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as now logically culminated into a
Ideologically liberation of land from
private ownership was in the back-ground. But it was developing
as a mass movement for satisfying the land-hunger of the landless
tillers. Over six lakhs of donors offered about 42 lakhs of acres
for sharing with the landless and have thus creaied a moral sanction
of the people.

It was given to Orissa to give a lead in the mass renunciation
of private property when the people in hundreds of villages
surrendered their title to land in favour of village community
in 1955. They gladly accepted the share of land that was allotted
to them for cultivation to meet the needs of their families. This
is a marvellous combination of the non-violent technique in
individual and mass action. Today Orissa leads with 1610 Gramdan
villages.

Vinobaji has been stressing more on Gramdan during the last
one year. Immediately after Orissa there was fairly a good
response in Andhra. Vinobaji entered Tamilnad, the land of
temples, with great hope, but it took some time for it to respond.
Madura district rose to the occasion and offered about eighty
villages in December, ’56. Today the number has gone to 180
villages. It has given a new wave of hope and enthusiasm among
the workers who are now working hard for Talukdan. In the
meanwhile surprising news was brought by Sri Aryanayakamiji,
that a Firkadan had already materialised in Maharashtra. During
Vinobaji’s yatra in Tanjore district messages were frequently
received announcing new Gramdans in Madura district and in
other States. Though individual land-gifts here and there are
being received, all attention is now focussed on Gramdan only.

The latest available figures of Gramdans will show how the
movement is spreading throughout the couatry. Orissa 1,610;
Maharashtra 193; Tamiload 175; Bibar §3; Andhra $6;
Assam 12 ; Madhya Bharat 10; Rajasthan 9; U.P.9; Bengal 7;
Hydrabad 4; Gujarat 1; Karnatak 1; Total 2,140,

The whole Tamilnad is looking now to Madura District where
all the representatives of constructive institutions are striving hard
for declaring a Taluk-dan before April next.
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The Tamilnad Sarvodaya Mandal
Ti'rupathur on the 17th February in the presence of Vi ji
Sri Jagaonathan, Sri Guruswami and others spoke meba,L
progress of Taluk-dan work and various difﬁcultipes 0a s
major difficulties that confronted them was lhe. b the
clearance of the debts of the villagers. The secoirgbl\:/:;s tl?f

e

distraction of elections and th i
e third w :
workers. as want of sufficient

met for a second time at

Vinobaji in his inimitable sweet and
problems of clearance of debts did not w
He gave a brilliant exposition of the ethical
of debts in the light of our ideology.
%mportance only when locked in term Wh
in terms of money the service that a mother rende o o value
All debts that one owes to the living, the dead andrs 1:0 per Doy 2
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logical way said that the
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and social implications
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the influence of the surging wave of pew life g
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doing injustice to them. By our faith ig hum
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Equal Distribution

MaHATMA GANDHI

Tkhis ts an extract from the latest book, ¢ Economic And Indus-
trial Life And Relations” Vol. 1,* compiled and edited by
V. B. Kher, published by the Navajivan Publishing House,
Ahmedabad. This article written by Mahatma Gandhi in
August 1940 has in it the roots of the present Sampatii-Dan
Movement and anticipates the  seemingly impossible discoveries’
that Vinobaji is making today in the field of non-violence.

NDEED at the root of this doctrine of equal distribution must
I lie that of the trusteeship of the wealthy for the superfluous
wealth possessed by them. For according to the doctrine they may
not possess a rupee more than their neighbours. How is this to be
broaght about ? Non-violently ? or should the wealthy be disposses-
sed of their possession? To do this we would naturally have to
resort to violence. This violent action cannot benefit society.
Society will be the poorer, for it will lose the gifts of a man who
knows how to accumulate wealth. Therefore the non-violent way
is evidently superior. The rich man will be left in possession of
his wealth, of which he will use what he reasonably requires for his
personal needs and will act as a trustee for the reminder to be used
for society. In this argument honesty on the part of the trustee is
assumed.

As soon as a man looks upon himself as a servant of society,
earns for its sake, spends for its benefit, then purity enters into his
earnings and there is Abimsa in his venture. Moreover, if men’s
minds turn towards this way of life, there will come about a
peaceful revolution in society, and that without any bitterness.

It may be asked whether history at any time records such a
change in human nature. Such changes have certainly taken place
in individuals. One may not perhaps be able to poiat to them in a
whole society. But this only means that up till now there has
never been an experiment on a large scale on non-violence. Some-
how or other the wrong belief hastaken possession of us that
Ahimsa is pre-eminently a weapon for individuals and its use
should, therefore, be limited to that sphere. In fact this is not the
case. Ahimsa is definitely an attribute of society. To convince

" ‘_5 Volumes : Price Rs. 8/~ : Available at Sarvodaya Prachuralaya.
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pe‘ople of this truth is at once my effort and m i

this age (.)f \jvonders 0o one will say that 5 thing oZ ::Pexflmem, Tn
bec?use it is new. To say it is impossible because 'e? ) ‘worth]e?s
again not in consonance with the spitit of thlt 1 dlﬁiculf, is
undr'eamt of are daily being seen, the impossible ; e Th"‘]gs
possx!)le. We are constantly being astonished : ever becoming
amazing discoveries in the field of violence B[ T di‘ys 'at the
far more undreamt of and seemingly impossib‘le dl'lt : m?lmal'n fhat
made in the field of non-violence, The history Of‘S::l)iV?rlcs.wm be
;ullc: examp]es.‘ To try to root out religion itself frorglon 1s' full. of
-goose chase. And were such an attempt to SOC-xety 8
mean t.he destruction of society. Supersitition o oo would
ol:her. 1m1:)erfections creep in from age 1o age al;dc::;r C;“]s‘toms and

the time bei cligi
because the neiist;::y (():f('m:lel e g°-_ out religion itself i(:: .for
cal : ¢ world in a broag sens e
rehgl.on. The ultimate definition of religion ma Ny dePends on
obedience to the law of God. God and His |awy be said 1o be
terms.  Therefore God signifies an unchaﬁgin ore an?nymous
No one has ever really found Him., By avarars aida::lo l;,vmgh]aw.
Phets have,

by means of their tapas i :
ya, given to . R
eternal law. mankind a.faint glimpse of the

If, howe.ver, in spite of the utmost efforts
become guardians of the poor in the trye sense of
latter are more and more crushed and die of h N
done? Intrying to find the solution to thjg 'd;ng
non-violent non-co-operation and ¥ l‘c
and inflallible means. The rich ca

the rich do pot
the term and the
Cr, what is to pe
[ have lighteg on

with violence from the beginning, for he has inh
from the animal in his nature. I; y

state of a quadruped ( animal ) to
knowledge of the strength of Ahjm
knowledge has grown within h
knowledge were to penetrate to g

that
52 entered into his sou], T:::

l(rin slowly but surely. If this
nd spread amongst the Poor, they

) learn how
means of nonviolence from the Crushing inc::x:;’e? Hhemselyes oy
i

brought them to the verge of starvarjon ties which have

God's Ways of Grace

INOBAJI passed through a critical time in his health on 11th
February at his camp in Arantangi. Vinobaji’s yatra in
Tanjore district was more strenuous than in other districts. Instead
of double camps on certain days when he had to cover long distances
Vinobaji insisted on a single camp and walking at a stretch even long
distances of over ten miles.

Vinobaji was evidently feeling some physical unrest when he
began to address the usual prayer meeting at § P. M. He concluded
bis speech within 15 minutes though the subject he began was
a weighty one requiring an hour. He retired to his room imme-
diately where he signed his name in some copies of Geethai
Peruraigal. The pain possibly due™his chronic duodenal ulcer
becogne more acute. He gave up then even the signing of books
waiting in large number. The pain became more and more acute,
The sight of Vinobaji’s suffering acutely was unbearable to the
associates, The D. M. O. of Tanjore was contacted on the phone,
but he could come late at night. In the meanwhile Vinobaji
vomitted which gave him some relief. He called an associate who
was in tears of anxiety to his side, and inquired whether the next
day’s camp was not at Manickavachagar’s shrine. Chanting a Tamil
song from Manickavachagar’s Thiruvachakam he retired to rest at the
usual hour of 8 P.M.

Vinobaji got up exhausted early next morning and had the
usual prayers at 3-30 A, M. Shri Aryanayakamji and others
suggested postponement of the yatra and complete rest for the
day. But Vinobaji had already made up his mind to walk leaving
himself in the hands of God with Whose grace  even the lame can
climb the hill and the dumb can speak”. Even though the
D. M. O. who examined him advised to take rest for 24 hours,
Vinobaji started on exactly at 4-30 A.M. It is a wonder how he
managed to walk over 9 miles to Avadayarkoil in that condition of
health. At the evening meeting of Avadayarkoil he said that he
was himself doubtful whether he could reach the spot on 12th.
On the 13th again he walked over 9 miles to Embal under greater
strain. Those who were with Vinobaji were moved with tears of
joy at the way God’s grace saved him from the crisis.
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ACHARYA VINOBA

I have been walking in Tamilnad for the last eight months I
looking forward to visiting Kumbakonam. [ was keen. th o
should spend a day here. Like Kashi in the north Kum e
3

ba
has been known as a great centre of learning. Kaghj has onam

old tradition and so has probably Kumbakonam. Afier S lost ‘the
new renaissance should have started in our country One&va;a), :
: oped

that a new spurt would be given to learning,
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This ancient country of ours has been in bonds
Opportunity of creative effort was denied to ys,
scope for growth. English education created 3 hiatus bet
townsman and the villager, the literate and the illiterate W;en the
percentage took advantage of the new learning but the Va.st small
of our countrymen remaiued illiterate, Learning came
market value; the B. A’s. and M. A’s. were !
as a commodity. The English educateq pop
experience freedom but were happy to remain in g
idea that a person deserves a higher salary beca,
higher university degree is absurd. It ought

“opposite. In fact alearned person should haye
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of no value to society.
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Last year when there was a great talk of lin
tion of States, the question of the inclusion of Te
Andhra was being discussed. The language of
Telugu but people in Telengana were hesitating if
Vishal-Andhra. They were afraid that since th
advanced in education as the people of the
Telengana, they may by discriminated against g
may suffer. They were afraid of the educated pe
that there was fear about the educated ang adv.
fact, if a person is really educated, he shoulqd ins
love. But English education became a marke
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could not inspire any confidence. Educated bridegrooms auctioned
themselves as pedigree horses and bullocks in the market.

Learning can save a person or it can destroy him. In ancient
India great kings had to go to the forest and stand reverently before
men of learning. In Raghuvamsa we see that the great king Dilip
who went to the Ashram of Vasishta had to tend the cow for some
days. There is a story of king Alexander. He had conquered the
then known world and had come to India. He had conquered
the Pinjab and he was returning back. On the way, he saw a fakir
sitting by the road side. He went to him and said, <Don’t you
know who Iam?’ He said, < No, I don’t care to know who you
are’. The King asked him who he was and the fakir answered
I am the emperor of the world’; King Alexander said to him,
¢ You look to be a mad man. Don’t you know that I am the King
of the world?’> The fakir looked at him and laughed. He said,
¢ Would an emperor go about like this, night and day for conquering
something that he has not? If you want to know how a real king
looks, look at me.” The King stood quietly and gazed at him in
amazement. A learned man had such independence of mind and
was not afraid and could not be tempted by anything. If we want
real learning to be revived in our land, education must be freed
from governmental control and cease to be a market commodity.

I have come to Kumbakonam because I wanted to put my
ideas before you. Learning must never become a hand-maid of
any power. We honour Learning. We worship Saraswati. She is
the Goddess of learning. Ravindranath has said that io this land
was heard for the first time, the ¢ sonorous accents of Sama Veda.’
Ancient India became famous because of her learning. India had
wealth but her glory and greatness lay in her learning. The Tamil
language, for instance, is 2000 years old. There is an unbroken
tradition of learning and culture. In our country learning and
education must be free. Government or any other power must
have no control over it. The wise men in the land must be in
charge of national education. There must be a school in every
village. They must have their own text books.

Once a king went to Euclid and said to him ¢ My son wants to
learn geometry. Will you teach him?> He said, < Most certainly.’
< In which class would you admit him?’ asked the King. ¢In the
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same class where all the other students are learning’ replied
Euclid. <How can a prince learn with other students?’ said the
king. ‘There is no royal-road to geometry,’ answered Euclid.
Unfortunately we have been contaminated with modern ideas
of education and lost all the ideal of the Ashrams and the atmos-
phere that was in them. The tribe of the learned has almost become
extinct. We talk of Socialism and Communism but our education
continues to be essentially 2 class eduction. Governmental controj
over education is dangerous. No Government, whatever may be
its political philosophy, should ever be allowed to control education.
We had real intellectual freedom in ancient India. Education was
not controlled. Today teachers have become a category of public
servants. There is no real relationship between the teacher and
the taught. They never go to the teachers for advise. Student-
teacher relationship has come to an end. Unless we have a system
of education which is free from the control of Government, there
can be no real opposition. Today the difference between the party
in power and the party in opposition is one of degress. Fundamep-
tally they have much in common.

Bhoodan want peace and love to become the dominant values
in society. All problems ought to be solved by negotiations in a
spirit of friendliness. The state of things where half a dozen men
at the summit have all authority in their hands is tragic. It can
never create real peace in the world. Bhoodan is a way of creating
a pew self-reliant strength in the people and build up a new society
of the free and equal with the consent of all. Gramdan is an
attempt to build a new order of society in every village. People in
the village will live as one family and share all the power and
responsibility. People can be strong and enjoy real securiry only
when they learn the art of co-operation and begin to produce their
basic need by working together. Thisis a new experiment in
Democracy. That is why people from distant lands are being
attracted to it. I hope people of Kumbakonam will open their
hearts and understand the new thought.

From Bhoodan (2 7—}—’ 57)

-

Vinoba’s Approach 1s Right

LeoN HiRrscH

Mr. Leon Hirsch, an American graduate in philosophy and
M. B. A. has been in India under the Research Fellowship of
Ford Foundation. Before returning to U.S.A. he wanted
to study Bhoodan movement. He was with Vinobaji’s yatra
for a few days and here is his spontaneous reaction to what
he saw and heard about Vinobaji’s non-violent technique of
mass action.

ECENTLY I walked, ate, and slept with Vinoba and a group of

about twenty Bhoodan workers for several days. In this

short time, even I, not an Indias, but an American student of
economics, could see the tremendous merit of Bhave’s way.

I am not “against” development. Far from it. I couid not
be called a Gandhian, Why then am I so enthused about Vinoba
and the way he has pointed out ?

You cannot speak Telegu to a Punjabi and expect him to
understand, at least not until he learns the language. In a similar
way, you must speak to villagers in terms that they understand.
Instead of seeking to impose solutions from above, Vinoba approa-
ches the villagers in familiar ways; he talks to them so that they
understand him. Vinoba does not try to put into effect a pre-
arranged solution to “uplift the masses”. He seeks to prepare
them so that they themselves can arrange their own lives to their best
benefits. The seeds for a full and meaningful life are there in
India’s half-million villages. Vinoba is readying the ground so
that these seeds might grow and bear fruit.

Vinoba feels that laws, without a change in people’s hearts are
not very effective. He cites the fact that though there is a law
forbidding discrimination against Harijans, still it continues. We
in America have this same difficulty with regard to giving the Negro
his equal rights. Vinobaji’s approach is to first cause a revolution
in people’s hearts, and then concern himself about legislation.
Similarly you cannot create full meaningful lives by plans and
programs, without first preparing the groundwork though direct
sympathetic contact with the villagers—and this is Vinoba’s way.
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The cornerstone of Vinoba’s whole programme is flexibilit
Just as he inspires the village folk, they inspire him. This mutuZl.
process is what is so outstanding about his approach. The evolution
of Bhoodan into Gramdan, and all the other < dap;* has been a
natural one. Although Vinoba firmly believes in village co
operation, he does not prescribe the particular structure of thi;

co-operation, but leaves this to the villages. Here is his
strength. great

I do not feel that Vinoba is < against
himself has stated this many times. Once the groundwork is laid
enabling villagers to decide for themselves how they hope to l‘ea]?l
full lives, then they can choose how much and what form lzc;
industrialization they find most suitable to their needs ag the ) S
them. So Vinoba is not ‘ against” anything. He is for hey] >ee
people realize themselves in ways that they think are best Pioe

industrialization. He

Some say that although they sympathize wit
ideas of appealing directly to villagers in unworkabi
But couldn’t this have been said about that earlier
Indian genius, Gandhi’s non-violent approach to jnd

h Vinoba, the
¢ and Utopian,
manifestation of
ependence ?

Each morning when thou dost awaken, say unto thyself, « Tp;
day in my heart shall the Christ be reborn.”; ang then do’ o 1s
that day, all of its moments, all of its hours, as would o:e l;e
knows beyond a doubting that this is so. He who ljves, conscioW 10
lives with the Christ Presence ever in his heart, ever in hjs soulu: ;
never be heedless of, can never be unkind to man nor creaty an.
for to such an one all men are his brethren and all creatures are ‘:.,
dependents, and over them all falleth the mantle of his love, is

If the power-mad and the greedy of the market place could byt
know, far greater would be their joy, far higher would be pe;
accomplishment, if only they would turn from their evi] ways of se]fr

acquiring, of self-aggrandizement to the kindly sim licit:
Christ-way. y plicities of the

New Orientation of Khadi Work

DHIRENDRA MAZUMDAR
( President, Sarva Seva Sangh)

FTER his release from the Aga Khan Palace in 1944 while
A. addressing the constructive workers Gandhiji had saids
¢ Spinning and Weaving cannot be carried on now as a relief
programme . Production of khadi must be looked upon as a
means of creating a new society which will be free from exploitation.
He had therefore advised the All India Spinners’ Association to
decentralise itself in seven lakh villages of India and change the
entire objective and method of its work. The All India Spinners’
Association has been attempting to adjust its policy to the new
line. After the emergence of the Bhoodan movement the A.I. S. A.
merged itself in the Sarva Seva Sangh which is dedicated to the
ideal of Sarvodaya.

Spinning and weaving that is the production of handspun and
woven cloth has always been an important item of the constructive
Programme. Naturally there has been a great discussion about its
place and policy in the altered conditions. The Khadi and
Gramodyoga Samiti of the A, B. S. S. Sangh discussed the subject
in all its details and passed the following resolation in their meeting
held on the 14th and 15th of January 1957.

“To Gandhiji khaddar was the symbol of a non-violent
society. Production of khaddar was not a commercial effort of
producing and selling handspun and hand-woven cloth. It had a
meaning only if it was carried on with a view to create a non-
exploitative and self-governing and self-reliant society.

« Unless khadi-work is integrated with other activities meant
to foster the development and rehabilitation of village society it
could have no foundation and would not prosper.

‘ The respensibility of all those who are engaged in Construc-
tive Programme like kbadi has increased since the skeleton
organization of the Bhoodan movement has been dissolved and the
responsibility of carrying on the movement has been put on the
people. It is necessary now for all who are engaged in the
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Constructive Programme to co-operate and b
Gramodaya or building a new society in Gramda
work must be carried on with a view to mak
sufficient in cloth. Gramodaya committees should be formed j

every village and an atmosphere should be created wherein allel d
of the village will be pooled together and redistributed. o

elp the work of
o villages. Khadi
e the village self-

“ The following are the main points in the new p(;licy-

(1) A spinner and a weaver should §

TSt us
cloth for themselves and their families and sel ey handmade

1 only the surplus,
(2) Khadi should, as far as possible,

where it is produced. Only the surplus shoul
other places.

be sold in the place
d be sent to citjes or

(3) Arrangements should be made
villagers woven into cloth without any cost? tgoetc:::tzaig Spux? by
wearing.clothes made out of self-spun yarn, The Khadj G'e e of
Board gives asubsidy of 759 on self sufficiency in (] tl:amOdyog
Fesponsibili[y of paying the remaining 259 cost js bor(:l -b one
Institution  arrangements can be made to get the selepuyns;:e
= n

woven without any additional payment
: and thus condj
sufficiency can be created. nditions of seif-

“To begin with 12 yards should be the maxim

weaving.” um limit to free

The resolation is timely. All Kha
it. The Bhoodan movement has under]
urgency of this work. I hope the constry
their policy and change the method of
in the Bhoodan revolution that is spreadi

'di workers will welcome
uTed the importance and
ctive workers will reorient
wo.rk and co-operate fully
g 1n the country.

The need of creating Gramoda
which will work for Gramdan shoul
then fulfil Gaadhiji’s wish of dece
lakh villages of India.

ya Committees jin every village
d be' .specially noted. We shal]
atralising A, 1. S. A. in tke five

In the Foot-steps of Saint Ramdas

ViNoOBAjI

HE city of Tanjore is famous in Maratha history. I had heard
T the name of this city when I was at school and it has stuck
in my memory., After 62 years, I am having an opportunity to
see it. There is a difference between hearing and seeing.
Shri Ramdas who was the teacher of the great king Shivaji had
visited this city twice; once he stayed here for nearly three
months. It seems that there were some very good sculptors in this
city in those days. He had one or two idols made here.
Shri Ramdas moved through most of the provinces in India at a
time when there were no easy means of communication. He must
have mostly walked on foot. He established ashrams in many
places. The central ashram was in Tanjore. The institutions he
founded depended on gifts. He actually went out and begged for
help. He used to take only a handful from each household; if
anything more was given, he did not accept it. His mission
depended on the charity he got. Mahavir and Buddha founded
missions which were also maintained by gifts. Jain and Buddhist
thought has influenced carly Tamil and Kanoada literature.
Buddhism and Tainism had their origin in Bihar but their influence
spread all over the country. Afterwards Shankara, Ramanuja and
Madhvacharya started from the South and travelled to the North
and other parts of India. The missions they founded depended on
gifts they received from the people.

When you give in the measure you receive, it becomes a
trade. When you take more and give less, it is like thieving. In
these days this has become an approved method of payment to men
of ability and talent. The so-called *services” come under this
category, They receive more and give less. The missions founded
by men like Ramdas or Shankara followed the opposite path.
They took very little and gave very much, I am trying to follow
in their footsteps. About 6 lakhs of people have given us over
40 lakh acres, but I am still hungry. I want ownership in land to
disappear completely in the whole of this country. I want to
convey the meassage of Bhoodan to you.
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Whatever God has given us is meant to be used for the service
of all. When a householder earns anything, he never uses it selfish-
ly for himself but feels happy when he shares it whole family
Likewise I want the family feeling to be extended to the Whole;
village. Everyone must consider the village as his family. There
are people in our country who have no employment, who have no
land of their own. They have children in the house as we haye in
ours. Should they not have food and clothes as our children
have ? Just as the air and light is for all, so should land belong to
all. There should be no private ownership in land. All this is so
simple. Even a child can understand and appreciate it

In Tanjore, which is blessed by the river Cauveri, one would
expect people to have generosity of heart. How can people be
miserly when they are living on the banks of a river which is so
generous? I have heard that some land-owners here have formed
a separate association of Mirasdars. They are panicky and are
afraid that their land will be taken away from them. §o they have
formed an association for protecting their interests, Have we ever
heard fathers and mothers forming an association because of the
fear of their children? Ifason demands a share in the estate the
father would give away the whole estate to him. He woulq not
deserve to be a father if he does not do so. Mirasdars are like
fathers to the tenants. The sons had not come of age 5o far, the
father therefore held the land in trust for them. Now they ’have
grown up and are demanding a share init. Why should the land
owners be afraid? To be afraid of the tenants and the landless is
like being afraid of one’s own shadow. Meet them without an
fear with friendliness of heart and the response will be friendl
Land is a thiog to be given out of love. Asa father gives h)l,s
daughter in @arriage so must the landlord give his land 1o those
who want to till it. Can the interests of the right and the Jeft hand
be different? Itisonly by co-operating that both will he| on
another. Human intelligence consists in learning to °°'0p5ra[c
Sarvodaya believe that God pervades the whole Universe Mae.
can be happy when he learns to live in peaceful C°'0pera[i;n Wil;
all.

Elections are approaching fast. Unfortunately election pro
paganda consists mainly in boosting one’s own party .
3

. denounci
the opponents and making reckless statements, o8

It deliberately
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attempts to create ill-will. We are copying this from the West. It
is a common saying in India that if § speak with one voice, it
should be understood as the word of God, that is, our ancients
believed in working with the consent of all. Today a proposition
is carried by a majority of votes ; it creates a conflict between the
majority and the minority. Our social life is fragmented by
divisions of caste, colour and political parties. There are different
schools of thought in the world. In a large country like ours, with
its intricate problems, there are bound to be differences of view.
It is quite natural that people should hold different views. But
does that mean that there is no common factor amongst all those
who differ ? All can work together on points that are common. For
instance, our villages need better sanitation; all the villagers, whatever
party they may belong to, must come forward and co-operate ia this
work. A programme of common work should be formulated and
then there should be no controversy in carrying it out. We must
learn to act unitedly in things on which we agree and then we can
certainly have our own difference of opinion. Shankara, Ramanuja
and Madhvacharya differed in their interpretation of Vedanta; each
had his own special emphasis. But they also spoke with one voice,
and with equal emphasis and fervour on the need for truthfulness,
compassion, cleanliness and self-control. They gave religion to
the people. If, on the contrary, they had projected their theoritical
differences, they could not have helped the people to acquire moral
qualities, There is so much common between all the political
parties in India today. If they emphasize this and encourage
to work in co-operation, they would do a great national service but
to day they are emphasizing their differences and encouraging the
habit of verbal criticism,

" India will not know peace and stability till Gramdan becomes
universal. India’s voice cannot become compelling till she has
solved the problem of the landless. Unless we succeed in achieving
real social equality in our country, our message of peace cannot
have much effect on the world.

Gramdan is the answer to the challenge of the times. The
food is offered to the God and then all in the family participate in
it. Similarly we should first offer our land to the village and then
get back whatever remains after it is properly redistributed. The
Gita says that ¢ those wicked people who prepare food for their own
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sake , . verily they eat their sin.” Is it not safer to keep money with
the people than to keep it in a bank ?  Kabir has put it very beauti-
fully. He says that water should never be allowed to get into the
boat. It should only be in the river. So all treasure should be
with the people. No individual should ever store it with himself.
If a theif comes to the house, he should find nothing there except
milk, fruit, butter, vegetable, spinning wheel and things of that
kind. If he comes in the night, we should tell him to come by the
day and then teach him to work. It is bad for the village to allow
money to accumulate in any one place. Nothing should be allowed
to get accumulated in one place. It begins to stink. Things must
circulate and must be ever in movemeut. Then they can remain
fresh and healthy. If theft is a sin, accumulation is a greater sin.
The Vedas have always coupled (astheya) non-stealing with
(aparigraha) pon-accumulating.  Today we send the thief to the
prison and honour the person who accumulates. Please understand
all this. It is so simple. I hope that Bhoodan will spread
all over in Tamilnad and men will respond to it and give with a full
heart.

(23rd Fanuary 1957)

The spirit of renunciation should rule all the activities of our
life. A householder does not cease to be one, if he regards life as a
duty rather than as an indulgence. A merchant, who operates in
the sacrificial spirit, will have crores passing through his hands, but
he will, if he follows the law, use his abilities for service. He will
therefore not cheat or speculate, will lead a simple life, will not
injure a living soul and will lose millions rather than harm anybody.
Let no ene run away with the idea, that this type of merchant exists
only in my imaginadion. Fortunately for the world, it dees exist
in the West as well as in the East. It is true such merchants may
be counted on one’s fingers’ ends, but the type ceases to be
imaginary, as soon as even one living specimen can be found
to it.

M. K. Gandhi

d

Mrs. Chester Bowles’ Interview with Vinoba

DAMODARADAS MUNDADA

RS. CHESTER BOWLES, friend of India, and one of the

signatories to the ¢ Kup Dan yagna’® ( Well Fund Mission )

in England and America called upon Vinobaji the other day at a
small village—Koradacheri—in Tanjore District.

Long before her arrival, she had already written to him about
her proposed visit. She had seen him suffering from throat
trouble when she met him last in Utkal. ¢ Have you any sore
throat now ?” was therefore the first question she asked after they
greeted each other.

Thanking her for the kind querry, Vinobaji offered her a seat
to his right. I am hard of hearing” said he pointing to his left
ear,

“Iam too: Do you hear me now?” Asked Mrs. Bowles,
taking the provided seat.

And as he nodded the talk proceeded. Mrs. Bowles apologised
for her husband’s inability to come and see him in the South. “He
is so glad to see your programme progressing especially the
Gramdan side of it ” she added.

She then referred to the Community Project villages which she
had visited last time. ¢ Are these villages making any progress,
Vinobaji?”’ she asked.

« They are progressing in their own way " —he replied ; “ but
they can’t make any progress uatil the problem of poverty is
solved. Mr. Dey told me how the poor in the villages were unable
to avail of any substantial help from the scheme, and how it were
the more able alone who extracted it. Mr. Dey made no secret of
his experience and confessed that they were not able to reach the
poorest; That is their difficulty. They are working from above.”

