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“Address delivé¥e
ATVaAR, Dzsmcl Lunsif, as' President
trict Social Gonfekence, held at Ttruval
‘i«*ﬁﬂf leccmhgtr 19%0.

‘MaH" anjore Dis- -
1’) Sunday the

(w’v . Lmh

Chave done me,--—a COTIH 1y
v to'the chaiv to-day. 1 » preferred that some
pne witlh more experience of life, and with a better record
P8/ praciiz i work in the field of social reformm had beew
. elesied the President of this Conference. But it is your
 pleasare thao I should occupy the chair now, and it is per-
havs v use telling yguhow unworthy I feel of the great
compliment you havé paid me. I can only pray that when
tre duy's work is over, and the Conference has closed, you
wouid not altogether regret your choice. Gentlemen, ina | -
gathering like this, the nppermost-thought 1 our minds is 3
. the Fﬁnerax.n.ﬂe {oss which we have all sustained by reason of
hie pussing awav of cur beloved Emperor Edward VI W

hislos 1 subjects, huve many reascns to remember hus ~°

. shert redzn, but us social reformers we will always ree

“that his. Coronation was the first occasion wlen

priuces hike the M=haraja of feypore crossed
dewvsndtrated to us all ihat crossing the Kalufani
~agrivse our Shastras. [ amsure that 1 am voicing

of vowall, when I say that we desire to express to B sty
Eirgrevor \George V our profound loyalty to His o gson and”
throne, and ow ferveni desire for His iong life and prosperity.
: ,remlemcn, the. yrobiem of Social Reform is—a ratiier

ticklish one. 1t is casy to speak enthusiastically about -
It is easy to debiver long orations onit. It is easy to write
- i lkearned essays xbcut it. But when it comes to putting a tithe
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;. that she must congratulate herself on the opportunity
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“~anclement, or therc is an influx of unexpected guests in the |

© against early marriage. We know of a worthy Madrasee,

- smaller fry alone. We know Kasinath Trimbak Telang had to

of our professions into practice, weH, there is the rub, to use
a familiar expression., Most of us feel that the lot of the
child widow is miserable . I do not say “all”, because I find
that there are some.even among the educated who fancyy

afford=1 by her widowhood for social service. Some go!
evg ther and advocate her remarriage. But when one !
oft _.:preachers becomesa widower, and has an oppoftunity .
to put his profession into practice, he suddenly develops a!

fancy for unmarried girls. When a friend has the courage i -

to get his widowed daughter married, we, who on other :

platforms talk glibly on universal brotherhood, the univer-

sality of atman,et hoc genus omme, find that either we have |

‘' a niyamam” against * parannam,” or that there is some !

other occult objection to dining with our whilom friend.

Most of us are willing to agree that marriage after puberty is®

very desirable from all points of view. Some of us would

prove to our entire satisfaction that Hindu girls of old were
ordinarily married only after puberty. We would go even

“r and contend that itis the only form of marriage’

'ated and allowed by our Shastras. But we find

'n girls are for some reason or other married

rrty. We would all agree that caste distinctions

It of economic laws as to division of labour. We

h that not only are the soul of a Brahman and

a Sudra identical, but that they are also

b the universal soul. Yet the enthusiast who

smopolitan dinner has more letters of excuses

» and the weather on that day suddenly becomes

houses of the invited. Now thisis not the fate of tlc

get his daughter married very young in spite of his voting

i

e,
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" who soon after an association Was"startedswith-marriage

after puberty as one of " the planks of its—piatform, got
his daughter married long before the age of puberty.
We are told that even the great Ranade underwent a prayas-
chit because he had the temerity to take a cup of {ea at the
same table with a European. Gentlemf:n, 1 mention these
incidents in no carping spirit. Far be it from me to speak
siightingly of those giants-men, whoI know, havg by reason
of their character and learning, been leaders of various usefal
movements in their time. I know that reluctantly. th.ey. gave
way to those family ties which Bacon calls “ the discipline of
humanity,” and which are dear to every son and daughter
of the East. I refer to these more with a view to draw your
attention to the magnitude of the task before us, to the forces
that make even the strongest of us unable to carry o-ut our
professions, and to show that the work before' a Socxal re-
former is very delicate, and that }}e lt)as obstructive mﬁgemes
in ev irection to contend against.
"e llig :;f:xtxse here for a moment and consider{what is t_he {
cause of all this backsliding, of this tendency towards varia-.
tion between precept and practice. ‘In my humble opinion,
the root causes are two :(—(1) ambitt.ous ideals, and (2) trxe
position of Hindu women. Now, Socxau‘ reform, more .t}_mn
any other kind of reform, involvesa certau& amount of sacrifice,
a certain extent of social ostracism, a certain degree of personal
inconvenience. The more pronounced is the depa_rtur.e
from the ordinary life of the people, the more suffering is
the iot of the courageous man who thus seeks. to ‘move ff)r-
ward. But are all of us, or at least the majority ot us, willing
to make that sacrifice, or ready to face that ostracism and
inconvenience ? I confess, that we are’ not prepared tor
themY 1 am not speaking of the giants. There have been
mamfl’ of them in this ancient land, and I am
sure there will be many in the future. To



them social ostracism and inconvenience have been : "-en.
fives rather than deterrents. Their actions have n. bjn“
x.nﬁuenced by petty considerations of personal comfo;t Meﬂ ’
like Goutama, Buddha Guru Nanak of old : men lik;‘. R o |
Rammohan, Dayanand Sarasvati, Iswarachandra ‘lVid;lja |
sagar,and Mahadev Govinda Ranade of more recent tizn}:‘

