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FOREWORD

PADMaAsR1 N. D. SUNDARAVADIVELU, M.A., L.T.,
Vice-Chancellor,
University of Madras.

Tamil language can take pride in possessing a priceless jewel
in the Tirukkural of Tiruvalluvar, a work of all times and climes.
It is common knowledge that Tiruvalluvar deals with such topics
as the sublimation of the individual, his education, domestic life,
statecraft etc. In short it breathes the soul and genius of ancient
Tamil Culture noted for its catholicity and breadth of outlook.
That it is a work of Universal appeal is evident from the fact
that it is translated in several languages of the world. Paradoxically
however in the words of V. V. S. Aiyar “very few in the world
outside of the Tamil country have heard the name of the poet
whose work is intended not merely for their own age or country
but for all times and for all mankind.”

It is in the fitness of things that in the momentous year of
1972, the year of celebration of the twentyfifth anniversary of
India’s independence, when we remind ourselves of the need for
promoting National integration, that the Department of Tamil of
the University of Madras organised the first All India Tirukkural
Research Seminar with a view to provide a forum for scholars from
the various linguistic regions of our land to make a comparative
study of Tirukkural and other similar works in ithe other languages
of India.

The collected papers were presented by scholars hailing from
Punjab to Kerala and Gujarat to Assam representing a fair cross
section of the entire Indian Union.

bcholars have succeeded in a measure in drawing parallels
Setween Tiruvalluvar on the one hand and Kabir, Guru Nanak,
Basava and other savants on the other. Translations of Tirukkural
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m other languages like Marathi, Telugn etc., also forma the theme
of some of the papers.

This first All India Tirukkural Research Seminar, 1 believe,
has succeeded in a measure in establishing the much needed rapport
among scholars devoted to the study of Tirukkural and I hope
that in the years to come it would pave the way for greater and
more fruitful endeavours in creating a much deeper interest, among
the people of our land, in the great literary masterpiece of
Tirukkural which has rightly been extolled by no less a thinker
than Ariel as ‘one of the highest und purcst expressions of human
thought .’

Madras, } {Sd.y N. D. SUNDARAVADIVELU
3—T-~1973. (Vice-Chancellor)

Lo

PREFACE

In recent years, a new orientation ‘on modern lines has been
given in the Department of Tamil to carry on work particullarly
by way of conducting seminars and publishing journals. This 1
consider is a sure way for the fermentation of new ideas and
also to bridge the gap between the elite and the public. As a
sort of pilot scheme, a ten.day seminar on the various aspects of
Ancient Tamil Literature was conducted in the Department of
Tamil in 1972. Encouraged by the success of this Seminar, the
University was approached for permission to organise an All-India
Seminar on Tirukkural Studies. This was done because it was
felt that Tirukkural, a work of universal appeal, must be made
known, as a first step, to scholars in the whole of India. The
authorities of the University headed by our dynamic Vice-Chancellor
Padmasri N. D. Sundaravadivelu welcomed the idea. The University
Grants Commission was approached for financial assistance and
they were kind enough to provide funds to the tune of a little
over Rs. 8,500/- for this purpose. Our invitation to twelve delegates.
outside Tamil Nadu and two delegates from each of the Annamalai
and Madurai Universities was kindly received and we had the best
co-operation from each one of the delegates, in an ample measure.

We are extremely happy not only to have got through this
Seminar successfully, but also in having published the papers
presented therein. To the efforts made by my predecessors-teachers,
Dr. R. P. Sethu Pillai and Dr. M. Varadarajanar in propagating
Tiruvalluvar's Tirukkural by lectures and publications, has now
been added by holding this Seminar, a further phase of All-India

understanding and appreciation.

Dr. R. P. Sethu Pillai, our first Professor of Tamil created the
first endowment lectures for Tamil studies in the University of
Madras in the name of his beloved mother —Sornammal—and
expressed his desire that at least for the fiest ten yeziu's the lectures
may be based on the study of Tirukkural. Accordingly, we now
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have the learned lectures of ten scholurs on Tirukkural, nine of
them in English and one in Tamil, published by the University
of Madras in two separate volumes in 1971.

We had the good fortune to have Dr. Navalar V. R. Nedun-

chezhiyan our Pro-Chancellor and Minister for Education, to

inaugurate the first All-India Seminar on Tirukkural Studies, and

Silambu-c-Celvar Padwashri M. P. Sivagnanam, Deputy Chairman of

the Madras Legislative Council, to relcase one of the publications
of the Tirukkural Rescarch Centre written by Thiru M. Shanmukham
Pillai.

I may be permiited to recall with a deep sense of gratitude
that it is our latc lamented Chief Minister Dr. Arignar C. N.
Annadurai who conceived the idea of creating cndowments to the
value of Rs. 3.00 lakhs in every one of the three Universities in
Tamil Nadu (Madras, Annamalai and Madurai) as the most
significant and meaningful commemoration of the first (though
second in the series) International Tumil Conference Seminar that
was held in Tamil Nadu in 1968. There can be no better tribute
to the unparallelled love of Tirukkural of the Chief Minister—
statesman and man of letters that late Anna was than to place
the work of Tiruvalluvar of universal appeal on
comparative study of Indian Literature.

the map of

The Madras University has played a pioneering role by
organising this First All-India Tirukkural Seminar Conference for
India’s Literary Integration. It is hoped that the other Univer-
sitics and the scholars therein may arrange to make this meet a
recurring feature of Indian acudemic life, and that the University
Grants Commission may continue to extend its financial support

for such seminars which go a long way in promoting National
Integration.

To organise a purposeful All-India Seminar successfully one
has to choose proper persons as delegates, be in continuous
correspondence with them to get their papers, conduct the pro-
ceedings in an efficient manner and, last but not’ the least, to
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keep the accounts carefully and correctly to the entire satisfaction
of the authorities concerned.

All this was ably accomplished by Thiru K. D. Thirunavuk-
karasu, who was then Lecturer in tbe Tirukkural Research Centre
of our University and now an Associate Professor of Tamil in the
Institute of Tnternational Tamil Studies, Madras.

We are grateful to the other members of the Tamil Department
Dr. C. Balasubramanian, Thiruvalarkal M. Shanmukham Pillai,
E. Sundaramoorthy, M. Balakrishnan and Research Scholars Thiru-
valarkal T. R. Janarthanan, V. Gnanasikhamani, M. Selvarasan and
A. Nagalingam for all their kind and whole-hearted co-operation.

We have great pleasure in placing on record our deep sense
of gratitude for the willing co-operation extended by the South
India Saiva Siddhanta Kazhagam, Sahitya Academy and Tamil
Writers’ Co-operative Society for organising a book exhibition on
Tirukkural Studies which included valuable and rare collections of
the Kazhagam.

Our thanks are due to the Department of Information and
Publicity of the Government of Tamil Nadu for all the publicity
they gave and for the Film shows they arranged. Similarly we
thank Thiru R. Nagaswamy, Director of Archaeology, Tamil Nadu,
for the valuable film shows he arranged for the delegates which
enabled them to have a peep into Tamil Nadu without the travails
of travel.

We are thankful to Thiru S. M. Palaniappa Chettiar, an enter-
prising publisher for hosting a dinner on the 28th May to all
the delegates.

We will be failing in our duty if we do not once again
acknowledge with deep sense of gratitude all the good and great
help that we received from our selfless Vice-Chancellor and his
officers and staff.

The services rendered by our colleagues in other departments vig,—
Thiruvalarkal C. S. Sundaram (Sanskrit Department), M. P. Mukundan
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and Syed Hamza Husain (Govt. Oriental Manuscript Library) and
our colleagues in the Tamil Department Dr. C. Balasubramanian,
Thiruvalarkal E. Sundaramoorthy, V. Gnanasikhamani, V. Jayadevan
and K. Mohanraj in reading the proofs of this publication are
of immense value. We heartily thank them for all their help.

Thiruvalarkal B. Padmanabhan and M. Padmanabhan deserve
our thanks for their clerical assistance. The voluntary services
rendered by Siruvai Mohanasundaram deserve to be acknowledged
with gratitude.

Finally our thanks are due to Rathnam Press for printing this
book in a pleasing manner.

‘ Labour will produce wealth >
(Tirukkural, 616)

Madras, .
2—-10—"73 ]| (8d.) B. #¢h el
Birthtglay > (N. SANJERVI)
0
Mahatma Gandhi, J Professor of Tamil
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MESSAGES

1
No. 7961-M/72. Press Secretary to the President
of India,
Rashtrapati Bhavan,
New Delhi-4,
May 23, 1972.
Dear Dr. Sanjeevi,

The President is glad to know that the University of Madras
is holding the First All India Seminar on Tirukkural. He.wishes
the Seminar all success and hopes that it will  result fn the
popularisation of this immortal Tamil Classic all over India.

With kind regards,
Yours sincerely,

(Sd.) A. M. Appbur HamID.

Dr. N. Sanjeevi,

Head of the Department of Tamil,
University of Madras,

Unjversity Buildings, Madras-5.

“ Girija”
30, Edward Elliot Road,
Mylapore, Madras-4,
May 21, 1972.

Dear Sir, ‘ _
Dr. S. Radhakrishnan thanks the organisers of the All-India

n Tirukkural Studies for their kind invitation on the
auguration of the seminar on the 27th May,

Seminar o

occassion of the in - .
1972, at the University Examination Hall. He‘sends his best wishes
for the success of the function and the seminar.
Yours faithfully,
(Sd.) C. RAMASUBBAN,

P. S. to Dr. S. RADHAKRISHNAN,
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Dr, G. s, DniLLon, Speaker’s House,
Speaker, Lok Sabha. (20, Akbar Road),
New Delhi,
May 24, 1972,

Dear Dr, Sanjeevi,

Thanks for your letter dated 20th May. 1 am glad to know
that the University of Madras js organising the First All-India
Seminar on Tirukkural Studies from the 27th to 20th May 1972.
I wish the Seminar every success.

With best wishes,

Yours sincerely,

(Sd.) G.S. DuiLLoON.
Dr. N. Sanjeevi,

Head of the Dept. of Tamil,
University of Madras, Madras-5.

Deputy Chairman,

Rajya Sabha,
Parliament House,

New Delhi,

May 25, 1972,
I am glad to know that the U
to hold a Seminar on All-India 1
list of participants seems to be
educationalists representing almost
and other eminent research scholars
With so many distinguished schola
the Seminar will prove to be a gre

on Tirukkural,

niversity of Madras have decided
evel on Tirukkural Studies. The
SO impressive that distinguished
all the language groups of India
are taking part in the seminar,
rs participating I have no doubt
at asset in furthering the studies

1 take this opportunity to congratulate the Department of
Tamil of the University of Madras for organising the Semijnar and
send all my good wishes for the success of the same.

34y aq, Murazazy,

Xiii

Raj Bhavan
Ootacamund,
25th May, 1972,

1 am happy to know that the Madras University proposes to
hold an All-India Seminar on Tirukkural Studies on the 27th May

1972.

Tiruvalluvar preached and propagated moral va.lues ai Fherb.ims
of a stable society. His teachings transce'nd barriers o bl'eultglhlil;
class, language, time or space. What is marve.llou‘ls a :vmion
writings i§ the direct appeal to the heart and'ratxona hcto N
to the mind. If we can practise even a fractlofl of ‘; a ardin
left as a glorious legacy life will be full of meaning and rew 8.

I offer my best wishes for the success of the Seminar.

(8d.) K. K. SHAH,
Governor of Tamil Nadu.

6

GOVERNMENT OF TAMILNADU

CHIEF MINISTER
24—5—1972.

ifvi the University of Madras is
: .iS gmm}i“:tg A:l(; II::; tSh::]tninar on Tirukkural Studies, with
RO theUnli‘vo:rsity Grants Commission. The eternal values
o fmﬁ'l'the f life enunciated in Tirukkural can be propagated as
an‘:‘\t vge:ig:s tz humanity. 1 wish the Seminar all success,
a -

(8d.) M. KARUNANIDHI.

Dr. N. Sanjeevi, .
Head of the Department of Tamil,
University of Madras, Madras-5,

Y
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Deputy Minister of Education
& Social Welfare, India,
New Delhi,

May 23, 1972.

| am glad to learn that the First All India Seminar on
Tirukkural Studics is being held at Madras from 27th to 29th May
1972, under the auspices of the University of Madras.

A Seminar of this kind will definitely help people of other
regions to know more about our ancient literature in general and
Tirukkural in particular. Tt is also gratifying to note that scholars
representing all the 14 National Languages are participating in the
Seminar.

My best wishes for the success of the Seminar.

(Sd.) K. S. RAMASWAMY.

Dr. N. Sanjeevi,
Head of the Department of Tamil,
University of Madras, Madras-5.

K. VEERASWAMT, High Court Buildings,
Chief Justice. Madras-1
May 22, 1972,

Dear Dr. Sanjeevi,

I am glad to hear that the First All India Seminar on
Tirukkural Studies has been arranged. Tirukkural is by itself a
University of Knowledge and will justify any number of such
Seminars. | wish the Seminar all success.

Yours sincerely,
(5d.) K. VEERASWAMI,

XV

9
K. KAMARAJ 8, Thirumalai Pillai Road,
T. Nagar, Madras-17,
Phone : 441373
26th May, 1972,
Dear friend, ,

T am in reccipt of your letter of the 20th instant. I send my
good wishes to the University of Madras for conducting All India
Seminar on Tirukkural studies. May your endcavour be crowned
with success.

Thanking you, Yours sincerely
N 3

(Sd.) K. KAMARAJ.

10

Dr. Rasan Sir Muthiah Chettiar Chettinad House, Adyar,

of Chettinad. Raja Annamalaipuram P.O.,
Madras-28,
Chettinad, 26th May, 1972.
My dear Dr. Sanjeevi,

I thank you for your letter of the 20th instant regarding First
All India Seminar on Tirukkural Studies to be held from the 27th
to 29th instant at the Madras University Examination Hall, Madras-5.
I am glad that many Professors, Vidwans and Rescarch Scholars
from various Universities of India are taking part in the Seminar
and that a Thirukkural Book Exhibition also has b:en arranged.
It is necessary that Seminars like this should be arranged every
now and then to enable all Professors and Heads of Dcpartments
of all Universities and Colleges, as well, to enable them to meet
and chalk out ways and means for further improvement in Studies,
better progress and prosperity. I am happy that Thiru Ma. Po.
Sivagnanam, M.L.C., Avargal, Dy. Chairman, Tamil Nadu Legislative
Council will release the publication of the Tirukkural research centre
on that day. | wish the Seminar to be inaugurated by our distinguished
Educational Minister Hon’ble Dr. Navalar V. R. Nedunchezhiyan,
M.A., D.Litt., all success under the distinguished presidentship of
our revered Vice-Chancellor, University of Madras Padma Shree

N. D. Sundaravadivelu Avargal. '
Yours sincerely,

(Sd.) M. A. MUTHIAH CHETTIAR.
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T. M. NARAYANASWAMY PILLAI B-27, 11th Cross, Thillainagar,
Tiruchi-3
23—5—1972.

I am very glad that the Madras University is holding the
First All India Seminar on Tirukkural Studies on 27-5-1972.

I am also glad that Hon’ble Dr. Navalar V. R. Neduncheziyan
Pro-Chancellor of the University of Madras and Minister for
Education is inaugurating the Seminar, and our Vice-Chancellor
is presiding over it and Thiru Ma. Po. Sivagnanam is releasing
the publication of Thirukkural Research Centre.

Let me congratulate the Professor of Tamil and Lecturers
associated with him in this research. This is a noble cause. 1
send my best wishes for the success of this Seminar. I am sure
this Seminar will bear fruit. Thirukkural is a book of which we
are all justly proud; it has no limitations of time, age or country;
it lays stress on the Universal, Moral and Spiritual values which

are ignored in this age. Rightly has our poet Bharathiar sung
thus :—

“ UGT@BOIGT 508 Zur 2.V g 5B H— Sib i
urdTUsp @aTae. spmT@

It is right that this Seminar is now held on an All India Basis.

May Valluavar be studied and appreciated more and more
and may he be the Guiding Light to bring together all the
Nations and Pcoples of the world and establish unity out of the
present conflicts, which disfigure the world today. By the influence
of Thirukkural man will become more humane, and it will lead

to peace, goodwill, understanding, sympathy, brotherhood and
progress.

(Sd.) T. M. NARAYANASWAMY PILLAL
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Hon’sLe Dr. V. R, NEDUNCHEZHIYAN, Mm.A., D.Litt.,
Minister for Education and Local Administration, Tamil Nadu.

Let me first of all congratulate the University of Madras for
having arranged this Seminar on Tirukkural. Though this ancient
classic of Tamil literature is fairly well-known in many foreign
countries, within India itself it has not spread as widely as it
ought to have been. No doubt, there has been translations of
Tirukkural in other Indian languages, but its study has not
been adequately popularised amongst the several languages of India.
I hope that seminars of this kind will help to spread the message
of Kural throughout our country.

“The Kural is the masterpiece of Tamil literature—one of
the highest and purest expressions of human thought”—so says
M. Ariel. Indeed Tirukkural is one of the highest and purest
expressions of human thought. It is the voice of humanity that
expressed itself in the land and language that were then eminently
suitable for such expression.

Many of the ancient classics when traced from the cudgeon
leaves were found to have variations here and there. But, we
have got Tirukkural in tact. This is solely because the construc-
tion of this classic has been such that it did not allow any kind
of variation. So, Rev. Dr. J. Lazarus observes that * the Kural
cannot be improved nor its plan made more perfect. It has a
perfect mosaic in itself. The slightest change in the size, shape
or colour of a single stone would mar the beauty of the whole.”

We all know that literature is the product of civilisation.
The literature reflects the age and culture whose fruit it is. But
the unique feature of Tirukkural is that it transcends the age in
which it was produced. From the historic point of view, one may
say that the author of Kural was a revolutionary both in his
outlook and approach towards life. Perhaps the pristine principles
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of ethics of the earlier times werc clouded by spurious and
superstitious doctrines gathered during the course of time, and the
author in his attempt to ward off these clouds, had made a
remarkable contribution to the world literature that has withstood
the test of time.

A deep study of the work of Tiruvalluvar will show that
even in this modern age, we have not attained the sagacity to
understand and adopt certain fundamentals in our public and
private life. Much of our thinking even today is based on the
assumption that cthics and morals aim at the refinement of the
individual. No doubt it is so. But the refinement of the individual
is not an end in itself. It is only a means to an end. So, the
author of Tirukkural while defining aram (&ymi—justice or virtue)

says that “ Aram’ is that which produces happiness, not happiness
of the individual but social happiness.

DMmBHrer umeuBg @erinbwm G mELTID
UDss ymupd .

According to Tiruvalluvar, whatever yiclds social happiness, it
Is justice, it is aram (®ymb). On this criterion, Valluvar describes
all the social virtues as aram (< wb). Family life (@sbeumip), sweet-
ness of words (@a1@s7e0), power of speeci (QerevsugTam), rever-
ence for life (@arsversmw) all these are described as aram (ymb),

When Greek philosophers like Plato and Aristotle and those
who came after them were saying that *Justice’ could not be
defined and that it was a divine mystery, Valluvar was positive
that one need not go to any divine origin to understand the
concept of justice. According to Valluvar, * Justice dwells in the
minds of those who have knowledge of the standard of right and
wrong; so too deceipt dwells in the minds which breed fraud.”

ST UDBSTT Qnehr s o DDGUITw Db
serouBlbgri Omgrden a7y,

In the religious scriptures of those days, aram (8ymw) or darmam
(&710b) was considered as a divine virtue that would ensure the state
of bliss in the next world. But this concept of aram (o mib) was
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never acceptable to the genius of the Tamils. A poet of the Sangam
age by name Mutamdsiar (ep-Guwrdwri) while praising his patron
Kin’ called Aai (<gpus) sings:

Bibsowsd QeSS 1D MICHINHE DT DD

S pefi%v  euemsflaeT QHUISGVGT ; L9 D(Hd

si@mi @&t p GmpsTer, .
SpRGL UL LT D) S(UGTans  GuGSHT UG, (ymwo. 134)

The ancient Tamils thought that adhering to aram (i) with. a
view to secure bliss in the life hereafter is nothing but a mental:{y
of trade. The author of Tirukkural who represents this noble‘ tradi-
tion of the Tamil culture, has unequivocally describes. justice .or
aram (9ymib) not as any spiritual observance tfut as a .way of life,
a way of harmonious living that leads to social happiness.

The opposite of the word aram (ojwib) as used by Valluvar is
pali (L), that is social vice.

Qewpuiw GsTHd IDEET FOAUDHS
e whurew Garmd UL

Thus pali (uy) is social vice and aram (=ymw) is social virtue.

The touchstone adopted by Valluvar in judging an act as aram
(@1 mw) or not is to find out if it leads to social good. Having
this basis principle in mind, Valluvar defines many of the virtues.
According to him, vdimai (eumiiemw) is not mere speaking the truth
but speaking in suchra manner as not to cause any harm to others:

aumisew sTaTLL@u G wWiGseflar wrG smedr mib
Sow Geors GFTa6.

Similar examples can be multiplied to show that Valluvar
had always the society in his mind when defining virtues.  This
is a very important aspect which one could not afford to forget
‘ assessing the relevancy of Tirukkural to the modern world.

I said Valluvar was a revolutionary. When he found the
society divided into castes and creeds, when he found man being
given a place in society according to his birth, Valluvar revolted

iv
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against it and said ‘‘all are equal by birth though they may be
different by their deeds and achievements.”

Wound@id srewr e udia@n A plQuracr
Qowi@aTfled Boum miemi wiTedr.

Valluvar could not conceive the creation of the world if any
one has to eke out his livelihood on the charity of another—

Brogid e uliumpad Goucrigsr Lgbg
Ca®e o b wrer.

Thus. a spirit of secular humanism pervades throughout the
work of Tirukkural.

As is well-known, Valluvar has divided his monumental work
into three major parts, namely, Virtue, Wealth and Love. He has
covered almost all aspects of life in his work. So much so, we

find in Tirukkural the gems of modern Jjunisprudence, politics,
economics, state~craft and love.

In my opinion, the third division Kamathuppal (»mwsgiuTew)
has not yet been subjected to detailed scholarly study. Kamathup-
pal which is pure in its sentiments and refined and decorous in
its expression, deserves a more careful and closer study than has
been bestowed till now.

At the end of the Second World Tamil Conference held at
Madras in 1968, three endowments of three lakh rupees each had
been created in the three Universities of Tamilnadu with a view
to stimulate study and research of Tirukkural. Under the auspices

of these endowments, much useful work is being done by the
scholars,

But inter-University Seminars of this kind will definitely pave
the way for the wider understanding of this great Tamil Classic.

Rev. Dr. Lazarus has said that ““it is refreshing to think th’a’\t
a nation which has produced so great a man as Valluvar and so
wnique a work as Tirukkural cannot <be a hopeless race. The
morality he preached could not have grown except on an essen-
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tially moral soil. To those, therefore, who labour for the salvation
of the Tamil people, the Kural must be a work of peculiar, nay,

intense, interest.”

For all of us who work for the uplift of our Indian nation,
Tirukkural, which represents the Indian spirit in its truest form,
has great relevancy not only for the present but also for the

future.

Dr. B. Natarajan has rightly said that Kural shows the way
to life’s poise depicting its simple graces and innoc.:ent pleasm.lres
with delicate touches of pleasing poetry and pf:rsuaslve. reas?nlng.
Its philosophy is perennial ; its coverage i.s umvefsal;' its w1sdc1>m.
is profound; its humanism is pervasive; 1.ts brev.lty is masterly;
its orderliness is amazing and its poetry is exalting.

In conclusion, I express my good wishes to you f;ll who are
partaking in this Seminar and I also express my gratitude 'to .the
learned Vice-Chancellor of this University for having kindly invited

me to inaugurate this Seminar.
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Assamese
AN ASSAMESE TIRUKKURAL
BY
Dr. UPENDRANATH GOSWAMI

The Tamil classic Tirukkural of Tiruvalluvar of the first century
B.C. has not been translated into Assamese. But a similar work
ascribed to Dak Purusha called Dak carit, Dakar Vacan or Dak
Bhanita occupies the same position in the Assamese life and society
as the Tirukkural does among the Tamil speakers. Here also the
author has ©succeeded well in packing much thought into a few
words’ It is an Assamese ‘Code of Morals’ The wise sayings
of Dak are still held in high veneration like Vedic utterances:
¢ dakar vacan vedar vani’ Aphorisms like Dak’s saying are in
vogue in Bengal, Bihar and Orissa also. This indicates the cultural
unity of the whole of eastern India. In the aphorisms of Dak
his birth place is mentioned as the village Lehidangara in Barpeta
sub-division in Kamrup district of Assam. The apkorisms also
refer to three hundred and sixty tanks full of boats in the village
in which Dak was born. As put by a noted writer on the
history of Assamese literature, ““the centre of radiation of the
apkorisms must have been somewhere in Kamrupa and Dak’s
place of birth has perhaps been rightly located at the Lehi village
in the present Barpeta sub-division of Assam.”*

About Tiruvalluvar, Sri C. Ramalingam writes: “It is un-
fortunate that over knowledge about the life and times of the
sage Tiruvalluvar is next to nothing.” Again, * Tiruvalluvar is not
a name but an epithet for the teacher of religion of the Parias
of South India and Kural merely means ‘short stanza,” so in
fact we know neither the name of its writer nor the title of
this famous anthology.”® On the other hand Dak is not a name.
It is said that he gave a call (dak) to his mother when he was

1. Neog, D.: New Light on History of Asamiya Literature.
2, Winternitz, M. ; History of Indian Literature, Vol, TII, Part II.
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just born to look after him. At that time he also prescribed
remedies for relief from the pains of child birth,

Legends also connect the life of Dak with that of the great
Indian astronomer Varaha Mihira of Navaratna fame. It is said
that this great astronomer one evening took shelter in the house
of the family of Dak consisting of seven brothers. The wife of
the youngest brother who had no child served the guest and was
blessed with a son. This child was Dak. If this story is taken
to be a correct one, the date of Dak will be placed at about
the sixth century A.D. His aphorisms however were certainly not
recorded as soon as they were given out, but were transmitted
orally for generations from the father to the son. Their spirit also
seems to be modified here and there by the succeeding ages. Thus
the exact date of composition of the sayings of Dak is not known.
It is certain that they have been compiled by some one at a later
stage and most of them ‘“have come from a person having wide
experience and intimate knowledge of human life and of the living
world.” The aphorisms of Dsk are certainly the accumulated

wisdom of ages showing ‘the wisdom of many and the wit of
one.’

The wise sayings of Dak are composed in rhymed couplets
with a few telling words. They number more than one thousand
and are divided into at least a dozen discourses. They deal with
such subjects as Agriculture, Weather, Medicine, Politics, Astrology
and every aspect of household life. Dak also enjoins upon the
observance of Dharma as manifested in the construction of tanks
and temples, centres of food-distribution and the plantation of trees.
He also dilates upon the futility of man power, wealth and decora-
tions as man’s life is uncertain and short. He glorifies charity and
gifts to which nothing else is superior. The discourse on child
birth deals with the new born baby and its mother. It describes
not only all the methods of nursing but also dwells on the food
and diet of the mother. They are most sound and practical advice
informing a thorough knowledge of ancient midwifery. The dis-
course on Religion deals with the acquisition of vistue, The
household affairs are dealt in the discourse on Morality. The
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discourse on Politics mentions the responsibilities of a king and
his subjects.

For a clear picture of the materials dealt with by Dak
Purusha the following extracts may be considered:

If you would achieve virtues, then keep water by digging
tanks. More virtues are acquired by planting trees; and
building of monasteries are worthier deeds.

He who gives food will never have to go to the re.gion
of Yama. Giving of food and water is such a great virtue

that no other virtue can supersede it.

The moment one gets a good article of food one should
give it to gods and Brahmans then and there.

Know a king by his gifts, a horse by his ears, a .razor
in the tone that sharpens it, and a woman in bathing.

A king who envies his subjects is like a physician who
dies by his own poison.

Habitation is safe where the king rules. Where there 1is
no king on the throne one may be beaten on the street,

That is the good bullock that digs ground t.'rom .a raised
mould of earth with its horns and that girl is good whose

mother is good.

That wife promotes welfare to the household. whose teeth
are small, voice soft, who lights the lamp just at dusk

cooks and addresses every onc geatly.

Never give shelter to that woman who allows a passage
through her compound, and goes to market though young
and who moves about at her sweet will.

kshmi dwells in that wife whose voice is not heard by

L ead and who first weaves

neighbours, who spins fine thr
and then speaks about it.
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His life is useless who has to gather fuel everyday, who
has been taken away by creditors, who has to depend for
his livelihood upon others and who lives away from home.

Give that quantity of rice that you would and add thrice
that quantity of water. If by this proportion the rice is
not boiled, then do call Dak insane.

The fruits of commerce can be reaped even in cultivation.
Of what avail can gold and silver be? For you are sure
to die of starvation when there is no rice. Let there be
plenty of diamond and gems; your death is certain with-
out rice,

One that reads, another that teaches and the third that
grows betal-leaf plants, should have no leisure to think
of other things.

An anthologer is of no use if he cannot properly interpret
the rising of the stars. What is the use of wealth if it
is not enjoyed and given in charity.

Do not fill the stomach all at once. It will injure your
health,

The household where the son consults the father in all
matters is like a well-governed kingdom.

Thus it may safely be said that like Tiruvalluvar, Dak Purusha
also “stands above all races, castes and creeds and teaches common
human morals and worldly wisdom.” Like the Tirukkural, the
Dakar Vacan is a ‘veritable treasure house from which all may
benefit.’

Bengali

A BRIEF SURVEY OF OLD AND MIDDLE
BENGALI LITERATURE AND A BENGALI
TRANSLATION OF THE TIRUKKURAL

BY
Dr. Mrs. AMITA DAS

Pandit Nehru once wrote that each of our great languages is
not merely the language of a part of India, but is essentially a
language of India, representing the thought, culture and develop-
ment of this country in its manifold forms.

