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Srila Prabhupada’s Precept
Oa Idolatry and Worship of God in Icons
{Given in answer to Prof. Suther’s question)

Prof. Suthers:—1I am being able to feel the super-excellence of the Vaishnava
Philosophy among the Indian Philosophies. But to my mind the acceptance of idolatry
in the Vaishnava Philosophy like the other Indian philosophies seems to be a stigma in it.

Prabhupada :—Idolatry has never been accepted in the Vaishnava Philosophy ; on
the other hand, it has been more or less accepted in the other philosophies, at least
mentally, if not in so many words. In the very word ‘ Bhagavan ’ (God) have accumu-
lated all the excellences that are therein the human and supra-human conceptions. The
existence of Majesty, viz. the furthermost limits of both vastness and minuteness, is a
characteristic of God. Thesecond characteristic is His Omni-Potence. If one under.
stands the word ‘ omnipotence ’ to mean what is conceivable by the human intellect
or what is possible for man, one is wrong. God is Omnipotent, because what is impossi-
ble according to the human intellect is within the ambit of the inscrutable power of God.

~e to His inscrutable power, He is simultaneously both with and without Form. It
Wwe the denial of His inscrutable power, if you say that He cannot have His Form, or
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He has not His Eternal Form, only having a Form for the time being, none in the end.
By dint of His inscrutable power, He is with His Eternal Sportive Form before a liberat-
ed soul conversant with the service of His Potencies. Contemplation only on formless-
ness is rather unnatural and devoid of differential excellence. God is always All-Good,
All-Glory and All-Beauty, His Beauty is visible only to the transcendental eye. God is
the Transcendental Reality, Pure, Full and Sentient in essence and His Sentient Essence
is His Form.

152 THE GAUDIYA { : [ VoL. vi

It is true that God has no material body, but He has His Sat (Eternal) Chil
(All-Sentience] Anande (All-Bliss) Transcendental Body visible only to the eye clear
(devoid of matter). To the material eye, God is Formless, but to the transcendental eye
He is with His Body of Chit or All-Sentience. The murtis (forms of body) prepared and
worshipped by those who have not seen this chit Body of God with their true and eternal
eyes cleansed with the collyrium of the love of God are of course idols and all the worhip-
pers of those idols must be idolaters. The worship of murtts of God prepared from
imagination may be called idolatry. Suppose I, who have not seen Jacob, make a murti
of his out of imagination, this mur¢s is not the replica of his form. Besides, if Jacob is a
creature of this world, whose body, mind and soul are different from one another, his
photograph being only the replica of his material body is different from his eternal and
intrinsically true form. But God with His Sat-chit-ananda Body is not such a thing ;
His Body and Soul are not different from each other, nor are His Name and Soul, His
Figure and Soul, His Attribute and Figure, His Attribute and Soul, His Sport and Soul,
His Sport and Figure, His Sport and Attribute different. If a pure entity or unmixed soul
sees that Eternal Form of God’s and receives It in his own pure receptacle and then places
this Tranacendental Form in the world from his heart as illumining the intrinsically and
essentially true Form of God, that never deserves to be called an idol. Just as even by
coming down to this phenomenal world, God remains untouched by the influence of
Maya by dint of His inscrutable power, so does His true Form, too, as revealed to the
unmixed entity of His devotee, remain above it, even though brought down here. For
this reason the Vaishnava Phiiosophy terms Sri Murti as His ‘Archavatara’ (Worship-
pable Descent).

The conception of God without Form in contradiscinction to His Essential Form is
as calamitous as is the falsely imagined Form of God for one competent to see His True
Form. Such insignificant processes occur before attaining to the Real Entity and do only
grope in the darkness. The Sri Vigraha of the Vaishnava Philosophy cannot but be the
direct indication of the Essential Form of God. By way of an imperfect comparison it
may be said to be the proxy of the essential Form of God which is beyond the cognisance
of the material eye, just as there are, in art and science, crude represeatations of invisible
matter.

What can those, that have not in their heart love of God which is the true func-
tion of the soul and is the science of the true knowledge of realities, think of the Sri
Vigrahas as other than idols ? The deliberations of the Vaishnava Philosophy are v

(Continued on pag/

Sri Sri Radha Mahima
By H. H. Swami SrRiMAD B. S. NISHKINCHANA MAHARAJ

The devotees of the Gaudiya (Chaitanya), Nimvarka and Vallabha Schools mainly
and also other devotees like those of the Hita-Harivamsa and Radha-Vallabhiya groups
are concerned with Sti Radha. Numerically, though the devotees of Sri Radha-Krishna
do not fall too short of the number of the Vaishnavas of other groups, yet among these,
too, there are comparatively few people who pay much attention to acquire the true know-
ledge of this form of worship, performing or not parformiag as they do, rituals connected
therewith.

Even amcng those who are in favour of the worship of Personal-Godhead, there
are many who like to think of God as alone, not associated with any consort, as the God
of the Christians or Allah of the Mahommedans is without any. Conversion to these
religions from the higher forms of Hindu society, has been, it is said, mostly due to this
problem. Conversion from the lower classes has been, however, the results of economic
and social inconveniences in the Hindu fold. The renegades from the higher classes, if
sincere, were able to understand the singleness of God. Why should God, they thcught,
should have consorts like ordinary human beings or lower creatures ? God is Atmarama
or Self-Sufficient not depending on others for His comforts, they said. There are many
among the remaining community, who hold the same opinion preferring the singleness of
God. The number of those is oot very small, who thought not worshippers of Infant
Gopala, like to worship single Krishna and pictures of single Krishna of the Mahabharata
have, now-a-days, increased in number. So also arevisible pictures of single Vishnu
without Sri Lakshmi by His side. These people want to see God without His Sakti. The
idea has arisen from the cult of absolute Monism in which brahman has been denied any
potency, being called nihisaktika. Tbough this theory has been refuted out and out by the
Vaishnava philosophers of the different schools, yet the idea prevails among most people.
But the Upanishat has definitely stated that God has got His swarupa-sakti principally of
three types, viz. jnana (smvit or chit), vala (sandhini ot sat) and kriya (hladini or ananda)
(Swetasvatara, VI. 8). How should we deny Him these potencies announced in the Sruti ?

In the Brahma-Samhita (V. I) we have that the Supreme God is Krishna, who jg
Sat, Chit and Ananda. This transcendental Bliss is in the Hladini Sakti whose highest
uncontrolled manifestation is in Sri Radba. Though out of His mercy to the Jiva souls
of this mundane world, God Krishna brought down here His transcendental abode
Goloka-Vrindavana, for their baving a vision of the purest love with which He is scrveé

by His most ardent selfless devotees, we should not be so material in our

) out-look to
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cersider that the acccunts of His SPorts with His eterpal friend
His eternal parents (Yasoda, Nanda ete.),
dantes, the Gopis) are ordinary ch
purest selfless love towards God
common in what is called love jn t
no rivalry as in worldly love,
He is the only recipient of all love, and His creatures recejy,
without the asking for it, for their own nourishmenqt,
hood (Braja), the parents loved Krishna more than thej
more than themselves and any one else, And why not
tion of perpetration of any sin, too, for Krishna is ¢

$ (Sridama, Subal, etc.)
(Sri Radha and her confi-
They are embodiments of the
2ctation for a return as is so
€ object of their love, there is
breach of any ethical principle.
¢love as emanates from Him,
In Vrindavang and the neighbour-

T'own children, the boys loved Him
the girls too 2

His eternal consorts
aracters of worldly life.

without the slightest exp
his world, He is the so]
human or otherwise and no

There is no ques-
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A mother loves
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¢ chserved for
atter for the society to dictate

he too love

Moral ruyjes ar
maintenance of order in society. Love of G

od is not a m
any law for controlling it.

Geod is All-blissful and His Bliss ;

and that is Radha. And philosophers

aktiman o POtsessor of

an example ; there
Patent or lateqt,
the possessor thereof, are the

nt of aj tasty SWeetness, i e,

and heat may supply

fire without heat and there is no Leat without fire,

of the highest potency and Sri Krishna,
said *“ He is Rasa Himself or Embodime
Bliss. Getting Him, Jiva gains bliss, " (Taittiriya, |1, 7).
that “ He gives bliss to all (ibid). Sri Swarupa Dj
associate devotees of Sri Chaitanya Mahaprabhy has
Radha and Krishna are ever the same,

1 no
So Sri Radha, climax
Same.  The Sruti has
, Pure (unadulterated)
It is through His Hladini Sakti
modar Goswami, one of the closest

most rightly sajq that Oatologically

entire Swarupa-Sakti, tne other bzing

taste the
hat taking the fai complexion and
the deepest ecstatic state of Sri Radha, Krishna hag revealed Himself, before all, His com-
bined Entity as Sri Gouranga or Chaitanya Deya, The ontology of Sri Ry dha may be
grasped by one, if one, with a spirit of devotion, makes ap attempt to undsistand  Sri
Chaitanya Mahaprabhu’s continuous ecstatic condition ang Tavings during the last twelve
years of His stay among His closest devotees in the Gambhira a¢ Puri, from the last few
chapters, from the fourteenth, of the Sri Chaitanya Charitamrita,
So we should think with deep veneration, how high is the status of Sr Radha. And

this is taught by some scriptures too. [p the Sri Radhopanisha it is found: * The
ocean of Rasa, Sri Radha-Krishna, is one ip Body, but divided jn two for sports.” “The

Srutis bow down to Sri Radhika, the sustainer of the universe, the glow of whose com-
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ion falling on the bright saphire hue of Krishna’s Body makes it Gaura” (Sri Radﬁ;k:
plexion 12 _IDS 0_ Atharva Veda). “At the desire of the Autocrat (whose wi .
taponiopanl§h3( 12 tl:;came divided in two ; the Right Limb is Sri Krishna and the Left is
the law), }-{:s Body Vaiivarta Puranam, Prakriti-khanda, Ch. 48). In the same l.’uranam
Sri Radha (Brah;na d: Ch, 15) Sri Brahma, in the course of his panegyric to Sri Radha,
(Kriil‘l‘ﬂz‘;in::: .tll‘lca:mi:zty o.f Krishna’s Body, equal to Him infall r}:fpeits--l .Yot;e ar‘;:mt]lz
535, ubstratum for Him. n
oo 19 'KriShna’ " 2?1:],‘?:} ::;h?;: ltsh cD::tr yKrsishnamayi, paradevata sarvalakshmi{nayi,
Gomaml)./a.tan"a}"ve‘ an; ”  The meaning of this is given in the Sri Chaitanya CP*‘““"““
sarvakanti, sammo ;uu 4 below : * Devi— glowing with exceeding beauty or the ma.ln centre
i VYOId o “'0" ’I?S' hramayi—She bas Krishna both outside and inside, ie, sees
of Knsbna-SPONS—’ mis .the very Swarupa i.e. intrinsic nature of Krishna, or agam is the
Krishné ever.ywhct.ev 0;.‘ main potency ; Radha—She worships Krishna by keeping herself
same Wil Hm:) b:mgmin.:i and soul, in the performance of the fulfilment of the desires of
ever engaged, °v)y' ta—She is adorable to all being their custainer aad n.lolher‘ to' the
Kr.leDa ; pam‘;‘l:jhmimayi — She is the stay for all Lakshmis or for the Six Majesties cf
universe ; sar "":1"; being the ceatre of all His poteacies ; Sarvakanti-.—in the glow. of hers
Bhagavan Krishn st and from her emanates the beauty of all Laks?hmls,' or (Kanti rln.e;?n.
o b‘ea"lrtey tti‘:)e)s rs:ilse serves Krishna in all forms according to His :eslre ;rei‘;m'::klllin l:f
ing desi ’ ) : ; para—being the sup
She charn?s K.riShni.‘?::Staf? 1:1lf:’l’:arx;;sl;:eBl:il::f‘f:a;aZiya Purapam (purva?ada 3, sl. 181),
Krishoa, She is the ;f Sri Narada—* Sri Radha is responsible for the creation, sustenance
o Senat K‘fm“"f t‘; Sunivcrs‘:.” In the Skanda Purana (Bhagavata-mahat@ya, c.h’ 1),
and desu,ucuo:'lo tsaes : “ Surely the soul of Atmarama Krishna is Radha : Sr.x Knshrll]a
Maharshi Sandilya 'yRa.dha is Sri Krishna and their Love is the flute. I see in her tde
's St Radha, and SYI i, etc.”” In the Padma Puranam (patala-khanda, 40/82), S'l'l N:l': 2
col[;czirisei‘tzgnl{\"lzg;l;’azuu; : “ Lord Narayana with all the goc:; and als(()1 a:;h t:-rans l;:
to . i -marks of Radha, your ’
lives in the house Wliii:lali; dslr)ne;iriW ;it:/;hi:l)sml‘iiada : “Just as Brahma-Swarz;{;a ::i
the. Nara.da-Pancgat-l;Z limit‘of b}ature, so is Sri Radha too.” In the Sammohana-- antra,
Kr‘lsxahl:d:io[:ells Parvati Devi : “ He who worships, mutiers about and meditates on
1 a .
SKrrishna alone without Radha, is a sinner.’ - ties about the divine
The above are only a few citations from the Sastric amho-r:leit Some self-styled
excellence of Sri Radha. Yet unfortunately many do not rfecog;l}‘ls m‘g been coined in
iti e forward with theses to show that ths nams of Srl Radha jaining the
TR i6th Century A.C. and the passages in the Srutis, Puranas, etc. cont o
:I:u:: I:r(::rle;'er intcrpolatio'ns foisted up by interested originators f’f sec:; c;fzzzp?;a;v:ki
n time i i icns of some absurd opinions, the tor
:] z?:: fl:::}s:.eml:eyivr:: z;nfni?::alr?;?“l‘:?heir ardour they forget tolook up Sri Krishng
2 D ]
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Karpamritam, Sri Gita-Govindam, Beni Samhara (Drama), etc. which

Fnl:lch earlier centuries, contain the names Radha and Radh’ika. T;]c . 'hOU.gh eatises of
is in the fact that the name Radha is not found in the Srimad };h o strong-hold
unable to assign reason why the interpolator’s pen has be°nag‘avata‘m DUt they are
passage's in the scriptures named above and many more could beb' ooy herer 1 the
ed the interpolators from surreptitiously inserting the names i thel;pOlated’ what preveat:
the omissicn of the name in the Bhagavata is puzzling, no ij v, too? Yes
remember that in some scriptures some important names are’ not OUb‘L o e shoud
name Krishna even is seldom directly found in the Vedas exce t 'memlonc
that of Narayana except in the Narayanopanishat or that of VP hm o
“tad vishnoh’ etc., but there is indirect reference as in RK I 22 ‘:“ -

‘1 have seen a cowherd that has never had any fall 7, as i'u Chh 6:. o here i is said
is said : “I take shelter under Shyama, having submitted to His s BIL where i
This is often times the way with the sastras. But though the o
given in the Bhagavatam, yet in Bh. IL 4. 14, Sri Sukadeva has P
Krishna, said : nirasta samyatisayena radhasa swadhamani ,
(i.e. sporting with Radha) : and in X, 30,28 the Gopis have‘ $
bhagavan haririswarah ’ (i.e. united with Radha).
to Radha, such as (i) Sri Radha-kripa-kataksha-stava-rajah i i i
I{rdha_mnaya-tantra; (ii) Sri Radhika-stava-rajah of Sri Kri hn Sf"a'GaU\'l-Sﬂmvada "
(iii) Sri Radha-sapta-trimsa-nama-stotra as stated in the Sn‘S ot Iy asta
Shiva..Nara.da-samvada in Narada Pancharatra ; Sri Radha ama-VCda" S, ound in
samhita, Sn- Radha-stotram in Brahma-Narada-samvada of tl;ml(;"'am e P humae
How can this enormous literature found in so many authentic :cri:t:l:zr;da Pl;"a“amf s

lca

d, such as the
Gopal Tapani and
cept in the oft-cited

ala or swarupa-sakti’’
. ¢ Radha is not directly
1 his mental salutation to
brahmani ramsyate namoh °.

H €
p ald “anaya radhita noonam
esides, we have several sastric stotras

ed spurious?

We have already seen that Krishna i -Chi .

Sandhini-Samvit-Hiadini Saktis. O these zshfaltiizl.: 5:&??;\23'33 or Embodimsat of
house of all Bliss, the Sandhini is the Dhama Golaka-Vrindava * Radha. the very store.
maya (—distinct from the Maha-maya of the mundane and 03, and the Samvit is Yoga-
arrangements and creating opportunities for the Leela or sl;;rtsceleA .
are identical, Krishna with Radha, Vrindavana, Yogamaya 'is s Sz.aku and .Sakuman,
tasty sweetness of the Leela, they become separate and as SI: h one ; for relishing the
«Wwo. We cannot conceive with our empiric knowledge that R ch Radha
one and eternally two ; this simultaneo us distinction 2
Potency and its Owaer is inscrutable, and
Achinta-Bhedabheda-vada .

stial universe), making

and Krishna are
ha-Krishna are eternally

cti non-distinction batwasa the
And this is the Gaudiya philosophy known as

The only example of adhtrosda mahadbhayq as 4
rhetoric, viz. Sri Ujjala Nilamani of Sri Rupa Goswa
though of her phalanx falling far short of her,

S.SCl‘.lOKl in the uniqus treatise on
Th.ml,. 18 Sri Radha, the other Gopis
Is climax of the ecstatic condition of
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divyonmada was seen in Radha, and in
came as Sri Chaitanya Mahaprabhu.
the ten stages of the ideal ecstatic love.
How can we, insignificant creatures make bold to describe Sri Radha's excellence?
Sri Krishnadasa Kaviraja Goswami has caid in his book Sri Chaitanya Charitamrita
(madhya 8th Ch): ¢ How can a poor jiva describe the virtue of Sri Radha
whose exceeding beauty is craved by Lakshmi and Parvati, whose extreme devotion to
her Lord (husband) is emulated by Arundhati, the ideal therefor, whose good virtues are

so many that even Krishna cannot count them.”

Krishna when saturated with her ecstatic state He
Nowhere else has been recorded an example of all

prabhu, who is none else than Krishna Himself, and His

Sri Chaitanya Maha
ave never approved single worship of Krishna

followers, the Gaudiya Vaishnavas, k

without Radha. Sri Raghunatha Dasa Goswami, one of the Six Goswami’s of Vrindavana
«Jt is my vow not to stay even for a

has sung in his Svaniyamadasakam (Sl. 6):
ho worships Govinda alone,

moment in the company of the arrogaot hypocrite w
disregarding Sri Radha highly eulogised by great sages like Sri Narada and sung by the
Vedas as the highest of all darlings to Sri Krishna.” For reference we may cite here:
« Radhaya Madhavo Devo Madhavena cha Radhika—in RK. Parisishta. We may get a
hint as to what an ardour he (Raghupatha) bad for the service of Radha from almost
all his writings: we here translate only one sloka (102) from his Vilapa-Kusumanjali :
« Oh Sri Radha, I have spznt some time till now somehow in cherishing a very earnest
hope for remaining absorbed in the nectar-ocean of your szrvice : if you do not show
me your kindness by allowing me to serve you, what is the need of my life, of my residence
in Braja and even of Sri Krishna’s favour?” Several Acharyas of the Gaudiya Vaishnava
schocl have dispraised the desire of some people to worship Krishna alone to the exclusion
of Radha who is the Paradevata.

In conclusion we pray to Sri Radha with repeated prostrations and holding blades
of grass between our jaws with folded palms, to give us the competence to serve her with
an ardent desire and undivided attention, so that Krishna, too, pleased therewith, may
look upon us with favour enough to accept us in their combined service. Will not suck

an auspicious day ever dawn on us ?



Shri Shri Radha

Sr1 JADUNANDAN (Vidyarnaya)

She is Krishna’s ownself
As seen different from Him, in Godhead’s greatest grace,
Words cannot touch His feet,
Nor can mind approach them ;
So in Supreme-most Leela Sublime,

He has manifcsted His Self,
In dalliance divine with Her

Who is but He — the transcendental and eternal Ope!
She is all Kriskna — Krishnamayee,

As none but She alone can,

Reveal what God’s ownself is—

In name, beauty beatitude and bliss.

Oh the wonder of wonders!!

She accepted birth as King Brishavanu’s daughter ;

And in transcendental sports of Love Supreme, with Krishna
Showed God’s own eternal ways to man.

God is His own Love — realised in existence, knowledge and bliss, above all.
She is that Love embodied worship divine,

Sree Radha!

Sex? an eyewash for the perverted blind.

