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Page 1 THE THEOSOPHICAL SOCIETY

ThHE THEOSOPHICAL SOCIETY was formed at New York, November

1875, and incorporated at Madras, April 3, 1905. Its three declared
Objects are: -

FirsT.— To form a nucleus of the Universal Brotherhood of

Humanity, without distinction of race, creed, sex,
caste or colour.

SEconp.—To encourage the study of Comparative Religion,
Philosophy and Scienace.

THIRD.— To investigate unexplained laws of Nature and the
powers latent in man.

FREEDOM OF THOUGHT {.
Resolution passed by the General Council of the Theosophical Society on December 23, 1924 *

As the Theosophical Society has spread far and wide over the civilized world, and
as members of all religions have become members of it without surrendering the special
dogmas, teachings and beliefs of their respective faiths, it is thought desirable to emphasize
the fact that there is no doctrine, no opinion, by whomsoever taught or held, that is in any
way binding on any member of the Society, none which any member is not free to accept or
reject. Approval of its three Objects is the sole condition of membesship. No teacher or
writer, from H. P. Blavatsky downwards, has any authority to impose his teachings or
opinions on members. Every member has an equal right to attach himself to any teacher or
to any school of thought which he may choose, but has no right to force his choice on any
other. Neither a candidate for any office, nor any voter, can be rendered ineligible to stand
or to vote, because of any opinion he may hold, or because of membership in any school of
thought to which he may belong. Opinions or beliefs neither bestow privileges nor inflict
penalties. The Members of the General Council earnestly request every member of thiy
Theosophical Society to maintain, defend and act upon these fundamental principles of the
Society, and also fearlessly to exercise his own right of liberty of thought and of expression
thereof, within the limits of courtesy and consideration for others.

FREEDOM OF THE SOCIETY
Resolution passed by the General Council of the Theosophical Sociely on December 30, 1950

The Theosophical Society, while co-operating with all other bodies whose aims
and activities make such co-operation possible, is and must remain an organization entirely
imjependent of them, not committed to any objects save its own, and intent on developing
its own work on the broadest and most inclusive lines, so as to move towards its own goa}
as indicated in and by the pursuit of those objects and that Divine Wisdom which in the
abstract is implicit in the title, The Theosophical Society.

Since Universal Brotherhood and the Wisdom are undefined and unlimited, n'nd
since there is complete freedom for each and every member of the Society in thought and
action, the Society seeks ever to msintain its own distinctive and unique character by remain-
ing free of affiliation or identification with any other arganization.

INAUGURAL ADDRESS

By N. SRI RAM, President of the Theosophical
Saciety, Adyar, 24 February 1958

DEEPLY appreciate all the affection and the trust which
have been displayed towards me in messages from mem-
bers in so many countries of the world. 1 treasure.theTr
good-will and sympathy. But 1 remember,. and I think it
is well for every one to remember, that it is alw:a,ys more
blessed to give than to receive. One can receive many
presents, muoh affection, praise, ﬁ\upports3 all kinds of thlqgs
which we consider good in the worldly view. But to receive
all this is as nothing compared to the giving of something
from one's own heart, and what one possesses, to another
is in need.
e '1P8he President is he who should serve best. Whether
guch service will be rendered by me is another matter.. I
want on this occasion to greet you all, each one, with
brotherly affection, and from this place, all members every-
where throughout the world. .

I have said on other oocasions but would like to say
again that if such an organization as the Theosoph-
ical Society, engirdling the globe and composed ?f men
and women of every race, religion and nationality, all
devoted to the very highest aims in life, were not in:
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380 THE THEOSOPHIST MARCH

and, as an open sky stretiching over the earth, an ever-widen-
ing horizon of thought, bringing ever-new intimations to
the human spirit. Our freedom, which spells this openness,
and our Brotherhood need to
cially in any spirit of self-satisfaction and complacency, but
a8 aspeots of a dynamic Truth which we are seeking to
probe, the Truth which inexorably guides the revolution
of life.

If our Society and its Lodges are ever to.become mere
respectable clubs for the practice of social affability, though
I do not decry the value of any suoch olub, they will fail of
their dynamic purpose. Nor will the purpose be any the
better served by intelleotual disquisitions and formal argu-
ment. One of those Beings, to whom we refer as the
Adepts or the Masters of the Wisdom, was reported in the
early days of the Boociety to have commented on the un-
certainties of its aims at that time: “ Rather perish the

T.8. with both its hapless founders than that we should -

permit it to become no better than an academy of magio, a
hall of occultism.” Not that there is no true magio or
Occultism in Nature. For, what is magic but the produo-
tion of effeots by means with which the vast majority are
still unacquainted, and Occultism but the study of those:
inner extensions, the hidden laws and foroes, that lie behind
the screen of their outer effects ? :

