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Ninth Year of Sarvodaya -

T is with a deep debt of gratitude to tho hundreds of friends
spread all over the country and abroad that we venturc upon
the umth year of our pilgrimage of Sarvodaya with this number,
To 1% tfic number of the readers is not of so much importancs as
to the type of readers who have been drawn by the highest idealism
that this small magazine is striving to present through the message,
the man and the movement. We mean that Sarvodays strivesas a
medium to carry the message of Sarvodaya, the inspiring words of
Vinoba the Man aad the march of the Bhoodan and Gramdan
movement for the realisation of Sarvodaya Ordcr of society.

Sarvodaya or the non-violent dynamxc altruism is - not
oxclusively for India but it has become the voice of the entn'&
humanity. It is expressed in the various schools of thought and
movements in many p arts of the world. There are wovements of
npon-violent resistance against the onslaught of viclence of science
and state against the sanctity of life and freedom of Man,

Sarvodaya has brought us in contact with several va!uﬂ,
writers, journalists and publishers in other couatries. Their writs:
ings and journals and books closely reflect the Sarvodays. coneept.
It is our earnost desire to share these with the readers in the fort
of a periodical supplement at extra price when ooclswn warrants,

Mahatma Gandhi has definsd indepsndence as a sense of the
capacity of all to regulate and control authority when it is abused.
His words describing the Sarvodaya State are given in this number. -
Vinobaji has been advocating “LOK NIT1” or the moral Law of
Humanity as a substitute for the party politics and power politics
that govern life today in all spheres and choke the soul of Mtn.

Sarvodaya rededicates itself for the Lok-Nm-—The Sarvodaya
order of society “whick can only be the result of a revoluti nary
action in the soul,” ,* ‘



The Sarvodaya

Mahatma Gandhi

O me political power is not an end but one of thé nreans of
enabling people to better their conditionin every department

of life. Political power means capacity to regulate national life
through national representatives. If national life becomes so per-
fect as to become self-regulated, no representalion becomes neces-
sary. There is then a state of enlightened anarchy, In such a State
everyone is his own ruler. He rules himself in such a maginer that
heis never a hindrance to his neighbou:, In the idea! State,
therefore, there is no political power because there is no State.
But the ideal is never fully realized in life. Hence the classical
statement of Thoreau that that Government is best which
governs the least. ( Young India 2—7—31.

I look upon an increase in the power of the State with the
greatest fear, because although while apparently doing good
by minimising exploition, it does the greatest harm to mankind
by destroying individuality which lies at the root of all progress.

The State represents violence in a concentrated and organised
form. The individual has a soul, but as the State is a soulless
machine, it can never be weaned from violence to which it owes its
very existence.

What I disapprove of is an organization based on force which
a State is. Voluntary organisation there must be.

(As to whether in an ideal society there should be any or no
government) [ do not think, we need worry ourselves about this at
the moment. If we continue to work for such a society, it will
slowly come into being to an extent, such that the people can bene.
fit by it. Euclid’s line is one without breadth but no one has so far
been able to draw it and never will. All the same it is only
by keeping the ideal line in mind that we have made progress in
geometry. What is true here is true of every ideal,

(Harijan 15—9—46.)
India of my Dreams—Navajivan Publication.
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The Philosophy of Gandhiji

Acharya Yinoba

Sri Pyarelal’s two Volumes of *The Last Phase” of
Mahatma Gandhi constitute a great epic. The price and bulk
make them beyond the easy reach of the common worker, The
Navjivan Trust should be heartily thanked for having brought
out a small and cheap edition of three chapters from the Second
Volume under the title ** Towards New Horizons™ at Rs 2,
The following is the foreword written by Vinobaji for this
checp edition.

Y giving us Makatma Gandhi—The Last phase in two volumes,

Shri Pyarelal has rendered a unique service to the world that

perphaps no one else could have done. I have compared the clo-
sing phase of Gandhiji’s life to Shanti Parva (The Canto of the
Attainment of Elysian Bliss) of the Makabarata. Shri Pyarelal’s
book, which 1 dare say will in the years to come rank as a classic,
brings to us a vision of this modern epic.

This was the height ot Gandhiji's career though to the world,
for a moment, it seemed to be a period of his eclipse. His thought
had attained its full maturity. As it added to itseif more and more
dimensions, the frail earthly tabernacle became. as it were, a fetter
upon it. It had to break free from its shackles and become all-
pervasive to help further evolution of the world*s thought.

An epic is necessarily a voluminous affair —not within the reach
of each and all. It has to be condensed and presented in its essence
for the use of the common folk. After independence, Gandhiji's
thoughts were turned more and more to the realisation of the full
picture of Sarvodaya society in India. The three chapters in Shri
Pyarelal’s book setting forth this picture are now being brought out
in the form of a separate book. 1 am writing this foreword to
commend to thereader this publication in the hope that it will serve
as a beacon-light to us.

The philosophy that Gandhiji presented to us through his
written and spoken word and above all through his life, though
essentially Indian in its origin and background, is destined to have
a world-wide application. Satyagraha (The power of truth and
non-violence), Sarvodaya (the doctrine of the good of all), Saman-
vaya (synthesis) and Samya-yoga (the gospel of equality) are its
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four facets. I have to the best of my capacity and understanding
striven for the last ten vears to give body to it in all its four aspects
In my own way, under Gandhiji's inspiration and guidance, 1 have
been thinking and experimenting on these lines for the last forty
years. Thatinspiration and guidance abides with me still. I take
this opportunity in reaffirmation of my faith to pledge myself to
my Maker to dedicate myself to the pursuit of this goal till my last
breath.

Thold that Vedanta (unitive knowledge), Vijnan (Science)
and Vishvas (faith) are the three forces by which this: four-fold
consummation will be achieved.

Vedanta stands for liquidation of all sectarian and prescriptive
religions and isms and their re-emergence into an all embracing

faith in One God. Equal respz=ct for all relizions follows from it as
a corollary.

Vijonan means relentless, systematic search for all the hidden
forces in nature including not only the material world without but

also the world of the spirit within. Enrichment of life and corract
thinking are the fruits of Vijnan.

Vishvas or faith is the means that will liquidate the present
group and party politics based on mutual distrust and establish in
their placz Lokniti or the people’s democracy.

lhave summed up the significance of these three forces in a
Sanskrit couplet which means that Vedanta, Vijnan and Vishvas
are the three forces which when fully and firmly established will

inaugurate the era of perpetual peace and prosperity on earth, -

TO OUR READERS

As sufficient pr@nting facilities are now available at Tanjore,
our headquarters, “SARVODAYA” will be printed ut Tanjore
from August 1959. The changc over with re.registration may

involve some inevitable delay in the publication of August
number.

While parting we express our grateful appreciation for all
the help that Mys. Rajan & Co. Madras gave us in printing
* Sarvodaya ™ during the last 19 months from January 1938,

—EDITOR,

The Way out of Kerala Muddle

K. Kelappan

The following is the statement given to Sri Pandit Jawaharial
Nehru when he visited Kerala in the third week of June. Panditji is
said to have appreciated it and distributed the copies among the
Congressmen in Kerala.

I place my view before you for what they are worth. 1 feel it
is dangerous to set aside a Government by a violent agitatton. It
is undemocratic and unconstitutional. If a precedent is created like
that, it will open the way for more violent agitation by the Com.-
munists against the Government that succeeds. It will throw the
whole country into chaos.

In the present agitation what really counts is the one that is
engineered by the Nair Service Society and the Catholic Mission for
closing down the schools and colleges, The students are the spear-
head of the agitation. It has gained in prestige because of political
parties. That agitation is violent in character and is fraught with
very dangerous consequences. It will do incalculable damage to
education in the country. There will be no discipline in the Edu-
cational Institution. Every school will be a warring camp of
students with different political affiliations. It will paralyse the
work of the schools and colleges. This agitation will create a
generation of students characterless, ill-disciplined, ignorant, and
with reverence for nothing under the sun.  Even now in our schools
and colleges teaching has become almost impossible because of the
rowdism of students,

The picketting of schools must be stopped and the stude.nts and
educational institutions should have no part in the agitation and
must be allowed to persue their studies unhampered.

The agitation—Deliverence Fight they call itt—wi.ll lose it.s
effectiveness without students. The political agitation too 18
not non-voilent. It creates hatred in the country. The speeches
and slogans are violent and the picketting they carry on I won’t

call peaceful. Continued on page 33.



The Kural on Trusteeship Doctrine

C. Rajagopalachariar

O put Socialist distribution into force by law before the nation
attains prosperity would, as Sri Jawaharlal recently admitted,
amount to distribtion of poverty and in fact prevent prosperity.
This would be so because we would be killing all incentive for
production.

But as and when people make wealth directly for themselves and
indirectly for the nation, a certain amount of simultaneous voluntary
flow of that wealth from the rich to the poor must be encouraged.
And this is what the doctrine of trusteeship means. If Fabian
Socialists have to admit that their schemes must await prosperity,
the Gandhian doctrine does not wait but asks people to treat
themselves as trustees of their own wealth for the good of the
less fortunate around them.

Those who assert that because men are not angels they cannot
be expected voluntarily to help the poor, are casting an unworthy
aspersion on our people and on our culture. Innumerable are the
memorials all around us of generosity and social co-operation
without any legal compulsion. The spirit of charity, or to use a
more apt word, the dharna of vur land has not been an idle or
empty slogan. It has always been acted upon and many are the por-
sons who have earned instant and great happiness by the act of
giving. They have maintained unbroken the culture of the land in
that respect. Gandhiji did not invent or enunciate a new doctrine
but it is the genius of the land that spoke through him.

Democracy on the basis of universal adult suffrage is based on
the faith we have in our people literate or illiterate, ignorant or
wise. It would be inconsistent with that faith if we refuse to
trust those who work and earn their wealth. We must put faith
in them and develop moral power erough to make it the rule of life
for the wealthy in our land to live as trustees,

¢ Kural or Tirukural is the 2000 years old Tamil classic of aphorisms
in couplets,

THE KURAL ON TRUSTEESHIP DOCTRINE ¥

Here is a chapter from Tiruvalluvar’s Kura.l on the doctrine of
Oppuravu of social co-operation, whir;h is nothing more or less thap
the Gandhian doctrine of trusteeship. The 22nd ch?.ptcr of tl.ns
holy Tamil scripture is worth being rendered fu.lly into English
for the benefit of those who cannot read the Tamil book.

« What good did the creatures of the earth do to-tho
clonds that pour the rain? So indsed should you serve society,

seeking no return.”

«Good men put forth industry and produce wealth not
for themselves, but for the use of society.’

Wealth is not to be earned for the purpose of sclf—indulg.er'tce ?r
for satisfaction of greed. Wealth should be trea?efi as the citizen’s
instrument for helpfulaess The word velagnmai is just not help-
£ulness, but helpfulness combined with a sense of duty.

« There is no pleasure in this or in the other world equal to
the joy of being helpful to those around you. Do not lose the
opportunity for thi§ rare pteasure.”

t Man is born as a social being. He alone lives wl_’xo
functions as a social co-operator. He who does not recognise
this duty is to be counted as one dead,”

« When prosperily comes to a man who has uoderstanding
and knows his duty to his fellowmen, it is like the village tank

that is filled by the rain.”

It is, that is to say, an occasion for joy‘for the whole
community. The tank keeps the water from running to waste or
being dried up, and serves to quench the people’s thirst throughout
the year.

« When wealth comes to a large-hearted man, it is like
the village tree coming to be in frait.”

The joy of finding ripe fruit in their own village tree is an apt
figure for the prosperity that comes to the large-hearted citizen to
whom it is joy to spread joy around him for which prosperity
brings him the opportunity.
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““ If wealth comes to one who i
‘ es 0 is blessed with a large heart
it becomes the unfailing medicinal plant for saciety’s trgoeublcs "

Thc v.il'!age tank stores the water from running to waste; so
the wise citizen aqquires and looks after his acquisitions in rd’c to
serve all. The village tree bears ripe fruit: so the 1iberalo i :lcd
cmze.:n freely gives of his wealth to help all a;ound The m;mc;;;nal
tteetls the precious alchemist of nature, Its leaves., bark, fruit and
:?oaltlak:inodl;t osfoth: earth those esssaces which relieve ailments
O o Kind g oes the. wealth _of the great citizen serve to

suffering of all kinds. His koowledge and experience

make up the alchemy that s
needed to i
use for the benefit of the community. Pt the wealth to effctive

(1}
who hPovcrty does not stop the social co-operation of those
ho ave a cleaf understanding of the duties of life. They
ntinue their social service undeterred by adversity.”

wmc:;t 11: :zt Decessary to be rich to be helpful. There are ways in

moish m};np;osm[(;u one can help, The essence of social serviee

B In the i . nder each ch@mgcd cifcumstance, a new duty

th;atnhetfe due fulfilment of it is what should be attended to

whe t, thf'ckore, a man lost':s his material resources, be does no;
o think that his capacity for social co-operation’ has ceased.

€ T 1 1
he worst misery that poverty brings to the large-hearted

man is the pain of not havi
r aving resources enough to serv
in the manner he had been accustomed to."’ : © others

((I - .
worth v:hisl(;mtal ;O'Ope.lrauoﬂ appears to ruin you, it is indeed
slavery if th 0 be ruined. You may sell yourself out into
i at would enable you to serve the 1
you. people around

T . . .
here is no price too high to pay for service to society *
. * %

Courtesy: Swarajya.

OUR LONDON AGENTS

Sarvodaya magazine and our publications
are available at
HOUSMANS BOOK SHOP
3, BLACKSTQCK ROAD, LONDON N, 4

The Message of Buddha

Dr. Rajendra Prasad
( President of Republic of India)

MANK[ND with all its achievements in the world of science and
technology is in sore need of that spiritual element in its mental
and moral equipment which only a message like that of the Buddha
could give.

It seems as if centuries of foreign domination had castaspell
of oblivion and covered {rom our eyes the serene rays of an invalua-
ble gem, which the first touch of freedom served to show upin allits
resplendence.

Though Buddbism as an organised religion has ceased to
function in the land of its birth, its principal tenets which had ema-
pated from Indian thought and make.up have been re-assimilated in
Hinduism, and Buddha himself has been accepted and worshipped as
an avatar of Vishnu.

The influence of Buddhism on Indian thought and emotional
life has been stupendous. But more far-reaching and immeasur-
able has been the impact of the teaching of Lord Buddha on differ-
ent and distant parts of Asia. It has been a matter of pleasure
and inspiration to me to see it still in an active form ruling and
regulating the lives of millions of people in the countries which I
have recently visited.

Not that it did not attain maturity and all the beauty and
strength that go with youth in its land of birth, but its achievements
in distant lands have been evea more remarkable in that they are
seen and felt as an active form in the lives of the people and not
only studied and appreciated in libraries, museums and great works
of art. The establishment and existence of a centre like the one in
Colombo are proof of that vitality.

Bringing together diverse nationalitissin their quest for wisdom,
it bids fair to be a centre of rich and varied exchange. A kind of cus-~
sedness or indifference is the hall-mark of thisage and the Buddha's
message of positive compassion will give such of them as are by their
stay at this centre to absorb the spirit of this understanding a
talisman for the rest of their lives.

(From the Speech at Colombo on 16—6--"59)
S-3



An Appeal to Khadi Workers

Jayaprakash Narayan

ANDHUI started various items of constructive work and con-
) structive institutions for the same. All these were the
important limbs for the fight for freedom. Every worker therefore
in the constructive work was considéring himself as a non-violent
soldier in the fight for freedom.

After we got freedom what is the place of constructive work
and tie constructive worker? After winning freedom the revolu-
tionary aspect of these constructive activities disappeared. Con.
structive work has now become part of the Goverment’s work. There
is a natural fear that the contructive work has lost its revolulionary
aspect.

If the constructive work is done by the Government what theg
remains for the Constructive workers? This doubt was there when
Vinobaji entered the arena of public work after freedom. He
showed us a way out of thesituation. He said that we have ourselves
to do everything in Khadi, Nai Talim, Harijan Seva, Village
Industries etc. and the Government should come forward to help
our work,

Vinotfaji reminded us of the revolution to be completed by us.
He called it as the revolution rooted in Bhoodan and through khadi
and village industries.

You are all khadi workers assembled here, You have to consi-
der how khadi can be revolutionary. Mere production and sale
of khadi by itself cannot be revolutionary. Gandhiji said that khadi
is not a mere cloth but an idea. Can you say that khadican be
made a mediym for an ideological revolntion without being simply
a commodity for production and sale? There are 20000 khadi
workers among whom there are many who do not know the idea
behind khadi. A young worker comes to khadi for a job and
continues to work in it without imbibing the idea. How can
he spread the revolutionary idea behind the khadi? When he
is in touch with the artisans what new idea can he give them
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and what is the influence that he can bring upon the life and atti-
tude of the villagers? How many of the spinners and weavers wear
mill cloth even now !

On every 12th February thousands of spinners give yarn offerings
for Sarvodaya Mela. When you ask them about it they complain
that one yarn hank is taken way as in the last year. They are not
made to understand why it is collected.

Every work can be done in two ways. One with the idea of
revolution and the other in the usual routine way. Gandhiji said
 Understand well why you spin and then spin.”” How many
understand and doso? That is why our revolution is aot pro-
gressing.

There are 7,000 workers in Khadi in Uttar Pradesh Gandhi
Ashram, 5000 works in Bihar Khadi Samithi, 2000 in Tamilnad. On
the whole there would be about 20,000 workers in the Khadi field
in the country. If all these work in Khadi with the revolutionary
zeal can the country be in this present state? We have to deeply
think over this matter.

The constitution of the Akhila Bharath Sarva Seva Sangh is
being changed. Khaedi is not to be for sale as a commodity but for
self-consumption. With Grama-Sankalp khadi will grow. Gram-
Sankalp has not begun yet in Tamilsad. In other states maay
thousands have taken Gram-sankalp in a large number of
villages. Instead of the spioners spinning for wage they gather and
take a pledge to spin for their own clothing and not to import mill
cloth into the viltage from outside and this would create a re-
volution.

Today our Khadi work is run with the grants and subsidies
received from the Government. If the Government stops these for
some reason or other what will happen to Khadi ? Can Khadi stand
on its own feet without Goverament aid? Will Khadi be run in the
centralised form or in a decentralised way? These are vital geustions
to be considered,

There is another aspect. In the social revolution what is the
place of Khadi and all other constructive programmes? It should be
remembered that all these are integral items of the revolutionary
programme. We have also to consider how khadi can be related to
other activities, like Bhoodan and Gramdan,
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When Bhoodan movement came there were the Bhoodan com-
mittees in the various provinces. When Vinobaji addressed the
workers of Bihar Khadi Samithi he said * If you have done all
your work with a revolutionary purpose there would have been no
need for Bhoodan Samithi now.”

The Sarva Seva Sangh has now decided to bring far reaching
c.hanges on the suggestion of Vinobaji. There will be coa-
siderable progress in our objectives if the Khadi and al] other con-

structive workers join together and work with the revolutionary
purpose.

Constructive workers of each section think that they are
separate from others. The Khadi workers work separately, Mai
Talim workers work separately, the Hindi Prachar separately and so
do others. Each group has no feeling that the others are also doing
the constructive work for the common revolutionary goal. Each
may be a specialist iu his line but he shouid feel that all are work-
ing for the same revolution.

Vinobaji often appeals for workers. He wants 75 000 Shanti-
sainiks. If all the constructive workers considered their work
as a revolution and consciously worked together, the work done in
the last eight years could have been ten times more. In Gram.
dan we could have got 50,000 instead of 5,000. If one out of every

ten villages is a Gramdan you can see how much we could have
advanced the progress of the country,

Gandhiji wished to have the Lok Sevak Sangh. He wanted 5
lakhs at the rate of one worker for a village. He wanted the
Congress to become a Lok Seva Sangh. All ¢onstructive workers
would have become Lok Sevaks spread all over the country. Bt it
could not be. Sarva Seva Sangh has decided to make itself the Lok
Sevak Sangh now in spirit if not in name. All constructive workers
should coasider themselves as Lok sevaks and should sign the
pledge of Lok Sevak They should also go further and become
Shanti-sainiks.

{I'rom a talk to workers at Tirupur on 25-5-59.)

Realistic Peace Building

Wilfred Wellock, Preston, England.

survey of peace activity throughout the West today
reveals its abject impotence due to its unrealistic character.

Probably the most thorough-going peace propaganda in the
West occurs in Britain and the United States, where many
pacifists are pressing for unmilateral nuclear disarmament, and
many non-pacifiists for the abandoment of nuclear bomb tests.

Both these aims are unrealistic becauss they take no account of
the world conditions that are responsible for the piling up of
military power all round. They think it is enough to point out that
nuclear warfare will be so destructive that the chances of survival
on both sides of the conflict will be exceedingly slight. What
thoy fail to recoguise is that so long as ‘mations fear each
other more than they fear war, as is the case today betweea Russia
and America, the possibility of a major nuclear war cannot be
ruled out.

Race for World Supremacy

The outstanding fact in current world affairs is the capitalist-
Communist, or Russo-American conflict. Both these powers are pre-
santly aiming at financial and economic supremacy in the hope of
drawing the largest number of nations into their respective
orbits. It is a race for world supremacy between two antagonistic
ideologies and social systems, their philosophies, values and ways
of life.

What is not generally realised is that both ideologies are
materialistic at their cores. Both are primarily concerned with
raising material living standards and of maintaining a form of gov-
ernment that is largely dominated by an oligarchy of prosperous Se-
nators and financial magoates under the guise ofa capitalist-Chris..
tain democracy, in the one case, and by an oligarchy of climbing
Commissars under the guise of a Marxist proletarian dictatorship-
democracy in the other.

Neither of these essentially materialistic systems can lead the
world to peace. To achieve world power, or the triumph of one

A
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materialistic system over another, involves a struggle for the mono-
poly of the earth’s most vital economic resourcesand thus of the

world’s markets, a conflict that has already been responsible for
two world wars,

There can be no solution to this problems of power and rival
armaments other thau that of a way of life, and values, which do
not rest or depend upon power, but on goodwill and neighbourli-
ness and on the principle of self-giving which sustains them. These

are the bases of the good life. Peace emanates from them as scent
from roses.

The nations of the West are rapidly losing the sense and know-
ledge of the supreme value of human relationships and of the fact
that no quantity of material possessions or self.indulgences can
compensate for the joys of neighbourlinsss with all the people who
come into one’slife by habit or circumstance. It is the nature of
these human relation-ships which determines our wellbeing and the
quality of our personalities.

We are thus driven by the force of events to choose between a
life of self-indulgence, with its consequence. a fierce economic, or
cold, world war which may terminate in a nuclear world war, and a

spiritual interpretation of life which places material and spiritual
values in their rightful order.

Already there are signs of a growing sense of satiation, ennui,
and basic dissatisfaction with a way of life which consists of
maximum production and consumption of goods and services,
almost everywhere in the West. But the tragedy is that people
in this plight are t00 morally weak to rise from the wretched
condition into a life of complete self-realisation through self.
giving, by way of the konowledge and understanding of a true
culture.

Who is to teach, to expound, this culture, and thereafter to live
it? Which nation, or religion, or philosophy?

The Mission of India and Britain

It 1s my deep conviction that the two most likely countries to
fulfil the function and mission are India in the East and Britain in
the West: India because her mind is endowed with the spiritual
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treasure of many millennia of spiritual revelations, whence she has
been able to survive every kind of invasion, and also because today,
through the agency of two outstanding spiritual leaders, Maha.tma
Gandhi and Vinoba Bhave, she is now trying to lay the foundations
of a truly spiritual democracy by ways of the Bhoodan Moveme'm;
Britain because her island situation has enabled her to function
unmolested from the outside whence she has devglopcd a culuure,
values and customs, and perhaps above all a capacity to pull herself
together when occasion demands in order to 'chat!ge h.er course, as
when recently she made decisions that are resulting in the trans-
formation of a vast empire into a commonwealth of free, friendly

co-operating nations.

These two nations could together, each according to its aniu§,
lay the foundations of a civilisation thz%t would capture the imagi-
nation of the whole world and insure its peace. It should not be
assumed that the Stalin policy will cosntinue for evgr.to dominate
Russian policy. The Stalin ‘‘Die-hards” are struggling hard‘to
retain the “‘one-idea” dictatorial policy against a deep and growing
resentment to all that it implies, and without doub't the_ powcn"ful
urge towards a2 more flexible culture and way of life will af:hxeve
results in the near future. When it does, the way wnll.be
opened up to the possibility of a culture and way of Ixfg which
would attract the better minds in America and Russia and

indeed in all lands. It is for thatend pacifists and all of us ought to
work.

In launching the new idea or policy it should be recognised

(1) That social, national and world peace are one, and are
the natural outcome of a way of life in which personal
and national self-realisation is achieved through self.
giviag for all.

(2) That the culture which embodies this_ concept should
be expounded appropriately according to age and
background in every educational institution for young
and old alike.

(3) That pacifists should discipline themselves according
to this basic culture and subject their material de-
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mands to the demands of truth, which is the key to
abundant life.

(4) That this change-over of value whence material values
come under the control of spiritual values would cons-
titute a major economic and social revolution. By
limiting material demands it would put an end to the
insensate international struggle for markets and sup-
plies in order to meet the rising demands of an
irrational and degrading “expanding economy."

(5) That the consequent removal of the stressses and strains
of the existing economy would open the way to the
development of a reasonably balanced agro-industrial
economy, which would be a further step to the erection
of a civilisation of high quality.

(6) That the prospect of such an achievement would open
up immense possibilities for the creative imagination
of aspiring youth and herald a new creative ara in
every sphere of humaninterest and activity, also a pro.
cess of international co.operation and sharing on a
scale hitherto undreamt-of.

The sum total of these changes would, by almost universal
consent, make universal disarmament not only feasible but a logical
and spiritual necessity. They would in fact bridge the gulf which
now divide the two dinosaurs and free their at present fear-ridden
and fretful satellites.

One of the major benefits of the new order would be the wide
spiritual horizons it would open up to the youth of our time. The
new culture of self-realisation and fulfilment by way of self-giving
would free the creative spirit now imprisoned in the confines
of a degrading materialism, and open up possibilities on a scale
unparalleled in all history. It lies in our power to bequeath this
great opportunity to the youth of our age. Let us not fail
them, or betray THUTH which uow stands in THE WAY BE.
FORE US!

Conquest of Fear
J. B. Kripalani.

Gandhiji’s three fundamental principles of morality, truth,
non-violence and moral means to achieve approved ends—through
which he sought to solve conflicts and tensions between groups,
communities and nations have so engrossed the minds of the people
that one other equally important principle has not received the
attention it deserves. That is Gandhiji’s emphasis on the elimination
of fear from personal and group life.

