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THE THEOSOPHICAL SOCIETY is composed of students,

belonging to any religion in the world or to none, who are united
by their approval of the Society’s objects, by their wish to remove

religious antagonisms and to draw together men of goodwill what-

soever their religious opinions, and by their desire to study religious

truths and to share the results of their studies with others. Their
bond of union is not the profession of a common belief, but a common
search and aspiration for Truth. They hold that Truth should be
sought by study, by reflection, by purity of life, by devotion to high
ideals, and they regard Truth as a prize to be striven for, not as
a dogma to be imposed by authority. They consider that belief
should be the result of individual study or intuition, and not its antece-
dent, and should rest on knowledze, not on assertion. They extend
tolerance to all, even to the intolerant, not as a privilege they bestow
but as a duty they perform, and they seek to remove ignorance,
not to punish it. They see every religion as an expression of the
Divine Wisdom and prefer its study to its condemnation, and its

practice to proselytism. Peace is their watchword, as Truth n’ .

their aim.

THEOSOPHY is the body of truths which forms the bas’

. . . 3%
of all religions, and which cannot be claimed as the exclusive posses -

sion of any. It offers a philosophy which renders life intelligib'
and which demonstrates the justice and the love which guide j
evolution. It puts death in its rightful place, as a recurring incident
in an endless life, opening the gateway to a fuller and more radian:
existence. It restores to the world the Science of the Spirit,
teaching man to know the Spirit as himself and the mind and
body as his servants. It illuminates the Scriptures and doctrines of
religions by unveiling their hidden meanings, and thus justifying
them at the bar of intelligence, as they are ever justified in the eyes
of intuition,

Members of the Theosophical Society study these truths, and
Theosophists endeavor to live them. Every one willing to study,
to be tolerant, to aim high, and to work perseveringly, is welcomed
as a member, and it rests with the member to become a true
THEOSOPHIST.
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THE THEOSOPHICAL SOCIETY

THE THEOSOPHICAT, SociETY was for

1875, ana incorporated a Madr
Objects are ;

First.— To form & nucleus of the Universal Brotherhood 0
Humani‘oy, without distinction of race, creed, s€
caste or color.

0 encourage the study of Comparative Religig

ilosophy ang Science,

vestigate unexplained laws of Nature and 2
Vs latent in man,

as, April 3, 1905, Its three declare

FREEDOM OF THOUGHT

Rgsoluh‘on bassed by M‘?‘neml Council of the

Theasovhical Sociely on December 23, 1924
Society has spread far and wide over the civilized world, aﬂ‘?
s have become members of it without surrendering the specit
. cliefs of their respective faiths, it is thought desirable to Cmphézf

the fact that there is no doctrine, no opinion, by whomsoever taught or held, that is inné{
way binding on any member of the Society, none which any member is not free to ace”
rejfect. Approval of jts three Objects is the sole condition of membership. No teacr:r or
wrter, from H. P, Blavatsky downwards, has any authority to impose his teach; = ©F
opintions on members, Every member has an equal right to attach himself to any tea,’f Of

tohaﬂ}’ school of thought which he may choose, but has no right to force his choice on an:
other,

penalties,
Theosophical Society to maintain, defend
Society, and also fearlessly to exercise his
thereof, within the limits of courtesy and c

FREEDOM OF THE SOCIETY

Resolution passed by the General Council of the Theosophical Society on December 30, 1950

The Theosophical Society,
and activities make such co-operation possible, is and must remai
independent of them, not committed to any objects save its own, and intent on develop; ;,
its own work on the broadest and most inclusive lines, so s to move towards its own{*l
as indicated in and by the pursuit of those oObjects and that Djvine Wisdom which in. e
abstract is implicit in the title, The Theosophical Society.

Since Universal Brotherhood and
since there is complete freedom for each a
action, the Society seeks ever to maintain its
ing free of affiliation or identification with an

A0

y other organization.

med at New York, November 17?

»

i

PRESIDENTIAL ADDR‘ESS

TO THE 79TH INTERNATIONAL CONVENTION
OF THE THEOSOPHICAL SOCIETY

Banaras, December 26, 1954 |
By N. SRI RAM, President

INCE the most ancient days in India, Bandras or Kashi,
which is its more mystical name, has been regarded. by
numbers of Indians as the very heart of India, and having
the happiness this year of meeting at the h.eadquarters of
the Indian Section of our world-wide Society, we meet
within the precincts of that heart. The.refore, as I greet
you all who have come to this Convention—which I .do
with all affection—I greet you with a sense of the sar'xctxty
of this place, once the home of our beloved late P{'esxder:xt,
Dr. Annie Besant, and the scene of her ea.rly labors in P}du:l.
It is a sanctity which must exist at some inner level, cleat;)el
by the most wonderful thoughts, pure aspu‘ablons, and noble
aims that have been thought, felt or medlta'ted here.

I ask you to join with me in sending from hereha
greeting to every Theosophist, wherever he may be Entfl e?
face of this globe, and every group of Theosophists, w e' :lxl
Lodge or Section. Is it not true that Love conguere
all, whether within us or without us? To a heart radiant

217



218 THE THEOSOPHIST JANUARY

with goodwill and brotherly feeling, space is as nothing;
the differences of latitude and longitude, of dress, language
and customs are also as nothing. Our first Object being
to form a nucleus of Universal Brotherhood, for which we

are the constituent material, though perbaps only partially
gin this Convention in a state of good-

galvanized, let us be
ng to regard anyone any-

will that reaches far and wide, willi
where as a Brother, a sharer in the universal life.

In such a frame of heart and mind, free from every
element of self-seeking, we can best open ourselves to the
Highest we can reach. Many of us will naturally think
of Those whom we regard as the Illder Brethren of Human-
ity, Those in whom the One Life has attained a perfect
expression. Following the tradition established by Dr.
Besant, I here use her language, slightly adapting it to say
what I would like to say to make this moment as vital
and beautiful as possible :

May Those who are the embodiments of Love im-
mortal bless with Their continued help and guidance
the Society founded to do Their will; and may we,
opening ourselves inwardly to the light of Their
guidance, be worthy to transmit that blessing and help
to lead the world from darkness into Light.

Even if our own goodwill and aspirations are not
potent enough to produce a miraculous transformation,
they can be the means whereby stronger forces than ourg
can operate to carry the message which every Convention
should radiate; the message of Peace, of Unity, and all
tha.t is in t?ne unde%'lyi.ng Divine Nature of things, a Nature
which is hidden within every form and which it jg possible
for man, because of what he is, to discover
within himself.

As we hold this Intern
well regard the whole Societ

and unfold from

ational Convention, we may
Y as 1nvisibly converging here,

1955 PRESIDENTIAL ADDRESS 219

That is what the assemblage of flags secems to me to
symbolize. But there are other Theosophical gatherings
being held at various places: the annual Convention of the
New Zealand Secction in Auckland ; the annual Convention
of the East African Section in Mombasa ; and many support
Conventions, among which I shall mention only one, namely,
that at Adyar. These “ support ”’ meetings are being held in
order to add their strength to ours. The whole of the Theo-
sophical world is one in spirit, and as the Reports of the
various Sections indicate, all are united in the task of putting
their shoulders to the wheel—the wheel of progress of the
Society and of Theosophy or the eternal Liaw and Wisdom.

The year that lies behind us has been on the whole
one of steady progress, judging first by my own general
impression formed in the course of a fairly extensive tour,
also the Reports of the ditferent National Societies, and
the very large number of letters which I have received from
members in all parts of the world. It is always difficult
to say how progress in such matters as we are concerned
with is to be understood and assessed. If there were a
large increase of members somewhere, that would be a
certain sign of advance in that area. An increase in
the number of books, pamphlets and lectures put forth or
delivered, might also be thought of as an expansion of
our work, which should cause satisfaction. But then,
along with all such manifestations, should there not be an
increasing depth, richness and vitality in what we may call
our Theosophy—which is our understanding of Theosophy ?
Should there not be a greater one-pointedness, which is an
essential inward simplification, in our pursuit of the Wis-
dom, and a way of life which increasingly reflects that
understanding and one-pointedness ? g

It has been repeatedly stated by Brother Raja in his
Presidential Addresses that the importance of the work of
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bound to be of a mixed character must have been known to
Those who launched the movement. Ours is the happy task
of laboring in our own time in such ways as we can, with-
out desive for the fruit of our action, fruib either in the
form of any benefit or enjoyment for ourselves, which would
he a negation of the spirit of Theosophy, or even of success,
objective and yecognized as the result of our labors.

The Society being like a banyan tree, widely spread
with many stems, has now this advantage, thab though it is
a single movement regarded as a whole—a movement im-
plies of course moving all the time at one level or another—
it includes very many individual channels through which the
life can flow according to the conditions that obtain therein.
Sometimes if it cannot flow through one channel, it is able
to flow through others.

There are Sections where Theosophy has to make head-
way with difficulty againsb the influence of religious or
political authorities who will not tolerate any ideas
except their owi. The General Secretary of one of our
Qections writes thatb though the Society 18 permitted to
function there, the members have to meet € almost in
gecrecy ~ for fear of persecution. Such conditions, she says,

are “not conducive to quantity,” though they are “in favor

of the quality of the work . Adversity obviously tests us

all, although I think prosperity and easy circumstances are
equally a test in another manner. It is the task of a pioneer
to break hard ground, as did our predecessors, H.P.B. and
others. 1t is the duty of all of uson every front to put
forth our best efforts according to existing conditions and
opportunities, irrespective of success.

' One of the Adepts more . mmediately connected with the
inception of the Theosophical Society described the under-
taking, then being uncertainly tossed about, as a “forlorn
hope”. The cause of Truth is ever forlorn not only because
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of the forces array

the habits of thought and prejudices which atrue Theosophist
has to overcome, but also because of the mixed nature of the
material with which progress has tobeachieved. The difficulty
lies as much in those who are available to act as agents and
pass on the Wisdom, namely ourselves, as in anything

external to ourselves. Yet the effort commenced in 1875 has

succeeded to a remarkable cxtent ; and it can be presently

much more of a success even than it has been, if we and
each Liodge in its own place will t

'y to make Theosophy
synonymous with a perfect mode of life and action, so far
as we can achieve it.  The perfect mode is not a given mode
to which we have all to conform. On the contrary, the
Theosophical spirit, which when it is present will create
its own forms, is that which is expressed in the freshness of
individual realization and experience, and action following
naturally therefrom.

There is a little four-page monthly leaflet which is sent
out from the National Headquarters of the American
Section at “ Olcott,” to Lodges of the Section, to be distri-
buted by each to its members and the public. The fourth
page is left blank, and the Lodge which receives it can
print or type its own monthly programme on that page.
It is entitled Discovery, indicating what Theosophy
should be to all of us and has as its motto: “ Fing your
Truth and dare to live it.” To find this Truth, which ig
in ourselves, a truth of our own being, one has to be free
from all those habits, fears and obsessions, which completely
overlay and obliterate it, Theosophy helps us Precisely to
achieve this freedom. If we can live without fear, with an
open mind, and in inward harmony with a]] that lives, which

hat not be a way of life, distinct and
see around us, stretching from where

we are to new horizons? Surely some of us know even from

ed in favor of various established errors, -
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assembl |
Natiomg (;;ictsli) ‘me.!mbors, with Mr. D. I.. F. Podyi
Natioy Secrg resident and Mr. I. T, K.el (.“S " e
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Sectior )I(::;hi;nnlounced the forma
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during o ‘ess. - t started with 49 m '
B, Coifr(]_*;;ri;lomore.]01ned. These figures ;";2‘13(118’8 m']d
Todgo 10 b 0On Wfﬁh the membership of even g le('3111
o satlying areaSu.ntrles. _Yet the progress achiey (‘;“ge
the cendiis M 1s not without significance, conside i ”
inot mith e Sltlﬁh places, and the difficulties thmetun-g
predominant o r r the Roman Catholic Church is stitll 1?18
et .
ject of iff] i
zlh.laf t(? the particularly difﬁcﬁiiitﬁlﬂlculmes’
lul talian Brothers and Sisters h
ab01.'s. '.Fhe Report of the General
tS};actlon gives some space to thig m?d
to:m(;hurolf in distributing bullet;
trines, a‘:ammg those concerned g
opposed to the C
not only forbidden, by
the Theosophical Soej
sophical meetings and
and writings,
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I mig
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Secretary of the Italian
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)
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rable importance to the Buddhist

world, to which I would like to refer heve, is the holding
of the sixth great Buddhist Council in Rangoon, which was
opened on the full moon day of Vaisakh this year (May 17th)
and is to go on till the full moon day of Vaisakh in 1956.
This Council is attended, writes Mr. Po Lat, the General
or Burma, by 2,500 Bhikkhus (Buddhist monks)
from various countries of the IKast, as well as by a
large number of laymen. At the opening of the Council

2,000 copies of Brother Raja’s pamphlet, The Two Dham-
and without us, and 10,000 copies

were distributed. This was to

show them that Theosophy is as much identified with
the truths of Buddhism as with those of any other
religion. The Council now being held consists only of rep-

Theravada, the Southern School of Bud-
r the Northern School, the

ted upon in H.P.B.’s

An event of conside

Secretary f

mas—within 1S
translated into Burmese

resentatives of
dhism, and not of the Mahayana o

doctrines of which are 80 much commen
works. Mr. Po Lt remarks: “ The vision of our President-

Founder, Colonel H. S. Olcott, of rallying all Buddhists

ander his famous fourteen Points still remains a goal which

Theosophists have to strive to achieve.” The Council has
as its object the presentation of the Buddhist Law, that

is, the canonical teaching, in its purity, and arousing en-

thusiasm for it.

Theosophy aims ab the un
is possible if by religion is meant the essential truth of any

religious system. Congresses and Parliaments have been
held in various places by different organizations during the
past years to promote this object. The most notable of
them was the Parliament of Religions held in Chicago in
1893. It is, however, 2 significant fact that it is much
casier to bring the religions together than it is ordinarily
to bring together the gects within any religion, because the

2

ity of the religions, which
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very origin .
with rcggm.d Otfoti]v(ilsii]s%t? 1s usually some doctrinal point
truth or could evenlbnel-ther party could know the whole
certainty. In Viet-Na ¢ 1n a Position to know with any
that matter, in all bhm’ as 1n other Buddhist lands or for
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of the research to members”. He mentions in his Report
the excellent work of this Department during the year
through the holding of « workshop sessions ” at different
times for about ten days each time, the loaning of slides and
tape-recordings of lectures to Liodges, and correspondence
with Lodges as to their programines and study courses. 1
mention this activity among various other activities carried
on by the American Section in a highly organized and system-
atic manner, partly to indicate the possibilities along
this line, and partly as illustrating, along with the activities
in other Sections, the wide scope assumed by the Society’s
work in the process of its unfoldment.

The General Secretary for India, Mr. Rohit Mehta,
remarks that there are more people coming to Theosophical
lectures than has been the case for a very long time. KEvery
hall in India where Dr. Annie Besant has lectured in the
course of her numerous tours in this country used to surge
with people, but that was long ago. The times have changed
in India, as elsewhere, and if in the midst of the present
ansettlement and excitements, people are attracted to the
deeper issues of life, © this is indeed a very happy sign”.
Mr. Rohit Mehta's comment on this, that it * places upon
existing Theosophical workers a tremendous responsibility,”
applies to workers in every country, because everywhere there
are people who are secking “ something ” which they have
not found so far. The Indian Section has a membership
which is less by about ten per cent than what it was seven
years ago in spite of the ceasecless activity of M. Rohit
Mehta and his co-workers, bub this does not indicate any
loss of vitality in the movement. Possibly the present figure
of about 6,500 members gives a truer approximation to the
real strength of the Section as it has been for some years.

Mr. Rohit Mehta draws attention to & feature of the
work in India, namely, the study camps and training camps
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and in other such Sections to the Society as a whole.
From the standpoint of life, the whole 1is in every part,
and if that be so, what takes place anywhere in the Theo-
sophical world affects every part of it. I have no doubt
that as the years pass, we shall realize more and more the
significance of the unity which underlies the diversity of
our work.

While I was in the United States and England I had the
opportunity of considering with a number of persons con-
nected with the Theosophical Order of Service, and among
others, with our Vice-President, Mr. Sidney Cook, how its
work should be organized and along what lines the Order
can most usefully function. The two countries in which
the T.0.S. is well-established as a separate organization and
has proved its usefulness are New Zealand and the U.8.A,,
although in India and in other countries there are many
Theosophical Lodges which include in their programmes
gome work of a social or humanitarian character. The
educational activities of Theosophists in India, which are
an outstanding feature of their public work and are carried
on vigorously at Adyar and Banaras, among other places, are
essentially an application of Theosophy to the vital subject of
Education in line with all other efforts to make Theosophy
practical. Many a Lodge, following Brother Raja's sugges-
tion, gives some time to the work of the United Nations,
oven if only to the extent of keeping its members in-
formed as to the main activities of the U.N.O. or sending a
representative to spealk at local meetings held in support of
that body. The work of translating Theosophical works into
Braille and distributing them is as much part of Theo-
sophical publications and propaganda as it is work of a
philanthropic nature intended to help a section of the
population which is in need of special help. Obviously every
Theosophist has the duty of belping in every way possible
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animals. Srimati Rukmini Devi, as a member of the Rajya
Sabha (the upper House of the Indian Parliament), had
introduced a bill last year for the protection of animals in
India. The bill was a comprehensive measure seeking to
prohibit every form of cruelty to animals, but it was felt
by the Government thab from a practical standpoint they
had to obtain complete information from different quarters
in order to make the Act suib existing circumstances and
put it in an enforceable shape. When the bill came up for
discussion in that House, the Government of India under-
took to appoint a Committee o enquire into all aspects of
the treatment of animals in India. Srimati Rukmini Devi
horself will be on the Committee and thus in a position
to do all that she can to help India to become again, as it
once was, a land of Ahimsa (harmlessness), no$ only as a
matter of lip-sentiment but also in visible practice.

Among other activities of a philanthropic nature taken
up by Theosophists, one that calls for notice is a scheme
promoted by Madame A. de Berg of Geneva among Theo-
sophists to give the necessary help to & refugee camp ab
Kolokynthou near Athens, this as part of a bigger scheme
to assist some 1,30,000 homeless, State-less individuals
congregated in 200 camps, scattered throughout Europe,
where they are now parely maintained. Such a big
objective can be achieved only very gradually. Madame
de Berg has been trying to secure the “ adoption ” of the
Kolokynthou camp by the Sections in Europe and other
Theosophists.

I referred to the educational work of Theosophists in
India. An important development in the work carried on ab
the headquarters of the Indian Section is the starting of a
Girls’ College, named Vasanta Kanya Mahavidyalaya, in the
place of the Vasanta Girls’ School and College which for
many years was being conducted in a portion of the Indian



232
THE THEOSOPHIST JANUARY

Section buildi
College Wasllil:f:(i tIl} _J'u]y_ last the Vasanta School and
as the Rishi Valle ?P'{thjglmt b).r the Trust known formerly
for New Educatioz :ust, but since named the Foundation
incorporated bod . The new College is in the hands of an
and has at pres ytnmnCd the Besant Iiducational Fellowship

On the 16::111l afb(?ut 320 girls.
brated the 6oL Y the Oleott School at Adyar ccle-
by Colonel H. 8. Oleott, of the founding of the School
tion for Whioil 'i‘h cott. .The Olcott School is an institu-
public in Indj %Osophmts receive much credit from the
premises whie}?. ‘n-enlf]('):;tz]ul;:&te](}';‘ the Sehool is situated in
modati ‘ ar suflicient even for the s .
nUnlbel:nab(c))futth;()odasse‘-s' The boys and girls, g:h(:)ccz(r)?v
epaco in which to’ Iﬂzz;nibigiwn year by year, have little
some adjacent ground on the elsltoalt:nc?; E}ljmygml'md exc?pt
we allow them to use. e Society which
I was on tour out of India for about e

ear _ ub eight mont} .
Zath’i glz? IV{V;L; z;co((i)mpanled on the trip bygSriletJiﬂ];shtlrlrl's
Wo swors o fournanznz; izj;e;ary;hMiss Llithe Nisewanzté:.
for three mo : ) onths in North Ameri '
boen o varior:ltshs l11:1 E.ulope. During this periodmla,hznd
and northom aft aces 1n the eastern, southern, west ¢ o
the local Fedeﬁ)'at‘s of the United States. In several (?aSt
could meet me SOI.JS l_Jad arranged conferences at ha'ueas
Federation are;n %S’ including the active WorkerV.ICh I
August for th. e were present at “ Olcott ™ in JS o ihe
included as e three weeks' annual 8essi uly and
usual the Workers’ Training C:ISI;OnS, which
erence, the

ual Summey School, I

g iIl the aetivit.
e functiong, tes of the

Totonto, thy y itinerary

1955 PRESIDENTIAL ADDRESS 233

Western Canada, Havana in Cuba, and Mexico City.
In Europe we attended the British Isles Regional Sum-
mer School in Derbyshire, held towards the end of August,
and later the Summer School of the German Section ab
Rendsburg, near Hamburg. Besides London the places
visited in the IEuropean Sections were Cardiff, Dublin,
Belfast, Paris, Huizen, The Hague, Brussels, Geneva,
Locarno, Milan, Ilorence and Rome. There were of course
meetings and lectures ab every place. The Convention of
the Italian Section was held this year in Florence 50 as to
coincide with our visit.

In India during this year I was able to visit a few
places, among which I might mention Guntur, where 1 was
invited to preside over the Andhra Circars Federation Con-
ference, Bombay, Broach, Qurat and Bangalore. In Bombay,
on our way to Iurope, we had the pleasure of taking part
in the Diamond Jubilee of the landing of the Founders in
India, which was celebrated in the Blavatsky Lodge prem-
ises on February 11th.

It is not possible for me to mention at length the
tours of all our good workers. I can only refer to some.
Mr. Geoffrey Hodson toured the English Section for ten
weeks in the spring and early summer. The Report of the
English Section states that the tour was highly successful,
judging by the attendance at the public lectures and the
numbers who turned up ab enquirers’ meetings following
them. Mr. John Coats carried out a fairly extensive tour in
the Scandinavian countries, speaking to members as well as
to the public. Among those who have been lecturing in a
number of Sections besides their own, I might mention
Mr. and Mrs. E. Norman Pearson, who have been in a
number of places in Western Canada, as well as numerous
areas in the United States. Mrs. Mary Elmore, who
is now on a visit to Adyar, has done good work in various

8
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satisfaction of contributing to a branch of the work which
will bear excellent results.

The proposal to lease to the Besant Centenary Trust for
15 years the grounds and buildings in Damodar Gardens
at Adyar, now occupied by the institutions of that Trust,
having been approved by the necessary majority of the
General Council, the Lease was registered on March 25th.
I understand from Srimati Rukmini Devi that the India
Government has given a substantial grant to the Besant
Theosophical School for the erection of a building for its
use, though the grant may not be quite sufficient to cover
all the accommodation desired and planned. The building
will of course be erected on the grounds (about 80 acres)

near Tiruvanmiyur, which belong to the Trust for the use

of its institutions.

The Adyar Day collections amounted this year to
Rs. 80,174, of which the major portion—Rs. 26,639—came
as usual from members in the U.S.A. It 1is their unfailing
generosity which enables us at Adyar year after year to
maintain the help given to a number of activities and tide
over the deficit in the Society’'s budget which is not always
covered by other donations available for the purpose. The
interest from the A.B.C. Fund is increasing year by year
but slowly, as the Fund jtself amounts at present only to
about two-fifths of the total aimed abt for it. There has
been a good response to the appeal on behalf of the Raja
Commemorative Fund. But it is obvious that we shall have
to go on asking for donations for all these purposes. Al-
though the economic conditions in India are officially de-
clared to be well under control, the cosb of labor as well as
various materials needed at Adyar for different purposes
has gone up so0 much during the last seven or eight years
that the process of readjustment in our finances to the new
conditions cannot be said to be over or complete.
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intervention superfluous, except as to any policies involved.
I must also record my grateful thanks to Miss Emma Hunt
for taking upon herself this year practically the entire
burden of editing THE THEOSOPHIST. She has been helped

in this work by Mrs. D. R. Dinshaw.

The School of the Wisdom continues its good work, and
it opened its session this year on October 4th, with eighteen
students and two others who were registered as * Observ-
ers” as they did not want to take a full part in its work.
The countries represented are the United States, England,
India, Australia, New Zealand, South Africa, Viet-Nam,
Switzerland, Pakistan and Ceylon. The studies are being
directed again this year by Mzr. Geoffrey Hodson, who was
forbunately available for the post, amidst the touring activ-
ities with which he is so much occupied.

I am this year proposing Mr. Geoffrey Hodson to receive
the Subba Row Medal for his contributions to Theosophy,
and I feel sure that the General Council will heartily en-
dorse the proposal.

I would like to refer here to two small additions to
objects of interest ab Adyar. In 1937 Dr. Arundale out-
lined a plan to make a collection at Adyar of objects from
each of the National Sections, which are either works of art
or of some national significance as representing the gpirit
of the nation. The War interfered with the carrying out of
this scheme, but this past year weé received from the United
States a statue, executed by Mr. Richmond Barthé of New
York, according to a drawing by Mr. James S. Perkins,
representing Abraham Lincoln freeing the slaves. It is to
be hoped that some day we shall see the realization of
Dr. Arundale’s dream. Another small statue, equally in-
teresting, is one of Pallas Athene, acquired by Brother Raja
in Pisa, Italy, and kept by him at the London Centre, 33

Ovington Square. We have chosen a place for it near the
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dom in Oleott Gardens, where it will be an inspiration 0
all who come to that place. P
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here is Mrs. Hirendranath Datta, who had the same un-
swerving devotion to the Society and its work as her hus-
band, the former Vice-President of the Society.

As the years pass we are bound to witness the passing
of more of such well-loved and respected brethren, thus
adding to the length of the list which Dr. Arundale called
the Roll of Honor. But we may hope that there will
arise new workers, both out of the ranks of the Young
Theosophists and from among others who may come into
the movement in their later years.

It is customary to say that it is in those who are
young that there is the hope of the future. But it has been
repeatedly the experience that the young of any particular
time soon become like their elders, even if that becoming
takes sowmetimes a direction seemingly different. The in-
fluences of existing conditions and the reactions to which
they give rise in us almost without our knowing it are too
much for most of us. But then, there can be some even
among the so-called elders who can be young in spirit,
retaining or even gaining that freshness and purity which
belong to the period of youth. The young who come under
their care can then grow unsullied, reflecting that purity
in the intelligence of their aims and the methods they use
when they come to maturity. If there are such elders and
such young people among Theosophists, the Society will
be open to the forces of a life-giving renewal, and will be
ready for the time to which H.P.B. looked forward at the

end of a century of its work.
N. SRI RAM
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’I‘HEI Theosophist is likely to find himself with po;
view not at all in harmony with t e T
o . g y with the popular. It is
1n3v1table that this be so if he really is looking at people
2206 e;fen\ii .a}s] A part of a great ordered pattern, the exist-
enee © ich s not. yet generally recognized, even though
e g.leat universal intelligence behind it is more or less
consclously acknowledged and known by many names.

Now and again, however, one runs across an instance
of cgmplete acknowledgment in a public way of a Theo-
sophical point of view, and when three of these occur at
th(_3 same time, one realizes how human thinking is devel-
oping along lines in accord with Theosophical teaching,
That few would give Theosophy the credit does not matter
If; is important only that Theoscphy set forth true prin:
ciples and ideas in accord with the basic teaching of the
Ancient Wisdom, although only occasionally may corre-
spon;ling truth ougwardly appear as acknowledgment,

n a recent radio address in London th - ;
in the U. 8. was discussed, and the poi;tljvzglo dnestion
that the freeing of Asian people from co]q a e e
of an order entirely different from the abs;)ll'
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freedom and the other acquires it. In the other case the
real emancipation can be achieved only to the extent to
which the individual citizen of one race is prepared to
change his attitude toward the other. This is the important
point brought out in the radio discussion. It recognizes
the importance of the individual in any racial problem ; it
appeals to man for brotherhood to man, This is a tremen-
dously more difficult thing to bring about, and laws and
proclamations cannot accomplish it.

In the U. S. the Negro has long been legally a free
and equal citizen. In recent years his educational opportun-
ities have been vastly extended, especially in the institutions
of higher education. What is being witnessed now is the
final resistance at the local and personal level. The
brotherly end is in sight. The passing of a generation,
during which the Negro, through better educational oppor-
tunity and a consequently higher economic standard will
be better able to take his place, will bring it into full view.
The solution no longer lies in the political or legal realm,
but in that of human relationship where all problems must
eventually be solved.

In another broadcast, also from London, a speaker
discussed old age. This is a subject of consequence, for
the old represent an increasing proportion of the world’s
population as science lengthens life. A point of view wholly
in accord with Theosophical teaching found beautiful
expression by Florida Scott-Maxwell, the radio speaker :

.. ..we have lived our lives. We have been through
that mystifying travail. We have worked and suffered and
sinned and loved and known happiness. We have done harm
and done good. We have seen ugliness and beauty. We have
been broken and we have come through. So that some part of
us is free . . . as though at the core there was an infinitesimal
diamond and there the conflict of living is stilled.

4
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An egoic diamond there is at the coro, gleaning experi-
ence from lifo to life until freedom is won. Rach life is
a gain.

Qn the American radio this time one listens to a broad-
cast in which Arnold Toynbee, tho famous historian, takes
part in the discussion. The speakers project then;selves
backward in time in search of the period in which life would
have been the most interesting and fulfilling. The question
of the h'appiness of the people at various times comes up
for consideration. Casually one speaker says in respect of
some period that there could have been a contribution to
the welfare of the people, food, health cte., but happiness
was something they must find in themselves. Instant
agreem.ent among the speakers shows again how truly it is
recognized that in cach individual there is a centre of.bein
from which his happiness must arise. ¢
. The overtones of current life, no matter how furiously
;mrrrll’zyi;;gzz;?nto aJl‘)e lived in th.ese modern days, indicate
pivitanl e g awareness of his spiritual nature and his

* * * *

It is a matter for regret that the leading governments
of the free world have not found it possible to proceed with
the formulation of a code of international ethics. The
pr.oposed code was to define certain types of large-geglg
crime and rule them out of national usage. These included
not only crimes against the peace and so-called way ¢pin
but crimes against humanity in such matterg as tery -'leS’
and the encouragement of armed banditry Srorisin
civil strife and mass extermination of people

The matter has been dropped fop i

across bOl’ders,

the time being on
f common thinking
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understanding of the principles as such before there can be
international agreement regarding their practice.

One senses that governments do not yet trust them-
selves and are therefore unwilling to commnit themselves in
all circumstances to act within such a code as was being
considered. Clearly the facts are that nations and men
can conceive of standards of conduct they are not yet able
to put into practice. How great is the need for an under-
standing of the divine fact of mankind’s unity in the know-
ledge of which so many barriers would melt away and
standards of living and relationship become natural and
simple to adopt and employ.

In his recent book, The Furst and Last Freedom,
Krishnaji made the striking statement that there can be
no life without relationship, no existence in isolation. He
drives home the point that we are the things we fear, the
griefs we nurse, the people with whom we quarrel ; that
wherever there is relationship we are ourselves the other
half of it as well, that it is indeed oursclf. That is an
expression of the unity in its very deepest significance
confirming the fact of brotherhood that stands as the
core of Theosophical teaching.

SibNEY A. Cook

In art and in literature, and in spiritual experience, what
matters is the subjective vision. It is the seer of life who gives
us his vision, his life: visions are bound to be different, and
this is their interest. There arve many visions of the past and
the present. We can have one, two, many visions ; but not a
progress. We cannot say thab there is a progress on what Jesus
saw, a progress on what Buddha saw, but what we aim ab is
that what the Lord Buddha saw more can see, that what our
Lord Jesus saw more of us can see: that what they did more of

us can do.
JuaN MASCARO
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By BASIL P. HOWELL,

HERE ar
are many reasons why students of Esoteric
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1 . erest in th

and {)f Tibet. In what Brother Raja has called i little known
most important Lietter ey ale

there is a reference by

' _ certainly the
erreceived from the Adept Teachers,”
‘(‘ Erime 18 nearly unknoiﬁeagjsg.t?lhogagd? et
this we " . e Buddhist Tibetans ™
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kha-pa and Otherse tncarnations of the Bodhisattva, Tsong-
Europeans of Tib(;f, Am?ng the few glimpses obtained by
Lamas’,” wrote th G&'nd lbs mystical hierarchy of ¢ perfect
correctly underst e Great Teacher, “ there is one which was
then spoke of sﬂqod an.d described "’ (by Rhys Davids). He
humble discipl anselt as amongst those who were “ the
—at least bp e.s of these perfect Liamas ”. The best known
25 Theoso 1Sl’iclelporb—of these ‘“bumble disciples,” so far
Mahat phical students a,r.e concerned, are the three
. nas most closely associated with the Society, and
in ']Yi‘bgtegdgv?ter has told us something of “a certain valloy
‘ . ere these three Great Ones “ are livin y
present time " (1925). g at the
. We have heard, too, of the s yeqe .
in Tibet from some of Their leti[::d;sri{[?b;dl]gg érilxt;:;?

1
Letters from t . X
C. Jinarajadace he Masters of the Wisdom,

* The Masters and the Path,

First Series, edited by
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" In 1880, the Master K.H. wrote of a crisis then impending

for Tibet. “For, I may tell you in confidence,” He wrote,
“that Russia is gradually massing her forces for a future
invasion of that country under the pretext of a Chinese
War.” And He added: “If she does not succeed, it will
be due to us; and herein, at least, we will deserve your
gratitude. You see, then, that we have weightier matters
than small societies to think about; yet, the Theosophical
Society must not be neglected.” We know, too, that H.P.B.
received some of her occult training in Tibet, and that she
was thence *sent out alone into the world to gradually
prepare the way for others”. Of the people of Tibet, the
Master K. I. wrote: “For centuries we have had in Tibet
a moral, pure-hearted, simple people, unblest with civiliza-
tion, hence—untainted by its vices. For ages has Tibet been
the last corner of the globe not so entirely corrupted as to
preclude the mingling together of the two atmospheres—
the physical and the spiritual.”

H.P.B. herself has written of Kwan-Yin, the Goddess of
Mercy, as “ the patron deity of Tibet” and she mentions
that the “gigantic and unbroken wall of the mountains that
hem in the whole tableland of Tibet, from the upper course
of the river Khuan-Khé down to the Karakorum Hills,
d a civilization during millenniums of years, and
1l mankind ”.; Many other
d in her published works,

witnesse
should have strange secrets o te

references to Tibet are to be foun
and all are worthy of the attention of earnest students.

And now, on this land of mystery, there has come
down an Iron Curtain of Chinese Communism. Fortunate-
ly, India has entered into & commercial and cultural treaty
with the Chinese suzerain, and this may have the effect of
keeping ajar the door between Tibet and the free world.

! The Mahatma Letters to A. P. Sinnett, second ed., pp. 11, 203, 484,

* The Secret Doctrine, Adyar ed., I 139, 54-66.
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Without el
politics, I?l?tmmg bon-the thorny issues of international
O?LSC(Lph.ISLS everywhere will think of Tibet and
and gmtitude( a:ds O'f.]past and present wit], real affection
long Oontinue, o will hope thag this ancient land will
with which t, en]igchot;;iez;(; ‘il(l)e] ltmllxsl;lﬁmulayzm Wisdom
' rid. ove all i :
osophical Soeiety,gﬂzg itt;; li]:xe;

Range ", he spirit from beyond the Great

Basin P. HowgLL

KROTONA

Because T live in beauty
Each day I touch the win
What merit mine

T .
hat lays thig golden carpet at my feet

And lets me walk
X among the taj .
In Indian file Precise ? § the tailored quail

gs of ecstasy.

What merit mine

That setg me at the fout of hills

Exalted in o deep and prescient calm

And sculptured by blue shadows from the sun 9
What merit mine

That wafts the breath of silence-be
To stil] my senses, set me free
And let me know what I Woul(’i know ¢

yond-soung

What merit mine 9
Nay, rather say, Wh

at matters i , .
Kach day I touch th ¥ eES 16 save for this

) thing—
e wings of ecstasy. e

AvA Bonay

WORLD PEACE'

By GIUSEPPE GASCO

General Secretary of the Theosophical Society in Italy

THIS is the supreme problem of today, tomorrow, and

of all time. It can be presumed that the great
majority of mankind yearn deeply and sincerely for peace;
but it is very doubtful that they think rightly or work

- consistently in order to achieve it.

Peace implies tolerance, based on mutual understand-
ing and mutual respect, and it embraces also a sincere as-
piration for universal human solidarity, with the acceptance
of the principle that peace and human happiness are really
one and indivisible.

Taking all this into consideration, it is easy to under-
stand that peace does not yet dwell extensively within the
human heart, for people are as yet too much the prisoners
of separate idcologies, whether these be of a religious
nature or merely of a social order.

Men of the present generation have inherited two
deadly slogans from the past century—the Struggle for
Existence and Class Warfare; and in a more or less con-
scious manner, these exert a strong influence on men’s minds
today. It is through this struggle for existence, which is
in reality a law of Nature as applied to the animal and
vegetable kingdoms, that the doctrine of the superman and

! Translated from the Italian by Miss Winnie Huntriss.
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the precepts of nationalism, racialism and imperialism -
have arisen in the world. And class warfare has given
risc to the revolutionary syndical plots which work from
within to undermine and destroy the economy and social
stability of the democratic nations. Another outcome is
the birth of the Communist socicty, which by its exploita-
tion of men’s grievances, has ousted class warfare from the
international field, and has substituted in its place an
armed antagonism between two ideological world camps.
To be completely sincere, one has to acknowledge that, to-
day, it is only the fear of the atomic bomb which halts
these two opposing forces on the very brink of the abyss—
an abyss that cannot be bridged.

Peace is therefore poised in a very unstable state of
balance, consequently a tremendous responsibility weighs
heavily upon those governments which guide and adminis-
ter to humanity as a whole, and also upon the creators of
public opinion by which governments are supported.

The outpourings of the partisans of peace and of the
conscientious objectors, even though they may be allowed
to speak freely and granting that they are utterly sincere
in their convictions and not influenced by ulterior motives,
represent a very minor force as compared with the immense

power of thought and passion that the two main antagon-
ists can produce.

So this psychological situation has to be taken into
consideration, together with the impression created by those
two deadly slogans—the struggle for existence and clags
warfare—when devising adequate remedies for influencing
public opinion on the right lines.

[ am more and more convinced that the right guiding
of public opinion is the special duty of the Theosophists,
but all Theosophists do not yet belong to the Theosophical
Socicty and therefore they lack the power of collective

1955 WORLD PEACE 249

thought which is so necessary for combating and wea.kf’,n-
ing the anti-spiritual and anti-constructive tendeney which
prevails in public opinion today, as represented by those
two deadly slogans, which have impressed themselves
deeply upon the minds of the middle classes and upon tho
paid workers everywhere. '

The perilous situation of 1938-39 is with us again
today ; therefore this is the time and the hour for the mf)sb
strenuous Theosophical effort to be directed to the winning
over of the minds of the people and helping them to raise
their aspirations to the sphere of pure humanity and
spirituality, and urging them to co-operate in world affairs
so as to make the reign of justice and solidarity a living
reality.