All incarnates of God,

Are but reflections caught from Her,

All religious, ia truth, are her gracious smile

Reflected in cbeisance at her lotus feet,

—————

3. “Hari’ is always to be chanted by one w
blade of grass, forbzaring even than ths tree (t
endures all sorts of weather for the good of men),
cven ready to honour others,

20 becomes humblar cven than the
hat does not resist its own hewing and
not anxious for getting honour and

Sikshashtakam — Sicka 3.

VISHNUSWAMI
Dr. SAMBIDANANDA DAS, M.A., PH.D., (London) BARRISTER-AT-LAW

There is no complete book of Vishnuswami at present beyond quotations from his
commentary on the Vedanta called Sarvajna Sutra and views in the writings of Sridharas
svami (Circa 14th or 15th century) and in the Sarvadarsana Samgraha .(14th ce'ntu.ry)
This book says that Vishnusvamin’s doctrines was earlier than the praf:nce of drinking
mercury and mica among the Resesvarites. Cowell has drawn our attention to the fact
that this practice has been mentioned in the lifc of Sankara. Anyhow we can assume
that Vishnusvami must have flourished sevaral centuries before 8th century when Sankara
was alive. From the devotioralism of Vilvamangala who seems. to ha.ve belonged to the
Vishnusvami sect, it is nct unreasonable to hold that Vishnusvami or his sect may have
developed devotionalism which is the subject méuef- of Fhe Bh.agavata. We should
mention here that with the almost complet'e .cxtmcuon o.t the Vishnuswami sect dev.o-
tionalism did not make any headway in any religious s-ect um'll the.ISKh an.d l'bt.h centuries
among the Gaudiya Vaishnavas of Bengal but it certa'mly existed in the md.mdual caées
of Jayadeva and Chandidas of Bengal who ﬂouris:hed .m the 12th and 14th or i5th centuries
respectively. The earliest evidence of devotionalism in son'1c form o.r other' may be found
in the lives of Alwars or poct saints of Southern India and their Tamil Poems called
Prabandhams. Their dates more or less synchronised with the age of the Bhagavata.

His Doctrine

It is extremely difficult to form an adequate idea of Vishnuswami’s philosophical
views as his Sarvajnasuktha is practically lost. Our observation is simply .bascd on a few
references to the passages of Sarvajnasukta in the writings of Sridharaswami the celebrated
commentator of Srimad Bhagavata and Sarvadarsana Sangraha of S.aya.na. God has
been conceived as the embodied form cf existence, intelligence and bliss in the. embrace
of His twin powers called Hladini and Sambit through whose instrumentality His eternal
body is capetle of indulging in sports (Lila) with freed souls. The difference between God
and the individual soul is that one never comes under the influence of Maya while the
other is liable to be influenced by it. God is devoid of the mundane qualifications of
Sattva, Rajas and Tamas but he possesses the spiritual qualities Sat, Cit and Anandu. He
is all-knowing, all-powerful, the Lord and regulator of all. He is the only object of all
devotion and worship and awarder of the fruits of all Karma.

According to Sri Vishnusvami there is only one Reality called Vastu who is God,
so the system is called Advaita but is not the same as Sankara’s absolute or undifferen-
tiated monism which does not admit of activities but tacitly assumes some sort of force
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which he calls Maya to explain the world of the individuals. They place Maya outside
Brakma, so the Samkarites are not pure monists like Vishnusvami whose philosophical
system is known as Suddhadvaita (Pure monism). Unlike Sankara’s Brahman Vishnu-
svami’s God creates the world without being modified in His essential nature. Brahman
does not become a product after giving rise to the world which according to Vishnusvami,
is the Karya or action of God and not of Maya, Sankara’s second entity. So it cannot

be illusory because it is the function of God. It would have been so, had it not been
the action of God.

As gold remains gold though ornaments change their shape in the course of
modifications, so God is always the same whether before or after His Karya or action.
The action may be changeable but is as real as its cause. Creation is nothing but the
manifestation of the material world the capacity for which is always inherent in Brahman,
in other words the world is always within Brahman. Whenever God uses His power of
evolution, there is creation, which returns to Him and remains in a dormant state whenever
He withdraws His power. So He is both the material and efficient cause of His action to
the evolution of the world.

A difficulty arises at this point, if He is the material cause, how does He remain
so while being at the same time a modified cause? Modification may be of (wo kinds
For example there is that of milk which when it becomes sour, it changes into an effect
and cannot revert to its original condition. Modification as applied to God, however,
is quite otherwise. He always remains Sacchidananda though in conjunction with His
will. His power becomes modified into the world, so the world is not unreal. Vishousvami’s
Maya is the power of ‘Vastu’ and not in any way separatec from ¢Vastu.” Jivas are
constituent parts of the one and only * Vastu® or Substantial Reality. Individuals are of
an identical essence with God, so in this respect there is no real difference as there is only
one ‘Vastu, but Jivas are atomic in size and consequently are liable to be overpowered
by the force of ‘ Avidya.” while God is the Lord and Regulator. Here lies the difference
but not in regard to essential character. Sri Vishnusvami employed the analogy of sparks
to their parent fire in order to indicate the relation of the Jivas or individual souls to God.
Sparks though issuing from fire are different from their source. God like the Sun by
virtue of His qualities of Sat, Cit and Ananda in their infinite fulness burns up all unwhole-
some qualities of Maya. The Jivas being infinitesimal parts God are liable to become the
victims of a limiting power which nevertheless is powerless before God. In short there is
nothing unreal in the whole system which does not in any way work independently of Him.
Jiuas are His Parts and the world His action. The parts are complete themselves in their
own way, being energised by God, while He is the complete whole, not depending on the
parts to be so. It is not the parts that make the whole but the whole makes and maintains
the parts as they are. By ‘Mukti’ or liberation of the Jivas, Vishnusvami means the
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denotion to God that culmirates in assuming spiritual body. In other words Vishnusvami
maintains the absolute distinction between God and individuals all through even after
«Moksha* is atained; but, according to Sankara, there is absolute identity of the
Brahman with the freed souls. Sankara’s Brahman degrades itself into Isvara or Jiva in
association with Maya or ¢ Avidya ’ but Vishnusvami’s God never comes under Maya.

Immanence

By DEARMIKA RATNA PrADEEPA SRI N.R. KRISHNASWAMY IYENGAR, Advocate.

1. A Vaishnava is one who worships Vishnu as the Lord-Supreme. His Religion
is called Vaishnavism. The word Vishnu is derived from Vis to eater into and Vish to
pervade. Narayana being admitted to be the supreme Lord God in the Vedas and Upani-
shads, Vishnu connotes His aspect of immanence. The Vedas say that the Supreme Lord
protects the cosmos and enters into it, and also that He pervades the whole universe and
He is present all round above, below and within everything., Further He is so, supporting,
sustaining, actuating, energising and running the whole cosmic existence, as though they
were parts of a machine, spun round and run by an actuating power.

2. The importance given to this particular name Vishnu can be gathered from
many pieces of evidence. The work which recounts the thousand names of NARAYANA
is called Vishnu-Sahasra-Nama. Vaikunta is often called Vishnu Loka. Amarasimha,
the dictionarian commences the names of Narayana with the word Vishnu. All offerings
and oblations are mace at the feet of Vishnu. (Vishnu pade dattam). When ahutis are
offered in fire for various Devatas, the series always ends with the offering to Vishnu as
Paramatma, meaning the one who is the life element of all the foregoing Devas to whom,
ahutis were offered. Instances may be multiplied. The idea behind this is really, that
the things of the world, though they seem static and inert in some cases and active and
growing and decaying in other cases, they are all Godful, God-ridden and God-actuated.
This is the aspect in which the Vedic Rishis equated God, the unknown and the unseeable
with cosmic existence, the known and the seen, either perceived by the senses or realised
by super-natural powers or by logic and inference.

3. This essential idea of the great ancient Hindu Religion has been borrowed,

accepted and acknowledged by all later religions of the world. Though Buddhism does
3
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not actually refer to God, its great Pravarthaka and his Chelas have recognised a power
actuating the universe. Jainism proclaims the immanence of Aruga Deva, its supreme
God. Judaism, the religion of the Jews expressly recognises the immanence of God in
their prayers and other works. Christianity began with * the Lord that art in heaven.”’
But John Wesley introduced the idea of immanence of God and Constituted the
Methodist Church. Confucius saw God in everything and everywhere. Taoism, the
ancient religion of Eastern China and Japan, recognises this immanence. Sufism, a
school of the great religion propounded by Mohammed, came to recognise this immanence
of God. Shintoism an equally ancient religion of Japan found God in everything in which
power supernatural was manifest, whether beneficent or malignant, Kama, is their name
for the universal power actuating life, and synonymous with God. All these positively
show that great and real thinkers of the various religions of the world have thought it.
proper to borrow this idea of immanence of God from the Hindu Religion, when they
thought it otherwise not possible to equate the seen and the known cosmic existence
with God.

4. Here is a clue to the need they felt with the learned theories of projection and
absorption of the universe by God. (known as Creation and Destruction in Hinduism).
In cosmic existence they found everything permanent all the time, Projection existed
Men die, but Man never dies. Procreation, repetition with the material and the seed it
brings forth, the seed and the material the seed sprouts into and makes growth baffled
them and it became impossible for them to answer this permanence and continued exis-
tence time after time and generation after generation without their having the support and

sustenance of the everlasting and the everpermanent, the one recognised progenitor and
overlord God.

5. The Bhagavad Gita deals with this aspect of cosmic existence in several of its
chapters in its various aspects. In the tenth chapter the Lord tells Arjuna. taking some
examples of earthly things that His aspect is the highest quality discernable in everything
earthly and cosmic and ends the chapter by saying that whatever is considered the noblest
and the highest quality in any object, it is My presence and manifestation,

“Yad, yat Vibhuthimut satvom Srimad oorjitham eva va
Thattadeva avagacchatvam Mama the jomsa Sambhavam

Arjun'a, gets but a hazy idea of the immanence of God by the illustrations in the
10th chapter and those given earlier. Then the Lord shows himself in a swaroopa in
which Arjuna sees the whole cosmic existence in the body of the Lord. The real nature
of such existence is here manifest. Is it nature into which God exists, or God in whom
nature exists? The answer is visually given and demonstrated that it is wrong to
<_:onceive that God exists in nature, but that the correct idea is that the nature exists in God,

“ Nathvaham theshu the mayi.” “ Not I in them but they in me.”.
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The similies we can offer in the existence of the water-animals in the ocean and in
other waters. They live in the waters, procreate therein, eat of the products of the
waters — All things on earth, movable and immovable, are immersed in air, they breathe
and live by air. So do the globes and the solar systems, remain immersed in God. They
breathe and live by God.

6. This great idea of the immanence of God when once serinustly taken into h.ea%rtT
thought over, and realised is the greatest balm and cure to all ills of life and the v1c1s?|
tudes of existence and will energise, actuate and ennoble the weak and the ailing lhlS.
in-active and the decrepit and confer on them all the benefits, envisaged by the Phalasruti
of the Vishnu Sahasra Nama.

Om Shanti! Shanti!! Shanti!!!

Hail Vaishnavism, The pet child of the Great and Ancient religion of Rishis! You
engross all Religions of the world. Give them Life and Light, and ennoble them.

The Highest Testimony oi Love

By Sri NANDADULAL BRAHMACHARI, BHAKTIVAIBHAVA

Sri Krishna (Radhabhava dynti subalitam noumi Krishnaswarupam) assuming the
halo of His consort Radha who is the best worshipper of Sri Krishna and the fair comp-
lexion of her body appeared as Sri Gauranga Mahaprabhu. He pla)(cd tl'1e role of a ?tjlre
devotze to teach the people about Loving Devotion, (Prema-Bhakti) H@selt" practising
the worship of the Suprsme Lord, Sri Krishna. Thus He showed the culmination of the
culture of Divine Love which is an unparallelled wealth o.f the f.ree devotee who has
stoutly forsaken the ideas of pisty, wealth, desires and salvation, being enamoured of the
beauty in the loving service of God.

Lord Gauranga fought to the last the age-old sin and the superstitions, faults and
follies. He came out with that inextinguishablc eternal burning torch in His hand, the
torch of truth and justice that proclaimed to the world the swest Divine Names :—Rama
Raghava ! Rama Raghava ! Rama Ragava Pahimam, Krislmq Keshava ! Krishna Keshava !
Krishna Keshava Raksha mam. His ecstatic dance and the sweet chanting of the Divine
Name Krishna touched the heart of every one who came with His sight or even whoever
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heard about Him. All that camz in His path fell prostrate at His Lotus Feet, kissed the
dust and begged His mercy. The sinners fell, the tyrants broke down, the proud bent
low ; the Buddhists, Jains and other classes of atheists also admitted Him as the Saviour
of mankind. The Karmins, the Yogins and the Jnanis forgot their types of Sadhana and
were enchanted with the Divine Krishna Name. The Saviour of mankind, established the
true religion of Absolute Truth, Love, Forgiveaess and Mercy and brought down on this
earth of decay and death, millennium of eternal bliss.

But in the 18th century, the true religion was at its very low ebb, due to lack of
proper publicity of Vaishnava literature and also for want of great Acharyas to propagate.
the eults in their true aspect. Uafortunately, there was a general impression that the
Adwaita System, as expounded by the great Master Sri Shankara, was practically exhaus-
tive of Hindu philosophy. Practically it was the dark period of the Gaudiya Vaishnavism
which fell from its highest transcendentalism to the lowest possible degradation, as so
many off-shoots have crept in it being handed down by the pseudo-Gurus. When a great
son of Bengal, Sri Raja Ram Mohan Roy, wanted to arrest ths thrusting influence of
Christianity and to reform Hindu religion, he hardly could find any vitality and force
in Shankara’s Monism. So in order to tide over the then social breakdown, he preached
Brahma-Dharma, bora out of the amalgam of the East and the West.

But we see that Prabhupada Srila Bhakti Siddhanta Saraswati Goswami
Thakur, the Founder of Sri Chaitanya Math and Sri Gaudiya M1ths took hold of the
of the Gaudiya Vaishnavism propagated by Bhagawan Sri Chaitanya Dazva that the
Gaudiya Vaishnavism called upon and practised by Sri Rupa and Sri Sanatana ie. Sad-
Goswamis of Sri Vrindavana is unparallelled and unprecedented in the annals of world
religion. He himself embraced the Tridanda-sanyas-order with a vow to propagate the
cult of the Gaudiya Vaishnavism true to its perspzctive and established Sri Chaitanya
Math at Sree Mayapur, Nadia, (W.B.), inviting all to take shelter at the feet of the
Supreme Lord. He addressed the world with the great sayings of Sri Probodhananda
Saraswati :— Dante nidhaya trinakam, ** Oh Sadhus ! holding a blade of grass between my
teeth and falling on your feet with all humility and supplications, I beg to state that bid-
ding good-bye to everything from a distance devote your-self to the feet of Sri Chaitanya
where lies the summum bonum of human life.’* Inspite of hundred hindrances from
different opponent parties of the so-called religionists, our Srila Prabhupada preached the
Gaudiya Vaishnavism in its pure form not only in all the parts of India, but also in
foreign countries. Over a hundred Maths he established and a vast literature flowed
through his versatile pen. Not only did he introduce all possible, humble 2ni acnuine
methods to broadcast the Gaudiya Vaishnavism but also he made all necessary arrange-
ments for the aspiranis in their furtherance of devotional practises.

*“ Yata Mat Tata Path® —the general run of the people (or so called religionists)
interpret, as ‘all the roads lead to Rome, or by any means one can reach the same goal
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But Srila Prabhupada analyticaliy proved that it is true that there are as many ways. as
different paths of religion but every religion does not lead to the same goal. f}y following
one’s own particular means (Sadhana), one may bring down the love o.f one’s own plane
of consciousness for cuiture but the Divine Love cannot sh?w herself in her full beauty
and grandeur. Spirit associated with matter never can culmfate.the TraPscendental' Love}.‘
K armins® goal is elevation or celestial enjoyment ; and 'Jnam’s is .salvanon (cessam;nk o

sorrows) ; but Bhakta’s goal is possession of eterpal Bliss. * Kshine punye m'artya oKam
bishanti; Abrahma bhubana loka punarabartinarjuna ; Mad bha.kla na pranashyati. A ;r-
min worships many gods, as they give this or that reward which am'ounts to thef vlv;)lrs 1pt
of those gifts which he likes. Love that is offered to God as a.pnce for th; ' :11 mte::e
of or for gaining a selfish end, is not love really but a n.'ade. It is lust t.ha’t in ehr.s °
cultivation of Divine Love. Srila Prabhupada explains that the Karmins Yvors ip ot

many gods equal to the maintenance of a hen by a Mf)h.ammad.an 5 as. he petsl it for hea;t:-
ing its flesh. Jnanin, at the end of his Sadhana annihilates himself in k¥3ra l?vm l\;/ ;:ree
the Served, the servitor and the service are lost. Buta Bhakta after ma .mg imse -

from the grips of Maya (mukapi lilaya higraham krityua bhazavantam bhajante), sers;e.s .e
Lord Transcendent eternally. Srila Prabhupada pointed out that Mammon worsaip 1s

not the worship of God.

Imitating the Christian Missionaries, even some of our India'm I‘\'Iissi‘onafies‘ declahre
that ¢ Daridra narayana seva’ service to man is service tf) God, wlucFl is qu'lte’ ;ga:st t c;
spirit of Bible too i.e. *“ Love God with all thy heart, with all tlly mind, Wl.th all tb:r sc;u
and with all thy strength, and love thy neighbour as th)j-self.' But erlae Pra' i upla‘ a
points out that a great mistake is committed in such saymgs,.m the path oi sp.mtua n.y.
He says:—* Service to God is service to man. T a‘smin tuste jt'zgat f:”h’ain pran:e pranite
jagat. Unharm-producing (Amana-udayadaya) service tc man .ls :—ﬁ T(: t‘rrest t <.: pervar-l
ted current tide and to awaken in him the eonsciousness of service to 5r1 Krishna, his eterna
God is the fundamental function of every soul, inhabiting a man or a tr?e or a stone,
In service to God, there should be no flickcring, no wavering z'irfd RO runaing away.' If
one fails in it, one commits a double crime ; one commits suicide an('i, at the same tlme.,
helps others to do the same directly or indirectly. Say~Rac'iha-’l’{nshna, come along;
This alone I beg ; There is no other means to get over the illusion.

