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For all construction jobs, be they BIG or small, always use
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for Soundness, Strength and Stability

Now, with the installation of an additional uni

, . . ; unit at our factory at Sankar

production capacity has increased and we have reached the target of 5 ;::(g;sr, ou
tons per annum as was envisaged in our expansion programme

Manufacturers :

THE INDIA CEMENTS LIMITED

Factory: Sankarnagar, Tirunelveli District.
Regd. Office: 11/12, Second Line Beach, MADRAS- 1.

Sold and Distributed by :
The Cement Marketing Company of India Private Limited.
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In the Make of Famous

ARISTOCRAT - DIPLOMAT - MISTER 58 -SOVEREIGN
TRADITION - TIP TOP - ATHOME
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GUARDIAN - JETAGE - COLLEGIAN
CRISS CROSS

Wholesale Stockist

KISHINGHAND CHELLARAM (India) PRIVATE LIMITED
3/4, Godown Street, MADRAS - 1.

Tel: JEWELLERY
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the only tooth paste
containing the active
principles of Neem —

invaluable for the
teeth and gums !
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CALCUTTA

AIR-CIRCULATORS

Distributors :

(IREL]

The Industrial &
Agricultural Engineering
Co. (Madras) Private Ltd

2|117-G, Mount Road,
MADRAS -2,

"Phone: 86429
‘Grams; AGRICOLA Iz

*

Estd.- 1930
“ Hazart ” Telephone :

J. HAZARIMAL & Go,,

Agents and Distributors for :
OrienT, UsHA, PHOENIX, I. E. W. ELEC. FANS,
Puiuips FLUORESCENT TUBES AND LAMmPS,
DIAMOND BRAND ELECTRIC
CABLES, BOMBAY.

Telegrams ; 55866, ¥

Wholesale Merchants of :
kil Kinds of Imported and Indian
Electric Accessories and Appliances

PosT Box No. 2830
126, Nainiappa Naick Str eet,

MADRAS - 3.
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(Estd. 1905)
Telephone No. 2549  Telegrams : “IMAGE”

R. ETHIRAJIAH & SONS.

DEALERS IN GLASS, MIRROR,
PICTURE FRAMES EIC.

')IK‘ g

103, DEVARAJA MUDALI STREET,
MADRAS - 3.
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Please help to - eliminate beggars and hawkers from

A=y,

trains. Raxlways are doing everything possible in this

direction through raids, prosecution etc. But complete
success cannot be achteved w1thout the wholc—hcarted

G1v1ng alms to beggars and

co-operation of the traveller.
buymg from unauthorized hawkers on trains is the surest
way of encouraging them.
there is a danger that the things sold by the hawkers are
Elimination of beggars and unauthorized hawkers

sputious.

from trains will make travel more comfortable and SA FER

Please do not -encourage beggars and unauthorized

N
N
@
B
g
Apart from inconveniences g
@
N
g
8

AS

hawkers on trains by giving alms or purchasmg articles. %
(ISSUED BY SOUTHERN RAILWAY) %

¢

2 SACNSEINS 700 7 (3 3 ) T SN OIS (T ) T A 7 A T AR



viii THE GAUDIYA SPECIAL ISSUE ~ 1960 [Vor. v

ST NINININIDZ 07 TN INGOL NI\ 0287 D8

ORDERS ) '
PROMPTLY PrONE A
ATTENDED TO o ) ‘ '
72704 v \ A
2z VA . . ,
,,;/’ /1.7/ ' ’l.,,,7/0011//‘////%:/‘///’2?%-.//////’."2 WI th the beSt oompllmen ts from |
4’,, T caeossess /a2l %, //// ’/0 0000000000000 00000000,

ORIENTAL MERCANTILE AGENCY

o ‘?'// /5..',.’

S22 NN N CEN IO S 2

vorssorst, "//""’/’ l’ . o “; . _
Y 005 opeyezsssesssesy s %o, " 2/ i o
///////{1////’%/2 % 7 Wiy, %Y o DISTRIBUTORS FOR :
72— HIMALAYA DRUG CO.,
JEWELLERS BOMBAY.
Branch :
MYLAPORE, MADRAS-4. KALIGHAT, te CALCUTTA -26, CALCUTTA. ‘

|
)
ANC

S

99, ARMENIAN ST., MADRAS-1.

Y
__

With thé best Compliments from 3
ORIENTAL MERCANTILE DISTRIBUTORS (P) LTD.

AUTHORISED DISTRIBUTORS OF:

"CIBA” PHARMACEUTICALS,
GLUCONATE LTD.
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Enrich Your Library !
Have a copy of

dri- Chaitanya Mahaprabhu

(in English, Tamil and Telugu)
BY

Dr. S. DAS, M., (cal.) Ph.p (Lond.)
Bar-at-Law

Limited Copies are available

*
publishers 1

Sri Gaudiya Math,

Sri Gaudiya Math Road,
MADRAS - 14,
Phone : 85881

Price Rs. 3/-

—_————— ]

What is Bhagavatam ?

Read once

THE BHAGRVATAM

Its -
PuiLosopny, Ernics & THEOLOGY

By
Thakur Bhakti Vinode

Publishers .

SRI GAuDIYA MATH
Sri Gaudiya Math Road,
MADRAS - 14,

PRrICE Re. 1.

——

PUBLICATIONS

Books in English

Rs. nP,
1. Sri Chaitanya Mahaprabhu . 3 00

2. The Bhagavata, Its philcsophy,

ethics & theology . 1 00
3. Sbri Brahma Samhita Ch. V e 250
4. Rai Ramananda . 0 75
3. Life and Precepts of Sri R
Chaitanya Mahaprabhu . ¢ 5
6. Relative Worlds 0 50
7. A Few Words on Vedanta 0 50
8. The Vedanta, Its ontology and
morphology . 0 50
9. Sri Chaitanya Math . 0 50
10. Navadvip .. 0 50
11. Dharma and its Facets .. 0 50

Rs, nP,

12. A General Conception of
Bhakti 0 25

13.  Sources of Ecstatic Devotional
Aspects of Gaudiya Vaishna-

vism etc., etc. we 0 25
Books in Telugu
1. Sri Chaitanya Charita . 1 00
2. Shri Chaitanya Sikshamritam . 2 00
3. Shri Chaitanya Mahaprabhu . 0 5
4. Shri Saraswati Goswami . 0 25
5. Shri Saranagati . 0 50
6. Stotra Ratnavalj .. 0 37
7. Shri Shikshatakam w. 0 37
8. Sri Namastakam .. 0 25
9. Manashiksha v 0 258
10. Stotraratna Chatustayam . 0 37

etc. etc.

List of publications in Sanskrit, Bengali and Orriya will be sent on request

Concession 157

to the Subscribers,
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Sri Bigrahas of Madras, Sri Gaudiya Math :
SRI CHAITANYA MAHAPRABHU SRI KRISHNA AND SrI RADHA.



g the President, Dr. Rajendra Prasad

OM VISHNUPAD (108) SRI SRIMAD
BHAKTI SIDDHANTA SARASWATI GOSWAMI MAHARAJ, Srila Acharyade'va 1S blessin

The Founder of Sree Chaitanya Math & its Branches Sree Gaudiya Maths,
all over India and abroad.




Srila Acharyadeva is giving the Radio Talk

(At Madras Centre on 13 ~8—-1960)

Gtzaifam’a’s ?ntlsficism

It is only the nescience oI Maya which creates disputes
and difference between so-called high and low, breeding
hatred, malice, and exploitation for gelf interest. This harmful
and artificial distinction between man and man cannot be
eliminated except through service to God and consequently to
humanity. We do not believe that real equality between man
and man can be brought about and faintained by any force
of law except by cultivation of Bhakti which places everyone
on one and the same footing. It is the spirit of service which
can do away with all evil forces and _anti-social activities
disrupting our social structure. Bhakti makes one humbler
than a blade of grass, more patient than tree, generous enough
to respect one and all, geeking no respect or gain for oneself,

Sri Chaitanya Mahaprabhu adds on enduring and
glorious chapter to resplendent spiritual history of India. He
rescued abstruse metaphysics from its inscrutable mystery and
held it up in the light of a living principle of life. What was
so long an impenetrable mystery of philosophy with its dark
and confusing intricacies and its intellectual and speculative
froth became an open chapter under His teachings and

guidance.

He proclaimed that through the name of the Lord a man
can develop his spiritual and divine naturs and rise above all
frustrations and limitations which the flesh is heir to. What
was so long a speculation became a science in the hands of
the great Master. The Name of Lord is the saviour itself.
When the Name of God is uttered with all humility, devotion
and sincerity, God identifies Himself with His devotees. His
message is ‘' Name the Lord and solve the mysteries of this

Universe, and recover your communion with the Divine."”

—Substance of the Radio Talk.



EDITORIAL BOARD THE GAUDIYA
- *Chi ¢ ANNUAL SUBSCRIPTION
itor-in-Chief : Payable in advance -|ndjgn Rs. 3/- , ’ '
Tridandiswami Sri Srimad including postage. [oreign 6 Sh. hn essages 05 qaoa Wish 60" this gpecml Jssue
BHAKTI VILAS TIRTHA GOSWAMI Single or Specimen copy oP. 25 only.
MAHARAJ, PRESIDENT-ACHARYA Ad;ertge:;ent Charges for each Insertion :
er rdinary page Rs. 60/- are bringing out a
Assoc * » Half-page or | column 35;- I ampleased to know that you EINE
ssociate-Editors : » Half-Column w 20/ special issue of ‘‘The Gaudiya’’ on the occasion of
1. HH.B.S. NISHKINCHANA MAHARAJ Special Issue Charge Double Sri Krishna Jayanti. In these days of increasing
2. Dr. S. DAS, M.A. (cAL.), Ph.D. (LOND.), All commuuications are to be addressed to : technological progress and secularisation of life we
BARRISTER-AT-LAW. NANDADULAL BRAHMACHARI, has another dimension to
3. SRIPAD JADUNANDAN M L ACHARYI, are likely to forget that man ha _
VIDYARNAVA, B.A. :.:'E?ZAU.T,:'&G;TT".’: his existence, viz., the spiritual ; and your journal
4. SRIPAD Y.JAGANNATHAM, " d : : tributes to the awakening of
BHAKTITILAKA, B.A. e 4'7:':::': Road. Madras-14 is most welcome as it con X
° the spiritual values.

S. Radhakrishnan,
Vice-President of India.

LIST OF MATHS
SREE CHAITANYA MATH

PARENT CENTRE (HEAD QUARTERS)
P. O- Sree Mayapur, Dist. Nadia, (West Bengal)
Branches :

In Sree Mayapur (Dt, Nadia) In Calcutta
26. Chetla Sree Gaudiya Math, 109, Rakhal Das

1. Murari Gupta’s Path.

3 Murar lpm l& sh Printing Works. _ Addya Road, Calcutta-27. Phone : 45-5{17. X

3. Sree lC)?haitaclllya l\/l;tb((sthariktabl; Dg.pens)ary. In Bihar ) : «

4, Sree Paravidyapith, (Sanskrit Academy . . . . . .

5. Kazir Samadbi,Pith (omb of Chand Kazi) z %Leﬁk‘ﬁ,‘:f;‘aﬁ{;bﬁg‘dng:ﬂath- Dumurkuada My best wishes for the sustained efforts o(f) the “Gaudiya

6. Sree Sreedbar Angan. ’ s . . . . ) .

T gaakus Bhakti Vinode lostitute (High English In Assam Math” to keep the fire of devotion burning. On the1 occasion

8. Tharet Bhakti Vinode Junior Basic School. 28. Sree Sorbhog Matl;. (gza‘kchaka Kamrup. of the special issue of the journal of the Math IS havelpI easure in

9. Sree Adwaita Bhaban, n Orissa ) . ial [ssue.

10. Sree Gour-Gadahara Temple. o 29. Tridandi Gaudiya Math, Bhubaneswar, offering my best wishes for the success of the Spec

11. Sree Yogapith Sree Mandir.—The Birth site of 30, Sree Nilakuti, Sargadwar, Puri. . .
Sree Chaitanya Mahaprabhu, (Under the Manage- 31, Sree Purushottam Gaudiya Math, Swargadwar Purj C. Rajagopalachari.
ment of Sree Chaitanya Math). . 1

;g %ree Slhri?as %nga&, %o. ) In South India

- Temple of Babaji Maharaj. 32. Sree Ramanada Gaudiya Math,
14, Temple of Srila Prabhupada. Godavari (ANDHRA). Y ath, Kovvur, West

In Nadia (Dt.) 33, Sree Gaudiya Math Kothapet,Guntur-l(ANDHRA)
15. Srec Swananda Sukbada Kuojs, Godrumdwip -+ Sre¢ Gaudiya Math, Madras-14. Phone : 85831.

Swaruplg)unj. Behar Gandiva Math. S InU. P.
16. Sree Subarna Behar Gaudiya Math. Swarupgunj. 35, Sree Kunja Behari Math, Radh _
17. Sree Madhyadwip Gandiya Math, Routara, 36, Sree Bra}a Swananda Suk?ladzkl;gg:j'a Radha-
18. Sree g(aga%aya‘tjb,’ﬂénik}?h-h out kunda, Mathura, »
19. Sree Mahesh Pandit’s Path Kanthalpuli. g ¢ i ' .
20, Sree Gour Gadahar Math, Champabhati, 7 gr:gag:.s the. Bebari Math, Seshashyce, Hadal I am very glad that, under the auspices of the Gaudiya organisation,
In Burdhwan (Dt.) gg g;:: ggi‘abr%l?:;i",%gdgag‘g’;%%ar*}ciha‘:‘l;a' an English Special of the ‘* Gaudiya * journal will be published represent-
. bhouma Gaudiya Math, Vidyanagar. : ) O » ura, . . .
ng gi‘iz ?\::)‘;aadrﬁgn (a}aufi,iyayMath, Mamgyachi.g 40, g;iirasgfﬁswa' Gaudiya Math, Hardwar, , ing all the schools of Sri Vaishnava thoughts and devotion.,
23. Sree Rudradwip Gaudiya Math, Sreenathpur. 41, Sree Parambamsa Math, Naimisharanya Sitapur. - . . .
In Howrah In East Pakistan ’ ) As a humble and fervent admirer of Sri Chaitanya it gives me much
24. Sree Prapanna Ashram, Bamanpara, Munsitbat. 42. Sree Madhwa Gaudiya Math, Narinda, Dacca. pleasure to extend to the Journal my best wishes and prayer for its success.
In Midnapur (Dt.) 43, Sree Gadai Gouranga Math, Baliati, Dacca. :
5. Sree Gaudiya Math, Amarshi. 44. Sree Gopalji Math, Kamalapur Dacca. (Sir) C. P. Ramaswamy Aiyer.
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1 am very happy to hear that Gaudiya, the monthly journal
of the Gaudiya Math, intends to bring out a special number, The
Gaudiya Math which propagates the spiritual teaching of Lord
Gauranga has a special appeal to the south who has for so long been
the home of the religion of devotion. Lord Gauranga was one who

recognised no difference between the south and the north and integrated
the teachings of the Acharyas and Bhaktas of all parts of the country.
“The Gaudiya” is performing a valuable service in propagating his
most valuable teachings, I wish the special issue all success.

K. M. Papikar, M.P.

My LesL wisl'\es For H\e success oF Hwe Specia[ |ssue oF HIe
journa‘. ”nue Gaucliya“ (in Englism lto Le puHisLerJ in AugusL 1960.

Bishnuram Medbi,
Governor of Madras.

I om delighted to hear that the Madras Branch of the Sri Gaudiya
Math is proposing to publish a Special Issue of its Journal " The Gaudiya '’

in English in the month of August. I am sure this Special Issue will both be

inspiring and instructive aod will be read and apprecicted widely
throughout the country, specially in South India.

Sti Chaitanya Mahaprabhu was one of the best exponents of the cult
of Bhakti. which is a smooth and royal 10ad to God-realization in this age
of Kali and his life and lecchizgs are kept alive before the public by the
Gaudiya Math and its branches, which have produced great devotees and

teachers.

I look forward to reading the Special Iesue with interest.

B. Ramakrishna Rao;
Governor of U, P,

to dos and
ples throughout India and the world.

gelfless service and repairing
in their true perspective.

success. V. V. Giri,

it contains learne

The works of your Math is a proof of w.hat ‘it is tx-'yn.x%
av in which 1t is extending 1ts prlnle
T You are all doing

the morals of the world
T wish your work every

Governor, Kerala.

~ wishes for the forth-
1 send my humble message of good J

. e been

ing Special Issue of “The Gaudiya”. It. would I:Ia:ccount
Conr‘iv'ﬁege for me to contribute an article to 121, but o e
afp ressure of work, I have not been ablfe todo so. Lo
(seag the issues of Gaudiya to obtain spmtualh}n;tl;tl:ndard <

intaining a g '
i . Tt has always been maintd :

guidance: d and informing articles, particularly, on the

Chaitanya cult, [ amsure the Special Issue will be exceedingly
ai .

- of spiritual experience.
useful to all seekers of sp R

Chief Justice, Madras High Court.

I am hereby conveying my sincere good wishes for.ymlx)r cns.uini
special( issue of “The Gaudiya” which, I understand, w:\lhe' p:im.te
by the middle of August next. [ may add that ).'our math is fcl)mi
signal service to the humanity by spreading the unique n;.c;sagctz t ::c
and devotion of Sti Chaitanya Mahaprabhu. .[ am co.n i l:ntd' at
publication of your special issue will be an achievement in this direction

S. R. Das Gupta,
Chief Justice Mysore.



My good wishes on the occasion of the publication of a
Special Number cf % The Gaudiya” (in English) proposed to be
brought out in the month of August next.

Padmaja Naidu,

vGovernor, W. Bengal.

Great exponents of the Bhakti Cult like Sri Ramanuja, Sri
Madhva and Sri Chaitanya have also been the exponents of the brother-
hood of man. They brought religion to the doors of the common man,
interpreted it in the language of the people and evolved a simple way
of worshipping God. That is perhaps the reason why the Bhakti Cult
appeals to the largest number of people. It is proper that we should
pay our homage to these great men of God, the path chalked out by whom
is followed by millions in this country.

K. Kamaraj,
Chief Minister, Madras.

. * * *

Iam very glad to know that a Special Issue of “The Gaudiya” is
being published in English. Religion and devotion play an important role
in building up the character of the citizen. I wish the magazine which is

being published now will serve a useful purpose in educating the public.

D. Sanjivayya,
Chief Minister, Andhra,

* E 3 * *

1 send this message of very cordial greetings and good wishes to
« THE GAUDIYA”, a monthly spiritual journal, on the occasion of its
special issue. The spiritual renaissance of our country means the spiritual
renaissance of the World, for India is a living centre for all religions. The
spiritual aspiration of man and itsrealisation is even more urgently necessary
in a scientific world, which is unified only in an external sense. May the
special issue enlighten contemporary India so that, although we are a
¢ Secular’ State, yet we may re-discover the spiritual foundation of our
ancient culture, '

N. A. Nikam,
Vice-Chancellor, Mysore University:

/&
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SRI JAYANTIISSUE 2 No. 1

REVIVAL OF GAUDIYA VAISHNAVISM .

To know the revival of Vaishnavism in
Bengal one should first of all be acquainted
with the life and teachings of Srila Bhakti

‘Vinode Thakur. He came at a time when

the influx of western ideas had swept over

Srila Thakur Bhakti Vinode

the country. Specially the middle class

English educated Hindus, who were really

the backbone of the society, were carried

off their feet by it. They began to hate

everything connected with the glorious
3

past of the ancient land. One of such
educated persons -once said that they
hated nothing as Hinduism which they
considered as made up of superstitions,
handed down from age to age, and so all
the more condemnable. The values of life
generated through a high culture of
centuries were almost gone and they have
not as yet been regained in their proper
perspective. Many were the converts to
Christianity.

To tide over this social breakdown Late
Ram Mohan Roy, Maharshi Devendra Nath
Tagore, Keshab Chandra Sen and others
preached Brahma-Dharma. This they
regarded as the religion of Vedanta. But
Brahma-conception is no religion in the
ordinary sense of it ; itis only a stage in
man’s full spiritual involution mainly
dealing with the non-designate (Nirbisesha)
aspect of Para-Brahma. 1In following it
they took to the prevailing rationalistic line
of thinking and followed western customs
and manners in social life, leaving aside all
traditional spiritual culture (Sadhana)
handed down by the great spiritual teachers
of India in the past and present, It wasa
sort of eclecticism which was grafted to the
main body of Sanatan-Dharma in India for
thousands of years, in order to meet the
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e?(igencies of the moment. It was essen-
tially rationalistic and ethical in outlook
:c,eeking an amalgam of eastern and westerx;
ideas about life. Then there arose the idea
tl'lat there are as many ways as there are
different tenets of religion, These were

Sri Jogapith Temple, the birth-site temple of Sri Chaitanya Mahaprabhu

products of the spirit of the age. Behind
all these, there flew the eternal current of
Vedic-Sadhana through the lives and
teachings of such great Acharyas as Sri
Shankara, Sri Ramanuja, Sri Madhwa, Sri
Vishnu Swami and Sri Nimbarka culminat-
ing in the teachings of Sri Chaitanya Maha-

prabhu. Thakur Sri Bhakti Vinode was a
great Acharyya who by his teachings and
life tried to revive Sri Chaitanya’s teachings
with a comparative study of the philoso-
phies of the above five schools. A vast litera-
ture grew up from the pens of His followers.

The highest and purest cul-
mination of Vedic thinking we
find in the Bhagavata. It gives
us the very quintessence of it.
So it has been termed as the
book of the Paramhansas. The
Bhagavata says :—Nigamakal-
pataror galitam falam Suka-
mukhat - amrita - draba-sanju-
tam, Pibata  Bhagavatam
Rashamalayam  Muhur-aho
Rasika Bhubi-bhabukah. The
ripest fruit of Vedic Sadhana
is the Bhagabata, full of ecstatic

Sri Shuka. It has been brought
down through a line of Rasika
Bhaktas, free from all adultera-
tions. The transcendental subs-
tance of the Bhagavata we find
in the Braja Lila of the Supreme
Lord Sri Krishna. So it has
been called the foundation of
Bhagavata Dharma. In the
life and teachings of Sri Chai-
tanya Mahaprabhu we see the
highest and purest embodiment
of it. Where He preached this
religion people flocked in thou-
sands at His Feet. A great
spiritual upheaval took place in India.
Krishna Himself had come in the guise of
His own devotee in order to manifest the

sadhana of ecstatic devotion (Prema
Bhaktz).

But later on it was grossly perverted by
the interpolation of many a popular cult

b,

24N

bliss falling from the mouth of

Sep. 1960]
and materialistic Smarta Bada prevailing

in caste-ridden Hindu Society. Its original
purity was almost lost to the people. The

¥ current of pure devotion (Suddha Bhakti)s

the true life-force of all theistic sadhana
on earth, was thus adulterated in Bengal.
The educated section of the people turned
away from it seeing its perverted forms in
society. It was the advent of Srila Thakur
Bhakti Vinode and the discovery of Sridham
Mayapur—the birth place of Sri Chaitanya
Deva that gave a new impetus to its propa-
gation. Gaudiya Vaishnavism began to be
preached in itspositive glory through his
writings. ** He alone did almost what the
six Goswamins had done in Vrindavan
after the departure of Mahaprabhu,” said
Sri Sishir Kumar Ghose, the founder of
the Amrita Bazar Patrika. The age of
New Gaudiya Vaishnavism set in. The
prevailing popular cults which passed them-
¥ selves off as Gaudiya Vaishnavism stood
stubbornly against its propagation.

‘¥ Prabhupada

The advent of Prabhupada Paramahansa
Paribrajakacharya Sri Srila Bhakti- Sid-
dhanta Saraswati Goswami Thakur is a
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religious revival in this age. TInspite of a
hundred hindrances from his so-called co-
religionists, he began to preach Gaudiya

Sri Chaitanya Math

Vaishnavism in its pure form. He esta-
blished Sri Chaitanya Math at Sridham

' Mayapur (West Bengal) and over sixty

Branch Maths and places of worship to
propagate true Bhakti-Sadachar, genuine
devotional worship (Archana) of Sri
Bigraha free from all karmi trends of
thought, Shuddha-Barnashrama-Dharma
and publication of true theistic literature.
Thus with its centre at Sridham Mayapur
.Srila Prabhupada preached Sri Gaudiya
Vaishnavism throughout India, and sent
disciples to England, Germany and other
parts of Europe and Burma to preach the
message of Sri Chaitanya. He started six

ted detter day in the history of theistic journals in different languages, namely:
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Gaudiya in Bengali, Harmonist in English
Dainik Nadia Prakash in Bengali, Bhagavat
in Hindi, Kirtan in Assamese and Para-
marthi in Oriya.

It isindeed gratifying to note that Sri
Chaitanya Math, under the able guidance
of its present President—Tridandiswami Sri
Srimad Bhakti Vilas Tirtha Goswami
Maharaj, who now stands third in sacer-
dotal descent from Srila Thakur Bhakti
Vinode and tenth Acharya from Sri
Chaitanya Mahaprabhu, stands boldly to
speak the Truth,

To-day our Head Quarters extends over
a mile with a beautiful town of Temples.
‘* Mayapur is now an enchanted place—
this is the abode of peace. The atmosphere
of the place is charming. The chanting of
the holy Name of * Hari’, all day and night
—takes one to a celestial place. It is more
heavenly than heaven itself,

“It is the sacred Vrinda.
van of Bengal, hallowed
by the dancing steps of
the Lord and the air puri-
fied by His noble call to
prayer.

** Whoever pays a visit
to her, will leave her with
- regretand those who have
not yet visited the place
will carry their regrets
unto death.” So said
some great sons of India.
After having become the
President of the Institu-
tion Srila Bhakti Vilas
Tirtha Goswami Maharaj
has been travelling
throughout India and Pakistan preaching
the Devotional Cult of Sri Chaitanya Maha-
prabhu and he hascome in contact with
many savants of present India who are all
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struck with reverent admiration for his
deep knowledge of philosophy. A great
son of India remarks: * There is no more
distinguished and erudite interpreter of Sri
Chaitanya-Vaishnava-thought than His
Holiness Srila Bhakti Vilas Tirtha Goswami
Maharaj. He has been a prolific writer
and commentator and has travelled and
discoursed widely in different parts of India.
His profound and illuminative discourses
have everywhere created a genuine interest
in Vaishnava philosophy and in the
dynamic religious movement he represents.”’
In the year 1955 Sri M. A. Chidambaram,
the Mayor of the Madras Corporation
accorded a Civic Reception to His Holiness
Acharyadeva saying :

‘It is indeed our privilege to have this
honour of welcoming today one of the
distinguished sonsin the religious firma-

ment of India, His Holiness Tridandiswami \é

The Mayor and Srila Acharyadeva

Srimad Bhakti Vilas Tirtha Goswami
Maharaj. Our pleasure to-day in welcoming
one whois born and brought up in our
own land and who had spread spiritual

)
1

o
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message of India, not only in this country

but in foreign countries also, is all the
_ more commendable. Thisis the only way by

K which the Corporation can show their great

esteem and reverence to one held in high
regard all over the country.
& *

It was dueto the untiring effqrts of
Tirtha Maharaj that he was able to induce
his Guru to send a band of preachers to
Europe to acquaint the savants of the

%
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West with the religious philosophy of India.
In that respect, we have to consider Tirtha
Maharaj as one of the ardent patriots of the
country in preaching Hindu Philosophy in
foreign countries*****Tirtha Maharajis a
fearless fighter for healthy reform of society
based on Bhakti and is a redoubtable
champion of freedom of worship among all
people, irrespective of caste and creed, and
freedom based on purity in life and eradica-
tion of sin and impurity.”

?ﬂgaifo'zial

Through the mercy of Sri Chai.tanya.
Mahaprabhu, by the Grace of Qm Ylshn.u-
pada Paramahamsa Goswami Sri Srila
Bhakti Siddhanta  Saraswati Thakur,
Founder of the Sri Chaitanya Math and tl_le
branch—Sri Gaudiya Maths, above sixty in
number all over India, Pakistan and
abroad, including this one at Madras, an
with the sympathy and co-operation of its
religious-minded subscribers, and feaders,
«THE GAUDIYA” has just stepped into the
fifth year of its existence doing servif:e to
the people by helping their uplift, ad(.im.g a

.. moral tone and devout spirit into their life.
"kIt has all along sung the glory of God and
His closest devotees and offered adequ?te
inspiration to aspirants after true dfavotlon
to Him and practicants in the light of
the thoughts and deeds therefor. It has

always definitely drawn the marked line of
demarcation between unadulterated devo-
tion and the apparent one and has ever tried
to save simple-minded persons from a confu-
sion about them. It is for the wise among
them to judge how far it has been success-
ful inits endeavour to serve the people
spiritually. His Godship Sri Chaitanya
Mahaprabhu never allowed any compromise
between true and pseudo devotions and
this journal, as His faithful servant, has
stuck to this principle most scrupulously.
Prema or Love of God, the culmination
of devotion, has not been lost sight of and
teachings thereon have been profusely in-
culcated by able writers of devout spirit.
Writings of Srila Thakur Bhakti Vinode,
fore-runner of the cult of true devotion in
the modern age, and of Srila Saraswati
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Goswami Maharaj, popularly known as Srila
Prabhupada, his real successor, who kept
up the taper lit by him blazing with gradu-
ally increasing brilliance,—have also been
included to help our readers to keep in
touch with great souls like them.

Glimpses of the radiant lives of devotion,
such as those of the closest associate-
devotees and some well-known favourites
of God in the previous eras too, have been
utilised to show us the way to true devotion,
following which we, too, may lead glorious
lives of devotion which may be examples to

travellers willing to take the correct path
of life.

There have been systematically published
articles of archaeological interest in connec-
tion with some associate devotees of Sri
Chaitanya Deva in which our learned
readers may find materials for their medita-
tion. The life-histories of the two
Thakuras as mentioned above, who have
revived the cult of devotion, which was
getting weakened for want of its true
exponents about a century or so ago, by
upholding its glorious banner and recouping
its pristine glory,—have been given, though
not so exhaustively, so that our liberal-
minded readers may know something of
their great achievements in the history of
Gaudiya Vaishnavism.

We took up, in the outgoing year, the
publication, with translation and elucida-
tion inEnglish, of Sri Krshna Karnamrtam
of Sri Vilwamangala Thakura, one of the
two books, the other being Sri Brahma
Samhita (5th Ch.) lately published by us,—
which were taken by Sri Mahaprabhu Sri
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Krshna Chaitanya Deva during His South
Indian tour four centuries and a half ago.

This has added to the usual interest of such .

readers of the journal as find pure delight
in the melodious sweetness of God’s Love,
as given expression to by one of the greatest
lyric poets and best devotees of God Sri
Krshna, maddened after His Love asa
Gopi. It will continue to be regularly
published.

The outgoing year has seen the publica-
tion, month after month, of twelve Saintly
Lives of the devotees of Sri Chaitanya
Mahaprabhu’s Cult including some of His
closest associates., This feature also will
continne,

The new yearis ushered in with this
Special Issue containing many valuable
articles from the pens of some eminent
scholars and well-known writers and being

favoured with messages of good wishes by ¥

the elite of the country like Dr. S. Radha-
krishnan  (Vice-President of India),

Governors, Chief Justices, Chief Ministers,

etc, and also by Sri C. R. and Sri C. P.

In conclusion we must most heartily
thank our patrons who have so very
graciously encouraged us with their good
wishes, the scholars who have contributed
their learned articles to embellish the body
of this journal, young as it is, and our sub-
scribers and readers who are giving us
opportunities to serve them. And we hope
that they would all continue their support
to the journal, so that with their help and
good wishes it may stand on a firmer foot~
ing year after year and go on serving the
people with energy and ardour.

The Forgetfulness of the Humanists

The Fountain-head of all eternal and
temporary manifestations is confined in
Sree Krishna alone. The non-absolute
phases are emanations from a particylar
potency whose analytical distributions
are known as gunas or qualities. In the
factor of time, they are branded as past,

present and fulure and their material

representations have three characteris.tics
viz. evolution, sustenance and dissolution,
The Fountain-head is Absolute and His
borderland emanations are absolute
infinitesimals, though they are recog-
nised in the same qualities. Their quan-
titative reference is then considered as
apart from the Absolute, but swayed by
2 quality and their special characteristic
is that the infinitesimal bearing should
not be confused with the Infinitude.

The resources of manifestive nature
have their common origin in the
absolute existence of the Fountain-head.
The delegation of the power of the
Absolute Infinity is traced in the spirit
and the matter. The family of qualita-

tive temporal representations possess-

numerous isolated entities and so the
absolute  infinitesimals are grouped
together in magnitudinal  difference
from the Fountain-head.

The present human figure or the
figure of a member of the Zoo or of one
of the family of photographic species has
@ot a restrictive and depending position
and it is liable to change in the
shape of growth and deterioration. The
eternal nature of the absolute-infini-
tesimals is spirit and takes the initia-
tive, similar to that of living entities.

- By SrRiLA BHAKTI SIDDHANTA SARASWATI GOSWAMI PRABHUPADA

The two potencies possessed by the
Fountain-head are known as spiritual
and material. The frame of the living
should never be confused with the life
itself. So there is a broad distinction
of aspects between the two families of
spirit and matter. The predominating
phase is exercised in the material
atmosphere which is liable to be con-
trolled by animation. The animal world
differs from  materialistic  structure,
though it is endowed with a material
association in its outward appearance.

We may often distinguish between a
living body and a dead one. The gener-
ative advent has a smaller beginning
to undergo development and growth
and the elimination of the life principle
from the structure itself has got different

denominations.

In the Semitic thought we do not
find any metensomatosistic speculation ;
so they are prone to consider the spirit
as a composition of chanced incident,
and this material combination as the:
starting point of the souls. So these
thoughts are opposed to the theory
inculcated by the conception of seelan
wanderung or metempsychosis. The
spiritistic view is quite different from
the idea of material congregation which
is wrongly considered as the composi-
tion of the eternal soul. On the other
hand, the non-Semitic thoughts make a
departure from the Semitic ideas of non-
transmigrating accidental composition.

- The explanation of the different
methods of the two bearings—the taber-
nacle and the inner temporal animat-
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ing entity—can lead wus to a  differing
element in the transcendental entity,
beyond our sensuous conception when
we bring to consideration the true
eternal position of the absolute infini-
tesimals, by following the analogy of
wrapping the entity by two kinds of
garments covering the same as incorpo-
rations.  The covers, though foreign,
are amalgamated to create a confusion
of their natural isolated position.

Portions of matter, in the factor of
time, are liable to change. But the
substratum—the spirit—is not obliged
to undergo transformation like the
foreign parts attached to the same by
conventional practices. The very theory
is explained in other words by the
encountering attitude of a different
potentia of the Fountain-head to effect
the conversion by means of temporary
decorations. The exercising function of
the spirit is more or less impeded by the
counteracting agency of a different
potency of the Absolute. So the
susceptibility of being attacked is an
inevitable element in the spirit infinite-
simal which is different from the spiri-
tual Infinite.

Conversion in or mixing with the
temporary material dust should not and
cannot disable or disfigure the Spirit
Infinity, as the value of spirits infini-
tesimals should not and could not be
identical with the Fountain-head and
His emanation, just like a particular
pencil of ray should not be misconceiv-
ed as the glowing disc from which the
rays come. The Absolute Fountainhead
of spirit should not to be considered to
slumber like absolute infinitesimals who

are subject to the other potentia of
the Absolute,
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The nature of the spirits of border-
land potency of the Fountain-head need
not be affirmed with the objective
knowledge of the mixed up conception.
The nature of the Absolute Infinite
should not be standardised in the same
line as His infinitesimals. The spirits
are observed in two different stages;
whereas, the eternal Fountain.head of
all spirits has no bifurcation. The
Absolute Infinite cannot be expected
to be accommodated in the finite
reference of phenomena which have
limiting merits.

The Fountain-head alone has the reser-
vation of Ubiquity ; whereas, all ubiquit-
ous aspects are wanting in infinitesi-
mals. So isolation and association of
infinitesimals with the Infinite should
not be recognised as two different enti-

ties. Pleasure and pain are of the sameyf
temporary stay and they are counted”

differently in their gradatory condition.

The eternal and temporal poten-
cies have got their two realms, and on
the border of the two, the border-land
potentia can easily be traced. The
members of the border-land potency can
claim one of the two potencies at a 'time
which are double-winged places of their
habitation. The mundane phenomena

have got a temporal situation ; whereas.

the eternal manifestations of the Tran-
scendence are not subject to the atmos-

phere of inadequacy, limit and imperfec-
tion of phenomena,

The border-land potency can be traced

to exhibit her neutral position which - ¥ ‘

normal and does not espouse at that
time the cause of temporal or eternal
manifestation of the Fountain-head. The
members of this potency are apt to be
forgetful of their eternal situation, when

Sep. 1960]

they have stronger affinity to live in this
temporal region as lords and by their

“¢ inherent free-will do not want to submit to

their eternal functions of the transcen-
dence.

The forgetful demeanour posed- by a
member of the border-land potency cannot
welcome the guidance of the eternal
blissful wisdom of a devotee. The mis-
guiding and tempting objects of pheno-
mena often dictate the necessity, in the
heart of a weak, cringing forgetful spirit,
of his wonted participation in the enjoy-
ment of this material sphere.

The eternal acquisition of the members
of the border-land potency cannot be
dissociated from their persons. The im-
personalist has got a non-differentiative
impression of all spirits into one. If an
erroneous argument is offered by a silly

#Person of his having been endowed with

the susceptibilities of forgetfulness of his
eternal function, and therefore, be-
cause the Fountain-head is to be blamed
for delegating to him inadequate power,
he should not have been responsible
for the incomplete investiture on hix.n
along with complete freedom, then this
polemic character of the Semitic school
can easily be met by an acquaintance of
prepossessions  of spiritual independent
element inherent in the border-land
potency to entangle themselves in
undesirable situation. Free-will of an

" absolute infinitesimal cannot be denied

‘as a limited quality like the material
characteristic of phenomenal nature.

» The absolute infinitesimal has got
his free will, and by his free will he can
either pose himself asa forgetful agent
or can awaken himself for his original
eternal function of remembering his own
eternal exploits. The Fountain-head does

4
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never wish to delude nor oblige His
parts—the infinitesimal spirits—by depri-
ving them of such free will but allows
them the freedom inherent in them.