This calls for renunciation by the aristocrats of the
land of their karmic benefits in order to help those less
favored by fate; it calls also for the transmutation of the
concept of class into the higher and more noble idea of
co-partnership and a fraternal relationship on the part of
the wealthy population.

Now J want to enunciate certain principles without
formulating social doctrines; and in this connection, I must
draw attention to certain deeply significant changes which
are now actually being initiated by enlightened indus-
trialists in France, the United States and Italy. The old
systems of capitalistic administrations are bci.ng revolu-
tionized by transforming them into vast co-operating partner-

" ships where the workers participate in the management

and in running the enterprise, thus bringing into being t.he
concept of ownership as a social duty, where the adminis-
tration is carried out by the most competent of the wm:kcrs
for the benefit of the many and for the good of the national
economy. It is easy to realize that, iI.l the present world
condition of psychological unrest, this is the only humane

5
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an - s )
- g lzpl'“tlual &Oll}tlon to this social problem and that it
) ?éci ne‘CCSSIty for a world peace that will endure.

saviours oSf :‘18.81\‘70d for the.altruistio souls and for the
“$0 roren] €0 r race and na'tlon,” teaches H. P. Blavatsky,
belune ot e (E&l.lse of karmic indemnity and to redress the
o e thepowel through supreme effort and by so doing
hidh oo people from nn.sery and from moral pestilence,

n be a thousand times worse than physical catas-

trophes whi
ich can present th
emselves as desper .
. el ¢
for a desperate situation ! perate remedies

Those who control the me
are well-to-do, but who beco
m(.)v.emenbs towards social co-
pnv?\;ged order to which H. P. Blavatsky refers
meansayf thﬁ: ownle's of W.'ealt.h and those who control the

of production realize in good time the urgeucy of

the i :

e I;;?\S’;I:é ezlt::}mlt.lo}?, S0 that they may readily renounce
avert the onset 1fc . belong t.o their social state, so as to
of good oonducto :IObbery with violence and the reversal
The buman l‘inapl the destruction of human principles.
tolerance andpcouizgs(;sijfurlfspect fo.r the individual, and
lib,erty .of conscience, constitufclfj1 tf;agi‘zzisolzgs', Zh_i_(}h’ with
this civilization whose cycle is now drawing t;n&]:t:zznce of

ans of production and who
me  the pioneers of these
partnerships, belong to this

G. Gasco

If Youth and Age both are found in each single organism
one after another, if they are as seed and fruit of the same tre ’
if Age is latent in each Youth, if Youth becomes mature ane(i
patent in cach Age, surely there can be, there ought to be, no
irreducible antagonism between the older generation and the
younger generation to which the older has given existence.

Bracavin Dis

LIGHT, LOVE AND LIFE’

AN APPRECIATION OF THE BHAGAVAD GITA
By JUAN MASCARO, M.A.

N the Scriptures of the world we find words of Eternity :
they are beyond a past or a future, and instead of
growing old they get life from the life of centuries. In
science we build on the work of the past: we can gpeak of &
progress in science. Bub in arb and literature, in wisdom
and spiritual vision we cannot speak of a progress as obvious
as the progress in science. This is why we go to the
Scriptures and words of wisdom of the past. New visions
can follow old visions with the unfolding of man’s evolu-
tion; and these illumine his path and their music is the
song of his journey.

In the Scriptures of ancient India we find a spiritual
humanism : it was not based on man alone, but on the
Spirit of God in man. We see it at its highest in the
gospels of the Upanishads; and in the words of The
Bhagavad Gita.

What is the central idea of the Upanishads? It is an
affirmation, the supreme affirmation of & Spirit in the uni-
verse abiding in man as the very essence of his conscious-
ness and life. That Spirit is called Brahman. Its three

e

' An address given at the Royal Castle of Het Oude Loo in Holland,
August 1954.
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j?imxtxfélsﬁgshali pure being, pure conseiousness and pure
the Univers .l ¢ reglons of idealism. Only the Spirit of
Th verse truly is: all comes from Him.

of its Ise‘illl](l)si sacred word in the Upanishads is oM. One
the Old Tesths 1s an affirmation: YES. Asin the “1 am” of
i the univerzsunenTt, man found faith in a positive element
range of ViSiOG; 1(118 essence of all which lies within the
not negative Itén ﬁeyond our mortal eyes is positive,

) 18 a YES. At the other side of the scale of

values there ig g .
i . negation. It is Na, “no”. Wh
is asked if God is this or that he answers ¢ e tho sage

this, not this”, He ig beyond
What i The
! \VLta;s the Spirit ? The Kena Upanishad answers :
cannot be spoken with words, but whereby

words are spoken. K
y . now that alone t v Fy i ¢ .
Spirit ; and not what people here adore © be Brahmnan, the

“ Wt
hat cannot be thought with the mind, but whereby

the mind can thi

. ink. Know that al

Spirit ; and not wh 8 alone to be Brahman, the
y d at eo 1 h . T} !
Where is the S Deeh e here adore.

¢ . .
neti neti,” “ not

. irit 2 Th e et .
Upanishad : “ He ig ieen : Ne answer is given in the same
0 Nature in the wonder of a flash

of lightning. He co
. me .
flash of vision.” 8 to the soul in the wonder of a

What is the natur L
Upanishad we find :tl‘l‘lgfhoefret}lite Ssilxi‘lﬁss;?lilnisTlxic tM undana
moon, nor the stars: lightnings shine not ther:;ngorl)‘a thl(i
less earthly fire. From His light all these give light .
1is radiance illumines all creation.” ght ; and

How can man become conscious of that Spirit ?

“Ile 1s known in the ecstasy of an &W&keniﬁ TN
The IWena Upanishad,  And in The Chandogya Upcgz’nish(y;
we lind these words of cosmic greatness : ' ‘

“mMhere 18 a Light that shines beyond all things on
carth, beyond us all, beyond the heavens, beyond the hi;:hest;,
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the very highest heavens. This is the Light that shines in
our heart” (3.13.7).

“There is a bridge between time and Eternity; and
this bridge is Atman, the Spirit in man. Neither day nor
night cross that bridge, nor old age, nor death, nor sorrow.

“ivil or sin cannot cross that bridge, because the
world of the Spirit is pure. This is why when this bridge
has been crossed, the eyes of the blind can see, the wounds
of the wounded are healed, and the sick man becomes whole
from his sickness.

“To one who goes over that bridge, the night becomes
like unto day ; because in the worlds of the Spirit there is a
Light which is everlasting ” (8.4.1).

The light of the Upanishads became life and love in
The Bhagavad Gita. From the silence of the mountains,
or from the soul-stirring dialogues between seers and
kings who were saints, we come down to our world
of men, the world of daily work and struggle, of joys
and sorrows, of forgetfulness and remembrance, and of
relations with other men and women, with other wanderers
on the common pilgrimage of life. In the Upanishads we
have words of light for a few. In The Bhagavad Gita we
hear words of life and love for all.

There is, however, a radiance in the centre of the Gita
that reminds us of the light of the soul in the Upanishads.
It is wisdom, supreme wisdom, JRANA, seen by true philo-
sophers, those whom Plato calls “lovers of the vision of
Truth”. For The Bhagavad Gitd, this JNANS, spiritual
wisdom, spiritual vision, s in truth the Light of God:

“ Eyen as burning fire burns all fuel into ashes, the fire
of wisdom burns into ashes all works ” (4.87).

Here the light of wisdom becomes the fire of purifica-
tion ; and then all work is done in wisdom, the selfishness of
actions is burnt, and anything done becomes & holy offering.
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Later on we
of wisdom, but :
destrucuon oy i

are told of a darkness that covers the light
“Those who work through wisdom for the

gnorance, in them wisdom shines like the
s8un, and in its light they see the Supreme " (5.16).

When later on we behold the field
Arjuna was beholding the b
hear that “ There ig
all darkness.

wisdom, that li

of life, even as
attlefield of Kuru-kshetra, we
a Light of all lights that shines beyond
It is wisdom, seen by wisdom, the end of

ves in the heart of all ” (18.18)
And when Arjuna hears from Kris

of greatness that in some measure refl
he hears these words:

hna of that pageantry
ects the Divine Being

“Know though that whatever is
beautiful and good, whatever has glory and power, is only

a portion of My own radiance (10.41).
The light of Krishna that shines in The Bhagavad

Giia is the light of Brahman in the Upanishads ; and in
their greatest prayer we hear: “ From darkness lead me
to Light.”

Whilst sxana, the light of the Spirit, shines in the very
centre of The Bhagavad Gtta, we find that it is love,

to life. And Bhakti, love,
is the bond of union between man and his God. Socrates

tells us that love ig the messenger between the Gods and
man. In the words of St. John of the Cross: It is love
alone that unites the soul with God.” Saint Teresa in
her homely way says that “what matters is nof, to think
much, but to love much ”; but she also says that “the
love of God must not be built up in our imagination, hus
must be tried by works”. These words are in the spirit
of The Bhagavad Gita. |

It is interesting to consider the different ways how the
gospels of Christianity and the gospel of The Bhagavad
(iita deliver their spiritual message. The Gospels are
Jorc dramatic and human: the (it is more lyrical and
m at

BHAKTI, that transformsg light in
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; - he mysteri-
have life. Fromt
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o ture he is a roan amongst mer} and carnation
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the Father o 4h: bub this supreme gpiritual fac  or i
ofl Gt(:d donl eIi; of’ mystery wherein the soul can wa
the borderla
itabi rishna of
meditation. .storical vagueness, the Kris
f his historica . derland of
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spiritua y‘ | in the universe are one, tha .
and the Eterna He also affirms that the Highes
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Brahman are One him, in a man, in Krishna; a
b

coarae 1g revealed in . in
tho upivore. llzt;(zeof the Eternal in man takes place
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« the voice of Krishna:
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Lord of all, i
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“He who knows My birth as God

and who knows My
sacrifice, when e le

aves his mortal hody, goes no more
from death to death, for he in truth comes to Me.

“How many have come to Me, trusting in Me, filled
with My Spirit, in beace from passions and fears and anger,
made pure by the fire of wisdom !

“In any way that men love Me in that same way they
find My love: for man

Y are the paths of men, but they all
in the end come to Me” (4.6-11).

The identification of K
in his own words :

have their place in

rishna with the Highest is found
“ Nothing is higher than I. AJ) things

Me like rows of pearls in
(7.7). Arjuna says: “Thou art g]} "

; but if we mean by
pantheism “a doctrine that God is everything and every-
thing is God” the doctrine of the (7t ig not pantheistic.
Krishna, says: “All this universe of things th
comes from Me, whose form ig unseen.
their roots in Me; but My roots are not in
& verse already quoted he says :
is beautiful and good, whatever
a portion of My own radiance " (10.41),

Krishna is a Goq of Love; and he tells Arjuna that
because he loved him he has seen him: “ Nog by the Vedas,
or an austere life, or gifts to the poo

r, or ritual offerings
can I be seen as thou hast seen Me.

Only by love can men
see Me, and know Me, and come unto Me ” (11.53-54).

Before the end of the poem Arjuna is told thag there
is a love supreme. This love is the reward of a pure mind
beyond the storms of human passions ; and it gives to man
the vision of the Supreme. The vision ig the grace of God ;
but we are left with the suggestion that the grace of God is
the reward of the love of man,

And the voice of Krishna in The Bhagavad Gita sounds
like the voice of Jesus: “I am in the heart of all ;

)
a necklace

at are seen
All beings have

them” 9.4). 1In
“Know thoy that whatever

has glory and power, is only

if a man
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“Offer to Me all thy works and rest thy mind on the

Supreme. Be free from vain hopes and selfish thoughts,
and with inner peace fight thou thy fight " (3.30). And
later on: “ Whatever you do, or eat, or give, or offer in
adoration, or sacrifice in austerity, do it, Arjuna, as an
offering to Me ™ (9.27). It is the same voice of Paul to the
Corinthians: “ Whether therefore ye eat, or drink, or what-
soever ye do, do all to the glory of God ” (I Cor. 10.81).

In harmony with the sublime idea, that all our work in
life should be an offering and a prayer to the Highest, we
have in The Bhagavad Gita the idea of human duty. In the
eyes of God nothing is too humble, nothing is too great.
Salvation is for all when our work is done in the Highest :

“And do thy duty, even if it be humble, rather than
another’s, even if it be great,

to live in another’s is death ” (3.85).

The sense of one’s own dut
inner light
Ramanuja,

Y must come from one’s own
, as it is beautifully expressed in a prayer of
the medieval Indian mystic and thinker :

Grant me, O Lord, th

¢ grace of service, of service in Love
and in Thee,

The place given to reason in the (fitq is very high,
since reason is the touchstone of our ideag, One of the
most interesting doctrines implied in the G3ta, and one that
should greatly appeal to the modern mind, is that we are
not to do what the Gita says if ab any time it contradiots
our higher reason. It not only says: “Come unto Me ag a
refuge ” (18.66); but it also says :
reason ”’ (2.49), meaning thereby that the light of the
highest reason is also the light of God. But nothing could
be further from the spirit of the itz than a mere in-
tellectual conception of life. Divisions which are indis-
pensable for scientific thinking become dangerous when

applied to life: division may become disunion, and life is

To die in one’s duty is life: -

“ Go and take refuge in

4
v

il

v g
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i ist
much more than a scientific study of life. .'.Ehi E}?za;loet
and the poet may both be looking at a'ﬁc?we}zlr. ; hl;art o
8ees it not in his mind alone : he sees 1t 1n his .

thus Wordsworth could say :

To me the meanest flower that blows czzn gi;ve
Thoughts that do often lie too deep for tears.

Before we have grammar we must have h?jﬁ Zf;ii-,
and before we have theology we must 'have F}pllli}e e mush
ence: hefore we have an interpretation o
have life. ey = 2 . nv:

The central idea of The Bhagavad Gbmk::t?vzlef?n:n
between man and God, between man andl m‘(z[;,in man. The
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Passions must be the servants of tTi °0 i; O o ot
soul musgt bhe the servant of God. 'e e ovar th
can face life and death and that soars like a

mm i A strong will
i i f the sea of life. ' !
;30 d Otlon? a.rlld tp o ind is set on the Highest 16

8 deep and silent.

Once the mi ! b
Must never go back We are thus told that the mi
bas resolution is one’

' (2.41); and “the man who goubts
» th g " (4.4
has nejther this world nor the world to conie” (

). In
the powerful words of Jesus:

« No man, having put his
i is fi the king-

hand to the plough, and looking back, is fit for

dom of God.”

The path of the GZt_d i?, th
way, which leadeth unto life .

Upanishad, the path is ‘ narrow :s
On one side of the middle way W

heroism. The

113 "TOW

iddle way, the nal_no
(Iann?clhe words of The Kath’fz
the edge of a razor .
have the path of the
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fanatic, and on the other t
They are wide paths :
into indifference,

he path of the man who doubts.
it is easy to fall into fanaticism or
The path of man in Europe in the past

e path of fanaticism ; and now it is often
the path of indifference. It ig easy to be a man who doubts

and has no faith, or to be a fanatic who has no doubts

ows the full play of reason, that
indeed tells us that we

must take refuge in reason as much
as in God, is rare. This jg the faith of 7The Bhagavad Gita.
The God of the Gitg wants us to take hold of life and
not life to take hold of us, The Yoga of the Gt is a com-
munion of love, but it ig also a life of barmony. Such a
life has its roots in Eternity : in such a life there is inner
peace. The seer of the Spirit is able to take hold of life.
In the words of the Upanishads
he removes evil. He ig not burned by sin: he burns all sin.
And he goes beyond evil, beyond passions and hbeyond
doubts, for he seeg the Eternal”’ (Brih. Up. 4.3).

According to the (/£ the fight for the spiritual Yoga, if it
is felt to be a fight by the yearning soul, must take place with
inner peace, * vigata-jvarah (3.30), when * one's fever is

". The practice of the spiritual Yoga follows therefore

n to run by running, to write

by writing, to love by loving. Ooncenbration, meditation and

contemplation are learng by practice. Teachers may help

us or hinder us: books may lead us to the right path or may

mislead us. This ig why the Gita places experience above
theory :

“When thy mind leaves behind
sion thou shalt go beyond the Seri
still to come.

“When thy mind that now ig wavering in the contra-
dictions of many Scriptures, shall rest unshaken in divine
contemplation, then the goal of Yoga is thine ” (2.52-53).

r

its dark forest of dely.
ptures of timeg past and

“He is not moved by evil: -
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. arf, and 10
The Yoga of the Gita is not a science l;zlkte:nto speak of
art there is,b always love. Modern man ature, and of help-
“ controlling nature,” instead of IOVI-n & A m,ere scientific
ing nature to fulfil itself into perfection. derstand nature
8tudy of man and pature will never un
and map, . . ispropo
It is obvious that there 18 & g?eat drf{ff)rl:si
Modern world between the Sment.nﬁoaﬁ become
his moral and spiritual progress .Amd unless ma
Dature, but not master of himself. 6 nf God.
of himself he cannot be the Serfvi?m;)elf is describe
The man who is master o 20

rtion in our
of man and
s master of
nis master

d in soul-

. choice,

Since my dear soul was ml.streis Ofei?;;ion
And could of men distinguish, fetrhou hast been
Hath seal’d thee for herself; fOlff rs nothing ;
As one, in suffering all, that Sun((; rewards
& man that Fortune's buﬁelt: -aand blest are those
%ﬁ; ¢ ta,]’)elzovgi;z; ?33;2?;12 ar‘e so well commingled,

ose

's finger
That they are not a pipe for Fortl(l}ni:: megthat man
To sound what stop she pleased: I will wear him
That is not passion’s slave, an

heart,
In my heart’s core, ay, in my heart of he
As I do thee.

; his power ab bh.e

n indeed bas power. Is t. imself ? Or 18

Serviiz 0(3 ii;n ?}Od, of the Highest h‘)e E'i]_‘e}(;:rlemalll‘e bound to be

It at the service of his Selﬁshness.’. d good men may have

Cifferent visions fa different:;if;j’ei‘; g'].‘here are bound Z;

. . m . : m

;))Spg?;ft er oféni?:;soﬁft?ii:? and on the path of ;f[ft; I;i;eiI; love

find theelilselves in the way of each ::gegempis 8o beauti-

that resolves all dis@"”danci’ﬁn?xr ajgreaﬁ good : alone,
tully says: “ Love is a grea ’
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it makes light everything heavy ;
that is uneven,”

We thus find in 77, Bhagav

are interwoven with life : the mastery of one's own self
through prayer and meditation is only a means to the vision
of the Highest, not an end in itself. And it is a means to
help the soul to be filled with love. The harmony of light,
love and life ig perhaps found at its highest in Chapter VI

of The Bhagavad Gita, Let us quote 82 verses, even if this
means a long quotation :

and it bears evenly all

ad Gita that light and love

He who works not for an earth]
to be done, he is g Sanyasi,
not the sacred fire or offers not the holy sacrifice.

Because the Sanyasi of renunciation is also the Yogi of
holy work; and no map can be a Yogi who surrenders not his
earthly will.

When the sage clim

path of work; but when h
the land of peace.

And he reaches the hej
his earthly wil] .

y reward, but does the work
he is a Yogi: not he who lights

bs the heights of Yoga he follows the
e reaches the heights of Yoga he is in

e help of thy Spirit lift up
allow not thy soul to fa] - For thy soul can be thy
thy soul can be thine enemny.
The soul of 4 man is hig

conquered his soul; but whe
this becomes his own enemy.

When his soul is in Peace he is in peace, and then his soul

is in God. In cold or in heat, in pleasure or pain, in glory or
disgrace, he is ever in Him,

When, happy with vision an
own Iinner life, his soul sublime g
Yogi in harmony. To him gold or
He has risen on the heights o
holds relatives, companions and frie
ent or who hate him : he sees them

thy soul :
friend, and

friend when by the Spirit he has
D & man is not lord of his soul then

d wisdom, he is master of hig
et on high, then he is called a
stones or earth are one,

fhis soul. And in peace he be-
nds, those Impartial or indiffer-
all with the same inner peace.
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the harmony of soul:

Day after day, let tho Yogi practiss "0 JERE &5 oping

in a gecret place, in deep solitude, maste
for nothing, desiring nothing. . ‘

Let him find a place that' - pu:;red grass and a
neither too high nor too low, with sa
cloth thereon.

On that seat let him res't a,ndhp.r&}c)z
cation of the soul: with the life of his
his soul in silence before the One. i

With upright body, head. ];u?s -
move not; with inner gaze Whllc' 1 e,
between the eyebrows ; “’lﬂl sou ;nt phim rest wi
strong in the vow of l}olmess, ieme.
mony, his soul on Me, his God sup e

The Yogi who, lord of hle Nirv
mony of soul, attains the peace O
that is in Me. N

Yoga is a harmony.
for him who eats too little; no
for him who sleeps too much.

A harmony in eating
‘awake : a perfection in wha
that gives peace from all Pmn.Y i is in har

When the mind of tbe gisires gone,
in the Spirit within, all restless
one in God.

Then his soul is &

. ds conme. aver Of
In a sheltor where n'o :i: resting in the stillness of the pray
When the min

irit and therein
race of the Spirit sees ﬂ}lle .Sfuéi II}JﬂternitY‘ &
Joga, and by thet{% en tho seelker knows the ] eys can see. Ho
finds fulﬁlmebl;t ;realson far beyond what sens
vision seen

th.
. not from Tru ' ] Leme.
bides therein and ?O;oe;* and Truth, a vislon for him sup
He has foun

im not.
in moves him no
i : the greatest pain , iverance from
He is therein sﬁei.Ldz’ 0: ;oia there is liberty : & deliver:
In this unio g

t at1 (3] ul,

ise Yoga for the puriﬁ-.
dy and mind in peace ;

eck, which rest still al}ﬁ
t restless, but rests stld
and all fear gor}e, an

th mind in har-

(] ever prays in thlS har-
’

ana bhe [)6&06 supreme
¢ s

t for him who eats too m‘uclh, gi
:for him who sleeps too little,

i i d keeping
resti sleeping an
’Icld lx?szlrxl]eg’dl:es. MThis is the Yoga
eve
mony and finds rest
then heis a Yukta,
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When all desives aye in

peace and the mind, withdrawing
within,

gathers the multitudinous straying senses into the
harmony of recollection, then, with reason armed with resolu-
tion, let in quietness the seeker lead the mind into the Spirit,
and let all his thoughts be silence.

And whenever the mind unsteady and restless strays
away from the Spirit, let him ever and for ever lead it
the Spirit.

Thus joy supreme comes to the Yogi whose heart is still,

whose passions are peace, who is pure from sin, who is one with
Brahman, with God.

The Yogi who
of soul soon feels th
with God.

He sees himself in the heart of all beings and he sees all

beings in his heart. This is the vision of the Yogi in harmony,
a vision which is ever one.

And when he sees Me in all and he sees all in Me, then
Inever leave him and he never leaves Me,

He who in this oneness of love, loves Ms in whatever he
sees, wherever this man may

live, in truth thig man lives in Mo,
And he is the greate

st Yogi whose vision is ever one:

when the pleasure and pain of athers is his own pleasure and
in ¢

pain.

again to

pure from sin ever prays in this harmony
e joy of Eternity, the infinite joy of union

These great words aye lamps of fire that burn to the
glory of God. The spiritual words that we find in the
Scriptures and books of wisdom of the world illumine one

another. In them we find the cosmic greatness of Hindu-

ism, the vast moral issues of Zoroaster, the joy of reason
in Truth of Buddha, the spiritual victor

law of love and infinite deep simplicity of

spiritual wisdom of Confucius, the poetry of Shinto, the

concentration in the one God of Israel, the white radiance

of Bternity of Christianity, the glory of God of Islam,

-
' Pranslation by Juan Mascarg,

y of Jainism, the
Tao, the practical
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iversal of the
The Bhagavad Gitd is one of t;]e mr;)xititugil:’sslsthought;
books of Liight. To those who want thoug B vee o lifo
to those who want love i gives love; toal ;-chest of all
lived in the good and the beautiful, and the ,Xie e
Possessions, the possession of ODB‘S?M:' Ii? e eqst;he one-
infinite variety of life, and in a vision sez?ne'se s et
ness of this stupendous poem of the flmve.ls'el' rimage he
vision of Dante whep at the end of his inner piigrima
could say in his Paradiso: .
Wi}thin its deep infinity I saw inga,the?e;d ?11;(}‘11;2;1:(1 by
tove in one volume, all the o tttgj dcéi;?jxoivthfle I think that
iversal form o . .
I saw, %?:cem:lszl;slls say this I feel my joy 11101'93‘51‘“%7: crit when
It is the supreme vision of T'e E}gagaw( d‘ltfhe oein
Arjuna seces the Oneness of the umvell‘ze,nla?arose ixr)l the
sings: “1f the light of a thousand suns ‘Sl:}(t ethye radiance of
8ky, that splendour might be compare tcl)nt radiance the
the Supreme Spirit. And Arjuna sawin La vast unity in
Whole universe in its variety, Smnémg mer
the body of the God of gods "’ (11.12-13) still be far from
This vision of universal oneness ma.&; the sun of Love
ue 08 it s the end of t? eljx‘iﬁ?; ;o;) gzaluty shall be ours.
shines in our souls partia ; ings in
In thsem divisions disappear: We sce peol;j,‘; szclﬁgir g]{ove.
our hearts, and we love them and they g

i i d of Liove, can help
' /7t this song of Life an e, 6
The. Bhag.'avaidcéi‘ii’a- because The Bhag(wafl G 4?@ is n(S)saar
;‘:s ;in ?tu'l :aS irit t.'I)n the darkness of our night 11;1.151:: otor
D1t is . ; )
t{::b c;n;es frgm the East leading us unto the lig
b . the star that comes from
ich I may add thabt the ' from
th ,fﬂo ;V};;c;; also 3;ome from the West. It comes
e as Yy @

. . + West.
. - is neither Kast nor
that region of Glory where there 1 JuaN Mascaro



AN OUTLINE OF BUDDHISM

HISTORY AND TEACHINGS
By HENRY S. WEBSTER
(Concluded from page 176 )

ANOTHER teaching of the Buddha, expressed in the
cryptic saying, “ Whatsoever is a rising thing is also

a diminishing and ceasing thing,” offers food for contempla-
tive thought to an enquirer interested in the nature of
relative and absolute Reality. Perhaps an illustration taken
from Nature may be of assistance in seeing what is meant.
If one examines the photograph of a ripple in a pond

one sees a mound of water standing on a base of water.
A volume of water has reareqd up from the parent pond and
is a short-lived reality in time. It reaches a crest value
and then diminishes to g trough value. A feather on the
pond’s surface will be seen to rise and fall with a simple
rhythmic motion, and the wave may be regarded as some-
thing which recurrently manifests in time. If one could
imagine the mass-atom elemental of the wave soliloquizing
as it rises, one would hear i whisper to itself on rising the
first quarter-inch: “I am.,” Op attaining the height of a
half-inch it says more clearly: “I am myself.,” QOp reaching
the height of three quarters of an inch it confidently states :
“1 am distinctly myself”: and on reaching its crest value
of one inch it proudly declares: “1 am distinctly and
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ues, “ and
cause the
r waves

n

Uniquely myself,” and with a proud gesw(-}:e r(fot]::y

Who s there but me?” This last questio e

Wave to look around and observe bl:?rt]}jiels: waves I see ap-

learby, and its soliloquy continues: ed may come from

Pear to be of the same nature as myself anh. 41;:er viewpoin®
® same source?” An observer from & 2§

es
A T3 Yes, you wayv
May then answer its question and say

e llow a little
are hyt temporary appearance 10 time, but a

. . o back
mOre tlme to Slip by and you Wlu 3;” ;.lltlseaf:éya)lgld gain
to the pond from which you 80 frequentdy eiu hzve benofit-
its majestic calm, but no doubt the pond W

¢d by your many experiences.”
We may make use of phl
808 recurrently manifest 1
Planes of Nature. Our 70 to 100
be regarded as the trough value. of axie
While the years between inca,rnamon? aes T that
and  descents through the obther pa,n‘th.1 oty and be-
8 born on earth takes to itself an lemmtgrest; Ot
Comes abgorbed in mabters of earthl.z s tho time
% spiritually blinded child of mortali yThe O s made
g in ot futerester in‘t;iernm;t;st:}wg{zt after some time the
o oBative at-one-ment W0 ; e inner light.
spil-igtr; sti»s within permitting a glimmer €:‘)[f1 ;hﬁhe et Tor
Thig brings about a change of values

. 1ent of death the

immortality is started. After t}?}i Uz)(gfeeclgvg in view of a
. e |

return journey is purSued with The process 18

i irit.
Positive at-one-ment with the life of sp :aes the Ego vibrat-
repeated time after time through many O]gb;;l thus making
ing between high heaven and denie cartt
. o er.

wlternate unions with Spllli 3"2(‘:{ ??ﬁom us earthlings to the

If now we turn our attentio ' that it follows
terrestrial globe itself, we ma},lre?:: d;gztnifesbaﬁion. It is
much the same law of recul

g illustration and B2y t‘haz
time through the d‘xffexen
years of earthly life 1?Jay
Ego’s vibration,
gpent in ascents
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composed of chemical ol
spirit, passed through the
fire-mist and liquid-sol
point of physical manifestation,

like all compounded thing
and go as

of spirit.

stages of mental, etherie, gaseous,
id involution, and is now at its densest
We may conclude that,

8, planets and star systems come
appearances in time, for matter is but a eompollDd

Shakespeare expresses this truth in 7he Tempest :

The cloud-capp’d towers, the gorgeous palaces,
The solemn temples, the great globe itself,
Yea, all which it inherit, shall dissolve ;

And, like this insubstantial pageant faded,
Leave not a rack behind.

The Sanyata doctrine that

all things are compounded,
that is to say,

tler matters, can be readily

Thus if we
We can agree that its volum
vapor and that the chemist
oxygen and hydrogen, The ato
that these atoms aye pattern
and be hag demonstrate
can be grouped together to

again consider the little wave
e can be gasified into water
can resolve it into atoms of
mic physicist will then explain
8 in electrons in intense activ-
d that selected hydrogen atoms

form a hydrogen bomb which
can be exploded with g shattering effect, Traly matter is

Dot an unchangeable reality, but only a relative one formed
by a process in time although such time must be measured
in aeons,

To resume the historical devel
learn that the number of convertg p
exhorted them to go oug singly and

pure and righteous life in accordance with the instructions
of the Noble Eightfold Path, A Bumber of souls of high

spiritual attainment had earned the right to be on earth ab

opment of Buddhism we
apidly increased, and He
preach the gospel of the

cments which have emerged from

hol
" themselvos to no external refuge but ho
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here-
i ‘nation and were t
the time of the Master’'s final incarnatio o

. igher consciousness.
P o e
o o i o o 5
i i ko 1 i e
g:lfzr? Lﬁ?shgrlel:fjidfzieigfd‘ciﬁig coming. departure. Mis last
exhortation to His cousin Ananda was : rselves. Take

: to you
Therefore, O Ananda, be ye islands unto y ternal refuge.

If to no ex
‘ e. Take yourse t as a refuge
tho solf as }(;1;11' Ir)elfzfma as to an island. HOll;lesf?;e yourselves.
?Oltgl f&;t tt?x eTook not for refuge to anyone
0 ¢ lrath. L

island, taking
: elf as an island, -
And whosoever, Ananda, shall take the s ding fast to the truth

t
h the topmos
their refuge, it is they, Ananda, whlo shall reac

h " Bus tb : i rn.

heigh? But they must be anxious to lea

1f-confidence on the

» gqulet se
This is obviously a call for quic 1 of a liberated

: oa

aspirant’s part in his quest for the g
tonsciousness. o o
-ce months later . "
follovTvS;: eto whom He addressed His last wo

. ith diligence.” . roat
your own SS%Vl.%tfnt:; histoiy and teaching of the g
In outlining

: he time of His dea,t‘b, I, hms
Master of the Wls}f():;v;d%tgigdhism, or “the le.};iair;a;s
ried to present T} eser vehicle. One may sumgu:}he o
hien mealgsb?:e'l‘iiths the Middle Pabh,n ?—)Eig oath. bIt
the Four No J . Fogress
belpful instrustions flggs?;agsgdgis:n anfi is Vfilt';yolz‘f‘;g;ﬂ:;
may be 1-egarded. aSce lon, Burma and Siam. tient tread-
i Southern Indm,N' 'vgma pub insists on the pa 1elf-l'elianb
oy Sho;t cI;tt;hmvvibill the dour persistence ofas
ing of the p

climber.

. .rounded by IIiS
slowly sank, sur ds: “ Work out
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But the instinet of mankind is towards moreness an
eéxpansion, not curtailment, by discipline, and in the centuries
which followed many ideas sprang from minds which as-
sumed that Truth wag dynamic, not static, and that every

mbryo. Moreover there were pre-
gh truth content which influenced

and trustful questers after truth could not
confine themselves to g Presentation of it given out in any

set epoch. There arose accordingly the Mahayana, or larger
vebicle. One may call jt Expanded Buddhism, for it has
expanded and inspirited the root religions of Tibet, China,
Japan and othey parts of the Far Mast, These are thus a

accepting the basic teachings of the

eastern thought,

them. The Mahay

anists are people of great heart and emo-
tion, who get gli

bses of truth through poetry, devotion
1 and self-im-

find new names for their faiths,

A notable teaching of the Mahayana, is the ¢
of merit” or building up of good Karma,
form it may be described ag the manipulatio
pleasant results ensue to the gkijleg manj
three-phase entity continually feeling,
and these react upon }‘1im as
bringing pleasant reaping and

“acquiring
In its elementary
n of Karma so that
bulator. Man is a
thinking and acting,
a triple Karma, wige sowing

vice versa. Buf it must be

“
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) ing of this na
admitted that the main motive of Wls: tshoewsl;%. Thought and
is self-interest and the preservatlontormed motive and t.he
feeling acting together may be' ° unt importance in its
aggregate of our motives is of pal.amt(;]is theme to a more
Karma-producing effect. To ?fmy ch man is only one
: must realize that eac ings, and the
advanced Sta‘go W(; nen, nay, of all gentient bel f , s well
of a community o ’S ave felt by the communi inement of
effect- of his motlvecomes a time when the acque to a man
%.ls .hl.mself. Thzl’(?n becomes of less lmporb.ang and larger
dividual woll o agof his group ; then of lmg}f individual
than the well-being a member. In time as tde f mankind
groups of which he 181“7a1'e of the brotherhoo ;nd fecling
evolves he becomesn(ity of all life. Thoughtd love which
znd perhaps th‘; :nd lifted up to Wisd'olm t?)fVards all who
ecome enhance an outgoing goodwil ired by the in.
unite together nilto individual becomes mspuderstands the
can respond. The s of the good life‘ an.d un L reward "
herent r1ghteousne's that * virtue is 15? oWaH becomes
trath of the Sa.ylngf an outgoing goo'dwlll '1306 rd for the
In time the halfltf © where there is htt],e.leb? becomes &
v Softled disposition WAS " C nd the i“dlvldu: this good
return fruits of g(_)ot('nrf unit of gl'eat_ output. liftment of
good-Karma genera I.Zd to the benefit and ug come self-
Karma being tranﬁfﬁ: tor the individual has be
humanity as a whole, _ . ds
less and bheref?re Kalﬁ;-liiznsference of good Easl:] :sizice
e o O World Saviour, one ¥ 4 bis right
to the conception 3 live and who has rerfoufl(;ein order to
Is pure Wis_dom- anbhe hic’aral‘chy of the un-ltvelsut of whose
bo Prog.resstll(:: llll;liftment of the humanity
assist in

i . lvation by the
ranks he has arisen. ) doctrine of Sa : lief
. ha, ana cere be ie
Accordmgly,:liZeMivhiych implied that a sin
Saviour’s grace )
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in the Saviour's power to absorb all the effects of unwise
sowing of past times is gall that is necessary for the can-

cellation of thoge follies and the reactive effects which
would normally follow.

This school of thou

ght believes that the Buddha was
a good-Karma

‘eak the bonds of past transgressions and
enable one to attain to and remain in the height of
Nirvanic bliss.

Others do not go quite so far but believe
both faith and good works are hecessary and that the
sincerity of the avowed faith ig only revealed by the pur-
poseful work and self-sacrifice in the cause of ignorant and

suffering humanity, Thig, together with the careful obsery-
ance of the instructions given in the

will bring about the high attainment.

These doctrines seem to be the antithesis of those of
the Hinayana, for they connote reliance upon someone
else's effort rather than the individual’s effort, and the two
must be regarded ag g pair of opposites within the structure
of Buddhism itself,
The Mahayana doctrines have g greab appeal to those
stand aghast at the immense amount of time and
effort required for self-enlightenment and still more so to
the sentimentalist ang wishful thinker. Right effort can
80 easily become “no effort,” and the begetting of an
attitude of “Leave it to the Buddha and He will gee that
you enter Nirvana,” that their contrariants regard them
as side-tracking dangers which must be avoided. The
Mabayanists, however, assert that dangers cap be avoided,
and that they act in accordance with the truth-lights of
the Middle Path, but pin their faith tq the fact that the
Buddha was a Master of Compassion ag wel] as a Master

pon these twin attributes that their

who

freely to all.
Noble Eightfold Path, -
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i i vhich
“faith is founded. They have a sanguine philosophy ¥
is fou .

. ade upon the
Possibly indicates some ng;::dsinglfii?g amstate of sorrow
i ath, for if it is one mes nearer
i\c{dgﬁs 5; t:lcst,atio bliss, then as the lg{)i}jgﬁ‘:; from geim
surely the outlook of the traveller shou cbla;cg of joy. Tt
dourness to one which has some Sebn')lity to have sincere
seems reasonable to suppose that the a 1(31 Karma, for this
faith iy itself an earned merit of E9OR SHC e
Wtitude varies very much in mAmORe: L per-
dp idered to be the extract o ¢ wpiribual
om can be. OOn‘Slf ith may well be the extract of sp e
P .then B i aJlmay account for the diffe}'encfes iffereg
expel‘lt? . ?nl(gled:)ifsa Divine Patrimony which 1s
Men to parta

H. S. WEBSTER

laster:
Nfarer, the Mas
1ted One, the We
Thus spake the Exa

age, and short My span of life.

Ripe ie Myt self-refuged, I go hence.

Rejecting i .
c tuous,
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THE PATHS OF MYSTICISM
AND OCCULTISM

By CLARA M. CODD

JOR long years I have pondered over the problem of the

difference between that “union with God” as held
up by the great mystical teachers of both the Fast and the
West, and that vast body of secret knowledge called by th
Adepts the “Sacred Science”. I haye known so man]
people leave our ranks and our esoteric training becaust
they felt that other teachers showed them a more “ direc!
way”. Sometimes it was the way of the older Christiar
saints, sometimes the way of more modern eastern teachers
and sages. I see the difference quite clearly. Let me
endeavor to express it.