Almost all the people pratyakshavadin, parokshavadin, .aparakshavadin, karmin,
jnanin and yogin believe that if we endeavour patizntly and persistextly we can. reach the
cherished goal, and there is nothing beyond our means and reach. Also the Bible echoes,
« Knock, and the door shall be opencd.”” But standing on the transceniemal' plane of
Thought, Srila Prabhupada says that although this may be partl?' acceded to with regard
to efforts for things mundane but it cannot be so admitted in the case of matters
spiritual. Efforts of mortal beings do not reach the gates of Heaven. Nayamatma praba-
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::!:tgonclzllcarhe}?otzaa c;;zedhaya ra tahuna sl.zr.utena. The world is a prison-cell ; and whatever
A Justmenf of our pesition as a mundane entity, we only manage thereb
o g h.en its walls against us. S0 long as we are in this prison-house ey
t;‘;:g:n:h::tl;ze;erence to our existence here is merely the talk of changi'ngmc:;llsm]kTOf
ght to possess, possess us in turn, Our attempt to beco . be
?eads us-to become their servants. Thus we run from one subjection me their lord
1sa'pumshr.nent. But the Jiva will haveto regain the spirit of cons::(,’ another. This
loving service to God is possible only by ¢ Sadhu Sanga ™ Bhaktmu'o;:ness through
Sar.vgena parijayate. Remember the Lord Sri Krishna is the Absolute Ma agavat-bhakta
upiverse and of sacrifice. ster of the whole

?residerl:ltxso?wsl:ic ?;l-;a?c Srila Acharyadeva Bl.]akti Vilas Tirtha Goswami . Maharaj, the
Atom Bomb and Satx‘?.itanya Math ar?d Gaudiya Maths, says,—~*To-day the H. B’omb
e e g. ;tc are threatening human society. The intelligensia of the Worl(;
eace and hatmon -I:. out an a?tar where peace can be established, But we assert that
only through the ty, lh.at all pos.f,lble t.o be established among the natioas, it is possible
Precident ff gt eachings “of Sri (;haltanya Deva.” Dr. S. Radhakrishnan, the Vice
brings out equalitl;l ::fs’t Bhakti transcends a man above caste and creed. Bhakti-
y e wn:zﬂdman and man and social justice. It is Bhakti which brings
was a great exponen: —al 0“ . The eternal Truth—of which Sri Chaitanya Mahaprabhgu
b e b “: wa 0ag can setv‘c as:,the super structure of thz new world which is
Madras remarks, that Ceha-r ¢ to ,s prvive. Dr. P. V. Rajamannar, Retd, Chief Justicz of
s e s 'altanyas religious emotion, bordering on ecst '1c., °
which it is rare to find in tie anonals of any religion in the world ey, the Hike of

The all round developmeat and perfection of the philosoph .

s e vk s Gl 0 st e 5 4 o
solid foundations 01: Bh l; Fonfrlbutlon towards the psychology of devotionalism in ::11-
world, His divee discip tt pailosophy suprems and uaique in the rellgious his .
vorld. - H isciple Sri Rupa Goswami thoroughly treated thi " lljtory of the
time .m his ¢ Bhakti Rasamrita Sindhu ” and Ujjvala Nilamani ",S subject for the first
Charfm Chira¢. .Sri Krishnadasa Kaviraj Goswami, the author afu:: .He S?ys’~A"“"Pim
tamrita > remarks that before the time of Sri Chaitanya D*vaoh' o o oueayy Chari-
even one instance of any single person having ever had the ;am‘ ‘3‘0’3' ‘dO:S not give us
book has Fver giv'eu a description of such a manifestation of e“;t efpvnenc;: Or that any
:vas max?nfested in the life of Sri Caaitaaya. Sri Chaitanya \;‘auc Alova of God, as it
Oh Krishna, where art Thou ? Why hast Thou left m2? Ho,;m hk:} a t?hild, saying®
I .had my Lord.. Again [ lost Him. Who has snatched awa Can Il.nvc WthO‘Jt Thee ?
Him to see Krishna with His own eyes, to hear the flute of Kr)i’sh[:: wl::S:;.m T L caused
is ears, to smeil-

the scent of Krishna’s fragrance with Hi
S n0se, to taste the liquid m:ll
: sllowasss of Krishoa
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| Krishna by touch at on¢ and the same time. In such ecstasy,
His body was swollen, His bones were dis-
His breathing was faint aod He lay

with His tongue and to fec
He fell into trance upon trance. In trance,
located and kept together only by a layer of skin.
senseless, and foam came out of His mouth.

he Krishna Nama into His ears by His devotees, He

regained His consciousness and began to say,— I met the Lord of my heart, for whose
sake I had burning in the fre of love> But the pext moment he was overpowered by
love-in-separation and He repeated,—* Krishna, my dear, Oh my life, whither hast Thou
gone, Oh darling Ki1ishn3, thus stealing my beart and thep abandoning me !’ Woeto me,
my belcved sister, (Gopi), what bas happened to me! My love for Kanu (Krishna) wears
away my body and mind like poison t My heart burns day and night, there is no happiness

for me ! Oh thatl could fly where Kanu is to be found ! ”
Ashlisya  ba ptnashtu-mam-adarshana-marmahatam

karotu ba,
Yatha tatha ba bidadhatu tampato mat prananathastu sa cba naparch.

By constant chanting of t

padaratam

Krishna’'s Beatific Attributes

By Srl BATUK NATH BHATTACHARIEE, M.A.B.L.

Bhisma the grandsire of the Kuru princes lies on his bed of arrows. The Pandava
King, victorious yet contrite at heart, stands before him, his head bowed and hands
folded, for the last words of his instruction. The Supreme Person graces the company
with His Divine presence. Yudhishthira’s interrogation is about Dharma in all its aspects
This inquiry about Dharma has welled up in the heart of India in all ages and thrown.
into the shade all political events which are the staple of history. The Santi Parva is the
long record of the answers of the barb-pierced yet serene, all-knowing and supremely wise
Bhisma. At the outset of the sage responses he makes, Ganga’s son, vowed to truth
(Satyavrata) as his name signifies, makes his obeisance. Salutation to Dharma which ic
great Salutation to Sri Krishna the disposer of all. the the Supreme Lord—e says. This
verse is recited also before the reading of the Geeta. And it indicates that these two are
the highest objects in our world—the greatness of Dharma and the Divine majesty of
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Srila Prabhupada’s Precept

On Empiricism and Vaisbnava Philosophy
{Given tn answer to Prof. Suthers’ question)

Prabhupada :—The Vaishnava Philosophy has spoken about true wisdom. True
wisdom is not subject to an attack from any rival camp like the changeable and fluctuat-
ing knowledge of the empiricists ; this is the special feature of the Vaishnava Philosophy.
The philosophies that have been, are being and will be built on the foundation of empiri-
cism will be abandoned, enlarged and altered along with the increase and - decrease of

* experience, Before the civilization five-thousand years old, the three-thousand year old

civilisation is imperfect ; and the seven-thousand year old one is more enlarged; and in
ten thousand years it will be still further changed and enlarged. The Vaishnava Philo-
sophy built, as it is, upon the strong unalterable foundation of true and perfect wisdom
is not fit for change and reformation like the foot-ball being kicked from here and there.

The Srimad Bhagavatam which is the essence ofall the Vedas and Vedantas speaks
of the real truth. This scripture describes something which is beyond the regions of
human civilisation and all the rules and regulations of society, and speaks about the
attainment of another or spiritual body by the soul. Some empiricists of the inductive

l
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school do not recognise this change of bod
y for the soul, T
prove such a change by various mundane reasonings. rfreare others who try to

the tendency of a newly born monkey to grasp the brasnoct:eo? fat:lxzm cite the example of
born rhinoceros to fly away from the mother, considering which et,hor tha? oA e
“““St have to admit the previous life of creatures and cannot di;sb,el' ¢ oy s .
tion of souls. As a baby-rhinoceros is born, it runs away from the lwt‘; e ransmigre:
should lick its skin. Her tongue is so sharp that the bark of a tmo Fr test the mothe.r
removed. The baby comes to the mother only when its hide gets hr eed ICke(.i by her ‘15
of a few days, Seeing these, the empiricists realise that this habit ﬁflf o th(': s
is indicative of its previous birth. ol the baby rhinoceros

. The wvedic scriptures, however, have given a scryt;
dlﬁerenge of the soul, the mind and the body as the atomic senti :
and matter. The soul (gtma) is the owner of the body and the legcz pseudo-sentience
the properties of the soul which again is the property of the Sy mone. These two are
The Supra-soul is the causal sentience and the soul (jivatma) is lhepfgf-soul ( par.amix‘t,;id)-
soul has two bodies or distinguishing properties : one is the Subtle ectualsel.)t\ence. The
other the crude one i.e., material body. The outer body is the one or mind and the
of the ﬁve elements of matter; the inner or mental body is the cond "-t aggregate of atoms
The soul in its conditioned or bound state is connected with for.‘iuvc or of the .outer body-
the mind. The soul is now asleep and inattentive to tfe ser\;icb“ ;f)ﬂ)pemes through.
Seeing the owner asleep, the subordinate workers, ming and b(;d ¢ of the supr (1‘30“_1-
mean self-interest, in stead of looking after t Y, are busy about their

he interest .
. . . . L of t ; .
universe, animate or inanimate, is included within the Supra-sgs;r, (.)Wner.. All the
creation is animate. Our scriptures have proved this since time imm’ el

Jagadisha Chandra Bose has proved, even by the inductive process bemoriaJ. Yet Sir

school, that there exists animation even within grass, shrybs Creeper eftOre the empiric
' ’ s, etc,

nising analysis of the mutual

Prof. Suthers :—1 shall at one time see Dr. Bose,

ence from the Supra-Soul born of our ignorance ? Is the conception of our differ-

Prabhupada :—We shallconsider how in ou iti
enveloped by the two distinguishing properties, amri ggl;d;:z?: dwztat*fl 1We ha"/e beeg
therefrom. These two are non-souls. Even in this conditioned stateb e ane llb?'ate
not insentient. The non-souls, viz. the body and the mind, are connect Ze ith e ooter
and mental worlds. We have yet to attain to what is be o e wind.
By ¢ jiva’ are meant ‘ soul’,  mind’ and ‘body’. Accordin
Supra-Soul is indeed one Sentient Body. He has two ies ; in Hi

is the aggregate of jivas ; the outer Body is the materi(;d;eosri " T oy e

d. ‘
the meatal Body of the Supra-Soul are the jivatmas or ato The different parts of

. . . mic sentj :
when the jivaima or atomic sentience feels himself as a protege Ofnt ;leenc;.unlts ;:ﬁzt:)ecr;

or Supra-Soul and becomes steady in His eternal service, that hi .
. . » that h i
becomes extinct. It is this contact through service between ;Sh: esscl:ef;(;es ort.lgnora;\;;
the atomic sentience as the Asylum and the dependant respectivel th; -m en utencte e
absence of the material conception of differentiation, y amounts to

8 to Sri Rimanujacharya the

yond the body and the mind. "
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SRILA THAKUR BHAKTI VINODE'’S PRECEPT
On Achara and Prachara

Holymen’s practice of virtue is achara and the propagation of that vir'tue among
people is prachara. Before taking up eithe.r f)f these th, one shquld receive tralp}ng
from Loly men. If while receiving such training one beglns_preachmg befoFe practising
the virtue oneself, this causes a great harm in the world as history and experience amply
show. Some persons do not practise pure devotion ther{xselves, rather Perform rl‘tes f.or
the fulfilment of worldly desires. If they give instruction_about devotion, that is quite

contrary to sastric teaching. Before teachin

g one must practise virtue oneself.

Again there are some devotees who are so deeply engaged in performix'ug devotional
practices that they do not pay attention to preaching. The real preacher, who

propagates devotion a

long with the practice thereof, does greater benefit to the world

than they. By the mere practice of devotion one benefits oneself only, whercas a real
preacher benefits all listening to his instructions by the processof practice and preaching

together,

Saintly Lives of Sri Rupa and Sri Sanatana
Goswamis at Vrndavana

The two brothers, Sri Rupa and Sri
Sanatana Goswami Prabhus, worked together
at Sri Vrndavana to fulfil the four kinds of

commandments of Sri S1i Krshna Chaitanya .

Mahapr'abhu who was none else than God
Krshna Himself incarnate. In the Sri
Chaitanya Charitamrta (3rd part, 4th
chapter) we find: “ The two brothers lived
at Vindivana and fulfilled God’s command-
ments. They collected many scriptures and
discovered the holy places then obsolete.
They instated Krshna’s worship at Vrnda-
vana. St Rupa composed Sri Bhakti
Rasamrta Sindhu in which there is elaborate
delineation of the devotional science and
practice for Krshna’s service. His Ujjvala
Nilamani, a grand book on rhetoric, fully
describes the tasty sweetness of the sports
of Sri Radha-Krshna. His two dramas
Vidagdha Madnava and Lalita Madhava
contain the mellowness of Krshna's sports

in detail. Besides, he composed very many
treatises, Danakelikonmudi, etc., in which
he dwelt on the tasty mellowness of Vraja
Lrila.” Sri Rupa wrote many more treatises
not mentioned here. As regards Sri Sani-
tana’s works, the same book (Ch. Ch. 2nd
part, 1st Chapter) says: ¢ Sanatana Gos-
wami had four treatises, (il) - Bhagavata-
mrta ’, 2 parts, with annotaticn, (i) ‘Dik-
pradarsani '—annotation of Sri Haribhakti-
vilgsa, (iii) ¢ Vaishnava-Toshani’, a gloss
on the tenth canto of the Srimad Bhaga-
vatam, (iv)‘Lilastava’, known as
* Dasama-Charita ’.”

In Ch. Ch. (1st part Ch. 10) we find a
brief reference to the activities yf these two
Goswamis and their spread: of devotional
love: “ As desired by Sri &ri Mahdprabhu,
these two branches of His Tree of Love
spread far and wide and covered the whole
of the west of India. Up to the river
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Indus and the Himalayas, including the
holy places like Vrndavana, Mathura, the
whole area was over-flooded with the fruit
of love of these two branches and men
became maddened with the taste thereof.
The men of the west (of India) were quite
ignorant and had wrong customs; they two
propagated bhaktt and good custom among
them. They resusciated holy places that
had been forgotten and introduced the
worship of Krshna’s Icons at Vrndavana .
In the second part, ch. 19, has been given
a hint how they led their lives there :
‘“ Both of them were without aoy fixed
dwelling. They slept each night under a
separate tree. They lived on begging
handfuls, and seldom had full meals at
some Brahman’s house. Renouncing all
enjoyments they masticated coarse bread
and gram. They had with them each a

water pot in the hand, a caverlet of tattered.

rags and torn outer clothes. They kept
themselves engaged in chanting Krshna's
Names and Glories attended with joyful
dancing. They spent almost the entire
day and night in the service of Krshna by
chanting His Names with love, leaving
only an hour and a half for sleep and that
too they did without on some days. At
times they wrote treatises on bhakti and
love, listened to the accounts of the Life of
Sr1 Chaitanya Mahaprabhu and meditated
on Him ”’. Four other devotees gradually
gathered round them, viz. Sri Raghunitha
Bhatta, Sri Gopal Bhatta, Sri Raghunatha
Dasa, and Sri Jiva, the first two at the
Lord’s command, the third on His depar-
ture and the fourth under the direction of
Sri Nityangnda Prabhu, the Lord’s second
self, forming the famous School of Six
Goswamis of Sri Vrndavana, led by Sri
Rupa Sanatana Goswamis.

As regards the duty imposed upon them
by Sri Sri Mahaprabhu of setting up
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Krshr}a-Seva at Sri Vrndiavana and redis-
covering the forgotten temples in Sri
Brajadhama, they performed it most assidu-
ously and the present day Vrndavana and
Braja owe much to them. At Vrndavana
they roamed about severa] places in search
of the Govinda Deva Murti about which
the Sastras said as ever existent in Yoga~
pitha (Vrndavana); but they were not able
to find the Vigraha anywhere. One day
dlsapgomted in the search, Sri Rupa was
shedding tears, seated under a tree on the
bank of the Yamunz, when a Braja-vasi
(local resident) of charming appearance

‘met him ind Sympathetically knew from

- with loud cheers,

him the reason for his sadness. He encour-
aged him and took him to a place, known
as Gomatila, where a cow daily poured
milk from her udder. He said that must
!)e the spot where Govinda existed accord-
1ng to the sastric tradition. With this He
dxsappeared and Rupa was moved to
:nllotlon, guessing who He was. Then he
];)d the people there that Sri Govinda

eva could be found op excavation at the
spot. Glad at heart they dug up the Murti
At once Sri sent
a mi‘n with a letter to inforiup;rima“
Mahaprabhu who, being exceedingly glad,
sent Sri Kasiswara Pandita with Sri Gour-

Govinda Vigraha to be set up to the right

of Sri Govinda Deva. This account as

given l.lere is more authentic than another
according to which the Bigraha was dug up
from a Cowshed at Nanda Gram. This
;ccout}t 1s taken from the Sidhan Dipika
S}i Sri I?aiihﬁ Krshna Goswami, disciple of
h:ﬂ;la::dasa fP.emdita Goswami, the right
an i ; Ami 1
Govindaji Seovﬁ,Srl P Goswami in St
Sﬂl‘lév:vti\:dSri Radha Murti was there with
betne ! ; Deva. Sri Radha Murti was
B 6 Worshipped at Puri as Lakshmi Devi.
eing ordzred in g dream, Prince Sri Puru-
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shottam Jana of Orissa sent this Murti
with great pomp to Vrndivana where it
was set up to the left of Sri Govinda Deva.

Later on, being attracted by the fame of
the Goswamis of Sri Vrndavana, Maharaja
Mansing of Jaypur, constructed a grand
temple of seven storeys for Sri Govinda
Deva. It may be mentioned here that the
malicious iconoclast, Aurangzeb, broke
down the four upper storeys, leaving only
the three lower ones. Even this remnant
has been highly praised by the European
critics «“ as the most impressive religious
edifice that Hindu art has ever produced,
at least in upper India "".

Sri Sanatana often stayed at Mahavana,
where one day he saw Madan Gopala play
with boys on the Yamuna bank and became
attracted towards Him. One night He
appeared before Sanatana in a dream and
told him: < I shall come to your hut from
Mahivana, for I have a liking for it”.

-Sanatana became overwhelmed in love

ecstasy and at dawn he found Madan Gopal
come. In the leafy hut be served the Lord
in great delight. But he was sorry that he
was not able to offer Him any good food
beyond coarse bread and leafy greens
boiled. Knowing his mind, Madan Gopal
desired to increase the quality of His
service, when a rich merchant, named
Krshnadasa (or Ramadasa) Kapur of
Multan, came to the Goswami. He had
some boats with him, that had struck a
ground against the shoal of the Yamuna
near Sanitana’s place. Coming up he fell
at the Sadhu’s (Sanatana’s) feet for his help
with yogic power to make the boats move.
Sanatana asked him to pray to God, when
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he fell flat and promised that he would be
offering to Him all his profits from the sale of
the commodities in the boats. Suddenly he
saw that the Yamuna was in the flow tide
and his boats were afloat. His gain that
time was four times the usual profit.
Returning to Sanitara he made over all
the money to him. Sanatana with exceed-
ing grace made it over to Sri Madan Mohun.
Forthwith Kapur took up the construction
of the temple, offered ornaments and costly
clothes to Madan Gopal and arranged for
offering delicacies for His daily service. He
then became a disciple of Sri Sanatana and
later on his family too. Sanitana became
very glad at the improvement of God’s
service. The place of this temple is just
on the bank of the Yamuna near Kiliadaha.
A Bengali admirer of Sanitana, named
Guninanda made some additions to the
temple later on. '

As regards the way how Sri Madan Gopal
Vigraha was obtained by Sri Sanatana,
there is a tradition among the Choubes of
Mathura that Sri Madan Mohanjew played
among the boys of Sri Damodar Choube’s
family, when Sanatana came there and
seeing Him felt much attracted towards
Him. Then encouraged by Madan Mohan
in dreams, he fulfilled many conditions,
given by the Choubes with God’s instruc-
tions more than once and took Him to his
place, Commanded in a dream Sri Puru-
chottam Jand, son of King Pratap Rudra
of Orissa, a follower of Sri Chaitanya Maha-
prabhu, sent two Murtis, one of Sri Radha,
the other of Sri Lalita, which were set-up
one to the left and the other to the right
of Sri Madan Gopal.
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assurance He utters — Even a man sunk in evil doings if he worshi
:;:rz ;s It(ou:; 1(:;):n;ed a g?O.d man for he.a!so has become SIeag;s?:lp;i :::; :-Vel;g] :\ single
Hence is Fe the sanc?'l‘-a certain and proclaim unhesitatingly — my dovotee is nev:' th
rings repeatedly in th x(e; of'the impurest, of the fallen. This fear-dispelling ml‘ ost.
distracted infatuated? 11 ita like the chimes of a bell, musical cadence for the esc:age
as of the’ refuge and 1 : en creatures.. Between the creator and the created the reglot(? O'f
exuberance of iife N de re}flugee and it enc.lures here and hereafter for eternity 2E)'On is
unfettered e“J'O'ym:ntn et the spell of egoity, of the sensc of independent agen;:y and‘he
Ged, prey nent wan forgets and denies this patent truth.  Revelation, n of
» Frevents this danger to the soul, and reclaims the erring creature. » tae word of

Hence the charioteer of Partha sounded the assu ini
;lr%::oir[c u;;dcrgo rebirths in this fleeting world — this drj:;:;n gg::)t:;r-ung Mo ereat souls
tbrough. thercm 1the earth to the sphere of .Brahma — all the seven w0rl:js
transr;igratiocycid chapgcs but to attain me is to be free from this
of e Srat n.u nd again th_e Lord uttered .the pledge. — This illusion of min
relianec tpe rgefﬁas or moods is trz.mscended with ditficulty but those who with ° ‘:V(?ven
ge in Me cross this stream however difficult of passage it mayl beundmdcd

they are delivered
revolve and pass
mutability and

And again the Gita repeats the messa |

. ge of hope.—“To those wh

:;iitr:::_t themselves mutually by conversing on His Transcendental kn;)wI;:: o e [_.ord and
and A:S, to those wh_o worship Mg, desireless and constantly communinge’ Satl?fact'im\
g single souled devotion, I grant full knowledge about My true nature * and. sspired
thereby in themselves they become united with Me *. e Realising Me

In all the teachings imparted in the Gita about the several f :

::::;lx;io;e,s ct:]ie 3u;;]reme Lord has fevea.led Himself in positiveOZT::igit:;gal;); Shplritual
soriowsly des i o that quarter of His t.>e1r.yg which constitutes the Universe H has not
Gons rehendu:iseb as dwelhpg worlds invisible, beyond human knowledg.e ie as not
mmdpands f ,h ehind an u.npenetrablc curtain, euveloped in a mystery ’tral:x ; fo.rm
b and d;;ekc , asban att.nbutel.ess and abstract entity. He has not partakenscmc}mg
by the sloom ;xe.ss, ut He is the.hght of hea\fcnly luminaries like the Syn and y of the
oy know}) OUIgnora.;)ce, He is enthroned in all hearts as knowledge as knowmt?luChed
to be kn ﬁe : r}lzmam. est He'yet per-vades the Universe. He is the seed and orj e
Creature . ternity, He 1s'the dispenser of the fruits of all action. He j gn of all
rotector, the Master, the Witness, the Habitation, the Refuge and Friend ‘(; mé Way,

» the Creator

All these epithets counting i ivi
: g in the song Divine ar
the speakcr is the Friend of Arjuna, the son of Vasud o
darling of N_at‘lda, the prince of cowherds. He has a
bence His divine powers sometimes elude our minds,

mative, not negative, A

A . And

2va, the .apple of Devaki's eyes, the

ppeared in the illusory humapn h;rm'
Hence it is that man forgets tb;
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lonest of verities and losing himself in the evanescent neglects the certitudes. The Divine

Person says,—

Deluded men disesteem me as lodged in the form human, not knowing My Lone
essence as the Supreme Lord of all beings. I am the Ionermost Soul of all, I am the
Perfect Being, the Supreme Persco but finding Me humanly incarnated, infatuated creatures
not realising the highest truth about Me misappraise me.

