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THE THEOSOPHICAL SOCIETY is composed of students‘rL
belonging to any religion in the world or to none, who are united
by their approval of the Society’s nbjects, by their wish to remove
religious antagonisms and to draw together men of goodwill what-
soever their religious opinions, and by their desire to study religious
truths and to share the results of their studies with others. Their
bond of union is not the profession of a common belief, but a common
search and aspiration for Truth. They hold that Truth should be
sought by study, by reflection, by purity of life, by devotion to high
ideals, and they regard Truth as a prize to be striven for, not as
a dogma to be imposed by authority. They consider that belief’
should be the result of individual study or intuition, and not its antec«
dent, and should rest on knowledge, not on assertion. They exte;
tolerance to all, even to the intolerant, not as a privilege they besto ..
but as a duty they perform, and they seek to remove ignorance
not to punish it. They see every religion as an expression of the
Divine Wisdom and prefer its study to its condemnation, and it:
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practice to proselytism. Peace is their watchword, as Truth i -phasiz

their aim.

THEOSOPHY is the body of truths which forms the basis
of all religions, and which cannot be claimed as the exclusive posses-
sion of any. It offers a philosophy which renders life intelligible,
and which demonstrates the justice and the love which guide its
evolution. It puts death in its rightful place, as a recurring incident
in an endless life, opening the gateway to a fuller and more radiant
existence. It restores to the world the Science of the Spirit,
teaching man to know the Spirit as himself and the mind and
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body as his servants. It illuminates the Scriptures and doctrines of

religions by wunyeiling their hidden meanings, and thus justifying'
them at the bar of intelligence, as they are ever justified in the eye Si
of intuition.

Members of the Theosophical Society study these truths, and
Theosophists endeavor to live them. Every one willing to study.
to be tolerant, to aim high, and to work perseveringly, is welcomed
as a member, and it rests with the member to become a true
THEOSOPHIST.
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THE THEOSOPHIST
ON THE WATCH-TOWER. -

The Theosophical Society is responsidle only for its
Official Notices appearing in “The Supplement”.

INAUGURATING recently the All-India P.E.N. (Poets,

Editors, Novelists') Conference at Chidambaram (South
India), Dr. S. Radhakrishnan, the Vice-Pres-

Knowed®  ident of the Indian Republic, said that in
Wigdom modern civilization we seem to have ‘‘the

knowledge to create, but not the wisdom to control ”. ‘ He
was referring to thé H-bomb and its effects on the various
departments of human life, especially economic, socl.a,l and
political. In just this one sentence, Dr. Radhakrishnan
has summed up the entire problem of our age. We are
living in an age of tremendous speed, there the output of
man’s life is evaluated by quantitative measurements.
When speed becomes the motif of individual and colle.otive
life, quantity undoubtedly becomes the standard of judg-
ment. Thus it is that, in our age, while the standard of
life has gone up, the quality of living has deteriorated.

. To bring quality into one’s living and creation requires
a certain amount of leisure and relaxation, a paus.e in the
midst of one’s ceaseless activities. It 1is during this pause
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that one can check up one’s direction so that the achieve-
ments of speed may not result in meaningless movement.
Speed without direction has no significance, nay, it is posi-
tively harmful. It is the understanding of the direction
in. which one is moving that constitutes man’s wisdom ;
while the introduction of greater and greater speed in one’s
movement is the result of man’s knowledge—the acquire-
ment of technique. Direction is concerned with the problem
of values even as speed is the province of technology. To
discover the fundamental values of life is to show to
technology the direction in which its movement should
flow. The technological achievements in recent times have
been so overwhelming that man has forgotten to ask him-
gelf the questions, Where am I going ? Whither is the in-
oreasing speed directed ? In the forgetting of these questions
man seems to have lost the very significance of his life.
Unless man regains his significance through discovery
of values he will not have the “ wisdom to control ” that
which human “ knowledge has created ”.
¥* * * *
One of the most distressing signs of our present-day
oivilization is the increasing gulf between education and
Education culture. By education is meant the acquir-
and ing of academic degrees and the gaining of
Culture technical and specialized knowledge. This
widening gulf has produced psychological immaturity
among men and women of the present generation. Now,
culture needs the climate of maturity. A civilization that
ig in a hurry will bring into existence, not culture, but
pscudo-culture in which patierns of behavior assume greater
importance than the sowrce from which such patterns
emerge. Real culture has its source deep down in human
experience so that the pattern of behavior that arises is
natural and spontaneous. Such a pattern has not to be
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maintained by any artificial stimulus or compulsion. Thus
the problem of culture has to be investigated with refer-
ence to the source and not merely with reference to the
pattern of behavior.

It is here that we seem to have missed the mark so far
as our civilization is concerned. In all our educational and
social efforts we are concerned with the establishment of
new patterns of behavior rather than with the source from
which such patterns emanate.

Where the source is superficial, the pattern is weak
needing artificial props to maintain itself. The depth of
the source obviously depends upon the maturity of the
human individual.” In order to understand this problem of
maturity it is necessary for us to examine the very basis of

. our civilization. Our present-day civilization is based on

the concept of activity—ceaseless activity. In our age, a
man is respected for the amount of activity he displays.
Ours is a civilization of work aiming at producing cfficient,
hard-working functionaries. A successful individual today
is one who is an efficient functionary—a doctor, a teacher,
an engineer, a writer, an organizer, and so forth. Goethe re-
marked that ¢ perpetual activity ends in bankruptey ™ ; ours
is truly an age of perpetual activity. This has caused mental
and emotional strain, nervous tension producing psycho-
logical abnormalities which we see all around us. With
confinuous tension comes a hardening of the heart.

If our civilization is to be saved from psychological
disaster—even more than economic or social-—we must
move away from the concept of man as a mere functionary.

The fundamental need of our age seems to be that man
must begin his “ quest for significance”. But it is not in .
activity, not in his role as a functionary, that this search
for significance can be carried on. It is only in leisure
that man can discover his own Being, for work is indeed
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the process of Becoming : and Becoming hag no significance
save in the background and understanding of one’s Being,

Now, leisure is not the opposite of work—it belongs
to a new dimension of living. But we have regarded
leisure as something secondary—inferior to work—a,
necessary condition for doing one’s work better. Qur
leisure-moments are therefore surrounded by work-ment-
ality, thus preventing us from comprehending something
which is beyond our normal experience-range.

Our civilization lacks the quality of leisure, due to
which we see moral and psychological breakdown every-
where. Leisure is a state of effortless Being—a condition
of mind in which man looks at life as ¢¢£ 7s. It is only in
leisure that one can have a direct touch with Life, away
from all the processes of the conscious mind to change or
alter its current. DLieisure is man’s moment of renewal
for it enables him to contact something which transcends
his normal consciousness. Leisure is a pause, a silence,
in the midst of activity. It is not the length of leisure
that matters—it may be just for a moment. Its capacity
to transform a human individual depends not wupon
duration, but upon the condition of his mind.

Leisure is that state where the chatterings of the
conscious mind have ceased and there is a deep silence
pervading the normal consciousness. It is in this silence
that one can discover one’s true Being.  And the knowledge
of what one s, is indeed Right Memory—the real source for
one's action. Whatever arises from this source will be
natural, spontaneous, and will bear the true mark of matur-
ity. It is to this that Arjuna refers in the Bhagavad Gita
when he says: “ Destroyed is my delusion, I have gained
memory through Thy Grace, O Immutable One. I am firm,
my doubts have fled away.” :

| RoHIT MEHTA

CHELAS

By H. P. BLAVATSKY

[This article appeared originally in THE THEOSOPHIST,
Vol. VI, October 1884, p- 1. It embodies ideas which are as im-
portant today as they were at the time they were written.

The text of this article will appear in the forthcoming
Volume VI of H. P. Blavatsky’s Collected Writings. This volume
will contain her entire literary output for the years 1884 and
1885, and will be published shortly by the Blavatsky Writings
Publication Fund, Offices of Theosophia, 615 So. Oxford Ave.,
Los Angeles 5, California.—B. DE ZIRKOFF]
N OTWITHSTANDING the many articles which have

appeared in this magazine upon the above subject,
much misunderstanding and many false views seem still
to prevail.

What are Chelas, and what are their powers ? Have
they faults, and in what particular are they different from
people who are not Chelas? Is every word uttered by a
Chela to be taken as gospel truth ?

These questions arise because many persons have enter-
tained very absurd views for a time about Chelas, and when
it was found that those views should be changed, the re-
action has been in several cases quite violent.

The word “ Chela” simply means a disciple; but it
has become crystallized in the literature of Theosophy, and
has, in different minds, as many different definitions as the
word “ God” itself. Some persons have gone so far as to
say that when a man is a Chela he is at once put on a
plane when each word that he may unfortunately utter is
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taken down as ex cathedra, and he is not allowed the poor *:

privilege of talking like an ordinary person. If it be found
out that any such utterance was on his own account and re-
sponsibility, he is charged with having misled his hearers.

Now this wrong idea must be corrected once for all.
There are Chelas and Chelas, just as there are MAHATMAS
and MauATMAS. There are MAHATMAS in fact who are them-
selves the Chelas of those who are higher yet. But no one,
for an instant, would confound a Chela who has just begun
his troublous journey with that greater Chela who is a
MAHATMA.

In fact the Chela is an unfortunate man who has en-
tered upon “a path not manifest,” and Krishna says that
“ that is the most difficult path .

Instead of being the constant mouthpiece of his Guru,
be finds himself left more alone in the world than those
who are not Chelas, and his path is surrounded by dangers
which would appal many an aspirant, were they depicted in
natural colors, so that instead of accepting his Guru and
passing an entrance examination with a view to becoming
Bachelor of the Art of Occultism under his master’s con-
stant and friendly guidance, he really forces hig way into a
guarded enclosure, and has from that moment to fight and
conquer—or die. Instead of accepting, he has to be worthy
of acceptance. Nor must he offer himself. One of the
Mahatmas has, within the year, written—* Never thrust
yourself upoﬁ us for Chelaship; wait until it descends
upon you.’

And having been accepted as a Chela, it is not true
that he is merely the instrument of his Guru. He speaks
- as ordinary men then as before, and it is only when the
master sends by means of the Chela’s Magnetism an actual
written letter, that the lookers-on can say that through
him a communication came,
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It may happen with them, as it does with any author
ocoasionally, that they evolve either true or beautiful utter-
ances, but it must not be therefore concluded that during
that utterance the Guru was speaking through the Chela.
If there was the germ of a good thought in the mind, the
Guru’s influence, like the gentle rain upon the seed, may
have caused it to spring into sudden life and abnormally
blossom, but that is not the master’s voice. The cases in
fact are rare in which the masters speak through a Chela.

The powers of Chelas vary with their progress; and
every one should know that if a Chela has any * powers,”
he is not permitted to use them save in rare and excep-
tional cases, and never may he boast of their possession.
So it must follow that those who are only beginners have
no more or greater power than an ordinary man. Indeed
the goal set before the Chela is not the acquisition of psy--
chological power ; his chief task is to divest himself of that
overmastering sense of personality which is the thick veil
that hides from sight our immortal part—the real man.
So long as he allows this feeling to remain, just so long
will he be fixed at the very door of Occultism, unable to
proceed further.

Sentimentality, then, is not the equipment for a Chela.
His work is hard, his road stony, the end far away. With
sentimentality merely he will not advance at all. Ishe
waiting for the master to bid him show his courage by
precipitating himself from a precipice, or by braving the
cold Himalayan steeps ? False hope; they will not call him
thus. And so, ag he is not to clothe himself in sentiment,
the public must not, when they wish to consider him,
throw a false veil of sentimentality over all his actions

and words.

Let us therefore, henceforth, see a little more diserim-
ination used in looking at Chelas, H. P. BLAVATSKY
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COLONEL H. S. OLCOTT AS~
EDUCATOR

By KATHERINE A. BEECHEY

HE fact that the Olcott Memorial School,! started by
Colonel H.S. Olcotit in June 1894, just outside the Adyar
Theosophical estate, is this year celebrating its Diamond
Jubilee, brings to mind the intense interest which the
Colonel took, not only in education generally, but particular-
ly in the education and uplift of the Harijan community of
India, in those days known as Pariahs or Panchamas. Al- ~
though the Colonel’s first organizing efforts in the direction
of education had been made in the early eighteen-eighties in
connection with the Buddhist education movement in Ceylon
and the revival of religious education among the higher-
caste Hindus, the work which stands out most prominently,
particularly in South India, was his urgent attempt to
reform Hinduism in the matter of “ untouchability ”. He
has described how he was moved to begin this work :
| “The disabilities and miseries of the poor Pariahs had
long been tugging at my heart-strings, and on the 10th of
May of the year in question [1894], I inspected a piece of
ground in the village of Urur, quite near our Headquarters,
where 1 had definitely determined to open a school for them
at my own expense. . . . I would not consent to attempt-
ing to carry the pupils beyond the elementary stage of,

! Originally, The Olcott Free School ; renamed as above in 1987.
222

THE OLCOTT FREE SCHOOL, ABOUT 1902

Front row: Dr. English, Colonel Olecott, Miss Palmer, Mrs. Court\vright, and six Indian teachers,
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education, my desire being to give them such bettér chance
of getting on in life as even a partially educated man has

over the illiterate. . . . I promised to start the school as

“soon ag possible.”?

The Colonel was obliged to leave Adyar for Europe
before the end of the month, but on his return to India in
September 1894 he found the school in full working order.

, He realized, -as he himself says, that it was impossible
“$o undertake the colossal  task of trying to uplift the six
millions or so of the outcaste races in Madras Presidency :
that must be left to Government. . . . My modest scheme
was to take in hand a few hundred children in and near the
city of Madras and show what could be done for their mental
and moral improvement without asking or expecting them.
to give up their religion. . . . For anything more ambitious
I have neither the money nor the time to spare from my

official duties as President of the non-sectarian Theosoph-

ical Society.”*

On the other hand, it was found that in mental capaoc-
ity these Pariah children compare favorably with children
of other olasses, Bast and West: | |

« Notwithstanding their heredity of centuries of ignor-
ance they are surprisingly eager to learn. The truth seems
ovident that these children are ready to take a step forward,
and are only waiting for the helping hands that will enable

them to reach a higher stage in evolution.” :

“ Bducation, education is the evident panacea for all
this social disorder. Teach the Pariah that he is a man with
human rights like any other man ; that he must win them
himself by raising himself; show him how to go to work,

! 0ld Diary Leaves, Fifth Series, pp. 167-68.
* The Poor Pariah, by H. 8. Olcott, p. 28,
* Ibid., p. 20. '
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and then leave results to him and to time. That is the wa
the Pariah problem forced itself on my attention, and Wha?tr
I have done has been along those lines. I had no’interested
object of converting them to any religion, no money to pay
their debts, no business openings to offer them, no wishpfor
their help or even gratitude, no self-seeking motive of an
sort. There were all about me a great multitude of downj-l
trodden, .Wretched human beings crying out for help, and I
just set to work to give it them in the only form in v;hich I
believed it would do them permanent good. I opened
school for their children, free of all charges of any kinda
in which the pupils should be taught up to the Fourth,
Standard in spelling, reading, writing, arithmetic, in Tamil
their vernacular tongue, and English so far as,they Wer;
ready to take it. And as the domestic servants of Euro-
peans and Americans in Southern India . . . are of the
Pariah olass, I thought I should teach the boys how to
cook, to mend clothes, to set a table and to manage house
hold accounts, so as to ensure their getting and keepi -
the best paid kind of employment open to them. Thatpmg
the simple plan on which was begun the Panchama, Ed;::,?
tion scheme under my supervision. . . . The movement was
started in 1894 with the opening of a school very near our
Society’s premises . . . It was not very grand, and cost me
only a few dollars, but it answered its purpose. The idea
was good and it ‘ caught on .

The Colonel managed to enlist the sympathy of th
Government and also financial and other support for hi:
scheme both among the public of India and abroad

The school started with 45 pupils, but the ;1umbers
grew, teacher after teacher was added, so that in 1898
a second school was started, and later three others. A

' The Poor Pariah, by H. S. Olcott, pp. 16-17.
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listinguished graduate of Minnesota University, Miss S. E.
Palmer, came to take up the position of general superintend-
ant of the schools, devoting to them her whole attention,
and when she was obliged to retire, others took up the work.
However, in 1925, owing to financial difficulties, it was
found impossible to carry on all the five schools, and three
»f them, in the then Municipal area, were transferred as
sifts to the Corporation of Madras, leaving under the
management of the Olcotit Panchama Free Schools Committee
»nly the original school in Urur, now known as “The Olcott
Memorial School,” and a small elementary school in Olcott-
suppam.' Altogether at the present time there are some
700 pupils in the combined schools, about 650 of whom
wre in the Oleott Memorial School. “In recent years it has
become the practice to admit non-Harijan children up to
about 40 per cent of the total. There is no doubt that the
mixing of the social standards is advantageous to all classes,
out particularly to the Harijans.”* Considerable pride is felt
oy the villagers of Urur in the work of the Olcott Memorial
3chool and the fact that the original scholars of Colonel
Dlcott’'s day were the first Hindu Harijans in Southern
[ndia to be able to read and write.

Nevertheless, it was not only to the education of the
Harijans that the Colonel devoted his great organizing
;alents. In the years from 1882 onwards, wherever he went
>n his Theosophical lecturing tours up and down India, he
‘ormed a boys’ club or society in every large town he
7isited. In 1894 a Boys’ Association was formed uniting -
1ll these clubs and societies.

On this subject Dr. Annie Besant says: “To Hindus
;he Colonel talked as a Hindu, and it was he who began the

! A fishermen’s village.

* From The Olcott Memorial School, Adyar, an illustrated Diamond .
'ubilee souvenir booklet. . '
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religious education of Hindu boys. He could not found Hindu

schools, so he formed Hindu Boys’ Associations in every
great town he visited, and when he had formed them he
coaxed and scolded the leading wealthy men of the place
into buying books for the boys who could not afford to get
them for themselves . . . He was the pion.eer of the
revival of religious education amongst the Hindus.”! She
attributed to these associations the paving of the way for
her own great educational movement later on.

Colonel Olcott was also keenly interested in the setting
up of Sanskrit colleges, and he and Madame Blavatsky,
during an early tour in South India, founded one in Nellore
which is still flourishing.

As has already been mentioned, Colonel Oloott’s first
educational work had been started soon after his arrival in
the East. He and Madame Blavatsky visited Ceylon in
~ May 1880, and the Colonel was shocked to find how Buddh-
ism was waning on the Island due to the apathy of the
- Buddhists in allowing their children to be educated in
missionary schools, where naturally constant propaganda
was being made against Buddhism.? He therefore im-
‘mediately set to work to organize an educational movement,
~directed by the Buddhists themselves, though of course
with the usual Government grants such as were given to
all schools under whatsoever denominational management.
The movement developed by leaps and bounds, and it is due
to the work of Colonel Olcott, and to that of Mr. C. W. Liead-
beater who went to Ceylon to assist him, that by 1909 three
Buddhist colleges and 200 schools, giving education to some
26,000 children, had been founded.

* Colonel Henry Steel Olcott, His Life and Its Lessons, by Annie )

Besant.

! Oleott Centenary Number of THE THEOSOPHIST, p. 562
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Colonel Olcott inspired the first exhibition of Indian
products, urging on Indians the use of their own goods
in preference to those of foreign manufacture. Thus, at
the first Convention of the Theosophical Society in India,
Swadeshism was first proclaimed, as at a later Convention
the Indian National Congress was begotten. “ The Colonel
was always a great friend to education,” as summed up by
C. W. Leadbeater.! :

In all his educational work Colonel Olcott was insistent
on the value of religion, and that it must be the pupil’s
own religion that was taught; he considered the sense of
one's religion ‘“is inherent in the present stage of human

“evolution ”. Therefore he made no attempt to convert the

Pariahs to anything but their own religion; he recom-
mended that Hindu youth should be educated in a proper
knowledge of the Hindu religion and of the history of their
forefathers; and for the Buddhists he wrote his famous
Buddhist Catechism.

Colonel Olecott was convinced always that the potenti-
alities in the young men of India are as great now as they
ever were in any generation in the past. :

“It now depends on the education that the youth
receives as 'to what those potentialities may develop into.
. . . If we are to get the best results we should make educa-
tion not merely the education of intellect or morals, or any -
other speciality, but an all-round education; so that all
parts of the nature might develop simultaneously in all
that it finds in that sphere, and take up all possible
aotivity.”?

! Reminiscences of Colonel H. S. Olcott, by various writers, com-
piled by H. Agarwal, pp. 18, 80.

! The Peril of Indian Youth, by H. S. Olcott.



PROBATION
ComriLED BY MARY K. NEFF!

I BELIEVE I better tell you once more what I would

have you remember always.. . .My friend, in the
Masonic Liodges of old times the neophyte was subjected tc
a series of frightful tests of his constancy, courage and pres-
ence of mind. By psychological impressions supplemented
by machinery and chemicals, he was made to believe himself
falling down precipices, crushed by rocks, walking spider-
web bridges in mid-air, passing through fire, drowned in
water and attacked by wild beasts. This was a reminig-
cence of and a programme borrowed from the Egyptian
Mysteries. The West having lost the secrets of the East,
had ... to resort to artifice. But in these days the vulgar-
ization of science has rendered such trifling tests obsolete.

The aspirant is now assailed entirely on the psycholog:
ical side of his nature. His course of testing—in Europe
and India—is that of Raj-yog, and its result is . .. to develop
every germ good and bad in him in his temperament. The
rule is inflexible, and not one escapes whether he but writes
to us a letter, or in the privacy of his own heart’s thought
formulates a strong desire for occult communication and
knowledge.

As the shower cannot fructify the rock, so the ocoult
teaching has no effect upon the unreceptive mind ; and as
the water develops the heat of caustic lime go does the

! Statements by Master K. H. in The Mah P
 Sinnett, 2nd Edition. - atma Letters to 4. P.
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teaching bring into fierce action every unsuspected poten-
tiality latent in him. Few Europeans have stood this test.!

The mass of human sin and frailty is distributed
throughout the life of man who is content to remain an
average mortal. It is gathered in and cenfred, so to say,
within one period of the life of a chela—the period of pro-
bation, That, which is generally acoumulating to find its
legitimate issue only in the next rebirth of an ordinary man,
i8 quickened and fanned into existence in the chela. .. .*

ProBaTiON ; something every chela who does not want
to remain simply ornamental, has nolens volens to undergo
for a more or less prolonged period ; something that—for
this very reason that it is undoubtedly based upon what
you Westerns would ever view as a system of Aumbug or
deception—that I, who knew European ideas better than
Morya, have always refused to accept or even to regard any
of you two * as—chelas. . . .

A chela under probation is allowed to think and do
whatever he likes. He is warned and told beforehand : you
will be tempted and deceived by appearances; two paths
will be open before you, both leading to the goal you are
trying to attain; one easy, and that will lead you more
rapidly to the fulfilment of orders you may receive; the
other—more arduous, more long; a path full of stones and
thorns that will make you stumble more than once on your
way ; and, at the end of which you may, perhaps, find failure
after all and be unable to ocarry out the orders given for
gome particular small work,—but, whereas the latter will
cause the hardships you have undergone on it to be all
oarried to the side of your credit in the long run, the former,
the easy path, can offer you but a momentary gratification,
an easy fulfilment of the task. '

! Phe Mahatma Letters, pp. 865-66. $ Ibid., pp. 859-60.
" % A P. Sinnett and A. 0. Hume, * Ibid., pp. 280-81.
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We .. .allow our chelas to be temporarily deceived, to 4

afford them means never to be deceived hereafter, and to
gee the whole evil of falsity and untruth, not alone in this
but in many of their after lives . .. with the sole object of
drawing out the whole inner nature of the chela, most of the
nooks and corners of which would remain dark and con-
cealed for ever, were not an opportunity afforded to test
each of these corners in turn. Whether the chela wins or
loses the prize—depends solely on himself.!

The option of receiving him or not as a regular chela—
remains with the Chohan. M. [the Master] has simply to
‘have him tested, tempted and examined by all'and every
means, so as to have his real nature drawn out. This is g
rule with us as inexorable as 1t is disgusting in your Western
sight, and I could not prevent it even if I would. It is not

enough to know thoroughly what the chela is capable of «

doing or not doing at the time and under the circumstances
during the period of probation. We have to know of what
he may become capable under different and every kind of
opportunities.’

You laugh at probations—the word seems ridiculous
as applied to you? You forget that he who approaches our
precincts even in thought, is drawn into the vortex of pro-
bation.’

If you would learn and acquire Occult Knowledge, you
have, my friend, to remember that such tuition opens in the
stream of chelaship many an unforeseen channel to whosge
current even a “lay” chela must perforce yield, or else
strand upon the shoals.*

Mary K. NEFF

! Ibid., pp. 281-82. * Ibid., pp. 238,
* Ibid., pp. 867. * Ibid., pp. 861.

CREATIVE EDUCATION
By ROHIT MEHTA

KRISHNAMURTI is one of the most remarkable
thinkers of our age. His contribution to world-
thought is indeed unique, for he has indicated to the
modern world an entirely new approach to life. In a civil-
ization which is dominated by the mind all approaches to
life are fundamentally mental in their nature. Now, Krishna-
murti has shown, with relentless logic, how mind moves in
a circle and, therefore, cannot get out of its field of
continuity. Thus, the mind cannot lead us to a radical
transformation of anything; and yet, what the modern
oivilization needs is a fundamental, radical transforma-
tion of its whole structure. It is, therefore, obvious that
for such a radical transformation what is of essential value
is to discover an approach which is not of the mind. Does
it mean a regression into emotionalism ? It may mean so, as
is indicated by them, to numerous cults, religious and semi-
religious, that have sprung up in recent times. But such
emotional regress will not solve our problems; on the con-
trary, it will introduce further complications into the already
complicated situation in the world at theindividual as well as
the collective level. Krishnamurti’s approach is not along
emotional regress, but along perceiving that which is beyond
the mind, or discovering that which lies: outside the

'A review of Education and the Significance of Life, by J. Krishna-
murti, published by Harper and Brothers, New York.

281



232 THE THEOSOPHIST : JULY

self-enclosing wall of continuity which the mind puts up in
an unceasing manner. Thus, his approach has fundament-
all.y two aspects : (a) a recognition of the limitations of the
m%nd; and (b) a perception of that which is beyond the
mind. In reality it is not a twofold process, for in the very
awareness of the mind’s limitations with reference to any
situation the circle of continuity is broken, and, therefore
there is a perception of something which is beyond the’
range of the mind. It is in this perception that a new
way can be discovered, the way of new relationships with
things, persons and ideas.

It is in the general background of this approach that
Krishnamurti's recently published book Education and the
Significance of Life can be truly evaluated. It is a book on
Education in which specific problems of education are dis-
cussed fundamentally along the line indicated by his general
approach to life. In other words, here is a view of edu-
cation in which the inadequacy of the mental approach is
thoroughly examined and in which we are given a glimpse
of what education can be when freed from the conditioning
factors of the mind. Needless to say, the book is extremely
thought-provoking and most refreshing. Every page of
the book is a challenge to our well-established beliefs and
landmarks of education, not merely the orthodox education
but the so-called progressive education also. ,

The whole, theme of the book may be summed up in
three phrases: (a) education without fear; (b) education
without authority; and (c) education without disgipline
Although these phrases have not been given in the b pli .
stated here, they form the undercurrent of the 01?' a:
matter discussed in this book. On their fa,ce-valz: tfcs
statements would be readily accepted by all pro ress?vg
educationists, but it is only when Krishnamurfi ges int
the full implications of these statements that wﬁ realize0

’
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perhaps for the first time, that we need to completely revise
all our concepts and theories about education. It is the
process of de-humanization which is going on in all our
educational systems and institutions, and Krishnamurti
calls our attention to this funda,menba,l trend, which, if not
checked, will reduce human beings to mere automatons.
To reduce the human individual o a state of psychological
automaton is indeed the tendency which our mind-dominat-
ed civilization is following in all the various spheres of
man’s activity. The adoption of this tendency in eduocation
bas proved greatly disastrous to human life. As Krishna-
murti says, we are turning out from colleges and universities,
“as if through a mould,” a type of human being that seeks
conformity, that runs after success, that is interested in
security. Krishnamurti states that “ gonformity leads to
mediocrity ”. Where mediocrity exists, there creativity
cannot be, and so in order that our education may be crea-
tive we shall have to discard all those factors that lead to
conformity and security from our educational processes and
systems. In creative education intelligence takes the place
of mediocrity. Conformity and security breed “ dullness of .
mind and heart ’. Krishnamurti says :

It is only when we face experience as it comes and do not
avoid disturbance that we keep intelligence highly awakened ;
and intelligence highly awakened is intuition, which is the only
true guide in life.

Thus, the awakening of intelligence constitutes the
real purpose of education. Enlarging upon this subject,
Krishnamurti says : :

We may be highly educated, but if we are without deep

~ integration of thought and feeling, our lives are incomplete,

contradictory and torn with many fears; and as long as educa-
tion does not cultivate an integrated outlook on life, it has very .

little significance.
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This integrated outlook on life is possible only when
there is an awakened intelligence by which man is able to
comprehend himself as a total process. It should, however,
be noted that when there is conformity on the part of an
individual to any pattern of thought or action, there is a
complete lack of this total comprehension. Our education,
conventional or progressive, is overlaid with technique,
with the development of capacities rather than with this
totality of comprehension. As Krishnamurti says: “ Train-
ing makes for efficiency, but it does not bring about com-
pleteness.” This completeness is the integration of man
without which life “becomes a series of conflicts and
sorrows ”. He does not say that knowledge and efficiency
are unnecessary. In fact, he regards them as necessary,
but “to lay chief emphasis on them only leads to conflict
and confusion ”.

Here he makes a distinction between efficiency that is
induced by ambition and efficiency that is inspired by love.
Efficiency which is rooted in ambition breeds ruthlessness.
Our present-day education with its emphasis on success

‘tends to produce ruthlessness among human beings. This
is ovident from our cut-throat competitions and the race
for mutual destruction. Efficiency which results from the
mastery of technique induces man to become lop-sided, in
which a part becomes so important that the “ whole ” ig
completely lost sight of. Krishnamurti says: “ Education
is not merely acquiring knowledge, gathering and cor-
relating faots ; it is to see the significance of life ag a, whole.”
It is only through intelligence that life can be perceived as
a whole. Krishnamurti’s analysis of our present-day educa-
tion as stated in the following words deserves to be deeply
considered by educationists all the world over : |

The function of education is to create human beings who
are integrated and therefore intelligent. We may take degrees

[N

>
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and be mechanically efficient without being intelligent. Intel-
ligence is not mere information; it is not derived from books,
nor does it consist of clever self-defensive responses and aggres-
sive assertions. One who has not studied may be more intel-
ligent than the learned. We have made examinations and
degrees the criterion of intelligence and have developed cunning
minds that avoid vital human issues. Intelligence is the capac-
ity to perceive the essential, the what is; and to awaken this
capacity, in oneself and in others, is education.

The intelligence about which Krishnamurti speaks is
obviously that capacity whereby an individual meets life as
it comes, from moment to moment. This naturally pre-sup-
poses an infinite pliability of the mind, and the mind can be
pliable only when it is completely free, not identified with
ahy pattern of thought. It is only such a mind that can
“ discover the true values which come with unbiassed in-
vestigation and self-awareness”. It is only a pliable mind
that can meet life as it comes. A mind that is caught in a
pattern of thought seeking conformity is naturally im-
mergsed in defence-mechanism and is, therefore, dominated
by fear. Our present-day education gives to men and women
a training in constructing defence-mechanisms at various
levels so that they may achieve success in life. Today,
society honors a successful man, which means a man who
can efficiently manipulate his defence-mechanism. Now a
person who seeks psychologically to defend himself against
the impacts of life is naturally dominated by fear. There-
fore, fear is the under-current of our present-day education.

Now, the greatest fear that a man has is of himself.
He seeks to go further and further away from himself and

it is this which education teaches the modern man. Self-

knowledge is & rare commodity in our educational set-up.
Yet education “in the true sense is the understanding of
oneself . This understanding has to be at all the various
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levels of our existence; in other words, understanding ig4

the “awareness of one's total psychological process .
Krishnamurti says that it is this understanding which will
create its own technique. Thus, he does not rule out
technique. He indicates to us that technique cannot create
understanding, for technique is indeed the mode of express-
ing one’s understanding. In our educational process today
it is technique that precedes understanding and so there
~ is no understanding at all. 'We are producing through our
educational processes technicians and specialists who have
no doubt clever modes of expression, but they have nothing
to express. Krishnamurti says:

It is because we have acquired technical knowledge with-,
out understanding the total process of life that technology has
become a means of destroying ourselves.

Not only does technique without understanding lead

to ruthlessness, it gives us a sepse of security so the?t;
a man who is technically efficient meets life only from his

own psychological zones of safety. When one meets

life from a fixed psychol.ogical point one naturally cannot

understand the totality of life. On the other hand, when
one understands the totality of life one can fashion what-
ever instruments are needed to meet the challenge of life,
Krishnamurti says :

If one really has something to say, the very saying of
it creates its own style; but learning a style without inward

experiencing can only lead to superficiality.

RoHIT MEHTA

~ (To be concluded)

EVOLUTION OF THE
COMMONWEALTH IDEAL

By L. FURZE MORRISH

IT is almost impossible to obtain a clear understanding
of the historical evolution of society without a baock-

ground of the four social types of Aryan man.
Manu defined the “ four castes ” which have been per-

- petuated in India in one form or another to the present day.

This was no whimsical determination, but a statement of
the four essential politico-social types necessary to any
community possessing logical mind. These types approx-
imately coincide with the four main divisions of the human
body—sensory organs, typified by the eyes; brain and its
association-areas; lymphatic and digestive systems;. and
the muscular system. In the body politic these are repre-
sented by seers and sages, or lawgivers; kings, exeoutives
and law-makers ; merchant-distributors; and so-called “work-
ers,” or “ routineers,” as Heard calls them. |

'We see these four types not only dominating successive
oivilizations, but also existing within historical culture-
patterns. For instance, India was and has always been
dominated by seers and sages; Egypt was a kingly imperial
pattern; Persia, a merchant civilization ; and Greece was

" eventually destroyed by its mobs of slaves.

Christian Europe followed the same sequence ; first the

Fathers of the Church ; then the feudal lords, producing in
287 -
, !



238 THE THEOSOPHIST JULY

the Middle Ages the historical conflict between Popes and
Holy Roman Emperors; then the merchant-guilds and the
monetary order from the Tudor period ; and today various
- forms of social democracy, run by or at least meddled in by
the ¢ workers ”,

Behind all this social rhythm there lies a potential
‘“ Commonwealth . It must have been something like that
which the Sage Manu foresaw with his long vision and
which led him to postulate a smooth working of the four
castes for the common good. Plato clearly had the same
idea when he commented in The Republic that in any
community desiring harmony either the philosophers must
be kings or the kings philosophers.

In the primitive infancy of the human race the first
two types began to emerge as controllers. Among semi-
psychic groups of early humans there were those who claim-
ed to deal with the unknown terrors which dominated the
murky background of growing consciousness ; they became
priests and witch-doctors. There were those others—with
a greater development of the cerebral cortex no doubt—
who could deal with the objective terrors, wild animals,
human enemies and other material objects. They became
kings. The rest were a.semi-choate mass ruled by taboos.

In historical times we have considered the background
of growing social patterns. Running through all these
oultural patterns there lies a potential ‘“ Commonwealth,”
or State of Common Welfare. Commonwealth does not mean
state ownership of property and resources, as the com-
munist makes out. It means common welfare, and that
depends, as the human body depends, on the harmonious
functioning of all parts.

Plato’s ideal Republic, the Roman Respublica, is seen
also in the Hebraic “ Chosen People,” the Theocratio State.
It is inherent in Christianity and its ideal of the * Kingdom

n
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of Heaven on Earth ’. It is probably the theme underlying
Augustine of Hippo's “ City of God,” which was then merely
an amorphous and mystical conception—not an affair of
practical politics. The Pax Romana served some such end
in an unconscious way, because with the collapse of the

"Roman Empire in a.D. 476 there was a period of chaos,

lawlessness and what is called the “ Dark Ages”. During
that period strong men drew to their banners all those who
felt the need for protection; and thus the feudal system
developed. - 5,

The Dark Ages ended about the time when Charle-
magne, King of the Franks, was crowned Holy Roman
Emperor by the Pope. This Holy Roman Empire acted as
the agreed system for a new Pax Romana Christiana, in
whioh the Church and Papacy represented Divinity on earth
(Christ's Vice-Regent), and the Emperor stood for the
divinely approved secular authority. The fact that it soon
became a brawl between Emperor and Pope did not alter
its initial purpose, which was to provide some kind of
central government under which men could live at peace.

In the Middle Ages, particularly in England, this idea
of a system of common welfare developed quite strongly
from about the thirteenth century. Magna Charta was an
attempt to define the legal standing of King, Lords and
Commons. The feudal system was a representative type
of social order depending on assent to government by &
Divine Authority and its representatives, Church, King and
Lords. The fact that the Commons—villeins, cottars and
laboring folk—continued to work very long and toilsome
hours on the Lord’s land showed that this system received
the general assent, as today paper-money receives a general
public assent. ‘

The Normans, particularly William the Conqueror him-
gelf, seem to have looked on England not merely as a land to
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be looted, but governed ; accordingly, the system of land- 5

tenure from King to Liord and from the Lords to their
tenants was partly a social one, partly a political one, and
partly a system of police-control. Each Lord of a County
was responsible to the King for law and order in his region.

He had to serve the King in war and supply soldiery. His

feudal retainers supported bim in battle because they
accepted the system of local protection which feudalism
provided. England was covered with forest in those days,
and any communication between place and place had usually
to run the gauntlet of bandits and robbers who lurked in
the forests and took toll of all who passed. A strong feudal
Lord kept the roads clear, even though he demanded sole
right to hunt in the forest.

One of the causes of the break-down of feudalism in the
latter mediaeval period was the break-down of this law
system. The Lords began to use their powers against the King
and to the enslavement of the Commons. At that time we see
the four-caste system clearly functioning in Clergy, Liords,
Merchants, Commons. Merchant-guilds grew up soon after
the Crusades, which, though a costly religious and military
failure, opened up trade with the East and introduced some
- of the Aristotelean philosophy which had been preserved by
the Moslems during the Dark Ages of Europe. Guild-towns
grew wealthy, and military feudalism gave way to monetary
feudalism, under which the tenant, instead of providing

soldiery and fighting for the King in person, paid a sum of-

money ocalled “scutage” or “shield-money”—so much per
armed man. This money provided mercenary soldiers, who
" gold their fighting ability to anyone who paid them.

With the arrival of the fifteenth century the mediaeval
gystem wasg falling into disrepute. The Lords were enlisting
their own private armies, enclosing much of the common-
lands, which by custom from earliest times had belonged to
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the villeins and land-workers, for their own flocks and
herds; and respect for a degenerate Church had begun to
wane seriously. Men like Wycliffe, educated in t-he new
colleges at Oxford, had begun to open the public ml.nd to a
better system in which a “ Commonwealth” might be
brought into existence, in which the representatives of QOd
would live pure lives; the Kings would dispense justice;
the merchants would deal fairly; and the laborers would
work well. The difference between this ideal and i.';he
actual state of affairs became so obvious that a grow.mg
discontent began to undermine the pawer of the nobility.
The Wars of the Roses, in which the Houses of York and
Lancaster fought for the Crown, not to dispense justice,
but to command powers of loot, not only killed off numbers
of the nobility, but destroyed popular faith in feudalism.
When, in addition, a new wave of education began to spread
over Burope, and universities grew up to revive the old
Greek learning and criticize religion, feudalism became an
anachronism. By the time Henry VII had won the Crown
st Bosworth Field, people in England were sighing for
national peace and a strong central government to keep the
‘eudal Liords in order. A

Henry Tudor heard the voices and acted with resolu-
tion. Establishing the Star Chamber, he made it known
that all men in his realm might approach the Monarch or
his appointed officials in the Court with any petition for
justice that might be necessary. A common man could
petition the King against a lord or anyone else, and in
many oases with success, as history proves.’

