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‘THE THEOSOPHICAL SOCIETY is composed of stu-
dents, belonging to any religion in the world or to none, who
are united by their approval of the Society’s Objects, by their
wish to remove religious antagonisms and to draw together
men of good-will whatsoever their religious opinions, and by
their desire to study religious truths and to share the results
of their studies with others. Their bond of union is not the
profession of a common belief, but a common search and
aspiration for Truth. They hold that Truth should be sought
by study, by reflection, by purity of life, by devotion to high
ideals, and they regard Truth as a prize to be striven for, not
as a dogma to be imposed by authority. They consider that
belief should be the result of individual study or intuition,
and not its antecedent, and should rest on knowledge, not on
assertion. They extend tolerance to all, even to the intolerant,
not as a privilege they bestow but as a duty they perform, and
they seek to remove ignorance, not to punish it. They see
every religion as an expression of the Divine Wisdom and
prefer its study to its condemnation, and its practice to
proselytism. Peace is their watchword, as Truth is thejr aim,

THEOSOPHY is the body of truths which forms the basis
of all religions, and which cannot be claimed as the exclusive
possession of any. It offers a philosophy which renders life
intelligible, and which demonstrates the Jjustice and the love
which guide its evolution. It puts death in its rightful place,
as a recurring incident in an endless life, opening the gateway
to a fuller and more radiant existence. It restores to the world
the Science of the Spirit, teaching man to know the Spirit as
himself and the mind and body as his servants. It illuminates
the Scriptws and doctrines of religions by unveiling their
hidden meanings, and thus justifying them at the bar of intel-
ligence, as they are ever justified in the eyes of intuition.

Members of the Theosophical Society study these truths,
and Theosophists endeavor to live them, Everyone willing to
study, to be tolerant, to aim high, and to work perseveringly,
is welcomed as a member, and it rests with the member to
become a true THEOSOPHIST.
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THE THEOSOPHICAL SOCIETY

Tue TureosopHicAL SociETYy was formed at New York, November 17,
1875, and incorporated at Madras, April 3, 1905. Its three declared
Objects are:
FirsT.—To form a nucleus of the Universal Brotherhood of Humanity,.
without distinction of race, creed, sex, caste or color.
.., SECOND.—To encourage the study of Comparative Religion, Philos~
\) L. ophy and Science.

QM m’lign’znml investigate unexplained laws of Nature and the powers T H E ’r H E O S O P H I S T

tent in man.
NSE 79 © FREEDOM OF THOUGHT ON THE WATCH-TOWER

Resolution passed by the General Council of the Theosophical Society on December 23, 1924 The T/zeosoplzical Socz'ety s respomz'ble only fbf ils

As the Theosophical Society has spread far and wide over the civilized world, and Oﬁcia ! Notices a p P earin o in “The Supplement »

as members of all religions have become members of it without surrendering the special

dogmas, teachings 'and bchcfs. of their r?s]?cctwc faiths, it is thought desirable to clflp.haSlZCj HE presen t age, among various other des CI’ip tions of i t, is

the fact that there is no doctrine, no opinion, by whomsoever taught or heid, that is in any > . .

way binding on any member of the Society, none which any member is not free to accept. ‘ an age of mass activity in many different fields, of

or reject. ff‘ PP rl‘_’lvallf;t’ ﬂ::lfc ;)bjcm ifi:h; sole °°“d’;§°“. t°f - fmbmhi:,' tN‘:ht.mh": " Team versus grouping and organization. Both democracy
t . P. any authority to impose his teachings or 2 s o e .

o Srany Comwaes, s e oy & Individual and totalitarianism, each from its own end,

opinions on members. Every member has an equal right to attach himself to any teacher
or to any school of thought which he may choose, but has no right to force his choice on
any other. Neither a candidate for any office, nor any voter, can be rendered ineligible-
to stand or to vote, because of any opinion he may hold, or because of membership in any i
school of thought to which he may belong. Opinions or beliefs neither bestow privileges.
nor inflict penalties, The members of the General Council carnestly request every mem-
ber of the Theosophical Society to maintain, defend and act upon these fundamental prin-
ciples of the Society, and also fearlessly to exercise his own right of liberty of thought and
of expression thereof, within the limits of courtesy and consideration for others,

represent this phenomenon of organization. Anyone can
")perceive that group activity in every form, on a scale much
‘larger than what was possible even in the last century, is pro-
&‘ ducing results which from an objective point of view tend to
.7 enrich modern life and amplify its material possibilities. Being
g caught in the process we tend unconsciously to imagine that a
group or a team can achieve all that is worth achieving more

4

e FREEDOM OF THE SOCIETY T :
Yy - ol of the Theosophia 5 and better than the individual; also that all progress consists
' . ) . ; ; .
o passe M * o:w; s P : Sociey w;od”mw 50, 1950 *  of results tangibly achieved by following the appropriate plan.
0 , while co-operating with all other ies whose aims and : 1fici 1 i
ﬁﬁ%g}r co Mn possible, is and must remain an organization entirely The placing of the two artificial moons by Russia (since

mitted to any objects save its own, and intent on developing then followed by a similar though smaller aCCOHlPliShmcnt

ts own work on the broad ;nd most inclusive lines, so as to move towards its own goal by the United StatCS) has particularly boosted in many
indicated in and by the pursuit of those objects and that Divine Wisdom which in th : ini
. e
' 7 abstract is implicit in the gtlegThe Theosophical Society. quarters the 1mportanc€: of tralnlng- ?S Tmany Persons : o
- Since Unix:.l rhood and the Wisdom are undefined and unlimited, and: possible to becomc scientists and technlclans capable of bemg
\KA 'm-w 0 it | dom for each and every member of the Society in thought drafted into large research institutions with ample resources
ctidll] the Sogiety seeks ever to maintain its own distinctive and unique character 359

by remaifBng ffe¢ of affiliation or identification with any other organization,
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and equipment, where they can work in teams to produce
indicated results. It is assumed, possibly rightly, that it is by
such mass attacks on technical problems that Soviet Russia
has gained the lead which she apparently has in certain fields
of technical progress.

In the nineteenth century the inventor was generally a
lone individual, with a streak of originality in him, and he
was very often a person with little or no scientific training,
working with simple equipment, generally by himself and by
empirical methods. He came upon his discovery apparently
by accident, as Galvani by observing his frog’s legs, or by a
flash of intuition, and not by the application of logical pro-
cedures following from settled premises. Science was not
then linked to technology so systematically as it is at present.
Both scientific discoveries and inventions based on them were
made sporadically without planning and without those forcing
tactics now being resorted to. Even in the present century
there have been men like Albert Einstein who was a solitary

man working all by himself, following certain principles in

which he had an intuitive faith. He had to work alone becaus

his lines of thought were his own and not those of the ortho-

dox scientist. But now we seem to be bringing into existence
conditions totally different, in which it will be not the individ-
ual, working untrammelled, according to his own bent and
interests, necessarily with limited resources, who will be the
significant factor, but universities, firms and large research
institutions, following techniques of team-work, necessarily
under some sort of central control. It is evidently a sign of
the time; but is the emphasis on team, group and organization
altogether a change for the better? Can a team of which
each member has his allotted part and which is guided in a
certain direction by the controlling authorities take the place
of the pioneer who can proceed on a track of his own, without
the restraints of guided thinking?
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This is a question not without relevance to the crucial
issues in the developments of today not only in the scientific
field but in the whole field of human living. Institutions and
team-work are obviously needed. An individual cannot by
himself build a cathedral. The translation of an idea into
concrete form has to be achieved in many cases with the co-
operation of others. Also when there is increasing special-
ization, the specialized lines of endeavor and the results
achieved on them have to be brought together and co-ordinat-
ed in some manner. Furthermore, these different lines react
upon one another at many points. There has to be an attempt
more than ever before to integrate the bodies of specialized
knowledge and the processes of specialized thinking. This
endeavor obviously calls, among other things, for a process of
give-and-take among specialists, although for this process to
be effective, the specialists need to have a foundation of
basic knowledge covering at least broadly the fundamentals
of their specialized knowledge. But even so their give-and-
take or whatever degree of integration is achieved can only
be at the level to which they can rise in their exchanges from
their common foundation. It is only in an individual mind,
rising above the premises and assumptions of others, or perhaps
in a depth of understanding going beyond the cogitations of
the active mind, that either the best possible synthesis or a
departure giving rise to new views can be achieved.

Mr. John Jewkes of Merton College, Cambridge,
writing in Lloyd’s Bank Review of January last on ‘‘The
Sources of Invention,” points out that while team-work is
inescapable and obviously of value—he is referring to science
and technology but we can extend his meaning—* there is
no kind of organized or even voluntary co-ordination
which can approach in effectiveness the synthesizing which
goes on in one human mind”. He further says—his re-
mark is based on a study of how various inventions arose—
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that “a large team is essentially a committee and thereby
suffers from the habit common to all committees but especially
harmful where research is concerned, of brushing aside hunches
and intuitions in favor of ideas that can be more systematically
articulated . 'This does not mean that we should do away
with teams and committees or with conferences to discuss
common problems, but at a time when there is ever-increasing
organization for every conceivable purpose there is need to
stress the importance of the individual and what he can
achieve when he is left untrammelled, whether for scientific re-
search or for anything else which might attract his deep interest.

In the aforesaid article Mr. Jewkes and his co-workers
having examined the origins of some sixty important inven-’
tions of this century, find that more than half of them were
~inventions either by individuals working on their own or
if employed in institutions, working autonomously. Quite ;
number of successes are to the credit of small teams of
workers, though some outstanding ones came from large
firms. The inventions chosen for study were the following.
The list is very impressive.

Acrylic Fibres, Air-Conditioning, Automatic Transmisssions, Bakelite
Ball-point Pen, Catalytic Cracking of Petroleum, Cellophane C:sllopham;
'I.‘ape, Chromium Plating, Cinerama, Continuous Casting of" Steel, Con-
tinuous Hot Strip Rolling, Cotton Picker, Crease-resisting Fz’tbrics
Cyc!otron, D.D.T., Diesel-Electric Railway Traction, Domestic Gas Refri :
eration, Duco Lacquers, Electric Precipitation, Electron Microscoi
Fl.uox"escent Lighting, Freon Refrigerants, Gyro-Compass, Hardcningpo;'
Liquid Fats, Helicopter, Insulin, Jet Engine, Kodachrome, Krilium
Long-Playing Record, Magnetic Recording, Methyl Mcthacr):late Poly:
mers, Modern Artificial Lighting, Neoprene, Nylon and Perlon, Penicillin
“ Polaroid " Land Camera, Polyethylene, Power Steering, Quic’k Freezin ’
Radar, Radio, Rockets, Safety Razor, Self-winding Wrist Watch She%i
Moulding, Silicones, Stainless Steels, Streptomycin, Sulzer Loom Syr,lthetic
D.etergents, Synthetic Light Polarizer, Television, * Terylene » Polyester
Fibre, Tetraethyl Lead, Titanium, Transistor, Tungsten Carbide X)::ro -
raphy, Zip Fastener. ’ )
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It has been said that the present is a time of ‘‘ material
increase and spiritual decrease”. One realizes more and
more since this statement was made sixty years ago how true
it is. At present the advance is on such a wide front that
there is all the time something new being discovered or
achieved in one sector or another. But there is a fundamental
distinction between an idea that is entirely new and the
developments that take place subsequently having their origin
in that idea. The basic discovery has in the past generally
come to one individual who is ready to receive it, or in some
cases to a few whose minds were turned in that direction.
But obviously the mind that can receive a new idea has to
be free from any conditioning—even if it be by established
scientific ideas—which would put off the new. Mr. Jewkes
pertinently queries whether the increasing institutionalization
of research would not eventually hinder the flow of new
ideas. When we turn from science and technology to those
more vital fields such as art and religion, in which there is
a predominance of qualitative values, which can be realized

only individually, it becomes even more true that while

institutions have their place, the individual can make his
discoveries—these are not discoveries made by one man for
others, but discoveries to which each one has to come by
himself—only to the extent he is free from the limitations of

regimented thinking.
L * * *

Mr. W. E. Wilks of Orpheus Lodge in Vancouver,
The Mahatma Canada, in a letter to me, refers to a statement
Letters I made in the Watch-Tower of March 1957

which was as follows:

We can understand what a Mahatma is in His inner nature not
from any superficial and disconnected impressions gained from letters,
which according to H.P.B. were written mostly by chelas, but only by
delving deeply into the philosophic roots of the question.
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Mr. Wilks thinks that there is here an implication that
“the Mahatma Letters were not a true representation of what
the Mahatmas wanted to say,” and ““if the Mahatmas allowed
a false idea of Their teaching and Themselves to be conveyed
to Sinnett and Hume, then They themselves were lacking in
common honesty ”—which of course is unthinkable. I repro-
duce also the following paragraphs from Mr. Wilks’s letter:

If further proof is needed to show that the Mahatmas always
accepted full responsibility for what was written by their direction, I quote
the following Mahatma Letter, page 231, whilst contrasting themselves
with the Jesuits: “ As I once said before, they know that what they teach
is a lie, and we know that what we impart is truth, the only truth, and
nothing but the truth.” And again, page 232: « In noticing M’s opinion
of yourself expressed in some of his letters you must not feel altogether
so sure that because they are his handwriting, they are written by him,
though of course every word is sanctioned by him to serve certain ends.”

It is my experience that many, if not most, students who have read
and studied The Mahatma Letters find it the most valuable Theosophical
book we have, for not only does it give us their philosophy direct from
themselves, but still more valuable, to some it conveys the impersonal yet
very friendly attitude and something of the indefinable atmosphere of our
two Theosophical Mahatmas. For too long have so many members of the
T.S. been kept away from this invaluable treasure.

