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TRUTH AND
NON-VIOLENCE \’\
Mahatma Gandhi

“There is no such thing as
‘Gandhism* and I do not want
to leave any sect after me. I
do not claim to have origi-
nated any new principle or doc-
trine. I have simply tried in my
own way to apply the eternal
truths to our daily life and
problems. Truth and non-
violence are as old as the hills,
All I have done is to try experi.
ments in both on as vast a scale

as I could do.”

=—Harijan
28-3-1936

SARVODAYA FORTNIGHT
ENDING 12TH FEBRUARY:

The Day of immersion of]
Gandhiji's ashes.
*

Offer your one hank of self-
spun yarn as a token of vote for
Sarvodaya and enroll yourself as
a member of the Shanti-Sena
(Peace Brigade) by signing the
pledge. 41

. x '

For further particulars please|
contact the Nivedak of your|
district or Branch of Sarva Seva
Sangh or any constructive Insti-|,
tution nearest to you. '




A Decade'\§t P '

; *\S\z}fvoda_)?// Pilgrimage
A S

N our last i N L
happeni;;iszigv fhhume ' rd’s-eye view of the thrilling
mortal frame of Mah © revelations during the last ten years since the
Sarvodaya fortni ha atma left us. 1t behoves us now in this sacred

the ideologi ght to attempt at an evaluation of the i i
gical plane of Sarvodaya, eXperiences In

1. The magical word
) of *“Sarvodaya ” coj
in 1908 . ' aya” coined b
R a:vthe title for' his paraphrase of “ Unto The Z:?te ”N;ah?trlnla
gave us the quintessence of his philosophy of life. 1t th oonc:

connoted t :

the clear i;:: ;ln:nnfﬁl-\lfllolence as the basis of life. It gave us also
.r € huma : .

politics. This word meant a n sphere of economics, sociology and

of the “ends and means’ hn unchallengaable assertion of the identity
and sequence as c though they are separated in point of time
ause and effect. The ends of truth have to

necessaril -exist i
¥y pre-exist in the means of non-violence, although partially

and in a : .
negative form till the whole truth blazons forth with its

positive content of love
. t the co : .
be veril _ o1 10Ve al the consummation.  This word
immedia);eli :tl.:nne gift wh}ch we could discover in Maii?lmeg;g
has been servin e;stt};f t? assing away of the Mahatma.  Since then it
£ as the beacon light to guide us in our pilgrimage 1

2. Thi i
is logically led to the formation in memory of Mahat
atma

Gandhi of the S: .
who believe insi;veoi?y:hsamaj of universal fellowship of all th
human ex: uth and non-violence as th 0%
fun e;l(lstence. 1t Was not an or e ends and means of
machiner
y of management, It was only a free ideal visible like

the horizon b
, ut ever receding farth
W X : er an
1t. 'We were having annual confe d farther as We move towards

3. Even as the
: formless i
physical body the ideal ap, soul  requires an instrument of a

asily furnishod by e fc’o did need an organisation, This was

Sangh in 1951 in which < gzgtig? t;f the Akhila Bharata Sarva Seva
@ various eailier organisati
ganisations

ganisation for it had no forin nor

.= _ _SARVODAYA .
\\/ - ,‘.s\ O\/‘,") "‘ { ‘_'.i” -7 "l P ) . _,’ . "".‘(_-
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created by the Mahatma came to be integratefl with the common ideal
of Sarvodaya. It was for a similar purpose that the Mahatma himself

“had already thought of addressing an all India constructive workers’

conference at Sevagram early in Feb. 1948.

4. The Sarva Seva Sangh, as it grew, could claim to be the
authoritative body to expound and execute the various items of the
constructive programme of the Mahatma. Slowly its voice came to
be felt by the Government who accepted the various programmes
suggested for the development of Khadi, other village industries,
Basic education etc. The several activities of constructive work of
the Government and the Centre and in the States are too well known
to require detailed mention here.

There are two aspects in the actual application of the construce
tive programme. Its adoption at the Government level is a secondary
one and restricts its use as a temporary relief measure or palliative
for meeting problems of unemployment to some extent. But its
essential use as originally conceived was to make it the means of

_awakening the non-violent power of the people and build up the social

dynamics of ahimsa.

5. After the formation of the Sarvodaya Samaj Acharya

“Vinoba emerged out of his seclusion and took up the service to the

Meos in Delhi in continuation of the Mahatma’s mission. Later
Vinobaji went round the country to contact the constructive workers
and constructive institutions for forging the forces of non-violence. .

6., Vinobaji again settled down in his Parandham ashram in’
Paunar near Wardha to continue his research work in the laboratory
of non-violence through intensive application of the various items of
constructive programme. He then took the vow of Kaiichan-mukthi
(freedom from the use of money) and took to hard physical work for
ten hours a day. He eschewed even the use of animal power for
ploughing and lifting of water. He and his colleagues worked on
the earth for growing food-grains, vegetables and cotton for making
Khadi to become self-sufficient. It was at this time that Shri
Jayaprakash Narain visited the ashram for discussion and joined
Vinobaji in turning the persian wheels at the well for watering the

field with the morning prayer on their lips.
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7. A new epoch of non-violent revolution can be said to have
begun when Vinobaji set his foot on pada yatra on the 8th March 1951
-to attend the Sarvodaya Sammelan at Sivarampalli near Hyderabad.
Since then the cycle of his pada yatra has been ceaselessly moving on
during the last seven years covering province after province. This
simple and unostentatious march into the villages became a handy
technique of non violence and kanchan mukii in the hands of
thousands of workers all over the country to carry the message of
Bhoodan to every nook and corner of India. This method of
establishing direct contact with the masses was easily adopted by
friends in England like Hallam Tennyson and others in Europe and
America to the bewilderment of many in this age of sputniks.

8. The single land-gift of one hundred acres by Shri Ramae
“chandra Reddy on the 18th April, 1951 was the signal for the
non-violent agrarian revolution. It marked the genesis of the
Bhoodan Yagna. It quickly assumed the dimensions of a great national
movement  Over five lakhs of persons participated in it by voluntary
and free offer of over 40 lakhs acres of land for sharing with the landless
tillers. Though Vinobaji was appealing to the “ haves’ with a philo-
sophy of sharing their land with the have-nots by considering them as
the additional members of their own families,
and pleading for the ultimate liberation of all land from private owner~
_ship, asland cannot be owned by any one even like the other elements
of nature like water, air, light and ether. He even averred that God

~could alone be the owner of all land. While the Bhoodan movement
was making rapid strides it was

.Mongroth in the Uttar Pradesh to c}
liquidation of private ownership ov
-in favour of the village communit

he was daily arguing

given to the solitary village of
aim the first honour to declare the
er land and surrender of poOssession
y as early as in 1952,

9. Thus, the land revolution through love and non
seemed to reach its ideological fulfilment when thousan
unsophisticated tribal people of the Koraput District in
forward in quick succession surrendering all their title to land to their
village community, This new wave of voluntary liquidation of
‘possession of land lifted the Bhoodan mo

vement to its pinnacle.
Orissa was thus giving a lead in the Gramd

an movement in the whole
country as Hyderabad was once leading the country throu gh Bhoodan.

(To be concludedy.

-violence
ds of the
Orissa came

Tribute to Mahatma Gandhi

Jawaharlal Nehru

much from you. Perhaps you may have lean.lt
E :;;Ztlll?i;ntfrom usand yet it was odd, that ﬁntgllxshm:x;d I‘::;:
should come together in this way or in the sense tdz:l n:sls Of )i/t 1o
hey differed so much from each other and the o oS O
::aze out when we chose for our leade:h:rrie::l Itlltl:y inethe whom
in any o
e vioroldbto:alljlf:c? ale;:l?:iclal,ll lez)lrdcr, although he was a great
o el " Essentially he was something else and we cho§e a person
o wont bout half-clad with no positions, no power behind plm of
T e 0;1 and yet a great power over the hearts and minds of
Seopls or:::il in that sense, he represented India, not only the long
pcoplet: India, but the present and even the future .mu'ch more than
ol s t’nered around this table now or later is I}kely to do or
o us’[%t? t shows something which the people are hk'ely to forget
fxmed(z)t'rd to 2Endia, something about the standards India puts, and
ltltlxt: vgalues she attaches to the people.

i lue the material things of life. We
e, like ‘Othf)rj; nsat;l;xrgzlilr};lsv,awe are working hard to tt}at end,
pov g 'rliuse ntinue to work hard, determined to achieve our
am:l ovos, Tflot is true. We naturally realise in the world to-d.ay
e tsa armed strength makes a difference. [.“l countrl?s
strengh -coun i;s and navies, some small, some very big a.nd yet in
el s ar;msis India has paid homage and still, I believe, pays
the final aniym';n of spirit, neither to the man of arms nor to the
homagy 1 ey Whether that is good or bad 1 dq not say, but th?t
man of mont’:()c'). submit, largely true and, therefore, if I may say 50, in
ls"I venturte day, we i,n all humility want to appeal to the .spmt of
this wor‘li . toy’the money nor to the arms, but I do believe that
e it e; man will triumph in the world if approached properly
tho spiri’ othrough fear and threats and armed ml'ght, which
and oot tely has been the case for many years now, 'chle'ﬂy because
unforne ndy apprehensions. We are a big country in sxfe, but we
o f‘ears aume to tell others what they should do and we don’t presume
‘tigl:htig]r::hat we can influence the larger policies of the world.

2
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But even small voices count if they are earnestly felt and we do
feel earnestly and if Imay say so, passionately in regard to those
.problem.s. And I repeat that we hope with all our heart that what is
in th§ minds of so many millions of people all over the world to-day
thatbls, the assurance of peace and goodwill and how to lessel;
tens1on§ agd move away from this atmosphere of fear and hatred
l;:v;ithls t;ung tt)hath is in the minds of millions and millions should,

ven shape by the activiti i
e o go ; g‘ wities of those great statesmen who are in a

(From the speech at the reception given to Mr. Macmillan
the Brivsh Prime Munister at Delhi on 10—1—-’58.)’

* * -

THE ETERNAL CALM OF THE EVEREST

Tomtl}ose who had the high privilege of being assbciated with
Gandhiji in some of his innumerable activities, he will ever remain
the embodiment of youthful energy. We shall not think of him as
an pld man, but rather as one who represeated with the vitality of
Spring the pmh of a new India. To a younger generation who did
not come in personal contact with him, he is a tradition, and
fnumerous stories are woven round his name and activities. ¢

rous sto ; He was
great in his life, he is greater since he passed away.

In all reverence of spirit, let us undertake this
succe.eding. generations may have some glimpses of this ;:zgér t)of ;l:::t
wh9 illumined our generation with his light and brought not o 1s
natlgnal freedom to us but also gave us an insight into the de iod
qualities which have ennobled man. Inages to come, peonl epf’ﬁ'
wonder that such a man once trod on our Indian soil’ and ’ Zumd
out his love and service to our people, and indeed to humanityp *

1 write this in Darjeeling with the migh inchinj i
. ! ghty Kinchinjunga lookin
down upon us. This morning I had a glimpse of Everest. It seemeg
to me tha}t there was about Gandhiji something of the calm strength
and the timelessness of Everest and Kinchinjunga.” ’

(F rom.the Foreword to “Collected Works of Gandhi.’
—~published by the Government PublicatianiDivision )

The Mission of India and ‘Britain
for World Peace

Acharya Vinoba

R. HORACE G. ALEXANDER our English friend who came
specially to see me today, is present here. He wasa friend of
Mahatma Gandhi and has a special concern for world peace. He
asked me some questions and I gave him short answers; now I want
to answer one question more fully. There are mostly villlage people
here, 1 know, but villagers are doing great work for world peace
through gramdan and Shanthi Sena. This effort in India will not
only bring peace to India but it will bring peace to the whole
world.

The question was what can India and England do for world
peace ? Some country has to take a courageous step for world peace
and that step is to free itself from the bondage of armaments—a step
which is not contrary to reason. Such a country will not have to
concern itself with what other nations are doing, it will have to take a
unilateral action on its own strength. 1 think that there are two
nations which can take this action if they have the courage. It is
within the realm of possibility, of course, if God wills, that any other
nation may take such an action but I have my faith that either
India or England can do this. Ihave hope that India will release it-
solf from armed forces, because India’s culture supports such
an action. My hope in England lies in my belief in its inner
strength.

BRITAIN'S MORAL STRENGTH

Some people say that England is a second-rate power. My idea
is different. There is no nation stronger than England—wealth and
arms alone do not give strength. When England took the step of
releasing its hold on India, its moral strength grew. I saw England’s
strength, too, in the Suez affair. There was one party in power and
it attacked Egypt, but the people made a loud protest against this
action of its Government. This protest action I consider very
important; the “actual action of the Government in Egypt I don’t
consider of great importance. I knew such a Government wouldn’t
stay long. England’s action in India was a sign of strength and in
the history that is still to be written it will be judged a glorious
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Z:;Tgi;)lf v:hiCh England can be as proud as India. As a result of the
Englanden dmove'ment the relationships between the people of
N aa Ind{a ha.ve dee:pened. England knows what WAR
tliat Englgndrcg:;re:h In national effort, and therefore I believe
forces, ¢ strength to liberate itself from armed

MY HOPE IN INDIA

like oWnf:lactolusntt};e b'atSls of my hope in India? Although India looks
one Govemmeri/{ 1t isreally a continent like Europe—that there is
China has not Sols an amazing fact. ¢ hina is also old and large, but
to India. hnic many dl.VlSlO.IIS: Only Europe can be com;;ared
is a sepa,rate 1a§ S0 many lxngulstlc groups, yet in Europe where there
is close affinity bg:tage there is a separate country. In Europe there
French and amm 1o ween the languages and there is one script. I know
Frenchman more a:}rlung German, and 1 think it should not take a
Tamil, Hindi and Kam ‘3 days to learn German and vice versa.
they are part of oneanna a have different scripts, yet in spite of this
without mountains country. In Europe there are so many States
Tibet from Indin.  The jong e such as the Himalayas separato
people think that th ¢ languages are different and consequently the
another. 1k ey are different—not only that, they fight one

» there have been two major wars in living memory. They even

BASIC NON-VIOLENCE OF OUR CULTURE

Becau i ity i i
se of this unity in diversity we can say that there is

non-violence in India’s blood
.. . Europe, of i
1 . pe, of course, i
?I(l’d‘i:"f‘"};y, .but India’s strength is such that it couchs ;‘;r:madY:‘r,lﬁe d
strongest Z; r; %r-e?t strength it never attacked any other COUIl.tIY—tlelr;
country.  Another Kings never thought of attacking its neighbourin
Buddhs won ¢ erlquportant. thing is that the teaching of thi
preceded by tr;g;n o rng:g Sto Cgma, Japan, etc. but never was religion
. . word. There i c
hlsto%; This shows India’s true naturel.S rl other examplo of this in
en i : .
Gandhifi who lod the nanyiores gl sy dependence
friend o -violent struggle always saj
. eclings towards them e s . S,
Nehruji— » and this is i
ji—hundreds have that foelings towards gzg;:éted Ttt:;
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Indian people are even proposing that the English language should
be kept in India, even though the national language, Hindi, has been
decided upon. This is a sign of the spirit of non-violence.
Therefore, we can harbour the hope that India would unilaterally

disarm.
THE NON-VIOLENCE OF THE WEAK

But why is this not happening? Our non-violent strength has not
come to the surface. It is there, but few have faith in it—people call
it a weakness to be non-violent. Why has it come ? England can be
blamed for this—but it is also ours, all the blame cannot be placed on
England. England forced India to disarm—all arms were taken away,
and as a result great importance came to be given to arms by the
people. If this had not happened India would now have greater strength
because the attraction of arms would not be there. There was a benefit
from England’s action, however. Mahatma Gandhi had the opportunity
to experiment with non-violence, in the absence of weapons. The
people saw that the fight with weapons was impossible and developed
faith in the non-violence struggle. Mahatma Gandhi, however,
said that he wanted the pon-violence of the strong, not of the
weak—but the non-violence of the weak was practised, and as
a consequence we had the big post-Independence Hindu-Muslim
strife.  After this Gandhiji realised that the non-violence of the weak
had been used.

Now India is free. It can choose its own way after due
consideration of the conditions in India and in the world. I have
several times advised the Government to disarm, But who is the
Government? If it were Nehruji® it would beeasy. But it is a

~ Parliament and with one voice they demand arms and more arms in

India” The same with America. Are they short of arms? Yet lke
wants more and more arms on account of Russia. Wemust acknow-
ledge that India hasn’t the strength to disarm, though all would agree
that the arms are useless in front of atomic weapons. What we have
to do is to prepare a climate in India, and for this we have to show
that armed forces are not required for internal peace. Even though
there are problems and divisions in plenty, we have to see that there
is no violence.
GRAMDAN AND SHANTI SENA

We have Gramdan and Santhi Sena (Peace Army) for this, In
Gramdan we cut at the root of all the problems and divisions. We
3
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want o see that all things can be done on the basis of love
and good-will. There are only 3500 gramdans, but still I have
started Shanthi Sena. Why should a new movement be started before
the completion of the other? The answer is that Gramdan cannot
flourish without Shanti Sena. In Tamilnad there was a struggle
and the police restored peace by the use of arms. If in this way
police are necessary, we cannot, until we remove the necessity, tell the
Government to do without them.
PLEA FOR UNILATERAL ACTION

Some people think that our hope is baseless ; it is impossible.
My answer is that we get joy in trying the impossible. The action
we want is necessary for India and for the world, and even if there is
only hope of small success, we have the right to tell the Government
to reduce its arms. My conviction is that the Pakistan problem would
soon be solved. Pakistan feels that it must speak to India from a
position of strength—the same applies to India in order to speak to
Pakistan. 1 say that in order 1o speak to Pakistan with strength we
should reduce our armed forces. Disarmament brings new strength—
Shanthi Sena would bring an inner strength.

The peace of the world should not be in the hands of a few,
however great they are. In the days of despotic kings power was
expected to be in the hands of a few, but now under democracy power
remains in the hands of a few. If the leaders of Russia and America
decide on a wrong course, they can cause a world conflagration. We
can only hope and have faith that they will not take the wrong course.

CORRECTIVE TO DEMOCRACY

Democracy must be improved so that real authority remains in
the hands of the people, and as I 1ook at the question, I find that the
Gramdan movement give a new perspective.
decentralised. When Gramdan succeeds power will not be in the
hands of a few. Villages will stand on their own feet, they will make
their own plans, arrange for their own protection, education etc.
Shanthi Sena will have the backing of the people and will come out
of the people. The authority of this ¢Peace Force’® will come
from its service to the people, there will be no need to do anything
in its name. In fact, when the Shanthi Sena has completed its work
and replaced the armed forces it will automatically cease to exist—
the people will live in peace, in every home there will be a Shanthi

Sena. I am conscious that we are weak for such a huge task, but God
often uses the weak to confound the strong !

(Speech at Alur on 14th Jan, *58)

In this power is -

Bhoodan for
Equalitarian Social Order

Acharya J. B. Kripalani

This is the concluding portion of the series of ltho’ugt!;z; -t
] 1 itle * Class Struggle
rovoking articles under the title *“ G
zppeared in the weekly “Vigil” dated 21st Sept. 1957 to
which we are indebted.,

HEN I talk of the Bhoodan movement I am no't thinking merely
W in terms of the land that has been made available by. it .to the
poor. That in itself is a great achievemen?; but' I am thinking of
the movement in terms of its ideology and its social phllosophg z;lnc:
the psychology it creates among masses. It has d.emonstrate tta
Gandhiji’s ideas and techniques have not lost their potency to r;(;
new experiments in the social ﬁ.eld. It has. not ogly rescued
constructive workers from frustratlc.m.but revived their hope an
courage. It has made so great astir in the cm.mtry tha.t t'hose 1:
authority have to take note of it and to show their appreciation an
associate themselves with its working. .Bhoodan alone may or ;n;y
not solve the earth hunger of Indian villagers or the: problem <()1 tthe
poverty of the masses but there is little doubt that‘u hz.xs n:la e the
solution of equitable redistribution of land possible in t‘? neir
future. Further it has brought within the range of possibility the

idea of collective ownership of land, to be achieved through common

consent, an idea which was put in effect by the Marxists in Bussxa by
violently suppressing millions of small fafmers. Hefe is a new
method of settling class differences, easing tensions a.nd l?rmglng a;)?t
more fair and just economic arrangements. .Shrl Vmol?a an hls
chief workers claim that all problems of conflict and tension in the
pational and international fields can be .solved thropgh the nfiw
approach. That may or may not be possible. No §u?gle.reme y
has ever successfuly solved all the problems of .hyman 1_njust1ce. But
there is no doubt that the new approach, even .1f it partially succeeds,
provides an alternative to the orthodox and tlme.-honoured methctvds
of agitation and of redressing social and economic wrongs and easing
tensions.
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Bhoodan works on the assumption of belief in human fellow-
ship, brotherhood, love and co-operation. Its basic philosophy is
the same as of satyagraha which I have explained earlier. It derives
its inspiration from Gandhiji’s ideas of truth and non-violence.
Vinoba and his chief workers contend that in spite of its name and
its origin it is based upon the comprehensive philosophy of Sarvo-
daya—the uplift of all and not of a particular community, caste, or
class. It assumes that all human beings and communities stand in
need of uplift one way or the other and not only the proletariat.
Bhoodan in its extended and comprehensive sense proposes to
establish an equalitarian social order based upon the Gandhian
principles of truth, non-violence, purity of means and, in India, as
great a decentralisation in industry as is possible, combined with
agriculture worked through peasant proprietors with economic
holdings or voluntary co-operative or collective farming by village
communities. This is to be combined with the devolution of political
power, by which each convenient rural unit manages its own local

affairs, 1In such a social order there can beno place for exploitation
of one class by another.

All this, even if it moderately succeeds, will make the Marxist
idea of class conflict obsolete, if it is not already so even in the West,

where large strides have been made in the trade u
democracy and co

theories.

nion movement,
-operation, since the time Marx enunciated his

The advance in India in trade unionism and democracy
and co-operation will have no doubt to be extended and strengthened.
But it is plain that the movement towards a more equitable social
arrangement is already visible. What is, therefore, most nesded in
India is,a unified and powerful trade union movement, the education
of the general voter who is also the worker in the field or the factory,
and the extension of the co-operative movement. Citizens, ignorant
of their civic and political rights cannot be good material either for
the Kisan or labour movements or for democracy. But education on
such a vast scale, as is needed in India, requires stupendous effort by

public workers, political parties and the Government. This should
be the common ground for all those who believe in democracy and
want to make a success of it in India.

r

Evolution Towards Sarvodaya—lll

(Continued from Previous Issue)

Jayaprakash Narayan

MATTER AND CONSCIOUSNESS

ODERN science has reached a point where the dualisn; of néz;t(ti:;
and consciousness becomes too tenuous to be real; agls,erame
again in his essay on The Contemporary Science and the Li
Experience of Yoga: -
! «But now suddenly—around a bend of quax?tum mechalinc.s -
exploration of the objective field brings the tl}eorls]t1 pf th: p;;a:rssu; !
isquieti osition ; before him a
jences to a most disquieting p
scn’i?cuous universe where the observer and the Phenomenon c?bsertw;lei
a0 li%mxtricably commingled. So close is their confrontation tha
®
:;ch is reflected in the other, powerless to separate or to fuse.

