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A VISIT AND RETURN

N. VENKATASU
.

His Excellency Sir,é%eorg Frederick Stanley

%

TiruraTI, the sacred abode of Sri Venkatesvara, the Lord
of this Kaliyuga, attracts not only the Hindu pilgrim public of all
India but also many a Europcan gentlemen, official or- non-official,
who take delight in the enjoyment of the natural scenery of hills
and valleys. In various parts of the hills there are several springs
and water-falls which are resorted to, by pilgrims for getting rid of
their sins while they present a beautiful, and grand sight to the
European visitor. There is one flight of steps of stone, leading up
from Alipiri, a mile and a half from Tirupati town, and passing
across the seven hills about seven miles to reach the holy temple of
the Lord of the Seven Hills. This is the route frequented by pious
pilgrims every day in the year in hundreds and thousands. The
stone-steps along this way have been for the most part repaired and
replaced during the past recent years by the generous-hearted
Sri Mahant Prayaga Dossji Varu, who has, to his credit, provided
many a convenience to thei devoted pilgrim public. There is a
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second route to the sacred shrine from Chandragiri,
from Tirupati. This route goes across only one r
hill which is nearly 4 miles from the Railway station. Even this way
is frequented by pilgrims for whose convenience a grand and

spacious choultry was recently constructed at a suitable spot by the
liberal-hearted Sri Vicharanakarthala Varu.

seven miles
ather precipitous

This holy place was visited by the Governor of Madras on 10th
August 1932, after he left Chittoor the very previous night. His Excel-
lency made his stay at Chandragiri, a place of historical importance in
the Hindu India. In the cool hours of the morning, the Gubernatorial
party went up the hill along the Mangapuram route, the summit of
which is within half a mile from the temple of the Lord. At the
Travellers’ Bungalow His Excellency was received with all temple
honours by Sri Narayana Dossji Varu, the representative of Sri
Mahant. After a brief stay at the Bungalow, His Excellency was
conducted through the main streets round the temple to the stone-
Mantapam near the police station. The sacred image of the Lord
was kept in a golden four-pillared Mantapa, beautifully and splendidly
decorated with all the costliest Jewellery available in the shrine. His
Excellency and party were much impressed at such a majestic sight
of God and then moved towards the Mutt of the Mahant, round
" which the party was taken by the Muttjauthorities.

His Excellency returned, by the same route,
where he performed the pleasant function of openi
Baby Welcome Home. Mr. M. Ramakrishna Reddi
village, an Ex-President of the Chandragiri Taluk
His Excellency at the foot of the hills.
rented building ever since its start in 19
a new building of its own this year.

~

to Chandragiri
ng the Stanley
of Thondavada
Board, received
This Home had been in a
24 and it is proud to have

At 5, in the evening the illustrious
road to which was all along guarded b

tributes of cheers from the villagers who thronged along the two
sides of the road, His Excellency reached the Devasthanam Hindy
High School building, at 5-30 P.M.,, where His Excellency was
accorded a very enthusiastic welcome by the loyal townsmen. A
grand pandal was put up in front of the school hall, beginning from
the gate of the compound of the school premises. The pandal and
the hall presented a beautiful and cheerfy] appearance. They were
decorated with flags of different colours, festoons of various hues,
electric lights of varied tints and electric fans. At the entrance, the
school scouts presented to His Excellency a Guard of Honour. The
Secretary of the Reception Committee Mr. K. L. Narasimhachariar

party motored to Tirupati, the
Yy police constables, Receiving

history o
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. ‘ ducted him into the hall in which the
rF:‘celVe;l tt}llle) C;g:/;/el:nge?:da;?er;lbled to offer a hearty welcome to
pick © ;native of their Sovereign. After the. (}overnor' and
the reprets k their seats on the platform, the Municipal Chairman
t1\]/;5 palgtySi(t))barama Reddi Garu read the welcom% adclllreSS. Prfg

Lo e . : sket, garlanded His Excellency an
.Senwd . 1(? t?) l?;iuttlkfslszl\izlCEIlVIuni’cibpal Councillors present at the
l?trOdu'(i% Governor made his reply in brief. The address made
hme. ) nly to two pressing needs of the town. One was the
refe'rence ‘Ohy e and the other was the inadequacy of the Wate.r-
Drainage S'Ic‘her?}overnor said that, in the present stringent financial
Supply. ethe Government could not extend more than ha.lf help,
clrcumsmn(cjes,shown and he advised the council to tap its own
now aireacy cut sho’rt other items of expenditure to.rnake up the
resources or ds mentioned in the address. As for .the reference
wantlof f;)m Zbolition of the Chittoor District, His Exce%lency
Lonching k: :due consideration would be bestowed upon t}'lelr and
aﬁrl:e?e;;sentations in the district before a final decision was
othe

arrlv;itae:_ the reply of the Governor was over, the I;Iieagmasizx;

introduced to His Excellency. Thergupon the Headmas '
was intro uct’:11 cy upstairs to visit the Science Laborato'ry an
led 1 Exc;/legeti,m The Governor was imprgssed with t}'le
the Bptany : ;ent o‘f the two sections of the science study in
splend’d eqm1‘31‘5 Excellency was led up to the topmost terrace
the SChOO'L' l herefrom he had a birds-eye-view of thfa who}e
of the budd”‘]tg Wrominent buildings. Coming down-stairs, the
tc.)w.n a'nd dls rf left, amidst the deafening cheers of the con-
distinguishe paley for’the Devasthanam new choultry 1?ear th.e
course ° f peogta,tion. The Deputy of the Mahant recelved_Hls
East Railwey he entrance and took the party round the spacious
Excellency & fr N hich big rooms are constructed for the convenient
veranda alqnb wf ilerims. Spending a.few minutes there, the party
accommOdatI?}n %hzntc,lraviri Mahal at which a grand tea-pax:ty was -
motored t9 tthee local RezZep{ion Committee. The.Mahal Whl.Ch was
arrangf‘.d >y f a branch of the royal family of Vijayanagar in 'i}ahyst
the residence (t}ed a gay and lively appearance that evening. }?
of olc!, presen over by 7 p.m., the distinguished party motoer to the
function belngC houltry, in the vicinity of which, a fine shamiana was
o the occe{s;on. Sri Narayanadossji Varu received H}:s
erected for t the entrance. After His Excellency was seated, the
Excellency a Mahant read the welcome address vyhlch gave the
i otf ttl?: El:ctriﬁcation Scheme from its very inception up to
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thF present time. His Excellency was then garlanded and pr d
with a tpy—temple of God Venkatesvara in silver, the towersp efiegte

s.taff being coated with gold. The Governor expressed hisam ti fag.
tion at the able part played by Sri Narayanadossji both at T'Sa malad
and at Mangapuram in the unavoidabte absence of his i
Guru Sri Mahant Prayaga Dossji  Varu. The Govern Ven;:l‘? ble
he opened the electric lights along the Mangapuram rout?ar’to 'i‘i(i;e

Finishing this last function the Governor and h

the station and entrained to Madanapalle at 10 p.y 'S party left for

HAPPY RETURN OF SRI MAHANT PRAYAGA DOSSJI VARU
FROM HIS NORTH INDIAN PILGRIMAGE.

THERE are no people in the world more given to the practice
of pilgrimages than the Hindus. A pious Hindu does not consider
his life worth living unless he visits at least some pilgrim centres
within his reach and capacity. In this respect, Sri Mahant Prayaga
Dossjee Varu is the most blessed soul. For, he devotes all his life
and energy in the management of daily worship, occasional festivals
and other religious ceremonies of the greatest God of this Kaliyuga,
the Lord of the Seven Hills. Not being satisfied with this holy
task, a few months back, His Holiness undertook a pilgrimage to the
sacred pilgrim centres in Northern India, including Badarinath
on the heights of the Himalayas. People say that the way across the
Hills to Badarinath is very risky. Yet, His Holiness was able to
withstand all the fatigue of the difficult and dangerous journey at
this part of his age, the wrong side of fifty. Itisall the strength
of his will power that has enabled him to complete his such a risk-

some journey successfully.

From the Northern part of India, Sri Mahantjee Varu returned
to Madras only last week. Inthe belief that his pilgrimage would
not become perfect, without paying his homage to Sri Venkatachala-
pati he came down to Chandragiri last Thursday evening. Like
an ordinary pilgrim His Holiness got up the hill on foot and paid his
respects to Sri Varu, the very same evening. He was received
with all temple honours by the Devasthanam officers. Again, next
early morning like a common pilgrim, His Holiness repaired to
the two sacred waterfalls, Papanasanam and Akasa Ganga, had his
bath under the holy falls and performed the religious ceremonies

usual with pilgrims.

Visiting God Venkatesa that Friday noon, His Holiness walked
down the Seven Hills and arrived at Alipiri at 7 p. M. He was
received with all temple honours by the Devasthanam officers at
the foot of the hills. His Holiness walked through the streets
of the town in a procession with all the temple paraphernalia,
followed by a large crowd of local people who were eager to
have a look at his holy person and prostrate before him.
After His Holiness reached his Mutt, the Devasthanam officers
presented an address of welcome ina silver casket through their
spokesman Mr. T. Ramamurthi Pantulu Garu, the present Amuldar
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of the office. The staff of the Devasthanam congratulated their
master on his long and successful pilgrimage to thebholy places in
Northern India and on his safe return to their midst. They fervent-
ly pray to the Lord of the Seven Hills to give their master sound
health and prosperity and spare him long for his life-long devoted
service at his Holy feet. The visit of His Holiness to Syi Padina-
vathi Ammavarlu, at Tiruchanur, brought the sacred pilgrimage of
His Holiness to a successful termination. One must haveg but
wondered at the pious, exemplary and unostentatious nature of th
Viragi Chakravarthi, when His Holiness was taken in a grand an:l:
long procession from the foot of the hills to his reside:ce Th
calmness of his temper, the bravery of his spirit, and the Ura‘-‘efuln e
of his manners, won for him a high place among the p;_sonaoe es?
his order. The fact that His Holiness has been a suecl:e Sfo1
Vicharanakartha of the several temples entrusted to his char ssfu
more than 30 years, in fact that he has been steering the shj g? }(:r
trust without yielding to none of the storms that have arisen paf: the
him and the fact that he possesses the first-hand knowledge Ofzsamst
detail and of every subordinate or otherwise connected W'tgve;y
several branches of the Devastanam, speak very high of hj ith the
f:apacity for administration, his inexhaustible resourcefulnesS gfl'iz}t
Intellect and his keen study of human nature. In conclusio it
be pointed out that even his critics, let alone his admirers, may f
proud to know that he has made the influence of Sri Ve1'1k tay o
felt all over India from Kailas to Kanyakumari, imported e;e.svara
into the administration and created a wel] organised and f1cle3cy
treasury besides the acquisition of rich estates whose incomeoun ed
be enough to defray the expenses of the daily worship of the dW'(z.uld
even if the offerings and Kanukas from pilgrims should eities,
with the democratisation of the masses, t}?e disseminati wane
heterodox ideals and the relaxation of spiritual beliefs é}‘or;] of
notwithstanding the obstacles from within and without éri 1;1 short,
Dossji Varu has found the temple ‘brick’ and mad,e it ¢ rayaga:
which none of his predecessors was capable of and w}:?:}:bi]e..
successors may mnot even think of. Is it possible to forget s hlS
refreshing chapter in the history of the Devasthanam adn?ini tu: a
at the hands of the Hathiramji Mutt? Such was the emhir-d ‘on
praise offered by the public while he moved in procession f slastic
outskirts of town to the Mutt. rom the

n it may

SONNETS

J- MANGIAII, p.a, 1.7,

TO WEALTH

For thee have I coursed these many a hundred mile,

Beguiled by faint and far-off hope to find
Thee in a prince’s mansion, where doth smile
Fortune so full of charm, alas! but blind.

In quest of thee I roam to quench but want,
Not that thou shouldst be in with all thy train,
That gaining what is not. I may yet want
What is and can be mine, and live in vain.
Swell not thy train of wants as thou dost bide,
That slave I may yet be of all around,
Though lord in name ; nor let unseeing pride
Lead me full light to where I may be found
Helpless and daggers drawn on every side,
And me from this and other worlds divide.

POVERTY

Much more revolting is thy cynic smile,

Than is the horrid gripe of ghastly Death,

The blessed tyrant of thy court servile,
Poverty gaunt with furrowed mien that galleth!
Each virtue and each charm devours thy hunger,
Unslaked as the hot Sahara’s wide ;

Ruthless pursuest till thou canst no longer,

If thou couldst not nip in the prime, hide, hide.
How many a noblest life's world-beacon-light,
Hath chilled anon to death thy icy hand ;

Than basilisk’s more fiery is thy sight,
Unhappy consul o’er thy wretched hand.
Misplaced the diamond blazing on thy head,
For only those erewhile that are not dead.
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A POOR MAN’S SONG

Various fields tried I, poor I,

For love and joy, but see well nigh,
That nobody,

Doth care for me.

For love or gain said I, would I
Serve them most trustily, but fie
That nobody,

Doth care for me.

No heart best lustier than my
True one, yet true think I
That no body,

Doth care for me.

Various their strategy,

And mine but simple honesty,
So nobody,

Doth care for me.

Theirs wealth and pride and policy,
And mine but truthful modesty,

So nobody,

Doth care for me.

Their hope in shifty dastard lie,
And mine in steady mind and eye,
And nobody,

Doth care for me.

They think me slave for poor am I,
And rightful lord of me think I ;
Reck nobody,

No, not L.

They think theirs right and surety,
And mine is justly so think I ;
Reck nobody,

No, not .

Why fondly care for them should I ;
I care for nobody, not I,

Reck nobody,

No, not I.

SONNETS
KINDNESS

Oh! Kindness is a thing so soft
That man doth melt to it in tears,
And feeling rises lo! aloft

That she a hero never fears.

The Beauty swells her sweetest heart,
Pours forth shrill music bold in voice,
That worldly restraint is so smart

Where soul is mellowed as of choice.

A romantic scene of fecling high,
A tenderness, a delicacy,

A love that'd lose itself well nigh
In music sweet of misery,

The feeling that would rise so high,
Determination that would swell.
Her voice to where doth modesty
Lays restraint which we see so well,

A vell that would so sweetly hide
A face of Beauty, and a dance
Of grace with faltering step aside,
And yet a steady bold advance.

A sun through darkening clouds apeep
O’er Nature smiling through her grief,
A height o’er recling boulders steep,
Eternal charm o'er life so brief.

A hopeless fear, a firmness bold,
A maiden coy, a loud appeal,
A beauty rare, a love untold,
A strong despair, a martyr's zeal,

She waves round her finger, reels in joy,
~ The music peals and fades so sweet,

A heart’s appeal we glad enjoy,
And how to sing the tears we greet.

12
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LOVE’S REWARD

Love the charmer of the human soul,

The best investment of the wise and good,
The glow besides of human heart and food,
Harbinger of God’s Grace which doth consnle
The human heart for e'er, e'er bringing in

A plenty more as undeserved reward

For action brave and kind on human sward.

A love for love is all His rule to win,

And human heart but nobly thanks the Giver
And human givers besides for which he has
A manifold reward. His Grace's rays

Run as His Might. It increases as the giver.
Man gives according to his meagre might,
But receives all a bounty's world outright.

[M.R.Ry. J. Mangaiah Garuy, B.A., L.T., the author of a number of graceful
poems in Fnglish, entrusted about 60 pieces selected out of his numerous com-
positions for publication to the Editor of this Journal about 1910 A,D. while
the latter visited him at Raichur during his Epigraphical tour in Hyderahad.
The Editor does not know whether the poems were since published by the
author,—Z4.]

A BRIEF HISTORY OF THE TIRUMALA! SHRINE.
M. RAMAKRISHNA KAVI, .a.

Gop VENKATESVARA enshrined on the Tirumalai Hi.ll known in
Indian Literatures as Mount Venkata is mentioned in the very
ancient works in Sanskrit and Tamil. When and. by whom the
Shrine on the Hill was built is not known to. Hls.tory; for the
glories of the God were sung even in the pre-historic days. The
Mount Venkata represents Seven Hills kngwn by separate 1.1ames
which lie on the way from the town of Tirupati to 'the Shrme'of
Venkatesvara on the seventh Hill known as Narayanadri. These Hills
are the links in the continuous chain designated as th('? Easte::n Ghats
but known as Sri Parvata in ancient literature. Tirumalai mear}s
Sri Parvata (Tiru means Sri and malai means Mount). The .c.ha}n
of Hills as Puranas describe commences ft.'om' Malfendragxrl in
Ganjam District and ends near Tirupati while its rr.udc-ﬂe part is
known as Srigaila in Kurnool District. The whole chain is depicted
as Sesha Saila as an incarnation of Seska the Lord'of Se'rpents,
The seven Hills of Tirumalai represent seven hoods with which the
Sesha the serpent lord is represented.