I agree fully with Mr. Wilks about the importance and
value of the teaching in The Mahatma Letters, and it is also true
that many passages in the letters not only show a breadth of
comprehension and dignity in expression which arrest attention
but also have about them * the indefinable atmosphere > that
Mr. Wilks refers to. Nevertheless, it is a fact that even
Mr. Hume, who was one of Their correspondents, could not
understand the standpoint of the Adepts, and repeatedly
brought against Them the charge of being inconsistent, selfish
and even rude. What has troubled some people, as I know
from persons who have spoken or written to me, is not the occult
teaching, but remarks about certain individuals which were
meant only for the recipients and made in strict confidence.
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It was apparently necessary to warn the principal persons on
whom the growth of the movement then depended against
certain dangers of which they were Jgnorar.lt. The remarks
can be explained only by what was th'en taking Pl;-lce and the
inner knowledge of the Mahatmas which the recipients of the
Jetters implicitly trusted. When we read t.he remark-s now,
we read them out of context and form ci:rta.ln superﬁc.1a¥ and
disjointed impressions which hardly do justice to 'ljhelr inner
dignity and greatness. It is not those letters or portions whfch
contain the teaching that puzzle some pt?o.ple but. those which
refer to various incidents and personalities, their character,
intentions and so on. One who ha.s some r.eal knowledge or
understanding of what a Mahatma is in His inner nature, t}}e
difference between Him and even a good ordinary man, will
not of course judge Them by any statements that are not to
ional taste.
e CIOtn;/ser:ot sufficiently realized how strongly the Mahatmas
were opposed to the publication of Their letters. Let me quote

from one of the letters, received in 1884:

to put before the world all the crude and complicated

 materials in your possession in the shape of old letters, in which, I confess,

much was purposely made obscure, would only be making confusion
worst confounded. Instead of doing any good th‘crcby to y'oyrself a.nd
others it would only place you in a still more difficult position, br{ng
criticism upon the heads of the ¢ Masters” and thus have a retarding
influence on human progress and the T.S. Hence I protest most strongly

against your new idea . . . My letters must not be published, in the

" manner you suggest, but on the contrary if vou save Djual K. trouble

copies of some should be sent to the Literary Comm.ittee at A(.iyar——
about which Damodar has written to you—so that with the assxstz‘mce
of S. Y. K. Charya, Djual K., Subba Row and the S.ecret Comrfn'ttec
(from which H.P.B. was purposely excluded .b.y us to z%voxd new suspicions
and calumnies) they might be able to utilise thc‘ information for the
realization of the object with which t'he Comrr.uttee was started, 3-5
explained by Damodar in the letter written by him undf:r orders.. .I.t is
neither new ¢ Kiddle developments » that I seek to avoid, nor criticism

directed against my personality, which indeed can hardly be reached; but
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I rather try to save yourself and Society from new troubles which would
be serious this time. The letters, in short, were not written for publication
or public comment upon them, but for private use, and neither M. nor
I will ever give our consent to see them thus handled.

Their wishes have not been respected. The letters were
written, says the Master K.H., with very little time for them,
at odd moments snatched out of other more pressing work on
which They were engaged. ¢ We have weightier matters than
small societies to think about,” He says in one of them. They
did the best possible in the circumstances under various limita-
tions, one of the Mahatmas who corresponded not having a
knowledge of English, the language used in the correspondence.
There was no reason for H. P.B. laying stress on the fact
that the letters were mostly written by chelas, except that she
wanted that any impressions that might be formed on them
should not be unjust or derogatory to the Masters. It is pos-
sible that They themselves did not care very much, being so
impersonal, as to the impression formed of Them by persons in-
capable of understanding Their aims or standpoint. They did
not want Themselves to be publicized but only that the teaching
should be given out, that teaching being such portions of the
Wisdom as the world can grasp and assimilate at present.

N. Srr Ram

The powers of chelas vary with their progress; and every one
should know that if a chela has any ‘“ powers,” he is not permitted to use
them save in rare and exceptional cases, and never may he boast of their
possession.  So it must follow that those who are only beginners have no
more or greater power than an ordinary man. Indeed the goal set before
the chela is not the acquisition of psychological power; his chief task is to
divest himself of that overmastering sense of personality which is the thick
veil that hides from sight our immortal part—the real man. So long as
he allows this feeling to remain, just so long will he be fixed at the very
door of Occultism, unable to proceed further.

H.P.B. in Tue Turosopnist, October 1884

ON COSMIC CYCLES,
MANVANTARAS AND ROUNDS
By H. P. BLAVATSKY

[The MS. of this unfinished essay, in H.P.B.’s handwriting,
exists in the Adyar Archives. Some of its pages are missing, and
some of the sentences are broken off. There is no definite clue
in it which would help to determine the date at which it was
written, except for the fact that a footnote mentions the sixth and
seventh editions of Isis Unveiled. This MS. contains numerical
relations and data not mentioned by H. P. B. anywhere else in
her writings. It contains important keys which some students
might be able to apply to various cosmological problems arising
in their individual studies. The most noteworthy point in con-
nection with this MS. is that it is written in two different hand-
writings, one of which is larger and more rounded than H. P. B.’s
ordinary one.—B. DE ZIRKOFF]

INCE the total period of the existence of our Planetary
Chain (i.e., of the Seven Rounds) is 4,320,000,000—
and we are now in the 4th Round; and since we have unto
the present Terrene year period 1,955,884,685 years from the
beginning of the Cosmic Evolution of Planet A; therefore, in
point of time, we shall reach the middle point, or just 3%
Rounds in 204,115,315 years, although in point of space we
have virtually reached it, being on planet D and in our
5th race. ‘

No. 2 of Agreement.

Since it is said that a Day of Brahma (representing or
covering the totality of the Seven Rounds)—equals 14 man-
vantaras plus a Satya Yug; or 4,320,000,000; but as the Kali

367
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Yug covers only 4 Yugas, whereas there are 7—and therefore
the correct sum . . .1

The astrological work states, that:

3. “The number of years that elapsed since the begin-
ning of Vaivasvata Manvantara—equals 18,618,725 years.”

The Secret Doctrine tells us that:

The number of years passed, since the Dhyan Chohan,
known in India as Manu Vaivasvata, inaugurated the human
Manvantara on our planet D, in the present Round—equals
18,618,725 years.?

For purposes of comparison, and to make, at the same
time, some of the Sanskrit expressions clearer, we will now
quote from Isis Unveiled what is said therein of the Hindu
Kalpas.

“ 'The Vrihaspatis, or the periods called yugas, and Kal-
pas, are life-problems to solve. The Satya-Yuga and the
Buddhi ® cycles of chronology would make a mathematician
stand aghast at the array of ciphers. The Maha-Kalpa
embraces an untold number of periods, far . . .4

The exoteric Brahminical works give 4,320,000,000 years
as the duration of a great Kalpa, a * Day of Brahma”. This
includes all the seven ““ Rounds > of our Planetary Chain, i.e.,
the period of human existence on different planets in different
Rounds together, with what are called ¢ Obscurations” or
the period of rest for humanity between two planets, in its

1 [MS. breaks off at this point.]

2 See further on the Series of the Manus quoted from the July
TueosopHIST of 1883.

8 We take this opportunity of correcting the many typographical
errors found in Isis. Having been stereotyped on plates all the six or seven
editions of the work had to be reproduced with their primitive errata.

# {It is evident that a page or more of the MS. is missing at this point.
The sentence in Isis Unveiled, Vol. I, pp. 31-32, ends with the words :
“....back in the antediluvian ages.” It is interesting to note that
H. P. B. altered “ Buddhistic ”” into * Buddhi ’.—B. DE ZIRKOFF]

.

.

1958 ON COSMIC CYCLES, MANVANTARAS AND ROUNDs 369

passage from the one to the other, after its seven Races are
evolved on that planet. It also includes the period of Sandhi
(twilight) which is equal to one Satya Yuga. If we take the
above figure, as our basis, according to certain mathematical
series, explained further on, we obtain the following results:

YEARS
First Round 154,285,714
Second ,, 308,571,428
Third ,, 462,857,142
Fourth ,, 617,142,856
Fifth » 771,428,570
Sixth » 925,714,284
Seventh ,, 1,079,999,998

4,319,999,9921

We have thus 617,142,856 years as the period of our
Fourth Round. And as the “ Night of Brahma > or period
of Rest, is always equal to the “Day of Brahma” or the

* period of activity on each planet,—the period of activity in

this 4th Round equals 308,571,428 years. It thus exceeds the
period of duration given for our Manvantara (308,448,000 y.)
in the Brahminical calculations, only by 123,428 years; and
this would be made away with, if in making this calculation
we had deducted from it the overlapping of the period of
Kalpa which is equivalent to one Satya Yuga and which the
Brahmins for purposes of esoteric secrecy have added to the
“Day of Brahma” . . . the same arithmetical progression, as
above and explained further on, the following is the duration

1 Tt will be obvious that for the purpose of having round numbers,
we have, in our calculations, omitted fractions. Thus on the whole * Day
of Brahma * we have left off a period of eight years. It should also be
noted that each “ Round” period in the above table signifies both the
period of planetary Activity and interplanetary Rest,
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of humani
period of its activily:

ty on each Planet in our fourth Round, during the

YEARS

11,020,408
B 22,040,816
C 33,061,224
D vee 44,081,632
E
F
G

Planet A

55,102,040
66,122,448
77,142,856

308,571,414 1

Now, it will be seen that 44,081,632 years is the Human

Period of Activity of our Planet in this Round. Applying to
this period, the same ratio as above, explained further on,

we obtain the following results:

DURATION OF EACH RACE IN OUR RouND ON OUR PLANET

YEARS

First Race 1,574,344
Second ,, 3,148,688
Third ,, 4,723,032
Fourth ,, 6,297,376
Fifth 7,871,720
Sixth  ,, 9,446,064
Seventh ,, «. 11,020,408

44,081,632

The reader will observe that in the above calculations we
have given the key to the understanding of these different

periods. Till now, the exoteric works only gave the period

1 For the sake of having round numbers, we are again obliged to
leave off fractions and hence there is a slight difference. This figure
when doubled, will give 28 years less than the 4th Round period mention-
ed above. Here in the period of activity we have a difference of only

fourteen years.

¥

“to its existence on the planet which it has just left.
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of the day of Brahma, without either giving the other periods
which might help toward the discovery of the secret, or giving
that key itself which might give the results now shown above.
But if we have the period of the Day of Brahma and if we
know that there are seven rounds, that each round covers
seven planets, that on each planet there are seven races and
that the period of rest of a planet in every round equals
that of its activity, and if to all this knowledge we apply
the key of the septenary arithmetical progression series, then
we get the numbers as given above. There is a gradual rise
of, from one to seven. The duration of the existence of
humanity during the Seven Rounds is 1: 2: 3: 4: 5: 6: 7. In
each Round, the duration of the existence of humanity, on
the seven planets of our chain is 1: 2: 3: 4: 5: 6: 7. The
period of human existence in seven races, on one planet, is
again 1: 2: 3: 4: 5: 6: 7. Now, as the planet evolves the
7 races in succession, before humanity can pass on to the next
planet, the interval between the disappearance of humanity
from one planet and its reappearance on the next, is equal
Take
then 4,320 millions as the day of Brakma, and calculate accord-
ing to the above explanation and you will arrive at the above
given results. It is noteworthy that in the Hindu exoteric
works' the period of the Manvantara (One Round) is given at
308 millions, to speak in round numbers. Now two reasons
may be assigned for the adoption of that course. In the first
place, the duration of the 4th Round according to the above
calculations is 617 millions again, to use a round figure. Now,
we have already stated that the period of activity of the
planetary chain in one round is equal to its period of rest
during the same round, while humanity rests in its passage
from planet to planet. Thus divide the period of the 4th
Round, into two equal parts; and you have 308 millions and
odd as the Manvantaric period of our Round. Thus our Round
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period may have been in the first instance taken as the
Manvantaric period. The second reason may be this. Our
planet being the exactly middle period and we being in the
middle of the seven rounds, our round period may have been
taken to denote the average Manvantaric period, thus at the
same time giving a key in a veiled form to the mystery of the
geometrical progression. We have already stated that the
above figures are exact, if the exoteric calculations of the
Brahmins about the day of Brahma be correct. But we may
again state here that that figure is not correctly given out in
exoteric numbers. We may, however, add that the explana-
tions given by us about the progressions, etc., are facts and
can be faithfully utilized when any one of the above-described
figures are correctly known—in calculating all the rest of the
figures. And these processes we have explained because we
know that not one of the exact numbers will ever be given out,
as they pertain to the Mysteries of Initiations and to the
Secrets of the occult influence of Numbers.

H. P. BravaTsky,

What has the number of incarnations to do with the shrewdness,
cleverness, or the stupidity of an individual? A strong craving for
physical life may lead an entity through a number of incarnations and yet
these may not develop its higher capacities. The Law of Affinity acts
through the inherent Karmic impulse of the Ego, and governs its future
existence. Comprehending Darwin’s Law of Heredity for the body, it is
not difficult to perceive how the birth-seeking Ego may be attracted at the
time of rebirth to a body born in a family which has the same propensities
as those of the reincarnating Entity.

The Mahatma Letters

bod]

THE MASTER K. H. AND C. W. L.
ON ATOMIC ENERGY

By G. NEVIN DRINKWATER

N view of the remarkable Anglo-American announcements
on the Zeta apparatus, and its advance towards harness-
ing the hydrogen reaction in atomic energy for peaceful
purposes, it is of interest that C. W. Leadbeater clearly pro-
phesied the use of atomic energy in an article which appear?d
in 1911 in THE TueosopHisT. This was incorporated later in
Man: Whence, How and Whither (pp. 439 et seq.) written in
collaboration with Mrs. Besant, and published in 1913.
Oliver Lodge had already supposed the existence of some
such energy on theoretical grounds in 1907, but C. W. Lead-

~beater in pointing this out, described how in the future the

power would become available from compact apparatus in

‘ordinary houses and factories, so that older sources of energy

would no longer be necessary. There was to be a preliminary
stage in which power would be sent over long distances frorfl
central power-stations, linking the various countries. In this
way waterfalls in all sorts of places would be harnessed,
including Central Africa. '

This latter part of the prophecy has already largely come
true. Much of Western Europe is linked with an electrical

~ grid, and Great Britain is to be linked with it in turn in the

near future, by means of cables under the English Channel.

Central African developments are well illustrated by the enor-

mous Kariba development scheme under construction along
373
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the Zambezi river; not to mention many huge developments
and electrical grids elsewhere in various parts of the world
which have arisen since 1911.

The atomic power plants built in the last few years are
large, and require special radioactive fuel, while the heat
from the reaction is used to generate steam for driving a con-
ventional electrical generating plant. The Zeta apparatus,
when developed eventually for commercial purposes, will
quite possibly be considerably smaller, as there are theoretical
grounds for thinking that it will be possible to generate
electricity directly and without the large intermediary steam
and electric power plant, while ordinary sea water will be
used for fuel. This would be a considerable advance toward
C. W. Leadbeater’s forecast of a small and compact machine
which can generate power anywhere. He described one form
of apparatus which could be carried in the hand, and which
could develop immediately a temperature of many thousands
of degrees in a region even as small as a pin-point. While
the Zeta apparatus cannot do this, it is perhaps significant
that it has to generate an enormously high temperature by
novel and entirely new methods to secure results.

‘The temperature reached is much higher than any pre-
viously available on earth. It is already much higher than
the surface of the sun, 6,000 degrees centigrade, and has been
as high as 5,000,000 degrees. It is believed that if a tempera-
ture could be reached some ten times greater, a reaction
would set in similar in nature to that which takes place in
the sun’s interior and supplies its heat and light. The machine
would then give out energy in a controllable form which

_would be greater than that which is supplied to it, and which
would be available for an indefinite amount and for an in-
definite time, just as C. W. Leadbeater prophesied.

Modern science has long abandoned any theory that the

sun is burning, and regards the substance of the sun as being
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in a different state than that which occurs naturally on earth.
All this was clearly adumbrated by Master K. H., when, in a
letter to A. P. Sinnett on the scientific views of the day, He
stated that one of the greatest misconceptions of science was

. . the absurd and tacitly accepted idea, that force is capable of
existing per se, or of acting any more than life, outside, independent of, or
in any other wise than through matter; in other words that force is anything
but matter in one of her highest states,—the last three on the ascending scale
being denied because only science knows nothing of them; and her utter
ignorance of the universal Proteus, its functions and importance in the
economy of nature—magnetism and electricity . . . .

