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Sri Chaitanya Mahaprabhu is the one
universal Absolute Person and an embodi-
ment of the “Bhaga”, that is with all His
majesty, might, glory, beauty, wisdom gnd
supremacy. There is none to Vie with Him.
The idea of the negative Brahman of the
pantheistic school is the effulgent aspect of
His divine form. The immanent Paramatma
of Yoga-school, the primal cause of
the Universe is the partial aspect of the
Supreme Lord Sri Krishna Chaitanya.
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O Sadhus! holding a blade of grass
between my teeth and falling on your
feet with all humilitv and supplications,
I (a Tridandi Bhikshu) beg to state that
bidding good-bye to everything from a
distance devote yourself to the Feet of

Sri Chaitanya where lies the summum
bonum of human life,



Doctrine of Vedas (4)

According to Sree Chaitanya Maha-
prabhu, the Ultimate Reality (the Brahman)
cannot be Nirbishesha (indeterminate).
The attempts made by the monistic philo-
sophy to prove the indeterminateness of
Brahman have, on the other hand, proved
its determinate nature and established the
fact that He possesses all possible powers,
These powers are—Vishnu-Shakti (essential
power or Swarup-Shakti) the Kshetrajna-
Shakti and the Abidya-Shakti. The Vishnu
Shakti or the essential power may be con-
sidered from three points of view, the
Hladini, Sandhiniand Sambit. These three
powers, ‘bliss’, ‘being’ and ‘consciousness’,
are held together in the transcendental
power (Vishnu-Shakti) of God. The Kshe-
trajna Shakti or the Jiva-Shakti (the
power of God as souls of individuals) and
the Abidya-Shakti (by which the world
appearances are created) do not exist in the
transcendent sphere of God. The Jiva or
the individual souls stand between the
essential power and the Maya which is
called ‘ Tatastha-Shakti’. The Jiva is
impelled on one side by the material forces
and attractions and urged upwards by the
Hladini-Shakti of God. Love for God is a
manifestation of the Hladini power of God.
An individual soul should adopt such a
course that the force of material attrac-
tions and desires for sensual pleasures be
gradually decreased so that he may be
pulled forward by the Hladini power. The
soul according to Sree Chaitanya Deva is an
atomic part or Bivinnansha or scparated

part of Divine Soul. It is asort of God’s

power to produce beings who are spiritual ’
in essence, but liable to be inthralled by -

Maya when they forget that they are
eternal servants of the Deity. The Bha-
gawan is the Controller of Maya, whercas
the Jiva may come under the control of
Maya. God may be compared with the
sun and the soul as sun’s rays. Jivas are
not different from Vishnu as rays are not
different from the sun. But as also the
rays are not identical with the sun, so also
the Jivas are not identical with Brahman.
The souls may also be comparced with the
separate atomic emanations f{rom the
burning fire. They are located between
Chit Jagat and Mayic Jagat. Those who
preferred to enjoy the material pleasure
were grasped by Maya from the other side.
There is material and inherent distinction
between God and Jiva. The Jivas are

indeed the energy of Bhagawan, but still .

they may suffer from the defect and obscu-
ration of their self-luminosity. They being
of the nature of Tatastha-Shakti are infe-
rior to the essential power of God by which
their self-luminosity could be obscured.
This obscuration may be removed by God’s
will only through the spirit of enquiry
regarding God’s nature on the part of the
Jivas. The souls are naturally tainted
with the defects of ignorance, sorrow, fear,
etc., and they are subject to cycles of
transformations.  They are infinite in
number.

Sri Chaitanya Mahaprabhu

By SrRI NITYANANDA BRAMACHARI

Sri Krishna Chaitanya is The Eternal
form of Sri Radha and Sri Krishna com-
bined. In His essence, He is Krishna Him-
self, yet His heart entirely moved by Ecsta-
tic Divine emotions of Sri Radha ; His com-
plexion of Nimbus cloud is enveloped.by
the golden hue of Sri Radha’s complexion.
Sri Radhais the Divine Embodyment of
Muaha-Dhava, the Highest Pitch or culmi-
nation of Divine Love. Love in separation
from Sri Krishna is characteristic feature of
Her inner nature. Sri Krishna Chaitanya
playing the role of Sri Radha is always
found deeply absorbed in Her Love in
separation from Sri Krishna and in His
Ecstatic rapture of love He used to cry out
“ Where is the beloved son of Nanda, the
very life of my life, where shall 1 go?
Where shall I find my beloved flutist ? "

In His secondary aspect; He is the
Supreme Acharya, teaching the world how
to attain Sri Krishna and Sri Krishna-Prema,
the summum-bonum of human life by
means of Nama Sankirtana which is both
the means (Sadhana) and the end (Siddha).
These primary and the secondary aspects
should not be confused.

Supreme Lord Sri Krishna Chaitanya
made His advent in very beautiful sorroun-
dings named Sri Dham Mayapur in the
district of Nadia in the year 1486 A.D.,i.e.
in 1407 Saka Era. When the Lord appear-
ed on the earth, whole nature assumed a
very picturesque scene and all the auspicious
signs were visible at the time. The Lord
was so beautiful that the moon, the most
beautiful disc of nature, felt ashamed and
concealed her facz, as it were, under the
cover of eclipse, her beauty being far inferior
to that of the Lord, His beauty was so

2

surprising, so charming that He became the
cynosure of the neighbouring eyes and all
the ladies came to the place to feast their
eyes with that glow of beauty.

Sri Chaitanya Mahaprabhu, when He
attained boyhood began His study in the

school of Ganga Das.Pandit. Within few
years He became extraordinarily learned.

Keshab Bhattar of Kashmir, perhaps the
greatest scholar of India of that day, arrived
at Navadvip after uninterrupted victorious
tour defeating all the famous scholars in
Naya, Sankhya, Patanjala, Minangsa,
Vaisisika, Vedanta, of Tirhut, Delhi,
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Benares, Gujarat, Vijayanagar, Conjee,
Agra, Banga, and other places; he was
defeated by the young Gauranga Dev.

As soon as He completed His studies, He
got initiation from Sri Eswar Puri, the dis-
ciple of Sri Madhavendra Puri. Since the
date of initiation, all Hlismades and manners
changed and He began to chant of Krishna,
drawing the attention of all the people of
theplace. His name spread throughout the
country. He began to preach the religion
of love to each and every one and opencd
the School for organising the Kirtana and
taught chanting the praises of Harinama
and the Glory of God as the best means of
attaining the God.

His learning, culture, personal charm and
magnetism and above all, His ccstatic love
of God in contrast with the narrow bigotry
of the professionals who lacked religious
life’s appealed to the heart of the common
people.

His successful revolution against the
fanaticism of Kazi, Collector of Nadia, who
promulgated Section 144 against His
Kirtana, increased His popularity. Many
joined His groups and all watched His
energetic act in the light of divinity as He
led a strictly model life and the chant the
Name of God in love and devotion was His
simple message to the-people at large.