The oldest literary records which mention the Lord of Venkata
Hills are several Puranas of which Varaha is c.reditefl to haYe .been
composed before 2nd century A. D. Tolkappiyam in Tamil litera-
ture, a work which is agreed on all hands to h:.ave been composed
prior to 4th century B.C., mentions Yenkata Hill as .the boundary
between the Tamil and Telugu countries. .In the various puranas,
which even on rational grounds may be attrlbut.ed to an age.between
3rd and roth centuries A.D., give the mythologlc'al account in a‘lt‘trac.
tive and graphic styles with geograph{cal details of the manifesta-
tion of shapeless Vishnu into the corporial form of Lord Venkatesa ;
and His sports and the Grace He had shown .to. the sages a}nd
devotees. Removing all the human elements of vam.e mamfestatl.on
the under-lying strata sufficiently reveal the' glorious influence which
Sri Venkatesvara was able to effect upon his devotees and the great
veneration in which He was held among the most .rep.uted_ gods
among the holy shrinesin India. Even in Puranas.lt is sa.xd th.at
His power was exhibited both in 4uugraha and Nigraha, ie., in
meting out both Mercy and Punishment—Mer.cy when a dfevotee
promises a vow either when he attains an obJe.ct or gets rid of a
trouble; and a devotee is punished when he fails to perform the

. same when his object was fulfilled. What was true in the days of

the Puranas is more true even to-day. And the anger of God is feared
by the rich and pour, and the religious and irreligious. Thig phase-




o2 TIRUMALAI SRI VENKATESVARA

of Divine Power, though the science of Physics and Psychology
cannot easily account for, is seen and experienced every day, and
even persons outside the pale of Hindy Religion and belief have
acknowledged and testified in their gifts to the
God. 1t is no exaggeration to assert that thousands of people of all
shades of education and intellect sternly obey in proffering their

Next to the stage of
the Puranas the graceful lyrics of Tamil Saints ranging from the

6th century to the 1000 A.D., sing the glories of the Lord of
Venkata. Peyalvar, one of the Saints that have sung, refers to

be they the followers of Vishnu, Siva, Sakti, or Kumara, In one

of the lyrics of Nammajvar who is supposed to have lived in the 1oth
century, the Goddess Alarmelmanga, the consort of Srj

is mentioned with great veneration. Thjs clearly establishes the
currency of the existing tradition €ven ten centuries back if not
twenty. The rites in the worship of God which are according to
the tenets of Vaikhénasa, stj]) reveal fond adherence to what were

arichi who wrote their Samhitas

Venkatesa,

Entering into the historical )
greatness sufficient data are available
brate the glories of the Lord of the Se
and a number of outer buildings and
built at various times. It g apprehe

eriod of Lord Venkatesvara’s
in lythic records which cele-
ven Hills, The central Shrine
Mantapas were built and re-

ly inser; ide the stone structures. Of the
available records an Inscription of the time of Dantivarman, a later

Pallava King.of Conjeeveram (530 A.D.) proclajms certain donations
to God. Rajarija and a number of J;

Kulottunga who were the most
Dynasty, constructed and repaired extensive
shrine. They presented innumerable j

which knew no value. During and after the disry
Empire in the r3th century under the h
Madura and the Bhallalas of Dvarasam
treasures at the feet of Sri Venkatesa along with their bodies and mind,
‘The famous Pandya King Ja;ivarma—Sundara Pandya in the middle of
the 13th century, constructed a canopy of gold plate oyer the central
shrine which is known as the Ananda-Vimana, The gold plated

ption of the Chola
ands of the Pandya Kings of
udra, the conquerors laid their
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s restored a second time during the rei'gn of Salva-Mangi
e and again by great Krishna Raya in about 1520. The
about I;P;.Oh ranakartha had it renovated in 1gog. The Kadavarayas
present 13 ?heir ancestry to the Pallavas attributed the.lr m.artxal
Who' tra(t:e God Venkatesa and recompensed him with liberal
glorle_s © d the construction of ornate Mantapas. The p:.:llmy
dorlatlonshanLord commenced from the reign of Saluva Narasimha
days of e ive conquests and administrative tact brought the whole
wh?se ixiercli?;vunder his power which facilitated his great successor
of 'boutx n to build a mighty empire. He was a great dev.otee.
Kr.lshnar?ya aya who came a few decades after Saluva N‘arasxrr{ha
K“Shnadeva.rdg repairs and re-instated the forms of worship whichi
made e‘Xtefn?lwinto disuse and introduced- all the festivals an.d pro-
Prot?ably E_ h are still in vogue. The monuments representing him
cessions whic ‘inside the first Prakara still proclaim his intense
and }315 wll)ve?des his memorable deeds. His brother Achyutsf .who
devotior o isoned at Chandragiri regained the throne of Vijaya-
was on ]}r)nptrrrace of this God and the zeal with which he would
nagar byft e :d his vows can easily be imagined. The descenda.nts
have per I(%rm obtained the kingdom of Vijayanagar after S.adaswa,
of Ramah aysf Achyuta; though they came from thf_: middle of
the brOlt ‘B’. trict, the epigraphs show their intense devotlor} to Lord
Kurnoo 12 un;’)aralleled among the royal suppliant; I‘lrumgla
ankatezvg;rangaraya of the 16th and the 17tk Qentunes were dis-
Raya‘ a}? d patrons and organisers of vast processions.
tinguished pal the regime of Vijayanagar sovereigns the internal

st Dt?;;ngof this Temple and its vast wealth and the villages ‘
af]mlms g d were vested with the Officials accountable to the Soye-
gl-fted o Gt(: whole of the 18th Century which fullowed.the df:c]xne
reigns. T e Worar Empire was the worst period in Indian History
of the. V]Jayanige Deccan and South India when every upstart
especially mma“ principality struggled to rise and aimed at the
wresting a s f strong Sovereignties. This period was Fovered by
destruction © f the T\/Iuhammadans with intervening periods of the
the conques.ts ; nd fall. The Shrine of Tirumala fortunately escaped
Maharatta rlsefathe Muhammadan caprice. No Muhammadan sove-
thfa ravagei ?his period continued in power for more than a decade:
reign du:lll’;a the frequent change of hands at the head of Tl'rumalal
Wh](-:h'le t'o n. Raghoji Bhonsle, a Maharatta General who invaded
admmIStrad}O \‘;isited the Temple and made apparently permanent
South In ‘i‘"s for its administration. His presentation . of valuable
a'lrrangemelli‘ rd Venkatesa still proclaims his memory in a box set
Jewilzn tt(;le '(;‘emple in his name. In the 18th century one Narayana
apar .
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Sastri held the contract or 7zara of the Temple. He entered into
active politics taking the side of the French. Selfish thoush he
would have been, his political tactics did not affect the fortu;es of
the temple. From 1800 to 1845 the English held the sovereign
power over the District and they continued administration of the
temple as they found it when they took charge. It appears that
there were several factions among the Brahmins who held religious
sway in the Temple which ultimately led to open dissensions.
It is this phase of internecine quarrcels added to the trouble
of bestowing permanent attention to arbitrate in matters of
pure religion that led to the decision of the East India
Company to invest some disinterested person quite unconnect-
ed with any of the factions with the administrative power
of the Temple. Without the knowledge of the religious rites'and
deep devotion to God mere ability in secular administration cannot
achieve success in the temple administration and is frequently
wrought with trouble. Thus Mahant Seva Dossjee, the Head of
Hathiramjee Mutt, Tirupati, was endowed with full powers both in
religious and secular matters concerning Devasthanam Administration
Sri Sevadossjee Varu administered the Temple .
1843 for a period of 21 years. Much of the spade work
the confused state of affairs to a system engaged hj
During his time cars (ratha) whose want was fel d
were prepared both for Tirumalai Temple and Srj Gavindarijaswami
Vari Temple at Tirupati. The coropet for Sri Venkatesa w:;s one
of his gifts. Sarvabhupala-Vahana which is used only on great
occasions was fully repaired with gold plating in his time. °
His successor Sri Mahant Dharma Dossjee Varu held authorit
for 16 years till 188o. During his sway everything was brought ti
system and account. Leaving the present Vicharanakarthala gVar
Sri Mahant Dharma Dossjec  Varu carried out most of thu,
charitable works. The construction of the Alwar Tank at Kapi ;
thirtha and Padmsarovara Tank at Tiruchanoor, Prakira pmad.
Gopura at Tiruchanoor and the construction of a new g<)1:i Iat]d
Dvajasthamba for Sri Ramaswami Var; Temple, the comtnlj)ctie
and Pratistha of Suryanarayanasvami Varj Temple at ’rl.l‘ljlchan o
and Salananchar shrine at Tirupati are among his permanent wor(l){Or
A number of constructive works began by him were continued an:
finished by his successor Sri Mahant Bhagavan Dossjee Varu
Sri Mahant Dharma Dossjee Varu will ever be remembered fora;
number of jewels, the most prominent among them being Makara-
kanti to Lord Veakatesa and costly silver and gold platedb Vahana
to the Temples at Tirumala and Tiruchanoor, He constructeda:

affairs since
in bringing
S attention,
t during processions

A BRIEF HISTORY OF THE TIRUMALAI SHRINE 95

Bungalow on the Hills for the convenience of pilgrims. He had
strong desire to open schools and colleges which was carried out
by his successor. Two High Schools one at Vellore and another at
Tirupati and a well equipped Sanskrit College at the latter can be
assigned to perpetuate his memcry.

During the short period of ten years of Sri Mahant Bhagavan
Dossjee Varu, the 16 pillared Mantapam in the garden of procession
at Tiruchanoor and the Tank at the same place were finished, which
were begun by his predecessor. He began the building of a new
Temple for Sri Sundarardajaswami Varu at Tiruchanoor which was
completed by the present Sri Vicharanakarthala Varu. To the
Goddess at Tiruchanoor he made Rathnala Kondai, a fine jewel set
with precious stones. Scarcity of water always felt by the pilgrims
on the Tirumalai Hills was remedied by the construction of a tank
(Alwar Cheruvu) and the introduction of pipes. But the arrangement
came into disuse soon after his death. The present Vicharanakartha
has completely renovated the Alwar Tank and made the water
supply quite enough to the needs of the people.

At Tirupati a spacious choultry known as Pushpatota was
built by him which still affords best accommodation to pilgrims.
It is located at a convenient place in the heart of the town and the
sojourners have at their command all the facilities for visiting the
holy shrines in the town.

The two successive Mahants who administered the temple
affairs for 4 and 6 years respectively have attended to minor repairs,
continued the grand works begun by their predecessors. Sri Mahant
Ramakisore Dossjee Varu constructed the present building for High
School at Tirupati.

The present Vicharanakartha, Sri Mabant Prayagadossjee Varuy,
was vested with powers in 1900. His long regime gave ample
opportunities for making improvements in every desirable line,
Regarding the revenue of the Temple he raised it to about 15 lakhs
a year and as the permanent property in the name of God, he has
purchased 4 Taluks consisting about 630 villages, (Kachinad,
Tiruttani, Athimanjeri and Narayanavanam Taluks). Besides the
permanent investment in lands, about 15 lakis of Rs. has been
invested in Government and other securities. Besides this tangible
amount of money, his permanent works in constructing and repairing
portions of temples and making Vahanams in silver or gold plating
on silver and in making fine set of jewellery to every one of the
Gods will perpetuate his memory to posterity. Varzhaswami
Temple and the central canopy or Mantapa in the Pushkaring (Holy
Tank) on the Hill, the relaying of floor in all the Temples of
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Tirupati and Tiruchanoor and the construction of gold plated
Dvajasthambha in Tiruchanoor, the repairs to the Sjva Temple
at Kapilathirtha and the relaying of steps on the pathway leading
to the Hills and the new construction of a beautiful and commodious
choultry near the railway station with an octagonal tank by its
side are among his permanent works. He undertook and suceess-
fully executed a task called Jadabandhana repairs—restoration of
dislocated portions in the Holy of Holjes. Kalpavriksha Vahanam
entirely of silver, Hamsa Vahanam, and Aswa Vahanam fully gold
plated on silver and Elephant Vahanam are among many of his gifts
for processions of Venkatesa and Govindarajaswami. He under-
took the making of a diamond crown for Lord Venkatesa at an
enormous cost and the work is kept in abeyance for the present,
Gold-plated Balipitha for Venkatesvara and a gold-plated Dvajas-
tambha to Govindarajaswami and an ivory palanquin of exquisite
design and workmanship are taken up and these works are nearip

completion. The list does not undoubtedly exhaust itself ; and
these items cost over 50 cr 60 lakhs of Rupees. To education, he
has bestowed no less attention. Sanskrit College is maintaineq at a
great cost where some of the branches which are not taught in an

of the kindred institutions are introduced and kept up. The ability
of the present Vicharanakartha ljes chiefly in bringing an admirable
system and order into the administration. His organising and
controlling powers are admired even by his opponents. For the
convenience of pilgrims who ascend the hill even at the dead of
night, he introduced the Electric Lighting of the pathway, and the
Chandragiri way to Tirumalai which fell into disuse for the last two
centuries is being‘revivcd_ by the construction of a choultry at
Mangapuram near Chandragiri and by electric lighting. He created
facilities for pilgrims to distant places as Papanasa and Akisa
Ganga. A permanent Hospital is maintained on the Hill ang the

sanitation scrupulously cared for has received praise from a number
of officers and pilgrims.

various departments in the Government and introdueed its procedure
even to minute details. A few old trustworthy servants of the
Devasthanam are granted pensions.

The History of the administration of the Sri Mahants strongly
attests the truth in History that comparatively a long reign is more
prosperous and productive of great beneficja] works to the subjects ;
for during the short reigns, the persons in authority " will " have
scarcely time to observe the needs of the people and carry them

administration of the « Mahants” and the posterity will surely
acknowledge his good and lasting acts with unbiassed” fervour and
gratitude.

{)

Vimanam over the Central Shrine of Sri Vaakatasvara’s Temple with a
Single Golden Kalagam.



SRI VENKATACHALA-MAHATMYA
(Gontinued from Page 30.)

CHAPTER VIL

The Process of Acquiring Riches and Prosperity by the
Brahmana Atmarama.

Sita said, “O learned men! Follow me closely ; I shall tell you
a story which was first narrated by Valmiki-munindra, and also
retold by me so often.

In the Madhya-desa (Central India) lived a famous Brahmana
named Atmarama, born in a noble family and engaged in the ador-
ation of Gods and Brahmanas. His father too was a renowned
Brahmana, learned in the 7zdas and Fédaiga and intensely devoted
to the worship of Vishyu. Like the father, the son also was modest
and was beloved of all learned men. After the demise of his father,
* he lost the ancestral wealth which he came by, became devoid of the
means of livelihood and ceased to be respected anywhere. He
thought within himself, “ How does it happen that I, being born in a
high family, should suffer this destitution and degradation ? Ill-fame
has attached itself to me and to my great ancestors. Whither shall
I wander to seek relief ?” In this sorrowful mood he journeyed on
and reached the Vaakatidri (hill), came to the Kapila-tirtha adjoining
the shrine of Kapilasvara, bathed in its water and, ascending the
hill, took a bath also in the seventeen tirthas commencing from the
Kapila-tirtha. With this bath his sins were washed off and his mind
became calm and clear ; and, seating himself in a secluded spot, he
began to ruminate over his poor condition and the way out of it.

At that time he observed near by, in the midst of a cave, Sanat-
kumira-ysgindra deeply absorbed in dhyana and yoga and splendent
as the sun. Believing that this ydgindra was not ordinarily
accessible to men and that he might intuitively know the life-story
of the entire humanity, and desiring to learn something of himself,
he prostrated himself before the sage and said, “Owing to my evil
deeds I suffer greater torment than is to be endured in hell. I seek
your protection and conjure you to suggest means of escape from
my distress.” The sage concentrated his mind for a time on the
Brahmana’s condition and then briefly told him, “ Wake up, son.
Having wrought sinful deeds in your past life, what can avail your
sorrowing in the present life, when the fruit of those sins is ripe for
effect. In your previous life you caused grave impediments to
charitable gifts through discouraging both the giver and the receiver ;
you gave trouble to the happy souls in various ways; you did not,

13
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even in the least, defgn to make gifts of money, house, land, cows,
grain, clothing, ornaments, etc.; you only committed impious acts
and never did a good deed; and you failed to place faith in and
adore Vishnu who is the dispeller of the sorrows of the devotees and
the grantor of their wishes. As such, how do you expect to be
happy in this life ? However there is a way out ; hear me and I shall
intimate to you.”