In pumerous places in the text of the Gita the First Personal Pronoun (asmad) in
its various forms in different cases has been used. Whom do they refer? Who is
intended to be understood by them? Is He not that Person who is the transcendent
mystery, who though historical is yet timeless, who is at once sat (existent) and asat in His
own words, who is the lord and enjoyer of all sacrifices, who, as the ancient sacrificed
Being, infused into human society the inspiration of self-sacrifice the basis of its well being,
in the Gita — the supreme gospel of life He repeatedly assures man and calls him unto
Himself saying — whatsoever you do or subsist on, offer to the gods, denate for the good
of creatures or practise as austerity for self-culture — dedicate all that to Me as oblation
to the Divine Krishna. He has uttered the message which dispels all fears — Pass beyond
and shake off all bonds and checks of piety and impiety tbat human speculation and social
intelligence have conferred and seek refuge in Me — I will cleanse you of all sins. The
a lone, straying eternal wayfarer on the boundless storm-tossed deep of
his cheer and solace truly pitiable becomes his lot. For indeed
his only hope is this Helmsman of the galley of earthly life, this perfect and ancient One —
who is the fount and centre and support of all revelations that ever flished on the human
intelligence. Hence it is He on whose divine lips the truth has found utterance.

I am the support of Brahman — immortal and immutable, of eternal Righteousness

creature is
worldly life and if he misses t

and of bliss immeasurable.

He is the essence of all, the ultimate reality. As Purusottama — the Supreme

Person — he pervades all, is the indwelling Spirit of all, is the final and highest truth. As

says the Gita.

Two Beings are these in the Universe the perishable and the imperishable. The
ises all created objects, the imperishable one at the summit is called
Another is the Supreme Person. called the Super-Soul, who
d sustains them — the God Eternal. As I transcend Kshara
perishable creation and excel Akshara — the undecaying, therefore am I famed in the
world and in sacred scripture as Purusottama. Known by this celebrated name and form,
ever auracting all to His blessed feet, this embodiment of infinite majesty, grace and
sweetness has time and again in the Gita roused and called His creatures unto Himself.
He says — Have your mind intent on me, fasten your intelligence on me and without

doubt you will abide in me hereafter.

mind to me, be devoted to me worship Me, and do Me obeisance.
n spirit with Me, me you shall attain solely surrendering yourself to Me.

perishable compr
Akshara the undecaying.
pervades all three worlds an

Apply your
Thus communing 1
And again He says—
who does my work knows me to be his sole aim, is my devotee free from al]

He,
atagonism to all creatures — attains unto me,

earthly attachment and from a
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After many births the blessed creature knows Him and finds refuge in Him and
realises Him as Vasudeva — the Omnipresent One. Most rare is the good fortune of such

a high souled one.

The Vaishnava cult and discipline of Life consists in hearing, meditating on and
chanting the name and form of this mine inexbaustable of all noble attributes. The
Vaishnava heart is full to the brim with the emotion ineffable which this discipline affords
and he considers this to be life’s fulfilment, the highest good. This exalted rapture finds

expression in Srila Kaviraja Goswami’s writing — More perfect joy than the bliss of
Brahmachari is Krishna’s endowment of attributes.

The life and soul of Vaishnavism is the heart intent with love on Krishna’s gracious
qualities. The great master Sri Chaitanya, declares Oh Sanatana, Krishna’s sweetness, is
the ocean of mectar sweeter than sweetness and sweeter by far.. And still more richly

sweet than the great virtue of Krishna’s Name is to instil love of this sweetness.
where in Krishnadasa Goswami’s work occur the lines—

Else

Rama’s Name redeems, he is the giver of salvation,

Krishna’s name ferries across for it givessthe joy of love.

The root of Vaishnavism is an aspiration higher than the craving.fos release from
bondage. Its yearning is for the treasure of love and the wreath of Devotion’s gems,

Spread of Nimaii’s Name as the Greatest Scholar

(For Juveuile Readers)

Boys and Girls! You have learnt about
Nimaii Pandita’s great scholarship and also
that the Panditas of the Navadwipa univer-
sity dreaded lest they should have to accept
defeat at His hands, if accidentally they
met Him on the way. About this time a
great devotee of God came to the town
incognito (without being known to the
others). He visited Sri Advaita Acharya’s
place first. When Advaita received him as
a Vaishnava saint, he spoke of himself as
an ordinary fellow. Mukunda, too, of
whom you have learnt before and who was
present there at the time, similarly felt
about him and sang a song about Sri
Krshna, when the saint fell down on the
ground with changes on the body like the
hair standing on the énd and flow of tears,

etc. Now seeing these signs of extreme
love of God, they knew him to be none else
than Sri Iswara Puripida of so famous a
name. He was the dearest disciple of Sri
Madhavendra Puri, the fountain-head of the
devotional tasty mellowness, with whom
Sri Nityananda Prabhu (to be described
hereafter) had roameb about the country
from a boy of twelve years, before He
came to Mahaprabhu Gourangadevr (i.e,
Nimaii Pandita), Some months he spent
at Navadwipa at the house of Gopinatha
Acharya, of whom you will learn more
hereafter. One day he accidentally met
Sri Nimaii on the way who then daily
visited him in the evening. Sri Iswara
Puripada taught his writing, viz, Krshna-
Lilamrtam’, to Sri Gadadhara Pandita,
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then a young devotee, about whom, t?o,
you will learn much later cn. Seeing
Nimaii Pandita vastly learned, Puripa.da
gave Him his Krshna-Lilamrtam to point
out the defects that might be in the book.
Nimaii said that there must not be any
defect in the writings and utterances of a
great devotee of his type, and that even if
there had been any, Krshna would be
pleased therewith and not with the correc-
tion by a learned man. So who would
venture to correct it? So humble was
Nimaii, the greatest scholar of the time,
before a devotee. But to a boastful scholar
He was as tremendous as ever, He alwa‘ys
respected the devotees like Srivasa Pandita
and others and He accepted, with His Head
bent down, the blessings they showered on
Him about the growth of bkakt: in Him,
not realising that He had been borrf among
them to propagate (spread) bhakti to all
men with them as His associates.

The great scholars of Navadwipa heard
Nimaii Pandita’s discourses from a distance ;
while, seated on the bank of the Gang.a
among His pupils He discussed about His
teachings. They wondered to ht?ar the
depth of His learning and admltte-d at
heart that He could not be an ordinary
human being, but must have a divine ele-
ment in Him. About this time there came
to Navadwipa a great scholar, known as
Kesava Kasmiri, with a large retinue (of
attendants) and with elephants, horses, etc.
He had defeated scholars of the different
parts of India who gave him written decla-
rations of his victory. Proud of having
been suceessful in getting the boon of being
the world-conqueror of scholars from Sri
Saraswati Devi, Goddess of Learning, whom
he had pleased by her worship with penances,
he had heard that Navadwipa was a centre
of great erudite scholars ; so he came there

2
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sure of his success. The Punditas there
having learnt that he was the blessed son of
Saraswati, became much afraid that their
great fame would be tarnished by him.
Kesava wanted to have them as competitors
of his in debates, or letters of zdmnission
from them of their defeat. Nimaii, when
informed of him, told his pupils that God
does not tolerate arrogant self-conceit of any
one, who curbed the pride of all world-
conquerors of the past like Ravana, Vena,
Nahusha, etc.,, and that Kesava’s pride
would be broken down even at that place.
While on a full-moon day He was sitting on
the bank of the Ganga as usual in the
evening giving His pupils a discourse,
Kesava came there and was informed by
one present there that it was Nimaii
Pandita. Sri Nimaii received him cordially
and after some talk requested him, as he
was a renowned poet, to narrate the glory
of Goddess Ganga. Then and there Kesava
extempore (without study or thinking)
chanted very many slokas in rapid succes-
sion for long. Every one present was
astonished. Qut of them Sri Nimgii
repeated one and requested the Kashmiri
to explain it. He wondered how Sri Nimaiii
could remember a particular sloka in full
from so many chanted with the speed of a
gale (high wind). When the sloka was
explained showing all its merits, Sri Nimaii
pointed out several defects in it according
to the rules of rhetoric (i.e., figures of
speech), at the beginning, in the middle and
at the end. Then Kesava Kashmiri could
not refute the arguments of Sri Nimaii and
was silenced. Seeing him defeated the
pupils were going to laugh, when Sri Nimaii
prevented them and consoled the scholar,
most politely asking him to come next
morning to resume the discussion. Boys
and girls, just see how polite and kind
Nimaii was to defeated scholars. This was
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His habit ; He never gave pain to the mind
of tbe defeated scholars. The Dig-Vijayi
Kesava Kashmiri felt much aggrieved to
have been defeated at the hands of a
teacher of Grammar, vet in His teens
(—below twenty years of age). Going to
his lodging, he began to weep and mutter
mantras to Sarasvati Devi who, then,
appeared in his dream and told him a great
secret that she could not help him, as she
had done before, in the prssence of Sri
Nimaii Pandita who was none else than the
Lord of the universe at whose feet she was
ever a maid in attendance. She then asked
him to fall at His Feet and ask for blessings.
He did it and reading hymns to Him prayed
that no more might the evil desire for
victory rise in his mind. God Nimaii
advised him to serve Krishna, giving up all
other desires, for the real fruit of learning
is devotion to Krshna. The Digvijays,
then thoroughly converted as a devotee,
distributed all his rich parapharnalia
(horses, elephants, etc.) among the people
and after thousands of low prostrations
(falling flat in dandavat pranamam)
before Lord Gauranga Deva (Nimaii
Pandita). left the place in perfect humilia-
tion. The Panditas of Navadwipa, now
saved from the ignominy (insult) of defeat,
gave Nimaii the degree (title) of Vadisimha
(as dreadful as a lion for those who would
come for debates).

After this victory over the Digvijayi,
Nimiii’s fame as a peerless (unequalled)
scholar spread far and wide all over the
country and the number of His pupils,
admirers and donors increased much. Even
before this victory His Tippani (commen-
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tary) on Kaldpa Vyikarana, written while
He was only a student, had become
approved as an authority on the subject
and adopted as a textin East Bengal. Now
this glory brought to Him innumerable
pupils from there. Perhaps it was at their
request that Nimaii Pandita undertook an
itinerant (roaming from one place to
another) tour through many places of that
province (now East Pakistan). He lived for
some long time on the banks of the wide
river Padma which became holy by His
dipping. The news of His stay there
brought to Him several pupils as also
many rich people who rcceived Him
with much wealth and valuable presents.
They praised Him much as superior even to
Vrhaspati in learning and requested Him
to spread learning among them.

About this time there came to Him a
holy-minded Brahmana, Tapan Misra by
name, who, unsettled as to what the highest
benefit is for a man and how to attain it,
had been directed in a dream to approach
Nimaii Pandita, who was God Himself in
disguise and to get his problem solved by
Him. LordGouranga (Nimaii) advised him
to serve Krshna with the constant chanting
of the mahamantra «“ Haray Krshna Haray
Krshna Krishna Krshna Haray Haray,
Haray Rama Haray Rama Rama kama
Haray Haray *’, for in the Ka'i Yuga there
is no other way for true blesscdness. When
Misra wanted to accon.pany the Lord to
Navadwipa, His Godship asked him to go
to Varanasi where He Ilimself wouid be
coming after sometiine, when He would be
giving him further instruction.

Sri Krshna Karnamrtam
(Continued frcm November '61)

Sloka 89
chitram tadetacharan:.ravindam
chitram tadatadvadan: ravindam,
chitram tadetan nayaravindam
chitram tadatadvapurasya chitram,

89. Translation :—Wonderful is that
lotus-like Foot of This {Krshna), wcndrous
is that lotus-like Face, variegated is that
lotus-like Iy, and exceedingly berutifulis
that Body of His. ’

89. FElucidation:—Again the extreme
sweetness of cvery limb of Krshna's body
being waker.cd up in the reind, Vilvamangal
says this. The pair of the Lotus-Feet of
Krshna as prayed for in Sl 12 is before
him, now presenting a wonderful sight,
dappled with the colour of caffren by the
breasts of His darlings; His Lotus Face, as
prayed for in SI. 6, is now visible assuming
2 wondrous beru‘y with the scars of biting
by their teeth ) His Eyes, as pmj\'ed for in
Si. 13. as reddened through night keeping
in sports with them. now appear €» Very
strangely booutiful; and 1115 world-fascina-
ting Body, as praved for in SL 34, now
adorned as above appears so very exceed-
ingly charming before him. The repetition
of « wonderfui ’ in the fourth line indicates
the climax of his amazement at Krshna's
bewitching beauty. He" {feels intensely
fortunate in having been able to see such
captivatlng loveliness of Krshna.

In the fourth line there is a separate
reading ¢ vapuramva ’ for vapurasya. It
would then indicate the most exceedmg,
wonder, expr-ssed by shouting ¢ O Mother!
towards the sky and pressing the cheeks
with the palms of his haads.

Sloka 90

akhila bhuvanaiikabhooskanamadhi-

bhooshitajaladhiduhitrhuchak umbbam,

brajayuvatibaravallimarakata-

nuyakumnh::manim vande,

o. Translation:—1 bew down to
Krshna, (1) who is the best adornment of
the entire world, (2) who 1s adqrned wntp
the pitcher-like breasts of Sri Lakshmi,

daughter of the sea, cr of Sri Radha,
daughter of the sun, i.e, Vrsha-bhinu, (—sun
among bullocks), and (3) the leading jewel
at the centre of the string of emeralds, viz.,
young ladies of Braja, i.e. the Gopis.

9o. FElucidation: - Again {rom a dis-
tance, seeing Krshna sporting with Kkisses
and embraces, Vilvamangala feels a good
deal of bliss, Krshna seems to him not
only imparting an unusual beauty to Braja-
vana, but also being the best adorning
sapph're for the whole world, as described
by Sri Jayadeva in the last sloka of the
sth Canto of his Sri Gita Goviudam, ¢ as the
sapp'ire gcm of the highe:t ylow a”orning
most beautifully what is of the highest
excellence at the crest of the three worlds’,
By the touch of Krshna's Feet have been
exceedingly beautified the pitcher-like heavy
breasts of the Lakshmis engaged in their
shampooing. Vilvamangsla regards it as a
very strange sight that Krshna is staying
at their several throats with this One 'Body
as a leading brilliant jewel among so many
cmeralds foerming a neck-lacz as it were.
All this is applicable to Vishnu, a phase of
Krshna. Lakshmi is referred to as the
daughter of the sea, having come out, as
she did, of the sea with other valuables at
the time of churning it for securing immor-
talising ambrosia. Vilvamangala may be
feeling the Gopis as so many Lakshmis in
Vaiikuntha sporting with Sri Vishnu, who is
none else that Krshna’s Self. The ditference
is only in the mode of manifestation. Or,
he may have had in his mind the Bhaga-
vata slokas in which have been said ‘Desir-
ing that Lakshmi performed ascetic penan-
ces ’, or ‘ The Gopis forsook their mental
troubles having been able to embrace
Bhagavan Krshna's Lotus Keet on their
breasts, which favour has been denied even
to Lakshmi Devi who even shampoos them’,
or again ‘The favour that the Gopis
received from God Sri Krshna during the
Rasa Sports was not available ¢ven to Sri
Lakshmi who stays at His breast’. (Bh. X.
47, 60-62). The proper meaning of adhi«
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bhushita’ in her case accordingly, should

be ‘who has attracted Lakshmito Himself

ard heated her pitcher-like breasts wi

fiery pangs of want of union wittvxv lItil:r;h’e
The meaning of * jaladhi duhita’ may also
be ¢Sri Radba’, daughter of Chieftain
Vrsha-bhanu, ~according to the derivation
of the word ‘ jaladhi ’ signfying the attrac-
tor of all surface water with the heat of the
rays, viz, the sun, who is also known as
‘Bhanu ’. Another meaning of the third
and fourth lines may be ‘ who delights the
heart of the Gopis of Braja as the best
jewel amidst their necklace of emeralds.’

Sloka 91
kantakuchagrahanavigrahalabdbalakshmi.
khandangariganavaranjitamanjulasrih,
gandasthalimukuramandalakhelamana-
gharminkarah kimapi gumphati krshnadevah,

91. Traslation:—What a b
appearance has Sportive Krshna di:;lt:;:;
with the charming loveliness acquired
through the scuffling at the time of takip
t‘he breasts of His darling (Radha) or daf
lings (the Gopis), sc ttering the dyes paint-
ing her body or their bodies and thereb
adding to the excellence of His own Persony
and also with the nice-looking bead-like
drops of perspiration, reflected, as it were
from His glowing cheeks looking like mirrors!

91. Elucidation:—Again revealing a
strange adornment of Krshna’s Body, Vilva-
mangala says that he is not able to describe
how splendid a garland of charming flowers
of beauty has Krshna strang. * Deva’, deriv-
ed from root‘div’ means ¢ Spc;rtive ’
Krshna’s attempt to take the breasts of‘
Radha for kissing and embracing her causes
in her ¢ Kuttumita-bhava’ in which she
prevenis the attempt, so thereis a hand
to hand scuffle in which the dyes of vermi-
lion, saffron, collyrium, etc., on her body
are scattered and stick to Krshna's Body
newly increasing its already fascinating
charm. From this toilsome scuffling in the

s .
cmspearll;hke drops of sweat stood on the
Thocks which .look_ed like two mirrors.
insteadso? ‘readmg, in which ‘/ara’ is used
the . of nava " 1n the second line when
portiona olfng would be ‘beautified by the
Poen of tdl}e dyes scattered’. There is
the place af lIng in which * narma’ takes
e bace of ¢ gharma ’ in the fourth line,
e REdh_n}eamng would be : Bing defeated
o sonte c;l In the jestful sport, Krshna has
esented a wonderfully nice array of eni-
gmatic riddles with a view to defeat her.’
Sloka 92

madhurang madhurang vapurasya vibhor-

madhorang madhurang vadanang rmadhurang,

madhugandbi mrdusmitam etadaho ’

m
adhurang madherang madhurang madburang.

