By N. SRI RAM

THE passing of Brother C. Jinardjadéasa, our late Presi-

dent, leaves in our ranks, on the physical plane at
least, an irreparable gap. He belonged to a generaticn of
Theosophists which has now mostly passed away, and had
a message of his own to give to the world as a facet of the
Wisdom. He was one of the few living amongst us in the
latter years, who had met H.P.B., having been introduced
to her in London in 1888, as a young boy. His intimate
connection with Dr. Annie Besant and Brother Leadbeater,
commencing also round this time, ran through their life-
long work together for Theosophy and the Theosophical
Society up to the years when those two leaders pass-
ed away.

Soon after the news of his passing reached Adyar, &
meebing of all the residents, as well as members in Madras
who could be informed on such short notice, was convened
in the Headquarters Hall, presided over by myself. The
meeting commenced, like other important Theosophical
gatherings at Adyar, with the prayers of all religions, and
at the conclusion those present expressed their affection
and gratitude to Brother Raja in the Indian fashion, by
placing flowers at a large portrait of his, placed on the dais
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for the purpose. There : '
purp was also some musie from Wagner's

Siegfried Idyll, specially chosen by Brother Raja himself
as sElibable for any farewell meeting commemorating his’
passing.

I reproduce here the brief speeches made by myself and
the other speakers, and a message sent for the occasion b
Brother Sri Prakasa, Governor of Madras and g member 03;
the Society, as these express, as well as anything I mighg
write in the Watch-Tower, thé thoughts most prominent
in our minds.

* » . - . .
N. Sri Ram

It is a solemn and, humanly speaking, a sad occasion
which brings us together this afternoon. I sent round to
all the residents just before noon a note annoux\)cing the
passing of Brother Raja at “ Olcott,” the Headquarters of
the American Section, at 5-54 p.m. yesterday (June 18)
American central daylight time, which wag very nearl )
4-30 this morning, Indian standard time. I received Y
cable announcing his passing from the Genera) Secreta,ra.
of the American Section, Mr. James S. Perkins, at ab ouz
eleven o'clock this morning, but I had been warned earlier
in the x.norning by a cable saying that his condition was
very .serious.

The passing of Brother Raja will undoubtedly leave a
deep void in our Society and its work as wel] ag in our
hearts. We all knew that he did not want to stand for
re-election to the Presidentship because of the diffculties
with his health. Nevertheless, I personally hoped pro-
foundly that he would be with us Physically for at least
two years more, possibly four or five. He himself wrote to
me some time ago that he expected to return to India in
November, and then *‘dig himself in " at Adyar and remaip
here throughout 1964. Evidently that was not to be. We
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all realize, I am sure, that our lives are not altogether in
our own hands. Especially in the case of those who have
dedicated themselves completely to the Work, the needs of
the Work come first and foremost.

Brother Raja began his work for the Society in 1902,
in Italy, at the very beginning of this fateful century. Fifty
years later, at Montecatini, Italy, in October last he took
some pleasure in the ocelebration of the Golden Jubilee of
his career as a lecturer. Fifty years’ strenuous work, with-
out interruption, of such various nature, giving help and
comfort to innumerable people in many countries, is a
wonderful record. It would be difficult for anyone to equal
or surpass that record. He has innumerable admirers and
friends in all countries where Theosophy is known, most
of them visited by him. All of them, and not only our-
selves at Adyar, will miss bim very, very much.

We may be sure the impression which he has left
on the Society will not fade for a long time to come.
His books still remain to belp us to spread the mess-
age. He has written on a wide variety of subjects. His
book, First Principles of Thecosophy, is still regarded by
very many as the best introduction which one can give
to an inquirer, amongst various books of that class. Last
year he completed the work on Occult Chemistry, a subject
which only he could bave handled after the passing of
Dr. Besant and Brother Leadbeater. In spite of his ill-
health, he wanted to complete that work before he passed
on, and he has realized that partioular ambition. There
is the Golden Book of the Theosophical Society, which he
brought out for the Fiftieth Anniversary of the Society,
in 1925, dealing with the growth of the Society from its
earliest days. There are, too, the Letters from the Maslers
of the Wisdom, edited by him. There is no aspect of the
Theosophical work with which he has not been intimately
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associated during the long period of his labors for the
Society.

He was, for us, the main link with the earlier days
dating his Theosophical memories from hig introduction tc;
H. P. B. in London in 1888. He has been more closely and
continuously associated with Brother Leadbeater than any-
one else. Brobher Leadbeater took him as a boy from
Ceylon to England for his education ang training, All
those who were living at Adyar during Dr. Besant's days
know of his complete devotion to her, There is gn
record her expression of regard for him, inscribed in & book
of birthday messages which she distributed to friends. She
presented it to him “with a Brother's Jove and « with
deep respect for his past work ang reverence for future
greater achievements”. 'When she nominateg bim as Vice-
President of the Society, she said she chose him because
he was more widely known in the Society than anyone else
-except herself; he had already travelleq far and wide man
- times. I believe he has been round the world more thag
three times.

I well remember how delighted the members in Italy
were last Ootober when they met him at Montecatini at the
European Federation Congress and heard him address them
in their own language, Italian. He had taken considerable
pains to have his addresses translated into good Italian
and then read them to his audiences. On many occasions,
he made short speeches impromptu in Italian. He always
prepared his addresses very carefully, as he wanted to be
absolutely clear in thought and expression. When he
visited the Spanish-speaking countries of South and Centrg)
Amerioa, the brethren there must have beenequally delighteq
to hear him speak in their language. He was their link
with Adyar, and when they wanted to put their ideas tq
officials here, they used him often as their channel.

1958 IN MEMORIAM—C. JINARAJADASA 291

I know very well he used to speak frequently of life
on this earth as a toil and a burden. He has expressed his
longing for a different state of existence on many occasions.
In fact he had quite a definite plan worked out for his
Devachan, and lectured to members of the English Section
at its last Convention and in Australia recently on that
very subject. He longed to pass away because of his many
ailments, which he found exXceedingly troublesome. Per-
haps none of us, even those who were quite close to him,
fully realized how much he suffered. Yet it is remarkable
how he always overcame the handicaps and went on with
his varied work, literally both day and night. I have
greatly admired his courage in being able to go on with
what he wanted to do, in spite of every difficulty. He had
the capacity, I know, to stand alone—perhaps feeling lonely
sometimes—and do what was required. He had his own
vision of Truth in his presentation of Theosophy, which
had the characteristics both of a mystic and an occultist.
He was both practical and idealistic.

I do not want to say much about the personal qualities
which attracted so many people to him, but he will be an
inspiration for a very long time to those of us who have
known him well. We may be sure we will be all together
again in other lives. He often used to quote those words:
“ Lord, lettest now thy servant depart in peace.” I feel
that with his passing one particular epoch of the Society's
growth and activity has ended, and presumably another
begins. The work has to go on, though leaders may come
and go, because it is a continuing work for humanity, and
the Society exists for its service. We honor any leader
best when we continue and complete his work. The Theo-
sophical Society is intended to go on long into the future.
As each one of us makes up his mind to do his best for
the Work, the gap left by the passing of these great leaders
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will to some extent be filled, and they will no doubt
return in due course to carry on the work which in the
meanwhile we have upheld with all our strength, our
earnestness and devotion.

* * ’ - *
The Vice-President

I shall refer to some of Brother Raja’s qualities which
I think were particularly outstanding. The President has
mentioned the vast host of people with whom he had con-
tact, and I think there is not one from among that host in
many parts of the world who would not or could not
genuinely pay him tribute. No one who knew him could fajl
to do so, silently or otherwise, and the tribute would come
from all manner of men, in all conditions of life, and from
many children.

1 who have had the privilege of working with him in
the office which many years ago he himself filled, who have
read his books and followed his activities, am grateful for
this opportunity of expressing my own brief tribute, -

- With Brother Raja there was never any deviating
uncertainty as to his purpose in life or his ultimate destiny.
He knew what he was about throughout his life and I
- think through future time. One interest stirred him
and spurred him to activity. That interest was “the Great
Work”. It was to him not only work to be done in g
place of eminence; it was a work to be done for every
human being with whom he came in contact. It was
literally “to lift a little of the heavy karma of the world
wherever he found it bearing heavily upon a human soy],
His work was easing kdarmic loads, and that for two
reasons—first because of the Elders of the Race, one of
whom he recognized as his own Master. They, in hig belief,
bave only one ultimate purpose, that of lifting the heavy
karma, of the world, and therefore Brother Raja could do
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no other. There was no other path for him to go. Secondly,
because he was of a nature generous, warm and sympathet-
ic, and himself of a stage where these qualities recognized

. no boundary of caste or creed, of race or color. There was

so much of the universal in his nature, not only in the
breadth of his interests, but in his feeling for all suffering
mankind. '

By two methods particularly he carried out this great
purpose of his life. First, by his personal generosity. I
think few knew but many benefited and continually by
his helpfulness in forms tangible and intangible according
to need ; gifts in hand and counsel of experience.

Secondly, and I think supremely, his work was done
through his writing and lecturing under the auspices of the
Theosophical Society. For Theosophy was to him a revela-
tion of Eternal Truth by which men through knowledge
should suffer less. He expounded to them the eternity of
their being, their unity with all life, and hence their
relationship to the universe and to their brother man, and
the justice of the law that governs all. It was as teacher
of men that he rendered his superlative service.

From this work he could never be diverted. I remem-
ber once after a Convention in the United States, the
Summer School and other activities, nearly three weeks of
constant work, I tried to take him from * Olcott” for a
brief relaxation and rest. He would have none of it. The
work still called him. Only one thing he felt was allowable
and that was an occasional visit to an old friend. To the
Great Work and to old friends he was equally and un-
failingly loyal. :

Now he is approaching his Devachan to which he has
g0 long looked for relief from toil. He goes to fuinith it
according to his own design. That be will fill it with joys
for others and people it with the needy in heart, and that
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thousands will crowd in grateful blessing, cannot be in
doubt. '

Some of you know of his deep love of Wagner’s symbolic
music and particularly perbaps the Siegfried Idyll which
he selected to be played on this occasion. In another part
of Wagner’s drama you will remember how Siegfried leaving
Brunhilde, the Valkyrie, rode her horse down the mountain
but long after he disappeared into the distance and the
fire-mist his horn could be heard still sounding.

If this event of Brother Raja’s passing has significance
at all, surely it means that from beyond the veil he calls
to those who remain here to carry on faithfully and well
that work which was to him an ever-continuing inspiration
and duty.

* . . -
Rukmini Devi Arundale _ ,

It is very difficult to realize that Brother Raja has
passed away, because it has come so suddenly. It seems
as if he is continuing his travels, and has not passed from
the physical plane.

There is hardly any need to tell Theosophists about
Brother Raja or his work. When I was quite a child here
at Adyar, among the great names I heard—Dr. Besant,
C.W.L., Krishnaji, Dr. Arundale, and other leading Theo-
sophists—there was always Brother Raja's name. I came
close to them only later. Soon after I married, one of the
first letters Bishop Leadbeater wrote to me (though I had
not met him except as a child) mentioned Brother Raja ag
one deeply interested in Art, who loved 'Beauty, and
added that he hoped Brother Raja, as an elder brother,
would help me along my line. One of those who have
really helped me in the Theosophical movement was Bro.

ther Raja. Certainly I have a deep respect for him gng

gratitude for all that he has done to help me.
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He certainly was a very outstanding personality. In
his passing a particular era of Theosophical work is closed,
and another begins. We have yet to see what the new era
has to bring.

Whenever a great person passes away, there is an
atmosphere created, which seems to come from the essence
of the person. When Dr. Besant passed away, Dr. Arundale
and I were in California. Bishop Leadbeater pointed out
how different it was from the time when H.P.B. passed away.
H.P.B. looked at the members present—to her there was no
difference between the physical and the non-physical—
laughed, and said, on the other side of course, “ Why weep
when I am standing right next to you?’ Dr. Besant was
not amused by the sorrow of her friends, but felt pity for
them. She went about, on the other side, comforting them
and creating an atmosphere of joy. I felt, when Dr. Arun-
dale passed, that innate nature of tenderness and friendshif
which was his. Today the atmosphere is calm and
peaceful, because at last Brother Raja has attained that
peace for which he longed.

I always admired tremendously the way he went on
with his work, irrespective of ill-health. Occasionally when
I went to see him and asked him how he was, he would
say his arm was very painful, or his knees were stiff and
hurt, or that he wished he could drop the body and go to
Devachan. I am sure he is now very, very happy. He has
fulfilled his work, and not left it unfinished. I am quite
sure that his Devachan will be a beautiful place, magni-
ficent with the music of birds, of Beethoven, and all that
he has pictured. It is easy for us to imagine him in his
Devachan, because he has pictured it for us.