It is not possible for all of us to have direct knowledge of
all our numerous regional languages and literature. But we should
at least know something about the classics and the famous books
written in these languages. Only in such a way we can broaden
our outlook and achieve cultural unity.

In this paper, 1 have tried to sketch in brief outline the
history of old and Middle Bengali language and Literature and
point out possibilities of a comparative study of the Kural with
our didactic literature. In the concluding part of my talk, I have
said a few words about the only Bengali translation of Tirukkural

available now.

We all know that in very ancient times, Sanskrit dominated
the literary world in North India. Consequently, the growth of
our regional languages was slow. But Tamil had ap independent
growth and hence it goes very far back into antiquity. The
North Indian languages are derived from Sanskrit and Apabhramsa-
Apabhrastha (Avahattha). But, although the root was the same,
the regional languages each developed their own styles according
to different regional and ethnic characteristics.

Bengal was originally a land outside the pale of Aryan
civilization. Her people were non-Aryans. Aryan civilization came
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to Bengal in the 3rd and 2nd centuries B.C. From this time to
the 12th Century A.D., Sanskrit was the literary language of
Bengal, although some evidence of the use of Apabhramsa is also
found in the copper plate and stone engravings of this period.
From 8th Century onwards Bengali literature developed its own
distinct literary style known as ¢ Gaudariti.’

There is evidence that the B:ngali language emerged from
Prakrit Apabhramsa-Avahattha by the middle of the 10th century,
if not earlier. Mention may be made of the copper plate grants
of the Pala Kings of Bengal.

The earliest records of Old Bengali poetry are the collection
of the Carya Songs dated between 10th and 12th Centuries.
These were discovered by late Haraprasad Shastri in 1916 in a
manuscript preserved in the Nepal Darbar Library. 48 such songs
have been found and there may have been more. Some of the
songs were in Sanskrit, but mostly in Old Bengali bearing traces
of Avahattha. They were the work of Siddhacaryas or spiritual
masters and the names of 22 poets have been discovered. The
songs were written in Sandha Vacana or code language and carried
a double meaning. Some of the songs are in riddles, some are
didactic, some are philosophical, some use imageries from con-
temporary life. For instance, here is a song by Lui, the oldest

carya poet, wrilten in Abahattha or Lankika which reveals pure
mystic thought.

“It is neither being nor non-being by such an experience
who can be convinced? Lui says: My child, the reality is elusive,
it pervades the Three Essences but its whereabouts is unknown.

Its colour, form and appearance are indiscernible: how then
can it be found described in the various scriptures ?

What can I say and to whom can I make an authoritative
statement, when, like the reflection of the moon on a sheet of
water, it is neither real nor unreal.

Lui says: what should I be contemplating on? No clue of
what T am engrossed with is discernible.”
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Between 10th and 12th centuries, we also find didactic and
directive couplets written by the Tantric mystics. They were
called ‘doha’ and their collection ¢Dohakosa.” The doha
collections of only 3 writers, Tilo, Saraha and Kanha have
survived. Some of the dohas are related exclusively to secret
tantric rituals (Vajragiti), whereas others expressed much that was
common among the different religious cults prevalent at the time,
such as a spirit of pure devotion, absolute surrender, highest reve-
rence for the guru etc.

The high-water mark of Middle Bengali literature of the 13th
century is Jayadeva’s °Gitagovinda,” written during the reign of
Lakshmansena, the last Hindu ruler of Bengal. It is a collection
of songs written in Sanskrit, but its rhythm and rhyme is
essentially Laukika or Bengali. It is sweet, soft and melodious.
It is said that Jayadeva first wrote in Bengali and then translated
his Lyrics into Sanskrit. The Bengali poet Jayadeva’s work
popularised the theme of the love of Radhakrishna as one of the
main subjects on North Indian Lyric poetry for several centuries.
He uplifted what was purely an erotic subject into a religious

and spiritual one.

In Middle Bengali Literature we find both Aryan and non-
Aryan influences. On one hand we find Puranic themes, such as
the legends of the Puranic Gods and Heroes, namely, Krishna,
Rama, Siva on the other hand we find Laukika themes like stories
of Siva’s family life, stories of Krishna’s boyhood, tales of the
serpent goddess Manasa, stories of the Natha cult and the Dharma
cult. We also find romantic love stories, riddle -poetry, didactic
and educative couplets. Among the last-mentioned category, Daker
Vacan appears to have been a common heritage of eastern India.

Another example of didactic verses in Bengali are known as
* Khanar Vacan® or sayings of Khana. According to experts,
these sayings may have originated earlier, but were mot written
down before the 13th century. They contain much wisdom and
useful information as well as weather observations. Khana is a
legendary female character and regarded as a great sage of the
past. Khanar Vacan cover a variety of topics, including astrology,
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future predictions, astronomical calculations, practical advice to
farmers on cultivation of land and crops etc. To quote a few,

If it rains at the end of Magha,

The king is fortunate and the land is blessed.
Again,

A person who has bullocks, but does not use them in
cultivation, will suffer always.

These vacanas are aphoristic and cannot be construed as having
any esoteric or deep philosophical meaning. Khanas sayings are
not really comparable to the sayings of Thiruvalluvar, which are
much more lofty, philosophical and universal in appeal.

Long narrative verses were popular in Middle Bengali lite-
rature. They invariably evolved around a popular deity. So we
have Manasamangal, Dharmamangal and Candimangal, which are
narrative poems depicting the stories of Manasa, Dharma and
Candi respectively.  These poems reflected the existing social
conditions and were meant for mass consumption.

~ The story of Rama was ever popular. The oldest known poet
of Ramayan in Bengal is Kirttivasa Pandit. No definite date can
be assigned to him, although the 15th century is generally accepted.

The most remarkable narrative poem on the Krishna legend
written in Bengali is known as Srikrishna—kirtana written by Badu
Candidas in the 16th century. It became very popular and has
still retained its popularity in Bengal. The tone of the writing

is human and secular. Many of the episodes described are not

to be found in Purania works on Krishna. The style of writing

is agreeable and it is the nearest approach to dramatics poetry in
Middle Bengali literature.

The upsurge of the Bhakti movement in Bengal under Sri
Caitanyadeva in the 16th century gave a further impetus to Bengali
lyric poetry. The popular poetic language was known as Brajabuli
(meaning the language of Braja). This language was cultivated by
the Vaishnava lyric poets of Bengal, Assam and Orissa. Brajabuli
lingered in Bengali literature even upto the 19th century.

A Benéali Translation of the Tirukkural 9

I feel I ought to stress here that although religious as well
as secular didactic verse has formed an important part in the
growth of Bengali literature, they do not represent the mainstream
of Bengali literary development. The chief vehicle of Bengali
literature from the earliest times to the present day, is lyric as
well as narrative poetry of a very high order—not didactic verse.
The melodious poetry of Jayadeva, the imaginative narrative poetry
of Kirttivasa, the beautiful imagery and love lyrics of Candidas
and later Vaishnav poets built up a literary tradition which was
handed down in time to the greatest lyric poet of modern India
—Rabindranath Tagore. Didactic verse in Bengali never really
assumed the same status as Bengali lyric poetry.

Tirukkural dates back to the 1st century A.D.. There i.s
nothing comparable in antiquity to the Tiru‘kkural m. Bengali.
Scholars have been engaged in research in Vaishnav lyric poetry
and have linked up the songs of the Vaishnavs in Bengali with
those of the Alvars of South India. Similarly a study of the
Tirukkural might throw new light on our literature.

I admit that the Tirukkural has not been ;eriously or widely
studied in Bengal. It is true that there is a translation of the
Tirukkural in Bengali. It was translated by Sri N.alini Moh.an
Sanyal; and published by Bangiya Sahitya Parishad in '1.937 with
a foreword by the eminent Bengali Scholar Dr. Suniti Kumar
Chatterjee. In the foreword, the legendary story about Va%luvar
is told. The translator tried to maintain the purity of the original
as far as possible. But no commentaries are given.

Even this work of translation is now out of print, .and the
only copy available to the public is in the National Library at
Calcutta. It is high time therefore that a new translation of the
Kural is made in Bengali with adequate commentaries. Conscious.
efforts must also be made to publicise it in Bengal.

I am sure that the driving energy of the Tamil Scholars whom
I have met in this Seminar, would be able to inspire their counter
parts in Bengal to take a fresh look into the Tirukkural,

A-2



Gujarati

TIRUKKURAL AND MEDIEVAL
GUJARATI POETRY

BY
Dr. RAMANLAL C. SHAH

Recently a Vegetarian Conference was held in Bombay when
the Tamil Poet Tiruvalluvar was also quoted for vegetarianism,
for Tiruvalluvar has said “How can a man adopt the way of
compassion, gorging on the flesh of other beings in order to
fatten his own flesh.” In the past also Tiruvalluvar was quoted
in Vegetarian conferences, in India and abroad. This is just an
instance; but there could be many more instances, not only of
special occasions, but even of a daily life, when one could quote
or remember some or the other suitable ‘Kural’ of the poet
Tiruvalluvar. This is because Tiruvalluvar as a saint and as a
poet could see the life in its full perspective. He has written
Kurals on 133 topics which cover almost all the aspects of life,
including love and war. Gratitude, self-control, compassion, Truth-
fulness, Fortitude, Penance, Hospitality, Charity, Ignorance, Hypo-
cracy, etc. are the topics of permanent interest for the whole
mankind. They are not limited to the people of any one nation,
or of any one language or of any one period, but they will
remain alive and fresh as long as the human race survives.
Shree Kasthuri Sreenivasan, who has translated Tirukkural in
English verse rightly states in his introduction that

“ Tiruvalluvar does not advocate any system, doctrine,

practice or ritual. The conduct he prescribes is based
on reason and logic from the standpoint of pure ethics.

His philosophy is universal. He addresses all mankind,
not only of his time, but of a]l times.”

Tiruvalluvar’s * Tirukkural,’ which is known as the Tamil
Veda is a classical work on both the science of living and on
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the art of living, if we scparate the art and science of living.
Dr. K. M. Munshi says,

“In its essence Tirukkural is a treatise par excellence on
the art of living. Tiruvalluvar, the author diagnoses
the intricacies of human nature with such penetrat%ng
insight, perfect mastery and consummate skill absorbing
the most subtle concepts of modern Psychology, that one
is left wondering at his sweep and depth.”

Tiruvalluvar, a weaver and resident of Mylapore (Madras) was
one of the greatest social philosopher of the second century A.D,
or even ecarlier. He gave his immortal literary work °Tirukkural,’
which has till now inspired generation after generation, particularly
in the southern part of India, in their social, economical, political,
cultural and religious life. Each generation may have drawn inspir-
ation and enlightenment from Tirukkural in the light of their own
social, economical, political, cultural and religious problems. Shree
K. M. Balasubramaniam, in his lecture on ‘A Twentieth century
Assessment of Tirukkural’ and Dr. M. Aram, in his lecture on
‘Tirukkural, its Relevance for the Modern World® have elabo-
rately discussed the topics of Tirukkural which could help in
applying and solving the problems of th.e present .w'orld such .as
rational approach to spirituality and unity of religions, equality
of human races and human mankind, non-violence and sarvodaya,
slaughter of cows and vegetarianism, ideals of ? ruler, of 'del.no-
cracy of army of ministers and executives, corruption, food-ranofung,
prohibition and prostitution, capital punishment, refugees, science
and modern technology, love and sex and psychological approach

to morality, etc. etc.

The poet of Tirukkural is ’profoundly influenced by the best

- part of the Philosophy of Hinduism, Jainism and Buddhism,

without acquiring any typical narrow and dogmatic ch.aracteristics
of any of them, and this is not an ordinary ach.levement in
those days. However, whether Tiruvalluvar was a Jain or not,
like Gandhiji, he seems to have been much influenced by Jain
Philosophy and the Jain way of living. Lord Mabhavir, as quoted

in Dasha Vaikalika Sutra, says:—
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All living creatures desire to live. Nobody wishes to die.
And hence a monk should avoid injury to living beings.

Tiruvalluvar says on Ahimsa in Kural 327:—

“All living creatures love their life. Therefore you should
not kill any living being for the protection of your life.”

Lord Mahavir, as quoted in Sutra-Krutang Sutra, says:—

Hc who posscsses even a small property in living or non-
living things or consents to other possessing it, will never
be delivered from misery.

Tiruvalluvar in Kural 344 says —

Renounce and true penance attain;

Possession brings bewilderment again.

Thus many Kurals of Tiruvalluvar can be compared with
the preachings of Lord Mahavir. Similarly many of his Kurals
can be compared with Dhammapada and Geeta also. However,
Tiruvalluvar has rightly generalized his preaching, maintaining

the height and the dignity of his Kurals. C. Rajagopalachari
states,

“ Tiruvalluvar was one of those rare and great men whose
catholic spirit rose above all denominations and whose
vision was not clouded by dogma or prejudice of any
kind.”

Tiruvalluvar’s Kural on state-Craft and on love give his
poetic work a different look. The poetic genius of Tiruvalluvar
attains poetic height in the couplets on the art of love. His
very subtle observations, combined with his noble outlook and
goal in the art of love, give his couplets an immortal touch.
He has also dealt with the duties of husband and wife, the
family life and children. Thus Tiruvalluvar sees life in a very
large perspective and we constantly feel that the poet speaks
from his heart and speaks what he sincerely believes and what
he has experienced. Such expressions cannot come out without
experiencing and implementing the great ideals in life. It is said,
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therefore, that the poet of Kural must have lived a rich, happy
and contended life of the highest moral standard.  Dharma,
Artha, Kama and Moksha are the four Purusharthas of life, out
of which the poet Tiruvalluvar has dealt with in Tirukkural the
first three Purusharthas which if rightly implemented in life would
help in achieving the fourth Purushartha.

Tirukkural is like a counterpart of Tulsidasa’s Ramayana in
southern India, but Tulsidasa’s Ramayana, though a much lat?r
work, was known to Gujarat much earlier than Tirukkural. This
is because of the geographical situation of Gujarat and it.s affinity
of language with Hindi, rather than Tamil. Perhaps, Tirukkural
was known earlier to the western world than to modern Gujarat.
Much credit goes to the earlier missionaries who pres?nted in
Latin, English, German and French the translations of Tirukkural
to the European people.

We have no Gujarati translation of Tirukkural in the med.ieval
Gujarati literature. Probably it is not known to the 'medleval
Gujarati poets, as nobody has made any reference to Tirukkural
in their works; The poet Tiruvalluvar is more known to the
Gujarati reader during the period of our independence movement,
Mahatma. Gandhi who knew the Tamil language had made
reference to Tirukkural in his speeches. He has said,

““ Tiruvalluvar gave us the famous Tirukkural, holy maf(ims,
described by the Tamilians as Tamil Yeda and by Mr. Ariel as
one of the highest and purest expressions of human thought.”

Tirukkural was first translated in modern Gujarati prose by Shree
Najuklal Choksi and was published in the year 1930 by Sastu Sahitya
Vardhak Karyalaya, under the title °Updeshsaraamgrahs.”  This
work was suggested by Swami Akhandanand Sarwati, the founder
of Sastu Sahitya Vardha Karyalaya. Recently we have another
complete Prose translation by Shree Kantilal Kalani, published
by the University Grantha Nirman Board of Gujarat Government,.
We have no translation of Tirukkural in Gujarati verse form.
This could be done better by one who knows Tamil language
and who has poetic mind and creative ability. We look forward

to such a translation.
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The medieval Gujarati literature is full of didactic poctry
but there is no influence of Tirukkural on it. The roots of old
Gujarati literature are traced to the time of Hemachandracharya,
the well-known Jain Sadhu, the scholar, the poet and the gram-
marian. In his grammar of Apabhransa, the mother of Gujarati
language, he has quoted as examples a number of duhas, some
of which are very remarkable, particularly on the topics of love
and war. Duho or Duha is a type of metrical composition in
which the poet expresses completely one idea or thought, which
becomes an independent unit by itself. Like Kural one can read
such duhas irrespective of sequence. Many Jain pocts of medieval
Gujarati have written such didactic duhas. However, to achieve
poetic excellence in didactic poetry is very difficult. Sparks of
poetic beauty could be seen here and there, but sustained poetic
beauty of Tirukkural is not seen in these duhas.

We have a poet named Mandana of the sixteenth century
who has written a work called ¢Prabodha-Batrishi” This is
written in 32 chapters, each chapter containing 20 stanzas, known
as chhappa. In chhappa the poet writes three lines of six
charanas in the meter of chopai and each chhappa is an inde-
pendent unit by itself and the poet tries to express one idea or
thought in a poetic manner in it. Thus on one topic thc poet
Mandapa has written 20 chhappas, which forms one chapter
called ‘ Vishi® and the whole work comprises of 32 such vishis,
i.e. a total of 640 chhappas.

The poet has written some chappas on worldly affairs and
some on religion and philosophy. The topics of his chhappas are
devotion, charity, compassion, knowledge, renunciation, happiness,
satisfaction, love, service, life, laughter, foolishness, wealth, state-
craft etc. Though some of the topics are common between
Tirukkural and Prabodh-Batrishi, there is nothing in common
regarding poetical thought or idea.

After Mandana, we have another poet named Akho who has
written 736 chappas on the style of Prabodh-Batrishi. Akho has
written chhappas on 45 topics, but his chapter on each topic
does not conmsist of the same number of chhappas, as we find
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in Prabodh-Batrishi. The number of chhappas in each chapter
range from four to twelve or even more. Akho is definitely far
more superior as a poet to Mandana though he is indebted to
some extent to Mandana for the form and style of chhappas. The
poet Tiruvalluvar writes ten Kurals on each topic, whereas the poet
Akho does not consistently stick to the number of chhappas on
each topic. This is probably due to the reason that he has not
taken each topic systematically, but has subsequently distributed
his chhappas under one or the other topic. Writting chhappas
was a continuous work with Akho, along with his other poetical
works and therefore in his chhappas, unlike Tirukkural one topic
mixes up with the other. Moreover, Akho was a vedantic poet
having the ultimate goal of attaining oneness-Advaita-with the
God. Therefore whatever he writes is in keeping in view with
this goal. Though the topics of Akho unlike Mandana, are
philosophical such as God, devotion, knowledge, renunciation,
mercy, patience, intuvition, cosmos, temperament, language etc.,
his worldly experience and wisdom are revealed in every chhappa.
Like Tiruvalluvar many of the lines of poet Akho have become
current as a proverb or saying. However the language of Akho
does not attain that remarkable beauty of Tirukkural because
Akho has made it quite clear that he does not care for the
language. Even then ia the field of didactic Gujarati poetry, Akho
is the best poet because he has that poetic genius required to
transform preaching into poetry.

{n the eighteenth century we have another poet, named Shamal
who has also written didactic chhappas, though that is not his
main contribution. Shamal is said to be the poet of the common
reader of the lower strata and therefore what he preaches is not
of the highest ideal, nor does his poetry acquire that high poetic
beauty. The topics of Shamal are of worldly affairs and his
advice to the reader is of mediocre ethical order, sometimes even
inconsistent.

We have some other poets like Dhiro, Bhojo, Pritamdas etc.,
who have given us didactic works, but it will not serve much
purpose here to compare them with Tirukkural,
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Thus in the medieval Gujarati literature we have a good
number of poets who have written didactic poetry, but none of
them has the poetic height of Tiruvalluvar.

The beauty and nobility of Tirukkural which has attracted
great men like Gandhiji and Vinoba, Tolstoy and Schweitzer and
which has attracted millions of common pcople and has served
as a perenniel fountain of solace inspiration and enlightenment to
them, is like ‘Parasmani.’ It immediately starts making transfor-
mations in the mind of one who touches it.

Oh Poet Tiruvalluvar! Oh Prophet Tiruvalluvar! We are
greatly indebted to you for your literary gem Tirukkural. Let us
have your blessings to practise in life what you have said with
so much kindness to us.

Hindi .
TRUTH AS DEPICTED IN TIRUVALLUVAR
AND KABIR :
BY

Dr. RAVINDER KUMAR SETH

Tamil literature of Sangam Age is unique in content and
approach but Tirukkural is a poetical work of unparalleled vigour
and beauty. Our national poet Subramania Bharati said:

QUGTT EHEIGT 63T ST o wHgs BGssbsH

AUTHTSLp QSHTeTTL. Spmr®
- Tamilnad gave unto the world Valluvar, (The author of
the Kural) and won thereby great renown.”

The sage Tiruvalluvar was a ° rishi’ who had the glimpsé
of real ‘truth.’ This ¢yogin’ of Tamilnadu addressed to the whole

community of mankind without taking into account the caste, creed,

people or belief. The Kural has won appreciation from scholars

and thinkers of various nationalities. In the words of Rev, Percival ;

« Nothing certainly in the whole compass of human language
can equal the force and terseness of the sententious
distichs in which the author conveys the lessons of

wisdom.”*

Tiruvalluvar is very emphatic in advocating virtue and good
conduct. Kural has ¢aphoristic brevity > and ¢ felicity of expression.’
Tiruvalluvar was conscious of the validity of his message, hence
the Upanishad-like pattern of saying the truth as experienced by
the ‘rishi” The poet has got clear insight. He is concerned with
building a model society, hence he incorporated Dharma (Aram),
Artha (Porul) and Kama (Inbam) in one book. The description of
Moksha is not there; a plausible explanation is that if a man lives

1. Tirumathi Sornammal Endowment Lectures on Tirukkural.,, Dr. M. Arame

P 406.
- A-3
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according to these ideals of Dharma, Artha and Kama, will the
Moksha remain behind? 1t will be a natural outcome for such a
man. Sir A. Lakshmanaswami Mudaliar in the foreword of Hindi
Translation of Tirukkural by Dr. S. Shankar Raju Naidu remarked :

“It is unfortunate that, while the treasures of the ancient
Tamil classics are better known and better appreciated by
scholars in western lands, very little attention has been
paid to such works by scholars in other parts of India.”

This remark touched me and while taking up research work
this idea was supreme. Now that a comparative study of Tiru-
valluvar and Kabir has been done and Tiruvalluvar has been
introduced to Hindi knowing scholars and general public in my
own humble way. I earnestly feel that Hindi literature has to
broaden its horizons, and works of Tamil literature—classic as well
as modern—should be made available to Hindi knowing people.
To me the study of Tirukkural is as important as the study of
Dharma-sastara. 1 will venture to say that Tirukkural is perhaps
the only book which can provide knowledge ideal and practical
and at the same time which has survived through the centuries of

changing world. The passage of time has enhanced the value of
this monumental work.

The society of Tiruvalluvar was uninterrupted by political
chaos or corruption, but Kabir lived in a century when there
was complete political chaos and idealism had lost its value.
Tiruvalluvar was a scholar with a systematic knowledge of his
cultural heritage, without which a work like Tirukkural cannot be
composed. Kabir lacked proper education, his knowledge emerges
from the contacts he had with religious teachers expounding their
various doctrines and from the pilgrims from all parts of India.
It is because of this that the pattern of Kabir’s poetry is quite
different from that of Tiruvalluvar. Kabir was always in a
fighting mood, Tiruvalluvar is calm and balanced throughout. It
was the knowledge of God, and of the things of God, which
Kabir sought after with all his heart and mind but his approach
is negative. In Tirukkural the approach is throughout positive
and practical at the same time, without jeopardising the ideals
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which are so dear to our poet. Both the poets were trying t:)
improve the society and take it towards the ideal. Valluvars
outlook was much more fundamental. In his poetry the c.oncept
of universal humanism is the basic point. He is a Rishi who
helps the society by making the most difficult ideals sound easy
so that none is disappointed. He has 2 penetrating insight about
the human psychology and is fully aware of the capabilities and
weaknesses of human beings. It is because of this insight that
he is able to provide the right path to all those who venture
to enter the realm of Tirukkural. He provides the basic funda-
mental concepts which remain unchanged with the changing ti'mes.
In this way he is completely practical and makes & synthesis of
ideal and practical. Dharma, Artha and Kama—the three
¢ purusharthas’ are taken together to provide a complt?te. sketch
of the proper course of action in all times, in all societies and

for all human beings.

The main object of this paper is to attempt a comparati\{c
study of ‘Truth’ as depicted by Tiruvalluvar and Kabir. It 18
possible that such an attempt may appear arbitraq’{, though truth
may indeed appear universal. But it is not so arbitrary, howev.er,
when we consider the gap of about fourteen centuries along with
the different geographical, social and political backgrounds. These
factors are likely to make distinctive the particular aspects of
truth, Tiruvalluvar and "Kabir gave expression to. .The fwe?ver .of
Mylapore’ and the °weaver of Kashi’ both are unique in sincerity
and courage. Their sayings reveal a deep understanding of moral
value and a deeper penetrating depiction of society. As explained
earlier Tiruvalluvar was providing an ideal outlook which explains
the constructive, positive attitude of his poetry whereas Kabir
was struggling to reform a degenerated and diseased. society. In
spite of this difference of approach there .was something comm(.)n,
something which all along has been our inner force, by. which
we have successfully survived the foreign invasions and assimilated

all that was good.

In the preface to his famous translation of Tirukkural
V. V. S. Aiyar aptly remarked,



20 First All India Tirukkural Research Seminar

“Very few in the world outside of the Tamil country have
heard the name of the poet whose work is presented
here in a new English garb. And yet he is one of
those seers whose message is intended not merely for

their own age or country but for all times and for all
mankind.”?

This was 1916, and today in 1972, inspite of various trans-
lations in various languages, Indian thought, as depicted in Tiruk-
kural, is yet to reach effectively the people of this nation. Prof.
T. P. Meenakshisundaram said about ‘Kural’:

“The work is universal in jts appeal, emphasising the truths
of life which remains true in all ages and in all lands......
Giving as he does, his poetic vision of moral principles,

his epigrams cease to be merely didactic, lifeless platitudes
and become inspired poetry.”®

My humble submission is that a comparative study of this
‘ inspired poetry’ with the sayings of poets and saints of North-
India will give us a wider understanding and a better perspective of
the various aspects of Indian thought.  Kabir,

and ‘an apostle of unity’ of faiths in
knowledge *

the great reformer
‘ higher plane of true
represents religious revival of mnorthern India. This

religious revival was brought from South to the North by
Ramananda :

“A hater of religious exclusivism, and seeking above all

things to initiate men into the liberty of the children of
God.”

Kabir gave us ‘ spontaneous expressions of his vision and
love,*

How Tiruvalluvar and Kabir come closer to each other in
this study of truth may be better appreciated in the light of the
various commentaries of truth, we discover in various scriptures

2. The kural, Preface,
3. Collected works, p, 41.

4. One hupdred boems of Kabir, Rabindranath Tagore.
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and epics of our land. We take here only a few of them. In
Mundaka Upanishad the rishi says:

«Truth alone conquers, not untruth. By truth is laid out

the path leading to the Gods by which the sages who
have their desires fulfilled travel to where is that supreme

abode of truth.”®

Manu says:

«Ope should speak truth and speak (what 1is) pleasant,
one should not speak unpleasant truth; one should not

speak pleasant falsehood.””®

In the light of the above, the saying of Rama in Valmiki
Ramayana Seems a continuation of the same idea. He says:

«The Gods and sages esteem truth as the highest principle.
He who utters truth attains the supreme state. Men fear
a liar as they do a venomous serpent, truth is the root
of all felicity and the support not only of this world but
the best means of attaining heaven.””

Thiruvalluvar defines truth as:
« The speaking of that which is free from even the slightest

taint of evil.”*

To further elaborate this he maintains,
« Even falsehood is of the nature of truth if it bringeth
forth unmixed good.”’

5. mﬂamuﬁm&:ﬁa@mwﬁa&l%ma:l

) AR WIAFAT a9 qeaee Wi Ry | 48 3.1.6
<

6. g AR AR FAEAART |
i 9 A AARY a4 g | Wy 4-188
7. geEidad 9 B ah: s
geqparty gatir ges ol W || 8. AR, #9). 100-18

8. Kural, 291.
9. Kural, 292.
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Parimelazhagar’s commentary elucidates it,

“To state a fact which produces no harm and to state
that which is not a fact but which is productive of good
to others are truth: similarly to state a non-fact unpro-
ductive of good and to state a fact which produces harm
are falsehood.”*®

We find this is close resemblance with ‘staya’ of Sankhya-
yoga ethics where,

““The criterion of truth is that it must do good to others
and should not hurt them. Any statement which injures
others is a sin, even though it may correspond to facts,
and only has a seeming semblance to virtue whereby it
leads to greatest misery.”’'!

Truth can be seen from two angles—the supreme reality and
truthfulness in the society. Tiruvalluvar has explained both in
two different chapters. In the Chapter titled (eurisemw) ¢ Vaymai’ he
defines truthfulness. In (Guuiujeworiged) ° Realisation of truth’ he
explains the ‘Knowledge of true nature of things.’ According to
Kural 355 this:

“True knowledge is the perception concerning every thing
of whatever kind, that that thing is the true thing.”'?

In the chapter (Quuiwyeamri 560) ‘Realisation of truth’ Tiruvalluvar
says:

“Behold the man who is freed from delusion and who

hath an unclouded vision: darkness ceaseth for him and
joy cometh unto him.”'®

Kabir’s realisation of truth implies freedom from bondage of
delusion which is possible with knowledge. Freedom from un-
necessary bickering indulging in systematic search for Truth is the

10. Tirukkural, K. M, Balasubramaniam,

11. Development of Moral Philosophy in India, Surama Das Gupta, p, 129.
12, Kural of Tiruvalluvar, V. V. S. Iyer,

13. Kural, 352.
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way of attaining Him. He is so forceful about the search of the
Real that he says:

“If a son has not indulged in seeking the Truth, why did
his mother not become a widow before giving birth to
him.”**

The conception of ¢Mukti’ i.e. freedom from bondage has
been invoked by Tiruvalluvar to explain the realisation of know-
ledge of truth.

« Behold the man who hath studied and hath realised the
Truth: he shall enter the path leadeth not again into this

world.”*®

In the next Kural, he again stresses the same idea by saying,

“Verily those that have meditated upon and attained to the
Truth need not think at all of future incarnations.”®

Tiruvalluvar has indicated studies and meditation as the means
of realising truth. In Kabir the studies are not given much
importance. He recognised that scriptures were valuable but was
not willing to attach undue importance to them, He was a believer

in,

“ Quiet reflection as a means of approach to God.”!’