But all are not of such stuff as martyrs are made“of. e"lh'l‘hst;

ordinary Hindu is a comfort-loving individual, not averse to ;

2

or two at a time. . It is such men that form the mai. t of
Findu Society, and it is of them that 1 speak to—zja vv‘ 1a
their metlectual asent 10, teforme e e tUhinE
: tms which they ncever
hope to accomplish in their own family circles, they
cannf)t and should not vote for reforms. like widow re
marna{ze and marriage after puberty. " As I read
the situation, they appear to be reforms which ';r;
still far in advance of Hindu Society as we find it (to
day even in this district—a district which is reput c;
to be among the most intellectual in this Presidenc} ,r Tl;{e
preacher is not likely to act up to the preaclﬁng. In r;xy opi-
nion his preaching and voting on such reforms is a distinct
disservice to the cause of reform. When the necessary result
of non-performance follows, the enemy of reform is not slow |
to seize it, to show to the wavering and the ignorant that the
reform itself is not good, for, if it were so, he asks, “why this
backsliding?".} Numerous instances of this sort are liksly t(;
act as dampers on the few thatare courageous and enthusias-
tic. I would therefore suggest that the programme of a District
Social Conterence like this should reflect the opinions of the
‘majority of those composing the Society of the district or
e only slightly in advance of it. It may be asked, what is
the measure of these opinions? How isone to find out what is |
far too advanced, and what is sufficiently near? Gentlemen,

" progress altogether, but disinclined to take more tt. 12 step b
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1 have one idea tooffer though 1am sure there are many
cthers quite as good. 1 think the test is the delegate’s
willingness to take'a pledge on the matter. Clia delegate
says that marriage after puberty is good, ask him if he is will-
iny totake a pledge not to marry his own daughter before
pubertyy, In most cases you will find that he who was wilts
iny to vote on a resolution advocating it, pauses at once. He
finds that it is no easy matter to decide, and that not merely
iis opinions but those of a host of others near and dear to
bim ave concerned. The result in most cases, is, that
he is not prepared to take that pledge.  Gentlemen,
the system of taking pledges degerves much Dbetter
trial than it bhas had. [ know that for the con-
scientious and courageous man, no pledge is necessary.
I know also thatin fhe case of those who would openly
take a pledge only to  please others, and who think
that conscience isa word that cowards use, no pledge is
binirg. But they are th: few. The average man is not
altogether without conscience; nor is he obsessed by it. He
has an element of steadfastness in his composition. There
is also a grain of vanity init.. He is anxious to be thought
well of by his social compeers. He desires not to get the
reputation of an unreliable man. For such, I think a pledge
is a nseful staff to lean on, in times of triai when he has’ to
balance the inconveniences of the reform with its benefits.

it keeps him in the straight path. T hope, Gentlemen,

those present here will take some pledges at the close of the

proceedings to-day, 1 wish to make it clear that what

1 have said refers only to those who have not the ability or

the couragato face difficulties. [t s not my intention to

say that all are tarred with the same brush. Nor

-is it my view that there should be no preach-
ing of reform in advance of the times. Soch a

thing s necessary if the movement is not to die of
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stagnation. What I say is thafthe preaching should be by§
those who have put their precept into practice or are pre-i
pared to doso immediately. Let the others vote only for:
such reforms as are within their reach of practice. N

All sorts of opinions have been expressed cn the{
position of women in Hindu families. Time was when foreig-|
ners who knew little of our family system, and even some |
Hindus, were of opinion that our women were only, *some-!
thing better than our dogs, or little dearer than our horses,”|
touse a well known expression of Tennyson.. But that schook,
of criticism has ceased to be heard now. The peadulum’
has, I am afraid, gone to the other end. In our anxiety for:
extolling our national institutions, we now proclaim that our;
system is altogether above reproach, that our women arez‘
following the highest ideals enjoined by our Shastras, and!
that their influence in our families is all for the best. » |

Gentlemen ! I agree that theideal of our Shastras is wide,
and high enough. No woman need soar higher than Sita,’
but are our woman anywhere near that height to-day ? I am!
afraid not. iCenturies of want of education have made theiri
outlook very narrow and unprogressive. Iagree that they

exercise a considerable amount of influence over us men,; .

but unfortunately it is not always for the best. I recognise;
that our women are loving mothers—loving not wisely but:
too well,—and devoted wives. But when questions of:
departure from ordinary social usages are considered, theyﬁj
thwart you in all those delicate ways which only women!
know how to employ. Not that the Hindu woman has not!
got native wit: not that she does not feel the evils which!
pecessitate the change ; but she is afraid of any departure’
from mamool. She is afraid of the Indian counterpart of
that inexorable individval, Mrs. Grundy. She dare not|
offend the opinion of her social equals. So, when, asit
-ynhappily happens somewhat often now a days, owing to

