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Gramdan and Shanti-Sena

Acharya Vonaba

Bhoodan has developed into Gramdan. In Bhoodan land was
distributed to the landiess. In Gramdan people share the land
equally with other inhabitants of the village. So the object is
““equally ” fulfilled in Graindan as in Bhoodan. [ said * equally »?
but I should have said, ‘perhaps in a better way’. In Bhoodan
people give away only a part of their land but in Gramdan the whole
village becomes a family and shares the whole land.

Thus the object of Bhoodan is included in Gramdan. After six
or seven years of Bhoodan the social mind of India has become
ready to accept the idea of renouncing the ownership of land.
Shanti-sena is also the natural corollary of Gram-Swaraj which we
hope to build on the basis of Gramdan. Without Shaati-sena it is
not possible to create an atmosphere for Gramdan.

The idea of Shanti-sena is not a new one. Gandhiji was also
talking of it all the time. But his idea did not materialise because
the circumstances were quite differeat then. Now, people of different
parties have agresd that Shanti-Ssna is a necessity notonly for
Gramdan and Gram-Swaraj but also for the preservation of Indian
Swaraj. In this way the Bhoodan movement has naturally taken the
shape of Gramdan and Shanti-sena.

I have full hope that it will succeed, because on its success
depends our very existence. Iam absolutely sure that India won’t
exist without Shanti-sena and Gramdan. Not only freedom but the
society itself is not going to have a solid basis without, as I always
say, there coming into existence the * Kingdom of Kindness.”
Either there will be kingdom of kindness or there will be no society.
Science has developed in such a way that it poses the question of
our very existence. Either be not or be good. Either of these two
alternatives has to be accepted. I have therefore full hope for the
future of the movement not only so far as India is concerned but
also, if I may say so, the whole world. X



Bhoodan—A “Historical Necessity*”

Acharya Vinoba

E usually think that this movement of Bhoodan began on the
18th April 1951 in Telengana. But I may say that it is England
which started the movement on the 15th August 1947, The act
of renunciation on the part of England has inspired me. It is only
the brave who can take such an action, I earnestly hope that if
England could take this bold step of renouncing her empire she is
also capable of taking another bold step of renouncing the use of
arms in international realtions. Itis only a brave nation like the
British who can take the initiative for unilateral disarmament,

This is what I told a friend from England who came to meet
me recently. He expressed the hope that India would show the
way for world peace. I rejoined that I was looking up to England
to do tl.lis. It was not in a conventional formality that I said this
On being asked the reason for my faith in England I told tht;
friend that England used to consider herself to be the master of
India. But she renounced this possession and I believe thisll.xzs
raised the moral stature of England. The Gramdan movement i
also based on this spirit of voluntary relinquishment. e

I do not consider this work of mine as being confined to Indj
only. This movement is a world movement. It encompassmnttlla
entire humanity within its range. I always consider my steps i the
context of world conditions. This is why we have ado ‘:eénc..,?
Jagat” or victory to the world as our slogan. It is not 4 o
ficant fact that within the short period of ten or ele
could travel from Jai-Hind to Jal-Jagat! 1 strongly feel th
sub-conscious resolve is working throughout the world f atha
unification of the entire human race. The present sense arate
ness between nation land nation is bound to disa
National boundaries will then have no meaning.

an insigni-
ven years we

of separate-
ppear soon.

The general trend of the scientific advancement is behind thi
urge. Science will no longer tolerate a narrow outlook 1;1 , this
has indeed thrown a challenge to man. Either he must. hc(xience
this narrowness or perish. There is no alternative. thed al

L
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A friend from Australia came and asked me for a message, for
his country. I told him that the Australians should open their
door to the Japanese and Chinese, There is enough land in
Aawstralia for outsiders to settle. This message of oness of humanity
is the message of Bhoodan. The movement is working for universal
brotherhood and for the emergence of the new Universal Man.

I desire to emphasise that this movement should not be viewed
in a narrow national context. There is a universal outlook behind -
this movement. It is this sense of historical purpose and working
for the whole humanity that gives me strength and inspiration.

_ I have been walking continuously from village to village for the
. last eight years. I am not walking. It is the great mission that

iy

makes me walk. After all what are you and I? We are only
insignificant beings. We have no separate existence of our own.
We are but instruments of His Will. Remember, therefore that
this movement after all is not my work or your work. It is the

‘work of God, or “historical necessity” if you will.

Adapted from Bhoodan

3\

Vinobaji visiting the Khadi & Village Irdustries Exhibition at Ajmer
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Our Duty to Villages

Dr. Rajendra Prasad

gANDHIJI maintained that unless the teeming millions living

in the village progressed, the country could not march ahead
n the path of development. The prosperity of our country is
vitally linked with the economic and social progress of the villlage
sopulation. But an important factor that has to be borne in mind
In this connection is that we cannot uplift the villages sitting in big
sities like Bombay, Calcutta or Delhi. Those who think so, will be
sadly disillusioned. For that they have to go 10 villages, We have
to evoke enthusiasm among the villagers for their own develop-
ment, and create and train workers from among them for this task.

If the educated among the villagers find that they can improve
the conditions in their village, those who migrate to cities in search
of better amenities of life and employment opportunities would not
do so and the exodus of the rural population to the urban areas
will stop. Itis a matter of grave concern that the educated and
experienced villagers are attracted towards the cities. But, in fact,
the opportunities for obtaining gainful employment and the other
facilities available there are not unlimited as they think and the
high hopes of the villagers, who trek to the cities, remain unful-
filled. The villagers should, therefore, be taught to become self-

reliant and self-sufficient so that the rural folk will be attracted to
stay in the villages.

The cities depend on villages for vital supplies of foodgrains
and raw materials. The urban population will starve if the food.
grains grown by the villagers, do not reach them. The raw materials
used in urban industry are supplied by the villages. Without them
cities cannot sustain themselves. Yet the villages do not get back
enough benefits and they are impoverished. It is therefore neces-
sary that the villagers themselves should take to producing things
which they want and control the flow of raw materials to urban
areas. The villagers should be encouraged to produce all their
necessaries of life and consume them, Itis our bounden duty to
help the villagers in this, so that they can have a better and fuller life.

(From his address at Borkhadi Village Conference on 13-1-59.)

Questions to Answer
C. Rajsgopalachari

Every year we arrive at certain dates in the Julian Calendar
when we all indulge, including those responsible for the governance
of India, in empty oratory and ritual adulations of Gandhi, who
who gave us freedom with hopes of his own.

He hoped that we would use our political freedom to build up
a self-government that will take us nearer to hisideals of individual
and national life.

He had in his mind a freedom wherein the individuals would
govern themselves more and more, and the State would govern less,
The Welfare State he had in his mind was one where the freedom of
the individual was not reduced. It was not in his mind that the
Leviathan should control all private life and private enterprise. He
believed in restricting the controlling activities of the State and in
an increasing measure of realization of the individual’s duty-to hold
all that he holds as a trustee for all those around him.

He did not want the State to intervene in all things and tax the
people to such an extent as to kill incentive and purpose. He
believed in the better and fuller development of the sense of moral
values, He believed in the governance of the couatry through
dharma, leaving the citizen to incur moral opprobrium when h¢
failed to play the game rather than in the methods of the
veiled violence of State-compulsion which defeats its own purpose,

Instead therefore of empty adulation and ritual homage we
should at each birth or death anniversary of the Mahatma suffer
the pain of self-examination to soe how far we have fulfilled of
failed to carry out his expectations. These are points of particular
importance for those who have undertaken the government of the
country apart from the numerous corollaries of his well-known
approach to human problems. Have we reduced administrative
expenditure? Have we decentrailsod government and State-respon-
sibility? Are we at least going in that direction or are we going the
opposite way?

Are we making the citizen more nnd more self-reliant or are
we doing the opposite, making him more and more hungry for
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grants and subsidies, making him .more and morbeagerly loyal in
order to get favours?

Are we reducing our military expenditure or are we falsifying

our creed of non-violence by example while increasing our lip-service
to that creed and its implications?

Are we less and less dependant on external help or are we
getting more and more entangled in the coils of foreign assistance ?

Are we making the people more and more industrious and
creating incentives and facilities for it or are we losing ourselves
in theidea of factory industries concentrated away from the
villages? Are we really helping and increasing village indus-
tries or are we increasing bondage of man to the big machine ?

Have we, as it appears, reached the maximum of open taxation
and compelled to resort to taxing all routine consumption so as
to conceal the demand and increase the burden on the poorer
section?

These and other questions we must ask ourselves and
honestly answer them. Ritual homage is no substitute for faith
and truth. Courtesy—*+ Swarajya "’, Madras.

Vinobaji addressing the Ajmer Sarvoedaya Sammelan on 28-2.5%9,

&~

Martin Luther King’s Talk
with Vinoba

Saresh Ram.

Early this month, the celebrated Negro Leader, Rev.
Dr. Martin Luther King, accompanied by his charming wife,
saw Vinoba at Kishangarh in Ajmer. They covered several
topics and had a warm, cordial talk. Sri Jayaprakash
Narayan was also present. In this article, the author, an

eye-witness, records the main substance of this interesting .
interview.

31‘ was a meeting of two dedicated kindred spirits and heroes of

action, both deriving inspiration from the same Master,
Mahatma Gandhi. One of them, Rev. Dr. Martin Luther King, was
young in age but old in spirit and his determined face assured the
success of the cause he had taken up in hand. The other, Acharya
Vinoba was old in age but yowng in spirit and his serene eyes
pointed to the suffering and sacrifice ahead before coercion and
exploitation could become things of the past. There was the
graceful Mrs. King with her radiating smile and Dr. J. L. Reddich,
Secretary to the great Negro Leader.

Satyagraha in nuclear age
“Would you kindly throw some light on the possibilities of
Satyagraha ”’, asked the youthful crusader, ‘“in this nuclear age?”

“ Nuclear age”, observed Vinoba, “is an age in which we
cannot afford to bave conflict of mental attitudes. Otherwise
nuclear weapons are sure to solve out the whole problem of huma-
nity-by doing a clean shave! So the necessity of this age is to rise,
if I may: use the word our philesophers have used, not only ovef the
body bat also over the mind and think on a supra-mental in place
of a mental plane. The mental creates conflicts of,various types;
the supra-mental will save us from these. I think J4Ris supramental
is also coming with this nuclear age.” ’

Let Truth Work its way ’

“Satyagraha is*’, continued Vinoba, * to let truth take care of
itself. Let us notcome between truth and ourselves, We often

3
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~ “*“Don’t you agree with Jofferson,” remarked Dr. King. “ who
said that that Government governs best which governs loastl.i’?.

- “lagres,” laughed Vinoba, * But | must m; ically
S ; ) athematically add

that that Government is best which does not govern at yall »

And we all rocked with laughter. .

) Dr, Reddich pursued: “wWe see some
with: those of Western thinkers like Locke,
of them inspire you ?”

parallels in your views
Roussea, etc. Did any

“Not much. Tolstoy impressed me
Western thinker or writer, | a more than any other

read Kant, ;
not find them deep.” ant, Schopenheaur ote, But I did

* Has any acti iti
your Y action of some political figure of the West inspired

“Politics has not
Vinoba, ‘“I think we h
the better. The so-cal

atmosphere of the world, perha
have done.” perhaps more than the nw

such attraction in my life” servod
ob
ave too much of politics, X

In the end, referring to the morning walk he enjoyed with

Vinoba, Dr Martin, Luther Ki id e .
the. time you gave us, & said, © appreciated very much

. Also we w Al
ing walk and the talks yoy save'"ere greatly inspired by the morn.
“ Yes,

walks are more inspiring than tajx ”,

With affectionate

took Vinoba’s leave greetmgs and regards’ Df .

King and party

+ Before I conclude [ must rec : i
feature _of this interview, It conos?sit:al:le I:f? sttl:::
}{rs. ng saag for us in her sublime tone

Lead, Kindly Light,” and .

wonderful recitation of the i
we felt a spiritual affinity tra msu:n?;a:tyhﬂe:lnd
lecs, Also

$ome - voice seemed to whisper i
per in. m o : A
East or West, white, or coloured, »Wi e::’e a e is nothing like

same spiritual light illumines ys alt» ! ona family and the
. , e

piring and elevating
€ great songs which
Oge of them was
870 spiritual. .The

nseending. all for

Ajmer Sarvodaya Sammelan’s
Appeal

This is the appeal to the people issued in the name of
the Eleventh Sarvodaya Sammelan that met on 27-28 Feb,
and 1st March 1959 at Ajmer.

Sarvodaya Samaj and annual Conferences
FTER the demise of Mahatma Gandhi his co-workers and
followers from all over the country met at Sevagram and a
Brotherhood styled as the Sarvodaya Samaj was established there.
Since then a conference of the Sarvodaya Samaj is held every year
at different places in the country.

In these conferences lovers of Sarvodaya from all over the
country gather together, take stock of the activities of the previous
year, discuss the programme for the future and deliberate upon
issues of principle and practice.

The Birth of Bhoodan

The first three years were spent in searching for the road to
Sarvodaya in the context of the new situation. Bhoodan Yajna
emerged in 1951 and constituted a step forward in this direction.
The non.violent method had already been applied successfully for
the achievement of political freedom. The Bhoodan programme
revealed the non-violent method of achieving economic and social
independence.

The attention of not only the Sarvodaya lovers but also of
other thinkers all over the country was attracted towards the revolu.
tionary aspect of Bhoodan-Yajna as it gradually progressed through
successive stages under the guidance of Vinobaji. As a consequence
the annual gatherings following the Sevapuri Conference in 1952
became so many milestones on the road to the country’s progress
towards non-violence.

From Bhoodan to Gramdan

The Bhoodan approach based on compassion gradually deve-
loped into the equalitarian ideal of Gramdan. Gramdan opened up
an avenue that would lead to both the equalitarian economic
progress of the villages of India and the development of the moral
stature of the people. The first six years of the movement brought
into view the Sarvodaya approach to the land problem, Gradually

4
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a clearer picture of the work of land collecti e
of the Gramdan and of the dev ection and distribution and

1
emerged before us. clopmental work that had to follow,

The last yeer was, in a way, a year of intro . .
sation of resources by the SalYV " rospection and mobili

tio : odaya workers. Consequeat upon
this introspection a new inspiration was found an . o

of the programme have bzen chalked out. d some new itoms
Towards Gram-swaraj

Graqidan opened up the way to Gram-swaraj.
opportunity of giving concrete shape to the diea
Janashakiti or popular initiative generated out of vol
ti0_n and the climate of equality created due to the abolition of
private property laid the foundation of Gram-swaraj. The situation

that” has prevailed throughout the world including India during the
past few years has made it clear that the

] problem of peace is a
challenge to the votaries of non-violence. -

Lo ) As long as we are not able
to maintain peace in our country through

- : non-violent means neither
will we be able to establish Gram.swaraj nor be able to maiatain it.

The programme of Shanti Sena (Peace Brigade) is an answer to this
challange.

Shanti Sena

The programmes of Shanti Sena and Gram-swaraj are
complementary to each other. Though the programme of Shanti
Sena is only in its early stages, still it has obtained the support of
many leading thinkers of the country. This year, some concrete
efforts for the restoration of peace were made in Kerala, Gujarat

and some other parts of the country and this has strengthened the
self-confidence of the Shanti Sainiks, ghene

Sarvodaya Patra

Every kind of army is dependent upon the consent of the
people. The programme of Sarvodaya Patra emerged out of the
moed for obtaining this popular consent and basis for the Shanij
Sena, and this has also provided an opportunity to have a broad-
based mass support for the whole movement.

‘ Last year our contacts with Sarvodaya activities in other coun-
tries grew closer and we had also opportunities fo i

: ] and t studying and
d}scusslng the application of Gandhiji's theory of Trusteesh?pnign the
fields of trade and industry. Another notable step in the direction

?lt;e S:;vo:laya was the decision of prominent constructive workers of
untry to re-orient their activities in the direct;
and Gram-swaraj. Fetion of Gramdan

This gave us an
ms of Gandhiji.
uotary renuncia-
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The Three-fold Programme

Now we have before us the three-fold programme of Sarvodaya
Patra, Gram-swaraj and Shanti Sena. Sarvodaya Patra stapds for
the consent of the people for peace and will be the means of infusing
the ideology of Sarvodaya among the masses, It scems necessal:y
that two kinds of efforts should be made for Gram-swaraj:
(1) an effort to abolish private property in land and bring about its
villagization through Gramdan ; and (2) a resolve or Sankalpa to
achieve self.sufficiency in the villages through their own efforts Py
Gramasankalpa. We will be able to re-orient all our constructive
activities towards Gram.swaraj through these two programmes.

It is also very necessary that we should properly evaluate the
work that we have done so far, distribute all the land that mgy.be
fit for cultivation and render a proper account of the remaining
undistributable land. Determined efforts of reconstruction by.the
people are also a means of progress towards noa-violeat revolution,

Training for Workers -

It is obvious that our workers are the mainstay of-all our work.
It is necessary that our workers are devoted and efﬁ.clent and that
they identify themselves with the masses. To thxs. end proper
provision should be made for their training. This conferen?e
requests the Akhil Bharat Sarva Seva Sangh to take proper steps In
this direction. ,

Appeal to People

Maintenance of peace is the duty of every citi.zen, but in t'he
présent context all the workers engaged in Gandhian constructive
work have a special responsibility in this res.pect. Even after that,
something still remains to be done for the maintenance of peace a}nd
the organisation of Shanti Sena becomes an unavoidable necessity.
Shanti Sainiks will rush to places where breach of peace occurs and
will be ready to lay down their lives for the restoration of peace.
Under normal circumstances they will be an Army of §crv1¢c engagc.d
in constant service of the people in their respective areag. This
confetence humbly appeals to the men and women of India \yho
wish this non-violent revolution to succe_ed to take up_the various
items of this programme and thus help in the establishment of
Sarvodaya Samaj, *
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Shanti Sena Rally at Wagwan near Ajmer on 2—3—59,

Gandhi and Martin Luther King
George Hendrick

Martin Luther King has been recently in India and
addressing meetings in some cities. He walked with Vinobaji
and had discussion with him on Satyagraha etc.  Here is qn
article giving a complete histor Y of the Bus Satyagraha by
Negroes in Alabama and how My, King was inspired by the
non-violent techinique of Gandhiji and his trivmph in India,
We are indebted to “‘Gandhi Marg™, Delhi, for the article,

The Origin of Bus Satyagraha

g Gandhian social revolution of epic proportions  began,

appropriately enough, in a quiet way on 1 December 1955, in
Montgomery, Alabama. A city bus loaded with thirty-six passen-
gers stopped in front of the Empire Theatre where six white
passengers boarded. Since all seats were occupied, the driver asked
the Negroes nearest the front to give their seats to the white
passengers. Mrs Rosa Parks, a Negro seamstress refused; ‘I don’t
really know why I wouldn’t move’, she has said, ‘There was no
plot or plan at all. I was just tired from shopping, My feet

hurt’ Mrs Parks was taken from the bus, arrested, and later fined
$10,

In a study of the barbaric custom of segregation practised in
Southern United States, Time has noted: ‘Other Negroes had
suffered worse indignities, but hers was the one that the South
would long remember. The Montgomery City Lines Inc. had long
been a special irritant to the Negroes, who made up 70 per cent, of
its patronage. At best, they had to pay their fares in front, get off
and board again in the rear; sometimes after they had dropped
their money in the fare box and were going around to the rear, the
bus drivers drove off. At worst, the Negroes were cursed, slapped
and kicked by the white drivers. By the time of the Parks case,
they had all they could take without some sort of reply,’

Two days after Mrs Parks’s arrest, circulars appeared in the
Negro section of Montgomery requesting a one-day protest by not
riding the buses on the day of Mrs Parks’s trial. On 5 December,
the day of the trial, at least seventy-five per cent of the Negro bus
riders boycotted the transit system. The Reverened Thomas

S5
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R. :I'hrasher has referred to this initial incident as ‘an act of passive
resistance on a monumental scale, which could not be passed off as
simply a product of outside interference, agitation, or intimidation.
There was no widespread absenteeism from work that day; the
protesters went to their jobs by Negro taxis, wagons, or by foot
over long distances. ’

After Mrs Parks was fined $ 10 for refusing to conform to the
State Segregation laws, a mass meeting was held that night at the
Holt' §treet Baptist Church. A resolution was adopted calling on
all citizens to boycott the buses until ‘some arrangement had been
agreed upon. The proposals for ending the boycott included more
‘courteous treatment of Negro passengers; seating on a first-come
first-served basis, with Negroes continuing to sit from the rear of
the bus and whites from front to rear; Negro bus drivers to be
employed on predominantly Negro runs. The five thousand
Negroes .present at the meeting were requested to make their
autoqobl}es available to assist in getting others to work: an
organization, the Montgomery Improvement Association, ’was

formed to help with the work, and D i
’ T. M t 1
named the Director. artin Lurther King was

Inspired by Gandhiji’s Techinique

Although born in the South, Dr. Kin ied in i
Althouy , Dr. g studied in
seminaries in the North, While at Crozer Theolo Somigated
Plennsylvanma, Dr. King studied not only Christian theology, but
:1 30 the :(o}rksdcl;f Plato, Aristotle, Rousseau, Lock and Hegel ’ He
so read Gandhi. ‘Even now,’ he has said. ‘in i ndhi’
: . 10w, reading Gandhi’s
words again, I am given mspiration. The s’pirit of paisive res;s;
tance. came to me from the Bible and the teachings of Jesus. Thé
techniques of execution came from Gandhi.’ .
Dr. Kinp’s subsequent leadershi ideri ’
, consid i i i
backgrounds, should not have baﬂ‘lecli) ¢ he st by losophic

_ ven the most bigoted white
Southerner. Assessing the non-violent program whichg was being

?:;;tgtfe;iﬁelg (ixtastst'c;lid, ‘Everyone must realize that in the early
est there were many who questioned i
ness’and even the manliness olence, But 8 e s
of non-violence. But as
] . the protest
ltx:: c::ttil:uec;\} there has beep a growing commitment on the gart of
¢ Negro population. Those who were willing to get

their guns in the beginni i
approach. ginning are coming to see the futility of such an

gical Seminary in
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The influence of Gandhian thought is particularly well illus-
trated in Dr. King’s article entitled ‘Our Struggle’: ‘The segregation
of Negroes, with its inevitable discrimination, has thrived on
elements of inferiority present in the masses of both white and
Negro people. Through forced separation from our African culture,
through slavery, poverty, and deprivation, many black men lost
self-respect. In their relations with Negroes, white people dis.
covered that they had rejected the very centre of their own ethical
professions. They could not face the triumph of their lesser
instincts and simultaneously have peace within. And so, to gain
it, they rationalized, insisting that the unfortunate Negro, being
less than human, deserved and even enjoyed second-class status.

‘In time many Negroes lost faith in themselves and came to
believe that perhaps they really were what they had been told they
were—something less than men. So long as they were prepared to
accept this role, racial peace could be maintained. It was an
uneasy peace in which the Negro was forced to accept patiently
injustice, insult, injury, and exploitation.’

