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PREFACE. '~

A spirit of liberal enquiry has now arisen to a
wery high level and with it has come -a great advance in
ideas and an ‘edifying light has been thrown on the
workings of the human mind. The test of truth re-
quires an adequacy more complete than before and the
current of thought has to bein full accord with the
progressive demands of culture. Inevery side of life
individual national and international, the old ideas have
ceased to carry conviction, and ideals have to be re.
modelled to suit modern needs.

Now meaningless ceremonies are not believed and
the thinker’s attitude towards religion. has changed, and
bigotry, prejudices and sentimens, mot well balanced,
‘have increased. The tone hag ‘to accord with the mood
-of those addressed and themood and -the tone have to be
modified in the light of experience.

The unavoidable employment of metaphors in philo-
§ophy to stimulate the imagidh,tivg faculty and.hold tighs
abstract conceptions of metaphysital pasitions has ren-
dered interpretation immensely difficult. Suoh are the
books on the philosopher’s stone, as also-are the Vedas.
To \understand the real meaning of Vedic mantras, a
knowledge of sacrificial rites is necessary. For,all the
religious ceremonials of the Hindus, temple rites, Yoga
practices and contemplation have an intimate and jn.
trinsic reference to the sacrificial rites; and their know-
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ledge gives a correct understanding of the stories of the
Ramayana, Mahabharata and the Puranas. Hence to
serve as a key to the study of the Vedas, and to throw a.
new light on the meaning of Hindu rites and cere-
monies, the principles of Vedic sacrifice, are clearly set.
forth in this treatise with instructions for interpreting
the several Vedic expressions.

Those who have a curiosity to know the Vedas and:
to understand the eeremonies but who have no time to
study the difficul® and voluminous Vedic literature. will
surely find an interest in these researches, All super-
stition, sentiment and prejudices are due to the neglect
of the study of the Vedas and to the observance of the
customs and ceremonies meaninglessly and to the studv.
of Puranic titerature. - =

Owing to the difficulty in printing together English
and Sanekrit passages, those quoted from the Vedic and
sacrificial Ritual and their translations bave been omitted:
giving only an abstract of the ideas of the quotations
with transliteration in English of important Sanskri;.
words. For Banskrit scholars who do not understand

the English language, a separate treatise in Sanskrit has.
been written and will be published soon.

 Madras. SriuusENa NARASIMHACHARYA.
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PART 1I.

Crir. V.—Nature of arrangement of Rik Samhita.
Soma sacrifice and its connection with Indra. Rik Sam-
bita and Yajur Veda compared. Interpretation of Rik
Samhita riddles has to be verified by the Yajur Veda.
How the Yajur Veda ought to be studied and analysed.
It is fully Tantric from beginning to end, without con-
veying any consistent meaning or idea about the rites, if
interpreted in the literal sense. The fact of certain ques-
tions being raised and replied and some left unanswered
in the Rik Sambita proves that the meaningless expres-
sions of the mantras are symbolical. What is a sacrifice
as per Rik Samhita. The performance of sacrifice is for
winning the Light of God. Agni releases the victim
from the bondage of Yupa. Agni kills the victim of the
sacrifice. Description of sacrificial hall. Soma libations
are made in the northern Soma altar; but Pacu rites,
though a branch of Soma sacrifice, are made in Prag-
vamea. Devas and Asuras draw the Soma on Pra Uga
Cart. The creation of the world including bodies of men
is done by Devas, and Soma flies like a bird in the body
where Devas bound man at the time of birth, endowing
him with a body, mind and other faculties. The sacri-
ficer’s house is the sacrificial ground as per Rig Sambhita,
whereas in the Yajur Veda mention is made separately
of_ a sacrificial ground. The position assigned to God
Vishnu in the old Siva temples of India in the heart of
the temple clearly points to the fact of the sacrificial
post being the heart of man in the view of the Yajur
Vedic Rishis, for he is the deity.of the Yoopa also. Pacu
sacrifice is a sacrifice of the animal natnre of man.

Pages 26 to 34.

CHAR. VI.—Devas and Rakshasas. Old hymns and
new hymns-of the Rik Samhita distinguished with

reference to the symbolical language. Nature of Soma
Juice. Interpretation of the terms Go, Vritra, Sarama,
Devas. Adri, Varuna Paca, Dasyus etc. Indra’s connec-
tion with Soma and Vishnu fully discussed after an
analysis of all the Riks relevant to the point. Release
from Varuna Paca corresponds to the release of the
waters. Winning of Soma is after the slaying of Vritra
and then is the distribution of Soma to the Gods. Soma
is given to Indra after his birth by his parents Heaven
and Earth for killing Vritra; seven rivers in the abode of
Indra. Winning of Light. Names of dual Gods peculiar
to the Vedas signifying sacrificial ends. Difference in
the conception of Gods and annual seasons between Rik
Samhita times, Yajus Samhita period and Puranic
period. Vritra etc., killed in Soma sacrifice by Indra.
Rakshasas are said to be also round the Sun obstructing
him at sunrise and sanset. Vedie terms different from
Puranic names. Symbolical expressions of Rik Sambhita
how to be interpreted- Adoptation of meanings as per
Brahmanas handed down from generation to generation
is far preferable to the interpretation in the literal sense
according to later works of dictionaries sprung after.
Budhism, adopting Puranic notions.

Pages 35 to 49.

Crap. V1I.—Outlines of sacrificial rites. Practical
Vedic religion. Indian Psychology realised the value of
concentration and looked upon it as & means for percep-
tion of Trath. The Rishis knew medical science in a
rudimentary form. TLegs were amputated and seplaced
by iron substitutes. The crucible process of cast steel
in a fused condition by cementation. -Injured eyes were
plucked out and arrow shafts extracted from the limbs
of the wounded. Yoga practices. Everything was done
in prehistoric times as a sacrifice. 8acrificial ritual is a
compendium of the application of mantras and formul
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of sacrificial rites. Vedic mantra, tantra and viniyoga.
Vedic terms explained, Sacrificial hall built in the form
if a human body. Upasad rites. Tvashta, Vritra, Yagna,
killing of Tripurasura, story of the fight of Devas with
Rakshasas. Three worlds considered in the body of man.
Soma sacrifice implied in the mantras of the Rik Sam-
bita seems to differ in the use of the expressions Pavas
mana, Dhishnyab, naracamsa, Pragvamca etc., of the
present day sacrifice i.e., differences between Rik Sam-
hita, Yajur Veda and the sacrificial ritual. Forts used
in a symbolic sense, Terms Pragvameca, Dakshinagni
efc., not found in the Rik Samhita. Conflict of ideas
about Soma and Agnidhra between Rik Samhita and
Yajur Veda. How could Agni offer Soma oblations to
the gods after they are thrown in the fire and hurnt
away, so the idea is a symbolical one. The sacrificial
fires—Agni is in the sacrifice. The term Agnidhra
refers also to the priest who ignites Agnidhra fire. The
deseription of Agnidhra is the same as that of Drona-
kalaca in the Yajur Veda. Heart is considered as & Soma
vessel (Dronakalaca) for receiving and distributing the
Soma Juice, a8 a priest for offering Soma oblations io
the Devas; the term Agnidhra refers also to the animal
heat within the heart. The position assigned to Agni-
dbra separate from the heart in the mantra ritual seems
to be for the education of the public. Heart refers to
Garhapatya fire, mind to Dakshinagni and the sensas o
Ahavaniya fire. Two sets of firesin Soma altar and Aish-
tika altar of Pragvamca. Three fires are in the body of

man, Pages 50 to 68.
CHAP. VIII---Control of passions considered =

minor rite: Passions how to be nipped in the bud in
Vyana stage of Pranayama. By Pranayama the control

of the involuntary muscles of the heart, abdomen and

lungs may be made through the nervous systew. Term:
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Trivikrama (three strides of Vishnu) explained. Pramax
yama is made for contemplation of God in ealm mind.
Padmasana posture. .... Page 63;
’ ' LT

CHap. IX.—Quotations from Vedic texts containing:
zeferences to functions of bodily organs...Pageg 79 to 7%

PART III (SOMA))

" CmaP. X.—Havirdhana and Pra Uga carts distin-
gnished. The former refers to the lungs and the latter
to the alimentary canal, Thoughts heave with the heart
and lungs. All the Riks relating to  Syens, Soma, and
Devas of Soma vessels have to be studied together and
analysed for understanding the real natureof Soma.

. The tantra has to be interpreted according to the mans

tras relating to the rites. The sacrificial ground refers
only to the sacrificer’s house or body of man. The man-
tras relate to the flow of Soma Juice within the body of
man through Soma vessels; their description ace_ordmg
$o the Srouta Suiras and sacrificial ritual tallies with the
hymns of the Samhita relating to Syena and Soma vessels.
This gives the exact situation of the Soma vessels as in
the body of man. Details of Soma sacrifice. Devas and
Asuras are the bulls for conveying Soma in the Pra Uga
Cart: The real use of Rik Samhita. It teaches peace of
mind through concentration on the significance of the
ideas in the hymns. Devas and Soma are said to be in
Soma vessels. Symbolical names of deities of Soma
vessels are arranged in the Rik Samhita 'so as to enable
man to regulate the health of the body and. to have a
conception of the Allpervading Being.. Man is endowed
with a body, mind and other faculties and he has to use
them for experiences in hfe.and for self contrbl. ) Soma_\
eacrifice is done by Devas in the body of man; it deals
with the working of Devas in the interior body in
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matters beyond man’s control and shows hi } Way
how to practise Vritrahananam and Pu:azlxld:ittx'l;ilvvfz{:
attaining peace of mind and development of spiritual
nature. Every one has to remove his weakness, defects
and ignorance and know the Truth. Flow of Soma
Juice to Devas in Soma vessels. Extraction of Soma
Juice and nature of Soma Juice explained. The gainin

of Soma. is the result of the slaying of Vritra i.e afte%
the removal of obstructions to the rich and pure How of

Soma Juice and this is considered as taki
of the Rakshasas, ‘ ; ale):gegh::‘sv:zaét;)

CraP. XI.—Functions of the riests of i

The nerves act as a bridge betweeg the will ::1?%(1:12
senses, and the conirol of the wind and senses is con-
slderet_l a8 being done by Agnidhra, deity of the heart s
the mind is priest Brahma and he sits quiet 3 the sacri-’
ficer or soul witnesses the sacrifice. The Rishis con-
sidered a quiescent m.ind as a standard for moral conduct
and as a qualification for development of spiritual
nature. Man has to contemplate God in g quiescent

mind. -+ Pages 86 to 89.
QHAP. XII.—Savana rites. '

Sacriﬁcial grou i m
. nd considered also as Indra’

- r -
8lon. Seven Soms rivers. canal 1

considered as Dasapavitra f
with mouth as a ﬁl[t)er.

mantra ritual. Origin of
of the Gayatri story. P

or extraction of Soma Juice,
The term is used only in the
8avana rites explained by means

ra Uga Castra shows th d
of Soma vessels for flow of Soma Juice. Soev:I:a ;h:l:st?;

gﬁ::rnil;eei b{ tShaytfiina and in Aitareya Brahmana gives a
por ider o fe ow of Soma in the vessels of the body-
rg ring of Soma vessels, all in Havirdhana, around
rona Kalaca is for explaining to the public abous

How the alimentary canal is |
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their ‘use and it is opposed to the significance of the:
mantras about Devas of Soma vessels and to their des-:
cription in the Sutras and sacrificial ritual. Recitation
of Pratar Anuvaka, Pages 89 to 92..

Crar. XIII. Use of Soma vessels in savana rites.
Seven Soma sacrifices. Position of Soma vessels in the body:
of man explained with reference to the Vedic texts. The-
flow of Soma is from.the alimentary canal (Dasapavitra
or Pra Uga Cart) to Maitravaruna and Aditya vessels.
and on to Dronakalaca (heart) and thence to Adhavaniya.
and Puthabrith and back to the heart and on to Aorta.
Asvina vessels considered as second slayer of Vritra for-
oxidation of the waste products of Soms in the lungs.

Pages 92 to 98.

Crar. XIV.—Midday Savana rites. Atigrahya
vessels, Pratinigrahya vessels, Adhavaniya and Poota-
brith, Patnivat vessel. Soma vessels and fires, being
organs of the body, should be preserved till death by the
sacrificer and then cremated along with the body.
Marutvatiya vessels. Parchase of Soma shoots by the
mouth, Bronchial tubes. Soma or blood is a circulating
market within the body. Every part is governed by
two centres, the brain and the heart. The inner working
of the body is briefly explained according to the spirit of’
the Rik and Yajur Mantras. ...Pages 99 to 104..

CHAP. XV.—8astra, Stotra. Auxiliary rites such as.
Bhaksha etc., in each savana rite relate to series of
physiological action in the body of man. Dhishnyah-
Auxiliary rites explained. Juice ic the Soma vessels-
flow in one direction and any resistance to it is cop-.
sidered the work of the Rakshasas. Fight of Devas and
Asuras, they churn the ocean of Soma Juice. The-
Devas, succeed with the help of the deity of the heart
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-and get Soma. Ritu grahas are motor nerves regulating
the supply of Soma Juice to the various parts of the
body. Ambhrani Sukta. Passage of Soma Juice within
the body was taken advantage of to teach the various
Kosas and to indicate the Devayana path. The term
Soma in its esoteric sense relates also to the mental
offerings to God in spiritual consciousness. Soma vessels
explained. Somagraha, Suragraha, Dhruva, Patnivat etc,

Pages 105 to 110.

PART IV,

Cuare XVI.—Agni or fire of life is animal heat as
‘per Rik and Yajur Veda, generated through oxidation of
Soma snbstances in the body; Ukhagni. Agni purifies
the Juice in the lungs and sweetens the Soma. The fire
is burning off wet food in the whole body and the circu-
lation of blood distributes the heat and gives vigour to
-all the parts and this is after digestion of Soma. Iiike
Agni within, the Inner Light becomes a mysterious in-
visible Force when contemplated and realised. Agni
‘ignites Purodaca, is in Soma,and ghee or mental vibration.
Six bulls plough the alimentary canal and give secretions
for digesting Soma. Liver lobes, Sma!l and large intes-
tines, Capillaries. Indra is Sootrama also. Light of God,
All sacrifice is for facilitating the constructiye work of
the Devas. Pages 110 to 114,

_ CHap. XVIL.—Real functions of Soma Ritwiks in
the body of man, Larynx or Prenkha. How voice i8

produced. Pages 115 to 116.

PART V.

CHAP. XVIII.—Min_d Senses and heart. By Pra.nﬁ-
j}'ama, man prolongs life. Mind Senses and heart.
rregular Beatings of the heart, regulated in Vyana,

xi

-conjunction of Prana and Apana. Heart is a metra for
measuring the health and feelings of man. Brainisa
magnet of the human machine. Man possess a dual
nature Devi and Asuri. When mind becomes calm and
-standstill, conscience develops and helps the intellect.
Heart and brain are called two wheels of the car of mind
and Vyana is the axle, Brain is Upabhrit. Heart has
four chambers. Indra and Vishnu. Man should introspect
himself. Peace of mind and knowledge give man no
fear of death. ... Pages 117 to 121.

Caap, XIX.—Syenachiti. The mantras for placing
the bricks. Udana. Ishti. Concentration, features of
various gods, mndras, mantras, hypootism. Ribhavah or
Sunrays create the body of man and the whole world.

Pages 121 to 125.

Crar. XX.—Pacu rites continuned. The intention
-of the sacrificer is to becomwe a slayer of Vritra. Divine
-execution. Devas are Priests. The marats tie the rope
round the sacrificial post. Agnidhra takes the fire before
the Pacu. Vishnu is deity of the heart as also-of the
post. Devas perform the sacrifice in the body of mad

creating animal heat. Soma vessels are organs of ‘the

body. The description of the sacrificial post refers to
the heart ; it grows in sacrifice and shows the way to
Vishnuo’s abode. The post is meditated to give light to
the sacrificer, on the sacrifice of the lower nature of man.
Apri hymns relate to the action of five pranas. Agharagpi.
Vapapraharani relates to the contraction of the diaph-
ragm. Pacu Rite is & part of Soma sacrifice. . -

... - Pages 125 to 132.

Cuap. XXI,—Purodaca rites, Havirdhana Carts. The
result of the rite is the purification of Soma and sweeten-

ing it by Agoi, driving of the Rakshasas through the
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nose, Tantric rites explained. Sacrificial weapons men-
tioned in Yajus Sambita. Ida rite, after Soma, flows from
the dual gods. Purodaca rites makes the Juice fit for
taste of the Devas. Sacrificial weapons refer to organs
of the body used in respiration. Barley flour considered
as parts of fire. Air is the calf of Ida or Agni. Purodaca
rites are done by Devas and form a part of Soma sacri-

fice. Pages 133 to 136.

Caap. XXII. Life is a continnal struggle between
the constructive and disruptive forces, which act and re-
act on each other in the world—Devic and Asuric forces.
All suffer from want of sober mindedness, want of
mutual Co-operation and want of higher religious educa-
tion. After the investigation of the nature of Somag
according to the mantras, the Tantra has been explain-
ed. Soma relates to food stuffs. Soma sacrifice means
sustenance of life. Knowledge of Devas leads man to
attain Divine Light; Man’s limitations. By Soma sacri-
fice man learns the functions of the Devas for effective
contemplation of Virat. Conflict of forces going on also
in the 'body.of Man. Heis dragged along by the Divine
Force 1n this world like the blood circulation. God sets
everything right as Vishnu did to Indra. Truths learnt
through Soma sacrifice. Pages 136 to 140

CHap. XXIII.-Sukra.ma.nthi
varuna Graha. Five

ghee ohlations etc ,
Savana, Varunapaca e
names relating to th
Soma sacrifice.

t Graha and Maitra-
fires in the body of man. Dhrava—

esoterically explained. Prastara,
Xplaived. Five Prangs. Symbolical
e organs of the body mentioned in

Pages 140 to 144.

INTRODU.CTION.V

———f—

Our customs, ceremonies and sacrificial rites have
arisen from a long time and are now observed without
understanding their meaning. Owing to the neglect of
Vedic study from the advent pf Budhism, Puranas were
composed in the name of vedic Rishis and gods to draw
the masses away from the influence of Budhism; also
temple rites and procession of idols were introduced for
the same purpose and these bave made the study of
the Vedas hopeless by Puranic ideas being thrust in the
interpretation of vedic expressions, and minds of people
are engrossed in these Puranic ideas. There is a local
Purana for each village or 1dol,. and grlt}ya ceremonies
have been instituted on the basis of a vedic word of the
mantras, unconnected with vedic ideas. The modern
education in schools and colleges has made the younger
generation to open their eyes and face boldly the older
.one to convince them of the utility of the rites and cus-
toms which are observed without understanding their
significance.

Man generally does not know why he suffers, he
has no belief in anything now and he does not know
what is best for him to do, for he has wrong ideas through
inexperience of the world, and anxious thoughts blind
him from arriving at correct lines of action. All customs
and religious ceremonies which are only means to an en_d
are now observed as ends in themselves and are consi-
dered as the only practical religion to be observed now
a days. The vedic Rishia possessed an active perception
of the right values which made human happiness, and
go the great value of the Vedas l)ep in promoting t_he
.happineéﬁ of man- If any one studies the Rik Samhita
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he will know its value and beauty. Soma sacrifice is
implied in the mantras of the Rik Samhita and unless
the vedic follower understands the principles of Soma.
sacrifice, he cannot easily know how to conduct him-
gelf in this world for attaining bappiness. The habit.
of evil or idle thoughts causes man‘s mind to wander
away, prevents its concentration and gives room for
waste of mental energy. To induce peuce of mind and
divert it from anxious thoughts in life, the Vedas have
ordained the contemplation of the Omnipresence of the
Sopereme self. So recitation of Suktas which vedic Ri-
shis saw, change the habit of idle or vain thoughts,
and the significance ot the hymns diverts the mind
and enables man to concentrate it on higher things,
The hymns try to show how meditation may be made
of the All pervading Being. This is called gnanamarga.

Moreover there is an unavoidable employment of
metaphors in the hymns of the Rik Samhita to sti-
mulate the imagioative faculty for conveying abstract.
conception of the Supreme Being. The Samhita tre-
ats only of Devas who are invariably invoked in Sac-
rifices, and even inanimate matter used in the extrac-
tion of Soma Juice, and all priests and vessels of the
sacrifice are deified and spoken of as Devas. By this
circumstance, the literal sense of the hymns in many
places does not convey consistent ideas, the expressions.
being mystical in language. This is the first thing
that apparently strikes all readers of the Vedas. The
main ideas of the Samhita according to the literal sense
refer to the taste of Soma by the Devas and to their ex-
ploits. ‘Then what is the use of so many hundreds of
hymns for offering Soma to Indra and other deities. The
value of the Rik Sambhita lies in its riddles, allusions and
mystic langnage, and wany Suktas contain even some
tepetitions of ideas, being sung by many Rishis in the

XY

same strain. The Riks are employed as the basis for the:
performance of sacrificial rites; and the yajus relates the
formula of the ritual, and so both the .Vedas ] have to be
studied together for arriving ut a consistent idea snd it

connot be contended that the Riks have nothing to do.
with Soma vessels. As gods are said to be in the sacrifi-

ce with Soma vessels as their abode and are invoked to.
taste Soma juice there, the Aitareya Brahmana interprets.
that the term Devas refers to the Devas of Soma vessels.

The neglect of the Vedic study is the indirect cause of all

our sufferings. So now the necessity for unde_zrstandmg the

significance of all our customs and ceremonies has arisen;

otherwise our youngsters will be misled soon. Vedic tru-

ths and sentiment are mingled l;.og-ethe? with the rites

and ceremonies and have to be distinguished by readers

who want to make religion practical in life and want to

develop their inner life. Let us take the five yagnas or--
dained in the Taitariya Aranyaka for all vedic followers.

If man does the rites after knowing the significance of

the mantras, he will open his eyes and try how to improve-
the mind for contemplatlon of God, how to keep the-
mental equilibrinm or induce peace of mind and how he

could change his environments by inducing a calm

atmosphere all round. Instead of advices for making:
any such attempt, the sacrificer is mechanically asked

nowadays to observe Sradha rites and repeat the mantras
without understanding their meaning. If the sacrificer

knows the anthority for the observance of the Yagnas, be-
will find that Deva Yagna is also prescribed along with
Sradha rites and he will see the necessity first for the.
meditation of the Allpervading Being _and then follow
the course of the rites according to their significance,

While stpdying the IR.ig and Yaju:,AVed,as. and the.
sacrifitial ritual, the ideas about the following rites,.

customs or beliefs struck me.
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(1) The sacrificial hatt 'snd temples are built in the
form of a human body ; the mango leaves or festoons
hung at the fronks of the doors, and the position of the
‘8acred mandap in their midst suggested the position of
the large intestines and of the heart in the body of man.

(2) The three sacrificial fires are explained in the
‘Chandogya Upanishad 5-18, as referring to heart, brain,
and senses 3 the position of Vishnu, Rudra and Brahina
in old Siva temples at Chidambaram and Nanjangud
in South India is also the same. Likewise the stcry of
the killing of Tripurasura describes in Upasad rites and
Bhagavata Purana. In Mahabharata too ghe heart is
referred to as having Agni therein. S0 algo 18 the posi-

tion of three fires in the body of man as described in
Aitareya Aranyaka. o

(8) The Yoga practices are based on Pacy riteg
where the heart refers to the sacrificial post as stated in
Taitareya Aranyaka.

(4) The story of Devas and Asuras conveying
t the commence-

suggested to me of
‘Soma Juice in the

the nectar of Soma brought by Syena,

(5) _The first mantra in ai)
'G‘anapatl whq pervades the three
his ganas relating to the emotions of man or the func-
tlons of mind and senses, The body of man is described
a8 having the three worlds in the sacrificial ball in the

Taitareya Brahmana. The osition of G PN
Mooladhara of the body. (ng. 00 3_1?) anapati tgo is

Gi 6) The ﬁeﬁﬂQf non-attachment . of the Bhagavad
18 srose from the sacrificer being only a witness to

Grihya rites praises
regions of the world,
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the sacrifice. Vishnu, the deity of the heart is seated
in the centre of all, regulating the whole world mysteri-
ously as in & machine. In the sacrifice Devas (mind
and senses) do the work as priests in the body of man in
matters beyond man’s control i.e., regulate digestion,
respiration, circalation of Soma Juice etc.

(7) The offering of ghee oblations diagonally in
Dakshinagni and grihya fires resembles the motor im-
pulses from the brain crossing over in the spinal bulb to
the other side. The ghee is stored in Upabhrit {(brain)
and taken through Dhruva (spinal bulb) on each occa-
sion of the offering, The Taitariya Aranyaka describes

" liguid ghee as mental vibration 3-1-1.

(8) 'The idea of Pranic force led from the heart
during mesmeric passes, to the diseased parts concerned,
suggests the flow of Soma Juice from the heart to the
internal organs of the body, The offering of food o
minor deities around the temple, corresponds to the
circulation of Soma Juice from the heart to the sense
organs and back i.e.,, to Pavamanasarpana. The idea of
blood still lingers in the waving of lights in ceremonies
in vessels containing red saffron waters.

(9) The offering of food to Devas in the idol
arose out of the custom of offering Soma to Devas in
sacrifices, where no partaking of food by the deity is
mesnt. The Devas (mind and senses) are invoked in
raantras %o taste Soma Juice ag it .flows to their
vessels or chamasas,

(10) The idea of Divine Will and man’s resigna-
tion to it arose from the concluding rite in sacrifices,
which relates to the three strides of Vishnu (deity of
the heart) who helped Indra in killing Vritrs, and gl
men are ordained to kill Vritra like Indra.
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"¢ (11) The pounding and winnowing of barley by
women at the commencement of marriage rites are
allied to the Purodaca rites of Darsapurpamasa and-
Soma sacrifice. : :

(12) The building dedicated to Vishou in old tem-
ples of South India in the heart of the temple has not
the entrance thereto. direct from the gates of the temple
but has entrance doors from the sides -analogous to.the
opening of blood vessels into the heart in the lungs of
the body of man. -

On the perception of the above ideas, certain facts
gradually took shape, and the same are collected and dis-
cussed in this treatise for information of the public. 8o
nothing has been the outcome of preconceived ideas,
speculation or haste, and I hope these researches will set
others a—thinking in the matter.

. The present day Soma sacrifice is performed mesn-
inglessly and lots of rupees are spent without any attempt
even to understand consistently the ideas of rituals in
the light of the Rik mantras on which they are based.
The tantra or rituals relating to the Soma vessels of the
Devas has to be studied in the light of the Mantras,

aud » consistent idea about the real meanin
rituals bas to be known. g of the

Inthe Rik samhita the sacrifice relates to the slaying
o@ Yntra for. attaining Soma and it is said that after the
killing of Vritra, waters flowed. The result of Soma sacri-
fice is stated in Rik 8-48-3 as follows—** We drank the
Soma, may we become immortal, we have seen the Light
we have known the gods.” With the release of the waters
18 connected the winning of Light, Sun and dawn.
(Vide 6-30-5, 2-19-3,) With Vritra’s conflict and the
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rinning of the cows and sun, is also connected the gain-
1g of Soma and the release of the waters. The elements
oncerned in the conflict with Vritra are waters, rock,
olt and kine and they are all described as celestial ones
. e. relating to Devas) and are not to be construed in
heir literal sense. Agni too is not ordinay fire, for he is
rought by Matarisva from above and how could Soma
blations offered in fire and therein consumed, become
vailable for distribution to the Gods by Agni! Nor
ould the ordinary fire be in a liquid like Soma Juice and
et be burning without any fuel in the waters (Rig
-35.4). The performance of the sacrifice as described
1 Rig 1-13-5, and 1.170.4 is for attaining im-
aortality and winning the Light of God. The Devas
re described as performing the sacrifice (Vide 10-90
jukta and 1-130-6). Moreover there is an apparent con-
lict of ideas about the nature of Soma Jvice and of
devas between the Rik Samhita and Yajur Veda; all
onfusion has arisen by not studying the Rig and Yajur
7edas and the rituals together, and by thrusting incon-
istent Puranic ideas in the interpretation of the Vedic
erms, such as Vritra as an Asura, of Soma as a plant
nd of Agni as ordinary fire and by using a living ani-
nal as a victim of the sacrifice, against -the spirit of the
nantras of the Rik Samhita. To reconcile the apparent
.onflict of ideas about the nature of Soma Juice between
he Rik Samhita and Yajur Veda, the Tantra has to be
nterpreted in the light of the Mantras. i.e. a consistent
dea has to be known about the meaning of the rituals.
30 I culled out all the hymns of the Rik Samhita about
3yens, Devas of Soma vessels and Soma and stringed
;hem together for purposes of analysis and found out
;hat the hymns treat about gods, that names of Soma
ressels have been deified, that the names of Devas of
Joma vessels in the Pra Uga Sastras, referred to the
sourse which the Syena bird took in its journey to the
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heart, where it offered the nectar in a whitish tube to
Indra, that this idea figuratively referred to the flow of
Soma Juice in the Soma vessels of the body of man,
that the situation of the Devas of Soma vessels in the
microcosi gives an idea of the contemplation of Virat
in the macrocosm, that the Soma sacrifice is only a
means for attaining Divine Light and that the apparent
conflict of ideas about the nature of Soma Juice could be
reconciled only as per interpretation of the Taitariya
Sambita in 6-2.11.

The i@eas of the Vedic truths are all practical an
expressed in symbolical language; everything was taught
orally in very aucient times and remembered orally oo
and existed only in the remembrance of our ancestors
from generation to generation. To turn man’s attention
to higher things, to stimulate the imaginative faculty
and to teach him how he is hedged in by physical con-
ditions, everything had to be'taught in a concrete form.
They arranged the hymns for recital of praises of gods
and taught men contemplation of God in the only prac-
tical way by a comparison of the truths relating to the
Internal working of the body which goes on regulary
like the outside world. The average priests of the Rik
Samhlpa did not believe in gods and demons as in the
P.uramc period.  The Vedic Rishis apd deities are
dli_fqrent from.the Puranic Rishis and gods ; neither the
deltles. worshipped according to the Puranas nor the
Puranic stories thereof find mention in the Vedags at all
(Vide pages 47 and 61 of this treatise.) Thus it will be
seen that the names of the Devas are all symbolical in
the Rik Samhita and are used in connection with Soma
sacrifice. So I have arranged the chapters of this trea-
tise for a definite purpose 80 as to make the beginner
or layman understand the symbolical expressions first
and then I have dicussed the significance of the Riks
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about the nature of Soma and the Gods of Soma
vessels and then the Soma sacrifice is explained =0 as to
make the reader gradually judge for himself about the
use of the symbolical expressions and the performance
of Soma sacrifice.

The first idea that strikes anyone on hearing the
term Vedic sacrifice, relates to the Puranic notion of
the sacrifice of a living annimal; to get rid of this
notion, I have described in the first chapter the nature
of the sacrifice. As many have no idea of the Vedas, the
Vedic literature is explained in the second chapter.
The several Vedic interpretations too are described in
this chapter. I had to select the subjects of the
researches according to the way in which a beginner
may easily understand the meaning of the rites and
the methods of the ancient Soma sacrifice. The
object of sacrifice and the result of the sacrifice are
discussed in the third chapter to enable the reader
to know about the nature of the sacrifice enjoined
in the rites. As the object of sacrifice is the attain-
ment of Divine Light, the ideas of the Vedas and
Upanishads about the conception of God are quoted in
the fourth chapter. The story running through the
Rik Samhita about 1ndra and his exploits are explained
in the fifth chapter by discussing the method of inter-
preting the Rig and Yajur Vedas and by explaining
briefly about the term Pacu in the light of sacrifical
principles. In the sixth chapter investigation into the
significance of all mantras relating to Indra, Soma,
Vritra, Sarama, etc. are made and the principles discussed
in detail after the analysis of the Mantras; and the
method of the interpretation of the hymns is also ex-
plained. Outlines of sacrificial rites for understanding
the various sacrificial expressions occuring in Rig and
Yajur Vedas,the differences in the use thereof and the sg-
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crificial fires are explained inthe VII Chapter. In the VIII
Chapter the control of passions necessary for the perfor-
mance of the sacrifice is explained. In the IX Chapter
quotations from Vedas are made to clearly prove that the
various rites in the Soma sacrifice relate to the functions
of Soma vessels and bodily organs. In Part III, tenth
Chapter the nature of Soma is discussed by referring to
hymns relating to Soma extraction and to Devas
of Soma vessels. In the Eleventh Chapter the func.
tions of the Ritviks necessary to understand the Soma
sacrifice are explained. In the XII Chapter the savang
rites, and the flow of Soma Juice is described. In the
XIII Chapter the nature of vessels relating to the morn-
ing 8avana rites is discussed, In the XIV and XV
Chapters the use of Soma vessels in the midday and
third savana rites and their relation to the bodily
organs are explained. The XVI Chapter explaing
about Agni (fire of life) of Soma sacrifice. In the
XVII Chapter real functions of the priests of Soma
sacrifice are explained. XVIII Mind senses and hears.
XIX 'Ishtis. Mantras, features of Gods for under-
standing mudras (contact passes). XX Pacu rites
continued. XXI Purodaca rites, XXII Daivic and
Asuric forces, real nature of Soma sacrifice etc. are ex-
Plained. XXIII Symbolical expressions explained. The
practical aspect of the Vedic religion has been also
explained according to the significance of the sacrificial
rites concerned. Thus the researches embody the results
of an a}ppllcatlo_n of scientific method to the solution of
the difficulty in understanding the truths of the Vedas,

The study of the principles of Soma sacrifice as
taught in this treatise will enable the reader to under-
stand also the real nature of the Mantras relating to
the ceremonials and customs now observed mechani-

cally and to understand better the principles of Rama-
yana and . Mahabharata, ‘ |
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The key for the actual working of the Vedic religion
& peace of mind, and this cannot be attained without
icquiring the habit of control of thoughts. Only to
oassive Mind or a Mind which stands still can intuitions
some or spiritual impulses arise for correct lines of
iction. Then only, man’s miseries could be remedied
wnd sufferings alleviated according to the Rik Sambhita
ind so the siguificance of the Mantras has to be known
iccording to the principles of Soma sacrifice for correct
ontemplation of God who directs the intuitions. This
s figuratively expressed in the Samhita as Indra’s asking
1s friend Vishnu (deity of the heart) to help him for
tilling Vritra easily.

For those who want to change the environment into
v calmer atmosphere, the significance of the Mantras
jives the will power necessary for thought transference
n peace of mind, and the measure of will power is the

neasure of our worth. Thought uncontrolled is a deadly
:nemy to will power,

'This subject, though apparently difficult at the out-
iet, is easy for all who are interested in the study of
he Vedas and they can find in this treatise the basic

wrinciples of the Vedic religion inculcated in Soma
acrifice.
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A TRUE INTERPRETATION OF
VEDIC SACRIFICE.

R T
CHAPTER L.

Origin of Sacrifice.

As a matter of fact no one ever accepts a thing
as real or a proposition as true unless it is proved to be
so. Bat in the case of religious beliefs no such proofs
are needed, Isis from the disposition of man to turn to
higher things there have evolved various forms of Religion
symbolised by churches, and mosques, with hero-worship
and the like. Towards the same end Sommnambulism,
Clairroyance, Mesmerism, and other phenomena have
been employed to catch hold of the popular mind.

~ In India sacrificial rites, temples and festivals, with
Paranic eXpositions have been instituted to nourish the
religions sentiment of the people, so as to suis their
mental conditions, according to the stages of develop-
ment. These forms are after all gross and physical in
pature. When the desired culture is attained, the whole
process of external ‘worship is transferred to the iatell-
ectual plane, which though intimately connected with
the physical plane, becomes separable ami fit to be
exercised with maximunz advantage to thy 1atellectual
being. All Vedic rites, religious ceremionies, wodes of -
worship—Yoga practices, feasts etc., are all at one in
gpirit and significance, and one after another contribute to
the strengthening of faculties, to be exercised ultimately
in the work on a higher plane by the power of habitual
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thought and conduct. Consequently a keen eye honestly
and faithfully directed, cannot fail to 1'ecognis'e how
the paths are ansalogous in every course, as it is, in every
plane. Unless one understands the sacrificial perform-
ances, and everything connected with them in this light,
one cannot be said to have understcod the true spirit of
the Vedas, so far as they go to describe them.

In the later portions of the Vedas, there is an
explicit endeavour to withdraw the individual’s activity
from the physical to the mental plane, and from the men-
tal plane, which is also in the Aryan conception, a
subtle physical plane, to the spiritual plane, in which
alone the activity of the intelligent being is to bear the
desired and lasting fruit.

Deva Yagna.