The conditioned souls, out of their
own discretion, rush into moods quite
apathetic for not serving the Fountain-
head when He Himself sends His mes-
sage of delivering them through His
messengers who act as spiritual guides
to the wrong-doers. Both the Semitic
and non-Semitic people believe in the
imperspnality of the Absolute; whereas,
the clear eyes of the devotees can see
the personality of Godhead asthe Foun-
tain-head of many conflicting and con-
tending energies that foster the whims
of different  parties. Proneness to
forgetfulness is afforded by the free will
of non-devotees who are found to adopt
wrong processes as their guiding principles.
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‘“ §¢i @Lagadat ”

By H. H. BHAKTI VILAS TIRTHA GOSWAM! MAHARAJ.

India.

Nigam kalpataror galitam phalam
Sukamukhad amrita drava sanyutam.

““ Bhagavat is the very essence and ripe fruit
of the tree of thought (Vedas) become nectar
from the utterances from the mouth of Suk-
deva’®. It is called the 5th Veda. ’

Tadrasamrita tripstasya nanyatra syadrathi
kvachit “ Whoever has tasted its sweet nectar
will never like toread any other religious
book *“.

Two methods have been adopted in our
country from eternity to obtain the knowledge
of the Ultimate Reality—one positively by the
srouta process, that is by the descent of the
transcendental reality or the descending
method. It isalso called the deductive method
or Abarohavad. The other negatively, by the
grdinary method of empiricism or the ascend-
ing process based on perception of the external
world, by the channels of senses, or Adhiroha-
vad, Sri Bhagabat supports the former.

Traditional accounts of Indian philosophy
'begin with a discussion of the pramanas mean-
ing authority and guarantee. Sruti is the
source of spiritual knowledge and svatapra-
mana, valid in its own right and at its own
merit and its validity is not in need of any
guarantee other than the texts themselves.
§ruti alone can reveal the fundamental, essen-
tial nature of the Ultimate Reality. Sacred
t?xts are self-valid. ‘Bhrama, Pramada, Bipra.
lipsa, Karanapataba dosarahita bachanatmaka
;abda eva Mulang Pramanam. Sruti is
free from th?se four kinds of defects inherent
::lnell\uman mte!lcct, the source from which
shou?grtr:: the Highest Truth ; and its guarantee
{adiaa conperf?ctly free from all errors. The

Ception of Tattwa Jnana (knowledge

Srimad Bhagavat is the greatest scripture of of truth) requires the support of triple autho-

rity, viz.,, Sruti Prasthan (Praman), Smriti
Prasthana, and Nyaya Prasthana. The Vedas
the vivords of Krishna (forming the Smritis in:
cluding Geeta), the sutras of Vyasa and in
spbsequent times, Sri Bhagabat—the explana-
tions of sutras by Vyasa, has been added asthe
4th authority. In case of doubts in any of the
three Prasthanas, the explanation of Sri
Bhagab§t shall be considered final. This
samadhi bhashyam of Sri Vyasa amplifies
supplements and expounds every aphorism ot:
the Brahma-sutra. Any opinion without scrip-
tura.l basis is nothing but personal ideology.
Ordinary human experience and reasoning
should not be the basis of philosophy. No
correct idea can be formed regarding the
ultxmt_:tc and the state of emancipation from
experience. Pramana (Authority) or the testi
»mony and experience of seers and saintly
persons should form the basis of spiritual
knowledge (Bh. 10.14.3). We know that the
Vedag ?onstitute almost all sorts of thought
preYalllng on earth. The Vedasare the earliest
available records of Indian literature and sub-
sequent !ndian thought, specially philosophical
speculation, but most of us must confess that
we have a very vague idea about what these

lVe_das are. We are proud that the first specu-
ation about the Absolute arose in them,

specially in the Upanishads, their culminating
parts, on the soil of India. Upanishads have
been called Vedanta, but what we call
systematic thinking, there is very little of it in
them. It was the Brahma sutras attributed to

Sri Vedavyas that Vedic thinking was first .

systematised, but it is very difficult to have a
comprehensive view of it as it is concise,

merely suggestive and full of obscure referen-
ces of Vedic literature. They are mainly sy nthe-
sis among Vedic and Upanishadic texts which

™«
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prove Brahman is the one cardinal theme
of all Vedas. He alone is the object of wor-
ship and all sruti texts prove and preach Him.

The supreme Being should be devoutly wor-
shipped and prayed to. No deep genuine and
real worship is possible and no sincere and
earnest prayer can be addressed unless we
know the exact nature and charactetistic of
Brahma, the supreme cOsmiC Ruler, the
Creator, the Sustainer and Destroyer of the
cosmos. He is the Overlord of the universe of
organised and unorganised matter of sentient
and non-sentient existence. (Bh. 1. 1. 1.)

Sri Bhagavata is a commentary on Vedanta-
sutra, most impartial, best and purest, written
by Vedavyas himself, author of Brahmasutra,
to discard the monistic interpretation of the
Upanishads. Arthoyam  Brahmasutranam
Bharatartha binirnayah Gayatri bhasyaruposu
Vedarthaparibringhitah.  The Brahmasutra
starts with this aphorism Aathato Brahma-
jijnasa. Now therefore is the inquiry into
Brahma. There has been always an insistence
on a rational approach right through to
religious reality. We have never been called
upon to admit anything which is in conflict
with our reason. The Upanishad tells us
Naymatma Probachanena labhyo namedhaya
na bahuna srutena. It is no use in mere listen-
ing to the text. We must ponder on them,
reflect on them, there must be manana. We
again find in the Bbagavad Geeta Tadbiddhi
pranipatena pariprasnena. Pariprasna is the
essential quality, cross examination, reflection
and Nididhyasan of the Upanishads means the
worship of God. The life story of Krishna
constitutes the most vital part of Sri Bhagabat.
The thoughts of Bhagabat are loftily poetic,
philosophically illuminating and the style is
more difficult. The entire Bhagabat consists
of 18,000 slokas in its twelve Skandhas. It
contains the best parts of the Vedas and the
Vedanta. It is pre-eminently the Book of
India. The book has so much influenced the
life of millions of Indian people that many
saintly philosophers have written commentaries
upon it in Sanskrit and various State
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languages. Below is alist of some of the
important commentaries.

Tatparya-dipika, Tatparya-candrika, Tattva-
pradipika, Chaitanya candrika, Krishna-padi,
Amrita-rangini, Atma-priya, Bhagavallila-chin-
tamani, Rasa-Maajari, Sukapaksiya Pro-
bodhini, commentaries by Janardone Bhatta,
Narahari, Prakasa by Srinivasa, Tattva-dipika
by Kalyana Raya, Kaura Sadhu, Gopala
Chakravarti, Yadupati, Vishnuswami, Srivasa-
carya, Satyabhinava Tirtha, Sudarsana Suri,
Braja-bhusana, Anvaya-bodhini by Churamani
Chakravarti, Bhava-prakasika by Narasimha-
carya, Subodhini by Vallabhacarya, Pada-ratna-
vali by Vijayadhwaja-tirtha, Sarartha-darsini
by Viswapath Chakravarti, Bhagabat candrika
by Virarraghava, Bhavartha-dipika by Siva-
rama, Bhavartha-dipika by Sridharasvami,
Sneha-purani by Kesavadasa, Bhagavata-
Tatparya by Madhvachariya, Bhagavata-pura-
narka-prabha by Haribhanu, Bhagavata-pura-
na-prathama-skandha-tika by Vallabhacharya,
Subodhiai by Balakrishna Yati, Budharanjini
by Vasudeva, Nibandeva, Nibandha.prakasa
by Vithlala Diksita, Anukramanika by Valla-
bhacarya, Ekadash-skandha-tatparya-candrika
by Brahmananda, Anukramanika by Vopa-
deva. Vaisnavatoshini by Sanatana Goswami,
Krama sandarbha by Sri Jiva and Bibriti-sar
by Srimad Bhakti Siddhanta Saraswati
Goswami.

The word “Dharma” is ordinarily under-
stood as religion or virtue. It means attain-
ment of Heaven by performing Vedic sacrifices
only and it is determinable only by the Vedic
injunctions. It has been described in the Vedas
that by performance of various kinds of sacri-
fices one may take revenge on his enemies by
destroying them or causing grievous injuries to
them, but injury to any fellow being cannot be
Dharma. But killing of animals in the per-
formance of sacrifices does not produce any
sin and must be regarded as being included
within dharma. Medhatithi discards not only
the Buddhists and Jainas not following the
Vedic dharma, but also the Bhagavatas who
considered all kinds of injury to living beingy
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to be sinful, which directly contradicts the
Vedic injunction to sacrifice animals at parti-
cular sacrifices. Itis, however, gratifying to
note that in some of the later smritis the
concept of dharma was extended to morality
in general and to some of the cardinal values,
Brihaspati, Devala, Yajnavalkya and Maha-
bharat says ahimsa. satya, asteya, souca,
indriyanigraha, dana, patience, regular charity,
truthfulness, Guru susrusa, tapas, sraddha
constitute dharma.

There is a reference to Devakiputra Krishna
(Krishna, son of Devaki) in the Chhandogya,
one of the most ancient of the Ubpanishads.
He was instructed by a great sage Ghora
Angirasa. This sage, the Guru, was one of
those who rejected the purely ritualistic inter-
pretation of Yajna or sacrifice. By Dharma,
we mean by which we can fully understand the
Reality. (Bh. 1, 2, 8).

We find three stages in the development of
the concept of dharma. Dharma as the duty
of following the Vedic injunctions, dharma as
moral virtues of non-injury, truthfulness, self-
control, etc., dharma as self-knowledge. Sri
Bhagabat says that those great men, deluded
by the influence of Maya, perform the elabo-
rate Vedic yajna to enjoy the pleasures in the
heaven and cannot understand the worship of
Bhagawan. (Bh. 6. 3. 25, 11. 21. 3}.)

We find a new aspect of the notion of
dharma from Sri Bhagavat, which consists in
the service of God, a worship of God without
any motive of dharma (virtue), artha, kama,
even moksha. It declares that the vedic sacri-
fices were frail and unreliable boats incapable
of saving men from evil.

Sri Bhagavat brought into Indian philosophy
the implications of a new concept cf Dharma,
The supreme-religion of man is devotion
(Bhakti) to Krishna—the Supreme Lord and
this devotion is free from any desire for
material prosperity and emancipation (Bh.
1.2. 6) The fruits of dharma as defined by
the Vedic injunctions lead to pleasures to the
flesh of the body and it is transitory. Dharma
cacnot be identified with mere gain or fulfil-
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ment of desires. Dharma as supreme devo-
tion to God is superior to Vedic definition of

dharma which can produce only sense gratifi-
cation of various kinds. (Bh. 1. 2. 9, 10).

The whole of this incomparable work teach-
es us, according to Sri Chaitanya Mahaprabhu,
the three great truths which compose the abso-
lute religion of man. Sri Chaitanya calls
them Sambandha, Abhidheya and Prayojana,
i.e , the relation between the Creator and the
created, the duty of man to God and the
prospects of humanity. All these are the
cardinal points of religion and the whole
Bhagavat is an explanation both by precepts
and example of these three great varieties.
The whole ocean of human knowledge as far
as it has been explored up to the era of human

progress will be found in these three words: -

Brahma, Paramatma and Bhagavan.

Sri Bhagavat clearly asserts that the ultimate
Reality is one eternal non-dual knowledge
(Jnanam Advayam) which is termed as Brah-
ma, Paramatma and Bhagavan. The three
names, Brahma, Paramatma and Bhagavan
are used in accordance with the emphasis that
is put on the different aspacts of the total
composite meaning. He is the eternally per-
fect embodiment of beauty, sweetness and
love. All sense perceptions appear to be
deceptive and meaningless if there be no trans-
cendental knowledge of the whole behind it.
True tattvajnana consists in the realisation of
God in His three-fold forms as Brahma, Para-
matma and Bhagavan in relation to His three-
fold powers—Svarupa sakti, (essential) Tatas-
tha sakti {disengaged) and Maya sakti. The
concept of Brahma is the partial appearance
of the total personality denoted by the word

“ Bhagawan”. When the great sages identify

themselves with the ultimate reality, their minds
are unable to realise the diverse powers of the
Lord. The aspzct of Brahma is realised when
the specific qualities and powers do not appear
before the mind of the devotees. It is the idea
of negative Brahma of the pantheistic school.
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The same Bhagawan appears as Paramatma
in His aspect as controlling all beings and their
movements—Isvara,  Purusha, Antaryami,
Paramatma. He is all-pervading, all-originat-
ing, all-sustaining, i.e. the idea of a universal
soul—Paramatma of the Yoga school.

In association with all the powers He is
called Bhagawan. He possesses infinite num-
ber of infinite excellent qualities and attributes.
He is the supreme object of admiration, reve-
rence, devotion, meditation, service and love
to humanity, i e. the idea of a personal Deity
with all His majesty, might, glory, beauty,
wisdom and supremacy combined in the
person.

The monistic view that Brahma is nirguna
(devoid of all qualities) and as also devoid of
all powers (nihsaktika) and indeterminate
(nirvisesa). Sri Bhagavat has advanced. argu-
ments against the monistic interpretation of
Brahma sutra which is not in consonance with
the purport of the Upanishads. Any attempt

“to prove the indeterminateness of Brahma

would go against them. They prove His
determinate nature and establish the fact that
He possesses all possible powers. Inthe Brah-
ma sutra immediately after faunching an
inquiry about Brahma, Vedavyas defines His
nature as that from which the creation and
destruction of the world has pro ceeded.
(Bh. 1. 1. 1).

Brahma is indeed devoid of all phenomenal
qualities but full of non-phenomenal qua.lities.
The ideas of Brahma and Paramatmaare inclu-
ded in the idea of Bhagavan. These powers
are threefold in their nature. The Vishnq-
sakti (essential power, svarupa sakti), Ksetraj-

——
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na-sakti (Jiva sakti, Tatastha sakti) and the
Avidya sakti. The first power Svarupasakti
may further be considered from three points
of view, the Hladini, Sandhini and Sambit.
These three powers, bliss, being and conscious-
ness are held together inthe Vishnusakti. The
power of God is natural and unthinkable
(acintya). The concept of acintyatva is used
to reconcile apparently contradictory notions
(durghata-ghatakatvam hi acintyatvam). The
internal and essential power (antaranga
svarupa-sakti) exists in the very nature of
Brahman and alsoin its various manifestations.

Sri Bhagavat starts with the conception that
Krishna is the Supreme spirit (Krishnastu
Bhagavan swayam) whom Sri Brahma, Barun,
Indra, Rudra and other gods worship, whose
greatness the Vedas, Vedangas and Upani-
shadas sing, whom the yogins see in medi-
tation. (Bh. 12.13. 1).

We are misled by the recorded accounts of
first career and departure of Sri Krishoa. Our
words and for the matter of that, our langu-
age, being in their origin material, cannot
describe things spiritual divested of all gross-
ness and as such cannot convey their spiritual
import to the minds of readers and listeners.

The laws of contradiction do not apply to
Him. The concept of achintya (incomprehen-
sibility) is introduced by Jeeva Goswami
(achiatya-bhedavzda) in his Sad Sandharva.
Krishna is the manifestation of entire God-
hood and the support of Brahma and Para-
matma. The acintya-bhedabhed is the most
complete and full-fledged theistic system, based
on the revelatory truths vouchsafed by Pras-
thapatraya and Bhagavata (the 4th authority).




Is Brahman Saguna or Nirguna?

By VIDYABHUSANA DR. B, N. K. SuarMa, M.A. Ph. D., Ruparel College, Bombay

This question has always agitated the
men of religion and philosophy at all times.
There is a common belief that confuses the
conception of ‘*Saguna” with a “Personal
God”, i.e. an anthropomorphic God—with
a physical body and organs. The worship-
per of the “*Nirguna” is supposed by these
people to hold the view that God as a
spiritual being has and can have no »physi-
cal body. We are not concerned in real
Vedanta with such immature views. The
concept of Saguna and Nirguna in our
Vedanta has nothing to do with these
popular notions. In strict Shastraic termi-
nology, these two words *Saguna” and
“Nirguna” stand for entirely different
ideas. The Advaita philosophy of Samkara
holds the view that “Brahman” or the
metaphysical Absolute is essentially attri-
buteless and without any kind of characteri-
stic not necessarily physical by which it
could be described or conceived of or
distinguished from others (or what is not
Absolute) ; because, it is the only reality
that exists in reality and there is nothing
else outside it ; nor has it any content or
property or Gunas by which it could be
described. The thesistic schools of Vedanta,
which aré as much philosophical in their
aim and objective, reject the concept of
“Nirguna” Brahman and ' hold that the
Absolute has a content of its own and
cannot as such be entirely and absolutely
Nirguna in the sense of being ‘“nir-dhar-
maka” (dharma meaning attribute or
characteristic not necessarily physical, by
which we can have some conception of the
thing in question). This question could be
discussed from & purely scriptural paint of

view and it could also be argued from the
purely logical point of view. We do often
hear, in certain modern publications, a
hushed reference to the Sruti “Yato vaco
nivatante” as if it were a final disposal of
the problem. But it is nof. For there are
equally pronounced declarations in the
srutis which speak of the great cosmic
attributes of Brahman ‘parasya saktirvivi-
dhaitva sruyate, svabhaviki jnanai
vala-kriyacha’ such as Satyam Jnanam
Anantam Brahma Swvef, Up. “Santam,
Sivam, Sundaram’’ and so on. These cannot
be empty, meaningless words. They must
stand for some meaning, some content. It
is that content that makes the Brahman

““Saguna’ or to put it in proper meta-&;

physical terminology—‘Sa-Visesa” (hav-
ing its own characteristics). These charac-
teristics need not necessarily be physical.
The contrast is now between the conception
of Brahman as “Nir-visesa” and “Sa-
visesa’’. We, as human beings, may not be
able to understand fully, much less describe
fully, all that ¢s there in the infinite being
of the Lord. But our inability is itself an
evidence of the greatness of the Infinite,
rather than a proof of there being nothing
by way of content in that Being.

The ability to express that content is
not the criterion of the presence or absence
of the content. It is a question of fact. It
is this point that the Upanishads emphasize

when they say “Yato vaco nivarante”. It{

is this truth that the Bhagavata expresses
when it says: ‘mayanantagunenante
gunatonantavigrahe’ (VI, 4, 48)

(In Me of infinite attributes, and infinite
in the measure of each attribute). The
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conception of a **Sa-Visesa” Brahman in
this way, touches the sublime heights of

-4 Mysticism. The devotee feels the indescri-

bable reality, beauty and power of the
Supreme. Words are inadequate to express
all that he feels, There is more, much
more, infinitely more, in Brahman than all
the words could convey. They are but
poor, insignificant vehicles of thought and
feeling. Sri Madhvacharya has given us a
very expressive analogy in this connection :
‘pasyantopt na pasayanii mero rupang-
vipaschitah’.

[Though seeing it the sages see it not-
like the full form of the Meru mountain].
The full significance of this comparison can
be understood by a quotation from a
memorable passage from the writings of a
great Western thinker Ralph Cudworth,

“who adopts an identical simile: “It doth

#ot at all follow that because God is incom-
prehensible to our finite and narrow under-
standing, He is utterly inconceivable by it;
so that we cannot form any idea of Him at
all. For, itis certain that we have not
such an adequate and comprehensive know-
ledge of the essence of any substantial
thing so that we can perfectly master and
conquer it. Trath is bigger than our minds
and we are not the same with it but have
a lower participation only of theintellectual
nature and are rather apprehenders rather
than comprehenders thereof. This is
indeed one badge of our creaturely state.
Yet many rational souls frame certain ideas
and conceptions of whatever is in the orb
of being proportionate to their own nature
apd sufficient for their purpose. Though
we cannot fully comprehend the Deity, nor
exhaust the infiniteness of its perfections,
yet may we have an idea of a Being absolu-
tely perfect, such a one as is agreeable and

proportionate to our measure and scanning
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nostre modulo conformis, as we may
approach a mountain and touch it with
our hands though we cannot encompass
it within our arms” (Intellectual System
of the Universe, quoted in Chamber’s
Encyclopaedia of English Literature Vol. i,
P. 373 (1894

1t is this true mystic attitude of humility
in understanding the glory of the infinite
that the Upanishads refer to when they say
cryptically : Navedets veda ca. He who
knows “I know not”, knows.

The logical objections to a Sa-Visesa
Brahman are the merest cobwebs of the
discursive intellect. If Brahman is beyond
logic as is conceded by Absolutists, there
must be a super-logical way of disarming
and transcending logical objections to the
presence of attributes, giving a meaning and
content to the idea of Brahman.

That such a way is conceivable and
possible is demonstrated by the doctrine of
““Visesa” propounded by Sri Madhvacharya
in his works :—‘bhedahine tvaparyaya-
sabdantara-ntyamakah, [visesho nama
kathitah sosti vastushvaseshatah’.

[Where there is no difference but establi-
shed identity along with the use of non-
synonymous terms in description, there
‘Visesas” are to be accepted to regulate
such Vyavahdra. These Visesas exist in all
objects.]

We have indisputable evidence from
Samkara’s Brahmasutrabhashya (ii, 2, 44)
that this conception was fully accepted by
the Pancaritra Srutis, one of which is
quoted in this connection by Samkara him-
self establishing that Brahman and its
qualities are an integral whole. This con-
ception has been rescued by Sri Madhva
from the old Panncaratra philosophy of
Suddha-Vaishnavism under the name of
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“Savisesabheda”’-Vada of Brahman and its
infinite attributes. It is this great doctrine
that has been inherited by Sri Caitanya
directly from the philosophy of Sri Madhva
and called by the name of “Acintya-
bheda” which is applied in resolving the
logical difficulties in the conception of
Brahman and its attributes. The works of
Rupa Gosvamin, Sanatana Gosvamin, Jiva
Gosvamin and Baladeva Vidyabhushana
draw upon many passages bearing on the
concept of Visesa cited by Sri Madhva in
his works, in developing this doctrjne in
the system of Sri Caitanya. The stock
- instances given by Baladeva in support of
the category of Visesa such as satfz safi;
bhedo blinnah, kalah sarvada asti ;
desah sarvatra’ etc., are bodily taken

[VoL. v

from the standard works of the system of
Sri Madhvacharya like the Nyayamrta of
Sri Vyasaraja Svamin (See also Sri Madh-
va’s B.S.B. III. 2, 30). We have therefore
to reject as utterly baseless the contention
of a scholar in  his doctoral thesis
that Baladeva has not borrowed the
doctrine of Visesas from the Madhva school,
but from his spiritual preceptor Radha-
damodara. Asa matter of fact the Vedanta-
Syamantaka of Baladeva’s precepter him-
self, borrows the concept, definition and
standard illustrations of the category of
Visesas from the Nydyamria of Vyasar3ja.
This is an irrefutable proof of the metaphy-
sical allegiance of the system of Sri Cai-
tanya to Madhva-Siddhanta.

The Monotheistic Conception of Vedanta

By DRr. RoMA CHAUDHURI, M.A., D. Phil. (Oxon) F.A.S., Principal,
Lady Brabourne College.

The Monotheistic Vedanta, as very ably
represented by Ramanuja, Nimbarka, and
others, is, indeed, a grand contribution to
the History of Human Thought. Its
central Doctrine is the famous ‘“Parinama-
vada”, according to which, the cayse is
actually,—and not only apparently as held
by the “Vivarta Vada” of the Monistic
Schools of the Vedanta—transformed into
the form of the effect. Thus, according to
this Doctrine of Actual Transformation,
Brahman, the Creator of the World is actu-
ally transformed into the Universe of Souls
and Matter.

Objection

But here a serious objection may be
raised. For, here, we are, inevitably, on
the Horns of a Dilemma as follows :—

If Brahman be without part (Amsa or
Avayava), the whole of Brahman will be
transformed into the Universe; and if
Brahman be possessed of parts, then Scrip-
tures will be contradicted.

Either, Brahman is without parts, or He
is possessed of parts.
Therefore either the whole of Brahman

will be transformed into the Universe, or
Scriptures will be contradicted.

Now, as in the case of a Dilemma, neither,

of the above two alternatives can be accept-* -

ed. For, firstly, if the whole of Brahman
be transformed into the formv of the Uni-
verse, then, Brahman will be wholly
immanent in the Universe. But, the
Vedanta view is that Brahman is neither
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wholly immanent, nor wholly transcendent,
but both.

‘9 Again, secondly, if Scriptures be the only

sources through which Brahman can be
known, then how can a view regarding
Brahman that contradicts Scriptures be
accepted ? So, the only conclusion we
have to accept here, willy—nilly, is that no
transformation of Brahman is ever possible.
Thus, * Brahma-Karana-Vada ”’ or ** Pari-
nama-Vada” is a totally unacceptable
Doctrine.
Reply

Here, the Monotheistic Vedantists take
their stand on their celebrated Doctrine of
Divine Energy.

Take, for example, the case of Samkhya
« Pradhana.” Pradhana or ¢ Prakriti’ the
root material cause of the Universe, is,
evidently, not itself a material object, but

.. rather a kind of eternal, ultimate, funda-

mental Physical Energy, not having any
parts, like 2 material object. So, the ques-
tion that may be raised in connection with
an ordinary material object, having parts—
viz., as to whether it, as a cause, is wholly
or partly transformed into its effects—
cannot be raised here at all. In this way,
this eternal, ultimate, fundamental Physical
object of the Universe; yet it is not exhaust-
ed in any of them.

The same, and more so, is the case here.
In the Vedanta System, Creation (Srsti) has
been described as ‘* Sva-Sakti-Viksepa,” or
expansion of the Cit and Acit Saktis of
‘Brahman Himself ; and Destruction (Pra-
laya), as contraction of the same.

+ Thus, Brahman, is, surely, devoid of
parts; Niramsa or Niravayava, although He
is taken to be an Organic Whole. Hence,
Cit and Acit are not His parts, as a legis a
part of a table, or, finally, an atom is a
part of a physical whole. These constitute
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only His Gunas and Saktis : Attributes the
Powers, which are by no means, His physi-
cal parts, in the ordinary sense.

Thus, here an easy, yet scientific solution
can be found in the Celebrated Modern
Concept of Energy.

Due to this Concept, the whole idea of
Causation has been revolutionised, and the
age-old whole-part conception has been
appropriately revised. It is held now that
it is not really and ultimately a divisable
material object that is transformed into the
form of an effect, but it is only the Energy
inherent in it that is so. Thus, it is the
Energy inherent in the seed that gradually
blossoms forth into a beautiful, majestic,
full-grown, huge tree,—through every part
of the tree, this Energy is manifested, yet
it is not fully exhausted in any one of the
same. In the same manner, it is the
Energy inherent in the Milk or Milk-parti-
cles that takes form in butter or curd.
This Energy is eternal, it is never exhaust-
ed, never dies. Such isthe great and grand
Conception of Energy, even from the empi-
rical standpoint.

So, how much greater and grander is this
Vedanta Concept of Vedanta Energy ! The
Vedanta Concept of Brahman is of course,
a Static One. That is, here Brahman is
conceived to be eternally full, eternally per-
fect, eternally blissful, eternally satisfied.
So, He eternally ‘ Is’, and never ‘Becomes’.
Still, He being All-powerful, is an Eternal
Storehouse of Energy ; and it is this Ener-
gy, pulsating throughout His own self,
permeating His own Self, vitalising and
vivifying His own Self, that works in His
every Attribute, every Power,—in Cit and
Acit, variously called His “ Guna” or
Attributes and “ Sakti ” or Powers.

The Cit and the Acit are also taken to be
constituting the Body of Brahman, He



34 SRI JAYANT! ISSUR

being its Soul. Now, when the Soul vita-
lises the Body, who would raise the ques-
tion of the Soul being wholly or partly
immanent in every part of the Body ? The
Soul, indeed, has no parts; yet it is not
wholly exhausted in any of the parts of its
body ; yet it is fully present in each of the
same.

Thus, from whatever standpoint, the
matter is discussed, the same conclusion is
arrived at, viz. that the Paradox of Energy
is the Paradox of Brahman, the Paradox of
Life is the Paradox of Brahman, the Para-
dox of Soul is the Paradox of Brahman.
Thus, e.g. the partless, indivisible Life is
“ fully ”’ present in the smallest particle of
the living body ; yet not * wholly ”* exhaus-
ted and immanent in it. It is this Paradox
between “ fully ” and “ not wholly " that
constitutes the real core of the matter here.
Very beautifully does the wise Brhadaran-
yaka Upanishad refer to this Paradox thus :

Purnamidam purnamadah purnat

purnamudacyate |

Purnasya purnamadaya purnameba-

basisyta

“Om, That (Unmanifest) Brahman is
Full. This (Manifest) Brahman is Full.
If the Full be taken away from the Full,
then, too, the Full remains.”

Thus, as pointed out above, Brahman is
“ fully " present in the world ; yet He is
not  Wholly ”’ exhausted therein. That is
why, Brahman, in His unmanifest casual
state is Full. Brahman in His manifest
effected state or as present in the Universe
of Souls and Matter, is Full; and even

when He is Fully transformed in the same,
He remains Full for ever, as before.

Thus, in every particle of dust, Brahman
is fully present ; every particle of dust is
Brahman, Full, Pure and Perfect; still
when millions of such particles are combined

[VoL. v

together, the very same Full, Pure and
Perfect Brahman remains. This is the

wonderful Mathematics of the Vedanta : g )
If from 100, 100 be substracted, still then

Iooremain! Again, if with 100, 100 be
added, still then 100 remain ! How ? For
the mere fact that there is really no sub-
traction, no addition at all, there being
only One, All-pervasive Reality, having no
outside or inside. So, nothing can be sub-
tracted and taken oyt from It ; and nothing
can be added and taken in it. In this
way, the Full is Full; at every place, at
every time, through and through,

In fact, thisis the only kind of Exis-
tence that an Eternal, Unchangeable Being
can have, if He has to exist at all. For,
Eternity and .Unchangeability necessarily
imply that there is no change at all from
the existing state, either qualitatively or
quantitatively, So, just as the Eternal,

Unchangeable Brahman cannot become #

otherwise qualitatively by being something
else ; so also, He cannot become otherwise
guantitatively by becoming * more or Iless,
{n any way. Hence, whenever He is, He
is what He is eternally ; wherever He is,
He is what He is eternally ; whatever He
is, He is what He is eternally. In this
way, transcending all conditions of Time,
Space and Circumstances, He Is, only Is.
Accordingly, when He is the Universe He
simply is as He is (Manifest, Effected State),
What He is ; just like when He js not the
Universe (unmanifest causal state).

This is the sublime Vedanta-Doctrine of
Creation. Creation is not a happening in
time, not a change of states, not a resuit

of needs—yet it is a new something yet it & ;

is a real transformation, yet it is a neces-

sary activity. What a sweet and sublime
Paradox is this! But is not Life itself a

Paradox, and more so, its interpretation:
viz., Philosophy ?

s
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But, after all, why ‘ new”? ,\,Nhy
« actually transformed ” ? ¢ Why a
) necessary action”’ ?

« New” because Brahman is" eternally
New, as He is eternally existent, yet never
grows, never changes, never be.cornes old.
So, everything within Brahman is eternally
ne‘v‘vt;xctually transformed ** because the
world is as real as Brahman Himself, con-
taining Brahman « fully . .

«A Necessary Action” because CTeatlon
is Nature itself and Nature is Necessity.
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Very strange, yet very sweet is th/
Monotheistic Vedanta Conception  of
Creation.

“ Strange '’ because it is not easily
amenable to ordinary reason; ‘‘Sweet’’
because it brings to light a sweet play bet-
ween Brahman and Jivas, a sweet vision
as to how the All-sweet God, with His
Ambrosia of Love and Bliss, is eternally
sweetening the lives of the so-called suffer-

ing angd sorrowing souls.

A Word on Dialectic of Love in Caitanyaism
By Dr. MoNoraNjaN Nawpi, MA., B.L., Ph. D,, (Bumbay).

In Caitanyaism the Lord (Krsna) and
‘ His Para Sakti (Radha) have been spoken
of as non-different. Itis con‘tended that
He separates Himself, conventlox?ally from
His Para Sakti for the sake. of Lila because
the enjoymentof love in its truest ser;e
requires a companion, In other f;vords, ;
divides Himself into two-—.—the being for se
and the being for expression. The formltlar
is He Himself and called -Krs.na, one wk(.?
draws and the latter 18 His Para Sa t(;
called Radha - one who ador.es. Lor
Krsna and Radha though one in essenci
yét different for the sake of L11:'1 or eternfa
sport. Baba Bharati has rightly §a1d
« Radha means adoration or lo.ve dOYOthﬂ.
Radha is the embodied manifestation <?f
Krsna's love principle—-—the energy .of His
¥ soul, i.e., the principle in Krsna which sets
His love into motion.”

In order that the Lord may énjoy Him-
gelf, Radha assumes different stages oth.he
Jove-relation and appears before : lim
variously, when the Para Sakti (Radha)

serves as a servant, the Lord is master.
when this power loves as friend the Lord is
the friend., When Sakti caresses as mother,
the Lord is the child and lastly when Para
Sakti behaves as wife, the Lord is the
Beloved. The sweetness is said to increase
from servantship to friendship and mother
and culminates in wifehood. The Being
for expression (Radha) thus approaches
closer and closer to the Being-for-self
(Krsna) and ultimately they become unified
again.

Caitanyaism asserts that the loving sport

of the Lord never stops. Itis eternal It
moves uninterruptedly in a dialectical

fashion. When the Being for expression
(Radha) becomes unified again with Being
for self (Krsna), the God head becomes, as
it were enriched, more sweet.

Though it appears that this unification
takes place in time it is actually not so, It
is Lord’s nitya or eternal Lila. We are
told that one and the same eternal Lila
appears in two-fold way (unmanifest and



36

manifest) on account of the limitations of
the phenomenal Jiva. The Jiva who(s)

‘ real nature ’ is suppressed by maya sakte'
ce'mnot witness or realise the unmanif :
dialectic love-life of Radha and Krsna -
eternal. He forgets that Radha Krs o
thc.)ugh they appear to be different from Lq?,
Pomts of view, are onein essence. R d;xa
is the Hladini Sakti of the Lor('1 Ii "
ot'>served in this system that the p;'oces li
differentiation and integration in the : .

of Lord Krsna goes on eternally ’;lfe
Lord Krsna separates Himself from .self te
rt?turn to Himself to be Himself. Dr. M No
Sircar has beautifully depicted the lc;ve.l'f.
of. this system in this way that in -tixe
dlz?lectic expression of love-life, differ .
helghfens the truth and reality,of uniG;:I'me
consciousness and brings out the inﬁnl'\;e
phases of love and its promises. The d'f} :
reqc.e sometimes appears to die out inltt?-
unitive consciousness only to reappear i .
new form and exhibit the rthythm of lon .
life in a newer strain and sweeter vein v

In this cult, Lord’s love overflows not
only to have joy in family groups or in
soc-ial circles but also to make the entire
universe participate in His joyous sport
He longs for all the created monads (JiVasi
which including atoms and molecules (anu-
paramanu) are innumerable in number. He
feels, as it were, that He is incomplete with-
out them. Itis this conception that Tagore
has in his mind when he says :—* In our
country the Vaisnavas have realised the
truth and boldly asserted it by saying that
God has to relyon human souls for the
fulfilment of his love.”

The most refined shades of feeling and
sentiment that come to play in the dialectic
procession of Divine Love have been put to
criticism by seme people who have never
gared to go deep into the matter. Besides,

SRI JAYANTI 18SUB

[VoL. V

iﬁi critics as usual, do not lfke the attri-
n of many feelings and sentiments to

th :
e most High. But a true devotee of W

f}?:;tznya l'ealises that Radha Krisna love
pursﬁit Sc;metlmes misrepresented as the
called m‘)’t. vulgar sensuality or what is
spiritual 1c 1111 English, is really a highly
interpretat'cu ture: .’l'he sensuous erotic
ignorance 1(:11 of it is entirely due to the
o ando thf)se deeper realisations veri-
Veisnays verifiable, upon which both

avic theology and art have been built.

pa::iof:(:ti’f in lthe ordifxary experience of sex
we ﬁné thOT; y we mm.utely analyse them,
activitios ﬁ}t though it originates in our
thege act’:ivl‘t' always strives to transcend
been able tl lecsl. As long as we have not
and ca o do so, our sex-love does mot
g nnot rise to the level of the romantic.

e body is not the objective of this

passion. The ‘ whole being ’ hankers after ‘

Z(l’:ﬁ::te union with that of the object of
tion OfeiifeHowever in our present concep-
but our so ?Ve are not. mere spirit or soul,
up with OPm:) or soul is indissolubly bound
it and infiilr 0(-1y' ?'nd being influenced DY
realisation uencing it, we cannot, in actual
from this ﬂcomp letely eliminate our body
though w unger for complete union. But
physical Z cannot absolutely negate OUf
realisatio oy f‘nd instruments in the
we alwa 2 Ofttt.le hlghe_St romantic affection,
tions of Zh strive to rise above the limita-
union withes}gtm our desire for the complete
has th el'.nlty. Dr. S. Radhakrishnan

s therefore rightly observed « Man is 2

being who is striving towards infinity i -

qufest of eternity but the conditions of his
existence, figite, limited and tefnporal and
fnortal, cause suffering. When he attains
integrity, there is harmony in hislife and
its expression is joy.”

4 spiritual from the physic
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Thus according o Caitanyaism, the key
to this realisation is not abstraction of 'the
al but the divinisa”

tion and spiritualisation of the latter.

Realism and idealism have, therefore, been

exquisitely blended together in this system-

Let me however recall here what T have
t activity of the

said above about the swee

Lord in His eternal abode. Let us see how
and why in the process of the dialectfcal
movement of love, the Godbead reah.ses
Himself by separating himself from Him-
self as being for self an
sion, and then uniting again.
home of the Lord is the eternal archetype
of all homes. There the Being for expres”
sion (Radha) gradually approaches the
Being for self (Krsna) step by SteP as
_servant, friend, mother, and wife and finally

" intermingles with the Lord (Krsna).

