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The People’s Non-violent Revolution

The Bhoodan Yagna that was one man’s movement of Vinobaji
six years ago is now on the way to become every man’s non-violent
revolution. It is for this that the intermediary organisations of
Bhoodan Samithis were dissolved and the medium of Bhoodan
workers as such was disbanded from Jan. 1957. Judging from
about a million donors of something as dan, in the form of land,
carning, labour, intellectual service, and Gramdan itself all over th
country during the last six years the means and the ideal have
carned the general approbation of the people and their moral sanc-
tion. It is rightly therefore, now becoming the people’s own
oon-violent revolution.

Though ideologically Vinobaji was stressing that land even like
the other elements of air, water, etc. of nature should be free to
all, collection of land-gifts for the landless was the main plank of the
movement. It is a miracle of this century that the people themselves
voluntarily came forward to liquidate private ownership of land in
India through about 2,500 Gram-dan villages. Who can deny that
itis the time and the people who have sponataneously taken the
movement to a higher level 7 Now, not Bhoodan, but Gramdan has
become the people’s non-violent revolution for Gram-raj.

Unlike in revolutions of violence which are directed against
others the peaceful revolution is directed to oneself in transforming
one’s outlook, values and way of life with a collective social objective.
Therefore every one can be a revolutionary by starting doing some-
thing in a silent and unostentatious way and can bring about the
fulfilment of this revolution.

1. Ifone has land one can surrender it in favour of the
village community: For, by giving a little one stands to gain the
whole village.

2. One can set apart a portion of the monthly earning till
the end of one’s life or for a specified period of five years to be spent
by oneself for development of Gramdan villages, for helping the
Lok-sevaks-Nivedaks, and for propagation of literature on Sarvodaya.

3. One can offer his manual labour for some fixed number
of days in a month for the welfare of the community.

4. One can offer his time and intellectual services for the
propagation of the Sarvodaya ideology through personal discussions,
meetings, writings in the press, etc.

5. Even children can take part in this by offering their labour
of love through a self-spun hank of yarn per month for the cause.

Let each onc of us endeavour to do something or other in the
construction of this bridge of cverlasting concord and peace by
offering our little with devotion even as the squirrels of yore served
Sri Rama in the construction of the bridge across the ocean.

(\)
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A Vow of Poverty

MauatMA GaNpul

The following letter of Mahatma Gandhi written in the
early years of his life in South Africa throw a great light
about the importance

of the vow of real and complete poverty
for self-realisation. It is taken from the Navajivan Publica-
tion, “MY CHILDHOOD WITH GANDHIFI” by
Prabhudas Gandhi which is a valuable addition to “‘Gandhiji’s
Autobiography ” and ** Satvagraha in South Africa.”

¢ Dear Chhaganlal and Maganlal,

“I feel it would be a good thing if I were not forced to take
to practising law once again. Thatis a heart-felt desire. I wish
that we should all live a life of extreme poverty in Phoenix as
long as [ am alive. 1 pray for such alife. But all indications are
o the contrary. Itis difficult to visualize a time when we can
live a life of real and complete poverty. The help given by Dr.
Mehta seems to be an obstacle. As long as he continues to help
us, that blessed state of possessing nothing for tomorrow will not

be ours. 1 consider such a state of invaluable gain because it is
this state that predominantly exists in the world,

““The Buddha and others like him lived in such a state, and
in futare, too, people like him will live in the same state. Iam
convinced that one cannot attain self-realization without being in
that condition. I am begioning firmly to believe that Narsinh

Mehta and Sudama have given us the right teaching in this
respect.

“While indulging one’s senses one cannot claim to be non-
attached by arguing that the senses are merely performing their natural

e nctions. None of us has the right o call himself noa-attached
A 8® unty accepts real poverty. There is no basis for the view that a

“itig ;s-.))lzat position because of spiritual merit. One might say

that a king Mttains kingship through his own deeds. But such
deeds cann@l_‘ c equated with spiritual deeds.

R
G 20 1f we accept these ideas and place before ourselves the high

ideal Ihave‘described, God may give us the opportunity to live
such a life.”  j,. .

o b

The Philosophy behind
Gramdan

SHANKARRAO DEO

There is some unfair and unfounded criticism
that Gramdans have been secured partly by
threat of law that is to come and partly by tempt-
ing with Government’'s help in various ways.
Shri Deo has rightly advised the workers to be
more careful in the purity of means to be
employed and stressing on the ultimate responsi-
bility that should rest with the villages fcr their
development without any intermediary or delega-
tion of function in his talk at the conference of
Bhoodan workers at Poona on [2--7—57.

am not going to speak about the dctai.ls of development york.
There are experts here who can do it better. But I wish to
give you the philosophical background of dcvclopmcnt‘ work 1n
Gramdan villages. Gramraj is no morc a platonic drca.lm.
Gramdan has made it practicable. We have to create a 'Gramra) of
Gandhiji’s dream. We have to build a non-vnolen.t soc?ml order of
the free and equal. Means are therefore of Yllal importance.
If ina hurry you use methods that are not strictly non-vnolcr;t
the experiment will be vitiated. Gramsamkalpa has f° bc'uF e
dynamics behind all development work. It means conscious willing
by each and every oae in the village. Thefc must not be a trace
of compulsion, threat or a promise of reward in tpe work. We ml:,St
walk at the pace at which the people are willing to walk. The
initiative, the thinking and effort in thf: wc?rk of development must
come from the people. Our socicty is going to be a self-regulating
society. There would be no bureaucracy or a body of repre'se‘nla-
tives to do the work. The people must, at all stages, part.mpatc'
in everything that is going on. Oncc. we accept delegation Sot
function, delegation of power and aufhonfy is b.ound to follow. So
the idea of forming a Sarvodaya Society in a village an'd gg!rt?stxng
the responsibility of development to such.a body‘xsl:' obviously
wrong. The lowest unit must be brought into .the ‘picture every
time and encouraged to participate in all activities. l. would not
like even a village panchayat to b? 'f?rmcd. Al t.hc~ vxllag'e must
participate and bear the full responsibility of everything that is being
planned and executed.

—_— ( Bhoodan )



The Non-violent dynamics of Sampattidan

JAYAPRARASH NARAYAN

There is a general misconception about Sampattidan as
collection of fund in the usual sense. But it is based on the
same philosophy as that of Bhoodan. If the largest section of
the poor and the middle classes can come forward to shed thesr
sense of possession and greed to willingly share a little with
the society a non-violent social dynamics can be easily created .
which will compel the rich to change their ways. The

following clear elucidatory note will dispel many doubts on
Sampatiidan.

AMPATTIDAN is still looked upon as a subsidiary programme
S to Bhoodan. We have often talked of concentratidg our
attention on sampattidan but our policy has not been, I am afraid,
clearly appreciated and understood by our workers. After the
dissolution of our organisation and the stoppage of financial
assistance there is a tendency to look on sampattidans as a legitimate
source for maintaining workers, I want to warn colleagues that
unless they are clear about the objective behind Sampattidan aad

the method of collecting it, it may become just a collection of
funds.

Sampattidan is an independent and an important item of our
programme. It is as important as Gramdan. Its importance is
not derived from its being an easy source out of which workers
can be maintained. The jdea of ending private ownership in all
extra wealth is as emphatic and clear in sampattidan as it is in
Bhoodan. Bhoodan, Gramdan aand Sampattidan have the same
Sarvodaya philosophy behind them. Wealth in all forms belongs to
society. No individual must appropriate it for himself, Sampat-
tidan should be accepted only from those who accept this basic
thought, We must pursue this

programme as vigorously as
Bhoodan or Gramdan.