He says,
« Let me make self reflection my saddle, And put my foot
in the stirrup of divine love. They are good riders who
keep themselves aloof from the Vedas and the Kuran.”'*
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15. Kural, 356.
16. Kural, 357,

17. Kabir and the Kabir Panth, G. H. Westcott.
18, Encyclopaedia of Islam, M. Th. Houtsma, A. J. Wensinck Etc.
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Kabir has indicated the need of Guru, for realising truth.
The true Guru has been given a higher status than God Himself.
Sometimes in his verses he uses the word ‘Guru’ to mean God.
According to him great care must be taken in choosing a Guru,
so that a false Guru be avoided.

‘““When his guru is blind, what can the disciple do?”

The blind urges on the blind, both fall into the well.'* He
was against all ceremonies and rituals, Kabir condemns those
who performed ceremonial ablutions and cleansings and rituals
without the purification of heart. Birth as a human being has
given a wonderful opportunity :to remove the bondage of trans-
migration, and those who fail to seize this opportunity are really
foolish. This idea is not pew, many great saints and philosophers
of this country have said this earlier, but the absolute faith,
passionate appeal and original way of putting these ideas is a
real achievement of Kabir. Importance must be attached to his
fearlessness, frank "disposition in the context of opposition from
all those whose interests were being harmed. These were mainly
Muhammadan mullas and Hindu pandits; who with their vain
knowledge were proud of their learning and whose gains emerged
from ceremonies and rituals. Tiruvalluvar was not involved in
such preoccupations. He was producing a treatise of ethical,
moral codes uninterrupted by any such social struggle. He
depicted both the house holder and ascetic, as both the orders
of life (xgfy, fAafs) were prevalent in his society, although
importance of the house-holder was definitely much more than that
of the ascetic. In Tiruvalluvar the way of knowledge of truth
includes conquering all attachments and desires, leaving anger and
delusion. Kabir has stressed high moral values and detachment
from worldly belongings. He asks people to avoid envy and
greed, anger and harsh words, as this is the way of acquiring
righteousness. He says,

“Those who do not strive to know the truth, suffer in
the end.”

19. Kabir and his followers, F. E. Keay, p. 86,
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That is why he indicates,

“Do only that is true, do not indulgein any thing useless
otherwise you will repent.”

All doubts should be eliminated as it is a big hindrance
in the path of truth. On receiving that light there remains no
worldly pain, one is free from the bondage of reincarnation.
One attains the highest bliss and achieves immortality. Tiru-
valluvar was not discussing truth with any particular philosophical
outlook, which necessarily limited the treatment of the subject.
Kabir on the other hand, was trying to assimilate vario4¥$
philosophical and religious (Vedanta, Bhakti, Islam, Sufism etc.)
outlooks. After assimilation, he was trying to put the ideas in a
form acceptable to people of all religions and faiths.

In Kabir, ‘purity of heart’ and ‘Truth’, are intermingled.

“To fbe truthful is best ‘of all, if the heart be truthful.
A man may speak as much as he likes; but there is no
pleasure apart from truthfulness,”*°

Kabir was conscious of his society giving respects to- [false-
hood.
« Milk etc. is difficult to sell, whereas wine is being sold

easily.”

In Kabir, truth gets the supernatural meaning. Here °Truth
is God,’ it is the same as Allah, Ram or Hari. He, the omnipotent,
omnipresent, omniscient is the truth in Kabir. Kabir wants people
to speak the truth, to believe in Him, the greatest °Truth’.

« Speaking truth is the hjghest Tapa. He resides in the
hearts of the pure-hearted.”

According to Tiruvalluvar purity of heart is proved by truth-
fulness. The idea of Tapa is present in Kural 296 wherein the

poet says,

20. Kabir and the Kabir-Panth, G. H. Westcott, p, 62.
A-4
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“There is no greater renown for a man than the renown
that he is a stranger into falsehood: such a man obtaineth
every blessing without mortifying the body.”

Kabir as indicated earlier was struggling to reform a society
which was deeply involved with external religious observances,
sects, religious garbs, pilgrimages etc. Hence he stresses forcefully
the purity of mind and purity of heart in the context of real
‘Dharma’. He says:

“ Truth resides within the heart and is revealed in love,
in strength, in compassion.”

Tiruvalluvar was not facing such social phenomenon, but he
was poetical and ethical at the same time. All that he was saying
was to mould the characters and guide the lives of innumerable
people.

Both Valluvar and Kabir attach so much importance to Truth
(Satyam) that it becomes the highest ideal of life. Kural 300
says

“Many things have I seen in this world: but of all the

things that I have seen, there is nothing that is higher
than truth ™.

The same echo can be heard in Kabir when he says,

“No act of devotion can equal truth, no crime is so hein-
ous as falschood, in the heart where truth abides, there
is my abode.”®

Kabir had what he calls ‘thirst for the Infinite’ which explains
his real truth.

“It is in the kingdom of truth, contentment and purity,
that this battle is raging: and the sword that rings forth
most loudly is the sword of His Name.”?®

The fight of the truth-seeker is a hard fight, °for the vow of
the truth-seeker is more hard than that of the warrior’ but in

21, Jbid. p. 63
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of all difficulties the ¢truth-seeker’s battle goes on day and
night, as long as life lasts it never ceases.’?? This question of
truth and God has been a subject of discussion for philosophers,
social reformers and all thinking men. Tiruvalluvar’s version of
truth is influenced by the principle of non-injury, < Ahimsa’. He
maintains :

“If a man can live without ever uttering a falsehood, all

other virture is superfluous unto him.”

Kabir has also maintained the principle of ¢ Ahimsa’ through-
out his sayings, although he attaches special importance to ‘ ultimate
truth’. In various ©sakhis’ he exhorts people to speak the truth,
but his tendency of defining God as truth is uppermost. Mahatma
Gandhi when asked to define God said,

«But now a days nothing to completely describe by God as
Truth. Denial of God we have known. Denial of Truth
we have not known.”

Today when we are passing through a period of uncertainty and

 spiritual chaos’ the need of this ¢ truth’ need not be emphasized.’

22. One Hundred poems of Kabir, p. 44.



Kannada

TIRUKKURAL AND KANNADA THOUGHT

BY
Pror. M. MARIAPPA BHAT

Tiruvalluvar, bard of universal man, is immortal on account
of the Kural. It is no exaggeration when Ariel extols it as ‘ one
of the highest and purest expressions of human thought”.

A Tamil poet has said about Kural thus:
Kadugai ttolai tt el Kadalaip
Pugatti-k-kuruga-t-taritta Kural.

Kural has been fashioned as a small mustard seed deftly cut
out so as to contain seven seas within itself. To use Carlyle’s
phrase it is an Iliad in a nutshell.

Though there has been much cultural and literary give and
take between Tamil and Kannada (especially in the field of Saiva
and Vaishnava writings), it is strange that there has not been
any attempt at translating such a great classic as Tirukkural into
Kannada till the beginning of the present century. In earlier
times literature was employed for the propaganda of religion. In
kannada upto the last century, Jaina, Veerashaiva and Brahmana
literatures held the realm of letters. As Tiruvalluvar did not
belong to any particular religion, my conjecture is that no
religionist came forward to translate it into Kannada.

The late Rao Bahadur R. Narasimhachar was the first to
translate some select Kural stanzas into Kannada round about
1910. Under the caption °‘ Nitimanjari’ in the Kannada metre
he has rendered into Kannada 38 adhikaras of which 28 are from
Aram (Virtue) section and 10 from Porul (wealth) section.

Her spouse before God who adores,

Is like rain that at request pours.

Tirukkural and Kannada Thought 29

inane daivamenuttum bhavisutavange nityatiayadim vina-
misutamitara daivam neneyada sati poyya péle male
poyyade pél. /

Behold the woman who worshippeth not the gods, but
worshipped her husband even as she riseth from bed; at her behest
the clouds rain.

The world no higher bliss bestows
Than children virtuous and wise.

ileyol manujam elasal avaro] sutaram arivuliavaram padeva
bhagyake innepeyunte.

We know of no blessing so great as the begetting of children
that are endowed with understanding.

There are many such wise and true observations which bid fair
to remain green for all time.

After Narasimhachar, another great servant of modern Kannada
literature, the late B. M. Srikantiah round about 1930 had attemp-
ted the translation of selection of Tirukkural and included them
in his anthology, ‘Tamil Kattu’ (Kannada rendering in verse of
several Tamil classical pieces). "It appears the entire manuscript
was destroyed by whiteants and we have lost a great treasure. -
Then in the year 1952 Thiru L. Gundappa, undertook the trans-
lation of this great work and published it under the auspices of the

Southern Languages Book Trust.

Some of these translation are too pithy and lack &;larity.
Learned commentaries have to be made use of and explanations
given. Of course by deep insight new interpretations may be

arrived at.

Now let us try to find out whether there are parallelé in the
utterances of earlier Kannada poet seers with the utterances
embedded in Tirukkural.

To my mind two Kannada seers strike as great counterparts
of Tiruvalluvar. They may not have risen to such heights as
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Tiruvalluvar in the realm of secularism. T refer to Basaveswara
and Sarvajna.

Basaveswara lived in the latter half of 12th century and
revolutionised Kannada Life and Literature. His utterences are

crisp and sharp. They are couched in simple language. They are
called vachanas.

Kala béda, kola b3da, husiya nugdiyalu béda, tanna banppisa
béda, idira haliyalu bada, anyarige, asahya pada béda, ide antarafiga
$uddhi, ide bahiranga §uddhi.

Steal not, kill not, lic not, don’t selfpraise, don’t vilify the
opponent, don’t get disgusted with others. This is purity of soul

and body. In the chapter on Kollamai-non killing, Tiruvalluvar
says :

What is Virtue? ‘Tis not to kill
For killing causes every ill.

Not to kill is unique good
The next, not to utter falsehood.

Man shall be wrecked by envy’s whim
Even if enemies spare him.

Basava :-Maneya Kiccu maneya suttallade nere maneya sudadu.

If there be fire in your house, it will first reduce to ashes
your house and then the neighbour’s.

Basava :-Kayakavé kailasa: work is Heaven.

Take care of your work, work will take care of the rest,
Sarvajna (15th century)

Kopa embudu ké&lu papada nelegattu
kiipadolu nspu haridante kopi i}iva

Anger is the foundation of sins. Just as a pot crashes into
the well when the rope snaps, the angry man will get crushed.

Off with wrath with any one.

It is the source of sin and pain.
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Sarvajna . Kétividyeginta méti 1&su

Farming is superior to crores of other profession.

Farming though hard is foremost trade

Men ply at will but ploughmen lead.

Basaweswara :
1. Tha embude kartarana kammajavayya

illi salluvavaru alliyd salluvarayya

This earth is the mint of the Lord. Those of legal tender
here will be of legal lender there too.

2. dayavé dharmada milavayya

Compassion is the root of Dharma (aram).

3. ayya embude swarga elavo embude naraka

To say ayys, O respected one, is itself heaven. To say “ye

begone " is hell itself.

Sarvajana

1 aqladeye‘ maduvanu riadhiyolaguttamanu idi miduvanu

madhyamanu adhama tanadiys mada.

He who does without uttering is the best, he who does after
o does not act even after uttering is

saying is middling he wh
the lowliest.
2. dotku pajadojagella doitku baleya hangu donkadare
olage ruciyupfu sajjanara dotku intippudu.

Among the crooked fruits plantain is crooked. But inside its

crookedness there is deliciousness. So is the seeming crookedness

of the virtuous.

3. Kempu paladojageila kempu mekkeya happu kempu

adare olage ruciyilla durjapara kempu intippudu.
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Among the red fruits mekke fruit is very red. But no taste,
50 is the redness of the wicked.

Wider and deeper study should be taken up in this direction
in all our literatures. We will be in a position to find out our
H.CF. and feel that our inner motives are one and the same.
Let us further carry on this dissection and find that our cultural
anatomy is the same.

Maithili

Brahmapi yannauti nutah suraparh
yamarcitopyarcayatindumaulih

Yam dhyayati dhyanagatopi vispustamadisaktim
girasa prapadye.

DIDACTIC WORKS IN MAITHILI
SIMILAR TO TIRUKKURAL

BY
Dr. SUBHADRA JHA

Maithill is the language of Mithila that is several hundred
miles away from Tamilnad, the region where Tamil, the language
in which the Tirukkural is composed, and naturally the regions
of those two languages are separated by more than one Indian
states. So we do not see any appreciable impact of one of
these languages upon the other. There may be some motive that
originally belonged to one of them and got assimilated inseparably
with the other. The speakers of the two languages have been
great assimilators; whilst the Tamil people have taken into their
language a very large number of Sanskrit words, the Maithilas
have assimilated the Karpa Kayasthas in their fold, although the
latter had migrated from Karnatak, and the Karpa Kayasthas of
Mithila have become indistinguishable from other classes of

Maithilas.

Both Maithili and Tamil represent two important streams, as
vehicles of expression, that flow into the common sea of vast
composite Indian culture, with Aryan and Dravidian components.
They naturaily are the languages of two cultural sub-groups of
the people of India, and each of the two has bhad its own inde-
pendent line of development, background and tradition. Mithila
has had been an important centre of the Aryavarta, and as such

A-S
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its main literary and official language down upto the end of the
18th century has had been more or less Sanskrit. Maithili has
had been used for literary composition of the second rate. We
come across judgements delivered by courts in Sanskrit during the
centuries preceding the British rule. As religious language, the
position of Sanskrit has been unrivalled, although Vidyapati, the
most eminent Maithili poet (15th century), clearly expresses the
opinion sakkaavapi buhaana bhdvai pauarasako mamma na pavai
desila vaand@ savajana mittha t&taisana jampaRo avahatthd *‘the
Sanskrit language pleases only the learned; nobody appreciates
Prakrit; Vernaculars are sweet to all; Apabhramsa is equally
appreciated.” But this advocate of the cause of the vernaculars
too was devoted mainly to Sanskrit studies and writings, reserving
his own mother tongue Maithili or its immediate predecessor
Maithila Apabhramsa for use as the medium of expression for his
popular songs and for his some narrative works.

So while the condition in early centuries had not been
favourable for development of the Maithili language, it had not
F)een so with Tamil. It was adopted as the main literary medium
In the region where it was spoken by the common people centuries
before anything was written in any Indo-Aryan vernacular here.
One of the prominent works of the early period of Tamil liter-
ature is the Tirukkural, the title meaning $risikta, the sacred
anthology of hymns—the hymns that daily chanted in the Kedarnatha
temple or even of Varanagi down to the present day. Maithili—
songs bhajanas and nacaris—dance songs of Siva—are sung in the
temples of Mithila likewise no doubt. But the Tirukkural is over
-an.d above and also an anthology of epigrams that are worthy of
being quoted on appropriate occasions in conversation meant to

t.each worldly wisdom in respect of the first three objects of
life, namely artha, dharma and kama.

But the Maithill didactical works, do not restrict themselves
to any particular objective. So while the Kirtilata aims at teaching
only artha, the Purusa-Partksa follows the objective of teaching
morality concerning all the four aims of life, i.e. artha, dharma,
kama and moksa. In addition the Kirtilata and the Purusaparikea
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differ from the Tirukkural in respect of the form. The Tirukkural
contains muktaka stanzas each of which is complete in itself,
the Maithili didactical works, the Purusapariksd and Kirti follow
the model of the Hitopadesa and Paficatantra. Here there is a
frame-story in which subsidiary stories are intercalated. Each
story has in its beginning a stanza that contains a moral lesson
of the type of the Tirukkural, and this is followed by a story
illustrating it in prose interspersed by poetical stanzas, expressive
of either some general truth or meant to introduce some other

following story.

The above mentioned Kirtilata of Vidyapati is the first
didactical work in which Maithili has been used, along with
Sanskrit and Apabhramsa. In the very beginning the poet starts
with the general observation that in the present kali age poets
are to be found, one in every house; there are listeners of poetry
in cities, then there are its admirers in countries, but patrons

are very few and rare.

Proceeding further the poet says:—

mahuara bujjhai kusumarasa, kavva kala ucchailla

sajjana parauadramand dujjana nama mailla.

The bee smells honey that is flower, and the critic understands
the art of poetry; the good are for doing good to others, but
the wicked are always dirty in their heart.

Further

mana vikiing bhoana sattuka dele raja
$arapa paitthe jiand tinu kaarakdja
je apamdane dukkha na manai

dana khagga ko mamma na janai

parauadre dhamma na joai so dhanno niceitte joai.

« Meals without honour, empire offered by an enemy; and
life as a dependent; all thesc lower a man’s prestige.
He who is not sorry when insulted, he who is not familiar
with the secrets of the sword of giving, he who does
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not think that doing good to others is meritorious jndeed !
He has no heart and he lives a blessed life.”

But the more extensive didactical work of Vidyapati is the
Puruga-Pariksa, written originally in Sanskrit verses and prose, and
translated into Maithill in the 19th century of the most eminent
Maithili poet and archeologist Chanda Jha. As already mentioned
this work deals with all the four objectives of life, including
mokgsa, although in the preamble the poet says that he wants to
instruct only in artha (niti) and kama :—

$isu navamatikan naya-paricaya ho manasijn kautukavili
pura-vanita@-mana-harsa-hetu kavi Vidyapati gupasali
Srisivasimha nrpati ajia saur katha valita prastava

viracita kaela rasika papditajana mana me ati sukhq pawa.

“ Meritorious poet Vidyapati under _the instruction of King
Sivasithha has composed this Prastava with the intention
of making the tendermind children familiar with (the
science of) polity, for the pleasure of young damsels,
curious about, the art of Cupid, and for providing the
mind of the learned with excess of satisfaction.”

But he does not rest with it, but he devotes the whole of

the last section of the work to topics relating to moksa, that the
author describes in the words:—

atiSaya sukhaka udaya Jataya nitya moksa se nama
keo kaha duhkhabhava thika icchq mumuksu suthima
kasityaga Sarira saur atmasaksatkara

paramesvaraka subhakti saur muktika siddhi-prakara.

*“ Some say:—Salvation means rise of supreme absolute
happiness, others say that salvation consists of absence of

pain; this is the salvation aimed at by the persons
aspiring for it.”

“It is attained by leaving one’s mortal body at Viragasi,

by realisation of the self and by sincere devotion to
God.”
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The author groups the mumuksus under three main classes :—

nirbandhi nihsprha tatha labdhasiddhi tadvan
eka prakaraka moksa ho trividha mumuksu pradhana.
“Of the persons aspiring to be emancipated there are

nirbandhis (persistent), nihsprha (ambitionless) and labdh-
siddhi (who have acquired adeptship).”

The persistent is described as:—

sakala durdas$a tyiaga guruka vacana parigrahapa saun
tatrvabodha anurdga nirbandhi muni se thikathi.

““The persistent sage is one who has given up all evil
inclinations by following the instructions of the preceptor

and is fully inclined towards knowledge of the essence
of the existence.”

About kama the author says:—

purusa kimasahmohasauri surati-viratika pdwa
surativirakta ndri nahi vasugupa madana-prabhava.
“A man may acquire the state of disinterest in the matter

of sexual intercourse, but there can be no woman who
can be so disinterested.”

The poet thinks that a woman has a subsidiary role to play
in homes and in society, and it is not good for am individua}
to obey to her command.

sukha upakarapa satata thik@ nari
prema svamikan ucita vicari
thika nisiddha vasyata
rahasya durgati pawathi strisaun vasya.
*“A woman is always an object of pleasure of man who
should not become dependent upon her; a man who gets

himself be controlled by a woman definitely gets into
trouble.”
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The poet having been born in an orthodox Brahmana family
has certain low opinion about certain classes of people. He says :—

hina dvijakula janma vapigannai nirviha

kayathasaur, vidva parhala ksudrabuddhi hoetaha.

“Born in a low Brahmana family, brought up with the
food supplied by a trader, having been instructed by a
Kayatha, certainly such a person will be mean—minded.”

The poet who himself had been a statesman and a fighter
too probably rebukes the coward :—

je rapa tydgi pardthi prapna bacaiba hetu saun

eka dina yamapura jathi hasya-bhirutd lokamai.

“He who runs away from the field of battle to serve his
life certainly dies one day, but his cowardlyness becomes
an object of ridicule and criticism in the society.”

There are two more authors of Maithili works whom we may
further mention in this connection. Both of them like Vidyapati
have been traditional Panpditas and have had their writings com-
posed during the current century. Of them one is Late Pandita
Janardana Jha, father of the living philosophy-scholar and humou-

rous Maithili author Sri Harimahan Jha. Janardana Jha died about
30 years ago.

The title of the work of Janardana Jha is ° Nitipadyavali.® It
contains 226 four-lined stanzas composed in different metres.
There are altogether 46 different topics, each of which has four
to six stanzas devoted to it. The work may be divided into two
main parts. The first one beginning after prayer containing 28
sections on different types and classes of man and the last 17 on
the different qualities and defects of man. Some of the topics
dealt with by Janardhana Jha were dealt. with earlier in the
Tirukkural. The topics of the first part devoted to two types of
persons by nature opposed to each other :—

Susevaka--Kusevaka, Suputra-Kuputra, Sadguru-Asadguru, etc.

The topics that the Nitipadyavali has in common with the
Tirukkural are like Charity - Daya, Learning - Vidya, Realisation of
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truth - Satya, Freedom from Anger - dkrodh etc. Some other topics
are like Vinaya - humility, Dhairya - patience, Santosa - contentment,
etc.

A few probes are given here from the Nitipadyavali :—

On charity

dinajanaka dukha dekhi bhae dayasila nararatna
kasta nivarana hetu anuksana karathi aneko yatna
sarapagataka dekhi dukha darupa karathi takara pratikara

apane kasta sahathi dukha dnaka harathi dakti anusdra.

“ Seeing the misery of the poor, a jewel among the people
makes every moment his efforts to mitigate his grief;

 Seeing the unbearable misery of a person who has soughbt
his help, he effects its remedy ; he himself suffers trouble,
but always tries to help others according to his capacity.”

We may compare it with the following line of the Tirukkural :-

Great are they who hungers pangs sustains :
But greater those who relieve hunger’s pain.
The beggar’s cry gives no delight,

Till his face beams with gladness bright.

nahi santosa-sadrsa dhana dosara sukha santogahi bica
se bujhathi ki dhana bahu paonahu asantusta nara nica
eka bhela ton dasaka apeksd dasa bhene Sata cahathi
sata bhene sahasra se ho taon lakhaka lobha dekhabathi.

“« There is no wealth like contentment: Can a mean fellow
realise that happiness is in contentment, the person who is
not content even after he has much wealth; when he has
one, he wants ten; when ten, he will go in for a hund-
red ; when he has a hundred, he should have a thousand;
and when he has a thousand, he aspires to have a lakh.”

This too may be compared with the Tirukkural passage :

“ No greater wealth than freedom from desire ;
Either here, or there, can: soul aspire.”
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Pandita Sitarama Jha is a highly reputed astronomer, an
eloquent speaker and a popular humourous poet of Maithili now
leading retired life at Varanasi. In addition to works on astronomy
and astrology, he has written also works on the rhetorics and
an epic. But his real fame rests upon his six anthologies, each
numbered as a Bindu ““drop” of his Suktisidha, ¢ Nectar of
Epigrams.” He is a social reformer and his views are much
advanced of those of the common Maithila. He ridicules certain
anachronic practices still prevalent among the Maithilas, and such
his writings are full of sarcastical words and ideas.

The first Bindu of his Saktisidha bears the title Ratnasangraha,
and only the first 38 pages of this work is devoted to didactical
topics, the rest being prayers etc. He is very proud of his poems
and addressing his critics he says:—

je jana kokila kaka dunii sama,
bagha tatha bakara sama manathi

burhi tatha taruni bica sadrasa
chatala o akara sama manathi

sunyahrdayavasa je puni resama-kita
tatha makara sama mdanathi

ki puni citra tatae yadi se saba
siiktisudha phakara sama manathi.

There is no wonder if the people who consider the peacock
and the crow, the tiger and the kid, the old woman and the
young girl, the polished and the unpolished rice, the silk-work
and the Spider as identical and have no heart consider my
Suktisudha to be like rustic sayings. Then he starts to describe
the usual unintelligible ways of the society :—

saba anaka upadesame bata garhai chati dheri
budhiyari sathi jaya saba sabakair apana beri.

“ Everybody is eloquent while advising others, when there
comes his own turn everybody is at his wit’s end.

On charity the poet says

dana karai chathi manuja je tanika prasamsa kona

anakd dai chathi ripa taur apane pawathi sona.
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“The man who gives.charity, he cannot be praised too
highly. He gives silver to others, but he himself gets
pure gold.”

This may be compared with the following lines of the
Tirukkural :
“The rich, who poor men’s ruinous hunger cure,

Their wealth’s good investment ensure.”

The poet gives practical lesson about morality from actual
animal life.

pothi je ne parhaita achi nahi tanika kichu lari
je i katha bajaita chathi tanika buddhi achi dari
pasu parchaita achi patha ki kita karai ki kara
ki khagaicha khagkar sada dai chathi daiva ahdra
lai makara suta saun sundara jala bande
nija nirvahaka hetu i katai parhai achi jae.

“Dullard is the person who says that the man has not
studied books knows nothing; does a beast receive any
lesson ? does an ant receive any training? What is that
a bird wants and does not g:t? But God provides them

all with food. A spider weaves a fine web for its own
safety, but it does not go anywhere to read anything.”

On fate the poet says:—

duradhigamya achi jagat me vidhika caritra apdra

saphala hoe nahi daiva vinu kakaro apana vicara.

“The ways of Fate is difficult to be understood,
Nobody can succeed without the help of Fate.

The Tirukkural likewise says:—

What power’s so great as fate? Man’s skill

- May try, but fate proceeds them all.
- A-6 ‘

t
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Sitarama Jha sometimes also utilizes anyokti for teaching
moral. For this he addresses apparently some inferior animal

To the peacock

Jatae mudita mana bhekagapa gawae nija svara sadhi

tatae ucita thika pikaka je baisaae cupaki sadhi.

“ At the place frogs are tattering at the highest pitch, it
is advisable for a cuckoo to remain imperceptibly silent.”

To the parrot

sevaka nrpa bhojana madhura kdncana mandira vasa

kira tadapi nija janma taru khota@ vind udasa.

“The king attends upon him, he has delicious food and
has his abode in a house of gold; still the parrot pines
to be in his nest where he was born.”

To the crow

thika kokila saur bhinna i ke jana jani sakaita
Jjaon nahi kakarahu kaka i bola apana sundbait.

“In case 2 crow would not have made its voice be heard

by anybody nobody could have distinguished the crow
from a peacock.”

Sitarama Jha has described certain classes of men. But it

is impossible to reproduce the beauty of his language in trans-
lation,

Thus defining dharkata - Ungrateful wretched he says:—
Jakarahi bale khusi nita bhiipara '
samaya pibi takarathi Gpara
gurari uthaicha jahi vidhi markata
bisari sakala gupa se thika dharkata.

A Dharkata, (miserable ungrateful fellow) is one who forgets
all past help and support received from somebody, on whose
strength he has been happy in the world, but when a ¢hange of
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opportunity takes a turn, he breaks upon his patron first of all,
like monkey.

It is not possible to give a complete representation ' of the
didactic Maithili literature that is varied and vast, in tl.ns short
permissible space. So we have to be content with t.hls much.
But didactic poems are the common property of mankind. The;;
mentally unite us all and these may serve to make us feel tha
we all think likewise as well and that in different ages.

I regret that I do not know Tamil, and have read the

it
‘Tirukkural in the translation of Pope, and have quoted from 1

from the translation of Sreenivasan and mnot from the original.
Hence I crave pardon.



Malayalam

TIRUKKURAL AND MALAYALAM
BY
Dr. K. M. GEORGE

From very ancient times, the scholars in Malayalam were
acquainted with Tirukkural, the most famous Tamil work of
Aphorisms.  The contents of the book represent the general
aphoristic wisdom of India. Tt has a message for all times and
for all peoples. It does not belong to any particular sect. This
is indicated by the fact that Buddhists, Jains, Vaishnavas and
Saivas equally claimed that the author Tiruvalluvar as one of their
teachers. Tiruvalluvar is not only one of the greatest teachers the
world has produced, but also one of the greatest poets. The poet
and seer stands above all races, castes and sects inculcating a
general human morality and worldly wisdom. It is but natural
that scholars in Kerala were attracted to this great classic.

The long and enduring connection which Kerala had with
the Tamil region}is beyond doubt, though the details pertaining
to the ancient history of the Chera dynasty are still matters of
conjecture. The present Tamil area and the Malayalam area had
strong and intimate bonds in political and educational matters.
For several centuries the language of administration and higher
education in Kerala was Tamil, while the language of the common
people was Malayalam. The influence of Tamil over Kerala had
its ups and downs. However, till the end of the 19th century,
quite a few educated men of Kerala learnt Tamil as a second
language. When English education became popular the interest in
the study of Tamil flagged. The very ancient and rich literature
of Tamil had its salutary influence on early Malayalam literature,
particularly in the 12th and 13th centuries. The class of literature
styled as pattu is a significant example of this influence. The
dominant influence of Sanskrit and the political vicissitudes were
responsible for a waning of Tamil influence in Kerala. But even
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then, there were always scholars in Kerala who studied important
Tamil classics like Tirukkural, Chilappathikaram and Kambarama-
yanam. And as scholars who were inclined to take interest in
such classics studied Tamil and considered these works as a part
of the common heritage, there was practically no serious attempt
at translating them into Malayalam till very recently. However,
there are one or two exceptions to which we shall refer in this
paper. Before doing so, we shall make a passing reference about
a legend which has a queer connection with the author of the

poem.