In this work main attention wili ke drawn to
the sacrificial rites with necessary references to analogous
religious institutions. According to Panini and Badara-
yana it means the worship of the Supreme Being who
is pre-eminently known as “Yagoa”. :

Then the covurse of worship (i and the Lord who

is worshipped (ii) are both denoted by the sam.e term so

- a8 to emphasise the idea of worship, and the suopreme
Being is meant by the term alone in a pre-eminen$

degree (Rig. 1-84.18, 1-170-4). This is supported by

the followirs:—Yagno vai Vishnuh-Yagnena Yagnam

ayajanta D vas (Taitariya Sambita) 6-6-7, 10-90-16

“Yagpa is ve.ily Vishnu": “the gods worshipped yagne,

with yagna.” L is clear that the term includes all
forms of religious activity which can be consistently

explained as WORSHIP, which inits turn should be
an exponent of the relations recognised between the wor=:

shipper and the worshipped. The term does not etymo-
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jogically convey any idea of slaughter or injary; nor
does any other word synonymous with it in the
{anguage imply that idea. It is evident that the original
iden of worship has been quite pure, and free from
immolation of animals and this is the natural interprsta-
tion of the Reg Vedic texts, and it has nothing to do
with Buddhism.

It may be stated that all creation is doing a sort
of yagna, consciously or unconsciously in acts of daily
life, and contributes towards the progress of the world
i.e., where there is sustenance of life, there is also self-
sacrifice, and both form two poles of the ladder, for the
well being of man-kind. In other words, in the physical
world the minerals, while maintaining their individuality,
split themselves in slow degrees, and contribute to the
life of the vegetable kingdow; the lower animals live
for the higher animals. And creation means gradual
transformation from the lower to the higher. The
Mahabharata and Bhagavata Purana say that life itself
is the food of life and lastly man in his turn maintaing
his individuality and also sacrifices himself to others,
.consciously or uncounsciously as will be seen in the
relationship of husband and wife, master and servang,
king and citizen etc. His duties to himself and to
others are all based on this principle of self assersion
and self sacrifice and natural co-operation, and thik
ides is comprised in the six duties assigned to man,
They are sacrifice, causing others to aacrifice, gift:

earning, study and teaching. '

SN
Objective activity or Pravrithi Mazga may instinc-
tively be followed by all, but Nivrithi Marga (Subjective
activities) requires a higher stage of mental development
or enlightenment. Hence the ancient Rishis held that

the imparting of knowledde to others is the highest
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duty of man, or the highest sacrifice. His intelligence
bas to be used for others’ help, and he has to consider
himself as a part of the whole. As everything is not
perfect, be has to take the best in all, and love all beings.
for the sake of God in them, sacrificing his self or his
material npature. Atmanastukamaya sarvam priyam
bbavati (Everything becomes dear, so that you wmay
love the self therein). Without disinterestedpess and’
love of truth, man cannot sacrifice himself for the world,.
por do men and nations compromise at times of need
and crisis. The Rishis also held that there is a conflict
between the higher and lower pature of man in daily
life, that two opposite forces Divine and Satanic are
working both in man’s mind, and the outside world;
In this conflict lie knowledge, prace of mind and
happiness. The higher self of man could only be
developed through the contro! of mind and senses ;
through the control of Pranas, the nervous system may
be gradually induced to control the involuntary muscles
and through self-control or transquility of mind, cons-
cience or intuition may be developed so as to become
a g'n?de to intellect in taking right lines of action and
deciding correctly in tinves of crisis.

CHAPTER II.

Vedic Literature and Interpretations.

o\

_Beforer,:'}p“estigating the principles underlying
Vedic sacmﬁ\ce; a general view of the Vedic literature
is necessary for tBe purpose. It may be briefly siated
as follows.  The Vedas are the earliest work bequeatbed
by the great Rishis, to whom the Indian world is

indebted for the original and the earliest conception-
of God.

5

There are 4 Vedas (1) The Rig (2) Yajus (3) Sama
and (4) the Atharvan; and each Veda has its own
(a) Brahmana, (b) Aranyaka and (c) Upanishads.
The Rig Veda and Sukla Yajur Veda have their mantra
portion separate from the Brahmanas, but the Taitareya
or Krishna Yajus Sambhita has both the Mantra and
Brahmana (Ritual explanation) mixed up together.
M. Bloomfield writes “ The Yajus or formulas” in prose.
are by the way, unquestionably the oldest prose on

_ yecord in the Literature of the Indo-Kuropean people.”

In the Yajur Veda, Brahma Vadins indalged in discuss-
ing about the real meaning of the mantras, Nivids and
rituals, taking the mantras as a basis for exposition. So

also the Aranyakas and Upanishads were engaged in

expounding the principles contained in the Mantras,
and in describing the Rituals, and their purely
spiritual aspect:—and to understand all these, a know-
fedge of Nirukta—Mimamsa Sutras—Srauta Sutras,
Puranas and Brahma-Sutras is necessary. The Brah-
manas have in the main a practical aspect about them,
by laying down rules, by illustrating and explaining
every step in the course of ritualistic performances, with
particular reference to spiritual training and to develop
the higher nature of man, and gradually educate him
to undivided contemplation of the Supreme Being.
The study of Brahmanas, Aranyakas, and Upanishads
;s therefore essential for understanding the Vedic
Religion. 'The Rig Veda has its upanishads in its Iater
portion of Aitareya Aranyarka, the Suklx Yajus in its
last Chapter of the Samhita, and of % Suthapatha
Brahmana, and the Taitareya in the latser portion of
its Aranyaks. Likewise the Purva M:mamsa as well as
the Uttara Mimamsa carry on the same teaching. The
Mahabharata has its Gita to explain the moral code,
and the priaciples of contemplation of God. Whenever
the Mantras are interpreted in the Samhitas, Brahmanas
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and the Upanishads, it should not be supposed that the
Interpretation is the work of imagination made long
after the meaning of the original texts was forgotten.

The extent of Vedic Literature available is still
astonishingly great, and that great body of hterature
has such an enduring life, cannot but be attributed to-
this character, that it deals with the very constitution
of nature, and nothing more and nothir;g less. Both
the Mantra and its interpretation have been preserved
treasured up in the minds of men in an unbroken tradition,
and transmitted with meaning by oral repetition through
a succession of teachers, from generation to generation
and the whole must have reqnired some centuries before
they reached the Samhita and Brabmapa form ; It was
not entrusted to the Scribes, and committed to perisha-
ble material to be burnt up in any way. Whatever
might have been the state of confusion produced in the

course of time and under uncongenial circumstances,’
the handing down of this literature consisting of Mantras, -

Brahmanas Upanishads, Aranyakas, Nirukta and Sutras
was never wholly interrupted, since this learning wss
confined not to large towns alone, but also to rural parts
and Asramams, so seqwestrated from the busy scenes
of worldly life, that they came not to the notice of the
merciless and rude invaders, while they really continued
to be living, and flourishing in the rural parts of tbe
continent ; th.e' modern secular education, and growth
of modern ciies have effsctually destroyed the Vedic
learning a 4. réndered the villages empty of the Brahmin
populatio QNL:(:h bas been drawn away by the advapt-
ages of secular Celtnre in towns, Kven in these days
of this adverse influence, small institutions for learning
the Vedasare yet lingering, proving its incomparable
vitality. The grants of villages made by the esrlier
rulers, and their continuance to this day, afford ap

S+
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overwhelming proof against the theory of complete interr-
uption—a theory which enables many a wmodern thinker
to impeach boldly the interpretations handed down in
unbroken tradition. If the considerate and liberat
thinker of today would in the light of the aforesaid
facts endeavour to understand and realise the sense
of the Vedas, and the connected literature with due
deference to the principies of consistency, he cannot but
gee that the Vedas primarily acd mainly describe the
highest attainments of a spiritual being and the means
of gaining them (c. f. Macdonald’s History of Sanskrit
Literature (page 29)  Vedic Literature bears exclusively
a relizious starap and is meant to further religious
ends.” The modern reader will be glad to observe that
incidentally a glorions view of the human physiology
and psychology is afforded by that portion of the vedas,
which explain the vedic rites in variou® ways, a View
which muay be surprising enough to those who claim to
moderns alone the discovery of circulation of blood, and
the structure of living organisms. It will be most
astonishing to find on the other hand that the finders of
the Vedas had such a minute knowledge of the structure
of the human bodv and functions of the various organs,
as may still be eluding the grasp of modern experimznta-
lists and that knowledge was from the beginning meant
to be used for the development of the spiritual nature
and attainment of everlasting and highest attitude of the
gpiritunl being. It is laid down that later writings
called smritis cease to be authoratative.when they are
contradictory to srutis, as expouaded in Brabmanss—
Nirukta—Srauta Sutra and Brahma Sabcesc Thus we
are provided with a safeguard agsinst all spurious
interpretation, sought to be put on the srutis, by the
ancients or moderns. Bus the light thrown on the
interpretation of the Vedas by the industry of western
Qcholars, does mot show the thing as they are meant to
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be understood by the whole body of Vedic literature and
the unbroken tradition regarding the genuineness of the
interpretations. For various reasons, the western observer
connot be expected to see things, and revolve thoughts
under exactly the same angle of vision and in the same
light as are the birth-right of the vedic followers.

To be brief, all the difference is due to the prejudice
that the Brahmanas are no genuine interpreters of the
Vedic Texis There is, hence, a large field for the exercise
of Indian Scholarship in pursuit of knowledge forits own

sake, for bringing out the truths buried in the abstruse
mantras of Rik Samhita.

Some contend that the Rig Veda has uothing to do
with Sacrifices, but I bave only to refer them to the
following sacrificial terms, occuring in the various por-
tions of the Rig Samhita. The terins are Purodasa
(oblation), Savana (somapressing), Madhyandina Savana
(midday Somapressing) Pratassave purodasam, madhyan-
dine purodasam (3-52 Sukla) Ajyawn Kim Asit, Paridib
Ka Asit, praugam Kim Uktham (10-130-3) Somamiva
sruvena (1-116-24) Yatra Somah sooyate, Yatra yagno
Ghritasya dhara (4-58-9) Pindanam prajuhomyagnau. so-
mam thrikadrukeshu, vapavantam, yagniyan devan,Yupah
(3-7) asvamedhab, samitarah, juhuh, sadah, paridhayah,
medhasah, chamasah, chamu shadah, Ritupatra, grava
hastaso adhvare, vapa, vashatkritam, tribhih pavitraih,
pavitravantah, Vagnah (1-170-4), Agnayo Agnisha, garba-
patyah, pra,c‘h;eaoarhis, srucha, ghritasruta. Neshta, Pota,
Indrasoma, "4s:inan, Hota, Sastra, Aindragna, maitra-
varuna, Ulookhalai, svaruh, paryagnih, gravanah, Drons,
Avata, Asmachakra, adhriguh, Ukha {4=19) Kalasa soma
dhanah, Daal gods, Somapushanau, Somarudrau, Indra-
gn1, Indravishnu, Agnavishnu, Agnavaruna, naraSamss
$anunapat, Apamnapat, prishadajyam, gharma, mahavira
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. manthinam, Agnidhrah, gravagrabbah,agni-
I]x)l}i]x;z%r;{s?énishomau, abh%gurta.m stirnebarhishi, sami-
dhane Agnau, barhishado ye svadhaya sut.asyabh;]a.nta,
suktavakah (10-88-8), tam harami pltruyagxx,ya. ;vla,m,
Devebhyaschs, pitrubhayascha, Apurni) 231?1 a :,;3
gvaha. adribhissutam somam (9-51-1) A aa.s:itm
dhavati pavitre parishichyate, somah anta t;a‘[:la;7 it
ahitah, somamahanasan, Deva yagpam, . mam,
Yegnena Yagnam ayajanta Devah, Paxil]c t.a{:li-139)
grivritam saptatantum h(1(:-52-4)aii%1:}§1r:ruesdhaa‘ (-1

drasya somah, tray&

:{lg:g’k?h ?11-34-837) adridugdbascbamooshadah, chari;? ‘
Indrapanah, syenah, tisruh chamvah supoor(xlz}f:;mh,

hritapratishtah, abhidrone. arshatl sahas;a. ‘énir:
g ;samskurutah, somamsrinvantl prishnayab, pri
o, dhrnvena havisba gatapavitrah, Ya:rqnagasalil,
als:(iat’o the invocations of the deities of sacrificial 1'f1tes o
grink Soma Juice for slaying Vritra, anq to the :e sfre:lclze
es about the sacrificial rites and fires 1n 131&5 O
bymns of the Rig Veda. The Hymns of the D
of the Rig Sambhita, and the hymns of the ot ﬁ: Lanth
las too, clearly refer t0 Soma shoots, lorougd thgou e
Devas from the upper reglons, _and preis_se : 1;hwugh
fingers and stones, and to soma juice stu;lm-e. P ingto
pavitrah filled in thousand fdrogz;xla;nc:tg(zizgelzndoSUbse-
the Droma vgs?i‘.lfet?tfg to deities in sacrificial

o an . j
gﬂ:?t %‘:d]f‘:&at:fdn Agni are gaid to have killed eneuiles

called (Dasyu) in Madhyan Dina Savana,

iticial implements, sacrificial post, sacrifi-

cial g:::;,sasc;clrificial gk}ee, the doo=s ‘e“dmffi to t}’e
ficial ground, pressing stoues, mortar and pestie,
sa.cx('ll l_n ounding Soma are deified and pe_rsomhed ; SO
ulse éon?a« Juice and priests and sacrificial vessels etc.,
'a.r;c; Sukstas of the Rig Samhita are arranged according
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to Rishis, deities and wetres to facilitate the recitation
of praises to gods in sacrificial rites, and this arrange-
ment shows that the subject matter relates to pra,ise"oof
gods in sacrifices. Moreover the names of dual gocllsea,re

unique to the Rik Samhita, and are addressed in sacrifi-
cial rites alone.

‘The a,bove. facts prove beyond doubt, that sacrifices
are inculcated in the mantras of the Ris Veda, aud
many mrmtms .would be meaningless inb their ’litera,l
sense, 1f. the principles of sacrifices were nog applied to
in the interpretation of the metaphorical and c;th y
symbolical expressions of the Samhitas. *

In some cases, Vedic commentators have devarted
from the literal sense, which explains the principles
better., by comparing passages, of similar ideas in the
Samhita. Here if the viniyoga of the mantra is discuss-
ed, the correct idea will be known. )

No other branch of human knowledge has suffsred
g0 much from'uhe dominance of mebaphor.,ba.s philosophy
Howgver their employment becomes unavoidable a.;,
the imaginative faculty has to be stimulated ’a.n(i
abstract conceptions of God have to be held fim’x and
exact. By this circnmstance, the interpretation of the
Vedas, which is full of symbolical expressions has been
rendered difficult, like the book of old alchemists’ experi-
ments (na,rmt’ed\in books oa philodophers’ stone).

P

If we wadt to understand an ancient Religion, we
must first try to soderstand the ancient language and
then grasp the meanings of the expressions used there
and why various Vedas exist. It is not the vays of the
sum, the showers of the sky, the water of the river, or
the fire of the hearth, that the Vedic Aryaus worshipped,
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buy the Intelligent Energy underlying them, the Power-
that makes them as instrument, the Superhuman Power
in whom they have their being.

Nor could it be imagined that the average priests of
the Rig Veda period believed in gods and demons as
did the average man of those times, as they were of
superior intelligence and training and felt the presence
of God, realising the truths of the Veda, in their spiritual
consciousness, as could be seen from the tone of the
following Hymns :—(1) 1-4-4. Oh mind ! Though you
are far from Indra, seek Him who is Ompiscicut and
supereme of gods. (2) 1-13-5. Oh Devas, closly spread -’
the Kusa seats lo facilitate calmness of mind when we
shall have the sight of immortality. (8) 1-17-6. Through
their help alone we shall attain knowledge and be abie to
contemplate them. (4) Indra is & friend of the Rishis
8.17-14. 1-53-11. (5 The wise see the abode supereme
of God, seeing him everywhere 1-22-21 (6) You give-
intution to the mortal who praise ye in calm mind. .
5.61-15. (7) He who knows Him, praises the god.
6-65-1. (8) We are absorbed in the Liord, 1-57-4..
(9) We are Thine & Thou art ours. 8-52-32. (10) They
realised Him in the cave or temple. (11) 7-86-2. With
my own self I hold communion of the heart. 1-65-2.

 5.11-6. Here the poet’s sonl hears or has revealed to it

the truth, in its inspired condition, when the mind is.
lifted above the narrow plane of the discursive conscious-
ness. LEtam hiyeva bahvricho meemamsante, Etameva
Adhvaryavah, Etam mahavratham chandogah, Ktam divi.
Akase, IBtam sarvesbu bhuteshu, Ktameva brahmetya-
chakshate etc. Aita: Aran. I1I 2-3 (Translation)-‘ Him
they see in this earth, in heaven, in air, water, trees,
Moon, Stars, inall beings, Him alone they call brabma.’*"
To the all pervading Being oblations are prured by
Adhvaryu (priest) 1-164-46.  They call the one ged by
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‘yarious names, Indra, Mitra, Varuna, the refalgent
Garutman, Agni, Yama, Matarisva.

' Thes the idea of one God is declared in the Rik
itself as early as if the first book of the Rik Sambhita
became revealed, and it will be sheer injustice to disregard
this iternal evidence available in support of the position
taken here. All these names Indra—Mitra—ete., are names
of one and the same Divine Being, the one Supreme
Spirit under various manifestations. In

I1. 1-10 the Rik Samita ) the one God is given.
Vo 3 liveivniiiiiins . His various names.

Unless we compare the Rik and Yajur Vedas, and
analyse them in the light of the Srouta Sutras, and
consistently understand the real purport of Sacrifices
thg nature of Vedic gods, and fires, Rakshasas, Sacri:
fisial expressions, rivers, rishis and mouuntains, and
v.essels refg:r_red to In the izantras, and their ap’piiza-
tion or Viniyoga in the various sacvifices, the true
meaning of the Vedas cannot be understood.

The Vedic Mantras have 3 meanings:—

(1) Adhyatma—Infuitive

(2) Adhidaiva, 1e., relating to the stories of
gods referred to in the Mantras

(3) Adhibhuta a i.e., relating to unintelligent
matter, both in its subtle and gross forms

80 as to facjlita.te‘the exercise of the habits of contempla-
tion according to ths mental capacity or essential powers
of the contemplator. This view has been consistently
entertained by commentators, on the authority of the
Vedic Texts themseives. It should be rernembered that
‘the tra.dltioqa,l view based oe internal evidence has a far
.greater weight, than the interpretation based upon
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modern comparitive philology, which after all mighs.
be of some help wherever it does not go against tradition..
Mabidhara also refers to the three meanings of a Rik
of the Rig Samhita. 129th Sukta of the Tenth (X)
Mandala, while comymenting on the 72nd and 90th verses
of Sukla Yaja Samhita ch: 28, In Yaska's Nirnkta, too
it is sajd that all the Riks are of three kinds. Sarva
Richah trividbah  paroshakritah,  pratyakstakrita,
adhyatmikyascha. The Vedic Asuras called Vritra
etc., are explained in the Nirukta as powers of
darkpess, and slaying of Vritra as Vidya or Divine
knowledge.

In the Bhagavia Purana, it is eaid, parokshavado .
Vedoyaw balanam anusasanam, Karma mokshaya Kar-
mani Vidhattam hyagadam yatha, Vedoktameva kurvano
Nissango arpitam Isvare, Neishkarmyam labhate siddim
rochanartha phalasrutih.

In Purva Mimawsa, too, it is stated abidhane artha-.
vadha 1-2-46. The figurative description in the Vedas is.
by Way of Artha-Vada. There are three kinds Vidhi,
arthavada and mantra. Sayana refers to arthavada
(Esoteric Explanation) given in the Brahmanas:—the.
nonmetrical portion is of two kinds Vidhi and arthavada.
Srimad Anapda Thirtha also says all Riks of the Rik
Samhita have three meanings adbyatmikaete as already

explained.

“That the expressions of the Vedas are symbolical
and of the Rishis mystical are also relevant to the
point. Vide (Tait: Bra: 2.3.11) In Purva Mimamsa
of Jaimini (111-3-14) preference is given to whatever
laid down in the Vedas, in the Samhita Bramhanas
and Aranyakas as contrasted with other later writings.
Smritis, for example cease to be authoritative when.
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they convey anything contrary to the Samhitas and
Brahmanas and Aranyakas. Hence a study of the Vedas
1s indispensable.

Now a question arises, as to what the form of
-sacrifice is and how it i3 to ke done ;~-

Jyotishtoma, a sacrifice is so called, because Praja-
pathi or God who is Avyakta (unknown) becomes
(manifested) by the sacrifice, and hence the word Jotis :
in gotishtoma is used as a name of sacrifice. The
sacrificial ball is so constructed as to represent the
human dody, in which the contemplation of the supreme
Atman ig taught in detail, as the various sacrificial rites
are performed. The position of sacrificial fires in prag-
vamca portion of the sacrificial hall, combined with
the fact that a thousand men are fed in each sacri-
‘fice, clearly shows that the portion is intended
aiso for the education of the public, who are admitted
only so far, and nct beyond it. The relative positions
of the altars and fires in the sacrificial rites are deseribed
in the Sulba Sutra according to the positionsof the
various organs in the body. The arrangement of Suktas as
per, deities and Rishis is to facilitate, the recitation of pra-
taranuvaka and other chantsin sacrificial rites. The
definition mananat mantrah, (ruantra is so called because
it is thought of,) proves that the mantras are for one’s
own understanding or for the contemplation of the
Supreme Atman. Sacrifice s begun with mind concent-
rated in God, sad diksha vow is made with all the
senses, apd mind, and with everything on earth,
consecrated as the means and materials of worship, and
pot being viewed in aay other light or relation, renounc-
ing all other thoughts and placing trust in God. Tait.
Sambita 1, 2.1. The Mantra, Visvo devasya netur marto
‘vrinita Sakbyam. meaning that man should court

:
i
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the friendship of Visva Devas, is used in Diksha
ceremoney, and it implies that the Supreme Self ig
contemplated as a gnide. Achamana is wade for purging
the mind of all thoughts ¢f “I” or “ My’ and *“ Mine *
and also the pricsts are mnde to say Ait, Sam. 1.2-.3
““We would give our thoughts only to Him, for it is
bhlissful to do so.” Ohsravaya, Ohdhana and Om are used
for remembrauce of God. Svishtakrit (good end) is made
at the end of every sacrifice, to represent that the mind
is fully absorbed in the rite. It is also stated that the
priest does it mentally. Ait. Sam 1-6-8 manasa Yagnam
tanute and he does it in his own wind.

The spriokling of water (inside the altar) is for
bringing the mind in contact with light (Taitariya Sam-
hita 11-6-8.) Thus it may be stated that sacrifices are
not to be construed in their literal sense, as a karma or
Rite alone, a mere course of physical activity, in relation
to pbysical substances, for the sake of physical things;
they are really made for contemplation of God with
mind fully concentrated, in Him - vide - Ko mansute
veetihotrah sudevah. Rig. I 84-18. tatra amritasya

chetanam yagnam te tanavavahai (Rig. I 170-4.)and that

the Vedas are only intended for developing the spiritual
nature of man, and that the various sacrificial rites are
the means employed for facilitating meditation of the
SUPREME SELF.

CHAPTER 111.
Object of Sacrifices.

The religion of the Vedas was simple. Their morals
were simple ard every thing was aiined at by the know-
ledge of the internal working of the body. Life was
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considered a sacrifice. The body of man and the whole
universe were all considered as created by the Devas
who acted as priests in the sacrifice working the
genses and were described as obtaining the wealth of
the Asuras. Later on the highest traths of philesophy
were dressed up in fables and stories in the Mahabharata
and Ramayana so that all men may attain righs know-
ledge. Therein Vedic terms were treated as proper
names who acted as Kings and servants in the stories.
The whole moral code was taught in the Bhagavat Gita
in very simple language and all confusion about the
Vedas sprang after the neglect of their study from the
time of Buddhism.

The Vedas have been handed down by oral tradition
from time immemorial before they were reduced to
writing, and traditions say that they are eternal or
revealed by God or Brahma. They are the records of
religious experiences of the great Rishis from whom the
Hindus are descended, eternal truths expressed in a
langnage to which every other form of hvman language
may be closely or distantly related ; “ Sruti” being the
recognised term for divine revelation in Sanskrit. The
Rishis are so called because they are seers of the
Supreme Self or the greatest truth. Each Sukta has
a Rishi or an inspired teacher to whom it has been
revealed. The language, Meters and style, all show a.
considerable aciount of learning. A knowledge of the
true meaning of the Veda is considered us true wisdom,
and also as the real wealth of man imperishable in
contradistinction to the ordinary wealth. The Vedic
Mantras are real treasures of thought. T'he term Veda
meaning also Wealth or what alone should be ulti-
mately sought. Taittriys Samhita 1-7-4.

The Gods obtained the wealth of the Asuras
through the Veda, or knowledge.” Hence it is so
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called. The important topics treated of in the Vedas
are ;—

(1) Is there a God ?
(2) Can there be a conception of God ?

(3) What is the necessity for such a concep-
tion ?

(4) What benefits can be derived from contem-
plation of God ?

(5) What is the most practical way for such
contemplation by rich and poor alike ?

The methods for the knowledge of the Supreme
Self wre contained in the principles of Sacrifices, and their
performance is considered as obligatory on all. The
object nf sacrifice and the questions are dealt with in the
succeeding chapters, in Such order as may be easy to
acquaint the general reader first with the technical
expressions, and then with the sacrificial principles
relating thereto. The object of the sacrifices 1g
explained in the following passages ;—

1. The sacrificial works which the wise read in
the Hvmns of the Veda, bave been performed in many
uninterrnpted courses in the Treta age, distinguished for
sacrifices ;  Practise sthem diligently, ye, lovers of trath,
this i« vour path that leads to the true world. Mundaka.
Upa.nishad.

2. Sucrifice, Charity and austerity', and actions
are NecorSATy and obligatory, and all acts should be done
as worship of God. Gita 18-5,

3 There.nre 3 bra.qches of the Law viz., Sacrifice
study and charity governing the life of a Vedic follower._.:
Chandogyas

2
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4. They seekito know him throngh the study of
the Vedas, through fasting and by knowing Him alone,
one becomes a Muni. Brihadaranyaka 6 chapter,

These clearly prove that the object of sacrifices is
to make man understand the secret knowledge (Guha
Vidya) or the Supreme Belf, and also the workings of
nature in the body and outside world. It is also o
make nature a living presence with which the contem-
plator may cowe in communion with, in his spiritual
consciousness, and to act in real harmony with the
Divine will, and live in God. This was shown by
the Ritwiks plainly to the Sacrificer, and men capable
of really explaining the bidden meaning of the rites,
and acting on the principles of sacrifices during such
performances, wsre alone selected for the purpose,
Through the outward symbol and procedure of rites
{Tantras) the sacrificer views everyshing like a witness,
realises the orderliness and uniformity of Nature,
and the conflict of forces goingon outside his control,
for the education of man, and removal of defects and
prejudices, and he learns also how the Devas may be
invoked, realising the omnipresence of God or His
Divinity everywhere, how miseries or obstacles may be
warded off naturally, and correcs lines of action adopted.
bow mind may be diverted from the objective world, or
temporary benefits, through experience of the world and
how true knowledge of God, and Dhyana of the Supreme
Self made resal, and mental faculties developed, in
quiescent mind, and how from she contemplation in
Bushummu or the temple of the hear$ the omnipresence
of God or his Divinity everywhere wmay be felt always
to make him a wise man. The Ritwiks by theie medi-
dation of the Gods, according to the Mantras recited,
create all-round barmony and peace to the world, and
belp the sacrificer a great deal. All these create curmula-
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tive effect in sacrifices, His motive too is *“ Heaven and
earth be peaceful, may I become the slayer of Vritra.”
Ail. Br. 11-8 means that the Devata should be contemp-
lated while offerings are made to do it. In Kathaka
upanishad, Yama says to Nachiketa “I tell thee, learn
it from me, and when thou understandeth, the fires
sacrificial which leads to heaven, know oh Nachiketas,
that it is the attainment of the eudless region, and that
fire lies hidden im the heart of man, He
who knows the three Nachiketa fires, he who has
performed the duties, overcomes birth and death, und
on knowing Brahma obtains everlasting peace, and
rejoices in the heaven which is beyond the reach
of grief, that is: Yagna is a training ground for
conteruplation of God (in Guba Vldya:) for self restrains,
for self surrender, without any desire of reward and
productive of ‘serenity, which becomes a means for
attaining freedom from further births. In the Rik
Mantras, prayers are made to ward off worries and to
obtain peace to the whole world.

g Veda,

1. Opulent Indra guide us in this rite to the
attainment of wealth or knowledge, for we are diligent
in praising you. 1-9-G.

2. Ye, Sing of Indra, who gives happiness, who is
great, and who protects his devotee like a friend and
wmakes him cross all miseries of Samsara. 1-4-10.

3. Come quickly, Indra, son of Km.lsika, delighted
to drink the libation, prolong the life that merits cow-
mendation, and make we a Rishi or seer of 1000 Hymns.
1-10-11.

4. May our sacrifices proceed well, uumolested,
unimpeded, and subvert the foes, who come to us from
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every quarter, May mnot the gods turn away from us,
but grant us protection, day after day, be ever with us
for onr advancement. 1-89-1.

5. O Agni, Lead us to beatitude by a good path
0 God who knowest all things keep us far from crooked
evils or sins, and we offer thee the fullest praise. 2-5-189

6. Tet peace be tous, to all and to quadrupeds,
to us in sacrifices. Let honey flow to us and prosper vs

all round.

Qacrifice is the best act. Tai; Brat. 3.2.1.4. Hach
mioute act or (Lantra) dome in sacrifice has a Mantra
which makes the sacrificer feel the presence of God in
every act; sensation or thought.

The result of Soma sacrifice is. )

1. Rig Veda 8-48-3; 5-39-6 and 7. 9-97-39, 1-170-4

We drank Soma, may we become immortal, we
have attained the Jight, we have known the gods.

9. Yama says to Nachiketas :—Kathavalli (Katha
Upanishad).

«"Phou hadst seen the fulfilment of all desires,
the foundation of the world, the endless rewards of good
deeds, and knowing the shore where there is no fear,
the abode of Visbnu, thou hast with firm resolve,
disnnssed everything from your mind.” .

Buat he who does it (sacrifice) without understanding
the meaning of Mantras, and contemplation of God, gets
omiy a temporary benefit, and it is a hindrance to his real
salvation,

Brihadaranya Upanishad Chapter 5.

1. That, O Gargi, without knowing this Akshara

ot the imperishable, a man offers oblation int o the fire
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performs sacrifices, offers prayers to the gods, or prac-
tises austerities for thousands of years, all that work of
his will surely have an end, (i.e..) will bear only fruits
limited in time.

2. Considering sacrifices, and other good works as
the best means, these fools know no higher grod, and
having elsewhere enjoyed their reward, return again to
this world. Mundaka Upanishad 2.9.

The Vedas do not save that sinful, deceitful man,
who behaves deceitfully; they abandon him at the time
of death.

3. Anugita IX 25.

4, “Being perfected with the perfect sacrifice,
they were perfect with light,”—Anu Gita 5.

Hence an Adhyapaka or ignorant Purohit 1e consi-
dered inferior to a Sastragna. The sacrifice done without

- understanding is denonnced as useless in the 7th Man-

dala of the Rik Samhita, and there the gods too are
indifferent, and none of the Vedas, with their sacrifices,
and ceremonies could ever secure the salvation of the
worshipper, without his meditation on the Atma in man.

The Rishis Kavashayas statein Aitareya Aranyaka.

“We offer breath, as an oblation into speech, speech
into breath, what is the beginning of one is the end of
the other.” Aita, Aran 11T 2-6.

The Vedic Mantras have their own efficacy, and the
priests and the sacrificer, while reciting them in earnest-
ness, concentrate their mind, both on the ritual and its
significance. und realise the omnipresence of God, It is
stated in Chandyogya Upsnishad 4th Adhyaya ttha
Jabali and Satvakama realised God through contempla-

gion in peace of mind, on the sacrificial fires and the
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same procedure is followed, in daily prayer, worship and
recitation. (Sandhya - Pooja - Parayana) so that it
might lead to Gnana, and peace of mind.

Every day one hour should be devoted to the
performance of these acts, to induce a tranquil mind,
giving no room for other thoughts to enter the brain at
the time. KEven the performance of these acts are
sufficient to improve the spiritual nature of man, The
real performance of sacrifice as ordained implies con-
templation or Dhyana of God, the consecration of the
Soma juice etc.,, which makes the act more effective,

and makes man live more in God, in every aci, sensation
ox thought.

If Karma - marga, in its true sense, is well under-
stood and acted upon, it Jeads to Gnana and hence
Karma should not be left unperformed. No doubt it is
true, that for the proper realisation of the Supreme Atma
it is absolutely necessary to understand the real meaning
of the various Vedic rites, but it is not to be understood,
that others who are not capable of understanding such
meaning or have not risen to the high standard of
intellectuality should keep aloof and not perform any of
the sacrificial rites; the merit or the result of its
performance will be proportionate as the knowledge of
the 'ndividual increases, and however poor he may be in
the matter of learning, if only he has faith (Sradda)
and devotion (Bhakhthi) and peace of mind he must

necessarily rice to the higher planes (Atharvana Upani-
shad.)

But if the religious duty is not done with Sraddha -
Bhakti and peace of mind, or if it is done so'ely with
the object of gaining Swarga, it is merely waste of
mouey and time, such sacrifices do not realise the
Supreme Self (Bhagavatha XTI - 21.)
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CHAPTER IV.
. Conception of God.

The Rishis have distinguished the 1 Eternal from
the perishable (vide Aaita: Aran: IT-1-8) a!:]Edf, hek}
that within the individual, the germ.of_iihef A:rna.
exists (Rig: X-27-9) and that the realisation o' mtal.ln
within must be through the ngmd, and the heart; as (:
functions of the heart and mind play an 1q1portadntt;l)]axs
in man, a knowledge of tbe heart a.nfi mxnd an 5 elg
connection (Sushumna), with the .bra.m is considere
necessary in the Vedas, and Upanishads, for g.tta.ln}:)tlg
self con{:ol, and for meditation of fmd communion leth
the Supreme Self. In the following are so:ne gh de
passages the above referred to in Vedas and Upanishads.

(1) Tattariya Upanishad 1-5.

There is the Akasa within the hem_'!;, and in 1t ther(:
is the Purnsha consisting of Pure Intelligence, ulfx)lrlnor_t.;
and of golden complexion, where Sushumnsa, sth e like
the end of hair, divides the cerebrum 1nto l;woh e;nk\sp-
herese, Brahman whose hody is unseen hkedt' e atsal.
is the delight to the mind, perfect 1o bliss and immorta

........ *h the heart, appears like a flash of lightning,
m .the heart furnished with blood vessels.

(2) Mundaka Upanishad 2-6.

This Atman moves within the heart where t'he ﬁube;
meet like spokes fastened to the nave; the Self is p acle
- the akasa of the heart, the heavenly city. He is also
o the ind regulating the Pranas and the senses ; Heis
P the ;nod (Soma Juice) of the heart ; for the heart 1s
lﬁi‘;b?m(i)verse; he who thus knows Him in the heart

gains true knowledge.
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(3) Kathaka Upanishad.

__ The Purusha of the size of a thumb, stands in the
mlddle‘ of the body. There is a town with eleven gates,
belongl_ng to Brahma; he who sends up the breath. also
sends it down. All the Devas worship Him the Dwarf
who sits in the centre of the heart. No mortal lives by
the breath, that goes up or goes down; we live by
Another, on whom these two depend.

{4) Aiteraya Aranyaka 2-4.

) He' becomes born (manifest) in the Sushumna,
whlcl; divides the cerebrum into 2 Hemispheres, He saw
the light, the ali pervading Brahman, manifest in the
Sushumna, I saw it, he saia, and so became Indra.

(6) There is the Aswatba tree (jiva) having its root in

the Supereme Self, showering down Soma Juice
in the heart.

(6) The city of the Devas called Ayodhya has 8 wheels

and 11 gates or openings, and in the heart is the
God of golden complexion.

Taittreya Aranyaka 1-27.
(") Kathaka Upanishad.

... The smaller than small, greater than great, is
hidden in the heart of the body. A man who is free
from grief sees the majesty of the Self, by the grace of
the creator. He who has understanding and self control,

and is always pure,reaches indeed the abode of Vishnu,
whence he does not return to Samsara.

Just as s miner, well acquainted with the process of
gold mining may obtain it by melting ores, found in the
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mines, so & person conversant with the actions of the
Supreme Epirit, may have communion with Him,
through contemplation in Samadbi (Bhagavatha (7-7-21).