1

our system of marrying girls very young, her daunghter
becomes a child-widow, she cries herself hoarsc' over
it. For days she will not think of 2 meal. She will give:
up for ever even her jewels and new clothes, so d.ear to tl?e
heart of every woman. She will make herself miserable in
diverse other ways. But if you suggest to her .that :}t:e
misery of her child can be remedied by her remarriage, e
loving mother becomes a heartless woman' for the nonce.:
When her next daughter reaches the years of 7 or 8 she
will guietly suggest that a boy should b.e found to marr}; ’
her, knowing full well that a later marriage may preven

" child widowhood. You may tell her that. You may tell her
! that boys now a days demand exhorbitant amounts to marry.

her daughter, and that if there is no necessity to rparry.ll)efor:
puberty, there won’the much pressure,> She will smi e and
seem to agree with what you say. But next day she will return.
to her ‘charge, none the better for your lectur_e. XVhy 2
Becausie her neighbour had said the previous evening, How'
long are you going to keep your daughter ufnmarned. l?g
you propose to celebrate marriage and nuptials t?gether

- The Hindu man is rarely able to withstand such influence,
“such importunity. * It is easy for such as are not .troubled
with near and dear relatives to say, “Fie onsuch importu-
nities.”- But those who are not prepared to cut themselves
from their families have either an aged mother or an unre-
generate aunt, or wbrse, a persistent wife to deal with. . Suc'h
men have to eat the humble pie and forswear their
principles by acting against their preaching.” 1 do -not
criticise them. I feel for them. They are not cowards, as
they are usually called by impatient idealists who have no
inconvenient ties. They have sacrificed themselves at the
altar of duty, duty towards those who gave them birth, duty
towards those -who brought them up and made men ,96
them, duty towards the mother of their children. - It is
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difficult to estimate which is the higher daty, duty towards
your conscience, or duty towards such as I have spoken of
_Some may in theory opine that the former is higher. Bu;
In practice the ordinary man votes for the latter. :
.~ What then-is the remedy ? Let us elevate oar women
{Morally they are already our equals if not our superiors. Bu;
open-out their intellects and broaden their outlook. There
are two ways in which this can be done—Education, and
Traval.-, Gentlemen;__it is perhaps unnecessary,at this ti‘me of
the day to _discant on the benefitsof female education Theyl
are recognised by mostof us. Even those few who disagree
labour under the impression that education is neces:é.ry
o.nly for earning bread. Perhaps fhey will change their
view if they realise that education is sure to broaden om:’s{E

view of Life. The controversy now is only about the|

modus operandi. What shall be the ideal ? What the
curriculam?. To tbe first question, there can be in the
Present state of Hindu Society only one answer, and that
35 that cur girls should be fitted for wifehoo:i The;e
is not likely to be any room in Hindu India in the n;:ar future
for any female politicians, for the suffergettes and the
breakers of noses and windows. Nor are most of our women
likely to be thrown on their own resources and be compellcd‘~

to earn their bread. our family system being what it is.;, But!. .

%he curriculam is not so easily settled. I am afraid that
<éxcept in a few institutions much of the gicls’ time is being
wasted in learning subjects which would b; ot no practical
ase to them in later lifel; Gentlemen, for a long time to come
and till marriage after puberty becomes common, the period‘ :
ctf life in which a Hindu girl is likely to tind enough
time to read, will be between 6 and 12. She has only
8 years to crowd all her scholastic achievements in7» How
to utilise them best is the problem. In my opinion, her time
should not be taken up by numerous subjects, for, then,

4
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though her reading may be wide, the level will be Tow. 1
would therefore confine her attention to the study of one
janguage and a little arithmetic. Six years is a safficiently

“long period to get a fairly high level of proficiency in one

language. With such knowledge she can be left to study what
are called * Matter books’ in her own home after she grows
older. Then she will be able to understand the matter bet-
ter, having a maturer brain. ’

Gentlemen, the advantages of travel are well knownusd

In prictice, we find that it is the bhest way to rub off our
angul&rities. It is a great leveller Men who are exclusive,
with a touch-me-not spirit, are willing to extend friendly

‘hands when closeted together in a railway compartment.

Men who believe that certain petty acharams are the foun-
dations of our religion perceive that they may be good Hindus
without worrying themselves on these small points. Transfer
the South Indian Brahmin to Bombay. He sees that a man
can be a devout Brahmin though he takes his chappaties
before a Sudra. - If he would go a little further north, he
will find that Brahmins in the United Provinces do not iose
caste for marrying their daughters after puberty. If he
goes a little to the east, he will be shocked to find an orthodox
Brahmin eating fish and yet claiming to be as good a Brahmin
as he. Even so with our women. < It is common experience
in Brahmin families that a Benares-returned old lady is
more tolerant than her stay-at-home sister—the reason being
that she has realised that one can be a good Hindu without
sttaching great importance to mere ceremonial life. If our
women would only travel largely in Maharashtra, they will
realise more of the dignity and freedom of womanhood. If
they would go to the great cities of Bombay and Calcutta,
they would realise that Hindu women could be the
ntellectual equals and companions of their husbands without

iosing the innate modesty which is so characteric of the

~F
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Eastern women. Without going even so far as these places, |

if they would go only as far as-Malabar, they woald cease to
look on marriage after puberty as anything entirely out of
the common : for they would find that in Brahmin families
leading rigid ceremonial lives, girls are always married after
puberty, and that several such girls never marry at all. 3