Authorship:

Though considerable research has been done by scholars in
Tamil Nadu, very little is known about the author of Kural
What is unchallenged is that the name of the author is Valluvar
and that he belonged to a low-caste. Various stories are current
about the birth, parentage and up-bringing of the great seer and
poet. Kerala claims that the author of Chilappathikaram, Ilam-
Ko-Adikal, belongs to its region and the claim has not been
seriously challenged. 1 do not wish to pose a similar claim as
regards Valluvar; but I cannot help making a reference to a
legend current in Kerala which has a passing reference to Valluvar
and 1 hope it will interest friends outside.

Vararuchi, while sitting under a banyan tree heard a remark
from the sky that he would marry a Parachi, a low caste woman
of the Paraya caste. Being grieved of such a possibility, he
decided to find out the girl. He was able to ascertain the girl
and having done so he drove a nail into her head, enclosed her
in a box and let it float on a river. A Brahmin discovered the
floating box, released the contents and brought up the girl* as
his own daughter. Later on, unaware of what had happened,
Vararuchi came to the Brahmin’s abode as his guest. He was
charmed by the adopted daughter of his host and he married
her. Later, when the pail was discovered on the head, Vararuchi
recollected the old incident. Ashamzd of living in his own place
with such a disgrace, he decided to wander about with his wife.
This parachi had eleven issues through Vararuchi. Every time he
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would ask his wife whether the infant had a mouth and when
the answer was in the affirmative, they would leave it at the
place of birth and go to another. When the twelfth child was
born, the same question was asked and the lady said that it had
no mouth. Actually, it had a mouth which became closed then.
It was then put on a hill and named as Vayillakkunnil Appan
and the parents left Kerala for good.

There is a sloka current which gives the names of all the
children and among them there is one Vallon which is Valluvan.

G29cOmIguTIeand ), onamaloapd.
omaime arleTn aeagoad

nmmflggoaerm’!e_sgjnb, alsoelamaje
MW, @sog d 20mo,
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2400mo, al0E0 NOTRo, ..,

‘Among the twelve named here we have all the castes represented
from the highest Nambudiri to the lowest paraya. Each child was
brought up by a different caste. This legend has striking resem-
blance with another current in Tamil Nadu, where Bhagawan (a
Brahmin) and Atti (a Parachi) had seven children including
Valluvar. These childern were also brought up by different castes.
It is difficult to say that the Valluvan of Kerala legend and the
Valluvar of Weaving Caste who belonged to Mylapore refer to
the same individual. These parallel legends drive home one
fundamental truth that wit and wisdom have never been the
monopoly of certain castes and communities. It is also note-
worthy that inter-communal acculturation and cross-fertilisation
produce results of astounding excellence. |

Translation of Kural in Malayalam :

There are two translations of Tirukkural now available in
Malayalam and both have been published in 1957. But it is quite
certain that there have been earlier attempts at translating the
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classic into Malayalam. Two such attempts have come to light.
In the Annual Report of the Cochin Archeological department
for the year 1933-34, there is reference about the discovery of a
manuscript of the translation of Kural done in 1595 A.D. This
has not been printed. Little more is known about it now.

Another translation done by Dewan Bahadur A. Govinda
Pillai, who was High Court Judge of the erstwhile State of
Travancore was published in 1899. Govinda Pillai was a translator
and versifier of some merit. He has translated several dramas
of Shakespeare in Malayalam verse. Unfortunately his translation
of Kural is not available now, though some people of the older
generation could quote a few verses from memory.

The opening verse is as follows :

L@RO0RIOHM @gﬂ’l@m’lmm@gmmo@mob
mealesiQ &0aled amo@agogmamgcmnﬁ.

The next translation was done by Sasthamangalam Rama-
krishna Pillai of Trivandrum. Though the work was published only
in September 1957, the translation jitself was completed several
years ago, in 1933 to be precise. He also wrote a comprehensive
commentary and notes, but as he could not find a publisher the
manuscript was lying idle. Years later he decided to abridge the
commentary and the edition published in September 1957 is this.
He has titled the translation ° Ramakrishna Tirukkural.”

The next translation was done by the well known Malayalam
poet Vennikkulam Gopala Kurup. He also has a story to tell
regarding the decision to take up the translation of the classic.
The verses in Kural excited him 25 years before he undertook
the difficult task of translation. Initially Kurup’s knowledge of
Tamil was meagfe, but he learnt Tamil mainly to appreciate the
full significance of the great work and also to render the same
in his language for the benefit of those who do not know Tamil.
In the difficult task of understanding the classics, pandit E. V.
Raman Nambudiri of the Oriental Manuscript Library, Trivandrum
helped him considerably. With great zest Vennikkulam completed
the translation and handed over the manuscript to the Writers
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Co-operative Society in Kottayam which published it in December
1957. He has also given a commentary, prepared by and large,
basing on the commentary of Parimelazhakar.

Both thesc translations are works of merit no doubt; but
for the average rcader in the language, that of Vennikkulam
serves better. Translation is a difficult work, more so when it is
poctry, much more so when it is poetry of the type of Kural,
which is terse, epigrammatic and considerably compressed to suit
the short verse form. The word Kural itself means a type of
short metre, resembling the eight syllable anushtup of sanskrit
poetry or the gatha of Malayalam verse. Kural has about 21
syllables in two lines, the second line being shorter than the first.
In each couplet the great author has packed a valuable truth

relating to dharma, artha or Kama as centuries of human experi-
ence has revealed.

Ramakrishna Tirukkural has chosen a short metre similar to
Kural. This needs a commentary for a full comprehension and
he has given a fairly detailed one. Vennikkulam has chosen three
types of metres for the three parts and all the three metres
contain more syllables than the original. He is therefore able to
make the verse easicr for comprehension and more relaxed, having
had a little more range for expression. This virtue has a corres-
ponding defect and that is the necessity for padding to fill in

the necessary syllables. Kurup has avoided this defect to a large

extent by his skill in versification. Even without his commentary,

the reader can follow the meaning of his translation to a consi-
derable extent.  So his transldtion more lucid, modern and
assimilable. Ramakrishna Pillai’s translation on the other hand
reflects more of the epigrammatic qualities of the original. There
is some justification in retaining the tight sutra form of the

original as the work is a rare classic condensing the wisdom of
an age.

For an assessment of the merits of these translation a deep
knowledge of the original classic is necessary. The author of the
paper does not presume to possess that. Both the translations
have been received well by the readers in Malayalam. But people

Tirukkural and Malayalam 49

who can enjoy and benefit by such classics are not many in
Malayalam. [ believe that is the case in every language. ’Ijhe
vast majority of readers in any language care for something Wl‘flch
is dilute, exciting and colourful. ~Those who care for ethical
writings and wisdom expressed in epigrammatic form a.re. few
indeed in every region and every language. The easily assimilable
dilute stuff will pass off within a few days, but the hard .and
aphoristic writings like Tirukkural will stand the test of tm.le.
Kural has lived and inspired generations for over 20 centuries
and it will live as long as human beings continue as human

beings.

A-7



Marathi

MARATHI TRANSLATION OF TIRUKKURAL
BY
Surl SHRIPAD JOSHI

I must admit, at the outset, that I am not a scholar of either
Tirukkural or Tamil, Therefore I am reminded of the following
couplet in Tirukkural :—

Kallata Mérkondu Olukal Kasadu Ara
Vallatoovum aiyam Tarum. (845)

(Pretending knowledge of things not learnt, one loses credit for
even such faultless knowledge as one really possesses), and  as
Rajaji has commented on this :

. ..
Yet this is the common weakness of learned men to intrude
with their views on matters outside their sphicre of know-
ledge.”!

So T have limited my sphere of discussion merely to the
translation of Tirukkural in Marathi. Sane Guruji, a great patriot,
selfless worker and popular writer of Maharashtra, translated
Tirukkural in Marathi forty years ago, i.c. in 1930 when he was
undergoing imprisonment as a political prisoner in the Tiruchira-
palli jail. Sane Guruji was a stout champion of national integration
long before the concept became current coin in free India. To
promote it, he advocated the foundation of Antar Bharati, the
institution which is doing great deal to attain the ideal of
national integration. Sane Guruji also wrote some books depicting
the oneness of Indian Culture, which sees unity in diversity. His
novels like © Astik’ and books like ‘ Bharatiya Sanskriti’ (Indian
Culture) preach forcefully this ideal of nationa] integration. In

L. Kural, the great book of Tiru-valluvar, Selections fl:(sm Book T and I,
with English translation and notes by C. Rajagopalachari, Bharatiya
Vidya Bhavan, Bombay-7, Third Edition, 1970, p, 91.
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¢ Astik’ he has done this with the help of a mythological story.
(¢ Astik ’ deals with the problem of confrontation and ultimate
fusion of two great races-the Nagas and the Aryas). He wished
that the people of India, speaking different languages, should learn
the languages other than their mother tongue, and through
literature try to know each other more intimately. He himself
tried to learn Tamil while in the Tiruchirapally Jail. On account
of his saintly disposition, it was but natural that he was so
fascinated by the teachings of Tirukkural that he could mot resist
the temptation of transfating it into Marathi.

Chaste and felicitous translation

Sane Guruji was an accomplished writer with a good command
of Marathi language. So the translation of Tirukkural has become
felicitous and poetic. He used the English version by Shri V.V,
S. Ayyar for his translation. His Tamil friends in the jail also
helped him in getting the full import of some subtle ideas and
concepts. This translation was made in 1930, but it took about
18 years to see the light of publication. [t was published in 1948
and its second edition came out in 1960. Generally, books of
serious type and particularly translations from other Indian lan-
guages, have a very limited readership, and rarely reach the stage
of second edition. The fact that the Marathi Tirukkural reached
that stage is a proof that it has attracted the attention of a good
number of Marathi readers.

All praise for Kural

In his preface, Sane Guruji gives his evaluation of Kural in
these words:

« After reading Kural, we will realise that Indian cultutre
all over the country is one. The heart of this great

same rhythm,ef , rywhere. When we read the
literature i ges, we find that ia
spite of minds are very near
to each ¢ \hd the same. Great
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only to Tamilnadu* but to the whole of India, nay, to
the whole world. He wrote for the benefit of the whole
mankind.”?

Full and unabridged

Many scholars prefer to translate only the first two sections
(‘books’ as Rajaji calls them) of this Tamil Marai (Tamil Veda)
and leave the third one untouched. Shri Chakravarti Rajagopala-
chari also has chosen to translate selected verses from only book
1 and II. But Sane Guruji translated the whole Kural. About
this decision he writes,

“The translation of this book is available in Hindi with
the name of ‘Tamil Veda, but it includes only two
sections : ‘ Dharma’ (Arattuppal) and °Artha’ (Porutpal).
The third section discussing ‘ Kama’ (Kamattuppal) has
been dropped. Actually in this section there is nothing
which can be said to be obscene or vuigar. It is a very
fine section. I have translated that section in full.”®

This appreciation of the third section coming from a stern purist
like Sane Guruji should remove all doubts, if there be any, regard-
ing its ‘respectability.’

Similarities in sayings from different languages

When 1 read the translation of Tirukkural in Marathi, Hindi
or English, it strikes me that there are so many similarities in the
sayings of Tiruvalluvar with the sayings of say, Kabir, Tukaram or
Ramadas, who followed him centuries later.* It proves the all India

. T i s .
It is interesting t0 note that Sane Guruji had used this word forty years
ago when this State was called Madras Presidency.

2. Kural, Teen (Three) Purushartha, translated in Marathi by Sane Guruji,
Continental Prakashan, Poona-30, 1960 (2nd edition), p. 21.

3. 1bid, p. 22.

4. Also, *Its (Tirukkural's) great strength lies in its moral precepts, which
are remarkably Christian in spirit and which, it has been said, ¢bear
a striking resemblance to the Sermon on the Mount...says Dr. G. U
Pope, ‘I cannot feel any hesitation in saying that the Christian scriptures.
were among the sources from which the poet derived his inspiration.
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touch of the teachings of Tirukkural. It is no wonder that its high
ethical content, the nobility of its thought, the universality of its
doctrines, and the fact that it is entirely unfettered by caste
prejudices or sectarian bias, has rightly earned for it a universal
acclaim. For example, when Tiruvalluvar says,

Viluppérrin Aktoppatu Illai, Yarmatum

Alukkarrin Anmai Perin. (162)

(There is no greater wealth than the possession of a mind that is
free from envy). It reminds one of Tukaram’s Abhangas or

Jnaneshwar’s Ovis (couplets) giving the identical meaning. §
In the same way when one reads the following couplet,

Pallar Muniap Payanila Solluvan

Ellarum Ellap Padum. (191)

(He who indulges in purposeless talk causing disgust to his
company earns universal contempt) One is reminded of the teach-
ings of Ramadas in his < Manache Shloka’ (Shlokas addressed to
Mind) § Also the chapter on folly of Kural is similar to the
Murkha Lakshna (Hallmarks of a Fool) in Shri Dasabodha of

Ramadas.

I am sure, such parallels exist in all Indian languages. If com-
parative studies of Tirukkural are prepared in every Indian language
providing such examples of parallel thoughts from each language,

it will be more rewarding and popular. It will also help to promote

a feeling of integration. I would like to appeal to this distinguished

gathering of scholars to think over this proposal.
e
(* Hindu World”’ Benjamin Walker, George Allen and Unwin, Ltd,,
London, 1968, pp. 506-7).
Some readers may also find so many parallels with the sayings of Confu-
cious, the great Chinese philosopher, and of Maulana Jalaluddin Rumi,
the great Persian saint or even Kahlil Gibran of modern age.

Kunahi jivacha na ghado matsar, etc.
(We should not envy anybody)

o

$ Kriyevin Vachalata Vyartha ahe ... etc.
(It is useless to talk without the action ...)
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It will be more appropriate it the translations are made from
the original Tamil text and vot from the English versions. However,
in rendering the Kural in our languages we should get all help
from the English versions and various Tamil commentaries. Because
these have somce dilferences of opinion or interpretation  about the
correct meanings of the original expressions.  For instance, Rajaji
has given the translation of the couplet regarding * Rectitude’ in a
different and more convincing manner than that of Sane Guruji
The couplet is as follows:

Takkar Tahavilar Enpathu Avaravar

Echehatthal Kanappaden. (114)

(Who lived a life of rectitude and who did not can be seen from
how the children they have left behind fare).

Sane Guruji has translated this couplet in a different way. He
has followed Parimelazhagar, as has been cexplained by Rajaji in

the following note:

** Parimelazhagar construes the verse to mean that good men
will be blessed with progeny and that bad men will be
denied that joy. *AVARVAR ECHCHATTHAL’ can mean
either “from the fact of being blessed with progeny’ or ‘by
seeing how the prégeny fare in life” My view is that the
phrase can more casily mean what has been said above
and this interpretation is more in consonance with Tiru-
valluvar’s rational ethics.”®

Usefulness in the present context

In its essence Tirukkural is a treatise par excellence on the art
of living. Kural is not a mere book of aphorisms. It is a work
linked with the life of the people in all its aspects, as Rajaji puts
it.* The teachings of Kural are fresh and apposite in the present
context also. When Tiruvalluvar says that,

Thantai Maharku Atrum Napri Avaiyathu
Mundi Iruppac Cheyal, (67)

5. Kural (C. Rajagopalachari) op, cit,, p. 16.
6. 1bid., Preface to revised edition,
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(The best inheritance that a father can provide for his son is an
education that will fit him to take an honoured place among
cultured men). Will it not be appropriate to take this couplet
to every nook and corner of the country? Because, as Rajaji has
aptly commented on this couplet, in bringing up sons, fathers
should remember that not wealth but education conduces most to

their happiness.

Again, is it not worthwhile, in the present condition of our
country, surrounded by deceitful enemies, to remind our rulers, of
the teaching in the following couplet?

Tozhutha Kaiullum Padaiyodungum Onnar

Azhutha Kanneerum Anaithu. (828)

(An enemy’s hands clasped in salutation may conceal a weapon. So
also are his tears (of pretended grief or sympathy) not to be
trusted i.e. be on your guard and do not be dececived by external

signs of friendship).

One is fascinated to find such precious gems in Tirukkural.
which was written more than 1500 years ago. We must be proud
of this valuable treasure and make it available to all the people,
not only in India, but in the world. Tt will certainly feel grateful

to us if we succeed in this great task.
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DIDACTIC TEACHINGS OF TIRUVALLUVAR
AND GURU NANAK

BY

Dr. HARNAM SINGH SHAN

When the holy poet of Mylapore himself wrote centuries ago:

Just as closer study of a good book yields increasing
pleasure every time it is read, so does deeper friendship
among good men results in greater happiness the more and
more it is cultivated.

(Ch. 79, No.: 783)

Who could know that his own book, Kural, shall turn out soon as
such ““a good book™ and will serve not only one but two equally
important functions of yielding ever-increasing happiness and deeper
friendship among good men all around? Who could even think
then that this little book, consisting only of 1330 couplets; will be
cherished by millions throughout centuries even as their Oracle or
their Sacred Book, as sacred as the Bible is to the Christians,
the Quran is to the Muslims and the Torah is to the Jews?'
Nobody could even deem then that it would enter the very soul of
a whole people and become for them the abiding authority on all
social, cultural and ethical subjects. Even its author might hardly
have been conscious then of the fact that his epigrammatic jottings
would be considered later not only as holy utterances of oracular
effect but their collection would also be acclaimed as a remarkable
poetical master piece of immortal standing. None of his contempo=
raries too could ever have thought of its ever becoming the subject
of so many renderings and expositions to the extent of its being
chosen one day as probably the first sole book of the East to be
studied and discussed thus at such a national seminar organised
with the aid of the University Grants Commission of India.

1, See Vanmikanathan G., The Tirukkural, Tiruchirapalli - 1969, p, 10.
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The reasons for all that esteem and popularity are quite
obvious. The celebrated author of this oldest and greatest classic
of Tamil has throughout been considered as the most popular and
honoured Teacher, Guide and Philosopher of the Tamilians. His
teachings contained in this immortal book have been a source of
eternal inspiration, delight and enlightenment for the people of his
land. These have all along been serving them not only as an
integrated picture of their civilization, a magpificient synthesis of
their culture and the embodiment of all that is best in their liter-
ary heritage, but also as the unique and universally-accepted guide
for their moral, social, material and spiritual prosperity.

2

But its overall ut/ility and unique contribution has been recog-
nised and acknowledged primarily in the field of their moral well-
being. “From the time the Kural was published”, says Justice
Subrahmanyam, * the Tamils have recognised in it their own inner
voice speaking to them of righteousness, justice and morality.”?

The Kural, however, answers and has since been answering
the ‘inner Voice’® not only of the Tamils but also of the whole
mankind. It contains truths which are common to all times,
places and persons. It is in fact a great book of morals which
“ deals in extenso with the moral values of life which foster
neighbourliness and love among all men and women to whatever
race or community they may belong.”® It is virtually a moral
code compiled by a great humanitarian who has rightly been
honoured as ¢the bard of the Universal Man.” Hence said
Ariel who was probably the first to introduce it to the French-
speaking people more than a century ago: “That which above
all is wonderful in-the Kural is the fact that its author addresses
himself, without regard to castes, peoples or beliefs, to the whole
community of mankind; the fact that he formulates sovereign
morality and absolute reason, that he proclaims in their very

2. In his Foreword to Tirukkural published by the South India Saiva
Siddhanta Works publishing Society, Madras, 1970, p. ix.

3. Dikshitar, Prof. V. R. R., Tirukkural of Tiruvalluvar, Madras-1949, p, vii,
A-8
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essence in their internal abstractedness, virtue and truth; that he
presents, as it were, in one group the highest laws of domestic
and social life....””* Its appeal is thus universal, its approach
cosmopolitan and its object is purely humanitarian.

That being so, it has justly been acclaimed as a marvellous
synthesis of Universal Humanism and claimed as their own by the
protogonists of a good number of faiths and sects. Dr. Pope has
particularly been ‘“struck by the similarity of some of the ideas
expressed in it with the teachings of Jesus.” Many passages
according to him, are “strikingly Christian in their spirit.””®
This can be said about the similar teachings of some other faiths
as well. As man is man everywhere and human experience is
everywhere the same, the possibility of such similarities can hardly
be denied or ruled out.

3

We find them present at least in the teachings of Guru Nanak
{1469 - 1539), the celebrated founder of a modern and universal
religion in the North.

Guru Nanak, though widely known as a prophet or preceptor,
was essentially a man.® The man in him was first and foremost
-a Teacher, a World-Teacher, for whom the whole world, it seems,
was a class-room and its people the pupils. He himself accepted
for himself the role and status of a Teacher, not of a God or
a prophet; but a teacher with a great difference, and the one who
conformed to his own definition of a Teacher, which reads:

4, Ariel, M., in his letter to Burnouf published in the Journal Asiatique,
Paris-Nov. & Dec., 1848,

5. Pope, Rev. Dr. G. U. in his Introduction to his Translation of Tirukkural,
op. cit,, p. xxiii.

6. But what a Man the like of whom is yet to be known to the history
of mankind. He was a man whose life, according to Vaswani, * opened
an era in the history of India and Asia, in the history of humanity...
‘““At rare intervals in history”, he adds, ““doth appear a Man like
Nanak.”—Vaswani, Sadhu, T. L., “A prophet of the People ”, Poona,
1952, pp. 13 and 15.
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He alone is a Teacher who imparts true instruction to his
pupils.”

He, indeed, was such a Teacher who considered the whole earth
as Dharamsal® and likened it to a School meant for learning and
practising Dharma, as well as for developing God-oriented souls.
He was such an ideal Teacher who cherished an implicit faith in
the destiny of his pupils and who believed that all human
beings have a basic fund of goodness which, like the pearl in
the oyster, only awaits the opening of the shell to emerge and
enrich him. But most human beings are as ignorant of the
goodness in them as the deer is of the aromatic Kasturi in its
navel; and just as the deer wanders about in the woods to fall
in the snares of poachers or becomes a victim of the hunter’s
darts, so man falls in the snares of maya (illusion).

The chief task of the Guru® (the Teacher) is to make man
aware of the treasure within him and then help him to unlock
the Jewel box.””'® He was such a marvellous teacher who while
accomplishing such a noble task did not recognise any distinction
between man and man on the basis of his caste or class, race
or religion, country or community. His first biographer, the
highly learned Bhai Gurdas (1551 - 1629), called him rightly,
therefore, the Divine World-teacher—Zahir Pir Jagat Guru Baba'’
who imparted true instruction to pupils of all creeds and callings,
climes or classes of all over the world for all times to come.

According to him,

Guru Nanak re-established Dharma,

All castes be merged into one caste of man,

The rich and the poor he brought on one level,

From this founder of Humanity a new race of love goes forth.

7. Arjan Dev, Guru, Sri Guru, Guru Granth Sahib, Amritsar—1604,
S.G.P.C.’s Impression, Rag Ramkali, p. 938.

8. Guru Gragth Sahib, op. cit., Jap. p. 7.
A divine preceptor, a spiritual mentor, enlightened Guide teacher.

10. Khushwant Singh, A History of the Sikhs, Vol, I, Princeton—1963, p. 45.
11. Gurdas, Bhai, Varan Amritsar-Cir, 1600, Var No. 24, Stanzas Nos. 2.
3 and 4.



60 First All India Tirukkural Research Seminar

In humility they bow down to each other,

The Master and the disciple became one...'*

His attitude as a Teacher, therefore, was humanitarian, his
approach spiritual, his appeal universal, his teaching cosmopolitan;
and his lessons were common for one and all about whom he
claims without any reservation:

We, who have taken shelter in God, are God’'s own
people. We are neither high, nor low, nor in-between,'*

The holy compiler and editor of his sacred writings, Guru Arjan
(1581-1606), paying his tribute to their universality and pecularity,

proclaimed therefore—

Whether one belongs to the martial or to the priestly
class, to the commercial or to the agricultural caste, all
can swim across by cherishing the Name of God. Guru
Nanak has instructed all, without making any distinction,
in this divine wisdom; whosoever hears (and follows it),
is ferried across the Ocean of Existence.'*

Almost similar was the case with most of the teachings of Tiru-
valluvar who preceded him by centuries in the far-away South and
expressed his experiences and observations in an altogether different
language :
Those who have not reached (i.e. who do not contemplate
on) the feet of God will not swim across the vast sea of
births ; those who have, will. (Chapter 1, No. 10)

Whatever he thought and taught was meant not only for
Tamilians of a particular sect or calling but for all people of all
ages all over the world. The divine and universal truths couched
in his cpigrammatic sayings are there to guide us, one and all, on
the path of life, and also to teach us what is fundamental and essen-
tial for leading an enlightened, elevated and beneficial life. ““In

12, Ibid., Var No. 1, Stanza No. 23, Ranbir Singb, Glimpses of the Divipe
Masters, New Delhi—1965, p. 141.

13. Guru Granth Sahib, op. cit. Rag Gujri, p. 504.

14, 1bid.,, Rag Maru, p. 1001.
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describing human relations and in formulating laws of success and
causes of failure, he was concerned only with the essential nature
of human beings and disregarded forms of faith and passing
fashions of social or political behaviours. That accounts for the ring
which the couplets have of eternal validity.” And that too accounts
for their humanitarian attitude and universal appeal as is evident
from the following for instance : ’

1. The noblest revenge is to put the foe to the blush by our
acts of kindness. (314) .

2. Decision is the result of deliberation. It is harmful to rest
it low. (671)

3. Hatred is a foul disease that brings discord among men.
(851)

4. Out of modesty springs one’s greatness. Out of “ humility
rises the honour of family. (1960)

5. The world sings in praise of those noble persons who
prefer death to dishonour. (970)

6. Do not mock at others even in a sportive mood. There is
virtue in being courteous even to a foe. (995)

7. The wealth that is not spent on the needy is as barren as
the withering charm of a spinster. (1007)

8. Lack of decorum disgraces a home; lack of modesty
destroys everything good. (1019)

9. A toiling peasant never begs but gives. (1035)

10. Poverty in itself an evil is the mother of all evils,

11. Fear and desire rule the conduct of the base. (1075)

12. To do good and to avoid evil must be the law of our
being. (40)
These and hundreds of such other couplets conmstitute the rich

and ripe advice of one who cherished nothing but the good of
the entire mankind in his heart. He tried to show everyone how
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to lead a healthy, balanced and beneficial life, knowing fully one’s
duties, obligations and functions, one’s place in home and society,
and also one’s ultimate destiny. He told them, particularly to all
those who are interested in self-improvement, individual success,
social harmony and global peace that—

1. Right conduct exalts one. So it should be prized above
one’s life. (131)

2. Good conduct is the spring of happiness. Bad conduct
leads one to misery. (138)

3. Greatness springs from one’s own good conduct, preserved
like the sacred honour of a woman. (974)

4. Even though very learned, those who have not learnt to
conduct themselves in harmony with the world (of the
great) are unwise men indeed, (140)

Guru Nanak also exhorted men in a similar spirit. He
placed individual conduct before the ritual and laid great emphasis
on its moral as well as practical aspects, especially on good
deeds and cardinal virtues of love and truth, charity snd righte-
ousness, peace and reconciliation, good company and fellow-feeling,
humility and selfless service of mankind. He told everybody as
clearly as was possible, that:

Everyone is answerable to God. No one is saved but for
his good deeds.'®

and that:

Hereafter, man’s words and deeds are scrutinised and he is
brought to account for them.'®

Rejecting the idea of intercession and priestly mediation, he
asserted that there was no room for the recommendation or help
of the intermediaries at the time of such a high-level impartial
scrutiny in God’s court:

15. 1bid.,, Rag Ramkali, p. 952.
16. Guru Granth Sahib, op. cit. Rag Asa. p. 464.
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Man has himself to bear the consequences of his good and
bad actions.’®*

If at all the preceptor intercedes, he will do so “only if one lives
not on another’s due”” and leads a truthful disciplined life.

He, therefore, forewarned one and all that—
Man himself reaps the fruit of the good and the bad he
does.'*

and that
Everyone is himself responsible for his actions, and shall
have to settle his account himself.'®

Laying a special stress on the notion of retribution, and cautio-
ning all, he said— ‘
We gather the fruit of the deeds we plant.*°
and

He who indulges in greed, avarice and falsehood, reaps

only what he sows.™

In order to gather the desired good fruit and also to look forward
to getting an honourable place hereafter, he advised fellow-creatures

to serve their, fellow-beings, selflessly and dedicatedly :—*%*

If we want to get a seat in the court of God, we should
dedicate ourselves to the service of the people in this

world.?*

16a. Ibid., Rag Asa, p. 471.

17. Ibid., Rag Majh. p. 141

18, 1Ibid., Rag Asa, p. 471.

19, 1Ibid., Rag Asa, p. 473.

20. 1Ibid., Rag Asa, p. 468.

21, Ibid., Slok Varan ton Vadhik, p. 1411,

22a. According to Valluvar, “ Deeds (out of a sense) of duty do not need any
recompense, What does the world do in return to the rain clouds?” (No.
211); and “All the wealth acquired by the worthy by great toil, is for
doing service to the world” (No. 212),

22, 1bid., Rag Siri, p. 26.
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His teachings were confined thus, to no particular person or
place, time or sphere, sect or status, age or sex, country or coms-
munity. They meant, equally and eminently, for the people of all
ages, all lands, all races and all creeds. These are hence * of
supreme significance”’, according to Mujeeb, ‘“not only in the
religious history of India but also that of the world.”?®

These are highly significant in another aspect too. The Teacher
in Nanak, just like Valluvar, did not pronounce them from any
pulpit, platform or broadcasting-house. He did neither impart
them while sitting in a monastry and sermonising to those who
ever happened to come that way. On the other hand, he himself
went all his way to the distant lands and out-of-the-way places
in order to convey these personally in his own words and also to
demonstrate them practically through his own actions.