* Dr. King continued : ‘Although law is an important factor in
bringing about social change, there are certain conditions in which
the very effort to adhere tonew legal decisions creates tension and
provokes violence. We had hoped to see demonstrated a method
that would enable us to continue our struggle while coping
with the violence it aroused, Now we see the answer: face violence
if necessary, but refuse to return violence. If we respect those who
oppose us, they may achieve a new understanding of the human
problem involved.

‘If, in pressing for justice and equality in Montgomery, we
discover that those who reject equality are prepared to use violence,
we must not despair retreat, or fear. Before they make this
crucial decision, they must remember, whatever they do, we will
not use violence in return. We hope, we can act in the struggle in
such a way that they will see the error of their approach and will
come to respect us. Then we can all live together in peacg and
equality.

“The basic conflict is not really over the buses. Yet we believe
that if the method we use in dealing with inequality in the buses can
eliminate injustice within ourselves, we shall at the same time be
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attacking the basis of injustice—man’s hostility to man. This can
only be done when we challenge the white community to re-
examine its assumptions as we are now prepared to examine ours.

‘We do not wish to triumph over the white community. That
would only result in transferring those now at the bottom to the
top. But, if we can live up to non-violence in thought and deed,
there will emerge an inter-racial society based on freedom for all.’

The statements above give dramatic proof of Dr. King’s
philosophic indebtedness to Gandhi : “Prior to coming to Montgo-
mery,’ he has also said, ‘I had read most of the major works on
Gandhi and also Thoreau's Essay on Civil Disobedience. Both of these
strains of thought had profound influence on my thinking, 1 firmly
believe that the Gandhian philosophy of non-violent resistance is

the only logical and moral approach to the solution of the race
problem in the United States.

Some Southern whites have met non-violence with violence
Dr. King’s home was bombed. To the angry Negroes who
gathered at his house, King said: ‘We believe in law and order.
We are not advocating violence. We want to love our enemies.
I want you to love our enemies. Be good to them. Love them
and let them know you love them. I did not start this boycott.
I was asked by you to serve as your spokesman. | want it to be
known the length and breadth of this land that if I am stopped,

this movement will not stop. If I am stopped, our work

wil.l not stop, for what we are doing is right. What we are
doing is just—and God is with us.” Dr. King and many

of his co-workers were indicted for violating a 1951 Alabama
anti-boycott law. State officials sought an injuntion charging the
Mont'gomery Improvement Association with operating an illegal
transit system to transport Negroes to work, but before the State

could obtain an injunction, the United States Supreme Court
declared bus segregation in Montgomery illegal.

The Supreme Court’s Order

The New York Times account of the ending of segregation on
the .M01'1tg01_nery buses noted that ‘as one of the oldest race
barriers in this deep South community

fell this morning following a
formal order from the Supreme Court to abolish segregation in local
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buses, nothing happened to indicate that N{ontgpmery’s 75,000
whites and 50,000 Negroes looked upon the historic even.t as any-
thing but a natural development.’ The reporter also noticed _thz:.t
although some white passengers made sneering remarks, Dr. King’s
empbhasis on * love between all men has been ado;_)te'd by t.he Negro
community not only as a tenet, but also as a tactic in their struggle
for racial equality.’

The Triumph of Gandhian Revolution

An indication of the widespread dissemination of the Gandhian
method has been the publication of the cartoon .booklet Martin
Lurther King and the Montgomery Story, obv1ously' dqected
towards the Negro masses. The first frame shows Dr. King in the
pulpit saying: *Years before our walk to freedom, a count;y
of 300,000,000 people won its independence by the same methods
we used

..........

¢ Mahatma Gandhi started his campaign for freedom in India
in 1919. It looked hopeless. The British Empire was the strongest
the world had ever known. India’s people were poor and powerlcss:
Phe new campaign meant suffering and even death. _When Gandhi
called on the people to fast and pray to protest (angmst) a bad l.aw,
the British shot down hundreds of them at Amrxtsar.. It raised
horrified protests all over the world. Again .and again they p\ft
Gandhi in prison, but that did not stop him. He would wax(;
patiently, thinking and praying and as soon as he was out woul
start again. ‘

¢ Millions of the poorer people in India were .called ¢ untouch-.
ables”. They could not even use the public highway. Gandhi
renamed them * Harijan—Children of God , and led them to stand
on the forbidden road. It took sixteen months of standing, but
then the police gave in and let them pass.

i i i 1d not make
¢ The British put a tax on salt, and S?ld Indians cou :
their own salt. Gandhi walked with his followers 100 .nples to
the sea to break the law by gathering salt, SOOI.J the Jall.s were
over-flowing with Indians......and the British did away with the
Salt Act.

* It became harder and harder for the British to keep con~
trol. Their jails were filled with India’s best-lo'ved lga.ders,
including such men as Nehru, who later become Prime Minister,
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Besides, the news that British so

men and women and putting the le
British at home.

‘Finally the British gave in and granted India independence.
Gandhi had made a revolution without firing a shot.

‘It wasn’t easy. It took years of non
long hours of prayer and suffering,
beaten, but never licked. They won t
else, too. They won the friendship a
is the unusual thing about non-violen
body shares in the victory.

Idiers were shooting unarmed
aders in jail, was troubling the

~violent struggle, many
The Indians were shot and
heir freedom —and something
nd respect of the British. This
Ce—nobody is defeated; every-

Saturday Evening Post entitle
Gandhii’s mistitled. Negroes

d “What Negroes can learn from
have learned from Gandhi. *

Sri KELAPPAN
President of

Ajmer
Sarvodaya
Sammelan

Sarvodaya in Industries

Ernest Bader
Founder of the Scott Bader Commonwealth Ltd., England

The outline of the Constitution of Bader. Commontveallh
Ltd., Wollaston in England and Democratic Integration .o}{
Indx;:rtries { Demintry) was given‘ iif a supplement wz;
‘‘ Sarvodaya® for March '59. This is a separate note by
‘Mr. Bader drawing the attention of the reader,.f tol ' s‘c;r:’e'
special features of the Bader Con'nmonwealth o 1;, -
experiment with combined application of the princip.
trusteeship and co-operative democracy.

1. The Scott Bader Commonweal.th experimen't is -of g{:z;:
importance. It looks small but it has immense pgss;lbllntles;ﬁairs
one of those things which sometimes turn t!le.ude. in human .

2, The ‘Commonwealth’ must ‘be distinguished ﬁ;n';t ;ercg;
operative society as understood in India or evena trust.d ;nersmp
these institutions solves the problem§ of propert¥ and oin mor‘.
Co-operative societies in India have in fact been ul:ictlon bge ore
or less as limited companies. Shares are owned an :l:an De soid
(under certain limitations). Ina trus:) lalso prope;ltly and po
are not liquidated and consequent problems remain. .

3. :he Industrial revolution brought about large scal:uzt:’h:;:
production. Science and technology hayc fnf:rtherdeac::eumacmmry
trends towards giganticism. me.'.rsh_lp o monrthe ey
confers tremendous powers. Po!ansatlon be]twee s oF wage
class owning the means of production and the targie; s o
earners is developing fast. The human socn:1 y s rens by conflic
which evidences itself in the struggle betw?c.n. the W p " blosk

At one end is profit motive. acquisitive splr:;,c:i::);:l Oand a;
concentration and centralisation of wea}t!x al.ld.?roriu o and at
the other the rise of a group .comblnmgl;ls gse?f-r:-es ool and
economic power leading to negation of freedom, e pe
dignity of the individual and enslavement of the masses.

the third way. It abolishes
1th concept shows . . ;
rtc ofﬁoz‘?:ership and profit motive as an instrument of
lo”l;:‘::ss{on and exploitation. It leads to true democracy in

industry.
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4. Itis in full accord with the concept of ‘Sarvodaya’ and
demonstrates how the *Bhoodan’ (land-gift) movement can be
followed in industry. :

5. It emphasises decentralisation and the advantages of work-
ing in small groups. It can be practised, to start with, by any small
and middle sized business with very beneficial results not only in
spiritual and moral terms but also on the material plane. Industrial
peace will be secured. Productivity is bound to increase,

6. It releases enormous amount of dormant potentiality for
work ; develops self-reliance, co-operativeness, human dignity and
personality. Within a commonwealth framework a group of devoted
individuals act as catalyst for contentment and self-government from
within lessening dependence on things and Government from
without. :

7. The Commonwealth idea fits in admirably with Indian
thinking. It has Gandhiji’s blessings and in fact shows how his
trusteeship principles can be practised and embodied in the consti.
tution. It does predicate a change of heart which Gandhiji
considered essential and it can then smoothly be woven into modern
industrial law and business management,

8. 1t is generally regretted that Gandhiji’s ideas on economic
institutions have not achieved a greater hold in India. Probably,
India is obliged to deviate from the strict Gandhian path in thig
regard on account of world forces that compel her to make use of
modern technological innovations in order to attain a rapid increase
in the standard of living, even ignoring the bad effects that accome
pany the usual methods of industrialisation. The commonwealth
concept, however, aims at the same goal of improving the living
conditions and making use of modern technology, but without
incurring the evils that are generally associated with capitalism. [t
is based on mutual goodwill and sharing the sorrows and joys of
life irrespective of considerations due to caste, class or colour,

9. The Commonwealth concept takes advantage of the best
elements of all social Systems. It brings harmony and peace into
industry because the anagers together with the workers themselves
own and operate the business and control the disposal of profits.

10. Establishment of a * Commonwealth” in India would be
more powerful than any argument. It will demonstrate to the people
what can be achieved in practice by implementing this idea. *

The Basic Ideas of Sarvodaya
Commonweal

We commend to our readers this bri{lian”y -"“""""": at:;
comprehensive ‘letter from a y o“'fs' If:f I:;ﬁ’:la:f troe.’;eg;;oft of
riends who have in common Wi ’ Los
{nodem society’ published in the MAN: , 1;‘5,?:2’1'" the
Angels 32, California dated 17th Decemoer I thesis on the
title * Shaping of Ideas’. It looks an o”gll{m addressed to
JSundamenials of Sarvodaya philosophy 0{ ife onweal® for
the people of the West. The use of Fmnfun ich the
Welfwe! il anppoprste vord htch il ol
enclature. We are greay "y
;S;‘aen:?iz:;or for their general permission for republishing
their articles. :
The books that have influenced me . life,
EVERAL of you have put down on paper your 1d;a: ;::t:daya
5 and more specifically what should be the bfms oit s high time
group, and I have even encouraged others to do ﬂ;:is,hs:; me to got my
that I tried to do likewise. In any case this shou £ n:)ative influence
own ideas straight. Suffice to say that the mﬂl:n ?rEdward Carpen-
Was coming across, in my early teens, the w:rtso_; Creation. These
ter, especially Towards Democracy and The Ar ods which perhaps
did not make me a pacifist, but they sowed ftlh oace s probably much
made my lator pacifism inevitable. Their Inider™s 0 o0 o, o
more pervasive than I am aware. The -dmcf The Power of Non-vio=
leave Her Majesty’s army was th? reaE:d,mga:d Means, which 1 read
lence by Richard Gregg. Huxley’s ideas. About eight years
soon after, consolidated and clanfied my 1 b. Wilfred Wallock,
ago while in France, I was given a bookletd yd I find little with
witl; wiiioh [ felt vory much inoh:;:'znz;a II’:p::s\;vhich scem to me
i isagree in his later Or . ks were
:v o du:ig: whole philosophy. Other _semln:lo bzo There
Kropotkin's Murual Aid and Huxley's Perennial P hilosophy ¢ course
hu?epo bee‘::lenty of other ;nﬂ‘;:';:s t;n,:zcht:sm :::ig'v::itings o;'
i i ing the last few years, .
\lzﬂ:g;nfﬁdd?;ﬁmkasb. but I think thoss mentioned have boen the

formative ones.
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Gandhi’s Sarvodaya or ‘ Commonweal **

Sarvodaya for me is the word which sums up this whole ap-
proach, and before I go further I had better make another attempt
at translating this into reasonable language. My reasons for sug-
gesting “Common Welfare” earlier this year were these; ‘Sarvodaya,”
as you know, was coined by Gandhi from Unto this Last and is a
compound of two Sanskrit words meaning “all-rising.” *“Common
Welfare’ 1 hit on because it is a close translation, it avoids the use
of a phrase, and is also a’compound and a coined word. I still feel
¢ common * is the right rendering of “Sarva,’ as it not only means
“general,” *“‘of all,” “total,” but has undertones of “vulgar,”
“bottom dog”, ““lowest of the low.” “Welfare” I am not so happy
about. Apart from your objections, it has too many connotations
with ‘““Welfare State.”” The other day Ihit upon a similar word
which may meet these objections—'* Commonweal,” At any rate
it is the best I can do, until we come across something better.

The Basic Beliefs

It was my intention to continue by expressing what is involyed
in ‘Commonweal,”” but I realise that this would be trying to build the
walls before there are any foundations. Before discussing the good
society, I must try to explain why I am concerned about these social,
economic, and politital relationships, and why, unlike some funda-
mentalist Christians, and also, in a higher sense, some great spiritual
teachers and mystics, I do not leave this nether world to its fate and
concentrate on the well-being of my individual soul,

) The question,
* What is the purpose of man 7

i » precedes ““What is the purpose of
society 2 and the question of life's purpose is basic to everything

else. Well, I have no idea what this latter is, and doubt if it can be
put into three.dimensional language (Ramana Maharshi found that
silence was the only way), but [ do believe with all my being that
my individual life can only have meaning within the great scheme of
life, whatever its purpose. Until now evolution has been mainly
physical, but it seems to me that the purpose of homo sapiens is to
forward this evolution in a spiritual direction. The good society
will therefore be the one that assists, or rather does not hinder, this
purpose  To quote Gandhi, “The end to be sought is human hap-
piness combined with full mental and moral (spiritual) growth.” 1
bave little doubt that the mystics, gnana yogis, and other spiritual
giaots are the real pioncers of the race, I myself was attracted
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to this path, to the exclusion of concern for othqrs
growth. (For the blind cannot lead the blind.) However, not bemg
a person of great spiritual depth—and perhaps tjrom mental sloth—.
felt that this way was not for me, that my par.tlcular dharma ‘lagvr m
workiug with others for the betterment of socicty and the climina-
tion of those evils—poverty, hunger, lack of self-respect,_ narrowness
and selfishness, reliance on authority and the State—which are mak-
ing the very mention of religion and spiritual growth a mocke_ry f?!'
the great majority of our kind. Indeed, I suspect tha.t - only in this
field (of non-violent social revolution) lies my own sp}rltual growth.‘
A few years ago I tried to formulate these. basic bellef§, at:’d I fee.l
extremely diffident about putting down this “affirmation. Untl_l
now I have communicated it to only three people who were very
close to me, but as it expresses the whole basis of my thought and
feelings, I don’t see how I can omit it.

Life is one coherent whole; and I am one with it; I am one
with the sun and the stars, the sea and the soil, the trees and
animals; I am one with all mankind. To the all-sustaining spirit
of this whole I open my heart, and surrender myself
Ccompletely. L

I am one with the whole; knowing this I am foarle.ss; nothing
can harm the spirit within that is my real self; I remain courage-
ous, calm, and cheerful in all circumstances. »

I am one with the whole; knowing this. I follow truth', | S
gardless of the consequences. Iam sincere in all my dealings.
Above all I am sincere with myself.

i i i bear ill-wilf

1 am one with the whole; knowing this I cannot ;

to anyone nor recognise any barrier between m)(self and others;
people everywhere, you are my brothers and sisters, and I love
you all. . . |
I am one with the whole; knowing this I am as nothing—a
speck of life fulfilling some tiny aspect o_f tl_!e divine plan; yet
in this role I am happy and content, for life is a whole and I am

one with it, :
being fearless, truthful,
N.B. Of course I am far from . .
and x(mon-violcnt. « Knowing this” I am so but invariably I
forget.)



420 SARVODAYA

The authority of the individual conscience

You may think all this unnecessarily metaphysical. My
apologies, but that is the way I tick. Having made gn attempt
albeit sketchy, at the basis, I now feel I cap have a go at th;
superstructure, of which Commonweal forms an integral part,

“Commonweal” involves an approach of life, Gandhian if you
will, but is no blueprint for creating better men; nor jg itan end in
itself, but a means of providing the most favourable environment
for the spiritual growth of the individua], Very many details will
vary according to the particular country and eavironment, and the
particular idiosyncrasies of the individual, (No doubt some of mine
have crept into this.) It does seem to me however that there are
certain essential aspects about which the members of any group
based on “Commonweal” should agree. These seem to divide natural-
ly into two sorts, those which the individual tries to implement in
his own life by self-discipline, and those which should be accepted
as necessary characteristics of a Commonweal society, For these
personal principles, it seems to me that no leader, not even a Gandhi
can be the authority, but only the individual conscience, ’

‘The Means

They are: fearlessness; truth; non-violence ; spirit of service:
simplicity and the elimination of unnecessary luxuries; idcntiﬁcatiox;
with the bottom dog, and the preparedness to do his manua} work:
regarding this body as an instrument of service rather than pleasm-e.'
reveronce for all religions and all approaches to “God”; eliminatiox;

of prejudice—social, sexual, class, national, and religious; (g
1add a sense of humour, please ?) (and may

Fearlessness I put first deliberately, because only a person with
courage can be truthful, and truth next because only a truthful person
can be really non-violent. Non-violence when confronted with socia)
or other wrongs may have to express itself as non-violent resistance
with the emphasis always on the first rather than the second word’
Further elaboration is perhaps unnecessary here, )

Trusteeship

To my mind the characteristics whi
would try gradually to implement in pres
trusteeship; decentralisation of economic

cha Commonweal group
ent-day_ society are these:
and political power; self-
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sufficiency in essentials (i. e., food and clothing); communal owner-
ship; “from each according to his ability, to each according to-his
need; meaningful work; balance of industry and agricuiturs,
Trusteeship is a far more revolutionary concept than might seern,
far more than anything in Communism. It undermines the whole
idea of individual ownership, and involves an attitude of being the
Steward, for society and for life itself, not only of one’s material
Possessions, but of the body, the mind and the talents, thergof.
Trusteeship obviously tends toward communal ownership as in a
family. (I had better add though, that this does not imply that a
Commonweal group should immediately take the plunge into
communal ownership, I think this would be a mistake in the
carly stages.)

Decentrialisation & Self-Sufficiency o
Decentralization and self-sufficiency: * The economic constitu-
tion should be such that o one under it should suffer from want
of food and clothing. [n other words, everybody should be able to
8¢t sufficiont work to enable him to make the two ends meet. ' And
this ideal can be universally realised only if the means of production
of the elomen tary necessariss of life remain in control of the masses.”
Note that this self-sufficiency is in essentials (food, clothing and
Shelter). There are certain industries which cannot be decetralisod
to any extent,inoluding those of steel, coment, ship-building, machine
tools and railways. This also applies to services such as the post
office. Mary and I have had some discussion on the virtues of
Dational self-sufficiency versu snational inter-dependence in essontials
in promoting a peaceful world. There is no doubt in my own mind
that at the present stage in man’s spiritual growth the latter makes
for friction and war. And even if man were a much more evolved
animal than he.is, there would still be a danger of natural catostrophe
throwing a spanner into the complex economic works. Self-suffis
ciency in esseatials for this country obviously means a compiote
economic revolution, from dependence .on: industry and. world
Markets to a balance of agriculture_and industry (which is not
Possible with our present population). Again, I have come across
RO better analysis than that of Wilfred Wellock. - As I understand
.it. there can only be true democracy if political power is decetralised
10 such a way that the individual can fecl a sense of responsibility,

that his opinion matters to the community in which- he lives, For
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me therefore representative democracy is no democracy. -
lization of power lends ideally to an-archy, and "Lhe‘:v,i,thegzce:::

of the state” of dialectical materialism, In this sense Igam a:
anarchist. But man is not yet ready for this happy development

and in the forseeable future thero will be need for some sort oi"
contralized state with a minimum of power (which must surely be on
a world basis), for the purpose of co-ordination. y

Work and Personality

Meaningful work: Commonweal, as I und i
mentally opposed to the modern Socialist ideal ::'St:'::i::::; f‘l:z::
of work and maximum wages and leisure, regardless of how disinte-
grating of.the personality the work may be. One’s work will always
- have an important influence on one’s personality, and it shou%’d
have such interest that the distinction between work and leisure

becomes blurred. Both Kropotkin and Wellock h i :
question with great insight, ave gone into this

The above, then, are to my mind essontial as

; pects of Sarvoda
or Commonweal. In brief: truth, non-violence, trusteesh}i,::

decentralisation—for I believe the other j lrustee
ite :
these four. ms are implicit in

Organic farming, I consider to be an i
. » other vital
good society, but I do not include it sepa rately, oo o e

; . as I consi i
extension of the trusteeship attitude to the soil psider it an

Other minor aspects to the West

There are other aspects of great impor ( i

in particular circumtances,’but which m:e;?nnsce;r:n:of 2?:53: lta:
application. Iam thinking of such items of Gandhi's progra o
as Khadi, Swadeshi, use of Vernaculars, and celibacy ot’gasl:nm°
meprers. The fight against untouchability, of such im ortan o in
India, finds its application in this country in the fight agl:inst - ’ml
prejudice.  Vegetarianism is another aspect of great imponan:ew:t
any rate to me, but which I cannot feel is an essentigl as t’ f
Commonweal. Itis my belief that the members of a Commp:c ol
lociety. would eventually be led to adopt a vegetarian diet as lll:ev'ea
more in .harmony with a non-violent life and with an mti!u(len:)%r
trusteeship towards other species, but it 18 the attitude that i

fmportant here, regardless of what one eats, *
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Woell, there you are. [ have made aa attempt to put down my
basic ideas about Sarvodaya. At present I do not feel thereis
sufficient unity of approach among possible centre members ; more
discussion is necessary, and this is offered as a contribution to thas
discussion, Thero are plenty of other points about the life of a
Commonweal group which I have not touched on: education,
finance, leadership, place in the local community, worship, economic
viability, study programme. But I thiok you will agroe that this
letter is quite long caough and that these points will be better left to

the future.