This made the Tudor monarchy popular and enabled
subsequent Tudors to establish themselves very strongly
13 pational monarchs. After Henry VIII had passed the
Act of Supremacy, making himself legal head of the English
Ohurch, a wave of nationalism began to sweep over England,
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although in the north and south-west the old feudalism
and Roman Catholicism survived for some time. Soon
Protestant clergy began to clamor for a better system of
justice with the King as its fountain-head. In this way
the Commonwealth ideal again began to appear under the
Protestant Church in England. Hugh Latimer, Bishop
of Worcester, preached fiery sermons against injustice,
even to the extent of telling Edward VI how he should
and should not act. A knight by the name of Sir
John Hales wrote a Discourse on the Common Welth of
This Realime of England, in which he outlined the abuses
taking place, the duty of loyalty to the Throne sag
Religious and Political Head of the State, the duty of the
Monarch and the privileges of Parliament as advisory body
to the Throne. Sir Thomas More wrote his famous Utopia
in which he outlined the requirements of an ideal com-
munity ; this latter during the reign of Henry VIII.

By this time the merchant class had begun to take over
the privileges of the feudal nobility. Money had begun to
count more than armor or birth. Manufacture of cloth
oalled for larger and larger qtiantities of wool, and as
English wool was among the best in Europe, the temptation
to enclose arable land for grazing was irresistible. This
led to the destruction of villages based on tillage, the un-
employment of a small army of villeing, who became vaga-
bonds and thieves, or sold themselves as servants to rich
merchants and the old noble houses. The third type of
social class was taking over, and with that came g growth
in the power of Parliament to give or withhold taxation
from the Crown.

After the death of Elizabeth I this grew into a conflict .

between King and Parliament, and within half a century
England was in a state of civil war. With the viotory
of Parliament and Puritanism a new phase in the evolution
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LOf a Commonwealth took shape. Cromwell, the Protector,
called his system the “ Commonwealth,” but this soon led
to abuses, which were resented ; and with that the people -
welcomed back a Stuart King, son of Charles I, whom they
had beheaded. The fact that a King of England c'ould be
tried and executed proved how far the public mind ha.d
evolved towards a form of constitutional liberty, the ba:sm
of a true Commonwealth. But at the same time the crowning
of Charles II proved that the original Di'vine? System had
not been forgotten, and showed a popular instinct for some
representative of Divinity, to give effec.t to the people’s
assent to be governed by proper authority and not by a

usurper. o
Ig‘rom that time to the present the Constitutional

Monarohy had developed in prestige with the gradual clip.pi.ng
" of its executive powers, until today we have on tl.le British
Throne a descendant of British Kings, who carries all the
mystical rights and spiritual authority of the Ancient and
Royal Estate, crowned and dedicated by t'hfa Church to the
service of Her people, not only in the British I'sles but .a,ll
through the British Commonwealth of Free N atIOI.IS, Whlth
has at last appeared as a politio:al structu}‘e with all its
rights, privileges and duties. Elizabeth II is Head of the
whole Commonwealth and stands as a pabbern. of the sc?rb
of living which all British people respect, admire and aim
at in their own lives. In that way she may become a pattern
for & World Commonwealth. It now remains for all the
four olasses in the Commonwealth to take their 'p.roper .
places—the eyes to see and locate, the brains to co-ordinate,
the digestive system to nourish, and the muscular system

to implement. .
o ' . L. Furzg MORRISH



BEAUTY:

IS IT A “FOURTH ASPECT” OF GOD AND MAN?
By SOPHIA

EVER since humanity reached the stage of abstract

thinking, philosophers, aesthetes, metaphysicians and
many ordinary human beings have felt themselves confronted
with the question relating to a common experience of all
humanity: the experience of the beautiful. Book after book

has been written about it, and recently psychological ’

laboratories also have taken up the matter. It proves to
be a subject that slips away from you when you try to grasp
it, and lures you further and further into the highest realms
of metaphysics as well as into the deepest recesses of man’s

psycho-physical nature.

Imagine yourself standing in the midst of a mountain

landscape. Before you stretches a small green valley, a
meadow with lush green grass, strewn with flowers. A few
cows are quietly grazing. Here and there some trees are
standing in the meadow; fair birches mostly, but at the
farther end of the valley a group of firs stands out dark
against the sky. Behind them shines an early afternoon
sun. The hills around you are covered with woods. Add
in your imagination a dark blue sky; and someone, s friend
whom you love, standing at your side. And beholding the
simple landscape you exclaim or whisper, according to your
temperament, “ How beautiful !

244
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‘When, retrospectively, you ana.iyse the maftter (it would
be a pity to do it on the spot) you may ask yourself: what.
was there which made the scene look beautiful? None of
its component parts was there especially for the purpose.
The cows were grazing, for it was their business. The
sun shone, as it always does. The sky, scientists would tell
us, was not blue at all, only appeared to be so for such
and such reasons. The lovely, many-colored petals of the
flowers in the meadow served, we are told, the purpose of
propagating their species. The leaves of the trees were
green because they contained chlorophyl (in the autumn

_certain chemical changes would take place in them and

they would become all shades of yellow, red and brown—
and this again we would find gorgeously beautiful !). Every-
thing was doing its appointed task, was going its appointed
way. And there was man, not thinking about reasons
and tasks, but experiencing something which was nearest
to a sensation, yet was much more than that, uplifting,
soothing, overwhelming, filling him with reverence, making
him happy and sad at the same time—stirring up some-
thing .in the profoundest depths of his soul. And that
which emerged from these depths made him call the simple
scenery beautiful.

There might be, however, some who would not have called
it beautiful. It is proverbial that tastes are different.
We all know Dr. Besant’s classical example in Popular
Lectures on Theosophy about the sunset, the peasant-and
the artist: the artist was thrown into ecstasies by the
beauties of the sunset, the peasant merely saw in it the
indication of next day’s weather.

This fact, and the consideration that thmgs we call
beautiful simply fulfil their purpose, without any apparent
intention of being beautiful (let us exclude works of art
from our consideration) led to the theory that things in

b
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themselves are neither beautiful nor otherwise, and it is»‘{

the soul of the spectator that makes them one or the other.
Psychological research has confirmed the theory by stating
experimentally the laws under which our sense-organs work,
the complicated chemical and other changes taking place in
them under the impact of outer stimuli : light, sound, smell,
and their composites. It was established that our liking
or rejecting these stimuli depended upon the chain of re-
actions they caused in our sense-organs.

1t was thus found that our appreciation of beauty
depends to no small extent on our biological make-up, on
the quality of our sense-organs, and on the development of
the respective centres of our brain.

Bub it was also found that it equally depended to a
large extent on our consciousness, on all that it contained
at the moment as well as all that had preceded it. In a
state of grief or dejection, for example, we do not sense
beauty as readily as in a state of harmony and elation.
Also, we perceive beauty more easily when our attention
has been drawn to it, when we are taught to seek and find
it, when in some way or other our minds have been opened
to it beforehand. Then, our appreciation varies with age:
at a more advanced age we may reject things which in our
younger years we found beautiful, and appreciate others
which we rejected in our youth.

Taking all this into consideration, there was formulated
a definition of beauty which seems to me the most inclusive
and the least disputable: A thing is found beautiful
when it finds its place harmoniously and without effort
among the contents, physical, emotional, mental, of a per-
SOM'S CONSCIOUSNESS. :

Beauty, then, is born when some objective quality of
a thing enters into an individual consciousness. Previously,
it was an objective quality; united with a consciousness
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" it received a specia,l.“ value,” it became beautiful. The

process is a physico-astro-mental one ; no beauby seems to
be confined to any of the bodies separately.

Could not therefore the sense of beauty be a kind of
“ fourth aspect ” in man ¢ Or is it perhaps, like the number
four, a summing up of the three aspects, which nevertheless
produces someéthing entirely new and distinct from the
other three ?

The sense of beauty seems to belong exclusively to the
human stage. Animals appreciate comfort. Plants appre-
ociate sun, air, water, all vital to their survival. None seems
to have the experience of appreciating things because they
are beautiful. :

The sense of beauty in the human kingdom is largely
determined by the evolutionary standing of the spectator.
Copper-age man rejoiced in the simple designs of his earthen
pots. It is perhaps not unreasonable to suppose that the
remains of the great cultures reflect their respective sense
of beauty ; surely these ancient artists created in a manner
which conformed to the public taste.

One day perhaps we shall be able to correlate the
artistic principles of the root-races and sub-races with what
we shall have discovered to be their specific features and
places in the evolutionary scheme. But artistic creation
is secondary. It arose from the primary experience of
beauty, the contemplation of natural, God-made objects,
and from the desire of multiplying the occasion of the
pleasant experience. Of God-made beauty, however, we
have observed that it always seems to serve some practical
purpose, whether we discover the purpose or mot. Does
the beauty, ¢.e., the appeal to us, lie in its conformity to the

- laws of symmetry, to geometrical designs, or simply in its

efficiency and purposefulness ? Does this mean, then, that
the Creator, when oreating, does not have in mind the
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bringing forth of things beautiful, only things purposeful -

and efficient ?

We cannot say what is in the mind of the Creator. But
“as above, so below”. There can be nothing in man that
does not exist in God. And since man kas the sense of beauty,
this *“fourth aspect” of his nature, which seems to be just
a8 much subject to development as are his other aspects of
will, emotion and thought, God must also have it. And
having it, He may desire to exercise it. Thus He may
create, like human artists, beautiful things for His own
enjoyment. The gorgeously colored fish of the deep seas,
the wondrous flowers of the deep jungle, He has perhaps
made for His own pleasure or His own delight in their
making and decoration.

His, however, may be an “absolute” sense of beauty,

and to Him everything He has oreated may appear beautiful. !

He is perhaps not like so many human artisans and manu-
facturers who create objects which serve their purposes all
right but lack beauty; He can unite purposefulness with
beauty. And He is ever willing to share His pleasure
with man, and man takes his share in beauty, this precious
heritage from his Father, to the measure of the develop-
ment of his own sense of beauty, just as his enjoyment
of the other values of life here and hereafter depends on
his own receptivity.

To man there are definitely some things no¢ beautiful,
and the rest he finds more or less beautiful. From the
human point of view beauty is undoubtedly relative. It
depends, as we have seen, on the psycho-physical make-up
of each individual, <.e., upon the past behind him,

The development of the sense of beauty must have
taken place along lines similar to that of the intellect or
the moral nature: slowly and gradually, as a rule, but there
may have been lives which were dedicated wholly to that,

-
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‘when we were artists, Maecenases, or at least some small

but fervent admirers of beauby in one or more of its many
forms. -In other lives this sense did not get lost, bub
receded from the foreground to leave room for the develop-
ment of one’s emotional or intellectual nature.

According to the definition of beauty given above, each
experience of beauty is a creative act: the soul transforms
objective qualities into beauty, in and for himself. But
not necessarily only for himself. There is beauty-trans-
ference, just as there is thought- and emotion-transfer-
ence. QOur own intense experience of beauty may flow
into another human being and “open his eyes,” awaken
in him some of his potential sense of beauty. Thus the per-
ception of beauty can and should be trained, developed, even
as the thinking capacity can be and is trained. Physical,
emotional and mental means may be used in the training;
but it should be borne in mind that the experience of beauty
is, if not something entirely different, at least a synthesis
of physical, emotional and mental elements, and if one of
these predominated the experience would be distorted.

We have said that from the human viewpoint beauty
is relative: an object does not arouse the same experience
of beauty in all, and this, according to our theory, because
of the differences in minds and bodies. The apparatus for
the perception of beauty, then, is relative, and its relativity
we call taste. According to philosophy, the absolute of
relative things exists in God; and in His sense of beauty,
which we consider to be all-embracing, we may find the
absolute of the relative and varying human tastes.

To end our speculations, we would present & possible
golution to the problem of “absolute beauty ” for the use

" of those who do not accept this theory of beauty but declare

that beauty lies in the things themselves. The absolutes of

relative beauties down here, which must exist in God, are
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perbaps such as would satisfy any spectator, at any stage
of evolution, and under any circumstances : they would be
found equally beautiful by the lowest savage and by the
Adept or Deva of the highest standing. May not these
beauties be the very archetypes of things, these archetypes
including possibilities of numberless variations ?

To sum up, the sense of beauty—whether beauty lies
in the things themselves or in the mind of the onlooker, or
in the union of the two—is a power of the human mind
which is definitely distinct from the three recognized as-
pects of will, emotion and thought; it is different at different
stages of evolution; and its development can be helped and
speeded up. May we therefore not take it for a ““fourth
aspect ” of God and man, in addition to the already estab-
lished three aspects ? Would it not be worth while to study

its progress through the ages, in various races, from child -

to adult, and from primitive man to at least the stage of
the highly civilized ?
SorHIA

Often waking to myself from the body, and going out
from the world into myself, and beholding a wondrous Beauty,
and feeling most sure that I am partaker of the Better Lot, and
that I live the Highest Life, and that I am become one with
God, and that, established in Him, I have attained unto that

Function of His, and have established myself above all else that

is intelligiblé; and then, after thus dwelling in the Godhead,
coming down from Contemplation to Discourse, I am at a loss
how to explain the manner of my coming down and of my soul’s
having entered into my body.

' PLOTINUS

»

“THAT WORK AM I"
By E. MARION LAVENDER

UCH an assertion as the title, of the nature of the Self,

is unusual to the eyes and in the ears of the writer.

A leading worker lays stress upon it. It is surely funda-
mental to manifestation, the creative urge of Life itself.
The worlds are God’s work, and equally true is it reversed ;
God’s work is the worlds, worlds within worlds, the universe
expressing Him, outpushed from Him, whether it be action
and heroism, emotion and devotion, or principles and con-
cepts. This work of God is time within eternity, the finite
in the infinite. It is thus the Plan, absolute; and at the
same time it is evolution, the process. It includes so many
opposites, probably all opposites. A known paradox, that
real work can be as play, is illustrated in the eastern idea
that divine works are also God's lila, His play, as it is
also shown in the Greek version of the well-known toys of
the God Bacchus, that are said to be the Platonic solids. And

‘with those as play-tools the universe of forms is upbuilt.

Since the aphorism is true of God, so is it true of man
the microcosm. The novelist Agatha Christie summarizesit:
For there is all history, fable, allegory, vision, ethics,
religion in man’s play-building, which is always a reflex, &
minjature of the drama in whose unfolding scenes and acts
humanity is playing its part, the mystic drama of human evolu-
tion, conceived and written by the Divine Dramatist.
1 As she states it, so do mystios, ocoultists, Theosophists
find it in themselves. Our work is the innermost aspect of
251
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ourselves. It is the core of undividedness, our individuality* ®  How far do these principles apply in present times,
In our power to work do we find ourselves. There is & and to work done to earn one’s livelihood that is mechanical
work, a ray, a way, for each. Better perhaps to phrase it, and repetitive? It is possible to understand and find the
there is a way of work for each. For more and more do we psychological release of change of work and the econo_mio
find that it is not always the work we are doing that ex- occurrence of leisure as part of this same plan of life,
presses us but the way we are doing it. There ig g vast making it effective. This world is in a fourth stage, one of
diversity of temperaments to be found in any one type of bridge-building and transition, and because of that there is
job. A stock-keeper may work as a ceremonialist, a lover an apparent lack of the ideals of craftsmanship, joy, creat-
of his orderly ritual; or he may work as a mathematician. ivity, in the sphere of labor for livelihood. The faults
A house-wife can work as artist, as ritualist, as economist, visible in such a fourth stage are those of inadaptation,
as teacher, within the sphere of her house-work; or she turbulence, maladjustment. But the advantages are even
may work as all at once, a Jack-of-all-trades. It is-mot now seen emerging. The machine age has taken the place
the work done but how it is done, what is the approach. of the age of the master-craftsman to a degree. It brings
But when work can be carried on that is the manifestation with it possibilities of extension of leisure and of a lessened
of the true ray-type, then work and approach are one and - need to fight for mere existence; there is coming about a
show themselves in richness. “The Self is Bliss; that A " different standard of living and a growing knowledge of
Self am I!” is also true, and never more true than when the cultures within the nations, with appreciation of them
Work and Bliss are one. A miracle takes place, the to be widespread in the lives of individuals the world
thought of self is lost, there is then no thought of suc- over. This bridge has already been built with many for this
cess or failure, of whether the worker is happy, or not. fourth stage, and they have become masters of the new
The self and the work are one. The work must be done, it is style of conscious awareness and can wield the abstract
a making again, being, “ex-is-tence,”’ creation and recreation. mind, or social sense. The same mastery is seen approach-
It is self-assertion, the declaration of the Self. The ordered ing fulfilment in posse, in a great mass of individuals, who
organizing will is there, the serene wisdom of explanation, may earn their living at clerical or mechanical repetitive
the calm understanding of why and wherefore, outpoured work, but who have learned with the abstract mind to
in what is true artistry. It may be that it becomes a pasg- understand and use so many of the principles employed in
sionate embodiment of beauty. It is achieved in g spirit - this light or ponderous machinery that they display in
of impulsion (not compulsion) and with a joyous pain, the their hobbies, or in their comprehensive grasp of abstruse
pangs of birth. mechanical marvels, their new facalty. Even while the

When the principle of work as “ being ” ig appreciated body and the sub-conscious mind are being used in daily
workers no longer work as those work who are ambitious « labors, these have found the economies of hidden aware-
but they work in the same spirit as they play, with jo,,f,‘r* " ness and alertness, and the higher mind is contemplating
in fulfilment. Play is just a different work, of relaxation the principles and mathematiocal truths being used, and
or of sports, and exercise of muscles, ' later, in times of leisure, this meditation in practical living

6
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bears its fruit in understanding use of them, and men con==*

cern themselves with the making of gadgets, working radio,
making new experimental sets, and even in inventing addi-
tional devices to improve the machines that cause their
employment. The very means of labor awakens that new
consciousness, for these mechanical means themselves were
born from that faculty. The story of the evolutionary
process is again being repeated, where, as Madame Montes-
gori pointed out in her talks on world-history, one stage of
the world economy prepares the way for the next, just as
the roaming hordes of horses and cattle shepherded by
nomadic tribes cleared the grounds for the next stage of
pastoral peoples, while their cattle cropping the turf and
chewing the cud made the earth fit for arable cultivation
and for a more settled culture to accompany it. So now

the keen brains of men have made intelligible machines—!"

that seem themselves intelligent, as the ‘‘ brains”’ machine
—and the use of intelligible machines in turn arouses in
users awareness of the abstract thoughts behind.

So history too brings about the realization that all
work is one and that whatever is done has its own dignity.
Closer draw the days  when any and all work done within
the State is to be known as a part of the whole and is re-
garded as dignified ; it will not be permissible to say “even
that of the scavenger,” for sanitation and cleanliness will
be recognized as basic. The plasticity of life will shine
forth in the elasticity of the powers being used, while the
spirit that informs work will be that of Sir Francis Drake’s
high prayer:

O Lord God! when Thou givest to Thy servants to en-
deavor any great matter grant us also to know that it is not

the Beginning but the Continuing of the same until it be ™"

Thoroughly Finished which yieldeth the True Glory.
E. MarioN LAVENDER

THE NEED FOR
NON-ATTACHMENT
By S. GOLDING

VERY common fault with members of the Theo-

sophical Society is their lack of non-attachment.

In the Bhagavad-Gitda we are clearly shown the advantages
of non-attachment ; e.g., we read:

He who on every side is without attachments, whatever
hap of fair and foul, who neither likes nor dislikes, of such
a one the understanding is well-poised.’

He who seeth inaction in action, and action in inaction,
he is wise among men, he is harmonious, even while performing
all action. Whose works are all free from the moulding of desire,
whose actions age burned up by the fire of wisdom, him the

wise have called a Sage.
Having abandoned attachment to the fruit of action,

" always content, nowhere secking refuge, he is not doing any-

thing although doing actions.?
The Gita sums it up succinetly in Discourse 8, verse 19:
Therefore, without attachment, constantly perform action
which is duty, for, by performing action without attachment,
man verily reacheth the Supreme.
The Gita is not alone in giving us this good advice.
Light on the Path gives us the same idea in different words:

Yet stand alone and isolated, because nothing that is em-
bodied, nothing that is conscious of separation, nothing that is

! Annie Besant's translation, Discourse 9, verse 87.
* Ibid., 4. 18-20.
256
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out of the Eternai, can aid you. .
of the world, the only light that can be shed upon the Path.

If you are unable to perceive it within you, it is useless to look
for it elsewhere.

It is possible, after years of experiment, of stress and
struggle, trial and error, to prove these words to be true, for
ourselves. But how and when did attachment arige ? Su’rely
it has some value? Let us try to answer these questions.

Attachment arose in the early days of our existence :
it arose with our involution in matter, then attachmené
was absolutely mnecessary for our development and ex-
perience. The Ego had to attach itself, though very loosely
and for a long time even unconsciously, to form, and later
to a body which we often call our “ personality,” though
that term in itself is a mis-nomer, a part of illusion (Maya)
for it hides and conceals the real Self or Ego. ’

Attachment implies possessiveness, and possessiveness
implies selfishness. Those, again, are necessary factors in
our early evolution and involution, but must be got rid of
on the path of return, as some of us well know, otherwise
our path of return is lengthened indefinitely. (It is in our
own hands, did we but know it). This sense of separate-
ness or selfishness must be abolished, after lives of success-
ive effort, on our path of return.

How frequently we hear the expressions, my wife, m
ohildren, etc. Such expressions seem to me to inﬁat’; .
enlarge the egoistic sense. oo

Here we can try to answer our second question, * What
is the value of attachment?” It has itg valu; in the
development of the personality, but it beging to lose its
value when wé begin to see that possessions are impedi-
ments. But in many cases it is indispensable and ap ro-
priate, and is indeed part of the Dharma, of the individuaﬁpfor
it shows & sense of responsibility towards hig * possessio’ns”

. For within you is the light <t

¢
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—his wife, his children, dog, cattle, eto. And through
the sense of possession comes love for those  possessions ™ ;
this is good for the * possessions” too, of course. But
the “ owner ” still has to learn the fact that only the bodies
(never the Souls) of his possessions “ belong " to him, and
even the bodies as ¢{rusts to the trustee.

The Christian teaching also gives us the need for non-
attachment, though in different words.

And if any man will sue thee at the law, and take away
thy coat, let him have thy cloak also. And whosoever shall
compel thee to go a mile, go with him twain. Give to him that
asketh thee, and from him that would borrow of thee turn not

thou away.'

But here it should be made clear that this and similar
teaching is intended for disciples only, not for the masses
of the people, for whom it is obviously unsuited. We get
this same teaching of non-attachment again, though in a
different and deeper form, in the words: ‘

Whosoever will seek to save his life shall lose it, and
whosoever will lose his life for My sake shall find it unto
Life Eternal.

Here we must differentiate between the two kinds of
life mentioned here, One refers to the personal or physical-
plane life, and the other to the Higher or One Life, which
we share with the rest of creation. St. Paul knew of that
One Life when he wrote those cogent and moving words
in the Epistle to the Romans, 8. 19-23; Jesus, in speaking
these words, knew that it might be necessary, sometimes,
to lose our physical life in order to gain the Higher Life.
Martyrs have done that, in all ages and climes.

Thus attachment to possessions loses its value when
we see and know their transitoriness and comparative value
or rather valuelessness, in the light of the higher self, and

¢ St. Matthew, 5. 40-43.
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we learn to cease to acquire them purposely; even if:

we inherit “ many possessions” it is possible, sometimes,
to surrender them gladly without a sense of loss, and with-
out pain to the * possessed ".

Well, we all suffer, even though some of us may be
unwilling to admit the fact, from this sense of attachment,
and do not yet see the need for non-attachment. Many of
our students and members place too much reliance upon
the teaching of Annie Besant, C. W. Leadbeater, etc., be-
cause of this sense of attachment.

A prominent Theosophist recently gave some advice to
students : * Do not go back to Dr. Besant or back to H.P.B.
Go forward with Dr. Besant and H.P.B.” It would have
been better advice had it been said: * Go forward withoui
Dr. Besant and without H.P.B.” We tend to overlook
those vital words in Light on the Path, which I have already
quoted.

Let us often remind ourselves of the words of the
Lord Buddha when He told His followers that we must
not believe in a thing said merely because it is said ; nor
in traditions because they have been handed down from
antiquity ; nor rumors, as such; nor writings by sages,
because sages wrote them; mnor fancies that we may
suspect to have been inspired in us by a Deva; nor from
inferences drawn from some haphazard assumption we may
have made ; nor because of what seems an analogical neces-
sity ; nor on the mere authority of our teachers or masters,
But we are to believe when the writing, doctrine or saying
is corroborated by our own reason and consciousness. * For
this,” says He in concluding, “I taught you not o believe
merely because you have heard, but when you believed of

your own cousciousness, then to act accordingly and

(230
abundantly ”. S. GoLpiNGg

' The Secret Doctrine, V 886 (Adyar ed.).

* - .
" ging in a hymn.

THE PILGRIMAGE OF THE SOUL
By PHYLLIS S. LEAN |

IN an Epistle to the Romans,' St. Paul said :

I plead with you therefore, brethren, by the compassions
of God, to present all your faculties to Him as a living and holy
sacrifice acceptable to Him. This with you will be an act of
reasonable worship. And do not follow the customs of the
present age, but be transformed by the entire renewal of your
minds, so that you may learn by experience what God’s will
is—that will which is good and beautiful and perfect.

There are two ideas in that famous passage which are
especially worthy of consideration. First, “ Be transformed
by the entire renewal of your minds.” For those who are
strangers to Theosophy that means that you must be will-
ing to encompass a vast field of new ideas which you will
find presented here. For those who have studied Theosophy,
perhaps for many years, this means that you must be
willing to step out of your comfortable ruts and certainty
to entertain ideas from the world without, to find time to
consider the thoughts and discoveries of our day.

Second, * that you may learn by experience what God's
will is”. It is experience which teaches us the will of God,
not books or lectures; the constant, devoted attempt to pub

- theory into practice. Again and again, as we consider the

idea of pilgrimage, we shall come to this concept of con-
stancy. “Let him in constancy follow the Master,” as we

1 XII 1-2.(Weymouth).
' 269
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A pilgrim is one who strives but does not grasp, or -

grab or snatch; he follows a straight course to an appointed
goal, r‘[]‘&;)ovlzing his goal, determined to reach it. prome
e New Testament offers us the ilgri
in the account of the Prodigal Son ;e t;zniclrhpoﬂgwf;m iitlcl)ry
with the husks that the swine did eat but who :n ded
awoke and said, “I will arise and go to my Fatze a:’y
To each of us will come that awakening, that réaliz&tir .
that we have entered the path of return to the Fathe:’n
home. ’
In the Scriptures of the world, and in the legends and
fairy stories by which unlettered man is brought to a know-
ledge of reality, the pilgrim story is told, time and again
These many legends and parables describe the long journe};
of the Soul. In spite of the many definitions by theo-

logians and Theosophists, it is still by no means easy to -

understand precisely the nature of that eternal principle in
man which undertakes the long journey on the pilgrim
road. The Soul of man is his true being, that quality in
the Self which is oneness rather than otherness, that part
of the Self which perceives spiritual reality. When we
think in terms of our difference from other people, of our
geparateness, we are not using the consciousness of the
Soul; when we come to realize our unity with all life then
are we truly awake, aware.

Man is the most interesting being in God's whole creg-
tion, for in him is combined highest spirit and dengest
matter. The bridge between the spiritual and physical
worlds is the intellect, a vehicle of consciousnesg roy dc 8Jd
that we may learn, and therefore not to bhe ne,gﬁact:;:le
despised. For the end of the pilgrim way is union, uni >
with God; to accomplish it involves g harmoniz’in o
the physical and spiritual worlds, a matter of skillga:d
experience, not readily accomplished in one life,
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So we must “ renew our minds ” with what may be for
gome of us a strange idea—the concept of reincarnation.
It is difficult to see how man can fulfil the commandment,
“ B ye therefore perfect,” unless the opportunity of rebirth
is available to him. Reincarnation puts physical death
firmly in its place as an incident in eternity, and reveals
life as a continuing process. * The renewsal of the mind,”
this embracing of new ideas, reveals the eternal life, (for
which many people long as a reward to be given after death),
as an ever-present reality. ~Eternal life is now, not then.

Reincarnation is the satisfactory answer to the haunt-
ing question, “Do we survive death ? 7 : reincarnation is
a vital force in the casting out of fear. This is not the
place to argue evidence for reincarnation, nor to quote the
many poets and philosophers who have perceived this truth.
Fundamentally, reincarnation is best understood as a con-
tinued and sustained opportunity for experiments in living.
It has been said that charity impoverishes, but oppor-
tunity enriches. God does not give us the charity of a
Heaven which demands no effort beyond perhaps some
gkill upon the harp, but He does offer us the enriching

opportunity of rebirth.
The T.ord let the house of & brute
to the soul of & man.
And the man said, “ Am I your debtor?
And the Lord, “ Not yet—but make it
as clean as you can,
And then I will let you a better.”’
He who has set his feet upon the pilgrim way realizes
the inevitability of spiritual development.
The destiny of the individual is inseparably linked with
* the destiny of the human race, with the great Plan so
clearly described in Theosophy. As the Plan unfolds, it is

! Peninyson.
7
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seen that the objective is the gradual conquest of matter byA

Spirit, and to this end it is essential that God and man
should descend into matter. The two great laws by which
the Plan is accomplished are reincarnation and karma.
Man, who is divine in origin, whose feet (whether he
knows it or not) are firmly planted on an unbroken ladder
of development, must, when he understands his divine
destiny, go forward in supreme confidence, with poise and
certainty in the midst of confusion. Endurance and cour-
age are his because he has no fear of the future.

The inner conviction of every thinking man, that he is .

indeed a pilgrim engaged in a long journey from darkness
to light, is reinforced and made intelligible by this teaching
of rebirth, with its continual renewal of opportunity until
lessons are learned and the mastery of circumstance is won.

Yet though the pilgrim way is a lonely way which each -«

of us must tread, we yet cannot ignore, in our pilgrimage,
the value and significance of personal relationships. The
pilgrim marches alone, leaning not upon his stronger
brothers, depending not upon them for help, nor blaming
his weaker brothers for the temptations which assail him
or for the faults which are his.

The study of the spiritual life is beset with paradox !

Alone is the pilgrim and yet until he has harmonized

his personal relationships he cannot advance upon hig
chosen path.

To understand the problems implicit in our relationships
with our fellow-men we must understand the law of karma.
Karma is the fundamental educational force in the Unjverse.
It is not an instrument of punishment. It ig action and

the result of action, and its effects are often immediate.
The karmic lessons of today are likely to be the fruits of:f

last week's sowing. Do not fall into the lazy man’s trap of
_blaming all on to the last life ! '
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In every life we -create links and relationships with
people, and hence in any given incarnation we tend to come
together in families, groups and societies. The nation into
which we are born is part of our karma. Understanding,
like charity, begins at home. Hence, the willing pilgrim
must first accept his family. God gives us our family, but
thank the Liord we can choose our friends. But God gave
us our family that we may learn the lessons that it can
teach us. So we must be grateful for the opportunity and
responsibility thus given us. 4 .

In establishing harmony in our personal relationships
we are at once confronted with the problems of the per-
sonality. The personality, sometimes despised by the
spiritually inclined as being only the real man’s mask, is
nevertheless our chief means of contact with our fellow-men.
It is surely important to see that it is made as wide and
generous as possible. ‘

The development of rich and satisfying personal rela-
tionships is one of the most important aspects of the art
of living. The purpose of our incarnation is surely lost if
we fail to extract from it its spiritual essence, and there is
no need to wait until death has opened wider doors before
we begin this business of extraction and understanding.

We have earlier indicated that the pilgrim soul per-
oceives the unity of life ; it should not be forgotten that this
same perception enormously enriches and develops the
personality.

Perhaps the biggest problem confronting the man in
the street today, bigger even than his anxiety that wars
shall cease, that he shall be able to keep his family in some-
thing approaching comfort, is his sense of conflict. This
conflict in his persomal relationships arises directly from
his sense of injustice and from the fact that he is not aware
of his destiny or of the possibility of attaining it. He is
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told, but does not know, that perfect justice rules 'ohe—--

world. He is told, but does not understand why, that he
is a son of God and underneath are the Everlasting Arms.
He who truly knows the Ancient Wisdom perceives the
justice and majesty of the Plan, and being no longer afraid
becomes that most valuable asset in the world today a’,
non-conductor of fear. ’
?n considering the question of the lone pilgrim in
relation to his family and his group we may find that he is
given precisely those circumstances which are not only his
deserts, but also his opportunity to evolve in himself certain
fl:agments of perfection. In South Africa today we are
glven. our opportunity to evolve real kindliness and s great
capacity for love and service. In the problems dividing
black from white, in the dissensions between the two white

races, there is a wide field indeed, for the cultivation of

understanding.

Birth into any country under democratic rule is im-
portant and valuable, for democracy itself evolves a belief
in the fact of every man’s individual Divinity.

The pilgrim, trave}ling his lonely way, seeking neither
props nor those to blame for his own weakness, comes to
realize that in a very special way mankind is the true
savior of man. We save each other, preserve that which ig
divine in our brother-man not by precept but by example
by our growing sensitivity to the worth of others. It is’
human contact, human interchange, which brings releage
which reveals to human eyes the divine qualities veiled’
in flesh.

Madame Blavatsky once said that man cannot be re-
deemed by a power external to himself. Man is the redeemer

of man, life itself the opportunity, and experience the great

teacher. But it is important to remind ourgelves that
experience alone is not enough; unless the lessons of

b

“experience are learned, the events will repeat themselves.

1954 THE PILGRIMAGE OF THE SOUL 265

Huxley expressed this in the pregnant sentence :
Experience is not what happens to a man, it is what a
man does with what happens to him.

Mankind has for centuries experienced the anguish and
futility of war and has come to ask in a bitter and despair-
ing voice, why must wars continue ? Thomas & Kempis
pondered the same question many centuries ago, and in
The Imitation of Christ wrote:

All men desire peace but very few desire those things
which make for peace.

The things which make for peace are intensely individ-
ual, placing upon each one of us a great personal respon-
gibility. If in your personal relationships you permit bluff-
ing and swindling, stealing and bullying, then you are
sowing the seeds of war. If you would build peace, ask
yourself, Am I gentle in all my dealings, direct and fearless
in my approach to life, spontaneous and joyous as a child ?

Except ye be converted, and become as little children, ye
shall not enter into the kingdom of heaven.

The great key to the harmonious adjustment of the
pilgrim self to the group is that he should recognize the
Divinity in all who surround him and never for one moment
forget, however intently his gaze is focussed on his far-off
spiritual goal, his own humanity, his feet of clay.

In Britain during her years of endurance there was a
great slogan “Go to it”. That is a slogan every bit as
valuable for the spiritual life as it proved to be in the
physical life of a nation hard-pressed by war. Life itself
is ours that we should go to it—not away from it, and truly
holiness rests not in asceticism and denial but in the whole-
ness of our response to life. The pilgrim carries his faith,
by whatever name he calls it, as a banner and as light in
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the dark places of the earth, not as an excuse beneatli -

which to cower.

I am sometimes tempted to despair of those people
good workers in good causes, who seek to build g brother’j
hood of man, but have no skill in friendship. Brotherhood
cannot come about except by the labors of those practised
in friendliness. Te build friendship you must first under-
stand yourself and acquire a certain quiet pride and dignity
completely untarnished by aggression. Those inferiority
complexes must give place to a humble sureness, a cerﬁainty
of the Divine. Friendships grow out of our ability to take

challenge and criticism, and friends are attracted to one

who inwardly is secure and firm.

The pilgrim soul, “he who would valiant be,” must
acquire the technique of the spiritual life. He puts upon
himself the garment of awareness and carries in his hand
the undying lamp of enthusiasm. His shield is sincerity,
and his feet are shod with the shoes of harmony leading
him to walk the road of co-operation rather than the stony
path of dissension. His helmet is competence, mastery of
the tasks he is ocalled upon to perform ; and his eyes are
alight with the only faith which endures——ﬁdelity to the
reality of experience.

So alone the pilgrim soul sets forth and offers us this
last paradox. He cannot progress along his lonely road
unless, in his upward climb, he brings his brothers with
him : man does not rise upon the trampled souls of men
por while the piteous cries of animals ring in his ears, ,

PHYLLIS 8. LEAN

THOUGHT MAGNETISM
By M. R. WALKER

IN considering thought-power, we have first to remember
the psychological effect of our thought-atmosphere on
others. Anyone coming into touch with us is either calmed
or disturbed, according to whether our mental attitude is
harmonious or aggressive, our thoughts are steady and
concentrated or weak and scattered. s
There is a chemistry of mood. When two people in

- different moods meet, they produce something like a chem-

ical combustion. When an angry person, for example, comes
into contact with a nervous and timorous one, an explosion
is produced. The nervous person feels wronged, not know-
ing that his fear has produced the field in which anger
flourishes.

Again, if we approach another in a critical mood, we
goon find our critical thoughts flung back at us—possibly
more abusively than we like. Yet, we, the critical ones,
are actually the aggressors, though we may have said no
word. We have created the wrong atmosphere, in which
the finer vibrations of harmony could not be maintained.

Some people are troubled by what may be termed a
“vicious circle” of thought. Starting with the beginning
of a worry, like the prisoner on the steps of a ciroular
treadmill, they go right round it and soon come to the first
step again. On and on goes the worry, round and round goes
the wheel of thought. If we turn away from this worried
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state of mind for a few moments, back again we must come™

to our painful treadmill, giving our minds hard labor and
our nerves undue friction. The more we worry, the more
quarrels and nervous complaints we are likely to have, and
the more nervous we are the more we worry.

It is the impulsiveness of our thoughts and their mis-
chievous nature which create a magnetic field sufficiently
disturbed for worries to flourish. Only by restraining this
tendency, and raising our thoughts to a higher rate of
vibration by thinking of optimism and courage, which are
as thought-sunshine, can we drive away this state of mind.
Some people are such ingrained worriers that they will not
even agree that this mental illness can be cured. Most
of us are convinced of the value of thought-control, con-
centration, and meditation on cheerful or uplifting ideas,

yet during the intervals between these efforts our thoughts -

may still run on lines which create a barrier for the expres-
gion of our better self.

It is well to choose an uplifting idea, the verse of a
hymn or poem, and turn our thoughts to it often during
the day. This will ipfluence the mind to a different swing,
a new wave-length, and if persevered in will be of immense
benefit to the character. Even those virtues in which we
are lacking may be created in our character by meditating
every morning for five minutes on the desired virtue and
turning our thoughts to it frequently during the day.

Whilst our thought-force is naturally important first
" of all to ourselves, who exist in the midst of it, it ig also a
v,Wholesome or unwholegsome element in the community
thought-life. Our magnetio aura, or the personal atmosphere
we all carry around with us and to which other people
react on meeting us, is modified by every thought we pro-
duce. Fear drives away from us the very thing we desire ;
it is like a leak, a wastage of power. Courage vivifies the
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‘aura; love and calmness beautify it. .Admiration and

aspxratlon lead us to higher planes of consciousness in the
mind-world.