On hearing these nectarine words, the Brahmana, ‘with palms

joined in deep reverence, addressed him thus, O sage, you are like

an ark to me whoam immersed in the ocean of sorrow, like the
shower of rain to the sun-scorched vegetation, like a treasure to the
poor, and like a physician to the sick. Through the grain-worth of
my good fortune I have found you here. Pray protect me, the
worst sinner, and extend your kind looks to me.”  Being thus
extolled, Sanatkumara-ysgindra replied, “ Son, 1 shall explain to you
the tattvartham which is a great secret.”

The method of incantation of the Vyuha-Lakshmi-mantra

as taught by Sanatkumara.

Sanatkumara continued, ¢ Maha-Lakshmi, the consort of Hari
(Vishou), whose eyes are moved by the wavelike surges of kindness,
whose face resembles the full moon, who is the mother of all the
worlds, the sole destroyer of all past sing and all sinful acts of
the present and the future, the cause of the great deluge, the
bestower of all prosperity, has three kinds of vyiha (army)’
Lakshmi, Kirti and Jaya. The presiding Goddess among th:e
denoted Vyaha-Lakshmi, the ever youthful and the all-mercify]
That Lakshmi is capable of destroying sins easily and bestowing.r
prosperity on Her devotees. The hymn with which she is to be
invoked is as follows :—

“RAAR AR T T At e
TR W A ;R g
e fa &= sare @ |
AR ST )

R FEeel: & aguaremiar |
SifRarimraen gatd maf |
AT AW TP T g ||”

(“ It must be pronounced with the addition of the word wamah
(obeisance) to the expressions V ¢dadimayai (primum mater of the
Vidas), matrs (universal mother) and Lakshmai, and again to
Lakshmai preceded by parama (supreme), and Vishau-vaksha-

viz,
m is
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sthitayai (who abides on the chest of Vishnu); dnd with the suffix of
the term svaha which is the name of the consort of Agni (God of
Fire) to Maya and Sri-Tarika. This mantram is like the celestial tree
fulfilling the desires of the devotees. The said Vygha-Lakshmi has
two arms only and is pleased with the seat in the closed lotus, rests
on the bosom of Srinivasa’s (Veakatesa’s) body, and is delighted
immensely in the company of Kesava (the Tri-mirti form). Quickly
surrender yourself to Her with implicit faith in Her.")

On being thus initiated by Sanatkumara, the Brahmana Atma-
rama was flushed with joy mingled with astonishment and awe.
Repeating this mantram, he climbed the hill and, feeling that his life
thenceforth became blest and witnessing the running waters here
and there on the way, reached the Svami-pushkarini, which equals
the heavenly Ganges and the Viraja rivers, which confers punya
(merit) on persons bathing in it and in which holy sages per-
form their ablutions. In this Svami-pushkarini Atmarama took
his bath in the manner prescribed by the sastras and his body soon
became lightened of a heavy burden. He then saw a fine forest close
by as well as a lofty vimana (dome) protected by the Siddhas,
adorned with many gopuras and mantapas, set with gems and built
of gold, vying with Gandharva-nagara (Alaka), enticing both the eye
and the mind, shining (causing pleasure) through dance and instru-
mental music, and worshipped by the assemblage of Gods.

The Brahmana was taken by surprise at the sight of this
wondrous vimana, and with the increase of his merit he proceeded
towards it and within it saw Venkatssvara, the Lord of Sri (Lakshmi),
with eyes resembling an open lotus, adorned with the Saakia and
Ghakra, with the varahasta (hand held to point down so as to indj-
cate the grant of boons), graced with a Airita-makuta (crown),
shining with the kundalas (ear-rings), embellished with all ornaments,
wearing the yellow silk robe and looking as beautiful as countless
Kandarpas (Cupids), and accompanied by 8ri (Lakshmi) and Bhami
(Earth) ; and praised by Brahma and Siva as the sole repose of the
world and as the absolute refuge, manifesting Himself as Brahma
the creator and Mahgsvara the destroyer of the world.

To this omnipotent Vzikatesa the Brahmana Atmarama made a
humble obseisance and, rising up, exclaimed, “Lord! You are
omniscient, since you dwell in all souls, and I bow to you,” and
stood still, overcome with awe. God Srinivasa, who is all-knowing,
all-merciful and supreme, divining his object, addressed him thus :—
“ Fear not; grieve not; in consideration of Vyiha-Lakshmi, whom
you have invocated, all your evil acts are condoned ; prosperity is
bestowed on you so as to last long ; and long life, health and wisdom
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are also granted to you. O excellent Brahmana, enjoy long the
wealth conferred on you.” While hearing this divine utterance,
Atmarama prostrated himself before God, and, on rising up, found
that both God and the forest had disappeared. So he retraced his
steps to the Svami-pushkarini in great fright and revolved within
himself whether all that had happened till then was merely a dream,
or a freak of the mind, or a mystery of God, or an actuality, and
exclaimed, “ O Lord! I am unable to know the truth of this vision
and I trust that it comes true.” Then he descended the hill and,
taking up his abode near the Veakatadri and obtaining peace of
mind and wisdom, happily lived long.

I have thus recounted to you this episode which was formerly
related by Valmiki.”

This is the 39th Chapter of “8ri Varaha-Purdpa *describing
the process of acquisition of riches and prosperity by the Brahmana

named Atmarama, and forms the 7th Chapter of *Sri Veakatachala-
Mahatmya.”

CHAPTER VIIL

The mahatmya of the seventeen tirthas beginning with the
Kapila-tirtha.

The Rishis said, “ The story of Varahadri is like nectar to the
hearers, and our desire to hear an account of Vaikunthadri grows.
You referred to the existence of seventeen tirthas on the Kanaki-
chala ; please therefore describe to us the mahatmya of these tirthas
which tend to increase religious merit.” On this request, Sgta
called the sages together and thus commenced his narration : —

“The mahatmya of these sacred waters is not possible to be
fully described by any one, but I shall reveal to you a little of it as
far as I know it.

1. Kapila-tirtha :—At the foot of the hill is enshrined Kapila-
Lingam which was formerly worshipped by the sage Kapila in the
Pataja-laka. For some cause it split the earth and rose to its surface
and all the Dévas prayed that it might rest there alone. Making an
opening in the earth in front of it, appeared a kapila-pain (tawny
cow) later on and this hole is the Kapila-tirtha which possesses
powers of destroying all sins.

2. Sakra-tirtha:—Above the Kapila-tirtha lies the very holy
Sakra-tirtha, by a bath in which Indra became released of the curse
of Gautama for his illicit connection with Ahalya.

3. Vishvaksina-saras :—Above this second one is the sacred
Vishvaksena-saras where Vishvaksena, the son of Varuna, rendered

|
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penance and obtained an identical form with that of Vishnu together
i mandership of Vishnu's forces.

e t—}_lg Cogaﬁchayudha-tirthas :—The five tirthas named'after ‘the

five 4Weapons of Vishnu, viz., Saikha, (conch), Ghakra (disc), Gada

(club), Sarfiga (bow) and Nandaka (sword), which are all very holy

are situated above the V' ishvaksena-saras.

pools, stha -—This lies above the Paachayudha-tirthas

9. Agunikunda-ti

and is inaccessible. . .
1o. Brahma-tivtha :—Above the last one is situated the

-tirtha which confers great merit.
Bmhl’:dfr?.rtﬂ;av;tarshi-tirthasT—Near the Brahma-tirtha arc? the
Saptarshi-tirthas which contain holy waters. Qf these seven tirthas
the first one possesses ten times as great merit as that of all Fhe
previously mentioned tirthas taken together, gnd eac.h successive
one among the seven similarly possesses merit ten times greater

ch prior one.
thanltthiast iifpi)isibll)e for me to describe fully the wmahatmya of .all
these seventeen tirthas; butl heard of a legend conl?ected with
them. Once upon a time a certain Brahmana was preparing \t]o ;tart
on a pilgrimage to the holy waters and Kama.ladhlgad( ishou),
appearing to him in a dream, asked hlfn wa he f:-ntiral ehkto g? 9[n
that religious tour and intimated to him, “On t 1sh usha;}?:s,?,la
are situated seventeen excellent tzjrtha-s and among them t e ha/;, a-
saras is the most holy. By bathing in these seventeen t}:rt as as
enjoined in the sastras will doubtless accrue ’t,o you ti e 1mi;1t
resulting from the bath in all the tirthas on earth.,” Accordingly the
Brahmapa gave up his prog
ceeded to the Vaakatachala,

ramme of his intended tirtha-yatra, pro-
bathed, in order, in the seventeen tirthas
and obtained merit, I was informed, just as ltdwai (ifeclafrcteg b}tr-(j;l)d,
The inherent powers of the three crores an i] alt of g L:Ir as
situated in the three worlds are existent in this . arzim unis,
all men desiring to encircle the earth w111' derlve; the cg—n.comna‘mi
it by the circumambulation only of this auspicious Faikatagirs
mlelxi::h abounds in holy waters and sacred spots. I also learn that1 by
Z;e mere sight of the top of the peaks of jche Véixkagichala:, Balarama
obtained, in full measure, the merit attaching to a tirtha-yatra. '

(1) The mahatmya of the Pandava-tirtha :—C_)fl thf advice of
$ri Krishna the five Pandava brothers came to the Vekatachala and
lived for a year at a certain tirtha on it ‘protecte.:d‘ .by the
Kshatrapalas, making use of its water for bathmgL drinking and
other purposes. At the end of .the period Dharmarija drea_mt_ one
day that, inasmuch as they had lived for a year at that maha-t.zrtlza,
their sins had vanished, giving place to goodness, by the accession of

Aty 24 2\,
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which they would secure victory in war and regain their kingdom.
Since that time of their habitation the tirtha has come to be known
as the Pandava-tirtha.

The mahatmya of the Jarahara and other tirthas :—The three
tirthas, Jarahara-tirtha, Valighna-tirtha and Rasayana-tirtha, lie on
the Chintamanigiri in the caves of the hill on the eastern side, of the
Svami-Pushkarini, within a distance of twenty-two arrow-shots :
but they have become evanescent through the maya (illusion) og
God; and even the Davas have not seen these wonderful tirthgs

In the Kanakachala exist mines of the eight kinds of metals ;md
consistent with the fruit of their meritorious deeds in the differem;
yugas, do men know them. The ascent of the hi]] in deep devotion
will yield strength of legs and rapidity of motion to the lame ; give
clear and beautiful eyes and vision to the blind; bestow lea:rx?in
and wisdom upon the dumb ; endow the deaf with sound hearin .
and grant many children to the sterile woman, and wealth to thge.
poor. All these results are attained only through bkait; (faith)
centred in the hill as to its powers of atonement. What person
knows fully and accurately the true nature and form of the Vaa-
katadri ? It is sometimes called Srinivasagiri and sometimes Kanakg-
chala ; sometimes it appears as an embodiment of knowledge and
wisdom and sometimes in the form of gems; and sometimes agajn
shines as Lord Srinivasa decorated with ornaments; and owinf t
the change of tim;s it presents itself to some as a common naItSura(I
hill.  As such, which person can perceive th :
of this T3 P € greatness and sanctity

A little of what I heard and saw I have rehearse
not possible to narrate everything that I had heard.”

This is the 4oth Chapter of “ 81 Varaha-Purana " describing the
mahatmya of the seventeen tirthas counted from the Kiapila-tirtha
etc., and forms the 8th Chapter of « SrilVeixkatichala-Mﬁhitmya. wo

d to you, as it is

CHAPTER 1IX.
The Advent of Sri Rama to Venkatadri.

The Munis exclaimed, *“ O Sata, the mahatinya of Veakaadri is
like the elixir-vitae to the hearers, and what we have heard from
you has not conduced to our satiety. Pray tell us g little more of
what you have heard of this hill.” And in compliance with their
request, <dta thus enlarged his theme :—

“Rama, who had eyes resembling the lotus, who possessed all
good qualities and who was learned in al] é@stras, was the son of
Dasdaratha. During the progress of his expedition to kill Ravana, he
camped with his army on the auspicious Veikatachala in corﬁpany
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with Saumitri (Lakshinana), the swift Hanuman and the high-souled
Sugriva, after leaving the woody banks of the Pampa-saras, per-
formed his ablutions in the Svami-Pushkarini and latterly destroyed
his enemy Ravana together with all his followers and secured victory
in battle. So have I heard of this legend which I will now relate to
you. Follow me closely.

As soon as Rama the archer reached the Ssshachala with all the
numerous Vanaras (monkeys) from the Risyamikachala with the
avowed object of annihilating Ravana, the blessed Afijanadevi, the
mother of Hanuman, greeted him and prayed to him, “ O long-armed
Rama! I am here eagerly expecting your august presence, and like-
wise are several Munis residing in this same forest engaged in long
and constant self-mortification, awaiting your visit to this place;
please therefore favour us all and bless us, and then resume your
march.” Rama replied, * My time is so fleeting as not to allow me
to proceed to that place of penance of the Munis. My business on
hand is heavy and urgent, and your request will be complied with
on my return journey.” On this reply of Rfima, Hanuma‘m. humbly
suggested, * Since the huge Vianara army is very much tired with
the rapid march, it is desirable to make a halt somewhere near by ;
and this hill too is on the way. It is called A#njanagiri and it
abounds in trees bearing flowers and fruits at all times, in numerous
waterfalls and torrents, caves, peaks and plateaus and in edible
roots and bulbs. Here honey is available in plenty in the hives on
the trees growing at the caves in the hill. You are yourself aware
of these facts and you may act by your inclination.” At this sug-
gestion of Hanuman, Rama said, “O son of Afijanadevi, I am, no
doubt, acquainted with these things and I also heed your words.
But you must proceed in advance on our present l?usmess." So
directing the chief of the monkeys, Rama ac;v.?mced with his. V.Enara
army to the excellent Venkatanaga conta.ml'ng g‘rcat varieties of
trees, flowers and fruits, and singing and chirping birds.

In the northern region of the hill a certain learned Briahmana,
named Nirloma, was doing penance in contemplation of Svayambhu
(Brahma) with the desire of attaining the Brahmalska. At one time
Brahma appeared to him and intimated to him that he might enter
the Brahmalaka soon after paying his obeisance to Rama in the
company of Saumitri (Lakshmana). Accordingly this Nirléma met
Rama, presented him with offerings of fruits, bulbs and other edible
roots and addressed him thus, “ By the sight of your lotus-like face
my life has become blest and the long penance I have been practising
has now borne fruit. O Lord Rama, permit me therefore to pass to
the Brahmaloka.” Rama granted the prayer of the Brahmaga and
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then got up the hill. There he unburdened certain Yakshas of their
curse and reached the airama of Afijanadevi situated near the A/aia-
gainga. After receiving adoration from her at her hermitage, he
moved on to the Svami-pushkarini, in which tirtha, which grants
universal victory, bathed Rama, Lakshmana, Hanuman, Sugriva,
Angada, Jambavan, and Nila; and Rima, having procured a coll-
ection of fruits and roots, made a gift of them to the Munis, agreeably
to the precepts of the dastras. Here on the south-west of the Svami-
pushkarint Hanuman put up separate cottages for the dificrent Vanara
leaders, secured sweet {ruits, roots and honey in large quantities and
worshipped Raima with them. Rama was exceedingly pleased with it
and he rested there quite happily, as if in his own palace, in the midst
of Sugriva and other chiefs. And the various kinds of monkeys, big
and small, feasted themselves with flowers, fruits, roots, bulbg,
honey and sweet water and other food substances, and, becoming
fattened and inspirited with these fills of food, they roamed about
the hill and amused themselves in large groups. Some of them
dived deep into the water and some just below the surface; some
roared and some jumped; some leaped from peak to peak and
some from tree to tree and thus onwards from forest to forest; and
so the monkeys roved and exerted themselves from feelings of joy
and pride of strength. Some mounted on others and some took
hold of the tails of their playmates and jumped on towards others,
while some, catching their fellows, kissed their ears. These
monkeys in groups ejaculated, “ We will burn Ravana with our
sight alone in the battle; or we will pull out Lanks with its found-
ation or drag up the Trikdta mount on which Laiks stands; we will
cross the ocean infested with crocodiles, bring down the moon and
the sun by the force of our arms and for the sake of Rama we will
break all mountains and cut all trees and enter the Pitgla, the
Maharloka or the Rasitala in whichever of them the wicked Ravama
may seek shelter ; and we will ourselves (destroy this warrior who
is the scourge of the world. Why does the all-merciful Rama delay
to decapitate Ravana ?’ And these valiant and huge-bodied Vinaras
rambled over the meritorious Veikatidri in countless numbers
making up an arbuda (one hundred crores) which exceeds many
crores, and sojourned on it in amity among themselves.