We know that the invisible Sun is composed of that which has neither
name, nor can it be compared to anything known by your science—on
earth; and that its  reflection * contains still less of anything like “gases,”
mineral matter, or fire, though even we when treating of it in your civilized
tongue are compelled to use such expressions as “ vapour ” and “magnetic
matter”. . . The Sun is neither a solid nor a liguid, nor yet a gaseous
glow; but a gigantic ball of electro-magnetic Forces, the store-house of
universal life and motion, from which the latter pulsate in all directions,
feeding the smallest atom as the greatest genius with the same material
unto the end of the Maha Yug. (The Mahatma Letters to A. P. Sinnett,
pp- 164, 165, 1923 ed. Italics as in the original.)

Such a statement, made in 1882, long before the elec-
trical nature of matter and the existence of atomic energy in
the sun or anywhere else had been realized, is indeed remark-
able from any point of view. It is not only strikingly modern
in tone, but was a dire “ heresy ”’ to the scientific outlook of
the day. Reference to any late Victorian textbooks on physics
and astronomy will show that it was a seemingly irrefutable
principle that matter and energy were completely distinct
and never under any circumstances could be transformed one
into the other, atoms were believed to be hard indestructible
particles, while the sun’s energy was variously explained as
due to the heat from meteoric collision, or to the gradual
contraction of the sun under its own gravitational attraction,
views long since abandoned.

G. NEvIN DRINKWATER



MANKIND'S SURVIVAL.:
THE WAY OF HARMONY!
By JAMES S. PERKINS

(Concluded from page 307)

N OW it is the awakened individual who will influence the

course of events in human affairs in a new direction.
But free and happy individuals will develop only in a free na-
tion, in a society of free nations in a lawful world. No concord
of free nations can be created except by free individuals.
That is why today’s imperative for progress towards a world-
civilization based upon law lies in the efforts of each nation
and cultural group to free the individual within himself, and
in international efforts is aimed at inviting and permitting each
cultural group to render its contribution toward the freeing
of all individuals everywhere.

I think it should be of profound interest to inquire into
what are the cultural contributions that the various mations
are making towards the creation and release of the Harmon-
ized Man. What are the contributions that India is making?
—that America makes? and Britain, France, Russia, China,
and other nations? What are these contributions? I have been
thinking of the contribution to the human problem of freedom
and happiness that America has made and is making. In my
experience in that country I have found that most significant

! Public Lecture given during the 82nd International Convention,

. Adyar, December 1957.
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is America’s dedication to the pursuit of happiness named as
one of the three inalienable rights of man. This is not a
superficial matter. It is connected, as I have tried to indicate,
in a profound way with the release of powers latent in the
Immortal Soul and in the Spirit of man.

I wonder if any of you have in recent years had cause to
review thoughtfully those basic propositions upon which the
declared freedoms of the United States are founded—I mean
those truths in the Declaration of Independence that are said
to be “self-evident,” namely, that all men are endowed by
their Creator with certain inalienable rights, and that among
these are “Life, Liberty and the Pursuit of Happiness”. Here
we see that the founders intended that the very epitome of
the rights that are said to be inalienable, the rights of life
and liberty, secured by successfully establishing federal govern-
ment, is the right to pursue happiness. It was left to the
individual to determine what is happiness for him. For some
it is the pursuit of their spiritual welfare. For others it is
the freedom to think, to explore ideas in the further reaches

of the mind or to fulfil deeper emotional drives. For most

it is the pursuit of sensational pleasures, and for all it is the
freedom to accumulate possessions, and to move about at will.

If the pursuit of happiness is an inalienable right, com-
parable to life itself, it has a profounder meaning than we are
apt to attribute to it at first glance, and I have indicated that
meaning in my preceding thoughts. The pursuit of happiness
is the secret of man’s true purpose, constituting in fact an
alignment of body, soul and Spirit. It is therefore the key
to his health, the key to an integrated physical, mental and
spiritual well-being, both for the individual and the nation.
If the pursuit of happiness is basic to American culture,
it is pertinent to inquire into the state of this endeavor in
twentieth-century America. What are we encountering in
the United States? More stressful conditions, for one thing,
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greater anxieties, tensions, conflicts, disturbances, confusion as
to what are the essential aims of life itself. There is a growing
f‘ear .of too much serious thought in this direction, because it
1mphes. changes, changes from which everyone shrinks when
there is a comfortable status quo. When there is an all-
pervading physical comfort even one’s religion becomes com-
!)lacently materialistic, and philosophy becomes an idle quot-
ing of other men’s ideas. Truly, we believe that to know too
much is folly. You have heard the old saying: “Where ignor-
ance is bliss, 'tis folly to be wise.” It seems to me that there
is somci.:hing of that spirit in the present-day outlook. With
emph?ms so great upon materialistic aspects in our time, the
pursu'lt of happiness has become a bewildering endeavor ’ In
the eighteenth century when serious thought was being . iven
to the rights of man and the establishment of a governmentg that
would secure these rights, Greek ideas, Neoplatonic ideas
prev;.liled, and there was easy reference to the Soul tt;
« un.1versal principles,” to Immortal Self, to Divine Béin

1.’lot1nus, the great Neoplatonist thinker, believed that agli
life proceeds from One Principle. Everyone and everythin

evolve ﬁ:om this One Life and the Good Life extends to aﬁ
—to animals, to plants, to minerals, to invisible beings as
well.  True happiness, therefore, Plotinus said, seeks the good
o.f all—a Theosophical idea indeed. Hap;)iness » heg be-
lieved, ““ can exist only in a being that lives fully. ’.Such will
possess ot merely the Good but the Supreme Good.” That
kind of language is not used any more. We are not clear as
to what is “ the good,” let alone the Supreme Good. On the
other hand, in the United States there is a relentless round-
the-clock instruction via television and radio, the cinema and
all publications, emphasizing possessions and pursuits that
secure our physical well-being in this modern era. The ideas
?f philosophers that happiness is a concern of the Soul. an
immortal pursuit, are being overshadowed by the versio;x of

&
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happiness as it is experienced in America today. The modern
spokesmen for happiness are the commercial advertisers who
are instructing us every day, every hour, in what to eat and
drink, what to hope and strive for, what to fear and to rejoice
in, even what to think in the pursuit of happiness—all of it in
terms of sensate values. Through implications, by means of
every adept phrasing of words and visual enticements, the
advertising fraternity is indoctrinating a whole population to
associate smooth skin, white teeth, glossy hair with a state of
happiness, and to be fearful of not keeping up in these matters.
Thus throughout every day in authoritative proclamations the
good life is being associated with material possessions, with
the transient life of sensation, with all that inevitably perishes,
the securing of which entails conflict, increasing tension and
disharmony, unless we make deliberate efforts to offset it.
Recently I saw a billboard as I drove along the highway upon
which there was placed in box-car letters these words: BE
Sure—BE SavED—JoIN (a certain) CHurcH; which simply
means that we have turned to the manufactured slogan for
our deepest convictions.

Surely these articulate spokesmen for happiness are offer=
ing sugar pills to a humanity that needs a clearer knowledge
and a profounder adjustment to the fundamental nature of
man, a humanity in need of reorientation to the direction in
which lies Reality, and from which flows the healing, life-giving
forces that are needed so much in this world today.

Man’s parts are at war with his basic nature, in a time
when disintegrating forces have free sway over him unless he
draws apart regularly to explore the mysteries of his own Soul,
¢« mountain-tall and ocean-deep ! There is so much that is
not understood about the total experience of man, so little we
know of our inmost strength, of our durability, of the inevitable
triumph of our Godhead, which no advertisement ever tells us
about. The thinking that is manufactured for us is shaped
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to view Nature as a maelstrom of blind forces amidst which
the individual is all but helpless. How much we need the
reassurance of the poet, the mystic, the artist and the philo-
sopher, those who perceive that immortal Nature is

Ever carving a fairer race,

Covering errors of every kind,

Whispering softly: ¢ Never mind,
Tomorrow you wear another face.”

—a beneficent Nature whose very laws lead struggling life on-
ward to fulfilment.

But such perspectives are open to the eyes of the Soul alone,
and “‘soul” is a word that has fallen into disrepute, supplanted
by the word ““ psyche . Ina braver and more self-reliant time
one philosopher boldly and truthfully proclaimed that the
Soul is the perceiver and the revealer of Truth. We cannot
truly perceive or define happiness until we take into account
the whole of man’s nature in the light of every kind of know-
ledge. And it is urgent that we do so, because humanity now
must have a greater vision, a fresh sense of purpose.

All of this leads me to perceive as supremely important the
twentieth-century idea that life emerges from within. It will
generate a new sense of man’s direction forward. The terrifying
problems of today will be met successfully only by free individ-
uals turned Soul-ward, changing themselves from within, by the
power of their awakening Divinity, attuned to their Source
through a creative acceptance of the outer pattern of life, This
is the way the individual will change himself and the world.

Nations are but groups of individuals with common
interests. They turn naturally to violence and to war when
their interests are threatened. War is a collective fight pattern
that renders incommunicable the nation’s higher destiny or
Soul and its outer existence. But war is the old way, the way
of long ago when tribes first formed nations and nations held
together against enemies. War today means annihilation for
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all. Nations and mankind will survive only in another way.
Therefore, it has become of crucial importance to activate
the principle of Unity. There must be a greater effort on
the part of every population to p.efcexve the meaning of ?ach
nation, its contribution to the sp%rl.t'ual welfarf: of all nations,
to the problem of freeing the individual man in ever?r nation.
Viewed in this perspective it can be seen tl.lat the nat{ons need
one another. A Brotherhood of Nations is as essential as'the
Brotherhood of Man. Each is making its cultural contribu-
tion to the overruling individual problem of freedo.m and
happiness. Each is a part of the wo}-l.d-pattcrn, working out
the cyclic destiny—the voluntary uniting of all nations in a
free World Order. Each needs all others. We can begin ?o
ask seriously, we in America, for example: What does India
contribute to America’s destiny? What, on the other hand,
does America contribute to India’s Dharma? What are all the
nations, each in turnm, contributing to tlfe world-patter.n?
With this effort to perceive the spiritual destl.ny of each nation
and the exchange between nations at thlS. cultura.I level,
through such effort, is commenced t.hC practice of alignment
of the nation’s outer life with its higher deftmy. In ofher
words, this procedure is a beginning of practice of the ahgrf-
ment of Spirit, soul and body of the nation. Wl.lere there. 1s
an awakening appreciation for eacl.l other, there is a C-I‘CélthC
acceptance of all. Through creative acceptance, nation by
nation, people by people, we begin letting the !1fe-pa.ttern
teach us of the changes that must be brought about in national
lives. When there is creative acceptance internationally,
when people are quietly receptive ratht?r than outvyarfily
bellicose and belligerent, there is perception of the aligning
of outer facts of international life with the inner ideal of a
destined world-civilization.  There is appreciation' t.”or 'the
contribution of each nation towards that wox:ld-civxhzaftlon.
For example, the American ideal of the pursuit of happiness
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can be appreciated in itself as a great contribution to the
world’s peoples, even though the central problem in the
United States is the same as it is everywhere—the problem
of materialism. '

The whole of humanity is tackling this problem and
contributions are accumulating from all directions to the
emergence of the twentieth century’s great idea that life’s
source is within. When it is realized that life does not ori-
ginate in the physical world but rather in the spiritual world,
it will be seen then that the pursuit of happiness is indeed a
golden thread drawing our outer action ever in the direction
of ultimate Reality, the source of all created form in Eternal
Bliss. It seems to me an inspiring fact in this world of sorrow
and terror that a whole nation should be dedicated to such
a proposition. And I am sure that if we analyse each nation
in turn, we shall find equally important and inspiring contri-
butions by them being given to the whole of humanity. By
discovering what these are, by pointing them out and ex-
changing knowledge with each other regarding them, we shall
give voice to the uniqueness in each.

Now I think we have already made a tremendous step
forward in this direction with the creation of the United
Nations, for here we have a forum for sharing physically,
mentally and emotionally the qualities of each nation. This
is the only way in which a world-balance and a healthy inter-
national life can be achieved. Here is objectified a trend of
the world’s peoples to consult and act together for the general
welfare of all. Eighty-one nations are now at work through
many specialized agencies and activities creating international
law, and establishing human rights for all, giving technical
aid and many other services—thus creating a new promise
for the future of mankind.

Yet there appears to be some element lacking, something
needed. Is it not the need to approach each other spiritually ?

1958 MANKIND’S SURVIVAL 383

We are neglecting spiritual foundations at our peril. Today’s
lessons are calling upon us to create spiritual foundations for
a World Order. And we shall progress towards it more rapidly
as we take up a sympathetic research into a comparative study
of the enduring wisdom teachings of all countries and civiliza-
tions. The religions, philosophies and sciences of the world,
ancient and modern, Eastern and Western, are the source-
material for such an endeavor. From it will proceed a
universal knowledge, a knowledge from which, as I have said,
can emerge irrefutably those ethical, moral and spiritual
structures that will be found acceptable everywhere in the
world. The world at present is a veritable Tower of Babel
with monotonous overtones of materialism, hypnotic in its
effect, a reaching with hands and feet for God and the Source
of things, rather than with soul and Spirit. ~Where will we
search for a synthesis of knowledge that conveys the sense of
reality in our experience?

Here we can be reminded that throughout the past eighty-
two years Theosophy has been pointing in this direction.
Theosophy has introduced a framework for the synthesis of all
knowledge. It has pointed to universal principles; these have
been perceived and stated; fields of law have been opened up
that are not yet within the horizon of modern knowledge—
much of it documented by observation and experience only
possible through awakened powers in certain individuals in
advance of present humanity. We must remember that
Theosophy is nmot an invented cult, not a religion, not a
collection of fables. Theosophy is a restatement of the cumu-
lative wisdom of mankind about the principles of order that
prevail in the universe, and about the origin and constitution
of man. It has been the pioneering task of Theosophists to
promulgate this knowledge. For eighty-two years, the Theo-
sophical Society has been the voice of Theosophy around the
world, calling men everywhere to form a nucleus of the



384 THE THEOSOPHIST ‘MARCH

Universal Brotherhood of humanity. The Theosophical
Society has been welcomed in every free land because it is a
free society, not bound by beliefs or creeds, or to its individual
leaders, cleaving only to universal principles that are stated
and restated with ever more penetrating knowledge and per-
ception. Theosophy encourages the awakening of free and
fearless thinkers in every land, and points steadily to the
creative changes needed, the changes that must come lawfully.
It invites revolution throughout the world. But the revolu-
tion which the Theosophist would stir in our midst is the
revolution of Love, the alignment of Spirit, soul and body in
the individual through voluntary action, through creative
appreciation that is beneficent, altruistic, non-destroying
action born in the deep Centre of the Eternal Self. As one
of the great scriptures has put it, * From such action arises the
Sun of Wisdom; and Wisdom obtained, the individual moves
swiftly to the Supreme Peace ™.