Lo??l- ( I? rtlz]nslatgon :—The Body of this
I e
Sweeter ) 15 Face is triply sweet (ie.,

) and this gentle sweet smelling

smile of His i
the sweetest).ls' °h, quadruply sweet (i.e.,

92. Elucidation 1—Havi 5
g;c;ssw?ly charming beauf}"gof oi\'e;lshnt;:
Vilvzmaax:er]the Sports  with His darling,
Krshna’s%‘??} says this in great delighot.
fal, has aco Y, naturally swest or beauti-
after the quired a specially sweet charm
looking ot ia:d sports. Then attentively
marksgof 3 ?_e Face he says that bearing the
has gainedl Ing by her during the sport, it
bettor the a most fascinating loveliness,
Then markp what was felt before.
mangala ertlkgl Krshna'’s gentle smile, Vilva-
breath tl,nol a sound of drawing in his
of pleasu ugh the mouth in asudden thrill
moving hriz zfi:r((le f?:l‘gzvri?g ! 'by raising and

. - e ¢jazuiates, ¢
:)}125 S:':et gentle smile is the] swaetesé pa)gikj
oned ever felt, specially  hcight-
of the nects:r;eztfniilse lI).y the' sweet smell
that of the honey of he?rt ‘llx)pljlf\bbi‘tlm or by

—
——
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Sanatana Dharma

By SR NANDADULAL BRAHMACHARI, BHAKTIVAIBHAVA

“India has a unique underlying spiritual
unity of her own which no other great civili-
sation in the East or the West could ever

- develop. This unity, inspite of a thousand

other differences, has saved Indian civilisation,
culture and social cohesion from disintegration
n spite of many historical catastrophies.
Barbarian invasions, internal turmoil, inter-
state, rivalries and struggles have come and
gone in her chequered history, but the same
flow of its internal life is going on as ever.
The structure of society prevailing thousands
of years ago still continues as if its outward
affair cannot even touch it. Though modera-
tion in manners and customs is natural to
bring about social changes and revolutionary
upheavals in the thought-structure of the
nation’s life as a whole yet ordinarily people
attach little value to them. Itis the genpera-
tions of spiritual who have really preserved
cohesion and unity in Indian life and main-
tained its living continuity from age to age
paying very little heed to its external diffe-
rences. India’s spiritual leaders have led
Indian life. They never meddled with politics
India has never taken its political leader: or
statesmen as itsreal path-finders in life.”—so
says my Divine Master Srila Bhakti Vilas
Tirtha Goswami Mz haraj, the President Achar-
ya of Sri Chaitanya Math and Gaudiya

Maths.

The whole land of India is always found to
te changed with spiritual  atmosphere.
The air speaks as it weare of Sanatana Reli-
gion (see Ist article of Pilgrimage special 1961
of the Gaudiya), Air, light, etc. everything
we know of God’s. The food we eat is con-
secrated food. Our Lord is so near 10 us W
with firm faith offer our best things to Him
that He accepts out of affection. We know
with our sincere heart that the Image of God
installed in the temple is idzatical with God
and transcendental. We look upon Him as

our most beloved one and accordingly serve
Him with offering food, cloth, bhymns and
every other thing just as we offer to those of
us who are near and dear.

But fie upon those materialistic intellectuals
who speak ill about the Srimurthi worship.
More shameful that many religious sects in the
world also consider that Hindus are idolat-
rous and think themsclves more advanced by
the non-adoption of that by dint of Srimurthi-
worship. Lo they say, ¢ Srimurthi is an idol
carved by anartist. Worshipping such an object
would limit His omnipotence, omniscience and
omnipresence. But we ask,  Brethren, when
you go to the Church before whom do you
pray ? Who hears your heart’s wishful prayer ?
Y ou bow down in the Mosque, but to whom ?
Are you not imagining your God in your
defective-colourful and impure mind? If so,
you think you are not idolatrous! Those
who say that God has no form either material
or spiritual and again imagine a false form for
worship are certainly idolatrous. But we are
not so, our Image is not imaginatory one as
that of yours.

God’s excellence consists in having in Him
mutually contradicting powers and attributes
ruled by His Supernatural self, His Holy and
Perfect Person exists eternally in the spiritual
and at the same time existing in very created
object and place in all its fulness. The great
souls had the trae vision of God in their soul’s
eye’s : ‘Premanjanahchhurita Bhakti Bilachanena
Santah sadaiba hridayasu  bilokayanti, Yam
Shyama Sundaram achintya-guna swarupam...’
They have brought down into the world God’s
spiritual shape for the real benefit of the entire
human race. Though their grace and that line
of Sadhana we see Great God of our heart in
the Image with intense pleasure. To tell the
truth, Srimurthi-worship is the only true wor-
ship of the God, without which none can
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sufficiently cultivate his religious feelings.
Offer your food and everything that of flower
scents etc, to Him and take as His Prasadam.
The eye, the ear, the nose, the touch and the
tongue all have a spiritual culture ; do it with
a holy heart. This is the only inexplicable
means of spiritual culture.

Again accepting Srimurthi-worship, you
fool, how can yousay * Sadhakanam hitartha
Erahmana rupa Kalpanah.”” Has it not been
shown in the Shrutis that God is Personal and
All-beautiful ? Will you be so unbeholden that
many had got their vision of God in Sri-
murthi? Even to-day it is a well-known fact
that stories of Srimurtis Who got Their names
of *Sakshi-Gopal’, *Khirchora-Gopinath?’,
¢ Jeewar Nrisingha’ etc., are known to all
devotees. But Lo, when one’s Daiva-Vrithi
is over-powered by Ashura-Virthi one says
how God can have feet, hands, mouth, and
how He can eatand see. They think that
God is dead so that they can enjoy the world
without any restriction,

How Sripad Madhavendra Puri got Sri
Gopal Image and installed on the Govardhana
hill (see my article ** Sri Govardhana ** in the
Gaudiya-June '61). The Gopinatha Srimurthi
of Remuna how even now is known as khir-
chora Gopinath after the following incident.
Once Sripad Madhavendrapuri whea came to
this temple enquired about the preparation of
Bhoga of the Lord and came to know that
Kshira or *‘Amrilakali* offered to the Deity
every evening. He felt within that if he could
taste a little of that * Kshirg-Prasadam ’, he
could prepare the same for his Gopal. But in
the next moment he abused himself, saying,
“ fie upon me, I wanted to taste the thing that
is not offered even now.” He left the place
and took his shelter for the night at the mar-
ket place far off from the temple and began to
chant the Divine * Krishna-nama.” The
priest of the temple as usual offered the twelve
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earthern potfuls of Kshira to the Deity. Next
after distributing the Prasadam to respective
persons and *aking the remaining whole for
himself he locked the doors of the Temple and
went to his retiring. In the mean time, Sri
Gopinath had kept a full pot of Kshira under
the skit of his garment and insisted in dream
the priest on giving that Kshira to His devotee
Sri Madhavendra Puri singing in the market-
side. The priest awoke-up and while opening
the temple saw the Kshtra-rot stoien by God
himself. Overpowered with emotion he ran
to the market with the pot. He offered the
pot to Puripada telling the story of his dream.
Overwhelmed with excessive joy Sri Puripada
honoured the Prasadam. For Madhavendra
Puri’s sake Gopinath stole the Kshecra and
got the surname of “ Ksheera-Chora” since
that day.

Bhagawan Sri Chaitanya while coming to this
temple was so over-powered with impetuo-
sity of His Love-in-seperation for Sri Krishna
at the sight of Gopinath that Nityananda
Prabhu took Him in his arms ; His voice
choking with emotion and tears streaming
down His cheeks. All the astasarvik vikaras
appeared in turn.  How Sri Chaitanya iooked
at the Divya.mangalumaya-murthi of  Sri
Jagannatha Deva of Puri as Sukshar Brajendra-
nandana Krishna Himself, e approached the
Deity with suppresszd ardour  of love-bereft
Gopt of Vraja, as it wers, met her lover
Krishna after years of s:p:ration of the battle
fizld of Kurukshetra and rushing forward in
an ecstacy of emotion to em»:aze the Deity
and fell into trance. (We depicted this incident
in a stall at our theistic Exhibitioa recently).

About the Sakshi Gopal and Jewar Nrishin-
gha please see the article * Simha:halam’ and
‘ Sakshi Gopala’ in the Pilgrimage Special
Issue ‘€1 of the Gaudiya.

(To be continued)

Sro—————

aiva Dhatma

(Continued from July 61 Issue)

Cuartir IV
33. Lahiri—1 desire you would kindly tell
me what it is.

34. Babaji—Mind returns with speech, fail-
ing to realise that truth. It is only through
the culturc of spiritual bliss that it is available.
Please give up argumentative discussions and
only chant Harinama for some days ; then all
the doubts will be remo ced of themselves and
you will not have to ask questions of anybody
on any matter.

35. Lahiri -1 have understood that all
spiritual merits can be had if one chants Hari-
nama with faith in Sri Krishna. After
thoroughly compreherding the sambandha-

jnana (—the principle of Relationship) T shall

take shelter with Sri Nama,

26. Babaji ~This is the best proposal. Just
comprehend the sambandha-jnana thoroughly.

37. Lahiri ~1 have thus understood the
truth about Bhagavan. He is the only one
Highest Entity ; Brahma and Paramatma are
under Him. Though All-Pervading, He exists
in His ineffable Body in the transcendental
world. He s the condensed Entity of Sat
(eterpal existence), chit (sentience)and Ananda
(bliss) and He is Omnipotent. Though Master
of all potencies, yet He is ever engaged in the
enjoyment of joyousness in the company of
Hladini (blissful potency). For the present,
please tell me the ontological truth about the
jiva-soul.

38. Babuji—Among the unlimited poten-
cies of sri Krishna, there is one known as
tatastha sacti (border potency). From that
sakti comes out a reality which at the junction
of the two waorlds, viz, the transcendental and
the mundan2 ones, may contact them both.
In its composition it is only the atomic chit
pure senticnce).  For its lightness it is suscep-

tive of bondage in the material world. But on
account of the purity in its its composition, it
has got the capacity for being the eternal deni-
zen with great bliss in the transcendental world
with sorse help from the transcendental power.
The jivas are of two types, viz., (i)} free or eter-
nal denizen in the transcendental world, and (ii)
bound i.e., denizen of the material worid. The
bound jivas again are of two kinds, viz., those
in whom has grown the discriminative know-
ledge, and the others in whom it has not
grown. Menin whom there is no attempt for
spiritual progress, as also the lower creation,
i.e., birds, beasts, etc.,, belong to the latter
group. Such men as have adopted the line of
Vaishnavism belong to the former class, in as
much as men other than Vaishnavas have no
attempt for spiritual progress. For this reason,
the sastras have enjoined the association with
and service to Vaishnavas as the best perfor-
mances. Vaishnava association is easily estab-
lished with the scriptural faith in accordance
with which the men with the discriminative
knowledge feel an attachment towards the
culture of Krishna-nama. The men without
the discriminative knowledge do not chant
Krishna-nama with such scriptural faith, They
only worship the Icon of Krishna according to
their traditional customs. So the virtue of
honouring Vaishnavas is not established in
their hearts.

39. Lahiri—Now that I have understood
the truths about Krishna and jivas, please
explain to me the truth about Maya.

40. Babgji—Maya is a mundane affair.
Maya is a potency of Krishna. Just as the
shadow is away from the light, so also Maya
keeps at a distance from Krishna and His
devotees. Maya has manifested the fourteen
mundane worlds, earth. water, fire, air, sky,
mind, intellect and egotism in the form of
regarding the body as one’s own self. Both
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the gross and subtle bodies of a bound jiva are
caused by Maya. On liberation or freedom
from Maya, the transcendental body of a jiva
is cleansed. A jiva is apathetic to Krishna to
the same extent as it is bound by Maya, and it
is as much attached to Krishina as it is libera-
ted free from Maya. The Mayika world
which is the region of enjoyment for the bound
jiva has grown out of Krishna’s will. Thig
Mayika world is not the eternal residence of
the jiva ; this world is oaly its prison-house.

4!, Lahiri—0O Master, please tell me now
the eternal relationship among Maya, jiva and
Krishna.

42, Babaji— As the jiva is atomic chit, it is
eternally a servant of Krishna. The Mayika
world is the prison-house for the jiva. Here
culturing Names in the result of association
with holy men i.e., devotees, a jiva may acquire
Krishna’s mercy and enjoy the nectar-like
sweet service of Krishna in its own eternal
chit form in the transcendental world. This is
the mystery of mutual relationship among the
three realities. How can there be service
without this knowledge ?

43, Lahiri—1f the knowledge is to be
acquired through learning, then is it necessary
to get scholarship before becoming a Vaish-
nava ?

44, Bobaji~For becoming a Vaishnava no
learning, nor any culture of a particular langu-
age, is necessary. In order torefute the delusion
of Maya, one has to take shelter at the feet of
a true Vaishnava. By means of his words and
his own conduct he helps the rise of this
knowledge of relations. This is known as
initiation and instruction.

45. Lahiri—What has a pupil to do after
having gone through these processes of diksha
and shiksha ?

46, Babaji-One has to practise the
service of Krishna, while leading a moral life.
This is the practice of the proper function of
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the soul and is called the principle of abhidheya
(natural means). The Supreme Lord (Sree
Krishna Chaitanya) has declared it to be the
only principle of abhidheya in as much as it
happens to be the message that has been
strongly emphasised in the Veda and all the
spiritual scriptures.

47. Lahiri (with eyes suffused with tears)—
My Divine Master (Guru) with unreserved
submission I throw myself on the mercy of your
spiritual guidance (I take refuge in the Holy
Feet of Your Divine Grace). Your ambrosial
words have awakened the consciousness of my
true relationship with things, and simultane-
ously I am at a loss to understand why, by
your grace, all my former impressions of dis-
position, learning and culture are dissipated.
May you be graciously pieased to teach me
now the principle of function of spiritual
endeavour (abhidheya).

48. Babaji—There is no more any cause
foranxiety. The rare quality of humility has
manifested itself in you. This shows unmis-
takably that Sree Krishna Chaitanya has been
merciful to ycu. Association with pure devo-
tees (sadhus) is the only means of spiritual
endeavour open to soul inthestate of bondage.
The pure devotee in the role of the spiritual
preceptor (Guru) instructs one in the confiden-
tial service of Godhead, out of his causeless
mercy. By the strength of such endeavour the
desired end is gradually attained. The due
performance of the intimate service of Hari is
the only means.

49. Lahiri—Be pleased to teach me how
it is possible to serve Hari.

50. Babaji—The practice of bhakti is
itself the only service of Hari. There are three
stages in bhakti —sadhan (endeavour), bhava
(substantive liking) and prema (love). When
bhava is perfected it is called prema.

(To be continued)

The First All India Vaishnava Conference

The General Secretary of the Conference,
Sripad Nandadulal Brahmachari, in the course
of his thanksgiving speech, traced the various
steps taken to hold this Conference on an All
India basis enabling the participation of the
various representative Vaishnavite maths and
temples. He said that, asif in a dream, he
got the idea of holding a Vaishnava Confe-
rence on a grand scale and forthwith wrote to

Gaudiya Math accompanied by the over-flow-
ing enthusiasm of Sripad Sanat Kumar Brah-
machari, and the helping hand of Sripad,
Nityananda Brahmachari, Nayanabhhiram
Bramachari.

No sooner a strong Reception Committee
was formed. Sri W. S. Krishnaswami Naidu,
Retd. Judge of Madras High Court, Sri K.
Veikataswami Naidu, Ex-Minister, Madras,

A view of the Presidential Procession.

His Holiness Tridandiswami Sri Srimad Bhakti Vilas Tirtha Goswami Maharaj,
(President of Sri Chaitanya Math and Sri Gaudiya Maths)

The President of The All India Vaishnava Conference

8 taken in a huge sankirtana processian led from SriParthasarathy Temple to the vanue of the

Conference.

his Divine Master " Srila Bhakti Vilas Tirtha
Goswami Maharaj, President-acharya of Sri

" Chaitanya Math and Sri Gaudiya Maths, for

his blessings. The Acharyadeva, who was
then in Vrindavan, invoked Lord’s blessings
and empowered him. to organise the same.
He was guided in his work, by the grace of his
divine master, the encouragement of Srimad B.
S. Nishkinchan Maharaj of the Madras Sri

3

Sri S, Parthasarathy Iyengar, Retd. Commis-
sioner of Police, Madras, Sri C. R. Krishna
Rao, Retd. Dt. and Session Judge, Sri D.
Ramaswami Iyengar, Advocate, Rao Bahadur
Sri G. Rangaswami Iyengar and others who
all came forward and joined hands with us.
Originally the date of the Conference was fixed
in September 1961. But His Divine Grace
Srila Acharyadeva advised us to postpone the
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Conference to December 61 when many edu-
cated people might attend during their year-
end holidays. He further advised the Commit-
tee to send a party to tour throughout India
with a view to meeting the Heads of all Vaish-
navite Maths and Temples as well as many
distinguisted personages belonging to different
Sampradayas within the Vaishnava fold, so
that their mighty co-operation and effective
participation in the proceedings of the Confe-
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Mangalore, Udipi, Frnakulam and Cochin.
Everywhere people felt that the holding of the
Couference would be a timely one and pro-
mised to co-operate with us. Sri V. D. Rama-
swami Iyengar, President, Astika Sabha,
Mylapore, accompanied us to Srirangam and
made our trip a great success by securing the
grace and promise of H. H. Jeer of Ahobila
Math, who was then camping there. H. H.
Acharyadeva sent Sripad Narayan Das Brahe

H.H. Stimad Bhakti Vilas Tirtha Goswami Maharaj, the President
R. to L. Sri D. Ramaswami Iyengar, Sri K. Veokataswami Naidu,

Mabharaj, Sri M. Anantasayanam lIyengar, (Speaker of the Lok Sabha)
Conference, Sri T. Ramaswami Ayengar, Agent Ahobila Math and Sri H.
Maharaj, the Chairman of the Conference are seen ey

rence would enhance the value of the Confer-
ence and characterise it as truly on an All India

basis rendering it really a representative oge
from all points of view. Accordingly the
dates of the Conference were finally decided ag
from 23rd to 25th December 1961.

The General Secretary along with Vidyasagar
Pandit K. L. V. Sastri toured over Bangalore,
Mysore, Nanjangad, Mandya Sosala, Melkote,

of the Conference is addressings
H.H. Acharyadeva, H.H.B.B. Govinda
the Inaugurator of the

H. B. S. Nishkiochana

ted.

machari from his Head-quarters, Sri Mayapuf
to help the General Secretary. Both of them
hz?ve travelled over South covering Srirangat
Tiruchirapalli, Madurai, Rajapalayam, Tinne
velly, Nanguneri (Vanamamalai, Totadri), Tire”
kurungudi, Srivaikuntham, Alwar Tirunagafh
Kuttalam, Coimbatore and some paris of
Kerala State. Proceeding then towards Nortb
and West India, they covered Jhansi, KaoP¥f
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Delhi, Mathura, Vrindaban, Radhakund,
Govardhana, Bharatpur, Jeypore, Abu Road,
Ahmedabad, Surat, Baroda, Vadtal, Anand,
Bombay and Hyderabad, Secunderabad, Bez-
wada, Guntur and other places. Everywhere
particularly the Heads of Maths and clite took
much interest and gave a tremendous response.
In the course of the tour, both the Brahma-
charis sacrificed the comforts of their bodies,
most of the days foregoing their food etc.
and Sripad Narayan Das Brahmachari,
though his health did not permit such a strain,
never felt tired and was a source of encourage-
ment to the Genl. Secretary. A tour was also
taken over several parts of Bengal and Orissa.

This Conference was a huge affair with a
Budget of nearly Rs. 50,000 to be spent.
No doubt, people are religious minded
but very few of them are inclined to con-
tribute for such a religious cause. Particularly
those who spend money for religious cause
could not receive this idea most happily, owing
to perhaps the consequences of such Confe-
rences before. No doubt, we had the mighty
hand of the Almichty. But that which comes-
forth in the end is all His Grace when He
finds the genuine sincerity and love for Him in
us after His test. Sri K. Srinivasan, Sri V. D.
Ramaswami Iyengar, Sri K. A. Ramachar, and
Sri B.S. Raghavendara Rao came on the
street with us, approaching door to door but
lo! many of those who have big advertise.
ments as religionists not only turned their deaf
ears but also said that holding such a Confe-
rence is not good atall. To speak the truth,
some behaved in a manner that could not be
imagined at all. These incidents, instead of
creating despentency or make us lose all of
our hope, enliveed in us a fresh enthusiasm
and we were made bolder than ever in our
all-out effort to make the Conference an all-
round success. Thereis no adequate language
to express our hearty thanks to these four
workers. What a great pleasure and encou-
ragement they should have had from within.
Truly, Lord Almighty crowned them wih the
best reward. What a great joy everyone feit
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when our Conference concluded with great
success and exemplary record How can we
forget the hard and sincere services of Sri T.S.
Raghavan, our Associate Editor and Sri N.
Damodaran, Joint Secretary of the Conference.
How then can we forget the words of Sri R.
Kesava Iyengar at the first meeting of the
Reception Committee (who said “if we are
sincere devotees of Sri Hari, the Conference
must be a great success’ ). How fondly Sri S.
Parthasarathy Iyengar and Sri D. Ramaswami
Iyengar every time said that we are the devo-
tees of God and we leave everything to Him.
We cannot also leave to mention Dr. M. R
Bail, Joint Secy., and Sri N. Venugopala
Naicker. We cannot let it go without record-
ing our grateful thanks to all the members of
the Reception Committee, patrons. donors,
delegates, sympathisers and wecll-wishers and
to those who have given timely help directly or
indirectly. Our thanks are also due to the
Ramakrishna Kripa Amateur Party, Srirangam
Gopalarathnam & Party, Sandyavandanam
Srinivasa Rao & Party, Pracyavani of Calcutta,
for their entertainments, St. John Ambulance
of the Postal Audit Division, Sri Ramakrishna
Printing Works, Gnanodaya Press, Proprietor
of ¢ Satyagriha °, the venue of the Conference
and to Sri Subba Rao.