A man can become “ one with God,” the Eternal Life,
the Ultimate, call Tt what we will, without having any
cognizance whatever of the Sacred Science. That great
knowledge is not in the least necessary. But a tremendous
knowledge concerning man and his constitution, his past
and his future, hig method of evolution, also concerning
the consciousness and constitution of the solar system,
exists, and is to be found in only one place. For untold
ages this Sacred Science has been garnered, added to, and
handed on by one generation of Adepts to another. The
Brotherhood of the Adepts are the only people who possess
it. A tiny fringe of that vast knowledge They gave to the
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REVIEWS

The Towering Wave, by B. K.
Mallik, Vincent Stuart, London,
Pp. 226, price 15/-

The problems facing the world
after the two world wars are full
of knots and tangles which require
to be untied and wnwound if the
world is to survive. The root of
the evil is the question of mutual
human relations. The mind of man
needs to be weaned from the put-
suit of purely selfish ends in arder
that humaniby may grow into a
closely knit brotherhood of good-
will and amity. In every individual
there needs to be planted the
desire for peace in @ spirit of
friendliness and helpfulness. Na-
tions are after all only groups of
individuals, and if each member
of the groups can reorient his out-
look and establish within himself
the ideal of simplicity and love,
be will surely help the world to
cohere and unite in @ common
endeavor to make people’s lives
happy and peaceful.

Mr. Mallik with an imagery all
his own attempts to paint 2 picture
of the world i its true colors—
showing the trend of modern
thought, its confusions and war-
ring ideologies. He tries ta build

up a philosophy of action by which
men may approach the problems
with detachment and balance. A
harmonious body which acts spon-
taneously,” he says ** does nob re-
quire ® code.”

The keynote of the dream of the
author lies in what he calls the
ethios of ‘" Mutual Abstension ",
It means & change of mental
attitude from aggressivencss to
mutual accommedation and neigh-
borliness.

He says the modern democratic
technique by its mutual conflict of
parties has failed to achieve unity
among the nations. Human digpity
cannot be upheld at the sacrifice
of unity and order. The violence
of buman entotion and thought
can be settled only by an cpenness
to higber gpiritual values, a co-
operative attitade, and a spivit of
inclusiveness,

The author scems to hold that
the world awaits the appearance
of the Architect who will build
world unity and make it a realiz-
able dream.

“ May we nob suppose that the
states really are Jooking for the
avchitect 7 + + - Why should one
think that the states may still
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postpone the coming of the new

age as a matter of gheer ob-
stinate will? "

The book is g good-looking
volume, well written, and worth

reading with understanding

and
sympathy.

N. R. SUBRAMANYAM

Shri Haranath, : His Play and
Precepts, published by V.N. Mehta,
Bombay, pp, 231, price Rs, 9.

The book gives a life-sketch
(1865 —1927) and teachings of Shri
Thakur Kusum Haranath, a saint of
the Bhakti school. The teachings

are given at times in the saint’s ow

n
words

and in other places in the
words of some devotees of the saint.
Stress is laid on the value of Nama.
japa, that is, repetition of the name
of the Liord. As we know, in some
schools of Bhakti this aspect is
given undue prominence. [t is
believed that by such repetition
alone one can reach high levels of
spiritual achievement,.

It is alleged that Shri Haranath
Wwas an incarnation of Shri Chai-
tanya Prabha who himself wag
believed to be an avatar of Shri
Krishna. Shri Haranath seems to
have given out that he was such
an incarpation. To quote his own
words, " Four hundred years ago
I made my appearance as Lord
Gouranga, now I have appeared as
Lord Haranath.” His coming is

JANUARY

said to have been prophesied 28
early as 1592 by Saint Manohal'df.‘s‘

A strange incident in his life
raises many interesting lines of
thought. It is believed that he
once actually died, but the body
came back fo life and ever since
be had been much different fr'om
what he was before. He had bim-
self given details of this ‘' resur-
rection” to g few of his followers
some of whom have substantiated
the details. A number of letters
from some disciples indicate a Sln_’
cere belief in the spiritual great:~
ness of the saint. It is quite posst
ble that at the “death’ of the
body it was taken possession of bY
some great soul who had a message
to give to the world then.

The book is divided into ﬁhf‘?e
parts; Part III gives the m‘mﬂ
teachings of the saint. Thereis®
striking catholicity about them:
all great saints are worthy of
reverence, no religion should b'e
reviled, God is One though m‘an‘l'
fest in many forms; and Love TS
the best way to reach Him, 6hfs
love being shown here in this
world in the cultivation of pure
affection for everything and every-
body.

It may be difficult for the reader
to accept everything given in the
book, bub it is interesting and
suggestive.

R. SRINIVASAN
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THEOSOPHISTS A7 WORK
AROUND THE woRLD

By the Recording Secretary

Adyar

The birthday of Dr. G. § Ar
dale was remembered on ].)ec lzn-
ber 1st at a gathering of memkf -
and Adyar residents in the Heezs
qua'rters Hall. The President : '
an interestiug account of Dy Aiuve
dale.’s work and influence .in tl:l-
Saciety, and in closing said: “Mane
of us knew him well and'reme '
ber him with love and gra’citug)e.
for all the inspiration he gave
}18. .. We will spend a few minutes
In sending him our affectionate
remembrance, as still being assaci
ated with the work of the Societ;

Initiated by those whom we call
the Masters of the Wisdom.”
Hrﬁfllowmg tl‘le gathering in fthe
all the President together with
other members adjourned ¢
Besant Gardens, where ke presid ;
over another meeting ip hone'
of Dr. Arundale arranged by tl?l
Besant Cultural Trust as part oEf)

its birthday celebrationg

ide(;: Izecember 21st the Pres.
Ciety,,s (f?icompanied by the So-
e Ad0 'cers and other members,
o 79:;«1 Ifor Banaras to attend
o o nternational Conven-

the Theosophical Society.

Followi
OWing the Convention the
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President will make a short tour
of North India before returning
to Adyar on January 20th 1955.

The Adyar Library

Carefully preserved among the
precious books of the Dibrary is a
card written in the hand of Mr.
C. Jinarajadasa, quoting the follow-
ing words from Colonel Olcott’s
Convention Report of 1890, that
child of my brain, that hope of my
heart, the Adyar Library .

Much work has been done since
the founding of the Library in
1886, by eminent men like Dr. Otto
Schrader, to tvy and fulfil this
dream of our President-Founder.
During the past year, under the
directorship of Mr. Alain Danielon,
the Library bas been completely
reorganized with a view to expand-
ing and improving its work, so that
it may become a great Interna-
tional Centre of study and research
in the religions, philosophies, arts
and sciences.
~ A Library Council was consti-
tuted in November 1953 to guide
its general policy. The members of
the Council are: Mr. N. Sri Ram,
Mr. Alain Danielou, Dr. G. Srini-
vasa Murti, Dr. V. Raghavan, Miss
Fmma Bunt, Miss Ann Kerr and
Mrs. R. Burnier. Dr. V, Raghavan,
who is the Head of the Sanskrit
Department in the University of
Madras, is also one of the Advisers

of the Library.

283

The space available to the Li-
brary has been much increased dur-
ing the past year by the removal
of the Adyar Museum to a large
room in an adjacent building where
it is now open to visitors. This
has relieved the Library of the
extreme congestion that existed
hefore and has given a fine room
for the Theosophical books.

Adequate measures have been
taken to preserve and safeguard
the manuscripts and books, a prob-
lem throughout the years. During
the summer, Mr. Daniclou visited
a number of foreign libraries and
institutions particularly to study
methods for preservation and re-
pair of manuscripts. One of the
places visited was the famous
Istituto perla Pathologia del Libro
at Rome where all the manuscripts
from Italian libraries damaged
during the war are being re-
paired.

A complete reclassification of
boaks according to modern methods
has been started. Many previously
unclassified manuscripts have been
examined and listed.

The Dirvector has planped to
start a number of workshops to do
research on specialized subjects.
Two of these are already function-
ing : an Agama (traditional esoteric
) workshop and a Sangita

sclences
(music) workshop. Research on
other subjects will be started when

much-needed funds are available.
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The Adyar Library Bulletin
Bralima Vidya, has beon givena’;
new format, It contains scholarly
articles which could be of interest
to all and also translations of
Sanskrit and other texts,

The office is being reorganized
under the supervision of Mr R
Burnier, o

‘The Council is working to pro-
w.de & separate building for the
Library, as both the Library and
the Headquarters work will need
more s.pnce in the near future.
tl‘hcre 15 a little over Rs. 100,000
In the Building Fund, but more
will be required to ercct a suitable
structure.

TA bequest of Rs, 117,000 was re-
ceived from the estate of Mrs
Kathleen Tibbits which will hell;
to meet current expenses for which
L}-1e Endowment Fund ig insuffi-
clent,

The Library is grateful to all
who have helped, and are helping,

with books, jour i
» Journals, time, encrgy
and goodwill, ‘ &

Norway

At the Aunual Convention of
the Norwegian Section held on May
29th and 30th, My, Erling Havre-
vold was elected as the new
General Secretary in place of Mp.
Ernst Nielsen, who had held the
office for nine years. The mem-

bership now numbers 159, divided
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among 7 Liodges. 1t is hoped that
the new study group started by M.
Harald Hoseth in Stavanger with
10 or 12 students will in time de-
velop into a Lodge. The Lodges in
Oslo are following definite lines of
study, such as Madame Blavatsky's
Ifey to Theosophy, Theosophy and
Christianity, as well as more varied
studies. The Section magazine,
1\:70)'87i Teosofisk Tidsskrift, con-
tinues to act as a link between
members and Lodges.

Activities in the Section were
greatly stimulated during the year
by the visits of three prominent
Theosophists  from abroad, Mr.
Otto Viking from Denmark, Mr.
J?l?n Coats from FEngland, who
visited Oslo, Trondheim and Ber-
gen, and Mr. Sigfried Fjellander
From Sweden who gave an inspir-
Ing talk in Oslo on White Lotus
Day and a public lecture on * Why
Theosophy 2.

Another event which brought
new life into the Seetion was the
holding of the Scandinavian Sum-
fner School this year at Norefjell
in Norway at the beginning of July
particularly as the Annual Counci;
I\'.Ieeting of the European Federa.
tion was also held there during the
four days immediately precedingthe
Summer School, for this brought
to Norway Mr, J. B. van Dissel
General Secretary of the Europefm,
Federation, and no less than six
General Secretaries from Europe.
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. At the opening meeting of the Sum-
mer School, after reading greetings
from the President of the Society
and Shrimati Rukmini Devi, Mr.
van Dissel spoke on ** The Mission
of the Theosophical Society in
Europe ”. Other interesting lec-
tures followed.

Ttaly

Taking advantage of the fact
that the President, Mr. N. Sri Ram,
was to visit Italy, the Italian Sec-
tion fixed its annual Convention in
Florence for October 8th to 10th to
coincide with his visit to that city.
After preliminary mectings of the
Executive Committee and the Gen-
eral Council of the Section the
Convention was opened at 11 a.m.
on the morning of the 8th, after
which {he usual business followed,
with the reports of the General
Secretary, the Treasurer and other
officials. In the afternoon the
guests of honor, My, and Mrs.
N. Sri Ram, arrived and were
enthusiastically welcomed, their
presence giving special importance,
dignity and inspiration to the whole
Convention. That evening a con-
cert of piano music was given by
a famous pianist. The next morn-
ing the President addressed the
assembled audience, his speech
being translated sentence by sent-
ence by Dr. Roberto Hack. The
President stressed the great and

serious message of the Theosoph-
ical Society at this stage of the
world’s history and its contribution
in raising the intellectual and
emotional standards into the sphero
of unity. Further meetings follow-
ed, with lectures by prominent
members of the Italian Section, as
well as the second annual Conven-
tion of the Young Theosophists.
There were 135 delegates to the
Convention, including Mr.J. E.van
Dissel, General Secretary of the
European Federation, and Mme.
Rachel Tripet {rom Switzerland,

The General Secretary, Dr.
Gasco, alluded with feeling to the
return of Trieste to Italy, and as
a gesture it was resolved to bold
the next annual Convention in
that city during Daster 1955. A
programme for the occasion was
drawn up.

A number of resolutions was
passed on the final day of Conven-
tion, ranging from the decision
that Lodge Presidents, Secretarvies
and Treasurcrs should be elected
every three years with option of
re-election ; the importance of the
study of individual and collective
everyday problems; the necessity
of imparting the teachings of
Theosophy, especially to the young;
the desirability of having French
as an auxiliary language at all
International Conventions, and of
employing Esperanto to spread
Theosopby; to such humane
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.matters as co-operation with other
nstitutions for the promotion of
peace, the abolition of vivisection,
work with the U, N, in Mme. de
Berg's Refugee Camp Adoption
Scheme for Burope, work with
UNESCO, and s0 on. Gratitude was

expressed to Dr, and Mpys, Hack

and the Lodge in Florence for

their mast efficient organizing of
the Convention,

Following the Convention Mry.
and Mrs. Sri Ram spent a few d

: ays
In Rome before flying b

ack to India.
On the afternoon of 15th October

they attended g reception in their
honor at the Falletti Palace, where
they were welcomed by Col, Luigi
Meloni on behalf of the Theo
sophists of Italy, particularly in
Rome, ang by Dr. Spasiano, Head
of the Social Studies Centre, where
the reception was held. Countess
Adele Bacei de Pontecorve also
spoke, after which Mr. Sri Ram ad-
dressed the large audience, being
ably translated into Italian by Miss
Ida Palombi.

The Section’s annual
shows continued pr
the speci

report
ogress despite
\ al difficulties expericnced
in a predomin;mtly Catholic coun-
try. During the year 51 new mem-
bers joined the Society, m

. aking a
net increase of 34.

Active propa.
ganda has been carried on by the
Lodges in Turin, Milan, Rome and
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Naples. The General Secretary

was able to visit the Lodges in
Turin, Trieste and Rome, and has
devoted much attention to the
Section magazine Alba Spirituale,
which is greatly appreciated both
in Italy and abroad. The OQctober
number contains a full report of
the Convention in Florence, with
pictures.

The Young Theosophists are
very active under the presidency
of Mr. Francesco Brunelli. They
are now co-operating in an Italian
edition of Enthousiasme, the maga-
zine of the Young Theosophists in
KEurope, which had previously ap-
peared only in Germman-English
and French editions. They have
also succeeded in getting time
allotted to them at the national
Conventions and are working for
greater co-operation from Lodge
bresidents in the Section.

An endeavor is being made by
Colonel Meloni to build up a com-
prehensive national Theosophical
Library, and Lodge presidents are
requested to help by sending in
lists of the books in their Liodge
libraries,

Section members have given
generous support to the orphanage
maintained by the Theosophists
of Viet-Nam and also to the Camp

Adoption Scheme for European
Retugees,
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Mr. Edward Gall
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Theosophical News and Notes.
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Madame Claire Wyss

Mr. I. G.
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Page ii
THE THEOSOPHICAL SOCIETY

THE THEOSOPHICAL SOCIETY was formed at New York, November i®

1875, and incorporated at Madras, April 3, 1905, Its three declared
Objects ave:

FirsT.— To form g nucleus of the Universal Brotherhood of

Humanity, without distinction of race, creed, 5€%
caste or color. .
SEcoxn.—To encourage the study of Comparative Religiols
Philosophy and Science.
THIRD.— To investigate unexplained laws of Nature and the
powers latent in man.

FREEDCM OF THOUGHT
Resolution passed by the General Council of the Theosophical Sociely on December 23, 1924
As the Theosophical Scciety has spre

as members of all religions have becom
dogmas,

ad far and wide over the civilized world, an:i
e members of it without surrendering the Spec-l“é
teachings and beliefs of their respective faiths, it is thought desirable to emp.hasﬂf
the fact that there is no doctrine, no opinion, by whomsoever taught or held, that is If an)r
way binding on any member of the Society, none which any member is not free to accept 0r
reject.  Approval of its three Objects is the sole condition of membership. No tether 0r
writer, from H. P. Blavatsky downwards, has any authority to impose his teachings °r
opinions on members, Every member has an equal right to attach himself t{) any Feacher 0v
to any school of thought which he may choose, but has no right to force his .Cl.IOICC on al‘lz
other. Neither a candidate for any office, nor any voter, can be rendered in.ehgxblc to st'zllf;f
or to vote, because of any opinion he may hold, or because of membership in any SCh.Ooﬂict
thought to which he may belong, Opinions or beliefs neither bestow privileges nor 101

! . . f the
penalties. The Members of the General Council carnestly request every munl.)cl' ° f the
Theosophical Society to maintain, defend and act upon these fundamental principles 9
Saciety,

55100
and also fearlessly to exercise his own right of liberty of thought and of expf
thereof, within the limits of courtesy and consideration for others.

FREEDOM OF THE SOCIETY

-
Resolution passed by the General Council of the Theosophical Sociely on December 30, 1950
The Theosophical Socie
and activities make such co-operation possible
independent of them,
its own work on the
a

. . o irely
» is and must remain an organization entir

not committed to any objects save its own, and intent on developif®

. . . . a
broadest and most inclusive lines, so as to move towards its own g0

s indicated in and by the pursuit of those objects and that Divine Wisdom which in the
abstract is implicit in the title, The ‘Theosophical Society.

Since Universal Brotherhood and the Wisdom are undefined and unlimited, and

since there is complete freedom for each and every member of the Society in thought and
action, the Society seeks ever to maintain its own distinctive and unique character by remain”
ing free of affiliation or identification with any other organization.

ty, while co-operating with all other bodies whos€ mmﬂ

THE THEOSOPHIST
ON THE WATCH-TOWER

The Theosophical Society is responsible only for its
Official Notices appearing m * The Supplement’.

HEN we use the word Theosophy,” it h'as for 1many
of us a certain fullness of meanmg which 9n y one
who is sufficiently acquainted ' with the
Wisdom can understand or appreciate. W}-Jat
is the difference between the Wisdom wh.lch
is Theosophy and all other kil-ldstf S{nixviildg:n? :;)l:)i;i;ziz
i ! irst o
o dlﬁefl[;fgss rl‘}:/i(;:(k)lpiiyas] Spoles apart from every tend-
. reasona' ff at ’a tangent into realms of incoherent fancy.
(;nc}'ll‘]f:oi} }?y’—or Ocecultism—we are concerned with facts,
Wnith truthlf with the meaning of life in ge}r;eral. thfit;h:;:
is such a thing as Divine Rea'so%l, then 'I; eos‘oiqgn N
N A unive;‘serrllné;&;cfiice I;iﬁgvixele‘Wi.sdom
there is no field of existence from W vine o
ave, at all times and with respec ]
ﬁgr; Zueexsctlil;i?dt,owlfa\:le an approach of pure reason Whalﬁg
refuses to be deliberately illogical or sel.f-contradlct:}rlz, nd
never elects for ideas which are attractive because y

gsensational.

Wisdom and
Knowledge

289
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Whi]e all this is so, and we take into account all data
acquired by the senses and the mind, there is an aspect of
Theosophy which transcends these means of perception.
We may base ourselves on facts which can be observed
and experienced, never move off the ground of reality, yet
is there not something more, besides these “facts,” on
whatever plane of phenomena, which constitutes the
essence of the Wisdom ? Theosophy is not only knowledge
such as we can acquire by processes of the mind but
includes a certain apprehension or realization which goes
beyond the mind, which is not so much a mental pro-
duct as an aspect of life, with the qualities that conduce
to the charm and creativeness we find in expressions
of life.

Knowledge is of separate things and of the relations be-
tween things. But in Wisdom there is something more
than knowledge. To know the form of a thing, its behavior
as seen from outside, and to know the relations between
different things, all constitute but equipment of the mind,

which can be used for good or for evil. But when we

talk of the Divine Wisdom, surely it is something more,
which includes knowledge of what is latent in life, its
purpose, and the nature of that which is being manifested
in the life-process.

Theosophy has been translated as the Divine Wisdom.
If so, it must be a Wisdom which is both immanent, that is
to say, present in all things, and transcendent. We use
such words as immanent and transcendent very freely, but
t}%en we have to try to discover their deep mear’ling.
Since the Wisdom is in all things, in the smallest ag well
as the biggest, in the totality as well as in the unit, if we
can understand the unit, which is the single life ‘
be able to perceive there as in g drop the ’
which is in the ocean,

we shall
same Wisdom
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The Divine Wisdom is in everything—in the atom, in
the electron, in the tree, in the animal, in the human being,
in all these as well as in the whole, in their

B 1 - .
eing and two aspects of being and becoming. Every-

Becoming
thing in Nature, every spccies, every sub-

stance, every individuality, has a certain uniqueness, and
in that uniqueness is the very being of the thing, which
makes it that thing and not any other thing. DBut there
is also, when we look at the expressions, the form, a becom-
ing which shows itself in multiplication, change and evo-
lution. What is meant by becoming? There is a certain
thing which becomes different a little later, yet can be
regarded as the same. Docs not the word “becoming 7
imply that the thing which has altered its appearance, its
character, the mode of its functioning, is somehow the same
as the thing that existed previously ? Are we the same as
what we were when we were children or different ? We are
obviously different; yet we think we arc the same. Is
it an illusion ? If it be an illusion, what causes the illusion ?
There is a deep mystery concealed in the fact that a thing
can be regarded as same yet different. 1t lies apparently in
a certain principle, a thread of consciousness or life, in
which is the continuity. That which can be the same yet
different cannot be material though it has a material basis.
It is related to the body of change, yet transcends the
change. This is implied in the idea that the Spirit is ever
free, ever transcendent, yet immanent.

If the Divine Wisdom, which must include both the
aspects, be in essence spiritual or non-material, though
understood by us only in relation to matter,
it is not possible for us ever fully to com-
prehend it. We can only have a certain
tiny fragment of it at any time. Therefore the Theos-
ophist has ever to be humble, open to the Wisdom, to

Essential Attitude
of a Theosophist
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a deeper meaning than he has so far sensed or perceived

il} all the phenomena of life. It seems to me that an essen-
tial element in the attitude of a Theosophist is this willing-
ness to understand a little of the inward significance of the
phenomena by which he is confronted.

In the Bhagavad Gita, Shri Krishna says: “ Having
pervaded this whole universe with a fragment of Myself, 1
remain.” That is to say, His nature is not exhausted by
entering into the various forms of manifestation. That
which is able to enter into things yet transcend them must
necessarily be abstract. But what is abstract to us need not
be unreal. It may be more real than the concrete things we
are able to perceive and contact. The Spirit is that which
fills the consciousness, whereas matter is only touched by the

latter. A vital difference between what we call Matter and «

what we call Spirit lies in the fact that every element of
matter merely brushes the consciousness, whereas when
we experience the nature of the Spirit in any of its mani-
festations, it has the quality of filling and pervading the
consciousness.

In the Theosophical Society we do not formulate the
Wisdom, because we are essentially a body of seekers. All
that we understand and realize is but a very small portion
<.)f what there is to know. If we formulate our Theosophy
in some rigid form and declare that this is Theosophy, then
of course we limit it to that formulation, to that imperfect
expression. If Wisdom is identified with Life, it can never

be static. To be wise we must have an attitude which is _

capable of being modified, that is a condition of inward
receptivity and sensitiveness. The truths of Theosophy are
not fixed in such a way that they cannot be understood in a
deeper and fuller sense. It is very, very important that in
the .Theosophical Society we should hold our knowledge, our
realizations, our understanding, in that fluidic form., It
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should be open to such modification and expansion as is
possible at our stage of evolution. Now, that does not mean
that we cannot have any understanding at present. We
have a certain understanding of what is life, what is man,
his relationship to the universe, and all the other things
we consider in Theosophy, which is definite enough. But
that understanding should be such that we can improve
on it continually. So, while we use our present under-
standing, build on its basis, and share it with other people,
there should always be this inward attitude of being willing
to weigh and learn even from ideas different from our own.

Theosophy has been defined in various ways. We can
call it a synthesis of all available truth. It is science,
philosophy and religion at the same time.
But in this science we are particularly
concerned with the meaning of things.
We are not content merely to observe, study phenomena,
but we want to find out what is the significance of
the phenomena, pleasurable or painful, that arise in the
course of our living. What is the whole purpose of the
process in which we are caught? To know the nature
of that purpose is in itself an essential part of the Wisdom.
That means we have to know the real nature of things and
not merely their outer form and appearanace. That means
we have to enter into the realm of life and consciousness.
Is this not what makes Theosophy different from all other
kinds of knowledge? We are trying to know more about
what life means, its potentiality, its charm, the riches
which it unfolds, and the different levels and states of
consciousness which it is possible to awaken and bring
into activity.

It is not mere information which is going to change
us. If we had a hundred times as much information as
we have ab present, about all sorts of recondite things,

The Realm of Life
and Consciousness
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about various Planetary and Solar Beings for instance, we
would still be the same. We would understand about all
that only what our petty superficial minds are able to grasp.
The knowledge we need is really a knowledge of funda-
mentals. Of course everything in the universe has its use,
and knowledge is power. But we are neither in a position
to know about everything nor use the power as it should
be used. More important than any amount of learning is
the knowledge of ourselves—what we are, the purpose of
existence, our relation to others, what is meant by freedom,
and so forth. In the light of such knowledge we shall find
that all things around us—including the truths which form
part of our Theosophy—become changed in their aspect
and meaning.

We have in our books, The Secret Doctrine for in-
stance, a certain outline of the whole cosmic process. It
is a rounded outline, complete so far as it goes. All that
is included in that outline stands together in a coherent
form. It is this coherence, the harmony of parts, which is
80 very afttractive in Theosophy. But the outline, let us
remember, can only be a form, which is the vehicle of a
?ertain life, and that life is identical with consciousness ;
it has a certain psychic and spiritual quality, which comes
more and more into manifestation. Therefore a Theosophist
Is ‘he who seeks to understand the nature of the life which
is in himself and in others, which has a certain depth, a
richness, a potentiality of which only a very, very small
fragment has been brought out so far.

11.1 o‘tder to gain this knowledge, which is knowledge
from inside and not merely from outside, we need some-
thing more than the purely formal, observing, superficial
mind. We may talk of a chain of globes, of various planes,
of how the life-wave comes first to this globe and then to
that, and so on. All these globes and planes are merely
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sites or theatres for the evolution of life. They provide the
conditions by means of which that which is hidden is
brought into light, that which was previously potential is
made active and scintillating. Therefore the significance
of it all can be understood only in the light of that which
is being revealed through the whole process ? Why all this
turmoil, this bother? In order to answer this question, to
know the meaning of this process, the cycles within cycles,
we have to have some inkling, some intuitive knowledge of
what it is which is being evolved. This can only be gained
by each for himself.

It is not possible to explain to another the knowledge
of that which is within the form, the nature of the life
therein, the quality that belongs to it, just
as we cannot explain to another what is
beauty. You may point to a beautiful ob-
ject, point out the elements of the picture, if it be a picture,
explain the parts, but an understanding of the elements
and parts will not give the experience of beauty. It is
possible to perceive the lines, the colors, the points, take
note of everything, yet completely miss the beauty which
lies in the whole. The experience of beauty has to come
to each by himself. It can be communicated perhaps, but
not in words. It seems possible to communicate it directly
through a sympathetic feeling or vibration. 1t may be that
all such “feelings ” and appreciations which are individual
yet intangible, implied in our sympathy, love and under-
standing, are capable of transmission only in that way.

We should be able to feel the beauty of what we are
trying to understand. If we are unable to perceive the
beauty of it, the reason, the logic, the harmony of it, we
have not truly understood Theosophy, we know it bub
superficially. A knowledge of mere phenomena, whether
they are physical phenomena, astral phenomena or any

The Incommunica-
ble Truth



296 THE THEOSOPHIST FEBRUARY

other phenomena, will not bring lasting satisfaction. For a -

time such knowledge may satisfy, may even be found execit-
ing, but the inspiration will cease quickly.

But there is a source of inspiration in each one of us,
which can never fail; each one has to find it for himself.

The Wisdom in Bach person has to understand the nature
Living of the Wisdom which is Theosophy, the es-
sence of it, the true pure quality of it, for
himself. Only when there is this understanding does a
person have some knowledge of Theosophy. Otherwise one
may be learned in all the details of the things that take
place, yet not know what is Wisdom, that Divine Wisdom
which as it were permeates everything that takes place,
even as life permeates form, causing the form, if it be that
type of living form, to blossom as the rose.

In the Theosophical Society there should be the atmo-
sphere of this Wisdom, the fragrance that belongs to beautiful
living. Tt is not enough to have knowledge of a purely
mental sort. The Society should consist of persons whose
life is becoming different, purer, more friendly, more beauti-
ful in every way. The whole object of the existence of the
Society is to bring about a fundamental change—first in
ourselves and, through ourselves, in the conditions which
exist around us. The Society does not exist merely to gather
together people who read what is in certain books, move
largely amongst themselves, and give a kind of tepid allegi-
ance to certain great ideals of conduct. We should be doing
much more than all that. The Society stands for Theosophy

which is a very wonderful Wisdom. How far is the Wisdom
illustrated in our lives ?

N. Sr1I Raw

THE SACRED LANGUAGE OF
SYMBOLS

AND SOME RKEYS OF INTERPRETATION'

By GEOFFREY HODSON

EFORE I enter upon my theme I wish to make i? leear
that while [ believe in the existence of a deep Spll‘lbl.lal
significance in our Scriptures, I am in no way co%ltest.mg
their historicity. I believe they are founded upon historical
fact, but I also believe that there is to be discovered a great
spiritual wisdom and light within the Scrip.tural 1'80.01‘d of
historical events. How does this combination of hlsto%'y,
parable and inner wisdom of which world Scriptures consist
come into existence ? It is well known t_h&t teachers of
ancient days deliberately concealed .withm alleg(.)ry and
gymbol a deep hidden wisdom for its safeguarding and
revelation when the time should be ripe.

Themselves illumined, the ancient teachers saw etern.al
truths mirrored in events in time. For th.em' ?Very material
happening was alight with spiritual 'slgm{loance. They
knew the material world for what it is—the shadow of a
great reality. Their records, the Scriptures of the worldi
portray far more than events in time ; they reveal et.er.na
truth, ultimate reality, Sometimes the real was more v131b{e

' Phe 79th International Convention, Banaras: Public Lecture.
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to th
. emAEhaélh the . shadow, whereupon history took second
domi;l A other times the record of physical events pre-
o Biglstt.h This fact. is the key to the mystical study of
iy Wisdm;l %edclfue EE discovery of the inexhaustible treasures
and tru 1thi
Seriptaen concealed within the casket of exoteric
te{ths‘mg historical events as well ag parables, the spiritual
h};ﬂt;tx.s of long ago proved themselves able to overcome the
o tv %ons of time. They recorded history in such a way
deepo liveiil to readers of their own and later times the
er truths of life. Kven thousand
: nds of years after their
;Ezth, lsufzh teacher§ are able to give to individuals in need
v 1810 ution of their personal problems. Furthermore. it
ould seem that the teachers of ancient days deliberat’ely

concealed from the profane the truth which they desired to -

impart to tho§e to whom it might safely be given. Their
mei'ahod was either to construct allegories or to record hj
torical events in an unusual way. o
. '}i‘dhose tWholwould discover the truths thus hidden
u irst read the story ver i
( | ' y carefully, giving i
ZZZetrll‘mtm; to the details. Then they should Odweﬁ isrf)(i:)ml
behins(tl ecththou};gh(f upon its various parts, seeking the 1-eali?3;
e shadow, : : ithin
v the eternal truth within the story
eaChCel.'talr.l age-old symbols serve as sign-posts on the wa
e \x};lthtlts meanings constant throughout all time [[:hye’
" thg (::;ts .of Egypt, Assyria, India and Greece the sages
° que‘ ern worlds, and the inspired authors of’ the ]3(5)16
o (qs llilsie OrOf V’Fhese symbols. They perceived and used
: h ving, time-free ideographs which men of eve
ao o '
qhe1 1%11? ‘b use .as common tongue. Nations, civilizati .
al].(-lellg"IOIlS rise and fall, but these efn'thl, k;( ilons
spiribual truths are ageless and unchanging };B;Ytlllllei(l) isOf
+ v i e \ . : ‘ O’
an Egyptian hierophant, a Jewish prophet, t;m Essene monk
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an Eastern sage, may speak direct from the remote past to
the mind of modern man.

The list begins with solid substances and things, the
carth and all that it contains. These generally refer to the
physical body and to states of waking-consciousness.
Liquids such as water, wine and oil, blood, saliva and tears
yefer cither to aspects of man’s cmotional nature and experi-
ence or to spiritual wisdom and intuition. Wind also refers
to the emotional nature. The denizens of water refer to
the inexhaustible divine life and divine wisdom, the Christ
Principle in man. Ships and boats are symbols of the body,
the vehicle which bears the Inner Self over the waters of
life. Tire is the symbol of the mind, fiery in its nature.
The ever-changing forms of flames are typical of the rest-
lessness of an uncontrolled mentality. All winged things
symbolize the Divine Self of universe and man. The head
means intellect, the wings mean power and wisdom, body
and tail mean individuality, intellect, directive capacity.
All people in inspired allegory represent qualities of charac-
ter of every individual, aspects of human nature, powers of

body and mind.
Such are some of the wards of the key which each stu-

dent must for himself insert in order to discover for himself
the wisdom concealed in allegory, myth and symbol. Our
Loord Himsclf used this method, speaking to the pcople in
parables, but more directly to His disciples, saying: “ Unto
you it is given to know the mystery of the kingdom of God;
but unto them that are without, all ¢hese things are done
in parables.”

A “new” and fruitful method of studying the Serip-
tures of the world is thus revealed. It consists of the use
of certain keys with which to interpret the Scriptures, to
discover, in an account of an event in time, & truth which

is eternal.
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ancigfa;ugﬁofhet}l:atum of this hidden light which the
wero Goncealiné, tG‘S&g@, P%‘Ophets and apostles of old,

It is the 8 y‘e revealing in their allegorical writings ?
ctornal ssion accumulated wisdom of the ages, the one
always exis;t](zle zf the soul of things. This science has
ones of the ee ’-thas always been known to the illuminated
the way of Ei ).h,t ang z?,lways taught to those who sought
knowledge ; it té' t hls‘ Ancient Wisdom includes all
of the rel t,' reats of God, of the universe, of man, and

ation between these three.
ical ,];rfl;ﬂ;zs{l);;ed aﬁlthors of Scriptural allegories and class-
knowledge alon;eat laeljiidth(l):e . 'Poftel'iﬁy their inherited
. ‘e¢ main li o fir

the principles and methods of the divilzzS(;rearikil:seazae:aj(:lij:

tionar
rocesg— _ .
¥ process—the numerical order upon which all creation - -

1a;;lljV:lrlbs;)qluent_d.evelopm'enta 1s founded. Plato revealed
geometzize;? of this teaching in his immortal phrase, “ God
8o a]]egorieai b'I‘he first chapter of the Book of Genesis is
e ot 'ut.very exact exposition of the principles
oy niggﬁ Gox;)atlve processes. The words light, darkness,
sevén and,f o' s word, earth and water—and the numbers

Sone m;lllﬁgll h.ave a profound symbolic significance.
B ir,w let'lnsplred authors taught of the nature,
gen Sp,iritualo %;fofn fand evolution to perfection of
i oI man, both as a race and as an

One of the most significant statements

subject occurs in the upon this

26th verse of the fir
Book of Genesis, which reads: And ézzczji[)(;ierLoithe
i, et us

make man i . q )

o an 13 ‘()111‘ image, after our likeness’ : and in the

) verse: = 5o God created man in hig 0wn in;age in the
. Y Ao . ),

image of God created he him.” Thege words cont’ain the

whole secret of the spiri . .
of moan. piritual nature, evolution and destiny
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Third, they—the ancient teachers—taught of the inner
life, the steep and narrow way, treading which an individual
obedient to natural law could swiftly attain to the fulfil-
ment of life. This fulfilment has been variously described
as Salvation, Liberation, Perfection, Adeptship, Christhood.

As an example of this method of writing to describe
this attainment, in the Christian allegory entry upon this
short cut to the summit of the evolutionary mount is
described from the point of view of goul-experience. Since
an utterly new mode and motive of life, and a new order of
consciousness, mark the first stage of the spiritual life, the
aspirant is said to become as a little child, and birth is used
frequently as a symbol of the first step.

Qt. Paul, himself advanced upon this Path, referred
mysteriously to this stage as the birth of the Christ Child
within the human heart. In this he showed clearly that
he referred not to a historical, but to a mystical event.
“ Christ in you, the hope of glory,” he also told his people.
In these pregnant phrases he gave the key to the inter-
pretation of the Gospel stories of the life of Jesus some of
which I am attempting in this study. Every incident, as I
hope I have shown, refers to an experience of the soul of man
when treading what Isaiah calls “ The Way of Holiness .

The Book of Isaiah isrich in description and instrue-
tion concerning this spiritual awakening or new birth of
the soul. His words (Isatal 9. 6): “ For unto us a child
is born, unto us a son is given,” we generally regard as

. prophecy of an external and future event, the forthcoming

birth of the Saviour of men. And yet Isaiah uses the
present tense: “ For unto us a child 1s born.” Obviously
he was referring to a present experience, to birth into a
new and spiritual mode of life, and this is made clear by
his most wonderful words for which we owe him and his
translators so much (Is. 35. 8-9): “ And an highway shall



302 THE THEOSOPHIST FEBRUARY
Eol'tll?l'f)i and a way, and it shall be called The way of
0; mess 5 the unclean shall not pass over it. . . but the
redeemed shall walk tere [on].”
thellllgljlbjllch \‘Vays as this the ancient sages and prophets,
! clves far advanced on the Way of Holiness, blended
;\'Slth a%mo.st miraculous skill their knowledge of these three
thp'e?t? Of' the Ancient Wisdom, and revealed it through
ellASpeel'al mfathod of recording the history of their time.
t this point it may well be asked : if this knowledge
knosﬂ;giuable to man, why conceal it ? The answer is that
8¢ 18 power, and power in the hands of those un-
prepared rightly to use it is a, source of grave danger,
We are witnessing in the modern world tlfle serious

misuse of tempor ' i
- poral power and of scientfic knowledge by a

is s

employ either. Power which is potent for construction can
also be used for destruction.

. The examples before us in the present world crisis are
chiefly of physical power gravely misused. True. both
mental power and occult knowledge are employedi The

hypnotic force of a concentrated mind, knowledge both of

human psychology and of astrology—an occult art—were

used in the prosecution of the aim of world domination and
world enslavement by Hitler, for example.

- Far deeper than hypnotic, psychological or even astro-
toglcal knowledge is the wisdom possessed by the true
eachers of man, the Just Men Made Perfect, the Adepts.

For this wisd srbal 1 iri
. visdom pertains to the highest spiritual powers of

used with tr i
w. tremendous potency either for construction or
destruction,

The full knowledge is only given after severe tests and

mlany tria.ls, and this is the inner meaning of the temptation
of Jesus in the wilderness. He wag shown, or rather He

anity ethically and spiritually unprepared rightly to-

ature and of man—powers which can be tapped and
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had already discovered, as shown at His Baptism, and had
begun to release the mighty powers of His Divine Nature.
Thereupon the demon pride, symbolized by Satan, tempted
Him to use those powers for personal material gain. Simi-
larly every aspirant to the Way of Holiness must be tempt-
ed, and must prove himself as fit to tread that Way.

Spiritual power can stir up and stimulate both the
good and the evil in man. Those who possess the keys of
knowledge have therefore a great responsibility for its right
use. Only those in whom the spiritual rules the material,
who are disciples either of a great teacher or a great ideal,
can safely be trusted with this knowledge and the power
which its possession bestows.

It was for this reason that Our Lord tested the rich
young lawyer who temporarily failed, and that He said to
His disciples, who had also been tried, tested and chosen:
“Unto you it is given to know the mystery of the king-
dom of éod, put anto them that are without, all these things
are done in parables.”