As such, how can even the wise men describe the greatness
and power of this hill ?”

This is the 41t Chapter of *“8ri Varaha-Purana” relating the
advent of Srf Rama to the Vankatadri, the prayer of Afijanadavi, etc.,
and forms the oth Chapter of * 8ri Veikatachala-Mahatmya,”
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C. DORAISWAMI AIYANGAR, R.A., B.L.

No apology is needed to put before you a subject which is of
paramount interest in this country and save to those among us who
may be Atheists and Antitheists the subject will be one of great
interest in understanding the significance of the unique form of
worship that plays a prominent part in our religious life. Idol
worship has been in vogue in our country from time out of memory
and attempts made by several chronologists to fix its starting point
have been in my humble opinion a failure as the-faulty dates given
by some will show. In Ramayana, the Mahabharata, the Vishnu
Purana etc., there are references to idol worship.

In determining the constitution of the cosmos theistic schools
of philosophers are agreed that there are three essences—Chit,
Achit and [swara. These the Visishtadvaitins describe as the
Jivatmas, the Prakriti and Iswara.—The Individual souls, matter and
Iswara. In whatever manner the philosophers may speak of the
ultimate resolution of the three essences the Paramatma stands out
as an indissoluble factor. The Paramatma or the Parabrahman is or
governs the essence of the existence. Hence it is advantageous to
know the various manifestations of the Parabrahman. They are
Para W, Vyuha #38, Vibhava a3, Harda & and drcha 9%. The
supreme being as he is when he is transcendent beyond the Prakriti
Mandala devoid of phenomenality is the Para
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This form is accessible only to those who have attained Mukti
or the final liberation or to those who never had births and rebirths,
There are three divisions of beings other than God, viz., the Baddha,
the Mukta and the Nitya. The Nitya are those eternal unchangeable
beings free from any Karma or karmic births and rebirths and ever

devoted to the service of god like Adisesha, Garuda, Vishvaksena
etc. The Baddha are those who bound by karma undergo births

* This paper was read before the Literary League at Chittoor.
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and rebirths and are subject to the limitations laid by Prakriti.
When they are completely absolved from karma effects of their
good and bad actions they become Muktas—those who have attained
the final liberation. These Muktas then get access to the Pax;a—tl:e
primary form of the Parabrahman. The #yuha is likewise inac-
cessible to us. It is the manifestation of the Parabrahman in the
apartment or laboratory of his various functions of creation susten-
tation and dissolution, g® 13 and &7.
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The Vibhava form is accessible only to the most blessed of the
creation. It is the manifestation through the various Avataras, the
principal Avataras or the Dasavataras and the minor Avataras,and
also through Avesam—the descent of the universal spirit on some
chosen persons and their contemporaries alone have the privilege of
their personal contact. Such of the contemporaries as have a well
developed spiritual perception understand them and derive an
advantage while the indifferent, the ignorant and the perverse Jivas
even among their contemporaries miss the opportunity,
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Ther} we hav§ the Harda or the Antaryami. Godis omnipresent

and omnipenetrative. Hence He is in us and yet we see Him not.
Th_ere are two forms' of God-meditation viz.,, the subjective and the
objective. By a supjective meditation we may realise the Antaryami
or the Harda .mamf estation of the Parabrahman. Hence it is that
every true Vaishnava (and I am not aware of others) always starts

with Nivedana to Antaryami when food is ser
ved
then alone makes the Parishechanam. on the leaf and
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The Archa is the easiest and most tangible form of God-
perception and realization and the one universally accessible form.
In this the objective meditation we resort to the Archa form which

is the subject,
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Hindu Iconography is therefore not a mere secular science or
fine Art but a science of religion and as such it is a very vast science
dealing with the location and structure of our temples, the form and
constitution of our idols, both the principal and the subordinate
deities, the ceremony of installation and perpetuation of the spiritual
magnetism in these centres etc. [ shall deal with but a small portion
of this science subject to the limitations of my time and knowledge.

God's manifestation in the idols is the essence of our religious
life. Alien religionists have been deriding this form of worship
in very strong terms which have been appealing to those who never
cared to enquire or study the underlying significance of the much

condemned idolatry.

To take an ordinary common sense point of view an idol re-
presents or symbolises the Deity and even if it did nothing more
than that it need not be a subject of derision. Itis a common
practice prevalent in all countries to commemorate a hero of history,
politics or science by statue wherein are best manifested the pro-
minent features of the hero. An equestrian statuein a coat of
armour represents a great military hero. An impressive statue in
academical robes with a book in the hand represents a great educa-
tionist. The uaveiling of statues and their decorations form a regu-
lar puja. If these be appropriate to the human heroes may we not
with force claim for the Divine statues a continuous puja as know-
ledge of and reverence to the deity form the essence of every
portion of our existence ? But the idols enshrined in the Holy
places of worship are more than mere symbols. The initial object
of setting up images before us is no doubt to facilitate our medita-
tion, to fix a definite object before us for concentration ; when our
thoughts are so concentrated they help us in taking the thoughts
over to an object beyond and behind the actual phenomenon and that
is the noumenon thereof. This power of translation and transporta-
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tion exists in the Holy idols by the Amsam of God that has been in-
voked both at the initial Pratishia as well as the daily puja of these
idols made by the appropriate mantras. The chanting of the appro-
priate mantras concentrate in the image an amount of spiritual magne-
tism by the power of the mantras and the highly developed faculties
of those who chant the same. Hence we find that Pratishtas made
by those who have in themselves an Admsam or Auvesam of God like
Sri Sankara, Sri Ramanuja, or Lord Gauranga bring in an imperi-
shable and ever growing magnetism. Hence it is essential tog that
the Archakas entrusted with the daily worship must be also men
of high and unimpeachable character. The Paramatman infuses
his Amsa in such images and shrines in graded proportions and is
ever present with usin this form. It is upon the strength of the
initiation and worship and upon the extent of the God's dmsq that
has entered into and pervaded these images depends the varying
‘greatness of our religious centres.
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It isalso to be noted that in some centres the Paramatman
makes a manifestation swo moto without an initial invocation and
that is known as Swayam Vyaktam or self-manifestation of God in
an image. The foremost instance of this is that of Sri Venkates-
wara in Tirupati. Thus we speak of the Tirupati shrine occupying
the foremost place, the shrines at Sri Rangam, Conjeevaram, Badiri
Narain, Kalahasti, Rameswaram, Tiruvannamalai, Kasi, etc., being
more important than the lesser shrines elsewhere and so on in
varying gradations. Though from one standpoint the shrine of
even the least importance is an object of veneration for its own
religious efficacy yet in the determination of the relative religious
objects to be attained the varying importance cannot be lost sight
of. Thé Agamas both Vaikhanasa and Pancharatra which are
treatises prescribing the particular forms of ido] worship have been
indented on literally by some authors on Iconography and the
situation and significance of idols have been judged from the stand-
point of the rules referred to in these Agamas; but in my humble
opinion they do not afford infallible tests in our study of the ancient
temples. These Agamas have become intérpolated and interspersed
with sectarian prejudices while the inherent features of the ancient
temples are not in consonance with these narrow regulations.

There then are spread all over the country numerous
idols some of which arc of very recent origin, some older
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still but whose installations are borne out .by the sthalapurana.;
while some yet are of an age out of calculation. I.n the casehcf
these last, attempts are often made by thfz archa?ologlsts to fix th'el;
age by inscriptions and forms surrour.xdmg the 1.dols many o.ffw tl;
certainly came into existence on various occasions to glorl.y e
acts of those who have periodically rende.red. some service oxt'
Kainkaryam to the temples. Qn the. whol.e it is futile to attemp
the fixing of the age of shrines like Tirupati.

ine is a complete cosmic representati.on i.n itself
coupi‘;er\?vitshaallnihe factors of the sgiritual realm and its hleraxzchy
as will be seen by the principal idol in tl.1e .temple and thef vari;)us
Parsvaradevatas stationed all round. it within the respectxv;z hra;-l-
karams, the Dhwajastambham, Vlman:am and the'tower.. Sfa
describe only the innermost power viz, the ruling Delfiy of a
shrine. In each temple you find several 1d’ols of the same eno;zllll-
nation—either in five or three forms. Fhe ﬁvehfon:s a;e e
Dhyuvabera or the immoveable Mula Vigraha, the elzlutu Kb 1-?'1.
Bhogaberam or the small idol t.J.sed for Archana and bat %rl‘b ia
d used also for the enjoyment of pleasu.res, the Balibera
ST 1l idol that offers food to the subordinate entities—the
o smat lamce. The swnapana beram which is consta-ntly
world s.ust;n temple and the Utsavaberam or the medium sized
pdr else\r;fthilcrlll ise used for outward processions, festivals and decora-
ido

tions. In the Vaikhanasa there are five representations

1. Vishnu in the Dhruva (The Fountain)
2. Purusha in the Kautuka (Spirit)
3. Satya in the Utsava (Laws of god)

4. Achyuta in the snapana (matter) and
5. Anirudha in the Bali (Energy). Hence Purusha and Achyuta
constantly remain with the Dhruva.

a dtra the various idols represent the Vyuha
Chatflr;httal;ear: j:chla r(x) Vésud.eva.. (2) S_ankarshaga (3) Pradyumna
and (4) Anirudha each in conjunction with the Dhruvaberan'f. of

five Murtis we naturally see that the Dhruvaberam is. the
th'ese' 1 vigraha in and round which is located all the spiritual
i -—gthe Divine Amsam for the particular shrine. At the
magnlf'hsr?herefore all the five Murtis are meditated as residing in
twhzrsorig principal beram and all the inﬂ.uen-ce for g90d is deriveq
rincipally from it but through all the derivative or minor represen-
:)ations. Our minds and lives have to be moulded in all aspects
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from the influence exerted in every temple. Hence the Snapana-
bera, the Bhogabera, the Balibera aund the Utsavabera appeal to us
in the lower aspects of life viz., the bathing, the sexual pleasure, the
feeding or the world sustenance and the everyday pleasures of life
like marriage etc., but each of these is represented in a Divine form
so as to dispel the vicious elements even in these lower pleasures
and thus proceeding with usin our own aspects of life they take
us all to the converging point of the Dhruvaberam which is the
aspect of the supreme.

In the form of the Dhruvaberam itself you find differences in
the several idols in their general posture, in the pose of their hands
and feet etc. There are three main forms wviz., the standing or . the
sthanaka form, the sitting or the Asana form and the reclining or
the dayana form. In each of these forms there is a further distinc-
tion according as itis Yoga, vira, or bhoga while the authorities
speak of an Abhicharika form which has received no commendation
in the established shrines.
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But it seems to me that the distinction between the Yoga, the
Bhoga and the Vira forms is a little too much emphasised. These
names came into existence evidently to give importance to the
incarnated Paramatma in the various aspects of the Incarnation.
Thus Bhagavan Sri Krishna is imaged either as a chjld eating
butter or a Santana Venugopala, or a warrior of the Mahabharata
war, Kaliya-Mardana etc., or as preaching the great gospel of the
Bhagavadgita as Parthasarathi the charioteer of Arjuna. When
the images represent these respective aspects they are Bhoga, Vira
or Yoga idols. From this the idea of drawing this distinction in
all images has been developed. But the underlying principle of
every shrine is to inculcate first the Bhoga, then Vira and
ultimately the Yoga aspects and it is only in the ming of the wor-
shipper how far he will develop or realize his ob ject in any shrine.
You may develop all or any one of these aspects in a shrine and
stop where you please. The variation and gradation consist only
in the extent of the Divine Amsam that you imbibe in each centre
and even here the faith of a worshipper if sufficiently wholesome
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and potent can draw unto himself the greatest power even in a
smallest shrine. But the action and reaction of the mﬂuence'are
powerful and speedy in the stronger centres of spiritual magnetism.

Let me illustrate my position by discussing the situation. in
the Tirupati temple which I consider to be the most potent shrine

on earth.

The Parabrahman is omnipresent and omnipenetrative'. Still
there is what is known as the seat of the Parabrahman W-thh the
Visishtadvaitins call the Srivaikuntham. Iiftra cuicta nec inclusus ;
extra cuncta, nec exclusus. God exist§ in HI.S universe, but h‘e
transcends it also- By whatever denom}natlon it may be known it
stands to reason and is in accordance with 'thfs Puranas that there
is a centre where everything is good and nothmg. bad, 'where there
is all-knowledge and no ignorance, where there is all letue and no
vice. The Brahmam is according to one school one of".sm supreme
attributes s.e. Shadguna and according tg another Azrglfn-a. But
both are synonymous as in the one case it ba.sed on relativity and
in the other on absolutism or posx.tlvnsm. T}ns centre of centres
this sanctum sanctorum of the Divine 'realm is the noumenon of the
Tirupati Hills. If you have any trust in those accred.lted agents of
God who now and then perfor.med on earth their mission of
unravelment of the Divine mysteries, th.en trust me when. I say that
their writings locate the Sri Vaikuntam in the pl.ace manffest as the:
Tirupati Hills and the Parabrahman in the idol manifest as Sri

Venkatesvara.
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The flrst Archa form therefore which the Supreme being divulg-
ed in for the benefit of human meditation was in the Tirupati shrine.
Hence therefore the Dhruvaberam or the Mula Vigraha presents
itself to us as a combination of the Trinity in the Unity though two
alone are visible in the manifested form, The Brahma aspect
representing the creation was not at any time supposed to be an
object of meditation for the created because it is an aspect not con-
cerning them in their development. Hence the two aspects of
Vishnu and Siva alone are made manifest to us in the beram. The
Jata in the Kiritam, the Nagabharanam on the right forearm recall
to us whenever we worship this idol the great Siva while with
Mahalakshmi on the right breast the general features of the image
present to us the protector
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(To be continued)
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PLACES OF ANTIQUARIAN INTEREST IN SOUTH INDIA
P. V. JAGADISA IVER

(Gontinued from 40th page)

Chidambaram is also named the «Koyil’ Puliysr, Sirrambalam
and Tillai. It comprised several hamlets within it, thus showing
that it was a big city, where also stood a palace at one time. The
locality Korravangudi near the Railway Station was probably the site
of the old palace. This temple is dedicated to the elemental worship
wether (swm) " (invisible to the human eye). King Vikrama Chdla
put up the enclosure-wall around the Kanaka-sabba and this goes by
the name Kulattunga-Chalan-Tirumﬁligai and the next one Vikrama-
cholan Thirumaligai.

Chidambaram temple had plenty of gifts at the hands of the
last Pallava chief Kapperufijinga, who ruled over the parts of the
Chsla Kingdom also for about thirty years from 1243 A.D. Perumil
Pillai alias Selaken of Aragir was his chief in Chidambaram. The
second western gapura and the gapura of the shrine of Goddess
Sivakami Amman were put up by this Solakén. The east gopura,
over the jambs of which interesting dancing figures are carved with
a label cut over each giving the descriptive verses relating to the
108 postures of dancing, was also built by Kaspperufijiaga. ‘

A regular survey of the lands was made during the reign of
Rajaraja | and another during the period of Kulsttunga 1. Besides
mentioning the eight kinds of lands, the extent, ownership, assess-
ment and classification, had to be noted in village and temple regis-

" ters by settlement clerks specially appointed for the purpose.