“ The first step i called Calmness."
(Santa) when the - devotee 18 Jost 1D
the homogeneous experience. The next
step is called Servantship " (Dasya) when
the devotee is servant and -the Lord 18
Master. An important point that is to be
remarked in this connection ijs tha
the second step is reached, the first step

does not cease to exist, it lingers in the

background. In other words, this servant-
perated soul

ship is the servantship of a li

and not ofan unliberated person Similarly
the second continues to 1inger in the back-
ground when the third step 1S reached’,
which is named Friendship - Sakhya -
In this step also the Godhead and .the
liberated self enter into intimate relation-
&hip. In the next stage the relation matures
between mother and <hild (vatsalya)- he
devotee loves the Lord asa mother does
her child. The last step is called « sweet ”
(Madhura) wherein the Lord and the
devotee as lover and beloved are - merged

SRI JAYANTI 1SSUE

S

in the sea of delight. This movement of
Love knows no one. This is going on eter-
nally, The Supreme goes on manifesting
sweeter and sweeter aspects of His,
gradually in the round of the dialectical
process. The five steps beginning Wwith
calmness become fuller and richer gradually.
At the last, when the devotee is lost in the
Jove of Krsna there emerges a NEw tonal
quality- When the lover and the Beloved
Lord remain absorbed in one another there
desire to share the same

arises an intenseé
with al} and Love overflows. And then and
then only ‘- we know our true selves . We

do realise from within that we come from
All Joy, we livein All Joy and we will
return to All Joy in the end.

Thus in Love, Caitanyaism finds its final
The Caitanya school of Bengal calls

goal.
this doctrine of Love the * Fifth end ©
(Pancama Purusarth). This love-experience

is said tobe Turiyatita i.e. beyond the
fourth dimension of reality of the Vedan-
tists. It is in the complete self-dedication
or self surrender to Lord Krsna in all
absorbing love that the « Fifth end ” is
realised. The only thing that is ultimately
worth doing *’ for its own sake ” is there-
fore anconditional self-giving to the
Infinite. This surrender of one’s very
being to the Supreme Being implies that
the emphasis is no longer and not at all on
the seeker mot evenon the seeking but
entirely on the sought. This is the meaning
of Para Bhakti, the love of God which tran-
scends even the desire of knowledge of
salvation. The delight which one experi-
ences after complete self-surrender is greater
in its effectiveness than the delight of
Vedantic liberation. When the sun of
« divine love " rises in the heart, all the
pondages of darkness and ignorance drop
off without any additional effort whatso«
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ever. The best way to achieve liberation, His entirely self-giving devotee in any form
therefore, is to forget all about it in our or appearance they like to see.

dedication. Let, us, therefore, dedicate our

Caitanyaism thus guarantees God as “All g

whole heart, our whole life to theloving Jove” to all Jivas without any distinction
Lord. Then andthen only we lose our- of any kind and offers an inspiring motive

selves into the ocean of sweet love where {or spirituality.
the Lord- face to face. effective divine ideals towards which imper-

we can see

It affords tangible and

Caitanyaism bodly asserts that the Lord fect mortals may strive untiringly and
can be seen face to face because the Lord grow steadily. May I therefore quote.

does everything for His devotees. Indi-
vidual experience tells us that even now
~and here the Lord makes himself visible to

destination

* Those who follow this path never tire,
Because it is both the way and the

Vaishnavism

By SrRI JADUNANDAN VIDYARNAVA

People generally know Vaishnavism as
a sect. In this country, there are a hundred
and one sects, and it is one of them they
think. Of course in the Vedic hierarchy
Vishnu occupies the most prominent place.
So His votaries ought to occupy the highest
position in the category of worshippers.

Now who is a true Vaishnava? Philo-
sophy and practice of theistic religion
depend upon the solution of this question.

Devotional instinct is innate in man.
From the earliest dawn of human history
we see that man has ever tried to find out
his object of worship. He in his fond
delusion or sometimes in fear, habitually
created him in his own image. But the
instinct must be there. Like the dawp
ever appearing in the east, it h,as again
and again come to suffuée 1:nans whole
being in the glow of multifarious forms' of
worship. His earliest formula of devotion

and divination promises to be his last also.
Vamadeva says in the Rig Veda,—*That
which is immortal in mortals and possessed
of the Truth, is a god, and established
inwardly as an energy, working out in our
divine powers. Become high uplifted,
of strength, pierce all veils, manifest in us
the things of the Godhead”’. (Aurobinda’s
translation.)

This is pure devotion. It has all a divine
self manifesting proccess of its own untou-
ched by Karma, Jnana or Yoga. These
humanistic trends can only touch its fringe
and be enamoured of its transcendental
glamour, but cannot be its ascending steps.

When this sublime potency of God descend--)‘;t
ed on earth, in the shape of Sri Chaitanya™ ~
Who is Godhead Himself with the balo of
all love of His own self, then what did
really happen ? -Sri Probodhananda Saras-
wati, one of Sri Chaitanya Maha~
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prabhu's intimate associates, says in
Chaitanya Chandramrita—that the worldly

¥ minded gave up all talks about the world,

the wise renounced shastric discourses. The
great Yogis gave up the labour of Yoga
practice.  Ascetics discarded unpleasant
practice of tapa (asceticism) Jnanees gave
up all torturous processes of acquiring
knowledge when Sri Chaitanya’s devotional
line was discovered.”

The Truth is that one cannot enter into
the sublime region of this Prema Bhakti
(loving devotion to God) unless and until
one completely gives up all other humanistic
attempts to acquire spiritual felicity. God-
head Himself in his ultimate behest to
Arjuna in the Geeta admonished him to
renounce all other religious pursuits
and surrender himself wholly to Him
who sat before him holding the reins of his

-_chariot horses. Srila Rupa Goswamipada

*/ says in Bhakti Rasamrita Sindhu that as a
muktha purusha is not bound down by
shastric injuctions, so one, fully devoted
to Krishna is altogether free to follow his
own line unhampered by scriptural behests.
Of course, he never disregards them, if
they be helpful to serve God. And in order
to keep His promise to Arjuna, Sri Krishna
appeared on earth, in Kali Yuga as Sri
Chaitanya Mahaprabhu,—the one Eternal
custodian of Prema bhakti, par excellence.
So Srila Probodhananda says,~—one may
practise religious customs and rituals, visit
all places of pilgrimage, can devotedly
worship Vishnu, may read the Vedas tho-
roughly and practise in life their injunctions

. punctiliously, but all these become alto-
¥ether useless, unless one approaches the
lotus feet of Sri Chaitanya Mahaprabhu
with all humbleness of spirit, for He,
although Sri Krishna Himself, embodies
Prema-Bhakti the purest inner potency of
Godhead, in its highest manifestation.
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But is this only a sectarian belief ? Let
us elucidate our line of discussion histori-
cally. Most of the Vedic religious sects in
India follow the three great Acharyas—
Sri Shankara, Sri Ramanuja and Sri
Madhwa. We try to deal with them and
see how they really culminated in Sri
Chaitanya Mahaprabhu.

When Sri Shankara tried to bring back
India within the Vedic fold, from Buddhis-
tic perversions, he had to take to the path
of so called knowledge as distinct from
devotign to which he gave a secondary
place, in order to defeat his Buddhist op-
ponents, although this is not the basic
line of Vedic thought. Hundreds of pas-
sages from the Vedas, can be quoted
against it as Sri Madhwacharya and Sri
Ramanujacharya have done in their works.
As an incarnation of Shankara himself, he
was a great devotee of Sri Krishna at heart,
as it is evident from his Govindistaka and
other devotional hymns. That worship is
above mukti (salvation) is apparent from
his words that Muktas worship Krishna by
imagining his Vigraha (image). This
spirit of worship pervades and underlies
all the Vedic hymns and the Upanishads
and worship is the ultimate means of
attaining Him who ever exists untouched
by worldly degradations, among which
innately selfish mukti desire is the worship.
Of course worship alone can give salvation
in the true sense of the term as the Brahma
Sutra says—Tannisthasya mokshopa-
desat— His worship alone gives Moksha as
a subsidiary end. But in that atheistic age
when people had almost given up the Vedic
path ~ Sri Shankara could not reveal this
inmost Vedic truth. Life had become so
perverted that no basis for pure theism as
revealed in the Vedas could be found in it.
He had to start his arguments just from
the point of Buddha himself in order tq
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frustrate the atheistic teachings of his
followers — that this world is full of mani-
fold sufferings and to get rid of them is the
highest purushartha—goal of life. (But
the real Veda point of view is just the
opposite as evident from such hymns as the
Madhubata ritayate ett.—Sweetly blows
the wind etc, recited in every Vedic cere.
mony). Then all talks of unadulterated
devotion which Bamadeva invokes would
have been a far cry for every body who
would have turned deaf ears to it. So he
could accept and adumbrate the non-
designate (nirbishesha) aspect of the
Vedanta, forced as he was to base his philo-
sophy on negation (neti-pantha). But nett
must ultimately lead to absolute non-desig-
nation. So Sri Shankara’s Brahman is
almost like Buddhist shunya-ne science—
as the All (Purra), he terms this as the
Absolute, free from all relations existing
between the knower and the known. ‘It’
is beyond the ken of all knowledge and
words cannot reach It’, even the Vedas
fail there. But this is directly against the
Vedic aphorism given in the Brahmasutra
«Jkshaterna shabdam’. The Brahman is
not beyond the Vedic expostulations. The
Vedas express Him. “Sarbe Veda jat
padamamanati” the Katha says, All these
diversions of Shankara from direct Vedic
knowledge and his acceptance of ‘Lakshana’
indirect method of explaining Vedic due to
the fact tbat in those days of extreme
Buddhistic decadence Vedas could not be
dealt with directly, ‘The one constructive
aspect of his teachings is that the Brahman
anlike Buddhist “Shunya” .is a self-mani-
festing entity- .The. cardinal defect in
Shankara’s teachings is tha‘F he could not
ostablish the relation existing between
Karma and Jnana. For in the then society
Varnasrama Dharma Was almost defunct
and their basis the Vedic tenets had mo
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hold. So Karma outwardly or inwardly
following them and ultimately leading to
tatvajnana as shown in the Geeta and the »
Bhagavata particularly could not be as-
serted. But he helped to establish the
supremacy at Brahminism which helped to
revive Vedic religion, ”

After Sri Shankara, came Sri Ramanuja
who really re-established Vedic religion and
the supremacy of the Vedas. He rectified
Shankara’s short-coming by showing the
inner relation between Jnana and Karma.
Vedic Upashanabichar was re-established
by him. We find in his teachings the sub-
stance of Vedic worship. The greater
upholder of Archana Marga, his teachings,
rest on Vishistadwaita Vada as inculcated
elaborately in his Sri Vashya. This world
is the body of Godhead according to him. It
is true and is the potency creation of Para-
brahman. This is Shaktiparinama Vada

not Brahmaparinama as shankarate ima-' -

gines, Jiva the soul and the world are all
true.

Like Brahman Himself, the supreme-
most being is the one Lord of all potencies
as realised through the world the Jiva and
God’s will. He is Narayana, the embodi-
ment of all transcendental majesty of
Godhead but neither Narayana nor His
devotees transgress the Vedas. They do
follow their injunctions ; voluntarily in the
case of Godhead but compulsorily in case
of the devotees. The first tenet upon which
true devotion—religion of worship is found-
ed is non-recognition of Mayavada as
expounded by Shankara and his followers
of the so called Jnanee school. A true
devotee must be strictly careful about it. -

A Narayana worshipper can attain Salok-
ya and Sarupya mukties if he desires but
genuine devotion ever wants to serve God-
head even in Vaikuntha j.e. after resurrec”

&

Sep. 1960]

tion. The substance of worship being rasa
bliss, he does so in eternal servitude (dasya
rasa) mixed with loving felicity and
unwavering faith (sakhya) inspired by the
transcendental majesty of Narayana and
His supremeness above all as Parabrahma.
Sti Ramanuja thus revived Sudhwa Varnas-
rama Dharma and its spiritual basis in
Archana Seva. Its fundamental tenet
being that this world being Shakti-parina-
mavada of Godhead everything here should
be first dedicated to Him and then used as
His Prasadam as the Ishopanishad says
Ishabasyamidang sarvam etc. This is
Tyaktena vunjitha as Prasadam. Then
came Madhwa to preach eternal exclusive-
ness and transcendental purity of devotion
as the means to attain Krishna. Accord-
ing to him Godhead above is the one
knower of all (Kshetragna). As the Bhaga-

_vata terms Him Artheshu avigwa svarat

—the all knowing Lord of all. He is also
enjoyer of all creation. This all enjoying
Godhead is Krishna. Jiva, the world and
Krishna ever exist as separate entities in
order to realise their respective selves,
through their relation of duality with one
another. The Jiva can know his own self
or soul only through God knowledge that is
in relation to Godhead. So all the true
Shastras preach Hari is everywhere in the
beginning, the middle and in the end. So
there must be the knower and the known,
the enjoyer and the enjoyed, otherwise
existence, knowledge and their end bliss
will be non-existent,—Daita (duality) is
eternal. This alone indicates the relation
of God and Jiva, They are co-existent
eternal entities, the one never lapsing into
the other or existence will be impossible.
This relation is expressed through devotion.
In Mayavada which says that the one can

lapse into the other there can be no ques-
6 .
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tion of relation. Hence Madhwa says,—
Bhakti revainang mnayati Bhaktirevai-
nang darsayali Bhaktivasa purushas
bhaktireva bhuyashi :—Devotion alone
can show God, can lead us to Him, it alone
makes godhead subservient to the wishes of
the pure devotee. It is the highest and
purest Jaivadharma.

We do not dwell here on the theories of
other Acharyas as these two really occupy
very prominent places in theistic India.

Then Godhead Himself came to show the
supretne excellence of pure devotion in
spiritual uplift of man. He appears as
Gaursundar (Sri Chaitanya Mahaprabhu)
He Graced Madhwa’s line of thinking to
show that Dwaita is the best gate way to
get into the all pure, all luminous, all com-
prehensive region of Prema-Bhakti which
He alone manifested in this world, Sri
Ramanuja and Sri Madhwa have both
adhered exclusively to Shastric injunctions

in order to cultivate devotion. But Sri

Chaitanya Mahaprabhu says,—the seat of
pure devotion is the soul. Shastra can help
us to develop its functions but cannot be
its sole inspirer. He could not accept
Madhwa’s Tatwa-vada which goes against
spontaneity ~of loving ‘devotion. Sri
Krishna alone the embodiment of all beauty,
bliss, knowledge and existence is the sole
inspirer of it. And the first step towards
Him is to take to His Name with all one’s
heart, soul and mind. This will gradually
manifest His appearance, qualities and
Leela. This being the highest consumma-
tion of man’s spiritual life here below.
Eternally the one and the all (purnam),
manifests Himself as the enjoyer and the
enjoyed as the mutually differentiated one
and the Whole (Purnam). Ekatmanavapi
bhubipura dehavedang gatau tau. Sri
Radha is Krishna’s sole object of enjoy-.
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ment. And in this Leela of the enjoyer
enjoyment and the enjoyed, rasa works aé
the_ one eternal means and end of manifes-
tation in so many shapes as Madhur
batsalya, sakhya and dasya etc, So'Sri
'Krishna has been called ‘ Rasavaisa’.. He
is embodied rasa. In the song sung by lSri
Ramananda Roy before Sri Chaitanya
Mahaprabhu in Sri Chaitanya Charitamrita
when he met him, this has been excellently
expressed. He sang—‘Na 50’ ramana na’
hama ramani, duhumana mano bhava
peshala-jani “—We are neither of us male
or female but eternally related two, though
one, to manifest loving ecstacy realised
through prema bilasa bibarta—sublime
ecstatic delusion of enjoyment through
separation as embodied in Sri Chaitanya
Mahaprabhu.

This world, the manifesting ground of
the three gunas, is but a perverted reflec-
tion of this Leela.

Thus we can see that the substance of
Vedic religion is Upasana—worship. Jnana
and real Karma are subsidiary to it, They
maintain its purity from worldly deroga-
tions such as Dharma, Artha, Kama and
above all Moksha. The highest manifesta-
tion of this we find among the Gopees of
Vrindavana as Srila Viswanatha Chakra-
vorty Thakur says, —ramya kachit-upq-
sana brajabadhubargena ja kalpita,—
that most fascinating worship shown by the
Gopees of Vrindavana. And this Upasana
was revealed to this world by Sri Chaitanya
Mahaprabhu in His Mahabhava, although
He is the embodiment of all rasa—the
Rasamaya.

The sublime mystery in it is that the
eternally worshipped manifests His Self

through His worshipper and his or her
modes of worship, Though the sole posses-
sor of all will in creation, maintenance and
destruction of the numberless universes,
He s'upmits to reveal His Name, appearance,
qualltfes and actions (Leela) through the
wor.shxpper alone, yet they both maintain
their freedom of will, the eternal crux of
all philosophical speculations. Unless we

realiste this it will never be solved—this
question of free wil).

Sri Radha is the highest and purest
embodiment of this eternal worship. So
i?g has been called Krishnamayee—all
K rishna, For' Her name, appearance, quali-
les and actions reveal Him only. Sri
Chaitanya Mahaprabhu who appeared here
;Zeclgw (abou.t five hundred years ago) as
o Svered with Radhabhava is thus the
Sr.};{ ource of approaching Sri Krishna.

1 Xrishna thus came to attract the uni-
verse tpwards Him as His worshipper in
Seéparation of Love. His Name transmutes
?ll fun(.:tions of the body, mind and soul
:)I;t;){ this worship quite naturally. Harshness

arma, austerity of Jnana mellow into
gne eternal desire to serve Govinda and
ta:;';nfia a}oqe. There is nothing of sec-

MSm 1n it as the ignoramus may think.
The decaying world becomes the abode of
Continual, unperturbed bliss, all self-centred
activities of body, mind and soul become
God-centred embracing the universe as his
ow‘xlx—martastaaa amritatvaya kalpate.

aishnavism is this religi i
and ’the Vaishnava—-whoretlal\i:nr::fn‘:izr:h;g
G.od s own tadiya is this worshipper. Is not
his worship alone everything else ? Sri
Chalt.anya Mahaprabhu came to preach this
at Sri Mayapur, His own Dhama—mani-
festing ground,
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Sri Raman

By DEWAN BAHADUR SRI K. S.

A well known Verse says that Sri Maha-
Jaxmi inspired Sri Ramanujacharya, that
Brahma inspired Sri Madhwacharya, that
Rudra inspired Vishnuswami and that the
four Kumaras (Sanaka, Sanandan, Sanat-
kumar and Sanatsujata) inspired Nimbarka.

Ramanujam Srihsveechakre Madhya-

charyam Chaturmukhah |

Sri Vishnuswaminam Rudra Nimba-

dityam Chatussanah 1

It indicates that the place assigned to
Mahalaxmi in the scheme of salvation i§ a
special feature of Sri Ramanuja’s doFtrlne.
Another special feature is his exaltation of
Bhakti as the supreme sadhana of salvation.
Another well-known Verse makes this clear:

Yonityam achyuta padambuja rukma
yugma
Vyamohatas taditarani trinayamene
Asmat gurorbhagavatosya dayai-
kasindhoh
Ramanujasya charanam saranam
prapadye |
The Vaishnava Pancharatra Agamas and
" {he Tamil Prabandhams (hymns) of the
Alwars were revered by him as being as
valid as the Vedas. The term Ubhaya
Vedanta implies that the Tamil hymns and
the Vedas were both equa.lly _{evered.
Nathamuni collected the Tamil Vaishnava
hymns of the Alwars and l')rogght about
the system of the regular recitation of the
hymns at the Srirangam Temple and other
~ Temples. His grandson was the famous
Yamunacharya called also Alavandar whose
works Siddhitraya and Agama Pramaya:
and Gitartasangraba were followed by S.n
Ramanuja who was the greatest figure in

Vaishnavism.

ujacharya

RAMASWAMI SASTRI, (Madras)

Sri Ramanuja was born in 1017 and
lived for 120 years and died in 1137. He
studied Adwaita under Yadava Prahasa
but did not like it. The breach came on
account of the words : :

Kapyasam pundareekam evam
akshint
as being descriptive of God Vishnu’s eyes.
The accepted meaning was ‘- eyes like the
lotus flowers which were red like the poste-
rior parts of a monkey.” The description
was to point out that the flower was a red
lotus flower and not a white lotus. Rama-
nuja said that kapyasa meant * opened by
the sun.” But that meaning would apply
to a used lotus asto a red lotus. The
meaning was taken by the opponents as
given in a derisive mood. There was no
more derision in that in regard to the des-
cription by Valmiki of sandal being red
like the blood of a pig
Varaharudhirabhena chandanena
sugandhina
Anyhow the breach widened and it is said
that when Yadava Prakasa and his pupils
were going to Banaras (Kasi) it was pro-
posed to go away with Ramanuja and that
he had a miraculous escape and went to
Kancheepuram. He continued his studies
under his old teacher. Mahapurna was a
disciple of Yamunacharya. Mahapurna
requested Ramanuja to go to Srirangam to
meet Yamuna. Ramanuja did so but
before he reached Srirangam Yamuna had
died. Three fingers of Yamuna’s hand
were closed as he counted three talks for
Ramanuja. The requests were that Rama.
nuja should write a commentary (bhashya)
on Vyasa's Brahma Sutras and that he
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should perpetuate the names of Parasara
and Satakopa (Nammalwar). Ramanuja
agreed to do so.

One day Ramanuja asked his wife to
give food to his friend Kanchipurna who
was a Sudra. She did so but she spread
with cowdung the place where he ate,
Ramanuja was angry. He became an
ascetic after he quarrelled with the wife
of his friend Mahapurna.

He then started to go to Srirangam
to meet Perianambi alias Mahapurna
and other disciples of Yamunacharya
for spiritual instruction. Goshtipurna im-
parted to him the holy Ashtabsara (Om
Namo Narayanaya) Ramanuja wanted to
teach it to all so that all might attain
salvation. He was told that he would go
to hell but that those who got illumination
from him would attain salvation. Rama-
nuja got up the Temple at Tirukoshtiyor
and taught the holy mantra to all as he
had an exalted and unselfish passion that
all should attain salvation by God’s Grace.
Sri Ramanuja mastered both the Sanskrit
scriptures and the Tamil scriptures viz. the
hymns of the Alwars. He lived at Sriran-
gam and wrote Vedarta Samgraha, Sri
Bhashya on the Brahma Sutra, Gita Bhash-
ya, Vedanta Sara, Vedanta Dipa, Godya
Sraya and Nitya. He had innumerable
disciples and taught Vaishnavism to them.
He went all over India preaching his doct-
rines. At Tirupati there wasa controversy
as to whether God Venkateswara was Siva
or Vishnu. It issaid that Ramanuja left
conch (vanbha) and discus (Chakra)—
which are Vishnu’s weapons—in the San-
nidhi one night and that the image was
found wearing them next morning. He
founded 74 spiritual officials called Sin-

[VoL. ¥

hasanadhipatis. He had 700 Sanyasi dis-
ciples. He gave the name Satakopa to
Kuruga and thus redeemed ope of his
pledges to Yamuna (Alavandar). He gave
name of Parasara to Kurugesa’s son and

thus redeemed another of his pledges to
Alavandar.

Owing to the persecution by the Chola
King who wanted to compel him to accept
Siva as the Supreme God, Ramanuja went
to Mysore and converted that King to
Vaishnavism. He remained
nearly twenty years. He built a famous
Vishnu Temple at Tirunarayanapuram
(Melkote) in the Mysore State, He had a
dream that a Vishnu jdo] was with a
Muslim princess (Tuluka Nachaior) at Delhi.
He got it from her and established it in
the Melkote temple.

Meantime the Chola King died. Rama-

there for

nuja then went to Srirangam. He lived a .

perfect saintly life and attained God in
1137.

His. Vishistadwaita philosophy is called
Adwaita because it proclaimed the oneness
of God while postulating His Visesha or

attributes. The souls (Chit) and matter -

(Achit) are the body of God and are ensouled
by Him. God is immanant and Transcen-
dent. “Chit and Achit are projected into
manifestation by God, His philosophy
affirms the reality of God and Soul and
Matter and the evolution (Parinama) of
Achit into the variegated universe, During
involution they are absorbed in His Being.
Bhakti, specially its aspect prapatti or
saranagati (self-surrender) is the sadhana
(means) of salvation. Ramanuja inspired

the Vaishnavism of Ramananda in North -

India, He is thus one of the supreme philo-
sophers and saints of the world.

——— - ra—
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Sri Chaitanya’s Religion is Rational

¥ Ethical and Spiritual

By Dr. RaM Swarup VErMA, P.M.S, (I)M.B.B.S,, D.T.M. (Lucknow)

The religion preached by Sri Chaitanya
Mahaprabhu is the most rational, most
ethical and all spiritual ; rational beca.use
it appeals to human reasoning, etl.ncal
because it most vehemently detests sinful

* life and corrupt practices, and spiritual

because it mainly deals with spiritual
matters—bringing one face to face with the
Ultimate Reality.

Rational

Our scriptures deal with only three sub-
jects i.e., relationship (Sambandha), means
of approach (Abhidheya), am_i the ‘pr('>5pe<.:ts
(Prayojana). Theword relationship 1mPhes

_ the knowledge of the beings, ?on-bemgs

“Yand the Supreme Being i.e., the jiva souls,
the world and the Supreme Lord—the crea-
tor. Sri Sanatana Goswami .who was a
popular, in influential and rich Minister
under King Hussain Shah of Bengal beforc?
he took to a mendicant’s life under .Sl'l
Chaitanya Mahaprabhu, put the following
question to Lord Chaitanya—

« Who am I and why do 1 suffefr from
three kinds of troubles—physical, internal
and external ”’ ? .

In reply the Lord answer'ed- ** Being
(jiva soul) is an eternal servitor 01:’ fhe
Supreme Being (the Supreme Lord); jiva
soul is the borderline potency of tl.le Sup-
reme Lord—a demonstration of difference

d nondifference from the Lord z.lt the
gme time. The Supreme Lord s th.e
Master and beings (jiva souls) are his servi-
tors. The duty of the servitor or §ervant
is to serve the Master, but whe.:n this duty
is neglected and when the servitor becomes
indifferent to the Supreme Lord, the Master,

the neiscience (i.e., Maya or the external
potency of the Lord) subjects the jiva souls
to pain and pleasure, sometimes sending
him to hell and sometimes raising him to
heaven.”

Just as a drop of water in quality is the
same as the ocean but not the ocean when
quantity is concerned, just as a drop of
water is an infinitesimal part of the ocean,
similarly a being (jiva soul) is an infinitesi~
mal part of the Supreme Being. The sun's
rays come from the sun, they are similar
to the sun, they belong to the sun, but at
the same time they are not the sun. Thus
there is simultaneous difference and non-
difference between the rays of the sun and
the sun. Similarly beings (jiva-souls) who
come from the Supreme Being or Supreme
Lord are similar to the Lord and different
from the Lord at the same time. In spiri-
tual matters the scriptures are the unerring
authority, being the voice of the Lord or
persons of realisation. The scriptures are
free from four kinds of defects inherent in
all human beings, namely Bhrama (taking
one thing for another), Pramada (inadver-
tence or laziness), Bipralipsa (desire to get
one’s ideas accepted by others), and Karna-
pataba (inadequacy of the senses). Our
scriptures—Vedas, Upanishads etc. have
certain hymns which indicate similarity
between the Supreme Being and the being
(jiva-soul) and at the same time the same
scriptures contain certain hymns which
indicate existence of difference between the

Supreme Being and the being. It is not
that one is wrong and the other is correct.
Both the views are correct, The scriplures
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should be studied not in parts but as a
whole. Before the Advent of Sri Chaitanya
Mahaprabhu there were mainly two schools
of thought—one the monists of the Shan-
kara school and the other the dualists of
the Bhakti school. The monists stressing
on the similarity between the beings and
the Supreme Being, while the dualists
stressing on the difference between the two.
Sri Chaitanya Mahaprabhu made a synthe-
sis of both the views and gave his own
contribution in the form of ‘Achintya
Bhedabheda vada " i.e., unthinkable simul-
taneous distinction and non-distinction
between the Supreme Being and the beings,
As explained above the Supreme Being is
like the ocean or the sun and the being
(individual souls) are like drops of water or
the rays of the sun. The individual souls
are like atomic particles of the God-head.
The Supreme Being is infinitely superior
and the beings (jiva-souls) are infinitely
inferior. It is the duty of the inferior to
serve the Infinite Supreme Being. The
relationship between the Supreme Being
aud the beings is that of the Master and his
servitors. It is when this relationship is
forgotten or neglected and when the servi-
tor, in place of serving the Lord, himself
wants to enjoy, that the trouble starts.
Then the Neiscience (i.e. Maya) subjects
the beings to pain and sorrow to bring him
round.
Ethical

Having understood the term relationship
on the rational basis, one must proceed on
the path of realisation of the Ultimate
Reality. According to the scriptures there
are only three ways of approach to God-
head—(1) Karma Yoga—the way of action,
(2) Jnana Yoga—the way of knowledge and
(3) Bhakti Yoga—the way of devotion.

(i) Karma Yoga—the definition of this
Yoga is to do only those actions which are
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sanctioned by the scriptures forsaking the
fruits thereof. By doing acts forbidden
by the scriptures one lands into the hell 6%
demolition, By doing acts prescribed by
the scriptures, but with the intention of
enjoying the fruits in this life or the next,
one gets to the higher worlds or positions
1.e.,swara. This only results in loss of
valuable time as the man who attains
heaven has again to come back to the
world after enjoying the heaven. It is
Karma Yoga only when acts are done
according to scriptures without attachment
to the fruits of action. By adopting this
Karma Yoga the heart gets purified and
one loses attachment with the material

objects and one is ready to adopt Bhakti
Yoga.

(ii) Jnana Yoga—All sense perceptions
appear to be deceptive and meaningless, if
there is no transcendental knowledge of the-
whole behind it. Jnana secures liberation
or emancipation from material enjoyment.
True philosophic knowledge is the second-
ary effect of Bhakti or devotion to Godhead .
Knowledge is more remote than realisation.
Bhakti is much higher than the philosophic
knowledge which is regarded as the second-
ary effect of it. By mere knowledge of a
certain thing, one cannot obtain it—one
has to proceed further with that knowledge
This is realisation of God-head through true
knowledge about the individual soul, Over-
Soul and the world.

(iii) Bhakti Yoga :—Out of the ways of
approach to Godhead, Bhakti Yoga is the
best, because it is independent of the other
two i.e. Jnana and Karma, and Bhak&
Yoga isthe only way through which the
highest aim of human birth can be achieved.
The Supreme Lord is independent of all.
He cannot be exposed to our senses. It i8
only through devotion to Him alone that
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He may reveal Himself to His devotees.
Sri Geeta (VIII[22) says that Suprefne
wilord is attainable by whole-souled devotion
to Him alone in whom all beings dwell anq
by whom all this is pervaded. Bhakti
means service of the Supreme Lord f)ut of
love for Him alone and without any 1dez?. of
self enjoyment. Anything done to satlsfy
one’s own desires is Kama and n9t Bh.aktl.
To work for the Lord and for His s?.tlsfac-
tion and out of love for Him alone 1s true
Bhakti. Therefore 2 true devotee 1s In-
of doing any acts forbidden by the
scriptures and he most vehex'nently .detest.s
to lead a sinful and corrupt life. Sfl Cha}-
tanya Mahaprabhu while order.mg his
disciples to chant Hari’s Name instructs
them to carry out the wishes of the Lord
to abhor sinful practices. iny th(?se per-
sons are capable of practising this grea:t
- Bhakti Yoga who have the four great quali-
fications laid down in the following couplet:

Humbler than a blade of grass, more

patient than a patient tree,

Not claiming any respect for one self,

giving all the respect due to others,

Ever chanting Hari's Name.

A devotee lives in the world of the Lord.
He accepts only those things that are rela-
ted to the Lord, a devotee has no need for
anything else. Thus the life of a devotee
is most ethical.

capable

Spiritual
The aim of religion is spiritual tr.ansfor-
mation. It is possible by Bhal-;tn Yoga
alone where all the material objects are
\ﬁf‘ed in the service of the Supreme Being,
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where even the material human body is
treated as the temple of the Lord. Any-
thing is not required for the service of the
Lord is not touched by a true devotee. A
true devotee does not use anything for his
enjoyment and he is completely detached
from the material world, He is attached

to the Lord alone, Bhakti or devotion is
the inalienable function of the soul and

only possible only in a pure heart, ie.,

when mind and body are not attached to

worldly things and they are both used and

directed in the service of the Supreme
Lord. Thus religion is a transcendental
process of spiritual transformation. This
is possible when one has a correct idea
about himself, the world and the creator of
both (i.e. the Supreme Lord). The duty of
a conditioned soul may be any, but the
duty of an unconditional soul is devotion
to his Lord who is all Spirit, The Supreme
Lord who is Sri Krishna is the origin of all
and cause of all causes. His body does
not consist of gross matter like ours. The
ingredients of His body are Sat (ever exis-
tent), Chit (all knowledge), and Ananda
(all blissful). We cannot see Him with our
material eyes. We cannot know Him with
our senses, but through our devotion He
can appear before us. Besides being all
pervading, He has a Special Abode namely
Goloko and through service to Him we
can attain that Abode of Supreme Peace
and Bliss. And this is possible by follow-
ing the teachings of Sri Chaitanya Maha-
prabhu only, making it possible for the
beings to be face to face with the Supreme

Being.

o gp—— r————y



A Ulimpse into the

Sri Nimbarkacharya

By Dr. RaMswARUP SINGH NANLAKHA M.A.,, Ph. D

The term ¢Bhedabhedavada’ literally
means a doctrine or philosophy of difference
and non-.difference. According to it both
identity and difference, unity as well as

diversity, are equally rea) and significant
facts.

Sri Nimbarkacharya, who is generally
believed to have lived shortly after Sri
Ramanujacharya, is the most widely known
advocate of ‘ Behedabhedavada °, But in
fact this doctrine, in some form, seems to
have been held even before Shri Shankarz-
charya’s time. who has definitely referred
to some such doctrine in his commentary
on Brahma-sutras, 111 2.27 and 28. More-
over, Bhaskara, who is believed to have
been either a contemporary of Shankara or
to have lived just after his time, has inter.
preted the sutras 27 and 28 of Adhyaya IIJ,
Pada II, of the Brahma-sutras so as to
represent the point of view of an advocate
of « Bhedgbhedavad ’. These as well as
other evidencess show that the doctrine of
‘ bhedabheda ’ must have been known
much before Shri Nimbarkacharya’s time,
Anyway, this doctrine is generally associa-
ted with his name, and, in fact, it is jn his
works that it is now avilable in its earliest
clear-cut form.

In many of its important details the
philosophy of Sri Nimbarkarkacharya is
strikingly similar to that of Sri Ramanuja-
charya. Apart from some finer differences
here and there his conceptions of God
(Ishwara or Brahma), soul (Jiva) and the
world (Samsira) are more or less like those

1. Vide--Vedanta-Kaustubha,

Bhedabhedav.ada of

(Kanpur)

of Sri Ramanuja.  For

a}ccording to both of them,
Innumerable good quélities
material and efficient caus

as well as the dispenser of t
individual soyls’

Both hold the in
atomic size (anu)

example, God,
is possessed of
and is both the
e of the world,
he fruits of the
good and bad actions,
dic;ridual souls to be of
: and of the n i

and vsrlsdom or intelligence, at‘{;ﬁ:yf b:rsz
many in number, and agents and enjoyers
both, and, unlike those of God, their
Powers are limited, Similarly tI;ere is
hardly any difference b ;
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the world and the individual souls, on the
other. While Sri Ramanujacharya seems
¢ to waver in his mind with regard to this
relation and calls it ¢ aprathakasthiti * (in-
separability),  Sri Nimbarkacharya has
explicitly asserted that it is a relation of
identity and difference, or identity-in-diffe-
rence, which means that God is both
different and non-different from the Jivas
and the world- alike.? It is on account
_of this aspect of Nimbarkas’ philosophy
that it is called * bhedabhedavada .

Like Ramanujacharya, Sri Nimbarka-
charya is a sat-karyavadin. According to
him, as according to other sat-karyavadins,
an effect pre-exists in its cause.® It is not
something entirely new, but only an un-
foldment of the cause itself.* If itis a
previously non-existent something which
gets produced, why are then, Nimbarka-

tions of Prakrtj whicflzlWeen thelr concep- 4 charya would ask, the sprouts of barley,
similar to jts conce tio fgfe very much etc,, not produced from ﬁre.?5 As an
that accord; P.on ot Samkhya, except, effect is obtained only when its cause is

ing to Samkhya Prakrti is ai: there, it is, the acharya says, non-different

independent entity and has the three

gqnas-Satva, Rajah and Tamah for its con-
stituents, while according to Ramanuja and
Nm}barka it is not ap indepindent
entity, but Something dependent on God
and closely associated with Him, and has
the three gunas as jtg attribu ’
constituents, Both the

granted an independent st
time and have posited an ¢
stance which is of the nat
sg.ttva " O pure matter and, as such
different from trigunatmika Prakrti «"mCi
Kala both. It is cajleq 5 Nitya-vibhuti ’
of God and by varioys other names, such
f\s, * Vishnu-pada ', - Paramavyoma °,
Parama-pada’, « Brahma-loka *, etc,
The most fundamenta} difference between
these two acharyas lies in their views about
the relation of God, on the one hand, and

tes, not as its
Acharyas have
atus to Kzla or
aprakrta ’ sub-
ure of ¢ suddha-

L 1.1 and Sarvadarshana Samgraha, 1v, 32,

from its cause.® But in so far as it is an
effect and has, as such, its own nature and
attributes different from those of its cause,
¢t is also different from the cause. An
effect, therefore, is both different and non-
different from its cause. So the world with
all its objects, concrete as well as non-
concrete in forms, stands in the relation of
difference and non-difference to Brahman or
God, which is its cause,” Brahman or
God, as we have already pointed out is,
according to Sri Nimbarkacharya, both the
material, and efficient cause of the world,
o He is the material cause, since creation
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means the manifestation of his powers
(sakti) of chit and achit in their subtle
forms. He is the efficient cause of
the universe, since he brings about the
union of the individual souls with their
respective karmas and their results, and the
proper instruments for  experiencing
them.”8 Just as a snake in the form of
a rope is the cause of its coil, so also
Brahman which is possessed of all powers
is both the efficient and material cause of
the world, which as an effect, consisting of
concrete and non-concrete things, etc., is
just like the coiled form of a snake. As
the coil of a snake is something dependent,
pervaded and an effect, and the snake, in
comparison with its coil, independent, per-
vader and cause, there is difference between
them. And in so far as the existence and
origin of the coil is not possible without or
independently of the snake, it is non-
different from the latter. Similarly, the
world which is an effect of Brahman
possessed of chit and achit powers is
naturally different and non-different from
its cause, the Brahman.®

Just as between the world and Brahman
there is the relation of difference and non-
difference, so also between the individual
souls and Brahman, called Purushottama,
the same relation of difference and non-
difference is held to be true.!® Just as light
is by its very nature different as well as
non-different from its substratum,. for the
former does not exist independently of the
Jatter and because both are flre, so also a
soul which is a part (of Brahman) is by its
very nature both different and non-different

Nimbarka-Bhasya on Brahm-Sutras, 1.1.4
Ibid. 1f. 1. 16
Ibid. 1. 1.17

Vedan(a-Kaustubha, III. 2. 27.