But what we have to realize profoundly in our Society
is that all our studies, deep and superficial, whether
through books or by direct and personal experience in any
form, cannot be divorced from living. As both life and
thought reach back to the same origins, it has been said of
old in India, and again during the lifetime of the Society
by the Adepts who were connected with it: Live the life
and you will know the Truth, which is the same as the
Christian saying: He who doeth the will of the Lord shall

be interpreted, not superfi- -
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know of the dootrine. As the Truth, the integrated know-
ledge, to which I referred in the beginning, lies within and
not without us, it needs but to be uncovered by a mode of
life which permits its rays to spread ou?. |

What is Truth? Every formulation by a pure e.on-
sciousness which is in harmony with its own n'ature is a
truth. Suoh truth is more than mere m.ental con.mge. 'It
is a oreation of the Spirit which embodies a pox:tlon of its
life. The Society, if it is to lift the world from 1t§ present
plight and help to bring about th'e great changes that are
needed, must be a channel of that life. . .

The Sooiety was launched into existence at a tl.me
when human thought and interest seemed to be heading
towards deeper levels of materialism, and the course of

" human history was inexorably making for that revolution

which this century has been witnessing in an inoreasing
measure. 1 believe that amidst this revolutionary change
it was planned to spread a spiritual leaven, the effect of
which would be both to transform human thought and
unify mankind. As even in the very early days of the
Society, its leading members—Mr. Sinnett, f,or 1n-stance,
not to speak of H.P.B.—saw “ the large purpose ”’ behind t'ahe :
then small movement, I am not perhaps merely reading
that purpose into the events that have happened. I do'noti
olaim that the Society is the sole instrument or medium
for the change that was to be effected. A.Jso, Theosophy‘
being in essence and in its ultimate totality not a dogma
but a life, there may be many in the world who are true

* Theosophists without ever having come across the word

Theosophy, just as there may be many members of the
Society, attracted in some manner to it, who are yet to
become Theosophists.

If the Society has progressed thus far and m.a.de some
mark on the mentality of the times, I would attribute this
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achievement as much to the lives of those who have lived
Theosophy—the great leaders, such as H.P.B. Colonel
Oleott, Dr. Annie Besant, and C. W. Leadbeater, as well as
others, including very many who have silently played their
parts in their respective places—as to the force of the ideas
promulgated, which being true, have made their way solely
by virtue of that truth. Life is action, and thought is
action, as much as any overt public deed or achievement,
though it may be that some of our thoughts fall short of
the true purpose of action, which is to unfold the latent
harmony of life.

Our duty is therefore to act and make Theosophy
practical, but in no narrow sense. The unity that binds
life in all its manifestations makes it vain to separate the

theoretical from the practical, that is, if the theory is true.

There is nothing so subjective but has an objective ex-
pression and effect. A man's thoughts—I include his feel-
ings, of oourse—at least mould his countenance to some
extent and surely make themselves felt in his behaviour.
But I do not think that the Society as suchk should sommit
itself to partioular courses of action in the external world,
not only because of the differences of opinion which all
such actions are calculated to provoke, but also because the
manner of expression of every truth tends to limit that
truth, and, when well-established, to check the possibility
of expression in other forms and of other truths. There is
" a grain of truth in most things sincerely believed in, even
when they express contradiotory ideas.

Henoce, a true Theosophist is limited by no label, no
party, no denomination. His is an outlook which geeks
ever to synthesize all that is true, good and beautiful,
which synthesis cannot but be an expression of the unity
that underlies them all. There is no such thing as Theo-
gophy here and truth there, with a possibility of confliot
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between them, wherever the truth may come from. Theo-
gsophy is truth, and all truth is necessarily part of it. But
the Truth which belongs to the essence of things, and is
not a mere projection of the mind, is a truth that is insepar-
able from its effect and action. Theosophy is therefore

'Wisdom in action, and he who would be a true Theosophist

is he who is wise in life and action.

The present is especially a time which forces us all to
be more than ever conscious of that primary ignorance, or
Avidya as it is called in Samskrit, which seems to wax
with the increase of material knowledge. Seeing the
human mind in engagement with the world of matter, we '
may note both its triumphs and its limitations. Man needs
to discover, besides the inoreasing diversity at the phys-
ical and sensational levels, fostered by a limited, earth-bound
mind, the nature of the unity by which alone these diver-
gities can be moulded into a form consonant with his own
true nature. In that unity, which is not a mere number,
not an abstraction without significance to our lives, must-
lie botk the aim and motive power of our efforts.