%
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Sarvodaya and Anarchism
- Giovanni Baldelli

The writer is the Secretary ‘of the A

narchist Interna.
tional Commission in England. Having

come to know
- about Vinoba as one of those contributing most to the sprea-
. ding of anarchist ideas through Sir Herbert Réad he wrote
" tous for some literature on Bhoodan g year ago. After
. studying them he contributed an article 1

n the Italian anayr-
chist Magazive' “Volunta.” On personal request he has
kindly sent us the English translation Jor the req

ders of
“Sarvodaya.’* 4

ml-m movement of Vinoba is certain]

the sense of being bound to this or that religion, but in the
.sense that it wants to bind men together for the fulfilment of a
common spritual destiny. For this common spritual destiny, the
Indians'use a Sanskrit word “Dharma*, Dharma is the realization
of a social harmony, free from constriction, while “Adharma” is
everything which breaks or hinders this harmony, and espegially
consiriction, because the imposition of one person’s will .upon
that‘of another does not correspond to the harmonisation of, two
sounds, but rather to the suppression of one of them so that the
other may dominate. And here I cannot help lamenting that opr
language : does not possess a word which, like the Sanskrit
“Dharma” or the Chinese “ T30’ expresses the positive element in

Y a religious one, but not in

anarthy, or & word which, like “Adharma” expresses the negative
element in archy. ,
Dhatma and Troth

- _The word **Dharma”

: oxpresses that order and right way,” that
“ought to be” which every human heart unmistakably recognises
when it ‘patises to think and fee} with sympathy, without allowing
itself to be confused by t

be passions or ideas of this or that contin-
genicy, that order which the anarchist calls his ideal. We read 'id
fact in the old Brihadaranyaka Upanishad, “Dharma is the highest

power; above Dharma there is nothing.” The weakest man may
face a stronger one with the help of Dharma, as with the help of
a King.* This Dharma is what we call truth. Ifaman declares
truth, we say that Dharmgq is expressing itself through him, and if
ho -declares Dharma it is said that truth expresses jtself through
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i d as itis
him. Dharma and truth are therefore tbesat‘:: t:z:;g‘;fAj:stice and
truth, so ‘Dharma’ is justice and charity, 1t i of both truth and
the j.ustice of truth. ft is also the ch:mt}:i s of C.Rajagopala-
Justice, as ft is testified bly)l:hemi?l:;:tlzim‘:osrhould enjoy things and
chariar: It is against ‘Dhar. . N ma’ in us
tll::: lz:hers shoulgasuﬂ'cr. It is the voice t:!l'l ancu:l;oD:l:écr and to
which tells us that it is our duty to help those o
feed those who hunger.” . . though the

Although Vinoba's movement is 85‘?""“;0 a::e:ilc, itg;; not,
tradition which forms its background 150:1 things of this world.
however, a condemnation of life an€} t-h ° god aterialistic spirit of
What it’dou condema is the hedonisic an m( and a will comple-
Western civilization, because a will to en-""y:‘ln etlllle, multiplication of .
tely sot upon the acquisition of wealth aoC " world, but also
comforts, not only does not bring peazﬂ dzvelopment of human
contributes very little of substance to t fe a fair and progressive
sympathy, which is the only safe basis for ihn necessarium’®  (only
social org’anization. For aChrlstlfﬂ uni oul. Indian religions
one thing is necessary) to save 0anes OWI;l 5 i:;tend itin another
also aim at the salvation of the soul but they
way.

Man—the Temple of God . n economic

Dr.h;. zadzakrishuau. P"°’°nmgh B;zggazna:\:ﬁl 19th 1954
and aggrarian revolution, in a sp°5°h © » the final or ultimate
insists on this point stating that Nirva:a from one’s own body.
spiritual being does not mean at all free 00; ¢ pranaramam” similar
He went on then to expound the concept ohafmony of all the func-
to that of “‘endaimonia” of the Greeks, the trength, the light and
tions of an organism—the beauty and Sa‘;m'gn » is presented as
invulnerability of the body. When --prana:k of contempt of the
oo Wealto be cultivated, 'Olt:;auz:oetv:: human body is sm
flesh. On the contrary, it is beca human life is & sacr
. is ideal that _
o, To ston of tcrodus i el ot Humen bl
is :g 'longer :acred nor could it be and man br:;:iogious feclings are
obj Il kinds of indigaities, wl?erc ike Paul’s “You are
. ".°°t of a n ‘bed. Certain aphorisms, hk_e intimately
:‘h‘ilc:led (l)r p;os(;:‘r’ld” .or the Islamic “God is more

mple o

» neck, are very
connectod to one than the artery of one’s own ’
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precious conquests of religious perception and among the bess
guarantoes of ethical progress, The thought that inspired them
must never be neglected or ridiculed but must be preceded yet not
excluded, by this thought of Aristotle by which Vinoba "has
obviously and categorically been inspired: It is necessary to think
about living before thinking about living well and living means to
provide for bodily needs.”

Faith in Man

The greatnoss and .originality of the Bhoodan movement does
not however consist so much in its principles as it does in its
methods, in its unswerving loyalty to these methods, and in its
wonderful faith in their effectiveness. Vinoba believes in the
fundamental goodness of man, never completely absent even in the
most depraved or the most embittered; and it is to this goodness
and will for good, that he appeals exclusjvely, We may say, with-
out fear of contradiction that he who opposes or condemns this
work of Vinoba, he who does nothing for this cause has no faith in
mankind. And without faith in man, of what use is it to speak of
anarchy? What purpose does it serve to protest against acts of
tyranny and social injustices? A follower of Gandhi, Vinoba is
against violence; but because he fights against historically different
evils from that (foreign domination) against which Gandhi fought,
Vinoba's strategy is different. He wishes to arrive at non-violencs
through the practice of giving and not vice versa; he does not
preach non-violence, because out of it springs a will to give, but
preaches a will to give because non-violence flows from it naturally.
It is the profound cogviction of those Indians who see the indivi.
dual striving for perfection inseparable from the social that violeace
always and of necessity, produces exploitation. As one of them
(Jaiprakash Narayan), says “Also in Russia, differences exist; the best
paid earns forty times more than the worst paid; the standard of
living of the beauracracy is very high, so that exploitation in
Russia is far from being extinct. Since they take possession of
power through violence they decide to share the (fruits) of labour,
which they ought to distribute to everyone.” The same author says
“that exploitation consists in denying a maa his rights’’ “A right”
R. R. Divakar accurately states can be expressed only in regard to
anyone who has the obligation to respect it, to protect it, and to
assure that it may be exercised without any hindrance” And again,

SARVODAYA AND ANARCHISM o
f
“Every exploitation means availing oneself of some ;lfes;'? f?n'
violence in order to secure an advantage either for onese
one's group.”
Sarvodaya, a way of living ’
‘Sary;/odaya' b way of living. ‘Sarvodaya’ means the ey I;fft
well-being of all without exception, not excluding :nynd ’most
Including everybody. It affirms that even the k‘):' > Ita roposes
wicked man has a right to the boneﬁ“. of s‘“f'al Life. et pwithout
to start and then to establish on a solid basis, 8 socicty lence
class and without caste with methods of truth .and w:idllzolut ‘t,:)olive":
Its motto is not oaly * live and let live” but"--hvg and ehl)t westorn
It is opposed in particular to *Potti Ua-iay a” which It :s climbing
8ystem which not obly permits but praises and gqcourasd sonflict
on the social ladderin a spirit of competition a: ressed.
Sarvodaya offers itself as a refuge for all the weak and topl:o ive
It asks the stronger an1 more fortuaate n?embers of sociely th 8fm‘
tangible proof of their respoect and of their l?vc and sympa! n’c'l the
the jegs strong and fortunate members. But if ?'ho stronger amberl
more fortunate rofuse to give this proof, ““then™ say th:k fl::m not
of Sarvodaya, “we shall prepare the poor and wo shall ; are the
to take part in the work of exploitation of which they s
victims,** .
A Warning to Westera Anarchists :
It is tgor the reader to judge whether the Sarv;;d a):an n;:::
Ment, of which Bhoodan is the first practical rea zam’t That
grand scale may or may not be an agarchlst mo'\vexmn;n.awhist
Vhich, in my opiaion, distinguishes it from westera snarchit
movements, is above all, the importance thi}t it 3“’.”. antF.:: The
88 in theory to the purity of heart of its par}ncxtl‘)l ;) ible
oentral point of jts faith is that purity of heart is eat!t,ain it.
destiny jof all, and it asks everyone to seck ;00 \lations
cause purity of heart cannot be obtained by laws and ‘i.tga Firms ;
Sarvodaya has no confidence in any governmeat. Ao

y ) X od
Stern warning to western anarchists, (the undersigned included)

wa ; fully capable of
that it is only the pure in heart who aro t);xeir own life

ior discipli dedicate
Interior discipline (Samyamam) and can
to a noble i;ﬁslen s)oosynot the world today suffer, perhaps t;:‘r,:
than frem all other things because all .t.he noblc?causcs .
fallen into the hands of dishonest and uaspiritual men



Shanti-Sena Rally

Suresh Ram

. A band of youthful persons assembled on the Ajmer-Jaipur roya.
The clock struck five. And they began their march, It included
both men and women, fresh in years as well ag old. But all young
in spirit, ready for any sacrifice for the cause of prace and eqality,
They were not al] equally distinguished, but penetrated alike by the
noble flame of non.violence. At the head of this column walked on
Vinobaji who has been ceaselessly on his feet for the last
cight years and has resolved to know no rest till Gram-Swara;
or socio-cconomic freedom was realised jn every village of the
country. '

We were 883 in all. We walked in rows of four each, Ladien
were ahead and were followed by men grouped provice-wige, This
whole lot was composed of silent workers, unknowp People. But
it included some stalwarts too, e.8. Jai Prakagh Narayan, K,
Kelappan (Kerala), S. Jaganathan (Tamilnad), Prabhakar (Andhra)
Ravi Sankar Maharaj (Gujarat), Appa Patawardhan (Maharashtra):
Amalprabha Behn (Assam), Charu Chandra Bhandari (Bengal),
Baidyanath Prasad Chowdhry (Bihar), Brahmadeo Bajpai (U.p,
Siddharaj Dhadda (Rajasthan) and Thakurdas Bang (Wardha) 5
ory distinguished visitor, Dr. Martin Luther King, not only watched
us marching but also walked several steps with ys,

at 8-45a.m. We rallied in a circle in the compound of the local
‘High School and Vinoba stood in the centre. We eagerly looked for-
ward to bis speech before this rally. But he cloged his lips and
stood spoechless for five minutes, His heart was too full to speak
on this occasion. The only words he uttered were: < gg ko Pra-
‘nam’—My respectful greetings to all Thereafter we repeated his
new slogan thrice Jai Jagat (Victory to the world)!  Jai Jagati !
Jai Jagat !!'" Thus with a silent speech wag inaugurated the first
Shanti Sena or Peace-Army. :

No, I am wrong. Shanti-Sena wag inaugurated long ago. The
very word, Shanti-Sena, is Mahatma Gandhi’s, He commenced it,
Ho was its first commander and first soldier too, Apd at the

'
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.biddint of the commander, tho soldier laid his lifo on the memor-
a

30th January 1948. Actually, that was the beginning of the
%ILSena.

 Who is the second soldier? The same who started on 15 .l:l]::irl
1951 from Hyderabad city for a visit of Telangana: *As a sol

‘ '.‘fShami Sena, I shall go round Telangana and convey the message

. i Pochampalli
. PO8CE (o the villages.” And throe days after, in the
Vﬂ!au of Nalgonda district, burst up the new stream of Bb(;cl):::.
Withip gix weeks he was offered about®twelve thousand acres of land.
%t an undreamt of conquest of Shanti Sena!

In August 1957 when Vigoba was in Kerala, he decided to give
3 broader ssh!lpe to the Shanti-Sena idea. He formod. the first n.xm:
there, Wi, Sri K. Kelappan as the chicf it consisted of eigh
Members (including a lady). Thereafter Vinoba began to reci:’elve
a2 for the Shanti-sena. Now the number has reached a Ol:it
yiiousand. Out of it, 883 joinod the march and rally of 2n
March 1955,

The rally was followed by a camp. Its proceedings began m;:et
¢ Presidentship of Sri Vallabhaswami, with half-an-hour spinning.
Then Vinoba spoke a few words :

“Now Iam on my way to Kashmir,” said he, ‘-"’“‘J,‘;';
$hould ny expect much from my Kashmir tour. Iam going
$mply to see things for myself and study the situation. But we can
bave 5 800d Shanti-sena in Kashmir......

. “Thope this small army of men and women will su't.vcele:ii el:

Telieving 1ndigs misery. Besides the young, this army m;u ¢
£8¢ old men a5 also women and some] sick people too. tn;;

tit will endeavour to alleviate the woes of India and tht.:i wo;1 s.

8 some work in the direction of Bhoodan and Gram ?n ad
brought light the implications of the land problem and cleare

ﬁ: Way for future work, this Shanti-sena work will open a new
ld.»

Thereafter some workers related their.ex;{eriencesdand pgz:cli
Me questions too, throwing light on orgamsauonal. an prackaSh
'8 of Shanti-sena, When pressed .to speak, Sri Jayapra
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Individualistic or Co-operative?
Mahatma Gandhi

A .
\y The following article written in 1942 dealing with co-
/4

Ve

erative cattle farming advocates also the advaniages of co-
sJoperative farming in agriculture.

, ;Shri Jamnalal Balaj has bravely taken the burden of the great work

of cow-service (in other words, cattle preservation) on his
shoulders. The most important question for consideration before
the recent Go-Seva Sangh Conference was whether cow farming
should be in the hands of indviduals or done <ollectively. I myself
had no hesitation in saying that she could never be saved by indi-
vidual farming. Her salvation, and with her, that of the buffalo,
could only be brought about by collective endeavour. It is quite
impossible for an individual farmer to look after the welfare of
his cattle in his own home in a proper and scientific mannet.
Amongst other causes, lack of collective effort has been a prin.
cipal cause of the deterioration of the cow and hence of cattle in
general.

The world today is moving towards the ideal of collective or co-~
operative effort in every department of life. Much in this line has
been and is being accomplished. It has come into our country
also, but in such a distorted form that our poor have not been able
to reap its bencfits. Pari passu with the increase in our
population land holdings of the average farmer are daily decreasing.
Moreover, what the individual possesses is often fragmentary. For

~ such farmers, to keep cattle in their homes is a suicidal policy;

and yet this is their condition today. Those who give the first
place to economic and pay scant attention to religious, ethical or
humanitarian considerations proclaim from the housetops that
the farmer is being devoured by his cattle due to the cost
of their feed which is out of all proportion to what they yield.
They say it is folly not to slaughter wholesale all useless animals.

What then should be done by humanitarians is the question.
The answer obviously is to find a way whereby we may not only
save the Jives of our cattle but also see that they do not become
a burden. I am sure that co-operative effort can help us in a large
measure,

INDIVIDUALISTIC OR CO-OPERATIVE? 438

The following comparison may be helpful :

1. Under the collective system nc farmer can keep cattle in
his house as he does today. They foul the air, and dirty the
surroundings. There is neither intelligence nor humanitarianism in
living with animals. Man was not meant to do so. The space
taken up by the cattle today would be spared to the farmer and his
family, if collective system were adopted.

2, As the number of cattle increases, life becomes impossible
for the farmer in his home. Hence he is obliged to sell the calves
and kill the male buffaloes or else turn them out tostarve and die.
This inhumanity would be averted, if the care of cattle were under-
taken on a co-operative basis.

3. Collective cattle farming would ensure the supply of veteri-
nary treatment to animals when they are ill. No ordinary farmer
can afford this on his own.

4. Similarly one selected bull can be easily kept for|the need
of several cows under the collective system. This is impossible other.
wise except for charity.

5. Common grazing grouad or lane for exercising the animals
will be easily available under the co-operative system whereas
today generally there is nothing of the kind for individual farmers,

6. The expense on fodder will be comparitively far less uander
the collective system.

7. The sale of milk at good price will be greatly facilitated, and
there will be no need or temptation for the farmer to adulterate it as
he does as an individual.

8. 1Itis impossible to carry out tests of the fitness of every
head of cattle individually, but this could easily be done for the
cattle of a whole village and would thus make it easier to improve
the breed.

9, The foregoing advantages should be sufficient argumeant in
favour of co-operative cattle farming. The strongest argument
in its favour is that the individualistic system has been the means
of making our own condition as well as that of our cattle
pitiable. We can only save ourselves and them by making this
essential change.
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I firmly believe too that we shall not derive the full beefits of
agriculture until we take to co-operative farming. Does it not
stand to reason that it is far better for a huadred families io a village
to cultivate their lands collectively and divide the income thereftom

than. to divide the land any how into a hundred portions? And what
applies to land applies equally to cattle,

Itis quite another matter that it may be difficult to
°°1;V°ﬂ people to gdopt this way of life straight a:ay. The straight
and narrow road is always hard to traverse. Every step in the pro-
gﬂ;mme of cow service is strewn with thorny probloms. But

aly by surmounting difficulties can we hopo to make the path
vasior. .My purpose for the time being is to show the great
s;penonty of collectlve cattle farming over the individual
o o.rtl.1 I hold further that the latter is wrong and the former only
i‘:;;ie:;deln re;llty even the ipdividual can only safeguard bis
A oce through co-operation. In cattle farming the individusl
Tt hasled to selfishoess and inhumanity, whereas the collective

effort can 3 e
together. sbate both the evils, if it does not remove them al-

~Harijan, February 15, 1942.

VINOBA ON POCHAMPALLI

ACh;rabl\x:karji, the Nivedake for Andhra, said that
Acha ?ed 1lxr.noba hafi Tecently visited Gujrat Vidayapith.
g 1s name in the Visitors’ Book and when it came

to writing hi
Pochampafni}.l s address he thought for a while and wrote

Vinoba - was :ol:lendthe incid.en.t was recalled to him later,
“Pochampalli ¢d and wiping off his tears, ho said

is the place where I had Punarjanma, rebirth.

—

Flashlight from Vinobaji’s Talks

Quality and Quantity
HE G.anges at its source is a small stream. There water is crystal
T clear and sparkling. But as it moveson it gathers more water.’
The river becomes mightier and mightier till it reaches the sea. But
as the stream grows intoa mighty river the purity and cleanliness of
the water diminishes.

It is a common experience that as quantity increases in volume
the quality falls down. If we insist on quality the quantity does
not increase; it even comes down. I often ponder over this
phenomenon.

The root of all thinking or its ultimate objective is God. When
I contemplate on God I find that He is at once the purest of the pure
and the most universal of the universal.  There is no contradiction
between quality and quantity in Him. Look at the sky and you find
that its extensiveness is not lost because of its purity. It is both
pure and extensive.

But we the buman beings are like the Ganges. We find that
contradiction often arises between quantity and quality in our
affairs. Howis itso? The reason as it appears to me is that
when we take an one-sided and narrow view of purity it develops a
contradiction with quantity. It can exist then only in exclusiveness.
It is because of our one-sided thinking there is contradiction between
quantity aod quality. If the thioking is universal it is not necessary
that the contradiction should exist.

If we take up one programme there is slackening in another
When a third one comes the first two recede to the background.
When this happens it means, evidently that there is a flaw in our
thinking. We should find and remove it.

Christ gave a new message and tried to spread it in Europe and
Asia. His ideas had a great potentiality and his disciples were good.
« Love thine enemy®’, ‘*‘Share your possessions and good things
with others” **There is one God”......all these ideas are of universal
application and appeal.

52
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But later on his disciples introduced an jdea which narrowed
down even this universal message of Christ. They began to say
what Christ had not said that 'Christ is the one and only Son
of God® and we can attain God only through him. Instead of
saying this had they said that “ We are only sons of God and
Christ is one of the purest amongst us,” nobody would have any
objection.

I have given this as an example. We should not become
narrow in our outlook and thinking. Itis only this marrowness
that creates contradictions between quality and quantity. If we
have asufficiently broad vision and view things in a universal pers-
pective, there will be no fear of quantity overshadowing quality. #

Mass Consciousness

Consciousness among the masses is essential for the well-being
of the nation. As long as the masses do not awaken to the task
any government, however well-intentioned it may be, cannot achieve
much. In the Rigveda, it is said that “God helps those who help
themselves. Divine blessing is not showered on those who do not
help themselves An idle person is deprived of even the divine
bliss, leave alone the service under the Government. Uplift of
the masses cannot be accomplished by Goverament but only by the
efforts of the people themselves. Hence if we entrust the entire
responsibility of nation-building to Pandit Nehru it may prove
illusory and disappointing. Without our own combined efforts we
will not be able to accomplish the task. %

Theories of the Ecomomists

Some economists have been critical of Bhoodan, I do not
accept them as economists in the true sense. The theories of
Economics as propunded by Adam Smith and developed thence by
others are not applicable to this country in letter and spirit.
Mathematical calculation is universally applicable but not so the
economic theories. They vary in application and depend upon the
factors of time and place. The economic theories applicable to
India may not be so to America and Russia. Even in India their
applicability may vary from time to time.

The English educated economists say that if one with ten
acres gives away two acres to the landless it will lead to frag-

[{Continued on Page 440)

The Basis of Democracy
J. C. Kumarappa. ‘

Thls is from the Memorial Lectures delivered at Meerut
Coliege under the auspices of the Agra University in 1950.
It is interesting to note the statement herein made by the
Jamous Gandian Economist that land should be free to all
even like air, light and water much earlier than the beginning
of Vinobaji’'s Bhoodan Yagna.

Land is a gift of nature which should be available as free

as sun, light, air, and water. But in the natural state, land is
gonerally overgrown .with wild vegetation, which may not be of use
to man excepting as fireswood and timber. Hence, when man begins
to use nature as an instrument of production, he has to shape it by
clearing the forests, stopping erosion and levelling up the soil. All
these meant considerable amount of personal effort. Naturally,
therofore, the idea of personal possession in the toil that has
preceded the utilization of land brought in its wake the conception
of private property., Hence land has become more than an
instrument of production and at present it has assumed the role
of an object of investment. Capitalists buy land and live on the
income it produces by letting land out on lease. The tenant often
sweats and labours uatil the harvest, after which he finds little left
in his hands after meeting the demands of the landlord.

Thus the development of this free gift of nature has brought
along with it manifold problems connected with private property.
It may be said that at the moment in our country, there is no
sphere of economic activity with greater exploitation ‘of the
producer than land, as all other sectors save themselves by passing
on the ovil to the weakest who is the landless labourer. A
democracy should guarantee equality and justice to the weakest.

Equality and justice must reign not merely in the social sector
but, in fact, should prevail in the economic field, as that is of the
most universal interest. We must have food, clothing and shelter.
In these primary needs, as in the claims to pure air and water, all
humanity must be on a level. Hence democracy cannot exist where
there is starvation, nakedness and poverty alongside of glut and
glamourous living, which condition indicates exploitation of the
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weak by the strong, If our county aims at being a true democracy
it should be made up of self-sufficient units which are capable of
looking after their own primary needs.

We may start with villages. These should realize, thvir
salvation lies in their standing together as a unit. Each village
should strive to produce all the commodities needed for civilized
existence—a balanced diet, adequate clothing and satisfactory
shelter. Nothing should be allowed to leave the village even if one
individual is in want of these. Any trade should only be in
surpluses, Uuless we get to this fundamental basis of democracy,
we cannot be said to have any democratic Government at the top. %
— { .

[Contd. from Page 438]
mentation and adversely affect production., They say that the
Bhoodan movement is fraught with the possibility of causing
economic loss though it may generate moral strength.