Nevertheless, the knowledge 1is available to all who
can discover it for themselves, and in all humility we seek
to do this who meditate upon the Scriptures, seeking their
inner meaning, their deep spiritual content.

We are embarking upon a study of the terms of the
metaphorical or symbolic language underlying all the
sacred Scriptures of the world. This language is one of
the clear instances of the intrusion of the great Teachers of

- the world into mundane affairs. A universal language

such as this is could not be invented by man. Tt could
only have emanated from the inspired consciousness of
Supermen.

The sacred Scriptures and myths of the races of hu-
manity are all the product of the Mystery Schools of old.
They were written by the Initiates and Hierophants of
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those Schools
the profan andas' a moans of preserving, concealing from
Ao Wisaomtevlif}llli){}; to the fow, those teachings of the
which had been rev i
evolutionary Bider, ad been revealed to them by thelr
There i :
and paseny exists a h'e(wen where all symbols, allegories
- (W Ie:s and their completo interpretations are pre-
Tk.l ' en We. meditate upon them we enter this heaven.
pua :le are said to be seven interpretations of this lan-
ge' cosmic, astronomical, astrological, theogonic (the
%;nesm of th.e Gods), racial, psychological and occult.
y own studies have thus far led me to a comprehension
of but four keys, all of which concern chiefly the psychical
and occult evolution of individual man :
(a) All is subjective. Each recorded event is an account;
of an interior experience of the soul of man -
(b) All people represent a stat la
e B e and a stage of human
Ec)) Each story is a description of the soul
d) All objects and events h ir .
- ave their own special mean-
These four will now b 1
. e considered i :
(a) All is subjective. o
count of an interioy cxperie
Every story ’

Facl recorded cvent 8 an ac-
o e ce of the soul of man.
interpretotion . 2 & 1£1sp11'ed a%legories 18 susceptible of
An oo thf n interior experience of every individual
deop eonp! 1s use of the sacred language is St, P 1’.
'n that the nativity of Christ reeorded' inaltlh:

Gospels as an e
xternal event
the hearts of hig converts should actually occur within

It 1 :
the words of Angela Silesiyg - 1S, perhaps, best stated in

Though Christ a th
-t a thousand times i
éﬁg Cnot within thyself, thy soul Wr;l}gszhfi)eﬁem be born,
U rose O,f Golgotha thou lookest 4o 1 o
nless within thyself it bo sob up again.
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(b) All people represent a state and a stage of human
CONSCIOUSNESS.

All the actors are personifications of aspects of human
nature, of attributes, principles and faculties of man. Thus
the dramatis personae of the great drama of the Life of
Christ, including the Master Himself, all represent powers
and attributes of every human being. Examples of thisare:

The humility, devotion and love of Mary, the Mother
of Jesus, of whom the Christ was born. Mary represents
the Higher Self or Ego of man in the causal body.

The human frailty, and yet inherent sainthood, of a
Magdalene, a Peter or a J udas are also within man, as also
Martha, the active, and Mary the far more difficult, and
spiritually valuable, contemplative aspects of human nature,
and the presence of the Christ Principle, asleep at first, but
ultimately to awaken and still all tempests in the lower
nature of an illumined man.

(¢c) Each story is @ description of the soul.

The stories describe both the normal evolutionary ex-
perience, with its psychological changes, and those of spirit-
ually awakened man finding and treading the strait and
narrow way leading to fully unfolded Christ-consciousness.

(d) All objects and events have their own special
meaning.

The sacred language of the Initiates of the Mystery

Schools is composed of hierograms, of symbols, phrases,

parables. The meaning of these remains ever constant, as

. constant also is the doctrine which the language reveals.

The study of this language and of the sacred Scrip-
tures of the world, in all of which it is employed, opens
up a world of wonder, of beauty, of wisdom, illumination,

truth.
GEeorrREY Hobpson

(To be concluded)



SPIRITUALITY AND ART'
By R. SRINIVASAN

MANY are the ways of approach to Reality. In 77e
Bhagavad Gita the Lord says that by whatsoever
path a person approaches Him, He welcomes him on that
path, for all paths finally lead to Him. In one sense, there
are as many paths as there are individuals - but ;n the
Hindu sc%'lptures all these various paths are g;ouped under
three ‘main heads: the path of Knowledoe the path of
Devoblon,.and the path of Action, eorresbp(;ndin pt th
three attributes of Divinity—S8at, Chit, Ananda: V&gﬂl OW' :
dom, Activity; Existence, Intelligence Bliss-’ o on.
The Divine Trinity is more or less a,J comn;
accepted in all religious philosophies :
fined it a little differently .
Beautiful, int :
Goodness,
How can ¢

and so on.
n principle
e Plato, however, de-
_ as the Good, the Ty _
roducing the idea that God is not oi?ya’?‘(juttlile
g:;;/e,b Power and 8o forth, but also Beauty.,
for the beant ofe (;Lny beautl.ful object in this world but
reflection 7 7 yt od of which it ig perhaps a very faint
scient alor; 't;:s A8 & person can approach God the Omni-
the oot g the pa.th of Knowledge, God the All-Loving along
pris of Devotion, so also he may approach Divinity that
of approach. T me the path of Beauty ; and art is that line
God as Beau;nag 150 be called a Yoga of Beauty.
Indinn cultos §é as been very well recognized in ancient
L Omi‘Of the epithets used for God are

' Lecture to the Support Convention, Agdy
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significant : Bluwwvana Sundara (Beauty Universal), Lavan-
yandam Nidhi (Seat of All Beauty), Soundarya Sara Sarvas-
vam (Entire Essence of Beauty).

In Indian culture religion and art have, therefore, gone
always hand in band. All art in India was recognized as
an offering to God and all true art was inspired by devotion.
People stand in wonder when they come across some of
the beautiful works of sculpture and architecture in ancient
temples. They are what they are, because the artists’
devotion, surging from their hearts, expressed itself in such
magnificent works of art. This inner devotion, this spiritual
urge, has been characteristic of all true works of art in India.
Temples have, therefore, been repositories of the arts. Many
of the fine arts flourished in and around temples. It has
been said that science is curiosity about life, art wonder at
life, philosophy an attitude towards life, and religion rever-
ence for life; and true culture expresses all these various
attitudes. Wonder and reverence go together, and so religion
and art have gone together.

With spirituality is associated a certain attitude to-
wards life. Spiritual evolution is the growth of the soul
which, beginning with all the diversities in manifestation,
grows into a recognition of the all-pervading unity of which
the diversities are imperfect and limited manifestations.
This growth also connotes a transcending of various limita-
tions, such as space, time, duality. As the soul grows it learns
to look at things from above and to realize a synthesis which

" would be impossible if one viewed things from below.

Analytical intellect gives place to intuition and wisdom.
All these elements which go with spirituality are associated
intimately with art.

When an artist views the objective world, he does it
in a way somewhat different from the way of other
people. Every object or phenomenon in the objective
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world has two aspeets, sceming and being. An object 18
not merely what it seems, but very much more. When an
artist looks at a thing, he not only looks at it, but looks
through it into some idea or thought behind, we may say
its soul, of which that object is only a limited expression.
In other words, he gets at the idea of that object as it
exists in the mind of God. As Edward Carpenter put it:

Things (so called) are but unapprehended thoughts
Matter is mind in an opaque state. As far as we understand.
and see into a thing, we credit it with life and animation. A
far as we fail to do so, we call it brute material -

Everything that is in the objective world exists in the

Divine Mind as ideas or archetypes. A single archetype
o]

Zr ‘1d?a in the.mind of God finds concrete expression down
e:;ituils aoé?;madh \lvays. To a real artist, an object or an
: a belp to realize the idea of joct .

] al of ths y
?vent' in the Divine Mind. Carlyle defined i
imprisoned soul of fact.
“soul ”

“Tact” is the sc:rt' o th(:l (lils-
led | . MmNy an
illustrat;s :;ls bem.g ; and this soul is revealed in art.J We calr(:
- paintedlz Wlt‘h refergnce to portrait-painting. A por-
bt trmted y a real artist is of course true to the original
ot very much more in that work of art. If onej
e e ho(texic.t reproduction of a person it can be easily
fone by photography, Wl.ly should then anyone ever want
& painting done by an artist and pay an enorm

%t, compared to the expense of a photograph ¢ e ooy
important point involved. In .
duction of the person as he
But in the painting,

b Here is a very
‘I" otography, we get a repro-
appeared ” at one instant.

the artist depicts th
looked at one particular time bug :Ss the leE?)ilS(i);l gI;Ot aslf e
g nerally,

in other words, his ce

3 general temperament . .
Flklll e the artls.t is able to give an idea in igits O};:;:f:e;%
what the person is in the mind of God ; that is tI()) say, the
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type to which he belongs. It is not easy to explain how an
artist achieves this. In some mysterious way, he makes
the picture reveal itself. Again to quote Edward Carpenter :

You want, for instance, to portray a character. 1If you
are a philosopher, you will describe it laboriously in an analyt-
ical way. .. But if you are a painter you will paint the face and
true lineaments in such a way that the character speaks for

itself through them.

Because of this instinctive tendency in him, to an artist
every little thing has a meaning, has a message from God,
as it were. What is missed by the man in the street will
reveal a very great truth to the artist. He verily finds
“ tongues in trees, books in the running brooks, sermons in
stones and good in every thing . To him, in the words of
Elizabeth Browning :

Earth’s crammed with Heaven
And every common bush afire with God;
But only he who sces, takes off his shoes.

And he feels as Wordsworth says:

One impulse from a vernal wood
May teach you more of man,
Of moral evil and of good,
Than all the sages can.

In a word, the arbist will read a message from the
mind of God in oven the most insignificant things of this
world.

It is the archetypes in the mind of God that give per-
manence to things. While the expressions of an archetype
down here may vary in all possible ways, that archetype is
unchanging, eternal. There are archetypes not only for
things but for experiences. Various and varied experiences
can be scen as varieties of one typical experience, and
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gimilarly the people we know can be seen to be various
expressions of certain typical characters. In . the_ greab
dramas, the events portrayed are not me.rely historical or
mythological but they are typical events which, so to s}?y,]e.mre
eternal, and the characters are typical characters who live
for all time. A Hamlet or a Dushyanta may or n.lay not be
a historical personage but a typical person who lives for all
time. There have been Dushyantas, there are Dushyantas,
and there will be Dushyantas, but all these will conform
to the typical Dushyanta in the mind of God. 1In all works
of art it is these types that are portrayed prominently
rather than mere historical or topical personalities. While
the cxpressions of aun archetype may be varied and ever-
increasing, the archetype remains one and is the unity
behind all the expressions of that unity.

Let us now see how in art there is a way to transcend
the limitations of space and time. Take

painting. A landscape painted b
inches of p

, for example, scenery
y an artist on a few square
aper or canvas gives us the impression of looking
at a scene of Nature extending over many square miles and
in three dimensions ; further, if the artist is a real artist, we
get not only the visual impression, but the picture will kindle
in us a sense of wonder and reverence.
limitation of space being transcended.
ing is to space, drama is to time.

the dramatist reproduces a stor

So here we see the
What scenery paint-
In two or three hours,
y or events covering a long
period, perhaps even centuries. In drama al] the essential
experiences pertaining to the characters are portrayed with

a vividness and intensity which produce a di

rect or deep
effect upon the spectator.

Shakspeare called the world a
stage. We may reverse it and say that the stage is a world

and all the characters and events depicted are only human
beings and events of the world; with this difference, that
the non-cssentials and repetitions are omitted and the

1955 SPIRITUALITY AND ART 311

essential features are emphasized. Here the element of time
is transcended. William Blake said :
To see a World in a Grain of Sand,
And a Heaven in a Wild Flower,
Hold Infinity in the palm of your hand,
And Eternity in an hour.

Another characteristic of art is that it can give' per-
manence to what is impermanent in Nature. To enjoy a
beautiful sunset over the sea, we have to be in a plaee neaxr
a seashore, and we have to wait for the' evening. '.].The
weather conditions have to be appropriate—otherwise,
clouds or rain can blot out the sunset altogether.. How many
conditions are needed to enjoy a sunset ! But if we have a
picture of a sunset by an artist, we need 1?ot go to the
seashore, or wait for the evening, with anxiety as to. the
weather. The sunset is here and now with us all t?ae time.
As Carlyle put it: “In all the works of ar.t wilt thou
discern Eternity looking through time, the Godlike rendered
VISIbzlfr.lother concrete help which art gives, especially
dramatic art, is vicarious experience. In great dramas
real human experiences are so portrayed that we may put
ourselves en rapport with the characters and events ?f
the drama, and so, as it were, vicariously get the benefib
of all such experiences without really going throug_gh any
one of them. In fact, one of the important functions of
the drama is to help people to achieve this. An actor who

. takes the part of great characters may develop in himself

the capacity to effect some sort of identification with the
original characters, and thereby will grow in sympathy and
understanding, .
We have seen already that the artist is able to achieve
what cannot be achieved by an analytical process. Art
being directly related to emotion, it helps to sublimate
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emotbion into intuition. In some mysterious way, the artist
develops in himself the intuitive faculty whereby to se.nse
the thought of God, as it were by direct percepbion——wmh-
out nceding to go through the laborious processes of the
analytical mind. Wo know how a poet sees BOMO grfaat
truth : it flashes into his eonseiousnes_s. A great. al'jﬁlst,
like a great seer, is unique i.n that his message is given
generally from the realm of 1ntu'1t1on. T.he artist under-
stands and appreciates the experiences of other people as
if he had himself gone through them. That is because
his Buddhic nature is so developed that it enables him to
realize unity with whatever object he secks to understand.

Art also helps us to rise above the duality of joy and
gorrow. Strange as it may seem, impersonal suffering, or an

aesthetic experience of sorrow, has an element of joy in it.

We know that one finds joy in suffering for the sake of a
loved one. We know people weep from sheer joy. To the
%rtist, joy and sorrow are not a duality, becaﬂsé he knows
Ananda, Bliss, which is a synthesis of joy and sorrow. While
the opposite Pf joy is sorrow, and vice versa, there is no
oppqsﬂag foi' Ananda, since both joy and sorrow find a syn-
thesis in Ananda. Tt is possible to experience Ananda
through sorrow—in a tragic drama! We go through all
the sorrow of the characters represented, vicariousl;- we
weep with them, we fecl our heart choking, we en;lure
all the varied sorrowful experiences of the tradbio characters
We are thoroughly unhappy, and yet we abre read}i to gc;

again and again to witness the same drama, because it was .

so good! Rather strange that one should seek to undergo
painful experiences over and over again. Tt is because we
enjoy that experience of sorrow in which we are not per-
sonally involved. If these troubles came to us in actual life,
we would not enjoy them. But impersonally and aesthet-
ically we can squeeze out joy even from sorrow. The whole
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" point is that so long as we do not get entangled in experi-

ences, but go through them only as a “ sakshi ” (witness),
we shall feel a sort of sublimated joy, and that joy is beyond
pleasure and pain as we experience them down here.

In music we find the fulfilment of all the arts. All
the other arts tend towards the condition of music. We
use musical terms, such as ‘ tone”’ and “frozen musie,” in
relation to other arts. In a mysterious way music lifts us
out of the lower realms of existence into sublime regions
where, at least for the time being, life feels fuller, sweeter
and nobler. It works as an alchemy which purifies our emo-
tions so that we rise to the plane of intuition, where we experi-
ence a synthesis of what were fragments down here. In
the words of Browning: “On the earth the broken ares; in
the heaven, a perfect round.” It is not a cold intellectual
process, but an intuitional awakening which illumines our
vision and enables us to realize life in a way not possible
ordinarily. In the words of Carlyle: “Music is a kind of
inarticulate, unfathomable speech which leads us to the
edge of the Infinite and lets us for moments gaze into that.”

For the purification of our emotional nature, music is
an effective instrument. Music can soothe a perturbed mind,
quieten a restless child, and even subdue a savage beast.
Snakes are charmed, cows and sheep are moved, by the
concord of sounds. Music will help to make our mind
one-pointed and our meditation and concentration easy.
Music helps us to become responsive to higher influences ;

* that is why music plays a great part in devotional life.

In temple functions and church services music is used to
bring about the requisite atmosphere of receptivity to
higher influences. Great devotees have poured oub their
hearts’ ecstasy in thrilling, rapturous, goulful music.
Above all, art is a great unifier. An artist is beyond
creed, nationality or sex. A real work of art is appreciated
4
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everywhere. Art is primarily an expression of the human
soul. Fundamental human expericnces are everywhere the
same. Men and women weep everywhere, laugh everywhere,
swmile everywhere, love everywhere. Unsophisticated ex-
pressions of a human being have a universality about them,

Art is not a luxury. It is a necessity of life. It ig
food for the soul as bread and butter, or vice and dal, ig
tood for the body. A Chinese proverb says: “ If you have
two loaves, sell one and buy a lily.” The implication is
that we have not only to feed the body but also satisfy the
aesthetic craving of the soul. Human life without art
would be barren. \Vh.at distinguishes a cultured man is
his capacity to appreciate a’lt Every object of beauty is a
messenger of God the Beautiful, and so it hag the power to

draw forth from us response to the infinite Beauty of God,

and awaken in us the capacity to under

can.ce'Of things and events around us, By making our nature
artistic we unconsciously awaken in ourselves a sensitiveness
to ﬁtn.ess and order. We feel instinctively what is good
what is true, and what is not, When we get attunid tc;
the beauty and harmony of Nature, which is the mirror
of God, we naturally prefer the good, the lovely and the
noble, and'reject the evil, the ugly and the mean. It ma
be. e@phasuzgd that a man of culture should have in hi .
thlg Inner poise which art appreciation brings to one, a "
which enables one to understand things ?LS they ,3,1-3(;153

use them ag windows through whj '
mind of God, g boise wih gh which one may peep into the

words of Spenser:

stand the signifi-

That Beauty is not, as fond men misde
An outward show of things, th

FFor it is heavenly born and ca
Being w parcel of the purest g

em,
at only seem .
nnot die,

ky.
1. SRINIVASAN

ich helps one to realize, in the |,

MODERN TRENDS IN RACIAL
EVOLUTION"

By CECILIA POLLARD

HE world is travelling at a break-neck speed. We live
in a time of tremendous change. New developments
of thought and new discoveries in science demand from us
continuous adjustment of our way of thinking and even
of living. One sees this period in history as one of the
most critical the world has ever known. In the world
drama, the stage has been evidently set for tragedies.
Difficulties have continually to be faced and if possible over-
come. At the present time it remains to be seen whether
the lessons of history have really been learned by humanity,
those lessons which will enable it to emerge into a more
peaceful scene or whether another act of tragedy will pre-
sent itself in a third world war.

Looking at the facts, we see Totalitarianism trying
gradually to get a grip over the whole world, having recently
invaded Korea and Indo-China. Its latest conquest is Tibet.
One has only to read the daily newspapers, to see the
difficulties with which mankind and particularly world
statesmen are confronted. ~We have the racial question
in an acute form in South Africa, the problem of the

hydrogen bomb, and the pressing problems of Korea and
Formosa.

' A short lecture to the 79th International Convention, Banaras.
815
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The eyes of the world are now watching to see how
the racial question is going to be solved by South Africa,
warned as it has beon by the United Nations Organization.

Let me put before you one or two newspaper reports:
Mr. Nehru, addressing a public meeting at Lucknow,

said recently :

He had no objection to people discussing various ideologies
so long as they did not think of destroying existing foundations
in order to build a new order. Talking in the air about abstract
ideologies would not be of any avail in the atomic age.

The acceptance of the universality of Communism was
fraught with the danger of spreading party tensions in other
countries. If the pattern of international Communism was
not what it was today, there might have been less fear and
suspicion in the world.!

Then there appeared on the 204h Decemberin The
man of Calcutta a report by Wal
19th at Paris :

Mzy. Dulles has, T u
France that if g Comm

ter Farr, dated December

nderstand, made it clear to M. Mendes-

b unist military attack is made against
Southern Viet-Nam, Laos or Cambodia, the U.S.A, will imbmedi-

zzely‘ retaliate with air and naval forces and, if necessary, with
imoning- l)OmberS' Retaliation would not be confined to the
ediate area of the Communist attack. However, atomic

Wweapons would t . :
be sufficient, not be used if orthodox bombing was found to

Such is the danger of the position,

OI'I the other hand, world statesmen from democratic
'countrles ate working to make the United N
1zation increasingly effective, Advances in social, cultural

and SCie”tH‘fC progress are also observable. Another fact
of interest is Marshal Tito's visit to India, It has been

said that his visit would cement the friendship between

ations Organ-

"' The Mail, December 18, 1954,

States-
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India and Yugoslavia, and is an important factor in the
relations between East and West.

Perhaps of even greater significance at this time is
Eisenhower’'s * Atoms for Peace " plan. International co-
operation on the development and utilization of atomic
energy for peaceful purposes will go forward rapidly, provid-
ed the nations of the world understand each other.

A further report that strikes a happier note while at
the same time it issues a warning was an address given by
Pandit Shukla, Chief Minister of Madhya Pradesh, to the
National Academy of Sciences. Pandit Shukla is reported
to have said that science had made in many ways life
“ happy, secure and livable .

If the progress of science continues, one may well realize
the dream of one world in which the human family will be

living in utopiau conditions free from everything that makes
life miserable, and provided with all that is essential to ensure

human happiness. '
Science had also helped to perfect instruments of mass

destruction. Eminent thinkers like Einstein feared that there
was a danger of extinction of all life on the planet. T}.ne tate of
the human race would be most tragic, if at the peak of its glory,
when it had the means of curing itself of all its ills, it chose the

path of self-destruction. . ‘ 1
Science 18 nol wrong ; we are wronyg that we masiuse science.

So, at this critical time, Theosophy has & unique
message to give, for it has the knowledge and the vis%'on
of the Plan for humanity. Theosophy shows how mankind
is not accustomed to think in terms of unity due to its
mental outlook. One feature of the formal mind is
that it divides. Most people note, first, what they object
to, and only afterwards, what they approve. It is not that
the mind cannot unite, but to bring about any unity, the

' Amrita Bazar Patrika, December 28, 1954.
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mind must be completely impersonal. ’.I‘he Vastdmafl(l)uti
of mankind are directed by their passions, Zn 0;3 Z,his
minority are experimenting with the mmd.d. i(III;S {father
minority, whose mentality at the moment' hlv T
than unites, there appears a new type which p
qualiIt Y “?ilnj &gz)ovfn%ﬁ.;ﬁg' why some think in terms of
it nar(l)d others do not, let us look at? the great Races.
Thoo hv teaches that each Race has its own character-
"I‘h‘e O-S ?ie}:vise each sub-race. The great Races are concerned
IS?;(];’ tllqe development of the different bodies or vehicles of
Z]lan. The Third Root Race was concerned with the
development of the physical body. The Atlantean Race,
which succeeded it, was concerned with the development

of the emotional body, and the Aryan Race is chiefly -

concerned with the development of the ment

al body,
the instrument of analytical,

formal thought. As men-
tioned before, each sub-race hag its own characteristic.
For instance, take our Aryan Race, which is concerned
with the development of mentality. The fourth sub-race
of the Aryan Race, which is the Fifth Root Race,

partly concerned with the development of
because it was

but it was con

was

mentality
a sub-race of the great Fifth Root Race,

cerned with mentality as conditioned by
the passions and emotions, The fifth sub-race of the

Aryan Race is concerned with the development of the mind.
This is the reason for the great display of mental activity.
Hence the wonderfu] development, in the last hundred years,
that modern science has made., Marvellous scientific ad-
vances have taken place, all doubtless for good in the end,
but some put to destructive uses in the beginning.

The next sub-race, the sixth, still a sub-race of the
Aryan Root TRace, will also be developing mentality, but it
will be developing mentality from the point of view of the
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~ intuition. True intuition is not the direct result of any

process of the mind. Mentally, man_knows by ?gamlﬁarm(})f;
of an object from outside that ob]egt. In'f‘iltll(;ngwiédde
knows by becoming one with the object. ‘Lhe 5 not gy
which intuition obtains is by identification danoted our-
analysis. Up to the present time, we havz evdeveloped
selves to analysis, but not so those who have
the lgvtg;t;loi; intuition ? Intuition 18 deﬁngc.l e;soﬁhsmi;.
mediate and complete cogniﬁi(’f} of any o (])Z(;ecting link
It is perception without reasonlng and a C1 knowledge.
between the ancient and modern ?hﬂosOphl?at ition of first
Already the faculty is 1'eoogn.1zed of %n in léher S
principles, of metaphysical origin. Val'IOUS '0 . Thoss
intuition will become manifest as evolution P.l]occomn.non ex-
will take the form of extensions of.the fa;; yut, reasoning,
perience that ideas arise in one’s mind W;h SVhich one has
and bring the solution of some problem wi
been preoccupied. eous
}];ithe:top intuition has befan. l-egal‘dl‘jfi a?eif(;;t;?nhow-
and not to be acquired by ;1‘11)1—";;1% w?]jl i)sevdevised f’or the
ever, undergo a change an o vadi ia or
deliberate dgeavelopment of the faculty ?’LS in 1ad;i:t11)ees;:1§e
dowsing. People who develop dowsing P;’};V_r asoular
super-gensitive receiving instruments so that 1? 1 agnetic
reflexes are a natural response to the eleel 10-1111‘;,0tice
effects produced by surrounding forces.‘ By Oliig p X can,
it is said, and the use of certain decheS the Owhse' and
learn to élifferentiate between one ObJec? and another
acquire much precise information concerning them. I
The full secret of the wonderful power of a co‘nS The
mess higher than the mind belongs to the hf“t‘.“z’}'] o
Theosophical view is that intuition arises in the six Iil Y
ciple of man, the vehicle of spiritual wisdom, in w
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there is a consciousness of oneness with the life in all beings

and forms. This vehicle is now undergoing a development
which will render it increasingly usable as an instrument of
cognition and research.

Ultimately the slow process of physical observation
and classification, mental analysis, deduction and induction
will no longer be neccssary for the attainment of know-
ledge. Those in whom intuition is sufficiently developed
will be endowed with an implicit insight into first causes
and first truths.

Theosophy shows that the human evolutionary process
is far from complete. ILiatent powers sbill exist, both in
consciousnéﬁ{s and the body. A new type is appearing
with -quahtles of the intuition. Individualg belonging
1.50 Fh.ls new type will seek unity and co-operation between
md1v1d.uals.and nations. Unity will be at the very heart
of. their being. All action performed by these individuals
will be the union of the many to accomplish a single
purpose. “ Together, differently " might well be regarded
as Fhelr code of life; and fortunately for the human race,
their numbers aye gradually increasing.

One important fact regarding
that it is not to be born in a single place, nor is it 4o
belong to a single nation. There are signs of this neyw type

among the peoples of America, Canada, South Africa
Australia and New Zealand. ’

It is a trite but nev

this new racial type is

ertheless true saying that the world

the individual to assist in the brin
unity. The United Nationg Organiz
world unity unless individual

ging about of world
ation cannot bring about
: 8 give their support to it.
Each one is important; for it needs g kinds of people
to make up a new race, because that new

race must
have in its vehicles the possibilitie

8 of unfoldment along

ual problem. For it does rest with |
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various lines. The special characteristic of the Celtic race,
the fourth sub-race, was the expansion of the emotional
nature of man, whereas the work of the Teutonic and Anglo-
Saxon, the fifth sub-race, is the evolution of the intellectual
side of man. The coming sixth sub-race is to combine'both
these qualities, and in addition, bring out the qu?Jllty of
the intuition. To bring this about, a mixture of different
races is necessary; not a mixture of Root Races, but a
mixture of two recent sub-races. When a sub-race develops
with people looking for points of agreement, what a t}'e-
mendous difference that will make. The new sub-race with
its synthesizing faculty will lead the world towards the goal
of Unity. .

A inost interesting fact is that C. W. Leadbeater deli-
vered a series of lectures on this subject of Races and
sub-races in 1915, and what he said regarding the Plan.can
be seen at work today.'! In New Zealand, for example, since
the end of the second world war, there has been a steady
influx of new settlers from Hurope and in?ermarrlages al,'e
taking place. There was a time when marriage out of one’s
race was considered ill-advised, but today intermarriage
cannot be stemmed. The young people of today have a
different outlook and it is evidently part of the Plan to pre-
pare a suitable vehicle for the new subjrace. -

Quoting from The New Humanity of Intuition, by
C. Jinarajadasa :

When we become intuitive, then, for the first time, we
shall understand what are the potentialities of good and beauty
in our own selves. We shall not then need to talk of God, for
we shall know Him; we shall not need to go in sea'rch of Him
in church or temple, for we shall have found Him in our own
hearts and minds, and in the faces of our fellow-men.

' Australia and New Zealand: The Home of a New Sub-Race,
by C. W. Leadbeater.

5
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When before the eyes of our intuition the Rverlasting

Will is revealed as an open scroll, then both the strength and
the wisdom of that Will will stand on either side of us as we
do our work. This is the future for the men and women of
intuition in a day to come; but that inspiration and illum-
ination can be ours even today, if we judge men and events in
the light of intuition, if we see beauty everywhere, and love all.

While on the one hand we sec dangers leading to de-
struction through another world war, on the other hand, we
have the new type appearing with this quality of intuition,
with a deeper understanding of the unity of all life. The
doctrines of Reincarnation, Karma, and the Brotherhood of
Man are urgently needed in the world tod
individuals may know and CO-oper
right conditions, in which the ne
This is a period of preparation o
into which may be born advance
world to Unity.

ay 1 order that
ate to bring about the
W sub-race may develop.
f the evolutionary field,
d Egos who will lead the

CEciLia POLLARD

Creative thought is the kind
our minds and change our outlook,
1s not a process designed to sustain ot
but is a type of thinking that w
thoughts and ideas. This creative t
where our environment ig consta
advance, our environment changes,
completed. Our only insurance fop

that causes us to change
It is not just thinking, 1t
ir old prejudices and beliefs,
il cause us tg chango our
1ought produces g situation
ntly changing. For, as we
It is not something to be

the future is to creato a
constant supply of new thoughts tor the present

A, C. BENHAM

THEOSOPHY AND THE MODERN
WORLD''

By GOOL: K. MINWALLA

Presidential Agent for the Theosophical Society
in Pakistan

ALTHOUGH Theosophy is the Eternal. Wisdom, which

is being revealed stage by stage, it is necessary 'thz.mt
its truths must be related to the times in which 1t. is
Presented. We are living in a challenging age, tast moving

‘and constantly changing, where new facts and discoverles

continuously present new appraisals of life and its values.

In such conditions, there is a constant challenge pr('asented
to Theosophy and its capacity to interpret mod'ern life. tIi
Theosophy outdated ? Has it lived too much in the past ?
Has it the means to meet modern problems and to suggest
their i 9 o

“ngizzi);’;;- puts before us certain 'fundamentz?l prmoii
Ples with regard to life—the one Reality, the Unlt?y (;lf‘af
life, the compelling power of thought, the great trub 50
Karma and Reincarnation, and the idea that there is a
plan which is Evolution. How do these teachings and
principles compare with the needs and the thought of the
modern world ? - tand

The following quotations will help us ?o unders al
the trend of modern thinking and to ascertain how closely
1t is related to Theosophical thought :

' A talk given at the 79th International Convention,
823

Banaras,
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By becoming allied with the creative heart of the cosmos,
the usual hope of reward or fear of failure has no meaning
for us. Wae achiove an attitude of detachment as far as our
personal fate is concerned, yet our life flows onward unaffected
by attraction or repulsion, but positive and all-inclusive, even
as the life of the sun pours beneficently on all and is affected
by none.

All growth in religion, when it is real and not merely
formal vreligion, is a gradual growing in the likeness of
God. It may be described as a progressive deification of human
nature. Every stage of religions life implies a theopathic
state, in the sense that the sonl grows to feel more deeply
the presence of God, to be swayed by impulses from Him, and to
feel as He feels with regard to the issues of life?

Innumerable statements of this nature convince us
that modern thought in the vealm of philosophy, science
and psychology is turning towards the fundamental teachings
of Theosophy. It is not perhaps directly influenced by 'iat
but what is more important is that it is arriving at the samé
conclusions. Today, the remarkable experiments made
by Dr. J. B. Rhine at the Duke University in North Caro-
lina a'nd many other efforts of a similar‘nature present a
most interesting study in the realm of understanding the
real nature of man. One could therefore say that Theo-
sophy lives more today in modern science, modern thought
fnodern.philosophy, modern psychology and modern resea,rcli
in medicine than ever before. This is the time therefore
when the teachings of Theosophy, if presented in relation
to modgrn trends, can find acceptance in a larger field than
before, including those who by their thought and study
enjoy leadership in the world of ideas and thought. 1t
is necessary for us, workers of the Theosophical Society,
to study these modern trends and to indicate where

' Osborn, The Superphysical.
* Hughes, Philosophic Basis of Mysticismn.
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' they are leading us, to suggest the next step to these

researchers and discoverers, and to vindicate the positior.l of
Theosophy as a forerunner of modern thought. T}'ne time
hag come when, if we are to make Theosophy effective al'nd
helpful to the world, we must find for it a place in the life
and thought of the people. '

The second necessity is to confront the practical prob-
lems with which the modern world is faced everywhere
and to see what we can do to help in their solutions. As
We travel across the world today from place to place, we
find that large masses of people are gripped in thl? psycho-
logy of war and destruction. The fear of war is a real
experience in the consciousness of millions of peop¥e
throughout the world. How can Theosophy meet this

Bituation ? Greab efforts are being made in the infer-

national field today to meet the challenge of war. Coxr.m'non
danger is bringing countries ogether through Pohtlcaé
and military alliances. A pabtern of .co-operatlon and
brotherhood is emerging, bub it is inspired by the fear
of war and destruction. It is for Theosophy to present
in this situabion the solution of love for peace. Let us try
to make this love for peace ani active prinolple.by whose
power the fear of war may be destroye.d. Peace is the res-
pousibility of every single human individual a:n(l not 'only f’f
the politician, As we try to cultivate peacein our lives, in
our homes, and in every aspect of our living and thinking, we
make a powerful contribution to meet the fear of war. .It
is only on this basis that 2 real brotherhood of huma,mt;'y
can be built, and it is for us, Theosophists, to present this
ositive thought to the world. '
’ There i8 gone approach to any world, modern o anment;,
which always remains unchanged in its pf)wer.a«nd appeal,
and that is to bring to those around us smcern.;y and true
understanding through sympathy and co-operation. If we
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members learnt to do nothing else but to live Theosophy

as beautifully as we could, we would make one of the
most  successtul presentations of our great philosophy.
After all, it is our living and actions that spi‘sak mor(?
effectively than anything else. Not in the quantity of our
membership but in its quality lie our strength an‘d value.
Liet us go into the New Year with greater strength in Theo-
sophical thinking and practice. & K. Mixwasis

THE CALL

Methinks I see the Teachers of the world
Round the altar of God’s all-holy writ,

Fuall-orbed in mantles of vision'ry fireg-—
Saviours of more than bheir own native climes,
From East and West, and utmost Noyth

And a thousand voicos blend in my heart
Dear old comp

and Sauth

antons of the pilgrim path.
I hear their doves of Peace fluttey in air
Over the earth blood-red w
Shaking love-showers from their pregnant hearts
To quench all the atomic hells in man.

Awake, ve children of the Immortal Spirit !

In the names of a1} the Gods the world holds dear
And of the Teashers peoples do revers,

Once more comes to the human race the call

For God’s lovedeast, not of the Apocalypse

Of visionary dreams, byt of the bread

And wine of life, shapeq full in every home

On earth, transformed into wore t
For the great croation’s heart to bloom

In the newer Edens of the world's changed life.

ith flames of hate,

han heaven

K. T, RrisanaswanM:

THE 79TH INTERN ATIONAL
CONVENTION

hical
. tion of the Theosop
mnational Conven tors of the
ng 7'9? Iv?::!?)eld at Banaras, the headg?f;?g4 The
ociey to 31st December 1902
. . from the 95th to : ether with the
gi'dl%(r]l S: O;;Odn,Mrs. Bhagirathi Sri Ra.m, tog;rts of Tudia,
. ]em fn from ;&broad and from varlouSG pnel“ﬂ Secretary
1:02?3@38& lIgo'.sﬁ hearty weleome from t.he ife S;'imati Shri-
of the Section, Sri Rohit Mehta, and hlgﬁ v I% was the firs
devi Mehta ';nd other Section Wlorke-l:Banaras under the
. . ke place 1 b
‘nati Convention to ta felt by those
In‘te}nat;oﬁsvd Oof Mr. N. Sri Ram and V?ass sion.  The
m}f&di}z ° dl% it as a happy and harmonio
who attende 513.
total registration of delegates -;‘(71%8 oreat
Banaras is one of the wor . '-Stgai tr
sanctified by India’s age-old .Spufl every
8 unique place in the heart of In such a vast coun-
1i} 'q in the heart of every Indian. fture. with many
e of diverse streams of cu )  ted as the
1;:31, 1?;&2: ;lr?d traditions, Banaras may 2§a§e§nity of these
8 ‘fbfﬂg on the physical plane of the esseﬂlt was here that
grying modes of life and thought.

cities, hallowed a_nd
adition. It occupies
Indian Theosophist,

. 'k for the educa-
- Dr. Annie Besant established her great worl

v 1 by the Indian
i ‘ outh. The property ownet h are many
g;):tislfl Isli]:}lclzznlglﬁ has 33 acres of 1&)1? ¢ O]?)f‘:rgzzaclndian Sec-
fine buildings. Among these are the_Of.ﬁ(?eSBuﬂdmg, “ Shanti
tion, a handosome Lecture Hall, a le%aly 1894 to 1907, and
Kun,j » where Annie Besant lived from

827
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other private residences. Convention gatherings are usually

so large that a huge marquee is set up for the meetings.
The Convention was opened on the morning of Decem-
ber 26th in the amphitheatre adjoining the Hindu Temple.
The flags of the countries in which the movement has gpread
and also the U.N. flag were displayed as usual. The
countries represented personally were the United States of
America, England, India, Australia, New Zealand, South
Africa, Pakistan, Ceylon and Mauritius. The proceedings
began with a song by the students of the Girls’ College on
the compound. Greetings were given by representatives of
the above Sections and also on behalf of East Africa, Gold
Coast and Burma; those received by cable and mail from
countries all over the world were then read by Miss Ann

Kerr, the Assistant Recording Secretary. Sri Rohit Mehta, -

General Secretary of the Indian Section, welcomed the
President and the delegates to the Convention, and drew
attention to the fact that this Convention marked the 60th
anniversary of the coming of Dr. Besant to Banaras and he
expressed the gratitude of the Indian Section to her for all
that she did and gave to India and the Indian Section.

The President then delivered his opening address in
which he asked the delegates assembled to join with him
in sending a greeting to every Theosophist wherever he
may be; he linked the Convention with other meetings held
at the same time in various countries, the national Con-
ventions in New Zealand and East Africa, and the support

Conventions at many places, especially that at Adyar. He .

reviewed the work of the Society during the last year.

The Convention Liectures were delivered by the President,
Mr. N. Sri Ram, on “The True, the Good and the Beautiful ”;
Sri Rohiv Mehta, General Secretary of the Indian Section,
on “The Significance of Life”; and two by Mr. Geoffrey
Hodson on “The Language of Allegory and Symbol and

b}
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Some Keys of Interpretation” and *The Serpent Symbol
and the Serpent Fire,” the latter illustrated with lantern
slides. By invitation from the Indian Section, Miss Sandra
Chase of New Zealand gave the Besant Lecture and took
as her subject “Psychological Factors in the Development
of the Child and the Adult”.