I referred at the beginning to the fact that the Bociety
stands for a joining together of all men and women on the
broadest possible basis. If it is a union of hearts born out
of the free will inhgrent in them, it must inevitably find
its expression and ac%ieve a basis in the practical organiza-
tion of mankind on unitary, yet free and autonomous lines.
We can see a definite move in that direction in the U.N.O.

" and other forms of international co-operation. But along

with this union in the world of practical affairs, and as a
parallel to it in the world of thought, the integration of all
available knowledge, there must be a reaching upward of
the soul of man, stripped of every emcumbrance and re-
leased from every fetter, towards that Truth which is one
and universal, yet is in the heart of every man. The One
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exists, the many change and pass; the Truth is one or
there -is but the One, the learned speak of it many-wise.
I am combining some famous lines of an English poet with
gome ancient words from SBamskrit. -It is the form which
that Unity takes which we speak of as Theosophy or the
Divine Wisdom.

Our task as Theosophists, along with all others who
are either naturally idealistic or are moved to be so by the
necessities of their knowledge and experience, is to lead
the world to a new age beyond the mind which, despite
its triumphs, sees and reasons but superficially. I believe
the world is set for the growth of a new ocivilization,
nurtured and fed on a fresh harvest from the best seeds of
existing cultures, s civilization in which all that is best
in the East and the West will be fused into a spiritual cum
practical unity. Our duty is to work for a new order in
which all things will be different from what they are,
will have a different purpose and a different beauty, because
‘each man will in some degree have then realized his kinship
and duty towards all other men, nay towards all )ife, in-
oluding our younger brethren, the animals. When that day
dawns—we seem to see its glimmer on the far horizon &
little more than the early leaders of the Society—it will
make possible the evolution of a ne humanity exercising
. a pure Intuition, in addition to a pure mind, making all
things beautiful as well as good. We have to make these
great possibilities come true, by illustrating, each one of
us where he is, a new way of life, which will be & way
of love and wisdom. In so far as we negate whatever
evil, whatever wrongness, whatever superstition, there i
in our habitual modes of living—in our thoughts and our
relations with others—we will be releasing a positive good.
So the way is open for each one to tread; for it lies ab
his feet,
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Each one of us counts, and not only the leaders. Each
can be in himself a well of pure inspiration. Each can
gladden and purify the earth where he is. Each can shine
as a star of righteousness in his celestial latitude and
longitude, however dim the vision of others towards its
light. I cannot conceive of a greater destiny for this
Society than to be transformed into a body of men and
women, who live and labour to such a glorious end. Itisa
great superstition to think that he who makes a fuss, a
great disturbance, achieves more than he who is quiet and
humble, that the limelight is preferable to the darkness;
it is in darkness that we perceive the heavenly lights.
Each has his part in the work, and none is really afore or
after the other, in true importance, respect-worthiness
or indispensability. ,

As an organization, all of us concerned with it have to
be constantly on guard against that universal fate of decline,
the process of entropy, to which every system or organiza-
tion seems to be subject. We must set a tone and quality,
a standard ahead of the standards of the world in every-
thing that we do, through everything we express, be it the
work of lecturing, Lodge discussions, the business of Lodge

. affairs, the conduct of elections, or the very appearance of

the Lodge-room, the beauty and order that should charac-
terize its appointments. It is idle to imagine that we can
be slack and disorderly in relation to external matters, in
our traffic with the not-Self, and attain to that self-mastery
and perfect order that belong to the inner soul or Self. As
has been said by our great Founder, H.P.B. (T am adapting
her words), It is in the right peroeption of things objective,
and the right handling of them that we shall discover
that sole Reality which is ever subjeotive. :
As to the future of the Society, though we may plan

our work and must plan with an eye to that future, it is
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‘best assured by our ooncernfng ourselves with the very
best we can do in the present. It is by what we do now
that we determine what is to come. Each will fare inevitably

according to his deserts, whether individual, group, society,’

Nation, or even the whole of humanity. If we deserve
-great leaders, we shall have them. If we prepare for a
fresh spiritual influx from those heights to which we are
able to look up, such an influx must surely come. Let us
resolve, each on his own account, to do the best he can
in the tasks committed to our hands.

May Those who are the great Guides and Guardians
of Humanity, the Masters of the Wisdom, the Adepts, the
Rishis, find in us an ever-willing and pliable instrument for
Their purposes, and give us that benediction and help by
which we will be able to achieve all things that it is neces-
sary to achieve. In India we end every good undertaking
with the ohant, Peace to all beings. Perhaps I might on

this occasion end with the words: Peace and good-will to
all beings.

\ N. Srr Ram

THIES PTRANSEFER O THIE PRESIDENTIAL RING

Pebruary 17, 1953
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ANOTHER PORTRAIT OF THE NEW PRESIDENT



A SHORT SPEECH

By C. JINARAJADASA, past President

ON the occasion of the Inaugural Address of the new
President, Mr. N. 8ri Ram; Adyar, February 24, 1953.