Let us never fall into the mistake of thinking that the
thqught of an ordinary person is negligible, for it is the
umte('i thought of the world which makes wars, revolutions
and 1.‘10138- 'The negative thoughts are the tinder into which
the incendiary spark of ideas from the specialized trouble-
makers falls, Before we have a perfectly governed world,
we shall have to influence the majority of its individuals
to have perfectly governed minds, We all have our own
responsibility in the matter.

We can tune our thought-vehicle to whatever type of
thought we like—to rhythms of valgarity or idealism. But
we must strive to maintain our own thought-rhythm, un-
disturbed by jarring influences which come only too fre-
quently. For this we must try to tune ourselves tempera-
mentally to vibrate to the inner music, which is in us all,
which will establish for us a rhythm of harmony and joy.
This power to rise spiritually will open the door of under-
standing to us, and permit us to enter the realm of hap-
piness, and in the light of that happiness to find love and
compasgion for all the living manifestations of life around
us, and to become aware of the beauty and mystery at the

heart of things.
s M. R. WALKER

From a New Year Greeting card for 1890 which H. P. B. sent to ’
her sister Mme. Jelichovsky:
The sense of Duty cometh first;
Then followeth Steadfastness;
And zealous Work the jewel is
That crowneth all !



WRITING FOR THEOSOPHY
By FRED MORGAN

HERE are a few hints about writing—a few hints for
Theosophists who would like to write about Theo-
sophy. First, if your efforts never see the light of print
it does not matter; you will increase your knowledge of the
subject and be a more useful member of the Society.

Write something about which you are thoroughly
familiar, something which is a part of your experience
Original and creative ideas strike home.

If you have a blank page in your typewriter and noth-
ing in your head, do not get tense and frustrated. Pretend
that a stranger has just arrived and you want to tell him
something about Theosophy—something very simple and
familiar to you—and start writing. You have opened the
channel and ideas should flow.

Your mood or temperament will be reflected in your
writing. Create a tranquil state of mind and an attitude of
affection and humility. Give no thought to success or
failure.

Your interpretation of any phase of life should be
unique. Any subject that you choose may have been
written upon ten thousand times before, but no one has
ever seen it through your eyes or felt it in your heart. ILieb
your work be the measure of yourself-——do not be an echo.

Beauty lies in simplicity. Use living, simple words
and short sentences. Avoid words and phrases that have
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no real meaning or have no vital bearing upon your subject.
Sketch an outline of your composition as an artist starts
a picture. Spare no pains to be accurate; discover your
own mistakes. If a sentence does not ring true strike it
out. Success depends mostly upon what is discarded.

Read and study good literature constantly. It is said
that Ruskin’s style came from constant study of the Bible.
But do not try to develop a style. Your object is to pub
ideas on paper that are easy to read and understand. Ideas
must be clear and precise in your mind first, and then clear
and precise on paper.

If you are the inspirational type, have great respect for
inspirational moments. Let nothing disturb your interview
with the higher self. If a fire breaks out in your study '
move into another room, or into the garden, but capture
those rare and illusive moments while you may. You are
like the naturalist hunting rare orchids in the jungle—he
plucks first his orchid and then turns to defend himself
against the jungle beasts. Do not wait for time and place
to write, or peace and quiet. Put down your thoughts
upon a scrap of paper wherever you may be, scratch them
with a nail on the wall. Do not deprive posterity of your
immortal lines for lack of proper setting. ,

In gathering material for writing be always alert to
original slants on Theosophy. New-comers bring different
points of view—they have not had time to develop a Theo-
sophical pattern of thought. They may like to challenge
Theosophical concepts, they may like to find out how little
you really know. So do not be afraid to broach the subject
of Theosophy at appropriate times; it increases your
knowledge and sharpens your wits. Everything that hap-
pens can be interpreted from a Theosophical angle, but do
not elaborate a simple obvious fact into a nightmare of
tedious terms.
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Be a good listener. Do not be anxious to show your”

knowledge. Avoid wasting time and energy on trivial issues
and controversial points. Guide a conversation on Theo-
sophy along basic and constructive paths. These attitudes
and tactics will make Theosophy in your life a living and
flyn:'a,n'lic thing instead of an elaborate ornament. Unless it
is living and dynamic, flexible and changing, your literary
efforts will be dry and uninspiring.

New and creative ideas are needed. Ideas that probe
and disturb. Tell of your experiences and observations they
can be unique and challenging. The tide is running h,igh-—
We move rapidly in an era of discovery—old landmarks
disappear and the restless searching spirit moves into un-
known spheres that must be understood.

Do not be sure that your ideas are unimportant. They
may fit somewhere into the picture of life and add to its
beauby and significance. If only one disconsolate soul sees
:lmith d1ntyour perception you have given impetus to life and

elped to crack the hardeni i
oot st ing shells of ignorance, apathy

.Stories and articles with mystic and occult themes are
moving into the popular literary field. What opportunities
f.[‘heogophisbs have with such a background. Be pioneefs
in this—reject from it the sensational and frivolous appeal,

and give it an impulse from the kno
wled
of the Ancient Wisdom. ge and purpose

FRED MORGAN

Ordinary intuition is merely recognition of a fa,ct

familiar in a past life, though met wj
. ’ w t
time in the present. ith for the first

/

A. B.

REVIEWS

This I Believe, edited by Edward
P. Morgan, with a foreword by
Bdward R. Murrow. Published by
Hamish Hamilton, London, pp. 205,
price 12s. 6d.

A unique attempt on the part
of the editor, an experiment quite
in keeping with the spirit of the
times, has resulted in this book,
This I Believe—which is a com-
pilation of the contributions of
fifty British and fifty American
men and women in different walks
of life, such as businessmen, law-
yers, physicians, writers, educators,
baseball-players and actors. Itis
stated that ‘' the central idea of the
book is a simple one. Itis that men
and women will lead happier and
richer lives if they decide what they
want from life—what they want
in material things and the relative
importance of moral and spiritual
things. All can benefit from the
experience of others in this re-
speot.” How far this has been
achieved by the compilation is a
moot point.

In the list of contributors to this
volume stand out such eminent
names as Arnold Toynbee, Nor-
man Angell, Aldous Huxley, Pearl
Buck, Helen Keller, Eleanor

Roosevelt, Charles P. Taft and
others of equal note and fame.
Ward Wheelock writes under the
title * Power of an Idea"; he tells
us: “ This I Believe was launched
in 1949 at a business luncheon
of four men over & discussion. The
conversation began with the truism
that among people generally mate-
rial values were gaining and spirit-
ual values declining. . . What could
be done ? ” The group of four decid-
ed to start *“This I Believe ”. It was
first delivered as a series of talks
on the air. But it became 8o popu-
lar that thousands of listeners
demanded its publication in book
form. The writer further states
that the book ‘‘has no connection
with any cburch . In his opinion,
“beliefs are the corner-stone of
daily living, the answer to the ques-
tion, How can I help myself toa
fuller, happier and more contented
life 2" Furtber he says: “ This has
been the hardest to write of any
book I know. A hundred people of
oharacter have searched within
themselves and tried to tell you
honestly what they found. This
is hard to do and many of the
writers are themselves dissatis-
fled with their telling. So to
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you, the reader, I say: Try ai-
ways to see not just the words,

but to see through them—to
the meaning beyond. This I
Believe sells nothing. It asks

nothing. It seeks only to stimulate
—and to help. .. It will fail of
its purpose if it does not open your
mind and suggest that you try
charting your own belief. It will
succeed if it does. Thousands have
dug deep and found gold.”

As regards the substance and
matter of the book, it ranges over
a vast fleld from crass Atheism to
suppliant Theism, to take only one
subject amongst many, namely,
that of a Supreme Being. Life is
for living, and to the question “ Is
life worth living? " various solu-
tions are offered by the contri-
butors. But runming as a golden
thread through most of them we
find a strong instinctive belief in
the integrity, dignity and sanity of
the Individual Man. Otherwise, in
the medley of the various concepts
of life, one may find oneself mean-
dering in a labyrinth and maze
of uncertainty and doubts, which
have no compass to direct and
therefore offer no help fto a
person to arrive at an abode, a
haven, a refuge of contentment
and peace. Moreover, there is the
evident danger that in this criss-
oross current of conflicting opin-
ions one may get one’s perspective
of the ultimate purpose of life

JULY

refracted and blurred.
concourse of thinking human
beings, it is difficult to find a com-
munity of common belief, but the
ever-living hope of our coming to
8 unanimity and concensus of be-
lief —which is at the root funda-
mental and universal—cannot be
any other than that of the reality
of the Brotherhood of Man and
therefore of the Fatherhood of
God."

C. S. TRILOKEKAR

The Wisdom of Insecurity, A
Message for an Age of Anxiety,
by Alan W. Watts, published by
Rider and Co., London, pp. 1386,
price 10s. 6d.

Alan Watts has enriched modern
metaphysical thought with books
like his The Supreme Identity.
The book under review is another
outstanding exposition, and deals
with what has come to be known
as the “negative approach,” ** back-
wards law,” or the “ law of revers.
ed effort ”. It is a welcome addition
to the few messages for this “ age
of anxiety”. Whosoever would
save his soul shall lose it, is an
ancient saying. “To know God,
man must give up himself " is the
wisdom of insecurity, according to
the author. True wisdom is born
in child-like innocence or simplic-

ity. " Unlearn and be wise " is _j
L]

the theme of the book.
We are living in a time of un-
usual insecurity, which is the resulf

In a vast’

™

"
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of trying to be secure. Through
chapters with intriguing titles such
as “The Great Stream,” " On Being
Aware,” “The Marvellous Mo-
ment,” “ Creative Morality,” the
author points out the insecurity
in modern securities and the vari-
ous solutions of religion, science,
art and philosophy ; he shows that
the notion of security is based upon
the feeling that “ I am separate
from my experience. To heal this
gplit between “I"” and “me”
we need to be aware, with our
whole being, of life, of experience
as it is at the moment, withoat
any judgment or ideas about it.

. The art of living consists in being

completely sensitive to each mo-
ment, in regarding it as ufterly
new and unique, in baving the
mind open and wholly receptive.
So long as the mind is split, there
is perpetual conflict, tension, frus-
tration and disillusion. With the
undivided mind, each moment is
lived completely, and there is thus
a sense of fulfilment and complete-
ness. Then there is creative action,
according to the circumstances of
the moment, and the * well ” that
we wish to others is not security,
but liberty. Steadily we approach
the point where what is unknown
is not a mere blank space in a web
.of words but a window in the mind,
a window whose name is not ig-
norance but wonder (wisdom). The
mind becomes aware that to be
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at this moment is pure miracle.
(This summary is composed of
phrases and sentences from the
book itself.)

1t is evident that the author has
been influenced by the * teach-
ings ” of J. Krishnamurti, and in
the foot-note on page 70 he notes
that ‘ awareness' is used in the
Krishnamurti sense. "It is alsoin-
teresting to observe that the book
is comparable with the recent
books of Rohit Mehta, The Intuitive
Philosophy and The Play of the
Infinite, both of which were written
under the inspiration of J. Krishna-
marti and his * teachings . Alan
Watts remarks in his preface that
this book of bhis sounds some-
thing like Alice through the Look-
ing-Glass, of which it is *‘ a sort of
philosophical equivalent "',

M., SUBRAMANIAM

Pandit Igbal Narain Gurtu:
Abhinandan Grantha, (Commemo-
rative Volume)edited and published
by Lakshman Sahay, B.A., LL.B,,
and Ramapati Shukla, M.A., B.T,,
pp. 110 (Hindi)4190 (English).

In the regeneration of India
many stalwarts have worked during’
the last hundred years. A proper
history of a period can only be
written by following up the leader
and his colleagues of that time.
Hence proper biographies are
valuable as source-books for the
writing of history. Such a
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gsource-book is this volume, issued
" to honor Pandit Gurtu on his 75th
birthday, in appreciation of his
work. There are 88 contributions
in Hindi and 75 in English. The
contributors are old students and
colleagues of the Pandit and in-
clude Dr. S. Radhakrishnan and
Mr. N. Sri Ram.

Annie Besant as leader of the
cultural revival of India gathered
round her a band of Theosophists,
young and old, who were depend-
able under all circumstances. But
Pandit Gurtu was not a Theo-
sophist when he offered his services
to her and was accepted. Babu
Bhagavan Das, George Arundale,
Igbal Narain Gurtu, P. K. Telang
were among the great men who as-
gisted Annie Besant to build up the
Central Hindu College at Banaras.
Each was unique In temperament
and so in his contribution to that
noble edifice. Pandit Gurtu had
gsome ancestral property which en-
abled him to abandon a lucrative
practice at the bar and go to Bana-
ras to take up any work under the
Chief (Annie Besant). He became
joint secretary of the Managing
Committee, later Headmaster. He
was a sbriet disciplinarian, respect-
" ed by teachers and loved as well ag
obeyed by the students. He joined
the Theosophical Society, and by
1907 was a =zealous worker for
Theosophy., Later he became the
General Secretary of the Indian

.Secbion of the Society. In 191‘2:
he joined the Home Rule campaign
under Dr. Annie Besant and toured
and lectured widely. With the
introduction of the Reforms, he
entered the Legislative Council,
U. P.,in 1921. 1In 1981 he became
the chairman of the Banaras
Municipal Board. Then he took up
for some years the Vice-Chan-
cellorship of the Allahabad Univer-
sity. All his savings, amounting
to a lakh of rupees, he gave to
schools and colleges.

This volume enables one to see a
long procession of events, sponsor-
ed by our pioneers in India, leading
to the present: the beginning o.
Indian scouting in a Cadet Corps,
introducing the national spirit in
Education, the training of leaders
for future work, the foundation of a
National University, and so forth.

It is to be noted that his wife
was a great help to Pandit Gurtu
in all his varied activities, which
included a penetrating study of
Homeopathy and its practice in
the service of the poor—he hag
been able to cure difficult and
serious diseases. The volumé is
illustrated with photographs and
groups of historical value. This
well-bound and neatly printed book
should find a place in all nation-
al libraries, as it is a fine record
of a creative period in the history
of India.

M, V. GOPALARRISHNAN

SUPPLEMENT TO
THE THEOSOPHIST

JuLy 1954

OFFICIAL NOTICE

CONVENTION 1954

In accordance with Rule 46 of the Rules and Regulations-of
the Theosophical Society, the Executive Committee has decided
that the 79th Annual Convention shall be held at the Indian Sec-
tion Headquarters at Banaras, from 26th to 81st December 1954.

EmmMA HUNT,
Recording Secretary

THEOSOPHISTS AT WORK
AROUND THE WORLD

By the Recording Secretary

Adyar

June 18th being the first anni-
versary of Brother C. Jinaraja-
dasa’s passing, a commemorative
meeting was held at 8 o'clock in
the morning in the Headquarters
Hall. The short programme open-
ed with the Prayers of the Re-

-»ligions, a practice which Brother

!
Jinarajadasa himself instituted in

1925.

The Assistant Recording Secre-
tary, Miss Ann Kerr, then gave
the greetings of the President, Mr.
N. Sri Ram, on tour in the United
States, and of Miss Emma Hunt,
Recording Secretary, who was also
away from Adyar. Miss Kerr stated
that the meeting was in no sense to
mourn our loss as all present knew
Brother Jinarajadasa longed for his
release from the physical plane.
The meeting would serve as an
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opportunity for all to think to-
gether of the work and the life of
our brother who had given inspira-
tion and guidance to many people
during his 60 years of membership
of the Society.

Readings from Brother Jinaraja-
dasa’'s writings were presented
by Mr. H. B. F. Moorhead, Hon.
Treasurer, and Miss Jamni
Thadhani. The meeting was con-
cluded with the playing of a record-
ing of Wagner's Siegfried Idyll,
which had special significance for
Brother Jinarajadasa; as the
music was played, all in the Hall
turned their thoughts of love and
gratitude to him,

The School of the Wisdom

The next session of the School
will be from October 4, 1954 to
March 19, 1955, with Mr. Geoffrey
Hodson continuing as Director of
Studies. The curriculum will in-
clude daily group meditation (op-
tional), three study periods each
day from Monday to Thursday,
and group discussion on Friday
mornings. There will be no classes
on Friday afternoons, Saturdays
or Sundays. The Director desires
punctual and regular attendance
at classes.

The programme of studies will
consist of the following subjects :

(¢) Man : The Human Monad,
the Ego, Man’s Bodies, Man’s life
after physical death, Reincarnation

and Xarma, the threefold and-
sevenfold Divine and Human
manifestations, Man in Health and
Disease, Man’'s Supersensory and
Cosmic Powers, Planetary and
Solar Evolution, the Pathway of
Hastened Attainment, Perfected
Humanity, the Hierarchy, the
Feminine Aspect of Deity.

(8) World Religions and Philo-
sophies : The Sacred Language of
Allegory and Symbol, the religion
of ancient Egypt, Hinduism, Buddh-
ism, Zoroastrianism, the religion
of Ancient Greece, Hebraism, Neg-
Platonism, Christianity, Islam.

(¢) Cosmogenesis : Cosmogonies
of the various scriptures. i

(d) The Theosophical Society :
its origin, history and organiza-
tion; the Infernational Head-
quarters at Adyar, lives of the
Founders and other great leaders.

Ireland

Some months ago the Theosoph-
ical Society in Ireland moved into
new and more spacious permanent
quarters, easy of access yet outside
the commercial centre of Dublin,
There the members welcomed the
President, Mr. N. Srj Ram, who
visited the Section on March 15th
and 16th, During an afternoon
and evening devoted to the mem-
bers he dedicated the new Head-
quarters of the Section “to the"“
Great Work and to the Service of
All That Lives,” presented diplomas
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to new members, and had & ques-
tion-and-answer meeting. He gave
one public lecture entitled ** Spirit-
ual Living—What Is It ? ™

Other lecturers who have visited
the Section recently are: Mr. J.
Coats, Capt. Muirson Blake and
Mr. C. R. Groves.

The General Secretary, Mrs.
Evelyn O. Hornidge, reports very
good attendances at all public
lectures.

Germany

For the first time after the re-
establishing of the German Section,
the General Secretary, Mr. Martin
Boyken, was able to visit the Berlin
Lodges early this year. The diffi-
culties of the peculiar situation in
Berlin are felt by the Lodges, but
despite these the activities are
carried on by the members with
enthusiasm. The General Secre-
tary made an exfensive tour visit-
ing several Lodges in West Ger-
many and reports that the work is
going forward satisfactorily.

The Young Theosophists had
their usual Camp at Hanover at
the Whitsuntide week-end.

The dates of the 1954 Summer
School  at Rendsburg have been
changed to September 15-22 so
that the President, Mr. N. Sri
Ram, may be present. Mrs. Bhagi-
rathi Sri Ram and the President’s
gecretary, Miss Elithe Nisewanger,
and Mr. J. E. van Dissel, General

Secretary of the Theosophical
Society in Hurope, have also ac-
cepted the invitation to attend the
Summer School.

Puerto Rico

Seiiora Esperanza Hopgood, the
General Secretary, reports a most
successful Convention held on
April 8th. It was a representative
gathering including members from
Brazil, Argentina, Costa Rica,
Mezxico and the United States of
America. The former Sefiorita Luz
Maria Durand, now Seiiora Roberto
Baraya, has, with her husband,
been helping the work in this Sec-
tion for some months.

Translations of radio talks from
the Theosophical Society in Amer-
ica have been made and are being
broadcast weekly. It is also plan-
ned to publish them in pamphlet
form for the Spanish-speaking
countries.

This Section publishes an ex-
cellent mimeographed journal
Heraldo, which translates articles
from other Theosophical maga-
zines into English and is sent free
of charge all over South and Cen-
tral America and Mexico.

United States of America

Officers of the Theosophical So-
ciety in America are elected every
three years. The National Presi-
dent, Mr. James 8. Perkins, was
re-eleoted in March for a further

term.
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In the National President’s re-
port of the Section's work for the
year ending September 80, 1953,
the membership of the Section is
stated as 4,075, with a total of
149 Lodges.

Mr. N. Sri Ram is now touring
the Section for the third time, and
he and Mrs. Bhagirathi Sri Ram
will be guests at the Annual Sum-
mer Sessions from July 24th to
August 12th. Mr. Sidoey A. Cook,
the Vice-President, and Mrs.
Cook are also in the United
States and will participate in the
Summer Sessions programmes.
The President’'s secretary, Miss
Elithe Nisewanger, a member of
the American Section, is travelling
with him and will also be present.

The Department of Education,
created in 1952 to meet the grow-
ing need for a department that
could develop as well as circulate
material of educational value to
members and the publie, has been
steadily progressing with its task.
The Department Head, Dr. Dor-
othy Rood, and the Advisory Com-
mittee are developing the work
along the lines of the four ob-
jectives decided upon: To help
Lodges . to develop better pro-
grammes; to prepare interested
members to assist in research ; to
prepare them to teach ; and finally
to present the results of research
to the members. A Workshop in
Theosophical Education under the

direction of this department, was *

held at the National Headguarters,
Olcott, this year from March 22nd
to April 1st, attended by 10 enthus-
iastic students. The first half of
the period was devoted to the
discussion of questions such as
“What is Theosophical Educa-
tion?”; “ What kind of g person
should a teacher be and how does
one get to be like that?” The
second half of the period each
student presented a lesson to the
group who played the role the
teacher asked of them—Dbeginners,
inquirers, or themselves, Then all
went into a discussion of the pres-
entation and offered helpful sugges-
tions for improvement.

Department of Information.—
In this department at the Nation-
al Headquarters all the correspond-
ence from inquirers is dealt with.
Publicity literature is distribubed,
and correspondence courses are
sent to all National members (mem-
bers-at-large) and the answers to
questions regarding the study are
handled in the department also. In
the last nine months 662 new in-
quirers have received assistance
from this department, Last year
5:2 new members joined the So-
clety through contact with the
department, ang 86 new borrowers
joined the National Library.

T.he department is also the re.‘
pository of wuged Theosophical
books which thoughtful members

1954 SUPPLEMENT TO THE THEOSOPHIST 281

send to Headquarters as gifts, or
bequests, and books received at
Headquarters upon dissolution of
a Lodge or study centre. From
such book gifts are culled any
volumes needed in the National
Library. The remainder are placed
in the Department of Information
and from that supply every newly
organized Lodge receives about 20
basic Theosophical books as a
nucleus for the new Liodge library.

A large correspondence is carried

on by the Department Head, Mrs.
Rutheda Osborn, with various
prison inmates. Books are placed
in prisons by the Theosophical
Book Gift Institute and many
prisoners write to the Society after
reading the books. Some of the
prisoners are studying the corre-
spondence courses in Theosophy.
Inquirers living near Lodges are
referred to the nearest Liodge and
the Lodge secretary is also notified
so that the inquirer can receive per-
sonal attention and be invited to
the public activities of the {iodge.
Within the Theosophical Order of
Service, there are s number of mem-
bers belonging to the * To-Those-
Who-Mourn " Club. They mail
the leaflet To Those Who Mourn,
written by C. W. Lieadbeater, to the
bereaved, anonymously. The return
address given is not that of the
member, but of the National Head-
quarters of the Society. Therefore,
the interested recipients write to

the Headquarters for further in-
formation, and these inquiries are
handled by the Department of In-
formation. Many people write to
the effect that the leaflet has given
them a comfort and understanding
about death that has made life
bearable in their loss.

The key-note of the department
is sympathy and friendliness.

Bronze Statue @Gift to Inter-
national Headquarters.—In 1937
Dr. Arundale outlined a plan to

“collect at Adyar a work of art

from each of the National Sections.
Each such work of art was to be
representative of the spirit of art
in that npation, and the spirit
of the nation itself presented
symbolically. A Committee to find
guch a work of art in the U.S.A.
was formed in 1987 by Mr. Sidney
A. Cook, the then National Pres-
ident. Nothing suitable was
found and Mr. James S. Perkins,
Chairman of the Committee, creat-
ed a drawing for a statue to
be rendered in bronze. In 1988
Dr. Arundale approved the origin-
al conception, which was later
executed by Mr. Richmond Barthé
of New York, a famous Negro
sculptor. The statue was com-
pleted during World War II and
therefore could not be shipped ab
once to Adyar. It remained at
Olcott in the National Library
until the fall of 1958. In due time
it had a safe arrival at Adyar,
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Page ii.
THE THEOSOPHICAL SOCIETY )

THE THEOSOPHICAL SOCIETY was formed at New 'York, November 1#»
1875, and incorporated at Madras, April 8, 1905. Its three declared
Objects are :

FirsT.— To form a nucleus of the Universal Brotherhood of
Humanity, without distinction of race, creed, sex,
caste or color.

SeconD.—To encourage the study of Comparative Religion,
Philosophy and Science.

Tuirp.— To investigate unexplained laws of Nature and the
powers latent in man.

FREEDOM OF THOUGHT

Resolution passed by the General Council of the Theosophical Soclety on December 23, 1924

As the Theosophical Society has spread far and wide over the civilized world, and
as members of all religions have become members of it without surrendering the specis!
dogmas, teachings and beliefs of their respective faiths, it is thought desirable to emphasjze
the fact that there is no doctrine, no opinion, by whomsoever taught or held, that is i. '_‘1
way binding on any member of the Society, none which any member is not free to accept or
reject. Approval of its three Objects is the sole condition of membership. No teacher or
writer, from H. P. Blavatsky downwards, has any authority to impose his teachings of
opinions on members. Every member has an equal right to attach himself to any teacher or
to any school of thought which he may choose, but has no right to force his choice on any
other. Neither a candidate for any office, nor any voter, can be rendered ineligible to stand
or to vote, because of any opinion he may hold, or because of membership in any school of
thought to which he may belong. Opinions or beliefs neither bestow privileges nor inflict
penalties, The Members of the General Council earnestly request every member of the
Theosophical Society to maintain, defend and act upon these fundamental principles of the
Society, and also fearlessly to exercise his own right of liberty of thought and of expressiont
thereof, within the limits of courtesy and consideration for others.

FREEDOM OF THE SOCIETY

Resolution passed by the General Council of the Theasophical Society on December 30, 1950
The Theosophical Society, while co-operating with all other bodies whose aims
and activities make such co-operation possible, is and must remain an organization entirely
independent of them, not committed to any objects save its own, and intent on developing
its own work on the broadest and most inclusive lines, so as to move towards its own goal‘
as indicated in and by the pursuit of those objects and that Divine Wisdom which in the
abstract is implicit in the title, The Theosophical Society. m

Since Unpiversal Brotherhood and the Wisdom are undefined and unlimited,
since there is complete freedom for each and every member of the Society in thought a-nd
action, the Society seeks ever to maintain its own distinctive and unique character by remain-

ing free of affiliation or identification with any other organization.

THE THEOSOPHIST
ON THE WATCH-TOWER

The Theosophical Society is responsible only for its
Official Notices appearing in * The Supplement’.

AN extraordinary discovery just reported, topping other
P

goientific discoveries and accomplishments of recent
times which have been tumbling over one
another with revolutionary effect, is that of
_ a particle with the unimaginable energy of
about ten million billion volts encountered at an altitude
of twenty-five miles over Texas in the United States of
America. What happened there was found recorded in
a photographic film floated up by means of an unmanned
balloon last winter. The New York Times of July 11th

gives the following details :

Last winter an nnmanned balloon floated up from Texas.

It oarried a package of photographic film. At an altitude of
about twenty-five miles, which is about as high as such balloons
can rise before bursting, a particle from outer space tore through
the package. When the film was developed, Dr. Marcel Schein
of the University of Chicago, saw straight tracks that startled
Jhim. He told the American Physical Society at Beattle that
apparently the particle from outer space had gone through the
package, collided with a proton and converted it into particles

286
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of light. Whereupon the light (protons) turned into energy 01\#

electrons. All this conforms with Einstein’s theory

What this discovery means to scientific conceptions is
not known as yet, although it is surmised by Dr. Marcel
Schein, who reported the find to a meeting of the American
Physical Society, that it might be an “anti-proton,” the
counterpart or opposite number of a proton. He thinks it
might be that, judging from the behavior of the particle
and the circumstance of its discovery. Appareatly, accord-
ing to his readings, the anti-proton struck a proton and
both were annihilated. The resulting units of light were
reconverted again into matter as pairs of electrons.

If this is what happened, the new discovery is obviously
of enormous significance, and as the New York Times
gsurmises, may lead the scientist to “ think of the cosmos in

new terms”. The paper ends its observations with the bs

following comment :

Out of Dr. Schein’s remarkable discovery may come a
conception of a universe that is for ever destroying and re-creat-
ing itself. Cosmic rays, the rainbow hues of the spectrum, the
universality of hydrogen in the form of protons, electrons that
flash in lightning, nebulae of outer space receding at inconceiv-
able speeds, and now this new high-energy particle—all are
trying to tell us something about the universe in which we
live. What is it ?

Whatever it may be, who can say how many more
turns await the theories of cosmology now in the field,
even though it must have been perfectly obvious to anyone
willing to think beyond the limitations of scientific thought,
that they did not possess sufficient coherence to be stabil-
ized in their present form. The fundamental question of

how there could be 8o much energy generated and operating..

as it were, at the very base of physical matter, is one that
remains a mystery, and every fresh fact disclosed has been
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*'such as to strike the enquiring mind with increasing

wonder.

Yet all our knowledge gained at the observable levels
can at best comprise only what is capable of being impressed
on those levels ; and there is obviously room for speculation
as to whether there might not be phenomena of no less
validity in themselves, but entirely outside our purview, as
was this particle until it was reached at a point beyond
which no balloon can go without bursting.

May it not be that we shall have some day to remove the
barriers set up by our materialistic leanings between the
phenomena of matter, including the forces traceable in
purely physical matter, and the universe of consciousness
plus energy, in other words, life, adumbrated by the occultist ?

* * * *
There is welcome news of a new trend in the psychia-
tric field, initiated by Dr. Viktor Frankl of Vienna, which
is said to be spreading in many countries.
::';:';l'::;k This school of thought is not satisfied with
the theories of Freud and Adler, which
geek to trace all human urges to the instincts of pleasure
and self-assertion (or ambition), respectively. According to
a report published in an American journal, Dr. Frankl holds
that only “ people who lead meaningful lives, are fully alive,
ocreative and at peace,” and * the real pathology of our age ”
is the repression of ‘the spiritual instinct which calls for
self-forgetfulness.

Dr. Frankl was a prisoner, during World War II, in
three concentration camps, including the notorious Ausch-
witz and Dachau; yet he is able to affirm that “even in a
concentration camp life can be worth living”’. He says with

-a, mixture of sarcasm and truth: “ The inmates there did

not keep sane by dwelling on the ideas with which psycho-
analysis has flooded the world. Instead, many of them
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sought a spiritual meaning in their predicament, and learn-4/

ed, thrf)ugh suffering, to draw closer to their God.”

. His criticism of the psychiatry, which makes patients
review their life-histories for hours, weeks and months, is
that these methods train neurotics, who are always t’]OO
self-centred, to concentrate even more intently upon them-
-selves, with the ultimate effect that they are made worse
bl.la.n ever ; whereas ““ a person who becomes interested in
discovering what he can give to life has his destructive
self-centredness crowded out by this larger interest .

If Dr. Frankl’s school is a sign of the times, even
though only one of diverse signs that clash Wif:il one
another, it is a vindication, based on his experiences both
as an individual and as an eminent medical psycho-thera-
pist, of the old truth that man is not his body, nor even the

“self " that he identifies with it and its oravings. There : {H

in him the possibility of a freedom that transcends both
?erfadity and environment. The human mind having, by all
indications, hit the rock-bottom of matter, finds there
that it has come up against a limitation which it cannot
pass. If so, are we witnessing the initial stages of a
recovery if not a recoil from the unhappy state in which
we have landed ourselves ?
* * * *
Dr. James B. Conant, U.S.A. High Commissioner in
Germany and formerly chemist and President of the
L the Next Hal:va.rd qmv?rsmy, hs.a.s been speaking to
80 Yoars various scientifio and industrial groups in
Germany on what we may expect in the
next 50 years. A report from Bonn extracts the following
interesting statements from these speeches :

I see worried humanity endeavoring by one polibica.rﬁ.

device after another to find a way out of the atomic age. The
next 50 years will prove that human nature is tough and
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* “anyielding to a high degree. Neither the forces of good nor evil
will prevail to the extent that has been prophesied by some
writers in the past few years. '

The world’s food problem will be well in hand by 2000,
conquered by new farming techniques.

The chemist will make discoveries that will revamp many
of the world’s present industrial arrangements. Early in the
second half of the twentieth century liquid fuels will be synthe-
sized from carbon monozide and hydrogen, for instance.

The earth will burn up its last ton of coal—and not
worry about it. Solar energy and the synthetic fuels will more
than make up the difference. Solar power will also make the
production of fresh water from the sea a reality. This could
come as early as 1985, and it would make more than one desert
near a sea-coast a garden spot.

In view of these anticipations it might be re-called

x that as long ago as 1918, in the book Man : Whence, How

and Whither, Bishop C. W. Leadbeater, describing his
vision of the future, mentioned the production of fresh
water from the sea in large quantities as amongst the
achievements he noted. He refers to other changes also,
which are in tune with present prospects in the field of
science and technology. It may be admitted that human
nature may not change much in the course of a century
or two; yet the average man is so much a creature of his
environment that the difference between the present moral
 and social olimate and a possibly better one in the future
may mean a change in his ideas and ways, which might
well look like a decided change in his nature. The “ way
out of the atomic age "—that is, the safe way through it—
must consist partly in a control on a global scale of the
forces with which he is now able to destroy himself and

¥ partly in the cultivation of a will to peace and brotherly

co-operative relations with his fellow human beings.
» * * *
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In the passing of Miss Helen Veale at Kotagiri, o
July 5th, after a brief illness, the Theosophical Society loses
a stalwart who has given several decades of
devoted unwavering service to its cause.
She came out to India in 1916 to work for Indian educa-
tion at the invitation of Dr. Annie Besant whose inspiration
and example she cherished to the end with single-minded
fidelity. She served 24 years in the educational field, of
which 13 were spent in Banaras where she taught Engl;sh
Mathematios and History in the Women’s College and Girls:
High School. She later became Principal of the National
Girls’ High School in Mylapore, a suburb of Madras, situated
a few miles from our Adyar Estate, where she was resident
for nine years. Miss Veale has given good service in other
capacities ; she helped Dr. Besant in the political field in
the years 1917-1919, and in the Theosophical field was a
able lecturer and writer. She was also a deep student of
astrology and of the life and work of Sir Francis Bacon.
Besides articles on these subjects, there is a book by her,
entitled Son of England.

Miss Veale had been living for a number of years in
Kotagiri in the Nilgiris, where her home was a centre of
Theosophical influence and of hospitality to any Theosoph-
. ical worker who might come from Adyar. Both she and her
sister, Miss Kathleen Veale, who passed away in 1949, had
become 8o well adapted to India, that they decided on retire-
ment from their educational activities to live in Kotagiri
- because of its climate and its proximity to Adyar. Miss Veale
will be missed by her very many friends, abroad and in
India, and one of them, Shri Sri Prakasa, Governor of
Madras, sent a telegram of sympathy, containing a tribute
to her work, which was read out at the service following
her passing, at which her memory was honored.

N. Sr1 Ram

Helen Yeale

AN EDITORIAL FOOTNOTE

TO “ KAMA-LOEA AND THE BEARINGS OF THE ESOTERIC
DOCTRINE ON SPIRITUALISM”

By H. P. BLAVATSKY

[This Editorial Note by H. P. Blavatsky appeared
originally in TuE THEOSOPHIST, Vol. VI, February 1885, p. 110.
It was appended to the text of a paper read by A. P. Sinnett
before the London Lodge of the Theosophical Society, wherein
occurred the following sentence: “ A struggle. . . takes place in
the sphere or state of existence immediately adjacent to our
physical state—in Kama-loka—. ... ending in the rupture of
the fifth principle or human Ego. . .”

This illuminating explanatory note from the pen of
H.P.B. is taken from the MSS. of the forthcoming Volume VI
of her Collected Writings, now in process of production. It will
contain H.P.B.'s literary output for the years 1884 and 1885,
and will be published shortly by the Blavatsky Writings
Publication Fund, Offices of Theosophia, 615 So. Oxford Ave,,
Los Angeles 5, California, U.8.A.—B. DE ZIRKOFF)

HE word “rupture” seems an unhappy expression, as

it suggests the idea of a separate entity, whereas

only a principle is under discussion. The *higher attri-
butes " of the 5th principle are evolved in it, during the
life time of the Personality, by its more or less close
agsimilation with the sizth, by the development, or rather
the spiritualization by the Buddhi of the intellectual

" capacities which have their seat in the Manas (the fifth).

During the struggle spoken of and when the spiritual
291 \
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monad striving to enter the Devachanic state is being ~
subjected to the process of purification, what happens is
this: personal consciousness, which alone constitutes the
personal Ego, has to rid itself of every earthly speck of
grossly material taint before it becomes capable of living
“in spirit” and as a spirit. Therefore, while the upper
consciousness with all its noblest higher feelings—such as
undying love, goodness, and all the attributes of divinity
in man, even in their latent state—is drawn by affinity
towards, follows and merges into the monad, thus endowing
it—which is part and parcel of universal consciousness and
has therefore no consciousness of its own-—with & personal
self-consciousness, the dross of our earthly thoughts and
cares, ‘‘ the material tastes, emotions and proclivities "’ are
left to lurk behind in the shell. It is, so to say, the pure
incense, the spirit of the flame, disengaging itself from the .
ashes and cinders of the burnt-up fire. The word “ rup-
ture, ” therefore, is a misleading one.

The “ Soul when laden with unsatisfied desires " will
remain ‘“earth-bound ” and suffer. If the desire is on a
purely earthly plane, the separation may take place not-
withstanding, and the shell alone be left wandering; if it
were some act of justice and beneficence, such as the
redress of a wrong, it can be accomplished only through
visions and dreams, the spirit of the impressed person being
drawn within the spirit of the Devachanee, and by assim-
ilation with it, first instructed and then led by Karma to
redress the wrong. But in no case is it a good or mer-
itorious action for “living friends” to encourage the simul
acra, whether shells or entities, to communicate, For,
instead of “smoothing the path of its spiritual progress,”

they impede it. In days of old, it was the initiqted hiero- ~

phant under whose guidance the mediums of the adyta, the
sybils, the oracles and the seers acted. In our days there
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are no initiated priests or adepts at hand to guide the blind -
instinets of the mediums, themselves the slaves of yet
blinder influences. The ancients knew more about those
matters than we do. There must be some good reason
why every old religion prohibits intercourse with the dead
as a crime. Let the Hindus always bear in mind what the
Atharva Veda says to that effect, and the Christians the
prohibition of Moses. Subjective, purely spiritual “ Medium-
ship ” is the only harmless kind, and is often an elevating
gift that might be cultivated by every one.

H. P. BLAVATSEY

v

WHAT SHALL WE READ?

The book of Nature alone is sufficient to him who knows
how to read it. Books can only assist us to arrive at a theory,
and for that purpose the selection of books must be made
according to the capacity of the understanding of the reader.
The great secret is to know how to discriminate properly, and
he who knows that secret can learn something even from the
most insignificant book. To obtain a correct comprehension of
the nature of Man and his powers we would recommend . . . ih
fact any great scientific, philosophic, historic, romantio or poetic
work; but to realise the truth, reading alone is not sufficient, it
requires deep study and intuitive contemplation.