As a matter of fact truth cannot prosper where there is fear.
People indulge in untruth becuase of fear of adverse consequence
of stickiog to truth. Every recantation or repudiation of truth as
one feels it or is convinced of it, is due to fear of painful conse-
quences. Why did Peter repudiate his Master Christ, and thus
deny the truth that was io him? It was due.to fear of painful
consequences to himself from the Roman authorities. Why did the
good man and great astronomer Galileo in his old age deny the
truth that he had discovered and about the correctness of which he
was convinced? Why did he yield to the pressure of the blind, the
prejudiced and ignorant priestly authority? It was because he was
afraid of the action of the Inquisition and of the penalty that was
sure to be imposed upon him for his deviation from a doctrine that
the Church falsely held as truth about the motion of the earth.
Why did Philosopber Kant, who held that the two most wonderful
things in the universe were the starry heavens above and the moral
law within, in his old age give a promise to the Prussian authorities
that he would no more ventilate his opinions on political problems
of the day? He did it out of fear of paiaful consequences. These
are only a few of the outstanding instances with which history
abounds. I have not cited them to condemn these great men but
merely to point out the fact that deviation from truth is generally
motivated by fear of adverse consequences.

There have been on the other hand many noted examples in
history of great peopls who have not repudiated out of fear their
faith and the truth to which they were called upon to bear witness.
We have the shining example of Jesus Christ, Our own legends and

3
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history contain many examples, like those of Prahlad, Druva and
several Sikh Gurus who stuck to truth as they conceived it and who
bore the extreme consequences of their beliefs. There have also
bee'n many unknown heroes of this kind. Every sphere of life and
activity has produced its martyrs who unhesitatingly and fearlessly
exp.re.:ssed the truth as they saw and feltit. Religion, morality
politics, economics, sociology, philosophy, scieace, lile,tature, ar;
etc. have their martyrs to truth, who fearlessly proclaimed their
faith in face of emormous odds. It may even be said that the
history of the progress of mankind is the history of man’s
martyrdom of man in the pursuit of truth. Fearlessness and Truth
have in short been twin brothers.

Fearlessness is also intimately connected with non-violence.
A man relying upon violence may be brave but he cannot be
fearless. He is afraid of injury and death. He tries to avoid them
by all the violent means at his command. Brave as such as one is,
he becomes fearless as soon as he refuses to seek the protection of
arms and casts them aside. Soldiers in the army are brave but they
have fear always lurking in their hearts.

Today we s¢e the working of this fear in the international field.
Of the umniversal, thoughtless and dangerous race of armaments
what is the root cause but fear? If nations shed their fear the§
would not enter into arms race. But the remedy man chooses only
aggravates the disease. For is it not a fact that those nations that
have most arms and that have nuclear weapons, suffer most from
fear ? Those nations who do not possess them have less fear and go
about their business without war neurosis. They also enjoy mere
freedom. It has come about that more military power a nation
has more insecure it feels.

Courtesy—*Vigil’.

‘SARVODAYA’ AnnuaL Bounp Vorums

Available at Rs. 6 each.
SARVODAYA, TANJORE, S. INDIA.

Sir Stephen King-Hall’s appeal for

Non-violent Defence
Dooald G. Groom

On October 9th last Sir Stephen King-Hall addressed a meeting of

Army, Navy, and Air Force officers on the above subjects.
“The event may prove to be historic,”” writes Peace News. In
speaking of this, Sir Stephen King.Hall who is not a pacifist himself,
said that “we have to take a completely fresh look at the whole
business of war, and this difficult meatal process is termed—*‘break-
ing through the thought barrier.”

«“You can’t love a nuclear war, you can’t win it; you can only
leave as its memorial a civilisation destroyed™ so said Sir Stephen.

The following are extracts from the speech that he made.

“What is the object of war? If you instinctively reply “to
defeat the enemy forces™ you are still on the wrong side of the
thought barrier”. ‘' The object of war is to change the enemies’
mind. The operation of changing a mind can be undertaken by two
methods, or a combination of the two,

1) the operation of conversion and persuasion and psycho-
logical attack ; the Battle of Brains.

2) the imposition of physical pressure on the body carrying
the enemy mind ”

1 claim to be able to prove that the trend has been from the
material to the spiritual in what we are determined to defend—
we are chiefly trying to defend our way of life—the importance
of the individual and the institutions which are the means of expres-
sloo of this.

“If you look hard enough and long enough there is a new and
unexpected field of defence boyond the frontiers of violence.”

“ To the majority of the world’s inhabitants, an occupation
by an enemy is regarded as a normal hazard of international
hfe.”
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“If you do not think that all is lost when the country is
occupied by a totalitarian power, thea what plans have you made
in connection with the organisation of which you are the head to
meet this contigency ? "

““ We do not know enough about the techniques of non.violent
defence.”

¢1 shall continue to insist that which must be defended to
death is the spirit of our way of life, which in the last resort is
rooted in the mind and courage of every individual who belisves

in the imperishable values of freedom and the supreme importance
of the individual,”

“ The work of the ministry of Defence should now be—

1) continuous educational work to raise the whole standard

of citizenship and appreciation of the significance of
out values,”

2) train the nation how to cope with an enemy occupa-
tion.”

* The conduct of a nation under occupation should be:

a) the economic life of the country to be maintained as far
as possible,

b) Administrative arrangements to be continued until the
occupier orders new ones.

¢) refusal at all costs to say or write anything contrary to
the principles of our way of life or accept denial of
freedom of speech and association.

d) Pact should be to seek contact with representatives

of the occupying power and establish a moral
superiority,”

In the end Sir Stephen King-Hall said ‘‘ we must give mankind
a lead to save him from himself.”

This may be helpfut in encouraging others to think and write on
the question of Non-Violent Defence, Vinobaji is showing a way
to the world through Shanti Sena. I commend his book on the
subject receatly published. *

Sarvodaya Ideal
Sri Pyarelal’s address to Madras workers

ADDRESSING a gathering of Sarvodaya workers at the Gram.
Rajyam Office at Madras on 220d May 1959,

Sri. Pyarelal explained that Sarvodaya was not merely a
philosophy, but a method of action by which certain far-reaching
changes could be brought about in society, The idea of Sarvodaya
was drawn by Gandhiji from John Ruskin’s “Unto the Last.” If
the realisation of that ideal depended merely upon the perfection of
the philosophy, it would have been realised by R'uskin in Eng'lan.d
long before it was taken up by Gandhiji in India. But, w!nle it
had made very little impression on the people among whom it was
first conceived, the Sarvodaya ideal had made much strides in this
country. This was because thase who took upon themselves the
task of delivering the message to the people here were qualified for
the task.

In a Sarvodaya Society they would begin to do things not from
the top but from the bottom ; they would take up the most essential
and vital things with which the common man was conc'erned ayd
then teach him to go on adding to those things as his capacity
jncreased. Then, he remarked, the future would not be a mere leap
in the dark, as at present. What happened today was that they
planned for something. but suddenly found that the expected
returns were not likely to be achieved and certain other factors had
been brought into operation, which should not be left unchecked.
Luckily, they had now in their midst the Sarvodaya movement,
which could to a large extent arrest the evils that threatened to
overtake them.

Sri Pyarelal suggested that they could seize the opportunit.y
before them and try the movement in compact areas, and see if
they could realise the full picture of Sarvodaya society in which tI}e
common man would have the consciousness that he coulc! by his
own efforts provide himself with all the neces§itics of h.fe and
protect himself, without depending on any outside authority. In
his own little way the speaker said, he had made small experiments
in this direction and had found that the common man was capable
of responding to it in a measure which exceeded all expectations,



The Challenge of Sarvodaya

Dr. T. R. Anantharaman
Indian Institute of Science, Bangalore

AMONG the important developments in our country since inde-

pendence, the Sarvodaya movement is undoubtedly one that
has attracted the attention of thinking people iin other parts of the
world. Itis true, however, that most students of our schools and
npiversities are blissfully unaware of the scope, significance and
potentialities of this unique movement. The word Sarvodaya
appears often enough in newspapers, but few educated Indians have
taken the trouble to read, think about and understand the ideology
it stands for. There are not many among the so-called intelli-
gentsia who even know that the concept of Sarvodaya was thought
out and developed by that saint among men whom we revere as the
Father of the nation and who is looked upon by millions outside
this country as the greatest man of this century.

What it stands for

What does Sarvodaya stand for? Sarvodaya is a compound
Sanskrit word derived from two shorter words Sarva meaning “all”
and Udaya meaning “uplift” or “progress.” The word was coined
by Gandhiji in 1908 when he prepared a paraphrase in Gujerati of
Ruskin’s famous English book “Unto this Last.” The title of
Ruskin’s book is taken from a parable of Jesus in the New Testa-
ment which has the moral that God provides for all—*'unto this
last.” A literal translation of this title in Sanskrit should read
Antyodaya, but Gandhiji seems to have felt that Sarva (all) includes
Antya and hence the word Sarvodaya conveys correctly the idea
behind the biblical expression. The word has been explained in
detail by Gandhiji in his later writings and the philosophy behind
it expounded most lucidly in recent years by Acharya Vinoba
Bhave, Gandhiji's spiritual heir. Expressed briefly, Sarvodaya
means “Total Uplift” or ¢“All-round Progress” in the case of the

individual and “Uplift of All” or “Progress of All” in reference to
Society.

Integrated Growth

In the case of the individual, Sarvodaya means the integrated
growth of the body, mind, intellect and spirit which make up the
total human personality, i.e., the fullest development of the
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physical, emotional, intellectual and moral faculties. An individual
attains Sarvodaya when his body becomes healthy, vigorous and
shining, his heart pure and rich in love, truth, goodnc_:ss apfi beauty,
his intellect steady, clear and penetrating _and his spirit so a'll-
pervading as to include the whole world in its fold. The_ attain.
ment of Sarvodaya is thus the fulfilment of the human being, the
realisation of the purpose of his existence on this earth and not
different from the attainment of the Supreme Goal often referred to
as Mukti or Nirvana or self-realization or the Kingdom of God or
the State of Tao.

Wholesome Progress of All

In the case of society, Sarvodaya means the attainment by all
its members of the total progress that each is caPablo of.
Sarvodaya thus assumes the possibility of every human being attai-
ning the highest fulfilment on life. There can thqrefor.e be no
distinction in a Sarvodaya Society on the basis of nationality, race,
caste, faith or sex. No individual or group in it need have any fear
of being violently suppressed, exploited or liquidated. If the
Sarvodaya Society can be compared to the human body, each
member therein is like a limb contributing actively .to the we!f;are
of the body. Each limb attains its maximum well-bemg by striving
its utmost without rivalry or selfishness for the maximum well-
being of the body. Just as a body becomes ill when one lirfll? does
not perform its duty, so the socicty will suffer when mdlv.nduals
either do not contribute their maximum or do not receive their full
requirements. The individuals have all got to <':o-o.perate whole-
heartedly with each other and discharge their obligations to them-
selves and others fully if they want to live in peace, harmony and
happiness.

An ideal within Reach

How is this grand ideal to be achieved? Is it not perhaps
Utopian in conception? Vinobaji agrees that thc.goal is yet far
away, but he is absolutely confident that such a social orficr can be
built up. In fact, he is convinced that humanity can survive on this
and on o other basis. Those who feel that this conception is too
idealistic will do well to Jook back on the freedom movement led
by Gandhiji and the Bhoodan movement started by Vinobaji. No
ope could have foreseen success of these movements at their very
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start. The historical culmination of Gandhiji’s movement and the
triumphant progress of Vinobaji’s movement clearly show that the
goodness, love and intelligence in Man bave yet 1o be awakened
and utilized fully in human society. Sarvodaya holds out a
positive way of doing it in preference to the pegative way of
punishing. and oppressing with violence the evil, hatred and
unreason in maa.

The Pre-requisites for progress

Vinobaji lays stress on a few fundamental things as essential
pre-requisites for the success of the Sarvodaya movement. Firstly
love, truth and non-violence should be the touch.stone of all humal;
endeavours. Secondly, the end aimed at and the means adopted to
realise it should both be pure, i.c., should both rest on the bedrock
of love, truth and non-violence. Thirdly, all the discoveries in the
realm of natural sciences as well as in the realm of the science of
living have to be fully utilised for the betterment of society. In
other words, knowledge that is nowadays divided under the two
disciplines of Science and Religion should be barmonised f ully for
the solution of individual and social problems. Fourthly, although
the individual has to be given maximum freedom to diséovor and
follow his own way towards fulfilment, the society should be so
organised as to awaken the full potentialities of the individual,
To quote one of Vinobaji's favourite expressions, ** Janashakti”
or the power of the masses has to be mobilised to replace *Danda-
shakti’", the organised impersonal violence of the army or police,
Lastly, one must have full and uawavering faith in the Sarvodaya
ideal and dedicate oneself to its realisation without bothering too
much about immediate results. The above ideas have to be thought
over carefully and acted upon earnestly by all those who are
concerned with the problems of society and their lasting solu-
tion. The goal may not be easy to realise, but society can
gradually acquire stability and peace if more and more people
put their shoulders to the wheel of Sarvodaya, started by
Gandhiji and now kept going by Vinobaji and his followers.

Universal Philosophy.

Sarvodaya is rightly claimed by its votaries as a complete and
ux?lversal phxlosqphy. There are numerous other ideologies dealing
with the economic political or spiritual progress of human society,

but none of them takes into account, as Sarvod¥idoes, all human
aspirations and leads to an integrated programme for the total pro-
gress of humanity in the physical, emotional, intellectual and
spiritual levels. One often comes across doctrires and ideologies,
concentrating on one or more aspects of human development, but
ignoring or opposing other equally important facts of human pro-
gress. There are again philosophies which are meant for a group
of individuals, or for a particular nation or for continent, Sarvo-
daya seems to be the only philosophy that steers clear of narrow
and partial world views and offers full scope for individual and
social development in all parts of the world. Sarvodaya transcends
all goographical, caltural or religious limitations and rises above all
isms to provide a basis for the complete regeneration of human
society. It also constitutes a philosophy par exellence for immediate
application in any field of human endeavour.

Sarvodaya believes in the uplift of all without exception, be-
cause it accepts the equality of all human beings and also
recognises the need of all to rise towards perfection. It does not
advocate the uplift of one group at the expense of another. It does
pot stand for the uplift of the majority at the expense of the
minority. It does not believe in raising the standard of living of
the have.nots by simultancously exterminating the haves. To quote
Vinobaji again,  the rich are fallen long since and the poor have
pot risen at all. Both need to be lifted up™.

Non-vielence and Love.

The edifice of Sarvodaya is built on the foundations of Love,
Non-violence and Compassion, and hence is of special significance
to the present day world, Man has now become totally disillusioned
about the long-range efficacy of violenco in the solution of
national as well as international problems. Humanity faces
today the alternatives of total anaihilation and total renouncement
of violence. In this context of despair and anguish, all thinking men
and women will do well to ponder over the Way of -Sarvodaya, the
way of Love and Persuasion. Science and Technology have brought
the nations together physically. Nothing but Sarvodaya seems to
have any chance of integrating and unifying them emotionally,
intelloctually and spiritually. !

L . e oAt !
FARSETENREANE MR
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The Call of Sarvodaya

The call of Sarvodaya is for all countries, but especially to our
Motherland. Our country is now waking up after the enforced
stupor of many centuries and has the glorious chance to develop
itself economically and socially on right lices, on the basis of its
long past and in the light of the recent experience of many other
countries. Ideologies imported fromabroad have failed to inspire
our lethargic masses who still stand divided into a million fragments
by unfortunate and uoreasonable religious, communal, linguistic
and economic barriers. Sarvodaya is an idea born in the s0il of
this ancient land. It is not only in tune with the spirit of India’s
wisdom, but also in harmony with the temper of modern Science.
It reflects, as no other ideclogy does, the Indian genius for synthesis,
integration and unification.

The Chzllenge to Youth,

Since Acharya Vinoba Bhave took over the leadership of the
Sarvodaya and launched his compaign for Bhoodan (land gifts) in
1951, the Movement has made rapid strides and achieved some
spectacular successes. From the point of view of manpower and
resources utilised, the Sarvodaya Movement has done more than
any other movement or project, Government sponsored or otherwise,
to mitigate the misery of the poor, ignorant and down-trodden
millions in our villages. Thanks to the efforts of a few thousand
dedicated workers who have neither a regular nor adequate income
to depend upon, nearly five million acres of land have been ob-
tained as voluntary donations and are being distributed to the land-
less in the villages. The inhabitants of nearly five thousand villages
have also voluntarily given up private ownership of land and embarked
on the great adventure of the total reconstruction of their villages.
These figures are an eloquent testimony to the magic containedin
the word and ideology of Sarvodaya., Even achild can realise that
a tremendous impact this Movement will have on our society if the
number of its dedicated workers increases tenfold and more and if
the number of its supporters run into millions. This constitutes the
challenge of Sarvodaya to our educated and well-placed young men
and women. Will they respond toit?

Annasaheb Sahasrabuddhe—the
Pioneer of Koraput

Robbert Terry

“HUNDREDS of young men come when he calls” said a Sarvo-
daya worker to me. “They will do anything for Annasaheb:
he is their ideal.”

And a soil conservationist, with thirty years of government
service, who is nearing the end of his two.year commitment to
work in Koraput remarked: ‘‘But, of course, I shall stay on if I
can work with Anpasaheb,”

Here speak but two of the many capable and dedicated people
who have come—often at a sacrifice—to this hilly, poor district of
Orissa to join Annasaheb Sahasrabuddhe in his work among the
Koraput adivasis. And these are but a few of the people through.
out India who admire the man and his work,

Some kinds of personalities seek out gurus and attempt to
solve life’s problems by becoming blind disciples. But followers
alone do not create nations or great human enterprises.

When one meets the young men and women who come to join
Annasaheb, one feels quickly that they are not merely followers
but leaders in their own right. These are the kind of people we
need to create a reality out of the dream of a New India.

Daily, in editorials and books, in speeches and seminars, we
hear the call to create local leadership. But here, in a remote area
of India, it is happening. Those who care for the future of India
should know how. To know how, they must know about the man
who is doing it.

“For twenty-five years I’ve spent twenty days out of every
month in trains, moving about the country to fulfill my duties,”
said Aonasaheb as we walked about the rough buildings and neat
gardens of the adivasi training centre which is rising in Gopalwadi,
Koraput District in Orissa. <But now I’m ending those obligations
so that [ can devote all my time here. I expect to spend at least
the next ten years in Koraput.”
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“But why here?” I asked “Your home is Poona, and so many
all-India loaders are drawn to Delhi and to big organisations.”

“Yes, I was raised in Poona, but by now my home is any.
where in India. Five years ago, I first learned about the adivasi
problem. It bafled me then; it still baffles me; and there's no
point in rushing off elsewhere when a job remains to be done here.”

The job began in 1955 when, in the wake of Acharya Vinoba
Bhave’s successful tour, the Sarva Seva Sangh decided to pour one
crore of rupees in Koraput during a tea-year period for adivast
ppliftment. Annasaheb and his co-workers began to work in the
now-standard pattern of community development, which empha-
siscs agriculture, public health, and cottage industries.

But they soon discovered that standard planning was not deli-
vering the goods: today, they are developing a programme tailored
to Koraput’s unique needs. For community development workers
everywhere, this process of discovery and development points to
two principles —the need for regional planning, or ‘planning from
below,” and the need for creating the local leadership of tomorrow
by training the youths of today —principles which are not yet prac-
tised enough except in lip service,

That the Koraput workers are pioneering the discovery and
development so successfully is due in large part to Annasaheb’s
unique abilities. These abilities did not just appear, but grew out
of thirty-five years of experience.

Annasaheb is indeed fortunate, for he is a man whose time has
come. Heis one of those rare people who realise themselves in
their work. The reason is that he has taken up a challenge for
which he is prepared. At present, the adivasi problem baffies
Anpnasaheb; but it is meeting its match in a man who has lived
since boyhood as a challenger and creator.

Annasaheb comes from a lower middle-class family: his father
taught in a primary school. Although a career government servant,
the father planted in his son the sceds of two kinds of indepen.

dence—national and personal. So, even though the family could’

pot afford to pay for higher education, Annasaheb was prepared
to work, and thus earned his way through college.
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He took his B.A. degree in 1920. This was the time, and
Poona was the decisive place, when the Congress was maturing

from an urban middie-class club into a national mass movement.

“Lokmanya Tilak every week exhorted mass meetings to oust
the British raj.”” Annasaheb recalled. “I didn‘'t miss hearing him
once. Our heroes then on the political side were Tilak and the
Italian, Garibaldi, and on the religious side, Vivekananda and
Aurobindo.”

When Gandhi called out the first non-co-operation movement,
Aunnasaheb pluaged in. After initial agitations, the great need, if
non.co-operation with governm:nt schools was to be effective, was
for private schools. Annasaheb and seven comrades opened one
and taught it for seven years.

“Wae started as well a small experimental farm.”’

“But why,” [ asked, “'did a middle.class youth dirty his hands
with agriculture?”

“Because as a student I discovered my own private hero, the
great American Negro and botanist, Booker T. Washington, who
produced so many scientific achievements. I don’t remember much
about him now, except that he was important to me then. So my
first love ever since has been agriculture.”

This love conceived forty years ago decisively influenced
Annasahsb’s life and work, and is having profound consequences
today in two ways. The first is the work at Koraput.

Unlike the majority of development workers and officers,
who know agriculture through textbooks but not through their
hands—a senior official once remarked to me; “They are hollow
men; our agricultural ‘experts’ presume to teach a cultivator to
use a plough when they don’t kanow how themselves’’-—Annasaheb
knows the soil and its needs. Hence the emphasis upon soil
conservation in the Koraput programme.

A leader who does not know the jobs of his subordinates as
well or better than they do is no leader. Annasaheb’s experience
with agriculture qualifies him for personal daily leadership in the
field as well as for policy leadership of the overall Koraput
programme.
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The second consequence is his effort t i i

o convince his colleagues
and the 25,000-man army of Gandhian ZConstructive WorkersB to
worry less about khadi and more about food. Few people realiso
fully that a major crisis looms ominously in India’s near future

'I:he results of astudy just completed by ateam of twelve
American experts reveal its proportions—if present rates of increase
of p?pulanon growth, food consumption, and food producti
continue between now and 1965-66, India will then lack 28 mil;‘i):n

tons of its needed 110 million tons of ce i
S 25 por et real grains, or a short-fail

) N_° conceivable programmes of either imports or d i
ratlon'nng', say the experts, can bridge such a wide ga Tho only
solut}on is to produce more food between now and thepl; The i/
certain th.at it can be done, but only by realising the .s‘ c)t" o
approaching crisis and acting to avert it~now. e of the

India cannot avert the crisis i
private organisations must also pitchlgto(;t‘t)l‘;e{):rt!t‘::m ’;l:tmGn alo'ne;
cons.tructive organisations, because of their size th'eir te (*l'al’idh“n
service, and their location in rural areas throu’ ndia
shoulder a larger burden of responsibilit
of warning to the people at large, and t
to stave off national disaster. '

. ghout India, must
y in carrying this message
hen in joining the campaign

) thl‘aut,. the _majority of Gandhian workers are not yet fully aware
of this situation. Auanasaheb’s personal story reveals an aspect of

history which today influences i i
4 in a vital wa i i
ot e y their understanding

(Courtesy : Sunday Standard.)
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Non-violent Resistance against
U.S. Missiles

Plans for civil disobedience at Omaha

NATIONAL committee recently set up in the U.S.A. has issued

a call to non-violent action, similar to that taken in Britain at

Swaffham, against their country’s nuclear missile policy at the

Omaha (Nebraska) [nter-continental ballistic missile base and at
other bases in the U.S.A. duriog the last two weeks of June.

Dr. Homer Jack, Unitarian Minister of Evanston, Chicago, and
close friend of Albert Schweitzer, is chairman on the committee of
37 which includes the crew of the Golden Rule, the ketch which
sailed on a nuclear test protest voyage to the Pacific, Bayard Rustin,
American Negro representative at the first Aldermastons March and
leader of the Youth March on Washington, and the following Peace
News writers and correspondents: Robert Gilmore Milton Mayer,
Stewatt Meacham, Theodore Olsen, Jim Peck, Robert Pickus and
Arthur Springer.

Another 82 people, including Barbara and Earle Reynolds of
the protest vessel “Phoenix,” Quaker attorney Walter Long-streth,
and scientist Victor Paschkis, have added their names to the call.

They have addressed their call to ““all our fellow-citizens who
are troubled about the cold war and the arms race, to all who
realise that no magic or miracte will stop war while we sit idly by,
especially to those who have renounced all war; who believe that
non-violence is the only way to overcome violence, injustice and
tyranny; who in this fearful crisis for humanity, seek more human
ways to act for peace.

«The insane arms race continues. It is justified on the grounds
of ‘deterrence,’ each side builds its arsenal of satanic weapons, not
to use them but only to keep the other side from using his. If
people trusted in this they would feel secure. Actually, the arms
race is preparation for genocide—mass extermination—and in tbeir
hearts many people sense this.

“The focal point of the arms race is the Inter.Continental
Ballistic Missile—ICBM. The White House, the Pentagon, sciens
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tists, engineers, ordinary workmen are feverishly concentrating on
building these instruments of death. With the perfection of solid
fuel ICBMs housed in hundreds of underground launching s“es.
inspected disarmament will become almost impossible, Mankind
will live in a state of ever-increasing fear—or be immobilised i

apathy. ¢d Ia

“We feel that the way to deal with this situa
personal responsibility. In past months there
women who have taken responsibility,
acted,

ticn is to assume
pavc been men and
have voiced protest. have

“At the Mercury atomic weapons testing base near
on Hiroshima Day, 1957, men and women ke
forbidden testing area and were arrested.

i Las vegas
pt vigil, entered the

*“The Golden Rule sailed into the Pacific ]
intending to go into the Eniwetok testing area
with a restraining order in Honolulu. Twice i

: . . ey sail
refusing to_ obey an order which they considered ag ayinstl (eh‘: ip&nly
of bumanity. The United States goveroment jailed tham f;r a;;

days, making it impossible for them to reach Eni
. wet
end of the tests. 8tok before the

ast Spring, its crew
- They were served

““The Reynolds family and their Japanese mat
.o . ¢ th i
Phoenix into the testing area and were in turn stoppedcn sailed the

‘At Cheyeane and in England concerned
nop-violent intervention in the path of
where missile bases were being built,

people engaged ip
construction tquipment:

“A month-long vigil was held before
Cape Canaveral Missile Base was the sjie
There were walks for peace in many parts of thj

this coun i
other lands. Young people are taking action op grcatts?: 'm]]d .
human issues, An increasing number of individuals refus:]ta .
(4] pay

taxes for war, preferring to suffer jail sentences rather than b
their earnings uscd for mass suicide.” n have

the White House, The
of two other projects:;

(Peace News, London)
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[ The way out of Kerala Muddle

This does not at all mean that J support the Government. The
Cemmunist Government is & party Government, in the interest of
the party. Their patronage goes to the party. The cell secretaries
interfere in the day to day administration of the country. Very
few officials will disobey the directions of the party leaders. They
interfere not only with the executive but also with the Judiciary.
“ Equal justice toall ™ is a thing of the past in this state. The
Communist agitators are even more violent and abusive in their
speeches and slogans.