‘We think of him with great affection. I know personally
what a tremendously generous person he was, even in
gmall things. He loved to make presents, give things away,

2
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which he did very easily. There were points of similarit
between him and Dr. Arundale. Both liked “ gadgets’}”
though each of a different type. I remember occa,sim;s
when he would lecture and present points visually; he
would come with an earthen pot or a vase, simple’bub
beautiful in form. This visual presentation developed int
lantern lectures. I remember once he came from Australi:
}with a new chair, which he demonstrated. He pushed it
;)nt:io, :llk'sortds. f?f angles and positions, and I remember his
ody taking different sha iti rdi
oy tL)hgis iere pes and positions, according to the
E.[e had extraordinary ways, which made him rathef
amusing at times, but also very charming. Surely Theo-
sophists and the Theosophical Society Will:always be grat
ful for his wonderful learning, for the books Writtengv:'ti
.such profound knowledge and experience as well ag ;n-

derstanding. We need not wish him ;
, anv b
be has it already. ny blessing, because

» * ™ | *
Dr. G. Srinivasa Marti

Great persons who have fulfilled their life’ |
upon Death as a most welcome, friendly I;i]slifoi t:ﬁ;:zg
friend. So says a very famous Samskrit verse.’ I cannot
think of anyone who better exemplified this teaching in all
his life, every day, every minute. :

Brother Raja did not like his birthday to be celebrated ;
on the contrary, he requested his friends not to send hin;
birbh.day greetings on December 16. It was a death-da
for him; they could send greetings on the day he joined thz
Theosophical Society, for that was his real birthday.

The physical Raja was delightful and lovable, but the .

real Raja was far bigger, greater and more lovely in every

way than the physical person. That was apparent to any-
one who had even a little vision to see it.
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With all his invitations to Death, his desire to drop the
body, be had the idea that so long as he lived he must be
able to do the work. Death was most welcome, bub duty
must be done. So, for this purpose, whatever any doctor
suggested in the way of medicine or operations, he most
willingly submitted to, even thorgh it meant danger to his
life. He changed the old motto, * That Brahman, that
am I,” into “ That duty, that am L1.”

In some ways he was like H.P.B., who was also full
of physical troubles. When the doctors thought her condi-
tion was so grave that she might not live till morning,
the next day she was not only living, but sitting up and
writing The Sccret Doctrine furiously. She astonished
the doctors. She also did the reverse: when the doctors
did not expect her to go, she suddenly went. From the
amount of illness Brother Raja had, ordinarily a doctor
would say he should have passed years ago, yet he went on.
One of the greatest prayers Hindus ask is: “ May Death
come to us without any tremor, either in myself or others.”
Many of us are not granted that; we go on for weeks,
months, years sometimes, being a nuisance to ourselves
and others. Brother Raja has passed on peacefully. After
all, the Great Ones know when one must continue to work,
and when one must be released.

I imagine those Embodiments of Love and Blessing as
gurrounding him with Their atmosphere. 1 believe, as
Hindus do, that the real Raja will be taken for a time to
Their ashrama, and They will say to him: “My child, you
have done well. Have a little rest, then we will send you -
out again for the work you have to do.”

As for his greatness in literature, art, philosophy, reli-
gion, lecturing and writing books, Raja was a person of
such proportions that I shall not try .to describe his

capacities. I sent him sometimes a library book, he
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would read it through and send it back with a little note
boiling down the contents. He would point out, * This is a
gem,” that is something else, and so on.

Such is the person who left us physically this morning.
The greatest thing about him was perhaps the atmosphere
he produced wherever he was.

I repeat, the real Raja is a far greater, bigger, more
wonderful person than the physical Raja we knew. (Turn-
ing to Brother Raja’s photograph on the dais, with a

namaskdr:) “ When do you come back ?
» * * *

Sri Sri Prakasa .

I have just heard with a deep shock of sprrow and pain
that our dear brother and elder, Sri Jinarijadasa, has
passed away. If I were not leaving this afternoon on tour
I should have myself come to the condolence meeting and’
offered my tribute of praise, gratitude and admiration to
the dear and great departed.

I had gone up to the Headquarters to see him and bid
him farewell a few days before he left Adyar. He was full
of plans at the time, and I could not imagine that death
was hanging around. He has fulfilled the tradition of our
great Presidents in dying in harness. In fact when I learns
he was not standing for the Presidentship, I told him tbat
he would be the first President who left his office before the
end, as all his predecessors had gone while still in office.
His death, coming so soon after his relinquishing the Presi-
dentship, indicates to me that he was determined not to
survive for long after he had installed his successor.

I remember vividly his telling me, when I tried to press
on him to continue to be President, that his health could
not stand the strain any longer; and he added that it would
be long before his record as a preacher and worker for
Theosophy would be broken. For fully 50 years or so he
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has traversed the world carrying the message of Theosophy;
and he delivered it in many languaggs ; for he was a great
linguist and could speak and write fluently the tongues of
many nations.

Regard being had to his health, we cannot but feel
that it must be a relief for him to go, for he suffered long
these many years. But to those of us who are left behind,
his ‘passing leaves a great void. I join my brothers and
gisters on this sad day in expressing our deep sorrow that
he should no more be with us. I have no doubt that he,
along with the other leaders who have passed before, will
keep a watchful eye on our work and strengthen us in our
endeavors to fulfil our ideals. He assured us in his last
Presidential address at Convention in December, that all
was very well with the Theosophical Society. That was a
great message of hope in itself when we see the old ideals
that sustained our life tumbling all around us, and wave
upon wave of pessimism and scepticism passing over the

world.

His memory will live in many lands, wherever Theo-
gophy lives and Theosophists function. May he always be
a source of inspiration to those of us who still live in this

world. May he himself rest in peace eternal after a life so
well and nobly lived.

O Life in love and Love in life, decree

That soon for me may end this weary night ;
Grant that I and My Other I may be

With Thee evérmore in our Home of Light.

—CQC. JINARAJADASA



KINGS AND CORONATIONS'
By J. L. DAVIDGE

WE live in etirring and heroic times. We have witness-

ed the passing of a great King, George VI, and the
accession of a young and beautiful Queen. On Tuesday,
June 2, she was consecrated, orowned, and enthroned,
promising to fulfil the highest obligations of a constitu-
tional monarch of the British Commonwealth. It is ag
though the new reign begins a new era in which the
freshness and dauntlessness of youth, while observing the
ancient traditions of Kingship, is destined to lead the
Commonwealth to high achievement and the world towards
brotherhood and peace.

We have good reason to take note of a coronation,
since it effects a wonderful release of power from within
which spreads out in blessing over the world. The effect
‘on the King or Queen is to invest them with such radiant
light and beneficent power as will enable them to carry

more easily the sweet but heavy burden of their royal -

duties. The whole ceremony is the apotheosis of Kingship,
and reaches its climax when the earthly king is received
" into his Kingship by Him who is the King of all Kings—
the Lord of the World, as He is called in the Book of the
Maccabees. There is a deep spiritual truth in the fact
that behind the Sovereign, whether king or queen, stands
ever the presence of Him who is the King of all Kings,

! Broadcast from Station 2GB, Sydney, Australia.
280 '
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and that the coronation links the Sovereign with the King
of Kings, the Lord of the World, in a very special way.
Indeed at the communion the newly anointed Queen
pledges her duty to Him and it is to Him during the
ceremony that she offers her vows of service.

The coronation service itself is age-old, with its roots
in antiquity when the King of the World bestowed power
on Priest-Kings or Adept-Emperors to rule through their
initiated hierarchies the early races of mankind.

In those early days they had a social philosophy which
covered both monarchy and democracy. True democracy
means wisdom in government, and in the haleyon days of
the race the autocracy of the wise was the salvation of the
ignorant. It still is, There is nothing incompatible be-
tween autocracy and democracy if it is & wise and benevolent
autocracy. The rule of the Wise can be traced back into
go-called prehistoric times, to the Divine Dynasties of
Atlantis ante-dating Menes by thousands of years, to the
kings of the Peruvian Toltecs, and to the ancient kings
who built the polity of India. The ““ Ramayana—famous
Indian epic of King Rama—describes the qualifications of
a king, and the sense of duty and responsibility which
animates a king who rules his people wisely. Over in the
East Shri Rama is the great exemplar for Kingship. A
more tangible prototype is the great Buddhist Emperor
Asoka Maurya, who not only was a father to his people but
showed no less solicitude for animals and subhuman orders.

A great king, as the Indian epic portrays, is a great
sympathizer with his people. It is this quality which bas
deeply set the whole of the royal house, and especially
the new Queen Elizabeth II, in the affection of her people,
not only in England but the world over. Her Majesty will
doubtless prove, as the royal family has proved for more
than a century, that true nobility of character, inborn
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- graciousness, and selfless devotion contribute more suré]y
to the goodwill and contentment of people than all the

armories of war.
In olden days, especially in Egypt, the Pharoah com-

bined the offices of Priest and King—he was not only head -

of the state but also head of the religion, much as the
Queen today combines the sacred and secular functions in
the coronation service. As Priest she takes upon herself a
spiritual sovereignty, and as Queen by the symbols of power
she assumes the responsibilities of her people, which is a
temporal sovereignty. Thus are the functions of Priest and
King combined in the Sovereign as they have been down
the ages.

A famous archdeacon of Westminster at the crowning
of the King-Emperor in 1911 put forward the view that in
the coronation service “a public testimony is given that
any divorce between secular and spiritual functions is
based upon a radically false estimate of national life . The
Archdeacon strongly upheld the interdependence of the two
great lines of Kingship and Priesthood. A suggestive state-
ment, was it not, for our democratic days! What is, per-
baps, not so.democratic at first sight is the tradition of
“divine right > which originated from this dual function.

Remnants of the old tradition of the divine right of
Kings persist throughout the Britlsh Commonwealth even
today. Blackstone, in his Commentaries on the Laws of
England, places the king above the law: “ The law deems
so highly of his wisdom and virtue as not even to presume
it possible for him to do anything inconsistent with his
gtation and dignity.” '

The tradition of divine right can be seen in Govern-
ment documents. To read the commission appointing an
official or & commission of inquiry is to see at once that
the king is regarded as almost a Divine Being. “OUR
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trusted and well-beloved . . .”; “OUR further Will and
Pleasure is . . . that you report to US ... .”; “Given at
OUR Court. . . .”

Is it not curious that the personal pronouns are all
written in capitals? The tone of official documents would
sometimes incline one to think that the Almighty Himself
had written them.

Then, again, why is it that in the rules of precedence
and regulations for levees held by the king, the king's
presence is regarded as sacred? It is called “The Pres-
ence,” with a capital P. and no man must walk away from
it with his back turned. o '

"In these several ways is still recognized the' divine
right of Kings, the Lord’s Anointed.

Think also of the rulers of China and Japan—in their
own countries they have always been regarded as ““Sons
of Heaven ". :

Another relic from very ancient times is found in the
four gilded lions which support the monarch’s throne, as
in the coronation chair in the Abbey—the chair which
holds the stone of destiny. In earlier Atlantean races the
lion was treated in the rulers’ houses as a domesticated
pet, but with the overthrow of the benevolent rulers by the
ferocious Turanians the lion degenerated, like his new
masters, into a wild beast. Yet the tradition of the kingly
lion has persisted down the ages. The lion capital which

"has become the emblem and seal of the Government of

India seems to bear this kingly association.

8o, too, the origin of nobility is as old as Kingship
itself. It was a custom of a Priest-King to invest his son

-and successor with spiritual power. There is a definite link

here between the stages in the mysteries—on the Path of

Wisdom—and the outer ranks of knighthood, the grades

of Nobility. The king of course corresponds on the outer
8
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line to the Hierophant, or Adept, on the inner. Only a
king oan make a commoner a noble. It is only the Hiero-
phant who can confer Initiation on a disciple and raise
him to a higher degree. Furthermore, there is a striking
similarity between the ceremony of knighthood, when the
King touches with his sword the shoulders of his knight,
and the counterpart in the mysteries where the Hierophant
lays the thyrsus, or magnetized sword, on the back of the
candidate to awaken the solar fire, giving him supernormal
powers. Our modern outer ceremony would seem to be
descended from the spiritual reality of the inner schools of
Initiation. In mediaeval times knighthood was regarded
as & religious ceremony and many a long vigil was kept
before the altar in church or chapel by the aspiring knight.

In the august ceremony of the coronation we may
perhaps see shadowed forth the initiation into the great
mystery of the Ruler and Liawgiver, where power is poured
out upon the royal candidate through ceremonial word and
aot—the Consecration, the Anointing, the Crowning and
the Enthroning.

Indeed the Consecration of the Queeny on the spiritual
side, bears a strong resemblance to the Consecration of a
Bishop. The vestments are ecclesiastioal—stole, cope, eto.
On the side of sovereignty are the symbols of states-
manship—sword and sceptre. There is significance in
every emblem of the ritual. The orb which the Queen
holds in her left hand reminds us of the great King of the
World who holds the earth in the hollow of His hand.
The sceptre represents the Rod of Power in the hand of
the Great King, symbol of His dominion over the world—
in the hand of the Queen it marks the channel through
which the kingly life descends upon and irrigates her
dominions. Both orb and sceptre are channels of His
power. And no less is her crown charged, as orowns and
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coronets are, with magnetic power due to the influx from
higher sources during coronation ceremonies.