THE EXHIBITION :

The theistic exhibition that was opened on
the 23rd Dec. 61, by Dr. P, V. Rajamannar,
D.Litt.,, LL. D.Retd. Chief Justice, High Court
of Madras with about 40 stalls at our
Sri Gaudiya Math was really an unique one in
the history of South India. This was kept
open till 8-1-’62, and was visited every-day
by several thousands of people, also men
like Sri M. Ananthasayanam Iyengar,
Speaker, Lok Sabha, Sri V. T. Krishnama-
chari, and many other distinguished per-
sons. During the 17 days over three lakhs
of people visited the Exhibition and evinced
extra-ordinary keen interest. The exhibit dolls
were made by Sri Gopal and Sri Uday,
artists of Bengal. Details of the stalls with
p hotogtaphs will be published separately in a
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Special issue. Sripad Sundar Gopal Brahma-
chari was the guiding spirit behind this Exhi-
bition and he was very ably assisted by Sripad
Veerabhadra Brahmachari,Sripad Sanat Kumar
Brahmachari and Sripad Subhaidas Brah-
machari, We cannot forget the hard labour
of Bhola Babu and Sarat who worked day
and night. Sri Chamunia of Calcutta supplied
the Electrical moving apparatus. Due thanks
must be given to the Head Master of the
Gopalapuram High School who provided on

Dr. P, V. Rajamannar, the Retd. Chief Justice of Madras High Court
while Ofening the Exhibition at the Madras Sri Gaudiya Math

all these 17 days his young and enthusiastic
team of 40 A.C.C. and Boy Scouts who all so
efficiently and intelligently managed the crowd
and clearly explained the significance of each
and every stall to every visitor. Bu! for the
services of these young volunteers it would
have been quite impossible for us to control
the surging crowd, be itin the processions or
in the sessions of the three-day Conference,
Our thanks are due to Messrs. Chandra FElect-
ric Works who illuminated all the stalls and
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tbe I\"Iath. We are also gratefulto the publi-
city given by the Press and for their news items
and those who all lended their books,

Now returning to the Conference, it must be
said at the outset that it was a very well repre-
septed one with a distinguished gathering.
Hr_ghly respectable people from Bengal, Bihar,
Orissa, Uttar Pradesh, Maharashtra, Saurash-
tra, Mysore State, Andhra State, Kerala State,
Pondicherry, and from the various parts of
Madras represented at the Conference,

The President of our
Conferenre, Srila Bhakti
Vilas Tirtha Goswami
Maharaj, President-
acharya of Sri Chaitanya
Math and Sri Gaudiya
Maths, alorg with Brah-
macharis, Srilas B. S.
Madhusudan Maharay,
B B. Govinda Maharaj,
B. K. Shraman Maliaraj,
B. K. Santa Makaraj,
Krt, :nadasBab. ji Maha-
raj. Srirad Paramananda
Vidvazathna, Dr. Sambi-
danaada Das, Bar-at-
law, Bhaktisastri, M.A.,
Ph.D. (Londen), Sri S.
Brahmachari, M.A, Soli-
citor,Dr. J.B. Chaudhuri,
M.A, PhD., Sccretary,
Sanskrit Board, West
Bengal, Dr. Roma
Chaudhuri, DPhil
(Oxon), Priacipal, Govt.
Lady Brab‘ourne Collzge, Calcutta u?uh their
Pracyavani troupe, Srj Indrnarayan Chatterjee
and other; from Bengal; Sri Satyavadi Panda,
Retd. Magistrate of Orissa, $ri 8. C. Das
Gupta, Dy. Accountant General, Orizsa, Sri-
giiPurushotham Brahmachari and others of
likesaU:ittended. Mostdistinguishcd scholars
it} tamoor Vnrflraghavachariar Swami,
Math ofﬂgafl Swami representing  Andavan

ar M r "’ﬂngam.. Sri T. Ramaswamy Iyen-
88h M.ALLT, Principal, Ahobila Math
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Sanskrit College, Madurantakam representing
the Ahobila Math ; Sri M. R. Sampathkuma-
ran, M.A. representing Melkote Math; Agni-
hotram RamanujaTatachariar of Kumbakonam
V. Pattabhiraman M.A,, Pandit N. Krishna-
swamy Iyengar representing Totadri Math ;
and Tirukkurungudi Math ; Shastriji Narayan-
charandasji and two swamijis of Vadtal Swami
Narayan Temple with their representative Mr.
Ramesh Chandra Pandey, Retd. Dy. Collector
and Chief Kotbari of
Swami Narayan Temple
Vadtal ; representatives
of Udipi Maths, Mahant
of Radhe-Shyam Man-
dir and representatives
of Vallabha Sampra-
dayas of different places
participated. Others
who all could not send
their representatives
owing to many other
pre-occupations sent
their good wishes, Sri
R.  Ramanujachariar,
Prof. of Philosophy,
Annamalat  University
Principal of Sanskrit
College from Chidam-
baram artt.nded. The
President and the Sec-
retary of the Sri Vaish-
nava Sangha, Pondicherry along with other
delegates ; President, Tadepalli Panchayat
(A.P.) with other delegates, Prof. V. T, Tiru-
narayana Iyengar of Mysore University, Sri M.
C. Kumar, Agent, L. I. C. from Mysore, SriS.
Krishnaswami Iyeagar, M.A B.L., Editor,
Vaishnava Sudarshanam with others from Tiru-
chirapalli attended. From Guatur, Sri P. Subra-
maniam, Sri J. Nammalvar, Editor, the Guatur
Patrika, Sri G. Madhava Rao, Sri K.Ramiah,
Sri Ch. Garudachalam, and Sri C. Krishna-
murty Prof. Sarojini and others attended.

Indeed we have had a very nice programme
consisting of six sessions addressed by most
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learned and eloquent speakers. two dramas
(one in Sanskrit and the other in Tamil), every-
day morning bhajan, big procession, songs by
emipent artistes of All India Radio Madras
and Vijayawada fame, and subject and busi-
ness Committee sessions ; a beautiful souvenir;
theistic exhibition that was in the lips of the
people for 17 days, now in their sweet memory,
and the Mahaprasad distributions on all
the days both day and night to all. An
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A view of the Audiauce of the 1st Session of the Conference

enjoyable scene where the participants shared
together without any distinction whatsoever,
all these contributed to raise the dignity of
the Confereace and is needless to add that
the Conference was a great success all-round.

As the detailed report of the entire proceed-
ings of the Conference will make up a huge
volume, which is receiving our immediate
atttention, to satisfy the inevitable curiosity of
our beloved readers. We pray Lord Sri
Krishna and Lord Gauranga give us enough
strength of will and power to shoulder
such huge responsibilities in the days to
come,



Dy- Defence Minister of india

at our Guntur Sri Gaudiya Math

Sri K. Raghuramaiah, Deputy Defence
Minister of India visited our Guntur Gaudiya
Math on the Ist January 1962 while our
H. H. B. K. Shraman Mabharaj, Editor the
Gaudiya (Bengali) Patrika, invoked Lords
blessings upon him.

His Holiness Srila Maharaj in a meeting
held at the Prayer Hall of the Math explained
the Minister before u big gathering about the
activities of the Math and of its Head Quarters,

Sri Chaitanya Math at Sri Mayapur. He also
tressed that—

Srila Swamiji is Blessing the Minister

Sri Chaitanya Mahaprabhu teaches us in the
first place that the rational attributes of man
are not capable of approaching the Divine
Sphere of the Supreme Lord. Since He is
Adhokshaja i.e., beyond the reach of human
intellect. Yukti, as he styles reason, is quite
incompetent in such a matter, Rachi, as he
styles the religious sentiment in man, even in
a very small quantity, has the power to com-
prehend it. It is inspiration, coming down
from Transcend with through purified and
blessed souls, which can alone give light to
spiritual matters. This inspiration alone can
make a person free from the bondage of Maya
and can give him eternal bliss.

The deputy defence Minister in his speech
expressed his gratefulness to the members of
the Gaudiya Math for inviting him and giving
the privilege of visiting Sri Bigrahas; and
spoke highly of their self -surrendered service

for up-lift, of the distressed public to the
spiritual plane of eternal bliss. He further
stated that he belleved in one God and no
man should be given the seat of God.

Sri Puchupulusu Subramanyam in a speech
propesed a vote of thanks to the Minister,

After the meeting the Minister and his party
honoured Mahaprasadam.

Gonjunction of Eight Planets

For over two years we have been reading in
journals, magazines (both astrological and lay-

ones) and newspapers about the catas-
tro_phc that is impending on the entire
universe, being threatened by the
conjunction of eight planets, an event
quite unprecedented not only in the
living memory, but also in history
from the begioning. The solar and
lunar eclipses take place when the sun
and the moon are in one line with the
earth at either of the two nodes in the
orbit. Even then there is apprehen-
sion (_)f serious dangers to the people
of this world. Devotees of God have

ever askqd people to be very ardent in
the pratice of devotion by chanting
God’s Names, not to ward off the
danger, but to be ready to meet the

worst calamity with a state of their
mind which would be helping them to

here a:qunr; t;uc bblessedness hereafter.

ere instruction has been

the Hind}lS in India, thougt;n?wsittlg : bgiyﬂ?cdre?;
objept, viz., that of acquiring punya or religious
merit without any consciousness of the danger.
_When King Khatvanga came to know that
hig life would not last beyond a muburia
(=48 minutes), he most intelligently became
deeply engaged in the performance of devotion
to God and by this he was able to secure a
place even in Vaikuatha after leaving his
mortal coils. We should follow his example
and not make futile attempts to ward off the
catastrophe. We should kesp ourselves con-
stantly engaged in devotional practices, 80
that our soul, free of all worldliness, may be
fit to attain the greatest bliss, viz s the eternal

service of God, which is the sumnum bonum
of all jivas.
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Srila Prabhupada’s Precept
On the Sonship and Fatherhood of God
(GFiven in answer to Prof. Suthers’ question)

Prabhupada :—In the all-world philosophical conception, the Son<hip to Nanda of
the Plenary God as found in the Vaishnava Philosophy is entirely a novelty.  There is
no such highest conception about Godship, so nice in every respect, in auy other philo-
sophy. The other philosophies can conceive of only the Father-hood of God-head.  But
the excellence of the Sonhood of Godhead in which has been manifest the climax of Jove
of God, has not found place in the brain of any other philosopher.

Prof. Suthers :—What other conception can be better than the Father-hood of
God-head ? It is only Jesus who has taught us to call God as ‘ Father.” Noother feeling
can there be better in the religious world than the love that arises in the mind when God
is called * O God, Thou the Great Father.’

1
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Prabhupada :—Yes, it is true that the Fatherhood of God is a special feature of
Christianity. \Why in Christianity alone, the Parénthood of God is found in some Indian
religious conceptions tco. But if we consider with a scrutinising scientific analysis, we
can find that this Parenthood has been attributed to God from the inductive standpoint
of view, i.e., cut of gratitude while going to admit the presence of God from the concep-
tion of the world, or from some desire to get some worldly benefit from Him. There is
only to be traced the attitude of gratefulness of a being or that of an indifferent spirit of
his, when the different religions of India too call Him as the ‘ Creator’, « Sustainer of the
Universe’, ¢ Protector of the World’, “ Controller of the Universe ’, ¢ Great Father’, etC.
from the angle of vision of the attributes of Nature on the one hapd, or Brahman, etc.
from that of contrariety thereto, on the other. And so such conceptions are only indirect
or secondary instead of being the principal or chief ones. But in the indirect conception
there is no attachment or love. This point has rather got to be understood carefully.

Though there is no connection with the attributes of Nature of the Names of God
like * Narayana ’, * Vasudeva’, « Hrshikesa’, etc., as prevalent in the Vaishnava Philo’
sophy, yet they are indicative of His Majesty. There is a spirit of regard and reverence
behind these. But where there is no such restriction of reverence, rather where, inspité
of some reference to His Supreme Majesty, on account of the want of the rise of such
reverential spirit, the innate loving spirit remains steady and does not become slackened-

T.he conception of Sonship of God Fas its basis on the feeling of such sweetness of the
highest love.

Vasudeva and Devaki were told by Krishna : *I reveal My Majesty before you
that you may know me to be God ; or else you would have known me as a human being.”
God told Arjuna too : * Just see My Majestic Form,” Vasudeva told Krishna: ¢ YOU
are not our son, but the Over-Lord of Divine Spirit and Nature.” Arjuna (in Gita XI.41)
aske’d Paffion of Krishna for having called Him as Friend, etc. In both these examples
Goc.i s Ma]esty has been indicated. But such was not the con.ceptiun of Nanda and the
:';ldles of Braja. They regarded even that God as their Son and Lover, as the case might

e, whose Lotus-Feet are adored by all the scriptures, deities like Brahma, Siva, €tC
men, gandarbhast etc., and worshipped with low salutations. Nanda, Yasud'a, etc., did
not look upon Krishna as the Supreme Father or the Highest God. 1If a person becomes
the overlord or the wealthiest millionaire of the world. his parents do not stand like
other pfeople before him with folded palms in awe and ;everch¢- offering prayers and
expressing .graFitudes, nor do his friends hesitate to be jocular as /’cvcr in his presencé
nor Ic(iioes his wife deal with him with special veneration like the people of the outside
:"OT iﬁd stay at a respectable distance. \When the cow-herd boys, His friends, reported
o ;30 er Yaso'da, that He héd taken earth into His Mouth, she rebuked Him- She
cou no.t do so, if she had the idea that Krishna, the Supreme Father, was the object of
her gratlt.ude. She was able to regard the Highest Entity as her own' object of s0 closé
an affectionate love that due to the depth of that love she could chide or even beat Him
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and think the Sole Maintainer of all maintainers as worth maintenance and nourishment
at her hands. This is not intelligible to the mere theorists of gratefulness who are
foreigners to affectionate love towards God. When chidden by mother, Krishna, afraid,
as it were, of her, opened His Mouth to prove His innocence ; when she saw the limitless

universe within it. Yet her feeling towards Him as her Son was not removed, such was

the depth of her affectionate love for God.

SRILA THAKUR BHAKTI VINODE’S PRECEPT

(On Distinction between Aryas and Yavanas)

Distinction is of two kinds, viz., paramarthika (spiritual) and vyavaharika
(social). Spiritually there is no difference between Aryas and Yavanas ; but there is
social distinction. In society Yavanas are untouchable i e, not fit for social dealings ;
water or food from a Yavan is not acceptable. On the other hand, the scripture (Padma
Purinam, Prabhasa Khanda) says : < Krishna-Nama liberates everyman’ So spiritually
Yavanas are equal. When one who was a Yavan, but has fortunately become a Vaish-
nava, no more does he remain as before a Yavan. We find (in Padma Puranam): ¢ To
see the devotees of God, even if born as Sudras or untouchables, as belonging to these
classes, leads one to hell.” God says even there :  The professor of the four Vedas is
not dear to Me, whereas an untouchable, if My devotee, is My darling : muatual givingand
taking should be done with him : he is as adorable as I.”  After attaining devotion one
is no more spiritually a Yavan. But socially no dealings should be had with him, e.g.,
in marriage his daughter should not be accepted, nor should a daughter be given to him.
No inter-marriage should be allowed even among the four castes and their branches., The
charturvanya rules should be observed in social affairs. One cannot be a Vaishnava by
throwing them up. When one through the rise of intense devotion in him does not find
the social dealings suitable for its culture, one may give them up and then the question
of social dealings does not arise. What difference can there be between the relinquisher
of chaturvarnya and that of the Yavana society ? Both having got out from the
bindings of their respective societies are spiritual brothers, receiving Vaishnava Prasadam
from each other. For house-holders, however, it is not so easy, for they cannot altogether
give up society.



Saintly Lives of Sri Rupa and Sri Sanatana

Goswamis at Vrndavana
(Continued from February 1962 issue)

Sanatana was much revered by the resi-
dents of Brajadhama and called *Baba’
(i.e., Father) by them, so much so that on
his departure from the world (on the Pur-
nima day of the month of Ashada of 1554
A.C.) they became aggrieved exceedingly as
if they were fatherless and all shaved
themselves as the token of their bereave-
ment. The custom still persists and the
date is called ¢ Mudia or shaving Purnima’
and since then they began calling abnega-
tors wearing scanty clothes like him as
¢ Babaji.*

An account is prevalent about Sanata-
na’s desirelessness on which the greatest
modern Indian poet, Tagore Rabindranath,
wrote a touching poem, taken from a book
* Sri Sri Vrindavana Rahasya », which has
been traditionally regarded as true. Sri
Viswanath Sivaji of Varanasi sent a Brgh-
mana, labouring tinder the difficulty of a
daughter’s marriage, to Sanatana for help.
He found him in contemplation at his place
and waited till, after a long time, Sanatana
opened his eyes and asked the man’s object,
He then compassionately said that he had
nothing but the Lord. When the man had
gone over a distance in disappointment,
Sanitana called him back, took him to a
place on the Yamuna beach and asked him
to dig up the sand with his fingers, when he
himself returned to his place of contempla-
tion. The Brahman found there a most
precious sapphire, He did not revisit
Sanitana lest he should feel disturbed ip
his contemplation. He took it home, met
the expenses with a portion of the suje-
proceeds and left the rest of the amount

for the maintenance of the family. Abne-
gated in spirit at the sight of Sanatana’s
indifference to such a valuable thing, he
returned to Sanatana and fell at his feet
with a prayer to give him a clue to the real

Gem (viz., devotion to God) rich in which

Sanatana had not cared for the material
gem, so valuable to worldly minded people.
He was initiated and shown the way to
true blessedness.

Once Emperor Akbar came to Vrindavana
for seeing Sri Rupa and Sanatana who had
been reported to him to have renounced
princely fortunes attended with power over
men and came there in search of God,
living lives of beggars. When he came
alone to Sanatana’s place, Sanitana was
absorbed in deep contemplation and St
Rupa was engaged in some scrvice. He
waited for sometime in wistful expectation
that they might shed a kind look on him
and talk to him, by which he might feel
himself fortunate when Sri Rupa soitly in-
formed Sanitana of Akbar’s presence.
Half opening his eyes, Sanitana again fell
in absorption when the Emperor began to
sob, at which Sanitana told him that they
were beggars and had nothing with which
to receive him, Then Akbar told them
with a great humility that he would be
feeling highly blessed if they ordered him
to do them some scrvice. Sanatana then
asked him to build steps to Sn Yamund
Devi, where upoa, glad at heart, Akbar
went to the bank to see there steps Set
with all the kinds of rich stones. Bewilder-
ed with amazing awe at the sight of the
inconceivable wealth of God's devotees, b€
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became humiliated and giving up the idea
of his ability to help them, he came back
to them to pray for pardoning him and
feeling gracious towards him. Returning
to the capital (Delhi) he said that he and
his men were fortunate that such holy men
were within their dominion.

One evening a Vaishnava, Khanja (lame)
Krishnadasa by name, came to Sri Sana-
tana as usual for listening from him to
talks about Hari, when the Goswamiji was
absorbed in deep contemplation of some
sports of Krishna and wore a smiling atti-
tude quite unmindful about the external
world, not paying any attention to the said
Vaishnava. Krishnadasa thought that
Sanitana was laughing at his lameness
without paying him any respect and he left
the place in anger. At this, however, there
was a breach in Sanatana’s contemplation ;
it told on him so much that his very life
seemed to be the stake. The news spread
among ths Goswamis and Vaishnavas who
came and were at a loss about what to do
to cure him. He said that he must have
unconsciously committed an offence to a
Vaishnava. On enquiry the matter was
detected and Sanitana with all the other
Vaishnavas went to the place of Krishna
dasa and fell at his feet asking for pardon
and stating that at the time he was absorb-
ed in the contemplation of a Leela when he
might have Jaughed in joy arisen out of it
and not in derisicn at Krishnadasa’s lame-
ness. Understanding the matter, Krishna-
dasa felt remorse and fell at Sanatana’s
feet for being pardoned.

