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Tre THEOSOPHICAL SOCIETY was formed at New York, November 1 ,

1875, and incorporated at-Madras, April 8, 1905, Tts three declared
Objects are:

F1rsr.—~ To form a nucleus of the Universal Brotherhood of

Humanity, without distinction of race, creed, sex,
caste or color.

SecoND.—To encourage the study of Comparative Religion,
Philosophy and Science.

Trrp.— To investigate unexplained laws of Nature and the
powers latent in man.

FREEDOM OF THOUGHT

Resolulion passed by the General Council of the Theosophical Society on December 23, 1924

As the Theosophical Society has spread far and

as members of all religions have become membe
dogmas, teachings and beliefs of their respective

the fact that there is no doctrine, no opinion, by whomsoever taught or held, that is in any
way binding on any member of the Society, none which any member is not free to accept or
teject. Approval of its three Objects is the sole condition of membership,
writer, from H. P, Blavatsky downwards, has any awthority to impose his
opinions on members, Every member has an equal right to attach himself to a
ht which he may choose, but has no right to force hig
idate for any office, nor any voter,

wide over the civilized world, gnd

No teacher or
teachings or
ny teacher or

choice on any

other. Neither a cang can be rendered ineligible to stand

quest every member of thi
defend and act upon these fundamental principles of the
ise his own right of liberty of thought and of expression
y and consideration for others.

Theosophical Society to maintain,
Society, and also fearlessly to exerc
thereof, within the limits of courtes

FREEDOM OF THE SOCIETY
Resolution passed by the General Council of the Theosophical Socie

The Theosophical Society,
and activities make such co

ty on December 30, 1950

while co-operating with all oth
-operation possible, is and must remain an organization entirely
independent of them, not committed to any objects save its o

wn, and intent on developing
its own work on the broadest and most inclusive lines, so as to mave towards its own goal
as indicated in and by the pursuit of those objects and that Divine Wisdom which ia the
abstract is implicit in the title, The Theosophical Society,

Since Universal Brotherhood an
since there is complete freedom for each
action, the Society seeks ever to maintain it
ing free of affiliation or identification with a

er bodies whose aims

THE THEOSOPHIST

. ON THE WATCH-TOWER
¥

[ The Theosophical Society is responsidle only for z:’ts
Official Notices appearing in * The Supplement”.

HE other day I attended a meeting of Ma’draf; repre-
T sentatives of Non-Governmental orgz.mlza,tmns in
toueh with the U.N. Information Centre for
United Natlons 1/ 4ia. The meeting was convened to meet
Orpenluation Mr. J. B. Orrick, the Director of the Informa-
tion Centre. A point brought home bq th’os.e preseziz, m:t]cl){f
the discussions which followed Mr. Orru:ik 8 1nformz hl:; :;, y,‘
wure more -
as that.the U.N.represents a proccaur ;
X}ing else, and if the U.N. is blamed for ffnlure to deal Wllé'):l
certain questions more effectively or with bebt}ir res;lves,
the blame rests on the member-Governments b eruge 'n.
Any nation which does not win its case, on acxlz 13339 i-,o
which it is interested, feels thwarted thereby an ft(?;: Zis.
blame the U.N. for its failure. But thc}aJ cmz;e of i ;enm
i i the other Govern
runtlement is the attitude of . s
gvhieh, for one reason or another, have not favored its parti
ular demand. . _
i Unless the U.N. is converted into an mdepen;i;:ﬁ
entity, a World Federation or & World Governmené-;—lz dog
is inevitable, however much nations may putb o
(1]
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.—it is the actual relations between th i
Governments which the U.N. will inevi:a;al‘;lzzgezem;e;;
th.e U.N,, even as it is, performs this service that .it -
tains and thus restrains the more dangerous d,evelo COE
Fex?ding to arise from those relations. But for this regtfn i bs
it is no mere imagination to say that there would haver;);m ’
already, since the close of World War II. a numb ot
fractures in the relations of various States’; with sefir .
.cons.equences to all concerned, possibly a ;vorld w o'us
volving most of them and others. T
. T.here 18 some truth in the view that the “ cold war.”
zs;mhemsl ea:]ogla,ted play on the psychological sensitivitie,zs
of If)of.)fee’a ::1 l?arparl:)othe ;minterlxded effect of the restraints
. nore demors, izing than an h t-to-
goodness hot war,” which may be saj 155 rodomms
ing features. The *oold Wars”’ ge:;?a\f:shz‘x;?il?o::ﬁae:f-
::Ic:;em ;ﬁii hat;'fa(;i and dist;z:ust than it dissipates, liquefying
nd o g soli sla,l?s, a8 1t were, of poisonous moral gases
l1ch would otherwise have been to some extent released’

into the surrounding air. B .. )
has its qualifications. ut this view, like every other,

Which amongst those

amidst the stress and straj
1n of .
sustain an unshattered e of the present times, are able to

. xistence, if not al i
. . , 80 build th lves
m;:) :ega:nst.the WOorsening pressure, is not, glad to hav?;.s;aita‘;:
more ss.plte? from .the horrors which a third world
moul i;mfhm? e:ct;::n ? The respite is snatohed, some miv;g:
. , ort-sightedness and disre ’
: . - gard of i
;:n:;d;r:tloss, but is embraced by others in thcee;;tom;1 2:;?;
. at nightmare. Th
A e U.N. -
anﬂ:a:; brle;:plgs;:;st;houhgh the nightmare is still oﬁzzi;ici):;
b] Wwho are already awake ; ’
the realities of the situation, to awajl’&en :tl:elri as:l :;9;1 1:;1:0
’ ) y

peoples all over the world who,even
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may see things in the olear light of reason, the light that
will make a new day for humanity. But the point is nob
whether “cold war” is preferable to ‘hot war,” or vice
versa, but what measures we can undertake to put an end
to the possibility of war itself.

The offer which President Eisenhower of the United
States has made to the Soviet Union, embodying proposals
for a really free and peaceful world, not balanced precari-
ously between an opposing East and West, and given some
hope of relief in its ever-mounting expenditure on armament,
is surely a break in the international sky which has been
steadily deepening in darkness. If the offer is accepted,
substantially as it stands, whether in generous appreciation
of the prospect it bolds forth for all humanity, or on cold
onlculations of self-interest, the event might well prove the
turning point of this century.

President Eisenhower has proposed that the money
saved on armaments should be used for a total war on
poverty and need, especially in the undeveloped countries.
Nothing can be more atatesman-like than this scheme, the
benefits of which will be immediately felt, and also supply
in the form of an increasing incentive, the necessary steam
to go further ahead on the path of an enduring peace.

L » » »

_ H.P.B. has prophesied in more than one place in her
writings that the present century would bring to light many
new facts that would upset the theories that
prevailed seemingly jirrevocably in hers. The
phenomenon of Radio Stars, to which attention has recently
been drawn, is likely to open out & vast new field, resulting -
in a far-reaching revision of the picture of the universe NOwW
presented by the scientist. That picture admittedly holds
the canvas on the basis of data by no means complete and in-
ferences highly speculative and uncertain in their character.

Radio Stars
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If there are waves which we can contact in some
manner, even though we cannot guess what they mean in
their original medium, there is g, plausible presumption that
there might be not only stars and planets of the sort that
are visible on our photographic plates, but also heavenly
bodies differently constituted, to which our medium of per-
oception is unadapted.

Giordano Bruno saw with his blazin
even amidst the thick darkness of that age in Europe,
an endless universe peopled everywhere by intelligences,
living beings, occupying grade upon grade of matter in
different conditions. Since all is life, and there is but One
Life, according to the occult philosophy, there is no end to
the variety of forms which it can assume in its endless
plasticity. If this fundamental supposition is right, we
need not imagine that what we can discover, by the physical
means at present at our disposal, is all that the universe
holds for discoverers yet to come or for any gifted seer of
the past or present,. .

In the occult view, though it is a universe of science
built of matter ocapable of analysis, a universe funct)ioning:
according to laws that constitute an intelligible order, it
has at the same time a basis of philosophy even more
nfa,rvellous. It is the principles of this philosophy which
give it the harmony in which man can find his solace and
Joy, as well as the scientifio uniformity in which Eingteip
at leash. among the scientists, whole-heartedly believes, N ot;
only science and philosophy, but also religion in its eggential
| psychological aspeot, all melt into one another, when ap-

proached from g standpoint which seeks to cove’r both life

. Therein lies the value and attrao-

ligks up all levels of reality into
shing at each level ang step that

which is imaginary, supposed, or

g imagination,

one grand whole, distingui
which is real from that
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speoulative. Occultism, as correctly understood, is concern-
ed in it8 practical aspects with the method of getting at the
truth with regard to everything, as distinguished from mere
suppositions, and not only, as is so often imagined, with
the production of extraordinary phenomenal results.

* * * *

Shrimati Rukmini Devi has introduced in the Council

of States (the Upper House of the Central Indian Legisla-
Preventionog  bure) & Bill entitled “The Prevention of
Cruelty to Animals Cruelty to Animals Act, 1953”. In the
Aot statement of objects and reasons prefacing
the Bill, she points out that many civilized Governments
have enacted laws for humane methods of slaughter, and
the humane treatment of animals and birds while they
are alive.

There are laws in India intended to prevent cruelty to
animals, but they are ‘ neither comprehensive nor in con-
sonance with the essential doctrine of Ahimsa or non-
injury, which has characterized the thought and usage of
this country from the time of the Buddha and Asoka to the
days of Mahatma Gandhi”. The Bill contains the follow-
ing main olauses :

No animal shall be killed in the name or for the purpose
of religion;

No animal shall be killed or maimed or subjected to any
injury by way of sport;

No dog shall be exterminated except through electrocu-
tion or other humane methods approved by the local

. authorities exercising jurisdiction within the area con-
cerned and subject to such rules and regulations as may be
passed by the Central or State Governments ;

No animal shall be caged or confined for personal pleasure
or for study except under the direct and immediate supervi-,
sion of a.recognized institution for the study of anima)
habits ;
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No performing animals shall be exhibited in circuses or L

other shows of & public nature for entertainment or profit;

No animal shall be caged or confined in a zoo or other
public institution or place except in conformity with by-
laws passed under this section providing for the welfare
and comfort of the animals concerned ;

No animals shall be killed for food or other economic
purposes in & slaughter-house except according to humane
and up-to-date methods caloulated to diminish pain and
guffering ;

No animal shall be exported, imported or maintained for
purposes of experimentation.

It is to be expected that the Bill will meet with
opposition from various quarters interested in the practices
which it seeks.to abolish. But Theosophists all over the
world, who believe in the unity of life, will surely sympathize
with its principles and take the stand that without a practi-
cal exemplification in our lives of what this great truth
implies, mere lip-homage to it will not have the effect of
either advancing us in goodness or carrying the force of
that truth to others. The Bill will probably be referred to
a Committee of the Legislature or be circulated for public
opinion, as a result of which it will no doubt undergo the
necessary modifications. But if it is passed in a form which
will give effect to its purposes, it will surely mark a new
era in India, which will show to the rest of the world how
man can live without inflicting unnecessary suffering either
on his fellow human beings or on the oreatures of the sub-
human kingdoms.

In addition to any legislation of this sort, what is
needed to bring about the prevalence of the principle
of non-injury embodied in the Bill is education along these
lines in schools and homes. The attitude of the people
themselves with regard to all the matters touched upon in
the Bill needs a fundamental change. Rukmini Devi has
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also asked in the Bill for a portfolio for Animal Welfare
in the Central and State Governments, which among other
things, may be expected to bestow the necessary attention '
upon this aspeot of the question.

The attitude of man today towards all Nature, more
than ever before, is that of a despoiler. Everything exists -
on this earth, in his covetous and self-centred view, for his
benefit and enjoyment. There i8 nothing that he cannot
turn with his wits in some manner to his advantage. He
may make a pet of an animal whioch he fanoies, but even
that is no disproof of his egoism. The pet exists to please
him. But there can be no general happiness for men,.
whatever progress they may make in spectacular Ways,
until they bring themselves into a measure of harmony not
only with one another but with Nature as a living whole.
The Brotherhood of humanity is the aim of the Theo-
gophist. But to be brotherly with a fellow-man is to have
one’s own pure instinots oalled out, and these instinots musb
flower, as they have flowered in every genuine philanthropist, -
into an equally harmonious relation with all things.

* » L L

The Delhi Federation of the Theosophical Booiety in,
Theosophists the India recently asked me to gsend & message
advance-guard  for & monthly pulletin which they have

of Truth started. As the message applies to Theo-

sophists everywhere, I might as well reproduce it here

Delhi being the political capital of India ought to bave
in its midst a oentre for the creation of an atmosphere in

 which the lasting values of life will win appreciation, and

those Who oan appreciate them be helped to see how these
values should modify our politics as well as everything else
in our lives.

3



82 THE THEOSOPHIST MAY

Theosophists should everywhere be leaders in the true

gonse of the term—leaders of thought, not afraid to think
~ differently from the rest of the world and acting differently,
without succumbing to the ways of the world. One of the
Masters of the Wisdom described the Theosophical move-
“ment at its inception as a *forlorn hope”. Truth in the
gpiritual sense is ever forlorn, although there are plenty of
people who parade their pet or conventional ideas as an
adequate substitute for it. It is to be sought not only in
metaphysical theory but in every thought and action o
ours concerning the every-day events of life. A

Theosophists should be the advance-guard of Truth,
which means that they must stand for many things:
Universal Brotherhood, as distinguished from a purely
national or religious Brotherhood ; universal morality, but
a morality based not on convention but on the reality of
the One Life ; Divine Manhood but not the type of manhood
that flaunts and exults in a meretricious glory ; and other
- truths which I need not name, but each of which con-
tradicts one or other of the many popular fictions passing
for Truth.

It we are to help the world to advance even by a single
‘step forward, we must be in advance of the world, at least
by that step. We need today in India something of the
H.P.B. spirit which scorned sham, convention, popularity
and all things beloved of the multitude, but was concerned
solely with Truth, animated by a sense of unity with

humanity, an all-embracing love of man as he is in hig joys,
loves and sorrows.

N. Sr1 Ram

7 4

"THE PRINCIPLES
OF RIGHT AND WRONG

By C. JINARAJADASA

(Lecture to the ?7th Anmiversary Convention,
Adyar, December 26, 1952)

(Concluded from page 21)

THE principles I have referred to were given to us in
1885 by one of the Elder Brothers who compose the
Great Hierarchy. He stated for us Three Truths, as follows :

The soul of man is immortal, and its future is the
future of a thing whose growth and splendor have
no limit.

The principle which gives life dwells in us, and with-

- out us, is undying and eternally beneficent, is not
heard or seen, or smelt, but is perceived by the man who
desires perception.

Each man is his own absolute lawgiver, the dispenser
of glory or gloom to himself ; the decreer of his life, his
reward, his punishment.

Let me deal first with the second Truth, which tells us
of the Principle which gives life, and dwells within and
without us. This Principle is not stated in any of the

terms which we use for the Divine, such as God, Ishvara,

88
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Ahuramazda, Allah, Jehovah, and so on, But the Ad
states that this Principle is undying and eterna]] eb oy
cent, but is not heard or seen, or smelt, and ca.ny e]netfj-
perceived by the man who desires perception. V;II; ’ -
meant by the words “desires perception *’ ? s
Certainly, it does not mean blind acce
statement made by another,
religious organization. The perception necessary is thag of
each man for himself, and it requires meditation o: bl;)
problem of Life. But this must be preceded by a v :
!mo.w'ledge concerning the processes of Nature visible :Sd
invisible; and in addition, a careful analysis c’u' one’s ;
nature, an'd especially of one’s sufferings and joys. In E;VD
words, ’ﬁhIS. interior perception is the result of a: disoo oy
by one’s highest intuition that there is g Principle :fv;)':y
whufh operates in the universe, not in any mf:oh '”;
fashion, but one directed by a vast Intelligence Wh'amhloa
modern Theosophists call the Divine Mind. e
Already in humanity there have been g certain numb
gf gx:ea.t Souls who have perceived this Principle, but it h:r
izg:;ﬁifrom them an etjfort continued throughout man;
oa thisons. Thfay do give us, however, the testimony
the perception can be achieved, and once achieved
rings complete transformation of the individual's oharac:;r’

W . o,
hen once this Principle ig perceived, the individug]

ptance of any
whether a great Teacher or g
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is a great fact of life which will give them not only conso-
lation and courage, but will also compensate them for every
difficulty and suffering which life entails.

The first Principle, which declares that the Soul of man
is immortal, also must be discovered as a Truth, each for
himself, The truth concerning immortality cannot be
received from another, except temporarily as a working
hypothesis. But if a man lives rightly, according to such
truths as Theosophy offers to him, then, long before he
comes to the end of life, he can have the uttermost certainty
that he is immortal, and that what is called death is merely-
like the putting off of a worn-out garment, in order to put
on something new and more beautiful.

" Furthermore, once he has discovered his own immortal-
ity, he realizes that immortality is not a static process but
a oontinual growth. Just as the tiny bud of a rose will
slowly become larger and unfold to reveal its exquisite
beauty and scent, man realizes that the process of life
through the many incarnations means a growth and
splendor which have no limit. These facts cannot become
unshakable realizations by him merely because he follows
gome other person’s philosophy. There is indeed “the
future that awaits us, the glory that shall be revealed,”
but that revelation needs to be perceived each by himself. It
may come as the result of a long process of time, or it may
come all in a moment. But from that realization, all life
is transformed because there is no such event as death,
not only for himself but neither for all others. There is
no death in the usual sense of the word for animal, bird,
fish, or any plant. There is a continual reappearance and
a transformation.

From the fact that the individual realizes his own im-
mortality and the Divinity latent within himself, which
grows into splendor, there comes the further realization
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that this wonderful nature is latent in every human being,
whether the highest saint or the most criminal of men, or
the most ignorant savage. All mankind, high or low, be-
comes for him a great mystery ; more still, as possessing a
wonderful beauty which he must slowly discover for himself.
He further realizes that it is only as little by little he dis-
covers the hidden beauty and immortality in all others
round him that he himself grows into a greater splendor
of his own immortality.

It is these facts that make for him the reality which
u.ndfarlies “the Universal Brotherhood of Humanity without
distinction of race, oreed, sex, caste or color”. These are
n?t for him merely theories or hypotheses, but as real to
h;mself .a,s his inmost nature. When in the light of these
discoveries he looks round him, he perceives there is one
vast Brotherhood of his fellow-men who suffer and enjoy
anfl he then feels that he is one with them, to suffer and to
enjoy. There is not g single face of a man or a woman that
has not for him some message of the hidden beauty of life.
For me ‘especially, that hidden beauty is constantly being
revealed in the faces of children.

The third Principle states: “ Each man is his own
absolute lawgiver, the dispenser of glory or gloom to him-
self; the decreer of his life, his reward, his punishment.”
We Theosophists know this under the general term the
Law. of Karma. But what does it really signify ? There is
nothing to indicate that the operation of this Law is due to
the n.mndate- of any Deity. We know that if we put good
seed. Into the ground, the harvest will bring a crop of good
quality ; on the other hand, if we sow seed that is inferior
or are careless and sow also seeds of weeds, then the crop
will be of both inferior quality and weeds. We know that
thfa growth of a plant is due to the nature of the soil, the
rain and the sun. We can conceive that fundamentall’y all

1968 THE PRINCIPLES OF RIGHT AND WRONG 87

these three factors are an embodiment of the great Principle
which “ gives life ” and “ dwells in us .

It is obvious that Karma does not bring its reactions
immediately, as does a law of Nature. If I burn my finger,
I take care, out of fear, not to commit the same blunder
again. If Karma were in all cases to bring its reaction
immediately, man would refrain from evil out of & sense of
fear. This finally would not help him, because what is
needed is a sense of moral consciousness that evil is funda-
mentally against the inmost nature of man. It is for this
reason that there is a delay in the operations of Karma,
gsometimes for several lives. Certainly there are some
Karmas which we may say are “ ready-money” Karma, with
immediate effect in the course of the lifetime. But there
are others that seem to be delayed till the individual’s
normal consciousness has developed to some extent, so that
when Karma brings him suffering there is not resentment,
but rather patience and an attempt to understand, either
that the Will of God, which seems to infliot suffering, has
as its root a fundamental beneficence; or that he himself
was the sower of the suffering that he reaps, and therefore
he nceds to understand the operation of the Law of Good
and Evil.

The important fact to realize is that whether or
not there is behind all forces a Divine Consciousness
operating, Divinity does not grant favors or inflict punish-
ments. The Law of Karma is like the third law of Newton
—aotions and reactions are equal and opposite. Thus it
follows that every man is “ his own absolute lawgiver, the
dispenser of glory or gloom to himself; the decreer of his
life, his reward, his punishment”. He is at liberty to sow
good or evil, and no external agency is going to preven
him. It is true that he has been given certain prineiples of
moral conduect by great Teaochers, but Karma means that
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he is neither rewarded nor punished, but only reaps what
he sowed.

While we realize the principle of reaping as we have
8own, we must not apply that principle harshly towards
another whom we know is reaping as he has sown. It is
perfectly true that he has caused his own suffering by his
own evil-doing, but all the same, we must go deeper into
the problem. Long ago it was said by Plato that no man
does evil, knowing that it is evil. It is this same principle
that was enunciated by Plotinus when he said, “ Vice is at
its worst still human, being mixed with something opposite

to itself.” The same truth was given to Dante by Beatrice,
when she said :

To veggio ben si come gia risplende
Nello intelletto tuo ’eterna luce,
Che vista sola sempre amor accende :
E g'altra cosa vostro amor seduce,
Non ¢ se non di quella alcun vestigio
Mal conosciuto, que quivi traluce.

“I see full well how already shines within thy mind
that Eternal Light, whioch seen but once ever kindles to
Love. And if aught else doth seduce thy loving, 'tis but a
ray, ill-understood, of that same Light which therethrough
gleams.”

When these three great Principles are noted, and when
we begin to apply them, what is the consequence of that
application with regard to a reconstruction of our own
individual lives and of our civilization ?

First and foremost, since each Soul of man is “a thing
whose growth and splendor have no limit,” our supreme
duty is to see that no action of ours, a8 individuals or as
& collectivity, puts a barrier in the way of the individual's
unfolding to the growth and splendor which are s part

of his immortal heritage. To impose restrictions by laws
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and ocustoms would be like wrapping up a tiny rosebud so
tightly that it cannot grow larger or ever become the rose.
The inevitable result is either that the bud remains stunt-
ed, or dies. Similarly, in the organization of the life of a
community we have to see that no laws or customs, how-
ever ancient and time-honored, are allowed to cramp and
dwarf the nature of man.

If we try to apply these great ideas and we realize that
each of us cannot live individually to himself but must
make part of a community, and since at the present stage
of evolution each community is in danger of being destroy-
ed or absorbed by a rival community, there is on each of us
a duty to protect the community. In other words, while
we unfold individually, we must not forget the duty that
we have to help all others equally to unfold.

The ideal of duty to the State, even if it means military
service and going to war and killing the enemies of the
Btate, overrides our personal ideas of the moral principle
“ Thou shalt not kill . Greater than the individual is the
State, which is absolutely necessary for the individual’s
unfoldment. The principle behind all this was stated beauti-
fully by the great teacher Pythagoras when he visited the
Greek city of Taormina in Sicily, and gave an address at the
Greek temple on the hill. The Master said :

Listen, my children, to what the State should be to the
good ocitizen. It is more than child or friend. The State is
the father and mother of all, is the wife of the husband
and the husband of the wife. The family is good, and good
is the joy of the man in wife and in son. But greater is
the State, which is the Protector of all, without which the
home would be ravaged and destroyed. Dear to the good
man is the honor of the woman who bore him, dear the
honor of the wife whose children cling to his knee; but
dearer should be the honor of the State that keeps safe the
wife and the child, It is the State from which comes all

8
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that makes your life prosperous, and gives you beauty and -

safety. Within the Btate are built up the Arts, which make
the difference between the barbarian and the man. If the

brave man dies gladly for the hearthstone, far more gladly
should he die for the State.

When these Prinoiples are applied by us, we shall see
that there must be a radical transformation of civilization.
It is obvious with regard to the problem of slavery that the
holding by one individual of another as property is com-
pletely in disacoord with the Priunciple that each Soul has a
growth and splendor without limit. For slavery means
the limitation of an individual’'s free growth.

Similarly with regard to religion. It is obvious that an
individual must be given perfect freedom to select the
religious philosophy by which he will live. No teaching
not even that of Jesus Christ, Gautama Buddha, Shr’i
Krishna, or the Prophet Muhammad has any authority for
an individual other than what the individual himself will
give to the teaching. For, as has been said in Light on the
Path; “ each man is to himself the Way, the Truth, and the
Life”. This is obvious when we consider that the individual
whose growth and splendor have no limit, is to live hi;
life within the great Principle “ which dwells within us and
without us .

This does not mean that he must necessarily be an
atheist or sceptic. There are some Souls who have 80 keenly
developed in them the sense of devotion that instinctively
the.y Wil? accept some particular line of religious teaching
which gives an opportunity to pour oub their devotion to
gome aspeot of Divinity. Equally, there are some Souls who
fee_l they must have some guidance from some kind of a
priesthood. On the other hand, if & man’s temperament is
not to believe in anything, but to be an agnostic or atheist
nobody has the right to objeot, so long as he does noi’;
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interfere with another's right to believe what he considers is
right and useful for him.

I have mentioned that there is the precept * Thou
ghalt not kill”. It is a mistake to imagine thab warfare
always means killing. It bas well been pointed out that
the first duty of 8 soldier is mot to gel killed, though he
may incidentally have to kill someone who attacks his
Fatherland. People are apt to forget that military gervice
is not all a matter of being trained to kill. It involves also
great personal gacrifices for the sake of the Fatherland. It
is not a small sacrifice for a man to offer his life for the
defence of his people and country. Such a death in the
onuse of righteousness is a step forward in the unfoldment
of the growth and splendor without limit. For, a8 Giordano
Bruno said, ‘To know how to die in one century, is to live
in all centuries to come’. When we know what is the
process of Roinoarnation, then acts of self-sacrifice resulting
in death, whether in warfare or in civil life, are seen &8 an
unfoldment into immortality.