It is ‘said that these crowns and coronets in the outer
world are reflections of an inner spiritual truth, namely,
the eternal truth of the wondrous crowning which comes
to each human pilgrim on the evolutionary journey when
he achieves kingship of the human kingdom and enters
into the citizenship of the kingdom beyond. For all men
are Kings in the becoming. This climax is foreshadowed
in a sense when the Archbishop, after the putting on of
the crown, says: “God crown you with a crown of glory
and righteousness.” '

Now, a final word: Besides the congregation actually
in the inner abbey there were millions of people the world
over “attending’” the ceremony for Queen Elizabeth,
enabled by radio and television. The universal hope will
be that the coronation which confers high spiritual attri-
butes upon our Sovereign through her dedication will
fortify her loyal subjects with a deeper understanding
of the mysteries and realities of Kingship and a will to

express it in terms of service and sacrifice.
J. L. DAVIDGE

Our faith issued forth from the Kingship of a Mighty
One. Let this Kingship be revived in us to the measure of our
capacity to be royal. The kingly nature of the world must
today shine forth through faith, nation and individual to make
a rainbow-canopy above the Altar of Peace at which may there

soon be worship. < .
K G‘ 8l AQ



OPENING ADDRESS

TO THE ANNUAL CONVENTION OF
THE THEOSOPHICAL SOCIETY IN ENGLAND, MAY 28, 1958

By C. JINARAJADASA, M.A.

‘ N? E have today enough documents showing us that the
beginning of the Theosophical Society was definitely
planned by the Adept Brotherhood. For the first six years

the movement went along the lines intended for it ; but at’

the beginning of 1881, the movement, to use a colloquialism,

“ jumped the tracks ”. It has developed satisfactorily, but

it has not yet got back to the right lines intended for
it by the Adept Brotherhood. The deviation was due to
Mr. Sinnett. He received many Letters, and in them it
was made clear to him what was the Plan.

In one of the Letters, the Master K. H. said: “ The
Chiefs want a ‘Brotherhood of humanity,” a real universal
fraternity started; an institution which would make itself
known throughout the world and arrest the attention of
the highest minds.” And again: “ Humanity in the mass
has a paramount claim on us.”

Mr. Sinnett was limited in his understanding. He was
a newspaper editor and there was in him a certain rigidity

' of mind, and he could not understand what it was the

Adepts wanted. This idea of a Universal Brotherhood was

Yo him a fantasy., We have not his letters to the Adept,
pLT :
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but he said, in substance: “ For nearly two thousand years
Christianity has tried to preach universal brotherhood and
has not succeeded. Why should you, who have certain
great powers, waste your time along that line ?” The only
way to develop the Theosophical Movement, he said,  was
to produce phenomena under control conditions”. The
Adepts had powers: suppose they brought the Times of
London to Simla in a day instead of the usual 22 days.
That would be a proof, and along with it they could give
proof of other powers, so that scientists like Huxley and
Tyndall would be convinced. This would give the move-
ment a real start, and not along the lines set up by H. P. B.
and Colonel Olcott.

Mr. Sinnett so pestered the Master K.H. that finally
He went to see the Mahiachohan, with whose permission
the occult forces were being used. In one Letter it is said
that to the vision of the Mahachohan * the future lies like
an open page’. The Mahachohan was presented with the
problem of Mr. Sinnett, and the Adept in reply gave &
desoription of the whole world problem. This was written
down by the Master K.H. and sent to Mr. Sinnett, with &
note saying they were the words of the Mahachohan spoken
the previous night, and that “ My own letter in answer to
yours will follow shortly ”. Mr. Sinnett, after reading it,
must have sent it to London where it was copied and
oyoclostyled, and one copy of this I found among the papers
of Bishop Leadbeater. Some years later I found another
copy in a notebook belonging to Miss Francesca Arundale,
copied out carefully by her from the original. But where
is the original ? It is not among the Mahatma Letters.

Now the value of this Letter is that it is a survey not
only of the Theosophical Society but of the whole actual
position of the world. It is in this statement that the
Mahachohan makes a remarkable statement. He says
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that the Theosophical Society was chosen as “ the founda-
tion, the corner-stone of the future religions of humanity .
In other words, while the Theosophical philosophy is not
committed to any one religion, yet out of it would arise in
the future new religions. The Society’s work will evidently
continue for centuries.

In answer to Mr. Sinnett the Mahachohan said:
‘“ Rather perish the Theosophical Society with both its
hapless founders than that we should permit it to become
no better than an academy of magic, a hall of ocoultism.”

In the statement the Mahichohan emphasizes certain
problems of mankind. And it is with those problems that
we have to deal. The Mahachohan said: How are we to
deal with the curse of the struggle for life ? The struggle
for life is what the Adept notes as the great crux of the
problem of humanity.

It is this struggle for existence that was ndted 82 years
ago by Lord Bryce in regard to the United States of
America. He describes how the territory has filled up,
and that when the land under cultivation is exhausted,
prices will rise and the struggle for existence will become
more severe. You have to travel round the world to know
how severe this struggle is. The struggle is more severe in
Christian lands, said the Adept. The reason is that Chris-
tianity gives the idea of one life only, so that you have to
compress all your hopes and longings into one lifetime’s
experience. The Mahachohan points out that in the
famines in China the ordinary peasants died without com-
plaining, for they knew of Reincarnation, but those who
had been converted to Christianity ate their children in
order to survive.

‘We have to take up the problem of this struggle. The
Mahachohan says ‘it is our task to deal with certain prob-
lems. “To be true, religion and philosophy must offer
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the solution of every problem. That the world is in such
a bad condition morally is a conclusive evidence that none
of its religions and philosophies, those of the civilized races
less than any other, have ever possessed the truth. The
right and logical explanations on the subject of the prob-
lems of the great dual principles—right and wrong, good
and evil, liberty and despotism, pain and pleasure, egotism
and altruism—are as impossible to them now as they were
1881 years ago. They are as far from the solution as they
ever were; but to these there must be somewhere a con-
gistent solution, and if our doctrines prove their competence
to offer it, then the world will be quick to confess that
must be the true philosophy, the true religion, the true light,
which gives ¢ruth and nothing but the truth.”

. At the end of fifty years of Theosophical lecturing, in
my last public lecture in this lifetime at the 77th Annual
Convention at Adyar, I dealt with one of the problems, and
my lecture was on ““ The Principles of Right and Wrong ".
I there outlined certain possible solutions. The line of my
golution is based upon three great principles:

(1) The soul of man is immortal, and its future is the future
of a thing whose growth and splendour have no limit.

(2) The principle which gives life dwells in us, and without
us, is undying and eternally beneficent, is not heard or
seen, or smelt, but is perceived by the man who desires
perception.

(3) Each man is his own absolute lawgiver, the dispenser of
glory or ‘gloom to himself; the decreer of his life, his
reward, his punishment.

At the end of my career of 50 years of lecturing I begin
at last to disouss the problems of right and wrong, good
and evil, pain and pleasure. All these problems are with
us today. What I suggest is that we in the Theosophical
Society form panels of writers throughout the world capable
of dealing with the problems outlined by the Mahachohan.



240 THE THEOSOPHIST JULY

When these panels have given their answers, then a book
ghould be prepared giving clearly the answer Theosophy
offers for the solution of these major world problems. This
book might be called The Fundamental Principles of Life
and Action. When this book has been launched through-
out the world I feel sure that the faith of the Adepts will
be justified that our philosophy will be acknowledged as
the only true philosophy.

Since our duty is to help men to understand the Prob-
lem of Life, we must examine what is their need. As
students we may be drawn to studies inspired by The
Secret Doctrine, and by various manuals of Occultism.
But that is not what the public is seeking. Most men
drift through life, accepting without questioning the griefs
or happinesses of life, as they come. But there are many
" who are troubled and are seeking some acceptable solution.
These are those who “sit in darkness and in the shadow
of death,” and they want to know why things are what
they are.

It is to these seekers after truth, many young in years,
that we must offer solutions to the problems which puzzle
them. We can do i¢t. Indeed, that is the work which the

Mahachohan expected of us in 1881.
C. JINARAJADASA

Man is born not to solve the problem of the universe, but
to find out where the problem begins and then to restrain him-

self within the limits of the comprehensible.
: GOETHE

THE SCIENCE OF THE SELF!

By N. SRI RAM

HEOSOPHY has been called the Science of the Self.

But in Theosophy we speak of a lower self and a

higher Self; also of the highest Self, which is one and
the same for all.

The Self-—Theosophically speaking—is the centre of
one’'s consciousness, and as consciousness rises level by
level, the meaning of the Self enlarges and changes in its
nature. When you rise to the level of the One, life at its
source, you are one with all—all beings and all things.
(Each thing is the expression of a being.)

You know them from the inside, and not from the out-.
side, as we now know persons and things. To know from the
inside is to know them as they know themselves—and more.

For each consciousness, each person, knows himself
but partially. There is an illuminated ring, and there is
the part enveloped in darkness. That darkness, from our
point of view, envelops the sub-conscious, the elemental
parts of one’s constitution and the areas adjacent to them
and directly affected by them, and the * super-conscious,”
or the parts yet to be awakened, the subjective area.

To know from inside is to know the nature of the life
ingide the form, not merely the processes that go on in that
form—the spirit of a tree, for instance, the life-entity it is,
and not merely the biological activities, the rising of the
sap and 8o on, in the tree, which is the body of that entity.
Thus, to know from inside is true knowledge.

! Qummary of an address given at a T.S. Regional Camp at Adyar.
241
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In ancient India all knowledge was divided into higher
and lower, or supreme and lesser. The supreme knowledge
was knowledge of the One; all other knowledge, all arts
and sciences, was the lesser knowledge.

When you rise to a certain level, you begin to have a
consciousness which is penetrating and pervasive. 1t is
the level beyond the mind as we know it. That consocious-
ness knows by identification with other consciousnesses,
in plants, animals and men. By thus knowing the con-
goiousness of each from within, it knows their inner nature,
the individuality of each. The true individuality is in the
spiritual nature of the individual.

The Spirit—the Seventh Principle, as it has been
called—is the same in all. But the nature of its manifestion
depends upon the medium in which it manifests itself,
the vesture with which it is clothed.

If you restrict your attention to the primary pair of
Spirit and Matter, it is Matter in the abstract or the potency
locked up in Matter, which individualizes, creates a diver-
gity of Spirits, or Purushas, out of the One Universal Spirit
or Purusha.

The clothing of the Spirit, or the veiling of the Spirit,
or the objectification of the nature of the Spirit, is in many
layers, in many densities. Veiling and objectification may
geem opposites, as they are used above with reference to
the same process. But they represent two sides of what
takes place. There can be no objectification without form,
and form limits.

In that process of objectification, or extension of the
Spirit into Matter, the nearer you go to the Spirit, the more
truly is its nature expressed. The farther you go from
it, the more weakly it is expressed. Beyond a certain point
—where is the division between the lower and the higher
planes, mortality and immortality—the form becomes so
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distorted that it hardly expresses the spiritual nature.
There is only the glimmering ray from above, or from within
—above is within.

A symbol would be the cone. Imagine its vertex as
the Spirit, the matter which it affects, in which it is en-
sheathed, as the base of the cone ; the forces that flow from
the Spirit, the energy, as the lines connecting the vertex
with the points on the base.

You must further imagine the cone as consisting of
the finest, subtlest matter near the vertex, and gradually
densifying towards the base, until it is solidly physical
there. ‘ :
Then the form which is created by the flow of energy—
all forms are created and maintained by energy—is true to
the nature of the Spirit near the vertex, and sagging, be-
comes distorted by the weight of matter towards the base.

' The symbol is helpfu), but must not be pressed too far.

At a certain level, you know from inside the true indi-
viduality of each, that is, the spiritual nature of each. I
used the phrase “ spiritual nature”. In Indian philosophy,
one of the ancient schools particularly, they distinguished
“pature ” from Spirit. Nature they regarded as belonging
to the sheaths, therefore to Matter. As consciousness
pulled out of nature, as it were, repudiating first the phys-
ical nature as not itself, then the emotional nature as not
itself, then the various activities of the mind as not itself,
it rose to Self-realization.

The Adept attains to virtual omniscience, within certain
limits, in this wgy. The tree of knowledge from the outer
standpoint is endlessly diversified. But it has a root, and
starting from that root, which is the root of all, one can
know all. .

It is only when we know the evolutionary scheme from
the standpoint of that which evolves, that we shall be able
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truly to appreciate the scheme, we shall know the signi-
ficance of all that takes place. What evolves is the in-
dwelling life, that is, the consciousness.

- We can know: the nature of consciousness first-hand,
therefore realistically, only in ourselves. So it is essential
to study ourselves. As we do so, what we study, observe
with detachment, becomes objective to us, that is, external
to us. In that way we can pull out of our habits and
attachments.

The way to the inner self is by ceasing to identify with
the outer. We reach the higher by withdrawing from the
lower. Ceasing to identify with the lower is to perceive
the limiting nature of our desires, our worldly interests,
our self-hood in the sense of self-centredness. ’

This ig Discrimination, the sifting of the false, the
misleading, from the true. This is said to be the First

Step on the Path. The Path lies in one’s own heart, which

is at first the seat of bondage, then the source of all our
realizations. It is that centre of consciousness where to
know is to feel. Buddhi, the faculty beyond Manas, the
mind, is a faculty of consciousness in which the unity

of life is felt. It is also the faculty of direct knowledge, .

not knowledge by inference, but knowledge of the inner
nature of things. Derived from a Sanskrit verb, Budh, it
connotes being aware, being awakened, being sensitive.