He himself went out to teach them even the basic moral
values of life, as he was convinced that the basis of spiritual
life, the source of individual betterment and social welfare is
ethical conduct and moral strength. “One who secks deliverance
must cast out his pride, free himself from lust and anger, refuse
to be caught up in greed and covetousness, and regard pain and
hunger as the gift of the Beneficent One.”®* He was sure, there-
fore, that the sweet and the humble, the patient and the faithful,
the pure and the sincere, the active and the co-operative alone could

realise Truth, approach the Lord and enjoy the bliss of His
Union; for,

Truth is contained in the truly-cleaned vessel; and a few
indeed are blessed with such a vessel of clean conduct.®®

He similarly “ realised that all greatness, individual and national,
was at base moral and morality derived its eternal sanctions from

23. Mujeeb, in his Foreword to Shan’s Guru Nanak in his Own Words, op.cit.,
p. xi.

24. Banerjee, Dr. Anijl Chandra, in his introduction to Guru Nanak's Moral
Code by Shan, Dr. Harnam Singh, Chandigarh~1969, p. 6.

25.  Guru Granth Sahib op., cit.,, Rag Sorath, p. 597,
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the Unity of Man and God which true religion alone could rightly
teach.”#® Defining an ideal, religious or holy man, he is said to

have stated, therefore—

Recognise him as holy in whom are to be found friend-
ship, sympathy, pleasure at the welfare of others and

dislike of evil company.

In the first place, the intentions of holy men are pure.
Secondly, they are pleased on hearing the praises of others.
Thirdly, holy men serve the virtuous. Fourthly, they honour
those who can impart to them learning and good counsel.
Fifthly, as there is a periodical craving for food or intoxi-
cants, so they feel a craving for the Gurw’s Word and for
divine knowledge. Sixthly, they love their wives and
renounce other women. Seventhly, they avoid subjects from
which quarrels may arise. Eighthly, they serve those v.vho
are superior to themselves in intelligence or devotion.
Ninthly, even if strong, they are not arrogant, and trample
not on others. Tenthly, they abandon the society of the
evil, and only associate with the holy.””*"

/

He. therefore, exhorted them to imbibe the divine and practical
qu;lities such as these, in order to justify their existence and to
qualify themselves for the desired peace and perfection®’® here and

hereafter :

1. Sweetness and humility are the essence of all virtues and

good qualities.*®

26. Mohan Singh, Dr., Sri Guru Nanak Dey., op. cit.,, pp. 7-8.
27. See Macauliffe, M.A., The Sikh Religion, London-1909; reprint, Delhi-
1966, Vol. I, pp. 13€-37.

27-a According to the holy Valluvar too universal love, sense of shame, philan
thropic munificence, the indulgent look, truthfulness—these five are the
pillars on which perfection of character rests”, (983) And that “The
touchstone of perfection of character is acknowledging defeat even at the
hands of those who are not one’s equals.” (986).

28. Guru Granth Sahib, op.cit., Rag Asa. p, 470,
A-9



First All India Tirukkural Research Seminar

Truth is higher than cverything, but higher still is the

truthful living.*®

Why should we exert ourselves to do evil when we our-
selves have to bear the consequences.®®

Falschood cxhausts itself, truth .alone prevails ultimately.®

Depriving others of their due is eating pork for a Muslim
and beef for a Hindu.”®

If our fricnds are blessed with virtues, let us share the
same with them and abandon thereby our own vices.”

Abandon greed, O blind in greed, as greed is the cause of
jimmense grief.®

Declare that you will never side with the evil-doers.
Proclaim that you will ever wish the victory of the good

He who wastes his wisdom in strife, is not 1o be called
Man degrades himself from the human order because of

They are the real donkeys who are proud without merit.”’

The dead sustain their bond with the living through their
virtuous deeds.””

Ibid,, Rag Ramkali, p. 953, 244, Ibid, Rag Majh, p. 141.

Guru Granth Sahib, op. cit.,, Rag Suhi, p, 766.

Ibid., Slok Varanton Vadhik, p. 1410,
Ibid., Rag Sarang, p. 1245.

Ibid., Slok Varan ton Vadhik, p. 1411.

66
2.
3.
4.
5.
6.
7.
8.
ones.”®
9.
wise.®®
10.
his ¢go.”
11
12.
29. Ibid., Rag Siri, p. 92.
30. 1Ibid., Rag Asa, p. 474.
31.
32.
33.
34, 1bid., Rag Asa, p. 419.
3s.
36.
37. 1Ibid., Rag Asa, p. 459.
38.
39,

Ibid., Rag Majh, p. 143,
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N

13.

14.
15.

16.

17.

18.

19.

20.

21.

22,

23.

We should ourselves arrange our own affairs with our own
hands.*°

Victory over self is victory over the world.!

The householder who gives in charity all he can afford, is
as pure as the water of the Ganges.*?

The heart that does not cherish Truth should be broken

and remoulded.*®

As borax melts gold, so do lust and wrath consume
body.**

Carry good deeds for, travelling expenses and leave not to-
day’s task till to-morrow.*®

Why should the created be proud of his gifts when the
Creator alone has the power to give 74°

They who bathe their bodies and sit at leisure, cannot be
called pure.*”

Abandon vices, practise virtues and realise, thus, the
reality of life.**

He who goes about begging for what he himself bas at
his home, gathers shame and reproach.*®

They who seek to rule over others, are stupid and

boorish.®°

40.
41.
42.

43.

44,
4s.
46.
47.
48.
49.

50.

Ibid., Rag Asa, p. 474.
Ibid., Jap, p. 6.

Ibid., Rag Ramkali, p. 952.
1bid., Rag Majh, p. 146,
Ibid.. Rag Ramkali, p. 932.
Ibid., Rag Sorath, p. 595.
Ibid., Rag Siri, p. 25.
1bid., Rag Asa, p. 472.
Ibid, Rag Asa, p, 418.
1bid., Rag Ramkali, p. 903.
Ibid., Rag Basant, p. 119,
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24. Knowledge grows in those who seek its light fades in
those who merely argue.®*

25. They who rid themselves of their selfishness, are ever
in bliss and are ever beauteous.®?

26. Death is the privilege of the brave if they die for a mnoble
cause."®

These and hundreds of such other gems of moral, spiritual and
philosophical content constitute the moral code of Guru Nank as
reflected in his hymns preserved, fortunately, in their original and
most authentic form. Couched in simple language and homely
style, and presented in a precise and direct form as these are,
these were understood by the rustics and the sophisticated equally
well, and their real purport did go home to them.

Their clarity and simplicity, precision and directness, concise-
ness and meaningfulness also went a long way in distinguishing
the Master’s teachings from those of his predecessors and con-
temporaries. As is evident, there was nothing of mystical of
mythical, theoretical or ambiguous about them. He, in fact, was
a Teacher of the common-folk and was at his best while cherishing
their aspirations and safeguarding their interests. He, therefore,
talked to them in their own idiom and taught them what to
aspire and how to proceed, what to do and what not to do in
a simple, direct form in an original, inimitable way. He told
them, for example—

1. If the wife and husband break off, the birth of a child
reunites them.®*

2. Whoever has come must pass away; for, the turn shall
come round to one and all.*®

51, Ibid.,, Rag Malar, p. 1255.

52. 1bid., Rag Malar, p. 1281.

s3. Ibid, Rag Vadhans, p. 579.

54. Guru Granth Sahib, op. cit. Rag Majh, p. 143.
55, Ibid, Rag Asa, p. 474.
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3. That which ripens gradually, ripens bes

4. If the mind is impure, the body and the tongue also

become impure.®**

5. Accussed is the life which is lived only to fatten one’s
belly.®®

6. There is no other place to go to except God; and He is
but one.®®¢

Tirukkural also abounds in such short and memorable sayings
known for their lucidity and compression, studied variety, inimi=
table grace and original touch. Some of the ideas couched
some what similar in their scope, content and

therein appear
its author, Tiruvalluvar:

expression. For, instance, according to
They are the Brahmans who are righteous and love all
creation (ch. 3, No. 30).

According to Guru Nanak—

He alone is a true Brahman who grasphs Brahm (God);
discipline and self-control ; and adopts

practises meditation,
onduct as his religious observances

contentment and right ¢
(Slok. p. 1411).

According to, Tiruvalluvar again—

It is not birth but deeds that mark men (972)

and

One is not great because of
One’s birth in a noble family ;
One is not low because of
One’s, low birth (973).

—

56. 1bid., Rag Tukhuri, D. 1109.

56a. Ibid., Rag Siri, p. 55

56b. Ibid., Rag Suhi, p. 790.

$6c. Ibid., Rag Siri, p. 60.
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According to Guru Nanak—

God does not mind our caste or birth. So let us learn
the ‘way of truthful living; for onc’s deeds proclaim one’s
caste and respect (Rag Prabhati, p. 1330).

Similarly, Tiruvalluvar proclaimed in the South:

The virtue of good speech is greater than all the other
good qualities found in one (641)

and

Humility and loving words are only true ornaments; Others
are not (95).

Guru Nanak asserted in the North :

Sweet speech and humility are the essence of all virtues
and good qualities (Rag Asa, p. 470).

The Sage of Mylapore advised people—

Be pure in mind. That is Dharma. All clse is but
pompous show (34).

The enlightener of Talwandi told them—

Truth is realised only through the purity of heart. (Rag.

Asa. p. 472)
They bave almost similar views regarding the loving-kindness.
Whereas the author of Kural maintains :

To live a life void of love is like a withered tree bursting
into leaf in barren land (78).

The founder of Sikhism claims

Man without love is an empty shell which crumbles down
and is reduced to dust (Rag. Siri, p. 62).

They have somewhat similar views on many other such basic
themes, like those of Family Life, Ingratitude, Frivolous speech,
Bad Company, Perseverence, Friendship, Learning and ignorance.
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They differ too at many places; and the difference sometimes lies

in their approach to and emphasis on various aspects of one and
the same subject. A remarkable example of this sort of difference

is evident in their respective attitude towards the status of TRUTH
as a towering virtue. According to Tiruvalluvar,

In all the scriptures we have read, there is no virtue
greater than truth. (300)

According to Guru Nanak:

Truth is the highest of all virtues, but higher still is the
truthful living (Rag Siri, p. 62).

But they differ mostly and fundamentally too on a basic plank.
The Kural divided as it is in 3 parts, deals with three basic objects
of life, viz. Dharma (virtue), Artha (Wealth) and Kama (Pleasure).
It does not touch the fourth,®” known as the Moksa (the Final
release or salvation). Guru Nanak touches this too in his moral
code. “The grandeur of such a code consisted in that °moral
law within and the starry Heaven above’ which filled the German
thinker Kant with awe. For, the ethical ideal emphasized by Guru
Nanak was the spirit of cosmic consciousness, and not a catalogue
of copy-book maxims.”®® He lived in an age of political strife,
spiritual degeneration and loss of moral values. He said:

The Kali-age is a knife, kings are butchers ;
Justice hath taken wings and fled.

In this completely dark night of - falsehood
the moon of truth is never seen to rise.
I have become perplexed in my search;
In the darkness I find no way.
Devoted to pride I weep in sorrow;
Saith Nanak, how shall deliverance be obtained ?
(Majh Ki Var, Macauliffe, Vol. p. 170).

57. Which are enumerated as such as in the 26th Sloka of the Hiropadesa.
58. See Shan, Dr. Harnam Singh, Guru Nanak’s Moral Code, Chandigar, 1969,
p. 5.
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The answer he found was:

There is no salvation without the True Word. It is only ‘by
meditating on the Word and repeating God’s Name’ that man
can remain ‘unaffected by the world’, just as ““a lotus in the
water remaineth dry, as also a water fowl in the stream,” (Sidh
Gosht, Macauliffe, Vol. I, p. 171)

For a diseased world, the remedy is the Name.
(Dhanasri Chhant, Mcleod, p. 195)

One who seeks deliverance must cast out his pride, free him-
self from lust and anger, refuse to be caught up in greed and
covetousness, and regard pain and hunger as the gift of the
beneficent One (Gauri, 9; Var Ramkali, 17 ; Tilang, 4; Japji 25).
Moral values must be made the basis of life ; spiritual awakening
cannot come only to mechanical observance of ritual or repetition
of the Name. Ultimately it is through Divine grace (madar) that
the door of salvation is found (Japji, 4).

He to whom Thou dost show Thy grace and whom Thou
dost bring to Thyself, he it is who meditates on the Name
......... He whom Thou dost bring to the Truth, he it is
who attains it.” (Var Malar, 28, McLeod, p. 205)

Thus the Guru establishes a link between the Divine grace
and the unregenerate man’s efforts to purify himself. Such efforts
are possible, for, even in the unregsnerate man’s heart, which is
filled with evil, *there dwell redeeming qualities ”. (Oankaru, 44.
McLeod, p. 207) Religion seeks to bring out these qualities $0
as to open the door of salvation.®®

Here is Guru Nanak’s message of hope for mankind; and

there lies the distinctive feature of his moral code, his didactic
teachings which maintain :

I.If the bride strings her virtuous deeds on the thread of

mind, She gathers priceless jewels within her own heart.
(Waddhans. p. 557)

39. 1Ibid., pp. 6-7.
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2. Salvation comes by living the Truth. (Majh, p. 141)

3. Salvation is attained by cherishing loving devotion for God
and by dwelling in humility. (Rag. Asa. p. 470)

4. Good actions may procure a better frame of life, but
salvation comes only through His grace. (Jap. p. 2)*°

5. He who enshrines God’s Name in his mind, is emancipated
even when alive (Asa. p. 412).

6. Liberation from bondage is effected by the will of God.
None clse has any say in it (Jap. p. 5).

Tiruvalluvar also hints at that when he asserts in the very
first chapter of his Kural:

Crossing the other seas (of lust and lucre) is not possible
for anyone other than those who have reached (i.e. who
contemplate on) the feet of the compassionate One who
is an Ocean of Righteousness (No. 8).

He, at the same, tells his fellow-beings soon after that

If one would practise righteousness Without a wasted day,
it would become a baulder to close the path to one’s

rebirth (No. 39).
And “ Conducting one’s life ever eschewing the quantet—envy,

desire, anger and harsh words—is righteousness”," according to his

bl

moral code; and ‘righteousness’ in itself forms ‘“the warm and
’

woof of his entire work.”’°?

6

Both, Guru Nanak and Tiruvalluvar were houscholders-Cum
Teachers. Domestic virtue, truth, purity, humility and charity form
the favourite themes of some of their finest verses. ,

60. Guru Granth Sahib, op. cit. pp. 557, 141, 470, 2, 412 & 5.
61. Tiruvalluvar, The Tirukkural, chapter 4, No. 35.

62. Vanmikanathan, The Tirukkural, op. cit. p. xxi.
A-10



74 First All India Tirukkural Research Seminar

They couched them mostly in simple and straightforward
manner and in exquisite poetic form in their respective languages.
While expressing their views on a vast variety of themes, they did
not enter into any dogmatic or doctrinal controversies. While
trying to lead men from darkness to light, evil to righteousness
and mortality to immortality, they no where posed as the law-givers.
They were true and great teachers of men who are highly fortunate
in possessing their inspiring, enlightening and ever-lasting teachings
right in their own words.

Note: I am highly indebted to Rev. Dr. G. U. Pope, Prof. V.R,R. Dikshitar
and Tira G. Vanmikapathan for their English renderings of Tiruvalluvar’s
couplets used in this humble effort. The English renderings of Guru
Nanak’s verses used herein are based on my own book, viz., Sayings
of Guru Nanak (by Dr. Harpam Singh Shan) published in 1969 by
the Shiromani Gurdwara Panhandbik Committee, Amritsar.

Sanskrit ,

SANSKRIT DIDACTIC WORKS SIMILAR
TO THE TIRUKKURAL

BY
Dr. SUBHADRA JHA

I thank sincerely Dr. Sanjivi for giving me this occasion to
compare the Tirukkural with some works of Sanskrit literature. -
Certainly this has been so because no scholar of eminence whom
Dr. Sanjivi originally entrusted this work found it convenient to
oblige us and to associate with us in the deliberations of this
seminar, so my position is of a substitution of a wooden peg for
an iron bar or like that of rice-powder for wheat flour in prepa.
ration of an offering to Vispu (abhave $alicurgar va) or like the
erapda tree imposing to pass for a tree in the presence of a
number of Sandal trees, so like a devil I trod into the place
where some wise men have perhaps dreaded to enter-lI a jack trading
in a number of languages.

The oldest works of Sanskrit literature are represented by the
vast amount of literary productions known under the common
name Veda. This Veda consists of, like any collective vast literature
of various categories of idioms, expressions, and hymns. For
example here we find prayers to Gods, praise of gods, references
to medicines and to surgical formulas, abuses, curses, mathematical
descriptions, stories, legends, psalms, religious formulas suitable
for recitation in sacrifices, gambling terms, magical formulas,
philosophical observations and what not. As a whole the Veda
has nothing to do exclusively with religion, although like-Tirukkural
it is recited or sung on the occasion of religious performances.

Sanskrit literature is very old, older by thousands of years
than the commonly believed date of composition or compilation
of Tirukkural. We may compare the Veda with the Tirukkural in
as much as we do not know the names of Vedic authors likewise—
The popular name Tiruvalluvar commonly referred to as. the author
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of the work Tirukkural, is really a common name and in case
I have followed the relevant remarks of the word gives more than
one meaning. As such I venture to add that Tiruvalluvar may
perhaps be like Sanskrit S'ri Vallabha. Vallabha meaning favourite,
popular, etc. commonly used as the concluding portion of the
epithet rdiavallabha a person enjoying patronage of some monarch.

While we find didactic stanzas concerning the relationship of
man to society, family relationship, earthly gains, etc. already in
the Veda, it has not been possible for want of time and partly
on account of non-availability of even common reference books of
Sanskrit in the library to locate very.many parallels to the stanzas
of the Tirukkural. But I venture here, however, to give a few
of them:

The very first stanza of the Tirukkural.
“As alphabet with a begins
The universe with God begins” (Kural, 1)

This is reminiscent of the Vedic passage,

hirapyagarbhah samavartatigre
Jadtasya bhiitah patireka dasit

In the beginning Hiranpyagarbha God became the first lord of
what was born. The prominance of a is further explained in the
interpretation in the Upanisads of the syllable om and in the
Bhagavadgita, where Krishna says aksarapamakarosmi, 1 am a of
the alphabet.

The second stanza “ Of what avail is learned scholarship of
the wise one’s divine feet they do not worship.” (Kural, 2)

The objective of this stanza is isvarabhakti and $raddhd is
main constituent element of the process of salvation, as explained
in the Yogasiitra - i$varapragidhdnadvd or in the Gitd - sraddhayd
parayopetah efc.

We may yet compare another passage:—

The Tirukkural says:—* Avoid ill acts, and onward march;

These too define your way in wise men’s view.” =~ = . -
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This reminds us of the famous passage in the Taittiriya
Sarkhitd, in which the teacher advises his disciple after he has
completed his course of studies and is to return home, as to what
he should do and what he should not do. He is advised only
to do what is anavadya “not bad” and to follow the path of
the wise Brahmanas who are free from prejudices. In other
passages men in general are urged in the words uttisthata * rise
up ", jagrata *wake up” and in yet another one

asémanvati riyate sarrabhadhvam
uttisthata pra tarata sakhayah

atra jahama ye asannaseva -
s'ivin vayam uttare mabhi vajan.

“The streams filled with stones flow on; move together; hold
your heads high, and cross over, my friends! Here let us leave
those who are ‘opposed to good and let us cross over to power
that are beneficient”” Descending from the Veda, let us come to
the some of the oldest works of classical Sanskrit, the Ramayapa,

the Manusmrti etc.
We find here in the Manusmyti the well known hemitich yatra

ndryastu pijyante vasanti tatra devat@h ‘‘where women are revered,
there the gods dwell.” The same idea is reflected in the

Tirukkural :

Who lives a domestic life with grace,
with heavenly gods will find a place (Kural 50).

In the Rémayaga, Rama in the forest inquires of his brother
Bharata when the later goes to meet him:

kacciccaityasatairjustalh sunivis tajandkuluh
devasthanaih prapabhisca tatakaiscopasobhitah|
prahrs ,tarizdrami rikal samg, jotsavasobhitah
sukrstasimd pasuman hiris abhirabhivarjital//

_ adevamatrko ramyah Svdpadaib parivarjitah
parityakto bhayaih sarvaib khanibhiscopasobhitah
vivarjito naraih papairmama pirvaih surakgitah .
kaccijjanapadal sphitah sukharh vasati raghava
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‘“ Are the places of worship with hundreds of caityas visited
by multitude of noble citizens; are there fountains and tanks:
are men and women happy; do the people celebrate well social
feasts; do they cultivate fields well, is there no killing; is culti-
vation independant of rains; are there no ferocious animals; 1§
the country ruled by my ancestors free of sinners: O brother
please tell me if the city is leading a happy life.”

Compare this with:

“A land is that which free from hunger grows,
From epidemics and from destructive foes” (Kural 734)

“ Free from factious and destructive strife;
A land is free from plots against king’s life " (Kural 735)

“The besti of all lands is that which no ill knows,
If ills should come, still its wealth bestows > (Kural 736)

“ Rain and springs and mountains near at hand,
With waterfalls and forests make up the land” (Kural 737)

Of the large number of works compiled or composed with 3
similar objective as that of the Tirukkural, we may mention only
the Kautiliya Arthadastra and Kamandakiya Niti¢astra possibly of
an age preceding by centuries the probable age of Tirukkural.

Kautiliya too probably is not the name of the author in the
same way as Tiruvalluvar is not the name of the author of
Tirukkural. The latter has devoted 25 chapters to porul or artha,
that is the subject matter of the Kautiliya-Arthaéastra and all these
topics touched by Tiruvalluvar has been elaborately dealt with by
Kautiliya.

The Ksmandakiya nitiéastra also expressly deals with three
objectives of life and has nydyapravrttan nypatirathaprajam trivargeno-
pasandhatte - A king, if he is righteous, he associates his own-
self and his people with three objectives of life and he too bas
the following as members of the State:—

svamyamdtyas’ca rdagtramca durgarh balarh subpt
etdvaducyate rajyam: sattvabuddhivyapddrayam
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The following constitute the state:

Sovereignty, minister, territory, fort, treasure army and friend.
Almost exactly as Tirukkural says:

“ Ministers, country, fortress, wealth, army, and allies he
who has these six is a lion among Kings” (Kural 381)

Again Kamandakiya says:—

prabhavah sucita maitri tyagah satyam krtajhata
kulah gilamadambhasceti gupak sampatti hetavah

as in the Tirukkural

“ Pearlessness, liberty, wisdom, zeal, not being wanting in
these four is the charactistic of the king.” (Kural 382)

The passage on moderation in respect of food in the Tiruk-

kural may be well compared with the famous Capakyanitisdra

passage

anabhydse visarh vidyd
ajirpam bhojanar visam

so unpractised knowledge is poison, as undigested food poison.

Tiruvalluvar is said to have been living in Mylapore, one of
the most important seats of Sanskrit studies down to the present
day, so it is no wonder if we find parables of almost all stanzas
in Sanskrit literature of the ages both preceding and following
him. These stanzas are definitely the result of tradition as known
to the illustrious saint, and it cannot be ruled out that not with
standing the ideas prevailing in the Tirukkural being traceable in
Sanskrit, literary works of earlier ages found further echo in
Sanskrit literature of subsequent ages, may be under impact of
the Tirukkural, these ideas were directly reproduced on the basis
of more ancient Sanskrit literary works - a thing that possibly will
never be decided. We have to study both Tamil literature and
all the literature together to find out how the cross section of
the principles of different languages or geographical areas of
different ages have been like - minded or thinking alike-a thing
that finds expression in Vedic expression samdno mantrah samitih
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samdni. *““Let us think and meditate; Let our association be
alike ™. If this is done, we shall be contributing towards mutual
social understanding of the ethical - conditions of the world of
essential identity in apparant diversity.

Some other problems about the Tirukkural, that may have
cropped up possibly due to my ignorance, is the composition of
the work. The question ariscs whether the text that we have
today is not a compilation? Whether the Tirukkural too was not
wholly of the type of the Padcatantra and Tantrakhyayika, from
which the illustrative narratives have been removed.

These naturally lead us to the problem of the origin and
development of Indian narrative literature in general and to the
history of Indian didactic poems in particular. We have SO
many anthologies, like the Kavindravacanamrta, Subha sitaratnabhat-
dagara etc. like the Tirukkural. It may be that the stanzas known
as sabhagitas had originally been parts of other narratives, either
written or tradionally passing from mouth to mouth, like the stories
of the Tantrakhydyika that were taken into Turkish and Arbic and
otherwise perhaps even in early Christian ages may be even in the
ages preceeding it into different countries. We do not know when
these stories were put into writing. It may be that the stanza$
were there and they were cited in appropriate context.

I think further study in comparison with the materials available
in extant literature of other languages will reveal some valuable
truths regarding the history of epigrams and narratives and deter-
mine the place of the Tirukkural in world-literature.

I have ventured to speak about such topics in the city of
Madras, the place where my revered Guru M. M. Ananta Krishna
Shastri was educated and that without knowledge of Tamil, as such
I do not doubt that I must have erred and simply betrayed my
ignorance in this talk. For this I crave pardon.

Telugu

TIRUKKURAL AND ITS UNIQUE PLACE IN
INDIAN LITERATURE

BY
VEDAM VENKATARAYA SASTRY

The greatness of Tirukkural in the history of Indian literature,
nay, in that of world literature cannot be over-estimated. It
occupies a unique place both as 2 book of morals and an excellent
piece of poetic composition. Though I wanted to confine myself
to its Telugu translations and similar works in Telugu literature,
I felt called upon, after going deeper into the book, that the
subject needs wider treatment by its very innate universal appeal.
As much is said of its poetic excellence I confine myself here to
the first part of my statement, i.e. Kural as a book of morals.

Modern scholars, in their enthusiasm and admiration to the
great teacher, are not tired of calling the book a religious one,
and a moral code. They call it the Tamil Veda, Tamil Bible,
Tamil Koran and so on at the same time emphasising on its secular
character and universal appeal standing above all sectarian and
racial prejudices. These statements sound contradictory and some-
times make one feel that they are the outcome of confused
thinking. Religious views seldom rise above the prejudices of sect,
caste, creed or nationality and humanity at present is, on this
basis, divided into airtight compartments making cultural contacts
and emotional integrity difficult, if not impossible. From my
humble cursory glance of this great book I do not find anything
religious about it. By religion I mean anything about God and
other worldliness. There is nothing otherworldly in it and the
author appears to have had no mind to teach his readers any
practical way to realise God or find happiness in heaven at the
end of this life on earth. He definitely wants us to realise actual
facts around us in this mundane earth, strive to be happy in
this birth in our present condition of flesh and blood and live

A-11
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a clean life without quarrels, differences and even small bickerings.
He does not worry about God without being atheistic at the
same time. Hc wants us to pray to God and be good but make
no fuss about reliosity. '

| A cursory glance at the plan of his book confirms the above
view. The treatise is divided into three parts usually known as
Dharma, Artha and Kama (&ymb-Qurger-@erud) and as we
have no proper English equivalent words we can just be satisfied
.by translating thesec as Virtue, Wealth and family life. Dharma
is a very wide one. It may be called duty and man’s duties
are innumerable. He is bound by birth to behave in a particular
way to his neighbours and react in a particular way to his
surro.undings. After praising God and mentioning of the blessings
of ram,. merit of ascetics and power of virtue he dilates upon
domestic and ascetic virtues. About domestic virtue married life
an'd the happiness of a householder are made much of. Stress is
laid on hospitality, gratitude, self-control, fear of sin and one’s
OYVIjl duty to socicty. Regarding ascetic virtue non-violence, non-
killing, compassion abstinence from flesh-eating and compassion are
cmpi'nasised. All this shows that one should try to be as good as
possible in every walk of life, as agreeable as possible to society and
nature. In the second book or division he has taken up the state.
From Domestic economy, if I can say so, he has gone to political
economy. Herein he has prescribed a code of conduct for the
ru.lers of a country. He has divided the state into seven parts, the
King, the Minister or ministers, territory, fort, treasury, army and
finally a friend or good advisor. This is exhaustive and includes
everything required for politics and political economy. The last part
or book devoted to @druib (Kama or love) He advises young
men and women just trying to understand the world to proceed
in the proper path. Love is the most important factor in the life
?f a boy or a girl and any false step is enough to make the entire
life of a person miserable. A boy or a girl has to think twice and
choose well one’s own partner in life. Proper advice is necessary
f{t the st?ge of adolescence. Herein the great author is at his best
in analysing human psychology and guiding humanity. Hence we
find no advice given to anybody to become only God-minded.
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He does not ask us ‘Bhaja Govindan’ or say ‘ Namacha Sivaya’
or ‘Buddham Saranam Gachcami’. He simply says °You have
many things to learn on earth, learn them and be happy’.

Now coming to the life and times of Tiruvalluvar much
controversy has to be faced. No doubt he lived some two thousand
years ago at the fagend of the third Sangam but his life history
is surrounded in mystery. More stories are current that he was
a weaver and was living at Mylapore, or that he was a royal
drummer or civil servant of a low origin and his wife Vasuki
was a devoted wife. Whatever these stories expect us to believe
one thing is clear that he did not belong to any high class in
life and was one among the masses well acquainted with life and
its different aspects. Some are of the opinion that Valluvar was
not his personal name and denotes the office he held under the
state. If this view were to be correct we can safely equate the
term Valluva with Vallava or Vallabha of the Asokan and later
inscriptions contemporaneous with the Sangam periods. Inscriptions
say...so and so king orders thus - ¢ mautri, purohita, samanta, amatya,
ayuktaka, nigeektaka, adhikarika, mahattaran sakala naiyogika Valla-
bhan ittham ajnapayati, Here the term Vallabha denotes an officer.
Whether it is a Sanskrii term or a Dravidian one is not to the
point but the term is found in use. As in later history many
ministers and persons holding high posts in the service of the
state are found as poets and writers it is not unlikely that
Tiruvalluvar was in state service like Sekkilar of a later stage

and wrote his book.