Continusd from Page 5)

The way out of this muddle according to me is to suffer the
present Government 10 continue with safe-gnards. They must con-
sent to a high-power committee which has to be consulted in all im-
portant legislative measures and decisions of the Government.
Their decisions must be final. Education should not be allowed to
be controlled by the Government. If need be necessary changes
must be made in the Education Act and the rules framed there-
under to satisfy the management. At the same time the interests of
the students and the teachers must be safe.guarded.

To be impartial T must say, this Government has not so far
received the co-operation of the Opposition parties. In their im-
patience to get rid of this Government the Opposition has made the
Legislature a forum f(or unedifying scenes and talks. The opposition
should offer any Government responsive co-operation, The Com-
munist Government also deserve that,

1 conclude repeating once more that if by the result of a violent
agitation by the opposition, this Govovernmcent is set aside, that
will give sanction for violent agitation against any Government
chosen by the electorate hercafter also, That will give a set back to
the progress of the State.
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An Episode in South African
Satyagraha

The Great March of the caravan of over 2,000 pi
Natal to Transvaal is a great event dé{ﬂcred in hislz'%::it';;gf::l’:z
in South Africa™ by Mahatma Gandhi. The Europeans
in Volksrust were excited and threatened to violently prevent
the marchers. Here is g touching confession Jrom one who
faced Gandhiji with a determination to kill him, This episode
gf defet;tt of ) vialer}ge ids given in a press clipping kindly sens

y an American friend of Sarvod ¥{i i
Colorado, USA for our rej;zders. ayo, Sri. Adeline Gray of

_The fol!owing story appears in a recent issu
African Sentinel. It tells of an incident in the hife
South African Disciple pastor who died

Mr. Duvenage was pastor at the Farramere C
Benoi.

It was a Sunday service in Benoni. at i i
) : , which i
preacher had illustrated his sermon with one or two epi'sac:ldt:l;l gted
the time when Mahatma Gandhi lived in South Africa, on

Rising after the s
way he had;

¢ of the Southern
of J.A. Duvenage
carly this year,
hristian Church in

peaker, Mr. Duvenage said in that dramatic

“1 want you to look at me,
nearly killed Gandhi >

He then went on to tell how Gandhj
Indians, members of his Passive Re’sistanceh ‘Mo}:/:?m::? éopl:rl? tOfl‘
with the purpose of crossing the boundary at Volks;ust into alha
Transval. This was in defiance of what they and many Europea ¢
too believed to be an unjust and discriminatory law li it-Pe nhs.
movement of Indians between Natal and the Transaal miting the

Mr. Duvenage and a large numbe . .
determined to attack them. They rode tr‘or(:li h(;; I?:res:bglgznds had
with cudgels, ready to injure and to kill, armed

“And,” declared Mr. Duvena e, . .
Gandhi to me; I'll take care of h%m.’ 1133? lgl:gnth:r[: ’ oyt(m lca;e
border I saw an inoffensive little brown man passin Sal to the
line of Indians, unarmed, and smiling bencvolcrﬁl ong the
held up his arms to ward off the blows, I was asha?ne;,s Al'l:

the fight e. I
the Eomc.‘zcm out of m flung  away my cudgel and

You are looking at the man who

Then he added, “Of course, I wasnot a Christian thep.”

Vinobaji’s Yatra Notes

Punjab Yatra Completed

FTER covering 400 miles on foot in the Punjab, Vinobaji and
party left Pathankot for Jammu and Kashmir early in the
morning of 22nd May '59. He was given an affectionate send-off
by a large number of citizens and Punjab Ministers including Shri
Mohan Lal and Dr. Gopichand Bhargava. A seven-man deputation
of the Ahmadiya community from Qadian waited upon Yinobaji
and presented him a copy of the English version of Quoran.
Sardar Zuil Singh, M. P. along with members of the Shiromani
Gurdwara Parbandhak Committee also presented to him a Hindi
translation of Guru Granth Sahib. A number of books on the
Sikh history were presented to the Acharya by the Maharani of
Nabha. Khan Gasi Kabuli, President, Paktoon Jirga-.e-Hind, also
met Vinobaji.

Addressing his farewell public meeting on 21st night Vinobaji
said that the aim of Sarvodaya was to create universal brotherhood,
to have faith in God and to share equally the national prosperity
and render selfless service for the welfare of Humanity. He said
that the Punjab whose civilisation was 10,C00 ycar-old had suffered
a lot due to partition. The Pupjab had suffered for the sake of the
rest of the country but the Punjabis had maintained their tradition
of bravery and hard work. He said that he had not the least doubt
that the dispute between India and Pakistan and among different
sections in the Punjab would be amicably setiled soon. Prophets of
all religions, had preached universal love and only selfish leaders
sowed the seed of dissension among simple masses and were res-
ponsible for all turmoil in the werld.

Shri Achint Ram, M. P. and Chairman, Punjab Bhoodan
Board, reported that during the Padyatra of Acharya Vinobaji in
the Punjab 2,000 acres of lands and Grams (villages) had been
donated.  Six persons had enrolled themselves in Shanti Sepa
and 5000 ¢ Sarvoduya Patras™ had been introduced in different
houses.

Acharya Vinobaji has nominated Sti Om Prakash Trikha, as
the convenor of the Punjab Sarvodaya Mandal, with the following
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others as its members : Sri Dada Ganeshilal Dharmadhikari (H;

, S : adhika
Sri. Munshi Ram .(Hoshxarpur), SriHariram Chopra at:::l(SHrils:ja;)
Chand of the Punjab Khadi Gramodyog Sangh, Bibi Ummat-Ule
Islam (Pana}la) Som Bhai (Ambala) Banarsi Das ( Ferozpur) and S i
Yashpal Mittal (Pathankot). and s

Vinobaji Enters Kashmir

Vinobaji crossed the Ravi Bridge. Kashmir® ;
Punjab on 22nd May 1959. He W%ll wﬁlih;ﬁlr;a::l::r fw“hfﬂxe
mon}hs “to see, to hear and to love” in his words (;-; vas
reched.a( the Ravi Bridge by Bakshi Gulam Mohat;nm ; Tbe
Chief Mipister of Kashmir and cabinet colleagues Gulae "
hammad Rajpuri, Health Minister and Chunilal Kot.war D':ve?::

ment Minister. Vinobaji accompanied by the Chj .
to Lakhanpur village. y iel Minister walked

Welcoming Acharya Vinobaji at th i i
said that lie had offered the ethire Steat[:1 c?: ngd;l;"sfgt;?nﬁn "
He said the State had largely settled its land problems by abg;'o h{lJl.
Jagirdar and Zamindari without the peasants payig .
sation. He said the Government had also fixed the
holdings at 182 kanals.

g any compen.
ceiling on land

Vinobaji in his first address in Kashmir said that since hi
programme to visit Kashmir had been drawn up, two im .
events had taken place. First, the State had aboli’s,hed lheporlaqt
system regulating entry into and exit, from the state Seczet;?"
the Government had fixed ceiling on land holdings :;nd d n'd é
to distribute state-owned waste lands among the landiess pca::t:tsed

Vinobaji met Sheik Mohammed Abdullah, i
Kashmir and Jammu in the special Jail ata Ja;:Te;nl:‘;)etl:l; o
The interview is said to have been held at the request of Sri S;n'ek.
Ab.«_iullah and it lasted for about two hours and 45 minutes. V;j g
baji walked from his camp at the Museum ground to th;z (p;cr:li:-l

jail where the former premier is now ke X
. . pt as an accu
Kashmir Conspiracy case. sed in the

Vinobaji said at Bilaspur on Ist June that i
““the Kashm
blem had been solved for ever and it is no more a problem :OF:'?,-

Ho said that the only thing that the people of the State were anxious
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to do was to develop their country as self.sufficient in all respects.
“ If people of the State create an example of brotherhood and build
internal unity and amity, Kashmir will shine as a morning star over
the world horizon ™ he said.

Vinobaji reached Mansar Lake on June 3rd, He advised the
people to put an end to untouchability which was a moral crime and
a great hindrance to the country’s prosperity, With this ends the
first stage of Vinobaji vatra when 600 Kanals of land and about
Rs: 1,000 of Sampattidan were offered.

The Executive Committee of All Iundia Kashmir Welfase
Association has requested Vinobaji tosettle permanently in Kashuwir

as the State was in need of the presence of a leader like Vinobaji.qy

News in Brief

Merging of the Hindustani Talimi Sangh

The emergence of the Akhila Bharath Sarva Seva Sangh as a
new Registored Trust in 1951 was the result of a resolution passed
at th= Constructive Workers® Conference that met in Sevagram in
March 1943 immediately after the demise of Mahatma Gandhi,
The All India Spinners’ Association, The All India Village Indus-
tries’ Association* The Go.Seva Sangh, and the Hindustani Prachar
Sabha decided to merge themselves in the new Sangh but the
Hindustani Talimi Sangh did not join. Vinobaji has been advisicg
the Talimi Sangh to join the Sarva Seva Sangh onseveral occasions.
After prolonged consideration the Talimi Sangh took a final decision
to merge itself in the Sarva Seva Sangh at the 13th All India Basic
Education Conference at Rajpura in May 1959. Further details
were discussed and finalised at the meeting of the exscutive of the
Talimi Sangh at Jammu in the presence of Vinobaji in June. The
merging of the Talimi Sangh in the A. B. Sarva Seva Sangh will be
considered as a great event in the history of Gandhiji’s constructive
institutions in general and that of Hindustani Talimi Sangh in
particular. The Sarvodaya workers all over the country will
anticipate tremendous change in the tone and colour of the activi-
ties of the Akhila Bharath Sarva S_eva Sangh as a consequence of
the merging of Talimi Sangh, the pioneer in giving a revolutionary
gxrn in the ficld of education under the guidance of Mahatma

andhi.

Sri Jayaprakash in Tamilnad

During his tour in Tamilpad from 15th May to 4th June 1959
Sri Jayaprakash Narayan visited 30 places, addressed 25 public
meotings, and 11 workers’ meetings, the District Sarvodaya Con.
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ferences at Mudukulattur, Madurai and Madras besides the first
anniversary of the Tamilnad Sarvodaya Sangh at Tirupur. Bhoodan
of 1,861 acres were distributed by him at various places and purses
amounting to Rs. 20,297-75 were ptresented at seveval places as
Sampatti-dan collections. He appealed to businessmen at Tuticorin,
Madura and the Chamber of Commerce at Madras to adopt the
trusteeship principle in industries,

He led the rally of the Shanti-sena at Mudukulathur and at
Madras city. The rally and the march organised by Sri
R. T. P. Subramaniam and Sri Veerappan at both these places
were impressive. The marchers consisted of the Shanti-sainiks,

the Shanti-sahayaks (helpers) and the public who subscribed to the
cause,

On the Way to Gramswaraj

A meeting of Sakri Taluk Gram Nirman Mandal was held at
Dang Shirwade, 50 miles from Dhulia to consider the crop-
planning of the Gramdan village in the area. Shri. Damodardas
Mundara, S1i Baloobbai Mchta, the district development officers,
officers from the Khadi Gramodyog Commission, Dr Anantha-
raman, and Sri Hema Anantharaman from Bangalore attended the

meeting. Gifts in the forms of bulls, timber, fodder etc. were of-
fered by many.

Students’ Training Camp in Pondicherry

A training camp for the College students of Tamilnad was
conducted at Pondicherry from 15th to 30th May. It was organised
by Sri 8. R. Subramaniam with local help in Pondicherry. There
were 75 students. Besides many eminent Sarvodaya scholars of
Tamilnad Sri Pyarelal and Sri Jayaprakash Narayan addressed the
students on Gandhian ideology and way of life.

Gramraj Conference at Lalitpur

The conference was held at Lalitpur in Jhansi District in U P,
under the presidentship of Sri Goro from 15th—17th May. It was
attended by a large number of leading workers and the public. A
resolution was passed to the effect that wide propaganda should be
made for Gramra) movement with enrollment of members and
collection of funds. Sri Lokendra Singh, ¢/o Gandhi Asram, Jhansi,
U.P. will function as the organiser for this purpose.

Shanti-sena work in Kerala

Sri Swami Atmananda of Kerala and Sri R. T. P, Subra-
maniam, Shanti Sainik from Mudukulathur, Tamilnad are con-
centrating in Kottayam area in Travancore in organising Shanti-
sena work for restoring the peaceful atmosphere. Kottayam is cne
of the several places of disturbance and Sri Kelappan has advised
Sri R. T. P. Subramaniam to help in this area.
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Sri Jayaprash Narayan in Karnatak
Sri Jayaprakash Narayan toured Karnatak for 7 days from 4th

' to 10th June'59 and condensed report of his talks will be published

in the next issue,

Henry George School of Economics

Mr. Erick S. Hansch from  Portland, Oregon USA writes:
“Needless to say that we feel a great community of ideas with your
Bhoodan movement......Meanwhile, the facilities of the Henry
George School will be at your service.”

Traiuing in Non-violence.

Que of the most ambitious programmes ever devised in the West
in the field of non.violence has recently bzen announced in the.
U.S.A. according to *“Peace News” London. It isa three.week
Training programme in the theory and application of non-violence,
to be held from August 16 to September § inclusive at the former
Manumit School, Cornwells Heights, Pennsylvania,

The Sarva Seva Sangh under Revised Coostitution

The radical amendments of the constitution of the Sangha were
considered at the second meeting of the Sangh which met at Madras
on 3rd and 4th June. Though a large number of the members from
the Southern States participated in the meeting and discussed in
detail there was not enough quorum. The adjourned meeting to
consider the amended constitution will meet at Pusa Road on 8th-
9th June. The new general body of the Sarva Seva Sangh under
the amended constitution is expected to meet on Ist and 20d August
at Srinagar wnth the maugural address of Acharya Vinoba.

-’I‘he Pledge of the Lok-Sevak 1.

1. I believe in truth, non-violence, non-possession
and bodily labour and I will endeavour to my best to live
up to them.

2. | believe that real freedom can be realised by the
awakening of the Lok-Neethi (the universal moral law of
humanpity.) Therefore I will not associate myself in any
kind of power politics or party politics.

3. I will ever serve with a spirit of devotion and self-
sacrifice without expecting anything in return,

4, I pledge myself to the abolition of all differences
of caste, class and creed.

5. I will devote most of my time and all thought for
the realisation of the Sarvodaya ideal through the non-
violent revolution based on Bhoodan and Gramdan and
village industries,

Place :
Date: Signature
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¢ It is my firm conmviction that if the State sup-

pressed capitalism by violence, it will be

caught in the coils of violence itself, and fail to

develop mon.viclence at any time., ... The

_ individual has a soul, but as the Siate is a soul-
P 1. less machine, it can never be weaned from
violence to which it owes its very existence.

- SARVODAYA - Hence I prefer the doctrine of Trusteeship.”

Mahatma Gandhi.
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4 ) itself to perfect sanjtation. It will have cottages
with sufficient light and ventilation built of material obtai-
nable within a radius of five miles of it. The cottages
will have courtyards enabling householders to plant
* vegetables for domestic use and to house their cattle, The
village lanes and streets will be free of all avoidable dust,
It will have wells according to its needs and accessible to
‘all. It will bave houses of worship for all, also a common
meeting place, a village common for grazing its cattle, a
co-operative dairy, primary and secondary schools in
which industrial education will be the central fact, and it
will have Panchayats for settling disputes. It will pro.

Pt

duce its own grains, vegetables and fruit, and its own-

Khadi. This is roughly my idea of a model village
Given.....

€O - operation among the people, almost the
whole of the programme other than model cottages can be
~worked out at an expenditure within the means of the villa-
gers . . . . without Government assistance. With the assis-
tance- there is no limit to the possibility of village
reconstruction ... . My task just now isto discover what
the villagers can'do to help themselves if they have mutual
co-operation and contribute voluntary labour for the
_commnton good. I am convinced that they can under intelli-
gent guidance, double the village income gs distinguished
from - individual income. There are in our villages in-
exhaustible resources not for commercial purposes in every
- case but certainly for local purposes in almost every case.

The greatest tragédy is the hopeless unwillingness of the
villagers to better their lot, '

From ' Towards New Horizons” by Pyarelal

T *“SARVODAYA' - Single copy §7 nb. |
T available ~ S I

at all the Railway Stalls of Messers Higginbothams |

| - and A. H. Wheeler & 90;

b’illié’%‘;li'vill be 80 constructed as to lend”

God's Yoice in the Council of Fivé 7
| o Aéharya Vinoba

N ancient days, when Europe had hardly awakened to 4
sense of social conciousness, India had developed the
ideal system of Grama Panchayat. Though it cannot
claim perfection, it can claim to have evolved an advanced
social and political system of -self-government. Do

The Panchayat rule was evolved to administer justi¢e
and to provide protection and education to all, irrespective
of the communities. The village council of five was made up
of representatives drawn from the four communities and
the fifth who were the outsiders. All had to submit to the
unanimous decision of the Council of Five. It is sur-
prising how this ideal Panchayat system of ancient India
has failed to appeal to us now. The saying “God speaks
through the Five” is commonly found in Hindi, Gujarati
and Marathi languages. The unanimous decision of the
five was taken as the voice of God, and the people accepted
it. This is India’s unique contribution to the world,

But in these days, as & result of party politics, God
has come to speak through the majority of three and four.
Even when two are: against, a resolution is considered as
accepted. Any decision except by all the five is bound to
lead to differences and conflict. The curse of modern
democratic rule or a majority rule should be replaced by
the unanimous decision of the Council of Five of ancient
India. : '

A doubt may arise as to its practicability in these
days. Today, villagers are not responsible for looking
after their affairs, as the whole show of the Panchayat is
run from the centre. If the villagers are left to look after
the village themselves, the voice of the majority or th;ee.
vote God or the four-vote God will naturally be repldced
by the single voice of God through the unanimity of the
council of five. )

The Grama Panchayats have become & curse. They are
constituted before the removal of the basic inequalities
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in lite. Muturally the.consequence is that power rests with
those who have higher education, greater riches, and
more land. Naturally Grams Penchayat becomes the instru-
ment of exploitation which was never meant to be such.

If & village becomes Grama Dan with no individual
ownership of land the whole village would evolve into a
single joint family, or as a village State. Those who are
unamiously elected for the Panchayat in such a village State
can never be an instrument of oppression or exploitation,
but will only be servants of the people.

The effect of the new change would depend more on the
sequence of two acts - Gramadan and Panchaysat, The first
get must be the declaration of Gramadaen surrendering
the individual ownership, and the second will be the
nshering in of the Panchayat to take charge of the affairs. By
this our object of decentralisation of power from the top
to the people will be realised. There will be no canvassing
of votes by any political party. There will not be the
bitterness engendered by voting for this man or for that
man, this party or that party, this community or that,
The system of rule by party, though recognised by the
comstitution should have no place in the villages of Indja.

Adapted from a Speech in Hindi.
w 8ri Kelappan's 8hanti Yatra «

Sri. K. Kelappan, Sarvadays Leader of Kerala in o
Press statement announced about the Pada Yatra by
Shanti senas and Sainiks proceeding to Trivandrum from
Shanti Kuteeram, Tirunavaya on July 15. The Shanti sena
and Sainiks on their way will spread the message of shanti.
Sri Kelappan says that so long as there are politics] parties
it is not possible t@ have peace, a8 thers would be always
strife and turmoil, but they could have peace only if they
all worked co-operatively for the good of the people. He
continued that by President’s rule shanti could not be
brought to their polities, nor could they bring peace by
installing one party in place of another. The only way is
to abolish onee for all party politics,. The Pada Yatra
would spread the above message in all places they visited. «

The Living
Exponent of Gandhi’'s Philosophy

Asoka Mehta

Vinobaji has been described by Asoka Mehta as
the living exponent of Gandhi's Philosophy in his
book *‘ Studies in Asian Philosophy' published by
Bharatiya Vidya Bhaven, Bombay. This is taken
from the illuminating chapter under ‘Upsurge of
Utopianism ' part of «which had already appeared in
Sarvodaya of January 1959.

OODNESS is like a fire: it can irradiate light far
but warmth is confined to the immediate enviroas.
So 2 man must have a place, 2 locus, to work and grow ;
There needs must be a limited locality of intensive work:
the seed-bed from which the wider cultivation of life
may be attempted. When you dig a hole, there is a heap
on one side and a hollow on the other—so every accumula-
tion simultaneously produces want elsewhere. A vital
person is he who is never tired of his co-mingling. And so
forth, Vinoba’s parables flow on. Ideas, according to him,
do not spread by clash with other rival ideas but by the
contagion of example. The truth of an idea is best ex-
pressed in its quiet living, in its silent majesty. When
it is given over to words it breeds violence, and violence
mauls and mutilates truth. The Central teaching of
Vinoba, as of Gandhi, has been that the fire of truth is
invariably destroyed in the outflow of violence. Violence
is the fundamental negation of the organic, the living, the
aspiring.

Instead of sharpening antijonisms and breeding sec.
tional solidarity, Vinoba’'s gentle approach unlocks huma-
nity from every heart and brings to the parched society
the needed moisture of understanding and sympathy.
Redistribution of land, through bhoodan, revivifies the
whole society. Vinoba does not propose to stop at land
redivision; he wants the * villagisation of land ", that is,

co-operative ownership and cuitivation on the basis of a
2
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village commune. Then again, the village has to be so
planned that it is able to achieve its simple abundance and
sufficiency. Each village through its administrative
autonomy and economic diversity must strive to be a

miniature republic, a microcosm endowed with much of
the substance of the macrocosm.

Vinoba has already extended his movement to other
aspects of life: sampattidan, the redistribution of wealth
buddhidan, the gift of knowledge, shramadan, the comrade-
ship of labour. In giving, as in mercy, is one doubly
blessed. Though these gifts “gifts’’, Vinoba hopes to
unfreeze and restore to society the quasi-rents earned by
“gifted” individuals in the mainfold spheres of life. Not
the market place, where men mest only as sellers and
buyers each intent on his own interest and advantage,
but in the broad concourse of life where people are intent
on giving and sharing do men enrich and fulfil themselves.
Vinoba would gladly endorse St. Thomas Acquinas’
stewardship concept of property and even more Jacques
Maritain's gloss on it.  “ Society cannot exist without the
perpetual gift and perpetual surplus which derive from
persons, without the well-springs of generosity hidden in
the very depth of the life and liberty of persons, and
which love causes to flow farth” Maritain, likewise,

believes that the first essential characteristic of the
common good implies a redistribution *.

Gandhi and Vinoba may not have solved the stubbarn
socio-economic problems that socialism yearns to resolve
but they have brought to their solution a new insight, an
inspired method; an organic relatedness between the
means and end. To philosophic anarchy that is the ulti-
mate objective of all socialists, utopian as well as scientific,
Gandhi and Vinoba offer a constant)

y foliating approach. &
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A Date with Vinoba

Arthur Koestler

Arthur Koesler, the famous novelist and writer,
visited India recently. He met Vinobaji in the
village called Ranganathpur in Rajasthan, qnd_spent
a few days with him in his yatra, This is t_he
introductory portion of his series of articles which
appeared in the - Observer ", London.

N May, 1953, two vears after Acharya Vinoba Bhave 13ad
I set out on foot to solve India’s problem by persu‘admg
the rich to give away their land to the poor, the Rajah of
Ranka, province of Bihar, seized by the holy fever, donated
11,000 acres to onc of his labourers and 2,500 acres to
another. . .

Vinoba asked the Rajah why he had given four times
more to the first than to the second. The Rajah shrugged
respectfully and said he had given each labourer precisely
the amount that he had asked for.

Vinoba sucked in his cheeks as if sucking an acid drop»
a habit of his when thinking: In this case, how much
will you give me P

« As much as you ask for said the Raijah,

“How much land do vou have altogether ~

¢ A hundred thousand acres uncultivated and about
7,000 self-cultivated.”

# As a rule,” said Vinaoba, * I ask for one-sixth of the
totel. But in view of what vou said, please make over to
me the whole 100,000 acres of uncultivated land and one-
sixth of the cultivated.”

“ As you wish,” said the Rajah, and as soon as 1t was
drafted, he signed the deed.

The story. when narrated by a Westerner for Western
ears. carries a ring of melodrama or fairv tale which is as
v . % ~ . - ! . .
unavoidalbls 25 it is mieleading. “ov cuch episodes were
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‘::::’s; :;)g\:‘tme '11‘1; the early years of Vinoba Bhave's Bhoodan
ava]anche-- -tﬁ mOvemept' was growing like a slow, silent
avalanch without publicity, staff or organization—an
ina r::n; tol-f dust stirred up by the old man's feet, stamp-
four miles ; Ccl:untry from village to village, at the rate of
days a w kan our, twelve to fifteen miles a day, seven

éek, covering up to date a total of 25,000 miles.

In April, 1954, on the third snniversa
/ of the move-
ﬁiznt[,‘:émg::l'gr;ce ;vas held at Bodh Gaya‘rfhe city where
Banyan tree Aa ad obtained enlightenment under the
Vinoba Were. Pr_mong .tPe speakers paying homage toO
Socialist P tme Minister Nehru and the leader of the
arty, Jaya Prakash Narayan. The latter, one of

the most revered fi i
gures in India, was at the ti
regarded as the likeliest successo’r to Nehrue time generally

On t H : .
thousandshitf hh.lstforlxc occasion he alienated for ever
new and unex 1s followers and electrified millions with 8
announced qsf:ttlird h:‘pe fotr J?apmkaSh‘ a leonine orator,
tatt » almost shyly, his Jeevan- — his
;thu z?l::'“oll-]f of politics and solemn pledge ‘tznd:::;te tht:o
18 life to the service of the Bhoodan movemernt

At th inni

e 8ta.rteoflzvetg}xl:;nxng of 1959, nearly eight years after
e e of the movement, Vinoba had marched the
nearly eight mil]iin]::f::]o(f)fl:::: ecl"tmtor e

- 3 . seems i
gf;lﬁi’.lb?.t '1t represents merely 13 pc!:bcilftmggfermi

o gi F arget of 50 million acres as a min; . 1
ti‘ond() In‘l:ials n“.“lA problem, Moreover, lessmtl:wn;l sl? g;
e donated land is in 3 cultivable condition,‘ andaZwiang to

technical difficulties only a fract; !
distributed to the landlogs O OF it has actually been

Among the Indians t
Vinoba, about one-third (S)h;il;(;:i Ihi:ikgg before l’met
crank, another third regarded him as . h.as a saintly
equal to or greater than Gandhi; the re tistoric figure
between rational scepticism and i!‘ratiuna?:;;‘:" havered
. »

My Expsriments in the Art of Living

Wilfred Wellock, Preston, England

We are happy to announce that the idealist
octogenarian Mr. Wilfred Wellock has kindly
conceded to our request to write his eventful and
challenging experiences in the evolution of the new
art of living and philosophy approximating to
Gandhian way, in the form of his autobiography to
be serialised in easy instalments. This is his intro-
ductory portion in which he has set forth the forces
that have impelled him to take this task and the
background of the modern civilization in crisis in
which he had to develop his new philosophy of lifes

(1) Why Write an Autobiography ?