It is with that intuitive sense that true Wisdom is
gained. Wisdom is not knowledge: For knowledge is of
things, and our knowledge is of the surface of things.

Theosophy is literally the Wisdom of God. It is know-
ledge of His nature and the way in which He acts. Some-
thing of this is revealed to us—if I may use the word
revealed—in Theosophical books. But to know the Wisdom
—which is to know for ourselves—we must know the
nature of His Belf-revelation, or in other words, the nature

1953 THE SCIENCE OF THE SELF . 245

of the one Universal Spirit and its manifestations in the
world of matter.
It is through the manifestations that we ascend to

~ that Spirit. All life is a manifestation. All that is beauti-
ful in life gives us a higher and deeper idea of what it is.

What may be called the true values in life are qualities
that belong to the modes of its manifestation.

He who seeks these values and creates them in his
action is a true Theosophist. When you create something
of value, that value flows through the creating conscious-
ness, and gives it 8 shape and form which puts it in closer
touch with the underlying nature, of which that value is a
manifestation.

To live such truth as we know is the way to know
more truth. '

N. Srr Ram

If a man would follow in the steps of the Hermetic philo-
sophers . . . he must part once for all with every remem-
brance of his earlier ideas on all and on everything. Existing
religions, knowledge, science must re-become a blank book for
him, as in the days of his babyhood, for if he wants to succeed,
he must learn a new alphabet on the lap of Mother Nature,
every letter of which will afford a new insight to him, every
syllable and word an unexpected revelation.

H.P.B., in An Open Letter to Scientists, in 1875



FROM INTELLECT TO INTUITION'

By ROHIT MEHTA

T HE first Object of the Theosophical Society draws our
attention to the prime necessity of our civilization,
which is: The establishment of Right Relationship between
individuals and groups of individuals. This has been
. termed the Universal Brotherhood of Humanity. The
absence of this right relationship is to be perceived today
in the numerous conflicts at various levels of human
existence. They are to be seen both in the life of the
individual as well as in the life of the collectivity.
Bertrand Russell, the great social thinker of our age,
describes these conflicts as (a) conflict of man with Nature,
(b) conflict of man with man, and (c¢) conflict of man with
himself. With reference to these three conflicts it may be
stated that man has been trying to resolve his conflict with
Nature through the instrumentality of science and techno-
logy. Due to the efforts carried on in the course of the
last three centuries, Nature’s energies have been to a very
large extent harnessed to the needs of man. Nature, today,
is made to yield more and more so that man may be happy
in his physical environment. Man is active in perfecting
his instruments whereby he can exercise greater and greater
control over Nature.
- When we come to the conflict between man and man,
here too we see an earnest effort being made, through the
establishment of better social organization, to arrive at a

'The 77th International Convention, Adyar; Public Lecture deli-
vered on 29th December 1952.

246

1953 FROM INTELLECT TO INTUITION 247

harmony between the individual and society. The develop-
ment of various social ideologies of Communism—Social-
ism; International Co-operation, as represented by the
United Nations; Sarvodaya, representing Gandhian ideo-
logy—indicates man’s endeavor to bring into existence a
new order of things at the national as well as the
international levels. The idea of the Welfare State is also
a move in that direction. In other words, man is trying
to resolve the conflict with his fellow-beings by creating
better soocial, economic and political conditions.

It is with reference to man’s conflict with himself that
we have to admit that no serious effort has been made to
resolve it. In fact man has not turned seriously to this
question, and its non-resolution naturally affects the
spheres of the other two conflicts. Man continues to be at
war with himself—nay, this war has been greatly intensi-
fied—and it is this which vitiates all that is being done in
the technological and social spheregx The psychological
conflicts of man strike at the very root of all the progress
that we seem to be making in the scientific and social
realms. The unresolved psychological conflict of man in-
troduces many complications in his relationship with other
human beings. Due to this conflict he looks at human
relationship with a view to self-fulfilment or self-glorifica-
tion. For this purpose he naturally uses whatever techno-
logical skill he possesses or whatever social, economic and
political authority he wields. Thus technological and social
instruments ate being used by man for self-fulfilment due to
the non-resolution of the conflict which rages within himself.

The desire for self-fulfilment, induced by the psycho-
logical conflict, naturally brings into existence a relation-
ship of usage between man and man. Man uses his relation-
ship with others to satisfy his unfulfilled psychological
urges. A man subjected to incessant psychological conflict
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naturally seeks escapes ofi all sides. In the present age
these confliots have been greatly intensified with the result
that there is an organized effort to build up different
escapes from the unfortunate state in which man finds
himself. Through political, economic, religious and spirit'ual
organizations man seeks self-fulfilment. These organiza-
tions thus become fields of escape for him. He uses
“technological instruments and social organizations for self-

aggrandizement, for his own glorification or as a means of .

temporary relief from psychological conflicts. In tl?is. effort
he naturally forms groups—ideological, racial, religious—
for he realizes that thus alone can he make his relationship
of usage more effective. Individually he feels himself lost,
and so through group action he seeks his own self-fulfilment.

Now, a relationship of usage is nothing but an ex-
ploitation of man by man. In this game of exploita-
tion the strong exploits the weak. Exploitation natur-
ally takes many forms—individuals exploiting other in-
dividuals, groups and nations exploiting other groups
and nations. It functions not merely at the political,
economic or social level. KExploitation is to be seen
at the spiritual level also—one might say at the so-
called spiritual level, for in a real spiritual state there
can be no exploitation. Now exploitation pre-supposes a
relationship of usage where one individual wants to use
another for his own self-fulfilment. This will apply equally
to nations as also to racial groups. We see all around us
this exploitation going on, and therefore the problem of
problems for us is to find out how this exploitation between
man and man, existing at social as well as spiritual levels,
may be brought to an end.

It is needless to say that exploitation is the very
negation of Brotherhood; it is a negation of Right .R:ela-
tionship. We try to stop this exploitation by political,
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social or economic revolutions. We create organizations
to fight exploitation. But history records that every re-
volution that started with the objective of bringing about a
cessation of exploitation of man by man has ended by estab-
lishing new instruments of exploitation. An organization
or a group or a class fights against the prevailing forms
of exploitation in order to create its own spheres of ex-
ploitation. Thus the class which is overthrown becomes
the victim of exploitation by the class that has come out
successful in the course of a revolution. OQur effort to end
exploitation by means of political or social revolutions is
bound to fail, for we shall only replace one form of exploita-
tion by another, perhaps more cruel and inhuman.

It is curious that we fail to realize an obvious fact,
namely, that the root of exploitation is not in society—it
is in the individual. It arises out of the unresolved psy-
chological conflict raging within man himself. deay
exploitation goes on at a tremendous speed and on a vast
organizational scale. It is this vastness of the exploiting
organization which has made us blind to the realization
of the real centre of trouble which is the individual. Now
if the individual revolts against exploitation he finds
himself against powerful vested interests, against the
might of organizations—political, economie, social or spir-
itual. He naturally feels overwhelmed by the force that
is arrayed against him.” If he does not submit to the
exploitation that faces him he experiences frustration
after frustration in his outer as well as inner life. Thus
he willingly or unwillingly submits himself to the process
of exploitation. It is this submission which lowers the
dignity of man. The loss of dignity on the part of the
human individual is one of the greatest tragedies of modern
civilization. This has produced man’s degeneration result-
ing in the disintegration of society. Without regeneration

b
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and integration of man, Universal Brotherhood must remain
a pious dream, an empty hope. If the individual is the
root of exploitation how can he step out of this degenerat-

ing process ?
‘We have to realize that exploitation is a state in which

one who is in & position of advantage, material or spiritual, -

uses that position to keep others—not similarly situated—
under his control. This control is exercised mainly through
the distribution of material or spiritual rewards or prlzes
And so in exploitation both the exploiter and the explolted
try to seek their own gain. The exploiter seeks a continuity
of authority or power whether material or spiritual, and
the exploited seeks a continuity of security whether material
or spiritual. The desire for continuity—habitual or modi-
fied—is assuredly at the root of all exploitation. This
continuity is indeed the “I”—that which continues in
the midst of everything which changes.

To stop this exploitation, which is a negation of
Brotherhood, it is obvious that the process of continuity
must come to an end. Continuity introduces an element
of mechanical repetition in life. And a life lived at the
habituai or mechanical level is a dull life—it is a degenerat-
ing life. For continuity by its very process shuts out
everything that is new and fresh. Its field of operation
is the kmown. The unknown cannot enter the field of
continuity. Continuity is indeed the field in which Mind
functions, for thinking is possible only with reference to
the known. John Macmurray in his book Interpreting

the Universe says:

All thought pre-supposes knowledge. It is not possible
to think about somethmg that you do not already know. This
is the principle which is frequently overlooked in philosophical
discussion. We construct theories of knowledge which xmply
that knowledge is the result of thinking, and that it is
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essentially bound up with the process of reflective activity.
The simple observation that you must know something before
you can think about it completely upsets the equilibrium of all
guch theories.

Thus all thinking can be only within the realm of the
known and the familiar. Thinking cannot go beyond this.
And so Mind through its thinking creates a self-enclosing
wall of continuity. If anything new is presented to the
Mind it is immediately caught within the framework of the
known. The new as new is never perceived by the Mind.
The new is twisted into the framework of the old through
the reflective processes of the Mind. N. Sri Ram says in
his book, An Approach to Reality:

When something quite beyond our exﬂperience-range is
presented or described to us, it is next to impossible to picture
it as it is. Thus it would seem impossible to imagine an
entirely new fragrance, one which has never hitherto been smelt
by us. One can imagine, of course, bits of various known fra-
grances, as being mingled together, but it would not be a new
fragrance, one not so far come across which Nature may evolve.
Obviously imagination has its definite limitations.

And so thought can function only within the experi-
ence-range of the individual, and this experience-range is
the field of continuity. We never see things or persons or
ideas as they are but only as modified by the mind in terms
of its experience-range. Between the Reality which per-
vades everything and ourselves there stands the reflective
operation of the mind which through its thinking process
distorts our vision. Our relationship is naturally based on
this distorted vision which the mind gives. Since distor-
tion of vision is at the root of relationship it 1s but obvious
that the correction of vision is our 1m

Brotherhood which is the patter
cannobt come into existence un
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Vision of Reality, of things, persons and ideas of the
external world. An undistorted vision of man is essential
before the Brotherhood of Humanity can become the basis
of relationship between individual and individual. In
other words, Brotherhood can be effective only as an ex-
pression of the undistorted Vision of Man.,

In the sub-human kingdoms we are able to have a
perception of pure beauty which many s time we miss in
the human form. A way-side flower is able to thrill us,
but not so man. The men and women who form our
society are not able to arrest our attention just as a flower
or a tree or a sunset or a sunrise does. Why is this the
case? It is because there is a distortion of vision in our
contact with human beings. There is no wonder that with
this distortion our relationship with men and women is far
from right. Now in order to establish Right Relationship
we must bring this distorting process of the Mind to a stop.
In other words, the Mind must be freed from the self-
enclosing wall of continuity. There is a profound state-
ment by J. Krishnamurti in one of his talks where he says:

There is a creativeness in us when we are experiencing
Reality constantly but not continuously.

We cannot perceive Reality constantly unless we step
out of the process of continuity and see Life anew, afresh,
from moment to moment. 1t is only then that we can have a
vigion which is freed from distortion. How is this tio be done?

Our behavior or our relationship has two aspects—the
aspect of Form and the aspect of Content. It is not the
continuity of form that degenerates us. In the sphere of
forms, continuity or modified continuity must be the rule.
Such continuity is necessary for the economy of Nature. In
man-made forms, too, destruction of forms would result in
much waste of energy. They have to be destroyed only
when they become too rigid and are not responsive to the

\
1953 FROM INTELLECT TO INTUITION 253

impacts of Life. Forms must be sensitive enough to lend
themselves to modification at the slightest touch of Life.
It is the continuity of content which degenerates an
individual as well as an organization. If new impulses or
content do not enter the life of an individual or an organ-
ization they are sure to become degenerated. But howcan
the new enter so long as there is a process of continuity
maintained by the mind? It is but obvious that it is not
subtle or abstract thinking that can bring us into contact
with the new or the real. John Macmurray says:
To add idea to idea, to organize ideas into systems and
to expand these systems without end brings us no nearer to

Reality. To reach Reality we must overcome the abstraction of
reflection itself.

It is only when the thinking or reflective activity of
the mind comes to a stop that we can step oubt of the
process of continuity and thus contact Reality—or what-

ever name we may like to give to that Reality: God,
Master, Truth, Beauty, Gooduess, etc. This indeed is the

_intuitive perception of Reality. It is not an impulsive

approach of emotionalism—an approach whereby we go
below the mind, rather it is an approach which is possible
when one has transcended the limitations of the mind. Is
it possible for us to have this Beyond-the-Mind vision ?
We must clearly understand that intuition is not some
rapid thinking. In fact mind cannot grasp it. All thinking
about Intuition is only a mental picture—however beauti-
ful it may be—arising out of our experience-range. In
other words, intuition cannot be understood within the
framework of continuity. It can be perceived only when one,
as it were, takes a jump from the mind and plunges into

~ gomething which appears as utter nothingness to the mind.