It is also curious to note that the famous author of
Panchatantra, Vishnu Sarma, also lived at Mylapore a city that
has great antiquity. Panchatantra mentions the place ‘‘aste
Dakshinatye Janapade Mahilaropyam nama nagaram.” Though
Panchatantra is different in plan by way of its cock and bull
stories it gives, the saptanga theory of state and prescribes a good
moral code of conduct. It, of course, has mno chapter on love.
As Panchatantra is slightly later than the Sangam period it is
likely that Vishnu Sarma was influenced by Tirukkural and made
certain parts easy for the public, of course writing in Sanskrit.
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I would like to makc one point clear.  Whatever the language
the thought was Indian for the great Artha Sastra of Kautilya
was already in the field. Its date being 300 B.C. and Chanakya
is also said to bc a southcrn Brahmin there is no doubt that
whole of India was thinking alike. Later authors did not like
the unscrupulous ways of Chanakya and condemned his mcthods
as we find in Bana’s Kadambari. Tiruvalluvar being impelled by
his compassionate naturc appears to have taken the Saptanga
theory of statc and modified the approach to one of ahimsa. We
scc much similarity between Tirukkural's second book apd many
works on arthasastra and definitely Tiruvalluvar has improved
upon his predecessors.

In Sanskrit we find many books on Niti sastra, loka niti and
rajya niti and large chapters in Mahabharata. Somec authors have
dealt with these separately. Many of these are considered as
later interpolations into the Mahabharata. If Tiruvalluvar was
influenced by contemporary thought on these two aspects [foka
niti 9w rajya niti, Qurmer his #7106 giurdw is a forerunner of
Vatsyayana’s Kamasastra as his date is given as about the fourth
century A.D. The greatness of Tiruvalluvar lies in this that he has
felt that these subjects be better taken together and not studied
separately. It is really very interesting to note that the great
Sanskrit poet Bhartrihari has written his Subhashita on the same
plan of Tiruvalluvar - Sringara, Niti and Vairagya satakas. One
may deny the similarity that rajaniti is wanting and Vairagya that
has no place in Tirukkural has a special chapter. The division
is significant though with this difference. Tiruvalluvar’s is a com-
prehensive view without Vairagyam.

There is a view that Tiruvalluvar was a Jain and was no
other than the great Elacharya or Kunda Kundicharya (eg.
Kundavai), the first pontif of the Jaina Sangham that was
established at Madurai about 450 A.D. Though stress is laid on
ahimsa we do not find any special Jaina features in the book
and 1 leave the matter for scholars of Jaina philosophy. But
coming in line with great architects of India who raised wonderful
gopurams but kept their names secret, or wanted no publicit
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Tiruvalluvar believed in service and no public recognition or title.
That was his spirit.

Many want to cquate Tiruvalluvar with some saints of a later
age. But there are no miracles attributed to him and he was no
Vedantist. Nor was hc a Yogi like Vemana. Vemana criticised his
contemporary socicty bitterly and heaped abuses against the so-
called orthodox. He had a large number of disciples. But
Tiruvalluvar aimed no abuse against his contemporaries S0 strongly.
His criticism was mild. The satakas of later Telugu literature
contain many ideas of Kural but on a small scale. To compare
Kural with the didactic literature will be interesting to show more
the differences than the similarities. The writings of Vemana or
other saints show their dissatisfaction with society whereas Tiru-
valluvar has no grievance against anybody and appears to have
been in a cheerful mood. It is really unfortunate that Sanskrit
thought was not influenced by his example of putting Dharma,

" Artha, and Kama in a nutshell.

The reason for Valluvar omitting to write on Moksha in a
separate chapter is noteworthy. There are side remarks and
references to heavenly bliss but there they end. His period was
one of religious strife. Buddhism and Jainism, Hinduism, and
local cults, Saivism and Vaishnavism, Christianity in some parts
were all there. There was no common platform for these to meet
and agree. To mention a particular approach to salvation,
Sivabhakti or Vishnubhakti would mar the secular character of his
work. I think he very wisely avoided unpleasant controversy but
ignoring the chapter. It is also likely that moksha is automatical}y
assured if ope follows the other three properly as it is more in
the nature of a reward for good way of life than a way of
living itself. It is a reward or phala for karma or action.

Though there is no Sanskrit translation or adaptation of this
great Book, Telugu has the unique honour of being the earliest
in Indian languages to have a translation. Indian translations were
made earlier. The first Telugu translation was made in 1877 with
elaborate notes by Venkatrama Srividyanandaswami of tl‘le Kanu-
parti family. He called it Trivarga Dipika. In 1892 Sri Sakkam
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Narasimhalu Naidu translated selections called Trivargamu. In 1906
another translation of selections was made by one Sri C. Lakshmi-
narayana Sastry. The famous poet and translator of Kamba-
ramayana into Telugu, the late Sri P. Sriramulu Reddi published
his translation in 1948. My friend Challa Radhakrishna Sarma
published his as Tamila Vedamu in 1954, In 1955 Sri Jalayya
published it as Nitisudha. Recently in 1966 another friend of mine,
Sri Sonti Sripati Sastry published his translation as Sri Padula.
Having lived in Tamilnad together with the Tamils the Andhras
also share the feelings of the Tamils and welcome any number
of translations with pride,

TIRUKKURAL—SOME PARALLELS IN
URDU POETRY

BY
H. K. GHAZI

1. Tirukkural is considered to be the greatest work in the
Tamil language. It has been described and quite justifiably, as the
life and soul of Tamil culture. The great Kural is a vast reservoir
of mature thoughts and basic truths. It contains so much practical
wisdom and such humorous moral dictates that it is a veritable
manual of instructions for both young and old. The Kural
discusses the power of virtue, it extols self-control and counsels
charity. It deals with domestic virtues, ascetic virtues and many
other traits and qualities which are highly desirable. The Kural
seeks to give bold and sound advice to royalty, about the manner
in which momentous decisions ought to be taken and advice sought
in regard to them. This makes the Kural virtually a code for
the use of all those who may happen to be in authority, There
is a separate chapter for the guidance of those who may happen
to be the advisers of the decision-makers. There is a chapter on
strategy and defence. There is another chapter on diplomacy and
related matters. A number of admirable qualities have been
described and discussed in a miscellancous chapter. In the last
few chapters, love and domestic bliss are the main themes,

2. The Kural is almost a unique work. There are very few
works which are quite comparable to it. The famous Gulistan’
of Saadi is no doubt a didactic work of very great value.
However, it is partly in prose and partly in verse while the Kural
is wholly in verse. The Gulistan contains some stories also. The
‘Bostan® of Saadi is wholly in verse but this also contains
anecdotes leading on to a moral. These two works are not wholly

abstruse; though of course, of a very lofty character.

3. The Urdu language contains a large number of didactic

works both in verse and prose. Some of them arc gems of the
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world’s best literature.  However, here again, none of them 1s
wholly comparable to the Kural ecither in sizc or in content.
Fortunately, the great Kural has been translated into Urdu by
Prof. Hasrat Suhrawardy. His is a fine piece of work in chaste
Urdu. Apart from its own literary merit, the Work is faithful
to the original.

4. During my study of the Tirukkural and some other Works
of the Tamil language, 1 was greatly impressed by the fact that,
though there has been practically no exchange between Urdu and
Tamil literature, still one can draw many parallels between Urdu
poetry and Tamil poetry. As we know, each language has a
genius of its own. Its Similies and Metaphors are peculiar to it.
In spite of all this, one does come across strikingly similar
couplets in Urdu and Tamil. It is not merely that the ideas are
the same but that the mode of expression is also very much
alike. This fact is all the more remarkable because there has
been practically no transferance from Tamil to Urdu or the other
way about. One could probably make this the subject of a
regular discourse. However, 1 have been able to pick out just a
few couplets from Urdu which bear a striking resemblance to
couplets from the Kural. In order to make the comparison
really meaningful, I have given the Urdu translation of the
couplets of the Kural and the corresponding Urdu couplets.

5. As regards poverty, the Kural says :
Bt g i 2 covt () @Pre_m &, At gremy
Blig GeriBsri Qairsd (@ mair, 796)
The English rendering of it is given below :

“Even in ruin there is some good (for) it is a rod by

which one may measure fully the affection of one’s
relations.”

 The Urdu translation of this js o
2 o @ Heml Uy p s o Olpr b
(JJS/) 2 J_,A CA\; J}mf 5 A.‘_'?’l?ffi L;m_,b dwx“
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There is a corresponding couplet by the Urdu poet Aasi with

echos the same thought in very similar language :—

= F j:f bs >\

() 15 bl g5 ol &

6. In another place the Kural says:—
T Behcosy enin

i Gundgyp LETYS
et (@msir, 811)

QLIBEHOET (&6 DO BSefl g
The English translation of this is as follows :—

these who look as if

“The decrease of friendship with .
of love) while

they would eat you up (through excess -
they are really destitute of goodness is far better than its

increase ”’

The Urdu rendering is given below :—

b o bleoa e SO5D

O
(JF) -l o osbs e g S o
There is a comparable couplet by Asir in Urdu:—

(l) = op e LT ol 5 B oy 5

7. As regards treacherous persons, the Kural says :—
1651 BT ) DEV(PED OUIT 63T

s apem puITET ot Lme G5
oo ot (& msir, £85)

TS LD BB

The English version of this is:—

“f there appears internal hatred (in a family), it will lead

to many a fatal crime.”
In Urdu, this has been rendered as follows :—

_Q‘\b;f_,h Q.u:': Lad San §S P

(J;)_a_ UférYoJ"-K()\eu:“ﬁ—O‘
A-12
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There is a couplet in Urdu conveying more or less similar

ideas :—
1 PP PN R S SR | BRPRRG  W
C W) U e 0y gh 4 e e
8. As regards instability of life, the Kural says:-—
Aeosur s umanm Buuleor T i b
YO ) uUTTT D S (@ msir, 231)
The English translation is:—

“That contemptible opinion, which considers these things
to be enduring which are not enduring, is dishonourable
(to the wise).”

The Urdu rendering is:—
ey uh\i: O J_,! Y
) - o e e GO S
The great Urdu poet Ghalib himself has said something in
‘his very strain :(—
G b e S O
() a2 S o o
9. As regards perseverance in sorrow, there is a lot in the
Kural as also in Urdu literature :—
BeTE®w G b mmé,@a,nmw%@mga&r
@eT@T aflenyuyb Hmiiy (& psit, 630)
In English this means :—

“The elevation which his enemies desire, will be gained
hy him, who regard troubls as ploasurs.”
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The Urdu rendering of this is given below :—
- e ‘::._) a5 ,fo» r'c J,] -
Conds £ OV o 2 W) S o oo
(45) Joe S5 A KO

The great Urdu Writer of tragic verse ‘Fani® says much in

the same fashion:—

u"::“( RTZ u;:.‘bj(g@g v'c

(J8) s 4 pé 5 a5 S S e S

10. As regards contentment, the Kural says .—
Ijves LPLGBT QU OO LGS Y

S HBmb 6T DY
(@ e, 626)

Qs Gaphm sl ?

The English translation of this is:—

<« Will those men ever cry out in sorrow, ‘we are destitute’,

who (in their prosperity) give not way to undue desire to
keep their wealth saying, ‘we are rich’?”

The Urdu translation of this is:—
_ 35 o ol € bl pb o W s
LJ_,:::AA ‘;i‘ CJL L’“L g}.\‘ ‘-_;J()l:ﬁ‘ ‘}:v_)a\" Lﬁ" S s".»;} QW‘ 4{&2
-::’; )\::5-‘ dﬁ)n\é B e oy ‘__“g‘ 4{3.! - A:EJrU;‘f’ Jlf-b‘ ¥ K
(J5) -cm

Natig of Lucknow has put the same idea so well in this

following couplet :—
- C'J_)(a K ).A;A.u 22 l?_)) )).: o lb) ‘f(

11. About truthfulness, the Kural says :—

H1(@ TUIDE© Qurifuicr oo s65T®

et 56
(®war, 295)

STETIOFU arrflar &
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This has been rendered into English in the following words :—

* He who speaks truth with his heart, is superior to those
who make gifts and practisc austerties.”

The Urdu translation says :—
Kob; i : : 5
)7 5‘-" J> K o - o c_’.)(\j)? T daad & 3
Ol o) wile g oAb ey SRR T ga ol
A . e OB 0N oy & e 5

( JJ() T ) T\

A A

: .A famous Urdu poet Zauq has put the same thought in
similar language.

£

PSR Y éfb Y f“c S g Sar @
(39) L__géub?a_q:.u ))\J(J:s 2 lac
12. The Kural condemns anger in the following couplet :—

Pawricrdl Gpriey BT Hirey Qoudgin
ooor flesT  QouE e Tedw  MEIT M) (®par, 308)

In English this has been put as follows :—

“Though O.HC commits things against you as painful (to
Pea-r) as if a bundle of fire had been thrust upon you ;
if it be possible not to be angry, it will be well.” ,

The Urdu translation goes on to say:—
§ 2 g ey 80,5 Olai Ml p LS S5 e
(JJ() - }J(J.‘J:" 2 4ab ;6() e ol )(uT gty (J
The same idea has been put into Urdu verse by the last

Moghul Emperor Bahadur Shah Zi
ah Zifar as
in his own right: who was a very famous poet

K';} (’fi g'...?\.d P \;.'(a} o K::S\,_ & _,fu..\ U’;\' Ja.lv

g & jus O “ .
P e e e e
AL £ e
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13. As regards friendship of the unlearned, there is a couplet in

the Kural :—
Gums GuBBOSPE w0 S Loy
gHeremw BaTy e b (& weir, 816)

The English translation of this is :—

“The hatred of the wise is more profitable than the

excessive intimacy of the fool.”
The translation of the Kural in Urdu verse is given below :—
(JJ() R J:e L‘:Aa:cb SL’)}J;ABQ 2 ‘;..w)) SQ)’\)\)

This very idea has been expressed by Bahadur Shah Zafar in
almost the same words. This is indeed a very rare case of the
same idea being put by two very great poets of different languages-
in the same words! Zafar says:—

) et SB &l e SUbb o

14. As regards generosity, the Kural says:—

miﬂhumia’s@ gaT Souls mans; 1w HO MU LD
@ DT e Brg eSS (®mer, 221)

The English translation of this is:— , -

“To give to the destitute is true charity. All other gifts
have the nature of (What is done for) a measured return.”

 The Urdu translation of the Kural says:—
BRI I O R e Y] 5‘4«’ AP IICT
U5 e Suw usf r A Py s Gim o Canud
Zauq has said something similar in Urdu verse :—
- S K 5 osa e
(395) ey ol f; PRS- VT
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15. As regards gratitude, Kural says:— 17. As regards the discharge of one's duties, the Kural says:—

Bupsaraw wIToTL Gd STOIT MUtD  UPSHBTENLO

QT QFs e HalsE @ASUPD |
auruler o sQaTOLS B (®per, 536)

UTATHUpD KOOV Hif Gl (@msir, 101)

In English, this has been translated as follows :— The English rendering of this 1s:—

“There is nothing to be compared with unfailing thought—

‘““The gift of heaven and earth is not an equivalent for a )
; fulness at all times and towards all persons.

benefit which is conferred where none had been received.”
The Urdu translation of the Kural is:—

o Oyime pme W 0 S S $H) S A )
c Sl § g b S A S ) 4 G K 1S
*Ilyas’ an Urdu poet has put this very idea in his couplet :—

g 5 A ) e s pb)

The Urdu translation is:—
P (‘u‘ Kw‘ » u.;\’ 5‘*3 J( g() j(u'ﬂ_;.ﬁ L’“'(J’ sl o9
(JJ() -2 Ul bdg) op a Ol

Ghalib’s friend Shaifta has said in Urdu verse the very same

thing :—
dal 2 el o2 Ve .
() & ok, Jr e A e 18. As regards the beauty of the eyes, the Kural says:—

. , . : T v QLG NS
16. As regards good actions, the Kural says ;— et Luﬁ@wW@m G mEETE u(@im’r 1084)
o . BUMSH®G SO S ST ST ]
TS RHY &V BT R LHGLLTE

mest o Lwseun @il 8w (@ mar, 652) The English translation of this is:—

The English trapslation of this is: “ These eyes that seem to kill those who look at them
s are as it were in hostilities with this feminine simplicity.”

*“(Ministers) should at all times avoid acts which in
addition to fame, yield no benefit (for the future).” The Urdu translation s~

The translation of this in Urdu is as follows ~— o U ‘):’ Ol O'fzj b ¢ geans Sl 0 c-_:‘ﬁgi-’ U!.“(-"T 4

e u’.yii SU}J"JJ J}\&.J}aﬂ: S o e fK” (JJf)-qb&bJrvb;w‘ijawx"f

Mohabbat, an Urdu poet whose pen name also means ‘ Love’
has expressed these ideas in very similar language :—

-a Gy pbSEK ) S

An anonymous poet has.said in Urdu:— K&J JK)J-“ < C’)&.’T <) J(u”-'
Cad ) (8 ;
..JO"’“(LMJ‘“J‘! JT(KU ((2mome ) ¥ a. Jl‘:! ‘J-”.Jlﬁwﬂh

o J\.«; ola ujf's ‘:er 543) 9>
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. 19. It is thus clear that similar ideas have been expressed n
similar language in both Urdu and Tamil poetry. [his shows.
not only that the basic ethical values arc universal but also that
the mode of expression is also common. A comparison of the
Kural with Urdu poetry can therefore be the subject of very useful
and rewarding study. .

ApPENDIX 1 .

SUMMARIES AND NOTES

Presidential address by Dr. V. Sp. Manickam, Professor of Tamil,
Annamalai University, on the Second Session of the All-India

Seminar on Tirukkural on 28—5—1972.

At the outset I thank Thiru N. D. Sundaravadivelu, the Vice-
Chancellor, Dr. N. Sanjeevi, the Convenor of the All India Seminar
on Tirukkural and the delegates representing all the Nationa
Languages of India for their interest in the study of = Tirukkural
and its propagation throughout the length and breadth of India.

The Annamalai University is one of the three centres of Tiruk-
kural studies which came into existence as a result of the Second
World Tamil Conference. As the Head of the Department of Tamil
of the Annamalai University it is my duty to place in brief before
this scholarly audience the work the Annamalai University is doing
in the field of Tirukkural Research. The big five Kappiyas and
the five small Kappiyas have quoted Tirukkural in the various
situations of the epics. In quoting Tirukkural the authors of
these Tamil Epics have given new interpretations and explanations
to many a couplet of Tirukkural. Therefore, the poetical. works
in Tamil which followed Tirukkural may be estimated as commentaries
in verse on Tirukkural. We have not only collected the ideas of
Tirukkural found in these ten Epics but also pointed out clearly
the contribution of the authors of "these works to the study of
Tirukkural by way of new interpretations and expositions to

hundreds of Kurals in verse form.

The Anpamalai University has also prepared a subject index
of Tirukkural. Though. Tirukkural has 133 chapters on 133 different
subjects, a subject. is not confined to one particular chapter alone.
For instance, to know the concept of (o) virtue, (@aop)

A-13
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gof;al((?a:um) B}issT (2 90)) Wisdom, (&rg0) Love, we have
o make 'comparatfvc and detailed study of the various chapters
o he three sections. 1 am happy to note that the two work

irukkural and Ten Kappiyas’ and ‘the Subject Ind 'Or )
kural” will be released shortly. o of Tl

to s:;? z:h?e\:lfdjvg;t:l:ss 3“? ﬂ.le participants in the Seminar, I have
Tirukkural, In T .l‘ngrdmg Translations and Commentaries of
: . In Tamil there are nearly 20 commentaries : )
Tamnl scholars are anxious to bring out more com ‘ l,cs. and stll
~ing to their tastes and inclinations. It is only inmémd.r‘les accord-
more translations of Tirukkural both in prose ndglls.h we have
Aft'er the independence of India, in the name of a;:, . i poetry.
Tauon, classical works of every Indian language are bd.tlonal [nteg-
into the other languages of India. [ mention ail ellr“g translated
one point. Are we really reading in these works tht]l.sd ’to stress
mmmcma@@ and translators or the ideas of Til‘L;V‘l“e l' e::s or e
h‘fmble'oplmon; these commentaries etc., have misll:du?,dr. . I n?y
misleading not only the people of Tamil Nadu but al and are sill
ofiothcr States and countries who regard these . S]i)‘ the readers
lél:on as faithful to the original. The Seminjr()rosf' ;jl t;:gls;
aracter i H
the propug(;fiotrllnsofty'];‘? “,““’ t hope take note of this warning in
work the wrukkural-'thc systematic scicntilic and moral
world has ever produced.

Spcake ;

Koranp, I;(i:)rlse (:tlc T‘;}ukl-(l?ml usTml].y compare it with Vedas, Githa,
il “ramil.vedasw:lll)i this .1s a wrong approach. Tirukkural
The ° Vedam’ Shouldam » *Dravida Vedam’ or *Uthara Vedam .
has more or less the not be added to Tirukkural as the word
regarded as a work w;::ie inf 'feh'gi()n, Tirukkurai should be
?;1 d;?rosperily in this world.‘ nf;sls l;(: m::]l(ljertthesi);:pl.f ]ivej w:t:
ndian thou ; . eitzer in hi
is on life aﬂ“frhr:xa?ir::l “SW]‘?CVCIOment, emphasised, its main accent
scriptures of various. i en we compare Tirukkural with the
valluvar himself by n(r:: lgxf) ‘.ls “{e are doing a disservice to Tiru-
to the human welfare I_gll'vmg importance to his worldly approach
70 chapters and L - is orderly treatment of politics in about
ove in 25 chapters will suffice for a elear under-
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standing of his main difference from the prophets and their

teachings. It should be noted that unlike the founders and prophets
of religions Tiruvalluvar had no followers and he neither instituted
any organisation nor headed any movement to spread and enforce

his teachings.

I trust the Tirukkural Seminar will try at first to understand
the real nature of Tirukkural and its individuality from other great
works of the world, by giving unqualified prominence to the happy
life of the people and to the order of Society in this world.

_Dr. V. Se. MANICKAM

Paper: A BENGALI TRANSLATION OF THE TIRUKKURAL

d whether Jayadeva’'s Gitagovinda can be
Literature. The questioner

otk of a Bengali poet, it
krit literature since it was

A question was raise
rightfully claimed as a part of Bengali
pointed out that although it was the w
should be considered as a part qof Sans

written in Sanskrit.
She pointed out that although

Sanskrit was used as the medium of expression because Sanskrit
was the conventional literary language of Bengal in the 12th and
13th centuries, Jayadeva’'s Gitagovinda is very much a part of
Bengali literary history. The thoughts and emotions expressed as
well as the structure and rhyme of the poems are essentially
Bengali. It was written in Bengal by the Bengali poet Jayadeva,
who was the court-poet of Raja Lakshmansena, the last Hindu

ruler of Bengal.

The speaker begged to differ.

question whether. the works of

The speaker raised a counter-
1d be considered as part of

Indian authors writing in English shou
English literature or Indian literature.
eed that books by Indian authors
lassified as part' of Indian
ection was “overruled.

Many of the delegates agr
writing in English could indeed be ¢
}1tetature and therefore the questioner’s obj
—DR. Mss. AMITA DAS

o d
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Paper: ¢ MARATHI TRANSLATION OF TIRUKKURAL’

o _The listeners were mainly interested in knowing more about
ri Sane Guruji, who has translated Tirukkural in Marathi.

Dr. N. Sanjeevi paid his tributes to Sane Guruji and explained
to the audience, the greatness of the great soul. He also asked
me to give the gist from Sane Guruji’s preface which he has written
to th'e translation. I read out some passages from the preface and
explained to the audience how deeply Sane Guruji was impressed
by the teachings of Tirukkural.

' Someone asked whether we find any impact of Tirukkural
in Sane Guruji’s writings. I said, “It is" difficult to say emphati-
(];ally that we find much more impact on Sane Guruji’s writings.
T:i.tu klk ;:3 itzllhiysoll that he ma‘ny times used quotations from
peeches to impress his point., By this he

arox'xsed a good deal of enthusiasm about Tirukkural in his
audience. That is why his translation could see the light of
second ‘edition. We find a great deal of good-will towards Tamil
people in Maharashtra. Some of the credit for this fact certainly
g:es t((}) th‘e‘ translation of Tirukkural, and the attraction which
trannes] t-urup had‘towards it. ‘ If we could produce more authorised
ation oft Tirukkural, with the help of its Hindi version, and

not the English one, I am sure that people of Maharashtra v’VOllld

heartily welcome it i
, and Tirukkural would r
each t
parts of Maharashtra.” o fhe remort

—SHr1. SHRIPAD JOSHI

Paper: TIRUKKURAL AND MEDIEVAL GUJARATHI
POETRY

Question: Are there translations of Tirukkural prescribed in School
and College Gujarati text-books ?

Answer: Usually in school and college text-books translated pass-
ages are not. prescribed. However there is no such rule
or any such restriction that translafed passages should
‘mot be prescribed in school and college text-books.
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Are there any such didactic work in medieval Gujarati
literature in which the topics are divided according to
the three Purusharthas, as done in Tirukkural?

Question :

Answer: There is no such didactic ;work in medievel Gujarati
literature in which the topics are divided according to

the three Purusharthas.
—Dr. RAMANLAL C. SHAH

A TIRUVALLUVAR LEGEND

Dr. M. GOVINDASWAMY,

Annamalai University.

Learned Scholars and friends !

Yesterday we had an interesting discussion on "a Tiruvalluvar

Legend in other linguistic regions, legends parallel to those related
to Tiruvalluvar. Dr. Goswami of Gauhati University gave a leaf
to chew i.e. a point to ponder over he put a drop of Brahma~
putra water in our minds and the Doyen of the delegates, the
grand old Professor Dr. Subhadra Jha eariched the story by
throwing more light upon by furnishing more details to the subject
and made the drop of water into a pot of sacred water.

What is said about the birth .and life of Tiruvalluvar, the

same stories in varied forms are seem to have been prevalent in
other states of Hindustan also. The impact or significance of these
upon the minds of the people upon the study of Tiruvalluvar
these are the points we have to discuss and decide and rely upon
before we go into any other aspect of Tirukkural studies. This
may form part of the original contribution ; this All-India Seminar

can make towards the study and propagation of Tirukkural.
: f~gho was a legendary author

didactic similar to those

in rhymed oouplets
e than one thowsand

Wy W93
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and are divided into atleast a dozen discourses. They deal with
such subjects as agriculture, weather, medicine, politics, astrology
and every aspect of household life. His is connected with the life
of the great astronomer Varahamihira and it is but proper that he
is placed circa 600 A.D. He is said to have been related to a
family of seven brothers. He succeeded well in packing more
thoughts into a few words. It is an Assamese code of morals’
which is being held in high veneration like vedic utterences.

Now as the story goes farther and farther the parallel legends
of Tiruvalluvar flash in our minds. Like Dak Purusha, Tiru-
valluvar was born in a village of Boats (Mayilai) and on the same
moment of his birth he sang a song. He was by profession a
weaver, some historians bring him down near to the VI century
A.D.; his work is landed as the veda of the Tamils, they were a
family of seven. Tiruvalluvar classifies his work into nearly a
dozen of iyals (divisions). He speaks of weather in ¢ The Rain’.
He speaks of medicine, agriculture, houschold life and renounced
life. Dak means ‘to call’ and Tiruvalluvar was considered by
somebody as a Valluva the epithet, meaning a drummer who calls
everybody to announce the royal messages in public. Hicun Tsang
gives some lcgends including the necdle-water legend as collected
in the °Foreign notices of South India.’

Above all these, the history of Tiruvalluvar is a problem t0
historians and a mystery to the scholars of Tamil literature.

In this connection I am remembered of one Bappa Battaraka
Legend in the history of Pallavas. Bappa is mentioned and
worshipped in the royal inscriptions and messages. Not only the
Pallavas but many dynasties and kings of northern India (like
Nepalese) pay homage to this Bappa in their inscriptions. Thiru-
mangai Alwar mentions one Bappar Appar in his hymns.

Whether Bappa was a Head of the dynasty or he was &
family deity of the dynasty, it is not yet decided by the historians.

It is. a mystery, such is a mystery, the stories of Dak Purusha
and, Tiruvalluvar. '
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But Tiruvalluvar was a historic figure and it is beyond doubt
that he gave Tirukkural in a complete form even at the begin-
ning. Such is not the case of Dak carit which is a collection of
maxims handed over from generation to generation from memory.
Because this is a legend common to many provinces of Hindustan.
I don’t know whether we are to dismiss the whole stories as
useless myths for research it is upto the house to be decided. I
am inclined to think as Purgiterdo, that there may be some grain
of truth even it is a heap of dust,

To raise the lowliest, lost and down-trodden people in the
society, I don’t know whether wise and unwise people wrought
such legends in literature and folklore. Many of the saivite nayan-
mars were of the low stock in society.

Anyhow we are bound to make an exhaustive and systematic
study of this valuable problem and come to a decision so that
we may be able to make out and study the meanings of Tiruk-
kural better.

PARTICIPATION BY T. MURUGARATHANAM—
HIS QUESTION AND REMARKS

1. On the paper ¢ Didactic Works in Maithili similar to Tirukkural’:

There is a concept of ‘Trivarga’ (qpuuTed) in ancient Tamil
literature (i.e. Sy, QUTHST, GETLID in Tamil). There are also
references to °chaturvarga’ (mrmursd) in Tamil literature (i.e.
<2 Db, GLITHET, EG6STLID, af®). It seems that the references to
‘Chaturvarga’ are later. The same concepts are found in the
Sanskrit tradition where they are referred to as ¢ Purusharthas ’
(i.e. Dharma artha kama moksha). Now the concepts in both the
traditions may be compared. It may be good and heipful to
further research to know where and when in Sanskrit literature
the éoncepts of ¢Purusharthas’ occur for the first timc\s. Wha§
are the origins and developments of these concepts in the Samskrit

tradition?

References to the concept of ‘@f@’ or ‘Moksha’ are found
only in the post-Sapgam literature in Tamil. Tolkappiyar gives
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only the phrase of ‘ @arup Qurg@sd s meub’. But the ideas
on of® in a very crude form may be available even in the
earliest literary works of Tamil. Therefore the ideas regarding
‘Moksha® were not developed and systematised till the early
middle ages. We find the ‘Trivarga’ concept only in Tirukkural
in its full form. This uniqueness .may be studied in the pan-Indian
perspective.