¢ In this realm of indetermination, 9:11 the sym.bols a;ld forml;l:;

familiar to our experience of things vamsh.. Notions 0 ertllexrgyori a
ire so profound a transformation as to lose t eir orig

o 'req‘flener y condenses into matter, matter de{natenal'lses
l'lal Tadiation Thi waves associated with the propagation of light
qun radlattio Irln;) substratum in order to propagate ip space-time ; they
?132?:§:t:e:oither in a fluid, nor in a solid, nqr yet in a ga's. Orinlyl:se
unreal thread of analogy links them to the image ott; 1 .\;/{tve wag;;s 0%
the surface of water. They are, in fact, waves of probability,

: . oy iation
. consciousness which our thought projects afar : curvilinear variati

of an abstract function.

Science cannot resolve this dualism co.mpl-etely, because in obﬁ]ec-
tive study the seer and the seen must remain dlﬁ'erentl, no :natte.r 'uc;:vl
i i i » It is only in the ultimate spiri
¢ inextricably commingled .
experience that this dualism is shed and the seer and seen become
one.

The root of morality lies in tt.le endeavour of man ht'o l'ealltl.se tél;;
unity of existence, or to put it fllff&rﬁﬂﬂ)’, to ree}hse 1?'tsebe.comes
one who has experienced this unity, .the practice of morality
as natural and effortless as the drawing of breath.

4
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To some all-this might appear to be irrclevant to the political
and economic struggle. In all humility I would demur. All actions,
personal or public, political, economic or other should have an

integration and the centre of this integration must be a philosophy
of life.

LIMITATION OF WANTS AND SOCIALISM

This leads me at once to an aspect of the task of social and
economic reconstruction that both Socialists and Communists have
neglected. Socialism and Communism both lay great emphasis on
material prosperity, on ever-growing production and on an ever-rising
standard of living. It cannot be denied that the material wants of
man must be reasonably fulfilled. And when it is realised that Socia-
lists and Communists are always the advocates of the poor and down-
trodden, their emphasis on material progress and happiness can be
appreciated. It is also true that in poor and backward countries like
India it is the main task of social reconstruction to raise quite con-
siderably the people’s standard of living. But it would not do here
or elsewhere to apotheosize material happiness and encourage an out-
look on life that feeds an insatiable hunger for material goods. There
can be no peace in the minds and hearts of men, nor peace amongst
men if this hunger gnaws away at them continuously. That would
necessarily set up an uncontrolled competition between individuals,
groups and nations. Everyone would be trying to outdo his neigh-
bour and every nation not only to catch up with other nations but to
leave them all behind. In such a restless society violence and war
would be endemic. All values of life would be subordinated to this
over-mastering desire for more. Religion, art, philosophy, science
would have to serve that one aim of life: to have more and still
more. Equality, freedom, brotherhood would all be in danger of
being submerged in the universal flood of materialism. There would

be no poise in human life, no real satisfaction because the possession
of more would only whet the appetite for still more.

Iam aware that there have been and are quite a number of
Socialists who have been aware of the danger of a purely materialistic
view of life, but nevertheless the main concern of socialism has been
and is with the material aspects of life. The Socialist or Labour
Parties and the Trade Unions do not e

ducate the people about a
balanced or whole view of life,

If the socialist movement became
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conscious of the issue I am raising, its whole attitude tqwarlds slcxfpcrt:s,
industrialisation and social organisation and international relal1o
would be revolutionised.

Disciplining of the bodily appetites is essentxal_for afml(l)rlﬂnl]f:
and growth of the human personality and the blossorr.ur}g 0 a{ man
qualities and values. This is true particularly of socialist vz:1 ues. e
socialist way of lifeis a way of sharing together the gqodlt tl:'gsshar-
common endeavour may make available. "I‘he.more' wxllm%1 yl is share
ing is practised the less tension and coercion In §oc1ety an tllcz m e of
socialism. I believe that unless members Qf society learp to 1ee;')f o
wants under control, willing sharing of thmgg may be dlfﬁcu t, i . gne
impossible, and society would be bou.nd. to split into two (}111v151t;n: éom.
comprising those who are trying to dlscxplnr}e others and the o he m
prising all the rest. Such a division of §oc.1ety always leaves 1t e ;“'lr "
tion open : who would discipline thp discipliners, rul‘e the ruf ers? rhe
examples of the Communist countries aqd the experience o sociali :
governments show that the answer to this perennial qyestlon 1shexS
tremely difficult. The only solution.scc?m.s to be to restrict as muc a
possible the need and area of disc1p1mmg fr.on.x z'xbove by ensu{mg
that every member of society practises se}f—dlsclplme and the values
of socialism, and among other things, willingly shares and co-operates
with his fellowmen.

PARTY AND NON-PARTY POLITICS

This brings me to the very heart of the problem of Sarvodaya
and Socialism, party-and-power politics anq non-party-and-.n?n-
power politics or rajniti and what Vinoba has simply called lokniti.

I decided to withdraw from party-and-power p(?litics not because
of disgust or any personal frustration, but because it became f:lear 1t10
me that politics could not deliver the goods. The goods being the
same old goals of equality, freedom, brotherhood, peace.

But was there an alternative to politics? Could society be chang-
ed and reconstructed in any other manner than through the agency of
the State? Politics is but a science of the State.

There was an alternative. Mahatma Gandhi had placed it before
us. But, I must admit, it was not clear to me.

Gandhiji had shown us an alternative to armed conflict in the
course of our struggle for freedom. And we had followed him—not
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so much out of conviction as because his prescription had worked.
Nothing succeeds like success—as the saying goes—and Gandhiji’s
Satyagraha campaigns were topping successes in that they stirred up
the people and roused them to action as nothing had done before. All

competing programmes and ideologies had to accept defeat and take
a back-seat.

GANDHIT'S LOK SEVAK SANGH

But Gandhiji had no time to give a practical demonstration of
his non-violent technique for changing and reconstructing society. No
doubt, he had spoken and written much about it, but before he was
able to put it into practice he was cruelly snatched away from our
midst. Looking back, it seems clear now that he had already begun
to lay the foundations of his future course of action. But the signifi-
cance of what he was doing was entirely lost upon me, as perhaps
upon many others. The significance of the fact, for instance, that
after having led the freedom movement to a brilliant success, he did
not take power himself to use it for remaking the country in accord-
ance to his ideals, had completely escaped me. Likewise, when he
proposed that the Congress should withdraw from the field of politics
and confine itself to constructive work of service and should convert
itself into what he called a Lok Sevak Sangh, the import again of
that extraordinary proposal was lost upon me. Nor had the country
a chance to consider that proposal dispassionately, because the grief
and anxiety into which it was plunged were too over-powering for
clear thought. Besides all eyes were turned to those who, in the
absence of the ship’s captain, were expected to steer her to safety.

And from them not a word came about the Master’s * last will and
testament,”

. 011 top of it all, when it was seen that every one of Gandhiji’s
political colleagues had taken to the traditional path of politics, it

cou-ld not even be suspected that there was in Gandhiana an alter-
native to the method of party and power,

A question might be raised here why should it ever be suspected
that Gandhiji, who had devoted his whole life to politics, should have
at all thought in terms of an alternative to it. In my humble opinion
Gandhiji never had anything to do with politics in the sense I am
considering here,

The movement for freedom that Gandhiji led was «

. : political
in the sense that its goal was national independence of Ind

ia; but it

27

~ oy
e poHtice i Thes Ze that it was a struggle for power for
::; I;zitlcﬂmth%ts aim was power, it was powchf:I)(riS;c:;
entire Indian people, including those who separated to c;oi;mthc s
and for all the parties that existed, or were to be fo;mm.n v
in both Indias. Gandhiji was not a par.ty leader fig 11 gnever pan-
oeuvring for power for his party. Had 1t' been so it ?ouower T itcs
occurred to him to ask the Congress to quit the field o })his e ry:
e e s worl lea%ﬂ ﬁfg }llting nf::; &:rgzegdt%n}r:e his fellowmen
world leader of huma : i
?:i;lhbeo:f;:;. The Indian freedom mc‘n"emen't was z; I:ﬁ:p;ast go;:t
ment par excellence. It was not rajniti (politics o R
lokniti (politics of the people).
THE PARTY SYSTEM .
Be that as it may, the questions raised by politics kep]t( humniltlélﬁ
in my head, leaving me dissatisﬁgd and urging me to sei ?; e:) fer-
native. The Party with the corroding an(il cc;:;t;gtmlg s:z;gg }:aow pi ower
inherent in it, disturbed me more an .

:)f:é;;;l by finance, organisatiox; an;li the m;e;:ss’ c;i lﬂr%;;ig;r;d?n (;(&1;13
impose themselves on the peop e ; how peo o became In effect
.rule : how party-rule in turn became the rule of a :
E::;)rli;; h,ow derrI:ocracy was reducgd to mf;eb ;at;temsfi, Sotg r;o;?sr;o?v:z

is right of vote was restricted severe r
:‘Z?;;?tlii:; sgetting up their candidate from vyhom a.lon'e,hfor e;liel:lratcl:il;
cal purposes, the voters had to make their choxce,h oW oven this
limited choice was made unreal by th.e fact that t.be iss " P
before the electorate were by and large mcompreh.enm le to it. :

The party system as I saw it was emasculating the people. It

" did not function so as to develop their strength and initiative, nor to

help them establish their self-rule and to manage _their affairs th:m-
selves. All that the parties were concerned with wasdto bctap u:;
power for themselves so as to rule over the people, no dou k,' wi
their consent! The party system, so it appeared to me, was see ing t(;
reduce the people to the position pf §heep whose only fmtllcnon c1>d
sovereignty would be to choose penodxcal!y the shepherds who wouh
look after their welfare! This to me did not spell .freedom——t e
freedom, the swaraj for which I had fought and for which the people
of this country had fought.

Democratic socialists had no doubt talked vaguely of decentrali.
sation of power of the four-pillar State and of other similar concepts.
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But in practice 1 found that their entire concern was, as it still is,
with the capture of power. They seem to believe that even decen-
tralisation of power was possible only after the present centres of
power had been conquered, so that decentralisation and de-institu-
tionalisation could then be legislated into being. They do not see the
absurdity of this procedure. Decentralisation cannot be effected by
handing down power from above to people who have been politically
emasculated and whose capacity for self-rule has been thwarted, if
not destroyed, by the party system and concentration of power at the
top. To-day village panchayats are being established according to
laws made in the Vidhan Sabhas. These are not true panchayats,
not what Gandhiji understood by gram raj.

In Gandhiji's pregnant words the panchayat ‘“can function only
under a law of its own making”. This capacity to self-regulate the
life of the community must be created and not bestowed from above
in the name of decentralisation. The process must be started from
the bottom. A programme of self-rule and self-management must be
placed before the people, and by a constructive, non-partisan,
approach they must be helped to carry it out into practice. It is clear
now that it was in order to undertake such a programme on a nation-
wide scale that Gandhiji was thinking of converting the Congress into
a non-partisan lok sevak sangh. 1t is exactly this task that Vinobaji
has undertaken. Naturally, he did not have the lead in the race that
Gandhiji would have had, but it is remarkable that in the brief span
of six years he has succeeded in creating a movement of social revo-

lution and reconstruction from below as well as a new band of lok-
sevaks to assist in the process.

BHOODAN IN TELENGANA

As a way out of the faults and failures of the party system [
toyed for some time with the idea of a co-operative, rather than a
competitive, system of parties. I realised, however, that in the first
place, there was no climate for such a political experiment and in the
second place, the experiment could not succeed within the given frame-
work of struggle for power and the system of parliamentary demo-
Cracy except for limited purposes and limited periods. 1 still believe,
howe\.'er, that given the psychological climate for it, such a political
experiment might yet be made. But for that the frame of reference
w_ill have to be changed from parliamentary democracy to something
different. Be that as it may, my disenchantment with the party system
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kept on urging me to seek a better substitute for it. Gandhiji’s non-
partisan constructive approach towards people’s self-rule seemed to
offer one hopeful line of exploratton.

As questioning about politics were not conﬁncd to the party
system alone, fundamental questions arose in my mlqd as to_ the place
and role of the State in human society, particularly in relation to the
goals of social life that had fixed themselves before me. Perhaps my
schooling in Marxism, with its ideal of a State-less society, _made these
questions more pointed and troublesome. Thqugh I had given up the
basic postulates of Marxism, because they did not promise to lead
me to my goals. I continued to feel strongly that humfm freedom
could be fully and wholly realised only in a State-less society. I was,
and am not sure if the State would ever wither away completely.
But, I am sure that it is one of the noblest goals of social endeavour
to ensure that the power and functions and spheres of the State were
reduced as far as possible. I became at this time, and still
am, an ardent believer in Gandhiji’s maxim that that Governmf:nt
was the best that governed the least. The test of human evolution
for me became man’s ability to live in amity, justice and co-opera-
tion with his fellowmen without outward restraints of any kind.
That is why I have considered the human and social problem to be
at bottom a moral problem.

With this conception of the role and pl.ace of the State in
society at the back of my mind, you can appreciate with what deep
apprehension I viewed the march of thf.: State to greater anc.l greater
glory. Democratic socialist, Commun1§ts, as well as welfarists, (1}ot
to speak of the Fascists), are all Statists. They all hope to bring

about their own variety of the millennium by first mastering and

then adding to the powers and functions of the State.

The bourgeois state had monopoly of political power. TlTe
socialist State threatens to add to that the monopoly of economl.c
power. Such a great concentration of power would require equal, if
not greater power, to control and keep it in. check. There W9ulq be
no such power at hand in a socialist society. Paper const}tutlons
could hardly be expected to guarantee freedom and sovereignty to
the citizen. Economic and political bureaucracy would 'be 50 strong
and in occupation of such vantage points that the hl?ertles ar}d
rights of the people, as well as their bread, would be entirely at its
mercy.



274 SARVODAYA

I am aware that democratic socialists are conscious of these
dangers and are trying to devise checks and balances. The indepen-
dent trade unions are supposed to be a great bulwark of freedom
though it is recognised that the great trade unions are themselves
ridden with bureaucracy. Plans for industrial democracy and public
accountability of State enterprises have been drawn up. Consumers’
associations and co-operatives of all kinds are rightly supposed to
function as balancing and restraining factors. Even decentralisation
of authority and functions has figured of late in socialist thinking.
But after all is said and done the democratic socialist State remains
a Leviathan that will sit heavily on the freedom of the people.

PEOPLES’ SOCIALISM VS. STATE SOCIALISM

The only remedy for this that I could think of took me further
away from politics and towards sarvodaya. The remedy obviously is,
as [ have said above in the context of internal and external discipline
to make it possible for the people to do without the State as far as
practicable and to run their affairs themselves directly. Speaking as
a socialist I would put it thus : the remedy is to create and develop
forms of socialist living through the voluntary endeavour of the
people rather than seek to establish socialism by the use of the power
of the State. In other words, the temedy is to establish peoples’
socialism rather than State socialism. Sarvodaya is peoples’ socialism.
Whether every socialist agrees or not with sarvodaya, he should agree
that the more of peoples’ or voluntary socialism and the less of
State’s or enforced socialism, the fuller and more real the socialism.
Unfortunately, there are very few socialists who are giving much
attention to peoples’ socialism. Speaking of British socialists
Mr. Jack Baiby, the British Co-operative leader says : ‘“In Britain
the concentration of most socialists upon the capture and use of State
power has tended to blind them to the validity of non-State forms of
Socialism.”  (Quoted by Haroid Campbell in Socialist Commentary,
July, 1957). What is true of Britain is true of all the world. It should
be obvious that in order to develop non-State forms of socialism, it
should be unnecessary for anyone to function as a party or to engage
in a struggle for the capture of power. Both power and party have
no relevance in this context. What is needed rather js a band of
selfless workers prepared to live and move in the midst of the people
and help them to reorganise their lives on a self-reliant and

self-governing basis. One cannot help being reminded here of
Gandhiji’s lok sevak sangh again.
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The question now arises, what will be the form. of tha.t society in
which it will be possible for the people to run Fhelr aff.alr.s dlrc?ctl)t
and develop all those values of life that characterfseta} soc1ahs.t so<':1ety.
co-operation, self-discipline, sense of responsibility. ’I“hls is a
question to which socialists have paid the least attentlop as fa}r.
Human society hasso grown that we have the complex 1ndu§tf1al
civilisations of to-day, with great human forests that are called cities,
with economic and social relationships that are utterly impersonal a.nd
non-life giving, with modes of work that are irksome and be.reft. of joy
and opportunities for creativity that have the _sole criterion of
productivity and efficiency to recommend them. Scxencewlwlgs\ sl;_runk
the whole world into a neighbourhood, but man has created a civili-

“sation that has turned even neighbours into strangers. Such a complex

and top-heavy sociéty camnnot but be a hea_ven for bureaucrats,
managers, technocrats and statists. Such a society cannot be a home
for brothers to live together as brothers. So.c1.alxsts, in the name of
science, production, efficiency, standard of hvn}g and other ,@19—"!9(1
shibboleths have taken this whole Frankenstein of a so.cwty lock,
stock and barrel and hope, by adding public ownership to it, to make
it socialist. 1 submit that in such a society the very breath of
socialism would be hard to draw. Self-Government, self-management,
mutual co-operation and sharing, equality, freefiom, brot.herh.ood—all
could be practised and developed far better if men lived in sn¥all
communities. This is beginning to be realised by forward-looking
thinkers even in the West.

Further, ma duct both of nature and culture. So, for his
balanced growth, it is necessary that a harmonious blend between the
two 1is effected. This blending, in spite of parks a.nc.l' green
avenues, is not possible in such centres ..‘ltj,___“lng{l?.,, g:‘_xry_llxsatlo.n
as London, Paris, New_York, Moscow. As aresult, modern man’s

development is warped and one-sided. A harmonious blendin
of nature and culture is possible only in comparatively smaller
communities.

Let me quote Aldous Huxley from his Science, Liberty and
Peace : “ Now, it seems pretty obvious that man’s psychological,
to say nothing of his spiritual, needs cannot be fulfilled unless, first,
he has a fair measure of personal independence and personal
responsibility within and toward a self-governing group, unless,
secondly, his work possesses a certain aesthetic value and human
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significance, and wunless, in the third place, he is related to
his natural environment in some organic, rooted and symbiotic
way."”

It was for these reasons that Gandhiji insisted that the Indian
and village self-Government (gramraj) were the foundations of his
picture of society—the society of equal and free beings living
as brothers in peace.

Living in small communities and producing mostly for self or
local consumption, on small machines may be described as setting the
hand of Science backwards. Science and centralised large-scale
production and large conglomerations of human habitations are
thought to go necessarily together. Nothing could be more absurd.
Science is of two kinds : (a) pure science and (b) applied science. I
would call pure science alone science and the other technology. The
application of science does not depend upon science itself but upon

the character of society. Large-scale big machine production was:

profitable to the money-makers, so technology took the course of that
particular type of production. The money-makers were the dominant
class in society and their will had to be done. Governments also
irrespective of ideologies—preferred centralised big-scale production
because that was necessary for war-making (or defence, if you please),
and—no less important—because it also concentrated great economic,
and, therefore, political power in their hands. Thus governments
and profiteers combined to create the Frankenstein of modern society.
Poor science had no say in the matter. Rather had the scientists their
way, they would have been happy to smash many of the engines of
production and destruction that their discoveries had helped to create.
But suppose, society had pursued not the aims of power, profit and
war but of peace, goodwill, co-operation, freedom, brotherhood,
science could have been equally easily applied to evolve the suitable
te?hnology. If that were to happen, it would be not regression of
science, but progression in a creative rather destructive direction. It
should be pointed out that atomic energy has m

than ever before the dispersal of production and t
small technology,

Let me quote Huxley again:

essentially that of the decentralists, is

pure sci_ence are applied for the purpose
producing and mass-distributing indust

and more highly specialised, there can

ade more possible
he development of

“My own view, which is
that, so long as the results of
of making our system of mass-
Ty more expensively elaborate
be nothing but ever groater
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centralisation of power in ever fewer hands. AI:ld the corollar){ of 1thls
centralisation of economic and political power is thfz progressive oss
by the masses of their civil liberties, their personal independence tz;lnt
their opportunities for self-government. But h‘?re we must note h.ah
there is nothingin the results of disinterested sgxentnﬁc research w 1cf
makes it inevitable that they should be applied for 'the benefit of
centralised finance, industry and government. If inventors and
technicians so chose, they could just as well appl_y the result§ of purg
science for the purpose of increasing the economic self-sufficiency ;n
consequently the political independence of small owners, wor mﬁ
either on their own or in co-operative groups, concerned not wit
mass distribution, but with subsistence and the supply of a loca%
market. The sabbath was made for man, not man for the sabbath:
and the same is true of applied science.”

I am not suggesting that the whole picture of this new society is
clear to ‘anyone or that all its problems have been thought out 'and
resolved. How, for instance, would these . small . self-reha.nt,
self-governing communities be related tOgetl'fer is a major quest.xgn
that immediately springs to the mind. There is, of course, Gandhiji’s
grand conception before us: :

“In this structure composed of innumerable villages, there will}

a——

i ustained by the bottom, it will be an qceaniq
Zv.i%clll:?v%gggéi?ﬁé wiil bé’s{ﬁé“ﬁ"dmﬁhél, always ready to perish for
the village, the latter ready to perish for the circle ' of. v.1llages, till at
last the whole becomes one life composed of mdyxduals, n.ev:r
aggressive in their arrogance, but ever }fumble, shgm’l’g the majesty
of the oceanic circle of which they are integral units.

Gandhiji’s words give us direction, 'but much thought and1 ex-
perience will be necessary before the picture bfacor.nes. mor<(ai c ;zu"i
However, one warning must be sour}dcfd. While it is un ou te'1
that life in small communities, permitting and promotmg Persfn‘.t
relationships, will be more suited to realisation of sarvodaya ideals, 1;
should not be imagined that small commumtlcs,- t.>y virtue merely o
their size, will necessarily be sarvodaya co.mmumtles-. Had that. been
so, we would have encountered sarvodaya in every village of India to-
day. The outward forms of living have relevance only when the
inward forms are given. Men must understand and accept the

Lo . i i ¢ a pyramid/
be ever widening, never ascending circles. %‘1 will not be a pyramid

-~
‘}

I 2PN
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sarvodaya view of life before they can proceed to investigate in what
environment and social framework they could live that life best.