It is this jump which constitutes the emptiness of con-
tent, for no burden of the mind can be carried into that
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nothingness, not even the noblest of ideals. When the Mind
is free from its psychological content then alone the Vision
of Reality is vouchsafed to us. Thus we ocan perceive
Divinity in things, persons and ideas round about us only
when the mind is freed from its psychological content.

This indeed is Liberation which is dynamic and can be .

" experienced only from moment to moment and never con-
tinuously. One must understand that there is a great deal
of difference between Liberation and Salvation. Salvation
iz seeking freedom from action; Liberation is knowing
what Right Aection is. Since Life means relationship it is
necessary for us to experience Liberation from moment to
moment if we are to be rightly related. Thus Liberation is
not contrary to any code of action; in fact our action can

be right only in the background of Liberation. And Liber- .

ation is freeing the mind from its psychological content.

Liberation, in other words, is a plunge into Nothingness.
The question is: How can we come to this emptiness

of content so that we may be filled with the new ? This

means discovering that point in our psychological life from

where we can take a jump and plunge into nothingness.
For such a jump into the realms beyond the mind, it is
necessary that our mind must be extraordinarily alert,
sensitive, receptive. How can one come to this alertness
of mind ? C. Jinarajadasa says in his book The Mediator :
It requires courage to follow life swiftly to the uttermost
verge of a seeming nothing. But life gives the fullness of her
joy only to the brave. That is where the soul’s supreme test
lies—to go forth into an unknown, accompanied by life itself.

The mind can come to “the uttermost verge of a seeming

nothing ” when it is free from all the unnecessary load of .

nqn-fassentials. It is this process which is known as Dis-
crlfmnation, or more correctly, Repudiation. Our ancient
philosophy says that in order to know the not-Self in one’s

Y .
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nature is the pathway to the knowledge of the Self. It is
by knowing the not-Self in our nature that we shall be free
from the burden of non-essentials. When that which we
have recognized as not-Self is put aside we arrive at a point
which is ‘“ the uttermost verge of a seeming nothing ”.

Now Repudiation is not condemnation—it is non-
identification. It is as we put away the not-Self as a result
of our own experiences, and not on the authority of some
one, that our mind becomes truly alert. An alert mind is
a non-identifying mind, and it is with such non-identifying
mind that' one can observe life. The identifying mind
cannot observe—it either drifts or it struggles. Now it is
obvious that without observation we cannot understand
anything. But observation is possible only when the mind
is constantly in a state of non-identification—not at the
behest of somebody, but out of one’s own experience. To
be non-identifying at the behest of somebody is a con-
tradiction in terms, for in this there is identification with
that which somebody has stated! When there is non-
identification due to one’s own experience then one puts
away the not-Self without any effort. It just drops—it
has not to be pushed away. When one observes Life in
such a state of non-identification there is displayed in one’s
consciousness a true quality of Desirelessness. Observation
is that state where the reflective operations, the modifying
activities, of the mind have come to a stop.

When can the reflective operations of the mind come
to-a stop? It is evident that mind can think only when
there are alternatives before it—alternatives to a situation
or to a problem which the mind is dealing with. When
there are no alternatives the mind has no material to think
about. Now Discrimination is a process in which alter-
native after alternative has been put aside till the mind

comes to a position where there is no alternative with
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reference to the problem or the situation it is tackling. In
such a position the thinking operations of the mind come
naturally to a stop. It is in such a state that we can
receive Life as it comes—this is contacting Life in utter
negativity. Needless to say that such negativity is possible
only when the mind is in a state of non-identification.
When mind observes Life in this condition of negativity
there dawns upon it a silence—a * peace that passeth all
understanding ”. It is in this silence—and there alone—
that the whisper of intuition can be heard. In this silence
alone is born Love which is the right perception of men
and things—a Vision of Reality—a Vision of the Divinity
of Man. It is this Liove which is the basis of Right Rela-
tionship, of Universal Brotherhood. Light on the Path says:

Look for the flower to bloom in the silence that follows
the storm: not till then. .. And in the deep silence the mysterious
event will occur which will prove that the way has been found.
Call it by what name you will, it is a voice that speaks where
there is none to speak—it is a messenger that comes, a messenger
without form or substance; or it is the flower of the soul that
~ has opened.

It is in this silence that man’s psychological conflict
is resolved; he has an undistorted Vision of Reality. It is
in this background of an undistorted Vision of Reality, the
Divinity of Man, that Universal Brotherhood can become
the natural pattern of our behavior. To have this vision
constantly, from moment to moment, is to discover that
point from where one can never err, it is to act from the
very centre of one’s being—the centre from where all parts
of the circumference are equidistant. Right Relationship
or Universal Brotherhood is truly this Action from the
Centre, the point of consciousness from where we have an
undistorted Vision of Reality.

RoHiT MEHTA

THE BEAUTIFUL NECESSITY
By SYDNEY T. BUTLER, L.RA.M.

“ T ET us build altars to the Beautiful Necessity,” says

Emerson in one of his essays. It is a striking
gsentence, and two of the words in it will bear careful
consideration. The Beautiful Necessity is, in my view,
the realm of Art in all its branches—Art spelt with a

“capital letter., But why a necessity ? The matter-of-fact

business-man would perbaps say that he, at any rate, had
no time for such useless “frills” in the stern battle of
life. He would also very likely take it for granted that
when anyone spoke of Art, he would mean pictures and
perhaps statues. He would probably not be aware that
Art included literature, drama, poetry, music, architecture
and dancing. Most of these our business-man would very
likely lump together as so much unnecessary lumber. As
for being a necessity, he would scorn the idea. But now-
adays the majority of thoughtful people would disagree
with him. They would find it hard to conceive of any
rounded and harmonious existence without one or more
of these branches of Art. To them it would be an absolute

necessity.
This being the case with the noun, what about its
adjective ? We are to build altars to the beautiful necessity.
257 '
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Now this opens out a tremendous field of enquiry. There
are as many ideas of what constitutes beauty in a work
of art as there are individuals considering the subject.
One man’s idea of artistic beauty may be so utterly
different from that of his neighbor, that there would
gseem to be no point of 'contact. In Goethe’s Faust, on
hearing a burst of angelic singing, Mephistopheles ex-
_ claims: ““Discord I hear, and intolerable jingling !’ There

wo have the extreme of bad taste. But I have listened
to what was to me the “intolerable jingling” of a
jazz band; and I have seen keen enjoyment depicted on
people’s faces. Those people were quite obviously enjoy-
ing what they heard—mnot pretending. So I am forced,
for my own part, to approach the matter from an-
other angle.

The serious enquirer who attends our public lectures
may think it strange that so many of them should deal
with Reincarnation and Karma. But these twin doctrines
helped to modify the materialistic thought of the nineteenth
century, and their influence is still extending. It is only
natural that the majority of our lecturers should deal with
these subjects, and present them from every conceivable
point of view. But perhaps the approach through Art has
not been used quite as much as it might have been, con-
sidering that the Beautiful was placed by Plato and other
Greek philosophers in the same category as the Good and
the True. How can the facts of rebirth and the law of
canse and effect be made to fit in with our present subject
of Art? Very naturally, I think. The essence of rebirth
consists in the fact that, far from having a new Soul created
for every new human body, “the old Soul takes the road
again "—to quote Masefield’s poem. Individuals, nations,
whole races, return to incarnation over and over again, till
all earth's lessons are learnt, and they are free. Saints,
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sages, arbists, men of action—all the various types which
make up humanity—they will all take whatever road ap-
peals to their temperament, and eventually they will all
arrive at their goal, Some unfortunates seem to choose
the hardest road for progress. They fight against evolu-
tion. Tennyson exhorts us to

Move upward, working out the beast,
And let the ape and tiger die.

Instead, the ruthless tyrants of the world, the Attilas, the
Tamurlanes, the Alarics—these move downward, satisfying
their lust for power and conquest by the slaughter of
thousands. But in time they will all be hammered into
shape ; for (to vary the metaphor) :

The mills of God grind slowly,
But they grind exceeding small.

Of all the numerous roads by which man may approach
the Divine, one of the most gracious and beautiful is that
of Art. In my last paper' I stated what, in my opinion,
constitutes a work of Art. It is any piece of human work
which expresses or appeals to human emotion. It may be
vicious or degraded art, appealing to the baser emotions;
but it cannot be denied the name of art. In the ancient
Greek mythology all the arts, or rather branches of Art,
were presided over by the Nine Muses—goddesses who
were the daughters of Zeus and Mnemosyne. Throughout
the history of mankind there have always been servants:
of the Muses—numerically perhaps a.small band—who
life after life have steadily perfected their human nature
through devotion to Art. Very likely they have develop-
ed lop-sidedly in some incarnations—practising their art
gelfishly, at the expense of human brotherhood—but being
steadily beaten by Karma into *“kingly gold”. :

' g THEOSOPHIST, October and November 1952,
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In this paper I wish to approach my subject, not in
the customary manner, by considering the various schools
of painting, sculpture, architecture and music throu‘gh the
centuries; but by a consideration of the psychological
functions of mankind. Those students who have had the
courage to plunge below the surface of Theosophical teach-
ings have contacted the idea of evolutionary progress by
means of a series of seven Root Races, each divided into
seven sub-races, and these again into branch-races and
national periods. Some of our members are apt to wax a
little impatient at the bare mention of this portentous
scheme. Others find this part of the teaching fascinating
and even vital to an intelligent understanding of the process
of human evolution. After all, it is largely a question of
temperament. Not to become too abstruse among all these
sevens, here is an interesting series of fives: Fifth Root
Race, our own Aryan Race; fifth sub-race, the Teutonic or
Nordio; fifth branch-race, the Anglo-Saxon; fifth national
period of the Anglo-Saxons, the present historical period
commencing at the end of the eighteenth century with the
Romantic movement in poetry and general literature, and
the Industrial Revolution in the life of the people. Take
another series—5, 4, 4, 4. We commence again with five,
for we are still dealing with the Aryan Race. The fourth
sub-race is the Keltic; the fourth branch-race of the Kelts
is the Roman; the fourth uational period of the Roman
people is that commencing about 500 B.c., at the time that
Pythagoras settled in Sicily. To carry the Roman branch
still further, the fifth period would mark the breaking-up
of the Roman world into the various Romance nations,
which include Italians, French and Spanish.

According to this theory, which is associated with
the names of Professor J. Emile Marcault and Mr. Iwan
A. Hawliozek, each sub-race of a great Root Race
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pursues its evolution by gradually objectivizing its vari-
ous faculties, that is, by bringing them outward from
the subconscious mind . or subliminal self-—whatever
term one cares to use—where they have been deeply
buried as potentialities, and transforming them into
instruments of consciousness. In this process the facul-
ties seem to be unfolded in a certain definite order,
which conforms to the order of the seven principles well
known to students of Theosophy. (See The Key to Theo-
sophy by H. P. Blavatsky, p. 43 et seq.) The student of
history would naturally be interested in applying this pro-
cess to racial development, but perhaps the more popular
approach would be by means of the individual. For the
purpose of this short article, it will be convenient to start
with the psychological period of activity. In the life of
the child this is the second function to be developed, com-
mencing at about the age of five or six. The earlier period,
from birth to this age, is that in which the child is gradu-
ally aoquiring the use of his various senses, and is coming
into a manner of contact with the world about him. But
after five or six years the child wants to be as active as
possible—to make and break things. He cannot be sup-
pressed, except by sleep. Robert Louis Stevenson has
sung this stage perfectly in his Child’s Garden of Verses.
Here is a spirited poom, which captures one of the moods
of children at this stage:
Bring the comb and play upon it,
Marching here we come !

Willy cocks his Highland bonnet,
Johnny beats the drum. -

Mary Jane commands the party,
Peter leads the rear;
Feet in time, alert and hearty,

Each a grenadier !
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All in the most martial manner
Marching double-quick ;

While the napkin like a banner
‘Waves upon the stick !

Here’s enough of fame and pillage,
Great Commander Jane! .
Now that we’ve been round the village,
Let’s go home again.

The art history of Europe begins with the Greeks, and
with their psychological period of Activity. It is the time
of archaic art, and lasted from 900 to 700 B.c. The statuary
is stiff, and there is a foolish smile on the faces. The later
archaic age shows more naturalistic work, chiefly in such
details as the knees. This is the age of the great epic
poetry—Homer's Iliad and Odyssey. But it is in the
emotional and analytical mind periods that Greek art rises
to its full maturity. The creative powers of the emotions
are brought to bear on that mental development which is
the characteristic mark of the whole fourth or Keltic sub-
race. Liyric poetry is an important medium of art expres-
sion, a special metre being invented for each emotional
type. The iambic metre expressed anger and satire. This
may be described as “ weak-strong” or “short-long”. It
was borrowed in later centuries by western Europe, and
proved itself peculiarly adapted to the different tongues,
especially to the English. As an example of satire, take
the following lines from Samuel Butler's Hudibras, refer-
ring to those men who

Compound for sins they are inclined to,
By damning those they have no mind to.

and for anger, Satan’s speech in Paradise Lost :

To reign is worth ambition, though in hell :
Better to reign in hell than serve in heaven.
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The lyric proper is used for love and passion, and here the
few surviving lines of the poetess Sappho are the origin of
all so-called Sapphic Odes since. Here is the peculiar metre:

—v|—Y | —ov|— v | —| three times.
Fourth verse:
—wvv|=X| ‘

In the strictly mental period (550-100 B.c.) we have
the plays of Aeschylus, Sophocles and Euripides, and the
comedies of Aristophanes. This was also the time of the
building of the great temples, the most famous of which is
the Parthenon. The perfect proportions of this building
have been the wonder of all the centuries that have since
passed. It is said to be the most perfectly proportioned
building in the world. There is not a single straight line.
A perfectly straight architectural line appears to sag in the
middle, and the Parthenon builders avoided this. The
“ gtylobate,” or platform, on which the columns rest, rises
about 3% inches in the total length of 228 feet. About
half-way up each column there is a curve or swelling called
the “entasis’. The columns themselves incline inward, and
are placed closer together mnear the corners to strengthen
the appearance of stability. The spaces between the corner
columns are six feet and a fraction; between the others
eight feet and a fraction ; and this arrangement makes the
spaces appear equal.