We see how this same Principle can be applied to the
problem of marriage. The union of two individuals in the
bonds of matrimony is something exquisite if there is love
in the union; if thab love continues, each helps the other
to the unfoldment of the growth and splendor without
limit. The birth of children and the tenderness and guid-
ance which must be given to them in the early years give
inpumerable opportunities Dot only for self-sacrifice, bub
also for joy. For one of the most precious memories that .
parents can have is the charm of the children whom they
have helped through childhood.

But as so often happens, the love bond may not last
long ; and a situation may arise where instead of love there
grows between the husband and wife & oondition of animos-
ity leading even to hatred. It is obvious that in such &
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situation it is oruelty to hold them in the bonds of marriage,
merely because religion says that marriage is indissoluble.
If, however, a divorce ig granted and a person desires to
arry somebody else whom he or she loves, the right to
remarry should be given. The principle behind it all is
not a bond which we call marriage, whether in & Church
-, or registry office, but that more powerful bond of Soul to
Soul, where each rejoices in offerings of self-
the other.

We see equally that while children are young and
therefore need guidance, there ig no proprietary right of the
parents over the children. When g child shows a parti-
oular temperament and g disinclination to be forced into
the ways of the parents or teachers, the child must be given
the right to discover the ways to his own growth and
splendor. He may make many mistakes, but the parents
and teachers are not responsible for these mistakes, for
behind each blunder is the child’s Soul. Naturally all
that I say cannot be applied without reservation of any

kind, but the principle i perfeotly clear, that each child
18 & Soul.

There is one other
relation not only to ¢
We take for granted th
88 10t to create injusti
that our thoughts an
We do not realize th

sacrifice towards

important matter with regard to our
hildren, but o every one who lives.
ab our visible aotions should be such
ce towards another, But we consider
d feelings are our private property.

. X 2t through the waves of thought and
feeling which we send into the invisible atmosphere we are

either helping or hindering others, The rights, which we
admit towards our Fatherland, apply equally to t:hat invisi-
ble Fatherland of thoughts and feelings of others. If one
rightly understands this problem, then while an individual

may ‘feel in the beginning that he ig oramped and restricted
by visible and invisible laws,

he will soon discover that
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these laws of Nature can provide him with an almost in-
finite number of happinesses. o

When we come to the problem of the organization of
a nation, we shall see that fundamentally it does not x.na.?:ter
whether the nation is a republic, an oligarchy or & limited
monarchy. All these are only means to an end. Some
nations may find that the system of a li.mlbed monar(.shy, .
as in England and other countries today, is the best suited
to them. But others may find, as in the United States and
France, that the republican system suits them far .betfze?.
Systems are only useful in so far as they help each indivi-
dual in the nation to unfold into the growth and splendor
without limit. |

Similarly with the problem whether the Nation should
own everything and the individual have only/a few' pers.onal
belongings, or whether the Nation shf)uld. permxt.pr‘lvaﬁe
enterprise. We have realized in civilization that 1'13 is for
the welfare of the Nation that it should own railways,
posts and telegraphs, and certain other services for the
Nation as a whole. But that does not mean that a.,ll
private enterprise must be suppressed, as.is the case in
Communist Russia. It is perfectly possible to. have a
combination of State ownership and private industry.
Once again, the principle is not as between bhg St?.te and
the individual, but what is the type of organization of a
nation so that each individual may be given the fu]}esb
opportunity for the unfolding of the Divine Nature with-
in him, .

All nations are slowly beginuning to acoept the 1c?ea ?f
the Welfare State, that is, that the duty of the nation is
to see that there is & right and happy welfare for each
individual from the time he is born to the day he passes
out of incarnation. When accepting the Welfare State,

the individual has also to accept the principle that he must
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give to the State in return, in daily labor and the choicest
gifts of himself.

In all these and many other problems, our Theosophical
studies point out to us better ways of organization of our
individual and communal lives, as also of the collective
life of humanity as one international organizgbion. It will
probably be many centuries before the great Principles
mentioned by the Adept will be reocognized as the funda-
mental principles of the oconstitution of every nation.
Nevertheless, it is towards this that we must press forward
with our Theosophical work. Indeed, it is towards that
ideal that the Elder Brothers of the race organized the
Theosophical Society to oreate little by little a Universal
Morality, where the prinociples of a Universal Brotherhood
without distinctions of race, oreed, sex, caste or oolor,
will be inseparable from each nation’s constitution. It is
in the application of the Three Principles that we ocan
discover what constitutes truth and what error, what con-
stitutes freedom and what oppression, and finally, what
constitutes Right and what constitutes Wrong.

C. JINARXJADASA

The most beautiful emotion we can experience is the mys-
tical. It is the sower of all true art and science. He to whom
this emotion is a stranger, who can no longer wonder and stand
rapt in awe, is as good as dead. To know that what is impene-
trable to us really exists, manifesting itself as the highest
wisdom and the most radiant beauty, which our full faculties
can comprehend only in their most primitive forms—this know-
ledge, this feeling, is at the centre of true religiousness. In

this sense, and in this sense only, I belong to the ranks of
devoutly religious men.

BINSTEIX

2. CREATION IN THE RELIGIONS'

By DUNCAN GREENLEES

Extracted from the Tramsactions of
the School of the Wisdom, 1952-1953

ADvaITA : The World is an unreal creation of the mind, and
vanishes like a dream on waking once the imaginative
mind is transcended.

VisisuTApvaiTA : The World is & manifestation of the Re?al
God, and it is as real as Himself, the scene of His
eternal “ Play .

Jamisu: It is non-living, and includes five Principles: gl)
Matter, ip six states—solid, liquid, i.ntangible,.m-
visible, gaseous or imperceptible, atomioc; (2) Motnon'-
accompaniment, e.g., water for fish; (8) Rest-aooomp.am-
ment; (4) Space, in universe and beyond; (5) Time,
elaborately classified.

HiNaYANA: Matter (rapa) is merely Force plus Quality
(Extension, Cohesion, Heat-Cold, Motion, Color, Odof,
Taste-Essence). 1ts essential nature is Misery, Transi-
ence and Soullessness. Mind is a complex of con-
stantly fluctuating mental states (khandhas), 52 1n
number. ‘

i igi tems
! This is the second of a short series on 28 religious sys
gtudied in the School of the Wisdom at Adyar. Naturally, sqzlﬁ&:
study cannot be exbaustive; it makes Do claim to be :m:;;re.l .
suggestive -and can be expanded almost indefinitely with detalis an
illustrative quotations,—D. G. ‘

96



96 THE THEOSOPHIST MAY

MinAvana: Created by the ego-soul ; when destroyed along
with that ego, the Reality can be perceived. It is

mind-caused, but has no beginning or end, for all is a
ceaseless flow of change.

Eayprian: Magiocally produced by God’s will as the theatre
of human and other life; real and enduring for endless
eternities,

MriTHRAISM: Composed of the four great Elements: Earth,
Water, Air and Fire.
ConrFucianism: Heaven and Earth are produced by Yin
" (passive and female) and Yang (active and male), main-
taining all beings and changing them to a state of per-
feotion when the Poise and Harmony among them are
complete.
Taorsm: Produced by the interaction of Yin and Yang under
the influence of Chki, it bore ajl creatures. The
Heavenly Tao manifests as N ature, in eternal Law,
in the nature of each being. Beocause selfless,
for ever.
ZARATHUSHTRIANISM ;: Created by God’s word (the Ahung-
vairya), the Law of all Righteousness, out of nothing,

and
it endures

In two sectors Light-Good and Dark-Evil, ruled by God *

through Angels under Him, while evil creatures are
under the control of Asiramainyu, the Evil Spirit.
Jubaism: Created by God's power through the utterance of
& word, as one united universe of Heaven and Earth
- ruled by Him alone. God is everywhere in it, go there
is no demiurge, there are no evil powers.
CHRISTIANITY : Created from nothing as the socene of life and
the school for men to be trained for either Heaven or
Hell. Animals, having no responsible will or choice, can

ha,Vfa n9 future; so too plants. Angels are also oreated
to live ln(Heaven and to do God’s will as pure spirits.
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Isam: Created from nothing to manifest God's power
and goodness through the expression of His will in g
single word. So it can be destroyed and made again
when He wills. Heaven and Hell are abodes of the
good and the wicked, at their own choice and as the

result of their own acts.

Surism : Its final cause is Liove, the essence of all religion’s.
It is essentially good, even sin being.a. part of God’s
perfection—evil is & privation, non-bemgt ?,mere no-
thing. The Reality is one, and the. “ D,1vme Names
reflect light on the darkness of non-being ™.

SikmisM: It is good in itself, bad only if prefel-'red to God.
By God’s will it is ceaselessly being 'made'a in cou.ntless
planes, so He may give Himself to beings in all blissful-
ness. It is real because pervaded by Him, t".h.e one
Reality, but dream-like because transient, az:mmg .m
Him and then after ages passing away in Him
again,

StoromsM: The “Seed-powers” condense into four Ele-
ments, grouped as Mind (active, male Soul,) and Matter
(passive, female Body,) ete. Th(?y t'wo a.re'bhe one
modified, and they further modify into be1ng§, a:ll

" pervaded by God as His “body,” returning to Him in
the final conflagration. The World is controlled by the
Divine Order.

NEoPLATONISM : In three planes: (1) World of Ideas, each
a Power and source of Soul, not outside or orea,ted' by
Bpirit ; (2) Spatial and Temporal Order, the Space-Time
Universe; (8) Body, Soul and Spirit. Matter is im-
material receptacle of forms, to subject of energy, of &
mere abstraction after the removal of all that can b.e
thought of, an appearance, not self-existing nor evil
on itself but the necessary condition for all good to
. 4
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manifest. The sense-world is the reflection of the
Eternal in the mirror of matter, created by Nature in
silence by the Universal Soul. There are cycles of
growth and decay of immense duration.

HerMeTICISM : Ceaselessly created by God to show His
goodness ; so0 it is good in one sense, though changeful
and painful even in its relative eternality. It is God's
body, its beauty being made by Nature at His will and
atitracting the Soul down from Heaven. On the mould
of its own archetype each body is fashioned for the

incoming Soul by Memory and Skill, .c., by past actions
and the powers thereby acquired.

ManrcuaEISM : The two Kingdoms of Light and Darkness
touch on their mutual border. The Dark irrupted into
the neighbouring Realm, and the borderland is now
mixed and becoming re-sorted out. After all the Light
has been separated from the Darkness, the “clod ” with
a few incorrigibly evil souls will be burned for 1468
years. There are Ten Heavens and Eight Earths.

KaBBaLA : Orders of mediating Angels act as intercessors
but not as creators under Metatron, the Guide or
Measurer, who opens the way to God. The Right side
is pure .and light, the Left side is impure and dark
Everything is paired in 8yzygies: dualism and har:
mony. The pious can act on God Himself through
H.ls emanations. The World is produced from Watgr
Air, Fire, plus Darkness, Light and Wisdom ; Rvil is,
only an appearance, an unreal privation. ,
Four Worlds: (1) Emanation (the Sep
ative Ideas (where is the Throne,
souls); (8) Formations (where are the Divine Halls,

in which dwell the Angels and ordj
ordin .
Matter (where are the Guardian Angels),ary souls); (4)

There are
hiroth); (2) Cre-
where dwell the pious

Wl
g
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', ALCHEMY: Matter has a common basis or substance, and

all matter is at various stages of development.. Gold
is the perfect form of Matter because it does not
tarnish and is immortal.

FREEMASONRY : There are three Temples, of Spirit, World
and Man.

SerrituaLis : The World is distinct from God and oreated
by His will through condensing Matter in space; it is
created again and again, ever evolving. Matter may
be eternal; it enchains Spirit and is its instrument,
being acted upon and purified by it, through the inter-
mediary ethereal “fluid ”. Matter is uniform, modified
on molecules, and has Force and Movement as its
qualities. There is no void anywhere, for Space is
infinite, and full of life in countless grades ; all planets
are inhabited, but by different kinds of being. Spirit is
the intelligent principle, distinet from but united to

Matter.
DuNcaN GREENLEES

B ]

PURITY

~ We do not ask for lonely purities,
Remote, untouchable securitieg,
We only ask to quench, as best we can,
The thirsty longings of our fellow-man ;
And with him learn the harmony of God
As step by step we walk where Jesus trod.

The purity we ask must stand the test

Of darkest night and stormiest unrest,

And by the very strength of its white light
Unlock the door that puts the dark to flight ;
And by the warm and tender love it holds
Bring quiet peace to life as it unfolds.

NorMA DEBRECENY



THE WORLD'S GREAT NEED .

LIFE AS A HAPPY GAME
By NELLIE K. TOREN

AN old Hindu seripture speaks of the universe and gj] the

worlds thersin ag baving been created by the Liogos

for E;ti}s “sport  op play ". This life is a Happy Game !
‘ perhaps seems quite out of place even for a Theo-

' ; who can
ign i ’
gnore the fact of hunger, disease and suffering which sur-

;’Z;mg uHs in spite of our knowledge of how to oreate plenty
dista . How oan we F)e happy knowing that others are in dire
Qe xiclass, be it physical, emotional or mental trouble whigh
o tshesbt.shem% how can we feel that glad joy in life which
. Oe;d ;)rthl;rlght of all Life's children 9 Yet, remember
: 00x8 say: “The heart of it bli ) “Li
itself ... is never silent ] ot ncs s O
Ltse . sent and its utterance ig not :
lf}':] 18 & song"'; “ Listen to the song of Life,” Tal;e;‘ art In
the ?Pama for the joy in the playing, . pert 1o
O some this seems & orue) i
godly idea. No, they say, i oss id
ground with bare feet ;

life is & pilgri Wil
: a pligrimage, walked on stony
rue, there are some light-minded

y w.ild flowers, anq |
1nation before night fallg,
100

48]

)

osing the way -
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There is a point here worth considering. Does it really
matter whether or not we reach this particular destination
at all? Because nowhere at all is there an “ ending ” or a
“ beginning " ; the way forever curves in on itself and end
and beginning are one.

However, let us consider in some detail the idea of the
universe, and in particular our wotld, as a vast playing-field
in waich many games are being played ; to us they appear
a8 separate games because of our very limited view, actually
all the teams are bound together in one magnificent game
played by the Liogos of our system.

The rules of the game were laid down at the beginning
of time; they are exacting yet flexible and are rooted in the
idea that life is like unto a splendid game, a game which
calls for the uttermost skill of hand, eye, mind and body;
a game which we have undertaken fo practise for a few
aeons of time, until we shall reach that state of instant
awareness and instant response to the need of the moment
which will insure that we always make the right play.

How does this particular analogy, or whatever you like
to oall it, help us in this sc difficult time ? Is it practical ?
Indoed yes—if we begin to work on the idea that “the
game's the thing "’ and so change our attitude to the whole
problem of Life and Living. Indeed we are all players in a
wonderful game, and there are certain rules in that great
game which are very well expressed in the games we play
for recreation; therefore what the nations need to do is
to inculcate these rules into the mind of youth along with
the rules of arithmetic. We often say of anyone who has
gone through a bad time with chin up that he is a good
gport ; if someone does us & good turn ab considerable in-
convenience to himself we say: ““ That was sporting of you™;
in England they say of any action which is not quite fair,
“that is not oricket ' ; because before this age of confusion
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a very .rigid code of honor and integrity was expected of a
p}ayer In any game or sport. Kvery one was expected to
give .pra.ise where praise was due, good play was the thing
.and it did not matter if the player happened to be op the
opposing team. For a good player gives every other player
a chance to play better by keeping them on their toes.

Let us think now of the players in this game " here
and now, i.e., our personalities. Our personality consistg
of Fhree units, mind, emotional body, and physical bod
W!’chh are a reflection in reverse as it were of the * higheylz
triad” or the trinity of Atma-Buddhi-Manas, the immortal
body of man. Therefore we find that the mental body is
the refleoting vehicle for Manas, the emotional reflects
Buddhl, and thus Atma the highest has for vehicle here on
earth the physical body. For it is only through the physical
body that the Will of the Highest can find expression here
Anot‘her point in connection with our sometimec despised'
phyS{cal. vehicle is that, according to the ancient teach-
Ing, it is only whilst in a physical body that one takes
the great Initiations. It is said in an old seripture: “Of a
truth .this body is mortal, it is subject to death. Séet; is it
& resting-place of the immortal and bodiless Atma. . . . the
eyes are intended as organs of observation for the Being

who dwells within the eyes . . . ; and so also with all the
other sense-organs.

The idea of the body as the resting-place of the immor-
tal and bodiless Atma, as the vehicle in and through which
and only through which, can the power of the Creator—the
power of love, wisdom, knowledge—bring heaven to earth
fxnd earth to heaven, brings us to g profound sense of it
lmportance. The instinctive worship all through th agos
of & holy Mother and Child takes on a new signigﬁca X a{iz:
t‘:he .objecb of the symbol is to bring humanity to tﬁzex"eal-
1zation that all motherhood is holy, that thye child is an
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expression of the highest oreative force—no matter how
much we misuse it. In fact it may be said that from man’s
misuse of that high power come all our present bodily ills;
man has thought of himself as a sinful creature and so
has behaved as such.

The ancient Greeks do seem to have had some idea of
the importance of the physical body and worshipped beauty
as expressed in the human form. In India the stress was
against the outer man and the body was considered an
impediment. In early and mediaeval Christianity the body
was despised as an evil thing which kept man from God.
And so grew through the ages the chasm between the
sacred and the profane. You could not love the world and
God too; you chose one or the other. Naturally, the vast
majority put the world first, being something they knew,
or thought they knew, and left the finding of God and the
knowledge of His ways to those dedicated beings who
renounced the world and all its wickedness in order to do
g0. Hence the idea of the necessity of mediators between
man and his Creator.

In the age to be born in the near or distant future,
depending on how much help or hindrance we give to
bring about the birth; in this new age it may be that
the place of the physical body as an instrument of the
Creative Will, will be recognized. Then the great impor-
tance of its care and development into an instrument of
beauty and power will be seen; the health, welfare and
happiness of every child will be of the utmost importance
to the world state. ,

We hear much of frustration these days; what does
this mean in its deepest sense but the unhappy feeling of
the person who is vaguely aware that there is so much more
to him than his body can express. Granted that there is
much ado about the care of the body these days, that a great
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deal of attention is being given to games and sports and
pPlay in schools and to a lesser extent among adults. But
too often it is approached from the wrong angle and the
majority of the lovers of sports of all ages spend more time
watching others play than taking part in the game them-
selves. The players too are not taught to feel that they are
playing the game for the sheer joy of feeling more alive,
more alert-to all phases of the game, but that they are
playing in a competitive game in order to prove that they

are better players than their opponents; in short they play
to win and not for love of the game. '

Is not that the root of the trouble in our world today ?
We must strive to win; strive to gain something, whether

it be material gain or the more subtle gain of something
which we imagine the Soul will treasure, We cannot relax,

let go, realize that after all it should be fun just to be
alive. We cannot enjoy activity because our bodies are not
splendidly well and ready to enjoy being used either for
work or play. For recreation we sit down with crowds—
or at home with television or radio—and watch and listen
to other people playing or acting; we seek to live vicari-
ously, we cease to use our will in our body of action.
Suppose we try a new approach to life in which the
statement that the universe wag created by the Logos for
His “sport” or “play,” be taken in quite a literal senge.
Let us remember that we live and move and have our being
within the Life of the Logos; that the object of all this
evolution is to ocreate a form through which all the subtle
and delicate forms of expression of being, al] the beauty,
power, knowledge and splendor of all that is may find
expression. For He who desires to enjoy the sport of
Playing with His creation must needs have opponents
who are worthy of Him; it is no fun #o play unless
there is someone worthy of your metal to play with; and

1953 THE WORLD'S GREAT NEED 108

Man is the only being who can play the part of the Op-
ponent in this cosmic game !

What of the Angelic Hosts? Have we not heard tha
the lower angels honor man for having descended to this
playing-field of earth-life; that the great Beings holding
positions of vast responsibility in the work of the inner
worlds have passed through the Man stage in previous
manvantaras; and that, as said in The Secret Doctrine, all
beings have either been or will go through the human king-
dom ? All living creatures before Man in the evolutionary
scale obey Nature’s laws. Those who have crossed the
threshold beyond the human live the law and express the
will of the Creator for they are one with Him. Only in the
human kingdom do we find the Opponent—he who as soon
a8 he becomes fully self-conscious refuses to obey unless
he knows or thinks he knows the reason why, he who
refuses to be a pawn in the game but asserts his right to be
a player; and he who goes his own way must find his
own path.

However, to most people of all ages and races a guide
is a comfort if not a necessity; and there are many many
dedicated men and women who will lead them to a nice
little clearing in the forest where there is soft grass, warm
sunshine and the delicate scent of unknown flowers where
the traveller can rest as long as he so desires. But the rest
or peace of these quiet clearings, though it brings satis-
faction and happiness to the mind and emotions, does not
for always prevent the surging up of the heart’s longing for
the ‘“light that never was on land or sea "—that Light
which enfolds all creation in its beneficent glow.

What is this light; where does it come from ? In our
best words, it is the sheer joy of pure being, joy unutterfmble
—but sometimes one can feel its flashing beauty, its wing-
ed reality. In the day-to-day of our life’s being we can

’ 6
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~per'ha.ps. touch it and bting into our strife-torn world that
which is its great need, namely, the knowledge and use of
the rfaﬁection of pure joy which we call happiness, Happi-
ness is a reward for work well done, good deeds ; :;,nd sopfn
True, b1.1t good and bad are purely relative terr’ns ; when a..
person 1s convinced of the goodness of his aebiox,l he will
feel a warm glow of satisfaction, as he will when thin
well W.lth his affairs and with his relationship with ff - 'gl0
and friends. This happiness is a homely thing whioltxm .
must begin with, before our work of bringing into’ the “1’3
of men the happy life of freedom in action. o
I.Iow oan we strive after this happy state; can we not
buy it l.)y work, good deeds; can it not be given to us b
some wise ones vyho know the why and wherefore of a,tbs' '
Ing even to the highest bliss, surely if we follow bh:rlnn‘;
Well, no doubt one may buy, work for, or be given a color-
ed photograph of happiness which may prove very satis-
factory for a while ; but the real thing—No. Real hag ine
bubbles up from the deeps within, nothing can tike ?i
away, nothing can add to it; it springs from the ; :
love in the heart from which all life flows It i ot far
away or difficult to reach in time and spac'ze “IZIDOt fﬁfl‘
He than breathing, nearer than hands and f.eet oo the
Happy One is everywhere and nowhere, He is L tlhe
and every one, for He is the breath of L’ife a,nd'yl?u 94_11 I
all things animate and inanimate, " beings,
Well,. all very nice and abstract and hig
the practical person, but of what possibleé i i
to solve or at least alleviate the misery of e helping

hunger, unrest, suspici ate, w w " povert
) , on, h i ir ’
112 P te, which swirl around us in the

h-brow, says

1.& fa'ir question; to answer it
exam'matlon of the relationshi
physical body, the

» let us go back to the
relati P between Atma and the
resting-place of the immortal and
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bodiless Atma”. Atma-Buddhi-Manas is said to be the root
of will-love-mind, and in the story of the creation of the
worlds and of man (himself a world) love and mind prepare
the field for the physical world and all its inhabitants.
The masterpiece of this creation is the human body, which
has been evolved through the ages, yet has no function
special to itself as have the animals. However by all
the ties of ancestry man’s body is compounded of, and
has direct relation with, all the kingdoms of Nature ; be-
cause of this there is a unity in life on the physical plane.
All its forms animate and so-called inanimate respond in
the same way to heat and oold, to fire and water, and 8o
on; all animals as well as men know the pangs of hunger,
the distress of thirst; all seck shelter in storm and run
from fire ; all know suffering and all know something some-
times of the sheer physical joy of a state of bodily harmony,
to which norves and flesh respond without thought, in the
perfect freedom of the moment. This is a vast subject
about which the science of today has much to say ; but the
important thing we oan say is that there is a unity in the
physical-plane life-consciousness in all men'’s bodies, so that
each is part of each; and presently man will not only say

but feel that “I am my brother .
We have seen that man’s mortal body is the *resting-
place of the immortal and bodiless Atma ”; and the instru-
ment of the Will for work to be done here on earth. That
Work is to bring together in beauty and harmony the forces
and powers which flow through brain and body. At first
_there is produced only chaotio disorder; later an ever-
increasing dissonance—which is where we appear to be
today. Only the apparent dissonance is due to the fact
that we are at the end of an era, and as at the end of a
symphony every instrument seems to want to proclaim at
its loudest its right to be heard. Also we have used our
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brain g0 well in our many inventions that any discord in
any part of the world is immediately known to all the other
parts; what we ocall news is always news of sad unhappy
things, and quarrels between nations or in nations form
the main topic of public news and comment.

As players in this magnificent game ocalled Life, at the
present time we could actually play a better game if we
would put into the background of our consciousness all the
rules and regulations for play which we have painfully
learned in the last few thousand years, and let feeling rule
regardless of what the mind has to say about it. There is
no doubt that the vast majority of the peoples of the world
today feel that war is wrong ; they feel that peace is the
right and happy state which we should and could bring
into being; but we do not trust our feeling and the mind
- destroys it

Our feeling that this step in the game of life is right ac-
tion at the moment, if used, will cause us to act direotly
from our centre as divine beings ; for only through feeling
°an we contact the power of will and love, To this too
often the mind of words ig g barrier and a confusion. We
must not misunderstand this, words are the tools of the
mind; wonderful servants but cold Imprigoning masters.
By all means let us use the best words we cap find to
bring out into the world consciousness the deep real

y and modern science, By

not in order to find happines,
interested in al things arou
how they work to make o
the Happy One within.