At the age of 24 years he left home and
took sanyas. The main purpose of sanyas
was two-fold. First, the separation from
His beloved Krishna compelled Him to give
up family life; and second, He renounced
the world in order to teach His followers
the need of asceticism for preaching about
God, one of the basic principles of Gaudiya
Vaishnavism. The day before He left home
He gave the following advice to His followers
of Navadvip -* Recite the name of Krishna,
say Krishna, be devoted to Krishna, sing

[voL. n

the name of Krishna, think of nothing but
Krishna | if you feel affection for me, say

nothing but Krishna, whether in sleep, or
at meals or in the working hours, day

and night think of Krishna, recite Krishna.”

After sunyas Sri Chaitanya with His
four intimate {riends arrived at Puri.  The
fecling aroused at the sight of Sri Jagan-
nath expressed itself in a strange manner.
He approached Sree Jagannath with the
suppressed ardour of love-lorn girl for her
lover, after years of separation and rushing
forward in an ecstasy of emotion to
embrace the Deity fell into a  trance.
Basudev Sarvabhauma, the Court DPandit
of the King Prataprudra Dev of Orissa
was perhaps the greatest mayavadin scholar
of the day in Eastern India. His brother-
in-law Gopinath Acharya was an enthusias-
tic believer in Sri Chaitanya’s divinity, such
faith was a rebellion against Sarvabhauma
who never admitted any form or attribute
of the Absolute, much less was he prepared
to accept the doctrine that Sri Chaitanya
was an Avatara. Sarvabhauma Pandit was
anxious to convert Sri Chaitanya to
“ Adwaitism ”’ and began to teach Him
Vedanta according to Adwaita School. For
seven days Sri Chaitanya listened to Him
without making any comment and only on
the 8th day when Sarvabhauma enquired
whether he understood ? Sri Chaitanya
broke His silence and replied that He under-
stood the meaning of the Vedanta as
Krishna Dwaipayana Vyasa interpreted it
in explaining Upanaishads but that Sarva-
bhauma’s fanciful interpretation was
un-intelligible and hid the real meaning of
the Brahmasutras. Sutras should be inter-
preted in the light of the Upanishads;
Sruti being the chief of all proofs, he ought
not to undermine them by his own
imaginative elaborations. Sri Chaitanya

TSN
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added that the meaning of Vyasa's
aphorisms (vedanta) was as clear as the sun
and that it should not be hidden by a cloud
of conjectural commentary; He then
refuted all that Sarvabhauma has sought to
establish by his interpretation in the light
of Sankaracharya’s commentary of the
vedanta. According to Sankar’s view, the
Brahman is devoid of all distinguishable
features, possesses no attributes and has no
internal variety, the non-distinct Brahman
being one universal consciousness in which
cverything is lost. The knower, the know-
ledge and the object of known, merge in
unity losing their separate identities.
According to Sankarite monastic view, the
supreme personality of God is absurd; as it
reduces it to the condition of limitation,
the Absolute should be ** Nirguna.” Sri
Chaitanya refuted these tenets of Sankara
onc by one and IHe denied Sarvabhouma’s
contention that Brahman was <Nirakhara,’
arguing that some Sruti texts described the
Brahman as Nirvishesha without variety
but what they did was to strip it of
mundane conditioned  attributes and
qualities for establishing the transcendental
attributes in order to make the bliss
possible, as He isalso Sat or Existence, Chit
a intelligence and Anaida a Bliss. The
last viz., Ananda requires a subject and
an object for it to exist. Ananda, as
understood by the Sankarite Scholars, if
they admit it at all, is mere freedom from
suffering, something negative. Sri Chaitanya
argued that Brahman is not undifterntiated
consciousness alone, but accommodates in
it all qualities, variety, activities, etc.,
without being limited as the individual is
liable to be limited in the conditioned
world. This is possible by virtue of Its
infinite and wonderful potency.
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1t will take much time to deal with the
subject. So,I have been brief. Sri Chaitanya
is said to have revealed His
Divinity to Sarvabhauma.

six-arm

Sri Chaitanya made an extensive tour in
Southern India which took about two years
to complete. Sri Chaitanya Mahaprabhu
preached a religion, based on Bhakti and
Prema which attracted the educated and
the uneducated alike. His system of philo-
sophy is known as Ackhaitya-bheda- Aveda
which recognised all the four systems of
theistic philosophy that flourished before
Him viz. Visita-Advaita of Sri Ramanuja-
charya, Suddha-Dwaita of Sri Madhva,
Dwaita-Advaita of Sri Nimbarka and
Suddha-Advaita of Sri Vishnuswami. This
is why Sri Chaitanya’s teachings are above
petty sectarianism and readily appeal to all.
His philosophy is best represented and pre-
served by Sri Jiva Goswami, one of His
six great disciples, in his book entited
¢ Sat-Sandarbha ’. Chaitauya Mahaprabhu
teaches that caste or no caste a manis above
all, a servitor of Krishna—that was the
doctrine which SriChaitanya preached ; that
was the great appeal that He made to all.
At the base of our social system known as
« Varnasram Dharma”, lies unadulterat-
ed love of God as the guiding principle of
human life. Love of Absolute Truth who
is God and eagerness to serve Him alone
can bring about real synthesis in society
and in our individual life and save us also
from worldly perversions of time and space,
Love of God is an end itself. It is also a
means to attain Truth. Sri Chaitanya
teaches us that in the love of God lies the
Summum-bonum of human life and His

Name is the highest solace for all here
below.
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The World We See

By Sri JADUNANDAN VIDYARNAB, B.A.

The language question is really going to
be very serious. West Bengal and Madras
stand foremost against the introduction of
Hindi as an all-India official language,
within the specified period. And we can-
not but admit that they are justified, if
considered without bias; even the bias of
Indian unity. The unity of a country
cannot be built on make-shift basis of com-
promises which do not stand the test of
things as they are. Advocates of Hindi
almost arbitrarily assert that Hindi is the
national language of India, as it is spoken
by the greatest section of people of the
country. But the feelings of the non-
Hindi speaking people of India go against
it. No such sentiment is aroused in their
hearts by it. Statistics alone cannot inspire
national feelings in the heart of a people.
Then there is the question of national pre-
stige advanced by Hindi advocates. But
we think it is not at all essential. Great
leaders of India who built up its national
life mostly used English as the vehicle of
their thoughts and ideas and brought about
revolutionary movements through it. And
never did the question of prestige arise in
their hearts. And why? Because language
expresses thoughts, and that language is
the best which can best express them most
conveniently, effectively and nicely. And
English served those purposes well and
good. Most of the lectures of Gandhiji
were delivered in English. Did anybody
with aniota of good sense object to it?
And why? Because it well expressed the
thoughts of Gandhiji better than that done
by any other language. So did other
leaders of India. Our Hindi brothers