To think that it is a programme more
for the town than the village is also a misconception. Just as we
approach an owner of even a fraction of an acre of land and ask
him to give something out of it to the more un
likewise, the poorest labourer can give something
in sampattidan. Those who have more develop ¢

fortunate brother,
out of his earning
reater greed.
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The whole Bhoodan thought is based on the idea ‘that if
the poor and the middle class people are able to shed .off their greed
a climate of co-sharing will be created which will comgel the
rich to change their ways. Those who h?vc no cash to give ca]n
contribute grain or yarn, or any commodity that they are capable
of producing, in sampattidan. So, lct. us be very clear that
sampattidan is not jugt a fund for maintaining work'ers. Ifa d9n<;r
specifies how the money should be spent and if he deﬁmtcy
directs that it should be given as au allowance to .thc workers it
carr certainly be accepted. What part of sampattidan should ‘be
devoted to the item of rehabilitating the landless, spreading
Sarvodaya literature, helping workers or any other cause should be

" specifically decided by the donor himself. One must never ask for

sampattidan without explaining the entire Sarvodaya thought first.
Sampattidan is as an important programme as Gramdan.- (Bhoodan)

————

Vinobaji in Kozhikode

INOBAJI’S health has not been quite satisfactory since the
V last week of May. He had fever with throat trouble and
passed some restless nights. When he was advised by the docter
at Palghat he persisted in walking. His daily programme and
strenuous work affected his health. On 2nd July he had an
attack of < Flu’ and he consented to go by car from one camp to
another at the request of friends. The scheduled pada-yatra was
catried on by Shri Vallabhaswami who also addrcsscq the fveumg
prayer meetings. It was only on 9th July that Vinobaji could
speak to the teachers in a - feeble voice at the Ramanattanka.ra Seva
Sadan. He reached kozhikode on the 11th July by walking half
the distance. The original programme was to stay there for only
two days. But with a view to give him rest thc. stay was extended
by two days more. Still the four days’ stay in Koz.hnkode was
crowded with programmes, group meetings and interviews. Even
on the two evenings when prayer meetings were address.ed b.y.
Shri Vallabhaswami and Sri Damodaradas Mundada Vinobajt
could not resist the urge to speak to the audience that had
gathered in the rains aaxious to hear him. Though he was



44 SARVODAYA

physically weak, his pulse sometimes below normal and completely
exhausted he was very cheerful and joking. He would soar up to the
heights of thought and pour out his torrents of ideas on various
subjects in conversations. He was not conscious of his physical
condition. He seems to feel that the spirit soars up higher when
the body is weaker.

On the afternoon of the 11th July there was an all-party
Conference. There was a select gathering of about 30 friends
belonging to the Congress, Communist, and the Praja-Socialist
parties. Vinobaji began by referring to his last three months’
yatra in the lovely land of Keralain spite of the rains. He said
that though there may be different political ideologies in the country
they should come together on occasions of a national crisis or
conflagration. The land-hunger was one like a national crisis and
all have to join in solving it. Through Bhoodan and Gramdan
movement the land problem has been placed before the people by
appealing to their feeling of .compassion and sense of justice,
What had been done in other countries through confiscation or
legislation has been now achieved by the people for the first time in
history coming forward for voluntarily liquidating private owner-
ship of land. The very offer of 2,500 villages as Gramdan should
have stirred up all thinking men to awake and act. He was
surprised why the voluntary surrender of village after village has
not been still recognised while violent seizure of land anywhere
would have stirred up the whole country. The achievement of
Bhoodan and Gramdan is insignificant viewed in terms of acreage
of land. But it has brought a thorough change in the outlook of
the people in a simple and non-spectacalar way without
furore.

Vinobaji appealed to them to be stir themselves and participate
in the movement. He made a straight appeal to their heart by
saying “If the movement fails it will be a matter for everyone in
the State. You will lose face. I would have the satisfaction that
individually a few of us have done our best. Success or defeat
can neither add nor take away my inner joy ”. He almost threw a
challenge to them in ringing words of majestic pathos, < [¢ js your
test, not mine. History has given a great Opportunity to you
Kerala is reputed to be an advanced State. The percentage ot"
literacy is highest here in the whole of India. People of Kerala
have bad relations with the distant countries from the very

any
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ancient times. A Communist party Ministry has come to power
here for the first time through the ballot. They are anxious to end
private ownership in land. Pandit Nehrt has welcomed Gramdan.
The erstwhile P. S. P. Leader Shri Jayaprakash Narayan has
dedicated himself entirely to this movement. Bhoodan has been
acclaimed by some because of its Indian cultural fragrance. And
yet, only an old man like myself is going about with a handful of
friends propagating the cayse. History will record that people
were mere passive spectators and did nothing for the furtherance of
the cause. This will certainly not rebound to your credit !

This appeal must have gone home to the heart of the friends
of all parties who later decided to have a joint seminar for 3 days at
Mudadi, the constructive work centre of Sri Kelappan when a joint
programme of action can be formulated. This is perhaps the first
meeting of this kind and the first joint Seminar to be held in the
history of the movement. Though miniature in size, this meeting
has served as a prelude to the larger all-party conference which is to
meet on the 21st and 22nd September at Mysore.

The evening prayer meeting was held inside the hall owing to
heavy rains. Vinobaji appealed to those sitting inside to stand so
that they can make room for others standing outside in rain. Still
hundreds were in the road hearing the speech with the umbrellas.
He made a moving appeal to the urban people to become the Sevaks
of servants of the villagers who are the Bhaktas of God serving on
the land for the welfare of all.

On the morning of the r2th July emineat writers, poets and
journalists in Malayalam language met to hear Vinobaji. Vinobaji’s
talk was a literary feast to them of a high order. He began by
quoting from Panini meaning * one word, properly understood and
rightly used opens the portals of heaven for the writer”. He
devoted his whole speech to bring out the inherent power and
vitality and sanctity of each word in the Sanskrit classic. He
quoted several words to prove how each reveals a history of its own
as though speaking to us directly.

In the afternoon there was a meeting of the leading members
of the commercial community of Kozhikode convened by the efforts
of Sri Shyamjee Soonderdas. Previously for about a week Shri
Shyamjee, Shri Mahesh Kothari and Srimathi Kanthi Behn and
others were approaching the leading merchants for sampattidan.
Some of the businessmen had signed the danapatras, Unlike the
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formal announcement of the number of patras and the amount
promised, the donors themselves came one after another and gave
the danapatra to Vinobaji receiving bis blessings.

Vinobaji, impressed by the solemnity of the function spoke at
length on the personal and spiritual significance of Sampattidan.
He said that man bas three kinds of Dharma. Through first he
serves his family. But not contented with it he extends it to his
castc and community. He goes further and serves in the National
sphere through politics and the State. In this age of vast scientific
advancement man has to go beyond the frontiers of his country to
embrace the whole of humanity and the world as his field of
service. Just as his service in the home was merged in the service
of society and the nation, his service through the State also should
be merged in the Loka Neethi or the law that governs the general
welfare of humanity, above politics and the state.