Could any Sanskrit as well as Indian language scholars please
to throw any light on this point?

2. Notes—on the paper ‘Comparative study of Tiruvalluvar and

Kabir* :

The ideas contained in the chapters on oeumiiew and G
wewsrit 6o of Tirukkural are compared with the ideas of Truth of
Kabirdas. The ideas of Kabir are considered as religio-philoso-
phical. But Kabir himself is taken as a secular social reformist.
Here is a confusion. Tiruvalluvar’s ideas in the chapter on amsenw
are secular and the ideas in the chapter on Guuwamri g are
philosophical. One must be careful enough in comparing the clearly
distinguished ideas on surwienty and Quuinyewst i 6b, with the religio-
philasophical ideas on Truth of Kabir. Is there really so much
common ground between these two great thinkers in this respect?
It is doubtful.

3. On the future programmes of Tirukkural and related studies:

The necessity for research on Tirukkural in comparison with
other Indian ethical literatures is keenly felt and various suggestions
are made. It is also suggested to approach the Governments and
various bodies academic and financial for help in this regard.

Before venturing to take up the comparative study, we should
have completed studies on various aspects of Tirukkural as well
as studies on these aspects in Sanskrit and other Indian literatures
separately. It is also necessary to have studies on the subjects

related to Tirukkural vis-a-vis Indian ethical studies. These studies .

must be at least at Ph. D. level. Then only it is possible to
compare various aspects of Tirukkural with Indian literatures. There
are some opportunities for conducting research at present. The
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U. G. C. and various Universities are liberally sanctioning stipen=.
diary research scholarships to Language Departments. These scholar-
ships could be utilized for conducting research on Tirukkural and
related subjects, as mentioned above. There is a Ph. D. thesis on
‘Buddhism in Tamil Nadu’ in Annamalai University. A teacher-
scholar has registered with the Madurai University for Ph. D.
on “Jainism in Tamil Literature” There are this year two
stipendiary research scholarships exclusively allotted by the Madurai
University to the Tirukkural chair, Utilizing these scholarships
we are going to conduct research on various aspects of Tiruk-
kural at Madurai University. In the same way other universities
could take up research on Tirukkural as well as comparative
subjects.

—Dr. T. MURUGARATHANAM

A-14
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APPENDIX [I

BIO-DATA OF THE PARTICIPANTS

Assamese

Dr. Upendranath Goswami, M.A., D.Phil
Reader in Assamese,
Gauhati University, Assam.

His subject for the Research Degree:

€< M
A study on Kamrupi, a Dialect of Assamese.”

He knows Hindi and Utrdu.

Publications :

1. A study on Kamrupi, a Dialect of Assamese.

2. A Grammatical sketch of Assamese

3. Bhasha Aru Sahitya—A Collection of 20 critical essays
on language and literature.

l)] (MXS.) Alﬂilhd‘ Dds IV[-}\ l: l‘ () on,
» .y D. l l.
Nl'l(has. l ( " )’

(The only lady delegatec who participated in the Seminar)

M A. (Hist.)
M.A. (Modern Hist.) } Calcutta University.

Research Degree :

D.Phil. (Oxford University).

She was a .Commonwealth Scholar at Oxford and she has
taken her D.Phil. Degree from the Oxford University.

.For'mer]y she was a Post-graduate Lecturer at Calcutta
University.
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3. Gujarati

Dr. Ramanlal C, Shah, M.A., PhD,

Head of the Department of Gujarati,

University of Bombay, Bombay.

Versatile scholar and a creative writer.

He has taken his Ph.D. Degree from the University of

Bombay.
He has published 12 books in Gujarati.

4, Hindi
Dr. Ravinder Kumar Seth, M.A., Ph.D.,
Senior Lecturer in Hindi,
P.G. D.A.V. College (Evening),
University of Delhi, Delhi.

He has made an intensive study of Tirukkural.

His thesis for Ph. D. Degree is
<« Tiruvalluvar and Kabir: A Comparative study
(in Hindi)

This work is first of its kind in North Indian Languages.

He knows Sanskrit, Panjabi and ‘Tamil.

5. Kanpnada
Prof. M. Mariappa Bhat, M.A,

Chief Editor,
Kannada-English Dictionary,

Bangalore.
Formerly he was Professor and Head of the Department
of Kannada, University of Madras.

6. Malayalam
Dr. K. M. George, M.A,, Ph.D.,

Chief Editor,
Malayalam Encyclopaedia,
Trivandrum.
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He has taken his M.A. and »
A, the Ph. D. D
Madras University. cgrees from

His thesis on * Ramacaritam and the study of Early
Maliayalam > is considered as one of the best studies in the
field of Dravidian Linguistics.

Formerly he was the Secretary of the Sahitya Academy

(Southern Range). Visitin
: g Professor of Linguisti .
University. Linguistics, Chicago

Published works :

1. A Survey of Malayalam Literature.

2. Western Influence on Malayalam Language and Lite-
rature.

3. Kumaran Asan and etc..
*y

7. Marathi
Shri Shripad Joshi,
Assistant Director,

Gokhale Institute of Politics & Economics
Poona. ’

He is a discip! ;
ple of Thiru Sane Guruji .
lated Tirukkural in Marathi Ji, who has trans

He knows Hindi, Gujarati, Bengali and Urdu

He has published mo
re than a dozen b i
about 150 books in Marathi. ooks and edited

Th 7]
e book “Gandhiji, as I saw him* has been translated

from Marathi into Hindi, Guj )
English. indi, Gujarathi, Telugu, Malayalam and

8. Maithili

Dr. Subhadra Jha, M.A., D. Litt,, D. Phil
Principal, T k

Yogoda Sastanga College, Ranchi.
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He is the first scholar who received the D.Litt. degree
from the Patna University. He was 2 Research Fellow at
Paris University.

He has been a Lecturer in French, Hindi, Sanskrit,
Maithili and Indian Philosophy.

Formerly he was a Librarian of the Biggest Sanskrit
Library in India, viz., THE SARASVATI BHAVANA OF
VARANASL

Editor of 14 volumes of Catalogue of Sanskrit manuscripts '

preserved there.

9. Panjabi
Dr. Harnam Singh Shan, M.A., Ph.D. (Lond.), D. Litt.
(Panjab), .

Head of the Department of Panjabi,
Panjab University, Chandigarh.

He is an M.A. in English Literature,
M.A. in Panjabi and a holder of number of
Diplomas.

His thesis on “Indian Lore and Literature” secured him
Ph.D. Degree.

He has published more than 40 books in English and
Panjabi.

He has participated in 2 number of national and inter-

national seminars.

10. Sanskrit
Dr. Subhadra Jha, M.A., D.Litt., D.Phil.,
(Refer Maithili Language-8).

11. Telugu
Thiru. Vedam Venkataraya Sastri,
4, Mallikeswarar Koil South Lane,
Linghi Chetty Street, Madras-1.
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Among them “VALLUVAM™ (Relevance of Tirukkural

A great ischolar in Telugn. He knows Kannada and
Sanskrit.

His fields of interest are History and Drama. He is the
author of many books and articles in Telugu.

Andhra Pradesh Sahitya Academy Prize winner, 1958. He
is a member of Andhra Pradesh Sahitya Academy.

12. Urdu

Thiru H. K. Ghazi, 1.A.S,,

Special Additional -Secretary to Government,
Public Department,

Govt. of Tamil Nadu, Madras.

Master of Science in Zoology.

Appointed to the Indian Administrative Service by
open competition—1953.

Assistant Collector, Madurai.

Sub-Collector, Dindigul.

Under Secretary, Agriculture Department.

Deputy- Secretary, Home Department.

Director of Fisheries.

Collector of Tirunelveli.

Joint Secrctary, Industries Department.

Chief Electoral Officer.

Secretary, Co-operation Department.

Secretary, Home Department.

13. Tamil

A. ANNAMALAI UNIVERSITY

1. Dr. V. Sp. Manickam, M.A., M.O.L., Ph.D.,
Head of the Department of Tamil.

His Ph.D. thesis is ‘The Concept of love in Sangam
Poetry.”

It has been published both in English and in Tamil
(Tamil-k-katal).

More than 20 books have been published.

to the Modern World) is acclaimed as his masterpiece.

2. Dr. M. Govindaswamy, M.A., M.Litt., Ph.D.,
Reader in Tirukkural Research,
Anpamalai University.

He knows Hindi and Sanskrit,

His subject for Ph.D. Degree is “ A Survey of the sources
for the History of Tamil Literature.”

He has published more than 20 books, of which
L. Tiru-k-kura] Nayavurai
2. Kural Manam

deserve special mention.

B. MADURAI UNIVERSITY

1. Prof. A. S. Gnanasambandan;, M.A.,
Head of the Dept. of Tamil,
Madurai University.

He is a great scholar and powerful speaker in Tamil. He

I8 an authority on Sekkilar’s Periyapuranam and Kambars
Ramayanam.

He is a pioneer scholar in the field of Literary Criticism

in Tamil. He has published more than 20 books in Tamil.
Among them

1. Tlakkiya-k-kalai
2. Teciya llakkiyam
3. Iravapag Matciyum Vilcciyum

deserve special mention.

2. Dr. T. Murugarathanam, M.A.,, M.Litt., Ph.D.,
Dip. Anth.,

Reader in Txrukkural Research,
Madurai University.
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He is a Linguist. His Ph.D. thesis is on “Study of
Morphology of ancient Tamil with special reference to Aka-
nanuru.” An old student of the Madras University.

C. MADRAS UNIVERSITY

1. Dr. N. Sanjeevi, M.A., M.Litt., Ph.D.,
Dip. Anth., Dip. in Politics & Pub. Admn.,
Head of the Department of Tamil,
University of Madras.

His thesis for Ph.D. Degree is ‘Imagery in Sangam
Literature.”

Author of more than 14 books, of which
1. Canka Tlakkiya Ardycci Attavapaikal
2. Araycci-k-katturaikal
3. Cilappatikara Viruntu
4. Marutiruvar
deserve special mention.

He has participated in national and international seminars.

2. Dr. C. Balasubramanian, M.A., M.Litt., Ph.D.,
Lecturer in Tamil,
University of Madras.

Author of 12 books in Tamil, of which
1. Tamil Ilakkiya Varalaru
2. Valai ati Valai
3. Takkiya Anikal
deserve special mention.

His Doctorate thesis is on ““ A study of the Literature of

the Chera country.”

3. Thiru M. Balakrishnan, M.A.,
Lecturer in Tamil,
University of Madras.

He is engaged in the revision of Tamil Lexicon.
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4. Thiru K. D. Thirunavukkarasu, M.A. (Tamil),
M.A. (Hist.), M.Litt., Dip. in Ling.,
Lecturer in Tamil, Tirukkural Research Centre,
University of Madras,

He knows Hindi and Sanskrit. His fields of interest are
History and Linguistics.

His M.Litt. Degree thesis is on * The treatment of Ethics
in Ancient Tamil Literature.”

He has been acclaimed as a good translator. He has
published more than 10 books in Tamil of which

1. Varalarum Vilvum.
2. Tirukkural Niti Ilakkiyam.
deserve special mention.

His translations have been published by Sahitya Academy
and Bureau of Tamil publications.

5. Thiru Vidwan M. Shanmukham Pillai,
Lecturer in Tamil, Tirukkural Research Centre,
University of Madras.

A traditional scholar and well-known editor of books. He
has published two books.
1. Tirukkural Yappu Amaitiyum Pata Varupatum,
2. Tirukkural Amaippum Muraiyum.

He has edited more than 50 books in Tamil.

6. Thiru Vidwan E. Sundaramoorthy, M.A,,
Research Assistant, Tirukkural Research Centre,

University of Madras.

He has published a valuable research work on Tirukkural,

1. Tirukkugal Apinslam,
A~15
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Prof. P. Aalala Sundaram Chettiar, M.A.,
Professor and Head of the Dept. of Tamil,
Madras Christian College, Madras. @ﬂ

He is a scholar in Saiva-literature. N

Now he is working as a U.G.C, Professor.

Author of more than 8 books of which
1. Katturai Viruntu.
2. Iyarramil.
3. Tottira-p-pakkalil Ilakkiya-c.cuvai.

deserve special mention.

FROM THE SEMINAR ALBUM

First All-India
Tirukkural Research Seminar — 1972

University of Madras




Hon’ble Dr. Navalar, V. R. Nedunchezhiyan, Minister for Education,
Govt. of Tamil Nadu, inaugurating the First All-India Tirukkursl
Research Seminar in the University Examination Hall, Marina,
Madras.5.

Hon'ble Silambu-c-celvar, Padmasri, M. P.Sivagnanam, Deputy chairman
of the Tamil Nadu Legislative Council, releasing the publication of the
Tirukkural Research centre.
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Hon’ble Silambu-c-celvar, M. P. Sivagnanam, speaking st the opening

! " Hon'ble Dr. Navalar V.R.Nedunchezhiyan, with the delegates in the First
function of the First All-India Tirukkural Research Seminar.

All-India Tirukkural Research Seminar. .

Hon’ble Dr. Navalar V.R.Nedunchezhiyan, and Padmasri N. D. Sundara-
) o ) vadivelu, with the delegates of the First All-India Tirukkural Research
Hon’ble Dr. Navalar, dg:uk;;:t;x:n ]t;eCTlSrﬁfll:um] Book to the delegate, . . Seminar, at the opening function.



Distinguished guests and delegates at the opening function of the First
All-India Tirukkural Research Seminar.

Dr, Harnam Singh Shan, receivi
, iving the Tirukkural
Honble Moner. ural book from the

Diétinguished guests and delegates at tbe opening function of the First
All-India Tirukkural Research Seminar.



Book-Exhibition inthe First All- India Tirukkural Research Seminar.

Padmasri N. D, Sundaravadively Vice-Chancellor, University of Madrus,
speaking in the Seminar.

i Aini ter Hon'ble
i t lamented Chief 'Mxms
e -?‘amau % ;\h:nadl:r:i. who created the Txrukkufal Research
or Al;lgdnarxg.es‘t.s ip all the three Universities of Tamil Nadu.
ndow _

Book-Exhibition on Tirvkkural in the

First All-India Tirukkural Research
Seminar in the Centenary Buyi]

dings, University of Madras.



Tl:; U‘x;iversity Examin.a.tion Hall, University of Madras, which was
e Venue of the opening function of the First All-India Tirukkaral
Research Seminar.

Madras Un?versity Centenary Building, which was the Venue of the
First A'll-lndia Tirukkural Research Seminar Sessions.
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Dr. M. GOVINDASWAMY

Prof. A. S. GNANASAMBANDAM
(Tamil)

(Tamil)
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Dr. T. MURUGARATHINAM
(Tamil)

Dr. N. SANJEEVI
(Tamil)

Dr. C. BALASUBRAMANIAM Thiru K. D, THIRUNAVUKKARASU
(Tamil) (Tamil)

Research Seminar

Thiru M. BALAKRISHNAN
(Tamil)

Thiru M. SHANMUKHAM PILLAF - -
(Tamil)



Thiru E. SUNDARAMOORTHY
(Tamil)

Prof, P, ALALASUNDARAM CHETTIAR
(Tamil)
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THE PURPOSE OF THE SEMINAR

A PapeR CIRCULATED TO ALL THE DELEGATES

The Tirukkural of Tiruvalluvar is ‘one of the oldest of exté.xit
Tamil classics. The illustrious Tirukkural of Tiruvalluvar is the
best read Tamil work among the Tamils themselves; it also
happens to be the best known and most oft-translated Tamil work

in the various other languages of India and the world.

Tiruvalluvar was one of those great men, whose catholie spirit
rose above all denominations of caste, creed, language and country
and whose vision was not clouded by dogma or prejudice of any

kind, Hence, he has been acclaimed as the ‘Bard of the Uni-

versal Man.’ So he stands as one of the monumental source for

the cause of national integration in India.

Alexander Pyatigorsky, the eminent Soviet Indologist, who has
translated the Kural into Russian (1964) has expressed the relevancy
of this work to the modern men and its excellence in the following

words :
« It (Tirukkural) is an integral homogeneous work of art,
the author of which addresses neither king, subject nor

And he (Tiruvalluvar) does not address

priest but men.
s well-wisher,

man either as law-giver of prophet but a
d. He neither prophesied nor spoke in

teacher and frien
his words contained no shade of

hints and riddles;
doubt, he had full conviction of the truth of what he

said, both as artist and thinker. The kural of Tiruvalluvar
is rightly considered as Chef D *Oeuvre of both Indian and
world literature. This is due pot only to the great artistic
merits of the work, but also, and this is most important,
to the lofty bumane ideas permeating it, which are equally

precious to the people all over the world, of all periods

and countries.”
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In the light of the above facts, it is proper to evaluate the
place and the impact of Tiruvalluvar’s thought on Indian literature
and also similar didactic works in Indian languages. It is yet a
desideratum that the observations made by Dr. A. L. Mudaliar,
one of the eminent educationists, about the study of Tirukkural
“jt is unfortunate that, while the treasures of the ancient Tamil
classics are better known and better appreciated by scholars in
Western lands, very little attention has been paid to such works
(Tirukkural) by scholars in other parts of India.”

With this intention, we have proposed to conduct an All-India
Seminar on Tirukkural in the last week of May, 1972, in which

scholars from fifteen universities, representing the fificen languages
mentioned in the eighth schedule of our Indian Constitution will

participate.

Aprpenpix IV

A BRIEF REPORT OF THE FISRT ALL INDIA
TIRUKKURAL SEMINAR
27Ta—291H MAY 1972

For the first time in the literary history of India a Seminar
on the world famous work of Tiruvalluvar was held on 27th,
28th and 29th May 1972 under the auspices of the University of
Madras with the financial aid of the University Grants Commission.
Delegates from fifteen universities from all over India representing
the twelve official languages approved by the Indian Constitution,
participated in this seminar.

The seminar was inaugurated by Hon’ble Dr. V. R. Nedun-
Chezhiyan, M.A., D.Litt., Minister for Education, Government of
Tamilnadu and Pro-Chancellor, University of Madras on 27-5-1972
at 6 p. m. at Madras University Examination Hall, Marina,
Madras-5. Silambu-C-Celvar, Hon’ble Thirn Ma. Po. Sivagnanam
M.L.C., Deputy Chairman, Tamilnadu Legislative Council released
8@ publication of Tirukkural Research Centre, Department of Tamil,
University of Madras, < The Structure and Method of Tirukkural’

by M. Shanmukham Pillai.

The Hon’ble Minister presented to all the delegates an English
translation (by Suddhananda Bbarathy) of Tirukkural and a copy
of the °Bibliography on Tirukkural® compiled by Thira K. D.
Thirunavukkarasu,

Padmashri N. D. Sundaravadivelu, Vice-Chancellor, University
of Madras presided over the function and Dr. N. Sanjeevi, Head
of the Department of Tamil welcomed the distinguished gathering.
Thiru K. D. Thirunavukkarasu introduced all the delegates repre-
senting the various universitics and read over the messages and
greetings, Dr. C. Balasubramanian proposed vote of thanks.

The seminar was successfully conducted on 28th and 29th May
1972. The participants of the seminar shared their thoughts on
(1) Translation of Tirukkural in Indian Languages (2) Didactic
Literatures similar to Tirukkural in Indian Languages.

[}
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120 First All India Tirukkural Researc The following teachers and research scholars of the three
g _é -c% 2 ,;:'3' ?E E g g ';‘ Ew) :?} universities took part in the discussions.
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5 | [: = o :‘ a 5 & .° t % 5 é Annamalai University
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g3 '§ 2 .gg 5 E SxdxsS: 2 3B Dr. M. Govindaswamy (Reader)
| 2B 4884848 35985 HgE
ES38 Ee 8 Lg=8%5 83 —
FMBEEES 82038 248 Madurai University
) o © ’ Dr. T. Murugarathinam (Reader)
T2 I~ > =
= .2 o R 38 -
0A é’ ] 5 [2 Madras University
E’ % s § 3 o a. Teachers:
o | P8 § - s 1. Dr. N. Sanjeevi (Reader-in-Charge)
= 8_ o O o 3 a3 ]
2| Egg Q < 2, Dr. C. Balasybramanian (Lecturer)
FRE RS 8 —~ .
a § g & g E 8 § 3. Thiru K. D. Thirunavukkarasun (Lecturer)
M 3 ) ] . .
< '::: g g < ga 4. Thiru M. Shanmukham Pillai (Lecturer)
LS 4 . 5 . .
<38 “"é s v §.§ 5. Thiru M. Balakrishnan (Lecturer)
o © © : o .
£ & 5 o = 6. Thiru E. Sundaramoorthy (Research Assistant)
o | S b. Research Scholars
= =
;‘:? E 51 5 3 1. Thiru T. R. Janarthanam
o < S =l o
E M = 3 ) 2. Thiru V. Gnanasikhamani
= S - ~ 3. Thiru M. Selvarasan
“~O e 4. Thiru A. Nagalingam
58453
= 1) o = 5 Padmashri N. D. Sundaravadivelu, Vice-Chancellor, University
é v C% > 3 of Madras presided over the valedictory function. Dr. N. Sanjeevi
é’ o 'g g’ffg proposed a very gouching vote of thanks.
'Q': mAA e In addition to the Seminar, Saiva Siddhantha Publishing Works
i Society, Tamil Writers’ Co-operative Society and Sahitya Academy
g =5 3 had arranged a very fine exhibition of books on Tirukkural publi-
k. ,.s e Qg cations. Very rare and precious collections of various books and
4 %i ® publications on Tirukkural were displayed in the exhibition.
The Information and Publicity Department, Government, ¢f
2 Tamilnadu arranged on 27th evening a film show on the Secontl
A6 -
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International Tamil Conference and feature films on Madurai and
Mamallapuram. On the evening of 28th May 1972, Thiru R.
Nagaswamy, Director of Archaeology delivered a lecture on the
art and culture of Tamilnadu with the aid of very fine selected
colour slides, ‘

Thiru. Palaniappa Chettiar a leading publisher in Tamilnadu
gave a dinner to all the delegates on 28th May 1972. On the
second day the Vice-Chancellor of the Madras University arranged
for a moon-light dinner.

The First All India Seminar on Tirukkural confirmed in the
h'earts of all the scholars the fact that Tirukkural is a worthy national
literary work of great ethical value for study and practice in
everyday by all Indians irrespective of linguistic varieties.

A SELECTION OF TIRUKKURAL COUPLETS
by
REv. FR. BescHi

A rare Manuscript bearing No. D1, 61 which is a selection
of 200 Tirukkural couplets by Fr. Beschi, is found in the
Oriental Manuscripts Library situated within the Madras
University Library premises.

A detailed note in Tamil on this selection is given by
Dr. N. Sanjeevi, in the Annals of Oriental Research, University

- of Madras—Vol. 23, Part II, 1971.

0

APPENDIX V

TRIBUTES TO TIRUKKURAL

Compiled by
K. D. THIRUNAVUKKARASU

(1) EUROPEAN SCHOLARS

Bard of Universal Man
*Sage Valluvar, priest of lowly clan,
No tongue repeats, no speech
reveals thy name
Yet, all things changing,
dieth not thy fame
For thou art bard of Universal man,
And still thy ‘book’ above the waters wan,
Virtue, true, wealth and joy, and beings in swectest
mystic couplets doth proclaim

Where winds sea-wafted palmy forests for -

Hoply undreamed of *visions’ glad thine eyes

In realms beyond thy fabled °sevenfold birth’ .
And cloud of darkness from thy spirit roll;

While lands far-off have heard with strange surprise

Faint echoes of thy song
Through all the earth
Men hail thee brother,
seer of spotless soul.” ‘
 —Dr. G. U. Pope (Sacred Kurral, p. 2).

* * *

““The Kural is the master-piece of Tamil literature-one of the
highest and purest expressions of human thought.

That which, 'above all, 'is wonderful in the Kural is the
fact that its author ‘addresses’ himself," without regard to Cg_stgs;
Peoples or beliefs, to the whole community of the mankind? the fact



124 i ia Ti
First All India Tirukkural Research Seminar

ltll;at he f.ormu'lates sovereign morality and absolute reason; that
Vim;‘):o:la;n:s 1:)1. their very essence, in their eternal characteristics,
' nd truth; that he presents it, as it were, in one grou
;l:fe};lgkfest law of domestic and social life; tha,t he is ec?uallr;'
perfect n? tlhought, in ?anguage and in poetry, in the austere
physical contemplation of the great mysteries of their Divine

Nature, as in the
easy and graceful i
cmotions of the heart.” # analysis of the tenderest

—M. Ariel. (Preface to Kural in Fr.)

*
* L

“Tirukkural is superi
perior to the Institutes of i
worthy of the divine Plato himself.” Manu and s

—Rev. H. Bower.

*
* »

“No translati :
It is truly an tion can convey any idea of its charming effect.
apple of gold in a net-work of silver.”

—Dr. Graul, (Intro. to K. in Ger.)

L
* *

“It was .
of the oo ::;e f)f the couplets in the third part (Kamattuppal)
ills and i tc;mng to the two looks of a maid-the one which
¢ other which cures the lo
; . oked that |
admire Tamil poetry and study the Kural e Dr. Grael 0

The i .
words whlif:ratlh;s P?Tp}(:sed in the purest Tamil. In about 12,000
are scarcely fift : as el?lploy‘ed to convey his thoughts there
Bunyan's En fsh o Sanskrit origin. He throws the purity of
work can evgn ) completely into the shade. No known Tamil
rebuke to the m:g ronch tb.e put.ity of ‘Kural’ It is a standing
richness. melod era Tamil. Tiruvalluvar has clearly proved the

» melody and power of his mother-tongue.

The ‘K ’ )
perfect, It i:"a: cannot be improved nor its plan made more
the size, shape oferfe: t mosaic in itself. The slightest change in
: » (¢/4] 1) . g
of the whole. ur of a single stone would mar the beauty

f

‘Something of the same kind is fo
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It is refreshing to think that a nation which has produced so
great a man and so unique a work cannot be a hopeless, despi-
cable race. The morality he preached could not have grown’
except on an essentially moral soil. To those, therefore, who
labour for the salvation of the Tamil people, the ¢Kural’ must
be a work of peculiar pay, intense interest.” :

—Dr. J. Lazarus, (Preface to Eng. Tr.)

* * ]

“ Tiruvalluvar, the author of the Kural, occupies the first place
Indeed, it is generally acknow-.

as a moralist among the Tamils.
ian

ledged, that there is no treatise equal to the Kural in any Ind

language.” _ .
—John Murdoch, (Catalogue of Tamil Books, p. 14)

* * *

“The Weaver of Mylapore was undoubtedly one of the great
geniuses of the world. Complete in itself, the sole work of its
author (the Kural) has come down the stream of ages absolutely

uninjured, hardly a single various reading of any importance

being found.

ural) outweighs the whole of the remaining Tamil
the select number of great works which
y soul of a whole people and which can

In value it (K
literature and is one of
have entered into the ver
never die.

«GQir A. Grant says, ¢ Humility, Charity and forgiveness -of
ot described by Aristotle.” Now these are every-

injuries are B
1 Moralist.

where forcibly inculcated by this Tami

The Kural owes much of its popularity to its exquisite poetic
form. The brevity rendered necessary by the form gives an oracular
effect to the utterances of the great Tamil “Master of Sentences.”
They are the choicest of moral epigrams. Their resemblance to
gnomic poetry of Greece is remarkable as to their subjects, their

sentiments and the state of society when they were nttercd
und in Greek epigrams, in
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L:'rt::l and the Latin elegiac verse. There is a beauty in the
serlo lCh charac.ter of the Tamil construction in many of these
ses that reminds the reader of the happiest efforts of Propertius.”

—Dr. G. U. Pope. (Preface to “Sacred Kurral ’)
» ] *

“It (Tirukkural) is an integral homogeneous work of art, the
author of which addresses neither king, subject nor priest but ’men.
And he (Tiruvalluvar) does not address man either as law-giver or
p;op'het but as wel].-wisher, teacher and friend. He neither pro-
:)hezled frmr spoke in hints and riddles; his words contained no

?. e of doubt, he had full conviction of the truth of what he
and, both as an artist and thinker. The kural of Tiruvalluvar is
;}ghtly conside:red as Chef D’ Oeuvre of both Indian and world
t::ratv\:::i( T}l)nst is due not on_ly to the great artistic merits of
o (; ut also, _ and- this is most important, to the lofty

ldeas permeating it, which are equally precious to the
people all over the world, of all periods and countries.”

—Dr. .
r. Alexander Pyatigorsky. (Intr. to Tirukkural in Russian)

*” * .
o poe"fif(l::lliur;l f)f Tiruvalluvar, a work consisting of 1330 distichs,
morals and ’ or'xs.ms, on almost every subject connected with
Tammansn(an ;)Ohtl;:]al ef:onomy, and which is regarded by all
the Tamil can ::r :lps justly) as the finest composition of which
oldest* Tami ast appears to be not only the best but the
amil work of any extant which is now in existence.”

fRobert Caldwell. (Comp. Gram. of D. Ls. p. 85)

* * .

. ."-I\‘hef l.dea of .active love did arise in the popular ethics of
i:: :eru;rt airly ancient times we know from many stories we meet
lterature and especially through the ethical maxims found

in the Kural, a work .
century AD. otk which probably belongs to the second

* Gl t aware | , ,
dwell was not aware of any other early Thmil work except Tirukkuralt

~ as a motive for
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“Kural® means short strophe. ‘The work is written in the
Tamil language......what a difference between the ‘Kural’ and the
Laws of Manu, which originated some few centuries before it!
In the tatter, under the dominance of the Brahmanic spirit, world
and life affirmation is still tolerated alongside world and life
pegation. In the ‘Kural’ World and life negation is only like a
distant cloud in the sky. In 250 maxims-they form the conclud-
ing part of the work-earthly love is lauded. Later times, because
they cause offence, interpret them allegorically as concerning the

love of the soul to God.