In addition to the public lectures, which were very well
attended, there were two half-hour lectures, by Miss Ann
Kerr On’ “No Member Is an Island” and Miss Cecilia
Pollard from New Zealand on “ Modern Trends in Racial
Evolution ”, )

A symposium on “ Theosophy for the Moslern World
occupied two sessions, presided over 1'esp(?otlw’ely by M1
Hodson and Miss Ann Kerr, the speakers being Mrs. Bhagi-
rathi Sri Ram, Mrs. Mary Elmore, Mr. H. B. F. Moorher?md,
Srimati Shridevi Mehta, Mr. K. M. Pillay, Mrs. Gool Min-
walla and Sri M. Subramaniam.

Sectional Conferences were held to discuss matters
Pertaining to Theosophical work generally. The delegates
divided themselves into three groups. The three groups
met separately on the 27th and 29th and discussed respect-
ively: Study Classes; Presentation of Theosophy through
lectures and literature; and Membership Contaot.. The
respective Chairmen were: Mr. Geoffrey Hodson, Sri 8. N.
ChOWdhry and Mrs. Gool Minwalla. On the ?Oth at.a,
plenary session, the group leaders, under the chairmanship
of Mr. N. Sri Ram, presented their several reports of the
discussions and the conclusions arrived at. These Con-
ferences were lively and proved useful. Many members
participated in the discussions.

A Panel Discussion was a new feature introduced s.mt
the Convention. Under the chairmanship of Mr. “Roh1.t
Mehta, several members discussed the subject of “Uni-

versal Brotherhood of Humanity—What Does It Tmply ?”
6
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delegates, sat on the platform and discussed the subject
by means of extempore questions, answers and explanations.
Opportunities were given also to the members of the audi-
ence to contribute to the discussion.

On the 28th December the All-India Federation of Young
Theosophists and the World Federation of Young Theosoph-
ists held their annual meetings, in which the work of the
year was surveyed. A Youth Forum discussed “ The Play
of Life” in the aspects of Truth, Goodness and Beauty,
under the chairmanship of the President, Mr. N. Sri Ram.
Each of the aspects was dealt with under the life and the
form sides respectively: Sri Pardhe and Sri V. Gopalan speak-
ing on Truth; Sii 8. Moryadas and Sri Balasubramaniam

on Goodness; and Sri Krishna Bhide and Sri Amar Nath-

Singh on Beauty. A meeting of the Order of the Round
Table was also held on that day.

A feature of the Convention was a Theosophical Ex-
hibition, the combined work of a number of residents of
the Indian Section headquarters. T4 was located in a
small pandal near the amphitheatre and was an artistic
exposition of the growth ang development, of the Theo-
sophical Society since its founding in 1875. Some of the
noteworthy exhibitg were: the seal of the Society with ex-
planations of the symbolism of its constituent parts ; maps
of the world with flags representing the varioug Sections ;
portraits of national and international leaders, with special
and detailed reference

of the chief Theosophical centres throughout the world ;
and statistical charts of membership.

During the Internationg] Convention the Indian Sec-
tion held its 64th Annual Convention in two sessions with
three meetings of the Sectiop Council, The President,

Mr. N. 8ri Ram, presided over the Convention and gave a

The panel, which consisted of a dozen previously selected *

to the Indian Section ; photographs .

1955 THE T9TH INTERNATIONAL CONVENTION 331

‘Short opening address. He said that all our work should

be arked by a release from within ourselves of fresh %ife,
Which would result in a more beautiful way of action.
Sri Rohit Mehta, General Secretary, reviewed the progress
of the work of the Section during the year and at the secqnd
and closing session he placed before the Ind'izm- Seotlon
Members some proposals for improving and v1tallzlgg 13].36
Work, based on his ten years’ intimate acquaintance .Wlth it.

The art and entertainment side of the Conventlor‘lt was
Worthy of the occasion. On the first evening a play, “ The
Life of ghe Lord Buddha,” was excellently performed by
the students of the Vasanta Kanya Mahavidyalaya. 'On
bhe 27¢h there was an outstanding concert of 'elass_lcal
Hindustani music by the brothers, Ustad Moinuddin ]?agar
and Ustad Aminuddin Dagar, which was much appreciated.
A variety entertainment was given by the School and Col-
lege students on the 28th December, and on the next. eve‘n~
ing 4 programme of folk dances and' devotional l.nu‘S‘IC vsgz
given by residents at the Indian Section hgadqum ters. o
the 80th some films of the Indian Section headqum.tels
Were shown, followed by a colored film of the American
Sect ers.

Ct;)ﬁehgzii?:;t(}ouncil, which is the Governing.Body ?f
the Society, held a meeting as usu.al to Pl'ansao't 1.13; b;lstl(;
ness. It approved the recommendation of the Presi elfl1
award the Subba Row Medal for 1954 to Mr. Geoffrey Ho soxi
for his contributions to the Society's literature. ‘The meda
was formally presented by the President to Mr. .H?ds;)n :n
the 30th just before he delivered his seconq public ec‘ urll.

On December 25th, before the Conventlon_ was forma )fr
declared open, a meeting of the Theosophical (?rd'zr (i
Service was held under the chairmanship of the PI.ZSI en(;i,
Who spoke on the need for the existence of tk'le .01 er a:nre
how its work might be organized. Some of his ideas we
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in his Presidential Address. At this meeting Mr. Geoffrey »

Hodson and Sri Rohit Mehta described the work of the
Order in New Zealand and India respectively. On the same
day the Ritual of the Mystic Star took place. Every
morning, from the 26th to 81st, the proceedings began with
the prayers of the religions. Also many members took part
in the Bharata, Samaj Puja, a congregational form of wor-
ship, which took place every day at dawn in the Hindu
temple on the compound. As the Convention proceeded,
greetings from some Sections and many members in differ-
ent parts of the world came in and were read to the
delegates from time to time-—one of these greetings being
from Srimati Rukmini Devi, who was at Huizen, Holland,
Participating in the “parallel” Convention held there.

A Convention bulletin, The Banaras Convention News,

was issued daily under the able management of Syi (. R.
Venkatram and his helpers; and many
which were ordered prior to the beginnin
were posted daily
brought into closer
countries,

Arrangements for the comfort

as usual adequate and satisfactory. Meals were provided in
Indian and in Western style, and the restaurant run by the
staff and students of the Besant Theosophical School and
the Vasanta Kanya Mahavidyalaya provided not only wel-

come refreshments byt was a centre for contacts among
the members,

At the closing of Conventj
addresses were given by Miss Emma Hunt, Recording Secre-
tary, Sri Rohit Mehta, General Secretary, Indian Section ;
and the President, Mr. N. Syi Ram. Thus ended a brotherly

and memorable Convention leading us into the S0th year of
the Society.

hundreds of copies,

g of the Convention,
to members in India, who were thus
touch with the Convention, and overseas

of visiting delegates were

on, December 31st, 1954,

tion, one should investigate the question, why

i at
“In this world, and every one of them 1s separa

INTERNATIONAL INTEGRATION
By MICHAIL ALEXANDER

E are longing for international int?(?gra,bicilg .be:afl;(s}i

there is no international integljamon. . nlst : foct

that e long always only for that which 'We "0 ti(zm we.
Bug instead of forming a conference, an organiza ,

! is international integra-
committee, to try to bring about this in | Integ

Integration not exist ? 7 o are
gThere is no peace in the world of Foday- Tll;;ieato
Numerous peace conferences, all of W}:}th z:aier realized
establish peace, because their members 1'ai‘fg o onal
hi Without realiz .
Peace within themselves. hout : ¢ mind—
iﬂtegration within oneself—which is an attitude o

. ionship,

national integration is the problem of relationship
r and me. ist
P Obzli‘aﬁje offa}c,t?;l are that at the moment thef-e d(;es no:afz?;i
international integration; there is °“11.Z Eﬁﬁabiﬁ living
To bring it to the human level, there a ed from the

y f our

' approach the problem of
el o o o qggparated) individual point of
d him fully. Our
own individual

fellow-being from our own (
view, and therefore we cannot understan ‘
individual point of view is the result o’f omt ally our own
(separated) upbringing, and therefore is DO

39338
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point of view. Thig tack of underst
the wrong relationshi

When I ¢
throug

anding is the cause -
P between one individual and anotber:
ame to India, I looked at all that 1 pm‘cei"ed
h my Earopean eyes, and therefore could not under
stand all the things in India that seemed strange. Thebs
having been for quite a time in India—which is an absorb-

ing country—] began to look at Buropean affairs with differ-
ent, Indianized eves,

which makes it quite difficult b0
understand what ig baking place in Europe. But from
the moment, some time ago, I realized that world prob-
lems are my individual problems, and from the moment I
understood the origin of my problems, 1 could understand
the problems of my neighbor. There is not a single problem
in the world, which is not to be found within every one of

us, if we take the time carefully to investigate ourselves
our actions and reactions,

I believe that international integration can come into
being only when each one of us solves, within himself, the
problem of re)ationship between himself and every other.
That means that every one will come to understand the
actions, reactions and motives of his brother as soon as he
understands his own actions, reactions and motives, with-
out pre-formulation, judgment or prejudice. So, the prob-
lem of international integration, which is the problem of
human relationship, can only be solved through self-know-

ledge, the resul of which is the knowledge of mankind, for
man is mankind on g small scale.

We do something, we act and react, and whatever wo
do is done with the idea of a result, of an end. We expect
something as the result of gy actions, whatever it may be.
The moment the expe

cted result (which ig pre-formulated
in our mind, accordin

g to our desires) does not take place,
we become disappointed, which causes a conflict, and this
in turn makes us suffer. This is, in short, an analysis of
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ourselves, as well as in the W?rld.- an .
Living in this state of nnselg Jeave it behind, in ﬁ"y.mg
id of it at once. Wo tﬁry 0 i ih an expectab}on:
%ce)tels;ape Since we do this, a.gwiizf of the inconvenient
. . gr
namely, the expectaflmsninzfe éﬁfgn:xpecmtion ffne‘\i;'s; oo{;l;fiz
state of misery, an d more conflicts and su ael appointed
true, we canse more ag we are Sul‘Pl‘ised and dis ftinue to
goes on and on, an ot rid of the troubles, bu’.j i(iunhapp%
never to be .a’t:}e v &7 of a world. There we 319 connecting
remain in this meshs other, divided. The only the misery
Separated from e‘acn and person seems to be or another.
link botween perso ually together, in one \zajiead articles,
which is Share,d ' ;gns listen to lectures, an 1Aﬂd since in
We join' Orgamza’-;to éeb rid of our tl‘oubleﬁ‘- main standing
zx;ainly 13 &-)ziZ:foblhere are no remedies, we e
ese activi . 0. : ilo-
helplessly, not knowing Whi&rf f:aging books, stufiymghlzgxlkzs
There is really ,?:t 1:Ziesomethiﬂg- I6 is acmg;‘;ry one
sopléizs, éitWchiZn without any ffxpﬁ&zx}m no Organ-
needed, ‘ for himself, & i
has to make exge;wx;ﬁ;esti‘r’;p%:nno phi{osophy, will present
izailiionr:’ﬂ?: ej:i]g:;s; from the W-ltd Cff 1;2;?;3;”19@6 (which
0 ivi ) 1
But if we {s.tm:ioflh:nge;bseliation'Of ?ne Skov:;gcf;;ﬁ
means the-mvesmgall levels) for the action's SaKC nderstand
and reactions on & result, we shall suddenly s‘ect of our
out expeching anyunab‘oached, we become the (01 3fonr trying
ourselves, heca‘use’h o is po longer any nee ilv, because
activities. Then the embers of the human fat_n gi’fﬁcult to
to underatand O‘bher&ers in that moment. Ithhli: experience
we are the O?exi;ﬂewords this experience, 9:2 is very limited.
?xpk'ﬁloz;e?hzibations while human speec
is with ’

i to
d suffering, we want



336 THE THREOSOPHIST FEBRUAR)

One of the most wonderful vesults (it is not so much

a “result” ag g discovery) of this experience is an inner
happiness, which is true happiness beeause it is unattached,
impersonal and without desire, like the scent of a flower. .

I believe in the Theosophical Society because this
Society gives to every member the uttermost freedom for
this great wark of self—knowledge, and enables him, more

easily than othey organizations, to share his happiness with
others,

Self-knowled

ge is one of the pillars of the great human
Temple, w

hich will, when ready, be occupied by the human
tamily, living together in harmony and peace, in happiness
and joy. Tt is up to us, to every one of us, to do this work
for the work's sake, the fulfilment of which will show that
the problem of international integration will, like all other
human problems, cease to be a problem any more.

MicHAIL ALEXANDER

If I say that 1 believe something, that statement does not

amount to anything. The smallest atom of “I know " is worth

more than an endless array ot “1 believe ”. The time may come

when religions that only believe something will revise their
dogmas, and in Place of countless recitations of what they
believe will state what they know.

It is an established and undisputed fact that we must
clear out the o0ld before putting in the new. We must do it by
the process of our own thinking. No one has any right to enter
your attic and start throwing out what they consider junk. The
ideas you are harboring represent your sta

only by a change of thought will the sta
alone will eliminate wh

believe what T or anyon

ndard change. You
at you find to he worthless. Do not

© says or what was said a few hundred
years ago until you can put it to the tegt of reason and logic,

and before discarding any stmnge-looking thought, think it
over first,

A. C. BENHANM

ndard of values and -

SOME THEORETICAL ASPECTS
OF DREAMS

By LOUIS J. MARX

EFORE Freud died he sadly made a statement to the
effect that since he presented his wm:k on dreams ng
really new work had come out on the su‘bject. .Altfnouf :
Notable strides have been made since then in the interpreta

‘tion of dreams, his basic contention still holds for the

. eolf. |
dlea?htehizig;;ﬁsiould like to presen?da fe;? problems which
i inadequately considered.

SeemFEZf;z:)}Zs?gel;d t(llle foremost function o.f dreams v.vas
the protection of sleep. Gutheil aﬁ”lrr'ns this by sayu;g
that external and internal stimuli ** which nox:mally wou ¢
Cause us to awaken, give rise to dreams W?loh”sztave 0
complete awakening, even if only for a shorb.tlm{a - -

Freud elaborates three kinds of somatic stlmuht; (;
objective sensory stimuli Whioh' proceed from externa
objects, the inner states of excitation of the sens?lry o;"gan;;:
baving only subjective reality, and the bodily s 1m1131i;
arising within the body.! He demonstrates that soma
stimuli do not necessarily result in a drean‘l nor can drean;s
be explained on a somatic basis. I will nofﬁ heltabo;?n:
the many evidences that he presents, but only wish top

S,

' Gutheil, Emil A., Handbook of Dreant Anal.l/S;l;-'?Dage 29.
* The Basic Writings of Sigmund Freud, page 271.
387
7
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out the necessity
Somatic stimy]j,

The part that

for recognizing dreamg secondary to

Waking direobly,

Or Weaving it into a dream, He states that
these reactionsg

would not be possible if the incentive to

atic dream-sources.
hen such stimuli are in-

» they are usually greatly magnified

and distorted, ang may result in

In which the Person may awaken in horror. Therefore,
from Freud’s own evide

e we can question whether the
so0-called somatic dreams haye any protective function for
sleep.

Ernest Jones illy
mares do not, releage
response.” * Nightym

strates thig point in stating : “ Night-
Pent-up energy but eyoke an emotional
ares are closely related to somatic states
ore often in indigestion, while lying on
there is physical discomfort. There are
S which distinguish pightmares and somatic
M what we may call psyche dreams for Jack of

the back, and whep
other factoy
dreams fro

and this does not serve the p

- ) -
" The Basic Writings of Stgmund Freud, bage 279,
* Jones, Nightmares, Witches, ang Devils,

‘m wWo
- Would lead up to where the alarm
a frightening nightmare

f this.
" Renneker would like to swallow all o
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Which
the
sub-

. dreams

Now let us turn our attentwl? ft;(;'rtiﬁ;seto dreams,

e commonly thought of when re of the psyche or .

type that secms to be the function r in the process of
COnscious mind. If these dreams occu

h to shatter
) ould be enoug

&Wakening, then this fact alone Win relation to sleep. The
ose of dreams ttled, and the pOSﬁul'ate
kening is a View

© protective purp s 56
tlming of dreams is by no mea oss in AWE
that dreams do occur as a proc

Vhieh ! wish to question. tion that dreams occur during
It is a common concep

. this view
ker illustrates _
f sleep. Renne lude in the
:Vhiihlast mo.mer;flsicz ;man’s dreams would conc
a case in v

uld rationally fit into

. by saying
. lains the case -
is dr y. Renneker explains enabled him
ilklls dream Stmi.r,s “ gense of timing 1n :le:ﬁow the mosb
at the dl}?an(;eVGIOPment of a dl‘e?m as Oression of latent
39 totpace z'f;ing and least disgmsid exI;Vhen he knew,
rect, grati ; int in sleep to
. - t that point 1I » 1 He goes on
('hea_m' WlSheSt ie was comparatively safe ees when the
ntuitively, tih?nent where the dreamer fores
Insert an ele

s hesis. .
o lain his hypot leepin
alarm will ring tol;XSV:uld cither imply that tfvewshz(jlpchi
eor c order no
Sach & ant vision in order to unfailing
Person has clairvoy it would necessitate an
or else 1t W tness plus the same sense

I question whether
Gutheil makes

alarm will ring, vou ¢
accuracy of the clock tc.> neat Ei?] o
of intuitive timing within

ere :
a point which may be of some value h

i ego, ho
re unconscious, there is no ego,

In deep sleep we a e at first not fully

i ar
thought, no dream. In awakening, we

i i radually. The
conscious, but the conscious is flickering up 8

PRI

' Renneker, Richard, Dream Timing
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closer to awakening a dream is

it tent.! perceived, the loss distorted is ™
its content,

He places the dream closer to the w
fact, probably in the waking process.
first sentence will be discussed later.

Since it is the brain that sleeps, it could hardly be
expected to he capable of registering
decreased state of activity. Therefore, it is my contention
that dreams occur at that interval in awakening when the
cortical activity is increased sufficiently to allow the con-
sciousness to become manifest through it ; and yet before

the waking consciousness has gained sufficient control to
interfere with the reception of the dream.

If one observes the
phenomena, may be noted.

consciousness seems to w

aking state, 10
Objections to his

impressions in thabt

process of going to sleep, certain

ithdraw into the cerebral area.
Even though the person is nos being bombarded with
sensory stimuli from his body, he is still very active
mentally. Tlis thoughts become less concrete and less
directed by his waking consciousness. As the brain is
weakening its hold on consciousness, there appears to be
what could be called a flight of thoughts. His thoughts
are not becoming dull, slow and weakened, but are accelerat-
ed with heightened activity., There seems to be a freeing
of thoughts into seeming realms of phantasy. Who can
say there is no thought, no dream, no ego,
physical consciousness sleeps ? Can we deny
of anything just because we cease to become 3

We find a similiar example as one log

ness while dying. Those people who have been resusci-
tated from drowning, etc., relate ap experience not unlike
falling to sleep. However, in the process of losing contact

——————

while man’s
the existence
ware of it ?

es conscious-

! Gutheil, Handboolk of Dreamn Analysis, page 88.

T am totally incapable of making a
As the body relaxes the physical

* which we dream of occurs

5 s oF DREAMS

o hat we
son experiences W
with the physical world, the PEFSOTC S0 () o e whole

., . 1 1
could appropriately call & .IeVI?W’ moving picture. He
life seems to flash before him like a its accomplishments,
sees his life-experience in 1'et1'ospec‘lol, leen " its wholeness

. - ail 8 .

i . , N '0 S, 1tS SOLIOWSQ i de a,l‘blng
;: 1ff& ﬂtl;lefl’n;t:rt] &y wisdom of that hfe‘. tr?c:s eonepis left
traveller. After comsidering such expelgstenée of its own
with the feeling thab the mind has an €

and the body is not its home-. 1 that
I have on occasion nOUICE ’ peen aware of mY
at the conclusion of & dreany ! haevveen able to direct MY
. -1 instances
dreaming and in certaln 1ns

Nevertheless,
. to interrupb them. _
dreams to some extent or £ inte: n}If) voluntary movements;

ete., but get no %'esponset.;
m is functioning &

ams are made
fect the state
conscious

during a dream OY

I make an effort to move My arm, syate
However, the aufonomic nervou? pees in dre
this time, for my emotional exp}frlgoay nay re
manifest through the body. %-sher the seat of :
of fear quite dramaticany-d . 1t—,he Jower brain centres (the
ession is first activated 10 -oughout sleep, ¢OB
Zﬁilesmo.n )1sof ll-semains in the body, througho
onomic), i body.
trolling the basic functions f)f;h(e)neo \zishes to hold aboutli
t what vie ivity does occur
dre Rega.r;dlesl?stobe granted that mental fﬁfl: :ssume that
: n :
eveim:}’lo; 111 the brain sleeps. .Rathel fevj seconds as OnC
i rama oF * sore readily conceivable upon
is awakening, it is mo during sleep, and ther HPC
- se of the nig !
k glimp It must be sbabe.d
part in this
ca,pable of

awakening the brain gets 8 qui Sness.
of the mind or the higher consciot ms to play &
here that the emotional body S: e be an entity
night activity and thus seems Ob v, During sleep the
functioning outside the physica! c;) '-Y'bhe control of the
emotional body is no longer under
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physical consciousness, and thus expresses its true self.
While in the waking state the person can exert control
over the emotional elements, he cannot do so in sleep.

Wolff makes an Interesting observation concerning
which he says: “ [p dreams time and space may be disturb-
ed although in most dreams time and space within a dream-
scene tend to remain coherent.”? It would appear that one
o'f the confusing aspects of dreams is the multiple impres-
8108 condensed into a few moments of conscionsness.
This could be attributed to the mind having many experi-
ences over a considerable time during sleep, and then upon
awakening all these experiences dumped upon the physical

consclousness. Thesge lmpressions, taken individually,

would be coherent, but when they are cond
brief moment of

ilate them in an o

ensed into a
awareness the brain is not able to agsim-
rderly fashion,

Another point worth considering here is the property
of the higher consciousness to think and express itself in
symbols when freed from the limit

: ation of the physical ;
that is, what requires m

any words to be expressed through
the physical conscrousness can be expressed in a single sym-

bolical image by this higher consciousness. Now when the

brain receives such an impression, it may need translation,

ith the process-

It is my contention that
Symbols do not serve the purpose of masking the activities

of the sub-conscious from the dreamer or the psychiatrist,
})ut it is the normal process of the mind, Symbolic thought
Is economical thought. It ig cumbersome to think in words,
and a person who is limited to word-thinking is limited in
thinking altogether. The more intelligent a man is the
less he thinks in words and more in symbols and ideas.

for the physical consciousness is not familiar w
es of the higher consciousness.

e

' Wolft, Werner, The Dreain-Mirror of Conscience.

: g or ml
refer to as the higher consciousnes
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. . . ,t
i X This is, in pars
You cannot think abstractly with words. .

“hi . 181N€eSS,
why I vefer to this mind as the hlght;;:ioré;i)lo;hysical
for it seems to be on a higher plane t

consciousness.

Perhaps it would be clearer
Yorms. T think it can safely b ous with what I call the
inir}l]d :1n ]p,,sych?‘k;g:kiij gsnyss;lz:;ousness; it islthe (i)é)jsizzg’:

’ r ‘ .
Inli)néil(;: dea(;s with the present. Vvt?e?eizgnsef.eplt aobs as
It is the analyser, the comparer - to the sub-conscious
a sentinel or watchman ab the doorway Jqor then it is this
mind. If one wishes to refer to a censol,

. What I
. wference 18 made.
conscious mind to which the refere nd is probably

. b-consclous
. ‘ -ed to as t)he su i
similar to what is commonly refert :nd would be & better

. ' min :
mind ; although the supra-consclous o over slecps, neVer
term , This is the subjective mind. . 1 doment, will aceept
forge'ts 1t neither reasons nor bas J git This is evident

. - the conscio . mind is in
?li tflmui;;,)};?)tt?zmstate in which the Gg:: StC;OFeSSPOnd to sug-

i be ma o
ab 1 the person can ower to carry
ge:‘iiic%viz;:;ut quzstion. 1t al,so has.nt;e I:thus the con-
out th nands of the conscious ml .ner. o divects
sci : ?OI{H' like the captain of s Ste&; th; ship there
itgogse:‘iz?;n: while down in the hO];d W?qter; this is the
is a I;)Ox:ver d;iving the ship through the We

sub-conscious mind.
I believe Wolff more closely app
he stated :

to define some of the a,l?ove
e said thab the conscious

us n]lnd tells

roached the truth when

istorts the
nsor that distor
. nmes a dream € 4 they picture,
dy \Syhlliefrs(?dtl?:s they do not mean ;V}:)&pinionythat the
eam imag . it is m .
sis ression, 1 ts. In this
Zpllbtmg?r thotughtdiilildiresst a syntheswer of thoughts
ream is not a

m-syn {IS‘ aull(l resent

dl'ea . . ,
y thesis reality &Dd imaglnatlon, p P

) .
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experiences, and future expectations, fu

se into one unit. The
dream becomes the expression of the unj

ty of personality.!
Now it would appear to me th

at the mind is not some-
thing that travels from conscious

aess to pre-consciousness
and then to unconsciousness, but that it is our awareness

of the one consciousness which varvies, That part of con-
sciousness which gy conditioned by the physical brain is
the physical consciousness and is that consciousness
which manifests itselt through the physical brain. The
physical consciousness is merely a reflection of the one
consciousness and not consciousness itself. 1 cannot
conceive of anything existing,
during sleep, and then being recreated upon awakening.
That which ceases to exist, never was; and that which
is, never ceases to be, either in sleep or in death. Therefore,
it is the higher consciousness which would have an exist-
ence of its own and not the physical consciousness.

I think the misconception arises from man’s inability
(or unwillingness) to transcend in his thinking his own
egoism. He sees the world in relation to himself. He
still retains the infantile concept that the world revolves
around himself and that which he erroneously thinks of
as himself is the absolute, and the reality of his ex-
periences vary as to their compatibility with what he
already thinks of himself. This is why the heliocentric
theory was so late in being accepted by the western mind ;
he still wanted to believe he was the centre of the universe.
Man is not aware of himself during sleep, therefore he would
call lack of self-consciousnesg unconseciousness or no con-
sciousness. As long as man thinkg of this physical self as

the real self, he will never discover the secrets of his mind
or his real self.

and then ceasing to exist

—_—

' Woltf, The Dream-Mirror of Conscience,
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1955 SOME THEORETICAL ASPECTS OF DREAMS

: it
There is too much known a,b?ut the ?m-ddtt;)c:eddx::ms
%0 a manifest function of the ,bram; and a:ei‘iealists would
to synoptic * after-discbarges,” as thi mWn stors which
like to do, is to disregard too many kno tho Gestaltists
are unexplainable by such means. Evzllle answer. They
have failed to comply with an accepta vals five, ten, or
vould have us believe thgtttzgnplgs ?Z?isgd by the laws of
8 i ¢ than wha . . not in
Sﬁiﬁiﬁfw’i‘”r would guess ??aﬁif; component purts.
the rlftslul? l:l)ut mczzglzzzlonugnzo fi + roflex ag.tiolnb ;LSI;S 1?2?1?:
&utomazféoxonizements on an electro-?h];amolsasuc}l ;basis.
Unable to account for voluntary actio

It is the will or thought which initiates the stimulus that
: 18 e wl . g

. ‘oduct
. 1d the will be the pro
- s i tary action. Could . ster
;?S:Jllllt: :c?ti?i);;nof zhe physical brain and yet be the ma
of its creator ? ified in leaving the subject with-
t feel justified in le o . ,
t I Wob"lliirrxl? what are referred to as Wall};ﬁindi;?;i’fg
:u men lodreims prophetic dreams, an,d lfrom every
delepatthThere a;e volumes of such olal.mS have bson
‘Der s
eire.a;gs%ion for countless ages. These expeuiﬂfnifg disproves
o in o soa of scoffery. But sco he scientists’
dl‘oz}vned 1;1. tory has well borne out that t }fj SCA man's
ing. His .
Ill)io totl?g has been surpassed only by thel-ig?tl;ion of his
ugd )y‘o ding will never exceed the 11
nderstandi

intolerance.
I have often he
“It’s impossible! I nev

ard people refer to some p.henon;e?o?,:'
e o of sch o hing beloe!

‘e are many more things in this wor heretore,
IBu;ax)e;ita;eard ti}llan those of which ! htgil‘:i:’s ipel-ience
I would hardly feel qualified to deny &'DO s o owm vory
on the ground thab it does nob confoxon; tho. Sabiect. in
limited life-experiences. The volumes

8
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the world of literature are inn

umerable, both scientific and
occult. I do not feel

anyone, regardless of the number of
letters behind hig name, has a right to pass judgment upon
the subject until he hag adequately studied the available
data with an unbiasgeq mind. When this is done let the
materialists explain the resultg on the basis of synoptic
after-discharges.

Those who wish to seek the truth must seek it in its
OWD environment. It will not come to us. The truths
of the mind are found ip the mental world and not in the
physical. Let us look there.

' Voltaire summarized the problem when he wrote (Dic-
tionnaire Philosophique) :
Whatever theory you adopt, whatever vain effort you

to that your memory moves your brain, and your brain

moves your soul; you must admit that all your ideas come to0
you in sleep, independently of you, and in spite of you.

make,

Louis J. MARX

There is a discovery of life possible, not only through
modern science as it ig today, but also through that larger
science called Theosophy, which shows that life . .. is as a

bud which is slowly opening to become a blossom of w
beauty. The scientists of toda

era to come. But the vangua
band of Theosophists, who are
1s “ God’s Plan, which is Evolu

ondrous
¥ are the pioneers of this great
rd of these pioneers is the small
trying to realize that all Nature
tion .

C. JINARAJADASA

" the man associates his self-cons

HEALTH AND RIGHT
RELATIONSHIPS—INDIVIDUAL
AND SOCIAL

By DOROTHY ASHTON, B.Sc.

iti rely the absence
iq a positive state and not mere '
HEALTH - pIt implies the efficient working of all

of disease. ergies and

forces, without leakage, right down to the physé;tl ilr?::g-'
It is therefore a dynamic condition dependent:’ on It con-
working of a very complicated set .of ‘mech.ambsmes.in e
cerns the whole man and is rela'tlve v h(lis sftai lop-sided
tion; for growth, which is intermwte'ant an t)0 fethe Sehicle;
inevitably disturbs any temporar)’ ahgnmenho For bealth,
which enables the Spirit to Sh"?e t;hro.ug .11 s of con-
there must be that poise which allow i

o the impacts of karma and experience.

g in Wher Iuy and Science
riting in Where Theosophy " Sho says

therefore,
stant adjustment t
Indeed Dr. Brosse, W 'heo: a
Meet,' defines health as “living at one's highest
further:

In the ordinary man, health (functional) is ensured if

ciousness with his highest le}alvelt,i

ivi 's highes
and that is apt to change with the race. .Ll'vmg a}t;lclyn:ijloéi 8
is therefore the surest medical p.rescrlptlont.h uzity 5y
longer excludes ethics; it has discovered the

whole man.

' Bdited by D, D. Kanga, two volumes, T.P.H., Adyar.
847
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Relis L':m We?t};{elhgad, W'l‘ltlng in his book on Psychology,
- tii d(w'u. caling, gives a similar definition but brings
e additional factor of right relationship with environ-

H .
every )ajglsfhtlls hthe complete and successful functioning of
overs (l)th e uma.n being, in harmonious relationship with
y er part and with the relevant environment

Somieiz;tz;;réiy Foda‘y there is general recognition that psycho-
fealing prod ors are 1'(?al ; thE.Lt wrong states of thought and
eing p : Tm.e energies Wk.uch cause interference with the
hoq working of functions and organs even at the
sngmfal'llevel. It.ls admitted that anxiety and worry, hate
guilt, can bring about chemical aberrations in bodily

secretions and . .
cause actual physical disease. Individual .

h ; ol :
i;jltl; :)s dthemfme a harmonious “ wholeness ” of function-
g of body, soul and spirit. Is this possible in a world of
strain and insecurity ?
Int :
- he‘z pace and pressure of modern civilization tension
almost 1nevitable. As Mr. Sri Ram has said :

e mi\;:; z;;et]ilsw vln a stage of‘human development in which
highly stimnlrsy at\lfrage person is abnormally active and more
B eamulated an at any previous time. 1t is excited by
o posand a kno\slcgntacts which were not previously possible.
. o j edge of the _materia,l universe, more bhook
f Spg]_)els ‘Lll.d propaganda to stimulate it. The very .
zo 3109 e;r;vi};zftusce,fthe cloni{petition, the necessity ti Eiﬁ«x
‘ , of a clock, the pa i
necessity of fitting into various Sr;:njiff:alii)&;sr:ﬁeiﬁgg’ EEZ

mind to be constantly alert and moving. The pressure of

m li .
odern life has produced a tension which amounts to a crisi
18.

' The l'eme(?ies for this include sufficient sleep, ad t
.lelsure and privacy, fresh air and relaxation af’; eqltlla .
ical level, poise and goodwill and acceptance at t;P ys-
tional level, and release of mental tension by Eonesiye;n;é
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a wide tolerant view—detachment, and yet a facing of
individual and world problems. TFor man cannot live
(healthily) to himself alone—not today, anyway! This is
partly because, as one of the characters in T. S. Eliot's
play, The Cocktail Party, says: “We all be parts of one
another ”; and it is also because man is a social crea-
ture and can only be fully healthy and normal when
his dynamic links with his unit group, family or com-
munity, are right. In early races these links were prob-
ably emotional or at best lower mental, since anything
beyond this was subjective; bub today as man unfolds at
deeper levels, his spiritual life must flow out and make
bonds which integrate him into his social group with full
knowledge and responsibility. Brotherhood is then dynamic.

Man’s first natural group is the family. In the ancient

laws of Manu, which are basic for the whole of the Fifth

Root Race, it is stated :

t the man alone; but the man, woman and

The man is no
The whole

child, the three together, make the complete man.
family is the full extent and measure of the man.

Recent social and medical work done in London has
confirmed this truth. Even at the level of physical
health we must consider not only the “ whole ” man (body,
soul and spirit), but the “ whole” family as a living
unit and all its relationships internal and external. In
The Peckham Experiment, a book which describes a
social experiment made over a period of a few years
just before the war in a London suburb, a group of
doctors and biologists ran a eclinic and club where
people joined as family units and were only accepted
as such. The clinic doctors examined members every
six months and its aim was to keep them healthy—
dealing with disease being incidental. They realized that
there could not be health where there was strain or
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;1;11]]5 'relation%;hip, or friction, within the family. Each

discuseﬁ Was interviewed separately and then a family
ston took place with the doctor. The authors say :

It is coe

have deﬁnedn(i)z E}k;e;l to the individual but to the family as we

study function at we must turn our attention in order to

“how™ of livine t only in the study of family units can the

of the family s Drocess show itself. . . Study then must be
1y, not isolated, but in its normal social setting.

Deacl
clini;m;jhilzcl;hl?m group ran a club in association with its
recreation a1 .énfambers of tl}e family could find social
o ite » and 10 1s a great pity that the war put an end
que work.
—hi;m;?n};i\z}gyi &El.q hf&lbhy maun i.s he who fulfils his dharma
within t?he fl'a;;\l&{lobrllf Ez)(}ssliiblhtle's for g and service
. _ 8 social relationships.
frltll?;lltl:l h.szﬂth with the family group rightly orieized Z:lil:s:
nationm ’Blst the proper concern of any community, town or
towa,r(]‘s a; I;ge .ca.n. go a stage further. Today we move
i fOl " 01V111za.tlon and health becomes not only an
nCroasis > all?lldy or som@l problem, but a world problem. An
the displgagzzl p’opulatlon with its resultant food shortage,
peoples as g Pellson, the mixing and moving of whole
consequent daneS:rt fof war, .1'apid transport by air and the
0 think of healfh iz gtlfcl)(;;fti);i;gread of epidemics, force us
workltwlihthfzaghf”m of the Fifth Root Race to learn to
wator, forest 1‘ue and to utilize her resources, mineral,
and r;ot f01" flll‘OEB, for. the good of humanity as a whole
Onle lacon. P1 ely nz?tnona.l or commercial considerations.
nly large-scale adoption of organic methods of agricult

will a.vmd the further production of desert and ﬁrlcu ur(;
and ngl\’(? us the needed extra food, and it ig admittuzttbgw
bhfxﬁ 1t" is more economic to use land for oro ih . fay
raising animal stock for food. The world is nI:)SW aaﬁn;)tr

1
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and we can fly almost anywhere in 48 hours. Epidemics
must therefore be dealt with at source—or spread rapidly,
A group of new drugs, produced by the organic chemist,
has, in spite of some dangers and side reactions, done
wonders in this field. Malaria and yellow fever, typhus
and plague, and even leprosy, can now be brought under
control. Insect pests must also be dealt with on a world
scale, and D.D.T. and similar chemicals have made this
possible; and thus modern man must learn to eliminate
pests and yet protect the higher forms of living organisms.
Large-scale work on these world problems is being
carried out by the World Health Organization (W.H.O.)
which is one of the specialized agencies of the United
Nations. The declaration of its constitution contains the
definition of health given below—a definition in the widest
possible terms both vertical (physical to mental) and hori-
zontal (world-wide). It is pure Theosophy. It runs thus:

1. Health is a state of complete physical, mental and

social well-being, and not merely the absence of disease or

infirmity.
9. The enjoyment of the highest attainable standard of

health is one of the fundamental rights of every human being,
without distinction of race, religion, political belief, economic or

social condition.
8. The health of all peoples is fundamental to the attain-

ment of peace and security, and is dependent upon the fullest
co-operation of individual and states.

The basic job of W.H.O. is the attainment of positive
health for all people in the terms of the above definition.
n organized form of self-help on an
National Health Service is
ome 70 or 80

T
‘o

rought m1

It is an example of a
international scale. Just as a
run for the benefit of a whole community, so 8
countries run W.H.O. for their mutual a
ing mankind’s most ubiquitous eneu;
born just after the second world war i

S *; A / <.
(_\ifﬂ e A S j);}07
. . " 3 o

W
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fs(();ieslfc?any peoples—but also progress, especially in medical
mar]Tl?e World 'Health. Organization has already made 1t8

ke in many fields with spectacular results. Malaria, an
ancient 'dlsease which has caused the downfall of empires
and devitalized whole nations, is now under control. For
examp}e, epidemics of a very virulent malaria in Lebanon,
Palestine and Syria have been almost eliminated. D.D.T.
brought the possibility of controlling typhus epidemics in
E}lrope during the war, and later in India and other coun-
trxes: .Bobh these diseases ravaged Greece during the period
of civil war and were dealt with by squads Zf workers
medical and technical, from W.H.O, The technical sid in-,
volves cleaning up swamps, dealing with contaminated v:atel'

supplies (as water in cholera epidemics) and training the"’

local authorities in i : gl

1v6 meastires. public health and hygiene, and preventat-
tracéi}:n;hise ‘means many terrible Asiatic diseases, yaws,
e t,l QPIO.Sy a'nd plague., can now be cured and thejr
isp o ;:- 1ea§t 1estr1§ted. An interesting factor in this work
Bays thaLl ?’n“;tél‘nlatlona.l character. One of their workers
are workine $:§§ Danish doc?ors and Norwegian nurses
includes J:Wish p}?;si?j:;z Chlgf doctor in a team which
are qewish, Moslem, Cathoalli?:, I};’S;::;;anfh;;rd pati:an@
A Brl.tish team worked in Greece during the war Ba l.ml'
malaria and typhus, and later Greek ezpertsmtl.’ f.ightlr.lg
tk.lat campaign, went on to India, to deal wit;h Itaillned .
diseases there. Such work is the truest for ; e same
hood, and there could not be a better preparlm of Brother-

. . ation for i .
national co-operation and a world civiliz nter

ation,
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OFFICIAL NOTICE

I hereby appoint Mr. Hans Zeuger of Sheikh Badr Quarter,
Jerusalem, State of Israel, to be Presidential Agent for Israel in

place of Dr. I. S. Cohen.