9. Mundaka Upanishad 5-5-5.

When man is purified in the light of divine know-
ledge, then he sees Him, meditating on Him, with serene
mind. This subtle Self is to be known, by the light o}
mind, where fivefold Prana has entered.

10. Rig Veda X-101.7.

Equip the sacrifice with good horses, good hear$
like an impenetrable armour unaffected by diseases.

11. Bhagavat Gita 18-61.

He is seated in the region of the heari, O Arjuna,
controlling all things with incomprehensible mystié pow-
er. He is a witness, He pives intuitive knowledge, or
dictates throungh His voice or conscience. He is Lord of
Everything. Do. 13-22

12. Rik Sambhita 5-11-6.

The Angiras realised Thee in the Sushumma or
the temple of the heart,

13. Taitariya brahmana 2-6-4.

By the grace of God (Varuna) the Liver gives rise
to bile, the swall and large intestines prepare boney like
a cow; s0 also the spleen -all do their respective func-
tions, involuatarily in the body (. e.,) Varnna regulates
the functions of the internal Viscera of the body.
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14, The supreme self is described as omnipresent and
as creating the world in the Purusha Sukta 907
Sukta of Rik Samhita 10th wandla.

15. He is called as father, creator etc., as supreme of
the Devas, Rik Samhita 10-82-3, 2 & 5 & 10-81-1

CHAPTER V.

The whole body of Vedic literature <. e. Sambhitas,
Brahmanas and Upanishads have been handed down,
treasured up as sacred truths in the minds of men in an
unbroken tradition and transmitted with special mean-
ings by oral repetition through a succession of teachers
for thousands of years and the whole must have required
many centuries before they reached the Samhita and
Brahmana form. The value of the Rik Samhita lies in
its riddles, allusions and wystic language and many Suk-
tas contain apparently even some vepetition of ideas,
keing sung by many Rishis in the same strain. The real
meaning csn be made ont only by a comparison of the
different expressions used to convey ideas in the ancient
language.

The ordinary story runnming throngh the Reg
Samhita is that Indra smote Vritra who encombassed
the waters, and set free the seven rivers for the
sake of manand gave him light of knowledge through
the drink of Soma. What is the use of so many hun-
dreds of Riks for offering Soma to Indra and other gods.
If there was no use of these Riks why were they remem=
bered for thousands of ages as a sacred literature excegt
perhaps with an idea of doing good to the people in their
daily life. This is the first idea that apparently strikes
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all readers of the Vedas. When we critically study the
various Riks we find Indra to be a supernatural Being.
Soma sacrifice begins after the birth of Indra who was
in the mother’s womb for 1000 years and is not an ordi..
nary Leing as commonly understood. The Soma sacri-
fice is begun at midnight alone. As soor as Indra was
born for killing Vritra he pervaded Heaven and Earth
and was given Soma to drink by his parents Heaven
and Earth, and he at once began his exploits and killed
the Rakshasas. The arrangement of Suktas in the
Rik Samhita as per deities, metres and Rishis is only to
facilitate the recitation of Pratar Anuvaka and other chants
in sacrificial rites. All hymns speak of Devas mostly
geated in sacrifies. 1-14-11, 1-25-14, 6-44-15 ete.
There are many dual gods oo of the sacrifice praised in
the hymns. In the Riks it will be found that sacrificial
implements, sacrificial post, sacrificial grass, sacrificial
ghee, the doors of the sacrificial hall, pressing stones,
mortar and pestle used in pounding Soma and Soma
Juice also are all defied and personified. Without under-
standing the above arrangement and the use of the sym-
bolical names of Devas and other expressions of the
ancient language, the hymns are arranged by foreign
scholars according to names of godsand not on sacrifi-
cial principles intended for meditation of god, and deduc-
tions wade therefrom (without counsidering why dual
gods are praised, and why inanimate matter is praiced
as gods) by interpreting the symbolical terms in their
literal sense even though meaningless to the context.
Moreover there is unavoidable employment of meta-
phors t0 stimulate the imaginative faculty for conveying
abgsract conceptions of the Supreme Being., All this i
the cause of confusion in all translations which convey
incorrect ideas in many places of the Vedas without any
consistency. The Soma sacrifice deals with the exploit:
of Indra. drinking of Soma by the gods and the slaying o



28

Vritra. Rig 4-32-12. Al creation implies gradual
‘transformation from a lower to a higher order, and all
are ceaselessly active and working out the evolationary
process. The laws of nature are uniform expressions of
.divine action. So the whole creation is considered in
the nature of a sacrifice by the gods and they creat the
body of man too. " Hence the Devas are the actors in
the sacrilice and the Lknowledge of the microcosm
makes man wise, and so Vedic knowledge is considered
as wealth. Fvery one i® ordained to do the sacrifice
of life, use the faculties like Indra or Brihaspati
1.8 3 and act in harmony with the whole creation.
Soma flowed between Heaven and Karth 8-48-13 and
Agni as Messenger knew his duties between Heaven and
Karth. Al this 1s mystical language embodied in the
riddles. So aiso on occount of the symbolical Janguage
no consistent idea about the Tantric Sowna sacrifice im-
plied in the Riks of the Samhita, can be made out.
These facts show that the Tantric ideas requirved for
better understanding of the Samhita should be investi-
gated. 1If one compares the vurious Mandalas of the
Rik Bawmhita, and the Yajor Veds, he wili find that
the sacrificial principles of Yajur Veda are based on
the Mantras of the Rik-Samhita, and if varions Riks
of the Rik Samhita inteiligible aud conveying same ideas
with reference to the exploits of the Devas are stringed
together from various Suktas and Mandalas of the Rik
Bamhita, for the purpose of analysis and interpretation,
they give a consistent idea; the result of the analysis
has to be verified, and ite accuracy tested with the
help of the Yajur Veda. 'This is the real causeof the
existence of three or four vedas, with special and defi-
nite purposes to serve.

_ The Riks containing many allusions fo the ex-
ploits of the Devas require that certain terms should
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be understocd in the technical sense given in the ol@
hymns. 4-18-6&7; 3-29-11; 6-21-4; 10-88-17
10-130-3 etc., of Rig Veda. Moreover certain questions;:
are raised and replied to in certain Riks, and some are
lefs un-snswered in the Rik Samhita for being inferred
from the context. These facts prove that the obscure
expressions of this Samhita are symbolical. Unless the
symbols are understood many Suktas becoee upin-
telligible riddles and mystical expressions.

A swndy of the sacrificial symbolical principles of -
Yajur Veda is necessary to make out the Soma Sacri-.
fice, implied in the hymns of the Rik Sambita. The
main ideas of the Rik Sawhita, if analysed, refer to
Soma drink (Somapana) of the Devas and to their
exploits. The main exploit of Iudra, the chief deity of
the Samhita is the slaying of Vritra.

So a real knowledge of the pature of Soma and.
of Devas, and of their exploits is necessary; and this.
can be done only by a study of the Rik Sambhita
and Yajur Veda. And to study the Rik Sawmbita and
Yajur Veda which treats of the Tantric rites from
beginning to end, one has to study the following :—

(I) The nature of the Vedic gods invoked in the
Mantras as stated in Rig IIl. 54-5.

(I1) In what connection, and why the names of certain
Devas and Rakshasas are mentioped in the Riks
of the sukta,

(I17) What do the names of various fires, of gods like
Vaens, Rudras and Aditvis, and dual gods of
Yksamhita sigmfy ?

(1V) Why stones, sacrificial post, pestles, mortars.
grass, fires, veseels etc, are deified in Rik-Sa.n.
hita. and why winnows, flour, bricks, pot,
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herds are cqnsidered. a8 weapons of sacrifices in
the Yujar Veda, while the same do not find any
mention in the Rik-Samhita ?

(V) Are they really weapons? If so, what sort of
weapons are they ?

{VI) What meanings do Yajur and Rik Samhitas
themselves give in respect of certain technical
expressions, and in what connection do the Rik
Mantras occur in the Yajur Veda?

(VII) What sacrificial terms and rites find mention in
Rik Ssmhita and what do thy imply ?

If analysed with reference to the above points it
will be found out that Vedic names Rishis, rivers etc., of
‘the Rik Samhita are not proper names. Aitareya Brah-
mana explains the names of the Rishis of the Sam hita.
And so, in the absence of knowledge of the sacrificial
rites, the Yajus SBamhita will be without a meaning or
purpose and will prove to be a mass of tediousness and
stupidity, and the practices which accompany the Yajus
formulas will become covered up by silly details of
formalism, conveying no real human meaning, and
the Upanishnds too cannot have sprung, out of such
Brahwana compositions. If all the three Vedas have
a practical significance and application, it can be seen
only in connection with sacrificial rites. The employment
~of metaphors and symbols in the Vedas has caused
confusion in the minds of all, about the real meaning of
terms like, Pasn, Vitrahanana etc.. used in Soma

sacrifiices. It may be gathered from the hymns of the
Rik-sambhita:—

(1) The performance of sacrifice is for attaining

-divine knowledge or winning of the light of God, Rig
Veda-i-170-4; 1-84-18; 1-13-5 ;

31

i ictim from the
Agni releases the human vic
bon:]szz)f Y%pa (and Varuna Das, Rig veda V-2-T) to
which the Devas bound him (Rig X. 90-15.)

(3) Itis Agni that kills the victim of sacrifice (Rig
Veda 11I-4-10, X-110-10 etc,,

] 1 i kta of the 3rd
Yupa is deified in _the 8th Sookta
Mam(i?la. gg also Soma Juice, sacrificial implements,
vessels eter,

(5) Some libations to gods are offered, grgxs;tl]g
their exploits. But the term Pasu as uu_dffersgoo h:; the
ordinary sense of an unimal t0 be s‘acrlh{ce.,the not
been mentioned at all in_the Rik Sambita; th‘ mnis-
taken ordinary interprefation arose byd'takuzﬁe :n term
in its literal sense, without uude'r‘stan.mg b noient

of the Mantras, and l.a_ntrlc r_lfes. nd 8
:i:?lgu?dgez of Pasu in conne(.:nion wu..h sacrl 1ce,te((:1aWith
be had except by investigating the rites 9?n;1§ze d with
Pasu rites and understanding thelr signl gc nee in the
various sacrificial f;purses. a;l;g“:gd;a;s:zz Y&jurpveda,

as
gle::slegf' Sl?:::vlgggg :)(;e’the sacrificial hall, and of the

sacrificial rites therein done, is necessary.
All sacrifices minor rites, and ceremonles are
divided into 3 portions:— ) ot
imi 2) the main parf (3) ap
1) the preliminary part ( part (2
the (cgnclusi%n. Accordingly the Soma Sacrifice has
ghree main portions : ) .
Viz) (1) Upasada (i) Savana rites (ll'l) Avabirtt
Lik E;vi:g the sacrificial Hall too is divided into 3 por-
ike

tions:

The havirdhana (b) the sadas and (c) the
P (a)mca Sowa libations are made in the main part
Pragvamced.
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of the sacrificial hall, above the Paragvamea and not
the Paragvamca itself, where only prelimninary rites, pa
rites, and other minor ones are performed. Not follor
ing the former order, the Pasu rites are being done

Paragvameca. Though these form a part and parcel
the Sowma sacrifice, their performance in pragvameca
not supported by any vedic texts at all, nor does ¢t
meaning of Mantras relate to that portion of the hall n
is the term found anywhere in the Riksamhita. Now
days the sacrifice of Pasn is effected after tying t
animal victim to a sacrifical post called Yoopa (Rig vec
IV 6-3) and portions of the victinised animal {pindat
are offered to the gods in the fire. Pasu rites beil
Tantric, each pasu bas its separate rites and Mant
connected therewith and details thereof are cxplained
page ( ). The execvtioners are not considered

be ordinary men, but divine ones and the pries
too are called divine priests and the various vess
of the sacrifice are explained to mean the vario
organs of the body (vide) Tait; Aran; III 1—1 and 2

Bat there are no mantras for killing the anim
and so its slaughter is purely a tantric and symbolic
one; and sacrifices are (as explained on page 29), con
dered to be done by Devas, in the body of m:
and in the universe. Devas and Asuras are represent
as  bulls drawing the soma on ths Prauga ca
In the body created by the Devas, Soma is said
fly like a bird. The Gods intending to do the sacrif
bound man 8t the time of birth to 8 mortal body w
various organs Rig. (10—90—15). The srerificial grou
is not at all mentioned in the Rik Samhita wh
reference is made only to the sacrifice’s house I
1—13—12 and 28—5, and the fact proves that the be
of man was looked upon as g sacrificial ground in t
RikBambita. To remove the obstructions caused by 1

i
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the flow of Soma juice, 6—16—48,
?;ﬁggﬂi) t(I)ndra kills Vritra and Devas taste Soma
and so rites are instituted Wll'.h. Ritwiks, representing
PDevas to educate the publ}c 'a.boul_s 'the way in
which the Devas work. The sa.cnﬁglal hall is constrpctpd
in the form of a human body. The position assigned
to God Vishnu, ir the old Siva Temples of India, mf in
the heart of the temple and it clearly points to the fact
that Yoopa referred to in the Yajur Veda is the heart
of man, and Vishnu too is the deity of Yoopa.

Heance ths real meaning of the term ?Z:xpa is the
one given in Taitariya. Aranyaka—6-—64. It eays
Hridayam vai Yoopah, manynh pﬂ;ﬂnh »a‘nd Qsapm
sirsbahyab pranah Pranas pasavah: (Talt Sem V. —.Gk
i.e , Heart is the sacrificial post, anger is the a.mm-al.an
seven are the pranas in the head, Pranas are animals.

To show that the rite is only Tantric, it may
be pointed out that Pasupati of the Vedas 1s not
the Puranic Fasupathi, worshipped in Siva Teaples-
bat as described in the Vedas, be is the father of Maruts,
friend of Indra, and Liord of bodily senses. Etymologi-
cally even the word Yagna does not imply any slaugh‘ter
or injury to an aniroal, but means only worship of God
for attaining divine light or knowledge (R:lf{ 3 Vi—3—3
and 4 ; I—84—18; 170—4; VIIT 48—33) This question
has been discussed and decided in the same way
in the Santhi Parva and Asvamedha Parva of th.e Maba
Bharatha. The Madhva and Vaikanasae. B'rahnnn's ar}d
other Agamikas have been for a long time using in
sacrifices a Pasu made of wheat dour gnly and not any
living animal at all. These treat sacrifice as a kind of
Upasana, a worship of the Supre_me being, and f)ffer
the Pasu as an oblation to.god in the temple of the

heart.
3
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Even in sraddha and temple rites, custons and
ceremonies, all offerings to God are treated as Pasu and
no real animal sacrifices are made. Such auxiliary rites
or ritualistic processes as are gone through by those who
have taken to the immolation of an animal), can be und
are as a matter of fact done without any slaughter of ani-
mals. This fact establishes that the Vedic term Pasn
was not originally restricted to, or to be more correct’
was not originally intended to convey an animal to b(;
killed in its literal sense. From this point of view it is
clear that there is in all the Vedas ooe continous and con-
gistent thread of spiritual thought with an inward
perennial trath and greatness in it. The Vedas are but
the registers of the intuition of the Rishis or seers.

It may also be observed that great thinkers from
gen«::ra.tlon to generation throngh many ages must have
realised this fact and therefore the Vedas huve kept their
exalted place in spite of the mistaken practices on the
part of a few or even many. If we care to rightl
}mdersta.nd.the proceedure of the four faced Bmhmay
in transferring bimseif into a horse and making himself
an offermg,t agd the spiritual interpretation thereof
we are sure to have a correct idea of the passage i ’
Purusha Sukta such as “bound man to apmor::l i)ccl);;]’?
Vide Rig. X-00-15. a passage in which it is impossible
to take the term Pasu to mean a poor innocent animal
to be brought and killed, as if it could satisfy any man in
any manner or to any degree. On the other hand, there
are really two edifying viewas that may be saken.,viz. (i)
That the spiritual being absolutely offers himself in
devotion to the Supreme Being (i) That the soul or
the limited gpiritual being has after all to make the Lord
himself, both the material of worship and the object of
worship, for g,veryhhing has to be given to him by the
Almighty Being, and in every activity he would be
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villing to belp him on. This grand idea handed down
)y the great, but often forgotten and mistaken by poor
onls is beautifully expressed by the Lord himself in the
Jita “Brabmarpanam Brabmahavihi” IV 24.  This
yill become plainer when the term Rakshasa is also
sxplained,

CHAPTER VI.
Devas and Rakshasas and Soma sacrifice. !

Before going £ explain what is meant by Devas an
Rakshasas we have to understand the form of arrange~
ment of the Riks in the Sambitha and of the nature of
the Yajur Veda Rituals.

If a critical study is made of the various mandaias
and anuvakas of the Rik Samhita it will be found that.
many ideas are repeated by the Rishis in various
Suktas, in different expressions of language. and some
Riks t00 are verbatim found in the other- wandalas, and
if we take away all the reiteration of ideas, the Sam-
hita will dwindle down into a few Hywns, which cun be
studied in a condensed form.

T'he follo wing expressions. Poorvaya nivida hoomahe
vayam I 89-3, I 96-2, I 176-6,II 26-6 Gayatrena
paviyssa, Dootanakritani, brahma navyam II 11-6.
occuring at the end of certain Suktas, prove that thera
are old and new hymns in the Samhitas with references
to old and new Rishis, (1-1-2; VI.34-1; VI1I-22-29; VII-
€9.4) etc., who sang the praises old and new (VI-44-13),
The old and new hymns are found intermingied in the
Suktas. For instanze, in the V Mandala 22nd sukts
the term Atrivatis used in the 1st Rik and Atrayah
in the last Rik. IE Ari praised the god of the Sukta
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Atrivat can have mo meaning in the lst Rik. In
the 14th Sukta of the same Mandala, ali the Riks,
except the 4th are praises of Agni, but the 4th Rik
refers to ceriain exploits of Agri in a symbolical
language: So aiso affusions are made in other Suktas
regarding the exploits (Old and vew VII98-5) of Indra
and other Devas; the poetry of the Suktas to0o is often
impaired by such constant allusions everywhere. On

account of this intermingling of old and pew hymas, -

.and the symbolical nature of the old hymnps y

of the Rik Semhits seem to he frigmeﬁm:?; ;[ilekcbeass
If we want $0 understand an ancient rehigion, we m\)st:
first try to u"de'rsta,ud the ancient Jangnage, and then;
grasp the meaning of the expressions used therve. Lf
the literal sense of any passage gives no consistent ides
attempts have t0 be made to arrive at the true meaniné
of the symboalicl expressions. The value of the Rik
samhita lies in 1ts riddles, affusjon and mystic langoage
and the real meaning could be made out only by a
comparison of the different expressions used to convey
ideas by the Rishis, and the bymns too have been
revealed $o them in their spiritual consciousness, Riks
1-6-6, 3-8-1, 6 1-7, for the benefit of others and not
for their own selfish purposes. In many hymns she
Rishis address Devas even as friends 3-9.1 cte.

_ Foreign scholars think that Soma was really a
Juice which came to be regarded as a divine drink
which bestowed everlasting life. that it was afterwards
hypostatised and regarded as a god, and a special ritual
grew up With Soma chants under a special priest. This
is a Puranic idea thrust upon the interpretation of
the Rik Sambita and is due to the Rik Sawmhita and
Yajur Veda not being studied together and analysed.
There is an apparent conflict of ideas as regards the
nature of Soma between the Rik Bawhita and the

. 87

Yajur Veda. Soma is stated according to the Yajur
Veda to have been broaght from above hy Syena bird
taking the form of Gayasri wmefre. Talf Sambhita 6-1-6.
The Rik Samhkita merely mentions Soma as being
prought by Syena who flew to the heart in Indra’s
manpsion across the ocean of lungs. (Rig. 5-47.3) with
Soma, when Indra received it in & whitish tube (Aoria)
Rig. 4-27-6 for distribution o the Devus, that Soma
is iatended for tbhe gods and no mortal can taste it.
Bub the rites of Soma sacrifice is a long and elaborate
ceremonial introducing the sale of Soma shoots drawn
in & sacrificial cart esc., and has caused confusion of
ideas about the nataure of Soms; hence being symbolical
the Yajur Veda has become meaningless in the midst
of the paranic notions thrust upon for interpretation
of the Ishtis about Garuda. The main ideas of the
Rik Sambita, if analysed, refer to invocation of gods
for tasting Soma and their exploits. Soa real know-
ledge of the natare of Soma and of the Devas and their
exploits is necessary. Soma vessels are deified and
personified as Devas in the Rik Samhita, as alse
ipanimate matler such as implements for pressing
Soma, sacrificial grass etc. Soalso are waters. Mind
and senses are addressed as Devagand friends too in
the Rik Samhita. For instance, let us take the questions
in the 7tb and 8th Riks of the 18th sukta of the 4th
Mandala,

(1) what waters the racks encompass?

(2) what ¢o the old sacred hymos declare in the
matter? From Rik 2 of Suksa 40 of Mandala VI it hag
$o be inferred that cattle, waters rock and Soma have
connection with the Soma drink of Indra, and thap
Qacrifice (Krathu) is made for Vritra-hatys or slaying of
Vritra. This Sukta is a riddle fron beginning to end

»

.



38

all of allusions in symbolical language, meaningless
n the literal sense, aund outwardly conveying no
onsistent idea. To understand the guestions ahove
aised, we have to see where else the expressions
ccur in other parts of the Samhita, and what the
Yishis meant by Vritra hananam and soma sacrifice.
f all the texts bearing thereon are fished out, frum the
everal mandalas, angd stringed together, the truth
vill become clear. The or1dinary story ruoning through
he Sambhita is, that Indra requested by the gods 4-19-1,
r Brihaspathi with the aid of soma, Agoi or Vishnu,
mote Vritra or Ahi, who encompassed the waters,
nd set free, seven rivers for the sake of man, and gave

im light of knowledge. Vide Rig Veda 1170-4, VI 9-3 &
, VIII 48.3.

The pbysical elements in the constant eonflict of
ndra with Vritra are always the bolt. Rock, waters and
rivers while lightping, thunder, cloud, rain etc., are
srldom directly mentioned in the conflict any where in
the Sambitas. From this fact, it has to be inferred
that the term Vritra Hanana referred to in the Soma
sacrifice had nothing to do with the phenomcnon of
rain, as commonly believed by all scholars and this view
will tnvn out correct if the various expressions used in
the Riks, referring to the conflict are compared with
one another and analysed. The connected Riks may be:

fir t treated under 4 divisions for purpeses of comparison
a1 investigation : —

(I) Waters are described as Dasapatnis: in 1. 32-11;
V 80-5; viii-96-18; The strongholds of Dasyus are
shattered by Indragni who are also addressed as slayers
of Vritra. 111.12-6,4; Ahi and Vritra were killed by
Indra, and Dasyus were consumed by Agni in noon
1v-28-3. Vide also vi-16.84 & 389. These were killed

v
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by Soms also 1-53-4; iv. 28-1. Indra i.s invoked to
drink Soma Juice with the Devas In the fire
during Soma sacrifice.  1-45.8. Agni and Soma
sre stated to have been brought from above by Mata-
riswa and Syena respectively. 1-93-6; iv. 26.7 & 4;
X.85-i. Soma is intended for the gods anq no mortak
can taste it. X-85-3. Agni leads Soma by divipe paths
V 43.6. He is said to be in Soma Juice. 1-23.20; ITX
1.4: 1II 29.16, and sweetenting it too I1.14-2; IV-45-5.
He burns in the waters without any fuel. IL.1.13-2;
He is addressed as carrier of Soma ITI.1-1.

ii) It is mentioned in the Riks that divine kine
Were(se)a.rched by Sarama V-45.8 by the path of ’J.jr'uth,
in the cave, (x108.-7; ii 24.6) o_f the Panis, and Angna;a.s.
through knowledge of Truth (iv-3-11), removed the A 1‘:;
which obstrncted the cave and Indra _o.pene‘d‘ the sta !
of the divine kime and they won divine light (162-2;
4-1-14 & 15.

(iii) Indra Slew Vritrs and Ahifrom heaven and
earth. 1.80-4; iv.38-1; 1.36-8, who lay across seven
rivers, 11, 11-5 & 9; iv-19-3, and released the waters by
truth. 111.81.21, which flowed towards him carrying
Soma Juice. iii- 36-7 and he created a pathrfor their
flowing towards the sea vi- 17-12; vi-30-4; 11.15-33 They.
gave light to the sacrificer 1.55-6 ii. 24-2; 1i. 11.183
Waters are celestial ones 1'32-11; v-1 1-4. The .k\oH—. of
Iodra with which he smote Vritra is also a celestial one.
;-392-2. Indra got the reproach' of waters fqt having
glain Vritra (iv-18-7). 'The conflict of Indra with Vritea
is constantly renewed as a perpetual struggle. All drank
Qoma Juice, becanie immortal, won the light, and knew
the gods (viii-48-3) and men are asked to have a calm
and ;s’mnquil mind in sacrifices for winning Divine Light,
(1-13-5). With the release of the waters 1s connected the
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winning of Lighs, sun, and Dawn. vi-30-4 & 8. 1i-19-3;
i1-11-8. With Vritra’s conflict, and wioning of the cows
and suan, is also connected the gaining of Soma and the
release of waters. 1-32-12; v-29-3; wviii-6-13; iv-19-8.
Thus when Indra drove the Serpent from the air, there
shone forth fires, Sun and Soma, and Indra won Soma
at tne sametime as the cows. 2-17-113 1x-49-2. The
elements concerned 1n the conflict with Vritra are
waters, boit and kine and they are all celestial ones,
and are not to be construed in the ordinary sense.

Agni t00 1s not ordinary fire, for he is bronght by
matarisva from above, and how could Soma oblations
offerred in five, and therein consumed, become available
for contribution to the gods by agni, ix. 28-2; nor could
ordinary fire be in a liquid like Soma Juice 1-23-20,
and yet burning without any fuel. ii-35-4. It is also
stated that divine kine, waters, rock and Soma appro
ached Indra in connection with Somapana vi-40-2, So,
1t may be safely inferred that ideas relating to Agni
waters, Divine kine, Soma,  and Vritraslaying are
all allied subjects and are all symbolical in their nature.

(iv) In a sacrifice Pasu is said to be tied to a post,
1v-6-3, and sacrificed in fire as an offering to gods. In
11i-8-3 the sacrificial post is addressed thus:—“Q Living
Substance (Vanaspati) stand npright, giving intellect to
the sacrificer.” The same Agni is addressed as Vanaspati
and is requested to distribute the offerings to the gods,
giving intellect- to the sacrificer (1-13-4) In iii-8-4 1t
1s mentioned about the post “The wise know ye
well in their minds, ye nourished in the sacrifice, the
sacrifices purify ye and glorify.” In v-2-T it is stated
that Agni released Sunassepa from the bonds of Yuapa
and Varunapass. In 1-13-4 and i. 170-4 it is stated
that sacrifice is for attaining Divine Light, after the so
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called kindling of fire. The post too is not the branch
of an ordinary tree; we have to know what is meant by
Yupa and the release of sunassepha from Varuna pasa
The above ideas marked (i), (iil) & (iv) are connected
with each other and poiant to ope definite end. i.e.

(3 The knowledge of Yupa corresponds to
that of Saramsa’s search of the abode of the Panis, who
restrained the Divine Kine, and to the idea of Soma
brought by Syena after fighting wiih Krisanu. iv.27-3.

(b) The sacrifice of pasu tied to the post corres.
ponds to the removal of obstruction of the cave called
Adri or Pura (1. 20-81) or burning of Pura (vi-16.39)
and also to Vritraslaying in Somasacrifice. (i-170-4;
ii. 12-3; 1-22-21; 1.36-7),

(c) The release from Varunapasa corresponds to the
release of the waters, flow of purified Soma Juice.
(iii-36-7) and the opening of the cave containing the
kine (iv-1-15) the winning of the Divine Kine
(1-10-8) or Indra’s finding milk in cows of 1-55-6.

(d) The drinking of Soma Juice, and the winning
of Light or knowledge is the general resalt of all the
exploits of Indra. Hence the flow of Soma waters after
the slaying of Vritra showd mnot be confounded
with Soms Juice partaken by Indra, before slaying
Vritrs. Adri 1-130-3; iv-1-14; 1.62-3; iii. 31.6; vi-43.8;
viii. 49-16: viii 54-8; x 108-7; iv-16.8,) is a rock which
encoinpasses the cows, (as the waters are sometimes
called) from which Indra, Angirasas, or Brihaspathi,
sets them free after striking down Vritra and it is also
within the body of Vritra who obstructs the flow of the
waters in darkness. 1.54.10; v-30-4 & 6. The gaining
of Soma is the result of the slaying of Vritra after the
vercoval of the obstruction, which led to the release of
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the waters, and waters mingling with Soma become
nvers_gl!dmg along their course (1-23-16; viii-1-17) and
beautifying the body of man. (v-47-1; vii-88.2),

) The term ‘Seven rivers’ cannot refer to ordinary
rivers of water, but denotes rivers taking Soma Juice for
.Indra. i11-40-4, 11-42-2; 1x-92-4; 1x-76-1; ix-54-2: ix-53-43
ix-9-4 & 6; x-30-13; viii-58-12, producing heat (1-23-’
18 & 20) flowing through divine paths, full to the brim
oozing, purified, drop by drop (v-43-6) filtered througk;
(pazltrns.)“(m-SG—G & 7), which make man know the light
of God (.111-26-8) and the seven rivers are said to be in the
abode of Indra, the deity of the soul.

The winning of light i : ierci |
: : : ght is (1) through the piercing of
;h5e5né;k (1vel-14 & 15) which sets free the rivers (ii-13-3;

(2) through the drinki f Caice (viiio48.23
1x-66-23;) or rinkiog of Sowe juice (vii.-8-33

(3) through purification by Pavitras (iii-26-8).

Indra, after slaying Vritra, distributed Sowa to the
Devas (1_1.1_-86-8). As soon as Indra was born for killing
Yl‘]tl‘a (111-49-1 v-29-7) he was given Soma to drink by
his parents Heaven and Earth, who informed him of
his enemies (iv-18-10; vili-66-1) whan he, pervading
Henven and Barth (iii-32-10; iv-18-5) began his exploits,
(111-48-3) and killed the Dasyus. Thus Soma sucrifice
begins after the birth of Indra and is not an ordinary
one as commonly understood. It is begun at midnight
alone. The terms Ghee, Pranga etc., used in sacrifice
P&Ye special meanings (10-1-30-3) vi-21-4). So also ghee
n 1v-58 Sukta. Through the mistaken notion of rain
to represent the release of the waters, -the literal sense of
the hymns has been changed in some places, by certain
commentators sgainst the context. The term Khani
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for example has been interpreted as “waters,” instead of -
the ordinary meaning of ‘“‘senses’’ in ive28.1; v-32.1*
and senses a3 wealth in v-31-3, and abhike as “battle’.
instead of the ordinary serse of “near” in iv-28.3;
In v-45.1 the recovery of the Sun from the dark:
ness of the night at dawn, cannot mean as interpreted -
by some scholars, the Suan after the darkness of the
thunder storm.

In connection with Vritra’s fight, Vishnu too
is glorified. 1-156.5; iv-18-113 wviii. 52.3; viil. 89.12 ;
vi. 69-5;5 vi-20-2; vi-17-11; ii. 22-1. To correctly
understand the symbolic meaning of the above passages
or to form a connected idea is impossible, if we follow
only the literal sense of the expressions. So also in
Rig Veda viii. 45.37. The slaying of Vritra referred
to in Rik Samhita (iv-18.7) has a symbolical meaning,
and this accounts for the questions raised in the
Sukta iv-18-6 & 7 and in x.130-3 and vi-21-4.

As stated on page, the Rik Mantras have three
meanings; and the same principle has to be applied in
the interpretation of the above Riks, to avoid confusion
of ideas. As sanskrit words like “go” etc., have three or
four meanings, the correct semse relevant to the con-
text has to be adopted. So besides meaning (1) praises
(2) rays. (3) cows, the term ‘““go” represents knowledge or
attainment of light. (1-62-2; iv-1-14) and people pray
¢o Indra for Vajra being given them to overcome
enemies (I-8-3) and each man has to kill Vritra just as
Indra did, witb the assistance of God in the Temple of
the heart, (1-36-8) hearing the dictates of conscience
and attain light (1-170-4) after opening the stall o
divine kine (x-48-11). Indra is called slayer of darknes
in 1-173-5, and he destroyed the forts of Dasyus (ii-20-
vii-18-13) and men kill Vritra to become Indra (10-83.1°
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and Indra and Brihaspathi are invoked with the aid
of the gods Vasu.Radra-Adityas. Al the exploits of
Indra and other gods, are also described as taking place
for the sake of manu or man. 1.31-4, 4-28-1, 1-165-8,
1 9-130-8, 6-49-13, 4-26-24, 2-19-4, 2-20-70, 10-43-8,
3-34—4, 5-29-3.

The term Sarama (vach as per Nivukta), represents
the search like that of a grey hound of Vedic truths,
5-46-8, and the finding out of the Panis who
coocealed the cows, and the winning of light. The
return of cows represents removal of darkness, and
~attainment of light of God. The return of the waters
(vide 1-37-12; 1x~49-2; iv—19-8) represents the regular
flow of Soma Juice or the essence of foodas will
be pointed out supra; therefore Soma is addressed
as slayer of Vitra in 1-91-5, ix-48-2; 9-1.10, 9-47-2,
9-48-2, 6-17-11.

Serpents Ahi and vritra whose heads were not
crushed but whose bodies lay in darkness, 1-32.10,
after being slain by Indra’s bolt which gave Light
to the conqueror (1.55.6; 1-33-10; 11-11-8) are really
obstructions to the sacrifice i-e,, to the winping of
light and to the full flow of the Soma rivers (viii-68 2;
1x-56-1) and so they are described as encompassing
waters or cows. Vritra is said to be in blood-vessels-
1.121.11) and Indra set free the rivers after striking
down Vritra (iv-19-8). Soma and Indra slew Vritra,
and set free the seven rivers for the sake of man
(iv-28-1; vi~72-3) and gave him light of Lknowledge.
Dasyus who wanted to ascsend to Heaven, whose
strongholds {or sensual desires) were destroyed by AgDl
and Indra, after winning thereby the divine King,
waters and sun (ii-20-7; v.14-4) or Soma, are really
‘powers of ignorance and they were created by Indra
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‘1 of good qualites ie., 88 powers of darkness:.
((1,?.7818(1.4; vi.‘220-10; qiii-12-§3 iv-28-3) and their weapons.
were destroyed in fire, ii. 15-3; and in these old Riks,
the term ‘“Aryas” does not occur. The 7 forts of o!d
hymns were described as 100 ard as thousands of forts in
the new hymos. In the 32nd and 52nd Sooktas of the. -
iii Mandala, 28th Sukta ofALY Masdala,_b{-}‘(?;h bu'l;;.a

iii Mandala, Vritra or i is desecribed as s
(k))fyvlnndm. in Noon sacrifice 3-28-4, 3.32.12, .10.13.7,
(vide slso sitareya Samhita vi-5.5). Agni too 18 called
Siayer of Rakhasas in Riks iv-4-1; 1v.3-'1'4',{ viii-39-8. and
of Dasyus in iv-28-33 vi—4-1 iv-3-14; V11—39—83l'1(‘1 in 1v—
98-3 vi—16-15 and of Vritra in vi—16—413 Ih. was lwashta‘
tbat wade Indra’s bolt. (1. 32-2) If Vritrais son of
Twashta how can his father have manufactured the.

weapon to kill his son therewith.

That Vritra was Thwasta’s son is mentioned only "
in the Yajur Veda, and as such it is a later idea.

