' She odg
R Yo ﬁbmy@h&
- (d, 26— Lo i

( QAWNlm2, N@"Zﬁ |
Y Nél.&g.‘;z‘j‘



. THE — b

ADYAD LIGRARY
BULLETIN

Vol x_XVf’. parts 1.2 o May o



W gKV) - e -2
M HE ADYAR LIBRARY BULLETIN

26

VOL. XXVI, PARTS 1.2, MAY 1962

THE ADYAR LIBRARY AND RESEARCH CENTRE
ADYAR, MADRAS 20, INDIA



Jio
CQ‘ f\‘\) e 2 R F [ g 7

Néz'26o)"1

Published by Seetha Neclakantan, Librari
\ s an, The Adyar Libr: d
Centre; Printed by K, Ramanathan, at the Vasam:g’r:: Hescarch
Adyar, Madras 20, India '

THE ADYAR LIBRARY BULLETIN

Vol. XXVI, parts 1-2 1962
Editorial Board:

N. SRI RAM <L

V. RAGHAVAN (59-“

K. KUNJUNNI RAJA

RADHA BURNIER

CONTENTS

PAGE
P. R. SRINIVASAN
Inscriptional Evidence on Early Hindu Temples .. 1
v

K. KUNJUNNI RAj4
Prarthayanti—A Ghost Word Discussed by the Grammarians.. 26

¥. VARADACHARI
A Note on the Mangalavida of the Nydya- V‘gife,sika School .. 28

E. A. SOLOMON
The Problem of Omniscience (Saroajiatoa) ’ . 36

II. TEXTS AND STUDIES

Laghapasargavriti .

edited by V. KRLSHNAAUCHARTA 0o 81

I, NOTES AND REVIEWS
Obituary Notices . 93
Manuscript Notes Cee 98
.N Dus .0 lOl
Reviews ee 115
Contribulors .. 130



P. R. SRINIVASAN

INSCRIPTIONAL EVIDENGCE ON EARLY
HINDU TEMPLES

A.D. 300 To 600 *

DurinG the period A.p. 300 to 600, throughoutlndla,
there was a great cultural renaissance. People wa'e
engaged in cultural activities of a highly refis

Buddhism was gradually losin 4
and Hinduism bcgan 10 ¢

emphasis was laid on_the mpremacy of ¢
or Siva according to the context. So, the two
of Hinduism, the Vaispavite and the Samt;, hegan
take a definite shape during this penog a:,l:;h in tbe
subsequent periods got standardized. Br: was not
altlc):;lther rzle:gated to a subordinate position at- ﬂﬁ"
time. As a consequence, temples to the two supreme
deities, Visnu and Siva, as also to a few other deitics
of the Hindu pantheon, associated with one or the
other of these two gods, were erected all over India
during this period. Sometimes temples to all the three
principal gods of Hinduism, namely Brahmi, Visnu

* This is a continnation of the author’s paper on the

same subject, dealing with the period up to A.p. 300, which was
pn.nwdmm the Silver]ubﬂee volume of TkAburbbmyBulkm,

1961.
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and Siva, were built together. Here we shall examine
some of the inscriptions of this period which have a
definite bearing upon this matter.

Norta INDIA: During most of the period, the
Gupta dynasty was supreme in North India. So, it
is from the numerous inscriptions of this dynasty that
“information relating to this subject has to be culled.

An early record of Samudragupta’s (circa A.p.
330-76) time from Eran, which is unfortunately badly
damaged, mentions * the erection, at the city of Airikina,
i.e. Bran, of something or other of which the stone was
cither a portion or the separate record. The lacunae
here leave us without any clue as to what was erected,
and in connection with what form of religion. But,
judging from its shape and appearance, the stone is
part of a temple. And General Cunningham has
suggested that, if it was attached to any of the existing
ruins, it belonged most probably to the temple with a
colossal figure of Visnu, immediately on the north of
the temple of the Boar.’! From the context it is easy
to say that the inscription when intact might have
referred to the construction of this Visnu temple. This
shows that even from the beginning of this period the
older tradition of the worship of Samkarsana, Visu-
deva, etc., had given way to that of the worship of

1J. F. Fleet, Inscriptions of the Early Gupta Kings and Their
Successors (Corpus Inscriptionum Indicarum, vol. III), Calcutta 1888,
pp. 19-20. For the figure of Vispu see Cunningham’s Report,
Archacological Survey of India, vol. X, pl. XXVI B.
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Vispu himself or his important avfztdra-s. .The. plan
of tile temple where the above-mentioned Visnu 1magc
might have been installed, given on plate XXV B in
vol. X of Cunningham’s Report, shm.vs a long garbhagrha
having a portico with two pillars in front. . On each
of the three sides of the wall of the sanctum is a small
Pprojection obviously indicating the niche in it, nitemied
for a sculptured panel, as in the case of the Da§avatara
arh.

templlfl Ot;?eg%ayagid hill, near Bhilsa in the former
Gwalior State, there are some roc.k-cut caves, two of
which contain inscriptions * of the time of Candragt.lpta
1I. datable to A.p. 40l OI‘IC of th.e caves is a
V;isnava one and the inscription mentions the <.ied1-
cation of it by a Maharsja [Sodha]la,? son of Visnu-
dasa of the Sanakinika tribe or fanflly., a f:eu(éatiory ?f
Candragupta II. The other inscription is Saiva n;
character and its object is- to record the qxcavauog. o
the cave where it occurs as a tc.mple of the god .lva
under the name of Sambhu. . This was done under the
order of one Virasena, a mim.ster of Candragupta. IL.

The Tuéam rock inscription da'ted to .:h; ‘l:):g:x‘utgg

A.D. i8 interesting as 1

Ofazﬁgﬁftgycel;;urffc@a named Somatrata, of .two
:;ervoi,rs and a house, for the use of the go,da Visnu
under the name of Bhagavat or the Divine one’.

: {S.Fég?r:;:pé:l’::; ’I:sl:;izzzni?.Univmity of Calcutta, 1942,

1. 1,p. 27, n. 7. .
v ”J. F. Fleet, op. cit., p- 270.
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The inscription on a stone pillar at Bilsand (or
Bilsad) in Etah District of Uttar Pradesh belonging to
the time of Kumiragupta I (circa a.p. 414-55), dated
A.D. 415-6 is interesting because it belongs to the Saiva
form of worship; and the object of it is to record the
accomplishment by a certain Dhruvasarman, at a
temple of the god Kirttikeya under the name of Svami
Mahiasena, of certain works’.! That there was a
shrine of Skanda or Kirttikeya and the divine mothers
at Bihdr, Patnd District, during the time of Skanda-
gupta (circa A.p. 455-67) is known from a stone pillar
inscription found in the place? Unfortunately,
however, owing to the great damage the inscription
has suffered, the real nature of the context where the
deity is mentioned is impossible to know. The Kosam
stone image inscription3 datable to aA.D. 458-9 of
Mahirija Bhimavarman, a feudatory of Skandagupta,
i8 interesting because it occurs on the pedestal of a
sculptured standing group of Siva and Parvat,
probably recording the gift or installation of the image
and if so the antiquity of the worship of the Umi-sahita
form of Siva is known from this. '

Two other inscriptions belonging to the reign of
the same king, Skandagupta, one from Bhitari, near
Sayyidpur, Ghazipur District, Uttar Pradesh, and the
other from Junigadh in the former Junigadh State
in Kathidwar, furnish valuable information about

1]. F. Fleet, op. cit., p. 43.

- tibid., p. 47.

 ibid., p. 266.
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Vispu temples. The former, from .the eastern part of
Nox:th India, records ‘the installauon-of: an una‘g‘e of
the god Visnu, under the name of S.arngn,l’ ’01; t%xe
wiclder of the bow of horn named Sariiga g while
the latter, from the western part of North India, dato;d
in Gupta years 136 and 138 (455, 456 and 4-57-58.)
mentions the fact that ¢ Cakrapilita caused to be built
a temple of the god Visnu under. thc” ?:me of
Cakrabhrt or the “ bearer of the discus”’.® It is
not possible to know about th.e sha}'{e, etc., of these
temples where the abovc-mentlo'ned images of Visnu
were installed. But the inscriptions mentioning these
aspects of Visnu are significant, bt.:cause we know from
them that the practice of buildmg.temp.lm to th&sg
aspects of Visnu dates from at least thJs period.  There
are two temples at Kumbhakonam_ m Madras State,
one dedicated to Visnu as Sarngapani and the other
dedicated to Cakrapani (i.e. Cakrabhrt)-, both used
for worship now and both of some antiquity. '.I‘he
existence of these temples at Kumbhakonam reminds
one of the remarkable continuity of the Bhagavata
itions in India.4
1:ra(h:::)nsMIanasor (ancient Dagapura) in ‘th.e former
Gwalior State in Central India, a temple to the
1J. F. Fleet, op. cit., p. 53. ;

s D. C. Sircar, op. cit., p. 299.

3 1. F. Fleet, op. cit., p. 58. o
¢ "II‘hc cave teml::le re;'u'red to in the fourth century A.D. inscrip-

iya hi a a ura District, Bengal,
jon i Susuniya hill, near Bankura, Binkura s
twason tl:edl::ﬁ ff C};ndra:rarman and was pro.bably dedicated to
Vignu as Cakrasvamin (vide D. C. Sircar, op. cit., p. 342, a. 2).
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Sun-God was built by the silk-weavers of the city in A.D.
436 when Bandhuvarman was governing the city
during the period of Kumiragupta I.! The temple
is described as unequalled (afulam bhavanam) and as
possessing broad and lofty spires (vistirnpa-tusiga-Sikharam).

The copper-plate inscription from Indor, near
Dibhai, Bulandshahar District, Uttar Pradesh, belonging
to the time of Skandagupta, dated A.p. 466 is interesting
as it records ¢ a perpetual endowment, by a Brihmana
named Devavisnu, for the purpose of maintaining a
lamp in a temple of the Sun at Indrapura or Indripura,
i.c. the modern Indor’? That is, this inscription
shows that in the middle of the fifth century A.p. there
was a temple to Savitr or Siirya. Besides, we also
know from this inscription the fact that from such an
early period there was the practice of donating a per-
petual lamp (nandavilakku in Tamil) to a temple and
that here the donor was a Braihmana named Devavisnu
who gave the gift for the increase of his own fame
(Devavispur . . . Indrapur-adhisthana-madasyata-lagnam-
eva pratisthapitaka-bhagavate savitre dip-opayojyam-atma-yaso-
bhivrddhaye milyam prayacchati v).

The interesting information of the installation of an
image of the god Visnu as Anantasvimin and a grant
of land at a village belonging to the same god under
the name of Citrakiitasvimin is known from the
Gadhwi stone inscription® dated A.p. 467-8 of the

1 J. F. Fleet, op. cit., p. 80.

8 ibid., p. 70.

. 3ibid., p. 268.
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time of Skandagupta. It must be stated here that the
association of the reclining form of Visnu as suggested
by the term Anantasvimin with Citrakiita is significant
because we have it today at Cidambaram, where of
the two shrines to Siva and Visnu, the latter with
the Visnu reclining on Ananta, is called Citrakiita.
This name has been known from the seventh and eighth
centuries A.D. as it is mentioned in the hymns of the
Saiva saints of the seventh century and in the hymns of
Tirumangai Alvar, the famous Vaisnava saint.

The inscription from Gangdhar 'in the fon.:ner
Jhalawar State in Central India, belonging to the time
of Viévavarman, a contemporary of Kumaragupta I,
dated A.D. 423, tells us about the building of a temple
of Visnu as well as a temple to the divine Mothers by
a minister of Viévavarman called Ma}.rﬁra.k'ga,.l 'I:he
description of these temples contained in thls inscrip-
tion is worth quoting: ‘. . . . caused to be bul.lt by hls
sons, the favourites of great good fortune, this shrine
of the divine (god) Vispu, which blocks up t}.xc path
of sin—seeing the aspect of which, resfmb_lmg the
lofty peak of (the mountain) Kaildsa, the Vldyadhax:a-s,
accompanied by their mistresses, come and gaze into
it with happy faces . . . . ’

* WI‘ Alsol,)lgr the sake of religious merit, the counsellor
of the king caused to be built this very terrible al.)o.de
.. . (and) filled full of female ghouls, of the divine

Mothers. . . 2

1 J., F. Fleet, op. cit., p. 74.
3 ibid., p. 78.
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The inscription dated A.p. 484 from Eran in the
Sagar District in Central India belonging to the time
of Budhagupta, mentions the erection of the column
which is called a dhoajastambha of the god Visnu, under
the name of Janirdana.! It is very interesting to note
that temples to this aspect of Visnu were erected then
and that as in the earlier periods, temples had dhogja-
stambha-s.

The copper-plate inscription from Damodarpur in
the Dinidjpur District of Bengal belonging to the time
of Budhagupta (circa A.p. 476 to 494-5)% records the
gift of land for the building of a temple™ (devakula) to
each of the two deities, namely, Siva as Kokimukha-
svimin and Vispu as Svetavarihasvimin. Each of them
possessed a kisthika (probably a surrounding wall) also.
This inscription is of interest because it refers to a
special form of Siva and also to the special Svetavariha
form of Visnu. Probably this is the first and the last
instance where a temple to this form of Siva is men-
tioned. The Svetavariha form of Visnu obviously
denotes the presiding deity of the present kalpa which
is called Svetavarihakalpa, and the building of a temple
to this form of Visnu at such an early period is note-
worthy. It may be mentioned here that the practice
of building temples to the Variha form of Visnu was
in vogue in the Deccan and South India also, for some
centuries after the fifth century A.p. But in these cases,

17]. F. Fleet, op. cit., p. 89.
3 D. C. Sircar, op. cit., pp. 328-9.
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&eddwdoanotwcmwhavcbeencalledbythe
significant name of Svetavariha. .
The Vispu temple of Deogarh called the Daéiv?tara
temple dated about A.p. 500 is an excellent specimen
of the architecture of the Gupta period, where stone
is employed for construction and scenes . from the
Purina-s and epics carved on stone slabs are introduced
as decorative elements.? o
The other Damodarpur copper-plate inscription
dated A.D. 543 which can be attributed to the timc. of
‘Upagupta 3 refers to a gift to this temple for ¢ making
repairs of whatever is broken or torn as well as for such
other items as bali, caru and satra’® This clearly

* shows that the temple continued to be in use after its

construction, in spite of the fact that it was in a forefst :9
A temple dedicated to Visnu as Govmdasvamm is
referred to in the copper-plate inscription dated A.D.
448 from Baigrim, Bogra District of Bengal: Presum-
ably the image in the temple represented th.ts aspect of
Vispu, which is one of the twenty-four chief forms of
the god. Images in almost all theqe forms weremade
for worship. in the subsequent pe iods especially in the
art of North India. o
ca-‘,‘Tt‘l::;-:l lc)oppcr-plate inscription datet? “A.D. . 496 frosn
Khoh in the former Nigaudh State in Central India

A M. S. Vats, The Gupta Templs at Deogark, Memoirs of the
Archaeological Survey of India, No. 70.

2 D. C. Sircar, op. cit., p. 337, n. 4.

3 ibid., p. 338, n. 6.

¢ ibid., p. 338, line 8 of text.
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records ‘a grant by the Mahirija Jayanitha, to some
Brahmans, of the village of Dhavasandiki, for the
purposes of a temple of the god Visnu, under the name
of Bhagavat or the Divine one, established by them
there’.1 In the same place there seems to have existed
a temple to Bhagavati Pistapuriki-devi for the main-
tenance of which one half of the village of Dhavasandiki
was granted by the Maharija Sarvanitha,® who is
known to have been ruling in a.p. 513 from another
copper-plate inscription.? It is interesting to note
that a temple to Visnu called simply Bhagavat and a
temple to goddess Bhagavati Pistapurika-devi, existed
in the village. The occurrence of the names Bhagavat
and Bhagavati is noteworthy and they obviously denote
Visnu and Durgid. In the present case Durgi was
called Pistapuriki-devi. In fact in South India,
especially in Kerala, Bhagavati invariably means
Durga.¢ Another copper-plate inscription dated A.p.
529 from the above-mentioned village of Khoh, informs
us about a temple of the goddess Pistapuri (probably
short for Pistapuriki-devi) at a village called Opini
and about the grant made to it by the Mahirija

1J. F. Fleet, op. cit., p. 121.

% ibid., p. 130.

3 D. C. Sirear, op, cit., p. 370.

4J. F. Fleet (op. cit.,, p. 113 and n. 2) on the other hand

thought that the goddess represented * a local form of Lakgmi, the '

wife of Vignu,’ which is not correct. D. C. Sircar, however, was
nearer the correct identification when he said that the goddess
was possibly identical with Annapirna (op. cit., p. 375, a. 9) who
is another form of Parvati.

INSCRIPTIONAL EVIDENCE ON HINDU TEMPLES ir

Samksobha of the Parivrijaka family.! - Another
copper-plate inscription from Khoh,? datec‘i A.D. 5334,
belonging to the time of Sarvanitha, mentioned above,
records the transfer of two villages for the pu_rposw of
a temple to the same goddess at the town of Manapura,

| which was caused to be built by him there. These:

records show that from about the end of the fifth

century A.D. temples to Durga under some local names

were built in North India, side by side with temples
w'IYliiliu;luring the time of the Mahirija Sa.rvan%tha,
of the Ucchakalpa family there were temples to Visnu
called merely Bhagavat and Aditya (the Sun) at a
village called Aéramaka is known from the copper-
plate inscription dated A.D. 513 fro.m Khoh in fhe
former Nagaudh State in Central I.ndJ:a (Fleet, op. cit.,
p. 126). At Eray in the Sagar .sttnct of the‘ fomtxhef
Central Provinces is an inscription. engraved onbo ¢
chest of a colossal red-sandstone statue ofa l.ioar, a 1§t
cleven feet high, representing the gcfd Vlgr,m.‘ in. tl:a
incarnation as such, that stands, facing -east; in ene
portico of a ruined temple at the south e:?d of the w ;
known group of temples about half a mile to the west
of the village’.3 It refers to t‘he reign of Toracrlnirﬁa,
(circa A.D. 500-15) and its object 1s °to recor bg
building of the temple, in which the Boar stands, a)ii
Dhanyavisnu, the younger brother of the deceas

1], F. Fleet, op. cit., P- 118,
1 ibid., p. 135.
3 ibid., p. 158.
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Mahardja Matrvisnu ’.!  The interest of this inscription
lies in the fact that the mir&i in which it occurs is called
simply Varidhamiirti, not qualified by such words as
Sveta and the image is theriomorphic rather than theri-
anthropic as in several other instances. Moreover,
the temple is called Ndrdyana-silaprasida meaning ¢ the
stone temple of Nardyana’, not of Vardha. So, it
is clear from this that even though the mirti or the
image installed in a temple may represent-any one of
the aspects of Nirdyana or Vispu, the temple was
popularly called the Nardyapa or Vispu temple in
‘those times, as it is today.

To a slightly later period belongs the stone inscrip-
tion from Gwalior, dated in the fifteenth regnal year of
Mihirakula (circa A.p. 515-35),% son of Toramina,
recording the building of an excellent stone temple of
the sun (Sailamayam Bhanok praséda-vara-mukhyam) © by
.2 person named Mitrceta, on the mountain called
‘Gopa, i.e. the hill on which the fortress of Gwalior
-stands’. .

Three inscriptions of king Anantavarman of the
.carly Maukhari family assignable to ¢ the first half of
the sixth century A.n. or perhaps a little earlier °,3 one
-of them engraved in a cave in the Bardbar hill and the
test in another cave in the Nagirjuni hill in Gaya
District of Bihir,* furnish particulars regarding the

1 J. F. Fleet, op. cit., p. 159. % ibid., pp. 161-2.

3 The Classical Age (vol. 111 of The History and Culture of the
Indian People, Bharatiya Vidya Bhavan, Bombay), p. 67.

¢ J. F. Fleet, op. cit., Nos. 48-50.

INSCRIPTIONAL EVIDENCE ON HINDU TEMPLES 13

installation of images of certain deities in' the caves.
The Baribar hill cave inscription mentions the fact
that the king arranged for the installation of an.imagc :
of Visnu, in his incarnation of Krsna.l This is very
interesting in that it tells us that temples to K;?ga, not
of the form of the deity belonging to the Vrsni group,
were also known from earlier periods. The two
inscriptions in the cave in the Nigarjuni hill are Saiva
in character. One of them records the installation in
the cave by the king, of an image of Siva as Bhiitapati
and Pirvati as Devi? This image may also be.*a
representation of the Uma-sahita form of Siva similar
to the one from Kosam mentioned above. The other

| inscription is valuable in that its object is to record the

installation in the cave, by Anantavarman, of an
image of the goddess Parvati as Kityiya.uﬂ,’ a raudm
aspect of her, also called Bhaviani. The image 1 safd.'
to have been placed in the cave (excavated) in the hllI
spoken of as (a part of) the Vindhyé range. This,
coupled with the fact that the inscription commences
with an invocation to the goddess Mabhisasuramardini,
is highly suggestive of the fact that the Kitydyani

1. F. Fleet, op. cit., p- 222. -
'{bid., p. 224. Fleet suggests that the image was probably

ntation of the ‘Ardhanirifvara form of Siva'_which does
:o:cprmsean to be correct, as the expression in the text vimoam bkita-
pater-guhitritam-idam devpib-ca pdydj-jagat may be taken to refer to
two images rather than an image of Siva in his hermaphrodite
fonn; T. A. Gopinatha Rao, Elements of Hindu Iconography, vol. I,
ot. 11, pp. 947 £, pis. CIIL, CIV, GV,
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aspect is identical with that called the Vindhyavasini
or Mahisdsuramardini, and that the cult of Vindhya-
vasini began to be popular even from a still earlier
period. It is also interesting to note that as in one or
two instances mentioned above, here also the goddess
18 associated with the god Visnu as Krsna.