H. P. B.



DEAN INGE, 1860—-1954

By LESLIE P. HARDY

WITH the passing of Dean Inge at the advanced age

of 93, Liberal Christianity has lost its finest ex-
ponent and the Anglican Church its greatest theologian of
the present century. He was certainly an outstanding per-
sonage in the Protestant world of Christendom and ranked
as one of the keenest minds of English contemporary life.
A personal friend of the great dramatist with whom he was
co-eval, Inge has been described as “the Bernard Shaw o.
the Church of England”. Only the tolerant and liberal
attitude of that Church could keep within its fold so indi-
vidual a personality with such strong non-conforming
" tendencies. With the Deanery of St. Paul’s as his ecclesi-
astical office from 1911 to 1934, Dr. Inge had a pulpit from
which he was able to wield a powerful influence on the
national life and religious thought of his time. It is nof
so much for the spoken word that he will be remembered
bhowever. His writings reached a far larger congregation
not of his own faith. No man of modern times has tried
to uphold the standards of intellectual honesty with more
obvious sincerity than the famous Dean.

The Very Rev. W. R. Inge was born in Yorkshire and
educated at Eton and King’s College, Cambridge. Until
1905 he was first an assistant master at Eton, for which he
wrote a Latin grammar, and then a tutor at one of thy
Oxford colleges. His apprenticeship to the Church was of
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- short duration: Vioar 1905-07, then Lady Mar‘ga,ret' Professor

of Divinity at Cambridge before he was appointed Dean of
St. Paul's in 1911, His splendid classical scholarship has
stood him in good stead. It has given his writing a clarity
of expression that adds to the pungency and clear-sighted-
ness of his views on all sorts of problems which beset the
thoughtful mind. He is the author of at least twenty-six
published books on religious subjects, but his lasting claim
for a place in the pantheon of religious and philosophical
giants is based upon his classical works on Mysticism.
Christian Mysticism appeared in 1899 but probably the
greatest work on these lines is his standard Life of Plotinus.
Inge did not claim great mystical experiences for himself,
but he has placed on record these thoughts:

What can be described and handed on is not the vision
itself but the inadequate symbols in which the seer tries to
preserve it in his memory ... But such experiences, which
rather possess a man than are possessed by him, are in their
nature as transient as the glories of a sunset ... language,
which was not made for such purposes, fails la,menta,bly to
reproduce even their pale reflection.!

His work as a classical tutor in his younger days gave
him an almost intuitive understanding of that philosophy
of Mysticism which has always been closely associated with
the school of Plato. In 1917 and 1918 he delivered the
Gifford Lectures on Plotinus, “the greatest name on the
roll of philosopher-mystics . Inge’s own judgment is that
“these two volumes, the result of many years’ labour, em-
body the best that I have been able to offer as a contribu-
tion to the philosophy of religion "."

! Quoted by Rom Landau in God Is My Adventure.
! Preface to Christian Ethics and Modern Problems.
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When he was 90, the Dean wrote a remarkable
artiole entitled “ Liiberal Christianity ” which was published
in the January 1951 issue of the Hibbert Journal. In this
he sums up all that is best in the Christian faith when it is
fired with the inspiration of mystical experience. He claims
that mystics speak a universal language, that seekers after
truth cannot be divided by barriers of religion. 'We often
oannot tell from what religious source or what period in

history an extract from a mystical writer may come. They:

speak the same language because they describe the same
experience. Despite the man-made barriers of national
sovereignties, in spite of religious and racial hatreds, *“ there
never has been a time when all those who love justice and
mercy and walk humbly with their God had a better chanoe
of understanding each other than now”. There can be no
barriers for the Perennial Philosophy.

These last thoughts of a great thinker judged by the
highest standards of the intellect give the lie direct to the
popular notion of “the gloomy Dean ”. Inge has suffered
much from publicity of this nature ; the inner message has
been missed by the many, but as he himself says, * there
will never be a crowd outside the narrow gate ”.

Lesrie P. HArDY

‘When Winter touches me, and I
Am standing all alone,

Within the heart-beats of my heart
I hear a deeper tone;

And somehow I am lifted up
Beyond my little self

To where dwells a richer I
Enthroned in Summer’s wealth.,

NormMA DEBRECENY

CREATIVE EDUCATION*

By ROHIT MEHTA

(Concluded from page 286)

UR modern education has all the elements of super-
ficiality in spite of greater and greater specialization
that it has introduced. In fact superficiality is fundament-
ally due to specialization! A superficial life is naturally a
life of imitation, not of initiative. Our education makes us
imitative so that we are able to show great mechanical
efficiency in reproducing the style which we have memorized.
We are afraid to act on our own because there is no experi-
encing within us. As we are dried up within, we cling
more and more to outer instruments, to styles, to modes of
expression. Our educational problem needs to be tackled
here and not at the level of technique. But curiously
enough we are concerned, in the various stages of education,
only with placing before the student a particular pattern of
thought or action and we want him to imitate that pattern.
Such an education obviously strikes at the very root of
self-initiative. .

A pattern may be in terms of a hero or in terms of
ideology. Our so-called religious education seeks to place
before the student an ethical or an ideological pattern to be
followed by him. This pattern becomes an authority to be

S——

! A review of Education and the Signi ife, by J. Krishna-
. . gnificance of Life, by J.
murti, published by Harper & Brothers, New York.
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obeyed by the child. Such a pattern creates in him a fixed 4

psychological point from which to meet life. Thus, life is
examined only in terms of that pattern. A mind that is
wedded to a pattern, however beautiful, cannot see life as a
whole. Krishnamurti says: '

The idealist, like the specialist, is not concerned with
the whole, but only with a part. There can be no integration
as long as one is pursuing an ideal pattern of action ; and most
teachers who are idealists have put away love, they have dry
minds and hard hearts. To study a child, one has to be alert,
watchful, self-aware, and this demands far greater intelligence
and affection than to encourage him to follow an ideal.

In this statement is indicated very clearly the responsi-
bility which devolves upon a teacher. The teacher has to
be extraordinarily alert lest he create consciously or un-

consciously an authority for the child, either through hisé,i

own person or through his own ideological background.
An idealistic approach to education, whether of the right
or of the left, implies a pattern of thought and action. It
is this pattern which takes the form of discipline ; in other
words, discipline is the product of a system of thought or
action. In all schools, orthodox or progressive, there is a
constant effort made to make the child fit into this system
or pattern. Sometimes the efforts are brutal, sometimes
they are soft and persuasive. Whatever may be the nature
of these efforts, there is implied in all systems and pat-
terns an endeavor to make the child fit into their frame-
work. In such efforts there is naturally a desire to make
the child something else than what he is. But gg Krishna-
murti points out: “The right kind of education consist®
in understanding the child as he is without imposing upon
him an ideal of what we think he should be,” To under:(;
stand the child as he is, is indeed the beginning of educa-
tion. But understanding is possible only if there is no
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-effort on the part of the educator to put the child into a

framework of idealism or system. To see the child through
the distorting medium of a pattern, an ideal or a system
is to misunderstand the child. Krishnamurti says:

If the teacher is of the right kind, he will not depend
on a method, but will study each individual pupil. In our
relationship with children and young people, we are not dealing
with mechanical devices that can be quickly repaired, but with
living beings who are impressionable, volatile, sensitive, afraid,
affectionate; and to deal with them, we have to have great
understanding, the strength of patience and love.

How is one to proceed with this real understanding of
the child which should be the basis of right education ?
Once again we have to realize that right education depends
upon the right teacher. In right education, as indicated by

I Rrishnamurti in his book, there must be for the child a

complete freedom from all conditioning factors. Buf
the child who comes to the school is already conditioned:
by the influences of home and society. At present
the teacher transmits his own background to the child
and thereby there is a perpetuation of both his and
the child’s own conditioning. The task of education is,
therefore, the de-conditioning of the child. This task can
be fulfilled only when the teacher begins to understand
his own conditioning first. This will result in the
teacher abstaining from transmitting his own background
to the child. Such a teacher will naturally become truly -
sensitive and it is only in that semsitivity that the child
can be understood. Under the guidance of a right educator
who is aware of his own conditioning factors, the student
will begin “to observe and understand his own self-pro-

" jeoted values and impositions”. It is only thus that he

will discover the “enduring values of life, without con-
ditioning "
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It may be stated that freedom from all conditioning -

* would result in indiscipline, in moral chaos, in social dis-
‘integtation; Freedom from all conditioning influences is
a state in which there is no reaction. Both discipline and,
indisoiplihe are obviously reactions from certain fixed
positidns which the mind has taken. Such fixed positions
are the result of psychological conditioning. And so free--
dom whose characteristic is indiscipline is no freedom at
all, for it is a state not free from conditioning. It is the
psychological de-conditioning which produces sensitivity
of mind and heart. Now sensitivity cannot be awakened
through compulsion, which means through conformity to a
pattern of thought and action. A sensitive person can
never be undisciplined, nor can he be inconsiderate,
Krishnamurti says: “1It is intelligence that brings order,

not discipline.” e

True educational transformation must, therefore, begih
with the re-education of the teacher and the parent. In
other words, the teacher and the parent must first become
aware of their own conditioning factors. It is in this back-
ground that the child can be understood. It is the teacher
who understands the student, who can help him along the
path of self-knowledge. Education that does not lead a
gtudent to self-knowledge is utterly meaningless, and self-
knowledge is the knowledge of oneself as one is. It is our
psychological conditioning which prevents us from knowing
what is. There cannot be true initiative save from' the
point of this knowledge of oneself. De-conditioning of
both the teacher and the student is thus most esgentia] for
right education.

All forms of discipline constitute conditioning factors
in man’s life, for discipline implies an effort to become that -
which the pattern of thought or action indicates. Authority
is at the root of discipline, this authority may be that of an
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“.individual or it may be of an ideal.ﬁ
pattern, and discipline is the way of tra:-rg,s]a ;
in terms of one’s environment. Disciplipe i VALY,
process ; it can produce efficiency, but onlyWhanical
nature. There cannot be creativity in discipline, and a life
that is not creative lacks the element of joy. Thus, educa-
tion to be truly oreative must move away from all factors
that produce imitation or tend towards imitation, conscious
or unconscious. Krishnamurti observes:

This imitation of what we should be, breeds fear ; and fear
kills creative thinking. Fear dulls the mind and heart so that
we are not alert to the whole significance of life; we become

insensitive to our own sorrows, to the movement of the birds,
to the smiles and miseries of others.

1t should be noted that behind the assertion and

+ acoeptance of authority, as also behind the formulation and

following of discipline, there is the dominant factor of fear.
Through fear \we create authority and cling to it, and-
through authority we destroy initiative and bring into
existence the element of imitation both in thought as well
as in action. Right education has, therefore, to be completely
without fear, conscious or unconscious. It is only where
all elements of fear have disappeared that there can come
into existence a true relationship of love between the
teacher and the student. And in the relationship of love
there will be no disorder, no indiscipline, no inconsiderate-
ness. The learning of technique and the gathering of -
knowledge will then be a quick affair, for every detail of life
will assume a new significance in the atmosphere of love.

_ How to cast away fear from our educational processes ?
It is true that the teacher and the parent are the instru-

* ments of generating fear. It is out of this fear that the

child begins to worship authority and to follow the patterns
laid down by that authority. - Thus it is the teacher and

8 &K\‘”?’ m7&

NSYy 751812
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the parent who have to be active agents in the weeding out 4
of fear. This means that they have to examine thoroughly
the motives of their thoughts and actions. In other words,
teacher and parent must become intelligent in the true
gense before they can awaken intelligence in the students.
Krishnamurti says : .
The teacher himself must first begin to see. He must be -
constantly alert, intensely aware of his own thoughts and feel-
ings, aware of the ways in which he is conditioned, aware of his
activities and his responses; for out of this watchfulness comes
intelligence, and with it a radical transformation in his relation-

ship to people and to things.

Thus, the transformation of the teacher is the crux of
the educational problem. It is the intelligent teacher who
will help the student to break down the centres of psy-
chological security which he may have established through
fear and therefore the following of authority. ¥

Krishnamurti’'s approach to education is through the
transformed teacher. We have so far sought the solution
of educational problems through systems, methods, im-
proved textbooks, variation of subjects, religious instruec-
tion, regimentation of thought and action, but have not
given a serious thought to the question of the fundamental
transformation of the teacher himself. It is true that we
" have regarded the teacher as the central point of education
and have, therefore, demanded from him an adherence to
noble idealism. But a transformed teacher in termsg of
Krishnamurti’s approach is not an idealistic teacher
Krishnamurti gives in his book an indication, thou h
negative, of what is meant by a transformed teachér : ¢

A teacher who consciousl i
dependence can never be of great }171e(;; :: iﬁ?ssctlztlil:zsencg:r;g: ;
overwhel.m them with his knowledge, dazzle thém. ) hi{'ﬁ;ﬁ
p?rsona,hty, but he is not the right kind of educator beca,useh
.hls knowledge and experiences are his addiction, his seourity,
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$hig prison ; and until he himself is free of them, he cannot help
his students to be integrated human beings.

The transformed teacher obviously is one who has an
extraordinarily pliable mind so that he does not act from
the accumulated experiences: of the past, but from the
immediate perception of the present, from the comprehen-
sion of what is. Krishnamurti very beautifully states that -
“for the true teacher, teaching is not a technique, it is his
way of life”. Iu this approach the methods of teaching
are naturally subordinate to the way of life which the
teacher has discovered. The way of life indicated by
Krishnamurti is that of the sensitivity of thought and
feeling, of the unconditioned mind. . He says:

To be the right kind of educator, a teacher must con-

stantly be freeing himself from books and laboratories ; he must
kever be watchful to see that the students do not make of him
an example, an ideal, an authority. When the teacher desires
to fulfil himself in his students, when their success is his, then
his teaching is a form of self-continuation, which is detrimental
to self-knowledge and freedom. The right kind of educator
must be aware of all these hindrances in order to help his
students to be free, not only from his authority, but from their

own self-enclosing pursuits.

Thus, the right kind of educator educates himself
while he teaches his students. Education is a mutual pro-
cess, and therefore demands an atmosphere of perfect
equality between the teacher and the student. Unless the
teacher forgets that he is superior, there cannot be real
freedom in an educational institution. .

This book on education is not to be just read and put
agide. It has to be deeply pondered over. Education that
emerges as a result of the understanding of this approach,

*Which Krishnamurti has indicated, will be truly revolution-
ary. His main thesis is: systems, methods, techniques can
never make our education creative. - Inward richness alone
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can bring ocreativity to education. Krishnamurti saysie

“ Creativeness comes into being when there is constant
awareness of the ways of the mind, and the hindrances it
has built for itself.” To be aware of the ways of the mind
is indeed to be truly intelligent, and it is only in the state
of intelligence that creativity is possible. Tf the educator

is sensitive and fully aware of the ways of his mind, and

therefore of the conditioning factors operating upon him,
he will naturally help his student to be intelligent, and
that is all that matters so far as education is concerned.
The question as to how the student can be helped to
become intelligent does not arise at all. The “intelligent ”
teacher will evolve his “how " in terms of the situation as
it arises. There cannot be a settled “how” for dealing
with situations, for such a settled “ how ”” would once again
mean & oconditioning of the mind. In other words, thers-
cannot be a settled, well-defined and prescribed method 6r
system of education, for every situation will need an appro-
priate method to deal with it. If we decide in advance about
the method, the real significance of the situation will never
be understood. To be sensitively open to all situations is
the only way of true initiative. All else is mere imitation.
It is this sensitivity which is true Love. If the teacher is
filled with Love he will be able to fashion necessary tech-
nique from moment to moment to deal with situations ag
they arise. It is the man who has no Love, who demands gys-
tems, methods and techniques in advance. Thus, creative
education is indeed Education that is inspired by Love.

This book by Krishnamurti should find g place in -

every s.choo.l and college and should serve ag g basis for
discussion in meetings of teachers and parents all the

world over. Let us have Education inspired by Love ine
place of Kducation dominated by foar, authority and

discipline, RorIiT MEHTA

FREEWILL AND LIBERATION'®
By THE RT. REV. L. W. BURT

THE word liberation is an eastern expression which
alludes to the goal of human endeavor. This expres-
gion is also freely used in some systems of philosophy in
western thought. It refers to that stage of human evolution
when the personal will becomes united with the Divine
Will. The soul of man is then above the necessity of further
lives upon earth, hence he is liberated from the wheel of
destiny. Christians speak of “salvation,” but the Christ
used the word “perfect ”. He said: “Be ye therefore per-
foot even as your Father which is in heaven is perfect.”
That perfection or liberation is gymbolized in the Gospel
drama by the Resurrection and Ascension of the Christ-man.
Of the path leading to that glorious perfection one
system of Christian teaching tells of three stages, namely,
Purification, Illumination, and finally Union with the Divine.
That beautifully expresses the order of progression from
the human to the Divine Consciousness which every son of
man must inevitably reach.

Now the Divine Spirit in man is a trinity which mani-
fests in the perfected man as impersonal will, impersonal
love, and intelligence. This triune nature when reflected
into evolving man manifests as our personal will, our desire
or emotional nature, and our intelleot, Perfection, the goal
of life, is attained as we purify our personal nature and
enable the Divine Self to shine through our every thought,
our every desire, and our daily deeds. It naturally follows

1 A germon broadcast over 2GB, Sydney, Australia.
- 806
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that man’s freewill helps him to attain this Christ-like-
splendour of perfection as it increasingly becomes one with
the Divine Will' To discriminate in that effort it is well
to remember that the personal will in us is separative, and
leads to isolation, whereas the Divine Will leads us to
union with the heart of all creation. Let us consider the
problem of freewill.

Consciously or unconsciously every normal individual
is daily confronted with the problem of freewill—the liberty
of the individual to determine either to do, or not to do
something. The subject of freewill is usually considered
from the standpoint of the freedom, or the lack of freedom,
to choose one’s own course of action. The crux of the prob-
lem really lies in how far the individual is exempt from
compulsion or restraint in his willing and choice—what
ability the rational mind has to choose and to decide in
conformity with reason or motive.

In considering the problem of man’s freewill, the first
point to be emphasized is that this universe is a uni-
verse of law. The universe and all beings within it are
subject not only to natural law, but are themselves an
expression of the law of Being, the product and manifesta.-
tion of law. Furthermore, a law of Nature is not a
command, it is a statement of conditions. Nature does not
demand anything; she simply says: “ Here are certain
“conditions, observe these conditions and certain results will
invariably follow.”

Science discovers the conditions—the laws—of Nature,
and studies how to utilize them. Every mechanical device,
every invention, is the outcome of applied knowledge of the
conditions of natural law. “Help Nature and work on with
her; and Nature will regard thee as one of her greators and
make obeisance,” reads The Voice of the Silence. The

investigator may require sublime patience to discover the
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- oonditions of natural law; but working within the law

is the way, and the only way, by which man may rise from
weakness to power, from restriction to ﬁégdom, from the
wheel of birth and death to attain liberation. :

The laws of Nature do not exist to imprison mankind.
On the contrary they guarantee man’s ultimate freedom.
It is on the inviolability of natural law that man’s seour-
ity rests. In a lawless universe there could be no geourity
~—no freedom. All would be in the grip of unknown forces,
strange and terrible. Apply this conception to any law of
Nature and the truth becomes apparent.

The law of gravity eternally exists. It draws all objects
towards the earth, man included. By developing certain
muscles man is able to counter-balance the law of gravity
and walk upstairs or climb hills. For untold generations

“man watohed and envied the flight of the birds, observed
their fleetness of wing, and the ease with which they soar
beyond ordinary sight. In the course of his evolution man
developed the necessary intelligence to analyse and under-
stand the conditions of the law of gravity.

Through chemistry scientists discovered the lightness
of certain gases. By confining them within the balloon
man was able to rise above the surface of the earth and
thus he first entered the realm of the birds. In this he
did not disregard the law of gravitation, or defeat it, he
merely utilized his knowledge of it. In fact he was entirely
dependent on gravity for his safety while aloft in the air.
In order that he might descend from the heights without
disaster he invented the parachute, which again is governed
by the law of gravity. :

In the course of time man gained a knowledge of

%-mechanics, and applied his knowledge of them to the law of
gravitation. Thereby he gradually developed the aeroplane.
But the aviator well knows that he has not dispensed with,
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nor transcended, the law of gravity, but has merely adapﬁed?;

bimself to his knowledge of the conditions of it, still
remaining utterly dependent on gravitation for his safety
while aloft in the air. Should he ignore any condition of
that law by using a defective machine, or by the reckless
handling of the plane, a crash would be the inevitable result.
The point I wish to emphasize is the fact that it is within
Nature’s law that man’s safety and freedom lie, not beyond
the law. .

In a similar manner must we conquer the realms of
our higher nature and develop the powers of the soul. We
need to discover the laws of our emotional nature, the laws
of the mind, the laws governing the existence and growth
of the soul. One by one must we discover the bars that
imprison the soul, bending our human will to the Divine
Will—the inviolable law of the spirit—for only so shall W'ﬁ
" liberate the soul from its prison, the personality. '

In considering the freewill of man it is not only neces-
sary to understand the external laws of Nature and their
effect upon the individual, but one must also consider the
laws operating in man’s being. Often we hear it said as
evidence of man’s freewill: “I am my own master, I am
free to choose whether I shall go to business today or not " ;
“1 am free to choose whether I shall walk or remain
seated ” ; and so on. One may have the physical strength to
do one of the two things, but that does not necessarily mean
that the individual has the freewill of choice for action.
There is a greater power in the life of man, and that is the
motive which causes him to choose, or decide, between twO
or more courses of action.

For instance, the great majority of people do not take
up their daily employment because they choose to do so;
but because of their responsibility to some business or-
ganization, or of their family obligations—the neoessity to

y

A
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M win food, clothing and shelter for their dependaﬁts—-—or the
desire to earn money to preserve their respectability in the
eyes of society. Employment for most people is a duty, not
a choice. A person may be able to choose to walk at any
time, bubt that is rarely the reason for walking. The man
who acts without purpose, without motive, is irresponsible;
that is the action of the insane. The will of reasoning man
is determined by motive, by duty to others. This consid-

‘eration of others is the basis of all organized society. It
is the basis of human law and the punishments relating
to breaches of the legal code, as well as of individual
responsibility.

Ordinary education aims at fitting the individual into
this greater will, organized society, with its civil and social
laws, its standards of customs and modes of conduct. Those

“individuals who are incapable of adapting themselves to
the established civil and social laws, are the outlaws, the
criminals, the irresponsibles, in the measure of recognized
standards. They are segregated into gaols, reformatories
and institutions for the safety of the established order and
for the protection of law-abiding citizens. Hence the in-
dividual attains that measure of freewill in civilized life in
keeping with his or her ability to fit into the recognized
gocial order and morality. As the individual fits into the

social and moral pattern and rises beyond the infringement

of any existing man-made law, his measure of freedom in- -
oreases. In other words, only as he obeys the laws of the’
greater will—society—is the individual free to choose and

act within that larger collective will of the community.

Now apply that principle to the ethical and spiritual
life of man, and you have a fair illustration of the extent
of man’s freewill in his larger life. Natural law is not con-
fined to this material world of sense-perception. It prevails
in every realm of existence. Law is the very framework of -

4
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all Being, "of all existence. It is the skeleton on which the
universe, both the seen and the unseen, is built and sus-
tained. Natural law is the Will of God made manifest,
for “all Nature is to God a glorious garment rare,” a8
George Herbert expressed it, a manifestation of the One
All-pervading Life in all things. “In Him we live and
move and have our being.”

The will of man attains true freedom as he attunes
himself to the Divine Will, as he evolves the capacity to
discern and to obey the behests of that still small voice of
Divinity within the heart of each. Herein lies the confliot
in the spiritual life of man, the “ war within his members ",
Human nature is dual. The spiritual or real Self and the
personality are two, not one. The spiritual Self grows and
increases as it realizes more deeply the unity of all life, the

Divinity in all, whereas the personal self ever strives * t

assert itself and accentuate its separateness. Immersed in
this material life with all its diversity, man’s redemption
" lies in subjecting his personal will to the Divine Will—to
the Voice of God—his spiritual heritage. “ Ye are Gods;
and all of you are children of the most High” (Psalm 82.6).
St. Paul voiced this problem when he wrote : “ Because
the oreature itself also shall be delivered from the bondage
of corruption into the glorious liberty of the children of
God” (Romans 8, 21). And again: “ Where the Spirit of
" the Liord ¢s, there is liberty ” (II Cor. 8. 17). When emphasiz-
ing man’s high calling the Apostle Paul urged his followers
in the words: “ Brethren, ye have been called unto liberty ;
only use not liberty for an occasion to the flesh, but by love
serve ope another.” The need for this he explains: “ For
all the law is fulfilled in one word, even in this; Thou shalt
love thy neighbour as thyself ” (Galatians 5. 13-14).
Now the Will of God for man is perfection through
g evolution—the unfolding of man’s latent Divinity. Man
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- enjoys freewill to move forward with that mighty stream

of progress to his final goal, perfection. Man may delay
his progress by asserting his personal will, but that per-
sonal will is inevitably checkmated in all activities that are
contrary to Life’s all-embracing purpose—the Will of God,
evolution. Sickness and suffering, sorrow and despair,
poverty and hardship, are the inevitable fruit of actions
committed which were contrary to the Divine Will of
eternal progress, for “ Whatsoever a man soweth, that shall
he also reap” (Galatians 6.7). Man must seek to under-
stand and attain to that sublime union of complete sub-
mission to the Divine Will, typified by Christ when, in the
face of overwhelming sorrow and searching trial, He cried :
“ Father, if thou be willing, remove this cup from me:
nevertheless not my will, but thine, be done " (Luke 22.42).
That is the final viotory of the spiritual Self over the
personal will. .

Only when that complete union is reached between the
lower and the higher, between the personal self and the -
Divine Self, will the One Will be done on earth as it is
done in Heaven by those who realize that * perfect freedom
is found only in perfect service ’. The apparent separate-
ness we see all around us is an illusion of the senses, for
all life is One, and the part can be free only as it serves the
whole. Therein lies the path which leads to perfection
and Liberation. This thought is beautifully expressed in &
Gnostio fragment which reads : :

Align thy will to the Divine Will
* And thou shalt become as God,

For if thy will is the Divine Will

Thou art God.

This is the great seoret.

It is the mystery of redemption.

L. W. Burr



THE DHARMA OF THE
STATESMAN

By ALBERT SASSI

There is a spiritual factor in life, which is to bring God
into all the things of life, into the home, into our play, into our
politics and business. God is waiting to associate His wisdom,
His strength and His beauty with all our occupations, at all
times and in all places. . .

Therefore a nation is not a mere aggregation of people
coming together to protect themselves against aggression, and
to survive as long as they can in a struggle for existence, b k
rather a body of potential workers grouped together in order
that through them the nature of God may reveal itself. . .

This is national life, where each individual recognizes
that he must become the centre of divine radiance, so that
God’s will is mirrored in all the activities of men, in the city,
in the nation.!

HOW can God reveal Himself in the duty of the States-

man ? According to Socrates, this Dharma, this func-
tion, stands supreme among the other arts and therefore he
oalls it the Royal Art. This art of the Ruler does not utilize
for its expression simple materials like stone as in the case
of the soulptor, or precious metals of the goldsmith, but the
Ruler utilizes human nature itself. It is therefore very
oclear that unlike the permanent qualities and properties of
the specific matter employed in the technique of all the

' The Spiritual Factor in National Life, by C. Jinarajadass, 1924,
812 ‘
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* minor arts, the Ruler must have his own technique to work
upon an ever-changin’g material, namely, human society.

How is it possible for a leader, for a statesman, for a
Rauler, for a King, to make of the human beings under his rule
a work of art? How is it possible for such a Ruler to mould,
to inspire, to further, to guide this extraordinary moving,.
transforming and changing human substance in order to .
make of it a living expression of beauty, an image of good-
ness and truth?

Let us remember an eastern idea that a true work of
art is a visible sign of an inner grace. This enables us to
enter immediately into the heart of the problem. ’

The Ruler has to see that the nation-family—of which
he is the first servant—reveals its inner soul. This means
a constant readjustment between the inner life of the nation
(its soul) and the body corporate which constitutes the
various departments of the state’s social organization. The
Ruler's task consists not only in balancing the various
powers of these departments—equilibrating the demands of
the various olasses, moderating here and stimulating there
—in order to reach a certain harmony on the horizontal
plane; but what is more difficult, he has also to secure a
permanent outlet of the inner life through the outer activ-
ities of the social body, so as fo maintain a balance on’
the vertical plane, that is, between soul and body of the
nation, or the state.

. Equilibrium must also be achieved with regard to the
past and the future. It means that the pace of a nation
a8 a8 whole must keep time with the rhythm of the general
scheme of evolution ; the nation must not be a laggard keep-
ing back the other members of the human family, and on

“the other hand it cannot pursue in a selfish way its own
unfoldment. In other words, the Dharma of a nation is
inextricably interwoven with other nations’ Dharmas,
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and it must be understood that the backward nation is a
factor of disintegration for the whole of humanity just as
the nation which is at the vanguard of real progress is a
driving factor for the whole of humanity.

Therefore, the Ruler of each nation has to help those
needy nations which are backward in the scheme of evolu-
tion, and he is entitled to take advantage of the elder among
the nations for furthering the progress of his own nation.

_The main duty of the Ruler evidently is to rule, but
what does this mean ? To me, it means to establish an
Order, and this introduces us to the so-called “division of

~labor ”. The Ruler has to see that the hierarchy of social
values is duly observed.

At the hasis of the pyramid is the great family of
the servers (or shudras), the mass of unskilled workers who
must have their own management. Here we see that by

division of labor is also meant due sharing of responsibilities.”

The Ruler has to see that in each department of life, his
own representative is duly appointed.

Next on the ladder of values, which is algo a ladder of
Dharmas (Varna-Dharma), are the producers of wealth,
the great businessmen, the captains of industries, the
geniuses of economics. They must have their own represent-
ative in the Minister of Finance and Public Economy.

The Ruler has to see that the various interests of the
big corporations do not clash with the general interest and
welfare of the nation-family, that there is no exploitation
of the weaker sections of national economy by the stronger.
This would put an end to the so-called “ middle classes
wherein the seeds of classic crafts are preserved.

Next come the Administrators of the nation (the Kshat-

triyas of old), all of them belonging to what Montesquieu )

has called the Executive. The Ruler of the nation has to
see that in his staff of administrators each is duly invested
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' with a part of his own responsibility, ab each level of his
“ hierarchy.

In this respect, the humblest of the officers acting in
this body has to realize that wherever he is, Whereve.r he
acts, he really shares a small part of the kingly prerogatutes.
He must feel the link, the special link he has with the King

. or the Ruler. He is an outpost, & projection, wherever he is,

of the consciousness of the King, of the Ruler, and his
superior has to cover him always, in all circumstances. '

There must be perfect solidarity in the great family

of the Kshattriyas, the Executive, in order that real Govern-

ment may be exercised, and so felt by the whole. body
corporatie of the nation. .

" In a way, the Ruler himself is at the top of the pyramid.

But, it does not mean that there are none above him.

To understand this, let us visualize an extension of the
connecting lines, at the apex of our pyramid. Now another
pyramid appears, reversed, and touching the apex of our
gocial and human pyramid ; in this superimposed pyramid
will be found the greater family, the Fourth Varna, of
sages and counsellors, whose wisdom is necessary to the

.. Ruler as bread and wine are necessary to the Shudras.

Here is to be noted the admonishment of the Bhagavad
Gita, *“ The Dharma of another is full of danger.”

If the Ruler thinks that because he is at the top of the
social pyramid, he can do without the council of Wisdom,.
such & Ruler builds on the sand. Sooner or later, his social
edifice will crumble, because instead of confining himself to

" his own role of a Kshattriya, he has interfered with the

Dharma of the Brahmana, with the duties of the sages who
must watch as from above and from outside ﬁhq gocial body

'?;‘bf the nation.

On the other hand, it may happen that pseudo-Brah-
manas, or pseudo-sages, interfere with the duty of a Ruler,
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because they think that possessing wisdom they have to
rule. This shows that they have retained some worldly
ambitions and that, in fact, they are not real sages.

There is an Inner Government of the world, but be-
cause it is an Inner Government, it does not interfere with
the outer governments. It simply offers opportunities to
gerve. It gives to each nation its national Dharma as an
opportunity to serve, but it does not enforce this Dharma
" on the members of the nation. |

The nation is free to perform its Dharma or reject it.
If a nation performs its Dharma, this nation has fulfilled
its own part in the execntion of the Plan as designed by
the Supreme Ruler of the race.

If a nation rejects or neglects its Dharma thes same
opportunity will be offered to another nation who may or

~ may not In its turn seize it and thus fulfil the Will of God¢*

In one case, there will be great joy among the children
of the Highest, the sons of Light. In the other, there
will be, in the heart of the rebellious nation, a feeling of
sadness, a feeling of having lost its soul. Such a nation is
like a man who has lost his most precious possession. This

- makes us realize what is the major responsibility of the

Ruler. The highest duty, the supreme Dharma of the Ruler,
consists in guiding his nation to recognize a magnificent
* opportunity offered in the shape of its national Dharma.

Thus the greatest tragedy which can be experienced by
an earnest Ruler, a real crucifixion, is when, fully conscious
of some great opportunity offered to his nation, he right-
fully commits his nation, but the nation rejects his vigion.
This happened to President Woodrow Wilson when he took
the initiative in laying the foundations of the League of

Nations. In this he saw and acted according to the national-y
Dharma of the U.S.A., but his action was not approved by

the leaders of the Senate, the nation rejected the Ruler’s
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action. Nevertheless, one or two members of ‘this nation
had seen the truth, the magnificent opportunity offered. It
is said that if one or two are ready to give up everything
in order to fulfil what in their eyes is the Mission of their
nation, it will be noted by the Supreme Ruler at the Head .
of the Inner Government of the world, and he may keep in
reserve for that nation the opportunity offered, accepting.
a8 it were to postpone in time the fulfilling of the Plan.

The Inner Government of the world is endowed with
Divine Patience. Therefore, the U.S.A. was able, later on,
but paying for it a higher price, to seize the lest opportun-
ity and take the lead magnificently in the work of the
United Nations, a veritable reincarnation of the League
of Nations.

" We see thus how the Dharma of the Ruler is by no
means an easy one and is really, in the fullest sense of the
word, the art supreme of which Socrates spoke.

Dr. Annie Besant, in her Lectures on Political Science,
gays that there is first the theory which is the science of
government, and then the practice which is the art of
government. This leads us to a new conception empha-
gized by C. Jinarajadasa in 1925.! He reminds us of the
prophecy uttered by Joachim de Flore, announcing the
dawning of an era marked by the activity of the Third
Aspect of the Logos, called Brahma in the Hindu religion
and the Holy Ghost in Christianity. It seems that for the
children of the. new race, action comes before wisdom, that
is to say, wisdom comes afterwards as a result of experi-
ence, whereas in the past the right thing has been first
acquisition of the wisdom and then, but only then, en-
lightened action. Therefore, taking due notice of this radical
change of attitude, the Ruler of today has to see that the

! Introduction to The Fire of Creation, by J. J. van der Leeuw.
5 .
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‘fullest opportunity is given to the younger generation fors

experiences in the social domain by offering definite respon-
gibility in various fields.

" his important change gives rise to a new policy for
the Ruler. Here we begin to move on the fresh green lawns
of the New Age, which is inspired and vivified by the
. Divine Fire announced by Joachim de Flore. By this new
‘dispensation of the Divine Creative Spirit we are able to
take full advantage of a new science springing from social
empirism, namely, Sociology. This new science is only a
hundred years old and its researches result in the stressing
of the human factor in all departments of life everywhere.

I will conclude these notes on the Duty of the
Statesman with the story of King Ushinara, as told by
Annie Besant : '

The chief duty of a King is to protect all in his kingdom./

" Two of the Gods, Indra and Agni, wished to test Ushinara, in
his discharge of this duty. Indra took the form of a hawk,
Agni of a pigeon, and the pigeon, chased by the hawk, took
refuge in the King's lap. The hawk demanded the pigeon as his
lawful prey, but the King refused, on the ground that the pigeon
had sought his protection. Then the hawk argued that, deprived
of food, he would perish, and that in protecting one life the
King failed to protect many. The King, refusing to give up the
pigeon, offered other food, but all was refused, until at last the
hawk offered to give up his claim if the King would give of his
own flesbh as much as equalled the weight of the pigeon. The
King gladly consented, and placed a piece of his own flesh in the
balance against the weight of the pigeon; but the scale rose.
Bo he cut off piece after piece, and still the pigeon was the

- heavier, until at last he placed his own mangled figure on the

scale. Then the Gods revealed themselves, and blessed the King

who saved a suppliant at the cost of his own flesh.

'S

ALBERT $AsSI

ASPECTS OF MODERN THOUGHT
By BASIL P. HOWELL

ISCUSSING the inability of learned astronomers to
admit that sidereal motions are inseparably blended
with the destinies of men and nations, while at the same
iime noting the behavior of meteors and comets and their
>hysical influence, H. P. Blavatsky said of them that “their
spiritual vision is still unopened, and the atmospheric dust .
»f terrestrial origin seals their sight and chains it to the
imit of physical systems ”. Something of the same phenom-
ynon may be seen in the case of those philosophers who,
1 the thirties of this century, believed that they had found
releage from most of the problems associated with philo-
iophic thought by way of the maxim that the meaning of
wn empirical statement consisted in its mode of verification.
30 chained were the logical positivists to the limitations of
shysical language that their verbal contortions developed
nto a weird semantio jargon. One specimen will suffice. We
were told that “ The rose is a thing” could be translated
nto “The word ‘rose’ is a thing-word,” and that this
1gain could be given the following meaning :

Among the rules governing the use of sets of similar
sinsigns we can find a sub-class which we may call thing-rules,
ynd the rules governing the use of sinsigns similar to the
sinsign “rose” belong to the sub-class of thing-rules. (From
wun article in Analysis.) :

It would be oruel to comment on this in the lighb
of the assertion of this school of thinkers that they had
819
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discovered a valid criterion of meaning. They fondly hoped
that they had thrown metaphysics out of the window.
But it came back into the house by the back door! As
Dr. C. B. M. Joad points out in his Critique of Logical
Positivism (1950), the principle of verifiability, on their own
assumption, is itself a metaphysical principle !