As the word Pasu is not usefl in the Rik Sa.m.hita.
in the ordinary sense of an animal to be_ sacrlflce@,,
and as Pasu rites 00 have no mention 1n the Rik
Sambita and as it is done with  the .desn'e_ of
becoming the  slayer of Vritra, Pasun 1s Vritra
and not an animal, iil. 32-—11.& 12, so 1t follpwsi that the
original winning of light .a.tter actual Vritra’s slaying
during the time of the de or old» hywmns, was later
on developed into Jyotisthma sacrifice and pasn rites
in the Yajus Sawhita period, When the year becgme
of twelve months, when there were pot 3 .ox 5' seasons
for the year as mentioned 1n ‘the ﬁ}k Samhita,
oh o there was no fear of long nights £1i-27-14) and
w}\e all the stars of the Solar ecliptic were seens and
:‘Li:ﬁoo was still further changed .imo waving of hights
befbre the idol, » light of God in worship, during the.
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Puranic or Sutra period. This view is supported by
the passage of Mundaka Upanishad 1-2-1. The sacrifi-
cial principles were taught to men, vide Thitareya
Samhita 1ii~5-2. The Rishis of the Rik Sambita. who
had full knowledge of the Mantras, realised the Divine
Light, and knew the gods in spiritual consciousness
(v-30-1 & 2; 8-48-3) after drinking Soma Juice, which
flowed on Vritra’s slaughter. It is stated also that
by performing Pasu and Quarterly rites, Asuras who
molested sacrifices were defeated and Devas became
Devas. Thait Sum: iii. 2-2, In adwaita philosophy
Vritra  is considered as a begetter  of passions.
Thus it is clear that Indra and other Deities of the
Rik Samhita always slew Rakshasas only in the course
of Soma Sacrifices and not in bloody battles in land
or water which could occur only on some (vide Tai:
Sam vi-2-9, 1-6-8, 7-5-1,) cause or other and not always
as described in the Rik Sambhita. Rig: vi~36-2; and on
their death darkness flew away Xx-130-7; they were
enemies of the gods Rig 6-59-1 molesting sacrifices Rig
10-7-37. 10-73-7. Thereare 2 kinds of Yagna or sacrifice
contemplated in the Rik—Sambita corresponding to the
new and old symbolical hymns intermingled together
in the Suktas. Prayers for pleasing gods, for obtaining
wealth and happiness from them, occur only in the new
Riks and not in the old bymns. The mantras (New
hymns) were seen by Rishis in their spiritual cop-
sciosness, not for any selfish purposes, but only to
alleviate the sufferings of mankind, and sacrifices were
‘Dot made, in the way they are performed now-a-days.

The Risbis content in their self, realised the
-gods. The distinction hetween IDevas and Asuras 12
made only in the Yajur Veda and Brahmanas, and po
in the Rik Samhita old hymns, where Asurs i8 3D
-appellation invariably of Devas; and Vritra is called Deva
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in 1-32-12 and is never addressed as Asura. V.Vith.a,
non-Rakshasic mind (Rig. 2-10-5) Agni killed Vritra in
the sacrifice. Vide also the s_ton_:y of Rakshasas explained
.on page. Hence the Pura.mg 1dea of demons could not
be brought in the interpretation of the terms Rakshasa:s
and Devas of the Rik Sambhita, and imoaginary compari-
sons made with the words of the other languages for
purposes of comparative philology, as the function of
the Devas of the Sambhita are dl'fferent; from those of
other books. Nov is this Puranic meaning mentioned,
in Yaska’s Nirukta, about Indm_, Vritra, and others.
Devas and dual Devas mentioned in the ‘le
Samhita are deities of Soma vessels wherein S_om.a
libations are offered to them. Agm of Soma Juice is
different from fire; hence the difficulty. The Vedl‘(ia
deities too are different from the Puranic godsda:n

Rishis; neither the deities wprshlpp_ed rfwcorfmg
to the Puranas, nor the Puaranic s@oneg thereof as
understood by cominon folk, find mention 1a the Vedas
at all. The Vedic Astra and Sastra are _dlfferent from l.b.e
Puranic Astra and Sastra. In the Rig Veda, Indra is
often praised for always slaying Vritra and Visvarupa
but not in the Puranas, Whel:elﬂ he l‘s‘condemued, as &
ginnet for having oace killed— Vi>varapa, a Brah-
min who is not mentioned at all in that lxght in the
Rik Sambita. The Indra of Rik Samhita is different
from Indra of Yajus Sambhita, where Indra is desqnbed
a¢ the deity of the abdomen. The Vedic Rudra Yvho is the
father of Maruts 1s different from the Purﬁ,mc Rudra.
Names of dual deities are peculiar to the Lik Samhita,
signifying only sacrificial ends. So also usanas is praised
in the vedic hymus, bu't in t_he Puranas he is priest of
the demons, The Pubjab rivers are not held in venera—
tion by the Hindus, though the names occur in R.lk
Samhita 10 the reverse order from the gangetic pla‘m,
whereas thev ought to have been named from the Punjab
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down to she Gangetic plain, if the Vedas were compiled,
when the Aryans descended to the Gangetic plateau,

and the names of rivers too should have been mentioned
In the 2nd to Tih  Mandalag, and not in the 10th
Mandala, which is believed ag spurious. The Devas

are rgferred to a8 the senses of man. Vide Taitairya
Sawhita 1-2-3, 4-1-1, 6-1-4, 5-1-10.

So the term Rakshasas has to be taken in the sense
of evil forces and tendencies, and they are therefore,
personifed as Pasu in the body. This very idea I8
lentioned by Sabpkaracharva in the beginning of his
commentary of the Vajasaneya Upanishad, The warring
of Rakshasas and Devas is treated in the Upanishads
as the war between the Prana and the senses.

SYMBOLICAL EXPRESSIONS-HOW TO BE
INTERPRETED,

The Rik Samhita requires that certain expressions
should be interpreted technically, and the Yajus explains
the meanings of such expressions in futher detail, and
these have.to be adopted in interpreting ‘or analysing
the symbolic bassages of the Rik Samhita, which seewm
meaningless in their literal sense; but it cannot be
contended that it would be unwise to interpret the
Riks in the light of the Yajus  wihout allowing for
adVancemept of ideas between the two, %nd
that the Interpretation is the work of imagination,
V&’hen the meaning of the original text is forgotten.
'lhe.hteral semse cannot be taken, as it gives no
consistent jdea, and attempts have to he made to arrive
8t the true msaning of the techpical expressions, by &
comsparison of the various Riks of other mandalas,
conmmmg the same ideas in a different form, and the
resuft verifed with the Yajur Veda interpretation, and
solution of riddles in the Riks made, explaining the
privciples of Soma sactifice implied in wmany of the
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Riks of Rik Samhita. Only in the interpretation of the
Mantras, symbolical in nature and meaningless accord-
ing to the literal seuse, is the Yajur Veda useful. For
instance in Rik 5-29-8, 6-43.24, 1-62-6, 1-23-20,9-108-16
9.67-14, 1-134-2, there is no conflict at all between the
Rishis of Rik samhita and the sentiitnents of the
Brahmanas and Yajus; nor is there anything new in
the Yajur Veda, where the Rik samhita ideas are only
reiterated in clear language. For instance the term
“ waters ” referred to in the slaying of vritra in the
hymns relating to the conflict of Indra with Vritra
is clearly described in Tait. Samhita 6-4-3. Moreover,
it bas #0 be understood that both the orginal texts of the
Rik Samhita and the interpretation in the Brahmanas
and Upanishads have been handed down in one unbroke
tradition, for thousands or hundreds of years, and coul
not be impeached in anyway possible. Adoption
mesnings according to the literal sense, means interpre-
tation of words according to Panini’s or other grammar,
Amary simha’s lexicon or other Dictionary. Yaska’s
Nirukta is a better authority and older too than these
books and still more so is Taitareya samhita or Brah-
mana or Aranyaka and is therefore the best authority
when compared with a later grammar,lexicon or dictionary
or Nirukta to do away with the Budhist ideas adopted
through the Puranas. The Rik Sambhita explains the
terms Tanunapat, Narasamsa 3-29-11 ete. and all the
Vedas had definite purposes to serve.

The Taitareys Aranyaka explains ip ITI I-1 about
libations of ghee in fire, and this when ap'phed to phe
interpretation of (Ghrita Sukta) 4-58 of Rik-Samhita,
mskes the meaning very plain. So also the Taitareya
Qambita passage VI-2-11 about the pressing of Soma
Juice clearly explains the 28th sukta of the 1 Mandg.la
of Rik Samhita. The Taitareya Aranyaka explains

4
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ut sacrificial vessels, in 2-18, and about offerings
3-6. The Chandyogya Upanishad explains about
rificial fires in 5-18, and about Priests in 4-15. This
vhat is weant by “priority of meaning” in Purva
marwesa of Jaimini 3-3-4, in preference to other
anings. So also the application of Mantras in sacri-
al rites has to be seen for testing the correctness of
, interpretation for eliminating the Budhis idea
opted through the Puranas for interpreting Vedic
pressions.

———

CHAPTER VL

Outlines of Sacrificial rites.

The Vedas enjoined on humanity performance of
es and sacrifices, with a view to enable them to
ntemplate the Supreme Being, and Soma Sacrifice was
e of those sacrifices; and during the Vedic
riod this sigpificance of the sacrifice was evident to
e sacrificer. The Ritwiks explained the hidden
eaning of the Tantric observances, at the time
henever snch rites were performed, so that the out-
ard symbol wight induce the necessary course of
yought in bis mind i.e., the contemplation of the
finite Atman pervading the whole universe as virat-
1pa analogous to the Macrocosm and the devotee’s
rm faith realised the picture, which his imagination
ainted in such glowing colours before his mental vision.
'hus Indian Psychology realised the value of concentra-
on, and Jooked upon 1t as the means for the perception
f Truth. The entire ‘disqoye,ry about the reality of man,
vas made not through intellectual effort, but through
ntrospection or intuition. The Hindu practice of pranava
Dhyana by periodical retirement from the seething
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world, shows that the mind may.become calm and still
to reflect upon life, looking at it from the outside,
and establish a personal spiritual poise and strength,
not at all disturbed by the shocks of circumstances,
T,ife and mind never were functions of the material body
and we have seen in telepathy that mind can act on mind
without the use of the bodily organs. The Rishis
cleatly showed in the sacrifice how mind could be kept at
perfect rest through contemplation of God in the temple
of the heart and how from the contemplation 1n tranquil
mind, Atma may come in communion with or realise the

‘omuoipresence of the Supreme Self or His divinity in every-

thing to overcome calamities and thus made religion a
practical one; and man led a happy life fully understand-
ing the Mantras. Later on to understand it, a great..
amount of learning and deep insight into the spiritual lora
was needed on the part of many, who by force of time and
circumstances had their attention distracted by worldly
concerns. Naturally with them the Ritualistic ceremonies.
had the form only, their meaning baving been lost sight
of, through absence of learned priests. Now if any
student tries to understand the sympolical expressions
of Riksamhita, meaningless in their literal sense,
and consistently intrepret the varions ideas of the
Mandalas, all repetition of ideas and expressions in
various mandalas and suktas have to be corupared and
the result verified with the help of the Yajur Veda.
and Yajus Sambhitas and Braha-

o sutras for alfars.
Though refergh Ty aNegiven here and
there by Veg / ) e to be culled
together, wilf ﬁwalty-fw Aous places o
sources and § done easily by Sro Prayoga, which
is & compeR{ of Viniyoga of)Ma
sacrificial rifg e Mantra determipes
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sacrifice and Srowtha Prayoga deals with its procedure
in accordance with Samhitas or Brahmanas. So, for
understanding the terms used in Soma Sacrifice, the
rites named Darsapurnamasa etc are necessary. The :ites
relating to Syenachithiti has a sketch too of the altar
- and bricks for guidance; and all rites are further divided
»into Houtram,Adhvaram and Audgatram according to the
:priests engaged in the rites and all confusion has arisen
by the meddling of the Tantric rites during the
Buddhist period and the adoption of Buddhist ideas
in Puranas during the revival of Brahminsm. Samadhi
and other Yoga practices, Tantric Sradha, and Agamic
Pooja rites based on the Vedas have arisen, and are
being observed, though meaningless by all Aryans.
throughout India, and these have come to us taught
through Gurukulavasa, and have been in existence for
the past hundreds of years. It is not true that physical
sciences were not cultivated in ancient India. For the
Rishis of the Rik Samhita knew Medical Science,
the hatus of the body (Rig. 1.84-4), legs were amputated
and replaced by iron substitutes (i-116.15); smelting of
iron is referred to in v-9.5 and vi-8-4. The crucible process
of making cast steel in a fused condition by cementation
18 an Ipdian discovery of very ancient times. In-
jured eyes were plucked out, and arrow shafts extracted
from the limbs of the wounded. (i-116-15) And this
koowledge of Anatomy, and other scientific practices,
sprang from religions needs, and served religious
purposes. If we try and see how our customs, Agamic
and Tantric rites and Yoga practices arose, and on
what sacrificial rites and Vedic Mantras they ary based,
the symbolical meanings of the Mantras will become
clear. "In prehistoric days everything was done as &
rite and was given a sacrificial name. So a lucid
explanation of the details of the sacrifice, as for as
possible, is attempted here, reconciling the Mantras
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with the Tantra, io accordance with the application,
{that is) solving the symbolical language of Mantrag
and rites, and showing at the same time how vedic
exprassions were interpreted and used in good old
days in Indian traditions and observaunces, when the
meaning of Rik Mautras used ia rites were in con-
sonance with the viniyoga; and what points of difference
in ideas may be noticed between the Rik Sambhita, Yajur
Veda, and the Srowta and Mimawmsa sutras, and how
the sacrificial rites have developed from the times of
the old hymns of Rik Samhita.

Various sacrifices with many pasas, Kapalas, and
sacrificial vessels and fires, find 'nention only in the
Yajur Veda. The Rik Sambita contains sacrificial
.expressions which imply a sacrifice with soma vessels,
soma drinking and slaying of Vritra. Hence the earliest
Vedic and most importaut sacrifice is the Soma sacrifice.
Let us see what its nabure is, how the sacrificial
hall is copstructed and what Soma vessels and fires
are used therein.

In the sacrificial bhall Pragvawmsa represents the
legs; Sadah represents abdomen, Havirdhanam lungs
inclading the heart, Taitariya Brahmana 2-1-5-1 and
this symbolic description cannot be misinterpreted as
a praise only when the literal sense cannot give any
consistent idea ; and such a misinterpretation is con-
demned in Purva Mimamsa Sutras. 5-3-41 & 42:—
Withont making attempts to arrive at the frue
meaning of Vedic expressions, one must not have recourse
o such interpretations without knowing how Hindu
customs and traditions have arisen based thereon,
and how the principles thereof have been preserved
in tact in symbolical passages for the last thousands of
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years in Tatwanyasa Mantras, Mathrukanyasa Mantras

and Ashtakshara and Panchakshara Mantras for invok-

Ing the manifestation of the presence of deities, on the
parts of the body of the contemplator, or of an idol
or in places to be consecrated, according to the abové
rites,—the position of Vipayaka in Mooladhara, of
Vishnu in the heart, of Rudra in the head and of’ the
flagstaff at the npavel in temples, all point to the
above interpretation. Unless the Soma sacrifice which
13 1mplied 1 the Vedas is understood, no attempt
could be made fo correctly interpret the symbolical
terms occurring in the Rig and Yajus Samhitas of the
Vedas. Otherwise the mantras of the Rik Veda will
appear as riddles and become meaningless. The whole
soma sacrifice isacted like a drama, the sacrificial vessels
priests and fires have a meaning which can only be

known by a comparison of Rig Veda and Yajuar
and Srowta Prayoga. 1g Veda and Yajar Veda,

‘ The present Hindu traditions, religious rites, and
;etemomes, which are admitted and observed by all are
ased on vedic mantras, and if a corupendium of such

mants.g .is prepared, the above meaning will turn to be
the trite interpretation.

. From f.he_ situation of the fires in the sacrificial
H.ull, the Rishis taught how contemplation of God in
the heart may be made. The Pragvamca is so called
b{fcauge the bamboos of its roof are longitudinal in the
direction of the .head, like bones and blood vessels of

the legs in contra-distinction to those of the trunk of

the body, where they are cross wise like the ribs. The
relative positions of altars and fires in the sacrificial
vites, are described in the Sulba sootrus according to the
positions of the various organs of the body. Al sacri-
fices and ceremonies are divided into 3 portions: (1}
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Introductory or preliminary (2) the Main portion of the
rite (3) the end of the rite. S0 also is Soma sacrifice.

To have an idea of the Vedic terms used in this
chapter their meanings are expressed briefly here for
purposes of reference.

Dronakalaca is a soma vessel, referring to the heart.
Upasad rites refer to preliminary soma rites.
Tripurasura is a Rakshasa who possessed 3 forts.
Rakhasas as a rale oppose Devas in their acts.
Pasupatastra is a bow of Rudra.

Sahasrara refers to the brain.

TKkadhana Apah—waters to be mixed with soma.

Pasubandha—rites relating to the sacrifice of a
iving animal,

Pratar Anuvaka—hymns first recited in Soma
gacrifice. .

Pragvamca—the first portion of the gacrificial halk
where the public could enter.

Rites following Pasu rites are called Parodaca rites.

Dakshinagni—one of the fires kept in Pragvamca
referring to mind.

Dasyus—Rskshasas killed by Indra.

Vajra—weapon of Indra with which he smote
Vritra. '
Bhaksha—dArinking of S ma Juice.

Suvana—main rites of Soma sacrifice.
Dhisnyah—abodes of Devas having altars.
Antariksha—middle regions.
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Ritwiks—Driests in soma sacrifice.
Sonmika Uttaravedi-~Soma altar,
Aishtika Vedi—altar for minor rites.

Juicidltyagmha and Marutgraha—vessels of Soma

Visvedevas—The Devas collecti
sides Indra, Agni, etc. ectively or Devas be-

_ In the Upasad rites it is stated
l]l)ad three f(_)rts_or gities made of iron,t:;?senchaen? Zléfclil-a:;z
W;,:lzss f;l:lldtl:eg g:a) ;;ﬂ(i)tf:ull; to o'verpl?wer them, made t,hree
_ an viz. a

a8 Antariksha or middle regions, ;igane&::sea;:h,h::::;

and. conquered the Rakshasas and became Devas takin
their stand or refuge in the heart which is cox’zsidereg
Aparajita or invulnerable, Vide Sukla Yajus Samhita
5 Adhyaya, Taitariya Samhita 6-2-3,1-2-11 and Aitareya
Brahmana 1-4-23. It is also stated there that Aeni yis
in the lungs, and Vishnu is in the heart, that Ru%:a or
mind (master of passions) with Vishna or heart as
weapon anc Soma as bow controlled the self; Rakshasas
are evil passions that obstruct the work o% the Devas
for the development of the Higher self in man. The
warring of the two elements are coustantly refe.rred to
llt;;he Y]’ed_as, Brgbm@nas and Puranas. The story of
Sa,ni;iia,agliglgrma Is narrated as follows in Taitariya
pambita i- - d_,ﬁand in Rik Bambita in many mantras;
pus ther ths a.R_l erence in the narration of the stories
Sreen b e _dlkhSa.mhlta. and Yajur Veda. In the Yajar
yeda sal. that when I'vaskta’s son Visvarupa was
llled by Indra, the father to revenge his son’s death
;I)gflformed a sacrifice to raise up an enemy able to kill
th::l ‘x;,nfz got a son named Vritra for the purpose.
fonen ritra obsttu_cted the performance of Soma sacri-
8, Indra found himself not equal to withstand Vritra,
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and had recourse to the aid of Vishanu in the heart, and
with his friend’s help defeated Vritra. Indra is the
deity of the abdomen (Tait-Sam 6-2-10), Vishou of the
lungs (Do-6-2-9) and Vritra is in  the abdomen.
(Do 2-4-12 and 6-2-11). Here the symbolical Thvashta
represents the palpitating organ of the heart, his son
Vritra the evil passions, and Indra the good nature of
man. Yagna is Vishou and through him Rakshasas are
over powered Tait Sam. 6-2.9. and the sacrificial hall
gerved as a nursery for practising contemplation of God
in the macrocasm, considering that the whole universe
created is in the bosom of God, Vide Aitareya Aranyaka
9.1-4. The story of Tripurasura killing is raore or less
identical with that of Upasad rites and it represents the
overpowering of the evil forces in man. It is said that
Rudra master of passions, with Brahma as charioteer,
and Vishnu as shaft, and Meru or Sushumnpa as bow
killed Tripurasura in his three dens or stages of waking
dreaming and sleep, set free all the Devas and made man
know the real Trath. Vide Bhagavata Purana 7-10,
and Pasnpatastra is described as Sahasrara with the
pow of Pinaka which has seven heads, Vide Mahabharata
Anusasna Parva 45 Adhyaya; on the principle of the
story of three worlds referred to in the body, the term
Dyavaprithvi (Heaven and Earth) refers to chest and
abdomen in passages where the literal sense gives no
clear idea owing to the symbolical language. E. G. (1)
Vapa (diaphragm) is between Heaven and Karth.
(2) Rig 3-44-3. Pressed through stones (teeth) brightena.
ing Heaven and Earth (chest and abdomen) Soma flows
into Dronakalaca Rig 9-75-4. \3) Agni is asked not to
burn heaven and earth in the body of man. Hence
Sayavpa has given the meaning of Sadah as Antariksha
(Rig 5-87-. (4) Agni, messenger of the sacrifice
knows his duties between Heaven and Earth (in the
body of man) Rig 4-7-8, 4-8-4. This meaning has to be
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adopted, as sacrifices are done only on earth and not in
the air between Heaven and FEarth. How could
Rakshasas be stated to live round the Sun obstructing
the Sun’s path both morning and evening (Vide Taita-

riya Aranyaka). .So everything must be construed
symbolically.

Soma sacrifice implied in the mantras of the Rig
Sambhits seems to be different from the one observed
now-a-days, for the reasons stated below :—

1. Excluding chamasadvaryavah there are 16
Ritwiks or priests in the present day sacrifice, whereas
in the Rik Samhita 1-162-5, 8-81-20, 9-10-7 only seven
priests are mentioned, while 6 priests are referred to in
5” Sukta of the IT mandala. Chamasadhvaryavah are
referred to in I-15 Sukta, 2-36. 57 & 38 Suktas of Rik
Samhita. In Taitariya Brahmana 2-2.5-1, and Tait
Aranyaka 3.11-1 ten priests are mentioned. In Rik
Sambhita 7-7-14 and 2-1-2 Agni is praised as facilit
the duties of 7 priests.
mentioned in Rik 10-2-1,
Rig 3-4-5 & 10-63-7.

ating
That the priests are divine ig
seven priests are referred to in

! The invocation of the 16 priests
In the mantra ritual has no mention at all of the

16 priests and moreover Agni is praised as doing
sacrifice to the Gods, Vide 7-17-4, 6-62-4, 5-13-3, 6-52-
12, 7-2-10, 8-89-9 of Rik Samhita. All these facts
prove that the division of 4 main Ritwiks with 4 assis-
fants for each is an arbitrary one, not based on Vedie

texts. In the Rik Samhisa the Devas are said to do the
sacrifice.

2. The
which is not, a
of cow’s hide
Sura (lymph)

present practice of using antelope skin,
tall referred to in the Rik Samhita instead
(Rig 1-28-9) and of milk as substitute for
is a later development against the spirit of

59

1 rachi f reciting Apri--
ws. So also is the practice of : :

;he lgsn:::g‘ording to the gotras of the sacrificer inconsis-

tgn[tn with the Rik Sambhisa, where_ certaln Goh}'a thséus

have not been revealed the Apri hymns, while g ;a]r

Rishis have not been revealed the Apri hymns a ki .

Fven Rishis like Gritsamada, Surfllt-ra (10-;7(_) Eluudeag

i ndala, who are not 1n :

and Pavamana in the 9 mandala, v T ot
main seven Gotra Rishis, have s .

!l?v::;}s Qo the selection of Apri Hy:fims ag:o(;idlrégxiz
. . iflcer 1 ted by Vedic

tra of the sacriflcer is unsupported b : s

;lx]l?lgi?s ar. Jater development after the revival of Brahmm

nism in the Sutra pericd.

(3) The practice of Ekadbana Apah brought :)y zgz
iegts in earthen pots on the night previous f_o .
B extraction day, i.e. previous to the reclta_,io(;ng)
%Tal,]t:r Anuvaka is not s.igniﬁed in the né;‘a,ntstsr;ci:;n:s th};
the priests on the occasion. The man 1af O e ot
natural flow of the gvattz;s an(.i Sh:es nSo: ;Tsslthp the pots
rought ¢ priests. 0 the 3
(r):civ::;e);n bthe gvm‘iois Pacu and other rites dg;‘.he ) )112
Pragvamea are unconnected 1n their meaning wi the
ribesg concerned. These facts prove that the szovgfnt };:e
are only later developments when the meaning

Vedic texts was forgotten.

ere are no mantras for the actual perfor-
mani(.a o;m%umdaca. rites and s}aughter of Pacu, tvl']&%guht
Tantric acts are done according to the rlt.ua.}l]%x hout
any Vedic authority thetqfor. In the Rik baan lla ergof .

] is called the executioner R}g 2-3-10 and slay

Vrite in 3-4-10, 10-110-10 of Rik Samhita and not any
Vl"ltm]Nor: ar(; the words Pragvamcs, Dakshmngm.
EmeSt.ka,h etc, found in the Rik Samhita, nor the fires ,_
gozr:here have any Vedic authority. The §1tuat19n of
Péggvamca, separate from the main ball of Soma sacri-
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fice lends support to the view that performance of rites
therein is only a later development after the significance
of the mantras was forgotten. Purodaca has nothing to
do with Pacu in the Rik Ssmbhita and js considered as
food of the Devas. Rig 8-67 (78) 1 «& 7.
are supplementary to Pacu rites in th
but not so in the Rik Sawmhita whe
Soma oblations alone are mentioned as offered to Indra
in the three Savana rites. ‘Che terms Somg and Puro-
daca occur together but not the term Pacu therewith in
the Rik Sambhita, nor does the term Pacu find any
wention therein in the sense now used jin sacrifices.
There was real slaying of Vitra in Rik Sambhita times

as per intention of the sacrificer but not so in the Yajur
Veda period;

Purodaca rites
e Yajus Sambhita
re Purodaca and

5. The following differences may bhe observed

between Rik Samhita Yajur Veds and the rituals of the
present day.

(@) Sacrificial implements, vessels, sacrifici
grass, ghee, doors, stones,

deified in the Rik Samhita a
sacrificial ritual e. g. Aditys

al post,
Soma Juice, fires ete. are
nd Yajurveda but not in the
graha, marutgraha ete.

0) Indra is lord of Soma, Soma is called indavah,

vide chandrasa a indavah Rig Samhita 3-40.9 in the early
hymns but later on Soma itself came to be considered
as Raja, Rig 8-4-87, 8.68.9 etc. in the Rik Sambita,
Yajurveda and Upanishads.

(¢) There was no distinction between the terms
Deva and Asura in the early hyinns of the Rik Samhita
Vritra is even ¢

alled a Sura and is not addressed at all
a8 an Asura ir the Rik Sambhita.

and at 15 places of the later hymn
3he distinction between Deva and

But in the Yajorveda
s of the Rik Sambhita,
Asura is maintained.
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i i tioned in.-
; d for the sacrlﬁce: is men
h Yz(qu)lr'l\‘lkézall?;a:\ot in the Rik Sambita vil%ere removat.
:)febon]dage is the natural result, Rig 7-59-12.

itra in the Rik
i aigsed as slayer of Vritrain
S m}(:i)talii? 1]\: Ii:. also described as the deity of abdo-
a .
men in the Yajur Veda.

(/) While iron forts and tz forlt:ls c;lfym]?zzyuosf aﬁ(}l‘
' joned in the old i
S.amgziltr: taI::y E.Orznt(;?:r‘ided into three 'kmds 0[f[‘ fort; lont'—
tb;mYaju’r veda as iron. silver and gold u.e. tge ripu
U;asad rites. Vide Taitariya Sawhita 6.2-3..

(g) Vritra is considcred as born to T(;r:sg)l:;:.nz?zz'
Indra’s killing Vishvarupa mh:hies J.’::;;:esp()ken ot so
ey ’Rik Sam}é)l:;a tl::eheor:hor hand Tva..shta. got Vajra
—— sforsoildm to kill Vitra, and this coulhdt neve:l:
g::gol;,ppened if Vritra was the son of Tvaz ;:, tz:]z; .
Tyashta too has been styled Visvarupa ln mmany hy
of the Rik Sambhita.

(k) The Sacrificial ground is mentioned only in the

ik Samhita where the sacri-.
j but not in the Rik Sam :
fylv:éf’:vgg:se alone is mentioned as the place of sacrifice

i 7 d of
) i of twelve months in & year, an
R dr‘z)a;r Regn]id::d master of Pacu are me_nt.loned only
inut.he Yajur veda but not in the Rik Samhita.

.. a
\ juice flowing 18 addrgssed as Pavaman

. U)R?l(;msaagfl;‘i:fa, but in the Yajur Veda the eplt.h.et

s tt;};:.nsferred to the flow of Soma Juice during the three-

is .

Savana rites. | |
(k) 1Syena brought* Soma according to the Rik

Samh wh i jur V tri took the.
i ‘ as in the Yajur Veda, Gaya he
form :th?’a bi:drzndibrought it. Soma shoois are purcha-
orm oLy, !
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sed and brought in a cart drawn by Devas and Asuras
according to the Yajur Veda, but in the Rik Samhita
Soma Jnice alone is described as being brought in a
wheelless cart by the bird Syena.

(l) The term Naracamsa refers to
in the Rik Sambita but in the Yajur Veda and sacrificial
ritual it refers to the flow of Soma Juice wherein Agni
or chemical heat is produced. Tait. Sam. 1.8-21. Soma
Juice was tasted by Indra in Agni Rig 3-22.1, 3-35.9,
but is kept apart from Agni in the Yajur Veda and
sacrificial ritval. Agni conducts 8oma as per Rik
Samhita and is generated when Soma Juice is supplied
to organs. Soma oblations are made to Devas through
Agni .. in fire in the Yaiur Veda.

Indra and Agni

(m) Sarasvati is a deity in Pra Uga Castra presiding
in the brain as per Rik Samhisa but not so in the
Yajur Veda.

(n) Yagnayudhani, ‘weapons of sacrifice) are men.-
tioned only in the Yaj

ur Veda but not in the Rik
Samhita. Ila refers to

Agni in the Rik Samhita but
it is termed Ida in the Y.

1 ’ ajur Veda and refers to a cow
in the Ida rites in Purodaca,

6. Tt is stated in the Khata and Brihadaranyaka
Upanishads that Nadis spring from the heart. The
Vanaparva passage of Mahabharata in Dharmavyadha
story refers to the nadis springing from the heart
bearing food. But against these teachings we find in
the sacrificial ritual that somg vessels are kept in one
place above and aroung Drona Kalaca and far from
Agnidhra fire but alsg detached and uncornected with

one another, though Soma Juice is described in the
mantras of Rik Sambhitg

- another. Vige Rig 9.97.4

as flowing from one vessel to
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Jo also the position of Dhishnyah;. Devas ure
addrgs.seab:; Djshnya% and as ﬁ_res in the Rl!& S'a,mbl.ta,
Rig 1-3-9 & 2, and no one easily knew thegr s1tuat19n
Rig 10.114-9. Aswins are addressed as Dhlsbr}yah n
Pra Uga Sastra and 7-67-1 of the Rik Sambhita. In
Taitariya Samhita 6-3.1, t;he senses are refer):-e(li tlo as
Dhishnyab, Vide also Rig 4-3-6, and special altars
erected in Sadah (abdomen) for t?u_a abovg deities are
designated as Dhishnyah, And Agui is described as gain.
ing strength in Dhishnyah. This shows that l;h?1 term
has a special symbolical meaning and is not an o; ery
altar. The priests starting from the altar of gn;
dbara (beart) and returning to the same point in f?‘c
Savana rite points to the circulation of &oma..Jmce rom
the heart to the organs and back. So these dlscrepanclqs
between the mantrs and the rituals have to be investie
gated,

8. As the system of gotras originated in the later
Sutra period after Budhism and as meanlpgless rites
were introduced during the revival of Brahminism w};ei
the meaning of the mantras was not studied, I thdl!?
that the system of sixteen thWlkS_ also was mtro%}me 13
the same period for the efiucatxop of the pub ic, a.nf
Ritwiks taught like actors in a drama the functions o
the Devas and Soma vessels and the principles of Som;.
sacrifice. The fact that one thousandmen are to be fe
in Soma sacrifices and they should be allowed to enter the
sacrificial hall till Pragva.mc_a. algne and not furtl:er,
shows also that new sacrificial rites and temple rites

ere introduced to draw away th‘e masses frpm Budhism
:ivuring the revival of Brahminism. I think that the
‘ ge of Pragvamca in the sacrificial hall for Kamyeshti
: oses is only for the education of the pnbll.c, and so
.purfssary changes were effected in the storing of a:ll
::z(;]}a. véssels and altars in ooe piace. This view will
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be found correct, if the sketch of the sacrificial hall ig
seen along with the discrepancies pointed above for
investigation in detail,

9. Another cause may be traced for the origin of
the discrepancies. During the Buddhist period all
intelligent brahmins without any exception had to
become Budhists for eking out their livelihood and there
was a neglect of the study of the Vedas altogether, go.
much so that the Purvamimamsa Sutras which explain
the Vedic mantra ritval of the sacrifices had to be
studied later on from Budhists like Prabhakara ete. by
brahmins like Kumarilla Bhatta and others, Even
now the Mimamsa Sutras are not fully intelligible.
The meanings learnt from budhist teachers were in
many places opposed to Vedic ideas, and so Kumarilla
Bhatta had to differ from previous commentatory, and
Madbava too revised it still further and his commentary
gives only a summary of the purport of the Sutras and
does not explain them by way of paraphrase, and even
some of the Sutras are not full explained there. The
cause of the difficulty is either the meaning of the Vedie
texts was forgotten during the Sutra period or the
Sutras were meddled with by budhist teachers taking
away the Tantric and Yoga secrets. Some of the
mimamsa sutras are not supported by Vedic ideas and are
devoid of tantric explanation, and discrepancies between
the mimamsa Sutras and Vedic texts have to be rectified
to do away with Budhist influence in the Paranic stories.

10.  Agni is described in the Rik Samhita ss him-
self doing sacriffce to the Gods, and he is in the sacrifice
along with the Devas, and he feeds them carrying their-
obla!nons In Soma Juice throngh Divine paths. Indra.
received the Soma juice in Agni. Devas are called
Chamoo Shadah and Agni drinks only with them in the
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vessels dedicated to them, Rig 1.14-10. It has to be
noted how Agni could offer Soma oblations to the gods
after they are thrown in the fires and burnt away.
Hence the present day sacrifice is symbolical. The
truth will be found out if we investigate the matter.

11. The same discrepancy may be found about the
term Agnidhra of Rik Sambhita and of the mantra ritual
based on the Mimamsa Sutras. The northern portion
of the sacrificial hall is called Havirdhana which corres-
ponds to the lungs in the body of man. In the wantra
ritna’ it is stated that Agnidhra fire is in the southwest
portion of the iungs or Havirdbana. But the northern
portion ~f the sketch of the sacrificial hall, built in the
form of a human body points to the Dronakalaca being
in the langs aiso. The Yajur mantra describing the
Dronakalaca (Tat. Sam. 3.1-6.) tallies with the descrip.
tion of the circumference of Agnidbra fire. If Agnidbra
is different from Dronakalaca, its description as one of
the worlds of the sacrificial hall becomes discrepant, for
in the symbolic sense the abdomen represents the earth,
Agnidhra the middle regions, and the lungs the heaven.
(Vide Tat. Sam.) Hence on account of the same
description, both the terms cannot refer to different
organs in the lungs. Moreover Dronakalaca is described
in the mantra ritual as lying concealed below the left
lung and conical at the apex. It is described also as
connected with the lungs above through the Soma
vessels there and has the diaphragm below. Drona-
kalaca contains food. (Tat. Sam. 5.4.11). So it reters
to the heart. It is placed in Agnidhra (Tat. Sam. 6-3-2);
Agnidhra is coneidqred as Aparajita or invnlnerable and
there Vishnu is considered as seated (Tat. Brah. 3.7.7.)
and it is his abode (Tat. 8am. 3-2-3). The heart is
considered as the Aparajita town in the body, as it is
not affected by diseases till the end of life. It is con-

6
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sidered as the town of the Devas in the Upanishads,
Soma circulation called Pavamanasarpana starts from
Agnidhra and returns to Agnidhra. So this term refers
to the heart also. Devas are said to have got their portion
of Soma juice from the heart, (Rig 2-36.4 & 10-14.3.)
referring to the supply of Soma juice from the heart to
the Devas in the vessels and organs of the body. 1t is
also stated that Agnidhra lies near the upper portion of
the back of the body (Prishtya) and corresponding to it,
there is in the south Marjaliya or the colon; when Soma
was being taken from the alimentary canal to the lungs,
the Rakshasas molested Sema, but Agni overpowered
them and mystically took Soma to the lungs where
Vishnu (the deity of the heart) opened the doors and
admitted Soma therein, and then oblations are made in
Agpidhra. Vide Aiteraya Brahmana. Here the term
Agnidhra refers to the heart, whose doors were opened
by Vishnu to Soma. The mantra in the Savana rites
by which Agnidhra (priest) makes oblations $o ghe
gods refers only to the filling up of Soma Juice in the
vessels from Dronakalaca and this mantra is recited
when each Soma vessel is taken up and offered for taste
of the Devas Rig 3-32-15. Here the mantra means one
thing and the Tantra does something else. The mantra
refers only to the filling up of the Soma Jnice in the
vessel while the Tantra relates to the lifting of the Soma
vessel with the Juice.  Etymologically the term Agni-
dhra refers to a vessel of Soma Juice. The term is used
to denote the priest also who ignites the Agnidhra fire.
As libations of Soma Juice are received by Devas
through the heart, (Vide Rig 10-114-3,) and as Agnidhra
is said to offer Soma libations in his fire to the Devas
from Dronakalaca, it may be safely inferred that both
the terms Agnidhra and Dronakalaca refer to the heart
alone, the fire being personified as a priest. If all the
above ideas are connected together, the description

P
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clearly makes out Agnidhra: a8 the hegrt or Dronakalaca.
This fact proves the various functions gf the hea.rt;
it is a Soma vessel for receiving and storing the Juice
for distribution and also a priest for offering the cbla-
tion to the Devas from the heart. T_he term also refers to
the animal heat within the heart, (vide Ma.ha.bhqara.ta Anu-
sasna Parva 43-18 & 62) and is therefore called Agnidhra
fire. Hence the position now given to Agnidhrs fire
apart from Dronakalaca in the sacrlﬁcla.l ritnal is _fqr
purposes of explaining it to the public, though it is
opposed to Vedic ideas.