THIS is the age of unreflected years. They pass 30
rapidly that wecan scarcely keep count of them, let
alone contemplate tneir content, their worth or barrenness,
or evsn their power to insure man's survival. The
multiplication of external stimuli absorbs and runs away
with the growing multitude of mass minds, bewilders the
seskers after msaning and pormanance and balffles and
throws into spasms of despair the majority of people over
fifty.

This situation may explain why so many people of late
have asked me if I wera writiny or intending to write my
autobiography. As I move about I observe that the more
thoughtful people are lookinz for interpreters, and the
thoughtful younger generation for guidance, in an age of
growing complexity anl confusion, an age which presents
Arcadia in every mart and shop window, and threatens
death at every turn of the road.

My reply has always bzen: why should I spend months
or years on reflective writing in an age that is devoted to—
things ephemeral, and i3 shamelessly exploited by success
hunters who prev on the mass mind they have helped to
create ?

3



50 SARVODAYA

At the same time, I realise that in certain respects my
life is somewhat unique, that from an early age and
perpetually since, I have rebelled against the general trends
of life in the West, and especially against the pro-
cesses and effects of a devouring materialism which
masquerades in the guise of a divinely ordained Prospe-
rity. Allalong, [ have lived in an atmosphere of conflict
between my concept of right, justice, and the good life,
and trends which I believed would, if not seriously curbed,
hurl Western civilisation towards self -destruction. Even
80, I have always hoped to see the day when I should be
in the majority. Today I know I never shall. I see more
clearly now than ever before, the road to the good life
and so can do no other than try to tread it and make it

clear to others. But I am under no delusion regarding the
perilous state of our civilisation.

That means, of course, that there may be a valid
reason why [ should razord my struggle to uphold in word
and deed what I bslieve to ba the truth about life. More-
over, I have a vivid recollection of a discussion I once had
with Erick Gill, that most purposive sculptor, on this very
theme. It was in the late “thirties”. As we conversed,
Eric suddenly remarksd “I have begun to write my
autobiography, have you begun to write yours>” I was
taken aback. “Good heavens™, [ replied, “1 have never
thought of such a thing!” “But you should, vou know.
Indeed you must! - Things you have let drop from time to
time indicate that your life has been unique, both eventful
end: challenging, and you ought to tell us all about it.".
“But it is too early,” “Iinterjected, * I am not yet
sixty, and you are not much over fifty!”, [ shall never
forget his reply: “In my case it is necessary, because
I shall die young, probably in my fifties - as in fact he did
The lively manner in which he szid this wag typical of
him, It was as if death meant no break in the continuity
of his life. He wznt on to say “*] think refl sctive writing,
especially on onz's expzriznce is of great public value; but
it has a personal valus alsa: it helps one to understand
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one's own foundations and thus live more vitally and to
better purpose.

That impressive conversation has jumped mt-c;hmyt
mind repeatedly as the years have passed.hb]ut w;lt out
driving me to obey Eric’s command. Nfavert eless I ::::s
confess that often, on walking aftgr a nights ;ee.p ve
suddenly discovered that my .mmd was pon e:mg stome
event or crisis in my life, which left an urge to pjl[lhmy
thoughts on paper, and on two or three occasions ave
yielded to this impulse.

1 am now yielding to the bigger task, and the r_eas;n
for this change is that my fr_nend N. Ramasev;iamn,e; te
Editor of “Sarvodaya”, (an Indian monthl.y d h'lfat A o
the exposition and application of the Gandhlan,p IB%sopd v,
and now concentrating on . Vinobha Bhav? s 0?1 an
¢ Land-gift " mission) has inv:_ted me to re!ate in Sarvo aya
the story of my life as a series of experiments in the art
of living. .

The suggestion came like a bolt from the blue, ! fell
for it, in part because I felt that the atn}osphere of Sarvo.
daya was ideal for the task, and in part bec.an.lse
contributing monthly instalme.nts would make f_or pre(:lsurn
and brevity and at the same time enable my life to run in
its normal course.

I therefore commence my account with the unashamed
assertion that throughout my 1ife_ it has come naturlal FO
me to do my owna thinking, and if there be any marit in
my life it is largely due to that fact. [have never been a
great reader, aud in any case I read sl(?wly, since \\'h(?n-
ever I come upon a new idea, or one which conflicts with
my own conclusions, or system of thought, 1 pause for
contemplation, which may be lqng or si_mtt. until T have A
proved to my satisfaction its vahdlty: or its error, when
make such adjustments in my philosophy as may be.
called for.

Accordingly I never developed the habit which so many

"victorian thinkers, writers and orators favoured, of

keepint 1 store honse of fiacte phared T eeath ™ and trite
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sayings, collecied from the works of the thinkers of all
ages, but instead have evolved a philosophy and a way of
life by the habits above described, and to which I still
adhere - habits, by the way, which have led me into count-
less vicissitudes, responsibilities and missions, at home
and in many lands, each of which has coatributed to that
totality of thrilling experience which I identify with Life.

The evolution of a philosopiy, however simple, and
of a way of lifein harmony with it, however imparfect,
should, in my opinion, be the aim of all education. Were
it such, my way of life would be the normal way
today it is abnormal, whence I am dubbed, as I always have
been, an agitator, rebel, extremist, which at root means
nothing more than that I keep abreast of the times.

One advantage of being abreast of the times is that
one is able to appreciate the difficulties and problems
which confront the rising generation. As a socigl rebel I
not only perceive the problems that are confounding the
present generation, but know how and why they have
arisen, and the general lines of thejr solution. I observe
the confusion into which modern life throws the more
thoughtful of our youth, also the contrast between their
deeper instincts and aspirations and the prevailing social
trends and aims, and the few openings there are for crea-
tive self-expression, or vital living. These facts become
painful when it is roalised that it is upon our youth that
we must rely if civilisation is to fulfl its promise, and
that a very big pzrcentage of our twenty year-olds have
already been caught in the toils of social exploiters, whence
they are deemed to function at various levels of mediacrity,
snphistication and muterialistic servituda.

, whereas

Thisis true ol every Western country, But latterly
the canker of Western materialism has entered the East,
where already itsevil effects are to beseen. [t is now
penetrating into many parts of Africa. The remarkable
fact is, however, that it is in the countries with the highest
material living standards that the decline in spiritual
values is maost pronounced. Let the East, and Africa, take
warning. therefore! (Continued in pags 69/

First Declaration on Shanti Sena

inobaji often refers to the origin of the Shanti
Smava'r Kozlikode in Kerala on 12th August ;9,‘:;
when Sri K Kelappan, the veteran Satycfg’:a i
Kerala signed the pledge of Shanti Sena.w:t ;ﬂfen
others. The first statement onthe §hant::s;n; h“::‘
of special and historic importance 18 published here.

i ince India regained her f'reedom. But' :v'c
IT ;:':n ::ta r;:: realized the G;-ama Ra:fy?t :gtg::?:l:;x :
et any glimpse o
dr(;.m.n.s owrepig:lrir:;tef of tbye gNatioual Gove.rnmant. or
n lfilx: routine constructive activities carried or:’d by
gandhiji’s followers. It was Fh.on .that the Bhod.:n
movement—appeared as a silver lining in the all-par:a n;.o vgv
darkness. After six years of work: BhoodanG am o
aved the way for Gramadan. The picture of ;a' Re
b learer and clearer as we move forward in the
becokmfe s cGramadan. Today Gram Raj has cea.sed to be a
t\'\;z::ina?i;g dream; it is being felt as a reality coming
within the reach of experience.

i 1 over the world is being strangled

i hs'oc'lc;teyf::gl?;v:rk of government. The f}xll a.nd une
ottere owth of the—individual is not possible in that
fettered ’ill‘;\e violence and exploitation that has. spread all
e a ever on the increase. In order tq liberate the
PV;}' '?iileal and society from this and to build up a non-
v I“t social order based on Gr.amadan, and with a
:l:?)::ughly new perspective, effective work has to be

oraemise violent and non-exploitation society cannot be
brou:hlzo?t;to being much through the legislaltu;e or :11::
ent. That revolution can come only from ;
GOVGTanhe State and the present social order are up.he d
peODI;- factors — the consent of the people obtglfxed
o l-t?ethe ballot box providing the basis for the po.htl'cal
thm:xi'zof the State, the taxes paid by the .people em.'lchullg
E}?:I coffers of the State, and the army which embodies the

punitive power of the State for the maintenance of law

and order.
4
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A Sarvodaya order of Socisty can be built only if these
are substituted by their non-violent counterparts. The
creative Sammathidan should take the place of inactive
vote, the Sampathidan and Bhoodan the place of the taxes
and Shanti Sena the place of the police and the military.
This experiment must start immediately at least in a few
selected places. We have to prove that the coercive power
of the State is not only not inevitable for the maintenance of
peace in society, but a normal democracy cannot be built
up on that basis. It should be possible for us to get the
police and Military withdrawn. This is the only way for

the realization of & non.violent Sarvodaya Society —the
dream of great thinkers.

We have resolved to form a Shanthi Sena who are
prepared to lay down their lives for this ideal. They
should take the pledge enjoined on the Lok Sevaks and
for Shanthi Sena and to face any situation with a sense of
discipline. The five-fold observances are the following : —

1. To strive one's utmost to practise Sathya, Ahimsa,

and Aparigraha, i. e. non-possession,

2. To do Nish-kama Seva, i. e. service without a

desire for return.

3.

To keep aloof from all party or power politics and
to try to win the maximum co-operation of all
Irrespective of party consideration.

Not to observe any difference of class or caste and
to cultivate equal respect for all religions.
To devote one’s maximum time and total medita.
tion for Bhoodan.
Lok Sevaks are bound to these pledges. Members o
the Shenthi Sena will work as Lok Sevaks in norma
conditions, but on particular occasions as soldiers.

We fully believe that a Sarvodava Social Order can b
built up in India through the efforts of this Shanthi Sena
This is a glorious objective inspiring an, Indian. W
consider ourselves fortunate in being able to constitut
the sena under the inspiring guidance of Poojya Vinobaj
We appeal to our country-men to share in this great an
noble Yajna and dedicate ourselves to this mighty task.

4.

S,

Talks on the Gita By Yinoba
, A Review

This is ¢ book which has made a record sale of
about a million copies in fourteen longuagdes of
India. The first edition of ten thousand of the
English translation being sold out, the second edition
of 20,000 is just now released by the Akhila Bharath
Sarva Seva Sangh, Rajghat, Kashi. It is 290 pages
and priced at a low level of Rs. 2 - to make it within
reach of all, Copies are available at Sarvodaya,
Tanjore.

’l‘HESE talks given in Marathi by Vinobaji to his fellow-
prisoners in Dhulia Jail (Feb. to lune 1932), have

been translated into almost all other Indian languages and

have become deservedly popular throughout the country.

The English rendering succeeds in retaining the simp-
licity and liveliness of the spoken form, without however
sacrificing the strength or subtlety of the original
Though one may not endorse Bernard Shaw's preference
for a journalistic style, one may deem it a piece of good
fortune that the draft English verson of * Gita Pravachan”
appeared in weekly instalments in the SUNDAY STAN-
DARD and was subjected to wide friendly criticism before
being finalised. The result is a fine blend of faithfulness
and readability..ccverevcainiae

The publishers rightly claim that this seminal book
brings to the English reader * the rich and growing tradi.
tion that Vipnobaii would have us live. Iundeed, the
classic commentary on our central seripture 15 Vinobaji's
one sustained effort at expounding a philosophy and
challenges comparison with the similiar work of earl.iar
Acharyas. Vinobaji's first love was mathematics. Heisa
loving student of Hirdu metaphysics and mythology and
the lives, songs and sayings of the Mahabhaktas of Maha-
rashtra. Through years of contemplation he has revived
the Vedic concepts of Yajna and Dana and given them new
applications. He has lived a life of active idealism in
intimate contact with the greatest Karmayogin of modern
times. Above all, he isa born teacher. The resultis g
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rare cpmbinatio'n of correct and comprehensive thinking
clear presentation and earnestness to help the seeker i:;
the practical problems of daily living,

o t\:;?:ba ?iimi and exercises the right to re-interpret
s and to keep alive the spirit by d i

the letter. His greatest a inal ooty o

. nd most original contributi
1] . On
:zgs:sts_m 1th: treatment of vikarma as bhavana or‘inward
ion, mcluding bhakti in all its as

pects. Not only does

lcl;e‘ thel% us to an understanding of the real message S")f the

eul,l 111: gives us a key-formula (karma plus vikarma

n?uads: a arxr}a) which can serve us in every situation de-

anding action. Many old barren controversies are laid

851 ¢

B-y analysis of its structure and a jati i
:zadt:gl!::lﬂxat?:gery, the Gita is shown tgp{)eeczlxa:::ti:\fx;:x:
. ve movement from beginning to end. Whi
this should please the exactin i hical or i e
critie, rerzeated reading of tlhig ;ig::zp:gﬁe:r‘hterafly
a.ssuredly impel and enable ordinary men and e
lwg healthy and happy lives. One cannot helpwmr?)en'm
g:;;: tgl;)o: ;o better, whgn one is inspired by a sensegof\;;ntf
Tho;e “gh_o :ct‘:;o: too high _for human nature’s daily food
Those who T;.lkp ”and.practlse their swadharmain the ligh£
e T s" will never lack the daily hread that

us taught us to pray for - the intellectual, emo-

tional and spiritual su
. stenance th
creatures into souls worth saving. st developes mortal

While all Hindus accepi
1 pt the authori 1
have approached it for the most partr ltfy;g;t: et}?‘ta’ e
angle and used it too often for ¢ re

“The Ta]fks" presents both a synthe
version of the scripture and emj

‘ inently deserves t

“the common manual of all modern Hindus » oltbaw:g:ﬁs

be a very good thing if every .
” & person leaving school is gi
a copy of “The Talks” in the language of hig ghtl)sicgewi‘;

thay he may use it as hi ™ -
thrZugh life. s his unfailing guide and companion

_ tical
ontroversial purposes.

tic and highly practjcal

- Sunday Standard .

Moratorium for Scientific Inventions.
Jayaprakash Narayan

vv E are a country with thousands of years of civiliza-

tion. During this period, great experiments have
been made in social living., It was a great misfortune that
after the attainment of political independence, when the
fundamental law of the land, the constitution of our
country was drafted, all our past experiences of thousands
of years in the successful functioning of democratic insti-
tutions were neglected and the framers of the constitution
tried to imitate the experiences of a few hundreds of years
of the functioning of parliamentary institutions in a few
Western countries. As a result of this, we find ourselves
sunk neck-deep in this mire of party politics, It was parti-
cularly in South India that these democratic institutions
had taken deep ronts and were functioning well for a fairly
long time.
Defeat of Democracy

The party system has divided us, has created artificial

conflicts, has exaggerated all the vices of our national
life and it is leading to the demoralisation of our public
life. At the same time, the party system does not even
give us a democratic government. The minimum defini-
tion of democracy is that it js the rule of the majority.
But where is that majority in our country? Where does
the rule of the majority exist? There may be one or two
exceptions. Everywhere in every state the party which
has received minority of votes is in power. 1 have
called this failure of democracy in our country.

The minimum that the political leaders of the country
should do is to assure the people that they would have
governments backed by a majority of opinion. Even if we
do get a majority Government, is that the ideal form
of Government? Is it the final word on Democracy?
Western democracies have not advanced beyond the con-
cept of majority rule. If there has been any advance,
it has been from majority rule to class rule, the rule of the
proletariat etc.

5
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Party.less Democracy

It was Gandhiji who placed bef »
ore us the
the rule of al_l._ He has placed before us the :::rc?:tt 2:
gﬁvernment without parties, a partyless democracy. But
tG :;: ;!r]: :mfiew ?sop]edwho are giving thought to what
| said and written. Everywhere th i
;t:;ﬁ::::: pawer :nd lelverym:m is busy with that. EB\rr:r;:
power for imself. How could th
power, nobody thinks. As soon as you thinke :: ogkt%::

and their relative strength :
P : you ha ’
of securing power for the l;eople. ve given up the thought

The Evils of Election

- 'i‘tln; :):aetsent sy;tem. of election is absolutely foreign to
w. X unde::tsu:l 1 exc1tem9nt, creates such unreal issues
makes unde an nln.g so difficult because false issue ar;
greats dx;xany ies are said and it also involves
expenditure that it can in no way be conceived ::

.This system of election
society viewing the differen
cles of 8 substance and not
Man is a social being and
family and community,

.talfes an inorganic view of
t mt_iwiduals as 30 many parti-
as independent human beings
is bound with his neighbour:

Society is not just the

' , » , sum total of individuals: socj

is thets:r{: toftal o_f hu'm.an relationships: socie:;r si(;mteltly
sum total of social living, It is, therefore, that ou:

political institutions should refl
. ect L
social nature of Man, ¢t our social living and

The primary unit in social life j
if 3 . .
the family, and then village commznlirtlywhlch Man lives is

and towns are not communities at gl]:
jungles where one individual does not kn i

4 now i
That is why I have been emphasising some f:::n r:;?ﬁ:ﬂ::i

election through the integration of e
different levels and stages. community life at

Our large cities
they are human

MORATORIUM FOB SCIENTIFIC INVENTIONS L)

Mahatma Gandhi has spoken and written about all
these things. But unfortunately, the drafters of our Indian
constitution had never cared to look into what Mahatmsa
Gandhi had written.

Science has become the religion of the modern world.
Everyone knows how science has brought the whole world
to the edge of an abyss. Science is itself helpless in saving
Man from plunging into that abyss. Science is merely an
instrument in the hands of man who had not learnt any
new lessons whatsoever. And until man learns a new
lesson nothing is going to save him from this destruction
which stares him inhis face. [ have repeated so many
times that unless the mora! and the spiritual development
of man catches up with this scientific and technological
development that has been taking place around us at such
a rapid rate, man is destined to comumiit a very painful
suicide. .

A moratorinm for Scientific imventions

Human society will lose nothing if a moratorium were
to be placed on the future development of Science.
Nothing would be lost if it could be agreed amongst all
scientists of the world that all new scientific inventions
will be suspended for a short period, say 20 or 25 years and
in the meantime all attempts should be concentrated in
evolving Man into a8 worthy human being who can ube
Seience mnot for self-destruction btut foy tbe good of the
human family.

This is an age of changes, age of revolutions.  All
kinds of revolutions have taken place around us. But the
guestion is “ have all these revolutions achieved the gosl?
Have we schieved peace of the world, peace of the human
family? Have we established new value of life? 1 think
any impartial, objective person will reply in the negative.
Neither the violent revolutions that had taken place in
Russiz and China have achieved the goals they had set
before themselves. Neither the democratic socialism of
North-western European countries carried out by masters
of socialism has taken us near to the goa] of socialisy.
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The conflicts between man and man and all kinds of
conflicts still continue in all these communities. The
individual narrow self.interest continues to be the basis of
life everywhere. Everywhere there is fear.

.Over-organised and over-institutionalised

Life has become so over-organized and over-institu-
tionalised that the individual feels suffocated. There is
no scope for the human heart to function.
relationships between man and man are difficult to
blished since life has become artificial,
have more and more and to raise our sta
has created such an unrest in the life of the
well as in the life of the natjons of the world.

Revolutionary ideals of equality,
and brotherhood have been Jeft
it is necessary to ponder over the v
out the solution of the malaise.
Vinobha Bhave have stressed that the fundamental change
amust be in the individual himself and without that change
no other external change could achieve anything, With-

out a change in the individual’s outlook, his attitude and
his sense of values all extern

al changes are Mmeaningless
and history has proved this.

Human
be esta-
The desire to
ndard of living
individual, as

fraternity and liberty
miles behind. Hence,
exing prollem and find
Mahatma Gandhi and

e This is an age_'of'Sog:i'a!_isms Everyone and every party
talks -of socialism; “What is the Socialism we wish to
bring about ? Socialism is n

ot mere bread and butter. It
is a matter of way of life, it is aset of hu

7 ) man values.
Socialism means a new civilization. Socialism means a
new-Man. Itis very easy to be outwardly a socialist and
inwardly a capitalist. Everyone

alist. of us, so long as heis
narrow-minded; selfish - and gready

of power, is a
‘capitalist. Let us become the Sarvodaya Socialist of
Satwic kind.

(A speech at Tanjore on 28-5-59 while inaugura-
ting a fortnightly Tamil Journa] Pudumai kural ”
~The New Voice) ,

Tolstoy on Land Problem

We are indebted to chry. G.eorge fcho:)eltt::
Social Science, New York, for tht.s mte‘r‘es..m};g's ter

Count Leo Tolstoy written 1n 1894 in hi -
o f the unique contribution of Henry Gea;lg
"'0“;1 ; estion of private ownership‘ of land and his
Simale-to theory. In his inimitable language
'SI}:!ilt;-;a:ompares private ownership to slave trade.

Moscow, Russia,
To B, Eulenstein April 27, 1894
. Eu ,

Berlin, Germany.

Respected Sir,

In answer to your letter of the 23rd of March, I hasten,
n 4 ‘ iy
with peculiar pleasure, to inform you as follows

’ ‘e since the appearance of his
known Henry George sin _ .
" Soiil;?vlfroblems”. I read it, and uas'struck w;‘tj}ixn;k;;
correctness of its fundsmental thou‘ght,_us ?gtrﬁfemmre
learness, which is lacking so much in s-cxenudc xrt ' ular];r
f:t acomtr'xon sense, its power of ana}ys:s. and pa 1cs oy
;'osr scientific literature, the except;onalt ghn\:;]x;r:] lphad
i i book is permeated.
with which the whole i meated. W enens
i this book, [ then read his earl] . .
E:(lls;zdverty » and learned to appreciate still more wha
Henry George has accomplished.

You ask my opinion about what Henfy Ge?rfengea;
accomplished with reference to. the questxﬁn (()) in?on d
property and his system of the single-tax. y op
as follows:

Humanity is constantly progressing “:i 'tti}:nl;n;f“i}igﬁz
of social laws and the establishm?nt of con 11 ions ving

i ond with this increased earning. " ,
which cor.res‘:very period in the life of humar}lty there
therefolre. mn the one hand a clearing of concepno?s, and
ttmksﬁep:::e: hand a realization in life of that which has
o

become clear to us through enlightenment.
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Towards the end of the last and in the beginning of the
present century there occured throughout Christendom the
process of clearing the minds with reference to the work-
ing class who lived in various forms of slavery, and the
process of establishing new forms, corresponding with
the enlightened spirit of the age; the abolishing of slavery
and the replacing of the same by the wage system. At the
present time the clearing of ideas is in process, with refer-
ence to the use of land, and so on, it seems to me, must
begin the process of realization of the clarified conceptions.

In these processes, which in our time are the main
tasks in social economy, Henry George was,
and Jeader of the movement.
great eminence. He has,

and is, pioneer
It is this which gives him his

through his most excellent works,
materially contributed to the clearing of the conceptions

of men with reference to this question, as also to a
Practical solution of the same.

It is remarkable that in raising this question of the
abolition of this notoriously outra

! geous system of private
property in land, the same thing is repeated which, if
I remember rightly, occurred when the abolition of slavery

in Russia and in America, was in question. The govern-
ments, and the -leading classes, realizing in the very depth
of their souls that the solving of the Jand question means
the solving of all social questions, which would deprive
them at once of all their special privileges and that this
question is the question of the day, make it appear as if
they were greatly disturbed over the welfare of the psople
and while they introduce savings banks, inspection of'
factories, income tax. and even ths eight hour working
day, they ignore very carefull

i < y the land question; and
with the aid off.i politico-ecomomic science which is
devoted to their interest, and will prove anything they

want proven, they insist that the expropriation of land
would be useless, hurtful, nay, even impossible,

The very same t.hing now occurs which occured when
slavery was in question. The people have long felt that
this conditioh cannot last long; that slavery is an awful,
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soul-harassing anachronism; but neverthole::rya_o :u:;:xt
religion proved that either slavery was neci:s ary or that
the time had not come yet to abolish 1t.d 0 " ihe same
thing occurs with reference ‘to the lan ?ul: sthe’ o
with this difference, that political economy take

of religion.

One would have thought that, to e.very u}tel(l’l%ent n:,:;:
it must be as clear as day that possession of a:ho“:'az; ople
who do not use it, who refuse hundrefis, ay;, o
starving families the occupation of this lan 1,is s immone
as it is infamous—just like the 1:>ossessml).nh [ Slaves
Nevertheless, we see cultivated, reﬁm'ad. En_g is .e] abomi.'
Prussian, and Russian aristocrats enjoy this ;ruw. o
nable privilege, and, suppo::ted by th.e reat hy For tries
which a politico-economic science furnishes t imbut vy
excuse, they are not only. not ashamed of it,
themselves on their possessions.

Now the great merit of Henry George consistshl-ntt?;:.
that he dissolves into nothingness all these sopk lllslx;xn d.
which are produced in defence of private property 1 e,
30 that the defenders of it do not dare to debate any more t'
but carefully evade this question, and pun_)osely ignore i
with silence. But Henry George has also dnv‘lan th:.m fron:

i i . i in this, again, lies his grea
this attitude of evasion. And in » 82 ‘ »
i t himself with making
it. Henry George did not conten |
31?:1 ;uestionr;erfectly clear, 80 th?t only tt(llo?e x:lot:la]cilt(;s:‘:
i bleness and im
can fail to see the unreasona
;!:\srate property in land. Her;ry (l‘:e.orget Snsq:;l::ﬁ:)l;e ﬁ;;:
ibili ng this .
who showed the possibility of solving 1 . He
d straight answer to
was the first who gave a clear an er to the
jecti i brought forward by
common objections which are ‘ : ard the
i hich culminate in the ass
enemies of all progress, and w o Jn th -
merical, imprac
i hat the demands of progress are chi
?i::]t and wild phantoms which one can and'may an.'i’wer
with. silence. The plan of Henry (‘-elfrgehsﬂentche:t te :esz
d jon in such a shape
jections and puts the question in 8 ven
ct,::::)rrow committees could be appomtegi fo.r thF exalmvlvna
tion and trial of the plan and its crystallization into law.
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In Russis, for instance, we could commence tomorrow
to examine the question of buying out the land, or its
expropriation without compensation for the purpose of
nationalization, and it could be adjusted after various

char}ges in the same way as, 33 years ago, the question of
freeing the serfs waus decided.

The necessity for a change in their condition has been
made.clear to the people, and also its possibility, {changes
a‘nd improvements may be made in the details of the
single-tax system, but the fundamental idea is certainly

feasible) they cannot, therefore i .
refrain §
accordingly. ' ’ rom acting

It is only necessary that the fundamental j
) - onl tal idea of
nationalization of land shall become public opinion. the

As 1 see, from.your letter and your books you sent me
your efforts are in this direction. | sympathize with yod
with all my heart, and wish you the best of success; for

my life is devoted to the same work, which :
most sacred duty. ! I consider my

Very respectfully,
Leo Tolstoi.

The Great Political Superstition

*“The great political superstition of
the divine right of kings. The great politgr:l g:::rvsvt?
tion of the present is the divine right of parliament )
The oil of anointing se:ms unawares to have dri :i
from the head of the one on to the heads olfmt)he

many, and given sacredness to them also and to their
decrees.”