A propensity of modern thought is to be impressed by
the seeming novelty of its mental processes and conclusions.
It is all part of the infantile disorder of our times. So has
it been with logical positivism, which is really a philological
embroidery on the philosophical doctrine that accepts as
real only those images of consciousness which rest ulti-
. mately on sensation. Its origin can be traced perhaps to

David Hume (1711-76), who argued in his Treatise of
Human Nature that experience consists only of a succession
of sensations and images, and it becomes a statement
(however tortuously veiled) of the function of philosophy
on the supposition that Hume was right. How far (if at
all) is Hume’s analysis of experience adequate? It was
H. P. Blavatsky who pointed out that Hume's researches
“ culminated in a nihilistio idealism " (ancestor, it may be
added, of much of the ideology of the present day) and that
since his day psychology had gradually shifted its posi-
tion to one of crass materialism 7. If we may enlist
the services of .logical thought on the side of esotericism,
we may argue that materialism or monism,
- the relations of mind to matter,
assumption of the homogeneity of matter and the im-
mutability of natural laws. These form also a fundamental
principle of occult philosophy, which goes further, and, by
weight of evidence, insists that thig unity rests upon the
inseparability of Spirit and Matter, For, if these two were,
“divorced, “ the whole Kosmog would fall back into chaos
and non-being”. Logical Positivism, like modern science

a8 explaining
is dependent upon the

| o o1
1954 ASPECTS OF MODERN THOUGHT 82

’ i i sati the

‘in most of its manifestations, is powerless tc; sagt:fzn the
aspirations of mankind. This, too, is one of Dr. Joa

. confentions:

Nature abhors a vacuum no less in the mtellecliilrllzlﬂgg
in the physical sphere, and it is not easy for a g:ﬁnitely o
which is vigorous, able, and inquiring, to TP A L mand
this state of suspended belief. Sooner or 13 o eds to believe,
‘nourishment in the shape of causes o upho ’g;e opularity in
objects to revers, and ends to pursue. Hence 3 Pbeﬁief - tha
our own time of such objects of reverence Zzhe Fatherland.
‘divine State, the Party, the Bace, the Volk, an ;

N aturally, Dr. Joad’s book has been Welcorfaed ash ?021'11;11111;111]1:
to more positive and more ventu.resome phll(.)lsop oal thin
ing. If only some modern W%'lt.ers on phi ?Sﬁg g;eet -
overcome their inveterate timidity, they mig

. : th
N protests of the ordinary man against-the absurdity of the

emotive theory of ethios (implicit In logw?i] f{zf:;;:ﬁ;)io?
Pointing to the twin doctrines of Karma ag t rescarohes of
based on knowledge due to the l.ndepeﬂ o nd constitut-
long generations of adepts and 'ph1loso.phel‘8, a Jlite. Afhar
ing & scientific and self-compelling basis for mm};nic); in any
all, the orying need is not for verbal Pyrogg"d rivht and
sphere. Men want to know why they should do rig
escheTvlv1 ::il;-g from these mainly philosophifzal considera.tml;:
to the special field of psychology, are we in any bfzzrd‘::‘ 1t
for the solution of our many perplexities ?. Not(;:le Dr. C. G.
more ably with the neuroses of modfarn someﬁy Ea.n la.n.d ;,he
Jung, or a leading exponent of his sohpol in I;zglo ,am'i
late Dr. H. G. Baynes, author of Analytical Psycho oﬁlon of
the English Mind (London, 1950). In one long seonon ©
“thig book, consisting of the first three chapters to Jung’s
finjshed work intended to introduce the I&Y?a:n vishing
theories, Dr. Baynes singled out as the tenet disting
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analytical psychology from its rivals the general notion of 4

the individual self as a current of spiritual life or activity

which is continuous both with its own ancestral past and

with the selves of others. This continuity is said to be
unconscious, but it renders the self, as Jung conceives it,
-quite impersonal. This Jungian “impersonal self " is the
repository of continuity and tradition, and around it gather
“all the ideas, feelings, impressions, memory, etc., which go
to form the ‘ego-complex’”. Further, it is purposive; but,
if the ego-complex breaks away from it, the sense of con-
tinuity and purpose is lost. The mask which the “ego”
wears before society is given the name of persona, and it is
not difficult to find amusing results following upon an
ego-persona identification. Dr. Baynes mentions, for in-
stance, the sublime consciousness of ineffable superiority
that sometimes afflicts an English “gentleman,” and i, /
associated with the average English incuriousness wit
regard to ideas.

Jung’s conception of the collective uncounscious com-
bined with his theory of the individual self in relation to
an ego-complex savors of mysticism, and probably explains
- why Freud and Adler, who promise concrete results, are
more in favor in extravert countries. But what a pity,
where so much is granted as in the case of analytical
psyehology, that western thinkers do not avail themselyes
of the light that could be thrown on these problems of the
human psyche by ancient wisdom! Even the confusion
arising from an immature terminology could easily be
avoided if the meanings used in Theosophical literature
were adopted by practising psychologists, ¢.g., Monad, Re-

incarnating Kgo, Personality. Above all, an acquaintance
- with the teaching as to the dual nature of the menta)
principle in man would solve many riddles in the fields or
continuity and the collective unconscious. It is not enough
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"o define the personality (as Dr. Baynes does) as “the
resultant of this creative centre (the individual self in
Jung’s theory) acting upon and reacting against the basic
'conditions of one’s fate”. We have to ask in what sense
the “individual self” is to be thought of as creative, and
what constitutes the basic conditions of our fate. Two
suggestive hints from the esoteric philosophy may be given
in evidence :

That which propels towards, and forces evolution, i.e.,
compels the growth and development of Man towards perfection,
is (a) the Monad or that which acts in it unconsciously through
a Force inherent in itself; and () the lower astral body or the
Personal Self. :

From the remotest antiquity mankind as a whole have
always been convinced of the existence of a personal spiritual
‘entity within the personal physical man. This inner entity was

nore or less divine, according to its proximity to the crown—

Chrestos. The closer the union the more serene man’s destiny,
the less dangerous the external conditions.!

In the last analysis, man weaves his own destiny under
immutable laws of a spiritual nature.

In view of the philosophical and psychological con-
tent of warring ideologies, it may be useful to conclude
these notes with a brief reference to a treatise published
recently in Turin (Italy). It is written by the Jesuit
Father who holds the chair of Russian philosophy at the
Pontifical Oriental Institute. The book is remarkable for
the circumstances of its publication. Not only does it
carry an ecclesiastical imprimatur, but it is published
by a firm which (according to a review in the Times
Literary Supplement, London, May 19, 1950) is responsible

~ yfor most of the higher communist cultural publications

' The Secret Doctrine, I1I 118 (Adyar ed.).
* Isis Unveiled, IT 598,
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in Italy since the war. One interest of the work for<

the Theosophical student lies in the fact that Father
Wetter, after dealing with the philosophical development
of Marx and Engels, and suggesting that the relation
of the “objective dialectic” (the way in which matter
behaves) to the ‘‘subjective dialectic” (its reflection in
consciousness) was never thought out by Marx, goes on %o
trace another derivative of Soviet philosophy. He finds
this in the influence of the ideas of paradox and mystery
which, in Russian religious thought through the ages,
“have derived perhaps from Neoplatonism, from Plotinus,
and more especially from Proclus, who so greatly colored
the writings of the pseudo-Dionysus the Areopagite .
Turning to the explicit Russian derivations of the Marx-.
Engels school, Father Wetter again interests us by show-

ing the factors which “ pre-determined the shape of tl,}p;;

conflicts between Soviet philosophical schools, and which
for the twenty years after the foundation of the U.S.S.R.
were to provide the ideological aspect of successive devia-
tions, denunciations, recantations, and liquidations”, Chief
of these amongst Russian Marxists during the early con-
flicts were: “ First, the respective roles in history of spon-
taneous, unconscious evolution, and of deliberate conscious
initiative ; and secondly, in another chapter of philosophy,
the relation of sense-data to knowledge.” :
The crude association of Neoplatonio thought with
the gross superstitions of materialism, so subtly suggested
by this Jesuit Father, lends a specions justification to the
Vatican denunciation of all Theosophical thought, but will
not deceive any earnest student of the antecedents of
modern Theosophy. More in keeping, however, with the
intransigentism of Vatican thought, is a reference to Leni

. 0,
‘whose Notes on Hegel's logic compel Father Wetter's a&é"“f

miration. In these, Lenin came very near to ‘equating
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* materialism with realism, thus resolving the earlier con-

tradiotory doctrines by a dialectical materialism which the
Josuit Father finds little difficulty in assuming was really
the use of a periphrasis for the Vatican God ! '

The history of the years since The Secret Doctrine was
published in 1888 has proved the truth of the assertion.tha.t
“ Causes and effects are esoteric, exoteric and endexoteric, 80
to say,” ! and that the malignant fever of scepticism, with un-
belief as a hereditary disease, have had their issue in veiling
the divine intellect’ in man and allowing his animal brain
alone to philosophize, as H.P.B. remarked so acutely in I.sis
Unveiled (I, 247). The consequences in human suffering
and miséry (as, indeed, in the agony of all thab lives—and
what is there that has not life of its own kind ?) have been
and are incaloulable. And now, in the case of this work

~ of Father Wetter, we discover a mid-century psychical

phenomenon associated with materialistic thought. As the
reviewer of the book points out (ibid.) :

This book has the exceptional character of a dispassionate
examination of one professedly *total” philosophy by. an ex-
ponent of another. When considering the authoritarian and
dogmatic tone of Soviet philosophy, Father.Wei.:ter cannot but
recollect the part of authority and dogma in his own Chur.ch,
“but,” (he says) “this is the unique case of thought following

the guiding star of the Truth itself ”.

Roman Catholic dogma and Soviet philosophy meet

thus, and, however they may quarrel in the quest for power,
honest men everywhere will do well to remember the fact.

Basi. P. HoweLL

..

' The Secret Doctrine, ITI 84 (Adyar ed.).
)



THE MYSTICAL AND REAL
TEACHINGS OF JESUS

By G. E. PRITCHARD

EAN INGE, one of the most broad-minded aund pro-
gressive of Christian writers and thinkers, says that
a religion cannot be far in advance of the cultural and
intellectual level of its adherents. This is seen very clearly
in the history of the Christian Church through the age z
In the Middle Ages in Europe the plane of life and though
was on a very low level, and as a result Church teaching of
necessity was presented and practised in a form to suit the
mental and ethical condition of the people of those times.
So the religion came to be based on Old Testament doo-
trine and took on a form that was primitive and material-
igtio. Sinoe those dark ages the standard of culture and
knowledge in Europe has been raised to a much higher
level, but the Church in its teaching and dogma has not
kept pace with this advance. Due to conservatism and
ecolesiastical rigidity of thought in matters of belief and
doctrine it has more or less stagnated. This is the reason
why we find the Church losing its hold on the modern
man’s mind and thought.

There is not only the mass rejection of Christian teach-
ing evidenced by the spread of Marxist philosophy, but algx
a widespread indifference to religion and religious matters

826 '
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in general. This state of affairs has naturally caused con-
sternation and anxiety among Church leaders, and a%l kinds
of efforts and expedients are being tried to f}heclf this tend-
ency. Not only are ecclesiastical authorities dxsf,urbed by
this state of affairs, but the ordinary man also sees its danger
because he recognizes the fact thab genuine and firm relig-
ious 'belief has a big influence on the political and econom-
ic state of the world, as well as the gpiritual state of the
individual. But all the efforts of Church leaders seem to
be proving futile and ineffective and quite unable to check
the drift away from religion. . .
Theosophy, with its gpeoial qualifications . and its ac- |
cumulated knowledge acquired as the resul.t of' its stud.y .of
comparative religion, may be a help in !Jhls. time of orisis.
We must recognize that Christianity, with its age-old and

* widespread acceptance, must have something to contribute

%o man's evolution and progress even in modern.times.
Cannot we Theosophists, with the knowledge anfi enlighten-
ment that has been vouchsafed to us, help in restoring
Christianity in these later days to its place as an mstrm.nent
in God's hands for the advance and progress of ms.mkmd?
Can we find any hitherto unrecognized truth and phllosop'hy
that would make the religion more acceptable and attractive
to modern minds and times ?

First of all, by Origen’s dictum, that Scriptures read
literally are “food for babes,” we are prompted to look for
a hidden and ocoult meaning in the Cbristian Gospels. The
teaching of Jesus had to do with mystical and me.ata.phys-
ical things, and with this in mind we should study His words
and preaching and the account of His life.

" What was the real basis of the teaching that Jesus
"gave to the Jews ? Apart from some noble ethical and mo.ral
prinoiples, the great theme of His preaching and teaching
to the people of Palestine was the Kingdom of God, or the
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Kingdom of Heaven (the two terms are found to be inteﬁéﬁ‘

changeable). There can be no doubt about this. He says it
80 definitely and emphatically Himself.

I must preach the kingdom of God to other cities also:
for therefore am I sent (Luke 4. 43).

And this gospel of the kingdom shall be preached in all
the world. . . (Matt. 24. 14).

Jesus went about all the cities and villages, teaching in

their synagogues, and preaching the gospel of the kingdom.
(Matt. 9. 85).

He went throughout every city and village, preaching and
shewing the glad tidings of the kingdom of God (Luke 8. 1).

The Encyclopaedia Brittanica, than which there is no
greater authority, says quite definitely that “ the Kingdom
of Heaven was the great theme of the teaching of Jesus ”.

And His great concern was that His disciples should con -,
tinue the work that He had begun. Many quotations could/

be given to show this : “ Liet the dead bury their dead : but go
thou and preach the kingdom of God " (Luke 9. 60). * And
as ye go, preach, saying, The kingdom of heaven is at hand ”
(Matt. 10. 7). His last injunction to His disciples was: “Go
ye into all the world, and preach the gospel to every crea-
ture " (Mark 16. 15). There is much evidence to show that
they did so. His disciples and followers carried out this
request in the early days of the religion, when the influence
and desires of their Lord were fresh and vivid in thejr
minds., St. Paul, the new religion’s greatest protagonist,
speaks of all “among whom I have gone preaching the
kingdom of God " (Acts 20.25), and in Rome he « expounded
and testified the kingdom of God " (Acts 28.23). There is
not the least doubt of the importance that wag attached to

this teaching in the early days of the Church, and, from the«
New Testament records, it was the bagis on which the >

whole edifice of the religion was founded,
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What, then, we naturally ask, did this tea.ehmg ?f the
Kingdom of God really mean ? It i8 the obyi(?us and pﬁ:nm]'z
question that all true and thoughtful Christians sh9u :.s .
And yet, all through the ages it has found no satisfac ?rlyi
answer. It still remains more or less of a n.ay.stery ’ooa.h
Christian thinkers. Orthodoxy still either gde-sbeps the
problem, or else attaches to ib interprgbaiilons that a.re;
obviously wrong. For instance, some minor .secbi :
Christians look on it as a time when Jesus will re uln
and personally reign on earth for 1,000 .years,. and'li)nby
those who believe this and act on t.hls bghef will be
received into that kingdom. This Idea,. is “of oc;t.u‘se
quite erroneous, because Jesus definitely said : M.y ;llng-
dom is not of this world”; and He asserted more than
once that the Kingdom of Heaven was already with men.

A w The kingdom of heaven is at hand,” He says (Matt. 10. 7).

But the highest ecolesiastical authorities are no n}:f)r}e;
certain of the real meaning of the phrase. Such ahllg.
authority on Christian dootrine as the Roman Catholic

. . . 8 a8
Encyclopaedia gives various and conflicting meanings

it quotes the words of the Gospel sta,bemenfs that seem to
i literally.
vary and disagree so much when read o
ySo the pogsition is that, on this vital and basic pru.lclple

of Gospel teachings, there is no general!y accepted mteré
pretation. This state of affairs is astonishing, but true, an
cries aloud for study, thought and elucidation. 'J esus cou}d
say to His followers today, as He said to His hearers in
Palestine :

) Neither shall they say, Lo here ! or, lo there ! for, behold,
the kingdom of God is within you (Luke 17. 21).

.. In so many of His parables, Jesus teflls us what ;he
)":Lﬁingdom of Heaven is. He also, as an aid to ourunder-

standing, tells us what the Kingdom is not:
My kingdom is not of this world (Jokn 18 36).
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He also said that it was not the orthodox religion%

His time : _
Except your righteousness shall exceed the righteousness

of the scribes and Pharisees, ye shall in no case enter into the
kingdom of heaven (Matt. 5. 20).

Not évery one that saith unto me, Lord, Liord, shall enter
into the kingdom of heaven (Matt. 7. 21).

St. Paul said it was not materialistic, not of this
world :
The kingdom of God is not meat and drink; but right-
eousness, and peace, and joy in the Holy Ghost (Romans 14. 17).
Jesus also spoke of the difficulty in understanding this
teaching of the Kingdom of God. He said of His disciples

that they knew of the “mysteries” of the Kingdom. He
said :

The wind bloweth where it listeth, and thou hearest the #

sound thereof, but canst not tell whence it cometh, and whither
it goeth : so is every one that is born of the Spirit (John 8. 8).

The kingdom of God cometh not with observation
(Luke 17. 20). :

But to those with eyes to see and ears to hear Jesus
really did give a very definite lead in efforts to understand
this teaching. It is contained in the words quoted above:
“They say,Lio here! or, lo there. .. thekingdom of God is with-
in you.” This assertion, coupled with our Theosophical know-
ledge, enables us to understand this otherwise obscure and
difficult metaphysical philosophy. Perhaps we, like the
disciples of old, know something of the “ mysteries ” (not the
Kingdom). Really, if we Theosophists approach the subject
with an open mind, ignoring preconceived ideas and ortho-
dox interpretations, the meaning is after all plain and almost

obvious. The phrase means just what it says: The rule ~

and Kingdom of God—not in the world, ag is- usually
thought, but in our hearts; not the rule 8o much of an
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™ external God, but of the God within; the rule of the God"

immanent in our lives; a rule which results, from the relig-
ious point of view, in love of God with all our minds and
hearts and souls and strength, and of our neighbor as our-
selves, and all that these words connote, in gpiritual growth
and divine love of all beings. From the scientific and secular
point of view, it develops the power of the intl'litfion a.nd
all man’s higher potentialities, of genius, and of divine will, |
wisdom and understanding. )
This interpretation of the term *“Kingdom of Hea.'ven
is in accord with so many of the parables of Jesus if the
underlying meaning in them is discovered. We must re-
member that Jesus Himself said that He gave all His
deepest and most profound teaching in His parables. Many

parables could be quoted as supporting and elaborating this

interpretation, and what is of course of equal importa?,nceA in
a study of this nature is that none of the parables dlsagree
with or contradiot it, whereas almost all other meanings
attached to the phrase are in conflict with one or more of
His parables or statements.

This interpretation should not be strange or una,ccept,i-
able to Theosophists who know of the existence of man’s
higher bodies, and understand something of their pofaenbl.al-
ities and the possibilities of their development in life.
Mrs. Besant has dealt with the subjeot in her books. Shetells
us how the powers of man’s higher bodies show them'sc?lves
unconsciously and haphazardly in premonitions, intuitions,
the visions of saints and mystics, in dreams, in genius, and
in loftier states of human consciousness. All these, she says,
are “ vibrations received in loftier regions by loftier bodies
gradually being organized for conscious life and work. They

™ are the struggles of the eternal spirit within. They are the

voice of the Higher Self.” And—what is so’imporbant in 01.1,1-
Present study—she says, “they are the promise of the future”,



832 THE THEOSOPHIST : AUGUST

This interpretation, to the ordinary Gospel reader, 4

' may seem revolutionary. But it is not revolutionary 80
much as evolutionary. It is scientific as well as relig-
ious. It bhas to do with the next step in man’s long
evolutionary path. Man has become able, as the result of
his long, slow period of growth and progress, to conscious-
ly use and control first his desire body, then his mental
body, and will in the future be able to use his intuitional
and higher bodies in the same way. As C. Jinarajadasa says,
“slowly the more advanced of humanity are beginning to
rely more and more on intuition rather than mind in the
understanding of life. Slowly there is appearing a new
humanity guided by intuition”; and he quotes the philo-
sopher Bergson to show that man misses the real meaning
of evolution if he uses his intellect alone. So science, along
with religion and philosophy, points to the next great ste
forward for mankind as being the conscious and purposefu

use of higher bodies in the ordinary affairs of life, and using
these powers in solving life’s many difficulties and problems,
both nationally and individually. The greatest guide and
stimulus for this advance may be found in the mystical
interpretation and understanding of the parables of Jesus,
as recorded in the Christian Gospels.

So instead of Christianity being termed * infantile”
as some have said, it may be more appropriately termed
“modern,” and prove a religion for the future.

Jesus said: “I will utter things which have been
kept secret from the foundation of the world ” (Mq¢z. 13. 35).
Perhaps one of these is the mystical meaning of the
Kingdom of Heaven. And Theosophical teaching and
knowledge may be the instrument and means of its
presentation to the world.

G. B. PRITCHARD

A 5? 4
i

THE GOLDEN THREAD IN
“THE PILGRIM'S PROGRESS”

By W. E. MARSH

OHN BUNYAN tells us that he wrote the allegory of t}:e?
Pilgrim’s Progress “in the similitude o.f a dream”;
it is therefore open to anyone to interpre_t it. 1 propgsc;
to do so from the Theosophical standpoint. The chie
character therein is Christian, and the vicissitudes h.e mec?ts
iravelling from the City of Destruction to the Celestial City
is the theme of the story. Bunyan is not content to desczlbe
the journey only, be at times becomes one of the charac ezl's
inasmuch as he draws near to one or ot%mr of the people
with whom Christian meets and asks questions of them.

In addition to this book John Bunygn wrote 59 c;tll?;ar)s
—(thus writing 60 books in all during his 60 yearslo tlh: r
The Holy War and Grace Abounding are the 0; { ot g
two which in any way at all compare with The }1; gg,?:le
Progress. As best sellers in the bool§ w"orld todayt‘i e Bi e
3omes an eagy first. Bunyan's Iz'lgmm s Progress is a go
second, with Shakespeare as third. .

Ole;ov;;z}s] SBunyaIL)l married Margaret Bentley In Ma.l)l7
1627, and their son John was born in November 1628, ;o}c:n
i0 be followed by a sister, Margaret. J ust.i before‘t 1(: ;
was 16 his mother and sister both died Wlthl.n 2 month o
Ych other and his father married again within algr;aeg
This was a great shook to the boy and he left home, en
| 868

7
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and was part of the garrison at Newport Pagnell. Having A

been picked as one of the contingent to be sent to the relief
of Leicester, he was prevented from going and another man
gent in his place ; this man was killed and Bunyan took this
incident as a direct interposition on the part of Providence
on his behalf. He was discharged after the battle of
Naseby, returned home and learnt the trade of a tinker. He
married in 1649 and there was a blind daughter born of the
marriage. After the death of his first wife he married
again and in all he had four children.

The family can be traced in Bedfordshire since 1199,
and the name appears in some twenty or thirty different
forms—of which Buigon, Buingnon, Buniun, Bonyon and
Binyan are some. It was John himself who stabilized it in
its present form.

After much spiritual suffering he became convertets:

and started preaching, for which he was imprisoned in 1660,
in Bedford. The jail, which was at the corner of High
Street and Silver Street, is no longer in existence and is now
represented by a tablet in the pavement. In 1672 on the
Declaration of Indulgence he was liberated, only to be im-
prisoned again six months later on its cancellation and was
" ghut up in a cell on the Bridge over the Ouse in Bedford.
Here he wrote the first part of The Pilgrim’s Progress. He
had written many books and pamphlets prior to this work
which had attracted very little notice, but this one sprang
into immediate recognition, ran into several editions and
in ten years had sold 100,000 copies. Now it hag been
" trapslated into over 120 languages and the number of its
editions are legion.

It is no part of my purpose to re-tell the full story but

to follow the example of Duncan Greenlees, who in Tk
TurosoPHIST of June 1928 gave a very brief survey of the'

. M ’ . . . .
inner meaning of Bunyan’s masterpiece. His ideas and thé
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A Editor's footmotes are incorporated in what follows. For

many of the interpretations I am indebted to Gaskell’s
most helpful and delightful work, The Dictionary of the
Sacred Language of All Scriptures and M. yths, and Sweden-
borg's Correspondences. 1 would add that I am quite sure
that Bunyan had no idea of these Theosophical truths he
was writing, and would be loud in his protestations against
them.
* * * *

The story opens with the description of a man, later
on called Christian, clothed in rags, standing, book in hand
wherein he reads, with a great burden on his back, crying
out, “ What shall I do?”

The “man” stands for humanity, not in the mass but
in the individual aspect, singly; being “ clothed in rags’ is
emblematical of the condition of our astral and mental
bodies, as those illustrated near page 96 of Man, Visible and
Invisible, disorderly, uncontrolled, unkempt and ragged.

The “great burden on his back ” is the weight of past
Karma ; note that it is on his back not on his chest, that is,
in or from the past not of the present or the future, and it
hampers and constricts his freedom of action, as Karma
always does—of this he complains further on in the story.

“ Standing ” indicates that he has arrived so far but is
uncertain of the future; the “ book " is a symbol of the laws
governing evolution on the lower planes—those laws which
when studied and obeyed prepare one for enlightenment.
This has advanced him to his present state but by itself is
unable to take him any further, hence the ory “ What shall
I do?,” which is the ory being uttered by all of us, and
which when it reaches a certain intensity must be a.nswered

'”-‘by Those who have the guiding of humanity.

In this case it is answered by a man coming to him
oalled “ Evangelist,” who is a messenger from the Elder
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Brothers and who gives him his direction and explicif in- 4

structions. He is the Guide who sets our feet on the Path.

Christian is presented to us as having a wife, some chil-
dren, relatives, friends and neighbors. “ Woman "’ stands for
the emotional nature and “ man ” for the mental aspect, and
their alliance or union, that is, the interaction of mind and
emotion, produces new forms (children) either as ideas,
opinions and impressions or as aspects of mental qualities
seeking expression in any of the various ways open to man-
kind today. “ Relatives” are those higher and lower emo-
tions and thoughts brought from the past, Karmic connec-
tions, from which there is no escape. “ Friends (and of
course foes)” are again higher and lower emotions and
thoughts which have been made in this life and which we
are able to change as time goes on. Karma also governs
our friendships and enmities, but they are not so far removed
from the possibility of being changed as are relations, hence
the distinction here. ‘‘ Neighbors” are those qualities of
ours which have sufficient affinity with us and with each
other, to be able to live together.

The Evangelist has shown Christian the Way and he
starts out on it; this action brings the most strenuous

- opposition upon him from his wife, children, relatives and
friends. Even so does every Disciple, however humble,
find the greatest opposition to a new mode of life come from
those nearest and dearest to him ; that is to say, his inner-
most nature is his greatest enemy or difficulty.

Christian escapes from those who would detain him
and joyfully goes on his way—only to fall into the Slough
of Despond; he struggles and struggles and eventually
reaches the other side, but is quite unable %o get out until
aided by another messenger who points out to him the stom,
steps which he should have taken through the mire. This
“Slough of Despond ” is the reaction which always follows
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spiritual exaltation,' The “ steps” are the spiritual laws
which if followed carefully guard us from these reactions
or black moods.

The messenger sets Christian on his way again, but he
is enticed out of it by Mr. Worldly Wiseman who describes
the Path upon which he has set forth in a perfectly true
manner but in the blackest aspect. Christian falls, gets
into trouble, and Evangelist comes to him and sets him
right again. Then he reaches the wicket-gate, knocks, and
is admitted. He is introduced to Mr. Interpreter who gives
him much instruction by showing him the grievous plight
of those who disobey. He sets him on his way * which is
fenced on either side with a wall ”"; this way he follows till
he reaches a place whereon stands a Cross, where his burden
is loosed, falls off and rolls away to be seen no more.

The “ wicket-gate” is the entrance to the Path, and
the path being “fenced on either side with a wall” is
indicative of the care with which the young candidate is
guarded in the early stages. The young are always guarded
and protected from the dangers of life without which very
few if any would succeed in reaching adult stage. Even so
is it with young probationers.

The love and devotion aroused by the presence of the
Master, here symbolized by the Cross, bursts the bands
which tie us to our past Karma, it rolls away and we are free.
“In the light of His holy presence all desire dies but the
desire to be like Him.”® The binding effect of Karma has
gone, but there is much left to work out, and this is
exemplified by the troubles, difficulties and dangers which
yet face Christian, but they are all now met in & new spiyib.

' Gee The Bhagavad-Gita Interpreted, by H. E. Sampson, Chap. I,
page 6, re the Despondency of Arjuna.

Y At the Feet of the Master.
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While Christian is standing, glad and lightsome, having- -

lost his burden, three Shining Ones come to him. They
strip him of his rags and clothe him with a change of
raiment, they set a mark on his forehead, and give him a
Roll with a seal upon it which he is bidden to look on as he
runs and give up at the Celestial Gate.

These Shining Ones are those around the Masters who
are ever doing Their will. The change of raiment indicates
that the veophyte has now succeeded in getting his astral
and mental bodies into some order and control and they will
look more like those illustrated near page 102 of Man, Vistble
and Invisible. By “clothed ” we must understand ‘‘ earned,”
for no one, not even the Master, can give us what we have
not earned for ourselves. The ““ mark set upon his forehead ”
is the Star of Initiation which blazes out above the candi-

date upon his First Initiation. The “Roll” represents |

those instructions regarding the Path and its treading
which are peculiar to the individual concerned and are not
general or meant for all. This point is brought out very
olearly inasmuch as Christian never shares his Roll with
any of his companions, Faithful, Hopeful, etc. He mentions
it to the two men who enter the Way by climbing over the
wall, Hypocrisy and Formalist, but only to ascertain
whether they had one too. It has to be surrendered upon
reaching the final Initiation, here symbolized as the Celestial
City, because having then become the Perfected Man he has
himself become the Good Law in Action and needs no
further guidanoce.

Christian travels on, meets and has conversations with
various people till he comes to the foot of Hill Difficulty ab
the bottom of which is a spring; there are also two other

.easy paths to the right and left of the hill. Christian drinke¢
of the stream and sets forth to ascend the hill. To  drink

of the stream ” means to refresh oneself by imbibing spiritual
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truths, *thirst” being a symbol of the longing for the.
“ waters above”. The paths on the right and left are the
temptations from the pairs of opposites. He reaches an
arbor set for the refreshment of weary travellers, sits down,

and starts to admire afresh his new coat or garment ; thus

pleasing himself he falls asleep and the Roll falls out of his

hand. That is to say, he “pats himself on the back "

mentally, and ceases to be spiritually centred as he should

be, pride and self-satisfaction are allowed to slip in, he

becomes off his guard, and so loses or forgets his instrue-

tions as to the Path. _ |

After a time he wakes up and continues his journey
and meets two people who tell him there are lions further
along the path and urge him to turn back with them. He
refuses, so they leave him, and he feels in his bosom for the
Roll only to realize his loss. He turns back, finds it and
goes on his way, and meets the lions. The path leads to
House Beautiful and as he hesitates the Porter of the House
spies him and calls out to him not to be afraid as the lions
are chained and will not harm him if he will but keep in
the middle of the path. = So he goes on and meets the Porter
who asks him of his past and Christian recounts all his
adventures. The sun has now set.

The two men he meets are the pairs of opposites being
used to discourage the aspirant on the Path. The two lions
are also the pairs of opposites in another aspeot. These
extremes have to be avoided, and the razor path between
them has to be taken. ,

"~ The olimbing of the hill represents a change in con-
sciousness. The setting of the sun represents the same thing;

'in this case they tell us that Christian passed through the
" change called death. The Porter is the guardian of the

heavenly world, and the recounting of the adventures is the
Review we are said to go through at death.
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To turn back, seek and find the lost Roll is to search in .
one’s memory and recover the forgotten instructions. '

The story appears to omit any reference to the various
planes through which we pass after death, for Christian is
taken straight to House Beautiful, which seems, from the
entire absence of evil and the perfection of the inhabitants,
to be the higher mental plane.

After a long talk he is shown to a large upper chamber
whose window opens towards the sun-rising; the name of
the chamber is Peace.

This is a symbol of the Blissful Union of the higher
and lower selves and liberation from the clash between the
desires on the lower planes.  Sun-rising” is the Hast,
emblematic of the direction from which the Higher Self
appears in the soul.

“So in the morning they all got up ”; this is the start- -
ing of a mew set of experiences. They show him over the
House and exhibit the rareties; a careful reading of the list
always reminds me of that very wonderful museum of which
the Master K. H. is said to be the curator.'

On the third day he bestirs himself to depart on his
journey, but does not get off until the evening, there is so
much to see and do. First he is taken to the “ top of the
House ” and shown the Delectable Mountains from which,
it is explained, when he reaches them he will be shown the
Celestial City.

I need hardly draw attention to the three days, their
symbolism being so very well known. Being taken to the
“top of the House” means going up to the Buddhic Plane
from which we are given a view or flash of the plan and
goal of the next life. His goal, he is told, is the Delectable

Mountains. W.E M
(To be concluded) ARSH-.

' The Masters and the Path, by C. W. Leadbeater,

"GOOD AND EVIL'!
By HERMANN RENNER

A PHILOSOPHY which has discovered the relativity of
: all consciousness and its content, must needs be'a .
philosophy with the relative conception of Good and Evil,
This signifies that just as every being or thing in all crea-
tion has its special dimension, so each has also a special
standard of Good and Evil.

From the mineral to the sage there is an evolution

1 from utter self-affirmation to utter self-sacrifice. Every

step or rung of this ladder of evolution is good for those
who stand on that step, however evil it may appear to those
who stand on other steps or rungs. This means that only
one moral standard is not enough but that a whole dimen-
sional series of ethics needs to be proclaimed.

For a mineral it is right to assimilate another mineral,
For a plant it is right to send its roots into the realm of
another plant in order to starve it. For an animal it is
right to devour another animal or a human being. For the
savage it is extraordinarily righteous to torture his enemies
and to hunt. For the man of more developed feelings, it is
right to cause suffering to another in self-defence only. For
the advanced thinker it is right to be convinced that all
the injury he does to others is injury done to himself. And

~ for the perfect sage or saint it is better to be killed than to

! A chapter from a forthooming book on The Seven Veils of the
Dancing Goddess : Wonders of Dimension,

841
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kill an aggressor. If any of these dimensionally different--

beings acted otherwise it would be wrong and evil.

All this signifies that no form exists in all creation
which is superfluous. All have been used to evolve life.
If one worm or insect were missing man could not have
~ appeared. In the same way the sage and the saint would
not have developed if the ordinary man, with his feeling
and thinking, had not gone through the stages of lust, hate,
envy, passion, love and helpfulness. All these stages are
necessary, all have a right to be, together with their moral
standards, just as they are—and we have to understand
them as such.

Every ethical standard is a limitation for a compara-
tively higher being, and an ideal for a comparatively lower
being. The next moral standard which is higher than
one’s ideal, one is not able to perceive. Yot somehow it is

hidden within one and shall appear one day as a better
action in the outer world. This is sufficient to show

that Good and Evil underlie the well-known dimensional
oppositions.

It is to be noted that the words “ higher” and
“lower ” as used here signify nothing like virtue and sin,
moral and immoral, nothing that one should be ashamed

or proud of. Each has its place in the scheme of things.

and does exactly that which best serves evolution. Every
higher being has developed from a lower being, and every
lower being will develop into a higher being. For a being
of a lower dimension low things are right and help his
growth. For a being of a higher dimension good things
are right and help his growth. Every being has its own
dimensional niveau and his own dimensional moral stand-

ard and cannot have anything else just as good. Arx,
action can be good for a lower being, and evil for a higher

being. For a tiger or s savage the aot of killing may give

N
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-an experience of great expansion, but the same act is exceed-

ingly limiting to a sage. What we call sin is good for the
ignorant sinner but evil for him who stands highelf. Also
what is good for a sage is exceedingly evil for a savage, for
it offers him no possibility of expansion. Thus we see the
perfect relativity of Good and Evil.

This relativity finds its best expression in the old
Sanskrit word “Dharma”. By perfect comprehension
of the significance of this-word, men have become able to
reach and maintain a high ethical standard, and yet not to
demand this same standard from those who must needs
have another. This is the birth of the greatest tolerance
which is the mark of the sage and the saint.

HerRMANN RENNER

It we appeal to the lowest sinner by motives w}fich can
stir only the highest saint, then inst.‘:ead of f}lrthemng, we
check his evolution. Place your own ideal as high as you c:;,ln
set it. But do not impose your ideal upon your brothgr, e
law of whose growth may be entirely different 'frm}]:- yo;1rs.
Learn the tolerance which helps each man to do in xsl pha..ce
what it is good for him to do, and whfat his nature m:;p:; 8 him
to do. Leaving him in his pla},fe, help ;?;1.11]:‘::1‘:; 1:1:225 (inneza:;:;

ich is repelled by none, however 1, : .
;lz:;f a divirll)ity woryking, and stands besu.ie hlm.t;o1 ?elpﬂlﬁ;el:;l.
Instead of preaching a doctrine of se!f-sacf*lﬁce whic 11:_; :se hiz
beyond his comprehension, in teaching his young soul,
higher selfishness to destroy the lower.

AXNIE BEsANT, Dharma, page 45



REVIEW

History of Philosophy, Eastern
and Western, sponsored by the
Ministry of Education, Govern-
ment of India, and edited by an
Editorial Board under the chair-
manship of Dr. S. Radhakrishnan.
Two volumes, George Allen and Un-

win Ltd., London, 1952, price 65s..

(Rs. 48-12-0) per set.