That the world consciousness is awake to the faot that
quickest way out of our troubles is to bring more

but because we are go happily
nd us that we want to find out
ur environment g, fit home for

the
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i is obvious. One sees this
iness into the world of men 1s o eos |
2:£§ lrl:entioned everywhere. There are so many orgs;lz?xiais;:};);x;
i i ity activities whio
working to bring aboubt communi ' sk
bring geople together in happy play; play in Wl'ncla ”
body is used, such as the drama and the da).nce, P gi'on
whizh the bc;dy can share the happiﬁe;s of.mmd;irgoleam-
i through happiness
been said that we grow o
31 'hssh Z?Jffering. Well, we have learned so much sod.qt;lok y
inlzhg last bundred years that we need a prolonge kzgsv)j
time in which to grow big enough to be able to use our
. | |
ledg%élegssgi to open the door of our hearts to the happiness
which glows within, remembering thlatffwlzat v;; ea;:) r?;
ing-thinking beings has a powerful effec fm

feehn% tth;lsnkl%ghub Wge say or do is ever changing from <.1ay
:rog: bl;t what we are within the deeps of our lztlamg
oes t ohange. So, then, let us open the door and. })o
d?lesth‘;o world with the warm radiance of tihe deep ab;dlzlhg;
all nderstanding, most tenderly protectm‘g love o
a}é[a::py One within. By the power of the will we can open

that door. NeLuige K. TOREN

ic i hose
Far greater than a benefactor or an ascetic is one w.

words come from the depths of truth. Tirukkural



WHAT SHALL WE PROCLAIM ?
By JOSEPH ZAHARA

ONE evening, in thought, I found myselt walking around

the Sydney Botanical Gardens viewing the new
blooms. As I was making my way out through the entrance
facing the Shakespeare Monument, without volition—as
if by some directive power—I crossed the road and walked
towards it, and again—as if prompted—my gaze was
directed upon the inscription chiselled on its marble pedes-

tal. It is an extract from a speech by Prospero, the
magician, in The Tempest :

These our actors
As I foretold you, were all spirits and
Are melted into air, into thin air:
And, like the baseless fabric of this vision,
The cloud-capp’d towers, the gorgeous palaces,
The solemn temples, the great globe itself,
Yea, all which it inherit, shall digsolve,
Ang, like this insubstantial pageant faded,
Leave not a rack behind. Wao are such stuff
As dreams are made of, and aur little life
Is rounded with a sleep.

, When 1 finished reading it, 1 was made to re-read it,
as if to stamp it indelibly on the tablet of my conssiousness.
Then my eyes roamed over the grouping of the monument,
with its life-like figures of Shakespeare’s principal charac-
ters—Hamlet, Falstaff, Portia, Romeo and J uliet—and
lastly my gaze trayelled upward towards the bard hjmself
a8 he was standing full figure with a folio in his left hand

110
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aud a pen poised to write in his right, await'izfg. for w%mb
seemed some new inspiration. As my inqulsltlve. mind
began to speculate about the much debated question as
to who actually wrote the Shakespeare works, tl%e bronze
figure came to life, its head inclined towar‘ds @e: its metal
eyes looked inta mine with the light of Life in ite depths,
the lips moved and the figure spoke: '

“Speculate not who wrote ‘ Shakespeare . Your con-
cern should be in what measure have his writings helpfad
you to discover the mystery of yourself, the secrets of life

and death and the forces that make you tick.

“You among others, having rea.d' numberless books
presenting what is oalled ‘Truth,” having listened to end-
less sermons, lectures and instruetions, have become qa]]ous,
hardened, unbelieving and unteachable, thus shutting the
door to the Light which is at hand ready to burst through.

“ Learn to step aside from the form of ﬁe.sh you wear,
and again step aside fromrthe astral b?dy v'vhmh is a little
less’ dense and which motivates the animation of th'e flesh.
In leaving them both you will find ‘thab. death is non-
existent and life in them is an utter illusion. Then you
will know who you are, what you are, and what ‘you are nof.

“J live on, the body in whose image this forn.a was
moulded is scattered, but it is no more dead than it was
in life as a body. This moulded form is.no more de'md
than the form you wear. If it were galvafmz.ed into action
as you are galvanized, people wonld say it lived; puﬁ tal;g
away the galvanizing power from your form an.d it wou
be as this moulded form. I, the Life, animate this mo_ulded
form and speak through these bronze lips . I animate
your form and try to speak through. your lips, 'bub the
darkpess is less great in bronze than in flesh, for in metal
there is no resistance to my power, but in the flesh is that
which says ‘ this is me’,
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“ Proclaim that if you strive to become masgter, you
shall never attain. If you look up to a power outside your-
self you shall never find.

“ Proclatm the Truth that will set man free, the Truth
that there is nothing to achieve, nothing to acquire. There

is only something To kNow which is that mag,
that he ever shall be Now. D IS already all

“ Proclaim that the Truth that will 86
Truth that he is free, if he but belie
believe it.

“ Proclaim these things to man, not merely to hig
intellect, but to his inner and conscious Self. Then life
will bave a meaning and death be no more.”

The light of Life faded from the bronze eyes, but be-

fore it flickered out of their depths, the eyes smiled and
the lips formed :

t man free is the

Proclaim !
JOSEPH ZAHARA

LOVE

I stir within the hearts of the unborn

Like breezes whisp’ring in the rip'ning corn;
I'm in the song of life the raindrops sing '

As mother earth awakes in early spring

The light you see deep in a lover’s eyes .

Like sunshine captured from the summer skie
Is I, unveiled before a sacred shrine, i
Where heaven'’s magic touch makes earth divi
I'live within the warmth of g caress o
And am revealed in joy, and hearts that bless ;
And wealth has no place in my scheme of thin’ 8
As darkness clings not to an angel’s wings ¢
And in my name the saints of life have tro.d

The path that leads to mastery and God,

NORMA DEBRECENY

ve it—if he but

THE RELATIONSHIP BETWEEN
MIND AND BODY

By JOSE B. ACURA
1. THE PROBLEM

BECAUSE of the special connotation that the word

“mind " has to scholars the title of my subject may
be a little misleading. What I want to discuss is the
relationship between the purely subjective aspect of our
oonsciousness and the physical body, because it seems that
all along the history of thought man has been particularly
interested in finding out, or at least in conoceiving, the
nature of such relationship. One reason for this interest is
obvious : man has to adjust himself to the universe through
the medium of his body. It is also through this that he
can obtain satisfaction for the urgenoies of his psychological
needs. Therefore, the body seems to be & necessary bridge
linking the inner or psychic life to the outer or material life.

2. SoLuTIiONS

(@) In ancient times among those types of civilization
which the anthropologists call “primitive,” the problem is
presented in animistic terms. The subjective life is con-
gidered to be either of the nature of a shadow (similar to
the shadow oast by the body) or of the substance of which
dreams are made, or as an exact counterpart of the physioal

118
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body. We also find similar views held by peoples who have
reached a higher stage of civilization, such as the Ancient
Egyptians, Babylonians, Greeks and Romans. If this
animistic conception corresponds to an earlier stage in man's
mental development, it is a question which I am not going
to disouss because, from the academio point of view, animism
is considered to be the most elementary way of interpreting
the world by prehistoric man; yet, on the other hand,
Theosophy sustains the idea that all religions spring from
the same source but that they degenerate in the process of

time, becoming more and more materialized so as to suit

the mental development of the lower strata of human
society, as is the case with animism., Anyhow, for the so-
called primitive minds the relationship between the body
and its shadow, counterpart or inner breath, is so important
that for them any harm which comwes to the body, even after
death, will produce a corresponding injury in the Souls of
the departed.

Baging their beliefs on such suppositions, the ancientg
elaborated very complicated types of rituals to help the Soul
in the other worlds, by taking care of the physical body of
the departed and providing it with food, instruction and
amulets. .

(b) In pre-theological and theological religions, the
problem hag also been presented from several angles. If we
take Christianity as an example, the relation of Soyl and
body has been very carefully worked out, The body is
created by God at the beginning from the earth and is
fashioned into the image of man, A life or breath is infused
by God into that image and it becomes alive. For the
Catholics, the Soul is the life of the body. Another very
important tenet of Christianity is that body and Soul are
inseparable 8o that when man dies, his body remains

dormant (a cemetery means s place of sleep) until the Day
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" of Judgment comes, when the Souls will be reunited to their

bodies for eternity. Therefore, as St. Thomas of Aquinas
has said, Soul and body are one.

(c) Later on and from a philosophical angle, the problem
took on a new form. The Soul is not identified with any
divine breath of life but is considered as mind, that is to
8ay, as a thinking principle which makes man capable of
knowing himself and the world. The philosopher who pre-
sented in a very clear-out way the dual nature of man was
Descartes, who admitted the existence of two substances,
irreducible to each other, and which are existing side by
side. This theory set up a wave of speculation which even
today is prevalent among philosophers, and which can be
summarized in the following manner: Are mind and body
different ? Does mind influence the body ? Does the body
influence the mind ? Do they influence each other and in
what way ?

(d) In our modern times and from a physiological point
of view, the problem of mind and body has been reduced
to mind and brain. Some physiologists support the theory
that all mental processes are physiological processes of
which we become cognisant; that mind is an epipheno-
menon of the body (a phenomenon that is projected from
the body like light from a focus).

8. THE SUBJECTIVE ASPECT OF THE PROBLEM

Although these animistic, religious, philosophical and
psycho-physiological speculations have a great deal of in-
terest for the student of Theosophy; yet there is another
view of the matter which becomes of greater interest if,
with the knowledge we gain from Theosophy, we apply it to
ourselves. Before I go any further I must state that Theo-
sophical knowledge concerning the constitution of man and
his relation to nature can be viewed from two different;
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angles: (1) from the objective point in which man is
gtudied as s structure composed of different bodies made
of subtler and subtler forms of matter, and (2) from &
subjective point of view in which a Theosophist, by intro-
spection, can detect and study the different layers of his
consciousness corresponding to the different levels of matter,
and the effect of these bodies upon his consciousness. Thus
objectively the body is an aggregate of matter endowed with
life, the product of the Second and Third Liogos; the pat-

terns of the body bave been slowly worked out from the

archetypal worlds by the Creative Hierarchies who, at dif-
ferent stages in the evolution of the Monad, have made
for it, atmie, buddhie, mental, astral and physical encase-
ments. Objeotively, therefore, the body is a structure made
up of matter of a particular plane of nature and vitalized
by the influence of the Second Logos, who gives to it
its functional unity and the special properties of living
organisms.

(a) From the subjective point of view, the bodies enter
into our consciousness either as elements of perception or
as forming part and parcel of ourselves. When g child is
asked, “ Who are you?” he refers the answer to his body.
In the majority of cases we identify ourselves with our
bodies, and all the ailments, sufferings or conditions of our
bodily structure are considered to be experiences or condi-
tions of ourselves. We do not say “ My head or my tooth
is aching” in the sense that they are something different
from us; often we exprees this relationship by saying 1
have a headache,” or *a toothache,” but not- “ My body
has an ache”. The “I” in this case is identical with
the body.

For many people the identity is so great that the Soul
or inner life has no other meaning than that of being &
projection of the body. In other words, the body becomes
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a point of reference for all our psychic life. When our body
is asleep, we say that we are asleep, and the reverse with
the same pronoun when it is awake. When we say that
we wake up, we talk, we act, we think, we feel, we are
referring to the body and to the body alone; nobody will
over say “I am feeling what my body is feeling,” or "‘I
am thinking what my brain is thinking 7. Such duality
would always be interpreted as a sign of abnormality.

The body or bodies so influence our minds that we
cannot conceive, unless we gubmit ourselves to certain
gpiritual disciplines, that the destiny of our body is dis-
associated from our own destiny as & Soul, For. many
people, dying is the end of all, as they cannot perceive the
Soul as different from the body. There are also people who
cannot believe in the superphysical existence of the So.ul,
or if they believe in it they cannpot consider it as anythu}g
else but a belief or speculation. Therefore, we feel certain
of ourselves as bodies but uncertain, if not altogether
doubtful, as to ourselves as Souls, as beings independent of

b using it as an instrument.

e }ﬁz iy:ientiﬁogtion of the body with the Soul has another
implication : man, thinking that he dies efatz'mly when his
body becomes lifeless, feels a natural desire, basefi on the
need of self-preservation, to be immortal. .In this sense,
{immortality means & belief based on't'he desire for seoum.ty
and self-preservation. Imagination is placed at the service
of such desire and man creates the thought-form in his
mind that his Soul, in the shape of his body (such as l?as
been painted by Doré in the iIIustrationsf of Dante’s l?ivme
Comedy), will live in eternity preserving the attributes
possessed whilst he was alive, o

For the student of Comparative Religion, it is interes-
ing to investigate all these types of imaginings. Theosophy
has revealed that the Soul is not a counterpart of the body.
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It is vested in a garb of superphysical matter which does
not resemble the physical body. How many Theosophists
think of themselves in terms of auras? How many see
themselves as the ““ life ” contained within the causal body ?
The need for self-preservation which gives rise to the

idea of immortality can also be at the base of such con-
ceptions as Reincarnation and Karma. What the majority
of people inwardly wish is, that whatever they possess
in this life should be carried out in the next, and that they
shall not at all die with the physical body but remain
living as they are today. In other words they want the
preservation of their personal self, and it is only by a
strength of imagination that the people, believing in re-
incarnation, consider themselves as the “life” ensouling
other bodies with different racial and psychological char-
actoristics, A person who believes himself to be the
reincarnation of so-and-so, wants to be so-and-so and
himself at the same time; he identifies himself with the
personal or physical self of both the actual living entity
and the supposed personality of so-and-so. Yet he knows
that when he dies it is only the perfume of experience that
is taken away; not the actual thoughts, emotions, philo-
sophies of life, attitudes, hopes and despairs, but what the
Spirit can abstract from the whole of all the contacts and
reactions of the personal self in one particular incarnation,
() Another point, selected from among many of equal
interest, is one concerning how man arrives at the ideal
or mental image of his body from his psychological experi-
ence with it in contrast with the experience he obtains
from the outer world. In the first place, man is not
capable, at least not in his normal state, of experiencing
the body directly or in such a way that he will gain a
knowledge of its structure and functioning. For instance, .
we are not aware of the form and distribution of our
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independent of himself, because he does not see the con-
nection between the hand which appears in his field of
vision and the rest of the body. But when he grasps the
hand that he has in front of his eyes with his other hand,
then he has a sensation that the former belongs to him,
because he feels that he is touching and at the same time
he is touched as the respective skin-surfaces of both hands
are in contact with each other. Later on, he learns by the
same type of experience that other portions of his body,
which appear in his field of vision, or within his touch
experience, are at the same time part of his body. The
type of sensation (dual sensation) which he obtains from
experiencing with his body he does not obtain from objects
of the outside world. When he sees an objeot such as his
bottle, he does not consider it as part of himself, because he
does not derive the same type of experiential knowledge
that he does when he holds a part of himself.

Without going any deeper into the process which
finally leads to the conception of the body as such, we can
summarize the whole process by saying that the child
learns to experience his body as a divisional line between
what he senses as himself and what he senses ag the outer
world. The body is truly a line of demarcation. If intro-
spectively we try to imagine our body, by closing our eyes
and using our minds, we visualize that body as a sort of
outer crust, which puts us into contact with and at the
same time separates us from the world outside ; a crust of
a definite shape, moulded in our minds in accordance with
what we have seen of our body, as we look at ourselves in
& mirror or look at ourselves directly, or as we touch our
body and get an impression of its contour.

The importance of this psychological experience is that
the body is the only means by which we are able o discrim-
inate between ourselves and the outside world. When
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we state that something is “outside” us, we mean that it
is outside our bodies although indeed it is in our minds as
a mental image. For instance, the chair we look at we
consider as beyond our body, even if we are imagining it in
our minds and the only representation that we have of the
chair is that which has been oreated by our minds through
sense-perception. In other words, it is our body that gives
us the knowledge of the self and the non-self.

Even if we could live and act in our higher bodies,
such as our astral, mental or causal vehicles, these vehiocles
or bodies would constitute the dividing line between what we
are as subjeotive entities and what lies beyond the bodies
and forms part of the plane on which we are acting. If is
stated by mystios that they do not entirely disappear or
dissolve themselves into eternity or are absorbed in God.
There is always a sense of being “ oneself "’ before and after
the mystical experience. Oriental philosophers put forward
the idea that there is a sense of separateness or ahamkara
in every human being. No other interpretation can be given
to this except that man, at whatever level of conscious-
ness he functions, is limited by the material encasement
belonging to that world of consciousness. Let us remember
that we have higher bodies than the causal, such as the
buddhic and the atmic. This reasoning sufficiently points

to the fact that it is the body which gives us the “sense
of self ",

CONCLUSION

How can we overcome the sense of self and the feeling
of selfness ? It seems that the first stage is to overcome the
fear of death and insecurity which forms the basis of self-
preservation. If we oling to our bodies and to their attri-
butes and possessions, we are anchoring our lives in time
and space. The body becomes the anchor. We are afraid

7
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to leave that body and afraid of all the possible dangers
that threaten the life or impair the healthy functioning of
the body. Life is identified, therefore, with the struggle
to keep and hold together those physical conditions which
preserve the “life” of the body. The true meaning of life
for us is then purely biological. The tragedy of our modern
civilization is that each man, by all the means at his
disposal, tries to seoure for himself such conditions. But
if we can give up our fear of death and disease, our fear of
losing the physical means which we consider necessary to
keep us alive, if we lose the fear of the death of our dearest
and nearest, and at the same time experience vitally the
“Real Life” which does not depend on the body for its
maintenance nor on death for its destruction or survival,
but which is eternal and ever new, which is not fixed or
tangible, which is changeable and gives us no sense of
physical seourity in time or space, then we can begin to
approach the solution of a problem which is the most vital
source of distress and frustration.

JoSE B, AcuRa

The ultimate goals grow out of life itself but they cannot
have any influence on the external world if scionce does not
give us the means to work towards these goals. “To know
the truth ” means, in scientific parlance, to know how to reach
our goals. Truth is the value science imbues in its workers,
and truth is the basis value without which even the most lofty
goal has no meaning in the world we actually live in,

This situation is summarized with precision in Einstein’s
famous words: “ Religion without science is blind
without religion is lame.”

Mankind needs religious leaders who face with open eyes
the results of science, and mankind needs scientists who have
the moral courage to act according to their knowledge.

PHILIPP FRANR, Relativity—a Richer Truth

; science

IDEAL AUSTRALIA OF THE
FUTURE

By C. JINARAJADASA

A Message to the Convention of the Australian
Section, held at Melbourne, April 2-6, 1953

My BROTHERS,

’I joined the Society 59 years ago. For many years my
realization of what Theosophy meant came from a close
and detailed study of the Plan of Evolution as revealed by
the Masters. But soon, Theosophy ceased to be a merely
fascinating intellectual philosophy. Theosophy transforrr}ed
itself to become a gospel of action. Theosophy a8 action
has dominated all my thoughts, feelings and aspirations.

Thus it happened that to whatever country I w{ent I
saw swiftly —after a study of local conditions—what is the
role of Theosophists in a nation’s life. They must'i be. re-
formers, that is, re-formers, to shape the nation’s life into
a new mould.

I came, to Australia 34 years ago in 1919, and I was
keen to understand the shaping of this young race. T.here
were here—and still are—many things to admire, especially
your love of music. But also there were things not. 80
admirable. You have fundamentally, like the ancient
Greeks, a love of ‘the beautiful. But you have not had
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leaders to lead you away from the coarse manifestations

of life into what is noble and pure. That is why, in a
lecture of mine in 1922, I said that the true Aus’tralia‘
could not appear till you had in your kitchens begutiful
saucepans, not the saucepans of today which can go one
Inside the other, but do not speak to you of beauty. Can
saucepans do that ? For ages in India, what corre;ponds
to saucepans have been made in baked clay, and they have
curves. Once you could buy one for two annas.

You Theosophists of Australia have a fascinating task
before you, if you care to undertake it. It is to refine
all the tastes of your people, so that instinctively they
know .wha.t is truth and what is error, what is good and
what is (?vil, what is beautiful and what is ugly. All
Fhe principles of the True, the Good and the Beautiful are
in our Theosophical philosophy, While you presen% to
the minds of your audiences the fascinating scheme of
Theoso;?hy., something more must be done. It is to appeal
to man’s intuition, to that hidden faculty in him which

y 0

You Theosophists of Australia can sound the keynote ¢

o}f] .rlght po.litics, right economics, right art, right citizen-
; hip, the right ways of the enjoyment of all the aspects of

igh and noble. life. You have the Mediterranean climate
of Gree:oe. It is my hope that as a result of your labors
men will say of Australia what the narrow-souled Spartan
said after a visit to Athens, “ All things noble fhere ?
That a.l.l things in Australia should be seen as noble b bl;e
world—is there a more wonderful task for you to Zo as
Theosophists for Australia than this ?

d
Sydney ~ C. JINARRJADASA *

March 29, 1953

REINCARNATION AND THE
POPULATION PROBLEM

By Dr. E. LESTER SMITH

Based on discussions by the Science Group
of the Theosophical Research Centre, London.

Parr I1

INCE the time of Malthus, scientists, philosophers and
statesmen have been expressing concern, not to say
dismay, at the soaring trend of world population, wondering
when it would outrun food-producing capacity. Within the
last few years, to mention only a few examples, the matter
has been debated at a symposium of the New York Academy
of Science, by Bertrand Russell in his book New Hopes for
a Changing World, and by Prof. A. V. Hill in his presiden-
tial address to the British Association at its 1952 meeting
in Belfast.!

Here are a fow statistics to illustrate the magnitude of
the problem. The following are estimates of total world
population at various dates in the past, and also in the
future assuming continuance of the present rate of increase.

WoRLD POPULATION

DaTE
AD. 400 200 millions
., 1650 540 »

,, 1950 2,400 ”

» 2050 5,400

» 2150 14,500

! See Nature, 1953, 170, 888, 877.
126
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In India alone, the population has increased by
136 millions since 1921. This is not due to a rise in the
birth-rate, which has remained throughout at 43 to 45 per
1,000 per annum. It is due to a fall in the death-rate.

PERIOD DeATH RATE IN INDIA
1921-31 88-35 per 1,000 per annum
1931-41 28'30 1 1 E}) ”
1941-51 30-32 ,, » ” »

As Prof. Hill has pointed out, the annual rate of in-
crease is mearly 1% per cent, or 5 millions a year. Even if
the national Five Year Plan and the Colombo Plan are
fulfilled, they will barely suffice to restore the miserable
pre-war standard of living. It is accepted without question
that every effort should be made to apply existing know-
ledge to improve public health, and to combat epidemics
such as malaria and cholera. What can be achieved is
shown by events in Ceylon, where eradication of malaria
brought about in three short years a fall in the death-rate
from 21.3 to 13.4 per 1,000 per annum. Yet there is no escape
from the conclusion that the result in India would be an
additional million mouths to feed each year, and the short-
term result could hardly be other than even more wide-
spread malnutrition.

The problem is real and acute; and especially so,
ironically enough, where Europeans govern native popula-
tions, bringing them the benefits of modern medical know-
ledge. What is the solution? As Prof. Hill remarks :
“ There is much discussion on human rights. At what
level can these reasonably be pitched, and do they extend
to unlimited reproduction ?

What kind of future do these philosophers envisage—
if only the world will follow their advice ? Apparently it is
to be a “ welfare world " into which the infant is painlessly
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delivered, to be protected throughout his life from accident
or disease, by all the aids known to science, so that he may
live happily to a ripe old age. The population will be
restricted via birth-control to such a level that every one
may enjoy the variety and quantity of food, and all the
other amenities and luxuries, that constitute the standard
of living in the United States today. It is hoped somewh'at
naively that this pampered humanity will keep out of mis-
chief—especially the mischief of war—and will devote its
leisure and wealth to cultural pursuits.

As students of occultism we may be sure of one thing
—that the Lords of Karma will frustrate this worthy but
premature objective! In due time man will indeed create
some such Utopia: but he has to become worthy of it first;
and by then, perhaps, he will no longer desire such a
materialistic earthly paradise. The average man then—like
the truly cultured man of today—will show more concern
for his duties and responsibilities than for hig rights and
privileges. The opportunity to serve his fel!ows for modest
reward, he will deem an honor; satisfying and useful
work will seem more important than the accumulation of
possessions. We Theosophists conceive of this earth not
80 much as a place where every inhabitant has an unqm.as-
tioned right to an enjoyable life, but rath.er as a v.'ast; train-
ing-ground for some 60,000 million reincarnating Egos,
each with a purpose to fulfil—even though he may have
lost sight of it. We have to recognize the p.resc?nt unsettled
state of the world as mankind’s “ growing pains”. Problems,
conflicts, struggles to live, sacrifices, toils and troubles—all

~ these are ingredients of the training. Do not regret overmuch

the condition of acute tension in world affairs, not even t.he
“cold war”. Esteem it rather as a glorious opportunity
for mankind to learn its lessons—the hard way, to be sure,
but the certain way and the quick way. The sooner thus
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may that Utopia arise, and perhaps a few incarnations
hence we may have earned the right to enjoy it.

Mankind is young yet, and nations seem even less adulb
in their behavior than individuals. We recognize that it
is futile to try to proteot our children completely from the
repercussions of their own foolishness and inexperience.
We may remonstrate with them, but they are wilful and
go their own way. We are sorry to see them suffer, but in
our hearts we know they will only truly learn for them-
gelves by making mistakes. And so it is with nations and
races. We see—or we think we see—so clearly the way
they should go to avoid disaster: but they pay no heed.
Through the stupidity, the timidity or the cupidity of
politicians, or through the greed and irresponsibility of the
masses, the threatened doom of tomorrow is drowned in the
wine of today.

We care about this; we care desperately. But is our
real concern that the Plan shall reach fulfilment ? Or is it
mainly selfish lest we ourselves be caught up in the mael-

strom and suffer distress, even torment or death ? Liet us .

be sure our hearts are pure before we publicize our pet
panacea, our escape-route from woe. Else we may deceive
ourselves ; we may find that we too are compromising with
principle for the sake of comfort. It is indeed all too likely
that mankind will only learn by making further terrible
mistakes. Yet if it should escape disaster, to whom will
future historians give the credit ? Not so much, perhaps, to
our great statesmen as to those great bogey-men of the
twentieth century, the Kaiser, Hitler and Stalin. The
Black Force, the Asura Principle in Nature, carries out its
work—so terrible yet so necessary—through one nation
after another. The democracies, obsegsed by their supposed
right to an ever-rising standard of living, become effectively
international only when they are badly scared, And it
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seems oertain that a supra-national organization will bes
come imperative within the next few decades, even in a
peaceful world. We shall have to burry with opening up
under-developed territories, if we intend to keep pace with
a growing world population and its demands for food, raw
materials and power. This will not be tackled with suffi-
olent vigor by private enterprise or even by individual
nations ; it calls for planning on a world-wide basis.