So Theosophy echoes the harmony that is universal in the
worlds within. It sings of peace in every realm. It would bring
peace to all nations—to Asia, to Europe, to the Americas, peace
throughout the world. Theosophy encourages in individuals
everywhere the institution of a beneficent self-revolution of will
acting through love, of thought acting through sympathy, of
acts that are ever beautiful because they are ever lawful.

Thus have T said that humanity’s survival rests upon a
world-wide, non-violent self-transformation of individuals
who have become reoriented to the inward Source of All;
that such a revolution in the individual can be brought about
by creative acceptance and appreciation of his and the world’s
pattern of life, permitting himself in his pursuit of true happi-
ness to be taught from within, to be self-regenerated in the

non-violent way, the way of harmony, the simple way of
mankind’s survival. ’

JaMmEs S. Perkins

THE OCCULT TEACHINGS OF
THE YOGAVASISHTHA'®

By B. L. ATREYA

I AM very grateful to Shri Rohit Mehta for inviting me to
deliver this year’s Besant Lecture, and thus giving me a
unique opportunity of associating myself with the hall(?wed
name of Mrs. Besant, and enabling me to pay my tribute
to one of the greatest figures, and in my opinion the greatest,
in the recent history of the world. In the development of my
outlook on life and in the formation of my character 1 have
drawn more light and inspiration from Mrs. Besant than 'ﬁ.'om
any other whom I have seen. Her life, speeches and writings
have considerably moulded me and my philosophy of life.
As a seeker of Truth, as an original thinker, as a forceful
lecturer, as a clear writer, as a person of action, and as
a humble servant of humanity—all combined into one—
Mrs. Besant stands unrivalled. She has given something to
the world which will be more and more appreciated as Science
progresses in the right direction. o
If T were to choose a characteristic denomination for
Mrs. Besant, I would say that she was an Occultist, and all
her greatness is rooted in Occultism more than in anything
else. Her greatest gift to humanity, the knowledge of Theo-
sophy, has been due to her occult contacts. In fact, many

1 Besant Lecture given during the 82nd International Convention,
Adyar, December 1957.
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a writer has synonymously used the terms Theosophy and
Occultism. Even if the two have different denotations
Theosophy is meaningless without Occultism. ’

I will quote a few lines from a chapter contributed by
me to the great work, Where Theosophy and Science Meet, pub-

lished from Adyar and edited by my friend, the late Prof.
D. D. Kanga (Vol. II, pp. 115-16):

(?(icultists tell us, on the evidence of their own experience, that there
are entities, facts and events in the world, and aspects and ’qualities f
t?ungs, which remain unknown to the “ normal man » in whom the facucl‘-
ties adequate to know them have not yet developed. As there are hidden
and unrevealed aspects of things and entities in the Universe, so are there
latent senses and faculties in man with which they are know’n. All of us
can, b)f undergoing an occult training, develop these latent powers of
perception, Endowed with these capacities, we shall behold much more
in the I.Jnivcrse than the scientist does with his finest instruments of
observ.atmn, or the philosopher does with his fine logical intellect. The
occult.lst tells us that in the course of our spiritual evolution all thesé latent
facultx‘es of knowledge will become patent, but that the natural course of
evolution can be hastened through a certain occult training. He also
tells us that there exist such spiritual beings as have perfected ;hemsclv
and whose knowledge of the Universe verges on omniscience. °

The ancient Indians were aware of the existence of the

qccult'world and of the occult powers of man. In course of
tnn.e they developed an art and science of occult training
which are generally known as %pga. In Chapter III o;'
Patanjali’s Yoga-Sitras we get a glimpse of the supernormal
powers a practical Yogi develops and of the world he discovers
with these powers of cognition. I have summed up these in
a chapter, “ Modern Western Psychical Research and the
Ancient Indian Adhyatma Vidya ” in a recent work of mine
An Introduction to Parapsychology. Mrs. Besant has written anci
spoken considerably on Yoga, as is well known to all of you.
One of the best works on Yoga or occult training, and
the best according to me, written in ancient India i; the
Yogavasishtha. It is both theoretical and practical a:nd has

'
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been composed in beautiful and simple Sanskrit. I have
had the pleasure of writing several books on it in Sanskrit,
Hindi and English, including The Philosophy of the Yogavasishtha
published from here (T. P. H., Adyar) in 1936. It is futile
to discuss when and in what part of India the Yogavdsishiha
might have been composed, for it is one of the few works of
the world which are meant for the seekers of wisdom in all
times and all places. Few authors in ancient India had the
copyright spirit and fewer still cared to perpetuate their
names. Tradition, however, says that originally, before its
recensions with additions and omissions, the work was com-
posed by Vilmiki, the reputed author of the Ramdyana, and it
contained the teachings of the sage Vasishtha imparted to
his pupil, Shri Ramachandra, the young son of Dasharatha,
the ancient king of Ayodhya.

The Yogavdsishtha is a veritable mine of spiritual, occult
and psychological wisdom, and deserves to be studied over
and over again by seekers of truth and peace. I shall try
to confine myself to the occult teachings of this great work.

" The teacher Vasishtha himself was not an ordinary man

\\,'ho acquired knowledge by the intellectual process of ratioci-
i;ation or induction. He was mentally created by Brahma

- he Creator, for the purpose of enlightening the seekers of
! wisdom. The latter taught him the wisdom that gives peace,

removes all suffering, and brings solace to everybody (1. 10).
Vasishtha could perceive the inner secrets of the universe and
life, and held that without actual perception nobody could
be convinced of anything. Personal testimony is, therefore,
the only source of knowledge recognized by him (1. 19. 16;
ur. 42. 15). He who does not perceive himself cannot be
convinced by any argument or scripture (v. 65. 53; v. 73. 15
via. 118. 4; vib. 52. 28). Much of what is contained in the
Yogavasishtha is based on the actual direct experience of
Vasishtha and cannot be fully grasped until one actually has
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extraordinary or supernormal cognition. The Yogavasishtha is
not therefore a book of philosophy like other philosophical
treatises. It contains a view of life and a way of life based
on occult experience of deep and hidden realities, processes
and events of which the ordinary human consciousness is not
aware. Nobody on mere a priori grounds can accept or reject
the statements of an occult work like it. No arguments can
prove or disprove them. The only challenge an occultist
throws is: Come and see. For the occultist himself the hidden
aspects of things are as real as the verified facts are for the
scientist. 'That is why Vasishtha in the Yogavdsishtha tells

Rama that some day he would share the experience of his
Master.

Man or the Individual

!

. . . ?‘i\
Modern science knows man only as a physical, chemical,

biological, psychological and social organism, being acted
upon by and reacting to other similar organisms. All beings,
of whatever complexity, are ultimately ephemeral forms o' _
matter which nowadays is believed to be dynamic in natug U
All the activities of man as all the processes in Nature aj
ultimately ever-changing modifications of dynamic mattey.
Mind and Spirit as apart from mere functions of the materiai‘s
dynamism called the body are not yet recognized generally '
by science as entities by themselves, independent and superior

to the bodily organism. All occultists including Vasishtha, ¥
however, tell us that the essential nature of man is spiritual
‘and mental and that the material or physical body is only
an uppermost and superficial garment of man,

) : a garment
made by the mind for the satisfaction of some of jts

e own desires
and obligations. Here are a few of the innumerable state-

‘ments from the Yogavdsishtha on the nature and powers of
‘man, who is ultimately spiritual and mental:
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All beings are mental in naturt_a. Physicality is only an
illusion, a wrong vision due to ignorance .(VI b. 68. 34).
Mind, intellect, ego, memory, action, imagination, awareness,
desire, perception, mner organism an.d outer body, all are
mental in nature. They are all funct10n§ and forms of the
mind. The mind assumes all these .dlve.rgent forms and
appears to be different in differen't 51t.uat10ns as one and
the same actor appears differently in dli.’ferent roles (1. 96.
56. 43.18-28). 'The Yogavasishtha describes at length how
th(’: mind assumes the form of an .ego and becomes dense.axéd
why and how it assumes a physical form and moulds it nT
accordance with its own desires and needs (1. 64. 12, 14, 15;
o 13. 18-32). The mind gradually becomes an ego on
account of the intensity of its tendency towards objf:ctlvny,
as a spark of fire grows in volume on account of the increase
of fuel, as on account of depth the sky appears to be. blue,
and as air becomes wind (ur 64. 12-15).. _ Through -the intens-
ity of the many-sided imagining activity, the mind knows

tself in the form of “I am this” and imagines a starlike
L

onadic form for itself, which lat.er on develops into the f;rm
a physical body. It then desm?s to see, .makes an_effort
see, and immediately there arise two tiny h_OICS n .lt;

onadic form and these develop into eyes. Pari passu wit

i jective si ubtle object
/ the desire to see 13 created on the objective side a s )

of vision. In the same way its desire to touch gives rlsTehtov
the skin, and its desire to hear gives rise to the ears. .a}:
with which it desires to smell becomes the nose and that. wit

which it desires to taste becomFs the tongue. Itsf dl::sma t(;
act gives Tise t0 the organs of actlon.. On accounlt) o t e sz%:in

desire evolve the objects of sensations on the o _]CC.thC si }f.
In this way, the power qf desire of. the mmc}1 g“"e; .n.s(;: t(;i zteg
€go, perceptions and ob‘].ects anfl ideas. Tle deV1 ua ;

mind now stands clothed in the eightfold subt e bo y—mogg ,
intellect, ego, the five subtle senses and their corresponding

3
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subtle objects. Through the intensity of thought and desire
to grow, this subtle body gradually develops into and is
experienced as the physical body in the uterus (ur. 13). The
mind creates its own limitation in the form of the physical
body by its own desire and effort like a silk-worm (v. 42.
31-32).

From the stage of pure mind, which in essence is the
ultimate reality called the Brahman or the Absolute Spirit,
(v. 13. 53) to the gross physicality expressed in the form of
apparently inert stone, there are many grades of objectivity,
and countless monads (individualized minds) enjoy and suffer
in them. Various types and classes of such innumerable
monads are described in the Yogavasishtha (v. 43; m. 117;
vib. 50; m. 94). There is no time to go into those details.

We may, however, repeat that Vasishtha is a thorou

gh-going
pan-psychist.

He knows from his personal experience, to
which he has referred in many places, that everything in this
universe has a subtle mental activity in and behind it
(mr. "40. 20). There is mind behind every particle of dust;

it grows within every sprout; it moves as sap in the tendey

%

leaves; it rises up in the waves of ocean ; it dances within t¢ = -

womb of a rock; it rains in clouds; and lies inert in a

pieyf
of stone. In all inert things resides desire in potential

forms,

as flowers are present potentially in their seeds (mr. 40. 20-22; -

vib. 10. 19).

Superiority of the Mind

According to Vasishtha, there are no lim;
and potentialities of the mind.

limitations they are of its own creation to satisfy its own desires.
The mind in each individual or thing has the same unlimited

powers. These powers are exercised through desire and imag-
ination and intensification of thought,

ts to the powers
If there appear to be any

Here are some of
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the countless statements of Vasishtha in this con¥1e<?t10n: r:h(i
mind is omnipotent. It is capable of' a'ccqmphshmgh ev r:;s
thing (u1. 91. 16). As it imagines within itself, so happe .
forthwith in the objective wox:ld (m. 91. 52). V\;hat?;zrt 613
intensely thought of by the mind that comes .to e e cted
d materialized (ur 91. 17). It evolves objects out on

ar'1thin jtself (m. 66. 6). It is the creator of the world and it
xvxvllanifests itself in the forms imagined by 1‘tself (.\71 kbs tl}i’)fzn lt)(;
Time and space are experienced as the mind (;hmd theebOd
be (m. 103. 14). The mind imagines 'the '.worl and t cen};
i rdance with its own free will like a magic s

nlln zt}CC(7)9) Every mind has this power (1. 40. 29). Ex}zlery
i(n(iividual can attain all that he .desuc:elgII(.HLJ;S;};2)1.8 ) WTthC

i in one attains su . 45. 18).

cv?rdoil:::e;fu;:vieu;iig: of the results of its own efforts, although
;iu:‘nay do so in the form of a God or penance (urL 45. 19).

| No other being is responsible for what one acquires, as every-

thing is the consequence of one’s thought (1v. 13.11). An

* ijndividual becomes what he sets his heart on (u1. 56. 28).

“Ne nature of the objects is as it is believed to l?e (11 56. 3(t)1).
en poison can be turned into nectar by being cc;rTstacrll 5;‘
agined to be so, and an enemy will behave as a riend, ;S
e has faith in his being so (ur. 60. 17). One experienc

A ss one thinks (mr 60. 16). If a moment is imagined to be

it 1 rienced as such and vice versa .(III. 60. 20-21).
aSIvlveigte;sn;;:)e?i(gfced as bitter and vice versa by intense thoutg};;
(m. 60. 27-28). Sometimes people are killed on.accour(;eVil

; n imagination by an absolutely non-ex1sten.t
e O“{;B) One experiences only that to be real V\thlch one
(H'L o bt; so (vib. 100. 3). One is affected by things onl}r
'thmks t(c)]. ace with one’s ideas about them (vib. 148. 5). Itis
b o ﬁt alone that we get into delusion, undergo the ex-
>y 'thoug of birth and death, are bound in the world, .and
Ib?e::i)erlrl:;erelcased from it (1v. 4. 9). All our states of happiness
e
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or misery, in heaven or in hell, are simply eff

own thought (1v. 23. 13). There is nothing };rueegzs tfz)lfl‘sem'lr
itself; everything is as it is believed to be (v. 21. 58) O1n
takes that alone to be real on which one has pinned His fa'rtlﬁ
and believes that there is nothing better than it (v. 21 212
People have different conceptions of duty, value e'n'o .m )
and liberation in accordance with their own diﬂ?‘e,rentJ czn o
tions, and strive after their own ideals (v. 21. 23) Poi:m-
be-comes nectar and the unreal becomes the real throilgh on::’n
faith (u. 56. 31). We perceive only what we believe (via SIS
3). Things become what they are repeatedly thought tc.x b'
.(Vlb. 67. 20). The mental or the subtle body becomes ph -
ical only through repeatedly being imagined to be sopay:
so also can the physical body be realized to be subtle thl,‘ounh
f:onstant meditation on its being so (vib. 67. 30-31)? Thegr
is nf) power in the world to withstand the determination ocf
a mind (ur 88. 18). Our present state is what has been wished
and willed by us, and can be changed by our effort into afly

other (m. 40. 13). If one believes oneself to be separate from .-

the Absolute Reality, one is so; if one thinks oneself to ky

the Absolute Brahman one is so. We limit ourselves by ofe -~

own thought (m. 67. 58). Everything, even bondage anf
freedom, dePends upon the mind (1. 98. 3). The increas,
or decrease in our sufferings is in the hands of our own minds:

(. 99. 43). Mind is the creator of all our sorrows and joys

(ur. 115. 24). Our world-experience rises or falls in accord-

ance with our own desires (Iv. 45. 33). The world-experience

is a lc?ng dream constructed by the creative imagination of
our mind (1v. 45. 24). Whatever desire is cherished by any-
one in his heart is ultimately realized in the world (1. 96. 10}),

B;'r our own mind, through our own creative imagination.
with our own efforts taking various forms, is this multifarious,.
objective world spread out before us like a magic scene

(m. 96. 8-9). The physical body is created by the mind for
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its own use, as a silk-worm forms a cocoon around itself
(iv. 45. 7). The mind creates the body from the material of
its own thought (iv. 11. 19). The body changes in accordance
with the thought in which the mind is engaged (1v. 21. 16).
The body experienced in the present is as it was eagerly
imagined to be in the past (via. 28. 34). The disharmony or
disturbance (disease) in the body follows the disharmony of
the mind (via. 81. 30).