My reply to them is that this is not for fragmentation of
land but for the unification of the hearts of the people. I move
ahead with the goodwill and sympathy of the people who offer
Gramdan. We got 50 lakhs of acres as voluntary land.gifts and we
have now received 4,000 villages as Gramdan. There are § lakhs

villages in the country and getting them allas Gramdan is the work
before us now. %

Dispute between workers and employers

Disputes between workers and employers are ‘frequent in these
days. So long as this labour-capital dispute persists, the need for
mediators for peaceful settlement cannot be ignored. If the Shanti-
Sena (Peace Bridge) can successfully play the role of restoring
mutual confidenco among the disputing parties they can approach
the proprietors at the next stage for voluntary surrender of their
ownership. Therefore I have specially stressed on the formation of
Peace Brigades along with the intensification of Gramdan mo\ement.

It is the vote of the people that decides the form of the Govern-
ment and it raises the armed force on the strength of the people’s
verdict. Just so formation of the Santi-Sena needs the backing

of the non-violent sanction of the people. This is the pre-requisite
for the Shanti-sena. %

Gandhi—the Pilgrim of Humanity

Jawaharlal Nehra
(Speech on 13-4-59 while unveiling the statue at Madras Beach)

The Prime Minister said that he had been opposed to the idea
of putting up Gandhiji's statues and busts for two or three reasons.
He had a feeling in his own mind that it was impossible to do
justice to Mahatmaji in stone or marble. How to bring that vibrant
personality and put it in a statue? His second objection was due
to the fact that where such statues were put up, they were very bad
without any trace of artistic merit in them and, which were some-
thing carved probably distantly resembling him and an insult to the
memory of the great leader. But our people were fond of statues
and idols to worship, for they symbolised an idea and they did not
pay much attention to the form that idea took. In spite of his dis-
like, for these reasons, he had occasionally helped or assisted in
unveiling such statues, On further consideration he changed his
mind, He changed it subject always to the statue being a work of
art and not jnst a lump of stone or marble. He changed because he
had himself been affected and influenced by such statues or pictures
that he saw. They made him feel very humble and he wondered
how far those of us, of our generation, had kept to the right path
since our great leader had departed. If he himself felt that way,
then others too might feel that way, and it was well that many
others, who had never seen him, and also the coming generation,
should be reminded of him and should think about him even though
they could not have heard his voice or seen his frail figure.

Therefore, Sri Nehru said, he had come to the conclusion that
it was good to have his likeness in stone or marble, something
symbolic of his eternally striving after truth and of his eternal
journey for the Indian people. If the statue brought out the
essence of the man, then it was a good thing for India to be
constantly reminded of him and not to fall down by the wayside
or forget the great truths for which he stood. “So, I am glad
to be here to unveil the statue and I know that it is a good
statue although I have not unveiled it yet, because I have seen
models of it. The artist-sculptor, Sri Roy Chowdhry, was a

SM-—3
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man of genius and he had brought into this work a glimpse of
what Gandhiji was-that Eternal Pilgrim striving forward with his
staff, ever walking, ever going forward, in his loin~cloth repre-
senting the millions of India.

Sri Nehru recalled an article which Mahatmaji had written by
way of answering the criticisms of Post Rabindranath Tagore in
1920, at the beginning of the non.co-operation movement, expres-
sing doubts, which was in friendly and respectful language and that
article of Mahatmaji taught them of the things he stood for. In
that article he had told the world what he had always in mind and
what he was working for. He was working for the freedom of
India, betterment of the people of India and, above all, he was
working for the millions of India for whom life was an eterpal
vigil and eternal trance in their poverty. He wanted to lift the
people out of the trough, and, therefore, *“‘when I think of him,
many pictures come to my mind, many of his writings, sayings of
his. The picture that comes most often to my mind is Gandhiji
with his staff in hand walking on. I am glad that has been
chosen for the statue here, so that we may remember always this
great Pilgrim of Humanity and of India.”

VINOBAJI AND NEHRUJI

Voluntary workers for National

Reconstruction
Jayaprakash Narayan

THE biggest asset that India has is her 38 crores of people.

In February 1957 Mao Tse-tung had described with pride the
500 millions of his countrymen as ‘our asset’ and the Chinese Com-
munist daily, the Jen Min Jih Pao wrote last August: ‘Men are the
most active element in the productive forces and where there are
many of them, their strength is titanic® India, too, possesses this
titanic strength. But Titan, alas, is asleep and the asset is a heavy
liability at present.

From the Plaster of Slavery

A stubborn inertia grips our teeming millions. The Indian
people are no different from the Chinese or the German or the
Japanese. But over a century of foreign rule has robbed them of
all powers of initiative and made them inert and dependent. I hav®
likened this state to the condition of a trophy from which a limb
suffers when it is put into plaster by the surgeon. The cutting of
the plaster when the injury has healed does not bring life and
strength to the limb. It requires months of tender care and rehabili-
tating exercise. India’s plaster of slavery was cut on August 185,
1947. But that did not mean that the people automatically came
to life and sprang into action. Tt will need long and loving
care to develop their latent capacities and draw out their buried
strength.

On two points there was complete agreement at the talk that
had last November in Delhi. It was agreed, (a) that there were
wide.spread apathy and inertia in the country and (b) that ualess
these were removed and the energies of the people fully mobitised
no significant programme of national reconstruction could

~ succeod.

The question, however, is how to awaken and activise the
masses, how to develop their hidden powers. I could get only
partial agreement on this question in Delhi and nothing whatever
ay regards concerted action.
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Let me examine the various methods in which this can be done
and has been sought to be done.

Befo_r? proceeding to do this, let me point out that the methods
of mobilising the people that are available to totalitarian regimes,
whether Fascist or Communist, cannot be usedin a democrdcy. The
psychological climate of hysteria that is created, the overt and covest
methods of coercion that are used, the lying and deceit that are sha-
melessly practised, would be impossible in a democratic regime. Inci-
denatally, let me warn that the temptation to use these well-tested
and facile methods in order to drive the masses into actiom is

a standing menace to the future of democracy in all the backward
countries, :

The task is far more difficult in a democratic system, particu-
larl): when special historical circumstances such as a long period of
foreign servitude have sappd the native strength of the masses and

thwarted their powers of initiative. Let us see how this task can be
or is being tackled in our country. ’

The Limitation of Government

First, let us take the Government. Many people in this country
feel that the only effective instrument of national reconstruction is
the Government. The Prime Minister himself, Isuspect, belongs
to this group. Even granting for the sake of argument that
this view is correct, it does not take us a siagle step forward towards
the solution of our problem, which is, how to activise the people.
The fact is undisputed that the Government has failed so far to
inspire the people to action. I do not wish to be misunderstood.
The Government of its own initiative has no doubt done many
things,—scientific laboratories, great dams, steel works and other
factories, laid the foundations of a promising oil industry and so
on. But I am not speaking of the centralised initiative of the
Goyemment. I am speaking of the dispersed initiative of the people
which when aroused would convert the great lability into a great
asset. I am speaking of the awakening of Titan, before whom any

Government is a pigmy. It is here that the Government
totally failed. ent has almost

: Il? she circumstances it could not have been otherwise. Froni
the British days a gulf has divided the people from the Government.

=
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That gulf has not appreciably narrowed. The officers of the Gov-
ernment, high or low, have no rapport with the people, generally no
idealism to drive them forward, little moral authority (created
by sacrifice and honesty) to inspire. It has been repeatedly found
that even a good idea when dropped into the official world gets
either completely lost or completely changed into something useless,

As for the elected members of the Government, ministers and
others, they could conceivably have been able to make some impres.
sion on mass inertia, if they had not so far removed themselves
from the common people. As things are to-day, even Mr. Nehru’s
finely worded appeals do not reach the people, or if they do, they
pass over their heads.

Role of Political Parties

Next, we may consider the role of the political parties in this
connection. They could have played a big role in enthusing and
moving the people to constructive action. But the parties are
entirely and exclusively concerned with power. They all believe,
without exception, that it isonly the Government that can
do anything for the people, the people themselves can do nothing.
Therefore, they busy themselves either with exercise or enjoyment of
power or with winning of power. Some of them, no doubt, talk of
constructive programmes, but, in the first place nothing much is
done in practice, and in the second place, whateveris done, is with
an eye to tho elections. The result of all thisis that the people are
made more inert and dependent. [Every party goes to the
people to tell them, that if they only voted for them, they, that is,
the parties, would do the rest for them, The people have nothing
to do but to choose right persons and to put the right party in
power. The rest will be done for them.

Nothing could be calculated to make the people more helpless
than this sort of approach. In this sense the parties do more harm
than good. No doubt the voters must be told about the right polie
cies the Government should follow, but that does not help to
conquer the general passivity and lethargy. What really needs to
be done is to help the people to stand upon their own legs and to
do for themselves all that they possibly can with their available re-

sources. Only then, help from the Government could bring abous
SsM—4
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that massive development which every one looks for to-day but meets
with only frustration all around.

Mass Constractive Action

Some of the opposition parties do attempt to mobilise mass
action in the form of demonstrations and the like. But such things
also teach the same lesson to the people that Government alone can
improve their lot and therefore they must act in order to compel
it to give them what they want. Some of these demonstrations and
mass actions might be very well justified, but the point I am trying to
make is that they too fail to solve the central problem we are deal.
ing with here. Mass action is necessary, but of a different kind.
Mass constructive action is what the country needs. The masses have
to be mobilised, not so much for agitation as for collective action
to achieve positive ends.

Now, it is easy to stir up the masses for agitational ends, but
rather difficult to persuade them to learn anything new, to give up
their prejudices, to work co-operatively together. In order to do
this, it is necessary to go where the people are, live with them and
patiently teach and tell them to do what needs to be done. Iy is
obvious that whoever thus goes to the people must first receive
himself the necessary knowledge and training. But mere training
and knowledge would not do, The right spirit must be there—the
spirit of service and sacrifice. Those who go with a mercenary
spirit, as that of doinga job for money, will not succeed, nor
those who go with a political or partisan motive. This means

that they must be voluntary workers, with the zeal and fire of a
mission:

Need for Voluntary Workers

India is a vast country and the task of national reconstruction
cannot be delayed. For this wbat is needed is a vast army of
voluntary workers of the type described above. Gandhiji wanted such
a worker for every village —six hundred thousand lok sevaks.
Out of a population of nearly 40 crores, it is not impossible to get
six lakhs of patriotic voluntary workers to perform such a vital
national service. The universal obsession with politics and power,
however, thwart this chanoel of patriotic expression. My idea in
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appealing to the top leaders of the country to come out of Govern-
ment was precisely that such action would strike a blow at this
obsession and create the necessary psychological revolution for a
nation-wide movement of voluatary service to be launched, That,
however, was not to be. But should that mean that nothing further
can or should be done? Are there not enough patriotic men and
women in the country to recognise the need of the hour and come
forward to offer their services to the country? I refuse to believe
that it is not so. To such patriots are these words particularly
addressed.

Let me remove one misunderstanding that my last statement had
produced. It was thought in many quarters that I wanted to weaken
the Government and did not appreciate its rcle and importance at
this moment of our history. Some went so far asto think that I
denied entirely the utility of Government for the purposes of national’
reconstruction. Nothingcould be farther from my mind. It is true
that I consider that democracy to be ideal in which there is the least
government. But my proposal was made not in order to reduce the
functions and areas of government, because it could not be done in
that negative manper, but indeed in order to help and strengthen
the government. As [ have said repeatedly, and as it is accepted
on all sides, no government can build or has built a nation solely
by its own efforts. The people, whether driven by force or self-
volition, must join in a massive way before anything substantial
can be achieved. Thus my appeal was aimed at making our
national effort a reality.

Programme for Millions

I may be asked what will the hundreds of thousands of volun-
teers do. Have I a programme of action? Let us look at this
question a little carefully. If millions of backward people have to
be moved, the programme must be very simple and tools and skills
equally so. A small number of persons might be trained to work
in a steel mill or operate a machine, but not millions of people, at
least not for many, many years to come. Also a programme for the
millions cannot be such that it requires much capital investment per
individual, because capital is scarce in our country, Therefore, in
the context of a mass constructive programme we cannot think in
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terms of any ambitious plans—not because of any ideological predi-
lection but compelied by the given factors of the objective situation.
The Chinese mass constructive programme is a very fine illustration.
Neither Mao nor Chou is a Gandhian; yet the slogan in China is:
‘Every hand to work; all local materials and even the most primitive
tools and skills be put to use.’

In this light the Gandhian constructive programme, as develop-
ed and enlarged by Vinobaji, assumes particular importance. It
is in the villages of India that eighty per cent of her people live and
it is there that local initiative has almost completely been killed.
The fact that the more enterprising elements in the villages tend
constantly to gravitate to the urban areas, aggravates still further
the disease. In the urban areas too, the rate of development is no
doubt tardy and the levels of voluntary activity low. But the
.problem there is not so urgent as in the villages. In fact, if the
problem of the villages were solved, that automatically would solve
a major part of the urban problem. Therefore, it is first and fore-
most to the villages that the voluntary workers must go. Plans for
village development are not difficult to prepare, There are many
experiments being made and each has something to contribute.
The problem is about the village workers, the activist. Upless he is
driven by idealism and a sense of mission the plans are not likely
to yield the expected results. Even voluntary workers, if they do
not possess these qualities, are likely to be ineffective. But the
voluntary worker is more likely to have the requisite spirit and
attitude than the paid employee of the state or of any other organi-
sation.

I have tried above to point out and emphasise the central
problem of our national reconstruction as I see it, and have also
attempted to advance a solution. I plead for a dispassionate
consideration of the views expressed and for appropriate action,
It is possible that the would-be volunteers might wish to get in touch
with me. They may write to me at Kadam Kuan, Patna. x

WANTED A MEDICAL GRADUATE

A medical graduate preferably below 30 years of age with experi-
ence in optholomology to serve on decent remuneration in a South
Indian Eye Hospital run on Sarvodaya lines.

Cantact:
VALLABHSWAMI, Sarva Seva Sangh, Gandhinagar, Bangalore-9

Gandhiji’s Doctrine of Trusteeship
C. Rajagopalachari

< *“I adhere to my doctrine of trusteeship in spite of the
ridicule that has been poured upon it.””—Mahatma Gandhi

AS the citizen’s duty of non-violent disobedience enunciated by
Thoreau was the basis of the Gandhian struggle against
foreign rule, the basis of the Gandhian answer to the modern
challenge in the Welfare State is the duty of compassion.

The fulfilment of the citizen’s duty of disobedience led to free-
dom from foreign rule and the realisation of India’s self. The
fulfilment of the duty of compassion enunciated in the Upanishads
and the Gita and reformulated by Gandhiji will lead to the liberty
of the individual and freedom from totalitarian governance. A
nation enjoying the blessings of minimum government and citizens
fulfilling the law of compassion—this was Gandhiji’s answer to the
challenge of Marxism.

The duty of compassion is based on religion and flows from an
inescapable God-given urge leading to a true onenmess of all life.
The identity of oneself with those around should be realised with-
out any external compulsion, and without losing one’s own identity
in the process.

% Yasthu sarvani bhuthani
atman evanupasyathi

sarva bhutheshu chaathmanam
tatho na vijugupasthe.”

As a result of the long continued impact of the baser elements
of western civilization, the glamour of the new and expanding
knowledge of the physical world which came as a well-intentioned
gift from the West and the onslaught of proselytising propaganda,
India has almost lost her religion. When faith is corrupted by
doubts and undermined in the heart, the preservation of ritual does
not make up for the loss. There is little of true religion left in the
strata permoated by Western influence. But so far as the nation is
conceraed, it is not wholly lost. If the educated classes, the leaders
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of society, recover their souls there istime yot to recover lost
grou'nd; and recovered life may even be stronger than the damaged
pr;v;nous possession. India can recover her faith in the values of
spirit that her Rishis laid down for the people. It depends on
whc'ther the net?d .is recognised by her leaders and the urgendy of it
reghsed. If. this is done and the discipline of compassion becomes
tll:el\lway of ;xfa, we shall beenabled to present an answer to the
challenge of the times so far as India is concerned and

example to the world, and also setan
. The Religion of Compassionate Sharing

Marxism, the communists claim, is the only answer to the
challenge of the times. We are not prepared to accept that claim
Not only. do we consider the violence that historically preceded that.
way of life, wherever it has been imposed, as a great evil, but we
do no} want the individual to become a lifeless screw i,n a vast
machme. called the State, and that too under continuing State-
c'ox.npulsmfl. The individual is the only reality. The state is a non-
Iu{mg entity. The leviathan has no soul. If the individual is
wiped out we reduce the nation to a soul-less existence.

It is claimed by Socialists that theirs is the alternative answer
to .tht.a challenge of the times. Reject Marxism, but accept
Socialism they say. But what is Socialism but pu;e and simple
State-compulsion? In the result the individual dies in the one as in
the othef. Indeed it is an illusion that the two are different and that
th.e one is an alternative to the other. That it is possible to esta-
blish Socialism without the violence that accompanied communism
but through democratic process does not make it different
Whether the individual is violently made to die, or accept; :rceatl;

without resistance, the resulting death is the same. The individual
ceases to exist whether it is murder or suicide

If_ we wish to retain the individual and attain the general wel-
fare wu?x his fullest co-operation, the ooly way is what religion has
from time immemorial taught—the duty and disci gline of
compassion. The sharing of one’s goods with those aro‘:md one
and of their joys and sOrrows, can be done without handing over
your soul to a lifeless machine, and as an activity that yield Y to
the giver as well as the receiver. It is not necessary f{)r asnig:,her
to die for a child to be born. The mother lives for the child. she

?
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has given birth to without herself losing her life. So also can the
individual live and ‘die’ each moment for the community without
losing his life, if the patural law of love and compassion were
allowed to work. Compassion is a God-given endowment which
makes sach life feel the pain of another and find pleasure in
relieving it as if it were its own pain relieved. If this urge that is
in every heart is not killed but made into a way of life, itis the
answer to the challenge of the times. The commuaists always
called their way of life Socialism. The Congress’s Socialist pattern
and the Government’s plaos to achieve that pattern may not be
introduced with bloodshed but carried out through parliamentary
sanction. But the end is the same—a soul-less leviathan taking
possession of all personal life and strangling it to death except for
whatever life is needed to work as a serf. Along with this, compas-
sion itself is killed.

The Socialism envisaged by the Government of India, if itis
worked with eaergy and meets with no casualty by reason of corrup-
tion, mismanagement and bureaucratic wastefulness or for want of
foreign aid, will lead to exactly the same nation-wide state of
compulsion and serfdom as we condemn commuaism for. There
is no Socialist country in the world which has achieved its aim with.
out wiping out the individual and atrophying the human mind,
without converting the entire community into a body of slaves,
without creating a privileged class to run the machine. India’s
experiment even if successful will only end in that result.

The true alternative to the Marxian answer to the call of the
times is not an illusory copy of it, or a preparation for surrende-
ring to it, but something quite different in character and in its
fundamental basis. The doctrine of trusteeship adumbrated by
Gandhiji, namely, that rich people should hold their superfluous
wealth as trustess for the poor and that this way of life should be
inculcated by examplo as well as precept without compulsion or
cruelty is the only truc alternative to Marxism. It is eatirely
different in character from the Marxian solution. It is based on
religion, the antithesis of which is the Marxian foundation.
Gandhiji’s alternative to Marxism & Socialism

Gandhiji had no time to expand and illustrate the way of life
which he adumbrated. But he difinitely put it forward as his alter-
pative both to Marxism and Socialism.
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“Indeed at the root of this doctrine of equal distribution
must lie that of the trusteeship of the wealthy for superfluous
wealth possessed by them. How is this to be brought about?
Non.violently? Or should the wealthy be dispossessed of their
possessions? To do this we would naturally have to résort to
violence. This violent action cannot benefit society, Society
will be the poorer, for it will lose the gifts of a man who koows
how to accumulate wealth. Therefore the non-violent way is
evidently superior. The rich man will be left in possession of
his wealth, of which he will use what he reasonably requires for
his personal needs and will act as a trustee for the remainder to

be used for the society. In this argument honesty on the part of
the trustee is assumed.

“Those who'own money now are asked to behave like the
trustees holding their riches on behalf of the poor. You may say
that trusteeship is a legal fiction. But, if people meditate over it
constantly and try to act up to it, then life on earth would be
governed far more by love than it is at present. Absolute trustee-
ship is an abstraction like Euclid’s definition of a point, and is
equally unattainable. But if we strive for it, we shall be able to

go further in realizing a state of equality on earth than by any
other method.

**Complete renunciation of one’s possessions is a thing which
very few even among ordinary folk are capable of. All that can
legitimately be expected of the wealthy class is that they should
bold their riches and talents in trust and use them for the service

of society. To insist on more would be to kill the goose that laid
the golden eggs.”

It is not on mere authority that this solution is presented now,
It is presonted on its own merits for acceptance as a way of life

which would be in accordance with the ancient dharma of our

land and save the nation from chaos and oppression and loss of

soul. It is a way of life, besides, that will give true happiness
such as is not available otherwise,

It may seem that what is suggested isto hand over the whole
problem to the sweet will and pleasure of the rich. It is not the
case at all. When dharma is made to prevail over the land,
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misconduct invites the great and powerful sanction of -social obloquy
and personal unhappiness. It is the only nm.).\.nolent way of
reaching our goal. Any other wouldend in soul.knl.lmg compulsion.
Any form of compulsion to produce the behav'ml.xr we seek to
establish is not a way of life, but just prison dwcnpl{ne. A way
of life must be voluntary and this means we shoul(.l briong abou't a
change of heart among people in general whi.ch is the function
of a revival of religion in its true and substantial sense.

A way of Life or prison discipline ? .

The question is whether we want a way of life or on}y prison
discipline. We have seen prisons and know what the).' are like. No
argument should be necessary to prefer that which .alone can
produce a way of life viz., a revival of dharma fmd a re-installation
of higher values, and in particular the reviyxﬁcanon of love and
compassion inherent in human nature which ha.s only. been
suppressed and overwhelmed, not destroyed by the mcrustatl?n of
so much that is conftary to it. The pain that one au.tomatlcally
feels at the sight of another’s painis an inescapable gift of: God
to the human soul, though the gift is in the nature of a pain and
a burden. It is a natural urge that makes a person one ’w1th those
around him. Out of this fundameantal pain or urge issues the
doctrine of holding the goods one holds as ix.x trust for ot'hgrs also
and not only for oneself. Such a trust isa joy and a privilege to
the individual.

Compassion based on dharma is a noble urge different from
the vulgarity of condescension, It is a way of !1f‘e that forges a
union. Co-operation is good, but it is oqu.' 'Jomt gdventug'e.
Compassion welds people into a single and 1qdlv1s1ble entity. pnnty
with those around one, with individuated life for onesglf, is the
secret of healthy citizenship. The individual should live fully,
eagerly and purposefully and not become justa bolt ora screw or
a lifeless brick, lost in a machine or a masonary cogstrpctxoq. If
this is to be achievad, neither Socialism nor Marxism. i thg way Qut
only the dharma re-emphasized by Gandhiji. AT .