LODGES FORMED
Name of Lodge

Americas Unidas por la
Fraternidad
Via Lucias

Canadian Federation Fiat Liox

Ceylon

Colombia

Denmark
East Africa

‘ England

France

Oleott
Shanti
Sonalla
North Ceylon
Satyamarga
Vasanta
Asoka
Fraternidad
Krishnamurti

. Leadbeater
The Open Way
Makupa
Eldoret (Highland)
Nakuru
Ewe (Arundale)

Kidderminster
Reading

Aube

Nataraja
Servir

N. Sr1 Rawm,
President

City

Boulogne

Mar de! Plata
Summerland, B. C.
Colombo
Meepawala, Poddala
Panadura

Jaffna

North Colombo

Horana

Anuradhapura

Trujillo

Tulud

Palmira

Copenbagen

Mombasa (Kenya)

Eldoret

Nakuru (Kenya)

Adafienu-Denu
(Gold Coast)

Kidderminster

Reading

Marscille

Paris

Nimes (Gard)
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Name of Section

Germany
India

Indonesia
Israel
Ttaly

Mezxico

New Zealand

Puerto Rico

Sweden

United States of
America,

Venezuela

England

India
Italy

Mexico

Scotland
Southern Africa,

United States of
America

Name of Lodge

Shanti
Geeta,
‘Wani

Rathnasabhapathipuram

Radiance
Bhubaneswar
Purnama Sidi
Covenant
Fratellanza-Liberta-
Democrazia
Fiat-Lux
Plus Ultra
Victoria de M.
Kerikeri Q. J.
Amor
Wesaklogen

Sierra Group T, §.
Leadbeater

City

Darmstadt

Chovva

Wani

Coimbatore
Byculla, Bombay
Bhubaneswar
Batu, Malang, Java
Tel-Aviv

Milano
Zitacuaro, Mich.
Veracruz, Ver.
Valparaiso, Zac.,
Kerikeri
Arecibo
Goteborg

Santa Barbara, Calif.

Caracas

LODGES DISSOLVED

Lagos

Enfield

Youth

New Malden
Tarapur

Amore e Scienza,
Perfetta Letizia
Psiqueé
Blavatsky
Cuauhtemoc
Perth
Queenstown
Pietermaritzburg
Vereeniging
Vanderbijl Park

T. S, in Fargo
" Helena
" Medford
" Nashville
" Worcester

Nigeria,

Enfield

London

New Malden
Tarapur

Genoa,

Assisi

San Luis Potosj
Guadalajarg,
San Luis Potosi
Perth
Queenstown
Pietermaritzburg
Vereeniging
Vanderbijl Park

Fargo, No. Dakota
Helena, Montana
Medford, Oregon
Nashville, Tenn.
Worcester, Mass.
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THEQSOPHISTS AT WORK
AROUND THE WORLD

By the Recording Secretary

Adyar

A Support Convention coinciding
with the International Convention
at Banaras was held at Adyardaring
the two days, 256h and 26th Decern-
ber, with Prof. R. Srinivasan presid-
ing. There were 99 registrations.
The proceedings wers opened on
Christmas Day in the Headquarters
Hall with an opening address by Dr.

" G. Srinivasa Marti and a lecture

on “ Spirituality and Art " by Pro-
fessor Srinivasan.' In the after-
noon there was a symposium on
“Pheosophy and the Modern
World,” to which & number of
members contributed, and ab five
o'clock there was half-an-hour of
music at the Garden of Meditation
preceding the usual quiet period.
In the evening the Ritual of the
Mystic Star was performed. The
main feature of the programmne on
the second day was the reading of
Mr. N. Sri Ram’s Presidential Ad-
dress to the memboers by Professor
R. Srinivasan, after which Mr.
V. C. Rajagopalachari gave a lec-
ture on ' The Challenge of Death .
A Question-and-Apswer meeting
was bheld in the afternoon, fol-
lowed by a Tea Party to the dele-
* Printed in this issue, page 306,

gates and finally the closing of the
Support Convention in a happy
little speech by the Chairman,
Professor R. Srinivasan.

After the close of the Interna-
tional Convention at Baparas the
President, Mr. N. Sri Ram, made
a short tour in North India, visit-
ing the Bihar area, and Agra, Delhi,
Gwalior and Bombay, at all of
which places the President had a
very full programme of lectures
and addresses 0 members. The
President, accompanied by Sti-
mati Bhagirathi Sri Ram, return-
od to Adyar on January 20th where
they received a very hearty wel-
come in the Headquarters Hall.

Recept arrivals at Adyar are:
Mrs. Mary Elmore and Mrs. Annie
K. Ward from England ; Mr. K. M.
Pillay, South Africa; Mrs. Mary
Patterson, U.S.A. ; and Mr. Ronald
Rees, Australia.

Mr. Geoffrey Hodson, after the
CQonvenbion in Banaras, made &
South Indian tour in the State of
Travancore-Cochin under the guid-
ance of Professor R. Srinivasan.
On his return to Adyar Mr, Hodson
opened the second gession of the
School of the Wisdom on January
10tk with additional students and

observers,
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Srimati Rulmini Devi

Srimati Rukmini Devi returned
to Adyar on January 9th after a
three months’ tour overseas. She
was a delegate of the Indian Gov-
ernment to the General Conference
of the UNESCO which was held
in Montevideo, Uruguay, in Novem-
ber-December.

This was Rukmini Devi’s first
visit to South America, and after
the Conference she made a short
but strepuous tour. She was the
guest of the Theosophical Society
in the various countries visited
and was everywhere accorded g
very warm welcome. Her lectures
on Theosophy, Art and Culture
were well veceived. At Montevideo,
besides the work for UNESCO
Rukmini Devi met the Theosoph-
ists of that city and gave public
lectures. A dance performance, ar-
ranged by the British Ambassador
and Council, was held in one of the
city's finest theatres and drew a
large and enthusiastic audience.

In Argentina Rukmini Devi spoke
to the members and public of
Buenos Aires and Rosario, and
then proceeded to Sao Paulo and
Rio de Janeiro where she was the
guest of the Brazilian Section,

While en route to South America,
from India, which she left on Octo-
ber 21st, Rukmini Devi stopped for
some days in London, New York
and Hollywood, and included a day
at Krotona in the Ojai Valley, She

FEBRUARY

spoke to the members in each of -

these places. On her return jour-
ney she stayed a few days in New
York and addressed the members
of the North-eastern Federation.
Two weeks, which included the
Christmas holidays, were thenspent
at St. Michael's Centre, Huizen,
Holland. Members were present
from many countries and some fine
gatherings were held, including a
day given to a Support Conven-
tion at which Rukmini Devi spoke
on India.

Following her visit to Huizen,
Rukmini Devi visited Brussels, and
also Geneva where a public lecture
demonstration on “The Renais-
sauce of the Sacred Dance of India"
was given. On her return to Adyar
Rukmini Devi was warmly wel-
comed by the memboers and by
students and stafl of the Besant
Cultural Trust.

Professor D. D. Kanga

Adyar will miss on the physical
plane the presence of Professor
D. D. Kanga, who passed away on
January 16th, 1955, at Bombay.
He was well known to Theosoph-
ical students all over the world,
especially through his work Where

Theosophy and Science Meet, for

which he was awarded the Subba
Row Medal.

On his retirement from the
Indian Educational Service, Pro-
fessor Kanga made his home ab
Adyar, where he lived with his
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wife for many years, and closely
identified himself with its many
activities, He has left behind him
a fine record of devoted service to
the Society and has earned the
worthy tribute of being faithful to
the end.
Portugal

There are now 11 Lodges in Por-
tugal, 8 of them in Lisbon and
one each in Matozinos, Oporto and
Ponte do Lima. The membership
stands at 251, an increase of 17
for the year. In some of the pro-
vincial towns there are groups of
interested persons who meet to
study buat they have not yet enough
members to form Liodges. Active
work is being carried on by a
number of enthusiastic members.
General meetings are held fort-
nightly for the study of Theo-
sophical teachings, and there are
also lectures on comparative re-
ligion and philosophy. The usual
Thaeosophical festivals were cele-
brated: Adyar Day, White Lotus
Day, Founders’ Day and so on.
The financial situalion is not easy,
and as in the case of some other
countries, special local difticultics
have to be met.

DBurma

. The Burmese Section is carry-
ing on its work vigorously, though
it needs funds for further_ prop-
aganda to bring home the truths
of Theosophy to the people of
that country. An appeal has been

made to all members to give liberal
donations for printing Theosoph-
ical literature in Burmese. On
the occasion of the Sixth Great
Buddhist Council which began
on Wesak Day, 1954, and will
continue for two years, the oppor-
tunity was taken to distribute at
the opening 2,000 copies of the
pamphlet, The Tiwo Dhannmas—
within Us and without Us, by
C. Jinarajadasa, with a further
10,000 copies of its translation into
Burmese. The membership at
present is 71.  Asusual, the main
contre of Theosophical activity in
Burma was Oleott Liodge, Rangoon,
where rvegular Sunday morning
lectures and Wednesday evening
study classes were held. Thereis a
Lodge Library and Reading Room
and increased sales were register-
ed by the Book Depot  The Lodge
building was renovated at a cost of
about Rs. 3,000. The Youth Lodge
at Rangoon heartily co-operates
with the elder Lodge in its Theo-
sophical work. Liotus Lodge, Man-
dalay, has not yet been able to get
possession of its own building, but
Theosophical classes are held reg-
ularly in a member’s house. Mem-
bers bhave also taken keen interest
in “The English Speakers' Club,”
and in propaganda for temperance
and vegetarianism, Theosophical
and vegetarian literature being
distributed on a large scale. At
Blavatsky Lodge, Maymyo, classes
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for the study of Theosophical books
are held regularly. Members take
a very active part in the Burma
Humanitarian League, and the Co-
Educational Schoo! run by the
Burma Educational Trust is gain-
ing strength.

French-speaking Sumaner School

From Clarté and Theosophy in
Action, the French and English
regional organs of the European
Federation, we have interesting
particulars of the fourth regional
French-speaking Summer School
held August 28th to September
5th, 1854, at Savosa, Tessin, Switz-
erland, above the Lake of Lugano,
in ideal surroundings. About 76
members took part, including some
Young Theosophists, the majority
coming from Switzerland, Belgium,
Italy and France, with a few from
Holland, England and Viet-Nam.
Mr. J. E. van Dissel, General Secre-
tary of the European Federation,
opened the School and presided
until he left for the German-speak-
ing regional Summer School in
Austria, Miss Serge Brisy, General
Secretary for Belgium, then taking
over the chairmanship. The theme
of the French-speaking Summer
School was " Expansion of Con-
sciousness as a Result of Experi-
ence”. M. Gaston Polak spoke
first on the general concept of ex-
perience, and other well-known
speakers followed, expounding their

SUPPLEMENT TO THE THEOSOPHIST

FEBRUARY

experiences as Theosophists in the
domains of art, science, U.N.O.,
refugee work, social institutions
and in Theosophical organization.
The morning lectures were follow-
ed by afternoon discussions at
which progressive ideas were put
various angles.

included also

forward from

The programme
morning meditation ; a symposium ;
two mornings of silence, which
were especially appreciated by
nature lovers; an interesting series
of slides on auras from original
paintings by Dora van Gelder,
with commentaries ; inter-
national entertainment with musie,
song, dance and poetry: an Indian
evening with views of Adyar,
Indian musie, legends and remin-
iscences; an evening devoted to
Greece with colored slides of many
of the famous Greek sanctuaries;
and a most successful whole-day
excursion to the top of Monte Gen-
eroso where the view extends to-
wards Italy and the range of snow-
covered Alps. Meals were served
under an open loggia overlooking
the lake and mountains. Monsieur
and Madame Tripet of Switzerland
organized everything perfectly to
the satisfaction of all concerned.
It was agreed by all the partici-
pants that the gathering had been
a decided step forward in regional
co-operation, proving the value of
the unique opportunities afforded
by such regional summer schools.
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Page ii
THE THEOSOPHICAL SOCIETY

TuHE THEOSOPHICAL SOCIETY was formed ab New York, November 17,

1875, and incorporated at Madras, April 8, 1905. Its three declared
Objects are :

First.— To form a nucleus of the Universal Brotherhood of

Humanity, without distinction of race, creed, sex,
caste or color.

SECOND.—To encourage the study of Comparative Religion
Philosophy and Science.

Tairp.— To investigate unexplained laws of Nature and the
powers latent in man.

FREEDOM OF THOUGHT

Resolution passed by the General Council of the Theosophical Society on December 23, 1924
As the Theosophical Society has s

pread far and wide over the civilized world, and
as members of all religions have become

members of it without surrendering the special
dogmas, teachings and beliefs of their respective faiths, it is thought desirable to emphasizg

the fact that there is no doctrine, no opinion, by whomsoever taught or held, that is in any
way binding on any member of the Society, none which any member is not free to accept or
reject. Approval of its three Objects is the sole condition of membership. No teacher or
writer, from H. P, Blavatsky downwards, has any authority to impose his teachings or
opinions on members, Every member has an equal right to attach himself to any teacher or
to any school of thought which he may choose, but has no right to force his choice on any
other. Neither a candidate for any office, nor any voter, can be rendered ineligible to stand
or to vote, because of any opinion he may hold, or because of membership in any school of
thought to which he may belong. Opinions or beliefs neither bestow privileges nor inflict
penalties. The Members of the General Council earnestly request every member of the
Theosophical Society to maintain, defend and act upon these fundamental principles of the

Society, and also fearlessly to exercise his own right of liberty of thought and of expression
thereof, within the limits of courtesy and consideration for others.

FREEDOM OF THE SOCIETY

Resolution passed by the General Council of the Theosophical Society on December 30, 1950
The Theosophical Society,
and activities make such co-operati

independent of them, not committed to any obje , and intent on developin;l

SO as to move towards its own goal

as indicated in and by the pursuit of those objects and that Divine Wisdom which in the

abstract is implicit in the title, The Theosophical Society.

Since Universal Brotherhood and the W
since there is complete freedom for each and eve
action, the Society seeks ever to maintain its own d
ing free of affiliation or identification with any othe

isdom are undefined and unlimited, and
Ty member of the Society in thought and

istinctive ang unique character by remain-
T organization,

THE THEOSOPHIST
ON THE WATCH-TOWER

The Theosophical Society s responsible only fortz’t,s
Official Notices appearing in * The Supplement .

ruary 17, ab

HE following observations by me on Febi]uaalsyuwal
the meeting held in the Headquarters Hall, ,
interest to our readers: .

i zz;jrm]g?; bis one of those days which are celebrated

i Lodge, in every
’ hical world. Inevery
o over the Thse:;ﬁg; a meeting is held on February 17 or

Kdyar Day with special referencfa to this da}z'a:;l‘s(;r]]gs
purposes. We might well speak of a Th?gsgn;z(the days;
béeause the Society has eanj:f]:a;rzlsi?e:v;:rt of the globe,

d it cover _ .
;fti}:)igl?uigdfsrsi,naz state of suspension 1n tg?:‘(; S?E:cfrt]l?:
where there is no freedom. The}’e have beenst; 1diverse back-
Society many people represent.ll?g t]h'i‘hmooso hy and Theo-
grounds of race, culture and religion. eosop

widely during the last
sophical thought has spread even more y g

79 years and more that the Society has been in existence.

i ig: “There is no religion

tto of our Society 18: . : :

hi hThsh ;TTruth'” In the original Samsk.rlt, ’?f. w;l)l;zh 'thls

ilgae;‘ranslation, the word used for rellglog i8 Df“.na’

v:hich has a much wider meaning. There 18 no Dharma
861



362 THE THEOSOPHIST MARCH

—no doctrine, no given rule of conduct, nothing that we
may rely upon for support—higher than Truth. The Society
stands for that Truth, and Brotherhood. Theosophy is like
a white light which includes all colors. So it happens that
the Hindu, the Buddhist, the Christian, the Hebrew, and
people of other faiths or of no particular faith, have all been
equally attracted to Theosophy. There must be something
remarkable in a doctrine which is able to appeal to minds
so differently constituted.

Many members of the Theosophical Society all over the
world are attracted to Adyar as the home of Theosophy, if
Theosophy, which is Divine Wisdom, may he said to have
any earthly home. Dr. Besant, our late President, called
Adyar “the home of the Masters,” to whom we owe the
Wisdom in its present form.

We should not merely echo the statement that Adyar
is the home of the Masters. We should put to ourselves the
question: Is this place, which is so largely what we make
of it, such as to enshrine Their magnetism and spirit ? We
read in the old books of ashramas where there could be felt,
even as they were approached from a distance, an unearthly
peace, along with a marvellous feeling of friendliness, created
by the life and influence of the persons residing there, It
seems to me that there is an obligation upon those who
reside here to create or lend themselves to the creation of
such an atmosphere, so that Adyar might become,
Brother Raja’s words, a vision of hope for manking,
O e s e T e

. : g g a lot of fuss and excitement
which sometimes people confuse with life.
which has many meanings,
animals ; there is also the life

in

: Life is a word
There is life ip the tree, in
of the Divine Spirit.
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self-abnegation, a cosmopolitan sympathy which isnota m.ere
sentiment, a spirit of brotherhood and happy co-operation
with others—a co-operation which does not d(?ma,nd and
expect things from others, but gives freely of 1tse'lf-—and
a constant attempt to do our daily work, the service that
is our vocation, as perfectly as possible. How far are
these conditions fulfilled by any of us? Each one should
probe into himself, into the manner of his llving, the I}atul'e
of his own thoughts and motives, and the way in which he
lives and acts. _

If Adyar is the heart of the Society, howvean that
heart be made strong and beautiful? A beautl.ful. heart
means a fountain of thought and good feeling within our-
selves, which makes our life beautiful in every aspect .and
nuance of it. We should not be people who have !ust
drifted into this place by force of circumstances, as into
a vortex in which we move round and roupd mechan-
ically. We should try to make Adyar beautiful on every
plane in every sense; make the whole set-u.p here work
as harmoniously and as brilliantly as possible. Unless
we make an effort to that end, we cannot makg Adyar
the “Flaming Centre” which Dr. Besant wished it to be'.'
We like to use glittering phrases, but W.e m.ust tal.ie.ott
the shiny label and see if therc is a genuine light s.hm%ng
anderneath. If we do not set before ourselves this high
standard, Adyar might still be a wondferful place, thel:e
might be the embers somewhere, overlaid by ashes, but it
will not be a flame.

There are Theosophists in many parts of the world
who long to come to Adyar. Some look on a visit to this
centre as an act of devout pilgrimage. They feel happy
if someone from Adyar carrying its inspiration visits their
Lodges. Is that feeling merely the effect of a build-up
that has gone on through the years, the product of past
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associations, or is it the creation of a living, spiritual stream '

which coptinues to flow? I might say—basing myself on
the experiences as well as the testimony of people who come
pere——thab there is a spring of vitality here, but how rich
1s the flow from that spring depends on each single person
who lives and works here.

' I once heard Brother C. W. Leadbeater say that Adyar
is a place where one can think better thoughts than else-
where. Yes, we can, but do we think those better thoughts?
On Adyar Day, among other days, we should think
of what we can do to help this place, to strengthen the
work here, and to improve our own relation to it, so
that'we may justify the hope and faith of those Tileo-
SOph.lSFS everywhere who regard Adyar not only as the
admmxsbrgtive headquarters of our Saciety, but as also a
super-national spiritual Centre. There sho,uld be here a

spirit of transcendence of all narrowness
and race.

o Ad)\f;fr Day ‘should help to draw Adyar closer to the Sec-
8. We recelve much help from many people in different
parts .of the world, but far more precious than material
belp 18 their good-will and good thoughts. We must see to
16 that nothing of all that goes to waste, but it is made the
means of an abundant return in the shape of that blessin
help anq benefit to humanity for which the Theosophicsl’
Socxety.ls intended to be a channel. The Societ, exist
for the li)u::bheranma of human welfare, not in any suier;‘igaj
sense, bu iri
sense, b fundamentally, for the spiritual regeneration of
Adyar is the one Centre with whj
Society’s foremost leaders has had an in
H.P.B. who lived here for two years and t
Olcott who was equally chosen with
Adepts said of him:

of nationality

(?h every one of the
timate association
Wo months, Colonel
H.P.B.—one of th
114 ) e
Where can we find an equal
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devotion 2 "—Dr. Annie Besant, Brother Leadbeater and
other leaders whom I need not name.

The work which was inaugurated, expanded and carried
on by them has come into the hands not only of us
who are resident at Adyar, but all those Theosophists,
wherever they may be, who have the spirib of devotion to
the cause and feel the responsibility for making this Theo-
sophical Society an effective instrument. We can only
endeavor to prove worthy of the trust.

There are very few people in the world who have that
pure enthusiasm for the cause of human regeneration, for
Truth and Brotherhood, which in spite of everything calcu-
lated to cause weariness and disappointment, enables them
to carry on their labors. Therefore, it is but natural that
the tree of the Theosophical Society should shed some
leaves from time to time. But there must be fresh leaves
springing up. The whole world is destined to move on
into a new era. This Theosophical tree needs to move on
to a new season, and we can help that movement if we
enter into the spirit which marked the lives and work of our
great leaders. It is not emough to say that H.P.B. or
Dr. Besant was a great person, but we must enter into the
spirit which made them great and show forth that spirit in
some little measure in our own lives.

* * * *

It is shocking to learn that, of all countries in the
world, India which is supposed to be the land of Ahimsa
(Harmlessness to all living creatures), where
at least it has been preached since the most
ancient days, is a regular supplier of monkeys to the United
States and possibly other countries for vivisection purposes.
Attention has been drawn to this most objectionable trade
by an “accident” which recently took place in London
while a consignment of these creatures was on its way to

Inasmuch as .
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America. Some 394 of them were found dead of suffocation
in the London airport.

There is in India so much talk about following
Mr. Gandbi and his principles. He was surely a rigorous
believer in himsa. Nobody can say that he would, for
one moment, have countenanced the use of g single animal
for painful experimentation, whether in India or elsewhere.

The sort of experiment that takes place, in the name
of medical research, is illustrated by an instance which is
described in Time of January 17, on page 34, under the
heading “ Science ”. The article shows a picture of a two-
headed dog, created by a Russian surgeon, Demikhov, by
removing most of the body of a small puppy and grafting
the head and forelegs to the neck of an adult dog. The
big dog’s heart, it is stated, pumped blood enough for both
heads. “ The puppy’s head kept its own personality, though
handicapped by having almost no body of its own,” until
8ix days later both heads and:_fth.e common body died. This
“sensational exhibit”’ was the-latest product of experiments
that had gone on in. the *igaa-transplanting laboratory of
the Soviet Academy of M‘éa'iba;l Sciences. '

One is loath %o beliave that even among those who
engage in physiolegical research there woulfl be many who
could look upon an abrocity like this without feeling sick
at heart. What is the object of such experimentation ? Is
this how the boasted freedom of these days is to be used—

the freedom of a mind released from ever

d restraint ? y moral scruple
and restraint

I am personally of the opinion that alf knowledge
gained by inflicting acute pain on creatures which shrink
from it as we ourselves would shrink, though helpless to
escape from it, is knowledge that can be dispensed with—
whether the object be to prolong our lives or reduce
our own suffering in illnesses. Ip truth, as Qccultism
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teaches, it is impossible ever to escape suﬁerigg which
comes to us by causing suffering directly or indirectly to
others, The whole purpose of life, at least in the human
stage, is to live it as it should be lived, and not the mere
increase of it by a few miserable years.

mmel%jv;)sf :;;):;king the other day to a friend 'in' a Bu(.idhist
land, and the talk was on the subject of kxllmg‘ animals.
My friend, being a Buddhist, said that no Buddhist would
ever kill because of the Buddha's injunctions—a statement
which is true of Buddhists in certain lands. But when I
pointed out that the Buddhists even in these lands do not
refrain from the eating of meat, the answer was that the
killing was done by others! They themselves only go to the
market to buy food, and they buy whatever tlrfey fm{l there
of an edible nature. It is extraordinary how inventive ‘the
human mind is to gain what it wants, and at the same time

f justifying itself.

to ﬁ[;(é ilzew:;lﬁ ;)o }die W)l;engdeath is due, that is, when life in
the physical body cannot be kept up by perfectly moral and
irrepro&Chable means. We surely do not pliace an absolute
value on life when it comes to th(? question of \xfars. It
is therefore not a profound appreciation of the pr‘emousnfass
of humanp life—as distinguished from all other hf.e~—wh1ch
enables us to take away other lives for 9ur convemet?ce and
cause untold misery to them. Our thas are precious to
ourselves; but we do not seem to r‘eahze that the sat'ne
feeling, the same self-protective instinct, t'he same avoid-
ance of pain and the seeking of pleasure exist in all others
—whether men or animals—and are equally to be respected
” thlimi.s to be devoutly hoped that the Indian Parliamen?,
as well as the public, will see to it that the export of ani-
mals for use in laboratories and schools is stopped as qu.mk-
ly as possible. There is a feeling abroad that many Indians
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like to use fine phrases, but
them. In thig connection it
Government of Uttay Pradesh
has decided to ban
But what about ot
keys which are sg

other countrieg ¢
% ¥*

might be stated that the
(one of the States in India)
the slaughter of cows. So far, so good.
her animals, and what about the mon-
conveniently disposed of by export to

* *
There is much evidence to show that the climate of

earth is at present showing signs of change and there is
no doubt it has under
Movement of . .
the Poles times in the past,

the

gone a revolution many

The region round the
north pole is now known to have had a

tropical climate long ago, and the parte near the equator
a cold and icy atmosphere.

regard to all this.

& recent explanation
by an examination

different parts of th
north magnetic pole
wide arc embracing
He thinks the geogr
along with it.

Doctrine to the
movements,

But it is interesting to come across
by Mr. K. M. Creer of Cambridge who,
of the magnetism of ancient rocks in
e earth, has come to the view that the
must have been moving round in a
Arizona, Japan and Eastern Siberia.
aphical north pole must have moved
There are many references in The Secret
disturbance of the earth’s axis and its
In one of The Mahatma Letters there is a
statement on the movement of one of the magnetic poles
round the north pole in a periodical cyele. According to
H.P.B., our globe isg subject to seven major and entire
changes, with minor cycles within each major cycle, each
of these cycles correlated with a phase of racial evolution.

N. Srr Ram

do not themselves live up to -

There are various theories with ~

THE TRUE, THE GOOD AND
THE BEAUTIFUL'

By N. SRI RAM

ini hether a particular thing is

tter of taste or opinion W ' °

g‘;iut?il;ul . and it is difficult to say what is good., altlz;):fr-
most peo’ple act on the assumption that what is p

" able is good, at least up to a point.

In ancient Greek thought, the True, the F}ood ari;lhtiaixs
Beautrilful were regarded as a trinibyl of -atlt-l;but;s hich
i tial value in life.

- constituted the essen ' oo 8
togetﬁ?understanding which will show how :hetsthO]e?
‘Tgibuteq fuse into one another and make a‘)per ec ;
oro k i : e of things?

g B\ d in the very nature o hip '
A i};% lofﬁilized that to be good is in aceordax}])ce V?Z;t.h
we T . >
ture fundamentally, including our own nat‘ure, w i;lslthe
- m?l 1. then there would be a natural will tov.va e
;nscll) 01;3( ’inc]imtion to virtue. Is this not what is nee
ood, ¢

9 . -
mOSbLOft 23; ']ook at the actual phenomena of life. Everything
e

.. ] 1
* that exists has life and form. Thisis the ancient as we

. . d
i i here is motion everywhere, an
heosophical view. T . .
o ths Tine tbh(f hardest of substances, attmbu?se. i, fals'; you
Ghanoz a Plan, a purpose, the mere adaptability of living
may, to , by of living

elivered during ft ion, Banaras,
! public Lecture delivered during the 79th Convention, Banara
December 1954.
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things, the play of forces to and fro between the living thing
and its environment. In g synthetic view, which is Theo-
sophy, all these explanations fall into their proper places.

With life there is consciousness. Where there is life,
there is perception of some sort, awareness and response—
the mysterious action of Life, by which a variety of forces
are set in motion, but always in perfect co-ordination.
Wherever there is life, there ig this extraordinary co-
ordination or synthesis. Life is a principle which drives a
team of forces, riding in a coach which is the form or body.

No one has been able to explain the miracle of life, how
it came into existence on earth when conditions were
impossible for it. Nor hasg any scientist ever been able
to create life by a synthetic process.
that seems to take place from within,
origin or source, which is like a concealed fountain. Using
the language of religion, we might say it is God’s gift of
Himself, the outpouring of a Divine Nature which under-
lies all things we perceive, touch or deal with. It flows
all the time as an invisible stream through all things.
From the standpoint of this flow, the cross-sections of its
movement in any direction are the successive forms that it
inhabits. This was Bergson’s idea.

Truth, Goodness and Beauty, all have to do with Life’s
direction and purpose. If Life is identical with conscious-
ness, whether latent or active, and gives rise to thought,
then there can be g purpose not imposed from outside, but
generated from within, a continuing self-expression. It
is a purpose which is self-fulfilling, although in using the
word ‘“self” there is no necessary implication of self-con-
sciousness, for that is attained only at the human stage.
Life is a process of unfoldment. Its law or direction, which

is its purpose, is self-fulfilment from moment to moment,
Now, what is Truth ?

It is a movement

from some hidden

amn
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. : ife is, as the basis of all 1t?s
. Truth i Wllllat;hft’ iiltip];esses and does. The Samsk}rlt
eplphenomena:;r?s Being, Existence, What is, Tru.th. It in-
word Sat} 'ltnewhich is pure consciousness.' Sat is the puf:
¢ udes Ol il s, which in the process of 1t8 ﬂo.w or mt?z :
pature of lngdi,'soolored and distorted. Itis thlis dlstmheb
ment becor'nes f it which confronts our external sight. Wb}i:
%‘eprese.nta'ﬁlon " dern science are the facts with regard to the
is studied by I}Illioch are different from Truth. Truth belcﬁx?fgs
outer‘ form, fW ts belong to form. When the nature of. 113 }f,
bo .Llfef ae e ssent}ial nature, is perfectly expressed in the
:Vhl@h liihthv?zh?(?h it is clothed, the formeect(Lmes the true
orm w " rm of Truth.
formTor (&VIV nili()::ti(jlw?s: uﬁi)t;ht}:;i f(j)neself, one’s true nature,
ru

ith that state is expressed in spontanelt)f- A -b:;rt(iinclsz
with N its instinctive actions. There is an in f
brue to itself In 1£. In man too there is the p0§81b111ty 0 .a
of truth.to gneie t;ut it can never come into action unless it
Perfect msm;f ,compulsion of every external force of att-rac-
is free from tion.  We may call it Intuition or Buddhi.
tion and def-iecst)om;athing to be experienced, a sta.te of being
. rlk‘::uflht}llire is also knowing. But:; that kn.owmg és plillrf
In whie knowledge from within, akin to seeing, not an
knowledge, 17 argument, not a thesis worked out by steps.
ference, (;mjsznimp%ies being moved to be good, but lézhl*ls
first (jzzsi?ler Beauty which is an expansion but held within

w i t
“ala it is set out dlsplayed and elaborated. Truth is tha
£ . :

o . : mifi-
i hat it is, a thing of signi

ich makes the expansion W ' . o
“:;1;3: Trath with regard to a thing 18 2 sumr:iz ulloar
zvhic}; expresses the individual nature Xf t:leth;;a;bsence

i is also A-sat,

ing. Sat is Truth, but there is a :
1:)kflmigt In any particular form there 18 the essfenict;;
Whic}; moulds the form ultimately, the essence o
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individuality or uniqueness, and there are the parts which
are not yet responsive to the nature of th

When the pure consciousness js impregnated by a ray of
Sat—Truth, which has an infinity of rays or aspects—the
creation is Beauty. Truth is always a living Truth. It has
48 many aspects as there are forms and substances. When
the nature of that Truth is embodied in any form, whether
a form of Nature through life-processes, or a form of human
creation in any medium through thought-process, there is
Beauty. Beauty is the creation of Life which flows into form,
and impresses it with the Truth which is at the source of
that flow. When the flow brings the pure form of Truth, in
any of its manifestations, the form thag emerges is a form of
Beauty. There is such a pure form or own form, for every-
thing that exists.
the separately flowing energies of life or consciousness find
their perfect composition or adjustment. When the energies
are free and flowing, there is naturalness and spontaneity.
It is the spontaneous tovement which is the most beautiful
movement. An act of spontaneous kindness or help has a
loveliness abouyt it, which is denied to an act that is per-
formed in mechanical compliance. What is termed the will
of the Spirit is g force which carries the Truth which is with-
in, through an appropriate movement, into its proper form.
Cannot Beauty be produced by thought, through a
technique, and not by an inward intuition 8pontaneously
expressed ? Yes, there can be beauty of a sort which can be
80 created, but it ig g beauty which is put together, synthet-

ic, and not living. It ig really the imitation of beauty, the
form of beauty, not the life or soul of it.

Beauty seems to be merely a matter of form
ment, whether of lines, colors or g
with life and consciousness,

forms that are beautiful, for i

at essence.

, an arrange-
ounds; but it has to do
There are so many natural
nstance, a bird in flight, the

The beautiful form 1s the form in which

_always objective

.~
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: . - ok
lion or tiger. It isno
i deer, the shape of a : :
boundbl'rflig '1:1f l:eauby but an unconscious beauty, meaning
an artific )

e

- ious.
' i iousness—but unself-consciou
¢ ig life there 18 consclo}ls ' hane and
tl}tlge llisfe 1and sensitivity which has cleate(‘i thf%ls ?-2oefu1,
Tuces the movement that is s0 extraordma.ll y {}-’; i
I'_;‘rh?ducés b Efmty when the instinet of e,xl)l'eTSlontt a
ere is bes _ ‘ Iment.
all life finds for the time being a perfect fulfilm

p j i ) OI'I]]
" p

i s or the mind
ticular moment. The consciousness O
at a particu

us at a particular point.
acts lik.e the eyise;s rflizif Ei‘;)ie?b ftO: momentp. The vis?iott;(i)fi
The point Gha?;. circumstance to circumstance. .Tlu .
Juth clanges l;):(ll subjective. It is related to thegltgaglﬁné
f o -elationship. 1Bubit ha
the Cil‘.cunlsm.nce’vs};e svlililgr?;jl,utgienljtes them. The formhis
 quality ol ltfs t?he ’material in our consciousness, but the
ereateq out O, of beauty, a significant form.‘ But we c;lar{];
form s ® fOn?lhand what kind of beauty it will be, of w .al
never say b?fme usician creating music out of the ma‘tem‘a
bype. It is like a}Il?S imagination is allowed free play with it,
Be has. W},}el.l tell wh;t form of beauty will arise, what
bk fon ne;]el next wave of inspiration will create. ;
frosh form tA¢ already stated, 1s a movement{a mo 1f)tn
GOOdneSS’Izsis ethical, moral, when you T;hmk OfItl‘B
of jﬁhe Soﬁ; welfare of the individual th is affected. éi
ZZS&;&Z inetellectual, when you think of it as a movem

.

i i tion, either
1 i into existence is deception,
' to bring anything else 1n tenc o
Ffmaf;tk:er gor of oneself. That which is but'an ?Ill)fi):s anes
(;must dissolve like a bubble, pass away, leaving

' i ' 5.
isillusion and disappolntmen . N
only'](jllllsf: lilgdel‘lying truth of all things, the essential tr

i i Life. Do
of everything that presents itself, is the Unity of Li
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away with all ¢

wave upon ag

itated
underlyi wave on the waters of the quiet pure

ng consecious .. .
ness is b;t Oneszll(l)tl)lss;lesb ; you will know that all conscious
ance. It . -
substratum i s mouldings are different : i
the modiﬁca‘lu?othe same. The Yogi who has pu]t;ﬁelent e
prinin19*—knox\?sbof ?Jhe mind—the mind is the I?xn(;']fld' .
that his life ig OS y d-ltfcb inner knowledge, self exPO ! ying
. ne with that of ’ -experience,
In another guise of all others. Y
) . Any mo ou are myself
18 not guided vement of conscioun )
by that sense of unity is devoid zlfless :;thh
' goodness.

To know th ;
e unity s
goodness, ¥ and to live it is the way to fundamental

When we say “Good,”

] t - : .
another. Fy ) here is the idea of service to

afle\(;leg; alil life is the bringing
2 a, e riches that are there ;
lies izorpplementary one, the
o '1t‘s greatest service to
e ?wme 'of the indwelling

orm which contradict and

greatest value of anything
others. But the seruvice 18

Life and not
o of th ;
limit that Life. ose habit

Would it .

fect bonuty 5 Ibtehg;ie* 11330 say that in perfect service lieg
corvion %] -~ 1t .18. ‘When all life becomes a oelfler;
exceedingly bone ,l rue, inward sense, then all lier) .
M o lu. It unfolds like a flower ng'ws
Secking mag o) se f, you are able to go out B.I.ld ol
ecome anything in particular youmk?:s -
, ome

yourself. Yo
. U are yourself
. . n
yourself into some S :)f ot because you have moulded
D

you cannot but be yourself

form, the unconsei
o o dsclls;ls form. You present the white
o el and | A\(;e Nature to do the painting C;Eva's
e Naps call the ! .epts are such finighed portraii: ; Tgse
D €rpieces. In Them Truth aodnons
ve taken their abode, They ar:a GOOdn‘;S?
a morta

Y y i
ou are then in your own

ho \
ught, every structure that is raisedas a

our septi
your conception, but because -

A

_that is living. Truth in i
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personification of an immortal Verity. Truth at the heart,
Beauty in the expression, Goodness in the movement—that
is how it seems to me that Life is constituted. It is the
distortion of the mind, which in its freedom moves away
from what is to what is mot, thab eclipses the Truth and
destroys the possibility of Beauty, having lost its Goodness.