“ Did you say that to Mr. Dey?”
““Yes. And he agreed with my views!”’
« What is your solution, Vinobaji? ”

¢« My solution obviously is Gramdan!”
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¢ Certainly, And then alone the Development programme may
progress in the right direction!”

“Yes. Itis so!”. And narrating his experience in Madura
District, Vinobaji pointed out how the Development officers in the
district were interested in the Gramdan Movement.

Mr. Harris, who accompanied Mrs. Bowles as her Secretary,
wanted to know from Vinobaji if the idea of Bhoodan could be

related to countries outside India in bridging the gulf between the
rich and the poor.

‘I have said many a time that Bhoodan is not limited to an
particular area! It is related to world problems and can be app]ieg
according to the circumstances. Did I not refer to Japan and
Australia and plead that Australia should be ready to welcome the
Japanese. It is my firm conviction that Land is the Lord’s and
does not belong to any individual or nation. It

; b
humanity at large. elongs to

“ And what about Sampathidan ? »

“Itis notso important, because after all money has no rea)
value. It is only a conception. You may have any money in .
pocket but it may prove valueless if it failed to fetch any articfourf
use in return.  Your money has some value because I want toe oll
my produce for one reason or other. But it is not so with la?:;i

Itis an essential means of production. It hasits own intrips;
absolute value. sic,

<< » <
But” intervened Mrs. Bowles  while some countries are
rich in raw materials and other natural resources, others are compar

atively very poor. May the principl i
e y the principle of free exchange be applied

Ymoba: “Of course! There must be free exchange of ra
materials and natural resources. Articles of primary necessitiw
howeyer should be manufactured locally in the village itself. Tlt:s
question of exchange should arise for the secondary needs oniy :

Mr. Harris referred to the co-operative movement in China

and Israel and wanted to know if Indi
ia had any lesso
such countries. ’ 7 f0 learn from

Apprecia.ting these efforts and expressing his readiness to accent
the good points therein, such as the Japanese method of padcry
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cultivation etc., Vinobaji pointed out how every country had its
own habits and conventions and so far as cooperation was concerned,
India may not accept these in the same form. There may be
differences in conditions in Isracl and those in India and you will
have to take all these factors into consideration.”

« But the India Governmentis proposing to start a lakh of
producers, co-operatives in this country and we would like to know
if you approve the proposal ? ”’

« Without Gramdan, the Scheme will neither be feasible nor
useful. Tt will prove helpful only on the basis of Gramdan. ”

At this Mrs. Bowles wanted to know if there was any adminis-
trative change in the Gramdan villages, after the Gramdan was
effected and if so, what was its nature !

Said Vinobaji : ¢ Gramdan meant a change in the very psycho-
logy of the people which can transform the whole life to suit the
new context. Today X requires money for the marriage celebration
of Y and borrows it from Z. Butin a Gramdan village there will be
no difficulty whatsoever because the marriage, there is a community
affair and the question of raising a personal loan would not arise at
all!”

Mrs. Bowles, who happened to meet Shri Cherian Thomas of
the All India Padyatra, at New Delhi, informed Vinobaji how
Sri Cherian was dreaming of the day when the Nation may meet to
make a declaration of the liquidation of personal proprietorship
in land.

At this, Mrs. Bowles was informed how the beginning was
already made on Taluka basis and how the Tirumangalam Taluka had
pledged on the eve of the Independence Day to offer Taluka Dan
within a period of three moaths. She was also greatly impressed
with the form of the pledge which the represcntatives of the Taluka
took on the occasion.

And Sri Aryanayakamji who had just returned from Sevagram
brought the news as to how Maharastra has already stolen an
advance in Firkadan by donating 52 villages in Kolhapur District in
Azra Mahal. In spite of the fact that this had happened a week
carlier, the news had only just appeared in a Bombay Marathi
daily, and this was read out to Vinobaji. At this, the visitors
expressed their surprise and said that if even ten villages would
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surrender their ownership in this way in America, the whole nati
) won

would wonder at the miracle, and th
s e new
front page with full page headlines, " would appear on the

Pointing to another news item i ing i
two columns bold type head lines, "r]e:;:d\c)iir;exhp:p;r’ appefarmg .
alleged .to have been involved in some murder case Vinrel:t"o E'l b
even this news of Firkadan would haye appcared’ in ](3)' a’]Bsald o
and full-page head lines had it taken place through v'lgl oo e
for then it ‘would have been considered as a revgolut' N Tm e
t.)y, the visitors were surprised at the apathy of the e ¥ e
ing the public in this great and unique revolutiogress e
voluntary liquidation of ownership. Vinobaji howevcrarcyl' Prosess o
to deend at all on these modern methods of publicity, f i pot SC'Cm
to him, revolutions worked silently in their own way, o pcording
knew them only after their accomplishment, Y and the world

Mrs. Bowles then informed Vinobaiji
Mr, King, wt'm successfully fought for the)lI’\Iel;::s’“rlie hIt\retgm lea?er
in tl‘le American Buses, on non-segregation basis %;v ° Ira\{elllng
India to meet him and walk with him during h’is o Com‘mg "
lawyer” Mr. Harris pointed out “I must confess that t:lr:l:r.lov‘ il
ement

was tak ini ? ing i
en up by the ¢ Ministers » Preaching in church and no

the lawyers practising in the courts.” by

“That is a very good news”’ exclaimed Vinobaji

“Tt is the first spark of li
; ght, as such a thj
happened in America before ” exclaimed Mrs, Bowl:":g“had never
have begun to use the buses on . Now
Mrs. Bowles wanted to know,

N they
. -segregation  basijs
. . if these sparks appeari .
world including South Africa, and America be izm:i?lidal;no:: th?

R ow !

¢ God will do that through individuals like you” assured Vinobaij
obaji,

« .
That would be one of your missions of carrying good
here to there and from there to here.” news. from

The visitors wanted to know the reason wh

people felt shy of responding to Bhoodan, Y the educated

It is very strange indeed that i
' the intell
know how to avail of this great awakening », :;::algoc lalss docs not
sed her feehngs. ¢ But the children will show then.1 thv: o ;rf’preS-
added. Obviously she was referring to the unanimous vF::::: of S:e
the
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children in the prayer meeting, who, on being asked by Vinobaji
about their views on Gramdan had raised their hands to manifest
their support to the proposal. ( The prayer meeting was going
on when Mrs. Bowles arrived and she had joined the meeting
before she had talked to Vinobaji. She was also greatly impressed
by the five minutes silence at the end of the meeting, especially by
the children quietly participating in it.) Referring to the condi-
tions in her own country and in other countries also, Mrs. Bowles
pointed out how the people there followed those leaders who made
only speeches. < But Bhoodan bhas indeed now created a new
dimension in the political life ! 7 She added!

Referring again to the Negro Movement in America Mrs.
Bowles asked :— “What place do you see, Vinobaii, for that kind of
Satyagraha in the present democratic set up of India?”

Vinobaji: * The Satyagraha of the old type which we practised
in the days of Gandhiji was rather of a negative type. Quit India
he said to the British. This was but natural in the circumstances.
But now, after Swaraj and whea so called Democracy is functioning,
the Satyagraha should be of a positive and constructive type. I am
hoping that Gramdan will show the way to that sort of Satyagraha.
But that people will slowly know what is conversion and what is
compulsion and they will soon realise that there was no necessity
for compulsion. Ia a Democratic country the Satyagraha should be
a positive and an elevating force. We can’t say mend or end. We
will have to mend only and there can be no question of ending.
The old experience we have with us, and the new method of
positive Satyagraha will emerge out of it. Our negative Satyagraha
was able to secure freedom for us, but it has not been able to
generate positive and effective non-violent force. People do not yet
feel that there is a positive force such as love before which all kinds
of evil will melt away. That kind of conviction is wanting. We
have to cultivate that faith and conviction in the potency of Love
and non-violence.”

Mrs. Bowles wanted some more elucidation on the form of
Satyagraha. “«To fight an unjust Legislation ”, said Vinobaji .
« Our action should not be negative, i. e., there should not be want
of love. The force of action should be positive love. That I do
not hate you is not enough. T must love you also, notwithstanding
your faults, because I am also not faultless. I must be ever ready
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to love you. That will create a positive force. It exists in ever
heart and requires but to be manifested. From times immem()rialy
we had spent our time, energy and resources to develop the owe;
of violence. It won’t even take as much time to develo P

violence.” : P mon-

“How could the Scientists who were responsible for the
various inventions, prevent the abuse of their discoveries ? »

“They can certainly resist non-violeatly the use of thei
discoveries for violent actions ” was the prompt remedy prescrib dr
ed.

¢ What part were the landless to play in this Bhoodan »
the next question ” ? was

¢ The landless people should know that their power to work
is the greatest power in the world. They should therefore ¢ or
forward to offer Shramdan i. e., labour gifts. They will thys ears
a moral force. They should not be under the impression Lo
are only to receive. They are able to give and they should
the form of labour and that too through love »,

that they
do so in

Last but not least, Mrs. Bowles wanted to know jf the Unj
Nations Organisation could be the agency through which th P;th
of Bhoodan could work on the international plane, ¢ Ideas

“I wish it could,” replied Vinobaji. <« But | am not
optimistic about this organisation of the United Nations e
doubt they sit round the table but still they do not tru.st o

another. They meet each other with suspicion one

And while the talk concluded and Vinoba
their visit, Mrs. Bowles exclaimed <« It is so c
speak English.”

ji thanked them for
harming to hear you

Technique of Non-violent Revolution
J. B. KRIPALANI

ANDHIJI, in pursuance of his new ideas, elaborated a
technique of non-violent non-cooperation or Satyagraha as he
called it. But he was not thinking only in terms of national and
political liberty. On the basis of political independence be wanted
to build a new social order based upon political liberty and economic
and social equality free from exploitation. However, he did not
enunciate a rigid theory, dogma or ideology for this double revolu-
tion. He, of course, indicated in rough outline the new social order
he contemplated for India, but for the rest he laid down certain
basic moral principles which were to guide revolutionary zeal and
action. These moral principles are truth and non-violence.

A revolution based upon truth and non-violence, if true to its
principles, cannot subordinate means to ends. Gandhiji therefore
insisted upon purity of means. He held that the success that is
achieved by using doubtful means is no real success. In the end it
turns to bitter fruit. For him liberty achieved through violence
would be no liberty. It would ultimately enslave the people. One
must have faith that no evil can befall those who use moral means to
achieve their high ends. By adherence to truth and non-violence
Gandhiji saved the Indian revolutionary struggle from the wanton
cruelty and bloodshed that has characterised violent revolutions in
history.'

How does non-violent revolution work? For this Gandhiji
suggested the strategy of noa-co-operation or civil disobedience.
He held that the foreign domination in India was made possible
through Indian co-operation. If this co-operation is withdrawn it
would not be able to function, In this new revolutionary technique
suggested by Gandhiji there could be no place for secret conspirato-
rial activity, This eliminates fear of the saboteur and fifth
columnist, real or fancied, who have to be eliminated through
violence. This makes for confidence and trust among colleagues
and comrades in the movement, There are no temptations for
betrayal for any consideration simply because there are no secrets to
betray. Everything is open and above board.

Gandbhiji, as we have said, had no rigid revolutionary theory,
dogma or ideology which he had been commissioned by God or
history to work out for the benefit of mankind. He therefore did
not consider himself infallible. As a human being he held he was
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liable to make mistakes. He was therefore full of humility.
Whenever he realised that he had made a mistake he freely admitted
it and made ample amends. He insisted upon his colleagues and
co-workers to do likewise. In his own case he even exaggerated
his shortcomings, which others could not see. He did not consider
that those who differed from him were his enemies. He approved
every man and woman of goodwill however they may differ from
him. All those who in any way tried to alleviate human poverty,
misery and suffering were serving the good cause, each according to
the light vouchsafed to him. He considered them as fellow
travellers. He was therefore not only willing to take counsel with
those who differed from him but benefit by their advice and experi-
ence. Except for his basic principles of truth and non-violence he

was always ready for compromise. He was therefore patient with
those who differed from him.

Above all, he distinguished an evil system from the men who
whether willingly or through force of circumstances, are obliged tc;
work it ot serve under it. He says: «“Qur non-cooperation is
peither with the English nor with the West. Qur non-cooperation
is with the system the English have established with the material
civilisation and its attendant greed and the exploitation of the
weak.” Therefore, while Gandhiji hated an evil system and was
impatient to destroy it he did not hate human beings who were
responsible for its working. He did not want to destroy them, he

wanted them to realise their error and tried to work for their
conversion.

Gandbhiji was no worshipper of power. He was suspicious of
it. He says. “To me political power is not an end but one of the
means of enabling people to better their condition in every depart-
ment of life.” Again, he says: « I look upon the increase of power
of the State with the greatest fear, because, although apparently
doing good by minimising exploitation, it does the greatest harm to
mankind, by destroying individuality which is at the root of all

progress. . .... The individual has a soul but the State is a soulless
machine.”

Gandhiji was therefore a great believer in democracy. He
approved of all the safeguards against the centralisation of power
whether in the hands of an individual, a coterie or a single organ o;'
the government. These safeguards were, as we have said, the
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recognition of fundamental rights, separation of powers, providing
necessary checks and balances between the different organs of the
government, universal adult vote, periodical elections. To these he
added his original ideas. One of these was that there must be one
set of political workers engaged in the task of governance and
another engaged in more or less voluntary philanthropic service.
The leadership of the latter must rest in the hands of individuals
as eminent as those working in the narrow political field.
Therefore, as soon as national independence was achieved, he
advised the leaders who had gone into the government not to make
the Congress organisation which was a national organisation serve
the purposes of a political party but to turn it, asan organ of
voluntary service, into a Lok Sevak Sangh. For political purposes
the leaders could form separate political parties. Even earlier, when
the names for the provisional government were being selected by the
Congress Working Committee, Gandbiji’s advice was that while
Shri Jawaharlal should head the new government Sardar
Vallabhbhai Patel should head the Congress. His advice could not
be followed because Shri Jawaharlal did not feel that unaided by the
Sardar he could shoulder the new responsibilities.

Another thing that Gandhbiji had put before the nation for
years to check the growing power of the State was his proposal to
break it up. In accordance with the genius of his people and their
democratic traditions he wanted the revival of the old village
self-government through elected panchayats. Each village or a
convenient urban area was to be a kind of semi-independent republic,
discharging all the functions of local self-government, including the
administration of local justice and keeping the peace. The central
government was to perform functions of an all-Indian concern and
of co-ordinating the work of self-governing local units.

Gandhiji knew the intimate relations between economics and

_politics. He understood that devolution of political power could

not be possible or effective without decentralised industry. An
impoverished village living merely on agriculture could not be a

centre of light and life, justifying a semi-independent status.

Gandhiji, therefore, placed before the nation his scheme of decen-
tralised industry, making cloth production as its centre.

If we look at the development of democracy in the West, we
find, to begin with a vigorous local self-governmeat. This lost its
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vigour because of the centralising influence of capitalist industry.
As a cure we have the Communist conception where political and
economic power are concentrated in a totalitarian dictatorship of the
one or the few. Gandhiji’s scheme of decentralised industry
combined with devolution of political power saves us from the

perils of concentration of power as in capitalist democracy or com-
munist totalitarianism.

Further, Gandhiji did not conceive, like Marx, of a total
revo!ution. He did not believe that all moral values, customs, laws
and msti.tutions, including the family, the church and the state,werc
bourgeo:s creations devised by the capitalist class to serve their
class interest. Every institution was to be judged on its merits
The part that had overgrown its utility, in terms of service to thc.
masses, must be eliminated. No institution that could be reformed
neefi be destroyed.  All institutions are not of fortuitous growth or
designed by evil persons for their own selfish ends. Many of them
performed some social purpose. Ifthey have ceased to perform
that purpose they must be reformed and again made the vehicles of
social purpose under the altered circumstances of today. Only such
a§ are absolutely evil must be eliminated. For instance Gayndhi"
qld not reject Hinduism because it seemed to sanction th; cruel an’c;
iphuman custom of untouchability,  This must be abolished with
out abolishing the Hindu religion based upon the high philoso h-
of the Upanishads and the Gita.  Gandhiji did not want to miky
a clean sweep of a whole phase of human culture as evil. He di:;
f’m want to destroy this ““ sorry scheme of things entire and rebuild
it to our heart’s desire ’ as was Communist attempt whose resul
was that after needless destruction, involving the lives and ha .S“ [
of millions of people, they bad to reintroduce not only man Pl:)‘f“:;s
goo“d institutions of the past but along with them some of i):s evil :
as jingoist nationalism and imperial expansion. "

[From a paper on * The Philosophical Basis of Social

Revolution™ read at the 315t Indian Philosophical
Congress, Annamalainagar—Dec. » 1956.]

The Unrest of Abundance

WiLFRED WELLOCK

have only recently returned from my latest lecture tour in the
United States. You asked me to write some of my impressions
for Sarvodaya readers and this [ now do. Lecture tour pro-
grammes in America are so crowded that there is no time to think
carefally over all one’s experiences and to give a faithful account of
what one really feels about a country. Having by this time given
much thought to what I have experienced I venture to give you
some of its results.

One thing stands out fairly prominently in my mind, and it is a
strange unrest which one percieves almost everywhere. 1 say
strange because it is the unrest of abundance. Such an unrest
could occur on a large scale in no other country, because no other
country is nearly so wealthy as the United States.

Here, then, is something new in the modern world: the
insufficiency of abundance. About that abundance there can be no
doubt. American living standards are double those of any other
country, including Britain, and from twenty to thirty times greater
than those of most Eastern countries, including India. And they
are still rising.  The national total output of goods and services has
doubled in the ten years since 1946. The new target is a further
increase - of 20%. And, of course, consumption must keep pace
with production or the national economy would break down in a
catastrophic slump.

Yet in spite of these facts there is everywhere a shortage of
dollars. No section of the community has enough. Family
indebtedness is growing, a large number of men are taking on two
jobs, an evening job in addition to the ordinary daytime job, and
large numbers of married women are going out to work in order to
supplement the family income.

Hence it is quite clear that unless spending is controlled by a
philosophy, or a religion,—that is, by a concept of the good life
which sets a limit to the amount of money that should be spent on
food, clothing, household goods, etc, there is no limit to the amount
of money one may spend on goods and services,
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In watching the workings of this €conomy or way of life in th
United States, one discovers that it is a form of fever. It pets j .
the blood. People become enslaved by the adw;rtisersg Tl}:“o
must have every gadget that is going. This, and that ax:e ti .
savers, they are told, whereas very often they are not B,ut timlme:-
not every thing. It is what you do with it that mattérs. ° "

Then one thing leads to another, A THEE
buy adeep freeze,in addition to the ref:;ag[:rl;)t’or‘s I;ters:?lclie: :o
a I'fu-ge quantity of fresh food, fresh flesh of aj] i(inds se oc:
ftruxts and vegetables for out-of-season use, Provision d’ , ason.a
fill these deep-freezes with a most attractive list of ;a er will
payment of weekly or monthly instalments. I was told th:to-[s’ . on
happens that the food is consumed long before it is paid £ it often
more debt is piled up. o1, and so

There then emerges a new problem. T

rich food leads to illness and to drug taking, both of which
ciably increase a family’s disabilities [t should be adde:ic t:pprc—
drug habit is repidly growing in the United States and th at the
the drug industry is becoming alarmed at th’e i idlat even
consumption of drugs. One cannot walk about th: stz sine
American towns without being struck by the large number oe;t; in
stores one encounters, and also by the fact that that almost rug
drug store sells soft drinks, ice creams and all manner of sy::;;y
b

sugary concoctions on a large sCale—material that is sc
conducive to a healthy blood stream! arcely

he eating of too much

One of the problems I failed to soly i
weekly wage of eighty or a hundred dollars i: SZ::LPN;:Szy how &
a goodly portion of it has to go in quite a numbey of inofllCases
dues for the house, the motor car, television, major gads alment
furniture, etc. Central heating is also costly in fuel and mofte tsfand
gadgets in electricity. But always there are 80 very man Oh.thc
which people like myself do not esteem, but consider to bcy dF -
s‘fb!e luzuries.  In America they have become necessities I;:l:ill]y-
g:;;:i - out, €. g., 1S a growing habit, but jt runs away with the

Besides is it necessary or natural, or
do everything that has to be done ?
at least an indignity

good to want a machipe to
When it beco i
mes a crime or
b
to use one’s hands or one’s legs because there
(Continued on page 279)

Service Civil International in Gramdan Area

FTER the war of 1914—1918, many people were concerned to
A find ways of building up international understanding, and at a
Conference of the International Fellowship of Reconciliation, at
Bilthoven in Holland, in 1920 the idea of a voluntary, international
service was put forward.

It attracted a Swiss Engineer—Pierra Ceresole—who translated
it into action, and gathered a number of volunteers—French,
German, English, Dutch, Swiss—ex-enemies and neutrals—to work
in some of the war devastated villages of northern France, to
rebuild houses and moreover, to restore the bond of friendship and
human feeling amongst the people.

This was the first ¢ service’ of the organisation now known as
¢ Service Civil International’. It was followed by yearly services
such as clearance after natural catastrophes—floods, avalanches,
earthquake and relief work after 1945 in Europe. Reconstruction
work of general usefulness to refugees and other under-privileged
communities in Europe, North Africa, India, Pakistan and Labanon.
There are now nine branches in Europe, one in Algeria, and this
year, one in India.

An ounce of practice is better than a pound of theory. There-
fore, if we want International understanding we should be able to
live with others, sharing their thoughts, respecting their attitudes
towards different aspects of life and appreciating their different

(Continued from page 278)
are gadgets and motor cars, life is reduced to absurdity. It is good
to lek, even long distances, and it is good to make one’s dishes and
even to grow one’s vegetables in one’s garden. But the American
asks why grow vegetables whea you can buy them canned? But
why are Americans as restless and so basically unsatisfied ?

Indeed, why eat at all, when all the nutrition you require can
be compressed into a tablet ? Or why live when one can die so casily
and have along, long sleep? In other words, has not the time
come to ask what is life? and to consider in what the good life
consists ?
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approaches in solving the problems of human [ife
help to bring about a real peace and solidarity bas
friendship and co-operation.

Thus we cag
ed on human

In 1934 the S. C. I. first came to India,
with a small team of four European volunteers
the earthquake area of Bihar. The village of
as an abiding achievement of International C
human love and sympathy.

when Pierra Ceresole

worked unti 1937 in
Shantipur stands now
0-operation based op

In 1949, Dr. Rajendra Prasad, with whom Pj
: 4 e vad, m Pie
worked in Bihar, invited a team to work with the r;’;:ge(e:: rc;olc had
building their own new homes in the township of Farig : d0 o
since then, an S. C. 1. team has been working j 22,

g . n India i
projects in almost every part of the country, carrying out

Altogether thirty projects have been com
work in Faridabad ; building for schools in t
of Assam and for Leprosy Dispensary
Hills; for a refugee and harijan colony
students’ hostels in Hassan Vidyapith
Leprosy Colony at Warora—Spe};i:lly siag[:gﬁcjzrag;: mh; lff)r the
break down the fear and prejudice against sufferers from th'e o 20
canolisation to bring drinking water 1o 4 village in l;ﬁlseas“
Pradesh ; road-making for a sanatorium also in Himacha} el
and for an isolated fishing village near Madras ; land-cleaarfr:gc?h

in

Hyderabad State and for young colonists in Travancore-Cochi
well as other constructive work, ochin as

plcted—including the
‘he earthquake region
In the Khasi-]aintia
in Ahmedabad; for

We are now planning for 1957. Ma
. ny of
Bhoodan and Gramdan as a nation-wide movaenrsw:izr,ethhear: of
€ whole

country is observing with interest. i

as Gramdan in Orissa, there is a grle\;l:l rclj);a‘;mages have bee
to establish a sound and healthy communit
Sangh is launching a plan for all round de
“ Gramdan area,” and it isin the Korap
planning to work in co-operation with Sh
budhe, Secretary of Sarva Seva Sangh,

n given
of work to do in order

y life.  The Sarya Seva
velopment of he entire
ut district thar we are
i Annasahab Sahasra-

The S. C. 1. international team with '
- volunteers i
H'olland. and Japan (probably some others also)rmﬁ::;;l Amc".ca’
friends is welcomed, not only for the materia] contri%mt'er I.n dian
make but also, and especially for the wider contacts lotf;)el; ca:
’ res
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ideas and encouragement they can bring to this primitive—isolated
area. The work project, undertaken in co-operation with the
villagers, will be the digging of an irrigation canal and land
reclamation, and will run from March 1§ to April 28. Special
attention will be given to the evening programme both for the villa-
gers and the team itself, so that the service may be as valuable as
possible. This is an opportunity for service of a particularly
interesting nature—and we give a very cordial invitation to our
Indian friends to join us. Itis important that the enrolment of
members should be completed as soon as possible so that clear plan
could be made for the whole period, Please write without delay to :
The Secretary, S. C. I. Centre, Mehrauli, New Delhi.

S. C. 1. India, i
ndia % Parashiva Murthy,

Asst. Secretary.

Mehrauli, Delhj
22nd Jan., 1957

"emocracy aml Violence

“ONE thing is certain. If the mad race for armaments
continues, it is bound to result in a slaughter such as has
never occurred in—history. If there is a victor left, the
very victory will be a living death for the nation that
emerges victorious.

“THERE is no escape from the impending doom save
through a bold and unconditional acceptance of the non-
violent method with all its glorious implications.

‘“ DEMOCRACY and violence can ill go together,

“ THE States that are today nominally democratic have
either to become frankly totalitarian or, if they are to
become truly democratic, they must become courageously
non-violent.

“1Ir is blasphemy to say that non-violence can only be
practised by individuals and never by nations which are
composed of individuals ”.

Nov. 12, 1938 Mohandas K. Gandhi




Akhil Bharat Sarva Seva Sangh
BHOODAN FIGURES

Land Land
Name of gpto) Collection No-of  Distribu- IZf,,,Z{S
ince. t 0

Province ( ate (ACTES) nors. ( ‘21:::‘ ) beneﬁted .
Assam 30— 4—56 5000 — 42—
Andhra 30— 9—56 69593 6857 684 372
Uttar Pradesh 31— 8—56 586009 26182 76305* 38326
Utkal 30—I1—56 343198 102695 94196 17515
Karnatak 30—17—56 4500 1105 699

2
Kerala 3I—10—56 29021 4663 1.6 12;3
Gujarat 30—II—56 47486 11309 11527 3539
Tamilnad 30—II1—56 70823 21790 4584 1749
Delhi 31— 5—56 396 175 157 Y
Nag-vidarbh  31—12—46 81072 16093 30063 4448
Punjab-Pepsu 31—12—56 16668 4135 1378 337
Bengal 31—12—56 12210 7994 2823 2394
Bombay 30— 6—56 674 — Nil Nil
Bihar 30—II—56 2156513 297473 157394 73548
Mahakoshal ~ 31—12—56 95950 37769 24498 5801
Madhya Bharat30— 9—56 61946  “gogo 3094 917
Maharashtra  31—12—§6 40991 6614 5973 1374
Mysore 30—I11—56 9648 3694 400 73
Rajasthan 31—12—56 409677 7412 31851 5106
Vindyapradesh 31—10—56 10867 2486 19921 541
Sourashtra  31—I10—56 31237 9330  ggs 1107
Himachal
pradesh 31— 5—56 1568 121 21 8
Hyderabad 31—10—56 179492 10972 47411 10835
Total 4264539 587959 515332 169504
Krishnaraj

Office Sccretary,

— Reports not received,

* In U.P. 47,077 acres of land have been settled as villa

g¢ common
land. .
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HE month of January
™ . reminds us with thegsacred
memoricy-of the Mdhatma and
his martyrdom for the peace
of humanity. He has bequeathed to us the rich legacy of the
Sarvodaya mantra. It symbolises the ends of Truth and the means
of Non-violence. He struggled to perfect the technique of Non-
violence—the weapon of the strong—till the last second of his
mortal existence.

JANUARY 1957

India has still to attain the ‘social, moral and economic inde-
pendence for her five hundred thousand villages as distinguished
from her few cities’, which was expressed by theMahatma in his last
will. Fortunately, during the last six years the nation isin the
midst of a non-violent revolution under the leadership of Acharya
Vinoba, the Mahatma’s spiritual successor. He is walking in the
footsteps of the Master daily exploring and revealing the dynamics
of non-violence as a positive force for direct action to establish a
non-violent social order.

The only organisation that has been carrying on the
Bhoodan movement is disbanded from 1—1—1957 as per Vinobaji’s
advice. In accordance with the Mahatma’s last testament of 1948
Vinobaji has now created a small band of Satyagrahi Lok Sevaks to
complete the non-violent revolution, who command no power other
than their own soul force.