It is against this kind of background that the Theo-
sophist should see the population problem. There is indeed
little doubt that millions yet unborn are already doomed
to misery. But what right have we to suppose that misery
has no further part to play in man’s evolution ? However,
let no one think that acceptance of this philosophy of pain
absolves us from responsibility for action : though it may
help us to decide where our duty lies. Should we support
those who are working to multiply earth’s riches and dis-
tribute them more equitably, or those who clamor for
widespread dissemination of information on birth-control,
in the hope that there will be fewer claimants ? Or,remem-
bering that in occultism the ‘“ Middle Way " is usually the

‘right way, should we rather seek some solution that avoids

both extremes ?

It can certainly be argued that while there are Egos
seeking incarnation, deliberate refusal to provide vehicles
is not without karmic consequences for the potential
parents. We may be sure that if the demand for rebirths
ceases, then fertility will diminish naturally in some
mysterious way. On the other hand if we compel some
Egos to wait awhile until we can offer them fuller oppor--
tunities, then have we done good or ill? It has been sug-
gested that the western races, by their avoidance of large
families, are slowly committing race suicide. The ocoult

student, however, may see this from a different poinv of
8
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view. If Egos seeking rebirth in the West are deflected
into eastern races, then this may help to promote that
degree of unification between eastern and western outlooks
that seems necessary for harmonious co-operation.

What then is the outlook ? The scientist looks forward
with apprehension to an indefinite continuance of population
increase. He foresees the applioation of available medical
knowledge to widening territories bringing, by control of
epidemics mainly, an inoreasing life-span superimposed on
a stationary, but high, birth-rate. He has observed, it is
true, that a high standard of living, operating perhaps
through inoreased protein intake, has led in Europe and
America to a fall in the birth-rate. But he fears that the
slow increments in productivity will be literally swallowed
up by the extra mouths, leading to a fall rather than a rise
in the standard of living. Thus there would be no op-
portunity even to discover if a high standard in the East
would in fact limit population increase. Concluding there-
fore that this natural brake may never get applied, he
pleads urgently for an artificial one, via contraceptives.

Theosophical students need not accept such a gloomy
view, because we do not forecast indefinite mutiplication
of Souls in incarnation. Nevertheless, if we accept Mr. E. L.
Gardner’s estimate of around 40,000 million Egos seeking
experience on earth, then only about 6 per cent of them are
now in physical bodies, and thig proportion might well be
expected to rise—to a maximum of perhaps 10 per cent
corresponding with a 4,000 million world population. This
is no better than a guess, but at any rate we can safely
-prophesy that some mazimum figure will be reached,
succeeded later by a fall in population. The number of
new physical bodies becoming available will eventually
meet the definitely finite demand from that proportion
of Kgos ready to reincarnate, and the tota) population will
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then tend to level off. The advance of civilization might
well result in Egos needing longer periods away from the
physical plane, in which event world population would
tend to fall: sooner or later it must do so, through elim-
ination of Egos who “fail,” and finally through Egos
passing on to the next planet during the course of the
Seventh Root Race—an event mnot so very far ahead
because evolutionary progress speeds up greatly towards
the end of a world occupation, especially since these Sixth
and Seventh Races are in the nature of early rehearsals
for the corresponding Rounds.

In the more immediate future, however, it looks as
though we may be faced with the duty of finding living
room on the planet for perhaps nearly twice its present
number of inhabitants. Is this feasible ? The correct answer
seerms to be—in the long run, yes. It will not be done
easily or smoothly nor without hard work and sacrifice—
sacrifice of the good present to the better future. It will
doubtless be bitterly opposed by those who cannot or do
not wish to see so far ahead, even to the extent of wars or
racial conflict. But as we have seen, this stress and strain
itself constitutes part of the Plan for mankind’'s education :
the struggle is just as important as the final achievement.

Returning to the question of whether the multitude
can be fed adequately, we can gain some confidence to
face the future by looking back over the past. Not once
but several times it has seemed that resources would not
meet the increasing strain, but each time something has
turned up, and famine has been staved off, except locally in
bad harvest years. In early times man learned to cultivate
orops and domesticate animals. Then crop yields were
improved by rotation and later by the use of fertilizers.
Before nitrate deposits in Chile threatened to run out,
methods for fixation of atmospheric nitrogen were invented.
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Efficient orops like the potato were introduced, and in
recent years astonishing increases in yields have resulted
from new varieties deliberately bred to suit local climatic
conditions. Improved methods of food storage, e.q., refri-
geration and canning, and better tramsport, serve to spread
the harvest more evenly in time and space.

The application of present knowledge to existing arable
lands in all countries would take us a long way further.
Liooking into the more distant future, what are the pros-
peots ? Marginal lands could be developed. Desert regions
will be made fertile again, perhaps through the use of solar
or atomic energy to raise water from underlying strata;
also probably through the use of the recently devised
soil-conditioning agents (e.g., Krilium) to help regenerate
the arid soil. Vast tropical areas of abundant fecundity
are also available for development, when their special
problem such as the control of pests and tropical diseases
can be overcome. It has been claimed, for example, that
Brazil alone could support a population of 1,000 millions
(nearly half the present world population) if the fabulous
Amazon valley could be fully developed.

Vegetarians and Vegans can take comfort from the
reflection that a given area of land can support more people
if they eat vegetable, fruit and grain crops directly, than
if they insist on these crops being first converted into
animal foodstuffs. The pressure of population is indeed
already taking effect in this sense, and the shortage and
high price of animal produce is already forcing people
(unwillingly) towards vegetarianism.

Experiments have been carried out to see if part of the
valuable protein in grass could be made direotly available for

human food, leaving for animal feeding stuff the remainder

of the crop, including the fibre that our stomachs oa,nn:;
utilize. The grass protein can be extracted and convert
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into a kind of cheese which is said to be palatable. The
initial “sales resistance” to this and other novel foods
would be more easily overcome by incorporating them into
prepared foods like canned soups and sausages. KEven more
unusual sources of food are prophesied. Solar energy is
atilized very incompletely by field crops. High efficiencies
could be attained by entirely covering the area with &
layer of green vegetable cells, and this can in effect be done
with certain unicellular algae in a liquid medium. There
are immense practical problems to be overcome but the
effort may be worth while, particularly since it is already
possible by changes in cultural conditions to vary over
wide limits the proportions of fat, protein and carbohydrate
synthesized by such organisms. Other mioro-organisms,
the yeasts, are already used in human food, namely, in
bread-making and as flavouring extracts. Attempts bhave
been made to produce yeast from locally available molasses
in Trinidad, with the deliberate aim of providing additional
Protein to supplement meagre native diets ; unfortunately
the present product is not acceptable. Although yeasts
cannot actually create food calories by photosynthesis like
green plants, they can convert very dilute and otherwise
useless solutions of carbohydrates into concentrated protein,
Already, for example, yeasts are turning waste liquors from
Paper mills into high-protein animal feeding stuffs.

We conclude that by these means and perhaps others
not yet thought of, food could be made available for a
greatly inoreased world population. If however,
and luxuries on the American soale are also demanded,
then the prospect is not so bright. It has been forcefully
said that we gre engaged in organized rape of the earth’s
n.lineral Tesources, and some of them are already within
8ight of exhaustion, If humanity could only release itself
from the immense burden of armaments, then it eoulq

amenities
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indulge in vast public works and production of con-
sumer goods. Nevertheless it would be rash to hold out
hopes of attaining such a standard of living universally.
But is this such a misfortune anyhow? Within living
memory, people got along fairly happily without radio and
television, the cinema, household gadgets and motor cars,
It can be argued indeed that such things are not only
unessential but even inimical to the growth of true civiliza-
tion: they tend to divert man from his proper purpose.
For & time indeed, they play their part: in a vigorous
progressive country like America, they provide the rewards
that lure men to give of their best in order to get on in
the world". Yet it is already clear that the leaders in all
fields are spurred on by less tangible rewards or none at
all. They still avail themselves of such gadgets as are
convenient, but not possessively or exultantly. It may be
that many Egos must pass through this stage of a high
standard of living in order to savor it, and then in large
measure to rejeot it. When man comes finally to know
himself as a spiritual being—all the time and not just in
his suprems moments—then he will disoriminate between
what is useful or beautiful and what is merely distracting ;
he will in faot regard material things with detachment,
a8 means to an end, and not as ends in themselves. 8o
we may look forward eventually to a civilization that has

attained a truly adult sense of values, that has learned to
live in harmony with itself and with N ature.

E. Lester SmrH

J

REVIEWS

Introduction to Tantra Shastra,
by Sir John Woodroffe, Ganesh

-and Co., Madras, pp. 152, price

Rs. 5.

Any volume of Sir John Wood-
roffe on Tantra—-and he has writ-
ten many such—is a well written,
authoritative, scholarly treatment
of the subject. The present in-
troduction is a masterpiece cover-
ing within a small compass the
whole fleld of Tantrik literature.
The topics written on speak for
themselves —such as Mount Kailas,
8hiva and Shakti, the Human
Body, Maocrocosm and Microcosm,
Guru and Shishya, Initiation or
Diksha, Sadhana, Worship, Yoga.

Tantra has a special interest for
the student of comparative religion
because it is a practice which
governs the life and conduct of
millions of Hindus. Though based

on the fundamental principles of -

the philosophy, metaphysics and
ethics of Hinduism it has its own
method and procedure in the quest
for Reality. In contrast to some
of the rules and regulations of
Vaidic Dharma, the Tantra ap-
Pears to be more catholic because

in its practice, caste and sex are
not bars.

Differentiated from the ordinary
followers of Tantra worship is a
Badhaka, who is serious aspirant
for the practice of Tantra Yoga,
undergoing an apprenticeship
under the tutelage of a Siddha—
Perfected One—by means of
Sadhana, the instruments of ex-
perimentation in Yoga. The ao-
ceptance of such a disciple wholly
rests with the Master.

One is bound to be at a loss
when confronted as in modern
times with system upon system
of Yoga each pointing to identical
accomplishment. But Theosophy
pleads for patient oconsideration
and judgment in making a choice
for oneself and points to the prob-
able dangers of promises held forth
for quick and rapid success in mat-
ters of Yoga.

The value of the Tantric in-
terpretation and its elaborate
technique and method gains con-
firmation from similar treatment
found in other parts of the world
and at various epochs in its history.
The Tantrik composition of the
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buman body is specially noted by
two eminent authors—J. M. Pryse,
in The Apocalypse Unsealed, and
Daigy E. Grove in The Apocalypse
and Initiation. But no'more exact
and scientific knowledge of it can
be found anywhere than in C. W,
Leadbester’s book on The Chakras,
All this comparative study points
to the conclusion that certain
Contres do exist in the make-up
of an individual. The part that
they play in heightening human
counsciousness when they are
awakened is the sgpecial province
of the Tantrik method. In its
application to the individual, di-
scipline and control of the body,
purification of the emotions and
concentration of the mind are
enjoined. Very rigorous rules of
Brabmacharya are not enforced.
Neither is insistence made on
strict asceticiem. But complete
oontinence i recommended at
oertain stages of Tantrik Yoga.
Bhukti (enjoyment) and Mukti
(Liberation) are the two most
important passwords in Tantra.

Two other considerations weigh
very heavily in evaluating the util-
ity of this warship. One of them,
in the opinion of some Tantriks
the most important one, is the use
made o}' food, drink and sex in
some of the Tantric rituals. This
is a questionable point in Tantrik
worship. The other is the abuse
of the methods of concentration,

of thought-power, to bring results
towards securing selfish ends in
all walks of life. One sometimes
comes across human wrecks in the
wake of such methods wrongly
followed.

C. 8. T

What Is Man? by P. Leslie
Pielou, T.P.H., Adyar, pp. 168,
price Rs. 8.

In this book the author has
nttempted, in short campass, to
explain the problem of Man as en-
visaged by Theosophy. He has
tried to illumine the dark corners of
life by fixing the position of Man in
relation to God and the Universe.
In the scheme af evolutionary life
man stands at the middle point
where the real battle of life is
fought in and through him. In
the play of the Infinite on matter,
it is man who in his final apo-
theosis achieves the vindication of
the Bpirit.

In the chapters dealing with
Man and bis bodies the author has
logically sketched the evolutionary
process of the Monad in time,
from the moment of his plunge
into the reslm of matter, the
vague stirrings of his conscious-
ness, the will behind pushing him
forward to fashion new forms of
expression, the help he receives
from the invisible hierarchy of
helpers in his self.gonscious strug-
gles and his final triumph,
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Mr. Pielou has mande free use
of the knowledge gained through
the researches of Modern Science
and the vast literature published
by the Theosophical Society since
its inception, and has put his
pointa succinetly in this little book.
The notes and the glossary at the
end are very helpful especially for
those earnest students of Theo-
sophy who do not have much time
for continned Theosophical
studies.

N. R. 8,

Science Past and Present, by
. Sherwood Taylor. Second and
enlarged edition. Heinemann,
pp. 869, price 12s. 6d.

Thiscomprehensiva survey
shows us science as a growing
thing. Rach chapter contains an
illuminating summary of scientifle
thought and is illustrated by ex-
tracts from contemporary writers
of the period under review. Itis
free from racial or national bias
snd affords an cxample of the
study of comparative science in
the spirit of our Second Object.

Ranging from the beginnings of
science, through the rise of mod-
ern thought to the atom of the
twentieth century, Dr. Taylor
describes how man learnt about
the upiverse and sbhout his own
body. There is & reading list, an
index and more than 50 figures.

Dr. Taylor holds that we cannot
say that science " explaing the

9

beginnings of things,” but thab
“its purpose is to enable man to
know and to do'. In the final
chapters he considers the nature
and functions of science today.
The time ohart of the main
periods of the development of
gcience would, in itself, make the
book of value to the historian,
This chart suggests that * explo-
sive evolution’ occurs in human
thought as well as in biological
form, It ie thus in line with Theo-
sophical concepts of a cyclic plan

in manifestation.
E. W P

Theosophy from My Window, by
Madeleine Powell, Pioneer Publi-
oations, Worthing, England, pp. 89,
price 4s.

This booklet has an interesting
way of presenting some of the
deeper truths of life. Bitting in
a small and dark attic, lit only by
a skylight, on the third floor of a
tall Victorian house in London and
looking out through ite window,
the author goes into a meditation,
indnced by the clouds and the sky,
on the nature of the universe and
man.

The first part is concerned with
the oneness of Life, its changing
pature in ite unfoldment, the
meaning of human sorrow and the
griumph of man. The seven-hued
rainbow symbolizes the many paths
leading to the one God, and the



188 THE THEOSOPHIST MAY

brilliant sun of a bright summer
typifies the perfect Man. The
author looks bBeyond the clouds,
too, and peeps into the vastness
of this * mysterious universe " and
the law and plan behind it,

The second part of the booklet;,
which is on " Man,” is written
from a different attio (symbolizing
a new birth) in a London house
which is the home of a Lodge of
the Theosophical Society. This
attio is well lighted and has a broad
and large window. The contempla.-
tion now reveals the divine nature
of man, his immortal principle
working through different transi-
tory personalities, the meaning
of evolution and the mystery of
sacrifice,

Beeing some birds and an aero-
plane soaring abave the clouds, the
author reflects: “ Whoever today
is blinded by sorrow will quickly
rise above it if he seeks an aim
and endeavours to reach it—an
aim in the shape of some good
work in which his Soul will find
interest, to perform which will in-
duce that Soul to unfarl its wings,
to achieve which will cause it to
bathe in the light of the celestial
kingdoms and will lead it to sound
its note there,”

M. 8.

Gita Meditations, by T. L.
Vasvani, Gita Publishing Hause,
Poona, pp. 144, price Ra. 6/-

Mugings of this well-known
mystic and poet are gathered in
this book just as they issued forth
from him on varions occasions of
his meditation. They are not
conflned to the teachings of the
Gitad but embrace the Author of
the Gita as well, and other spiritual
lights of the world such ag the
Buddha and the Christ.

Scattered throughout are gems
of reflections on Love, Bhakti,
Jiana, Maya, Krishna, the Gopis,
Gokul and Brindaban, devotion and
devotees. The want of a definite
sequential order and occasional re-
petition of ideas also have a charm
and are helpful in revealing the
poet’s mind.

There ia a note of sadness per-
vading the meditations, The
sufferings of the poor, whom he
calls the “broken” ones, move
him deeply. “The truth of life
is not on the mountain-top but in
yon broken cottage, factory, farm-
er, peasant. . . . The sighs of the
village folk and of the poverty-
stricken in big cities reach His
"broken’ Theart. Worship of
Krishna means service of the poor
—Lokasanghraha.”

While his mystica) reflections
are inspiring and uplifting, the
author’s views on modern politics
are hard to accept ; we feel the
poet is not fair and is wanting in
true perspective.

C.R K,

SUPPLEMENT TO
THE THEOSOPHIST

May 1958

OFFICIAL NOTICE

I hereby appoint Commander H. B. F. Moorhead
(R. N. retd.) as Honorary Treasurer of the Theosophical Society

as from May 1, 1958.

N. Sr1 Ran,
Presgident

THEOSOPHISTS AT WORK
AROUND THE WORLD

By the Recording Secrctt_zry

Adyar

The President has continued his
series of roof talks. He announced
that he had requested Mr. Sidney
A, Cook to continue as Vice-
President and so no new nom-
ination for the office would be
necessary ; that Commander H.B.F.
Moorhead would shortly arrive at
Adyar to take up the office of
Honorary Treasurer; and tbat
Miss Emma Hunt and Miss Ann
Kerr were to be Recording Secre-
tary and Assistant Recording Secre-
tary respectively. Miss Hunt, who
is now the General Secretary of
the New Zealand Section, will
arrive to take up the office in
October, and till then Miss Ann

Eerr would act as Recording Seore-
tary. Miss Ann Kerr expects to be
at Adyar early in June to assume
her duties.

Miss Helen Zahara, the present
Recording Becretary, left Adyar
on March 27 for a lecture tour in
Pakistan. She returned to Adyar
on April 20 and expeots to leave
for Malaya and the U.8.A. in May.

The School of the Wisdom

The second term of the fourth
year of the School closed on March
18, 1958.

The work commenced with four
weeks devoted to a study of Man
in the Present Day, Reincarnation,
Karma, Life after Death, and Edu-
cation. There then followed three
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weeks of intensive work on Com-

parative Religion under the direo- .
tion of Mr. Duncan Greenlees.

During the period 28 Religions

were considered. The closing two

weeks of the session were devoted

to a consideration of the world

problems of Government, FEco-

nomics and Soociology.

Until their departure from Adyar
Mzr. C. Jinarajadasa and Miss Clara
Codd continued their much appre-
ciated series of talks on Philosophy
and on Meditation, respectively.
Mr. Sri Ram, now President of
the Society, contributed a series of
talks and discussions on The Path.

The students visited departments
on the estate, and public meetings
on Education and Economics, ad-
dressed by outside speakers, were
held.

At the closing meeting Mr. Sri
Ram presented certificates of at-
tendance to the students, who in
their turn donated a copy of Oc-
cult Chemistry to the School library
in token of their appreciation of
the work of the School.

In his closing address the Presi-
dent stated his opinion that the
School of the Wisdom was a
valuable activity for Adyar and the
Society, and that he considers that
it should develop without any
interruption.

The School of the Wisdom will
re-open early in Ogtober 1958 with
Mr, Geoffrey Hodson as Director

of Studies. Mr. Hodson is so well

known for his success in class work
and as a student of Theosophy
and lecturer that his directorship
ensures an interesting and profit-
able period for all who attend.

It is proposed to divide the
8chool period into two terms, with
8 Christmas-Convention interval
of three or four weeks. Each term
will be about 2% months, the first
devoted to Theosophical studies,
and the second to be given to what
perhaps may be called Applied
Theosophy. In the first our Theo-
sophical knowledge will be examin-
ed and re-studied; in the second
modern thought in the principal
fields of human interest will be
surveyed to see to what extent
Theosopbical ideas are being ap-
proached and what additional light
Theosophy can give. For it is
recognized that the Theosophist
who would work for the Bociety
must know the trends of modern
thought and how far Theosophical
ideas have been accepted. In these
fast moving times it is essential to
be up to date. The School in its
second term will try to pick up the
modern trends and to make Theo-
sophical comparisons,

The classes are all conducted in
English and an inability to read,
study and speak English is a severe
bandicap to the student and pre-
vepts his full contribution. Obvi-
ously some knowledge of Theosophy
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and Theosophical textbooks is a visiting East Africa at the invita-

preliminary to enrolment, for the
School does not offer an elementary
course and those not prepared can-
not benefit fully.

For the coming year students
may enrol for either term, or for
both, although the studies in the
two will essentially be related.
Students are urged to make their
plans for travel arrangements and
to register without delay.

Mexico

A new Theosophical Centre,
Evolucion, was founded in the city
of Piedras Negras in August 1962.

The General Secretary, Sefor A,
de la Peda Gil, writes that he is
on a tour upcountry in the course
of which he hopes to visit the most
recently founded Lodge.

West Africa

The Lodges and members in this
area are attached to the English
Section. We learn that Mrs.
Mary Elmore arrived at Acocra,
Gold Coast, on 24th February.
Her firet public lecture was on
" Theosophy in the Modern World ”
at which the Minister for Agricul-
ture and Natural Resources fook
the chair. Her presence at Accra
was much appreciated, as very few
overseas lecturers are able to visit
this country.

East Africa
Mr. Harjivan Kalidas Mehta, of
Bhevnagar in India, has been

tion of the East African Section,
After being welcomed at Dar-es-
Salaam he gave a series of lectures
under the auspices of Narayan
Lodge, commencing 2nd February.

These lectures were given in Guja-

rati and were well received by the
public. Also publie lectures -in
English were given under the
auspices of outside associations
and societies. On February 14 he
left for a tour up-country, accom-
panied by Brother Dwarkadas
Morarji Shah, General Secretary
of the East African Section, and
his wife. They visited Mawanza,
Kisumu, Kampala, Jinja, Nairobi,
Mombasa, Zanzibar and Pemba.
A short stay was made at each
place where study classes were _
held and lectures delivered. Mr.
H. K. Mehta also presided over
the Section Convention held at
Easter in Zanzibar.

Iceland

Mr. Gretar Fells, who has just
been re-elected General Secretary
for the 17th time, reports that
there seems to be an increasing
life in the Iceland Section. Two
new Lodges bave been formed,
with the names Wood and Search.
The President of the latter is a
well-known author. The Section
magaeine has been issued as usual,
and the Section has begun to
publish books,
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One member of the Society has
donated a new piano to the Sec-
tion Headquarters. The Section
has hired a piece of land in beauti-
ful surroundings near Reykjavik
and hopes fo build & house there
gome day.

During the year 19562 lectures
and study olasses continued as
usual. A guest-speaker was Mr.
Mortinus, from Denmark. The
Section Convention was held in
Reykijavik in September 1952.

Puerto Rico

The Annual Convention of this
Section was held on April 5, 1958
in San Juan. There was a record
attendance of 70 members. The
General Secretary, Sedora Esper-
anza C. Hopgood, writes that she
thinks the good attendance was
due to the impetus givenm by the
vigit of Srta. Luz Maris Durand
last June. ’

A new Lodge, Sol, has recenfly
been fonnded in Santurce and
another Lodge, Amor, is being
formed in Arecibo.

The Section has begun the issue
of & quarterly letter to members.

Canada

We learn from The Canadian
Theosophist that Kitchener Lodge
has resumed public meetings. The
Lodge has also issued an attractive
four-page bulletin giving details of
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monthly activities. Montreal Lodge
publishes a small bulletin to keep
its members and the publio inform-
ed of lectures and Lodge activities,
thus helping to sustain the interest
of members and visitors. In Tor-
onto there is published the Toronto
Theosophical News which gives the
programme of work in Toronto,
information about the Library and
notes on matters of interest.

Canadian Federation

Miss Joan 8. Morris, Sacretary
of the Federation, writes that the
North Vancouver Lodge has taken
on & new lease of life and & study
group has been started in Brandon,
Manitoba.

Miss Morris expects to visit all
the Lodges in the Federation thig
summer and to see what she can do

towards getting mare study groups *
and Lodges started and rejuvenat-

ing some of the prairie Lodges
which are not very active.

Portugal

The Annual Convention of the
Portuguese Section was held in
Pebroary. We congratulate Mr.
Felix Bermudes who wag elected
as General Secretary in place of
Mme. J. 8. Lefévre.

Mme. Lefévre has served the
Section and the Society for very
many years and we offer her our
appreciation and good wishes.
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THE THEOSOPHIST
ON THE WATCH-TOWER

%
%

The Theosophical Soctety 1s responsible only for its
Offictal Notices appearing wn *“The Supplement’.

I’I‘ is only as we look back over the events of the last

fifty years and study their import that we realize the
full significance of the fact that it has been
a period of crucial change for humanity,
a period of progress in many ways, but achieved only by
continuous and unprecedented struggle. The two World
Wars, which are splashed in thick characters on this page
of human history, illustrate, better than any other events
of the period, the fundamentals of the struggle as well as
its manifold results.

The progress has not been in one single stream, but a
movement in many directions, not kept up consistently but
attained with many set-backs, like a swirl of expanding
waters with contending currents and fringed with eddies.
The wide repercussions of this movement, visible in the
political, economic and social fields, equally with the
advance of soientific invention during the period, constitute
a vast pioture of change which makes the world of 1963 a
far distant ory from that of 1903,

146
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Many ideas that govern the life and inter-relations
of people all over the globe today, such as—to mention one
outstanding instance—the self-determination of racial and
national groups, were hardly thought of as practiocal politics
in the pre-Wars era, Step by step the pattern of our
activities, as well as the dominant ideas in human relations
and life, have been altered, and this alteration is as marked
internationally as it is in national life,

J When we study the more important changes that have
come about along with these new ideas, we are impressed
by the fact that each step has had to be taken against
opposing forces. One example of this fact, amongst many
others, is in the progress of women’s rights, a subject with
which the United Nations Economic and Social Council
was oconcerned at its recent session.

Every advance has been against forces provoked either
intentionally or otherwise. If has been so because the law of
action and re-action holds good in the field of human affairs
deriving from human psychology, as much as in mechaniocs.
There will always be those who are opposed to the new,
unless the new is merely an extension of the old.
because it disturbs the conditions to which they are
acoustomed.

The whole problem of progress is complicated by the fact
that the struggle between the old and the new is not always

The Problem of caps.xble of simplification into clear-cut jssues
Progress of right and wrong, especially ag understood

at the particular time. Slavery was not

regarded as wrong a century ago. There is usually much in
the old that is pleasant and even appeals to the virtuous
instinets in men, and in the new much that is uncertain and
often not altogether better. It is this mixture of good and
bad, presented in the practical choices before us, which made

Arjuna so confused on the eve of the struggle in Kurukshetra.
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These truths are illustrated in the affairs of all peoples,
but to go no further afield, they are to be seen with striking
force in the many changes that have come over India during
the recent decades, and are still coming. The changes are
of a complex nature, affecting the political, economie, social
and all other aspects of the national life.