Supernormal Powers

Supernormal powers of cognition and action can be ac-
quired by purification and concentration of the mind. A mind
is powerless to be in direct touch with other minds, as long
as it is impure. It can acquire direct contact with other
minds, when it is purified (v. 17. 29-30). One can perceive

~ subtler and finer worlds and see the perfected beings living

in finer worlds by a purified mind. Only those who know
what ought to be known and who lead a life of virtue can

" .gpter the subtler world, and not others (m. 54. 1). Only

i.

‘gse whose minds have become enlightened and subtle can

set the enlightened ones residing in the subtle worlds after

jeir death here (ur 22. 10). By the practice of breath-
‘//bntrol and by awakening the Kundalini power and by real-
izing oneself to be the Real Self, one can attain extraordinary
powers such as (i) becoming heavy and stout like a mountain;
(i) flying through space to any distance; (i) seeing the
enlightened ones; (iv) leaving one’s body and entering another’s
body; (v) perceiving distant events and things; (v1) becoming
abnormally small; and (vii) becoming abnormally large
(via. 81; via. 82).

The Self

Fven the mind which keeps changing and imagining is
not our real being. We are something deeper than the mind.
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We are the Self which is identical and one with Brahman,
the Absolute Reality, which pervades and transcends every-
thing. The Self is the unchanging Seer of all changing
processes. It is that which is the ground of all the four types
of experience, namely, the waking, the dream, the deep sleep
and the Samiadhi experiences. As the Self, we have no limits.
We are omnipresent and omnipotent and one with all beings.
“J am the whole universe and exist in the state of subtle
etheric void (v. 17. 17). I am the sky, I am the directions,
I am gods, I am demons, I am all the world. T am darkness,
clouds, oceans, air, fire, etc. (v. 73. 3-4). All that exists in
the universe is a portion of myself as the waves of an ocean
are of the ocean. He seeth truly who seeth thus (1v. 22. 33).
I am the consciousness in the Sun, in all creatures, living and
non-living, gods and demons (v. 26. 12). I am fragrance in
flowers; beauty in leaves and flowers; beauty of all beauties
I am; and I am the awareness behind all objects ” (v. 34. 52).

There is no death for the mind and the Self. Death is

not the total extinction of personality (vib. 18. 1). To sa=
that the dead person has ceased to exist is wrong. He exp'ii "o
ences other worlds in different time-space orders (v. 71. ge -

68). The man who dies here wakes up in some other wo
(vib. 105. 29).

The Objective World ' S

The Yogavasishtha, on the basis of the occult vision and

experience of the sage Vasishtha, presents quite a different

picture of the objective world from what we and our science
know it to be. Vasishtha’s occult experience has revealed
that the nature of the world is in no way different from
that of a dream. The experience of the world in the waking
state is thoroughly similar to that of a dream. There is
hardly any difference between the two, except that the one
seems to be stabler than the other (v. 19. 11). From the
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standpoint of the ultimate Reality, there is no difference what-
soever between the waking and the dream objects (vib. 161.
24). Just as in dreams all objective things in reality are
thoughts, ideas or images, so the whole world is merely ideal,
(kalpana-matram) (vib. 210. 11). It does not exist except in
thought (m. 40. 57). It arises and exists in the mind
(tv. 4. 11). The whole objective universe is an expansion of
the mind (1v. 47. 48). It is a big dream arisen in the mind
(tv. 18. 47). Nothing of the world—sky, mountains, ocean,
earth, etc., is outside the mind (1v. 48. 49). The objectivity,
its perception and idea, with their essence, duration and
movement, are all created and destroyed by the mind (v. 48.
52). It is imagination alone that assumes the forms of time,
space and motion (it 56. 37). The heavens, the earth, the
atmosphere, the space, the mountains, the rivers and the
directions—all are fragments of the mind, appearing, as
it were, to exist outside (v. 56. 35). All the various
things of the world are forms of thought, in the same way as

egurrents, waves, foam and particles are forms of water

'af 110. 48). There is no objective space and no objective
, 1€ (11 20. 28). The reality of things consists in their being
jcought. They are nothing but products of prolonged imag-

ynation (ur. 26. 52). Stability and uniformity of Nature are
-mental (via. 61. 29; vib. 148. 21). Objectivity and material-

ity of things are also mental as in dreams (m. 57. 15, 16).
The entire objective world is potentially inherent in the sub-
ject, as the seeds of a lotus potentially exist in the filaments of
its flower (1. 1. 42).

The Subjective Worlds

A very strange aspect of the world, according to the Yoga-
vasishtha, is that even the objective contents of an imagined
world become centres of imagination and a new objective
world is imagined by each of them. In this way within each
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world there are countless worlds, one within the other. And
this process of worlds within worlds goes on ad infinitum
(v. 19. 3; . 18. 16-17). These innumerable worlds exist
here and now unknown to each other and unknown to various
subjects. The world of one monad exists unknown to another.
The inhabitants of one world do not know those of another
(vib. 63. 12-13), in the same way as the dream-worlds of sleep-
ing persons, with all sorts of business and activity going on
therein, are absolutely unknown and unreal to one another
(vib. 59. 19. 34). But, there is a possibility, according to
Vasishtha, of every content of any world, existing anywhere at
any time, being represented in the same manmner anywhere
and at any time, for, ultimately we are all rooted in and are
one with the Absolute Consciousness, which is the sub-
stance of all the forms and which is omnipresent. Because
Brahman is present everywhere, at every time and in every-
thing, everything can be experienced everywhere, as it is
possible in dreams (ur. 52. 42). All the worlds are not of a
uniform nature. There is infinite variety of detail in the
(tv. 47. 14-15). Although all the worlds and their obj

are mental in nature there are various grades of manifes

tion, which may be called planes of existence. They too
innumerable. Vasishtha classifies them into three, namel
those of Consciousness (Chidakdsha), of Mind (Chittakasha), and
of Matter (dkdsha). Although apparently different they are
all ultimately one Consciousness, which is the ultimate essence
and substance of all, and can be experienced as such by those
occultists who take their stand in Consciousness (u1. 40. 19).

Yoga or Union with the Absolute

Now the most important occult problem is how to take
one’s stand in the Ultimate and Absolute Consciousness.
Vasishtha deals with this problem more comprehensively and
exhaustively than any other Indian writer has perhaps done.
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izati 1 1 1 bsolute
»s realization of identity with the A
e Drone of e tand in it is called Yoga, literally

: taking one’s s :
izzlrtZgarllJflnio: gThe word Yogavdsishtha literally means the

Method of Yoga or Union wit.h tl.le Afbsolute taugh; by
Vasishtha. So, the 1 ogavdsishtha 15 prlmarl.l}’ ° WOrkdon -y
or the method of acquiring occult t:xI-"’«'menccS an Po“}’frs'f
Here we collect in brief the impor;clant hll?ts on this path o
. over the work.

occu}; 111)er;:;??sn;feat;z:rdijaignd of the self, and the Self is the

: em of the self. If one does not save oneself (from
only enemy orfection and limitation), there is no other way
suffering, ;IEYSIQP 18). What one does not attain through one’s
:)ewﬁn (:fli{:;rts c:.mno’-c be attained through any other agency in

the three worlds (V- 43. 18). Whatever one acquires any-
e

. . b
where one does sO by the application of one’s own force. There

s no other method possible (v. 43. 13). If a teacher can

. 2
raise the ignorant and lazy without the latter’s own efforts,

hy is he not able to raise a camel, elephant or bull?
w

itation, yoga (ordinary physical yogic

v 4 5- lGiﬁarfezd;nd sacriyﬁfes are of no avail in making
crc1§cS), pd (vib. 174. 24). Penance, charity and fasts, etc.,
an fiberate . (m. 6. 4). The control of one’s
wn mind is the source of all pr.osperity and high posit.ion
spiritual and occult) as the earth 1s the source of all beaut}fu;
crops (v. 43. 35). Why do you not Propltlate your o»;/n mlr?,
instead of propitiating the Gods, Vishnu and others? (v. o
25). Even Vishnu is unable to give knoleedge t-o a man ;v o
doc.s not think for himself, even when He 1s worshipped for long
s pleased (v. 43. 10). Those who run to other God.s,

and. seer}l potten the God residing within the cave of their
having o re like those people who run after ordinary stones,
E::;;: Etr’oivn away the diamond from their hands (v. 8. 14).

o within everybody. Those persons are really unfor-

tunate who go to the external Gods, having neglected the
una
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internal one (v. 43. 26). o

: As i
does a2 mind become purifi 3 ™ango ripens gradually so

- ed by const

Ination (v. ant effort a o
through( oni?s. 32). God (who pervades every'thing)di;i ll:cnm..
not by pe own effort and ever-growing discrimi nown
'Ith nance, sacred baths and ceremonies @ 6rlmlna.t:lon;

. 1. 6.

¢ process of Yoga consists in making effort alg). h
ong these

three lines: (i) Dee .
o p affirmation of th . .
and annihilation of the mind, and (Z’gne Reality, (i) Control

:stog%age of the f’ital breath (via. 69, 27).00111?01 and complete
y accomplished others will follow (vig Zgy -’-(l)(;l)e Of(;?cm
T . all

the three m .
e b becethod§ (3f Self-realization, control of the mind ;
, because it is most easily effected and lads o o
$ to peace

sooner (via. 69. 29). A few hj
. w hints
may be recalled here from the Yogavgzs}f;;;h of these methods

1. . .
Th Practice in Deep Affrmation of the One Reality
bein tfloui? constant practice in deep affirmati
o g the !)SOll.lte Reality the mind com mation of one’s
en the mind is thus merged in th €s to peace, and

the pranas (breathing) is totall
y stoppe

g:;)’ l’: sf:’cstege?long three. lines. I())pm(ei n(l‘;;il.n?e%itz?. g
according to V:;igh?}llle with the Absolute Brahmafl OnFt
stantly affrms to b: a, one becomes that which ox; ;
imaginable, in acco, done ﬁlls. oneself with power, the © con \
Secondly ’thr e rdance 1.v1th one’s aﬁirmation’ (v %Il‘eatcst ‘
s ) gh realization of the abhsolu T 59).

Jects other than the Self one ma te unreality of

being the Absolute and y affirm and reali ’
only Reali . calize one’s
of the absolute non-entit)}r’ cality. Without the realization

. . . of the .
Liberation, which consists in world in the Absolute,

the ab
& ' sence of i
th:ozg(;l altl: the wox:ld, 15 not realized (my, .‘(2) 1 tlll;)exgenen.ce of
& ¢ negation of the subject-objc(;t id;:a f;thlrdg,
om the

Reality, one ma i

s y realize that one i

s e . . 5 th i

the distinction of subject and object. ';‘h(i): lgriz;lht.y above
1s called

[‘-

2

e Reality the activity of .~

v
wus (v. 49. 40). By annihilating the mind
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walibhdva. Kevalibhava is the experience when the Self realizes
self to be free from subjectivity as a consequence of the
bject being realized to be unreal (mr. 4. 53). The first two
rocesses are called Brahmabhavand and Padartha-bhavana-tyaga.

9. Control and Stoppage of the Activity of the Pranas

According to Vasishtha, the activity of the mind and the
ital process of respiration are closely connected because the
nind has identified itself with the latter. So, the control
ind stoppage of the one helps in those of the other. Through
stopping the movements of the prinas the mind is surely
stopped from its activities (v. 78. 15). When the prana-shakti
s at rest, mind is experienced no more (v. 13. 83). And
when the mind is no longer active, the objective world vanishes
(v. 78. 16). Vasishtha has dealt at length with the nature of

the pranas and how t0 control their activities.

3. Control and Stoppage of the Activity of the Mind

The Yogavdsishtha has most extensively dealt with the
nature of the mind, its powers, and methods of controlling it.
Jere we shall pick up a few statements only: The mind is
i;m nave of the wheel of the world-illusion. If one can stop
.t from moving, the world-wheel stops, and ceases to trouble
the world-experience
is annihilated, as by the destruction of a jar, the so-called
jar-space is annihilated (v. 50. 14). After the annihilation of
the mind what remains is Absolute Peace, the pure and
spotless One Reality (via. 93. 44).
How is the mind purified, brought under control, and
s activities stopped, and how is it annihilated ? Here
is summarized in a few lines all that Vasishtha has said at
length: Mind can be controlled and annihilated by (1) Real-
jzation of its unreality through philosophical _thinking,
(2) Avoidance of imagination or day-dreaming, (3) Distaste
for objects of sense-pleasure, (4) Renunciation of desires,

how are it
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(5) Eradication of the feeling of the ego, (6) Practice of
d.eta..chmcnt, (7) Attainment of equanimity, (8) Mental renurol
<:1at10n‘ of every possession, and (9) Practice of consta ;
samadhi. In the words of the Yogavdsishtha: A thing whichr'l
taken to be real on account of ignorance will vanish wh .
true knowledge about it is attained (via. 111. 32). The een
(mind) is only an illusory conception in the Se.lf like tiglct)t
appearance of a snake in a rope and of water in a desert
'(v1a: 11. 34). 'The mind is dissolved when there is no im: .
ination (v. ‘13. 80). The experience of the world-illusion gl;
due to our imagination; it vanishes away when imagining i
completely discontinued (via. 33. 42). Desire for ob'ectsg li’
pleasure is bondage; giving it up is liberation (IT1 J35 30
As. long as indifference for pleasures is not generate.d in. th).
mind, so long does full freedom not accrue (v. 24, 37 386
Des.ire is the most essential nature of the mind, I\/iind- )ci
»fies1re are synonymous (via. 94. 5). The mind with no de?l
is the Reality, which is Pure Consciousness (1v. 17. 3) TI}:

sun of Self-realization is fully seen when the cloud of ego is -

dispersed (v. 13. 17). The essence of the seed of the Sproy y-

of world-experience, which is desire, can be destroyde - -

with th.e fire of non-attachment (vib. 28. 23). As long af
everything is not given up, the Self is not obtajned. Fo

the Self is said to transcend everything (v. 58. 44). He who®

-does not care to obtain anything obtains t

Perfect Whole, and becomes happyg (v. 34. 76)?le 'I{aht:ae rzilsglgi:
.Experience, which is like an eternal sleep, can also be realized
if one learns to be in a state of thought-suspended samddhi
(. 1. 36). They alone experience the highest happiness and

Jjoy who have transcended the mind, and . )
Self (1v. 15. 25). are at peace in their

These, in brief, are the occult teachings of the Yoga-
vasishtha. ¢

B. L. AtrEvaA

. C':.
~ - i <

THE CULTURE OF INBIA*
By RADHA S. BURNIER

IT is important for us as Theosophists, as well as for all
other people, to understand and appreciate the differ-
ent cultures of the world, including the culture of India.
But I think that for a proper understanding of national
cultures, it is first of all essential to know what is culture.
Then only we shall know how that culture finds expression
among each people. * Culture” is one of those words, like
“love,” which are used in many different senses. It may
mean a number of different things. It sometimes means
something which is very commonplace and it sometimes means

| ~epmething noble and beautiful. The word “‘ culture  literally

' “;ans cultivating or tending. And therefore we speak of
» culture of plants, the culture of bees, and so on. Meta-
rorically, we mean by it the cultivating or tending of the

" “aind, of the emotions, of the sensibilities and the faculties.
- Therefore when we speak of the culture of a nation, it ought

to represent for us everything in that nation which is an
expression of the development and refinement of the people,
and that means the characteristic features of that particular
civilization. But culture does not always mean that. When
we speak of  primitive culture,” for example, we merely
refer to a particular stage of civilization. The people who

1 A short lecture given at the 82nd Intcmationél Convention, Adyar,
December 1957.
401
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belong to the primitive culture are not generally cultured
people.