cannot always understand that Indian
nationalism is never historical or geographi-
cal. It isfundamentally spiritual and some-
times become sentimental on particular
occasions. And any language that can
give form to these two traits of Indian
character is to be its language, as a whole.
There can arise no question of geographical
nationalism. There are places in this
country where people regard Hindi more
foreign than English and really fecl little
sympathy for their Hindi brothers in their
linguistic aspirations. They rather feel
quite averse to them and so suspect that
this language orthodoxy is only a garb for
Hindi imperialism in India admonished by
a section of people who still arbitrarily hold
dominating powers in the administration of
the country. This aversion has gone so
deep that whatever is done by this section
of people in the country, is suspected as
ruse for domination. At the root of all
these is the language question. Moreover
Hindi is perhaps one of the backward lan-
guages of the couptry spoken mostly by a
section of people who are not so well advan-
ced in culturcas some other claim to be. It
has no literature worth the name—although
a great number of people speak it. How
can highly advanced languages like Bengali
or Telugu tolerate its domination and
bring about their own downfall? The very
question of independence, culture and even
humanism is really mixed up with it. With
the forceful domination of a language, they
cannot heartily accept their position in body
politics will be relegated to that of ‘ Nim-
mies ’ as the Hindus of Pakistan are called
by Islamic patriots there. Their litera-
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ture, culture and cven thought-structure
will go down with it. Hence the stand of
stubborn opposition of that stalwart of
Madras ; and we think the heart of Bengal
and of other provinces excepting the Hindi
bloc is with him.

English has acquired;its high position 1n
this country, not because it has been the
official language ouly, but because it is one
of the most advanced languages of the
world. It has given India a new culture
and outlook on life. It has brought demo-
cracy and modern political economy; not
to speak of modern science, philosophy, art
and other things. Ifitis untimely relega-
ted to an unimportant position, all impetus
for advancement in all these departments
of life will considerably suffer.

The best thing for the Government will
be to advance Hindi in every possible way
rather than politically impose it on non-
Hindi people as some of our political elites
and linguistic over-enthusiasts are secretly
and openly trying. This will only embitter
the situation and complicate it more and
more everyday. Also the etymological
structure of Hindi should be considerably
changed to make it acceptable to the people
of other parts of the country; and it should
be made into a proper vehicle for express-
ing very complex ideas of modern life.
Then people of other parts of India who
now oppose, will naturally and willingly
accept Hindi as their own language as they
are now doing in the case of English. The
Government should not turn it into 2
pampered child and do away with its
natural and healthy growth.

This requires patience, great patience on
the partof our Hindi speaking leaders. But
they must hdve it or real unity of .India
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will ever remain a dream and the country
will go asunder.

Let Hindi advance in the lines chalked
out by other advanced languages of the
sub-continent. But it is not always practi-
cable to develop a language by Government
patronage only. Itis to be done by men
of linguistic genius—good litterateurs, poets
and orators who by their culture bring
about this advancement. The Government
should encourage and invite men of genius
of other language groups to write in Hindi.
It has strong and healthy rooting as the
language of the soil. It must be developed
as one of higher culture and complex
thought structures by borrowing idioms
and phrases, even roots from other lan-
guages of this and other countries. Its
grammatical and expression forms also
should be accordingly changed so that
writers of other groups also may feel happy
to express thoughts through it. Orthodoxy
of however great personages will only
widen the gulf between the Hindi and non-
Hindi blocs, which must be avoided at any
cost. May be, we fear, it may turn out to
be the last straw on the camel’s back. Our
leaders of every grade, name and fame
should try to avoid it. In it lies the life
and death question of particular cultures.
So fissiparity, superficial shibboleths and
slogans should be avoided as much as prac-
ticable by all sections of our people. We
should always remember that really India
is aland of many nations, cultures and
races united by its spiritual heritage and
outlook on life ; and that language of each
racial or national group is vitally the
question of its very individual existence.
Our suggestion may require some time ; but
thirty or forty years are nothing in the
growth of nations..

————en”
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True Dispassion and True Redemption

By SrRek Y. JacANNATHAM, B.A., Bhaktitilaka.

The World, a Cinema-Show

The world is but a cinema-show. The
moment the film of Maya is projected on
the snowy Screen of Time, the fleeting
phantoms of the motley mass of human and
other congeries of creation pass before our
eyes and we immensely enjoy the spectacle.
We are in the dark when the film is on
and are graced with light. Mayic reel at
work snaps by chance or has finished its
run. The erstwhile gloomy situation of
ours is then suddenly brightened up and we
not only see our correct positions in that
mellow light, but note as well that they do
not relate to the perverted activities wit-
nessed in the passing show.

Even so is the case when Sree Guru Deva,

the Spiritual Master, connects us graciously
with the Absolute.

A New Life

There is no more groping in the dark as
we are switched in and provided with light
from the Power-house. The process begins
of unwinding the mainspring of mineness
that held hitherto close unto the Jiva, the
central pivot of the human clock. The
idea of lording it over is vanished for ever
from our mind, and all our supposed
belongings are disowned in favour of the
Absolute.

The woman is no more a prey to our
animal lust although she may, consistent
with her piety, have no objection for bring-
ing forth a servant of God. Children are
actually christened servitors of Krishna ;
they are reared, trained and eduwcated just
for His service. Money is no more earned
to provide for self-foppery or enjoying the

sight of bedecked ladies or bejewelled
children, but to be spent solely for Him
and His servants, Nothing in the world
appears to be superfluous or irrelevant as
all things are perceived then in relation to
Sree Hari.

Positive Renunciation

The votary by employing his all for the
service of God develops true humility which
is most welcome and wholesome. The
desire for employing all wordly things in the
service of God reigns supreme in his mind.
The relish with which he used to approach
them hitherto as articles catering to his
sensuous tastes now yields its place to a
purer and more welcome relish for them as
articles for pleasing the senses of the Abso-
lute. He moves of course among them
privileged through his association with
them to realise how they vie with each
other in rendering service to the All-Love and
feels that he has not developed even a par-
ticle of their love for Krishna. When this
most potent and wholesome ingredient of
humility enters into the potion of his
service, it becomes so charmingly delicious
that Krishna actually evinces anxiety to
accept it.

This unalloyed purity of devotion belongs
to the region of transcendence. It is the
proper or positive renunciation. Yukta

Vairagya, which is seen in the lives of the
most beloved of Krishna.

Vain Renunciation

But there isanother kind of abnegation,
which is vain or misdirected known as
Phalgu, Vairagya. As we continue leading
groping lives in this world under the dark
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veil of Maya, we are confronted with
opposites, and being distracted by them, we
develop bitter repugnance towards worldly
objects by reason of their being not avai-
able for our enjoyment due to the fact of
their true position as objects for the sole
enjoyment of Krishna being not clear to
us for lack of light from above.