~N oo, wn

5. Ibid. II. 1. 18
6. Ibid. IL 1.15
7. Ibid. II.2.27

S. Radhakrishnan : Indian Phil, Vol. II, p. 753 ; and see also Vedanta-Kaustubha, 1. 12,

10, Nimbarka-Bhdsya on Brahma-sutras, IIL. 2, 27,
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from that of which it is a part (viz.,
Brahman).!!

« Some scriptural passages refer to the
highest self and the individual soul as
distinct entities, cf. e.g. Mu. Up. III, 1, 8,
¢ Then he sees him meditating on him as
without parts’, where the highest self
appears as the object of the soul's vision
and meditation; Mu. Up. III, 2,8, ‘He
goes to the Divine Person who is greater
than the great’; and Bri. Up. 111, 7, 15,
« who rules all beings within,’ in which
passages the highest self is represented as
the object of approach and as the ruler of
the individual soul. In other places again
the two are spoken of as non-different, so
eg. Ch. Up. Vi, 8,%,¢Thou art that’;
Bri. Up. 1, 4,10,‘1 am Brahman’; Bri.
Up. 111, 4, 1, * This is thy self who is within
all’; Bri. Up. I, 7, 15, ‘He is thy self,
the ruler within, the immortal’—As thus
difference and non-difference are equally
vouched for by scripture, the acceptation of
absolute non-difference would render futile
all those texts which speak of difference.
We therefore look on the relation of the
highest self and the soul as analogous to
that of the snake and its coils.””13

It is thus mainly to reconcile the texts of
apparently contrary import that Sri
Nimbarkacharya and his followers have had
recourse to propounding the relation of
difference and non-difference between the
individual souls and Brahman.!3 They
regard both tyes of scriptural assertions as

11, Vedanta-Kaustubha, III. 2. 28

12. Sankara-Bhashya on Brahma-,e;

13, Vedanta-Kavstubba, T11.2. 29, " -2
14, 1bid. IL 3. 42,
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being equally authoritative,'4 so they have
deemed it to be necessary to retain both
the difference and non-difference between
Brahman and Jiva at one and the same
time and in one and the same sense.
Hence the well-known assertion of the
Chhandogya Upanishand, ¢ Tattvamasi,” is
accordingly interpreted. It is maintained
that in so far as the existence of Jiva,
which is here signified by the term * Tvam’,
d'epends upon Brahman, which is, as dis-
tinguished from the anu Jiva, omnipresent
and omniscient, and for which the term “Tat’
stands in the said-text, the relation between
the two is that of simultaneous difference
and non-difference, and it is this relation
which has been propounded by means of
the word ‘asi’ in the statement concerned.

It is not only with regard to cause and
effect, Brahmanand the world and Brahman

and the individual souls, but also with
regard to substance and attributes that the

relation of difference and non-difference has
bfaen held to subsist. Knowledge which is
viewed as an attribute or quality of the
soul and also as something constituting its
nature is also said to be different as well as
non-different from it. Between the sub-
stance and its attributes, the qualifled and
its qualification, it is maintained, there can-
not be absolute identity or non-difference
as well as absolute difference, for in either

case the latter could not be predicated of
the former.

-

27. (Thibaut’s Traaslat-on).

The World—Play of the Divine

By Y. JAGANNATHAM, B.A., (Andhra)

Krishna, the Spiritual Sun

The Philosophy of Love desgribes. the Ab_so-
lute as the Spiritual Sun. He is {imte-lookmg
and endowed with a form when v1ewed. as the
central orb or the concrete centﬁre of Hx.s efful-
gence called Love; and He is Infinite an.d
fermless by virtue of His Effulgence which 18
His Abstract Self which pervades and accom-
modates all the created worlds anc.i all space
as the sustaining principle of all existence ?nd
which at the same time transcends all creation.
Besides, we have t0 remember that the Image
of His finite-looking ceqtral form indwells
every particle of His Infinite Love—Effulgence
just as the form of the cent.ral orb of the
terrestrial Sun ijs found impinged on every
particle of its far-spreading rays.

Even Acharya Sankara who prea'ched philo-
sophy of monism and not Love gives us the.
same illustration and says that although S_n
Krishna who is Existence-—Knowledge—-Bhss
Absolute appears finite-looking and with form
and fixed location as God descended as the
Crest-jewel of the shepherd-clan, !—Ie is All-
Pervading and the Soul of everything ID.HIS
Effulgence aspect just as the central z}nd circu-
lar orb of the Sun though appearing finite-
looking and with fixed location illumines .the
whole  creation with his  all-pervading

effulgence.

We know that the idea of Sun never eschew=
ed apy of its component parts—the Qentral
form, its effulgence and the endless images
of the orb found in the latter, but compre-
hended all of them to provide plenary -know-
ledge of the Sun. So is. tl_lc case‘wnh the
Spiritual Sun which the Rlsh1§ say is Know-
ledge, secondless and sempiternal, the very
nature of the Absolute. Although the Efful-
gence of the spiritual Sun may be called
Brahman, the images of the Sun collectlvcly.as
Paramaima, and the central finite-looking

\o®

form, Bhagavan, the knowers of the Truth
never recognised Godhead in this distinctive
position, but applied this threefold appellation
to the Iateger itself who is Sri Krishna,-the
Absolute.

Jiva’s Transcendental Position

The Transcendental Realm which is Goloka
Brindavana of Hindu theology and the
Kingdom of God as the Bible would put it, is
a product of the plenary Cognitive power of
Krishna, the All-Love and the place of His
Own Power which, besides being cognitive, is
His own Self-Conscious Delight, the Ecstatic
Power known as Radhika.

The Jivas who are the constituent spiritual
particles and eternal self-existing manifesta-
tions of the Power-cum-Delight of Krishna are
thrown into being by Krishna’s will to be His
play-mates in His realm to enhance His self-
Delightedness under the guidance of Radhika
who is the predominated aspect of His own
Self. Jiva in that realm is a vehicle of the
eternal Divine-Play of Radhika to serve the
will and pleasures of pure egoism which helps
him to fix his position as a servant of the
Godhead of the particular denomination which
is in tune with his innate and eternal disposi-
tion : secondly, the principle of pure reason
which is of the nature of free will inherited
from the Godhead to help him to arrive at
wise and wholesome decisions in the Lord’s
services ; thirdly, the principle of pure cogni-
tion or self-consciousness which serves as the
responsive seat of transcendental felicity shared
from the Godhead as declared by the Upani-
shads ; and lastly, the principle of pure mind
which takes due notice of the existence of
other pure Jivas and spiritual entities in the
transcendental creation and even of the God-
head Himself as Recipient of service and
Object of his eternal cognition and remems
brance.
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Jiva’s mundane position

But the Jiva who is an atom of Krishna’s
Power inherited in an infinitesimal measure the
Sachchidananda attributes of Krishna as well
as His Free will. He is, therefore, not only a
limited being Anu-Sat, enjoying partial bliss,
Anu-Ananda, but even Anu-Chit, one with
limited cognition which is prone to
develop narrow vision in the Jiva to misguide
him in the proper exercise of his freewill which
is likewise limited and partial but which in its
immaculate state does not disturb the natural
location and function of the Jiva in the Trans-
cendental Realm.

When, however, through misguidance due
to narrow vision the Jiva abuses his freewill
and abjures his transcendental position of
instrumentation in his rélation to the Divine
Power and develops a predilection for worldly
enjoyment as an independent entity, the Divine
Power which is Krishna’s Higher Nature,
Para Prakriti, as the Gita would put it, pro-
jects its shadow which now goes by the name
of Cosmic Power or Lower Nature, Apara

Prakriti, to provide a realm for the enjoyment
of the Jiva.

The Transcendental Realm with its whole
creation which co-exists with Krishna in an
inconceivable state of relativity and variegated-
ness reflects in this shadow-potency and the
same now goes by the name of mundane realm
with its wholesome contents tainted with the
colouring of the triple quality and texture of
the Lower Nature of Krishna,

The Jivas descend into this realm for enjoy-
ment ; but find themselves as misfits for the
same as their spiritual bodies and their inherent
principles of pure egoism, reason, cognition
and mind are fit only to offer service pleasing
to the senses of the All-Love in the relation of
love and devotion to Him as willing instru-
ments of His Ecstatic Potency, Radhika.

Immanence of Godbead with Jiva

So the cosmic energy which is the Lower
Nature of the Lord now accommodating the
Jivas provides them out of Her own stuff a
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fivefold tabernacle of matter, life and mind
and of supermind and bliss also. As the Jiva

is the product and scintilla of the Divine Power I

and as Divine Power can never be separate
from the Divine. it is clear that in everything
she creates Godhead must be immanent. SO
the universal self of every human being is God
and his personal self a part of the Godhead, 2
ray of His Power which is the Jiva-Soul.

The Jiva-Soul in its state of descent into the
Lower Nature forgets its inextricable relation
with the Godhead although he is His own
personal self. Feeling, therefore, finite and.
limited, it identifies itself with the mundan¢
ego which is the first principle of cosmic crea-
tion. This ego is no other than the sulliefi
and inverted form of the pure ego which 18
the first principle of transcendental creation.
It goes now by the name of ego-self and enters
into the aforesaid five material bodies Vviz,
matter, life, mind, super-mind and bliss, for
lording it over in the mundane region. The
Higher Nature will, however, dominate the
regions of the supermind and bliss while the
Lower Nature holds sway over the regions of

matter, life and mind of the Jiva in his present
fallen state.

Both the Higher and Lower Natures of
Krishna always work up to a result most plea§-
ing to their Lord through the Jivas in their
respective realms in the matter of carrying out
His Divine Will. While no clashing of wills
is possible in the activities of the Divine Nature
by reason of the willing instrumentality of th.e
Jivas in Her dominion, there is every possibi-
lity of the clashing of the Divine and human
wills in the activities of the Lower Nature as
she never caters to the mundane enjoyment of
the Jivas, being interested only in the fulfil-
ment of the Cosmic aims and purposes of Her
Lord by way of effecting restoration of the

Jiva to his soul’s natural function to ensure’

once again Divine Life to him.

Human statos how transcended

So now the Jiva who has identified hin}self
with the material body, life and mind 18 &

Sep. 1960 i

eel.
mere bundle of mundane though;sh:ggs fand
ings, desires and attachments arL 1 B ature
instincts. When the forces of Lower it
act now on him in the sh.ape of dovsenses s
and surroundings, his mind an e and
and rush out to grab tpem for enj t?on -y
domination. This action and rIcJa}:
tutes what is known as$ human Life.

i and
Human will being atomic fee'ls pms:;'i;t:’at o
powerless through desires, pa;snotns :;orts "
ery best. L
ts and even our v o
::l?eavours may produce only poorm t(:lrc pﬁ ngd
nant results. We grope, falter, stu (i o
ourselves let down, in the Worl::ianax;l e
Frs e evernyteI:s;ill l\?vlllxticvl‘ieis our divine
roper use of our 1re¢’ ot
lp;eril:age by the inhibition of all o(\;r e::et“’/ ;y
tendencies to secure inner caltg‘ an.v: eve[; y
i ing false or ofiens! i
not saying anything . :
the innermost depths of our heart; ; bgorg;d(;n
i xclusively to the 2
cating our speech € ) Jdoratd?
d service to ;
of the All-Love an o
eschewing everything unclean and ungodly

by
i d and undaunted.
absolutely i fitures even of mind-

ficulties and discom ind
" ing magnitude ; by constantly aspmbg
o vine Power ; and by

to higher life in the Di

. . d
trying to keep in touch with Her for light an

i feel.
illumination in whatever we do, thmk.or
t of the adoption of this recon-

If as a resul Ufe we give up our

stituted pattern of our
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initiative and efforts witl? the knowledge 'tha.t
pothing happens in this world. unl-ess l.t“ 1;
willed by the Divine and that W.thh is wille

and ordered by the Divine, nothiog on eart.h'or
anywhere can countermand, then the D'lVlI.le
Power will take up our work and.does 1th1r:
the way pleasing to Her Lord. It is now tha

our work will become perfect and divige.

Really we cannot ourselves c}lange the nature
of the different parts of our being, —we canno;
altogether change the l_xablts and mst.mcts od
our physical body ; give up the desires and
attachment of our vital body and thoughts an
feelingy of our mental body. We cannoF evin
give up our works as Nature has everything (;
do with our works and has her own way O
doing the same.. But we can connect all ou'r
movements with the Divine Powe'r and submit
them to Her working. This union or Yoga
sets in when we grow in surrender and devo-
tion to the All-Love.

Our surrender will be complete'when we
turn towards the calm, immutable, s:len.t, pure
consciousness of Purusha within us in ?he
fourth and supramental body of our being
which is the region of Brahma-Cur.n-Paramatt.na
aspect of the Spiritual Sun, Krishna, wl.uch
sustains and underlies all our thoughts, .fcelmgs
and actions constituting our human life and
which is the seat of everlasting peace.

——————

All glory to Sri Krshna-Samkirtana

i mpany), which ha.s se
?hr:ecgus‘: of non-devotional thoughts).

J!ife (i) It distributes the b_:essm(igv
50 .beneﬁcial to the ]'water-lx y.

e divine love) acts 1! ;
g?rtruc bliss. (vi) At every ste;:itlet sgu
love). (vii) It cools down the e

or the chantin

. (i) It fully ¢

ven features: (D) thy ©

1 tinguis . . .

f(ltl)u:tw:(farg to men, as the moon d\ﬁ'uses. its ln'gbt

)olt irs the very life of true learning which (imparting

f GOd. . ’

ke the dearest cﬁo:rzoi;: full sweet taste of the ambrosia (of God’s
1 whth a deep ablution (in the sea of beatific glee).

g of Lord Krshna’s Names and Glories
eanses the mirror of men’s mind (of
hes the fice of the forest of worldly

(v) It adds to the limit of the ocean

Sikshashtakam — Sloka 1,

a———————
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By H. H. SwaMr B. S. NISHKINCHANA MAHARAJ, (Madras)

This is the name of the Gaudiya Vaishnava
philosophy as propounded by Lord Sri Chai-
tanya Mahaprabhu, not in a treatise claiming
His authorship, but in the shape of instruc-
tions promulgated through His closest devotees
like Sri Rupa Goswami and Sri Sanatana
Goswami and their followers, immediate and
distant, like Sri Jiva Goswami, Sri Baladeva
Vidyabhushana and others. The instructions
are to be found in the Sri Chaitanya Charita-
mrta of Sri Krishnadasa Kaviraja Goswami
trained in the School of Shad (six) Goswamis
of Sri Vrndadavana (-madhya, Ch. XIX to
XXV). In this philosophy are found collated
the special features of the systems of the four
Vaishnava Schools, viz. those of Sri Ramanuja,
Sri Madhwa, Sri Nimbarka and Sri Vishnu-
swami, particularly Sri Madhwacharya’s most
forceful refutation of the Kevaladwaita-Vada
or the doctrine of absolute monism of the Sri
Shankara School and the establishment on a
firm footing of the saviseshatva of brahman
(possession of designative characteristics) as
against the nirviseshatwa of the monists.

In his Sarva-sangvadini, Sri Jiva Goswami-
pada says as logomachy has no locus standi in
matters spirtual, some Vedantists admit that as
both in bheda (distinction) and abheda (non-
distinction) there are numbers of defects, they
find it impossible to practise bheda with their
thought on distinction, and also to practise
abheda with their thought on non-distinction :
as such they accept the doctrine of the incon-
ceivable bhedabheda (simultaneous distinction
and non-distinction). As the Highest Being

possesses inscrutable potencies, the Sri Chai-\

tanya Cult regards Achintya Bhedabheda-Vada
as the right conclusion.

Sri Sanatana Goswsmi has said, in his com-
mentary on his own Vrhad-Bhagavatamrtam :-
“Just as waves arising in onme portion of the

sea and subsiding therein are,
!hei.r water (with salt etc.) being the same
indistinct from the sea, but wanting in its othe;
prope.rti.es like depth and abundance of gems
are distinct too; they have acquired indistinct-
ness only losing themselves in the sea and not
appear.ing as separate from it ;—so jivas too in
emancipation having been indistinct from their
cause brahmamsa in chit-form are said to be
the same as prahman, but being in the very
nature separate parts, they cannot get the
unlimited character of brahman which is ever
fl'.l“ of entire transcendental bliss. Under the
cireumstances brakman and jivas (in emancipa-
nop) are felt as indistinct from each other, not
being seen as distinct, and in some point’s as

distinct, having remained mer
parts.”

In the Sruti (Upanishads) the mantras may
appear to be of different implications : some
of them indicate gbheds (or non-distinction
between brahman on the one hand, and jiva
and jagat (universe) on the other, and some
others indicate their bhedg (or distinction).
Now the Vedas being apaureshya (or not man-
mad.e), they should not be regarded as self con-
tradictory in essence. You must have to admit
both the types of injunctions as true and can
hold neither of the groups as wrong. Under
the circumstances, there must be reconciliation
between them in which all the mantras must be
taken as true. In this respect Sri Nimbarka-
charya has taken this view, though in many
Points the Gaudiya Vaishnavacharyas, follow.
ing, as they do, Sri Chaitanya Mahaprabhu’
teachings as referred to above, g‘
to eye with him at all points. They explain
this contradiction with a reference to brahman
hayving sakti or potency which the Kevalad-
waita-vadis (absolute monists of the Shapkara
School) deny, having given the go-by to the

on account of
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isti horisms as merely vyavaharika
du:«:;::::y ?‘gr practical underste‘mding alone.).
efuter of this view we find _u:
"~ Sri wacharyapada who has laid. specia
;;LS:A:: ltlhe (deita) dualistic aphorl§ms of
the Upanishads, but he has dealt Wlt!l fhe
monistic ones in a manper 0ot s0 convincing
and strongly logical and explained thep after
re-arranging them with sqme grammatical and
linguistic alterations to give them an app;a-
rance of a dualistic nature. But all the apho-
risms should be read as they are, wnt.ho:t
adopting any tortuous m?thc?d. and explained,
all told, to bring out 2 prmclplc? supported by
every one of them. A1.1d t{ns .leac.ls.to.the
adoption of bhedabheda (identity in distinction)
as the true one. Sri Madhwa, however, has
admitted the bhedabheda, though not so fer-

4

(o

vently as his bheda, when he says (in his Br. S.

commentary 2. 3. 43) bhedabheda may be
accepted but not principally. .
The absolute monists, who do not admft
Qsakti (or potency) of brahman and call -lf
nihsaktika (without potency) cannot acccpt thg;
- bhedabheda, as it would b.rea'k.down their
monism, for how can their' mdlsfmct brahma.n
have distinction, too 9 Sri Chaitanya C!u?n-
tamrita has it: * Brhad-vastu (— the deﬁnmo.n
of brahman) is called Bhagfivan. He's. has six
Supremely Majestic Properties (she.\dauswarya),
being the Embodiment of the Highest '.l'ruth
(paratatwa). In His Own Nature there is no
trace of maya (nescience). Hg is the Target .of
all the Vedas. They (momsts). deny Him
transcendental potency (Chit-salftl) and call
Him nirvisesha (without any spf:clal features or
designations). If you deny Him hal‘t; o.f I:IIS
Nature, His Fulness is affected. . Sri .lea
Goswami again says : “ Due to His c'zchmtya
sakti (ineffable potency) He can {emaln both
istinct and non-distinct, for sakti and 'sa.kti-
glan (Possessor of Potency) are - bo.th distinct
and non-distinct. So our doctrm'e I.S af:hint)fa
bhedabheda-vada (inscrutable distinction in
non-distinction).” o
A question may arise why it 1s calle.d
« gchintya 'y DOt simply bhedabheda), what is
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the connotation of the word. In the Maha-
bharatam (Bhishma-parvan) we find: ‘¢ What
is beyond mundane nature is achintya, for our
knowledge fails there as such, ideas that are
beyond nature and so inconceivable should
not be assailed with tarka or disquisition.” Sri
Pada Shankaracharya admits it saying (in his
commentary on Br. 8.2 1, 27): “When
even in the cases of the things of nature like
the touchstone, etc., we cannot know their
properties only by tarka, without being guided
by iastructions of experts, far less can we as-
certain the truth about brahman of achintya
prabhava or unthinkable potency without the
help of’savda or Vedic injunctions.”” By the
bye, here is an indircct admission of potency
of brahman which he principally denies. In
the Mundaka Upanishada (3.1.7) :—*“ Brahman
is brihat or all engrossingly prodigious i.e, all
pervading with divine achintya rupa or un-
thinkable form . In the Geeta (8/9) too, we
get ““ achintya-rupam **. Here Sridhara Swami-
pada comments “achintya® on account of
having possessed immeasurable majesty.
*There are many other places in the scriptures
including Kaivalya Upanishada, Subalo-
panishat, where the word achintya has been
used to indicate the unthinkable glory of God,
and it has been profusely used to denote the
relations in the spiritual world in the Gaudiya
literature and philosophy.

Srila Viswanatha Chakravarty, the famous
Gaudiya commentator, has, in a single line of
his Sarartha-Darsini-Tika of the Srimac
Bhagavatam, nicely given the essence of the
Gaudiya philosophy thus :—** tatpadartha.
tvampadarthayorjnanam suryopamasya bhaga-
vato vahyaprabhavopama jiva, ata eva tatc
bhinnatvenabhinnatvenapi  vyapadisyante "
i.e. To have an insight into the knowledge
of tatpadartha (God) and tvampadartha (Jiva)
Jivas should be regarded as both different and
non-different, being likened to God’s externa
effulgence as rays to the Sun’s. In the Laghu
Bhagavatamrtam (of Sri Rupa Goswami), w
have : ‘¢ Sachchidatma Bhagavan has th
achintya - sakti to break through contradi
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tions and as such there are simultaneously
found in Him mutually contradictory virtues .
Sri Baladeva Vidyabhushana, the composer of
the Brahma-sutra commentary Sri Govinda
Bhashyam, has in many places strongly upheld
this principle ; rather, it should be said that it
is on this principle that he has founded his
immense philosophioal work. In his commen-
tary on Br. S. 2, 1. 30, he has said :—* Para-
matma is possessed of all potencies, as pro-
pounded in the srutis such as ¢ devatma-saktim
svagunaiirnirgoodam’, ¢ ya ekovarno bahudha-
sakti-yoga,” ¢ parasya saktir  vividhaiiva
srooyate,” and also in the smrti like ¢ vishnu
sakti para prokta’, ‘apanipadoham®achinta
sakti’” :  In his Prameya-ratnavali, after
Sri Madhwa, we get “ achintya saktir ..
birodha-bhanjika *’. So brahman has innume-
rable potencies whose various activities are
unknown to human intellect. Acting through
them, in His creation, maintenance and dest-
ruction, God remains intact without any tinge,
as the Swetaswara Sruti says definitely (6. 16,
19). And His activities in inactivity cannot
be explained by any reasoning, being altogether
“achintya ’, * atarkya.” To bring these within
the fold of our inductive knowledge, we must
have to be blind to either of the opposites and
think with the Sri Shankara school of making
God only a negative entity, denying Him all
potencies and other attributes.

This achintyabheda-bheda is the teaching of
Sri Chaitanya Mahaprabhu, who, according to
His staunch followers, is none else than Lord
Sri Krshna Himself Incarnate, and so they
regard itas the only truth. The other doctrines
are so far true as they tally with it. The
Shankara school totally denying the transcen-
dental Personality of God with His Attributes
goes direct against the true tenet as inculcated
by Sri Chaitanya Mahaprabhu who refuted
the Shankara tenet twice before two of the
greatest votaries thereof of the time. One
was Sarvabhouma Vasudeva Bhattacharya, the
greatest scholar among his contemporaries.
It was he who had brought over from Mithila
all their famous collection of the Nyaya Sys-

{VoL, v

tem of Philosophy by rote, for the Pundits
there would not allow any written note to be

taken. Then he became the highest exponent ,
of the Shankara Vedanta among his contem- ™

poraries in India and got the appellation of
Sri Sarvabhoumacharya. He was the Court
Pandit of Orissa, stationed at Puri, when Sri
Chaitanya Mahaprabhu, having
monastic life, went there. He converted
Sarvabhouma to His own cult, In the course
of the reasonings He adduced, as recorded in
the Sri Chaitanya Charitamrtam (madhya VI),
after hearing the Pandit’s discourse on the
Shankara Bhashyam of the Brahma Sutras,
His Lordship said : * The bhashya covers the
plain meaning of the sutras adding imaginary
meanings thereto and adopting the process of
lakshana (in rhetoric) i. e., the secondary far-
fetched interpretation, suppressing the abhi-
dha or true imports of words. Of all proofs,
sruti is the chief. To apply lakshana to the
axiomatic injunction of the Vedas is to take
away its self-accomplished authority. A sutra,
of Vyasa is like the sun which is covered by
the cloud of the bhashya. The Vedas and
Puranas ascertain the nature of brahman which
has the characteristics of God (lswara) and
you deny him Personality and call Him nira-
kara or without any form. When the Vedas
call Him nirvisesha (without the special charac-

accepted

‘teristics) they forbid the prakrta (material) and

establish the aprakrta (transcendental). The
universe originates from (ablative) brahman,
lives or exists by (instrumental) brahman and
loses itself in (locative) brahman (yato vaimani
bhutani jayante, etc.), and these are the three
characteristics (visesha) of God. When God
desired to be many, He cast His look ot
prakrta-sakti (material potency). The minc
and eye of brahman are aprakrita ; the sruti
(apanipada etc.) rejects prakrtna hand and leg
of brahman and simultaneously says He walk:
fast and takes all. Thus sruti accepts brahmat
as savisesha (with characteristics) and the bhasy.
giving up the plain meaning speaks of Him a
nirvisesha. There are three natural (svabhe

viki) saktis and you speak of Him nihsaktik
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(without potency)....----- God is the Maste; :))tt“
Maya and the jiva is under the“ contronon-
Maya and yet you say God and jiva are -
distinct. The Geeta (7, 4, 5) accepts _]'lc\i’a atxiscal
sakti of God and you 53y they are 1 e: 01;
God’s Person is sachidanandakara an 3’“
attribute to it 2 change of the sattva-guna.

-Parinama-Vada is accepted by Vyasa ; God

reduces Himself unto the unive\:se throu%;le thi:
agency of His achintya-sakti, y§t1 o
unchanged. It is true of the 'm_aterla fouet
stone that produces gold, remaining uncl aég y

itself, not to speak of transce?ndenta1 o'u;
Holding Vyasa wrong and finding fa}u tleas
his sutra, vivarta-vada (theory of mista et p
that of a snake in a rope) ha.s beet} coz;;:o.cd:n:
Real vivarta is when man thl.nks hlpnse t 1f o
tical with his body. Tl'le universe is DO | a y
as alleged by you, but is only tempora anSi
temporary undergoing changes. Tat tvamlellit
is only a partial (Vedic) statement and youca

a maha-vakya putting aside pranava from which

“3¥* a1l the Vedas have originated.”” After refuting
]
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all the propositions of Sri Sarvabhouma, thp
Lord established His own thesis : “God is
the samvandha (all-relation), Bhakti (devotion)
is the abhidheya (means of realisation) and
Prema (love) is the prayojana (object ‘f.or
attainment). These are the three re.a11t|§s
according to the Vedas. Whatever else is Salfi
is the outcome of imagination with the appli-
cation of laksana.”

The followers of this Achintya-Bhedabheda-
Vada, i.c. the Gaudiya Vaishnavas, pay .hi.gh
regard (1) to the resolute uncompromising
refutation of Kevaladwaita-Vada of the Shan-'
kara school and worship of Sri Krshna Murti
as eterhal, of the Madhwa school, (2) to the
exclusive devotion to God and service done to
devotees of the Ramanuja school, (3) t.o the
conception of tadiya-sarvasva or everything of
God and the path of passionate love, of the
Vishou Swami school and (4) to exclusive
adoption of shelter with Sri Radhi.ka and
service of God as Gopees. of the Nimbarka
school.

g l’ldS IMICZ

( History of its Composition )
By Dr. S. Das, M.A. (Cal. Ph, D. (Lond.), Bar-at-law.

A great controversy arose be.tween the
Ramanandi sect and the Gaudiya Gosva-
min priests of Govindadeva at Galta or
Ghati, which is very close to the old capi-
tal of Amber, We know that jche prince
of Amber had installed the GOVlnd?, Deva
of Rupa Gosvami at Galta to save it from

8

molestation by the Mahammedan iconoc-
lasts. The headquarters of the Ramanandi
sect in northern India has been situated at
Galta since the time of Paihari Krsnadasa
who initiated Prithviraja, great-grand-
father of Mansimha. The prince of Amber
made a grant of landed property for the use
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By H. H. SwaMt B. S. NISHKINCHANA MaHARAJ, (Madras)

This is the name of the Gaudiya Vaishnava
philosophy as propounded by Lord Sri Chai-
tanya Mahaprabhu, not in a treatise claiming
His authorship, but in the shape of instruc-
tions promulgated through His closest devotees
like Sri Rupa Goswami and Sri Sanatana
Goswami and their followers, immediate and
distant, like Sri Jiva Goswami, Sri Baladeva
Vidyabhushana and others. The instructions
are to be found in the Sri Chaitanya Charita-
mrta of Sri Krishnadasa Kaviraja Goswami
trained in the School of Shad (six) Goswamis
of Sri Vrndadavana (-madhya, Ch. XIX to
XXYV). In this philosopby are found collated
the special features of the systems of the four
Vaishnava Schools, viz. those of Sri Ramanuja,
Sri Madhwa, Sri Nimbarka and Sri Vishnu-
swami, particularly Sri Madhwacharya’s most
forceful refutation of the Kevaladwaita-Vada
or the doctrine of absolute monism of the Sri
Shankara School and the establishment on a
firm footing of the saviseshatva of brahman
(possession of designative characteristics) as
against the nirviseshatwa of the monists.

In his Sarva-sangvadini, Sri Jiva Goswami-
pada says as logomachy has no locus standi in
matters spirtual, some Vedantists admit that as
both in bheda (distinction) and abheda (non-
distinction) there are numbers of defects, they
find it impossible to practise bheda with their
thought on distinction, and also to practise
abheda with their thought on non-distinction :
as such they accept the doctrine of the incon-
ceivable bhedabheda (simultaneous distinction
and non-distinction). As the Highest Being
possesses inscrutable potencies, the Sri Chai-
tanya Cult regards Achintya Bhedabheda-Vada

as the right conclusion.

Sri Sanatana Goswsmi has said, in his com-
mentary on his own Vrhad-Bhagavatamrtam :-
“Just as waves arising in one portion of the

sea and subsiding therej
their water (with salt
indistinct from the sea,

but wanting ia its o
iag 1 ther
properties like depth ang abund
o . anc
are distinct too ; e of gems

; they have acquired indisti
\ istinct-
ness orfly losing themselves in the sea and not
appearing as separate from it »—S0 jivas too in

emancipation having been indistinct from their
cause brahmamsa in chit-form are said to be
the same as brahman, byt being in the very
nat.ure' separate parts, they cannot get th

unlimited character of brahman which g ev :
fl'l" of entire transcendental bljgs, Under t;:
circumstances brahman and Jivas (in emancipa-
tion) are felt as indistinct from each other rl:ot

’

bgiqg seen as distinct, and ip Some points as
distinct, having remained
parts.”

In the Sruti (Upanishads)
appear to be of different
of them indicate abheda
between brahman on the
and jagat (universe) on t
others ijadicate their pp
Now the Vedas being apa
madfe), they should not be regarded as self cop.
tradictory in essence. Yoy must have to admit
both the types of injunctions as true and ca
hold neither of the groups as wrong, Undet:-
the circumstances, there must be reconciliation
between them in which al} the mantras must be
taken as true. In this respect Sri Nimbarka-
charya has taken this view, though in man
Points the Gaudiya Vaishnavacharyas, followy-
ing, as they do, Sri Chaitanya Mahaprabhu’z

0 are, on account of
etc.) being the same,

) the mantras may
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dualistic aphorisms as merely ?yavaharzka
(ordinary for practical undt?rsta.lndmg alone:).
The strongest refuter of this view we find .u:
Sri Madhwacharyapada w_hq has lald. specnaf
stress on the (dwaita) dualistic aphorn§ms 1?
the Upanishads, but he has dealt w1t¥1 the
monistic ones in a manner no.t s0 convmcfmg
and strongly logical and explained the.m la tecll-
re-arranging them with sqme grammatica a;:1 :
linguistic alterations to give them al:: a:pho.
rance of a dualistic nature. But all the .tﬁom
risms should be read as they are, wln hou
adopting any tortuous mgthf)d, and expt ad by,
all told, to bring out 2 prmcnph? supgor te by
every one of them. A:}d tl'us 'lea.s' ot. )
adoption of bhedabheda (identity 10 distinc |§ns
as the true one. Sri Madhwa, however, f;
admitted the bheda/bheda, though not so
his bheda, W

Zce)rrll:geziary 2.3 43). I;{:edabheda may be

ted but not principally. .
accTl:l:,e absolute monists, who do not alclim{t
akti (or potency) of brahman and cat thi{
nihsaktika (without poteil(;:y{)::ea;l:lo‘ti :;c;cp thei:

it wou
bh::;sz'z; l?chw can their indis@inct brahma'n
xl:xt:we dis’tinction, too ? Sri Chalt:ny; ﬁC!xt?:’:
tamrita has it: Brhad-vastu (—t It; eh ni on
of brahman) is called Bhag?van. b e has )
Supremely Majestic Properties (shg answ;ryal;
ino the Embodiment of the Highest 'rut

be;::tatwa). In His Own Nature there is no
Eface of maya (nescience). Heis thc:.j Targ;; '(;:
all the Vedas. They (monists) en}:i ;n
transcendental potency (chtt-salyt;)f an cor
Him nirvisesha (without any sp_ecxa ﬁ‘aw:‘esﬂis
designations). If you fieny Him ha“ so. Tl
Nature, His Fulness is affected. ' r;, Ji

wami again says : “Dueto His achintya
_SZ:: (ineffable poteqcy) He can r-ema(lln b]::z

istinct and non-distinct, for sakti an sal

Es (Possessor of Potency) are bo}h distinct
¥ on-distinct. So our doctrine is af:hint}fa
;Il::d:bheda-vada (inscrutable distinction 1n

_distinction).”
- dlst:lel:tion may arise why it is callefi
‘ af,,,,?,ya ', nQt simply bhedabheda), what is

»

<

hen he says (inhis Br. S.
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the connotation of the word. In the Maha-
bharatam (Bhishma-parvan) we find: ¢ What
is beyond mundane nature is achintya, for our
knowledge fails there as such, ideas that are
beyond nature and so inconceivable should
not be assailed with tarka or disquisition.”” Sri
Pada Shankaracharya admits it saying (in his
commentary on Br. S. 2.1, 27): *“When
even in the cases of the things of nature like
the touchstone, etc., we cannot know their
properties only by tarka, without being guided
by instructions of experts, far less can we as-
certain the truth about brahman of achintya
prabhava or uathinkable potency without the
help of’savda or Vedic injunctions.” By the
bye, here is an indircct admission of potency
of brahman which he principally denies. In
the Mundaka Upanishada (3.1.7) :—* Brahman
is brihat or all engrossingly prodigious i.e, all
pervading with divine achintya rupa or un-
thinkable form ”. In the Geeta (8/9) too, we
get “achintya-rupam>’. Here Sridhara Swami-
pada comments “achintya® on account of
having possessed immeasurable majesty,
“There are many other places in the scriptures
including Kaivalya Upanishada, Subalo-
panishat, where the word achintya has beep
used to indicate the unthinkable glory of God,
and it has been profusely used to denote the
relations in the spiritual world in the Gaudiya
literature and philosophy.

Srila Viswanatha Chakravarty, the famoyg
Gaudiya commentator, has, in a single lige of
his Sarartha-Darsini-Tika of the Srimad
Bhagavatam, nicely given the essence of the
Gaudiya philosophy thus ;—< tatpadarthga.
tvampadarthayorjoanam suryopamasya bhaga-
vato vahyaprabhavopama jiva, ata eva tato
bhinnatvenabhinnatvenapi Vyapadisyante
i.e. To havean insight into the knowlede.
of tatpadartha (God) and Wampadartha (Jivag
Jivas should be regarded as both different 5 Zi‘
non-different, being likened to Goqrg extern 1
effulgence as rays to the Sun’s, [ g, La ll:a
Bhagavatametam (of Sri Rupa Gogyam: S
have : *¢ Sachchidatmga Bhagayay has)’ t::

achintya - sakti to break through contradi
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of the Ramanandi sect (Varti Prakasika-
tika on Nabhaji’s Bhaktamala, quoted by
Gaudiya Vol. VI P. 206). Raja Jay Sinha ii
built a large temple at Galta and installed
therein the Govinda Deva of Mansimha's
Guru Rupa. The Ramanandi sect was
certainly chagrined to find itself superseded
by the Gaudiya sect in the favour of the
princes of Amber. During the early days
Raja Mansimha and his immediate succes-
sors were in close touch with the Gaudiya
Vaishnava masters ; so the Ramanandi sect
could not venture to express their sectarian
animosity against the Gaudiya sect. When
the strong personality and scholarship of
the Gaudiya Gosvami priests of the Govin-
da temple at Galta diminished and their
successors became ordinary priests, the
learned ascetics of the local Ramanandi
sect attacked them under various pretexts
to deprive them of the service of the
Govinda temple and to expel the Gaudiyas
from the place. The Prince Jay Sinba ii
was distressed to hear that the Gaudiyas
were not eligible to act as priests on the
ground that they had no sectarian locus
standi. They argued, citing the verses from
the Padma Purana ¢ Sampradaya vihina
ye mantraste niaphala matah atah kalau
bhavisanti catvarh  sampradayinah,
Sri-Brahma - Rudra-sanaka - vaisnavah
ksitipavanah catvaraste kalau bhavyah
sampradaya pravarttakah, « that Mantra
however is never effective unless a person
actually enrols himself as an active member
of any of the recognised theistic communi-
ties which, according to the said text, are
four in number in this Iron Age, founded
respectively by four great Acharyas viz,,
Visnusvami, Nimvarka, Ramanuja and
Madvha, who in their turn accepted Rudra,
Sanat Kumaras, Laksmi and Brahma as the
first Gurus of their respective hierarchies,

They further challenged the Gaudiyas to
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a scriptural controversy as to the validity
of their philosophical system in conformity

with the Vedanta and Upanisads. The

Bengali priests of the Govinda temple at
Galta failedto defend their position, but
Raja Jai Simha ii, himself a great scholar,
could not bring himself to expel the Gau-
diya priests and hand over the temple and
deity to the Ramanandi sect without first
confronting them with the leaders of the
Gaudiya sect. He therefore invited Visva-
natha Chakravarti to come to Galta and to
silence the rival party, if he could, by con-
vincing them of the solidarity of their faith
and establishing their sectarian recognition.
Visvanatha was then too old to come to
Galta but sent his two young pupils, Bala-
deva and Krsnadeva, two rising stars in the
firmament of the Gaudiya Vaishnava world.