There are three fires in the body and Agni 18 stated
to be in sacrifices Rig-1-14 etc. A ﬁrp is in the pmnfi, the
gecond fire isin the heart, and the third A!mva.mya in the
mouth (Tait-6-2-11, and Chandoga Ugamshad 5-18) and
these should be preserved always during the life of the
gacrificer. These fires are referred to only in Soma sa.cn{i-
ces. There are three other fires of the same name kept in
Pragvamca in the entrance portion of the sacrificial hall
and these fires are (1) Garhapatya. (2) Abavaniya and
(3) Dakshinagni and they are explained in Chandogya
Uparishad 5-18 as follows:—-HezJ:rt refers to Garhapatya,
mind is Dakshinagni, nqouhh is Ak_;avaqua. and they
are used only for performing minor ries in Pra.gvamga
j.e., for preliminary and other rites and not for the main
Soma sacrifice. These fires are also mentioned in
Aitareya Aranyaka 3-1-2, There are two separate altars
used for the two sets of fires, one Soumika altar in t}le
north (Vide Satapata Brahmana 3-5-12 and Tait Sambita
6-2-11) and the other Alshtaka altar 18 in Pragvamca.
The former is called Uttara Vedi for it is situated north
of the usual altar of Garhapat.ya (hea.rt,)_. From the
above it will be seen that the}‘e 18 no Agngdhra In inor
sacrifices and it is only used in Soma sacrifice. ]_)a.kshl-
aagni is called Anvaharyapachana, because it wag
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brought by divine messengers. Tait Sam

It "is powerful for contemplation of God, folr 5r3t’n};v7i;%
obstacles and defects and is used for all puriﬁcatorg
rites. It is fire or mind, kept calm and standstill il);
the body through the control of Pranas after Kkilling:
the Rakshasic nature of mind. (Tait S8am 1-6-8); Dg
ghee oblations are made through the Dhruva v aInl
'Ils. may be asked how could there be two sets o?eﬁsf:s'
Wtkll?l :z;z ;sozge?:vircfzg;n: ht.he bé)d_ily evil forces or passions.l
Yide (;I.‘ait Sam 6-2-7 & (é. Ml?x‘:iltll’::ﬁt oty ey objects
or ordinary men to und igni

sacrifice, (]%’ik 9-97-35) t;l;es%lll]ge:hgrmgmﬁcance Of Soma

. ) es in Pra
seb up symbolically in Tantric rites to teaigal:;x?laezz
enlightened—to those who seek for fulfilment of

worldly desires, as without something substantial or-

tangible, human mind is not likel i

f » b y to grasp abstract id

:ﬁ.sﬂy. This appears to be the meaning for a;‘lolwie:s-
e public till Pragvameca portion in the sacrifice ang

for the saying that :
Soma sacziﬁge& 3 at least 1000 people should be fed in

CHAPTER VII

Control of Passions.

The practical wa
the .development of s
sacritices is as follows:

y, for control of passions and for
piritual nature aimed at in the

The Rishis consi .
clear and brain (::;?,ered that by keeping the abdomen

the health of the bod b
regulated, passions and anxi ody may be
vipped in the bund a:d anXious thoughts controlled or

ed 1 ] mind diverted towards God it
weditation, For this purpose Thraidhataveyishti referred

igible as it may be-
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%0 in Taitariya Samhita 3-2-11, 2-4-12 or balancing of
the three Dhatus of the body and Pacubandha are
.ordained. With the help of Vishnu the deity of the
heart, who manifested his presence in the three worlds,
(Tait Sam 2-4-12 Rig 4-18-1, 8-100-12) became Trivi-
krams, protected Indra all round and made Vritr
powerless everywhere, Indra slew Vritra easily. Both

Indra and Vishnu regulate the three Dhatus (Vata
represents indigestion, Pitta represents the result of the
quickened heart beats and sleshma represents the want
of oxygen owing to excess venous blood). This Ishti is now

.developed as Pranayama in the Yoga system i.e., through

the control of Prana and Apana and the regulation of
the beats of the heart, the mnervous system is gradually
induced to control the involuntary muscles of the heart,
abdomen and langs. This idea is represented in the
story of the Mahabharata, where Garuda (Syena)
goaring high as Udana through the Kundalini and
spinal cord, holds Prapa and Apana (elephant and
gortoise) in its claws and eats them away. Vide
Anusasna Parva, 28 and 20 Adhyaya. This is what i8
meant by the expression hridinirodhanam in Gita 8-12
and Bhagavata 7-15-33.  This Pranayama is performed
for contemplation of God in calm mind for being
absorbed fully in the Liord for knowledge of the Truth
and for sgperior mental force.

Even the effects of poisons 1may be counteracted by
Yoga practices. Vide Rig 10-136-7 which hints the
process. The Padmasana posture controls the intestinal
rings and gives no xoom for Hernia in pranayama ptac-
tiges. Hernia is only brought on by pushing muscualar
effort to painful excess so as to affect the intestines.

Fustachean tubes lead to the upper part of the
pharynx; hence air inhaled and shot in Udana through
¢he KEustachean tube cavities affects the cerebrum
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and cools it perfectly. Deafness due to congestion in
thg, throat may be cured by this process also. Even
pains in the ear may be relieved.,

* Ana——

CHAPTER VIII.
Quotations from Vedas.

The various rites in Soma sacrifice rel
I ate ¢
functions of the organs and vessels of the bodoy ;:((;

th i : . .
th:s%ezles.referred to 1n the following quotations from

L. (a) Vritra is abdomen, Tait Sam 2-4-12.

2. Abdomen is sadah, which is considered as physi-
cal world in the 3 worlds of the body. Do 6-2-11.

3. Two divine doors of Sadah (Tait Sam 3.2-4,)

.4 Vritra _encompassed the whole Universe and
w1§hm him 1s Heaven and Earth and so he was called
Vritra. and waters of awful smell flowed on his death
out of the body, Vide Satapata Brahmana.

(0) Sacrifictal vessels are referred to0 ag organs of the
body used for conteaiplation of God:—

‘ 1. Tongue is Juhooh, mind is T° abrith. Pranas
are Bruvah. Vide Tait. Aranyaka 2.18-'13 1th, Pran

2. Mind is offering, Diksha is wife Do 3-6.

3. The wings of Syena are the liver lobes. vide:
Sukla Yajus Samhita 14-85, Chandogya Upanishad says

In 5-18-Heart is Garhapatya, mind is Auvaharyapachana.

and mouth ig Ahavaniya.
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(c) Brahma is mind, tongue Hota, Prana Udgata,
Vide Chandogya Upanishad 4-15.

(d) Tongue iz Subrahmanya and his offspring is
Soma. Vide Aitareya Aranyaka 6-3, and Taitariya
Samhita 6-1.7, meaning thereby that Soma was purcha-
sed by the mouth. Mahidhara also endorses the same
view, Vide Sukla Yajus Sambhita 4.16.

(¢) Mind without action is Sruk, mind ia action is
ghee, object thought of-grass. Vide Tait. Aranyaka 3-1-
1, and Aitareya Brahmana £4-6. Knowledge represents
dry fuel pieces. Paridhayah in Rig 10-90-15 refers to the
7 senses, 21 fuel pieces refer to the various organs and
vital airs of the body. This shows that contemplation
of God is aimed at while ghee oblations are made in the
fire. e.g. Jabali and Satyakama are referred to in
Chandogya Upanishad as having made meditation in the
sacred fires, and the altar is the temple of the heart in
such weditation.

(f) The pavitras of Agni are Prana Apana and
Vyana Vide Satapat Brabmana 1-1-3-2, Tait. Brah. 8-3,
Two pavitras, Prana and Apana are used for purification
of ghee. Vide also Rig 9-83-1.

In the body of map, Heaven and Earth refer to
chest and abdomen Vide Mahidhara’s commentary on
7-4 of Sukla Yajus Ssmhita. The three deities referred
to in Apri hymns are Prana, Apana and Vyana, and also
the fires in the lungs, brain and abdomen. Vide Aitarya
Brahmana and Taitariya Brahmana.

(9) In Aitariya Aranyaka Kavasheyas asked about
the object of sacrifice. The reply was, they made Prana
oblations in the mouth.
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. ! p 0 hlch feelln f
mlnd e v i I 1 i k

(i) Diksha is made with
concentrated in God, sacrificin i
Sacrifice or life is bégun afterg eathinng on earth.

breathing. Vi :
Sam. 1-1-2, Th o oouTing 1de Tait.
in God, e end of arite is ming fully absorbed

all the senges and mind

g din Satapat Brahmana 11.3.
ovadhayaya Brahma Ya t
18 Upabhrit. B, tong

8-3_ it is stated that in
ue 18 Juhooh. angd mind

(5) Taitariya Upanishad.

There is ihe Akasa within the heart

subtle like end of haj div; )
hemispheres air div.des the cerebry

vessels,

I m into §
.......... n the heart furnished with blovc:((i)

(lf) There is the Asvatha tree sho

Juice in the city of the heart ( vering down Soma

Aparijita) Chandogya 8-5.

128 (é)ukstn _Ananda Tirtha in his ¢
tion g o :hlent!'.g;pl&ts Ulookhala as tongue, Soma extrac-
oma Jojon Th: éathe glank.s are the lips_ for pressing
me 1dea is conveyed in TAilt, Sam,

ommentary on Rig

6-2-11.

<7n) Dl]l‘ga,chalr .
) Y& explains “woman” i i
red clothes while fommenting on Rig 1%2481?7.Na.d1es with
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‘Saptarishis refer to the senses as per Yaska’s Nirukta.
In Khathaka Upanishad the steeds of Atma are con-
sidered as the senses.

(o) In Mahidhara’s commentary of 12-3 of Sukla
Yajus Samhita, Sikyapaca is considered to be worn near
the navel with fire therein, hanging like a sling from
the neck. Similarly Sayana interprets “ Tanunapat” as
fire in the abdomen. Vide Sukla Yajus Samhita 20-37.
“¢ Svayam Atrinna” of Taitariya Samhita and Satapata
Brahmana refers to intestines in the abdomen contain-
ing food.

CHAPTER X,
Nature of Soma discussed.

The sacrificial hall is counstrncted in the form of a
human body. In the eastern portion of the hall called
Havirdhana (lubgs) there are 2 kinds of carts used in
Soma sacrifice and these two are called Pra Uga Cakata
and Havirdhana cakate. The first is used to bring Soma
shoots for extraction of the Juice and for usein Ukhagni.
The second is used in Purodaca rites. Havirdhana
Mantap (chest) is constructed over the two havirdhana
carts (lungs), placed one on each side, and lower down is
abdomen. Tait. Sam. 6-2-6.

Though Havirdhana is betweer abdomen and
uttaravedi, no ouve including Soma could enter it through
the Northern door except through the abdomen in the
south, and has to use Pra Uga Cakata passage below, to
reach the abdomen. And this is why the priests and Soma
go round the Havirdhana in rites connected with Sadah
{abdomen) through the Pra Uga Cakata passage to the



74

stomach. Pra Uga Cakata below the lungs .
Alimentary canal. It is called Pra Uga g()a.f:esfgs bZ?:altllslxz
of its resemblance to a yoke in shape, within the bod
Abdomen of the sacrificial hall has two doorg (Tat Samm
3-2-3.) One in the north and another in the south .called.
diaphragm and colon respectively. Two Soma i’esseis
pierce through the hole in the diaphragm in opposite
directions, of these one goes upwards and theppother
downwards. Sayana remarks that the placing of waters
In the cart refers to the flow of Soma Juice down the\
Pra Uga passage. By the above deseription it is clear
that the term Havirdhana cannot merlely
portion of the sacrificial hall but applies to the lungs in
the body of man. Moreover it is invoked and cénsecgated
by the marntra (T'at. Sam. 1-2.3.1, Rik. 5-81-1) which
refers to the lungs having connection with mind and
intellect and attached to the vertebral column; for the
Rishis lqelieved that thoughts heave with the heart and
lungs, 4.e. that there is connection between breathing and
thoughts, and that continnous inhaling and exhaling
w1thc_)ut. giving room for kumbhaka allow no thoughts.
to arise in the mind and induce sleep during nights.

refer to a

There is a conflict of ideas about the i
as descrll‘)ed n the Riks of the Rik Samhi?a()::::l %:]ll(;i
Zeda; Soma is stated in the Yajur Veda as having been

;oug‘ht fl'OII'l above by Gayatri metre taking the form
of a Syena bird and ag having pervaded the Symbolic
i]te:avep and earth. (Rig.8.48-13and Tat. Sam. 6-1-6). But
i e Rik Sambhita speaks of Soma itgelf as heing brought
Ideyen_a. In 3 wheelless cart Rig. 4-26-4 and offered to
(ﬁ' ra4 In a whitish tubq at the end of its journey,

ldg -27-5) without entioning the sale of Soma shoots.
3S.ﬁescnbed 1n the Yajur Veda. The Soma vessels are

.etl ed and personified in the Riks as Devas, The
situation of Soma vessels in the body is like the-
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position of Devas in the macrocasm and je
treatcd in the Pra Uga Sastra. (2nd & 3rd Suktas of
Rik. 8am. and in the 9th mandala of the same-
Samhita). Unpless all the Riks relating to the Devas of
Soma vessels and £0 soma are studied together and analysed
the real nature of Soma cannot be understood.
The Syena altar is built in the form of a bird
representing its head and alientary canal, and water
poured down the mouth comes off at the tail end. The
flow of Soma Juice in the Soma vessels and its
destination in the end to Drona Kalaca or heart is
described in many Riks of the Sambhita, some of which
are noted for purposes of reference viz 38.62-13 & 15,
1-98-6, 9-67-14, 5-45-9, 4-26-4 & 5, 6, 7 & 8, 4-27-5,
5-47.3, 6-44-24, 2.40-3, 9-65-20, 9-66-6 & 12, 9-86.7,
3-62-1 etc. Soma shoots 2re brought on the Pra Uga
cart on the first day of the Sacrifice and taken to the
Havirdhana or lungs on the 4th day, the day of
cxtraction of Soma Juice. Soma is stated in the Riks
as being masticated by the teeth and soit is not &
liquid when it is brought.

It joins with the Saliva in the mouth. It is then
addressed to enter Indra’s mansion Tat. Sam. 1-2-9-
and therein fly like a bird in the body prepared by the
Devas, and then it flows down to the stomach (this
is called Pra Uga Cakata passage). The Devas are
considered as doing the actual sacrifice. The Sacrificial
ground refers only to the sacrificer’s house, The fact
of Soma being brought on the fourth day
to the Havirdhana and its being asked to flow
to the Drona Calaca (Rig, 9-67-4) and to Tndra
in the 9th mandala of the Rik Samhita, proves
beyond doubt that both the sacrificial hall and Indra’s
mansion refer to the body of man or the sacrificer’s.
house. It is stated that Vishnu (the deity of the heart).
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-opened the door to Somaron its being freed from the
molestation of the Rakshasas by Agni (Rig. 3.27-7.)
between Havirdhana and abdomen on its way from
Pra Uga Cart. It is also stated in the Riks that Syena
brought Soma through Prisniracma (or hole in
the diaphragm) or food path to Indra in the
heari across the ocean of lungs. (Rig 5-47-3) and
that Indva recieved the nectar of Soma in % whitish
tube (or Aorta) Rig. 4.27-5 at the buse of the heart,
and that Soma was a source of nourishment in the heart,
Rig. 8-48-4,9 and 11, and 9-83.1. The description of
the extraction of Soma juice in Taitareiya Samhita
6-2-11 is relevant to the point. Soma juice flows to the
heart and is distributed therefrom to the Devas in the
organs of the body. The description of Soma vessels
according to the Srouta Sutras, and the mantra ritual
when interpreted according to the Rikg give the exact
situation of the vessels as in the body of man and thus
the tantra has to be interpreted according to the spirit
of the mantras recited on the occasion.

Soma supports the machine of the ten senses. The
two bulls conveying Soma in the Pra Uga cart are said
to be the Devas and Rakshasas i.e. it refers to thehealthy
and unhealthy nature of the Soma juice flowing in the
body. _Agni and Soma too kill Rakshasas, Agni tastes
‘Soma juice along with Devas and he is also in Soma.
Hence the sketch of the Syenachiti (altar of fire) and
the diagraw of Soma vessels, if put together constitute
the form of a human body. The flow of Soma juice is
after the slaying of Vritra, who encompassed the
Waters which are described as Seven rivers taking Soma
-Juice for Indra and no mortal can taste it (Rik. 10-85-3).
Agni is generated with Soma, leads the latter along

1Vine paths where Soms o0ozeg purified drop by drop
through the ghree pavitras of Agni (Prana, Apana

Li

and Vyana). All the senses are considered as Dhisnyz.;h
producing Agni or chemical heat in the organs, ,t'IDd Rit.
wiks or priests perform “ Pavamana Sarpana ™ or the
circulation of the Soma from the heart to _the
sense organs and back in the three Savana rites,
and this interpretation will be plain if we investigate
about the names of the Devas of Soma Vessels. Soma
sacrifice is a long and elaborate ceremonial from poundiag:
Soma shoots, pressing the poundeﬁ shoots and straining
it with a wooden sieve to the flowing of Soma into the
Wooden Vat (Drona Kalaca) and offering thereof to the
gods in sacred fire. If one wants to understand it he must
arrange the Riks not according to the names of Gods but
according to Soma Vessels through which Soma flows
as stated in the sacrificial ritual and at the commence--
ment of the Rik Sambhita. The details of Soma Sacrifice
as per ritual, if understood in this connection will make
the point more clear. Soma shoots are purchased and
brought on Pra Uga Cart before the reception or guest
Ceremony and kept for three days during Upasad rites..
Then Agnishomiya Pacu is killed on the 3rd night and
the remaining portion of the night is used for storing
the accessories for the morning Savana rites, and then
Pratar Anuvaka is recited till sunrise. On the 4th
morning Somsa shoots are mixed with water and Juice
is extracted, and Agni is taken to the altar. (Rig.
1-44-8). Soma juice is filled in the Soma Vessels after
Agni is taken to Agnidhra. Some Ritwiks go around
for Bahishpavamana Sarpana from Agnidhra  and
return thereto. Then Savaniya Pacu is killed. This.
is the morning Savana rite.

" Kach Savana rite has a killing of pacu 4.e. different
portions of the animal victimised are offered before each
Soms - libation. Such rites are performed in midday
and in the evening too,
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The apparent discrepancy between the two Vedas
about the purchase of Soma and its being tasted on the
way by the bird Syena cannot be understood unless we
go deep into the meaning of the Symbolic expressions.
As the passage of priests and of Soma direct to the
Havirdhana is forbidden, as their passage through the
Pra Uga cart and Sadah are ordained instead, and as
Soma is sald to flow to the heart and reach the Havir-
‘dhana on the 4th day of extraction of Soma Juice, the
extraction of Soma Juice as stated in Taitariya Samhita
6-2-11 reconciles the discrepancy between the two Vedas
and not otherwise. Therein it is stated that Pranas
are the empty spaces, the chins are the planks, the
stones are the teeth for pounding and pressing the
Juice, the mouth is the Ahavaniya five, the nose is the
northern altar; when Soms is masticated between the
teeth, it goes down the stomach from the mouth for
taste there by the Devas and this extraction of Juice is
referred to in Rig 1-28 Sukta also. It is already stated
the Pra Uga passage is below the Havirdhana or lungs.
Hence the priests and Soma have to go through the
Pra Uga cart pasaage to the stomach and reach the
Havirdhana, ouly through its lower door or hole in the
diaphragm. This also points to the Soma passage
referred to in the Rik 5.47-3 ag being the food path
{t.¢. pussing of the blood vessel through the hole in the
diaphragw from the abdomen to the heart), and Drona-
laca (heart) is described as lying below in the left
Havirdhana. As already stated Soma graha vessels and
Suragraha vessels- are both conveyed from and into the
Havirdhaoa (lungs) through the divine door in the north
of the abdomen i.e. through the diaphragm hole  in
‘opposite directions. One of the vessels is white (lymph)
and in the other is food (¢é.e. blood from aorta) ¢.e-
Jupure and pure respectively. And Vishnu, deity of the
heart was already stated according to Aiteriya Brah-
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mana, as having opened the door of his abode (the
heart) to Soma when it was brought there by Agni
mysteriously from the Pra Uga cart (alimentary canal)
and Sadah (abdomen) to Havirdhana (lungs), on its
being molested by the Rakshasas on the way between
Sadah and Havirdhana. Vide Rig 3-27.7 also. Hence
the Riks of the Sambhita relating to Syena and Soma
prove that Soma flows in the body of man and Devas
taste the Soma. 8o the term Pra Uga cart represents
the alimentary canal of the body.

Havirdhana carts represent the lungs or bronchial
tubes, ’

Sadah represents abdomen (Udara in Sanskrit).
Somagraha—Soma vessel i.e. Aorta.
Suragraha—Lymphatic vessel—Thoracic duct.

Agnidhra represents fire in the heart or chemical
heat of the blood in the heart,.

Real use of Rik Samhita and investigation into the
names of Devas of Soma vessels.

The Vedas are books of revelation; they alone are
the supreme authoriby in the ascertainment of the Aryan
religion. Multitudes of names like Indra etc, signify
not different divine beings but different aspects of one
Absolute Existence. It was stated in the 2nd chapter
that Vedic mantras have three meaunings so as to facili-
cate the exercise of the habits of contemplation for
developrment of the spiritual nature according to the
mental capacity of the contemplator, The ideas of the
Vedic truths are all practical and expressed in Symboli-
cal language; everything was taught orally and remerg-
bered orally-The hyrns speak of high and noble thoughts:
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It shows the culture of hundreds of Rishis and it is:
8trange to find it has not been recorded in writing,
Perhaps they did not like to record anything for fear of

making the Vedas attributed to some human authorship..

To turn man’s attention to higher things, to stimulate
the imaginative faculty and to'teach him how he is hedged
in by physical conditions, everything had to be taught
in a concrete form. And to make mman remember easily,
the Rishis saw hymns and Suktas in & metrical form
and considered everything as a sacrifice, They arranged
them for reciting sacrificial praises and tavght therein
the principles of contemplation of God in the only
practical way by a comparison of the truths relating to-
the internal working of the body which goes on regularly
like the outside world, This idea will turn out to be
true if the various Riks of the Rik Samhita are compar-
ed. Rig 1.14-10 refers to Soma vessels Wherein Agni
drinks Soma along with the Devas. And the Aitareys
Brabmana while commenting on the Pra Uga castrg
(20d & 3cd Suktas of the Ist mandala of the Rik
Samhita) says that the termsg Tndra-vayu and other
names of the Devas refer to names of Sowna vessels
presided over by them. The Devas and Soma are said
to be in Soma vessels. Vide Rig. 1-14-4, 9-20-6, 9-67-26.
& 14, and Soma goes to Havirdhana (Rig. 3-62-15)
through the food path across the ocean of lungs (Rig.
5-47-3). Soma flows ultimately to Indra in the heart,
where he tastes it (Rig. 4—18—3). An investigation
about the names of Devas will convince still further in
the matter. The internal vorking of the bLody is easily
explained in the nature of Soma sacrifice on page.

The average priests 00 of the times of the Rik
Sambita did not believe in Gods and demons as in the
Puranic period. The fundamental truths of religion
should be known first and then man can be true in word,

Y

4
Ky

oL

nd he may practice selfrestraint easily.
thoughi;saéng (zﬁzdr:verse ordeyrpis followed in practising
the.rv; by meaningless ceremonies, it is next to impos-
I?I])l'%il: and man does not know where to begin or end
:;rla.tl?;.ining seif control, (_fior the ntm;od O:u[l!;g:eils a.;;?l;;s
selfish and ambitious and cannot be subdue ; casily.
odied in the principles of Soma
'l;l::e;?gcf:‘u;;l Znal:;pe;ﬁbprachical life, and are taught in the
i{ik Ssm'xhitah The habit of baving idle and vain or
evil thoughts causes man’s miud to Wafnder a.;:va,yé
prevents its concentrafion and gives room 0(111 \Zlv.as et(i)t;
mental energy. To induce peace of miad, an 1(;7e.r ¢
frow anxious thoughts in life, the Vedas have gr a.'me |
the contemplation of the Omplpresence of theh upxem;:
Self. (Vide Rig, 1-22-20 & 1-6-1.) So, Su}:ta:hor ix:n':s id
n' osed to change the tga.blt of vain thoug s,f ath
:g(l:itg,tion of Suktas following the mgmﬁcag:)ce om:l tg
e e o Nishor fuings. Being a saored fext
: it on higher things.
:ﬁ:ﬁ)l;ttrea‘;epl;tor feelsgthe Omnipresence of the ﬁShupreme
Self during the recitation of the Sukta.s[; l_At; e c;m;i
mencement of the Rik Samhita, the symbolic nasae  of
ities relating to the Soma vessels are so arrange fa, N
gg;i)le man to know how to regbula:ettt:}he Ahclala.lclé‘xr ‘?&d;;n;
ception about the p
s a?gi:gt])n.av?[‘i:ovnimgis imagined as a resplendent
gemg ervading the whole Universe of the three regions,
Tf)l:lgsgkbas try to show how the meditation may be
’ (Rig. 6 47-18) and how from an 1dea of the pasition
don> Ijevas in the Macrocosm (Vlrat)', the position of
o essels within the Microcosm. and the passage of
o ;VI iée (offered to Grods) within the body, can be made
S e & layman. And the literal sense of the names of
out >y aas tzo point out the way for having an _abstra.ct
the De:'on of the Supreme Being and this 18 called
g) nafggnlmrga All the Riks of the Rik Samhita speak
n .

6
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only of Devas who are invariably invoked in sacrifices
and even inanimate matter etc., used in the extraction of
Soma Juice, and all priests and vessels of the sacrifice
are deified and spoken of as Devas. Thus the names of
Devas represent the names of Soma vessels and the
organs of the body, referred to In the sacrifice, and
Devas presiding over them are considered as performing
the sacrifice. The functions of the internal organs are
beyond the control of man and are supposed to be done
by the Devas in the body. In ordinary life, when man
gets aninjury, flesh grows of itself naturally, and the
growth of the flesh heals the wound and this is considered

as the work of Devas for the benefit of man. The Rik °

Samhita speaks of sacrifice by the Duvas (9-92 (81)-21.
10-90, 10-130 Suktas,) where everyact of the sacrifice, ig
expressed as a divine act for a divine purpose and where
Soma flows for taste of the gods, (Rig. 9-28-2)) and not
for the taste of any mortal. (vide Rig.10.85-3.) The Devas
are considered also as weaving the body of man and as
responsible for the whole creation in the nature of 3
sacrifice. (Vide Rig. 10-130-1.) They have given man
body, mind and other facalties to get experiences in this
worldly life and to use them for attaining knowledge and
peace of mind. (Rig 10-90-15.) But beatings of the heart,
respiration, actions of the involuntary muscles, circula-
tion of Soma Juice to the sense organs etc., are said to be
done by Devas for the benefit of man (Rig. 10-125 Sukta).
So Boma sacrifice deals with acts of the Devas in matters
beyond man’s control in the body and the outside world
and shows him the way for attaining peace of mind
after Purandaratvam and Vritrahananam through medita-
tion of the Omnipresence of the Supreme Self and for the
development of the spiritual nature; and this is explained
in the following chapters according to the Vedic rites.
Every one must do self-sacrifice in the seryice of huma-
ity in the way he is best fitted for and muss also remove
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his weakness, defects and ignorance (Vide Rig. 7-86-6 & 7)
and know the truth after experiences in life like Soma,
in the internal body of man, and after se.a.rch of Truth
like Sarema. Religion is nothing but life, a mode of
feeling, thinking and living and search after
truth. Vritrahananam refers fo killing of Vritra or
gelfishness. Purandaratvam refers to remwoval of
ignorance.

The second and third Suktas of the first mandala of
the Rik Samhita are termed Pra Uga Castra in the sacri-
ficial ritual, for the hymns thereof refer to the Devas of
Soma/’'vessels in the Pra Uga or the alimentary canal which
appears like a yoke in the interior of the body. Further
investigation abont the nature of Soma solves the whole
confusion thrust by the Puranic interpretation on the
Vedas and reconciles the diSGrepancles_between them,
arising through the adoption of the literal sense. In
the old hymns of the Rik Samhita allusions are made
to the exploits of Devas and they appear meaningless
according to the literal semse- Soma Juice is said to
flow in Soma vessels in the following hymns and Devas
are requested to taste the Juice as it flows in the vessels
dedicated to them. (Rig 1-23-1, 1-180-2, 2-36-4, 3-36-7,
7-98-2, 9-8-2, 9-57-4, 9-88-6, 9-21-1, 9-110-4, 9-28.9,
9-67-4, 9-25-2, 9-73.1, 9-75-2, 9-8-3, 9-106-7 etc.) The
sacrificial ground is considered to be the mansion of
Indra and Soma is requested to fly inside like syena in
the sacrificer’s house created by the Devas and to enter
Indra’s heart. (Vide Tait Sam. 1-2.9 & 9-15.3.) The
gsacrificial hall is built in the form of a human body and
the various organs are called Dhishpyah or ahodes of
Devas. Soma is received in Soma Vessels; it grows in
waters and becomes food, after bemg masticated by
teeth. (Vide Rig 2-13-1, 2, 4.) Here if Soma is consi-

.dered as an ordinary plant, growing in the waters
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Where is the exploit of Indra fit for praise by the Rishis
as stated in the bymn, and the mistaken interpretation
arose by not correctly interpreting the term Ritu which
occurs again as Ritavah in the 36th Sukta revealed to
the same Rishi. ''hat Soma Juice is not an ordinary one
13 proved by the fact that milk, butter, gram etc. are
mixed together with the liquid for manufacturing the
real Juice. ‘““Waters take Soma with ghee, milk ete.”
{Rig- 10-30-13) and no mortal can taste it. (Rig 10-85-3.)
Soma Juice is not known ordinarily. (Rig. 9-97-35,;
How could it pervade Heaven and Harth as stated in
Rig 8-48-13. Boma sacrifice has no end, as it is always
going on in the body, without staying any where long.
(Rig 8-68-179)-710-111-9, 9-110-4,) He is not evapo-
rated by winds, but protected by Vayu. (Rig 10.-85-8.)
Soma brought by Syena is addressed as Jambasutam in
Rig 8-80-2 and Sayana interprets it as “pressed by
teeth.” 1Tt is asked mot to kill persons through its heat.
8-68 (79)-8, The above ideas about the nature of Soma
proves that Soma is in the body of man and the descrip-

tion in Taitariya Samhita 6-2-11 is real and correct 3

the same view is implied in all the Riks of the Rik
Sawbita. The Rishis purify it in the mouth as soon as
it is masticated. (Rig 10-76-7, 9-73-9, 9-101-11, 8-65-8
and 1-28 Sukta) so Soma Juice-extracted from Soma
‘8hoots, pressed between 2 plants, refers to Sowa masti-
cated by teeth and swallowed down the alimentary canal
Into the stomach, the planks being the upper and lowsr
Jaws, the teeth stones, and mouth Ahavaniva fire, i-e
Soma means food stuffs taken into the body through the
mouth. Agni is a carrier of Soma Juice in the body-
Rig 3-1-1, 8-22-1.  Soma Juice cannot be the ordinary
Juice, for in the waters thercof is fire (1-23-20, Rig
8-20-16) and_fire grows in Soma Juice (Rig. 6-16-16)
Somg. 18 considered as guardian of the body (Rig 8-48-9)
and is always awake in the organs., (Rig 9-44-2 and

"
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0-83-1.) Diseases fly on the approach of Soma 8-48-11.
Soma Juice nourishes the machine of ten senses,
Rig 6-44-24.

The following points too are relevent to the point.

(1) Mahidhara in Sukla Yajus Samhita interprets
Soma as food while commenting on chapter 16, 26 Rik;
he interprets the term ¢“Seerah” as nadis containing
food in XII-83 of Sukla Yajus Samhita and Rig 10-101.4..

(2) Sayana too comments in the same way, while
commenting on Satapatha Brahmana 7-14-2 and in
Taitariya Samhita 3-2-5.

(3) Durgacharya explains Soma as food while
commenting on Rig 54-7-1. $o also Sayana comments
in 6-44.1 Rig Sambhita.

(4) The deity of Soma in the heart (Ambhrani)
says in Rig 10-125 Sukta that she prepares Soma

Juice, supports the gods and supplies the Juice to the

gense organs to facilitate the sense perceptions.

(5) The sketch of Syenachiti and the mantras
recited for placing the bricks of the sacrificial altar
built in the form of Garuda bird clearly shows that
the central canal of that altar is the alimentary canal

of the bird. Vide Taitariya Samhita, 1 & 2 “Prapathakas

of 4’ Kanda.

(6) The gaining of Soma is the resulf of the slaying
of Vritra ie., ufter vemoval of obstructions to the rich
and pure flow of Soma juice in the body and this is
considered to be the taking of wealth of the Rakshasas
Vide. Rig. 30-18. and tasting of Soma by Devas.
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CHAPTER XI.
Ritwiks.

. Ishall now come to the more important but less
Intelligible subject viz. the actions of Ritwiks or priests
of sacrifices and this has to be first understood before
attempting to know about the vessels of Somia. The
following is a very lucid description in simple phra-
seology of the duties of Ritwiks. There are four sets
of priests viz. \1) Hota, (2) Adhvaryu (9) Udgata
4 Brahma.  Hota recites Rik Samhita mantras
for invocations of deities.
offering all libations to Gods, according to the Yajur-
veda antras, Udgata sings the Sama Veda chants
relaticg to the rites. Brahma (mind) (Vide Chandoga,
Up&_t:ishad 4-15), turns the sacrificer’s aftention to the
sacrifice i.e, directs the mind towards the act and then
keeps quiet observing the correctness of the various
ntes.  And all these are the main priests and have three
assistants each. If we observe the ceremonies in @
temple, we see the work done by several persons
togetker 1n succession and harmony with one another;
the niusician’s piping commences, the devotees enter
the temple, the servant tolls the bell, the brahmins
stog praises of God, the cook brings food, the menial
brings flowers for offering and lastly the Archak does
the vyorshlp and the devotees witness the whole scene
l?armug how to realise God in the temple of the heart.
So also the prigsts in sacrifice do their various duties
o succession aud harmony with one another and the
sacrificer witnesses the whole thing without any
attachment, though the whole sacrifice is being done
for him and though the henefits thereof are reaped by
ﬂ;m alone and it is believed that the priests really do

e duties of the sacrificer and nothing more. Vide

Adhvaryu does the sacrifice

-
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Puarve mimamsa Sukta 3-8-20. Though the mantra
is recited in the first person, it is considered that the
sacrificer really recites the mantra and not the priest.
As Brahma sits quiet, his assistant Agni always permits
Adhvaryaca to do the acts who then calls on the other
priests concerned to perform the acts of the sacrifice.
It has to be understood in this connection that if we
observe and analyse man’s experiences in life, the funec-
tions of the priests will become plainer- The nerves
Ida and Pingala act asa bridge between the will and
the senses. Muscles and glands cannot live without the
blood supply from the heart and cannot obey the will
or communicate to it the sensations except through the
nerves. Agnidhra (deity of the heart) who controls the
blood-supply from the heart and controls the nerves
through the regulation of the feelings of mind after the
tone of the heart beats and stimulation of the sympathetic
system, is communicated on each occasion in the sacrifice
by the muscles and glands and then the senses act.
Man while naturally performing duties in life comes 1nn
contact with natural forces and activities of disconnected
individuals to which man’s attention is drawn, when he
recognises or experiences the fresh relation, and becomes
actuated by a desire to will something and sets the
muscles in action. So also in Soma sacrifice, the atten-
tion of the mind is drawn to the new relation, and the
deity of the heart controlling the mind, directs impulses
to the line of action. Here it may be asked why the
deity of the heart is addressed aqd not the mind by t_he
Adhvaryu. The Vedic sages believed that feelings arise
in the mind and express themselves on the heart, that
there exists no greater enemy than the unrestrained
mind which always gets astray. - They thgught that
the ignorant act according to their own will through
gelfish impulses, prejudices and beliefs, without control-
ling the mind and heeding the dictates of conscience,
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thus “following wrong lines of action and coming in
conflict with the outside world, undergo great sufiera
ing and get worried. As mind undeveloped and
uncontrolled is not helpful in taking correct lines of
action, the mind must sit quiet, absorbed in the con-
templation of the All pervading Being, when the mind
becomes calm and directs right lines of action. Hence
the deity of the heart controlling mind and heart in

a quiescent mind is consulted by Adhvaryu and not the
ordinary mind,

In other words, intuition helps
sion for becoming wise. Thus to distinguish the ideas of
nght and wrong, the Rishis considered peace of mind
88 2 great asset and asthe standard of moral right.
That which conduces to one’s quiescent mind was
considered morally right and that which does not con-
duce as such was considered not right in their opinion,
Intuitive knowledge leads to development of
which develops only when ming js stand-still.

man on each occa.

conscience,

When two actions have to be d
and D co-operation, the assistant of Adhvaryu co-oper-
ates with him in the act. Neshta leads the wife and
Unneta supplies the Soma Juice to all the vessels
Hota recites mantrag relating to rites done in fires other
than Dakshinagni. In acts done in Dakshinagni and
Agmdhr.a‘ Maitravaruna holding a stick, calls others
to duty in Pasu rites, Soothramni and Rituyajas. Al
this 18 expressed in symbolic language. Udgata and
his assistants come for singing soma chants, when Soma
Juice is strained, after the praises ave recited by the
connected priests. The detailg of duties of other priests
will be mentioned after an exact idea of the Soma
vessels. Thus there is no work for the sacrificer or
the seventeenth Ritwik who ig considered to be the Ego
of the body, merely using the various organs and senses

one simultaneously

R
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: the mind as witness without any attachment
:glfl;]eg?esults of actions and he becomes a wise man by
such training undistracted Dby the senses or wr'%:txlg
beliefs and becomes fit for conte mplation of.God. he
existence of a soul ig admitted in the R_lk _Sam}nta.
10-16-4 & 5 where the soul of 2 dead man is described
as being embodied in a separate body after death.
(Rig 10-56-1 & 2 also.)