. Closely connected with the position of our women,
perhaps forming the very foundation of it, is our marriage
system. : Gentlemen,/ many and varied are the ways that

have been suggested to improve it. At one time widow re-
marriage was the chief reform discussed. Latterly, it has |
taken a second rank, and marriage after puberty is running !
in front. Itis considered to be the panacea for all evils |
arising out of our present system of marriage,s I have already
stated that\these two reforms are not within the range of the: ;
practical so far as the large majority of the inhabitants of this |
District is concerned. They may be good reforms in them-
selves. Courageous individuals may adopt them, but in
view of the principles which I set out some minutes ago; they
are not fit subjects for being voted on in this Conference.
Another reform talked about occasionally is the prevention
of marriages of old men aud young girls. But instances of
of gay Lotharios of eighty espousing wee bits of brides are ;
fortunately very rare, and the social ridicule with which !
such marriages are covered, make them rarer still. It is not 1
such a crying evil that we need make it an item of .our |
programme. Of much wider currency and more inimical to -
progress, both economic and social, is the enormous expen- |
diture now incurred, willingly or uanwillingly, on marriages;jl':
in this District. Several families have been ruined by it/
(Sub-Registrars“will tell you that with the beginning ®f the
Tamil month Chitrai, their(ofﬁccs are flooded with anxious
fathers of girls who either mortgage or sell their few ancestral
acres to make brides of their daughters. The evil hasassumed !

|
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- such p?oportions that like the Rajputs of the North, Brahmins

of this district sometimes begin to mourn when their better

halves present them with an inconvenient number ofdaughters

It mav be that the stage of infanticide has not been reached,
buat most are uot over-happy when girl follows girl. The
evil calls for urgent remedies. What are they? There are two
which in my opinion would touch the sore parts at once.
First, the abolition of what is expressively called “ Edir
Jamin" in Tamil, Next, the curtailment of the period.of
marciage festivities. The system ot * Edir Jamin'’ or ta‘kmg
money for marrying' girls is, as you all know, a recent 1nno-
vation. On other occasions, and on other platforms mucp 13\
spoken now a days of the evil effects of English education.”
I, as an educated Indian, deny that the many charges. brought
against it are true. Buf T confess that so far as thxs'system
of selling oneself to one’s father-in-law for money is con.
cerned, it is a product of English education. Not that
education in English necessarily leads to it. The bone§ 9f
Macaulay would quake in his coffin, if they heard that thx.s is
a result of his advocacy of instruction in English. Buatit is

- common knowledge that till the University began to mint out

B. A’s, the evil of demanding bounties from fathers of. girls
was not heard of, in this part of the country. Now their un-
lettered brethren have taken leaves from the B. As’ books
and go further. "{!‘he demand is made not only .at the time of
the marriage but on all feast days till the bride comes to
reside with her husband. The evil is recognised by all
but even those who are on principle opposed to it fee! them-
selves helpless, They may not demand money for their sons,
butin the case of their daughters they are unable to stand
up and say “no.". Most often a particular bridegroom is
considered to be very eligible from all other points of view
Baut his father demands money,” The choice before the girl’s
father is between paying the amount demanded and losinga

YRR
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good bridegroom who will make his danghter happy through
life. - In the conflict, the father gives up the principle and pays
up the money. Ifhe does not pay cash, he gives it in the
shape of gold watches, bicyles and similar presents. ltis
2 misnomer to call them presents because he never contem-
plated giving them till the demand was made, and because
his girl was chosen on the distinct understanding that such'j
presents were to be made. The backsliding is as much !
there as in the case of those who openly pay cash. A young
friend of mine once put the case for the demand thus.'
*Well sir, you ask me to marry your daughter of 7or 8or 9 |
years of age. Why should Idoso? In other countries :
brides are chosen for their own personal qualifications ; but |
how can I chose your little girl for her own merits. She hag’
no education worth the name, She is too young to have'
developed any traits of character. I am not sure whether |
she will at all develop to be a healthy woman. I must!
chcose her not for her merits but for other reasons, You |
ask me to choose her because her parents are good. But|
‘heredity does not invariably make the children as good as |
their parents. You ask me to choose her because her father
i8 a rich man or a big official. Is that not really choosing 'f
her for money ? Moreover, if her father dies, under your !
Hindu law she will be a dependant on somebody even for !
ordinary expenses. If I am to choose her on 'adventitious '
considerations, why should I not choose her for the !
money I am able to get out of her father. - The 1

1
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girl who brings me most money is the best that:
I can have. The more ready money I get, the tetter.”
Now there is an element of truth in what my young friend !
said.', Our marriage system has made it impossible for young l
men in these days to choose the girl for her own merits, and |
0 long as the system is what it is, I am afraid, the evil cammot. '
be rooted out; Qur efforts should therefore be aimed at th.