Man may contribute much to welfare work through the State
by way of taxes. But any amount of indirect service of this kind
does not purify the individual’s heart, ennoble his thoughts and
enlarge his vision for achieving the very purpose of birth
( Purushartha ). It is only by voluntary service of individuals
impelled by compassion that would fulfil the spiritual destiny of
man. Therefore all welfare work should be the major function of
the individuals in the society and it should become a secondary
function of the State. A time should come when all welfare work
would be done voluntarily by the society through compassion with
no need for the State. It is our aim to create a condition which
would reduce the responsibility and function of the State to a point
whén ultimately the State would become superfluous. Herein lies the
basic philosophy of the Sampattidan movement, he said Sampattidan
donors will themselves be the bankers of their offers and will spend
the amount according to the advice of the Kerala Sarvodaya Mandal.

On 13th July there was a conference of students. He advised
them to rise above the limitations of language, province, nation and
to become representatives of humanity and never surrender their
freedom of thinking to any particular political party. Later he
talked to a small group of Harijan workers and said that there was
no justification in free India for service in the name of any
particular community, as all service must be only in the name of

mankind to those who are in the lowest rung of the ladder without
any label of community.

Gleanings from Vinobaji’s
Speeches in Kerala

Vinobaji has been dealing with a variety
of subjects in his Kerala Yatra. We are
giving below the gist of some of his
speeches on subjects of topical importance.

Constitutional Communism in Kerala

ERALA has now attracted the entire world’s atrention. From
my personal contact with her people during the last three
months’ Bhoodan tour in Kerala, I cansay that her people are
good-hearted and intelligent. They have a wide international out-
look and are quick to grasp the changing events of the world and her
problems. Kerala people were in contact with the people of other

nations of the world even during the days of the Roman Empire.

The all important problem of the day is ¢World Peace’.
Nations that believed in violence and armaments for ¢ peace’ have
now begun to think of the way of escape from blood and destruc-
tion. This is a great thing.

The door for the way of further advance is now open. Kerala
should strive to guide and lead. She has now evolved Constitu-
tional Communism—a wonder not only to India, but to the whole
world. Communist representatives chosen by the free will of her
people in mass election are now running the administration of the
Kerala State. Such an event is unknown in the history of
Communism in the world. Such a change over in other Communist
countries could be effected only through violence and bloodshed.

History shows that India has been absorbing every new ideal
coming to her shores from outside countries and developing it in
her own way. With her spiritual background she indianises every
ism in her own cultural way. Socialism of the West did undergo a
change here in India. Indian socialism is based on the creed of
Gandhiji’s non-violence.

It is but natural that good men’s hearts are moved at the
sight of suffering. Violence creeps in when they feel impatient and
try to bridg relief in all hurry. While I was in Hyderabad, the
Communist friends also chanted ¢Ramdhun’ along with other
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people. When I asked them if they have faith in chanting
¢‘Ramdhun’ they said that it was not their faith in ¢ Ram’, but
their faith in the people that made them chant along with them.

Communists in India, T hope, will begin to have faith in
mental transformation. It is unavoidable. Or else how could
communists in Kerala take a liking for constitutional methods ?
Constitution is only a man-made one, it is not a Bhrama Vidya.
It can be changed as the time demands. To give a spiritual
essence to every new ideal and its method of realization is inherent
in the nature of India and her culture. I hope this Constitutional
Communism will evolve into a * non-violent Communism, »
I wish the land problem in Kerala will be solved in the non-violent
way. (From a speech at Koduvalli, North Malabar, Kerala)

%* * »
*® % * % * A

THE DHARMA OF TEACHERS

It is the teachers who build the strong foundation of a
powerful nation. A teacher has been described as the « path-
finder ” in our ancient scriptures. In the “Rig Veda” we
find the students when approaching a teacher addressing him,
« Oh, ye of wondrous wisdom and immense strength, teach us,
teach us how to despel ignorance, hunger and suffering”. The
function of a real teacher is to impart wisdom, to instil the creative
faculties and give strength to solve the difficult problems that
confront the students in their life in the world at large. The

teacher is the real guide and it is he who moulds the character of
the citizens of any nation.

Such ideals of teachers are rare to find amongst us in these
days. The education is now under the control of the State-
authority. The ruling party in power of the state brings its own
pet schemes which are forced on the teacher and the taught in a
regimented way. The teachers are simply employees and the
teaching profession has become one of wage-earning. They are not
free men to express their opinions with courage and convictien.
There is not the grit in them to say straight that a specific plan,
scheme, or system is bad and should not be imposed with com-
pulsion. Neither have they the descrimination to say what is good
for the students, the citizens of to-morrow. They cvén lack the
sense 10 appreciate the good points of a scheme irrespective of the
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party that brings it. The students have understood this weakness
in their teachers and nowadays no student approached his teacher
with the prayer as quoted above from ¢ Rig Veda !

This sorry state of affairs should change. The teacher
should function as a free man of courage and strength. He should
never act as a tool of the State-power. He must condemn what is
bad and proclaim what is good in the field of education. He must
have the creative talent in him which should inspire in the

students their creative strength. His love of service to all around

should shape the students as real sevaks of the people. He sh.
stand above party and politics. He should inspire in the
the power of free thinking. (A summary of the post-pray

to the Basic Education workers at ¢ Seva Mandir ” Rambnatdkara,
near Calicut on 9—7—57.) 1S P
* * %* { " U/( L/{ Q
* % * % %® %k

THE DUTY OF THE PRESS IN FREE IND
'

In these days the Press and newspaper editors hav®\a:great
responsibility. The Press is an almighty force in the country.
The military force has its strength. The Government has its
power and authority. Similarly literature and newspapers haves
their great influence on the people. The power of the Press
can be used for good as well as for evil. Newspapers should
show the courage to stick to Truth and Truth alone. But
when speaking truth they should exhibit gentleness and sweetness,
compassion, love and Trath, all these things should go together and
then only the Press can do good to the people.

Nowadays the Press gives more publicity to political matters.

Of course, in subject nations the Press should give more space to
political affairs. In slave countries there is no ¢Dharma’. The
first Dharma of a slave nation is to fight for its independence.
Once Tilak asked as to what portfolio he would like to handle when
he would become a minister in Free India. His reply was that he
would mever accept ministership and would be simply a teacher to
teach Vedas and mathematics. In fact he desired to spend
more of his time in studies but he spent the whole of his
life-time in political activities, because he felt that it was his first
Dharma and he realised that unless the country became free, social
regeneration was impossible. So also im the case of Gandhiji. But

“
. oo . . [
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Gandhiji combined social activities with his political work. And
v?hat is the last charter Gandhiji gave to the Congress Organisa-
uon?. ,Hc wanted the Congress to convert itself entirely into an
association of Loka-Sevaks, Why did he suggest this? It was
Pccausc Congress was the biggest and the most powerful organisation
in the country and so it should take up the social work for the
wclfar.c of all in the country.  This means that social service
organisation should be the biggest and it should hold the foremost
place.  Political affairs should be given only the next place

' The newspapers nowadays give more space to political activi-
ties. They give two or three columns to even unimportant
speeches of even an ordinary Minister of the Government. Suppose
Ike and another meet and discuss. Immediately the news is
published in bold types. These do not sometimes even give the sub-
ject on which they had discussions.  Yet that has become a big item
of important news! This is the case not only in India but in
almf)st in all countries of the world. This is a sorry state of
affairs. The Press should give wide publicity to social activities so
that the people may know about them. (From a speech at Mathr;l—
Bhumi Press, Kozhikode on 14—~7—57.)

Vinobaji addressing an All-party meeting of workers at
Kozhikode on H—7-57,
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SOME INTERESTING QUESTIONS

[Vinobaji's Answers to some Questions put by some at
Arangottukara near Shoranur (Kerala).]

Q: Do you feel any special joy in leading such a simple
life? Have you any idea to change when your purpose is
achieved?