CHAPTER XII.
Savana rites.

Now it may be clearly stated that in sacrifices
where the mantras in the literal sense are mea.nmglesii.
Hota is considered as tongue, hoth Brah%)da an)
Daskhinagni refer to mind, Karth as Sadab (a _o;}n;en',
Heaven and Karth—chest and abdomen, Havir afrfm
carts—Bronchial  tubes or lungs, Somafood-stuffs,
stones-teeth, Soma Ahavaniya mouth, Soma altar1s nose,
Pacu-passious or emotions, and Yupa—heart.

a's mansion representing the sacrificial
groux{gdgs described in Tait. Sam 3-2-6 as extqndlﬂghto
Teaven and earth and having seven rivers therem._f_ ag
to be seen where these rivers are. The sacri ‘1cefls
intended to be performed for the benefit of Indra, for
his being offered Sowa Juice and for killing Vritra
(Vide Rig 3-32-12,) who cbstructs Indra; and this coni
flict with Vritra is constantly renewed as a perpetu;.
struggle. The sacrificial hall too 1s constructe_d in the
form of a buman body and Indra made seven rivers _of
Soma move-. (Vide Rig 9-66-6.) Soma as stated in Tait.
Samh: 1-2-9, is asked to fly like a bird in the‘ sacrificers
house. This shows that Soma ﬂpws there. So the term
rivers 18 used in a metaphorical sense to deuote the

geven Senses or rivers.
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. The term Dasapavitra is used only in tke sacrificiab
ritual. As Soma Juice flows in the body of man, as quna-
kalaca refers to the heart, as Indra’s mansion is described

as the sacrificial ground, as Soma Sows for Indra alone

(Rig. 9-61-25), as Dronakalaca is consecrated along with
Dasapavitra, a filter for Soma Juice, and as Soma is
filtered for being stored in Dronakalaca, it necessarily
follows that the filter is nothing else than the alimen.
tary canal with mouth as its filter, where-from Soma
Juice flows down reaching the heart as nectar in the
long run. 1If ali the hymns connected with Dasapavitra
In the 9th mandala of the Rik Sawnhita such as Rig
9-73-9, 9-75.4, 9-101-16, 9-63-10 etc. are compared toge-
ther with the extraction of the Juice mentiouned in I1-28
Suizta, it would be plain that Dasapavitra is in the

mouth, and so the filter cannot but be the alimentary
canal,

The origin of the three Savana rites is explained by
means of a story. Gayatri metre took the form of a bird
and'brought Soma, holding the two Savanas in its two
claws and the third in its beak. (Vide Tai. Sam. 6-1-6);
when flying down, it sucked the juice of the portion
held in its beak and the residue did not equal in strength
to the soma libations of the frst two Savana rites (Ait.
Bra. 3-2.2) S0 the first and second Savana rites are

performed using soma Juice; and the third by the residue
of Soma.

In the first ang second
juice iz used. The Jui

called Dasapavitra. The colour of the Soma Juice used
I the three Savana rites varieg like the vigour of the
sun in morning, noon aud night.
of the 3rd Sava
and the Juice

original coloyr

Savana rites scarlet Soma

na rites are even called sun’s vessels,
is dark like the night and it gains its
after suorise, and the deity of this

ce 18 strained in a wooden sieve

Some of the vessels.
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ite i : f the Savana.
ite is the Sun: Hence the names of ¢
?iat;:n:nfi the use of the vessels varies according to the-
nature of the Soma Juice used.

nd and the 3rd Suktas at the commencement
of tl;[;hefgi?zd Sambhita named Prauga castra shows tlge
order of Soma vessels through which Soma flows in t le
body, and the Riks invol;e the Devas _of thedve$%s
concerned; Prauga Castra is said to contasm food, I] le
Satapatha Brahmana. The position of Soma vess%s.;s
also described in the Srouta Sutras and in m:};xy ulosf
of the Samhita. The texts relating to the.\, teva}:; f
the Soma vessels related in the Prauga Cas’ma:1 el c. avd
to be sorted from among the several mandalas an
stringed together for this purpose.

The Sesha Bhaksha desc.ri‘bed by Sayana anedlstgz
description of the passage of juice 1n Sloma ig:isof o
B oot Sown 'Bra}i];hmanis%:l’: Sa\,a‘ndC i?;s hi;S to be

f Soma in e v . i
gg:fgfg vgith the description of the vessels given {)nfﬂ;:
mantra rifual. It has been already pointed oui:1 e oin
that the storing of all the Soma vessels in onedp %:;ceﬁhe
Havirdhans, round the Dronakalaca is opposed fo ;
significance of the mantras relating to the Soma gess%s,
whose deities are praised in the hymns concerned. [;
investigation it would be found that the position ?
Dhishnyah, Agpidhra and_ some of the Sorpa vessels
bave been altered, creating Pragvamsa rites 12 a

ortion of the sacrificial hall, keeping the sacred fires
b arately in one place for convenience in showing to
:ﬁp ublic for their education about the_ sq,crlﬁcxal rites.
Tl(:isfact will turn out true if the description of Dhru-
vasthali, Dronakalaca, Ad}lavanlya, P_oot‘:abrxth etc.' 18

ared with their use In the sem_crlﬁcml hall. The
fg::léprecitation of Prataranuvaka is made before the
morning of the fourth day. It is made up of all hymns
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of the Rik Samhita relating to Agni, Aswins and Usha.
The recitation is made before the dawn on the extrac-
tion day of sacrifice and i represents the sun’s dawn
which is eagerly awaited even by the animals of the

polar regious, after a long night of more than three
months. (Vide Rig. 2-27-14.)

CHAPTER XIII.
Soma Vessels.

The various vessels used in the

Savana rites are
stated below in the order of their nge,

1. Morning Savana, rite—Upameu, antaryama,
Aindravayava, maitravaruna and Aswina
implying Adbavaniya and Poota brith,

2. Midday Savana rites—Agrayana, Sthali, Pat-

nivat, Ukthya, Shodaci, Marutvatiya,
Atigrahya and Hariyojana. -

o, Third Savana rite—Adityagraha, Aditya
sthali and Shodaci.

The twelve somg,

10 vessels mentioned in the Rigveda
-114-5

are the main soma vessels,
The cause of the soma sacrifices
Ing to the very first vessel of

alone take up all “the time till }
Priests are exhausted without any sleep or rest since the
previous evening; and gag the time for the third Savana
Iite has approached, the midday rites are for purposes
‘of convenience and of necessity split up into seven parts or

15 that as the rites
midday savana rites
e evening, and the

the use or the lmportance given

. ; to the several Soma
‘vessels in the midday rites,

For Agrayana Sthali, the
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i a was restricted. Ukhthya for Ukhtya sacrifice
:ng; l?&;ﬁhya for Vajapeya etc. Soma S&cmﬁcted&s‘
gtated in the Rik Sambhita differs f_rom the presen :y

rifice, which conveys no consistent idea owing to
{';la‘la.cntric’rites having been revived after Bqdh.lsm._ If
the symbolic rites of Yajurveda and _tl}e sacr}:]ﬁcla.l nl;ua,l
are interpreted according to the spirit of the ma?if;-::
of Rik Samhita it will be found that Somz; sa;c
implies the circulation of soma juice in the body of man.

us now investigate into the names of the Soma
vessell:;e:;nd their situation. Soma flows throughff t'.h((a1
Soma vessels (Rig. 9-6-7-14). Soma,-hbatlons are o et(';ed
to the deifies of the Somaé’ veksla}:ls (1211 dt}(]; 333(138,; k::; 2 !
i ik Sambhita (2n
;!;nPi\}grg]szclzs)tmDo:vaE are addressed ais Char_noi?sk:iagaﬁ,
i meani by that Soma is tasted by
(Rig 1-14-4) meaning there they gt the. sopely of
the Devas in Soma vessels where they g te. supply of
jui hence the rich and pure fow of juice therei
g: ls:;;rilged as being tasted by the Devas concernsed in
company with Agni or chemical heat. As soon as fon()ia..
juice is extracted ie. soon after the entry of th? ood-
] ffs into the mouth as described in Taitariya Samhita
ztg-ll it is used a3 the first vessel by Indra to taste Soma
a.;:ld is called Hotruchamasa, for “Hota or tongue Ch?v]Z{S in
these vessels”. So the expression means “the vessel of Hota
or mouth.” Hence the waters of th'ls v.essel are added. to
Soma for extraction of Soma juice Le. it rgfer-s to saliva
moixed with food - stuffs after their mastication by the
teeth (Rig. 1-15-1, 2-36-1 & 1-139-10.)

mouth are Upamcu and Antaryama vessels
whic‘tIxna:Einddressed as Prana and Apana in the mouth
d across them are the teeth, The ahmentary canal
anhich passes from the mouth down the stomach is qal_led
Basapavitra and is considered as a filter for straining
Soma through the mouth. Such extraction of Soma
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Juice is called Upamecu Savanam with tongue as Pavitra,
Le. it means mastication by the teeth. (Vide also hymns
giving similar ideas in Rig 1-93-6, 3-54-12, 9-79-8
9-86-23. §-65 54-8, 9-73-1, 10-94-13) Tn 10.94 Suktn
of Rik Samhita stones are praised and these refer to
teeth, ard this 1s 1o accordance with the d

. escription in
the mantra ritual too. P

The 3rd vessel is called Vaya or Indray . i
is the first vessel in_to which Sonza. flows fro:a at.);;; mfl?tlli
and is in continuation of the mouth. Soma J uice mixed
with waters of the tongue flows here. (Rig 1-28.9
1-134-2, 8-68 (57)-8.) Soma Juice is addressed to enter
Vg,ya, vessel on its way to 'Dronakalaca. (Rig 9-25-2.
Rig 9-25-2.) The vessel is described in the Srouta Sutra
as hanging like a sling round the neck below the mouth.
It is also called Sikya paca. It is described as a red
tube in Rig 1-96-5, Vide also 5-51-4 & 7 Rig 7 where
fire is kept by Devas. Al this description clearly points
16 out as the alimentary canal. In Tait Sam. 6-2-11 it
13 stated that Soma Juice enters the stomach through
the alimentary camal. Indra being the deity of the
abdomen, the vessel is called Indra Vayu in the abdomen.
After leaving Indravayu vessel, the Juice flows down
In thousand drops (Rig 9-13-1) into the maitravaruna
vessel, (Vide 9-108-16) and thence it fiows to the heart
(Rig 9-34.2). Unless the ideas scattered in the Vedas
are culled together, no consistent idea could be made
oub in the matter,

It is stated that
(3-62-13 & 15,) on the 4
In Tait. Sam. 6-3.2

Soma reached Havirdhana, (Rig
th day from the Pra Uga cakata.
_ : Rig 9-25-2 and 9-108.16 it is
entioned briefly that Soma flows from the stones
to Vayu vessel, thence to Dronakalaca and Patnivat.

8 per Altareya Brahmana and as per Sayana’s
‘commeatary in Taitariya Samhita about Sesha
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Bhaksha (order of drinking of gods in Soma vessels)
it is clear that Soma flows from Indravayu to Maitra-
varuna ; thence to Aditya vessel, and through the vessels
of dual gods (Vide Tait. Sam. 6-4.9,) ie. through the
Asvins in the lungs, it reaches Dronakalaca or heart;
and then goes to Agrayana (Aorta) and to Patnivat for
supply to the organ of the heart; and these details
supply the links in the statement of Tait. Samhita 6-3-2
above referred to and 6-5-6. Rig 9-72.7 says that Soma

enters Indra’s stomach and Sayana interprets it as

Dronakalaca.

InY-67-14, 9-25-2, 9-34-2, 3.86-21 of Rik Samhita it
is stated that Soma flows to Dronakalaca (heart) through
Soma vessels, Soma is digested by Pranas within the
abdomen and turned into a liquid form; thence flying
through the vessels of the dual gods, suparna reaches the
food path (Rig 5-47-3) and Aditya vessel and enters the
-ocean of Jungs and presents the nectar in a whitish tube
t0 Indra in the heart. All these Riks fully verify the
‘Sesha Baksha details explained above in Sayana’s com.
mentary and Aitareya Brahmana. It is may be gathered
from the above facts that the natural flow of Soma
Juice is from the alimentary canal towards the hears
via Maitravaruna vessels (in the abdomen) and Aditya
vessel, (Vide “Tait. Sam. 6-5-6); thence from the heart
to Asvina vessels in the lungs and back and on to
Agrayana or Aorta. Moreover Ida cereruony is made
for purifying Soma Juice which Indra did not relish
{Tait. Sam. 6-5-11), as the flow was not pure and so
had to be purified in the lungs. This consistently
tallies with the theory of the Yajur Veda that Syena
tasted the Juice in its bill (ie. used the arterial blood)
daring its journey, and Agnoi (oxygen) purified it in the
Jupgs. Thus Soma comes from the mouth to the
alimentary canal and thence to abdomen and then ig
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mysteriously led to the heart by Agni (Rig 3-27.7).
Vide also Tait. Sam. 6-2.11 and 6-3-2 and Aitareya
Brahmana.

It is stated that Soma Juice in the same chamasa
or vessel is offered to the Gods in succession, thus
showing that the flow of the juice in all the vessels
dedicated to the Gods refers to the flow of the same
luice, though there may be different gods relating to
the various vessels, for whom the juice is severally
offered and this 1s called Sesha Baksha by Sayana and
in Aitaraya Brahmana.

Maitravaruna vessel i3 described ags resembling the
teats of a goat as if to milch the two worlds of heaven
and earth or the chest and abdomen. (Vide Apasthamba
Srouta Sustra and Taitariya Samhita 5-1-6). The stick
held by Maitravaruna which is given to the priest by
the s?.criﬁcev: after Diksha ceremony, refers in the
esoteric sense to the spinal cord which supports the
trunk of the body in the back or vertebral column'
This vessel infiuences the Prana and Apana portion of
the body and is considered as leading Soma Jaice to
the trunk of the body (Tai. Sam. 6-4-3. 6-2-9) and Rig.
10-30-1 and 2.41-5. Here the juice from the alimentary
canal goes through the abdomen to the heart.

The fifth vessel is called Dronakalaca or heart, as
explained in Chapter VI. The text says that Drona-
kalaca 1s placed below the left lung and it has Dasa-
pavitra as a filter for recieving the soma juice. Adhvarya
priest joins Dronakalaca with the middle regions or the
Adhavaniya and Pootabrith vessels in the Itl)mgs- It is
called Pgakagamana for it contains the purified juice
of Soma in the Poota brith vessel, So it is stated that
Drona contains food. (Tai. Sam. 5-4-11) It is also
considered healthy to the body. (Rig. 8-48.4.) The other
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vessel is called Adhavaniya, for Soma juice dows rapidly
trom Dronakalaca into the vessel. Dronakalaca is called
the stomach of Vishnu or his abode and he is considered
as seated in the heart. Rig. 9-34-2. While commenting
on the hymn Rig. 9-1-1 of Sukla Yajus 2-6-25 Mahidhara
explains that Soma juice flows to Dronakalacs in the
end. Vide 9.65-20. Syena bird is stated to fly towards
Drona vessel (Rig. 9-67-14, 9.108-16) and (9-25-2) in
the sacrificer’s house created by the gods. So if
Dronakalaca becomes broken, Vaishnavi bhymns should
be recited vide Tai. Sam. 7-5-5.

The mantra Rig. 9-10-16 means ‘‘enter the heart
the Sowa store of ‘Indra, as rivers enter the sea after
flowing through Vayu and maitravaruna.” In Aitareya
Brahmana it is stated that Agni led Soma 1nto the heart,
the abode of Vishnu freeing it from the molestation of
Rakshasas between the alimentary canal and Havirdhana,
mysteriously within the body- Vide Rik. 3-27-7. So
the guest ceremony of Soma is said to last till Soma
reappears iu the lungs after its passage through the
vessels of the dual gods and the Aditya Vessels. Tait.
Sam. 6-5-6, and then 1la or oxygen of the air is given
to Indra and maruts. Vide Tai. Sam. 6-4.9. And this
is the Ila or Agni brought by air from the sun for
purifying Soma juice in the lungs and it is symbolically
expressed that Agni joins Soma Rig 3-62-15. 4.25.1, and
that Indra tastes Soma in Agni (Rig 3.22-1.)

Grahagrahana or receipt of Soma in Somy vessels
is stated below.

(@) Vessels used before Dronakalacu-Upamecu
Auntaryama, Indravavu and Maitravaruna
(b) Vessels used for taking Son_m juige to and
from Dronakalaca-Asvina including Adha-
vaniya and pootabrit, Agrayana, Aditya-
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graha, Adityasthali, Pratinigrahyagraha

and Atigrahyagraha.

Asvinagraha is in the lungs. Tai. Sam. 6-4-9. Tt i 3
vessel of the dual gods. The Soma vessels of the dual
gods are Indravayu, Maitravaruna and Asvina vessels
The Asvina vessels refer to Adhavaniya and Pootabrié
together and Asvins are personified deities of the lungs.
They bear the bag of blood or heart between fhem. (Rig
4-45-3) Sayana compares them to horses bearing Soma,
Juice Rig 4-45-2. They distend with sun’s light or oxygen
(4-45-4) of the air and contain honey or pure Soma juice
(Rig 4-45.5.) “Food digested flow with your ’

fellies of your Car scatter sprays of nectar, agogg}: :Eﬁ
on”. (Rig 1-180-1.) They bring it as a liquid (Rig 1-181-1,

4-45-5, 10-24-6) their car does not deteriora
with oblations (Rig 7-67.1, 4-57-7), the
Dhisnyau as they oxadise or ignite the
the lungs (Rig 10-24-4, 4-45-5, 1-15.11,
a8 soon as they yoke their hor

impulses in the devotee as thoughtsselfea.iiezvi:;?}fg lpure
and heart. (Rig. 1-180-6, 7-67-1) But their ch upgts
bave no horses.  They convey a rich fiow of th ariots
and_are called Maruttama (1-181.4 & § gnd 1qay o
Asvina vessels are considered gg the second s} Z-Z)f.
Veitea. (Tai. Bra. 27-18). They are filled after 1k
pavamana stotra is recited op sung wh et
juice flows out of the beart for circulntion ine?he Sl?or:lm
Sarpana; when obstruz:

te by moving
Yy are called
Soma juice in
10-24-6), and

————

o
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CHAPTER XIV.

The midday Savana rites deal with the suppty of
juice from Agrayana vessel at the base of the heart to
the senses. These vessels are (1) Patnivat going to the
heart, (2) Ukthya to the hands, (3) Dhruva vessel to the
neck and (4) Shodaci to the trunk of the body and the
feet. Atigrahya vessels are small arteries amidst these
vessels, and have their supply from Dronakalaca. Prati-
nigrabya vessels (Tat. Sam. 3-2-10) are the valves in the
heart which prevent the flow of juice in the contrary
direction, and enable Soma to flow in one direction alone.
Dronakalaca overflown is Hariyojana vessel. The flow
of Soma juice from Adityasthali is called its Sampata in
Dronakalaca and from Dronakalaca to Agrayana is also
called its Sampata. To sum up, Hotruchamasa is in the
mouth, Indravayu in the alimentary canal, Maitravaruna
in the abdomen, Aditya vessels on the way to the heart
and Asvina in the lungs.

For midday Savana rites Soma juice is strained by
Unneta from Adhvaniya and from Pootabrith into a
vessel called Udanchana and these are added on to
Agrayana vessel which is used as the store for Soma
supply to Visvedevas. (Tat. Sam. 1.4-10, 6-4-11). Adha-
vaniya and Pootabrith vessels are referred to in Tait,
Sam. 3-2-2 as two seas, within which is the heart.
Dronakalaca. Adhavaniya and Pootabrith are called
three ponds of Soma Juice in Rik Samhita (vide Rig
7.99-7, 6-17-11, 8-7-10, 8-2-8, 9-54-2) for supply to Indra.
So within two seas is the heart, the abode of Vishnn
and he is described to be in the midst of the sea, Rig.
10-125-6 & 7 and as also being in Drona vessel, Rig
4-40-5, The vessels in the lungs are described as resemb.
ling day and night, on account of their arterial ang,
venous blood, Vide Rig 1-96.5, 3-55-11 & 15. Adbavy.
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niya is not seen as it flows in the midst of aircells, and
the other Pootabrith which containg pure Juice is seen
flowing to the heart and aorta. (Rig 5.47-9 to 5.) So the
Juice which flows to the hands is called pure, Vide
Rig. 1-3.4, 1-95-1_, a8 it comes from the Aor;;a. In
morning Savana rites, Soma, goes from the mouth go fhe
stomach and thence flows to the abdomen where it
transforms into blood i.e. Soma is digested there, R;

8-58 (69)-3 and flows from the navel to the heargr.;
(Rig 8-61-11) and this is briefly referred to in Tait.
Sam. 6-3-2 as going from teeth to the heart through the.
stomach. In the midday and thirg Savana rites Somag
Juice flows from the heart toc the senses and back to
the heart, and thus Soma nourishes the machine of ten
senses. Rig 6-44-24. Al the Soma vess)g together are
symbolically referred to as a Soma chariot driven
ou seven wheels (senses), moving of its own aceord,
influenced by five Pranas. g 2-40-8 & S77. Tt
i1s stated in  Puarva Mimamsgs tSabarabhasys)
3-2:99 to 35 that Soma Juice tasted by Inges
Rig 1-15-1, passes through Indr&vayu, Maitrovarona
and other vessels of dual gods and rveaches Asuﬁipg,
and Fatuivat. T

Patnivat vessel is supposed to be the abode of all
the deities wherein they all taste Soma Juice, Vide also
Parva Mircamsa 3-2.36.  Tiic is the vessel which tukes
Somu to the organ of the heart branching from Agrayana
or Acrta. Soma ig considersd to he the wile of Aora-
yava, the Prajapati, . and their daughter is Datpivat or
'th‘e artety  supplying  the blood to  the heart,
Vide Tm.t ‘S‘QLL'U; 6.5-8, 6-4.11 y+and  Neshta leads
Somg Juice'. to the organ of the heart; and this
fact ix exaggernted and described ag Prajapati marrying

Sli owe. daughter. So the story has onlv on allegorical.
ense. C g

\\.’ e ey

Sutras.
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The midday Scma vessels are above the third Savana
wessels in the sacrificial hall.

The Soma vessels connected with the heart direct
are called true ships Vide 9-73-1 & 1-182-6 Rig.

The third Savana rites deal with Soma vesseis ile.
Shodaci and Aditya vessels. So Soma Juice offered
for oblation in this rite consists of four drops, of which
one is taken from Agrayana or Aorta, the second and
third drops from Aditya vessels and the fourth from
Adhavaniya, i.e. the Soma Juice which flows in these
vessels 18 used in the rites.

After Ukthya branches from the aorta, Shodaci
flows to the trunk of the body and legs.

The Dhruva vessel is above the lungs and abdomen
i.e. i3 in the neck (Rig 6-7-1).

The heart is compared to a cow and is said to have
four milch teats ie. the four Soma vessels connected
with the heart, appearing like milch teats to the heart.
Vide Tait. Brah. 1~14-1-4 and Rig 10~85-3. As Soma
Juice 13 the blood of the body, no mortal can taste it
Rig 10-85-3. As the sacrifice relates to a living body,
the slightest discrepancy in the performance of even a
minube ritnalistic detail, say, in the pouring of melted
butter on the fire or in tHe proper placing of Vessels ete.
is sufficient fo spoil the whole sacrifice; and all the
vessels and fires of the sagrifieesshonld be cremated with
the saccificer’s body h;,,a-scﬂ_h\ey all denote the
living organs of t @ §s no use after
his death. So carefully as
sacred vessels b

Inside are
fall of blood ca
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Soma and Agni are stated to be awake all time in
the body, performing theiv functions (Rig 9-44-3.)
“Agni’s steed leads him from the left side of the body
upwards (Vide 3-6-1)" refers to the aorta passage. Soma
Juice is considered as nectar within the mortal body
Vide (6-44-24) and Aorta is the whitish tube of nectar.
Seven Sona rivers flow to Visve Devas for supplying them
with Sorna and Visve Devas are the lords cf the senses.

Marutvativa Vessels.

Agni drinks Soma with maruts to make the body
healthy. Indra with the help of maruts OVerpowers
Vritra and tastes Soma. Vide Tait. Sarohita 6-5-6,
Rig 5-60-8, 1-19-9. This vessel refers to the atrosphere
pressing everything within and outside the body. The
langs are pressed by the atmosphere on their inside
and this facilitates the action ot the museles and ribs,
and indirectly helpsthe purification of the Soma Juice.
Otherwise if glandular secretions arc disturbed by bad
weather, diseases set ip,

The bronchial tubes and aircells are described as &
tree in the ocean of lungs. (Rig 1-182-7) and Asvins
move tham hy their vigour. The windpips divides iteelf
like a tree of two branches, one for each lung (.e. repre-
sents tae two Havirdhana carts) and then ramifies inte
smallest hollow twigs and leaves called aircells. Here
the blood or Soma Juice breathes the alr in Nidi.

Food and air are
the body is nourished.
by Havirdhana carts an

two chief things for man by whick
The air is drawn into the body
d we have no need to buy or toil
for it; but for the food, we have to purchase and ‘store
1t in our bodies daily, and this ig represented as being
burchased by the mouth or Somakrayani as expressed in
Tait. Sam. 6-1-7 and so Soma, shoots are purchased,
Oma 15 deified and described as bringing these food
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iquid Juice and supplying them to all parts
g:uff}fea‘io?l;lg:d carrying away from them their waste
products Vide 9-86-44, 4—24?-10, 8:—1—5. 'l‘husf Somsa
Juice or blood is the great circulating market for It{l'le
formation of muscles, brain, skin and other organs,h :g
6-51-14, 6-53-3, and Panis are merchants who hold
away the articles from sale.

vt of the body is governed by two centres,
the b]?:i?);xfg the beart, and so man has two marketable
assets - the brain power and muscular power ; thebner:}:s
come from the brain, and the blood is circulated by the
heari to the muscles and organs after receiving the Somﬁ
Juice. These two actions are referred to as Rituyaja
and Grahagrahana of Soms Juice for offering htbahons
to gods in the fire of the he&:ct. The pr}%sts tooF are
different; the ordinary Soma priests are dl. er(j,n morx;
those of Rituyajab. Thus in simple lunguage QW?
physiology taught to laymen 1in :mczentv mme‘ih' 0
make them understand the working of the body wi ‘~de
To show that the body needs air and food; they t;m,e
the Havirdhana cavts (lungs) and Pra Uga ca;_ ?r
alimentary canal for bringing air and Soma respgcdilvey
into the body. They showed that air enters Hav(lir a.ng
a9 in a hollow tree held down with fpot upwards a,r;
with hollow twigs and leaves called Nida (aircells). | 0
show that the system becomes healthy or unhealthy
through the Soma, they represenied Devas and Asmrr]z;s
as conveying Soma shoots ou the Pra Uga cgfmt 3
how the formation of blood withir, they marufacture
; ma Juice by mixing together many substances, They
sk?owed how the extmc‘tion of Juoice takes plalce utl the
mouth by mastication in the teeth as pressed bty stones
lanks, how the Juice filtered tbrough the mouth
o p ‘owil as in a red tube from a funrel l_1ke the mouth
?pof;?)st;‘]e alimentary cana! ard is stored in the heart or
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Dronakalaca. They represented Soma as a bird flying
inside the sacrificer’s house prepared by the Devas,
that Soma shoots sent along the Pra Uga cart reaches
Havirdhana (lungs) on the 4th day to join the Agni
there brought from the sun by the air. They taught
that Soma is digested by the Pranas in the abdomen
and that it is molested by Rakshasas on the way between
Sadah and Havirdhana, that Agnileads it mysteriously
to the heart, when it flows through the dual gods and
Aditya vessels and enters the ocean of lungs by the

foodpath ; where soma meeting air is purified by Agni

andSuparna presents Indra with mectar in a whitish tube.

Agni leads Soma throngh divlne paths, partaking of
Soma along with the gods in their shodes. They taught
also how the Juice is distribused from the heart to all
the sense-organs or Dhishnyah presided by the Devas.
It 15 also stated that Vritra and others obstructed the
flow of Soma Juice. and Indra smote Vritra and released
the seven Soma rivers. Agni, Soma, heart and soma
vessels are all deified in the mantras and Soma is
described ag taking the form of a bird and meandering
n its journey through the Soma vessels of the deities
concerned along with Agni. They showed that the
heart, mind and mouth act both as priests and fires and
generate animal heat within, and they described Agni
as burping without fuel in the Soma for digesting it.
They stored ail the Soma vessels around the Drona
kalaca or beart nnq explained their use by means of the
mantras. They repressnted the heart as a leathern bag
containiug red Soma Juice within the two seas of the
Jungs. To give an idea about the circulation of Soma
Juice they represented the priests of the sense organs
(altars) as starting from the heart and returning thereto
at the end of the rite, The Akssa or God is within
the heart, and Sushumna subtle like the end of hair
divides the cerebrum into two hemispheres.
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CHAPTER XV.
Castra and Stofra.

A collection of Riks recited on an occasion is called
castra and the same when sung is called Stotra or
Sama chant. Castrani and Stotrani are made for
invoking Devas and for consecrating the Soma ]u:lzle.
When Ajya castra is recited, the Devas overpoyvgr A e
Rakshasas who resist the formation and the n(;: ] :)hw
of Soma Juice in vessels, by taking _then‘ sta.nd.m e
heart or Aparajita, which is not subject o any llseases.
Tait. Sam. 6-3-1. Adhvaryu has no function il iof:na
gets vigour by the chanting of Sama chants. er
Ajya castra is recited, Pra Uga castra begins.

i 1 is recl 1 idday Savapa
Nishkaivalya castra is recited m m ‘
ritesjflser SomBa is purified and r;e]achesl Agla_ya.ng.)enI;
’ e 1s Sy
is called honey or nectar and then alon y
Jci)x;:sidered to have brought Soma which Indra dr?ﬁs
with Rudras and maruts (Rig 3-32-3) and he kills
Dasyus then alone Rig. 4-28-3, 6-72-3 and sets free the
geven Soma rivers for the use of t_he Senses or Deyas
(Rig 4-19-8, 9-66 6. Soma Juice kills Rakshasas Vide
Tait- Sam 6-6-3, Rig 9-56-1.

Zach Savana rite bas its own Soma vessels, Rituya-
jahs lggrk.sq;xnx\aracamsa, Dhishnyah, Sastra, Stot;a,,
Pa.cl,l and Purodacz, They all relate t.o.the same series
of pbysiogical action in the Savana rites and teach
that there are plurality .of causes and enecbts. They are
done one after ancther in suceession. All‘ the organ.s n
the hody cooperate together for Soma going to heart as
pectar and they are all partners in the bus.n_)ess of
life. When chawasa cups are held up and given to
Devas i.e. When the Soma Juice flows into the vessel,
it is termed Bhaksha, and Agnidbra says the ‘ve‘ssel is
filled and there it is cffered to the Devas. Rig 3-32~15



106

The subsequent process is callod X aracamsa, tc represent
the still flow of Soma- Juice in the capillaries. These

Processes are meant for satisfaction of the seven Rishis
or senses, Tait. Sam. 3-2.5 i.e. the organs become
supplied with vigour through

the rich flow of Soma
Juice. Soma cups are filled twice in morning Savana
rites, twice in midday rites and once in the third Savana,.

There is also a naracamsa rite following each Bheksha.
The five senses, lungs and heart are called Dhishnyah.
They are also considered gg fires, as they assimilate he
substances after oxidation. Adhvaryn has no voice in
Dhishnyah, as the flow of the Juice it due to blood pres-
sure rather than to the muscular tissue of the arteries.
It is the work of Udgatharah to sing Sama chants for
restoring the equilibrium of ghe functions of the parts
of the hody. Dhishnysh are thus stations in the blood
circulution. The circulation of the Juice froe: the heart
to the organs and back to thoe starting point is called
pavamana sarpans., So al] +he departed return to God
in the heart or to the First  cause. To pe clearer
Soma  vesseis filled are called chama sah; and they
may be considered as Soina rivers supplying the organs.
The regulation of this supply throngh the mnerves to
the vessels ang organs are called Rituyajahs in Ritu
vessels, and o chansasy vessels are placed in Ritu vessels.
The rapid fiow In the vessely is called Bhaksha, and
the tlow in ghe capillavies ox minor distribution channels
15 called Naracamsa, Dhishnyah or sense organs (Tait.
Sam. (-3-11) may be considered ag stations to which the
main circulation-(:hanneis; are taken from Soma rivers,

the heart being the bumping station for receiving the
the supply, for sending it and {or receiving it back Rig
10—1'25-4-, 4-18-7, 9-66-6.

The

. Juice in the vesgels flow in cne way, and any
resis

ance to it is considered ng the work of the Raksha-
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i * lains their obstruction work,
s e 'fts(i'ggrrl:ga&zgzr?fhe Devas que_ated the ‘ Rak-
e o the south side (of the sacrificial hall) in the
e o Savana rites; then after Brahmanacchamsi
mornlnglndm defeated them in the centre. There
casm}ia’ aka by reciting the Indraguoi castra defeated tk'Exln
'Acchavnorth and Agni defeated them in the east.D e
et defe%;.t.ed eastwards, went west, when the evas
Asuras d posted mind and senses in the wesl;, or waking
B a\r;idg LAitareya Brahmana 2-7-1. The various
sl:,ate._ s the Rakshasas took, refer to their obstruch_on
Sow:l(;im;reparation of and to the richdﬂow otf ?ﬁx:ls;(iuqlecse
art and on to y §enses.
fror he 1?%Zﬁe%:;t%?3-}ﬁ& The Devas and Asuras
(Dhushoy ery beginning of creation churn the ocean
o theJu‘g(:ey and Asuras are defeated Wblle.obstructmg
olfl S(]))rﬁzas ir; 'their constructive Work and m} tge_tsnof
:h: Devas succeed withdthe. h};e]pﬂgfv V;?hgl«é,(\(it _1;30‘.)Slf;0m
! | A goes '
bhe hlfart’t lfé t}g):rzeaxllnses r;i Devas and l'x(-w_n(:g \Qo;mﬂ‘ 1§
thl?ed izrgo to the Gods. (Tait. Saw. 1-8-4 hig. 10-114-3
2510—-125—-3 & 4, 4-42-7.)