The fear is often expressed if self-reliant and self-governing
communities will hold together and the unity and integrity of the
nation will abide. In a sarvodaya world society the present nation-
States have no place. The sarvodaya view is a world view, and the
individual standing at the centre of Gandhiji’s oceanic circle is a
world citizen. But let us leave for the present the world picture of
sarvodaya. There is no reason to suppose why self-governing small
communities will be hostile to one another or isolationist or selfish
in their inter-relationship. If the internal life of a community

is laid on sound foundations, its external life cannot but be
equally sound.

TRANSFORMATION TO LOK SEVAK SANGH

During Gandhiji’s life-time, in spite of the fact that I was
gradually drawing close to him, as I have recounted above, [ could
not see how his non-violent technique could bring about a social
revolution. 1 had seen how that technique worked during the national
revolution, but how feudalism and capitalism could be abolished by
the same means and a new society created was not at all clear to me.
I had, no doubt, read Gandhiji’s writings on revolution through
change of heart. But in the absence of a direct demonstration those
ideas seemed impractical in the extreme. During my Marxist days
1 had written a vehement critique of the theory of trusteeship: and
though I had moved considerably away from Marxism by the end of
Gandhiji’s life, I was not prepared to accept that trusteeship could
be a social, as different from individual, norm of behaviour. As1
have indicated above Gandhiji, soon after independence was evolving
in his mind a national programme for launching upon the second and
greater phase of his unique career. His proposal to transform the
Congress organisation which he had fashioned as a non-violent army
of freedom into a Lok Sevak Sangh was no doubt a sensationally
bold stroke of genius. But as I have said earlier, its significance was
entirely lost upon me. So, having already rejected the use of violence
under democratic conditions as counter-revolutionary, 1 was naturally
left only with the traditional socialist methods of bringing about the
social revolution. At the same time the gaping inadequacies of that
method and the poor quality of the results achieved through it—some
of which I have discussed above—put me in a questioning mood.

(To be concluded.)

The Shanti-Sena and F.F.T.

(Discussion between Vinobaji and Mr. Horace Alexander)

DAMODARAS MUNDADA

Mr. Horace Alexander, Gandhiji’s old friend and one of worlfi’s
great peace-workers, who happened to be in India now, met Poojya
Vinobaji as he was approaching Alur this morning (l4th Jan., 5§)
and walked with him into the town. Later he visited him at his
camp at 1030 a.m. and had a very heart to heart talk for abou.t.
45 minutes on Santhi Sena, a subject which is so dear to Vinobaji
and which was equally dear to Bapuji, and which seems to have
attracted the attention of optimistic thinkers like Mr. Alexander.

Mr. Alexander had prepared some questions, but before replying,
Vinobaji requested the peace worker to acquaint him with his own
impressions about the points he had raised as also about the experi-
ences he might have had during his tour. Mr. Horace pointed out
how in Ceylon the friends there, both Tamilians and Sinhalese,
had extended through him, an invitation to Vinobaji to visit Ceylon,

Regarding peace efforts Mr. Alexander pointed out that he was
not at all pessimistic, as he had found that the process of mutual
understanding and good-will was quite afoot and there is no reason
to fear.

Then came the turn of his questions :

ROLE OF ENGLAND AND INDIA

Mr. Horace: I am told you are speaking a good deal about
demilitarisation and that you have faith that England like India, can
take such a step.

Vinobaji: That is what I hope.

Mr. Horace: Good: thank you very much,

Vinobaji: I feel India can take such a step because it has a long
tradition, and England, because of its inherent strength. The English
people have gained in moral strength also by their action in leaving
India.

SOCIETY OF FRIENDS

The next question was about the Society of Friends. Mr. Horace
Alexander modestly commented that it was but a minor question
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which he was referring to him. But to Vinobaji it was not so. He
therefore promptly replied: ¢ The people may be minor people, but
the thing is surely not, because friendship is the main thing and the
effect of friendship is more powerful than tbe effect of any military

power. Soto me this is very important. Of course, we should be
modest enough in pursuing our efforts,

Giving his own views about the possibilities of work for the
Society Vinobaji continued: ““In India we can doa lot in the present
state of our country, by trying to raise Santhi Sena as I call it, these

Friends may perhaps be useful in creating the atmosphere for Santhi
Sena,

“I would like the Society of Friends” said Vinobaji, “to work
where they had done some service. Again, in cities like Bombay and
Madras, there are people who have a world outlook. 1f the Society
can explain the idea of Santhi Sena to these people they will get
response. I don’t expect them to do much in village side, but in towns
they can do much. I am asking Donald Bhai to take charge of the
‘ peace brigade’ at Bangalore.

Mr. Horace: We have one centre at Delhi, one at Calcutta, and

one in Pakistan at Dacca. Our centres can co-operate with your
centres in Santhi Sena work,

Vinobaji: Yes, these centres can create a climate for peace.

FELLOWSHIP OF FRIENDS OF TRUTH

Mr. Horace Alexander then asked Vinobaji if ‘he could send a
message to the F.F.T. conference to be held at Sabarmati during the
next week. He explained to Vinoba

€ ji the aims and objects of the
Fellowship. The Fellowship is started with the main purpose of

bringing together friends of different faiths so that the barriers that
have been raised around every religion may be got rid of and hearts
united, Mr. Horace pointed out how after Gandhiji’s death, inter-
faith fellowship had been developed. There were three hundred
members scattered about in India and several hundred members scat-
tered all over the world. Their real difficulty was that though number

of individuals liked the idea, they had not been able to carry out a
common practical programme,

* Sir Donald G. Groom, who has come to India from England to work for
two years in the Bhoodan

Movement. He was previ i
Quakers in Madhya Pradegh, previously working for the

}-
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And naturally the discussion centred around the possfbility ;f
accepting the programme of Santhi Sena} ‘py the F. F T. *“Can tq?
F.F.T. turn themselves into Santhi Sainiks (Soldiers of Peace)?

suggested Vinobaji.

While Mr. Horace Alexander appreciatcc? the suggesthn, he
wanted to know if there was not still in e;ls’tence_z that dlstr;llst
between communities which was shattering India’s unity anfl whether
the F. F. T. should not take up the programme of breaking down
this distrust. Presenting his own approach to .the prl:)blerl}t,
Vinobaji said: ¢ Although there i.s scztt:\e t?lg};::irentltdilssti;zt mg:-gérln
i jon. Itis not in the . ;
;fo;iitriz(s)jl :dec(;z?;ltol?e method of elections, which is requns1b1; for
creating distrust among religions and castes. The ql?cstlon there-
fore is rather complicated. I have talked on the m.atter with the leaders
about the need of improving the method of. elections, anq I am glad
they all agree on this point. Then there is the owner§h1p of lapd,
which also has been the source of all tr9uble. The main occupation
is agriculture, and if the land remains in fhe han.ds of a few and all
the rest are labourers, that creates a situation which en'coura.ge's an.d
upholds exploitation and many troubles have their origin in

ownership.
TRUTH IS NOT ONE-SIDED

Referring to the F.F.T. and explaining his approas:h' to tl{e
various religions Vinobaji continued: *As reggrds religions, 1f
we do not insist on our experiences to the exclusiveness ot_' others
experiences, if we are broad enough for accommodatm'g' the
experiences of others, we can all come together. These relxg}ons,
the variety of them would prove a blessing. Trut1.1 isnot one-sxdefl.
Our vision usually is one-sided and when we cle’;,lm .that we are in
possession of the whole truth, that creates trouble. Vanba_]{ wanted
to know if the friends when they come together at t‘he F.P.’Ij. con-
ferences discussed about various religions and their experiences,
Mr. Horace pointed out to Vinobaji how the member§, who were
rather isolated, conferred on each other an opportunity to meet,
«1 find it very encouraging to meet them,” he added.

* Marjorie Behn who was present during the discussion asked if
the F.F.T. might not take up the ‘system of election’ as a special

* of the Hindustani Talimi Sangh, Sewagram
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subject for study. One of the experiences of the Quakers was that
one could run an institution without any elections or voting. Many
good. people think that though this system can work well in
a religious society, it may be difficult in the Society as a whole.
Mr. Horace commented that it is easier for a village, than for a
m?y, to .decide unanimously as to who could be their representative
Vinobaji said * But now we have got a number of Gramdan village;
and if some of the friends in the F.F.T. like to go to these villages
that itself will be a great experience.” ®

_ At this Mr. Horace wanted to know as to how they could create
this family feeling in cities, to which Vinobaji replied: *Itisa
very difficult question. In India big cities are trying to i.mitate the
West and in so doing they will all collect only the bad points and not

the good ones. But if we work out our schemes in the villages
we shall have an impact on the cities. ’

. Vinqbaji ﬁoncluded the interview with Louis Pasteur’s words
which Vinobaji has preserved in his book on Upanishads: I do

not a§k you either your opinions or your religion, but what is your
suffering.”

THE FUNDAMENTAL LAW

. The recognition of individual proprietorship of land
is the denial of the natural rights of other individuals—it
1s a wrong which must show itself in the inequitable division
of wealth. For as labour cannot produce without the use of
lanfi, the denial of the equal right to the use of land is neces-
sarily the denial of the right of labour to its own produce.
If one man can command the land upon which others must
lal?our, he can appropriate the produce of their labour as the
price of his permission to labour. The fundamental law
of natqre, that her enjoyment by man shall be consequent
upon h¥s exertion, is thus violated. The one receives without
Prodgcmg; the others produce without receiving. The one
1s unjustly enriched ; the others are robbed.

— HENRY GEORGE.
“ Progress and Poverty pages 341-42.

In Quest of Purpose of Life

MISS MARGERETT, GERMANY

AM very glad to be here with you this evening. Although I have
I been associated with the Bhoodan and Gramdan movement in
India for the last three months, this is the first time that I am
present when a village is given in Gramdan. Three months back 1
came to India to study her culture and way of life and to serve her
people in whatever capacity I may be able to do so. Whatis it that.
has brought me to India, 'so far away from my homeland? Even
when I was just a little girl, the question often rose in my mind
‘What is life?’. Is it just eating and drinking, working and
sleeping? Nobody could give me a satisfactory answer. When |
spent one year in America as exchange student and later one year

“in France my quest continued. Often [ had discussions about it with
‘my friends. But in vain. Then Icame incontact with some Indian

students in Germany and learnt a lot about India’s age-old culture
about Gandhiji and his work and ideals. I heard about the difficut-
ties and problems of modern India, the foremost of which is the
poverty of the masses. At that point [ learnt about Vinobaji and
his devoted followers and workers and about their efforts to over-
come this poverty in a completely new way, namely through love,
self-sacrifice and co-operation. When I heard about this wonderful
movement 1 decided at once to come to India and to study the

-movement. I hope that after a thorough study I will be able to do

some service through this movement. I am convinced that India can
contribute something great to the other countries. She can show the
West that there is something beyond a high living standard, beyond
material comforts. She can and she must teach the West love and
compassion aud the spiritual values in life and we from the West
who have realised this, should give our share to enable Indja to give
out this great message.

Speech at ¢ Oravil Desadan’ Declaration Ceremony
in Kerala State on 21—]—358.



The first Gramdan in Allahabad
District

Shri Suresh Ram, a well-known author and a journalist on
Bhoodan has become surprisingly an active field worker as the
Bhoodan Nivedak of the Allahabad district. He organised the
Gramdan week in the district at the end of December ’57, with
hundreds of college students. The first Gramdan of Baranpur in the
district of Pandit Jawaharlal Nehru was an event of great significance.
The danapatras were offered at a special function held on 4—1—158
to Shri Navakrishna Chowdhry, who relinquished his chief minister-

ship of the Orissa State last year to completely devote his time for
Gramdan.

Baranpur village has 1203 acres and its population is 247, All the
land-owners except three have surrendered their land. Shri Chowdhry
Babu went round and enquired the villagers and was amazed at the
awakening among them. When he asked the old woman whose son was
the greatest landholder of the village and who had given away all his
500 bighas, as to who would now maintain her in her old age, she
instantaneously replied, *“ Now I need not worry at all; the whole
village would look after me.” When a landless Harijan was asked
as to what he would offer, he said that though he had nothing he
would offer his whole life to the village. When a villager told that
his land alone would not be useful, he said that he would share the
use of his bullocks too. Shri Chowdhry gave a gentle and timely

ion to the people in his concluding speech at the meeting ¢ ‘

“You have been persuaded by the way of loveto try the
d of co-operation. There are, however, three landholders
holgtill do not wish to try it. You have taken your decisions

afterlong consideration. Now that you are the majority, I urge

ypu npt to turn upon those three and seek to impose your views.

dhi’s way is non-violence, voluntary co-operation, and
.~ pespect for every individual. Remember him.”

R N " ;41Mr. Robert Terry, an American visitor who spent the whole day
y— ~*with Shri Chowdhry and Shri Suresh Ram at the village watching the

silent revolution that was coming in the village, spoke a few words

[
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at the function describing how New England was created by the
united toil of the first settlers.

“T have come to Baranpur from the Unitod States, .half-way
around the world. I am from the oldest part of America, New
England. It was settled by a group of people scarcely .larger
than the gathering here. They banded togethe}', agreeing to
share both work and difficulties, sailed across an immense ocean
and started a new community in a strange land.

life. So lam.
« Their way was hard, but they fopnd a new .
glad to be with you today as you decided to work toget%xer in
trying a new way of life. I wish you the best of fortune in this
new endeavour.”

is i i be saw in his article
He has summed up his impressions of what : .
in the Sunday Standard, Madras of Feb. 2, 1958 in the following
words : |
«1 cannot report that revolution has taken place. But Idid

feel that a needed revolution is trying to take place in one of
India’s villages.”

VINOBAJI'S YATRA

About four hundred workers of Karnatak met in a
conference at Hubli on 26th and 27th January 1958 at
* Vinobaji’s camp. Vinobaji has decided to extend his Yatra in
Karnatak till 22nd March, Passing through Karwar, Belgalsnﬁ
and Bijapur districts Vinobaji will enter Mahara}shtra ;nk% T
March *58. The next Sarvodaya Sammelan will be held at
Kolhapur or Pandharpur in Maharashtra.
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- News in Brief | | ‘ .
Gramdan Seminar in Andhra: The Government of Andhra ’ : ]
had convened a Gramdan Seminar at Hyderabad from 2nd to 5th ! '

January °58. Shri C. D. Deshmukh presided over it. Shri. Anna-
saheb Sahasrabudhe, Shri. R. K. Patil and more than hundred
Bhoodan workers and Government officials participated. Shri. Sanjiva
Reddi, Chief Minister of Andhra Pradesh, while inaugurating urged
the necessity of making concerted drive for the development of
Gramdan villages and assured Government’s full help.

Gramdan work in Kerala: A Gram Panchayat was formed
in Naduvanur Gramdan village with a block of 139 families. Edak-
kara village was received as Gramdan during Shri Manmathan's
yatra. As a result of intensive work of Shri. G. K. Unniri three
more Gramdans were received. Shri. Rajamma received three
Gramdans in her campaign at Meladi with many workers. Shri.
Achuthan Nair of the Southern Railway and two teachers have taken
leave from service to work for Gramdan. Shri. Kamala Nambissan
is in charge of Pakkanapuram Gramdan centre. Before the Sarvodaya
Mela ends on 12th Feb. a revenue village is expected to become a
Gramdan. A meeting of the Kerala Sarvodaya Mandal met at

Maladi on 15-1-58 for planning a concentrated program in Kurum-
baranad Taluk.

Shri. Jayaprakashji’s European Tour: Shri. Jayaprakash
Narayan has received invitation through the Peace Friends in England
for a tour in England for propagating the Sarvodaya ideology. He
has accepted it and is likely to go to England and tour in some of
the European countries sometime in April. Shri. Siddaraja Dhadda,
the Joint Secretary of the Sarva Seva Sangh will also accompany
Shri Jayaprakash. The tour will begin probably after the .next
Sarvodaya Sammelan in Maharashtra,

m

Shri. BABA RAGHAVADAS

The passing away of Shri. Baba Raghavadas on 15th
January 1958 is a great loss to the Bhoodan family, He was
on a Bhoodan padayatra in Shivani area in Madhya Pradesh = " Vinobaii readi
when he had an attack of pneumonia which proved fatal. He' o Inobaji reading

was the veteran of the Uttar Pradesh and the guiding force: »SARVODAYA MAGAZINE
of all constructive work during the last 40 years. He was E

associated with about 200 public organisations in U.P. -§
Vinobaji paid a glowing tribute to him in these words,

SARVODAYA
¢ It is the singular fortune of the Bhobdan movement that

9 « Annyal(svl;lg.
{-PRACHURALAYA, oy
such a valuable life was dedicated and sacrificed to it. I 1y

¥ Foreign 7 Sh. or § 1.25
have always had the desire that I should end my life while 15 TANJORE. [Sl-]
‘doing padayatra. My desire has been fulfilled in the life of y
Baba Raghavadasji.”
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BH()OI.)AN & GRAMDAN TILL 31—12--1957 , (\,\//
Land 1 _ . ‘ ‘ \
State Received Dis%ggitw Gramdan : \ ~ ' n Gramdan
o Acres Acres Villages ‘
Bihar TTIwsT 213150 6 Approach to
Uttar Pradesh 5,87,615 77,674 36 .
Rajasthan 4,20,068 35,846 19 Industries
Hikal . 384580 111,361 1,933
Mn%llllm, Pradesh =+ 2,41,950 83,090 312 HE Bhoodan and Gramdan movements were till now more
Na ya Pradesh ~ 1,78,816 49,881 139 confined to th I f India. The educated and the
agQVIdarbha 85,265 s - 38.220 94 . e rural parts of India. e educa :
Tamil Nad 70.823 5349 258 commercial classes of the urban area were, of course, approached in
Maharashtra : 64,210 ‘:"10:56 ] 27 the early stage to participate in the movement through Sampatti-
galgf;:l:tra . . 47,486 11527 18 dan (gifts of money) for helping the agriculturists to whom Bhoodan
Kerala ‘%’ 3 1,237 3;13§ 1 land is to be distributed. A
.. &, 29,021 2,12 450 :
és;?:é-[’epsu i % »_73f 196 223 77 The basic philosophy and the non-violent technique of voluntary
Mysore 9%2 lzfgg 5 sharing of land with the landless ultimately leading to total relin-
Bengal 2681 3463 é quishment of individual ownership of land to the village community
Himachal Pradesh 1,568 "1 i was also propagated among the urban population, But the logical
Delhi 396 157 } ‘ implication and application of this social philosophy was not
e oo T —— e sufficiently emphasised till now with reference to the commercial
Total __‘_8’81’871_ 6,54,641 _3_’2?3’_ and industrial property in the towns.
Vol, VIl.-No. . ' . The time has now come to clearly lay down the fundamental
No. 10 CONTENTS Whoie No. 82 basis and the method of application of the Gramdan principle of
voluntary liquidation of individual ownership aud communising the
gégé?ssgn‘?s};f?;;bcméﬁgxS‘Bi;sh Gandhi 327 property with particular reference to industrial factories etc.
Gramdan and Communism atma Gandhi-— ... 233 Shri Siddharaj Dhadda’s article throws some light as to the line of
An Outline of Gandhiji’s Constructive Programme o approach to this.
The Challenge before Basic Educat‘i;rla/ - G- Desai ... . 330, The next meeting of the Sarva Seva Sangh with Vinobaji at his
—E. W. Aryanayakam 331 camp at Ajara, fifty miles from Kolhapur in Mabarashtra on 28th
The Greatest Need of Life—Shankarrao Deo 335 and 29th May is expected to give a clear lead to the country on
SDaarr:'i?: Ba _lgrdhuestlg lf;ucsmggfb—ifciggfamj D{?f(/da g;g the principle and approach to this question of great importance,
Edh:dfiginﬁlrz)% (g%n};nix]llmity Projects—Sahasrabudhe ... 339 This may naturally be the main subject for discu.ssion in the
Asian-African Conference of Women 343 f:ommg Sarvodaya Sammelan' at Pandharpur. A radical chgnge
—Amrita Ramasubramaniam ... 347 } in the urban -standards c.f life ?aased on new v?lues and ideal
Kumarappa’s Request to Friends 349 - relationship in the commercial and industrial sector is an urgent and
I5th World Vegetarian Congress—Geoffrey L. Rudd 352 moral necessity for maintaining the equilibrium between the rural
ghram Vidyapith (Labour College) in Allahabad Dt, 353 and urban population and for completion of the Gramdan revolution,
1ster Hema from Germany—4. K. Rajamma 354
A New Technique for Gramdan—S, Jagannathan ... 358 ——
Leaders’ Support to Gramdan ...(Cover) : .
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Vegetarianism and Children
Mahatma Gandhi

The first volume of * The collected works of Mahatma
Gandhi> published by the Publication Division of Government
of India cover the period between 1884—1896. The first
public activity in which Gandhi seems to have been interested
in London is the vegetarian movement. He was frequently
contributing to the < Vegetarian > magazine and here is an
interestipg article revealing his unique technique of
persuasion.
“TJECENTLY a grand convention of Keswick Christians was held
in Wellington, under the Presidency of Rev. Andrew Murray.
1 attended it in the company of some dear Christians; they have
a boy six or seven years old. He came out with me for a walk
one day during the time. I was simply talking to him about kindness
to animals. During the talk we discussed Vegetarianism. Ever since
that time, I am told, the boy has not taken meat. He did watch me,
before the abdve conversation, taking only vegetables at the dinner
table, and questioned me why I would not take meat. His parents,
though not themselves Vegstarians, are believers in the virtue of
Vegetarianism, and did not mind my talking to their boy about it.
I write this to show how easily you can convince children of
the grand truth, and induce them to avoid meat if their parents are
not against the change. The boy and I are thick friends now. - He
seems to like me very much,

** Another boy, about 15, I was talking to, said he could not
himself kill or see a fowl killed, but did not object to eating it.”

(The Vegetarian, 5—5—1894)

| VINOBAJ! ENTERS MAHARASHTRA
Vinobaji entered Maharashtra on 23rd March 1958 at
Lingnur on the Bombay-Mysore border. Rousing reception
was given to him by a large gathering of representatives of
all parties including Messrs, Y. B. Chavan, Chief Minister
of Bombay, M. M. Naik, President of Pradesh Congress
Committee, S. M. Joshi, President, Samyukta Maharashtra,

V. D. Chitale, Communist and others.

J

Gramdan and Communism

Acharya Vinoba

HAVE been asked to explain the difference between gramdan and
communism, Communism believes in the nationalisation of
land. By one decree all land is owned by the State. In Gramdan
ownership of land vests in the people of the village. The
Government or the State does not come into the picture at all,
The people of the village become the owners collectively.