The year 1957 is a year of trial. Hundred years ago in 1857
India rose up to assert her freedom from the British yoke. This is
the year 1957 to declare the social and economic independence of the
nation through the Bhoodan and Gramdan movements. ‘Do or Die’
is the call that the nation hears with the dawn of the year 1957.
This is the year to meet the world’s challenge to non-violence.
This is really a crucial year. A mighty experiment demonstrating
the dynamics of noa-violence through Gramdan for Gram-Swaraj
is before us beckoning to do our best. Who can resist the moving
call of the nation?" —— —

S -y
YZowman, N

R sl S
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\§§bwm%%  

2
ur



The Direct Action m

Non-violence

A Talk with Mahatma Gandhi

117 S non-violence from your point of view a form of direct
action ?” inquired Dr. Thurman.

¢ Itis not one form, it is the only form,” said Gandbhiji. «I
do not of course confine the words ¢ direct action’ to their technical
meaniug.. But without a direct active expression of it, non-violence
to my mind is meaningless. It isthe greatest and the activest
force in the world. One cannot be passively non-violent. In fact
‘non-violence” is a term I had to coin in order to bring out the
?0(.)t meaning of akimsa. In spite of the negative particle ¢ non’,
it is no negative force. Superficially we are surrounded in life by
strife and bloodshed, life living upon life. But some great seer, who
ages ago penctrated the centre of truth, said : It is not through strife
and violence but through non-violence that man can fulfil his
destiny and his duty to his fellow creatures. It is a force which is
more positive than electricity, and more powerful than even ether,
At the centre of non-violence is a force which is self-acting.
Ahimsa means € love’ in the Pauline sense, and yet something more
than the “love’ defined by St. Paul, although I know St. Paul’s
beautiful definition is good enough for all practical purposes.
Ahimsa includes the whole creation, and not only human. Besides
¢love’ in the English language has other connotations, and so I was
compelled to use the negative word. Butit does not, as I have
told you, express a negative force, but a force superior to all the
forces put together. One person who can express ahimsa in life
exercises a force superior to all the forces of brutality.

Q. And is it possible for any individual to achieve this ?

Gandhiji: Certainly. If there was any exclusiveness’ about
it, I should reject it at once.

Q. Is any idea of possession foreign to it ?

Gandhiji: Yes. It possesses nothing, therefore it possesses
everything.
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Q. Isit possible for a single human being to resist the per-
sistent invasion of the quality successfully ?

Gandhiji: It is possible. Perhaps your question is more
universal than you mean. Isn’t it possible, you mean to ask, for
one single Indian, for instance, to resist the exploitation of 300
million Indians? Or do you mean the onslaught of the whole
world against a single individual personally ?

Dr. Thurman: Yes, that is one half of the question.
I wanted to know if one man can hold the whole violence at bay.

Gandhiji: If he cannot, you must take it that he is not a true
representative of ahimsa. Supposing I cannot produce a single
instance in life of a man who truly converted his adversary, 1 would
then say that it is because Do one had vet been found to express
ahimsa in its fulness. /

Q. Then it overrides all other forces ?

Gandhiji:  Yes, it is the only true force in life.

« Forgive now the weakness of this question”, said
Dr. Thurman, who was absolutely absorbed in the discussion.
« Forgive the weakness, but may I ask how are we to train indivi-
duals or communities in this difficult art?”

Gandhiji: There is no royal road, except through living the
creed in your life which must be a living sermon. Of course, the
expression in one’s own life presupposes great study, trcm.endou‘s
perseverance, and thorough cleansing of one’s self of all the impuri-
ties. If for mastering of the physical sciences you have to devote a
whole lifetime, how many lifetimes may be needed for mastering
the greatest spiritual force that mankind has known? ‘But why
worry even if it means several lifetimes? For, if this is the only
permanent thing in life, if this is the only thing that counts, then
whatever effort you bestow on mastering itis well spent. Seck ye
first the Kingdom of Heaven and everything else shall be added
unto you. The Kingdom of Heaven is ahimsa.—M. D.

(Non-Violence in Peace and War—Vol. I-page 113-1§
Navajivan Publication.)

e



My Experience at Sabarmati

AcHARYA VINOBA

WHEN I ran away from home in 1916 I had two ideas in my .

mind. One was to go to the Himalayas and the other was
to go to Bengal. So I first went to Kashi and stayed there for some
days. I had, in those days, great admiration for the terrorist
revolutionaries of Bengal. In those days the five men for whom
I had highest respect and admiration were all Bengalis: Ram
Mohan Roy, Sri Ramakrishna, Vivekananda, Sri Aurobindo and
Rabindranath Tagore. I tried to cultivate some Bengali friends in
Kashi and through them established contact with some of the
terrorists.  Secrecy was essential for their work. But that had made
the workers very suspicious. Every one seemed to suspect another.
Some of them thought that I was an agent of the secret police!
When Bapu said afterwards that secrecy must be taboo in an organi-
sation that aspires to become a people’s movement I immediately

understood its significance. The Vedas have also said that one must
never hesitate to speak out freely.

‘No work can grow in an atmosphere of mutual suspicion.
When a mother shows the moon to her little child he trusts her and
thus grows in knowledge.  If he doubts his mother she will not be
able to help him. I feel the terrorist movement became ineffective
and disintegrated because of secrecy.  Strength can come only by
truth.. .. I gave up the idea of going to Bengal when I was at
Kashi.” I was deeply impressed by Gandhiji’s writings which I was
reading in papers in those days. I wrote a long letter to him. He
answered me briefly, saying that discussion on such philosophic
questions cannot be carried on through letters. He suggested that
1 should go and stay at Sabarmati, see the work that was being done
there and discuss the questions with him personally.  So I gave up
the idea of going to the Himalayas also. [ went to Sabarmathi
instead, I experienced the peace of the Himalayas and the intense
activity of Bengali revolutionaries in the spirit of the Sabarmati
Ashram. To-day I am going about giving the message of creative
revolution which means [ am on a mission of peaceful conversion
which will result in building up a new society of Free and Equal,

(Bhoodan—Dec. 19, °56)

Truth And Non-violence

An Interview with Vinoba

inobaji is attracting a large numbgr of foreigners who
put t;/ ;erf) iizteresting questions. Vinobajt used to ansul)er ;ln
Hindi which was translated in English. But recent ly (ei
answers straight away in the most forcible, delzghtfu an
precise words in clear voice in Enghsh, without the interpreler.
Here is a report of an interview z_vtth an American Pro{essqr
of Philosophy of Wisconsin University of U.S.A.Bv;; od z:l
already studying the philosophical aspect of _Bhoo z;
movement for a thesis. We are indebred to Shri Nirmala
Deshpande for her accurate report.

Q. 1. Would the practice of non-violence as a method an_d a
belief in the ideals of Bhoodan be consistent with a naturalistic
(non-theistic) Philosophy ?

Vinobaji: I am not very much concerned witl.x God, becat;‘s_e
God is very much concerned with me. If a child forgets hls
mother, it doesn’t matter very much. But if the mother forgetsh ir
child, itis aloss to both of them. God takes care of the whole
world. We can dispense with the name of God bec'ausc wheg we
express the word ¢God’ it is not God of our belief :ut 0 2:;
expression. We can see God with our own f:yt:s. };I"at :most
experience of mystics of Europe and India. . He is in the inn '
corner of our hearts, still we are putting him in the farthest co;r.leh
of the heaven. Love, Truth, Mercy—all this is tantamount to fait
in God.

Q. 2. Does non-violence as a method presuppose devotu:ln0 ;o
Truth in the Gandhian sense? Does it also presuppose
possession ?

Vinobaji: Non-violence cannot be. conceived as s’cly‘me;:nnigs
apart ‘from Truth. Whatever is conceived apart from fr;x s .
false. So non-violence conceived apart from Truth. is also. alse an
not true non-violence. Truth is a quality which gives existence tz
all. Non-violence to be true, must have truth as its basis. .Ttut
is of two kinds—moral Truth, Truth of the world. .Non;vltrleugc
requires moral truth as its basis. We have not grasped u y t ;
Truth of the world. So we must be ready to change our view wit
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regard to it when a certain aspect of Truth is revealed. My concep-
tion of truth may be wrong. So I should be truthful to myself to
accept that it was wrong and be ready to accept that which is
revealed.

Instead of saying non-possession, say possession by all. I ma
possess this watch but I may not exclusively claim its ownershj ,
If I need it, [ will keep it with me, when I am not using it, it shoulpd
be free for others’ use. Anybody should be free to ask f(;r it and I
should be free to give it. There should be no exclusive ownership

Q. 3. Are “Truth” and “God” and < Being”

geable terms in your philosophy ? interchan-

Vinobaji: The Word “ Being” is too philosophical to b
introduced in a moral talk. I don’t understand what ¢ Bei t‘;
means. 1 know I am. This consciousness of my existenc ng'
sufficient for me. We can’t discuss anything unless we takefls
granted that we are, otherwise it becomes too philosophical o

Our Truth is something which we understand. We can’t concei
that we are being protected by that portion of truth which wS“;elv’e
understand.  Truth can be our best guide as much as we Unders:n;
it. God is conceived as protector of all who takes care N
without our knowing it, as a child in the mother’s womb doesn’
know that he is getting sustenance from mother, ththeresn[
know the mother or you don’t know, you get sustenance from y(;]\l
mother. You may know Him or you may not know Him. G (;.e
there, protecting us. He takes care of us without our, u:d .
standi'ng it. He is the only entity. He alone exists, Truth has w
capacity to protect us without our understanding it. But if Eo
Truth, you mean absolute Truth, cosmic Truth, Truth 4 ’
basis of the world, then it may be tantamount to God S 'ltl the
conceive God as our mother and father, We gre r;ot tll)l e
conceive Truth as mother or father. Truth can be 3 guidia e to
A guiding star is one which actually guides me, which Id Q’g o
¢ God is Love *—this is the best definition of God which on’t see.
conceive. fan can

of us,

Q. 4. In the west, applications of modern scientific t

. .. A echnologi
have led to competition and violence; and to very large sca]co!og‘es
inter-

dependent commuaities in  which life for the individual citize h
n has
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become mechanized and a sense of individual purpose and achieve-
ment lost. How are the benefits of scientific technology to be
brought to the village without these consequences ?

Vinobaji: There is nothing wrong with science at all. What is
wrong is with application of science. You can use atom for
destruction as well as for construction. Atom does not say, ‘use
me for Bomb’. If we apply science to sanitation, which would
result in health, there will be no competition. Competition is
rather unhealthy.

Machinery is not to be blamed. Take care of your economics.
You can apply science to big machines, as well as to small machines,
Small machines require as much science, as big machines. We are
not unscientific because we use small machines., Wrist-watch is a
small machine, but it requires science. When fire was invented,
people used to worship it. Now you can use fire for cooking or you
can set fire to houses. If you set fire to houses, there is nothing
wrong with the fire. So also there is nothing wrong with electricity.
A knife can be used for mercy for operation, and it can also be
used for cutting throats. Iam not afraid of science but afraid of
the wrong application of science. Our economic theories are wrong.
If we change them science will be put to better use.

(The American intervened and asked, is progress of science
possible in any other society except technological society as we have
today ’)

Vinobaji: There is no technological society as such. There
is only one society. i.e., human society. Either you feel joy in this
technology or you are distressed. If distressed, change it. If you
are happy, go on increasing it. You can put science to any use you
like,

You can take village as a unit or country as a unit. I don’t
understand what East and West means. I understand what a
village means. People live there. They can make the whole village
a family and be happy. You say that big organisations are being
formed. If you feel happy over it, retain it otherwise destroy it.
What we can build then, we can also destroy. If I have sown
poisonous seed and find its tree growing I can destroy it with my
own hands. I am its creator so I can be its destroyer. Humanity
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can create any kind of society it likes. The world has no separate
existence apart from our mental conception. Nature is not against
man. [t says, reap as you sow. We have to decide whether we are
happy in this technological organization. If you are ha 0

should go ahead with it because you have got the key to happz’nzssu
But if you are unhappy, find out what is wrong with jt Ssr[;c say
that there is something wrong with science, with electricit B }t'
what has electricity done? Even if electricity is there cz;x hau
darkness at night in my house, if T want; butif I want da li ;’:
in the night against the wish of God, I can have electricity ang thg

if it makes me blind, itis not to be blamed but I en
to be blamed. > myself am

PSYCHOLOGICAL REVOLUTION

To bring about peace in the world, to stop all wars
be a revolution in the individual, in you and me,
revolution without this inward revolution js meauingless'
is the result of the maladjustment of economic conditio;s rod
by our psychological states—greed, envy, ill-will and posses[;ive o
To put an end to sorrow, to hunger, to wat, there must rtljess.
psychological revolution and few of us are willing to face that :X/a
will discuss peace, plan legislation, create new leagues, the U g
Nations afld so on and on; but we will not win peacc, becau nited
vsiill not give up our position, our authority, our money, our e
ties, our stupid lives. To rely on others is utterly ,futile 'Proger-
cannot bring us peace. No leader is going 1o give us pe’a c(;t ers
government, no army, no country. What will bring peace is in;v ug
transformation which will lead to outwarg action, Inward "
formation is not isolation, is not a withdrawal from outward oy
On the contrary, there can be right action only when there _BCt_IOD.
thioking and there is no right thinking when there js o nent
koowledge. Without knowing yourself, there s no peace % self

there must
Economic
for hunger

J. Krishnamurti,
(The First ang Last Freedom)

The Ideal of Gramdan

ACHARYA VINOBA

HE modern democracy is only a rule by the majority. We
cannot say that this is completely different from that of
autocracy. The rule of democracy is §1 persons trying to impose
their will on the other 49. We cannot say that what the majority
says can be fully right. Neither can we say that the majority alone
will be intelligent and the minority un-intelligent. In autocracy the
king wants to impose his will on his subjects by the force of arms.
In democracy we see the same picture that the majority wants to
impose their decision on the minority with the help of force.
Therefore both autocracy and democracy ultimately rely upon their
military power. Herein comes the difficulty. Anybody who wants
to impose anything on others will naturally rely upon force. That
is why Bhoodan says that it will not impose the ideas on others.
We can only suggest and if it is suggested correctly the people will
pay heed to what we say.

We must educate the people’s mind in the manner we want
them to move forward. Deepavali is an accepted festival in this
country. Holy is another festival. Government has not imposed
that these festivals shall be observed. Still people observe these,
Hindus do not kill cows and eat them though given free, for
this is repugnant to their conviction. The society also as such
will have such a conviction. Every village will decide for itself
about their pattern of society. This cannot be imposed either from
Delhi or Madras.

The village can have collective farming, co-operative farming,
individual farming, whichever suits the locality, bearing in mind
that there is no individual ownership of land. Their main aim will
be improving the wealth of the community in the village without
prejudice to the neighbour. They will have complete authority to
control the imports and exports of their village raj. This cannot be
considered to be a parallel Government; nor it be understood as a
rival Government. It has got its own place, a rightful place, in the
present Governmental system. The village Government will have
all the authority as far as the village unit is concerned. Several
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such village units will form a State Government and several State
Governments form the Government of a country

'Gr?mdan is the basis of Gramraj. In Gramdan all Jands will
be fhstnbute_d equally to all the members in the village according to
their necessity. Thereby all kinds of differences are elimina%cd
They will work together as a joint family and decide unanimously;

their programme or .
- plan which they want to . .
unit (23—12—s56). y execute in their

THE TREBLE SIGNIFICANCE

"y Re]li]gion teac.hes .the people to be happy with their neighbours
n ‘tos are thel.r distress. Gramdan gives us now a chance of
sharing our happiness and distress alike.

powelrits;)cl:lcisx:]provement can be achieved by concentrating all
D emten ow scattered here a.nd there. Itis only with the
o rpd n based on love and eguahty that people will strive hard

produce more. The petty selfishness will not give us encourage-

ment either to work hard or to
. produce more. Therefore G
will be the lever for the uplift of the village. rmen

Under scientific improvement the nations are brought nearer
and nearer to each other. No nation can exist by itself. Neither
a province nor a village can have any independent existence without
thF cg-operation of the neighbouring province or the village
Likewise any house cannot exist by itself. The happiness of tgh'
h9use depends upon the co-operation of all the other houses i hc
village. ' Therefore villagers can exist only when they live unitndt .
one family. People must realize the three aspects of Gramda : 8;
try to get the benefits from all sources. Unity and lo:rl anf
neighbour is the fundamental strength of Gramdan. If thai ‘:s

realized all other problems will be solved b
c .
goodwill and bard work (18—12—s56). 7 common undersanding,

UNIVERSAL PEACE

The present age requires people to come together disreéarding '

the barriers like the frontiers of a country, language and ra I
fact, the entire space between the North and the South polcsc:l;oul:
become one country bound by love, This requires a broad
»outlook of the heart. Science has made us conscious of one w l;r
But our heart is still narrow.  We must cast off the old ttad:"triox;

SARVODAYA 225

and think in terms of the needs of the day by uniting the whole of
the human race.

The present-day warfare is scientific unlike that of the ancient
days. The peoples at war do not have the hatred as of the ancient
days. It is only a few people at the helm of affairs of the country
who decide to declare war against another country and all kinds of
people are conscripted for the purpose. Itis only the decision of
the few that compels the people to take to arms. They never
take individual responsibility for their participation in war. Every
nation tries to throw the responsibility for war on the other nation
and affirm their loyalty to the world.

India has a special role to play and therefore the world expects
a right message from this country. Bhoodan movement is a step in
this direction. Bhoodan not only solves the land problem of this
country through peaceful means but also shows a clear way to the
world at large, as to how all kinds of problems, be they political,
economical, social or otherwise can be solved by love and under-
standing of each other, This is what attracts the people of other
nations to come over here and see personally for themselves this
movement actually in action. Therefore I appeal to you not to rest
content with the mere Bhoodan or Gramdan but to try to achieve a
Taluk-dan where there will be no individual ownership. (7—12—56)

FOR THE GOOD OF ALL

This movement is for the good of all. The poor peaple feel
that the Bhoodan movement is for their benefit. I would like to
tell you that this is equally beneficial to the rich. Today rich men
and the merchants are condemned by one and all. There cannot be
any satisfaction to any one in life under these conditions. The
rich are not happy today and they are afraid of thieves and dacoits,
the Government, the Communists and the worst of all, their own
brothers and sons. They are afraid of Vinoba also now. I do not
know where they can have shelter under these circumstances.
Bhoodan movement is the easiest process through which people
may bring about the revolution without feeling the burden of the
change.

Every village in Tamilnad is having a temple with the ideal
that the villagers were living together around the temple only to

( Continued on page 226 )



After Dissolution of Bhoodan Organisation

IIYOU may now distribute the lands on the spot,” he declared

Vinobaji was addressing the Tamilnad Bhoodan workers-
at Gandhigram on Decr. § who had come to seek his guidance anc;
blessings on the new and revolutionary step they were now contem-
plating to take under his inspiration.

It was a great thing indeed. Till now, we all used to collect
only the Dan-patras and the distribution was delayed due to vari
formalities resulting in the piling of these Dan-Patras in the Bhooc(im:
Offices. But now, as the organisation itself was to be dissolved ;
gave us the € magna charta’. Since Palani, his mind was acti lc
working in the successful execution of the new resolve, ey

“Do as you like”, he added. * Remove all b
. ’ . urden fj
minds. Execute all your plans!” Obviously, he wantedmtr:el);lmt];
h?vc full freedom of action. No institution or individual ill
hinder their course. aw

( Continued from pa;; 225 ) “

serve God. It is clear that the Tamil literat i

serve : ure did not

individual ownership of land. It came into existence onl;C:;tpt arl:y
advent of‘thc British rule in this country. To eliminate this o,
Bhoodan is the easiest and the cheapest way. (14—12-—56) system,

THE FIRE OF PRIVATE OWNERSH]P

Private ownership on land is the fir i )
Nobody will be seeing his own housee i: lilirr:mvgvi(t)t?zust oc‘l;:)? house.
attempt to put out the fire. Be it a mansion or a hut th:i any
will run away io terror. Therefore even the small pea;ﬂnts shwncr
be reafiy to give up their ownership on their small bit of land gmd
The bigger land-ownership today exists only on the basic st o
of s_mall ownership of land-holdings. If the small land- rength
sacrifice their ownership the bigger land-owners cannot bt ?“Hlers
I am bappy to see the villages entering a new era of Gramda ollow.
appeal to the villagers to work for the establishment of G o am:l I
and to spread the message to the neighbouring villages Irz mlll.alya
vxll?ges of a zone become Gramdan villages many of tl; 1 the
which confront them today will be automatically solved :2p—“; 165“;;
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He thus gave them both, the ‘magna charta,” and also the
warning. For, said he, *If you now fail, not only the movement
will suffer, your own public life will be damaged. You would be
nowhere in public life.”

Of course, they could derive, from the Sarva Seva Sangh as also
from Vinobaji himself, the benefit of advice and guidance from time
to time. But they had to stand on their own and make the whole
movement the people’s movement.

The suggestion of disbanding the organisation and making
the mission free of central funds was pot new. At Bezwada, when
they had met in December last, Vinobaji had made the same
proposal; « Which, if it had been accepted, there would have been a
world of difference in our strength today. Some problems demand
prompt decision and delay was always dangerous,” he added.
« Unless we dissolve ourselves we shall not know how to proceed.
This one right step would itself will lead us to the next ”,

Referring to the district representative whom he called Lok-
Sevak, said he, ¢ He will go round like a lion; No bonds and no
supporter except the Lord, the Omnipresent.”

He will not do anything. He will provide the stimulation,
will remain as a zero. For him there was none whom he could
reject. He will work in co-operation with all and without being
attached to any particular party. May be at times, even ex-com-
munication might be his lot. But then he will be nearer and nearer
to God. He was very particular about keeping one’s linen clean of
any party affiliations.

Vinobaji gave his threefold reasons :

(1) There were some who believed in service through power.

(2) There were others who thought service was a medium for
capturing power.

(3) But there were the Sevaks whose mission was to liquidate
power through service. While the first two were but the
two sides of the same coin, ours was altogether a different
motto; it was service to abolish power through service.
Thus would peoples’ authority manifest itself.”
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He made it quite clear again that the Sevak would not recejye
any remuneration from the centre. And he did not hesit
discuss the implications, e 1o

“ What would be the result?” He continued, * Eith
whf>le movement will die or every one in the Country ,would bcr e
active and take up the cause. God alone hag the pow o do
cither of the two. There is a third alternative also, Ipt iserp(::sit:il:

that the spirit of the constructive i
workers is awakened
become all active.” and that they

Illustrating, he asked if Gandhij i i
observer, any more? Till now they g::r:ldcoal;‘:rdm::allil ? allent
Bhoodan Samithy. If they now feel free of their res oy't(;fll't'he
bec:ause the organisation has been disbanded, the verp ooores
basis of constructive work will vanish. They will certa'y lcause ind
all active and make this cause their own, So would d:)n :, bcco'ms
San,c.;.h? Did not both of them, Smt. Ashadevi and Srj tAe i
kamji follow him in his yatra? They will now jnstry t fflanay?_
branches to take up the cause in all seriousness cAa el
would the Khadi department of the Sarya Seva San h d f?ld o
they not realised that their Khadi stands or falls wgith (l;h e
.Khadi has come to stay these days only because the S podan?
ideology which has an appeal to the whole world, through ;LVOdaya
has come to stay. With the failure of Bhoodan the iid s

coming from Government would also disappear,” that was

He, therefore, has not the slightest doubt that in the present

context, those who had faith in Gandhian j
rise to the occasion. " tdeology would surely

There were a few doubts to be dispelled.
maintain themselves? What should they d
contributed for the maintenance of the Sevak
latter? What will happen to the juniors wh
mobilise local help? Should they give up Bho

“How will the Sevaks
o if the donor who
tried to influence the
o will not be able o
odan work ?” .

“The reply is in the affirmative | pe declared
who cannot stand on their own legs .
resources should take to other construct:
Khadi work, the sale of literature and s
concerned it must be very clear,

“ For, those
.and cannot meobilise loca]
Ive activities, There js the
Oon. So far as Bhoodan is
beyond aji doubts, that it is no
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more any committee’s affair anywhere, but has become the people’s
movement with all its implications *.

Referring to the fear that some influence might come from the
donor on the recipient, Vinoba said, ¢ The very basis of the
approach is wrong. How can we accept any donation from one who
has some ulterior motive ? The donor should feel grateful that his
contribution is accepted and there is some one to act on his behalf
although he cannot participate in the movement directly. But
now the charity will begin at home. The Sevak will first consult
his wife, and his children. He may undertake a Padayatra with his
family members, will seek co-operation of his friends. And his
every new step will release new forces. They have to proceed with
faith in themselves and in God over head !”

“ Shall we not have some pledge to be signed by the Sevak ?”
Sri Jagannathan enquired. And he dictated the pledge for the
¢ Satyagrahi Lok-Sevak’ and the friends who were there signed the
pledge and placed it in Vinobaji’s hands.

THE PLEDGE FOR THE LOK-SEVAK

(1) I have firm faith in Truth, Non-violence and Non-hoarding ;
and I shall endeavour to my best to lead my life accor-

dingly.

(2) It is my faith that with the establishment of Lok-Niti alone
can real freedom dawn in the world. Therefore, I shall
not participate in any activity connected either with party
politics or power politics.

(3) I shall dedicate all my service to the people with a sense of
sacrifice and without expectation of any return.

(4) I have resolved to eradicate all differences of caste, class and
creed.

(5) Ishall devote, most of my time, and all my tﬁought, to the
ideal of Sarvodaya, i.c., the Non-violent revolution based

on Bhoodan with the village industries as mainstay.
‘ D. M.

‘



Bhoodan Received and Distributed

in the Provinces

Land Land
Name of Upto Collec-  No. of distribu- No. of
Province (Date) tion donors tion a':ég::d
(acres) (acres)
Assam 30~ 4-56 5,000 — 42 —
Andhra 30- 9-56 69,503 6,857 684 372
Uttar Pradesh 31— 8-56  5,86,009 26,182 76,305 * 38,326
Utkal 30- 9-56  3,13,305 99,353 04,196 17,515
Karnatak 31-10-56 4,424 1,038 699 245
Kerala 31-10-56 29,021 4,637 2,126 1,274
Gujarath 30-11-56 47,486 11,309 11,527 30529
Tamilnad 31-10-56 67,883 20,995 4,584 1,749
Delhi 31—~ §5-56 396 175 157

Nag-Vidarbha 30~ 9-56 78,311 14,126 29,434 3,4?%
Punjab-Pepsu 30~ 9-56 16,133 3,914 1,383 337

Bengal 30-11-56 12,192 7,959 2812
Bombay 30~ 6-56 674 — il ni’1353
Bihar 31-10-56 21,54,189 2,96,402 1,55,405 72,227

Mahakoshal 31-10-56 90,519 35,196 21,835 5,354
Madhya Bharat 30- 9-56 61,946 9,090 3,094 917
Maharashtra 31-10-56 41,103 6,615 5,174

1,210
Mysore 31-11-56 9,648 3,694 400 73
Rajasthan 30- 9-56  3,93,347 7,073 26,834 4,511
Vindya Pradesh 31-10-56 10,867 2,486 1,992 541
Saurashtra 31~-10-56 31,237 9,330 8,185 1,107

Himachal
Pradesh 31— §5-56 1,568 121 21 8
Hyderabad 31-10-56  1,79,492 10,972 47,411 10,835
Total 42,084,343 5,77:524 4,94,350 1,65,994

— Reports not received.

* In U. P. 47,007 acres of land have been settled as village
common land.

GAYA

Sarva Seva Sangh, E
15—12—1956

Krishnaraj,
Office Secretary.

The Ideology of Basic Education

“J. C. KumarRaPPA ”

OU must all have been in touch with the Suez Canal problem
Y and the Ariyalur Railway Disaster. The Suez Canal issue
and the Railway disasters are in the same position as Basic Edu-
cation today. I will look upon the three parties who are involved in
the Suez Canal issue, Sir Anthony Eden, on the one side, Nassar on
another and the U. N. O. on the third are all working for selfish
reasons. Similarly in Basic Education also we find groups looking
for their own personal benefits. Parents are looking for Basic
Education to train up their children so that they may earn after
their ‘“education ” is over. This is not what Basic Education
stands for. Basic Education is not like departmental examinations
leading to increments in salaries. The main purpose is character,
training the child for citizenship. The reasons for Suez Canal

problem also are to be found in the self-centredness of all the
parties,

I was surprised that an Assessment Committee appointed by
the Government tried to assess Basic Education as compared to the
present system of education. 1 cannot see how the two are compa-
rable to one another. Basic Education is for character-building,
whereas the present-day education is based purely on money
considerations. Gandhiji used the terms ¢ Matriculation minus
Education’ only to make his ideas clear to us as to what Basic
Education is. But these words cannot be compared as they are as
different as chalk from cheese. Therefore, when the Heads of
Education Departments and various other educational officers
tried to compare Basic Education with the existing system, it was
clear they were not qualified at all for such an assessment., The
children trained in Basic Education are not to be gauged from the
point of view of how much a boy will earn after his education in a
Basic school. Men clad in mill cloth cannot propagate Khadi or
men who use milled rice cannot advocate hand-pounded rice, nor
can men who send their own children to traditional academic
schools sit in judgement over the attainment through Basic Education,
A correct assessment of Basic Education is in noticing the character
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of the children, the new outlook it brings in making them realise
that they are but a small part of the Society.

