, happy,
clean, well-fed, efficient parents will become the builders of a
great Future for the Nation.

Then there is the Problem of the Education of Indian boys.
QOur Schools and Colleges sent out into the world young men,
most of whom became clerks, on salaries less than the wages
of mechanics. We need character-building education. Plato
was right in pointing out that the aim of education is a
progressive development to

KNOWLEDGE OF THE GOOD
We need education which will train the sensory or nervous
gystem of the child, and equip him with a better organisation
to face the problem of life,
Nayatma Balalune na labhyal
the gelf cannot be realised by the weak—so says the Hindu
Seriptures. A medical examination of even the small number
of out boys who attend schools and colleges will disclose the
distressing situation of a large percentage suffering from physi.
cal defectis and diseases most of which can easily be preventeds

i

¢ R

We need education which will not exalf unduly the sphere
of memory but will secure a right relation between the intel -
leetual, aesthetic and social elements of life. Now many
schools and colleges are there which develop the aesthetic
side of their pupils by drawing out the sentiments of the
higher self through music, literature and contach with the
wonder and mystery of Nature? Now many of our students
are encouraged to do social service, to help the ‘¢ untouchable’’,
to give medicines and books to the poor, to organise social
service committees and develop the civic conscience? We
need education which will influence those who have not the
means to join a school or college: vacation schools, village
iraprovement societies, evening classes, night schools, travel-
ling libraries, rural libraries, circulating libraries of vernacular
literature, lantern lectures, museums, athletics, public recrea-
tions, musical clubs, these are some of the agencies for
popularising the new knowledge that travels to-day froq:;}he
western world.

We need free secondary education controlled by People’s
Associations. We need education which will break the intel-
lectual apathy of the masses; we need education which will
excite in India’s young men the sacred thirst for investigation,

direct the attention of the suitable students to agriculbural .

farms and industrial organisations, relate learning o industry,
%o business, to the material development of the country. We
need education which will give the student an equipment for
life, and knit together the various communities in India,
we need education which is inspired by & great ideal—thetideal
of nation-service and the Reality of an Inner world.

This Programme of Social Progress can only be sustained
by earnest, thoughtful, gelf-less men. Goethe, Carlyle,
Tmerson did well in pointing out that the determining factor
in human progress is personality rather than ideas ; and the
persons who have lifted up societies and nations have been
dowered greatly with the will to serve. Such men India hadin
the past ; such men India needs again., Sanyasies of service —

THE TRUE SUPER-MEN OF HISTORY—

men who feel the pulse of Reality and shine with a strange
glow of sympathy and love drawn from depths, divine-men
who, insilence and with gpeech, live and act and serv&’ﬁhe
great Fuature, shall yet be the saviours of Indian society.” Of
such men spoke the Buddhist Scriptures  with love as a basis
we will ever be suffusing the whole world with thought
of love, far-reaching, growﬁ great, beyond measure, void
of anger and ill-will.” OConcerning the work of such, sings
the Gita in the well-known words :—*This world is fettered by
works, save the work that has for its end sacrifice. Work
%o this end do thou fulfil,' O son of Kunti, free from attach-
ment .

« Work that has for its end sacrifice”’—Is the work that en-
dures while so many other things pass away. Work offered as a
sacrifice to the Universe will grow from more to more‘j;ﬁh is
the Law and they who rejoice in this Life of Sacrifice “4ail be
the true Saviours of Nations. For they will go to the dark
lanes and dreary homes and carry to the poor and the weary
the whisper and dream of

A REPUBLIC OF THE RIGHTEOUS
They will take up the mute harps of the Motherland raising
India’s ancient canticles and India’s new hope of future years
in new tongues which the Modern World can understand; they
will interpret the meaning of her old hills and streams and
scriptures and nature-paths still alive with the ancient eloqu-
ence and quick with the voice of a great Future; and though
they may wander clothed with poverty, unknown to fame, they
will yet be among the Mother’s noblest sons. For in the rising
and setting of the sun they will see the Mother’s Vision and
in the whisper of the wind they will hear the Mother’s Voice
and far over the distant seas and on the hoary headed hills and
within the silent-sacved forests and through the stars thab
float and the birds that sing and the flowers that bloom and
the fields that wave yet with golden corn— there will come

to themn
THE MOTHER'S CALL

to nation.service. And in well-beloved tongues the Mother’s
Voice of the Love that is born of 4nand, the Faith triumphant
over all fears, the Mother’s Call from the depths of the heart
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still comes to you, to me, to every one, who calls himself a
child of this Ancient Land: the Mother speaks; her voice
comes floating over sunny lands and silver sands : the Mother
Calls : how many will lift their living heads? how many will
arise, O brothers! O sisters ! how many will arise in answer to’
the Mother's Call, filled with the answer-passion of the soul to
lose themselves in the service of the Sacred Whole, ready to
wander, as servants of the Sacred Cause, to wander and work
birth after birth till India, whom we love and sing, is blessed
again by the ancient gods and goes forth again upon her great
ministry to the Nations that have lost the Vision which alone
can heal and save the movement of Modern Civilization ?
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——Like a touch of the wizard’s wand Little’s Oriental
Balm acts on these painful disorders. The effects are
simply marvellous. Oane application and the pain sub-
sides as if by magic. It hus been done thousands of
times without a single failure.

LITTLE’S ORIENTAL BALM

is the one sure-acting remedy for Neuralgia and Head-
aches.

A bottle on your,shelf makes your housebold pain-
proof. ' :

First relieves, then cures all manner of externsal aches
and pains.