Every object is then a basilisk unto our
eye, every name and form is most drea-
ded for being a barrier in our march
towards a fictitious goal, and we want to
tear ourselves away from them to be rid of
this mundane sphere and win freedom.
But this is not possible of achievement and
our Vairagya happens to be the shortest-
lived for lack of support or mainstay.
This vain abnegation is mixed, has only a
negative value, and belongs to the range of
Maya. I shall try to illustrate it.

The so-called freedom—an illustratioh

A Malayanese is convicted of a crime in
England and is lodged in one of its jails in
London. He daily prays to the jailor to
free him. But the latter knows that the
prisoner should serve his sentence to claim
freedom. And when his term expires, the
jailor appears at the prison gate, unlocks
its door, and hails with the words, * You
are free ”

The man has won his freedom; there is no
more jail life for him. He slowly wends his
way into the town and is faced with sights
and spectacles so thoroughly unknown and
alien to bim as a native of Malaya. Every
thing in the town is like cvery other thing
to him. Everyone looks at him with
strange surprise, and he is shunned by one
and all. All are alike in dealing with him
as nothing could be made out from his
articulation so very queer to them. He
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cannot distinguish which is which in that
foreign town.

Rich and poor, high and low, good and
bad, appear in the same level in this land
of his new-won freedom. The whole place
is full of an unintelligible mass of a huma-
nity to him. Even hunger and thirst have
no scope to be appeased then and our
friend feels stranded and helpless in the
extreme.

He won his freedom! But Oh, the misery
of it ! How to keep body and soul together
is now the insoluble problem to our friend.
This is found to be impossible in his
present region of freedom. Dire necessity
now compels his re-entry into the jail even
for its poor rations and a commission of |,
another crime has seen our friend once
more behind the bars of prison.

IMlustration unravelled

Dear reader | The elevationist who is the
prisoner in my illustration being either fed
up or disappointed with worldly enjoyment
seeks to become salvationist, an aspirant
for freedom, Mukti. With difficulty he
ascends the realm of Brahman, the Efful-
gence—aspect of the Personal God.

Brahman, as is so wellknown, is an
indefinable, indistinguishable and immen-
sely great expanse of Light radiating from
the Person of the Absolute and is likened
to the town of freedom in my illustration
which baffled our friend. Not having secu-
red any foothold in it, the aspirant of
freedom drops once more into the land of
mundane enjoyment. Whose fault is this !

The thought of mere freedom, Mukti .
Spriha is wrong in itself. The prisoner
prayed for freedom ; he got it and lost it
too. Quite different would have .been his
case had he thought of Home instead of
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mere Freedom. The jailor would then have
got his passport and passage fare and seen
him safe in the liner. So we clearly see
that both the’elevationist and salvationist
are equally oblivious of Home. Rhukti and
Mukti are their respective aims of life.
Both are interested in matters mundane ;
but with positive and negative thoughts
of them respectively. Both of them are,
therefore, equally in the grip of Maya, and
as such the renunciation practised by the
salvationist is wrong and misdirected.

Mukti, positive and negative

Thought of Home, in other words of
Bhakti Devi, can have no entrance into the
heart’s cavern of a person prepossessed by
the twin demons of longing for Bhukti
and Mukti. But when She does enter by
the Grace of the Divine Master, Mukti is
transformed into an ever-supplicant
servant-maid  attending on Her with
folded hands and Bhukti in the shape of
virtue, wealth and desire stands at a res-
pectable distance ready to be beckoned
only for Her service., It is Bhakti that
provides support for the Jiva in the sphere
of freedom ; failing it, he will have a fall
and is once more enmeshed in Maya.

Sreemad Bhagavatam tells us that the
Lotus-Feet of Krishna are the support
referred to, and they are attained only
through the Grace of Sree Guru Deva.
The Jiva gets Swarupa Siddhi when Sree
Guru Deva restores his connexion with the
Absolute, and Yukta Vairagya keeps him
ever on the Transcendental Plane. This is
Mukti for him, positive and wholesome.
while the Mukti obtained by the salva-
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tionist is negative and abhorrent as it cver
keeps him within the orbit of Maya.

The Kumaras

How secure that support should be is no
better illustrated than in the story of the
conflict of the Kumaras, Sanaka and others
with the door-keepers of Vaikunta.

Jayaand Vijaya, the mighty sentinels at
the gate, by following a rigid life of con-
templation and self-denial, have ascended
upto Vaikunta. But as their position 1s
ever outside the gates of Vaikunta and so
in Brahma-Loka, which is its Effulgence-
region, they were misled by the signs of
asceticism found on the persons of the
Kumar as whoare admittedly of Brahma
type (Brahmans), and they prevented
their entry into Vaikunta being utterly
unable, by virtue of their position, to
appraise the Santa Bhakti, silent admira-
tion for the personal God, which the Rishis
have developed, and which brought them
all their way to the Majestic Abode of
Krishna.

This virgin mendicants, who have trans-
cended lust and greed, could not eschew
their love for honour, Pratishta, as their
newly developed affinity for the Godhead
is too tender and sparse to overcome the
same, and feeling themselves mortified at
the strange behaviour of the gate-keepers,
they cursed them. Consequently the stabi-
lity of both the parties on the transcenden-
tal plane were jeopardized to no little
extent although Bhagavan rewarded their
labour by favouring them with His
Darshan outside Vaikunta.

The report of the Vyasa Puja and Sri Gaur Jayanti will bs publishad in the next issue

- Self-Surrender — Course

By Sr1 HARIPADA VIDYARATNA, M. A., B. L.

By way of showing that srimurti-seva
is not idolatry, we here quote some
relevant sentences from Srila  Bhakti
Vinode Thakur's ¢Sri Chaitanya Maha-
prabhu—His Life and Precepts "—* Those
who say that God has no form either
material or spiritual and again imagine a
false form for worship are certainly idolat-
rous. But those who see the spiritual
form of the Deity in their souls’ eyes,
carry that impression as far as possible to

the mind and then frame an emblem for -

the satisfaction of their material eyes for
continual study of the higher feeling, are
by no means idolatrous........ccoooeiiiiiinns
Srimurtt worship is the only truc worship
of the Deity, without which you cannot
sufficiently cultivate your religious feelings.
The world attracts you through your senses
and as long as you do not see God in the
objects of your senses, you live in an awk-
ward position which scarcely helps you in
procuring your spiritual elevation. Place a
Srimurts in your house. Think that God
Almighty is the guardian of the house.
The food that you take is His Prasad. The
flower and scents are also His Prasad. The
eye, the ear, the nose, the touch and the
tongue all have a spiritual culture. You do
it with a holy hcart and God will know it
and judge you by your sincerity.......... e

Srimurti-worshippers are divided into two-

classes, the ideal and physical. Those of
the physical school are entitled from their
circumstances of life and the state of the
mind to establish temple institutions.
Those who are by circumstances and

~position entitled to worship the Srimurti

in mind have, with due deference to the
temple institution, a tendency to worship

usually by sraven and kirtan...............
Mahaprabhu prefers this latter class and
shows their worship in His Shikshastak,
Worship then without intermission with a
feeling of resignation (i.e, self-surrender)
and in a very short time you will be blessed
with prem. Prem in God is the final
object of spiritual existence.”