In a Communist order the ownership vests in the State ; and the
worker on the land is reduced to the status of a wage-earner. They
have to work as ordered by superiors. They
are now trying to modify this a little. Ina
Communist order all initiative and authority
is in the hands of the State. They talk of an
ultimate withering away of the State but it is
very very distant ideal. As far as the present
is concerned the Government is ail-power-
ful, Gramdan has an entirely different con-
notation. Here all authority vests in the
hands of the people. No one can dictate
to them. They are free to do as they
like. It is also different from a system 5 e
of land-holding that is created by various "~ Vinobaji
statutes or legislation. I have a feeling that Communism in India
is undergoing some change.

I know quite a few Communists, I see that their attitude is
changing. Only the other day Shri Nambudripad attended
a Gandhian meeting on the 12th of February for the first time,
He said he had still some doubts about some aspects of the Bhoodan
movement. But by and large he was in full sympathy with it. Ihave
had some talks with him and I find he is undergoing a change
of heart. There is nothing very surprising in this. After alls
whether one calls oneself an atheist or a communist the heart
functions in its own way. It has its own throbbings and intuitions,
One who has feelings is bound to respond to new ideas. I have
a feeling that the pattern of Communism in India is likely to be
somewhat different than what is in other countries. After all the

(Continued on Page 357)




An Outline of Gandhiji’s Constructive

Programme

V. G. Desai

(Gandhiji declared that his handlin jvil Di.

) ! g of Civil Disobe-
lence without the Constructive Programmefwould be like a
paralysed hand attempting to lift a stone (M. K. Gandhi:

Constructive Programme—
Jivam, 1943 . 29%}' me—IJts Meaning and Place, Nava-

4n outline of the Counstructive Pro amme—Its
I(\)I::l?mg and Place was published in Gujarati algl;zg with the
Gandl}lﬁ"Of the Ashram Observances and with a foreword by
an iji, v; which he said that although it “was only a
; mary, the beauty of it was that it did not suffer any
ncompieteness in it. It is now translated into English.]

FOREWORD

The .Co'nstructivo Programme is the truthful and non-violent
way of winning Pyurna Swaraj. Its wholesale fulfilment is complete

fndependence (M. K. Gandhi: Constructive Programme-—Its Mean-
Ing and Place, Navajivan, 1948, p. 5.)

. Satyagraha (Civil Disobedience) is.s...sosuessee...2 full substitute
fg: :ﬁ:ﬁ revoit. Training is necessary as well for Satyagraha as

revolt. For Satyagraha it means th tructi -
srammo (i yagr e constructive_pro

. In v.io!euce truth is the first and the greatest sufferer ; in ndn—
violence it is ever triumphant (I5id. p. 6).

1. COMMUNAL UNITY
It means an unbreakable heart unity (Ibid. p. 8),

. :I‘he first thing essential is for every Congressman, whatever his
rellg.lo.n may be, to represent in his own home Hindu, Muslim,
Cl.mstlan, Zoroastrian, Jew, etc,, in short every Hindu and non-
Hlnfiu. He has to put his identity with every one of the millions of
India. In_order to realize this, every Congressman will cultivate
g:lr;on:;}[ :r;;alx;iigig with persons representing faiths other than his
for hig oo ave the same regard for the other faiths he has

(Continued on Page 356)

The Challenge before Basic Education
E. W. Aryanayakam

[This is condensed from his presidential address at the
Eleventh All India Basic Education Conference held in
November 1957 at Turki in Bihar.)

THE ORIGIN OF NAI TALIM

N July, 1937, Gandhiji placed before the country the basic ideas of

Nai Talim, and in October, 1937, at the Wardha Education Con-

ference, he explained his ideas in more detail to leading educationists

and Education Ministers. The task of preparing teachers for Nai

Talim was begun in April, 1938, and in National Week 1939, work

was begun in the first compact area of 35 Basic Schools in the
Champaran District.

The ten years which followed were great years in the history of
our country, India became independent and was freed from foreign
domination. But that in itself was not such a great matter. The
supremely great achievement was that non-violence, by a heroic
corporate effort, had won for the first time in history a victory in the
political ficld,

It is essential that our workers should recognise the intimate
bond between Nai Talim and the non-violent movement which won
our freedom, For it is now our task to carry forward the work which
Gandhiji began.

OUR SOLEMN PLEDGE
Nearly, ten years ago, after Gandhiji’s death we met in Bihar

for our, fourth conference. At that time we took a solemn pledge. I
would like to recall that pledge.

“Nai Talim has a place of special importance among the pro-
grammes which Gandhiji initiated in order to show India the pathway
to a new life. This is the foundation upon which he wished to raise,
in beauty and splendour, the spacious dwellings of free India. We
who have followed him for a little distance along the road of Nai
Talim pledge ourselves today to continue that pilgrimage as long as
there is breath in our nostrils, and in striving towards our goal to
direct our lives and work by the following aims :

1. To breathe into education the spirit of truth and non-
violence.

&3
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To make handicrafts, the natural environment and the life
of society integral parts of educations.

To teach the true love of country and human sympathy,
and to eliminate communal prejudice.

4. To arrange for suitable programmes of Nai Talim for
every stage of life from childhood to old age.

5. To prepare children and adults for a society in which co-
operation shall take the place of competition, and jus-
tice of exploitation, where freedom shall go hand in
hand with responsibility, and material with moral
progress.”’

1,0
.

Ten years have passed since the Vikram conference, ten years of
freedom. We have now met once more on the holy soil of Bihar.
We ought as a body to feel profoundly challenged. How far have
we moved, during these ten years, towards the goal which we set
before us when we started on our pilgrimage twenty years ago ?

If Nai Talim is to win the support of the people our workers
must carry its message to them, and must demonstrate both by our

lives and our words, the social and ethical principles which are
inherent in our work.

TRAVELLING UNIVERSITY OF VINOBA
This is exactly what Vinobaji has been doing for the last six years
and a half. In villages and cities, jnngles and hills, in talks to pea-
sants, to townfolk, to tribesmen, to landlords and merchants, to
teachers and students, to the ignorant and the learned, he has been
oxplaining day after day, with unwearied purpose, the meaning of the
idea that society should be founded upon truth and non-violence.

Vinobaji’s Bhoodan pilgrimage is a travelling village university.
Its studies are carried on in new villages every day. I too have been
for 11 months a student of this university, and it has given me a
new vision of Nai Talim. It is a matter of great hope and encourage-
ment to us that the people of India are listening to Vinoba and res-
ponding to his appeal. Up to the present, 4,200,000 acres of land
and more than 3000 whole villages have been given to him. The field
is being prepared for our work. The Hindustani Talimi Sangh has
therefore recognized that the Gramdan movement is essentially a
Nai Talim programme, In its meeting on 18-1-1957 the Sangh
passed the following resolution :
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«“The Boodan work of Shri Vinoba has now taken the
form of Gramdan, and the time has come when,
through this programme, the non-violent social re-
volution may be brought to pass. A non-violent
revolution cannot be brought about by the power of
the State, but it can come about through education.
It is therefore the duty of the Hindustani Talimi Sangh
to give every possible support to this revolution.”

«The Sangh has had experience in Pre-basic, Basic and
Post-basic education, and has placed the need for this
type of education before the nation. That programme
having been completed it is now the duty of the Sangh
to enter with all humility into the work of non-violent
revolution, It, therefore, calls on all Nai Talim
workers throughout the country to co-operate fully with
the non-violent revolution based on Bhoodan Yajna,”

A seminar was held at Sevagram in July to study and discuss this
resolution. It is now being placed before all the Nai Talim workers
of the country.

THE RELATIONSHIP OF GOVERNMENT TO EDUCATION

We now come to a most crucial educational problem—what
should be the relationship of the Government to education? In the
world today the question is a complex one, for almost every country
in the world the control of the State over education is increasing.
This is a natural consequence of a mechanised and centralised system.
In those periods, however, to which we look back upon as the most
creative.and vigorous periods in human history, education was inde-
pendent of the State. In ancient India the king’s government had no
authority or control over the centres of education, the Tapovana or
forest schools. The king and his ministers never interfered in the
work of the schools. On the contrary, they brought their tributes as
a reverent offering to the guru, both from their personal wealth and
from the revenues of the State.

A very large proportion of the work of Nai Talim today is being
done by Government Education Departments or institutions which
depend on Government for recognition and aid. After twenty years’
experience the time has come when this situation must be reviewed.
We have to consider what, in present social and political conditions,
will be most conducive to the welfare of society. Shall education be
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based on popular support, and independent of Government authority
and administration, or shall it be administered by public authority ?
Vinoba has again and again declared himself on this question,

and up to the present almost all the great philosophers and famous
teachers have taken the same position.

NATIONAL SECONDARY EDUCATION

The foregoing problem is closely linked with that of national
secondary education. The Central and State Governments have
accorded recognition to Basic schools in the field of primary edu-
cation, Basic Education has its place inthe primary education
section of the Government education departments, although it is
hardly a place of equal honour. But Nai Talim is not merely a plan
for primary schools, it is an integral scheme of national education
from the nursery school to the university. Recognition as a type of
primary education is a very imperfect kind of recognition for Nai
Talim, The question of mational secondary education is of impor-
tance not only to Nai Talim workers but to every citizen of India.
A well thought out and well organised scheme of national secondary
education, that will help to build up a true democracy and to preserve
and nurture our freedom, is a most urgent need.

RESEARCH

Another important question for Nai Talim is that of research.
In fact, the whole work of Nai Talim ought to be, in the truest sense,
a work of research and discovery. But we need to have a clearer
picture of the purpose of our investigations. A certain amount of
research in Nai Talim is, of course, being conducted in training
colleges and universities, but it is often in the hands of those who
have had no practical connection with Nai Talim. There is a great
need today that the method and spirit of scientific research should

inform the practical daily work of Nai Talim, and that research
should be linked with practical work.

EDUCATION AND NON-VIOLENCE
What is the relationship of education to non-violence ? We have
claimed from the beginning that Nai Talim is a non-violent re-
volution in education, that it is a tool for the building of a non-
violent society. That is not the claim of Nai Talim alone; most
?vorking teachers and educational thinkers agree that true education
is that which replaces the hatred, division and conflict in human

(Continued on Page 351)

The Greatest Need of Life

Sankararao Deo

AN does not live by bread alone, he wants essentially human

love. The Upanishads say that man cannot live if friendship

and human love do not sustain him. To love is in man’s nature.

As it is our essential nature, only on its basis can we build a new
society.

We may advance scientifically, may create moons and suns,
make machinery, but what will give them momentum. They can be
made to move, but power should be given by man, for the machine
cannot produce it itself. So far our efforts at the construction of
society are sheerly mechanical. Our Welfare State may do a lot,
but all that will be mechanical and devoid of the human touch. So
after all these achievements man finds himself on the brink of ruin,
for he lacks this essential element—human love.

Man is what he is by the society, but he should not be lost in
it, neither can man neglect society and live by himself. So there
are the individual and social phases of all our problems. Only
human love can satisfy both the phases and solve our many issues.

Our workers should have this basic qualification of abundance
of humao love. They should first give and then accept it }Vhere.ver
they go Love should form the basis of all human relationships.
From the bow of love should the arrows of relationships fly. Ij‘ood,
clothing and abode are essential, but when human love dominates
these can be got without much effort. Happiness and peace naturally
flow ot of human love. So the first item of equipment of our
workers is the acquisition of this universal love towz_u‘ds all
beings. To the extent they acquire it will their work be fruitful.

(From a speech in Rajasthan.)
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Sarvodaya in Industry and Commerce
Siddharaj Dhadda

HE Bhoodan Movement has been mainly confined during the
last seven years to the rural sector. This was natural in the
beginning. It has given a definite direction to, and a concrete pro-
gramme for the reconmstruction of rural life in India. Gramdan,
particularly, has shown the way for rebuilding village life on a
pattern which promises to do away with poverty and economic
inequality and also pave the way for the solution of the problem of
deficit production.

But the present is predominantly the age of big machines and
centralised industry. The whole social structure is conditioned by
this factor. It is, therefore, essential that we should place before the
public the Sarvodaya view-point regarding industry and commerce
and urban life generally. I give below a few points for considera-
tion of those who are interested in Sarvodaya.

Just as in the case of Gramdan we request present owners of
land to relinquish their ownership, we should similarly appeal to the
shareholders in industries to give up their ownership in favour of
society. Industries like land are means of production and as such
there should be no private ownership over these. But there is one
question which requires consideration in this connection. Those
landowners who wish to take to agriculture have an opportunity to
do so after Gramdan. As members of the village community they
are co-sharers, along with their fellow brethren, in the village
resources including land. To that extent their livelihood is assured.
But what would happen to the shareholders of an industry after they
have given up their ownership ? At present the shareholders divide
the profits among themselves. Will they be given a certain fixed
percentage per share after their voluntary surrender of ownership 7
If so, the present inequality as between a large sharcholder and the
smaller ones would continue, which is not the case in Gramdan. If
not proportionate to the number of shares held by them at present,
would all shareholders be given a fixed nnd equal compensation or
an equa! recurring percentage? The village people form a natural
community and the process of sharing can easily continue after
Cramdan. As a matter of fact Gramdan is only the beginning of
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this process of sharing, The shareholders of an industry are a scat-
tered lot. They do not and cannot form a community.

So far as the managerial class is concerned there are two direc-
tions in which they are expected to proceed. Firstly, both they and
the workers in the industry would be acting as trustees in a Sarvo-
daya society, each contributing to the social need of production
according to his capacity. There should, therefore, be as little
inequality of wages as possible as among themselves. Secondly,
their remuneration should also be in consonance with the prevailing
level of earning in the rural areas. However, just as in Gramdan
the village people of their own accord often give a larger share to
former big owners out of consideration for their sacrifice and their
previous standard of living, some consideration can also be shown
to the bigger share-holders and the members of the managerial class
accustomed to a particular living standard.

As regards the workers, they should feel that they are not mere
hired labourers working for their own self-interest, but are partici-
pants in the social endeavour of production. Asan antithesis of
the capitalist ownership of industries, a slogan is often given to the
workers that the industries belong to them. In the context of Sarvo-

" daya this also is obviously wrong. None is the owner, all are trus-

tees. At present the workers and their Unions think only of their
class-interest and work for it,  This attitude will have to change.
The workers should consider their work as a social responsibility
and put their whole heart into it. So far as their wages or remune-
ration is concerned, it has already been stated above that this should
bear relation to the general level of earning in society, particularly
the rural sector. The demand for ever-rising wages would naturally
be out of place in this context. .

In a Sarvodaya social order, the industries are naturally to be
run in the interests of society as a whole. How is this to be ensured
in actual working? How will social control operate? What would
be the organisational pattern of such control? These are some of
the imporiant questions that have to be thrashed out.

Ordinarily there would be no question of profits in industries in
a Sarvodaya order. But if there are any savings in actual working
suitable ways should be evolved for diverting the savings to social
good, ' {Continued on page 350}



Danilo Dolci-The Italian Vindba

By DITCHER in ¢ Capital™

*“The Gandhi of the Western World.” Yes, Europe now hasits
Gandhi. T suspect that this title might be the invention of the
publishing houses that have had a great success with the half-dozen
books by and about Danilo Dolci, and yet there is undoubtedly
something in the personality and the work of this young Italian that
entitles him to be compared, without disrespect, to the Mahatma,
Dolci is at this moment on a Vinoba-style tour that is taking him
through Switzerland, France, England and Scandinavia. Soin a few
weeks his fame will have spread far beyond Italy and this is, there-
fore, a suirable time to introduce him to the compatriots of the saint
he acknowledges as his master. In the decade since his death, the
Mahatma has not wanted for would-be imitators, most of them
crackpots ; Vinoba Bhave and Dolci are probably the only two who
ha.ve had Gandhi’s gift of awakening the respect even of those who
reject their teachings. Dolci—tall, blond, blue-eyed, bespectacled is
the thirty-three-year-old son of a Trieste stationmaster, who since
1952 I'las chosen to share the life of the poorest, most violent and
most ignorant people of all Europe, the peasants of Sicily. There,
t0 a community that still considers murder an honourable exploit,
where cold-blooded violence is kept alive by ancient traditions of
feud, vendetta and vengeance, where mass unemployment is relieved
by banditry and prostitution, and where every spark of humanity
has been quenched by the poverty of the people and the corruption
of the police and the priesthood, Dolci has gone to preach non-
violence, self-help and spiritual regeneration. He has organised
collective hunger-strikes—fasting, himself, for eight days together—
and founded *villages of God,” which are a sort of combined

ashram and community development project. Needless to sa
estq,bhs_heq authority has opposed him. pAJpriesthood that in thil;
region is in the bhands of the land-owning class has forced him to
breal_c with Czin’thohcxsm, while the police arrested him for “disturbing
public order” when he led peasants to restore a neglected road.
Dolci differs from Gandhi on two important points, He believes in
thc_a _machm? aqd says economic improvement must accompany
spiritual revival in Sicily; his present tour of North Europe is to
collect not money or land but techricians. And of non-violence
he says something that I would draw to the attention of some Indian
Jollowers of the same faith. *I don’t make non-violence a universal
doctrine. It seems 1o me to be the faith required in Sicilina
conditions. Perhaps it would bs absurd applied to other cases.”

~By Courtesy— Capital,” Calcutta’

-

Bhoodan and Commuhity

Projects
A. W. Sahasrabudhe

HE Community Development Programme, almost as old as
Bhoodan, started as an experiment in 1952 in 55 different
areas. The programme has been gradually expanding so much so
that it will cover all the five lakh villages of India by 1961 during

- the Second Plan. The objectives of the C.P.A. have been to lead the

villages towards unity and progress by building up co-operative
organisations in them. But it is now obvious that the villages
could not be approached in the right manner.

Thirty years ago Gandhiji gave the nation a call to ““go back to
the villages”, Many of the college students responded but only a
limited number actually entrenched themselves in the villages to
serve the rural folk whole-heartedly. The relief work carried in the
villages had a significant effect in the freedom struggle but after
freedom it was found that the rural reconstruction was not possible
through that approach,

The Government set out to discover new approaches.
American guidance was sought. Country-wide planning was based
on the experience gained at Itawa and Allahabad and the C P.A, was
raised with the Block Development Officer, Social Education
Officer and an agricultural expert in each Block. Extension
Services were raised to impart scientific know-how to the villagers.
New techniques, improved seeds and artificial manures were
introduged. Soil conservation operations and minor irrigation
projects were taken up. '

Those who had worked with Gandhiji in the rural sphere were
also actively thinking in that line and felt that without the basic
unity in the village, no results could be achieved in spite of the best
intentions, efforts, influence or knowledge at one’s disposal. There
was a close similarity in the objectives of the two approaches but
active participation was not forthcoming from the people.

The fact remains that 60% of the total land is managed
through hired labour, There is a larger percentage of owners who
don’t till, Obviously enough, it is difficult to achieve much without
solving the land problem. There are over one huadred laws enacted

4
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about the land tenure and management. The President has signed
nearly 127 Acts after freedom but the problem still remains
unsolved,

Thero is a talk going on in Orissa and elsewhere about ceiling,
It was estimated that 30 lakhs of landless families would gain by
the measure of fixing ceiling on land in Hyderabad, but hardly 3
lakhs of landless families got some land. Why? The owners had
passed on the title of ownership to their relatives, sold away a
portion of their estates and enrol ed their tenants as farm servants.
It is obvious that the land problem would evade solution through
law and legislation. But so long as the right spirit does not
permeate the village these laws will remain oaly on the statute book.
The C.P.A. failed to pursue its objectives since land problem
remained unsolved.

Vinoba started the Bhoodan movement six years ago in
Telengana where Harijans approached him for land and a landlord
came forward with an offer of 100 acres. Gifts followed one after
another and he got 18,000 acres in the Communist-dominated area.
Thereafter he moved on to Delhi and continued his tour in U.P.,
Bihar and so on, collecting 40 lakhs of acres in the first six years.

In Bhoodan, we got also bad lands in the first round but good
lands in the second round. Later Vinoba raised the demand for
1/6th but in the end announced his stand for the total abolition of
private property. '

Bhoodan movement is concerned not merely with land but with
much more —the values of life. The land problem has been solved
in Indonesia, Burma and China. In China each family got 7 acres
of land but thousands were shot dead to do this. In Japan each
family got 24 acres. MacArthur got land distributed through the
force of law. Same thing followed in other countries. Brought up
under the guidance of Gandhiji we wanted to do it not through
bloodshed but through non-violence, Bhoodan will strengthen the
democratic forces in the country and make the villages self-reliant, -

New approach creates an upheaval in thought, We did not
welcome Bhoodan as it emerged. It was hailed more by the foreign
countries than by India, “A roaming saint is getting gifts of
land for the landless. It could happen only in India”, wrote the

Manchester Guardian. The French writer, Mr. Lanzo de Vasta
(Shanti Das) who stayed with Vinoba during his Padyatra in
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Bihar stated, “ Vinoba is a greater seer, who through Bhoodan is
trying not only to solve the land problem but pioneering a pat.h
of peace.” Bhoodan is a key to solve peacefully and democrati-
cally a number of major problems facing mankind. Bhoodan has a
role to minimise social inequalities. Swaraj has brought an
awakening in thought. The Adivasi in a village now }mderstands
that he can also talk of high-sounding philosophies 1t: fed we!l.
During the First Plan period there was 18 per cent increase In
national income and, it is stated, there will be 25 per cer.lt of
increase in the Second Plan period. But with our average n.amonal
income of Rs. 250/- per annum there is a wide dispartity of income
in rural and urban areas. It is Rs. 140/- in the former and
Rs. 850/- in the latter. This gulf has to be bridged. ' We must
share our comforts with our neighbours and provide equal
opportunities to all. After land distribution in China the food
production increased 23 times. It is a lesson for us,

In India the land per capita is only §th of an acre per capita,
In America it is 12 acres and in Russia it is 16 acres per capita. .In
Asian countries where land is comparatively less and. 'populat?on
higher, the land has to be brought under the public utility service.
Buildings in the towns were so managed during the war thgt the
tenants could not be removed from the houses due to scarcity of
accommodation. Similarly in our country the population is larger
than the availability of land  Our country imports grains worth 10
million tons every year and our grain is 40% cheaper than the other
countries. During controls we imported grains worth 900 crores of
rupees, For how long can this liquidation of economy go on?