Ritugrahas relate to the regulali:ic()in ongom;n.lT]‘é;;(S
i and organs of the ody- The ma
a thel vtesgeils ri[-‘l-")th gSukta and 2-36 & 37th _Su_kt;as c?f
the IE'I? eS‘amhita- Here oblations of Soma juice 'a}}xle
ﬂéfe 'e<li by: Hota and his assistants who are called Dhis a—
0 ntah and are called to duty by N£a1tmvarun
pya;; impulses from the spinal bulb. g;he_ I ranal:tgaréz
-~ by the coblations re

i form represented by b s xel

and Vy:li::ion of th% supply of Soma juice or keeping thﬁ
the r:}glerfeof in the Soma vessels, in the heart and in a
:)?::'is of the body, through the nerves concerned,

1 i ide Rig. 2-5.2
sts hold the seven reins (vid » ,
9 12.?)[.36&{;139&[6 called Chamasadbvaryavah. Hota regu.
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lates the supply in the mouth, Pota of
‘maruts, Prasasta in maitravaruna vessel, Agni of supply
from the heart. (Rig. 2-36-4.) Aswins to the lungs, Neshta
tothe organ of the heart and Brahmang to the other Soma
‘vessels. In the Yajur Veda the term Dhishnayah refers
to the altars of sense organs, lungs and heart,  In Ritu
vessels are chamasa vessels placed to show that they are
governed in their supply by the nerves concerned, If
one enquires what the symbolic vessels, fires, mango-
leaves, grass, and ghee etc. represent in Grihya cere-
monies, he will find the necessity of investigating the

principles of sacrifice and adopt the interpretations given
here abount the Sowa vessels of the sacrifice.

tke supply to the

Gavamcharah refers to Soma circulation, Gavamla-
bha referred to in 5-30-10, 9-72.1, 1-151-5, of Rik
Samhita means the winning of Soma or fqll flow of
Soma juice in the vessels. The sorta too 13 spoken of
as full of Soma juice in 9-74-8 of Rik Samhita,

Cireulation of Soma Jnjce ig very well described
briefly in Rik Samhita X-125 Sukta, which is expressed
by Ambhrani or the deity of the Soma Juice seated in
the heart. Ambhrans means a pot, i.e. the Dronakalaca.
Hence the word Ambhrani. She states, “‘She (the heart)

is moving with Vasus, Rudras. Adityas, Visvedevas, and

facilitates thereby the actions of Muitravaruna, Indragni

and Asvins; thus she causes the preparation of Soma
Jnice and Sapports Tvashta, Pusha and 3haga ; she
gives Soma Jnice to the sacrificer for his sacrifice, she
joins the sacrificial Jujce of the two worlds (chest and
abdomen) in the heart, by the beats of which the Devas
conduet the working of the senses and other organs in
the body. She supplies Soma to all the sense organs
and makes them perform thejr functions, and she defe-
nitely says that she gives intellect to man and makes
him powerful. She controls the manifestation of the
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i f mind (Rudra) on the heart, gives vigour to
fg:,l:iz;)vading the three worlds of the body, her creator
is seated in the midst of the ocean of lungs (g;e. the heart)
and in the milky ocean of the Universe etc.

The names of Soma vessels is described in the Pra
Uga f;lstms and in Taitariya Samhita 1-1-4 ‘and in the
ninth Mandala of the Rik Samhita. The mention of
Indra’s help to Soma in 4-28 Sukta of Rik Samhita
clearly indicates that it resulted in the removal of
obstruction to the flow of Soma Juice in the body of
man.

In a metaphorical sense every qﬁering made to God
mentally may also mean soma oblation. The passage of
Soma Juice within the body was taken advantage of to
teach the various Kosas or sheaths of the body related
in Taitariya Upanishad and to indicate the Devayana
path after death-

Thus Soma refers to food stuffs tcaken through tlﬁv
mouth into the stomach (Rig 10-76-7, 5-51-7 & 8-1;19,
passed on into the abdomen and absorbed in the diges-
tive organs (maitravarunagraha) _and transformed as.
blood, and purified before entering the heart, and no
mortal can faste it, Tbepce 1t 18 cxrculated' to all the
organs of the body (Dhisnyah). The morning  savana
rites deal with food st'uffs swallowed, _dxgestedv and

heorbed as blood and purified and entered into bb‘e neart,
%ﬁaksha, Sarpana and Naracamsa representing the
ious processes. The term naracamsa refers to chemical
vart in the capillaries. Adhavaniya represents the
he&,'ble Qlow of blood from the heart into the lungs, and
forcl brith represents the arterial blood in the tube which
Poomt the aorta at the base of the beart. Patnivat
ﬂ()fwi t(()) the coronary artery from the aorta to .the% hear_t.
Eberluva represents the spinal bulb. Hariyojana is.
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arterial blood. Agrayana is Aorts,
t0 in 8-69 Sukta of Rik Samhita,
rites deal with flow of Soma Juice to
legs from the aorta, and with venous bl
the heart from the internal viscera,

Shodaci is referred
The third Savana
the abdomen and
ood which reaches

PART IV—CHAPIER XVI.

Agni (Fire of Ilife.)

Agni is brought through air to the 1
dhana) as a messenger of Sun,
Soma vessels till death and he 18 always i
body with Soma, Rig 5-44-15 i.e. he coere: v;?.é{: éz:);;e
is with Soma and goes away with Soma, Agni too is;
described as himself doing the sacrifice to the gods (Rig
1-14-1); he is in the sacrifice and tastes Soma along with
Devas in the vessels dedicated to them. Indra tastes
the Soma Juice in Agni. A question arises how could
Agni qtfer Soma oblations to gods, after they are burnt
away in the fire. He leads Soma through Divipe paths.
He takes Soma to the heart mysteriously on its being
molested by the Rakshasas between the abdomen and
the lungs on the fourth day. (Rig 3-27-7.) 8o Agni is
not the ordinary fire. To investigate iato this matter,
let us se¢ how the 1 & 2 Prasnas of the fourth Kanda
of Tait. Samhita state about Agri. There it is described

t ungs (Havir
He is algp kept with

Agni carries So o uice and gives t.h%m
ries Soma oblations to th. s for
thesake of man (Rig 1-45.8, 8 to the Deva

) The fire or animal heat is.

\,’_l:é
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geperated in the body after digestion of Soma (Rig.
8-69-3), and Devas taste Soma through the path of
sacrifice. All these functions point only to the Agni
who is generated after supply of Soma Juice to the parts
of the body (Rig 1-23-20, 3-62-15). Thus Agni is
generated through oxidation along with Soma. 1t refers
to the chemical heaf, produced during oxidation in the
tissues of the body. Oxidation takes place in the mids$
of Soma waters without any fuel and goes on without
light being given out. Hence the description in the
Yajur Veda is correct. So the description that Agni is
Eept on the skin and on the lotus leaf has to be consi-
dered according to the symbolic sense of the Tantric
rites. The skin refers to the chest skin, and lotus refers
to the heart, and the expression Heaven and Earth refers
to chest and abdomen. The term lotus in the above
sense also occurs in Rig 8-61-11, 6-16-30 ete. The fire
is kept according to the hymn 1-96-5 of the Rik Sam-
hita. in a red tube in the form of a sling hanging round
the neck i.e- in Sikyapaca or alimentary canal within
the body. Agni (Ukbagni) has to be kept above the
navel. Bisides, the sketch of the Syena sacrifice and

the mantras relate to the alimentary canal which is buil$

in the form of a sacrificial altar. In Mahabharata,
Anucasana Parva 43-18, heart is described as g lotus in
the pond of lungs with fire burning in it without
fuel. In Rik Samhita toe Agni is described as burnin

without any fuel in Soma waters (Rig 2-35-4,) The
path of Agni for Soma is unobstrugted by Rakhasas, so
be is praised as facilitating the duties of all the Ritwiks,
(Rig 10-91-10.) Agni sweetens and purifies the Soma
Juice in the lungs Rig 1-13-2, i.e. turns the venous into
arterial blood. The Devas kindled'Agni who nourished
thers, (Rig 1-96-1) and he knew their abodes, (Rig-1-72.7)
and he is addressed as Vanaspati or Agni in hv_mg matter
Rig. 1-13-11) giving vigour. The fire is burning oft wet
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food in the whole body bit by bit, and the circulation of
Soma juice distributes the heat. Oxidation generates
heat and gives man the power to move, and Agni grows
in Dhishnyah or sense organs (Rig 4-3-6) and makes
man healthy (Tait. Sam, 5-6.60, Rig 1-13.12.) Agni
Shomiya rite is performed to celebrate the killing of
Vritra in the abdomen (Vide Tait. Sam. 1-6-11 & 6-1-11.)
So digestive action creates fire or chemical heat or
oxidation of the raw materials’ of the Soma juice supplied
to Dhishnyah i.e. he who wants to do Somsg, sacrifice
must keep Ukhagi (Vide Tait. Sam. 1-8-21.) Devas
created Agni for killing the Rakshasas i.e. for removing
the resistance to the flaw of the jnice (Rig 6-16-48 and
4-4-1.) the generation of heatin the sense organs is
called Ahavaniya which is generated on ghe supply of
Soma juice to the orgaps from the heart. ie. it is
considered as generated by Agni from the heqrt (Rig.
1-12-6 & 1-15-12). Just as Agni generates heat and
gives man power, s0 also the Irner Light in the heart
becomes a mysterions invisible fores when contemplated
and realisad, (vide Big 5-3-53 Rig. 1-13-5 1-18-7) and
felps man in all his actions. It is he who is ever and
anon within the heart, protects rman in the sacrifice
of life which is accepted by the Gods. (Rig. 1-1-4.)

So the commencement of Rik Samhita teaches the
conception of the All pervading Being as remarked already.

As these ideas conld not be expleined all at one time to
an ordinary mind,

they are found secattered in many
Suktas in various ways. Hence there are many Suktas
for Indra and Agni seen by the Rishis in the various
mandalas and these ideas have been fished out and here
stringed together for a better
subject.

Agni is addressed as

. giving rise to three activities
1n the body i.e. (1) in Pa

vodaca (respiration) (2) in Soma

understanding of the

"
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all over the body and (J) in ghee ‘(mental oblation cr
vibrations.) Vide Rig. 1-140-2 and Tait. Ara. 3-1-1.

¢. Where the term ‘“‘ghee” applies to mental vibrations

leading to feelings and thoughts. Agni has three puvibras.
Prana, Apana acd Vyana, and Agni is called Ila, Mahi
and Saraswati.

In Tait. Sam, 5-2-5 it 18 stated that six bulls plough
the alimentary canal for puarposes:of digestion i.e. it
relates to the secretion of glands for the digestion of
food stuffs all over the alimentary canal and this ig
considered also as the function of Pusha. (Vide Rig. 2-40
Sukta & 1-23-10)

In Sakla Yajus Samhita 18.52 it is stated that
Suparna, deity of the liver killed the Rakshasas with his
wings; the three lobes of the liver are described as being
dark-red in colour (vide Tait. Sam. 5.2-4); and the con-
traction of the muscular coat of the stomach first of one
part and then of another, is considered us the movement
of Vishnu. (Tait. Sam. 4-2-1.) The stomach is called
‘curd vessel’ referring to the acidity of the materials
therein. The term lokamprina. ar the vesspl which fillg
ap the space fally without leaving any cavity, refers to
the swall intestines of the body. All the digestive
aorgans are stated in Tai. Bra.b;nana.‘Z—(S—él_—'B. “Through
ch grace of Varuna the liver glves rise _to bile, the small
and large intestines prepare goqd Juice ll‘ke cows, as also
the spleen all do their respectlve' funct_lons in the body
naturally.”  The vessel of small intestines is also des-

ribed as thrown into coils in the abdomen round the
¢ vel (Tai, Sam. 4-2-4) and food is cooked there (vide
g:tapat‘.ha Brahmana 7:3-3-1,) ‘and the term Ukt}g
iopifies boiler. In Taitariya Samhita 4-2.5 & Blk
silogr1101.5 reference i3 made to Soma waters emptying
themselves round the navel.

8
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Marjaliya five is'the chemical heat generated in the
large intestines and the vessel 1s used for cleaning the
impurities (i.e. toxins in the blood). All dance after
Qowa is assimilated and formed as food and call it
swast.  Vide Tait. Sam. 7-5-10 & Aitareya Aranyaka 5.)
The sweebt Juice flows into the heart after Jeaving the
pavel (Rig 8-61.11.) After the full formation of Juice is
the worship of Syena made.

Indra is the deity called Sutrama, as the capillaries
are 2 net work of thread-like vessels through which
the Juice (blood) is supplied to the organs, and he
cooke sweet food there and so is called Naracamsa. (Vide
Tait. Sam. 1-8-21.) Soma tube (Somagraba) and Sura.
grahz (lymphatics) are described as passing through the
hole in the diaphragm which is called food path, in
opposite directions through which Syena took_the Juice
to the heart. (Vide Rig 5-47-3.) These two circulations
are referred to as two paths in Rig 10.88-15. The
capillary action is referred to in 5ch & 6th Riks of 14th
Sukta of 9th Mandala of Rik Samhita, and the sacrifice
is called Sutramni in Taitariya Samhbita. In this rite
maitravaruna calls to duty Adhvaryu and praises Indra
and the three deities Ila in the lungs, Sarasvati in the
brain, and mahi in the abdomen. Prana and Apana
vegulate the blood and lymph in the body.

Ukhagni (or chemical heat) rite is after supply of
Sowma Juice. (Vide Tait. Sam. 1-8-21,) After that 18
Soothramni (capillary action) and then the recetving ©
Soma in vessels. Pusha sopplies six secretions O
gands. (Rig 1-23-10.} * We drank Soma 1o see the
Divine Light and knew the pods.” (Vide Rig 5-48-35
3-39-7, 6-9-3.)

Adhvaryu and bis assistant play th

from the aorta to the heart. Unneta,
10 the blood vessels. Neshta and Unne
motor and spinal nerves regulating the supp'y of blood
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CHAPTER XWVII
Real functions of Ritwiis.

_ Thus the parts played by the priests repr -
dlfferent”fuuctions of the gseveral pm%ts of‘g tﬁ?lgzzm
Al sacrifice is meant for facilitating the eonst‘.ructi\?;
work of the Devas. Hota recites all the Rik Mantné
and does the fanctions of the mounth Sabrahman (ré
18 hongue‘who first enters and annonaces the s&criﬁie
that begins. Brahma thea tarns the mind to the
act and judges the performances in silence, ie. in a
quiescent mwind are senses controlled (Rig 2-5.3)
Maitravaruna comes when the action of the symp'a;
thetic system is concerned and vegulates the Soma
course. (Rig 4-30-2, $-69-2, 10-30-1.) His vessels look
ke milch teats of a goat, (Tait. Sam 5-1-6,) the chest
and abdomen vepresenting the teats thereof. Tha
cows of Maitravarana milch swast blood or keep the
toue of the blood vessels in the three worlds of the body
deflvmg nopulses from the brain,  Vide Rig 1-15-5
3-69-1 & 2, 5.62-3 and inspire the sacrifice for man’y
happiness. (Rig 1.2-4.) Maitravaruns separates Lthé
digested matter from the undigested ones. (Rig 1-139-3))
The stick in his hand which he receives from the sanr;,
’ﬁcet,.represgms the spinal cord. Maitravaruna 1'e1111!a£eg
the cnrcplatxon of Soma, the generation and distrfbut‘,io;\
of heat in the body (Rig 6-49-2, 7-60-12) and he indnce
all veflex actions.  Agnidbra comes whera the actions 6:
the heart are in play, and the beats of the heavt ar
regulated so as to influence the wind. (14it. Sam. 6.3:16;
¢ pavk seldae
and glandular movements of the body a,n[d Lel();t;:eu;:rl:?
(Rig 2-5-t;). Neshta (moter nerve) leads the Somn Julio:

supplies Soma,
b3 represent the
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Gravastut recites mantras of the ninth mandala relating
to the circulation of Sowa Juice to represent the long
-duration taken for digestion of Sowa in the body. Pota
(spinal nerve) leads Soma from the alimentary canal.
(Rig. 1-15.2 & 2-5-2.) The nerves hold the seven reins
of snpply to the senses (Rig 2-5-2). Udgata and his
essistants come to sing Sama chants for restoring the
equilibrinm of the functions of the various parts and to
induce a calm atmosphere all yound. The sacrifice has
“ton priests”’, (Tait. Brahmana 2-2-1.6) miné and senses
are the priests of the sacrifice. The tertn Rita refers to
the Eternal Liaw.

Larynx or Prenkha.

Tn mahavrata rite, to tempt Asuras and make thew
go sway Nishkaivalya castra is praised- In Aitareys
Avanyvaka 1-2-3 it is stated that there are two planks o
vocal cords which 1tove only in one way; their vibra
tion is caused by a blast of air driven between then
from the longs. . It is cze span above the heurt. Hot
w#lone in his scat (woeuth) utters sounds and all the
damsels sing thelr tunes. (Vide Tait San hita 7-5.2 & 0.
By the action of muscles {Adhvaryu action) whicl
slacken the vocal cords, the tension of the vocal cords i
varied, and different notes are produced. The deit
Sarasvati controls the flow of voice in the organ. (Ri
G-61-7.) Here Adricharina refers to tongue, Dundubk

to mouth, datrani to teeth, Pani is tongue, and vardhn
15 leather strap or mouth.

Pany x
CHAPTER XVIII.
Mind senses and heart.

By pranayama man prolongs life. During pran
»yama process When Prana and Apana come in contach.
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the resultant is Vyana which reg‘ulates the r.egula,rif.y,
of the beats of the heart. Through' small arteries which,
are conneeted with the medgll>n {Dhruva) f’b‘? bea:bmgs of
the heart may be regulated 1.e. through nervous irapulses.
passing down the vagus nerve Afrom the spinal bulb,
the muscular fibres coanected with the heart _may .bev
controlled. Through the control of Tthe mamf?sc%}mn
of feelings expressed on the heart in Vyana, the feellngs
of mind may be controlled. Thns in Pranayama mind.
may be controlled- and involuntary muscles turned into,
voluatary ounes. FHeart 18 consx@ered ag & Inetre f().t
ganging heulsh and feelings of mind through the d.lstgh
bance or otherwise of heart bea.tsg'a.nd brain is cqnmdgmd
a magnet of the human machine which brings 1zto
action the inner 1mind, on the ordinary one becoming
quiescent and tranguil. This 1e ?a}ler] intuition. Jggt
s & machine i set right by working on the magnel ia
times of accident, so mind if kept calw and sm\qd-stﬂll
jike a magoet, will help man in taking corvect lines of

action asd original lines of thonght al times of 101'181.8.
Man’s mind should be diverted _&lways t,_owards. God mn
jeigure hours by the contemplation of His Ommpresepce
in calm mind (Rig 1.22.20) sc as to prevent idle
shonghts from distarbing the brain at any time whatever.
Man possesses 2 dual natore, Daivi gnd Asgn.
(Vide Tait. Sam. 3-3-7) So also Rudra, denty of mind
has «+ calin appearance (Do. 4-5-1) and a ﬁe_rc‘e form (Dp,
5-7-3.) In the conflict bebweeq the Daivi apd Asurie
aabire Hes kaowledge, peace of wind aud happiness.

Patni is leelings affecting the heart; pa.tqi i_s the
sonpection  between heart a;n‘d 1.nlnd, npd thl.‘% 1sAthe
speaning of the term “Patni” in Patnisamyaja r‘ltes.
‘Through quickened heaxt beats, the ewmotions of the
mind may be known and so 'vavgshh‘m is c(?I}Slderedzus the
deity of the emotions (Vide Tait. Sam. 6-3-1) or pacu.
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The heart moves of itgelf snd moves ail the geds aupply-
ing Soma to the cerse organs and supports thems (Vide
Rig 10-125-1 & 2) Heart is the cacrificial post to which
feelings are tied and slanghtered. (Vide Tait Aranyaka
6-64.) Heart is Voira, being invulnerable and uraffected
by disenses and thiz war given to Indra as a weapon by
the deity Tvashta (Rig 1-61-6). Rig 10-53-9 refers to
Tvashta cr heart who bears the blood vessels arising
from or cntering into the heart. e is called Visva-
ropa throngh the quickened heart beats. Thvashta's
gon Visvarups had three heads with which he drapk
difforent flnids arterial and venous in the heart. (Rig
10-8-9.) Hence Tvashtz Visvarupa is invoked in Apri
hymns of Rik Samhits

Agharaeferved tc 1o Tait. Sam. 1-1-12, 2-5-11 ete.
refers to yotor impulses froin the brain crossing in the
gpinal bulb.  Through Aghara oblations Tndra get his
powers. (Vide Tait. Sare. 1-1-12.)  Aghara cllsticn is
miade diagonalls i five,

Al the nerves ot the senses spring frem the brain,
which controls the serses like the nave of a wheel.
(Vide Rig 2.5.3.)

Acts done in Vyana become rnore powerful, (Vide
Chapter T of Chandogya Upanishad.)

When mind becomes calm and stands still. con-
science gradually expresccs itself, helps the intellect i
taking correct lines af action, gives rise to intuitions
and fartlitates mernory. A catm brain s called Sichasrate
and it helps transforniation of thought power ton.

1f optic nerve s controlled by rvotating the eye
balls or by suceessive inhalation and exhalation. sleep
may be induced.

The altar of Dukshiragni is constracted in the
form of a semicirele to represent sushumipa, hearct and
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mind: Ida and Pingala nerves run on both sides of the
sushamna. The place of the saccificer 18 near Dakshi-
nagni or mind. Heart and brain are called two wheels
of the mind car (Vide Rig 10-85-10 & 16) of which
Vyana is the axle (Do 1% Rik.)

When mind and senses are exhausted, muscuolar
movements have to be resorted to give relief to the body
i.e. the centre controlling mind and senses is diff:rent
from the centre controifing the muscles.

Brain is enclosed in the skull and so is described
as a bowl held topsy turvy in Brih. Upd. 4-2-3 and is
termed as Upabrith in sacrificial rites (Vide Satapath
Brahmana 11-3-8-3.) It is called a*hillock in Aitareya
Aranyaka 2-18-, where the seven sense perceptions take
rise.

The senses are called the seven Rishis; the sense
perceptions are called oblations (Rig 9-92-2.)

(Rig 10-114-3.) The guadrangular altar of the heart,
fresh and beautiful. expresses the feelings of the mind;
from it all gods bave their share; there, God and soul
have their abode.

(Tait. Sam, 1-2-13.) The lungs are attached to the
vertebral column, which is at the back of Vishnu who
resides in the heart. Ilespiration is controlled through
the neck (medulla); this Rik consecrates the lungs, with
which mind and senses are brought into action at the
timme of birth, through the cry of the ¢hild. Hence
sacrifice of life is said to begin with respiration. (Vide
Tait- Sam. 1-2-2 and Rig 5-81-1 & 10-101 Sakta.)
Head was joined with the lnngs at Medulla {Dadhichi)
for being initiated into the kanowledge of honey culture
(Rig 1-117-22)

The rites regarding the three strides of Vishnu
are performed at the end of each sacrifice, to leave



120

everything to the will of God through His contempla-
tion as an all pervading Being. Vide Tait. Sam. 1 5-5,
Rig 6-69 Sukta Rig 1-22.19.) Indra and Vishnu by
balancing the three Dhatus (Vide Tait. Sam. 2-4-11,
3-2-11) regulate the involuntary mmscles of the abdo-
men, heart and lungs, remove the ohstacles to the
digestion of food by improving the rich flow of Soma
Juice and the quality of the pulse (Vide Rig 6-69-8,
8-89 (100)-12, 6-49-13, 8-55-10, 1-164-36, 7-99-3,
4-58-11.  1-22 Sukta) thvongh his divine Force
or mystic power- (10-125 Sukta of Rik Samhits.) He
1s a [riend of the Hgo (Indra). Vide Tait. Sam. 6-6-7.
Man  should self introspect within himself in a calm
mind as did Vasistha in Rig 7-86 Sukta of Rik
Samhita, and ho'd communion with God. realizing
Him, for all men are hable to error through ignorance
or temptation and Devas regulate the whole Universe.
The human machine and all creation too is a wonder,
how wman thinks, enjoys, awakes. dreams ete. whence
and why he comes into this world, how he grows
and dies without taking anything with him are all
wonders to be known. The following ideas if fel
after self introspection will shed a softening inflnence
and practically deliver the mind from fear of death
at the time of departuve from this world and bring
mward peace and light, S.ffering is common to all
but the time of sufiering varies according to the
stages of life; one suffers in early life, another in
middle life and the third at the end of life. All men
are ot in God and so snfferings are felt. A wise
man feels that his body suilers and nos she Ilgo. This
body of flesh is not his: he is a spark of the Divine-
He is kesi (10-136 Sukta of Rik Samhita).  The whole

creation including the body of man is the creation of

Sun’s rays (Rig 1-161 Sakta) He came alone in this
world; then why he should feel for the loss of what he
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mistakenly considered as hi:} own and wha-l} he hg.s to
enjoy only till life time? His real property is the city of
his beart and that too bursts away on his death, The
Vedas becomwe a divine force to those who realise and
practise the trnths of the mantras. Pavamana sarpana
teaches that all go to the First canse (Tait Sa.n)’ 3-1-10)
after death, and man’s abode is really 1 God. Loye
is veally forgetting one’s self with mind absorbed in
God. We have drunk Soma, we have become immertal,
we have attained the Light and we have.known the
gods. (Rig 8-48-3, 3-39-7, i'i-§-5 ; Unlesg mind becomes
selfless with mental equilibriam there will be no peace
in the end or universal happiness. This is the real
Somapana aimed at in the Vedas.

: : : . oula.

Tvashta 1s praised as giving vigour to the Clr]mlla
sion of blood by contraction of the .healb, :m(d 1;6
cirenlation of Juice is terined as Juice pressed Dy
Vishnu in Rig 2-22-1.

CHAPTLER XIX,

(a) In Syenachiti, thg altar i1s built 1o .th:e forn(ll
of a Garnda bird with alimentary canal ththm ‘.3,[;
with wings to represent the liver lobes, 't heY }»\1c s
are laid reciting Yajur mantras regarding Ukhagm
(Tait. Sam. 4 1 & 2 Prasnas). The bird is descnbed in
:;-llaptezl's 26 to 28 of Anusasana Parva ()i:' M;ahabha?‘at‘a
as having soared high us Udana, controlling both‘ P(;;u?(:
and Apana (Ellephant rmd torh_ome) in iks claws ém ;a
on the tree of circulation of Somun Juics ;mi rj”eg
perched on 2 hatl iGuo'n.an‘m, or Medulla) «m(: kl.e
Prana and Apana, produciog \'\":ma.hy their conjiction
and used the arterial blood In its journey and hnall’y
flew across the ocean of lungs to the heu.r‘t or Indra’s
mansion with nectar in a whitish tube, The hymnos
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relating to Syena show the passage of Sowa within the
body of man, windiog like a bitd therein. This story
represents blood reaching the heart, weandering like a
bird through the blood vess:1s of the internal viscera
with animal heut.

(b) Ishfi or minor rite is donein Pragvamea for the
attainment of desired objects. Tantric rites are pet-
formed 1aveking Vasurndraditvas. If certain operations
cr rites ave actually gcne through, reciting mantras
relating to the functions of the connected organs, certain
results fcllow as a sequence of cause and effect. Attempts
are made to set a cause in motion by winimicking its
consequences, and the operator endeavours to control a
vatural force imitating its manifestations and vistble
effects. E. g Suktas relating to rain, Pra Ugacastras,
Sunessepa Sukta and maatras relating to the cure of
certain diseases conpled with wmieditation on the (- nj.
presence of the Supreme Self.

“Man is bound in life endowed with a body, mind
and facuities”.  He has to use thew for attaining
knowledge and happiness. He has to act like Indra,
killing Vritra (bad Bature) has to know the gods and
sttain Inner Tight and aim at inmoruality.

Recitation of suktas according to their significance
bates gradual concentration of mind by suggestion
or gaze in a determined raanner combined with contact-
passes; it develops a higher degree of vital force, to
exercise the dormant imental faculties. As a man
thinketh s0 is he, and success 13 merely a question

of right method.  The distinctive features of the gods
as related in the hymns of the Rik Samhita are noted
below to use the right method. ’

Vishnu—supports the
worlds 3

facih

at whose feet thers is a pereonial fouctain

Dharmas and the three
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ctnr, His three strides represent the iofluence
g§ gﬁa‘m}givine Will, He is: the friend of t‘he sonl,  He
is in the centre of all things. Ivn.dra with fthe help
of the deity of the heart, kills Vreitra. As _Soma or
vital force has to be sent from the beart to influence
the nerves concerned in the part of tbg body; ~—contact
passes and suggestion through firo will power cal!e_d
Shankha, Dhenu, chakra mudrag ebc. are madel,. a?co‘m,
ing to the signiﬁmnc? Gt‘ the hymns., (1-15 &u'kta,
2.26 & 37 Suktas unc X-125 Sukta.} In watters beyond
man’sicontrol (1.22-16 to 21) hymns are ~;':e’cﬂzeé _for His
rays t¢ prevade everywhere and kil .\*‘nt}ra L e, §Q
cb.&uge the environment, throug_h med;tataon of‘ ’:Hxs
owpipresence. These mudras relieve pain and suffering.

Visvedevas—Suktss rvelating to these «?extzg;_{crgatg
3 calm adiiosphere arcund and ave called Santt Buktas,
"I s special sepse the terns velaros to sens(;‘s also.
Agni-=(1) Fire of life. (2} Invex hgh\t 1‘n Ehg
heart. To induce vitality the five Pmn@ uznu‘rn{e:
are induced as per Apri hymne {1-18 Sukta'. Agn\
is invoked for wavifesting the presence of tihe (;)t fer
deities for developwent of mental faculyszeenz‘u(xr lor
burning the evil disposition in ot‘ners.év}é) agni or
oxygen invoked {or oxidation in the body.

Manyu—Will power with suggesticz  or projee-
tion of thought (Kig 10-53% & 84 Suktas) |

Pra Uga Castra—And Amlhrani Suktus ave recited
to invoke the gods, mn(centmtmg the mind on the
parts concerned. (1-2 & 3 Soktas.)

Ribkus—O¢ Sun's rays create the body of inan and
the material world.

Purusha—Removal of wandering ov \'mn}‘thc‘wghts
can be made by imagination of Vieat or meditation of
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His Omnipresence, gVide First 7 Suktas of first man-
dala, 10-90 Sukta and 6-47-18 of Rik Samhita.)

Vasu Rudra Adiyas—Devas of three vegionus.

Varuna—The Unknown or mysterious Nabure—
creates path for celastial bodiss. On Self introspection.
Varuna removes Varanapaca or defects, sins, tempta-
tions or miseries. Vide Rik Samhita Sunassepa Suktas
and 7-% Sukta. Vasishta rzalised Him as a ship 1n the
ocean, :

I)_ulrrz——;l) trinmphs, kills  eneniies As =oon
as heis born, he pervaded Heaven and Karth. Daivi
or Good naturs,  (2) God in the esoteric sense.

VPritre—Qbstacle or evil forces.

T '!7"‘ ERPRN1Y Is 1.

Pusha—For material growth, shows way for truth
or pmgress.

Savita—Creator-Gayafr: mantra.

Rudrta—-Cool and fierce ;. cures diseases. Makes
whole village prosperons through nian’s suggestion o
imaginaticn. Being fire be kilis passions, protects against
fever ot tolestation from enemies.

Trashia~—rgan of heart, Asvins give health,

1 —Tmparts tenth, light, vemoves darkuess,
thefb or hate, daughter of heavens, appears hafore the
Sun.

Sun—Door to apper regions, eanal to all, creates
colours, gives sight, takes away dizeases or darkness.
(Gives health and good path.

Rita— Lternal law. Woautra Varuna controls Prans
and Apana, makes man skilful, lends Soma, gives rain.

Sarasvatt—Gives intellect and Jight in Sahasrara
for projection of thought.

Ny
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Indragni, Indra Soma—{ior killing evil forces in the
.

Brihaspati—*for good words and concentration of

ind.

{c} Ribhavah are sun’s rays. Vide Yaska's Nirukts
(1-2-4 of Daivatakanda and are said to bave come
from divine paths. The deities build the body of
man, {Vide Rig 1.06-2) seb going the lungs brain
and beart, (Vide 1-161 Sukta of Rik Samhita,} They
fashioned uhe vases of gods (bodily argans), created
the sensus, put life even info a dead cavcass, and
turned one vessel into four fold i.e. muscles, hones.
blaod vessels aud nerves. They enabled the deities of
crgans to taste Soma Juice or get the supply of blood
from the heart. Iven soma came from Sun's rays.
Sun’s rays or Rishis warichis created the bodies of men
(Vide Taitareya Aranyaka 1-27.) Agui-gives energy £0
the senses from the Sun's rays. Rig 1-[4-4. Sun’s rays
are ¢ ferved to in 5-67 Sukta of Rig Samhita. Rig
1-24~15, 1-89-10, 1-161 Sukta.

sev——"
CHAPTER XX

{ Pacw Bifes Continued}

In these vites fire 18 chnrped first and then the
animal to be victimised is Lrowght and ued tn the sacri-
ficinl post near bhe novthern Soma aléar aftm then zigken
to the place of sirughter with five carried before it by
Agnidhra.  There it 18 gactificed unknown to pthers,

Ordinarily the sacrifice is begun by the Yajus mauteg
“we have cote bo the divine sacred place where the Devas
had performed the sacrifice before” ie. 1b vefers to the
sacrificer's house or the body of man. Then the Supreme
Self is contempluted as & guide to purge the wind of all
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thoughts of wy and wine. “With all inind and senyes
concentrated in God  “We give our thoughty to JH“
alone, for it is blissful to de s0,” and the sacrifice is beg: .
after mind turned thereto. The intention of the ;;a -Pﬁawn
ig stated to the effect that he may hecome the i{'ﬁ“, e
yritra and not of an animal, and no livig J& 1 eLI of
mentioned in the mantra. From this it may gbe F‘ltfna, 1;
that the killing of Vritra was actually done in rterre

phorical sense during the time of Rik Samhitg adm(l;t.a
animal Sacrifice was later on developed keeping tﬁn this
nal mantra. The executioners of the animal are ehOt]g¥-
nary men but divine ones who work With morba.xlm' o
human body. (Tal. Bra. 3.6-61.) The m .S t;m the
the rope thrice round the post. (Taj Sa.muls‘ be
The fact ot fire being taken by Agnidb'm bf;- -3-6)
animal to be sacrificed, shows that it is not or|e tt}:)e
tered in the ordinary way by a sword but killed i: leg 3
dhra five by the gods in & separate place unknown b
ordinary priests, and no mantras too are recited o ¥ tl}:e
occasion, proving the fact that there is no mortal l; e
lator qf the ammmal. It was already stated thas the l;mo-
Pacu 1s not found in the Rik Sambhita in the ordi:;:']?
sense of an animal victim to be staughtered. ;l‘he De ‘Fy
are the real priests of the sacrifice; and the vegselq ':&q
refer to organs of the body. So the Pacu quest‘;i‘o‘n h e
be understood by the Tantric rites of Yajur Vegd 138 10
light of the wantras recited on the oceasion % 1n the

In Tait. Sam. 6-2-6 it is state

animals are the senses. In Tait. ;ia;hya;k;?fﬁ:o. called
plained that heart is the sacrificial post to which Foolinan
are tied and slaughtered, and so the deity of Lth

viz. Vishnu is also the deity of the sacrifieial o
us examine the rites'regarding the sacriﬁ;:irql postt- '{‘;et
post is a branch of a living tree cut aftey A p(l_)s.‘. o
to Agnidhra (heart.) The object of the smcriﬁgcl:; 11: t,i;iiﬂ

feelings

127

tioned to be immortality Vide Rig 1-170-4. The post
is consecrated for attaining the supereme abode of
Vishpu, Vide Tait. Sam 1-3-6.  The branch 18 cut for
performing the sacrifice relating to Vishnu, and the
oblation too is made to Vishnu. The story goes that
the sacrificial post got its symbolical name by the gods
having gone therefrom to Heaven and that all who
knew the real meaning of the term go also to heaven.
S0 it is not an ordinary sacrificial post that is intended
in the ritual. 1t is also stated that the post had its
tapering point upwards and that the Devas while leaving
5t for Heaven. planted it topsy turvy with its buse
uppermost and the conical part downwards, so that man
may learn its symbolic meaning for attaining Heaven
like the Devas. TLhis description actually refers to the
heart of man implanted at the time of birth in the
fashion above described. Hence g 10-90-15 says that
the Devas bound mwan as a “‘Pacu” to a body at the time
of birth with senses and faculties endowed to him for
undergoing life in this world which is considered a sacri-
fice amidst the conflict of forces going on in the world.
It is stated in the Upanishads that this knot breaks away
ai the time of death in the case of Wise men who become
free from the bondage of life. 8o the sacrificial post
has to be known and then prepared (Rig 3-8-3 & 4).
While chopping the branch, the sword is asked not to
harm the body. It is also stated that the branch grows
during the sacrifice, removing ignorance and giving
besuty and that affects the three worlds of the body
when it is planted in the sacrifice {Vide Tait. Sam. 1-3-6)
and it Jeads to know the resplendent "Vishnu's abode.
(Rig 3-8 Sukta.) It shows the divine paths (Do 3-8.9)) It
;s stated in Aitareya Brahmana 6-3 that the cloths wound
round the post give life thereto. The divine maruts tie
the rope round 1t. The honey Lesmeared to the post by
the Sun is not an ordinary one. It is said to be divine.
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Taitariya Aranyaka 3-1.1 explaing the ghee as menta}
vibration. The post is meditated to give Light to the
sacrificer. Vide Tait.- Sam. 158, S5 the victimised
animal too is considered an oblation of the mind. (Vide.
Tait. Sam. 3-4-2); and by this rite Brihaspag; got his
wealth of knowledge, (Do 1.3-7) Besmemring of ghee to
the post is intended to fix it

firmly, Ag &motions of
mind express on the heart and  quicken itg beats, the
ghee besmeared redyces the Ireregularity of the beats
to its normal state.