If you have all come here to ponder over Basic Education, you
must identify yourselves with the truth underlying Basic Education.
You must have that faith in Basic Education, that is, you cannot
think about Basic Education, when you are clad in mill-cloth, or
when you are not prepared to send your children into basic schools.
If any of you smoke or earn princely salaries, you have no place in
this Seminar on Basic Education. How can you think of Basic
Education at all, when you are working purely with money consi-
derations? Therefore, all assessment committees with material
welfare as the standard will not serve any useful purpose.

Basic Education is a thing by itself. When Gandhiji pres-
ented his ideas to us he had to use terms, which we knew. That
is the thing we have to understand now. After all these years, we
should have known something about Basic Education. It is mainly
concerned with the Character-formation of the children and there
are no questions of money consideration motivating i,

The Suez Canal issue and the Railway disasters will take place
so long as character is not built up. Each partly seeks its own
interest. Britain wants to build up its industries. Nassar wants to
build his dam and everybody wants to feather their own nests. The
engineers and contractors find ways and means of adulterating
materials and so the structures put up by them collapse when the
stress and strain comes. We need men with abnegation who will
find satisfaction in service of Society. Basic Education should
produce such men with ideals of service to general humanity.

Basic Education builds up citizens for an ideal society. The
Railway disasters are results of bribery and corruption that have
crept into the administration. The contractors and engineers,
whose one aim is to make money out of their jobs, are not fit for
Society. All such people must be sieved out. I do not say we
should massacre them, but be segregated in the Andaman Islands
as unfit for Society. Any amount of the enquiry being conducted
into it, by even High Court judges examining the issue, will not do.
If a man is taking up a road contract for Rs. 10,000/~ and lays a
road with only mud and tar on top of it and makes away with a huge
portion of public money, then he has to be sent out of the country.
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If such steps are taken against half-a-dozen people, then immediately
things will be set right. There is no character in them. Basic
Education is to build the character of the man, and thus make him
ready for selfless service of humanity in general.

The Hydrogen bomb and the Atom bomb are results of greed for
power and material wealth, prevailing all over the world to-day.
Basic Education should check up these conditions and should seek
to solve the basic causes from the very foundation.

We cannot measure character by a yard-stick. The assessment,
the Committee has made, is like looking into the mouth of a man
to judge his attainments, as they do in the case of horses to find
their age. It would be as absurd to measure Basic Education with
the same yard-stick as is used for the present day education. Basic
Education is a thing quite apart. As long as we do not realise this
difference, we will only be making a cheap edition of Basic Education.

The Feudal lords wanted to take hold of fresh domains and
possessions and sent their troops through the Suez Canal. Then
the capitalist imperialists exported raw materials from those coun-
tries later on and brought back finished goods to those countries and
captured their markets. Thus the Suez Canal became the means of
exploitation. That is what is happening with Basic Education also
today. Unless this is remedied, all the loud talk will become futile.

At first, we must sieve out men who have no faith in Khadi
and have no belief in the new way of life. We cannot talk about
hand-pounding, so long as we do not give up using milled rice. In
the same way, we must have unstinted faith in non-violence and
equalitarian society, the cause for which it stands. Then only we
can aim at laying the foundations for a new Society based on Truth
and Non-violence. Otherwise, we will make Basic Education a
new play thing for debators.

Therefore, We must change our very mentality altogether. We
must all accept the Basic Education standard of life and try to live
a non-violent co-operative life. In such a system working towards
non-violence where is the place for military training under the
N.C.C.?

We talk about correlating various subjects. But do we really
correlate life with Education? I was told that some of the boys in
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this basic school are from the regular academic schools and the

not able to work for 3 or 4 hours continuously in the sup as)’t;rc
get a head-ache. They would require an umbrella held b’ SOmeY
body el.se when they work. Such things are undesirable iyn B <
Education. Therefore a thorough re-orientation of the jdeal o
Basic Education is necessary. ideals of

All th.at we do, should seek to modify the correct foundation
of the Society. A man brought up in Basic Education should be a
map of strong character. We should not mind even if we have

only a ragged shirt onour b
character. ack, but we should haye a strong

I hope your discussions wil] ¢ .
Education. Many of you Pfesenetn[r;errcou;c:l;hl;a:sepeg °‘f Baf»ic
degrees. Bu.t I trust, forgetting your degrees, you wij "f;ers,ty
yourselves with this truth of Basic Education as a nation l; ?]nt.nfy
programme. I am glad to have been with you this mornip one
have given you what I thought you should consider at this Sgc;ni:at:,

Vinobaji at the wheel,

An American with Vinoba

A young American Friend who spent two days with
Vinobaji, had an interesting discussion with him. A report
of his questions and Vinobaji’s answers is given below :—

Q. t. During the early days of Bhoodan, you thought that the
important thing was to change mens’ hearts. But now with
Gramdan and even District-dan, it would appear likely that men
might give land from secial pressure, ratber than from a genuine
change of heart; and that the end of land-reform may become
more important than the means. Do you think these are real
dangers ?

Vinobaji: Itis avery good question. We must distinguish
between force of violence, and social pressure. Social pressure is of
two types (1) One falls almost in the category of violent force (2)
moral force. Man after all is a social being. We can’t keep apart
from society. Man’s mind gets impressed by so many things,
Mind after all is a product of circumstances. Human mind stands
between the two, inward soul and outward society. It has con-
nections with both of them. Naturally human heart changes from
inspiration within and by change in circumstances. Suppose my
son dies. This event has a great potentiality of changing my mind,
We have seen people’s minds changed by death of son, mother or
father and those persons disposed to evil, changed after such
events. Circumstantial change corresponds to change of heart. So
long as we stick to persuasion, there is no danger, as you say. Had
we allowed violent force, the danger would have been there,
Generally a good man gives lead by renouncing his property and
then people follow him in faith, without thinking much about the
implications of their action. It is also a change of heart. One way
is that you change your heart by inner inspiration and the other
way is that you follow good men in faith. Man of faith is as strong
of heart, as man of reason is. Masses generally work in faith.
All religions are called faiths? We don’t say ¢Hindu Reason’,
although reason is there, the main force is faith. Here too, faith is
working. It is not easy to ask for Gramdan and to give Gramdan.
Gramdan is a total conversion. A part of those who give Gramdan
by reason, others by faith. It is a double movement, so it gives a
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complete picture. In our body, the mind thinks, the hand follows
The hand does not think, it has full faith in the mind. A part 0%
our body acts with reason, another part with faith. [t is the same
in society, there is no such social pressure tantamount to violence in
this movement.

Q. 2. What sort of help and guidance, do you think these
villages will need after they decide on Gramdan? Where

think such guidance should come ? do you

Vinobaji : Such guidance should come from three sources ;—
(1) Firstly, it will come from the collective mind of the village its.elf
In India, the cities are modern, but the villages are ancient anci
perhaps our ancient fore-fathers will not miss the old pattern, if the
come here today. Their conscience is intact, it is deep-roote:i in thy
soil. A village conscience is built for the last thousands of yea ’
So you get guidance from the collective mind of the village yN(:s'
our planners are trying to supply doctors for the village, bu.t [hesw
villages are carrying on without doctors for thousands of ’ ea;"e
(2) Secondly, guidance should come from constructiye worker}; likb'
us. Sarva Seva Sangh is such an organisation which has '[e
branches allover India. (3) Ishould expect the Government lts
help Gramdan villages because when villages come forward to pj .
Gramdan, every Government, it may be a Socialist State Com'nug ve
State or a Welfare State, will be interested in it. Tt,xese x;illamSt
need mgterial and scientific help. India is very backward so farges
science is concerned. We do not have enough Engineers. He) as
needed for agriculture research, digging of wells ec, Guid pis
will surely be given by Government. Gramdan is not a small ei:nce
to be neglected by Government or by institutions ; it will be talftlt
note of. e

Q. 3. In a society where decisions are reached unanimously b
several hundred people, is there much chance for dissent ? HOY
can dissent be voiced ? ) w

Vinobaji: You feel that where decisions are takeq by majori
there is much scope of people voicing their differences bu: P
matter of fact it is not so. When you accept the p;inci leasatl'
unanimity, it means that each and every individual js free to ei reo
his opinions, and reconcile with others’ opinions 5 because a s‘i)n :S
individual caa veto any decision. So, a good man can check d<:rr;goc
cracy going wrong. There is also a possibility of a bag max;
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obstructing, but, the greater possibility is that of a good man
influencing others because people are generally guided by good men,
in a principle of unanimity. In majority decisions, they merely
count heads.

American: “1 am a Quaker and Quakers follow the principle
of unanimity but they are few, so they can do that. It requires
patience. But I have found that in People’s China, decisions in
village councils are arrived unanimously, but people there, are afraid
to express their opinions.”

Vinobaji : You must bear in mind that the experiment in China
was preceeded by terrorising and violence. So, that kind of
unanimity is not free. In a non-violent society, there is free expres-
sion. The more the number of persons, the more difficulty in its
working. All these principles work in a decentralized society.
Villages in India are not very big. Suppose the village consists of
hundred families then each family will be represented by one
person and hundred persons will form the general body of the
village. It will meet once in a2 month. But those hundred persons
will choose 10 to 15 persons, unanimously who will coustitute a
committee which will meet constantly. So, the working will be in
a way, indirect. [tis impossible for all hundred persons to meet
and discuss every day. The decisions of the committee of 10 will
be ratified by the general body in the monthly meeting.

Q. 4. People say that the absentee-landlords of a Gramdan
village, who bave not given their land, will be forced by circums-
tances to give land. Is it not a kind of pressure ?

Vinobaji: It is a moral pressure. People are sure that the
absentee land-lords cannot do their work without the help of village
people. When all the people of the village give their land and come
together, they create a moral force which has its effects on others.
The absentee land-lords will be ¢impelled’ and not ¢ compelled’.
Do you follow the difference between these two words ?.




HOUR OF TRIAL

DaAMODARDAS MUNDADA

APROPS the decision of the Sarva Seva Sangh at Palani

appoint but one representative per district, a fri alani to
attended the conference writes to know if election i;’stc :end who
nation of such representative could not be a better wa ad of nomi-
to him the people of the district should have the fre
their representative.

y? According
edom to choose

“ Where does the question of election arise »»
«Is our Sevak, whom I call a Satyagrahi Lok-
any power, or authority, or any sanction

service? He is going there in yall humili(;,e:::;);ngth;ti of selfless
from all party politics and with full faith in Loknitimself aloof
clect the Sun who comes to your door every day? Did ;h
face any elections before it started serving humanit 5
clect your mother ?  Although our men talk of Shasany "
have not yet been able to free their minds of meth
ultimately lead to « Shasan.”  They still think in terms 0
It is just like deputinga member of the family for ¢ o
every district. Have I not so often claimed the servic
one member per family for this work? Sarva Seva Sap h also j
family spread throughout the length and breadth of thge also is a
Many more, nay even lakhs could be added © the Ctl)‘untr)_v.
only the innumerable constructive institutions and the lstf if
social and political organisations take it to thejr mind.” various

asked Vinobaji.
Sevak, going with

Do you
e Ganges
Do you
ukti they
ds which
{ election.
€ service of
es of at least

But there was an old associate of Seva
upon Vinobaji the other day, and was muclg)ra;rt?xigznzowso cal]F d
saying that he was not sure of his own programme after b ear him
1956. < Are you thinking of taking any radical step after DCCember
like the one Bapu took in 1942, when he gave the « Do CCem_be’r,
programme to the Nation? “ May we uot know what jg or Die
in your mind?” going on

“ You have every right to” he once responded
ahead is the hour of trial for all those who believe’
believe in Gandhiji’s ideals. The sooner we realised t
for us a}ll. I know 'they. are doing very useful work
respective constructive institutions. But is not the

“The time
or claim to
his the better
through their
whole manking
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doing equally useful work by looking after their children and family

affairs? Your constructive activities will lose all lustre if these do

not symbolise the emotions of the people and if our workers fail to
be at the front when their presence would be most needed, more so,
when all along they have been preparing for that crucial moment.
I, therefore, wish the constructive workers rise to the occasion.
That will not only increase their self-confidence, will not only
influence the national mind, but will have far-reaching results all
over the world. Land problem is not limited to India alone. Itis
an international problem. It exists in Pakistan, in Ceylon, in Nepal
and in so many other countries. The non-violent solution at home
will surely inspire and stimulate people abroad to solve their own
problems through the method of Bhoodan which io turn is sure to
influence their own politics. My plan for 1957 is, therefore, to
create an army of Satyagrahi Lok-Sevaks throughout the length and
breadth of the country.”

And while he was explaining the fivefold qualifications, the
Pancha sheela of the Satyagrahi, the post bag brought the message of
24th November from Shri Aravind’s Ashram. It is a happy coin-
cidence that the message should have synchronised with the Palani
Decision. Thus runs the message.

“ Without care for time, without fear for space, surging
out purified from the flames of the ordeal, we shall fly with-
out stop towards the realisation of our goal..”

SOME OF OUR BHOODAN BOOKLETS
Rs. As.

1. Principles and Philosophy of Bhoodan
2. Bhoodan to Gramdan
3. On World Peace
4. Vinoba's Voice in Madras City
s. The Voice of Vinoba
6. A picture of Sarvodaya Social order

o 0O 0 0 0 0 O
&b Hh W N O

7. Jeevandan
(POSTAGR IS EXTRA)
SARVODAYA PRACHURALAYA, TANJORE




Vinobaji, Our Psychiatrist

DR, M. ARAMVALARTHAN

HE following is an unforgettable experience. It happened in the

United States of America. I was th . .
. e
State University, Columbus, Ohio. 8 studying at the Ohio

One weekend I went to an  American h

_ ome as a guest. I had
previously known of the devotion entertained by thg lady of the
house for .Mghatma Qandhi. So T took with me 2 large picture
book on his life published by the Government of India. It port-

rayed sequentially the various phases of PP .
to his martyrdom, P Gandhiji's life, from birth

After dinner we satin the drawin

conversation came to Gandhiji. We thiu;::n:haatngasta:ted'. Tl:(e)
see the book. The American lady evinced great inte ¢t meh
pictures. The house in which Gandhi was born e ote and
relatives, his picture as a school boy the picture of ’
dresseq up in the Western Style ‘“aping the Enylish »

callf:d it, while studying law in London, . . , Sat?a tar;:an. , ashe
Afnca,.... . .salt march and the fight for frc'ea.om & 1. n Sl?mh
peace mission in Noakhbali,. . .. .. there the last :i.a.y. of hliss s;:t:\;;’

sojourn, the scene of his dead b oo
by the ;:eople, ody kept in Birla house for darshan

his parents and
oung Gandhi all

The American lady slowly thumbed through the last sh f
the volume. - On seeing one picture, she stopped. It | kc:tso'
she was wondering about something. The pictur-e sho 00de .
huge crowd on both sides of a wide Delhj street in chye 'deer};
which was to be seen a vehicle Carrying the dead body of G:::dhl!;i ’

She asked:
‘“ Isn’t this a military vehicle ?”,

“ Yes.”

...... and those in front of the vehicle are military men ?”

“Yes. I think so”
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« Well,” she said, “Isn’t this strange—that the body of
Mahatma Gandhi, apostle of non-violence, should be carried on a
military vehicle ?”

These words surprised me. I had not thought of this contra-
diction before. How did this escape my notice. I wondered.

«Yes, it is strange”. Iagreed. It doesn’t seem appro-
priate. The Government of India have done this in order to honour
the Father of the Nation.”

*** 1‘** ***

The above was an unforgettable experience. Those words of
the American lady could not be easily forgotten. Isn’t this
strange—the body of Mahatma Gandhi, apostle of non-violence, should
be carried by a military vehicle ?”’

This is certainly strange., Still we, the people of India, and
our Government took the Mahatma’s body in procession on a
military carrier. On it were seated near the body Prime Minister
Nehru, Deputy Prime Minister Patel and Defence Minister Baldev
Singh. Uniformed men from the Army, Navy and Air Force pulled
the vehicle.

Why did we do this? Why did we place the body of the
Mahatma, apostie of non-violence, on the military vehicle, symbol
of violence. The reason is that our national psyche is split, not
whole. On the pedastal of our heart are seated two gods—Violence
and Non-violence. We suffer from schizophrenia of the first
magnitude.

This split in our national psyche is a grievous one. If allowed
to worsen, it may spell the ruination of our culture. Fortunately
for us we have now with us one who may make “ whole” our split
psyche and cure the schizophrenia in our national spirit. Acharya
Vinobd Bhave is our psychiatrist.



The Sarvodaya Mandal of Tamilnad

TAMH];NAD has' been lead%ng in Khadi work in the country. It
s is being car‘ned.on mainly by the Sarva Seva Sangh. The
Oforv‘frnment also is doing khadi work. Both produce about a crore
o 1:::: vg)rtt;: month. There are other constructive institutions
e b N‘kan 1fAshram founded by Rajaji at Tiruchengode,
o iketan o -Kallupam, Gandhi Gram, Kanyagurukulam at
edaranyam, Gandhi Ashram at Chidambaram, Gandhi Vidval
at.TlruchnrambaIam and Sri Ramakrishna ’Vid al at Periya:
naikanpalayam. Tamilnad has been also le:adiny . orobibiion

temple entry for Harijans, Basic Education
for woman etc. ’

g in prohibition,
Kasthurba service
workers. But ['111t can claim to have an army of constructive

) still a keen observer will notice the lack of

co-ordinati . .
ordination and integration of these varied activities, Probably

this accounts for the slow
. .. ro i
Vinobai’s yatea progress during the first stage of

At .the last meeting of the executive of the Sarva
at Palani on 21st Nov. 56 our editorial in the Tamil §
formed tlile.basis for a review of the progress of Bho darVOdaya.m
T: Nad. mxt‘i‘at‘ed by Shri. E. W, Aryanayakam wh(:) a:} work in
wing Vinobaji in T. Nad yatra. During the discussion hls follo
it was s.uggested that the transference of the khad\i tkat ensu'ed
activity in the constructive field that has been run Un‘gor » @ major
oﬁi.ce of the Sarva Seva Sangh, to a local organisation as inetg' ‘[?e Head
Orissa, will be conducive to ap atmosphere of co-ordinat d “ Bx'hz.n‘,
towards the Bhoodan ideology. This will helpin brin ie activity
and cre?u'mg a homogenous body of workers for consgolr-]i t<.>gether
Lok Nitz. The trend of the discussion was later 1dating the
Vinobaji for his opinion. conveyed to

Seva Sangh

Vinobaji who has been keenl i i
in Tamflnad desired to talk to the grisr:cl:liizllnfo‘r‘:erss\?v;c;al COnf‘liti'ons
at Bodi on'sth Dec. at his camp. But many did n‘(’)"ere invited
After ?.detalled review of the situation and analvsin t' P
Vinobaji suggested the formation of a Sarvodaya Mzndagllts causes
of those who would pledge themselves to dedicated se consisting
Niti instead of forming an institution with funds ; f:ilcc for lfOk
responsibility.  This Mandal would wield only mo aln' eXecum"e
guiding .the institutions and their work, It WOuldra 1nﬂuen?e in
purely with the ideologies and their application to actua(;oncern o
Mandal will have a special responsibility in the shapv;’[?;k.of”l‘tt:
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Gramdan villages by suggesting to the various institutions to jointly
work to arouse the local jama-shakti. Vinobaji suggested a pledge
for a Sevak of the Mandal as the earlier one for the district Sevak
for Bhoodan work.

There was again another meeting at Madura on the 30th and
315t Dec. to consider the matter. Under the inspiring guidance of
Vinobaji the workers deliberated for two days and decided to form
the Council of the Mandal selected from among the seventy who
had signed the pledge of the Satyagrahi Lok Sevak, Some of the
elders are reconsidering as they have been directly or indirectly
connected with the elections or are in Government service. The
Council of the Mandal will consist of 15 persons representing the
constructive institutions and other individuals. The following eight
persons would immediately constitute the Council and the rest of
seven seats will be filled in due course :—Shri. G. Ramachandran of
Gandhigram, Shri. R. Guruswami of Kallupatti Gandhi Niketan,
Shri. V. Ramachandran of Sarva Seva Sangh, Tirupur, Shri.
S. Jagannathan, Shri. G. Subramaniam, Shri. Amrita Ramasubra-
maniam, Sbhri. E. W. Aryanayakam, and Shri. N. Ramaswami.
The Mandal immediately met after its formation and decided upon
a programme to survey the Gramdan villages and prepare a
programme of integrated development through the various instiutions
and with the local initiative besides intensive propaganda through
literature. It was also decided to enlist at least a thousand members

for the Mandal.

Ever since the idea of integrating the All India constructive
institutions into the Sarva Seva Sangh was mooted in 1948 Tamilnad
has also been trying to create a similar organisation but could not
succeed. It is due to the marvellous spiritual and moral influence
of Vinobaji that this could be achieved in an ideal way without the
inherent limitations of an organisation with funds and executive
responsibility and solely relying on the moral sanction and influence
of the members pledged to Sarvodaya ideal, Their faith in truth,
non-violence and non-possession is their only asset and their dedicated
service without any attachment or reward is their only qualification.
May the Mandal prove its real worth in guiding for the establi-
shment of Gram-rajya in the Gramdan villages and set an example

1o others.



Gramdan in Tamilnad

AS Vinobaji entered into the border of Madurai District after th
Palani decision to dissolve the Bhoodan organisation the
movement gained a remarkable momentum. Maduraj district’ de
denly sprang a surprise with repeated announcements of Gra s:i] .
almost daily. It exceeded 50 on the 31st Dec., §6 and it has emhag
78 villages till 4th January 57. Concentrated efforts havr al: .
made for obtaining Gramdans by the leading men of the dist et s
the workers of constructive institutions. Gandhigram rict la:nd
evinced great interest in intensive propaganda around Gand;’:’.or ers
Shri. W. B. A. R. Chandrasekharan, the district Bhoodan ¢ vencr,
Shri. G. Ramachandran and Dr. Soundaram Ramacha (:Weﬂer,
Gandhigram, Shri. Jagannathan, Shri. Varadhan and m:n rar;] of
been exerting their best to secure a minimum of 3 hundred villy a"’e
Madurai District. The high hopes that Vinobaji had in T ag.cs n
when he entered it in last May are thus being gradually l‘ealis:;mlned

Vinobaji was greatly impressed with the

has taken since his entry into Madurai. T[:er nk[il::it t:fe govement
obtained in Tamilnad is different from the humderds of Gramdans
of Orissa though, the attachment to land of every one, wi ral:nda[.ls
the hills or plains, is the same. Still there is the diﬂ‘c:refr_lc:ebt e
them in some respects as Vinobaji referred to in his talk o e
workers at Madurai. The offer of a large numbers of to the
Graman villages is a challenges to Sravodaya workers. Vi.nob ji [hese
leave Orissa last year with a sense of relief only when thall ould
Seva Sangh deputed Shri. Anna Saheb Sabasrabudhe to take oo
up-hill task of organising the Gramdan villages of Q o ”
whom will Vinobaji now leave the follow-up work in the "ésa- To
villages of Tamilnad? This was engaging his serious l'amfian
Fortunately there was the consummation of the Sarvoda aat;\jimmm
on 31—12—56 with the blessings of Vinobaji. He COD};ide anal
first charge and responsibility of the reconstruction of the Gre e
villages will rest with the non-official Sarvodaya Mandalramda‘n
really non-official in the sense that it has no relation w'.h fois
Government nor in the executive work of constructive inst'ltt ’the
Itis gratifying to note that the Government of Madras l‘“tlons.
Pr;;mptly corr;c forward to give all necessary help to these :}sr:::;:
villages. - i i

tltedgs ‘s A full-time officer is already appointed to study their

m———

A German Student with Vinoba

Question. 1. With Gramdan, individual initiative will be
lost, and idle people won’t work.

Vinobaji : After Gramdan, there will not be collective farm in
that village but every family will get a plot of land to cultivate.
They will earn their bread and it will be supplemented by village
community. So individual initiative will be there plus advantages
of socialisation. We are not killing individual initiative, You will
get the benefit of society’s help provided you help yourself. Today
even if one labours hard he gets no help from society but in
Gandhian society he will get such help. After Gramdan there will
be no ownership of land.

Question. 2. Do you find any change in India?

Vinobaji: Yes, there is an enormous change, lakhs of people
have given land gifts. Now people are giving Gramdan. It
means, all people in a village are renouncing individual ownership.
This is change of heart. There is no pressure, except pressure of
love. Itis very wonderful. What is happening in Madura is very
creditable, Our workers tell the people that you help your poor
brothers and share all that you have with them; there will be no
poverty. Renounce your ownership. It can’t happen without change
of heart.

Question : 3. What do you think about the role of India and
Asia in the World ?

Vinobaji : I won’t bracket India and Asia together. India is
one thing, Asia is another. India’s role would be, what it was in
ancient times i. e., spreading peace, establishing commonwealth of
the whole world, sharing weals and woes of each other, complete
freedom for every individual for every society, for every nation,
We believe that interests do not clash with each other. By establi-
shing that kind of society, India will influence the world.

Question, 4. What do you think about the future of Europe ?

Vinobaji: I am not interested in idle thinking. I believe that
small nationalities based on languages, which exist in Europe should
go. I can’t understand why Belgium and Denmark or Norway and
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Sweden cannot be provinces of one state, Europe should develop
as a joint State with full powers not only

to every nation but to
every village,

Question. 5. There is materialism in Europe.

Is spiritual
development possible there ?

Vinobaji: I don’t think Europe is devoid of. spiritua}l urges
although there is materialism in Europe, There is no dlffereflce
between an Indian’s heart and an European’s heart. Human mlpd
is the same everywhere. I find European- friends disglfsted. fmth
materialism.  So I don’t think that they will lag behind in spiritual
development.

Nirmalag Deshpande

BHOODAN LITERATURE IN TAMIL

Ever since Vinobaji entered Tamilnad in Ma
daya Prachuralaya (Publications) h.as been e.nde
Gita Peruraigal and Bhoodan “llterature in
possible at cheap prices. Vinobau-always describes this literature
as the ‘ammunitions ’ for the non-violent movement. The following
comparative figures’ will indicate the norma) work of our publi-

cations in the previous years and the Progress during the Jast 8
months in 1956.

¥ 1956 the Sarvo-

avouring to publish
Tamil as much g5

Sales value of Books published
From May 1953 to April 1954 Rs.

11,128
» 195410 5, 1955 Rs. 7200
» 195510 ,, 1956 Rs. 23,069
» 1956 to Dec. 1956 Rs.

1,12,436 (8 months)

The sales have been fairly satisfactory during Vinobaji’s yatra
route and in the adjoining areas. Gita Peruraigal has l?een the largest
seller among the books. Everywhere people buy Coples and throng
to the dais at the evening prayer for Vinobaji’s signature, At
Madurai on 31t December, Vinobaji who usually retires gt 8 p. m,
was signing the books till 9—15 p. m. The tota] number of copies
that he signed on the 3oth and 31st Df:cember alone was 1850,
Vinobaji said that this was the record sale in the whole of his yatra,
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practise the three virtues, if they become
I am  concerned, you will have co
fraimng. Armed with them, beljeve
'nany part of the world, and you
acquire a true knowledge of the sou]
ot mean that you should not recej
you should and you are doing.
should not fret yourself, You ha
all you are to receive such instr
may be of use to others.

part of your life, so far as
mpleted your education—your
me, you will earn your bread
will have paved the way to
s yourself and God. This does
ve instructions in letters. That
Butit isa thing over which you
ve Plenty of time for it, and after
uction in order that your training
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Vinobaji in Tanjore District

FTER ten days’ yatra in Trichinopoly district Vinobaji entered
Tanjore district on 20th Jan. Though he wanted to give
only 19 days for the district he actually spent 25 days till r2th
February walking 230 miles. He had to walk even 13 miles on
some days at a stretch on bad roads. He had an acute attack of
stomach pain on the 11th Feb. which caused great anxiety. But he
stood the strain and tided over the crisis by God’s grace. Impor-
tant places like Tiruvayaru, Tanjore, Kumbakonam, Tiruvarur,
Vedaranyam, and Avadayarkoil were included in the yatra as
desired by Vinobaji. There was hearty reception everywhere.
Thousands attended the prayer meetings. Thousands of people
had darshan as he walked through. At many meetings the audience
consisted more of women and children than men. At every place
there was a long queue of men and Women waiting for his signature
in the Tamil edition of Gita Pravachane. The results in the yatra
were not materially considerable. About 635 acres of land were
received from individuals, One rich donor who had already
promised 250 acres during Shri. Deo’s yatra two years ago offered
to convert it as partial Gramdan in one of his villages. Another
Sri R. Vedantam offered part of a village in which he had 62 acres
as partial Gramdan. Therefore no Gramdan as such was received
here though frequent advices of Gramdan in Madura district were
being received by Vinobaji during his yatra. The total sales of
literature amounted to about Rs. 10,000 including Gitai Peruraigal.