The search for Truth is an inherent instinct, because
it is the search for a realization which leads to a certain
unconscious fulfilment. Goodness is natural to man and
tundamental to Life. The way of virtue is the way that an
individual most naturally treads, when his mind is nob
tempted by pleasure OT seared by pain. Beauty is the end

of life’s expression, as it is also at the base of everything
fo is not separate from its self-

expression.
The word “ Dharma” has been used to mean morality,

algso the vocation or mode of functioning
The dharma of the eye ig to see, of the ear
nds on how the form is organized

to act. Dharma means literally that which supports; it i8
the action, or the function, which keeps up the organiza-
tion, keeps it in proper being. There is a law, a form, an
individuality, thab constitutes one’s being. We cannot form-
ulate that law, express that inner form, except in sponta-
neous, truthful action. Iy is spontaneous when it is not
compelled in the glightest measure by external factors,

nging to the world outside or to

_ external whether as belo
" that inner world which is formed by our thoughts, habits of

thought and tendencies.

When a great musi
—not a set song, but freel
within himself, but not the notes,
one. Thus there is an unconscious quality
because the parts of what is to b

righteousness,
proper to oneself.
to hear. But action depe

cian, say a singer, is about to sing
y—he knows something is stirring
till they come out one by
in all creation ;

unconscious, e brought out
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are held together in g concentrated
were, in the consciousnesg which giv
The whole of the head of a Minerva,

lies in one point in the inner consei
universe h

state, at a poiunt, as it
es rise to the creation.
or the form of a Venus
ousness. If the whole
as a heavenly form to which its evolving shape
has to conform, the whole of that form can exist in some
consciousness at g point. The whole Process of evolution
is a building up to that form. The nature of the form, in
its perfection, is subjectively Truth, objectively Beauty.
The fcom as Law, in the concentration of its parts, is Truth ;
the form ag etfect, in the distribution of the parts, is Beauty.

That is good in the functioning of a form of life which
helps the natural unfoldment of the truth which belongs

to the life, its individual being. I am good to you when
I help your natural unfoldment.

, further conditioning, the

are prejudices. It is the
unfoldment of that nature whic

the God-given nature, the nature of the ever-unborn Spirit,
the eternal Sut. Such an unfoldment is an unfoldment of
Truth. Since Goodness promotes the fulfilment of Life,

it promotes happiness. A good man is usually happy and
makes others happy.

Truth, Beauty and Goo
integrated aspects of one wh

3

dness seem to me to be highly
ole or one Being.

N. Sr1 Ram

Fortune takes away nothin

g save what she g
not give virtue, hence she does not

take it aw
able, not to be moved or shaken, angd so hay

that she cannot be

ave. Fortune does
ay. Virtue is free, inviol-
dencd against misfortunes
bent, much less overcome by them. The wise man
therefore can lose nothing of whose loss he will be sensible, for he is in
possession of virtue from which he can never be driven.

SENECA

i abl
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The natural unfoldent *
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“and so can greatly help interpreta
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of the outer world of sense stand really for the activities of the
inner world of thought. The apparent sense-world of conselous-
ness symbolizes the real soul-world of humanity in which

we become aware of all the emotions, faculties and activities of
the soul’s experience of life.

Most of the symbols are chosen from the five realms of
existence, which constitute the present evolutionary field
of the human and sub-human kingdoms of Nature on our
planet. These realms are those of earth, water, air, fire,
aether. The last-named must not be confused with the

physical ether of science, which is but itg outermost and
densest physical garment or manifestation.

In the human interpretation these five realms refer to
states and levels of human awareness. The earth itself
and solid objects such as rocks, dry land a

to normal, physical, waking consciousness.

Mountains, upon which $0 much of importance oceurs
in the Christian Scriptures, refer to ex
sciousness whilst aw
to the normal,

grosser, materi

alted states of con-
ake in the physical bedy. Plains refer
while valleys represent delibe
al states of consciousness.
Glyphs of floating in the air, of rising
are symbolical of ascension to hi
ness and being,

Where fire is the
Elijah, and in a mea,
indicated ag having
purely spiritual aspec

The ascension o

rately caosen,

above the earth,
gher states of conscious-

elevating agency, as in the cage of
sure Moses, the creative energy is
been sublimated and employed in its
ts to elevate the consciousness.

f Jesus from earth tq Heaven in clouds
of glory is susceptible of g similar interpretation. As in
this case the ascent culminateq in enthronement at the
right hand of the Father, Adeptship is implied, with com-

plete unity with the Supreme Deity or entrance into
Nirvana.

superhuman or divine.

nd seashore refer

g refer cosmically to‘e."o‘
Gardens, Vine);la(ird?rezlllin?le;dto the fruitful cond1§11:2
(utionary fields, @ d matter at the opening of new 'ny r to
of consclousnes: a:innd deserts, on the other hand, Lei:hest
Wl]dern'es'sesl aridity. The sun refers to tl;z soil‘it'
statfzs of spll'ltuandc is often used as a 'b‘}'”lbOl Ofb le ofp the
spiritual St‘flte’ * whilst the moon 18 & Sym 'Oner ot
ual soul of inan, ‘nated only by the lighb' of his 111\11. e
mortal man 11111’;311 refer to Cosmic Intelllgel‘lces‘, 1nROCkS
The stars freq;IIe'nhyand Builders of the'Umvis‘e. cradles,
e e physical body itselt. Ships, ks, oradles,
represent the ptfyinin(r and conveying vebicle ohc neeon
vefor tohal»:}z cor;;ﬁysic:l or spiritual, and whether )
ness, whether

o v ‘-.' S
A ot srosser desire
imals, when predatory, refer to the g
nimals,

. ture.
' ) rer the lower na nad
bolizing maStelb};e(t)qused as symbols of the Spn‘fttl)laldhi{[gogind
. ; , e )
Al‘lbb hav %t,mic or Fohatic force Whlchf ' ghe Toine
and of that » prepares the matter of space for
holes in space

husbandry. "

) Flying insects, paltzl the Angelic Hosts. : .
M- 7 no .. J e

may figurabively CO?; the highest Spiritual Self, Wh‘?t lellool-

Birds represch The latter is not infroquen'tly bymh' .
man or of the Deity. e swan or pelican, whic

cularly butterflies and small birds,

‘o bird such as th '
tzed by an adualy blc:ver the waters of space. The symbol
8

i i n breast to feed its seven
e ol teai;;lnegl?fggslf)i E;l\; Solar System in1 th:t:f;
o po SymbOhZGISIis life force that the sevenfold | an o
Schomes o b thei ' many septenary divisions may l')e vE/ife i[;
o thetlé the omnipresent Divine Creaitlfve‘ D In
Tree:hco'_?.‘?ge of Life itself. II.l man they refer
iﬁzlﬁ}e i;dividualized as the creative force.

lives upon and flie
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The fruit of trees s

ymbolizes the products of the life
force in

Nature and in man, The apple especially would
seem to symbolize individualized experience of the creative
Process, as in the case of the fruit of the Tree of Knowl-
edge of Good and Eyil partaken of by Adam and Eve, and
bringing about the so-called fall. When the apples are
golden, the attainment of Buddhic consciousness is defin-
itely symbolized, for such attainment is the fruit in man
of the activity of the sublimated creative life force.

Marriage, intercourse, whether within or without the
- law, refers not to any carnal relationship but to a spiritual

“marriage” or blending of consciousness af any level. The

physical waking consciousness can be elevated into union
With that of the inner Spiritual Self; a great Teacher may
blend his consciousness intimately with a disciple, whilst
the Supreme Teacher of al] berpetually maintains an indis-
soluble union between Himself and all beings at the spiritual
level. Al these unifications are symbolized by marriage,
and the spiritual nature as the bridegroom and the lower
or lesser as the bride.
Even illicit relationships are used to indicate this same
fusion of the lower and the higher nature, and of the higher
With the Divine, In many allegories the persons of harlots
are introduced with the object of indicating this attain-
ment, and this state of consciousness.

All nativities refer to the opening of new cycles,
Wl?ether solar, planetary, racial, individual, psychical or
spiritual. Bven the process of a
significance, under which it indicates the forcing of

spiritual evolution, the deliberate adoption of a mode of
life which quickens spiritual rebirth.

Night, blindness, sleep, death,
which spiritual awaren
the other hand, represen

refer to states in
ess is temporarily lost. Day, on
ts a state of spiritual illumination,

bortion is given a spiritual -
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: : or daybreak repre-
contact With. tl;zsln:ferr:te;i’nf" n(’lﬂ?izwclzlhange ‘is well il‘lus-
sents tbe proe incident of the denial of his Master by
tPra:ed irinthfah;ght aﬁd his repentance and remorse as soon
eter g
as day broke. _
Pillars generally 1-epres§llt an. In the latter case the
for.ce, both illl Nat‘:iointielil‘z;iv.e force flows 18 d'eno'tojeg.
spmgl oo_rd vone this force has been WhOl.ly sub}lma ed,
n Humined 'mtanthe prain and mind Where. it mamfesbs'; as
and ﬂow§ up 1.n Ont and source of inspiration and nganll;::
a'I‘hg;'se a]i&;llel;mwlviz guided over the wilderness to the Prom
od Land by o Pﬂ}:“;)fo f\f'larfe?yi]snizltl.emlly taken to symbolize
The ?lemlenlorld aﬁd the emotional 1184'01.11'9 of man.
the e.momox'lad ‘-2 however, sometimes used' in the sa'me
Lushing Wmth 1 z;ccount of Elijah and the S‘Glll_ Small,‘,]-c:-}cei
sense as feuntains refer to the up-welling spiri uat
Sprmgs :&nd OHi her Self. Rivers and streams represenl
life within the 5 lifge throughout the various regions of sou
the flow of th%;l Stream; of Life—water—is t'he'Atn.:la-
aéndddi?dy% t:e eEoro and the collecting and distributing
ua 1 0 el dv.
agent f.or its de?ceilz lilfeheizisisgi)lll),o a}nd especially to tlllfe
Wine refel?i urified emotional instincts when self-
transmubed ELnd gq means of intuitive, direct peroe%m;)}r;.
%giziozliyl:\iir is; united with the higher self;nia)lshzmge
Divine Principle realized and present, zv ztierlxtosvzine-—sym'
the emotions—is automatically bransmu : ed by means of
bol of the intuition. This is clearly por ; agf the marriage-
these particular symbols in the accoun
feast at Cana. otions, whilst
sters represent the lower em it
smaliera ﬁﬁloiepresenbpthe Christ Consciousness of upity,

a vehicle for the creative
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grace and minigt,y

Air would geeny to refer chiefly o the activities of the
abstract mind, clouds fepresenting a veiling of clear per-

ception or the shutting out of the lower mind to the
sunlight of the higher,

Element

MARCH

pring tendernegs, compassion, healing
ation,.

al storms g
and emotiong] condition

least two significations.

enerally refer to disturbed mental
s Fire would appear to haye at
In one, the restless, destructive

rmal mind gye connoted. In the

the divine creative fire ip Nature and in man
is symbolized,

Aether, a5 ¢

he basic elementa] substance out of which
the universe wa

s formed, represents the highest spiritual
nature of man, the Diyipe Atmag,

symbolize the highest levelg of consciousness in the uni-

verse, those realms of Spirit from which the lower worlds

Proceed and from which they are modelled.
Ablutions, bathings, cleansings, refer to self-purifica-
washing off of materia] accretions from the

SCparateness from the mind.

In the case of the washing
of the feet, thop

urification is indicated, for
st, the physical manifestation

Aches anq p

ains are symbolical of disorders of the Soul
disharmony

and dis-ease resulti
and phases of Spiritual aridity.
Altars symbolize
and menta] attributes,
Sometimes the he
worship of the
ideally perform a

the physical body with its emotional

wherein the Divine Self ig enshrined.
art is referred to a

Divine should be

performed. Altars
dual function.

They are centres from

The aetherial worlds
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HE CHILD AND THE ADULT'

By SANDRA CHASE

NE of the : . ‘
O ization isnzf}?;y disturbing features of modern civil-
Religionists, sociol _pl‘em}ence of juvenile delinquency.
concarned ,n - 00 }og:shs, penologists and others m.é deeply
morality, ’but, . ont:))?' an apparent decline in youthfal
communities, 'ghe;le ilneaikS}Of criminal oxcesses in various
aleohol. sexualit welude addiction to narcoti
, sexuality, and on ocoasi arcotic drugs,
rape and murder. ) 1 oceasion, robbery with violence,
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aks of crim
profoundly disturbi ¢ amongst young
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moral deline 11;511 e ROp.ort of a Special Committee on
country haS}' tey in children and adolescents from one
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ry are offered in thi . .
parental n g is Report in
and the iﬂef%lll(:;f mosb generally &OOepted—-—;fdu}t e;‘:}f nlleg
zines, the So-mie aof“alco]?ol and gambling, certain(nj@pga,j
press, the radilo an gg:l w's’” methods of advertising, the
states, i 1 the cinema, in which, z :
Televisizenxu;hty’ criminality and a}coholis;;i th? 1169035
ar X .
but &Ppl‘ehenz? nqt yet reached the country of tZiqu;XZ 1srt
/ on is expressed of its possibly advera; ffp &
e S S PUs e effects
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Banaras, Decomber msl(l;e given at the 70th Theosophical Convention
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upon young people. Qolutions to juvenile delinquency
include the correction of adult errors, most especially
parental bad example and neglect.

What has the Theosophist to contribute to the solution
of this problem ? We musb agree concerning the generatly
s, but the Theosophist endeavors
to look deeper into the nature of man, The Theosophist
brings to this and to all other human problems a certain
knowledge, especially in this case, of the etheric and super-
physical forces and parts of the inake-up of man, ag 1 will
show directly. Much valuable work in this special field is,
however, now being done by modern physicians, particularly
those investigating psychosomatio or soul-body illnesses.

Dr. Flanders Dunbar and Dr. Margaret . F'ries,
for example, offered a very Theo-
sophical golution to the above-mentioned problem in & most
interesting statement. Dr. Flanders Dunbar is a famous
wonian psychiatrisb of Columbia University, N.Y., U.8.A,
and Dr. Margavet . Fries is on the stafl of the New York
Infirmary for Women and Children.

In the Amerwan Weekly, some little time ago, these

two doctors made this statement :

accepted causes and cure

Babies can cateh unhappiness . - - Emotions are con-
tagious among children under four; the bad emotions are
as harmful as germs, OF moro so; the good ones beneficial as
milk and supshine . . - The ecarly relationships of infants with
their elders establish their emotional patterns for life, for

, better or WOrse.

Dr. Dunbar calls this condition « catching emotions
or * emotional contagion . She says that during the first
days and months of a baby’s life, the seeds of courage or
cowardice, of love or hate, of good temper O tantrums, of
good preferences or antipathies are planted in the nature of

the child.
4



386 THE THEOSOPHIST MARCH

Dr. Dunbar has observed many incidents of such com-
municable emotions. One dramatic mystery solved by the
application of the principle of emotional contagion in early
life was that of a Second Lieutenant of artillery, who had
been sent back from Anzio in Italy, where one of the big
battles of the second world war was fought, for psychiatric
study. He had been twice cited for bravery in action and
yet twice he had broken down in battle and had almost
run off the battle-field. Suddenly the psychiatrist, who

must have been quite intuitive, asked the officer : “ Whab
kind of weather was there on that o

ccasion when you were
cited for bravery?” « Clear,”

was the answer. “ And on
the days when you felt afraid?” The officer could not
remember, he said. Neverthele

88, the psychiatrist was sure
he was on the right trail,

He consulted the officer's mother."
Under his questioning, the mother told of her lifclong

terror of thunder and lightning. But when her son was
born she had determined to conquer her fear. She would
81t with the infant in her lap and watch a storm through
& window. But what the mother did not know was, that
her muscles flinched at every phase of the storm, and this
flinching at thunder and lightning set up lifelong associa-
tions of fear in the mind of the infant. Such examples
could be multiplied of the effects of adversity in infancy
upon human development.

The Lieutenant, having had the basis of his fear
explained, was seng back into action, and thereafter, thun-
der and lightning no longer scared him. This treatment

resembles the new Dianetic treatment of today which I
will mention further presently.

Now, how could ph
baby a fear which lasted
mother to baby,

ysical flinching alone set up in the

so long ? Conscious telepathy, from
could hardly be the angyer

; for the appar-
atus for consciously thinking and receivin

g thought was
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i infant’s make-up. 1618

1ot yet SUfﬁOie};ltéytiivfsgsjsnz)fﬂ(;?s;ase lie, not only. in t};g
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and en)OblOnS"‘t’) dy medicine. Here isa statelpent .‘} o
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R .Grmker, h}i “; important is a pain-i’r(‘e,.ha'ppy e?shlland
which Show's ht;o arental attitude for the c:hlld 8 hea_ s
T i P i D
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Roy R."E;inker, M.D.; W. W. Norton

! Ps;chosomatic Re{earclz, by
& Co., Inc., N.Y., page 85.
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There i : . . :
© 18 2 most instructive and intercsting statement

1};@;;;02 b(;;k called Dianctics—ihe Modern Science of
how the bcafi) K by L. Ron. Hubbard. This demonstrates
influenced b ° m{_} t.ge womh as' well as after birth can be
bodily diseay . ;; ’ fOl‘Ces'tO ]m great detriment and later
2 name for se. ‘e says, in effect, that Narco-synthesis,
well knoven a vz y ancient process of mental healing quite
cither by (s in recee and India, is generally employed
bize. or }’is se practitioners Who do not know how to hypno-
hyp’notism pr%};sed upon I?&tlgnts who will not succumb t0
pontothal . h .8 patient is given an injeetion of sodium-
ho o ét(l)l ;s askeq to.cc?untf backwards. When shortly
pationt s un mg, the injection is also stopped. The

now 1 a state of unconsciousness. 1Buab

th. - te 3 : !
18 so-called “sleep” induced by the drug is actually

Zuifpressant on the conscious awareuess of the indivi-
hiI;J_ Sgh that those attention units which remain be-
: ¢ curtain of hi . i '

directly. s reactive bank can be reached
been‘l‘hls means thfm; a section of the analytical mind has
ig l;mcover.e d which is not aberrated. In Dianetics this
ercz? t}ed basic personality. The intent and purpose and
zndm(si'ence' of these attention units have the same quality
wer irection as the whole analytical mind would have if it
) el(‘E clear of aberration. This group of attention units co-
'tpelate very well and are very useful; for this basic personal-
2 Y }.las all the powers of recal
actile, smell, pain, ete. It can get at anything that is in

thg uunconscious, which is everything perceived or thought
of in a lifetime, minute by minute.

.It was discovered in Dianetics that ©
period of unconsciousness” the more likely it is to lift—

that the earlier one h :
) ad experienced thj .
lighter these * engrams ” scemed to b 1s fog and pain, the

ling experiences, sonie, audio,

the earlier the
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The science of Dianectics finds that cells, not the indi-
vidual or consciousness, are evidenced to record pain, and
the *“yeactive bank” or sick part of the psyche or subcon-
scious self is composed of cells.

The engram is not a conscious memory. It is a
cellular trace of recordings on to the subconscious and
impinged deeply into the very structure of the body itself.
And the pre-natal engram (or cell-recording of an experi-
ence) is now a scientific fact. It bas been tested and
checked for objective reality and it still stands firm. And
as for subjective reality, the acceptance of the pre-natal
engram as a working fact alone malkes possible the clear
(or healing).

A most interesting case is desoribed by Ron. Hubbard
of clearing pre-natal engrams and birth engrams, (pain
recorded by cells during the period of birth and afterwards),
which later worked out as psychosomatic illness with
accompanying bodily symptoms. 16 should be stated here
that Dianetics uses neither drugs nor hypnotism to clear
the aberrated person. Here is the case. One day a
patient, under drugs, went back in time o his birth. He
suffered the pain of this experience, for Dianetics had not
yet achicved full efficiency. He floundered through the
“ unconsciousness ” of birth, and he fought the doctor who
had tried to put drops in his eyes, and he generally resented
the entire proceedings. After twenty runs through birth
the patient experienced a recession of all bodily symptoms
of illness, and “ unconsciousness,”’ and aberrative content.
He had had asthma. It seemed that this asthma had been
caused by the doctor’s enthusiasm in hauling him off the
table just when he was fighting for his first breath. He
had had conjunctivitis. That came from the eyedrops.
He had had sinusitis. That had come from the nose-
swabs used by the nurse. Rejoicing was the order of the day
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for he seemed to be a new man. Before and after birth the

child had been recording engramically, by cell and not
consciousness, all the painful experiences which later mani-
fested as the diseases mentioned aboye, Tests had held up
the theory that all data, awake, asleep and “unconscious,”
from the moment of conception, was always recorded some-
‘Where in the mind oy body.

The baby, after all, ig composed of cells, and it is

evidenced now by much research that the cell, not an organ,
records the engram,

Thus there was nothing against, looking earlier than

birth for what Dianetics had begun to call basic-basic, the
first engram of the first chain of engrans,

Dianetics teaches that a gre

earing, where hearing tunes
danger, and particularly during “ un-
consciousness ', The first research discovered pre-natal
engrams to be mogt easily reached when they contained a
great deal of pain. Cells, not the individual, it is to be
remembered, are evidenced to record pain.

It is of interest to note here that the permanent atoms
of Theosophical teaching, in their turn, receive an indelible
record of every experience through which man passes.
Minute though they are, the permanent atoms receive and
transmit impressiong recorded upon them life after life.
son to hope that the time wil] soon come

mental healer will be able to send human
memory back through pre-natal life,

iby, there to find the original experie
recorded on the Permanent atom
diffculties in a later life arose. For
when the Ego descends to birth,

into a former personal-
nee of pain from which,
a8 an “engram,” the
Theosophy teaches that
the permanent atoms of
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This presence of the permanent atom, vivified by thoe doscending
Egoic, creative energy, or microcosmic word-force, bestows upon
the twin-celled organism its ordered, biological impetus, causes
it, in fact, to grow according to the “ Word . . .

Within the etheric mould thero is to be seen, in terms
of Rowing energy or lines of force, each on its own wave-lengths
a sketch-plan of the whole body. Every type of tissue-to-be
is represented, differing from other types becaunse the cnergy
of which it is an end-product is itself on another frequency.

Thus the body-structure, muscular and vascular tissues,
the nerves, the brain and other substances ave all represented in
the etheric mould by cnrrents of energy on specific frequencies.

Thus, again, every part of the physical body in substance
and in form cxactly fits the incarnating fgo. Karmic diffi-
ciencies, which are to work out in terms of malformation, weak-
ness and disease, are represented in the mould by dissonances,
or even breaks in the particnlar lines of force along and according
to which the tissues are built.

To digress briefly, if this generalization be at all accurate,
the whole bodv—as also the Sol
in terms of frequency, cach type of tissue and each organ having
its own wave-length, note and color, these in their turn vary-
ing in states of health and of disease. In perfect health, every
part is in tune and the chord of the human body perfectly
harmonized. In ill-health the opposite exists; there is a dis-
Sonance at some part or other. The chord is out of tune. The

true art of healing, therefore, is that of the restoration of
rhythm.

ar System—can be expressed

Children who have suffered from injurious treatment,
whether in wtero or afterwards, and whose injuries later
on in life have produced psychosomatic illness, can be
cleared quite early in life by the Dianetic procedure.
Technically expressed, these forgotten injuries and hurts
are recorded as engrams which later become sources of
malfunction and ill-health.

Where and what, then, is the occult “ follow through ”’
from the physical flinching of the mother, to the mental
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flinching and fear in similar conditions caught by the
child ? ' ; .
Psychiatry, Psychology, Psyohosomablfzs, an now;) '
netics, have gone far in revealing the workings, the ac IfOE?’
as well as the needs of the psyche or soul of man ; of hig
mind and emotions, especially in the early periods before

conscious thought becomes possible.
But in Theosophy alone can be found the true and

full explanation of the psyche or soul, of what‘ it conms?s,
its nature, the mechanism of its self-expression and its
1viti g its needs. .
a‘cmvg‘t;f;::t‘;f;} ?or the sake of t?:le hea.,lth of humafllﬁy, as
I bave partly shown, modern szlence is now adopting one
i ing after another.

TheOES‘th;g:iat;;(jhif %may digress from my main ?heme fo:f:
a moment, science 18 NOW recognizing the ex1stenee.m man o
super-sensory powers, which it calls E}.S.P.-—-—Exlbx'a-Senizzy
Perception. These K.S.P. powers 1nclude§ Jc glr;g,;ie Of,
telepathy and prophecy or pre-eogmt.,mn. Dr. J. B. b
the Duke University, North Carqlma, 'ProfefzzsorEo Pa,;a,.
psyeholbgy there, has been ex'perlme_ntlng .wn;h ;;S. t,h <?r
over twenty-five years and gives his -testlmony o their
existence. Similar and wonderful experiments are going on
at the University of Utrecht, H‘ol.land_, and in .L.ondon.
Remarkable E.S.P. powers are exhibited in these clinics.

It is indeed most thrilling to the Stl'ld(?nt of Theosophy
to find the modern scientific world ratifying Theosophical

" Qoctrines, showing indeed how MODERN are the age-old

teachings that form the body of Theo-sophia, Divine
Wisdom. So will Theosophy ever lead physical science,
her doctrines being spiritual and fundamentally true.

SanprA CHASE

(To be concluded)



“LIFE PILED ON LIFE WERE
ALL TOO LITTLE"

By J. V. JOSHI

THERE is a tendency amongst Theosophists, in common

with other seekers after the spiritual life, to deprecate
and undervalue this life on earth. Hindu thought, parti-
cularly in its later and popular form, bad placed as an ideal

before every seeker the desire for liberation or “ Moksha .

Generally speaking and commonly understood, this means
liberation from the rounds of births and deaths. It is
largely in this sense that the doctrine of “ Brahma ” and
“Maya " is anderstood. Life on this earth is only a mani-
festation of “ Maya,” and the seeker after the spiritual life
has to dispel this “Maya "~ by understanding its unreality and
freeing himself from attachient toit, which creates “ Karma "
or the eternal law of action and reaction; and thus drying
up the source or motive power which brings us into this
life on earth, to attain liberation. It is the same ideology
which takes many a Hindu or Buddhist aspirant away from
worldly life into the solitude and loneliness of the mountain
and the forest, in order to break the bonds which tie him
to this life on earth. Even in some of our Theosophical
literature the exaltation of the non-physical world over the
physical has had the effect of making Theosophists desire
to attain consciousness on the super-physical planes long
before they have attained full consciousness on the physical
394
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Plane. The desire to be an * invisible helper,” when if is
doubtful whether one is even a tolerable  visible " helper,
18 a manifestation of the same doubtful sense of values
which places life and work on other planes as by itself
Superior or more spiritual than life and work on the phys-
ical plane. Thus, it is the desire to escape from this life
to some super-physical state of bliss that is the motive
pPower of many a spiritual seeker, including many a
Theosophist.

Yet, I cannot help feeling that this desire is a form of
escapism, which merely postpones and covers up the prob-
lem of life and does not solve it. It is true that life on
this earth for a very large part of humanity is full of
sorrows and privations, ugliness and ignorance, and lacking
even in the ecrudest elements essential for a tolerable
existence. In Sir Edwin Arnold’s The Light of 4sta, this
8Orrow of earthly life is vividly expressed :

Ask of the sick, the mourners, ask of him
Who tottereth on his staff, lone and forlorn,
“ Liketh thee life ? "~—these say the babe is wise
That weepeth, being born.

There is no doubt that this is a world of sorrow and
unhappiness. Paverty, disease, cruelty, ugliness and ignor-
ance make the lives of the larger part of humanity a veritahble
hell on earth. Any sensitive person who sees this world
around him is bound to become a “ man of sorrow " especi-
ally when he realizes his own impotence to change and

. reform these conditions. As Omar Khayyam has put it :

Ah Love! could thou and I with Fate conspire

To grasp this sorry Scheme of Things entire,
Would not we shatter it to bits—and then

Re-mould it nearer to the Heart’s Desiro!

For such sensitive souls the refuge of liberation, the
“condition or abode having reached which no traveller
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reburns ” (gzay 3 fia3=7), has a fascinating attraction. It
is the promise of thisg state which attracts many to orthodox
religion, and which has not been wholly absent in the
minds of many Theosophists. And yet, if one were to
give careful thought to this desire one would see that it is
indistinguishable from what the psychologists call the
desire to escape or escapism. For, at the root and basis
of this so-called spiritual desire is really the egocentric and
selfish desire to escape from the misery and unhappiness
of this world. But can anyone attain true happiness
by merely running away from unhappiness ? Can anyone
drown the memory of this very unhappy world and human-

ity in the so-called bliss of spiritual life or “ Moksha ” or
liberation ?

The truly spiritual man is he who does not run away -

from life and take vefuge in liberation or in other and
so-called higher super-physical planes or conditions of con-
sciousness. The earnest seeker after truth and happiness
realizes that this life on earth, at present, is full of un-
bappiness because of the cruelty and want of kindliness of
man to man. He feels, as Wordsworth put it, the sorrow
“of what man has made of man ", He realizes that human
misery and unhappiness is the direct outcoms of man’s
ignorance and man's cruelty to man. The world tragedy,
a8 bhe sees ib, is the tragedy of human relationship, which
instead of being kindly and considerate, sympathetic and
understanding, is inspired by hatred and euvy, malice and

thoughtlessness. The truly spiritual man algo realizes -

that what man has done badly and ignorantly man can
undo and do it again better, and with kindly understanding,
“re-mould it nearer to the Heart's Desire ”. Such a man
realizes that he feels keenly the unhappiness and misery of
this world because there ig g common bond of feeling
between him and humanity which makes him wunhappy
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when he sees unhappiness in any fol-m.‘ I.n other W;);(::j
he realizes in practice and in reality the principle of ?mu the
hood, which is the supreme principle and basis of a
» Wil . . ; Theosophy.
8reat teachings in the world including that of T ot
But a corollary to this principle of brOthe'lh(;; lﬁlii "
the man who really feels it cannot ever ente_rtam g (Siegths
est desire to escape from the roupds of bu-.bhs a?l e
or to attain liberation in some ﬂ,a“r-Off Wmlfi 1;01- taking
consciousness. To him real happiness COHS]S.T :b?onships
birth after birth and working to n,ﬂake hum?i}le Zn misery
finer and kindlier so that the main cause O ti umhilosopher
may be completely eliminated. As an agnostic Ezhumanity)
put it: “Be it ours to feel that where they o cause,
failed, where they suffered, no d.ee.d of O-ursjvzsl d in their
But, wherever a spark of the ]?1v1ne Fire l.sm Zich high
hearts, we were ready with k1n§ Wf)rds Hi, We all share
courage glowed.”" The Divine Fire is WhaF"‘Z like most
and we are all sparks of “13; Diwg iy (E)(;lrj]sit::zi a;elntion and
. . human world, neeas .
fﬁalsii;gl. Ol'_llfhe man who has felt the SOLTOW ofh tjhe w;;li
and gees its causes in wrong human relatwl.ls' 1p ;?re o
get rest and happiness till he has fanned the;lliilvn(nleloss o
every human heart so that it burns away a e Bl‘m. chi
impﬁrity of cruelty, ignorance and ug%mesz ain until
noble work he would like to be bOl‘I‘l agau? an ai o
he has achieved his ideal and atta;nelzd his own happ
i iness of humanity as a whole. “Yita i
in thzshat‘ggis:in vividly put it, for this work 1(;fe 'pllid
on life were all too little”. How then can he es(llre (;
escape into the so-called liberation fron:r bhe. roufzx sl.(f)
births and deaths when he intensely desires life after 1.?
to do his self-chosen task, which alone, as he knows, wil

' 4 Freeman's Worship, by Bertrand Russell.
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make him happy ? This feeling, this intense longing, is
well expressed by Somerset Maugham’s hero in Razor’s

Edge, and it so well expresses what I have been trying to

say above that I will close this article in his beautiful
words -

But why should we . . .. be daunted by decay and death,
hunger and thirst, sickness,

old age, grief and delusion ? The
spirit of life is strong in us. 1 felt more alive then [.e., after
the mystical experience referred to there] than I had ever felt
before. T felt in myself an energy that cried out to be expended.
It was not for me to leave the world and retire to a cloister, but
to live in the world and love the objects of the world, not indeed
for themselves, but for the Infinite that is in them. If in these

moments of ecstasy I had indeed been ono with the Absolute,
then, if what the

y said was true, nothing could touch me, and
when I had worked out the Karma of my present life I should
return no more. The thought filled me with dismay. I wanted

to live again and again. I was willing to accept every sort of
life, no matter what

its pain and sorrow ; I felt that only life
after life could satisfy my eagerness, vigor and my curiosity.

J. V. JosHI

The jewel is lost in the mud, and all are seeking for it ;

Some look for it in the east, and some in the west ; some in
the water and some amongst stones.

But the servant Kabir appraised it at
has wrapped
his heart.

its true value, and
it with care in the end of the mantle of

KABIR

TE
THE SEARCH FOR THE ABSOLU

By BASIL P. HOWELL

. towards absolute
tion as our consciousness 18 elevated (; - absolately
. : e .
o Bropox 1do o men assimilate it more oI
truth, so do W

H. P. B.

i is increasingly using philo-

WHEN e lsiil.tm}élzt i:ilsllllcfnfthematical logif3 as an es-
: Sophl(-}a f its tat,lOUght, when philosophy, in 1ts‘ turn(i

sential featu.le X clarify the bases of scientific theory alkll
s brought 0 tl;) n, further, there is argumen,13 %boutt. e
method, and W 1e ;not',ives and effects of man’s inventive
moral or amo® hope to discern in this trenc.l tow%l‘ds syn-
genius, we mayl agon of Nature in all its dimensions. In
thesis a new evall(ll man begins to feel thab k.le is entering
the sensory .W?lr ower ; he is reaching speeds in travel that
upon unlimited p fut;u’re omnipresence ; but his lfnowledge
promise almost *:}Lge new powers for the \veu-belng of th.e
of how to use' behind his physical discoveries. There lsl
world lags fa.1 I‘; serling’s contention that ’th.e cult%lra
much truth in -eythe « chauffeur-mechanic " in various
hel:o of oty 'tls will need some more valorous ?Stlmate
Bhises H}m{?l Zo be saved from its present delusions. A
:iujoglsligllfml i;S required into consciousOand 132?23:2:1?2;

: gs. Our under

motive}tz - znhie;‘;ilin(:lfszo;f;::ateinto the arcanum Wherﬁ
ii:igzs 121;1: principle of regeneration that shall make a
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things new. The self-regarding instinets that have made
this civilization into a prison-house of the spirit must
give way to an acknowledgement of “a transcendental
divine life”. To this end there is room for a reappraisal
of human objectives in the light of our present distresses
and discontents. Where are we to find that reason for exist-
ence which will give meaning to our least act, thought, or
emotion, and sanctify all our available resources, material
and immaterial ?

To escape is not the same thing as to be released. The
short cuts to so-called “blisg” through the avenues of
enhanced or negated sensory experience by the mediation

of drugs, hypnotism, and yoga practices of dubious origin,

lead only to recapture and the agonies of self-abasement.
Only the Imperishable grants deliverance from the Imperma-
nent.

There is only one salvation from false views; it is
the emancipation that comes from a full knowledge of the
Trath. In terms of modern philosophical theory, “ as if "
becomes “ i when the undecided questions of determinist
and annihilationist alike are transferred to a new order of
reality, where pain and the cessation of pain are resolved
in the tranquillity of an enlightenment without even the
memory of darkness. Can the modern mind even visualize
the possibility of such a state of unrelated consciousness ?
Are there a few thoughts to help us in our contemplation
of this doctrine of released omniscience ? For here we are
dealing with the Nirvana of Buddhist thought, the Eternity
of the Christian, the Immutable Ideas of Plato.

The infinite divisibility of matter, the irrationality of
its spatial and temporal qualities, the ultimate unreality of
the principle of change in all forms, the erratic fux of

influence emanating from the “ otherness”
separate things,

disposition of the

of apparently
depending so largely as it does upon the
observer—these and many other elements

. tru
'no existence. As witnesses t0 the
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in human thought have led men to seek for \;Iz’ltﬁbs:l:;:
her cause. 1thou
isting i endently of any other ca i-
iﬁ:ﬁf iltn dxsguld appear that the Finite canr.mt k_)e pI;;dl
cated. But, while in the West the Absoh;te is lezwe ?E
" K . -calizes logical consistency
the idea of an object that rea idered
unvarying degrees, eastern thought ha.s always c;)ixzzlmz o
that the stolute is both the ideal alfld 1.ts accoralp holo s
Just as the principle of ipdividuality is that e‘iv. hten-
more real than the parts, and the approach Eoni?ai?ty of
ment through buddhi presupposts tlhfeci;ﬁmy so i8
] . ; . : f spiritual r ’
intelligence in its quality o : e
the stite of omniscience itself tkile actu_ahtzy of %li:fjnsa;;nis
intelligence in the tield of experience (atma).

. eality is a vivifying
G reality 18 ¢
point of view, the true criterion of by

s : ies the
integrity which, in its self-existing l?nll.tty’ :nmdbojgtijality
three aspects of individuality, potentiality
. on: 01‘eati1;7:V:C:eZij" Z;;I:ll)zzsr;ce of any pri.mary 1-elativit3;
in thast ‘Z:ate of ommniscience to which we g;z: tt};e :fazlpeac?e
Nirvana discloses its 1‘18122?; f;;rzr;t;:deohowiver, that a
. It» can no 10 ’ B . .
::Szetlgfle;:onsciousness (if so we m-ay sl?”reltfj())lzh[llz}lll}:x?szti
under spatial and temporal durei-j:S P hysical
g days of theoretical entltlves.ln phy 1

Zxclfénc:([en tzh:jzlify as evidence for existence it 1.stfrela(1313 ?;;a}i
necessam’ry for any such entity §O pOSSe;: &cf}i:;deuof hgving
tory quality in order to defend it from the o“ tho areat
th that a g

o ar Xing in invisible worlds far more
ltz;]v;rz (;fl D‘IT?:;:;Z’ avaee sz;l; cgite cloud-ohambefr.{fbp2}L]t‘;ste1(')1:st };)i
alpha-ray tracks, electron microscope ;}h%t;g(,]l E)ve ’m ay so0
sharp noises from a Geiger counter. In )

though based on two experimental facts (that absolute
6
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motion through Space cannot be measured, and that the

velocity of light is the same whatever the velocity of the
course relative to the observer) show that he is more con-

cerned with conceptual questions than with usual scientifio
generalizations, and that he 18

matical value to the
viz, that it is only
between things
after all an evol

» 10 a sense, giving mathe-
philosophical principle of relativity,
possible to apprehend the relation
and not their essence. But there may be
ution of conceptual knowledge from aware-
ness of multiplicity as ultimate (maya), to the knowledge of
That by which all else is known. Scientific thought, in its
more philosophical phases, may mark the limitations of
the conditioned consciousness ; but, in o doing, it implies

that there may be an idea of ful] reality which, for
us at our present stage of grow

realities, one conditioned and the other

but a Unity in which contr
words

unconditioned,

adictions are resolved. In other
, Nirvana is all about us here and now; we know
something of itg manifestations ;

but we need more than
ordinary human knowled

ge—in fact, a new kind of know-
ledge—to be able to experience its inmost essence and to
say what it really is in itself. Just as the Absolute Zero
of the physicist would scein to be the coldest of hard facts
until we remember that there is no real connection between
figures and our notiong of heat or cold, so it is with the
Wisdom which ig our “absoluteness ” of knowledge ; it is

ab one and the same time the yoga-maya of the principle
of salvation, and the imperish

notions have their source.