The shrine to Vishnu is at the south-west corner of the inner-
most enclosure and it goes by the name Tillai-Gévindarajapperumal
alias Chitrakita. During the time of Kulsttunga the image was
thrown into the sea and it was then shifted to Tirupati, where He is
enshrined in the Govindaraja Temple. Then another in its stead
was introduced during the Vijianagara King Achyutaraya. In the
interval there was probably no worship owing to religious disputes
between Saivaites and Vaishnavaites. The western Gopura, put up by
Jatavarman-Sundara Pandya 1, has epigraphs which give the military
exploits of this king after having inflicted a severe defeat on the
Telingas at Mudugr, slaughtering them and their allies, the Ariyas,
right up to the bank of the Pararu aud driving the Bana Chief into

15
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the forest. In addition to this victory over the northern Kings
Sundara Pandya killed Gandagopala, conquered Vanadu and pierced
the Kongas. Kopperufijinga was defeated by him. Sundara Pandya
covered with gold plate the shrine of Nataraja. For maintaining
the service in this temple the village named ¢ Vikrama-Pandya-
Chaturvedi-Mangalam ” on the west of Chidambaram was given as
gift. In the centre of this village was also established the temple of
Vikrama Pandyesvara. The village was intended to accommodate
primarily 108 Brahmanas, among whom many were well-versed in
Viedas and Sastras, and able to expound the same. Land for grazing
the cattle also was provided for. The fruit trees, gardens, ponds,
water-pits, grazing-grounds, irrigation-channels, uncultivable waste,
embankments of fields and path-ways, included in the village site
were made over as per customary law. The lands which belonged
to the temples were demarcated by stones marked with the trident.
A street in Chidambaram was formed for the benefit of the weaver
merchants. The officers of King Dsvaraya II unjustly collected
certain taxes in villages belonging to the temple representing these
to be dues payable to the palace, the villagers that had on mortgage
the lands purchased, presented or otherwise owned by the temples,
stubbornly refused to give back those lands tothe temple and in
consequence the temple-tenants abandoned the villages causing
thereby the stoppage of worship in these temples. The king, on
hearing these misdeeds, ordered that the taxes shall no longer be
collected, that the worship in temples should be conducted regularly
in future. .

The north Gapura of the temple was built by Krishnadsva-
raya as an act of gratitude for the victories he had achieved in
the north. There is also a figure of this king in a niche in this
gopura. The west street around the temple was named * Mudittalai-
gaikonda-Perumal-Thiruvithi” and in it stood a feeding-house
designated * Arapperufijelvi-Salai.” Some land was set apart for
building quarters to be inhabited exclusively by the weavers and
named ‘ Teriyavaraninra-perumalpuram” on condition that these
weavers supplied some new cloths to the Goddess in the temple. In
1643 A.D., Vijayanagara King Sriranga VI repaired the big mandapa
and the Gopura of the Vishnu-God and also the sanctum of the God-
dess and the mandapa in front of Tiruvali-Alvan. Thirty-six persons
were employed in a watershed in a hall known as Anaiysrrukkadam,
south of the seven-storyed gapura on the east side of *Rajjakkal-
tambiran-Tirumaligai.” The temple of Makali was founded on the
south side of the road named Vikramasslan Tengu Tiruveethi by
which the God was taken in procession for the sea-bath.

PLACES OF ANTIQUARIAN INTEREST IN SOUTH INDIA 113

A battle was fought at Chidambaram between the P.ﬁndyas and
Chalas and in this the Pandya King Sundarattsl gained victory over
the Chsla chief Kadavarksn. On the banks of the Vellaru was fo.ught
another battle in which a certain Bhuvangkaviran was v1ct0§‘10us.
From a sculpture worshipped as Ayyanar on jche tank-bunfi. in the
village of Dharmadanapuram between. Vaitheeswaranksil and
Anathandavapuram, it is clear thata certam' 1janc} where th:at stone
with a trident engraved on the top stood orlgl.nally, w_a§ glven for
the expenses connected with the bath of this Natardja 1mage.at
Chidambaram. King Kulsttuaga II is Sald. to have cover.ed with
gold sheets the roof of this shrine to Nataraja and also provided for
the worship of Vinayaka (elephant-headed God on whose skull
pearls are supposed to be found) and Subr..ahmanya on the tiivelve
New Moon days every year at Tiruppurambiyam near Kumbakonam.

» L
* » *

Tiruvorriyur near Madras in the District of Ch.ingleput, ha}s in it
an ancient temple dedicated to Siva-God. During th(? reign of
Chsla King Rajendra I (1o12-1042 A.D.) the. central shrine of ttfe
was renovated by Chaturanana-Pandita as well as certain

1 e e et = .
;irl?g'ininor shrines Subrahmanya, Vattapirai Pidariyar, Viltankar,
Padampakkadavar, Kshatrapala, Sarya, Arinjisvarar, Kampiswarar,

Vidalvidugeswarar, Durgayar, and Anukka-Pillayar. In thi§ temple
were residing Kapilikas and Pasupatas, persons w'ho explained the
Gaiva creed, men who recited the eulogy of the King and the glory
of the God, women who danced and sang the.sacred hymns, officers
who held periodical enquiries into' terpple affairs and a hos_t of o.ther
servants. Several charitable instltutlgns ‘called a.fte.r Chsla Kings
Rajsndra 1 and Kulsttunga I were instituted within the te.rpple.
Also a Mutt named * Angarayan Matam" was foundefl by Vijaya-
nagara King Harihara II. There existed also a hall to d1§cuss temple
matters and another where grammar was taught. In ev_ldf:nce of the
latter hall the God is also named * Vyakarnadéva Perumal.

The Saiva saint Sundarar is said to have fallen in love. with a
female devotee of this temple and to have eventually married her.
Chaturanana, who presided over the Mutt here, prob.ably came from
Karala country and was a favourite of Rashtrakata King Krishna !II
This may account also to the fact the Kerala (Malabar) Brahmins
are still the priests of the shrine of the Goddess‘ and tflat_a figure of
Chaturanana is under worship, presumably as banlfaracharya as I}e
became a Sanyasin at this place. The.reconstructlon of tl}e main
shrine took place with black granite without the least technical {law
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by the architect Ravi alias Virachslatakshan in three tiers. The
shrine of Padampakkadsva was built by the King Vira Rajendra 1
in 1068 A.D. The shepherds lived in the quarters named
¢ Tirubhuvanasundarapperunderu’ and that by the sculptors and
artisans ¢ Narpattamayirapperunderu.’

This temple suffered much at the hands of the Muhammadans.
Many of its buildings, which had been buried underground for
safety were removed by the Muhammadans and appropriated.
Such of the property as had escaped their clutches was stolen, and
similar act of treachery practised against the God by certain private
individuals. Enquiry was held by the trustee into the matter but
as most of the culprits died in the meantime the land and the
bouse belonging to them had to be confiscated to the temple. One
of the hamlets near Tiruvorriyar was called Tirunalaippsvar Vilagam,
evidently after the Pariah saint Nanda alias Tirunalaippsvar.

» " * L ™

Tiruchengattankudi in the district of Tanjore has a temple
dedicated to Vinayaka, who here overcame the Asuras. It is inti-
mately associated with Siruttondar who was a military officer and
who fought a successful battle for his Pallava King at Vathapi,
(Badami in the Bombay Presidency). Copper images of Siruttondar,
his wife and son are found in this temple. A road was laid to carry
in procession Siralan from the Mandapa within the temple to the
village Marugal. The third court was formed and a street around it
during the reign of Kulsttunga III. There is a metal figure of
Bhairava and a shrine Vatapi-Ganapati in this temple.

» » » ® »

Tirunageswaram near Kumbaksnam in the district of Tanjore
is an important Siva centre. There appears to have been a hamlet
that went by the name Kumaramarthandapuram, the merchants
whereof built a verandah round the temple and also put up a
Gapura to a shrine that went by the name *Miladudaiyar-palli,’ which
is probably the shrine over the burial of Mayapporulnayanar of the
Periapurana, who had the other name Miladudaiyar. The damages
caused by floods to the irrigation channel were repaired during the
reign of Rajendradsva. * Sivadharma” was expounded in the
Assembly-Hall within the temple that went by the name * Tiru-
chittambalamudaiyan.”

* » * * .
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Tenkasi in the district of Tinnevelly near Kuttalam on the
north bank of Chitranadi has a famous Siva temple built by Jatila-
varman Parakrama Pandya. Besides building the temple this
King also dug a tank named “ Viswanathappareri ”’ and founded the
village Kasikkuvayakkanallar. Alagan Perumal Kulas_alfhara, wh.o
was joint ruler with Jatilavarman, put up some addltl.ons to this
temple. The place was named Virapandya Cha.turvédunan%alam
and this Kulasskhara provided also for the recital of the T/'edas,
Puranas and Pafichinga (the Indian Almanack): 'I:he God Viswa-~
natha is said to have appeared before the KTng in a flream and
ordered a temple being built at this spot. On this the King started
the building of the temple in 1368 A.D. For ab(?ut 17 years the
building operations went on. The fresh Gopura in nine storeys
was started in 1457 A.D., and completed after the lapse of about
7 years. On the west of this temple stood a street that went by the
name * Vitharanavinodhan-Perunderu.” Alaganperumal Kulasekhara

built a shrine to Vishnu.

" % » » *

Vellore. (Valar) the head-quarters of the District of .N.ort'h
Arcot, has a well preserved fort with a desertefi temp}e within it
having usual architectural beauty. Vellort.a was s1tuateq in Pangala-
Nadu in Paduvar-Kattam. - The ruler _Of this country Chinna-Bomma
Nayaka, a feudatory chief under Tirumala patronised the famO\.J,s
Saiva author Appiah Dikshitar vs{ho wrote several works in
Sanskrit. About the Vijayanagar king Venkat?—l (1586-1613 A.D.)
he has written poems. The Nayak kings of Valar patronised this

great poet.

The Kalyana-mandapam in the couljt of the. temple p?ars
very fine sculptures both in the stone piers and in the ceilings
wherein three circles of parrots hang head downwards holding in
their beaks and claws the open petals of. lotus-flower. Th'e de.mes
of the cardinal points are also carved in the respective directions.
The East-India Company proposed .to send this mandapam to t‘he
Prince Regent to be erected at Brighton. As the vesse-:l, which
was to have carried it to England foundered, the design was

abandoned.
» * * * *
Dharmapuri, in Salem District, is the ancient Tagadar. The

i i in the eighth
.= chiefs held sway over this part of the country in the eig

?e‘::t{:-t;.z.sle These Adiyamans seemed to be of Fhara descent. A
village Adamankattai is near Dharmapuri and this was probably a
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stronghold of the Adiyamans at one time. During the ninth century
this city had the fort and many pleasure gardens with temples to
Hindu gods, Jina-thirthankaras etc. Both Cheras and Nolambas had
their headquarters here. Temples to Tiruvelalisvara and Irayarayais-
vara existed here at that time. Nolamba king Mahgndrathiraja in
893 A.D. made a grant to a Jaina Basti. It is this Mahsndra King
that conquered Kababali Bana Riya and renamed Adamankattai
as Mahendramangalam. At Virapakshipuram is an epigraph giving
list of the Nolamba kings and their queens. The Nolamba-Pallava
geneology from Pallavathirajas Irula is available, in the boundaries
of Tagadar-nadu and the roads to Puramaleniadu and Piribellole.

* % * * M

Tribhuvanam lies between Tiruvidamaruthar and Kumbaksnam
in the District of Tanjore. The god Kampaharssvara is so named as
He removed the fear of Chsla king who was afflicted with the sin
of killing a brahmin by accident. In the epigraphs of this temple
we have information that Chsla king Kulsttunga 11I, who bore the
title Tirubhuvanavira and Pandyari, built the hall in front of Nataraja
and also the Gapura of the Goddess at Chidambaram along with the
enclosure-wall. This king has also put up additional shrines to the
temples of Ekambara at Conjeevaram, Sundarssvarar at Madura,
Tiruvidaimaruthgr, Tanjore and Tiruvardar. To him is attributed the
founding of this temple also. It was probably founded with the temple
init by Kulsttunga IIl who had the surname Tribhuvanaviradsva.
The metal figure of Sarabha within this temple is of very fine finish.
The gate-keeper sculptures are of high architectural beauty. The
tower over the sanctum is like the one at Tanjore and Gangai-
kondachslapuram.

» L] » L ] [ ]

Konerirajapuram in Tanjore District has temple of much impor-
tance. Tirunallam is the puranic name of the place. The village
assembly of Pavaikidi alias Nittavinsda Chadurvedi-mangalam met
under a tamarind tree, which named ‘ Rajsndrachslan ' on the bank
of the channel Suttamalivaykkal. The south-wall of the centre of
the shrine of the one Sattan Gunabattan alias Haracharanasskharan
of Alathur, who constructed this temple under the orders of Udaiya-
Pirattiyar, mother of Uttamachsla. A Mudalippillai of Vabgipuram
had the Gopura constructed. The south wall of Chandssvara shrine
has the figure of Chandasvara worshipping the god in the temple.
The shrine to Vinayaka was set up on the south of Pugalabharana-
Mandapa.

A REPLY TO SOME OF THE CRITICISMS OF Dr. THIBAUT ON
SANKARA'S INTERPETATION OF THE SUTRAS OF BADARAYANA

(Gontinued from 62nd page)

t. In his conspectus of the contents of the Satras, he states
(p- 33) that in Adhikarapa V it had bfeen shpwn that Brahr.na.n
cannot be identified with Pradhina and in Adhikarana VI that it is
different from the individual soul and the proof of the fundamental

position of the system is thereby completed.

2. After completing his conspectus, he proceeds to inVeSFigate
as to the principle on which the Vedic passages .referr'ed Fo in 'the
Siitras have been selected and arranged. Afte'r dxscard.mg the view
of the Hindu commentator that the Sitrakara in arranging the texts
to be commented upon was guided‘ by. the teChﬂlC:éllltleS of' .the
a system, he states that consnslermg the.pro.mlr.lent position

to the Upanishad (Chandégya) mentioned, I think it hkel)t that the
p kara meant to begin the series of doubtful texts with a first
Sutrljltfml.a assage from the Chandsgya and that hence the sixth
?Xodli'likaianz whi:h treats of Anandamaya mentioped in the Taittiriya
Upanishaa has in agreement with Ramanuja’s view to be separated
from the subsequent Adhi/ea'ranas and to be combined with the
preceding OnEs, whose task is to lay down the fundamental pro-

’ 3]
iti i a s nature.
positions regarding Paramatman

Mimams

We answer that the first Adhik.araga vzhich begins t'o settle
the meaning of the doubtful te.xts is the Ananda.ma.yqdhz/aarapa
and not Adhikarana S—Kkﬁéﬁdhlkaraga-—thgt the mdlvxduat soul
is not the cause of the .world was settled in the second Satra—
swuraer 93: and confirmed in Satra (i1) ﬂa?i!li.and hc?nce there
was no necessity for the Sutrakara to .settle it in Adhlkar-aga YI
(a“q;gwﬁ;q;m). (Vide Nyaya Raksﬁma.gl P.xdhikaraga II), Itis q}nte
natural that the Siatrakiara who maintains Brahrr?an, a sentient
being, as the cause of the world_ first of all tries to remove
doubts regarding other sentient be'mgs .alleged .to be the cause and
then alone takes up the case of insentient belngs as cause of the
world. Thus his contention that the Chandogya br}ltl is the first of
the series of doubtful texts taken up for discussion fal_ls _to .th’e
ground, along with it his opinion about the corre?tness of Ramanuja's
division of the Adhikaranas. He further .states in page 32 “Sankara
remarks at the outset that as the preceding ten sutras had settled
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the all imp.ortant point that all Vedanta texts refer to Brah "
The question now arises why the enquiry should be cont; . T;an.
furthe.r and thereupon proceeds that the acknowledged cllr'mfe o
of a hngh§r Brahman, devoid of all qualities and a Io%ver I’;“ECUOH
chara‘cterlseq by qualities necessitates an investigation ralh m:lm,
certain Vedic texts of a prima facie doubtful import, set f t\}? let or
Brahman as the object of devout meditation or the 'Hi heo% o
as the object of true knowledge. But that such an if rt' ra}lma.n
actually carried onthe remaining portion of the F‘VetS s
appears neither from the wording of the Sﬁtras n v yaya
Sankara's own treatment of the Vedic Texts réferc:'le.:devten' o
Sutras. Inl, i,_ 20 for instance, the question i; raised wh 0}:!1 the
.gol.de.n man within the sphere of the sun with golden h whether the
mdwdua_l soul abiding in the sun or the Hichest Lc;rd alr}ftc', S
gratification of his worshippers, manifests ll’1im~self in a’ bwd(')l e
Lfnder Maya, so that according to Sankara himself, th Olly fo.rm
lies between Saguna Brahman and some particular’ in;' i o ive
and not between the Saguna Brahkiman and the Nirguna ll‘;lellzilz sout
; an.