A temple to Kapile$vara is mentioned in the copper-
Pplate inscription from Nirmang in the Kiangra District
of the Panjab, dated about A.p. 612-3. The record
says that on this date in the already existing Kapa-
lesvara temple was installed an image of Siva as
Tripurdntaka under the name of Mihireévara, by
Mihiralaksmi, the mother of a Mahasimanta and
Mahiardja Samudrasena.! It may be mentioned here
in passing that there is a temple dedicated to Siva as
Kapaliévara at Mylapore in Madras which, although
its present structures are not very old, seems to have
been in existence there at least from the seventh century
AD. as it is veferred to in the hymns in Tamil called
the Tevdram by the Saiva Nayanmar-s like Tirujiidna-
sambandar, a contémporary of Pallava Narasimha-

varman I (crca A.D. 630-68).

Deccan: It is well known that in the western part
of the Deccan, Buddhism was very prominent for
centuries before and after the birth of Christ as testified
to by the numerous rock-cut csitya-halls and oikirs-s
seen at such places as Bhaja, Nasik, Beds3, Kondane,
Kirle, Junnir, Kanheri, Ajants and Ellora. Though

1 J. F. Fleet, op. cit., pp. 287.8,
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Prahmanism was also in vogue in this part, tc.mpl.es
to Hindu deities do not seem to have been buﬂt till
about the fourth century A.D. .

One of the earliest Hindu temples in the Deccarf
seems to be the Bhairaveévara temple at Chandraval}n
in the Chitaldrug district of the Mysore Stat.e. . This
is presumed from the mention made of the digging of
a tank by the king in the inscription ? engravcd‘ on a
boulder at the entrance to the temple, be}ongn.xg to
the time of Kadamba Mayiirasarman who is asslgned
to about the middle of the fourth century A.p.2 If t_hx.us
accepted, then this temple would be one of the ca.\rhcst
Siva temples of this part. As has been said above, in the
Deccan and South India, Saivism has bc?n popula;‘ﬁ'?m
time immemorial and the existence of this 1:cmplej dunng
the fourth century A.p. would only go to strez}gchen
this-belief. The inscription from Malavalli 3 attributed
to the same Kadamba king Mayiirasarman records a
grant of land for the enjoyment of the god Malapali-
deva, probably the god Siva called after the name of
the place. That a temple to tlus god .has.been in
existence at the place from an earln?r period is known
from the inscription, in continuation of whtchthe
above-mentioned record of Mayﬁr?sarman fs-wntten,
belonging to a king of Vaijayanti (Banavisi) called
Minavyagotra Haritiputra Vinhukadda Cugukulinanda

+ Annual Report of Mysore Archacological Survey for 1929,

% D. C. Sircar, The Successors of the Satandlianas, p. 233.

3 Epigraphia CMa, vol. VII, Sk. 264.

.
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Satakarni ! of about the beginning of the fourth
century A.p. To the time of Mayiirafarman’s
grandson Santivarman (circa A.p. 455-7) belongs the
famous Tilagunda stone pillar inscription * which
records ¢ the construction of a tank in the premises of
a siddhdlaya (temple) of Lord Bhava, (i.c. Siva) by
Kikusthavarman.’ 3 Interestingly the inscription also
mentions the fact that the temple was formerly
worshipped by Satakarni (possibly a king of the Cutu
family) and others. The Prapaveévara temple at
Talagunda, on the right jamb of the doorway of which

is an inscription in box-headed characters 4 mentioning#

a princess called Laksmi of the Kadamba family, might
have been another ancient Siva temple of the place.
The existence of a temple of Mahideva during the
time of Kadamba Ravivarman (about the end of the
fifth century a.p.) is known from his Sirsi grant.®

A copper-plate inscription from Benniir ¢ belonging
to the time of Kadamba Krsnavarman II states that
the king was standing in front of the god Mahideva
in the great temple of the village called Inguna, while
making a grant of land, etc. This inscription is dated
about the sixth century A.n. From the above-mentioned

1D, C. Sircar, op. cit., pp. 249-50.
8 Epigraphia Indica, vol. VIII, pp. 31 ff.
s D. C. Sircar, op. cit., p. 257.
¢ Annual Report of Mysore Archaeological Survey for 1911,
. 33, 35.°
PP % Epigraphia Indica, vol. XV1, p. 264.
¢ Epigraphia Carnatica, vol. V, p. 594,

!
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records it is seen that during this early period, in the
western Deccan, Saivism was predominant. :

The record engraved in cave No. III at Bidimi
(ancient Viatapi), the capital of the Badami Calukya-s,
containing the date of Saka 500 (i.e. A.p. 578) and
belonging to the twelfth year of Kirtivarman 1% is very
interesting. It records the excavation by Mangaliéa,
the brother of Kirtivarman, of the cave temple
dedicated to Mahdvisnu, of extraordinary workman-
ship and possessing a ground floor, upper floor,
etc. (layano(nam) mahdvignugrhamatidaivamamanugyakam-
atyadbhutakarmaziracitam bhamibhagopabhagopariparyant-
atisayadarsaniyatamam krtvd) and installation in it of
an image of the extraordinarily brilliant god Visnu
(bhagavatah pralayoditirkkamandalakdracakraksapitamardri-
pakiaspa vispob  pratimapratisthipandbhyudaya). Besides
this image, on the walls of the cave are carved a number
of bas-reliefs representing various aspects of Visnu such
as Vaikunthanitha, Trivikrama and Narasimha,?
which shows that the conception of this cave
was similar to that of the Dafavatira temple of
Deogarh.

Thus in the Deccan too, temples to the two deities,
namely $iva and Vispu, came to be built during this
period, a fact which clearly shows the influence that
the Purina-s excrted on the people. S

1 Indian Antiquary, vols. 111, VI, X and IX. v
s R. D. Banerji, Bas-relisfs of Badami, Memoirs of the Archaeo~

logical Survey of India, No. 25.
2
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Soutn Inpia: Though the successors of the
Iksvaku-s, namely the Brhatphaliyana-s and the kings
of the Ananda-gotra, who were powerful in the Krsna
region during the fourth century A.p., were professed
Hindus, no temples of Hindu deities belonging to their
times have been known so far. But it is of interest to
note that the kings of the Ananda-gotra were Saiva-s
as is known from the following passage in the Gorantla
inscription: 1  bhagavato  vakesoaradhi-vasinas-tribhuvana-
kartuh Sambhos-carana-kamala-rajab-pavitrikrte. The expres-
sion Vakesvaradhivdsinas may be taken to imply that the
god Siva, referred to here, was residing at the temple
of Vakeévara,? although the exact location of the temple
is not known.

Then the kings of the Salankiyana family became
masters of this area between the first quarter of the fourth
century A.D. and the end of the fifth century a.n. They
were no doubt Saiva-s although they called themselves
favoured by the feet of Lord Citrarathasvamin.® But,
except for the mention of a temple of Visnu in one of
the records of the family, no actual temples to Hindu
deities belonging to their time have come down to us.
The Visnu temple is referred to in the Peddavegi
copper-plate inscription of the time of Nandivarman
II (circa A.p. 420-45). In this inscription the king is
said to have granted some lands in order to make
a devahala for the god Vispugrhasvimin, *This

1 Indian Antiquary, vol. IX, p. 102 f.

3 ibid., p. 103.
3 D. C. Sircar, op. cit., p. 83.
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Visx,mgrha.svimin (literally, lord of the temple of Visnu)
was evidently a form (vigraha) of lord Visnu. Dedica-
tion of lands in- honour of Visnugrhasvimin and the
epithet parama-bhagavata together leave bardly any
doubt that the Salankiyana king Nandivarman II was
a Vaispava’.! .
Curiously there is no epigraphic record pertaining
to this period belonging to the kings of the Vispukundin
dynasty, who were powerful in this area from about
the fifth century A.D., and dealing with temples to
Hindu deities. But the much damaged record ? from
Chezirla in the Guntur District seems on palaeographic
grounds to belong to this dynasty ® and it contains the
passage kapitisvaradhyaksa dvida$a-deva-karmibhyah mean-
ing for the twelve supervisors of the (service inside
the temple of) Kapotisvara *4 This shows that not
only was there the temple but also a regular establish-
ment to look after the proper conduct of service in it.
Contemporancous with  the above-mentioned
dynasties, there was the dynasty of the Pallava-s which
held sway over the region south of the Krsni, ‘with
its headquarters at Kajicipuram. Although not many
records of the kings of the dynasty of this period bearing
:an;zsg:;rr’:og cé;;g?;p?;: No. 155-A of 1899 and South

Indian Inscriptions, vol. VI, No. 595. o
3C. anaks}n in her book Administration and Social Life under the

Pallavas (p. 173) has stated that this incription belongs to Pallava
Mahendravarman I, which does not scem to be -correcf as the
characters of the inscription are definitely of an earlier period.

4 ibid.
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on the subject have been known, the few inscriptions
that deal with the temples, etc., are quite significant in
revealing the nature of the religious life of the people
over whom these Pallava-s ruled.

One of the carliest inscriptions of this dynasty to
refer to a temple is the British Museum copper-plate
inscription.? - It records the gift of some lands during the
reign of Sirivijaya-khandavarman (i.e. Skandavarman)
by Carudevi, the queen of Pallava Yuvamahirija
Buddhavarman, for the increase of her highness’ life
and power, to the god Nariyapa of the Kuli-maha-
taraka temple (devakula) at Dalira. This king Skanda-
varman is assigned to about the middle of the fourth
century A.D. and the fact that a temple to Nariyana
was in existence is noteworthy as it is in keeping with
the Bhagavata tradition that was then spreading all
over India. The Uruvapalli copper-plate inscription 2
b?longing to the time of Dharma-yuvamaharija
Vigpugopavarman (circa middle of the fourth century
A.D.) records the grant of some land as devabhoga for
the enjoyment of the god Visnu of the Visnu-ha
devakula which was built by the Senapati Visnu-
varman at a place called Kandukiira. -

Then we come to the time of Pallava Mahendra-
varman I (accession about A.n. 600) to whose period
belong a number of inscriptions bearing on the subject
under study. It is well known that from the time of
his father Simhavisnu, the power of the Pallava-s

1 .Epigmphia Indica, vol. VIII, p. 143 f.
3 ibid., pp. 160-1.

INSCRIPTIONAL EVIDENCE ON HINDU TEMPLES 21

extended southward into Tamilnid, with the consequent
withdrawal of it from the northern region.. So, the
cultural and religious activities of these Pallava kings
especially from the time of Mahendravarman I onwards,
had Tamilnid, more precisely the region comprising
the Tondai and Colamandalam-s, as their centre,
Almost all the records of Mahendravarman are found
engraved on the shrines to Hindu deities. So, in
contrast to the earlier period, there is a profusion of
inscriptions testifying to the tremendous efforts made
by the king for the promotion of Hinduism. The very
first inscription of this great monarch’s time found on
the rock-cut shrine at Mandagappattu 1 in the
Chingleput District of the Madras State, is interesting
in more respects than one. It reads as follows: ”

Etadanistakamadrumamalohamasudham Vicitracittena || *]
nirmapitannypena Brahmésvaravismdaksitdyatanam [1| *]

{This brickless, timberless, metalless and mortarless
temple, which is a mansion for (the gods) Brahmi,
Yévara and Visnu, was caused to be created by the king
Vicitra-citta.)

The importance of this inscription
following:

From the inscriptions noticed prior to this, it is
not known what material was employed in the con-
struction of the temples mentioned by them, except in
the case of the Baddmi Vaispava rock-cut cave

is due to the

1 Epigraphia Indica, vol. XVII, pp. 14-7.
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inscription, whereas in most of the inscriptions belonging
to .North India, the temples are stated to have been
b\nlt with stone. From the specific mention made in
this 1{13cription about the avoidance of brick, etc., in the
cre.atlon of this shrine, it is clear that there were temples
built of such materials, and that this was probably
the first of the temples made of stone. This shows
clearly that it was Mahendravarman who broke away
ﬁ'om the early Tamilian tradition which seems to have
avoided making use of stone for religious structures.
Then, the dedication of the shrine to all the three gods:
f’f the %Iindu trinity, rather than to Siva or Visnu, is
n.xterwtmg as this seems to be the first instance of its
kind. Here the spirit of eclecticism ! of the king is
apparent although the placing of I$vara in the middle
of the phrase, and possibly the dedication also of the
middle one of the three shrines to this god, may be
taken to suggest the predilection of the king for Saivism,
b}tcausc, of the ten or more cave temples attributed to
him, a majority are dedicated to Siva.2 Then if the
word Laksita is taken as one of his titles then the phrase

! Interestingly the initial verse in the Beriir ] 7
. grant (Epigraphia
Carmatica, vol. VI, p. 91) of Visnuvarman of the second branch of
the Early Kadamba family is in adoration of the three gods,
Hara, Nariyana and Brahma:
Hara-ndrdyana-brakma-tritaydya namas-sadd [ | * ]
Sala-cakr-aksasttr-8dgha -bhava-bhdsita-pdnine [ 11*
(D. C. Sircar, op. cit.,, p. 290) which shows the
this idea in a ;Nider aro; prevalence of
.‘ }C R. ?rinivasan, *The Pallava Architecture of South
India,’ in Ancient India, No. 14, p. 119.
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Laksitiyatana would mean the name of the shrine as
has been made out by Mr. K. R. Srinivasan in his
article on ¢ The Pallava Architecture of South India ?
in Ancient India, No. 14, p. 116. If this is accepted then
this temple is also the first in South India to bear the
name of the donor, a practice which was continued in
the subsequent period also (for example, the -Rija-
simhe$vara, popularly called Kailasanitha, temple of
Kiafici of the time of Pallava Narasimhavarman II
alias Rijasimha and the Rajardjeévara, popularly
called the Big Temple of Tanjore built by the great
Cola Raijaraja I). The practice does not seem to
have been in vogue in the Deccan or in the Krsna valley,
although one or two such instances where the god is
named after the donor have been known from North
India as for instance the naming of the god Siva of the
Kapale§vara temple at Nirmand as Mihire§vara after
the name of Mihiralaksmi, the mother of the Maharija
Samudrasena (above p. 14).* The other inscriptions
of Pallava Mahendravarman I’s time mostly occur in
the other cave temples which he caused to be excavated.
They are the Pajicapandava of Pallavaram, the Siva
cave of Mamandir, the Vasante§vara of Vallam, the
Mahendravisnugrham of Mahendravidi, the upper

cave temple called the Lalitiﬁk@ra-Pallaveévara—grha of
Tiruchirappalli, the Satrumallevaralaya of Dalavantr
and the Avani-bhéjana—Pallavdvara-grha of Siyaman-

galam. Of these, 2 majority are single-celled ones

1]. F. Fleet, Gupta Inscriptions, p. 288.
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and are Saiva in character suggesting the gradual
growth of the influence of Saivism in Tamilnid. Since
no example of a structural temple of this king’s time
has been known, it is difficult to know about the nature
of the superstructure of such a temple of that period,
because in the religious literature of the period called
the Tediram of the Saiva saints like Appar and
Sambandar and the Divyaprabandham of the Vaisnava
saints like Peya]vir, Bhitatti]vir and Poygaidlvar there
are descriptions of a number of temples with super-
structures as existing in various places of Tamilnad.
Moreover, elements like the dhoajastambha, which
were met with in the first period are conspicuous by
their absence not only in the cave temples of Pallava
Mahendravarman I and of Cijukya Mangalefa, but
also in the epigraphs belonging to other royal dynasties
of South India and the Deccan noticed above. The
reason for the absence of these is not easy to explain
especially when some of the epigraphs like the one
from Chezirla refer to comparatively elaborate temple
establishment even then.

The above examination shows that during the
period from A.p. 300 to about A.p. 600 the building of
temples was almost restricted to the two Hindu deities,
Siva and Narayana. This clearly shows the unmis-
takable influence of the Purina-s where one or the
other of the two deities is extolled as the Supreme
Being. The absence of mention in the epigraphs
examined above of temples to other deities, particularly
deities like Kairttikeya, popular during the -earlier
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period, is noteworthy. Unlike in North India, in the
South, as well as in the Deccan, there is no epigraphic
evidence for the existence of a temple of Durgi.
Though stone began to be employed in temples from
an ecarlier period in the Deccan, in South India its
use seems to have come into vogue from the time of
Pallava Mahendravarman I. Other information of
significance that we get from the South Indian and
Deccanese epigraphs bearing on temples, noticed above,
is that except in the case of the Badami Vaisnava cave
inscription, where there is an explicit statement of the
fact of the installation of an idol of Visnu (Visnoh
pratima-pratisthapana), the reference is merely to the
god of the temple. The absence of mention of idols
in these epigraphs may be taken to indicate the fact
that the form of the god was represented by other ways
than by an.idol. This is supported by the absence of
an original idol of the god in the cave temples belonging
to the time of Mahendravarman I mentioned above.
Thus the brief examination of some of the ancient

records gives us valuable information for a study of the

development of this aspect of the religious life of the

people of those times and a clearer picture of it is sure
to emerge from a more intensive study ‘of the subject

matter.



K. KUNFUNNI RAFA

PRARTHAYANTI—A GHOST WORD DISCUSSED
BY THE GRAMMARIANS

Towarps the close of the pijanta section of the Siddhanta-
kaumudi, Bhattoji Diksita discusses® the Parasmaipada
usage of the term prarthayanti in the line ¢ prarthayant:
Sayanoithitam priyak’. Since the root arth- belongs to the
dgarviya subdivision of the curddi class, it ought to be in
the Atmanepada alone; hence the need to explain the
usage. In the Praudhamanorama Bhattoji discusses? the
various explanations given by earlier writers about the
Parasmaipada usage here.

Where does this quotation come from? The Bila-
manoramd commentary on the Kaumudi says® that it
is a quotation from Magha; the Tattvabodhini also says
the same thing.* But, as Professor Ray has pointed out,®

1 RryRmonEraY: Ygeo g geisd: | A ¢ wrafa maeakad
fryar;’ R R |

2 7y IR Tl SERIREHEFETRNGETRa ST,
I anlaRRR Rl Teakfied scRed:, FeTE T RERT |
. . . JEOg: AN AT acpdia SRR sl )

S g ‘sdafy 9aAkad B’ ol Al aeei 4 RoRk-
Fahs Arewny, sarwiaaar sTANERaRT | R ¥gava-ng , @nite
193 (Y TGN ) 7 R SOSREARTAR aergRicdiaa ang frrsfi )

4 iR ArEEAfeRdISOYRATg T aERgaae | . . .
srdAi AR Rt 5 g TR AW | 3Rrg )etwRead sl
ard; & AR Al saEEd | agE |

b Sanskrit commentary, Calcutta edition: ARG ERTN-
AR 7g9:, ® g o aavewa (R 98 pan )
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this line does mot occur in Migha’s Sisupalavadha.
Madhava has discussed this usage! by quoting the line;:
but he too does not give the source of his quotation.
Really this is a misquotation from the Raghuvamsz
of Kilidisa (XIX. 29).2 There the reading found in
all the editions is ‘prarthayanta Sfayanotthitam privak’ ¥
And from the context it is clear that the verb should be-
in the past tense, and that prirthayanti cannot be-
another possible reading of the line.¢ Prarthayanta is a.
regular usage in the Atmanepada.
This is an example of a ghost word being discussedh
by the grammarians.5 '

. ! Madhava discusses this in two places. Under root caksisi-
e says: AFARAATIFHEALHAARAR wvaraisd &= | O “ars:
Rggomgad:’ ‘gt gofe’, ‘slafa weiRed B’ gEma:
TN S | Ag ... e ok qeddi Ot srdarh | ag
Rein ImaT | o o Rl | ool ageaeed @ R g
And under the root arth- he says: ‘ qrdaiRy TENRAd B R
FEw, TN Priy Fag )
2y T

[rda gEAIRed B PraraRedgaay |)

3 Sayane sthitam is found as another reading. .

¢ The entire narration in the context is in the past tense.

8 It is not contended that prérth- has not been used in the-
Parasmaipada anywhere in literature. The Sabdakalpadruma
notes: ‘ spdgmemEaRy’ T srdd ard:, omTg I8 SOR TR o
e R m: }* The Sanskrit Werterbuch gives examples like-
the following:

(a) { ol ardaf qar @ m: |
o & aRd aur R il
(8) ard i |
(c) rRgRERe} ardafa s T
(d) 1df =i ardarg 359 99 7 | .
cf. Westergaard, Radices linguae Sanscritae under root arth.



V. VARADACHARI

" A NOTE ON THE MANGALAVADA OF
THE NYAYA-VAISESIKA SCHOOL *

‘Tue word margala means ‘ auspicious’ and refers to
an act which is auspicious in its nature. Indian writers
-on secular and scientific subjects have followed the
practice of performing marigala, which takes the form
of a prayer to the favourite deity, and incorporating
it in the beginning of their works. It was presumed
by commentators of works which do not begin with
marigala that their authors performed it but did not

include it in their works. Of the various schools of ¢

thought, those of the Nyaya-Vaifesika have shown
the greatest interest in discussing the need for incorporat-
ing marigala in the beginning of a work.

While dealing with this subject, Nyaya-Vaifesika
‘writers have sought to show that the purpose of begin-
ning a work with maigala is to respect the tradition of
the $isfa-s,! to inculcate in the pupils of the author the
need to follow this practice in their turn, and to ensure
that the work is completed without any obstacles.

* Paper submitted to the All-India Oriental Conference,
‘Bhubaneshwar, 1959,

! According to Gaigesa, a fisfa is one who accepts the validity
of the Veda: sfigadsmoraE; fre; | (Tattvacintdmani, Sarasvati
Bhavana Texts No. 78, p. 180). Sasadhara defines the word as ‘ one

‘who is free, from human defects’: fRgewTiy Rwag (Mpya-

siddhdntadipa, Pandit Series, 1924, p. 18).