There were two broad questions at issue
whether the Gaudiyas ‘belonged to the

Madhva sect, iv which case they should -

identify themselves with the parent sect in
their system of philosophy and ritual, or
whether they were independent, in which
case they must have their commentaries
on the Vedanta. Itis an established cus-
tom that any sect asserting its indepen-
dence should have its particular faith by
deriving support from its aphorisms. The
Gaudiyas had been maintaining a peculiar
position, tracing their historical origin from
the Madhva sect, but without accepting
their Sutra Bhasya as their own because
they upheld the ‘Achintiya Bhedabheda-
vada’ doctrine whereas Madhva founded
and advocated ‘Suddha-Dvaita-vada’ in
his Sutra Bhasya. The Gaudiyas differ so

much from the Madhvas in their philoso- -

phical system and ritual that other sects do
not consider them as Madhvas. Neither
Sri Chaitanya nor the six Gosvamins accep-
ted Madhvas Sutra Bhasya in its entirety
as the official version of the Gaudiya sect,
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they write any separate commen-

did .
nor he Gosvamins have

ary of their own. T ( :
:10 ?ioubt cited commentaries and views of

Madhva in support of their faith but that
does not mean that they accepted them
entirely. They took as rquch from Madl;lva
as from Ramanuja, Snd.hara. anfi other
Acharyas. St Chaitanya 10 his dlscours;
with the Mayavada a}scetlcs. of Ben.artes ant
on many other occasions tried to interpre
the Bhagavata Purana as the true cc;mmen(;
tary of the Vedanta. We have © sertv; :
in connection with his life 1'1(.>w h'e (;352 ,
lished it. Sanatana G.osva.mun. his dr :
Bagavatamrta, and Jiva in his San z:- -
has, earnestly endeavoured to strengthen
this view of Sri Chaitanya that the Bh;.ga(;
vata should be accepted as the standar
commentary on the Vedanta. But w.e
1d bear in mind that the Bhagavata. is
Shou’chc exclusive possession of the Gaudiya
- It js an ancient book and every

e i thoritative.
i sect accepts it as au .
Ve t demanded that either

manandi sec led th
TheGRa.a:ldiya should wholly 1dent1fy therrf-
tl;fves with the Madhvas, accepting their
s

hip, and S0 in
s and mode of wors . '
Bl:aS):f; that they should publl.sh their own
t(()m(:;nentary on the vedanta if they were
:o be a recognised independent sect.

d a middle course, that
, Balade‘;; f::\lg:ie the sectarian origin of
o to; agéiya sect and some of its. funda-
the ai oints of doctrine and philosophy
merse Pof Madhva whilst emphasising the
to.tl.losf contribution and distinctiveness. of
o trine and practice of the Gat.xdxyas
the d(:; erfection, which placed their sys-
towar’ shl; than the system of the Ma}dhvas.
o hlse already discussed the points of
We'ha.t petween the Gaudiyas and t.he
B in the chapters dealing with
1;:;3;::5 and his seet in relation to the

a
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Gaudiyas. Baladeva first showed a certain
correspondence of the Gaudiyas with Madh-
va in regard to the nine truths promulga-
ted by the latter, viz. that (1) Vishnu is the
highest of all, (2) Vishnu is knowable
through the Vedas, (3) the world is true,
(4) Jivas are different from Vishnu, (5) they
are servants of Vishnu, (6) there exists a
gradation among the souls in accordance
with their state either in’ emancipation or
in bondage (7) emancipation lies at the
feet of Vishnu. (8) devotion to the means
to that end, (9) Sruti. inference and direct
sense;-perception constitute the triple evi-
dence. Baladeva endeavoured to impress
on his rivals how much the Gaudiyas had
developed those points in their own way,
which had culminated in the promulgation
of their ‘Achintya-Bhedabhedavada.” The
Gaudiyas do not differ from Madhva, but
on the contrary, constructed in part the
superstructure of their doctrine on the basis
of Madhva’s philosophy of the difference
between Jiva and Godhead. We have
remarked elsewhere that though Madhva
was the promulgator of the Suddha Dwaita
system of philosophy, which is the theme
of all his writings, yet it was he who for the
first time gave the idea of and mentioned
the ‘Achintya-Bhedabhedavada ’ theory in
his Bhagavata Tatparya (XI 7.51), citing
a verse from Brahma Tarka, an ancient
treatise on Tantra,

Jiva was aware of the existence of the
clue to his ‘Achintya Bhedabhedavada’ in
Madhva’s Bhagavata Tatparya when in the
beginning of his Sada Sandarbha he tells us
that he followed Madhva's Tatparyas and
accepted references in them to works such
as Brahmatarka and so on, as genuine,
though he could not consult the latter in
the originals.
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Baladeva embodied this discussion of his
later on in his Siddhantaratna, Prameya-
ratnavali, his commentary on his Govinda
Bhasya and other works, acknowledging
supreme allegiance to Madhva. Though
the Ramanandi leaders were convinced
that the Gaudiyas had accepted that
they were sprung from the Madhva
sect and were indebted to Madhva in cer-
tain respects for their philosophical system,
yet they demanded that Baladeva should
produce a commentary of their own on the
Vedanta when, doctrinally, they had more
to say than Madhva had said, and had
developed a distinct philosophical system of
their own. It is true that though Madhva
mentioned the Achintya Bheda bhedavada,
yet he did not attach importance to it, nor
develop it into a system. He stuck to his
favourite doctrine of pure duality which
bas been combined with monism in a way
that is peculiar only to the Gaudiyas. The
refusal of the Ramanandi scholars to
accept the Bhagavata as a substitute for
the commentary of the Vedanta occasioned
Baladeva to write his famous Govinda
Bhasya at Galta to silence his rivals. Tt is
said that Baladeva was allowed eighteen
days’ time to write and produce their Sutra
Bhasya. Baladeva tells us in his Vasya
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pithaka that the God Govinda himself
directed and encouraged him in a dream to

write it (VIIL. 31). . Baladeva finished it .

within the appointed time to the admira-
tion of the prince, and again embarked on
a disputatiou on it with the Ramanandi
sect, and silenced all their arguments,
establishing the supremacy of the Gaudiya
Vaishnava philosophy. The Gaudiya world
is indebted to Baladeva for saving the
Gaudiya sect from disgrace at the hands of
the rival sects and finally setting at rest all
doubts about the recognition of it as autho-
rised sect. There isno doubt that if the
image of the Govinda deva of Rupa Gosva~
mi, which is the principal image of the sect,
had been seized by the rival sect, and if the
Bengali Gosvami priests had been driven
out of Amber. the prospects of the Gaudiya
community in western India would have
received a great sei-back. The wide-spread
success of the Gaudiya mission had caused
jealousy to the other sects which took
advantage of the period of decline after the
death of Jiva and before the arrival of
Visvanatha and Baladeva, in which period
there was hardly any Gaudiya Vaishnava of
extraordinary genuine at Vraja to stand

against the oppressiou of the aggressive
sects.

2. O God, Your Grace has been 50 extensive as to desseminate various Names to suit
the different tastes of different menand to infuse your own potency into them; yet my luck
is so unfavourable that no attraction of mine has grown towards them.

3. ¢Hari’ is always to be chanted by one who becomes humbler even than the blade
of grass, forbearing even than the tree (that does not resist its own h:wing and enures all sorts
of weather for the good of men), not anxious for getting honour and even ready to honour

others. -

Sikshashtakam — Slokas 2 & 3.

‘Haridas Prabhu when t

Raghunath Das Goswamin
By Dr. J. B. CHOUDHURI, M.A., Ph.D., Secretary of the Sanskrit

1 bow down to Sri Raghunath Das:, Go-
swami-Prabhu of Sri Swarupa, dedicated
solely to Mahaprabhu and Dar.nodara, Lor.d
of crores and subsequently, simply penni-
less, who was an eye-witness of the Wf)nder-
ful Life-event of Sri Mahapra.bhu in the
Gambhira Temple (at Puri), lying prostrate
before the holy feet of Sana.tana and Rup;.,
worshipping Sri Radhika 1n Radhﬁalt{llin ai
(at Vrindavan), crying at the sigh o
Jahnavi Devi (Holy Consort of .Sn .Nxtyan(;
anda Prabhu at the fag-end of his life), an
of austere penances.

Raghunath Das
jnfluenced in his ea

Goswami-Prabhu was
rly life by Namacarya
he latter had been
to saptagram in course of his Holy sojourn

from Phulia-Santipur. Raghunath was

the only son of Govardhan Das who was

fabulously rich, having a.n income of zi
Jakhs per year. This family was r;spo; -
ble for the maintenance of all the. amsh r11
scholars in Nadia and also, for various ;)1 y
deeds. Govardhan Das’s elder brot le;
Hiranya Das had no issue; 59, h]e aS sn
showered all his affection on thxs.onRy son
in the whole Zamindar fza:mlly, vxzi) agt.ful
path Das was given m%:lmage ;;szrae:: nia“
is described as .

?l?lzse:tr h(z;;psaral) in Sri Caitanya—Canta;
mrita. But all this untold weall)ih,oxfnoso
beautiful wife—they proved to b2
significance t0 Raghunath. e very
;{ He used to run away fron; o e
often, only to be brogghtdaya

i his family. One GdJ
irllsirtlii ‘;‘flityax;anda Prab.hujl in tKha;i;:
with the permission of his Rar;l'ts.ananda
he got the blessings of Sri Nity

\‘{« Siksha Parishat, W. B. Government

Prabhu to the effect that he would in near
future be so fortunate as to live in Puri in
the near prescnce of Sri Sri Mahaprabhu
himself. Thus, one night he managed to
run away from home for good. He reached
Puri within 12 days, almost running the
whole distance, without food. He had only
three meals in these 12 days.

As predicted by Sri Nityananda Prabhu,
Sri Raghunath Das Goswami Prabhuji was
permitted by Sri Sri Mahaprabhu to stay
with Him as the direct disciple of Sri
Swarup Damodar, and from that date, he
would be known as ‘Swarupa-Raghunatha’.
Swarupa influenced the life of Raghunath
very greatly and Raghunath might really
be called the second self of Swarupa.

Then Sri Raghunath took to very austere
penances and even his Guru Swarup
became apprehensive of the dire conse-
quences that he might face E.g. he used to
pick up such food for himself from drains
in front of the Jagannath Temple as even
animals would not eat. The Mahaprabhu,
however, knew fully well of the inner poten-
tialities of this devout disciple and used to
encourage him all these pursuits.

The great Saint-Disciple stayed in Puri
for sixteen years. He left Puri for Vrinda-
vana, with the sole intent of killing himself
by Bhrigu-pata i. e. falling from a hill top
or some other precipice. But he was dis-
suaded from doing this by Sanatana and
Rupa, who took very kindly to him and
looked upon him as their own brother.

Here in Vrindavana he used to practise
still more austere penances. He practi-
cally fasted the whole day, taking a morsel
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of food. viz., small quantity of curd, if at
all on almost all the days.

In Vrindavana, he exerted in his turn a
great influence on Krishna Dasa Kaviraj,
author of the Caitanya-.caritamrita.

Very fortunately, towards the fag-end of
his life. he had the great satisfaction of
falling prostrate before the Holy feet of Sri
Jannava Devi, Holy Consort of Sri Nity-
ananda Prabhu, Raghunath Prabhuji did
not live long after this.

‘[.VOL. v
This is, in short, the life of one of the
greatest Gaudiya Vaishnava Saints who is
hailed as one of the six Vrindavan Goswa-‘.g
mins. Raghunath Das Goswami Prabhuji
was an Emblem of ‘Plain Living and high
Thinking”. No body can be compared
with him in this respect. He was, again,
a very sincere devotee of Sri Sri Radha, and
it was only very apt that he was blessed
with the Holy sight of Mother Jahnava in
Vrindavan before he had left his mortal coil.

Monotheism of

=

Hindu Religion

K. SrinivasaN, Public Relation Officer, Southern Rly.

Hinduism is ancient like Judaism or
Zoroastrianism or any other ancient religion
Christians attacked the Hebrew religion of
the Jews and conquered it. Many religions
have tried to conquer Hinduism but Hindu-
ism has survived. The Vedas and the
Upanishads are teaching direct truths or
explaining direct truths while Puranas.
Ithihasas etc., teach truths and impart
moral lessons by parables, illustrations and
stories. As Puranas have been embellished
by many ornamental things, it happens
some times truths are exaggerated. Vedas
and Upanisheds go direct to the essentials
but it is difficult to understand them. It is
easy to understand thePuranas and Ithihasas
It is easier by illustrations from the
Puranas to convince a layman than by
directly quoting from the Vedas and the
Upanishads, In the various Puranas which

narrate stories in the various cycles (Yugas)
a change in the life led by the people is
noticed. In the Krita Yuga; people were
meditating and leading a pious life. In the
Treta Yuga—three fourth virtue and one
fourth falsehood prevailed—during the
Ramraj people lived as if they were living
in the Krita Yuga. In the case of Dwapara
Yuga, there was mixture of truth and false-
hood, virtue and vice but at the beginning
of the Kali Yuga, the present age, it is
said that there was deterioration and there
will be deterioration till the stage is set for
the Lord Narayana to appear in the form

of Kalki to rescue good people and breaﬁl‘\

the might of evil ones, and to establish
dharma on earth, The statements made in
the Puranas have got their significanee, but
everything mentioned in the Purana should
not be taken as literally true. The outlines
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and the essentials are true but the accre-
tions etc., may not necessarily be accepted
wn their entirety.

/" Upanishads maintain the oneness of God
though there is diversity of belief. The.re
are diverse ways of approaching God as said
in the Kena Upanishad. Though the various
deities (the various elements), the sun,
the Moon, Indra, Agni etc., are all

owerful, yet it is said in the Taitreya
Upanishad that they are all afraid of the
one supreme being.  This has to be emPha-
sised. This is the key-note of Hlnduxs@.
Hinduism that way is the most monotheis-
tic religion (though it is a tolerant feligion
allowing people to worship in their own
way). The unity and the monothe}stlc
character of Hinduism are maintained
throughout. That which is mentioned as
enjoyment and paradise of the senses 1s

_only a few degrees above human enjoyment

\/On the other hand he who is not affected

’by passion and who has got pure conduct
is blessed.

* A human being as said in the Taitreya
Upanishad is one who is healthy, strong
and youthful on this earth. Manushya
Gandharvas are Too times happier than
human beings. Deva Gandharva’s happi-
ness is Too times more than that of Manu-
shya Gandharvas. The happiness of the
pithrus (or manes) is 100 times that of Deva
Gandharva. Unclassified Devata’s happi-
ness is Too times that of Pithrus. Classified
Devata’s bliss is 100 times that of unclassi-
fied Devata. Indra’s happiness is 100 times
that of Karma Devata, Prajapathi’s bliss
is 1oo times that of Indra, Brahma'’s

(Q(hppiness is 100 times that of Prajapathi.
The good man who has no desires and is of
ure conduct can attain Brahmananda.
Therefore, the paradise of the senses is a

fallacy. Heaven could be attained by
meditation and pure conduct and not by
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aspiring for enjoyment. This should not be
confused with worship for some particular
purpose which is referred to in the Bhaga-
vatham. In the Bhagavatham worship for
attaining certain purposes are referred to
in the II1 Chapter of Skanda II but it is
said in the last sloka of that particular
portion that whether you have got wishes
to be gratified or not you have to worship
the Supreme being for tbe attainment of
salvation.

But in Vedanta, Atman stands for ‘Spirit
within man’ and Brahman for ‘Spirit
behind the universe, and the whole trend
of Vedanta is to establish the unity between
these two. The Atman has been spoken of
as the only principle of Intelligence within
man, and here it is asserted that this
Atman alone is Brahman, the Spirit behind
the universe, and not the extra-cosmic
Deities and their symbols that people
worship. The wise man relinquishes
both joy and sorrow having realized, by
means of meditation on the inner self, that
ancient effulgent one, hard to be seen,
subtle, immanent, seated in the heart and
residing within the body.

When the Atman is realized, one attains
that state which transcends all relative
aspects of life, such as pain and pleasure,
life and death, good and bad, etc. And so
this state is called the eternal absolute state.
The sense of pain or pleasure is derived
through the reactions of the body and the
bodily associations, there being no modifi-
cation possible in Atman which is beyond
all contacts. The mortal who has heard
this and comprehended well that subtle
principle, the soul of Dharma, after discri-
minating it (properly) attains it ; he verily
rejoices having obtained the enjoyable.

That man who has knowledge for his
charioteer and the mind for (well controll-
ed) the reins—he attains the end of the
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journey, that supreme place of Vishnu, The
objects of sense are superior to the senses
'fhe mind is superior to the objects, thé
intellect is superior to the mind, the Great
Atman is superior again to the intellect.
The Unmanifest is superior to the Great
(Atman) and the Purusha is superior to the
Unmanifest. Nothing is superior to the
Purusha—He is the end, He is the supreme

goal. (This is expounded in Kat i-
Ead). p n Kathapani

The cosmic deities—Agni, Vayu and
Indra excel the other Gods ; for thgy app-
roached the Spirit nearest and they were
!:he first to know Him as Brahman, as said
in Kena Upanishad. Brahman knew their
vanity, and He appeared before them but
the‘y' did not understand who that adorable
Spirit was. They said to Agni (fire) “ O!
Jatavedas (all.knower) find out who this

- adorable Spirit is.” He agreed.

Agni hastened to the Spirit. The Spirit
asked him who he was, and Agni replied
‘Verily I am Agni, the omniscient. “What
power resides in such as you?” asked the
Spirit. “Why, I can burn up everything
whatever there is on earth " replied Agni:
The Spirit put down a straw before him and
said ‘ Burn it.’ Agni dashed at it. But was
unable to burn it. So he returned to the

gods, saying “I could not find out who
that adorable Spirit is.”

Then the gods said to Vayu (wind) < O
Vayu, find out who this adorable Spirit is.’
He agreed. Vayu hastened to the Spirit.
The spirit asked him who he was, Vayu
replied “ Verily, I am Vayu, the King of
the Air. ‘ What power resides in such as
you " ? asked the Spirit. “Why I can
blow away everything that is on earth’’
said Vayu. The Spirit put down a straw
before him and said *blow that away.”
Vayu dashed at it, but was unable to move.
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So he returned to the gods saying « I conld
not find out who that adorable Spirit is.’

Then the gods said to Indra (the chief of }

gods) : ‘O! Baghavan, find out who this
adorable Spirit is?’ He agreed and
hastened towards the Spirit, but the Spirit
disappeared from his view. And in that
very spot he beheld a woman who was fair
—the daughter of the snowy mountain
Himavan. And of Her he asked, “ Who
could this adorable Spirit be ?’ * Brah-
man " she exclaimed. Then alone Indra
understood that the Spirit was Brahman.
Therefore, indeed, Indra excels other gods;
for he approached the Spirit nearest, and
was the first to know Him as Brahman.

If was stated by the ancient sages of
I'ndla t.hat the whole of our bodily existence
(including the mind and the sense) is cont-

rolled by the gods like Indra, Mitra, -
Varuna, Agni and Vayu, whose powers are¢

max}ifested in the cosmic activity. Then
again desires and all their evil train are
sc?rx.xetimes called Asuras and the pure acti- -
vities of the senses and mind are conceived
as the Devas. The conflict between these
two opposing tendencies is termed as the
Devasura war, which allegory has been
developed with much imagination in the

Pt}ranas and has been extended to its COS-
mic aspect.

In the Mandukya Upanishad, the hi
Gnana is taught. The supremé be?nglg:::rs:
not be seen or argued about, the formless
cannot be comprehended but it is the onl :
(self) Atman pervading the Universe, ¢

“Let all my songs gather }&'
together their diverse

strains, and flow into a

sea of salutation to thee ”,

~—Rabindranath

; Sri Madhva’s Message

By DR. R. NAGARAJA SARMA, M.A., Ph.D., D.Litt.

I am deeply thankful and grateful to the
Editor of * Gaudiya,” for the kind invitation
to contribute anaccount of the Message of
Madhva for publication in the Special Krishna-
Janmashtami-Number of 1960. There is also
a pressing Philosophical need for a correct
statement of the Philosophy of Madhva.

My attention was drawn, some time back,
by a former pupil of mine, to a work on
« Brahma-Sutra” published by George Allen
and Unwin, London (1960). This work con-
tains an account of Madhva and His Thought
(PP—60—65) which is full of errors the like
of which would not be committed even by
undergraduates in colleges.

So, I take this occasion to describe briefly
the doctrines of Madhva who, as should be

...well-known has exercised profound influence

on the metaphysical system of - Chaitanya-

" Mahaprabhu.

1

Madhva maintains that the supremest
Reality is Lord Narayana with Consort Maha-
lakshmi. Lord Narayana is the Brahman of
the vedanta-sutras. He is the Purushottama
of the Gita. Heis the Isa — (Lord) of the
Upanishads. The Lord is absolutely Indepen-
dent (Svatantra). This term should not be
confused with its Political rival. The entire
creation, animate, and inanimate, is depen-
dent on the Lord.

2.

The entire Universe ranging between tiniest
particle of matter and the starry heavens, the
Galactic Tracts, is absolutely real as real as
Brahman. The supreme Lord is not a mere
"slower of illusion.

3.

Difference is the basic or f oundational cate-
gory of Madhva-Siddhanta. The whole
Universe is dominated by, ruled by and inter-
penettated by difference. This difference is

five-fold (Pancha-Bheda). There is difference
between finite self and the infinite absolute-
brahman-Lord Narayana. Further, finite
Selves differ from one another. Animate
differs from Inanimate. One Inanimate differs
from another Inanimate. Inanimate differs
from the Infinite. On this five-fold difference
all the transactions of the Universe are based.
4.

The different selves are eternally the ser-
vants of the Lord. 1In all states they continue
to be different. In waking, dreaming and
sleeping states, they are different. In the
state of bondage or imprisonment in Trans-
migration, and in the state of release or final
freedom, they are different.

5.

Freedom from evil-ridden finite transmigra-
tory life is Mukti or Final Freedom. It is not
the birthright of all.

6.

Souls stand graded. There are three
Grades. There are Mukti-Yogas —those who
are eligible to secure Mukti. Others are
Tamo-Yogas—condemned to eternal damna-
tion or Eternal Hell. Others are Nitya-Sam-
saris—who are eternally imprisoned in
Transmigratory Tract or Prison-House. It
would be absolutely impossible to pass or pro-
ceed from one grade into another. This gra-
dation-scheme is absolutely rational. It is
directly grounded on the doctrine of Gunas
found in Sankhya-system (Satva—Rajas—and

Tamas). 7

1f freedom from birth-and-death-series is to
be secured, the only effective means would be
Bhakti spotless devotion to the Lord. Through
the teachings of Prahlada the Bhagavatha has
emphasized Niae types of Bhakti—(Navavidha-
Bhakti) which are well-known.—Sravana,
(hearing tales of the glory of the Lotd) Kirtana,
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(singing the names of the Lord, Smarana (cons-
tantly remembering the Lord) Padasevana
(wprship at feet of the Lord). Archana (wor-
shlp. of images, idols etc.). Vandanam (pros-
tratu?ns and salutations to the Lord) Dasyam
(servitude to the Lord) Sakhyam (friendship
to the Lord) and Aatma-nivedana (unconditio-
nal self-surrender) are the Nige Types.

‘Nine personalities are respectively associated
with these ~ Parikshit, Suka, Prahlada, Laksh-

mi, Prithu, Akrura, Hanuman, Arjuna, Bali-
chakravarthy.

8

All knpwledge has to be secured only¢hrough
appropriate or adequate means. The means
themselves guarantee the validity of knowledge
The Means and Guarantors of valid know:
ledge are known as Pramanas. The object to
be known is Prameya. In the system of
Madhva Three Pramanas are admitted. They
are Pratyaksha (sense-perception) Anumana,

(In.ference) and Aagama (Scriptural and non-
scriptural texts etc.)

9.
Finally, the Supreme Lord Nara
Sup{emest Reality is to be known onI}): i::outh;
the instrumentality of Scripture. The so-callid
proofs for the existence of God such as Onto
logical, Teleological, etc.,, are subordinate to.
Scripture in the view of Madhva.
These Nine doctrines have b

. ] een expound
in works like Prameya-Ratnavali and e;;ch c::

be elaborated into a full-blown volume

10.

In the list of spiritual
Parampara) read daily in a devotio
by followers of Chaitanya-l\::l:am;::t?t:’
Madhva and some prominent pontiffs jn succes:
sion-line, have been referred to. From g it
must be obvious that the School of Lorg Chai-
tanya had been influenced by Madhya,

11

It is a downright error to seek to describe
the school of Madhva as Monism. [t jg not
Monism at all. It is Dualism and Plucalism,

preceptors (Gury-

[VoL. V

The School of Madhva is not Idealism. 1t
is out and out Realism. Nor is it [llusionism.

It would be equally erroneous to describe '

the school as Svatantra-Advaita. It is not
Advaita at all. A fortiori it could not be
Svatantra-Advaita,

Madhva admits the Lord as the only inde- '

pendent entity. That would never mean the
system is Advaita. The correct description
should be Eka-Svatantra Dvaita—Vada, Of
Bheda—Vada. Whatever the minor descrip-
tive details, it must be forever incorrect 10
seek to name the system as any form of
Advaita,
12,

To-day the furiously advertised Summit
conferenee has ignominiously failed. The
world is witnessing the curious spectacle of
Russia and America blaming and accusing 00€
another. All these and similar world-develop-
ments are absolutely Nihil ad Rem to real and
genuine Philosophy. '

-

Philosophers would never be Kings conver- ‘/)

sely Kings would never be Philosophers. Even
in the case of Janaka and others, they Wwere
just Kings. They were not philosophers.
Unless one earns eligibility, (Adhikara) he
must be deemed unfit to undertake pursuit of

Philosophy, Madhva is quite emphatic about
this.

You cannot hunt with the hounds and run
with the hare. One cannot have one foot in
fashionable Occidental Hoteis and another
foot in Yogic hermitages. It must be clearly
understood that Philosophy or Brahma Vidya
or Jignyasa begins exactly where economics and
politics, internationalism and other forms of
intrigues end.

In contemporary Ballot-Box  Palitics,
Madhva’s metaphysics has no place whatever.

While a merest mediocre can be easil}.\“

Ballot-Boxed to the Highest Political Office
of a country, no such Feat can be performed
in Philosophy.

Madhva and all world-teachers are unani
mous in demanding that 2 person should bs-
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come thoroughly dissatisfied with segu'lar
values and pursuits like economics, ‘polmcs,
nationalism, interpationalism, popu]at'non-con-
trol and so on. This acutely 'and_ 1ntePsely
psychological dissatisfaction is technically
termed-Vairagya.

It should further be noted that a person may
have written hundreds of Book§ on Philo-
sophy. That would never make him a real or
genuine philosopher. .

A person physically and constitun.onally weak
may have written yolumes on Physncal-Cul.tulie.

Madhva and Chaitanya-Mal}a.-Prabhu ,msnst
on the cultivation of the' spirit of 'V.alragya
as an indispensable preliminary condn}lon for
venturing on pure philosophical pursuits.

Mind, Body, and Spirit or Self—Tria. Juncta
in unc-should be simullanequs}y .punﬁed by
strenuous practising of the Discipline of Yoga:

Contemporary Politics throughout the World
is to-day Ego-centred. Uple.ss'the m:nall apd
little Ego is subdued and disciplined hl.gher life
would be impossible In economics and
Politics the so-called PFaceful Co-Existence
is bound to degenerate into mer.est ’?’°°k°r¥’
and illogical contradiction. Only in .Phllosophlc
domain, in higher life such Co-existence may
be possible. . \

On this significant occasion, it would bf" the
sacred duty of all to concentrate devotional
attention on the teachings of Madhva and
Chaitanya-Maha—Prabhu. '

Madhva’s system is pure and unsullied
Theisms. Or, it may even be stqud as Orthc?-
Theisms, which means, Right Theisms, O}-, it
may even be described as Parther‘m-The:sms
(as I have done else-where) which means
Theisms which is not in need of supplementa-
tion from any other schpol or system.

Man caa never, never, hope for attaining to

. state of Identity or Oneness with the Supreme

Lord. . o
. Different forms of Advaita believe in obtains

'ing Oneness with the Lord. It is also said it
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is realization of Oneness existing from eternity
to eternity.

If man and God were identical, there is
no need for religion and philosophy, ethics and
spirituality.

In many of his works, Madhva has argued
this thesis powerfully and forcefully. Man
should constantly think himself to be servant
of the Lord.

The philosophical system of Madhva and
Chaitanya should be understood to be vital,
dynamic, inspiring, energising, and reinvigorat-
ing.

The Gaudiya-Math is nobly and valiantly,
continuing the work of Madhva and Chaitanya-
Mahaprabhu, at the present day.

The Pontiffs of the Gaudiya-Math are
endeavouring their utmost to spread and
popularise the doctrines of Madhva and
Chaitanya-Maha-Prabhu, They deserve all
encouragement and unstinted support at the
hands of the discerning public.

The psychological turns and twists taken by
Devotion are many and sometimes even myste-
rious. Devotees have even thrown out a
challenge to the Lord. They have exclaimed
that if such sinners as they, did not exist, there
would be no occasion for the Lord to exercise
His Saving Grace.

In modern Democracy, there may be strikes
and lockouts. In the spiritual and metaphysical
Democracy of Madhva, there is no room
for direct Action.

When the Self advances along the pathway to
Liberation, (Moksha) its thoughts and actions
are automatically acceptable to the Lord.

Genuine and deserving aspiraats, it is hopsd,
would pursue the pathway to philosophical
perfection chalked out by Madhva and Chai-
lanya—Maha-Prabhu.

Philosophical Truth and Doctrines cannot
be indiscriminately broadcast, Only the deserv.
ing eligible aspirants would understand and
follow them. That is the Main Theisms of
Madhva.




The Cult of Gaudiya Vaishnavism

By Sr1 Harinas MAITRA, M,A.

Darshanacharya, Headmaster,

Thakur Bhakti Vinode Institute

jl‘he word ‘* Vaishnava” means a wor
;fnpger or devotee of Vishnu, the Supreme
h:rbé ESlo :15 soon as Jiva came into being,
he b gen 0 VYOI'Shlp Vishnu. So Vaishna-
o ganhwuh the beginning of the crea-
the.s crahma was the first Vaishnava

n riman Mahadeva, then the originai
sl;elelllpatles, t.hen Narada, then _others
. Ishnavism is eternal and imperishable.

must endure as long as the creatior;

en i
thdures: may it must endure even aft
¢ annihilation of creation -

There are Vaishnava i
gcrtilonge gf Sri Rama;u;:\flogs;nil;gh\?;e
oy dlir;xfe:rfka and S.ri Vishnuswami, but,
oy dif fx‘g)r.n Gaedlya Vaishnavas or the
follower ;) : hn Chaltenya Mahaprabhu in
2 much s the doctrines of Sy Chaitan
n some of their aspects from tho);ae

held by the afore

: named Vajsh

So Gaudiya Vaishnavism is nn:Va teachers.
all fours with the ¢ ot exactly on

preached by other ypes of Vaishnavism

teachers. There a eminent  Vaishnava
re fine distinctions amon
g

the doctrines o

Great Lord Sfritheciloa‘;:aAcharyas and the
levels down all the difierer;ia Mahaprabhy
ful, Conciliation c¢aljeq f;bya wm'ldef.
Vedavedavida. There are fs Achintyq
Brahma, Rudra, Sanaka, “ra s(;;;t sects
The Acharya of Brahma Sectn Shri.
Madhwa who held the doctrine e was Sri
Dvaitavad”, the Acharya of Rudsuddha
was Sri Vishnuswami who helq the dr: S.eCt
of Suddhadvaétuvad,” the Acharctrme
Sanaka sect was St Nimbarka Whoyz of
the doctrine of “ Duaitadvaitaygy » :tlli

Acharya of Shri sect was Sri Ramanuja

who held the doctrine of * Vz’shisfafl-

vaitavad "'.

The Great Lord Sri Chaitany2 who tQOk
initiation from Srila Iswara Puri professmg
the doctrine of Madhva sect removed the
imperfections of the doctrines proponnde‘d
by four Acharyas and established hx’s,
doctrine of ‘¢ Achintya yedavedavad?d
perfect in all respects and excelling all the
rest. These doctrines are dealt with belo¥
in extense.

Sri Ramanuja’s «Vishistadvaitavad " ACCO"_i'

ing to this doctrine there areé three matl

truths—Brahmah (the Supreme Bein}f’t. v
Chit (the animate creation) and A ﬁ
Supreme »

(the inanimate creation). The .
Being and His animate and ina“%mat‘;
creations are apparently SCParate(VismSt?;e
entities, but virtually they aré one and o
same, or it may be interpreted a5 -mh';:is
being one and one only (Advaita) with te
two aspects animate (Chit) and inammall}’
(Achit), As for example judged severs 1S
roots, trunk, branches, leaves ar ﬂo‘ivlec-
are quite separate things; but 3udgefi “
tivels they all merge into OO i
tree. So the correcgt import of the doctri?l
“ Vishistadvaita” comes 1O
Brahman is one and absoluté €
in His-self the visible and tangible @
and inanimates (at the time of cré e
and the invisible and intangibl€ amm‘:ll'h“'x
(at the time of annihilation)- 2 tey
created being and universe 3r° s ran
from Brahman as regards their inhere .
properties and nature, but Of the sat;ri
stuff just like the fire and its sparks: or
Ramanuja calls it « Swagata Bhett

nimateé
atiOn)

. tavada '’ hold this view.

ship is to be establishe

"Jhappiness in plenty alone "
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personal difference, but Sri Jiva Goswami
Prabhu does not admit any difference at all

¥ He says— " Sri - Ramanujiastu Sakti

Saktimatorabhadameba Barnayanti-Ta-
thahi Tathabhutayasya Swarupantaran-
gat wat Swarupabhutatwameba Prati-
padayantitt Samanah Panthah.”

The followers of Sri Ramanuja lay down
a difference between the powerful and His

Power. Despite that power is an .aspeet
of His function, and so is included in His

function. Those following “ Vishistadwai-
So that view and

are view are identical—says Srila Jiva

Goswamipad ' -

According to Sri Ramanuja, Sambandha

Tatwa or Para Tatwa with whom relation-
d is * Brahman

Narayana Purushottama” Abhideya
Tatwa or the means of worship is the prac-
tice of ** Bhakti Yoga » by remaining in the
« Varnasrama '~ OF in the different stage
« Bhakti Yoga '~ seven ways are essentially
necessary :—(1) Vimoka (want of attach-
ment to desired objects) (2) Viveka (Purity
of food, body and mind) (3) Abbhyasa
(repeated concentration) (4) Kriya (the
daily practice of five great sacrifices-
Brahma Jagna, Deva Jagna, Pitri Jagna,
Nri Jagna and Bhuta Jagna) (5) Kalyana
(truth, simplicity, kindness, charity, non-
violence and greedlessness) (6) Anabasada
(courage and perseverance) (7) Anuddharsa
(extreme dissatigfaction).

Nalpe Sukhamasti Bhumotba Sukham

«« There is no happiness in a little. There is
‘ But the best

ment is Prapatti” absolute

Prayoyana Tatwa or the
r summim-bonum of

way of attain
resignation.
ultimate objective 0

life is to be the eternal servitor of the

Deity.
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Sri Madhwa’s Suddha Dwaitavada > —
The souls of creatures are the reflections of
the creator, The Supreme Being has two
parts i— (1) The reflected part (Pratibim-
bansha) and the real part (Swarupansha) ;
the numberless souls are His reflected parts
and the Matsya and the other Avataras are
His real parts. The reflected parts are
also of two kinds—(1) immortal (Nirupa-
dhika) and (2) mortal (Sopadbika). The
souls of creatures are immortal reflections
of God, while a rainbow in the sky is the
mortal reflection of the sun. Sri Madhva-
chirya admits, however, the five distinc-
tions : (1) between God and animates, (2)
between God and inanimates, (3) between
animates and inanimates, (4) between ani-
mates and animates, (5) between inanimates
and inanimates. The distinctions are eternal
and perists eternally even after the soul is
free from all mundane bondages.

The doctrine of duality of Sri Madhva
signifies that the relation between God
and creatures is as between the eternally
served and the eternal servitor. The Para
Tatwa propounded by Sri Madhwa is
¢ Vishnu Bhagawan ”’, the means of attain-
ment is  Bhakti’ - the firm and selfless
service of the Supreme Lord; and his
« Prayayana Tatwa’ i « Vaya Sukhanu-
phuti ”’, from service in Vaikuntha or
Golaka.

Nimbarka’s “Dwaitadwaitevada” ot * Bas-
tava Bhedavedavada™ or natural or funda-
mental difference and no difference between
¢ Jiva’ and ‘ Brahman ’ at one and the
same time. Just as an earthen pot and a
lump of earth are two quite different things
on account of their shapes and functions,
but they are fundamentally the same earth,
so Jiva is not ‘¢ Brahman ’ on account of
his shape and function, but simultaneously
Jiva has. no difference with Brahman as
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Jiva has the same stuff (Chaitanya)
Brahman is made of. Sri Jiva Goswami-
pad has refuted this Oupadhika or “Oupa-
charika” Bhedavedavada of Sri Nimbarka
by saying that cause and effect are quite
different things; they cannot be one and
the same. The earth is the cause; the
‘Ghata’ is the effect; Brahman is the cause
and Jiva is the effect: Jiva is defective and
Brahma is perfect and stainless; so two
contradictory things cannot be identical.