This objection on the part of Dr. Thi i
misconception of S'ankarat’sp statche)r:t. ThSlabr?l‘::rl: t:t(;toutc}? me.Of his
subsequent portion of the First Chapter the Sub'ecistt at in the
in the Sruti texts taken up for discussion is whetder 't(-) be §ett1ed
.or.Sagur_za.Brahman. He did not say that in e ;]‘S IergugAa
it is the N?rgur_;a Brahman alone which forms theacb.Adhlkaraga
of tpe Sruti texts. Where Nirgusa Brahman is co subject matter
subject matter of the doubtful Texts choice is };‘ Cterned as the
Sagur;a.Brahmau, jtva and any other object Whiche ween it and
may b'rmg forward. Where the subject matter of azy objector
texts 1s Saguna Brahman, the choice is bet the doubtful
individual sgul, Pradhana etc. Sankara uses thWeen it ‘and the
I.(?rd’ both in connection with the Saguna and 13' word ‘supreme
alike and one }.1as to determine its meahiﬂg accol-dir:’g;uva Brahman
In the present instance, the Highest Lord referred tg to the context.
hence the choice is between it and some jiva residin is S.agm.m and
Hence there is no incongruity in Sankara’s statemengt‘ within the Sun.

In page XXXIV of his Con
(the first Adhikaraga of pada 2) of tslll)izcxlsiﬁ::rasu?f;;’ };‘ The Satras
on the dl.fferen.ce of the individual soul and the Hi"hp atically dwelt
Bankara is obliged t6 add an explanation in his con: o s v\:hence
to the effect that the difference is to be understoodment on Sgtra 6
as due to the false limiting adjuncts of the Hi;;e:tots:&al. %:1:
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comment of Ramanuja closely follows the words of the Sutras.” He
also refers to Sutra 20 in Adhikarana V.

RS R R

Sutra 20 clearly announces the difference of the individual soul and
the Lord. Hence Sankara is obliged to remark that the difference
is not real. This objection was taken up and answered by Prof.
K. S. Aiyar who has stated that Sankara used the word Highest
Lord to both Saguna and Nirguna Brahmans and its meaning has
to be settled according to context. Surely he admits of no unity
between Saguna Brahman which is the subject matter in all these
Adhikaranas where difference is mentioned, and the jiva. In addi-
tion to the above, the following reasons may be adduced to show.
that the difference is due to limiting adjuncts.

. There isno word in the sutra to qualify the difference
stated there as real or due to the limiting adjuncts—Sankara uses
the word ‘due to the limiting adjuncts’ as the Satrakara plainly

admits in another Sitra,

TS IR AARTAG

«The declaration made by Indra about himself, for example that he
is one with Brahman is possible through intuition vouched for
scripture as the case of Vamadava "—that the unity of jiva and
Paramitman is only from the Sastraic view, from which it naturally
follows that the difference is due to the views of un-Sastraic or
ignorant minds. The Bhashyakara has in the concluding portion of

his Commentary I, iii, 18

TORUOAEIE, 9 3R WA SR

raises an objection as to why the Sutrakara raises and refutes the
doubt whether a certain passage which in reality refers to the Lord,
does refer to the individual soul and answers it in the following
words, * To the Highest Self which is never changing, only one, not
in contact with anything, devoid of form, the opposite characteristics
of the individual soul are erroneously ascribed just as ignorant men
ascribe blue colour to the colourless ether.” In order to remove
this erroneous opinion by means of Vedic passages tending either
to prove the unity of self or to disprove the doctrine of duality,
which passages he strengthens by arguments, he insists on the
difference of the highest self from the individual soul, does however
thereby not mean to prove that the soul is different from the Highest
Self, but whenever speaking of the Soul refers to its distinctions

16
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from the Self as forming an item of ordinary thought due to the
power of nescience —the above statement of the Bhashyakara clearly
explains the object of the Sitrakara in describing the Jiva as different
from the Highest Lord.

Again Dr. Thibaut in his Conspectus under Sitra 1 3 constituting
Adhikarana 5, Pada I, Chap. II states, “ The construction which
Ramanuja puts on the Sitra is not repugnant either to the words of
the Sitra or to the context in which the latter stands and that it rests
on earlier authority appears from a quotation made by Ramanuja
from the Dramida Bhashyakara.” The Adhikarana according to
Raminuja's view runs as follows—* if non-distinction (of the Lord
and the individual soul) is said to result from the circumstance of
the Lord Himself becoming an enjoyer, we refute the objection
from everyday experience.”

Dr. Thibaut’s statement that Ramanuja's commentary on the
Satras is not repugnant to the words of the Satra or to the context
is untenable. In this Sitra, Ramanuja states that the Sankhya again
crops up with an objection that if the Iswara should possess a body:
he, like the Jiva, is also susceptible to pain and pleasure and refutes
it by giving the illustration of a king and his subject. Though the
king and his subject possess a body yet the king does not f:el the
pain or pleasure enjoyed by his subject on account of the punish-
ment or reward inflicted on him. This interpretation does not suit
the context if this Sitra also is intended to refute the Sankhya
objection, the Sitrakara must have inserted it before the preceding
Stutra which even according to Ramanuja is intended to refute the

objections of the Vaiseshikas. Besides, thi iecti
: S Ob e e
been raised and refuted in I, ii, § ' jection must hav

FEITRAR Y R

Ramanuja himself refers to this difficulty but explains i

saying that Sitra 8 was framed for refu}t’ing the zg;?c]:isor:tthaa‘tw;gwal:‘z
must also Shal.‘e the pains and pleasures of Jiva, as He is within the
body along with the Jiva and the present Sitra refute the objection
tl:xat Iswara is susceptible to pain and pleasure which may acé‘rue to
him being the owner of Jivas who are his bodies. It does not
appeax: in the Sitras that the Satrakara frames separat;_ Adhikaranas
to .decxde one and the same subject, objected from different stand-
points. If Raminvja's explanation be admitted, then, it is not
intelligible why Ramanuja takes objection to Saikara’s explanation
as to the insertion of Sutra II in Pida 6 instead of i: ada §.
According to €ankara on the other hand, the Sutra has bee[:n very
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appropriately inserted in that place. The context explained by him
is as follows :—the whole of the fifth pada is intended to defend the
Vedanta doctrine from the attacks of other systems and pramanas
of knowledge. Accordingly the objections raised by the Sankhyas
and Vaisgeshikas have been refuted in the first three Adhikaranas.
The fourth Adhikarana which is the point under dispute was framed
to refute the objection raised against the Vedanta system as being
opposed to direct perception. This objection is answered in this
Adhikarana. Hence Sankara’s interpretation fits in very appropri-
ately with the context. The example adduced is inappropriate. The
king is not the Self or Atman of his subject and so he does not feel
the pleasures and pains belonging to him, wheras the point to be
illustrated, the Lord who stands in the position of the king owns the
Jiva correspondingly to the subject in the illustration as his body
and necessarily the Lord must enjoy pleasures, etc., of his bodies;
viz., the Jivas, just as the Jivas themselves do.

In his conspectus under the last Adhikarapa of Pada II of
Adhyaya II he states that the Sutra on which the difference of inter-
pretation turns is 44. Literally translated it runs, “or on account
of their being (or their being) knowledge and so on there is no
contradiction of that (the objection raised in Sutra 42 against the
Bhagavata doctrine). According to Ramanuja on the other hand the
sutra has to be explained as follows” or ratherithere is no contrac-
tion of that (Paficaratra doctrine) on account of their knowledge
and so on (on account of their being Brahman). The form of the
Sutra makes it difficult for us to decide which of the two interpreta-
tions is the right one. However it appears to me that the explana-
tions of Vaand Tat implied in Ramanuja’s comment are more
natural than those in Saikara’s interpretation. Nor would it be
unnatural to close the polemical pada with a doctrind which in spite
of objections, has to be viewed as the true one.”

Like other criticisms this also is untenable for the pronoun, 7a¢
must refer to something previously stated. According to Sankara
the word Tat refers to STTEAT in the previous sutra whereas the
word Pificaratra nowhere occurs in this Adhikarana to which the
word Tat may refer according to Ramanuja. Besides Dr. Thibaut's
presumption for the inclusion of the Siddhanta Sutra at the end of
the polemical pada does not hold good as it involves mutual depend-
ance. Paficaratra is the right view, depends on the Sutra being put
at the end of the Pada and the latter because the Paficaratra is the
right view.
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Again Dr. Thibaut remarks that “ on a priori view of the matter
it certainly appears somewhat strange that the ‘concluding section of
the Sutras should be almost entirely taken up with describing the

fate of him, who has after all acquired an altogether inferior know-

ledge only and has remained shut out from the true sanctuary of
Vedantic knowledge, while the fate of the fully initiated is disposed
of in a few occasional Sutras. It is, I think, not too much to say that
no unbiassed student of the Sutras would before having allowed him-
self to be influenced by Sankara’s interpretation imagine for a moment
that the solemn words,—from thence there is no return etc.—with
which the Sutras conclude are meant to describe, not the lasting
condition of him who has reached final release ” etc.

We answer that there is nothing unnatural in this lengthy
discussion of the fate of the man possessed with a knowledge of
the lower Brahman as various points have to be discussed and settled
with regard to his departure from the body, his way to Saguna
Brahma Loka, his status in that loka, etc., wheras no such thing has
to be stated with regard to the knower of the Higher Brahman,
except that he never departs but becomes Brahman itself. The other
objection taken to the description of the fate of the knower of

Sagupa Brahman in the last Sutra of the Sastra had been fully
answered by Prof. K. Sundararama lyer.

- Again while criticising Sankara's Commentary on 1V iii 7 to 16
he states that it is the invariable practice of the Vedanta Sutras as
well as the Purva Mimamsa Sutras to conclude the discussion of
contested points with the statement of that view which is to be
accepted as the authoritative one. We answer that the above is the
invariable practice cannot be maintained as in the Vedanta Sutras we
find exception to this rule. Vide IIL iv. 1.

TRl aEqEn:

Again while discussing sutras 1, 4, 20—~22 which state the view
of Asémarathya, Audulomi, Kasaketsna as to the reason why, in a
certain passage of the Brhadaranyaka characteristics of the indivi-
dual souls are ascribed to the highest self, Dr. Thibaut states,
“The Siddhanta view is enounced in sutra 22, JAEARE FroFE:
(Kasakstsna accounts for the circumstance mentioned) on the ground
of the permanent abiding or abode. Saikara by the permanent
abiding understands the Lord's abiding as existing as or in the
condition of the individual soul and thus sees an enunciation of his
own view that the individual soul is nothing but the Highest Self.
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Ramanuja on the other hand, lilfe.wise acceptif]g Kiéakrtsna’; .\:illew
as the Siddhanta explains Avasthzt.z as Fhe Lord’s perma}nent fth iding
within the individual soul, as described in the Ant'a.ryamm Bra mag;la.
We can hardly maintain tl}at the Ferm Az.zasthztz cannot }3a.ve lt) i
meaning ascribed to it by Sankara i.e., spec1a1‘ s,tat.e of condlt.lonthut
so much must be urged in favour of Ramafnuja s m?ergretatlon a
in the five other places where Avasthiti 1s met 'w1th in the Sutras
;rIl i, 17; I, i, 43 11, ii, 13; 1I, iii,. 24; 11, iii, 32) it reg.ula}*ly means
: ,anent abiding within something. The above objection is not
er'lg If the Sutrakara intended to remind the reader of the perma-
vand biding as described in the Antaryami Brahmanam, he
nentdah ve used the word sthitir without the prefix ava as used
'woul Sauti itself, and as expressed by him in another Sitra,
in e ‘r 5, where he uses the word Sthiana and not avasthana.in
LA f K ermanent abiding.’ The prefix has got a special
the o '?he Enderstands the words quvdsthiti in Saakara's sense—
mea}nmg’ 1 lained in Nyaya ‘Raksamani the Sutrakara need not
besides b exrff in framing the Sutra if the difference also between
troublel himse ’d Jiva was accepted by him; for he could have ex-
Pax.-amatmantﬁ“ word atman mentioned in the U pakrama referred to
plainec thatt tlfe same word used in the concluding part referred to
Jiva and thaIt is not improper to use this one word in two senses.
‘]]Srahn;iln.?aramitman following the principle established in I, iii, 1.
iva a

A
EFE  TEASKA]
e of context or middle portion can also be construed to

and the whol plaining the Sruti in this way. The Sitra-

iva instead of ex . -~ ) !
Lnf:na{‘l;’nittmg the complete unity of Paramatman and Jivatman tries
ar

to give reasons for that unity.

Again Dr. Thibaut in his Conspectus stat?s, “ Adh.ikarana 14 ta:nd
S tgras 32-40 referred to the karirtva of Jiva, that is tf.xe.ques t1lon
5= | is an agent. Sutras 33-39 clearly say that it is such—
whether soud. to the Saikara's system, this cannot be the final view
but as a«te” .mg essentially non-active and all actions belong to the
—the soulUbE’;}is__he looks upon the next following S}itra 40 as
world of l’an Adhikarana by itself, teaching that the soul is an agent
constituting ated with the instruments of action, buddhi etc., while it
e e o when dissociated from them just asa carpenter works
ceases 10 b; X wields his instrments and rests after having laid them
as.long as e-nu'a more naturally does not separate Sutra 40 fror.n
aside. Rama éﬁtras but interprets as follows :—“Activity is
th p;ec;id‘ensienﬁﬂ attribute of the soul but therefrom it does not
maeeé
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follow that the soul is always active just as 'the carpenter even
when furnished with the requisite instruments, may either work or
not just as he pleases.”

Our reply is as follows. Thisis one of those Adhikaranas
where the essential nature of the soul is discussed. The Sankhyas
- maintain that the insentient Buddhi is kartri and the Mimamsakas
the sentient jiva as karta. Saikara divided the Sutras into two
Adhikaranas. In the first he refutes the theory of the Samkhyas by
following the arguments of the latter. Having discarded the views
of the Samkhya, taking his stand on the Mimamsaka view, he next
proceeds to present the Upanishadic view which clearly states
kartrtva which means a change or vikara cannot be the essential
nature of a thing which is eternal. 7ikara or change itself is one
of the causes which lead to the destruction of a thing, which Rama-
nuja also plainly admits while refusing the tenets of the Jainas.

T 9 iR AR e,

In order to maintain the eternality or Nityatva of jiva, one
must admit, though unwilling that it is not subject to any kind of
transformation. Ramanuja, in the sitra treating of th
the self, fearing that if birth, one of the 6 changes, which every object
undergoes, be admitted of the soul, it wil] become non-eternal
established that the birth or 3% of the soul referred to in certain
Sruti passages means that the soul's attribute i.e., knowledge which
undergoes constant changes such as birth etc,, is attributed to the
soul by way of courtesy or Upacara. If this argument be admitted,
the Sutrakara need not take the pains to prove the creation of
Akasa etc. Akasa etc,, may be eternal and the Pratigiia may be
proved as in the case of Jiva, by admitting the birth of the qualities

of Akasa etc., such as sound and imputing that birth to them, by
way of courtesy.

e eternality of

There is one more criticism of Dr. Thibaut wh
reply. Ishall conclude my essay after answering that criticism.
After discussing the merits of Sankara and Ramanuja’s interpre-
tations to sutra IIT 2-11, he states “ | decidedly prefer for instance
Ramanuja’s interpretations of sutra 22 as far as the sense of the
entire sutra is concerned and more especially with regard to the
term * Prakrtaitavatvam” whose proper force s brought out by
Ramanuja’s explanations only. In this Adhikarana Ramanuja states
as his prima facie view that the sruti “ Not S0, not so" negatives
the two forms of Brahman, Murta and Amirta, and proves

ich calls for a
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Brahman to be unqualified. The Siddanta is that the sruti do?s not
deny of Brahman the distinctive qualities or modes declare previously
(for it would be senseless) at first to teach' t.hem and finally to deny
them again but merely denies the gar the limited nature of Brahman,
which is alleged to accrue to it by its connection both the above

modes.”

We answer that the statement of Ramanuja, that the sruti
teaches the modes of Brahman and as such it cannot deny them
again is not valid, as this sruti does not .teach that thsse forms
actually belong to Brabman but simply reiterates what is already
known from direct perception for refuting t.hem. The 7th cha;atf:r
of Manava Purana which expounds the meaning of the very sruti in
the following words. &aT: #Rogagd gfvecd Far aar | 3R AR F&ra:
Zreqd gfadafl | g4 maintains this view. In the face of the above. state-
ments it is not possible to admit what I'l{amanu_]a' states, that is, .the
Iyatta (limitation) caused by upadhis is alone dem.ed. Even admlttl.n,cig1
that the sruti teaches a connection of the forms with Brahrflan, whic
is not known through any other source of knowledge, it does not
appear from any sruti passage that the. forms' themselves d9 really
exist the sruti takes for granted what is experienced by. the 1gnqrant
and teaches a connection between it ar.ld Brahman, If it be ad_mltted
that the very passage teaches the reality of the forms and their con-
nection with Brahman, then there arises Phe error Vakyabheda (one
sentence simultaneously teaching two things).