»
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root cause. We must make it possible for our young me;
to choose girls for their own accomplishments, charac{er an
endowments, I think firstly, we must postpone_ marriage as
jong as possible to make our gicls dévelop t?xe:r charactet:.
Of course the bar of puberty is Qresent:‘\ But there. is
nothing to prevent us from waiting tilt as near that hme
as we can. { We must try and educate our gu-ls‘. If we fol-
lowed the sgrstem which I advocated some t.lme ago, by
12 a girl can attain a high degree of proficiency at.l?ast
in one language. We must try and change the provisions
of the Hindu Law under which a daughter gets noth-
ing of her father’s patrimony if she has a brot.her. .So lon.g
as: the millenium is not reached, monetary consxdgratmns will
influence the choice of brides to a certain extent. in the large
majority of cases. Itis ghly a question of degree in each case..
Perhans the thought thatshe will get a share in large prop.erty
may prevent a demand for ready cash, and rr{ake the marriage
a less mercenary affair;,In this matter, 1 thxr’x’k we need not
introdnce anything novel.  The “Mitakshara provides for a
share for the unmarried daughter. It is only some of ‘the recent
Soutlh Indian anthorities that say *ao’’ to her claim. W.e have
only to revert to the older condition of aﬁairs.‘ The reformed
councils have opened up a new era of life in this coufxtry: They
have brought the powet to initiate beneficient legislation to"
the sons of the soil. The large number of seats opened out
for them make it easier for them to get the support of the
councils for social legislation, which the British Government
however beneficient and well meaning, it may be, canunot
initiats. May I express a hope that_the power woulq soon
* b used for removing the wrongs of Hindu women in this
matter of division of family property.> .
Gentlemen, what I have said is only one way of cutting
down expenditure. Another which, in my ?pinion, deserves '
consideration is the curtailment of the period of marriage
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festivities. Among the Tamil Brahmins they last for at least
4 days. The Telugus take 5 days, while if my information is
correct, the Madhwas want a whole week. Gentlemen, |
think this is a needless prolongation of a simple ceremony.
The Shastras do not require it. Much of the ceremonial is
meaningless under the present conditions. You are perhaps
aware, that ,according to our Shastras, the ritual of a
Hindhu Brahmin’s marriage consists of three parts, First,
the choice of the bride or gift of the bride to a wanderiny
student. This takes very little time. Then comes the
marriage proper when the bride and bridegroom exchange
promises, and it is over soon after the *‘Sapthapathies” are
taken. According to the Hindu law as at present adminis-
tered, the marriage is complete with this; and the whole cere-
monizl need not take more than a few hours. Next foilows
that portion of the ritual which I characterised as unneces-
sary. As soon as the marriage proper is over, the bridegroom
-must take his bride to his own house. He may have to
cross rivers and travel in carts and boats. There are several
mantras which he has to utter if he has to do so, and when
he enters his own house. All these are now muttered without
the bridegroom even crossing the gates of the bride’s house,
The Shastras then enjoin that the bride and bridegroom
should be continent for 8 days, and then perform a Homam,
and begin conjugal life. Most Smriti writers ordain sexual
congress on the 4th day. The others are silent. This
means that but for the injunction, the parties are fit for sexual
congress. Is it not ridicolous..to ask the husband of an
immature girl not to approach her for 8 nights. *'*Cessanti

ratione Legis, Cessantipsalex” is a well-known maxim. When

the reason of the law ceases to exist, the law also goes with it.
Even so, when the very necessity for the law ceases. I think
this is eminently a case of that sort, It is unnecessary now
to follow that injunction. It js impossible to act otherwise,
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1t is therefore needless to postpone what is called * Sesha
Homam” till the fourth day, if it is necessary to perform it
atall. That being so, I think there is no need to prolong the
marriage ceremony for more than a few hours. 1f this view
is adopted, I think much unnecessary expenditure consequent
on the marriage continuing for at least 4 days, can be
curtailed. This reform has one argument in its favour more
than others, and it is a telling argument in the .case of an
ordinary man, viz., it stops a portion of the drain on his resour-
ces. The Shastras are not against it. He need not fear the,
wrath of the Priest and the Pandit.

I was speaking some time ago of the pernicious system
of bridegrooms demanding money. One of the reasons, if
not the chief among them, why this practice has come into
vogue at all, and why/even those who realise its evil effects
have to submit to itis the paucity of suitable bridegrooms,
caused by the narrowness of the field of selection. The
bridegroom has according to current usageto be chosen
from among those belonging to the bride’s sub-sect. There
is no Shastraic authority for it. Our lawgivers only
ask us to marry within our caste. What they mean by
caste is one of the four broad divisions. I do not think
they even contemplated sub-castes, except in cases of

- the children of parents, one of whom belongs to one of

the four castes and another to a superior or inferior one
among those four. So far as I know, and I have consulted
learned pandits in the matter, there is no mention any where
in the books which we hold sac -ti¥ethousand and one
small and exclusive sects i

and consequent exclusivenésy” in times when
difficult. Perhaps they ’rppr‘e ent various grou