Herbert Spencer

Children in Vinoba's movement
Leon Bensimon

The writer is a friend from Fran e who was
working in India in the Service Civil Int:rnational.
He is devoted to Sarvodaya. He has returned to
India after spending some time in Israel.

IT seems that with every new human being appearing

in the world, the Almighty is sending us a message of
hope to the humanity. Although the world is passing the
age of Kali Yuga or "Black Age” the messages brought
by the newly born children remsin always valid. And how
not to realise the significance of every human birth when
the Saint of the times, Vinoba himself says “I am learning
to see God in the children .

In fact, the kids have taken part in the pacifist revolu-
tionary movement, actually in India, which preaches and
puts in practice ‘the voluntary sharing between men of
all kind of worldly wealth material and non-material .

Let me recall some significant instances.

One evening in the year 1553, from the Ashram of
Sevagram a group of disciples of Gandhi, including many

‘boys and girls, started. Led by the great disciple of

Mahatma Gandhi, Asha Devi Aryanayakam, they were
going to organise a2 meeting in the neighbouring villages
to request them to give graciously a part of their property
to their less lucky brethren.

After Asha Devi's talks, when we walked in the
peasants’ assembly, we saw a peasant bending his head
towards his son, a kid of 12 years of age. After a short
moment of thinking, the father got up and came slowly to
put his thumb-print on the Gift Deed, and afterwards he
confessed, with a guiet voice but mixed with joy and pride
that his son had just convinced him to partake five acres
with the landless neighbours. Imagine the effect of such
2 thing on the audience, and maeinly on some Europeans
privileged to be there.
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Another case: One child of 15 years spent his one
month holiday, by collecting alone from farm to farm,
in the Indian State of Bihar, nearley 100 acres, i. &. ahout
40 hectars of cultivable land. At that time, the news-
papers of India published the news. Armoured with his
innocence and faith, rooted already with the sense of
justice, the self-confidence to persuade people was coming
to him naturally. The families who benefited from those
acres of Jand will never guess to whom they owed for
living “ a new and dignified life”. But what makes the
greatness of India is that several of her sons act with

disinterest, without expecting any praise or any benefit for
themselves.

Another kid, 8 years old, accompanied on foot, during
the monsoon of the same year, the party of an eminent
disciple of Vinoba, Sri Shankarrao Deo in his tour of the
South Indian villages. Nobody had sent him, he came
alone, barefooted. to faithfully follow those Gandhian
workers. They seeing the rains, the mire, and the winds,
edvised and insisted on the boy’s return to his home. But

he, with an angelic sweetness, refused and kept company
for several weeks and disappeared one day.

For some time in Bihar, then Vinoba's party was

including two mothers each one of them carrying a child

of about two years old. At the afternoon prayer meeting,

sitting cross-legged, Vinoba was protected on each side by

one of these small wingless angels. Sometimes one of them

would climb on his back while he was speaking to the big
crowd.

One day the audience applauded the talk of Vinoba.
This boy, turning his face to the children imitated almost
ironically, the applause of the crowd as if he wanted to
tell the boys:— *“What do you think? Do you need
their noisy hand clappings? What does interest us is that

they will be conscious of the misery of the world and
bring all their efforts to ramedy it ",

When Vinoba arrives with his disciples to villages, or
city one touching scens is of equal amount of enthusiasm

' 5!
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ildren. Like birds they
f 1d as well as of the childre ke :
:lmt(::et :ance around *those Gandhian ‘:mss‘x(on::xﬁ‘ ef;r

i nock o -
Peace”, run here and there, sometimes . :
self:;s against some legs, call one anothe“r, s.howu:g tge tehl'::
beared Saint and declaring loud}y: Vinoba! Her i
Vinoba!" Some times they form alittle group advan:mg and
i“mpin.g to Vinoba cheerfully. What a d:ffere;ce woi:; hli.
make in the agitated circle around Vu.xohs.;, vith b
followers with 1aces too serious and filled with imp X
at the entrance to a City.

i i i to Vinoba and his
God is sending His blessings to
com::r:liZnso in the form of children. Without theml;1 tl‘x;
meaning of arrival of each Bhoodan party wou
“Incomplete .

When Vinoba speaks to the crond, murmur surroundls‘
his voice. It is the voice of the children and sma
girls who keep company among the adult people.

Vinoba, who is sometimes in a humorous mood told us

- one day, pointing to the children: “What do you think?

Those children sare speaking because I am speaking, a_nd
now they are going to keep quiet because 1 t9o am g_omg
to observe silence” meaning thus the five minutes silent
prayer which follows always his speech and everyone
burst in laughter.

In the sale of books of the Sarvodaya movement,
around the hall, the children are not thehlast to takc_e paxl'lt.
They take them for sale shouting the. prices and 'Pnng the
sales amount with joy to the person in charge of literature
and again take books for sale.

Having recently done 8 walking pilgnmage of isg
miles upto the birth-house of Gandhi, lwasf rFqu;lsl.e
many times on my way, to talk tf’ the students o buan ian
educational institutions. 1 noticed that thosek.oys‘ v;enz
hearing with keen attention when'l was spbea mgda Eu
the movement of Bhoodan, Gandbx.or Vinoba, and when

the children in their patural sensibility applaud you, it
means you are touching the real.
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One evening I told them, “In eve
?s the soul of Vinoba and Gandhi. A?tru:.?l; ‘)xft iyso:ie:h"“
in you. It is up to you to awaken that soul”. 1 shallptllzg
describe to you their reactions, the expression on thei
faces‘, becaufse it is difficult for a Westerne:r to catch wl:;:
is going on in the inner being of an Indian. But after the

talk they dispersed wi : .
ity y dispersed without noice or calling each other as
*

T T T ———

AN INTERVIEW WITH THE MAHATMA |

IT was a day of silence when I s
Sevagram in 1945 sometime before he :v‘:s?)i:g{:u; ta \
start _to Bombay for talks with Jinnah. I 1:'ut .
question to Gandhiji as [ was not getting le)nd' .
colleagues to work with me in my rural work arot:ag
Rasulia. I raised the doubt whether I was handicapp?ed
by reason of my nationali.y. To this Gandbhiji wrot
out his reply on tiny bits of paper as follows : °

“Please do not think that you do not get an
Indian coworker, because of your nationality. It may |
be a part cause. But the deeper cause lies in oui |
inability to pursue the truth relentlessly. I do not |
find fault because I know that the age long slave |
has deprived the people of initiative, But it is cc>mirlm’y ;
through ever so slowly. Hence do not be discourageg |
but go on as you are doing. What do you care so long
as Truth which is God is on your side. *

Donald G, Groom

MY EXPRRIMENTS IN THE ART OF LIVING 69

(My Experiments in the Art of Living—Continued from page 53)

One of the biggest modern problems is how to check
and counter these materialistic trends - the acceptance of
getting and spending money as a way of life, the craze for
speed and a weakening regard for human life, the clamour
for endless gadgets, for fashion, cosmatics, affluence and
social status - trends that are deliberately fostered by
money friends, pressure advertisers in the press, on the
screen and television, and hire - purchase trading backed
by big finance.

Reflecting on this situation I become increasingly
conscious of many vital creative, human and social values
which had sway in my younger days that have been swept
away by that materialistic tornado, the Industrial Revolu-
tion. Yet while I meditate on the past, I still dream about
the future, and even picture an agein which the wisdom
of the centuries and the spiritual values to which it gave
birth will find their due place in the age of science and
mechanical technology. For of this 1 am sure, that a
civilisation which fails to synthesise spiritual and material
values will ultimately perish.

Hence at eighty 1 am as much a dreamer and 2 rebel
as [ was at twenty. I look back over a long period of
major changes in every sphere of human activity, vaster
and more bewildering changes than have occured since
man emerged on this planet, and then turn towards the
future where I see two possibilities, on the one hand, the
gaudy, glamorous, quantitative, self - indulging habits and
values of a brazen Prosperity and unmatched Power - finan-
cial, economic, political and military,—~the triumph of
greed and desire over reason and wisdom, of abundance
over sufficiency and of indulgence over restraint, and thus
the possibility of an unbaianced uncontrollable civilisation
being swept into the primeval void whence it came, and,
on the other hand, the emergence of a new heaven and a
new earth, uncontrolled and more glorious age than has
yet been, where truth holds sway over Power, and where
sicence and philosophy, conduct and religion, tecunology
and spritual values, wealth and wisdom achieve the ynity
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of an all-inspiring synthesis and open the way to that
spacious, friendly, neighbourly, interesting, satisfying, and
vital way of life of cur dreams.

After all, our basic needs are simple once we have
thrown off the fetters of greed and false pride. We should
aim at simplicity in all things, including food, dress and
speech. The most precious things in life possess the
quality of simplicity, as should also the most common
daily necessities; food, dress, homes, neighbourhoods and
human relationships from the home and the village to the
ends of the earth. Simplicity calls for a world family,
universal fellowship, and the wealth that is LIFE.

(to be continued)

CAPITAL AND LABOUR |

. “MY identification with labour does not conflict
with my friendship with capital. All through my life
I have !)ee_n pledged to range myself against capital
but capitalists have, in the end, regarded me as their

friend. My ideal is that capital and labour should

‘supplement and help each other; they should be a
great family living in unity and harmony

. lists being trustees for the welfare of the w

the capita-
. orkers. !
Legislation in advance of public opinion is worse |

| than use!ess. Non-co-operation is the quickest method
~of creating public opinion by a change of heart and
of manners. Two paths are, therefore, open before
India today, either to introduce the Western principle
or to uphold the Eastern principle, that truth alone
conquers, that truth knows no misrepresentions, that

- the strong and the weak, labour and capital have alike
a right-to seek justice.” ~Gandhi,

" (From Gandhian Technique and Tradition)

Jayaprakash Nara

URING his six days’ tour from 5th to 11th June .1959 to
propogate Sarvodaya ideal in Karnatak, Sri Ja.ya‘
prakash Narayan travelled 603 miles. Though the du;at:on
of his stay was short, Sri Jayaprakash Narayan kept up
the heavy engagements.

He visited 12 important places, addressed mestings
organised by the public, workers, Chamber of Commerce,
students and new Lok Sevaks and also gave 2 talk at a
Press Conference.

While replying to the civic addresses presented to him
by the Municipalities of Mysore, Shimoga and I?avanagere.
he explained the need for the transformat‘xo.n c':f. tl:’e
present Municipalities into *“Sarvodaya Municipalities ",
and also the duties and functions of such Sarvodaya
Municipalities and the place they should occupy in the
life of the country.

All the public meetings were packed to strength atEd
thousands heard his message of Sarvodays. The mein
subjects covered were Shanti Sena, Sarvodaya patra a.nd
Gram Swaraj. He appealed to the Gandhian constructive
workers to come together and make an united effort to
push the movement forward. He stressed the need-for
integration and co-ordination in their approach and
idealogy. He explained the new constitution of Sarva
Seva Sangh in the Workers’' meetings and asked workers
of all the Constructive organisations to become Lok
Sevaks,

At the meeting of the Chamber of Commerce_ in
Mangalore, he spoke on Trusteeship and its applica.
tion in industry. He had a meeting with Gen. Kariappa,
the former Commander-in.chief of the Indian Army. In
shimoga a veteran social worker donated 1 Gunthas
of land for construction of District Sarvodaya
Karyalaya and Sri Jaya Prakash Narayan laid the
foundation stone thereof. N

yz_ 2 ) ‘} N S;:g') Si’\j

) ;Sq-Q-\-
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During the last two days of his tour h

5 e attend
Karnatak Sarvodaya Sammelan held in Hubli, lsgnw;:-lk::l::
from all over the State attended the conference in which

fa:irtR. R. Diwakar, Chairman, Gandhi Nidhi also took

The following is the gist of .
emphasised by Sri Jayaprakaih - some of the points

Sarvodaya Municipalities :

Mysore had already given i

. its support to Vi '
Sarvodaya .1deals. The existing Municipalities n:::tbﬂb:
converted into -Saryodnya Municipalities. Such a ste
tsgwtard:_ ]:he ;;ahzatmn of this ideal should be taken by:.

ate lhike Mysore, as there is no need f i

te | . or ob i
leglfslatwe sanction. It could be done voluntarily t:;nrllxi
rutxtng par;y hag accepted the establishment of a socialistic
pattern of society. It is our duty to do whatever is
Eossx]b}e 1tltt) further the ideals of Sarvodaya. The dearth of
“ real fulltime workers” for the furtheran'
ideals is much to be regretted. fl?d;sfo?':r.‘l’:::y?j

The Aim of Sarvodaya:

Sarvodaya aims at the rem
helplessness and the inertia which have enveloped
people after independence. It is very unfortu: pte bt
pe?ple should look to the Government far gett'ma pthin
thing done. This attitude has killed the initiativs i the
people and the aim of the Sarvodaya movementl?stl::

kindle initiative and make the i
g eople :
sibilities and duties to the nati;)n, ple realise their respon-

oval of the apathy, the

It is only by the co-operative work of the people that
any coun.tr}.r can progress. In the totalitarian pr o
State socialism pervaded all walks of life, but in agglme,
cracy the State can ounly guide and it is the peopl em}:).
should venture and build up the nation. Where‘:ve wtho
people have taken the initiative, countries przrr .
remarkably, but wherever the people did not work fhgss
countries remain backward, 1 Hhose
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While manpower is short in the Western Countries,
India has abundant men to work. But how all the people
could work is the question. Leaving children and old
people India has now a population of nearly 2~ crores.
If all these people are provided with work, what miracle
can we not achieve? The rural population has been
utterly neglected and millions are idle. Since we have
abundant man-power, we have to re-orient our policies on
an agro-industrial community basis. Yarvodaya strives for
this purpose. (Davangere, June 11)

Call for Intensive Work:

As the Sarvodaya Movement is a people's movement,
the public must support it whole-heartedly. What we have
so far achieved in Bhoodan and Gramdan work is very
litile compared to the target, but considering the move-
ment as a whole, ample progress has been made. Sarvo-
daya workers should pay greater attention to intensive
work. More socio-economic progress could be achieved
if we work with greater zeal and enthusiasm.

Sarvodaya Work like an Iceberg

The lull in the Sarvodaya movement is like an iceberg,
The Sarvodaya movement being a * psychological move-
ment,’ cannot be fully discernible. There will be a lull
followed by an intense activity People cannot expect a
steady course of action in a movement like Sarvodaya
which touches not the head but the heart of the people.
Like the iceberg, the greater part of the movement, is not
fully visible, and it has quietly touched the hearts of
millions. If today people are frustrated with the current
political trend in the country, this frustration can be
easily channelised through Sarvodaya.

Wrong Emphasis on material Progress

In many of the Gramdan villages, the emphasis is
placed more on the material welfare of the people than
on the Sarvodaya way of life. The Community Project
department can only provide the material welfare but
many types of work do not fall within the sphere of the
Government. Here the Sarvodaya workers must step in.



Revolutionise Khadi Work

(Resolution of the Khadi-Gramodyog Samiti of

The Sarva Seva Sangh at its meeting at X
July 1959) ing at Pusa Road in

WH]LE giving a new direction to the work of the
' Charkha Sangh, Gandhiji presented a comprehensiv
picture of village reconstruction before Khadi worke :
That and our recent experience in reorientating Kh r::
work have both made it clear that the constructive ro.
gramme for establishing a new society should be planne?lrf,-
tpe context of the entire life of a village. If the const .
tive programme is promoted only as a cure for unempﬁ:c.
ment, it cannot advance beyond a certain limit a:&
permanent solutions of basic problems cannot be reached
It is therefore, necessary from both the theorotical d
practical points of view, that programmes of a (:oxmt£m
tive nature including Khadi, should be framed keepi cin
view the broad picture of village life, Ping

The basic problem of the village i
must, therefore, co-ordinate proggan;:;et.:.ato(f)f If((;ucﬁl.i W;
village Industries with those for the development of aan‘
culture and animal husbandry, Indeed, it can be said tghn.
.Khadi and Village Industries programmes can be llan a‘;
in the.context of the entire life of the village gnl "
the basis of agriculture and animal husbandry. yon

The prol?lem of the hungry and the naked is a social
Problem and is closely connected with social justice Thl:t
is to say, the. concept of social justice is inextricabl; linked
with our entire programme. In view of all these considera
tions, it becomes abundantly clear that we should chall;
out our programmes of reconstruction in the context of
the entire life of a village. As a result of the Bhoodan~
Gramdan movement, the ideal of a non-violent society and
also our path have become clearer. Thus, our, goal is to
march towards a non-violent society based 01,1 Bhoodan
and village industries. We will have to prepare our

workers, the village population and the soci
L b rciet
on this basis, y ft large

The Myth about Small Holdings

UCH is said about the uneconomic small holdings and

low out-turn in agricultural operation in such hold-

ings. Here is an extract from the Ambassador’s Report

by Chester Bowles proving that low production in the

small holdings is a myth with his own personal observa-
tions in Japan and other Asiatic countries.

““The argument that small holdings of land in the
hands of individual owners will mean less production
is simply not valid. It confuses the cost of production
per ton in America with the amount of production
per acre. We have believed this myth because in the
United States, where land is plentiful and labour is
scarce and costly, we have found large-scale farming
with giant machines highly profitable.

But a Long Island farmer with two acres of good
land, with plenty of fertilizer and intensive cultiva-
tion, could produce more wheat per acre than a North
Dakota farmer with a tractor combine working a

large farm........c...

In Japan, where I saw what amounts to “ wheat
gardening " on tiny terraces all the way up hillsides,
the farmer on a two-acre plot, which he plants and
fertilizes by hand, produces half again as much wheat
per acre as we do on our vast farms; and between
rows of wheat he grows a good crop of potatoes.
He tends those two acres with all tender care that a
garderner gives to a rose garden on a millionaire’s

estate,

In most of Asia this is practical, because labour
is plentiful and its production above all which is
wanted. The land is now too crowded for mechanized
ggriculture, there would be no jobs for the millions of
peasants displaced, and in any case there is no money
available to purchase the huge machines of the
West”. *



Sarvodaya Patra in Andhra

NDER the inspiring guidance of Sri Suryanarayana
Rao of Tenali Sarvodaya Patra has made remarkable
progress in Tenali, Vijayavada and Guntur. At tensli
about a thousand patras were distributed in the beginning
of August 1958. It has rapidly progressed, and today there
are about 4000 patras in operation. 15 Seva Sainiks are
working in Tenali. At Vijayawada,controlled by the
Tenali Office, some Sarvodaya Patras were distributed on
17th November 1958, and today there are about 2000 patras
operated by B Seva Sainiks. At Guntur, 14 Seva Sainiks
are serving the 2500 houses which have accepted the
Sarvodaya Patras.

When any body doubts about the practicability of the
Sarvodaya Patra Vinobaji points at Tenali and Guntur
as a challenge and an answer.

The success of the programme is more attributable
to the perfect method and technique followed by the
organisers. There is a regular programme of propagating
the ideclogy of Sarvodaya besides periodical visits to the
houses for collecting the contributions. A strict formula
of utilisation of the collection is being observed. Every
Seva Sainik collecting the contribution is paid Rs. 50 per
month. The rest of the collection is being spent for rent
of the premises, for printing pamphlets and for doing
propaganda work among the patra-holders. The seva
sainiks are given good training, They not only collect the
grain contribution, but also go about the houses collecting
Ambar Yarn hanks for delivering them to the Charkha
Sangh. They undertake repairing and servicing of the
ordinary and Ambar Charkhas. The are also doing adult
education work and are conducting community prayers.
In all the melas and local festivals, these volunteers could
be seen serving. The lady sevikas teach handicrafts like
embroidery and sewing. Two training courses were
conducted at Doppalapudi for three weeks and another
at Patamatalanka in Vijayawada. *

Phe Citizen's Daty in Nuclear Raoce

A friend has drewn our gttention to &n interesting

i th
oditorial in the Saturday Review, U. 8. A under the

i . " ig 1 aSiond by
title “ If there is to be moblization Tl:;;l‘:r‘i’::n Military

an ineident of the Raday screens of the AMSTELe W er
Detenoes pcking 1 some 8T Comaand imimedacl
d“:!tcltxed ot I?émborl armed with puclelrb‘l;oﬁb‘;g‘:nre
divection of the Soviet Union. While r:il:e o the Soviet
still well on the American side of the border ijdentified as
nion, the markings on the Radar weratl the order
% simple migration of large birds. Fortur® ali'otherwise
went out in time to stop the planes, which wou of huma-
have led to a huge world war with t::;n::xflat:on
nity. The concluding part is given DEIOW:

isis is that
ct of the current crisi
tg?:s\,'wee::lnnents are floundering and,

. . th
indeed, are intensifying the peril by refusing to create tune

only basis on which a8 common securiti']dc?;lw. built;
namely, s pooling of sovereignty under wo

i for sll
* i today - and thia holds

Pebvlavsv 't;“d l;o?ojﬁstnfggegoop}ez of the Umted_ gt:‘t!esa :3
the Soﬁ:t Union - is massive assurance of 1:mts % n and
Pestrgint rathar than nervous roclamations that o le
or the t‘l: s all sot to unleash the nuclear }ferror. R
mldb: inrg;ntar keeping Wwith our h:_stc:lyt; :reos:the
t0 amnounce, not that we werd all prim L to prese

. " that we would rntl_\er
:l‘xt‘:‘:::r:ﬂggg ;srllc)lutnuclear war. And it would help to

i i ere ta make known
serve the cause of all history if we W 0 e o put

i i i r own iron determi
:':thﬂ:? :Luttahs.m::&tzaou nuclear race und?lr egicar%efal:v:
e uaeds th?t Yimull tb?t ‘;::dtll;g tggblfilza.tion of pur-
;‘::k‘:(fl ‘;‘,‘;‘3’&‘,‘2‘:’}; :ombatting hunger or disease or

injustice - abroad or at home.

“ Oup security depends on control of f‘;KQt?et h;;vt:r;%
menny DTt o e thi u’liien?:gti.;%uﬂ‘usg rrecognize it,
mﬁt'ht:n'r«fﬁi’}nff&?‘ﬁ. personsl affairs, and create the

of Irandate then can give leadership to leaders.

®

“The most significan
the national sovereign



Definition of Anarchy

E are surprised to see that the Sarvodaya magazine

has attracted some friends of the anarchist and the
libertarian school in foreign countries. They aresending us
their publications and journals; some of them are in k rench
or Italian which we are unable to follow. One anarchist
friend in Britain sent us an article on *“Sirvodaya and
Anarchism " published in Sarvodaya and he posed certain
uestions to be answered by Vinobaji or Sri Jayaprakash.
aecently we received some literature from the editor,
Libertarian, Bombay. We were naturally anxious to know
the definition of ‘anarchy’. One of the books with the
title “ In the Struggle for Equality"” by B. Yelenskey
published in U. S. A, has extracted the definition of

* anarchy " from the Encyclopedia Britannica which is
given below:

‘“ The Encyclopedia Britannica has a quite full
sympathetic account of Anarchy, We would parti-
cularly call the reader’s attention to The Encyclopedia
of Social Sciences, which can be found in many
libraries, and which has an excellent article on
Anarchy by Oscar Jaszi, a Hungarian scholar who
was a teacher at Oberlin College. He gives a com-
prehensive survey of the history and literature of
Anarchy, and outlines some ideals which were the
center of discussion at the Congress of American
Anarchists held in Pittsburgh in 1883, as follows:

(1) ' To establish justice, that is, equality and
reciprocity, in all human relations by the complete
elimination of the state, or by the greatest pogsaible
minimization of its activity, and its replacement by
an entirely free and spontaneous co-operation between
individuals, groups, regions and nations.

(2) Our unbearable social and moral evils cannot
be cured, or even alleviated by the state, which is
necessarily an instrument of domination and exploi«
tation.

(3) All reforms from above are worthless and
can only augment our present misfortune. Only the
principle of federalism, beginning with the hamblest
of human relations and ascending to the highest
international co-operation, can establish the new
society.

(4) This new society can only be the result of &
revolutionary action in the soul, or in the aoci_ci-
political life, which will destroy the state.....and all
coercive systems whatsoever.” %

Yinobaji in Kashmir

S i reached
AROONED for six days at Maadi, vm(:-z:z:eding to
M Gulmarg on July 15 Vinobll‘i‘_":‘.: to Gulmard
Kashmir valley from Pounch. On l1%'»500 feet high near
inobaji crossed the Jamisgali Pass
marg on 13th July. . i qudes Shri
Vinobaji with his party of éﬁin‘::ﬁboﬁnﬁuzust 2
Navakrishna Chowdhry reac od through

i ji pass
is w Srinagar, Vinobaji passec o and
gih‘gi?;' %?t!:‘?%at;m\:{):, Haddwars, Watale, Sapo

eting. t, he
. 3rd August,
At the meeting held at Srinagar o8 the on of co-opera-

88id that he was not in favour of im‘;‘;s‘&at he stood for

tive i Jlective farming 88C hich is_the
°°‘0If3::$‘igg as the basic principle of life. He stood for

irituality: .
®asenc-, both of science 8nd -spmtuaf scientific advance
one world government a3 in this age © ot ries are narrowe
domts distances betwoch differe:tt ;:)g;}tical and ﬁCOl’lOc;l:lC

own., wise to ve o the W
POwer irllt ‘\:'i?alést.)e Between the villages an

d be that of
government the function of States “g?d chat villages

. . He .
co- i .opdination. he villages
Wil?%:r:l:leol?as?gin‘i:& ‘:)f real freedom a“v‘.iutgl :ets t‘.'h(,mselves.
Bhould therefore phﬂ to de\-elOD the -\1 ere Sardar_l.
ong those who attended the mt‘e’tlf‘sgterggkshi Gulam
Riyasat, Yuvaraj Karansingh Chief !\}?n}r Government.
Mobammed and Ministers of the Kashmi

. ugust,

At the Srinagar meeting on 4thbl%£nawgs not solve
that he regretted that the Kera 8 prose gpportioning -~ ¢
with love and peace It 1% of “.O-L]l-t on the differen
Percentage of blame and responsibl |"y arties were more
Parties in Kerala, 1t is obvious that &6 B % g that the
Orless in the wrony. \Vhat PRINGC 17 he students &0
different parties should have invo'”

dragged them into the political struggle.