To revive and strengthen religion and the consciousness of
pious obligation would achieve general welfare and happiness
preserving the spirit of industry as woll as of brotherhood, without
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damaging the value of individual human personality or the graces
of life. This is better than trying to achieve our object threugh
the deadening influence of organisational compuision even were it
granted that it could achieve the goal.

What is recommended may seem to be a long road but
shorter roads do not lead to the goal though they may give sadist
satisfaction, The long road leads to the goal and as we go along it
we find and give joy and betterment all along at every stage and

what we do binds the people together as no compulsion can do, be
it brute force or the coercion of statutes,

No doubt, the fanaticism brought about by bloodshed and
cruelty can produce a new way of life without waiting long. But
if we do not like this, there is no choice. If we do not want
subterfuge, wide-spread discontent and corruption, and failure, we
must go through the long road. Spurious imitations and eye-washes
can be achieved easily but big things Bnnot be reached non-
violently except through the long road- We must patiently work
and attain the wide-spread spiritual conviction which is the essential
basis and condition for making an ancient people accept a way of
life not based on compulsion. We must put forth the stamina and
personal conviction and the patience required for leading a
religious and spiritual revolution. Fortunately the way of life we
waat is not wholly dissociated from the highest tradition of the
land and the revolution we desire is only a re-assertion of the
principles of religion this nation has always unquestioningly
accepted. (Courtesy ~Swarajya,)

DUAL REVOLUTION
By Jayaprakash Narayan

A tape-recorded speech at Coleford in England received
from Mr. David Hogget

Price 25 nP.-
Sarvodaya Prachuralaya, Tanjore, India

The Hope of a New Man & New
Civilization.
Wilfred Wellock.
" HAD hoped to pass my eightieth milestone in silence, for I
dread the very thought of being regarded as an.old man. But
as | have been found out, then at least I may clafm the ngl.lt to
ﬁpeak as an octogenarian, “ above the battle,” as it were, wth a
critical eye on an age that is vainly secking a new El Dorado in a
howling wilderness.

I find it painful to reflect that .in general p.aciﬁsts have failed
to keep pace with the times; have failed to perceive the true natur;
of the changes that have taken place during the last 45 years, an
their deep significance for pacifism.

Why do so many pacifists hold on to the skeletons .of spent
ideas? As most Peace News readers know, I have been discarding
mine during the last 15 or 20 years to the dismay, I must confess,
of many of my friends.

I was one of the first in the pacifist movement to draw
attention to the emergence of the industrial massr—ma.n, .and to
point out the social, moral, economic and political implications of
his existence and his probable multiplication.

Aldous Huxley, another pacifist, gave us a vivid and' alarming
picture of the © Brave New World’ of scicntificall).' organised mass-
men. Orwell's * 1984 " carried this de-humanising process to its
logical conclusion in the realm of politics.

1984 is not very far away, but the age it depicts is stealing
upon us more rapidly than most people realise. .\fet what many
pacifists have failed to grasp is that the condltfons that are
hastening - 1984”> have shattered the foundations of their

pristine faith.

Decline in Values,

In 1914 I believed devoutly that wars woul.d cease when men
refused to fight. Not many years later I percewe‘d t.hat‘the mass-
man was on the ascendant, and that his multiplication would
probably prevent my dream from comiag true.
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The mechanisms which gave us mass production of commodities
gave us also the masssman, and the weapons of his ultimate
destruction unless ... Those three things hang together like
Siamese triplets. .

In 1914 it was still possible to speak of progress in terms of a
continual all-round development of our civilisation and of its
citizens. It did not happen, and it is not happening now.
Phenomenal economic or material advancement has been accom-
panied by a serious decline in human, social and cultural values,
culture having become the servant of prosperity, trade, commerce
and armaments.

In 1914 there was still such a thing as piety, also numerous
widely accepted and esteemed moral standards and restraints,
Definite bounds were set to human behaviour in many fields, to
self-indulgence, while the cultivation of happy human relationships
was instinctive. These conditions were a source of personal

strength, freedom, and satisfaction and of social stability and
solidarity.

Collapse of Freedoms,

It is also true that in 1914 an accumulation of stuffy Victorian
morals and conventions had still to be thrown over-board, but the
loosening-up procees was carried too far, causing much valuable
treasure to be thrown out with the garbage,

In the four years of war which followed the loosening-up
process ran amok. Democracy on the March, in battle array, was
anew and bewildering experience. In July 1914 conscription in
these islands was inconceivable, impossible. Within two years it
had become an established fact. Its legacy of evil will never be
tabulated. Citadel after citadel of freedom collapsed during four
years of total war,

The material destruction of the war is known ; its spiritual
distruction we shall never know. Lost spiritual values are never
wholly recovered from war’s debris. In the war to end war and
save democracy Russia passed from Czardom to Commissardom,

THE HOPE OF A NEW MAN & NEW CIVILIZATION 457

while in the peace which followed German democracy was super-
seded by Nazism —a product of the Peace Treaty which contained
the seeds of the second World War.

Working-class Awakening.

The war was respoasible for other changes also. Its fabulous
demands for powerful and complex mechanical weapons called for
unpreéedented advances in production technology, which, later
applied to peace production, led directly into the era of automation.

When, after a few years, production levels began to rise more
steeply, demands for higher living standards became increasingly
clamant and frequent.

At the same time the tendency towards industrial and financial
centralisation became increasingly manifest, and, as if to keep in
step, the centralisation of Trade Union organisation went strongly
ahead. Hence all was set for a display of power politics in the
field of sharing the national income.

The precise nature of that conflict was yet to be determinec.l.
The economic man was on the way, but not yet fully fledged. His
evolution is of historical importance.

It was in the cighteen-nineties that the great awakening of the
British working classes took place. Its chief cause was the rapid
spr;ad of socialist propaganda, which had two streams, one alm?sﬁ
exclusively economic, the other blending economic factors with
spiritual values.

It was the latter which captured the imagination_ of the
thinking sections of the working class in the North. especially the
young men who were active workers in Non-conformist churches.

This propaganda was expounded by a very fine group of
speakers who were the backbone of the Independent Labour I.’a'rty,
people like Reir Hardie, Philip Snowdea, the éndersons; William
Morris and Edward Carpenter were the poetic exponents of this
twosided Socialism, The aims were a juster distribution of the
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national wealth, and a fuller life for the worker, to include a share
of responsibility in the running of industry and in giving shape to
the nation’s intellectual and artistic life.

Controversy in churches.

The repercussions of this propaganda swept through
Lancashire like a whirlwind. The controversy over the relationship
between Capitalism, Socialism and Christianity penetrated into most
Non-conformist churches. It entered ours, and as a teenager 1 was

. in the thick of it. The capitalists and their supporters condemned
Socialism for its materialism, expressed in demands for higher wages
and a shorter working day. The Socialists replied with a wealth of
flgures which procliimed that the colossal profits ‘of capitalism
bespoke a shameless materialism whicb transgressed every Christian
principle.

Unfortunately most church ministers sided with the vested
interests, whence in due course the live young men who had become
Socia:ists or were inclined towards Socialism, either withdrew from
or were cold-shouldered out of the churches. The upshot was that
in the 20 years between 1900 and 1920, which included a Social
upheaval and World War I, there occurred a tremendous exodus
from the Non-conformist churches throughout the industrial North,
from which they never recovered.

The combined effect of these momentous events upon our
British way of life has been far greater than the present generation
realises, and indeed has never received the atteation it deserves. One
effect was the almost complete fading out of a demand for spiritual
values in Labour and Trade Union propaganda during the
nineteen-twenties. In fact, we had entered a new world, a very
strange world, and without realising its true nature and its
implications. The spiritual values of the “nineties” were
superseded by the *bread and butter” politics of the 19205 and
thicties. Labour had taken over the money values of capitalism.

The result is that the major political concern of our time is the
distribution of the national income, and thus which social section
can secure the biggest share. Every year must yield its quota of
new spending. Formerly there had been a growing demand for
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oquality of incomes. It has latterly been replaced by a universal
demand for diff:rentials. Every industry and profession struggles
to maintain or raise its status in the scale of differentials, as
indeed do numerous sections within each one. Thus every voca-
tion and every job has a cash value. Even a minor increase in
qualifications must be registered in the pay packet.

To such depths of degradatioa have politics and culture sunk
that vocation, that sacred function of the aspiring soul, of upward
looking youth, has quietly bowed and departed.

Mass-man mentality

The great majority of people are thus being driven by the very
nature of things to work for money, and for money only, and thus
to be materialists. There is no escape, for money is the only
incentive to labour now recognised. Money means high living
standards, or maximum consumption of goods and services. The
economic mass-man expects to satisfy all his needs by means of
cash; and the mass-man mentality exists at every social level,

The economic mass-man is the supreme problem of our age
and the biggest obstacle to world disarmament and peace,

His era is here, although his perfection is not quite attained.
The latest instruments to chisel him into perfection are advertising
and hire purchase. The advertisers and the finauciers are the
supreme mind conditioners of today. Their professed aim is to
stimulate the ‘hire purchase’ habit by encouraging the spending
mania and the devouring propensities of an ever-widening public.
They now know how to catch Mrs. Jones, and once she appears
in the HP bandwaggon success is assured.

Thus HP debt steadily rises, and at times becomes a source
of worry. What is to be done? A bigger income becomes
essential. What about a better-paid job, or a supplementary job?

Thus millions of minds are being dragged down to the
mundane level, when they become impervious to all the vital
issues in public, national and international life, dead to every
creative, artistic or other spiritual impulse.

Where ‘‘advertisers in depth” and H.P. purveyors are given
their head by the State and backed by that once boasted bulwark
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of our national integrity, the Joint Stock Banks, there is no need
for a Hitler or a Stalin, or a special mind-conditioning State
Department.

The road is wide open. The U.S.A, with the world's highest
living standards, has a per-capita H.P. indebtedness seven times
greater than ours.

The significance of this situation for pacifisits is immense.
How do pacifists propose to win over Mrs. Jones, her friend
Mrs. Brown, and the economic mass-man to the idea of unilateral
disarmament? .

Many years ago that proposal excited alarm. But not today!
Even Governments are uamoved by it. They know they are
safe. Their anchor is the economic mass-man buttressed by an
expanding economy, H.P. and the Welfare State.

Era of the whole-man

The line of greatest resistance is to try to discover how to
supersede the economic mass-man with the whole-man who must
be the foundation of a peaceful world. )

The first condition of human wholeness is a culture, philosophy
or religion which unifies material and spiritual values in voca-
tional or social living. This might be described as self and social
fulfilment through socially motivated self-giving.

Such a culture and way of life, together with a social order
in which it can find full expression, is our great need today, and
to its realisation pacifists should devote most of their 'time
energy and talents. '

Aldous Huxley has recently revisited his Brave New World,
and found it more alarming than before, while Orwell’s “1984’:
is creeping in through unsuspected doors, The only hope is a
pew man and a new civilisation, Why not, and why not fix the
date of their coming? What about 19942

Peace News—London.

The Gandhi Peace Foundation

The following is the finalised Statement of the Preamble,
the. Objective and Explanatory Note prepared by Dr. S.
Radhakrishnan, Sri Jawaharlal Nehru and Acharya Kripalani
for the Gandhi Peace Foundation of the Gandhi National
Memorial Fund.

In his unique and inspiring leadership of the struggle for
freedom in India, Mahatma Gandhi showed the way for a new life
based on the values of satya (truth) and ahimsa (non-violence),
with the inevitable corollary that good ends can be achieved only
through good means, both in individual and group life. He applied
these methods 10 the national struggle involving millions of people
and thereby helped them to achieve freedom without hatred or
armed conflict. The peaceful struggle ended in a settlement which
achieved the objective aimed at and yet left no trail of bitterness
behind. Although Gandhi applied these methods in India, he held
that they were applicable everywhere for the solution of any kind
of conflict—social, national or international. Though Gandhi’s
teaching and example have so far touched the mind and life of only
a fow, there is the faith that in course of time they will affect the
thoughts and actions of millions throughout the world and usher in
a new way of life for mankind.

The Gandhi Peace Foundation is being formed for the further.
ance of this objective and to promote the acceptance by all peoples
of the principles of truth and non.violence in the conduct of social,
national and international affairs.

In order to achieve this objective, the functions of the Founda-
tion will be, (i) to establish an interaational ceatre of study and
research in the principles of non-violence as evident from the study
of the history and philosophy of India and of the world; (ii) to
study and report in co-operation with other agencies, where
necessary, techniques for the application of non-violence in social,
national and international affairs; (iii) to provide information,
counsel and assistance in this field to teaching institutions in the
form of research fellowships, travel graats, library equipment and
act as a co-ordinating authority; (iv) to assist in develping an
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iyformed public opinion on the principles and techniques of non-
vxo}enoe among all peoples; and (v) generally to take all necessary
action to attain the objectives of the Foundation.

A revolution is primarily and fundamentally a i
basic values of life. On the basis of the new va{ues :sh::igli lannt:v:
culture, a new way of lifc and a new phase of human civilisation
A revolution may be initiated by a great personality or arise from .
sudden outburst of the repressed forces of progress or its cours:
may be comparatively gradual, even when its nature is radical as in
the case of the Industrial Revolution. It may emerge from reli' ious
political, economic or social causes. Whatever be the origiitin’
impulse, if it succeeds, it tends to affect the whole of life individuasl
and collective. ‘

It must not however be supposed that the ideas that give birth
to a revolution spring to life all of a sudden. When analysed, the
causes aro found to have been at work prior to the efforts o’f the
initiating genius or the sudden outburst. Further, no revolution is
complete with passing away of the person who gave it the first
impulse or the outburst that heralded it. That is only the beginnin
The work of the revolution is continued, extended and mnsolidat£
by generations of people who have faith in the new values and
in the new way of life, But every revolution has its own rhythm
and when fairly complete creates its own system of social
arrangements. )

Those respoasible for conceiving the idea of the G i
§ ¢ ° andhi P
Founda}tlon believe that Gandhi initiated a revolution in the lit?ea f)ef
humanity based on truth, non-violence and a strict regard for the
means used to achieve worthwhile ends,

Gandhi’s ideas would not be exhausted or even fully explained
by merely an analysis and evaluation of the possibilities of non
violence in national and international political life. The rcvolutio-'
that he initiated goes much farther and deeper and manifests itseﬁ
In every important aspect of life creating a new individual in a new
society. It has, therefore, like other revolutions, as already stated
its own rhythm and concept of a new society. '

Gandhi, not being a philosopher in the ordinary sense of the
term or a theoretician, did not care to systematise his thought;
much Jess did he formulate a rigid social system. Ho was first agd

THE GANDHI PEACE FOUNDATION 463

foremost a man of action. Explanation came afterwards and it
then brought out the basic ideas aud principles underlying action.
Yet there can be little doubt that he brought his practical revolu.
tionary ideas to bear upon every sphere of life and there is an
underlying unity binding them. It may truly be said of him that
he strove to purify the life of Iadia from its latrines to its soul.
Though his fields of activity after the germinal years in South
Africa was confined to India, his ideas and his methods of action
have a universal application.

It should be the task of the Gandhi Peace Foundation to
systematise these ideas and methods of work aud unfold their
rhythm by a careful study of Gandhi’s life, and the large volume of
writings that he produced aund the speeches he delivered in English,
Hindi and Gujarati. It should also be its effort to understand the
significance of the changing techniques he employed to bring about
desirable ends, in consonance with his basic moral principles.
Further, a comprehensive study of Gandhi’s life and thought must
include an examination of the practical schemes of constructive
work that were organised and pioneered by him and also similar
schemes devised after him but which derive their light and insipira-
tion from his life and teachings. There is also the important task
of studying the historical background in India and elsewhere of his
thought and pattern of action.

Since a revolution is invariably preceded by a general ferment
in society, the student must also study the stir in Indian society
during the nineteenth century, before Gaadai appeared oa the field
of Indian public life. This upsurge of the Indian spirit was part of
the Indian renaissance and even while Gandhi represented its
climax he was at the same time the initiator of a new epoch in our
bistory.

The Foundation should study the working of the institutions
engaged in constructive work on the lines indicated by Gundhi.
This will bring a deeper insight into Gandhi’s ideas and actions and
the possibility of their practical application to the solution of the
problems facing the confused world of today, whers old values and
standards are crumbling, creating a moral vacuum, which is largely
filled by the pursuit of success and power and the satisfaction of the

senses.
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When it is said that Gandhi’s ideas need to be elucidated and
systematised, it is not meant that they should be put into a rigid or
inflexible system. In fact they would not lend themselves to such
treatment, Nor is there any question of uncritical acceptance of
everything. There should be free scope for the expression of differ-

ences of opinion, arising from sincere conviction, mora] or intellec-
tual.

It is such a plan of comprehensive study and research as outli-
ned above that should be placed before al) those who would work in
the Gandhi Peace Foundation. This will be its raison d’etre,

Gandhi Marg -} anuary, 1959

Jawaharlalji in Padayatra with
Vinobaji and party.

Jayaprakash and his Ashram

P. D. Tandon

VN oe
N a God-forsaken village, in the Gaya district of Bihar, Jay-apra-
kash Narayan runs an Ashram which 1.1as 60.-acfe land to nts?lf.
It has become a place of regular political p:lgnmage. Fore.lgn
correspondents, distinguished visitors from abroad, eminent Indian
leadérs and journalists visit the Sarvodaya Ashram at Sheokode?ra
to meet J.P. and ascertain his views on various matters concerning
the country.

Itis J.P.’s desire to make the Sarvodaya Ashram-a mo¢.iel
Ashram in artistic surroundings. He is keen that cottage industries
should develop there. He believes that it is not necessary to _haye
costly furniture and tapestry to make homes attractive .and‘ artistic.
His little cottage at the Ashram is beautifully mamta}ned‘gnd
everything is spic and span. Itis marked for striking simplicity.
At the Sarvodaya Ashram one is invariably reminded of. Wardha
and Sevagram. There is a hall of prayer where Ashramites, and
visitors, if they please, daily assemble at 5 am.and 6 p.m. for
prayers. J.P. and his wife, Prabha Devi, attend the prayers regu-
larly whenever they are there. In the early hours of the morning
J.P. with a lantern in one hand and spinning wheel in the' othe.r
walks to the hall of prayer. It is thers that he disposes of his mail
while spianing.

The Ashram
Sarvodaya Ashram was started in 1954. It is situated at the

foot of hills. They provide a magnificent bac.kground to the
Ashram. One of the reasons why J.P. chose this area for the

. Ashram was that Harijans and Adivasis there had put up a splendid

fight, several years ago, against the zamiondars and had sgoro.d a
thundering victory. Gandhi Nidhi and such other organisations
help the Ashram. Every Ashramite has to do mafxual .lal')ou.r for a
few hours every day. J.P. himself participates in the dlggmg'anq
cleaning projoects. Tho Ashram has a number. ot: departments
where several things are produced. The empl.iasnls is on .cottago
industries. Now the place is so dovoloped that it gives the impres-
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sion of a big factory, of course, without its noj

oig s y noise and ra .
Constructions at the Ashram are commodious and are bui]!:czl::
moderate cost, Utility and durability are the maip considerations

J.P. seems to enjoy the Ashram life, Ev Bow '
80es there in search of peace and rest. He gd, ‘I c::x: f:;?:
read and write. but people despite transport difficulties, continue to
come. In big cities too, they come but 80 away soon. Here those
who arrive naturally stay for one or two days. I have to attend to
them and then very little time is left for the work Iwant to do.’
Prabha Devi looks after her husband and his guests most admi.
rably, Several times a day she is seen serving them. Ope ofm-
requested her to take a cup of tea but she declined. Inu.u'veninus
J.P. said that she had never taken tea and had only served igt,
‘How many degrees below the freezing point should the temperatun;
be to persuade you to take tea,” I enquired. Promptly she said that
:::a :i:);l :v:en she was in Badrinath, it was freezing, but tea did not

Ashrams, monasteries, and seminaries are i
marked for cheerfulness. A kind of solemn glumness:1 :::d l:::lt:r::‘::;lly
mournfulness often surround such places. An Ashram sho lc)i'
provide vigorous and healthy atmosphere, 50 that bright and smu
young men and women may be attracted to it. If rigid routi?::
becomes a drain on Ashram life, there might be a little relaxin of
daily routine too. I was happy to note that Ashramites at Sarvodgaya

Ashram did not appear to be so cheerless and gl
expected them to be. gloomy as I had

Sarvodaya Ashram is graduall becomin

It is a pleasure to see the inmates of ':,he Ashranf :v:‘:ﬁ::l ?: l:g;
c.o.oporation for certain ideals, It is full of promise and there isa
ring of challenge about it. Ashram life gives J. P. much needed
respite from political tumult and shouting. It seems to give him
new. strength and new vision, It js there that he finds time to
consider various problems with detachment, At the Ashram, he is
comparatively less tormented by political puzzles than when h; is in
Delhi and elsewhere.

Going to J. P.’s Ashram is quite a tough job. One has
. . to
reach Navada by train and from there buses g0 to Kauwa Kol.
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One has to walk his weary way to the Ashram Kauwa Kol if J. P.’s

Jeep (actually the Ashram jeep) is not available for rescue work.,

me people manage to get bullock carts from villagers for going to
the Ashram.

-\ Watched J. P. for 2 days at close quarters during my stay at
the Ashram aad recalled about a dozen similarities that he has with
Nehru. His tall and strikingly handsome figure is at once impres-
Sive. His eyes have warmth but have a touch of sadness too. He
radiates strength and coutage. As a host, he is nearly perfect. His
slow, soft voice has a ring of utter sincerity. He was visibly happy
when he said that during his recent foreign tour he found that due
t0 the constant fear of war, people look to India as a passionate
Pleader for peace. He added, *‘They have respect for India because
of Gaodhiji and | was pleasantly surprised that amongst
Intellectuals, Vinobaji's work and ideas are understood and

appreciated.’ Courtesy—The Leader Weekly.

MADRAS BHOODAN YAGNA ACT

The Act contains two interesting experiments of high social
value. I. The lands collected under the Bhoodan movement have
to be distributed to the landless poor. The grantee starting from
peverty has to be duly equipped with plough, bulls, cart and
Implements along with the necessary credit for his agricultural
Operations and the marketing of-his produce. The entire field of
the cultivable Bhoodan lands ia the State has to be covered in this
Manner, All the resources of the Bhoodan movement, human and
material.as well as liberal State aid have to be pooled for this-
purpose. The Bhoodan grantee has to be put on his legs and
converted into a self-reliant peasan owner of a duly equipped
and properly yielding Farm in every one of the Bhoodan lands.
Concrete result in the form of a regular crop has to be shown.
II. A Sarvodaya Village Panchayet is to be formed under the
Act to administer and manage all the lands in every Gramadan
village. The Panchayet has to take all necessary measures for
increased Agricultural production by co-operative joint farming
or by individual farming at its discretion. The two experiments
call for dedicated leadership in an adequate measure at all levels.
Generous public response and liberal state-aid are essential to
secure the requisite funds and the necessary climate for the
success of the experiments. A high standard of co-operafive
morale among one and all is the basic foundation for the edlire
structure. The experiments ought not to be allowed to fail. - -v" "~

ot
A.S. Kuppuswa?hi,

Tinnivelly.
innivelly } Advecato.