Vinoba: To man simplicity is a virtue and an asset. It gives
him time to thiok and meditate for which a maa after pleasure
and luxury hardly finds time. Imagine the case of one or two
sole occupants of a big mansion full of furnitures and fittings.
They have to devote all their time to keep them neat and tidy. A
man with a single room, using it for his study, cooking, eating,
sleeping etc., finds ample time to study and meditate.

In these days man is always in a hurry and that what for?
He is always after earning and hoarding thinking that it will
bring him comfort for ever. He listens to the radio-music in his
house all through the nightto find peace. Teo the sweet music
within himself he never turns his ear. Our very breathing itself
is a fine Veena but its music is audible only to those who find time
to meditate,

Simple life is the highest. Bhoodan work is for me a
¢ Sadhana > for spiritual realization.

Our country is poor and has not enough to eat even. Produc-
tion has to be increased but there should be a limit to it. But
it should not aim to be as rich as America. Americans, inspite of
their luxury and abundance are not happy. There is no peace and
contentment. There suicides are on the increase. Where there is
competition, love cannot exist. There will be neither chance or
time to love or to be Joved.

‘*# *.t ***
Q: Whatis the place of silence in character-building?

Vinoba: God has blessed man with a pair of hands and the
power of articulate speech. The monkeys, of course, have got two
hands, but they are used only to snatch away things and not to
serve others. There are also men who misuse these hands to beat,
to inflict injuries and to exploit others but they are no better than

beasts. These two hands are given to men to give and to serve.
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With his hands man nurses
the drowning man, is com
suffering of others,

t?e sick, tenders his parents and saves
Passionate as he cannot bear to see the

This power of artic i
ulate speech in mag ; i
s a blessing,
::; the means to show one’s love, to impart his kno%vledwords
ers, and to pray to God. Bup they are often used to vfoe tg
un

Itis

strength day by day. He who
of his .Words wounding others® :el:lsingt:‘) fr;uc:vel;uus the ris.k
w.ords 15 not a product of his thOUgh’t. He w)l;onc of.hls
his speech, finds more time o think and b o rcsmc‘ts
have more weight and value. Silence gives man S Words will
and coatemplate. more time to think

——

BERTRAND RUSSEL’S HOPE

In view of the hazards involyed, cvery large-scale
nuclear explosion is a crime against humanity, 1¢ js

nonsense to pretend that national safety can be secured
by nuclear weapons.

The pursuit of safety through armame
fnorc than ever before, the pursuit of an illusion. By
in any f:asc, .thc pursuit of safety by such abominabl;
means Is a crime as well as 2 folly and I profound]
hope that the public opinion of mankind may inducz

some measure of sanity jn the Governmeats of
the world.

0ts is now,

“ Peace News»

Gramdan as a

Defensive Planning

ACHARYA VINOBA

This is an important address at the workers training camp at
KRaladi. Vinobaji presented the strongest case for Gramdan.
Vinobajfi pleaded for Gramdan as the best way of planning
Jor the villages in India in the event of war as an defensive
measure.  He argued that Gramdan would afford as the best
basis even for the fulfilment of the Government’s Five Year
Plan. After the development of suitable atmosphere through
intensive propaganda by the workers, Vinobaji would anticipate
a condition when the Government itself may enforce Gramdan
through law.

ODAY I would mainly confine myself to things which I consider
necessary for our workers. The idea of Saebai Bhoom:
Gopal Ki (or all land belongs to Gopal, i. e, the people of the
village) should be expressed in such a manner as not to frighten
anybody. In imbibing this idea we have to understand that this idea
is not frightful but is actually one which removes all frights, just
as Satyagraha is not frightful but actually removes all frights.
These days, however, the mere mention of Satyagraha seems to
frighten people. I do not want to go into its reasons but it is
undoubtedly necessary to correct this idea. Mention of compassion
does nor create fear in anybody’s heart, mention of love and
affection does not frighten anybody, even the use of the word
fearlessness does not frighten anybody, the mention of truth alse
frightens none but the very mention of Satyagraha creates some
fear. Then does it mean that Satyagraha is something con-
tradictory to concepts of truth, love, compassion, etc., which have
always given life to this world? Or is it a different type
of thing which creates fear in the heart? The fear nevertheless is
created. Therefore, I say that we have to correct our idea of
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Satyagraha. Only then it wi_ll become powerful, otherwise it will
lose its power.

THE URGENCY FOR VILLAGE PLANNING

Similarly, if the idea of Gramdan creates fear then it implies
that we have wrongly understood it and wrongly explained i;
Today, on account of a variety of reasons, India needs Gtamdan'
and cottage-industry-based reconstruction on the basis ot"
Gramdan. Among these reasons the most important is the one
caused by the circumstances, and circumstantial reasons ar
important. Prayer is our daily work and duty; but if while w:
are praying, a fire begins to rage then itis our duty to keep to
our heart our prayer attitude and rush with a bucket of water to
put down fire. You cannot pray while fire is raging. This we
have to do because a circumstantial reason has presented itself
which is more powerful than the daily Dharma. And so powerful
circumstantial necessity for a village planning based on Gramdan
and a cottage-industry-based planning has presented itself because
of the highly unstable world situation in which nobody can sa
when a world war might start.  This is not just an imaginar feay
This fear is very real in the picture of the world which is bcf):)rc urs

today. We have all to think of it and we must h
a
dealing with it, ve a method of

IF WAR BEGINS?

If war begins, our entire Five-Year Plan will collapse and
will become impossible. Therefore, those who are in-charge of
national planning bear the responsibility of planning in s1g1cha
manner that if world war begins, our planning should not collapse
but rather become stronger. If, however, we have p]anncdpor:
the basis that there is no possibility of war and that peace will
rcmai‘n in the world, then it will bave to be said that in our
planning we have not kept the world condition before our minds
and that our planning has been blind. It is obvious that we
cannot do national planning by closing our eyes. That planning
must have some sections which should remain firm under all
conditions and those sections must be important ones. My stud
of the Five-Year Plan does not convince me that we are plannin:
with this perspective in view. I might be slightly unfair when

(Continued on page 63)

What comes after Bhoodan and Gramdan ?

RicHARD B. GREGG.

Mr. Richard B. Gregg was a close associate of Mahatma
Gandhi and is the author of several books enriching Gandhian
literature, his latest book being  The Compass for
Civilization”. He is now in Gandhigram (Madura District)
and has been closely studying the Gramdan Movement. We
are grateful to him for this special contribution on the subject
for Sarvodaya. This is specially useful for the planned
reconstruction of Gramdan villages.

HOLLY aside from the immense moral and political values
W and results of Bhoodan and Gramdan, those two move-
ments are fully justified because of their results in terms of the
effective use of energy. The source of all physical energy on the
earth is the present and past radiation of energy from the sun.
Solar energy warms the earth, enables the plants and trees to
grow, evaporates water from the oceans, moves the winds which
bring the clouds and rain, supplies water for the rivers. The
plants on land and in the sea support all the insects, fishes, animals
and man himself. Coal and petroleum oils are the products of
plants that grew ages ago. They are stored up solar energy. All
this energy makes possible all the activities of man, and hence is the
source of all wealth.

Since the sunshine falls on the land, the soil is the means by
which mankind can use the current flow of solar energy. If that
use is hampered, wealth is lost. Two ways by which that use is
hampered are (1) by ownership of agricultural land by landlords
primarily interested in money income from it, and (2) by subdivi-
sion of the land into such small lots and so scattered apart that
the cultivators cannot work effectively with their ploughs and lose
much time going from lot to lot.