@M 4n; Society is now
divided. They seem to bes u,ﬁf;fgﬁéraphiC& oupings
p
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they occupy seems to be that they took to worship of idols

which the learned Brahmins who {ollowed the Gnana Marga .

viewed as a low form of worship. Except that one sub-
sect, the other sub-sects of the Brahmins are to-day consi.
dered equals in social status. Why they should not inter-
marry is not clear. There is of course the fact that in prac-

tice they have not done so for some centuries ; but the times -

necessitate a change, and there isno rational or shastraic

objection to it. - The movement may first begin with Brah- .

mins who speak the same vernacular and follow the same

sub-division of our faith, and it will be time enough when |

that is accomplished to advocate that the same may be
extended to those who speak different languages or follow
different faiths, for in the latter case there are more diffi-
culties. Even in those cases, I would advocate the practice
of interdining as a preliminary step towards that consumma-

tion. Though the Hindu'ideal is not that of Omarkhayyam»

when he said —

“All till the cup—what boots it to repeat ;

How Time is slipping underneath our - feet :

Unborn To-morrow and dead Yesterday ;

Why fret about them if To-day be sweet.” :

Though a true Hindu considerseven his eating and drin k~
ing asofferings to the Almighty, in practice a Hindu's view
of eating is not so etherial and social relations are impro-
ved and social confidences more easily established by constant
dining togiether. Such interdining will remove many of the
misconceptions which keep the sub-sects aloof, will lessen the
misunderstandings between them, and will promote greater
solidarity amongst the members of the four great castes. . In
fact our shastras seem to contemplate interdining between even
the four great castes also. There i3 no mention in the earlier
shastras of what is called “Drishtidosham,” f.c., the defect of a

person of lower caste seemg you take your meals. In the -

T
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Bombay Presidency, even learned and orthodox Brahmins
freely dine in the presence of other castes. If owing to the
_peculiarities of the situation in this Presidency such a thing
is not practicable now, there can be no reasonable objection
to at least Iyengars and Smarthas and Madhwas among
Brahmins and similar sub-sects amongst the other castes din-
ing together. At one time, | was of opinion that this reform
"was fairly in the way of being accomplished soon. But
recently there has been a wave of pseudo-religion passing
over our educated brethren, and incorrect ideas of personal
magnetism and influences of that sort have got hold oi them.
The result is that I find thata large number of them are
itaking to “Paranna Niyamam’ and refuse to dine even with
old friends. The Iyengars are the worst sinners in this
respect, and English Aduycation does not seem to effect any
change in them as regards this matter.

The next item in our programme is foreign travel.
There was once a controversy as to whether our shastras
regarded foreign travel as a prohibited thiag or not. The
orthodox party treated it asa sin beyond all redemption.
Even they have latterly given up their attitude of absolute
non-possumus. There will always be a few in the community
who think that prayaschitiam is a thing undergone for the
benefit of the sinner’s soul only, and that even the perfor-
mance of prayaschiitam does not redeem the sinner and make
him fit for sociai intercourse with Sishtas. But they are very
few. A large majority of the orthodox party are now willing

- to take 2 member of their own caste who has crossed the seas

Jnto their community on two conditions vie., that he performs
a prayaschitlam, and that he conforms to the ordinary rules
and usages of the caste after his return.. Even the frayas-
,chit{am is not very much insisted on. But they insist on the
Jatter condition, Now Gentleman, unless the person who

‘has. returned from a foreign land is willing to give up his
3
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‘outlandish ways, there is no chance of his getting into
' the community again. 1f he will continue to interdine with
other castes, if he will continue to take forbidden food,
if he would not conform to certain well recognised
practices of his caste, I think the caste may be well excused
if it refuses to extend its privileges to one who does not care
to please it. - It may be said that his foreign :education has
opened his eyes and he views these restrictions as injurious,
and that he cannot sacrifice his conscience for his comforts.
‘Well and good, let him  satisfy his conscience. Then he’
must logically let others do what their conscience tells them
to be right, viz., follow their caste rules which enjoin them
to refuse. to extend to him the privileges of their caste.
The matter is essentially one of compromise. The ques.

tion is how far iz one willing to have his views and !

actions controlled by his castemen. If he says, * foreign

travel is very useful, so you must give up certain

caste rules for me,” the question becomes a different
ene. How far are the particular rules necessary or less
beneficial than foreign travel ? That opens a wide field of
‘enquiry, and as my time is short, I do not wish to state more
than that, in my opinion, the large majority of caste rules as
regards drink, food and association with others are not only

not injurious but are very beneficial and necessary for the.

progress of mankind towards that higher spiritual life which

is the goal of every true Hindu. In. this connection, }!
would say a few words about the ways of some among the |

.young followers of the Reform movement. They seem to
fancy that open defiance of all caste rules denotes an inde-
pendant mind. In my view, it shows an ill-balanced mind.
An orthodox friend of mine whom I was trying to convert