Here again we are reminded of a real
Sadhu, Maharaj Ambarcesh, whom God
protected against the fiery anger of sage
Durvasa (vide Course V). He was a regular
worshipper of God’s Srimurti in the temple
and constantly engaged himself with his
limbs and senses in His service as recounted
in the Srimad Bhagavatam (XI. iv. 18-20),
of which we cannot withhold the earnest
yearning for quoting the text in Sanskrit :3~
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¢ He surrendered himself entirely to the
service of God, resigned his mind to the
meditation of the lotus feet of Sri Krishna,
applied his speech to the recital of His
glory, employed his hands in scouring,

~washing, cleaning and polishing Hari'’s
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temple and doing such other allied duties,.
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kept his ears engaged in listening to the
accounts about Achyuta and His devotees
(Sadhus), used his eyes to see Mukunda’s
Srimurti and temple, touched with his
body and limbs the holy feet and bodies of
Krishna’s servitors, smelt the fragrance of
Krishna’s lotus Feet and Sri Tulasi placed
there for His worship, tasted only Krishna's
Prasad, used his legs in travelling through
regions sacred to Hari, dedicated his head
to bowing at the Feet of Hrishikesa, turned
his lust towards the service of God away
from objects of desire, just in the manner
of the most confirmed devotees’ attach-
ment to God.” Though he was the over-
lord of the world swith seven dvipas
(regional dominions) and enormous wealth,
he thought all these as mere clods of earth,
and rivetted his heart to God Vasudev and
His devotees the Sadhus (Sl. 15-17). By
dint of his extreme devotion, he renounced
attachment to palaces, wife, sons, friends,
elephants, horses, inexhaustible royal
treasury, illimitable gold, etc. (SI. 26-27).
Now, how could such a great overlord
give up all his egoism and become an
absolute self-surrenderer to God ? It was
possible, for God wanted to present such
an unusual and unexpected paradox to
exemplify that a true devotee is not the
creation of circumstances, Though the
possession of honour due to aristocratic
birth, wealth, personal beauty, erudition
goes ill with a devotional attitude, as
Kuntidevi told Sri Krishna, for He was
accessible only to awkinchans (persons
having nothing) (Sreemad Bhagavatam
1. viii. 26), thesc things are not bad in them-
selves, but attatchment to them is to be
shunned by all means. It was through
God’s grace to whose rise no reason can be
assigned that Ambareesh could be such a
great Sadhu in spite of his greatness in the
world. Such was the case also with King
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Pratap Rudra of Orissa who, due to his
deepest devotion, became one of the closest
associate-devotees of Lord Sri Krishna Chai-
tanya Mahidprabhu.
Sadhu Sanga, association with a great
devotee, Sri Ramananda Raiand the help of
Sri Sarvabhauma Bhattacharya, another
associate-devotee who had formerly been a
great scholar in Kewvaluduaila philosophy.
Lord Chaitanya Mahaprabhu, who was
posing himself as a Sannyasin, would not,
as custom-bound, even see a king, as
Pratap Rudra was. But the king was perti-
naciously clinging to the resolution of being
accepted into His service. Learning from
Sri Rai Ramiananda, Sri Sriman Maha-
prabhu agreed to allow the king’s son to be
with Him and He embraced him with so
much love, that the prince became quite in-
fatuated with God’s love. At this the
king was very happy. During the Ratha-
jatra, the king broomed the road with his
own hands for the chariots of Sri Jagan-
nath, Sri Balaram and Sri Subhadra Devi,
to tread over in a clean surrounding and the
sight of this lowliness in the king mellowed
Sri Chaitanya Deva’s heartin his favour.
While the chariots were being dragged on,
Sriman Mahaprabhu in the course of His
dancing with Kirtan in the midst of His
devotees was about to fall in a trance,
King Pratap Rudra caught hold of His
Person, and He being much annoyed, to all
appearance for having touched the king, the
latter became very sorry ; but he was en-
couraged by Sri Sarvabhauma who advised
him to divest him ot his royal robe and
appear with all the emblems of a Vaishnava

on. When the Kirtan parties were taking -

rest in the flower garden by the roadside
with Sri Chaitanya Deva in their midst
lying in a trance, the king stealthily ap-
proached Him and began to massage His
feet along with the chanting of Gopee-

He had in his favour 1

I
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gitam from Srimad Bhigavatam (X, xxxi)
at which His Lordship became very pleased
and embraced the king. Then the latter
bowed down before all the devotees who
became very glad at his good fortune. This
shows how in this Kaliyuga too there could
be a replica of Maharaj Ambareesh in t.he
person of Pratap Rudra Raja who, in splte
of his extensive dominions and sovereign
power, could become a lowly self-surrenderer
to God and receive His grace.

Now, the question arises why most eru-
dite scholars, very highly born aristocrats,
great Jajnikas, famous fopasvins, etc.,
cannot secure God’s grace, while people of
the inferior type of society and even the
lower creation can attain it. It is Kevala-
bhab, i.e., entire self-surrender and conse-
quent deep attachment to His holy Feet
that is responsible for the-good fortune of
the latter and the want thereof for the evil
luck of the former, God Krishna tells
Uddhav (Sreemad Bhagavatam XI. xii. 8-9):~
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The Gopees, cows, deer, dull minded rep-
tiles could achieve success in securing Me
easily, Whom one with the help of yoga,
sankhya, charity, penances, sacrifices,
reading of the Vedas or renunciation can
get with all care. But this self-surrender
is not possible for chose who are boastful of
their ownership of worldly possessions of
any type. Men are generally keen about
their higher births, even the scavenger
claiming superiority over the sweeper and
vice versa. Men in affluent circumstances
look down ui)on their inferiors in rank and
wealth. The learned folk usually keep
aloof of the illiterate, or even of the semi-
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learned. Persons of beauteous appearance
are too proud to speak with the less fortu-
nate. In the speech to Krishna who had
just saved Parikshit in the womb of his
mother from the mortal weapon of Asvat-
tamma, Sri Kuntidevi said this (Sreemad
Bhagavatam I. viii. 26) ;—

Ugei ey SRITHARGIAR, |
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Men inflated with pride resulting from high
birth, wealth, learning or beauty are not fit
to offer prayer to Thou who art accessible
only to those who are awkincan. The
sense of self-superiority in people prevents
them from their offering subservience to
any entity, even though God, except fc'>r
the purpose of getting better prospects in
life for which they may worships ome dei-
ties. They dismiss the idea of eternal
servitorship to God. In a word, they cannot
be awkincan, t.e., totally unmindful of
their higher positions and possessions in the
world, shaking off their enjoying mood
altogether. They are always self-centred
and are only anxious to secure and maintair
their own enjoyments and of such others
as are connected with them for enhancing
their own pleasures.