In India this word culture is often considered as synony-
mous with the arts. But it is obvious to all of us that
an aptitude for art, either in an individual or in a nation
does not indicate culture in that individual or nation. Anci
this is true of a talent in any particular direction. An apti-
tude for science, or an aptitude for scholarship, or an aptitude
for any one special thing, does not mean that the person who
has that aptitude is cultured. In fact it is a matter of common
experience to all of us that where there is development in
one exclusive direction, there is often a lack of culture; that
a person who is concentrated on science or on scholarship or
on art or on anything else is often very uncultured and very
crude in other directions. Therefore, it is only when there is
an all-round development, when the emotions and the intuition
are sensitive enough to understand and respond to beauty,
when the mind and intellect are developed enough to perceive
truth, when there is maturity and mellowness of outlook
and refinement of action and behavior, that a person is realfr

cultured. It really needs all these qualities to make a persie -

cultured.

The same is true of a nation. A nation with a gre
culture is one in which the development of the people has\
found expression in various different ways; and a nation is
cultured when there is a matureness in the attitude of the
people towards life. We can see this exemplified in the cul-
ture of Greece. Each national culture is the expression of
the characteristics and genius of the people. Each people, of
course, differs from another, due to various reasons, racial,
geographical, climatical, and so on. Each people, therefore,
necessarily develops in a way different from that of other
peoples. And as that development indicates the culture of
that people, each culture is unique.
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We shall now try to consider some of the unique features
of Indian culture. Indian culture is probably the oldest
continuous culture existing in this world. There have been
many ancient and wonderful cultures, for instance, that of
Egypt and that of Greece. But if we go to those countries,
we see that practically nothing of that ancient culture is left.
There is no continuity to be found between the past and the

~ present. But in India the elements of the same culture that

i
)

:\\;

existed in the Indus Valley civilization of the fourth millen-
nium B.c. still continue today. That the people of this age
had a fine culture is generally accepted and archeological
remains give evidence of great cities, with well-planned houses,
tools, artistic products, writing, an advanced stage of religion,
and so on. It is the generally accepted view of various
scholars that this continuity of culture exists from the fourth
millennium B.c. onwards. According to one great scholar,
“ The Indus civilization represents a very perfect adjustment
of human life to a specific environment that can only have

. .resulted from years of patient effort. And it has endured;

o

“is already specifically Indian and forms the basis of modern
lian culture.” It is really a matter of amazement that a
atinuity of culture has existed from those times up to now,

-.though India has since then gone through many invasions,

vicissitudes and admixtures of peoples. India has been invaded

by Greeks, by Sakas, by Huns, by Mongols, by Mughals, and
later on by the British. All these people have brought to the
country some changes but none has destroyed Indian culture.

Indian culture has gone on through all these ages enriched by

all these influences. It came very near to the danger-point

of destruction in very recent times, but we can still surely
hope that it will go on.

What are the causes of the extraordinary strength and
vitality of this culture? Firstly, this culture has great flexibility,
adaptability, and the capacity to reccive everything within
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its bosom. There is nothing which Indian culture rejects.
Everything is taken into its embrace and, therefore, it is able
to go on.

All the foreign peoples and religions which came have
simply become a part of India and added an element to ijts
culture. None of them destroyed it as the barbarians destroy-
ed the Roman civilization. The Greeks who came into India
t}lrned, many of them, into Hindus and Buddhists. Chris-
tianity came into India and took a very special form, a form
which we know as Syrian Christianity, and it is remark-
able that it is the only form of Christianity which is not
interested in proselytism. The Parsis who came into India
found a home here while they have no home in their native
land. The Muslims have also contributed to the development
of special types of architecture, painting and music in India
And the British have left the country more rich, because oi‘
certain ideals of unity and democracy which they have given
us, and also because of the language that they have left hehind
them. India is now undergoing the.impact not of a physica
mvasion but of an invasion of ideas, political, economig/
and so on, and let us hope that this vitality which has exis
in t.hc culture will still carry it on without its losing its tx
genius. -

Another remarkable fact is the unity of culture which exist\
throughout this great country where there are many different
peoples, languages, sects and beliefs. This, I believe, is due

to a common background which comes to all the peoples of

this land from the Vedas and the Upanishads, and to the
Sanskrit language which was the means of communication for
all the people. From this Upanishadic background arise cer-
tain ideas and attitudes which are shared by all the people
of India.

First of all, there is an attitude of non-materialism, an
attitude of idealism. The vast majority of Indians know
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inwardly, whether they are able to put this knowledge entirely
into practice or not, that the things of this world have only
a relative importance and that there are realms of the Spirit
which are far more real. It is only in India that the ideal
of Sannyisa or renunciation is held up before every man.
As one of our poets has said of the Sannyasin: “The earth is
his delightful couch, the arms of the creepers are his pillow,
the heaven is his canopy, the wind is his fan, the moon is his
twinkling lamp.” That is all that the devout Indian wishes to

possess at the end of his life on earth.
There are many countries where there are monks and

nuns who feel that asceticism and renunciation are good and

beautiful, but it is only in India that this ideal is held up
before every man, and every man towards the end of his life
can endeavor to live up to this ideal. It is this attitude which

makes it possible for the Indian to find contentment even in |
the midst of sorrows and difficulties. It is a striking fact that
in this country the very poor people have no resentment

““awards those who have more of the world’s goods than they

They just accept whatever comes to their lot.
' There are many Western people who believe that this
itude and the beliéf in Reincarnation and Karma make the
adian people apathetic, and that they do not ever want to

* 1mprove their lot. But this is a complete fallacy, because it

was in the days when all these ideals were very real to the
people that India was most prosperous. When the Greeks
came to India they remarked upon the prosperity and the
well-being of the people here. It was only when these ideals
were lost that the prosperity also diminished.

Another great characteristic which is common to the
whole of India is the acceptance of Dharma as an ideal.
Indian culture teaches people to think of father, mother,
brother, child, everyone, not in terms of right but in terms
of duty. And this duty is not what is understood by the term

4
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“duty > in English. It is not a duty, imposed from without,
which brings compulsion and frustration in its wake. Itisa
duty which is natural, free and spontaneous. In fact, Dharma
is not duty but just the natural performance of whatever one

should do in life. This foundation of Dharma on which life -

is built gives a great solidarity to the people of India.

As T said before, culture represents an all-round develop-
ment. Let us examine very briefly whether this all-round
development exists in India and whether Indians can really be
called “ cultured ”.

Indian philosophy and thought include all the different
schools of Hindu philosophy based on the Upanishads, and also
Buddhist and Jain thought. All of these have been recognized
throughout the world as bringing a great contribution. The
Hindus have clearly realized for centuries the fundamental
truths that we accept in the Theosophical Society. From the
Upanishadic times onwards, people have realized that there is
only One Supreme Principle, Brahman, and that this Supreme

Being is immanent in all things, and that therefore all life ; -
divine. And people understood also that eventual liberat/ . .

would come to all beings through unity with that Supr
Principle. The profundity of this outlook and of those thoug
indicates to us the stage of development of Indians in t
particular field.

There has also existed in India a great harmony and a

close link between religion and philosophy. And this is very
rare; it is found in practically no other country. There is
generally in the world a very strict division between religion
and philosophy. And, therefore, there are conflicts. Here
religion and philosophy are like the warp and woof of a single
cloth, and it is often difficult to know whether a great person
is a philosopher or a religious leader. It is difficult to say
whether Shankara and Ramainuja were religious leaders
or philosophers.
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The religions of India have also made a great contribu-
tion, namely, that of tolerance. They recognize all ways of
life. In India there has never been a spirit of proselytism.

. Though Buddhism and Jainism do make converts, it is never

by force; in Hinduism there is no such thing as conversion.

" Among Hindus even the people who accept superstitions are

never forced to reform. When some Western people see
extraordinary practices in India, they wonder how Hinduism
can accept all that. It is because Hinduism recognizes that
there are different grades of evolution and people must be
gradually taught to learn better things. There are many
degrees of religion in Hinduism and it is hoped that each
person by his own free will will come to the higher forms.
As Dr. Radhakrishnan has said: ““ Reform by consent is
slower than reform by compulsion in religion as in pol-
itics.” It would be very easy to force these people to give
up their superstitions, but Hinduism prefers the way of
consent even if it be slower. In India it is accepted that
Dharma, Artha, and Kama, the principle of duty, the
"arch for wealth, and the satisfaction of desire, are all
ms of life, in addition to the search for liberation or
Loksha.

It is unnecessary for me to tell you of India’s contribution
to the arts. It is only possible to realize the beauty of these
arts by seeing Indian temples, Indian sculptures, hearing
Indian music, seeing Indian dance, and looking at Indian
paintings. There is only one thing I should like to point out;
it is that even in the field of art the most important factor
is that of idealism. In India it has always been understood
that Divinity cannot be expressed realistically. Therefore an
effort has been made to find symbolic representations for
Divinity. There was a great emphasis on the moral character
and purification of the artist who had first to understand in
concentrated vision what was to be represented. A great
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importance was placed on the work and none on the artist.
Impersonality was considered very important.

Taking the field of Indian literature, it is again unneces-
sary for me to say anything, because it is widely accepted
throughout the West and throughout the world that Indian
literature is very great, particularly Sanskrit literature. San-
skrit is one of the richest and most subtle languages in the
world, if not the most. In all the various branches of litera-
ture—poetry, drama, prose, and criticism—Sanskrit literature
is vast and beautiful, and I would merely like to read to you
here a little verse the great German poet and philosopher
Goethe wrote when he first read the drama Shakuntala. He
said:

Wouldst thou the young year’s blossoms and the fruits ofits decline,
And all by which the soul is charmed, enraptured, feasted, fed,

Wouldst thou the earth, and heaven itself in one sole name combine?
I name thee, O Sakuntalid! and all at once is said.

I am just quoting this to you to show what a deep impres-~
sion the first reading of Sanskrit literature made upon thi
great man.

I shall not go further into the developments of the socl' "

sciences, of politics, of mathematics, of astronomy, and so
which took place in India. In every field you will find tha
there has been a great contribution, and all this shows how
there was an all-round development in India, and a very
great culture.

One thing alone might be mentioned as regards the social
sciences and that is the much misunderstood caste system.
This system worked beautifully. Dr. Bhagavan Das points
out that these four castes are the four “ natural estates ” of
every civilized people: (a) the man of knowledge; (b) the
man of desire; (c) the man of action; (d) the man of unskilled
labor or little-skilled labor. Each found his natural place
in the social system. Work was divided and order established

N
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according to these categories. Training was also given for
specific purposes. Dr. Annie Besant points out that the higher
castes had the greater responsibility. The system was less
rigid than the class system of the West.

I feel that India has still an important part to play in build-
ing a united world. We very much need now all the elements
which Indian culture can contribute. We need tolerance;
we need understanding; and we need that spirit of synthesis
which is to be found in Indian culture. And it is to be hoped
that this culture will continue now as it has done during all
these centuries and help to bring about the kind of synthesis
that is needed in the world today.

Rapsa S. BurNIER

Every person, every race, every nation, has its own particular
keynote which it brings to the general chord of life and of humanity. . .
India . . . struck the note of spiritual greatness, of pure devotion to a

~ spiritual ideal, of worship that asked only to become what it adored, of
- e gathering of spiritual knowledge .

. + . This spirituality of India has,
Q“ﬁ, been her contribution to the world’s progress, and it has manifested
¢ f in the dual aspect of wisdom and devotion, Jnana and Bhakti.
ichs she has wedded philosophy and religion, and shown them both as

- fipects of spirituality, the noblest religion enshrined in the sublimest
" hilosophy.

It is the perpetual affirmation of spirituality as the highest good
that is India’s mission to the world . . . . India is the one country in the
world in which it is still easy to be religious, in which the atmosphere
of the land and the psychic currents are not yet wholly penetrated with
materiality. If religion perish here, it will perish everywhere, and in
India’s hand is laid the sacred charge of keeping alight the torch of

@Spirit amid the fogs and storms of increasing materialism. If the torch
: Jdrops from her hands, its flame will be trampled out by the feet of

hurrying multitudes, eager for worldly goods, and India, bereft of spiritual-
ity, will have no future, but will pass on into the darkness, as Greece and
Rome have passed.

ANNIE BESANT



THE THEOSOPHICAL SOCIETY'S
MISSION

By ALBERT BROWN

, BEFORE we can really determine the value of the Theo-
sophical Society’s activities and influence, and its great
mission in the world today, we must see whether the original
-plan and purpose, as visualized by the Elder Brethren of
our race, have been carried out and to what extent Theosophy
has helped to solve world-problems. '

When the Theosophical Society was formed in 1875,
humanity in general was divided into two main camps; one
consisted of the vast majority of the unthinking masses gf
people living in comparative poverty and misery, and
other consisted of a small minority of privileged classes,
were bent on exploiting and using the major part of human
to further the self-interest of religious, economic, politic
and racial groups and institutions. The struggle for material,
existence had become so intense and ruthless, especially in
Christian countries, that justice, honor and mercy were almost
completely disregarded. The intellect of the vast majority
was imprisoned in the narrow grooves of bigotry and supersti-
tion, imposed by ecclesiastical authority. Indulgence in the
life of the senses was the only aim worth living for, owing y’
to the fear of death and damnation, instilled by false dogmas.&

The struggle for material existence was, and still is, most
intense in Christian countries, because the way of life as
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taught and demonstrated by the Lord Christ two thousand
years ago, concerning the unfoldment of the Kingdom of God
within man, was declared a heresy by the early Church
Fathers. The Gnosis or Divine Wisdom, which the Founder
of Christianity sought to reveal, was discarded and replaced
by dogmatic distortions of the Truth. These early fanatical
ecclesiastics had but one purpose in view—that of increasing
and expanding their power and hold over the primitive, ignor-
ant and superstitious peoples of that time, and so the various
degrading dogmas were devised and gradually displaced the
original Gnosis.