Truth existed before men formul
of it, and evolution was o
some of its laws in the physic
for the now fashionable ide
to be descriptive,

ated their conceptions
perating before the discovery of
al world. Possibly, this accounts
a that all sciences have need only
and that the burpose of anything is not

th, is the Absolute—not two

which, by
able seed in which all general - ' equally natural agency
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be a question that needs even to e ::\I:ry:
deemed ffO © fact. has become memphym.oally' un; s
ExplanathP, ke ’ass of mankind, the 1mphcat1ovxz;;]ile
ond yef, 101" tkk)ljcorx?ning of paramount impol't?nfel:emarked
}{nowledgf‘j o ience of fact is utterly pros.alc,wc Ocoult
the realistic Sc( H. in a letter printed 19 ) P
the Mahﬁ,.tm& - .1- unknown philanthropls.ts, no dac e
World, for us piz(zlces ig interesting excepb 11.1 tslhie;cgy iy
elth.er of th§§0 'EC of moral results . That Vellyl . h it be
of its poten.blah}; arposive evolution, even © Ouihould
o assumpthﬂ . feference of Nature * r’hafb m,ameilc forms,
but the conselous P der organic rather than inorgan S
be indestructible u-lllgs slo;ly but incessautil'y towa.L e
and th?‘t Sh? his object—the evolution of 00113010.@ told
realizatx'on of ﬁhls‘ial v Hence it i8 thab wl.len W.e ar o
SR that we are to try and think of 4 to look
of Nirvz‘mlc .bemg ith a purpose —we are ll.whne hvsical
of light— light .Wl sy as to whether light in 't,he b g re-
beyond the conmfozel;c)byromagnetic waves OF I8 (t::-)barft as
world consmtstf;am of particles (photons), :lmperhaps ”
garded as o facts may be. We are p pt,inothera-
these descriptive blem from the standpoint .Of » t blend
investigate the pro in sunlight or artiticial 1.1ght3 t;hah . ias
By, those 'q'ual'mets with a domain of usefulness ?t, EiLn the
She seient.nho m(l} > for humanity, viewed as a unhich by
meta%hyglcal Z 8AL\IuaJeture. From a natural agent w ’
vast design o

f sight, to an
) . tes the sense 0O D
aoting on the retina, stimuls acting on the Self in all

ects the spiritual energy

. re-dir
manifested life, increases and re dained Path of Per-

leading to Liberation—all is an or

; : lled by
fectlonq.jh Light of the Manifested-Unmamfesbed, ca
1¥3 e 1

i a hohans who
S8ome the Liogos’™ and reflected in ’t’he DDhny Sg, o o
“shed it on the objeetive Universe’’ (S.D- .
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is no abstraction, but a “ ¢olq fact "’ of the occult sciences.

The knowledge of what ig involved in that teaching is the
growth into Wisdom associated

with the pilgrimage of
man in the later sty

ges of his evolutionary journey. In
the words of T. Subba Row : “The one great power that
is, at it were, guiding the whole course of evolution leading
nature on towards its goal, so to speak, is the light of the
Logos.” To be convineed of this, and to act upon its infer-

ences for the individual soul, is to read the book of life
with eyes that have been touched

by the peace of om-
niscience.

For us who live in the shadows of the relative,
with this perception of new values a sense of the
inadequacy of merely habitual knowledge and virtue. We
reach out for a pattern of life thag itself originates in an Ab-
solute whose very nature is a com
bility. We begin to see that the laws and methods of Nature
can be understood in their full meaning only when they are
given the value of a Divine Principle to be known by direct
experience. That experience can only be direct when we
have learnt ““ to live and breathe in all, as all that thou per-
ceivest breathes in thee ; to feel thyself abiding in all things,
all things in Self”. The conclusion is clear—compassion
absolute is the only road to the infinite knowledge of
Omnipotence. We find that, to sense Nirvana and to share
its peace with all our brethren in a living universe, is t0

annihilate, beyond all hope of resurrection, the relativity
of all lesser aims,

there comes

Basi P. HowgLL -

The crown of wealth is one’s compassion, all other wealth

is found even among the meanest of men.  Be compassionate ;
for compassion is the pivot of all tenets,

TIRUKKURAL

pulsion towards perfecti- ~

THE PATH OF THE SECRET
SCIENCE

By CLARA M. CODD

i “The Paths
. last article on ‘T
g llows on from my ast & S
FHIOE g)cculbism and Mysticism ) IhaYe calledGslgez
path of the secret science because 1n .the f%’m(r)ruhsese \den
Stairs the original words were s}clcrct sm;:c:w;ilable e
. 'y a
“gacred sclence when m '
CT}Lang(i?gibx;)a,l words are a movre correct translation of the
e ']
it Gupta Vidya. ’ _ -
Samffkﬁils is %}he true “occult” way. The .m%stl(c}ri:)veg iy
the safe path for most growing souls, and 1s (Z:in tn
In the Ogtcr Court as the way round the mournidht .up "he
th of the secret science is the sbeep way ?1 up the
i :3)' These two ways are described in the
mountaln. ' '
portion of The Voice of thet‘gzlsﬁzc;nay e, Tor what
e there fwo paths: : : : '
o da:)I:s the second one exist? This %uesl\talor;nl:
ur xisb? o
gnéfvoejfad by T. Subba Row, a pupil of the Mats ellmde,r e
book published in the early dayg .Of the %oecfa;fs.
title, 4 Collection of Hsoteric Wratlzlngs.l Hosays: e
i i hy (that of Southern Indi . pro
Tglsf Ek}:lgscocll)llt}:Wisdom is resident) recogplzes r;v}z'z ﬂi‘z ?s
?)nth}ia o the same end, a glorified immortality. [ ohe one
tl?:; steaafll; gnatural path of progress through moral e ,

J S —
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practice of the virtues.

A natural, coherent and sure growth
of the soul is the result, a

position of firm equilibrium is reached
and maintained, which cannot be overthrown or shaken by any
unexpected assault. It is the normal method followed by the
vast mass of humanity.
This path requires no Teacher beyond the inspiration

of the God within, the “One Master .
The other road is the
through a series of initiations.

is effected by the Adept direct
occult forces
speak, a kno
to which he

He continues:
precipitous path of Occultism,
Occult progress along this path
ing through the chela various
» Which enable him to obtain prematurely, so t0
wledge of his spiritual nature ; and to obtain powers
is not morally entitled by degree of his progress.

It will be seen that on this path the care and attention
of an Adept is uecessary.  All initiations are forcible open-
ings of the consciousness and a widening of the channels of
divine energies. These energies beiug, like electricity, im-
personal and neutral, are in their effects dependent upon
the channel through which they flow for specific aims.

Hence the need for perfect purity before they can be use-
fully employed, and the danger, in a not entirely puritied
nature, of the strengthening of the lower impulses, es-
pecially the physical sex-nature.

“Under these circumstances,” writes Subba Row, it
may happen that the chela loses his moral balance, and
falls into the Dugpa path,” the dark side. Have we not
always been told that the path is as narrow as the edge of
& razor, the difference between the white and the black
magician being one of unselfish or selfish motiye ? Therefore :

This path is eminently dangerous to those who do not
hold the talisman which ensures safety. This talisman is a
perfectly unselfish, self-forgetting, self-annihilating devotion to
the religious good of mankind, a self-abnegation which is not
temporal, but must have no end for ever, and the object of

which is the religious (spiritual) enlightenment of the
human race.
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¢ iation,”
This is the secret pabh, the “ path oi rzr;;];lzpirim;l
: I of woe,” so called because the awa e't Jr
113 , : . a
o pa'b . ¢ the disciple show him the spiritu | dorines?
pemegmzns . t men live. Mental woe unspea ,
in which mos .

ity for t of karmic
for the living dead, and helpless pity for the men

’ [ " l., t] 18
f [ A b

t may interfere
Jhood that no Adep e
1 ¢ the Brotherhoo : D g
?zllzielazi:htest either with the free-will o v

te}

-cise of
.ch flow from the exer
thing, or with the results whie , speaks of © the helpless-

that free-will. Light on then xf(zllidht whose minds are in
ee g,
ness of those who have 8

profound gloom " "
Along this path of renu

Steps‘;*tep 1. “To live to benefi : ﬁna;l:ln.d;‘ You must live
‘ ) S » ’Y)
o the Master K. H. te . with vourself.
20 Mr. Judgo, © nd with them, not for or wib t?oring self-
f;}l; other mer a“ a perfectly unselfish, self-forge ,
at is to say,

ey ion " to the good of men. N .
ey 3 dfvomonracz?se the six glorious .vnbgﬁs, Lzo iai
e ’ h are synonymwous with he :
Ny ath and the Nine Beatitudes o

se are well known.‘
The“‘; Yoga begin with love,

. o in
neiation there are three ma

In a letter

the Paramitas, ' R

Buddha’s Noble Elghttot

the Sermon on the Mount. hes
1. Charity. All system

harmlessness. e
2. Purity, morality,
3. Patience, all absence f)f ffiswm.
4. Energy, purposé spiritus th of meditation.
5. Contemplation, the Iward PO0 0 R S it of
(3. v\(z)' dom, the spiritual wisdom whic
. 1saom,

the development of the intui’tion. ,
Step 3. “To reach Nirvana

—F
it, is the supreme, the final step the ®
tion’s path.” This does not com

the * pure in heart .
entment.

g bliss but to 1'enoun.ce
he highest on renuncia-
i1 the very end, but
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there is something very important to he observed here.
To “renounce Nirvina” is not an easy thing to do. In
& much greater way 1t is similar to renouncing Devachan.
When firgt we were told that some non-initiated members
would be brought back to immediate incarnation to help
In the formation of the Sixth Race, it became the fashion
for members to talle about coming back at once. We have
DO power in ourselves to renounce Devachan. The forces
leading a soul there are so strong that it requires the power
of an Adept to short-circuit ” us, so to say, and that He
will not do unlesg He is reasonably sure that this expen-
diture of energy on His part will be worth while in the
service of the race. Binormously greater is the power draw-

ing a prepared soul into Nirvana. How would He be able
to resist the tremendous pull into
mean “oblivion of the w

orld and men for ever,’
the long,

long road from the beginn
end, He had not built into His very

habit of spontaneous renunciation ?

"unless during
ing of the way until its
nature the essence and

To reach Nirvana’s bliss

but to renounce it, this is the
Secret Path. It als

o leads to Paranirvanic bliss—but at the
close of Kalpas (ages) without number; nirvinas gained and
lost from boundless Pity and compassion for the world of
deluded mortals,

It now becomes apparent wh
Subba Row says that it has
function, and that this function
path through which descends lig
and to provide teachers for the st

To which path does a m
Subba Row :

Yy the secret path exists.
a definite and indispensable
is to keep open the upward
ht and leading for the race,
umbling masses of mankind.
an belong ? To again quote

Only a few speciall
path. . . Tt is therefore w
if a man is fit for it, hig

Y organized natures are fit for this

iser not to seek the path of chelaship :
Karma will lead him to it imperceptibly

Nirvana, which would

409
NCE
SECRET SCIE
TH OF THE
1955 THE PA

ks the chela and will

tism see
and infallibly ; for the path of occultism S6€53 &0 ' 1

an prese
not fail to ﬁm.l b Whe:;;l ?Ti:ltecioplfists belong to thést;l)zt[g:
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. d Yogis become 0
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PRECISION IN MEDICINE

By WALLAGE FINNE MACNAUGHTON, M.D.

THE correlating of gever
light of Theosgo

of the future”

not ordinarily identifieq by the usual procedures.
The various systems include som
(a) The physical
() Spectroscopy
(e) Radiesthesia instrurnentss;
(d) Spectro-chrome, by Dinshah;
(e) Homeopathic medicine.

e knowledge of :
plane and its sub-planes ;

3

The Physical Plane—~Sub~Planes——Energy Oscillations

The physical plane is divided into sub-planes which
differ from each other

in one fundamental, namely, vibra-
tion, which ig characteristic of the density of the matter of
each sub-plane. The sub-planes are designated as (1) solids,
(2) liquids, (3) gases, and (4) ethers of four different grades.
e matter of the higher or finer levels interp
those of the lower. Co quently all physical objects, made
up as they are of solids, liquids and gases, also have an
etheric counterpart. Thig etheric counterpart, which all
objects have regardless of size, plays an important role in
diagnosis and therapy.
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al systems of thought, in the
phy, gives a preview of the * method

fo be used as an aid to diagnosis ‘and
therapy, especially for the detection of obscure conditions
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An analysis of the Phenomena of light shows that the
energy of this range of the oscillatory scale is transmitted
by the medium of * ether,” and unlike sound is independe‘fltj
even of the medium of gas. A Radiometer (an instrument
having vanes mounted oy a pivot in an airless chamber)
shows rotation under itg influence and the speed of itS
rotation is determined by the intensity of the light and the
quality of its color. This experiment proves conclusively
that Light is a force and a highly potent one, being able t0
register its effects acrosg g vacuous space.

The source of all Jife and energy on the earth is of
course the Sun, and itg energy is conveyed to the earth by
means of waves of light. Sunlight on analysis is shown to
be a compound and composed of seven major prismatic
colors, which always
Orange, Yellow, Green, Blue, Indigo, Violet. These colors
differ from each other in two ways, (1) the wave-length,
which decreases from red to violet, and (2) the oscillatory
frequency, which increases from red to violet.

For growth, all vegetable, animal and human bodies
are dependent on sunlight for energy, which they are
absorbing continually in the form of light and which they
are radiating continually, though the manifestation is differ-
ent. This takes place through the radio-active and radio-

emanative organism or etheric counterpart of the dense
physical body.

Spectrascopy—Elements and Their Color Wave
Preponderance
Spectroscopy has shown that every element of the earth
(over 92 now known) exhibits a
more of the prismatic coloy
element depends on the pote
found that substances whe

Preponderance of one or
s and that the potency of an
ney of its color waves, It was
n burnt in a flame have the

: ' metals or elements in conside
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these oscillatory frequencies are detectable in octaves lower

than the forty-ninth by instruments properly adapted for this
purpose.

Radiesthesia Instruments—Pathoclast—
Electro-Biometer, etc.

By means of g specially adapted electric circuit, con-
taining abank of radio tubes, condensers, a resistance unit,
ete., the oscillatory rhythm of the elements can be detected
and their potency measured. This is especially significanb
when it is recalled that all foods and medicines as well a8
the human body are composed of definite element combin-
ations, and therefore act in conformity with such color

wave potencies, the aggregate of which gives each its charac-

teristic oscillatory rhythm.

Using the above radio tube circuit, foods and medicines
can be analysed and identified as carrying potencies of color
corresponding to definite portions of the spectrum. This
is the key to Precision Therapy as will be seen later.

The human body is composed of elements, of which
the principal ones are: Oxygen, Carbon, Hydrogen, Nitrogen,
Calcium, Phosphorus, Sulphur, Iodine, Chlorine, Fluorine,
Potassium, Iron, Magnesium, Silicon, and Sodium.

These constituents, already shown to have distinctive
and characteristic spectral bright lines of wave-lengths of
light, would thus be representatives of the balance of energy
existing in the body as light. The body, therefore, has cer-
tain oscillatory frequencies normally within it, each with a
potenoy in direct ratio to the amount of the corresponding
element present.

That this is another important fac is apparent when
it is known that, with the above electric circuit, the potency
of these frequencies in the body can be measured and
the excess or deficiency of the corresponding elements
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& specimen from the patient is conducted through two con-
densers,. which are meshed in such a way that no. 1 acts
8 & principal; and no. 2 acts as a selector on no. 1; the
energy then passes through a resistance dial into a plate
that is stroked by the operator.

The condensers have pointers attached which sweep &
s<‘3ale of zero to 100. The number at which the pointer of
dial 1 is set indicates the disease in question ; and the number
on \?vhich the pointer of dial 2 is set indicates the organ, area,
or tissue in which the disease has more or less concentration.
The hyphenated combination of these two setitings is known
to the profession as a “rate”. The potential or virulence
of the energy on a disease rate is determined by the amount

of resistance it overcomes in order to get into the plate,

W?iex.'e it is “felt” by the operator as a ‘“ change ” in the
friction factor produced by stroking the plate.

. Certain of the dial 1 numbers have come to be asso-
ciated with definite disease conditions through years of
{'esearc.h by many investigators. The procedure consisted
in taking specimens of each known disease tissue and find-
lng.th.e “position” on the dial at which the electro-biological
radlatl.ons for that disease not only always registered bub
also yielded the highest potential. Similarly specimens
from known organs or tissues having a certain disease were
used to determine the “ position” on dial 2 which yielded
the highest potential, when used in conjunction with the
number on dial 1 for that disease.

Some points of special interest about these rates are in

order. It is well known that all disease conditions of what-

ever infectious agent have at least one thing in common,

namely, congestion or inflammation. If the condition is
gcute the c.ardinal symptoms of heat, rednesg pain and swell-
ing, are evident. If the condition ig Sub-acute’or chronic, these
symptoms are much less evident but none the less pl"eseﬂt-
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This underlying condition of disease shows electro-
bio]ogical radiations of its own that are separate and distinct
from that of the particular infection associated with it. The
number on dial 1 for congestion is 40, and the organ, area,
or tissue in which the congestion is present is indicated by
a number on dial 2. For example:

(1) 40-52 is the rate which gives a “ general picture”

of the whole body.

(2) 40-82 gives a “general picture” of the abdominal
coutents.

(3) 40-93 gives a “ general picture” of the thoracic
contents, with the exception of the ribs

. and pleura.

(4) 40-91 gives a “ general picture” of the periphery,
including the ribs and pleura, spinal
column, spinal cord, extremities, head, neck,
mammary glands, male gonads, skin and
nails.

Similarly other organs or areas have their designating
rates, and the character of the congestion is determined by
the rates for particular infections.

A point of interest is that owing to the anatomy of the
large bowel, especially the Sigmoid portion, and also due
to faulty elimination, the accumulation of toxins usually
begins here, reaches the highest potential, and persists
longer than in other parts of the body, because there is
ample area for extension and storage without production of

symptoms due to pressure, irritation of nerves, ete.

Another important set of rates is the organ vitality
rates. They furnish diagnostic information of a corrobora-
tive nature, inasmuch as the concentration of infection in
the organ or in its vicinity causes an excitation or de-
Pression of the organ and a corresponding change in its
vitality potential.

8
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B reasoning.
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AN :re no dead things in Nature.

re masses of energy, and
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the purely instinctual and appar-
ently mindless behavior of the
beast and the purity and omni-
seience of the Superman. Passing
through an alchemical process of
anffering and pain he reaches oub
towards perfection.
Inasmuch as the huma
emanated from the Source of Life,
its ultimate apion with the Source

able necessity. The
man has

ngpirithas

is an inescap
competitive instinct that
inherited from the long past musb
one day yield its ground to uniting
intuition. Ouly one purpose runs
through the whole of manifested
life, that of enabling the separated
self altimately to reach Reality or
God. Man has come to a stage in
which he has consciously to choose
between continued involvement in
matter and happy release. Should
he allow himself to be a plaything
of cause and effect through reward-
ing opportunities and retributive
frustrationg, oOF boldly reach for-
ward to the bhaven of established

y and fullness of freedom?

purit
tic mechanism

He is not an antoma
to be thrust into unity but a

unique individual who can choose
freely. Thus in this freedom of
choice he is often tormented by
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the conflict of two principles of
motivation., In this conflict, says
the anthor, there is tragedy.

In the process of advancement
towards the goual, the conceptual
thought of onencss, wholeness and
interdependence is awake in man,
though pitted against competitive
separateness. Through suffering,
both physical and psychological,
man advances slowly but surely
towards an integrated unity of
life. Thisisa compulsive fate, ac-
cording to the author, which is
the result of the soul’s self-motiv-
ated choice. The self bas elected
to go forth in a spirit of adventure
with a view to returning to its
source mellowed with experience
and wisdom. Self-conditioning,
therefore, is a NEecessary procass in
life's progress. Evolution reveals
and even physical life has an in-
finite potentiality,

At the heart of tragedy, says the
author, there is a splendour, a deep
austere elation. Tragedy is a posi-
tive achievement if it is faced
squarely and there is an insepar-
able subtle fragrance in its texture.
It is not what a man says or does
but what he is that matters.
Tragedy is a cleansing process and
humanity in its crisis condition
reaches the depth of disillusion-
ment in a crescendo of tragedy,

The argument of the author gives
us worth while ideas for pondering,

N. R, SUBRAMANYAM

MARCH

Health and the Spiritual Life,
by Geolfrey ITodson. T.P.H., oo
don, 4th reprint, pp. 81, price 1s. 6d-

Health is * that state in which
the three fundamental processes
of absorption, assimilation and
elimination are operating in the
individual in full measure and iB
perfect harmony and balance’
The attainment of this condition
demands an undevstanding of dis-
ease, a recognition of the needs
of the body and, above all, a peace-
ful attitude to life.

Mr. Hodson gives wise advice

on all these aspects of the problem.

The book is of special value to
those who are striving to live &
spivitual life, for it is within them
that conflict arises. This conflich
contributes to the fatigue and ill-
health often experienced by as-
pirants. Mr. Hodson enumerates
the laws of the spiritual life and
advises us to be honest with our-
selves and not to try to " serve
two mmasters .

The book concludes with a per-
sona! healing meditation which
many will find helpful.

E. W. PRESTON

A Yoga of Light, by Geoffrey
Hodson. T.P.H , Adyar, price Bight
Annas.

This attractive booklet may well
be used by those uspirants, refer-
red to above, who have taken the
decision to strive to lead the spirit-
ual life.
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Used for daily group-meditation
by the members of the Sehool of
the Wisdom under Mr. Hodson’s
divection, it outlines a patb by
which the secker may discover his
own spiritual Selfhood as distinct
from his personal vehicles.

Particularly valuable for the
advanced student is the suggested
ascent to the Monadic World of
Light. Mp. Hodson also stresses
the need to return by the same
path, for in this way the chanuels
between the lower and higher
selves are widened and the fruit
of the spiritual experience brought
into the jower consciousness.

Whether the beart or the head be
chosen as the centre of awareness
depends on type and stage. There
IS & phase in which the Ioner
Heart becomes the Centre. This
SELF has no position but is the
whole of oneself, expansive rather
than compressed.

Here is a book worthy to stand
beside those of J. 1. Wedgwood or
Clara Codd. It is a Yoga of setb-
ting free the Light within each

one of us.
E. W. PRESTON

Tantrarija Tantra: A Short
Analysis, by Sir John Woodroffe,
Ganesh and Co., (Madras), Ltd.,
1964, pp. 117, price Bs. 6.

As the pame suggests this book
is an important work on Tantra-
shastra. It is published with Su-
bhaganandanatha’s commentary

called Manoramd, for the first
time. Though Bhaskarariya, the
well-known author of many com-
mentaries on Pantrik works, doubts
the accuracy of Manorami on the
question of the number of Tantras
of the Kadi class, there is no doubt
that this book is a valuable conbri-
pution to Tantrik literature.
“mpantraraja” has three divi-
sions according as the Devi wor-
ship is based on Kadi, Hadi or
Kahadi. 'This book deals only
with the first part, pamely, Kadi-
which consists of 36 chapters
of 100 verses ench. The chaptet"s
are named after the thirty-six
tattvas, (which include not on'ly
the five principal tattvas, that 1s,
earth, water, fire, air, ether, bub
other tattvas like paunitattva, vak-
tattva, ahamkaratattva and so on).
Qir John gives the gist of each of
these 86 chapters. .
The Introduction gives a detail-
ed description of the ™ Sriyantr‘a. "
and its constituent parts, the nioe
triangles and the nine chakras.
1n his preface Yogi Suddhananda
Bharati speaks highly of the b?ok.
The work is a valuable contnbfx-
tion to the culb of Devi Worship

and to Tantrik Literafure.
R. SRINIVASAN

mata,

Esoteric Poems of Devotion, by
Minocher K. Spencer. . The
Spiritual Healing Centre, Coimba-
tore, India, PP 189, price Re. 1/8/-
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This is a book of devotional
poems expressing ideas which are
familiar features of Theosophical
teaching. Man's unity with God,
the unity of all religions, the im-
manence of God, the brotherhood of
all humanity—these are among the
many themes found in the poems.
The author describes his book as
“a humble attempt to portray the
effort of the soul to discern God
and His Beauty and Glory, His
Grace and Goodness, His Omnipo-
tence, Omnipresence, Omniscience.
It is an attempt to stiv man from
his stumber, to awaken him to the
realization of the deeper values
of life and to give him a taste of
that intoxicating wine which God
gives freely to all who mneed it,
long for it and strive for it in their
groping in the dark.” His own
devotion shines out in the poems.

The sentiments expressed are in
every way lofty and admirable.
However, from a literary point of
view the best part of the book is
the preface, which seems to indi-
cate that for this author prose

is a more suitable medium than
verse.

F. N. PULSFORD

The Pathway to Perfection, by
Geoffrey Hodson, T.P.H., Adyar,
pp. 77+ xi, price Rs. 3/-

“What man has done, man can
do,” taught an Adept-Teacher. This
implies two assurances of Theos-
ophy: Every human individual

MARCE

will eventually attain the st&t“fe
of a Perfect Man or Adepthood 2
Nature’s own time in the prO(?eSs
of evolution, But it is possible
for the earnest and sincere aspir'ant
to reach this consummation qu'xck-
ly, in advance of the normal tlm'ev
by an accelerated evolution. This
way of swift unfoldment is the
narrow ancient Way or the Path-
way to Perfection.

The book is a welcome intro-
duction to the literature dealing
with the Path and its stages. The
author eclearly enunciates the pre-
paration and gualifications peeded

by the aspirant seeking to ascend

this stecp Path, and describes
the expansion of consciousness
daring the ascent. The chapters
“The Initiate Life,” indicates the
keynote of the life of one who has
passed through the First Initia-
tion: * Consciously one with all
he knows all from within.” The
dangers and problems, external and
internal, that beset the disciple
are well emphasized. But he who
conguers will attain indescribable
joy and the peace that passeth all
understanding, and be ' beyond all
strife. Serene in ecstasy, He (will)
live at one with the Will and Life
and Mind of the Supreme.”

The treatise was written in &
“ meditative state” and the re-
viewer feels that it rings true.

M. SUBRAMANIAM
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THEOSOPHISTS AT WORK
AROUND THE WORLD

By the Recording Secretary

Adyar

The President left Adyar on
March 1st for a visit to the Viet-
Namese Section. He plans to stay
for 4 week at Saigon, where he
will haye the opportunity of
Meeting many of the members.
On his repurn about the middle o.f
March the President will be rest-
dent at Adyar until the end of
April, when he expects to g.o‘ﬁo
Burgpe for three months, vismflg
Athens, Ttaly, Switzerland, Austrlf?.
France, Germany, the Scandi-
navian Sections, Belgium and Hol-
land. He will be present at the Eng';-
lish Convention in May and on his
return journey to India in August
will visit Pakistan.

On March 8rd Miss Emma Hunt,
Recording Secretary, left Adyar to
take part in the Diamond Jubilee
Convention of the Australian Sec-
tion to be held in Sydney over the
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Raster period. After the Conv?nh-
tion and the Summer Sc.hool whic
tollows, Miss Hunt will make &
tour of the New Fealand and Aus-
tralian Lodges. During ber a,bs’ence
from Adyar Miss Ann Kerr will be
Acting Recording Secretary.

Adyar Day

Adyar Day was celebrated on
February 17th in the Headquarters
Hall, with the platform of the
Founders decorated with fes.toons
of leaves and flowers according to
the traditional Indian custom.

Following the Prayers of the.Re-
ligions and reading of 'gretet.;mgs
grom the Sections and lnleIdl}a]
members, the President, whopresid-
ed, spoke of the special purpose of
the celebration, which was to com.-
memorate the passing of the PrfBSl-
dent-Founder of the Theosophical
Qociety, Colonel H. S. Olcott, and
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also to send thoughts of affection
and gratitude to C W. Leadbeater,
whose birthday it was, and to re-
member in addition the other great
leaders of the Society.

The President’s address, given
later in the meeting, forms part
of the Watch-Tower notes in this
issue.

Srimati Rukmini Devi said that
this day was not only to coms-
memorate Colonel Olcott, Bishop
Leadbeater and the other great
personalities, who had setan
example of right and spiritual
living, but it was a day of remem-
brance of Those who had made
them great, of the spirit which led
themi. Not only did we give our
gratitude to those who had helped
us and reverence those who had
inspired us, but, most important of
all, we should be reminded of that
which is within each one of us, so
that we are stimulated to better
living. Rukmini Devi then out-
lined something of the contribu-
tion of our different leaders.

Other speakers were Mr. Geoffrey
Hodson who took Madame H. P.
Blavatsky as his theme and read
excerpts from her writings, and
Miss Emma Hunt who spoke of
the international character and
significance of Adyar and its part
in laying true foundations for g
great Brotherhood Race.

At the close of the meeting
members followed the usual
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custom of placing flowers before
the statues of the Founders and
at the bust of Colonel Olcott in
the Palm Grove marking the spot
where his body was cremated,
Adyar Day is also a great day
for the Olcott Memorial School.
The children came in early morn-
ing procession carryving the gar-
landed portrait of Colonel Olcott,
singing songs and halting briefly
at tbe Headguarters Hall before
proceeding to the river-side mema-
rial statue of the Colonel. At 9.30
there was a meeting at the School
itself. Mr. IL.B.F. Moorhead presid-

ed and Mr. N. Sri Ram, who is -

chairman of the School Governing
Board, addressed the children in
Tamil. Mrs, Bhagirathi Sri Ram
distributed the prizes, after which
the children themselves provided
an entertainment of songs, dances
and humorous sketches. At the
close came the distribution of
tiffin to all the school-children.

Adyar Day was celebrated in
Besant Theosophical Lodge in
the evening with a lecture by
Srimati Rukmini Devi on C. W.
Leadbeater.

Dr. Bhagavan Das

We are happy to congratulate
Dr. Bhagavan Das on his having
had the title of Bharata Ratna
(titerally : Jewel of India) conferred
upon him at the recent award of
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honors in Delhi. He was one of
the very few to receive this honor.

Centenary Celebration

The Centenary of the birthday
of Dr. V. Swaminatha Iyer, whose
valuable library is now at Adyar,
was celebrated over a period of
three days— February 18th to 20th.

There was a large and distin-
guished gathering in the Head-
quarters Hall on the opening day.
The Chief Minister of the Govern-
ment of Madras, the Hon'ble Sri
K. Ramaraja Nadar, presided. Dur-
ing the proceedings the Chief Min-
ister opened au Exhibition consist-
ing of materials prepared by the
late Doctor for editing his works,
and exhibits showing the several
incidents in bhis lifa. Books pub-
tished by him during his lifetime,
and after him by the Dibrary to
which his eollections of cudgeon-
leaf manuscripts were transferred,
were also on display.

The final day of the celebrations
was marked by a meeting in the
Rijaji Hall jn Madras city, over
which the Governor of Madras, Sri
Sii Prakasa, p esided. He unveiled
a portrait of Dr. George S. Arvun-
dale who had rendered great help
at the founding of Dr. V. Swami-
patha Iyer's Library at Adyar. A
portrait of the late Vidwan Thyaga-
raja Chettiar, i colleague of Dr.
S. Iyer and a great scholar, was
also unveiled.

9

The Gold Coast

The Gold Coast Lodges of West
Africa are attached to the English
Section, which keeps in constani
touch with their activities. The
first member to join the Society
in the Gold Coast was Mr. K. B,
Atelo, and it was he who founded
the first Liodge in Accra in 1935,
Now there are two chartered
Liodges in existence, two other
groups have asked for charters,
and there are a number of strong
Centres.

Theosophists are taking a lead-
ing part in the service of the
country. It is noteworthy that the
woman who is the official respons-
ible for promoting the mass educa-
tion of women ig a Theosophist.

In order to strengthen and give
added inspiration to this “lone
ontpost,” as Dr. G. 8. Arundale
called it, the English Section in
1958 arranged for Mrs. Mary El-
more {o go to the Gold Coast and
spend some weeks there attending
the anaual Convention and visit-
ing the Lodges. It was with her
help and inspiration that a strong
women's group was formed in the
Nurses’ Training College.

In 1954 Mrs. Elmore re-visited
the Gold Coast, arriving in the
capital, Accra, on Septcmber 1st,
Yor one month she travelled
among the Lodges and Centres and
attended the annnal Convention
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which had beep postponed from
April o coincide with her
visit,

A detailed report received from
Mr. K. B, Ateko, President of the
Blavatsky Lodge, Accra, indicates
that the first fortnight of Septem-
ber was wel) filled with public lee-
tures angd meetings with members
and enquirers. The annual Con-
vention held on September 11th
and 12th included a public lecture
and a talk to members by Mrys.

Elmore, ang the Convention closed

with an initiation ceremony which
she conducted for 23 new members,
In the secong fortnight of the
month Mrs. Elmgre travelled to the
outlying centyres and in some in-
stances called on lone members
in distant communitieg,

Koforidua, Sekondi-Takor
Nkawkaw were among

Kumasi,
adi and

the Centres
visited. She addressed the publie,

spoke to members and to enquirers
and had many interviews., In Sek-
ondi-Takoradi the programme in-
cluded the official dedication of a
Centre which it is proposed shall
become the Besant Lodge. Mrs.
Elmore vigited the historic town of
Akropong in the Akuapim State
and had the opportunity of meet.

Ing its Paramount Chief. She was

there for some days and attend.

ed the annual sacred “‘ Festival
of the Changing of the Seasong

and “ The Remembrance of the
Ancestors ”,

THE THEOSOPHIST MARCH

Returning to Accra on Oc'ﬁobe:
Ist, Mrs. Elmore bade f&fc‘velf
to the members at a meeting 0
the Blavatsky Lodge assembled ab
the house of their President, Mr-
Ateko, before leaving the count‘I‘Y
that evening. Mr. Ateko has writ-
ten to Adyar to express the heart-
felt gratitude of the members
for the privilege of having the
guidance and inspiration of Mrs.
Elmore.

East Africa

The annual Convention of ﬁ_le
East African Section was held in
Mombasa from 25th to 27th De-
cember 1954. The following offi-
cers were elected for the next
three years: National President:
Mr. V. H. Kapadia ; National Vice-
President: Mr. D. O. Acharya:
National Secretary: Mr. A. F.
Kanga; and National Treasurer:
Mr. H. M. Chhaya.

The East African Section was
happy to have Mrs. Mary Elmore
for a visit of several weeks in
November—December 1954. On
ber way from Southern Africa to
Adyar, she first visited Dar-es-
Salaam for one week, giving two
public lectures and a number of
interviews and addresses to mem-
bers and sympathizers. She then
went to Zanzibar for a few days,
and afterwards to Pemba, Mom-
basa, Nairgbi, Nakuru, Eldoret and
Kisumu. Talks to members were

irobi had
given in each city and bNm;'ot;l bad
g ent o
4 return engagem :
d'wi before Mrs. Elmore left Eas
Africa for India. . .
The members are lo'ol-iéngf o
ward to the coming Visl ‘ ) o
Geoffrey Hodson, who \\'nllrvrmd
Nairobi, Mombasa, Zanziba o
Dar-es-Salaam towards the ed o
March en route 1O atltlensouth
annual Convention of the
African Section.

The Philippines
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ciative audience,
Dm"btlOf :il:)linzmt);feir duty to fa'mily
qutle cf)untry, sending oub kmdl.y
?Eoughts, visiting 'n.he sick, m:;c?::i
daily converse rising al')o;;ey ey
and other barriers, quetly rv,ice
‘ ting themselves to the se ce
of d and of their fellow-fl‘nen )
ofl g;\(;se he commended ford th,;;:;
; ervice towards
zz::)l?zr:tl;?oej o? brotherbood among

’

m?llilhe gencral business includ;d
e
endments to the by-laws,st °
amation of various funds for Se
cre

tion work, and the election of the
io ,

The annual Conventionhoidﬂ;z
Philippines Section was ‘el%h’
Quezon City on December o
1954, with an attendan'ce o e
one hundred. The meeting oi))eeSi-
with a message from the Izme
dent, and an address of welc e
from the General Secretaryf, o
lowed by the report‘s ot e
Treasurer and the pre51dennseml
the various Lodges. The G;eyes’
Secretary, Dr. Benito F.

L : £ t. She gave
i efters © a in nber last.
presented his report. Con were 360 i Decen
ndation W v
thanks and comme

alks to members ab
tion workers. lectures anidtf;io Dy
Aot T one from 56 P al membership of the
Among the letfers was e Tho totn orersiy of (e
the General Secretary St IO ection now Sd - s, o
D read Wzrkgr nvention mosb of the ‘Lol YgeMonbhly i
D e oo t’ eb' . to those continued actlvp]y.e o aalo
—a letter of appri-c;?e:er:l to lec- ings of thedLlc));g& e mber
e O b articles written
rea

::;rejt‘hers. talked to a friend, lezg
a book, did manual work, or form

from among
ard of Trustees )
B(I)J('L;i the Section Officers wer(:
bi 7
VVI ted. Dr. Benito F. Reyes wai
elected. - Be
re-elected President.

Brazil

It was & matter of great in.spir:.(;
i to the Brazilian 'Sectxion o
tlon' visit from Srimati Ra
m(’}e'we i‘;i on her return from the
l[l;ll\?;ﬂSDCeO Conference at Monte-

attende o
&;eTheosopbists and members
o

blic
ther spiritual movements. Pu
0
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lectures have heen started again
in 8ac Paulo and receive an ecn-
thusiastic response.

The Young Theosophists hold
regular meetings for study and
discussion, which attract a number
of interested people. They also
organize excursions and picnies
which are much enjoyed., The
leader of these You ng Theosophists,
Mr. Wadih Miguel Joao, and his
wife in the course of 5 trip to India
spent about ten days at Adyar in
Februacy, entering into the life
and activities at the International
Headquarters and sharing with the
workers there news of the work in
Brazil.

During the past year Sr. V. G.
Penteado, Vice.President of the
Bection, visited Argenting and
Chile, and was able to make many
fraternal contacts with members
in those countries,

The Secrion magazine, O Teoso-
Jfista, is issued regularly every two
months., The propaganda depart-
ment continues to be active. A
correspondence service has started
with all the Lodges, and copies of
Theosophical books and pamphlets
are sent to interested enquirers,
Six thousand copies of the Portu-
guese translation of the pamphlet,
To Those Who Mowrn, have been
sent to relutives of those who have
passed on.

MARCH

Venezuela

The Venezuelan Section was
granted its Charter on September
23rd, 1953, with Mr. Pablo Bonilla
T. elected as General Secretary.
In the first year of activity forty-
four new members have been added
to the Section’s membership, and
one new Lodge has been formed.
All the Lodges hold regular weekly
meetings, and in some of them ex-
tra meetings are held to present to
the public the scientific aspect of
Theosophy. A number of lines of
activity have been adopted, among
them free instruction in Theosophy
by correspondeuce, which is taken
advantage of by more than 800
students and others living in re-
mote parts of the country. From
donations received, generous con-
tributions have been made by the
Section to various funds ountside
the country, as for example to the
Orphanage run by the Theosophists
of Viet-Nam, and the Refugee
Camp in Greece sponsored by Mme.
A. de Berg of Geneva, as well as
to the Olcott Memorial School at
Adyar and the Adyar Day Fund.
In addition, members carry on
relief work locally with regular
visits to the sick in hospital each
Sunday, taking gifts and maga-
zines, and presenting gifts of toys
and clothes to poor children at
Christmas.
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