In the early days of this century there were many, even

. amongst the most liberal-minded people, who saw much

that was good in the caste system, of course as it was
originally framed, and not as it had subsequently developed.
They saw in that system an expression of a natural order,
a means whereby society was kept regimented and evoked
in those so regimented certain specialized qualities. To
take another instance, there was undoubtedly in the old
regime of the Princes in India a certain continuity of tradi-
tion with aspects of Indian thought and culture of the past,
of whioh the Indian people have been legitimately proud.
Yet the changes that have come about had to take place,
not only because of the force of the new ideas—liberty,
equality, and so on—but also because of the effeteness that
had come over the old institutions.

Human progress is obviously not a simple, continu-
ous, unacgelerated process. It is achieved by a complicated
play of factors brought into interaction with one another,
and this interaction has increased and intensified as the
old barriers, physical and sociological, have been broken
down and swept away. ‘

Every evil may be said to contain the seeds of its own
destruction. No tyranny can exist forever, however firmly
and unalterably it may seem to be founded, as history has
demonstrated over and over again. But long before it is
uprooted, ready to fall by its accumulated weight, it has to
encounter the challenge of the new forces to which it gives
rige, forces which fail time and again before they succeed.
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The first challenge to the old idea has always to be made
against a phalanx of respectable supporters. Such has been
the case with every step of freedom anywhere in the world.
There was a time when the .demand for political freedom
in India, the utterance of the very phrase “ Home Rule,” was
startling to respectable folk. The new idea aroused a
variety of antagonistic interests, even amongst Indians.
Nevertheless, it made a dent which presently became a
channel down which there flowed an ever-increasing ourrent
to the open sea of India’s freedom.

Both in the matter of social reform and political
freedom, Indian Theosophists in quite large numbers have
been in the forefront because of the leadership of Dr. Annie
Besant, whom they followed as a guide. The causes with
which they identified themselves have since become popular,
and though there is still much to be done to bring to
individuals the freedom that had been won for the mass,
there are many more workers available for the process of
reform than when the process was initiated.

As in the past, so with our future. There are always
ideas, calling for some change or reform in some direotion,

,‘;ﬁ't::’ emé  porderline between the past and the future,

but are missed because that line is so thin

and vanishing. It is that idea, that change, which thoge
who aspire to lead humanity onward have to be keen
and bold enough to seize. The Theosophical Society, in
particular, in the persons of its members, should be identi-

- fied all the time with the next step of human progress,
whatever that step might be. The Society exists for that
purpose. It has been stated by a Master of the Wisdom
that Theosophy should be “ made practical ”. These words
are to be interpreted in no narrow sense. Our Theosophy has
t0 be expressed not only in a spirit which actuates our daily

emerging from the future. They are on the -
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activities and behavior, but also in a vision of perfection
which refuses to submit itself wholly to grooves of custom
and oconvention, the established modes of thought and
action,

If Theosophy is the Divine Wisdom, surely that Wisdom
is not to be confined within the limits of any system,
whether it be a system of philosophy or an outer organiza-
tion. The Wisdom is always on the march, it represents a
movement. Nothing down here can correspond perfectly
to its archetype. Therefore, so long as evolution is the
case, there has to be a continual infiltration of fresh forces,
new ideas, into every system, every body, calling for modi-
fications in its funotioning and in its organization. Such
is the nature of life itself, which is an ever-expanding and
ever-varying movement. If our thought is to keep pace
with that movement, in other words, if we are to identify
ourselves with the Wisdom which underlies the progress
of all things, we have to keep ourselves ever open to its
message, its new influence.

This means, among other things, that we must not
nmerely talk of Brotherhood, but actually put it into practice
in such ways as we can. For he who has the spirit of
gervice in him, the live spark of philanthropy and humani-
tarianism, will find ever-new ideas flowing into him out of
the extensions of his awareness, his sympathy with others.
The simple key of Brotherhood, when it means life, will
open many doors both within and without.

* #* * *

I have been asked why the leaders of the Theosophioal

Society support an institution which, according to the
questioner, is but a tool in the hands of

:.lds ﬂl,':?fe;' certain Powers for accomplishing their im-
perialistic ends, and for others, a convenient

meeting place for diplomacy and world-wide propaganda.
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The institution thus described is, of course, the United
Nations. It appears that one member felt so troubled by
the attitude of the Society’s leaders that she felt compelled
to resign her membership, and this was to her a way out of
the contradiction in which she found herself.

It may be as well to point out here that not only
the present leaders of the Society, among whom possibly
the writer of these notes is included, but also the past
Presidents, Dr. Annie Besant and Dr. G. 8. Arundale, were
ardent supporters of the League of Nations, now trans-
formed into the United Nations.

After all, every member of the Society, even though he
be President or “leader,” is entitled to have his own views
and express them, whether with regard to the United
Nations or any other matter. It is quite possible that with
regard to some matters which exercise our thoughts, the
leader in question might be in the wrong, and those who
disagree with him in the right, either wholly or partly.
But if the Theosophical Society is a free organization,
united only on a platform of Brotherhood and by a certain
abstract Wisdom which we call Theosophy, no member has
the right to expect that other members, “ leaders” included,
should hold the same views as himself. If there are some
in the Society who show a certain defect or excess, it is the
duty of others, by their own thought and action, to make
up for it and thus restore the balance.

If Dr. Besant supported the League of Natlons—-—she
was one of the first members of the League of Nations
Union in England—it was not because she was unaware of
its weaknesses, but because it embodied a new ides which
had great possibilities. Similarly if one supports the United
Nations, which not only discusses but also acts under
oertain conditions, it is not because it functions faultlessly,
or is not capable of being used wrongly by a majority of
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the member-States if that ma]on

'Mea&eﬂ b}
because it embodies the beginning % Socies¥; a

World Federation, without which the he no'world
peace. ‘ '

Those who condemn the United Nations and would
fain throw it on the sorap-heap, have not so far offered a
praotical alternative. We must either evolve or improve
the existing organization into the sort of World Authority
that is needed, or we must break it up and start designing
a new and better instrument for ensuring world unity.
Bu$ the impulse to oreate such a new body is not likely to
spring except from new experience, unless the same impulse
exists already and working through the existing institution
makes itself felt and obviates such further experience.

The League of Nations automatically ceased to exist and
the United Nations was designed in its place as a result of
the dire experiences of the second World War. To say that
it is now time to throw away the United Nations is to say

~in other words that it is time we had a further dose of the

same sort, which alone will produce the will to a better
order that will answer the needs of the world better than
the United Nations. Surely such an attitude is a pre.
mature resignation of hope.

The fact is we have not yet by our efforts made people
see the necessity for such a World Government in a world
which is being physically unified, and the people are not
likely to see that such a Government is desirable, except
by trying the existing United Nations. I feel, therefore,

" that in spite of every defect, every weakness and short-

coming that we may find in the existing organism, the
way of practical action is to infuse into it or into the
minds of people in regard to it more of the life and spirit
that is needed. If the United Nations were to cease to exist

this moment, there would be a vacuum ready to be ocoupied

I\,
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by those forces which would much rather operate in isola-
tion or through private compacts than in a medium where
their motives and actions can at least be criticized, where
they have to justify themselves in some manner at the bar
of world opinion. .

If the United Nations is used as a tool by some parti-
oular nation, it is not the fault of the United Nations alone,
but certainly of that particular Power and those other
States which are associated with it for purposes of their
own. No institution, however perfect—which description
is far from applying to the United Nations—is likely to be
better than what its members are individually or volun-
tarily capable of achieving. The United Nations is not an
entity by itself, but an association of Governments, and if
the association does not bring forth what is desired, those
who are at the back of it, that is, all the peoples of the world,
should first instruct their Governments, and secondly pre-
pare a better plan and secure its acceptance.

- These views which I have expressed are views which are
in no way binding on any other member. If our members
everywhere felt sufficiently their own responsibility to give
the lead of which they are capable, they would not attach
an undue importance to what the leaders are saying and
doing. Thbe Theosophical Society is so constituted that

each member can be a centre of thought and action in his
own right.

N. Sr1 RaM

KARMA IN THE PLANT, ANIMAL
AND HUMAN KINGDOMS

By B. L. GARDNER

BE surmise sometimes advanced, t}mb karms, .does not
begin until the human kingdom 18 ente.red, is dt(zle to

a misunderstanding of the word. Karma is define h.az
#mhe law of causation, balance, compensation by w :};
gvery action begets & reaction: the acto‘r bs;coznesf e
attractor for a similar aotion."’ (Glossary.) 1 ,.t e:::ac:;ee,
action and a consequent reaction are accepted as inevitable,

jon 1 d by the compensating
Iv every action is oppose :
;1::1;8;3::&:;{3’ ka,rmz, till the disturbed balance 18 restored.

The Secret Doctrine describes karmt% 88 “ onve eternallllaw
that always tends to adjust contraries g)nd produce ar-
mony . “The oternal and immutable decree of karmas is
absolute barmony.” (111 306, 418.) ‘ n

" Eyery action must thus be ta};en a8 arousing 0p§031 tl};)?
whioh persists until equilibrium 18 re-established. And this

' insistent pressure towards a restoration of harmony applies

obviously to all action throughout the levels of manifeatag
tion and hence to all the kingdoms of Nature. Adbala,nce

relationship on equal teérms between Spmt an .Ma;ter,
he\;weén Life apd Form, is the goal within every ku?g om,
Buch & relationship is & state of par.momoug tfmoz;, l;)f
wholeness, which, when attained within the limits of the

——
' The Theosophical Glossary, by H. P. Blavatsky.
168
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form used, allows the life concerned to progress to the wider
horizon of the next stage beyond.

Of the four kingdoms—mineral, plant, animal, human
~—the mineral kingdom alone has reached this goal of
maturity. It is the only kingdom of Nature's forms that
has figured in four successive Chains. In this, the fourth
Chain, and on our planet, the Earth, the mineral
forms are equilibrized, they have reached a balanced
maturity and may be said to have attained the Turiya
state; they are perfected in form. Gradually, from now

onwards, their form structure may disintegrate and the
coiled-up life be released.

Awareness of Good and Evil

Reluctance to associate consciousness in the plant and
animal kingdoms with karmio reactions seems to be due to
a tendency, natural enmough perhaps, to impute something
of our human feelings to the younger life. The fact is,
however, that until the human kingdom is reached and
human self-consciousness is awake at the higher-mental
level (its true home) and in some measure responsive
to Buddhi, there can be no consciously made distinotion
between good and evil and, therefore, between that which
we call right and wrong,

The One Life is neither henevolent nor malevolent ;
it is utterly without bias, as impartial and impersonal in
its pressure from within outwards as is gravity in relation
to physical experience. In manifestation it is expressed
as Force, the One Foroce, called Fohat and is the “ Breath
that knows itebif not.” (Stanzas of Dzyan.) Being homo-
geneous and absolutely undifferentiated, the * Breath ' is
neither conscious nor unconscious, it “ knows itgelf not .

The One Life, the One Force, of which the Absolute is
a synonym, is necessarily desoribed as having no attributes;
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possessing everything it possesses no-thing. And what-
ever be the appearance of Fohat in ifs manifestation ab
outer levels, such as in eleotricity, in the pressure of
gravity, in a tempest of wind and stormy waters, in a fiery
conflagration—none of these has a trace of any special
purpose, and certainly of no moral content, unless controllied
and directed by some agenoy, that is, by a living conscious
Being.

The One Life, therefore, the utterly impersonal foroe
of the universe, must not be confused with any conceptions
of Deity. The term “God"” is best reserved for One who
is the Head of a system of manifestation, consciously direct-
ing the One Force in the creative work needed for a solar
gystem, a constellation or a galaxy. Within the limits of
such a field, small or vast, a supreme Ruler or God controls
and directs the play of the One Life within it. Till,
therefore, the Ruler of such a circumscribed system, around
whioch His ring-pass-not has been thrown, imposes and
imparts a certain bias to the life-force, Fohat, the only
motive that could influence any unit of life within it would
be self-interest, a motive tending simply to maintain the
form possessed. Till then “good and evil” are meaning-
less. As a mere separate unit of undifferentiated Fohat,
there could be no motive for living other than pure a-moral
self-centredness with an innate urge to hold its present
form securely. For the younger kingdoms, as also still for
a very considerable number of our humanity, this would
seem to be the one original incentive for * living ”.

Knowledge of Good and Ewvil

In every system of manifestation life awakens at the
“ oentre”’ and works downwards first and then upwards.
Buddhi is the central principle and plane of the sevenfold
universe of our solar system, the planes being named—Adi,
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Anupddaka, Atma—BuppaiI—Manas, Astral, Physical.
Therefore it must be the plane and principle of Buddhi
that is so modified, or “colored,” by the Ruler, God.
(The apt term “colored " is used in 4 Study in Conscious-
ness, by Annie Besant, pages 4 and 94.)

A familiar example of that which “awakens at the
centre” is the seed of any flower or tree. Planted in suit-
able ground the seed germinates and thrusts downwards
and upwards. "This central position of the seed is the tree's
place of birth and to that centre the life tends to withdraw
at the end of a season’s growth. The same principle
applies in the birth and growth of animals and in the
development of self-consciousness in & human being—down-
wards to the personality, then upwards back to Buddhi
and beyond.

From the few references in occult literature to the
meaning of this coloring of Buddhi, it must be inferred that
certain effects of Fohat are intercepted, inhibited, by our
Bolar God, the Lord of the Sun. Thus that stream of
Fohat that is used in His, and our, field of manifestation is
not pure and undifferentiated force, but is modified and
thereby specialized to achieve a specifioc purpose.

This act of intercepting that which is not wanted may
appropriately be illustrated by the use made of colored light
in healing practice. Certain rays of the sun, or those from
& powerful electric filament, are intercepted by means of
filter-screens, and other rays only, belonging to a specific
range of color, are allowed to pass. Those that then reach
a patient are specialized by the simple method of deleting
the unsuitable, and those that pass have consequently &
localized and particular effect.

On the vast scale of our solar system, the effect of
such an interception, and the consequent specific * coloring "
of Fohat, has been that a definite bias is imparted to the
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life-force at the system’s centre, that is to Buddhi, in order
to initiate and foster the Lord’s divine intention. That
intention is called in ocoultism Immortality for His oreations
and the means to this end is called “right living”. _ This
goal of immortal life—aeonic or relatively immortal is the
qualification of the Master K. H. in the Mahatma Lel.tte'rs——
can be attained by building a body of purely ato.mlc con-
struoction, and such an imperishable body is possible onl.y
to a consciousness that can function from the cex%tre of ?hxs
golar manifestation—that is from Buddhi, wherein thq ins-
piration of wisdom is potent. . . '

The stim .lus to right living, resident in Buddhi, can
be responded to by self-conscious humanity alone. In the
human kingdom only is the higher-mental faculty awa:ke—
and able when unclouded to touch Buddhi, and Buddhi has
no funotion on the lower planes except through Mz?,na.s.
(Vide The Secret Doctrine, V 494.) Until huma.n 90nsomus-
ness accepts Buddhi, and its divine characteristics of love
and wisdom become in some measure a motive in human
life, there can be no apprehension of right:; or wrong, no
tuning-in with God’s intention and will. Wl.t,hout.i Buddhi
consciousness is a-moral and the ethical opposn'jes rightness/
wrongness have no deeper meaning than t?xe- pairs heat/cold,
wet/dry, light/darkness, ete. This condition of unaware-
ness, of ignorance, is common enough even today a.nd. is
well illustrated in Charles Darwin'’s stor)t of the Austraha.nl
aborigine who, in a time of stress, had killed and eaten his
grandmother. When the local missionary called to re-
proach the man for being so bad and wrong, he merely
replied, as he stroked his stomach, “ no, no, not bad ; good,
very good,”—nor need one go so far afield to find plenty of
evidence of the same view ! .

If one attempts to envisage the vast cycles and wide-

| flung horizons of our involutionary excursion and on to
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the present beginnings of evolution, little surprise can be
felt at the very slow emergence of Buddhi, the Wisdom of
this manifestation and hence of any active moral sense.
The ten thousand years or so, from our personal point of
view, of historical time is but a very short spell compared
with the millions of years since even our Fifth Root-Race
began. Little wonder that a theory of * original sin”
commended itself to some authorities who regarded this
very planet’s begindings to have been but a few thousand
years earlier. How else, in the light of that short view,
could the general conduct of mankind be explained ? .Mere

ignorance was interpreted as evil, whereas, of course, there
is no good or evil per se.

Consciousness of Many Degrees

Although some degree of conscious awareness must be
attributed to every unit of life engaged with form, it differs
enormously as the mineral, plant and animal kingdoms are
successively entered. And, as consciousness grows by
virtue of the opposition met with in the play of life and
form together—the friotion encountered being the very
oause of consciousness—then karma obviously is a neces-
sity of growth in the younger kingdoms. The reactions
therein, however, are widely spread as they impinge on
group-souls and not on individuals. Karma in the plant and
animal kingdoms probably operates much as a resistance
in certain directions as, for a simple example, the free flow
of water is resisted and channelled by the banks of g river.
In other words, karma for the plant and animal ig mostly
concerned with the pressure of the environment and makes
for that which the naturalist calls the surviva] of the fittest—
a phrase we might better understand if we viewed the suo-
oessful forms, the fittest, as attaining a temporary harmony.
The successes will have absorbed their karma.,
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So while karma must be regarded as a necessity for
the growth and development of plant and animal, it ‘_1093
not follow that the resistances met with have any conscious
significance for them in their physical bodies. The re-
sponses are almost entirely instinctual and are m?,de, not
by the life of the younger kingdoms but by the Devic .form-
builders—except in the advanced grades of domesticated
animals. In this connection it must be remembered that
the consciousness that is being stimulated a',nd a.wa'kened
gradually by the Rupa Devas is of the Atmic level in the
mineral kingdom, the Buddhio in the plant, and the ‘ngher
Mental in the animal—a conscious awareness t,h.ab is often
described as sleeping, dreaming, stirring respectn{e]y. On
its awakening in Man individual responsibility begins.

It is because he possesses individual self-consciousness
that the karma of cruelty by man, in all its forz.ns, must be
adjusted by the individual responsible. Sadistic mal.treat-
ment of animals and humans has the inevitable reaction of
complementary distortions in the perpetrator.s. The con-
genital cripple, the deaf-mute, the blind from birth, nervous
lesions that spell “ mentally defective,” etc., all indicate
their cause. But, and here is the silver lining, thoug.h the
reaping must be as the sowing, very often tk'xe. phySI_ca.lly
afflicted are of a warm-hearted, kindly disposition, willing
and anxious to give all they can towards the help and
alleviation of others—a striking testimony to the int'er-
inoarnation review and to the truth of the adage “ to forgive
is to ve forgiven .

For the sufferers, animal and human, the compensatory
adjustments are in the skilled hands of the Lords of Karma.

Individualization : Right and Wrong Ways

When the terms “right ” and * wrong ” are applied to
the different methods of passing from the animal kingdom,
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in consciousness, to the rank of the self-conscious human, a
natural comment one often hears is: “ Why should an
irresponsible animal suffer in its later human incarnations
from no fault of its own if it individualizes in & ‘ wrong’
way ? "—the wrong ways being usually designated as through
vanity, pride or fear.

First of all, we must admit the inevitability of this
happening so long as humanity is so self-centred that re-
sponsibility to the animal kingdom is lacking. The same
law that deorees such methods as those labelled wrong is
the law that decrees the injury or death of a child falling,
say, from an upper window. The child suffers because of
the ignorance or carelessness of a human being. Similarly
the animal. The law itself is unchangeably consistent;
were it not so then the cosmos would be chaos. The pres-
ence or absence of the compassionate love aspect of
Buddhi, functioning through the mind, decides the issue—
and that combination is a human monopoly!

Another point of view that might be taken would be
that of a human being who, in the long past, had indivi-
dualized in a “wrong” way and who now can review the
happening from the standpoint of one who has cleared the
karma involved. He might note perhaps that had it not
taken place as it did then there would have been many
further animal incarnations to work through and a long
delay before & human owner exercised an influence again
sufficiently powerful. Nor, it will bave to be admitted,
does it necessarily mean that a right way makes always
for an easier and happier progress. And in any case the
karmio law that “always tends to adjust contraries and
produce harmony ” is a law of compensation.

It may be instructive to suggest still another view
that, in imagination, may be attempted—though at an
immeasurable distance. A Creator has at His disposal an
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absolutely pure Force of enormous power, Fohat, and wills
to use thig for a specific manifestation and, to that end,
imparts to that power a tendency, a coloring, that if ao-
cepted and used by the new units of the One Life would
enable them to become relatively immortal—like unto Him-
self—by suocessfully building an imperishable body. An
essential stipulation is that the Units of Life within His
ring-pass-not, after being led from a mere awareness of
living to a degree of self-realization and in the human
kingdom individualized into self-consciousness, must volun-
tarily attune themselves to His chord, to His Word. End-
less hazards are encountered necessarily during such &
manifestation and throughout it the Creator Himself, as
also of course all the conscious lives involved, must abide
by the cosmio rules.

Lords of Karma, the Lipika

When the human kingdom is entered and the isolation
of self-consciousness is attained, then karma begins to
accumulate on the shoulders of the individual. After many
incarnations, karma may impose too heavy a burden of
resistances to be overcome and the weight may spell dis-
aster, as indeed has often happened. (Vide The Secret Doc-
trine V 496-504.)

Bo far as it is possible, the Lipika (literally Recorders,
Soribes, Karmio Adjusters) are said to ease and spread
the opposing reactions in order to allow the individual a °
reasonable likelihood of meeting his karma successfully.
When so met and absorbed by being balanced, that is,
mastered—and the power contained in the reactions trans-
muted into spiritual skill—then a further effort may be
called for beecause of the promising prospect of the Wisdom
of Buddhi becoming more pronounced, hence further karms,

8
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is offered. This seems to be the explanation of the rise
of diffioulties immediately after some sound advance has
been made. It is not that further heavy karma has been
imposed by the Lipika but an opportunity has been made
for & further “balancing,” by releasing in the personality
concerned some inhibitions that as a protection were built
at birth. This is the helpful and merciful assistance given
by .the Lords of Karma, not only to individuals but to
nations, tribes and families, all of which as gro'ups have a
composite karma of reaction to earlier conduct to meet.

Ocoasionally it has been assumed that karma tends to
fatalism, to abject resignation to “one’s fate "—an utterly
erroneous counception. If any proof be needed to demolish
such an error one nced only apply the ancient axiom, as
above o below, in reverse with, of course, certain reservations.
In ordinary everyday physical life, the karma of nations,
families and individuals is being faced and dealt with as a
perfectly natural proceeding—and is balanced or increased,
according to conduct, by vigorous action on every hand,
Armies are enrolled and trained to oppose aggreasion and
to ensure the integrity of a nation, police forces combat
orime and shield the citizen from fraud and violence, a
large medical fraternity with its clinics and hospitals deal
with disease and accident, rules concerning sauitation and
the cleanliness of cities are stringent and, for the private
individual and family whose karma may have led to their
house, being burnt down, insurance facilities wil] spread
the loss over a large number of friendly helpers.

All this, and much more, is the human way of meeting
and balancing the karma of a whole people, however short
of perfection the results may prove. The effort corresponds
undoubtedly to the very similar work on the astro-mental
plane of the Lords of Karma. This field of the psyche
itself too is now being entered by exploring practitioners
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who seek, cohsoiously or unconsciously, to treat the karma
of patieuts at the emotional and mental levels.

We may sum this up by affirming that karma, whether
of the group or of the individual, must be faced and absorbed
by action that will compensate the oauses that aroused it.

Review Summary

The specific influence that prevails througbout any
system of manifestation is due to the Ruler, or God, of that
system, who modifies the universal force (Fohat, the One
Life) to serve His special purpose. Within our solar

system, under the direction of our Solar God, the influence

that is so imposed, His “ coloring,” makes for righteous-
ness, for that which is known as ‘“‘right living” and is
called Wisdom.

An understanding of the pressure of karma in the
kingdoms of Nature follows an acceptance of the law that
initial causes have a consequent effect. The adjustment of
form to life involves shifting tensions. While the strain of
such tensions continues, disharmony exists and the pressure
of the universal force seeks ever to cancel this out and so
to “equilibrize”. It is this pervading influence that is
called the law of karma. The very existence of the strain
and temporary disharmony, however, helps to give birth to
an awareness of being alive, to fuller and fuller conscious-
ness. The tension itself is ultimately released, resolved
through the action of “the Good Law,” the Wisdom-Law
of the Ruler.

In the plant and animal kingdoms the indwelling life
is slowly stimulated into awareness by the busy Devic
form-builders. Life, slowly descending from highest Atma
thrdugh mineral, plant and animal forms, awakes in man
when, by the belp of the lower mental plane, it becomes
localized in a single bodily vehicle. Life is nurtured and
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cherished through the younger kingdoms by many ranks of
Rupa Devas and the reactions due to karma are imperson-
ally borne through the mechanism of
balanced by Devic activities. In the final stages of the
animal form and in the human kingdom, individual bodies
are used and hence arise the beginnings of personal re-
sponsibility and therefore of individua) karma.

The special influence imparted to the life of our system,
the tendency towards right living, enables man, who alous

can oconsciously share the inspiring Buddhio principle, to
balance life and form in his ow

principle that carries and radiates *
Wisdom aspeot of God, the Ruler,
Wisdom and its “ coloring,”
8o live as to balance life g
own consciousness. Hence,
actions, in the light of Wisdo
tain that balance indefinite]

Group-Souls, and

righteousness,” the
In the light of that
Compassionate love, man can
nd form by the play of his
through his own self-direoted
m, man may ultimately main-
¥ and become immortal. This

brized, has been described in m

It is the “celestial body " of St. Paul, the “wedding
garment " of the Parable, the * Wwhite robe " of the Revela-
f,xon, the “golden fleece " of the Argonauts, the yellow
jacket ” of the Orient—al] terms used to denote the immortal
body ultimately to be attajneq by men of understanding

and spiritually wige, “ Wisdom resteth in th
e heart of
him who hath understanding,” o

E. L. Garoner

0 person. It is the Buddhio .