The sacrifice is for removing Ah
the mind. The post 15 thrown

after the completion of the s
cremation after death of the sa.

ankara which distracts
AWay by the Devasg
acrifice, referring 1o s
rificer,
Agni is produced near the sacrificial post by chuyn.
Ing two pieces of wood and 18 then thrown Into Ahavy.
nya (cheical heat) and is asked not to hury anvthing,
Agni is considered ag killer of Vritra, Vide Rig ¢-16-34
and refors to Agnidhra whe Consumeg Dasyg, {Rig
4.28.3.) The chopping of the branch of the tree for
the post beging only after Agui ang Somu are hronght
to Agnidhra side, Vi Imamsg 5-1-97.  Ag the
fire cannot burp the body, it refers tq Agni of the heart,
to the deity of whigh the post iq dedicated whera
is produeed in Vyana through Pr;maya,nm by
junction of Prana anq Apana. Vide Cllandog\';
shad 1-3. This Agn i called th '
3-4 10, & 10-110-11.

de Purys, 1o

Agni
the con.
v Upani-
€ executioner ip Rig

PU-LLo 1t is the vyana fice that e the
Victim of emotion j . releases 1an from the bonds of

Yupa (Vide Rig 5-2.7) 14 iq this fire which controls ‘the

heart beats from being quickeneg by the emotions and
does not hurn the body withip,

(b) Apri hym
oceur In varjgyg mand
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i n be had according to the
Tantric one, n'%}?le?;t;é;areiztion of the Aitareya Br!a}:-
htera! ss(fﬁi? the s;rmbolica.l langua%e.d Th?[-ggnfi::trteb :eg

ana . in the body. I
;g the action of ﬁ:sepg:aa:i;nptocess il)] the lungs which
hymns relate Oidation the Soma Juice and turns it tllt_ltlc;
sweetens Ibydox The fitth Rik relates to Udana Wt;c
after]i;q: c?tile knowledge of irnn)é)r:g“ﬁyl-)od}?h:nz :;
1ves rt nas of the
%{iks relate ftot ;:fehtg,:ete bg ;:‘S‘ Prana and A;‘)arja fn;t_a
the'anmo‘} Ot 'fhe deities Ila, Bharati and balas‘ﬂ;
divine prlfi: S-i in the langs, brain and ahdome.u. :
relate to gn(, n, and Tvashta refers to the ongang
refars 1o Oxybtf,:r;;camsa. refers to chemical 1|ea§ in ft e
the'll;ea'it; The term ghrih"[n'is}lt;;L 1n11-183;;|§;gs rgl?z:
ilfaries. e terl aks, 3-1- 3
:gpthe mmﬂ.,ba:bstig;lt. g;a[tl}z:kﬁfbh hymn relates totthe
as men.c:il Wl’ rE}od after victimising thg lOWel: na uli'(;
renlieatmn}f nce no slaughter of an an;mal vxctztptes
of man. ‘(;3 ir;lthe mantras recited dl.mng‘ Pacu nm ".;
contemplate from the bondage of Varuna is the rgb:m
The freedoﬂéhe rites (Tait. Sam 1-3-11). And th?‘% nlita)
aim(jdgil;: too for the flow of Soma'émce \R\S)gé’ khuymn
rL na o . it. In ]

ﬁ,fd the removalfogf” ﬁ?gfiz?;eoft%ik Swmhita the post is
of the 8’ Sukta Oliving one i.e- as belonging to a living
referred to a»n_f: Sam 3-1-4 Aditi is reqnested to remove
bl?d}goné:gg‘&;l‘éventiﬂg the salvation of man.
the

the Devas kindled the fire and Pra&’ﬁ%
Then to Agharagni. (Vide lm.l S&nll)-o 2_5_11)
tarned it in! n is made in silence menth'l);i. ( The obla,
Aghara obla:tlol.ef(,,-s to some action of mind. b be taken
Thus Agha‘wé b , eruva or Prana and '?“a[?non inment
tions are MACE sznse as it is accompanied Z & 'f;hrou b
in theh(;rd::“l‘;"_fowmdge- (Vide Rig 1-170-4). 8
of light o

9
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Aghara alone Indra got his power to perform exploits.
(Vide. Tait. Sam. 1-1-12,) aqd this act is dedicated
to Vishnu; it refers to the motor impulses from the brain
crossing over 1n the spinal bulb to the other side. Vide
Rig 10-129-5; oblations are wade diagonally, it refers
to intuition frow the brain and so the use of this fire has
nothing to do with the killing of the animal.

{(d) when the diaphragm of the sacrificed animal is
being removed by the instrument. it shoald not be touch-
ed by the hands, and the maruts throw the instrument
forwards and backwards. And the instrument tog is
divine (Vide Tait. Sam. 6-3-9). 1n Tait. Sam 1-3-9 the
mstrument is addressed as Heaven and Rarth, and as
such no instrument for the removal of the diaphragnm
18 meant under the circumstances. As the maruts
operate on the instrument and as no injury is to he
caused 1n the removal, the rites, being Tantric and syui-
bolical, refer only to the marnts who contract or enlarge
the diaphragm by contracting and relaxing the uscu-
lar fibres connected therewith during inhalation and
exhalation. The term ‘Heaven and earth’ by which

the instrument is addressed relates to the muscles of
chest and abdomen affected during inhalation and exha

lation. Hence the victimised animal refers to that created
by Auvgirasas between Sadah and Havirdhana. (Vide
Tait. Suwm. 6.2.6), Moreover Agni is addressed to
take the vapa of the animal to the Devas (Tait. Sam
3-1-4) and this becomes meaningful only when Agni
refers to osidation in the lungs for the purification of
the Soma Juice for which ulone the Pacu rites ave
intepded, as a complement to Soma sacrifice. Otherwise
Agni cannot take the vapa to the vods, as he burns it to
ashes.  In these oblations Indra is addressed as slayer
of Vritra, and no slaughter of any animal is implied in
tnis rite, In Tait. Sam 6-3-11 it is stated * I sacritice

i3

‘ s created along with ghee (mental vibra
ﬁﬁﬁ? i[fv :he body of man.” The besmearin of ,'ghee to
the heart of the animal victim has only a symboh?
meaning. - ‘

The fact of the pacu rites being done in Pragva.r_nca
proves that they are tantric and have an inner metnimg:
Though Purodasa rites subsequent on each Pacu rite
is done, the tantric acts have nothing to do w1‘th Pacu.
Being a part of the Soma sacrifice, Pacu and Purodaca
should he done only in the m2in portion ‘of the hall like
the Soma sacrifice, and there is no Vedic aunthority oe
text to support their being cone in Pragvameca; and
neither the meaning of the mantvas relate to that portion
of the hall, nor the term Pragvamca has any mention in
the Rik Sambhita. 3o 1 has t> be inferved that it \_n:a,g
created to explain to the publiz about the varlous ritey
and divert their attention to higher things, swakening
their curiosity and faith.

acrifices are said 5o be performed by Devas in the
body,screa.ting Agni therein (Rig 10-88-1) (1-96 Sukta)
for their own delight in accordance Wlt.h natural laws
to remove the resistance to the formation and ﬂow. of
Soma Juice by means of diseases in the organs. _ Mind
and senses are considered as priests, and Pacq r}tes are
being done by Devas in the body of man and it is ac?ed
as if on a stage by the Ritwiks or priests for teaching
the principles of Soma sacn-ﬂce to thc? public. The
difference between Rik Samkita :md' Yajur Veda_. about
the Pacu rites has already b_een explained. Pacu rites are
connected with Tvashta (Y1de Tais. Sam; 6-3-7, 6-5-11)
and Tvashta has been explained to be the organ of t.he
heart. 1f all these ideas are taken together the sacrifi-
cial post refers only to the heert of man. Moreover f,h.';
various mantras used for various Pacus have no hearing



152

with the rites in their significance, and the fact of an
sapri hymwn being recited for each gotra of the sacrificer,
‘proves beyond doubt that the Pacu rites are only later
.developments. In Rig 10-130-8 the term ghee, circum.
ference of altar etc. relating to sacrifices have a special
“soeaning, as may be inferred from the question therein
raised. There are no passages to show on the other
#1and expressly that man alone sacrifices the animatl
victim nor that the sacrificer drinks the marrow or
.¢ats the Vapa, though he actually does so, in dramas
40 teach: the public the idea of the Vedas, Brahma
43 said to have transforrued himself into a horse
‘for offering himself to God in Asvamedha. The
Bacrifice -of Abhankara (Rudra) is said to have been
.done by Brahma in Manasa Yagna. So also did
Ruodea in sacrificing Daksha’s head. When the
Jhead did not fall om account of his longevity of life,
Rudra imagined the head of Daksha itself as a Pasu and
.offered it in an imaginary sacrifice to the Supreme self,
when Daksbha's head fell down, (Vide Bhagavata Purana
14-5-24.) Hence importance lies not in the nature of the
Pacu but in its consecration and imagination for various.
purposes. The principle of these rites is also adopted
sn Sradha rites of ancestors. Thke enemy contemplated
38 a Pacu, Vide Tait. Sam. 6-6-4. One glorious hymn is
.even now chanted by Brahmans before breaking fast
wcvery day as follows :—And of the sacrifice performed
by the master who has understood these truths, the
woul is the performer,. the heart the seat of sacrificial
$amb, contersplation fire, the period of sacrifice as long
ag life laste ;. what is eaten i3 sacrificed rices what is
drunk soma drink 3 and death is the bath, concluding
the ceremonv. While animals sacrificed can get Heaven
(Vide Tait. Sam. 1-3-10) with their ancestors, why
ghonld pot wan sacrifice himself in scrvice of God
throughout life, is the real teaching implied in the Vedas.
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CHAPTER XXIL

Purodaca rites.

Each Pacnu rite is followed by a Purodaca rite, (Vide
Tait. Sam. 6-5-11,) In this rite the havirdhana caxh
(lungs) has first to be consecrated, (Tait. Sam. 1-1-4)
The cart moves only on one side towards the East ox
the Sun and is addressed as cart of the Devas. No
mantras are recited for acts done during this rite, which
is purely Tantric or symbolical and so the real meaning
has to be read between the lines. The result of this rite
is according to the mantra recited (Rig 3-54-22) the
sweetening of the Soma Juice by Agni. He 11s brought
by air from the Sun. Soma is brought from the Prd
Uga cart to Havirdhana previous to this rite. -(Rigs
3.62.15 & 15.) After this rité Soma is drunk, (Rig-6-23-7).
If so a question arises mow ‘‘why is this rit> dope 1o
Pragvamca ? though it is connected with Soma ritew
1da ceremony is done in the later part of this rite. Thé
word Ida occurs in the Yajur Veda. In the Rik Samhita
it is termed Ila and refers to Agni and it i3 ordained
that this rite should be done at the guest or receptiom
ceremony of Soma ti.e. after Soma meebts Agni. In
5-4-9 of Tait. Sam. it is stated that Yda rite should be
donc after Soma is drunk from the vessels of the dual
gods. This means that the guest ceremony should be
done after Sowa Juice comes from the vessels of the
dusl gods i.e. Some meets Agpi then alons. As the
vesult of the Purodaca rite is the sweetening of the
Sorma Juice by Agni, it means also ‘that -Agni aftex
meeting Soma in Havirdhana. sweetens it by - thia
rite and that the Soma Juice becomes fit for the tasto
5f the Devas after this rite, as stated in Tait. Sam. 6-5-11.
Here it is also stated that Indra did not relish the Soma
and so did this Purodaca rite. So it is a part of Somn
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&icrifice.  As the Agm and Scma Juice are in Havir.
dhana, and as Havirdhane cavt has to pLe moved at the
cutset of the rite, it is plain that the sweetenipo of the
Soma duice hy Agni tokes place in Havirdhana after
Somuy comes from the ves:cels of the dual gods and meets
Agui in the Havirdhans for the guest or reception
caremony, whea the Purodaca site  takes place accord-
ing to the wiclh of Indrs who did not velish the Juice
otherwice end then Iodra partakes Tda  and Soma
bocomes purified, So itis ploin that the rites being done
1 Pragvamoa i o Jater developizent for teaching t1’:0 the
public,

Its betng doac in Pregvamcs is a mistake as proved
below from the significance of the expressions used
iz the rites. Aditi 1z the deity of the rite and on her
#kin ig the Purodues ficur kept. The barley flour is
vonsidercd as parts of Agni and are baked ouly by the
Sui it nos by any movtsl man, The tlour is asked tc
besoes fif for divine gction.  Here Aditi's skin refers
to the bodily skin, The curt of lungs is tooved and air is
«ddressed to distend the Jungs (Vide Tait. Samhita
3.1-4), end this s connidored as the raovement of Puro.
Ceca flour. The air is asked to separate cxygen “Let the
winds separate you” (Agai). The ficer is sprinkled with
divine waters called Pravas for Gilling Vritra.  Agni is
vsked to protect the Aour without heating the skin
on the outside. 'T'nc sunr purifies the flour and bakes it
too. The winnows are kept ¢cn the Pra Uga cart
(ulimentary canal) below i.e. the tungs arc considered as
Wionows oz the Pra Uga cart. Thrice the winnows
separate the chaff which are treated as Prana. Apansa
«nd Vyana and thus Purodaca becomes fit for divine
retion.  The two winnows drive off the chall towards
the.eqstcru direction, referring to the carbonic acid £a8,
which beloags to ths Rakshagas, out of the waste
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products of Soma Juice. Thus carbonic acid gas is
driven away towards the east 1e. to the nose (Vide
Rig 4-45-6). So the killing of Vritra by Prana waters,
the rendering of the Soma Juice into sweet by Agni
brought by air from the Sun, and the driving away of
the portions fit for Rakshasas throvgh the two win-
nows of the lungs to the east, all these ideas connected
together prove beyond doubt the process of respira’
tion in this rite, which is described in the 4, “5, 6'-
Anuvakas of the first Prasna of Tait, Samhita. The
vessels used in this Tantric process are called ten
weapons of sacrifice. (Tait Sawm. 1-6-8) and Indra
rartakes of Purodaca only with the maruts (Rig 3-52-7)
wnd then drinks Soma and it is he who not relishing
;he original Soma Juice, introduced the Purodaca rites.
“Tait. Sam. 6-5-11). The weapons of sacrifice are
\ddressed as having life, partaking in the divine action,’
:onscious of co-operation with the other weapons of
sacrifice. (Vide Tait. Sam. 1-1-5.) So it 1s clear that
Drishad is to he considered as diapbragm, supporting
Heaven and Earth (chest and abdomen); Krishnajina
s chest skin camya i¢ ribs and is considered as hoid-
ng the upper portion of the chest from falling down,
soorpa is lungs (winnows), Ulukhala is mouth, munsala
s tongue, Upala teeth, Kapala is tile pieces or aireells,
ind spya is heart. Through winnows are oblations
nade, and food is cffered to Devas, ie. through
‘espiration, blood is turned into food for Devas. Till
mfficient food is formed, air must be inhaled by the
iction of the ribs and diaphragm. 'The aircells resem-
)le a sponge-like cake which is baked frem Hour. After
yartaking of this cake by Indra and marats. the portion
it for Rakshasas is driven out from the lungs. Prepar-
ng Purodaca thonsand times refers to respivation made
housand times daily (Rig 8-78-1). The apex of the
1eart touches the wall of the chest and so Agnidhra ig
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supposed to cause inhalation, followed by exhalation and
then a pause occurs. Vayu is treated as a calf to the
cow of Ida. The whole process is like the moving of a
tortoise, (Vide Tait. Sam. 2-6-3.)

PART VI—CHAPTER XXII.

There 1s always the constrnctive and disruptive
counter parts of the world; both act and react an each
other and are called Devic and Asurie forces. Good and
bad exist from the very beginning and man is hedged in
by physical conditions and moreover he is a social
animal. So all suffer through action and reaction and
cannos find happiness easily. To attain it the principles
of Vedic sacrifice have been taught by our ancients.
Man is endowed with g body, mind and other faculties,
and unless he becomes wise in the use of these faculties
and finds a mental equilibrinm he cannot become happy-
Without committing any sin riches do not come and once
they are earned they make man unsympathetic. Many
think themselves as gods or superior beings and do not
realise their responsibilities. All suffer from want of
sober mindedness or through want of associations for
mutual co-operation and improvement or through want
of higher religious education. Imitation of others though
necessary at the outset, has to be regulated afterwards
in the light of experiences of life through sound judg-
ment.  Adversity is the first path to Truth and life of
phe spirit is wrought with human suffering. Wisdom
18 seldom gained without sufferings. Besides, trnth and
sentiment are mingled together in our customs and
religious practices and have to be distinguished or
understood after an analytical study of the Vedas on
which they are based. How our meaningless ceremo-
nies have arisen, and how prejudices and sentiment, not
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well balanced, rule our conduct in life should be
known after their examination in the light of Vedic
teachings.

In Rig 8—48—3 it is stated  We have tasted Soma
to become immortal, we have obtained the light, we
have known the gods.” Here according to the literal
sense the dripking of Soma asper present day sacrifice
is impossible for 1t is ordained thfmt no mortal can taste
it (Rig 10—85—3) nor is it possible to know the Devas.
Who is Vritra, who are the Devas. how does the tasting
of Soma Juice enable thesacrificer to attain Divine
Light—All these questions have been investigated.
The Tantras have to be interpreted in accordance with
the mantras of the Rik Samhita and have to be explain-
ed s0 as to reconcile the conflict of ideas about the nature
of Soma Juice and gods between the Mantras of the Rik
Bamhita and the formulas of the Yajur Veda. Tke
gaining of Soma is the result of the slaying of Vritra
after the removal of the obstruction to the tlow of Soma
Juice. lndra after slaying Vritra distributed Soma to
the gods. Soma and Indra slew Vritra and set free the
the seven rivers (or senses). Vritra is said to be in
blood vessels encorpassing the waters. Indra received
the nectar of Soma from Syena ina & whitish tube (or
aorta;. Soma supports the Machine of ten senses.
Hach sacrificer is consideved as killing Vritra like Indra
with the assistance of the deity in the temple of the
heart. In the Soma sacrifice, the sacriticer is only a
witness without any attachment and he has nothing to
act therein. It is being done for himby the priests
(mind and senses) and the benefits thereof are reaped
by him alone. The sacrificial ground represents the
body of man. Agniis the fire of life and so he is gene-
ruted on the supply of Soma Juice, is in Soma and is
burnt away with th> Soma vessels after the death of the
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cacrificer. The situation of the Sowa vessels and fives ag
desceribed in the Rik Samhita, Vedic Sutras and the sacri-
ficial ritual actually relates to the position of the organs
in the body of man. Soma Juice pressed by teeth
flows to the stoinach and reaches the Havirdhana (lungs)
on the 4" day of Soma sacrifice. Thus the pature of
Soma relates to foodstuffs taken thorugh the month
nto the stomach and passed on into the abodomen
(Vide Page 1093, The [unctions of the internal organs
cf the body are beyond man’s control und ave supposed
to bedone by the Devas for the benelit of man; cvery
otfering made to god meatally 1s soma  oblation in the
figurative sense. Soma sacrifics is only o weans to an
end, and the kpowledge of the internal working of the
body enables wan to control the passions in Pranayama s
bFeconquers his brutal natare (Pacu) and becomes un-
nttached to the flesh of self and attaing the Divine
fight. The description of the internal viscera enables
wan to conduct the vital fovce ‘Somnn) from the heart
ts the disased parts by means of  mudras (contact
passes). 8o Soma sacrifice wieans the sustenance of
{*fe for keeping the health and purity of the body and
for acquiring peace of mind and all this is considered
22 the functions of the Devas in the body of man.
After this knowledge alone man contenplates God truly
nnd becomes fis for attaining Divine Liight and this is
mplied in the esoteric sense of Soma Sacrifice. Through
the siginficance of the mantras, man reasons and knows
the functions of Gods as related thercin and develops

Lus will power and other dormant faculties and changes
his environment or circumstances. 'Lhe creative power
coraes through the development of will power (Vide Rig
10-129.5) The macrocasin is like the 1icrocasm and
the contemplation of Virat is possible after an idea of
the position of the Devas in the microcasin,
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There is a conflict of forces going on in the body
between the higher and lower nature of man. All have
to be active ever and anon like Soma circulation within
and all are dragged along by the Divine Force in this
world like Soma, without which all will be paralysed.
The real question is how or why man fails to know the
truth—it is dus to his limitations. So mental discipline
is necessary to hear the mighty voice of silence within.
With all one’s inteligence and carefulness, mau fails
sometimes through weakness, wrong beliefs and absence
of memory and saifers thereby. To prevent such
wiseries Vedic Rishis taught how to develop conscience
(Rig 10-382-7; in a qguiescent mind, i.e. Purandaratvam
and Vritrahananam are epjoined on all for developing
higher self. A wise mwan feels that pothing is lost,
that everything happens fov the best for the eduecation
of man and removal of defects and wrong beliefs and
that the Grace of (iod will set right everything ag
Vishnu did to Indra Vide Rig 6-69 Sukta, though he
tries man throagh and through to the last suifering
poiot and He is so gentle as never to test him to the
breaking point.

By Scma sacrifice man learns the functions of the
various Devas for eflective conteraplation of Virat. He
koows that sacrifice is going un everyday in man’s body
and outside (Rig 8-6&-7. 10-90-0) and life is worship of
God. Like Sorua he corues to life and has to prepare
himself. Like Savama, man must search after Truth
and see every day whether he improves or retrogrades
in his character and conduct of life. * Soma Juice is
offered to deities for providing healthy activities tc the
wind and body. Like Soma he has to move in life and
come in comuunion with the mysterious and ‘nvisible
powers secen at work arcund him. There are geries of
changes in wan’s life like those of Soma in the body of
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man, and just as everything is unknown within, so
also is the mysterious hand of God working everywhere
towards harmony. The practical difficulty is in
over-coming vain thoughts and our obligations to
undeserving persons. KEvery one has to try and kill
Vritra like Indra with the help of God in the temple of
the heart, (Rig 4-15-14). As Soma is brought from
Heaven, he sees that everything is given him by the
Almighty God who in every activity willingly helps
him on by harmonising everything around, and
Universe is made of relatively absolute entities which
are different and yet are one, doing a sort of sacrifice
according to the laws of nature. (Rig 4-56-2 & 3.) Many
things could be achieved if many at least work jointly
with good will in a quniescent nmiind like the organs in the
body. 8o a sacrifice is a sacred action for admiring the
creation and the mysterious work of God in accordancs
with laws of nature or Rita. Desides to correctly under-
stand the Aryan rites and customs, =a knowledge of the
Soma sacrifice is necessary and it also helps to a correct
understanding of the stories of Ramayana, Mahabharata
and the Puranas. Tt is the old sacrifices that developed
the Panchayet system or council of elders in family,
clan and villages to regulate the petty disputes caused
through ignorance and ambition; but the Judges should
be selfless like the sacrificer in a sacrifice ready to work
for the service of humanity.

B

CHAPTER XXIIL

in places where no connected ideas could be made
out in the hymns or Yajus according to the literal sense,
the following symbelic meaniogs of terms may be
adopted.
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(1) From a study of the positions of Sukramanthi-
and Maitravaruna Soma vessels Vide Tait. Sam. 6-4-10,
and 1-4-5 it may be inferred that to regulate health and
peace of mind in man, it is necessary that brain and
abdomen should he kept cool but if there is disturbance
therein, indigestion crops up and the emotions of mind
disturb the regularity of the heart beats, the brain.
becomes congested and mind loses its balance.

(2) Garhapatya is fire of the heart Vide Chandogya
Upanished 5-18. On the blood supply from the heart
to mind and sense organs, oxidation is produced and
they are considered as Dakshipagni and Abavaniya,
All short comings have to be set right by the contem-
plation of God i.e. by oblations in Dakshinagni. Then
alones inind becomes calm. INo fire can be taken vice
versa from the other fires to Garhapatya. The figures.
of the altars of these fires are drawn below plantain
leaves when taking food in ceremonies. Ghee is melted
in Dakshinagni or mind. This ghee is stored in Upabrith
(brain) and drawn through Dhruva (spinal bulb) and:
then ghee oblations are made. Withont Dhruva
there i1s no oblation in Dakshinagni. The Dhruva
(spinal bulb) is described in Rig 6-7-1. The frent part
of neck may be used for awakening in sleep and the
hind part for lessening the blood congestion in hrain
and inducing sleep thereby. Tait. Sam. 3-2-8, Rig
10-173-6.

As the fire of Agnihotra is stated to be kindled by
Prana and Apana, Tait. Brah., 2-1.6-5, it is the Agni
generated after supply of Soma Juice Vide Rig 1-23-20,
3-29-16. Agnihotra is a brief epitome of Soma sacri-
fice like Sandhya rites etc. The spreading of grass
metaphorically denotes the inward urge for use of mind
for higher things.
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(3) In Taibt, Aranyaka 3-1.1 the esotorie sense is
stated as follows—mind is ghee, object thereof is grass,
knowledge is fire. In do 664 sacrificer is called Atma.
earnestness wife, and body as a piece of sacred fuel.
Feeling in the form of desive is always urging man
forward to action and so is called Jijuid ghee. To feel
and to think are two parts of the process for using the
mind and so sacred grass and fnel pieces are used.
Mind in action 13 called ghee. Man s given mind,
senses ete. for condusting life Rig 10-90-15. The
various vessels in the sacrifize represent the varions
organs of the body.s

The tying of grass girdle round the sacrificer’s
wife represents control of mind’s feelings through the
regulation of the heart honts.  The xindling of fire
metaphorically represents oxidation after supply  of
Soma Juice to the organs. Apana is control of colon
in Pranayama, Udana is moving of spinal ecord. Samana
is circulation.  Conjunction of Prana and Apana (Vide
Chandogya 1-3) is callal Vyapa which controls the
heart through the spinal hulb. Amba, Ambika and
Ambalika referred to in Tait. Sam. 7-4-19 refers to
Kundalini awakening. Prastara s will powsr of man.
Tait. Sam. 1-7-4. Tt is nsed in all sacrifices from the
beginning and thrown off at the and.

~ The term Savana in its asoteric sense refers to the
O‘M‘ermg or devotion of tho mind towards the snpreme
WY Al . . a
Self.  The term, Puranderatrain refers to the removal

of ignorance and of evil foress or Rakshasic natare of
man.

. Varunapaca wak:s wan hedged in physical condi-
tions on this planet under the Sun ; such life is called
Drupada. Rig 1-24-13 & 15, The term literally refers
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to the bondage of all, created by Varuna from the time
of creation. It is he who created the path for the Sun,
stars etc. It also refers to the ignorance of man in its
metaphorical sense.

I have appended herein a list of symbolical terms
relating to the organs of the body occurring in Sowma
sacrifice.

Parts of the body. Sanskrit names.

Mouth
Gullet

Alimentary canal

Hotruchamash,
Antaryama and Upamecu-

patras.
Pra Uga Cakata or Ain-
dra Vayu graha, Sikyapaca
or Dasapavitra

Teeth Gravanah.
Legs and head «.. Sukramanth: grahas,
Abdomen Sadah or Prithvi in the
symbolical sense.
Lungs Havirdhana, Pliha or Dyus
in the symbolic sense.
Stomach ... Dadhigraha.
Heart Dronakalaca, Agnidhra or
~grahapatyagniin the sym-
bolic sense.
Ribs Samya.
Brain Upabhrit,
Palminory vein Adhavaniya.
“Dao-artery «+  Putabhrit.
Aircells Needa or Kapalani.
Navel .. Avata.
Neck . Dhreavasthali.
Aorta . Agrayana or Sveta kalaca.

Caronory artery

Patnivat.



Larynx
Capillaries

Chambers of the heart.‘...-

Chemical heat

Hole in the diaphrgm

Suragraha
Somagraga

Mind
Spinal column

Superior or inferior

vena cava
Small intestines
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Prenkha.
Sutramni,

Chatush kaparda of A
Ukhagni. : ol

Prisniracma.,

Toracic durt ) pass though

Aoria the hole in
the diaph-

ragm,
Ahavaniya, or Dakshmagm
Maitravaruna graha.

Adityagraha  and  Aditva-
sthali. itya

Lokawprina.

ERRATA.

— APPSO~

8 Read as clairvoyance.

20 Read tranquility for transquility.
29 Read Aranyaka omitting r-s.

Read as sequestered.

14 For which explains’ read “and they explain®

11 11 & 12 Read as omniscient and supreme.

PAGE. LINE.
1
4
5
23
10
11 24
12 31
13 8
13 9
13 1
13 25
14 8
14 22
15 7
, 11
, 12
, 15
. 20
7 21
b 24 ‘22
16 31
18 24
19 14

Owmit “of the hea.rb’

Read on for oc, & in line 6 read as internal.

Delete t, and read Pratyakshakrita.

Omit “Asuras called.”

Read as comparative.

Split the word into Adhyatmika etc.

Read Jyotishtdma for Gotishtoma and omit
the semicolon in line 8 after Jyotis.

Omit comma,

Read Oh Sravaya, Oh Dhams as separate
words and réad as ceremony in line 2:

Put the- guotahon ‘Alt Sam ete. under
brackets. '

QOmit ‘and’ and insert a dash before he.

For 11-6-8 read 11-6-8. :

Read Ko mamsate. :

Read 1-84-18 for 184-18,

Read 1-170-4 for 1'170-4

Insert comma after tbonght and read small
letter for The. N

Insert c‘bmma for full st.ep at the end of the
]]ne Toa ROy

Insert inverted commas after the word grief.



PAGE. LINE.
20 14
” 15
21 30
24 28
26 21
26 6
28 6
30 11
» 15
32 24
» 380
33 1
w25
35 5
38 17
39 9
39 10
» 20
»o 21
w22
[1 2 24
1) 25
40 1
» 2
o 7
41 12
» 19
w 25
» 3
-3 |
42 23
w29
43 3

Insert a dash for full stop.

Omit the reference 9-97-30.

Insert that for th

Insert eight the number of the quotation.

Read Rig for Reg.

Put Part II betore Chapter V.

Read create for creat.

Read as “they.” for thy.

Read Samhita as one word.

Insert page No. as 28 instead of 29.

Read as sacrificial,

Read Rig 4-19-8 & 6-72-3 for the quota-
tions.

Delete 84-18.

Omit er in the word plainer.

Insert comma after rivers and delete full stop.

Read 1-188-10 & 2-54-22 for I1I-14-9 &
IV-45-5.

Read I1-35-4 for 11-1-13.2.

Delete 4-38-1.

Read II-11-5 & 9.

Read I11-31-21 for 111-31-21.

Read I1-15-3 for 11-15-3.

2-24.3 for 2-24-2.

Delete and 8 “after VI-30-4.

Delete 11-11-8.

Reud 2-19-3 and 6-23-4 for 2-17-11 & 9-43-2.

Read I1-20-8 for 11-20-81.

Read 5-43-1 and 3-31-11 Rig for 1.55-6.

Read 1-130-2 for 1-130-3.

Insert full stop at the and of the 3" line.

Delete ‘and 6”

Delete VIII-66-1,

Read 10-13C-3 for 10-1-30-3.

Delete 5-31.8.

A 3E. LINE.
43 10
L 19
» 82
» 34
41 5
o 17
45 3
b3 9
» 10
y 12
» 13
o 27
46 17
1 19
49 28
47 31
50
51 22
49 15
52 5
. 20
. 22
57 9
58 18
59 4
60 24
. 26
» 29
62 11
65 22
48

Delete viii-52-3 & read‘4-18-11 for 4-13-11,

Insert 12 in the space left.

For X 45-11 read X-45-11.

Read 10-83-7 for 10-83-17.

Read 1.130-8 and 2-20-7 for 9-130-8 and

2-20-70.' ‘

Delete 9-48-2,

Read 2-15-4 for 2-15-3.

Read 10-73-7 for 10-13-7.

Read as Taitariya Samhita for aitereya.

Read 4-4-1 and 8-39-8 for 6-4-1 & 7-39-8.

Read 6-16-48 for 6-16-4.

Read Jyotishtoma inserting o.

Read 6-5-1.

Read ¥-113-7 for X-130-7.

Read have for had.

Read Usanas.

Read as chap. VII for VI.

Read as symbolical.

Read original for orginal.

Read have for has,

Read Dhatus for hatus and ‘“‘are” in line 31
for ‘ary.’

Read VI.3-5 for VI 3-4.

Read overpowered.

Read 7-17-1 for 7-7-14.

Delete not.

Read 3-40-4 for 3-40-9.

Read 8-48-7 for 8-4-87.

[nsert full stop at the end of the line.

Read Soma for Soma,

Last line Read 9-67-14 for 9.97-4.

For Taitariya Sam. read Taitairya Brah-

mana.

For Chapter VII read Chapter VIIL
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69
70
71
73
72
74
76

75

b2

78
80
82
83
84

3]

85
87
88
89
89
91
92

3"

93

»

5
25

For 4-18-1 read 4.18.11.
For Chapter VIII read Chapter IX.
Read Ysjus Sambita.
Insert Part IIT before Chap X.
Read the for ibe.
Insert comma after the word doors.

Add i.e. a consistent idea is given about the

meaning of the ritnal.

Read macrocosm for macrocasm.

Read extraction for extration.

Read 9-67-14 for 9-67-4.

Read Dronakalaca for Dronalaca.

Insert 103 as page no-

For 9-92 read 8-92.

Read 9-83-1 for 9-8-3.

insert Rig before 9-15-3.

Insert comma after 8-68-7.

Read planks for plants.

Read as prove for proves.

Last line read Rig 1-30-16 for Rig 30-18.
Read Adhavaryu for Adhvaryaca.

Read Agnidhra for Agni.

Insert full stop after vessels.

Insert comma after Soma.

Insert apostrophe after sacrificer.

Read cart for castra.

Read rites for rite.

Insert 7 before soma.

Read 9-67-14 for 9-6-7-14.

Add the term “stones” of the ritual refers

teeth as stated in Tait. Sambita 6-2-1]

Read 8-65 (54)-8 for 8-68 (54)

Read 8-65 (54)-8 for 8-68 (5).

Read Vayu for vaya.

Delete “9-25-2”

.,

~.

~.
.
al DRI

5
. J}:“ ‘
PAGE: LINE.
94" 17 Delete “& 7 Rig 7" °
w28 Add “Vide also Rig 1-19-9.
- 97 4 Delete Rig 9-34-2,
4 7 Adad Rig after Vide.
12 Read 9-108.-16 for 9-10-16.
98 9 Read 4-45-1 for 4-45-3.
w 16 Read 4.45.7 for 4.57-7.
»w 23 Read 3.58-5 for 1.181-4 & 6.
99 27 Read 5-29-7 for 7-29-7.
1000 18 Read 3-7-7 for 3-77.
" Last line. Read an for on,
101 19 Delete “and Rig 10-85-3.
102 2 Read 5-44-14 for 9.44-3.
' 6 Delefe Vide 6-44-24,
g 8 Insert comma after Soma.
.y, 89 Insert “was figuratively expressed” for “is.
i ; “represented”’.
. 5 40 Delete as expressed in”.and add vide-
- 103 5 Insert full stop for comma after organs.
» 7 Insert vide Rig 7-6-3 after the end of the-
. para.
104 34 Insert full stop for comma,.
106 21 Read chamasah as one word.
112 11 Read Ukhagni for Ukagi. &
118 19 Add Rig 10-129-5.
121 3 Reod the knot of heart for “that”
128 29 Add Also 1-15” “Sukta (Rig).
131 2 Read besmearing.de
132 9  Delete the g
1383 22 Read don
136 7 Read on
© 141 - 24 Insert
\1?2 - 10 Read
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