It was a great idea to prepare,
under the auspices of the Govern-
ment of India, *“ a history of philo-
sophy which would be truly repre-
sentative of the growth of human
thought in the different civiliza-
tions and cultures of the world ”,
It was first mooted by the Hon’ble
Maulana Abul Kalam Azad,
Minister of Education, Government
of India. He elaborated the idea
during the course of the budget
discussions for 1948-1949 and said :
“ Honorable members are aware
that Indian Philosophy is one of
the proudest possessions of human
civilization. In our college histories
of philosophy, Indian Philosophy
is, however, relegated to an obscure
corner. In order to get a true per-
spective of philosophy, it is neces-
sary that a student should know

of the great contributions of India,
along with the developments which
took place in Greece and modern
Europe. I propose to appoint a
Committee of eminent philo-
sophers, with Dr. Radhakrishnan
as Chairman, to write a history of
philosophy in which due and pro-
per emphasis will be given to these
facts.” In pursuance of this state-
ment a committee was appointed
consisting of the chairman and Pro-/.
fessors A. R. Wadia, D. M, Datta
and Humayun Kabir. This com-
mittee served as the KEditorial
Board for the production of a book
which would include in its scope
the development of philosophy in
all parts of the world, with special
emphasis on the development of
philosophy in India. " We were
fortunate,” say the Editors, ‘‘in
obtaining the ready and willing
co-operation of about sixty scholars
who have written on subjects of
their special study. While many
of them are Indian, we did not
hesitate to call upon Chinese,
Japanese and Buropean scholars. . .
The Editors selected the writery¢
and prescribed the topics, but the "
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+ pontributors had full freedom in
the treatment of the topics. Co-
operative ventures of this kind
suffer from serious limitations of
which the Editors are aware.”
Naturally the Editors do notspecify
the particulars of the limitations
of which they say they are aware.
But it is the reviewer's function
and duty to appreciate as well as

. point out the limitations. And this
reviewer submits his opinion as
follows :

*'All head and no heart,” may
be put down as one of the limita-
tions of many of the contributions.
As an example one may mention

4 the contribution on the Epics

(Vol. I, Part 1, Chapter IV) like
the Ramdyana and the Maha-
bharata (including the Bhagavad
Gita). In the Introduction, (Vol. I,
p. 18), Maulana Abul Kalam Azad
says: ‘A Persian poet has com-
pared the Universe to an old
" manuseript of which the first and
the last pages have been lost.. .
Ever since man attained conscious-
ness, he has been trying to dis-
cover these lost pages. Philosophy
is the name of this quest and its
results. A philosopher writes
volumes to deseribe philosophy

and its nature, but the poet has

done so in a single couplet.” How
appropriate and wonderful it would
" aave been if thecontributors
gelected for the BHpics and other
similar subjects had something of

the vision and understanding which
made Abul Kalam Azad see ina
single couplet of a Persian poet all
that is contained in the many
volumes taken by a philosophel\" to
describe philosophy and its nature.
We would then have had contri-
butions, speaking to us of many &
gingle verse of the Ramayana which
touches the deepest springs of our
heart and releases our finest
thoughts and emotions, uplifting
our hearts and minds from this
sordid earth to heavenly heights,
The moving incidents and other
noble events in the life-story of
Rama and Sita—the highest ideal
of perfect manhood and woman-
hood —have inspired and continue
to inspire the feeling and conduct
of millions and millions of people
ever since the immortal Valmiki
gave this wondrous epic long ages
ago. Of all this, there is no inti-
mation whatsoever in the confri-
bution under review. It is as cold
and uninspiring as the original is
goul-stirring and uplifting. Even
the names Rama and Sita, wbich
names bring a thousand precious
memories to our minds, oocur
only casually and in inconspicuous
context. Why call a contributiop
that leaves out the inspiring inci-
dents in the story of Rama and
Sita, a contribution on the Rama-
yana? It is like enncting the
drama of Hamlet leaving out the
prince of Denmark., Great works
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like the Ramayana and others of
artistic and spiritual excellence are
attempts by which the sages, seers
and saints- of all lands, the poets,
philosophers and mystics of all
ages, have sought to present to
the vision of ordinary mortals some
glimpses of their own transcend-
ental vision of the immortal
Spirit Divine, the one perennial
fountain from which flow all that
is supernally great, good, true and
beautiful. The writings and words
themselves are of course symbol-
ical. When we feel thrilled, up-
lifted and transported to realms
of rapture and ecstasy as we read
& classic, it is not of course the
mere words, or the mere writing
consisting of some black signs on
white paper, that can, by them-
selves, produce the exalted result.
The words and writings are but
symbols suggestive of something
far beyond themselves and capable
of evoking in receptive minds
something of the nature of the
great thoughts and ecstatic experi-
ences of the original authors—
~ poets, philosophers, mystics and
greab creators of things of wisdom,
love and beaunty, To what extent
we can reproduce in our own minds
and hearts the great thoughts
and experiences of the original
authors, and interpret them so as
to produce similar moods in the
hearts and minds of others, depends
entirely on ourselves—on the extent
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to which we are Sahrdayas and can .
make our minds and hearts recep-
tive and tuned in to the immortal
intimations of the minds and
hearts of the great masters and
original authors of the great works
like our epics and other perfect
classics. Those who are not thus
in tune with the infinite and
the transcendental in these greab
works can only give us cold inter-
pretations that are at best all
head and no heart. Such are the
contributions on the Epics and like
topics included in the work under
review, )

In the Preface, the Editors
speak of the present trend as one .
" when philosophy is becoming re-~
stricted in scope and limited to
logical and lingunistic analysis”—
a mabter again of all head and no
heart. In contrast to this limita-
tion is the viewpoint of the
Hindus as well as ancient Greeks
and Romans. To them all, philo-
sophy, in addition to its theoret-
ical value had a practical interest
relating to the regulation of life,
From the standpoint of the Hindu,
no subject of inguiry was worthy
of study unless it was designed to
inculcate in the student g praoc-
tical discipline to so regulate his
life as to lead him to attain the
state of perfection called Moksha
(liberation from bondage of Sa.né;v
sara). The modern western con‘”';1
ception of philosophy as & pure
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¥ epeculative, theoretical study, dis-
associated, as it were, from the
‘actual problems of life, had no
place in his scheme of studies.
His justification of philosophy was
not merely its excellence as a
theory or speculation but, far more,
its practical value in regulating
one's daily life in definite methods
of intellectual, ethical and spirit-
ual discipline. To him, the great
value of philosophy was that it
gerved as the basis of certain
ethical rules, moral conduct and
physical practices broadly included
in the term “ religion,” though
modern western thinkers label
£ Some portion of it as * ethics ™ and
others as ' science”. Take, for
example, the system of philosophy
known as the Yoga of Patanjali,
It has—or rather is—a philosophy
based on that of Samkhya, bub
with the addition of the concep-
tion of Ishwara; it is also are-
ligious discipline teaching the as-
pirant to achieve self-realization
through the eight-limbed method
of Yoga which includes the due
observance of certain ethical rules,
moral conduct and physical prac-
tices. Then, again, it is also @
science, pre-eminently the science
of psychology, because its religious
discipline is largely concerned with
the oontrol of the modifications
. the mind. The end of it all is
(perfecb liberation. The great'ex-
emplars are Shiva described as

Maha Yogi (the great Yogi) and
Krishna described as Yogeswara
(the Lord of Yoga). Every system
of Hindu philosophy is not merely

-a philosophy to be intellectually

appreciated, not merely a science
for explaining the facts of ex-
perience, but it is also a religion
to be lived and not merely be-
lieved—so direct and immediate
is its bearing on the life that is to
be lived and the discipline that is
to be practised. This practical
aspect of philosophy is not stressed,
as it should be, in the contributions
on philosophy included in these
volumes, presumably because of
the modern tendency to deal with
philosophy, science and religion in
water-tight compartments and not
as a co-ordinated and integrated
unity that they really form.
Volume I deals mainly with
eastern thought while Volume II
is mainly concerned with western
thought. Both volumes deal with
Islamic philosophy and Sufism,
presumably ‘because the Islamic
empire flourished both in the West
and the East. Of the contributions
by the sixty contributors, 25 chap-
ters extending over 606 pages are
in Volume I, while Volume IX
contains 28 chapters extending
over 449 pages. Contributions in
each volume are arranged in four

parta.
A number of contributors have

alluded to the striking similarity
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. in thought shown between Indian
and other eastern thinkers on the
one hand and the Greek and
western thinkers on the other,
even though the promulgators of
the thoughts have lived in coun-
tries separated by long distances
and at times separated by long
epochs. In a reference to the
Philosophy of Pythagoras, Mau-
lana Abul Kalam Azad states as
follows in his Introduction: *If
we describe his philosophy
without mentioning his name,
a student of Indian philosophy
could easily mistake it to be the
account of an Indian philosopher.
How and why this was so remains
one of the unsolved problems of
the history of philosophy.” He
also points out the fallacy of
arguing from the similarities be-
tween two schools of thought that
flourished at different epochs, that
one was anterior to and influenced
the other. He writes: '‘Those
scholars who insist that the Sam-
khya and the Yoga Schools de-
veloped before the time of the
Buddha on the ground that Buddh-
ism and these systems have certain
gimilarities forget that the same
evidence can lead to an opposite
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conclusion. The fact of similarity
between them can be equally well
used to infer that Buddhism was.
earlier than the Samkhya and the
Yoga Schools and had influenced
them.” The reviewer submits that
there is also a third possibility
and it is this. The power of the
high thoughts of great thinkers
(philosophers, gnanis and mystics)
would create thought-forms in
subtle regions of the common at-
mosphere of Akiisha so as to form
a perpetual store of Akiashic re-
cords, which can be read, as it
were, by the minds of all thinkers
appropriately gifted to be en
rapport with the perpetual sb(z:z/‘

house rich in high thought-form. -

It would then be a case of in-
dependent thinking on similar
lines of great thinkers of diverse
lands and different ages; and
there would then be no question of
deciding about the priority of one
or the other, no question of one
borrowing from or influencing the
other. It would be a question of
each thinker drawing, in his own
measure, from the common foun-
tain perennially filled with the
waters of high thinking,

G. SBRINIVASA MURTI

Inheritor! all things proceed from Thee,
And re-committed to Thy hands shall be.

EDWIN ARNOLD
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THEOSOPHISTS AT WORK
AROUND THE WORLD

By the Recording Secretary

Adyar Study Class

During the summer months,
with Lodge meetings and many
other regular activities temporarily
discontinued, an evening study
class has been meeting in the
Garden of Meditation twice a week
under the leadership of Mr. M.
Subramaniam. The subject for
study is “ An Approach to Reality,”
the chief source material being
drawn from the book of that title
by the President, Mr. N. Sri Ram.
The class has been so popular that
it is planned to continue it as a
weekly Headquarters feature even
after the full activities of the
various groups are resumed.

Oleott Free Schools Diamond
Jubilee

On 16th July the Olcott Schools
celebrated the 60th anniversary of
the founding by Colonel H. S.
Olcott of the first, in South India,
of a series of schools for Harijans.

The Celebration meeting took
place in the Olcott Memorial School
grounds which are adjacent to the
Theosophical Society estate at
Adyar. There were 1,500 specta-
tors of which 700 were the children.
The programme started with the

chanting of a Hindu prayer in
Tamil by six girls and was follow-

ed by two small boys singing the

Christian “ Lord’s Prayer ".

A cable of greeﬁings and good
wishes from Mr. N. Sri Ram, Chair-
man of the Board of Managers,
was read. Srimati Rukmini Devi
welcomed the assemblage and paid
tribute to the courage and great-
heartedness of Colonel Olcott.

The Hon’ble Minister for Hari-
ian Uplift, Sri B. Parameswaram,

who presided, said he was very ' "

happy to see that the institution
begun 60 years ago, in one humble
palm-leaf cottage on this site, had
now attained so much greatness
and usefulness. The credit was
due to all those who took interest
in its promotion, particularly in the
days when it was a grave dis-
advantage for a man o ac-
knowledge himself of “ Harijan "
or other “ backward " community.

The Hon'ble Minister for
Finance and Education, Sri C.
Subramaniam, inaugurating the
celebration, said that only when
fii.fferences between the commun-
ities and ocastes were removed,
and there was g feeling that
all people belonged to the same
community and were members

1954 SUPPLEMENT TO THE THEOSOPHIST : 353

of the same family, could India
achieve greatness. He was glad
to notice that in the Olcott
Schools, children of all castes
were admitted. He paid tribute
to the good work done by mem-
bers of the Theosophical So-
ciety towards prqmobing the
welfare of the depressed classes;
he praised also the work of the
School, which he said deserved the
encouragement of the public, and
he hoped that people would con-
tribute liberally towards it.

The speeches concluded, 12 boys
and girls sang India's national
anthem, and a display of dancing
by girls and of acrobatics by boys

" was given.
England

The 64th Annual Convention of
the Theosophical Society in Eng-
land was held at the headquarters
in London, June 4-7, with Mr.
Geoffrey Hodson as the guest of
honor. An innovation was a per-
sonal greeting from the President,
Mr. N. Sri Ram, recorded on tape
in the United States and sent to
be heard at the Convention. It
was very effective and brought his
presence and influence in & very
real way.

The Convention programme in-
cluded an “ At Home” to meet
Mr, Hodson and the General Secre-

Pt&ry, Mr. C. R. Groves; a sym-
posium on ' Creative Living” in
which six members spoke, the

symposium being continued over
two morning sessions; the Blavat-
gky Lecture, “ The Yoga of the
Serpent Fire,” by Mr. Edward Gall,
General Secretary of the Theo-
gophical Society in Scotland ; and
lectures by Mr. Hodson, Mr.
Groves, Mrs. Doris Groves and
Dr. L. J. Bendit.

The President, Mr. N. Sri Ram,
and Mrs. Bhagirathi Sri Ram paid
a short visit to London early in
March during which time they both
gave addresses. They will return
in August for a longer period to
attend the British Isles Regional
Summer School.

Mr. Hodson toured the country
for ten weeks and his lectures
everywhere were very well attend-
ed and the whole tour was most
guccessful. It is interesting to
note that two of his public lecture
titles, selected throughout the
tour— The Life Which Begins
after Death " and * Reincarnation:
Fact or Fallacy?"—brought out
capacity audiences and a quantity .
and variety of questions which
indicate that these two Theosoph-
ical fundamentals fill a present-
day need of the public. As follow—~
up of Mr. Hodson's visit, 2 num-
ber of tours by the Section’s lectar- .
ers has been arranged.

The General Secretary’s report
for the year includes membership
statistics as follows: Total mem-
bers 8,015, Lodges 116, Centres 28, .
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Page ii
THE THEOSOPHICAL SOCIETY

THE THEOSOPHICAL SOCIETY vwas formed at New York, November 17,
1875, and incorporated at Madras, April 8, 1905. Its three declared
Objects are :

First.— To form a nucleus of the Universal Brotherhood of
Humanity, without distinction of race, creed, sex,
caste or color.

SECOND.—To encourage the study of Comparative Religion,
Philosophy and Science.

THIRD.— To investigate unexplained laws of Nature and the
powers latent in man,

FREEDOM OF THOUGHT
Resolution passed.by the General Council of the Theosophical Society on December 23, 1924

As the Theosophical Society has spread far and wide over the civilized world, and
as members of all religions have become members of it without surrendering the special
dogmas, teachings and beliefs of their respective faiths, it is thought desirable to empha-ge
the fact that there is no doctrine, no opinion, by whomsoever taught or held, that is in L
way binding on any member of the Society, none which any member is not free to accept or
reject. Approval of its three Objects is the sole condition of membership. No teacher or
writer, from H. P. Blavatsky downwards, has any authority to impose his teachings or
opinions on members. Every member has an equal right to attach himself to any teacher or
to any school of thought which he may choose, but has no right to force his choice on any
other. Neither a candidate for any office, nor any voter, can be rendered ineligibie to stand
or to vote, because of any opinion he may hold, or because of membership in any school of
thought to which he may belong. Opinions or beliefs neither bestow privileges nor inflict
penalties. The Members of the General Council earnestly request every member of the
Theosophical Society to maintain, defend and act upon these fundamental principles of the
" Society, and also fearlessly to exercise his own right of liberty of thought and of expression
thereof, within the limits of courtesy and consideration for others.

FREEDOM OF THE SOCIETY
Resolution passed by the General Council of the Theosophical Society on December 30, 1950

The Theosophical Society, while co-operating with all other bodies Whose aims
and activities make such co-operation possible, is and must remain an organization entirely
independent of them, not committed to any objects save its own, and intent on developing
its own work on the broadest and most inclusive lines, so as to move towards its own goal
as indicated in and by the pursuit of those objects and that Divine Wisdom which in the
abstract is implicit in the title, The Theosophical Society. ’

Since Universal Brotherhood and the Wisdom are undefined and unlimited, and
since there is complete freedom for each and every member of the Society in thought and
action, the Society seeks ever to maintain its own distinctive and unique character by remain-
ing free of affiliation or identification with any other organization.

THE THEOSOPHIST
ON THE WATCH-TOWER

The Theosophical Society is responsidble only for its
Official Notices appearing in * The Supplement”.

“ T, ROM London to Australia in four days, to New York

overnight " (Advertisement). That the world is be-
coming smaller and smaller and that in
addition it is in a state of violent transition,
are commonplace remarks nowadays. But the facts are of
immense importance to our Theosophic work. Well-known
and popular writers now say freely that the need is for a
larger view of old fields of thought to meet the new world
situation. Just as in farming practice the small plot is
giving way to larger units of cultivation, as tractor-machines
supplant the fork and scythe, so in the fields of thought
the old boundaries are too small for modern way$ of life.
Broader minded men and women of today are uninterested
in sectarian controversy, in theories of class dominance, or
in one-class societies. They look askance on any one
nation’s claim to lead the world—and there is a shrug and

The Wider Yiew

.. & laugh for ideas of masculine superiority or a mere feminist
" approach to social problems, Dogmas in any field no longer

stand for implicit truth.
' 857
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Julian Huxley, in his now famous article “ UNESCO:

- Its Purpose and Philosophy ” says :

. we must eschew dogma, whether it be theological
dogma or Marxist dogma or philosophical or any other form of
dogma. East and West will not agree on a basis for the future
if they merely hurl at each other the fixed ideas of the past.
For that is what dogmas are—the crystallizations of some
dominant system of thought of a particular epoch. A dogma
may of course crystallize tried and valid experience but, if it be
dogma, it does so in a way that is rigid, uncompromising and
intolerant. What, for want of a better term, I have called doc-
trine, may also embody valid experience : but it may be flexible,
may be capable of growth, development and adjustment. Some
dogmas may represent a more recent past than others, but that
does not render them any less rigid and accordingly any the less
incapable of reconciliation with opposing systems. If we are to
achieve progress we must learn to uncrystallize our dogmas.

From the Theosophical point of view this change is °

very much to be expected at the point in Fifth Root-Race
history at which we have arrived—with the emergence of
the Sixth well under way. The ardent individualism of the
“ fifth-fifths,” and the separateness and dogmatic nature of
the mind that their intense mental activity encouraged,
must surely now give way to the “ higher-mental ”’ type of
thought, to wider syntheses in which agreements, amid
cordial tolerance, are of greater significance and worth than
divergencies. The larger pattern is not only of more
interest but of greater social value than narrow exclusive-
ness. Moreover public interest is being trained to a wider
view than that of one’'s own parochial or even national
affairs ; we are becoming acoustomed to dealing with news
from a multitude of correspondents the world over.

In religious circles the tendency towards the wider.
view is evident in the richer values now
being given to myth and symbol compared
with the long-held emphasis on historical events, and the

Religion

N\
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"need to believe certain doctrines to enable one to reach

“galvation ”. The prominence of allegory and legend in
the religions and even in the philosophies of the East is
influencing western minds increasingly. For example,
Dr. W. H. Matthews, Dean of St. Paul’s, London, wrote
recently in The Daily Telegraph, London : '

The language of religion is symbolical. This must be so
because when we speak of God we are concerned with One whose
pature is so far beyond our comprehension that none of the
ideas that we have formed or may form could begin to be ade-
quate to the mystery of His being. . . .

Two common sights. We see an engine pushing some
railway carriages and then leaving them to run alone; for a
time they move along the track but soon come to rest. In the
other we see an electric train which continues in motion so long
as it is in contact with the “live ” rail. ... If Christianity were

“the inspiration derived from contemplating the Person of the

historical Jesus and nothing more, it would have died out long
ago. In fact it has not died out because it promises the con-
tinued power and presence of the Holy Spirit to show the things
of Christ to us and enable us to be loyal to them.

The function of the spiritually founded “myth” is,
gimilarly, to awaken a response in the human heart by
virtue of its continuing eternal truth. '

In economioc theory and in the political field there is a
strong trend away from the type of appeal that presents
olass warfare as inevitable, or advocates
state-ownership as the cure-all and end-all
of modern living. Experience has shown, even in Russis,
that “classes” are unavoidable because of the differences
in human equipment. One person varies innately . from
another in capacity for labor, for industrial adaptation, fo.r '
.professiona.l pursuits, for pioneer research work., Whatis .
wanted for our practical every-day living is a sooial pattern
that includes all these people with their varying a.biliti_es in-

Economics
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a co-ordinated whole—not just a hierarchy determined by’

?arty politics or salary values, nor a bureaucratic democracy
in whieh.incompetent officialdom can penalize a people. It
18 becoming more and more common to read leading articles
on the'se .genera,l lines in prominent journals. As yet, how-
szle;’e (;t is the need only that is stressed—fow solutions are
In education also the need for a new approach is being
acknowledged. F‘reedom has been given to the child, expen-
Ednoation sive materials and equipment put at its

. disposal, but insight and understanding of

the child’s constitution is too often lacking. It would seem
to ‘be disappointingly true that modern ideas on “ psycho-
logical-freedom ” have even resulted in an increase of
youthful delinquents and in insanity and suicide among

_university students—nowhere is the breakdown of material--

1§t10 psychology more decisively shown than in the educa-
tional field. The incapacity of many to react to modern
mt.athods would be much better understood if the theory of
relnca}'natio_n were in any way appreciated.

Q1nemgs may be blamed for some of the trouble and
also juvenile literature with its comics, which so crudely
enhance -the' excitements of crime—but the root of the
matte.r lies in the unsoundness of the current educational
theories. The view taken is too small. Ignorance of man
as & whole—body, soul, spirit—is the root cause of unsatis-
factory results. In this connection the following is apropos :

For a human soul, straight f i
“ heaven,” the task of taking ovef a ne:: I;hya;i::illg)zl(lly isplfut 31,2
easy one. It takes some years, seven is usual, to get az Sd ouate
grip on the bod)f alone, and the emotions, ang minda :‘}ittle
later, are no easier. . . . The desires and demands of’the el
,men.ta.l life, of which these bodies are composed, such as the
cravings of hunger and thirst and of gex, are l;a,bitua,l and
necessary for their maintenapce. . . . :l‘hese desires and
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demands and other instincts of a selfish and aggressive charac-
ter are natural and useful for the elemental kingdoms—but
they become hurtful and vicious if human consciousness allows
itself too intimale an identification with them. When this is
permitted and the elemental’s own keen appetite is humanly
encouraged, then a veritable devil of temptation may be raised
—{for-the elemental learns by rote and picks up repetitive action
readily. . . . The training of this life of the personal bodies is
not by giving them unfettered freedom : that merely panders
to the elemental’s desires. The training of the elemental life
for the mse of the reincarnating spirit, with the help of parents
and teachers, calls for controlled exercise and discipline. Free-
dom should be reserved for the emergence of the child’s creative
urge. . . . The difference between instinctive (elemental) action
that needs an imposed routine on the one hand, and the emerg-
ence of creative initiative on the other, is well marked even in
the latter's humble beginnings. A judicious and balanced
training of the child follows an understanding of this distine-

‘tion—discipline for the elemental life of the bodies, freedom for

the human spirit.'

The same &ituation exists in the practice of medicine
and modern psycho-therapy. The two run together
nowadays. That the cause of disease lay in
specific germ organisms was the old fifth
gub-race watchword. Find the destroyer of the germ and
no more disease! But it has not worked out like that.
When germs of one disease are identified and attacked,
others—till then unsuspected—develop. Polio is the modern
scourge just as we claim to be winning the war against
tuberoulosis. For real health, modern medicine is tending
towards the recognition of the good family dootor again,
rather than turning oconstantly to the specialist. The
reason for this is that the patient is seen by the family

Medicine

- doctor in his background, not isolated and alone but with

his whole family as a group.

' Nature and Function of the Soul, by E. L. Gardner. |
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A recent report from a well-known medical society in
England points to the fact that * walking the hospitals,”

as medical students do, and watching great surgeons and -

specialists treat serious cases and diseases, is little prepara-
tion for dealing with the current petty illnesses met with
in general practice. Yet in dealing with the latter the local
doctor can do much for the general health of the commun-
ity for he, well-informed and sympathetic, can see deepe
into the cause of personal and social ill-health, '

The development of what is now called psycho-somatic
medicine shows the present trend to see the patient as both
body and soul. The two are accepted as acting in partner-
ship, a partnership that must be clearly understood and
fostered if both are to keep healthy. And here, as in educa-
tion, the broader minds are noting with intense interest the
ocurious inexplicable cases: instances of sudden recovery
against all odds and the equally obscure failures of well
established treatments to do what is expected. There is
seen to be an interior factor, a will to live and to readjust,
that comes ever from within, or above, the psychological
level. The powers of the spirit of man demand recognition
in this field also and not only the interaction of the body-
soul mechanism.

For Theosophists this is the challenge of the times.
The first need is to apprehend the nature of mature Man
in all its splendour and in the power of the
mind, implicit in the compound buddhi-
manas or wisdom coupled with understanding. Every
thought outlined in the world of mind has a life propor-
tionate to the power and clarity generated in its creation.
The picturing of ideals in thought is of assistance in bridg-

The Challenge

ing the interval between the archetype and its emergence Y

here. The Universal Mind carries at its higher levels the
models of the future that may here be born and cultivated—
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when the link between the ideal and the actual is forged by
the free will of man. And pure impersonal “thinking”
coupled with a readiness to assist in action as opportunity
offers may, indeed must, hasten their becoming. As men
and women lift their minds into the inner world of clear
impersonal thinking, they give these models of the life-to-be
the possibility of practical manifestation.

The creative force of the One lLiife, “ working ” through
the ray of Fohat allotted to our planet, the Earth, ever
The Uatverse Is thrusts from within outwards towards the
worked and guided  {ulfilment of the Divine Plan. Under the im-

from within mediate control and guidance of the Rulers

outwards ™! and their Devic Hosts, the archetypes appear
—from the within to the without.

. As no outward motion or change, when normal, in man's
external body, can take place unless provoked by an inward
impulse. . . so with the external or manifested Universe.!

Nothing is manifest on earth that has not had its
pattern framed in the heights—though mankind may distort
and misuse temporarily through ignorance by virtue of his
birthright of “choice”. As above so it will be more and
more below. And pressure even now appears to be in-
creasing in force to the end that humanity may—at long last
—unite under one government strong enough to bring peace
and rest in the physical world and so release man’s heart
and mind for spiritual adventure.

Towards the end of the Fifth Root-Race it is averred
that a fifth cosmic “element” will become active in
our planetary atmosphere.’ In modern Theosophical terms
this means the awakening of a further spirilla in the
physical atom. In Miss Preston’s recent revi.sion and
reprint of The Earth and Its Cycles, it 18 n?ted
that on the upward sweep of evolution, as each minor

¥ Phe Secret Doctrine, 1817, * Ibid., 1818. °*Ibid., 178,801; V 562.
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or major cycle reaches its apex, some of our humanity
leave us to assist in the work of another sphere of
activity, a few to the next globe ahead. Others, lagging
much behind the average, appear to be side-track-
ed from that “ wave,” be it race, globe, round, or chain,
at its fifth cycle. This temporary separation is said to
ocour in all the “ fifths” when the pace is quickened and
experience intensified—as indeed seems to be happening
now in this Fifth Root-Race period. The backwardness that
determines this latter appears to have little to do with racial
status or intellectual attainment. The intuitive social re-
sponses of the ‘“child-like ”” and of the clear and flexible minded
would qualify for continuance in the stream, whereas the
rigid and materialistic mind, even of powerful development,
might fail to make the spiritual grade. This “ dropping
~ out ” occasions delay only, of course, not final dismissal.
The “fifth element,” to which Madame Blavatsky refers,
appears to be potent in its influence even now at this early
stage : an eager desire, a yearning, for a fuller, wider self-
expression is noticeable the world over. Anincreasing thrust
of the spiritual creative Life seems strikingly in evidence.
We can and should assist, through groups in our
Lodges, and individually, in this awakening, by the serious
and special study of our Theosophical principles—week
after week, month after month—and thus ensure that
concepts which are broader, more inclusive, may be broadcast
effectively by thought. Such an effort merely means that
we recognize practically, here and now, the power of quality
thinking. To all activities based on the wholeness of life, all
the help possible will naturally be given—that the nycleus of
Universal Brotherhood may fulfil its function, ag a medium

of creative fire, by serving in a more abundant manifesta- ¥

tion of the Self, from within outwards.
E. L. GARDNER

THE MOST IMPORTANT
CONTRIBUTION*

By C. JINARAJADASA

IN the course of the many years I have tried to explain
the Wisdom, I have written many things, but in my
own mind the two most important contributions are not
what I have so far written. First Principles of Theosophy
is an excellent work concerning Theosophy, but afer all
“that is only putting together the work that has been done -
by others, there is my personal touch here and there, but
it is not original. But there are two contributions which,
at least in my mind, stand out as something of real value
to those who are trying to expand. One is entitled *“ The
World as Idea, Emotion and Will ”. 1t is very condensed,
it could be expanded but it is not my habit to expand the .
principal ideas. I leave it to those who are attracted to
it to fill in all the interstices of the frame-work. '

The second is something which I have not yet written
down. It is in my own mind the most important.con-
tribution which I have made in the form of lectures, and
which I hope to write presently. The curious thing is that
that particular presentation is so utterly strange that I have
not yet so far come across anyone who has accepted and

- 1 Qprevised report of an address given at Adyar early in 1947, on
a topic which has since been expounded in the book, The Seven Veils
over Consciousness.

. 866
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graéped it. In the course of the last twenty-five years I :

have delivered two lectures on the theme here at Adyar.
Once in England 1 gave it as a lecture and did my best to
try and explain it by certain similes. I hope you will see
what is to me the most real of all the facts of the universe,
and I shall try to give you the conception I have been
living in. It is very difficult to explain because words are
not adequate.

Some of my friends have noticed, and Dr. Besant would
now .and again twit me on it, that I seemed to be haﬁging
on to life very lightly, that my whole conception seemed to
be pitched in another world and that I was down here,
as it were, mysteriously. If one of these days one of you
should write a book on my life, you should ptit on the title-
page, ‘‘ Biography of C. Jinardjadésa” with these words,
- underneath, quoted from a well-known writer :

He seemed to be a soul that by accident had met
with a body and tried to make the best of it.—JoUBERT

I shall try to explain a liftle. From boyhood when I
was about twelve I had seen something night and day
without the slightest fear, which in these after years I
realize is in some ways the root of the idea of maya. That is,
the whole universe as we see it is an illusion, but not in the

ordinary terms of Hindu philosophy. I tried to describe it

in First Principles as 1 was writing it for the first time in
Java, in the chapter on the Invisible Worlds. Writing on the
mechanism of clairvoyance, that there must be some particu-
lar development of a brain-centre which enables the astral
vision to be linked to the physical, I go on:

On this matter of a larger, unseen world around us, I
speak not at second hand, but partly of my own direct observa.y
tion and knowledge. What there is peculiar in the centres of
my brain I do not know; but a never-vanishing fact of my
consciousness is that there is on all sides of me, through Wlthm
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and without everything, an invisible world, which is most diffi-
cult to describe. It scarcely requires an effort of the will to see
it; there is no greater need to concentrate to see it than for the
physical eye to focus instantly to see an object. It is not seen
with the eye; whether the eye is open or shut makes no differ-
ence. The sight of the physical eye and this inner sight are
independent of each other, and yet both work simultaneously;
my eye sees the paper on which I write this, and at the same
time my something—I scarcely know what to call it—sees the
invisible world above, below, around, and through the paper, and
the table, and the room. That world is luminous, and seems as
if every point of its space was a point of self-created light of a
kind different from the light of the physical world; the whole of
its space is full of movement, but in a puzzling, indescribable
manner suggestive of a fourth dimension of space. I must
testify, with all the vehemence at my command, that to my
consciousness, to all that I know of as “I,” this invisible world
has a greater reality than the physical world; that as I look
at it, and then with my physical eye look at the world of earth
and sky and human habitations, the physical world is an utter
illusion, a maya, and has no quality in it which my conscious-
ness can truly label as “real”. “ Our world,” when I compare
it to the intense reality of even this fragment of the invisible
worlds which I see, is less than a mirage or a shadow or a dream ;
it seems scarcely even an idea of my brain. Nevertheless, of
course our physical world is “real” enough; in its own way
it is real enough just now to me, seeing that as I write this
among the hills of Java, mosquitoes are biting me and I am
acutely conscious of their stings. Some day, when opportunity
permits, I may be able to develop this faculty with which I
have been born, and add to the stock of facts about the invisible
worlds which have already been gathered by Theosophical
investigators.

The point is that when I think of this other vision,
this universe is not. It is not a mirage, it is not an idea,

'it simply is not. I see it with the physical eye, but the

moment I think of it with this brain, the thing is not
there. It is not an astral image of the thing, there is
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no reality whatsoever, nothing in my brain that I can say
has any quality of “is”; the universe is not. It may seem
foolish, but there it is. I tried once to get Brother Lead-
beater to enter into my brain ; it was something mysterious
and he could not make much of it. The only suggestion he
made is quite a tentative one. He said there is an occult
“rumor” that this universe of ours is not only one universe
but there is passing through it another universe, as the
threads in a loom have passing through them another set of
threads at right angles, and perhaps in some mysterious Way
I have got in touch with that other universe, and therefore
from the standpoint of that other universe this is not real.

. Now to try to give you this incomprehensible concep-
tion, I am first reminded of a simile that Plato used, to
describe how fragmentary is our understanding of the world

here below as compared to the reality. The simile is Imownf' ’

as that of the cave—Socrates of course is talking, but it came
from Plato. A set of prisoners are bound, seated on benches
ingide the cave and looking inwards. Behind them and
outside the cave is a great fire and between the fire and the
prisoners in the cave is a pathway and people are passing.
Now as they pass shadows are thrown on to the wall of the
cave. If thgn the prisoners are so bound that they cannot
turn around, they see only shadows, and if they were to try
to construct an idea of the world of three dimensions from
A the shadows they see, you can imagine how false would be
the understanding. Plato points out that all that we know
down below here are only very fragmentary reflections or
shadows of the great archetypes; the reality is not down
here bufi above. o there is the idea which I want to make

clear to you, that this universe in which we are is very
1

partially realized by us.

We have in our 'l.‘heosophical expositions the conception
of the three outpourings, for instance how the Third Liogos
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utilizes the bubbles of koilon and then pours Himself into
them and arranges them in a particular formation. Now
the moment the first Adi plane is made what has happened ? -
It is a plane of matter, but seen from the other side it is
Himself as consciousness who has put over Himself one
veil. Then when He creates a second plane, He has put
over His consciousness another veil, so that when we come
to the physical plane we have matter, but all that matter is
His consciousness, but veiled seven times. We call it matter,
but the reality is something different. Take, for instance,
as a simile, a great arc lamp. We have two carbons, & posi-
tive and a negative, and as they are drawn apart there springs
in between a powerful blinding white light. Imagine that
that great white light is covered, first with one thin veil of

. white substance. The light is dimmed a little. Imagine

that over it there is put another wrapping of some brown or
heavier material; the light still shines bubt it is dimmed.
Imagine then over that there is some still thicker mafterial.
Once again the light is dimmed, but still it shines through.
Then imagine some kind of very heavy dark material being
added ; the light is shining all the time and probably only
from a distance you will be able to see something of the
light still shining through. That blinding white light has
been veiled over several times. Now imagine that little by
little veil after veil drops off and then you begin to see the
reality of the light as it is. The light is shining all the
time, but we do not see it as that blinding light, because
we have veils over ourselves, and these veils are the bodies
composed of matter created for us by the Second and Third
Liogoi. My physical body is one of geveral veils through

_ which I have to penetrate to see the light. When I drop

this physioal body and am on the astral plane, the whole of
the reality of the universe is one veil less. ‘When 1 finish
on the astral plane, the whole of the reality of the universe
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is two veils less. So stage by stage, as my consciousness
functions on plane after plane, I come nearer and nearer
to reality. ‘

- Now this is completely a topsy-turvy way of looking at
things. Plato deals with it when he expounds that the
idea is a fact and the object, that is, a temporary mani-
festation of the idea, is the illusion. He would say that the
triangle that you draw on paper is only of time and space
and will vanish presently, but behind all possible triangles
is the eternal reality, the archetypal triangle, and further-
more that if once you gain a glimpse of the archetypal

triangle, you have no need to have passing before you any

~ more triangles, you have solved the mystery of all triangles,
The point that I am coming to is that we in these veilg

of matter, these bodies, are seeing only very inaccurately.

I have tried to show this by similes and I will try once }

again. I have here my hand, there is a finger which owing
to damage through bad neuritis is insensitive to some extent,
so that while I can pick up an ordinary pin with a large
head, it is very difficult for me to pick up a pin with a
small head. Already one of my fingers is insensitive to
reality. Now suppose I put on a thin cotton glove;
when I try to pick up a pin with that on, I will succeed.
But when I put on a thicker glove, if I were a pianist, you
‘can imagine what effect I would make trying to play on
the piano. Here is a leather glove which I will need to wear
when in Liondon where it is colder. How sensitive do you
suppose is8 my touch with this thing ? Here ig something
I have in London which they call a mitten ; g huge thing
made of heavy wool, and lined, which has one big thumb and
all the four fingers in one. Now when I get a mitten on how

much do you think I can grasp or feel ? My hand will be ™

uncomfortable, just as my physical body is a misfit. What
& difference it will be when I throw off my physical body ;
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at least in my astral body I shall be one veil less. We do
not realize it is coming nearer to reality. When finally I
throw off these other things I will say: “ Now for the first
gime I shall know.” We think this table is real, because
we can touch it. When you die and are on the astral plane
you will see the astral counterpart of the table, with color
and everything, but it has a greater reality because it is the
table less one veil, and if the table could speak it would
gay: “Now you are looking at me a little more as I really
am.” This physical body is nothing more than a thought-
form. It has flesh and bone, but it is only a thought-form,
it is not the real thing. According to the pair of spectacles
that you' have over your eyes will be the vision of me as a
thought-form. If you have a particularly distorted lens,
you will see me as distorted. If you wear no spectacles at
all, still according to the vision in your mind is your vision
of me. Once again you have not seen the reality.

When I am away from the physical body and I am as
I want to be, then I shall be quite different ; that is to-say,
I shall be minus all kinds of veils. You will remember my
trying to emphasize the peculiar quality of the Ego, that’
the Ego can reincarnate simultaneously in millions of
thought-forms, provided there are millions of people to make
them. So that, if in connection with a great soul, there are
millions of his bhaktas, devotees, when they make a thought-
form of their Krishna as the babe, or as the teacher, or of
Jesus as the babe or on the cross, in all these millions of
thought-forms the Lord Maitreya will be there, according
to the thought-form created. The message He can give of
His love and His teachings depends on the thought-form

_ oreated by each individual. Everything then depends on
ourselves and how many veils we have put over ourselves..

Now & second simile. Whenever 1 bave & photograph
taken I put on a pair of spectacles which is of pure white
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glass, because if I were to be photographed in the ordinaryﬂ

Iglasses that I wear you would see that it is dark around
the eyes because that glass is a Crookes lens. It has a
- special quality which allows the light to con[;e through
b.ut diminished. In Crookes’ A lens he arranged a com o§i-
tion where the light was diminished by about 18 perI;ent
and 80 through these glasses I am seeing the world of the
sun minus 18 per cent of its real light. Now suppose I put
on darker glasses. I can see all the differences of colfrs
_th‘e. gradations are exactly the same. I can see black a d,
~ W.hlt.se.and red, but the light of the universe has begn
diminished by so much because of this particular type of
glass. Now I will put on the glasses I use here Whean ()
out in the sunlight. How much do you see of my e e§9
Nothing. How much do I see of the universe? I se}; ali

" the differences of color, I see everything, but nevertheless. --

the light is diminished by 60 or 70 per cent. Now wh
I go out wearing these various glasses, how 1;1uch dov; oo
of reality ? The moment I take them off there is more Ij ?fbe
What I want to make clear to you is that when Wegare;
given the supreme privilege of casting off our physical
‘body, we should realize that we are coming nearer to the
real sight of things so that what people call death and
‘'passing is in fact coming nearer and nearer to the great
reality. When finally we begin to live in the heaven-world
, 'then for the first time we begin to gain a glimpse of what
the Logos means the universe to be. The Logos haw aﬁ
on veil after veil. In these various planes 6f matter Hs ﬁu
dimmed His consciousness, and the first time that . a:
to know what He is and what is His gift of Him lfv:e g‘:
is when we pass into the heaven-worlg, sl o

In the investigations which Dr, Begant and C.W Lead-~<

beater made into the heaven-world

' s th .
and gave a description of what it ey saw the reality

18 when first you are in
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the heaven-world. As you are in your own heaven-world

you only glimpse a little of it, such as will come through
the thought-forms of those whom you love. Suppose you
were to use the vision that our two investigators used and
look at the reality of the life of the Logos as He is living it
on that plane, this is what you would see: '

It is not only that we are dealing with a world in which,
by its very constitution, evil and sorrow are impossible; it is
not only a world in which every creature is happy; the facts of
the case go far beyond all that. It is a world in which every
being must, from the very fact of his presence there, be enjoying
the highest spiritual bliss of which he is capable—a world whose
power of response to his aspirations is limited only by his capac-

ity to aspire.
This intensity of bliss is the first great idea which must

form a background to all our conceptions of the heaven-life.!

They say that Brahman is bliss, but it is not bliss far
away. He can be bliss down here, though we get only very
momentary glimpses of that bliss in certain of our experi-
ences with those we love or in the spiritual realms, but
Brahman is bliss and in something of that bliss He reveals
Himself on that plane. '

A child who is loved by his parents who are living in the
heaven-world has bliss pouring into him, but only into just
a little vessel. Someone greater, with larger capacity to
love and to aspire, has, 8o to say, a larger vessel into which
the bliss of the Liogos is pouring.

Here for the first time we begin to grasp something of
the true nature of the great Source of Life; here for the first
time we catch a far-away glimpse of what the Logos must be,
and of what He means us to be.