A WORLD IN TRANSITION'
By N. SRI RAM

HE transition is outwardly from a physically compa:rt-'
T mentalized world to a physically unified W.orld, which
indicates that the time has come ft?r %nteractlon an.d fzot
only for further specialization of existing <:,haracterlstlos.
It is taking place through processes which make the
present age a materialistically scientlﬁo. and mechanical age
in which man is less himself than he is the product of 'the
conditioning to which he is subjected: Man'must be him-
gelf to be content and happy. But he is not hlrfmself bec.al'xse
of the stress and pressure of outer' forcesf which condition
him. He is thus made non-human if not inhuman. There
has to be in him an inner spiritua.l content to offset the
external forces. He does not hfmve it at present.. Hg has
plunged into matter with his mind or Max?as, .whlch 1smthe
fallen angel. The plunge has meant absorption in the things
o mﬁms is one, yet capable of being. diYidt.ad: one i.n
relation to the Atman, in which. ocapacity it is Buddhi-
Manas; divided, broken, in relatn?n .to sensabxox'z-matter,
when it is Kama-Manas. Manas in its abstraction from
human ends, spiritual as well as persona,l' or selfish, We 8ee
exemplified in the scientist. Hg deals with the. container,
not the contained; matter, not life ; form, not significance,

' Bammary of a speech delivered last year in Europe,
' 165



166 ' THE THEOSOPHIST JUNE

He works quantitatively and numerically, not qualitatively,
except in so far as the qualities are perceived in external
effects, as the properties of substances. Then he measures
those effects.

The world as perceived and lived in by the individual
is today more diversified than ever before—by race, religion,
cultural and social practices, historical antecedents, the
exaggeration of temperament, economic interests and Nation-
‘alism, to mention the principal factors. It is an extensive
world but lacks integrity, like the human mind which it
reflects. The transition is towards an integration of these
factors, a one humanity, as it is a one world.

It is a mental age, and as the activity of the mind
is always in freedom—which is its “ living space '—it has
created for itself the necessary freedom. This room has
not been obtained without struggle. The struggle still

ontinues in the form, individual versus the totality. There
the totalitarianism of certain States ; there is the totali-
ianism also of religion.

It is an age of increasing freedom for individuals and
for groups, and it has bred free thought, democracy, trade-
unionism, socialism, religious freedom, the liberation of
subject peoples, greater rights for women, freedom in art,
freedom for the child and freedom in education, among
other things.

It is also an age of speed which has made man shallow.

The movement of mind towards matter has been ex-
tensive, but without depth. It has resulted in a greater
objectivity (matter is objective), which means openness,
freedom from imposed ideas (so necessary for perception of
what ¢s), from preconception as well as authority—all these
characteristics of the scientific attitude.

Consciousness has moved away from the subjective skies,
wherein are both clouds and sunlighb, to the hard objective
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ground, losing a certain dimension. The old ideals, good
and bad, moralities and sanctions have all been relegated to
the past. 1t is a free mind, unguided mind, open to entrap.
ment and solicitation, ready to be lured into or fall a victim
to what it feels to be pleasurable and exciting. The old
ties have been ruptured by an expanding world ; new rela-
tions have not yet been formed.

Thus it is now, in the existing civilization, very largely
a mind seeking things for itself, mainly gratification and
gecurity, and lawless in its pursuits. 'We are lawless in our
dealings with animals, more licentious in sex. The exten-
give activities of commerce in a money-making world
minister to this lust for gratification in new and innumer-
able ways, and thus widen and intensify it. It is a sensation-
ridden mind whose area of desires has increased.

We have yet to discover an inner direction which will
turn our freedom to be anything into freedom to be oneself,
the restless becoming into being. True freedom lies in
movement according to the law of one’s being and there s
a law. There is law where there is individuality. The
expression of that law is the creation of beauty. Thus
there is 8 law of beauty. There is a law in all spontaneous
movement, which is the law of the Self.

So the transition is from an age of constraints, through
the present unintelligent freedom, which is blind freedom,
to freedom with self-control, whioch is true freedom, the
control being based on what is realized by oneself to
be good.

Ideas must oorrespond to faots; the subjeotive to
the objective. We know more of the facts of the physical
world and physical life. It must give rise to new ideas and
true ideas, corresponding to those faots, of their inner
gignificance. If matter is the shadow of Spirit, we cannot.
be altogether in the shadow without light,
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We need a philosophy suited to the modern age. Theo-
gophy is an attempt to provide, elaborate, that philosophy.

Humanity is moving over a great divide, the equator
between a material pole and a spiritual pole. The belt we
are orossing is the arid mental belt with plenty of weeds
and sorub. The mind, as we know it, has two divisions, the
upper and the lower, the spiritual and the material. We
have to turn from matter to spirit. - :

There is always a danger in a fall from a great height
that the person may not bo able to pick himself up. A soul
that has become wholly materialistic becomes a lost soul.
If it is only intricately enmeshed, it loses a part of its
substanoe, and the lost portion becomes an animated shell.

- But this loss takes place only after a struggle. The
fight is over the body of the mind between the two opposing
foroes of spirit and matter.

This struggle for humanity as a whole was in the first
and second World Wars. If Hitler had won, he would have
established the dominion of a shade, a cunning elemental,
vampirizing the peoples fallen victim to his just.

But both the wars were won by those who were on the
whole for human freedom and Brotherhood. Therefore there
is hope that humanity will pull through.

It is undoubtedly still in the midst of a orisis. But
the forces an the side of freedom, goodwill and Brotherhood
are more awake and better organized than they were before.

There is just & bare possibility that the state of
polarization which exists muy be resolved through the
dispersion of the concentrated forces. But whatever the

‘way of that resolution, bumanity must pass on to the stage
that is ahead. That stage is the stage of a closer integration
between the soul of humanity and its ming, that soul being
the psychic equivalent or representative of the anima
mundi. It is that soul that we Theosophists seek to charge
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with the quality of the Wisdom. Theosophy is-an appeal
even more to the soul than to the mind.

The material mind which characterizes the present
time is not the highest type of mind. Technological think-
ing is not the highest type of thought. Our present brilli-
ance is but a mild glow compared to the white heat of in-
tellectuality that will be developed in the future.

The spiritual intellect is luminous and it holds within
it the fire of oreation. It can embody that abstract Truth
which is in the Spirit in endless forms of Truth, the abstract
Beguty whioch is there into endless forms of Beauty.

We must move from a mechanical age to a creative age—
a oreation whioh will be lush with an inner meaning. That
age will witness the growth of a new civilization which
will be a world civilization and a spiritual civilization. To
build such a civilization there has to be a fusion of Eastern
spirituality with Western efficienoy and constructive power,
the integration of the material mind with spiritual Manas,
with Buddhi. That is the consummation in store for the two
halves of the present Race, the mind-race, before it yields
place to the humanity of pure intuition.

The pnew age must witness, among other things, more
oo-operation and sharing among the different peoples of the
globe, a better relationship between men and animals, a more
important part for women and a truer relationship between
man and woman. It is said that when the conditions have
thus been made favorable, there will be an influx also into
human life of angelic influences.

The whole world ocan be a fair garden physically and
spiritually and life without unnecessary violence and tears.
The tunnel is dark but we will come to the light

ently.
pres N. Sr1 Ram



GERMANY THE MUSICIAN®
By MARGARET E. COUSINS, B. MUS,

WHO does not remember the “ German Band ” which
used to tour in the spring in small towns of the
British Isles about fifty years ago? We small children used
to hail its appearance with glee and the interest of curiosity.
We knew that its four to six members were foreigners, men
speaking a strange and to us unknown language. They
were called Germans. They fascinated us by thejr large
brags trombones and loud cornets, by the very striot rhythm
they kept, by the sheets of music manuscript they had
olipped to their instruments. Blue Danube Waltzes of
Strauss were prime favorites, marches, overtures, Arias
out of Italian operas, German student songs, were the
pabulum we absorbed from thege wandering musicians.
Later we were to realize them as the first orchestras our
generation met. These “ German Bands " were the advance
agents for culture in music from Central Europe. We may
laugh at them now, but they belonged to the veritable
.Order of Wandering Minstrels and Troubadours, and it was
right that we then looked up to them with awe angd respect,
for they were spreading among the masses the wealth of
music which Fate had gifted to the great musicians of
Germany between 1685 and 1900,
It is rarely realized that in Europe Musio is the
youngest of the Arts. As we western people know musie
in its modern expression of a melody supplemented anfi

"' Written in 1927 as one of a series of

national greatness, articles on different types of
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enriched by harmony, it is only 400 years old! For a
thousand years European music had consisted only of folk-
songs as they are to be found amongst the toilers of every -
land, amongst the wandering bards, in simple unharmonized
melodies, and through primitive intoned chanting of religious

'feelings in the churches. The spirit of the Renaissance

brought faint stirrings towards a desire for an expansion
into greater freedom of expression in music as in the
other arts in the fifteenth century, but the hour did not
arrive till the soul of the master-musician was ready for
incarnation.

To three Italians was given the privilege of ushering
in a new era in the development of western music, and the
greatest of these was Palestrina. He was the first to use
voices singing at different pitches and in different rhythms
at the same time. This was the beginning of counterpoint
and this newly invented method of using melodies against
melodies (otherwise unaccompanied) became the material
out of whioh the immortal austere Masses of the Latin
liturgy were created by the towering genius and spiritual
inspiration of Palestrina. These in and around 1560 gave
a new momentum to the evolution of sacred choral music in
polyphonic form. His compatriot Monteverde experimented
with instrumental music and along lines of perpendioularly
heard harmony. He composed the first Music Drama, which
was something between opera and oratorio, called “ The Sou] -
in the Body,” about 1590, and the first definite Opera on a
secular theme was performed in 1600, “ Eurydice " by Peri.
The father and son Scarlatti held the leadership of the
development of musie, still in Italy, till 1700, but the work
of the above five was buttressed in softer and more lyrical
lines by the musicians of Flanders and England through
part-songs, rounds, canons, and famous madrigals. They
were the minor poets of musio in its experimental days,
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From the end of the seventeenth century it was
destined that Germany should dominate Europe for 200
" years in oreating, evolving and interpreting western music.
Some special qualities in the Teutonic race were evidently
fitted for serving humanity through providing a scientifie,
artistic and seemingly infinite system of music for express-
ing feeling through the art of sound.

Not only singly, but even in twos and threes, great
musioal geniuses were horn in Germany. In the same
year, 1685, were born in different German towns Bach, the
music “ master of masters,” and Handel, oreator of The
Messiah,” “ Zadox the Priest,” *“ Saul,” eto.

The religious atmosphere had permeated music from
the time of Orpheus, the legendary leader of the Greeks.
It was studied ag a heavenly science in historio times by
Pythagoras, Palestrina had, in counterpoint, released the
utter severity of the Gregorian system and introduced
through the power of hig genius (working from the purity
of the Devic plane) a freedom of spiritual expression in
oburch music unknown before his time.

When Karma or destiny transforred the maestroship
of musio to Germany, religion was still itg inspiration. The
Masses of the Catholic Church ang the Passions of the
New Testament writers (especially that of St Matthew)
were the themes of John Sebastian Bach, and the stories of
the Bible and the recital of *“The Messiah "’ gave release
through musioc to both Catholic and Protestant fores of
emotional and devotional life after the Reformation.
Musical history relates that Handel composed “The
Messiah” within twenty-four days when he was in a
raptus during which he has himself written that he “ heard
choira of angels. I did think I saw all Hegyep before
me and the great God Himself.” The awe-inspiring oratorio

written and first performed in Dublin, Ireland, became

s/
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article of religious faith and a sign-manual of
:(l)?i:?tr::peot&bmty in England for over a hundred years,
and was an emofional and racial ce.ment between the Bri-
tish Isles, Holland and Germany W}?ml? would outlast wars
and rumors of wars. If Handel built in elements of rever-

. ence, courage, faith, enthusiasm into the musical public of

'y by its uncontested supremacy a,1‘1d influenoe,
:}!i:tc(flizt;:; 3;;en)i’us of Bach, who '“ though't in triple counter-
point,” developed the mathematical and mt'ell'ect.‘:ugl D;VtVsl':
of his hearers from then till now. His music is indee y 3

f the ‘““ Eternal Now”. It is abstract, logical, disciplined,
:xaot yet never without artistic beauty 'of melox.iy and
feelin’g. It has the thoroughness that is essentially a
oharacteristio of Germany. For a hundred years f};e?e
giants of the kingdom of musio held humanity completely
undelr thle'il;osv::gz; born the immortal Beethoven, German of
the Gzrma,ns. His runners-up ha(? been Haydn and M"ZE‘I‘;’-
He was supremely the creator of instrumental musw.d : e
perfected the orchestral SymPhon}" He had n& nee tO(;'
the voice. It was too limited for his purposes. He w;n; e
the whole of sound, both in gamut an.d in varieties o HP'

d tone quality. He was the voice of the Abstract in
bre fm Through the orchestra, the string quartet and the
m.usm.h ressed every human emotion and sentiment. He
pIARo 1o o deaf in the middle of his life was the supreme
wh.o beczmem musio. He died in 1827 and for over a
phllosog erars his compositions have brought refreshment,
hundl:; tio): stimulation, vitality, inspiration, and above :.a,ll
conso . ux;ivel's"’] sympathy and optimism to the musio-
oourag 'f the world. Yet compared with the means for
lov_ers ° 1 expression of life created by his greatest sucoessor,
m'zwer-‘:ia W a}; per, Beethoven is King of Harmony, and his
E.mhizzl system "us of a feudal character. The phema is
mus .
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Overlord, all elgse is subject to it, or secondary. He still
remains typioal of contemporary Germany. His is the
mentality in musical terminology of benevolent patriarchal-

ism. It is not demoocracy. It was true to his time but it no
" longer fully expresses the progressed consciousness of today.

Particularly soul-satisfying is Beethoven’s musioc in its

portrayal of Nature. In it are heard the summer-song with.-
out words of bee and bird, the flute of the goat-herd, the
sough of the soft breeze in the trees, the laugh of the child,
the flow of the stream, the sudden clap of thunder, the
peace of darkness.

As a master of form, architectural design, building
style, as a wielder of power through organization of masses
of instruments, and control over their varieties of tone-
color by contrast and combination, Beethoven was the
oreator of musical compositions which are immortal in their
own genre, and which portray in action the powers of the
oonorete mind illuminated by beauty and sympathy.

‘His days were supplemented by the speoial gifts of
contemporary German citizens, Mendelssohn, Schumann,
Schubert, Weber, Cherubini. These were the romantiocists,
the singers, the “ schermerists”. It is not sufficiently recog-
nized that Schumann was the musical liberator in music of
the Child. It was through the inspiration of his music
that Froebel founded the first Kindergarten school.

Yet when the Time-Spirit brought the most titanic musi-
oian of all to earth (again choosing Germany as his place of
birth) it could be seen that whercas Beethoven spoke the
language of humanity with a background of Nature, his
suocessor and superior, Richard Wagner, gave voice to the
oreation and history of tlic Cosmos. He linked the human
voice singly or in hundreds with every kind of musical in-
strument to unfold the chosen story, and also singly and
in bhundreds as merely one of the instruments of his
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synthesized orchestra—the medium by which he expressed
universal consciousness.

In his superb operas Wagner created a new technique
of individualization for each important person, creature and
thing in his story. Each was represented by a melodie
phrase appropriate to its character, and to the characteristio
part it played in the drawa. Ue made fire, lightning,
water, trees, the sword, the swan, sub-human creatures,
human lovers, magicians, sinners, saints, guild socialists,
holy grailsgand the gods of the Valhalla,—each and all
sound fort*eir “leit-motif” on appearance or at other
necessary times. This was a new way of replying “ present
to the roll-call of the story. It was a musical mnemonio
which was also a mantra, an evocation, an emotional expres-
sion. Thus he created out of the medium of musical sound
by means of voices, instruments, time, space, personality
and imagination, an entire universe of his own, parallel
to the “ Comedie Humaine” of Balzac, or the dramas of
Shakespeare.

The joint Karms of Germany and Wagner created a
drama of ifs own by which the latter's epic drama of un-
folding Life expressed through musio should get an audience
and setting fit and meet to respond. At the pschyological
time appeared a King, a palace, an opera-house, a group of
enthusiasts as his entourage, Liszt the magician of pianists
a8 his greatest publicity agent, Von Bulow his conductor,
singers and instrumentalists, all Germans, all of the highest
quality, born to do their share in materializing the play of
Brahma according to the revelation of the master, Wagner.

To illustrate the range of Wagner's powers in musio,
at random one remembers the sounds of great natural
phenomena in his opera *“The Flying Dutchman; his
power to portray chivalric help to distressful maidens in
“ Liohengrin " ; the saving grace of Christian custom through
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magnetic Rome in “ Tannhauser”; in *The Nibelungen

Ring " the whole saga circle of the ascent of humanity.

right up from the elemental kingdoms, sustained through
its herculean labors by the order of hierarchy and the self-
sacrificing love of woman. In “Tristan and Isolda’ is
found the most supreme love-duet of human lovers in
western music, set amongst the competing forces of the
helpfulness of Nature and beauty and the hindrances of
jeal.ousy and black magic. Even the problems of the
social, economic and political conditions of lifg are illumin-
ated and displayed and solved in hig * Meis&rsinger" by
the ministry of song interwoven with the gﬁild system
while the apotheosis of the evolution of the Soul to the;
state of purified co-8aviourhood with the Christ of the un-
redeemed is enshrined in the heavenly music of *“ Parsifal "

Wagner’s ideals were Freedom, Individuality, Unity in'
Diversity through Brotherhood, Divine Love, and the
cosmic sweep which sees every atom in its destined right
place in the Plan of Evolution through the rights of all to
Freedom in an ascending hierarchical order with every
opportunity for full self-expression at the stage in time at
which it finds itself. When Germany turned exclusivist
when its ambition overran its aspiration to co-operate and,
to serve, then the Muse of Music transferred her empire to
another country. Since the production of “The Poem of
Fire,” “ The Divine Poem,” “The Poem of Ecstasy " and
the unfinished “ Mystery,” the world recognizes that.a, later
musioal genius had incarnated and sung in more rarefied
realms than even Germany the Musician of 1685 to 1885.
Soriabine carried forward the great work of music to ex-
pressions of a synthesis of all the arts into one art form
which embraced all life and spirit.

MARGARET E. CousiNs

SOUL IN THE RELIGIONS®'

By DUNCAN GREENLEES
(3)

Being extracts from Transactions of
the School of the Wisdom, 1952-1953

~ Apvarta: In no way separate or different from God. Through

| the innate sense of selfhood belonging to the All-SELF,
under the attraction of the Divine oreative power,
the “Soul” attached the idea of “I” to the personal
and limited mind, and thus fell into ignorance and the
ohain of rebirths.

VisisHTADVAITA : A portion of God, distinct and yet mysti-
cally ever one with Him. At last, having fallen into
bondage through looking to creation instead of to,God
Himself, when freed from that folly it may merge into
His infinite perfection, or remain as His lover and
servant.

Jainism: Non-Moving creatures with the sense of Touch,
and four classes of Moving creatures, adding in turn
_senses of Taste, Smell, Sight and Hearing. They have
nine qualities: conscious, immortal, immaterial, res-
ponsible, permeating, fruits-enjoying, reborn, perfectible,
oonstantly upward-tending. Trapped in births by
action ; five stages of career : inflow, bondage, fruition,
stoppage, release.

' Phig is the third of a short series on 28 religious systems
studied in the School of the Wisdom at Adyar. The first and the
second were published in the April and May issues respectively.
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HiNAYANA : No personal ego or identity, only the continuity
of cause and effect, as a child becomes man. No actor
beyond action; Will acts and Feeling reaps. Only
Volition creates kamma, good and bad, in thought, word
and deed ; this manifests at the ripe moment according
to the dying thought. Process of becoming through
ceaseless births in worlds of Kama, Rapa, and 4rupa.

MAHAYANA: Misery comes from vain desires, transiency and

illusion, which make up the ego-soul suffering from
self-created contradiction. All is bound by Rebirth

and Karma. Those who take the Great Vow are -

Bodhisattvas.

EaypriaN: Consubstantial with God and all creatjon,
destined to mortal fate followed by glorious resurrection,
Includes various powers and qualities like ba, sokhem,
yakhu, etc. Made of subtle matter, can fly, needs food
of the Gods, is immortal. Various grades: Peasant
Bouls, Royal Souls and Initiates, glorified with divine
gualities like omnipresence.

MrrurarisM: Infinite number of Souls came down from
Heaven through seven planetary planes, 8o gaining
characteristics of each. Mithra helps some up again
to the Eighth Sphere, leaving at each gate the planetary
quality. It is a divine essence which exists to fight for
the Light under Mithra and is conscious of survival.

ConrFuciaNisM : The innate character of all ig naturally good
and kind; this has to be developed by study and practice;
the acquired character may be defective or bad. To be
calm, humble, non-assertive ; the innate Straight Path
is inevitable. The Soul helps Heaven to perfect others
when itself perfected.

TaoisM: The Tao, individualized in creatures as buman
Reason or Logos or Swadharma ; if it strays from the
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path, it is “asserting self and being embarrassed

, thereby .

ZARATHUSHTRIANISM : An immortal being, made to share in
the perfecting of the universe and to enjoy God’s
presence. Pre-existence in Heaven. Angels help it
through judgment after death and guide it to eter-
nal bliss, while conscience drives the wicked soul to
Hell-torments till purified by suffering. It has power
to choose right or wrong, guided by choice to the
future abode.

Jupaism: Made in the image of the “gods” to rule the earth
for God, a blend of the earthly and divine. Inclined
by body to sin, has the power to choose and repent and
make amends. The human family is one. * The pious
actions of the just increase the heavenly power.”

CHRrIsTIANITY : Created from nothing at birth; immortal,
invisible, responsible, destined to eternity of Heaven or
Hell by the nature of the last thought. Adopted as son
by God through baptism of grace into His Mystical
Body, or without it into the *“ Soul of the Church . It
has natural powers of subtlety, radiance, mobility, ete.

IsLaM: Created by God from a drop of water, caused to
grow into ordained form and size, shall rise again in
bodies and enter Hell or Heaven. Immortal acoording
to God’s will.

BurisM: Divine in essence. Beparated from God by ego-
illusion, it longs to re-unite with Him in ecstasy of
perfect love and oneness of will. Four aspects : Nafs,
with personal passions to be mortified; rabh, spirit ;
qalb, when purified subtly mirrors the reality of all
things; and ’agl, reason or intelligence.

BigmisM: A spark from the One Flame, & drop or fish in
the ocean; mortal in body, can be immortal in God,
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Caught in rebirth through self-identifying with body
or environmeunt, freed by the whole-hearted choice of
God in daily life. Wanders in darkness of the world
and in hells till aroused to choice by grace coming in
the form of a saint or messenger; only happy when
sinless by seeking union with God.

BrorcisM: “ Soul is body,” but survives the death of the

body. Four grades: Gods and Men, ruled by mind;
Animals, with feelings and desires; Plants, with power
of growth; Minerals, with power of cohesion. Five
senses of knowledge and five of action (as in Hinduism)
A microcosm: “Each human Soul is a fragment of the

universal divine force, yet not completely sundered
from its parent stock.”

NEo-PrLaToNIsM : All Soulsare one, distinet but not separate.

Spirit perceives the highest world through Intuition;
Soul the middle world through Reason; Body the lowest
world through the senses. In the highest it is truly one
with Reality, its self-externalization; olouded percep-

‘tion sees matter in the middle world and is raised to

higher life by surrender to Spirit. The clash between
good and evil is only relative. Pre-existent, attached
to God, descends to imitate His providence ; the * sepa-
rate ' self is a mere figment,

HEerMETICISM : Son of God’s Mind, emanated to enjoy eternal

bliss. Sought beauty and pleasure, so fell into matter,
now partly mortal and enslaved in body until freed from
physical desires. God dwells in the heart, for the soul
separated from Universal Soul to enjoy the separate
forms which charmed it. Thought and Feeling can
reach God. S8trict justice rules, exaot result of deeds—
down to Hell and miserable births, or up through seven

‘planes of purifying, yielding up qualities of each, to
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join the choral dance of Gods and become God Himself .
in the Eighth Sphere.

MANICHAEISM : Khormuzda (Primal Man) evoked by Mother

of Light to resist evil; Divine and Consubstantial.
Armed with five bright elements (Light, Wind, Fire,
Water, Ether), defeated and captured, the Light ele-
ments were swallowed by the Dark. Cried to Father for
aid brought by the Friend of Lights (Sun, Moon), Great
Architect (Defence Walls) and Living Spirit (Celestial
Power). Primal Man cut roots of the Dark and captured
its Powers. Now Light Sparks have to be freed. Sun
and Moon, Sky and Earth are made from the bodies of
Dark Powers. A New Helperisinvoked: The Messenger
of Light by His beauty wins out the Sparks, they are
purified by Sun and Moon, while sin fell on earth
and became plants and animals. From absorbed light
Adam was formed, roused by Jesus and taught his true
nature—i.c., the Revelation of the Prophets.

KaBBaLA: Image of God outpoured from Him. Adam

Qadmon incorruptible Primal Man, sexless, above the
Sephiroth. Earthly man a microcosm derived from him,
stepping from the highest original darkness and unit-
ed with God. Sin is separation from God. Soul comes
to body (i) to share in universe; (ii) behold creation ;
(iii) become aware of self; (iv) return to the fount of
Life and Light. Souls wander on earth to finish work
left undone in life. Two may be in one body. Re-
incarnation till purified of all earthly stains.

ALCHEMY: Each spirit is the Universal Soul in man, the

breath in each substance to be freed from evil by
spiritual transmutation. It seeks immortality and
union with God. :
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FREEMASONRY : Soul is an immortal reflection of God, to be
chiselled and hammered into shape as & perfeot stone
in the building of His Temple.

SpiriTuaLisM : Not identical with God ; intelligent, created,
ceaseless and immortal, but though pre-existent had
a beginning. Visible, the color varies with its nature,
radiance according to its purity, ubiquitous or instanta-
neously able to travel with a thought-flash, Can see
God only when pure and perfect. Countless ranks ; all
created simple, ignorant, all attain the same Goal ; they
cannot retrograde but may delay progress by free will.
Boul is incarnate Spirit, indivisible, not enclosed in the
body, sexless, sensitive to mental pain, its delights and
gense of beauty greater than when embodied, it rests
but is not fatigued. May, unless very foolish, choose
the kind of purifying trial; death is due to bodily
exhaustion ; the soul is met by friends, after a confused
period or sleep in “ hospital,” then finds a lovely home
and chosen work in the society of its own affinities.