Vinobaji knew about the special conditions of Tanjore
district. Three years earlier Sri Javaprakash visited the district
when 423 acres were received. Later during Shri. Deo’s yatra for
18 days 717 acres were received. Land was distributed on two
occasions by Shri. Shankarrao Deo and Sri. C. Rajagopalachari.
But no continuous work was done during the last two years for
want of workers. The Sarvodaya Prachuralaya which was transfer-
red here from Tirupur had to give greater attention to the publica-
tion programme as the demand for literature was ever growing.
There was not much of preparatory work done before Vinobaji’s
visit. Further it was the harvest time when Vinobaji was in the
district. The storm of election had begun. There was the unrest
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and demur of the landowners against the new Fair Rent Bill. The
few available workers could not even coitact them eas.ily for
Bhoodan or Gramdan. Therefor there could not be any collection
even during the yatra.

Vinobaji did not evidently mind the lack of immediate
response.  For he believes that every one is a donor or prospective
donor. He who does not give today will give tomorrow. At one
p?ace: he said with a challenging optimism that there will be the
f:llsmct-dan of Tanjore district at some time, He was great)
impressed by the Tanjore district, the granary of Tamilna%j am)j,
the land of temples. He saw even in small villages big templ
the like of which are not even in big cities of north Indiag T: e
had grown the traditional community life arounq the KCI;I le e:c
common children of God sharing everything as God’s gift sth .
was deep devotion among the people. About oue-fourtl.] f el:c
good land of the district had been endowed for the tem ;) tfc
their maintenance and charities. Vinobaji often quote?i e;‘ -
Tirukural, the classic of 2,000 years and from Thiruvachak o
Manichavachagar to the bewilderment of the hearers in theamb](‘)f
meetings and personal conversations. He was immersed e lr:c
Tamil classics. He has made the educated people of Tam'lt ¢
realise the rich treasures of the Tamil literature. He was ml ?ad
touched by the large audience of women at his meetings, At gsxbly
Anicut on the day of his of entry into the district he wa's wond rénd
at the sight of thousands of men and women sjutin :) cr:‘ng
irrespective of sex and he said that it would require a\boutg 2 5 cf
efforts and a Satyagraha to have such a sight in North Ind's R
wondered how there can be difference in economic life wh . thene
was no feeling in difference among men and women. H efl‘llthm
the people should be as generous as the river Cauvcr); un‘l"ikC o
rivers of India, who was giving away all her waters ,to th © other
with practically nothing to carry to the sea. ® people

On the first day Vinobaji quoted from the
it was said that bhakti would persist in the
when it had disappeared in all other place
believed the words to be true as they came
was absolutely devoid of ego.

Bhagavatam in which
Dravida Desa even
$ and said that he
from the author who

At one place he
landowners to come forward and voluntarily give a{iie"]]::d ::)) ::C
¢

tillers as a father would give to his sons wh
s en they h i
the majority. The days of dasya bhakti o tpe loi',c bi::v:ct;a":;g
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master and servant are gone and in the days of democracy the
Sakya-bhakti or the love between equals as between Krishna and
Arjuna would alone succeed now. He advised the land-owners to
see the writing on the wall and not be indifferent to the suffering
around them. He pointed out that it was ill-advised on their part
to form a political party for fighting the elections at a time when
the ownership is being voluntarily surrendered in favour of the
village community in the Gramdan villages all over India. He felt
happy to come to Tanjore after 62 years as he had heard about it in
his young days. At the Tanjore meeting he referred to the three
classes in society. The first gives more than it receives; the
second gives as much as it receives. The third gives little or
nothing in return to what it takes; but this claims to be the
service class and what is done by this class is nothing but theft.
In the special conference of Basic Education teachers and students
at Tanjore, he quoted from Tirukural and said that the first two
chapters will serve as an authority for basic education. He asserted
that while basic education is the foundation of life, Gramdan is
the foundation of Basic Education itself. This was amply demon-
strated by the fact that Shri. Aryanayakamji, Secretary of the
Hindustani Talimi Sangh has been walking with Vinobaji during
his yatra in Tamilnad.

At Kumbakonam, Vinobaji devoted the whole of his speech in
analysing the true values of the ancient free and independent
education and the material money values that are attached to the
present-day State controlled education. The powers of the State can
never be controlled by the opposition parties inside the Parliament
or the Assembly, he said  But it can be checked only by indepen-
dent free thinkers who are not subservient to the State and who are
free from the lure of money values that are attached to the education

pow. The real opposition will develop when education is liberated
from the control of the State and the educated are freed from the

present slavery to money values and jobbery. Vinobaji said that
he had come of his own accord to this ancient city of culture which
is as famous as Banaras in the North and made a special appeal to
them to give a lead in upholding the freedom of education to our
ancient level when our ancestors could write the six Darsanas
(philosophy) with absolute freedom of thought. The speech at
Kumbakonam is one of the best of his speeches in the District
which should be published ia all the languages of India.
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Vinobaji visited the temple of Thiyagaraja, at Tiruvarur, on the
Sarvodaya Day. Ia the prayer speech inside the temple ,hc was
over-whelmed with feeling while referring to Gandhiji. He said that
Gandhiji was already in prayer while walking to the ground as he
was late by a few minutes and met his end in that state at the
hands of his own countryman even as Jesus twenty centuries ago
Vinobaji said that not all the elections, the power of the State agnci
scientific advancement could save the nation but it is the compas-
sion of the people that can save nations and the world. It isin
the footsteps of Gandhiji that Vinobaji was walking from vi
village for Gramdan, which is the movement of bhakti and com
On the last day of the yatra on 12th Feb. at Avadayarkoil
spoke about the different forms of bhakti that prevailed ;
times. True bhakti requires the surrender of ¢1°
Is it not true bhakti in the case of thousands of land-owners wh
have voluntarily surrendered now their ©mine ’, the sense 0(;
possession in over 2000 villages of Orissa and 200 villages of
Madura Dt. and 250 villages of Maharashtra and elsewhere? |
this age bhakti should naturally take the form of ¢ i
preached by Buddha and Manickavachagar and others
in brotherhood through a life of sharing with aj, Everywh
Vinobaji spread the cult of true bhakti and compassion yE o
speech was concluded in an appeal to Gramdan. Lang Or~n0 lvc:;}’
everywhere he appealed to the audience to think deeply over ag »
he said and to read the literature that was being sold. oAt

llage to
passion,
Vinobaji
n varions
and < mine’,

ompassion ag
and by living

The effect of Vinobaji’s yatra in the district can
in terms of lands received. Just like seeds of plants are sown i
the ground the seeds of ideas for silent peaceful revolution nam
sown in the hearts and minds of the people. These seeds r:-
dynamic peaceful revolution sown by Vinobaji will not take m ¥
time to sprout and bear fruit. His own astounding ppyj f’Ch
declaring that Tanjore will not be mere Gramdan or Taluk-fj)a ml;m
will one day come forward as a District-dan, is indecd pro [[], .
Let hundreds of workers come forward and strive to make Vij P eu’c
words a reality in the pear future, taobaji’s

not be measured

Sarvodaya Literature and Sampattidan

THE Sampattidan Yagna is the natural concomittant of the
Bhoodan yagna. The basic principle of Bhoodan is that land,
the basic means of production and subsistence for man, should be as
free as the other elements of nature like air, water, etc., without any
individual ownership. All wealth, thus which is the result of
direct and indirect service of the members of society, belongs to
the society as a whole. Everyone should therefore, share a part of
his earning with the society. On these two accepted principles the
Sampattidan movement has been progressing along with Bhoodan
movement. So far 80,000 danapatras for about Rs. thirteen lakhs
bave been promised all over India. This is the aggregate amount of
the monthly instalments for varying periods ranging from 5 years.
Some have undertaken to pay a portion of their monthly earning till
the end of their lives.
The peculiar procedure in Sampattidan unlike other donations
is that the donor simply signs a danapatra undertaking to pay a
portion or a specified amount of the monthly income for a fixed

_ period and does not immediately part with the amount. He or she

keeps the amount in a bank and spends for purposes mentioned by
Vinobaji and submits statements to him or others authorised by
him. The donor has to simply satisfy his or her conscience about
the payment and the proper spending. In this way, the donor
takes continuous interest in the cause and also propagates the
ideology. Such conscious ideatification with the movement may
influence the donor’s life itself to a large extent. He will be
scrupulous about the means of his earnings and consider himself as
the trustee of his surplus earnings. This is the total transformation in
the individual and society that is implied in the Sampattidan yagna.

Vinobaji and the Sarva Seva Sangh have specified three
purposes for which the Sampattidan are to be utilised by the
donors. The first is the maintenance of Bhoodan workers. The
second is for the dissemination of cheap literature on Bhoodan
ideology. The third is for the agricultural implements and acces-
sories etc., for those to whom the Bhoodan land is distributed as
well as for Gramdan villages.

Wherever land is being distributed, the Sampat-donors have
been already helping out of their promised monthly instalments.
Gramdan villages like Vayalur in Madras State have also been
getting financial help from them. As the Bhoodan organisations
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which were maintaining workers through the funds received from
the Gandhi Memorial Nidhi have been dissolved from 1st January
1957 the maintenance of the workers would now naturally be the
first charge on the Sampattidan donors.

Vinobaji has been attaching great importance to the dissemina-
tion of basic and authentic literature on Bhoodan ideology. The
Prakashan department of the Sarva Seva Sangh has been publishing
several attractive cheap books in Hindi on a mass scale from
Banares. Vinobaji has beea watching the progress of Tamil
publications of the Sarvodaya Prachuralaya, the southern branch of
the Sarva Seva Sangh Publications. During the last ten months
during Vinobaji’s yatra in Tamilnad about Rs. 1,50,000 worth of
books have been published and about a lakh of rupees worth have
been sold. This is more than four times that of the normal
turnover of the Prachuralaya. There is immense possibility for
increased publication and sale. But the resources of the Prachu-
ralaya are very limited and it is working already under great
financial strain. Vinobaji has suggested to some of the Sampatti-

dan donors of Madras, Kumbakonam and Madura to make use of -

their donations for stocking and selling the Sarvodaya Publications
as part of their work. Any loss that may result in the sales can be
met as a charge on the Sampattidan. In this way the business
talent and zeal for ideology of the sampatdan donors will be
available to propagate the Sarvodaya literature which will pave the
way for the fulfilment of the revolution in 1957.

The proposal has been accepted by some of the Sampattidan
donors of Madras. Shri Siddharaj Dhadda, Joint Secretary,
Sarva Seva Sangh who convened a meeting of donors at Madras on
1—2—47 explained Vinobaji’s suggestion to them. Shri Nanalal
Bhatt, Shri Krishna Jhaver and others have taken the initiative in
collecting the necessary money from the donors of the Madras
City. They have formed the Madras City Sarvodaya Sahitya
Prachar Samiti and have already paid some substantial sum. They
have thus set an example.

The Sampattidan donors thus coming forward to directly
participate in spreading Bhoodan literature, will result in giving
greater encouragement and enthusiasm to the field workers all over.
Effective countrywide sales organisations of Bhoodan and Gramdan
literature is the urgent work which will lead to the realization of the
objective by the end of 1957 that Vinobaji has placed before the nation.

Ramakrishna and Gandhi

(Speech at Ramakrishna Kudil, Trichi Dist.)

ACHARYA VINOBA

HIS institution is named after a great saint. Shri. Ramakrishna
was born in a village in Bengal far away from here. He was
not a very learned man but he bad knowledge of the supreme
soul, He preached love for all men in the world. He taught
people to see and recognize God in every human being. He said
that to realize that God dwells in every human being is real
knowledge and that all else in avidya, or ignorance. There were
many learned men among his disciples. They fe!t that they ought
to devote themselves to the service of the poor. That is how the
Ramakrishna Mission came into being. It has been rendering
valuable service to people all over the country for more than fifty
years.

The philosophy of advaita which Shri Ramakrishna preached
was not new to India. Shri Shankaracharya had also preached the
philosophy of advaita. But Shri Ramakrishna combined it with the
service of the poor. This unique blending of Vedanta with service
was made by the disciples of Shri Ramakrishna for the first time in
India. Service of the people has been an essential part of
Christianity. In India the path of devution had a great hold over
the minds of the people but it had nothing to do with social
service. It very often lost itself in formal worship and lifeless
ritual. To realise the solidarity of all life and to perceive the
infinite within all finite forms was the essence of Vedanta. Though
meditation was thought essential to Vedanta, service had no place
in it. Love was the essence of path of devotion but it also did not
find expression in selfless service.  Devotion came to mean only the
worship of some one of the numerous idols. Christianity attaches
great importance to service but itis not associated with the advaita
philosophy. It was in the thought of Shri Ramakrishna that we
find advaita and selfless service coming together. When these two
are united a tremendous amount of physical encrgy is liberated.

A basic school has been opened here today. Shri Ramakrishna
and Mahatma Gandhi have been two of the great men of India in
recent times and will be remembered when others have been
forgotten. You have brought these two men together. You will



296 SARVODAYA

benefit from the moral force that is created by the association of
two such holy names,

Gandbiji believed in advaita and the path of devotion. But he
was f:hieﬂy a man of action—karmayogi. His action was; based on
advan.a (monism) and bhakii (devotion) in the realm of thought.
Advaita and bhakii find their fulfilment in daily life in Gandhiji’s
kam'layoga (the path of action).  The path of action includes both
service and productive work. The Ramakrishna Mission spread the
thought.of service. Gandhiji further developed this thought and
spread it all over the country. Service is but one part of action
the other part being productive work done by a labourer. So. ever :
one should participate in some Kkind of bread labour. T,his WZS
Gandhiji’s contribution to the path of action and l.lis mes
reached the remotest parts of the country, N

Great men like Shankaracharya preached advaita. Manikya-
vachakar and Nammalwar taught devotion. Dnyaanadeva :nd
Tulsidas taught the same doctrine to the people in Maharasht d
northern India. Shri Ramakrishna brought together Sharak:na-
charya’s advaita, the path of devotion trodden by the Sa'n[:s rcl
social service. Gandhiji added to this the path of action bl st:er;-
sing the importance of bread labour. By opening a basicyschoo]
here you have made a synthesis of all the three, advaira bhakti, and
karma. This synthesis is the bigh water mark of Iud’ian thm,,] ht
Where there is service there is also compassion, -
the essence of Buddha’s teachings. Non-violence as taught
by Mahavira is a part of advaita. You have assumed a hefvy

responsibility on your shoulders and you mus
14
conscientiously to discharge it. work hard and

which constitutes

You !(now that I am walking through the country for Bhoodan
The solution of the land problem is only one aspect of it Buddha;

in his time also had to undertake a similar task. He preached
compassion and love. In those days people practised the inhuman
custom of killing goats and other animals as a sacrificial offerin
to God. Buddha walked through the country persuading pedple ti
stop these brutal killings. He realised that if he wanted to spread
compassion and love he must relate them to some problem ipn his
immediate environment. So he raised his voice against animal
sacrifice. Likewise I have taken up the problem of land as a
symbol but my mission is to propagate compassion, the abolition of
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ownership, in short, advaita. Advaita combined with compassion
is the essence of Bhoodan, This is the synthesis which Bhoodan
ajms at and the redistribution of lands is its path of action.

Today there is inequality around us. People fiercely cling to
whatever they have and become callous towards the poverty and
misery of their neighbours. Sometimes they take pity on them and
give away some trifles in charity. But they do not strike at the root
of this misery. Inequality and ownership are the root cause of
much of the evil in our society. We are out to attack both
inequality and ownership and as a symbol have chosen the problem
of land redistribution. The movement will continue so long as
inequality and ownership have not been done away with.

Since the beginning of this year the organisation for doing
Bhoodan work has been disbanded. A child needs spoon-feeding
but when it grows up the practice is discontinued. Now the
people must take up the work themselves. What type of men will
do such work voluntarily ? Only those who believe in advaita, who
are compassionate, who want to serve and practise karmayoga and
whose hearts are full of devotion, will take it up. I hope that your
institution which has brought together Shri Ramakrishna and
Gandhiji will become a centre of the Bhoodan movement.

(BHOODAN, January 30, 1957.)

Castes and Ashrams in Gramdan

AcHARYA VINOBA

have made an aphorism about the structure of the four castes
I and Ashrams in the Gramdan villages. I bave described them
in four simple words. One who possesses these four qualities com-
bines in him the virtues of the four castes and the ashrams. All
these four are very sacred. We are wrong when we consider any
caste as lower or higher than the others.  The Gita says, “ A man
who is intent on his own work attains perfection .

Sama or peace in one’s mind is the characteristic of the
Brahmin. I want peace in the Gramdan villages. Let our minds
be peaceful. But do we have peace in our village or in our
country ? We all desire peace but pursue the path of conflict.
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Peace comes only when our minds are free from distress. A
common  cause for the wide-spread unrest is the want of bare
necessities of life. There is also another cause for unrest in
others. Itis the surfeit that also destroys their peace of mind.

One who wield§ a weapon is a kshatriya. They and their
v\{]eapo_ns 2ref today increasing. The world was never so much in
the grip of fear of destruction as now. But the kshatriya i

. t
known for his freedom from fear. O e aoush

This never com
es through
weapons. s throug

: Wc must inculcate dama or the restraint of the brave for
securing this freedom. In the absence of self-restraint the need for
festramt from outside arises. Therefore self-restraint will prevail
ina greater degree in Gramdan villages than anywhere else pTherﬂ
will be no desire to deprive others of their possession fc;r all will
belong to the community. All land will be owned by, the village
anershlp will have been dissolved and every person will rule ovc;
himself. T call this as the establishment of the kshatriya caste.

Next comes the Vaishya or the trading caste. The distinctive
mark' of Vaishya can be best described in one word as daya of
charity. The Yaishyas have avoided meat ina gieater measure
than the brahtp:ns. The duty of the Vaishyais to protect the
poor and storing commodity for them. The vaishya character of
charity and compassion are indispensable in a Gramdaa village.

The chiFf characteristic of the shudras is devotion or
shrat?dha. Without faith and devotion there can be no service
In v1ll?ges the minds of the children will turn to devotion Toda.
the children of the landless and the poor are like or hans'and hav);
to be ta?e.n‘ care of by philanthropic persons Thispwould be the
responsnt?lllty of the village community, in a Gramdan village
th.ere will be f'o need of an orphanage. It is not necessary 1o
bring together in one place orphans from everywhere. The orphan

gets the whole. village as its parents. Children will be nurtured by
the common virtues of love and compassion.

Thus four virtues of

\ peace (shama) restraint (dama) charity
{daya) and devotion (shraddha) are well established in a socZet«y-
" ";'he four ashrams in a Gramdan village are Sanyashrama or the
.1 eo th.e recluse. The second is Vanaprasthashrama. The third
is the Grihasthashrama. The fourth is the Brahmacharya

Society is in great need of a sanyasi i .

_ yasi. In him the society gets
a social worker for whom it has to pay nothing. He will go y;vgry-
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where as a vehicle of knowledge and a symbol of peace. Through
Gramdan we have to bring about peace of which Sanyasa is symbol.

Dama ot restraint of the self represents Vanaprasthashrama.
One must control the senses and prepare oneself for total renun-
ciation through penance and meditation.

The Grihasthashram is characterised by charity through life in
the family. Tirakural (the Tamil classic) states that the essential
virtues of a grihasthi are charity, compassion and love.

Devotion is the mark of brabmacharyashram. Ina Gramdan
village these ashrams will be necessary for the cultivation of self-
restraint, peace, charity and devotion.

These four words, Sama, dama, daya, and shraddha are the
aphorisms of Gramdan. I do not doubt that if the Gramdan
villages are formed in this way, there will be a veritable resurrection
of dharma in our lives. God has blessed all of us with some
measure of dharma. We should respond to it and serve through this
mission of Gramdan.

e —

What is Gramdan?

VINOBA

LET us be clear about what we meand
when we talk of Gramdan. So far
each individual has more¢ or less isolated
himself from the social life of the village.
Evenin villages which are small and io
which there are barely a hundred families,
there is no social cohesion or comradeship.
Each one lives for himself and all of them are exploited ruthlessly by
the trader, money-lender, lawyer and doctor from the town. They
also exploit one another when they can. Isolation corrodes the human
feeling in man. Like the erosion of the soil there is a deterioration in
the quality of human beings. The coming in of the money economy
had made things worse. There is litigation between father and son.
Marriages in the family add substantially to the indebtedness of the
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house-holder.  All this has reduced man 1o the positio
n of
He has lost all sense of human dignity. p of a beast.

In a Gramdan village all this will change. Man will live in
happy union with society around him. The whole village will be
ope family.  Private ownership in land will end. Land wil] belon
to all. No debts will be incurred for a marriage in the family Thi
whole village will contribute towards the expenses. There \;vill be
one shop in the village.  Every householder will have hjs labour-
hours” entered into ao account book.  That will be the credit side
of his balance. He will not be exploited by the trader from town
People will learn to live together in happy co-operation. If we ex-.
plain all this to the people living in villages, one after another ajl
villages would be given in Gramdan. There are 58 villages in this
firka out of which only 25 have so far acceded for Gramdan.
I wonder why the rest have not been already given.  This process
must be speeded up. Then the government will have to wake up
and take note of this phenomenal development. They will have to
come forward and help such villages in every possible way.

(BHOODAN, March 6, ’57)

Vinoba with J. C, Kumarappa at Gandhi-Niketan—Kallupatti

¥

Eighth Sarvodaya Sammelan

VINOBAJI entered Tamilnad in May 1956. He has been saying of

having given a blank cheque to Tamilnad about the time of his
stay here. Now it is just ten months and Tamilnad could not be
covered fully. He has to goto Kerala and Karnatak. The northern
provinces are anxious to have him early. Maharashtra which has been
slow in Bhoodan work has suddenly shown remarkable progress in
Gramdan.  The Sarva Seva Sangh also has requested Vinobaji to
complete his southern tour early so that he can visit all the other
provinces in 1957-

Vinobaji has been kind enough to give Tamilnad sufficient time
though we could not fully avail of his presence. Only recently
Madura district has sprung a great surprise with large number of
Gramdans.  Vinobaji is now in Madura district for the second time
where there is conceatrated effort for a Taluk-dan with about 750
villages. It is now decided that Vinobaji will cross Tamilnad border
on 18th April 1957 to enter Kerala.

The question of the venue of the next Sarvodaya Sammelan has
been engaging the attention of the Sarva Seva Sangh and others.
Karnatak had great hope in haviog it in Mysore.  But it would be
difficult as the rains will set in by the time Vinobaji goes there. In
the meanwhile there was a suggestion to have it-at Cape Comorin
which was very much welcomed by Vinobaji. This would have been
the most appropriate place indeed for the declaration of the consum-
mation of the revolution of 1957 and also to deliver the message to
the world across the three oceans that meet at the Cape. On
preliminary survey it was found the acuie water scarcity has made it
impossible to hold the Sammelan.  Unfortunately Cape Comorin is
out of the picture now. The next place that is finally decided is
Kaladi ia Kerala, the sacred birth place of Jagat Guru Shri Sankara-
charya, The whole of Kerala heartily welcomes the Sammelan.
Kaladi has an enchanting natural setting on the banks of the river
Alwaye with the Ramakrishna Mission Ahram and the newly
constructed Sankaracharya college under the inspiring guidance of
Shri Agamananda Swamigal.



The Duty of Workers

ACHARYA VINOBA

WORKERS must carry out the triple programme ceaselessly,
They must meditate on Bhoodan and work out for them-

gselves all its implications. They must explain the idea very
clearly and in simple terms to the people. The idea has a power
of its own. It provides the dynamics of action. If we are able to
convey the new thought to the people we need never bother about
results.

The workers must keep a close watch on themselves. They
must find out what change is taking place within themselves
because of the new idea of this movement. One has to change
oneself first. One must search if one is clinging to the idea of
ownership in one form or another. Our words can carry conviction
only if they have the sanction of personal example behind them.
We must ever strive to purify our heart and mind. Hundreds of
our workers have given up their normal work and family life, and
wandering about in the cause of Bhoodan. People know that our
workers are serious and therefore listen to the new message.
Workers must grow every day. A new awakening is coming over
in all fields of national activity. They are realising that unless a
worker is able to shed his egoism and other shortcomings his work
is bound to create disharmony and conflict, A worker must exert
himself to gain control over the seases and free himself completely
from personal ambition.

The third thing that our workers must dois to approach
everyone with great humility. They must be able to see God
residing in every human heart. Service of man, they must realise,
is the highest form of devotion. They must be kind and geatle.
They must never be angry or get irritated. They must explain
patiently the new idea to the people. As a devotee sings his
morning prayers to awaken his deity so must the worker sing the
song of Bhoodan and awaken the people to its urgency. Our du{y
is to put the idea before the people. If they do not act: the fault
is not theirs, We must approach them again and again and explain
the idea to them without any anger or illwill. A worker should be
happy to serve. Service is its own reward. Hundreds of villages
can be obtained as Gramdan if our workers are active and alert.

Pioneers of the New Pat!

JAYAPRAKASH NARAYAN

(f HE news of one thousand to twelve hundred villages, offered

in Gramdan in the Koraput District has spread throughout
the country and travelled on to the world as well. The significance of
what you have done is perhaps not fully known to you. But by
giving the Gramdan you have shown a new path to our nation and
the world full of strifes, conflicts and tensions caused by the selfish-
ness of man, whether literate or illiterate.  Urge to possess has
become the driving force in modern life. In this hot battle to possess,
only 10%, win, either through tact, physical force or fraud. The rest
are vanquished and are forced to a life of misery.  But if we live by
mutually sharing our weal and woe human happiness will be an
accomplished fact. This is what Vinoba is preaching to the war-
weary world where the land owner vainly asserts that land belongs
to him and the rich vainly reserve all rights over riches. In fact the
land belongs to God and riches are the result of social effort where
sO many participate.

If all the villages follow your example and everywhere the wealth
goes under the ownership of society all misery will end; old order
will be ripped down and a new era will dawn. That is why I have
called you the pioneers of a new path which is equally an eye opener
for Russia and America.

Misery in the world is not due to shortage of provision and
amenities which science can multiply to any extent but due to the
narrowness and possessiveness of man.

Friends, I have sung your praise for your accomplishments in
Gramdan but the struggle for producing more through the crafts
and cultivation starts from now onward. We have to produce almost
all our needs in our village. I am happy to see so many people
devoted to your service.. Led by Anna Sahib they waat to pull you
up for a life of plenty but it is you who have to be the architects of
a real Gram Rajya. I have every hope that the work begun by you
will spread throughout Orissa and India where all will join to build
up a new Bharat.

The poor people alone are revolutionary in the modern age. If
the poor come forward with the banner of revolution all, whether
rich or reluctant, will surely follow. I assure you that your are the
leaders of the society of today and have affected the minds of
millionaries in the towns.”

(From a speech at the Village Burja on 25~11-"56)



The..New Approach Through Gramdan

JAYAPRAKASH NARAYAN

GRAMDAN is the culmination of Vinoba’s movement; it has

sn.mpliﬁed the approach to problems more than Bhoodan and
Sampattidan could. I have come to speak about this new movement
to you and will try to put it in my own way,

You might have noticed the happenings in Egypt where world
war has been averted by a narrow margin. The sjtuation in Hungary
is equally fraught with dangers.  Inspite of talk about peace there
is ur}rest'cverywhere. It is a strange tamasha that inspite of inherent
craving in man for peace, equally and sincerely desired by both
Russia and America, there are vigorous preparations for war. Such
new weapons are being manufactured as can write off the human
race. I"cople presume that the problems of the modern world are
economic or political and hence go on with the political activities and

Fconomnlc development but the fact remains that the problem in fact
is moral.