A NOTE ON THE MANGALAVADA 29

Human efforts being ineffective in avoiding impedi-
ments, the agency of God is sought to overcome them.
This is done by offering a prayer to God and incorpo-
ing it in the work.
ratmlg{:ga.rding the way in which the performanf:e. of
marigala helps the author, there is difference of opinion
between the ancient and the modern schools of Ny.aya-
Vaifesika. According to the ancient school, mangiala
brings about the successful end of the work by destroyl'ng'
all obstacles in the way.! The modern scl_xool, which
is said to have started with Gangesopadhyaya (e. A.D.
1300), holds that masigala leads only to .the destruction
of obstacles and that successful complctlo.n of the work
is due to the author’s intuition, application and other

factors.’

sreriend awe A A« srwga | g
i wsa: T | (Totisasintimazi, . 161.)
ed by Gangesa against the
ed by writers of the later

ul of its performer, as it
n of obstacles .too

The argument advanc
ancient view is ably expound
périod: mangala rests in the soul of
is a kind of cognition® Destructio

, iRy szal Rl wa-
* Vide: speran < Rite @8 FEU Nirnayasagar ed.,

p- 16 roduction of obstacles is the

3 According to Jayadeva, non-p: ' v

it of mengale: fomoids 3 iR g Rmgere: | Pl a1 0D
- Aloka on Tattvacintdmags, p. 195.

, |
Wf’ “ﬁg ﬁimmm | Nodpasiddhiniadips, p. 2. -
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subsists in the soul. Completion of the work, however,
rests in the ether, as it is of the nature of the destruction
.of the last letter. There is therefore a common sub-
-stratum  (samanddhikaranya) between masigala and the
.destruction of obstacles. Such is not the case between
.marigala and the completion of the work or between
the destruction of obstacles and the completion of the
work.!

It is worth noting that Gangeéa’s view regarding
.mavigala is also advocated by Sasadhara in his Nydya-
stddhantadipa:

T AW AN T TR IR EIRAER-

g ewfieenfd Sft $wETad MG | (pp. 7-8) 6 9 W
weieef Ay FOE F agAAN AReRREET-
fd: | (pp. 11-12) T4 RRRGROTENRUERURY ofY arsaais
e | (pp- 32-4) FiiremIfaRe aga: wwr: | (p. 5)

Safadhara’s definition of $igla is rejected by
Vardhamaéna,? son of Gange$a. Therefore, Sasadhara
could have been a contemporary of Gangefa or his
immediate predecessor. He too might have been
responsible for the Navya-Nyaya view of marigala.

1cf. Mathurdnitha on the Tattvacintdmani, PP. 90-1; Dina-
karabhatta on Siddhdntamuktdvali, Nirnayasagar ed., p. 20; Mahi-
deva Punatdmakara in the Nydyakaustubka, Sarasvati Bhavana
Text No. 33, p. 24; Nilakanthadiksita in his Brhattarkaprakasika
on Janakinitha’s Nydyasiddhantamaiijari, p. 2,

3 Kirapdoaliprakdsa, Bibliotheca Indica No, 200, p. 9.
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Sridhara, the author of the Nydyakandali, also held
v the view of the modern school of Nyiya, although he

o

lived about three centuries before Gangesa:

. wW N mmﬁﬁm:s;..,m%iﬁitmzl
. . . TN gifeEaa SRR | (Vizianagram Sanskrit
Series, No. 4, p. 1.)

Sridhara adds further that masigala gives rise to merit
which enables the writer to overcome obstacles:

g f FfarsRRaFREEs | (p. 2)

t On the other hand, Vyoma$iva and Udayana,
who belonged approximately to the period prior to that
of Sasadhara, maintained the ancient view:

AMEERRIRT R SN FROA] A
@ ¥aAsfi | (Vyomavati, Chowkhamba Sanskrit Series
No. 61, p. 16.) |

FHSA TR B [MEH Rewad sl 9
(Kiranavali, Chowkhamba Sanskrit Series, p- 3)

& TG SETRRRETAREY TR BRREFT SRitE-
MRS S & | (Méyavdrttikat&@agyapqri—
S$uddhi, Bibliotheca Indica No. 205, p- 24.) '

It is curious to note that Padmanibha, the author
of the Sefu on the Padarthadharmasamgraha, says that
Udayana held the view of the modern school of Nyaya,



32 THE ADYAR LIBRARY BULLETIN

and that the clever author of the Tattvacintamani gave
publicity to it, presenting it as his own:

ﬁnﬁwmﬁmﬁﬁgﬁi&ammﬂt
W wieg fromfee @ S )

(Chowkhamba Sanskrit Series No. 61, p. 9.)
RO o e Rt % by T )
FEATEROFAR @ | (loc. cit.)

Padmanibha holds the view of the modern Naiyayika-s
and seeks the authority of the Nyayicarya for it, but

Udayana does not appear to have held the ‘ modern ’
view

succeeding generations, some writers in the field of
Nyaya-Vaifesika belonging to the later period held
the ancient view. Prominent among them are: Samka-
ramifra, author of the Aimatattvavivekakalpalati, the
Upaskdra on the sitra-s of Kanada, etc.; Mallinitha,
author of the Niskantaka on Varadaraja’s Tarkikaraksa;
Mathurianitha, commentator on the T attvacintamani,
Atmatattvaviveka, etc. Annambhatta, author of the
Tarkasamgraha, etc.; Dinakarabhatta, commentator on
the Siddhantamuktivali; Nilakanthabhatta, author of
the Tarkasamgrahadipikaprakasa; Ramarudra, author
of the Tarkasamgrahadipikavyikhya; Govardhanasudhi,
author of the Nydyabodhini on the Tarkasamgraha; and
Merusastrin, author of the Vikyaortti on the Tarka-
samgraha.

In spite of the influence of Gargeéa’s theory on
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It is of interest to note that the- tmodc;;o:xctv;
i was well known to writers
gaﬂ:gialfvho belonged to schools of thol.xght otltlhcr
than Nydya-Vaifesika. Among such writers, the
following deserve mention: Indu, comfnentato:h on i‘
Agstangahydaya of Vagbhata; Padma?ada,_ au. ](33; t:a
the Paiicapadika on Samkara’s Bmhma.mtrablfa.gya, " at -
Umbeka (c. A.p. 700), author of the Tatparyati 53 ol
Kumarila’s Slokavdrttika; Vidya'inand.a (e. AD. 750), ?
Jain who wrote the Aptapariksa w.lth his ownof,cotrlt:e
mentary ;! Haribhadrasiiri, a Jain, ::mt.horkt_tmanx
Anckantajayapataka with his own gk.wss;. V.1muVa an
(before A.D. 1000), author of the Istasiddhi with watra‘.c;
Bhattotpala, who wrote in A.D. 96_6 2 the comr::.x?_:lr;a .
on " Varahamihira’s B,rhatsthzta fmd Br ‘ ﬂ: th;
Anantavirya (11th century A.D.)-, a Jain, tvh’o wrt; :din&
Laghuortti on the Parik;&mukhas.utra of Max_ul:y;r’x m: _
Sarvir;anda, who completed 1n AD. .l }59 ) m. co -
entary on Amarasimha’s Namaliiganusasana; an
Ilrlla'tmacandm and Gunacandra (¢. A.D. 1200), thg Jam
authors of the Natyadarpana with commentarics.

Vidyananda uses the word

Amo writers
] hnltagn'dgl:sfvhile ref:u-ring to the result of mangala,
ang P
is derived by Vidyananda thlis: #y get
e m.aﬂgalt.l ls'asrélf%fmv gR: | 7S TR defRar)
tapariksa, a aipa Granthamald No. 1, p.3.
o =m’$§ aat;aqs{w frgRefar | Bhattotpala’s concluding lines.
on B{hﬁ:—rusz}a with Tikasarvasvs, Trivandrum Sanskrit s“i”"

p- 91.
3
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Sarvananda, Ramacandra and Gunacandra use the
words pratyihasamandya and praty@havyithopasamandya res-
pectively, while the remaining writers use the word
vighnopasama or uvighnavindyakopasanti. From this it
appears that Gange$a could have been influenced by
Sridhara and some of the writers mentioned above,
but the extent of the influence cannot be determined
for want of evidence.

. A striking feature in the treatment of this topic by
Nyidya-Vaifesika writers is the mention of nastika
writers as having performed no marigala in their works
which however were completed. This is said to be
due to the total absence of obstacles acquired by these
authors in theif’ previous births:

W T AW R SRR AR -
AfEfeaete: | (Tattoacintimani, p. 166.)

g a%s W fawad g} A a1 w9 s, Rl
e iRt w9 FiRFRenRRITRA 9 1 (Siddhints-
muktdvalt, Nirnayasagar ed., p. 7.)

This reference to the ndstika-s appears to be in-
correct as many ndstika writers have begun their works
with masigala! Some of these writers uphold this
practice.2 On the other hand, during the later period,

1Mention has to be made here of Dinndga, Dharmakirti,
Dharmottara; Sintaraksita and Durvekamiéra among the Bud-
dhists. and Haribhadra, Hemacandra, Akalanka, Prabhicandra
and Vidyinanda among the Jains.
. 3Among them are Akalanka, Anantavirya, Durvekamifra,
Hemacandra, Prabhicandra and Mallavidin.
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¢here were writers on the astika side who did not begin’
their works with marigala, as was the case with Valla-
bhacirya, Nimbarka, Manikantha, author of the
Nyayaraina, and Durgacarya, who commented on t.he
Nirukta. Some writers said to belong to the ndstika
fold even recommend the performance of marigala for.
becoming free of ndstikatva, for instance, Asadhara,

author of the Anagaradharmamyta.



E, A. SOLOMON

THE PROBLEM OF OMNISCIENCE
(SARVAFNATVA)

IN the early Indian philosophical thought we find
a tacjt assumption of an omniscient entity, though
not a rational account of the concept of sarvajiatoa
(omniscience). In the Veda-s, gods like Agni and
Varupa are believed to be all-seeing, all-knowing.
The concept of omniscience associated with divinity
in the early stages grew into the concept of the Supreme
Deity. In the Upanisadic period, attention was
directed chiefly to the relation of the individual to the
universe, of the individual soul to the Supreme Deity
or the Ultimate Reality. Thus, as a result of philo-
sophical speculations, when the idea dawned upon
the mind of thinkers that the human soul was a part
and parcel of the ultimate divinity, it was assumed
that the individual soul was potentially omniscient.!

1 There seem to have been two distinct trends of thought in
India. One came to a clear vision of the individual self through
the ideal, and via media, one might say, of God, and also depend-
ed on His Grace for the attainment of excellence of all kinds.
The other relied on the powers of the soul itself and did not
concern itself very much with anything higher than it or con-
trolling it. We find the latter trend reflected in the Samkhya, the
Buddhist and the Jaina systems of thought, though the grace of

the guru (teacher) was not excluded even in their modes of
self-realization,
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It is difficult to say how the concept of omniscience
originated. Man has an innate craving for true kno.wl-
edge (buddheh tatpaksapdtatak). But with his .physmal .
and other limitations he cannot know or explain every-
thing. The universe secems very vast to him; t%le past
and the future have an inexpressible fascination for
him. Conscious of his own weakness and sma.llnesg
and yet realizing that progress can be made by Pcrsxstent
efforts and practice in any direction, man might have
conceived of the soul as having innate powers of all_
kinds, and also of a God who knows everything anfi
controls everything. This general concept of omni-
science was accepted in all the systems of' f:hought,
and this ideal has been a dynami.c force guiding man
jn all his progress on the path to his goal.

i, Indra, Varuna and other gods
See Rgoeds, hymns to Agni, Indra, ]
-who are regga:‘ded as all-knowing, all-seeing, etc. See also Purusa-

sikta (X. 90). G also: : s

(i)mmﬁﬁ....ﬁsﬁmﬁﬁm.M‘b

bR odgy efen YT WOUM; WK, | Maird:

pi Up., VIL 1. Also Soet. Up., IIL. 16, 19; Mupdaka Up., 1. 1. 9:

‘;a,fﬁm; Ait. Up., VL. '
(i) 7 o5 3 oRAR A Wi AT Fw@ |

) s 0
af ¢ ow; R SR S | (ﬁc;,, Up., VIL 26. 2

i) spqe 7@ @9E; | Bk Up., 11 5. 19; also Brh. Up.,
1IL 7. (ln;l)v. 6. 1; Frafna Upy IV. 5, 10, 11; drspyopanisad, g,m
For the Buddhist concept see Majjhima Nikdya: Cila-maluikya-
. Koppakatthalasutta, Devadohasutta, Ctja-sekuluddyisutta, .
Cila-dukkhakkhandho-sutta;  Milindapatha, IV. 1. 19-27. For the
Jain concept, see Bhagavstisiiva, VIIL 2. 106; Acarangasiitra, 1. 3. 4.
122, and the passages where kevala-jiina is discussed. :
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The main opponents of the belief in omniscience
were the Materialists (Carvaka-s), the Agnostics,
(Ajfidnavadin-s) and the Pirva-Mimamsaka-s, the last
being opposed to the idea of a person being sarvajia. All
~ the other schools of thought supported the doctrine of
omniscience. The Carvaka-s were not prepared to
admit anything that is not perceived by the sense-organs.
Hence there was, in their system of thought, no
acceptance of an independent sentient principle nor
of God, nor of the omniscience of these. The
Agnostics or Sceptics believed that knowledge has its
own limitations, that it is impossible to know every-
thing, or to know what we know, correctly.

The Pirva-Mimamsi thought was a class by

itself, in holding that word (fsbds) is eternal and the
Veda-s are apauruseya (not composed by a personal
agency). To uphold this doctrine it was natural that
in the epoch of ratiocination, in an atmosphere ringing
with debates and speculations, it had to repudiate the
concept of a sarvajiia, who could have been the author of
the Veda, or who could, setting aside the Veda, be an ex-
pounder of the ultimate good. Even before Kumrila, we
find discussions concerning the problem of omniscience,
for example in the Buddhist Pitaka-s, the Jaina Agama-s,
to some extent even in the Upanisad-s, and also in the
early Nyiya, Vaifesika, Yoga, and Buddhist and Jaina
works to which we shall have occasion to refer later
on. But it can be said that Kumarila was the first to
challenge the concept boldly, with the result that all later
thinkers had te give serious thought to this problem.
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We find repeated inquiry in the Upanisad-s as to
what that is, by knowing which everything is known (sece
Ch. Up., VL. 1; Mundaka Up., 1. 1. 3; Brh. Up., IL. 4. 5).
“The answer is given in the Brh. Up., II. 4. 5, that by
secing, hearing, thinking and knowing the Atman
(Ultimate Reality) everything is known (atmano va are
darianena Sravanena matya vijhianenedam sarvam viditam). Or
as Aryadeva tells us in his Catubsataka, VIII. 16: bhava~
syaikasya yo drasta drasta sarvasya sa smriah | ekasya Sinyald
yaiva saiva sorvasya Sinyatd || He who realizes-the nature
of one thing is known to realize the nature. of all, for
Sinyatd (essencelessness, Void) is universally found, it
is the very nature of all entities. We find it said in
the Acardngasitra, L. 3. 4, that he who knows one knows
all, and he who knows all knows one (je egam japai se
savoam jdnai| je savvam janai se .cgom ganar Af).....Such
passages seem to indicate that by knowing the nature-of
the one essential entity, one can know all its ramifi-
cations, or by knowing essencelessness (i.e. everything
is momentary, pain-giving, soulless, etc.) one can know
that everything is such, or that by knowing oné dosa
{defect, affliction) which is binding, one.can know the
nature of all doga-s that are binding and so on: - These
passages scem to hint at the attainment of the knowledge
of the basic truth regarding all things, though these
thinkers might be led to claim, for the sarvajiia, knowl~
edge of all the minutest details. We find such descrip-
tions in the case of the Superior One and consequently
such omniscience can be accepted in the case. of the
soul also. We are also told that he who knows that
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sitra (thread) and him as the inner controller, he is the
knower of Brahman, knower of the worlds, knower of
gods, knower of the Veda, knower of the self, knower of
all (sarvavid) (Brh. Up., 1I1.7.1).

In the Jain Agama-s,' Lord Mahivira, as also all
emancipated souls, are said to be omniscient (sarvajiia,
kevalajiignin). The Buddhist current of thought as
seen in the Pitaka-s seems to attach greater importance
to the knowledge of dharma (good), than to the
knowledge of all and epithets most used for the Buddha
are dharmafasta, dharmadesaka (teacher of dharma). Even
when the Buddha is said to be sarvgjia, it is mostly in
the sense of knower of dkarma, or knower of the Path

(marga). (See Majjkima Nikdya, CiiJa-malusikyaputtasutta).

We find this approach to the problem reflected in
Dharmakirti (See Pramanavarttika, 1. 32-5). In any
case continued knowledge of all things of all times
simultaneously is very clearly denied even in the case
of the Buddha (See Majjhima Nikaya, Kanpakatthasutta;
also Milindapaiha, IV. 1. 19-27).

But no one had, it seems, till Kumairila attacked
the concept, examined the question whether knowledge
of one thing yielding the knowledge of all things, or
knowledge of the ultimate entity leading to the knowl-
edge of the manifold things of the phenomenal world,
meant knowing all these things in all their details or
knowing just the very essence of these and ignoring the
rest which do not constitute their true nature or their
very core. When Kumirila repudiated the concept
of omniscience with arguments that are powerful and

A}
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appealing to the intelligent mind, the idea of sarvajiia
was analysed in all its subtlety and philosophers gave
their own interpretations. The arguments of Dharma-
kirti and those of Santaraksita and his disciple
Kamalagila ! are the mainstay of this article inasmuch
as hardly anyone has added anything further to th.em,
though the concept of sarvajila is found defended in a
number of later works. They all have in view Kumiirila
as the rival thinker with his prima facie view (pirva-
paksa), and have cited the very words of Kumarila.?
Kumarila’s stand is that the knowledge of dharma

{merit, good) and adkarma (demerit, sin) can be attained
only from the Veda-s and there is no other source of

11 am highly indebted to Dr. Ganganatha Jha’s mtmlati.on
and interpretation of the Tattvasamgraha (the portion dealing with
omniscience, Baroda, 1939) and his choice of tcrmmology., though
I may have differed from him occasionally. I am also indebted
to Pandit Sukhlaljec’s article on ¢ Omniscience’ in Darfana aur
C‘nm:a&ea{l;;tz;nwmi, Aptapariksd, Jainasiddhanta Prakagini
Samstha, Calcutta, pp. 33 ff.; A,rt.asdhasri, Nirnaya Sagar Press,
pp. 45 f; T attvarthaslokavdritika, Nu'nay‘a' Sagar Press, pp. 13 fi.;
SAstravdritasamuccaya, Agamodaya Samiti, 'pp. 79 ff.; P'W
kamalamdrtands, Nirnaya Sagar Press, ppﬁsﬁ' ; Sanmqtz}fkd,
Gujarit Puritattva Mandira, pp. 43 f.; S:Muvm.fc;]a, ngmajﬂa-
siddhi, Janapitha Mirtidevi Jaina G.untbam’ilﬁ, Syddoddaratnd-
kara, Arhatamata Prabhikara Kiryilaya, Poona, pp. 363 ff.;
_Prameyaratnamila, Vidya Vildsa Press, Poona, PP 52 ff.; Bp_}af-
sarvajRasiddhi, Laghiyastrayidisamgraha_, Maigikyacandramala,
Bombay, pp. 130 £

It can be scen from this list of u"orks, which does not claim

_to be exhaustive, that it was the Jaina-s who were most concerned

with the question of ommiscience.
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valid knowledge so far as these are concerned.
Kumarila declares that no man can be dharmajiia
(knower of dharma) except through the Veda; he
does not admit that a person can have immediate
apprehension of supersensuous things. If a person is
said to become sarvajiia (knower of all) with the help of
the six means of valid knowledge, Kumirila does not
challenge that. What is not accepted by him is the claim
that a man can be sarvgjfia with the help of only one
pramana (source of valid knowledge), namely, pratyaksa
(Direct Perception); for in that case one should be
capable of perceiving taste, smell, etc., with the organ
of sight.!

In our worldly dealings, by the word sarva we refer .

to things associated with one another in a particular
context, e.g. the articles used in cooking, or the notion
of being and non-being as comprehending the whole
universe, or the categories recognized by a particular
system of thought, or the things that can be cognized
by the six means of valid knowledge. There should
be no objection to a person being sarvajiia in the sense
of a knower of these. But if the existence of a person

1 3@T TIAAE SEERIEAT |

qRACT LRI (GO 1

R qgfn wak; e &dm: 3 T 0

u¥ g NAOE S A seRd |

T & g st o e il

Siokavarttika (SV), 11. 110-12. Sece also Tattoasamgraha (TS)=

aRsaRady YA sNag=a |

ednag RWAR; go; 3 aRIR u (3128 and 3135)
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capable of directly perceiving at one time all things in .
their details is intended, that is false and futile. Even
-in a single body there are so many atoms and so many
hairs, etc., that one cannot know them. Then where
is the possibility of knowing everything in the universe >
(See T3, 3129-39). '

In examining the concept of sarvajiia further,.
Kumirila says that the potency of the sense-organs is
restricted to certain objects. It is our experience that,
with the eyes, one cannot see taste or smell or sound.
It was so in the past exactly as it is in the present.

Even where some excellence is found in respect of a.

power, it is subject to the limitation of its kind. For
example, a person may have very . good ey?@sight
capable of perceiving very small things or distant
objects, or he may be able to smell odours fn?m a very
great distance, but this does not mean that he is capable
of scenting odours with his eyes, or that he can see

things with the nose or ears.!
The Tattvasamgraha and other works have ex~

ed this theory. Great excellence is often found

an in respect of the exposition of a particular
oes not prove that he is an

pound
in am .
branch of science, but this d

See also T, 3159-63
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expert in all the sciences. A grammarian may have
a thorough knowledge of the categories of grammar,
of the correctness or otherwise of words, but he cannot
be regarded as capable of determining the position of
planets, the dates of eclipses, etc, and vice versa. A man
well versed in the knowledge of the Veda, History and
such subjects is unable to visualize such matters as
Creation, Deity and apirsa (Unseen Potency). Then,
again, our experience tells us that there is a limit to the
excellence one can attain. The man who can jump
into the sky to the height of fifteen feet, can never jump
10 the height of eight miles, however much he may
practise jumping. Thus even when the superiarity
of knowledge advances very far, it can comprehend
only a little more than others but can never grasp
things beyond the ken of the senses; that is to say,
direct apprehension of supersensuous things is an
impossibility.  Sitting in one’s own cottage one cannot
perceive things in another’s hut or things beyond the
hills and the ocean (75, 3164-71).