DUNCAN GREENLEES

THE PRAYER OF ST. IGNATIUS

~ Teach us, Good Lord, to serve Thee as Thou deservest;
to give and not to count the cost; to fight and not to heed the
wounds; to toil and not to seek for rest; to labor and not to
seek for any reward save that of knowing that we do Thy Will.

THE INTELLECT TRANSFORMED
FROM RULER TO SERVER
By E. L. SELLEGER

AN is made in the image of God. The Divine Trinity

is reflected in the triune spirit of man and is un-

breakably united with man; nearer to him thap hands and

feet. But man, identifying himself with his expression in
the world, knows Him not.

Let me tell you about a wonderful musical instrument,
used in India, which is a symbol of this mystic union
between God and man. It is called the Vina and is said
to be a gift of the Devi of Art and Beauty, a sacred gift,
only entrusted to the hands of him who is worthy to play
it, not on account of his technical ability alone, but because
he has realized in himself what its message expresses.

The vina is a wooden instrument, about four feet long
with a bowl for sonority. It has seven strings, three short
and four long ones, covering the whole length of the in-
strument. The three shorter strings are tuned in a certain
harmony and are left invariably in their original tone; in
other words, they are played upon as loose strings only.
The four longer strings are touched by the musician with
the fingers of his right hand, not with a bow, while he
makes the required tones with the fingers of his left hand
in the same way as is done with other string-instruments.

The true vina player, before touching his instrument,
gits in silent meditation and opens his Soul to the inspira-
tion of God, dedicating himself as His messenger of harmony,

188
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listening to His voioce. He then strikes the three shorter
strings, symbolizing the voice of Divine Harmony. After
the vibrations have cejsed, be starts playing on the four
longer strings, his expression in the world, the interplay
of thoughts and emotions, of aspirations, of ambitions, of
disappointments, of love, of longing, of life in all its turbul-
ence of joy and sorrow. Then finally, he strikes the three
shorter strings again, in which all the various barmonies
and disharmonies of life are absolved. We find here the
relationship between the trinity and the lower quaternary.

Man, coming from and rooted in the divine source, goes
out into the world and plays the game of life with all ite
vicissitudes, thrown backwards and forwards, exalted and
humiliated. Then finally be returns “ home ”* and finds his
harmony in God.

This game of life has endless variations, the vina player
produces endless variety in his music, but he always returns
to the basic harmony of the three strings in which all the
consonants and dissonants find their solution and are
absolved.

Spirit, soul and body, all find their expression in the
vina and its player. This player can be the real artist
only if in himself the right relationship of spirit, soul and
body is established.

The unlimited variety of changes and modifications,
which show cut in life, are rooted in God, the changeless,
and return to Him. So do all the melodies of life, expressed
in the song of the four strings of the vina, come forth from
the vibrations of the unchangeable three strings and melt
away into the same *Sound” when the symphony of life
is over.

. God, the root of all life, dwells in every part of His
oreation, in all the four kingdoms of the earth, which are
His fourfold visible manifestation. There is nothing in
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heaven and earth deprived of His presence, An ancient
scripture says:

God slumbers in the mineral kingdom ;

God dreams in the vegetable kingdom ;

God awakens in the animal kingdom ;

God attains to self-consciousness in the human kingdom,
There is nothing in the manifested universe without His
life, but the expression of that life grows from the uncon- -
sciousness of sleep to the consciousness of the complete
unfoldment of His life in man.

Life is so hidden in the mineral, in deep sleep, that this
kingdom is usually looked at as dead matter. I will not
argue about what we might consider to be life in chemical
affinities and reactions, but we know that there is a deep
and subtle influence on human consciousness from vast
compacts of rock and stone, from the stretch of sea, an
influence only felt by some as awe, but by others as an
inspiration, a joy, a sense of oneness of life. Some feel
repelled, others a.tt;racted and uplifted. Think of the alpine
climber or the seaman. Is it beauty alone which appeals
to bhim, or is it something beyond, touching his Soul, the
thrill of the deep universality of Divine Life, finding re-
sponse in the human Soul, attuned to this vibration ? 1t is
this deeply hidden life of austere purity in the mineral,
high above the limit of vegetable growth in the wild moun-
tains, which has inspired so many an artist, I heard thag
8 great Swiss violinist once climbed the Matterhorn with
his violin and played the Chaconne of Bach on its peak
which gave him more inspiration than the largest pubho
in a concert-hall.

We are told that the soul of the mineral is the * First
Elemental Kingdom,” and it is the touch with this king-
dom which some experience in so-called lifeless Nature:
rocks, desert sands, snowy peaks and the sea,

6 ‘
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It is only in perfect quietness that we can catch some-
thing of this deeply hidden life. '

Another aspect of life manifests itself in the vegetable
kingdom. We have all experienced the tranquillity which
pervades a forest or hovers above stretches of meadows and
there are few things which soothe a tormented Soul so
much a8 a walk in the quietness of Nature. Again we may
ask : Does this atmosphere of peace come from the beautiful
oolors of flowers, from the lovely shapes of trees, shrubs
and waving grasses, or is there a quiet voice in the dream-
ing Divine Life that whispers to our Soul and inspires us
with thoughts of unity beyond understanding? Here we
are in touch with the Second Elemental Kingdom that
ensouls the vegetable world. This expression of life is less
hidden, it is nearer to the human consciousness and is
therefore more generally sensed by human beings.

How different is the awakening life in the animal king-

"dom, full of movement and sound. Here we listen to the
call of bird and beast, expressing the thrill of emotion,
of desire, of fear. The quietness of the lower kingdoms is
gone, and the passions, primitive awakening consciousness,
show out in various ways throughout the different types of
animal life. Here we find the dawning of intellect in the
higher types, intellect governed by the emotions, prompted
by desire and passion, but distinctly manifested intellect.
The?e is more contact between man and beast, there is the
element of attachment and understanding ; the higher ani-
mals show faithfulness, self-sacrifice and protection, and it
is difficult to enter into the feelings of some human beings
who show cruelty and hardness to their, often helpless,
friends of the animal kingdom. It is the Third Elemental
Kingdom which ensouls the animal ; the emotional world to
which this Elemental Kingdom belongs, is distinotly ex-
pressed in animal life,
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We now have reached the further awakening of Divine
Life in humanity, an awakening which finally leads to
consciousness of this Divine Life, to Self-Consciousness
of God in man.

Step by step life has unfolded itself through various
forms, from vague depths of deep sleep, through dreams of
harmony and beauty, through wide-awake activity, passions
and desires, great physical strength, to dawning intellect,
and finally this intellect has grown to mastership over
desire and action and has become the Ruler.

The intelleot at first, however, is enfirely directed
to the satisfaction of desires and self-seeking aspira-
tions in man. It thinks out all means to acoumulate
desirable objects and defend the acquired position. The
well-established ego in man seeks to maintain itself in
every possible way.

The development of the intellect slowly takes another
turn, and it starts its search in the field of science. This
new phase is one in which knowledge is sought after for
its own sake, but its application augments the power in
man, who now does not need his physical strength to gain
mastery over the world around him, for he has learnt to
use the forces of Nature to gain this mastery.

This development of power throvgh intellect does not
mean that man at the same time has developed right
insight and morality. As long as he thinks it right to
acquire what he desires to the detriment of others, he has
not yet learnt that Life in all forms is One and the harm
done to one form of expression must necessarily react on
himself,

Soience has unfolded to him the hidden secrets of

‘Nature and through the power of the intellect man has

penetrated into the unfathomable depths of the universe; he
bas learnt that the globe on which he lives and has hig
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interests is only a speck in the unlimited space. The
primitive man measured distances by inches and feet, con-
nected with his own limbs, which were sufficient for his
small world, but we are now used to thinking in terms of the
- speed of light and we speak of light-seconds, light-minutes
and light-years. The astronomer speaks of bundreds and
thousands or millions of light-years, when he talks about
the distance of far-off nebulae. Powerful telescopes help
the human eye to penetrate into the depth of space, and
where light has grown too faint to make an impression on
the human eye, it is sound that reveals the presence of
complexes of matter by the use of radar. The poetical
expression of the “harmony of the spheres” has become a
reality to the world of science,

In the same way man has searched the secrets of the
world of the smal] through the use of the microscope. When
t.he lenses were impotent to penetrate further than a certain
limit, because glass absorbs the light, the invention of the
electronic microscope made a now leap possible for soientifio
research,

All this knowledge augmented the sense of mastery of
human intellect and its greatest triumph came in the
knowledge that the world of the small and the world of
the great are identical, that the so-called “atom " is no
the ultimate unit, but is constituted ag a solar system with
a central nucleus of force and other nuclei of force revolv-
ing round it. But wherefrom do these nuclei of force come?

All the above would lead to the conclusion that the
intellect of man has enabled him to penetrate into every
secret of Nature. But has he penetrated also into the gecrets
of Life ?

The unfoldment of Divine Life in its long way through
the stages of sleep, gradual awakening and development
of the intellectual activity in man, apparently seems to
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- have reached its final conquest in the mastership of the

mind. We are spell-bound by the wonders created by the
intellect. Technical development has made every form of
comfort available for the masses; the beauties of the
world can be admired at any place as pictures, with natural
colors and in movement; all forms of art are approachable
and audible for the many. All this should naturally lead
to better understanding, international appreciation and
co-operation. And yet, how the world is split and divided !
Where natural barriers have been conquered and overcome
by human intelligence, this same intelligence creates arti-
ficial bars, leading to separateness, misunderstandings and
clashing religious conceptions.

I bad the privilege of meeting an old Moslem priest
living in a little mountain village in Java. He gave a
sermon in the mosque of the village, in which he spoke
about the true meaning of Islam. He said that this meant
perfect devotion and surrender to the Lord Allah. All
those who earnestly sought to serve the Lord and were in
search of the road to Him, could be considered to belong to
Islam. But the peoples of the earth were of different hue,
and those of different skin had also different temperaments,
different characters and different outlooks on life. There-
fore Allah had sent Prophets to mankind, who taught
suited to these various types of people, but all these
teachings lead to the same goal. However, those who
heard the messages put them in shapes according to their
own conception and understanding and gave them names
accordingly. They called themselves Hindus, Buddhists,
Parsis, Christians, Jews and Muhammadans, and each of
them considered their own message to be the only genuine

“one, their road the only right one leading to the goal.

Instead of co-operating as fellow-seekers of the Lord, each
regarded the others as antagonists, or even as enemies.
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The priest pointed to a mountain rising above the .

paddy-fields and explained that from the various villages ab
the foot of the mountain, there were paths leading up the
slopes, paths which grew steeper and more rugged, the
more they approached the summit. The path leading up
the slope from their own village was known to them all,
the inhabitants had learnt it from their elders; although
steep and stony, going along precipices and dense forests,
they knew how to go. Yet, when we are on our way and we

- 860 other climbers from neigboring villages going along an-
other path, we should not cry out: “ You are on the wrong
path, come here, mine is better and safer!” Remember that
the other is not acquainted with our special path and
might fall into an accident. But when the roads happen to
oross, let us lend him a hand if necessary. Finally, on

. reaching the top, all climbers have the same view and enjoy
the same satisfaction.

He also explained to his listeners the true meaning of
the Holy War, proclaimed by Islam and generally regarded
as war against all infidels, those being the followers of
other religions. He said that this was a war which every
one had to wage from childhood until death against all
that was wunholy in oneself, all that was false and
corrupt in oneself, that it was not a war against others.

I asked him if he had gained his insight by travelling
far and if he had been a pilgrim to Mecoa. He shook his
head, saying that he disliked going far and was happy in
his quiet mountain village. To find Allah and understand
His message, he did not go far but went very near, pointing
to his heart ; it was there that one could find Him ! '

The priest was a simple old man, not intellectual, but he
had listened to the Voice of the Silence, dwelling in his heart.

E. L. SELLEGER
(To be concluded)

“THE PATH"” IN THE
CHRISTIAN SCRIPTURES

By G. E. PRITCHARD

- TF we, as Theosophists, are to study Comparative Religion,

we have first of all to study the scriptures on whioch
the religions are based, and the difficulty in doing so is
to interpret these scriptures correctly, and with a mind
receptive to any hidden as well as literal meaning. All
religions suffer from misinterpretations and misunderstand-
ings, and probably this is the case with the Christian
goriptures more than with most others. This is so because
the Western world has not possessed the esoteric and occult
knowledge necessary to understand the deeper meaning
existing in these as in all great scriptures. The old Gnostic
philosopher of Alexandria, Origen, in the early days of
the Christian Churoh, recognized these hidden meanings
when he said that the scriptures possessed body, soul and
spirit, and it is surprising to find so many instances where
this idea can be applied in studying the Christian Bible
and the three different meanings discovered. An instance
of partioular interest to Theosophists occurs in the 14th
chapter of St. John where Jesus is recorded as saying “I
am the way,” one of the few cases in the Christian soriptures
where mention is made of the path or way of holiness—
and so forming a connective link between Christian and
Eastern philosophic truth. But the phrase “ I am the way"”
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cannot be accepted literally if we approach the question
with an honest mind. How can Jesus be the way ? HowW
can a persqn be a path? We are at once faced with®
difficulty and a problem, but a difficulty which can be
removed if we apply Origen's idea to this scripture, and
 say that it has body, soul and spirit. The body of the
phrase is the meaning it conveyed to the ordinary people
of Palestine at that time. The path that Jesus trod in his
" journeyings about Palestine was the way or road for them.
Literally .and actually the path that Jesus trod physically

was the way. Crowds of people followed him wherever he °

went ; they were his followers and trod in his footsteps.

The soul of the words “I am the way " applied to the
attitude of the people who tried to practise in their lives
what Jesus taught them. They were living in Jesus’ way;
they listened to his message and tried to understand his
teaching. They believed in his doctrine as the bulk of
Christian people do today, and more or less fashioned their
lives according to its principle. They believed in him and
trusted in him and tried to live in communion with him.

But there is still the spirit of the words “I am the
way ’; a deeper and more profound interpretation, and
therefore if correct a richer and more helpful truth and
teaching. And the spirit of this scripture depends on the
truth of the Divinity within each human heart, “ Christ
in you, the hope of glory,” and so it is not Jesus who says
“] am the way,” but the Christ which says it. When we
say we believe in a God within, a God immanent as well a8
a God transcendent, we must carry the idea to its logical
conclusion and regard it as a definite and concrete reality.

And when the Christ is mentioned in this scripture it
is quite as logical to regard it as applying to the Christ
within each heart, as applying to the Christ using the body
of Jesus in Palestine,
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8o let us examine this seripture with this idea in mind.

" First of all, let us see how much more reasonable and

acceptable it is made. It is difficult, as we have sai('l, to
think of Jesus and the path as one and the same t'hmg;
they are quite definitely different thi.ngs and cannot in 01‘1r
minds be merged into one. Bub if we t;.ake the word
« Christ” to represent the divine spark within each human
heart this difficulty is at onoce removed and oleared up.
The divinity within, in it8 growth and developmgnt an.d
actuality, is truly the path. The path or way of holiness is

. essentially the growth and dominance in our lives of our
" spiritual nature. If we have this idea in mind the phrase

and the whole gospel take on quite a new aspect, and
present & new ides and teaching, a teaching that for many
people would be more helpful and inspiring and acceptable
than the usual one. Looked at in this light the whole
gospel becomes a description of the process and change
that take place in the gradual domination of our lower
natures by the God within, and the gradual acquirement of
knowledge and understanding of God immanent regarded in
this way. The disciple Thomas represents the lower nature
in its mental aspect, the concrete mind, the intellect asking
questions, the man reaching a stage when he begins to ask
himself: what is the purpose of life, what is the goal of
existence? So many men and women are asking these
questions nowadays. They say with Thomas, “ We know
not whither thou goest, and how can we know the way ? "
And when the question comes to be asked seriously and
persistently, the Higher Self, the spiritual nature, the Christ
within, at last says in reply, “I am the way; no man
cometh to the Father but by me.” No man reaches the

" goal of existence except by the Christ within; no one

achieves perfection except by the development and growth
of his spiritual self,
7
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The disciple Philip again represents the emotional and

devotional side of our natures, which says, *“ Show us the
Father and it sufficeth us’—the side of our nature which
trusts in the higher emotions and intuition for knowledge
of truth and for guidance. And again the Christ within at
last says to such an individual, “ He that has seen me hath
seen the Father.” It dawns at last on the mind of the geeker
that his own Higher Self and the God he desires to know
and serve are.of like nature, one with the other; and that
as he gradually gets to know something of the Christ within
himself he gets to understand just a little of the qualities

and nature of God transcendent. The whole gospel takes |

on a greater significance and has a fresh and vital meaning
from this new point of view. The opening sentence, ‘‘ Yo
believe in God, believe also in me,” points to the oneness of
the God without and the God within. The two are so
closely connected together in these words suggesting their
very identity. If you believe in God transcendent it follows
naturally that you should believe in the God immanent.
Then the Christ within speaks of the woirk he does apart
from that performed through the human vehicle, just a8
C. W. Leadbeater describes something of the life and activ-
ity of the Monad quite apart from thé work in the human
body which he is for the time being using.

The gospel in this new interpretation teaches us the
basio and eternal Theosophical truths, though presented in
a new and different form, showing that the God within
each human heart is one with the Father above, the Creator
and Preserver of our universe, and that the Father above is
only to be known and comprehended and loved and served
through the activity of our spiritual natures, and that in

this way only shall we come, as stated in another Christian

soripture, “to the knowledge of God unto a perfect man,
unto the measure of the stature of the fulness of Christ "

hY
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TALIESIN AND THE OCCULT
TRADITION

By D. JEFFREY WILLIAMS

TALIESIN seems to have been of late rescued from the
status of a “ mythical bard” to which he had been
relegated, and has been restored to that of & historical poet
of the sixth century. *The existence in the sixth century
of a bard of the name of Taliesin,” said the late Sir John
Morris-Jones in his Taliesin, “ig a historical fact ag well
authenticated as most facts of British history in that cen-
tury.” The earliest reference, it seems,
in Nennius (British Museum Harl. MS.), a document believed
by competent judges to have been written in the seventh
ogantury, and to be of the highest historical value. (The
single reference to Taliesin in The Secret Doctrine will
perhaps take on a further significance in the light of
this claim.)

Taliesin, of course, wrote in Welsh. (The Engligh
language ocame later). 8ir J. Morris-Jonesg was rather
strongly of the view that the sixth century Welgh poems
were .nob transmitted orally, and written down for the firgt
t.lme 1In the ninth century. The existence of g continuoy
literary tradition, which the orthography, in hig Opinions
te‘nds t? confirm, makes it possible that they were trans-’
mitted in writing, “ The period that separated Taliesi
from the ninth ocentury seribe would be about equal to tharz
which separates Milton from us; Welsh orthography hag
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changed probably less during that period than English
orthography has since the seventeenth century.”

The Book of Talicsin consists of historical as well as
mythological and mystical poems. A close and detailed
study of the historical poems is given in Morris-Jones’ work,
though it appears that * the author of historical poems was
in the habit of alluding to mythological characters”. The
allusions “take for granted the reader’s acquaintance with
the mythology ”. Some of them are allusions to tales pre-
served in the Mabinogion; in Cadeir Ceridwen (Keridwen's
Chair or Throne), for example, the poet says that *“ Gwydion
ap Dén . . . conjured a woman out of flowers, and brought
swine from the South ... and formed horses and . ..
saddles out of fungus.” These allusions *are followed by
others to tales that have been lost. . . Some of the allusions
in the poems are to more primitive forms of the tales than
the medieval versions of the Mabinogion: Manawyt and
Pryderi know of the . . . region of Caer Siddi.” The passage
is as follows:

My chair is prepared in Caer Siddi ;

The discase of old age afflicts none who is there,
As Manawyt and Pryderi know ;

Havgan’s three organs play before it,

And about its peaks are the streams of ocean,
And above it is a fruitful fountain ;

Sweeter than white wine is the liquor therein.

(It would not be out of place to suggest that the reader
allows his intuition to “read” and linger over the Realm
of Caer Siddi, where the disease of old age does not enter.
The reader may also ponder upon the * three organs” that
play before the Chair or Throne in that realm.) Morris-
Jones suggests that “a direot reference to ap early form "
of ‘the myth “ocours in another poem in an allusion to
Caer 8iddi as the ‘prison of Gweir ’ (if that be the correct
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reading)”. The poem treats of an expedition, or expedi-
tions, under Arthur to Caer Siddi, which seems also to

be indicated by the other names, Caer Vedwit, Caer Rigor,

etc.; mention is also made of the cauldron of Pen Annwfyn
“ which will not boil the food of a coward .

Arthur’s expeditions, so-called, may be taken as in-
carnations or “ manifestations” into the “Castle” of
Universal Space. It is sometimes regarded as & revolving
four-square Castle.

Another poem declares :

Not of father and mother that I was made.
In the beginning I was created out of the nine elements;

Of fruits, . . . of primroses, of the flowers of thehil, . . .
of earth, of water,
Was I made.

I was brought into existence by the spell of Math
Before I was on earth ;

And by the spell of Gwydion, the great Enchanter.

Morris-Jones thinks that the poet mentions the gods
chiefly in relation to his pre-existence : * He was with Dylan
in a fortress; he was with Bran in Ireland; he sang before,
the sons of Llyr at Aber Henvelen. ... He was in existence
long before he was born; he was created out of fruits and
flowers by Math and Gwydion, the great enchanters among
the gods, who according to a tale to which he refers elge-
where, fashioned a wife for Lieu out of the blossoms of the
oak, and the blossoms of the broom, and the blossoms of
the meadow-sweet.”

Contrasting with the higher Caer Siddi with its sug-
gestion of eternal youth is a lower realm where time seemg
to hold sway :

I have occupied a sorrowful chair
Above the circle of Siddi
That is continually revolving
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Between three worlds.
Is it not surprising to the world
That men are not enlightened ?

That * sorrowful” realm seems to be the familiar one '

of death and rebirth in the three lower worlds, and the law
of rebirth appears to apply to the world as it does to man :

The world how it comes again
When it falls into decay,
Again in the enclosing circle.

The idea of rebirth in many strange forms is a feature
of a few of these poems:

I've been a speckled snake on & hill;
I've been a viper in a lake;

I've been a billhook (cutting ?);
I've been a pointed beast-spear.

Not wishing to see anything in the nature of a theory
of “transmigration” into these poems, Sir John Rhys, the
great Celtic scholar, “failed to see the point of the brag,”
acoording to Morris-Jones !

“ That metempsychosis is the underlying conception of
these ‘I have been’ passages,” Morris-Jones considers
proven by calling attention to the last line in the following
quotation :

Dost thou know what thou art when thou art sleeping,
Whether body or soul, or a bright angel ?

‘Bkilled Minstrel, why dost thou not tell me ?

Dost thou know where night awaits days ?

What supports the structure of the earth in perpetaity ?
The soul . .. who has seen it, who knows it ?
I marvel that in books they know it not indubitably.

Man is old when he is born, and young always.

1963 TALIESIN AND THE OCCULT TRADITION 199

So much is there to ponder in these obscure and
fragmentary references in the Taliesin poems that one
wonders if, somehow, the traditions of which he seems to
be a repository in some ways, have a link with the wider
traditions of occultism. It is difficult to say ; many things
seem to point in that direction. The following may or may
not be apocryphal from some points of view, but its tenor
is in keeping with quotations from other poems of Taliesin,
go I will risk giving it as a near-correct translation :

I am a clear singer; I am a tower; I am a Druid;

I am a singer; I am a prophet;

I am a serpent ; I am love

I am the cell ; I am the opening chasm ;

I am the repository of the mysteries;

I am the source of reanimation.

I love the tops of trees, with their tops well joined.

I am the Bard who composes and does not merit reproof.
I love him who delights not in strife.

He who disdains the adept shall not enjoy the mead.

The obscure and shadowy allusions in these poetio
fragments hark back to an archaic tradition. They seem
to refer to a long-lost body of mystical'and occult teaching
that may have been pre-Celtic. What Matthew Arnold,
in The Study of Celtic Literature, wrote about the tales of
the Mabinogion, may well be applied in one sense to these
fragments. Arnold said:

“The first thing that strikes one, in reading the
Mabinogion, is how evidently the mediaeval story-teller is
pillaging an antiquity of which he does not fully possess
the secret; he is like a peasant building his hut on the
site of Halicarnassus or Ephesus; he builds, but what he
builds is full of material of which he knows not the history,
or knows by a glimmering tradition merely; stones ‘not
of this building,’ but of an older architecture, greater,
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cunninger, more majestical. In the mediaeval stories of
no Latin or Teutonic people does this strike one as in those
of the Welsh.”

If the stories of the Mabinogion ‘ have, as their lowest
basis and foundation, the mythology of the Celt, as it was
developed among that section of them that eventually came
to speak the Cymric tongue,” as another writer has claimed,
may it not be that the Taliesin fragments faintly and
fitfully hiot at a mystery tradition that apparently lingered
on from Atlantean days? It is an ocoult tradition that the
Mysteries of the Druids did link up with the more ancient
Mysteries of Ireland that were of Atlantean origin.

D. JEFFREY WILLIAMS

Where do we find in history that “ Messenger " grand or
humble . . . who, when he was made the bearer of some hither-
to concealed truth or truths, was not crucified and rent to
shreds by the “dogs” of envy, malice and ignorance ? Such is
the terrible Occult Jaw ; and he who does not feel in himself the
heart of a lion to scorn the savage barking, and the soul of a
dove to forgive the poor ignorant fools, let him give up the
Bacred Science. To succeed, the Occultist must be fearless ; he
has to brave dangers, dishonor and death, to be forgiving, and
to be silent on that which cannot be given . . . It is not lawful
for the Occultist to seek or even to thirst for revenge.

H. P. BLAVATSKY

THE UNKNOWABLE

By G. H. HALL

Myselt when young did eagerly frequent

Doctor and Saint, and heard great Argument
About it and about : but evermore

Came out by the same Door as in I went.

OMAR KHAYYAM

HIS is a purely intellectual discussion about the

Unknowable based upon the deductive method and

not resting upon any so-called authority or beliefs, either

religious or otherwise. One cannot know the Unknowable,

but anyone can talk or write about It, as so many have
done and are doing.