India has decided not to join any Power Block, In that case we
have to pay the price of freedom and become self-reliant. To solve a
number of problems it will be advisable to declare land as an object
of public utility service. Only those who work on it should own it,

During the period of controls we imported 3,500 tractors
annually. After 5 years the Government realized .that the West
cannot help us to solve our food problem. An American expert was
called to India for advice on a salary of Rs. 21,000 p.m. staying
here for nearly six months. He advised that India should take to
mechanised farming and industrialization But the Government had
to reject his advice. There is no capital for industry to offer
employment to a population of 30 crores working on land.
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Re ;Tgogr?ploy one man in a.textile mill it requires a capital of
8. 2,500; in a cement factory it requires Rs. 10,000 and in steel the
ca'plt-al.mvestment is nearly Rs, 30,000 per man. For cottage indus-
'tlfllles itis Rs, 50 per 1}ead. Thereisa plan to electrify 18,000 villages.
e cost of ele_ctrlfymg one village is nearly Rs. 75,000. To electrify
a village road it further needs Rs. 2,500 and an a,dditional cost of
Rs. 2,500 to electrify a country house. O

Wherefrom will this capi i

. _ pital come? Looking at that we must

ng(t) t?Ik lin the air and should not think of providing employment to
}) ple through mc}ustry for another 50 years or a century but should
ay stress on farming and handicrafts.

whic:h:v Olilili‘st li’igntprflfee;led with food production as the basis
\ . 0 the formation of Capital to be invested i

ted in

;ﬁgustrles. Se?ond Plan proceeds with industries as the foundation;

surplus capital thus formed will go into agriculture. ’

mentTS;sdmfagz tll:at mdgstry will r<.=ceive priority for capital invest-

o bro; ght u czlre.w.lll l?e deprived of it. 7 lakh acres of land

o capitalg under irrigation through the Machkund Project but

ot requirement 1is Bs. 150 per acre even after the water
s a plot of land. Ordinarily, it is Rs, 25 per acre.

More .
relationsh;)ve;r; \;:1 dhav; to do away yv1th the employer-employee
Wags, doss ot o d. labourer having no stake in farm gets the
bt o i Sh:u in wor.k-and steals the crop. Since the labourer
agrioulturs re a'ccordmg to work and the capital investment in
ure is negligible, the results are unsatisfactory.

Th ion lies i .
incomeea(s;g(l;;:;'on lies in allowu?g share in land to all and sharing
ensures bro ing to work. This must lead to co-operation which
prosperity to those subsisting on farming and handicrafts.

now ‘:;::g’iirstﬁf experience those running the Government have
betwosn the G b l;s sozlutxon and hav.e deelared that the co-operation
movements he;d. . an Gra_md?n will yield best results. Both the
tion that land similar objectives but Gramdan made the contribu-
country acceptsmtl;St Jbelong to the community, Fortunately, the
of giving priority i;dflfe; (t;he Government has adopted the policy
ment it. (From *¢ Gramdan ”r;?l;ir?:;r;:“lzg'sess) and is going to imple-

——— —

Madras Bhoodan Bill

The following are the impor tant sections and sub-sections
of the Bhoodan Yagna Bill oj Madras State passed by the
Assembly in February, 1958. and by the Council in March
2s8. This isa comprehensive Bill including the Gramdan
for vesting its land in Sarvodaya Panchayat.

HEREAS it is necessary and expedient to facilitate the donation

of lands for the Bhoodan Yagna initiated by Shri Acharya
Vinobha Bhave and the transfer and settlement of such lands for the
benefit of landless poor persons or for community purposes and to
provide in Gramdan villages for the vesting of lands in, and the
management of those lands by, the Sarvodaya Panchayat in the State

of Madras;
Be it enacted in the Ninth Year of the Republic of India as

follows :

2, (a) ¢ Bhoodan Yagna’' means the movement initiated by
Shri Acharya Vinobha Bhave for the acquisition of lands through
voluntary gifts for distribution to landless poor persons or for
community purposes;

2. (e) ‘Gramdan Village® means any revenue village or part
thereof in which not less than two-thirds of the number of persons
owning lands donate all their lands for Gramdan and the total extent
of lands so donated amount in the aggregate to not less than one-
half of the total extent of the lands in that village and declared by the
Government to be a ¢ Gramdan village’ by notification ;

2. (h) ¢ Sarvodaya Panchayat’ means the Sarvodaya Panchayat
constituted for a Gramdan village ; and

2. (i) “State Board’ means the Madras State Bhoodan Yagna
Board established under Section 3.

3. Establishment and incorporation of State Board.—(1) The
duty of carrying out the provisions of this Act, shall, subject to the
restrictions, conditions and limitations therein contained, be vested
in a Board to be called ¢ The Madras State Bhoodan Yagna Board’.

(2) The State Board shall be a body corporate having perpetual
succession and a common seal with power to enter into contract and
to acquire, hold, administer and transfer property, movable or
immovable, and shall, by the said name, sue and be sued.
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fi. Constitu{ion of State Boeard:— (1) The State Board shalj
C(t)}lllsxst of a Chairman and ten or more but not exceeding fourteen
:uu:rt 'meml‘)eIISShWh(;; shall be appointed by the Government in con-
tion wit ri Acharya Vinoba Bhave ora pe ' i
by him in writing in this behalf, person. nominated
" S(2) The appointment of the Chairman and the other members of
e 5tate Board shall be published in the Fort St. George Gazette.
o th. C7}']er.m of Office :—Every member of the State Board, includ-
da% ? airman, shall hold office for a term of four years from the
41300 appointment, and shall be eligible for reappointment
. Dissolution of State Board .—(1) 1If i .
ment are satisfied that— (1) 1fat say time tho Govern-
(a) the State Board has failed without reasonable cause or excuse

to c.hscharge_ the duties or to perform the functions imposed on or
assigned to it by or under this Act ; or

11. Vesting of land in State Board :—All lands donated for pur-

- Poses of the Bhoodan Yagna whether before or after the commence-

ment of this Act shall subject to the provisi .
. visions of
20 vest in the State Board, p ns of sections 16, 17 and

o 1—4N Acts of State Board, etc., not to be invalidated by informality,
ma.n tho act of the State Board or of any person actiag as Chair-
i ereof.shall be deemed to be invalid by reason only of a defect
(;1 he establlsl}ment of the Board or of such act having been done
bl:mig the period of any vacancy in the office of Chairman or mem-
" n‘:be;h:f flt]at(;3 Board, or on the ground that the Chairman or any
P ¢ Board was not entitled to hold or to continue in such
(15). Local Committees:—(1) Th
( | lees: e State Board may, foi an
;i;strl;:t or portion of adistrict, constitute a Local Commiti,ee consist}-,
Stit: Bx:)(;tr dmfore than five members who shall be appointed by the
. rom among the residents of the area con
: cerned. The
gfvmment of such members shall be subject to the approval of the
ment and shall be for such period as may be prescribed

sectgx‘l gearit{zg of objections :—(1) Every declaration filed under sub-
Seetion Ge) of section 16 sl}all, as soon as may be, be published in the
2. Ao;ge Gazgtte and in such other manner as may be prescribed
mﬁog Zna ;lywli)telfiso? whose ixlllterests are affected by any such decla-
may within two months of the publication or the d ion

file obJectlong ~on the same before the Tahsildar o: th:cg:;ttl::;

s
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Tahsildar in independent charge l_laving jurisdiction in the taluk or
sub-taluk where the land is situate.

19. Grant of land by State Board:—(1) The State Board may,
in the manner prescribed, and as far as possible taking into conside-
ratjon the wishes of the donor, grant any land which has vested in it
to a landless poor person who isable and willing to cultivate the land
or to the Government or to a local authority for community purposes,
and the grantee of the land shall acquire therein such rights and
liabilities and subject to such conditions, restrictions and limitations
as may be prescribed, and the same shall have effect, any other law
to the contrary notwithstanding:

" 20. Donation of land made prior to commencement of Act:—
(1) The State Board shall prepare a list of all lands donated for pur-
poses of the Bhoodan Yagna, prior to the commencement of this
Act, showing therein—

(a) the area, description and other particulars of the land,

(b) the name and address of the donor,

(c) the date of the donation,

- (d) the nature of the interest of the donor in the land,

() if the land has already been granted to any person in
pursuance of the Bhoodan Yagua, the name and address of the person
to whom the land has been granted (hereinafter called the grantee),

(f) the date of the grant referred to in clause (¢), and

(g) such other particulars as may be prescribed.

(2) Every list prepared under sub-section (1) shall be published
in the Fort St. George Gazette.

21.. Funds of State Board .—The State Board shall have its own
fund and may accept grants, donations, gifts or loans from the
Central Government or the State Government or any local authority
or person for all or any of the purposes of the State Board,

24. Exemption from stamp duty and registration ;— Notwith-
standing anything contained in any other law, every declaration and
every grant of land made or deemed to have been made under
this Act shall be and be deemed always to have been exempt from
the payment of stamp duty and of encumbrance certificate fee, regis-
tration fee or of the fee payable for the attestation.qf a power-of-
attorney under section 33, sub-section,2), of theIntHen Registration
Act, 1908 (Central Act XVI of 1908)' N>,
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GRAMDAN LANDS

25.  Vesting of Graindan lands in Sarvodaya Panchayat .—(1) The
provisions of sections 16, 17 and 20 shall, as far as may be, apply to

lands donated for Gramdan as they apply to lands donated for
Bhoodan Yagna,

(2) In any Gramdan village all Gramdan lands shall vest in the
Sarvodaya Panchayat. .

(3) Noact donebya Sarvodaya Panchayat shall be invalid on
the ground merely of existence of any vacancy in or defect in the
constitution of the panchayat.

26, Management of Gramdan lands ‘—(1) The Sarvodaya Pancha-

yat shall have possession of and manage all the Gramdan lands
vested in it,

(2) The Sarvodaya Panchayat shall have power—

(a) to arrange for the cultivation of all lands vested in it
either by itself or by distributing them among the residents of the
Gramdan village concerned whether jointly or severally ;

(b) to distribute the produce of the lands amo

) ng the villages
In any manner it decms fit ;

(¢) to set apart lands for growing trees, raising fruits and
vegetables or for any other purpose which is, for the general good
of the community, specified in this behalf by the State Board from
time to time ;

(d) 1o make advances in kind or cas
Gramdan village to whom lands are distrib
recover those advances ;

(¢) to carry out land improvements :
(f) to buy and instal an
vation ;

(g) to provide,
facilities ;

h to the families of the
uted for cultivation and

Yy machinery for improving cultj-

maintain and augment irrigation sources and

(b) to undertake reclamation of waste lands ;

(1) to carry out soil conservation measures ; and

. (J) generally (o undertake and carry out all measures to
Increase agricultural productjon,

(3) The Sarvodaya Pancha

yat shall have power to incur expendi-
ture for all or any of the purp

oses mentioned in this section.

Asian-African Conference of Women

Amrita Ramasubramaniam

i he
HE Asian-African Conference of Women whlgh ncxet ;3:;\::1:1(1; e
T 15th to the 24th February *58 at Colombo, hl.n h oegference i~
unique achievement in more than one way. This o b oi" b
first of its kind was convened under t?e Jomt. spon g from
outstanding non-governmental Women’s orgamsatnoni ety
Ceylon, Burma, Indonesia, Pakistan axfd Indla—-t‘he group
known as the Colombo Powers countries.

In the context of the resurgence of Asian .and Afrlczrsscc‘);xtlltg‘el:
and the attainment of their political f’reedOfn in recent y:n  ayed an
recourse to bloodshed and violence in which the womntries e e
important role, the necessity for women of these cglll rlos coming
together and discussing their problems from a gon;m ) ilzsitudes s
keenly felt. Owing to historic and po}mcs Ytle R ocashical
contacts between the Asig—éfri;altlin;oﬁg:io :;Eilentgtimcs—had
proximity and cultural affinity da a o oriving and
been interrupted over a long per_lod. e urg i
refining the old ties and marshalling women t:if ;llle;lea ;egl‘:;ﬁb:isn;
powerful force in the cause of world peace an

roved irresistible.
’ Colombo was a most appropriafe venue fordtlée Szgfger;eé
The captivating charm of Ceylon richly c?ndowe ty Dasure_and
sanctified by the message of peace and enlightenmen
Buddha presented a most fit setting for the event. . '

There were about 120 delegates and observers in all contufxg
from 19 countries. In addition to the five sponsoring countries
the others that participated were:

1. Afghanistan 8. Mg.n'gol.ia

2. Burma 9. Philippines

3. China 10, Singapore

4, Egypt 11, Thailand

5: Ghana 12, Tunisia

6, Iran 13. Turkey _ .

7' Japan 14, The democratic republic of

Viet-Nam, Uganda sent obser-
vers.
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The Prime Minister of Ceylon Sri. Bandarinayake who
inaugurated the conference spoke with fervour and exhorted women
of the Asian-African countries to come together and make a
supreme effort to save civilisation from the ominous grip of
nuclear weapons and the disaster that threatened the world. He
said we had to ‘wage total peace’. The world could not march
piecemeal today; We had to survive or perish together.

The Conference discussed the varied aspects of Educational
opportunities for women, Health Problems, Women and Citizenship,
Traffic in women and children and measures for rehabilitation,
women in labour force and promoting closer contacts among
women of Asian-African countries. It js interesting ‘to note that
the members believed that the failure to include liberal religious
instruction as an integral part of education (a child’s) is a great
defect leading to an imperfect development of the child’s
personality and wrong values in life. “We forget the inner spirit in
man at our peril. The delegates realised that guaranteeing for the
millions of silent toilers in our countries a life of reasonable
comfort consistent with hyman dignity was a pre-requisite for
enlisting thejr co-operation for the higher ends of life. A hungry
person had to be fed before he could take in aught else.

A unique feature of the Conference was that a number of
young women participated in the discussions and the earnestness
they displayed compelled one’s admiration. The women of the 20th
century have by intuition read the signs of impending tragedy that
is threatening to overtake the world in this age of puclear
weapons. The delegations spoke with solemn determination to
fight for the cessation of nuclear tests and the destruction of all
nuclear missiles and for the abolition of war. Women have to
bring mankind back to sanity and enthrone compassion, fellow-
ship and trust in place of the fear, suspicion and greed that
marred human relationships today,

Those who had been erstwhile strangers had grown to be
friends with common hopes and aspirations. Beneath the
differences of language, eustoms and manners, creed and complexion
there was a vital current of unity and fraternity which bound ail
of us at the conference as though we were members of a mighty
family—the Sarvodaya family. In these fine women inspired by
lofty ideals I discovered with a thrill the champions of Sarvodaya.

e c—

‘Kumarappa’s Request to Friends

My dear Friend Madras, 4th March, 1958.

You know for several years é ha;e tbeetnm:z{fzr;l}s)gr Sfr(‘)’rene::rg:i
ood pressure and I have been under the treatment | .
It\)/iehtaf)Gilder and other schialist.s.. In the begmnmghofcla;s; eye?;
I was setiling down in Gandhlnlke:can, a Researct. Centre in
Madurai District. 1 thought at that time, I should retir s rreSi a
Public work as the Doctors advised me tp do so. H:mce, . Theg e
my various activities including my position aslviecre 3;3(;; Py head-
India Village Industries Association. I left agankin ’since cad-
quarters 10 W ard D e ectod wih Gandhian activites,
enty-four years, from bodies
" Vi,’hile I was there for about ten years my br:)ht::r;volr);.
Bharathan Kumarappa, was collaborating with {1:; l:lhe a w of:
After my retirement, Bharat.han was chargegh.\yl e otiched
reparing the authenticated Biography of Gandhijt 0 bo published
gy the Navajeevan Sangham and later by the Publ:;atlon hep art-
ment of the Government of Im:,ia(i gnt:rt;x:;;fely, . t?rhlilgsil o loo
mbe
- sfr?r:frgﬁh a}llgle’suclcgusl This sudden passing away kof
gf:rathanji was too much of ashock for me andd;.w.z:(se tta:1 (:g
severely ill and so was removed from my house in Gaix)1 111511 p 23 o
the Madurai Mission Hospital, and treated }mder' rs ut.h '[ndia
lappa, Superintendent of all Mission Hospltalsbmkc; Gandhi:.
At?ter’having been treated, almost well, I went back to
- .
mket:lnfortunately again the hand of Nature fell_ ons 1;:; 4;1 ?ﬁz
eldest brother Dr. J. M. Kumarappa who was a mgv:ing ;()) rit in the
Tata School for Welfare work in Bombay succumbed in ctober 10
blood pressure also. Evidently these sh.ocks in mybwez;m :ved of
health proved to be rather heavy and again I had toh <ta T moved to
the Madurai Hospital, where I recovered somewhat a her
t. On my getting back to Gandhiniketan there was
tretz} mt‘:ﬁz;tely a lapse in December and I was strfmgly advised
e c?' y 1ly that I should remain hereafter under medical tre.atment
311(,‘1\/}%:131’5 Dr. Chellappa himself took the care to tra}vel with me
md bz1 in ;ne to the Madras Government General Hospital,
an Arlthgough after treatment of several weeks I was t.hought cured
and discharged, thrice I had to be admitted here with the. same
trouble in aggravated form and I have been under treatment since,
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In these conditions doctors have disbanded all my facilities
for clerical work and have strongly restricted many of the contacts
I have been keeping up with even friends such as you. Although
I mugt acknowledge the kindness of many who have sent me
Greetings, Good Wishes and been a source of pleasure to me, I
have not been able to respond and even acknowledge these. But
I have been compelled to ask a few friends to kindly do the
needful. I do not know when I shall be well enough to acknow-
ledge all the numerous letters, communications etc. individually but
I-am sending this long letter to give you a rough idea of the
difficult position in which I am placed. It is extremely kind of you
to have been, one among many others to have kept up connection
with me by several communications during the past. May we thank
God for having spared us to come together in these times.

Kindly treat the address below as my permanent abode in
future. 1 shall be always happy and grateful to hear the good news
from you, Please take this as an answer to the several letters etc
I have received from you. Y

With loving remembrances I always recollect our association.
Yours,

Dr. J. C. KUMARAPPA, J. C, KUMARAPPA

Clo. Mrs. E. S. Appaswamv,
T. Nagar, Madras-17, South India.

[Sarvodaya in Industry & Commerce]  (Continued Sfrom Page 337 .

The question of the size of industries is also important In a
capitalist order there is a tendency towards bigger and bigger units
of production in order to cut costs and increase the margin. Just
as small village communities form an ideal foundation for real
dqn'locratic working, the size of industrial units should also be ordi-
parlly such that mutual personal contact among those working in the
industry is maintained. .

Public services of a commercial type such as railways, posts,
telegraphs, etc., may be run by Public corporations Instead of by the
Stat.e, for, as far as possible concentration of power should be
avoided. However, effective means of social control will have to be
worked out in such cases.

' Small-scale industries could be.organised on a co-operative
basis, so that workers could effectively participate in actual manage-
ment. But these co-operatives should also be run as trusts and not

as owning thg industry. Most of the trade and commerce could
also be organised on co-operative lines as above,
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[The Challenge....] [Continued from page 334]

society with love, friendship and co-operation. In the constitution of
U.N.ES.C.0. it is stated that war has its origin in the minds of men,
and it is therefore in the minds of men that the seeds of peace musﬁ
be sown. When Gandhiji described his idea of Nai Talim in -h1s
inaugural address to the Wardha Education Conference of Education
Ministers and Experts in 1938, he said:

«If we want to stop civil and international conflict, we must
educate our children by this method which Ihave described here, and
begin on a pure and firm foundation. This whole plan of mine is
rooted in non-violence.

If India should decide to abandon violence, this type of edu-
cation will be an important point of the new national way of life.”

It is essential that in the present state of the world we should
remember this goal of Nai Talim, for the country and the whole
world are filled with violence and unrest. Nai Talim must build up
the power of non-violence in students and teachers, so that in its
strength they can stand to the power of violence and, what is more,
can help to establish a non-violent society.

TEACHERS AND SHANTHI-SENA

It has already been said that the gramdan movement is itself a
programme of education in non-violence. As that movement has
gone forward, the question of a Shanti Sena has come to the fore.

The concept of a Peace army is not new in India. Gandhiji
placed it before the country and the world twenty years ago. At
that time however we had not the moral strength to put the idea into
practice. Today not the Nai Talim workers only, but the whole
body of teachers in this fear-ridden world, should ask themselves
whether it is not their duty to stand up in the power of non-violence
against the increasing power of violence. I hope that question will
be answered by this Conference.

W\AWV\MIWVV\MI\AAM’WVWVWNV\N\AMAN [V YV V V.V V.V .V V.V
TENTH SARVODAYA SAMMELAN

The Sammelan will be held at Pandharpur on 30th,
31st May and Ist June 1958.



15th World Vegetarian Congress

Geoffrey L. Rudd

[India had the unique honour of holding the 15th
World Vegetarian Congress which had its sesions in Bombay,
Delhi, Benares, Patna, Calcutta and Madras. We have
taken the privilege of extracting here part of the editorial on
the 15th Congress in the Winter number of 1957-58 of the
World Forum, London.] ‘

THE sixty or so delegates from twenty nations who travelled

around India to take part in the regional sessions were every-
where received with fabulous hospitality—often literally over-
whelmed by exquisitely prepared dishes unfamiliar to Western
digestive processes—garlanded with fragrant leys, and treated like
royalty, An unforgettable experience which made nonsense of
Kipling’s idea that * never the twain shall meet””.

Not since the time of the Emperor Asoka has the vegetarian
movement been acknowledged by the Head of a State, and its
representatives so feted by Cabinet Ministers, Governors of
Provinces, Maharajahs and civic dignitaries. Although vegetarianism
has always been an integral part of Indian life for countless genera-
tions, it has not been emphasized so resoundingly since the time of
Asoka. 1t can be truly stated that the whole of India has now been
made aware of the practical advantages of vegetarianism, from the
economic and nutritional points of view, and that those who stand
by India’s ancient ethical principles have been greatly encouraged—
everywhere gratitude was expressed for our initiative
the practical work hitherto neglected in India.