In the cthics of the ‘Kural’, as in those of the Law of
Manu, the idea of reward has a place. The way of virtue is
fecommended because it leads to a better reincarnation or to
liberation from re-birth, ...... Nevertheless, ethics in the ‘Kural’
are not so entirely dominated by the idea of reward as in
Brahmanism, Buddhism and the Bhagavad-Gita. We already find
bere the knowledge that good must be done for its own sake.
It shines out from various maxims......

Whilst the Bhagvad-Gita in a forced and chilly manner gives
remaining in active life that it is in accordance
with the order of the Universe, the ‘Kural’ justifies it—what an
advance - by the idea of ethical activity. Work and profit place

a man in a position to do good.

According to the ‘Kural’ duty is not confined, as in the
Bhagavad-Gita to what the caste calling involves but consists in
general in ““all that is good.” Maxims about joy in activity,
such as one would not expect from the Indian lips, bear witness
to the strength of the world and life affirmation present in the

¢ Kural.’

Like the Buddha and the Bhagavad Gita the *Kural’ desires
inner freedom from the world and a mind free from hatred.
Like them it stands for the commandment not to kil} and not to
damage. It has appropriated all the valuable ethical results of -
the thought of world and life negation. But in addition to this

‘ethic of inwardness, there appears in the ‘Kural® the living ethic

of love.
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With sure strokes the ‘Kural’ draws the ideal of simple
ethical humanity. On the most varied questions concerning the
conduct of man to himself and to the world its utterances are
characterized by nobility and good sense. There hardly exists in
the literature of the world a collection of maxims in which we
find so much lofty wisdom.”

—Dr. Albert Schweitzer. (Indian Thought and its
Development, pp. 162-63)

* * *

“ Tiruvalluvar, guided by advice, had the address to select three
topics of general interest and to avoid entirely everything that
might be disputed or might be offensive to any of every sect;
adding to this precaution great ingenuity of thought, and peculiar
beauty and elegance of language, he produced a work which
united every suffrage, and stands confessed, even to the present
day, to be the best and chief of all compositions in the polishcd
dialect.”

—William Taylor. (Oriental Historical Manuscripts, p. 177)

* * *

' “Tiruvalluvar’s Kural, the 1330 short seatences on the three
a.lms of life-Dharma, Artha, Kama, is one of the gems of world
literature. Buddhists, Jains, Vaishnavas and Saivas have claimed
the Pariah sage and poet of the Tamil land as their own. But
he belongs to none of them or rather to all of them. For he
stands above all races, castes and sects, and what he teaches, IS
a general human morality and wisdom. No wonder that the Kural
has not only been much read, studied and highly praised in the
!and of its origin for centuries, but has also found many admirers
in the West, ever since it has become known.

Sage Tiruvalluvar should not be styled the unknown sage Of

MylaPore, for he has long been koown far beyond the bordets
of his mother country.”

—Prof. M. Winternitz. (A History of Indian Literature,
Vol, I1, p. 128)

* * ®
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“Man in the totality of his relationships is the Sujet of the
Kura]. After a ‘cosmic’ introduction, which praises God, rain,
supermen and virtue, the author of the book turns towards man,
whose personality is gradually unfolded in “ever expanding con-
centric cycles” within the family with his wife and children, within
the community with his friends, and within his country in bis
telationship towards the ruler and the state. Man is shown not
in a static state but in development, and the force that is behind
this dynamism is sympathy, even love, manifesting itself through
kind thought, sweet words, and right actions.

~—KAMIL ZVELEBIL.
(The Smile of Murugan on Tamil
Literature of South India, pp. 163 & 164)

* * *

« However, one should never contemplate the couplets in isolation.

We must again and again stress that they have true validity and
meaning only in their patterned relations to other couplets, and
to the whole. And when read and contemplated in this way,
Tiruvajluvar’s ethics is never that of a Capakya or a Macchiavelli.”
(Ibid., p. 165)

* * *

“ Tiruvalluvar’s Kamattuppal is utterly different from any of the
Sanskrit Kamasastras.  While Vitsyayana’s work (and all later
Sanskrit erotology) is Sastra, that is, objective and scientific
analysis of sex, the third part of the Kural is a poetic picture
of eros, of ideal love, of its dramatic situations.”

(Ibid., p. 166)

* * *

« Tirukkural is a great work; and its author must have been

a great man, and a great genius;...”
(Ibid., p. 168)

] ) * *
Let it be said in conclusion that it is almost impossible to
truly appreciate the maxims of the Kura] through a translation.

Tirukkural must be read and re-read in Tamil. This fact, too,
A-17
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reveals something about the
excellence.” nature and degree of its “ poetic
(Ibid., p. 169)

*
* *

‘““ He was wit

didactic tradition h(;‘:t,: or‘::)trea.part of one great Indian ethical,

. : mmportant that h ,
integral pa o e was also a ver
tiong' th'}: rt‘t of the non-Sanskritic and pre-Sanskritic Tamil tradiy
) { M 1 -
i i SQdctt 1's scen not only from his conception of * pleasure”
the all- ew'd‘yplcally a reflexion of the akam genre, but also from
extent ph ading pragmatic, this-wordly, empirical ;\nd to a great
, humanistic and universalisti ' s gre

) salist eter . .

conception of dharma and niti i¢ character of his pamcular
—KAMIL ZVELEBIL
Th i :
S(Qut; fn;l-le of Murugan on Tamil Literature of
ndia, p. 171, Lejden, E. J. Brill 1973)$

* * *
(2) INDIAN SCHOLARS

* Tiruvall e
a Harijan w;vxrr wa:; @ Taril Saint. Tradition says that he was
of the Christian l::lra eHl: said to have lived in the first century
. ] i gave us the f; .
maxi - amous T
as o:lncs d: Sc:xlbed by Tamilians as the Tamil Veda a": k: "r:;’ :OP;
of t . n . ArIe
The maxims Zulzrlil;iStI:;Od p’;‘erSt Sxpressions of h“‘“a‘)" thought
. These have bee ‘
n .
Janguages. There are several English trans!atiot:xanﬂa‘ed ko me
s.”
—Mah .
atma Gandhi. (* Young India”, 1917)

*
*
»

“The six creed
ramified into six ansd O:;x:he days of Kalladanar have since then
Y Or more i

to grow veri ] . 1 our own da i
like the Fixl?bsly mnto six hundred and Sixty six in t}:, : ? ntd pmn;;set
ed Stars i : e future. 0
In the distant spaces of the heavens. Tiruvalluvar's

>

Tirukkural seems t
0 hold its place
Book of Humanity for all ages and"‘:;::rably, as the Universal
es.’)

~—K. Appadurai
(The Mi i
ind and Thought of Tiruvalluvar, p. 2)

*
3

*

$ Added by The Editor.

examines the intricacies of human natu
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Milton, the grace of a Dante, the Univer-

sality of a Shakespeare, the sublimity of an Aristotle, the idealism
of a Plate and the moral fervour of 2 Marcus Aurelius are
all to be found in a harmonious blending and appropriate propor~

this * Bible of Mankind.” This universal Character notwith-
Testament of the Tamils. It has been
ations of geniuses, Saints and

¢ The grapdeur of 2

tion in
standing, the Kural is the
the fountain of inspiration to gener
moralists, statesmen and princes.”
—K. M. Balasubramaniam. (in Tirukkural Souvenir, 1935)
® * L

« Greece gave birth to Homer and Socrates. The Tamil Land
gave birth to Ticuvalluvar and Kamban. Kamban is the Homer
and Tiruvalluvar is the Socrates of Southern India. The literary
glory of the Tamils rests on Tiruvalluvar and Kamban, not to
speak of Auvaiyar-the Muse in human embodiment, and 2 host

of others.”
—Prof. T. Chelvakesavaraya Mudaliar.
(Preface to “ Ticuvalluvar )

k3 * '3

«We may not all be aware eve

valluvar. North Indian people ceriain
s have given to the people as much

in the minpinum of words.”’$

n of the pame of Sage Tiru-
ly do mot know his pame.

Few saint knowledge as he
has done
—~Mahatma Gandbi.

* * *

« Rural is rightly called the Tamil Veda: it is a poetic composition
of great authosity on the art of living. The author, Tiruvalluvar,
ce with deep iasight, consu®

mate skill and robust common Sense. There is also 2 freshness of
! a precious book for all time.”$

outlook which makes Kura
—Shriman Narayan.
(Foreword, Tirukkural in Gujarathl
by Kantilal Kalani)
* *

P

§ Added by The Editor.
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“He (Ti ;
ot merelnglfL ‘;V?:;:a:) 1s one of those secrs whose message is intended
mankind. Tiruvalluv. wg age or couatry but for all time and for all
fection of form m";r as'glven to the world a work to which, in per-
and eamesmess, (r:f oundity of thought, nobleness of sentiment,
grand soriptaces of ;noral. purpose, very few books outside the
work is eulogized byu[:tlimga;;n at all be compared. Indeed the
universal Veda, the later Veda, tlll):orl’)l?vi:i, ;h:okTZZil Vted,?; the
., etc.

~V. V. S, “ .
Iyer. (Intr. to “ Maxims of Tiruvalluvar ” p. XIII)

*
* »

“ Tami
of years.ml'll‘i:i[l](i‘:ngle hes o old tradition extending over thousands
true Tving, which by, its immortal Tamil classic is a gospel of
i deed an’ : y its ethical content, and universal appeal is
epitome of the cultural creativity of all man-kind.”

" —Hon’ble Dr.-M. Karunanidhi.
naugural Address, Gujarathi Sahitya Parishad)

* * .

“One of ,
‘Kural.” The ‘”;(eu;z?sc OUt?tandlng of the Tamil classic is the
valluvar, who is said-tcontalns the maxims of the Saint Tiru-
and philosophers wh © have been one of the greatest of poets
message of Tiruvall o lived about the first century A.D. The
more needed than :tV ar, as outlined in ‘Kural’ in such a message
been appreciated b present. The excellence of this work has
Yy great scholars of all lands and the *Kural’

has been translated j

ed into man
. y languages . )
Latin, German, English and French ”g » outstanding of which are

—Dr. A. L. Mudaliar.

* . .
“The Ku 1

Its author Tirrl?:alllsuv(::e of the finest products of Indian Culture.

probably about 200 ADwas a South Indian Pariah and flourished

valluvar combined thc. - Though born of an untouchable, Tiru-

he spiritual vision of WISd.om of a statesman and law-giver with

ol a saint. His kural is a veritable treasure:
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house of good counsels for the house-holder, and the king as well
¢ beatitude or liberation. Thus it is not

as the man seeking afte
but of world literature as well.”

only a great book of Indian,
—Monomohan Ghosh. (Modern Review, 1931)
» * *

“ Among the precious classics of the world literature the Kural

takes a place in the front rank......

Tiruvalluvar was one of those rare and greatmen whose catholic
spirit rose above all denominations and whose vision was not
clouded by dogma or prejudice of any kind. His teachings elude
classification on any denominational basis.”

—C. Rajagopalachari. (Preface to “ Kural )

* * *

omposition of great antiquity in the
have shed their powerful,
famous classic of Tamil.

« Tirukkural is a poetic ¢
Tamil literature. Many great minds
radiant light on this gem and justly

In its essencé Tirukkural is a treatise par excellence on the
art of living. Tiruvalluvar, the author diagnoses the intricacies of

human npature with such penetrating insight, perfect mastery and
g the most subtle concepts of modern

consummate skill absorbin
psychology that one is left wondering at his sweep and depth.”

—Dr. K. M. Munshi. (Foreword to C. R.’s “ Kural )

* * *

«The Tirukkural is to the Tamils what the Bible is to the
the Koran to the Muslims, the Zead Avesta to the
and the Granth Saheb to the Sikhs.
d the Tirukkural the Tamil Veda.’*

—G. Vanmikanathan.
(Preface to * The Tirukkural ” p. VII)

Christians,
Parsis, the Torah to the Jews,
Therfore, the Tamils have calle

* % ’ ]
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“No author is as’great as Tiruvalluvar in Tamil and his work
has the unique privilege of being praised through all the ages and
in almost all the countries of the world, by all conflicting religions
and philosophies.”

—Dr. T. P. Meenakshisundaram.
(Thirumathi Sornammal Endowment
Lectures on Tirukkural, p. 211)$

* * .

“Tamil Nadu gave unto the
World Valluvar
And won thereby great reknown ™!

—Subramania Bharathi.

$ Added by The Editor.

APPENDIX VI

BIBLIOGRAPHY ON TIRUKKURAL

Compiled by
K. D. THIRUNAVUKKARASU

A. TIRUKKURAL IN INDIAN LANGUAGES

(1) Bengali

1. NALINI MOHAN, SANYAL. (Tr.)
Tirukkural, First Edn., Calcutta, Bangiya Sabitya

Parisha Mandir, 1939.

(2) Gujarathi

1. NAJNKLAL CHOKSLI. (Tr.)
Sadupadesa Saugrah, First Edn.,, Ahmedabad, Sastu

Sahitya 1931.

2. KANTILAL L. KALANL
Tirukkural in Gujarathi, Bombay, 1971.

(3) Hindi

{a) Translations :

1. JANI, GOVIND RAL
Kural (in verse), First 2 Pts., First Edn., Delhi, 1942.

2. JAIN, B. D.
Tirukkural, 3 Pts.,, First Edn., Tirupananthal, Kasi
Mutt, 1951.

3. KHEMANAND RAKAT.
Tirukkural, Pts. 1 & 2; First Edn.,, Ajmere, Sasta

Sahitya Mandali, 1924.

4, KHEMANAND RAKAT.
Tamil Ved, Second Edn., New Delhi, Sasta Sahitya

Mandali, 1959,
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5. SHANKAR RAJU NAIDU, S.
Tirukkural in Hindi, First Edn., Madras, ‘University
of Madras, 1958.

6. VENKATA KRISHNAN, M. G.

Tirukkural, Pt. 1; First Edn., Tiruchi, Tirukkural
Prachar Sangh, 1964,

(b) Studies :
1. SETH, R.K.

A comparitive study of Tiruvalluvar and Kabir (in

Hindi), First Edn., National Publishing House, New
Delhi, 1972,

(4) Kannada

1. GUNDAPPA, L. (Tr.)

Tirukkural Dharma bhaga, First Edn., Bangalore, 1955;

Second Edn., Southern Languages Book Trust, Madras,
1960.

2. SRI KANTAIYA, B. M. (Tr))

Kural (Extracts), First Edn., Bangalore, 1940.
(5) Malayalam

1. AZHAKATHU KURUP. (Tr.)
Tirukkural (verse), First Edn., Trivandrum, 1875.

2. BHASKARAN NAIR, G. (Tr)
Kural, Pt. 1, with Commentary, First Edn., Tiruvallam,
1963.

3. DAMODARAM PILLAIL P. (Tr)

Tirukkural Manikal (For children), First Edn.,l Trivan-

drum, Balan Publications, 1951,

4. GOPALA KURUP, Vennikulam, (Tr.)

Tirukkural, 2 Pts., Firgt Edn.,, Kottayam, National

Book Stall, 1960,

5. GOVINDA PILLAL, A. (Tr.)
Tirukkural, First Edn,, Trivandrum, n.p.
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6. KRISHNA VAIDYAN, Perunelli, (Tr.)
- Kural, Pt. L. Selections, Tiruvandrum, N.D.

7. RAMAKRISHNA PILLAI, Sastamangalam. (T-r.)
. Ramakrishna Tirukkural, First Edn., Tiruvandrum,

Kamalalaya Printing works, 1957.

. V. (Ed.)
. MASWAMY IYER, L ( . '
bR Kural in prose Containing the Tamil Couplet in

Malayalam, First written in ?595 by an unkoown
writer, Published in the Bulletin of the Rama varm:
Research Institute, Vol. V1, Pt. 11; Vol Vill, Pt. [j
Vol. IX, Pt. I in 1938, 1940 and 1941

(6) Marathi

E GURUIJI, P.S. (Tr.) ' ‘
- SANKural Teen Purushartha, First Edn.,, Poona, Conti-

nental Prakashau, 1948.

(7) Sapshrit
1. APPA VAJAPEYIN. (Te.)
Supiti Kusuma mala,
rajachariar, 1922.

SANKARA SUBRAMANYA SASTRL (Tf‘) ,
i Sugati Ratnaakaraa, in the journal ‘Sabridaya’ 1937-'40.

First Edn., Kumbakonam, Guru-

N. (Tr.)
. SRI RAMA DESIKA _ .
: Tirukkural in Sanskrit Slogas, Pt. 1., First Edn.,

Madras, Sarasa Kala Nilayam, 1961.

4. UNKNOWN .
Verse with Hindi Prose, Delhi, 1956.

(8) Telugu ey
; Mudiganti)

1. JAGGANNA SASTRL ( . .

' Tiruvalluvar  Sooktulu, First Edn., W. Godavari,

Palleturu Granthamandal, 1952.
YA (Tr. ) ‘ ,
* JALI;I&iftisudf(xa )First Edn., Madras, Vijnanajvala Pracura-

nalu, 1955.
A-18
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3. LAKSHMI NARAYANA SASTRI, C. (Tr.)
Kural (Selections), 1906.

4. NARASIMHALU NAIDU, SOKKAM. (Tr.)

Thirivargamu (Selections), First Edn., Madras, Chengal-
varaya Naicker’s Orphanage Press, 1892.

5. RADHAKRISHNA SARMA CALLA. (Tr.)
Tamil Vedamu, First Edn., Madras, 1954.

6. SRIPATHY SASTRY, S. (Tr.)
Sripadulu (Kural in Telugu), First Edn., Madras, 1966.

7. SRIRAMULU REDDY, P. (Tr.)
Thirivargamu, First Edn., Puthalapatti, 1948.

8. VIDYANANTHA NATHA, K. V. (Tr.)
Trivarga Prodipika, 1887; 1894,
(9 Urdu

1. SUHRAWARY, HASARAT. (Tr.)

Kural in Urdu, First Edn., New Delhi, Sahitya
Academi, 1965.

B. TIRUKKURAL IN ASIAN LANGUAGES
(1) Burmese

1. MYO THANT, U. (Tr.)

Thirukkural, First Edn., Rangoon, Kanbe Nattukottai
Chettiyar Education Trust, 1964,

(2) Chinese
1. CHEENG HSI. (Tr.)

Ku-la-chen-yen, Tirukkural in Chinese, First Edn.,
Hong Kong, University of Hong Kong Press, 1967.

(3) Malay

1. ISMAIL, HUSSEIN. (Tr.)

Tirukkural Sastera Kalasik Tamil Yang, First Edn.,
Kuala Lampur, University of Malaya, 1967.
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IR. (Tr.)
2. RAMLY BIN THAK
Thirukkural, First Edn., Kuala Lumpur,

kam, 1964.

Kurat fyak-

(4) Sinhalese

VA.
I. CHARLES DE SIL .
Tirukkural in Sinhalese, First Edn.,

Lanka Sahitya Mandalaya, 1964.

Colombo, Sri

2. MISIGAMY, M. (Tr.)
Tirukkural, First Edn., Ceylon, 1961

(5) Fiji )
K, S. L. (Tr. e :
- BER\;’:;C Tirokkurala, First Bdn., Nadi-Fizi Islands, Sri

Ramakrishna Mission, 1964.

C. TIRUKKURAL IN EUROPEAN LANGUAGES

(1) Czech
1. KAMIL ZVELEBIL. (Tr.) ‘
' Tirukkural (Selections) in
From 1952-'54.

‘Novy Orient’, Prague,

(2) Dutch
1. KAT, D. (Tr.)
Tiruvalluvar’s
1964.

Tirukkural (Selections), Netherlands,

(3) English
(a) Translat

Ww. H. Rev. (Tr.) . .
- DRE?:; Cural of Tiruvalluvar, First Edn., Madras,

Ramanujakkavirayat Edn., American Mission Press,
1840.

Tr.)
W. H. & LAZARUS, J. ( o
> DREx;ukkural, First Edn., Madras, Teachers publishing

House, 1956; Second Edn.,, 1967,

jons by European Scholars :
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10.

1.
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ELLIS, F. W. (Tr.)
Tirukkural on virtue with Commentary, First Edn.,

Madras, 1812; Second Edn., University of Madras,
1955.

EMMONS, E. WHITE. (Tr.)

The Wisdom of India (A part), First Edn., New York,
The Peter Pauper Press, 1968.

GOVER, CHARLES, E. (Tr.)
Odes from the Cural in English verse (A chapter in

the Folk Songs of Southern India), First Edn., Madras,
Higginbothams, 1871.

KINDERSLEY, N.E. (Tr.)
Teroo Vauluver Kuddal or The Ocean of wisdom
(Extracts), A chapter in the °specimens of Hindoo

Literature’, First Edn., London, W. Bulmer & Co.,
1794.

LAZARUS, Rev. J. (Tr.)

Tirukkural, Appended to the Tamil Edition by
Murugesa Mudaliar, Madras, 1885.

POPE, G. U.
The ‘Sacred’ Kural of Tiruvalluva Nayapar with
introduction, grammar, Translation & notes, First
Edn., London, Henry Frowde, 1886.

POPE, G. U, DREW, W. H., LAZARUS,

JOHN, & ELLIS, F. W.
Tirukkural with English Translations, First Edn.,
Madras, S.1.S.S. W.P. Society, 1970.

POPLEY, H. A.

The Sacred Kural, First Edn., Calcutta, The Heritage
of India Series, 1931.

ROBINSON, EDWARD JEWITT. (Tr.)

Cural': A metrical Translation of the first 240 couplets,
preceded by a biographical sketch of Tiruvalluvar

Bibliography on Tirukkural M

(A chapter in ‘Tamil Wisdom’), First Edn., London,
1878.

12. ROBINSON, EDWARD JEWITT. (Tr.)
Metrical Translation of Part I & II of Kural, with
the biography of Tiruvalluvar called *“The Divine
Pariah” forms part of ‘Tales and Poems of South

India’, London, 1886.

(b)  Translations by Indian Scholars -

1. AIYER, V.V.S. (Tr.)

Kural Maxims of Tiruvalluvar, 4th Edn., Madras,
Amudha Nilayam, 196].

2. ARANGANATHA MUDALIAR, A. (Tr.)

Tirukkural, Commentary in Tamil with English Trans-
lation, 2nd Edn., Madras, Suvarna vilas, 1949.

3. BALASUBRAMANIAM, K. M. (Tr.)
Tirukkural of Tiruvalluvar, Tamil Text and English
Translation with notes and Comments, First Edn.,
Madras, Manali Lakshmana Mudaliar’s Specific Endow-
ments, 1962.

4. CHAKRAVARTI, A. (Tr.)
Tirukkural with English Translation with Commentary
and Introduction, First Edn., Madras, Diocesan Press,
1953.

5. CHINNARAJAN, V. (Tr.)
The Kural gems, First Edn., Udumalpet, Gopalaratna
Gupta, 1967.

ISAAC THANGIAH. (Tr.)
Tirukkural in English with Parimel Alakar’s Commen-
tary (First two chapters only), First Edn., Madras, N.D.

7. MADHAVAIYYA, A. (Tr.)

Kural in English (Selections) with Commentary in
Tamil, First Edn., Madras, Panchamirtham Press, 1925



142

10.

11.

12.

13.

14.

15.

16.

17.

18.
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MICHAEL, S. M. (Tr.)

The Sacred Aphorisms of Tiruvalluvar, First Edn.,
Nager Koil, N.D.

MUTHUSWAMY, R. (Tr.)

Tirukkural in English, First Edn., Madurai, Viveka-
nanda Press, 1965.

PARAMESWARAN I1YER, T. V. (Tr.)

108 gems from the sacred kural, First Edn., Kottayam
Jagadamba Vidhya Vihar, 1928. ’

PARAMESWARAN PILLAI V. K. (Tr)
Kural, First Edn., Madras, N.D.

PURNALINGAM PILLAI, M. S. (Tr.)

The kural in English, First Ed i
; ’ n., Tiru i .
mathinathan Press, 1942, nelveli, Kanthi

RAJAGOPALACHARI, C. (Tr.)

Il(;gr:.l—SThe Great Book of Tiruvalluvar, First Edn.,
; Second Edn., Bombay, Bharatiya Vidhya Bhavan,

1965.

RAJA GOPALA ATYANGAR, M. R. (Tr.)
Tirukkural, First Edn., Kumbakonam N.D

RAMACHANDRA DIKSHITAR, V. R. (Tr.)

T?rukkural with Roman Transliteration and Commentary
First Edn., Madras, Adyar Library, 1949

SABARATNA MUDALIAR, S. (Tr.)
Kural, First Edn., Madras, 1920.

SRINIVASAN, KASTHURI. (Tr.)
Tirukkural-An  Ancient Tamil classic
Bombay, Bharatiya Vidhya Bhavan, 1969.

First Edn.,

SUDDHANANDA BHARATI. (voar)

Tirukkural with English Couplets, First Edn., Madras
S.L 8. 8. W, P, Society, 1968. ’ ’
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19.

20.

21.

22.

23

SUDDHANANDA BHARATI. (YoG1)
Tirukkural Couplets, with clear prose renderings, First
Edn., Madras, S. L. S.S. W. P. Society, 1970.

THANGASWAM]I, 1. D. (Tr.)
Tirukkural (Selections), First Edn., Madras, Progressive

Printers, 1954.

TIRUNAVUKKARASU, Mrs. (Tt.)
Kural : A Selection of 366 verses (A gem for each day)

in English, First Edn., Poona, 1916.

VADIVELU CHETTIYAR, K. (Tr.)
Kural in English (with Parimelalagar’s Commentary in
Tamil), Second Edn., Madras, Sacchidhanantha Press,

1919.

VANMIKANATHAN, G. (Tr.)
The Tirukkural, First Edn., Tiruchirappalli, The Tiruk-

kural Prachar Sangh, 1969.

(c) Studies:

1.

APPADURAI K.
The Mind and Thought of Tiruvalluvar, First Edn.,

Madras, Sekar Publications, 1966.

ARASU, S.R. V.
Kural and democratic Socialism, First Edn., Madras
Thayakam Publications, 1969.

ARASU, S.R. V.
Voice of Valluvar, First Edn., Madras, Thayakam Publi-
cations, 1972.

CHAKRAVARTI, A.
Tiruvalluvar’s Kural, Presidential Address to the Kural
Conferrence, Madras, 1949.

DURAISWAMI PILLAIL A.
An Introduction to the study of Tiruvalluvar, First
Edn., Madurai, 1962.
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6.

7.
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GLAZOV, Yu. Ya.
Morphemic Analysis of the Language of Tirukkural,
First Ed.n., Moscow; Nauk Publishing House, 1967.
(Part I in Introduction to the historical grammar of

the Tamil Language)
GNANADURAI LAWRENCE

Love in St. John’s Gospel and the Kural
Sivakasi, 1970.

, First Edn.,

*3. KAMALIAH K. C.,

9.

10.

11.

12.

13.

14.

15.

Preface in the Kural,

M. Seshachalam & Co., Madras, 1973
MUTHUKUMARASWAMY, R.

Tiruvalluvar and Tirukkural,

Published by Director of Teachers’ Club

Walajabad, 1969. ,
MUTHURAMAN, M.

Religion of Tirukkural,

Printers, 1969.

MUTHURAMAN, M.

First Edn., Madras, United

Kural and Geetha, Fj ;
, First Edn. ~
Printers, 1969, n., Madras, United
NATESAN, V.
Tiruvalluvar’s Life and Mess
age to the 2irs

Madras, 1965, world. First Edn.,
PURNALINGAM PILLAI, M. S.

Critical studies in Kural, First Edn., Munnirpallam,

Tlrunelvelly, The Bibliotheca, 1929,
SOMASUNDARA BHARATHI, S.

'lla‘;lruvall}war, Fll‘st- Edn., Madurai, Navalar Somasundara
arathiar Educational Charity Trust Publications, 1966.
SOMASUNDARAM PILLAI, M.

Thiru.valluvar and Brahamanism, First Edn., Ambattur
Avvai Illam, 1969. ’ ’

* Added by The Editor.
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SORNAMMAL ENDOWMENT LEC-'

TURES ON TIRUKKURAL—1959-60 to 1968-69. .

Part I - English, First Edn., Madras, University of
Madras, 1971. o

Lectures :—

1.

Thani Nayagam, Xavier, S.
Aspects of Tamil Humanism.

Natarajan, B.
Economic Ideas of Thiruvalluvar.

K othandapani Pillai, K.
Thirukkural—Kamaththuppal.

Meenakshisundaram, T. P.
Philosophy of Tiruvalluvar.

Devasenapathi, V. A.
The Ethics of the Tirukkural.

Aram, M.
Tirukkural, Its Relevance for the Modern world.

Subramaniam, Shanmuga.
Concepts of Law in Thirukkural.

Murugesa Mudaliar, N.
Polity in Tirukkural.

Balasubramaniam, K. M.
A Twentleth Century Assessment of Tirukkural.

(d) Bibliography :
1. THIRUMALAI MUTHUSWAMY A.

4)

Finnish

A Bibliography on Tirukkural, First Edn,, Madurai,
Meenakshi Puthaga Nilayam, 1962.

o)

1. PENTTI AALTO.

Kural-The Ancient Tamil classic, First Edn., Helsinki,

" Fidland, 1972.
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{5) French
1. ARIEL, E. (Tr.)

Kural de Tiruvalluvar (Fragments), Traduits du
Tamoul, Journal Asiatique, Paris, 1848-1852.

2. BARRIGUE de FONTAINEW, de. (Trs.)
Le livie de I’ Amour de Trouvallouva, pt. 3 only,
with an introduction by J. Vinson, Paris, 1889.

3. DIAGOU, GNANOU. (Tr.)

Tirouvallouvar Koural, First Edn., Pondicherry, Impri-
meric Sandhanam, 1942,

4. DUMAST, de, P. G. (Tr.)
Maxims traduitsdes Courals de Tiruvalluvar on la

morale des Pariahs, d’apres desex tracts de poesies
Tamouiles, 1854,

(Extract des memoires de I’ Academic de stanislas).
S. DUMAS, de, P.G. (Tr)

India, Fleure del’ Inde, Comprenant pluisieurs poesies
Indouses (Extracts from the Kural of Tiruvalluvar),
Paris, 1857.
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