It may be objected that considering the form of the wqrd
Prakrataitatvam which is a Dharmavacaka and as such the quality
of lirilitation must be understood here, and not the substances
possessing the qualities, we reply that the sutralfara used t}fe word
with a special object viz, to show that the object possessing the
qualities is not real but superimppsed on Brah'man having no
independent existence, just as a quaht\y doFs not exist apart from the
substance. Etavatvam means QdiEad with aa =g —

I have thus tried to answer almost all the criticisms of
Dr. Thibaut, which have been left unanswered by'Professor
K. Sundara Rama Iyer.

Although some of the subjects, such as the agency ‘of the self
etc., require a lengthy discussion, considerlpg the short tlfne allowed
to me, I am compelled to close the essay with the following words.
As already remarked by Professor. K. S.undarararr.la Iyer all the
above misconceptions and pit falls into which Dr. Thibaut had fallen,
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could have been avoided if one studies the Bashya under precept

who had received their instruction according to Salr)n r:g ors
Whatever may be the proficiency of a man in the varous pSa taya.
unless he receives instruction in Vedanta, under a preceptor s rasci
in traditional lore, he must be discarded as an ignorant rian Ve\r,?ge

Sankara’s Bashya in Chapter XIII of B. Gita
S TAREF IR Had a1

L

THE RATIONALE OF CHILD MARRIAGE
S. S. SARMA, n. A.

[Herein I propose to deal with the purely rational aspect of ¢Child
Marriage. Hence its origin, and the justification for it or
otherwise by the Sastras or other works is beyond the scope of
this article.}

Marriage is the sequence of mutual love between two hearts of
opposite sexes, expressed ina ceremonial function. It is a public
and open declaration by a man and a woman to the effect that they
cherish love towards each other and like to live as husband and
wife. In essence it is the union of two hearts united. by the
spontaneous flow of reciprocal love Itis not a mere ceremony,
as is understood and believed by some in these days, nor is it signi-
fied by any outward material signs. Neither the Mangala Sutram
(thali) round the neck of the woman, nor the wedding Ring on the
finger, nor the three-fold or four-fold sacred thread on the shoulder
of the Brahmin, does represent marriage. These are all signs of
show imposed on one's self or by others. There is nothing in them
of the true marriage—the union of hearts.

Love is a feeling engendered in the heart. Itis non-material
and invisible. It is a spontaneous flow from the heart. It cannot
be squeezed from an unwilling heart by force, nor can a genuine
flow of it be blocked by any cataract. It is the supremest of all
feelings. It is divine. No material power on earth can oppose it;
and to none does it yield.

If we bear this little fact in mind that marriage is the sequence
of mutual love between two hearts, and bestow a little thought on
it, we will be puzzled as to what to call the innumerable performances
that are celebrated throughout the length and breadth of India
now a days under the cloak of ‘marriage.’ Certainly they are not
marriages’ and it is a foolish sin to term them like that; for in
how many of them do we find the union of genuine love ? I dare say,
practically in none. In some cases the seeds of love may perchance
be given birth later on, and they may develop and form into an union.
But such instances are only chance occurances and exceptions.

There is nothing more irrational, heart-rending, revolting and
foolish on earth than the celebration of a function falsely termed as
‘ marriage ' between a boy of ten or twelve and a girl of eight or

17
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nine, It is nonsense to call it marriage, for where is marriage when
there is no union of hearts, when the bride and bridegroom do not
understand or feel what love is, and when they do not know the
significance of the ceremony. In fact it is a drama in which'the
principal actors are the bride and bridegroom, enacted for the enjoy-
ment of the public.

Is it marriage to make the boy tie a thread round the neck of.a
girl, or God forbid, tie it themselves (others), when the boy is
unable to do even that? Is it marriage to make them pour sa}cred
rice upon each other's head ? Is it marriage to make them sprinkle
coloured water upon each other ? Or is it marriage to ask them clasp
the hands of each other ? Are ail these playful acts of the bride and
bridegroom marriage ? Or is the stream of the incorrect and. in-
coherent chanting of the sacred Vedic hymns by the greyhaired
ignorant Brahmin marriage? Do all these constitute marriage ?
If not, why are they done ? When the boy and girl do not under-
stand the significance of the function, when they do not understand
the meaning of the acts they are asked to do, when the Brahmins
does not know the sense of the rhythmic songs, that parrotlike he
repeats, what is the good of theifunction, and why is it ?

Foolish man! Have you lost your rationality ? Yoy take hold
of an innocent boy and a girl who haye Just left off
breasts, contemplate a union; between them both,
humbug under the sacred name of marriage, ang
thousands on that towards dowries, musjc parties and dinner
parties, which is in no way better than the marriage of dolls that
children perform in their plays. You Play with the lives of children
Just as they play with their inanimate dolls, But there is this little
difference—that, while the children do not cause any harm to the
dolls by their so-called marriage, yoy sacrifice the promising lives
of innocent children at the altar of the goddess of marriage—for

what is such a forced yoke of marriage on the ks of voun
children but sacrifice ? fiecks of young

their mother's
arrange some
waste some

: . ndividuality, thejr reason, the
essence of manhood in thejr term and make them your tools of

atever earthly thing you take
cavy yoke of marriage on the
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tender shoulders of the children and thus rende rthem the wrecks of
society in all physical, mental and spiritual ways. You are the
cause of their weakness, their impotence , their mental bankruptcy,
their immorality, their premature death and a thousand and one evils
that early marriage breeds,

In the artificial or forced marriage there is no sweet concord
Or amity between the young couple. What one likes, the other does
not like ; here tastes differ. Ope is very social and jovial in dis-
position, but the other is always serious and gloomy; here tempera-
ments differ. One is frugal in spending but the other is a profligate ;
here their manners differ. One likes to earn name and fame, but the
other to amass money ; here their aims and outlooks in life differ,
How can you expect happiness or concord between two individuals
standing in such divergent positions in their manners, and tempera-
ments and habits. There never exists that happy atmosphere in the
home. One is the hindrance in the way of the other throughout,

lives of both end in sorrow and misery.

If they are the chosen ones of each other, as a result of genuine
mutual love instead of being the victims of forced marriage, they can
create a serene and bappy home and leag a life of bliss and
happiness. A man never chooses 4 woman that differs from him
in temperament or views of life, knowing her to be what she js,
Genuine love occurs only when there is concord between the couple
in all such fundamentals, In real marriage there are no mishaps
or failures, or divorces as jn the artificial and forced marriages,
unless the couple are not motivated by true and genuine love but are
the victims of blind passion which is also one of human vices,

Marriage is the result of mutual response of love between two
hearts; and as such there 1s no place in it for a third hand to
intervene. Marriage is a blissful Paradise of which love is the
foundation and the loving couple the pillars that support it,
Without the foundation of love, it is sure to collapse and shatter to
pieces.

I cannot better end the article than by quoting the golden lines
of the sage poet :

* The man is ignorant of law who takes
A forced, reluctant wife unto his breast,
Whose inward soul another’s spirit claims,
Whose deepest heart expires in constant pain



132

TIRUMALAI SRI VENKATESVARA

- Dying and waking daily to new deaths,

O, cursed ignorance that educates

Maidens for public barter ; that first crowns

With orange blooms their brows, there turns the key
Of wedlock, falsely called so by divines,

To crush them in its infamous Bastile,

Making the marriage bed a rock, when they

Must wed themselves, poor children, to despair
As to an iron giant, while the fire

Of madness inundates the reeking brain

O God! 'tis terrible! Thou who didst once
Rest cradled on the Saint Mary's arms
Whom woman loved, bathing Thy sacred feet
With costly tears, wiping them with her hair,
Break thou that spell of ignorance that makes
‘Woman the slave ; redeem her captive heart
Let marriage be the Sacrament of the Soul,
The deathless union of accordant minds,

The blending of the perfect lives in one,
Whose home shall be a paradise, whose bliss
Chaste, fervent; lasting as an angel’s love.”
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is a matter of conjecture whether Rﬁjavirtika referred to by Vachas-
pati in his commentary on Sankhyasaptati,® has any bc.eafmg on tlfe
royal authorship of any work on Sankyha whi'ch 1.f it is .tlzue will
Justify the epithet of satpadarthajia,2 applied to him in his Niti work.

7. Two verses quoted under Indravajra and its Upajatis are
traced to Janakiharana of Kumaradasa. They are :—

IS FaerfamaTme i RO |

T AT TIARGE Wl gty Rrndrsar: 0 1. 32,
RISECI G U E H L h CTT WG |

TIN A qFogaw,’ adq Rafzad e 01 30,

The stanzas are found in our Manuscript co
as quoted in Janasrayi but the printed weo
The reason is not far to seek, Both
editions are entirely based on the Singale
Sthavira, who recomposed the verses fro
of King Rajasundara of Ceylon on Jana

not available to the Singalese Editor.

pies of Janakiharana
rk reads them differently.+
the Bombay and Calcutta
se edition of Dharmarama
m the word-for-ward gloss
kiharapa as the original was

8. The verse given under udg
ravi's date is about 570 A.D,, as he
prince Durvinita,

ata is of Bharavi (XII-1). Bha-
Was a contemporary of the Ganga

9. The following verse is given as an exa

mple for Manda-
kranta, which is attributed to Vikatanitambz by Va

llabhadeva,
maa‘iqgﬁw&f&mwamwrmthmmm|
AR TR W Frid dhear ey ﬁmﬁtém:mn

m%ﬁmwn‘mm |
e % auied ARy Ay T T otc,
2, AT grRegme: AR gy |

FaawTay TR IRy |
3. Ruid ‘{5: T5S FX. is the reading of the printed text,
4, T T I T a7 awgaiag iy |

T T qoEae AT RRRRA: | 120



LALN

gon
jonury ur 91dway 9Y) puryaq (jue]) Selesewpeq ur wedei&ew

anyus

i

il

N

ol My,
L " ' "-l-l..',m‘}

gy, -

R
rr

"

JANASRAYA SCHOOL OF SANSKRIT PROSODY 137

Vikatanitamba appears to be the name of the heroine of a pra/a-
sana by probably ‘Govindaraja and she is characterised as punarbha
by Bhoja. That her histrionic talents in exhibiting passion and in
enticing the suppliant by sweet allurements are of rare type and that
she is a character in a work are inferred from the two quotations
given by Bhoja and Namisadhu.? They may be interpreted as speech
of Vikatanitamba (as a character), thus referring to the ability of the
author who created the genius of love. Whoever may be the author
the person undoubtedly lived earlier than 600 A.D., as the quotation

is found in Janasrayi.

to. The verse illustrating totaka metre? is attributed in Bhoja-
charitra to Bhavabhuti but as that work is not accepted as authority
on the contemporaneity of all the best poets with Bhoja, it is surmised
that the verse might have been borrowed from some bhana where the
playing of kanduka (ball) is described as in Padmaprabhrita of

Sadraka.

Of these authors Bharavi may be assigned to 570 A.D., and the
latest date for Sundarapindya comesto about the same period, if
not earlier. Thus the higher limit for the age of the author of
Janasrayi is about 580 A.D. The lower date for the work depends
upon the identity of its patron, King Janaéraya.- In all the epigraphical
literature as far as examined there is only one Janasraya appearing
as a title to one Madhavavarman of the Vishnukundin dynasty which

1, “Bhoja quotes the following verse as an example for Punarbhii

(g:r\i) woman who marries a second husband.
3 Fpziarm it % T |
Prafa RamrammRETRd 3 1,
Exitecic))
Here it means the expression of Vikatanitamba.
Namisadhu and Bhoja quote the following verse :—
FIS WY 9 A QM TH TH aH |
3% 3Rl T § ar get g R
- (e
And this verse is introduced by Namisddhu in the following words :—
« g1 Rymzfrawarr: qftwagat ¥ a0

which means the maid ridieules the vocal clearness of the husband of Vikata+

nitamba.
2.

STaRe f %% ¥ T TRIRTeRTg T |
sfrretamTETRgd: afag: afva: gEeaaRT ||
He re the first line reads differently in Bhojacharita,

18
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ruled over the tract known now as the districts of Krishna and
Godavari about 600 A.D. The Salankayanas who defeated the
Viakatakas were driven out by the Vishpukundins about 530 A.D,,
and the latter in return were dispossessed of their territories by the
Eastern Chalukyas about 625 A.D. The Vakatakas were probably
related to the Guptas as well as to the Vishnukundins who in their
geneology seem to trace connections with the Kadambas, The
Chalukyas had to fight with all these royal dynasties. According to
Dr. Dubreuil epigraphical references are available for six kings of
this dynasty; of whom the first, Madhavavarman I married a Vaka-
taka Princess and his sixth lineal descendant, Madhavavarman I1
issued Pulimbgru grant. Scholars differ in identifying the village
Pulimbiiru ; as there is a reference in the inscription that the king
crossed the Godavari to defeat his enemies it is identified with a
village called Polamuru in the Godavari District ; while others plead
that the village is said to have been situated in the Guddavadi-
vishaya, hence it must be traced inthe Gudivada Taluk of the
Krishna District. Denduluru or Lenduluru seems to have been the
capital of the Vishpukundins. Another inscription of Jayasimha, a
Chalukyan king records the grant of same village to the son of the
previous donee. The inscription of Madhavavarman is dated on the
night of moon-eclipse in the month of Phalguna. This if worked out
may refer to that of the year 609 A.D. Jayasimha came to the
throne in 633 A.D. But his father Kubjavishnuvardhana defeated
the Vishgukundins in about 615 A.D, Tt may be concluded that
Janaéraya, or Madhavavarman II, who performed eleven asvamedha
sacrifices, might have flourished between 580 and 615 and that the
work under notice might have been composed under his patronage
by 600 A.D. The first verse? in the prosody refers to the number
of great sacrifices performed by Janaéraya and this mention lends
support to the identity of Janasraya, the donor in the first inscription.
The Vishpukundins entirely vanished from history from 650 A.D.

Of the three schools of prosody referred to above, Pingala's
appears to be the oldest. His convention or technicology is based
upon the mnemonic principle to facilitate the remembrance of variety
of metres. He introduced eight ganas of three letters each in
permutation of long and short sound-measures (guru and laghu).
They are ma, ya, ta, ra, na, bha, ja, sa and these are in vogue now.

1. ¥ WRREReTaR aadmmat a T efy Prar Tl a1 and @Ay |
AERIRRGITA TR R ffaagn aR ¥ wereeg )
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Bharata, according to one set of his readings, does not fecogn.ise
these conventional signs. But accordipg t9 the othe'r recension which
appears to have been augmented with mterpolat1ons. he uses these
eight signs besides his own mode. He defines feach.lme of a metre
in quantities of either guru or laghu as occurring in certain ﬁxc?d
places. Though Pingala’s method appears to be a better code Eo aid
the memory, Bharata's is simplicity itself. The author.of jarfagr'ayi
considers the code of Pingala as defiecent and fantastic, faxhl.bltmg
utter indifference to caesura or pause. A critical examination of
Janasrayi does not show that the author is altogether free from the
defects which he had flung at his rival.

Janasrayikara uses Ganas or quantities of 2, 3, 4, and 3 %etters
(a letter is counted by the presence of a single vowel irrespective of
the number of consonantal sounds in conjunction with it.) As the
work and its code are new to the general reader ganas are explained
below with some details in the form ofja chart.
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Thus the system works upon 18 symbols represented by th.e .lafst
indicative letters ; while eleven of them are also known by the initial
vowel of the word. Thus for 11 out of 18, symbols are indiFated by
two letters each (a vowel as wellasa consonant). For instance,
m (%) and @ (%) represent gana of three 'short vowelled-letters which
according to Pingala is #a-gapa il ; similarly ¢ (q) and & (¥m) repre-
sent bka-gana of Pingala; £ (%) and i (%) ja-gana;é (X) and i (8) ra-
gana Ulu; and soon. ai (%) and ¢ (2) stand for 5 letters of ra-gana
and laga of Pingala VUK ; au (8?1) and #f (q) stand for bka and

laga O ; o () and sk (1) stand for ragana and guru OO, For
example, we shall take vritta called Sragdhara which consists of

WEWA that is, £, 0, d, 4, 5, 0-SiX ganas U9, ulcfu, 1, 1o, VI, VI,
T W g g @ A
g, ey, gie, T, TR, Reng
The above example was cited by the author.
Take for instance Nandini of the 13th Chhandas ;—lirai (Re%)
which means }, i, r, ai.
T x U
it R e W &, wew, o 6, 8, affaaiy
agfegewnmraRn geve emErarieiE: o
Again praharshini requires gakoni which are equal to g, a, &, 0.
T x F A
aftere @ty Rroeg awlre
s means that yati or caesura Comes after the third place.