Such an affair happened with Sri Rupa
Goswami too when he was deeply engaged
in the remembrance of Leela and a Vaish-
nava who had come to vis't him, felt dispa-
raged at the Goswamiji's seeming neglect
of himself, To get free of the aparadha,
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Sri Rupa, at the advice of Sri Sanitana,
daily invited a Vaishnava and pleased him
with prasadam. One day it was the turn
of the offended Vaishnava who refused the
invitation on the ground of the alleged
neglect. Rupa then got himself exculpat-
ed with prostations at the Vaishnava'’s feet.

A few years after starting the Seva of Sri
Madan Gopal Jiu, Srila Sanatana set up, in
1538 A.C., the four Murtis, viz., those of
Sri Nanda, Sri Yasoda, Sri Krishna and Sri
Valadeva at Sri Nanda grama in Braja and
made arrangements for their regular wor-
ship. On the bank of the ‘Pavana Saro-
vara ’ at Sri Nandagram, Sri Sanitana often
lived at his Bhajan Kutir and Sri Rupa at
¢ Kadamteri’ deeply engaged in meditative
service of Radha-Krishna. Besides Vrinda-
vana and Nandagrama, Sanatana sometimes
lived at different places of Sri Brajadhama
like Sri Govardhana, Sri Radhakunda,
Mahavana, etc. Even in his advanced
years he daily circuamambulated round the
Govardhana Hill over a distance of four-
teen miles. When in extreme old age he
felt unable for it, Krishna in the garb of a
cow-boy gave him a Govardhana-Sila (a
piece of stone of that hill) on which there
were foot-prints of Himself, with the
advice that going round it would be as
good as the circumambulation of the Hill.
Guessing who He was, Sanatana complied
with the instruction.

Thereto, before while Sanatana remained
absorbed in meditation in a lonely forest
near the Pavana Sarovar, without food or
drink, Krishna, as a cowboy, brought him
milk and made the local people construct a
hut for him.

After Sanatana Goswiami’s departure, Sri
Rupa Goswami due to old age, could not
walk to Sri Govardhan for seeing the Murti
of Sri Gopala Vigraha there, which he had
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frequently dcne before. Sri Gopal, desi-
rous of appeasing his earnest anxiety at
this inability, raised a pretext of fear of an
imminent depredation of iconoclasts and
was taken to the house, at Mathura, to stay
there for over a month. During that time
Sri Rupa Goswiami with the other Goswa-
mis, viz., SriGopala Bhatta, Sri Raghu-
nitha Dasa. Sri Raghunatha Bhatta, Sri
Jiva, Sri Lokanatha and Sri Bhugarbha, as
also with some other Vaishnavas stayed

imail

When Sri Nimaii Pandit was in East
Bengal, Sri Lakshmipriya Devi, His consort,
felt deeply afflicted at heart in separatio®
from the Lord, as also her mother-in-law,
Sri Sachi Devi. The latter suppressed her
own grief to console the daughter-in-law,
One day, however, Lakshmi Devi was stung
by a serpent and became extremely tor-
mented with ite poison. Fallen in this
distress over and above the pangs of sepa-
ration from her Son, the mother tried her
best to cure Lakshmi Devi with the help of
snake-charmers ; but all attempts failed
and she left the world, being taken, as the
people present there felt they saw, in a
heavenly chariot to Vaiiknntha, her own
place. Sachi Mata fell weeping in exceed-
ing lamentation, when the men ard women
all began to console her.

Sometime thereafter, Lord Visvambhara
(Nimaii Pandit), returned home, after
sanctifying Bangadesa (East Bengal) and
the Padma river, formerly known as un-
holy. He placed much wealth at the
mother’s feet which He bowed to. But
He was not greeted, as per expectation, by
the mother, whem He then found with

there and felt the satisfaction of seeing Sri
Gopal to their hearts’ content.

At Rupa’s departure, then, Sri Dasa Gos-
wami wrote an elegiac ode in which he most
plaintively mourned it, saying : “ In my
separation from Sri Rupa, with whom shall
I find solace ? The Brajadhama, so very
dear to me, now appears as vacant, even
Sri Govardhana looks like a huge serpent
and the very Radha-Kunda is inspiring fear
like the mouth of a tiger.”’

Pandit

tears in her eyes. Knowing the reason
from others, He appeared to be much
bereaved ; yet He consoled mother by
stating that no one could prevent what was
inevitable.

Then Nimaii Pandit resumed teaching
at Sri Mukunda Sanjaya’s house. He scru-
pulously taught also sadachara, ie., good
customary conduct and asked some of His
pupils, that might come to the Academy
without the Vaishnava tilaka (mark on the
forehead), to go home and come back after
performing the sandhya or prayer after
having the mark.

Sachi Devi, in the mcantime feeling the
house empty without the daughter-in-law,
was on the lock out for a suitable girl and
she celected Sri Vishnupriya, daughter of
&rf Sanatana Rajapandita who was a per-
fectly righteous man. This daughter tco
was very good in all respects, in beauty as
well as in piety. She sent Kasinatha Pan-
dita, another match-maker (marriage—
agent) to the Raja-pandita who most
heartily agreed to the proposal, regarding
it a sa gocd-lorture for himself, his family
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and the daughter. Everyone including
God Nimaii’s pupils became excezdingly
glad at the news and expressed that Vish-
nupriya was most aptly fit for Nimiii as
Rukmini Devi had been for Lord Sri
Krishna. Buddhimanta Khan who loved
Nimaii Pandita more than his life took the
charge of all the expenses of the marriage
over himself, saying that the marriag2
should be celebrated as that of a prince. All
the affairs of the marriage ceremony were
properly conducted according to sastras
and everywhere the expenses in distribu-
tions of articles among Brahmanas, ladies
and others concerned where hundred foids
of the usual degree. The procession was a
grand one, much more pompous than that
at the Lord’s first marriage, and it roamed
about all the different nagars (quarters) of
the Navadwipa Mandal for a long time.
Everyone, rich or poor, wondered and
admitted that he had never seen such a
gorgeous marriage in every respect. Sana-
tana Pandit, too, who was a rich man,
spent money most lavishly ; but the magni-
ficence immensely exceeded what could be
expected with his resources ; no one knew
wherefrom money came to meet the huge
expenditure incurred in the celebrations.
On return home from Sanatana’s place with
His most splendidly bedecked bride, Sri
Vishnupriya Devi, as graceful in form and
action as late Lakshmipriya Devi, Sri
Nimaii distributed clothes with food articles
among one and all. And there was no
limit of joy for Buddimanta Khan whose
desire was more than fulfilled in the unique
splendour of the marriage celebrations of
his much beloved and highly adored God
Gour Hari (Nimaii Pandit).

Now seeing that the devotees of Krishna
were being treated with neglect and dis-
hon»yur, Nimaii Pandit felt that it was
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high time that He should now take up the
work of propagation of devotion on a large
scale for which He had again come to the
world changing His Krshna-Murti to the
fair- complexioned Gour Hari with the out-
ward glow of Sri Radha. But bafore this
He wanted to set example of the fact that
for practising bhakts (devotion) one should
receive initiation or diksha from a true
Guru who would be giving an inspiration
for a devoted life. With this end in view,
He made a plea of doing His duty as a Son
to His decease father, Jagannatha Misra,
by offering oblation to him at Vishnu Pada
(Feet of Lord Vishnu) at Gaya, where He
knew by His knowledge of everything, that
Sri Isvara Puripada would be staying for

the tim= being. Mbther Sachi Davi was . .
reluctant, but could not prevent Him from A

the performance of His filial duty. His
Lordship started with some other Brih-
mans as companions.

In a few days He reached th: Mandara
Hill (now in the Bhagalpur District, Bihar)
with the party and worshipped the Deity
Madhusudan there. Seeing the worshipper
Brahman at the temple not upto the stan-
dard of customary cleanliness as prevalent
at Navadwipa Mayapur and the neighbour-
hood, some of His companions felt a degree
of contempt against him. Noticing this
and intending to give them a lesson that,
for a Brahman, his devotional spirit is to
be respected more than any ritual custom,
His Lordship pretended to have had an
attack of severe fever on His Person which
could not be cured by any medicine. He
then said : “ I do not know for whose fault,
Mine or of any of the companions of Mine,
this obstacle has stood on the way of suc-
cesfully performing duties to God and
manes (—dead ancestors). Let me sip the
washing of the feet of that temple-worship-
per who serves God with care and love,
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Sambit aspect, makes Krishna known as
God, that is to say, Krishna’s Chit or
knowledge is appreciable through the grace
of the Sambit aspect of the Antaranga
Sakti. By the Sandhini aspect, Antaranga
Sakti manifests Suddha Sattva or pure
matter which evolves into Krishna’s sphere,
house, seats, beds, and so on, i.e,, she is
responsible for the manifestation of all that
is necessary for his Lila. So Krishna's
existence (Sat) is fully manifested through
the exercise of the Sandhini aspect of Anta-
ranga Sakti. The essence of her third
aspect Hladini which makes Krishna’s
Ananda or bliss possible is called Prema,
which deepens into Bhava, the perfection
of which is called Mahabhava which is fully
embodied in the person of Radha, Ananda
or bliss of Saccidananda Krishna consists
in his relationship with Radha who is the
perfection of Hladini of Antaranga Sakti,
though his other two aspects Sat and Chit
require to be correspondingly complimented
by the Sandhini and Sambit aspects of his
Antaranga Sakti, and are equally important
and necessary for Krishna as such, As
Krishna is the source of all the divine
descents or Avataras of Vishnu, so Radha
is that of the Saktis of the latter. All
Lakshmis, or queens, and the Gopis of
Vraja are her emanations, She pleases and
charms Govinda'(Krishna) to whom she is
the only all-in-all. She is the head of al}

beauties (ibid. 81-95). This conception of
Radha is strictly Gaudiya Vaishnavite. [t
is only they who give us the philosophy of
the love of Radha Krishna by introducing
the theory of Rasa and Sakti in this cop-
nexion. All writers on the love of Radha
Krishna before Rupa Goswami, have simply
described it. It is only Rupa who has
given it a solid philosophical background,
and added new and sublime conceptions of
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love. This he demonstrated in his Bhakti-
Rasamritasindhu and Ujjvalanilamani.

The Radha Krishna Bhajan seems to be
the logical development of the Krishna
Gopi Bhajan which may be traced in Vish-
nu Purana and Hari Vamsa which describe
the Rasa dance of Krishna. The Bhaga-
vata Purana and Brahma Sambhita are the
best of all books on the Krishna Gopi cult
that were written before the Gaudiya Vais-
nava movement. But none of these books
seem to have any distinct reference to
Radha. Only the Krishna Karnamrita by
Vilvamangala (circa gth Century) and the
twelfth century book Gitagovinda (verse 1)
sing most supremely the exalted position of
Radha in relation to Krishna ; the songs of
Vidyapati and Chandidasa are the next
best works on the subject. All these four
authors were the ardent devotees of the
Radha-Krishna Bhajan, It is true that
the Bhagavata does not contain the name
of R.adha but it supplies a clue to her con-
ception. Radha is the head of all Gopis
and the best-beloved of Krishna, Krishna
IOVFS her more than any Gopi which is the
main and simple conception of Radha.
Let us search for her in the Bhagavata.

The Verse (Bh. x. 5. 18) states that The
Vraja of Nanda, being the residence of
Hax:i, is naturally prosperous in all respects-
It is all the more so for being the Pplay~
ground of the pastimes of his Rama or ¢on”
sort.” The word * Rama "' seems 10
applicable to Radha as the principal €O™
sort of Krishna at Vraja. His wedded
consorts are never mentioned in any WaY
in connection with him at Vraja; thelf
place being Dvaraka and Mathura. Wheﬂf
Krishna suddenly left the Rasa dance 0
his Gopis in quest of his dearest mi.streSS
the Gopis in their search made inquirtes Y
all they came across, saying * O friend, b3
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dear Krishna come this way with his dear-
est consort ? ’ (Priya) (Bh- X, 30, 11)".
The Gopis found the foot-prints of Krishna
with those to whom they refer as Vadhu,
who is said to have followed Krishna, as
the female elephant runs after her lover
(Bh. X. 30. 26). In the 28th Sloka (X, 30)
the exclusively unparallel love of one for
Krishna is most clearly indicated. ¢ He
was surely beloved by that fortunate one,
so that he being pleased with her, took her
to some solitary nook.” The Gopis mur-
mured in a fit of delicious envy, ‘O, she
stole away the property of all the Gopis—
the honeyed lips of Krishna, and drank the
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nectar herself. He (Krishna) has taken her
on his shoulders, and plucked flowers for
his Priya, and caresses and dresses her hair
(X. 30. 30)., The 36th Sloka (X. 30) says,
“ She, whom Krishna led into solitude,
thinks that he, deserting all his devotedly
passionate Gopis, is attached only to her,
so she thinks herself to be the very best
and dearest of all.”” In the 39th Sloka she
bewails and weeps in separation from him
saying * Oh, my lord and enjoyer, O, my
beloved darling! Where are you ? Draw
near to me.”” Itis clear that the Priya of
the Bhagavata text is the Radha of Jater
literature on the Radha-Krishna cuit.

Sri Krshna Karnamrtam
(Continued from February '62)

Sloka 93

srrgara-rasasarvasvam sikhipichcbpavibhuskanam,
angikrta-marikaram ausraye bbuvanisrayam.

93. Translation :—I take shelter with
Sri Krishna, (i) who is the be-all and
end-all of the sentiment of amorous
passion, (ii) who is adorned with the
peacock’s feather, (iii) who has eternally
accepted Human Figure, and  (iv) who is
the Shelter of all (the people of) the world.

93. Commentary :—Seeing the sweet-
ness of Krshna’s exhileration of amorous
passion during the Rasa-sports, Vilva-
mangala wants His shelter, so that be may
ever be favoured with such sweet sights.
Krishna is not only the Main Stay for him,
but He is such for the entire world with
innumerable creatures. One may raise the
point that if He is such, He should be with-
out Form or Figure. The answer is that
He has accepted the Human Figure, not
only temporarily, but for ever, He is the

embodiment of the sentiment of amorous
passion. Not only is He the be-all and
end-all of that sentiment, but it, is also
His own be-all and end-all. This has been
sung also by Sri Jayadeva in his Gita
Govindam (Canto I, 15th sloka 4th line),
viz., * O confidante, Hari is passionatele
sporting in the spring like love accepting
a Form.”” His special adorment is the
peacock’s feather, a feature of cowherds :
This shows Him, as Love with a Form.
What kind of Form is He ? He is the
,Human Figure: He has assumed this
Figure as His Essential and Eternal Form.
He is the most winsome with It. In the
Sri Chaitanya Charitamrita (2nd Part,
Ch. 21) this is described in the following
terms : ‘ Of all the Sports of Krishna,
that of the Human Form is the best, for It
is His Essence, dressed, as Heis, as a
cowherd, with the flute in Hand, with the
first appearance of adolescence, with a
dancing pose, with ever new sports.” Sri
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Uddhava describes it to Sri Vidura (Bh, II
2.12) : “ The Human Figure of Krishna is
not adaptable to His sports in the mortal
world, accepted by Him by dint of His
Yoga-Maya potency, which even astonishes
Himself, being the highest and most beauti-
ful source of good fortune.” In the stupe-
faction of Brahma (Bh. X, 13 Ch.), Brahma
saw ull the substitute cowherd-boys and
calves as so many Vishmumurtis each with
four Arms holding conch, Disc. Mace and
Lotus, decked with the same ornaments as
Vishnu (SL 4). With His essential Form,
thus, He saturates all the worlds, both
supra-natural (Vaikunthas) and mundane
(Brahmandas), being their shelter, all being
generated and merged in Him. The first
attribute may be compounded differently
to mean that the Sentiment of Amorgus
Passion is His be-all and end-all, There is
another reading for ‘nuargkaram’ viz.,
¢« navakaram * which would mean that the
said sentiment itself has assumed a new
murti as Krishna.

Sloka 94
nadyapi pasyati kadapi nidarsanaya
chitte tathopanishading sudrsing sahasram,
satvam chirannayanayoh padavyang
svamin ' aya nukrpayid nama sanbidhatse,

94. Translation :—O Lord, even up
till now the thousands of srutis with their
best in sight have not been able to have a
mental glimse of this Form of Yours, By
which grace has such Form of Yours come
near and stayed for long within the scope
of these eyes of mine ?

94. FElucidotion :—Maddened with
extreme joy for having been favoured with
the direct vision of such Form of Krishna
invisible to all even of better sights, than
his, come near himself, Vilvamangala
wonders and asks even Him how it could

happen. * O Lord, you are capable of
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being seen in this Form only by the eyes of
the Gopis (as referred to in the third line of
Sl 87 supra). Through what amount of
grace have you come under this material
vision of mine? If it is suggested that it
is only an awaking in the mind as before:
it is denied, for the vision has been linger-
ing for a long time and as such cannot bea
mere awoking. If it is again suggested that
there is no wonder thatthough in that
Form, He is seen with that ecstatic love of
his, this also is denied, for it is impossible
for his two eyes of the material masculine
body. If it is suggested still again that the
Lord is visible to any person who is endor-
sed with such love as his, again this too i
denied a fortiort, for this Form of His is
not visible even in the mind only by 2
glimpse up till now, not to speak of a direct
vision, even to the most beautiful ladies of
the three worlds, maddened with the sound
of His Flute, as also of the Upanishads in
thousands. If the question is raised that
these latter do not see with such love and
that they being formless, cannot see; the
answer thereto is that to have Krishna, they
with discriminative vision made penances
as evident from the hymns to Him as des
cribed in the Srinad Bhagavatam (X. 87
Ch.) This Form of His is visible and, 10
the Gopis, So the prays to Krishna to tell
him by which grace He is seen by him
directly in this Form. The question, how-
ever, sugges!s the answer in a rhetorica.l
manner that He is kindly visible in this
Form to those that have the ecstatic €mo-
tional love of Radha developed in them, for
though Vilvamangala is externally a male,
yet the Gopis have very graciously favour
him with the internal body of a Gopl.
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Sloka 95
keyam kantih kesava tvannukhendoh
koyam vesah kapi viehamabhum:h,
aeyam soyam svadatam apjaiiste
bhooyo bhucoya sastam pamani.

05. Translation:—0O Kesava (- One
with Kesa or curled Hair formed intoa
nice crest). What (i.e., strange) is the glow
of Thy Lotus-like Face? What is this
decoration? How are these beyond the
scope of words ? Let that (this) glow, Let
that (this) decoration tasted (appreciated
by Yourself or by such as hav: a trans-
cendental nature). I bow down to Thee with
folded palms again and agaio, and still

again.

05. Elucidation :—Again seeing such a
glow of Krishna’s Face and such a strange
decoration of the Body, Vilvamangala is
asking in wonder these questions. ‘* How
ineffable is the glow of enthusiasm seen on
your Face after your having held the
breasts of Your darling ? How indescriba-
ble is the beauty of Your dress shufiled
after the scuffle therefor ?  Whom else
should I ask to describe these inexpressible
beauties than You whom I pray to tell me
after getting a taste of these Yourself. If
the point is raised that they have already
been described by me, my answer is that
this glow and this decoration are not the
fit subjects for desctibing, so how can I do
it 7 I1f I am advised to taste or appreciate
these with my eyes and mind, when I am
unable to describe them, I submit I have
tried that too, but I have failed. It is not
possible to be seen even by fair superior
being nor to spzak of people like me as
hinted in the foregoing sloka ; not speak
of ourselves ; only the Gopis can taste these.
So there is no need of any hope for describ-
ing and tasting these; please make me
taste them, I repeatecly pray for this with
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low prostrations to them. I repeatedly pray
for this with low prosirations times without
number, 1.e., kindly see that I may taste
them.” The causative *svadayatam ’ iS
implied in the vest * svadan .

Sloka 96
dasadha devaprau paadya te,
adhikam sriyamasnutetaram
tava karunya v.jmbhitam kiyat.

96. Translation : =0 Deva accepting
defeat fiom Your moon like Face, the
moorn has taken shelter at Your foot, divid-
iug itself into ten parts (at the ten toes),
Thereby it is gaining in a high degree a
much greater beauty. This is due to only
a slight spread of Your grace.