Further, if a man is omniscient he must know the
past and the future also, which is not credible, for
sense-perception has never been found to extend to
things other than those of the present. Inference and
other such means of cognition cannot help in respect of
past and future things for these cannot operate without
the linga (mark of inference) and such other factors.!

' ol 3 od ¥ wer wamR |
e AARRRARRA ®hRe | SV, 1L 115; 75, 3174,
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le refuse to recognize any difference:

) betwico:ln :h:e::uﬁscience of the Buddha and others t;n
the one hand and the apauruseyatva of the Veda lonB e:
other as an authoritative source of .kn.owledgc. ut
the existence of the sarpgjiia (omniscient person) 1;

not vouched for by any of the five posmw:i rr::n; o
valid knowledge: Percepfion,( II:Z;ZI:;;’ W-;;c;.efo; otgz

3 esumption (a7 . .

.E:f:a?::as)h::l(fi Pclc')me 111)1tol t;:[;, ;:ateg:l)r}l; ofa N:g:ic:tli t(;r
i nupala and be .

gﬁ: -:azz;l:ze?sﬂ::t .E,:enpby us at the present t?m'e H n}t:r
is there any linga which could enable us to infer lt] e
« existence of a sarvajiia, bec_ause Inferer'lce alwa.ys mrzls
perception in its background. There is no sclnp Al
assertion affirming the existence of an eterna 'Om:;:- '
scient person. Whatever statements we find in the
Upanisad-s regarding the omni;?et:;t, ;lt;fg; (:;é
. arthavida). e _
f{:h;\lrlir;al:iior:cciptcd as sarvajia simply because
they said so, then one should accept'the words o;; cv?vry
il n as true without doubting his veracity ( 'V, .
}l)(l?;g?r TS, 3186-90). Even the cont?mporaneshof
the so-;:allcd saroajiia could nc.>t know thth:: s:z)r:lq;na;
because they could not posslbly k?owih o znd
articular number of things existed in the wo and
P they were all known by the Buddha or Mahaw-x:a.
:atthc :x};miscient recognized by them. Only a sarvgjiiz

laam Fimar a?ﬁz enmfa'm 117, 1L 116; TS, 3185.
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<an judge the omniscience of another sarvgjiia. A
number of sarvajiia-s might thus have to be postulated
-each to stand witness to the omniscience of the previous
-one and so on; and if any one of these is not a sarvajiia,
his assertion will be as unreliable as the statements of
.common people. (§V, II. 134-6; see also TS, 3191-3).
“Thus, as the Tattvasamgraha argues for the pirvapaksin,
if anyone is said to be sarvgjiia, it is by virtue of his
knowledge of the self, and not because he has knowledge
-of all the things in the universe.}

If any person similar to the sarvajiia were seen,
‘the existence of the Omniscient Person could be recog-
nized on the strength of Analogy. But we do not

find any such sarvgjfia, and therefore on the basis of -

Analogy it is only possible to say that there never was
* any sarvajiia in the past. If Presumption (arthapatti)
be made to the effect that the Buddha or Mahaivira
<could not give instruction regarding dharma (merit),
etc., if he did not have knowledge of these and therefore
- we have to admit sarvgjiiatva, it is not true. The
instruction on dkarma, etc., can be otherwise explained
.on the basis of dreams, delusion, wrong teaching or the
Veda itself (7', 3215-29).

Even if we take it for granted that there is a sarvajia,
still there could be no words issuing from him, for when

178, 3205-6:
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he is free from attachment and such other defects,
e would be rapt in meditation, his perception Yvould
be devoid of all imagination, conceptions (vikalpa,
adhyavasiya, judgment) and he would never be able to
impart any teaching. If he is said to impart his teach- -
ing after rising from his meditation, those words of
his would be like the words of an ordinary -person, for
he would no longer be omniseient (.f v, 11.137; TS,
3238-40). The Buddhists argue. that when the Buddha
is in meditation, teaching issues even from th.c wallzi
by virtue of the presence of him who is li'ke a cintamags
(desire-yielding jewel). But such assertions are only

* -worthy of credulous people. No rational man can

have faith in such utterances coming from walls, etc.
“There would be doubt as to who propounded such
teaching. Was it propounded by the Buddha or by .
some evil beings, not seen, to deceive others or by evil
spirits (pisdca)?* Thus knowledge . of supersensuous
things like dharma, adharma; etc., can be attained only
‘through the Eternal Non-personal Veda. o

These are the arguments put forth by Kumdrila
Further arguments are attributed

against sarvajiiatva.

1 IRICTATTAETST JOReIOIRY |
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1so TS, 3241-6. Compare the belief of the Di.ga.mba.m

i:eina: that Humkdra emerges from the head of the Kevalin,
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to Samata and Yajfiata: Does the omniscient person
appr?hend all things by a single cognition or by several
cogmtifms? Does he apprehend them all at once or in
succession, noticing only the more important things?
-Or, i8 he said to be sarvajiia because he possesses the
capacity to know all things, just as Fire, which though
not .actually devouring all things, either simultancously
or in succession, is yet called all-devourer? A single
cognition has never been found to apprehend such
c?nn‘adictory qualities as pure and impure; and
divergent cognitions have not been found to appear
?ogcther. Who, to0o, is there who could apprehend even
in hundreds of years each of the endless number of things
past, present and future? Even if a person has the
knowledge of the generality or universality of things
without apprchending their specific individualities
(svalaksana), of what avail is a seroqjia who knows
things only in their general form? This uniform cogni-
tion could be ecither true or false. If it were true, the
whole world would have to be looked upon as one
without a second; and there would not be such
diversities as the pupil, the saroajiis, dharma, adharma and
the teachings of such a person, as the distinctive features
of these would not be cognized. If the uniform
cognition be regarded as false, then the omniscient
person cannot be depended upon, and his words would
then be like those of a man with a deranged mind. If
the omniscient person is held to be one who apprehends
all things and their causes by a single extraordinary
cognition brought about by samddhi, there could be,

B |
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for establishing his existence, no means of cognition
—Perception, Inference or Word—that is not supplied
by the person himself. Hence the conclusion would
be that no omniscient person of any kind is conceivable.
Consequently, no human assertion can be the means
of providing knowledge of dharma (TS, 3247-61).
Another argument of the Mimamsaka is that those
who accept a sarvajiia as the propounder of their own
beliefs, regard the founder of their own system as a
sarvajia, and do not recognize the founders of other
schools as being omniscient. If the Buddha is looked
upon as sarvajiia, why should not Kapila and others
also be looked upon as such? And if they are all omni-
scient, then how is it that there is difference of opinion
among them?? The very fact that their words are
contradictory shows that not one of them is omniscient
(TS, 3148, 3150-6). Kumairila has come to the
conclusion that men are, as a rule, liars. As one
cannot have faith in them with regard to things of the
present, so also one cannot have any faith in their
statements pertaining to things of the past.2 Hence the

~

lgnd) R 4% SRS AR WA
SarER e wadcw: Fw 1) 75, 3149
This stanza and a few others are not found in the SV, but are
uded in many works in the portion giving the view
Hence it can be inferred that such stanzas were
somehow dropped by scribes from the SV, or lost or that there
was some other work of Kumarila in ‘which these stanzas existed.
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Veda is the only sure means of knowledge with respect
to supersensuous things like dharma, adharma, etc.
Now, we shall see what other schools of thought
have to say regarding omniscience. The Buddhists,
as previously mentioned, were not interested so much
in sarvajiiatva as in dharmajiatoa (knowledge of the right
path). Dharmakirti has the arguments of Kumairila
in view when he says that when a secker after ultimate
knowledge goes in search of a person whose teaching
can be regarded as authoritative, he does not do so
just for fun, or because he is used to doing so, but
because he wants to attain MNirvdna, and if he were
to follow the words of any ordinary person he
would be deceived. Therefore when we wish to
examine the omniscience of anyone we should examine
his knowledge of the means necessary for the removal
of the misery of repeated births and deaths. It is of
no avail whether he has or has not knowledge of the
number of insects in the world (a dig at the Jaina-s).
Only that knowledge of the teacher is useful which
pertains to the norm of thought and behaviour to be
-pursued by the secker after truth. He alone is to be
regarded as pramana (authoritative) who is a knower
of the Four Noble Truths (dryasatya-s). It is imma-
terial whether he can see things at a great distance or
mnot; what matters is whether he knows what we want
from him. If he who can see things at a distance be
regarded as pramadna, then we should, leaving others,

! cTegoisal s | Pirvamimdpsdsitra, 1. 1, 2
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worship the eagle who has this capacity to a very
great degree.!

Karupa or infinite mercy leads one to seek such
knowledge for imparting it to others so as to bring them
out of the slump of ignorance and passions to thelight
of emancipation. Dharmakirti refuses to accept that
he who is omniscient cannot speak, for there is no estab-
lished rule that the omniscient person does not speak;
on the contrary, knowledge is an indispensable require~
ment for speaking or imparting instruction.?

The citta (mind, consciousness) is, according to the
Buddhists, luminous by nature, the impurities being

~ adventitious.? Hence the capacities of the soul for
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infinite knowledge and mercy cannot be denied.
This was acceptable to Dharmakirti also though he does
not say so specifically in connection with omniscience
in the sense of knowing everything in the world.
Dharmakirti as a logician is not interested in whether
a person can know things at a distance or not, or know
the past or the future. What, according to him, is
worthy of examination is that he whom we regard as
authoritative, should have knowledge of the ultimate
truth which is essential for the attainment of Nirvina,
that is to say he must have the realization of the Four
Noble Truths. Sdill, it cannot be said that Dharma-
kirti would have denied omniscience in the sense of
knowledge of all things past, present and future in the
case of the Buddha. The theory of prabhdsvara~itta,
luminous consciousness, would not have allowed him
to do so.

Santaraksita and following him Kamalasila refute
all the above arguments of the Mimamsaka-s at great
length and give arguments of their own in favour of
an omniscient person (TS, 3262 ff.). The Buddhists
believe that the Veda can be traced to a person and
this proves that there is a person who perceives all
things directly, not through the Eternal Word, which
is an impossibility (3262-7). Further what has been
stated as to the impossibility of anyone knowing all
bairs, etc., even of a single body . . . is without
any basis, due entirely to ignorance, because it is
quite possible that there may be someone for whom
all things become manifested by the clear, unflinching
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Yight of knowledge and no proof can be adduced against
such a possibility.! |

Mere non-apprehension cannot prove the non-
existence of the omniscient Person; apprehension
js neither the cause (kdrana) nor the pervader-
concomitant (zyapaka) of the existence of things. Things
may not be perceived and yet they may be existent,
for example, the distant Himalaya-s. If through some
means of cognition the Mimamsaka has recognized
his apprehension as invariably concomi.tant w1th all
things, then his own omniscience is cstablfshcd w1th01,}t
any effort and he cannot be hostil:: t.o his own omni-
science (3270-4). Only an omniscient persoil can
apprehend the omniscient person. Tlfe sarvajfia mot
being apprehensible (upalabdhilaksanaprapta), his non-
existence cannot be established by any of the rules
Jaid down to establish the non-existence of appychen-‘
sible things (3275-81). The Buddhist very rudely
says that if the sarvajfia is denied on the grqunc.l of
mere non-apprehension then the Mimdmsaka might
as well deny the marriage of his own mother and such
.other facts (3282-6). Even if it can be Pr’oyed that
there is no apprehension whatsoever of 2 saroajiia, there
«could be only doubt regarding his existence, but. one
<annot deny his existence. There are some saintly
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persons who are believed to- have knowledge of the
sarvajita. It is also conceivable that the sarvajia being
dtmqjyeti (a light unto himself, self-luminous) perceives
himself by himself. Thus, there can be no certainty
regarding the non-apprehension of the sarvgjia by all
men (3287-91). '

From these arguments it can be seen that to the
Buddhist, mere non-apprehension of an entity cannot
* be-proof of its non-existence.

The Mimamsaka-s argue that if the sarvgjia has
direct perception of all things, shen he would have
direct experience of impure and unclean things also
and no one would approve of such a sarvajia!
The Buddhist reply is that if he experiences these
things by the sense-organs then he could be regarded
as blameworthy. But things are cognized by him
s?ithout actual contact of the sense-organs through the
citta (mind, consciousness) whose perceptiveness has
been brought about by the impression of past experi-
ences (3318-9), Kamalaéila adds here that there is.
no one who is really blameworthy because the code of
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ethics varies from race to race and from time to time.
In any case, the Buddha is not blameworthy because
his perception of things is purely mental. His ctia
also is not likely to suffer from despair (daurmanasya),
etc., because these arise from illusion, whereas the
Buddha’s mind is free from it and cognizes all things
correctly as evanescent. Again all these objections
might be valid if the external world existed, but accord-
ing to the Vijidnavada, as there is no riipaskandha
(physical matter, colour-phase), there can be nothing
impure and unclean and no impression due to it, as
everything rises from Ideas only. It has been said,
¢ The unclean taste and other things manifest them-
selves only through Ignorance; hence they are imper-
ceptible (for the Wise One), just like the second Moon.”
Kamalaila says that the Veda being omnipresent is
in contact with all unclean places and it also resounds
in the Brahmana’s mouth. Can he then be said to
be free from blame? ”* (Padjikd, 3319) . .
In a dogmatic vein it is argued that even though
there are a number of teachers such as Kapila, Maha-
vira and others, the Buddha is the only sarvajiia, for
the doctrine of No-soul (nairdtmyavada) realized by him
is the only ultimate truth. Other schools are lost in
the doctrine of the Soul and so cannot give a convincing
explanation of moksa or Non-Ego. Even though thé}
definition of the sarvajiia is stated in the general form
that that person is sarvajia who knows the whole world
in its true nature of being without soul, etc., yet it
follows by implication that the particular person who
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fulfils the conditions of this definition is sarvajfia, and
only the Buddha does s0 as he knows the Four Noble
Truths perfectly (3320-37).1

Omniscience follows from the removal of the
obstruction of afflictions (klefévarana) and obstruction
of cognizable things (jiieyavarana). The afflictions, love,
hatred, etc., obstruct the perception of the real nature
of things and are called the cover of afflictions (klesd-
zarana). The cover of cognizable things (jieydvarana)
consists in the incapacity to discern all things to be
secured (upadeya) and to be rejected (feya) and also
the inability to describe them. Of these two, the
klesavarana is removed by direct perception of the fact
of there being no-soul (nairdtmya), and the jieyavarana
is removed by faithful, intense and long-continued
meditation upon the said soullessness (3338 and
Paiijtkd on it). Omniscience can be thus attained and
this has been possible in the case of the Buddha alone
(3339-53).

1Every school regards its own teacher as the only sarvajiia.
Haribhadra however says in his Yogadrstisamuccaya (101-7) that
there can be but one sarvajila, whatever his name; that is to say,
every sarvajiia knew the same ultimate truth, though he might have
presented it variously in accordance with the attitude and needs
of his pupils. (@@ am 3 HRe ToIRt® @ R | @ % o oY
fRARSA a3 (| 103; also 131-47.) He says that tarka (reason,
ratiocination) which can be manipulated as one chooses, cannot
help us in regard to the highest truth which is unattainable except
by Yogic knowledge (141 and 7 Jarfivd esdierad m: | 4
A Frard: SN 7 | 142 5 of. FSIARERIR Brahmasitre.)
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Other arguments advanced by the Mimamsaka-s
are also refuted. The Mimamsaka-s argue that
¢ speakership ° (vakirtva) is incompatible with omni-
science, for the former involves conception which is not
a piece of valid knowledge. The answer is .that whe.n
the sarvajiia speaks the conceptual state does exist; yet this
does not mean that his words are such as have been
uttered by one who is not omniscient, bccaus:e non-
omniscience has been set aside by omniscience
(3359-65). Some Buddhists believe that even whe.n
the Buddha is free from conceptualization, his
teachings go on under the force of the initial mo-
mentum—in the manner of the revolutions of the wheel
(3368-9). . '

By omniscience what is meant is a mental cogni-
tion; so the objection raised by the M.imim.jzgka to a
person being able to perceive all things like taste,
odour, etc., by the eyes (3158) is absurd (3381-9).
Again, one has no idea of ‘the power of the sense-
organs in all times—past, present and future: I:Ie
who has, would himself be a sarvajfia and.:f.ll this dis-
cussion would be superfluous. All cognitions, when
pure, would, as a rule, apprehend all tbmgs tl.lough
in a certain case there may be some pccu'hanty in the
result of the cognition on account of pa.rtxcsular causes.
For example, if a fruit tree is found to yield a sma.ll
fruit in the desert it does not necessarily follow that in
other places also it will yield fruits of the same small
size. Similarly it is asserted that serpents h.ear
through the eye. In fact the capacities of action
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‘belonging to beings are wonderful and anything migh
be possible for them.! .

We know of persons who have the art of thought-
reading which brings about the knowledge of what is
passing in another’s mind and with its help people
come to know and describe things, past, present and
future that have not been perceived, inferred or heard
of during the present life. Similarly, people are dis-
tinctly and truly found to be possessed of the capacities
of curious incantation, etc. All this may not be seen,
yet there is no proof for denying it.2 Hence it cannot
be said that the sarvajfia does not exist (3390-401).

Further, just as the capacity of the ear and other
sense-organs in relation to their objects is enhanced by
special exercise, meditation, etc., so also is the case of
the mind. Vultures, for example, are able to see
things lying at a great distance and people are enabled
to perceive such things as hidden treasures, by the use of
magic ointments, etc. Similarly, through special exercise
one should be enabled to see celestial and other beings.
as also things subtle, hidden and so forth. Through
particular practices of Yoga, etc., the mind of the mys-
tics and their cognitions come to be of a superior order.
There can be nothing incompatible in this (3404-7).%
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Wisdom (prajiia), mercy (krpa), and so forth are quali-
ties of the mind and there is every possibility of their
rising to the highest stage.! Thus is that wisdom
attained which consists in the knowledge of all things
and it remains incomplete while even a single thing
remains unknown (3410-3).2 When there is complete
deterioration of afflictions and defects which are adven-
titious and obstruct the perception of truth, true knowl-
edge appears unobstructed and proceeds to comprehend
the whole circle of knowable things (3416-20). Thus
we have here the clarification that omniscience in its
ideal stage means knowledge of all things. |
Wisdom, mercy, etc., by their very nature, are of
the same essence as the perception 'of. Truth and as
such they constitute the nature of consciousness. Onc.e
the path (mdrge) is identified w1th the stream, there is
no suppression of them by impurities which are atdvex.l-
titious. As the flow of qualities goes on appearing in
the stream of consciousness, it grows more and more
luminous (3434-40).2 . '
The cognition of the ultimate truth (nfzfr.dhnyg or
Sinya) is vouched for by Perception because it is cléarly
is i ent of many darfana-s, that where
grad:uT::“ isuf:uns;?cfh;:glil? bound to be the highest limit, See
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manifest and is in agreement with the real nature of
things. The single clear appearance of all things in a
single cognition is quite possible.

" This teaching is so consistent and fulfils its purpose
so excellently that it cannot be asserted that it comes
from a person with a deranged mind (3458-61). Thus
when there is superior knowledge and it proceeds on
the basis of proper means, it can comprehend all that
is, even that which is beyond the senses. You cannot
Judge the capacity of others from your own weakness.
In this way your stupidity being ascertained you would
regard even the learned man as stupid from your
own example (3462-66).

The knowledge of things of all times—past, present
and future—should not be conceived of as something
impossible. All things directly and indirectly bear to
each other the relation of cause and effect. The pre-
sent thing is always the effect of the past thing and the
<ause of the future. What the Yogin-s do is to appre-
hend all things by direct Perception, and thereby deter-
mine the Past and Future entities also on the basis of
the stream of entities, past and future, which are related
as cause and effect respectively—by means of concep-
tions (vikalpa) which are really objectless, but yet are
in conformity and follow in the wake of the said Percep-
tion (3473; see also 1853-5).! This shows that at

! This means that in the view of some of the Vijianavadin-s,
even the yogi-pratyaksa alloyed with vikalpa is a kind of clear
inference, but is termed pratyaksa for convenience inasmuch as it is
clear, valid and in conformity with other knowledge. The case of
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least some of the Vijnanavadin-s regard Yogic percep-
tion as a perception by conceptions ina:«fmuch as it does
not betray, it works, it is in confom'uty.ar'ld is clea'r,.
even though vikalpa or conceptualization is involved in
it. The Sautrantika-s, on the other hand, believe that the

is di is beyond the realm of' ordinary
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3?11*: See Avafyakaniryukti, Gatha 76, Tattvdrtha.uitra and
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i f manahparydya wherein the modes of anot
m‘:v:di:ncalyf b{:: the things thought of by it, indirectly.

See also Yoga-siitra and bhisya, 111 19; Majjkima-nikdya, 16, 2.
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Lord Buddha has direct perception of all things of all
times. So Santaraksita alternately says that through

the powers of Yoga, the mental perception of Yogin-s

«can clearly perceive the past and the future also,
independently of Inference and Verbal Testimony.
‘True, there is no specific individuality (svalaksana) in
what is past or future, yet as apprehending its own
manifestation the Yogin’s mental perception does envi-
:sage a svalaksana and as envisaging a clear and distinct
manifestation it is held to be Perception.?