1t bas lifted the could of suffering from the brow of -
humanity. "

Sold at Re. 1 per bottle. Of all Chemists and Medicine

Vendors throughout India. 55 : i
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ﬁle—é(;ﬁth Indian Export Co., Ltd.
- ~ MADRAS

Contractors to Government,
Municipalities § Ratlways

Tata iron and Steel
Steel Sheet' Piling
British Portland Cement
+ Heilger's Standard Coal
~Titaghur Paper
Poilite Tiles and Sheets

Teon Belting

Drainage Appliances
Steel Pipes
Cast Iron Pipes, etc.

Insurance—FIRE, LIFE AND MARINE

Tel. Address: « XEBEG’ MADRAS. 'PHONE No. 49
Post Box No. 37

The South Indian Export Co., Ltd.

(INCORPORATED IN ENGLAND)

4, McLean Street = - =

THE SUN TYPEWRITER

At last it has been found possible to place on the market a
high grade Standard Typewriter at a popular
price.

The Sun Typewriter stands for all that is
good in typewriting, and we guarantee that
the writing done by it is so superior that it
cannot be duplicated by or imitated on any
other writing machine. <

It is as far superior to the usual typewriting

as copperplate engraving is to cheap printing.

It is provided with the. characteristic inking mechanism that
has made the * Sun” Typewriter famous the world over for
beautiful, clear and perfect typewriting, and which is possible
only by means of the direct inking of the. type by the ink roller
mechanism just at the time of printing. -

A revelation in writing machine production.

Madras

OUR GUARANTEE

We agree to replace without charge to the original purchaser
as long as it is his property, at any time. any part of the Sun
'f'ypewriter that wears out or breaks, other than ink rolls
and rubber platens, which are expected to wear on all
writing machines.

P —————————e e e e

Rs 200 ;
Also supplied with the Ink ribbon
mechanism at Rs 225

INSPECTION CORDIALLY INVITED.

METHODIST PUBLISHING HOUSE
19, Mount Road, Madras

THE SOCIAL REFORM ADVOCATE
(Published Every Saturday)
Annual Subscription, Rs. 5 in advance, Single Copy, As. 2

Buginess Lietters should be addressed to the MANAGER,
and Lietters for publication and Literary Contributions
__to the EDITOR, 964, Thumbu Chetty Street, Madras E.

Printed by

Glenfield & Kennedy’s
Water Works and-

(3RD MAROCH,

The Christian Literature Society
Memorial Hall, Madras

School Books
Village Government in British India. By John Mathai,
B.A., B.L., of the London School of Economics and Political
Science with a preface by Sydney W ebb, Professor of Public
Administration, University of London. Rs. 3-8-0. 5

A Book of English Poetry.

A choice of the most beautiful

Poems with English Language—580 pages. Over 1,000

Poems. Rs. 4-6-0.

- Human Derelicts. Medico-Sociological Studies for Teachers

of Religion and Social Workers. Hdited by T. N. Kelynack,

M.D. Rs.

The Red Glutton., With the German Army at the Front.

Rs. 2-12-0.

A Literary History of the Arabs. By R. A. Nicholson,

M.A. Rs. 9-6-0.

The Land of the Moors. By Budgett Meakin. With {‘jlus-
trations and Maps. Rs. 12-4-0.
The Religion of Islam. By the Rev. F. A. Klein. Rs. 5-10-0.

The Modernising of the Orient.

Cooper. Rs. 6-6-0.

By Clayton Sedwick

The Life of Legend or Gandama. Trubner’s Oriental Series.

Rs 6

The b:arva-Darsana-Sangraha. Trubner's Oriental Series.

Rs. 6

The I;it_e of Hinen-Isiang.

Trubner’s Oriental Series.

Rs. 6.
Modern'Religious Movement in India. By J. N. Farquhar,

Rs. 9.

Japan's Modernisation. By Saint Nihal Singh. As. 14,
Progressive British India. By Saint Nihal Singh. Asgi4.

Home University Library of Modern

Knowledge
"The Ancient East. )
Master Mariners.
History of Scotland.
Wars between England and
America.
Common Sense in Law.

Co-partnership and Profit-

Sharing.
Problems of Village Life.
Un-Employment.
Plant Life.
Modern Geograpby.
William Morris.
Ancient Art and Ritual,
Elizabethan Literature.
Architecture.
Chaucer and His Times.
Russian Literature.
1rish Nationality.
Liberalism.
Shelley ? Godwin and their
Circle.
Health and Disease.

As. 12 each

The Principles of Physio-
logy.

Rome.

Polar Exploration.

Matter and Energy.

The Making of the Earth.

Napoleon.

Origin and Nature of Life.

Political Theught in Eng-
land.

Landmarks in French Li-
terature.

Psychical Research. ' j¢

Painters and Printing.

Poland.

Belgium,

Central and South America,

Prehistoric Britain,

The Alps.

The School.

Political Thought fro m
Spencer to to-day,

OLD INDIAN STAMPS

and Current (used) Stamps of high value will W _jpur-
chased. Rates :—Current face value per hundri7=-dld
double their face value and over per hundred, by
“Namby,” C/o Editor, “Social Reform Advocate, Madras.’

APPLY @~

AMRUTANJAN

For all

‘ Aches and
C Pains. The relief is

immediate.

[ Fainga ;C 8 Annas
B\ Per Pot
ANJAN DEPOT,
6, Thumbu Chetty Street, Madras

1,. KING at tke Methodist Fublizhing House, Mount Road, Madras, and Published by
% 0. KANDA: wAMI CHETTY ab 964, Thumbn Chetty Stree/, Madras.
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