To show the relative merits of the three systems their code
qouted below for vritta sy of the 25th Chhandas.

words are
Jane‘iéraya-—-s?im:ﬁj, au, o, o, U
j au n n u
R, fIRRA, eRTET, anaRao, wewl: 1
Pingala— '
w3 el & & q PRI T U 7718,
¥ w g W ¥ T [ T q
'Wﬁww‘ﬁ:&mmwﬁﬂm#}: I
Bharata—

o WY ¥ AT T TR T AT I 7 st Y gEay |
wyraenty AR TRey: vAkad | gk 9 g R¥arArrffy W o
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Another recension reads as :—

A aft Tyl Yeafekiie Oy awafRa
at = wgaEn YRRk afy 3 og e Paafe)

In committing to memory the code should be short and as
variant as possible. Janaéraya’s appears to be the best in this
respect. Of course poets have their own tune to guide them with-
out any mnemonic aids,

The plan of the work.— Janasrayi consists of six chapters : the
first deals with the explanation of the code that the author introduced.
The second chapter treats of Vishama-vrittas, viz., samana, pramana
vitana, udgata and its modifications, and pathya of Anushtubh kiridr
The third chapter is an exposition on the ardhasama-vritias as
upachitra, drutamadhya, bhadravirat, ketumati, akhyanika, hax:inapluta
aparavaktra, pushpitagra, yamavati, devagitika, sikha, khanja. . '

. Tk-le fourth chapter enumerates all sama-vrittas in general use
begmnmg from the first chhandas (ukta) to the end of the 26th.
Vrittas of the first five chhandas are not used in poems but rarely

employed in dhruvi-gana in dramas especially for the movements
of vidishakas and maid-servants,

The fifth chapter dilates on the jatis, including Vaitaliva and
arya. .To the former class belong aupacchandasika, apatalika
aparantika, dakshinantia. Of the latter kind vinavisika?; viélokah,
chit.r‘i, upachitrd, sikha, chilika, and various kinds of Krya; includin ’
Gtt'ls known as Dhruva, Gitika, Galitam, Narkutam S'irshakg
Dvx'padi, Rasaka. These vrittas are dealt with at le'ncrth wi:;l,
various minor ramifications. Narkuta and Sirshaka are tre:ted of in
extens9 by Bharata (Natya-éastra Chapter 32) intended for the use of
mourning, deep serious consultation or in giving vent to the feelinO
of separation between a pair of lovers. They are generally used P
Dhruya gana vide the prakrit verses in what are called La );bhs .
tala in the fourth act of Vikramorvasi, Some schoer oot
that these verses referred to are interpolations. But as Viir:tsjzit

vasi is a semi-lyrical drama of Totaka species of
are not improperly placed. P of Nataka the verses

. The sixth chapter treats of prastira, i.e. all mathematical calcul
tions for the number of writtas in each kind which declare the o Cl:)a.
of.any verse in its group and the details of ganas of an a:;::n 1er
vritta its nu.mber being given. These are indeed m);tll)lem tl-l all-
puzzles bearing on the princlples of permutation. The forriti;::e
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given in each case shows the mathematical precision attained so high
thirteen centuries ago.

Janaérayi does not dwell on the vedic metres like Pingala and
Jayadeva. Mandavya and Saitava seem to have treated of both the
vaidika and laukika metrical rules. Bharata bases his choice of
metres on the needs of the stage. The Sanskrit variety was intended
for the body of the conversation while the prakrit metres described
in the chapter on the dhruvas (32) are intended to be used from
behind the stage to indicate the coming catastrophe or pleasure. The
use of Bharata's variety of metres according to the injunction of
that sage was made only by the very early playwrights ; but in later
writers probably after Goo A.D. one meets with a monotony of only
a few metres in which the poet excels. Bhavabhuti and Rajasekhara
are known for sardulavikridita and sragdhara. Asvaghosa, Sudraka,
Bhasa, Kalidasa may be mentioned for a fine choice suitable to the
emotion that the occasion inspires. Bharata's dhruva vrittas are purely
dependent on laya or tila consistent with the movement of the
character on the stage. For example, Dodhaka (1, 4, 7, 10 are gurus)

——— e A LR L Rt
This is to be sung in case of fighting and yoga by the mean and
noble respectively in the thakka-riga.
Tanumadhya in harsha-panchama raga by the nmiddle classes—
AETHMIATENT T S, | ENAAAAT qre: iz g o
Similarly Salini in malava raga by the heroine on the eve of her

lover's return—
iy s aikialEghE | e qrarEn STt AR Jan i

Acquiring dexterity in a certain metre is quite different from
handling the metre most suitable to the occasion. Even in poems
(drisya-kivyas) liberal choice is seen in earlier poets and aopted as a
mere rulein poetics by the later poets. For instance seasons are
described in Upajati metre ; tender emotions in Mandakranta, advent
and advance of night with its horrors of moon-light in svagata sorrows
of death in Vaitaliya perspective view of the battle-field in long
metres But later on for want of ear and constant practice the poet
excels only in a few metres and the encomium such as of Kshe-
mendra bestowed upon Rajasekhara, Ratnakara etc., is indirectly a

slur cast upon them.
The adjustment of the metre suitable to the ear was insisted
upon even as early as 400 B.C. For Katyayana distributes metres

among rasas —
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it g™t U T/ W |
ATFTIOR B FrarTHIE |

AETAST ARG FAeFEErRAT T 00

Bharata is poignant about the same principle which is treated at
length in chapter on Dhruvas (32). W'e express our inability in not
tracing the authorship of every verse cited as example by the writer
of Janasrayi. Most of the examples must have been taken from
standard authors as held in 600 A.D. But curiosity prompts us to
search for any of the author’s own composition. The opening stanza
is of course his. One more verse in Dandaka type seems to bear
double entendre towards God Kumara and Janasraya Madhava-
varman who fought under peacock-flag. At best its elegance may
justify its citation below :—

XM qRg AN AR T T T E T R AR T
RrargaRta |

frd o eleRERER R RRRa R R -
frart waEERE |

R TR e R R A R
FngafFi)

sitst AsFRI NGRA £ Fag W ¢ 70y AN @ Mg A
ﬁ'ﬁ'ﬂﬁﬁ wgLE: |

The importance of this work lies in that it forms the milestone in

determining the dates of certain authors. It is hoped that we shall

be able to trace a few more verses to their source before we issue
the whole work from the press.

A _
~ DR
S AT |
MIMAMSAKACHARYAN S. K. Ramanatha Sastri

Lecturer in Sanskrit, Institute of Oriental Research
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AR SIRFA T TR Snmmas fr=mfy
eTa: WEERR ARG 9 | R e g R —
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' BROTHERHOOD IN RAMAYANA
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& AR A AT SAG: WA |
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FAILURE

K. VAIDYANATHA AYYAR, naA.
Asst., Sri Mahant’s High School, Vellore

How oft doth th' world hate Failure,

As if, it is a Black-veil'd Devil;

But, no, ‘tis an Angel far more fair to lure
A heart that soars, with heaven-bound will.

2

O Happy Day ! The hour of defeat
That roaring runs like flood all round ;

O Mercy Great that stays my feet
And slowly takes me to th' bank rock-bound.

3

Failure, like an ugly owl

Doth hoot all night, unmindful of Moon
Whose mellow rays piercing foul
Pitch-dark night do grant a boon.

4

The boon of lasting Faith and Trust

In Him who guides the souls of all ;

The boon of happy light to rive th’ crust
Of duil ignorance that shrouds us all.

5
Aht Failure fails to do the task
For which she came with so much fuss;
Did she come like a woman in mask
To mock at me ? or give success ?

6

Indeed doth Failure give success

To all that inward go and peep

Into th' realm of wisdom, in its recess,
Where smiling Mercy th’ Joy doth keep.

7
The Joy of New Life, Vigour and Strength !
The Joy of New hope, Love and Light !
The Joy that speeds all full at length
Their onward march with great delight!
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NOTES ON T. T. etc., DEVASTHANAMS

Programme of  BRAH MOTHSAVAM Festival of
SRI VENKATESAVARA at Tirumalai Hills via Tirupati

30-—9—32.

I—I10—32.

2—I10—32.
3—I1-—32.
4—10—32.

5—I10—32.

6—10—32.
7—10—32,
8-—10-—;32.

¢—I0—32.

OCTOBER 1932

Ankurarpanam—Senai Mudaliar Utsavam.

Dhvajarohanam:—Sr1 Venkatesvara’s Proces-
sion with Vajra Kavacham during day
time. ‘ '

Night Procession :—Big Sesha-Vahanam.

Day Procession :—Sesha-Vahanam,
Night Procession :—Hamsa-Vahanam,

Day......... Simha-Vahanam,

" Night.........Muthu Pandal.

Day.........Kalpa-Vriksham.
Night.........Sarva-Bhupala-Vahanam..

Day.........Mohini-Avatar on Ivory Palanquin,

Night.........Garuda Vahanam with Lakshmi-
Haram etc., Jewels.

Day.........Hanumantha-Vahanam,
Nightee..... Elephant-Vahanam,

Day.........Suryaprabha.

Day..cooceuns Rathothsavam (Car festival),
Night.........Aswa (Horse) Vahanam,
| Day.........Teerthavari Utsvavam.

Night......... Avarohanam.
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Tirumalai, Tirupati etc., Devasthanam
Publications

Tirupati Devasthanam Epigraphical Report :—Containing an
historical survey of the religious rites of worship, ablutions, oblations
and festivals in the Temples of the Devasthanam, and a critical
historical account of the kings of the different ancient dynasties
of South India, their Provincial chiefs and administrative officers,
religious teachers and other prominent personages of those times,
based on the Inscriptions copied from the Prukara walls of the
Temples by the Devasthanam Archzological Department, with an
Introduction by Prof. K. A. Nilakanta Sastri of the Madras Univer~
sity, and illustrated with 6o photographic views of the Temples and
their several structures, processional images, vehicles, processions,
waterfalls, holy tanks, photos of previous Mahants and statues of the
Vijayanagara kings Krishnadevaraya, Achyutadevaraya and Ven-
katapatiraya and Matla chiefs and Todaramalla and his family, as well
as a map of South India, plans of the Temples and plates of
Inscriptions. About 400 pages, Price per copy Rs 6—o0—o0.

Tirupati Devasthanam Inscriptions, Vol. I :--Comprising Text
and Translation of 236 earlier Inscriptions of the Devasthanam
collection of the time of the Pallavas, Cholas, Pandyas and the first
Dynasty of Vijayanagara, dated between 8ooand 1450 A.C., prefixed
with short critical Historical Introductions for the different dynasties
including the Gandagopalas and the Yadavarayas, and illustrated
with 16 plates of Inscriptions. Pages 200.

1. Sri Venkatachala Mahatmya.—Sanskrit language, in Telugu

characters. Pages 584. Price Rs. 2-8-0. Illustrated.

This is an old compilation of chapters on Venkatachala

Mahatmya from twelve Puranas such as Varaha, Padma,
Brahmanda, Skanda etc., This voiume contains also Sri
Venkatesa - Sahasra-nama, Suvarna - Mukhari - Mahatmya,
Lakshmi-stuti. Four pictures on art paper.

2. Sri Venkatachala Mahatmya—in bold Devanagari type.

Bound Price Rs 2-8-0. Loose Sheets Rs. 2-0-0.

3. Sri Venkatachala Mahatmya in Hindi Language with Sanskrit
Text.—Two Volumes. Pages 1400. Profusely illustrated.
Rs. 7~0-0 for 2 vols.

This is a translation of the above work in Hindi. It contains
many tri-coloured and half-tone itlustrations depicting hdly
spots of fine natural scenery in and around the sacred shrine.

Sri Venkatesvara Stuti.—A collection of 34 stotras on God
Venkatesvara by ancient sages. Telugu characters. Sans-
krit language. Re. 1~0-0.

5. Marichi Samhita.—Sanskrit language in bold Devanagari.

type. Pages 522 with a short introduction. Rs, 2-12~0.

This rare old work deals _with the Vaikhanasa rules and rites in
the construction of temples and worship of various gods.
Marichi, one of the four great authorities on Vaikhanasa
school of ritual is the author. This work gives much in-
sight into the origin of temples, their achitecture etc.

W/
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6. Sri Venkatachala Mahatmyam-Bhava Chitravali.—Hind;.

Illustrated.

It is a metrical translation in Hindi of a Summary of Sri
Venkatachala Mahatmya. It is beautifully illustrated with
six poly-coloured and many coloured half-tone illustrations
of fine artistic value describing the scenes as described in

the Venkatachala Mahatmya superbly executed in printing
and binding.

7. Tirumalai-Tirupati-Yatra.—Telugu. Pages 130. Rs 0-4-0.

[lustrated.

This is a guide book intended for pilgrims to ‘Tirupati.
invaluable information at a low cost.
for journey, selection of lodging,
available facilities of every kind required for a pilgrim or a
general traveller. Chief festivals, and processions and
hours of worship and darsana are vividly described in three
chapters. It can be confidently asserted . that many of the
hardships experienced by the pilgrims can easil

] It gives
It gives all details
Visit to temples, and

] ! y be avoided
by a perusal of this very useful guide.
A Kanarese-edition is in the press. An English edition is
undertaken,
8. Srinivasa Karnamrita—Sanskrit in Telugu characters,
Rs. 0-4-o. )
This contains a set of poems in praise of Sri Venkatesvara by
B. S. Subrahmanya Sastri who lived at the close of the
nineteenth century. This set contains ten cantos of
collections of poems in a variety of metres. These poems
form fine specimen for thought and undoubtedly rank
with the best productions in devotional poetry on the
medieval period.
9. Sri Venkatesa Suprabhatam—Sanskrit in Telugu characters
Rs. 0~2-0 '
This contains the morning prayer to Sri Venkatesa,
10. Sri Venkatesa Suprgbhatam——Same as above but in Deva-
’ nagari type. Price Rs. o-4-0.
11. Panchangam (Almanac) in Telugu, Tamil and Sanskrit. Each
Rs. 0-2-6. It contains 6 picturesof the deities at Tirumalaj
Tirupati and Tiruchanur, !
12. Picture of SMyVenkatesa in colours, with and without gilt edg
Rs. 0-2-0. se
13. Picture of Visva Yipa Darsana of Sri Venkatesa Rs. 0-2—
Apply to.-—
I. 'I?he'Superintendent, T.S M. Press, 21, Anderson Street
George Town, Madras. '

4. Some of the books can be had a
as well as in the temples and choultries

2. The Amuldar, Devasthanam Office, Tirupati,
3- The Tahsildar, Tiruttani Taluq, Tiruttan;.

Iso at the Tir

; umalai Te
at Tirupati an mple

d Tiruchanyr,

o
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TIRUMALAIX
SRI VENEKEATESVARA

This journal will publish in various languages the
annals and gracious dceds of Lord Venkatesvara ot
Tirumalai (or Balaji) shrine and the history of adminis-
tration of the Devasthanam Estate. Annual and other
periodical processions and the route and facilities to the
pilgrims vho desire to go to Tirupati will be described.
Literary contributions on Indian literatures, science and
art will be published in English, Sanskrit, and South Indian
Vernaculars. Occasionally English translation or summary
will accompany the original texts if they are not ir {
English. Rare old Sanskrit works of small extent wilf.\‘
also be issued generally with English Translation. ¥

RATES OF SUBSCRIPTION

Inland Rupees 4 Inclusive of postage
Foreign Shillings 8

" "

Single Copy Annas 6

14 ”

RATES OF ADVERTISEMENT

For a full page in single issue Rs, 7

00
. for 3 months . I8 0 0
. for6 months , 30 0 o
" for 12 months » 50 0 0

’

"‘Cpntributors of articles will be given 25 reprints i
they exceed. 3 pages in an issue. All communication:
regarding the contribution of articles may be addressec
to the Editoty Subscribers to the Journal and advertisers
will correspond with the Superintendent of the T. S. M.
Press, 21, Anderson Street, G, T. Madras,
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