Dr. Rajendra Prasad at
_Sheokodeora Ashram

Dr. Prasad stressed the importance of constructive work and
regretted the indifference of the people to such work since
independence. He reminded the people of the importasce that
Mahatma Gandhi gave to constructive work and commended the
example of those who were engaged in it today.

He also deplored the tendency among people to depend upon
Government for everything. No doubt some big tasks could not be
undertaken without the help of the Government. But there were
a large number of other things, which the villagers themselves
could do. For things they could do with their own hands, they
were depending today upon Government and machines.

The President referred to the progress of science and
technology in the present age and said these had no doubt provided
a large number of amenities to the people but he was not sure if
these had led to real happiness. He said in countries which had
made considerable progress in science, a large number of people
reportedly were committing suicide and were victims of new and
unknown diseases,

It was very difficult, Dr. Prasad said, to state if man had
achieved real happiness as a result of scientific development. On
the other band science had produced many destructive woapons,
which posed a serious danger to humanity.

Earlier, welcoming Dr, Prasad, Sri Jaya Prakash Narayan
regretted that social workers engaged in constructive activity in
India today had no status compared to big officials or big
businessmen. The latter were respected while the former, who were
;iu{ple and selfless social workers were noglected, Sri Narayan
maintained that cottage and village industries were essential for
the developm¥nt of the country. (5-4-59)

Vinobaji in Punjab
8 o’clock on April st Acharya Vint?ba Bhav'e walked 1;1:)8
A{P‘"‘jab State at Dhani Rahimpur village, a littlo ovel'1 o
miles fiom Delhi on the Rajasthan border.. The even't was s(; :‘on
and impressive enough to suggest that a silent agrarian rlevo u oo
had begun in the State. It was a quiet, unostentatious welcome
the parfy of 50 Bhoodan marchers and the Acharya.

Just 12 miles from Pilani in Rajastlfan, thfs sleepy, li.ttlfo}tl::v:
of 5,000, capital of the pre-partition, tiny pl:mccd(:u;{ o poohat ,
woke up today earlier than usual to the chanting of * Ram .

There were scores of rustic women in their $unday best. They
came singing. Also present were from the Pl.mjab—the Goyeénon:,
Sri Gadgil, the Chief Minister, Sri Kairon, Sn_ Rarewala, Sri opi-
chand Bhargava, Sri Suraj Mal, and some legislators. The Rajas-
than Chief Minister, Sri Sukhadia, had also come to see Baba oft.

In a brief address on the border site, the Acharya said he_ was
happy to be in this famous, colourful land of many communities.
“I am here, as elsewhere, on a mission of unity, fellqw.feel'mg"anfl
love and my doors are open to anyone without any distinction.” -

Acharya Vinoba plans to reach Pathankf)t withig, six we?_ks.
From there he would enter Kashmir. 'Tho Punjab QO‘ 207 /:@?.ht
a few miles with him on the 2nd April up Lorsﬁgam,\afou eig
miles. LS 2N

Acharya Vinoba will cover 397 miles in Punjab covering on an
average 8 miles per day. He will pass through Hissar, g?ug-m"
Patiala, Ambala, Hoshiarpur, Kongra and Gurdaspur !:)to":ts.
He will leave Punjab on May 21 from Pathankot to start a 100-day
walking tour of the Jammu and Kashmir Sttate. On return j;ml;ney
he will pass through the districts of Amritsar, Ferozepore, Jullun-
dur, Ludhiana, Ambala, Karnal and Rohtak. :

During his tour of the Punjab, Acharya Bhave will spegk.at

i lazes. At
many spocial conventions and conferences at var[o\uxf pl
Chanydi:::h he addressed a conference of Governmeil étgployees

on April 30, '
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..The Call to Constructive Worker’s‘

THBRE is a new awakening among the Sarvodaya workers in
Tamilnad and Kerala as a result of Sri Jayaprakash Narayan's
whirlwind tour during the last one month.

In all his addresses to the workers in the various fields of"
Gandhian constructive activity like Khadi, Village Industries, Nai
Talim, Hindi Prachar, Harijan welfare etc he appealed to them for'
integratxon and to become Lok-sevaks accepting the five-fold pledge.
8ri Jayaprakash Babu explained to them the implications of the
fadical changes in the constitution of the Akhila Bharat Sarva
Seva Sangh under consideration. The amended constitution of the
Sangh will make it approximate to the Lok Sevak Sangh as contem-’
plated in Mahatma Gandhi’s Last Testament.

According to the revised Constitution considered at the moeting
of the Sangh at Madras on 3rd and 4th June the Sangh will comsist:
of ' the district representatives unanimously selocted by ‘the
primiiry usits of Sarvodaya Mandals in each district. Any Loks
sevaks up t0 ten working in a contiguous area will constitute -into 7, .

primary mandal. BT s

Any one of over 18 years who accepts : e’tollowﬁ\d fve geneul'_’
pledges will be a Lok-sevak: (1) He will endeavour to wiow trath,
non-violence and non-possession in his life, (2) he will not parti-
cipate in party politics or power politics and will strive for the
establishment of Lok-Niti, (3) he will ever serve without expocting-
amy reward or return, (4) he will not observe any differences ;of,
caste, class or creed in any form and (5) he will devote all his.
time and main thought for the Sarvodaya ideal through the nonpe.
violent revolution of Bhoodan based on village industries,

It is for the thousands of Gandhian constructive wo kers
spread over the country to rise up to the occasion and =2 . 8ul
to the appoeal of Sri Jayaprakashji by dedicating thiomas? 15 ag Lok.
sovaks and Shanti sainiks for the speedy relization of rhe Sarvo.

daya order of society.
3-1



Theory of Trusteeship

Mabatma Gandhi

Suppase I have come by a fair amount of wealth either by way
of legacy or by means of trade and industry, 1 must know that all
that wealth does not belong to me; what belongs to me is the right
to an honourable livelihood, no better thau that enjoyed by millions
of others. The rest of my wealth belongs to the community and
must be used for the welfare of the community. I enunciated this
theory when the Socialist theory was placed before the country in
respect to the possessions held by zamindars and ruling chiefs. They
would do away with these privileged classes. I want them to out-
grow their gread and sense of possession, and to come down in
spite of their wealth to the level of those who earn their bread by
labour. The labourer has to realize that the wealthy man isless

owner of his wealth than the labourer is owner of his own, viz. the
power to work,

'!‘l?e question how many can be real trustees according to this
definition is beside the point. If the theory is true, it is immateria}
whether many live up to it or only one man lives up to it. The

_Question is of conviction; if you accept the principle of Ahimsa,
";-,f)_u h.avo to glgive to live up to it, no matter whether you suoceed
ox“*-"aﬂ.,\g% “a i3 nothing in this theory which can be said to be.

beyond (h  sp dbingllect, though 0 be said 0
practice. {°™" ioigllect, though you may say it is difficu

—Harijan, 3-6-'39

You may say that trusteeship is a legal fiction. But if pwl*.
meditate over it constantly and try tog act up to it, then life o®
carth would be governed far more by love tha.n it is a8
pnsont Absolute trusteeship is an abstraction like Euclids
doﬁt.uuons of a point, and is equally unatiainable. But if we strive
for it, we shall be able to go further in realizing a state of oquality
Qan Ap}tth than by any other method... It js my firm conviction
o \Athe State suppressed capitalism by violence it will be caught
in the coX~ of silence itself, and fail to develop non-violencs &t
any tg:& “I'ile State represents violence in a concentrated and
organized form. The individual has a soul, but as the State is
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oul.less machine, it can never be weaned from violence to which it
ywes its very existence. Hence I prefer the doctrine of trusteeship.
r'ﬁe'.i'egg is always there that the State may use too much violence
)gainst those who duffer from it. I would be very happy indeed if
the people concerned behaved as trustees; but if they fail, I believe
we shall have to deprive them of their possessions through the
State with the minimum exercise of violence......(That is why I said
at the Round Table Conference that every vested interest must be
subjected to scrutiny, and confiscation ordéred where necessary
...with or without compensation as the case demanded.) What I
would personally prefer would be not a centralization of power in
the hands of the State, but an extension of the sense of trusteeshiy;
as in my opinion the violeace of private ownership is less 'mjuriol_x_s
than the violence of the State. However, if it is unavoidable, I
would support a minimum of State-ownership. !
—The Modern Review, 1933, p. 412

I have no hesitation in endorsing the opinion that generifly
tich men and for that matter most men are not particular as to thé
way they make money. In the application of the method of non-
violence, one must believe in the possibility of every person,
however dopraved, being reformed under humane and skilled
treatment. We must appeal to the good in human beings dnd
expoct response. Is it not conducive to the well-being ¢ society thet
every member uses all his talents, only not for pes. =~ 81745 irfalse-
ment but for the good of all? We do not -want to pfhdice a dead
equality where every person becomes or is rendered tspable of
using his ability to the utmost possible extent. Such a society
must ultimately Yperish. I therefore suggest- that my advice that
moneyed men may earn their crores (honestly only, of course) but
so as to dedicate them to the service of all is perfectly sound. “Tena-
tyaktena bhunjithah™ is a mantra based on uncommon knowledge,
Is is the surest method to evolve a new order of life of universal
benefit in the place of the present one where each one lives for
himself without regard to what happens to his neighbour. :

X
~i- ‘-V'-'&

—~Harijan, 1-2-'42 e



The Two Sectors

Acharya Vinoba
When much is talked about the private and public sectord” g

the following speech of V inobaji in Mysore Yatra at Pansha-

rapalaya on 13-10-57 will be of special interest. Vinobaji

makes a special appeal to the commercial community to take

up the welfare work and reduce the burden on the Siate.
lN a Sarvodaya society there can be no conflict of interests between

the two sectors like private sector and public sector. Simulta-
neous development of the two sectors in fact is not only desirable
but possible. The present conflicts between the State and the
commorcial community are characteristic of a democracy which we
have imported from the West.

The alternative is direct democracy and in this the business
community should play its role. The Chamber of Commeree should
convert itself into a Chamber of Peace and Non-violence.

We lost India to the foreigners on accouant of the fact that the
business community deflected from the Vaisya dharma, which is a
way of life leading to spiritual liberation. The failure of duty of
the Vaisyas gave the Britishers a foothold in India. Therefore I
appeal to the business community to make amends by dedicating
themselves to the ideals of peace and service.

The mercantile community should assume the responsibility of
. Tunning the essential services of the society, such as health and
" 3ducation a= pn article of faith. That would enable them not only

o .
Y

to-eaeain, ¢h'r prestige but would also help them to be benevolent

interme&'i@:ie;‘ibetv?tc:\the State and the society.

At pre=znt the concept of welfare stateis the ideal of state-craft.
This means that the representatives of the people, catered to almost
every need of tho society. The State has to raise the necessary
funds through taxes for this work, collected from the business
community. Therefore it is the business men who finance the
welfare of the State. But this process involves a none too happy
relationship betweea the State and the commercial commuanity.
The result is that the best business talent has enteraed into a battle
of wits with the representatives of the people which they normally
gir- 1y serve. This is not the fault of the business community.
They smuld come forward for establishing direct democracy by
taking ovr.r<l. social services and lessening the burden on the State
which is tending to become monolithic, 3

My Fast for Peace

K. Kelappan

.The following statement by Sri K. Kelappanji was read
out at the workers’ meeting ai Tirunnavaya just 5efore he
formally commenced his fast at 5 p.m. on 18-5-1959.

<y

I do not know when again I shall be able to speak to my people,

80 I would like to place before you a few facts which have for
some time now been gnawing at my heart causing considerable
mental anguish, Our country is the inheritor and custodian of a
great and noble tradition. Eternal truths, realised asa result of
profound meditation and spiritual experience, form our priceless
beritage. God is Truth, God is love, non.violence is the highest
religion — deathless precepts like these have, through the passage of
centuries, shaped our life and earned us the homage of the civilised
world. From these principles capable of making gods out of men
and from practices conducive to their progressive realisation, our
country should never be permitted to stray and slip. Exhortations
to virtue like Satyam Vada, Dharmam Chara are not meant to be mere
empty slogans, they have to be practised in our daily life. Differences
of opinion on an Education Bill or a Land Reforms Bill should not
drag man down to the level of the boast. There can be no
compromise on this fundamental position. It should not be at the
cost of our cultural heritage that our crisises, however serious, are
sought to be settled. Jesus Christ’s warning, “If you secure the
whole world and lose your soul, what availeth it?”* proclaimsan
unforgettable truth which must be held sacred at all times and

climes.

All our activities in the political, social, and religious walks of
life must be guided by an unequivocal acceptance of these
principles. It will be to our lasting advantage to follow in the
footsteps of men who, themselves god-like, are considered prophets
of God. It is my prayer that every thinking person in this country
must bind himself by a solemn vow that he will not submit to’
forces of violence and hatred, whatever be their origin. Let us not
be led away by the lure of short-cuts, and let us not also forget tiat
we shall be renouncing Gandhiji at mortal peril to our:sivd&:
Leaders who exhort people to hatred and conflict Guoht - to realise
that they would not be able to control the violonce they let loose,

s—2
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even if they have a mind to do so later. The sooner every one in the
State realises that Man is above Nayar and Ezhava, Christiah-4fid
Muslim, the better for themselves and the country. =

Unfortunately, however, the highly explosive political atmos-
phere in Kerala today is far from conducive to genuine under-
standing and acceptance of these principles. The tesponsibility for
this situation must be shared by the Government, the political
parties and the communal organisations. Governments should not
subserve particular party interests, but those of the people asa
whole. At the same time, in a democratic set-up, a government
can be dislodged only by truly democratic means. There can be
popular agitation, but fire, loot and arson can not become the
accepted mode of changing a government. Governments born of
violence and bloodshed will have to be maintained by worse
violence and bloodshed. This country which walked to political
freedom through a bloodless revolution must retain that tradition
of bloodless social transformation. Violent words might lead to
stone-throwing and stabbing and subsequently to regular communal
warfare. Outrage on a Mosque or a temple by irreligious and
irreverant hooligans might be interpreted as a clash between Hindus
and Muslims. Those who prompt and direct such misdoings do
not realise their far-reaching results. A disagreement between an
individual Congressman and an individual Communist at once
takes the form of a conflict between the two political parties. All
this has to stop. Iearnestly beseech my people to renounce all
forms qf propaganda which will lead to friction and conflict.

Christianity is built on the noble tradition of the supremest
self.sacrifice for the redemption of the world’s sins. Hinduism has
the tradition of the flesh of a king’s bosom being offered for saving
the life of a mere dove. The very word ‘Islam’ denotes peace and
brotherhood.  This priceless tradition held sacred by all our
communities and religions must on no account be thrown away.

I am not for attributing unworthy motives to the political
moves and countermoves in the State to-day. All parties might, in
"8 Probability, be functioning with the good of the country at
heart. Bu_ if such functioning takes a violent turn, it will scorch
the very land we live on. The path to hell, as the good English
proverb says, is all too well-paved with good intentions.
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Several reliable political observers are of the view tha? .in
Trgvancore a clash between the Nayar and the Ezhava communities
is imminent. Both sections are carrying on propaganda of the m‘osﬁ
virulently poisonous type. I wonder whether thfse propaganfhsts
realise the danger inherent in their ill-conceived outpourings.
Elsewhere, too, those who emphasise the differences between Hindus
and Muslims are not conscious of the monstrous evils of communal
conflict which they let loose on multitudes of innocent people.

If it be the case that this conflagration of violence can be
quenched only by the voluntary laying down of life, I would say
that Sarvodaya workers and Sainiks must rise to the occasion and
prepare themselves for the supreme sacrifice. As a humble Shanti
Sainik and servant of the people I pray for strength to lead and
guide this crusade for peace.

I recollect several occasions when the Nayar and the Ezbava
had come together. They got together at the time of the Vykom
Satyagraha as also of the Guruvayur Satyagraha. The Hindu and
Muslim came together at the time of the Khilafat agitation. But
communal harmony should not end up as a mere emergency
measure (Apad Dharma), it must prevail to-day and for ever.
Our well-being depends upon the coming together of the various
communities and parties of our country. That is the basis of
Sarvodaya. May be, it will take some time for this idea to be
accepted by the parties and communities. But this thought does
pot deter me. Ishall be satisfied, if, as a first step towards that
final unification, the parties and the communities will agree to
maintain the fundamental decencies of normal democratic living.
I would like to inform my old friend and co-worker Sri Mannath
Padmanabhan that a Shanti Sainik will willingly wipe the scars of
communal discord with his own bosom’s blood if need be. To the
Ezhavas of this country I make the same appeal in the name of Sri
Narayana who gave the world the soothing slogan of "on.e caste,
one religion, and one God.” In the name of Jesus Chrnst.w.ho
mounted the cross in expiation of man’s sins, I exhort. the Christian
community, too, to tread the path of peace and non-violence.

-~

One thing, however, I shall not overlook in this context. It is
the significant role that the Government can play in lightening
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today’s conflict-charged atmosphere. They must put aside unworthy

considerations of obstinacy and false prestige and take to she
methods of co.operation and compromise.

This is my prayer—that I be favoured with unstinted
support and unqualified blessings by all sections of my people,
both organisations and individuals, in this, my effort at rousing the
conscience of Kerala.

THE THREE FORCES

At present the power of Science has come to our aid. And
there is spirituality already in our land. Spirituality has been
teaching us universality and Science now tells us about its
physical necessity. If we do not become universal in our outlook
in this age, science will create a situation which will wipe off our
physical existence, for the reason spirituality and science have
become one. There is a third force which I would call as the force
of Faith. In this scientific age there is urgent need for this in
politics, and social fields. The more we have this power of faith,
the more we shall be able to fit into this age. I have therefore
combined the forces of faith with Vedanta and science. I have
composed a couplet in Sanskrit which has become a mantra for my
contemplation. The meaning of the couplet is “Vedanta, Science,
and Faith are three forces : Through their enduring nature there
will be peace and prosperity** [ have come to the conclusion that
these three forces will save the world in political social and domestic
spheres.

* * * 3

As regards unemployment we lay emphasis not only on
Gramdan but also on village industries. Our motto is to change
the society in a non-violent way into one based on Bhoodan and
village industries as its mainstay. Without village industries India

will not progress. This is gradually being appreciated even by those
who are for industrialization.

We can demarcate the spheres of big and small jindustries.
Such demarcation is possible and I think we should not look upon
village industries and big industries as enemies of one another. They
can go together and be mutually helpful to each other.

I want every village in India should stand on its own legs and
-establish Gramswaraj which will lead the cities to adjust their lives

by making uso of village industries and to check the flow of

foreign goods.
—Vinoba

Sri Jayaprakash Narayan in Tamilnad

Sri Jayaprakash Narayan toured Tamilnad from 16th
May from Cape Camorin and addressed several meetings.
Condensed reports of his leading speeches at the Mudu-
kulathur Conference, at the Madurai Gramdan Conference
and his talk to the Workers at Madurai are given below:

THE MUDUKULATHUR SARVODAYA CONFERENCE
The Root Cause of Conflict and its Care

INAUGURATING the Ramnathapuram and Madurai District

Sarvodaya Sammelan on 18-5.59, Sri Jayaprakash Narayan
emphasised the role of Sarvodaya in bringing about reconciliation
and mutual good-will among the communities and commended the
work done in this area by the small band of Sarvodaya workers
under the leadership of Shri R. T. P, Subramaniam. In this
connection he recalled the communal disturbances of 1957 and
expressed his happiness that peace and good-will bad been restored.
But there was need to be vigilant and to go to the root of the
problem of violence in society. ‘

Violence was an evil anywhere, because it bred hatred, cruelty,
injustice, tyranny, dictatorship, untruth. Butin a free and democ-
ratic country such asours it had no place whatever. We won our
freedom only recently and have to re-construct a new India. We
bave many differences amongst us, such as those of language, caste,
religion, class. If we try to settle these differences with violence,
pot only we will fail to settle them, but we shall also destory
oursslves and our country.

Some people condemn non-violence because they say it makes
cowards of men. This is a complete misunderstanding. Non.violence
requires far greater bravery than violence. Violence meets with
defeat, but true non.violence can never be defeated.

Sri Jayaprakash Narayan said that it was necessary to organise
for non-violence. That was what the Sarvo.daya. movement was
trying to do. Tbat work must be non-partisan in every sense of
the term i.e. above political, communal and all other kinds of partisan.
ship. Then only could that work appeal to every one. That work

§--3
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also must be of a voluntary nature and not inspired and guided by
the Government. All governments represent in the ultimate
analy‘sis a form of coercion. Therefore, while governments might
help in programmes of non-violence, the latter must entirely be of
a voluntary nature,

The task of organising for non-violence, Jayaprakash Narayan
said further, had two parts. One part was of a fundamental nature
and consisted in removing the roots of violence in society, The
ot!xer consisted in dealing with situations of violence that might
arise in the transitional period in a non-violent manner.

TheBhoodan, Gramdan, Khadi, Basic Education are programmes
that are c_onccrned with rooting out violence from society.
They all' aim at transforming voluntarily the basis of human life
from being that of individual self-in'erest to that of collective
interest. S}'i Jayaprakash Narayan emphasised that as man was
'endo.wed with reason, it should not be difficult for him particularly
in thns'age of science, to see that pursuit of selfish inte'rests has led
and will lead in the future to misery, conflict and unhappiness,
possibly even to tota]vdestruction. Science has made it possible for
universal happiness to be achieved, but for that it was essential that
the m.or.al revolution or revolution in the basis of life that Sarvodays
was aiming at was brought about.

Side by side with this fundamental work, it was also necessary
to deal non.violently with the eruptions of conflict and violence
that occur from time to time. This was what the Shanti Sena
programme of Vinobaji is attempting to tackle. In this connection
Sri :Iayaprakash Narayan said that he believed it was wholly
possxb1§ for a country to defend itself non.violently from foreigd
aggression. This sounded as a far cry, however. But if we learn
to maintain internal security with the forces of peace, we would
have advanceed a step forward to a position of un-arme::l defence.
The immediate object of the Shanti Sena was to render the police
and military unnecessary for keeping the peace. In this connection
be praised the work of the Santi Ashram of Shri R. T. P. Subra
‘maniam,

_ Further Sri Jayaprakash said that the Shanti Sena had three
hncs‘oi_' defence like the Army. Inthe front rank were the Shanti
Sainiks, (Peace brigade) who were full-time, non-partisan, constru-
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ctive workers who had pledged if need be to lay down their lives
for the defence of peace. Behind them were the auxiliary forces
of peaco, such as Shanti Sahayaks, Shanti sevaks, etc. Lastly were
the citizens of peace, whom he described as being those who had
installed Sarvodaya patras (Sarvodaya Vessels) in their homes.
Sri J. P. said further that the Sarvodaya patra was a symbol of
peace as well as of democracy, for democracy and peace went
together. Whoever installed a Sarvodaya patra in his home made
a promise to himself that he himself will not commit any overt act
of violence and that he will put his faith in the counting of heads
rather than the breaking of heads. He said that if these patras
were introduced into all the six crores of homes in India our
democracy would become uashakable and peace would be assured
for all times.