The ‘Para Tatwa’ of Sri Nimbarka is
‘“ Sarbabhinnabhinna Bhagawan Basudeva”
his ‘Avidheya Tatwa’ is the “Sadhana
Panchaka” or five Practices—(1) Karma
(selfless pure work according to the
Shastras) (2) Vidya (Knowledge of
Brahman - Brahman in all apd aj} in
Brahman); (3) Upasana (meditation of
Brahman as one inseparable with Jiva),
(4) Bhakti (deep love of true soul to the
Supreme Lord); (5) Prapatti (absolute
resignation) and the prayoyana Tatwa is
Brahma Sakshatkar or full manifestation of
the unfettered soul.

Vishnuswami’s “Suddhadwaitavada™ [t is
distinct from ‘ Kebalaidwaitavada "’ of
Shankara in as much as the latter does not
admit of Nama, Rupa, Guna and Ieela
while the former does * Tadyktam Sri
Vishnvswami-Hladinya Sambidashistah,
Sachchidananda  Iswarah;  Swabidyq
Sambito Jivah Samkleshanikarakarqh”.
«So says Sri Vishnuswami - God is the
image of Sachchidananda - all existence,
all knowledge, all joy. He stands embra-
ced by His counter part embodying all joy
and all consciousness; 8nd Jiva and His
creature is plunged in His moya or illusion
and is subject to all sorts of sufferings,”
God is the condensed embodiment of
eternal existence, eternfll knowledge and
eternal joy endowed with the joy giving

and omniscient power, while Jiva is plunged
in the gloom of maya and subject to eternal
sufferings. God is the master of maya®
(Mayadhisa), while Jiva in bondage is the
slave of maya (Mayadhisha) and subject to
five kinds of sufferings—(1) ignorance,
(2) misconception, (3) difference, (4) fear
(5) bereavement.

In the opinion of Sri Vishnuswami God
is absolutely pure, uncontaminated and
uncontaminable, and one. According to
him the creation is the work of Brahman and
not of maya, so the creation is as true as
Brahman Himself and not false as Shankara
says. To him the Para Tatwa is “Sachchi-
dananda Iswara’ who is Nrisingha. His
Abhidheya Tatwa is Bhakti or devotivn to
Sri Nrisngha and his prayoyana Tatwa is
Parananda or beatific joy.

But Sri Chaitanya Mahaprabhu makes a
marvellous compromise of the conflicting
doctrines of all the foregoing Vaishnava
teachers by establishing his unique doctrine
named - “Achinta Bheda-bhedvada i. e.,
Jiva has simultaneous difference and no
differnce with Iswara-which though incon-
ceivable and incomprehensible to man is
possible only with God who is omnipotent.
The word ““ Achintya’ now requires clari-
fication. The knowledge which cannot be
established by reasoning or argument and
cannot be admitted as a direct truth is
called ‘“ Achintya Jnana or Arthapatti
Jnana.” The Arthapatti is of two kinds
(1) Dristarthapatti and (2) Srutarthapatti
of which the latter is more cogent and valid
* Dristarthapatti ”’ or the idea of a thin
seen with one’s own eyes may be defectivi
or subject to flounder, but “*Srutarthapatti”
or the idea of thing descended though pure
souls from divinity (Amnayadhara) is more
convincing ; because it has got an authority
which is unassailable ; and things beyond
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the reach of organs of senses can only be
established and proved by this Srutaretha-
Ypatti which has placed ** Achintya Bheda-
vedavada” on a firm and philosophical

footing.

Even as Shakespeare has it—“There are
more things in heaven and earth, Horatio
than your philosophy has ever dreamt of,
Not to speak of the spiritual world, even
in this universe. This creation of God the.re
are a good many mysteries’ which are still
inconceivable and unbelievable to philoso-
phers and scientists. The concept.ions of
ordinary people are defective and inaccu-
rate so long as he is not Anartha—Mukta
«Mukta”— Supernatural. Sri Vyasadeva
defines “Achintya’’ thus:—

«« Achintya Khalu je bhaba na

. tanstarken jojayet,

Prakritivya param jastu tadachinta-

sya laksmanam’.

The'ideas which are conception cannot be
.established by arguments. The Friterion
of a thing being incomprehensible is that it
is beyond the jurisdiCtior.l qf nature or
« Aprakrita’ or a thing which is beyond the
reach of the senses, is pased on sounds.

In the Mandukyopanishad - the SupremF
Being is described as * Brithachcha Faddz-
byam a chintyarupam” or “Achm.ty.ah
sa Afma sa bigneyeh”. He is vast Divine
and of incamprehensible nature or that
Supreme Soul is beyond concept}on yet
knowledge. The Upanishad calls him.

« Apaniyada jabana grahita.
Pashyatyachakshuh Sa Srinotya-
karnah,

Sa bett: bedyabm no cha tasyasti betta
Jamahuragrya purusham mahantam.

«That Supreme Being has no hands and

: feet, yet He goes very fast and is recipient
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of every thing; He has no eyes, yet He
can see; He has no ears, yet He can hear;
He has no mind’ yet He can know every-
thing; but nobody can know Him. The
sages call Him the source of everything
perfect and Great”. or, in Isabasya”—

“Tadejati tannatjati taddure tadban-
tike,

Tadantarasya sarbasya tadu Sarba-
syasya bahyatah.”

“That supreme Being moves and moves and
not, He is far away, yet very near; He
permeates through all the universe, yet out
of them all.”

Sri Sridhar Swamipad defines ‘Achintya’
as :- “Achintya tarkasaham jaj Jnanam”
“That which is beyond conception is unas-
sailable by arguments”,

Sri Jivagoswamipad as- “Durghata gha-
tokatioam hyachintyam” ¢When impossi-
ble is made possible it is called incompre-
hensible."”’

In Sri Gita Sri Krishna defines ¢ Para
Tatwa’. as “That creator of all beings is
as refulgent as the sun and exists far be-
yond the darkness”. Srila Kairaja Go-
swamipad also avers that God is of incon-
ceivable powers. “The nature of God is
always incomprehensible”.

Now Bheda or difference is of three
kinds (1) Sajatiya (of the same species as
between a mango tree and a tamarind
tree), (2) Bijatiya (of different species as
between a mango tree and a mountain) and
(3) Swagata (of different limbs of the same
body as between the roots and the flowers
and the leaves of a tree). But God is diver-
ted of all these “Bhedas” or differences
with Jivas. Yet God and Jiva are not one
and the same thing as the former is inde-
pendent (Swamsiddha) and the latter is
dependent on the former as a gold orna-
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ment is dependent on a lump of gold for
its shape and use. Sri Chaitanya Maha-
prabhu refused to admit “Kebala Abheda-
vada” of Sri Shankara. He holds that the
sun and its rays are two different things,
Yet are inseparable entities - the idea of
sun without its rays being observed. So
Jiva is not Iswara, yet Jivas are insepara-
ble concomitants of Iswara, * God is as it
were a great burning fire, and Jiva or a
creature is a minute particle of its spark”,-
Says Lord Sri Chaitanya. Brahman is all
knowledge or knowledge Absolute while
Jiva is a particle of knowledge - but in
respect of knowledge there is no difference
between the two, both being ‘Chitbastu’ or
things of which knowledge is the whole
stuff; just as there is no difference between
fire and its spark judging from the view
point of nature and characteristics and the
stuff they are made of. But there is difference
between Brahman and Jiva and it is this
that while the former is the master of maya
the latter is bondage the slave of maya;
while the former is All-Knowing, All-con-
trolling, the latter, is of little knowledge, of
little power and under the control of others
Thus Sri Chaitanya has exploded the theo-
ries of Sri Shankaracharya as * Shakapola
Calpita” or a figmenf of fancy or a tissue of
falsehood-theories such as-Brahma sattam
Jagatmitthn, Jibo Brahmaibanaparah’;
« Aham Brahmashmi”, “Brahma Beda

[VoL. v

Brahmbhabati” - etc. etc., which run
counter to the truths established by Sruti,
Brahma sutra and Srimad Bhagavata.

So Jiva’'s Bhedu and Abheda with God
is true at one and the same time. And all
contradictory phases, dll the yeas and nays
live simultaneously in God. This is so
mysterious that human intelligence stops
short in its conception. We are to believe,
We are to admit, we are to take it for
granted by means of “Sruttarthapatti’’ or
“Sabda Pramana” - for it is not get-at-
able to the limited knowledge of man or
understandable by means of natural pheno-
mena, This is the long and short of
“Achintya Bhedabhedabada’® of Sri Chai-
tanya Manaprabhu which stands irrefuted
and irrefutable for more than the last
four Centuries and a half.

According to Sri Chaitanya the Para
Tatwa” is S€ri Krishna, the Abhidheya
Tatwa is Suddha Bhakti which is attain-
able by “ Nama Sankirtana”. “Devotion
to Krishna divested of desire for anything
else, or for the result of knowledge or
work, and to do everything for the pleasure
of Krishna, are the best forms of Bhakti
or devotion”’,

The Prayayana Tatwa is Krishna Prema
That only may be called prema (love of
God) which is done for the pleasure of
Sri Krishna " alone.

S——

4. O Lord of the universe, I do not crave for wealth, men, nice poetic gift; I only

v

3

pray that cause-less devotion to Thee may arise in me in all my births (whose cessation I do

not want).

-o

5. O Son of Nanda (i.c. Krshna) kindly remember me as a grain of dus at your

lotuslike Feet, who am fallen in the tremendous sea of worldly life.

Sikshashtakam — Slokas 4 & 3.

N

Devotion Ubsolute

Sr1 KrisunA Papa RENU,

N\ turu’s Grace : Man can never find real

happiness in his earthly existence. The so-
called problems of the world are always
pressing man on his hide-bound existence.
He can hardly have a quiet mind when he
chases the shadows of unreal existence. The
world is but the reflection of the Reality
which is perceptible to the mind and senses
but the soul of man gets bewildered when
it sees this reflection of the Reality through
the senses. So the great seers have time

" and often advised the man in perplexity

and distress to look within and catch the
glimpse of the inner Reality which is aglow
with tb= Divine Radiance. It is the Over-
soul or Paramatma. The jivatma or the
body-bound soul is unable to know its
origin due to the Mayic impressions that
appeal to the five senses. The jivatma gets
entangled in the web of Maya, unable to
extricate itself from its self-imposed dreams.

C

_@®here is the urgent need for a Guru or

the liberator or soul from its thraldom of
Mayic life. ‘

The Guru appears before the soul or
jivatma only when the yearning for libera-
tion (Mukti) is sincere and true, based on
the knowledge of the emptineses of the
illusive life led by man in the world of
senses, It is fhe illumined soul (Guru)
alone that can lead the ignorant to the

‘realm of bliss and true wisdom. All the

knowledge that we derive through the
senses is illusory, fleeting and unreliable.
Hence the sage cries. “ O Lord, let all my

- illusions burn into illumination of joy ”. It
'is the Guru who can lead as from dark-

ness of ignorance to the light of wisdom.
10

« Tamaso ma Jyotirgamaya ™ is the ardent
prayer of the disciple.

Just as the match-stick lights the wick,
so also the wick of life steeped in worldly
oil of ignorance should burn itself out by
the light of wisdom lighted by the initiation
of the Guru. The saving word is called the
Mantra pr the Nama of the Deity that can
bring about sure transformation of the
mundane life into the transcendental, and
the utterance of the Name both loudly and
silently will finally lead one to the Devotion
Absolute. There should be no obstruction
in the repetition of the Name, just as
¢ Taila Dhara’ the flow of oil poured from
one vessel into the other. This Devotion
Absolute will finally lead the soul to the
realm of Bliss.

The Divine life is eatirely different from
earthly life : No real devotee can associate
himself in the world of men steeped in ma-
terial enjoyments. He often shuns the
world and tries to live away from the
‘madding crowd’s ignoble strife’. He seeks
peace that passeth understanding. He
controls his senses, mind and bodily
requirements and attends solely to the
Divine, enjoying the sovereignty of the soul
as the poet sings, ‘* Self-Knowledge, self-
control and self-reverence; these three alone
lead men to sovereign power.” We cannot
understand the nature of such a devotee.
He may appear to be mad or queer to the
worldly men.

Radha is the embodiment of Devotion
Absolute. Lord Sri Krishna isalways with
Radha as she is the life of His life the soul
of his soul, A true devotee is the heart of
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Sri Madhva’s Idea of God

PANDITRAJ Sri M. R. GOPALACHAR, M.A,,

A poet said, “An honest man is the noblest
work of God ” It were better to have no
opinion of God at all than any that is ug-
worthy of Him ; for the one is bare unbelief,
and the other is sheer contempt. No idea has
undergone sO many metamorphoses as that of
God. Even the anthropomorphic concept of
God on polyphyletic grounds h_as .assumed
shapes galore according to imaginations and
intellectual convictions of different races. ‘Here
I do not intend to kindle the embers or stir the
ashes of ancient controversies, for I do not
want to plunge the readers into the maelstr?m
of metaphysics. The idea of God.accordmg
to Sri Madhva is too deep to be easily under-
stood. 1 should like to take in the short com-
pass of this article only a summary survey of
his conception of Cod.

According to Sri Madhva, the golden guer-

don of human life is to know God and love
" Him with all the strength of mind, heart and

soul. Life is not worth living if it is not con-
secrated to and with the Love of God. “Not
to love God is not to live.” The blustering
modern utilitarian who holds that the utility of
moral life consists in its fertility of worldly
good is only a futilitarian.

Sri Madhva is a monotheist, par excellence.
He says that reason and revelation, science
and theology establish the infalliable truth,
viz., the transcendental supremacy of God.
God to him is dearer than the mother, deeper
than the sea, clearer than crystal, cooler
than the moon, brighter thaan the sun, more
essential than air, more universal than heat
.and light and more useful than food and water.

"“The thought of God to him is the very marrow

of his life.

Vishou is the supreme overlord of the
universe : The supreme basis of all pheno-
mena has to be found and is luckily found in

Principal, Vani Vihar Vidyalaya, Bombay.

an all-knowing, all-powerful efficient cause of
the universe. This cause is traditionally known
as God. This God is known as *Vishnu’ in
the Vedas, in the Upanishads and the Puranas.
““Narayana’’, *Krishna” etc.,, denote this
‘Vishonu’ alone. The meaning of ‘Vishnu® is
“Eternal all-pervasive perfect Being.”’ Sages
delight to refer to Him by infinite names. Any
name in its full etymological sense can indicate
this supreme God. All the Vedas proclaim
only this Vishnu—the one without a second
(rival). He is the primum mobile immotum.

God is sat: Vishnu is the fulness of
being. In Him eternity and immensity intert-
wine their arms in inexplicable embrace with
ineffable delight. Owing to eternity He out-
lives all time, owing to immensity outlies all
space. Hence He is omnipresent also. Nothing
exists in this world without the influx of his
presence. A man who says that there is no
God must have a terrifying unsoundness of
mind. The very mental make-up of his mind
must be taken to have been unhinged. The
splendours of His divine nature gleam far and
wide, nay, infinitely. He is the final cause of
the universe, the drive and purpose of life, the
sum of its vital processes, the inherent goal of
its growth, and the energising entelechy of
everything. He is the underlying condition of
all that is. “Out of Him there is no rest;
short of Him, thereis only pest.” We find
Him in the shining of stars and the blooming
of flowers.

God is a concrete reality. He enfolds in
Himself the whole of existence as well as tran.
scends it. He, in a sense, integrates in Him-
self the whole creation-animate and inanimate,
He can withdraw this world as and when He
thinks fit. He is a great stage-manager (Sutrad-
hara). OId things are withdrawn to make ’
room for the forth-coming novelties.

God is incomprebensible : Vishnu’s gran-
deur is ununderstandable, indescribable and
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sooner the flash of light of His smile meets our
eye, our prospects become infinitely and
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turbulent passions are hushed up-our worries
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and his halcyon days commence.
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manifest from the fact that He desires our
ove. He actually asks for it. He prizes it
more than the closest of our kith and kin can
ever do. The world that ought 10 have
encumbrance of incubus of sio floats mysteri-
Putly er}ough in the ocean of God’s all-embrac-
ing radiant love. Seas may roar, its waters
may form, the earth may quake, the mountains
may shake, the servant of God, if heis nota
fake, is for ever safe.

In all His dispensations God works for our
good. }n adversity He tries our submission
in mediocrity our contentment, in prosperit’
our gr?titude, in despair our faith and duriny
temptdtions ouf steadiness. Whatever i

hout faith in God is vanity and

wrought Wit
vexation of spirit. Pride dries up devotional

feelings and hence itis considered to be the
deadliest of deadly sins. Sometimes it appears

- toa superfical observer that villains many times

go scot-free. This, it is urged, argues against
the omnisience. omnipotence and sound jud

ment of God. The reply is that God’s millgs-
for reasons best known to Him, sometim ’
grind slow, sometimes quick, but ‘always su: S
Tl?e;. ways of God to men are mysteriou:‘
Divine love is expressed in infinite varieties .

The unapproachable God is accessible onl
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sure, any form and any shape at any time. A
mere cosmic force or elan vital that is not
personal would hardly inspire hopes, love or
devotion. It cannot comfort the distressed
and hearten the depressed. In like manner, to
hold that God is merely the personified ideal

S$R1 JAYANTI 1SSUR

is a specious specimen
monstrosity.

God is supremely beautiful. The floodin
light of His radiant beauty can by far dim and
overshadow the flaunting, fleeting, fading
pretentious beauty of this garish world,

The Message of Love Divine

By ProF. Sr1 BATUKNATH BHATTACHARYA, M.A. B L., Kabyatirtha (Cal.

Is love stronger than hate or hate
stronger than love ? The fate of mankind
hangs today by a slender thread which is

the answer to this question of questions. join to create a milieu in which people feel y

The sluice-gates of discord and animosity
seem to be wide open and at home and
abroad one sight only distresses the eyes
It is mankind at cross-purposes at a time
when amity and concord are the surest
needs. Gloomy forecasts of the end of the
world match the terrible threats that the
foremost Powers hold out against each
other. A gamble with the destiny of the
Race seems to be the pastime of the summit
figures. The world is full of sick men, it
has been somewhat bitterly remarked, and
the sickest are at the top. To mobilise
hate and to organise violence all in the
name of the highest aims that can be pro-
fessed are the preoccupations of the day.
And all this when man is striding forward
to the peaks of knowledge and is about to
hold the mysteries of Nature in the hollow
of his palm. It seems to support the con-
clusion of some evolutionists that life by
perfecting itself seeks its own annihilation.

Verily a crisis of faith is the malajse of
the age. Science and technology, history
and philosophy, economics and sociology

that everything is possible but nothing is
certain. Truths and principles to which
centuries have paid their homage now
seem no better than skittles which 3 little
push of discursive reason may overturn,
Nothing is rooted in an inviolate order of
things. In the words of the Gita—
“ Asatyam apratistham the Jagadahurani-
swaram.”” This world has no certitude,
no moral basis, these say, and is devoid of
God. The shifting gales of opinion and the
dust-storm of scepticism tend to blow out
the lamp of Faith. And the reason is
plain. A heart at strife with itself cannot
be at peace with the world and within the
soul of man the nexus seems snapped

between will and understanding. The laws

of mind and the dictates of moral reason’
though known in the abutment miss their
application to the immediate context. In
the impatience to realise narrow aims on
which the heart is set, the moral texture

Wox.. v
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Elsewhere the Chaitanya Charitamrita

proclaims—— .

Nityo siddha Knshnac.lasa swatqntra
kabhu nay—A slave of Kn'sna constituted
from eternity , never is he mdel.)ende.nt. .It
would be a pity past all words if this axio-
matic truth is to be brought home to- ma.n-
kind ounly through the havoc and miseries:

of a nuclear war, when all his ingenious
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devices and marvels withering on his
hands. he would realise that the shaper of
his destiny and the director of the cosmic
drama is He—¢* The way and sustainer,
Master and witness, habitation and refuge,
Friend and Creator and destroyer, final
repository, the support and the imperisha-
ble seed . Gattirbharta prabhsh saki-
nivasah saranam suhirt  Prabhavah
pralayah sthanam nidhanam vijama-
vyam.

This oblivion of the Omnipresent has
made man extrovert ever intent on sense-
objects. Krishna Bhuli sayi jiva‘anadi
bahirmukha, That creature is outward

[ VoL v

universal menace. Amidst the perplexities
of this social disintegration the aching heart
wistfully turns to the divine figure of the ¥
Great Master—Mahaprabhu Sri  Chaitanya
Deva—His luminous features irradiating
the light of Heaven,in unbroken ccstatic

joy and eyes streaming with the drops of

melting compassion and the milk of human
kindness, The records of four centuries—
in homely Bengali and refined Sanskrit, in
song series—in rapturous verse and poetic

prose make up a real of enthralling pictures
—each a balm for the sore stricken heart

and all testifying to the alchemy of his
solacing, ennobling message and blessed

facing from beginning-less time as he forgets name, the countless spirits he touched to

Krispa his entrancing Master. To awake
' frem this spell is for him to realise —
Naham vipra naca narapatirnapi vaishyo-

na sudro ' _

Naham varni naca grihapatirna vanastho
yatirva, )

Kintu pradyan nikhila paramananda
pumamritabdheh

Gopibhartuh pada kamalayor dasadasa-
nudasah. )

Iam not Brahmin, nor Ksatriya, nor
Vaishnava nor Sudra. I am not a student
celibate, nor 2 householder, mno forest
ecluse, no ascetic. 1 am a slave of a slave’s
r1 o ;;t the Lotus Feet of the Master of
il?e milk maids, the ambrosial ocean brimful
of Supreme universal bliss.

he Springs of human feeling are fast

’1‘. e uPin the desert air of an exclusive
drying if philosophy and life, losing its
econom ¢ sap in the soil of a parched soul
fulness Oved neart, in the anxieties of an
attld it;a:ge Furope, 0ne of her eminent
atomil .

.« on the edgeof a
thinkers remarked, 18 ¢ ed
1lc no. If the fire is not extinguished by
volcano.

a flood of spirituality, itwi
ing in the powels of the €&

the finest issue to a world-forsaking and life
sweetening passion.

Two impulses apparently contrary in
man’s make up have worked to produce all
that is good and noble and worth cherishing
in history the spirit of renunciation and the
emotion of love and compassion. Sri
Chaitanya’s gospel of loving devotion is
unique in the blendingof the two in a heart
of enraptured sensibility. The emotional
fervour, which was the master current in
Sri Gauranga’s own life and whichit evoked
and still evokes in all seeking hearts, is any-
thing but a spiritual luxury in the present

context. How aptly and cogently our p?et
Tagore says:—Heis Relish on Emotion
itself. If we cannot demonstrate this ever
abiding truth afresh in this new age we shall

not be able to offer the knowledge of
Brahman as religion into the hands of men.
The knower of Brahman is not a devotge.
Nothing else but emotion can unite,
nothing other than Devotion can bind.
When inner conflict arises in life when
discord between one chord and another of
the heart turns into a harsh disharmony,

no good results from mere exposition,
11 erupt. Spread- dissension does not end without emotional
cth,itis now a suffusion (Sanchaya P. 353).

———

Visishtadwaita

and Ramayana

By V. D. RAMASWAMI, PRESIDENT ASTIKA SABHA.

Valmiki’s Ramayana is essentially Visishtad-
waitic in npature. The various aspects of
Visishtadwaita are dealt with so thoroughly
in the epic that it may be safely asserted that
one of the main objects of Rama Avatar was
to have propounded to the world the
Visishtadwaitic mode of life. Valmiki lays
special emphasis on the value of service to
God and his Baktas, as well as on the supreme
necessity for surrendering one’s self to the
Lord (Saranagati).

To the Visishtadwaitin this universe with all
the millions of souls is no illusion but real
and permanent. His God (Iswara) far from
being part of Maya is a real personality
possessing all the auspicious qualities (4nanta
Kalyana Guna Sampurna). It is interesting to
note that Srimad Ramayana actually starts
with a recital of the Divine qualities of the
Lord, Sri Rama. God also has a permanent
and bewitching form (Divya Mangala
Swaroopa). '

This universe forms an integral part
(Sareera) of God and is consequently as
permanent (dnadi) as God Himself. But God
has the power to change at his will, the nature
of the universe from its gross (Sthula form to
the subtle (Sooksma) state or vice versa. It
will thus be seen that Visishtadwaita admits of
diversity in unity. If we take a lotus flower
for our examination we find that the single
flower in really made up of several parts like
the sepals, petals, stamens and the like, all of
which together form the single unit. Even so
is the ¢ Ekameva Adwaitya Brahman’® of the
upanishads.

The souls due to Karma get entangled with
Prakrti in order to reap the consequences of
their past deeds. They get involved in an
endless series of births and deaths and it is
only by realising their true nature that they
get redeemed. Visishtadwaita advocates all

u

the three types of Yoga for attaining freedom
from samsara, though the followers of the
school have given more importance to Bhakti,

Vaishnavite Saints have indulged themselves
in various types of Bhakti, Some have
regarded God as their love Nayaka-Nayaki
Bhava, while others as their dear friend (Sakya
Bhava) and some others as their revered
master (Dasya Bhava). While in Krishna
Avatap the Nayaka-Nayaki Bhava is given
greater importance, in Rama Avatar the
Dasya bhava predominates, though Rama-
Sugriva relationship reveals the Sakya bhava
partially, I say partially because while Rama
always treated Sugriva as his friend Sugriva
on his part does not appear to have taken as
much liberties with the Lord as did Arjuna
with Krishna.

This Dasya bhava is of two kinds. In the
one the devotee regards himself as a humble
servant of God, as Lakshmana, Bharata and
Anjaneya served Rama. In the other, the
devotee attaches himself exclusively to a
bakta of the Lord as did Satrugna. Madura
Kavi Alwar took a leaf out of the life of
Satrugna by serving Nammalwar and he pro-
claimed that the name of his master Nammal-
war sounded to him sweeter then the name of

the Lord Himself. Sabari of Ramayana
exhibits a bhakti of this type.

Acharyas like Ramanuja and Desika while
conceding the merits of the three types of Yoga
came to the conclusion that in this age of Kali
it would be impossible to adopt them success-
fully and hence they advocated the principle
of self surrender or Saranagati as the only
effective means for salvation. Srimad
Ramayana abounds with instances of such
self surrender.  Saranagati of Kakasura,
Vibhishana and Lakshmana are too well
known to need any mention here,
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As already stated Srim
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great importance to Bhag Ramayana gives
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Asandesathy Ram
A asya Thapasaschanu pala.

.Na thwam kirmi daga
tejasa.

She would undergo alj the suﬂ‘ering rath
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than think of usyrp;
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Ravana’s destroyer, & Rama’s position g
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It isin the character Bharata that We “.
this aspect of Bhakti fully displayed: he'
Bharata returned to Ayodhya from Kekay® ”
found that Rama had left for the t'oresiri’-fi.
leaving the throne of Ayodhya vacant: ( o
vaikunta is also called by the 180%
Ayodhya). Vasishta and others Press®” .
Bharata to accept the Kingship and Bhar&f
had only to have said * Yes’ to have satw
the throne of Ayodhya (Srivaikuats) 814 P*°4
claimed * Aham Brahmasmi’. But 108 " .8
Vaishnava like Bharata the idea proved P
hateful and he flatly refused to theif .;:'-
* Niyujyamano Rajyaya Naichat Kajyam

balaha* Valmiki has significantly used
adjective * Mahabala * here with referenc®

Bharata in order to make it cledf

okl

diffidence on his part to shoulder the e
bilities of a ruler, It is thus that B ib
shines as ope of the most
characters in (he Ramayana.

._.'-'N

BY VIDYASAGAR S1 K. L. V. Sasray, pegg Sanskri
. r ‘

There is no system of relip; .
without some conception glfi'gcl?:do:s?ﬁuos‘)phy
or pivotal doctrine. Since the dayp ofe central
reflection, the laymen ang ,eligioms:auonal
been endeavouring to solve the p"Obls have
God in their own way. °m of

In European philosophy, generally
were offered for establishing the exist
God. They are Ontological, physiCO_Them;e qf
cal and Tebological. But, Indiap thoug heto ogi-
siders that Reason can prove o dis con-
anything. So, existence of God is Proved Pve
the help of Sruti or Scripture. Mj, thaV:th
proved the existence of God by referep, :’:

» Proofs

3

Gad

a8
Leclurer, Presidency College, Mad" '};}

Srut? (In this context, Madhwa's
—Nlrnaya" is very impor[ant). N
D;l:i‘:’aﬁf-“ and foremost postulate accorfilﬂﬁ
h '0 the classification of tatvas 8 g
€Y Are of two kinds, Swatantra (indeP®
dent) taty, The Supreme Lord is the 0
IndePendent Entity or category. The rest be
Creation Animate and Inanimate woul {é
dependent, God’s independence is ful :IZT
;UbStance. but the reality of other phenomeeﬂ_:é
ike .those of world, jiva etc. are no doubt rqa &
but it is o reality of existence by the suffera™™” !
of the Lord, "

B

7
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Having set out the attribute of Lord’s Inde-
pendence according to Sri Madhwa a compari-
son of the dependence of the world on
Brahman in other schools of thought would
strongly bring into relief why Sri Madhwa sets
so much store by God’s Swatantra. The
dependence of the world on Brahman at the
hands of Sri Sankara is summarily disposed of
as an adhyasa and consequently the question
of God’s independence is never a serious con-
sideration. With Sri Ramanuja it is a mutual
dependence because the soul is described as an
inseparable existence with the body so also
God has an inseparable existence with the soul.
Now this conception would obviously militate
against God’s independence. Can one lord
remain with the soul which is said to con-
stitute his body ? Again should we distinguish
the reality of God’s inseparable existence from
the soul, his body from the reality of his own
attributes. Such posers as these are imposible in
Madhwa’s conception of the Lord’s Swatantra.

The Independent Lord is Omuiscient, Omni-
potent and so forth, But the Lord during the
period of Incarpations as Rama and Krishna
and so forth acts as human. That could not
interfere with His perfection. It is all mere
Play (Leela).

The Lord is Omnipotent. He can do, undo,
re-do anything in any manner as He likes. But
generally, the Lord observes a natural order
and uniformity which is not violated. Thus,
God never creates a mare’s nest though omni-
potent.

“Saktopi Bhagavan Vishnurakartum
Kartmanyatha

Swabhinnam Kara-natshinnam sada
Viswam Karotyaah.

Saktopihyanyatha Kartum Svechchaniya-
mats Harihe

Karanaireva......... Karoteedam Jagat sada.”

This so called independence of God as
accessories for creation is not limitation on his

SRI JAYANTI iSSUE 83

independence as some have misconceived, be-
cause the Apeksha of God upon things which
are themselves dependent on him is no limita-
tion. The Lord has condemned some souls to
eternal damnpation. Though he can save
them, He does not. For, He obeys a Uniform
Universal law. A head-strong Dictator may
have power to destroy all, but he does not.
Such restraint is rational self-determination.

The Lord is Eternal. So are the Selves
(Finite). The Atmas are eternal. Creation in
the case of inanimate is energization of the
atom and their assemblage or grouping into
differeqt objects. In one case of self, creation
in encasement in a body of nervous system.
Thus the universe is Timeless.

In time are the auspicious attributes of God
and countless are His excellences and glories
according to the theist. He is also free from
faults. A writer humorously puts it thus—the
attributes of the both good and bad cannot be
counted, for the good qualities are Infinite,
and the bad ones are non-existent.

Though the Lord has gone through severa)
incarnations the ten mentioned in the Bhagavata
are important and major ones. Sri Madhwa
holds that there is practically no difference be t-
ween the Lord and His Incarnation.

The Lord though inaccessible to human
senses is worshipped in the form of Idols and
Images, in Temples and Private places. Devo-
tion or Bhakti is the best form of approach to
the Lord. There are Nine forms of Devotion
which are well known. Mankind is thrown
out into eddying whirlpool of Transmigration,
by the Lord and He alone would liberate
deserving souls, Liberation from bondage is
Transmigration in Mukti. That state can be
secured only by means of Grace of the Lord.

The World is a Theatre for Action-Karma.
It is a place of purification. The Lord helps
deserving souls to lead into liberation.

e ir——
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delsrriiizv ?rn Sri Krishna on the eve of His
His partin om the arena of the world gave
devotee g instructions to His beloved
“ there is arl‘d follower, Uddhava that
the Bhakt? S;{D no other efficient way except
sages for I oga due to the association of
going to tu'tlm .theu- goal. Now I am
though moset this Pf°_f0und secret, even
servant, co cor.lﬁdentlal, for thou art My
continu’ed .mparuon anfl friend. The Lord
study of ;h J‘?ga, discrimination, pietys
tion, rites s: h.edas, a}lsterities renuncia-
public Utilitc as ASmhotra and works of
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others of a Rajasika and Tamasika
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nature attained Me in different ages through
the association of saints. Daityas and

Y Rakshasas, beasts and birds, Gandharvas,

Apsaras, Nagas, Siddhas, Charanas, Guhya-
kas and Vidyadharas, and among mankind
—Vaisyas and Sudras, women and outcastes,
Vrishaparva, Bali, Bamana, Maya, Vibhi-
sana, Sugriva, Hanuman, the bear Jamba-
van, the elephant Gajendra, the Vulture
Jasaya, the merchant Tuladhara, the fowler
Dharma-vyadha, the hunchbacked Kubja,
the Gopis, as well as the wives of the Brah-
manas performed sacrifices in Vrindavana
and others, had not studied the Vedas, nor

observed any VOWS, nor performed any
ough their association

austerities yet thr
with Me as represented by the saints, they

attained Me. The Gopis and even the
cows, trees, beasts, serpents and others
that were dull of understanding, were per-

fected and attained Me through intense

% Jove and attachment only .

Therefore Uddhava was instructed to
uge in the Supreme

whole-heartedly take ref
Lord, giving UP injunctions and prohi-

bitions, the paths of enjoyment and renun-

ciation etc. The association of perfected
souls 18 extolled above everything else, as
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it .imperceptibly cleanses the mind. All
evils and evil desires vanish at the touch
of the people who are holy and good. The
sublime effect of association with holy
persons is seen in the scriptures,

Sri Chaitanya Deva gave a practical
training to His followers by words and
exan.lples. He taught Sanatana laying
special stress on this association with a
saintly person. He reproduced a story of
a hunter who became a devotee of the Lord
py his association with saint Narada. So
1t. is ?vritten in the Bhakti Rasamrita
Sindhu’ ‘* Blessed are you, Oh saint | for
your mercy had its immediate effect. Even
a low-born man has attained love for Lord
Krishna through your mercy

Sriman Mahaprabhu’s Instructions

« Bonds and attachments of the world
are strong enough. Few can escape them.
But once their grip is slackened, faith in
the Lord Sri Krishna, is born in the mind
provided the man receives the blessing of a
good association. Without aid fiom holy
persons not a drop of faith can generate in
the soul, Even the ties of the worldly life
are not slackened what to speak of the
attainment of love for Sri Krishna.

r————

3. He (Krishna) is the Lord of my life and none else, whether He embraces m
e or

tramples down Over me, Of
whatever He likes to please Himself.

wounds me at heart with keeping away from my sight, or d
4 0c€s

Sikshashtakam — Sloka 8.
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By KAVIRATNA JADUBAR BHAKTI SHASTR], MA,, BT, SAHITYABHUSHAN

Everyone of us feels from the core of the

heart for acquiring knowledge of one’s true
self or the soul and its origin.

The existence of one’s self is an axiom or
self-evident truth. I canpot believe that I
have no existence and nobody can do so.
The expert surgeons may dissect the limbs of
my body and analyse the atoms of each part,
but they will not be able to find cut any
physical or material existence of my * self”.
Still my ©self * exists. There is no doubt
about it. Though its material existence cannot
be realised or perceived by any organ of sense,
yet it has a spiritual existence that can be
realised by means of introspection. We may
observe the ¢ Truth * expressed in the follow-
ing lines :—

“WhoamI? I have deeply thought,
But the thing hath not yet been sought.
My eyes, my tongue, my ears. my nose,
My hands and feet, fingers and toes.
This body with its limbs are mine,

My brain mind and intellect shine,
That which are mine are seen by me,
That which I am I cannot see.

Though for that, much grievance I feel,
I’ve sure satisfaction still.”’

The real cause of my grievance is that 1
cannot see my own ‘self . And there is sure
satisfaction in such incapacity of seeing my
own ‘self’ or perceiving it with any other
organ of sense. What is that satisfaction ?

“ My ¢ self *my senses can’t perceive,
Yet my ¢ self * permits them to live,
They will not be able to start,

When from the body it ’Il depart.”

Now, I may really be conscious of my
spiritual existence and observe asfollows :—

“Oh! Iam not that whichis mine,
Above my all I always shine.

I am superior to my all,
I'am permanent byt they fall,

I'm true, but they are made of dust
And will return to dust at last, ,
I'm not dust and grave is not goal,
I am real immortal soy},”

So I may find my real spiritua] existence ip
the soul which is immortal. Where does the
soul get this immortality ? There must be
some great origin of Immortality from which
all the souls get thejr own virtue or quality,

“ The Main of Immortality

Gives the drop its own quality.”

There is the Maip or the sea consisting of
the great many drops. Here the Main is com-
pared to the Supreme Spirit and the drops are

real, permanent and eternal as preached by the
famous Vaishnavacharya Sriman Maddhva.
charya who established ¢ Suddha-
the well known theory

Sri Bishnuswami, the
doctrine of ¢ Suddha
preached that the supre
are really distingt inex
one in essence,

There is another
Sti Nimbaditya the foy

: ) nder of {he i
« Dw;}nt'a-Adwaitavad ”, e pre:col?et:jme o
theFe 18 1n this unjverge only one Princi ltha"t
which he. also admitted the difference b twecn
the creation ang the Creator, - ctween

Then Raman V4

ujacharya, the founde of the

founder of the
-Adwaitayaq also
me Lord apg the world

istence ang yet they are
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and the same in essence. The existeqce of the
waves solely depends upon the existence of

*the “Sea’, but the existence of the ¢ Sea ’ does

not depend upon the existence of the waves.
‘Sea’ can exist without the presence _°f the
waves, but the waves can never exist without
the presence of the ‘Sea’. Therefore, the
difference in the esistence of the ‘Supreme
Lord® and the soul is definitely acc'eptable
according to the four famous doctn.nes gf
“Suddha-Dwaitavad”, ““Suddha-Adwaitavd”’,
“Dwaitadwaitavad” and *Vishistadwaitavad®’,
on the basis of which Sri Chaitanya Maha-
prabhu taught and preached His noblest ang
best Doctrine of “Achintya Bhedabhedavad

or the solution of the inconceivable difference
and non-difference between the creation and
the Creator to establish the surest and safest
creed of the holy service to the Supreme Lord
Sri Krishna by means of complete surrender
and pure reverence as the real existence of the
creation and the created beings lies in the per-

7'Manent service to the Creator.