The way that landlord ownership hampers the effective use of
the land is this. If a lease of agricultural land lasts for only one
or two years and no just allowance is made to the peasant tenant
for any improvement he makes in the soil or equipment, the
tenant cannot afford and will not make any such improvements.
They would all be taken away from him at the end of his lease.



56 SARVODAYA

He will not enrich the soil adequately with compost,

evep if he
had the means of making it.

He will not rotate the Crops so as to
enrich the soil, for a proper rotation takes at least four years. He

will not plant any rapid growing trees for firewood so as to
release cow dung for use on the soil. He will only treat the soil
50 as to get the utmost money out of it in one year, to meet the
exactions of the landlord. And if this continues generation after
generation, the peasants lose their former knowledge and skill for
treating the soil wisely. The soil gets poorer and poorer year
after year. Now the soil of India produces on the average less
wheat per acre than that of almost any other country in the

world where wheat is grown. The yield of most Indian crops is
very poor,

But if the peasant owns his land and can avoi

selling it, he can and will invest all his skill,
and energy on it.

d mortgaging or
knowledge, time
Then he can work and know that both he and
his children and grandchildren will benefit by his toil. Then he
will bave time to study the soil in each of his fields and see how
it behaves and responds to different crops, in different kinds of
monsoons. Peasant ownership does not guarantee high production
per acre, but experience from all over the world proves that
peasant ownership of the land is an essential precondition of the
best quantity and quality of crops per acre. This is the prevailing
condition of the countries of Europe, like Holland, Denmark
and West Germany where the highest crop production is obtained.

The second kind of hampering of the use of land,
the land into too small and too scattered fragments,
complicated and difficult condition to correct. Probably Gramdan
is the best solution for it. In Gramdan the entire village owns
all the land surrounding it and can distribute, it for working most

efficiently among the different farmers of the village. Gramdan
also corrects the harmful results of landlordism

~breaking
—is a very

But suppose Bhoodan and Gramdan have been accomplished.
Those are great steps forward, But to actually succeed in
persuading the soil to produce more and better crops something
further is needed. In order that the peasants may protit morally
by these steps and gain the most possible self-respect, self-
confidence, self-reliance, initiative, hope and freedom, all these
steps should be taken by the peasants themselyes. Aund the means

SARVODAYA 2

ust be familiar, within their mental and economic

e e word, swadeshi. We can help them, but{ the
e . ha- mus,t do themselves. Then the results w.xll be
acnllalg‘:e(:;kanldL{aqting, will be not only physical and economic but
truly 4] § ;

o moral. . |
" What should be the next step? ?elicvc it shoulfihtz:bli

i ilitself with what is now going to waste, Wit
N the' " idle but can be turned into wealth by pcoplc' who
oy l‘ e'dlv: The Indian soil is terribly impovcnsnefi.
;;;; lar'gtelry\c:;:oisl a ‘great incrzase of thoroughly rotred organic

at 1 [
matter.

We are apt to think thatrotting is a process f)‘f L;;g::::’z;u::;
-dirty and to be avoided. But reall'y it is wise B ey
oot the growth of soil bacteria, soil fungi and othe
Eing;i(;:;mr:%cro-organisms. These tiny orgapisms, S0 s::rl)l ths:
be seen only undera powcrfu? microscope, W ' .Spms
i[rt::gttf:nsoil enrich it greatly. Sumc.kl‘nds of.ttl.esem(::ij:;o‘us
take nitrogen from the air aad make. it th orlgamc 'nem: ous
Its which feed the plants. Other kinds dissolve mi als trom
S;‘S ::nd and rocks in the soil and make these minera ueic
e : )
:oluiions available to the piiants .whlc?hcni::ht[hzr:éeds;lsl; qo:f:tity
¢ reated at just ;
‘;°mP0““1d5 t:r:o(t;:z t;::er; ia thei)r growth. These solutions do flotl
e el fthe soil by rains in the way that raw chemica
%Ct 'Y;sekrlscdd(:)m ’(I)‘his‘ organic matter attracts and feeds the earth-
i . s
v:cr)trlms who also enrich the soil.

The compost can be made in hcaps in th.c rai)nyd scazr::q:::dl;:
its in the dry season. [f made in heaps ia Fh. ry S e
bor wi ds would dry it out and then the rotting would not ta
h?a[c:vm Ibf made in pits in the rains, so much. wa$; w::ll::
lz:ccm:nulatc in the pits as to drown out the bactega. . ley. |
et, and must always have air circulation in
o '_3‘" nodt wro:v If at any particular season the pca.sants
o [g hvetoa?nakg con.lpost, there are other people in the village
::;ot::e tul:zn idle and who could be taught to make it and earn some
money for themselves thereby. . ‘ . .
The compost materials should be built up in thin layers using

il, dung, urine, and cven human
straw, garbage, topsoil, |
w;gct;its,soil al:nays putting some topsoil in every layer. The top
n ’
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making, the waste vegetation should always be dampened as it is
put on, and the whole heap or pit should be wetted from time to
time. For the micro-organisms to grow they require both air and
moisture but not too much of either. The piles should be not
more than six feet wide at the base and slope up to the top not
over four feet high. If made in pits, the pits should be not over
four feet wide and three feet deep, but the pits and piles may
be as long as the amouat of material permits.  Cover the pits on
top and sides with a one inch layer of soil, and the same for the
top of the pits. If the pits and piles are kept properly moist they
should make nice, well-rotted compost in three or four months.
If they are properly made they should not generate flies or smell
badly. Also if properly made the process of fermentation within
the pile will generate enough heat to kill all weed seeds. In
some instances it may become necessary after six weeks to
pull apart the pile and turn the materials and re-pile them so
that what was at first outside becomes the inside and vice
versa,

In putting compost on the soil, it should be ploughed under
immediately. This is because the hot intense tropical sunshine
will kill most of the micro-organisms and thus spoil most of the
value of the compost. Do not spread any more compost on the
soil at one time than can be ploughed under within half an hour,
if itis at the beginning of a sunny day. If the day is cloudy the
length of time of exposure could be longer, especially toward the
end of the day.

After four years of applying such nourishment to all the
soil of afield ar least once a year the structure and colour and
fertility of that soil will have improved immensely. Even after
one year the crops from it will be better. But it takes about four
years to make the soil thoroughly healthy.

soil hasin it the kind of bacteria we want to multiply. In the

For a peasant, a well-made compost heap or pitful is better
than money in the baok. If in all the Indian villages that have
adopted Bhoodan or Gramdan the art and science of compost
making can be put into active and persistent practise, the results
will be so spectacular that Bhoodan and Gramdan will be embraced

all over the country. I hope the followers of Vinobaji will become
this kind of artists and scientists.

—

English Interest in Vinoba

DoNaLp G. GroOM

Our readers are familiar with Mr}i 30}7:qu l?rzg:r;l, ;znfivfél
] ) mse. .
known Quaker who has almost identified ht i
] in England explaining the message to tne Ln
Zledlz':nr:‘e)? mWen ire gladpto know that he will be returnm% ;o
India in October deputed by the Friends Service Gouncil to
work solely for the Bhoodan Movement in India.

am writing this mainly for those rcade.rs in. India whsrr:;gl:;
I like to know what I have been doing since I ret e of
England in April, and I must first of aI'l express kr.ny e e
gratitude to India for the past years experience Wwor mg.ved P
Bhoodan Movement and for the warm wc.lcomc I recei N
Vinobaji and his colleagues. This experience sent me e
England with a real sense of mission to le't as many D i&any
possible konow something of Vinoba and his movemIe:t.es0 oy
opportunities for speaking to groups came my way and ; av o
spoken about 40 times, and everywhere I have foun hvefr:yimd,s
interest in it, often amazement at the movemcn't. T eb rt e
Service Council have decided to send me back in Octo e; o e
at the service of Vinoba for anofher two years or so. Suchistl
feeling of the unity of Friends with the movement.