ADDRESS TO MADURAI GRAMDAN WORKERS

SRI Jayaprakash Narayan inaugurating the conference at
Madurai on 20-5-59 regretted his inability to freely discuss and learn
things from the gramdan workers in this district due to the language
barrier. He could not claim to have a clear picture of the gramdan
work in Tamilnad in general and Madurai district in particular. He
praised the progress of gramdan movement in Madurai district and
said that Tirumangalam had become very famous all over India,
because a large number of villages there had been given as gramdan.
While the political development had affected thedevelop-
ment of Gramdan, he wished that the objective should not be given
up by the workers but should be pursued. The spirit that ultimately
all the 5 lakh villages should become gramdan villages should pre-
vail throughout the country. That was to say Bharatdan should
be their goal. Towards this goal they should proceed adapting

- themselves to the changing times and conditions.

There was a controversy going on from the beginning itself
whether this movement should be on the extensivs side or on the
intensive side. To him, the coatroversy was unreal; obviously they
bad to do both these. During Vinobaji's tour extensive side of the
movement had been comploted. His tour was to consolidate the
work done urder Vinoba’s auspices. .

Referring to the 202 gramdan villages in Madurai district
Sri Narayan said that it was notenough that only 10 villages had
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boen ulwt§d for special attention. The Sarvodaya workers should
so plan their work that not a single gramdaan village was left out.
It was the Sarvodaya mandals who were morally responsible for tho
development of these villages. It was likely that one might not bave
;h;i n:loessary resources. Financial resources might not be the mait
v;o;e;)';ndlt might be t.he non-availability of enough workers.
ot young men in gramdan villages should be trained in

is work. Each village should create its own workers. No degree
was necessary for this purpose but there should be some traioing

Summer camps by students mi A
tary workers. ight be used for recruitment of volun~

GOch:nI::,:ta{:n a‘;lnbuted the difficulties in obtaining help from
Communit Del'el tape. The Central Government, particularly the
port to u:’e ve oé’ ment Department, expressed their fullest sup-
this regard &:\m an movement and even offered some help if
Sri K garc. 28 f or the Madras Government becausé of

amaraj, and his colleagues it was one of the few State govera-

ments that had helped this mo
s | vement, ¢ 10
administrative steps. poven to the extent of niee

Sri Narayan counselled pati
patience to the gramdan workers and
::;!e:ithat w-herever tt‘:ere. was difficulty they should try to move the
! gherB c|rf:1es. This might not be possible for every gramdan
worker. But it could be done at district or State levels.

o le::t:ar:ﬁn ;uthged the motive and spirit behind the movement
was neve.r intendeg“hlmpo“am aspect of the movement was that it
was ac, ded that every thing should be done by Government
h'ﬂa\p alttl :a:s ln((‘l_?cndent of any promise or expectation of 88¥
fmn; Jrwas a different matter that now they had received help
0\.1t§|de help was not an unmixed blessing. It might corrode their
spmt.. .Ther.eforC. the gramdan worker should always keep in min
th? fpmt which led them to give away their village and without this
spn.xt thefre was no value of whatever development they made.

main point was the development of the Savodaya spirit That did
not mean he did not want any material development in Americs,
th? §tandard of living was very high but there was 'no Sarvoday®
spirit there. ' Development of irrigation, education, housing ¢t¢ by
thomu_elves did not make the village a gramdan villaée.

But this help sometimes led to deterioration’
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There were the two aspects of the movement.developing the com-

_munity blocks, and the Sarvodaya outlook in creating 2 replica of

the Sarvodaya society of the future in each village.

Sri Narayan said that voluntary surrender of property rights in
land was not preached for its own sake. There was no particular
virtue in mere surrendering. The virtue was that on such land it
must be possible for the villagers, to lead a community life. Indi-
vidual ownership led to so maoy social evils. That was why Vinobaji
insisted that land or other form of property should be common
trust. But having established common ownership, they should not
think their ta sk was over. Itwas only here the real task started. It
was impossible to create a Sarvodaya society where there were
differences in ownership and so when these differences were.
removed the way was made clear for progress towards the Sarvodaya
ideal.

Sri Narayan gave an illustration of a village which built itself
well and established its own property by adoptiog the Sarvodaya
ideal. He said that by the villagers sparing two hours daily they
were able to build up a village common fund to the tune of Rs. 10,000
by way of cash and kind in a period of one year. They realised that
the real source of capital was labour, that is, shramdan. If
only all the five lakh villages in India contributed shramdan they could
build up a capital of 700 crores equivalent to the Government of
India’s revenue. If other people did not co-operate, let the
gramdan villages help in creating wealth for the couatry. Difficultieg
of indebtedness in gramdan villages could be easily solved if they
started building a common village fund. This could be done by
ghramdan, He suggested contribution of a small share in the pro-

- ductlon for raising a grain baok for each village.

Sri Narayan appealed to the villagers to take to Khadi which
would be cheap if they themselves produced it. If each village
became self-sufficient in every matter, they would become a Welfare
State. Madurai district and Tamilnad, he said, could show the way
to the country in this regard.

Explaining how agriculture should be organised in gramdz;n
villages, Sri Narayan emphasised two main aspects. One was that
land should be registered in the name of the Village Sabha and group

S—4
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cultivation should be undertaken. Collective ownership, the

second aspect was that at least 5 or 10 per cent of the total holdings:

should be reserved as community land.

He appealed to gramdan workers to give special attention to
the development of gramdan villages in this district and State.

APPLY TRUSTEESHIP IN INDUSTRIES

.Sri Jayaprakash Narayan, called upon Sarvodaya workers and
businessmen for the formation of a third sector—consisting of
trusteeship concerns—that would combine the best virtues of both
the private and -public sector while avoiding some of their defects.

Sri Narayan, who was addressing Sampathi Donees and Lok
Sevaks at the_ Gandhi Museum meeting hall said the former
Congress President, Sri U. N. Dhebar has been entrusted by the
Sarva Seva Sangh—organisation of Gandhian workers—with

organising some model business concerns based on Gandhiji’s idea
of “trusteeship.”

Sri Narayan said that a commitee headed by Sri Dhebar met at
Bombay recently and was now preparing a model constitution for
such ‘“‘trusteeship” concerns to fit in with the provisions of the
company law and the present-day business practice.

A:::cordmg to Sri Narayan, these trusteeship concerns would
form *‘a sort of third sector that would have the virtues of both the

private and public sector, neither of which seem to be acceptable
to the people.”

The third sector suggested by Gandhji combined in it the best °

virtues of the otber. two sectors while avoiding some of their defects.
A businessman acting as a trustee could function boldly, intelligently

and devote time and thought as any private businessman coulds
while he would not have the profit motive.

Erpest Bader’s Unique Example

* Such concerns already existed in England. Mr. Ernest Bedaf,
who had organised such a concern styled as the Scott Bedar Common®
wealth in Birmiogham, was in India 1ecently and gave the benefit
of his experience t0 those interested in this system,
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Ninety per cent of his plastic factory had been given over
to the Trust owned by the workers. Sixty per cent of the profits in
the concern would be ploughed back into the induttry, twenty will
be distributed among the workers and twenty would be spent on
social services for the community. The highest and lowest salary
in the concern were in the ratio of three to one and the entire
accounts were open to the employees.*

He said the Sarva Seva Sangh would organise a few mode
concerns on the new basis so that practical difficulties could be
assessed.

Asking Sampathidanis to organise such concerns and give their
time to work them successfully, Sri Narayan said several influential
businessmen had agreed already to contribute capital and time for
such organisations to be set up in various parts of India. One
businessman of Calcutta had agreed to convert his mining concern
in Assam into a “trusteeship” commonwealth.

A Gujerati merchant from Portuguese East Africa had offered
a capital of Rs. 35 lakhs for starting a trusteeship factory in
Assam. During his recent tour of Kerala, two businessmen from
Calicut and Cannanore offered capital for such factories.

Discussing the idea in relation to the Sampathidan movement
Sri Narayan said: ““This idea of organising trusteeship business was
an alternative to the Sampathidanis renouncing their proprietory
rights in business or industry. A number of Sampathidanis who
are businessmen could come together, put up some capital and
organise new concerns based on Gandhiji’s idea.” .

«pandit Nehru,” Sri Narayan said, « bas been giving recently
unrestricted praise for the public sector. Personally I think he is
over.rating the performance of the public enterprise and is giving
it an exaggerated certificate. The system is suffering from
bureaucracy, centralisation and reluctance of officers to shoulder
responsiblity or take decisions, as officers have always a way of
transfering their responsibility to other shoulders.”

*See Mr. Bader’s speech at Ajmer Sammelan and the Supplement
in “Sarvodaya” for March 1959.
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DEMOCRATISATION OF SARVA SEVA SANGH

SRl Jayaprakash said the new constitution of the Akil Bharat

worl:;asrva Selvda Sangh, organisation of Gandhian constructive
, would come up for finalisation be i i
Madras on June 3 and 4. fore its meeting &
G g: said that the new constitution would help to integrate all

fan ian workers under one organisation that would be ‘““devoid
:!h a‘x:y hierarchy and posts of power” and would also help to fight

e “‘danger of the constructive workers being divided into groups
and classes on the basis of the work they were doing.”

Sri Nar.ayan .said that the constitution of the Sangh has been a
matteer'f discussion for the last few years and has been discussed
;:tt?e l'm:ier’ B?}n bay and Rajpura meetings but no decision could

. nalised as ther.e were strong differences regarding a non-
;lrol::vfrg p; otf Org;;l lsation that would not offer posts of influence

power, but would only be an attempt -ordinati

activities of independent workers.” pt at co-ordination of the
mist:khe ;ew ;osxstitution of the Sangh, he said, would avoid the
some t:;eo: ’ ln“the Bhoodan organisation that was disbanded
as & rent fio.l t\}l‘hen the Bhoodan committees functioned there
Th g’] ety Jealousy, heart-burning and misundersranding.
m ¢ ev;] s a;n;[ng ?.ut of controlling of funds, elective posts and

ierarchical disciplin Tt ’
said. pline would be avoided in the new constitution,” he

Giving detai}s of tlfe constitution that would be placed before
the Madras mecting, Sri Narayan said teq Lok Sevaks working in a
contiguous area could form a primary Sarvodaya Mandal and theso
units v:vould elect by common agreement the district mandals, which
in their turn would elect the central mandal. But every Lok Sevak
taking the pledge could attend any moetin g of any frtyh ) v
including the all-India mandal. Every worker wi (l’d he e 1o be 8
Lok Sevak. uld have to

He hoped that all constructive worker
S w
of the Sangh under the new constitution by g:&]:gr::: omlfo;]%r:w?:;:
and suggested that every Lok Sevak should "also bccomgne a “Shanti
Sainik pledged to even lay down his life in an emergency.”

He said in organising the Sarva Seva Sangh on thes.e lines, the
constructive workers were 0nly implementin ion
Mahatma Gandhi who wanted to Convert the enstirae Cs::gns:::s‘;) ning
a Lok Sevak Sangh. e

Kumarappaji’s Views on Gandhi
Museums

Dr.J. C. Kumarappa has been laid up in the General
Hospital at Madras during the last about eight months. He
is very weak and requires oxygen twice a day. He is carefully
looked after. In spite of his weak health he is sharp and
keen in expressing his views whenever he feels that there is a
glaring departure from the principles of Gandhian Philoso-
phy. Here is a poignant letter giving his views on the Gandhi
Memorial Museums in general occassioned by the opening of
one at Madurai by the Prime Minister in last April.

My dear Amirthammal,

WHEN you called on me a few days ago I felt highly honoured
that you should have desired a message from me to the
opening of the Gandhi Muscum at Madurai by Shri Jawaharlal
Nehru and I noed hardly tell you how much I appreciated your
thinking of me in this connection. But for a view reasons I felt
myself tied up hand and foot and I could pot comply with your
request. It was a great disappointment for me to decline a request
coming from you. However, I hope you will generously forgive me
when you know my reasons for declining this honour. I am afraid
I was not in a position from my sick bed here, so I thought it
would be best that I lay down my reasons for you and your
colleagues who will wonder why I should not at this stage help with

the function.

1. To begin with, Mangamma Palace has prison history, Iam
loath to glorify it into a Palace by giving it a rank of Gandhi
Musesm. However much we may value the museum, the build.
ing romains with its ancient history of a prison and therofore,
I do not want to be a party to shackle Gandhi's relics in that
edifice.

2. There is already a Gandhi Museum designed and planned-by
Gandhiji himself,built as a muscum from rich stones obtained from
Deccan in Mangawadi called *“Magan Sangrahalaya’, Wardha,
which was opened by no less a person than Gandhiji himself.

§—5
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When Gandhi wanted to build this museum, he thought over every

detajl of Khadi and Village Industries and how to display the

exhibits, 1 myself went over the details with him. Though we may
be poor executors, yet we have tried our best to put into practice
the Gandhian ideal of bringing together the produce, the producer,
and the method of living and try what we can do to display the life
of the people in that way. Gandhiji wanted while displaying the
Charkha we should show the spinner, the spinning wheel and the
products and we have hundreds of yarn hanks spun by 'devotees
from Gandhiji downwards. Iam afraid it will be an impossible
hope to expect us to repeat all these at Madurai now without the
promptings of Gandhiji. I fear, in Madurai Museum_ it will remain
shallow whoever opens it. '

3. Though we may build a structure with marble we cannot
consecrate that with the holy blessings of Gandhiji and we cannot
therefore place it or make it the receptacle to the Gandhian relics
such as his chappals, his watch, charkha, shawls etc. These must
find a counterfeit, place for them and the real place in my
opinion is only the Wardha Magan Sangrhalaya. Besides, we have
a garden around it of over 13 acres which could well be us::d for ex-
tending the Sangrahalaya later. Though that Sangrahalaya is unique
I do not at all object to the duplication of such buildings all over
India. You may build them of marble or stone; still these would
follow the plans and designs laid down by Gandhiji himself. Atthat
time Magan Sangrahalaya unfortunately was not provided with
sufficient funds and so we were obliged to limit our thoughts to
housing Khadi and Village Industries and so it still remains in-
complete ; only it needs to include great many other things, like
sculpture, paintings etc. For these also we have laid down plan’s but
we may not be able to carry on with it within our time limits.
Therefore, I suggest that all museums which perpetuate the memory
of Gandhiji should fall in line with the original Gandhian ideals
however difficult it may be,

4. As regards opening of the Museum I feel that we will
depart from Gandhian ideals if we do not strictly adhere to the
basic principles of using a rock-bottom villager to bring it into
existence. Gandhiji wanted to serve the villagers and one of the
ways we can reinforce that ideal is to bring them into prominence.
However much we may be honoured by our Prime Minister doing
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this work we must look out for a typical villager who will in the

. future, live and serve the village all his life. I am afraid I cannot
explain these ideas very much more fully owing to my present
physical disabilities and I hope you will forgive me for having
declined a great honour you had indended to confer on me, It is
our desire to find a fulfilment though not in our life time at least in
years to come. I, therefore, hope you will persuade Sri G. Rama-
chandran to see the few points as I have presented them, [however
defective these be.

With best wishes to you both,

Room No, 3, Ward No. 31, .
Yours sincerely,

J. C. KUMARAPPA.

ey
——am—

Govt. General Hospital,
Madras-3.

THE ENIGMA OF POVERTY WITH PROGRESS

“This association of poverty with progress is the great
enigma of our jtimes. It is the central fact from which
spring industrial, social, and political difficulties that
perplex the world, and with which statesmanship and
philanthropy and education grapple in vain. From it come
the clouds that overhang the future of the mast progressive
and self-reliant nations. It is the riddle which the Sphinx
of Fate puts to our civilization and which not to answer is
to be destroyed. So long as all the increased wealth which
modern progress brings goes but to build up great fortunes,
to increase luxury and make sharper the contrast between
the House of Have and the House of Want, progress is not
real and cannot be permanent. The reaction must come.
The tower leans from its foundations, and every new storey
but hastens the final catastrophe. To educate men who
must be condemned to poverty, is but to make them restive;
to base on a state of most glaring social inequality political
institutions under which men are theoretically equal, is to
stand a pyramid on its apex.”

~Henry George in * Progress and Poverty” .



Jayaprakash Narayan in Kerala

Sri Jayaprakash Narayan toured Kerala from 4th to
14th May ’59. He addressed several public meetings and
workers’ meetings. Some of the leading points stressed
while explaining the Sarvodaya ideology and Gramdan
movement in his various speeches are culled out Jrom the
Press Reports and presented here in brief.

The Sarvodaya Ideal

HATEVER be the field, whether science, technology or national

reconstruction, the problems that face humanity are prima-
rily and essentially ethical or moral, To many it appears that
Sarvodaya is a distant ideal and has little relationship with their
immediate pressing problems. They must think deeply of the
problems that face them and try to solve them. That is what Sarvo-
daya ideal aims at. Today political, economic and other institutions
are based on the principles of competition and conflict.

The competitive way of life leads to all kinds of social
injustices, exploitation, moral corruption and several other forms
of human misery. The question that faces them is whether they
should continue to live and subscribe to the competitive values
which taught them selfishness and aggrandisement or change into
the Sarvodaya way of co-operative life which promotes a revolu-
tionery attitude in which the individual is prepared to lose his
identity in the community and society. India is predominently
rural with 80% of the people living in villages and therefore the
Sarvodaya movement is predominantly a rural movement.

Gramdan movement

In the Gramdan village land is no property of the individual
but belongs to the community as a whole. Community life is not

confined to agriculture. It is extended to the several other depart-
ments of activity,

* A Gramdan village in Bihar has shown the way to solve the

prossing problems in the country, of providing employment and
capital saving.
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If a man goes without a job, he s either provided work or given

eight annas a day by the village. Anyway he will not starve.

In the course of 12 months the village has saved in cash
Rs. 4600 and earned through works executed another Rs, 5000 The
village has borrowed Rs. 10,000. It is a village of 83 families and
the village has created the proper spirit of co-operation and
sacrifice. The saving of capital is the result of two-hour Shramdan
daily by the villagers for the community.

Joint Co-operative Farming

Where the people want it, they follow joint cfo-operation in .the
Gramdan villages. In most of the villages of India tl.ae talent availa.
ble is not equal to the task. The task of managing 200 to 500
acres of land requires managerial ability and members must be able
to take an intelligent interest in the maoagement, f)therwne the
managemeat will become burcaucratic and people will be reduced
to the position of labourers.

Three Types of Socialism

1. Tamasic Socialism: The lowest form of Socialism that is
imposed on the people.

2. Rajasic Socialism: The mediocre Socialism that is brought

about by legislation and governmental interference.

3. Satvic Socialism: The higher and the only form of Socia-
lism, that is voluntarily accepted and practised by the people.

The very concept of Sarvodaya is based on Socialism. Out-
ward changes do not solve problems. They may give a differens
shape. Unless there is a radical change inside, there is no revolu-
tion, and unless there is a fundamental revolution of hearts and
values thers will be no peace. And Sarvodaya alone could bring
about such a revolution.

Non-violent Defence

It is not only possible to defend nations through a form of
non-violent defence but it is the best form of defence, to save

human race from extingtion. But to reach this goal, they should
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primarily bave a non-violent foreign policy and a non-violent

internal policy. Then only can they hope to have a non-violent

dofence,

If certain conditions are fulfilled eve ion i
( ry nation in the w
successfully practise the non-violent form of defence azgds‘;::
crores of rupees now speat on defence budgets.

In the present day world i i

: perhaps excepting Russia and i
no other country will be able to defend its territory ll‘: -Anl!te.nca,
matter however much it spent on defence. yitsell, mo

So what is the earthly use of wasting colossal sums?

It is the morale of the peopl ich i
our defence. people which is the final guarantee of

If the people decide against a i
1 i ggression, there will be
non-co-operation, and if there is complete non-co-opera:?mplete
people will be unconquerable. They may be wiped out b ey
weapons but they cannot be conquered. Y moder

Parliamentary Democracy based on Party system
If there is one place in India wh
ere the system of Parlia

Democracy based on the party system has failed. and pr:::‘:itary
fnc;re clearls'l than anywhere else, it is in Kerala. l}nless awa s:
is .ounq this frustratlog and disappointment for all particsytg:t
e’:?thm'tll; the system.ltself, will lead the people into somethin
which will prove to be immensely harmful to them as well ;
rest of the country. ©% st the
Sarvodaya to set right Democracy

Democracy is standing on it
s head toda
movement wants to put it on its legs. y and the Sarvodaya

Lincoln’s definition of democracy i
. y is the best; b i
democracy anywhere. in the world today. There ‘:xt:;l;e;:lg:ﬁ'ema :
mfenlt1 of the people, in the sense they are formed by representati:'lel-
of the people, and such government may even be working for th:

people, but no government in the w
. orld
people either in Kerala or in Delhi. rld has & government by the

* There should be effective dece isati
: ntralisation of it
::c:::lmlc power to ensure the establishment of realp:ll::nc::r: .
y, Government by the people. The more power the cenz;
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has, the less democracy there will be in the country. The villages
“should be made into self-governing units, leaving currency, national
defence and foreign policy to the centre.

" Political tension is not the monopoly of Kerala, It is common
not only to the rest of India but also to other countries as well.
No political system, whether Capitalist, Communist or Socialist
can ensure peace in society. The root cause of all tensions and
conflicts is man’s false view that the fulfilment of selfish interest
is the basis of life. The Sarvodaya movement seeks Lo build a new
society on the basis that life has a higher purpose than pursuit of
self-interest.

The people should be energetic and self’ .reliant and no Govern-
ment whether democratic or dictatorial can do everything fora
country’s progress without the people’s co-o peration. If America,
Russia, Germany or Japan makes great progress, it is largely due
to the people’s efforts.

Ideals of Shanti-Sena
The tense atmosphere prevailing in Kerala as a result of
conflicts between parties is not healthy for democracy. The ideals
of Shanti-Sena are to preserve peace and bring about a revolution
in the hearts of the people. A Shanti-sainik should be a full time
constructive worker and absolutely non-partisan.

Non-partisan Social Work

Non-partisan social work is the need of the hour when there is
increasing confusion and frustration among the people. A feoling
of frustration, disappointment and disillusionment has crept into the
minds of the people. The Sarvodaya movement offers the only alter-
native to bring the people together and to establish a new social order,

Values of Democracy

Political parties should make an eftort to educate the common
man, the voter, in the fundamentals of democracy, to enable him to
appreciate the democratic values of life and to live in a democratic
way.

None of the political parties is making any effort to approach
the people and give them lessons on the values of democracy.
Instead every political party is interested in the power of the party
and not the power of the people. :
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Trasteeship in Basiness

The All India Sarva Seva Sangh has taken up the work of’

propagating the “‘concept of trusteeship” in business and industry
as the second stage of Sampatti-dan movement in the urban areas.
A small committee in Bombay is now engaged in preparing a model
constitution for trusteeship of business as well as the Memorandum
of Articles of Association so that this idea could be fitted into the
existing Company Law.