My BROTHERS,
It gives me sincere pleasure to say a few words on this

occasion. Brother Sri Ram and I have long co-operated
in many types of work, long before I became President.
There is hardly a single important paper, which, before
sending out, I have not sent to him to see. He sees many
sides of a problem, as I do not. He has often pointed out
some phrase of mine which might lead to a misunder-
standing. Not infrequently also I have sent him “ On the
Watch-Tower "’ notes, similarly to check on my phrasing.

Each President of the Theosophical Society makes
his own contribution. Colonel Olcott was not a great
exponent of Theosophical ideas, except that of Brotherhood,
and he lived that in practice. But among his contribu-
tions is this magnificent Hall.

Ho beautified the Headquarters Estate with three ornga-
mental gateways construoted from pillars of Hindu temples -
—the first and largest, with one pedestal carved with the
initials H.S.0., and the other, H.P.B. The second gateway
was given by Prince Harisinghji Rupsinghji of Bhavnagar,
and bears his wife’'s name carved on the top crosspiece.
The third is carved with the name Vasantapuram on one

887
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gide, and on the other with the name of the donor, José
Xifre, a well-known member in Spain.

As to Dr. Annie Besant, who shall assess her work ?
Her many books give us various aspects of the great
teachings. But there will not be another with the same
ability of oratorical exposition. It was in the great
lectures at Queen’s Hall in Liondon that one heard her in
her full vigour. If you analyse any of those lectures, you
will find headings, sub-headings, sub-sub-headings, abso-
lutely in what may be called a scientific and professorial
scheme. Yet towards the end of each lecture, in her
presentation, she gave a vision to all her audience almost
from the Buddhic plane.

Dr. Arundale’'s contribution was something vibrant.
He was full of friendship, radiating it to all and not
excluding even those who were oritical of him. There is
pot a single work of his that was not charged with
enthusiasm.

Regarding myself, I suppose presently somebody will
sum up the quality of my work. But I always treasure a
little compliment made years ago after a talk to members
in England, when a little elderly lady came up to me and
said, *“ Thank you for being human.”

As to Brother Sri Ram, he has a quality that I have
not —a very lofty philosophical understanding and exposi-
tion, and we shall see that more and more as he gives his
message. He is especially characterized by possessing the
attribute which I shall call “wise”. I said in my last
Presidential Address, looking back on the long years I have
been in the Society, that all is well with the Society,
splendidly well. Now, looking into the future I can say,
all will be well, splendidly well, under the leadership of
President Sri Ram.

C. JINARAJADASA

REPORT ON PRESIDENTIAL
ELECTION 1952-'53

By HELEN ZAHARA, Recording Secretary

ON 17th February I cabled to all General Secretaries
as follows :

SRIRAM ELECTED PRESIDENT INAUGURAL MEETING TWENTYFOURTH.
ZAHARA

In accordance with Rule 10 of the Rules and Regula-
tions of the Society I cabled all members of the General
Council on 17th August 1952, calling for nominations for
the office of President of the Theosophical Society. The
Rule provided that each member of the Council was entitled
to make not more than three nominations. At Mr. Jina-
rajadasa’s request I added to my cable the information that
he would not be a candidate for re-election.

Following is a detailed statement setting out the
nominations made by the members of the General Counoil :

NOMINATIONS RECEIVED UP TO AND INCLUDING OCTOBER 16

g . 0| o f‘g

] < ‘2 = g 7] g

1+ nd ‘E'S’s '-53 §_§ né gg

[}

Name of Member 5 'gé mag gé LSB Em g :

Z [/} ~— - z
. C. Jinarijadasa, President el 1
. Bidney A. Cook, Vice-President . 1

. C. D. Bhores, Treasurer IS | 1
. Miss Helen Zahara, Recording
Secretary | 1 1 \
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Name of Member

N. Sri Ram
Sidney A.
Cook
Ernest
Wood
James S.
Perkins
Others
(No consent)

. James S. Perkins, U.S.A.

. C. R. Groves, England

. Rohit Mehta, India

. J. L. Davidge, Australia .
. Curt Berg, Sweden
. Miss Emma Hunt, New Zealand ...
. J. N. van der Ley, Netherlands -

. Francis Brunel, France—Nil.

. Giuseppe Gasco, Italy

. Martin Boyken, Germany

. Lorgio Vargas G., Cuba

. Miss Signe Rosvall, Finland

. Mrs. E. Stakesby-Lewis,

Southern Africa

83, Edward Gall, Scotland
. Mme. Rachel Tripet, Switzerland.