It was largely through Hallam Tennyson who wrote the l;;o]l;
« Saint on the March” and who founded the ¢ Bpoodan ‘;n
Fund’ in England, that I made quick contact with fgroupls——
different parts of the country. I met many groups 1(; pe:)oie
even groups of children—who had worked harf:l to c? ec;\ : erz
so that wells could be dug on Bhoodan land in I.ndla: what
keen to know what I could tell them about the Indian vxllage3 v;' -
wells looked like and how it was that Vinl:ba} itarrctsctc:dant:ec:nestm
ent which bhad so much Inte . ,
;trlsupr:o::em working hard so that they ca.n collect £ . Ioc?ufg:
a well and make a friendly contact with the village where it wi
u ’ o .
e There was another group of people I m:t from time to time.
It is called the movement for ¢ War on Want ”, and they were voe;'Z
interested to know about India and the Bhoodan Movement.
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person in his old age was making dolls to sell for the movement for
war on want.

The Adult School Movement has included in its programme
of study for the current year < Vinoba Bhave-a Creative Rebel ”’.
Through this movement small groups all over the country are making
serious study of Vinoba-his life and principles. I have been called
by several groups to help with this study, and every time I have felt
that all present felt that they had much 1o learn. Many were
thrilled to discover that in Vinoba there was some one who was
speaking to the age’s deepest need.

Many of the groups I have met were members of the Society
of Friends (Quakers) of which I am a member. Friends for three
hundred years have accepted the way of Truth and Non-Violence
and silent waiting upon God has been the basis of its worship and
business meetings. Friends, too, never have voting in their
meetings but wait until there is unanimity. Thus, my descrip-
tion of the movement in India and the views and ways of Vinoba

thrills my audiances. There is a deep feeling of unity with Vinoba
and his movement.

My talks have often given rise to the question how does this
all apply to usin the West? Some see very readily that there is a
challenge to the individual in his or her attitude towards posses-
siops. Many see how appropriate the message is to a people who
seem to be ever acquiring more and more, when so many in the
world have next to nothing. True, my impression of England is
that few people are satisfied with what they have, they want more
and more, and I wonder—after the car and television what ? !

There are many who see that Vinoba is saying something very
important about the relationship between war and the hold of
centralised Government on the lives of people. But it is difficult
for most of us to see what step we can take in the West to rectify
our serious situation. There has to be more light shown on this
question.

As I write I am attending, along with representatives of 22
countries, the Triennial Conference of the War Resisters’ Interna-
tional. This organisation was founded in 1921 and its members
are cxpected to accept the following pledge: ‘“war is a crime
against humanity. We are therefore determined not to support any
kind of war and to strive for the removal of all causes of war.”
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There are 29 branches of the International in different countries
in the world, the newest sections being in Ghana and Indonesia.
War resistance in the modern world is the general title of the
talks and discussions. One session was allocated to me to speak on
the ®non-violent social revolution in India” Already I have
discovered that people in many countries know a lot about Vinoba
and folldbw his movement carefully. The wnext Triennial
Conference in 1950 is due to be held in India—this may bea
significant gathering for India and for the world.

The Right to Life

J. G. CARD. SALIEGE

The child is killed in the breast of its mother.

The child has a right to life.

God alone is the Master of Life.

They kill the man they dislike.

They kill the man who holds different opinions.

They kill by making people die of hunger.

They kill by making people die of cold.

They kill because they are stronger ; they kill because they are
more crafty.

They kill by denunciation ; they kill by slander.

They kill by casting into the street, by radio, by the press, by
words of hate,

In a world in which the natural law is everywhere violated,
human life has no value, and the dignity of the human soul is
denied.

God alone is the Master of Life.

Thou shalt not kill. Thou shalt not seek revenge. Thou
shalt not covet the death of thy neighbour.

There are many who say in the presence of some injustice er
outrage : it is normal.

No, no assassination is normal. No injustice is normal. No
infringement of the natural law is normal.

The commandment of the Lord remains : thou shalt not kill.

All terrorists are inhuman and are condemaed by Christian
morality.
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The human person has a right to life. , ..

....Brethren, do not do to another that which you would not
have done to yourselves. At least that.

Do not say : it is normal, when misfortune has not touched
you, but has come to your neighbour.
Violence destroys ; hatred kills.

Both are opposed to the spirit of the Gospel
. . :
incapable of building peace. p Both are

I say to you again: Love one another.
That is the Lord’s command.

If you do not love another, who then will love you ?
It is my most fervent wish, it is the object of my constant
prayer, that you should love one another.
(from: Who shall bear the flame ?)
( Sent by: P. Champa, Kurseong )

Extensions of Pacifism

PEACE PILGRIM, Cologne, New Jersey, U.S.A.
have extended my pacifism to include God’s creatures as well as
God’s children. Therefore I refrain from eating meat, fowl
and fish, and from using products made with this extensic’)n of

pacifism I feel an at-oneness not only with all human beings but
also with all of God’s other creations and with God.

I have extended my pacifism to include non-payment for war
as well as non-participation in war. Therefore I live below income-
tax level, and avoid all other direct federal taxes by living without
luxury items, amusements, etc. Since making this extension of
pacifism I have been living in harmony with my conscience and
experienceing the great freedom of simplicity.

I have extended my pacifism to include psychological violence
as well as physical violence. Therefore 1 do not eriticise, judge or
harbour any negative feeling toward my brothers and sisters
knowing that those who are spiritually ill enough to do not-good'
things are in nced of transforming love and prayer. Since making
this extension of pacifism I have been able to talk about the way
of love and peace to people from all walks of life and through the
medium ef all the news services.

(*“ Peace News™ April 18, 1957.)

SARVODAYA 63

{ Continued from page 54)

I say this, but I feel so on the basis of the Plan that is before us.
The Plan takes for granted that peace will reign in the world. Ido
not think that in the conditions of to-day we can plan for the
whole nation on this assumption. This is unscientific planning.
My object is not to criticise planning I merely want to add that
everyone must bear in mind that to-day Gramdan and planning
on the basis of the village should be regarded as a defensive
measure.