But a self-surrenderer is God-centred.
Whatever he thinks or does is for the
pleasure of God’s, never for his own. Others
are self-centred. They are always mindful
of conveniences to their body, and every-
thing related to them. Theéy cannot, as
has already been pointed, think beyond
themselves, They are like traders caring
only for their profit, as Prahlad said
(Sreemad Bhagavatam VII. x. 4): ¢.¢., *“ He
who expects gifts from God: is not His
servitor, but a trader .  Muktivadins
are of the same type; we shall discuss this
in the next Course,

-y



The Bhagavat :

ITS PHILOSOPHY, ITS ETHICS AND ITS THEOLOGY

By Srerra THAKUR BHAKTIVINODE

Subjects of philosophy and theology are
like the peaks of large towering and inacces-
sible mountainsstanding in the midst of our
planet inviting attention and investigation.
Thinkers and men of decp speculation take
their observations through the instruments
of reason and consciousness., But they take
different points when they carry on their
work. These points are positions chalked
out by the circumstances of their social and
philosophical life, different as they are in
the different parts of the world, Plato
looked at the peak of the Spiritual question
from the West and Vyasa made the obser-
vation from the East; so Confucius did it
from further East, and Schlegel, Spinoza,
Kant and Goethe from further West. These
observations werc made at different times
and by different means, but the conclusion
is all the same inasmuch as the object of
observation was one and the same. They all
hunted after the Great Spirit, the uncondi-
tioned Soulof the Universe. They could
not but get an insightinto it. Their words
and expressions are different, but their
import is the same. They tried to find out
the absolute religion and their labours were
crowned with success, for God gives al] that
He has to His children if they want to have
it. It requires a candid, gencrous, pious
and holy heart to feel the beauties of their
conclusions. Party-spirit—that great enemy
of truth—will always baffle the attempt of
the enquirer, who tries to gather truth
from religious works of their nations, and
will make him believe that absolute truth is

nowhere except in his old religious book.
What better example could beadduced than
the fact that the great philosopher of Benares
will {ind no truth in the universal brother-
hood of man and the common fatherhood of
God? The philosopher, thinking in his own
way of thought, can never see the beauty
of the Christian faith, The way, in which
Christ thought of his own father, was love
absolute and s¢ long as the philosopher will
not adopt that way of thinking he will ever
remain deprived of the absolute faith preac-
hed by the western Saviour. In a similar
manuer the Christian needs adopt the way
of thought which the Vedantist pursued,
before he can love the conclusions of the
philosopher. The critic, therefore, should
have a comprehensive, good, generous,
candid, impartial and a sympathetic soul.
What sort of a thing is the Bhagavut,
asks the European gentleman newly arrived
in India. His companion tells him with a
serene look, that the Bhagavat is a book,
which his Oriya bearer daily reads in the
evening to a number of hearers, It contains
a jargon of unintelligible and savage litera-
ture of those men who paint their noses
with some sort of earth or sandal, and wear
beads all over their bodies in order to pro-
cure salvation for themselves. Another of
his companions, who has travelled a little in
the interior, would immediately contradict
him and say that the Bhagavat is a Sanskrit
work claimed by a sect of men, the Gos-
wamis, who give Mantras, like the Popes
of Italy, to the common people of Bengal,
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and pardon their sins on payment of gold
enough to defray their social expenses. A
third gentleman will repeat a third explana-
tion. Young Bengal, chained up in English
thoughts and ideas, and wholly ignorant of
the Pre-Mohammedan history of his own
country, will add one more explanation by
saying that the Bhagavat is a book, con-
taining an account of the life of Krishna,
who was an ambitious and an immoral man !
This is all that he could gather from his
grandmother while yet he did not go to
school ! Thus the Great Bhagavat ever
remains unknown to the foreigners like the
elephant of the six blind who caught hold of
the several parts of the body of the beast !
But Truth is eternal and is never injured
but for a while by ignorance.

The Bhagavat itself tells us what it is:—

Nigama kalpataror galitam
phalam

Sukamukhad amrita drava
sarmyutam

Pibata Bhagavatam rasam
alayan

Muhuraho rasika bhuvi
bhavukah.

“ 1t is the fruit of the Tree of thought
(Vedas) mixed with the nectar of the speech
of Shookdeva. It is the temple of spiritual
love! O! Menof Piety! Drink deep this
nectar of Bhagavat repeatedly till you are
taken from this mortal frame.”

The Garooda Puran says, again :—

Granthoshtadasa sahasra,
Srimad Bhagavatabhidha

Sarvavedetihasanam saram
saram Samud dhritam

Sarva vedanta saram ht, Sri
Bhagavatam ishya'e

Tadrasamritatriptasya Nanyaira
syadratikvachit.
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“ The Bhagava! is composed of 18,000
Slokas. It contains the best parts of the
Vedas and the Vedanta. Whoever has
tasted its sweet nectar, will never like to
read any other religious book.”

Every thoughtful reader will certainly
repeat this eulogy. The Bhagaval is pre-
eminently the Book in India. Once enter
into it, and you are transplanted, as it were,
into the spiritual world where gross matter
has no existence. The true follower of the
Bhagavat is a spiritual man who has al-
ready cut his temporary connection with
phenomenal nature, and has made himself
the inhabitant of that region where God
eternally exists and loves. This mighty
work is founded upon inspiration and its
superstructure is upon reflection. To the
common reader it has no charms and is full
of difficulty. We are, therefore, obliged to
study it deeply through the assistance of
such great commentators as Shreedhar
Swami and the Divine Chaitanya and His
contemporary followers.

Now the great preacher of Nadia, who
has been Deified by His talented followers,
tells us that the Bhagavat is fouhded upon
the four slokas which Vyasa received from
Narada, the most learned of the created
beings. He tells us further that Brahma
pierced through the whole universe of matter
for years and years in quest of the final
cause of the world but when he failed to
find it abroad, he looked into the construc-
tion of his own spiritual nature, and there
he heard the Universal Spirit speaking unto
him, the following words :—

Jnanam me paramam guhyam,
Yadvijnana Samanvitam

Sarahasyam tadangamcha, grihana
gaditam mayée. :
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Yavancham yathabhavo, yadrup
qunalearmakah

Tothaiva tatva Vijranumastu te,
madanugrahat.

Ahameva samevagre, nanyal yat
Sadasat param

Puschadalam yadetacheina, yora-
<hishyeta Sosmyaham

Ritertham yat piatiyeta, nupraliyeta
chatmani

Tadvidat Atmano mayam yatha bhaso
yatha tamah.