. Mlle. Serge Brisy, Belgium

. Soemardjo, Indonesia

. Po Lat, Burma

. F. Schleifer, Austria

. Ernst Nielsen, Norway

. J. H. Méller, Denmark

. Mrs. Evelyn O. Hornidge,

Ireland

. Adolfo de la Pena Gil, Mexico

. E. L. Thomson, Canada

. José M. Olivarves, Argentina

. Sra. Teresa de Risso, Chile

. Armando Sales, Brazil

. Gretar Fells, Iceland

. Mme. J. S. Lefévre, Portugal

. Miss E. Claudia Owen, Wales

. Enriquo Molina, Uruguay—Nil.

. Sra. Esperanza C. Hopgood,

Puerto Rico

. Kimon Prinaris, Greece—Nil.

. Sra. Amalia de Sotela, C. America.

. Jorge Torres Ugarriza, Peru—Nil.
. Olimpio A. Cabellon, Philippines.

. Ramén Martinez, Colombia—Nil,
. Dwarkadas Morarji Shah,
British East Africa—Nil.

P pasd ek ek el ko

ok ek md ok

[y

bk ek ek ok ek ek

[

[y

LIS

{

J. B. S. Coats

N

Helen Zahaira

. Jinardjadasa

19563 REPORT ON PRESIDENTIAL ELECTION 1952-'53 391

- e
£ | ol o . 2
g | < E S| E£E| sp |2 08
Name of Member D:: Z{% 'EQ:-E —:é'g g'g 3'3: "g 5
S |8 (g <) ke u® | e ©e
48. K, g Chandrasekhara Aiyar,
Additional Member ol | C. Jinarajada
44. R. M. Alpaiwalla, Additional ’ | e
Member I |
45. J. B. van Dissel, Additional
Member 1
46. Q. Srinivass Murti, Additional
Member 1 1 1
47. N. Sri Ram, Additional Member
—Nil.
“8, H. 8. L. Polak ,, " 1 1 | 1
49. N. K. Choksy " 1 1
50. Hugh Shearman ,, w1 |
51, Srimati Rukmini Devi Arundale, ’
Additional Member—Nil “
Total ...| 86 17 15 f b 5 1

?‘he above list was certified by the Executive Committee at its
meeting held on 17th October 1952.

Nominations received after 16th October, too late to be counted :

1. Francis Brunel, France : N. Sri Ram, Rukmini Devi
Arundale
2. Kimoén Prinaris, Greeco : Ernest Wood

3. Jorge Torres Ugarriza, Peru: N. S»i Ram
4. Dwarkadas Morarji Shah,

B. East Africa: N. 87t Ram, Sidney A. Cook
6. Ramoén Martinez, Colombia; N. Sri Ram, Sidney A. Cook

As provided in the Rule, the Executive Committee met
on 17th October 1952, to sorutinize the nominations and to
draw up a list of candidates eligible for voting upon, i.c.,
the names of those receiving the three highest number of
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3992 THE THEOSOPHIST MARCH . . No. or No. or No. or voTES RECEIVED No. o
. . . : NawMmE or Secrion ’:f:::::; MEMBERS Rukming Ab:;v:tl,&
nominations. The list thus prepared by the Committee ./ d rovore | VTP | N Sw Raw ARB:L"ALE vores
was as follows : - -
: United States v 4,049 | 2415 | 1,588 863 14
Mr. N. Sri Ram England .| 8,290 | 1,850 1,812 538
: India .. 6,210 4,542 3,278 1,268 6
Mr. Sidney A. Cook Australia .| 1081 | 650 511 | 125 14
Srimati Rukmini Devi Arundale Sweden ol 824 149 109 88 2
. . ) New Zealand 854 607 479 127 1
I immediately communicated the three names on the list Netherlands | 1606 | 1,174 ggg 885 4
: Gl . . ; A France | 1,759 1,279 812 12
in Wn'tmg to each nominee thereon. Before 27th October Ttaly Y 552 895 144 18
Mr. Sidney A. Cook, one of the nominees, exercised his Ge{)mwy g2g igg ?gg ;?g 1
.. . Cuba 1
right to withdraw. Finland w| 710 368 804 58 6
On 27th October I cabled to all General Secretaries the S°“t}mrg Africa gég ?% ?gg gg ' ?
, .- . . Scotlan
names remaining on the list to be voted upon, namely, . Switzerland ..l 258 157 84 78
Mr. N. Sri Ram and Srimati Rukmini Devi Arundale, 1 ?Bégi“m. ?jgn igg 2513'{ 2?2 g
S N \ . ndonesig
had previously notified General Secretaries and those Burma 68 49 81 14 4
Presidential Agents who were acting on my behalf the %Iustria ?(1)3 223 gg 2(1)2 *
. orway
procedure to be followed and suggested a method for carry- Denmark ..| 818 191 110 80 1
ing out the voting in their territories. T Ireland 36 88 28 10
Lt o8 here has been Mexico 1 oas2 | 269 201 16 12
complete co-operation from all concerned and the results Canada ..l 410 185 104 65 16
have been promptly handled and transmitted to Adyar. - éﬁgfntim" 1,122 72% 5?2 lgi
. . ile 1
The Executive Committee met on 27th January and Brazil . 884 884 220 152 12
appointed the following two members of the Committes to {fel?ndl ggg' ;;‘1) 21‘5 ?g
» 1 s ¢ ortuga cer J
act as Scrutineers : ‘ Wales ...| 166 96 7 19
o . ] ‘ Uruguay 81 65 1 64
Dr. G. Srinivasa Murti Puerto Rico 95 76 63 18
Mr. C. R. Parthasarathy Aiyangar Greece .| 160 66 82 88 1
Central America 186 100 60 40 .
i . Peru 75 49 88 15 1
pate on IGth. February 1953 .the voting results were Philippines 1 815! 74 87 87
examined and certified by the Scrutineers. Mr. N. Sri Ram, Colombia el 114 86 56 80
: . B. E. Africa 222 169 1562 7
who received t}?e highest {lumber of votes, was declared Attached to Adyar: |
elected. Following are details of the voting : Ceylon o] 61 82 26 5 1
Pakistan .| 807! 94 84 60
Malaya & Singapore...{ 108 44 40 4
N. Ireland 70 656 47 8 1
Viet-Nam 206 141 86 102 4
Canadian Federatiog. 211 148 116 |~ 82
e - Others 515 507 | 200 801
80,842° |19.955 | 18,495 | 6,816 | 144