India has its problems.

in beginning

Vast and seemingly insoluble problems,
But there is no doubt that India has a great contribution to make in

world affairs. At its heart is the principle of 4himsa, deeply rooted,
It has a cultural background to which the whole world is indebted,
In its philosophies and outlook on life India has

man’s intellectual and spiritual needs—if its people ¢
in face of “ westernization ” it will be truly great,

Th.e 15th World Vegetarian Congress has stirred the nation.
Tht?re Is no doubt about this. We can only hope that immediate
action will be taken to consolidate the gains made.

r——— —

everything for
an hold these

 Shram Vidyapith (Labour College)
\

in Allahabad District

¢¢ TPHERE are only two castes in the world today—huzloqtrs t(fir;a:;iizz
and the mazdoors (Jabourers). The formel.' exphm Mt
in various ways. Again, there are four types 1(1111 t (:he zoors or
intellectuals. Firstly, the administrators, secon )lll, e
il‘llei thirdly, the constructive workers anfi fourthly,lt e s: oo ec
Thes,e four take every a_dvantl':lgeiof :glé'u\;{giaggypetohi e ,:;12‘100”. hom
gghggall: e;n ;1r h\?iyllzlg}e:m:gexvlvedatbir pthe British became huzoor-manu-«
i tories.
facw‘tu;;ail;a:tma Gandhi discovered this malaise and he ce;:;cleult)lc:ix;
us all to become mazdoors or perform bread labou'r11 t\)v co TS
Shram-Vidyapith (Labour University). Here huzoors Wi ‘:] :::, verted
into mazdoors. India will know no solution of th.elr p;lo Dlems unt”
her intellectuals take to agriculture and pf,odu;:twe uFd yrequest o
This Vidyapith will be like a*power house ™. ) wbo e ot
eople of this area to help it not by money, but yu heir physical
fabour or Shramdan (gift of labour). .You1: goodwill in
will be the source of strength to this Vidyapith. - ondor. 1t s only
«No military or legal power can change_ this o; er. o i only
through love and bread labour tha.t the soc_lal transhorm’a} i
achieved. This new experiment will be carru?d ou.t ere. )
The above is the gist of the speech of Sri Dh;rel}dra Maztl'? 3;,
President of Akhila Bharath Sarva Seva Sangh, w'hlle ﬁnatﬁzfz 1T§hsn
Shram Vidyapith (Labou2r5 (;Jlo}Iege) yatlgl’szsna in the j
istrict on 25th January, .
of Alslf"ihgtl):::isl?ll{s:r:l,tDistrict Bhoodan Sevak, .n}e'ntioned about ?he
work of the Vidyapith. He said, * Various act1\{1t1es wou!d be cafmed
out here, viz., workers’ training, Na: Talim (I.Sasm Education), v1lla}ge
crafts, agriculture and Go-Seva (Coyv-pro?ectlf)n), study of Gandhlan‘
Sarvodaya ideology. But the essential object is to produce Jan-Shak.tl
(power of the people) or self-reliant power Qf the people and help in
the establishment of Sarvodaya Samaj (Society) tl?}"ough truth a'nd
non-violence.” Sri Bramha Deo Va-ajpey_l, foxobajn S representative
for U.P. expressed the hope that this Vidyapith would' serve as a
light-house for the province. He added, Und_er Shri Dhirendra
(Continued on Page 355)



Sister Hema from Germany
A. K. Rajamma

THE papers brought the interesting news that Baba had become

busy most of the time studying German with the help of a
German lady. Days passed on and one day we got a letter that
a Miss Hema, Baba’s German teacher,—so, that is her name !—was
coming to seec Kurumbranad where we were all working for Gramdan.
When we saw her red complexion and golden hairs, Hema looked
very familiar in her simple Indian dress. Every minute that we
spent together revealed why she is more Indian rather than German.
She stayed for five days in our midst; we took her around our work
camps in Kurumbranad Taluk. She addressed thirteen gatherings

and her simple answers cleared the varied inqisitive questions of
the people,

Hema is an young philosopher and seems to have been so from
her school days. Whether in her home land or in France or in
America where she had studied for some time, her quest for the
purpose of life being unanswered, she spent days of
discontentment in the luxuries of Western life. She longed to redeem
herself from the clutches of the enigmas of the modern society and
to do real service to the suffering masses. Hema’s Indian friends
told her about India’s age-old culture and her mystic philosophy.
She heard and read about Gandhiji and his ideals, which impressed
her very deeply. She tried 10 understand more about India from all
available sources ; she used to attend the I[ndo-German Association
in her village from where she learnt more of the rich heritage of
India. The ¢ Adwaita’ philosophy and the concepts of ¢ Arman?® and
* Brahman’ created in her heart a glowing passion for India, In
course of time, the conviction that India can guide the whole world
took such deep roots in her thoughts that she made up her mind o
come to India and serve her. She was preparing herself and adapted
Indian ways of living ; grew long hairs and accepted an Indian name
from her Indian friends in Germany. She began to relish Indian
dishes ; her high admiration of India’s ¢ Ahimsq’ made her abstain

from delicious non-vegetarian dishes and stimulants to which she
was accustomed.

Money for this long Journey was to be secured and Hema,
harfily twentyone in age accepted a job with a decent pay out of
which she began to save with a frugal life for the long dreamt of

e
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journey. Hema’s anxiety to reach India grew boundless v;'hetn :l;:
heard of Saint Vinoba and his Bhoodan movement. fA.t ;ss he
secured enough money for the journey fo; which per rlleIZI N
helped. Her noble parents boldly bade adieu to their oﬁ )('1 notghing
Margarette ; the mother whose love knows no bounc{)s ;er notine
to grudge or murmur at the choice of a new mothel: by o
Margarette : she was only proud to witness the -spiritual gr ey
her child. Hema’s two younger brothers f:ould pot b'ut cour;‘g o
wave their trembling hands and see their loving sister OIL, Wi
i i ! . e
tearsslgemﬁ;l;le);iieady the permission to‘ join Vinobaji, z'nlld1 S}:
reached Khadigram (in Bihar) first, clad in s';oft smooth kr}x‘nld.c. otci
Hema, as she stepped in the soil of Khadi, tfmk toh a 11-’1 a;a
started spinning. While talking to some friends here ﬂ:in
remarked, ¢ Even though I feel very hot, I_would pot wear any .ng
but Khadi. I like Khadi because tl.le.re is such a grcat megnthg
behind it, especially that of the spirit o_f self-sufficiency an b
dignity of labour. When I wear Khadx,_[ become o:e ailrinh %
you, the villagers in India, the India, which I love and whic
”

Wantlf:t i?:lf. and every one of us become reftless even !ike that
Margarette of Germany. If the various women s.orgamsatlons a.ng
institutions all over the country would only .Judge Hem'afwlllti
unprejudiced minds and respond to the touching appgalsho tt ]
great Yogi of the Time, knocking at the doors of their hearts a
miracle would happen in India.

SHRAM VIDYAPITH (Continued from Page 353)
Bhai’s guidance, we shall strain every nerve to ma'ke the (j:ramglan
revolution a success. It is characteristic of our natlon.a] genius zi\t
the richest man of this area, Shri Viswanath Pratap Slpgh, the Raja
of Manda, has sacrificed his all and is going tolead a life <.)f labourer.
I am sure that this Vidyapith would win the heart of this area and
of strength.” )
oo }mrsm Visvgianath Pratap Singh said, Thqse who kill others
by the sword are remembered and honour.ed in hlstc?ry. But none
cares for those who consecrate themselves in the service o_f the soil
by the ploughshare. This is both unjust and unfair. .'I.‘hxs state of
affairs cannot stay longer. Both science and rehglon. demand
detachment and non.possession, which shall be the basis of the
family of workers living in this Vidyapith”.
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An Outline...... [Continued from page 330)

In such a happy state of things, there would be no disgraceful
cry at the stations such as ““Hindu Water ” and “ Muslim Water ”’
or * Hindu Tea " and ““ Muslim Tea > (Ibid.).

2. THE LAW

We have been accustomed to think that power comes only
through Legislative assemblies. I have regarded this belief as a
grave error..The truth is that power resides in the people......Parlia-
ments have no power or even existence independently of the people
--..Civil Disobedience is the store-house of labourer. Imagine a
whole people unwilling to conform to the laws of the Legislature,
and prepared to suffer the consequences of non-compliance. They
will bring the whole Tegislative and executive machinery to a stand-
still. . . . No police or military coercion can bind the resolute will of
a people who are out for suffering to the uttermost. (Ib4d. p, 8-9),

3. REMOVAL OF UNTOUCHABILITY

Every Hindu should make enough cause with Harijans and be-
friend them in their awful isolation ..... (Ibid., p.10).

4. PROHIBITION

Medical men have to discover ways of winning the drunkard
and the opium-addict from the curse.

Women and students have a special opportunity in advancing
this reform. By loving service they can acquire on addicts a hold

which will compel them to listen to the appeal to give up the evil
habit,

Congress Committees can open recreation booths wihere the

tired labourer will rest his limbs, get healthy and cheap refresh-
ments and find suitable games. (Ibid.).

5. KHADI

It connotes the beginning of economic freedom and equality of
all in the country......It means a determination to find all the neces-

saries of life in India and too through the labour and intellect of the
villagers. (Ibid., p. 11).

The formula is every village to produce all its necassaries and a

certain percentage in addition for the requirements of the cities.
(Ibid,, p. 12).

RNw_

4

SARVODAYA o 351

Only a few broad rules can be laid down here:

1. Every family with a plot of ground can grow a II;Pr;ii:l:
at least for family use......The farmer needs to know that his firs
business is to grow for his own needs. .

2. Every spinner could buy—if he has not his own——epough
cottor; for ginning which he ean easily do Wl!l:;utbt)tfngz‘:liif‘;ﬁi

. s . a
roller frame. He can gin his own portion with 2 and e o
ing-pi is i idered impracticable, haad-gi

olling-pin. When this is considere . ’

f:ottof sphould be bought and carded. Carding for se}f can ded(:ltll:
well on a tiny bow without much eﬁ‘o'rt.....The slivers m é the
process of spinning commences. For th1§ I §trongly recgmrlil:; 1 the
dhanush takli......(for this reason) that it is more eals?i( y e wl’lee]
cheaper than and does not require frequent repairs like

Ibid., p. 13). ' '

‘ I’ml;gin)e the unifying and educative effect of th.e whole nation
simulténeously taking part in the process upto spiniag. Ctznsn'ie;
the levelling efféct of the bond of common labour between the ric.

and the poor. (ibid,, p. 14).

GRAMDAN AND COMMUNISM

i i is a reaction or a corrective. It is. not an
S:i::ilnalr::tifgé;;g%i?t, thought. I.t was devised as a corrective ?'mi
alternative to the 19th Century Capltahsm_of Eurqpe. lIt c;imngth 'dsd
for ever. Sarvodaya is an indepencl_ent_pOInQ of view d't _das 1? mn
it a deep insight. It is a way of life in which each individual is a

in himself. . . ‘
e 112 lils our duty now to prove the efficacy of non-v1ollence ;ns ‘sv(;cr?l
and economic spheres. Gramdan has now taken the phace c; walkin{g_
It has inspired hundreds of young men and- womel:}t‘.;za;) a:rties king
through the country. Leaders of the leadlngdpo i [1 wa:)ver e
given their hearty support tot?he ﬁza gf) S:::l i :tn.Party s In);l b ;])1;; s
in .

iz:;e t:\?tt ?:;i:l}:e ;e?;lctls::;ongthat their objective is fto la}chlevg
Socialism by peaceful methods. It may be a statement oC po ;fy a.nt

may or may not represent the inner faith o.f aI;1 ave}rlagcla d'om ]:l]nll]s .
All that I am interested in pointing out, is that t ehn xtan 101 as
begun to affect them. Their theory and practice has ho ecome
Indian if it is to succeed here. They have begun to“sB ow SO]‘?’Q
awareness of this basic fact, (Adapted from * Bhoodan ")

(Continued from page 329)



S. Jagannathan

DUR[NG the Sarvodaya Paksh Days from 30th January to 12th

February we had a new experience. When the workers met for
planning, a peasant from a Gramdan village said, “Instead of Bhoo-
dan workers, we Gramdan villagers will march not in small groups,
but as one single large yatra group of nearly 100, This was a
courageous step. We were doubtful, how a yatra group of 100 men,
especially villagers can go with the discipline and how we are to
meet the expenses. The Gramdan villagers said, * We shall give
grains, vegetables and we shall conduct the yatra.”

Nearly 200 villagers, men and women from 22 Gramdan villages
met at Batlagundu on 29th and 30th January. 29th was Keithanji’s
sixtieth birthday and they all participated in the celebration.
Sarvodaya Ashram was founded on that day at Kanavaipatti, a Gram-
dan village where Keithanji will reside. On the 30th the villagers
had discussions on how to conduct the yatra, etc. A huge procession
and a public meeting were held at Batlagundu on 30th the Sarvodaya
day. Two villages were announced as Gramdan on the occasion of
Keithanji’s sixtieth birthday.

From the 31st nearly 100 Gramdanees started on the yatra. There
were four or five old men of 70 years and more in the yatra, and
they spoke everyday in the prayer meetings on how they had to face
difficulties before and after their village was declared as Gramdan,
how they were solving the problems and their future programmes, etc.
These elders’ talk was so simple and direct in their own colloquial
language that it was so appealing. All this is a novel experience to
us. During this yatra they have secured seven more villages as
Gramdan and all the expenses for these 12 days’ yatra consisting of
100 members nearly Rs. 1,500/~ has been contributed by the Gramdan
villagers and other sympathisers by grains, vegetables, fuel, and other
food materials. - »

Now out of the 83 villages in the Batlagundu firka, 29 have
come as Gramdan. By the result of this yatra many morear¢ pre-
paring for Gramdan and a group, of 10 Gramdan villagers are at
the work and they are hopeful that half of the number of the villages
in the firka will come as Gramdaa before the end of this month.

( From a letter to Vinobaji)
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From Kaladi
to Pandharpur

OOKING back to the year that has passed since the last Sarvodaya
L Conference at Kaladi and considering the time and energy
devoted to the mission, there is ground for deriving reasomable
satisfaction at the pace of progress in our Sarvodaya pilgrimage.

The progress cannot be measured in terms of acreage of

Bhoodan and the numerical villages of Gramdan received in the year.
The general acceptance of the basic ideas and the endorsement of the

non-violent and co-operative approach of the Gramdan movement
by the public and the leaders of all parties is a significant moral gain.
« Gramdan has come to stay’ in the words of Pandit Nehru. No
State can ignore a revolutionary movement of this pature with
voluntary relinquishment of land. The State which is interested

in serving the Community at bottom naturally will come forward in
availing of the Gramdan movement for building up self-sufficient

units of Community life. There have been successive high level
conferences at Delhi between the officers of the Govt. and the
workers of Gramdan movement, which have created a new climate
necessary for Gramraj becoming a reality.

The Gramdan movement has also begun to move the edu-
cationists who have to reconstruct the educational system in tune
with the new values created by the community ownership through
Gramdan, The conference of the Directors of Public Instruction
with Vinobaji in Hansabhavi has effectively paved the way for
radical change in the educaiional sphere.

New vistas of Sarvodaya became clearer to Vinobaji in his
march. "Shanti-sena of Gandhiji’s conception is being revived with a

new application to the modera conditions of cities. Sarvodaya-patra
in which a handful of grains is offered daily in every home

would forge the necessary moral sanction of the people for the
Sarvodaya ideology. - Sarvodaya work in cities like Bangalore is
being intensified. With Gramraj at bottom we are looking up to the

borizon of universal peace in the world. From Bhoodan in 1951 we
have got the world vision of “Jai Jggar™. Itis but natural that

Vinobaji has repeated his pledge at Kanyakumari to continue his
Yatra till Gramdan becomes a fact everywhere as Gramraj is the
true foundetion of world Peace. —< JAI JAGAT

1.



Gandhiji on Socialism
Pyarelal

In our last issue Gandhiji’s appraisal of Marxism was
published from Pyarelal’s monumental book—Vol. II of
Mahatma Gandhi—The Last Phase. Another portion from
the same which lays down the Socialism in action is given
here. We are indebted to Navajian Trust.

GANDHIJI was a firm believer in a classless, egalitarian society in
which there would be no distinctions of rich and poor, high and
low. In some respects he went further even than the orthodox
Socialists in as much as he would not exempt anyone from obli
gatory socially useful body-labour, *If a man work not neither
shall he eat.” He further held that all work—whether physical ot
intellectual — should carry equal remuneration. But he refused to
accept the doctrinaire Socialist approach to current problems. Nor
did he bel:eve that society could be retailored by merely *dreaming
by systems so perfect that no-one will need to be good”. On the
contrary he most firmly held that the only way to abolish privilege
was to renounce it oneself. His Socialism was derived from his
practice of the principle of “ Unto this last””. The orthodox Socia-
lists questioned his claim but he maintained that he was a better
Socialist than they. He had practised Socialism all his life by
identifyirg himself with the poor, the lowliest and the lost, and
sharing with them their handicaps whereas those who called them-
selves Socialists were content to dream and prate about Socialism,
while continuing to live in their old, easy way till “all were
converted . o

““The ideal of Socialism is not a new discovery®, Gandhiji
once remarked to one of his companions during his stay in Bihar,
“It is to be found in the Gita. It means that we may not own
anything beyond our strict requirement but should share equally
with all God’s creatures the means of subsistence. No big organi-
sation is needed for the realisation of this ideal. Any individual
can set about to practise it, beginning with hims¢lf. The first thing
is to keep no more than what is strictly needed. To have a personal
bank account would thus be incompatible with this ideal. Strict,
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ceaseless watch cover one’s own life is the first essential. Even a
single individual if he enforcgthis ideal fully in his own person, can
leaven the whole society. To become a trustee in the true sense of
one’s own wealth and talent is true Socialism. But today Socialism
has come to mean taking forcible possession of other people’s
possessions. This is a travesty of true Socialism.”

A group of fifteen students came to see Gandhiji some time
after, He was at the moment observing his Monday silence. They
called themselves Socialists. Gandhiji wrote out replies to their
questions on slips of paper. The first step towards Socialism, he
scribbled, was to shed sloth and aversion to physical labour. ¢ Now
tell me how many of you have servants in your homes?”’ he asked,
They admitted that altogether there was at least one servant in each
home * And you call yourselves Socialists while you make others
slave for you!” Gandhiji asked them. It is a queer kind of
Socialism which, I must sfy, | cannot understand. If you will listen
to me, I will say, do not involve yourselves in any ism. Study
every ism. Ponder and assimilate what you -have read and try to
practise yourself what appeals to you out of it. But for heaven’s
sake, do not set out to establish any ism. The first step in the
practice of Socialism is to learn to use your hands and feet. It is
the only svre way to eradicate violence and exploitation from
society. We have no right to talk of Socialism so long as there is
hunger and un-employment and the distinction between high and
low amongst us and around us.”

He then sketched out for them a basic course in practical
Socialism :

m fold your bedding on getting up in the morning.

(2) give a helping hand in preparing and laying out the break-
fast.

(3) help in dusting and cleaning up the house,
(4) wash your own clothes.

(5) help your mothers and sisters in cleaning and scrubbing
utensils.

(6) spin daily to provide yourself with the clothes you need.
(7) keep your books and papers neat and tidy, and
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(8) use a two-anna steel nib in preference to a fifty-rupee-worth
fountain-pen.

If they practised Socialism in this way, instead of talking or
preaching to others, he concluded, they would create a Socialist
society in their immediate neighbourhood, with themselves as the
first converts. “You will not then need to ¢convert’ anyone to
Socialism; your example will do that and, what is more, it will
provide a welcome relief to your long suffering parents. You
would cease to be a burden on them.”

THE FULFILMENT OF SARVODAYA
Vinoba

No one could ever have expected(l‘§ completion within
five or ten years, though some of us looked to the achieve-
ment of some conerete form by the end of 1957, some that
within that period at least party conflict would come to an
end, that there would be some impression on the Govera
ment and the people. Gandhiji' also said that we should
build up a Lok Sewak Samaj, in other words that Congress
should undertake the work that we are now undertaking,
that elections should be carried on on a personal basis, that
only people of exemplary character should-be chosen for
responsibility, that whatever Government were chosen it
would be motivated by the SARVODAYA ideology. I con-
sider the people and the Government to be one. Whatever
influences the people, must influence the Government.
Whatever plan there may be for India, it must be that of
SARVODAYA. However, for the influence of SARVO-
DAYA to reach all aspects of the life of the people politi-
cal, social and ecnomic, it will certainly take time.’

*In a sense the fulfilment of the Sarvodaya conception
is equivalent to the fulfilment of man, |,

(Sorvodaya Bangalore Nagar)

Seven Years of My Yatra

Acharya Vinoba Bhave

I am essentially a devotee. Ilike to read and hear the glory of
the Almighty. I bave a burning desire to communicate His name
and listen to His stories. I am a Kirtankar of a kind, singing the
glory of God. 1 submit that I have done nothing else for the last
seven years of my yatra. Bhoodan and Gramdan are only a part of
it. The land problem has a special urgency and importance in India
and Asia. T am trying to spread His Name while tackling the land

problem.

I have spent the days of my youth in study and contemplation
and doing service in a quiet way. I tried to take a few young men
in hand and imparted instruction to them when I was sitting quietly
in a corner of the world, carrying on my Sadhana.

Obviously I am not an agitator. I cannot work myself up and
go about creating a commotion among the people. I have not the
temperament for it. Moreover one has to be young in body and
mind and have emotional exuberance. 1 cannot possibly grow into
a propagandist at such a late period of life. I donot believe in
preaching and holding forth as some learned men do before select
listners. ’

A mystic saint has said that His name will become universal
when man conquers the sense of ““I” ness. As long as the feeling
of separateness, the sense of “you’ and ‘“me” persists in our
hearts, we can have no vision of Him. We have isolated ourselves
and we have built prison walls around ourselves.

We see that in a moment of real happiness there is no feeling of
separateness, We feel happy only when we are overpowered by
feeling of oneness. Whatever produces a feeling of spontaneous
kinship and fellow-feeling must be understood as a manifestation
of self We must therefore try our best to get over the feeling of
separateness and transcend the sense of “I’ ness. We can then
spread His Name in the distant corners of the country. There will
be then some hope of creating a new society,

T
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There is a well-known saying of Christ: Ask and it shall be
given. Iam going to try this in the reverse. ¢ Don’t ask and it shall
be given’ would be my motto, Isn’t there a saying that the Goddess
Laxmi blesses him who does not ask? I have decided to adopt this
line in Maharashtra.

This would incidentally serve as an example of ¢ Sublimated
SatY?gT_aha ’.. When I was in Kanyakumari 1 have taken the vow of
continuing this yatra throughout the country for the rest of my life

till Gram-Swaraj becomes a fact everywhere in India. That will of-
course remain.

Adapted from— Bhoodan.

BABU LAXMINARAYAN OF BIHAR

Before we could recover from the shock of the death of
Gopabandu Chowdhry of Orissa, news of the demise of a
great veteran of Gandhian Era in Bihar has come as a blow to
the world of Sarvodaya workers. Laxmi Babu was on his
Bhoodan yatra,- when he passedg on/the 9th May as an
immortal Jivan-dani at the village dﬂo ra in the Dharbanga
district. He sacrificed his career ifl the Bar in 1920 during
Non-Co-operation and was specially devoted to Kadhi and -
other items of constructive programme. He was the creator A
and the very breath of all the constructive institutions in
Bihar. His identification with the Bhoodan ideology
contributed to the tremondous success of the movement
during Vinobaji's two years' yatra there. His simplicity
sweet demeanour, soft and winning words and his over-
flowing love to all won the heart and has endeared to himself
thousands of constructive workers in Bijhar. Who can fill
the place of this venerable and illustrious personality who
was a tower of strength to all the activities associated with
the names of Gandhiji and Vinobaji in Bihar!