That is what I wish to emphasize. We have got hold

J’of the wrong end of the stick on the physical plane and

! Phis and the following quoted passages are from The Devachanic
Plane, by C. W. Leadbeater, pp. 14-16 (1948 ed.). ’

8
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therefore all our expositions of Theosophy, without this
realization of the facts, are very partial. We are telling of
Theosophy purely in terms of physical-plane contacts, but
the real wisdom for the first time can be given only when
we contact something of that life of the Logos which is
only two planes away. Down here, when we love someone
we gain a glimpse of what the person is whom we love.
We tear through the veils round him and gain just a
glimpse of the light of the Liogos which is truly the centre
of his being, of what He means us to be, and that is why
when we are in the heaven-world we see those whom we
love as they are, for it is our love that has enabled us to
penetrate through the veils of matter and see the life of the
- Liogos in those persons.

And when the stupendous reality of it all bursts upon
our astonished vision, we cannot but feel that, with this know-*
ledge of the truth, life can never again look to us as it did before.
We cannot but marvel at the hopeless inadequacy of all the
worldly man’s ideas of happiness; indeed, we cannot avoid
seeing that most of them are absurdly inverted and impossible
of realization, and that for the most part he has actually turned
his back upon the very goal which he is seeking. But here at
last is truth and beauty, far transcending all that ever poet
dreamed ; and in the light of its surpassing glory all other joy
seems dim and faint, unreal and unsatisfying.

Bishop Leadbeater is striving with all the power at hig
command of knowledge and language to try to be as precise
as possible in his description of what is indescribable. He
had a task before him that was impossible, yet he had to
do something and you see him trying all the time, with the
realization of the truth before him, to give it to us in words.

Some detail of all this we must endeavour to make cleay -
later on; the point to be emphasized for the moment is that -

this radiant sense, not only of the welcome absence of all evil
and discord, but of the insistent, overwhelming presence of
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1niversal joy, is the first and most striking sensation experi-
snced by bim who enters upon the heaven-world. And it never
leaves him so long as he remains there; whatever work he may
be doing, whatever still higher possibilities of spiritual exalta-
tion may arise before him as he learns more of the capabilities
of this new world in which he finds himself, the strange inde-
scribable feeling of inexpressible delight in mere existence in
such a realm underlies all else—this enjoyment of the abounding
joy of others is ever present with him.

According to how many windows he has opened to the
light of the Liogos, through his earthly experiences, through
wisdom, through art, through philosophy, through science,
will be the amount of the force of the Logos which will
pour into him. :

This enjoyment of the abounding joy of others is ever
present with him. Nothing on earth is like it, nothing can
image it; if one could suppose the bounding life of childhood
carried up into our spiritual experience and then intensified
many thousandfold, perhaps some faint shadow of an idea of it
might be suggested ; yet even such a simile falls miserably short
of that which lies beyond all words—the tremendous spiritual
vitality of this celestial world.

One can understand that if you have opened even tiny
cracks to this great reality which is to be experienced in
fuller measure only after you die and are in the heaven-
world, you will certainly understand the idea that you have,
as it were by accident, met with a body and are trying to
make the best of it. People think that this world is real
and when a friend of theirs goes on to the astral plane they
feel a loss, and say “ poor man, he has lost so much ”. We
are Theosophists and yet that is our attitude. My attitude
is to congratulate him when at last he has a long holiday,
with a large letter of credit, millions of pounds, to draw
upon in the heaven-world, and for the first time to grow as

he really is.
-\
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Once Dr. Besant paid me a very great compliment by
saying in a letter to Miss Esther Bright: “I wish, like
Raja, I could have just one hour of Devachan. It would
be such a great relief.” Well, I am talking like this
because the idea I want to leave is that we are dealing in
this world below with the consciousness of the Logos with
seven veils, and as we remove veil after veil, put aside the
physical body, the astral body and so on, we are coming
nearer the reality. I do not know whether I shall be able
to make clear what I am striving at when I have finally
written out my thesis, but T do want definitely to leave the
testimony of one Theosophist that to him the whole world
did not exist.

The physical plane is only the last of the planes and
we get to know the reality as little by little we see it as a
world of ideas. Take the flower ; it is real as I hold it in/
my hands, but the idea of the flower brings me nearer to
the archetypal flower, which is filled with the life of the
Logos. All things are part of the life of the Logos, even
the crudest things here on the physical plane. The stone
is the Logos but veiled seven times and if I see the stone
minus the seven veils, then all duality, purusha and prakriti,
disappear; I am only dealing with the one reality, He or
She or It—call it what you will.

It is something of this that is all the time around me,
which I am trying in what I am writing to give here and
there in & phrase. Perhaps until I come back again there
will be no one else with this particular pair of spectacles to
carry on this particular vision, this element of Theosoph-
ical knowledge which is needed by all, and particularly to
give a wonderful inspiration to poets and artists,

-

C. JINARAJADASA

A- VALUABLE LESSON’
By H. P. BLAVATSEY

[’i‘he tollowing interesting letter was written by our great
Teacher to a member. It conveys a valuable lesson.]

OR I can do you no good if you yourself fail to place
F yourselves in the atmosphere of Theosophy, or ra.,ther
if you still fail to sense Them around you. Tkllershlslaia.fr;
uninterrupted concatenation of causes and effects 1nS e.et
of every Theosophist, if not of every member of our :Gl Zf

No one seems even to suspect the real true nahure o
our Society, which cannot die. The Parent Body, vg e.rei:;els
it has its seat, is the nursery and granary of the Socie

- of the twentieth century. I mention the law (of cause and

effect) in the life of every Theosophist who is in }(ilfaad
earnest. None of you has ever thought of watc '1n,c_.31,
studying and thus profiting by the lessons conta.l-r;e-
therein, the web of life woven rou.nfi each of you, yet 1 ;s
that intangible, yet ever plainly visible web (to bhosg v:ho
would see its working) in that ever open book, sacred in the
mystic light around you, that tiyou could learn, aye, even
f no clairvoyant powers.
thos%é)ﬁ;sf:::g ;ou never followed (even .h.elped.by yOl;r
reasoning powers and physical, let alone spiritual, mtelifc )
those daily records in the life of every one of you.,'t 022
triffing events of which that life is composed ? Eor .

better proof can you get of the ever invisible Presence

! Pirst printed under the title “ An Unpublished Letter from
H. P. B.” in The Adyar Bulletin, August 1910.
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among yourselves. I say that you have attained contact
with the Master, and that before you can hope to go further
you must realize that which you have had. 1 know that
Master has (without interfering with karma) precipitated
and in obher cases retarded some events and contingencies
in the lives of all of you who are earnest and true. Had
you paid attention to these casualties and little events, the
- working of these alone might have revealed to you a guiding -
hand. It is the first rule in the daily life of a student of
Occultism never to take off his attention from the smallest
circumstances that may happen in his own or other fellow-
students’ lives; to record and place them in order on those
records, whether they are or are not connected with your -

spiritual pursuits, and then bind them together by com- -

paring them with the records of the others and thus extract

from them their inner meaning. This you ought to do at ,

least once a week. It is from these totals that you will find
out the path to pursue. It is the phenomenon of thought-
transference and guessing thoughts applied to the events
in life,

For once compared and summed up, these events (the
most trifling are often the most illuminative) would per-
ceptibly reveal to you the course you have to follow.
Working by himself no man can achieve this. Where you
work in common it is comparatively easy. It concentrates
the attention upon the laws governing the simplest events
in life, those events being guided by the invisible Guru, the
Master under whose guidance is the Theosophical Society.
It draws attention from things that would only interfere
with mental training; it sharpens and develops the intui-
tion, and makes you gradually sensitive to the smallest

changes in the spiritual influence of the Guru. Once a.™™"

earnest student joins the T.S., there are no more meaning-
less or trifling circumstances in his life, for each is a link

that it may expect—fair bidders.!
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purposely placed in the chain of events that is to lead him
to the Golden Gate. Each step, each person he meets with,
every word uttered, may be a word purposely placed in the
day’s sentence with the purpose of giving certain importance
to the chapter it belongs to, and such or another karmioc
meaning to the volume of life. '

' H. P. BLAVATSKY

That, notwithstanding this clear confession of faith, the
average public will still sneer at the Theosophical S_ocigty; and
will still go on misrepresenting it, as it did before, is as sure as
the axiom which teaches us that this world of ours is the
natural enemy of every new truth, that unsettles its previous
ideas, however erroneous these may be proved. As long as
Society exists, it will have its party spirit, hence—its gcape-goats
and martyrs. But the Theosophical Society can bid[e] its time

‘and wait. No laugh can hurt it, and truth must prevail at last.

In the civilized city of Boston, in 1835, Wm. Lloyd Garrison
was dragged by the mob, with a rope around his neck, through
the streets to the City Hall; and, less than thirty years after
that event, he was proclaimed as one of the benefactors of
his free country who had, at last, abolished slavery. As Lloyd
Garrison fought against physical slavery, chiefly supported by
the clergy, so the Theosophical Society fights against mental
slavery, solely advocated by the same priestcraft of whatever
religion. Themis in her guise of human justice may be repre-
sented blindfolded ; and satire more blind and cruel even than
Themis herself—kills sometimes. Yet even in its blindness it
is discriminating and forced to do justice, however tardy. In
Lucian’s famous * Sale of the Philosophers,” where all the
Greek celebrities are sold at auction, the great and pure Pytha-
goras is made to elbow the cynical Diogenes with his rags and
filth. Yet while the Samian Sage brings 10 gold minae, the
Athenian Cynic is knocked down only for two oboli.

The Theosophical Society can hardly be judged and appre-
ciated during the present generation; it is but in the future

H. P. B.

! From the Adyar Archives: apparently unpublished. Perhaps
some reader of THE THEOSOPHIST can place it. :



ANIMALS AND MEN:*
Br PETER FREEMAN, M.P.

THERE is a common delusion and superstition that this
world exists solely for the benefit of mankind, that man
has complete ‘“ dominion” over the animals, who are con-
sidered to exist merely to serve his pleasure, and that man
can exploit and ill-treat them whenever it suits his purpose.
Whether this unfortunate idea is born of ignorance or
thoughtlessness, it is the common practice throughout the
world today and it is probably causing more misery and
suffering than any other single form of crime. 1t is likely to
be a greater menace than the hydrogen bomb if man’s atti-
tude towards animals does not change.

In centuries gone by, cannibals probably used to think
other human beings existed only for their satisfaction; no
doubt slave-owners imagined that slaves were there merely
to serve their own beck and call; and until the emancipa-
tion of women, men usually thought that women existed
for the sole purpose of man’s convenience.

As all these common heresies and superstitions have
been exposed and exploded, mankind has gradually learnt to
live in greater unity and harmony, to recognize the rights
of others, and the happiness of all is slowly being achieved
and established. Bub mankind has not yet learnt to recog-

pize the place and purpose of animals in the scheme of

! paper read to the World Congress of Animal Welfare Societies on '

May 18th, 1954.
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" evolution, or to realize that each animal, however small and
insignificant, has its own life to live, its own destiny to
fulfil, and has its claims to consideration and justice. Dean
Inge pointed this out when he said :

The great discovery of the nineteenth century, that we are
of one blood with the animal kingdom, has created new ethical
obligations which have not yet penetrated the public conscience.

And as Queen Victoria reminded us:

No civilization is complete which does not include the
dumb and defenceless of God's creatures within the sphere of
charity and mercy.

For animals live like men, animals feel like men,
animals suffer like men. Animals eab and drink and sleep,
‘animals are born and live and die, animals have a future
life hereafter.

Animals share God’s work like men, animals enjoy God’s
love like men, animals are divine as well as men. Animals
have Rights as well as duties; animals need Protection,
not indifference, animals need Sympathy, not brutality.

Animals are Creative, not destructive, animals love
Liberty, not imprisonment, Animals need Freedom, not
gervility. Animals are man’s best Friends, animals are
man’s most faithful Servants, animals need man’s Kindness
and his LoVE.

There is a great responsibility on every one who recog-
nizes this ideal to help in its expression. For “ inaction in
a deed of mercy becomes an action in a deadly sin,” and great
harm can be caused by such indifference and thoughtlessness.
Because a thing is a habit, or everybody does it, does not
make it necessarily right. Every one once believed the earth
was flab but this did not make it flat. Each must discover

" truth for himself and when discovered act accordingly.

The' fact that animals also share the life of this planet
and have their claims and their rights has not yet been

4
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appreciated or recognized by the human race. Who knows
what further benefits await mankind when this is realized
and fulfilled ? One thing stands out, however, that war with
all its abominations of hydrogen bombs, poison gas, bacterio-
logical warfare, etc., cannot cease until man ceases_ this
daily warfare on his younger brothers the animals. Thesge
colossal barbarities and exploitation are exemplified by
hunting and fishing, by experiments on living animals as
vivisection, the fur trade, the gin trap, the hen battery
gystem, zoos and circuses, and most widespread of all, the
common superstition that man needs the flesh of animals
for food. The misery, suffering, cruelty and pain that arise
from such thoughtlessness and inhumanity, are beyond des-
cription. Every person who understands these fundamental
facts and acts accordingly is bringing Peace a little nearer
and enabling life on this earth to be realized in fuller’
meagure, thus bringing men and animals nearer to the goal
of perfection towards which all are striving.

This is the great task of the present epoch. Foras man
treats animals, so will the high Gods treat us. If humanity
is to avoid a third world war, with all its terrors and
tribulations, let us now cease to be the cause of that calamity.

The work is difficult, the path is hard, the problems are
many, but mankind has won through great struggles in the
past, and with effort, determination and supreme under-
standing he can accomplish one of the greatest of hig
Herculean tasks. As Dr. Annie Besant once said :

Man will thus gradually learn to use his great powers to
raise and train his animal friends, not to crush and terrify them.
He must cease to look on them as existing only for his use, his

pleasure or his comfort, and regard them as hig infant brethren
in the divine family, knowing that he is the representative to,,:

them of the Divine Being, to whom he must answer for the™

exercise of the kingship placed in his hands,

- PROBLEMS OF YOUTH
By MICHAIL ALEXANDER

N 1952 our late President C. Jinarajadasa sent circulars
I to Young Theosophists Groups througho.ut the world.
He desired to know from them the topics in which the youth
of today is interested. He received a great number of an-
swers and suggestions from the‘groups of young peoplelazs
well as from individuals, from nearly all parts of the world.

The correspondence on this subject was hanc.led over to
me by the ‘President’s office and it was a most interesting
study to come to know not only the 11.1terests of young
people of a particular country, but the interests of young
people in different countries of the v‘vorld. o

There are seven topics in which youth shows speocia
interest. ‘These are : Politics ; Brotherhood ; Boredom anq
Escapes; Education; Tolerance; '.SeJ'c and Psychology;
Rrishnamurti. I will give a few details in r.eferefnce to f:k(lle.se
topics. One group of young people seem mamly mterest;: in
the subject of education and re-edueatlo.n. A lebter. ron;
another country shows a deep interest in the question o
brotherhood, and it is stated also that young people are
struck by the simplicity of the lives of t.he grea.t men of th:
world. Young people of two countrles. write of g11~<.afa |
interest in Krishnamurti and his philosophy of life.

Young people of another land are interest.ed in howhtov
“avoid feeling bored, in sex and political questions. Another

group of young people from the same country are interested
888
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in psychology with regard to sex. In one country .the l

young people are interested in art and political problems ;
politics is also the interest of two other countries ; Whilf;
young people of still another land are interested in ;)hysio-
logical and psychological aspects of sex and art. All the
letters show an immense longing for the solving of big
lI—))li'oblems. I came to the conclusion that the answers from
ese young people of the iti i

o i, lll)y. p world are positive and I am going

The political situation of today's world is difficult
The world has to face various problems caused by politicai
activities either from parties or Governments or both
Young people are aware of this fact, but in spite of all prob:
lems, troubles and miseries, they have a vision of a better
world. In order that this idealistic dream may come true

they are going to listen to political parties. From the prom:} *

1ses to work hard for a better world, contained in the
speeches of each and every political party, you will observe
that thc?y are absolutely correct and right, provided that
you a:v.01d comparison of promise with action. The strongest
activities of the political world today are to be found by
two groups, which I call the Democrats and the Com-
munists. Let us put it that the Democrats stand for the
freedom of the “I,” while the Communists stand for the

freedom of the *“We". Theoretically, the communigt’

ideology seems to be the better one, because this ideolo
is closely related to our ideal of brotherhood and equali%y
of sex, race, .easte, class, But the practical approach o};
communism i8 quite a different one, especially in western
countries, where the basic education leads people to develo
a very strong and independent sense of individualism. IE

a country like Russia i b -
y t was comparatively easy to spreac”

?he communist ideas. But unfortunately the communist
~ ideology succeeds only through terror and fear as the eourse
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" of events in the last thirty-five years has shown, so that

the practice of communism is hardly to be recommended.
Demooracy on the other hand has the tendency towards
money values, and business. 'The personal freedom, grant-
ed in democratic countries, is often misunderstood and the
commercial outlook—for the profit of a very few—murders
spiritual values. Thus according to the results seen in the-
world of today, both communism and democracy seem to be
wrong. Modern youth wants another approach. Perhaps
they want a mixture of both extremes. The country of their
dreams, as many of them wrote, is a land of gocial freedom.
Dealing with politics today, means to forget idealism.
In politics of the present time, idealism has no place.
Therefore the young people are very disappointed with the

- political world ; and they seem to be right.

They know gufficiently well the value of brotherhood. -
They do not use this term very often, but they approach
the same idea when they express and endeavor to practise
¢« mutual understanding ” and perfect relationship towards
each other, without any distinctions at all. We often make
a mistake in this respect. Young people very quickly find
oub that many members are more interested in psychic ex-
periences, in occult phenomena, in the number of planes
and sub-planes, than in practical things. And relationship,
or understanding, or brotherhood are practical subjects.

The interest in art—mentioned by two groups of youth—
is understandable too, because young people want to express
themselves. It is the privilege of youth to express itself
and to look at the world with fresh eyes. The medium for
mental and emotional expressions is art. But what is to be
found in the case of modernistic, abstract art—in the opinion

‘of so many—except the statement that this department of

of art is “ugly”? A term often used in Theosophy is
“ Beauty”. Bub as long as it is a term, a word within our
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teachings, it is without any use. What do we really under- -

stand, when somebody states that ‘wisdom (or anything
else) is Beauty ”? Well, then, what is Beauty? We use
abstract terms which we cannot practically deal with, What
has Theosophy to say about art? What has Theosophy to
say about self-expression through the medium of art ¢

This present age is full of contradictions. Everybody-

searches for beauty, for progress and for peace. But there
exists mainly ugliness, misery and problems. If there
really were a moment of peace somebody at once would get
busy with something warlike,.

To get rid of the troubles of the world we—the people
of the world —have created marvellous escapes. Our escapes
are manifold, from Temples to cinemas, from Churches to
night-clubs—which are all escapes, only on different levels,

- though one escape may be more thrilling than the others.

- The result of all our escapes is that from time to time we
‘become bored. So when a group of young people say they are
interested in the question of “ how to avoid feeling bored,”
it is nothing to laugh at, but it is something of which
responsible people should be ashamed.

It is not the young people who have created the escapes.
They are taught in schools and colleges certain things to
be able to pass examinations. They have to pass exam-
inations in order to get a job. They have to get a job in
order to earn money. Money-making is necessary in order
to pay for more escapes. So the mistake does not exist in
the attitude of young people, but in the educational system,
which is not based on the idea of helping young people to
discover for themselves what is life and living, There is
little education today to be found which really leads young

people to their own creative thinking. There seems only ™

to be knowledge spoon-fed by people who seldom have
experienced that of which they are speaking.
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Let us specially note the attitude of youth towa?ds
freedom. They are at the particular age where thinking
has become important. They gain—as one of the first results
of their thinking—a desire for personal independence a,'nd
general freedom. They wish to be free from the authority
of teachers and family. Up to then they were surrounded
with the safety of school and college and fam.ily li.fe s?nd
with the security of their upbringing. Now f,helr th'lnklr}g
leads them outside this cover. They start dis-covering (in
the true sense of the word) the world and the problgms of
existence. For this process they do not want dogmas,
because any dogma or any doctrine would prevent them
from their own discovering and experience. When young
people start to discover the world and. the problems 'of
existence, they come across one of bhe., biggest Qroblems in

“life, the problem of sex. It is a delicate subject to de.a,l
with when addressing people who are educated not to dl?-
cuss this problem frankly. A letter from a young people’s
group was very touching, and I will quote one sentence
from this letter, showing the difficulty of the young people:

The chief factor that dominates the minds of young people
today is the following: With moral taboos on the one ha,n.d .a,nd
the ideas of Freud on the other, we find our attitude divided
against ourselves. i

This letter shows a big problem. When one walks in
the streets one often meets people walking, who are not
aware of it ; they are walking with open eyes, but they do not
gee cars, or oyoles. The distracted mind does things witl.xoub
being aware of what it does. It does not seefacts. It thinks
in terms of illusions. How oan anybody solve the problems
of life, of existence, of sex, if he does not see the problems?

*To solve a problem means to investigate and to observg .
it, and the surroundings in which the problem occurs. But
a8 soon as one investigates in order to get a solution of any
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problem, the solution will not be gained. But every problem
will cease as soon as one goes deeply into it. One has to
face facts, and not to hide them. To hide something, what-
ever it may be, means either to be afraid of it or to think in
wrong terms about it. Times have changed. As it was quite
shocking fifty years ago to discuss sex-problems, so it is
quite natural to do it today. There are many things of
which people are ashamed, and which they hide under the
cover of tradition, under the cover of a superstitious
moral codex, and under the cover of a slave-like education.

Facing facts, seeing things as they are, means nothing
less than to be aware of life on all its levels and in every
aspect.

There is no doubt that the teachings of J. Krishnamurti
appeal far more to young people than older people may
realize. ‘L
I said at the beginning that the general attitude shown
in the answers of the young people of the world is a
positive one. They prove that the young people of today
are longing for more than mere escapes. They want to
overcome the walls of prejudice. They want to destroy the
dependence on traditions which is absolutely unsuitable for
this new atomic age. But they want to destroy the high
walls in order to build a new platform. This platform is
* to lift us up, to enable us to look over the world in freedom,
where we may look around the world, open-minded and
with an open heart, embracing every one with the love of
understanding. It is for this that young people of today’s
world are longing. It is complete freedom for which they
are longing. Complete freedom includes also the freedom
. from oneself, which is the basis of intelligence and under-

standing. It is neither licence nor renunciation, it i5
complete freedom from all opposites.
MicaAIL ALEXANDER

THE DISCOVERY OF THEOSOPHY
| IN OURSELVES*

By ERLING HAVREVOLD

HE title I have ventured to give this little article may
seem pretentious. I fully realize that I know little
about this self-discovery, but the subject has fascinated me
immensely from the moment I contacted Theosophy in this
life over thirty years ago. At that time I was run down in
health, due to a very serious religious crisis, and for several
*years I could read very little. In this period Theosophy
presented itself to me. I well remember the day when I
came home to my mother and gave her two books which I
had discovered in a bookshop, thinking that she might find
gomething in them. She certainly did. She jumped into
the.study with the pent-up longing for Light after many
years of inner search. Very soon she was a member of the
Theosophical Society, and the last six or seven years of her
life were dedicated to study and service. I vividly remem-
ber how one day she burst upon me saying: “ Oh, you must
read this!” I think it wasa passage from Bishop Lieadbeater’s
The Inner Life. But I was too tired to read, so I just said
to her: “If the things in the book are true, and I have no
doubt they are, then I feel quite convinced that one day the
knowledge will enter my heart, even though I may not read

the book.” :

'prom a talk to the Scandinavian Summer School, Norefijell,
Norway, 1954.
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To me Theosophy has always meant something tha{
reveals itself in the heart and from there spreads through
one's entire being, bringing release from every bondage to
oneself and eventually to those whom one contacts through
life. Certainly, I have not experienced much of that revela-
tion myself as yet. Only little trickles of the Divine Water

- have found their way into my being, as they have in all of
us. And is it not wonderful to sense the miracle such an
experience brings about ? Such a great game is our relation-
ship to the Wisdom-teaching, the finest sport in life. To
play the game from day to day so that these little self-
transformations may continue, trickle by trickle, till the
Divine enters our heart, bringing the whole universe into
our little world—we need patience in abundance, humility,

. berseverance, humor, and that simple trust of a child which

in moments of agony and trial, says: “Don’t give in, t¥--

again and again and again.”
Years ago C. Jinarajadasa wrote some very illum-

- inative words on what he called the Theosophy which can
be discovered in ourselves. His words were :

If you have discovered Theosophy in yourself, then you
will be able to kindle the flame of Theosophy in others, even if
you remain silent. If you have got the inner knowledge . . . do
not regard yourself in this connection as the little brain with
which you think. The consciousness you express through the
brain on the physical plane is not necessarily the whole self.
Through the brain we know things in one way, but through the
purified heart we receive knowledge in another way. There are
thipgs you can know through intuition and which give more
than any of the things others can tell you. It 45 possible to
know things by yourself.

No doubt these words of our late President, are address-
ed to every one of us and not to g few only. The di\‘a‘ia'L

covery of Theosophy through inner experience is something
* that is awaiting every sincere seeker for Truth, and that
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should mean a challenge to each of us. It irtz a life to be
lived, an inner process, and an attainment which does not
belong to a future life, but which is our task hfare and now.
‘We study our literature and know a little about the
laws of evolution and of the strict rules of conduct alig
training which have to be followed by those wl}o woul
tread the Path. This study is necessary, meditation is
needed, and a daily and hourly te-asbmg of. ourselves' 1;
absolutely essential. The study l?rlngs us in tough.wm
the thoughts of others, with their .knov.vledge a.nh llil.ler
experiences, and their words give Ol&l‘lﬁO&thI% and sc ooling
to our own search. Meditation leads to the s1lfanh reglor;s in
ourselves and helps to disentangle our consciousness from
the domination of vagrant thoug.hts and personal feellllngs, 80
that gradually intuition may bring rhythfns frf)m the oc';;n
"of One Life into our cramped and split existence. te
gevere scrutiny of our heart comes as & na,turajl gsequence to
meditation and study, and also to the experience we }jeap
by our endeavors to practise the knowledge we have
gained and the high ideals we have made our own. .
But study, meditation and self-examl.na,tlon alone wil
not lead us to the discovery of T]?eosophy in oursel.ves.l' ﬁ.t
most they will make us olear-sighted, able and idea lelO
people who by word and life may sfiand out as examplt?s or
others to follow. If our training is to lea(_l us by an inner
transformation of heart and mind to the .glft of wisdom, it
needs to include work, and the right kind of‘work. We
need also to pay great attention to our attitude while
'WorkIli? gi.sas work as an act of sacrifice Whiokf 9ught to be(ai o:r
ideal in all we do, work carried out in a spirit Phab te;; }:0 vc;
{obliterate our personal self. Let us make .a pwtur:s T
it would enrich and strengthen our eff'ectlyenigsth .
sophists if we daily reaffirmed our dedication to the
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Work in words like these: “1I givé myself to the Work ;

not as I myself would prefer to work, but as the Work
needs.” In the Lord’s Prayer we have so often uttered these
words: “Thy will be done.” But if we had applied these
words to our work as members of the Theosophical Society
not only once in a while, but every single day we lived, then
that Theosophical Society which the holy Masters have
confided to our care, would have been like a lofty Temple
whence powerful streams of blessing and peace unceasingly
flowed into the world. Anything like personal wilfulness
or unduly stressed personal opinions would not have had the
strength to cause dangerous cross-currents. The only will
that animated us would have been that tremendous Will
inherent in work which is selflessly performed. And that

Will would have been strong enough to carry us on towards
fulfilment of our loftiest aims if we gave ourselves to it, and -

we should never have lacked true guidance and inspiration.

The individual worker is invaluable as long as he does
not seek to forward his own private plans, but feels himself
" an integral part within the work’s own rhythm of will. But
ag & person, as a separate participant in the great work,
every one of us becomes unimportant. This mighty will,
which is inherent in our Work, is the will of the whole.
It is also the will of true happiness and of the free offering
of gifts. Trying to give oneself to this Will puts the
dedicated worker at ease in a wonderful way within his
own personal restrictions and limitations, making him
effective, vital and full of cheer, however hard he may

temporarily be hit by trying circumstances in private life. .

- When we contemplate our teaching as it appears in all
our literature from the very first times until today, from

- the letters of the Masters of Wisdom and H. P, Blavatsky's%

epoch-making books to the very last publication issued, we
need to remember that all of it has been given out under
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the banner of the Theosophical Society. But are there any
among us who really believe that it could all be.kepf,
alive, renewed and carried onwards to ever-new helghts
without that selfsame banner to inspire us? Our Soclety
is from the very beginning meant to be the.vehmle of
expression and activity for that Theosophy which has'the
power to lead the people of today and of tomorrow into
themselves, and therefore into real existence.

When we read some of the letters from the Adept
Brothers we get a convincing impression of th'e great re-
sponsibility and care they took upon themselve.s in order to
pilot the movement through its first staggering years—a
period which also had to be years of severe tfasts.. The'y
have clearly stated that the Theosophical Society 1s !shelr
gift to all mankind, and not to a small chosen circle.
We all remember the stirring words of the Mahachohan :

Rather perish the Theosophical Socie.ty' with both its
hapless founders than that we should permit 1.t to become no
better than an academy of magic, & hall of occultism.

However, this precious gift of theirs cannot be realized
without a dynamic Theosophical Society and it's members
engaged in self-oblivious, unceasing work. It is for every
one of us to understand that Theosophy without the Society
is doomed to failure. Not that we as seekers for truth
should be dependent on the form, and need the organ-
ization as a crutch. But because Theosophy itiself will lose
its being as a resounding olarion call to humanity to live
a bigger life, and become an interesting philosophy, an
ethical system like so many others which the world has
geen, and soon lost sight of or ignored. o

An obvious duty for all members of the Society is to

n keep abreast with all that happens in our time, to the best

of their ability, and also to trace the inﬂuel'me of qur teach-
ing in every department of human activity. Time after
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time we shall find how statements and facts given out by
our foremost writers, tens of years later are accepted by
science and philosophy in their own terms. At the same
time, however, we need to be on guard lest our Society
turns into some kind of self-glorifying organization of
spectators who, in looking backwards and to the sides, little
by little lose their own speed. Never forget that if we are to
avoid stagnation, obsoleteness and a slow death, the Theo-
sophical Society and its members must always be on the
move forward and inward. Future generations may appre-
ciate our work of today. That will have to suffice.

If such an attitude to the Great Work will gradually
permeate the whole Society, we shall never need to be
anxious as regards the Theosophical Society’s ability to give
Theosophy’s message in terms and expression appropriate
to our own and future times; because creative impulses
from the inner realms of existence will find their way
through us, naturally and rhythmically, bringing about
changing formulations and introducing additional facts
according to the needs of humanity. If we believe in the
Inner Rulership of our world, we should never forget that
the eternal message unceasingly pours forth from the White
Brotherhood—which stands at the back of our Organization,
and is using it to the very limit we allow it to be used—to
introduce the rhythms of today and tomorrow.

But we have to be constantly on guard against thoughts
and tendencies that may tend to bind us to words and inter-
pretations once given, and to those great individuals through
whom the teaching reached us. However deeply we may
love and honor our great leaders, past and present, however
strongly we may feel that without them and the know-
ledge they brought, we should probably still be without
the treasures of Theosophy, it is for each one of us
to take the steps which make wus free within their
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spoken words. They honored us with the treasure in
order to awaken within us the urge and need to become
treasure-hunters ourselves. They did not toil in order to
tie us down and make us blind followers, consecrated
gervers as they all were and are. But there is a tendency
inherent in human nature to reduce words of knowledge
and wisdom into dogmas. This is so because we still have
regions in our consciousness where we are uncertain and
bound, and where we have fear, the fear of sacrifice, which
is just another term for the fear of self-realization and inner
gelf-discovery. That which was given us to use in order to
gain inner liberation, we may misuse as a cover for safety,
and, unconsciously, as a means to bind ofthers. It is so
very much less exacting to live in the shadow of other
people’s experiences and hard-won realizations than under

~the blazing and scorching sunlight of our own progressive

self-experience.
It is in the very nature of these inner self-discoveries

that they ask much of us. It is a continual battle against

‘& nature which through millions of years has built itself

into a fortress of isolation and seli-assertion, and which
will defend its possessions with great power of resistance.
If we aspire to succeed in our inner battle, we have to
practise the Yoga of Oblivion. Gradually making ourselves
free of outer things, of thoughts and personal ties, we are
thrown back on our inner resources, and although we may
pass through great experiences, we must be ruthless in our
endeavor to forget ourselves as the experiencers and only
live, free and unfettered, in the Experience itself. To fall
into the error of making ourselves conscious messengers of
what we have experienced and brought to fruition, means

. canonizing ourselves, to the detriment alike of messenger

and Message—the latter will gradually take on the features
of our personalities and become obscured,



396 THE THEOSOPHIST SEPTEMBER

If Theosophy .in the years and centuries o come is to
be the beacon-light for those who are seeking a real solution
to life’'s pressing problems, if the Theosophical Society
is to continue to be that portal of Initiation to all its
members which I venture to believe was the intention of
the original Founders, and if the coming Root-Race is to
find at its disposal enough able and dedicated workers and
servers—then among us there will have to be found a steadily
increasing number of willing and daring souls who whole-
heartedly aspire to self-discovered Theosophy. Thus only
Theosophy may be released, again and again, from its own
outer form and become that rich-sounding and eternally
self-renewing Message which humanity on its march to-
wards greater self-realization needs.

The task has been entrusted to us. May it never be |
taken out of our hands. Our efforts to convey the priceless “.-

teaching to others may be faulty and faltering ; but for us
there is only one call: never to gtve up. Little by little
knowlege itself will change ownership, and become our own.
It will step out of the world of books and teachers, flow
gently into our own world and arise there, new and self-
realized, streaming forth in forms of expression of that
which we know for ourselves.

This is the most beautiful gift of thanks we may offer
to the Great Ones who called us to their ranks, and to thejr
well-tried servants, H. P. B.,, H. S. Olcott and others, that
even in us the Message has been brought to life, and that
each one of us has become a discoverer of Theosophy in
ourself.

ERLING HAVREVOLD

. he is eq

THE GOLDEN THREAD IN
“ THE PILGRIM'S PROGRESS”

By W. E. MARSH

(Concluded from page 340)

HEN he is taken to the armory and harnessed * from

i i was of proof "—that is to say,
he?ldi;;egm:vi‘glﬁ;ﬁvife good (fualities which he has
dovelope dllll:ngol;:ss f:rsvialuigezccompanied by Discretion,
Pieb}frl‘hgrklla,rity and Prudence, and le)egins to go down;)'tttl;t;
is, he tarts his descent from the hlgher worlds t'o rebirth.
l‘%hlelz :hey come to the foot of the hill the four g'lv.e him 3'
loaf of bread, a bottle of wine and a oluster of raisins, an
leav?l‘ilemf:jzrg(;izg:;g):??:;nind us of the lower qua.t.er-

ry. As regards the gifts, “bread”’ i{s ‘called the staf‘f‘ of. 11fe,:.
nady'the staff of spiritual life is Spiritual Truth; * wine
:1nso stands for Spiritual Truth which when takerz lt))y.thz
goul paralyzes or intoxicates bh? lowe‘1: na,?u.re, P:h glrzilgd
joy and spiritual insight to the higher. Ra.lsmsl, ; Hed
or preserved fruit of the vine, represent the developed q

ities of the soul from the past, now reduced to their essence,

i ns consecience.
+which mea

Reaching the foot of the hill and being le:t tt‘;o gc; for1;
i irth i ical body to start a fres
ward alone is rebirth in a sgl;yswa y

6
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life. The first adventure is the meeting with Apollyon.
Christian is fearful and contemplates running away, but
finds that he has no armor on his back, so he draws his
sword and fights. Apollyon throws his darts and Christian
is wounded, but eventually conquers with the aid of his
sword and puts Apollyon to flight, whereupon a hand
appears with some leaves from the Tree of Life which
Christian applies to his wounds and they are immediately
healed.

There being “ no armor on Christian’s back ” indicates
that the back is the negative aspect and very vulnerable.
The “armor” is the protection afforded by the good qual-
ities developed in the past. The *darts” are weapons of
attack, representing the outgoing energies on the lower
mental plane, the place of conflict. The “sword” alse
represents outgoing energy but in defence, not in attacl’
Apollyon represents the darkness, ignorance and limitation
of the lower self; this is evil to the aspiring soul and must
therefore be conquered.

“Hand” is a symbol of the directive principle of
activity, the positive and negative aspects of divine action
in the soul. The “ leaves " of the Tree of Life which are for
the healing of Nations represent true ideas as against false
ideas which were symbolized by the attack of Apollyon.
“ Healing,” “hand ” and “leaves ” taken together represent
the new spiritual adjustment in the soul after a victory
by the higher nature over the lower self.

Now the sun begins to rise, and by its light the pilgrim
can see all manner of dangers such as pits and snares and
is able to avoid them; arriving at the end of the Valley
he sees blood, bones, ashes, mangled bodies of men, and

N
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' : -
is now old and infirm and can do little more than sit at

the cave’'s mouth and bite his nails because he can no
longer get at the pilgrims.

“Pilgrim " is a symbol of the separated Monad trav-
elling towards Union. “Blood ” is the life, here the Divine
Life manifesting on the lower planes. .

“Bones ” being the most permanent part of the body .
stand for the foundation of the consciousness. * Ashes”.

‘representi the lower mind, the transitory lower nature of the
soul, “Cave’ is here the dwelling-place of the lower nature,
dark and gloomy, being devoid of the light of truth.

“Pope ” stands for the power which dominates the
religious consciousness, here used in an evil aspect, i.e.,
as a danger to the aspiring souls (pilgrims).

, “Pagan ” is the power which dominates the secular

¥
consciousness, also used here in its evil aspect, now said

to be dead because of the growth of science.

As Christian goes on his way he spies Faithful ahead
of him travelling fast, so he runs, overtakes him and gets
on ahead, whereat he is so pleased with himself that he
forgets to take heed, stumbles and falls, and has to await
Faithful's arrival to help him up. This is again a lesson
against the feeling of elation so liable to take possession of
us at any little spiritual success.

They go forward together conversing, and Faithful says
that at the foot of Hill Difficulty he met an aged man
whose name was Adam and who lived in the City of Decéit
and who asked Faithful to work for him and offered him
many dehghbs and to be his heir. ‘

“Man” has two aspects, higher and lower, here being
“aged and named Adam” indicates the fallen or lower
mind which tempts. Then Faithful relates how he was

also a cave wherein two giants, Pope and Pagan, dwelt in+
the past. Christian wonders at this and learns that
Pagan has been dead many a day, and that the other

ill-treated by a man who overtook him. This was
Moses who here stands for conduct governed by rational
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considerations only, wholly without love. He was rescued

by one who stands for Love.

il Christian and Faithful continue their journey as they
alk and eventually arrive at Vanity Fair, which is a picture

of this world and the great variety of experiences to be had-

tAhlelareifn. ]S'Iere our travellers fare badly and are maltreated.
- (1)) Whlch.represents the quickening of Karma always to
observed in the lives of those who are probatiohers on

th ! i
e Path.' The arrest, trial and false witnesses all point to

zlss'opprobrlum poured out on those who refuse to follow the
0 lnary ways of the world. Faithful is burnt and taken
up through the clouds with sound of trumpet, the nearest
way to the Celestial Gate,” which means to sa): that Faith-
ful took the direct Path to union with God, rising through
the flames of devotion to the celestial abode., °

Christian goes on his way and joins himself Wit[;*‘

io:;:iuld ’fhey meet with and overtake many people whose
nam Otheei arz t:;hlem and hold conversations with them and
et river. ! gsﬁ; the‘y‘r come to the banks of a stream,
 Along tha ko or “the river of the water of Life .
" anks are pleasant meadows, green trees with
a.. manner of fruit and leaves for the cure of diseases : the
(;mc.aadows are “ curiously beautiful with lilies”. They
rink of the water, eat of the fruit, sing and sleep f
- several days and nights. i
. E[jhe river is the stream of life flowing from its immer-
sion in deepest material life to its union with the All. A
betf,er symbol of our journey from individua,lizatio;l to
U.mon than a river can hardly be imagined. See how it
winds about now going towards and now away from its

:Il'lue direction and yet always getting nearer its goal, and
en at the mouth how God, represented by the Se&’.Wells";&

* Bee The Seoret Doctrine, V 417 (Adyar ed.).
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~up by the tides to meet; its waters in an all-embracing flood

of love.
The “meadows’” are the arena of the lower life, the

astral and mental planes. The *green grass ” indicates
the awakening of the Divine Life in the soul. *Trees,
leaves, fruit and the lilies ” are all emblems of the growing.
gpiritual state of Christian and Hopeful, their growth in
gpiritual attainment. “ Qinging ~* represents the spiritual
harmony to which they have attained ; days and nights
are emblematical of the time spent in this happy condition.