! Returns incomplete. Approximate figures taken from last Annual
Report. * Approximate. See ahove footnote.

8
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Mr. Jinarajadasa, as President of the Society, has
taken no part in the procedure of the election, except to
exercise his right to nominate and to vote. He made it
clear in a letter dated August 18 to the General Council
that he did not want particulars as to who were the nomina-
tors to be made known to members, as he did not wish his
nomination in any way to influence the voting. Whenever
he has been asked whom he would suggest, he has refused
 to say a word on the matter. However, General Council
members were entitled to this information and they were
informed - as above. Now that the election is over, the
details of nominations and voting results may be made
known.

In accordance with the rule, Mr. N. Sri Ram assumed
office as President of the Theosophical Society on the
morning of 17th February 1953, immediately after the
result of the voting had been declared by the Recording
Secretary at a meeting held in Headquarters Hall. The
retiring President, Mr. C. Jinariajadasa, then transferred to
Mr. Sri Ram the ring of Madame H. P. Blavatsky, which
be has held during his term of office. Mr. Sri Ram
announced that he would deliver his Inaugural Address on
24th February.

HELEN ZAHARa,
Recording Secretary

S

ASSUMPTION OF OFFICE
BY N. SRI RAM
February 17, 1953

ON the morning of February 17 at the Adyar Day com-

memoration meeting held in the Great Hall of the
Society at Adyar, immediately after the Universal Prayers
the Recording Secretary reported on the results of the
Presidential Election. Mr. C. Jinarajadasa then declared
Mr. N. Sri Ram elected President for the ensuing seven
years, and invested him with the H.P.B. ring, which had
been worn successively by her, Dr. Annie Besant, Dr. G S.
Arundale and himself. The new President made his ac-
knowledgment as follows:

“ Brother Raja and Friends: I am deeply sensible
of the responsibility I am assuming by the choice of
my fellow-members, and of the fact that I am sucoeed-
ing to an office which has been held successively by
the President-Founder, Dr. Annie Besant, Dr. George
S. Arundale, and up to this moment by Brother Raja.

“ We shall have in a few days an inaugural meeting,
at which I will be able to speak at more length on the
work before us. In the meanwhile, all that we can
do and might do—each one of us, not only myself—is
to dedicate ourselves to that Work, in purest good-will
to all, with, as the sole regnant motive of our lives,
the advancement and happiness of the whole of human-
ity, not from any outward and purely superficial point
of view, but from a point of view which sees the Truth
in clear separtion from the false, and in a disposition

895
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of spirit which will lay ourselves open to the help and

blessing of Those who are the embodiments of the

highest Wisdom and Truth,

“ Echoing the language of our beloved late President,
Dr. Annie Besant, I would fain join you all in the
prayer : May Those who are the embodiments of Liove
immmortal bless with Their protection—now as hereto-
fore—the Society founded to do Their will, bestow
upon us the guidance of Their immessurable Wisdom,
and inspire in each and all of us throughout the world
the urge to never-failing beneficent action.