Having established that omniscience is possible,
Santaraksita comes to details regarding it. There is
mnothing incongruous in mutually incompatible or
mutually exclusive things (parasparaparikari), like pure-
impure, and non-coexistent (sahdnavasthdyi) being cog-
nized, like a serpent and a peacock, by the same cogni-
don. By figuring in the same cognition things do not
become cither unified or co-existent.2 If pleasure and
pain are not cognized simultaneously that should be
understood to be due only to the requisite cause being
absent. Even the various colours, blue, yellow, white,
«etc., which are mutually incompatible in reality on
account of the difference of place, origin, etc., are
-actually seen at one and the same time (3622-6). It is
-quite possible for the sarvajiia to comprehend within a
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single moment of cognition the entirety of all that is

" to be known; hence no succession need be necessarily

admitted (3627). .
Kamalasila, at this stage, gives a detailed exposi-
tion. Some Vijiianavadin-s themselves have raised the
.objection that if the entire round of cognizable things
is embraced within a single cognitive moment, then
that would imply a limit to the number and extent of
things and this would go against the accepted view that
the number and extent of things are endless. Kamala-
Sila’s reply is that if this argument is put forth on the
basis of the view that cognitions are formless, then there
- is no force in it. Whenever a thing on becoming cog-
nized thereby acquires existence, all that. is compre-
hended by the cognition of the sarvgjiia is that it is
existent and is, therefore, said to be embraced by.lt.
“This does not mean that it covers the place. occupied
by the thing as a cloth covers a number of jars. .The
fact that certain things are apprehended !:)y a smgle'
cognition does not deprive the things ?f their nature or
character, so that by reason of their .being cognized
- by a single cognition they could be said to renounce
their endless character. Blue, yellow, etc., appearing
in a single cognition do not cease to be many, nor do
they merge into one another; they are apprehended ’by
that cognition exactly as they are. The world wh:ch
has existence is similarly apprehended by the cognition
of the sarvajiia exactly as it exists. There is no end to
the extent of the worldly region in any direction, hence
it is apprehended as limitless, not as limited.



64 THE ADYAR LIBRARY BULLETIN

If the objection is meant to be urged against the
view that cognitions have forms, then also there is no
such incongruity as has been pointed out. As the limit-
less things manifesting themselves in endless forms
come into existence, so also rises the consciousness of
the sarvajita, which appears as envisaging the forms -of
all these limitless things and there is no incongruity in
this as there is nothing incompatible in a single cogni-
tion envisaging the forms of several things. When
things enter into the cognition in certain forms, in
those same forms they become recognized by the repre-
sentative consciousness (paramarsacetas) that follows it,
and things do not enter into the consciousness of the
sarvajiia as appearing in a limited number of different

forms, but everything that happens to be existent enters -

into it. The capacity of the sarvajiia is such that in
becoming the substratum of the cognition of all things,
it is not trammelled in any way, especially as mental
cognition envisages all things. Thus the consciousness
of the sarvajia can apprehend the forms of limitless
things.

There are some people who hold the view that the
whole consciousness of the Yogin is devoid of objective
basis and resembles the true dream; hence, being in
conformity with the real state of things, it is valid or reli-
able. Inanswering these people, there is much less scope
for the objection regarding things becoming limited.?
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Some people believe that there are persons who
become omniscient at will. Whatever such a person
wishes to know he comes to know without fail—-s'uch
is his power, as he is free from all evil. He knows tl}mgs
cither simultaneously or in succession just as he wishes
and having secured knowledge of all thing.s, he be(.:omes
the Lord (prabku). There is no incongrult.y even m.the
view that the Lord’s cognition of things is successive.
He knows all that is knowable, namely the Four Truths,
by means of his sixteen cognitions in succession and on
that account he is omniscient. The cognition of.' the
Lord comes in quick succession; not even a single
moment has to be awaited, let alone a hundred years!

8-31)1
(%zThe)pﬂmapakgin had argued that evenif the sarvgjia
could apprehend all things, he co.uld not apprehend the
specific individualities of all things (see 3251). The
answer to this is that the person who apprchends all
things in their own undiversified form knows the very
form of all things. When the scriptures.s.ay that t'he
cognition of Yogin-s, free from all irnp.ut'ltlois3 pertains
to universals only, not to specific indixtldu:jthn'es., it l}as
to be pointed out that it is the specific individuality
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(svalaksanatva) itself as different from heterogeneous and
non-momentary things which is spoken of here as
universal (sémdnys) on the ground of its leading to
calmness and dispassion. The cognition that appre-
hends this, which is brought about by the force of medi-
tation and appears only in great Yogin-s, envisages the
specific individuality itsclfl. The import is that the
universal (sémanya) referred to in the scriptures does
not mean Generality or Universality which the Bud-
dhists regard as illusory, but it means the specific
features of similarity which put certain things on the
level of homogeneity and distinguish them from hetero-
geneous things. It is clear that this is equivalent to
the perception of specific individuality. The conscious-
ness of the mystic is free from conceptual content and
i not erroneous; and if it apprehended the said uni-
versal it would be something beset with conceptual
content and error. Therefore there does exist a
sarvajiia who knows all things along with their causes
through a single extraordinary cognition brought about
by samadhki (communion) (3632-41). Santaraksita pro-
ceeds to say that the Buddha alone is this sarvajiia; he
has propounded the teaching which is pure and wherein
things are said to be essenceless; there is nothing that
<an sublate this teaching; it destroys the entire host of
enemies in the shape of evils and is the cause of various
kinds of prosperity as also of the attainment of niroana.
Such a person acquires special powers not common
among men, by which he is distinguished from all
other men, and he alone is sarvajia. This is entirely
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vouched for by means of right cognition. Thus the
assertion of a person (pauruseyavacak) can certainly be
the means of providing knowledge of dharma, contra-
dicting the Mimamsaka belief that the apauruseya Veda
i able of it (3642-5). ~
alon?l‘l;cca:rguments E)f Santaraksita and Kamalaéila
have been given at length, because the Tattvasamgraha’s
treatment of the concept of sarvajiia is the best that we
find in the whole range of Indian philosophical litera-
ture. We find the same arguments repeated in other
works and so a detailed exposition at this stage'xfill
permit us to relate the views of other systems in brief.
It can be seen that Santaraksita and his disciple clearly
admit the existence of a sarvajiia, the Buddha, and also
of Yogic perception which can perceive supersensuous
things. But they are of the view that t.he samfyﬁa 'doejs
not necessarily know all things in their specﬂ'ic indi-
vidualities all at once. The knowledge mlg.ht be
successive, while at the same time the capacity i.’or
knowing all things without exception exists. . Agam;,
to move abreast with the times they did adma.t; omnj-
science as meaning knowledge of all things in theu'
specific individuality, but their emphasis was, in line
with their own tradition, on the knowledge o.f the
Four Noble Truths. We may recall here two episodes
in the Pali canon. The Buddha is reported to have
said that there was no Sramana or bréhmana who was
saroajiia, who knew and visualized everything. The
Buddha explained that what he meant was 'that
there was no such person who knew and visualized
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;vcrythmg all. at once.! We find that the Pali Pitaka
e.quently rall at Mahivira who is believed ir tb—s
Jaina tradition to know and see all thin; mfullc
every TLnomcnt of his existence.? &
v el ;fc;;ncal epm.o.dc is found in the Milindapaiiha
b or;mimie ); Milinda asked whether the Buddha
the ity o? imNiga.*xcna replied that he was, but
ey 1 owlf:dgc was not always and conti-
o thz 11.; e;t:int with him consciously. The omniscience
ot 1,: ha was dependent on reflection (dvajjana-
ba sadih e:in). But if he did reflect he knew whatever
be wante ;:: know. Now the question is, if his all-
o cou}(gl a o;vledge was reached through investiga-
The, could ¢ e uddha be called omniscient (sabbaitit) ?
s to this is that there are seven classes of
- ,Th suc:ce.edmg one purer than the preceding
type and? omniscient Buddha’s mind is of the purest
ope and is ;lnear and- ac.tivc to a degree that is beyond
Whatevc; . d yet it is on reflection that he knows
as follows, elrni::h: :h:ormazhm o s
. passes something he
::;e;dz:: in tl(:n.e hand to the other, or utters a sogund
whien hi hc.m 18 open, or swallows some food that is
— uz' in m.mm.xth. More rapid than that and more
1ts action is the all-embracing knowledge of the

_ lake & sy .
¥ o Rl | s«'}mm‘if’;ﬁ' o4 TR s cwell,

*See Devadahasutta, 10
l; - .
14, and soc:ia “abuludtyisultanta, 79; Cifa-

*See The . . ors
Questions of King Milinda, SBE, vol. XXXV, pp. 154 fI.
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Buddha, more rapid than that his reflection. Though
it is by reflection that the Buddha knows whatever he
wants to know, yet even when he is not reflecting, even
then he is not anything other than omniscient. Sup-
there is a very rich man with his coffers and
granaries full. A guest comes unexpectedly after the
inmates of the house have finished their meal and they
have to get rice out of the jar and prepare a meal for
him. Should that wealthy man merely by reason of
the deficiency in eatable stuff at that unusual time be
rightly called poor or needy? Certainly not. Just so
is the case of the all-embracing knowledge of the
Buddha when reflection alone is wanting; but which on
reflection grasps whatever he wants. o

The Buddhist view of omniscience is that the
sarvajia, the Buddha, has the capacity to know all
things both simultaneously and successively, depending
on whether he directs his attention or reflection to
them, as the need arises. This corresponds to the
Jaina concept of -upayoga (attention, active conscious-
ness), though in a saroajfia, the latter is continual.
“The Buddhists admit the element of conceptualization
{vikalpa) in Yogic perception, but regard it as valid
inasmuch as it works and is not incompatible with the
seal state of things. Their stress on the knowledge of
the Four Noble Truths is noteworthy.

The Jaina-s were the staunchest supporters of the
doctrine of omniscience. They had no difficulty in
<xplaining or justifying omniscience because in their
view the soul itself is the direct seer and knower.
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According to them, true pratyakss (direct knowledge) is
of the soul. Perception with the help of the sense-
organs is only secondarily or empirically so (sdmoyave-
hdrika-pratyaksa). When by true knowledge, faith and
conduct, all passions and evils are dispelled and the
soul attains its inherently pure state, free from the obscu-
ration (dvarapa) of karma (psychic and physical), the
soul’s perception is at its best and the soul becomes
omniscient; that is to say, it achieves kevalajiidna (omni-
science) which can cognize everything in the universe
in all its aspects and details.!

Perception does not mean perception by the senses
of things that are near. What is meant by pratyaksa is
a clear grasp of things. It may be of things present,
or even of those of the past or future.?

According to the Jaina-s, in contrast to the view
of the Buddhists, there is continual upayoga (attention)
in the omniscient soul, so it continually has knowledge
of all things in all their aspects—dravya (basic sub-
stance), bhdva (modes of all times), ksetra (space) and

! Bhagavatisitra, VIIL. 2. 106: ¥eemores of 43! Wi ReT
e M ] Y g AT W, & Wyr—aard), ¥l wresi,

m.mwwwmmmmm»
also Sammatitarka, p. 62. U. 10-4: Fqr R— s
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ila (time). The Jaina-s belicve that it is not possi.ble
kt:lakx(lt::e)fully cvgn a single t.hing without know?ng
thoroughly all the other things in !;he wo'rld. A th:;xg
hastobcknownfmmthepoint?fvxewofltsownm? es
(svaparyaya) and from that of alien modes ( par'ap{zg:ay.a)h,
50 as to be able to know its essence as also to dmhngglsbe
it from others. Therefore he who knows one can
said to have knowledge of all things, a.nd‘ he who knows
all knows one thing. Thus the omtr;lxsclent n:i\;sz ilave

owledge of all things at the same time.”

thom‘l\l’ih;ld n:drgmte of even the sligl.xtc.st d_msentnlm,
any of the Jaina works as regards omniscience. ) (-) y
a few githa-s in the Niyamasara of Kundakundacarya, |
are a bit puzzling. It is said that if someone argu:;;
that the Omniscient Lord sees the nature of th.e gelf
only, but not the universe (loga) and the.n‘on'-u?xu;her:
(aloga), how could he be blamed? (165); it is rther
gaid that if someone argues that tl.ae Ommsagnt rd
knows the universe and the non-universe only; bl.lt not
the soul, how could he be blamed? ( .168). Thm':uas
led some to believe that even the Jaina-s, especially-

ional ones, believed that the omniscient

the most rati : omni
sozl is not expected to know every little thing in the

1 ssiira, 1. 3. 4; also TR WE: &¥4 37 €€ & WAL
mﬁﬁuaaﬁ:mmmwmmmmu%ﬁ
in Spldoddamanjari. Sec also Pravacanasdra, 1. 48:9:!7!'![‘&;”&.
m‘aﬁﬁwﬁﬁwﬁw@muﬁmmﬁﬂmum
WM!WMN&WM&M
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world; what was regarded as essential was the knowledge

of . the soul, or self. This was the nifcaye-nays (real
point of view) of the Jaina-s which alone is ultimately
true as against the gyasahira-ngya (practical point of
view) which is ultimately false.!

But if we carefully examine the context in which
these gatha-s occur in the Niyamasdra we find that the
point in question is that deréana (indeterminate intui-
tion) and jiidna (determinate knowledge) exist simul-
taneously in the Aevalajiidnin (omniscient soul). Now
some may try to distinguish between the two by saying
that jidna illuminates other objects, while dariana illu-
minates the soul only and the soul illuminates itself
and other objects. This may be valid from the empirical
point of view and if someone says that the kevalajidnin
has daréana of the soul only, or that he has jrina of
things other than the soul, we cannot find fault with
him from the empirical point of view. But from the
ultimate point of view, no such abstraction or even dis-
tinction is possible. The soul, jidna and darsana are all
one. Thus even the gdthi-s mentioned above cannot be
said to be in conflict with the Jaina notion of omniscience.

There is8 a very interesting discussion in Jaina
works regarding the simultaneity or otherwise or
identity of the upayoga of kevaladariana (indeterminate
intuition) and of kevalajiidna (determinate knowledge,
omniscience}. The Digambara-s regarded the two

el T WD T gl | el v s
IR WD 4 Samayastra, 13.
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upayoga-s as simultaneous.! Amongst the Svetambara-s,
Jinabhadra has in his Visesavasyakabhagya (Ga. 3090 ﬁ.'.)
and Vifesanavati (Ga. 184 ff.) made a strong case 1n
favour of the successive upayoga of kevaladarsana a.md
kevalajiiana. We find that the Agama-s are of the view
that the upayoga-s are successive; there is 1o darSana
when there is jiigna, and no jiiana when there is darsana,
for the kevalin. (See Visesavasyakabhdsya-iika, 3112). But
then such a kevalin with successive upayoga could not be
called a sarvajis. Therefore the idea of simultaneous
upayoga came into force, and an attempt was ma'de to
support it by interpreting the Agama-s accordnlg-ly.
The notion of the identity of the upayoga of kevalajfiana

" and kevaladaréana could not but follow in the wake of the

idea of their simultaneity. Mallavadin was r?garded
as the pioneer of the belief in their simu!tarfelty ;and’
Siddhasena Divakara of the belief in their 1der§t1ty.

It can be seen that the idea behind the identity of
the upayoga of kevaladar$ana and kevalajiiana was that. such
abstractions are made only from the empirical point of
~view, but from the real point of view, they are but one
whole. This is what Kundakunda also seems .to have

:meant in the above-mentioned gathd-s.®

2 See Taltvdrthabhdgya, 1. 31, Sarvdrthasiddhi, 1. 9, Aptamimdipsa,

Ki. 101; Agtadati, p. 281, etc. . '
$For a det;ifed discussion, sce JAdnabinds (pp- 38 fI) of

T o G o e T |
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We have the problem of Yogic perception ( Jyogi~
pratyaksa) which is closely allied with the omniscience:
treated in Nyidya-Vaiesika, Samkhya-Yoga and other
works. Prafastapida says that unlike us Yogin-s can
perceive even subtle things like their own soul, the-
souls of others, ether, space, time, the atom, air, the
mind, attributes, actions and universals, and differ-

entia related by inherence to them and the relation of”

inherence itself. Yogin-s can be of two kinds: yukts and
viyukta. When the Yogin is in samidhi and the mind
is incessantly connected with the soul, he can know
everything. This is his yukta state. But when the
Yogin is not in samadhi, his perception is like ours
brought about by the contact of object, sense-organs,
mind, and soul as the case requires; only he can perceive
even subtle, hidden and distant things.! Viévanitha
also says that yogaja-pratyaksa is twofold. In the yukta
there is continual knowledge of all things; while in
the yudijana (i.c. in the process of concentration), cinld
(corresponding to the Jaina upayoga) also is necessary.®

a?méﬁ;lmm&ﬁmﬁwﬁl
WK HIY WO1E O 6w 7 R e QR 1) 168 o
Niyamasdra; see ibid., 159-70

'wERReni 3§ A goERi drremigTT wEr EeT-
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The Samkhya-Yoga has a new point to offer which

“ is worth noting. According to them, the mind

(antahkarana) is vibhu (infinite in dimension) and all
things are potentially present at all times. Henc:;
even in yogaja-pratyaksa, contact w1th. the object can e
established and the ordinary definition of pra.{ya'k;a is
valid here also. The omniscience of the Yogin in .the-
highest stage is called rtambhard prajia (T ruth-bearing
wisdom).? o

It r)nay be noted that in the Nyiya—Vaiﬁeglka view,
knowledge is an attribute produced m'the soul by its.
contact with the mind, which itself is in contact with
the sense-organs or its own object. Thus in the state:-
of liberation, when the soul is no longer in contact

ot vt e ST RRRSTI a ofR
ARFER | Rfiae RRsh arerdf  Siddhdntamukiloals; see
also Nydyasdra. . . .
J::anm has treated the problem f)f.dmnnaemeﬂ amil Zc;ixi
perception at length in his Nydyamaitjari (pp. 95. ) b
quotes Kumirila as his parogpaksin, and he is very m":h :
influenced by the Buddhist rejoindcx.s to Kumirila am: by tl 5
Buddhist and Jaina view of pctcc‘puon as clear, mghhmmd
edge. If a man passing through a jungle, on account: his e
bemgaverpoweredbyfear,leesanlmwmbbﬂ' ‘ .
bush, he is prepared to concede to this k_nawledge} the status’ot
pu'ee’ption inasmuch as it is clear presentation. Thus by epnst.mlxe
reflection one can have a clear presentation of imperoeptib
1See Yogasiitra, 3. 24-7, 48-9 and commentaries, Bl:lt the-
vibhiiti~s including omniscience are not regarded as directly
indispensable for the attainment of moksa. . (See Yogasitra, 111.
54-5 and odritika). ' : : ,
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with the mind, sense-organs and body, it has no knowl-
<dge, and then the question of omniscience does not
arise at all. Similarly in the Samkhya-Yoga, the soul
is only the witness and it is the buddki (intellect) that
is the knower. Therefore in the state of kaivalys
(emancipation) the soul—pure sentiency—will have no
particular differentiated knowledge, which is a pheno-
menon of praksti, and consequently cannot be sarogjiia.
“This is held to be true of the emancipated soul in the
philosophy of Samkara also, with this additional point
that in that state, there is nothing other than it which
could be known. The other Vedantin-s regard the
soul as a knower and so accept it as omniscient even
in the emancipated state.

The Nyiya-Vaidesika and the Yoga introduced
God into their systems, perhaps at a later stage. Both
regard God as bodiless. Yet they regard God as a
knower, as omniscient and so on. God is cternally
omniscient, powerful. That is his very nature. Hence
the Yoga calls God purusavifesa (a special kind of soul)
and the Nyaya-Vaifesika, paramitma (Highest Self ).t
All the schools of thought that recognize a personal God
regard him as omniscient.

It can thus be seen that almost all the systems of

Indian thought recognize the soul as capable of omni-
acience, that is knowledge of all things past, present and
future, in all their specific details. According to the

1 See Yogasitire, 1. 24-7 and commentaries of Vyasa, Vicaspati
and VijiAnabhiksu; also Nydpamadjari, pp. 184-5.
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Buddhists, this knowledge may be all at the same time,
or successive, as the consciousness of the Yogin wants
it to be. The Nyiya believed that in the state of
samadhi, there is continual knowledge of all things at
the same time, while when the Yogin has risen from
it, attention and help derived from sense-organs also
play a part in his perception. Yoga regards omni-
science as one of the zibhiiti-s (excellences). The Jaina-s
believe in continual upayoga, and therefore ir{ the
knowledge at one time of all things of all times 1n all
their fullness in the case of a kezalin, whether the bod'y
exists or not. In the case of a kevalin, omniscience is
bound to be present. The other systems of thought df’
not regard omniscience as indispensable for emanci-
pation, though it may be found in particular cases or
because the soul regains its natural state of purity.
The Nyaya-Vaifesika, the Samkhya-Yoga and
Samkara’s school do not regard the liberated s?ul,
free from the body, etc., as sarvajfis. The Buddbhists,
Jaina-s and the theistic Vedantin-s regard the hberatcd

soul as sarvajiia.



II. TEXTS AND STUDIES



LAGHUPASARGAVI,!TTI

Enmm By V. Knmmmmn

THE "Laghipasargavpiti, which is now being published for
the first time, is a small and simple monograph dealing
with the Upasarga-s or Prepositions in Sanskrit. These

Upasarga-s are twenty in sumber and mh_ofthemhas
several mcamngs The work explains in verse and
prose the meaning of the Upasarga-s with suitable
illustrations.