It was in order to combat the gross materialism, supersti-
tion and fear of death, which still remain the main cause of
humanity’s diseases, sorrows and crimes, that the Elder Brethren
of our race inspired and guided H. P. Blavatsky and H. S.
Olcott to form the Theosophical Society and again reveal
Theo-Sophia, or the Divine Wisdom, which sets forth the royal
pathway of harmonious and creative living, and the basic

_ laws underlying the divine process of creation.
. ¢¢ Thus it is that the Theosophical Society was chosen by

¢ i¢ Elder Brethren of our race to be the corner-stone, the
ioundation, of the future religions of humanity. To achieve the
fproposed object, a greater, wiser and especially a more bene-
“volent intermingling of all grades of society was determined
upon, through world-wide co-operation, fellowship and com-
munion of mankind, without any distinctions of race, creed,
sex, caste or color. Only thus could further inflictions of
man’s inhumanity to man be prevented by the unifying and
harmonizing influence of a Universal Brotherhood of human-

;’ ity, based on the unimpeachable truth of the Unity and One-

ness of All Life.

It is obvious that before this world-wide Brotherhood
is possible, humanity must achieve total emancipation from
the ecclesiastical authority of religious institutions; it must
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achieve freedom from dogmatic and separative distortions
of the Truth, before the fundamental Truth underlying all
religions can be seen to be identical in its esoteric meaning.
When this stage is reached, it will be realized that Osiris,
Krishna, Buddha, Christ are but different names for one and
the same royal pathway to Spiritual Freedom and to libera-
tion from all man’s self-imposed limitations, sorrows and
miseries.

There is no easy path to liberation, for man’s self-redemp-
tion, regeneration or spiritual transformation can be brought
about only when the Divine Centre within man unfolds its
inherent light and powers of Will, Wisdom-Love, and Creative
Intelligence and so rises superior to the separative instinctual
urges, emotions, glamors and mental illusions of the human
personality.

It is well to keep always in mind that the Theosophical
Society’s mission is, first and foremost, to lay the greatest
emphasis on the fact of the Universal Brotherhood 6f humanity,
the acceptance of which is so vital and essential for the

organization of a World Federation of Nations. This objectiy/’

can be more readily achieved by supplying and supporti
evidence which shows the inter-relationship of all section
aspects of the Truth, presented by science, the arts, psychology)
philosophy and religion. When it is more generally realized
that these sectional aspects of Truth really refer to the various
levels of man’s conscious mental responses, due to the blend-
ing, interacting and the ratio between the substances of Spirit
and matter within man himself, then this fact will bring about
a clarification in the world of human thought, which will be
followed in due course by a vast improvement in the moral,
ethical and spiritual standards in the world of human
conduct.

It is clear that until the mind of man is consciously aware
of his own Divinity and actively demonstrating its powers, the
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powers latent in man can be explained only in allegory and
symbol. The Divine Essence immanent in every human being
is far too subtle for the response mechanism of the average
man to register. So the fact of man’s soul must be ascertained
through a mode of mystical perception, and through the
wisdom of an illumined mind. When we speak of man’s
latent powers, or man’s inner life, we are dealing with divine
forces and energies. These, as they cyclically run their course,
blending, merging and reacting with greater potencies,
make manifest the human personality, which constitutes man’s
appearance in time and space. This in turn expresses the
quality or soul of that great unfolding Universal Life, within
whom we all live and move and have our being. It should
be possible soon to present evidence, along scientific lines, as to
the fact of the existence of the human soul and its nature.
Then the spiritual transformation of man will be accelerated,
and the fear of death eliminated, because the spiritual unity
of all life will be established, and the truth of the Universal
_ Brotherhood of humanity shown to be a fact in Nature and
- ¢ot just a wishful ideal.
« In what way can we as Theosophists, and the Theosoph-
ical Society as a whole, help to accelerate the spiritual trans-
- formation of humanity? The spiritual transformation of man
~ takes place very gradually as the mind of man learns through
pain and suffering to discriminate between the true and the
false, between the real and the unreal. The mind of man is
the medium between matter and Spirit. It may remain held
_ in bondage, through many lives, by the attractions and repul-
ifions of material living, or it may reach a state of serenity
wg¥nd poise, a state of detachment and pure sensitivity, which
I’reflects a continuous sense of unity and harmony. It is this
state of openness of mind which registers that Reality within
every human heart whereby the individual becomes blended
and merged with the Universal Life.
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We, as Theosophists, can accelerate the process of man’s
spiritual transformation by practical demonstration of the fact
that we have access to that realm of Divine Wisdom which
gives right direction to our own thoughts, feelings and actions,
and so by fulfilling the law of harmonious and creative living,
we may attract others to partake and to share in that source
of Divine Wisdom.

In the degree that each individual member plays his
part, so will the Theosophical Society’s mission stand out
as a valuable means of solving world-problems, because the
Society gives a practical demonstration of a world-wide or-
ganization which transcends all the barriers and limitations
previously imposed by race, creed, sex, caste and color. Since
the Theosophical Society is an all-inclusive, all-embracing
Society, it will become more and more evident that it stands
for the widest reconciliation of all that is good, true and
beautiful in whatever race, culture, religion, science or philo-
sophy these divine qualities are to be found.

So it is that the Society’s great mission is being fulfilled
for within the Society’s sphere of influence are to be foun
the peoples of fifty-one nations, of all religions, living in co

plete harmony and accord, forming a vital positive nucleus of

the Universal Brotherhood of mankind, based on the irrefut-
able fact of the spiritual Unity of All Life.

ALBERT BROWN

We are apt to think the Transcendence as so perfect as to need
nothing from the Immanence. Yet surely the universe would not hay

come forth from the Unmanifested except that, after manifestation is over, ,'
the Unmanifested is in some mysterious way more perfect . . . the

mystics know this truth, that the Ascending God takes with Him what the
universe has to give.

C. JiNARAjADASA

THE LIVING SILENCE

By H. COOPER JACKSON

IT is certainly something of a gain that for the last thirty

years or so, millions of people in many countries have
been persuaded into stopping to think for two minutes every
year, in the Armistice Day silence; and also in the daily
Big Ben silent minute of the B.B.C. For in the noise and
hustle of modern life in “super-civilized”” countries, there are
so few times and places in which people find it easy to think,
in silence; to face inwards, to take stock of their real possessions
and achievements,

However, not all who ‘ observe the Silence” really

_ “enter the Silence”. Not all ;who say ‘“Lord, Lord!”
enter the Kingdom. No, “many are called, but few are

chosen™.

Doubtless, most of us ““think of peace”; we wish for it,
but how many of us think peace, will peace, live peace, demon-
strate peace, vibrate peace?

When we talk of ‘“applied right thinking,” the opera-
tive word is * applied ”. We have to realize that there is a
world of difference between thinking and being, though
happily right thinking usually leads us on to right being.
or example, it is good to remember to give thanks for
lessings, as we are often urged to do. Itis a good habit to

" cultivate.

Ideally, we should give thanks because we already feel
thankful, and not as a mere habit. But if we are conscious
415 '
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that our spontaneity is weak, we should set about cultivating
it, and learn to say ““ Thank you!” with such force and feeling
that, in due course, we do not have to remember to say it. We
find that we are already thankful—full of thanks—instinct-
ively, inwardly, spontaneously; our whole subconscious is
colored by it.

An eye-specialist, Mr. C. S. Price, writing of an eye-
treatment, says: ““ With the eyes, as with most other things,
it is the unconscious habit of doing the correct thing that has
far greater ultimate value than doing the thing occasionally
only, merely as an exercise.” How true this is, too, of spiritual
and psychological exercises!

So, the first and one of the most valuable immediate
uses of the Silence is to encourage the development of those
things which satisfy the soul, and which register growth to-
wards  God-consciousness ”’; those things which, in the
last resort, and in face of disaster or loss, or of “ the end of
all things > in life, would most eagerly be retained, and most
happily called to mind for their steadying power, and for
the conviction of reality and permanence which they give.

Perhaps the most valuable and important of the uses of
the Silence is the opportunity it provides for shutting off the
noises and distractions of the comparatively unimportant
and leaving us clear to tune in to the music of the heavenly
spheres; or to the voices from the depths within, where Wisdom
resides, and where we may capture messages unheard in the
clamor of the market-place, and vibrations unperceived in
the stresses and struggles of the multitude.

When  entering the Silence” we close the senses to/
those things which matter little to the enduring part of us, .

and open our minds to catch the radiations which come to
us from the mind of the Eternal. We can face up to our-
selves and judge ourselves (our little selves), by the standards
which only the Real Self is capable of setting and which
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only in that Silence can we know to be attained. Mr. H. T.
Hamblin says in one of his books, Life without Strain:

One can retire from the world while still remaining in it, and
even amid the noises of the crowd, even amid the trivial conversations
of a roomful of people, one can lose, for a time, all sense of contact there-
with, and can grasp a fragment of the most elusive thing in life—Truth.

But such a faculty is somewhat rare, and needs patience
for its development. I think it will be realized that only in
some method of “ entering the Silence ” is it possible for us
to bring forth any manifestation of the abiding Self. Only
by losing, for a moment or an hour, our grip upon the earth—
or its grip upon us—and then reaching inwards to that Fire
which we feel and perceive in that other dimension, can we
bring into expression the real Self, and find our identity with
the One Life which sustains and animates all the universes.

All Truth, all Wisdom, all Love are within us, and be-
hind us, for are we not the out-posts of the Divine? Are we
not temples of the living God ? They are behind us and within
us, and will in due season be revealed in us and by us, in full
consciousness, for our application, and for the service of our
brother-man.

But only in so far as we explore the Silence—that time-
less, measureless world—and bring therefrom whatever of
Beauty, Truth and Goodness we can find and hold in our
hearts and minds, shall we know with certainty where our
real Self resides, and walk in all our ways with the consciousness
that “ here we have no abiding city,” but that, come what
tmay, life is well worth while, if only because it reveals to us
many things of Love and Beauty and Strength, which eyes

“Nturned always outwards may never find or know.

We have to surrender our hold upon life in order to find
Life. For in cheerfully losing all, we shall truly find all.

H. Coorer Jackson
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Man Incarnate, by Phoebe D. Ben-
dit (Phoebe Payne) and Laurence
J. Bendit; T. P. H., London, price
7s. 6d.

This transaction of the Theo-
sophical Research Centre has the
sub-title, “A Study of the Vital
Etheric Field,” which precisely de-
scribes it. While the authors have
restated much that was already
known, much is new. The partner-
ship of a trained clairvoyant with
a doctor who has specialized in
psycho-therapy would seem to be
ideal for the purpose. Certainly the
appearance of this small book of 128
pages is very timely, for it helps to
bridge the narrowing gulf between
occult and modern physics and phy-
siology. It is written in the idiom
of the day with the accent on func-
tion rather than structure, hence
the term ¢ vital etheric field ” has
replaced *etheric body ”. (There

is an excellent description of it in

Ch. 2.) This change of emphasis
has been marked in general medi-
cine in the last twenty-five years.
Much detailed and valuable in-
formation is given concerning the
lay of consciousness through -the
etheric field into the brain and the
fourth etheric level is shown to be at

once the most critical and most ime.
portant part of the bridge.

The approach throughout is emi-
nently practical, for many of the
observations made have a bearing
on the maintenance of health;
several chapters will be of special
value to thoughtful parents. There
is valuable new material concerning
the process of incarnation, the quick-
ening and the birth, all of which I
found to be in line with my own
ordinary (not clairvoyant) observa-
tions made in thirty-four years of
practice in obstetrics’ and infant
welfare.

The subject of damage to the

" etheric field as a cause of both phys-

ical and psychological disease is
dealt with at some length. In or-
thodox psycho-somatic medicine we
learn of psychological tensions as a
cause of physical disease, and it is
useful to know of the important in-
termediate part played by the etheric
field. ¢ Physical health depends on
a proper balance and integration
of the many energy-streams in the
etheric or vital body,” they sayt
This is an exceedingly intricate study
but it must not be thought that the
book is of value only to those prac-
tising the healing art.
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To bring so much information
into so small a compass must have
been extremely difficult. This may

~ be why there appears to be a dim-
inution in Dr. Bendit’s usual lucidity
in the second half of the book. Per-
haps this can be remedied by expan-
sion in the second edition which
will undoubtedly be called for.

CyriL V. PNk

The Philosophy of Advaita, by
T. M. P. Mahadevan, Ganesh,
Madras, 1957, pp. xix+300, price
Rs. 12,

Advaita means non-dualism. The
name is very suggestive as non-dual-
ism in every respect is the cardinal
tenet of Advaita. Metaphysically,
with regard to knower, knowledge
and known, Advaita maintains that
in reality there is no diversity as
such; for the knower alone is really
existent and the others have no
separate existence from that of the
knower. Or we can say knowledge
is the sole reality, as the knower
is nothing but pure knowledge.
Though Advaita does not deny the
existence of the universe it holds
that only the existence is real there;
diversity is an illusion. Thus vir-
tually there is only either knower or

nowledge or existence. Anyway

".non-dualism is the result. Regard-

ing man (individual soul) and God
(supreme soul) it maintains that
they are one and the same; the
duality is due to an error. The

supreme soul mistakes itself as con-
ditioned and limited. Hence the
false appearance of distinction.
Thus, according to Advaita, Reality
is to be realized, not to be known;
and the realization virtually means
the realization of oneself. Not only
is this name suggestive of the nature
of the highest Truth; it also suggests
the means to realize it. As there
is no duality in the realization of
Reality, it is not possible to state
what Reality is; it can only be
indicated by the method of negation
(neti, neti, i.e., not this, not this);
and at the end what remains is
Reality. Even when everything is
repudiated there will be still the
existence of repudiation; and that is
Reality. So Advaita can have a
logical satisfaction at least,

Though the idea of Advaita has
existed in India everywhere since
time immemorial, in India it was
Shankara who propounded it system-
atically. Shankara did not say that
Advaita was his invention. He put
forth his theories as commentaries
upon some bprincipal Upanishads
and the Brahmasiitras of Badara-
yana. Shankara had many followers,
for he was an enthusiastic reformer
and active worker. Naturally after
Shankara many theories came forth
criticizing his Advaita, and his fol-
lowers wanted to uphold it by
repudiating the others in turn. Thus
there arose an immense quantity of
literature on Advaita.