P SN ST T S S

The Problem of Peace

Dhirendra Mazumdar

If we really desire peace we have to spot out the various factors
in society which breed violence and eliminate them, Armaments and
war are only their final outcome. We have to cut at the root of these
for peace in society. Competitive and acquisitive society breeds
violence. We have to build up a new society based on mutual aid and
co-sharing. Centralization of power and private property are the
root causes of war. Competition is the mother of violence.
Gandhiji was aware of the fact that a non-violent society would not
need the institution of Government. It would be a society where the
state would have actually withered away.

Karl Marx also talked of the ultimate withering away of the
state. But he turned his theory of class war into a dogma. It has
created a new Leviathan. So the problem remains. How can the
process of making the state wither away be set in motion? The
process, obviously, must begin with the various social institutions we
have created and with the governments that we have brought into
existence in the various states.

Society, today, is fragmented. We have class and caste distinc-
tions. Whatever the form of government, broadly speaking, society
is divided into two classes, viz. the managerial class and the working
class. To classify this division in society as “haves” and
« havenots »* is an over simplification and based on capitalist values:
Sarvodaya believes that in God’s creation there is no species or
jndividual who is a ““have not”’. All are indeed *<haves”. That is
why I would classify the present society into two sections : manual
labourers and intellectual labourers.

Sarvodaya accepts that there are classes in society but does not
believe in class-war, Gandhiji's alternative to it was class-transfor-
mation. He insisted that every honest man must devote some
hours to ‘“bread-labour’ every day. This idea should not be
confused with Marxist idea of ““declassification®. It posits that
society is a whole; it cannot be transformed in parts, We need
a total social transformation. All who live in society, therefore,
have to accelerate this process.




Vinobaji on Jayaprakash

This is Vinobaji’s intreduction to the book *' From
Socialism to Sarvodaya”. containing his letter to friends .
of P.S.P. already published in “Sarvodaya”. This book was
published by the Sarva Seva Sangh, Prakashan, Kashi.

I HAVE been impressed by Jayaprakashji’s numerous qualities

ever since [ cameto know him, What attracts me most is the
simplicity of his heart. This simplicity often causes considerable
misunderstandings about him. Sometimes he may also commit
crrors on account of it. Gandhiji once described Swaraj as the
“right to commit mistakes.” He who cannot commit mistakes is
not capable of doing anything. This statement of Jayaprakashji
will give the readers a clear impression of his simple-heartedness.

The “isms ™ that arise as reactions may have some influence in
particular periods, but they are essentially transient; ihey have no
abiding value, Of late, various collectivist creeds have found favour
in the world as reactions against individualism. These creeds have
proved to be very popular for the time being. But most of them are
now faltering, fading out or getting deformed and giving rise to new
reactions.

Sarvodaya is not a reaction to any “ism’. It is India’s own
thought and her own system but not something that cannot be
applied in any other time or country. Its external form may vary
according to the needs of particular times and places. (This non-
insistence on a specific form is a fundamental element of Sarvodava
philosophy.. But its inner core is eternal. I have already dwelt
on this point in my Swarajya Shastra. :

In this statement of Jayaprakashji, we have a well-knit
account of the evolution of his thought. Its echo is sure to ring
in many hearts. I am firmly convinced that the various one-
sided ideologies, grouping towards their own fullness, will ulti-
mately merge in the ocean of Sarvodaya. In any case, I am sure
that this statement will encourage readers to give deep thought
to the Sarvodaya philosophy.

Jayaprakash Narayan on his
European Tour

The following is the gist of a Speech on the occasion of a
Send-off function at Patna on 26~3-'58.

HRI Jayaprakash Narayan said, he was overwhelmed with the

hearty send-off on the éve of his tour abroad for three months.

As a humble messenger of Gandhian doctrine and philosophy of

Sarvodaya he would address group meetings in London and other

places in the United kingdom.. He would also visit European
countries including Poland and some other Communist countries.

Shri Narayan said with an open mind as a student he would
like to learn from British and European countries and if asked
would tell them on broad features of Sarvodaya movement, This
movement was based on humanism and was not sought to be
confined within geographical or physical limits, In the modern
scientific age, distance was no handicap to implementing revolu-
tionary ideas. He was optimistic that model community life free
from human exploitation was possible in a country like India
whose largest population wholly depended on agricultural economy.

In the Western countries most of which had gone a long way in
industrialisation and were forging ahead for material prosperity it
was difficult to suggest that the conception of Sarvodaya was a
panacea'to social and moral ailments. But he was hopeful that be they
communist, socialist or democratic countrigs, none were free from
fears and apprehensions. Though sgience and technology were being
perfected and new weapons were being invented, every nation was
living in the midst of social and moral tensions. It showed that
however perfect communist, socialist or democratic systems may be
they had inherent contradictions. Apart from communist or
socialist systems, the countries where political democracy was in
vogue, people were restive. There was the need to supplement it by
economic democracy but there was again the fear that a coterie
might rule the regst.

2
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Shri Narayan thought therefore that Sarvodaya or ¢ Mangalbad’
or call it ¢ welfarism’ should have to be pursued with devotion and
single-mindedness, Men and nations needed to be understood that
they would have to pattern their existence on a moral plane where
human dignity, individual personality and freedom were mnot
strangulated while developing a wider community life,

But he had great hopes that Mahatma Gandhi’s doctrine of non-
violence, truth and human dignity and universal love and tolerance
had attracted great thinkers and philosophers all over the world.
There were great men all over this universe who sought to understand
the principles of Sarvodaya and it is on their persistent invitations
that he was going abroad. He would spend a fortnight in London
and another fortnight in other places in the United Kingdom. He
would visit European countries, both Communist and non-commu-
nist in character from where he had invitations to talk to them on
the Sarvodaya movement. He regarded Sarvodaya as the last resort
on which human race could seek the safest and happiest anchorage
for he considered that ultimate fulfilment of human existence did
not lie alone in ensuring the highest form of material prosperity.

He hoped to leave for the United States of America, Australia
and Canada next year to propagate the doctrine of Sarvodaya.

SHRI JAYAPRAKASH NARAYAN,
ADDRESSING A MEETING,

" Gandhiji’s Non-violence and
Christ’s Love

Martin Luther King

(A Baptist clergyman in Montgomery, Alabama, Dr. King
has been called “ The American Gandhi” for his leadership of
the Montgomery Improvement Association in its successful
campaign against bus segregation using non-violent methods).

Mahatma Gandhi has done more than any other person in
history to reveal that social problems can be solved without resort-
ing to primitive methods of violence.

In this sense he is more than a saint of India. He belongs —as
they said of Abraham Lincoln—to the ages.

In our struggle against racial segregation in Montgomery,
Alabama, I came to see at a very early stage that a synthesis of
Gandhi’s method of non-violence and the Christian ethic of love is
the best weapon available to Negroes for this struggle for freedom

and human dignity,

It may well be that the Gandhian approach will bring about a
solution to the race problem in America. His spiritis a continual
reminder to oppressed people that it is possible to resist evil and yet
not resort to violence,

The Gandhian influence in some way still speaks tothe cons-
cience .of the world as nations grapple with iuternational problems.
If we fail, on an international scale, to follow the Gandhian princi-
ple of non-violence, we may end up by destroying ourselves through
the misuse of our own instruments.

The choice is no longer between violence and non-violence. It
is now either non-violence or non-existence.

Oppressed people can deal with oppression in three ways. They
can accept or acquiesce. Under segregation they can adjust to it.
Yet non-co-operation with evil is as much 2 moral obligation as is
co-operation with good. The minute one accepts segregation, one
¢o-operates with #t.
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Oppressed people can, on the other hand, resort to physical
violence, a method both whole nations and oppressed peoples have
used. But violence merely brings about a temporary victory and
not permanent peace. It creates ever new problems.

Gandhi has come on the scene of history with still another
way. He would resist evil as much as the man who uses violence,
but he resists it without external violence or violence of the spirit.
That is what Gandhism does. It is a method of the strong. If
the only alternative is between cowardice and violence, it is better
—as Gandhi said—to use violence, but there is that other way.

I myself gained this insight from Gandhi. When I was in theo-
logical school I thought the only way we could solve our problem of
segregation was an armed revolt. I felt thatthe Christian ethic of
love was confined to individual relationships. I could not see how
it could work in social conflict.

Then I read Gandhi’s ethic of love as revealed in Jesus but
raised to a social strategy for social transformation. This lifts
love from individual relationships to the place of social transfor-
mation. This Gandhi helped us to understand and for this we are
grateful a decade after his death.

Courtesy—(‘ Peace News* January 31, 1958, p. 2)

THE PSEUDO-SCIENCE AND MONEY

If this pseudo-science, political economy, were not
occupied, like all the juridical sciences, with devising excuses
for violence, it could not avoid taking note of the strange
fact that the distribution of wealth—the circumstance that
some people are deprived of land and capital and that some
men enslave others—is all dependent on money, and only
by means of money does one set of men now exploit the
labour of others, that is, enslave others.

I repeat: a man who has money can buy up all the corn
and starve another and make complete slave of him through
his need of bread. And this is done before our eyes on an
enormous scale. It would seem necessary to seek the
connection between the phenomena of slavery and money;
but science asserts with full confidence that money has
nothing to do with the enslavement of men.

Tolstoy—What then must we do?

Basic Education
Acharya Vinoba Bhave

(The following are extracts from Acharya Vinoba's
speech at the Basic Education Seminar, organised by the
Ministry of Education, Government of India, at Hansbhavi,
Mysore in December °57.)

NATURALLY accepted the invitation to speak because I have
myself been a student as well as a teacher all through my life,
Even during the course of my walking tours in connection with
Bhoodan and Gramdan work, I have always been very keen about my
studies. Like a university student, even today, I have been pursuing
my studies with zeal, and teaching at the same time. In fact,
educating the society is also a form of teaching. In addition to
it, I have been teaching something or the other to all those who
have been associated with me. The subject of education, there-
fore, is the natural outcome of my own practical experiences.
You might have gone through my book on the subject of educa-
tion. It is a collection of my articles and speeches on this subject.
Whatever is said in that book, is in fact the result of my own prac-
tical experience. It is not in the least based on imagination.

The Purpose of Education

I have evolved a working definition of education from my own
personal experience. According to it, the object of education is to
make the student self-dependent as soon as possible. What is
meant by °‘self-dependent’? Firstly, it connotes that the student
should be enabled to earn his living by dint of his own labour. In
fact, no one can be socially useful without this. If he is not made
such, he would become a burden to the society, Secondly, the
students should be enabled to become self-dependent in the matter
of knowledge. They should themselves practically experiment and
learn from it. The purpase of instruction is to arm the students

* with power to learn from their own experiences and from the

experiences of others.

The Veda of Vedas

As far as I am concerned, even at present at the age of 62,1
have tried to learn the German language anew. Who was there to
help me? There was a dictionary and a grammar. With their help,

4
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I'myself have tried to learn this language. Of course, I learned a
little bit of pronunciation from a German girl who had been with
me for 10 to 15 days in course of my Bhoodan tours. But with
little effort, I was able to learn German language very well. Thus
only in a few days by self-help and effort, I have been able to read
the best books in German language in my own home. So, perfect
grasp of any one language enables you to learn other languages
t?asﬂy, because it is the knowledge of learning knowledge. Referr-
Ing to the subjects which should be taught to the students, the
Upanishads have said: “ We have to teach the Veda of Vedas”.
But what is the condition at present? We know that when we
teac‘h Vedas, we keep aloof from the Bible. If we teach Bible,
we ignore Quran and if Quran is taught, Dhammapad is neglected;
when Dhammapad is taught, politics is neglected and if politics is
taught, history is neglected. This is the way we pursue our
knowledge at present, That is why it is said that we have to teach
the Veda of Vedas, i.e., wé must try to learn the art of learning
all.these branches of knowledge. It suggests that we should try to
gain power of learning Vedas.

Cent Per Cent Knowledge

There is always some key to knowledge. Efforts should be
made to secure that key. But what is going on today? When a
student passes B.A. he is faced with the problem of what to do next.
Then, he tries to complete his M.A. That is the end of education.
It is supposed that aftér completing M.A. the student has obtained
perfect knowledge. Has he actually done so? The teachers are
also well aware that the knowledge they have imparted to the
students is not worth retention. They pass the student even if he
gets only 339, marks. If for example, a cook says that he can
prepare 339 good bread and 67% rotten, will you like to keep him
in your service? Similarly, the student who gets 33% marks, is
actually a 67% failure. Yet the teachers have to pass him because
they acknowledge that the subjects they have taught are not worth
cent per cent retention. We, however, wish that the knowledge
should be perfect. It should be such as could .be retained 100%.
In ancient times, the disciple used to go to the teachers and after
completing his studies entered the society. But before entering
the society, he could say: ¢All the four directions are bowing
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their heads before me, that is, I am the master: of all creation.
I have attained insight. I am capable of giving any shape to the
earth according to my own desire, because I am animate and the
earth is inanimate. Thus, he left the house of the teacher with this
confidence and strength. He was certain of giving shape to the
inanimate because he was animate and conscious. But what is the
state of affairs at present? The teachers at the most transmit
information to the students. The purpose of teaching today is not
to infuse the students with a capacity for attaining knowledge
themselves,

Dependent Planning

Thus, speaking about the objects of education, I have told. the
student to become self-dependent in the matter of attaining know-
ledge. Now, I will deal with the second object of education.
Recently an Educational Conference was held at Turki in Bihar. I
had sent a message for the Conference in which I had stated that
from the point of view of meditation or thinking education
represents only one aspect while the other aspect is represented by
defence. But as far as non-violent society is concerned, education
itself is defence. The responsibility of education is to annihilate
the necessity of police and army. Whenever we think of educa-
tion, we are prone to say that education is costly ; it involves huge
expenditure. Therefore, in a poor country like India, it is difficult
to carry it on. It is, however, essential as well as proper that we
should expend at least half of our national income on education. In
Gandhiji's life-time, people of our country had said that when a
national government is established, we would cut our defence expen-
diture.to a half. This was our pledge and our determination. But
where has that determination or pledge gone? At present, we are
making a show of planning, But actually, it is not we who are
hatching this Plan. 1In reality, it is Pakistan which is forcing us to
plan in that way. Thus, we are not free to plan according to our
desires. The same is true in the case of U.S.A. also. Under such
conditions, it is all the more essential that education should claim
to defend the country with the help of non-violence.

Weapon of Learning Knowledge

In fact, all the other weapons are useless when compared to the
weapon of learning or knowledge. If knowledge is not so powerful,
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it is not true knowledge. Do you consider it true knowledge if it is
not devoid of fear? Therefore, the purpose of education in our
country should be to give it a turn that might wipe off the necessity
of maintaining police and army. This is, in fact, the national and
social objective of education,

Thus, I have placed before you, two ideas: one: every person
must be self-dependent in respect of learning and attaining know-
ledge. Second: the social and national objective of education
should be to destroy the complex of fear both imside our own
country and in the whole world,

But how to get rid of this fear complex? We have to think
and consider, When we think of education, we also think of the
method of teaching, such as the Montessory method, etc. Basic
education is also a method of teaching. But it represents not only
a method of teaching but also a different point of view. Why are
there quarrels in the world? Because learning is separated from
work. That is, our learning is only related to imagination. No
knowledge is attained without labour. There is only one example
of inactive knowledge, that is, knowledge which is produced with-
out activity. It is the state when I’ is assimilated in the Brahma.
But in order to understand the significance and inherent meaning of
Self, we have to go to Rishis like Ramana Maharshi. This is the
only instance of self-knowledge which is possible without work.
And the rest of knowledge is always related to activity. It can
never be separated from action. Any knowledge that is not related

150 some activity is not true knowledge ; any work is unthinkable if
1t 1s not related to knowledge.

Kuowledge Through Work

Sometimes, people express doubt that if according to my
method of teaching, students have to work for at least two or three
hours a day, how will they gain knowledge. But on my part, I also
qpestion thatif the students are asked to read and study books all the
time, how will they attain knowledge. I believe that bgoks are actu-
ally barriers between, myself and nature. Is it inconceivable that
wecan getthe same knowledge from looking into the picture of a
cow which we may attain by seeing the cow itself. Do you think
that if work involves greater amount of time, it would be a barrier
to knowledge ? We ourselves learnt the method of bee-keeping ip

SARVODAYA 413

some books. We finished the book in 2 or 3 da);s. After that, we
collected some bees. But do you think it involves no time? Actu-
ally we had to spend so many days in collecting bees. We had to con-
trol them and gain their confidence. That involved a period of
more than 2 or 3 months. Of course, we had learnt all that was
written in the book. But practical work was the surest method of
learning.

Social Injustice

We would take an example. Somebody takes a book to read it.
He says, he is unable to see and read the bock. Why is it so, beca-
use hiseyes are weak and he has no spectacles. But somebody may
ask: “What is this, is it the eye or the spectacles that see. “Of cou-
rse, the spectable cannot see.”” Itis only the eye that is capable of
seeing, Therefore, the true mediumis the eye and the spectacle is
only a helper. Therefore the book cannot be the best means of
learning knowledge. But, then doubt is expressed as to how
to attain knowledge without the help of books. Therefore,
work is separated from knowledge. Such reasoning has actu--
ally led us to commit a great social injustice by dividing people in
two groups. In ome group are included those people whose avo-
cation involves learning and mental knovgledge while the other
group includes pzople who have to do manual labour. Consequen-
tly, the society has been divided into two classes, nay —into several
classes. When learning is separated from work, it gives birth to a
serious social injustice. Thirdly, we have also committed grave
injustice in the economic sphere. Whereas we pay only one rupee
or 12 dnnas at the most to those who do physical labour, we pay
as much as Rs. 25 to 30 a day to mental workers. This is really a
very great injustice. Thus, in the economic sphers, society has been
divided into two classes only because knowledge has been separated
from work. The purpose of education should be to destroy this triple
injustice. These are some of the basic considerations that I have
placed before you. We have, therefore, to think about the form of
our education that should be evolved, But what is more essential is
that social differsnces must go. They do serious harm to the society.
They would never lead to prosperty.
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Contact with Nature

I would like to say one thing more. What should be the object
of our life? The greater the contact with nature, the greater is the
properity in life. The farther we go from nature, the scarcer become
the blessings of nature we may enjoy. The Sarvodaya ideal is based
on two principles; first, our efforts should be directed towards
lessening the burden of population on agriculture ; second, we should
try to provide greater employment through industries. Everybody
should be somehow or the other connected with agriculture. 1If even
a single person is separated from agriculture, his life would remain
incomplete and to that extent, he would be devoid of the joys of life.
From the spiritual point of view as well, everybody should be given
an opportunity to serve land. He should be related to soil just as
the roots of trees are deeply related to soil.

Basic Scheme for the Cities

Then the problem arises as to what should be the form of edu=
cation for big cities. We have to think and look into these problems.
As a matter of fact cities are less fortunate so far as they have less
contact with agriculture. FEven when I was in jail, I was enjoying

. life.  But my other colleagues were morose. One day, the jailer

asked me whether 1 had any trouble. I said, yes [ have. He said,
“I always see that you are happy. Ido not think you have any
troubles,”” 1 said, “yes, [ have some trouble. But what is it. - Go
and think over it for @ week and come back. This is your test.”” The
jailer returned after seven days. He said * I could not trace the source
of your trouble.” I said, I was troubled because I was unable to watch
the sun rise and the sun set in jail. In fact, if we go and establish
direct communion with nature, enjoy fresh air and think of God, it
gives limitless pleasure. But people in the said cities are deprived of
such opportunities. ‘

The Scheme for Blind

Sometimes I am asked as to what should be my scheme for cities.
People in cities are unable to come in direct contact with nature.
If somebody has no eyes, we make provision for him. Similarly,
there are lame people, Therefore, the problem is what should be the
form of scheme that we may evolve for inefficient, lame and disabled
people. Of course, we have to evolve some scheme and provide for
them. Just as we provide for the blind people, thinking that they
have no eyes and try to rescue them ; similarly, we must try to rescue
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the people in the cities, thinking that thc?y are d_isal?led. And t}n;
only way out in their case is to try to .br_mg nature in co‘nlact wit
the method of education to the extent it is possible. It is the only
remedy. '

We have to become ¢ Purandar’. There is reference to God in
the Vedas. He has been described as * Purar}dar’ that is, hc_a is
the destroyer of cities. We have a number of cities, whose pOp}llat.lon
is over millions. There is no provision for healthy habitation.
Therefore, storeys upon storeys are constructed. That was why when
Khruschev reached Calcutta, he had to say: ¢ I‘f you construct such
high buildings in the city, in this atmoic age, 1t would prove to be
dangerous.” Such is our condition. We have to break through the
artificial life in the city.

True Happiness _ -

If we try to grasp the trus meaning of natural hfe,' I am sure it
would be easier for us to do so. Science has createq serious problems
for us. Previously, there was serious infant mortality ; chlldr'en f‘lxed
in large numbers during the first two or three years after .theu' 'blrth.
This gave some relief to the society, begausc our population did not
increase so speedily. But at present, science has created. such means
with the help of which it is possible to prf:vent mortai\hty. Conse-A
quently, the population has been increasing. And it has led to
serious problems. I would like to state that the best metho.d of cont-
rolling the population growth, is to bring about contact with nature.
It gives so much happiness that artificial pleasure appears to be
useless before it. This is the outcome of my own experiences. The
greater is our communion with nature, the greater is our method.of
education related to nature, the greater would be the pleaspre of life.
Therefore, we must try to bring about nearer .relatlons.hxp between
nature and the method of education so that our joy may increase and
may be an inseparable part of our life.

ducation
e IEhave placed before you some basic ideas. Nobody should. be
under the impression that I am speaking apout the basic educat¥on
of the Talimi Sangh. I have repeated oft times, that new educ_atlo'n
and the Talimi Sangh are quite different thmgs._ New ed.ucatxo.n is
an independent thing. Eeverybody is free to think o‘n.thxs subject.
have told you is only by way of giving a turn to




Buddha and a Deva

THUS I'have heard. On a certain day the Blessed One (Buddha)

dwelt at Sravasti, at the Jeta grove, in the garden of Ananta-
pindaka, When the night was far advanced, a radiant celestial one
(Deva), whose countenance was exceedingly sublime and whose
refulgent splendour illuminated the whole of the grove, approached
the Bhagvat (Buddha) and worshipped him, standing aside. He
then addressed the Bhagavat in verse—What is the sharpest sword ?

What the deadliest poison? What the fiercest fire? What the

grossest darkness ?

Bhagavat replied in verse—A harsh word is the sharpest sword ;
covetousness, the deadliest poison ; anger, the fiercest fire : ignorance,
the grossest darkness.

The Deva asked: Who does gain the greatest benefit? Who

does lose the most? What is the most invulnerable armour? What
the best weapon ?

Bhagavat replied: He is the greatest gainer who gives to
others, and he loses the most who receives from others. Patience
is the most invulnerable armour ; wisdom the best weapon.