About half a dozen persons have already expressed their will-
ingness to start new enterprises on a trusteeship basis which
envisages common ownership on behalf of society. The trusteeship
business is different from co-operative business. There will be no

share-holding in it, as in the case of a new privats company or
a co-operative society.

Vinobaji with Pyarelalji

- The Levérage of Land Monopoly!
MARK TWAIN

[This is a satirical portrayal by the renowned American humourist
of the power of land monopoly reproduced from a pamphlet of the
Henry George School of Social Science, Missouri, U.S.A. The or-
iginal article appeared under the title ** Archimedes”’ and we are
publishing it in a condensed form under the above title:]

[{; GIVE me whereon to stand ** said Archimedes, *“and I will
move the earth.”

Why such a fellow as Archimedes should be looked upon as a
genius—I never could understand. I never heard that he made a pile,
or did anything else worth talking about.

He was in the habit of making a lot of fuss about his screws
and levers, but his knowledge of mechanics was in reality of a very
limited character.

I have never set up for a genius myself, but Iknow of a
mechanical force more powerful than anything the vaunting engi.
neer of Syracuse ever dreamt of. .

It is the force of land monopoly; it is a screw and lever all in
one; it will screw the last penny out of a man’s pocket, and bend
overyithing on earth to its own despotic will.

Give me the private ownership of all the land, and will I move
the earth? No, but I will do more. I will undertake to make
slaves of all human beings on the face of it. Not chattel slaves
exactly, but slaves nevertheless. What an idiot I would be to
make chatte! slaes of them! [ would have to find them salts
and senna when they were sick, and whip them to work when they
were lazy. - :

No, it isnot good enough., Under the system I propose the

fools would imagine they were all free. I would get & maximum of
results, and have no responsibility whatever.

They would cultivate the soil; they would dive into the bowei.
of the earth for its hidden treasures; they would build cities and
construct railways and telegraphs ; they would navigate the oceans;
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they would work and work, and invent and contrive; their ware-
houses would be full, their markets glutted and 1he beauty of the
whole concern would be that everything they made would belong to me.

It would be this way, you see; As 1 owned all the land, they
would, of course, have to pay me rent. I would allow them, in fact,
to fix it themselves. Here is a piece of land, let us say, it
might be a farm, it might be a building site, or it might be some-
thing else.

There would be numbers who would want it, and they would

go on bidding and bidding one against the other. I should accept
the hightest offer. What could be fairer?

Bvery increase of population, trade, advance in arts and
sciences would increase the value of Iand and the competition
would continue to force rents upward, so much so, that in many
cases the tenants would have little or nothing left for themselves.

A number of those hardpushed would seek to borrow, and as
for those who were not so hard-pushed, they would get the idea thas
if they only had more capital they could extend their operation, and
thereby make their business more profitable. Here I am again a
regular benefactor, ready 1o oblige them. With such an enormous
rent-roll [ could furnish them with funds up to the full extent of the
available security ; they would not expect me to do more, and in the
matter of interest I would be equally generous.

I would allow them to fix the rate of it themselves in
precisely the same manner as they had fixed the rent. I should
then have them by wool, and if they failed in their payments
it would be the easiest thing in the world to sell them out.
Whatever inconvenience they might suffer, it would be their concern,
and not mine.

What a glorious time I would have of it, rent and interest,
interest and rent, and no limit to either, excepting the ability of the
workers to pay. Rents would go up, and they would continue to
pledge and mortgage, and if they went bung, bung, one after another
it would be the finest sport ever seen.

Thus from the simple leverage of land monopoly, not only the
gteat globe itself but everything on the face of it would eventually
belong to me. Iwould be king and lord of all, and the rest of
mankind would be my most willing slaves.
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It would not be consistent with dignity to associate with the
*common rank and file of humanity. Inot only hate work but I
hate those who do work, andl would not have their stinking car-
cases near me at any price. High above the contemptible herd I
would sit enthroned amid a circle of devoted worshippers.

For the proper management and public affairs I will have a
Parliament. For the preservation of Law and Order there would be
soldiers and policemen —all sworn to serve me faithfully; their pay
would not be much,

All from the charmed circle of my society down to the deep
ranks of workers for ever toiling and for ever struggling merely to
live, would be pressing forward in the hope of sharing my favour.
The hell of poverty, that outer realm of darkness where there is
weeping and wailing and gnashing of teeth—the social Gehenna
where the worm dieth not, and the fireis not quenched here is a
whip more effective by far than the keenest lash of the chattel
owner, urging them on by day, baunting their dreams by night,
draining without stint their life-blood from their veins, and pursu-
ing them with relentless constancy to their very graves.

What a beautiful arrangement—ambition urging in front, want
and fear of want bringing up the rear. In the conflicting interests
that would be involved, in the throat-cutting cor yetition that would
prevail, in the bitterness that would be engendered between men and
men, husband and wife, father and son, I should, of course, have no
part.

In the serene atmosphere of my earthly paradise I would be
safe from evil, Iwould feast on the daintiest of dishes’ and sip
wines of the choicest wintage. Thus would I pass the happy
hours away, while throughout the world it would be a hallmark of
respectability to extol my virtues and anthems would be everywhere
sung in my praise.

Archimedes never dreamt of anything like that. Yet, with the
earth for my fulcrum and its private ownership for my lever, it is
all possible. If it should be said that the people would eventually
detect the fraud, and with swift vengeance hurl me and all my
courtly parasites 10 perdition, I answer, *‘ Nothing of the kind, the
people are as good as gold, and would stand it like bncks and [

appeal to the facts of today to bear me witness.” e



Harvesting Yatra
Suresh Ram

uWELL, times have now changed. A new era seems to usher

in. The land has now begun to flow. It can no more be
individually held or owned. It can’t remain a marketable commo.-
dity any more. Everybody must work and only those who will work
will eat.”

Thus were talking amongst themselves four peasants sitting
together in front of a beautiful wheat field in which about fifty of
us—half of whom consisted of the village residents and the other
half of Sarvodaya workers—were busy harvesting with sickles in
hand. The natives of the village were all amazed. For never was
the village gentry, peopie of high caste, known to work actually in
the field. But thanks to Sri Dhirendra Bhai, the well-known
constructive worker and indefatigable President of the All-India
Sarva Seva Sangh, they came out of their homes and gladly joined
us. Verily, it was a sign of the new times.

Harvesting march programme

This barvesting yatra programme lasted for a week, from 30th
March last to Sth April. It was carried on in the villages adjoining
the Shram Vidyapith at Pasna in the southern part of the Meja
tehsil of the Allahabad district. This community march with
sickle in hand was a unique experience. Our party led by Sri
Dhiren Bhai, consisted of both men and women as also children
including little babes. It was a jolly good company which conveyed'
the message of Gram Swaraj through Gramdan from door to door.

Our routive was simple. Leaving for the new camp in the
afternoon, we reached there in the evening. Then we took a round
of the village, announcing our arrival and programme. Public
meeting followed at night in which Sri Dhirendrada was the main
speaker. Early next morning, with sunrise, we began harvesting.
Gradually more and more people came in, The programme lasted
for about three hours. Then bath and food. It was followed by
a small meeting in which the village elite discussed current
problems with Dada. The convener was Sri Devatadin Misra,
Secretary of the Shram Vidyapith.

Qn 3pth morning we were at Baranpur, the Gramdani village of
the district. The other camps were Basahra, Seenki, Bhainyal
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Pathra, Obri and Sami)halipnr. In all we harvested about sixteen

. acres of wheat fields. The proceeds would go to the Vidyapith.

But far more valuable is the goodwill we earned and the experience
we gained. .

This harvesting march brought new values to light. Even the
die-bards were moved and began to feel that land could no
more be “possessed” as a personal property. Of courso, thers

.are other signs too which have shaken their foundations. The

landiess labourers heaved a sigh of relief and saw the.shad.ow cast by
the coming events. Not far were the days, they unagmed_. whep
their labour would earn what they deserved and more comradeli.
ness would mark mutual relationships. But who is aware of the
suffering ahead before the new day actually dawns?

A landholder’s woe

They came to Dhirendada and unfolded their hearts. A land-
owner lamented; '*Everybody is out to kill us. You too take no
pity on us. If the Government threatens us with ceiling-laws and
co-operatives, you are spoiling the landless.

*“Please, please!” replied Dada, ‘You must realise t!.le situa-
tion correctly. These are the days. of industrialisation and
mechanisation. On the one hand there is the capitalist who wants
to capture not onl'y the raw material but also its sources,
And on the other are the landless whose labour yields all produce.
In between comes your class. You have to make your choice whom
you will join. Obviously, the landless, If you and the landless
combine together and stand on your own feet, you can face any
situation.” . '

“Oh! I never thought like that. Your analysis is an e):'e opener,
Surely, Gramdan will lead both to security and prosperity.

In his discourses, Dada threw ample light on current problems
and urged the neod of self-reliance. ““The British rule,” said he,
“was marked by a country-wide network of bureaucracy and
capitalism. The advent of freedom has only replaced the white
bureaucracy by the brown and shified the centre of power from
London to Delhi. But our villages bave mot felt the glow of
Swaraj. This is a task which you have now to achieve by your own
effort. You must, therefore, resolve to establish Gram Swarjya and
work for it earnestly and unitedly.”
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The Five Yajnas, our Gram-Swaraj
*‘Nations of the world,” he weat on, “recognised the necessity

of Panch-sheel for world peace. But if on the o
world peace and on the other strike blows at e::hh:?l?crw;ym}:th?g

in the villages it would be aweful. In that again, you require Gram-
Swarajya. In order to realise it, I will request you to carry out a
five-fold programme which may be called as Panch- Yajna."
ADhin.en Bhai explained this five-fold programme in detail:
(i) Anna-Yajna, (ii) Shram-Yajna, (iii) Vastra-Yajna, (i I:
Yajna, and (v) Shanti-yajna. jna, (iv) Bhoomi-
“The object of Anna-Yajna, (Food-yajna)” said he, .
ital i i ADe, “is to ra
up a capital in the village for the sake of use in emergencies l::
unforeseen situations. You take out one seer out of every one

maund that you produce and the grain so i
: _and gathered wil
your capital. Shram.Yajna is meant to increase food pro&;len?t,ieo;s

Obviously, irrigation offers the most baffling problem. For this
each of you must give half an hour per day to dig village tanks and.
ponds. Thus devoting three and a half hours or half a day every
week you can solve the problem of irrigation. The purpose of

Vastra-Yajna is to stop the drain of village wealth for cl i
is the most expensive item of your budget. You mustrpcr:éll:cew:;:l;

own cloth. With the arrival of Ambar-charkha, this has become
easy. Weaving arrangements should also be ade in the village.
“On Bhoomi-Yajna”, continued Sri Dhiren Bhai, “too
much stress cannot be laid. Today the landholders do no.t enjoy
the love and confidence of the landless. Nor the latter love to work.

So long as there is any landless in the village, production i
to suffer. It, therefore, becomes the dutyp of 1&&15‘13&"‘3

provide ‘some land to every landless. This will transform the
village climate. And Shanti-Yajna is the base on which the whole
citadel will be built up. That is why Acharya Vinobaji has given to
the nation the Sarvodaya.Patra programme. There should be a
Sarvodaya patra in each home and the proceeds should go partly to
set up a Bal-mandir (children’s home) in the village and partly to
carry on Shanti Sena work."

Sri Dhirendra Majumdar called upon the people to set up a

‘Gram_Swarajya Committee in every village and it was for this
committee to execute the whole programme with trust and confi-

dence. It was bound to change the face of the village and wipe
out poverty and ill-will, *

> The Task before Nai Talim

E. W. Aryanayakam
President, Hidustani Talimi Sangh, Sevagram

(This is the concluding part of the presidential address at the
thirteenth All India Nai Talim Conference held at Rajpura, Punjab on
25th April 1959.)

HAT then are the practicalsteps to be taken so that basic educa-
tion may grow and develop in our country? The first step,
I foel, should be the acceptance by our people of the fundamental
principle of equal opportunities for all children. To achieve this
objective, Nai Talim workers must bo prepared to go out to the peo-
ple, and carry the message of social and economic justice to every
home in every village and town of our country. This is the work
Vinoba has been doing for the last eight years through the Bhoodan
and Gramdan movements.

¢ Food and education for all children of India™ is his slogan,
and this should bs the slogan of all workers of Nai Talim. The
workers must bear in mind that if Basic education is to be saved,
they must be ready to follow in Vinoba’s footsteps and propare
the people for this—the first fundamental principle of NaiTalim.

1 am glad to say that most Nai Talim workers have recognised
the close correlation between the Gramdan movement and
Nai Talim and are working for the building up of the new society,
where basic education will be the focus of all constructive
activities.

Only when basic education is freed from the class-ridden set-up
of education departments and becomes truly *‘an education for the
Dpeople, of the people, by the people” will it grow and find its natural
place in the life of the nation.

The second practical step for Nai Talim workers should be
to educate the people towards the recogaition of the second funda-
mental principle of Nai Talim about the function and place of work
in the development of individual and society. The preliminary work
has been done by Gandhiji and is being continued by Vinoba,
Yot much remaios to be done. Manual work has not yet been
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established in its rightful place in societ

. . y. The educat : .
a superior being far above the worker. This attitude egom;Zrll: -
meates all levels of society and the worker longs to win a place fof:nl':

son among the privileged ed
their hands. 8 ucated classes who do not work with

Basic Education will be able to achieve its objectives only wh,
maaual work is given its legitimate place in society and thy i
nation-wide genuine desire to organise our national life 5800
operative community of productive workers. camee

It is also time we workers of Nai Talim reminded ourselves of
another important consideration, namely that Nai Talim is not on(l,
a philosophy of life but also a Science and an Art. To ap rcciaty
and accopt the basic principls of the new education is no dol:xbt th:
first c.ons1deration; but to evolve practical programmes and scientific
techI{lques to put these principles into practice is equally important
In this connection we should not neglect the attested findings f
contemporary educational psychology in class.room practice : V3
have much to learn of mastery of esseatial skills. of sci; t'ﬁe
techniques of individual and group guidance, of imprc’wed metllll ldc
of evaluation and assessment and of curricular research. Weh .a
vast_ unexplored field of educational research in institutions o: ‘;: ;
Talim, and some of these should be selected for research wo ;l
Woe are glad t'hat the Government of India has started a re l.h.
.centre of Basic education at New Delhi, but many more are necsces:;iy
:: u::;;rch work in the field of Nai Talim is to be developed ade-

Now, we come to the last and greatest question i
the workers of Nai Talim, but all the cdu‘iational :::::grtsm;: :Ilz
world-—th.e question of world peace and eduction. The latest deve.
lopmen.ts in science have brought the weapons of destruction to sucl;
perf.ec.tlon that mankind is faced with the possibility of total
ann.nhllation. This situation offers a moral challenge to all the eda
cational workers of the world, for they must either unite intll:;
cmse.of peace or perish. Education for peace is the greatest need
of .thxs age and it is of supreme importance that the entire edu-
cational programme of every nation in the world should b .
oriontaied towards this objective. °re
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It is the claim of Nai Talim that fundamentally it is an educa-
tion for Peace. I would like to remind the Conference again of
Gandhiji’s words in his insugural addross at Wardha:

« If we want to stop civil and international conflict, we must
educate our children by this method which I have described here
and begin on a pure and firm foundation, This whole plan of mine
is rooted in non-violence.

* «[f India should decide to abandon violence, this type of
education will have an important place in the new national way of
ufo‘n

In his message to the Nai Talim Conference at Turki, Vinoba
reminded the workers, that in a non-violent or peaceful society,
defenco was the foundation of education.

s« Bducation and defence are generally thought of as two different
things. <But in non-violence education and defence are one and the
same, and there can be no complete manifestation of non-violence if
these two are thought of separately.”

Our Prime Minister also in his message to the Turki Con-
ference offered a challenge te workers of Basic education, and we
should accept this challengs in all humility:

“India has got a reputation for being a strong champion of
peace and non-violence. That reputation is partly deserved but not
wholly so, because while we talk of peace and non-violence we
indulgs constantly in something the very opposite of it in our
domestic and national life. This conflict within ourselves is, Iam
sure, very harmful. How far basic education can help in dealing
with this problem, I do not know. But it has to try to the best of
its ability.”

We, the workers of Nai Talim have this great task before us.
This means hard work, single-minded dévotion and a scientific
approach. No great cause has been achieved without great sacrifice
and dedication. There can be no greater cause than the fullest
development of every child of the nation for the service of the
highest welfare of humanity as a whole, and no sacrifice therefore

should be too great. .
1 hope the workers of Nai Talim will be prepared for this
dedication and sacrifice, ~
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The Creed of Compassion

Esme Wynne Tyson
(Selsey Sussex, England)

IN his article, ‘Gramdan and Shanti-Sena’ in Sarvodaya April 1959,

Vinobaji speaks of the coming into existence of the Kingdom of
Kindness. 1 think that he and the readers of *‘Sarvodaya® would be
interested to know that there are humanitarians both in America
and Britain who have for some time been convinced of the necessity
for a universal Creed of Compassion to transcend all other creeds,
being well aware that, as Vinobaji puts it, “Either there will bea
kingdom of kindness or there will be no society.” Either the
divine compassion potentially in all men will be quickened and
extended to all living things, or men will destroy themselves and
their world with the violence which is fundamentally Jack of

compassion.

Many years ago, the great composer, Richard Wagner, who
also a humanitarian had a similar vision and suggested as a title for
his universalist Faith, *“The Religion of Pity.” But the word ‘pity’
is tinged with condescension, while ‘compassion’ implies full under-
standing and appropriate action. When Jesus had compassion on
people, he healed them. Among those in the West dedicated to a
life of integrated Ahimsa, and especially to the care and protection
of the lesser creatures, is the President of the Millennium Guild of
New York which was founded by that great humanitarian, M.R.L.
Freshel. after she had talked with Tolstoy in Russia, and had read
and been converted by Ralph Waldo Trine’s book, Every living
Creature. Since her passing in 1949 at the age of 82, her husband
has assumed the Presidency of the Guild which is against all cruelty
to all sentient croatures, and in the book by M.R.L. Freshel, which
is i a_eaquirers, occurs the following passage from Trine:

et}%‘lden' Rule must be applied in our relations with the

g fimal world, just as it must be applied in our relations with our

Cy fellow-men, and no one can be a Christian man or woman, until
this finds embodiment.in his or her life.”
? v

) A more modern E‘n"ish group with the same ideals is called
- ‘fCrusadc agaiast all Crulty to Animals,’ and the Founder, the Rev.

%
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THE CREED OF COMPASSION

Michael Fryer, has fully accepted the Creed of Compassion. Mr.
*Geoffrey Rudd, Editor and Proprietor of the Humanitarian Publica-
tion World Forum, has always been a fervent advocate of total
Ahimsa, as the proprietors of the religious newspaper Voice,
who, like the Hindus, are hospitable to all religions but consider
the way of non-violence and compassion superior to any one sect
or creed. Miss Lind of Hageby who, with the late Nina Duchess
of Hamilton, founded the Animal Defence and Anti-Vivisection
Society, is a woman after Gandhiji's heart who has spent her
already long life-time in unremitting care for and championship of
the lesser creatures. And these are but a few of the many outstan-
ding exponents of Ahimsa in the West.

If we examine the teachings of Gautama the Buddha and Jesus
the Christ we shall fiad that the essence of both was the Creed of
Compassion ; and that Gautama's Kingdom of Righteousness and
Josus’s Kingdom of God were Vinobaji's Kingdom of Kindness—
the kingdom that is within man, and within his capacity to
establish,

It always seems to me that western humanitarians and the
followers of Gandkiji and Vinobaji are living proofs that East and
West can very fully meet, since whatever their nominal religion may
be, they have actually adopted and are practising the greatest
religion of all, the Creed of Compassion, which alone can establish
the Kingdom of Kindness on earth. Ought they not to recognize
this fundamental urnity and work more closely together in order to
achieve their mutual aim?

MY KASHMIR YATRA

I will have my yatra in the Punjab and Kashmir. The concept
of Bhoodan and Gramdan has been growing wider and wider. We
should seek for a glimpse of unity in this world though full of
diversity. India and Pakistan should realise the ideal of unity,
Pakistan spends every year at least a hundred crores of rupees on
its army, while India spends three times as much on its army. An
aggregate expenditure of 400 crores by both the couantries on
defence is too much. After all the money spent either by Pakistan
or Hindustan is our money. It is painful to see that our right hand
and the left hand are both equipped with arms. Though both are
two pations now we should have no passport or visa restrictiors
for those moving from one country to another just as there is none for
people going from one state to another in India. We should become
the citizens of the world. With this hope Idesire to go to Punjab
and Kshmir, —Vinoba



< -

. >\\_\) o

News & Notes

RAJPURA (Punjab), April 27: Mr. N. V. Gadgi vernor
3!‘ the Pgll':jab, _su%g;stcd lihatl in the context o?" g;:;stg:dcpen-
ence problems in India, school educati i i
e ron e , ation should be linked with

The Governor was inaugurating the 13th -Indi
cation Conference on Saturday eve%ling. Mr. '!xil.l\lvn.d/l\arygg:;cafft:
President of the Hindustani Talimi Sangh, presided over the Con:
ference, which was attended by 750 delegates. Part of the Presiden-
tial Address is published elsewhere in this issue.

Mr. K. L. Shrimali, Union Ministe i
prosant, r for Education was

Mr. Gadgil felt that Basic Education s i

. c 4 ystem would ultimately
prove economical, if education was linked wi roducti
been the case in People’s China. with production as had

No Extra Benefit Proved

Appealing to the educationists to reassess the r
dc_fme the ideals of basic education, if nc:cessary.e s‘ll\}it:. a(ti‘:drgeﬁ
said that it had not yet been proved that a student who had gone
through a course of basic education was superior to a student of
the normal course of education. *Our system of education should
be adjusted to the needs of the society.”

Mr. Gadgil pointed out that new reforms in U.S,S.R, i
for a modiﬁed_systcm of education which corresponded wiFl:ozf:\s
historic pgrnod in the development of the Soviet State—the period of
the building up of Communist society. Similarly, in India, theWelfare
State was being built on a socialist pattern and if the citizens were
to be fully developed persons, the present education system basic or
traditional had to be changed radically.

Not for Under-privileged Alone

Mr. Aryanayakam in his presidential address, deplored that the
cause of Basic Education had suffered on account of the * lack of
faith on the part of administrators, lack of coaviction that Basie
oducation is the programme of national education and consequent
lack of determination that it should speedily replace the existing
system.” The preference given by the administrators and ruling
groups to the traditional systen of education, he said had relegated
the Basic education to the background and had created a wide-spread
irpression that Basic education was meant for under-developed and
under-privileged areas or people belonging to low income groups,
and all roads to the institutions of higher education at secondary and
university level and technical and professional education were
closed to students of Basic or Post-basic schools.’
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