GRAMDAN AS A DEFENSIVE

I would like to explain why to-day I am so insistent upon
Gramdan. I have po hesitation in accepting that Gramdan is a
permanent concept and it will develop gradu?lly. I will even
copcede that the few hundreds of Gramdans we have received thus
far should be conmsolidated and results achieved and then we should
go in for more Gramdans. Thus I could have adopted a
go-slow-policy, for this is a basic concept and if a basic concept
spreads gradually there isno harm. But you will see that now
I am a bit insistent on this idea of Gramdan. The reason why
I am so restless is that if we fulfil this task quickly we save
ourselves from all dangers. Butif we are not quick enough we
will not be able to do anything. Even that does not worry me as
the idea that our failure will have a bad effect on the nation’s
planning, though that planning might be somehow defective. 1f
planning fails the prestige of the Government will go dewn. We
should not think in the spirit that this does not matter at all for us,
for that will lead to a fall in the prestige of the country and in our
prestige as well. I am not worried about the idea that if Gramdaps
do not come quick enough the Bhoodan Movement will not be
able to keep its tempo and land re-distribution will be considerably
delayed. I even say that we should not worry if the speed of
Gramdan increases. If Gramdans increase, to that extent our
burdens will be lightened. When I say all this I have in the
background of my mind the prospect of a dangerous war. Ido
not want to frighten anybody nor would 1 be frightened
myself. On the contrary, if & war starts we have to show greater
patience, perseverance and caution, and what I say is actuated by
all these ideas. ’
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GRAMDAN & COTTAGE—INDUSTRY

From the point of view of Gandhian planning, it is necessary
to emphasize Gramdan and also cottage-industry-based planning
in erder to save our national planning and to save our country,
in order that the effect of war on the nation may be less dangerous,
in order that our villages may be safe, and to a certain extent the
cities also. I would emphasize that every village must have io
its stocks at least two years’ food supply. Otherwise, if the village
folks have to go out for purchasing grain, they will die in times
of war. And a village will be able to store two years’ grain-supply
when all of them will plao together ; and such an overall village
planning will be possible only when there would be Gramdan.
Till such time as conditions in the village continue as today—in
other words if private ownership of land continues and some people
own land and OJthers remain landless—the entire village will not
develop a unified spirit. And till such time as a village does not
have a united spirit there can be no village planning. Without
overall village planning no village can be self-sufficient, and
without Gramdan no village can have overall village planning.
Therefore, Gramdans are essential. I am emphasizing this
aspect as a defensive measure. Gramdan to-day is absolutely
essential for the progress of our villages and for our defence.

GRAMDAN LAW MAY FOLLOW POPULAR AWAKENING

And so Government planning must be on the basis of
Gramdan. I will even go to the extent of saying thatif in the
achievement of this a little ceercion may be necessary, there is
no harm. Wken a person of non-violent ideology talks im this
manner, it might be considered very dangerous. But we must
remember that when one is faced with the problem of his country’s
defence, alittle amount of ccercion is bound to come in. The
Government rules and the people have to accept it. Supposing
the Government orders mobilisation, though some conscientious
objectors may be left behind, others will have in any case to
come. In other words, in a time of danger we submit our lives to
the care of the Government. When the question of defence

comes in, ceercion is bound to come. It is not such a type of

caercion as to encourage people to resist it. Once the people

come to believe that the Government is anxious for Gramdan,
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because without it the defence of the country }VOUld not be P°5l’:btl’e
and then if governmental ceercion is applied for it, T would be
repared to accept 1t. o
fully :d : Hot know whether I have been able to place mg' pollt;\t of
view before you in the correct perspective. If from what I have
i me to the conclusion that this man has now
said yOul C:l ceercion of a type of violent pressure, then I mu§t
sccepied o8 have not followed me. Either I have not been able to
32y lh.m you If to you or you have not understood me. But [ do
cxplam. mys: tI can be more explicit. 1 am very clear in my
no't thml} tha whole nation has to be saved from large-scale
m!md. ! ;c: legal ceercion is bound to be there. If after that
vmlcnctt:: :: has been created in favour of Gramdan, tch Goverament
atmossp :tlaw that every village should be given in Grgmdan, it
g:::mcﬂn a certain amount of pressure. But I am.dnow‘ in fa\:t)iuarl
of accepting such a pressure because today [ consider it esse
, fence measure. 1 do oot want you to go and preach among
e clc that the Government should force Gramdans through
:.:sl:::f [ am not going to pr.each that way. But I dolmca.n
to tell people that you must give Gramdan—you must ;;an ;:
your village aad you must decide to stand onh your legs °
that you may also save the Government. Thus bot <.:an save cac
other. (A speech at a workers’ Training Camp at Kaladi on 12~5—57)
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The Second Bihar Sarvodaya Conference

MMED i
I Secon;A;ﬁ;stollowmg the Kaladi Sarvodaya Sammelan the
(Darobangs) for arvodaya Conference was held at Pusa Road
o SarVOdaort ree days‘ from 28th to 30th June ’57.  Nearl
oo OfBihaya workers in various fields and the “;ell y,
. r attended the conference.  Shri Baidyanath P
y presided. The discussions and decisions cen::::g

mainly roun
nly d Gramdan, decentralisation of khadi
orientation of Nai Talim adt work and re-

-known

Shri Jaya .

and socialJ aip[;ii:dst{lgafrayan spoke on the theoretical, economic
View of land.cefon ramdan fand examined it from the
socialism.  He said ;h co-GoperanVe farming, economic planning and
land problem in the at Gramdan is the only solution of India’s
Gramdan will be . llcon.te.xt .of democracy. The alternative to
possible only unds 0 -ccthsan.on through toralitarian methods
jailed or Killed ir: ;dlc'latorshlp_ Millions of farmers had to be
Russia could not abol;isﬁsllla pfroil;lattehe sake of collectivisation.  Stil}
No politi . ‘€ ownership of land ¢
C0u:try CI?LCPI;:‘Z. can abolish private ownership by ]egis;’a':’il(’):tiely.
Goverament in Kla :;nd 1}: Cited the case of the Commun'a
tive planain v.‘erﬁa which cannot think of it Even co-0 o
under the greslbua ised by the .GrOVemmcnt would not sucp:ra&
operation amonemthsysmm of private ownership. The real e&:c
surcender of griv ¢ people could be possible only with th .
rommant. }!;VC ate m]ci over land in favour of the vill e
cannot be impOSe: collective farming sponsored in some llaagc
itis possible witho on the PeOple. It would be welcome opnlcc'sf
He pleaded for G ut creating the managerial class in the villayl
AR thra\mdan even as the best defensive Mmeasu g?.
But villaeisatiog andn the Five Year Plan cannot be impl oy

A a broad hased village plan plemented.
rupted even under the straia of a war, 5¢ P ¢an go on uninter-

Shri Jayaprakash said that Indian soci
N cialis
;’;z;’i::izc:l‘hxcb Wdcstern socialism but oursm ;erdm bbe :
by ceventy pel; ccn:szf otl;, voluntary surrender of land owncers}ﬁn
Jiew o party <an afford e people. Even from political point ’pf
attempting o deoid 10 antogonise the 70% of the 1 °
eprive them of their land through lzi(i):;actiobny

Gramdan in th
. . .
only logical basis of Indian a rari iali
(Cﬂndenﬂﬂd froam eha ol _ .1 & 'a"r“fn - S‘OClahsm.

point of

Gramdan Conference 1n Maharashtra

IMULTANEOQOUSLY with the slow progress of Gramdan in
Madura district in Tamilnad in last December there was a
windfall of Gramdans in the far off Maharashtra which cannot
claim to have mad: remarkable progress in Bhoodan. This seems
to be the peculiar power of spiritual forces acting on remote
regions perhaps more effectively than on immediate vicinity.
Now Mabarashtra has taken the second rank among the states that
have received the largest number of Gramdans. Now the
immediate problem is the stabilisation of these villages, arrange-
ments for credit facilities for the agricultural season and the
leng-range reconstruction work. Shri Govindrao Deshpande, the
in Gramdan work had been contacting all the
institutions and the ‘ministry with regard to
There was a conference

pioneer worker

leading men and
immediate work in the Gramdan villages.
of leading workers of Maharastra in Poona on the 12th and 13th
July. Shri Shankarrao Deo, Dr. D. R. Gadgil, Acharya Bhise,
Shri T. S. Bharade, Minister for co-operation of Bombay State,
Prof. Dantwala of University School of Economics, Bombay,
Shri Lele of Khadi Co,mmission and many others spoke frem
Shri Balubhai Mehta, Sri Govindrao Shinde, Baba
Sri Madhavarao Desphande who have been
he Gramdan villages and their

varied angles.
Redikar, Bhai Dhavan,
in this work gave an account of t
conditions and needs.