“1 now call upon Brother Raja—whose help I am
sure we will continue to bave—to address us in
connection with the Adyar Day celebration.”

The Adyar Day celebration proceeded as usual, closing
with an offering of flowers at the statues of the Founders
and Dr. Besant in the Hall, and at the bust of Colonel
Olcott, at his memorial near the Buddhist Temple.

{The following note was issued as Pross Releage.]

On 17th Febrnary 1953, at its International Head-
quarters in Adyar, Mr. N. Sri Ram was declared elected
as the fifth President of The Theosophical Society, for a
period of seven years. In his election statement circulated
to members all over the world, he had stated: *“ He who
seeks Wisdom and the service of the Wisdom can seek no
lessor thing, neither position nor praise. In a Soocisty
constituted for the purest Brotherhood, there can be no
electioneering, even of the sort considered legitimate in
the world. I ask po one for his vote. I shall be happy
if each one votes in absolute freedom according to his own
individua! and oninfluenced judgment.” Nevertheless, he
has been elected President by & 68 pércent vote of the
Bociety's members who voted.

1958 ASSUMPTION OF OFFICE BY N. SRI RAM 397

The Theosophical Society, during the 77 years sinee its
founding in New York, has had four Presidents—its Presi-
dent-Founder, H. 8. Oleott, Colonel of the American Army,
up to 1907; Dr. Annie Besant, largely Irish by blood but
English by birth, from 1907 $ill her passing in 1933;
Dr. G. 8. Arundale, also English, from 1934 till his passing
in August 1945. The last President, Mr. C. Jinarajadasa, a
Sinhalese by birth, served for one term of seven years, but
due to reasons of health declined to stand for re-election,

The newly-elected President is the first President of
this international Society, with its 50 National Sections,
who is purely an Indian, though all the past Presidents
have been characterized by a deep love for India, and have
gerved India in different ways.

Mr. N. Sri Ram has been intimately associated with
the last three Presidents in their work for India and the
world. He assisted Dr. Besant in the editing of New
India, and was also latterly Dr. Besant's Private Secre-
tary. He did journalistic work also with Dr. G. 8. Arun-
dale, and has served the Theosophical Society as Treasurer,
Recording Seoretary, and Vice-President. When Dr. Arun-
dale passed away, Mr. Sri Ram performed the Presidential
functions until the election of Mr. C. Jinarajadasa. In the
capacity of an Interpational Lecturer and author of several
works, Mr. N. Sri Ram is well known throughout the Theo-
sophical world.

In his election statemant, refarred to above, Mr. N. 8ri
Ram expresses the viow: * We need in our Sooiety today
more than ever hefore the quality of a self-sacrificing devo-
tion to Truth—that Truth which is one and universal,
yeb is in each and all as his own inmost reality—a supreme
and beneficent purpose, and along with these, an all-in-
clusive cosmopolitan spirit, which will make the Society
stand out in these times as a beacon of guidance.”



MRS. BESANT—AND INDIA OF
TOMORROW

By SRI PRAKASA, Governor of Madras

(Concluded from page 810)

OUR first great need is that our national liberty should

remain inviolate ; and it would be good to think of her
own wish in this direction so that we might be warned
against any precipitate action that might endanger it in the
future. Mrs. Besant was very clear in her mind that, despite
all the wrongs that England might have done us during the
course of a couple of centuries of her close association with
us, it would be desirable that the relationship between
England and India should last on the basis of mutual
help and mutual esteem. No country, despite the most rabid
nationalism that its citizens might harbour, can really
live isolated in the world of today, each part of which has
really come 8o close to every other because of the wonderful
achievements of science. She naturally felt that India can
serve best by keeping friendly relations with all lands, and
herself continuing in the Commonwealth of which she
wished the British Monarch to be the Head. The contaot
of England with India, even though it had begun in efforts
to bring about trading relations, and had turned into
England’s political domination over us, was not to
Mrs. Besant without a spiritual purpose. It is curious
that her dream has ultimately been realized in almost
every partioular.