Vinobaji welcomed the g0

. . Al e a
‘meeting hetween President isgh ders had jmmense powel

scheve, He said that political lea
now which even the ?;rent_ monarch increase of
ave. In his scheme of things be f
the power of the people 50 that t o
standing and peace are strengthened.
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hope that India would show the new way of solving all
issues with love and understanding to the world by solving
all her own internal problems with love,

. kVinosbaii climb(e:d the 60}20 }it Sankaracharya Hill over-
ooking Srinagar City with his party and worshi
the shrine of Sri Sankaracharya there. orshipped at

Vinobaji discussed with Sriman Narayan on the gene-
ral outlines of the Third Plan, particularly on agriculture,
land reforms and matters connected with unemployment.
Sri Yuvaraj Karansingh, Sardar-l Riyasat of Jammun and
Kashmir had 45 minutes meeting with Vinobaji when they
%‘enerally discussed about the philosophy of Sarvodays.

his was the first meeting of the Yuvaraj with Vinobaji
since he entered the valley. "

News in Brief

Sarvodaya Literature Campaign in Tamil Nad :

The Tamilnad Sarvodaya Mandal decided at its recent
meeting at Batlagundu to celebrate the second Sarvodaya
Literature Week from 11th to 18th September 1959, 11th
September which is the anniversary day of the Tamil
Poet Bharati is also the birth day of Vinobaji, Last year,
the celebration was conducted for a fortnight on an exten-
give scale throughout Tamilnad, with exhibitions,
discourses, essay competitions and sale campaigns, which
resulted in the sale of Sarvodaya Literature for about
Rs 25000/-. This year the period is restricted to eight
days and itis hoped that it will be more effective and
sucessful than last year.

Sarva Seva Sangh :

The newly constituted Akila Bharat Sarva Seva Sangh
under the amended constitution will meet at Sevagram on
24th and 25th September 1959, Great efforts have been
taken in every state, to enrol large number of Lok Sevaks
drawn from the various fields of constructive activity
like Khadi, basic education, village industries ete. The
Lok Sevaks in each district gre busy having their meetings

to select a representative-for the Saxya Seva Sangh from
each district. L v :
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h’ - diry of the greatest modern

g ubramania Bharathy bappens to
the birthday of Acharya
Vinoba on the eleventh of September. Vinobaji's
Bhoodan movement seems to have heen antici-
pated by the Poet Bharathi who wrote 40 years
ago:
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¥jhobaji and Bharathy

Sin India will be celebrating the eleventh of
tember as the 66th birthday of Acharya Vinoba,
bz the unique pride of Tamilnad to associate the day
with the anniversary of the Praphet-Poet, Subra hmanya
Bharathy. Both have a spiritual affinity of their own.
While in Vellore Jail, Yinobaji mastered the Tamil language
and used to quote often from Bharathy in support for the
Bhoodan ideals in his Yatra in Tamilnad.

Tamilnad has appropriately chosen to combine the
Bharathy Day and Vinoba Jayanthi as the Sarvodaya
Literature Week from 11th September as last year. The
Week will be devoted for intensive propagation of the
Gandhian ideology embodied in the treasure of inspired
poetry and prose of Bharathy, for the realisation of which
Vinobaji has been walking in the foot-steps of Mahatma
Gandhi for the last eight years round the country.

Vinobaji, the prophet-saint of Paunar after silent and
continuous research at his laboratory of non-violence, came
out to complete the Gandhian revolution in the social and
économic sphere. He has been ceaselessly walking with the
message of love, truth and courage for the freedom and
dignity of man aud self-determination for a self-planned
and self-governing life of the Village Community as the
enduring foundation for the peace of the world.

May Bharathi’s name live for ever! May God grant
long life to Vinobaji to guide us for the realisation of our
Sarvodaya order of life in which man is again the soverign
and the state rules the least as the ideal one in the words
of Thoreau.

Let us on this solemn occasion recall the pledge taken
by Vinobaji on 15-4-1957 at Kanya Kumari, the Southern tip
of India where the three oceans meet and wash the feet of
the Virgin Kumari :

“] solemnly pledge this day, at t#Q feet of Kanya
Kumari, on the shore of the Indian Oceah and in the pre-
sence of Suryanarayana-Sun God that as long as Grama-
vajya Swaraj of the Village) is not established in India I
shall keep on moving (yatra) and ceaselessly carry on the
efforts in that direction. May God give me strength for
the achievement of this goal.” 4

The Attainment of World Peace

A Letter from Gandhiji

The Gandhi Memaorial Museum in
the old Tamukkam Palace of Rani Mang-
ammal in the crowded city of Madurai
has an imposing majesty of its own with
an atmosphere of profound sanctity and
peace. Besides innumerable enlarged
photographs there are many precious
letters of Gand/iiji in the museum. With
the pcrmission of museum authorities we
are giving a letter which contains a
message of perennial value to us,

Dear Sister,

Here is my message. You can do with it what
you like.

Attainment of real world peace is inipossible except for
greater scientific precision, greater travail of the soul,
greater patience and greater resources than required for
the invention and consolidation of the means of mutual
slaughter. It cannot be attained by a mere monster roly
signed by millions of mankind desiring peace. But it can,
if there is a science of peace, as I hold there is, by a few
devoting themselves to the discovery of the means. Their
effort being from within will not be showy but then it
will not need a single farthing.

Yours sincerely,
Seagaon, -
Wardha C. P,‘ﬁ\fkq - M. K, Gandhi,
26—8—1937" ) o4 P

s



Non-violent Village Communism
Subrahmanya Bharathi

This is a free rendering of part of the poet’s article on
“Wealth” in Tamil written probably at the time of Russian
Revolution. The great Tamil poet had @ vision of antici-
pating something analogous to Gramdan where the ‘haves’
gather and take a solemn pledge of showing a non-violent way
of liquidating poverty before the village Deity.

THE world is made up of countries: the countries of

provinces. The province is an aggregate of districts
and the district is composed of a few cities and a large
number of villages. Therefore, if we take a village and
find means to make it absolutely free from poverty the
same would become appropriate means to rid the world of
all adversity. Let us take the very village of Kadayam
in which [live as an instance. Allthe fields surrounding

this village will be the possession of about thirty big land.
holders and several small land-holders.

Let all the land-holders constitute a Sabha (Associa-
tion) and let them meet before the temple tower and
convene a meeting of the village people by tom-tom. Let
one of the land-owners with their consent stand up and
declare solemnly before the villagers as follows :

“Though you are merely living on gruel, the un-
certainty of even that being available to you every day
makes you victims to countless worries, misunderstand-
ings, jealousies, deceits, disappointments and conflicts. The
food problem is the only major problem as the Poet has
sung. It has afflicted you as an insoluble big problem.
Either by legitimate means of labour or by decitful trade
the fields of this village have become the possession of’
only a few, as Proudhome, the French Economist has said
‘Possession is theft’. The mere possession of the land
by us is not the guilt of ours. Still, thése lands will not
yield anything without your co-op¥ration: support and
goodwill. Further your suffering and the resultant con-
flict among you owing to the uncertainty of. daily assured
food have involved us also in ceaseless misery. Except in
the material possessions we have, we are all just human

NON-VIOLENT TITLLAGE COMMUNIIM BS

beings like you in all respects. Asour close and conti-
nuous association has become inevitable, it is impossible
for us to feel happy while you are in the endless hell of
distress. All our work has to be done with your help and
we have no other go. The flame of your distress consumes
us in many ways like a curce. It makes the chance of unity
remote and aggravates the feelings of jealously among us,

Land is common to all of us like the mother. That
the claim of it as an exclusive possession is injustice has
become clear to us. It is also clear that it is not right for
you as it happens in countries like Russia to violently do
away with us by murder or imprisonment so that you can
expropriate our property which has been handed to us
from generation to generation. For, possession helps to
foster civilisation, and to rob of one's possession is unjust
whatever be the reason for doing it.

If you who are landless can by force rob us and take
the land from us, willit not be proper for those without
clothes to rob you of your clothes? Similarly the home-
less can rob those who possess houses and take possession.
The man without posessionis not traceable even among
the nomadic hill-tribes.

And, is land alone property ? Houses, utensils, articles
like mat and pillow—everything is property. Would you
consider it proper for the hill tribesmen to invade your
villages and take possession of the house, utensils and all
depriving you of them?

Therefore, it is clear that itis not right for you to
expropriate our land by force. However, we do not wish
to continue to commit the sin of appropriating all but wish
to share between ourselves the produce of the land which
mother earth provides for us all. We do not want to
continue to say *You shall be at our mercy for food. Itis
with our grace that you shall eat. If we are so inclined
we shall keep you under starvation and bondage. As the
sage Tiruvalluvar has described it, you lead a precarious
life asking yourself ever the question:
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‘“Is Indigence to bear me company even today ?
She tormented me but only yesterday even unto

death.”

We do not want any longer to bear the burden of the
sin of keeping you in this tantalising state of your daily
uncertainty of food. We have now decided to free you
from the fear of hunger for ever and propose to adopt the
following method to achieve the objective :

‘Let some of us and some of you sit together to form
Village Planning Sabba. This Sabba will decide the amount
of work to be done in the village in all matters like, agri-
culture, sanitation, education, temple management, in pro-
duction of food, clothing, utensils and other articles of
need. This association will also allocate work to each
according to his capacity and the people of the village
will accordingly contribute their labour. Every man,
woman and child will be assured of daily food for ever.

We and our descendents, generation after generation,
will abide by this agreement. We solemnly pledge our-
gselves in this temple, in the presence of the deity here, on
our honour and for the welfare of our own children. This
agreement between us shall be engraved on a coppper plate

signed by a leading representative of ours and preserved
in the temple archives’.

If such a pledge is taken and the village life is carried
on on the basis of this pledge, poverty will be liguidated in
the village. More than that, the more terrible thing of
fear of hunger will vanish. Unity and mutual goodwill
will prevail, disease and early death will diminsh, and the
village will radiate happiness. If this plan succeeds in
one village, it will be followed with benefit by others all
over the world.

People of Tamilnad, I appeal to you to claim the glory
of giving the lead for the eradication of poverty and

distress in the world. i

S

From, Yinobaji’s Talks in Kashmir

Silent Prayer:

LL of us describe God reverntly in our own way but
it has not been said that that description is His best or
complete description. God is still satisfied with it just
as the father is satisfied with the inarticulate expressions
of his tiny child. Even so silent prayer is accepted as
one of the best forms of prayer. If children and parents
sit together insilent prayer, it is a good practice indeed
and that will exalt the society. The habit of silence will be
conducive to peace and non-violence. If there is a big
gathering which is noisy, then pronounce the word
‘Silence’ in & way to make the whole gathering go to silence,
If people get accustomed to this habit it will go a long way
in establishing peace. Thus silence will prove immensely
effective,
Silence is thus not only helpful for the individual but
also for the order and discipline in the society.

For more than last three years [ have been trying to
introduce collective silence. I wish silent prayer to be
practised in every family. In joint prayer meetings of
Hindus, Muslims and other sects the question always arose
how they pray together. In other works all can amicably
meet together irrespective of caste or community but at
the time of prayer they separate. One can understand
if they keep apart in other matters. But in prayer they
should all remain together and then alone we can all claim
to be true devotees of God. Silence can easily and satis.
factorily unite us in prayer.

Gramdan—a Defence Measure;

Every gramdan village should enjoy gram-swarajya,
Many thought that Delhi would oppose this idea. But
just the contrary has happened. Recently an economist
said that ‘*till now we have had to make plans keeping
the interest of 35 crores of people in view. If all the
villages come under gramdan we shall have to maintain
a list of 5lakhs villages only.” If each village locks after
its own affairs then the people will face no hardship in case
a world war breaks out tomorrow. Every village will be
self-sufficient in the matter of food, clothing, shelter and

(Continued in page 121)



The Swaraj of the Upanishads
Jagadguru Sankaracharya.

WE have various forms of government in this world
and the purpose of every government is to cater to the
physical needs of the people, like food, clothing and shelter
and to ensure to them a peaceful existence, from molestation
of any sort. In India we had been agitating for Poorna
Swaraj and we are supposed to have achieved it. The idea
behind Swaraj was that we should not be in the posi-
tion of carrying out the behest of another, but should be in

8 position to regulate our own lives through representati-
ves chosen by us.

We come across the expressions Svarajyam, adhipat-
yam, svarat, wvirat etc., in the Vedas and in the Upani-
shads. Svargjyam literally means one's dominion over
oneself. Isvara is the king of this Universe, of the triloka
(three worlds) or, according to a different enumeration, the
fourteen worlds. He is the eternal Ruler. He has to
beginning or end, and there is no question of successors as
in the case of temporal kings. He is also conceived of as
the Father and the Mother of the universe. To extend the
relationship a little further, He is also the bosom friend or
sakha, as in the case of Sri Krishna and Arjuna. When we
establish this sakha relationship with Him through the

eight forms of bhakti, we get a share in His Government or
a kind of Svarajyam.

The Upanishads teach us not only that the world is
God, but also that God is in each of us. Heis I and I am
He. The awareness of this identity of the two is real
Svarajyam. It means svayameva raja (I am both the
ruler and the ruled). This identity is not an imagined
identity, for a mental equation signifies the separate exis-
tence of the two things that are equated. This oneness is
felt as realisation of non-duality, When we dissolve our-
gelves in Him, the consciousness of duality will disappear.
When this happens, there will be no sorrow or fear; for
these feelings are traceable to a Sense of duality; the
thought of another apart from oneself. When the otherness
is effaced, there will be no fear or sorrow; one will enjoy
gnandam or bliss. (From a talk at Madras)

Gandhiji on Satyagraha in Democracy
Rcharya J. B. Kripalani

ANDHIJI has never once in his copious writings on
the subject said that Civil disobedience cannot be
resorted to against a democratically formed Gov;e't"nment.
It would be strange if it were otherwise. Gandhiji never
believed that the majority opinion must always be .nght.
He assigned the supreme place to individual conscience,
But he did not consider it infallible.

He therefore put on it the restraint of non-violen_ce.
If individuals and groups do not use violence, or coercion
and are prepared willingly to suffer the legal and other
consequences of breaking the law, they are entitled t? do
so for what they considered to be right. But who is to
decide what is right ? Here is Gandhiji's cryptic answer:

Ques: “However honestly a man may strive in his
search for truth, his notion of truth may be different from
others. Who then is to determine truth?”

Gandhiji: * The individual himself .

Ques: *“Honest striving after truth is different in
every case?”

Gandhiji: “That is why the non-violence is part of it ",

Pure and Sure Weapon:

Gandhiji was concious of the fact that any system of
Government foreign or indigenous, democratic or totali-
tarian may go wrong. He knew that under democratic
forms a Government may be autocratic thatis, it may be
highly centralised or corrupt. In such cases, it would
trample on the individual's liberty and freedom. Under
such circumstances Gandhiji proclaimed the supremacy of
the individual conscience, provided he was willing to suffer
the consequences of bearing witness to the truth in him.
Gandhiji also held that it is thus that the world has pro-
gressed. He says * When Daniel disregarded the laws of
Medes and Persians which offended his concience and
meekly suffered the punishment for his disobedience, he
offered Satyagraha. Socrates would not refrain from

preaching what he knew to be truth and bravely suffered
3
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death, Daniel and Socrates are regarded as having been
model citizens of the States to which they belonged.”
Further Gandhiji considered Satyagraha as a pure and sure
weapon. Hesays ‘I believe that the use of a pure weapon
even from a mistake motive does not fail to produce some
good.” Again he says “ to put down civil resistance is to
imprison conscience.”

Grave risks :

Can civil disobedience be offered against a democratic
Government? The answer would be in the negative if no
occasion could ever arise for a democratic Government to
offend an individual's conscience or to be corrupt. ‘This
would manifestly be unhistorical and not true to the facts
of life. However Gandhiji’s answer is clear. He says ‘1
hold non-co-operation is of universal nse. Well applied
its use in politics can displace the use of barbarious wea-
pons of mutual destruction. The thing, therefore, to be
done, is not to restrict its use but to extend it. Risk of
misuse has undoubtedly to be run. But then Gandhiji
holds that “no big or swift movement can be carried
without bold risk and life will not be worth living if it is
not attended with large risk” When, therefore, occasion
demanded he did not hesitate to take grave risk for himself

and the nation he led and guided. His whole life was full
of risks,

He, however, says that in a well ordered State the occa-
sions of civil resistance will be rare. He says “It is rarely
that the occasion for civil resistance rises in a well ordered
State. But when it does, it becomes a duty that cannot bhe
shirked by one who counts his honour, ;. e , his conscience
above everything.

Unambiguous :

Unfortunately today there are all varieties of demo-
cracy in all stages of development and under development.
A Government may be installed in power by the free popu-
lar vote. But it may take step to entrench itself in power
permanently. Even if it retains the paraphernalia of the
vote and periodical elections, it may be totalitarian in
character. We have the examples of Nazi and Communist
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regimes. In India, the Communist Government in-Kerala
is charged with trying to destroy democracy, ffiter it came
in power through the democratic vote: Gandhijj, theFefore,
does not talk of democracy but, what is more unaml:flg_um.xs,
a well ordered State, and here, too, he h.olds. the c1.v1.l dis-
obedience may become a duty for a conscientious citizens.

To further clarify his point Gandhiji says, “I fwish I
could persuade everybody that civil resistance is the
inherent right of a citizen. He does not give it_ up w1th01§t
ceasing to be a man.” The word citizen in thx.s 'context is
significant. Only in a democracy is a man a cxtlz.en. Ina
totalitarian regime there are no citizens but subjects and
slaves.

Birth - right.

Gandhiji goes so faras to say that civil disobedience
is the birth-right of the citizen. It is possible to question
the freedom of applying civil disobedience in respect of a
particular act or law; it is possible to advise delay and
caution. But the right itself cannot be allowed to be ques-

tioned- It is Dbirthright that cannot be surrendered
without surrender of one’s self-respect.

Further Gandhiji holds: **Civil disobedience becomes
a sacred duty when the State becomes lawless, or which is
the same thing corrupt and a citizen who barters with such
a state shares its corruption and lawlessness.”

Again Gandhiji says: ‘' GCivil disobedience can be
made & sovereign remedy for all our ills if we can produce
the necessary atmosphere for it. For individuals ‘there Es
always that atmosphere except when their civil d:sobe.d,.
ence leads to bloodshed......Even so a call may come which
one dare not neglect cost what it may. When the neg lect
of the call means a denial of God, civil disobedience
becomes a peremptory duty.”

“When 8 Government goes wrong to the extent of
hurting the national fibre itself, it becomes the'right o.f the
subject, indeed it is his duty to withdraw his obedience
to the extent it may be required in order to bend the
Government to the national will."
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Allegiance only if......

Gandhiji further holds that a person who deliberately
sets himself to flout society, “has no right to be served by
society.” This applies as much to individuals as to
groups and Governments. He says “ You assist an ad-
ministration most effectively by obeying its orders and
decrees. An ‘evil administration never deserves such
allegiance. A good man will, therefore resist an evil sys-
tem or administration with his whole soul.........Civil
disobedience is the only and the most successful remedy
and is obligatory upon him who would disassociate himself
from evil”

Gandhiji was most careful in using words. He not
only talks of a bad system of Government but also of a bad
administration. Even democracy may be badly adminis-
tered. The present controversies in India between
different political parties do not centre on the democratic
system which all accept but how the system is being

administered by the Communists in Kerala and the Cong-
ress elsewhere,

No Exception.

Gandhiji held that *' Satyagraha to be genuine, may be
offered against one’s wife or one’s children, against rulers
against fellow citizens, even against the world. Such uni:
versal forces necessarily make no distinction between
kinsman and strangers, young and old, man and woman
friend and foe. No exception is made here of a Govern-
ment come into being democratically. In Gandhij's view
any individual groups or Government may go wrong and
then, the sovereign remedy is civil disobedience and not
coersion or violence.

Again when Gandhiji enunciated his theory of Trustee-
ship of the rich, it was pointed out to him that it implied
the existence of the law courts, which in the last resort
could compel fulfilment of the terms of the trust. Where
was this court of justice in his theory of Trusteeship of
the rich and the capitalists. His reply to this was that
there was none, except civil disobedience. It would compel
compliance with the terms of the Trust. »

The Mission of Sarvodaya Workers
Dy. Rajendra Prasad, (President, Republic of ladid)

THE Sarvodaya workers have a role to play to check the
 current trend towards centralisation and the auppre-
sion of the individual in society.

Of late people are losing the habit of self - reliance.
They are beginning to depend more and more on Govern-
ment or others. Many activities which were undertaken
fn the past by the people themselves are now being
put through by the Government. For example, the peoplé
repaired a tank when it wentdry in olden days. but riow
an irrigation project of the Government supplies them
unfailing water. Modern gadgeta are playing the role of
human beings. I wonder whether & time will come when
people would give up even cooking their food in their
homes. All the world over, there is a drift towards
centralisation of power and authority. In the nature of
things, it is difficult for this country to escape its impact.
But all the same, there is a case for decentralisation, and
individual initiative in the country and Sarvodaya wor-
kers are best fitted to spread this message to the people
at large.

The country is confronted by many poblems. A solu-
tion must bz found for them so that they may keep
intact the precious freedom they have achieved. Govern-
merit are playing a big rolein the solution of these
problems with the result many of those workers who were
interested in them in the pre-freedom days are now inac-
tive on the plea that their own Government would take
care of them. 1 will not agree with that complacent view,
The habit of self - reliance should not be lost by any means.
The public and their leaders must co-operate actively with
the Government in the solution of many social and econo-
mic problems.

Social problems cannot be tackled only on the front of
legislation. The movement of prohibition acquired a
momentum, thanks to the initiative of Gandhiji. and the
Government has enforced it in many places. From my
experience I will state that even in those places where

4
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porhibition is being enforced by legislation, the desired
resul.ts would not be achieved unless the popular leaders
mobilise public opinion in favour of the reform.

True democracy is one where an individual is free and
not dependent on others. The question is whether the
‘igdiiv.ridual should become a part of a machinery or retain
his identity, Thereis a system in which the individusl
loses his identity in society. You have to decide what you
want. The balance should be .struck between the role of
society and the role of the individual. The prime duty of
Sarvodaya workers is to educate public opinion towards
this objective. |

(From a speech inaugurating the second Andhra Pra-
desh Sarvodaya Conference at the Sarvodaya
Mandir, Bolarum in Hyderabad on 16th Aug. 59.)

The way to avoid Dictatorship

- “But it is now a historical fact that the means of
production are fast becoming the monopolistic pro-
perty of Big Business and Big Government. There-

.fore, if you believe in democracy, make arrangements
* to distribute property as widely as possible.

e e In practice, as recent history has repeatedly
shown, the right to vote, by itself, is no guarantee of
liberty. Therefore, if you wish to avoid dictatorship

| by plebiscite, break up modern society’s vast, machine-
like collectives into self-governing, voluntarily co-ope-
rating groups, capable of functioning outside the
bureaucratic systems of Big Business and Big Govern-
ment.

..e ... Therefore if you wish to avoid the spiritual
impoverishment of individuals and whole societies,
leave the metropolis and revive the small country
community ...

Aldous Huxley

in ' Brave New World Revisited”’

K Letter from England

This was received by Sri Jayaprakash Narayan
and published in * Bhoodan "’

Dear Mr. Narayan, London, 29th July, 1959

The signatories of this letter wish to express their
admiration for the spiritual and practical achievements of
the Bhoodan Movement in India.

Some of us have held several mectings here and have
discussed how it might be possible for private people and
business in Britain to help the movement in Indisa.

We therefore seek ways by which contributions in the
spirit of your gift (Bhoodan) Movement may be channelised
through the movement in India. This may encourage
response in India as well as afford an opportunity for
people in this country to participate out of a real sense
of identity of spirit.

We recognise that the collection of a fund is not in the
spirit of your movement in India, so we would look to
establishing an agency through which the donors in this
country or elsewhere may be placed directly in touch with
the need in India. May we therefore ask you, Vinoba and
those actively engaged in the movement kindly to indicate
the points of need towards which we can turn the attention
of those wishing to make their contribution. We recognise,
of course, that one need may be trained personnel and this
could receive our very sympathetic attention. :

We were impressed by the possible great symboli
value of the Bombay housing project which Mr. Koestler
discussed with you during his recent visit to India, but we
realise that we know too little of the practical details to
come to any conclusion at this stage,

May we assure vou, in concluding, that coming from
different walks of life, political and religious persuasions,
we are not guided by any other motive but admiration for
Vinobsa Bhave's effort and our wish to assist it. '

Yours sincerly,

E. Bader, Arthur Koestler  E. F. Schumacher
Isabel Cripps Arnold Toynbee  Pakenham
David Kane, Michael Scott



Welfare Society or Welfare State ?
Shankarrac Deo
TOPAY the slogan of Welfare State is echoed from
* mouth to mouth. But, to me, this slogan seems to be
fraught with great dangers. If the well-being of the
people is to be entirely the responsibility of the state, then
they wyﬂl surely become cripples. “That is why we want a
welfare state. On the ground of our past experience it is
?mply evident that in a welfare state the whole machinery
is centralized and this machinery being controlled by a
buresucratic set up, the entire work lacks honesty and
becomes merely foimal. So the villagers have to work for
their own welfare, Everybody will feel in his heart the
throb of unity only when the people in the villages get
equal opportunities and equal wages. This decentralized

order alone affords the fullest opportunity for the evolu-
tion of human values,

We, the constructive workers have to act and conduct
our movement on the basis of these reflections. If our
WOrk.becom_es one-sided, then our view-point will no more
remdin constructive, but become commercial. The propa-
gation of Khadi is an essential part of our constructive
work. I request Khadi workers to comprehend the real
meaning of Khadi and accordingly start the work of re-
building society through it. They should not confine them-
selves merely to the statistics of production and sale;
instead they should chalk out a programme for the all-
sided development of the life of the village folk. The
Khadi worker must realise that in the form of Charkhka
he is not taking merely & spinning wheel to the village,
but the symbol of the new ideal which aims at establishing
a non-violent society. If the Charkha succeeds in
bringing a change in the spirit, the order and the structure
of the village, it is Charkha in the real sense, other-wise
it is nothing but a wooden contrivance.

Now Khadi cannot succeed in the way in which it is
being run in various Khadi stores. It would not stay long
if it is allowed to continue in the same manner. Besides,
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Khadi cannot be made stable by depending on State
subsidy.. It is persistently maintained that for the promo-
tion-of Khadi and the village industries we may avail our-
selves of any amount of government help. Yet this
work gnd Khadi and Village Industries movement are not

‘gaining the expected momentum. In this connection I want

to make it plain that those who think that monetary help
would give impetus to the Khadi and the village industries’
movement, are not correct in thetr assumption, Certainly
by depending on financial aid this movement is going to
wane out instead of achieving any success. This movement
would grow only on the strength of the villager's own
spirit and courage. With us Sarvodaya workers it is never
the question - how and to what extent we may secure
Goverament help. On the contary, all our thoughts are
directed towards minimising the Governmental subsidy.
It is a question of policy rather than of subsidy.

The policy adopted by the Government today is that
of a Welfare State. ‘The important question confronting us
is how far this policy can be helpful in inculcating quality
of self-reliance in the society and in constructing a decen-
tralized social order. It seems to me that it is not lending
much help to the Sarvodaya ideal in the way in which it is
being implemented today. So long as the policy of centra-
lization continues to form the basis of all our Five-year
plans, the question of furthering the movement of Khadi
and village industries will demand consideration. Any
amount of subsidy may continue to pour in, but so long as
essential change in the basic policy is not effected, no
genuine service will be rendered to the cause of the Sarvo-
daya movement in general and Khadi and village industries
in particular.