~for the cause of reform once told me in his caustic manner,

* What sir, what is your reform movement ? It seems to con-
sist in cropping your hair, giving up your Sandhyavandamm

A\N
and Srardham, eating all sorts of food in refreshment rooms,
giving up your castemark, smoking cigars, and leading a ~
thoroughly irreligious life ; but doing nothing . substantial.”
There is, I confess, justa grain of truth in what my friend
said.  The description unfortunately applies to some among
the rankand file. But [ think most of the leaders are
alright now, though at one time some of them shocked their:
followers by their outlandish ways. - I would appeal to those
who have the cause of reform at heart not to give rcom for
such criticism, It may be asked by the enthusiast, ** Am I
to be controlled evea as to how I crop my hair

. or what namam 1 put on?”’ 1 will tell him that he must
"mot get restive. If he really wants the cause which

he has at heart to progress, he must try and please
the community which he tries to reform. If he
would not give up his fancies in such unimportant
matters, he is not fit for the position of leader and
reformer he assumes. I would appeal to him to conform
to the little but unobjectionable ways of the community,
and he will find that he then has more influence for good over
it than those who fiy at its face. One incident will illustrate
this. There is a distinguished man in Madras at whose feet
I bad the privilege of sitting as a pupil for half a dozen
years. You all know him. There is none in India to.day
greater than he in point of character, learnmg, and sponta-

“neous enthusiasm for public work. He isa Hindu to the

‘“core of his heart;” and he entertained an England -returned

‘patriot at dianer. There were some murmerings among

the orthodox, some attempt to keep aloof. But his well
knowa love for the Hindu religion, his anxiely to couform
to the ways of the con nunity in other matters smashed the
opposition, and even less courageous men were mduced

to follow his exemple,

* The last tt«m in your agenda paper is the ‘lmelxorahon
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of  the depressed classes. =~ It is a  commonplace to
" say that no question is purely a social question or a
political question, or "an economic question, ~ as - the ;
activities and needs of a community are so connected to- -
gether that progress in one direction alone is not possible or
beneficial. 1 think this question illustrates that view better
than any other.: The subject has come up for consideration
only recently ; but owing to its great importance has rightly

gotinto the frontrank at a bound. Gentlemen, in-my opinion, -

it is the most serious of all problems which we have to con-
sider to-day. On the right solution of it depends much of the
future of our Society. For ages we have been treating the
Pariahs and Pallas worse than our dogsand pigs. There

are streets where dogs and pigs can pass freely along, but 2

Pariah, however clean he may be, cannot set his foot on.- 1. "

am not drawing' on my imagination. [ myself just now hap-

pen to live in one such. How long will the higher castes
be allowed -to continue to - treat them? Even -tbe
worm will turn is the proverb. I am afraid it is already be- .

ginning to show signs of turning. What will be the result

if it does? The first to suffer will be the Brahmin who is -

most contemptuous towards these unfortunate men. In
this District, most of the cultivators of lands .are Pariahs.
Fancy for a moment their striking work, or emigrating in
large numbers. What. will be the fate .of their landiords?

The non:Brahmins may be able to take to the cultivation ‘

_« ghemselves; being more used to hard labour than the

thoroughly “stay-at-home: Brahmin landlord. He it is that will .

find himself thoroughly.helpless. He cannot plough and sow
. his lands himseif, and the other castes are not likely to help
him. - .It is therefore to his best intzrests that he should take
up the question before matters'turn much warse. There are
other reasons based on humanity, on public good, why he

should do'so. - Gentlemen, no body wants the .high caste-
L . : ;
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‘man to hug the pariahin his arms at oncé.. Nong .asks the |
proud Brahmin to dine with him. None wants him to take
the Pariah to his Sanclum Sanctorum at once. My appeal is
that as a first step, “‘begin to treat him as a human being.
“HyfAshe wiell G Sud wAs’’ said the great Saint. Give.
the Pariah who has attained that birth, the privileges you
accord to dogs, pigs and horses. Let him pass along the
streets freely just as they do. Let not the Brahmin returning
after perjuring himself in Court cry out to-him to get to .the
corner of the street to let him pass on. Gentlemen, the migh-
ty British Government has made him your equal in all matters

; of public rights. With the strength which those rights: - give
“him, with the aid of foreign missionary agencies who find:

an easy field among his class to make conversions, he will
forée your citadel er€é ‘long. - Let us take time by the fore~
lock and yield tohim gracefully, what hé is likely to force.
you to give him, viz., equality of opportunities. No body can
by a stroke of the pen or in a few years make the Pariah the
intellectual equal of the Brahmin. But there is nothing to
prevent the Government from placing Pariahs in places
of position. What will be 'your fate then? How would
you feel if he asks you to keep aloof from him, not
to enter certain streets, to keep out of the witness box
lest you should contaminate it. Just one word about what
I'said last.- A gentlemen .of the Bombay judicial service
recently wrote to the “ Indian Social Reformer ” complaining
that low. caste persons were not treated equally with othzr. .
castes in Courts. " Another officer indignantly protested
against it as casting a reflection on the Service. I am afraid
that the complaint is too true. When a Pariah witness is
called, he is in several places asked to stand at a distance
from the ‘witness box and made to give evidence from there.
It may be that the attention of the presiding - Judge is not -