How can a created being or a soul realise
the relation of the Supreme Lord is an eterne}l
question of the human heart? The One s
infinite and unlimited, but the other is finite
and limited. The mind, speech and knowledge
of the limited soul cannot reach the realm of
the unlimited One. The scientists and philo-
Sophers are silent in the matter of solving the
eternal question of the unlimited One known
as ‘God’, the ‘Almighty Father’, the ‘Supreme
Lord’, ‘Para-Brahman’, ‘Paramatma’, and the
like ‘by the followers of the different creeds
and communities of the world.

People of the different faiths have made
various attempts to establish some relation
With the Supreme Lord for the sake of per-
forming devotional services to Him. Some
true calls Him the Almighty Father in Heaven,
Some one most beloved Mother of the universe,
Some one calls Him the nearest and dearest
Friend. -All of them are devoted souls no
doubt. But the great scientists of the world
and the philosophers of the different schools
Can solve all the matters of the world, but they
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cannot solve that unlimited omnipresent One
preserving the existence beyond the reach of
our organs of senses and our intellectual power
of conception. There is a sure consolation in
such non-solution of that unlimited One as the
devoted soul of the poet observes it in the
following lines :—

O brothers-scientist and philosopher,
Don’t regret that you cannot solve
One-thing ;
From cares and anxieties when you
‘0 suffer,
It must bring you a shelter of blessing”,

That insoluble unlimited One is the real
shelter of Blessing in Which we may take
eternal rest to end our suffering from all the
worldly cares and anxities. The Vedas, the
Holy Bible, the sacred Koran and all other
divine scriptures of the world sing the solemn
psalms of the pralse of thatunlimited One with
cheers of a loud melodious voice.

“Looking at One the sun shines in the sky,
And all other planets are moving round ;
No conflicts, no struggles among them lie,
They are simply engaged as duty-bound”,

Of all the relations of the souls with the
Supreme Lord revealed in the hearts of the
religious teachers of different creeds of this
universe, the relation established and preached
by Sri Chaitanyadeva is the sweetest, purest
and best.

The relation of the souls with the Supreme
Spirit is really distinct and eternal according
to the sublime ideals and teachings of Sri
Chaitanyadeva. His generous creed really
believes no other salvation than the devotional
service of self-sacrifice to the will of the
Almighty God, Sri Krishna. He definitely
teaches us to fully realise that Sri Krishna is
the only eternal Lord-Beloved and the so-called
created beings or the souls are really His
eternal servants. Both the Lord Beloved and
His servants exist forever. They were in the
past; They are in the present and They shall
be in future.
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Though different names and forms accepted
by the souls during the period of their appear-
ance and disappearance in this world and in
the next ones seem to be changeable, still they
eternally and spiritually exist with some unch-
angeable names and forms in their permanent

[VoL. v

abode of Immortality known as ‘Golok-
Vrindavan' where one may fully realise the
real existence of all of us engaged in the Spiries
tual service of the Supreme Lord by means of

full surrender, true self-sacrifice and devotion
of pure love,

The S)e';vice 05' the 'fo'zb

By VSRI N. DiksHIT,

The schools based on the doctrine of
Madhwa, purely dualistic in character,
maintain Bhakti as means to attain the
eternal service of the Supreme Lord, Sri
Krishna. The Lord, the Absolute, is in
His Supersoul and Personal Forms. But
we are concerned with this Personal Form,
because love is not possible with imperso-
nality. It is possible only when the lover
and the beloved are real entities. So there
is one Supreme Purusha, the Dominating
Agent and the Prakriti, the energy domi-
nated by the Purusha. Our relation-ship
is that of the dominated. Jiva is to serve.
The eternal function of Jiva is to serve the
Lord. Jiva's function is not to be directed
to the enjoyment of power. Jiva is to

serve the possessor of power and the source
of power, the vastava vasty of the Bhaga-
vatam. To violate it is to miss the chance.
The aspiration of the soul is not ritualistic
performances and the refutable intellectual
speculations. The aim is to serve the Lord.

How to serve the Lord? The Bhaga-
vatam and the Geeta supply the answer,

M.A., B.Ed. Kanpur.

Srimad Bhagavatam and the Geeta have
been accepted as the authority, because

they are based on the Vedas, The Bhagad’

vatam is said to be the i 143
genuine expositio
of Vedanta. The Lord Sri Krishnapin thr;,

Bhagavatam is Himself the hj
of Vedanta. highest truth

“ Nigama kalpataror galitam phalam
Sykamukhad amrita drave samyutam
Pibate Bhagavatam rasamalayam
Muhuraho rasika bhyyi bhavukah.”

It is the fruit of the Tree
Vedas mixed with the nectar of
of Sukadeva, It is the temple
love | O! Men of piety | Drip
nectar of Bhagavatam repeate
are taken from this morta) for

of thought,
the speech
of spiritual
k deep this
dly till you
m.

In the Gaudiya Vaishnav

the God-head sm Krishna js

““ Iswarah Paramah, Krishnah
Sachchidanand- Vigraha

Anadiradi Govindgh Sa

karanam,” rvakarang-
¢

Sep. 1960)

« Sri Krishna is the Supreme God, full of
embodiment of Sat, Chit and Ananda,
#having no origin for Himself, being the
Prime Origin of all entities, the root cause
of all causes.”

Sri Krishna is the Supreme Purusha, the
dominating power. Sri Radha, the domi-
nating moiety serves Sri Krishna. But
Krishna is identical with Radha. In the
Sri Chaitanya Charitamrita we find that
Radha is the ultimate development of love
to Lord Krishna. She is the energy divine
called Hiading and hence Radha-Krishna
are one and the same, but for the sake of
Divine play they separated into two. They
have been united and made manifest as
Lord Sri Chaitanya. These lines of the
C. C. are significant.

It has been advised in the Srimad Bhaga-
vatam to cease all speculative activities

/ and depend on the mercy of the Lord.
Similar advice has been given by the Geeta.
The Lord is approachable by Saranagati.

Sarvadharman paritajya mamekang

saranang vraja

Surrendering all duties to Me, seek refuge
n Me alone.

“manmana bhava madbhakto madyaji

mang namaskuru,

mamevaiishyasi satyam te pratijane

priyost me.”

Fix your mind on Me. Be devoted to
Me, worship Me and bow to Me; so shall

you without doubt reach Me. This I truly
promise to you ; for you are dear to Me.

«  As servitors of the Lord we stand in one

or the other relationship of a servant,

friend, parents or the consort. There are
stages in such relationship. The first stage
is the stage of dasya, the function of a
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menial servant of Godhead. The next
elevation is gourava sakhya. In it the
relationship is of a friend, but there is
reverential attitude. Then comes the rela-
tionship of parents. Nanda and Yasoda
served the Lord at this elevation. The
fourth stage is the confidential friendship
with the Lord. The fifth and the highest
stage is the relationship of consort. In the
Bhagavatam all these five stages have been
properly illustrated.

Unfortunately we look at these relation-
ships from a lower platform, particularly
the fifth stage. The result is that we have
the half view, the perverted and erroneous
view. We consider the relationship in the
light of the mundane one. Really the
consort-hood, which is the highest develop-
ment of the service of Sri Krishna, is free
from mundane activities and to reach that
stage the sadhaka is to be free from
all sense-enjoyment. This is no doubt a
very difficult szdhana, but Sri Chaitanya
Mahaprabhu practised it. The five stages
of services to the Lord preached in the
Srimad Bhagavatam have been practised
by Sri Chaitanya. That is why in the C.C.
it has been said that ‘“ Radha Krishna are
One and the same, but for the sake of
Divine play they separated into two and
again united and made manifest as the
Lord Sri Chaitanya.”

So the highest elevation of consort-hood
is very difficult to reach but there are
stages that can take one to such a high
elevation with the kind help and guidance
of the Divine Master, who is identical with
the Lord. The Divine Master is the most
favourite of Sri Krishna, The Lord may
confer His blessings on His devotee in the
shape of the Divine Master. So let us go
to Him for help and guidance.

- . O —. oy
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Haﬂnl Dialogue with gfzila aclta’z\,aaeva,

By Sk M. VENKATASUBBA Rao, Retired Judge, High Court, Madras.

Every year my wife and myself take the
opportunity to meet the Acharyadeva His
Holiness Srimad Bhakti Vilas Tirtha
Goswami Maharaj as usual, when he comes
to Madras, for Krishna Jayanti and have
very illuminative, interesting and infor-
mative talks for hours together.

I remarked that no Pandit thinks it
worth his while to talk of any aspect of
religion but Advaita. They know lzt¢le of
it; they talk to people who know less of
it. Swamiji observed that he fully agreed
with me, and that he had said so to Dr. S.
Radhakrishnan, whom he had met at the
Chaitanya Research Centre at Calcutta. He
emphatically agreed with me that much
harm was being done to the cause of Ad-

vajta, by preachers who have no clear idea
of the subject.

‘Ekam Advaitam’ being the corner-stone
of the Advaitic School, and there being no
distinction between Jeevatma and Para-
matma, they being identical, how is that
concept, reconcilable with plurality of souls,
countless, Jeevatmas? Advaita, I said, is
a great system but can have no appeal to
rdinary people. Moreover, according to
Advaita philosophy, Maya is"also an entity,
being like the Infinite also eternal. This
goes to the root of the matter, as the intro-
duction of Maya, an independent entity,
destroys the very basis of Advaitic teaching
“One and not Two - Ekam Advaitam”’,

The Swamiji said, Sri Ramanuja wrote
a treatise known as Mayavada Sata
Dushana against Shankara’s Mayavada. Sri
Chaitanya’s talks with Sarbabhauma and

Prakasananda and other Vaishnava’s found
fault with it.

Referring to Madhwa, I remarked that
I took a prejudice against him, as according
to his teaching some men are born sinners,
for whom there is no redemption. ‘“How
did he support” I asked ‘““this absurd doc-
trine’”’ ? Swamiji replied, Of course it was
absurd to say so. Madhwa merely stated
the doctrine and adduced no reasons in
support of it.” The Swamiji remarked that
Madhwa was the greatest scholar of his
time—-a remarkable man, in spite of his
absurd theory of there being some men born
in sin.

Referring to the greatness of Ramanuja,
the Swamiji said that he had a sudra dis-
ciple by name Dhanurdas, who became
the treasurer of Srirangam temple. Rama-
nuja had moreover serventy-four Brahmin
ascetic disciples. The Acharya, after his
having become old, went to have a bath in
the Cauvery ; for support he leant upon oné
of his Brahmin disciples, and while returi”
ing after his bath, he leant this time for
support on Dhanurdas, his Sudra disciple-

I remarked that ‘Visishtadvaita’ Wit.h
which I am fairly familiar, is akin to Cha!”
tanya’s philosophy : Swami ‘Correct ; it 18
so’. I said that points of similarity are

. . inoft
many; differences, if any, are of mifi%

importance. Swamiji agreed.

Q. Visishtadvaitins say that even W
a person, with much effort and strenuous
Sadhana, makes himself eligible for com*
munion with God, even then unless he
aspirant obtains the grace of God at

hen
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final stage, he cannot attain Moksha. This
seems to me a little forced. The correct
# position seems to be, that without having
Faith no one will undertake a course of
Sadhana. If you say that having Faith is
the result of Grace of God, I can understand
it. But if it is said that Grace ultimately
descends upon you, bofore you commune
with God, I demur, I added it is something
like the doctrine that if a man utters
“ Narayana’ with his dying breath, he
attains Moksha. They go the length of
saying—Name your son ‘Narayana’, call your
servant by that name ; you may then have
chance to utter Narayana towards the end.
Absurd; is it not ? This makes no sense.
It being necessary for Grace of God to des-
cend upon a Sadhaka towards the end.
Absurd ! is it not ? This makes no sense
It being necessary for Grace of God to des-

, cend upon a Sadhaka towards the end,

seems in my view, with all respect, equally
fatuous.

The Swamiiji very cogently explained the
position :

Faith is the result of Grace of God. The
faith goes on deepening, a continuing
process, the result again of Grace of God;
so that from start to finish there is grace of
God. Therefore, it is said that without
Grace, one cannot attain Moksha. The
other parts of the chain of reasoning, are
left out ; that is all. If you understand it
in that way, there is no difficulty.

Swamiji continued : Chaitanya Mgha-
prabhu taught that the Murti (image) in a
shrine, is eternal, transcendental, and un-

 changing  If a devotee offers worship in

that spirit to an image, the God talks to
the devotee. Sri Gadadhar Pandit, associate
devotee of Sri Chaitanya Deva, while he was
too old and infirm to puta garland round
the neck of Sri Gopinath while in a stand-
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ing posture, God, realising the devotee’s
difficulty, assumed a sitting posture. If
there is true bhakti, there being nothing
impossible for God to perform, He does
everything which the heart of the Bhakta
demands.

Swamiji then proceeded to tellus that
Krishna Swarupa, Krishna Vigraha and
Krishna Nama are in substance identical.

At this stage I said: Swamiji, my wife
feels I am taking up much of your time.
Here is the advantage of Guru-Sishya
relationship. Put questions to his teacher,
and how could the teacher satisfy him ?
Even if the pupils happen to be even a
dozen, how could the teacher satisfy them ?
We are talking to man. The Swamiji said
he was immensely pleased with the search-
ing questions I had put, which show an
unquenchable thirst for knowledge.

" They say that a Sadhaka can seek out a
competent Guru ; if he possesses the ability
to find out which Guru is competent,
well, such a man does not need a Guru.
For instance, I did not seek out Swamiji.
It was Swamiji who came to me to instruct.

Out of a hundred spurious gurus, how
could I select the proper one ?

Q. We carry with us to our next birth
our merits and demerits, tendencies and
dispositions, in short, what are termed
¢ Vasanas . I think Sri Krishna says to
this effect in the Bhagavad Gita, when
Arjuna bewails his lot and cries out in
anguish, “ Krishna, what will happen to
me, having made some progress I have left
a great deal undone ”?  Sri Krishna con-
soles him by saying that Arjuna will take
birth in an environment suited to the pro-
gramme he made in his present birth. This
refers if properly understood, as much to
the discipline of the intellect as to the
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result of the virtuous and sinful acts in the
ethical sphere. Swamiji agreed with me.
I was very happy to find him support.

The Swamiji laid stress that a true
Bhakta of God does not desire individual
salvation. What he ardently desires is the
salvation of mankind. The Bhakta would
not pray for cessation of births, as he
would like to be born again and again to
serve the Lord; nor would the Bhakta
desire to be merged in God, He would
like to retain his individuality to be able to
have contact with God. The Swamiji
referred to the *“ Lord of Autumn Moons.”

President’s
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I then put to Swamiji a personal
question, for his answer. This made us
both feel happy.

with Swamiji, we had no idea of the pass-
ing of time ; the talk was so full of interest,
so informative.

Swamiji blessed each of us and waited till
the car moved off.

While driving back we rejoiced at the
thought that on the Krishna Jayanti a
day sacred to us, we had the good fortune
to meet the Swamiji and discuss with him
several problems, Altogether, a memorable
day.

?72855(298

TO THE NATION ON THE THIRTEENTH OF THE INDEPENDENCE DAY

It gives me great pleasure to greet my
countrymen and all Indian nationals living
in overseas countries on the thirteenth
anniversary of our Independence. It is g
day in our national calendar which we
celebrate with countrywide rejoicings and
a feeling of silent thanksgiving on having
emerged from political subordination and
attained the status of a free country,
Natural and legitimate as this demonstra-
tion of happiness is, many of us are inclin.
ed on this occasion to look for the content
of our frecdom and thus scek to analyse
the basis of our rejoicings in order to vest
thein with still greater significance.

Occasional rumblings here and there not
with standing, the fact is that our nation
asa whole has been busy grappling with
the great task of national reconstruction
with appreciable success. We know that
there can be no short-cut to prosperity. It
is an end which can be achieved only by
deliberate and successive endeavours made
collective by the people. Whatever one
might think of the speed and the actual
achievements to date, no one can deny the
fact that the country has been making pro-
gress year after year. I know that situa-
tions have arisen now and then causing
concern to Government and other patriotic

We spent hours together:.

P
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elements, but howsoever tricky such situa-
tions might appear I would plead that

Y these must not dishearten or unnerve us.

When the complicated mechanism of.re-
construction moves on a gigantic scale in a
vast country like India, creeking sounds.of
certain parts of the machine should surpr}tsl?
none, provided we are ready to deal wi ;
them in the interest of the parts concerne

and the mechanism as a whole. Be that
as it may, we feel happy ﬂ’.lat the proclflzs.:
of reconstruction is proceeding apace, t at
our industrial output is mountl'ng up, tha

our small and cottage industries and our
traditional handicrafts have also a secure
place in this plan and that, thamksd to
improvement in our agrif:ultural prc; ug-
tion as also large-scale imports of food.
grains from abroad under favourable con-
ditions, our food situation has lately shown
signs of becoming easier.

Increased production and steady pr(;grtel.:
in tapping the material resources O o
nation are good enough reasons tcl)d oo
happy on this occasion. But I wou atlter
to draw your attention 'fo another 1;1 it
which has a vital bearing on our u ure
prosperity—nay, on our Very existence jwn
free and sovereign nation. From og{ v
experience we know that.o‘ne of’ tl;fef 1§glc ot
factors, governing an individual’s G11 el he
will to live, the will to fight ow? o
difficulties and to get the betterdo un-
favourable situations, Human cn ;a: ur
no doubt paves the way to success, 1}]1 o
less determining is this fac.tor,. the ;md (
live, which imposes a certain kmd‘ 0 1§cl1-
line on an individual that .he follows wit 1-
out demur in the wider interests of his

well-being.
The same thing holds good of a nation.

Unless the individuals composing a natlo.n
evolve some discipline for themselves 1n
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the national and ultimately in their own
interest, the nation cannot hope to forge
ahead and make the best of the opportuni-
ties proferred by the most meticulous
exploitation of its material resources. Let
us be sure, therefore, that our nation’s
march to progress rests on the solid founda-
tion of individual and national discipline,
without which our resolve to build up a
welfare State and our efforts to eradicate
all misery and suffering from this land may
ever remain a dream. Call it by whatever
name you like, we have to develop a sense
of discipline, which is only another name
for devotion to duty, which will at once
provide a norm for our day-to-day behavi-
our and an ideal to strive for and, if neces-
sary, to suffer for.

It may seem strange but it is none the
less necessary to lay stress on the unity of
our country. The concept of Indian unity
and the social and moral sanctions buttress-
ing it are as old as our history. That sense
of unity has survived all political wars and
revolutions and the people from the Hima-
layas to Kanya Kumari have always felt
bound and held together by forces other
than political and infact in spite of and
against political disruptions. We must
admit that the political and administrative
unity of the country was achieved and
maintained by the British and we have
inherited it as also the idea and principles
underlying our Constitution largely from
them. This political wunity, which our
struggle for freedom nurtured into a con-
crete ideal and which, we hoped, would be
further strengthened in the bracing climate
of Independence, sometimes presents itself
as a hazy picture. Occasional happenings,
howsoever casual, serve to remind us that
there is something wanting in our picture
of unity and that the integration of the
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various parts and regions is not complete as
yet. Merely stating this point is enough to
show how serious and vital a matter it is
for the future of our nation. I feel that it
is as necessary to emphasise and reinvigo-
rate those socsal and moral concepts which
had kept the feeling of oneness alive in the
midst of adverse circumstances as to streng-
then and reinforce tne concrete achievement
of political unity under one Constitution
and one Republic, if we are keen on giving
permanency and unassailable stablity to
our Republic.

If we want our efforts in the direction of
reconctruction to bear fruit and if we desire
that India should continue to enjoy other
nations’ respect and the reputation which
luckily we have been able to build for our-
selves since Independence, we must rise
above all parochial considerations of
casteism, communalism and regionalism,
and may I add also linguism ? Unless we

[ VoL. v
wake up and meet squarely the challenge
of these forces, I am afraid we may be

losing the opportunities which freedom has &

brought in its wake, we may be belying all
hopes built up by our people and, what is
worse, we shall be exposing ourselves to the

charge that we have learnt nothing from
our own history.

I would appeal most earnestly to all my
countrymen to ponder over these matters
and concentrate not only on their indust-
rial plans but also to develop and cultivate
what I consider to be a precondition of our
existence as a free and independent nation,
namely, a spirit of patriotism, deep sense
of national discipline and personal loyalty
to the country above everything else,

Once again I would like to greet all our
brothers and sisters on this happy occasion
and wish them the best of luck.

JAI HIND.

S ———————

Book Reviews

“A HISTORY OF DVAITA SCHOOL
OF VEDANTA "' VorLume I, By Dr.
B. N. K, Suarma, Head of the depart-
ment of Sanskrit and Ardha-magadhz,
Ruparel College, Bombay-16 ; with a
foreward by Dr. S. Radhakrishnan,
Vice-President of India ; published by
Book Sellers Publishing Co., Bom-
bay-4; Pp.18+372, demy 8 vo ; Price
Rs. 17-60 nP. Printing Paper and
get-up nice.

At the outset we cannot with-hold the
temptation of giving the very learned
author high enlogium for his aj round
scholarship that he has shown in his book,
viz. a great proficiency in Sanskrit and a
vast study of the scriptures and philosod
phies of all the schools of thought, specially
that of Sri Madhwacharyapada which he
most heroically champions against the
other ones, specially the absolute monism
of Sripada Shankaracharya, which Sri

N
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Madhwa and his followers Sri Jayatirtha,
Sri Vyasaraja and others in the line refuted

* most vehemently with all their vast erudi-

tion and dialectic power.

He has most emphatically and very
rightly pointed out on the very fxrst page
of his preface: * Tho’ chronologically the
last,—yet it is to the Dvaita-Vedanta of
Madhwa and his eminent followers that we
have to turn for a robust and uncompro-
mising metaphysical resistance to Advaita
philosophy.” He continues: * It...stf>od
up for Realism in Indian thought a:,gamst
all forces of idealism and acosmism.” He
has shown that as distinct from Samkhya
Dualism, ¢ the Dualism of Madhwa, V\"hll.e
admitting two mutually irreducible princi-
ples as constituting Reality as a whole,
regards only one of them, viz. God, as
Independent and the other as dependent...

7' The dependent reals exist no doubt from

eternity ; but they do so not in their own
right, but on the sufferance of the Sup-
reme,”

He has most pertinently pointed out that
one of the earliest commentators was
Bhatrprapanca who gave realistic interpre-
tation of Vrihadaranyaka Upanishad by
treating the world and souls as real emana-
tions from brahman. ‘

He has given proof of much .patlent
study of the Vedas, specially the R'xg Veda
in his support of Madhva’s establishment
of the highest position of Vishnu-Narayana
in the pantheon of deities.

He has informed his readers that from
the cosmogonic theories of the Vedas the
“Beality of the world was taken for gran-ted
by Madhva, refuting all claim of the monists
for illusion. He concludes that the reality
of the world was taken for granted in the
Mantras and that there was no nee.d to
establish it with arguments or emphasis.
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His thesis on the Upanishads is based on
both the psychological and metaphysical
consideration of the divergent statements
of the truth and the commentators’ attem-
pts to work at synthesis therefrom. His
treatment of the Shvetasvatara, a major
Upanishad, as fully supporting theism, is
very nice, though it is neglected by extreme
monists who do not even want to hear its
name. He has most adeptly handled the
history of the literature supporting the
Vedic principles and also denouncing them.

His treatment of the Brahma-Sutras, at
places quite contrary to absolute monism,
as admitted by the modern scholars, has
been very scholarly. He has very nicely
traced the monism of Sankara from
Buddhism through some Upanishad Mantras
of a monistic turn of language, citing
authorities for it, both Indian and Western.
He has shown the ignorance of many
modern writers of very high position, in-
cluding Dr. Bhandarkar and Dr. Ghate and
Swami Vivekananda, of Madhwa’s master-
piece ““ Anu-vyakhyanam ” on Br. Sutras,
who have thus, as he thinks, not fully
realised Madhwa’s strong stand against
other commentaries on them, and so have
done grave injustice to him.

He has had a long dissertation against
Sri Ramanuja’s philosophy, specifically on
the doctrine of ¢ Parama Samyam ’, which
he has refuted on the strength of the Sutra
« jagad-vyapara-varjam ' (B.S. 4.4.17).

He has with good propriety given a very
important place to Madhwa's refutation of
Sankar’s attribution, in his Br. S. annota-
tion on Utpatti Adhikaranam, to Pan-
caratra the teaching of some objectionable
doctrines. He has with equal skill dealt with
Madhwa’s refutation of Sankar’s Anirva-
chaniya in his Gita Tatparya (ii-16) leading
ta a critlque of the *“ Nirvisesha Brahman.”
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It is, however, not possible to fill in
with his views at every point, as has been
very apply hinted in the Foreword. But
this will not take away our high apprecia-
tion of this very learned work of his, which
will not fail to draw high estimation of
eminent scholars of Indian Philosophy.

—Swamt Nishkinchana,

THE BHAGAVAD—GITA OR THE
LORD’S SONG—By Mrs. BeLA Bosk,
Published by “ Kitabistan™, Allaha-
bad ; Pp. 200, d.cr.16 m.o.; Price
Rs. 3-75 nP. )

This nice compendium contains Con-
spectus of the Lord’s Song, Introduction,
Summary of the Lord’s Song in brief,
Translation, sloka by sloka of all the
eighteen chapters, and Index, for it has
already found a room in the library or, for
want of that, in the niche, of every Hindu
household and of many well-read families
of all faiths all over the world.

The learned authoress has proved her
erudition in Sanskrit, including even the
earlier Vedic literature, and also the clarity
of her conception of the teaching of the
Lord’s Songs. Generally the interpreta-
tions of the Gita are given from the two
main springs of (1) Karma for the eleva-
tionist and (2) Jnana for the emancipa-
tionist ~ But she has grasped also the
other, rather the most important, one viz.
Bhakti or self-less devotion to God. By
Brahmasutra, however, she seems to have
meant Sankara-—Sarirakabhashyam only,
losing sight of the most masterly written
commentaries of the four Vaishnava

Schools, though their names are inciden-
tally cited.

At places she has evinced her intimate
knowledge of western philosophy, both of
the post and pre-Christian periods, But the
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beauty of her Introduction rests in the most
skilful handling of the slokas themselves in
the perspective of their inter relations and 3
most adeptly bringing out the Lord’s Teach-
ings from the different parts of His Songs in
a classified manner in different groups. This
portion of her work, most careful and
assiduous as it is, has brought her under
lime-light of pre-eminence by most promi-
nently showing her power of grasping and
collating right types of materials for build"
ing up the edifice after her choice.

Showing the parallelism of the Gita and
the Upanishads at many places, she has
taught people that though the Gita some-
times denounces Vedic rites as not leading
to eternal blessedness, the Lord’s Teachings
are not at all non-Vedic, for what are the
Upanishads if not the culmination of all

the Vedic teachings and, as such, known
as “Vedanta 7’ ?

At another place she shows her apathy
towards paying proper attention to the cult
of devotion, which, however, she has SO
well delineated as taught in the Gita, and
its store-house the Srimad Bhagavatam,
even while dealing with « Krishna, God
Incarnated ”” on P. 7z, Her non-reference
to these two important sources of philo-
sophy has taken away much from her
impartiality which she might have other”
wise rightly claimed for having cited many
treatises, both ancient and modern, in
support of her statements, and these tWo
as every learned person should admit, aré
far above many of those that she relied ©
and are not at all worth being slighted, as
they have been at her hands.

Indeed her book is worth reading.

—Prof. K. Vaidyanathon:

- EXIPOES
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YATRA MARGADARSI (TELUGU) 2nd
EDITION)—By RacaM VENKATES-
WARLU, Published by Sri Sita Rama
Nama Sankirtana Sangham (Begtd).
Sri Rama Nama Kshetram, Guniur,
Andhra Pradesh; 600 pages. Frice
Rs. 4-50 Glaze paper with Tricolour
Jjacket, neat printing, excellent get up
with two maps.

The author has been at great pains .to
gather much detailed information regarding
railway and bus fares and other travel
expenses for holy centres of pilgrimage,
besides giving picturesque descriptions of
all the important places. The book is pro-
fusely iltustrated and divided into three
important sections. '

The first section deals with the eulogistic
praises of pilgrimage, how to travel, what

1

.. things are to be observed during pilgrimage,

how to refer to Guide books etc. The second
section deals with a description of t.he
various important shrines which a p}lgrlm
is expected to visit in his tour of the South,
beginning from Guntur to the very tip of
Cape Comorin. .
The third section exhaustively gIVes
important words. and sentences that a

pilgrim will have to use during his travel

with their English, Maharastra, Gujarati,
Hindi, Bengali and Oriya equivalents, and
also a list of the important choultries at
the various places. On the whole it is very
useful to an intending piligrim knowing
Telugu, —N. Damodaran.

ORIGIN AND DEVELOPMENT OF

/sy CASTE :—By Sr1 G. K. P1LLAL Director

of the Centre of Indology, Allahabad ;
published by Kitab Mahal of Allaha-
bad, Bombay and Delhi. Pp. 258+14,
d.c. 16 mo. ; price Rs. 5/-.

In the preface the author says: * The

four castes, Brahmana, Kshatriya, Vaishya
13
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and Sudra, are the result of breeding or
bringing up or training—and are according
to profession, while the three thousand and
more Jatis that are found in India are con-
comitant with birth.” The Brahmanas say
that the caste is based on Purushasukta of
the Vedas as interpreted in Manu Smriti.
The historians cite other hymns to assert
that the Aryans, the invaders, helped by
their gods overcame the Dasya or Dasa
tribes, the original inhabitants. The author
wants to refute this popular belief and says
that the Aryans were not foreigners. He
continues that Indra and other gods were
nature gods and Dasyas were catasrophes ;
Vedic Rshis deified natural phenomena and
reckoned malignant forces as demons.
Atharva Veda XIX 0 (6) and Rg. Veda X
9o (12) make the Brahmana the face of the
Purusha, the Rajanya His arms, the Vaisya
His middle or thigh and the Sudra was born
of His feet. Sudras were not servants in the
Vedas. But post-Vedic texts like Aitareya
Brahmana makes Sudras slaves. Again
according to Kautilya’s Arthasastra Sudras
were not slaves as a caste, but were such
under circumstances and even Brahmanas
might be slaves.

In Vedic days even born Sudras might
become Brahmanas and make hymns.
Restriction on Sudras must have been of a
later period. In ancient days Sudras were
not debarred from study of the Vedas.
Manu says (in Man. Dhar. IL. 241, 238) that
a student may learn the Veda from
a non-Brahmana and should honour
the teacher with obsequious assiduity.
«In the Vedic period there was no difficulty
for any one to become a Brahmana pro-
vided one was prepared to go through the
dvija baptism.”

During the Mohommadan rule, and later
during the British rule, the Brahmanas had
considerable power. Madhavacharya (1330~
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1385) wrote a commentary on Parasara
Sruti. Books like this gave supreme
superiority to Brahmanas and the general
impression that these have Vedic sanction
is false, for they were written when the
Hindus had no political freedom and the
Brahmanas were fighting for privileges in
the courts of the Mohommadans. Jatior
caste originated with the totem or clan-
token of the aborigiues. Caste is based on
toten restrictions on inter-dining and inter-
marriage. If taboos on these are removed,
then only will caste begin to vanish. .

The caste in Kerala was formerly a social
adjustment based on profession or occu-
pation. There would be no change of
profession among the castes. Untoucha-
bility had its origin in hygiene first and
then in religion.  Unapproachability in
South India has originated in temple
arrangements out of a sense of purity.

The author highly speaks of Hindu
toleration as proof of which he says that

[ voL. v

Christians, Jews, Parsis were given all
facilities to worship their gods in their own
way. According to the author, from the
original aboriginal state, the caste or group
differences and distinctions arose gradually,
as men disclaimed association with their
brethren in toil and claimed new impor-
tance for themselves, both divine and social.

Towards the conclusion, the author says:
“ Caste is a form of social assortment based
on herd instinct or innate desire among the
primitive people to group together on ideals
of mutual assistance and social service.”

He has left no stone unturned te prove
the truth of his assertions by evidences and
authorities of all types from the Vedas to
the modern scholars, Indian and Western.
A perusal of the book will enlighten the
readers as regards the true positions of the
different castes prevalent among the Hindus
and inspire them to culture respect for allin
our community. —Swami Nishkinchana.

PROGRAMME OF SRI JAYANTI AT MADRAS MATH

Friday 12th August 1960.

5 a.m. — Mangal Aratrika and Bhajan.

7 a.m. — Reception to His Holiness Srila Acharya-
deva at the Central Station thence Car Procession.

3 to 6 p.m. — Entertaining the visitors with Hari-
katha by Srila Acharyadeva.

6-30 to 7-30 p.m. — Special Bhajan (Joydeva Pada-
vali) by Srila Krishna Das Babaji Maharaj.
Satarday 13th August 1960.

5 to 6 a.m. — Mangal Aratrika and Bhajan.

6 to 7 a.m. — Discourse on Srimad Bhagavatam by
H, H. Niskinchana Maharaj.

3 to 6 p.m. — Entertaining the Visitors.

8-45 pm. — All .India Radio talk on Sri Chaitanya
Mahaprabhu and his mysticism by Srila Acharyadeva.

6-30 to 9 p m. — Aratrika, Adhivasa, Special Bhajan
and Bhagavata Discourse.

Sunday the August 1960—Sri Jayanti Day.

5 to 7 a.m. — Pravali Aratrika and Bhajan.
7 to 8 a.m. — Bhagavata Discourse
8 to 10 a,m. — Bhajan by Hari Hara Bhajan Mandali.

7 a.m. to 10 p.m. — Busy programme of Srila
Acharayadeva to enlighten the visitors with Divine
Discourses.

6 p.m. — His Excellency Rashtrapati’s participation
with the Governor and the Chief Minister,

6 p.m. to 12 mid-night — Grand Sankirtana perfor-
mance amidst thousands of devotees (9 to 11 p.m. by
Dr. V. Ramamurthy, Sri C. Varadarajan and others
of Sri Ramakrishna Kripa Amatcur Bhajan Mandal ;
and Sankhu Subramaniam and party).

12‘mid-nig.ht — The Advent of the Lord Sri Krishna,
Special Pooja and Bhagavata Discourse signifying the
Advent of the Lord by Srila Acharyadeva.

Monday 15th August 1960. ,

5 to 9 p.m. — Gaiety of Sri Nanda Maharaj in
Kirtana Yajna.

6-30 p.m. — RELIGIOUS MEETING.

His Holiness Srila Acharyadeva, ks on
Krishna-Bhakti. y Speaks

Hon’ble K. Veeraswami, Justice of Madras
High Court presides.

Dr. V. Raghavan, the Chief Guest.

A

(irsival oﬁ g'zila acha&.\,aaem at Madras

Sri Krishna Jayanti is celebrated as the
Annual Function a}; Madras Sri Gaudiya Math.
The actual festival begins just with the arrival
of His Holiness Srila Acharyadeva Bhakti
Vilas Tirtha Goswami Maharaj, the President-
Acharya of Sri Chaitanya Math and its bran-
ches Sri Gaudiya Maths. This year Srila
Acharyadeva along with his entourage arrived
at Madras on the 12th Aug. A strong recep-
tion committee was formed with the following
persons who all along with hundreds of others

A VIEW OF THE RECEPTION AT MADRAS CENT

received His Holiness Acharyadeva aqndst
Harina([lna Sankirtana as soon as His Holiness
alighted from the traixin‘ with celestial smile
of ings ia his lotus l1ps ¢ ]
S?al:\s/:ls‘;%s H.H.B.S. Nighkinchana Maharaj;
Diwan Bahadur K. S. Ramaswaml Sastri,
(President, Veda Sabha); G.K. Damodar Racl>,
Chief Judge, Small Causes Court; N. Gopala
Menon, (Ex-Speaker, L.A.); K. Kama_!lakannsn,
(Ex-Mayor); [. S. Govindaswami, (Ex-Dy.
Mayor); T. Venugopal Rao, (Ex-Dy. Mayor);
D. Parthasarathy, (Ex-Dy. Mayor); antur

Narasimha Rao, (Ex-Councillor) ; Kesavl_al
Tarwardi, (President, Gujrati Bratgma-SamaJ);
V. D. Ramaswami, (President, Astika Sa\?ha);
N. R. Dutta, (President, Bengal Association);
Prof. K. Vaidyanathan; Y.S. Narayana, B.A.;
Raja V. Gopalakrishna; T. G. Rajan, BA,;
K. Nageswar Rao, B.A; Dr. L M. V. Rao;
Uggarsen Goel, (Director, Sri Rama Machiney
Corp ); K. Appa Rao; P.K. Japee, (Secretary,
Balamandir, P. A. V. Paresh Vidya Mandir);
B.S. Raghavendra Rao, (Eng.); Sailendra Nath

BAL STATION

Bose, (Supt., the Mail); Venkateswarananda,
(Head of the Arogya Ashram) ; Manager, J.B.
Mangharam & Co.; R. Sundarlal Saxena;
Mahamantra  Bhajan Mandali ; Haribara
Bhajan Mandali; Radhakrishna  Naidu;
P. Krishnamurthy Naidu ; D. Bangaru Chetty
(Prop: White Horse Soap) ; N Balasundaram
Chetty, Advocate; N. Damodaran, (Retd.
Govt. Eng); S N. Sarkar; Dhirendra Nath
Das Gupta ; Ramachandra Das; S.V. Venkata-
raman ; G. Kalyanam, M.A., Editor, Therukoil }
N. Majumdar; O. Rathnavelu Chetty, etc.