Today the discussion about the third Five-year plan is
going on everywhere. If the Government admits the basic
view-point of Khadi, then it will have to adopt as the
foundation of this Plan the basic policy advocated by
Bapu, for the implementation of which he strove all his
life through various constructive institutions. Then and

(Continued in page 100)
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Dr. KUMARAPPA ON CO-OPERATIVE FARMING
M, Vinaik

IN one of the press conferences held in New Delhi on
August 7, 1959, Pandit Jawaharlal Nehru stated as
reported in *The Hindu’ as follows:

“It may interest you to know that Dr. Rajendra
Prasad appointed a Committee when he was Congress
President 13 years ago in 1946. (On the unanimous sugges-
tions of the Revenue Ministers’ Conference which met in
Delhi in December 1947, Dr. Rajendra Prasad, the then
Congress President, appointed an Agrarian Reforms
Committee). He appointed an Agrarian Reforms Com-
mittee with Mr. J. C. Kumarappa as the Chairman and a
number of economists including congressmen and non-
congressmen. They presented a very interesting report
and Rajen Babu himself inaugurated the Committee's
work. The report dealt with co-operatives. Quoting from
the report of the Royal Commission on Agriculture 20 years
earlier, it (the Kumarappa report) said that unless Indian

agriculture adopts co-operatives, there is no future for
agriculture ",

A few of the relevant extracts are given here from this
valuable document.

Holdings:

*“ The Committee has evolved three norms of sizes of
holdings—Basic, Economic and Optimum. The Committee
has, therefore, recommended co-operative Joint Farming
for holdings below the Basic size. This, however, does not
mean that all the below Basic Holdings in a village would
be lumped into a single giant Co-operative in which the
cultivator may lose his individuality. A Co-operative
Joint farm would be formed whenever the requisite number
of below Basic holders come together and constitute a
holding of the optimum size.

Howtodoit?

“ A beginning may be made in selected areas and its
extension may be entrusted to specially trained persons
under the planned direction and control of a provincial
co-operative Farming Board. The gradualness of the
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programme, intelligent propagands, li-beml stg.te aid and
its judicious implementation by a specially trained caflre
would to a very great extent reduce the psychologlf:al
hesitation of the farmer to take to the co-operative
patterns recommended by the Committee.”

Prices:

“The Committee believes that the assurance of a
reasonable income to the agriculturists throug.h stabilisa-
tion of prices or a scheme of crop insurance 18 necessary
for the success of agrarian reforms. It has, therefqre
recommended that a technique should be evolved .for main-
taining parity between prices of agricultural and industrial
commodities.”

What is it ?

“The Co-Operative Joint Farm which we visualise is
not the co-operative joint farm dealt with in literature
on the subject. Qur co-operative joint farm w?uld not
generally in the beginning be more than three times ttge
economic holding. Of course, there would be experi-
mental co-operative joint farms under proper super'{xs{on
of the appropriate authority of the Land Commission
which would be much bigger than these voluntary co-opera-

tives.”

Compulsion:

«“We are confident that in course'of time throggh
proper direction, supervision and gmdar}ce ‘tl}e Indian
peasantry would take to the small co-.operatxve joint farms
and there would be very few occasions to resort to com.
pulsory co-operative farming except the experimental
co-operative farms.

Extend to the farma:

Of course there would be experimental co.operative
joint farms of the size of 400 or 500 acres. But the bulk of
them generally be of the order of 30 to 50 acres and as the
co-operative spirit among the' people becox'nes more
ingrained, these small co-operatives may be integrated

into bigger ones,
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Ofificial Co-operation :

“It is obvious that the Darauna and Nenwara
Co-operative farm, while no doubt a move in the right
direction, suffers from the control of officials lacking in
missionary zeal which alone can make such an experiment
a success. As one would expect, the officials are more
interested in sending departmental reports rather than in
patiently explaining the co-operative ideal to illiterate and
conservative peasantry and winning them over through
human treatment.

The drawback:

‘““There is nothing inherently wrong in the co-opera-
tive movement. The defect lay in the administrative
set-up operating the movement and the exploitative
economic structure in which the Indian peasant had to live
and work. We proceed on the basis of a simultaneous
change both in the administrative organisation and the

economic structure,” &

(Welfare Society or Welfare State ? —Continued from page 97)
then alone the Sarvodaya movement will acquire real
strength to realise in reality itsdream of a new social
order. What isnow required isto persuade the Govern-
ment to admit the basic principle of Khadi instead of
asking for subsidies,

So far as the Khadi institutions and Sarva Seva Sangh
are concerned, we are all adherents of Bapu's view-point.
If we follow exactly the significance of that view-point,
the question of rebate, subsidy, loan etc. would become
absolutely secondary. Our attention will be diverted from
the magnitude of the figures of production and sale of
Khadi. Then our only goal will be to work rapidly for the
creation of the new social order. Today Khadi isnot
progressing rapidly. The main reason for this is that we
have made Khadi, a medium of business without following
its real significance. We look at it as a measure of relief
or as a means of solving the problem of unemployment. It
has now become absolutely necessary to change this point
of view. A

Wilfred Wellock, Preston, Englan
(I) Childhood: The Hard Way

T is not easy at eighty to evaluate the content or estimate
the quality of one’s life at 6, 8, or even 12 years of age.
Perhaps the best guide to the understanding of those
tender years is to ponder the memories, pleasant and
un-pleasant which stand out most comspicuously, including
the pain and pleasure which attended them.

Such reflections lead me to conclude that my early
years, on the whole were happy. I found life full of
promise, pleasure, excitement and even enchantment.
Within a few minutes of my home were fields, meadows,
woodlands and a river, all of which [ loved to explare.
I knew the flights of birds and, I may add, the sting of bess
and wasps,

My home life was happy, stimulating and in no sense
repressive. I have no recollection of a father's austerity,
except on rare occasions when I was forbidden to go to
certain places, or of a mother's over-indulgence. However,
I learnt wisdom, and if I wanted to ga somewhere very
badly, I would explain my reasons to mother, knowing that
she would talk the matter over with father and so remove
the possible objection to my desire. How quickly children
learn to “know the ropes”, and even how to guide their
parents !

Judged by present day standards my life as a boy
would be considered very hard, but it did not appear so
to me then. In the north of England, where I lived, the
strict disciplines of the puritan era still prevailed,

I was born on January 2, 1879 in a working-class home
in the cotton weaving town of Nelson, in Lancashire, the
country in which the Industrial Revolution had its birth.
My father worked in a cotton mill, as a taper, which was
one of the rather better paid jobs. o 0L -
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Although the Industrial Revolution was by then 1
century old, I knew all about the stubborn resistance of
the hand-loom weavers to the confined, rigidly ordered
life of the factory, which meant the less of independence
and a varied life which included gardening for food,
tending certain animals which thrived on common land
and cutting wood in the surrounding woodlands for winter
burning A twelve-hour day in a cotton factory governed
- by the tell of a bell was to him the equivalent of a prison

sentence. Later on, thanks to the agitation and trade
union action, the hours of labour were reduced to 56
per week—10 hours per day on five days and six hours on
Saturdays, Sunday being set aside for church worship.
Waeages, too, had risen considerably in the meantime,
although they wera still low, so slow, indeed that parents
were glad to send their children, both boys and girls into
the factories at ten years of age to work as half-timers i.e.,
28 hours per week for a wage of three shillings. At 13,
the law permitted them to work full time, that is, 56 hours
per work, The half-time system was abolished in the
* nineties .

Accordingly factory life became m
age. I was wakened at 5-30 a. m, and I left home with my
father at 5-50 to be in the factory by 6 o'clock. At 8 a. m.
there was & half-hour break for breakfast, and at 12-30

1 went home to my mid-day meal. Then at 1-30 I went
to school for three hours,

y Jot at ten years of

After this long confinement, its strenuousness notwith-
standing, we half-timers—and we were all half-timers in
those days—were ready for vigorous excercise, especially
as our climate was rarely too warm in summer and always
rather cold in winter. I was fondest of games which
involved a lot of running. Hence I liked cricket for which
I had some aptitude, having a “true™ eye. But alas my
cricketing career started and ended in boyhood.

Nelson had the reputation of being the quickest grow-
ing town in the country, and I grew up with it. Because
it was new, it had few traditions, and thus inhibitions.
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whence it could advance rapidly. As the factories multi-
plied, workers poured into it from far and near, from the
wheat-growing areas of East Anglia, at.md from Cornwall
and Devan. A new and mixed population was also con-
ducive to a high rate of progress.

The town lay in a valley through.which ran a rive.r
and a tributary. It had a clay foundat}on. These con.d;-
tions produced a damp atmosphere which was conducive
to cotton weaving. On each side of the valley was a sﬁone
quarry. Hence all the buildings—houses, facton'es shops
and civic buildings were of stone. The workers’ houses,
usually had four or five rooms. Because of the d?mpness,
the floors of the weaving sheds were covered with stone
flags, which necessitated the wearing of clogs - wooden
soles ringed with narrow iron strips, and leather tops
nailed to the soles. These kept t}_le feet .dry and warni.
and gave to one's step a slight spring, which was helpful,
As the streets were also flagged and paved with s'tone.
the clatter of thousands of pairs of clogs at 6' o'clock
in the morning was some thing to be remembered !

Thus at ten years of age my life began to be very full.
My first factory job was in the] department w'here the
woven cloth was examined, folded, packed and shipped. I
was promoted from one job to another, and none of them
gave me any difficulty.

But there was the question of my edueation, about
which my parents were anxious, The school Iatte'nd:ed,
like most schools at that time was run by? Christian
Denominational Church. My father. was on its Man_age-
ment Board. By reason of the half—n‘me system, Continu-
tion Classes were held in the evenings. So I attended
these, even eagerly. Alsol war}ted to }earn short-hand,
solely because 1 had become fascinated ‘.mt.h good oratorz
which naturally stimulated an interest in ideas. 1 wan;e
to have a record of important speeches. So my f;t er
arranged for me to attend a prnvatfe _class for shorthand.
At 121 had won certifiicate for writing shorthand at 100
words per minute, of which feat I was rather proud.
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Then there was the question of voluntary service.
My father’s hours in the factory were over sixty per week,
yet he acted as Secretary of the church we attended, and
as a member of the School Management Board, both in a
voluntary capacity. It seemed natural to me that I should
conform with this tradition, so at 11, I was appointed by
the charch to take charge of the distribution of the mon-
thly magazine of our Denomination. From that day to
this, my life has been hemmed about with voluntary public

service of one kind and another, and to-day more than
ever.

Again, I had to be trained in the art of neighbourliness.
I was about 8 when my mother said that it would be rather
nice if I would devote one hour per week to running er-
rands for an elderly and rather decrepit lady neighbour,

This also 1 did gladly, and the old Jady and I become
fast friends,

Another interest which emerged, quietly like the flow-
ers in spring, was the habit of taking long walks into the
country on Saturday afternoons. These walks revealed
my father at his best, for he revealed to me the secrets
and the beauties of nature. We would walk ten, twelve or
fifteen miles. Ithus became familiar with a wonderful
variety of landscapes—fertile fields and meadows stocked
with well-fed cattle, pastoral hillsides dotted with quiet
sheep, lovely well-wooded lanes, dells and valleys decked
with multi-coloured flowers, the Penine mountains, and
wild, lonely heather-clad moors with stretched to far
horizons. Those lonely glorious moors fascinated me,
moved me as nothing else had ever done. I there felt the
deeper meaning of freedom. The memory of those boy-
hood expeditions I still count as one of my most treasured
possessions. They gave to my life a mellow, contemplative
quality which helped me to acquire and maintain a steady,
balanced mind.

But even these experiences were not emough. We
children were taught how to use our time to the best
advantage. Why fritter time away when the greatest joys
of life come from creative self-expression ? Among my
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most stimulating recollections are- those of our ;rm:;le‘r
svenings when the blinds were drt}wn. the gas w;s lt,t e
fire was aglow, and the entire family—father, mother, -wlo
sisters and a brother, six in all—brougl'ft out tmr_matenla\;‘I s
and pursued our self-chosen creative pursuits. y
father's hobby was woodwork-carpentry.

1 memories of a quite differ.ent o.rder should
perhiep‘;e;: recorded. One day I heard a discussion ar;ir}xlg:f,t
a few neighbours as to whether they oug%xt to take 0t 18[“
caps when they met their rich employer in the stree . X y
father stated emphatically that he would not bow to ric c?a
since riches should not be made the measure of. 2 ma;ns
worth or dignity. Those words stuck to me like glue.
They had much influence on my future.

That was my first contact with “_*hat l.ater. becax.ne 2
part of the class war. At the same -txme, in blissful igno-
rance I was experiencing another side of it. Wheneverl
saw the children of my father's employer] fel.t sorry for
them. This was either when they were riding in a
beautiful landau drawn by two prancing horses to a
private school, while I was joyfully runnfng to sch001‘
probably speeded by aniron hoop, or playing very d‘ole-
fully, as it seemed to me, as1 peered throqgh,the big iron
gates into their desolate garden. Why dl.d.llt they come
out and play withus? Ever since., grea.t riches have been
associated in my mind with social isolation.

An incident occured whenl was about 8 which may
have some significance. When 1 was very young there wag
a paucity of boys in our immediate nexghboutbood: S0
most of my playmates were girls. }t happened one Christ-
mas that one of these girls was given a huge' doll by her
parents. Unfortunately it turned 1_1er head, inflated her
sense of her own importance, causing her 'to act condes-
cendingly towards her girl playmates. This angered me
greatly. But one day her conduct was so shameful that'l
seized hold of her doll, ran down the;e street and flung it
over a wall into a field where the chlmpeyswe9p emptied
their bags of soot after clearing the chimneys in the area,
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This act got me into trouble, as I knew it would. My
mother was informed of my iniquitous conduct, whereupon
I was called up for questioning. I quietly stated my
case, and perceived that my mother had some sympathy
with my judgment, if not with my action. She spoke to me

accordingly. I remained firmly unrepentant. It was my
first social revolt.

Looking back over the years I feel that the life of my
parents was very hard, too hard, in fact. Every penny
my father earned had to be spent with the utmost care,
and every minute of time put to the best use. Yet there
was no thought of his getting a better-paid job. My
father neither smoke nor drank alcohol. There was no
waste, and there was no real want, We were all well fed,
well clothed and our lives were full of interest.  After
I commenced to work we had a few days’ holiday at the
seaside every year. The doing of it all was a miracle, or
a fine art, for above all the family expenditures,
rents subscribed liberally to our church and all its work,
As a whole, it was anfintensely satisfying and balanced
way of living, the like of which is rarely to be seen
today. And I, too, found that it was good.

my pa-

(to be continued)
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The Philosophy of Sampattidan
Srikrishnadas Jaju

¢ Sampattidan' or ‘Gift of Wealth' on the
principle of voluntary sharing was the natural and
logical offshoot of the Bhoodan---mov.er'nem. But
it did not make much progress, as sufficient atten-
tion could not be bestowed on it. Except a few
speeches of Vinobaji on this subject, ther.e is no
powerful and persuasive presentation as this snfall
book in Hindi by late Srikrishnadas Ja_;u. It isa
thorough analysis of the basic principles of the
philosophy underlying Sampattidarf and he expounds
@ broad system of regular sharing ot wealth by
every individual on a workable basis. 'va'e are
publishing here a free rendering from the original in
Hindi by Sri Suresh Ram, the well-'k{mwn.
writer and author of ‘*Vinoba and His Mission
and other books on Bhoodan.

+DAN’ and ownership of wealth

HE meanings of the word “ DAN " used in these Yajnas
T must be clearly understood. *“DAN" has so far
meant one's giving something to the other as an act o.f pity
or spending something for sake of one’s own gooq in the
other world. However, Vinobsji is using it in a different
sense. He tells us that Shankaracharya has deﬁ:_xed DAN
as ‘equitable distribution’., It meansa distribut:ox.n based
on justice and equity as one finds among the dlﬁ.erent
members in a joint Family. It is in this sense of equitable
distribution that Vinobaji employs the word DAN.

Usually DAN implies that the donor was t'he owner of
the thing donated and had the right to keep .lt with him-
But Bhoodan Yajna implies that we have no right to keep
more land than we really require. Diﬁ’eren.t factors,
have contributed to its coming over tous fohlch we are
keeping. This is, however, a mistake ‘whxch must be
rectified. Likewise, the donee who receives land should
ne more think that what was denied to him on account of
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his poverty ar distress was being given hy others out of
grace or as an obligation. He must, on the other hand
feel that he is entitled to get it as his right. '

How can the right be denied ?

Inths ideas of the “right”” commonly held about pro-
perty or wealth, the above makes a strange reading. The
property owner feels that the wealth with him is ;iue to
the labour, physical or mental, he has performed and that
the means he adopted were fair and he has neither stolen
nor c(.mtravened any law. Therefore he feels he is entitled
to enjoy that wealth—a title recognised both by law and
society, The idea that that wealth is not really his, doe
not appeal to him at all. Likewise how can the d(;nee’:
right be ever recognised? For, he has never worked to
earn that land or wealth, has had no connection with it
at all and law also does not grant him any title to it I;e
cannot even imagine that he has his right. Who'can?
How can one claim right upon such a thing which has not

Justice is above Law and Custom

0 Let us try to answer this question. We must consider
e value of the sanctions behind law and custom. One
must never forget that there is something called justice

which transcends both law and
\ ¢ custom. N
its demand, for its roots aie within rather tci:::zl c;?tggﬁf

in the'soul, in the discriminatory sense of the mind. Also
there is no reason to assume that the postulates heid true
by society or law at any particular time are always right

Law often approves the current practice. And sog' l
sanction generally follows the orthodox tradition Butcm
cannot necessarily say that law and society a]wa.ys follz;ve
justice. Look at the pages of history which will show th“t’
sanctions held sacred at one time were rejected at anoth ;

and that the law also changed with the change of sa:r.,
tions. As long as that sanction held the day none suspectecd
its bonafides. Even if a few had some suspicion it did not
count and had no effect on the then popular opinion. In
course of time as sense dawned, man found that what

THR PEILOSOPHY OF SAMPATTIDAN 100

he held dear was based upon gross injustice. At long
last the change does come. And even the Government hus
to change the law accordingly. Otherwise it cannot
survive. Thus it is clear that once the consciousness
is roused, we have got to change a sanction, however old
and widely prevalent. Let us clarify it by a few illustra-
tions. '
Slavery held the order of the day for thousands’
of years. It did so inspite of the learned people, the
philosphers and the saints of those ages. A famous
philospher even supported it. Some slaves themselves
believed that the practice was in their own interest.
Nevertheless, man's conciousness was aroused. The
question posed itself: Is it right on grounds of justice
for a rich or strong man to hold in slavery bonds another
man who is like him in physique and has, like him, again, a
heart with its weal and woe. Battles were fought for ita
sake. At long last, however, slavery came to be abelished.
The same is true sbout the institution of kingship. In
ages and ages, individuals, as kings, ruled throughout the
world. In India, sovereigns were regarded as the lords of
the earth. Again, man was faced with the problem: Is it
right for a man to keep other people under his rule o¥
control? This issue also led to terrible wars and conflict
for hundreds of years. Millions suffered i the same.
In the end, however, kingship disappeared and power
came to the people. Even now sometimes a few indi-
viduals try to wield autocratic powers. But none likes
this. And it can be definitely said that that is not going
to last long. Similar has been the case of untouchability
in our country. We even held it as sacred sanctioned by
religien. But today it is punishable even by law. Instances
can be multiplied to show that values and sanctions
cherished for thousands of years were cast off with the'
change in public opinion. The question of the ownership:
of wealth is of a like nature,.
How is Wealth Created?

It would be appropriate to consider first as to how
wealth is created. It is wrong to regard gold or silver

4
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money in metal and paper currency as wealth. Wealth
consists ?f only those things which man can actually
consume in one way or other. While some among them
are such without which man cannot even exist, some are
meant for pleasure and luxury. Man’s basic necessities
;re fogd,-dclothﬁs and house, without which he cannot
ive. Besides, there are othe i i i

et irediy r things without which man

Now, how are these articles, called wealt
They have not come by themselves. Nor do tlllz’e; 1;:(111“:::"2
the sky. Nor one brings them with one's birth. On the
other hand, birth gives rise to some necessities whose
fulfilment requires constant exertion or struggle. All
these articlea. of use are a result of the physical l;bour
performed with the different materials found in nature
Thus .there are two main sources of wealth: naturai
material and man’s physical labour. Some articles seem
to be produced by machines; but these machines, in turn
are a product of physical labour and their oper;tion too
requires physical labour in some form or other Mer:
mental labour is of no avail in producing an article. of use,

In other words, wealth cannot g
physical labour. nnot be produced without

But what is the place assigned to i
in the structure of wealth? gWhat 31: gggs;:ilhrtb?l:;:r
who actually perform physical labour live a life of mise v
and want, while the wealth they produce goes on conce:?I
trating in the hands of a few. Some businessmen or a few
others who but deal with those articles grow rich. What
a strange spectacle that though the tiller of the so{l is not
able to meet even his basic needs by the grain he produces,
makes the same grain fill the coffers of the traders
Again, the mill-hands without whose labour no workshol;
can run, have no hope o.f any happy life. If the workers
develop managing capacity a workshop or mill can be run
without its rich owners and managers. On the other hand,
the rich owners and managers can never run the same,
Yet, they get much more remuneration then the
workers. Thus the wealth produced by the labourer goes
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to the few rich who do not physically labour at all. Nay,
they look down upon physical labour and labourers. In
this way wealth is accumulated with a few persons. They
are not more than ten in a hundred, while those who
labour are millions.

Tracing the origin of the wealth of these rich, one will
find that it is either in the pocket of the poor or in the
labour of the labourers. It is not by their own effort and
yet they are called its owners. It is the poverty of the
poor who are not getting full returns for their labour,
which adds to the wealth of the rich. And yet the law
recognises their right over it. Whatever the law or—
society may say. is it all just and right ?

Manual Labour - versus - Mental Work

There are diverse means of livelihood or for amassing
wealth. These professions may be broadly divided into
two classes - those of manual labour and those of mental
work. We may call them manual and mental professionals
respectively. Among the latter are ministers, Govem-
ment officers from the top down to the clerk, judges,
adyocates, doctors, teachers, traders etc.,, who depend on
mental work for their living. And the former category
comprises of those who earn their living by bodily labour,
viz. peasant, factory worker, carpenter, mason, smith,
cobbler, potter, scavenger, etc. Obviously professions of
both these classes are necessary for a smooth running of
society. But there is a world of difference in their diguity
and status. The mental worker enjoys a far higher status
and gets much greater emoluments than the manual
lobourer. Nay, it is argued that there should be a division
of labour: that some must take up mental work and the
rest manual. But a little reflection will easily reveal the
fallacy of this argument.

Imagine for a moment that the manual labourers
abandon their profession all at once. What would
happen? Even the articles of basic need would cease to be
produced and life will come to a stand-still. On the other
hand, if all mental professionals give up their job, there
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wonld be some mismanagemen : .
e e b, sty i) s o
?:::10:::!: u:(t;}lem t;f work done by manual labon.rers.p.’i“he
‘societ ‘of the masual labourers in the kife of
manu;rl c::b::llrl':rl;e ;eahsed' But is it not 4 curse thntet:e
ave a meagre income :
Y L T e B
‘teinient a r lenr ?hlldre.n. medical facilities and ent .
“mental .Pr;?e::iy dlsmn.t illusions, Qn the con'craryu tel:;
galﬁﬁes P prof(i)tnss a:n];;zo 135:;22 status and gt;ater
oci X s ameniti .
';r?;:tc);fdng:ef;th.'gg wrong with this arrizlgt;:e:tf ; ll.af.e.
Mt and mahe? N o oesion il o o th
. e to the basic question.

Is the mental worker entitled to earn more wealth ?

First, we shall examij
oy 1 Xamine the g .
::;:tl' :: ;c;l]:cting and earning mor:g;r;::; nd-r‘;,“““fi n
’ octor, who takes th ' ere 1s an
a lon : yaata e best of educati
countgry pe;llgdagf training in the biggest hospiat:;n' aftgr
road. He settles down to his workm: 3
y AN

carries it on successfully wi 13
I ¥y with .
his right to earn more and ability. He believes that it is

. ore . oy
i";‘gf‘z g:ogizises this right. wﬁl?,ne}fe ngi'sh;sb!hty.
less he wou'ld l.e'i;‘l*"-"ka“!?body were to ask him to ch e
huge amount of mar that he must get due return fc»a?%xe
ing himself for tl‘;’“eY and energy he had spent in qu rI'f ;
patient, he ma e profession. Should there beq oo
his rigI;t to resliyfg'et some relief on some occasi a‘ P ot

el 1s not recognise ions; but

those who are experts in law, engd' Similar is the case of

. ineering, etc.
is true as regards popular writers poetsg art?st The same
1 f 8

so is the claim put forw etc. And
ard b 3 ¢« An
managers, etc. Y businessmen, capitalists,

Those in commerce and indust

old theory of economics which
teach

cheapest rate and sell at the highest?st;hee:b? buy at the

for profit. We .know that no industry or mlsl; no limit

without the physical labour of the labourers r%h can run

hardly get one hundred rupees or so a m<.>nth es;ia:gs

‘ ]

ry again swear by the
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right of the managers and owners to earn thousands and
lakhs is not questioned. The conventional idea is that the
intellectuals are entitled to eamn unlimited money and
amass huge wealth, because they have acquired the power
and art to earn that by their efiort. Why blame anyone
if those not gifted with that power are not able to
earn more or have to starve? Alas! We do not see that
the poor too have all faculties and had they been offered
the same opportunity, they too could develop as much g8
others!

Be it as it may, the question before us is whether these
powerful people are entitled to earn any amount of weelth,
Imagine the case of a child who is left alone in a solitary
place from his very childhood; all arrangements are made
for his bread and butter and he is allowed to grow of his
own accord without coming in contact with other people.
Then what would be the result? He cannot learn even to
speak. Neither would he be able to understand others,
nor to make himself understood. He would find himself a
misfit in society. Man acquires by himself the social habit
by living in society itself. That is, he is obliged to the
society for this trait.