Take, O Brahma ! I am giving you the
knowledge of my own self and of my rela-
tions and phases which is in itself ditficult
of access. You are a created being, so it is
not casy for you to accept what 1 give you,
but then I kindly give you the power to
accept, s0 you are at liberty to understand
my essence, my ideas, my form, my pro-
perty and my action together with their
various relations with imperfect knowledge.
I was in the beginning before all spiritual
and temporal things were created, and after
they have been created I am in them all in
the shape of their existence and truthful-
ness, and when they will be all gone T shall
remain full as I was and as T am, Whatever
appears to be true without being a real fact
itself, and whatever is not perceived though
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it is true in itself are subjects of my illusory
energy of creation, such as, light and dark-
ness m the material world.” *

It is difficult to explain the above in a
short compass.  You must read the whole
Bhagavat for its explanation. When the
great Vyasa had cffected the arrangements
of the Vedas and the Upanishadus, the
completion of the eightcen Pooranus with
facts gathered from the recorded and un-
recorded tradition of ages, and the compo-
sition of the Vedanta and the large Maha-
bharata, an epic poem of great celebrity,
he began to ruminate over his own theories
and precepts, and found like TFauste of
Goethe that he had up to that time gathered
no real truth. He fell back into his own self
and scarched his own spiritual nature and
then it was that the above truth was com-
municated to him for his own good and the
good of the world. The sage immediately
perceived that his former works required
supcercession  inasmuch  as they did not
contain the whole truth and nothing but
the truth. 1In his new idea he got the deve-
lopment of his former idea of religion. He
commenced the Bhagavat in pursuance of
this change. From this fact, our readers are
expected to find out the position which the
Bhagavat enjoys in the library of Hindu
Theological works.

(To be Continued)

* Srec Chaitanya’s lecture to Prakashananda Saraswati in Chaitanya Charitamrita.
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Translation.— The Lord of the mundane
world, Maha-Vishnu, possesses thousands
of thousands of Heads, Eyes, Hands. He
is the Source of thousands of thousands of
Avataras in His thousands of thousands of
Subjective Portions. He is the Creator of
thousands of thousands of individual souls.
(11) o '

Purport.- Maha-Vishnu, the Object of
worship of the hymas of all the, Vedas, is
possessed of aninfinity of senses and poten-
cies, and He is the Prime Avatara-Purusha,
the Source of all the' Avataras. (11)

Translation.— The same Maha-Vishnu is
spoken of by the name of ‘ Narayana' in
this mundane world. From that Eternal
Person has sprung the vast expanse of
water of the spiritual causal Ocean. The Sub-
jective Portion of Samkarshana who abides
in Parabyoma, the above Supreme Purusha
with thousands of Subjective Portions,’
reposes in the state of Divine Sleep (Yoga- .'
nidra) in the waters of the spiritual causal
Ocean. (12) ' ' -

Puarport.—¢ Yoganidra’ (Divine S‘leep').i‘s__
spoken of as ecstatic trance which is of the
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nature of the bliss of the true Subjective
Personality. The above-mentioned Rama-
devi is « Yoganidra’ in the form of  Yoga-
Maya’'. (12)

Translation.—The spiritual seeds of Sam-
karshana existing in the pores of skin of
Maha-Vishnu are born as so many golden
sperms. These sperms are covered with
five great elements. (13)

Purport.—The Prime Divine Avatara lying
in the spiritual causal Ocean is such a great
affair that in the pores of His Divine Form
spring up myriads of seeds of the universes.
Those series of universes are the perverted
reflections of the infinite transcendental
region. As long as they remain embedded
in His Divine Form they embody the prin-
ciple of spiritual reflection having the form
of golden eggs. Nevertheless by the crea-
tive desire of Maha-Vishnu the minute
particles of the great elements, which are
constituents of the mundane efficient and
material causal principles, envelop them.
When those golden sperms, coming out with
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the exhalation of Maha-Vishnu, enter into
the unlimited accommodating chamber of
the limited potency (Maya) they become

enlarged by the non-conglomerate great
elements. (13)

Translation :—The same Maha-Vishnu
entered into each universe as His own sepa-
rate Subjective Portions The Divine Por-
tions, that entered into each universe are
possessed of His majestic Extension, i.e.
they are the eternal universal soul Maha-

Vishnu, possessing thousands of thousands
of heads. (14)

Puarport :—Maha-Vishnu lying in the
spiritual casual Ocean is the subjective por-
tion of Maha-Samkarshana. He entered, as
His own Subjective Portions, into those
universes., These individual Portions all
represent the second Divine Purusha lying
in the Ocean of conception and is identical
with Maha-Vishnu in every respect. He is
also spoken of as the Divine Guide, from
within, of all souls. (14)
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Translation :—The same Maha-Vishnu
created Vishnu from His left limb, Brahm3,
the first progenitor of beings, from His
right limb and, from the space between His
two eye-brows, Sambhu, the divine mascu-
line manifested halo. (15)

Purport :—The . Divine Purusha, lying in
the Ocean of milk, the same who is the
regulator of all individual souls, is Sree
Vishnu; and Hiranyagarbha, the seminal
principle, the Portion of the Supreme Lord,
is the prime progenitor who is different
from the four-faced Brahma. This same
Hiranyagarbha is the principle of seminal
creating energy of every Brahma belonging
to each of the infinity of universes. The
divine masculine manifested halo, Sambhu,
is the plenary manifestation of his Prototype
Sambhu, the same as the Primary Divine
Masculine Generative Symbol Sambhu
whose nature has already been described.
Vishnu is the integral Subjective Portion of
Mah3a-Vishnu. Hence He is the Great Lord
of all the other Lords. The Progenitor
(Brahmi) and Sambhu are the dislocated
portions of Maha-Vishnu. Hence they are
gods with delegated functions. His own
potency being on the left side of God-head,

Vishnu appears in the left limb of Maha-
Vishnu from the unalioyed Essence of His
Spiritual (Chit) Potency. Vishnu, Who is
God-head Himself, is the inner guiding
Oversoul of every individual soul. He is
the Personality of God-head described in
the Vedas as being of the measure of a
thumb. He is the Nourisher. The karmins
(elevationists) worship him as Narayana,
the Lord of sacrifices, and the yogins desire
to merge their identities in him as Para-
matman, by the process of their meditative
trance. (15)

Trauslation :—The function of Sambhu in
relation to jivas is that this universe enshri-
ning the mundane egotistic principle has
originated from Sambhu. (16)

Purport :—The basic Principle is ‘the
Supreme Lord Himself who is the embodi-
ment of the principle of existence of all
entities devoid of separating egotxsms In
this mundane world the \appearance of
individual entities as separated egotistic
symbols, is the limited perverted reflection
of the unalloyed Spiritual (Chit) Potency ;
and, as representing the primal masculine
divine generative functmn Sambhu, 1t is