Due to the progress of science there is speedy development in
the‘tcchmques of industry and agriculture. Wealth is daily multi-
Plymg, standards of living are rising. Vast majority of the people
in Eqrope and America are well off but still there is no peace
Hom_ble weapons are being devised by the best brains in the Worlci
of Science. There are Scientists who regret their participation in

this inhuman adventure but still m ivili
> ost of the civilized peo i
the race. people are fn

. What is the culture of the advanced countries ? America prides
in her sky scrapers, There is one car for every 4 Americans. Even
the labourer earns 800 to one thousand rupees a month '[:hey sa

t‘hcy are .the richest people. Half the wealth of the w0rlc.l is amasscg
in America. But the best presentation of their culture is in produc-
ing th§ b'c§t weapon to Kill the maximum number of people. In
the primitive period of human history men used to kill and eat each
other: . jNone calls that a period of civilization. The difference in
the civilized people of today is that Adam had a stick in his hand
end the modern man has a hydrogen bomb. The thirst for the
fellow-brothers’ blood is the same as in the primitive man.  Russia
and America have a huge armed force. Both are equally b.ent on the

massacre of man.  This sort of civilization i i i
ization is going to wi
human race. Boine pe out the
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There is anotber side of the picture, however. Scientific pro-
gress has brought such achievements for men that he can solve all
his problems. There are ninety per cent people in misery and only
ten per cent are happy who have got food, shelter, clothing, medical
aid and education. The percentage in Orissa will be still less ; in
Bihar only 5 per cent are well off. The Basic needs of the people
are not met with. There are few people in America without good
house, without electricity or sanitation. Leaving a few countries in
the world there are poor people in all the countries.

There is misery in the world not because the resources are
meagre. The Canadian sister with us was just telling us that inspite
of huge godowns in Canada storing million of tons of wheat people
starve. Increased production results in fall of prices. Surplus is
cither thrown into the sea, set on fire or stored in godowns. There
is misery not becavse there is no production but that the man is
self-centred and -doesn’t think of others. This sort of life results
in preparation for war. It is painful indeed!

What necessitated the invasion on Egypt? Big Capitalists have
invested their capital there and want profits out of it. They care
hell about the plight of Egypt. British are not in the least concerned
about the interests of Egypt.

The village producing more doesn’t help the other producing
less. One family with a surplus doesa’t share with the other family,

It is no fault of England, Russia or America. Values are such
that we have to live like that. Wherein lies the contradiction?

Man is a social being by nature, He lives and dies in Society.
Man is the making of the Society rather. Every species has an
instinctive behaviour to react to a common danger. How to sacrifice
for each other is not given to instinct but to intellect—a gift only
with man by which he may redeem or destroy himself. We have
received the language and literature from Society. Doctors and
lawyers having received their education through social resources
live through their patients and clients, But we are so self-centered
that we neglect the society. In this conflicting behaviour man will
perish. In previous wars man progressed but now there is no
escape since such devastating weapons have been devised.  Every
Scientist is pointing at that. All roads to safety having been closed
it is the right time for man to learn the human religion, and stop
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be.having in an animal manner which is hostile to society. With
misery around there are a few islands of happiness in the ocean of
life. The individual is doing all sorts of frauds, fabrications and

murders for his selfish ends, which lead straight to the total
annihilation.

Now let us presume that there is some magic by which all people
wake up one morning with their hearts pure, free from greed and
selfishness. ~ What will be the result> There will be no attacks on
Egypt, no repression in Hungary. If there is a change of heart and

man b.ehaves like man free from all greed, malice and contradictory
behaviour, all the misery will end.

' Let' us believe that America recognized the share of all the
nations in her wealth. If she spares for the world 1/1oth of her
¢Xpenses on A-Bombs and arms all conflicts will come to an end.

. Russia clglms to be a Communist Country. If so she should
eclare her entire wealth belonging to mankind. Let the Russian
labourer sacrifice so that his Indjan comrade is saved from starvation.

All this proves that the problems seemingly political are in fact
moral. The possessive instinct has to be weeded out by all. Rich
and poor alike are victims of the craving of acquiring wealth, both
adore t}Te same values. Everybody wants to loot and squeeze if
cha.nce is there.  That brings us to the necessity of change of heart
. wh;cp alone provides the key to all our problems which people vain-
ly think can be solved by Delhi or Cuttack. 1t is a sheer illusion.

Thc_zre was a revolution in Russia some 40 years back. Farms,
fact.ones' and banks were looted by the poor.  Collectivization,
nauo'nahzation and Socialization were introduced on a national scale.
Inspite of that lakhs were murdered and hanged. Kruschev’s dis-
closures about Stalin’s deeds deserve a close study by everybody.
Overthrow of Capitalism made a beginning of mutual bloodshed
there. Mr. Bulganin has revealed “it could never be known whether
one will survive after seeing Stalin or be killed.” It is only after
Stalin that they have started talking; the rope has been relz;xed a
litle. They had no freedom so far, In India Pandit Nehru al-
though not omnipotent holds great power. But all can say that he
be dethroned. Nehru was opposed in elections by Prabhu Dutt,
This is freedom. But can any one oppose Kruschev? Lakhs
had been sacked to Siberia. Was that the object of a revolution ?
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Taking the case of economic equality, Lenin said the highest
officers will be paid a little more than the labour. The conditions
today are revealed by Mr. Mikhoyan’s statement before our Plann-
ing Commission which disclosed that the difference of pay is 4o times
in Russia.  Stalin the strongest dictator the world had soon to
compromise with the selfish motives of the workers and the Engi-
neers who had to be appeased by offers of piece rates and Bungalows
respectively, for boosting up production, but that has been the
failure of Communism; since production and not the needs
decided the payscales. People feel that legislation in Delhi can
herald a better social order. Never! Sword can never solve the
human problems ; it can’t change the human nature. In case Nehru
introduces a bill to ban falsehood, will it set in the era of truth?
Lawyers are there to teach tax evasion and other escapes from Law.
That is not the solution anyway.

Shri Nav Krishan Choudhry was the Chief Minister of Orissa.
He used to think and plan about the possibilities of developing the
State. He held that post and left it, bringing glory to India. He
realised that development could be done not through capital but
through the people alone.

In the American revolution the British were defeated and
Washington rose to power.  After the Russian Revolution Lenin
became the dictator. But what a wonderful country is India? India
gained independence in 1947 but Gandhiji dida’t hold any power.
Why ? Because Gandhi’s job was not to make laws, but to bring up
a new man. This movement is just to create a new man, usher in a
new society, a new humanity,

Let us play our role well by discarding selfishness to bring
about peace on earth. Selfishness is not for Saints alone to practise,
all of us are the forms of God, everyone of us can be as great as
Buddha or Gandhi. But don’t start abruptly.  Gandhiji devised a
moral technique by which lakhs could be raised to the spiritual
heights,  He laid down ¢ Give an idea to a man and show him one
step to move.”  We have to reach the Sun of Sarvodaya by giving
our all to Society and living on what the Society gives us. Itis
difficult to practise it right today but there is a ladder by which the
whole human society can reach the heights touched by Tensingh and
Hillary. Vinoba says, I have given you an idea to take a step for-
ward. Put your individual share in the fire of this human Yagna.”
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Give a pice out of every rupee, a fraction of your land, labour and
intelligence. That will build up a new force, a new moral strength,
Then another step, again another step till we bestride the Himalayan
heights and complete our uphill journey.

( From a Speech at Geypore at Orissa )

The Gramdan Movement in Orissa

MaNMmoHaM CHOUDHURI

HE renunciation of private property in land on a mass scale
T through Gramdans is the latest and most significant develop-
ment of the Bhoodan movement that is attracting widespread
attention. Though the Gramdan movement began as far back as
1952 with the rather unexpected and spontaneous action of the
villagers of ‘Mangreth in U. P., it was only during and after
Vinobaji’s foot-march through Orissa, that the movement assumed
mass proportions.

The average population of a village in Orissa is a little more
than three hundred. The villages received in Gramdan are generally
the smaller ones, with an average population of one hundred and
twenty. It is but natural that villages with a homogenous popula-
tion of peasants, labourers and artisans habituated to physical
labour should be the first to offer themselves in Gramdan. The
larger villages with high-caste families of sub-letting land-owners,
money lenders etc. are at present holding back. Kharka in Koraput
district is the largest Gramdan village with a population of 900
while the smallest bamlet has a population of eight. The total
population of all the villages is estimated at two lakhs,

Most of the villages in the Koraput district and elsewhere are
Adivasi in character, each village being generally inhabited by a
single tribe. This circumstance is doubtless one of the major
predisposing factors, but there is a considerable number of villages
with non-Adivasi and mixed populations, The number of such
villages in Koraput exceeds 150 and is 80 in the Balsore district.
All the villages in Sambalpur are non-Adivasi in character.

Gramdan on such a vast scale opens up the most exhilerating
possibilities of social reconstruction and economic upliftment, of
building up a new social order based on equality and co-operation.
The voluntary renunciation of private property and eager acceptance

»$
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of the new way of life of ¢ getting along together’, unleashes un-
dreamt of reservoirs of constructive social energy, repressed under
the deadweight of an outmodel, exploitive and competitive social
system, It is coming to be more and more generally recognised that
popular enthusism and participation is an essential ingredient for the
success of economic planning. Some of the spectacular results
achieved in New China in recent years have been attributed, no
doubt rightly, to the above causes. In any society this energy is
generated on a considerable scale only when the under dogs, the
underprivileged classes, get a feeling that they are getting a fair
deal, that they are real participants in the rebuilding of a new order,
not merely so many ¢ hands > employed in renovating the old.

This has happened to a certain extent after the communist
revolution in China, but while the latter has succeeded in liberating
the energies of the underprivileged masses, it has also, in the
process of doing so, generated conflict and hostility on a considerable
scale, the repercussions of which are being felt throughout the
world to-day. It has brought into being forces that have com-
plicated the problem of world peace,

Here the reader may pertinently ask, to what extent is the
success of the movement due to the real psychological changes
wrought in the minds of the people and how far due to the
circumstances peculiar to the areas? Is it not a fact that the
movement has made considerable headway only among the back-
ward Adivasis, and had demonstrably failed to catch on in the
more advanced districts?  Is not land plentiful and cheap
in the sparsely populated district of Koraput? Have npot the
Adivasis very little attachment for land, and are in the habit of
shifting cultivation ?

It is a fact that the movement has had more success among the
Adivasis, who havea strong tradition of socia! cohesiveness. But
this merely underlines the fact that even the backward classes in
India have some valuable social traits highly useful for a new
Sarvodaya or socialist order and the Gramdan movement is helping
to preserve and canalise them. As a matter of fact, as we have
noted earlier, quite a large number of villages with mixed and non-
Adivasi populations have opted for Gramdan.

Another predisposing factor in Koraput was the awakened
consciousness of the people due to their participation in the
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national freedom struggle since the early thirties and the subsequent
intensive constructive activities carried on there by a band of
determined and selfless workers. Thus the psychological ground
was being slowly prepared for more than two decades. In a way
the psychological preparation has been going on in India since
centuries, where numerous saiats and social reformers have preached
against untrammelled individualism and Vinobaji’s movement is a
flowering of that long historical process, a clumination.

(From a book “The Gramdan Movement.” )

The Duty of the Landless

Some complain that there is no active role for the landless in
this movement : its appeal is mainly to the lan i-lords and wealthy
We must go to them and explain to them the meaning of Bhoodan:
They will then become conscious of their duty. This is not a move-
ment for grabbling something from someone else. It is mainly for
giving oneself.  Everyone in society has to offer his share. Peaple
use their talent and wealth for themselves and their family, They
have now to use it for the good of the whole village. Everyone has
to bring about an inner change in his mind and heart. The poor
have the capacity of hard work : and bhard work is the goddess of
wealth.  They can offer their work which will create wealth for the
whole village. Ideas of class war and conflict have no place in our
movement. There is no intention of scoring a victory over any
group or class. If there is satyagraha in this it would be of a sub-
limated type. It would be another name for the working of univer-
sal love. I hope to give my whole life to this glorious experiment,.
I feel such joy and enthusiasm whea I think of all this. I feel that
there can be no end to this work. It is timeless and therefore
even the thought gives new strength.

Vinoba,

Vinobaji at Gandhigram

DAMODARDAS MUNDADA

Started seven years ago, Gandhigram has grown into a
mighty banyan tree of constructive institution in Tamilnad
under the leadership of Shri G. Ramachandran and
Dr. Soundaram. This centre attracts workers from all parts
and all sections of officials and non-officials to know some-
thing of Gandhian ideology in theory and see it in applied
programmes. Vinobaji’s stay here for two days in November
last was almost a turning point in his Tamilnad Yatra. The
homely atmosphere and frank talk with the brilliant young
men and women of Gandhigram made Vinobaji answer some of
the old objections of Shri ¥. C. Kumarappa and Mirabehn
against Bhoodan which were often repeated by others.
Vinobaji was in a reminiscent mood and his discussions are
specially important.  These set the ground in a way for the
intensive drive for Gramdan in Madura Dt. We are only
sorry for the belated publication of this interesting report
of Shri Damodardas Bhai.

ITUATED at the foot of the beautiful Sirumalai Hills, Gandhi-
gram worthy of its name, offered its most hearty welcome to
Vinobaji. The affection of Shri G. Ramachandran and
Dr. T. Soundaram had so much won his heart that he had to yield
to all devotional formalities at the gate. We were escorted to the
open space under the blue sky where a big gathering of well
disciplined Shanti Sena (Peace Army) awaited us. Dressed in
simple white, with Gandhi caps on all heads including those of
sisters, the assembly presented an impressive sight. The Sena
was the only one of its kind we witnessed during the last over five
years of pada-yatra.

Addressing the assembly Vinobaji pointed out, how, though
all constructive activities aimed at peace, the idea of Shanti Sena
was significant. The place was indeed one of pilgrimage in the
South. He said that he felt quite at home in the institution with
which the name of Gandhi was rightly associated.

Addressing the Gandhigram workers who included many like
Mr. Richard Gregg, Vinobaji, pointed out how forty years back he
came into contact with Gandhiji, as one of his several hundreds of



312 SARVODAYA

followers and how, he, since then, had tried to walk in the footsteps
of the master. He recalled his acquaintance with Mr. Gregg
and others at Sabarmati. He confessed how his way .of life
d'evofed more to village service and contemplation did not bring’
him into more contact with the other members of the world-wide
Gandhi family. He also said that he would have hardl com’c out
of his seclusion if Gandhiji were alive. To him [}y;e spiritual
contact was more intimate and though one is not expected ts know

all'the people of the world, one could certainly experience the
unity of heart with them, the unity born of love :
>

sacrifice. service and

Referring to Gandhigram which he h isi
he recalled, how the institution which v::sv::c[;di:,e‘i;r; ?;ars A
bad now grown into a huge Banyan tree. This was r:;:::;
because the seed that was sown had inherent vitality. Vinobaji
recalled the ancient seat of learning as Nalanda where z o
ago Lord Buddba bhad sown the seed of love and co,rf-;oo years
The sacrifice and the tapas of Buddha was unique, and (l})azsrné
blessed the country recently with great pcrsonalitiée likcGo d:'
Ramakrishna, Sri Arvind. Friends and admirers all ;)ver thcav?orl,c;

visited their institutions. Such places includi i
eir ng G
act as unifying force for cthe world. B Gandhigram would

Referring to Bhoodan, Vinobaji said it inni i

divine gift. Even the smallest cou’ld rise h:g:e%;:::)nfh:r? ;:(ge:’a
hand behind it. Gandhiji’s ideas, he said, could not have s 0 :
by any other way as they did through Bhoodan. Explaininprct;

latest development in the Bhoodan movement re ardi ” thc
dissolution of the organisational structure, Vinobaji poinfcd 0?1% bo .
an organisation standing between the people and the cause woul:
retard at some stage the cause becoming the mission of the people
'thcmsclves. He said that the ideal should be allowed to ropa pt

itself and make its straight appeal to the hearts of humani‘: ’ lg\a ;
ot.her process will circumscribe its potentialities,. Whoever yi).as tr;\y
faith in the goodness of man can carry the flag of Bhoodan Todac
legislation had usurped the place of God. The res ;nsibili(y
therefore, of those who believed in Gandhiji’s idc‘;lo wz;
greater. For himself, he repeated that so long as thcgr); was
strength in his feet and spark in his ideas and power in the tongue
he would go on his mission unhampered. ’
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Agreeing to the proposal of Dr. Soundaram to extend his yatra
in the district to four weeks Vinobaji said * I have no house of my
own that I should beina hurry to return »”, He added ¢ 1 have
faith in your capacity to work. Cousider me as one of your
colleagues in the work you have undertaken here with devotion and
I have not the slightest doubt of your whole hearted co-operation
in the cause of Bhoodan.”

During his two days stay at Gandhigram Vinobaji met several
people and addressed no less than a dozen gatherings. In his talks
with the Basic Education officers, he presented a graphic picture of
his idea of the Cabinet at the centre. * Imagine our Ministers
said he, * working in the fields and occasionally squatting under the
necarby mango tree to discuss the Middle-east or the Hungarian
situation, giving their advice to the countrymen, who have the
freedom to accept or reject it. Pandit Nehru who had to work hard
for 16 to 18 hours daily camnot think of retirement ; Compare the
state of affairs with the decentralised order established by Lord
Almighty who is sleeping in the milk ocean, free from all anxieties, of
course, with everything going on well. Intellectual development
can be atits best only when intellectual work is combined with
manual labour. He was speaking from his own experience. Nat
Talim was based on such principles of knowledge and action ”.

In his last speech at the second day’s prayer meeting he
opened his heart to the inmates of the Ashram by answering a few
points raised by them against Bhoodan. They wanted him to first
carry on expetiments in good farming, teain an  experienced
personnel and then handle the laad problem. Vinobaji confessed
that this argument could not influence him, though it came from
pear and dear colleagues like Kumarappa and Mirabehn. The
enthusiasm that was evinced through out the length and the breadth
of the country for Bhoodan was unique. The Sarvodaya workers
have regained the confidence they had lost and they are full of
life now. Vinobaji declared in a very unambiguous way that he
was not going to pin himself any more to the experimentation of
better farming. His mission was to go ahead spreading the spark of
the Bhoodan ides. Did not the people of India know farming?
And could the revolution wait till all the workers are trained in
farming? And of what avail if the scientists, constructive workers and
the Goverament itself if their services could not be made available to
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the people for such purposes of training. He asked, ] fully agree
ab.ou.t the desirability of experimenting in gooc,l farming. But
elimination of ownership is a rvolutionary event. If we ilave to
choose Petwcen the increase in production and the liquidation of
owne}'s_hlp evidently we will choose the latter, for it implies change
o'f s!)x'ntual values and changing spiritual values is indeed tCVOllgl-
tlomsn.mg life itself. People ask me about the desirability of
accegtmg wore Gramdan without arranging for follow-u \zork
I will not hesitate to accept lakhs of Gramdan with ulta ing
for the follow-up work, which I am sure, will beot kcangg
the.social workers and others including those o’f the State aV:’ll]I 'y
their function if they do not see this revolution happel;ing bci'f)rl:

them and hasten to seize the o i imme
: pportunity for immedi
. . y diate reconstruc-

Concluding, he asked if they still advised him to sta

place and carry on mere experiment in farming. Did he ny ac; OUI‘;
sugh experimentation at his Ashram in spite of his weakot ; a'

tution? He had put in 8 hours of physical work daily in d°_°“§"‘
the well, by driving the water wheel for watering theyﬁ 1d e e
value.d such work. But would it be beneficial for the co: o
for him to shut himself in one place instead of moving f] om 1;°W
to place and collecting Bhoodan and Gramdan as hf ' o doing
ih.cn. He had not come there to discuss economic vTa
mlssic.)n was to change the spiritual values and he was d:vu
energies towards that.

s doing
es. His
oting his

He did not forget 1o appreciate the work
. : : done by G i
in this connection. There were Shri G. Ramazh;?r‘::lgr::
'Dr.' So.undaram who had dedicated all that they possessed to the
institution and had nothing left that they did not part for its

sake. He was sure that he was carrvi i i i
. be said ying their good wishes with

And the next morning, when the .
to §ee him off and when the sky was wﬁtllloel; f:ir:::lszgz:g];}lz‘Cd
S.hrl G. R. evidently moved at the departure and unable to ex c“:
hlmse.]f due to emotion, presented at the gate a note which Pll']fll
promising his services to Vinobaji, said Yo u had wo ’ : ile
long ago. You have won now my head also. oy hear

your feet now.” I place both at

“Render Unto Caesar”

J. C. KUMARAPPA

The author gives here a strikingly original and rational
interpretation to the Biblical saying that is often misinterpret-
ed. This was in reply to Bishop Westcott, Metropolitan for
India, quoted in a very interesting biographical sketch of
Shri Kumarappa by Shri M. Vinaik recently published by
the Navajivan, Ahmedabad..

A\\TY ENDER unto Casar the things which are Casar’s ; and unto

God the things that are God’s”’ is much understood as it is
torn from context. It is proper to remind ourselves of the circum-
stances under which this was uttered. It is recorded that “the
chief priests and the scribes watched him and sent forth spies,
which should feign themselves just men that might take hold of his
words so that they might deliver him into the power and authority
of the governor. These men asked, ‘ Master, is it lawful for us to
give tribute unto Cesar or no ?’. But he preceived their craftiness
and said unto them, “ Why tempt ye me?” and then made this
statement.

He cleverly got out of the net. - The Jews were under 2 Roman
Governor then ; so public opinion would have gone against him if he
had given a direct positive answer and if the reply had been a simple
negative, as they presumed it would be, he would have been
accused of treason by the foreign government. He was thus placed
in a dilemma. So he answered the question by a conundrum which
when analysed would mean, ¢ The universe and all that in it has
been created by God including Casar himself. Therefore all
belongs to God. Casar himself is a creation, like any other worm,
and so even he belongs to God. Hence if you render unto God the
things that are God’s what is left ?— Notbing. So notbing goes to
Ceesar. Hence Cesar gets nothing.’ ‘The question fired at Jesus
makes no mention of God. But Jesus in his answer, drags Him in
to protect himself. And the record says, ““ Aud they could not take
hold of his words before the people; and they marvelled at his
answer and held their peace.” This discloses that the inference
that the present day churches wish to draw from this statement in
support of the State is wholly wrong. In short it means, “Qur
loyalty to the State is subject to our devotion to God.”

pm————



A Call to Students for Gramdan Revolution

JAYAPRAKASH NaARAYAN

HERE are hundreds of Gramdaa villages in Orissa and other
T parts of India. What a tremendous revolution has been
going on right before your eyes? Have you realised its signif-
icance?  Suppose the landless had risen against the landed people,
that event would have resounded throughout the world. * London
Times ”, ““ Manchester Guardian” and other famous dailies of
England would have filled their columns. But a silent voluntary
sort of revolution based on noble idea has gone unnoticed. Now
because it has been going on silently what is its impact on the
students in towns ? Very little.  You go to your classes as usual as
if nothing has happened. If there were bloodshed you would have
run to denounce exploiters, landlords etc., but this does not stir you

or has no attraction for you. Thus is indeed a depressing state of
affairs.

I feel that it is our fault, Our children are like clay out of which
the potter may make anything. We are responsible for creating
false values among young men. You will come forward to accept
jobs but how many of you will be prepared to rally to the side of
Mother India who is calling her sons for love and selfless sacrifice
for the people ? Let us not say you should run like us on the call
of Bapu for Satyagraha in those days. After Swaraj it is not
enjoyment that we should be after. There is a great deal to do
now, even more than the days of the struggle for freedom
demanded. Reconstruction is a much bigger job which will rake
many lives—nay generations. Ask yourself if you are upto it.

You arc indebied to the society for the education you are
receiving. You are expected to do honest service to the country.
If you do not doit, will the little urchin in the street or the
illiterate do it? Iiavite you to a hard life, a life of suffering,
sacrifice and service. If you understand your obligations you will
enjoy suffering itself. Five lakhs of villages require five lakhs of
workers fit enough to do hard work. Ubiversities do not teach
you how to do this. You must place yourselves at the
disposal of those cxperts who are already at the helm of the
Gramdan movement and the reconstruction work.

There is a programme which you can immediately follow.
Sampattidan is a movement of sharing freedom and equality with

~~
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others. [ expect every young man and woman in the Follegc 10
join it. During my college days I polished boots, worked in hotels,
on farms, in gardens ani did teaching. What I learnt frgm
labourers was more than I learnt from my professors. Formation
of my character has been through tha't l.abour than through
University. Poor students living on charity if asked to sweep, do -
gardening, farming and scavenging would refuse, I know. Not
earning anything by your own labour you meet your expenses out
of your parents’ money. You must take out of ita pice fon: every
rupee as a token of the fact that you havF accepted your obligation
to the socicty and the ideal of sharing with others. It has a deeper
significance. Behind this is the acceptance ot: the new valucts of
life. Even after passing out of college you will have to contm‘uc
sharing. You should be free to do with the amount as you like
when you will come face to face with poverty, um.:tflpl(fymctft and
vagrancy. Try it. This will be an active participation in the
movement. . .

In the coming vacation give one month to men like Sri Navs
Babu Chaudbry, Sri Anna Saheb Sahasrabudhe for Gramdan work.
Mind you, you will do good to yourself more than ‘ to others. You
will gain from it more than your books can give. M:ter th.at,
coming back to your college you will begin to lo?k at things with
new eyes—a mental eye has developed, you will find. If one
thousand students give one month it will have a tremendous effect in
each State. .

Vinobaji in the meeting of the Sarva Seva Sang!: in last
November took a drastic step; we never thought he will take a
decision so soon. Bhoodan movement was financed by Gandhi
Smarak Nidhi. From January 1957 not a pie has bzen accePted:
all the State and district Bhoodan Samitis are disbm.dcd. Vinoba
says revolution cannot be confined to an organisition. It must
be unbound like the Sea and must rest with the people who will
carry on the work. '

The year 1957 is looked upon asa year ‘of d stiny by the
people all over India. Viooba is also talking in terms of 1957.
He wants the first phase to be completed by liberation of land from
the individual ownership. Vinoba is a great man. He is a man of
vision looking first into the future. Who else could have the
Courage to take such a bold step? Yes. There are people who
Pluck stars from the skics and bring heaven to earth !
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I expect all young men to go to villages by leaving the colleges.
No head of the institution would come to this decision. You must
come forward and say ¢ alright we give 1957 entirely to Bhoodan and
Gramdan’. What happens in war time? In Universities like
Oxford, Cambridge, Chicago etc. students close their books and go
to war to defend their country and its cause. You can also say
«we are now out for the nation and give 1957 for Gramdan .
Faith, I believe, can move mountains. If only there is the will,
there is the way.

(Adapted from a speech in Orissa reported in
Gramdan Bulletin)

Christian Church and Gramdan

IIBELIEVING that the Sarvodaya and the Bhoodan movements

in particular are the most effective movements in India
for the creation of anew atmosphere in which the great social
processes of reconciliation may work we urge our members and all
seekers of the way of love and truth to study, understand and to
participate in the movements.

¢« We draw attention especially to the fact of the giving of
whole villages (Gramdan) and areas for 2 more intense co-operative
living. There is a great need for each of us to enter such areas of
co-operation to give our fullest assistance in the development of a
w;lelfarc society in which the basic needs of each is the concern of
all.

« We urge the Churches to render more effective co-operation
to the Sarvodaya movement and especially appeal to the heads of
Churches in Kerala to take steps to make the visit of Vinobaji to
Kerala a success.”

(This is one of the findings of the Convention of the Fellog-
ship of Reconciliation ( India) held at Alwaye in the last
week of Dec. *56. This is specially commendable as it is
made to prepare the atmosphere for Vinobaji who is expected to
enter Kerala on 18th April ’57)
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Telangana to Kaladi |1/

E congratulate Kerala for having invited the ninth Sarvodaya
Sammelan at the sacred place of Kaladi, the birth place of
Shri Sankaracharya. The ninth Sammelan has the greatest
significance as it is held in the year 1957, the year of our destiny
in our pilgrimage towards Sarvodaya. This Sammelan will not be
merely deliberative but will be declaring the finale of the revolution
which will reverberate throughout the nation and will carry the
message of peace to the world.

It was in Telangana, immediately after the third Sarvodaya
Sammelan at Sivarampalli near Hyderabad, that Vinobaji had the
revelation of the message of Bhoodan. During the last six years
the movement had grown from strength to strength without the
sanction of State power or authority. Itis pure love and persua-
sion through non-violence that have won the heart and mind of the
people. The only sanction for the movement is the spon-
taneous acceptance of the basic principle and the ideology behind
the movement by the people. Over six lakhs of land-owners have
parted with their over 40 lakhs of acres of land without any return.
Several thousands of villagers in over 2,200 villages have entirely
surrendered their ownership of land in favour of the village
community. Several thousands have offered Sampathi-dan. The
whole of Bibar which collected over 20 lakhs of acres which would
well nigh solve the problem of the landless in the State has pledged
to distribute all the land on 18th April, the sixth aoniversary day of
Bhoodan Movement.

Bhoodan has now grown into full-fledged Gramdans. Isolated
villages of Gramdan will not be enough to sustain themselves-
They have now developed into firka-dans of about fifty contiguous
villages. Even firka-dan has outgrown into Taluk-dans for which
serious efforts are being made in Madurai District.