The educational institutions, from the primary to the
highest, where man learns, are not his own. They are
either run by the Government which maintains them by
money drawn in the form of taxes from the people or by
grace of the rich, generous people. The fee which he pays
is nothing compared to the expenditure involved. “The
money spent in education comes to him or his parents
from the society as stated above. He should be grateful
to society for making him acquire knowledge through the
education imparted with their money. Again, the know-
ledge imparted to him is the collective fruit of the efforts
of the earnest labour of devoted souls during thousands of
years. The art and ability of traders and capitalists come
from the institutions where they have studied and the
people with whom they have contacted as also from their

colleagues and friends.
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- It is true that the individual does make some use of
his own skill and specialises on some subjects of his own
accord. But his own share in attaining ability is insignifi
cant as compared to the said total contribution %ron;
sc:ciety. Nothing tangible can accrue to the individual
without the latter, It is thus clear that for the abilit
we have acquired, our own contribution is the lea{
and the largest comes from the society. Unde sh
conditions, should we not return to society mo: sucd
more as possible in lieu thereof and take for oure lan
as little as we need from it? In fact, this will bse :;S
nght.eous way of life. This is our bare duty. Bat ) h ;
we find now is just the reverse. Man des‘irest W_at
-the least to.society and is eager to grab the most0 m}‘lm
is n?t worrl'ed even if he can do without giving A in.
man's capacxfy to earn money depends upon tbe'c gamt'
socio-economic standards and not on his mere sweeltlrre:lljl
In case the age of economic equality comes in, whi v;:"
bound to come one day, of what avail shall be c'mr oney
or power to earn wealth or the conceit with which wr:c}‘::)‘;g

our possessions ? (To be continued)
ue

The Need of the World

The other great idea that the world

us today » more perhaps the lower classe“s’smtilt::mfr:)tlxn
‘higher, more the uneducated than the educated .
the weak .th.an the strong—is that eternal grn'ndn"gre
of the spx.rltual oneness of the whole L;niverse ltl.;a
Pnly Ix.lﬁmte Reality, that exists in you and in me' ;
in all, in the self, in the soul. The infinite onepe ﬂnf
the soul——tha_t you and I are not only brothers butss .
really one—is the eternal sanction of all x;mral?tre
Europe wants it today just as much as our down-trog:
den races do, and this great principle is even now
unconsciously forming the basis of all the latest social
and political aspirations that are coming up in Er:a
land, in Germany, in France and in America. o
Swami Vivekananda.

e . i —

The Future Programme of Nai Talim

IN furtherance of the decision of the Hindustani Talimi
Sangh, the body which has pioneered in Nai Talim since
its begining in 1937, to integrate itself with the Sarva Seva
Sangh, the members of the Executive Committee of the
Sarva Seva Sangh and the Talimi Sangh met in Sevagram
from August, 25 to conmsider steps necessary for the
implementation of the future programme of Nai Talim.
"Phe resolution of the Sangh expresses the purpose of the
integration in terms of the sevenfold educational pro-
gramme which Acharya Vinoba has placed before the
uniting bodies. ' C
" 1. A vigorous concerted and nationwide movement
for the understanding and acceptence by the
people of a programme of national education on
Sarvodaya principles,

2. A new approach to Nai Talim in the context of
Gramdan and Gramswaraj. ‘

3. Suggestions to be placed before Central or State
Governments with regard to Basic Education
work. ‘

4. Scientific development of the educational techniques
and practices in Nai Talim.

5. All the activities of the various sarvodaya insti-
tutions like centres of khadi and village
industries, to be ‘coloured’ by Nai Talim and
conducted from an educational point of view.

6. The training of the whole people in the task of
making and keeping peace, including Shanti Sena
activities.

7. The establishment of fundamental moral and spiri-
tual values in national life.

While the Sarva Seva Sangh recognised that all its
activities have to be thought from the perspective of Nai
Talim the following could be considered &8 minimum pro.
gramme in all institutions of constructive work as a first
step. ‘ .
1. Each worker to devote atleast an hour every day

for manual work and for educating others.
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2. No scavenger to be employed in our jnstitutions:
The workers together to undertake all types o%
cleaning work.

3. The labourers in every institution to have oppor-
tunities for further education for atleast an hour
out of their working hours.

4. In thqsga institutions where workers live together
pre-basic education for their child :

.. organised. ron to be

5. Parents’ groups to be encouraged to discuss the
edt;;at:onal p:ggramme of their children as well
as their own education from the point of vi
of all round/development. P o view

6. Attempts to be made to brin i

5 self-study in the instif:utions.g bout & climste of

. he Sangh decided to call a seminar of i
Talim a.t Sevagram in the month of Noveml::c:rt]:er:o?lfsi?::
the' various aspects of Nai Talim and the various problem
Nai Talim worker are facing in different parts of the cou ;
try‘. It was also suggested to call a seminar of leading ed:-
cationists of the country with Vinoba as early as possibl .
The necessity of focussing the attention of the parent the ,
teacher and the educationist towards developing a pr;) ee
concern towards the country’s educational crisis was ?el:
as very urgent. Education should be the concern of all
not merely the teacher or the administrator. It is the
cumulative effect of a variety of forcesin home, school
and community that shapes the ultimate citizen. .

The Sangh felt that a'new approach has to be made in
the context of Gramdan and Gramsankalp and total educa-
tion of the community can only be the foundation on which
* Gramnirman can take place. After preliminary survey
of various areas attempts should be made to give Gram-
nirman a Nai Talim reorientation.

The Sarva Seva Sangh recognises that all its future
programme can be conceived only in terms of Nai Talim
that is in terms of replacement of the existing values in
individua{fgld social life by new ones. (Courtesy—KSR)

+ Reconstruction of village

The Shanti-Sena Camp in Uttar Pradesh

Suresh Ram

FOR the name Santi-Sena, we owe to Mahatma Gandhi.
He was the first soldier as well as the first commander of
this army, and at the bidding of the commander Mahatma,
the soldier Gandhi laid his life on 30th January, 1948. The
second is Acharya Vinoba., It wasasa Shanti-Sainik that
he entered Telangana in April 1951 and ever since the
indefatigable warrior has known no rest, But he knows
that in this age of sputniks, merely one soldier won't do.
Hence he has decided to raise a regular force of Shanti-
Sena under his supreme command. The first rally of India’s
Shanti-Sena was held at Gagwana, on 2nd March 1959 when
more than eight hundred Shanti-Sainiks walked a distance
of nine miles from Ajmer in pin-drop silence. The number
has now reached about twelve hundred.

In our Uttar Pradesh, the number of Shanti-Ssainiks is
about two hundred and fifty. A camp of thirty, selected
amongst them, was held from 21st June to 26th June last at
Shram Vidyapith at Pasna in the Allahabad district. These
hailed from twenty-four districts. We had for our pilot
Sri Brahmadeo Bajpai, Provincial Nivedak and Vinoba's
U. P. Representative. The residents of Pasna, Koraon and
other neighbouring villages contributed in kind for the
camp.

We had the privilege of having Marjorie Bebn in our
midst for four days, from 2lst to 24th June. In her very
first talk, she put forth the foundations on which the
citadel of peace would be built. She said that peace work
had been carried on all over the world for a long time,
“But so far, in the West, its stress,” she remarked, * was
on non-participation in wars or on refusal to commit
violence. Many have suffered for their faith. But this was
mostly a negative work., It does not touch the basic cause
of violence or unrest. InIndia the emphasis has been on
creating & new social order free from violence and exploi-
tation. This is very basic. Mahatma Gandhi has thought
and done & lot in this direction for which the whole world
is indebted to him. And on the same line, Vinobaji has

.started the Shanti-Sena movement.”
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We had a busy routine. Sleeping at nine, we got up
at four. Congregational prayer began at 4-45. It was
followed by two hours’ bodily labour work. Then break-
fast. Again half an hour’s work in the kitchen, cowshed
or lodging compound. After bath we assembled at 9-30
for discussions which went on up to twelve noon; Food
ﬂn_d rest. Sacrificial spinning from 15-00 to 16--00. hours.
Discussions again until 183-30. Then food after an hour's
nep and lastly prayers at 20-30.

After initial talks, they chose five issues for discuss-
lons: (i) Objectives of the Shanti-Sena; (ii) Efficacy and
éffectiveness of the instruments in the cause; (iii) Field
work and programme of the Shanti-Sainik, (iv) Organisa-

tion.of the Shanti-Sena and (v) Training for work and
service.

Fpr ‘six days they exchanged and discussed their
experiences and offered suggestions. Marjorie Behn enriched
these talks by her illuminating exposition of the peace
work done in foreign countries. The main organisations
were society of Friends (Quakers), War Resisters’ Inter-
national, Fellowship of Reconciliation, Peace Pledge Union
and Chl’xrch Peace Fellowship. Miss Marjorie said that
Qual.{ers was a three hundred year old institution and they
carried on their work by mutual consent and had never
resorted to voting. Their principle is not ‘resist not evil’
but ¢ overcome evil with good and love.’ *:

v In India religious life forms the centre, the
keynote of the whole music of the national life. And
thargfore, if you succeed in the attempt to throw off
your religion and take up either politics or society
the result will be that you will become extinct, Sociai
reform and politics have to be preached through the
vitality of your religion......

Swami Vivekananda.

e A e 4 e o+ i e . < o
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Family to Gramdan & to Jai Jagat

Braj Bihari Migan M.A. L.L.B,, Victoria College, Lashkar

GRAM ~DAN is the first tangible realisation of Vinoba's

favourite metaphysically potent slogan Jai Jagat.
But family precedes a Gram, and therefore can we Bsay
that Gramdan or Jai Jagat is the nsgation of the family ?
An individual is primarily 8 member of thefamily, There.
fore a conception of duty also arises between the members
of the family and the individual. But even as it is, it
would be very difficult to define and determine a family.
In the present context it may vary from a family consis-
ting of a husband and a wife to e8 many members as the
understanding, goodwill and cooperation existing between
them allows. Therefore neither the number nor the
relations in a family can be determined.

Moresoever the advancing strides of science and ex-
periments in genetics will make it more difficult to
determine the nature and extent of a family. Artificial
insemination by husbands and donors have already puzzled
the judges to determine the right to the children of either
the husband or the wife. Further experiments have also
been successful that the conception of one woman can be
transfered in the womb of another. The problem will
arise about the claim of either woman to the child. And
therefore with such new and inconceivable ways of the
conception of birth the meaning of family must also
change. This is a challenge of science.

With the above in view, can we say that family pre-
cedes in respect of rights and duties and then follows
everything e.g. "Gram and Jagat. Orcan we arrange
individual, family, Gram. state and Jagat in the order of
priority ? Or there is no need of this priority, and huma-
nity is the only relation between man and man, and every-
thing else all sink down. If we say Jai Jagat, then there
are no hurdles of family, Gram and state. Humanity is
the only truth that should bind us. Science is forcing us to
realise this truth in practice. But this truth is to be
realised by steps. And therefore Gramdsan is the first
stage of the extension of the family, when Jai Jagat will be
the highest extension of the family.

. 'V’ill';chnnd uniéé}ée.
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To return to the family, J can say that generally
family means physical nearness and it is perfectly seen in
the relation of the parents and the child. Itis proximity
in space which creates a sense of duty on eitherside. But
man is g rational being and therefore physical nearness is
not the perfect relation (many times the sons kill their
fathers and fathers their sons). It is the physical nearness
plus the ideational nearness which can be called to be a
perfect relation. Distance of space is no morea horror,
we are coming nearer one-another, and thus the world is
coming very close. This coming closer will imply, not
only physically, but mentally too. Thus with advancing
science and technology, we will have to revise our relations
and extend the old ones.

When world comes closer, family will not be taken as
the nearest goal or the end-all and be-all of our activities
but it will have to extend. This extension of family wili
imply the scientifically ordered minimisation of wants. In
a family everyone curtails the wants for the perfection of
the family as a whole. Every part develops well
There is not only an even distribution of economic goods
but there is willing distribution of pain and pleasure tooz
Therefore I think that relationsin the family is not the
basis of duty, but humanity is the real basis. Family as
we have already said, shows the greatest physical nearness,
but it never implies identity. Identity is the goal, while
physical nearness is the first step. Therefore the first step
has always been mistaken for the stop. Vinoba has come
forward, and advises the extension of family to Gram.
Let the Gram be now the new family in a progressive
scientific age.

Even otherwise also nothing can b2 said about the
limits of the rights and duties of the members of a family.
It all centres round the idea of a private property which
was no doubt a happy-go slogan upto the developement of
capitalism. But now it is not a living idea.

Therefore recognising the right of humanity and duty
towards humanity, let us fix our feet on Gramdan and
then we shall hope for ascending further and extending
the family to the State and ultimately universe. *
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(Continued from page—87)
other daily needs of life. In the event of a war the present

five year plan would collapse. That is why I call Gramdan
a defence measure.

Gramdan an enlarged family:

There is no separate ownership in a joint family. If a
law comes into force which recognises separate ownership
in a family, it will mar the happiness, the affection and the
love that prevail now. Today in a family there is joint
ownership and joint earning. That is why it is called &
house. 1 wish to extend this very code to the village also.

Today some one owns hundreds of acres of land in &
village while some other owns only two acres of land.
Some have abundant lands and others none at all. Some
are masters and others servants, It has torn asunder the
village. Love is showered liberally upon the members of a
family but it is scantily shown to neighbours. Love rules
within the family, while rivalry divides the society. I have
delicious dishes in my home whereas the neighbour has no
bread. His earnings and mine are separate. Therefore,
I am not responsible for his welfare. This narrow idea
of separatism is against humanity and against the will of
God. QOur Lord God has made us all from the very same
Jife and bade us love each other. We have made love

itself a captive in the family. Therefore liberate love and
extend it to all.

Noah's Flood

The boys here ask me the question, ‘what is this flood
for?' It is nice that they question. *‘God is powerful and
always kind. Then wherein lies His kindness when he
devastates the land with floods?’ The boys ask in a way
which the elders even would not. I replied “We do
wrongs and the consequence is the flood. This is my belief
and I have no proof for it nor do I want to adduce any.

The flood does not make any distinction among people.
It fioods the entire land. When a disaster comes it comes
down equally on all. The story of Noah's flood occurs
in the Quoran. Noah was a great prophet and a good
counsellor to the people. But people did not obey him and
there came a great flood. Then God asked the people

-# Now whom would you obey, Noah or Noah's flood? "



199 BARYODAYA

Thestory of that remote past is worth recalling. A similar
flood has visited this place. Hence the people who have
!:een rendered homeless should be readily accommodated
in other people’s houses. There should not arise any
consideration of sect, religion etc. The question should be
of humanity alone. That is why ‘Jai Jagat’; Victory -
not alone to my country but victory to the whole world.
I am happy that the village people understand me. They
sh.oﬁt the slogan, * Best is the world” along with “Our
Hindusthan is best of all”. We sheuld realize that we
belong to the whole univerese.

Abundarice or Peace ?

*“The .grow-more-food" campaign is active in Russia
and America too. Our Government is also doing it.
§hou]d I too do it or attempt some other work ?” I do want
increase of production because we produce less. In China
and Japan, they produce thrice as much as we do. It is but
proper t.hat we should learn new methods and in.crease our
production. But the mere abundance of production or
plenty (?f food and clothing does not give mental peace
In Am‘enca food, clothing and other articles are availabh;
in plenty. O_n the other hand abundant production affects
the he.ad. Dls.eases of the body are not so numerous in
Am?nca as diseases of the mind. It has increased the
var.xety of insane cases unknown to doctors till now. In
India we have more bodily diseases because we get less to
eat and also because we do not know what to eat and how
to eat. People here even do not know how to prepare
meals properly. Here the way of cooking destroys the
vital part of the food. Dueto these, the bodily ailments
here are many. But in America, cases of brain sickness
and suicide have increased.

They go even to the length of keeping up the price level
of commodities by burning the standing crops, which would
be considered as a kind of madness. So it shonld be under-
stood that if we build on the American model and pre a:e
our five-year plan, it willnot lead to progress, Pro?luc-
tion has to be increased indeed. But that much alone

would not lead to menta) peace. The moral .
progress should go together, ral and matena;

Yinobaji in Kashmir

Acharya Vinoba Bhave was accorded a rousing wel-
come by the people of Baramuls, 34 miles from Srinagar,
on his arrival in the town on 21st July 1959. He addressed
a largely attended prayer meeting at which 13 persons gave
him gifts of land totalling over 23 acres.

Vinobaji entered Srinagar on 2nd August 1959. He
said that Kashmir is just like the head of India and that he
hoped that it would be the first Sarvodaya State and Sri-
nagar the first Sarvodaya city. He declared he had no
political mission nor was he associated with any party.
He was for all and all were for him. He only wanted love
and desired to convey the Sarvodaya message to every
hearth and home. He said if the people worked unitedly,
poverty would vanish everywhere. There were many
potentialities for development in Kashmir. He asked the
people to face the situation created by the floods unitedly
and courageously.

Earlier on arrival in Srinagar, Acharya Vinoba was
received by a large number of people including Bakshi
Ghulam Mohammad, Sri Shamlal Saraf, Industries and
Commerce Minister, Bakshi Abdul Rashid General Secretary,
National Conference, Srinagar, the Deputy Commissioner,
Mir Nassarullah, and Municipal councillors.

He said, recalling that Bakshi Ghulam Mohammad had
offered him the whole State, “I hope this will be translated
into reality.” Later Bakshi Ghulam Mohammad presented
two maps of Srinagar to Vinoba and explained the histori-
cal background of the town, its flood problem and
topography.

Vinoba had his first Shikara in the Dal Lake on August
6th. He also inspected a houseboat. He received delegations
of the Plebiscite Front and the Pro-Pakistan Political Con-
ference, and had separate.meetings with them,

»x



The True Right of Property

Henry George.

There thus arises, anterior to hu
. et R man law, and derivin
1ts. v:_chdnt_y from the law of God, a right of private ownerg-
ship in things produced by labor-a right that the pOssSessor

may transfer, but of which to deprive hj i i
ey ranele prive him without his

This right of property, originating i i
T : : g in the right of th
individual to himself, is the only full and completge right oef
property. It attaches to things produced by labor, but
cannot attach to things created by God. .

Thus, if a man take a fishfrom th

‘ 1 e ocean he acquires a
nghtfof property in that fish, which exclusive right he may
transfer by sale or gift. But he cannot obtain a similar

right of property in the ocean, so
N ' that he .
give it or forbid others to use it: may sell it or

Or, if he set u i i

' P a windmill he acquires a ri
property in the things such use of wind enablesﬂgli]r:x ?;
pz:oc‘liuf:e. But he cannot claim a right of property in the
wind itself, so that he may sell it or forbid others to use it

Or, if he cultivate i i
‘ vif he ¢ grain he acquires a right of pro
in the grain his labor brings forth, But he canngt optft::iy;l

a similar right of property i k
. y in the sun . .
the soil on which it grew. which ripened it or

For these things are of the inui
€ continuin i
all generations of men, which all may1 ugseglfts S

claim as his alone. but none may

To attach to things created by God the i
private o.wnership that justly attaches to thisrlagn;e :cl);élzlt Oé
by labor is to impair and deny the true rights of gro e:te
For a man who out of the proceeds of his labor is o‘sli 3:1
to pay another man for the use of ocean or air or sun hg'e
or soil, all of which are to men involved in the ss'n”;e
term land, is in this deprived of his rightful arty,
and thus robbed. property.

(From an abridged edition of He '
“The Condition of Labour ";ny Georee's

The Pacifist’s Conference in Austria

TWO hundred people from 23 countries were present

at an impressive conference organised in Austria by
the International Fellowship of Reconciliation in August.
Among them were individuals active in non-violent resis-
tance in India, Europe, South Africa and the Deep South
of the USA. The programme of the conference was based
on the conviction that * The positive content of non-vio-
lence is nothing less than love. Thereisno situation, no
department of personal and collective human life in which
the beneficial, healing and regenerating action of love
would be in principle inapplicable” in the words of
Prof. Hannes de Graaf, Chairman of the European
Community of the F. O. R.

Dr. Karel Hujer, an American said that this is an age
calling for the guidance of the prophets who taught us that
salvation is in love and non-violence instead of the present
feverish armaments race dominating both the sides of the
iron curtain.

The Rev. Arthur Blaxall, engaged in multi-racial work
in South Africa for 36 years spoke that the great task was
to awaken the understanding, break down apathy, and
develop the reign of love where there is only temsion
and fear.

One of Austria’'s leading scientists, Prof. Hans Thir-
ring spoke of ways of revolutionising education to remove
the traditional incentive for waging wars, that in the expec-
tation—fed by the old way of teaching history-of achieving
glory and fortune.

Dr. Geoffrry Nuttall, Lecturer in Church History at
New College, London, spoke on the Christian Love mani-
fested in History for the replacement of force by & more
excellent way, by tenderness towards sufferers and by
redemption of the wrongdeer. - |

The Rev. N. H.Smith said that discrimination and
racial upheavals form a moral cancer, the removal of
which is only the frét step in creating an integrated
society. He said “ TheYe are no more worlds to conquer,
we must now turn and conquer ourselves. Co-operation
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must replace conquests and we must supplement each
other’s needs.

The Rev Michaeal Scott, Hony. Director of the African
Bureau referred to the growing competition between the
newly emerging African States. He said that the state was
actually fostering racial division and so leading that
country into ever mounting racial antogonisms and that
nothing less than the truth for which Christ, and many
other martyrs died would suffice in face of this.

On Youth Day a German pastor spoke on the “ Chall-
enge to Youth”, Reports of the World Youth Festival,
Youth Service in Scandinavia, Eastern Europe etc. were
read. The Rev. Ralph Keithahn, of America, who has
rendered dedicated service in India in Gandhiji's non-
violent revolution during the last 30 years talked on “The
Call to Love from India.” He said “ The West has its pre-
cious contribution to make, but it will be in this great
Creative meeting between East and West that the world
will find peace. It js thrilling to be alive today, as we come
together and learn of the fullness of love. One perferctly
non-violent man is more powerful than any force.” Mp.
Keithahn referred to the work of Vinoba Bhave, and to
Ghaffar Khan, a leader for democracy in Pakistan, at
persent in prison. He algo spoke of a Peace Army Brigade
(Shanti-Sena)—evisaged by Gandhiji and now organised on
an all-India level by Vingha.

Dr. G. H. C. Macgregor, Professor of Divinity and

Bibilical Criticism in the University of Glasgow gave the
closing address, “The call to Love”. Defining love as
** active goodwill towards our fellowmen, which expresses
itself in service and if necessary with sacrifice” he said
“ Pacifism is not something which is to be confused with
passivism, but is always something positive and active,
Here we have Jesus Himsglf as our supreme example, who
never condoned origndred the stark reality of evil. He
did resist it, but not with its own weapon—but by that
redemptive love of which the Cross s the symbol, It
is in the light of the Cross that all the evils which are
today bedevilling the world, must be met and evercome.
iCondensed frons Poace News—London)

SARYODAYA PRACHURALAYA, TANJORE.

(Southera Braneh of the Akhila Bharath Sarva Seva Sangh)

SARVODAYA - BOODAN LITERATURE - Published and sold till 30 —4—1959

Value of
publications
Rs

No. of copies

published

No, of titles

Total sals
Rs,

No.

and
editions

SUBJLECT

No.

[ OOS
S8R
o0 o oo I~ oY
BRIE "=
4
o @ wny
_ARREEQ
N8 QN0
DA RS S
Sewasd
Laal
o
°88c§%
3‘0'-1.‘\'..‘\‘.
5 o O g O
LLEEw D %
~ -
o o
N"‘mo”o\
—
o -
A =)
& &
5 3
w B
2=
—;Lﬂ
DA e
< - 9O
=
ER-a
6 % o«
£
s O o9
>=§;
QL
L2 EL §
e g o
£ By
Mﬁﬂdmg
g b o5 N M
CORRpIO LA

31,200 22,000
25,000
75,000.

96,000

33

Boodan (English)

s

cre

QOthers' Publications

8.

Others’ Publications (English)

9.

3,61,554 4,12,000

8,83,030

236

Total




ACEN OWLEDGEMENT OF BOOKs

From Navajivan Publishing Houge, Ahmedabad.

The Pageant of life by p g Kher: editeq b
S. B. Kher. and G. K. Rao, pags 306. Price Rs, 6/. A Collas
ticl;n of speeches and writings of the late Shpi Balsahd
Kher. !

Birth Control--The Right Way ang

the Wrong v
by Gandhiji : Pages iv, 58, Price 40 n.pP. :

(1)
The Message of the Giy by Gandhij; Pages -
Price 25 nP,

(1) (2)

Panchayat Raj by Gandhiji ; Pages vi, 41 Price 30 nt ' -

Non-violent Way to Worlgq Peace

by  Gandnj , |
Pages 51. Price 35 nP,

The moral basis of

]
Vegetarianism by Ganl~
Pages 34, Price 25 nP, :

¢

oman’s Role in Society py Gandhij; . pages | (3

Price 25 nP, . S
Communism and Communistg - by Gandhiji, pages

price 20 nP,

The Miracle of Calcutta by Manubhen Gand;
peges iv, 104, price 1-

Gandhi ag 5 Political Thinker : by Bishan Saj
Sharma, Ph.D., with a forward by Sriman Narayan. p

lished by Indian Pregg (Pubs) Private Ltd., Allahah

Pages 164 - Price Rs. 5/. ?

TirukKura] original in Tamil with Translationst
English by Rey. Dr. G. -

v 20oPe, Rev. W H. Drew, Fe
John Lazarys and Mr. F, w. Ellis - Published by The Soq
Indian Sajva Siddhanga w

orks Publishing Society, Tin,
velly - Pages 424 : Price Rs. 8 -75. ‘
Akbar: Volume I ayq Volu

me Il by Bharatiya vid
Bhavan, Bombay. Price each Rs, 2. 7 Dharatiya Vi 1
Bee Keeping in Europe :

1
by S. K. Kaljgp
Price Re, 1/- allap ':'s

Peli Village Plan: pypjispeq by Khadi ang vy 4
Industries Commissjon Post Box No. 488, Bombay- 1. h

Pilgrims* Progress in Rugsis . by Em F =
Published by Peace News, Londqr_]. Price 5 sp,. 4

Unarmed : Some’-‘t’."o"niédﬁences of Total pig &
ment: Published by Peace News, London, i AT .

Price 1,
Pacifism: (A declaratitn of Poli

APToNRVE \FRECHURIL!V" -

Policy ang incj 4
intended to explain what' Paciﬁst}- believe gnq tg"rgglg::i
prevailin egarding Dac',‘ﬁm%-)d Puligheq by the

ndon Iree .



	144924_Page_01
	144924_Page_02
	144924_Page_03
	144924_Page_04
	144924_Page_05
	144924_Page_06
	144924_Page_07
	144924_Page_08
	144924_Page_09
	144924_Page_10
	144924_Page_11
	144924_Page_12
	144924_Page_13
	144924_Page_14
	144924_Page_15
	144924_Page_16
	144924_Page_17
	144924_Page_18
	144924_Page_19
	144924_Page_20
	144924_Page_21
	144924_Page_22
	144924_Page_23
	144924_Page_24
	144924_Page_25
	144924_Page_26
	144924_Page_27
	144924_Page_28
	144924_Page_29
	144924_Page_30
	144924_Page_31
	144924_Page_32
	144924_Page_33
	144924_Page_34
	144924_Page_35
	144924_Page_36
	144924_Page_37
	144924_Page_38
	144924_Page_39
	144924_Page_40
	144924_Page_41
	144924_Page_42
	144924_Page_43
	144924_Page_44
	144924_Page_45
	144924_Page_46
	144924_Page_47
	144924_Page_48
	144924_Page_49
	144924_Page_50
	144924_Page_51
	144924_Page_52
	144924_Page_53
	144924_Page_54
	144924_Page_55
	144924_Page_56
	144924_Page_57
	144924_Page_58
	144924_Page_59
	144924_Page_60
	144924_Page_61
	144924_Page_62
	144924_Page_63
	144924_Page_64
	144924_Page_65
	144924_Page_66
	144924_Page_67