The best Greek sculpture is also represented in the
Parthenon by the statuary of Phidias and his school. An

‘exquisite example is that called *“ The Three Fates,” which

came from the east pediment. It is one of the groups
called the * Elgin Marbles,” and is now in the British
Museum. Lord Elgin brought this statuary to England
early in the nineteenth century, to save it from total ruin.
The loss of the heads is deplorable, but not of such vital
consequence as one would imagine. In the best period of
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Greek sculpture it is not in the face chiefly that the artist
expresses his intention but in the whole body as a unit.
We have this essential unity in the drapery. We note the
soft clinging folds of the linen garment drawn across the
breast ; then the heavier woollen one, which is brought
across the knees in broader folds; and finally the still
heavier material of the rug which covers the rock. The
essence of the best Greek art is in its austerity, its serene
repose, and the elimination of all details except those neces-
sary to produce one harmonious whole.

SypNEY T. BUTLER

(To be concluded)

EVOLUTION

His thought with self-laudation was enwound.
Worship and rulership his tongue decried

As base embodiments of power and pride.

He held the sky no loftier than the ground.

He bowed not to the law, austere, profound :

In every stroke its counter is implied :

Who turns from God his godhood casts aside ;
Who the crown shatters has himself discrowned.

Yet, in the long implacable rebound

Of life to light beyond obscuring fumes,

He shall pursue a far inviting sound,

And glimpse a radiance that his dusk illumes
Till he his lost divinity has found,

And his discarded royalty resumes.

June 7, 1953 Javes H. CoUusINg

THE INTELLECT TRANSFORMED
FROM RULER TO SERVER

By E. L. SELLEGER (Concluded from page 190)

WHEN a man is at the height of his powers through
the triumphant intellect, he will at a certain
moment go through an experience which shatters the
accumulated values, when he sees that these values do
not ‘help him at the moment of a crisis. It often comes as
an experience of great suffering, a suffering which makes
him feel his incapacity, and realize that he himself has
always been the object of his feelings and thoughts. His
experience of love was that of attachment, which he thought
was love. He loved because he loved himself and the loss
of the object of his love was the loss of something which
was of himself, just as his actions had been activities to
satisfy himself and strengthen his sense of personality.

The realization of ultimate incapacity, through the ex-
perience of suffering, produces a sense of a world which
must be beyond this world, which until now was reality to
him, which was his world wherein he had gained a certain
mastership.

The world beyond is at first a vague world of dreams
which comes and goes, dependent upon his feelings of more
or less security in the world which was his and which now
has started crumbling! This change in a man’s life is a very
different change from the changes of the past, which gave
growth to capacity, a growth of consciousness in relation-
ship to the world around him, a consciousness established
firmly in his sense of self in relation to the world outside
him, which he called “ not of himself”. This growth led

286
T
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to a certain point of maturity, which was still of the world
in which he lived and towards which he translated all
his experiences. .

The first sense of uncertainty whether the acquired
values hold good, the first shaking, produces a sensation
hitherto unknown to him, as he cannot find a solution in
the way he used to find. Hitherto it was a gradual process,
but the moment in which the “ crumbling "’ starts is never
gradual, it is an experience which is perfectly new,an opening
of another world. This experience is difficult, or better said,
impossible to explain to one who has not yet sensed that
“crumbling . It cannot be argued about in the usual way

of an intellectual argument and therefore one finally remains_

silent when one is attacked by the intellectual arguments
of another. This silence is often interpreted as a kind of
weakness in contradiction to the intellectual superiority of
the arguer. It is the kind of *“ weakness "’ which asks noth-
ing for oneself, a “so-called’ weakness surpassing the
strength of the stroog, an attitude which is difficult to
distinguish from the passive attitude of one who shrinks
from the problems of life. |

The man who asks nothing for himself, is in reality a
man of surpassing strength, because he cannot be hurt;
his interests are no more directed towards himself, but are
centred upon the world which has his real love and which
he has determined to serve with all the capacity he has
acquired. For him, God and His creation are ““ one .

The Bhagavad Gita describes such a man in these
words :

He who beareth no ill-will to any being, friendly and
compassionate, without attachment and egoism, balanced in
pleasure and pain and forgiving,

He who wants nothing, is pure, expert, passionless, un-
troubled, renouncing every undertaking, he is dear to Me.
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He who neither loveth nor hateth, nor grieveth, nor
desireth, renouncing good and evil, he is dear to Me.

Taking equally praise and reproach, silent, wholly content
with what cometh, homeless, firm in mind, full of devotion,
that man is dear to Me:

The interplay of the pairs of opposites which had
always been the drviving power and the interest of his life,
is now seen as the interplay in the world of phenomena.
The pairs of opposites have their task in that world but
bind him no more. His love does not depend upon the
satisfaction it might give; previously, it would be frustrated
if not answered in the way he expected, and would turn into
jealousy (the opposite pole), but now it is as the light of the
sun which shines on all, it is the love that does not ask.

How can this change of attitude be noticed otherwise
than by its results ? It belongs to a world which is unlike
the field of consciousness in which evolution moves, to
oulminate in the human being who surpasses the animal
by his intelligence. He has moved into a world which is
connected with the world of phenomena by the bridge of
the intellect. His consciousness has passed through this
bridge into the world of causes, the world of Spirit, which
is his real home. Sometimes this has been described as
the world of a higher dimension, it is a way of putting it
go as to be concievable by the intellect, but it can have a
meaning only if the world of a higher dimension is more
than a mere word. We can only speak about that world in
symbols, if we wish to speak about it, and not be silent
which is often wiser. Symbols, comparisons, allegories,
parables are often used by the enlightened and the wise to
express themselves in this world of pbenomena with a
vocabulary made for this world alone, which means that
for right understanding, the listener must be able to go

beyond the words. But what is beyond ?
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We often hear the expression * let go,” when one tries to
penetrate into the world of reality. Let go all you have
built up, acquired, understood, collected. Be open as a
child, regain the ‘child state”. Why? Because the child
is not biassed, has not made a world for itself. The child
can wonder, the child puts no conditions, if it really be a
child of “open mind” and “pure heart,” confident and
loving. This child state is the attitude of the Soul that
is ready to. take the “leap” from head-learning to heart-
learning. This is the great adventure for him who is able
to “let go,” who can give the knock to which the door
cannot remain closed, the door which opens only one way.

There is a story about the relation of a higher dimension
to a lower, which can help .us to exercise our imagination.
It is the story of Flatland, which many of you will know,
of a two-dimensional world. In this Flatland are many
inhabitants, living in houses and villages. These inhabit-
ants have all kinds of shapes—squares, circles, pentagons,
triangles, etc.—and they live in houses closed by lines, and
in villages of which the enclosures are also lines.

One day a sphere hovered above Flatland quite olose

"to it, bubt was invisible, for it did not touch the flat world;
but another day the sphere sank slowly down into Flatland
and touched it, so that the inhabitants saw it as a point
appearing from nowhere. The sphere sank down lower
and was seen as a line, first growing longer and louger and
then again shorter, until it became a point and disappeared.
Yet it remained very near and its voice could be heard
distinotly, although apparently immeasurably far. One of
the inhabitants was an adventurous triangle, who could
not forget the mysterious phenomenon ; he burnt to *“ know,”
he searched for further instruction. The sphere tried to
help him, but could not explain what the world “above”
Flatland meant, because the triangle was unconscious of an
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“above’’! Then the sphere caught hold of the triangle, say-
ing: “Let go!” and lifted him into the sphere’s world. The
enterprising inhabitant of Flatland looked “down " into the
world he had lived- in and “wondered,” as he could see

- “ingide” the bodies, the houses, the villages. He said to

himself: “I have moved ‘inside’ my world.” Suddenly it
gtruck him how simple it was, how limitless his powers and
understanding were, compared to those of his world, but

“how impossible to pub this experience in terms he was

aocquainted with. Finally his reasoning went further and
after thanking the sphere for the wonders he had shown him
by lifting him “out of Flatland " he asked the sphere :

“If your world surpasses mine above my understand-
ing, could there be a world surpassing yours above your
understanding ? ”

The sphere cried outi: ‘“ How dare you imagine that
there should be a world beyond mine!” and he dropped
the poor triangle back into his two-dimensional world,
where he remained groping round, trying to recall his
experience and trying to speak to his friends about that
wonderful world “above” theirs or “inside” theirs, but
he could not find the means and words to explain it to
them and meet their arguments, so that he was finally
condemned as a dangerous lunatio.

This little story of Flatland tells us a great deal and
makes it olear to us how impossible it is for him who has
“geen,” to speak about his experience in terms of the world
of the blind. How could the triangle explain what he
meant by “letting go”? How often do we hear similar
expressions from those who “know”. This “letting go”
has nothing to do with circumstances, with any conditions,
it has nothing to do with “far” or “near”. The other
world is unreachable in terms of the old world and yet it is
close by. This story can be considered as a joke by some,



270 , THE THEOSOPHIST JULY

but it can start us thinking, it can stop our thinking and -

open our imagination, if we can LET Go.

When the cry “let go '’ is uttered and understood, man
turns his attention to the world ““ within " ; not continually
at first, but gradually the world of phenomena loses its grasp
and attraction. With the growing reality of the inner
world, his detachment from the outer world asserts itself;
and this may lead to retirement from that world. He may
seek the life of the sannyasi in the jungle or the life in
monasteries, in convents, retired from the world.

But there is another road for those who have caught a
glimpse of the Light of the Inner World and have dedicated
themselves to the search of the source of that Light.
This road does not lead away from the duties in the
world. For those who are not able to “see,” this road
appears the same as that of the generality of human beings,
but the seeker of God, treading this road, has his heart
in the cave, in seclusion, in the world of silence, which

'is beyond sound; while outwardly active and aware of the
needs of the world, he is inwardly detached and at peace.

We read in the Bhagavad Gita: *“ As the ignorant
acts from attachment to action, so should the wise act
without attachment, desiring the welfare of the world.”

His intellect does not use its powers to grasp and
wield its domination, but it becomes the willing instru-
ment of wisdom and love. His actions do not bind him to
the world, for they are not performed in self-interest.

Again, the Bhagavad Gild says: * As the burning fire
reduces all fuel to ashes, so doth the fire of wisdom reduce
all action to ashes.”

The man who has turned his face to the real goal of
life, who has orossed the bridge between the world of
phenomzna and the world of Spirit, learns that to be
able to distinguish between the real and the unreal it is
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necessary to develop utter detachment, detachment from
anything relating to the separate self. As long as his out-
look is based upon his self, he is caught in the world of
phenomena.

The two conditions which allow the pilgrim on his
“way home” to tread the “razor-edged path” safely to
the final goal, are detachment and discrimination. If for a
moment he is not detached, his outlook will be blurred

-by the illusion of self and he will be in danger of losing

his balance.

The attachment to himself and his personal interests
has changed into the sense of “ unity with all that lives,”
and because he has become * one with all that lives” he is
harmless.

The merging of himself into the All-Self bas also
brought him to purity. It is through the feeling of separ-

-ateness that impurity is born; that which is outside oneself

is looked at as impure. In perfect purity there is no “out-
side,” perfect purity sees the Divine Life in all.

Another element which is born in him who knows him-
gelf to be one with all, is fearlessness. He has no fear of
losing anything, nor of destruction of any kind, as he
does not identify himself with any special form of existence.
He uses his mind and body as instruments to perform his
duties in the world.

We- are reminded in this respect of the words of Sri
Krishna spoken to Arjuna before the battle of Kurukshetra:

Weapons cleave him not, nor fire burneth him, nor wind
drieth him away.

Uncleavable he, incombustible he, and indeed neither to
be wetted nor dried away; perpetual, all-pervasive, stable, im-
movable, ancient.

Thus the man who has stepped out of the transitory
world and has entered the world * beyond,” who has
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ventured to “let go” all he had acquired and which had
brought him into power, now merges into the conscious-
pess which finds its centre everywhere. He is “in all,”
and being “in all” he is harmless, pure and Sfearless ; but
above all he shines out in perfect love. Through the power
of love, by being love itself, all fetters drop away and he is

invulnerable and invineible.
The child Sri Krishna, the Lord of Love, was invineible

and invulnerable; the poison from the bosom of Putana

could not harm him, nor the might of Kamsa kill him.
Through His love, His unity with all creation, he trans-
formed the poison of Putana, the wrath (based on fear) of
Kamsa, and liberated them from their bondage, uniting
them with Himself.