Gramdan is the nearest to Gram-raj which will be the perfect
economic democracy. It will lead to the decentralisation of the
concentrated political power and authority. The real power and
sanction for the maintenance of the peace and happiness of the
nation and of the world will ultimately vest with these villages and
federation of villages. We are on the bripk of realisation of the
Gram-raj through Bhoodan. The universal acceptance of this by
the Nation will be the actual fulfilment of the revolution of 1957.



The Art of Work for Sarvodaya

ACHARYA VINOBA

HOODAN workers are now trying to get firkadan and
taluk-dan with confidence. The election fever will soon
Subside and more workers will be available to us. Let us be very
clear about our objectives. What is the source of our strength
and our inspiration ? No doubt we need more workers. We have
disbanded the skeleton organisation that had come into existence
in the early years of the movement. But the number of workers
is steadily increasing. No doubt we want very many more workers
who are really devoted to this cause. But remember that the
strength of the movement is not in its numbers. Our strength
is in the two great forces that are sustaining the movement.

First we have the strength of truth. Bhoodan is rooted in
truth. There is no alloy or make-believe in it. Man cannot be
the owner of land. There cannot be peace on earth as long as
individual ownership in land remains. In this world of science
no one can live in isolation. Social groups and nations can survive
only if they learn to live together in happy co-operation. Individual
ownership is against the precepts of religion. When religion asks
us to give ap the attachment of our own body how can we justify
our greed and attachment to property? Gramdan is bound to
increase the yield of the land. Thus Bhoodan is a wholly truth-full
idea. The truth of the idea is one source of our strength.

Love is the second. People often resort to force and violence
for what they consider to be true. But in Bhoodan persuasion
is our only remedy. We shall all meet together and discuss our
problems in a spirit of friendliness and mutual sympathy. Truth
can prevail only when there is love.

Our workers must understand this very clearly. Gramdan and
talukadan are bound to come but we can develop them only if we
have imbibed the art of co-operation. We shall have to develop
gramdan into gramraj, that is, develop a village or a taluk republic.
Without a capacity to work in co-operation we shall never succeed
in building up a New Order. Workers must sit down and discuss
together their ideas about the shape and pattern they propose to
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develop. There are bound to be differences of opinion. We should
welcome them. Itis not easy to work together in happy co-opera-
tion when there are differences of view-points. We have to cultivate
this art. If we find it difficult to make up our differences we
should experiment separately without any ill-will. We are forming
Sarvodaya socicties in every area. Men who have deeply pondered
on the ideals of Sarvodaya and who are trying to practise it in their
every day life will be members of such a society. This society will
have no executive power in its hands. Its function will be to give
advice when asked for. It will study the various aspects of Sarvo-
daya. The difficulty is of putting all this into practice. Without
vigorous and independent thinking a movement cannot pulsate with
life. But independent thinking creates difference of view point and
the moment we see a difference we become cold and indifferent
to one another and this often leads to enmity. The art of working
in co-operation with whom we differ must be learnt. Love and
non-violence have no meaning if we do not master this art. -

In a group each one has his own faults. No one can be perfect.
But how many of us have the capacity of forgiving? We are willing
to excuse our own faults, however glaring they may be. But we are
so intolerant and hard with others. We have also a tendency to im-
pute motives to others. They are always imaginary. We are not
willing to give cven the benefit of doubt to others. If workers
do not have real tolerance and good-will to onme another how
can they ever create a non-violent strength?  So I would ask you to
be wide awake and cultivate three virtues: (1) to work in co-opera-
tion even when you differ, (2) to be tolerant about the short-
comings of others, and (3) never impute motives to your colleagues.
Without these united effort will be impossible. No constructive
work can succeed if workers have not these three qualities.  Yester-
day we heard a song composed by Manikyavachakar. It says,
*Q Lord, give us the capacity to live and work in happy co-opera-
tion. Show us the road which will take us to it Loveis as
imporgant as truth. Our strength lies in them. Let us pray that
we may have the capacity of co-operation.

{7—3—57, Saptur] (Bhoodan)



Vinobaji m Madurai District

THE district of Madurai rose up even as Koraput in Orissa with a

tremendous response to Vinobaji’s appeal for Gramdan after
Vinobaji’s 8 months yatra in Tamil Nad. It had its own far-
reaching effect in Maharashtra which did not show much progress
in Bhoodan till then. The beam of light thrown from Madurai
had its magical effect on other parts of the country. Vinobaji
expected just a hundred villages, but the actual number of
Gramdan exceeded it. Vinobaji was never contented with any
arithmetical progression. He is ever hungering for a revolutionary
turn at every stage of the movement. Gramdans, though in the
hills of Koraput, marked a revolution. More thana hundred
villages in the fertile plains of Madurai district offered as Gramdan
signalled another revolutionary turn. Firka-dan of 50 villages was
announced in the meanwhile in Maharashtra, Therefore nothing
short of a Talukdan of about 700 villages would appear to be a
revolutton to Vinobaji. The workers of Madurai felt over-
enthused with the new target and began to apply themselves to it.
Gandhigram, Gandhi-Niketan, Sarva Seva Sangh, Kasthur Ba
Trust, all combined and concentrated on Thirumangalam Taluk.
Shri. G. Venkatachalapathy, the founder of Gandhi Niketan and
now the Asst. Commissioner for Development in Madras State,
saw in Gramdan the easy fulfillment of Gramraj, the ideal of
Gandhi-Niketan and took keen interest in Talukdan. Under his
advice a special officer was deputed to survey the Gramdan
Villages and to study what urgent help could be given to them
from the Government level. A new tempo and climate of hope
was raised in all the Gramdan villages and around them. At a
Gramdan convention which met at Gandbi-Niketan on 25—1—’'57
about 500 representatives from villages took a solemn pledge to
fulfill the Talukdan before April. Vinobaji agreed to give three
more weeks for yatra in the Taluk to give a fillip to the movement.

Unfortunately in the meanwhile the elections intervened and
marred the conditions created by the Bhoodan workers. The
. election propaganda created caste and class bitterness.’ It
divided the people to group themselves in partisan  blocks
against each other. Vinobaji spent three weeks going round the
taluk. But no immediate result could be achieved and the
Talukdan could not be fulfilled. Just about a hundred alone out
of 700 villages could be secured. There was of course dis-
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appointment and frustration among the workers who met at
Nedungulam on 2§—3—’57.

Vinobaji’s talk to the workers at Nedungulam ia the morning
of 26—3—57 was at the exalted height of a spiritual sermon. His
mind went back to the same 25th day of March in 1916 when he
left his home in pursvit of atma-darshan or self-realisation. In
whatever activity he was engaged in or wherever he was, it was all
in pursuit of arma-darshan, he said. His passion for self-realisation
was the same now as it was when he left home though he found
perfect peace always in his mind. The Bhoodan or Gramdan, he
said, is but a small means which came in the way for self-realisation.
Bhoodan is not a movement, he emphasised, but it is a sadhana for
spiritual ascension. He said that he was reminded of the days
when they were digging the well in the Paunar ashram. It took
them several months of hard toil to see the spring. Similarly he
felt that after breaking the rocks after about eight month’s yatra in
Tamilnad he could discover the springs which to him are the faith
and hope that he found in the minds of the werkers.

He said that the identification of the body was the real
illusion. The man who seeks enjoyment thinks that the body is the
soul while he who seeks spiritual peace also confines his spiritual
experience to his own self. Unless both feel liberation from the
sense of the personal physical conditions of life no real arma- -
darshnam would be possible, he asserted.

Referring to the conception that private property is sacred he
said that it is an erroneous notion that should be given up. But
it can be removed only by reason and persuasion and not through
violence. Physical transference of property from one by violent
appropriation will never abolish the sense of ownership of property.
Some fear that with the emergence of gramdan the existence of
individual familes will disappear from society. He argued that
this fear is baseless as each individual family will then enlarge
to the extent of the village itself through affection and love and
function as a *Tharavad’, so familiar in Kerala.

Lastly he quoted Christ’s last appeal to his disciples “to love
one another” as it is more important that the other two of his
ecarlier commandments of ‘love thy neighbour’ and ‘love thine
cnc:\ny’ as these may be probably eavier than the former. Some of
those who heard this inspiring speech would treasure this as the
sermon on the Mount to guide their life.



The Laboratory of Reconstruction

THE hilly district of Koraput in Orissa Province of India has

suddenly emerged with a glory and importance with its offer
of 1800 villages as Gramdan. Itis strange that it was given to
the unsophisticated Adivasis of this district to give a new lead to
the country in the art of collective renunciation through Gramdan.
This is spreading to the more advanced parts of the country.
Maharashtra and Tamilnad are leading next to Orissa. The other
States are striving. Mrs. Chester Bowles who saw Vinobaji in
January last was amazed to know about the mew turn of the
Bhoodan movement. The “Times of India” saw ‘new horizons’ in
this and wrote an editorial under that caption on 9th March ‘57
which is reproduced in this number.

Vinobaji’s daily prayer speeches invariably end with a vigorous
appeal for Gramdan as it alone takes us nearest to Gramraj and
solves ail the root problems of the villages. It would pave the way
for toral reconstruction. The vacuum created by the voluntary
renunciation of the individual title to land in the village invites 3
rush of the collective energy for a mere sympathetic redistribution
and sharing among themselves and a vigerous planning and
collective activity for rebuilding. Itis both a call and challenge
to all constructive workers to apply their general and special
programmes on an intensive scale. Itoffers the fittest field for
directing all the development schemes at the Government level.

Under the advice of Vinobaji the Sarva Seva Sangn has been
carrying on an intensive development work of a colossal nature in
the Koraput district during the last one year. Shri. Annpasaheb
Sahasrabudhe with a band of self-less workers is in charge of this
work of varied nature among these hill-tribes in Orissa who are
said to be backward in every way. There was a seminar in the
first week of March at Koraput when the members of the Sarva
Seva Sangh and the leading workers met to review and assess the
progress of work. There was frank discussion and criticism
without reservation or self-complacency about the stupendous
experiments in the great laboratory of Gramdan reconstruction.
Shri. Annasaheb’s brief summary of the varied problems and his
proposals show his rich experience as well as his foresight and
daring in this big adventure of a non-official agency for securing the
full freedom and welfare of every village citizen of this country,

Toward a More Democratic Social Order

HE above is the title of a recent thought-provoking book by
Mr. Wendell Thomas, published by Exposition Press, New
York. The author, an American and a regular reader of *Sarvo-
daya”, in a letter to us says that * the book written from the stand-
point of Vedanta and liberal Christianity sets forth a programme for
the world similar to that of Vinoba Bhave.” The Social Order
pictured here *is neither to depict a Utopia nor to follow the line of
any political party, but to construct a religious philosopby from the
ground up ” in the words of the author. Instead of a review in the
conventional way we are giving a few excerpts which reflect and
corroborate many of the basic concepts of Bhoodan-Gramdan move-
ment of Acharya Vinoba. He lays down clearly the philosophic
basis of the socio-individualistic life, emphasising the right of
everyone over God’s land to toil and to the fruit thereof under the
control of small community life, and thirdly labour-based money
system and lastly the creative application of the capital resources for
the welfare of humanity under a new world federation bound by
fellowship of nations.

" ““God’s will for us is the establishment on earth of *the king-
dom of God”, a realm of natural beauty, social justice, and personal
joy. The process is one of *self-realisation ”’, or self-actualisation,
in which the self is recognised as embracing the world and society.
Ip the midst of chaos and conflict, in the midst of the interaction of
organisms, the divine self aims at itself, at active peace, and so
actualizes creative harmonies. Man’s good is to love the divine
through loving his neighbour, beating his swords into plowshares,
and causing the desert to blossom as the rose.” (p.10).

¢ From the standpoint of mon-sectarian religion, every com-
munity of goodwill is itself a kind of church. The church, in my
opinion, should be the joyous fellowship of those who consciously
endeavour to experience God, or indivisible Nature, through creating
beauty on earth.” (p. 20).

«The prime economic need of a residential community is land
(p-21). ....“The earth is the Lord’s and the fulness thereof .
God owns the land; we are stewards. We should put the land to
God’s use, that is, to good use. God’s control of the land can be
exercised chiefly through the local intentional community ; God’s
use, through the productive individual or family. (p. 29).
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“In a true democracy the people of a local community would
themselves, in town-meeting fashion, govern themselves, It is
supported by Aristotle’s perception that government normali); .c;rigi—
nates in the social nature of man which may lead first to family life
and then in a continuous development to wider and wider forms ot"
community.” (p. 17). “ For everyone we need an economy in which
land ownership will come neither from seizure nor from purchase,

but will be granted for good use of the land as judged by a respon-
sible community.” (p. 34). P

¢ When a man works on his own land he should have the right
we say, to own what he makes. Andin a decentralist socicty ther::
would likely be more self-employment, more pride in workmanshi
more individual free enterprise than at present.” (p. 35). P

“The concept of a work standard of money s,
revolutionary, as is that of landholding based on Private good use
and community control ” (p. 35).  * Since commodities come from
the land, any unfairness in land distribution involves wnfairpess
in the distribution of money” (p. 38).  * Work-based money would
stabilize exchange, reduce privilege, eliminate middleman bankig
profits, and abolish overhead government centrol.” (p. 49). 4

¢ The achievement of a world government, with sovereigng
restricted to keeping the peace, ....involves a social religious e:g( i
rience, a changed attitude on the part of the natjons’ rulers, of fhe
ruling classes aad of the masses including you and me Who’ ol
and support them. It involves an honest, Objcclive’ v,
examination and repentance, humility, sympathy and imagi:)au'on
2

patient resistance to what is wrong and persistent €o-operation with
what is right.”” (p. 61).

of course,

¢ Political and economic democracy, I believe, requires a resi-
deatial landholding community, broadly religious, as a foundatio:x
It requires the assignment of land to individual owners for good use.
plus a system of money based on labour, and a way of protecting thé
consumer from exploitation while using capital creatively in a world
fellowship of nations.” (p.64).

-

Co-ordinated Cyclic Order of Development
J. C. KuMmaRrRAPPA

have been repeatedly asked what are my views in regard to

the developmental schemes and community projects in the light

of actual practice. Friends know that I have been very strongly

opposed to these schemes from the very beginning, viewing them

from political and economic standpoints. I wish now to place my
views in the light of experience.

WHAT IS DEVELOPMENT ?

We call these “developmental schemes”, but we rarely know
what we mean by “development”. Is the mere outward
appearance in the usc of lip-stick developing womanhood ? Or is
the habit of smoking the development of manhood? If we use the
term development to denote such superficial conditions, then
these schemes we are now conmsidering, may be rightly called
““development”. Some of us attribute to this term a deeper meaning
with an everlasting goal. In the context of the present world
conditions any attempted development must work towards bringing
about world peace. Gandhiji’s constructive programmes were all
directed towards development of a non-violent society in which all
human life would live under peaceful conditions. But the present
life, even in a city like Delhi, has been described by Jawabharlal
himself as the life of the jungle. This means an unplanped and
anco-ordinated purposeless living. This can be applied to our
present project schemes.

OUR NEEDS

Our projects have to be scientific in the sense that the needs
of our people and the resources at our disposal should be co-
ordinated with the restrictions under which nature has placed us.
We require an all round consideration if we wish to have our
developments follow lines obtaining in India. Under the present
prevailing conditions India needs great frugality and a well
co-ordinated cyclic erder which will take advantage of every ounce
of effort put out by us.

Our culture and traditions have followed these lines. Our
immediate requirements are small tanks and wells for irrigation,
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canals for retaining and distributing the water supply and also for
providing transport, as in our vast country long distance cannot
be conquered by power supplied by petroleum which is not a
national product. Therefore, Indiain the past developed on the
basis of self-sufficiency which alone will guarantee peace. In
India agriculture has been carried on for purposes of nutritional
needs of the people and has been developed as an occupation if not
as a way of life itself.

OUR WAYS

Our method has been a co-ordinated cycle of the earth, animal
and man, and our needs were produced by these means and with
such industries as we had, based on the foundations for processing
and finishing the products. For instance when the earth yields
her corn bountifully, we eat the grain, the animal eats the leaves
and stalks, and we and the animal return to the earth our refuse
in the form of manure to start the cycle all over again. If we build
aroad, we sink along with it a well or dig a tank to provide the
road material. Thus our plans are well co-ordinated. On the
other hand, when atractor run on crude oil, is used there is no
complementary cycle. The waste gases go into the air to pollute
it. The tractor is not connected organically with the earth or
man. It stands apart. This is patchwork and does not form a
cycle. Similarly, our conception of Dharma relates us to the
animal kingdom and vegetation and to the soil. This brings in
considerations of moral values in our every day dealings. Bereft
of such relation and holding to material considerations only, man
ip America stands as an outside exploiter of the rest of his’fellow
creatures—sentient or otherwise. Therefore our present develop-
ment plan to be assimilated has to be in our traditional lines.

OUR INSTRUCTORS

Unfortunately, we have brought in as our guides persons who
are competely foreign to the qualifications we have indicated
above. America is almost diametrically the opposite of India in its
environmental conditions. Hence the people, culturally and tradi-
tionally, have developed methods and a way of life which are
antagonistic to our needs. While we require frugality, American
methods are extravagant; while we need well co-ordinated
cyclic order, American methods follow the patchwork. America
looks upon agriculture as an industry to exploit the wealth of the soil.
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They can use tractors, artificial manure etc., as the methods
are intended to follow a short term policy. Agriculture with them
is like any other industry linked on to commerce as a wealth
producer. It seeks outside markets and follows the ruthless
principles of foreign trade. Hence to bring people who have been
brought up in totally different conditions and entrust them with
mission which is foreign to them and to our nature, is not to do
justice either to their qualifications or to our cause. They cannot
think in terms of the poor people. Like Queen Antoinetee of Fraoce,
they will ask our people to eat cake if they have no bread ! Even
a  distinguished experienced conmstructive worker like Dr.
A. E. Morgan, the ex-chairman of the T.V. A. advises usto go
from village to village by aeroplane rather than make roads for
bullock-carts! We cannot bring the two cultures of India and
America together without causing violence to both. To bring
American guides to Indiais to guarantee failure in the long run.
India needs ways which depend on self-control, renunciation and
simplicity, while American ways are indulgent, wasteful and based
on a multiplicity of wants. These differences stand out prominently
in the project schemes in which Americans have had a leading
hand.

THEIR EXAMPLE

It is not possible in this short note to give examplesof the
extravagant ways of the Americans which they bave followed in the
past in building up their own country, how they have burat forests
and built roads and wasted their lands with short term agricultural
methods and passed on from place to place to seek pastures new.
We cannot use such persons as our guides and yet hope to
succeed. The sooner India turns to her own genius and relies on
her own strength and resources for development the better it
will be for herself and her message of peace to the world.

Courtesy 5 The Friendly Way”



Six Months of Bhoodan Yatra

DonaLp B. Groom

Mr. Donald Groom is a well-knogn Briti
has been serving India as q Gandhian con?:r’;ch’:;kZorzfl)e}:r,
through the Ashram in Rasulia, ( M. P ) during th
last 15 years. Aft_er walking for about.six monté;zs o:
Bhoodan vyarra covering 1,400 milesin ( M. P. ) he recentl
spent two weeks with Vinobaji in Tanjore disn:i«:z H ’ %
be leaving for England to spread the message of Bh;mdm;3 ﬂ{lh
special reference to world problems.  Here is his experienzzl;n

his yatra given to the readers of the « 1
) e T
which we share with our readersj.( he Friendly Way”

I haw{e travelled on foot for over 1500 miles and visjted about 400

villages. Time goes slowly—everyday brings new exper; :
an.d every day anew world is opened before me e we are
going to sleep what and where we are going to c;n
facto'rs daily. But although we depend entirely on the vill
hospitality there is mever any doubt that there will be lvl o
sleeP, and adequate provision within the means of the villa pface N
bodily needs. What success We are receiving is p gii br 8
question on the readers’ minds; I can’t m i
I would like to describe a few incidents.

Where we are
are unknown

ake a generalisation, but

In one village 35 small cultivators gave a total of 12
one dono‘x'- giving five out of his ten acres. In one small t o over
200 Harijans filled in Sampattidan forms pledging a :‘:"" OVC;
thelr. small income for the next five vears., One artig“on' °
special land collection effort in the Narsingpur di:m'ct li?);‘l:el:l;
over 500 acres in five days. In Sagar district village after vil‘l:ae
sent us away without a single acre, and we seriously consid 8;
whether we should refuse to take food if no land wic rec 'ered
We. later discovered thatin that area there had been a dcflivc' .
anti-Bheodan movement under the false impression that \ﬁ mt:c
Bhave was making anti-Ramayana statements. e

We do not measure the success of the tour by the amount of
land we receive, as our main aim is to pass on the message f
Bhoodan to as many people as possible. [ participate full ingth‘?
task and find that people all over are very interested in tyhe fa;:
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that an Englishman is one of the Bhoodan ¢batch’. It seems to
them that I am making a great sacrifice, but that is not
true; I am sharing in a great movement and the experience
is invaluable. If anyone is making a sacrifice it is Erica and the
children.

When I started on the walk I was fully convinced of the need
for the movement in India, and indeed in the world, but I was
not sure that the organisation was sufficient to carry forward such
a movement and fulfil its aims. Now, after six months, I am
more than ever convinced of the importance of the movement and
have a feeling that in spite of all weaknesses it will achieve its
objective. I think that Vinoba Bhave is giving an inspired
message, not occasionally, but daily, and it is of utmost importance
that people in India and abroad should read and understand the
real siganificance of this message. I feel sure that Friends will
agree that Vinoba is giving the true Quaker message for this day
and gencration.

Reconstruction of Koraput Gramdan Villages

ANNASAHEB SAHASRABUDHE
General Secretary, Akhila Bharath Sarva Seva Sangh.

HIS is the first time that a private agency like ours has taken in
hand a development programme like this. We have no
blue-print. We are not following any approved pattern or
imitating any other country. Let us be humble and accept that
no one has found a panacea for the development of an industrially
backward people. Neither the government nor the Gandhian
workers have an unfailing remedy. We are all groping and
trying to find out a way out. The gramdan villages are a challenge
to us. With the best effort we have been able to start some work
in about 300 villages. How can we mobilise local resources in
men and labour power is our first problem. In the beginning we
had to establish a few centres and start the work. Now we have
a feeling that preference should be given to the villages which
show some positive token of their readiness to embark on a new
experiment of collective effort. Giving one’s own land is not a
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small thing. But thatis not enough. I would, for instance, ask
every village to agree to keep one-fifth of the total land’ for
collective agriculture at the time of redistributing the land. The
produce from such land can be used as capital for a co- erati

shop or other welfare activities, opeve

.W.c bave also come to the conclusion that isolated hamlets
consisting of ten to fifteen families will never succeed in putting
an end to their exploitation unless they combine with eight or ten
other hamlets. Itis only then that i

. a marketing secti
e, g tion can be

The problems of this area are peculiar. We have first to
conc:n.trate our efforts on increasing the productivity of the soil
Intensive cultivation can increase production at least three times'
The cattle here are of poor quality. A pair of bullocks can worl;
only for three hours in a day. And they survive only for about
ﬁ_vc years. Cows hardly give any milk. They are yoked some
times to a plough. Adivasis have now stopped butcherin cow-
and bullocks. They live literally from hand to mouth Privid' ,
for a bad day or storing grain and fodder for future -is somcth;?zg
unknown to them. We have to take up the work of improvin thg
breed of bullocks side by side with the improvement of land & o

We are developing a special depart i i
We have been fortunate in getting an cxpirt n;iiit S(;fti gagtm: chZIg'
is in charge of the engineering section. We have started t}trlc wo :
of ridging and bunding the plots on the slopes. This is a h'lrl
tract. It has a demse jungle and much mineral wealth lWy
propose to start five or ten big demonstrative farms . Th:
hal.nlcts are very near the jungle. In some regions dcvciopment
of jungles will have to be considered as the main occupation of
t.hc adivasis. Agriculture would be for them a secondary or a side
industry. We propose to develop a big nursery and distribute five
or six lakhs of plants for afforestation.

So (1) demonstration farms, (2) nursery, (3) training centres
and (4) a rural university are the four main items we want n':
develop. Four or five lakh acres lying fallow can be brought und
plough immediately without extra expenditure, “

We are anxious to see that inequality does not increase because
of the development we are deing. It isa serious problem. For
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instance, in the village of Garanda there are 31 families. Fourteen
gave their land. Seventeen did not. Now only those who owned
land took advantage of the help we were giving. ] remember
that when I was working in the A.I. Spinner’s Association, I
found that even in the famine-striken tracts the lowest person did
not take up the charkha. A person in a little better condition took
advantage of it. The last in the rung or ‘Unto this last’ is an ideal
which we are struggling to realise. But we have no readymade
solution for that. If we realise this clearly we shall not be so
hyper-critical of the welfare activities of the government. Let us
admit that neither they nor we have found out the answer.

We need immediately 2000 agricultural experts. It is not an
easy task. We want to make an appeal to the agricultural graduates
who are undergoing training in the various agricultural colleges in
the country to come and work here for a couple of years,
Unfortunately, till recently, Orissa did not have an agricultural
college. We get two or three experts from basic education centres.

They are helping us at present.

If the Adivasis are to be freed from the clutches of the
money-lender and the trader, there must be a co-operative
marketing agency. We have decided to spend four lakh rupees for
marketing programme this year. We bought paddy in the villages
worth about two lakhs of rupees. The rest we bought in the
open market. We propose to build cheap warehouses. In some
places we shall have big earthen pots made by local potters for
storing grain. Handpounded rice, here, we found is a rupee cheaper
than mill-pounded rice even without the subsidy of the Khadi

Board. So a storing agency is necessary.

Then the question of getting loans repaid is also somewhat
difficult. We have a philonthropic attitude. We are too soft and do
not like to be harsh to the poor adivasi.

There is also a need to study carefully the Bhoodan acts
passed by the state governments. There is a confusion about the
exact legal meaning of the word ‘revenue village’. Gramdan has
created new problems. The law needs urgent revision and amend-

ment’.
Courtesy: * Bhoodan



The All India Bhoodan Padayatra

Abatch of workers under the leadership of Shri Cherian Thomas

started on an all-India Bhoodan padayatra from Cape Comorin
on 2nd February, 1956. Their idea is to walk through all the
States and reach Sevagram Ashram on the 2nd October, 1957 to
declare the fulfilment of the Bhoodan revolution. The yatra was
inaugurated by Dr. Rajendra Prasad. Dr. Sushila Nayyar joins
the party now and then. The party consists of ten persons. Local
workers join them in the various States, They observe a
comprehensive programme daily. Besides spreading the message of
Bhoodan and the ideal of Sarvodaya they actually demonstrate the
working of some items of the village industries, village cleaning,
adult education etc.

It is interesting to know that the party has covered now about
4,000 miles by foot. It has walked through Kerala, Madras,
Andhra, Mysore, Hyderabad, Maharashtra, Gujarat, Rajasthan,
Delbi and Punjab States, In Punjab it is having an intensive
programme for over two months. The party is expected to reach
Sevagram on 2nd Oct. after visiting Himachal Pradesh, U. P. and
M. P. States.

The party includes the following persons now. Shri Cherian
Thomas, Sri Kant Apte, Miss. Gladyas Owen (English) Sri.
Purnachandra, Sri Sivasankaran, Sri Ramanathan, Sri Kurien Paul,
Sri Tulasidas B. Mehete, Mrs. Thana Lagxmi Behn.

Some of our Bhoodan Booklets

Principles and Philosophy of Bhoodan 0
Bhoodan to Gramdan

On World Peace

Vinoba’s Voice in Madras City

The Voice of Vinoba

A picture of Sarvodaya Social Order
Jeevandan )

RERAR A ol

(POSTAGE IS EXTRA)
SARVODAYA PRACHURALAYA, TANJORE

The Importance of the Individual

EsME-WYNNE~-TYSON (Sussex. England)

N his tribute entitltd VINOBA BHAVE-—-THE UNIVER-
SALIST reprinted in SARVODAYA (Oct. 1956) R. R. Diwakar
hailed Vinobaji as a Universalist, going on to say that this term
“implies that no individual has any chance of evolving by himself or
of achieving any ideal, except progressively along with and through
humanity as a whole and as an integral part of it”; and that
“though an individual today is normally ego-centric, his progress
and evolution lics in his becoming increasingly humanity-centric.
He must transcend his ego-consciousness and march to humanity
consciousness.”

This may be the Goverpor of Bihar’s personal idea of
evolution, but surely he is wrong in concluding that <this, in a
sense, is the basic faith of Vinobaji, born of spiritual experience”,
for itis, in fact, the faith of the Marxists and other materialists,
and it is incredible that Vinobaji should have so far departed from
the teachings of Tolstoi and Gandhiji which have also been the
teachings of the great Rishis and Seers throughout the ages, that
only through the individual is true evolution possible, and that it
can never be achieved ‘en masse’.