The conference went on for two days. At the end Shri
Govindrao Deshpande summed up the discussions and presented the
immediate and long-range problems facing them. The immediate
work is to create a recognised body for each village which can
be in charge of land, its distribution, cultivation and to organise
multi-purpose  Co-operative societies. In the meanwhile some
legally recognised gssociation like the Maharashira Seva Sangh
has to approach the Government for arranging for credit facilities
for agricultural operations. A Development committee for
Gramdan villages copsisting of Shri Balubhai Mehta, Acharya
Bhise, Shri Bhau Dharmadhikari, Smt. Kamalabhai_ Joshi, Shri
Narayana Desai, and Shri Govindrao Deshpande was formed and a
plan of action for intensive propaganda was decided.

In this connection we would like to state that the Bombay

Government can very easily advance short term Taccavi Loans
1t vha aorirulturists in these Gramdan villages even under the
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existing legal provision, on the securit

' y of crops, as it is
the Madras Gov?rnmcnt in Gramdan villages of’ Madura (:i(i):te'by
It need not w‘alt for the formation of the Gramdan Sa :Ct'
Mandal or multi-purpose co-operative societies rrocdaya

Nai Talim Seminar at Sevagram

FOI;L(;)WIN? the resolution to reorientate Nai Talim in the
- on_cxt of Gramdan the Hindustani Talimi Sangh held
sser'mnar in Sevagram for four days from sth to 8th July : :
Ir:i Kaka Kalelkar presided. About a 100 workers from ;ll 357.
kn ia attended.  Sri Dhireadra Mazamdhar, Acharya Dhalrmadhc'r
[;m, Jaya Prakash _Babfx, Sti  Shankerrao Deo, Sri Siddh l-'
hadda, Smt. Asha Devi, Sri Aryanayakam, Prof. K. Ar .
and others toc.)k part in the discussions. ,thn iBh “;“ba]lm
consummated in Gramdan Nai Talim or Basic Ed ention.
naturally to readapt itself to go hand in hand with the UCG;IOI.I pus
cugrent of Gramdan. It is only Nai Talim which can :;3‘{0 o b
an army of' well-trained thousands of teachers and st dalm (o bave
India. 'It is a growing non-violent Shanti Sena of t: o 'a ! e
way. Since they are purely imbued with cducalive:cicreaatlls0 ntl:c;
]

will prove to be the ideal wo ..
villages. rkers for reconstruction in the Gramdan

The main agenda before the i

of Nai Talim to pervade the whol:c:zz:li‘::y. wa';'t:: :(:::-nbd t‘hc e
boys of over fifteen years can take up this Workas;c scho.ol
;:::Srzmon as the aim of education. Students ando:c 3‘::“31

ect all men and women and children and P
urgency of Gramdan. They should make sury explain the
jnllagcs when they go on pada-yatra. threscr o ey of some
is favourable they should intensify their work Tl: 3fmo_spb.crc
xt.sclf must be a mobile one frequently contactin . " e Iostitution
villages. 8 the ncighbouring

The seminar divided itself i i
suggcs‘tions in Ehe light of discussil:x:: :ngot:at:li:;:csmbfor e
:::Indti:::t:ef which considered the method of creating l’c: e
or Gramdan recommended to the following eff e
dozen Sarvodaya and Bhoodan books must be read byeacltl'tc:g\l: .
s
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A two days’ camp should be held and followed by 2
Three weeks in a month should be spent in
week in the school. The experience of the
students in pada-yatra should be written down and discussed.
The walking tour can be utilised for discussing social, political and
economic problems. Professor Arunachalam made a comprehensive
review of the present condition of Basic education and presented the
pew problem facing it. Sri Asha Devi and Sri Marjorie Sykes took
great efforts to make the seminar a success.

d to hold the eleventh Nai Talim Conference

and stoudents.
week’s pada-yatra.
pada-yatra and one

It was also decide
in November, ’s7 somewhere in Bihar.

Bird’s Eye View of Bhoodan Work

INCE the Kaladi Sammelan the Movement has become
S practically a Gramdan Movement. Therefore workers are not
giving much of their attention for collection of land here and there
but they are concentrating in seminars aand conference and pada-
yatras for mutual discussion and for a systematic programme for
Gramdan. Along with this Bhoodan is also bzing collected and
distributed in several parts of the country. We are giving here a2

glimpse of some of the reports received.

In Guijarat Sri Ravi Shankar Maharaj has been continuing
his non-stop pada-yatra. Sri Baba Raghavadas is continuously
having his pada-yatra in U.P. Thereis an Akanda Pada-Yatra in
Fizabad district. In M. P. 6 groups of workers are moving about
solely distributing land. Sri Banzaliji inaugurated a seminar in
Nagpur. In Rajasthan 100 leading constructive workers met at
Savai-Madhavpur ip a seminar oo 3rd July when Sri Trilokchand
Jain, Sri Gokul Bhai Bhatt, Sri Haribabu Upadhyaya and others
addressed them. In Indore a non-stop pada-yatra has started.
They have taken a vow to carn their bread by daily manual labour.
In Bharatpur and Kozuri districts two Gramraj sammelans were
held. In Punjab in Hizar district Bhoodan land distribution work
bas begua. There was 8 Sarvodaya Conference at Bombay ea 23rd
and 24th July.

In U. P. Sri Suresh Rama Bhai has secured the offer of 3,773

college students to devote their holidays for propagating Bhoodan
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ideals. The All India Pada-Yatra party entered U. P. afier w::)kix‘xg
about 5,000 miles. A batch of students who started an A‘xandé
Pada-Yatra from Dwaraka to Calcutta has covered over 1,000 miles
upto June recciving Bhoodan and sampattidan on tacir way. 111‘1
M. P. over 400 acres of land were distributed. In Bihar 43,600
acres of land were distributed to 26,933 familics in 3,228 viliz:gf‘s
In Orissa 72 more Gramdans were received. In Assa)m, Bh(;odér;
yatra was conducted in 792 villages coveting 1,798 miles. In
Bengal there wszre pada-yatras in the .
distributing Bhoodan.

In Andhra, Anand Ashram at Mydhkur in Cudappa District is a
pucleus for Bhoodan and Gramdan work. This district has received
already over 70 Gramdans. Gramodaya Samitis have been formed.
Sri Prabhakarji, Sri Mothi Narayana Rao, Sri Sadhu Subramaniam
and others are co-operating. In Bhimavaram a Gramraj workers’
camp was held in the last week of June. It was attended by .
workers from 13 districts of Andhra. In a special message Vinobz"*’
exhorted them to go ahead with Gramraj programme. [n '[‘am;;
Nad a vigorous drive for land distribution in August has been
programmed. Sri S. Jagannathan, the Joint Secretary, Tamil
Nad Sarvodaya Mandal is touring around the districts to ’or a "
4 regional conferences to be held in the last week of Ai l:xl:tc
Sri Shankar Rao Deo is expected to preside over them Duringt;) ‘
last three months’ yatra of Vinobaji in Kerala 74 Grarndaxlsghavc
becn'rCCexvcd There are 1,887 families in these villages and (h:
ed\by them is 785 acres. 646 sampamdan donors have

24 Parganas collecting and
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