The man who has thus attained to love which is also
wisdom, has found the light in himself, he is as the wise
depicted in the Bhagavad Gitd, who is independent of
external forms of teachings. * All the Vedas are as useful
to an enlightened Brahmana as a tank in a place covered all
over with water.”

God, having slumbered in the mineral, dreamt in the
vegetable, awakened in the animal, has, after a long pil-
grimage, at last reached self-consciousness in the true
Man. All the richness of experience, all the powers
developed during his growth, the rulership of his intellect,
all his talents, are laid in the service of God, with whom
he is united. Let me conclude with a sentence from the
Book of the Golden Precepts :

“ Behold thou hast become the light, thou hast become
the sound, thou art thy Master and thy God. Thou art
thyself the object of thy scarch. The Voice unbroken, that
resounds throughout eternities, exempt from change, from

sin exempt, the Seven Sounds in One.”
' E. L. SELLEGER

-

THE AIM IN THE RELIGIONS

By DUNCAN GREENLEES
4*

Being Extracts from Transactions of
the School of the Wisdom, 1952-1953

Apvarta: To realize that eVerything is only the Self, and

80 experience the bliss of knowing that there isno
separation.

Visisuripvarra: The joy of eternally serving the beloved
Lord in His perfect love, among fellow-devotees.

JaNisMm: Nirvdna, i.e., the perfecting of human nature:
Infinite Perception, Knowledge, Power and Bliss.

HINAYANA: Self-naughting, the cessation of the flux of

coming and going, the ending of deeds both good and
evil, ineffable selfless Nibbana, which is Eternal,
Desirable, Happy because unconditioned. It is not
a “ Nothingness,” but the highest bliss of Peace, One-
ness, etc.

MAuAYANA: Universal enlightenment, by attaining to
“things as they are,” neither by intellect nor by
morality alone, but by intuition. This is Nirvana,
which in a sense is “the absolute love of the Buddhas
which saves all,” for all are one. Attainment by the
Buddha is universal attainment.

! This is the fourth of a short series on 28 religious systems
gtudied in the School of the Wisdom at Adyar. The first three were
published in our April, May and June issues.

* : 278
8 .
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EGYPT.IAN : Solar : To realize and objectify the innate identity
w.'ItEh Re, to share His glory and help His labors;
rising and illumining Heaven, setting to enlighten
the lower worlds. '

Osirian: To live for ever in the blissful garden-

kingdom of Usire beyond the West, in His presence
and sharing His love.

Mrrugraism: The victory of Light and Good, synthesizing

thc? Gods of all nations. Thus to reach Mithra and
unite with Him.

CONFUCI%NISM: “The Superior Man,” understanding and
helping others, abiding in ecstatic moveless bliss of
an eternal Poise in universal Harmony, by the union

oflfinner and outer, dissolving barriers round the real
self.

TAOIS.M: The imitation of the TAO in its spontaneous
simplicity through Non-Assertion or Action-Non-Action
(a8 in the Git@). The ideal is the Saintly Sage, the
Truth-Man who teaches by silence and peace. « To
act but not to strive.”

ZARATHUSHTRIANISM: To co-operate with God’s work in
bt'nlding His Kingdom on earth, and then eternal bliss
with Him in Heaven among the saints.

Jupaism: To serve God as a faithful member of His people
Israel, and so to spread the love of Him and His
Kingdom among all nations. A life of complete active
contemplation and love. '

CrrisTiaNITY: To love and serve God on earth, and so
qualify to love and enjoy Him in Heaven, in eternal
bliss.

IsLay: To do good to man while ever keeping the heart fixed
on God and surrendering perfectly to His almighwy will.
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Surism: The perfect realization of God (kagigat) by re-
moving the “veils of the heart”. The perfect man
abides in God while living in the world.

SigHisM: The conscious union with God through love,
carrying out all karmas as His will on earth, and then
sharing Him in contemplation and the beauty and
wonder of creation. To be a brave and loyal member
of the Khalsa.

StorcisM: The realization of Reason and Will as one, by
overcoming the loose tone which leads to individualism
and sin. The ultimate total reunion of the higher
part of the self with God.

NEopLATONISM: A living contemplation in restful intense
activity of the Universal Soul. A harmonious unity
is the perfect goal of desire; “to know God is self-
knowledge .

HerMETICISM: Freedom from matter. (1) Love and serve
God by beautifying the creation, and seek God with
the whole heart; (2) Friendship with Him and a happy
death, after a fiery purgation entering God’s presence—
eternal adoration of Him, and a final merging of the
gelf in Him.

MaNICHAEISM: The higher self has to escape the foul body
of Dark, and Evil will then perish. To help all beings
to be free from matter without paining them in any
way. The “Leading on up” of redeemed Light to
the Light by means of the Column of Glory or of the
Dawn; thus becoming the perfect man.

RapBiLa: The sight and companionship of God, and so
union with Him which uplifts all Israel.

ArncueEMY: Co-operation in God's great Work of the perfect-
ing of Nature, inner and outer. Then final union

with God.
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FREEMASONRY: The perfection of the Temple of Humanity.
SerriTUALISM : To attain perfect Purity, Understanding and

Bliss through the knowledge, service and love of God.
Then to come down and help others up,
about harmony in the universe.

thus bringing

DUNCAN GREENLEES

SMALL PLEASANT THINGS

Now God be thanked

For small pleasant things

Like flight of a bird breasting a hedge—
Lightly up, over and down beyond

Like a voice in a song ;

And for the hundred wings

Beating into the air and drifting

Downwind like floating gossamer,

A dark gossamer cloth with training fringes.

And for sweet sounds :

Water high-voiced rhyming downhill in the meadow ;
The sigh of the wind lifting young green leaves,

And the thin small tune of a flame that whistles
Flickering on the end of a long grey log.

Dear Lord of all things, your creatures
Are lovely in their living,

In flight and song and stillness.

Shall not we, Man, learn likewise

To live and to create with joy,

Beauty and gaiety of soul ¢

ADELAIDE GARDNER

REVIEWS

The Kingdom of the Gods, by
Geoffrey Hodson, T.P.H., Adyar,
250 pages. Chart of the Ten
Sephiroth and 30 colored Plates.
Price Rs. 30, and de luxe Rs. 47.

In this book, with its abundant
illastrations, a vast and compara-
tively novel subject is treated with
understanding and clarity. To
describe the Angelic Hosts—our
gister stream of evolving life—
their Orders and some individual
members, requires not only a con-
siderable mecasure of clairvoyance
and clairaudience but one-pointed
concenfration. Even then there is

. need for the poise and steadiness

which can fortunately be provided
by a robust physical body because
the glamor of association with
devio life is subtle and may be
overwhelming. For such work
Mr. Hodson is specially gifted, and
the reader and student may follow
his descriptive narrative with con-
fidence and profit.

A very useful preface and in-
troduction prepare the reader for
much that is likely to be new.
The book thereafter is divided into
five parts that take the student by
easy stages through the lesser to
the greater Gods of the Devic
Hosts. This term ‘ Gods,” it is

.explained, is used because of its
277

adoption in ancient Egypt and
Greece to define and entitle the
Rulers of the Elements. In those
days the activities that we now
generalize as the forces of Nature
were regarded as under specific
Lords or Gods, indicating as Mr.
Hodson shows, a better under-
standing of the actual facts than
we normally possess today. The
Gods were regarded as depart-
mental representatives, acting as
agents, of the One Creator.

That the innumerable forms of
the mineral, plant and animal
kingdoms are built and maintained
by some other and utterly different
agency than that of the human
is to us obvious enough. And that
specific work of form-building ap-
pears, according to the descrip-
tions given in this book, to be
wholly in the hands of the Devic
or Angelic Hosts.

Vivid and reasonable, and prob-
ably convincing for many readers,
is the clear-cut narrative telling
of the skilled powers of the Rupa
Devas, the builders of forms. The
many illustrations in color—there
are thirty full-page plates of
beautiful reproductions of the work
of a gifted artist, Mrs. E. M. Quail
—portray the diffvsed auric ap-
pearances of devio life effectively.
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The vague outline of an interior
human shape shows an interesting
tendency. This trend towards the
human is asserted in The Secrel
Doctrine to be universal. ‘' Every
form . . . strives in its efforts to-
ward self-formation, to follow the
model placed for it in the Heaven-
ly Man ” (L. 285).

This book deserves much more
than a mere perusal. It will amply
repay careful study by every stu-
dent who is keen to know the
realities behind or rather within
Mother Nature. Extractsin plenty
could be given to indicate the
wonder and the beauty of the
realm the author has explored—
but the text needs to be read for
itself, and studied with insight.

It is becoming important, indeed
necessary, if mankind is to reach
its highest, that some understand-
ing of the life and work of the
Devas or Angels is gained and ap-
appreciated. In point of fact, Man
and Deva bhave always been part-
ners though, during recent cycles,
unconsciously so. But now a re-
covered knowledge of the helpful
relationship that must result from
a closer acquaintance, may stimu-
late and foster an interest that
will mean inspiration and progress
for both. E. L. GARDNER

Man, His Origins and Evolution,
by N. Sri Ram. T.P.H., Adyar,
Price Re. 1-8 (Wr.), Rs. 8.8 (Cl.)

This little book, capable as it
is of considerable expansion, may
cogstitube Mr. Sri Ram’s equi-
valent of First Principles of Theo-
sophy. Each of our leaders has
written his own ‘' Secret Doc-
trine,” laying stress on the aspect
of the Wisdom which is most vital
to him. Col. Olcott recorded the
foundation and growth of the So-
ciety ; Dr. Besant gave us 4 Study
in Consciousness ; Mr. Leadbeater,
The Masters and the Path; Dr.
Arundale, The Lotus Fire.

In Man, His Origins and Evolu-
tion, Mr. Sri Ram outlines in
modern language his concept of
man and his world. Details are
inevitably only sketched in, but
almost every sentence can be un-
rolled into a lengthy scroll.

Mr. Sri Ram approaches the
study of Man's Origins (note the
plural) not from the usual point
of departure, from below, but from
above. This book has little to do
with man’s physical form, Mr.
Sri Ram answers the question
What is man ? by defining him as
“a fallen Angel who brings with
him the fire from heaven:
Man’s consciousness is an ever-
changing something which de-
scends”, "Life gives birth to
matter.”

Continuing with the subject of

Man’s Evolution the author con-

siders that “ evolution creates as
it proceeds . It proceeds through
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the activity of three principles,
Atma, spiritual essence; Buddhi,
divine intuition; and Manas, the
differentiating and integrating
mind. The lower planes constitute
the field of evolution, while the
method is that of a life-current
from above moving in sequential
cycles of chain-effects. Inall there
is no accidental selection but a
guided plan.

The later portion of the book
deals with the subtle nature of
man, with seeking reality and how
to integrate our knowledge and
ourselves.

A short review cannot do justice
to the beauty and potency of the
seeds of thought here suggested
to us. Each may work out for
himself the symbol of the triune
circle ; central point, radiating con-

" centric circles and infinite uniting

radii, for “the mind is not only a
bridge but a magical transformer .
E.W. P

The Seven Veils over Conscious-
nees, by C. Jinarajadasa, T.P.H.,
Adysar, pp. 84, price Re. 1-12.0,
and Rs. 8-8-0 (cloth).

‘“ Consciousness " is a faculty by
which one is aware of objects out-
gide oneself. It is a subjective
quality spiritually inherent in
nature and man. Itis born or made
manifest as the result of the inter-
play of Spirit and Matter. The in-
dividual consciousness is the sub-
ject of study here. Modern books

dealing with psychological investi-

gation usually deal with the lower

consciousness, that of the human -
mind through its physical organ,

the brain. In this book Mr. Jina-

rajaddsa attempts to make us see

things from another perspective,

He draws our attention away

from the immediate to the funda-

mental so that we may look ab

things from the innermost angle,

so to speak. The human indivi-

duality is shifted to a higher plane,

namely, the plane of the Individual
Spirit or Monad, whose projection

into the lower planes of matter
causes him to clothe bhimself in
matter of these planes with the
result that he dons one over an-
other seven sheathes of increasing
thickness. The plate facing page
28 illustrates the point.

The originality of conception
consists, I think, in the author’s
focussing the attention on the
original source of being. There
it is all unmixed bliss, &nanda-
maya, as the Upanishads pro-
claim. Instead of doing lip-homage
to the old teaching Tattvamasti
(That art thou), as a theoretical
possibility, the author wants us to
realize that we are essentially
divine, sons of a Father whose na-
ture is all bliss. In our encase-
ment of veils we are unable to
realize our real heritage. Even
wben one veil is cast off after
physical death, we feel how freer
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we are and how more perspicaci-
ous our vision becomes. When the
time comes for the throwing away
of the astral veil we go into a
world of unimaginable bliss. In
the " devachanio ” world we gain
some idea of the true nature of
“the Source of Life”. There is
no place for evil or discord there.
On the other hand, there is
“ the strange indescribable feeling
of inexpressible delight in mere
existence"”. So we can well imagine
what unheard-of bliss and vitality
await us when we are able to cast
off veil after veil and intimately
contact the higher life.