420 THE THEOQSOPHIST

The Philosophy of Advaita is the
revised edition of the author’s thesis
for his doctorate at the University
of Madras, which was first published
in London in 1938. It attempts to
study the philosophy of Advaita with
a special reference to Vidyaranya
(15th century A.p.) who assumes an
important place in the whole history
of Advaita.

The book is divided into ten
chapters, The first deals with the
epistemology of Advaita. The second
examines the problem of truth and
error according to Advaita philo-
sophy. Quite relevantly it also re-
fers to other Indian theories on the
subject. The next four chapters are
devoted to explain Reality as Exist-
ence, Intelligence, Bliss (Sat-chit-
ananda), and Witness (Sakshin), re-
spectively. The seventh chapter deals
with the theories on God and indi-
vidual souls (Ishvara and Jiva),
while the eighth explains the con-
ception of Maya (illusion). The
ninth chapter under the caption,
¢« The Path to Perfection,” examines
the means of attaining Reality. The
ways of Karma (action), Knowledge
(jnana) and Yoga are explained.
The last chapter probes into the
nature of Moksha (releasefrom bond-
age) according to the Advaitins.

The work is a comprehensive
study on the philosophy of Advaita
with special stress on the post-

Shankara perid. As there have been
very few attempts to study the post-
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Shankara period, this volume hasa
special attraction, Dr. Mahadevan
has a good grasp of the subject and
his lucidity of style and clarity
of expression make the book good
reading. He is not ambitious to
make a new discovery or establish
a fresh theory on Advaita; but is
faithful to tradition and to the
authors whom he consults; this is
certainly remarkable.

SREEKRISHNA SARMA

Besant Centenary Volume, published
by Besant Centenary Trust, Adyar,
Madras 20, in 1947, reduced price
Rs. 5.00, plus postage, etc.

The excellent Autobiography of
Dr. Annie Besant has had added to
it, in its last 1939 edition, a valuable
account of her life and work in the
Theosophical arena.

In this volume, edited by Dr, J.
H. Cousins, are gathered the per-
sonal estimates and reactions of
many who worked with Dr. Besant.
The varied activities of her long and
busy life receive pertinent comment
from her fellows, themselves emi-
nent and well fitted to give an evalu-
ation of her that will stamp the life
of the century.

The book is highly readable, and

particularly well illustrated and pro:’.

duced. It is a volume that is ?

treasure for individual and Lodge :
libraries. But it should also be

placed in public libraries to show
how noteworthy is her position.
E. M. LAVENDER
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THEOSOPHISTS AT WORK
AROUND THE WORLD

By the Recording Secretary

Adyar Day

On the morning of 17th F ebruary,
residents of Adyar and members
from nearby Lodges gathered in
the Headquarters Hall to celebrate
Adyar Day under the chairmanship
of the President, Mr. N. Sri Ram.

The Prayers of the Religions, with
which the meeting commenced, fol-
lowed by greetings received by letter
and cable, created a most suitable
setting for the addresses which fol-
lowed. Greetings expressing grati-

- udc and loyalty to the President,

“"’ Adyar and to the teachings of

= Ancient Wisdom were received
7-om Miss Clarice E. Gregory,
General Secretary for New Zea~
land; the Manor Centre, Australia;
Mrs. Gool Minwalla, Presidential
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Agent for Pakistan; Annie Besant
Lodge, Birmingham, England ;Bhave
nagar Lodge, India; and the “ Ad.
yar Group” of Lodge Harmonia,
Montevideo, Uruguay.

Following short speeches and read-
ings, the President said:

“It is fifty-one years today since
the President-Founder, Colonel H.S.
Olcott, passed away from here, and
it is well that there should be a day
on which not only the members all
over the world think of Adyar, but
also on which we specially remems-
ber the President-Founder .and his
work. There are very few people
in the Society today who have had
any personal contacts with him. To
most of our members Colonel Olcott
is but a name, yet he was as much

a chosen instrument for the work
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that is being carried on as was
H.P.B. The great Masters of the
Wisdom recognized his services and
his great qualities. They have given
most striking testimony in The
Mahatma Letters to his value in the
work. Both H.P.B. and Colonel
Olcott are spoken of in The Makatma
Letters as the Founders of the So-
ciety, and in one place as °‘the
suffering Founders .

“ February 17th has been adopt-
ed by common consent by members
all over the world as the day on
which Adyar should be particularly
remembered. To many a Theos-
ophist in India and outside India,
it is not merely the administrative
.Headquarters of the Society, but
it is a place from where inspiration
and guidance are to be had. They
turn their thoughts to Adyar on
this day, and I feel that we here
should turn our thoughts to them.
We should think of the work in the
various Sections and countries, work
carried on under very different con-
ditions from those which obtain
here.

«It was H.P.B. who formed Adyar
into an occult or spiritual Centre,
and it has grown considerably since
then. All our important leaders
have lived here for a shorter or
longer time. I have mentioned
H.P.B. and Colonel Olcott, and
there was Dr. Besant who developed
the original Headquarters estate into
what it is today, extending right to
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the sea. A place where she lived
and worked for so many years can-
not but be a spiritual Centre. Then
I cannot forget to mention Brother
C. W. Leadbeater, as this happens
to be his birthday. He has lived in
Adyar for different periods at differ-
ent times.

“It is not enough to have the
mere faith that Adyar is a great
spiritual Centre and that its inspira-
tion is carried to every quarter.
Perhaps that faith is justified and
represents what takes place; but I
feel that the whole place can be-
come so charged with the atmo-
sphere of our thought and aspira-
tions that anyone who enters it will
feel that this is a very special place.

“On such a day as this let us try
to extend our vision, think of the
world-wide work of the Society.
While we are here at the Centre
we should have this large vision, a
mind which embraces all our mem-
bers and all peoples, however differ-
ent they may be from country to
country. It is only when we live
such a life and carry on our work
in this spirit that we shall be able
to fulfil the purpose for which Adyar
has been established.”

Switzerland ({

Madame Claire Wyss, Genetx

Secretary for the Theosophical So-

ciety in Switzerland, gives an

encouraging report of the work of
her Section for the year,
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The membership of the Section
at 30th September 1957 was 234 (an
increase of 8), with 12 Lodges, 4
Centres and one Youth Group.
Work in the Lodges has progressed
steadily, some having formed dis-
cussion groups. During the year
the Section was helped by the visits
of Mr. Axel von Fielitz-Coniar,
Mr. John Coats and Dr. and Mrs.
Laurence Bendit, all of whom gave
public lectures and talks to members.

Public work is sustained and new
members joined the Society as a
result of hearing a series of lectures
at the headquarters in Geneva.
Mr. A. Sassi, Mr. G. Tripet and
Madame Claire Wyss gave lectures
in France and Belgium.

The Annual Convention of the
Section, held at the headquarters
in Geneva, with Mr. Axel von
Fielitz-Coniar and Mr. John Coats
as guest-speakers, was a happy and
successful occasion.

The Regional Committee of the
German-speaking Sections met in
Basle for the fifth time; the General
Secretary of the Theosophical So-
ciety in Europe, Mr. J. E. van
Dissel, was present, together with
the General Secretaries of the Ger-

'an, Austrian and Swiss Sections

d other delegates. Through what
» accomplished every year at this
gathering, the ideals of Theosophy
are effectively diffused and a stimu-
lus is provided for the work of the
Section.

The Theosophical Order of Serv-
ice continues to be active, working
especially to give help to refugees
in Greece and Yugoslavia.

The General Secretary, together
with one delegate and a few other
members from Switzerland, attend-
ed the International Week at
Huizen. Madame Wyss also partici-
pated in the Summer School held
at Pichl, Austria, for German-
speaking members.

Canada

Lt.-Col. E. L. Thomson, General
Secretary for the Theosophical So-
ciety in Canada, sends an interest-
ing report of the activities in his
Section.

The work during the last year has
been one of steady progress. In
those areas where it is possible to
stimulate further enthusiasm by
personal contact there has been a
resurgence of interest. ¢ It must
not be forgotten,” the General
Secretary writes, ¢ that we are
handicapped to a degree by the
thousands of miles that separate our
Lodges and that the enthusiasm and
interest cannot be what it should if
we were closer together. However,
our far-flung Lodges maintain their
study groups in an exemplary man-
ner and are helped by our magazine
and postal information.”

The eastern Lodges of the Sec-
tion are fortunate in having quite
a number of lecturers among the
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members, and these frequently ex-
change visits to the mutual benefit
of all.

Through the Travelling Library
which is situated in Toronto, very
fine work is done in sending books
to people in other cities and out«
lying places where literature is diffi-
cult to obtain.

The membership fluctuates but
maintains a steady total, there be-
ing at present 13 Lodges and 376
members. Thirty-two new mem-
bers were enrolled during the year.

The Animal Welfare Committee
of the General Executive is active.
It is responsible for sending out
pamphlets and maintaining interest
in its efforts to lessen cruelty to
animals, Other work regarding
more humane methods of slaughter
of animals for food is being kept up
and petitions are being sent to the
Minister of Agriculture by all the
Lodges. Thus humanitarian work
marches alongside their spiritual
efforts on behalf of humanity.

In closing his report, Lt.-Col.
Thomson writes: ¢ All in all, con-
ditions are satisfactory, and I feel,
as I have always felt, that this great
country is in a state of flux—beset
by growing pains—rather bewilder-
ed by the immensity of its natural
resources and by the abundant
wealth on all sides so that the spirit-
ual aspect is somewhat obscured.
But down beneath it all there is an
ingrowing desire to express itself
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along lines of loftier ideals, and when
this upward surge takes place these
teeming millions of varying races,
religions and sects will look for the
Truth and will find it, I feel assured,
in Theosophy. With that idea in
mind we are tilling the ground.”

Sweden

- Mr. Gésta Lindstrom, General
Secretary for the Theosophical So-
ciety in Sweden, writes that during
the year ending 30th September 1957
the main activities continued in the
Lodges, many of which conduct
study classes and have public lec-
tures., Four of the Lodges outside
the capital received visits from the
General Secretary and other lec-
turers.

The Section has had the benefit
of several visitors from other coun-
tries. Mr. Otto Viking from Den-
mark gave much appreciated talks
at a week-end at the headquarters
and in several Lodges. Mrs, Jose-
phine Ransom was the guest of
honor and main speaker at their
Convention and won the hearts of
all by her great friendliness; she

gave much inspiration from her

deep knowledge of Theosophy and
of the history and work of the The¢
sophical Society. Professor A, N (
Haas from Holland lectured ogty

Theosophical Research when he -

visited Stockholm.
In the Swedish Section the annual
Summer School is an important

A
'
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vent of the year; it is a fine oppor-
anity for members from all over
he country to come together, to
isten to good lectures, take part in
tudy groups, and exchange ideas
vith others. The Summer School
teld last year at Stensund, a beauti-
ul place on the Baltic, was attended
>y some 50 members. The theme
zhosen was: ¢ The Search for a New
Consciousness ’; Mr. John Coats,
who came from England to attend
the School, gave a series of fine
talks in which he dealt with the
subject from different angles. This
was continued in discussions and
study groups by the members gener-
ally.

The Section has 19 Lodges with a
total membership of 403—an in-
crease of 10 for the year.

Germany

The Theosophical Society in Ger-
many has had a successful year of
activity, with regular study classes,
lectures and discussions in all Lodges
and Centres.

In July, the seventh Summer
School, held at Rendsburg, was at-
tended by 60 members from all parts
of Germany, including several vis-

ors from Berlin and a few from

D, hind the Iron Curtain. Mr. J. E.
.an Dissel, General Secretary of the
European Federation, presided at
the Summer School as guest of
honor, and Miss Kenderdine of
England and Miss Karin Blichfeldt

of Denmark, who were present as
guest-speakers, gave several inspir-
ing talks. A number of German
speakers participated also.

The theme of the Summer School
was “ Theosophy as the Spiritual
Basis of Practical Life ”’. There was
friendly contact between the guests
and the German members and, as
in all previous German Summer
Schools, excellent music was pro-
vided by well-known musicians from
Lubeck. On the closing day, Mr.
John Coats and two Young Theo-
sophists from U.S.A. and Finland
were present and brought greetings
from their Sections. Mr. Elis Wik-
strom, former General Secretary of
Sweden, and his wife also paid a
short visit.

Mr. Martin Boyken, who is Gener-
al Secretary of the German Section,
writes that ¢ the Summer School
had a double success: on the one
hand it brought together once again
many friends and co-workers from
our own country and, on the other
hand, through the contact with
friends of other countries, all mem-
bers experienced the spirit of real
international brotherhood .

During the Summer School, the
General Meeting of the German
Section, which takes place every
three years, was held with Mr, van
Dissel presiding. Mr. Martin Boyken
was re-clected General Secretary
for a further period of three years
and a number of young members
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were elected to the Section Com-

mittee. The whole gathering was

held in a spirit of great harmony
* and brotherliness.

In January 1957, Mr. Boyken and
his wife attended the meeting of the
General Council of the European
Federation in Huizen. Mr. Boyken
also took part in the gathering
of the German-speaking Regional
Group held at Basle, Switzerland, in
April, and later stayed at Huizen
with some other members of the
German Section for the Internation-
al Week. At the meeting of the
General Council and its Executive
held there, successful discussions took
place regarding the Adyar Publishing
House in Graz, Austria, and it was
decided to print a new German
translation of The Ancient Wisdom by
Annie Besant,

Iceland

At the Annual Convention of the
Theosophical Society in Iceland,
held in September, Mr. Sigvaldi
Hjalmarsson was re-elected General
Secretary. He reports that during
the year public lectures were given
at the Section Headquarters in
Reykjavik, with special regard to
introducing Theosophy to non-
members. All the Lodges continued
to be active, with public lectures,
members’ meetings, and, in some
cases, film and musical present-
ations.

SUPPLEMENT TO THE THEOSOPHIST
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There are 11 Lodges in Iceland,
four being in Reykjavik, with a
total membership of 386. In addi-
tion, there are many people who are
interested in Theosophy and who
sympathize with the work and
teaching of the Society.

Two study groups were held, one
dealing with general Theosophy and
spiritual training, under the guid-
ance of the Honorary President,
Mr. Gretar Fells, and the other, led
by the General Secretary, dealt with
the evolution of the solar system
and the occult history of mankind.

The Order of Service has been
active, supplying funds for some
of the Theosophical activities and
doing much humanitarian work.

The library has been put into
better order and is now more easily
available. The number of books
has increased during the year, a
gift of books having also been
received from Mr. Boris de Zirkoff
in California, U.S.A.

Mr. Hjalmarsson writes that the
strong position of Theosophy in
Iceland is due to the enormous
work and rare quality of Mr.
Gretar Fells, the Honorary Presi-

dent and former General Secretary |

for 21 years. His numerous leee
tures, extensive work and mar A
talks on the State radio made hin.¢;
well known throughout the country,
his work and teaching being charac-
terized by deep spirituality and rich
inner understanding.
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