. drawn to the place where hestaads. It may be that the
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difference. is not intentionally made, but that the witness
himself, out of delicacy for the feelings of his social superiors;
stands at a distince. The result is however the same, the Pariah
is treated as some one who is likely to defile the witness-box,
as some one of inferior status. I think the system should be
put an end to at once. Gentlemen, especially the Brahming
amongst you, we ‘have a grave responsibility in the matter,
Let us. bestir ourselves and make these unfortunate men our
friends and allies. Let us try and educate them. Let ns make
them cleaner. Let us make them realise their manhood.
Above all, let us cease to look on them with contempt. Let!
us love them. Ours is a religion of love. Oursis a religion
of brotherhood. . * He who loveth not the man whom he
has seen, how can he love God whom he has not seen’
So long as we do not do this, we have no voice to complam ,
that other races, in other places, treat even the highest of ns
as helots - I have often thought that that was due to our |
past attitude towards these low classes. Let us do better in
this generation. Some fear that if the Pariah is educated, he ;
will turn unruly and would cease to work. That is the old
ald argumemt in favour of slavery. But can you prevent’
education reaching him? You can do that no more than you
can order the wind not to blow towards his habitation. If
you won't educate him, there are others ho would do it for
other purposes. - 1f your fear is well founded, he will taurn )
against you with greater force as one who kept bim igoorant
out of selfish motives. If you educate him, that sense of
gratitude for which the Indian is famous, will keep him from
tucning against you. Gentlemen, there is one particular .
veason why we in Tanjore should love the pariah. Naudan
the Great Soul who showed us the possibilities of a Pariah,

who'showed us that high spirituality is not the preserve of

the Brabmin and is not bound by rules of caste. was a

natiye of our district.. Who kncws that among the millions

x\”)

who toxl in our fields that there iare not many * mute—
inglorious ” Nandans waiting for opportunities for evolution.

Gentlemen ! I have said nearlyall that I have to say. I
have spoken only abont those reforms which are to be dis-
cussed by vou to-day. I have not considered it necessary to
discuss the others, for we are not going to take any praectical
action as regards them. The movement which is represented
by this Conference is a holy movement. It is fraught with
the highest possibilities, and will confer the highest benefits
on the community of which we are all proud to be mem-
bers. As far as my imagiration can reach, the movement
must continue to be a Hindu movement guided by Hindus

iwho are proud of their religion, working for Hindu ideals, .

and leading to the highest of all Hindu goals,—Mo}sha... We
may borrow from the pon-Hindu his methods of missionary
work; we may consult him on points of tactics, But ourideals
must always be Hindu ideals ; Our goal, the goal of Hindu
civilization. That civilization is not, as is commonly beleived,
against advancement in material conditions. It may be that
for the highest, it enjoins complete separation from the’
mundane world. But the Grihasia, the householder, is its back-
bone—the householder who is to look after the comforts of the
student Brahmachari, and the self-denying Sammiyast. . The
Grihasta is allowed, nay, enjoined to increase his wealth for
the benefit of those whom he hasto support. I mention
this in answer to those who say that that civilization is dead
and effe@e. and is unfit for modern life. } the be-all and end-
all of modern life is the making of money, well, Hindu civili-
zation will certainly not endorse it or help it. But I think’

‘even in the more material West the best minds regard ¢

acquisition of wealth only as a means to Higher life. “Ph
living and high thmkmg” is as mucha high ideal in the W
as.in the East. #om g

Working towards that :deal we will find that it is not



easy to take rapid strides immediately. We have notgstu -
clean  slate' to write upon. - Nor can ‘‘you and I with fate
conspire, to grasp this sofry scheme of things entire, shatter it
to bits, and then remould it to our heart’s desire.”” Our ways .
éare crossed by weeds which will: stay our -march: But,~
Gentlemen, opposition is the very breath, of a true reform-
ers nostnl, It is his incentive to . noble action. i is his
opportumty Let us therefore take up the work in earnest.
' We diay not hurry up. But we must not ' sit idle either.
. The country to -~ which we belong is entitled to the -
best. that is in. as. Our - ancestors have given their
best to it. "Shall we her modern sons be untruo
'to our ancestry ? It - does not matter that’ we make
ﬁa few mistakes. Sarojini, the most gifted of Indii's
> modern daughters, cried to Mother India /— :

g - “0 young, through all thy immemorial years !

14 Rlse Mother, rise,. regenerate from thy gloom,

" And, like a bride ‘high-mated with the spheres,
Beget new glories from thine ageless womb !

. The nations that in fettered darkness *veep ’
. Crave thee to lead them where great mornmos
E ' break...eeeees :

é " Mother, O Mother, wherefore dost thou sleep? :

-+ Aris swer for thy children’s sake | .
#"Thy Tufure calls thee with a manifold sound
’Fo@f'gacent honol\ﬁle splendours, victories vast.

Q‘V\"ﬁén, O slum Mother and be crowned,

Q’/Who once wert emipriss of the sovereign Past.”
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gt us assist our deaf Mdgher in her awakening.
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