Mr. Jinarajadasa says it is possi-
ble to have all this experience, even
continuously, though along with
suffering due to past karma, if we
reorient our outlook and develop
impersonal love and charity for all.
He gives several instances from
life and literature of persons with
such an attitude to life.

There are also several other
ways, in addition to the stairway
of high and perfect love—response
to the message of Nature, a great
mountain range, hills, dales, lakes
and seas. Similarly in music there
are moments when we are ' laid
asleep in body and become a living
Soul ”. These moments of exalta-
tion must be threaded into a
rosary which we can contact from
moment to moment.

This little book will make a
special appeal to people who have
been thinking on these lines, as it
is written by one whose whole life
has been devoted to such a pursuit
of spiritual realization.

N.R. 8.

The Saint of Shirdi, by Mani
Sahukar, Hind Kitabs Ltd., pp. 68,
price Rs. 2-8-0.

At Shirdi, a small village on the
banks of the Godaveri, there lived
for 60 years a saint of India. Sai
Baba's ancestry and caste are un-
known. He came to Shirdi in 1858
and there lived a harmonious and
happy life, meditating and teach-
ing. His radiant personality,
kindly humor and deep under-
standing of spiritual realities at-
tracted thousands of devotees. His
path was that of the Mystic, the
Bhakta. He taught that * trust
in the Guru is enough ",

. Such are the simple facts pre-
sented by the author in this little
book. Intensely devoted to her
Guru she writes with sincerity and
charm, though sometimes her
enthusiasm leads her to exaggera-
tion. Spirituality is not limited
to one race or clime. Believing
that Sri Sai Baba was no ordinary

* Yogi, but an Avatar, Mani Sahukar

writes of the saint’s doctrines, way

of life, and miracles.
E. W, P.

SUPPLEMENT TO
THE THEOSOPHIST

JULY 19568
, OFFICIAL NOTICE

I hereby appoint Miss Ann Kerr as Recording Secretary
of the Theosophical Society as from June 15, 1953.
N. Sr1 Rax,
President

CONVENTION 1953

In accordance with Rule 46 of the Rules and Regulations
of the Theosophical Society, the Executive Committee has
decided that the 78th Annual Convention shall be held at
the International Headquarters at Adyar, from 26th to 81st

8.
December 195 ANN KERR,

) Recording Secretary

THEOSOPHISTS AT WORK
AROUND THE WORLD

By the Recording Secretary

to the United States, and the
ship's doctor had to put him to bed

We regret to announce the pass- in the hospital on board. At New
ing of Mr. C. Jinarajadasa, former York he was met by Mr. and Mrs.
President of the Theosophical * John Sellon. Dr. Richard Chesrow
Society (1946-1958), at the Amer- of Chicago was also there and in
joan Section Headquarters, a position to stay near Brother
“ Oloott,” Wheaton, Illinois, at Jinarajadasa,beof helpasrequired,
5.54 p.m. U.S. Central Daylight and accompany bim to H Olcof,t, ",
time on June 18 after a series of His condition grew more serious
beart attacks. He was feeling very after reaching “Olcott,” though
anwell on the way from England he had there all the necessary
281

Mr. C. Jinardjaddsa
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medical attention and nursing.
The cremation took place at 11.80
a.m. U.S. Central Daylight time
on June 19, and in accordance
with a request in Brother Jina-
rijadasa’s Will, the ashes will “ be
cast into the sea' at some appro-
priate time. '

The Headquarters offices at
Adyar were closed on the after-
noon of Jume 19, in honor and
remembrance of Brother Jinaraja-
disa, and numerous telegrams and
letters have been received from
Sections, Lodges and members,
expressing their sorrow. A special
commemorative meeting was held
in the Headquarters Hall at 5 p.m.
on June 19. The programme
opened with the Prayers of the
Religions. The President, Mr.
N. Bri Ram, the Vice-President,
Mr. Sidney A. Cook, Srimati
Rukmini Devi and Dr. G. Srinivasa
Murti addressed the gathering. A
written message received from
Sri Sri Prakasa, Governor of
Madras, was read by the President.
The programme closed with the
playing of a recording of the

Siegfried Idyll, after which the,

members offered flowers at a
photograph of Brother Jinaraja.
daésa placed prominently on the
dais.

Switzerland

~ The yearly Regional Conference
of the German-speaking Secre.

THE THEOSOPHIST JULY

taries was held for the second
time at Basle on April 11 and 12.
Mr., J. E. van Dissel, General
Secretary of the Theosophical
Society in Europe, was in the chair.

One of the most important items
discussed was the first Regional
Summer School in Austria to be
held in September. Other subjects
included the publishing and selling
of Theosophical books in the Ger-
man language and the periodical
Adyar. Members from Basle and
Zurich organized a symposium on
World Citizenship followed by a
lecture by Mr. Schleifer, General
Secretary of the Theosophical
Bociety in Austria.

A course on Ethics open to mem-
bers and non-members has been
held in Basle and in Lausanne. On
the estate of Mr. Gerber at Bris-
sago (Tessin) a small cottage with
& kitchen has been placed at the
disposal of Young Theosophists.

Brazil

Like a number of other Sections
Brazil has had a much appreciated
visit from Luz Maria Durand.
She gave a number of lectures
in Sao Paulo where a reception
was held in her honor. From
Sao Paulo she travelled to Belo
Horizonte where she gavethreelec-
tures in Bhagavad Gautama Lodge.
A large number of interested
people were present, and at the
end of the third lecture 10 persons
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applied to join the Theosophical
Society. Srta. Durand completeq
her tour in Brazil by visiting
Salvador (Bahia), Rio de Janeiro
and Porto Alegre.

Sao Paulo Lodge celebrated in
February the anniversary of its
foundation with a meeting at
which there were addresses and
music. Lodge Gandhi, Recife, is
publishing a mimeographed Bul-
letin giving information about the
International Society, its maga-
gine, Lodges, Objects and books
on its teachings.

Prhilippines

In the Philippines a new
General Secretary, Dr. Benito F.
Reyes, has taken office.

The Christmas number of the
Section magazine The Lotus Bearer
contains an editorial * As we look
about . . .” an account of some
Christmas customs in the Philip-
pines, original articles, studies in
The Secret Doctrine, pictures,
vegetarian recipes using the local
produce, and even a page of humor,
“a comedy of errors ”. The page
on Lodge work and news reports
that Hamsa Lodge continues its
study of At the Feet of the Master.
Lotus Lodge conducts a serious
study of The Secret Doctrine ab
closed meetings while public lec-
tures are also held. A geries of
lectures on Elementary Theosophy
is given at the Headquarters

with the aid of large diagrams.
Balagtas Lodge continues dis-
cussion meetings as does Cavite
Lodge. A new Lodge is soon to
be founded.

Southern Africa

Mr. S. Stakesby-Lewis was re-
cently elected General Secretary.
Ho takes the place of his wife
Mrs. Eleanor Stakesby-Lewis, who
has done such excellent work
during the past seven years.

In her report for 1952 Mrs.
Stakesby-Lewis reported a net in-
crease of 48 members during the
year and the formation of four .
new Lodges and a Centre.

During the year the Section
welcomed four overseas lecturers,
Mr. N. Sri Ram, now our Pre-
sident, Mrs. Olive Stevenson-
Howell, and Mr. and Mrs. Jobhn

‘B. 8. Coats. Mr. N. Sri Ram'’s

lectures were recorded and the
tape-recordings made available to

Lodges. Many lecturers and mem- |

bers help in the administrative
as well as lecturing work of the
Section.

Donations received have made
it possible to engage the part-time
services of an assistant secretary
and it is hoped that this office will
be confinued.

The Section magazine, The Link,
has been issued regularly and goes
.to most public libraries in South
Africa.
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Many members take part in the
work of the Service Group which
issues & separate report as it is
not officially eonnected with the
Society.

Colombia

In her Quarterly Letter the new
General Secretary of Colombis,
Sefiorita Corina Martinez Sanders,
reports that the Section is publish-
ing a series of booklets containing
lectures given by Mr. Jinarajadasa.
Sefior Ramon Martinez, who was
General Secretary till recently,
visited the Lodges in Bogotd at
Easter. The Lodges in Colombia
continue their work in spite of the
limitations of circumstances.

In Caracas, Venezuela, Mr. and
Mrs. Bonilla assisted by other
members are working hard and
successfully. They have already
three new Lodges in Caracas and
soon hope to complete the neces-
gary number of Lodges to consti-
tute a National Section in Vene-
zuela,

Wales

The 82nd Annual Convention of
the Welsh Section was held May
8-10, the Guest of Honor being
Mrs. Josephine Ransom. In addi-
tion to the usual business meet-
ings, Mrs. Ransom gave a public
lecture and an address to mem-
bers, and a chamber music concert
and tea was much enjoyed.

The General Secretary, Miss
E. Claudia Owen, in her report
states that there was a small in-
crease of membership in the Sec-
tion during 1952. She regretted
the number of members who have
lapsed during the last few years,
and the Convention discussed
methods of helping to maintain in-
terest. Some Centres show signs
of revival and a new one is to be
established in Criccieth. Others
are still inactive. An encouraging
fact is the addition of several
young people to membership.

The members of the Welsh
Section are active in other organ-
izations which are working for
world understanding.

Repairs and decorations to the
Headquarters at 10 Cardiff Place
had been carried out assisted by
a legacy from Mrs. Beard, a mem-
ber of the Colwyn Bay Lodge.
The Headquarters has an excellent
library as well as a piano and an
American organ, both on loan.

England

The English Convention was
held at Whitsuntide, May 22-28,
the Guest of Homor being Mr.
C. Jinarajaddasa. The Blavatsky
lecture was delivered by Mrs. L.J.
Bendit (Phoebe Payne) entitled
The Sacred Flame, a Study in
Human and Devic Evolution,

The English Section has a fine
Headquarters building which was
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purchased in 1984. 1t is devoted
exclusively to the work of the

Theosophical Society and com- -

prises & lecture-room, members’
room, extensive library and read-
ing-room, a suite of offices, a
caretaker's basement and a small
flat. Attached tothe Headquarters
building is the Besant Hall, built
in 1985-36.

To Headquarters come daily a
pumber of members to work for
the Society. A few of these have
full-time paid posts, and a large
pumber are purely voluntary.

The original cost of the Head-
guarters building was £12,000. It
is still shown at its original cost
price in the balance sheets, al-
though its present-day value is
much greater than this.

Besant Hall, built at a cost of
£7,500, has been let for some years
to a radio recording company.
The Society has the use of the
hall for the Whitsuntide Conven-
tion, and on other Sundays by
giving adequate notice.

Mhe Enquiry Room is open daily
from about 10.30 a.m. to 7 p.m.
and Saturdays from 11 a.m. to
5 pm. Itisan important depart-
ment, as through it a first contact
with Theosophy and the Theo-
gophical - Society is often made.
There is always an experienc-
ed member in attendance to meet
visitors and to answer telephone
calls. The Enquiry Room is staffed

entirely by a rota of voluntary
workers. .

The Library, with its reading-
room, occupies the whole of the
first Hoor. It containsabout 17,000
volumes, divided infto lending
library and reference library. The
latter includes many rare and
valuable books. The library issues
about 11,000-12,000 volumes an-
nually.

The Publicity Department deals
with advertising, Headquarters
lectures, lecture tours, answers
postal enquiries, issues study
courses, leaflets and pamphlets
published by the Society, including
the annual Directory. The Publi-
city Secretary visits Lodges and
Federations, and generally keeps
in touch with the work throughout
the country.

The Registrar has a small office
on the second floor, where the
membership records are kept and
all the mass of defailed work con-
nected with changes of member-
ship is done, including the quarter-
ly report to the Executive Com-
mittee, the annual report to Adyar,
preparation of diplomas and the
sending of these and other liter-
ature to new members.

.Once a month a meeting is held
for children and young people
under 18 at 2.45 p.m. followed by
tea at 4 p.m. While the children’s
meetings take place a working
party in preparation for a sale of
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’ ANCIENT PSYCHO-SYNTHESIS VERSUS

MODERN PSYCHO-ANALYSIS - .
Paper Rs. 48 Clol%?q. B8

MYSTIC EXPERIENCES
Paper Re. 1-12 .

THE SCIENCE OF THE EMOTIONS
New rovised edition. In the Press. Will: be available
before September 1958.

THE SCIENCE OF PEACE
(New Revised Edition) o

Paper Rs. 7-8 . Moth Re. 10-0
THE SCIENCE OF RELIGION OR SKNATANA .

, VAIDIKA DHARMA .

Papér Rs. 2-0 Board Rs. 2-12 Cloth Re. 3-0

"n e

THE SCIENCE OF SOCIAL ORGANIZATION—Vol. I
Paper Rs. 2-8 Cloth Rs, 3-0
Volume Il
Paper Rs. 2.0 Cloth Rs. 2-8 .
Volume III
Paper Rs. 7.8 ‘ Cloth Rs. 10-0
BOOKS BY

Clara M. Codd

MEDITATION: ITS PRACTICE AND RESULTS |
Wrapper Re. 1.0 Cloth Rs. 2-0

' "THEOSOPHY . AS THE MASTERS SEE IT
Cloth Rs. 7-8 (New Revised Edition) Board Rs. 6-0
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