After a while they continue their journey, and their
way and the river part, and the path becomes stony and
rough, so the pilgrims are discouraged. Soon they find on
the left hand an easier path, leading over a stile into &
meadow, which they take and after they have gone a lititle

way, darkness falls, rain comes with thunder and lightning

“in a most dreadful manner” and the waters rise. They
attempt to return and become lost, sleep the night under a
‘hedge and in the morning are caught by Giant Despair and
locked up in Doubting Castle.

Here is the same lesson again—a warning against the
depression which is 8o liable to follow any spiritual experi-
ence. No need to point out the meaning of the ¢ left-hand ™
path, as it is 8o well known. The “ rough and stony ” way
represents the Karma we must face and overcome, and the
difficulties into which Christian and his companion fall
are meant to show how impossible it is to avoid them ; we
only fall into worse troubles by trying to do so. N
~ «Thunder and lightning and the rain and night” are
gymbols of the troubles and trials which fall upon the
pilgrim soul due to ignorance and disobedience. '

The Giant locks them in a dungeon and ill-treats them
so severely that it begins to look as though they will not
escape with their lives, when after many days Christian
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‘remembers a key he has in his bosom. He pulls it out, they were free of the lower conditions of the astral plane.:
unlocks all the doors and they both escape. The *shepherds” are the Masters, and the “sheep” are

The “dungeon” represents the same state of mind‘as other pupils, the “feeding” indicates that they were being
the Slough of Despond but in a more severe form, because -taught things concerning the spiritual life. The question-
of their progress on the Path to Union and the higher state ing of our pilgrims is the Review which, as stated above,
of exaltation they have recently been in. Their progress on has always to be gone through by the individual at death.
the Path is also indicated by the method of release. In - The Delectable Mountains were shown Christian when
the Slough of Despond Christian had to be helped out he was at House Beautiful as being the goal of his next
by the Evangelist, now he remembers his “ key” and by his life. He has reached that goal. Here he is shown the goal
own exertions applies it and frees himself and his of his next life this time, and now it is the Gates of the
companion. Celestial City. To view these Gates he is taken up a high

mountain. That is the flash of Buddhic consciousness
given to those who are able to achieve it.

They “go down the Mountain along the hlghway to-

,Wards the City,” that is to say, they are reborn into a fresh
Tget of trials and temptations, for they immediately meet
one after another several people who seek to decoy them
from their purpose ; safely escaping the wiles of these, which
gtand for various parts and desires of our own lower nature,
they reach the Enchanted Ground, against loitering wherein
they were warned by the Shepherds.

This is none other than the Hall of Learning, against
which we too are so seriously warned. “The wise ones
heed not the sweet-tongued voices of illusion ” ; also * This
‘Hall is dangerous in its perfidious beauty,” and it has.
“under every flower a serpent coiled ”." '

They get through the Enchanted Ground safely and
reach Beulah which, from the description of the holy joys

_and beauties to be found there, stands for the Hall of
Wisdom, in which Christian and Hopeful abide for a time; -
,then they set forth to face and pass the last and greatest
trxal before reaching the final initiation and adeptship, here

- Giants stand for the early races of mankind, the stone
courtyard and dungeon, the lack of flowers, trees and grass,
all indicate the sad spiritual condition into which the

“travellers had fallen. .

The “key” is a very important point. Swedenborg’
(Apoc. Rev. N 421) says that “by key is signified the
power of opening and also the act of opening ”"—and this
gives a olear indication of how Christian has developed in
spirituality since the Slough of Despond. From that he
had to be rescued by another, now, although in a much
worse condition, he is able to produce from his own inner
self the means or strength of purpose to effect his return
to his proper condition. “Bosom ™ (or body) stands for his
astro-mental nature (Gaskell).

They continue their journey and reach the Delectable
Mountains up which they go, and find Shepherds feeding
their flocks with whom they hold conversation and by
whom they are questioned *“as in other places” (that is,
as they were before in House Beautiful); they are shown
various symbolic scenes and lastly taken to the top of a.
high hill and shown the Gates of the Celestial City. %

“Going up the mountain ” is dying and the Delectable
Mountmns indicate the higher part of the after-world,

P

! The Voice of the Silence, pp. 20-22.

.
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symbolized by crossing the river of death and reaching the
Celestial City.! ‘
Our pilgrims cross the river and are met by “two

shining men” who lead them up the hill and into the City;-

they “went in at the gate; and lo! as they entered they

were transfigured ; and they had raiment put on that shone

like gold .

The “two shining men ” represent Spiritual Influences
able to minister to the aspirations of the soul. They are
the messengers of the Inner Light sent to arouse the higher
faculties. They are the many intelligencies who point the
way to truth and are a means of aiding the soul’s evolution.

The “ City ” represents the higher planes of the cosmos,
those above the mental plane.

To be “transfigured” and to “shine like gold ” indi-

cates in the clearest possible language the condition

which the causal body has been developed. It is the Robe
of Glory, the Augoeides, the perfected causal body, now able
to function in full consciousness on the Buddhic levels, the
home of the Perfected Souls of our humanity, the fourth
creative hierarchy. )
W. E. MarsH

! The edition from which I am working is the R.T.S. Tercentenary

. Edition (second 100,000 copies). Throughout the book are little sub-

headings down each page giving in a word or two the gist or main idea

of the paragraph. On page 289 we find the account of the doubt and

hesitation of Christian concerning entering the river. The annotation

to which is: * Death not welcome to nature though by it we pass out
of this world into glory.”

There is nothing in the Introduction or Preface to this edition to
gay who is responsible for these annotations, but the ** Fright of the

Elemental Essence” could hardly be better or more tersely describ ,
by an occult student, for that is with what the whole of this page deals. g

It is not Christian speaking at all, but his desire and lower mental
bodies, who know that their time for dissolution is near and seek to
delay it by every means possible.

AN OPPORTUNITY FOR
THEOSOPHISTS

By STEPHAN HOELLER

Toward science as a whole, as -a divine goal, the whole
civilized world ought to look with respect and veneration ;
for science alone can enable man to understand the Deity by the
true appreciation of His works. :
o H. P. Bravarsky, Isis Unveiled, Vol. 1
? ' \
SINCE the foundation of the Theosophical Society in the
latter part of the nineteenth century the world has
changed a great deal. The changes that occurred were—we ,
have to admit—not all of & beneficent nature and resulted in
a tremendous increase of insecurity and moral distress, man-
ifesting in economic and political conflicts on the social
level of human existence and in lawlessness and immorality
in the life of the individual. It is imperative for us to
realize that it is in this world of distress and calamity that
lie hidden the opportunities of Theosophy and of the
Theosophical Society. Our opportunities are also our
duties, and, if we are unable to recognize them, we fail to
-answer the purpose of our existence. N
A great number of thinkers believes that the present
humsan orisis is of an ethical nature. We see that in our
"'public lives we have reached a stage where we are des-
perately in need of some sound and helpful fundamental
406 -
7 :
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" on which a new system of ethics could be built. The[*

ethics of Christianity, with its laws of conduct based on a
largely obsolete theology, is not able to satisfy the minds of
modern men and women and is consequently in a stage of
final disintegration. The old morality is dead but the new
is not yet clearly distingunishable, and so humanity is living
largely without any system of morality whatsoever.

Deeper inquiry into the problem of ethics leads us to
believe that, just as action does not come into manifesta-
tion without an impulse behind it, similarly principles of
action cannot exist in themselves, separate and alone.
They are always motivated by an inner conviction within
~ the individual regarding the meaning of life as a whole.
The anthropomorphic theology of the Christian Middle Ages

fzonstituted the motivating power behind Christian morality -
in proportion to the defeat of this theology by science it¥

ethiocs withered away. Since the rise of the scientific-
materialistio era a great number of philosophers has recog-
nized the necessity for the construction of a moral system
fitted for the time, but they usually overlooked the fact that
morality is not a self-existent philosophy but is dependent
on a more general outlook on life.

No philosophy of behavior can exist without a philo-
gophy of life, that is, without a cosmo-conception of general,
all-embracing nature. Hthics by itself, held up as a suffi-
cient sanction of itself, is hopelessly inadequate. As long
-a8 a real cause can be found it is unreasonable to advocate
a consequence, & resultant (for that is what morality always
is and will be) as a sufficient cause. It is a law of over-all
validity regarding manifestation, that the general always
comes before the particular; that first we think, and as we
think so in the end we must act.

Since it is our general theory that results in individual
and sooial behavior, it follows that our action reflects our

X
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philosophy of ‘life. If, in accordance with materialistio
- mechanomorphism, we believe that the processes of nature
ocour because of unmotivated changes in matter and that
our existence as well as life as a whole is purposeless—
can such a cosmo-conception lead to right individual and
social behavior, to morally sound relations and standards ?
Obviously not. If we see no purpose and intentional order
in the universe and in life as a whole we cannot act in &
purposeful and orderly fashion. :
It is true that our world is in a sorry mess, and this
because of wrong conduct in our individual and social life.
Furthermore, we have to be aware of the fact that,
if we are nobt able to bring about a radical change in our
conduct, the adverse effects of our actions will multiply and
. increase till we face the final annihilation of this race and
civilization. Many great cultures have vanished because
they have lost the measure of right conduct, and it would
be self-conceited madness to assume that we could be the
only exception. The danger increases our responsibility
and also the necessity for immediate action.
What can we do? We can contribute our share to the
building of a new cosmo-conception which may prove the
basis of an entire, new social concept. Such a cosmo-con-
ception, offering power and poise to mankind in this world
of utter distress, will lead to an inereased harmony of the
individual as well as of the race with the law of nature
that is balance and evolution. It has to possess many
qualities that were lacking in previous systems. One of
these qualities must be Scientific Acouracy. The everyday
life of modern man brings him into such close eontaot with
science that a scientifically inadequate cosmology can no
longer serve him as a philosophy of life. In the new uni-
versal philosopby modern man needs so much, nothing can
be taken for granted; the necessity of every assumption
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must be firmly established. It must be capable of explain-'a

ing all things and processes of the macrocosm as well as of
the microcosm; from the Unknowable Absolute to the
earth-worm ; from the Solar Liogos to the amoeba. It must
not contradict the facts of experience, conceptual or percep-
tual. It must account for all types of experience ; physioal
as well as superphysical. The change and the unchange-
able, being and becoming, visible and invisible, permanent
and impermanent have to be united in deep abiding har-
mony in this philosophy.

A philosophy that is not justified at every step by the
march of science is not made for this age; a cosmology

that fails to provide us with an accurate answer for the .

vital questions of everyday life will not be regarded as

worth having, not even as worth considering. Out of the.
world of phenomena many a question arises that is of &"

scientific nature, and man turns to his philosophy for an
answer. In a useful philosophy scientific facts must im-
mediately find recognition and must fit into their prepared
proper place in the cosmological scheme.

The world-picture of today is unlike any that has pre-
ceded it. The young and vigorous science of the nineteenth
century succeeded in dethroning anthropomorphic religion
and establishing the philosophy of materialism. Now
the same science, having grown a little older and wiser,
is about to destroy materialism. But while physies
changes into metaphysics and the minds of men like
Einstein and Planck penetrate into more and more
subtle and abstract realms of the universe, the moral
distress in the world remains. In spite of the fact that
materialism has been supplanted in the most authoritative
sciences, humanity is still left without a cosmo-conceptior

that would give life a meaning and could result in right
conduoct.

R
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We cannot expect the scientific researcher fo provide
humanity with a philosophy of life, for his task is not to
adjudge the use of his research, and still less to speculate
a8 to its effect and meaning, but simply to observe, note
and classify. It is up to us philosophers and occultists
to correlate the findings of scientific research with the
ageless doctrine of the Divine Wisdom, and so provide
humanity with a well-rounded, true philosophy of life.

There is a considerable and highly authoritative body
of evidence indicating that the Masters of the Wisdom
predicted the present radical changes in science and have
called our attention to the opportunity arising in the world
of science. It seems highly reasonable to assume that the
effective correlation of the Theosophical cosmology with
the findings of modern science is one of our most impor-

“tant projects of the day, for it is through this alone that

~ we can build a new morality in our world,

'No action is without reaction, and no projeoct can be °

_presented without encountering some opposition. Not .

realizing the value of a trained intellect, many Theosophiocal
students are inclined to disregard scientifio methods an.d
intellectual practices because they strengthen and d.1~
scipline the mind. No doubt, also, the ignorant person is
capable of spiritual growth, and scientific knowledge does
not necessarily bring about enlightenment. But has the
mind to be despised and disregarded because its powers
are of a limited nature? Liet us remember that every
human principle has its own field of activity to whioh it is
limited, but this does not mean that because of its limita-
tions it has to be slain and abused. Many great teachers
regarded culture of the mind as essential for spirxt.sual
development, which comes about more harmoniously ina
many-sided, integrated personality. Pythagoras depanded
proficiency in musio, mathematics and astronomy of all
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candidates seeking admission into his mystery-school; the
geven platonic liberal arts and sciences were cultivated

and held in high regard by the immediate forefathers of

Theosophy, the Greek Neoplatonists.

If Theosophists, regardless of their sincerity, are trying
to present their great philosophy while they remain ignor-
ant and untrained, they commit a grave mistake. We func-
‘tion through our vehicles, and the more nearly perfect these
vehicles are, the greater is their usefulness. Our age is
a mental age and if we want to influence the public mind,
we have to do it in a largely mental fashion. The use of
our intellect for the benefit of humanity does not make us
- guilty of lifeless intellectualism, rather it is likely to make
us 'more effective workers in and for the Plan.

" Humanity today needs a cosmo-conception that ie
rational, intelligible, capable of answering the questions o1

daily life even on a strictly mental level, and at the same .

' time is able to point to the noumenon behind the pheno-
mena, to lead the mind gradually and gently to the mystic-
al experience of life as a whole. Only such a philosophy
~ can provide our much troubled race with a source of sound
ethics so that we shall know again how to live and how
to act.

In the final analysis “all things transitory but as
symbols are meant,” as the great Goethe expressed it. All
- form is of symbolical importance, and so the material arts
and sciences are really but reflections of the Secret Wisdom.
May we, to whom that Wisdom has been entrusted, recog-
nize our great opportunity to translate its tenets into the
more timely symbols of sciences and arts, so that many
skilled and enlightened Theosophists can help to lead
humanity from the unreal to the Real. ‘ -

StEPHAN HOELLER

§

THEOSOPHICAL THOUGHTS
By J. B. BISCHOFF

T HE most pleasant thing in life is to be alive—physically

to do things, emotionally to feel things, intellectually
to think things, and spiritually to love things. It is no
good denying that man has a material, an emotional, an
intellectual and a spiritual nature. All four must be
attended to. We have all the freedom we want, and more,.

' But whatever we do or indulge in, whatever we believe or

think or aspire to, we cannot prevent ourselves from growing
into Perfect Men or Women, id a similar way as an acorn
grows into an oak-tree. Let us thank God for that.

We are not Gods in exile. That would make the fact
of Evolution meaningless. Nor are we fallen Angels. We
are tiny bits of life who have grown very slowly through a
long pilgrimage of ups and downs to what we are now, and
will grow eventually to what God has thought of us, namely,
Perfect Beings like Himself. . '

It is wonderful to think what men can do.and have
done. But we cannot make the earth go quicker round the
sun, or leave its orbit. It is well and wise to st_udy the
laws of Nature and the Universe, and to make good use of the
same. The Masters see saints in criminals just as gardeners
see lovely peaches on a tree long before they are ripe. There

“i8 no doubt about it. We too would love all men, however
depraved, if we could see their Divinity. :

‘ 411
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-Is it possible to love God and hate so many of His
children? Even today most people still believe that only
war can settle things finally; and yet we know that no war
has ever done that. We still remember the time when
successful business-men were looked upon as clever cheats.
Today we know that we cannot be successful unless we are
reliable and truthful. Guns and armament are our only
hope and security, they say, yet history proves over and over
again that they are the signs of a growing war spirit, which
means insecurity. No punishment has ever cured or im-
proved a criminal, nor has it made society safer. The
tragedy is that it works just the other way. Punishment
has never yet succeeded in hammering knowledge or good
behavior into a child. Nor has it ever induced a criminal
to mend his way. All punishment is C. C. C.—costly, cruel

and criminal, and stupid into the bargain. /

Man is divine in potentiality. However, his long
evolution has wrapt him up with so much matter, sensation
and thought that we see only his lower nature. But all
the time the Inner Man is in the making. All churches
stress their differences, but the outsider finds it difficult
to see which produces the best men. The differences of
the churches do not matter much, whereas their underlying
unity is all-important. All the knowledge of the world is
no good, if it does not help us to grow bigger and better.
Whatever our church or religion may be, our Ideology is
more fundamental and has our greatest interest.

Nature was right to teach us to look after ourselves,
first of all. This selfishness will expand till it includes
the Whole. We are materialists and not ashamed of it.
But we must use and not abuse matter. With our feet
firmly planted on Mother Earth, we will not deny' our-*
" selves the pleasure of crossing the seas or, taking a flip
into the air. Life without feeling is no life. But we may

f
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refine it and have it under control. Art for art’s sake has
no meaning. But we want art to help us to discover all
the hidden beauty everywhere.

The materialist acts in terms of matter, the emotion-

| alist swears by feeling, the scientist prefers a scientific

outlook, and the spiritual people believe in Love.

Once we discover that life is a school, we shall also
notice the four different classes. Each presents us with
different lessons in accordance with our stage of devel-
opment. The four different lessons in the four principal
classes in the School of Life give us all a different outlook
upon life, a different Ideology.

However important science may be, it df)es nof heIP
us to join up with life. Love does. Love will never f.all
us, because it directs our footsteps towards Undgrstandmg
a,n,d Harmony. Love helps us more than anything else to-
conquer ignorance and superstition, because it reve'za]s the
inner side of things. Love never lets us down, but 1t.helps
us to know others as we know ourselves. Love is the
tountain from which Intuition springs. .

Love has the greatest vision, because it brings us in
touch with the Inner Man, and it shows us a new ?vt)rld
through the eyes of others. Love is life, the only hv‘mg.
If we love no.more we die. Love is the most mysterious
thing on earth, and also the most precious and .the most
powerful. Love helps us to be interested in all things, and
80 it gives us a new value to life and things. 'Love he'alps
us to see things from the centre, as God sees His creation.

To love things is to be interested in things, and to
be interested in things is to love things. We do nob
_really know people unless we love them. Unl.ess we are
'intserested we cannot make a success of an.yth'mg. . How
full is life if we are interested. How dull is life without

Love.
s
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Most people, if not all, pray sometimes that God may
forgive them their sins and wrong-doings. But God,
knowing that we do not know really what we are doing,
forgives us one and all. This does not mean that the
Universal Law of cause and effect, of reaping what we
have sown, is pub aside, but that He knows and under-
stands, and does not expect us to act differently. Our
laws tell us what we must not do and that we shall be
punished if we do it. The Eternal Laws of Nature and the
Universe teach us what is right or wrong, good or bad,
and that there is and must be Law and Order in the
interest of all.

The Moral or Karmiec Law is absolutely fool-proof.
Without it there would be chaos and no Universe. Without

vy

this Law we would not even know what is right or Wrong,/

if we are going the right way or are on the wrong onel"

Although it is the motive behind the action that counts,
the consequences remain the same, always and everywhere.
Fire burns, whether we help or hinder. 1t is very satisfying
to know that God or anyone else who understands, forgives
us. But it is more important to know the Law and to
obey the same. No one with common sense and self-control
. will do a wrong or harmful aot if he is absolutely sure that
he has to suffer the consequence and that he will be paid in
his own currency. We must know the Law of Karma and
learn to obey it.

J. B. BiscHoFF

(To be concluded)

REVIEWS

The Tibetan Book of the Great

Liberation. Introductions, Annota-

tions and Editing by W. Y. Evans-
Wentz, M.A., D.Litt., D. 8c., Oxford
University Press, 1954.

The sub-title siven to this book
is: “Or the Method of Realizing
Nirvana through knowing the
Mind, preceded by an Epitome of
Padma Sambhava’s Biography and
followed by Guru Phadampa San-
gay's Teachings.”

Dr. C. G. Jung contributes a
Psychological Commentary which
essays to explain the differences
4nd likenesses between eastern
and western thinking. The differ-
ences are easy to understand, for
eastern thought asserts that pey-
chio observation is its basic posi-
tion: while western thought uses
external impacts as the means of
trying to penetrate the psyche,
despite the fact, he says, * that
we neither know nor pretend to
know what ' psyche’ is, yet we can
deal with the phenomenon of
‘ mind,’ i.e., ' & psychic function”.”
This western outlook would seem
to be as hard to comprehend
as is the eastern. Both have ele-
ments in them which the ordinary
“ mind " does not easily grasp, and
which requires much more research
before either assumes the author-

ity of Reality. The likenesses seem
to be rather speculative.

The biography of Padma Sam-
bhava is indeed a strange, even
fantastic life-story, the remarkable
events of which are mainly * eso-
teric,” and to be interpreted as
such. He introduced the Tantrik
School of Buddhism into Tibet,
where he arrived A.D. 747.- This
was an esoteric system of *' realiz-
ing the Great Liberation of Nir-
vana by Yogic understanding of
the One Mind”. The Universe is
to be considered as the product of
thought, ' that Brahma thinks the
Universe and it is . . . . the idea
and the thought and the object
are inseparable, and all three have
their origin in mind . And * Mind
itself, having neither place nor
form, is measureless . . . ibis of
the uncreated, timeless, spaceless,
all-embracing Reality ”. The En-
lightened Ones declare their avow-
ed purpose is to hasten the evolu-
tionary processes so that all things
are the more readily restored to
the divine at-one-ment. * When
the One Mind no longer sustains
its Creation, its Creation ceases to
be.” Liberation is found by look-
ing within and thus practising the
Yoga of Knowing the Mind—as is
set forth by the great Gurus. The

416
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whole volume is redolent of an
atmosphere of other worlds, other
modes of life, other values moral
and spiritual, all of which Dr.
Evans-Wentz with fine scholarship
and erudition tries to make under-
standable.
JOSEPHINE RANSOM
The Meaning of Life in Hinduism
and Buddhism, by Floyd H. Ross.
Routledge & K. Paul, price 15/-

That & comparative study of
World Religions with an open mind
is sure to pave the way for under-
standing and goodwill between the
followers of different faiths is
well exemplified in the book under
review. The following quotation
from it, " Western man must
open his eyes in order to ex-
perience a spiritual renaissance or
he will play an increasingly mal-
adroit role in the world community
that is struggling to be born,”
helps in appreciating the view-
point of the author. He advo-
cates an appreciative study of the
Oriental traditions at their best
and a much more profound study
of the ignored depths of Christian-
ity at its best. He deplores the
fact that religions have remained
self-satisfied and unfertilized.
While medieval Christianity as.
similated Aristotle, why cannot
modern Christianity assimilate
Gautamsa Buddha ? he asks.

A religion that expresses life
oreatively never binds man to it-
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self. It only points the way. The
Gods die if they have no basis in
enlarging experience. The Orient
started from within and was inter-
ested in universal truths. “ Who
am I?” was the problem. So the
Wisdom of the East may act as a
catalytic agent and stimulate the
West to depth psychology.

The author then traces the pro-
gress of Hinduism since its begin-
ning from the Vedas. The worship
of the Vedic Gods who stood for
the joys of the physical life, name-
ly, Indra, who gave victory in
battle, Agni the bearer of pros-
perity, Soma the giver of potency,
led to the concept of an ot.her-,‘L
worldly religion in the form of a
postponed hedonism. Presently by
about 800 B.C. sacrifice by medita-
tion spiritvalized it and ushered
In an age of Upanishadic reforma-
tion,

The concept of One God pervad-
ing all life had its root in the Rig
Veda itself. It stated: “ They ocall
Him Many who is really One,” In
the Upanishads the problem of im-
mortality promulgated the iden-
tity of the Atma (the real self of
man) with Brahman (the cosmio
reality). This underlying theme
of unity has to be realized by
western students. The Vedic seers
were always conscious of the Onag’
The affirmation of the supreme
identity of man in the real depths
of his selfhood with the highest
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transcendental reality is the result
of a self-authenticating intuitive
awareness. To postulate this real-
ity one can only say Neti, Neti, not
this, not this.

The teachings of the Buddha
are examined by the aunthor with
great penetration and real under-
standing. He takes Nirvdna to
mean the annihilation of experi-
ences in a desire-built world, the
blowing out of Vana or lusting.
Its ethical and metaphysicaldimen-
sions, namely, the extinction of
craving and * I "ness and the ces-
sation of becoming and ignorance

. are stressed. The parivaria doo-

-trine, i.e., the turning over of merit
for the benefit of others “to be a
lamp for them who need a lamp, &
bed for them who need a bed, and
a slave for all beings who need &
glave,” shows that at the heart of
reality there is an outgoing good-
pess, for Pure Land Buddhism
afirms that the Buddha mind is
no other than the loving heart.

The teachings of famous men,
acoording to the author, can ab
their best be pointers and men’s
calling is to be the open road, to
employ the exploratory method for
understanding and experiencing.
To know the nature of God is pref-
erable to submitting blindly to

"vhe Will of God. Instead of keeping
religion as the refuge of marginal
men as at present, it is better far to
lay bare its teaohings to the search-

light of enquiry so that it may lead
to original thinking and a sympa-
thetic appraisal of its true values.

On the whole the book provokes
stimulative thinking and encour-
ages sympathetic understanding of
religions and their underlying
philosophy.

N. R. SUBBAMANYAM

Buddhist Texts through the
Ages, edited by Dr. Edward Conze,
in collaboration with I. B. Horper,
D. Snellgrove, A. Waley. Under
the auspices of the Royal India,
Pakistan and Ceylon Society,
Bruno Cassirer, Oxford, pp. 828.
price 16/- .

This is a comprehensive Antho-
logy, & selection of the most im-
portant texts, both in prose and
verse, covering the entire devel-
opment of the Buddhist faith and
thought through the ages. The
texts have been chosen by experts
and npewly translated from the
original Pali, Sanskrit, Chinese,
Tibetan and Japanese into English.

The schools of Mahayana and
Hinayana Buddhism are both rep-
resented here. The first section
deals with the tradition of the
Hinayana. In this section, the
material has been grouped, for
purposes of historical informa-
tion, under the Buddhist triad of
Buddha, Dbarma, Sangha. The
usual order of this triad is here
reversed, so that Sangha comes
first and Buddha last, obviously in
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order to help the western reader
to follow in a sequential way the
progress of aspirants on the Path,

Beginning as monks (Bhikkhus)
and nuns (Bhikkhunis), in a regu-
lated homeless life, they are
disciplined from without and with-
in by. the authoritative rules and
sanctions of the Sangha (monastic
order) so that they respond less
and less to the demands of their
sense-experiences. They can then
striva the more ardently to acquire
both a growing understanding and
knowledge of Dharma and greater
ease and success in practising it.
Thus they will become what they
ought to be, and finally reach the
Further Shore beyond the Rivers
of Life and Death where they will
stand on dry land, on the isle of
Nirvina, safe and secure in the
plenitude of Wisdom. They are
now Arhats, those who have done
all there was to be done, and have
reached Perfection.

The second section consists of
extracts from Mahayana texts,
including an ample representation
of the Prajna Paramita Sutras,
which are of outstanding impor-
tance among the doctrinal texts of
the Northern School.

In the third part dealing with
the Tantras, an attempt has been
made to illustrate the main themes
of the followers of the Tantras.
These are their repudiation of all
other practices, their conviction
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that the truth is but a matter for X

inner realization, and that this is
not to be found by flecing away
from a world of which man is
essentially a part, but by compre-
hending it in its true condition
and by continuing to live in if.
This is what is meant by the unity
of Samsdra and Nirvana, which is
for them the limit of perfection.
Those who do not perceive the
truth think in terms of Samsara
and Nirvana, but those who per-
ceive the truth think neither of
Samsara nor of Nirvana. Dis-
criminating thought is the great
demon that produces the ocean of

Samsira. But being free of this_»

discriminating thought, the greab
ones are freed from the bonds of
existence,

Philosophically, this unity of
Samsara and Nirvana is expressed
in terms of the unity of Wisdom,
which is perfect tranquillity, and
Compassion, which is altruistio
activity. Cosmologically, this unity
is expressed in terms of the con-
tinuing evolution and involution of -
phenomenal existence, which is a
universal Indian conception.

The book is a companion volume
to Buddhism, by the same author,
and is designed to serve not only
specialists, but all those who want
to explore for themselves the orig: ,
inal sources of one of the greav”
religions of the world.

Nl Hl Kmr
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THEOSOPHISTS AT WORK
AROUND THE WORLD

By the Recording Secretary

Adyar

Shrimati Radha Burnier, daugh-
ter of the President, Mr.N. Sri Ram,
weturned to Adyar on August 19th,
following & few months’ tour in
Europe, to resume her duties as
Assistant Director of the Adyar
Library.

During her stay in Europe Shri-
mati Radba gave several Dance
Recitals, with explanations, of
Bharata Natya, the South Indian
classical dance. Four of these re-
citals were given in Paris, one at

- Musée Guimet, the Museum of

Oriental Art, two at Salle Adyar
and one at UNESCO. Bhe also
accepted an invitation to dance at
the International Dance Festival
at Aix-Les-Bains, France, on
August 4th.
A A correspondent who was pres-
ont at one of these recitals writes:
“ 8he conveys to the audience the

expressions, the subtle variations
of each movement, and the emo-
tions that go with each of these,
with a grace and an ease that I
have not seen with any other,
without the loss of the wonfed
vitality and vigor which is char-
acteristic of her art, all in keep-
ing to a perfect rhythm. One
is also made to feel the simplicity
and purity that the entire style is
based on.”

The Theosophical Society in
Latin America

We are indebted to Mr. Hugh
Shearman, Organizing Secretary
of the Theosophical Society in -
Northern Ireland, for the following
most informative and interesting
review, sent on request, of some
of the Theosophical magazines
published by our Sections in Latin
American countries :

419
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SOME MAGAZINES FROM
LATIN AMERICA

Members in other countries are
not perhaps always sufficiently
aware of the work that our Society
is doing in the countries of Latin
America. The work there was
particularly close to the beart of
our late President, Mr. C. Jina-
rijaddsa, who toured South
America and lectured in most of
these countries. With his gift for
picking up languages he was able,
at the cost of much laborious and
concentrated effort and at a time
of life when new languages are no
longer easily acquired, to break
through the language barrier which
cuts off 8o many of our members
in other countries from intercourse
with their Spanish-speaking and
Portuguese-speaking brethren.

The eleven National Societies
which represent us in the conntries
which make up what we call Latin

_America comprise about 4,000
members, vearly an eighth of our
total world membership. Propor-
tionately to the populations of
their several countries, these
National Societies have member-
ships which compare well with the
memberships of most of our Europ-
ean Sections. Exchanges of ideas
and experiences among the South
American Sections are encouraged
by a South American Theosophical
Federation, founded in 1980 in

Argentina and now bhaving its
headquarters in Montevideo,
Uruguay.

The great activity of our Soociety
in the Latin American countries
is made known to us in other
countries chiefly through their
magazines. Although the main
literary output of our movement
has been in FEnglish, and this
sometimes places considerable
frustrations and difficulties upon
our members who speak other
languages, our Spanish-speaking
membership is large enough to
publish translations of a great part
of our literature.

America have not had to attempt
such a hard task as was performed
in the nineteen-thirties by a
small devated group of members
in Europe, who not only trans-
lated Theosophical books into
. . . but had also to make every
copy themselves by typewriter be-
cause the small circulation could
not pay for printing. A large range
of Theosophical works is available
in Spanish. In Portuguese, the
language of Brazil, the position is
not so easy, for our Brazilian
Bection has under 1,000 members ;
but here also a range of transla-
tions is available. Nevertheless it

remains part of the work of Theg‘.-»

sophical magazines in Latia
America to supplement and some-
times to reproduce the material

Members in
Mezxico or in South and Centry/ .

/
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that is published .elsewhere in
book-farm,

The magazines issued by these
Bections fulfil in the main two
distinet functions.
formation about the Society’s work
apd activities and they print arti-
cles, original or translated, about
Theosophy ; and these articles tend
more often to be expositions of
basic Theosophical teachings than
comments upon them, while the
reverse would be true of articles
in our magazines published in the
English language. When we yvrite
in English we can assume the
existence of a bigger background

4 of published Theosophical books

than we can when writing in
BSpanish.

Sometimes two magazines are
issued side by side in these Latin
American countries, one giving
news of the Society’s work and
the other printing articles. Thus
Argentina produces two substantial
magazines, Revista Teosdfica Ar-
gentina and Evolucién, the former
concerned with the work of the
Section and the Iatter providing
articles on Theosophy. From Cuba
come the two journals, Revista
Teoséfica Cubana and Ensefianzas
Teoséficas (Theosophical Teach-
ings). From Mexico similarly come
Awo little magazines, both distri-
buted free every two months, one
the Boletin of the Mexican Sec-
tion, and the other Dharma, de-

9 .
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They give in-
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scribed as a publication on philo-
sophy and occultism, providing
articles on Theosophy and on
humanitarian topics.

Argentina, Mexico, Cuba, Chile,
Urugunay, Puerto Rico, Peru and
Colombia all publish Theosophical
magazines, some of them of sub-
stantial size and most of them
pleasantly printed and produced.
In many cases these Section maga-
zines circulate in other Spanish-
speaking countries outside their
country of publication, and some
are definitely edited with a view
to this wider circulation. Thus,
although the Theosophical Society
in Peru had only 129 members ac-
cording to our latest annual report,
its journal Serenidad has expand.
ed greatly in size and popularity in
recent years. It is now a monthly
journal of 82 quarto pages; and the
November 1958 issue was a special
one of 80 pages, celebrating the
seventy-eighth anniversary of the
international Society with a lavish-
ly illustrated review of the work '
of the Saociety in all the countries
of North and South America.

At intervals a Spanish version
of THRE THEOSOPHIST has been
published in Argentina. Twice &
year it has provided & selection of
translations of articles from THE
PHEOSOPHIST, including Watch-
Tower comments and news of the
work throughout the world. ' A
present & valuable service is being
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provided in a small mimeographed
‘journal called Heraldo Teoséfico,
published every two months in
" Puerto Rico and issued free. This
reproduces many important arti-
cles and items of news. Thus the
issue of January-February 1954
gives a full translation of the
President’s address at the 1958 in-
ternational Convention, details
about the work of the School of
the Wisdom, and other items of
news.

Brazil is less richly provided
with journals than its Spanish-
speaking neighbors. The Society
in Brazil publishes an attractive
two-monthly journal in Portuguese
called O Teosofista, giving Lodge
and international news and arti-
cles. It reproduces the cover-
design of THE THEOSOPHIST.

As well as magazines published
by our Society, Sections in other
countries sometimes receive from
Latin America journals which are
published by other organizations
interested in mystical, spiritual-
istic or occult matters. Perhaps
members who receive these in
other countries do not always
realize that they are not magazines
of the Theosophical Society. From
Cuba, for example, comes a New
Thought type of journal called
Neuvos Horizontes; and from
Brazil comes Revista d'0O Pensa-
mento, a monthly magazine run by
an exuberant organization which
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has a " Supreme Council,” con-
ducts an * Esoteric Circle,” claims
a membership of many thousands
and provides articles on psychic
and occult subjects, occasionally
taken from sources published by
our own Society. As an indication
of the interests of the readers of
this latter journal, it provided until
just lately a monthly astrological
table of lunar transits to guide its
readers as to which days would be
fortunate or unfortunate for con-
ducting business or making love.
Reviewing a great quantity of
these Latin American Theosophical
magazines, what impresssions does
one gather? It is impossible to »
pick out particular journals for
comment. Selection would be diffi-
cult and invidious among such
richness., Yet a general impres-
sion gained from them all must
inevitably be unjust to some.
Reading through them, a Brit-
isher and European, such as the
present writer, finds himself cay-
ried into the atmosphere of what
is in very truth “a New World ",
There is something intense and
fiery about these people, and there
is great cordiality and warmth
among them. Occasionally an
equal warmth is evident in their
disagreements. The personal and
social and family side is ver 7,
strong in Lodge activities. Whe&"
there are photographs of groups of
members one nearly always notices
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_quite a sprinkling of very young
children in the group. Meetings
are social events, and short talks
interspersed with musical items
are evidently popular in a good
many places. In many of the
magazines our members are always
referred to by the title of Brother
or Sister (Hermano or Hermana).
When members speak or write
about each other they usually
geem to do it in terms of fervent
mutual appreciation and warmth
which would be quite embarrass-
ing to the reserved and stolid
Britisher.
In some countries the Society
s very careful to keep separate
from all other organizations. In
many of the Latin American coun-
gries the smallest units of our
-Bociety are called branches (ramas)
and not Lodges as in so many
other places ; for the word * Liodge ”
is also used as a term for branches
of various masonic movements
with which our members in those
countries desire strongly not to be
confused. But in some other
places there is much contact with
other bodies. For example, one
potices a Lodge in Brazil opening
its " platform at a special * con-
traternal " meeting to representa-
tives of the local spiritualist or-
z“;aaniza.tion. the Liberal Catholic
Church, a masonic organization,
a body called the Krishnamurti
Cultural Institute, and others.
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The Latin languages lend them-
selves to universal statements and
generalizations. The articles in
these magazines display this tend-
ency in a mystical more than in a
metaphysical sense. They are
written or chosen on the whole to
appeal rather more to the heart
than to the cold intellect. One
does not, for example, find much
evidence of an intellectual study
of such a work as The Secret
Doctrine, and much of the Theo-
sophy current in these Sections
seems to be of the kind that some
have called neo-Theosophy. Thus
the clarity and concrete approach
of C.W. Leadbeater appeal strongly
to many and translate easily into
Spapish. Interest often seems to
swing between an exalted mystical
ethic and a certain eagerness for
psychical phenomena. Expositions
of the sacred duties of man can
sometimes be found keeping com-
pany with descriptions of a man
with ‘ radar eyes” or of a yogi
who can run a sword through his
vitals and survive.

Reading these magazines, one is
constantly in the presence of a
robust sense of the freshness and
wonder of the Theosophy that the
members are in process of dis-
covering. In each of these coun-
tries there is a core of people
capable of a headlong and uncal-
culating devotion to the Society’s

" work, willing to toil unremittingly,
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