3
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united to the accommodating principle, viz.,
the mundane female organ which is the
perverted reflection of the Spiritual (Chit)
Potency, Rama-devi. At this function
Sambhu is nothing but the mere material
causal principle embodying the extension in
the shape of ingredient as matter. Again
when in course of the progressive evolution
of mundane creation each universe is mani-
fested, then in the principle of Sambhu,
born of the space between the two eye-
brows of Vishnu, there appears the manifes-
tation of the personality of Rudra; yet
under all circumstances Sambhu fully
enshrines the mundane egotistic principle.
The innumerable jivas as spiritual particles
emanating from the Oversoul in the form
of pencils of rays of effulgence, have no
relation with the mundane world when they
come to know themselves to be the eternal
servants of the Supreme Lord. They are
then incorporated into the realm of Vai-
kuntha. But when they desire to lord it
over Maya, forgetting their real identity, the
egotistic principle Sambhu entering into
their entities makes them identify them-
selves as separated enjoyers of mundane
entities, Hence Sambhu is the primary
principle of the egotistic mundane universe
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and of perverted egotism in jivas that
identifies itself with their limited material
hodies. (10)

Translation : ~Thereupon the same Great
Personal God-head, assuming the three-fold
forms of Vishnu, Prajapati and Sambhu,
entering into the mundane universe, plays
the pastimes of preservation, creation and
destruction of this world. This pastime is
contained in the mundane world. Hence,
it being perverted, the Supreme Lord,
identical with Maha-Vishnu, prefers to con-
sort with the Goddess Yoganidra, the Con-
stituent of His own Spiritual (Chif) Potency
full of the ecstatic Trance of eternal Bliss
appertaining to His Own Divine Persona-
lity. (17)

Purport :—The dislocated portions of the
Divinity, viz., Prajapati and Sambhu, both
identifying themselves as entities who are
separate from the Divine Essence, sport
with their respective non-spiritual (achit)
consorts, viz., Savitri-devi and Uma-devi,
the perverted reflections of the Spiritual
(Chit) Potency. The Supreme Lord Vishnu
is the only Lord of the Spiritual (Chit)
Potency, Rama or Lakshmi. (17)
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Translation :—When Vishnu lying in the
Ocean of milk wills to create this universe,
a golden lotus springs from His Navel-pit.
The golden lotus with its stem is the abode
of Brahma representing Brahmaloka or
Satyuloka. (18)

Purport:—* Gold’ here means the dim
reflection of pure cognition. (18)

Trapslation : —Before their conglomeration
the primary elements in their nascent state
remained originally separate entities. Non-
application of the conglomerating process
is the cause of their separate existence.
Divine Maha-Vishnu, Primal God-head,
through association with His Own Spiritual
(Chit) Potency, moved Maya and by the
application of the conglomerating principle
created those different entities in their state
of co-operation. And after that He Himself
consorted with Yoganidrz by wayof His
eternal Dalliance with His Spiritual (Chit)
Potency. (19)

Purport :—% gareaga sgf: qId q@uawy”
‘ The mundane Energy Prakriti gives birth
to this universe of animate and inanimate
beings by My Direction’. The purport of
this Shloka of the Geets is that Miaya, the
perverted reflection of Spiritual (Chit)
Potency, was at first inactive and her exten-
sion of matter constituting the material
;ause was also in the separately dislocated

state. In accordance with the Will of
Krishna this world is manifested as the
resultant of the union of the efficient and
the material causal principles of Maya. In
spite of that, the Supreme Lord Himself
remains united with His Chit Potency,
Yoganidra. The word * Yoganidra’ or
“ Yogamaya’ indicates as follows: the
nature of Chif Potency is manifestive of
the Absolute Truth, while the nature of
Her perverted reflection, Maya, is envelop-
ment in the gloom of ignorance. When
Krishna desires to manifest something in
the mundane ignorance-wrapt affairs, He
does this by the conjunction of His Spiritual
Potency with His inactive non-spiritual
potency. This is known as Yogamaya. It
carries a two-fold notion, namely, transcen-
dental notion and mundane inert notion.
Krishna Himself, His subjective Portions
and those jivas who are His unalloyed
separated particles, realise the transcen
dental notion in that conjunction. While
conditioned souls feel the mundane inert
notion. The external coating of transcen-
dental knowledge in the conscious activities
of conditioned souls, bears the name of
Yuganidrg. Thisis also an influence of
the Chit Potency of the Divinity. This
principle will be more elaborately considered
hereafter. (19)
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Translation :—By conglomerating all those
separate entities He manifested the innume-
rable mundane universes and Himself enter-
ed into the inmost recess of every extended
conglomerate (fqug-fang). At that time
those jivas who had lain dormant during
the Cataclysm were awakened.(20)

Purport: —The word g (hidden cavity)
bears various interpretations in the Shastras.
In some portions the non-manifestive pas-
times of the Lord is called ‘ggr® and else-
where the resting place of the indwelling
spirit of all individual souls, is named ‘igr’.
In many places the inmost recesses of the
heart of each individual is termed ‘qgp. The
main point it that the place which is hidden
from the view of men in general, is designa-
ted « guha’. Those jivas that were merged
in Hari at the end of the life of Brahma in
the great Cataclysm during the preceding
great Age of the universe, reappeared in
this world in accordance with their former
fruitive desires. (20)

Translation : —The same jiva is eternal
and is for eternity and without a beginning
joined to the Supreme Lord by the tie of an

eternal kinship. He is transcendental spiri-
tual potency. (21)

Purport :—Just as the Sun is eternally
associated with his rays so the Transcen-
dental Supreme Lord is eternally joined
with the jivas. The jivas are the infinite-
simal particles of His Spiritual Effulgence
and are, therefore, ‘fnot perishable like

3

mundane things. Jivas, being particles of
God-head’s effulgent rays, exhibit on a
minute scale the Qualities of the Divinity.
Hence jivas are identical with the principles
of knowledge, knower, egoism, enjoyer,
meditator and doer. Krishna is the All-
pervading, All-extending Supreme Lord ;
while jivas have a different nature from
His, being His atomic particles. That
eternal relationship consists in this that the
Supreme Lord is the Eternal Master and
Jtvas are His eternal servants. .Jiwas have
also sufficient eligibility in respect of the
mellow quality of the Divnity. “sqdgfaaeasat
g#fa fafs ¥ qug”—By this verse of the
Geeta it is made known that jivus are His
transcendental potency. All the qualities
of the unalloyed soul are above the eight-
fold qualities such as egotism, etc,,
pertaining to His achit potency. Hence the
Jiva potency, though very small in magni-
tude, is still superior to achit potency or

Maya. This potency has another name, viz. -

tatastha or marginal potency, being located
on the line demarcating the spheres of the
spiritual and mundane potencies. He is
susceptible to the influence of the material
energy owing to his small magnitude. But
so long as he remains submissive to Krishna,
the Lord of Maya, he is not liable to the
influence of Maya. The worldly afflictions,
births and rebirths are the concomitants of
the fettered condition of souls fallen into
the clutches of the deluding potency from 2
time that has no beginning. (21)

R (To be Continued)
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