Tolstoi likened the position of seocial man to a swarm of bees
that can never progress in any direction until each bee discovers
that it has a pair of wings which will enable it to fly. Only thus
can the swarm ever move. He taught-—and we know how wholly
Gandhiji was in agreement with him—that there were three views
of life, three life-conceptions : first, the personal or animal man
second, the social or pagan, and, thirdly, the universal or Divine,
and that it was man’s refusal to evolve from the social to the
Divine which was the cause of all his unhappiness. Human
solidarity was like the swarm of bees ; it could get nowhere. Only
the individual could fly.

The acceptance of this premise is essential if the belief in the
importance of the individual, and therefore of the sanctity of life
is to be maintained ; and this is the only effective answer to
materialism which teaches the subjugation of the individual to the
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State or community, and leads directly to the termitary concept of
life in which man is reduced to a mere worker-cell, reverting to
the insect world instead of evolving to the stature of the Divine
Man. This is not to lose the self in the Self as taught by Vedanta,
for that Self is Brahm or Pure Consciousness, whereas the
communal, Marxist mind is entirely utilitarian and far from pure,
being based on the belief that man is wholly material.

In order to evolve, therefore, man must become, not as
R. R. Diwaker tells us, humanity-centric, but God-centric,
Perfection-centric. ““Thou shalt love the Lord thy God with
all thy heart,... soul,... mind and strength” was said by the
Mystic of Galilee to be the greatest of all commandments, and
only when this is obeyed do we know how to love our neighbour
as ourselves, how to recognize the dtman, or Christ in him, which
is the divine image within all men, and alone merits our love. If
we try to love or excuse the evil cither in ourselves or in others, we
shall perpetuate that evil—hence the unregenerate state of modern
social man who caters ouly for the human, animalistic needs of his
fellows, and denies, or ignores, their spiritual nature,

But the soul of man hungers for spiritual food, for the
assurance of his essential immortality, and longs to obey Gandhiji’s
admonition to put off his animalism and become a whole, or holy
man. This cannot be done by focusing our artention on
humanity, but by concentrating on the Perfect Man who is the
likeness of that ultimate perfection we call God or Brahm, and

endeavouring to bring our thoughts and actions into lige with those
of our Model.

As the distinguished modern French Scientist, Lecomte de
Nouy putit in bis book Human Destiny: <«The struggle for life
out of which has finally emerged the human form . changes now
into a fight of Man against what remains in him of the animal.
But from now on, and because of the reaction of his conscience,
the individual alone counts, and no lenger the species.”  For only
by individual effort can man ever evolve to a purer and more
harmless type of man. External pressure may make him conform

to some conventional pattern but it cannot bring about that inner
transformation which és evolution.
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«Until now,” de Nouy writes, “man’s first concern has been
the domination of the universe. In the future he must needs learn
to dominate himself. In order to achieve this end, he will have to
overcome both his lowest instincts and the habits created by the
rapid progress of mechanical arts.”

Like Tolstoi, Gandhiji and the Rishis of old, de Nouy teaches
that the destiny of humanity is to evolve to a higher species, and
from this premise he defines good and evil in the words :

“Anything which opposes this evolution in the moral and
spiritual realm, anything which tends to bring about a regression
towards the animal, to replace man under the dictature of the body
is contrary to the directing Will and represents absolute Evil. On
the contrary, anything which tends to deepen the chasm between
man and beast, anything which tends to make man evolve spiritually
is Good.”

We know from his teachings that Gandhiji was in 1009,
agreement with such views, which stress the all-importance of the
individual since on him alone depends the possibility of the evolution
of man as a species. And it is only by remembering the importance
of the individual that we can maintain that reverence for life so
lacking in this scientific age and yet so essential, as Dr. Schweitzer
has pointed out, if humanity is to survive.

Therefore it is impossible to accept the impression apparently
formed by the Governor of Bihar that Vinobaji believes that
“no individual has any chance of evolving by himself”’, for that
would be to deny his own experience, since both he and Gandbhiji
are obvious examples of ‘evolved men’.



A Revolution in True Sepse

DAVID GRAHAM AND IAN Dixon

WE joined Vinobaji and his group at Vanjinagaram at 4 p. m

on January 7, and were bade welcome by the Bhoodat;
workers. Among them were Gladys Owen, an English lady from
the Quaker Centre at Delhi, and a young American Quaker {ouise
Evans, who had come to India ona grant from the F:ﬂbright

College. She was studying sociolo
cpioo 7 gy and had worked j :
assisting in rehabilitation work. orked in Mexico

All Vinobaji’s meetings are called ‘Prayer Meetings.’ We were

justin time for the 5 p. m. prayer. This was t ;
village square. 0 be held in the

We took our place with the assembled vi
: ! villagers befo
bench where Vinobaji was to sit. We noted that Vinobaji lrx:dt:(e)
objection to the incorporation of modern scientifi i in hi
oolsetio iIc equipment in his

' There were two loudspeakers, two mikes (one for the
interpreter) and a tape recorder. Al this equipment is transported

by jeeps, usually about three are i
present. L
ported in the jeeps. UBEREC Is also trans.

The cbatter and hum of the Congregation ceased. At
precisely, Vinobaji appeared. We had our first view <;f this fnp. mf.'
whom the whole world is aware. He made his way 1o tht:mll .
bench, a frail man wearing dark spectacles and a shaw] ove :?V
head to protect him from the still hot sun. e

. As he passed by, we glanced at the faces of the audience. We
realised then that to them Vinobaji was no ‘man’, he was the

messenger of God who had come to revent ‘o
lives of beggers. prevent them from living the

. He is their messenger of hope—to them he is a Sainr. In
their eyes were reflected their hopes as they folded their hands in
fervent salutation. Some looked awed, even frightened

As he walks on his mission a0 old man at work in the

field touched his companion on the shoulder, <« T
approaching.” ulder, « Look Gandhiji is
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His compatriot replies, “Refresh your memory, old man.
Gandbhi has been dead many a year.”

The old man responds, My son, Gandhiji never died, walking
there is his spirit. Gandhi still lives!

We have no doubt that many in Vinoba’s audience have
similar thoughts about him.

Quietly be took place on the bench beside the interpreter.
Vinobaji speaks 18 languages, amongst them Tamil, the tongue of
Tamilnad, the State where he is touring. But Vinobaji speaks
“high Tamil”® not the dialect, so he addresses them in Hindi, and it
is interpreted.

His voice is quiet, but it has great spirit and strength. At the
beginning he is extremely passive. After half an hour, he shows
some emotion and becomes extremely eloquent and fluent.
Although we could follow nothing of his speech, we were
fascinated by his hand gestures.

In every respect he is non-violent, yet he exudes positive
power. His gesticulations are urgent and distinct—full of energy.
it. is difficult to put into writing the atmosphere which surrounds

im,

He spoke for one hour. After his speech we sat with him for
some time. We told him of our work at “Anandavan” and of the
health of Mr. Amte.

What struck us plain was his quietness, his simplicity. He is.
humble, he does no more than to ask for the love of all people.
But the one thing which Vinobaji does not desire is to be
‘sanctified’. We wished him “namasthe’’ and left.

Everyone is up at 3—30 a. m. for communal prayers. When
we reached his room, Vinobaji was reading (we find this is so every
morning) and the book is generally a religious one. He has read
most of the religious scriptures. He learned Arbic especially to
read the Koran in the original.

We sat with the others cross-legged on the floor. The
lanterns were dimmed the chant started—it continues for about
twenty minutes. Whether or not one is “religious” in the narrow
sense of the word is unimportant. At that hour of the morning it
is quist and peaceful, it is good to sit quietly, we feel that it is of

great benefit.
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At 5—45 a.m., Vinobaji is on his
. way. The i
where w;{ are to stop and make camp s Kortampatti K;:Zﬂ"::;g:
away. He sets off at a crackin .
AN, 8 pace and bardly falters for the full
We are young, Vinobaji is old—b
_ —but we t ki
challenge him to a walking race—this frail old man |W°llldn ke 1o
The only halt is when he takes his curds and buttermilk i
n

the early morning after the commencement of the walk, H
take only non-solids because he has a stomach ulcer . e can

In every village through which we
very ” passed, peopl
arches with ¢ Welco.me on them. Streamers hac;) bepe:i l;::i Crcfctcd
tree to tree along side the road. Even before we reach dung tae
people would be waiting by the roadside to welcome yg s¢ @ vilage

The number of escorts were about : ;
siz'e from scores to hundreds, Asu W€2 S;::rto:;;egmllp _varled in
Children would sing er drums would beat. The s e e the
about Vinobaji and how he is doing work of God, h b ool be
foot from village to village bringing hope and joy >0 e gocs on

The jeeps have arrived before us
. and
the sleeping quarters for the night, the 10032:5:1 :;avch prepared
prcpa'rcd. All the food and the petrol for the jeeps S have been
the villagers. Ps are found by

Previously this was paid for b
Y the Gandhi Nidhj

But Bhoodan has broken all ties with outside or : . Nfdhl Fum.j,
dependent entirely upon the people. sanisations. It is

After the ‘crusade’ which varies f;

rom five t i

ready for the breakfast. The food js always :xc(:llteent miles a]]. are
doubt that the people give of thejr very best Atthere is no

After breakfast, time is free. Byt we.
£

the young man from Japaa are never free of the curiosity of th
e

village folk. We have only to stand
arou
large crowd to gather. They want 1o knov: c:l:o:;“:s moments for g

We told where we came fr
questions. Fast and furiously the;nclanamg.d gl;lcy}cltﬂ:;n b dnvited
goo.d opportunity for us all to get to know each 1‘ here was a
variety of questions! “Is there caste system jn Enm] g ’,Wha“
you need Bhoodan in England ?”  Their thirst fo ﬁand? "o
insatiable. nowledge was

the two Englishmen and
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We had to bring the meeting to a close in order to hear
Vinobaji’s speech at § p. m.

We listened to Vinobaji’s speech, ome of his secretaries
interpreted for us. His illustrations and analogies are profound and
simple, they go straight to the heart. Heis not an intellectual
who makes complexities. He tells how things should be and why
they are not. -

“Unhappiness is not natural, man has created unhappiness.”
There can be no contradiction to his talks—he speaks pure and
simple truth. He rejects politicians and Governments, he rejects
might and violence, he rejects pomp and ceremony.

For his Bhoodan—land gift—he does no more than to ask
those who have to give to those who have nmot. “Take me
in as a member of your family, let the whole village become

one family.”

As we walk with Vinobaji and his Bhoodan workers we share
their happiness. Wherever they go they carry with them the spirit
of brotherhood—the message of a new life to be.

We feel that we are fortunate to be here in India witnessing a
miracle, a miracle which has happened almost overnight. But we
must not forget that Vinobaji is building on the foundation that
Gandhiji 1aid. Vinobaji is taking the philosophy of Gandhiji one
step further, a step no doubt which Gandhi himself would have
taken had he lived.

A revolution is occurring, but this is a revolution in the true
sense—a change of heart—aot just a change of government. To
change the hearts of people will take longer than to merely to
replace administrators, but slowly it will succeed. Land-owners
are donating land ; many workers are giving a proportion of their
income to those who through no fault of their own, are unable to
earn a living. Bhoodan workers are dedicating their lives.

Bhoodan is like a snowball starting to roll from a mountain
top. It will gather more snow untill it becomes a roaring
avalanche. Bhoodan must cross the borders of India—in

Sarvodaya lies new hope for the world.
Courtesy:  Sunday Standard” March 17, 1957



Vinoba’s Answers to my Three Questions
ANDREW MILLS

Mr. Mills is an young American sent to ]
Congregational Churches of the U. S. A. for I;Z?yzlrg :Zﬁ
village development along economic and social lines under the
auspices of the Madura-Ramnad diocese of the Church of
South India. He has spent almost a year in India studyin,
Tamil and the conditions in rural India. He s giving }m-ge
Vinobaji’s answers to his three interesting questions on religion
that he raised during his recent meeting with Vinobaji.

VINOBA first explained to me why he asks questions to be
written out and given to him. Then he inquired about
myself, my family, my work and intention in staying in India.
After this he proceeded to answer my questioas.

My first question was “What relation do you believe exists
between the kingdom to which you are giving your life and the
kingdom of God which Jesus proclaimed was being ushered in
almost 2000 years age ?”

Vinoba began by saying that Buddha, before Jesus’ time, had
proclaimed a similar kingdom, but that still today the kingdom was
unfulfilled. Men tend 10 believe that their existence is limited to
that within their own particular bodies. But the philosophy basic
to Indian traditions contradicts this belief. It says that men also
bave their life in other persons, in all humanity, Vinoba sajd that
he in his humble way is trying to bring this truth to peopic and
change their hearts. Thus, they will begin to realize that their
bodies are only the means of service to other humans. Food, he
said, is really not to be enjoyed, but is to keep the human machine
functioning well in service of others. He said, that the kingdom
of God will come through God alone. To prepare the peoples
hearts to be able to receive Him then is his given task, Vinobaji
believes.

My second question was:—“What do you believe to be
the greatest weakness of the Christian Church, or Christians, in
India ?”

Vinoba, in answer said that be disliked criticism, but he felt
that the greatest weakness of Christians was their exclusiveness,
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He said Christians forget what Jesus said about “In my house are
many mansions”. Undoubtedly he said Christ was a saint who
suffered and died for his teachings from God. But there have
been other saints in other lands. As God showers down rain in
places all over the world, so He has revealed Himself through
different saints living in different places at different times.
Religion, said Vinoba, should build up society, and not divide it
by being exclusive. No religion has any business to divide society.
Likewise, no one who is a Hindu should object to being a
Christian and Muslim at the same time. So, Christians should
also take truths from the other religions. They should not draw
lines and say ‘we will do everything together but will not ptay
together’. Vinobaji said he receives many letters from sincere
persons in England and the West commending him for doing this
noble work, but pointing out to him verses in the Bible which make
belief only on the Lord Jesus Christ as the means to salvation.
Vinobaji feels that very often it is not the individual who brings
about such exclusiveness, but the development of rigid ritual and
institutional forms. Vinoba said he feels each religion has its
foundation in mystical experience. And for one such as Christian
to want to share his experience of God and salvation is natural and
good. But at the same time he should be willing to include in his
experience the religious experience of others.

My last question was :—< What good, if any, do you feel the
Christian Church has produced (or stimulated) in India?”.

First, of all he felt that no ‘Church’ or developed orgaanization
in any religion has done any good. ‘Churches’ as such have
only made for narrow minds. But he said, he was sure that
individual Christians, missionaries and Indians, have done much
good in India. Especially as they have served the poor and
underprivileged. Such work as among the lepers was first estab-
lished by Christians. If the additional motive of proselytizing had
been absent cven better work would have been done by Christians.
But before Christians began this kind of work, the ideal of service
was sadly only latent in Hinduism. Through this Christian
initiative, Vinobaji feels, the ideal of service was surely plaated ia
the Hindu faith. e



Bitter Memories of Elections

By SuresH Ram

HE elections have come to a close

S But in thei i
bave left bitter memories in the comm i il they

on mind.

KaerOar; :5::1hf"-:bru;ry;’ polling started in Uttar Pradesh Meja and
S$1is of the Allahabad district went '
to polls that
:’i;y.tthle:s:f)ie than a month earlier, we, the Bhoo?'lan :v‘:)rkcrs
ICt, were on our feet in th i
there was at once sad and dangerous, e kil What we saw

(1)

We reached a village in the noon.
house on our way. The householder aske
have our meal. I expressed a desire to
called upon his son to accompany me to the

We stopped at the first
dus (we were three) to
have a bath first, He
tank in the locality,

After walking more than 3 furlong, I asked my youthful friend

“Where is the tank after al] ?”

“Just a few yards away.”

It lay behind a garden. I .
) . was  visib]
several women bathing there. [ inquired ofcmﬂt fh?s\t. I found
there was one separate tank for men. ¥ Iriend whether
There is another tapk ad

jacent i :
women went to that tank only.” ) to it, said he, <« Formerly

“Then why this change ?”

A little abashed, he replied
clections has spread over, ’
P.S.P.goto that tank, whjl
this one.”

“Ever since the fever of
those favourably inclived to the

¢ we of the Congress have occupied
Elections connote 3 partition of Eanks!
(2)

]WC' reached the Harijan locality of a
aying. A companjon of mine shouted

. The sun bad set.
village. Children were p
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«“Mahatma Gandhi ki Jai! ”, ‘Sant Vinoba ki Jai!” Children ran
tous. But we noticed that the elders were rather taken aback.
They took us to be election agents of some party.

We assured them that we were not attached to any party and
that we had come there with a new message of the need of voluntary
abdication of individual ownership of land and of distributing it
equitably among the village people unanimously. They wondered
whether it could ever be possible. We reiterated that this dream
would become a reality within 1957 itself.

Meanwhile, a companion of ours whispered to a friend that we
would be staying there for the night. This seemed to paralyse
him. The Harijan began to shudder. We were all surprised.
We quietly told him, “In case there be any incomnvenience to you,
we will go elsewhere.”

«“Qh! What a privilege to have you as our guest ! But.. . >

And tears rolled down his cheeks. :

He added in a trembling voice,  But we are all landless
labourers working for the zamindar of the locality. We are his
subjects. He is a Congressite and has ordered us to vote for
Congress. If any stranger comes to us the zamindar gets
suspicious that we might vote against Congress. Later he
maltreats us, rebukes us!

With folded hands, he closed, “Yoursis a divine message.
It is our duty to serve you as much as we can. But we are
helpless until the elections are over. If we keep you even for
one night, severe cruelties will be showered upon us.”

So saying, he wept and wept.
Elections imply a regimentation of the landless poor.

(3)

Yet one more scene.

We addressed a Bhoodan meeting at a village one afternoon.
A college teacher, a Shastri, accompanied us. We were asked by
a local resident to have breakfast at his home. I requested
Shastriji to accompany me. He refused. I repeated my request
but in vain. Rather in anger, Shastriji left our Company too.
We went for the breakfast without him.
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On reachi .
oo ug 08 the place, I inquired why Shastriji did not

An old man laugh L s
Shastriji’s fathcr-in-law,g” ed sayiog: “This house belongs to

In amazeme ;
. nt, I said, <« e gs . .
us in the nashrq !,,’ d, “So strange, that Shastriji did not join

Anoth
CODgres(s)m:; Man ~added, “The reason is that Shastriji is a
> While his brother-in-law has turned Praja Socia-

list. This has e
house.” araged  Shastriji and he has stopped visiting this

Electi .
008 mean the creation of a rift between blood relations.

These i) i
lustrations suffice to show that elections have given

rise to ; ) )
public ;orll::rtser ?,"’ an ill-will in which the intelligentsia, the
> the big or small leaders-—all prominent people

have plunged the
mselves, i ividi
fanning unhappy feelingc:, This fire leads to dividing hearts and

New Horizons

EDITORIAL 1N <« T Times of India”—Bompay

WH?;EVE: is;cP“FS may say about the efficacy of the Bhoodan
bhoodan ha,s bee - "Selfc.ommues to spread.  The concept of
Already g e o enlarged In recent years into one of gramdan.
1,575 in Ko Yt as 2,900 villages have been donated including
Mobarashtra, ;I)(nol’h 138 in Madura District and over a 100 in
for the dan of em_”PUr has gone even further and wants to strive
movement. which hlrled talugas. It is this pew emphasis of the
donation of a few 0lds the greatest promise for the future. The
families. It does nacres of landin a village helps at best a few
does it wid ot change the tenor of life jn the village nor

lden the horizons of thoge who live init. But where
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the entire land of the village is given in donation, new and
existing opportunities are created for an experiment in co-operative
living. As Acharya Vinoba Bhave bas himself put it, under the
present system of rural economy, ‘isolation corrodes “human
feeling in man”, and “like the erosion of the soil there is a
deterioration ” of quality in human “beings.” In a gramdan
village where the land belongs to all, this isolation ends, and the
villagers, in the very nature of things, begin to plan and live their
lives as members of one large family. They begin to search for
new ways of living and new values. But this is more easily said
than done. Old habits die hard and the mere pooling of the
land in the village into one co-operative farm does not by itself
bring about the social cohesion which will make a success of this
enterprise. The challenge of co-operative living demands a new
approach to every problem. If the experiment is to succeed
and enrich the life of the village, the villagers will have to be
kelped in the first few years in the solution of these problems and
taught how co-operation can be made most fruitful.

To start with, there is the problem of redistribution of the
land. Is the entire land to be run as one giant farm or
parcelled out into small plots? Or is a part of the land to be set
apart for collective farming and the rest divided between all the
families? It will be perhaps unrealistic to hope or strive for
complete equality immediately. It is but natural that in many of
the gramdan villages the ex-land-owners have received somewhat
larger shares of the redistributed land than others. The land
that is to be run as a co-operative farm raises a different set of
problems. How much will each villager contribute to the enter-
prise by way of his labour ? And what will be his share in the
total produce ? Will the share be determined by the number of
working hands in a family or by the number of dependants?
What will be the. criterion to measure the different kinds of
labour—say, of the man who milks the cew, the person who
ploughs the field and the teacher who ruas the village school ?
The first few months will be the most crucial, for initial gains
can alone fortify the villagers’ faith in co-operation.

To guide the villagers in this initial period is a challenge
as much to the planners at the Centre and in the States as to the
bhoodan workers. The Planning Commission is committed to
the setting up of pilot projects in co-operative farming in each



-

m—— et e ks A e M B e At e o

352 SARVODAYA

district. There is no reason why the planning machinery should
not make use of the gramdan villages for pilot projects and for the
proposed programme for training in co-operative farming. There
is the need to set up a co-operative store in each gramdan village
to put an end to the exploitation by the trader and the money-
lender. Often the villagers cannot collect enough capital for the
store. Itis here that State Governments can easily come to their
help. Acharya Vinoba Bhave for his part is full of hope. He has
drawn a happy picture of the gramdan village in which no debt will
be incurred by any family and there will be no exploitation. If
we explain “to the people living in the villages”, he contends
““one after another all the villages will be given in gramdan”. Bu;
it is not merely a question of explaining the idea to the villagers in
the abstract. They must see for themsleves how the idea works. It
will be tragic if the idea suffers in practice for lack of adequate
guidance and help from the planners.

——  Courtesy : The Times of India

The Ninth Sarvodaya Sammelan at Kaladi

HE Ninth Sarvodaya Sammelan will be held at Kaladi in
Kerala, on the gth and roth May 1957. Ob 11th and 12th
May there will be a Shibir (Seminar) for the Lok-Sevak
Satyagrabis. Acharya Vinoba will reach Kaladi on the 8th May.
Kaladi is four miles from the Angamali Ry. station on the
Shoranur-Cochin line of the Southern Railway. Railway conces-
fions at single fare for double journey will be available to
intending visitors. Certificates to avail of the concession will be
issued to those who apply with Rs. 3/- cach by M. O. as the lodging
fees to the Secretary, A. B. Sarva Seva Sangh, Khadigram, Monghyr
Dt., Bihar. Khadi Vastralayas of the Sarva Seva Sangh a; Madras
Trichinopoly, Madurai, Palghat, Bangalore and the Sahitys;
Prachar Samithi, Hyderabad have been authorised to receive lodging
fees of Rs. 3/- from each of the visitors from the South. Certi-
ficates for concession will be issued to them in due course.

Ha.nd'EQ!%.P‘j{‘?Q rice and other Gram Udyog articles of food
4Gt pesupplied to all at this Sammelan. Therefore those

tly insisteqt on them are requested to write immedi-
o the Secretary, Sar¢odaya Sammelan, Kaladi (T. C. State).
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THE SARVODAYA SAMAJ

After the demise of Mahatma Gandhi the constructive workers
met in a conference in March, 1948 at Sevagram, Wardha, and
decided to form a free world organisation, known as The Sarvodaya
Samaj. But it is not an organisation as generally understood with
rules of membership, executive, office-bearers and binding decisions.
But it is a Samaj of free voluntary brotherhood with the simple
obligation to themselves to strive towards the uplift of all in the
world through truth and non-violence as the means. The following
will give an idea of the objective and work of the Sarvodaya
Samaj.

OBJECT

To strive towards a social order based on Truth and Non-
Violence, in which there will be no distinction of class or creed, no
exploitation of any kind and offering full scope for the development
of the individuals as well as groups.

BASIC PRINCIPLE

Insistence of the purity of the Means as that of the Ends.

PROGRAMME

For the achievement on the aim, the following programme will
be followed :

1. Communal harmony (fellow- 7. Basic Education
ship between followers of
different faiths and sects) ¢+ 8, Equality of status and rights
for both men and women
2. Removal of untouchability

3. Abolition of class distinc- 9 Teslthand hygienc

tions 10. Development of provincial
4" Prohibition languages
Removal of provincislism

s. Promotion of khadi and other 1I:
home industries 13, Hindustani as the national
6. Village sanitation language :
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13. Economic equality 18. Service of leprosy patients

14. Development of Agriculture 19. Relief-work

15. Organization of labour 20. Cow protection

16. Welfare of aboriginals 21. Naturopathy

17. Organization of students 22. Other similar activities
BROTHERHOOD

Whoever accepts the above object and its basic principles and
endeavours to follow them is eligible for the brotherhood of the
Samaj. On sending his or her name and address to the Secretary
of the Sarvodaya Samaj, Khadigram P. O., Monghyr Dt., Bihar
State, India he or she will be registered as a * Sevak ™,

SARVODAYA DAY

The 30th January of every year when Mahatma Gandhj passed
away will be observed at all places as the Sarvodaya Day.

SARVODAYA MELA OR FAIRS

On 12th February, every year Fairs will be organized at places
where Mahatma Gandhi’s ashes were immersed.

ANNUAL SARVODAYA SAMMELAN

To facilitate mutual contact and exchange of views among the
Sevaks there will be an annual. conference in March or April
( or May ) at some place in India,

FUNCTION

The deliberations of the Samaj will be of advisory nature and
not mandatory in any way.

Edited and Fublished by N. Ramaswami, (Associate Editor : M. Karthiayani’

Ammal, B.A., B.L.) For Sarvodaya Prachuralayam (Dakshin Bharat
Prakashan of Akhila Bharat Sarva Seva Sangh), Tanjore.
Printed by Sri T. S. Gopal Row, at M. K. -Press, Tanjore.

SARVODAY -4 M”HXE‘J&.NE

*

This is a monthly Digest devoted to the propagation of
the Gandhian-Sarvodaya ideology and run on behalf of
the Akhila Bharat Sarva Seva Sangh.

This is published on the 10th of every month.
Annual Subscription for India and Ceylon is Rs. 3/-

Annual Subscription for other countries is Rs. 5/- or its
equivalent in foreign currencies or 20 International postal
coupons. The annual subscription by Air-Mail is Rs. 15/-
for foreign countries.

All Subscriptions are payable in advance by M.O. or
through bank. Cheques and Drafts are to be drawn in

favour of “Editor, Sarvodaya, Tanjore” and should in-
clude bank commission.

Back numbers, if available, will be supplied at 31 nP.
per copy. Bound volumes for some of the years are
available at Rs. 5/- including postage.

Copies are made available at some of the Khadi Bhandars
and Bhoodan workers for sale at 25 nP. per copy.

Agencies for sales and enrolling subscribers for SARVO-
DAYA will be given on application with cash deposits.

Our Agency in America
MEssRs. P. D. AND IONE PERKINS, P.O.BOX 167
~ South Pasadena, California, U.S.A.

in England: HousmaNs BoOksHOP, 3 BLACKSTOCK ROAD,
Lonpon, N. 4.

" For terms of agencies and other particulars write to :

SARVODAYA PRACHURALAYA
TANJORE (South India)
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THE Sarvodaya Prachuralaya ( Publishig
Southern Branch of the Puplications S.ecti
Bharat Sarva Seva Sangh, Rajghat, Kashi.

THE Prachuralaya has been publishin
« Sarvodayam > devoted to .Gan.dhian—Sar
1947. Its annual subscription is -Rs. 3.
Sarvodaya which is being published s
translation of the Tamil but its contents

g House) is the
on of the Akhila

8 a Monthly in Tamil
vodaya ideology since
The English Monthly
ince 1951 is not the
are different.

THE Prachuralaya has published . durin
years about sixty titles in Tamil covering books by Gandhiji
and on Gandhiji by others, on the science and crafts of Khad.
on Samagra Seva etc. Most of t'hcse publications are used ;
Basic Training schools and libraries.

g the last cigh

MoRE than five lakhs of copies in Tamil and Englis’
under different titles on Bhoodan and alljed subjects by
Vinobaji and others have been published. <« Gita Pravachape
f Vinobaji in Marathi has been published in Tamil as a rp~-
2dition- It has run into seven editions, of about g lakbk of .

ies in all, .
cople;;‘; Prachuralaya is stocking and distributing Gar
literature published by Navajivan Trust, Ahmedabad, Vora &
Co., Hind Kitabs, Bharatiya Vidya Bhavan, Hindustanj Talim
Sangh, and others.

For complete list of publications and trade terms =
write to:

SARVODAYA PRACHURALAY2

TANJORE (S.1.)
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