Deva: Whoisa thief? What is the most precious treasure

for the wise? Who is a robber (not only on the earth, but also in
the heaven)?

Bhagavat: Evil thought is a stealer ; virtue, the most precious
treasure for the wise, Immorality is a robber, not only on the earth
but also in the heaven.

Deva: Who enjoys the greatest happiness? Who is the
richest? Who is the noblest? Who the most ignoble ?

Bhagavat: He whose desires are moderate is most happy ; he
is richest who is contented ; the virtuous is noblest ; the vicious is
basest,

Deva: What is that which is attractive? What is that which
is disgusting? What is the most horrible pain? What is the greatest
enjoyment ?

Bhagavat: Good is attractive, evil, disgusting. Of all the
pains, the hell is the most tormenting; the dsliverance from rebirth
is the height of bliss.

Courtesy—The Theosophical Movement.

The Sacrifice of the

Animal in Man
Esme Wynne—Tyson—(Sussex, England)

\
: DURING my recent researches for a book on MITHRAS, to be

published by Rider in July, my attention was cfonstantly. b.e%ng
brought to the persistent custom of animal sacrifice in the primitive
religions. It was astonishing to see how lo‘ng. this hld-eous practice
survived, for instance, in Judaism, being still in fm:ce in the days of
Jesus, despite the denunciation of it by Isaiah (?sal‘ah I 14-16).; and
there is nothing to suggest that the Master’s md_lgnant purging of
the Temple—so like Gandhiji’s reaction to t_he sacrifice of lambs to
Kali, described on page 196 of his Autobiography—put an end to
this hideous traffic.

Over 300 years later the Mithraic Roman.Emperor, Juliam{s, a
most cultured religious eclectic who was plafm.lr.lg tq found a univer-
sal religion of solar monotheism, was rtejoicing in a letter to hl.S
Guru, maximus at being able to sacrifice hecatombs of cattl.e to_ his
God. Although the priests of the various creeds all rationalized
this habit according to their beliefs, the Etruscans and Romans, for
instance using the entrails and livers of the slaughtereq beasts fg;
augury, it almost seems to those of us who believe with Gandhiji
that “ in our present state we are...only partly human’; the lowpr
part of us (being) still animal ”’, and that the .whole purpose of hfe
is to put off our animalism and evolve to a higher species, thgt -tl.ns
idea must have existed in a dim and confused state in the primitive
consciousness of mankind, like something once, kn,own but almost
forgotten, yet leaving an urgent sense that the .‘ gf)d§ demanc'led th_e
sacrifice of the animal. To the crude, materlahstxc_ mentality this
was naturally interpreted as meaning the external animal, the help-
less, dumb beast.

Yet all the great world—Teachers, from Buddha to Gandh.iji
made it clear that it was the animal within that must”t_Je slain,
Referring to Buddha (page 77. TRUTH .IS GOP) Gandhqx wrote ;
“ his whole soul rose in mighty indignation .agamst tl?e.behef that a
being called God required for his satisfaction the living b'lood 'of
animals in order that he might be pleased.” In pl'ace .of . this belief
Gotama taught the need for eliminating the ammahsqc lu.st and
violence, the brute instincts within man, and for expressing instead
the harmlessness, gentleness and wisdom that are the marks of the
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evolved man. Both Jesus and Gandhiji taught this same creed of
compassion. In his autobiography, page 167, Bapu wrote; I
should be unwilling to take the life of a lamb for the sake of the
human body, I hold that the more helpless a creature, the more
entitled it is to protection by man from the cruelty of man”. This
is the noble utterance of a truly evolved man; but he saw, to his
sorrow, that although in the West there is no longer any animal
sacrifice in religion, the instinct calling for the slaughtering of
animals has been transferred to the new religion of Science which
at present believes that the massacring and tormenting of millions
of animals per annum is necessary for maintaining health of body
in the human race, just as surely as the primitives believed that it
was necessary for the human soul.

In TRUTH IS GOD page 15, Gandhiji writes: I know how
in the name of truth and science inhuman cruelties are perpetrated
on animals when men perform vivisection”, and on page 115, he
explains why he has called Western medicine, despite its achieve-
ments, ‘Black Magic’. “Ihave used the harsh term,, and I do
not withdraw it, because......it has countenanced vivisection and all
the awfulness it means, and because it will stop at no practice, how-
ever bad it may be, if it prolongs thelife of the body, and because
it ignores the immortal soul which resides in the body!” Gandhiji’s
attitude was purely logical for he believed that disease all too often
came from sinfulness and bad habits of living that can only be
- exercised by slaying the animal within, and that * Salvation is
nothing more and nothing less than being well in every way.”

(page 116.)

Now that the scientific fact of evolution has rationalized man’s
age-old instinct to sacrifice the animal, and even suggests that the
idea of the fall of man taught by so many religions might literally
have been a fall from a higher state of knowledge, the knowledge
that the spiritual evolution of mankind is the only worthy purpose
of life since without better men the world will never be any better
than it is to-day, it is surely time that humanity renounced the super-
stitious belief that salvation, either for soul or body, can come from
-the sacrifice of harmless animals. Now that evolution is accepted
both as a biological and metaphysical fact we can no longer blame
our ighorance as an excuse for the continuation of this barbarous
habit either in religion or medicine.

e cp—

Spiritual Communism in New Age

Swami Avyaktananda
Batheaston Villa, Batb, Epgland.

This is from an interesting brochure of 56 pages of
critical study and analysis of the spiritual nature of Commu-
nism that India was enjoying on the basis of pure Vedanfa.
Among the eight points mentioned in the co.nc{u.dmg portion
the fourth stresses on the need of socialising the land
throughout the word in the tone of Gramdan movement. The
italics are our own. Copies of the booklet can be had from
the author.

NON-VIOLENT revolution is based on the faith in human
nature—the faith that response comes whe'n the noble side of
people is touched. On the strength of this faxt‘h we feel that the
appeal of Spiritual Communism can reach all sections of the ;')eopl.e
of the world. For the establishment of a new world community, it
is most desirable that all power is transferred to the common Qe_ople
everywhere through consent and in a peaceful manner. Spiritual
Communism, therefore, appeals to :

(1) all monurchs to abdicate voluntarily in favour of the people;

(2) the aristocracy in every country to relinquish its fa'lse status
and privilege which create fear, hatred and division in society ;

(3) the industrialists, financiers and the_big traders to give up
private profit, monopoly and the manipulation of money so that
industry, finance and trade can be organised for collective welfa.re,
and so‘that competition for raw materials and markets, wh{ch
leads to international warfare, can be eliminated by a world-wide
economic commonwealth ;

(4) the landowners in different countries to give up their unjust
hold over land, so that the horrible exploitation of peasants may cease
and land may be socialised throughout the world ;

(5) the army, the navy, the air force and the p.olic-e in every
country to realise that an atomic war may mean extinction pf the
human race, and that complete disarmament 'and. non-coercion are
the only means to save mankind from destruction in the nuclear age;
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(6) the technocracy, the bureaucracy. the military class and the
professional groups in every country to desist from looking upon
manual labour as mean work for inferior people, to realise such an
outlook to be the basis of all'exploitation, and to accept a uniform

salary system for all forms of intellectual, skilled and unskilled
labour ;

(7) the workers and peasants in every country to realise, with
the help of a progressive and spiritually —minded intelligentsia, the
need for a moral scheme of life. and to adopt a method of non-vio-
lence, democratic persuasion, strikes (without animosity), non-parti-
cipation and civil resistance in order to bring about a new order of
society:

(8) all churches, religious organisations and leaders of the great
faiths to clarify the implications of the gospel of brotherhood that
they profess, to refrain from making false compromise with a cor-
rupt order of seciety, and to take the initiative in establishing a
Communist society on a spiritua! foundation.

The Ten Sarvodaya Sammelans

Immediately after the demise of Mahatma Gandhi the Sarvo-
daya Samaj of universal fellowship of those who believe in truth and
Bon-violence, the two basic tenets of Sarvodaya, was formed as the
fittest memorial for Mahatma Gandhi in March 1948, Those
devoted to the Sarvodaya ideal have been gathering every year in
a conference for self-introspection and for mutual exchange of
experiences without passing any formal resolution at the places
mentioned below :

SAMMELAN YEAR PLACE STATE

First 1949 March Rao Rajasthan
Second 1950 ,, Angul Orissa
Third 1951 ,, Sivarampalli Hyderabad
Fourth 1952 ,, Kashi U.P.

Fifth 1953, Chandil Bihar

Sixth 1954 ,, Buddha-Gaya Bihar
Seventh 1955 April Puri Orissa
Eighth 1956 May Conjeevaram  Madras
Ninth 1957 ,, Kaladi Kerala
Tenth 1958 ,, Pandharpur Maharashtra

Talks on the Gita by Vinoba
. LATEST ENGLISH PUBLICATION
CHARYA Vinobaji’s eighteen Marathi discourses on the Bhag\{ad
A Gita in Dhulia jail in 1932 have been published in se\{er_al Indian
languages. About a million copies of cheag rupee edltlons.h.ave
been published and sold till now. Thousands in the .p]aces vmtqd
by Vinobaji during his Bhoodan yatra bought thc? copies and go‘t his
autograph in the language of the book with de\fotlon. In recent times
probably no book has become so popular as this. .
There has been incessant demand for the English translation of
this popular book. Vinobaji’s consent for publishing the English
translation could not be easily obtained. It took years of labour of
love and devotion of some eminent scholars to bring out a satisfac-
tory English translation. The translation appeared first in.weekly
instalments in Sunday Standard (Madras, Bombay and Delhi, from
Dec. ’56 to Sept, °57). The Sarva Seva Sangh Prakashan, Kashi in
whose name the English translation is just now published after
thorough revision on the eve of the Tenth Sarvodaya Sammfalan at
Pandharpur is greatly indebted to these friends who could br{ng out
the book with marvellous speed within a period of a fortnight.
The English translation contains 288 pages of crown size and is
priced at a very low level of Rs2. The printing is ﬁawles§ ?nd
pleasing. This cannot claim to be a literal translation of the original
Marathi or the Hindi. But it is a free rendering of the sense an.d
spirit of the ideas that flowed from the lips of thg author in h'xs
inspiring talks. The language as it comes from eminent scholars in
English deeply immersed in the Vedic philosophy who pave done the
translation is sweet, elegant and majestic with a melodious ﬂqw that
would straight reach the heart of the reader. Probably, if Vinobaji
had delivered the original talks in English he could have chosen
almost the same words and style. '
‘The book is now available at the Sarva Seva Sangh Prakashan,
Kashi, and at Sarvodaya Prachuralaya, Tanjore.
MWWMNWMAMWM/\NWV\NWV\AIMW
VINOBA AND HIS MISSION
- BY SURESH RAM
Revised enlarged edition of 360 pages brought up to Vinoba’s
Karnatak Yatra w'th photographs, maps and appendix etc.
Price Rs. 5  Foreign 15 Shillings
Published by The . B. Sarva Seva Sangh, Kashi.
g Available at Sarvodaya Prachuralaya, Tanjore.
vvwwVVWWWWWWVVV\M’VWWVVV\NWVWVW.M’\NWVVWW



| Gopabandhu Chowdhury
The Bapa of Orissa.

Suresh Ram

HIRTY-seven years ago, looking at a report prepared by a young
Deputy Magistrate, his boss (an Englishman) flared up in rage:

“What is it that you have given me ?”’

“I have carried out your orders, Sir: I have written what I saw
in that area.

“Doesn’t matter. But don’t you know what the Government
policy is ?”

“The Truth is here before you. You may now take any steps
you like.”

“Hang the truth: I have not become the first officer of the
district in order to declare it as famine area. And your report must
be in keeping with Government policy ’

“May I respectfully submit that I cannot go against my consci-
ence. 7’

“I am, then, afraid you cannot carry out your job.”
“I don’t want such a job. Here is my resignation.”
And he offered it then and there,

* * * *

A terrible flood ravaged the Cuttack district in 1932, Accom-
panied by his devoted consort, Rama Devi, he went into the farthest

interior to provide some succour to the helpless who had lost their
home, hearth, cattle and all. He gave them shelter at a village
called Bari and taught them the craft of spinning. He won an
enviable place in their heart and moved by their agony, abandoned
the dust of politics and took to silent service of these famished
masses and set up his headquarters at Bari itself.

) * * *
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26th January 1955. Vinoba set his foot on the soil of Orissa.
He offered Vinoba a gift of a lakh and twenty-two thousand acres of
land and ninety-three complete Villages whose residents had cast off
their land ownership. It was virtually a miracle—Gramdan of
93 villages: And by the time Vinoba left Orissa, on 30th September
1955, the number shot up to 812, Thus Gramdan was made a
living reality.

* * * *

The three incidents above give us an insight with that charming
character and rare personality—Gopabandhu Chowdhury, lovingly
known as BAPA-whose passing away on 29th April last has plunged
the whole of Orissa in sorrow and gloom.

Born with a silver spoon in his mouth in 1895, Gopabandhu
was the elder son of Sri Gokulananda Chowdhury, a leading and
prosperous lawyer of Cuttack; the younger being Sri .Nabakrushna
Chowdhury, the well-known Chief Minister of Orissa, who has
given up his career for the service of thelowliest and the lost.
After his elementary education in Cuttack, Gopabandhu joined the
Calcutta University, took up his M. A. degree (Mathematics).
Immediately he got an appointment as Deputy Magistrate which, as
we have seen,he did not take long to resign and joined the non-co-
operation movement,

Soon he came to occupy prominent position in the congress and
became the right-hand of the Orissa Congress Chief, Sri Gopabandhu
Das. The two Chaudhurys—Gopabandhu and Nabakrushna—became
the leading lights of the Orissa Congress, nay, of all popular causes
in that poverty-ridden province.

After the 1930-31 movement, Gandhiji gave the nation-wide
call: *¢Back to the Villages’. Gopababu gave up congress political
work and, as observed earlier, buried himself in constructive work
with his centre at Bari. On his visit to Bari in Feb. 1955 Vinoba
called it a ** power-house of non-violent revolution”.

In 1937, Gopababu was asked by the Congress High Command
to take up a ministerial appointment. But he refused and concen-
trated on constructive work in order to develop Jan-shakti——poyver of
the people. Gopababu and Ramadevi identified themse'lves wnth.the
underdog and led a relentless life of service and sacrifice. Orissa
gave them the loving name of Bapa and Ma.
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With the commencement of the Bhoodan-Yajna mission, he
seemed to have recovered his buoyant youth. He lost no time in

~ recognising Bhoodan as the spear-head of non-violent revolution and

resolved to carry its message from door fo door in Orissa.

The greatness of Bapa is best revealed by the fact that he
infused his entire family with his spirit of selfless service.
Generally public workers have their near and dear ones in lucra-
tive posts. Their idealism has little to do with their families.
But Bapa’s is a unique case. The whole family—consisting of his
son and daughter-in-law, his daughter and son-in-law, his brother
and sister.in-law, brother’s daughter and her husband is in const-
ructive work. A glimpse of his inner urges can be had by the
wonderful translations that he has rendered of the Sanskrit texts
of Isha-Vasya-Upanishad and the Gita into parallel Oriya couplets.

Bapa has gone: but no, people like Bapa never go! And
coming generations will remember him with gratitude as one of
the pioneer-builders of the early part of free India.

Sri Gopabandhu Chowdhry is seated between
Babu Rajendra Prasad and Vinobayji.

J. C. Kumarappa
On Sarvodaya Marriage

Dr.J. C. Kumarappa blessed the couple of devoted Sarvodaya
workers at a simple marriage function at Madras on the &th
April 1958. He gave an exposition of the Sarvodaya concept
in marriage. The following is a brief Report.

HE marriage was a simple ceremony that the poorest can
undertake without any waste or pompous exhibition of
wealth. It could be performed in Mosques, Temples or Churches
or even houses without distinction with the vow taken before God.
The vows as enunciated by Sri J C. Kumarappa were accepted by
the couple orally and in a written form which ran as follows :

“Before God and in the presence of this august company of
friends I, the daughter of Shri. V. P.Iyadurai and Shri. Esther
Iyyadurai of Kumarappa Grama Eyyakam accept you, Shri.
Krishnan, as my life-companion. Before you friends, we promise
to Love and Cherish each other and share all our bzlongings. We
regard the human family as one unit under God. There is no res-
ervation of caste, colour or cre:d in this union, and if God blesses
us with children we shall also bring them up to follow this ideal and
we will work to spread this ideal of one family under God. May
God help us in this under-taking’.

It was pointed out by Shri J. C. Kumarappa that this is a sacra-
ment rather than a legal rite intended for passing property in the
usual accepted form in the present capitalistic society. If this legal
function also is desired, a further ceremony will have to be gone
through"the Registrar of Marriages. He made a short speech ex-
plaining the shortcomings of the marriage ceremony rites as usually
practised among Christians. The Common Prayer Book follows
largely the philosophy of St. Paul and not of Jesus. It enjoins
wives to obey their husbands and that marriage is looked upon as
an escape of man from “burning” with lust, thus making ‘Marriage’
a euphimistic term for “slicence” for prostitution, instead of it
being a sacrament. Therefore, Shri. J. C. Kumarappa felt the
need for a change in this philosophy. A man who looketh on a
woman, lusting after her, even though if she be hlS wife, commits
adultery in his heart.



Co-ordination of Gramdan and
the Community Development

K. Arunachalam

IN pursuance of the decision in the Gramdan Conference held at

Yelwal in Sep. 1957 that the closest co-operation was desirable
between the Community Development Movement and the Gramdan
Movement, the Officers of the Community Development Movement
and the Workers of the Gramdan movement have met already twice
to work out ways and means of such co-operation. In the first
meeting the basic objectives and methods of work and procedure
were decided upon. The second meeting studied in' detail the needs
of Gramdan Villages and the various ways in which the Community
Development Ministry can help in the development part of the
Gramdan movement. It was also decided in this meeting that two
working groups should be constituted to study, (1) the pattern of
Panchayats, Co-operatives and Village Development (2) the
programme Training and collaboration between Gramdan and
Community Development movements.

These two groups consisting of officers of the Community
Development Ministry, representatives of the other Ministries, the
Planning Commission and Workers of Gramdan movement met at
New Delhi on the 6th, 7th and ¢th of May 1958 in ¢ Krishi Bhavan.’

Both the working groups studied the problems that were referr-

ed to them in the light of the following changed objective of the
Gramdan movement :

“The objective of the Community Development Programme is
to promote the all—sided development of the village community
including their economic, political, social, cultural and moral
developments in particular,

() to develop a spirit of community life among the people by
promoting co-operation and mutual sharing, leading u'timately to
Voluntary Community ownership of the basic means of production
such as land. and fulfilment by the village community of responsi-
bility for the welfare, employment and livelihood of all its members.
_ (b) to make the village self-sufficient in the primary needs of
life, such as food, clothing and shelter and to promote the develop-

ment of each village a'ong with the development of the local area of
which it forms part, and.

(c) to develop self-reliance in the individual, and initiative in
the community so that the people are able to manage and run their
affairs themselves and make the villages self-governing units of the
larger Indian democracy.”

It should be noted that the three objectives state the ideas
cgntampd in Gramdan, Grama Swalamban and Grama Swaraj. The
discussions centered round various problems with the above objectives.
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Corrigenda -

We regret for some misprints in the article * An ou‘line of Gandhiji’s
constructive Programme " bv VG, De-ai in the Apnil nvmber of Sarvodaya.
We are gratetul to Sri V. G. Desai for the correction sent for publication.

On page 330 in the third line * Communal Unity *’ please read person’
for ‘ home’ apd in the 6th line read ¢ feel’ tor ‘put’,

On page 336, Line 4, omit 2, The Law. In the para fol'owing in line §,
read * power * for “ labourer *, and in I'ne 9, read ‘bend’ for * bind °,

Before Removal of Untouchability read 2for 3 and in the next line read
¢ common ' for ¢ enough’.

Before Prohibition read 3 for 4 and in the next line read °weaning’ for
¢ winning .

Before Khadi read 4 for 5 and in the next para, in line, 3 add *that’
between ‘and’ and ‘too’.

In page 357 'n1n=2, read ‘cotton”’ for ¢ a portion’. Inrule 2, line 1,
read ¢ wou'o ’ for *could’. Inline 3 read -board’ for  bound’ and in line 4,
tead ¢ where’ for ¢ when’,

In the last paia, line 2, read ¢ processes ’ for ¢ process’.




Sarvodaya Prachuralaya, Tanjore

HE Sarvodaya (Prachuralaya) Publications had a small beginning
as the publication department of the Tamilnad Branch of the
Akhila Bharath Sarva Seva Sangh at Tirupur in 1948. Asthe work was
growing it was transferred to the Akhila Bharath Sarva Seva Sangh
as its Southern Publication Section in 1952 June. The office was
shifted to Tanjore in October 1954, :

Besides this Monthly English Sarvodaya, a Tamil Monthly
*“Sarvodayam ' has been published since 1948 with an average
monthly circulation of 2,500 copies. Its annual subscription is
Rs. 3.

The Sarvodaya Publications has published a large number of
titles of Sarvodaya literatute in Tamil. Besides a few books in
English have been published. The following statement shows the
volume of work done during the period of nine years ending with
30th April 1958. The sales for 1957-58 could only be roughly esti-
mated as the final statement of sales and stock are still to be receiv-

ed from our numerous agencies. .
BOOKS PUBLISHED AND SOLD TILL 30-4-1958
| B Books Puplished Books Soid
Description :% :g No. of ._—Va]ur- in L 7ﬁ o
rAR \ZE\ copies | Sales Price | Copies | Value

General Literature 58197 2,21,100 1,45,527 | 1,95,580 | 1,27,459
Gita Pravachan (Tamil), 1| 7] 1,00000 1,05,225 80,850 | 84,500
Bhoodan Books ,, i 41881 417,330 . 59,632 |2,97,430 | 35,010
Bhoodan Books (Eng.) | 16 | 28 78,900 24,203 | 59,600 | 17,063

‘ No. ‘ Rs. = No. Rs.
|
|

TOTAL |116 220 8.17330 3,34,587 \6,33,460 2,64,032

The closing stock on 30-4-58 is estimated to be worth
Rs. 70,000.

Besides the sale of our own publications more than Rs. 50,000
worth of Gandhian literature published by Navajivan Trust and
others have been sold by the Sarvodaya Prachuralaya during tbis

period,
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1954

1953

1952

1951

1ess there were revelations of new phases of Sarvodaya in
sena has logically led to the dawn of world

In 1955 there was the picture of Gramdan which opened

It led us to Shanti-sena in 1957, Shanti-

, Shramdan in 1953, Jeevandan in 1954.

oodan had its origin in 1951. But at the various stages of prog

K:

vistas of Gram Swaraj in 1956.

Sampati-dan in 1952
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