Regarding the significance of Upasargas there
are two views. The grammarians hold the view. that
Upasargas have no meaning in tbcmse!ves’“but"
they simply reveal the hidden meaning of the roots
to which they are preﬁ.xed On the other hand, the
Naiyiyika-s hold the view that' fike ‘other words, the
Upasarga-s. toohawﬂxewownmcanmgandbyvm‘ |
of their expressive power the ariginal meaning of the
roots is changed. The author of the work ﬁ%ngs to -

the former school. L
'Ihenameofﬂwmhoruaotmwn. Asthe
work is found in the midst of some Jaina works in the

codex, he may be inferred to have belonged to the
Jaina faith. The work is written on ‘the- model of

Kﬂmsvlmuu J\fspatdqqyopasargwth pubhshed in the
Sri - Vekateswara Oriental Series,” Tiripati, and is
dﬁemnt &oﬁmvpasarga portion of that edition,




82 THE ADYAR LIBRARY BULLETIN

This edition is based on a unique MS. (No. TR 443)
in the Adyar Library. Another MS. of this work is in
the Asiatic Society of Bengal, Calcutta, described under
No. 4606 of vol. 6 of their Descriptive Catalogue.
Other MSS. entitled Upasargavrtti, Laghipasargaortti and
Laghiipasargadipikd, evidently identical with the present
text, are in the Oriental Institute, Baroda, the Kerala
University, Trivandrum, and the Punjab University
collection.
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III. NOTES AND REVIEWS



OBITUARY NOTICES

DR. FRIEDRICH OTTO SCHRADER

We record our deep appreciation of the splendid work of
the great German Orientalist, Dr. Friedrich Otto Schrader, who
passed away on 3rd November 1961. He was Director of the
Adyar Library from 1905-16, and was mainly responsible for
establishing the scholarly traditions of this research centre.
Born in 1876 at Hamburg, Dr. Schrader was educated in
different leading universities of Germany, such as Kiel, Géttingen
and Strassburg. In 1902 he took his Doctorate, the subject of
his thesis being ¢ The State of Indian Philosophy at the Time of
Mahivira and the Buddha’. He came to India with high creden-
tials from Deussen, Oldenberg and Leumann, at the invitation of .
Col. H. S. Olcott, the President of the Theosophical Society, and
took charge of the Adyar Library as its Director on 28 November
1905. During the first World War he was interned as a German
subject towards the end of 1914, and stayed in a camp in Ahmed-
nagar till 1920, when he was repatriated to Germany with other
prisoners. During the term of internment he could do little
except continue a part of the literary work he was doing for the
Library; and his official connection with the Library ceased in
July 1916. Still he continued to be a well-wisher of this institute
and was in touch with its activities till his death, Back in Germany
he accepted in 1921 the Sanskrit chair at the Kiel University which
he held till 1950. After retirement he continued to live in Kiel
until his death on 3 November 1961.

Dr. Schrader’s services to the Library have been unique and
we shall keep them in grateful memory. It was he who set the
academic activities of the Library on firm foundations. By his
diligent search for manuscripts and the several tours he himself
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made in the early years of his service, as well as the tours of the
pandits organized by him, he was able to enrich the collection
of Sanskrit manuscripts, especially in the sections relating to the
Upanisad-s and the Agama-s of the Paficaritra school. It was
under his direction that a preliminary list of Sanskrit and Prakrit
MSS. of the Library and the Descriptive Catalogue of the Upa-
nisad Manuscripts were published; also the critical editions of
the Sdmdnya Upanisad-s and the Ahirbudhnya Samhita, His Introduction
lo the Paficaratra, completed during his captivity, still remains a
classic introduction to the subject. Dr. Schrader’s scholarship
and interest covered a very vast field. A list of his publications,
kindly sent to us by his daughter, Sita Ljungerud, is given below:

Uecber den Stand der indischen Philosophie zur Zeit Mahaviras und
Buddhas. Leipzig, 1902

Kennt die Lehre Buddhas den Begriff der christlichen Liebe? Berlin, 1903

Maya-Lehre und Kantianismus. Berlin, 1904

Die Fragen des Kinigs Menandros. Berlin, 1905

Wille und Liebe in der Lehre Buddhas. Berlin, 1905

* On the Problem of Nirvana’ (Journal of the Pali Text Society, 1905)

Bibliography of Sankhya-Yoga-Samuccaya Works. Adyar, 1906

A Descriptive Catalogue of the Sanskrit Manuscripts in the Adyar Library,
Vol. I: Upanisads. Madras, 1908

The Lingua Franca of Future India (lecture del. at the Ranade
Library, Madras on 28 March 1909). Madras, 1909

‘On Ahimsa and Vegetarianism, mainly in Buddhism’ (Ceylon
National Review, Colombo, 1910)

On the Relation of Herakleitos the Dark to Some Contemporaries and Pre-
decessors.  Adyar, 1910

‘ Zum Ursprung der Lehre vom Samsira’ (XDMG, 64, 1910)

¢ Ueber Bhagavadgita II, 46 * (ibid.)

‘ Zur Bedeutung der Ausdriicke Mahayana und Hinayina’ (ibid.)

The Minor Upanisads, Vol. 1; Samnydsa Upanisads, critically edited.
Adyar, 1912

The Problem of Free-will in Indian Philosophy. Bangalore, 1914
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Buddhism. Adyar, 1914

The Religion of Goethe. Adyar, 1914

“ Das Sastitantra’® (JDMG, 68)

The Ahirbudhnya Samhita of the Paficardtra Agama, Vols. I-I1, critically
edited. Adyar, 1916

Introduction to the Péfcardtra and the Ahirbudhnya Samhitd. Adyar,
1916

¢ Transcription and Explanation of the Siamese Alphabet’ (dsia
Major, 1, 1924)

¢ Dravidisch und Uralisch * (Z717, 3, 1924)

“ Lingdyatas and Metempsychosis > (WZKM, 31, 1924)

* Brahman und Dharma ’ (Festschrift H. Facobi, 1925)

¢ Siamese mute 4’ (4sia Major, 3, 1926)

¢ Neues iiber die Bhagavadgita’ (Festschrift R. v. Garbe, 1927)

 Ein syntaktisches Problem der indischen Sprachfamilien’ (ZZJ,

6, 1928) ' '

“ Problems of the Siamese Alphabet’ (Journal of the Siam Society,
21, 1928)

¢ Sanskrit anala *‘ Feuer ”° (Zeitschr. f. vgl. Sprachforschung, 56,
1928) g

* Hinduismus: 1. Religionsgeschichtlich > (Die Religion in Geschichte
und Gegenwart. Handworterbuch fiir Theologie und Religions.
wissenschaft, Zweite, v6llig neu bearbeitete Auflage. Band
I1. Tiibingen, 1928) o

¢ Indien: 1. Ethnologisch und politisch. 1. Vorderindien’ (ibid.,
Band III) .

‘Indien: II. Religionsgeschichte ’ (ibid., Band II)

“The Sacrificial Wheel taught in the Bhagavadgita’ (IHQ,
5, 1929) »

* Concerning Bhagavadgha II1. 15°  (ibid.) N o

‘Der Hinduismus®. Tiibingen, 1930. (Religionsgeschichtliches
Lesebuch, in Verbindung mit Fachgelehrten herausgegeben von A.
Bertholet. Zweite erweiterte Auflage. Heft 14)

The Kashmir Recension of the Bhagavadgits. Stuttgart, 1930

¢ Esa muiijam parihare * (JRAS, 1930)
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‘Nachlese zu Aévaghosa’s Buddhacarita® (Journal of the Taishe
University, 1930)

¢ A Curious Case of Idiomatic Sanskrit® (BS0S, 6, 1931)
‘ The} Bhagavadgita in Ancient Kashmir® (The Aryan Path, Bombay,
931)

“ Goethe and the East’ (ibid., 1932)

‘ On Some Tibetan Names of the Buddha * (JHQ, 1933)

* A Critical Study of Iéopanisad ’ (Indian Antiquary, 1933)

* Rezensionen der Bhagavadgita * (Festschrift Winternitz, 1933)

¢ Indische Bezichungen eines nordischen Fundes’ (IDMG, 1934)

¢ Ancient Gita Commentaries ’ (IHQ , 1934) ‘

‘ Vedanta and Samkhya in Primitive Buddhism’ (Zndian Culture,
1935)

‘On the Form of the Bhagavadgita contained in the Kashmirian
Mahabharata * (FRAS, 1935)

¢ Apropos the Brahmapuréna ’ (Indian Culture, 1936)

¢On the “ Uralian” Element in the Dravida and the Munda
Languages ’ (BSOS, London, 1936)

¢ The name Kalki(n) * (4ALB, 1, 1937)

¢ Contemporary Indian Philosophy * (Philosophy, 12, 1937)

¢ An Implication of the Bhagavadgita Riddle * (New Indian Antiguary,
1938)

¢ Sanskrit hevaka' (Bulletin of the Sir Rama Varma Research Institute,
Trichur, 1938)

¢ Two Unexplained Names in the Milindapaitha ’ (FRAS, 1939)

¢ Bezichung zwischen Veda und Edda’ (Zeitschrift fiir Deutsches
Altertum und Deutsche Literatur, 1940)

‘ “ Selige Sehnsucht”. Ein Bekenntnis zur Seelenwanderung”
(Euphorion, 46, 1952)

* Samkhya, Original and Classical * (ALB, 1955)

‘On the Meaning of the Terms Mahiyina and Hinayana”
(Source unknown)

¢ Zenna and Dhyina ' (Source unknown)
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P. K. GODE

The sudden demise of Dr. Parashuram Krishna Gode on
28 May 1961 removes from the scholarly world an enthusiastic
and mature research worker and a prolific writer of illuminating
papers on many out-of-the-way topics comnected with the
literary and cultural history of India. Born on 11 July 1891
and educated under scholars like Prof. Gune, he joined the Bhan-
darkar Oriental Research Institute as its Curator and continued
to be there till his retirement. Besides the various volumes of
Descriptive Catalogues of the manuscripts in the Bhandarkar
Institute, and the editions of standard Indological journals like
The New Indian Antiquary and Festschrifts to eminent Indologists
(edited jointly with Dr. 5. M. Katre), Dr. Gode has to his credit
nearly 600 original research papers published in the various
journals -and commemoration volumes. Arrangements were made
to publish them in several volumes; of the seven volumes
contemplated five have already been published. He received
the honorary degree of D. Litt. from Paris, and two years ago a
volume of Indological studies was presented to him by scholars.
Dr. Gode was closely associated with the academic activities of
the Adyar Library and was a regular contributor to The Adyar
Library Bulletin.

MARY PATTERSON

We regret to announce the sudden passing away in South
Africa of Mrs. Mary Patterson who came to Adyar from the
United States and worked as Librarian for a few years.
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SADBHASAVIVARANA OF BALASARASVATI

THe Prakrta-prakisa of Vararuci and the Praksla-sitra-s of Valmiki
are the two famous Sitra works written on the grammar
of the Prakrta dialects, as is the Astadhydyi of Panini in the case
of Sanskrit. Following the Prdkrta-sitra-s of Vilmiki, Laksmidhara
and Balasarasvati wrote the Sadbkdsdcandrikd and the Sadbhdsiviva~
rana respectively, explaining the sitra-s after rearranging them
into various chapters, namely, Samjidprakarana, Sandhiprakarana, etc.,
so that they might be easily and clearly applied to the formation
of words, just as Ramacandra and Bhattoji have done in the
Prakriyakaumudi and Siddhantakaumudi. Of these two works, the
former (Sadbhdsdcandrikd) has already come to light and scholars
have utilized it for their study. But the latter (Sadbhdsavivar na)
still remains unnoticed.

There is a rare MS. copy of the Sadbhdsavivarana of Bala-
sarasvati, preserved in the Adyar Library amongst its valuable
collection of MSS. It is a paper MS. written in the Devanigari
script containing 146 pages. It bears the shelf No. TR 451, The
work is not mentioned in the Catalogus Catalogorum of Aufrecht.
It is divided into the following chapters:

1. Prakrta

(e) Samjiiaprakarana

(b) Sandhiprakarana

(¢) Sabdadhikira

(d) Taddhitaprakriya

(¢) Tinantaprakriya
II. Sauraseni

III. Magadhi
IV. Paigaci
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V. Ciulika Paidaci

VI. Apabhramsa
VIL. Bhasaviniyoga
Beginning:
e ERIRaURN |
o TR W TR TR W ]
FEET T INEAE TR |
FEAT IR a8 Tiw T ||
TR gaer 9 IR Bl |
FEE AEA, SRR |
arawE 6 84 AFRTHRTEER, | '
FORIEAREN ARRARE, g )
TOHREIRITGN WD 3 A |
TATEAR: TN SRR |
AR RS ERIge -
HA TSI HARRITARERF: |
- iy
FSTITHAAN A TAFq g ||
Rifsiem || TEemRify: SFERE 39T @R
End:

G — ST AFRA, ST, TR |
RM FBeK: | Rl e memeRe | eafiw-
At Regerash frefagwnr TR | aeaRvaso-
e Rerffegwsh ﬂmﬁiﬁqlmﬁimztﬂaa
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Colophon:

LS
TR0 | Fy,

Bilasarasvati was the son of Krsnadeva and grandson of Bhairava.
He was a great Telugu poet. He wrote a Telugu commentary
on the Andhra Sabdacintamani (a Sanskrit work on the grammar of
the Telugu-language) of Nannayabhatta. The commentary is
called Balasarasvatiyamu, described under No 1248 of the Descrip-
tive Catalogue of Telugu MSS. in the Madras Government Oriental
MSS. Library. In this work he mentions himself as the author of
the following works also: 1. Kaumudinatakamu, 2. Sadbhasavivarana,
3. Bahatamu, 4. Candraparinayamu, 5. Vamanapurinamu, 6. Bhramara-
gitiprabandhamu and 7. Yadavaraghavapandaviyamu. The author’s
original name was Venkatakrsna Kavi and his titles were
Balasarasvati and Vaganusasana. The colophon of the work
reads: iti sakalakavita’svalantrabhal}draka-bdlasarasvankammahopadh_ya—
Ja, etc. He was a resident of the village Edappalli donated by
Ramaraya, son of Tirumalardya (a.p. 1550).

V. KriSHNAMACHARYA

NOTES

ADYAR LIBRARY JUBILEE

The seventy-fifth Anniversary of the Adyx
celebrated at Adyar on 29th December 1961. The oc also
marked the Silver Jubilee or twenty-fifth Anniversary of Brahma-
vidyd, the Adyar Library Bulletin. The function began with the
Prayers of all Religions, following the custom introduced by the
Founder, Col. H. S. Olcott, at the inauguration of the Library on
98th December 1886. The President of the Theosophical Society, -
Sri N. Sri Ram, then welcomed Dr. C. P. Ramaswami Aiyar
who presided over the celebration. It was appropriate that in the
President of the celebration we had a great friend and co~-worker of
Dr. Annie Besant, the late President of the Theosophical Society,
and one who is an elder statesman of India, renowned for his
leadership in political, administrative, educational and other fields,
as also for his deep love of Sanskrit and Indian philosophy and
culture. A special Jubilee number of Brahmavidya, containing con-
tributions from scholars in different parts of the world, was
released by him during the function.

In his opening remarks, Sri N. Sri Ram said:

Dr. Srinivasa Murti, who was for a number of years Director
of the Adyar Library, used to speak of the Library as a Temple
of Sarasvati, the goddess of learning and inspiration, the embodi-
ment of a pure stream of influence branching out into different
arts, crafts and modes of knowledge. The Adyar Library is a
temple, not merely because it is housed in a beautiful building
(we hope before long to have a building that is handsome and
dignified, to house the Library), but I feel that the work of the -
Library in its inner aspect is really the creation of a temple, or
innumerable temples in the hearts and mmds of those who come

to that source. e ~ \) Lo - )
Cﬂ:}\‘{‘ ) A2 ) 6 x p
~NE=z- 2 &- ) MZ-»—.
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This Library has been in existence for all this period and has
been engaged in digging out numerous treasures of ancient knowl-
cdge which are preserved very carefully, and some of these treas-
ures have been shared with the public and with the world in
general. The Library is not merely a collection of ancient
treasures which repose on its shelves, but is a research centre
constantly engaged in digging out something new, something with
which to bring new enlightenment to the world.

The Second Object of the Theosophical Society is “ To
encourage the study of Comparative Religion, Philosophy and
Science ”, all ways in which the one Truth breaks into numerous
colours. And the whole function of the Library is to display
these colours and draw the attention of people to them. It is
work which is more needed than ever in a world which is rushing
towards the ends of the earth and in which man tends to forget
the riches that he can find within himself.

The Library, having reached the stage of seventy-five years,
having come, so to say, to an apex of its labours during this
period, has, I feel, to start from a fresh foundation and raise a
super-structure which will stand dignified, facing all the corners
of space, combining the dignity of the old with the newness of
the modern, the young world. ’

Prof. Jal B. Dorab, Joint Director of the Adyar Library,
read messages of greetings from various parts of the world, including
the following message from the then President of India, Dr.
Rajendra Prasad:

‘On the occasion of the 75th Jubilee Celebrations of the
Adyar Library, Madras, I send its organizers and workers my
best wishes. Founded in 1886 by the first President of the Theo-
sophical Society, Col. H. S. Olcott, this library has been a centre
of research in Eastern civilization, philosophy and religion. The
Adyar Library and allied educational institutions are reminiscent
of the great spiritual awakening and renaissance witnessed in our
country during the last century. Let me hope the spirit of
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catholicity and religious tolerance which marked the birth of these
institutions will continue to grow in the congenial atmosphere of
free and secular India. I wish the Jubilee Celebrations of the
Adyar Lib success.’ .
yAmonl;u-c}:ther:; who sent greetings and good wishes were l?r.
S. Radhakrishnan, then Vice-President and now President of India;
Sri Sri Prakasa, then Governor of Maharashtra; Dr. Huma.y.un
Kabir, Minister for Scientific Research and Cultural Aﬁ'ax.rs,
Government of India; Sri B. P. Sinha, Chief Justice of Indxa;.
Their Holinesses, the Sri Sankaracharyas of Kamakoti and Sringeri
Maths; Sri M. Ananthasayanam Ayyangar, Speaker of the Loka.
Sabha; Dr. A. L. Mudaliar, Vice-Chancellor of the Ma.dras. Un.1-
versity; Mr. A. Isenberg, the Ford Foundation rt?pmsenta.twc in
India; Mr. Karl Kup, Curator, Spencer Collection, New Y(?rk
Public Library; the Librarian, National Library of Australia;
Dr. C. Kunhan Raja, former Director and Cura'tor of the Adyar
Library; Prof. J. Filliozat; Prof. Giuseppe Tucci; and Prof: V.L
Kalyanov who sent messages on behalf of fhe Leningrad
Oriental Society in Hindi and Sanskrit. Gree‘tmgs were also
received from Sections of the Theosophical Socxety.all over the
world, and from a number of scholars, libraries, research

institutes and universities:

Srimati Radha Burnier, Joint Director, gave a resumé of the
ibrary. She said:

work'I?lfcd:dI;al.)r Ir.iybrauy was founded by Col. QIwu in 1886, so
that it would be a centre where the Second Object of t}.levThco- :
sophical Society, namely the Comparative Study of ?hxlosophy,
Religion and Science, could be pursued; and also to bnng Eastern
knowledge to the West, The Library was founded Wfth the s?ma.ll
personal library of the Founders of the Thcosophxc'al Society.
Although it was small it was an extremely v.aluablc library and
to that Col. Olcott added a number of precious books from all
over the world. He travelled widely and F)rought books from
Ceylon, Japan, China and many other countries. So, quickly, the
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Library grew into a very valuable centre of learning. Later on,
Col. Olcott also appointed as Director Dr. F. Otto Schrader,
a scholar from Germany. Dr. Schrader was greatly responsible
for increasing the collection of palm-leaf and other manuscripts
in the Library. He travelled widely all over India and also
started the publications of the Library inciuding his Introduction to
the Paficardtra and the Ahirbudhnya Samhité and his Descriptive Cata-
logue of Upanisad Manuscripts. That work of publication has
been continued during all these years. We have recently pub-
lished in the Adyar Library Series the 88th volume which is a
Navya-Nyiya manual entitled Manikana. 1 am glad to say that
the Government of India has now given the Library a grant to
continue the work of publishing the Descriptive Catalogues of
Manuscripts which are so essential for scholars. A grant has also
been given for publishing various other rare works which will
include, for instance, Nanda Pandita’s commentary on the Vigmu-
smrti which is being edited by Pandit V. Krishnamacharya. I
think, without exaggeration, I can say that because of the efforts
of all the scholars in the past who included Dr. Kunhan Raja,
Dr. Srinivasa Murti, Mr. Johann van Manen, Pt. K. Mahadeva
Sastri, Pt. S. Subrahmanya Sastri, and others, the Library has
grown to be a unique one in the whole of India. It has collec-
tions fronr all over the world. It includes books in Tibetan,
Chinese, Sinhalese, Latin, Greek, Dutch, French, etc. We do
not accumulate all kinds of books as this is a specialized Library.

Many of our books are rare and of great value. To house this

growing collection suitably, we are now planning a new building
where the holdings will be carefully kept and the work developed.
Even now a number of foreign scholars come to study in the Library
but we hope that in the future, the Library will also become a
kind of residential centre where they can come and stay for tem-
porary periods and carry on this work.

Dr. V. Raghavan, Professor of Sanskrit, University of Madras,
and Adviser to the Adyar Library, spoke as follows:
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On behalf of scholars working in the Indological field, in thxs
country and outside, and also on behalf of: thos?who.are worlfmg
in the City of Madras, I associate myself with this ju.bllee ﬁ;nclilo?.
1 have been connected with the work of the Ad}.'a.r lerar)f ulletin
from its very inception, having been a contributor to' its .paig}:.s
from the inaugural number. Al.ld as 2 scholar workn.xg lt?t ;
field of Sanskrit and allied studies in the Ma.dfas Umvers1dy,i
have had occasion frequently to 1.1se tl.lc- material _pxl'?;erv? i:
this library. I can say, after having .vmted all the ki r;?;s
India and also several in foreign count.rles, that the Adyar Li r.a,rt}sr

ssesses not only a very rich collection of valu:able manuscrip
T they are very well preserved and the service given l?y the
Eill:raryey;o scholars is highly commendable. The Adya.lx;i lelx;a:r-y
has always been very helpful not f)nly to scholars working " €
who have means of easy access to its treasures but also to those
outside. It is with these considerations at heart fhat the: scholars
and institutions whose messages were read sent their grc?etmgs. .