96. FElucidation :—Thinking that his
mad ravings about his previous sorrow for
not being able to see on Krishna and about
his present delight for being favoured
with His sight, have plaased ‘he Ears of
Krishna like nectar, ( - for which he has
named his poetry as Sr1 Krishna Karnam-
ritam), and also thinking that now seeing
him stay silent with repeated salutations
with a feeling of his own inablity to
propeily describe the sight, Sri Krishna
is again and again desirous of hearing his
pleasing speeches as in a delirtum, Lil3-
suka Vilvamangal sapposes himselt engaged,
as it were, in.a debate with ' Krishna,
giving answer to His pos:ible question, in
seventeen slokas from here. The first
question may be, “ O Lilasaka, why do
you not describe My Face and other Limbs
in comparison with the moon, the lotus,
etc., as it is usual with the other poets ?
Thinking over this question for a while and
considering them a3 inapt, he casts his look
at Gad’s lotus-Feet and says in the manner
of a-fortiori. O Lord, that moon, at
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the appearance of the dirtless brightest
Moon of Your Face, with a sense of self-
defeat, is serving Your ten Toes.” Ques-
tion : * Well, then describe the Toes accor-
dingly.” Answer: ““ O, no, no, it is now
incessantly getting the exceeding beauty
with Your grace ; otherwise there is a good
deal of difference between the Moon-like
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Toes that are without any blemish and the
moon of the sky that is with blemishes.
Question : “Is this the result of My
Grace ? " Answer : “ It is due only to the
slight spread even of a drop of Your ocean-
like Grace. So the moon in the sky does

not deserve to be the standard of compari-
son for Your Nails even.”

—— e s

gaiva Dhame

(Continued from February 1962 Issue)

CHAPTER IV
51. Lahiri—*Teach me the different
varieties of sadhana and the modes of their
performance.”

52. Babaji—*‘Sri Rupa Goswami Pra-
bhu has elaborated all these subjects in his
work ¢ Sri Haribhakti Vilas”. T am telling
them briefly. Sadhana is ninefold. They
are hearing, chanting and recollecting Vish.
nu, tending His Feet, worshipping His
Emblematic Figure (Archa), hymning Him,
serving Him as a servant, behaving to Him
as to a friend, offering oneself for His excly-
sive service (Bhagavata VII-5-23). The
revered Goswami Sri Rupa has described
sixtyfour modes of devotion by adding to
these nine their adjuncts and derivatives,
There is another point to which it is neces-
sary to give our special attention, Sadhana
bhakti is twofold according as it happens
to be either vaidhi (reverential) or raga-
nuga (following the impulse of love), (f
these vaidhi sadana is ninefold, as detailed
above. Raganuga sadhana bhakti consists
in serving Krishna mentally after the man-
ner of the servitors of Braja by surrender-
ing oneself completely to their guidance,

One should practise that mode of sadhana
for which he is eligible,”

53 'Lahiri——“ What is the criterion of
eligibility for sadhang bhakti ?

54. Babaji—"One, who is loyally in-
clined to place himself under the sc
regulations, is eligible to be taught
Gurudeva vaidhi sadhan bhakti as
liminary. One, who is eligible for
nuga bhakti is instructed in the unc
tional service that belop
love.”

riptural
by Sri
a pre-
ragu-
onven-
gs to the sphere of

5. Lahiri— How will a person know
his own eligibility ?

56. Babaji~“ One, who h
experienced in his son]
spiritual love and is inclined to perform
worship in accordance with the injunctions
of the shastras, is eligible for vaidhi bhakt:,
One who is not inclinad to submit to the
regulations of the shastras iq his worship of
Hari, butin whose soul the natural love for
the service of Hari has manifested itself, is
eligible for the practice of raganuga-

bhakti.”

as not yet
the principle of
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57. “ My Divine Master, may you be
pleased to declare my eligibility, so that I
may be able to understand the principle of
eligibility as it rzally is. Iam unable to
follow your exposition of bhakti and raga-
nuga bhakti.”

58. Babaji—If you carefully scrutinise
your inmost mind (chitta), you will be able
to understand your own eligibility. Do
you detect any such conviction in your
mind as that the service of Hariis not
practicable except by submitting to the
regulations of the shastras? "’

59. Lahiri— I think that great good
accrues from the performance of bhajan and
sadhan by the methods laid down in the
shastras. But I am also beginning to feel
now-a-days that there is an immense ocean
of rasa (perfect mellowing tastiness) in the
intimate service of Hari (bhajan) which is
capable of being gradually realised by dint
of the assiduous culture of bhakti.”

60. DBabaji—** You can now see that the
regulations of the shastras possess complete
sway over your mind. You should, there-
fore, follow vaidhi bhakti. By degrees the
pricciple of raga (spiritual love will mani-
fest itself in your heart.” On hearing these
words Lahiri Mahasaya, with tearful eyes,
couching the feet of Babaji Mahasaya, said,
“ May you be pleased mercifully to bestow
upon me eligibility for the method for
which I happen to be fit. 1 realise my un-
fitness for discussing a subject that is at

present above my comprehension.” Babaji
Maharaj thereupon embraced him with

great affection and made him resume his
seat,
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61. Lahiri—* Be pleased to command
the mode of service that I am to practise

»

now,

62, Babaji—*“ I advise you to receive
the name of Hari. The service of the
Name is the mostefficacious of the enjoined
modes of service. There is no distinction
between the Name Himself. The realisa-
tion of the transcendental service of Hari is
attainable very soon by practising the
chant of the Name without offence. I
advise you to practise the chant of the
Name with firm faith. All the nine modes
of bhajan are automatically performed by
the due practice of the chant of the Name.
Both hearing (shrabana) and chanting
(kittan) are performed by the utterance of
the Name. The recollection of Hari and
the mental worship of His Feet and His
Emblematic Form, recital of hymns in His
praise, mentally doing His Bidding as His
servant, behaving towards Him as one’s
friend and making the complete surrender
of oneself, are practised simultaneously
with the chanting of the Name.”

63. Lahiri—*My mind is experiencing
a most acute state of suspense. My Divine
Master, may you be pleased not to with-
hold your mercy from me any longer.”

64. Babaji—* Sir you may say con-
stantly the following words by keeping clear
of all offence ? ”’

‘“ HARE KRISHNA HARE KRISHNA,
KRISHNA KRISHNA HARE HARE,
HARE RAMA HARE RAMA,

RAMA RAMA HARE HARE ”
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As he recited the Name, Babaji Maharaj
placed a rosary of basil-beads into the
hands of Lahiri Mahasaya. Lahiri Maha-
saya shed tears as he began to tell the
Name on the rosary. He said, “ My
Divine Master, I cannct express the joy
that I experience this dav.” And, as he
said so, Lahiri Mahasava fell down senseless
at the feet of Babaji. Babaji Maharaj with
great care kept his hold on the senseless
man, After a long interval, Lakiri Maha-
saya spoke again, [ feel myself blessed
today. I have never experienced such
happiness.”’

65. Babaji—* Sir, you are most fortu-
nate, indeed, as you have received with
firm faith the Name of Hari. You have also
made me blessed.”

66. From that day Lahiri Mahasaya
began to tell the Name of Hari on the
rosary in his hut without fear. Some days
passed in this manner. Lahiri Mahasaya
now painted the twelve tilaka marks on
the twelve parts of his body. He took no
other food except what had been duly
offered to the Deity. He recited daily two
lakhs of times the Name of Hari. He made
prostrated obeisances as soon as he met a
pure devotee. Every day he prostrated
himself in submission to Paramahansa
Babaji before attending to any other duties.

He employed all his time in the service of
his Gurudeva. He no lcnger felt any incli-
nation for idle gossip or the songs of musical
experts. Lahiri Mahasya was no more his
oldself. He now became the transcenden-
tal devotee of Vishnu.

67. One day, after making his prostra-
ted obeisance to Vaishnavadas Babaji
Mahasaya, he submitted to him this ques-
tion, * My Divine Master, may I be permit-
ted to ask what is the ontological nature of
the summaum bonum ?

68. Babaji—Love of Krishna is the only
desideratum of a jiva. By the constant prac-
tice of sudhan bhakti one attains in due
course to the state of bhava bhakti (real
loving inclination). On the attainment of
nature development bhava bhakti is desig-
nated prema or love, It is the only eternal
natural function of the jiva soul, the only
eternal treasure and the final goal. Want
of this love is the only misery, the worldly
bond and addiction to the enjoyable things
of this world. There is nothing higher or
better than love, Krishna submits to be
served only by love. This love is of the
essence of unclouded cognitional activity.

The principle of spiritual bliss turns into
love by concentration.”

(7o be continued)

—

Canatana
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By SRI NANDADULAL BRAHMACHARI

(Continued from Feb. issue)

Most heart-rendering pity is that the
political leaders have played worse blasphe-
mous to the spiritual life and always undid
what spiritual leaders did for the real prog-
ress, and made the simple minded people
suffer spiritually. Even our present Gov-
ernment could not find any good in our
religion though their Guruji Sri Gandhiji
who accepted the Gita as his mother and
all along advised them to establish “Rama-
Rajya "’ but our Government has borrowed
the trinity (Ashok-Chakra) of Ashoka with
a condescending spirit (which ultimately
gave chance to Buddhistic Buddhism into
our secular state). They think that the
Trinity symbol is that of Ashoka but we
ask whether it was originally symbolic of
Sanatana Dharma or Buddhism. The
readers of the book of Dr. R. K. Mukherjee
can draw their own conclusions on seeing
the photographic picture that was published
in the book and perusing the note thereby.
But it is most pitiful that our govt. have
cut off the portion of it which was
so significant of Sanatan Dharma. We
have to ask why our secular state has spent
immense money for after 2,500 years Bud-
dha Birth day. Last year we happened to
be at Buddha Gava and at Sarnath. How
lavishly the money was spent for improving
these two places. No doubt for tourists
they have got great attraction. But both
are great centres for Buddhism and Jainism
respectively. There may be political side
in it. But why not the same improve-
ment could be done in some Hindu pilgri-
mage centres which could create more
attraction as well as importance for the
foreigners too. And definitely they would
cost lesser and could give greater income.

3

Specially if either Allahabad or Varanashi
in North or Srirangam in South or in East
Sree Navadwip-Mayapur (Birth place of
Sri Chaitanya Mahaprabhu) so near the
rivers could be taken up from improve-
ments with the same scheme of Sarnath
they would definitely give a vary gond
income te the Government.

Recently Mr. Nehru stated that ¢ There
were many people in India who bathed in
the Ganga to protect the sun from being
devoured by Rahu whenever an eclipse
took place. Itisa matter for laughter.
The search for truth in the time of Buddha
had helped people a great deal, and made
it possible for Indian culture and civilisa-
tion to have a powerful impact on the
world.’

No doubt the remorse that was created
regarding the conjunction of eight planetg
particularly among the believers was good
for nothing. But we know during the
eclipse there is high ebb in the sea. The
same flood-tide of the lust flows through
our subtle body. The Rishis of our country
who were for the true welfare of humanity
prescribed the best method for controlling
the same in the way of keeping constant
remembering of God by chanting His Name
and having ablusion in the holy Ganga.
Is it superstition for the entire Hindu race
to consider the Ganga as the holy of the
holiest rivers? The gross materialistic
science will say (according to Mr, Nehru) to
throw away the Tulasi so holy for the ser-
vice of the God and ultimately—we hope,
the deity of the Temple too ! that he (Nehru)
considers true culture! Lo, our Rishis did
not know the culture and civilisation and
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we had to borrow the same from Buddhism |
thank him for this remark !

What is painful to note is that why on a
single day our simple minded one lakh
Hindus followed Ambedkar and embraced
the atheistic Buddhism. One must know
that though Buddhism got its birth here in
our land and though even to-day the same
Buddha is worshipped as the Incarnation
of the Supreme Lord, Sri Vishnu by every
Hindu, yet Buddhistic religion could not be
accepted by them and so after serving its
purpose for some time as it were, it was
not deep rooted and could not spread its
branches over the land. The storm blown
with the mighty power of Sri Shankara up-
rooted the tree and it was thrust wholesale
to the other shore of the sea where it got
replaced and grew up in a mighty tree
spreading its branches over other countries
too ; but of different shapes as per climatic
and soil conditions,

King Ashoka embraced Buddhism when
he was at a painful heart as the conse-
quence of the battle of Kalinga and with
his utmost effort it got its climax in India
but after his death the last flame of Bud-
dhism was extinguished. The great Kula-
shekhara, the King of Kerala who was a
great Vaishnava and the author of the book
Mukundamala fought all along against the
atheistic Buddhism. At last the beloved
lord sent his most devoted Shiva in the
garb of Shankaracharya who was born at
about 8th century in the South and who
became the chosen enemy of Buddhists to
convert them into his Chinmatra-Vada. It
is no doubt that Buddha was a great refor-
mer but it is as if, he decorated the body ne
life in it. I will tell you this in the next.
But you must know the policy of our pre-
sent Government is, *“ I do not know any-
thing about the mystery of God but I know

something about the mystery of man.” But
from the following incident one may easily
find out what a great and serious mistake is
inherent in it. What a great danger has
crept in  Hindu Divorce Bill. Our land
ever glorifies the greatness of the chaste-
wives. But you note that once it appeared
ina paper that three thousand divorce
cases were pending in one Civil Court of a
Bengal District. The son of a Headmaster
who also received higher education married
thrice by deception and murdered his third
wife with a new born child by forcibly
drowning them in the river in order to go
on marrying unhampered. Though in the
law of Plato, they need not confine their
sexual experiences to their allowed mates.
The men are to possess these women in com-
mon. There must be no individual mar-
riages and no private families.” This is
what leads to the destruction of family life.
Geeta also points out that abduction creates
Varna sankara which ultimately ruins the
very civilisation of the society. [f you all
have read the ¢David Copperfield’ of
Charles Dickens, you might have observed
therein what misfortune may befall to the
child of a family where divorce takes place.
So, Hindu Divorce Bill works like slow
poison in our social life to-day. Qur Gov-
ernment wants to imitate the Western civi-
lization but we find its consequences 30
bitter to every civilised man of the East.
The statement of a scholar of the East
given in a daily paper aftcr his return from
his foreign tour says that, *there is no
restriction in sexual indulgence, there is
free movement. They drink wine like any-
thing as we drink water. Ina town where
he was residing every day thirteen thou-
sand gallons of wine are required for it$
townmen. They eat all sorts of fish, meat
and eggs.”” There are other features which
I consider not to mention here. History
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repeats itself that political considerations
always affect the religion a great deal. In
foreign countries almost all the religious
thoughts had their ups and downs due to
the preferment of the political forces.
Practically every philosophy had to seek
political support. I also said that when
Emperor Ashoka embraced and supported
Buddhism it reached his climex. We know
that by the approach of the Muslim rulers
many of Hindus were converted into their
cult for which even to-day India suffers,
With the approach of the Christian Rulers
the intellectual section of the Hindu society
became almost materialistic and neglected
our religion. Specially the middle class
English educated Hindus, who were really
the back-bone of the society begkn to hate
everything connected with the glorious past
of Hinduism which they considered a burdle
of superstitions, handed down from age to
age. The value of life generated through a
high culture of centuries were almost lost
and many were the converts to Christianity.
Specially in old Madras State i.e., in pre-
sent Kerala State and Madras State the
neglected so-called low-caste Hindus em-
braced the Christianity in hundreds and
thousands with a view to just have a better
chance of bread and butter and for merry
making ; they with a rivalry spirit worked
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for the mission; hundreds of Churches
were erected and also missionary schools
through which the influx of western ideas
swept over the country. As far minority,
these missionary schools even now get
special aids from our Govt., although
freely Christianity, the Western customs
and manners are taught and many are con-
verted to Christianity, In the Mohammedan
Schools and Colleges too there is no restric-
tion for teaching Quran. But in the name
of secular state our Government will not
allow our Hindu students to study their
own religion at their schools and Colleges.
We seriously raising the question whether
education can be wholesome and satisfy the
whole person if children and students do
not become literate in, and develope appre-
ciation for, the religious ideas and the
related values which have inspired so much
of human history.

I hope it will not be out of the place if I
give a short description of the principle
religions that have had swept over our
country.

In a very brief way I shall place a note
about the Sanatana Religion in comparison
with the Buddhism, Mahammadanism and
Christianity.

(To be continued)

PREACHING NEWS

From the Ist week of January, three preaching parties from Sri Chaitanya Math with
Tridandiswami and Brahmacharis of the Math have been touring on preaching the
devotional cult of Sri Chaitanya Mahaprabhu over different Districts of Bengal. The
President Acharyadeva also is busily engaged to address several meetings in important
Towns of Bengal. We shall try to give short notes about these in the next issue.

* *

* *

The report of Sri Vyasa Puja, the advent Anniversary of Sri Srimad Bhakti Siddhanta
Saraswati Goswami Maharaj, the founder of Sri Chaitanya Math and Sri Gaudiya Matas
which took place on the 24th Fzbruary 1962 will be published in the next issus.
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Krishna’s Beatific Attributes

By SrR1 BaTuk NATH BHATTACHARJEE M.A., B.L.

(Continued from page 178, February issue)

The root of Vaishnavism is an aspiration
higher than the craving for release from
bondage by its yearning is for the treasure
of love and the wreath of devotion's gems,
In the heart of Prahlada, the preeminent
devotee, wells up the prayer—

Oh Lord ! Whatever thousands of births
I may travel through, may my devotion to
Thee, the Everlasting me, never lapse.
This unfaltering resignation to the eternal
is his cherished treasure, the great of his
striving, the Summum bonum through all
eycles of existence of the devout. Madhu-
sudana, the eminent Advaita philosopher
fascinated with unhesitating voice—I know
no truth beyond Krishna Krishna with this
flat-adorzd hand, His true as of the newly-
sprung cloud.

His face charming like the full moon His
eyes like the blooming lotus, His form clad
in yellow and His lower lip ruddy like the
bimba fruit. The relation of His gracious
accounts revives the afflicted heart, benefits
the ears that hearken. Through the acons
sages and poets of the highest standing
have been entranced in hymning His graces,
th2 impurities of men are washed away by
concerted singing of His attributes. Those
who dispenss this rich joy are the best of
zivers, most liberal of heart.

The incarnations of God are His portions
or pragments but Krishna has been pro-
elaimed in holy scriptures to be the Supreme
One Himself. He is the manifestation
most sweet, most captivating of the trans-
cendent Vishnu, And India from the
Himalaya summits to the Southern Seas
spanned by Rama has been from time im-
memorial enchanted and absorbed in medi-
tating on Vishnu’s majesty and in singing
His praises. Hence the sacred writer after
receiving all sacred records has unreserved-
ly declared :

The different Puranas and Tantras may
to distract and divert the world gossip
about other deities as the best or highest
from age to age but all sacred writing being
fully considered in their import and reason-
ing, the only conclusion, the essential truth
is elicited that Almighty Vishnu is the
Ultimate Reality they demonstrate:

Vyamohaya characharasya jagataste
te Puranagama

Stam tamavahi devatam paramikam
Jalpantu kalpavadhs.

Siddhante punareka cva bhagavan
Vishnu samastagama,

Vyaparesu vivechana vyatikaram
nitesu nischiyate,
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“SRI GAUR JAYANTI”

Sri Gaur Jayanti, the 476th Advent Anniversary of Sri Chaitanya Mahaprabhe will commence on the
2ist March 1962, In connecticn with this fucction Sri Navadvip Dham which consists of nine islands with a
circumference of 32 miles will be circumambulated beginning from the 16th March and ending on previous day of
Sri Gaur Jayanti under the spiritual guidance and m~nagemeat of His Holiness Tridandiswami Sri Srimad Bhakti
Vilas Tirtha Goswami Mabaraj, the President Acharya of Sri Chaitanya Math with grand miles-long Sankirtana
processions. Expecting thousands of piigrims from ali parts of India as attended in previous years, elaborate
arrangements are being made at Sri Chaitanya Math in various ways to accommodate them and to setve them
with Mahaprasadam for the whole period.

Under Sri Navadvip Dham Pracharini Sabha, Sri Gaur Jayanti will be calebrated for 3 days commencin
on the 20th March with whole day programme of Sankirtan, Bhajan, Special Puja, Bhoga-Raga and Discoursesg
Oa the 2Ist a conference of the said Subha will take place at Sri Joga Pith Temple compound—Birth-Site.
of Sri Chaitanya Deva where Life and Teachings of Sri Chaitanya Deva and activities of the Math will be
discussed. On the 22nd Sri Jagannath Misra Anandotsava Day will be observed with distribution of
Mahaprasadam to cne and all,

This function will also be celebrated at Madras Sri Gaudiya Math on the 21st March, 62 with whole da
progiamme. y

Special Puja and Aratric with Sankirtan will be performed in the evening of the 2ist at the Advent time
of Sri Chaitanya Mahaprabbu. At a publie meeting. Stri Chaitanya Mahaprabhu’s Life and Teachings will be
explained at 6-30 p.m. on the same day. Mahaprasadam will be distributed to cne and all after the meeting, All
are cordially invited to attend the function. ’
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