There are those who claim that the scientist will not
consider any postulate dealing with the Unknowable or
Ultimate Cause unless it is based upon physical facts which
he can establish as such by the deductive method which
nevertheless is based upon what the scientist recognizes as
a faot, the phenomenal world in which we live.

Let us start with this universally accepted fact, the
physical world which we oan see, feel, hear, smell and taste,
the world of the human mind, the world of space and time.
There is a natural law governing all manifestations of
energy in this world, the law of cause and effect; or the law
of compensation, as Emerson called it. Surely no scientist
will deny that, if this law is true of all activity within the

201
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world, it surely must be true of the creation, maintenance
and dissolution of the world itself. If natural law is uni-
versal and inviolable, it must apply to the whole as well
as to its parts. '

Although science cannot explain the true or ultimate
nature of force, but only knows such of its effects as the
geientist oan discover through his five physical senses,

- extended by laboratory apparatus and mathematical reason-
ing; and although no scientist has yet defined or explained,
by means of scientific methods, the nature of Life found
in every living thing, from nuclear forms of the subtlest
matter, so far discovered, to the largest stars or star
systems, he must admit there is a Power that maintains
this vast universe, the manifestation of which Power is
evidenced by inviolable law.

This Power is called the Unknowable by Herbert
Spencer, and this Unknowable is the basis from which a
deductive approach to this subject can logically be made.
The phenomenal world is the world of opposites. The
scientist names the fundamental pair of opposites matter
and force, or matter and motion. (The idea that there is
motion only has recently been suggested, but this may be
erroneous since, if there is motion, there must be something
that moves.) The religionist calls this pair of opposites
Spirit and matter, but he does not explain how pure Spirit
can be conceived by human consciousness manifesting
through a physical brain. The philosopher states these
names as Unity and diversity, or Life and forms, or the
Real and the unreal. The psychologist uses the terms
Knower and known, and it is these terms that most clearly
gerve the present purpose, for if there is a Knower, there

must be that which. is known. This Knower and known ~

are within the field of the opposites, and the consciousness
of them is within the field of the mind—the thinking
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process as we know it in its manifestation through the
human brain.

The Unknowable cannot, by the very meaning of the
word, be either the Knower or the known, but being
beyond the world of opposites can only be referred to by
paradoxes, such as, If is both; It is neither. This Power,
the ultimate Source of all that is, the Real, must be the
Cause of all manifested forms in time and space, from the
infinitely small to the infinitely large. And in tle scienti-
fic sense, it can properly be referred to as the Unknowable
since it cannot be known by means of the thinking process
a8 we know it in the physical brain. The metaphysician
may accept this point of view readily, but he must re-
member that it is purely an intellectual concept, that
the argument is all within ‘the field of the mind, that it
is the product of the thinking process. The Unknow-
able, being beyond the field of thinking, can only be
reflected in the mind if it is absolutely still. Any effort
to make the mind still is an activity of the mind
which thus prevents stillness. That this stillness of the
mind results in an awareness of, or a consciousness of,
or a contact with the Unknowable or Reality, is evidenced
by many mystics and others attempting to describe their

.experience  of the Timeless in {erms of time, an impossi-

bility. It is also dealt with by Bucke in his,book, Cosmic
Consciousness. The great religious Teachers of the past
are presumed to have based their teachings upon this
experience of the Real. Zen Buddhism teaches a system
or technique for developing the mind to the extreme of its
capacity, to a state of bafflement ; when the mind becomes
still naturally, without effort or compulsion.” The Knower
and the known operate in the field of the opposites, there-
fore the intellect cannot know the Unknowable ; it can only
talk about it.
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Mysbioism is sometimes called the direct way, while
Occultism is the long road of the evolution of the instru-
mer.lts of consciousness to a state of purification where
enlightenment follows naturally. The teachings of Theo-
sophy. lea..d to both these paths, but no teacher or any
organization can bestow enlightenment upon another, which

is an individual task, and each one ha i
I | ) & 8 to walk h i
Road to Hegven,” as Jesus called it. " owe

G. H. HaLv

I would like to go on and on . . . buildi is i
'son'lething not only indestructible but of such prg;ﬁibii}::: tl;::
it includes the universe; and of such high vibrations that
because of it, everything everywhere is lovelier. ’

' A perfectly possible thing to do, when one pours out
one's highest aspirations and inspirations, and makes thom
real. So that this, begun here on earth, perhaps man 1'e
8go, evolves into that which touches the stars nto s
higher vibration the universe itself. ,

We can do it—Occultism kn it ha
Not often, to be sure, but it has beenodv:;etlrln?;;:bll:;sesbseen fone:
To that I aspire, nothing less. And I am rt;ad and
eager to go far beyond the unreal and temporal to theyReal
immortal, everlasting—where only pure Spirit lives unhampered’

by the denser materials of body, emotion or mind—on and on
and on.

and sets into a

LAURA G CHASE

REVIEWS

First Lessons in Veddinta, by
Swami Sivananda, published by
the Yoga Vedanta Forest Univers-
ity, pp. 196, price Rs. 2-8-0.

There can be nothing more
entrancing than that knowledge,

- or knowing, which is the highest

form of knowing, than that object
of knowledge which is the highest
object. The word ‘‘ Vedanta,” so
commonly referred to in India,
means just this transcendent
knowledgo. Unfortunately, instead
of the experience which has the
Quality of life or living-ness, we
have only concepts which bave to
be accepted as substitutes, words
which are no doubt crystallizations
from the experience of some
ancient knowers, but are to us
mere words devoid of life. Itis
thie thonght which comes upon
the reviewer as he is presented by
the author with one ancient saying
after another, all embodying con-
cepts of wonderful beauty and
meaning,

Swami Sivananda of Rishikesh
is & popular writer on the subject
of Indian philosophy. He gives
the ancient eentences in the
Devanagari characters with an
English translation, and explains

them. This is a simple book, not
going into argument, which seeks
to instruct the reader in the funda-
mental concepts of the Vedanta,
as generally accepted in India,
all parts of a doctrine which
stand out above the mists of
controversial interpretations, even
like the Himalayan peaks at the
foot of which the Swamiji hds his
fishrama,

The nature of the Atman—the
true spiritualSelf—iswhat Vedanta
deals with, though it is dealt with
largely in terms of the differences
as well as the relation between
that Self and its various vestures.
The book under review, besides
containing various well-known
texts on the subject, is interleaved
with writings by the Swamiji
which are explanatory and popular.
The book gives to even the most
cursory reader a clear idea of
Vedantic thought, with the tradi-
tional explanations.

N. 8. R.

The Gospel of the Guru-Granth
Sahib, by Duncan Greenlees, M.A.
(Ozon), T.P.H., Adyar, pp. 283,
price Rs. 6-8-0.

This is No. 8 of the World Gospel
Beries written by Mr. Duncan

. 206
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Greenlees in recent years. It is
an account of the beliefs and
teachings of the Sikhs.

To many the name Sikh conjures
up a vieion of the superb fighting
man, but in the long Introduction
(158 pages) the author traces the
history of Sikhism through the
biographies of its Founder and
successive Gurus, showing how
what started as a teaching of pure
devotion and worship was forced
by persecution and the circum-
stances of history into a militant
organization.

The Founder of the religion was
Nanak, a gentle soul, full of devo-
tidn, who gave his life to a search
for truth behind all forms and
ceremonies, to practical brother-
hood free from distinctions of race,
caste or creed, and to singing the
braises of the God whom he tried
to serve at all times. The frontis-
piece of the book is a reproduction
of a picture of the gentle saint,
seated among flowers in an attitude
of blessing. He taught a practical
way of life through the worship
and service of “ One God, absolute,
eternal, infinite, beyond all human
comprebension, yet revealed
through creation and through grace
to one prepared by the practice of
devotion and the virtues.”

Before his death he invested as
Guru his successor whom he him-
self would overshadow and inspire.
Io all there were ten Gurus or

Prophets all inspired by him. Just
before the death of the last Guru,
who, to protect his followers from
persecution, had separated them
off, by an initiation ceremony and
welded them into a superb fighting
force, the authority was handed
over to the Kalsa, the pure, the
company of the initiated, on whom
kis spirit would always rest.

The teachings havo been handed
down through the writings of the
Gurus, embodied in the Guru-
Granth and the hymns composed
by Nanak. The chief of these is
the Japji, recited by all good Sikhs.

The book contains a useful cate-
chism, giving the teachings at a
glance.

The second half of the book is a
translation of parts of the scrip-
tures, and finally of the Janji with
Mr. Greenlees’ own interpretation
in modern language of the essence
of its teachings. Mr. Greenlees has
the rarc power of entering for the
time being, into each of the reli-
gions he is studying, of grasping
its essentials, and interpreting to
his readers its true spirit.

This No. 8 of the Gospel Series
brings sympathetically before us
" a religion which combines mystio
devotion and love of God, with
heroic conduct in daily life and
social cuetoms essentially just and
reasonable, . . . a discipline of life,
an ideal of brotherhood inspired
by passionate devotion to the
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Highest guided by the example of
the Guru's own life, and inter-
preted in the life-history of the
Guru Kalsa Panth.”

G.M.T.

Studies in Jaina Philosophy, by
Dr. Nathmal Tatia, Jain Cultural
Research Society, Banaras, 1951,
pp. 327, price Rs. 16.

This book is the result of inten-
8ive research in Jaina and other
Indian philosophies by the author
who was appointed a Kotawala
Research Fellow in 1946 and re-
ceived the degree of Doctor of
Literature from the Calcutta
University for it. The book has
been considered a landmark in
Jainology and a meritorious con.
tribution to it.

The author first states the
fundamental nature of the Jaina
attitude to all matters: * The
Jaina is a thorough-going realist
who would not let & single element
Biven in experience be rejocted as
false on the verdict of abstract
logio.” To the Jaina, knowledge
is the intrinsioc characteristic of
the soul, but somehow, the soul
undergoes a perversion. This
mithdtva, meaning perverted at-
titude, is equivalent to the idea of
avidya, which is considered to be
beginningless and the cause of all
imperfections of worldly existence.
What is this Avidyé or original
ignorance ? This is the question of
Questions, the answer to which

has been attempted by many great
Teachers and Intellects in India.
Dr. Tatia makes a critical and
scholarly examination of this
doctrine of avidya as enuncia-
ted by different Indian schools
of philosophical thought, includ-
ing Buddhism and Saivism, in the
light of Jainology. The study is
lucid and impressive, although
there may not be agreement on all
the comments of the author.

The book concludes with a simi-
lar study of IKarma and Yoga,
called in Jainism caritra (conduct).
The pathway to final emancipa-
tion, according to the Jaina, con-
sists in «the trio of right attitude,
right knowledge and right conduct.
To the Hindu, Liberation or Mok-
sha is attained by dharma (right
conduct) and yoga (union); and to
the Buddhist Nirvdna or the
ending of sorrow is achieved by
treading the noble eight-fold path
—right thought, right action, ete.
We thus see that the goal of human
endeavor and the way thereto are
the same according to these three
religions, though stated in dif-
ferent but similar terminologies.
The same may be said to be true
of many of the other doctrines of
their teachings.

Indian culture has been moulded
through the ages by the influ- -
ences of Hinduism (pre-Aryan and
Aryan), Jainism and Buddhism,
and later by Zoroastrianism, Islam,
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Sikhism and Christianity, which
have all lived side by side and
mingled with each other, 80 much
go there is now an ‘' underlying
unity " in the life and philosoph-
ical outlook of the peoples wha
. profess these religions. One would
therefore like to echo what
Dr. Gopinath Kaviraj has said in
his Foreword to the book: ‘' Wa
have had enough of analytical work
attempting to describe the different
systems in isolation, taking each
a8 a distinct prasthana and pro-
ceeding along its own line. But
the time, I believe, has come when
scholars should come out from
their narrow grooves, take up a
synthetic view of things, and try
to discover the underlying unity
and interpret India's outlook as a
whole,”"—a task already pioneered
by Theosophists like Madame
H. P. Blavatsky, /Dr. Annie Besant,
Dr. Bhagavan Das. M. 8.

The Imprisoned Splendour, by
Raynor C. Johnson, Hodder and
Stoughton, price 26s.

This book, by the Master of
Queen’s College in the University
of Melbourne, with a Foreword by
the Rev. Leslie D. Weatherhead,
is one of those rare works which
attempt to integrate the data of
three flelds of human inquiry—

" the worlds of physical science,
psychical research and mystical
experience—and largely succeed
because their. authors measure up

JUNE

to the task undertaken, whereas
the majority only manage to pro-
duce 8 synthetic product (in the
pejorative sense). Dr. Johnson is
& trained physicist, who in his own
words “ has read fairly widely and
investigated a little " in the fleld
of psychical research, and believes
that in mysticism " we may hope
to find the answers to those prob-
lems about which we are most
hungry to have real knowledge
and experience.” He deals with
the fundamental questions of the
nature, origin and destiny of man
and his place in the universe, and
comes to the conclusion that there
are limitations to the capacity of
the unaided reason to produce
satisfying answers, and that there
exists ‘& deeper intuitive faculty
perhaps more markedly developed
in the poet and the religious
gonius ”. There are sympathetic
references to the teachings of the
Theosophical Society and of
Krishnamurti. The Ancient Wis-
dom (Annie Besant) and The
Psychic Sense (Payne and Bendit)
are included in the books suggested
for further reading. As an example
of the working of a highly-trained
and wide-ranging intelligence, pos-
sessed of understanding and in-
sight as well as knowledge, brought

to bear on the same problems &8 -

concern the members of the Theo-
sophical Society, the book is highl¥
recommended. L C 8

SUPPLEMENT TO
THE THEOSOPHIST

THEOSOPHISTS AT WORK
AROUND THE WORLD

By the Recording Secretary

Adyar

White Lotus Day was celebrated
as usual by a meeting presided

over by the President in the Head-
quarters Hall. After the Prayers
of the Religions, Miss Elizabeth
Preston read from The Light of
Asia and Sri 8. G. Venkatarama-
nan from the Bhagavad G@ita.
Mr. Sri Ram then gave an address
on the life and qualities of Madame
Blavatsky.

In the afternoon food was dis-
tributed to poor people of the
Reighboring villages.

Miss Helen Zahara, who has
been Recording Secretary of the
Society since 1st November 1947,
left Adyar on 20th May en route
for the United States of America,
Where she hag been invited by
the Section for Theosophical work.
Qn her way ghe will visit Lodges
in Burma and Malaya and perhaps
Fhe Philippines and other places
n the Far Eagt,

Miss Elizabeth W. Preston will
be Acting Recording Secretary un-
til the arrival of Miss Ann Kerr
from America in June. :

Visitors to India are reminded

that costs of living in India have
risen both in Adyar and outside.
Anyone who wants to come to
Adyar and live in the Leadbeater
Chambers, that is, in the Western
style, will have to allow a minimum
of Rs. 225/- per month for living
expenses. If a holiday to a cooler
climate than Madras is needed in
the summer monthe allowance
should be made for fares and in-
creased cost of living. Also it has
been a rule for a long time that
anyone who applies to come here
from abroad for a period of resi-
dence should comply with the
condition” that the return fare to
go back must be deposited with
the Treasurer at Adyar; or the
person should have a return
steamer or air ticket.
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A booklet givirig these and other
facts about conditions and needs
in Adyar is in the hands of all
General Becretaries and can be
sent to applicants on request.

The Annual Report of
the Theosophical Society, 19562

The Bociety has existed for more
than three quarters of a century,
and since 1879 regular reports on
the progress and state of the So-
ciety have been printed and distri-
buted to all General Becretaries.
These reports form a valuable
record in which members can read
the history of their Section and
of the Society as a whole. The
Annual Reports are therefore an
important part of the archives of
the Society and General Secre-
taries should arrange for their
safe-keeping, as well as making
their contents available to the
members.

The General Report for 1952,
published by the Recording Secre-
tary, was issued in March 1958
and should now be in the hands
of all General Secretaries. Its
contents include the Presidential
Address given at the annual Con-
vention at Adyar in December
1962, the Treasurer's Report for
the year ending September 1952,
and the Reports of the General
Secretaries and Presidential Agents
throughout the world. It also
contains details of the Headquar-
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ters staff, the activities of the
Adyar Library, and an account of
the 1951-52 School of the Wisdom.
In the final portion are to be found
the latest edition of the Rules
of the BSociety, the Minutes of
the General Council meetings in
December 1952, and a summary of
statistical details. ,

This report is by no means a dry
document but offers material of
living and historical interest to
all members of the Bociety. The
Presidential Address is the last to
be delivered by Mr. C. Jinarajadasa
as President. After his 650 year's
experience of the Society he con-
cludes “all is well with the Soci-
ety ” and * we may say that now
there is no danger whatsoever to
the future of the Society as an
organism to serve the world."”

The Hon. Treasurer, Mr. C. D.
Shores, reported that the year
closed with a small surplus, owing
to the Adyar Day collections, dona-
tions and bequests. The A.B.C.
fund grows steadily but the target
figure is still ahead. The accounts
cover the working of the various
departments at Headquarters and
show that those which are pro-
ductive have a small credit balance.
Visitors to the Adyar Library
during the year totalled near-
ly 20,000. A number of Pandits
continue their work on the manus-
cripts and a new catalogue 18
in course of preparation. The

-
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Librarian, Srimati A. Sita Devi, has
completed a work entitled Lan-
guage : Barrier or Bridge ?

The Reports from the many
countries throughout the world
where the Theosophical Society is
active give an over-all picture of
the work which is going on and

brings into prominence a remark- °

able amount of voluntary and de-
voted work.

World statistios show that, dur- A

ing tho year ending September
1952, there was a small increase
in total membership, bringing the
total number to 82,888.

KEurope

The Theosophical Bociety in
Earope is this year celebrating
its 50th anniversary. We take
the following account of the work
there from the magazine Theo-
8ophy in Action, which in its last
issue reports an increase in cir-
oulation :

" Work began in Europe large-
ly through Madame Blavatsky’s
personal influence, and her im-
mense circle of friends in every
country. In 1878, a British
Branch was formed, and in the
following years significant Euro-
bean names. gppear as Vice-
Presidents of the Society. Much
interest was also aroused by
Colonel Qleott's phenomena a8
@ healer, Then in 1885, Madame
Blavatsky came to Burope to

write The Secret Doctrine ; in-

terest increased, and in 1888

the ‘ British Section’ came into

being. Soon H. P. B. was ap-
pointed head of a * Buropean Sec-
tion," an organizational arrange-
ment with H. P. B. at its head,
though under Colonel Olcott’s
jurisdiction. Meanwhile the Bri-
tish Society had its own officers,
although part of the larger body.

“In May 1891, Madame Blav-

atsky died, and in July of that
year all European Branches (now
called Lodges) that had grown
up under her influence, held a
general meeting in London with
Colonel Olcott, as President-
Founder, in the chair. Delegates
were present from Greece, Aust-
ria, Sweden, Holland, Belgium.
France, Spain, and from eleven
British Liodges. Mr. G. R. 8.
Mead, who had been Madame
Blavatsky’s loyal lieutenant, re-
viewed the work in all these
countries as well as in Portugal,
Italy, Russia and Germany.
Later the President formally
chartered the ‘European Sec-
tion® of the Society, with Mr.
Mead as its General Secretary.

‘“ But soon the Netherlands,
like Britain, formed its own
Seotion, though remaining part
of the larger group; Italy and
Germany followed, and finally it
was agreed to drop the title
‘Buropean Section’ altogether,



At the same time & Federation
of all European Sections was
planned, and on July 8, 1908,
this Federation came into being.
It is the fiftieth anniversary of
this Federation that we shall be
celebrating in Huizen this year.”

Pakistan

Miss Helen Zahara, Recording
Secretary of the Society, visited
Pakistan at the invitation of the
Presidential Agent from 8lst
March to 17th April. During that
time she gave in Karachi three
public lectures, talks to members,
and showed colored slides of
Adyar. During her stay, Miss
Zabhara and Mrs. Gool Minwalla,
the Presidential Agent, visited
" Hyderabad, Pakistan, where they
each delivered a public lecture
and spoke to the members. Sacial
gatherings were also arranged
which enabled members and

‘friends to come together in a
very cordial atmosphere.

Miss Zahara was impressed with
the fine work that is being done,
especially in Karachi, and the
special appeal that is being made
to attract Muslim members. Mem-
bers in this city are doing splendid
work in the field of social service
and the Lodge is known as a
centre of brotherhood in action.
Great efforts are being made to
raise funds to renovate the present
Lodge building, the hall of which
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will be named after the late Mr.
Jamshed Nusserwanjee, who was
such an outstanding and much
loved figure in public life in
Karachi as well as in the Theo-
sophical work,

Another visitor to Karachi in
Aprjl was Mr. John B. 8. Coats
who was passing through on his
way from Adyar to England. He
delivered a public lecture and a
talk to the members, and these

. were both very much appreciated.

Finland

The General Secretary of Fin-
land reports a very happy and
fruitful visit from Mr.Sidney
Ransom ipn March, who gave two
lectures in Helsinki and six in
provincial Lodges.

The Annual Convention of the
Section was held at Easter, 200
members from Lodges throughout
Finland taking part. The Conven-
tion opened with a reception on
Friday evening. On Saturday the
General Secretary gave a gene-
ral survey of the work of the
Society in Finland and in other
National Sections. Miss Signe
Rosvall also gave a public lec-
ture on Easter Sunday speaking
on the need for a new philosophy
today, and how the Theosophical
teachings can fulfil that need. Ab
the closing meeting Mrs. Leimu
spoke on ' Confidence " and Mr.
Eallinen on “ What we have and
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what we need,” after which the
General Secretary closed what ?md
been a very suocessful Convention.

Ireland _

Altbough the membership 18
small in Ireland, the work is being
done and there is a great interest
and enthusiasm shown.

Recent visitors there have helped
the work very much. Among these
were Mrs. Doris Groves and Capt.
Muirson Blake from England and
Mr. U. G. Krishnamurti from Indis.
Mrs, Lavender Berry is to be the
Guest Speaker at Convention, Jupe
19 to 21,

The attendance at public meet-
ings has improved and a new mem-
bers’ group has been started, which
18 very well attended. There is
8180 & membors' study gronp on
the Seven Rays led by Mr. Pielou,
Which is g smaller group but &
8reat Lkoenness in the work is be-
ing shown. There is also an en-
Qirers' glags held once a month.

New Zealand

Miss Buma Hunt, the General
ecretary, has made a tour of the
Odges in April and May. Mr.
.+ H. Banks lectured in Dunedin
8 February and afterwards visit-
od Oamary, Timaru and Welling-
O0. At Easter he attended the
cf"mp at Kare-Eare. At the Sec-
'on Headquarters a farewell party
0d presentation was given to
188 J. G. Montgomery on her
Tetirement, after twelve years ser-
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vice as Assistant General Secre-
tary. Miss Clarice Gregory has
taken office in her place. ,
Dunedin Lodge celebrates its
Sixty Years Jubilee this year, and
Napier Lodge and H. P. B. Lodge,
Auckland, their Fifty Years.

Peru

We welcome the re-appearance
of the monthly Theosophical -
journal Serenidad, published by
the Peruvian Section and edited
by the General Secretary, Seiior
Jorge Torres Ugarriza.

The January number contains
82 pages of original articles, re-
views and poems on Theosophical
subjects.

United States of America

Mr. L. W. Rogers, Leoturer,
writer and veteran Theosophist,
passed away in Aprilat the age of 98,
He was a past General Secretary
of the American Section, founder
of a large number of its Lodges,
and author of many books, perhaps
the best known being Elementary
Theosophy. He made two world
tours. The L. W. Rogers Memori-
al Fund continues to support the
Theosophical Gift Book Institute
which he founded.

Members representing the seven
Lodges of the Guif Coast Federa-
tion met at the end of March for
the Federation's first Annual Con-
vention. Among the many events
on the week-end programme were



e;.ding of Mﬂ&l Theo-
W Feather, a

ion6f pottery-making,
folk :la.nces and lectures. Mrs.
M. L. Moore, President of the
Federation, reports the Convention
a8 B great sucocess,

Sets of slides are available for
loan or purchase by Liodges. These
include colored slides of the Sec-
tion Headquarters at Wheaton.
slides of the International Head-
quarters at Adyar, and sets of the
Cottingley Fairy photos.

Mr. Seymour Ballard, Mr. Geof-
frey Hodson, Mr. and Mrs. Pearson
and Mr. and Mrs, Perkins have
beén touring the Section,

Pittsburgh Lodge tried an ex-
periment on Good Friday. On that
day the Liodge was open from noon
till 8 p.m. Mr. McDermott, Presi-
dent of the Lodge, gave the same
talk five times, with gramophone
music in between. Twenty-three
people came in and many approv-
ing comments were made.

Australia

Fraternity, the Bulletin of the
Australian Young Theosophists,
gives news of the activities in
Sydney, Adelaide and Melbourne.
Sydney Young Theosophists held
the first Summer School ever held
in the Section. Twenty members
spent the Week-qnd in a delightful
country cottage at Bowral, about
100 miles from Sydney. Most of
the talks were given by the young
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members themselves. Guest speak-
ers were Mrs. Jane Clumeck and
Dr. van den Broek and the subjects
ranged from health to poetry.
literature and yoga. Group medi-
tations were held each morning.
The whole School was considered
an “ unqualified success ".
India

Miss Clara Codd on her way
back to South Africa gave a series
of lectures in Bombay.

Mr. John B. S. Coats has spent
several weeks touring Lodges in
India. The Vice-President, Mr.
Sidney A. Cook, accompanied by
Mrs. Cook, presided over the Dis-
trict Conference at Salem.

The Easter Conference of the
South Indian Lodges was held at
Adyar in the first week of April
under the presidentship of Mr.
N. Sri Ram.

Miss Helen Zahara gave some
talks in Bombay on her way back
from Pakistan.

Early in May the President, ac-
companied by Mrs. Bhagirathi Sri
Ram, vigited Bangalore and was
given a joint reception by the local
Lodges. He gave a public lecture on
“The Significance of the Present
Time " at the Arys Samaj hall. In
the unavoidable absenaa.of the
President, Sri M. Subramsaniam
presided over the 44th annual 8es-
sion of the Karnataks Theosoph-
ioal Federation at Tumkur, Mysore,
on the 2nd and 8rd May.
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