The Library has been supported by the Theosop.hlcal O-th}t
and its members for a long time by' means of ti'xexr d.(n.xatxons;.
but rcc;:ntly the Government of Indla., through its Mfm.:r);hot
Scientific Research and Cultural Affairs, have rccogrlixze al
the Adyar Library has been doing szry good w0f‘k and ]:.ve coxlx;e
forward with grants to support 1ts c.ata.lc.)gumg wc;; , as ah o
the publication of rare works.' As Srimati Ra.l.dha 8;rmelr as

Iready mentioned the Adyar Library has pubhshe.d volumes
. i d studies and some of them are of basic value. For
pa g sthe field of Agama literature, before Dr. Schrader
cxa“'q;:e:i :s edition of the Ahirbudhnya Samhita and his Introduction
B ;'ﬂcarﬁtra there was no material available of a compre-
:cr::ievc anarure ’to give an idea of tl'u: contents of th? A.gan?a.
literature. The second set of publications worth mcntxomflg in
the Adyar Library Series is the volumes. devoted to un.pubhshgd
Upanisad-s. The largest single collection of 1;.Ipan;§ad-s are
prcser\;cd in this Library and they have been pu.bhshed, and ?.lso
translated into English, with the commentaries of Upanisad
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Brahmendra, who was a saint living in Kanchipuram. The
library contains a complete collection of all the MSS. of Upanisad
Brahmendra. In addition to his commentaries on the 108
Upanisad-s, which gave him the name of Upanisad Brahmendra,
who was otherwise known as Ramacandrendra, the Library has
also published several of his other commentaries, for example,
on the Bhagavadgitd, his concordance to the Brahmasira-s, and
his works relating to his own approach to the Advaita philosophy.
A third set of important works that the Adyar Library has
published is the contribution of Prof. P. N. Srinivasachariar,
elucidating the philosophy of the ViSistadvaita and the Bhedabheda
schools of Vedanta. Another noteworthy set of publications
relate to the field of Indian music. This includes an edition
of the Samgitaratnikara of Sirngadeva, which is the most
important text on medieval music, with an unpublished com-
mentary of Simhabhiipala, the Andhra king. The printed books
of the Adyar Library are very valuable for research scholars, not
only because of the very many valuable monographs and tomes
which are stored here but because of the very large number of
periodicals which are available for consultation., In fact, for
rescarch scholars the periodicals are the most important, because
the flowing current of research is to be seen in the pages of these
periodicals and those scholars who do not keep themselves in
touch with the current research periodicals fall back. In this
context, I should express the feeling that I have always had, that
the citizens of Madras, and those interested in learning here do
not come as often and in such numbers as would be proper to consult
these periodicals and other valuable publications in this Library.
One of the chief characteristics which have always impressed
Indological scholars in India and abroad about the Adyar Library
is the care devoted to its publications and the very neat and flawless
way in which they are printed. We should on this occasion
congratulate the Vasanta Press where these publications have
always been printed and those who are responsible for the editorial
work of the Library. The meticulous care with which proofs
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are examined and the very neat appearance of all these.volum?s.
is something which other institutions and publishers in India

should emulate.

Dr. G. Hooykas, Professor in the School of Oriental and.
ican ies. London, remarked:
Aﬁmlar:vii;u‘ti;&::id x:y m,ngratulations to those which have alrez.\dy-
been offered. Here in Madras in this library I see with admira--
tion the marvellous work done on MSS. Tho‘usands of themv
have been collected and I know by personal experience the trouble-

i ially wants. I
i i to procure a manuscript one specia
;:a\‘:cft:vlr}tng;?d l(:ovls3 they are carefully kept and aired and cleaned.

and I doubt whether anywhere in the world a better system could.
ist. What impresses me most of all is the fact that a permanent.
sc:;f. is in charge of copying the ma.nuscﬁptfs. Above all, t}l:ese
manuscripts are published and made available to all d osl;
- terested. There was a time when the West cc.msxdcrc'd itse
mt‘: ic. active and good, calling the East static, passive and.
::)t :’on :l:old, Those criteria are not only antiqua.t.ed a.nd dubious,
but in fact untrue. I can only say that I admire sincerely the:

work done here in Madras.

Mr. Renzo Pagin, Public Affairs Officer and Head of th¢:~
United States Information Service, Madras, .then spoke as‘f?uows»

I am very much honoured todf«zy at bcufg asked to join yo;
this morning in paying tribute to this great I:.xbrary and Ra.zcal‘;cl :
Centre on the occasion of its 75th anmw./ersa.ry.. Adnuﬁtltle ¥
seventy-five years of steady growth 'fmd. cvt;zr-lmprowng. use! Fnas.
are a record not many man-made institutions can claim. From
its small beginnings the Adyar Library and Rcse.arch Centre has
grown to be one of the truly great international centres .ot”
scl;ola!ship and culture. Eminent men frc.)m _many countries
who have associated themselves with this mstltu.txon, its co-llecuon_
of rare and precious MSS., especially fron.x Asxan cou.ntncs, are
known all over the world. Its list of publications testifies to the:
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high standards of scholarship those who work here have set for
themselves while the roster of contributors to its bulletin
Brahmavidya reads like an International Who’s Who of intellectuals.
In offering my congratulations to all those who served in the
growth and development of this unique temple of scholarship I
have no doubt in my mind that the years to come will see it
progress to the stature of an international Oriental University.

It is a particular pleasure to me to associate myself with this
celebration today for several reasons: I learned of the Theosophical
movement and of the Adyar Library in my early days—college
days—both in Italy and in the United States. I live in this
neighbourhood now and I pass by this gracious institution several
times a week, and as a good neighbour I rejoice at this anniversary.
T have the privilege of knowing several distinguished members of
the Theosophical Society and I share their pleasure on this happy
occasion. Above all, I feel a particular satisfaction that the
Founder of this great library back in the dim reaches of 1886 was
an American, Col. Henry Steel Olcott. Those connected or
acquainted with the Theosophical movement know more about
Col. Olcott than I do, I am sure, and I cannot hope to add to
their knowledge, but the rest of us to whom he is merely a name
<an well ponder over his extraordinarily rich and full life which is
one of the most interesting that we can hope to come across in the
-drama of international cultural relations.

Col. Olcott was born in 1832 in a Puritan family which had
lived in America since colonial days. He started his adult life
as an agricultural expert and founded one of the new Republic’s
<arliest model agricultural schools, later achieving considerable
Tenown as a writer on agricultural subjects. He was in fact for
some time the Associate Agricultural Editor of Tke New York
Tribune. When the Civil War broke out in 1861, Olcott
volunteered for the Northern Army and under Gen. Burnside
participated in the North Carolina campaign. Stricken with
fever he was retired from active frontline service and was assigned
duties as a special investigator and received the rank of Colonel.
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i i ained a great reputation by uncovering a
::o;z‘;?luf; ::(:;-rulrtiogn. After flrw war, }.IC studied, was'admittefl
to the Bar, and practised for some years 1n New Yo.rk Cl-ty. T:hxs
spirit of inquiry led him to study a vax"xety of subjects including
spiritual phenomena and his interest in the field eventually
brought him into contact with Mme. Blavats%(y. Thfa rest of
the story, including their forming the Tht?osophlcal S?cxety, an;il
eventually setting up their Headquarters in Ma.firas is too we
known to need repetition here. A lontg way x.nc.lced from the
North Carolina battlefields of the Amencan‘ Civil War to the
quiet groves near Madras and quite a change in occ;:upatmn ﬁ:om
a legal consultant in customs and revenue cases in the.Umted
States to that of Chief Organizer of the Theosophical Society fhe
world over. To such fortunate accidents do we owe the c1:eatxon
of immeasurably important institutions, such as tl.le Adyar Library.

‘ If Col. Olcott displayed an understanding t.hat reas:}fgd

e borders of national prejudices in attempting to bring
:)oe;::}l::rd:hc lasting values of Eastern though't wi'th the t.houglft
patterns of the West, he displayed equal fores.lght m. creating this
Library, with the aim of ¢ the revival of Oriental literature, fhc
rehabilitation of the true pandit in public eftecTn, the promotfon
of a higher moral sense and spiritual aspiration among Asian
youth, and a stronger mutual regard between the learned of the

est’.

et Iatni‘: :)lfl'Z(::vne interest to note that in foundinga.lib.r'ary Colonel
Olcott was following a rather well-establislfed tradition among
Americans. The nucleus of Col. Olcott’s library was his own
collection of books and MSS. which he had acquired while
travelling in many countries. Similarly th.e nuclcus. of several
famous museums, art galleries and libraries in th.e I{mted Sta.tes,
came from the private collections of enthusiastic hobbyists.
Especially in the second half of the ni-netecnth .century many
Americans became especially interested in collecting books and
forming libraries. Henry Huntington who brc{ught tt.)gcth-cr
the fine library of Elizabethan rarities in San Marino, California,
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said: ‘ The ownership of a fine library is the surest and swiftest
‘way to immortality.’ There are many distinguished collections
in the United States which were formed by individuals and later
-donated to the public, for instance, the Pierpont Morgan Library
in New York which specialized in the book arts, the Newberry
Library, the John Crerar Library in Chicago which specialize
in the Humanities and the Pure Sciences, respectively, and the
Folger Library in Washington which has the world’s greatest collec-
tion of books relating to Shakespeare.

Col. Olcott may well be proud of the Adyar Library as it
is today. Indeed we may all feel pride, mingled with gratitude to
‘the founder, at the expansion of the library’s activities and the
excellent research work it has been instrumental in bringing forth.
But a library is a growing organism, not a static collection of books.
The Adyar Library as it grows has many new needs and require-
ments. As, on this happy occasion, we felicitate the Library on
Aits magnificent record of service to the world of pure learning and
scholarship, let us also consider how best we can help the Library
to help /all of us further in the years to come,

Dr. C. P. Ramaswami Aiyar, in the course of his address said:

I have been given the precious opportunity to take part in
this morning’s proceedings, I welcome that opportunity for many
reasons, one of those reasons and not the least important was that,
-although I did not personally come across Col. Olcott, 1 knew
many of his successors in the Presidency for the Theosophical
Society who have taken a dominant part in founding, augmenting,
-and improving this Library. I need hardly refer to the work
-done by persons like Dr. Besant, like Dr. Arundale, and like that
.great Buddhist scholar, C. Jinarajadasa. But I wish on this occa-
sion to mention three names: the first, Dr. Otto Schrader, whom
I knew and whose silent unostentatious but profoundly stimulating
‘work was of inestimable value in making this Library the collec-
tion that it is; Dr. van Manen who was even more unobtrusive
perhaps than Dr. Schrader but who did equally good work ; and
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also Dr, Srinivasa Murti, who is not in good .hcalth now. He was
a rare phenomenon and I wish to take this occasion to pay a
tribute to him, which I am sure he deserves and which I know
i preciate.
™ Xluligfal.)rl:c what does it mean? 'I.'he British N.Iuseum, the
Vatican Library, the Bibliothéque Nationale at Paris, these are
not only collections of books, they are places where great m'en a.r'e
curators or librarians, men to whom scholars resort for x.lluxm.
nation, guidance, and for proper cndcavour:v, to %mlp them in the
field of research and scholarship. Great-hbrar.les now are also
engaged in the very useful work of making thmgs easy for the
readers; microfilms are available a.nd there are libraries where
under special circumstances easy reading for the P60ple—popMar
as well as scientific, reading—and research work is helped by the
authorities of the library. That has becrtlh the type of work that
ibrary also has been doing in the past,
e ?\Idg:vr ?tll:»/::ya Latin poet who said: Homo sum; Immam nihil
a me alienum puto. ‘I am a man. Nothing that .appertams .to man
is foreign to me.’ And that is the science in deVClOpll"lg the
library. A Library collects everything th'f\.t interests lfumamty and
keeps it available for people who are anxious to obtain knowledge
2ad ;:iolull;avc been asked to release the Brahmavidyd. I.do so with
the greatest pleasure. I have taken the occasion to .d1p throtlgh
some of its articles and was struck by the amou'nt of va:ned learning,
scholarship, and erudition enshrined in .thxs sPccxal number of
the Brakmavidyd, the Adyar Library Bulletin, which I have great
release this morning.
le’lu';i t(”I‘heosophica.l Society has done great work. It has
aroused the consciousness of the people of India which needed

. arousing at onc time into the possibilities and the greatness of the

ancient heritage. Mr. Renzo Pagin in a very 'intcresting survey
has pointed out what Col. Olcott was in his ngr.ly days,- and
how he ranged from agricultural economics to xmhtary science
and later to spiritual elucidation. All the Presidents of the
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Theosophical Society alike were characterized by the very wide
extent of their knowledge and the range of their interests and that
quality, that attribute, has communicated itself to this Library.
My friend, Mr. Sri Ram, is a very quiet, seemingly quiet, gentleman
but he is a mine of knowledge and of carefully collated wisdom.
He is a person who without obstrusively putting forward his points
of view, in a quiet undemonstrative way, has helped to arouse
interest in things that are Indian and in things that are spiritual.

Friends, I have very great pleasure in acknowledging, on
behalf of the public of India, with gratitude the services done by
the Adyar Library in the collections which they have made, in
the care bestowed on the collation and arrangement of that collec-
tion, in the hospitality offered by it to scholars all over the world
and the manner in which it has stimulated, encouraged, and
fostered the study of ancient texts in the light of modern
knowledge.

No library can be static. Knowledge grows from step to
step. I have been present in American libraries where they have
made television and pictures of new acquisitions. We cannot,
on account of our financial and other conditions, notwithstanding
the ambitiousness of our many five-year plans, afford to encourage
libraries to that extent. I am fully aware of the manner in which
the American public libraries have tended to serve as instruments
of popular education as well as specialist education. Carnegie
was one of those men, one of the precursors of those who regarded
that every village, every township should have a library in order
to contribute to the progress of popular knowledge and the eluci-
dation of problems through the light of proper research and study.
The library movement is yet in its infancy in India but great work
has been done in that direction. In that work the Adyar Library
can also play a part, no doubt. Much of the contents of this
Library are recondite. Many of them are such that they would
interest only the scholar or the spiritually-minded person, but
even these things, precious treasures, should be popularized, so
that people might know the value of the heritage of the past, which
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past is a guide to our future and a light on our path. With. these
words I have great pleasure in congratulating the Adyar L'1brary'
on the attainment of its 75th year, which is also the occasmn‘fm:
another smaller Jubilee, the Silver Jubilee of the Brakmavidyd

Bulletin. God speed the Adyar Library!

Sri N. Sri Ram closed the proceedings by thanking Dr C. P.
Ramaswami Aiyar and all the speakers and guests who participated
in the function. In his closing remarks he said: ‘

When one uses the word ‘ library > the word crca}tes a c‘ertax.n
concept of a collection, a concept which is static, which is
essentially something fixed, of which people can take advantage
to some extent. But I feel that the Adyar Lfbra.ry should. be
a stream of inspiration, there should be ﬂowing through it a
certain influence. It is undoubtedly a reservoir of knowledge,
but this reservoir should be the source for innumerable 'cha.nnels
which will irrigate many fields of knowledge and a'ccomphshmcnt.
There are great possibilities before the Adyar Library, It can
casily extend its work tenfold without'much effort, but all this
will become possible as we put our minds to the task, plan out
what can be done in the near as well as the fartl}cr: future, and
then go forward to meet the needs of the world‘as it is at px:esent.
The Library should be a meeting-place for minds—the mind of
the ancient world and the mind of the modern man, Let us
hope that the Adyar Library will be a.blc. to faxtend its usefulness
greatly and in manifold ways, and that 1? will become a source
by which humanity can be increasingly enlightened, 2 source from
which it can derive comfort, consolation and strength.

THE ALL-INDIA ORIENTAL CONFERENCE '
The twenty-first session of the All-India Oriental Conference
was held at Srinagar on the l4th, 15th and 16th Oct.ober' 1961
under the auspices of the Government and the Umvcrs.lty of
Jammu and Kashmir. Dr. V. Raghavan was the: Ge.neral Presxdcnf;
in his Presidential address he traced the contribution of Kashmir
8
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to Indian culture and gave a review of the progress made in the
different fields of Indology. He stressed the need for senior
scholars actively participating in the work of the Conference, and
for raising the standard of research papers submitted. He dis-
cussed also problems of textual criticism, the proper approach to
the question of interpretation of ancient Indian history and
culture and pleaded for the formulation of sound principles of
Indian historiography.,

As usual the Conference divided itself into various sections
and conducted its academic activities under different sectional
presidents. There was also a Pandita Parisad which was well
attended. There were two special lectures by Dr. K. M. Panikkar
on the Role of Indology in Indian Integration and by Dr. Raghu-
vira on Greater Indian Studies.

DR. V. RAGHAVAN HONOURED

We are happy that Dr. V. Raghavan, Member of the Advisory
Board of the Adyar Library and of the Editorial Board of The
Adyar Library Bulletin, has been honoured with the Republic Day

distinction of ‘ Padmabhiisana’ by the President of India this
year.

INTERNATIONAL CONGRESS OF ORIENTALISTS

Sri A. K. Ghose, Secretary, Organizing Committee, announ-
ces that the 26th Session of the Congress will be held at New
Delhi from 4th to 10th January, 1964, both days inclusive.

REVIEWS

REVELATION AND REASON IN ADVAITA VEDANT:%,
by K. SATCHIDANANDA MURTY, Head of the. DcParUnent ?f Phi-
losophy, Andhra University. Andhra University, Wa.lta.ur, and
.Columbia University Press, New York, 1959. Pages xix, 365.
Price Rs. 25.00.

Here is a challenging book on the significant themt? of reve-
lation and reason in Advaita Vedanta, It is a grandiose Yv(.)rk
covering a considerable area of Advaitic. th(fught and raising
several points which call for vigorous examination. .The concept
of scriptural authority occupies an important ;')la.ce in .all stystems
of Indian thought; on the other hand, Advaita classics like the
Citsukhi, the Khapdana and the Advaitasiddhi, not to spea..k of 'the
works of Samkara himself, contain a good deal of subtle dialectical
discussions. Hence it is but natural that a n'!odern exponent of
the subject, ¢ who is not a Hindu fundamentalist’, should at.temPt
an assessment of the relation between reason and revelation in
Advaita. And so it is with no small expectation that the reader
turns to the present work to find enlightenment on this difficult
and even obscure topic. His expectation is considerably enhanced
when the author ventures to hope that this book, in w%ﬁch all
.expositions, he says, are based upon original texts., will be a
.contribution towards a better understanding of Advaita Vedanta
(p. viii). o

The work is divided into two books, each consisting of two
parts. After giving a summary of the Advaita conception of God
and revelation, the Advaita conception of scriptural testimony
and interpretation is expounded in Book I, 1; the second part
deals with the function of reason in Advaita Vedanta. Most of
the arguments and conclusions in Book I are those of Advaita

Vedantin-s, Book II, 1 attempts a study of the remaining five
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systems of Hindu philosophy with reference to the two topics, the
knciwlcdge of God and the nature of scriptural authority. ’The
Nyaya theology is given special prominence in view of the fact
that ‘little attention has been paid to it by any modern writer’

In. t'hf: second part of this book the author attempts an indcpcndcn;
criticism of Advaita metaphysics, theology and Vedic revelation.

Thfz author states: ¢ My views on Revelation . . . arein agree-
ment with those of the Nyaya writer Jayanta, while my conception
01.' God differs very little from that of Ramianuja’ (p. ix). This
bxa.sed.a.tt.itude seems to have influenced the author’s expositions
?,nd c.ntlclsms of the Advaita views on the various topics discussed
in this work. To the lack of objectivity in approach is added
the aut.hor’s inability to understand and appreciate many a subtle,
bl:lt vital point in the Advaita philosophy. His acquaintance
jmth the writings of western philosophers has not helped him much
in elucidating the intriguing relation of reason to revelation i
the system of Advaita philosophy. There are many instances
where he misinterprets the Advaita view and criticizes it on wrong
assumptions. A few points are noted below.

The statement of the three cardinal tenets of Advaita on the
first page itself betrays a basic misunderstanding of the funda-
meniials of Advaita. It is well known that in Advaita the ultimate
Reality, Brahman, is nirguna, beyond all attributes. Therefore
the assertion ‘ The Real is one and is of the nature of consciousness
and bliss’, can only have a provisional validity. Again the state-
fnent, ¢ due to its mdya the Real appears as the world of plurality °
is misleading, since Advaita predicates mdya not of nirguna Brahmz )
but of saguna Brahman, or I$vara. The author’s thir;kin on t:r
point does not seem to be clear (see also p- 4); yet Sag,mka ’c
Brahmasitrabhdsya has no obscurity on this poi,nt (Ix -l lr: ;
Thirdly the affirmation, ¢ there is absolutely no diﬂ‘crcncc. b t g -
Brahman and the individual soul * (or Jiva), needs elucidati .