A ———————
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The Rashtrapati (of |
the Chief

Holy of the Holiest Day to the Hind
all over the world is the Day of Advent u:
the sweetest and most beloved Sri Krishn0
the supreme-most Lord of Love Transcea'
dent. The Day is of great rejoicing for nli
de\{otees in whose rapturous heart ; i
Krishna, the Lord of All-love js just  goi "
to descend and whose glee and mirtﬁ i o
no bounds, On this happiest of the hanOW
days the devotees of Sri Gaudiya Mplt)y
engaged themselves in the most impo ta :
and heaviest programme of the whglr aSm:'
Jayami Celebrations. One of the ot
u'nportant features of this year’s cel;?)OSt
t19ns was that the President of India a) e
with his entourage participated in the don’
functions. The festive mood of all worlil'y .
ceaselessly under the bright sunny and b;ng
sky, the attractive decorations, the | o
shady trees and green groves within (::I;lg
Math premises lent serenity and cha ©
to the place in such a way as if tpe Whrrln
:atmosphere became ecstatic with the 1: ;
ing on flute by and the jingling of tinlfliny-
anklets of Sri Krishna. At the very dawg
the ringing of the bell for Mangal Aratlr'kn
of Mahaprabhu Sri Chatitanyadeva~Rad}lxaa
Krishna, the Sri Vigrahas of the Matp, de i
lared the happy opening of the s,acrec&
function of the day. There was 4 whole
day programme of Bhajan, Kirtany a5q
Bhagavata discourses from early mornin
5 a.m. to mid-night at the ‘ Srj Krishni
L.Klrtana Hall’ of the Math. Frop morn-
ing till mid-night the devotees cape ;o
hundreds with fruits, flowers anq Mmany
presentations to pay their homage tq te

Mi ndia), the Governor and
Inister Participate

Deities and to Srila Acharyadeva. Srila
Acharyadeva was all along busy to enligh-
ten the devotees with Divine discourses.

As the day rolled on and with the night
approach the premises of the Math turned
to a dream-land beautifully illuminated
with colourful lights.

The grand meeting was held in the after-
noon in ¢ Sri Krishna Kirtana Hall ’ of the
Math.. From 4 p.m. hundreds of Police
Ten including high officials were patrolling
Inand around the Math. As the day rolled
on the devotees and the elite of the City
began to rush towards the Math and the
Hall was packed to its maximum capacity
before 5-30 p.m, The pavement in front
of the Math was crowded by thousands of
People as the Police men restricted more
admission into the Math. Hundreds were
standing on the overlooking roofs of the
neighbouring houses and even trees were
full of youths and boys. An unprecedented
Scene prevailed this year.

The Chief Minister of Madras, Sti K.
Kamaraj and some of the members of the
Reception Committee viz,, Dr. P. V.
Charian, Chairman, Leg. Council ; Diwan
thadur Sri K. S. Ramaswami Sastrl;
Srimati Jothi Venkatachallum, M.L.C.;
Sri C. R. Ramaswami, M.L.A.; Dr. V.
Raghavan and others came earlier and paid
their due respect to His Holiness Srila
Acharya Deva. His Holiness explained to
them ina nut-shell the teachings of Sri
Chaitanya Mahaprabhu in course of which
he remarked that Sri Chaitanya’s religion
is very catholic and accessible to one and all.

—

Sep. 1960

The President of India, Dr. Rajendra
Prasad, just ten minutes before his arri-
al sent Pooja Offerings with varieties of
fruits, flowers and sweets for the Deities.
Two minutes to 6 p.m. Dr. Rajendra Pra-
sad, the President of India, along with his
entourage and Sri Bishnuram Medhi, the
Governor of Madras, arrived at the Math.

While the Rashtrapati is

Dr. Prasad was cordially received by His
Holiness Tridandiswami Sri Srimad Bhakti
Vilas Tirtha Goswami "Maharaj, the Presi-
yent-Acharya of Sri Chaitanya Math and
Sri Gaudiya Maths. The Governor was
also duly received. They were first taken
before the Deities in the Temple. The
President, Dr. Rajendra Prasad, has really

alighting Srila Acharyadeva receives him with celestial smiling.
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inherited the great culture of Indian Rishis.
He climbed the steps of the Temple and
paid Panchanga Pranamam with great
reverence to the Deities (Sri Radha-Krishna-
Sri Chaitanya Mahaprabhu) and then he
received the blessings from Srila Acharya-
deva. Thereafter they were taken to the
assembly Hall. On a dais the President

Dr. Rajendra Prasad ; Srila Acharya-
deva, the Governor and the Chief Minister
took their seats, when they were garlanded.
After opening prayer songs sung by Srila’
Krishnadas Babaji Maharaj, an Address in
Sanskrit was presented to the President,
Dr. Rajendra Prasad, by His Holiness

B. S. Nishkinchana Maharaj.

Vet



Speech of Srila Acharyadeva while
Welcoming the President

 The equality between man and man in
politics and society cannot be possible
without spiritual consciousness ", said Srila
Acharyadeva Srimad Bhakti Vilas Tirtha
Goswami Maharaj in course of his speech
while welcoming the President Dr. Prasad.

«It is my proud privilege to welcome you
on my own behalf and on behalf of the mem-
bers of our Institution to this Math on the
holiest of holy occasions in the celebration
of the advent of our Lord Sri Krishna.

You are the worthy
Karta of the vast family
of India consisting of
the members of various
races, communities and
religions. We find in
you all that is best in
Indian thought and cul-
ture. Your wisdom and
tolerance above all your
affection for all people
are source of inspiration
and guide in the solu-
tion of wvarious pro-
blems confronting the
country.

Worthy follower and
disciple of the father of

nation ou have The Presidentina reverential happy mood with His H
the » ¥ and His Holiness Nishkinchana Maharaj while‘;e g0

suffered immensely and
sacrificed everything in the struggle
for emancipation of India, you bave
won the battle, achieved the indepen-
dence for India and you have been placed
at the helm of the destiny of the millions
of souls. The people of India feel secure
in your hand for complete freedom of
thought and worship. We have no doubt
won the political independence, but much
has yet to be achieved in spiritual ameli-
oration of mankind, We do not believe

that political independence alone can
satisfy the people in their pursuit for last-
ing peace and salvation which the people
need most. Our constitution of India has
certainly guaranteed the equality between
man and man in politics and society but
can there be any equality between man and
man without spiritual consciousness ? It
is only the nescience or Maya which creates
disputes and difference between man and
man, between so-called high and low, and

liness Srila Acharyadeva
ot down from the car.
breeds hatred, malice and exploitation for
self interest. This harmful and artificial
distinction between man and man cannot
be eliminated except through service to
God and consequently to humanity. We
do not believe that any real equality
between man and man can be brougﬂt
about and maintained by any force of law
except by cultivation of Bhakti which
Places everyone on one and the same foot-
ing. It is the spirit of service which can

Sep. 1960 )

do away with all evil forces and anti-social
grtivities now disrupting our social struc-
ture. Bhakti makes one humbler than a
blade of grass, more patient than a tree,
generous enough to respect one and all
seeking no respect or gain for oneself.

This Math was founded by our Gurudev
Srimad Bhakti Siddhanta Saraswati
Goswami Thakur of holy memory in 1928
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Ramanuj, Sri Madhwa, Sri Nimbarka and
Sri Bishnuswami, all were born and flouri-
shed in this part of India. The world can
get all that is highest and perfect in religi-
ous and philosophical thought from the
said celebrated Acharyas.

The contribution of Sri Chaitanya Maha-
prabhu and His followers towards the
spiritual thought and realisation is really

ceser e 3

FALTE P g™
E ] CHTTR

The Pres . - e Address from Srila Acharyadeva; to the right to Srila Acharyz.av‘_cvlevvaﬂ_'
resident 1si;e::§é\"8% égfnz_e;%%nio the left of the President the Chief Minister seated. il L

as a Branch of the famous Sri Chaitanya
Math of Sree Mayapur, Navadwip, where
St Chaitanya Mahaprabhu was born. In
##y 16th century Sri Chaitanya Maha-
Prabhu Himself visited all the religious
Places of South India up to Cape Comorin
and collected the teachings of the Great
Acharyas and introduced and popularised
them among his followers. South India
s the land of Acharyas—Sri Sankar, Sri

supreme. We find in the teachings of our
Lord the best that man can seek for is his
spiritual quest. In the early part of this cen-
tury our Gurudev, the late celebrated saint,
Srimat Bhakti Siddhanta Saraswati Prabhu-
pad, undertook the tremendous task of
eradicating all sorts of abuses in our religi-
ous life and presented to the world true
Vaishnavism as practised and preached by
Sri Chaitanya Mahaprabhu and His illustri-
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ous followers in its real perspective, and for
that purpose he established 64 Maths
throughout India and abroad and brought
about a renaissance in the Vaishnava
World.

In 1928 our Sri Gurudev the said cele-
brated saint, established this Math in this
city to acquaint the people of South India
with the teachings of Sri Chaitanya Maha-
prabhu and we are really grateful to the
people of this part of India for ready
reception and generous help in carrying
out our mission. °

Sri Chaitanya Mahaprabhu taught us to
cultivate and practise Bhakti in the follow-
ing manner :

“ By humility lowlier far

Than that of a tiny blade of grass,

By forbearance more enduring

Than that of the patient tree,

By seeking no honour for ourselves

Ungrudgingly showing all the respect
that is their due

It is our duty at all times

To chant the name of Hari.”

To imbibe the spirit contained in the
said verse in our thought and practice is
the sure remedy for the present day com-
munalism, provincialism and racial hatred
so rampant in certain parts of India, and
elsewhere and the people in distress are
looking to you not only as the constitu-
tional head of India, but also as a true disci-
ple of Mahatmaji for remedy and relief.

We have in India the spiritual heritage
from the ancient Rishis who left for us their
experience in scriptures and literature. It

[Vor. ¥

is for us who dedicated their lives to tbe

services of God-head and humanity 0y
maintain and nurture that heritage for the

benefit of mankind, It is due to our failings

that the people ceased to have interest 1D

the spiritual enlightenment. We have seen

enough material prosperity which now

threatens to destroy mankind. We must

cry a halt.

Our Gurudev undertook the task of
spiritual amelioration of mankind as the
mission of his life and we have been carry-
ing out the said task in our humble way.
Dr. Sarvapalle Radhakrishnan has already

laid the foundation stone of our Sri Chai- -

tanya Research Institute at Calcutta on
the 28th December, 1958, to provide for a
common place for exchange of religious
thoughts and experiences of the world. The

Governors of this State for time being are)‘

our great patrons of this Math and honouf
us by their visit to this humble Institution-

May I take this opportunity of extending
my respectful invitation to you for a visit
to Sree Mayapur, Navadwip, the birth plac
of Sri Chaitanya Mahaprabhu ? The enti®
Vaishnava World will be grateful to you i
you are so kind to comply with our request:
Let me conclude my welcome to youw the
most noble guest of ours, by expressing ouf

deep gratitude on behalf of all the membeff' -

visit

of our Institution for your gracious i
i

which will be the most memorable even

0
the history of our Institution. We pray t |

our Lord on this holiest day for your 8%°

health and long life to guide our India!&;i

nation.

Sp—. —————

Speech of Dr. Rajendra Prasad, the President
*’ of India

Dr. Rajendra Prasad, President of
India, said, ¢ Institutions like this one
which served humanity by spreading the
message of God among them make the
people feel that they are brothers and
sisters, are needed more and more at the
Present time, when the people are getting
lost in materialism. We are reminded, on
occasions like this, of the teachings con-
tained in the Geeta. The Lord has Himself
stated, that on a number of occasions, when
there is need, He appears in’ a human form
to destroy evils, It was on one such
occasion that Lord Sri Krishna appeared as

#3ti Chaitanya, the latest Avatar.” * The
teachings of the Geeta ”, the President
pointed out, * not merely speak of the
Telationship that should subsist between
Mman and man, but they should also enable
‘man to uplift himself to attain mukti,
““ liberation ”. It is indeed a good service
that institutions of this kind are doing in.-
Propagating religious teachings of which
bumanity stood in great need . '

DY. Rajendra Prasad then referred to the
Significance of Janmashtami (Sri Krishna
Jayanti) celebrations, and said, *“ On a day
like this, at least for a moment, we are
*ansported and forget ourselves in humble
Worship before God.”

“It had been the record of Indian
history”’, Dr. Rajendra Prasad, continuing,
pointed out, “ At no time was there in
India any persecution of people for their
religion. The mere fact that there are so
many schools of philosophy, including
Atheism, goes to show that, from time im-
memorigl, we have allowed man’s thought
to reach the highest, and even beyond
that. It is the duty of one and all to in-
culcate that kind of faith and devotion,
which alone can save us.”

The function concluded with bhajan
songs, in which Dr. Rajendra
evinced a keen interest,

Prasad

Conclusion

After the conclusion of the function
Dr. Rajendra Prasad again went to the
Temple and offered a special offering with
Panchanga Pranamam to the Deities.

The Director of All India Radio, Madras
Centre and his associates took much pains
to record the whole proceedings and next
broadcasted it at 8-30 p.m. on the same
night for which we are very thankful to
them.

After the President’s departure the whole
crowd rushed into the Math and had the
Darshana of the Deities and listened to the
Kirtana performances which continued upto
midnight.



Nendotsava Da\l

On the next day following Sri Krishna
Jayanti came off the Nandotsava Day.
Commemorating the intense glee of Sri
Nanda Maharaj on having a son in Sri
Krishna, this day is observed by the devo-
tees as if they received their most beloved
Sri Krishna and were transported with
Divine ecstacy. From the very morning
Kirtana Yagna was performed in the Math.
The devotees of the Math were all along
busy to meet thousands of citizens who all
came to the Math and they were enter-

Srila Acharyadeva, Hon'ble Justice K. Veeraswami ; Dr. V. Raghavan are seated right thinking pe
and Stipad Paramananda Vidyaratna is standing.

tained with Mahaprasadam. From the very
day break to hours beyond the midnight
Mahaprasadam was distributed to one and
all. This was one of the most important
items of the day. This was really a very
joyful day as people of all ranks came to
the Math; forgot all distinctions of caste,
creed and social position as if they had felt
that they were the sons of one father and
received Mahaprasadam as all equal. If
this could continue all along, then we hope
our country would not remain so caste-
ridden and divided with distinctions.

In the afternoon the Annual Meeting O; ¥
the Math was held at the ‘St ershr;i-
Kirtana Hall ” of the Math when His H(;( e
ness Sirla Acharyadeva, Sri Srimad Bhaesi-
Vilas Tirtha Goswami Maharaj, the P‘é .
dent-Acharya of the Math a@dres\s,e oy
large gathering with Hon’ble Sri K. Ceurt
swami, Justice of the Madras High %roi.-
in the Chair and Dr. V. Raghavan he
of Sanskrit of Madras University 3S nad
Chief Guest. After the prayer SoP8

been sung by Srila Krishnadas BE::”::;
Maharaj they then

nded an
gS?: la‘Kesh:a.valayl Tar-
werdy, Premdgn )
Gujrathi Ma D/ 2o
Madras, in an m{ 4
ductory speech 1€ eof
red to the activities |
the Math. Next

Spee Ch

. . e
in his learn e SUP"

ointed out 1
IT)eme Godship © tshre
Krishna a0 f
highest plessedness ©
His true devotees.

Then spoke I‘? rti,lii <
Acharyadeva. he

eloquent  speec o
said that at this ™

" n
critical mome ople

k
ofthe world ™t 70y
forward for a true religion wheremolav: and
the baffling problems would be Si;a . The
thereby true solace could be
religion of Sri Chaitanyadeva
to be just the thing necessary: 5O in

Prof. Sri K. Vaidyanathan alsoLord s
course of which he said that “or
Chaitanya'’s religion is the bestan aghaVan
of devotion is the supreme. DT- V. 1i35¢ b6
dealt with the Bhagavatam and Salme.
Bhagavata religion is the S“Pri-on whic?
President felt the need of devol&ay .
alone can emancipate man {rom

NishkinchanaMahafal 5‘

3

Srila Acharyadeva in Guntur

Though the people of Madras were too
eager for the benefit of longer stay of Srila
Acharya Deva at Madras, but due to pre-
occupation, just after completion of Sri
Krishna Jayanti functions at the Madras
Sri Gaudiya Math His Holiness Srila Achar-
ya deva along with his entourage left for
Guntur (A.P:) to participate in a very

crowded three days’ programme arranged

by Guntur Sri Gaudiya
Math, one among the
two branches in Andhra
of our Sri Chaitanya
Math (the head quar-
ters) and by the public
of the town.
On the 16th August
o by Calcutta Mail Srila
Acharyadeva* with his
party left Madras and
reached Guntur next
day at about 7 a.m.
He was first garlanded
by Sri G. Suryanara-
Yana Rao, the donor
of Guntur Sri Gaudiya
Math and then pro-
fusely garlanded by
hundreds of the citizens
with Nadadhani and then in a decorated
Open car accompanied with band parties and
hundreds of the people Srila Acharyadeva
Wwas taken in a procession through the main
streets of the town which took over three
,,,hours. In about hundred places Srila

" Acharyadeva was worshipped with flowers,

fruits and burning camphor.. At 10-30
a.m. he reached the Math and immediately
after addressing the large gathering who all
assembled at the Math Srila Acharyadeva
performed the opening ceremony of the

newly constructed two - storied Sevak -
Khanda of the Math. Readers know that
the ground floor was constructed with the
donation of Mr. J. K. Bhwalka of the Baj-
ranga Jute Mill, and the 1st floor at the
cost of Sri G. Narasimha Rao and his
family, the donors of the Math. In the
evening a meeting was held at the Math
premises which was attended by a large

A

A view of the procession.

gathering. Sri Rachapudi Subba Rao, the
Ex-Chairman of the Guntur Municipality
presided. On behalf of the members of
the Guntur Gaudiya Math an Welcome
Address was presented to His Holi-
ness by Sri P. Subramaniam. On the
second day the citizens of Guntur arranged
a mammoth meeting at the Indian Chamber
of Commerce which was attended by the
elite of the town in order to honour Srila
Acharya Deva with an address of welcome,
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This meeting was presided over by Sri K.
Rama Krishnamurthi.

On the third day at the Ramanama
Kshetra, a well-known religious institution,
Srila Acharya Deva was welcomed with

Purna Kumbham and Veda Mantra-chant- Srila Acharyadeva which made a history 2
ing amidst hundreds of devotees. In a Guntur. Due to very short space in
meeting under the presidentship of Sri K. issue we stop here, But we shall try to
Krishnamachari, the greatest Sanskrit give a detailed account in the next.
scholar in Andhra, who got a title of honour also beg to be excused for our inability to

frc?m the President of}ndia for his scholar- publish the whole report of the Ma.dféls
ship very receatly. An welcome address functions as well as those of Guntu® which
was presented to Srila Acharya Deva. 1In

would cover another big issue.

all these meetings Sri Royaprolu Lingan?
Swarniyorulu, also a great Sanskrit scholafs ¥
translated His Holiness’s speeches.

Besides these functions there was many
a function during the three days’ stay

Owr Fusther Thauks

In continuation of the thanks already tendered at the end of the Editorial,
we feel ourselves duty-bound to offer our heart-felt thanks also to the members:’
don.ors anq sympathisers of the Math, without whose profuse help the conduct
of its affairs including its various activities towards the uplift of the Spirit”all
status of the members of the public would not have been so succestul during the
year just finished. In this connection we must make a special mention of those
whose ?\ctwe co-uperation has made our Annual Function with the Sri Krishnd
Jayanti Celebrations including the kind visit of the Rashtrapati, Dr. Rajendra
Prasad, a special feature of this year, really, a success, and herein we mean the
Governor and the Chief Minister of this State. Then we must turn to thosé
whose practical help has made the publication of this Special Issue of THE
GAUDIYA” a real success, and herein we refer to our advertisers and the
managemeut of the Ramakrishna Printing Works. Lastly, but not the least, j
we must thank the Editors of the news papers who have all along given !
publicity to our activities. But we must not forget the Headmaster of
the Gopalapuram High Sehool, who sends the N.C.C. and Scout boys of his
School to manage the crowd at our Annual Functions. And our thanks must
go to those, who rightly deserve them, but whom we have not been able 10
specially mention, for which they will kindly excuse us,

i th.
the activities of the Sri Gaudiya Ma

i hal adeva' about
The Rashtrapati is most attentively listening t0 Srila Achary:

nin: he Visito s’ B()Ok of the Madras Col'pomtioﬂ
isitor
Sl'“a Ach“y ade:a S‘g i V4 t! t t .

er
e e ]

&)



Governor Shri Sri Prakash and, Srila Acharyadeva.

{1
’ Srila Acharyadeva; Dr. S. Radbakrishnan, Vice-President of India and SriK. C. Das Gupta, the
Chief Justice of Cal. High Court while the foundation stone of Sri Chaitanya Research Institute
in Calcutta was laid.

ls

-~

Srila Acharyadeva inaugurates the Second World Religious Cbnt‘ereuce at Calcutta,



Srila Acharyadeva is being received bySriV.R

Silver Jubile Ramanatha Iyer, 1,
e Celebration of M., . 2Y0F of Mad i
Madras Math adras while he came for
Srila Acharyadeva is being welcomed at a meeting convened by the Mayor of Madras and inaugurated
- D by the Governor while he was in South India tour. The Governor is delivering his speech,
Srila Acharyadeva, the Chief Justice and the Mayor are seated. .

nd Dr. P. V. Cherian, the Chair nan
o Srila Acharyadeva.

Under the P .
residentship of Sri C. P. Ramaswami Iyer, Dy, y fshng
’ r. . Kr
Sao, Sri K. Kamaraj, Chief Minister of Madras a
of Madras L.C., are eagerly listening t

Srila Acbaryadeva at
a grand meet
ing at Dasaprakash, oa behalf of (he M‘.Th:f";:er. Madras L.A., Welcomes
ngha, as its President.



While Srila Acharyadeva is in South India tour be is being received'

Temple of Madras, with temple ‘honour at Parthasarathy

The Chairman of Mysore Municipality accords Welcome Address to Srila Acharyadeva at a meeting
convened by him at Mysore Town Hall.

Stila Acharyadeva, Dr. Harckrishna Mahatab, Chief
' Sripad Madbusudan Maharaj. Mikster of Orion. and Srila Acharyadeva addressing Students and Professors at the Lucknow University,
the Vice-Chancellor presiding. ,
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«VIKRAMA " Tractor-Drawn Trailers, all welded construction Tipping
¢ < and Non-Tipping types, Two wheelers to 12 wheelers upto 15 Ton Capacity.

Manufactitred by :

THE VIKRAMA ENGINEERING COMPANY,

MECHA;NICAL & _STRUCTURAL ENGINEERS,
No. 10, First Main Road, Gandhinagar,
P. B. No. 909, Adyar, P MADRAS - 20.

While Srila Acharyadeva is accorded a Civic Rece R
rded ption at Udipi, the
he is being received with full temple lxonogurl'ea { seat of Srt Madtvacharya,

SAVINGS
GROW...

% %
g SAVING IS SPENDING HELD ' - 2
IN ABEYANCE. SURE ENOUGH,

SAVINGS IN A BANK YIELD

RETURN AND GROW TO DEVELOP ‘ %

THE COUNTRY’S ECONOMY.

Head Office: 4 CLIVE GHAT ST., CALCUTTA-1,

“Madras Branch :—17[18, BROADWAY.
Coimbatore Branch :—l5/199/290, OPPANAKARA ST.

¢
%
a% UNITED BANK OF INDIA LTD.
:
:

memwmmm-wmmmwwmwmvmwma

N. Narayanaswami, the Vice-Chancellor of the Ann:
amalai U
welcoming Srila Acharyadeva at Chidambaram, ohversty 16
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7 A partnership

,('5’ that has produced
outstanding

results

Over a million cycles produced...cycle components
and tubes supplied for an additional equal number
or more...additional supply of components planned
specially for small scale assembler manufacturers and
now a bold bid for exports~all within a short space
of 10 years -is the story of progress of Tube Invest—

ments of India Limited.

b
That's the measure of success
of a truly abiding partnership
~ a partnership that has produ-
ced results ~between Messrs

future plans unfold, we shall
soon be in a position to offer a
wide range of cycle components
and accessories, in addition to

Murugappa & Sons of Madras  the expanding production of
and Tube Investments Limited  cycles, steel tubes, cold rolled
of Birmingham, U. K. Asour steelstrips and industrial chains.

TUBE INVESTMENTS OF INDIA LIMITED
52/53, Jehangir Street, Madras-|
Subsidiaries: T. 1. CYCLES OF INDIA -Manufacturers of
Hercules and Phillips cycles and Brampton cycle fittings
TUBE PRODUCTS OF INDIA - Manufacturers of TRU-WEL
ERW Stee! Tubes
THE WRIGHT SADDLES OF INDIA

Distributors: T. I. & M. Sales Private Limited

MADRAS . 1,
*
Branch .

g
:
i
5
g JEWELLERY
g
§
:
fi 95, !(utehery Road, MYLAPORE,

:
§
:
g
M/s. T. Govindarajulu Naidu §
:
?
:
:

8572

ASSOCIATED TRANSPORT COMPANY b e
CONTRACTORS FOR THE GOVERNMEN]‘ AND ’ s A MMM AR VVML VA VAR VW VA AV VAR AR

OTHER PUBLIC BODIES AND
SHIPPING CLAERING AND FORWARDING AGENT

38, Errabaly Chetty St., Madras - ].

xmmw“w““‘“

GRAMS - NATHELLA POST BOX- 1625

Tele. 55725

Res, 3791

*

TRANSPORTING jOB

)
)
)
H S
(HEAVY & LIGHT TRANSPORT ) é
j
§

ROOM
| ResiDENCE

SHowW / 2002
6

AT COMPETITIVE RATES
Your enquiries are earnestly Solicited
Prompt attention -and Efficient
Execution of all jobs in Transport Field.

1725

VAPV VA WS VA VAV VAV VAVWA

2 TV VAPV PBTAS VAL TRAS SV VAN

)
%
§ We Undertake all kinds of 1
)
)
;

A VAR VAR AMAAMAAA KN VWA VA MV VAR MAAVVVA WA

LV VEV Y

NN
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Grams : AMRUTHAM. P. B, 82 Phone : 2208.

[ THE ARYA VAIDYA DHARMACY (Coimbatore) LTD.,

H. O.: Trichy Road, COIMBATORE - 1.
THE IDEAL HOUSE FOR ALL

GENUINE AYURVEDIC MEDICINES AND TREATMENTS
MADRAS OFFICE:
141, Sri Gaudiya Math Road, Madras-14, (Phone: 85752)
Also at: New Delhi (Phone 55687) Kozhikode (Phone 2984),

]].
]
l
|
Cannanore (Phone 92), Ernakulam (Phone 494), %
]
]]
ﬂ
]J

it

SR S 5

Palghat (Phone 195), Ponani (Phone 41),
Alatur, Kanjikode & Coimbatore (Opp. Railway Junction).

Factory : Kanjikode (S. Rly), .
Nursing Home : Ramanathapuram, Coimbatore (Phone 2194).
Price lists in English, Hindi, Tamil & Malayalam sent free on application.
For further details, please contact :
ARYA VAIDYAN P. V. RAMA VARIER,
Chief Physician & Managing Agent.

Dmemmmel, Jommermrnl] Frmrmmarl] et} e, el Jemeanl, e, Jnmrveemmamnl Jemen, Jmemvmnend Jemmment, Jnesmemaf tetmmernnl, Al Yl msmmend 5
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With the best compliments from:—
Phone : 2508. : Grams ;: ** AVAILABLE ”.

CHIMANLAL DESAI & CO.
’
6, SUNKURAMA CHETTY ST.,, G. T. MADRAS - 1.
Manufacturer’s Representatives & Merchants :—

Automotive Parts & Accessories Cycle Parts & Accessories

¢SYLVANIA' Fluorescent Tubes, Mill Gin Stores

Photo Flash Bulbs & Radio Valves All types of Hardware items

‘ LORRAINE ’ Cinema Carbons and Engineering Tools

Process Carbons Drugs & Chemicals
‘ MERRELL'’S Patent Medicines * Dial * Rubber Gloves
« INTRA’ _CTS & VIR Wires and other ‘Indian Head’ Gasket Sh ellac Compound
Electrical Accessories * Super Ship ’ brand Hex. Wire Nettings,
etc, etc.
Head Office : *

GOoL MANSION, HOMJ! STREET, FORT, BOMBAY - 1-
Other Branches :

CALCUTTA NEW DELHI RANGOON COLONBO

J——

B W\W‘WW&T&?‘W&?WW U,
gww For all your requirements of . %
s& Loudspeaker Installation for a}ll kinds of %
Functions, Public Meetings, %

Marriage Receptions etc., %

CONTACT : S

Messrs. MOTWAHE DRIVAIE 'HD..
Incorporating Eastern Electnﬁ '\?gd Engineering Co., (P) Ltd.,

|
(hicago Telephone % Radio Co., (O Ltd., §

Telephone No. 85357

Post B o 2 96, MOUNT ROAD, MADRAS

Ko aa — e K g aaN — g ool W Fo A — e\ i

¢ S e SE=I s R —— 1 ——1

et i =0 ="

BLOCK BOARDS '
tLdAz‘ali::?u.};iglg' cracking, expanston or contraction.
Guarauteed @

ﬁ
all panels for furniture (upto 4 ft. width) & ﬂ

b f [ ——— 11

® Ideal for ’l’able-topslvow /”/A/LAB/-E

rSs. .
Flush Doo inish and attractiva colours or wood-grains

jve f
with special decorative rinoth surface

* Glass-hard ssion, wear and tear

Resists ab{'agt ‘Acids and Alcohol

:- Z@Ozogﬁga%&hby woiling liquids or Ice.

N ASK FOR DEMONSTRATION !

GEEING 15 BELIEVING ! , ﬂ
CURZON8 CO |

UR SIXTY-SECOND YEAR

o T 1 —— 11— ] | [ —

— 1 e |
ke ="

[V R et Jommmee e TR ] e [ [ e LR e ] | ——— e

P ——
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THE INDIAN BANK LIMITED

(MADRAS)
(ESTD: 1907)
Head Office:

g ‘INDIAN BANK BUILDINGS®
X

NORTH BEACH ROAD, MADRAS - 1.
24 Local Offices:
Branches covering the whole of South India,

Branches also at: BOMBAY, CALCUTTA, NEW DELHI, POONA, COLOMBO, PENANG,
KUALA LUMPUR, MALACCA AND SINGAPORE.

Authorised Capital .o .. Rs

. 1,00,00,000
Subscribed Capital .. . Rs. 88,60,000
Paid-up Capital .. .- Rs. 82,98,990
! Reserve and other Funds (Including Share Premium) Rs, 83,01:884
Deposits (As on 31st December, 1959) . Rs. 43,92,73,211

All types of

banking business including foreign Exchunge, transacted.

x
London Agents : Westminster Bank Limited.
New York Agents : First National City Bank of New York.
G. S. SUNDARAM
SECRETARY

R e = = S TR0 TS T TS XTI ST o o =

—=o~=—

P

O

%

O

Mfrs: Hindco Lighting Industries privace Ltd., Bombay,

Sole Distributors in South India:

SETHLIRAM THIRGARAJAN& (O

ANGAPPA NAICKEN STREET, MADRAS 1

ST 549

&'20;

vor. v] THE GAUDIYA SPECIAL ISSUE — 1960 x
. Phone : 31684 Phone: 55655, Tel: Satisfy,
Grams : Tarcoy Residence 1 87187.
REX & CO. Sivananda Trading Agencie:
EXPORTERS & IMPORTERS,
For No. 5, GODOWN STREET,
COAL TAR,

COAL PITCH,
GAS TAR &
BLACK TARPAULIN.

*

181, DEVARAJA MUDALI ST,
POST BOX No. 2340

" MADRAS-3.

G.T., MADRAS-1,
*

Wholesale Dealers in, -

FANCY ART SILK, WOOLEN
& COTTON PIECE GOODS

e —

T mforts
For Writing Comft o st aluays

ON

LOVAL PENS
THE LOYAL PEN COMPANY

T,
23, ERRABALU CHETTY STREE
MADRAS-1-
*

¢ results insist o"
Jistributed by ©S-

4 oz. Rs. 0139
3-0-0.

iT. B. :— For bes
« FLINK " Ink

2 0z, Rs. 0-8-0
nd 28 oz. Rs:

e —

With all best Wisheg

from the corner show room

FOR ANYTHING IN JEWEL gy

VUMMIDI
BANGARU GHETTY & SONS,

28, China Bazaay Roag

MADRAS.1,

Golden Shop with a Golgey Polioy

a . -
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) FOR QUALITY & SERVICE

USE ALWAYS

ELEPHANT & KALASAM
BRAND

UMBRELLAS

fenty

RK

ALL SORTS OF PLASTIC COLOURED :FANCY GENTS AND LADIES PARASOLS

Phone : 2787. Manufacturer : Telegram :

CHAMPALAL & CO.

29 THOLASINGAM STREET,
SOWCARPET 2 MADRAS %

MUNTHADA.,

)
|
& S m
;
;
;
|

gmmawmwmmmmmmmmm
LVA N AN A

Telegram :

Office Telephone :
') ”» *
‘ JHUNJHUN o 55573

% JHUNJHUNWALA BROS. (Private) Ltd.,
% [ ARGEST EXPORTERS OF ORES,
é

MANGANESE & IRON MINE OWNERS

308/9, LINGHI CHETTY STREET,
MADRAS - 1.

e -.,,mmmmmmmwmmx
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D

_,_,g% ‘ SHEBRO PHENYLE FOR PERFECT SANITATION | g
4 ~ B
4 SHEBROL. SHEBRO
8 Non-Poisonous. . INSECTICIDE (SPRAY) %
é MODERN ANTISEPTIC with PYRETHRUM & DDT D)
g Shields you against germs KILLS ! E
d Recommended for : COCKROACHES, B
8 % CUTS, BITES, ABRASIONS, STINGS : FLIES, MOTH’S - ANTS, B
§ 4 MOUTH & THROAT WASH: MOSQUITOES, BEDBUGS,
@ # EPIDEMICS: AND ANY OTHER HOUSE-
E k3 MIDWIFERY : HOLD INSECTS WITH B
4 i ggggg{&% '1‘ ) RESIDUAL EFFECT. )
§ & BATHING: ' USE “SHEBRO " SPRAYERS. )
g
g | SHEBRO’S LYSOL B. P., ANTISEPTIC & DISINFECTANT g
4 B
4 SHELAT BROS., B
% SHELAT HOUSE, B
E: Keshav lyer Street, & MADRAS - 3. g
W %mmmmmmmmmmmmmmmmmmmmmmmmmwmmmmmmm@
@mmmwmmmmwmmmmmmwmmwmmmmmmm&mmmm%
é D)
: M. G. SHAHANI & CO., (Bom.) PRIVATE LIMITED., B
q p. O. Box No. 1956 B
g 62, Malayaperumal Street, Madras - L %
g Show Room : Ground Floor - Facing 289, Stringers St. %
g Manufacturers of : ' B
% SKYLITE ENVELOPES & STATIONERY %
4 Agents for South India D)
4 MOONLIGHT PENCILS D)
% SWAN INK & SWAN PENS D)
: ARYAN BRUSHES )
ﬁ HINDUSTAN SYRINGES : B
2. CHIFFON TOILETS ' D)
4 STAMCO PRODUCTS D)
% CHIC COSMETICS D)
4 KOLES PRODUCTS, )
4 FINA PRODUCTS %
- ————_v L wmmmmmmmmmmmmmmm@

po—y
~)
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WHITE HORSE SOAP

G, w2y,
Super Fine SOAP for
Silk and Linen Wash

Madras City Distributors .

M/s. MURALI TRADING co,

79, ACHARAPPAN ST,
MADRAS. 1,

for

y everlasting
beauty

of haip

use

.. the Ideal hair tgod
RITA awakens
hidden beauty the
of your hair, T
prevents halr from
falllng...’graymgm
dandruff. Mix the
contents in 1Q or §
ozs. of coconut,
gingeily or mustard
oil for effective
action,

Available everywhere

5 T
]
i !
4
g
i

grows
love!y hair

VETO ¢
Madras | OMPANY

———

An
amazingly
long
relationship
of 60 years
with the
womenhood

for ladies
health and
happiness

Kesari Kuteeram Private=l!d:
Royapettah, Madras-l4.".. |
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_3 Phone : 4198
\-“* - Y
) Y For
Expert Opthalmic
— 4 Services
RADHA BROS.,,
OPTHALMIC OPTICIANS
174, BROADWAY, MADRAS-1.
For Plans, Designs &
BALL Construction of Buildings
AND at competitive rates
ROLLER Goufacf:

o

B. S. Raghavendra
Rao, B.E.

Consulting Engineer
& Contractor
145, Ist Main Road,
C. 1. T. Colony
MYLAPORE, MADRAS -4.

Grams : ¢ LUBRICATOR ’. | Licensed Surveyor 1st Grade,
' Corporation of Madras.

BEARINGS

SALES SERVICE €O,

39, Thambu Chetty Street,

MADRAS - 1.

Phone : 3508.

Estd. 1919.

110 & 1}, Fruit Market,
N. S. C. BOSE ROAD, MADRAS -1
OPTICIANS, CLOCK & WATCH REPAIRS,

and Dealers in
WATCH CLOCK MATERIALS, TOOLS & GRAVERS JEWELLERS, GOLDSMITH’S

TOOLS, RUBBER-STAMP MATERIALS, GRAMOPHONE SPARE PARTS ETC, ETC.
Repairs Guaranteed One Year. Estimation & Minor Repairs Free,

(1) PROMPT DELIVERY (2) EXPERT REPAIRERS
(3) CUSTOMER’S SATISFACTION
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. » dras
Phone: 55306 Grams: “ PLANKS” Ma
s 2758 with Ext.
Res: 61803

SRINIVASA TIMBER DEPOT

SYDENHAMS GARDENS,
MADRAS.7.

(1)

(2)

. x i (
. 2)
WHOLE-SALE AND RETAIL DEALERg | w
IN
BEST INDIAN TEAK
i b\\‘-v-_ﬁ B
VLA MMMMMMMWWMWMMW -
SERVING

THE NATION’S NEEDS

L. G.

Compounded Asafoetida

A Little Goes g Long Way
BECAUSE OF ITg SUPERIOR QUALITY

When the Nation needs economy with excellence i
the invariable choice is L G compounded Asafoetida

* .
LALJEE GODHOO & CO.
MADRAS- 1.

Branch: KUMBAKONAM.

v A
WML At v A v 14a0d o
ktivaibhava from Sree Gaudiya Math, Mﬂd"“& Madast®
inting Works, 19-B, Waods Road. Mount Road, 2

H.0O: BOMBAY,

KA AR WA M A v g
Published by Shri Nandadulal Brahmacharj Bhal
Printed by C. Krishnamurthi at Sri Ramakrishag, p;
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