- p- 19. The role of samastapratyavamarsini buddh P
tion of a word as one word, pointed out
bhagya on Br. 8., 1. 3. 28, is not indicated.

en

ik in the cogni-
by Samkara in the
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p. 40. The author says that Samkara ¢ seems to conceive the
<ternity of the Veda as pravdha-nityata . Sambkara uses the term
praviha to denote the procession of the objects of creation, and not
of the Veda.

p. 115. The difference between Brahmadarsana and the mystic
“ visions ’ of medieval Europe is not elucidated.

p. 116. The author says that Brakmajiidna destroys itself. It
is only the Brahmakdra-vriti that is destroyed, not Brahmajiidna
by which is meant not ‘ the knowledge of Brahman’, but ¢ knowl-
edge that is Brahman’. The distinction between svaripajiiana
and orttijldna should not be ignored in a technical discussion of
the nature of saksatkdra.

p. 137. The author maintains that according to Madhustidana,
“Samkara nowhere admitted the need of Yoga for Brahman-
knowers ’, and that ¢ the Vedantin-s never engage themselves in
Yoga, because they hold that the defects of the mind are removed
only by deliberation and discussion ’. Samkara’s point is only
that yogamdrga, independent of Veda, cannot yield the summum
bonum. The quotation given from Madhusiidana says only that the
Brahmavid has no use for Yoga. Samkara points out the impor-
tance of Yoga in his bhdgpa on the Gitd (ch. VI). See also Madhu-
stdana on Gitd, VI. 12,

pp- 178-9. How is-the impartite Brahman transformed into the
world ? Discussing this question, the author says that Samkara wants
us to follow blindly the Sruti which asserts both that Brahman is
partless and that it is partly transformed. He quotes from Samkara,
.akrisnaprasaktim niravayavatvam ca, adding the remark: ‘That is
the final word on the subject’. Far from it. Samkara himself says:
Ay 3w ; ARTERITEREEEAR | T GRAERIT SR aEE
F%g &= | (On Br.S., I1. 1-27). In fact the final Advaita view on
the point is given by the author himself on p. 182: ¢ It is evident
that the main purpose of the Upanisad-s is not to give accurate
accounts of creation, but to impart knowledge of Brahman.’

pp- 212-3. The author criticizes modern exponents of Advaita
like Vivekananda and Dr. Radhakrishnan for holding the view that
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the Veda-s are the records of the spiritual experiences of sages. The
author claims to champion the orthodox view * expressly stated
b}' great authorities like Kumarila and Samkara’. The relevant
views of these authorities, however, ha.\;c not been quoted.
Samkara £1as clearly stated his views on the subject: -
TYURIRESS sdRfeASaay sife sioRee s |
(b{la'gya on Tai. U, II. 2). Mantra-s constituting the Veda-s a;c
spiritual truths reflected in the modes of the mind, of course, of
fh(.t sages. In the light of this clear-cut statement of Samkz,u'a

it 1s‘ obvious that the author should have been more discr;tct ir;
taking up cudgels against the ¢modern exponents ’,

P- 219. The author says, strangely, that Hinduism is as exclusive
as the Semitic faiths and that the statements of modern exponents.
t.hat."a.ll religions are true’ do not represent the orthodox Hindu
tradition. Surely ¢ gy ag faar agar agfa * recognizes the validity
of all honest formulations of experienced reality; and in ‘3 gor ui
xm;rﬁ ...’ one hears an assurance that all sincere patterns of
religious conduct secure divine approval. See also Raghuvamsa
(X. 26) “qgurarRfien: wam: RRET: and the Sivamahinnas-
stotra verse ‘wﬁm%hm . ...’ The. author himself quotes.
elsewhere (p. 232) Jayanta’s view that all scriptures are true

PP. 248-9. The author affirms that Vedanta does not oor;vince'

‘us’ that there is only one Brahman. ‘g¢ ggqfin’ and ¢ ag afkge

g’ .cmbody metaphysical experience. The author’s perceptual

cxperience may be different. One wonders why he ha.sp not

discussed the Advaitic doctrine of adhikdra. i
He asks: By whom is Brahman cogni

@ gnized always? ¥

has anticipated him and answered, ¢ gt );;’ ge,;;g

gLq:°. As a matter of fact all the apparently devastating questions
answered by Samkara,

asked on P- 249 have been duly considered and

€.g., in his bkdsya on Br. S. 1.1.5. The failur isti
hi Br. 8. LLS. ¢ to distingui

svariipajfidna and ovritijiidna has spoiled many pag; Ziusls h bh;twcc:‘

book. .He tfaunts Advaita with having a double St;lndau:ys

:;-th,. ignoring .the fact that the Advaita concept of o

dhitatva is applicable to all the three spheres of truetr;x . dm“}; -

and reality
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recognized by it. To his naive question, ¢ How do we know Brahman
is self-luminous? * Samkara’s answer occurs in the opening section
of his Brakmasiitrabhdsya in the passage JGRFEE qOARTIRIZ: .

'pp. 250-1. The author’s remarks are reminiscent of the
missionary writings of the early decades of the present century.

p- 252. He has misunderstood the words of Isfasiddhi on the
nature of avidyd (FHZARMAA 70 7 guong ). Durghatatva does
not mean impossibility, but only irrationality or inconsistency.

p. 252. The author labours under a confusion of standpoints.
The world is reduced to the status of a barren woman’s son for
one who has realized nisprapaiica-brahman; the reality of the world
is denied to those who still strive to realize Brahman.

p. 254. Samkara ‘ does not base Advaita on his personal
experience or on the experience of others’. But surely he bases
Advaita on the Upan#ad-s which, as mentioned above, are state-
ments of the metaphysical experiences of inspired seers. Samkara
himself claims to have the Advaita experience. He affirms at the
beginning of his bhdsya on Br. S.: * msgtﬁma; gy
gAmng’. And it is well known that the upadesavakya * qq aufy’
is meant to elicit the anubhava ¢ 37§ FgRA .

p. 254. ¢ Independent personal experience does not confirm . . .
Scripture.” Samkara solemnly declares: SITWAMEERETG [TIET-
fivgars sgamer | (bhapaon Br. S, 1. 1. 2).

The author says that anubhava is mot mystic experience in
¢ the usual sense’. After all mystic experience is not ‘usual’.
And there is no rule that two mystics should have identical experi-
ence, or at any rate, should give identical verbal formulation of
such an experience.

p. 257. The author asserts that the Upanisad-s do not teach
nirguna Brahman. He should re-read the Upanisad-s, especially
the Brhadéranyaka with an open mind.

There is no need to continue further. Sufficient has been
said to demonstrate that this book, which attempts to prove that
Advaita as a system of philosophy does not satisfy, is biased by
the author’s predilections and is not written objectively. And
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what the author has succeeded in showing is only that Advaita
does not please him!
A. G, KrisHNA WARRIER

DIPARNAVA with the commentary §iLPAPRABHA by P. o.
SOMPURA. Published by B. P. Sompura and Bros., Anand
Bhuvan Paldi, near Bus Stand, Ahmedabad, 1960. Pages 76+ 488.
Price Rs. 25.00.

While the names of Ellora and Ajanta echo down the corridors
of time, it is the middle ages that form the golden age of Hindu
religious architecture. Dipdrpava is a Sanskrit text which embodies
the principles of this development as crystallized by the thirteenth
century. It contains a detailed account of various kinds of temple
construction, involving considerations of astrology, aesthetics and
engineering. There is also a section on Jain architecture. The
images of thirteen Aditya-s, different forms of Gauri and Sarasvati,
the Tirthamkara-s and their attendant divinities are treated in
detail. Equally illuminating are the passages on decorative
themes with instructions on their proper use.

Sri P. O. Sompura who has edited this Sanskrit text with a
Gujarati commentary, is one of the best living architects of Gujarat,
combining theoretical knowledge of ancient texts and practical
experience in the construction of many temples, and was the
chief architect in the reconstruction of the great temple at
Somnath. He gives precise and accurate definitions for the
technical terms; the illustrations, plans and line-drawings
bring additional clarity. His work creates the impression of a
craftsman who combines his skill with loving scholarship,

Sri P. O. Sompura’s work will be of great value to students of
Indian architecture, and deserves to be translated into English
and Hindi.

SARASVATI Nitvananpa
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STUDIES IN INDIAN CULTURAL HISTORY, Volume I,
by p. k. gope. Edited by Vishva Bandhu. Vishveshvaranand Vedic
Research Institute, Hoshiarpur, 1961. Pages x, 495. Rs. 30.00.

This is volume IV of the Collected Works of the late Dr. P. K.
‘Gode and volume I of his Studies in Indian Cultural History. Its
second volume, forming volume V of his Collected Works, was
already published by the Prof. Gode Works Publication
Committee in 1960. (Reviewed in this Bulletin, vol. XXIV,
p. 231 ff.) Including the present publication five volumes of
Dr. Gode’s Collected Works have come out, and the remaining two
volumes of the Studies in Indian Cultural History will be published in
due course by the same committee. As in the other volumes,
here too there is a General Index by Dr. A. D. Pusalker and a
Subject Index by Prof. N. A. Gore.

The present volume edited by Sri Vishva Bandhu, contains
fifty-one resecarch papers bearing on Indian cultural history,
arranged in three groups: studies in the history of the Indian
science of cosmetics and perfumery, studies in the history of
ddmbila, and studies in the history of Indian plants. Dr. Gode’s
Papers are all of them comprehensive, well-documented and
thorough, and are indispensable for students of Indian culture.
It is not possible in a review to give a detailed account of all the
topics dealt with in this volume.

In the first section there are interesting papers on the Campaka
<oil, recipes for hair dyes, and the history of the migration of amber-
gris, rose-water, etc., and contains detailed analysis of many texts
in Sanskrit and Marathi pertaining to Indian cosmetics and
perfumery. Dr, Gode points out that there is no early reference
in Sanskrit to the rose or rose-water in spite of the contact between
India and rose-growing countries like Persia. It may be noted
that in South India rose-water is known as pannir or paninir; in
Malayalam literature there are references to paninir in the fifteenth
<entury work Lildtilaka and the sixteenth century poem Candroisava.

The second section contains eleven papers about tdmbila and
<hewing; papers on the nut-cracker and the spittoon are included
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in this section, but not those on tobacco which is reserved for the
third section. The references to tmbala in the Gupta inscription
of A.p. 473 and in the works of Kalidasa, Vatsyayana, Suéruta
and Varahamihira suggest that it must have come to India much
earlier than the Gupta period, even if Kalidasa be assigned to the
Gupta period. - Prof. Kane’s statement that ¢ tdmbila was probably
introduced some time before or about the beginning of the
Christian era in South India and then spread northwards’
(P- 129) seems to be nearer the truth. Among references to
tdmbila may be added L. V. Ramaswami Aiyar’s paper on
~ “Dravidic Forms for Betel Leaf® (JOR, vol. V) and the traditions
that Mika became a poet by taking the tambila given by the
Goddess at Kafici. [cf. &7 FF5tq T2 Qe o sea: I}
On p. 119n., it is said that according to Sino-Iranica by Laufer,
1919, pp. 285-6, the dalimba (dddima), i.e. the pomegranate tree
was introduced into India from Iranian regions in the first
centuries of the Christian era. Dr. Gode says that the tree is not
mentioned in Vedic, Pali or early Sanskrit literature. Recently
D. D. Kosambi has also stated ( 7OR, vol. XXIV, p. 57) that the
pomegranate tree is of Persian origin ‘with logical spreading
during the Gupta period, or at any rate after the Satavahanas’.

But Pataiijali refers to the pomegranate in the oft-quoted line
¢ dasa dadimani sad apapap . . .

The third section is the biggest and contains twenty-eight
papers, and deals with the history of various plants like Canaka,
Jawar, Mahasili, Maize, Fig, Mend;i, Almond, white Mustard,
Tea, Tobacco and Asvabald. The history of the white sandal
(candana) is discussed in detail, but the view of C. E, Fischer that
white sandal was introduced into India from outside does not
seem to be acceptable. It is true that the Aini-Akbari written in
the sixteenth century in North India says that the candana was
successfully planted in India from China; but there are clear
references to the white sandal in Indja much earlier than that
and the Malaya mountain in the South is m

entioned as the
original home of the sandal.

The problem needs further study.
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On some of the topics discussed by Dr. Gode fher.e is s:o;:;:
for further research; and it is hoped that th.e publication of |
collected works will give young scholars the impetus to continue

the great savant.
the work begun by the gr Dr. K. Kunjunnt Raja.

SOME OLD LOST RAMA PLAYS by DR. V. RAGHAVAN,.
Annamalai University, Annamalainagar, 1961. Pages xiv, 126.
Pri iven.

"CCT'}‘:: gl;ook contains a series of lectures delivered by D;l
Raghavan at the Annamalai University in March 1957 wn:d
some additional material added later. The lectures can be rea
with pleasure and profit not only by scholars but by lay people
interested in Sanskrit drama. N

" The story of Rama as sung by Valmiki in th.e Ramaya?ta il::
been the source of inspiration for numerous plays in San:sknt, .
famous Uttararamacarita of Bhavabhiti, the Anargharaghava 0
Murari, etc. Other Rama plays are quoted and mentloned. in
various dramaturgical works, commentaries and anfhz:;)glcs,
but unfortunately the full texts of these play.s af'e not avaxlellede. o

Dr. Raghavan, with his extensive and intimate know “gch .
Sanskrit literature and drama, has brought together :1- }: ;
references and quotations found in manuscript as well as pu'},l]: ;
sources and has reconstructed the lost Nigakajs as f'ar as possi ur)i
tracing the contexts by means of the hints given in tt.xe ;irama:nce.
gical works, tallying the citations with the f:hronologlc;;::u oo
of the Ramidyapa, etc. The most extensive of thc. " 1:)- m;-
thus reconstructed and critically commented ??onx(si ;ikaaﬁ
bhyudaya of Yasovarman, patron of Bhaval.:hutx acx;m - R};ma
The other plays dealt with are Kriyd Rauagza: ¢ zaka ctc,.
Janakiraghava, Raghavabhyudaya, Rdménanda, 'A'lllay?pu;[;n i;lca "

are many lovely verses in these plays which give
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their quality and merit; Dr. Raghavan has also pointed out the
ingenuity of the writers in creating variety in the same, much-
‘Joved theme.

Those who read the book under review would also like to
read what the author has had to say on Prakarana plays (The
Social Play in Sanskrit, Indian Institute of World Culture,
Bangalore, 1952).

RADHA BurNIER

MATRPARIDEVANA and BHAKTARASAYANA by
Panditaraja K. ACHYUTHA PODUVAL. Printed at the Raja Press,
‘Tripunithura, 1961. (1) Pages 7438, Price Rs. 0.75, (2) Pages
44-40. Price not mentioned.

These are two small pieces of metrical composition in Sanskrit,
written in simple language and elegant style by an eminent scholar
-of the Kerala State.

The Mairparidevana consists of a hundred stanzas composed
‘in the beautiful Arya metre which is always pleasant to read and
sweet to hear. It is noteworthy that the author has chosen here
a modern topic unlike the usual themes based on religion, philo-
sophy and Puranic myths. The sacred land of Bharata Khanda
is personified as an ideal mother. In stanzas 1 to 19 she is ;ie-
picted as feeling fortunate in having had in the

past many inspired
‘sages and seers among her sons,

who not only formulated the codes
of law and moral conduct, but also propagated them among the
people and themselves abided by them. She also feels happy in
recollecting that she had in the past many able and virtuous
‘ruling princes who completely rooted out adharma and established
dharma in the land. She is also proud in havin
'some noble and unselfish personalities among her s
for her freedom, sacrificing their wealth and
‘brought about independence from foreign rul

g had recently
ons, who fought
Position and who
e. In stanzas 20

l(A
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to 75 she feels distressed to see the wicked sons of the present gene-
ration who are quarrelsome and deceitful in public affairs. She
is also afraid that their wicked action will end in depriving her of’
the freedom obtained with difficulty. In stanzas 76 to 100 she
advises her sons to be united and to strive honestly for the welfare
of the nation and universal brotherhood. The book contains also
a good and readable English translation by Dr. E. R. Sreekrishna
Sarma and a foreword by Dr. K. Kunjunni Raja. In stanza 78
the word mati is used in the sense of manas or mind, which is not
common.

The Bhaktarasayana contains a hundred and eight stanzas in
various metres, Mailini, Sragdhara, etc., and is written in praise
of Lord Siva, worshipped in the author’s native land. The
stanzas have their own intrinsic value in revealing the truths
regarding the greatness of Siva as taught in the Upanisad-s and
Saiva Purana-s and Tantra-s. The style and flow of the language
is without blemish. The brief gloss on the stanzas, also provided
by the author, is useful for understanding the real meaning of
the text,

In stanza 36 the word dsva ought to be dssva. In a learned
introduction in Sanskrit, the famous scholar, His Highness Pariksit
Rama Varma, compliments the author on his erudition in Nyaya
Sastra.

V. KRISHNAMACHARYA

MADHVA’S TEACHINGS IN HIS OWN WORDS by
DR. B. N. K. SHARMA. Bharatiya Vidya Bhavan, Bombay, 1961.
Pages 180. Rs. 2.25.

Dr. B. N. K. Sharma is a well-known authority on Dvaita
Philosophy and has already published two substantial books on the
subject: A History of the Duaita School of Vedanta and Its Literature
(vol. 1) and a comprehensive exposition of Madhva’s philosophy.
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In the present volume, which is No. 79 in Bhavan’s Book Univer-
sity Series under the General Editorship of K. M. Munshi and
R. R. Diwakar, Dr. Sharma presents the diverse aspects of
Madhva’s teaching by quoting 155 select passages from his works
-arranged under different topics, each passage followed by an
English translation and explanation. The general Introduction
deals with the background of Madhva’s Daréana, and the life
and works of that teacher. There are two Appendices, one giving
a brief outline of the contents of Madhva’s works, and the other
on the devotional movement of the Haridisakiita in the Deccan.
As Professor D. M. Datta says in his Foreword, the book is ‘an
authentic epitome of Madhva lore’, and is sure to be of great

ase to the students of Indian philosophy.
K. Kunjunnt Raja

DHARMARAKSANAM by B, LAKSHMINARAYANA RAO.
“Trilinga Granthamala, Tirupati. Pages xx, 35. Price not given.

This is an interesting prose drama in Sanskrit consisting of
six short scenes. The theme is taken from the late T. P. Kailasam’s
English playlet ‘ Purpose ’, and deals with the killing of the archer
Ekalavya by Krsna before the beginning of the Mahibhirata
war. The author tries to justify the action of Krsna, which was
to protect Dharma. For some time this incident was a contro-
versial issue among Kannada writers. There is little sense in
trying to measure the values and ideals of the ancient past with
the yardstick of modern ideas; still the question of the position of
the individual in society which the play raises is of perennial
interest. The language is lively and clear conveying the emotions
intended. In a long Introduction the author explains the basic
thought underlying the theme dealt with in the play.

K. PARAMESVARA AITHAL

red
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THE SAMSKRITA RANGA ANNUAL 11, 1959-60. Edited
by DR. V. RAGHAVAN, 7, Sri Krishnapuram, Madras 14. Annual
Subscription Rs. 2.00.

Founded in 1958 with the aim of promoting dramatic activity
in Sanskrit, the Samskrita Ranga, Madras, has been rendering
signal service on the practical side by participating in the major"
national dramatic festivals like the All-India Kilidas Samaroh,
Ujjain, the Summer Drama Festival, Delhi, the Tagore Centenary
Celebrations, and the Annual Conferences of the Madras Music
Academy, and producing at these festivals as also under other
suitable auspices classical Sanskrit plays, modern farces and
Sanskrit versions of dramas in other languages. Last year it also
received the award at the Ujjain Kalidasa festival for its staging
of the Sakuntala.

The Samskrita Ranga Annual reviewed here forms the literary
counterpart of the Ranga’s activities. Published once a year, it
carries, besides accounts of the activities of the Ranga, editions of
short plays, studies on classical dramatic works and papers on the
technique of production of Sanskrit drama and the traditional
stage of ancient India. It also takes stock of Sanskrit dramatic
activity elsewhere and, as such, forms the only all-round periodi-
<al devoted exclusively to this fascinating subject.

The volume under review contains three short plays by
Dr. V. Raghavan besides a Bibliography of English Translations
of Sanskrit Dramas compiled by him. In a long paper on
‘Kitiyattam ’, Dr. K. Kunjunni Raja gives a detailed account of
the staging of Sanskrit plays in the traditional Kerala theatre.
Besides News and Notes on recent Sanskrit dramatic activities in
India and abroad, there are Reviews of publications in the field
of Sanskrit drama and dramaturgy. This periodical will be use-
ful both to the votaries of the Indian stage and to institutions and
scholars interested in Indological studies.

K. V. Sarua
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HINDUISM AND ITS RATIONALISM by M. HARIHARAN.
Published by Mangalam, 171, Lloyds Road, Madras 14, 1961.
Pages viii, 111. Price Rs. 2.00.

Analysing, within a little over hundred pages the more
important tenets of the Hindu religion, the book reviewed here
forms a handy volume to which a lay reader interested in a
rational approach to Hinduism may turn with profit. At the
outset the author distinguishes between real Hinduism as gleaned
from the Upanisad-s and popular Hinduism based on later
works like the Purdna-s and the Agama-s. It is the Upanisadic
Hinduism that he takes up for exposition; the latter he would
discount as later accretions, the product of exegencies, social,
political, etc. The author summarizes Hinduism in its varied
aspects, mainly in the form of pithy statements from authorities,
ancient and modern, pieced together and expounded, where
necessary, in a rational manner.

Enumerating Truth, Duty, Self-control, Self-dependence,
Non-violence and Tolerance as ¢ Hinduism in a nutshell ’, the
author proceeds to examine the various tenets of the religion
under such heads as general observations, rationalistic features,
ideals, practical values, etc., followed by the treatment of Hindu
conceptions on subjects like God, Soul, the world and Maya.
Sections are also devoted to the author’s views about idol
worship, the caste system, the cow and the Brahmin, Hindu
ethics, ahimsd, the three paths of jiidna, bhakti and karma, etc.
Brief outlines of the different orthodox and heterodox philosophies
of India take up the last chapters of the book. Some select
opinions on the vitality, appeal and rationalistic nature of Hindu
thought conclude the volume.

The book has its quota of misprints and lack of punctuation
marks, which might be remedied in a future edition. If the
author would also make it a point to give always the exact refer-
ences to the sources of his quotations and provide the book with

an index, it will make the book more scholarly and facilitate easy
reference,
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In a work of this kind, making a rational approach to a faith,
differences of opinion are bound to occur in details. But the
object of the author is to present in his book ¢ a maximum amount
of information. .. packed in a minimum number of pages, so
that one who is interested in Hinduism, in a general way, may
know something about every important point connected with
Hinduism® (p. vii) and in this he has succeeded. This book is
also likely to act as an incentive to the serious reader to pass on
to a study of the original sourcebooks and more elaborate treatises.

K. V. SarMa

YALE UNIVERSITY LIBRARY BIBLIOGRAPHIES.
Most useful work is being done by compiling and publishing bib-
liographies both of subjects and of persons. One late publication
(1960) is Robert Nathan : A Bibliography by Dan H. Laurence, covering
books and pamphlets, as well as contributions to books, periodi-
cals, works in translation, and musical contributions. An Index
of first lines of poetry and a general Index complete this useful work.
Another publication (1961) is A Bibliography of the Writings of
Irving Fisher compiled by Irving Norton Fisher. This volume of
some 543 pages is in the form of a chronological record of the
voluminous writings by Prof. Fisher on Economics, Health,
Monetary Theory, Peace, etc., in articles and reports to the various
governmental administrations concerned with these subjects.

A. P. SutaA Devn
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