898
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The struggle that had been ocarried on by her for many
years in a very advanoed and, if I may say so, aggressive
form, after the earlier leaders had failed in their purpose,
and which later was continued under the inspiring lead of
Mahatma Gandhi, assisted by various factors in the world
situation, at last gave us our Liberty—Jliberty to choose our
own form of Government, liberty to live as we liked. In
the course of our long struggle, there were periods of bititer-
ness; there were moments of despair ; but violence, as far
as possible, was always kept in check; and the friendly
manner of the winning of our freedom at long last, is
almost a romance in history. There are however not a few
who feel that when we are a free people, we should not
have anybhing further to do with the congeries of nations,
included formerly in what was an Empire, and which now
is called a Commonwealth. If 1 am not mistaken, Mrs.
Besant was almost the first to use the word “ Common-
wealth” and prefer it to “ Empire™. Even though the
pressure of many friends and colleagues was strong on
him, it is a matter of great pride and satisfaction to us
that our great Prime Minister, Sri Jawaharlal Nehru, rep-
resenting his country at the anxious and momentous
Conferences that took place to settle the status of the many
countries which had been in what was known as the
“ British Empire”, and to find a proper name for the
Empire itself, helped in the decision that the Empire
should be called “ Commonwealth”, and agreed that the
King or Queen of England should be the Head of that
Commonwesalth ; and that India herself so far as her politic-
al status went, should be a Sovereign Democratic Republie.

I very often imagine Mrs. Besant blessing the decisions
that were reached; and I do hope that nothing will mar
the relationship now established; and that the Common-
wealth, despite all the many mistakes that are being made
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here and there, will be a force for good and serve as an
emblem of peace in the world. Theosophists should be the
first to recognize that though our Freedom is of recent
birth and though we are only an infant Republic, we have
already played a great part in maintaining peace on Earth
by our own attitude and action in the recent troubled years,
even when serious events in some corners of the globe
tended to plunge the world into yet another great war.
Ultra-nationalists in the land, will, I hope, take heed ; and
in the future that is opening before us, full as it is with
many possibilities as it is with many dangers, our people
will not try in any way to shake the decisions that have
been taken, and that seem to me to be fully in accordance
with the wishes of the great Leader alike of Theosophy
and of India.

i I cannot deny that with the coming in of this freedom,
there has crept in our minds a spirit of complacency
which makes us behave as if there can no more be any
fear of anything for us, and that we are now safe from
all harm for all time. In fact, many persons seem to
think that there is nothing more for us to do, and that we
can safely rest on our oars. We must not however forget
that “eternal vigilance is the price of liberty” ; and that
if we are really to serve mankind as is our goal and should
be our endeavour, we cannot slacken our efforts in the other
directions to which, in the later nineties of the last
century and the earlier decades of this, Mrs. Besant had
drawn our pointed attention. The ocitizen of tomorrow
is what his education of today makes him; and the subject
of education must exercise our attention at every moment
of our existence. The forms that Mrs. Besant gave it
may change as circumstances change, but the principles
remain. There is no doubt that in the economic and the
cultural fields also, we have much to do; and if we fail
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to do our duty in that behalf, our political freedom itself
will be of little value. We continue to be a country where
ignorance, poverty and disease are rampant. I know they
are unfortunately rampant in many other parts of the
world as well; but I feel that if we here take the lead and
work in the proper way, we shall without doubt stand
as an example for others who might be similarly situated.
Mere book knowledge is no education; and there may be
very learned people who may really be ignoramuses. Our
education should fit us, as Mrs. Besant attempted to do,
to be strong of body, alert of mind, stout of heart; should
give us that oulture that may enable us to carry on with
our fellow-men in amity and harmony; should instil in
us that character which alone can make us men, capable
of performing their duties in life, well and truly.

We have thus to take our education very seriously in
hand. The one great ocharacteristic of Mrs. Besant's
scheme of education was that it should be independent
of Governmental control; and that was only possible when
it was also not dependent on Governmental assistance.
“He who pays the piper, calls for the tune " is unfortunately
a true adage for all time and in all circumstances, in the
limitations in which our lives are cast; 'and when Govern-
ment pays, it also prescribes. Mrs. Besant’s principle of
the freedom of education from Governmental control is
not only good and true for a country that is not free, but
also true for countries that are absolutely free. Our ancients

 have said that the Kshatriya, namely, the Government,

the men in power, should have no authority over the

Brahmana, the men of thought, the department of educa-

tion as a whole. The teachers attract students to them-

selves by the very force of their character and their learning,

and send out these young people in good time, to the world

to play their fitting parts therein; and Governments are
4
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only happy to reoruit them in their service for the carrying
on of the administration and the fulfilment of the many
duties that fall to the State.

If a Government wants to help financially as any
individual might desire to do, it is welcome to do 80; but
no educational institution should ask for Governmental
agsistance, for that would be inviting control and domina-
tion from persons who may not understand, may be biassed or
may even have some axes to grind. So long as Mrs. Besant
and her early colleagues were in charge of the Central Hindu
College of Banaras founded by her, so long not a shell was
asked for from the Government; and though Mrs. Besant
painfully travelled far and wide, colleoting subscriptions
and ocontributions for her College, she never went to the
Government for them. Believe me, my friends, heads
of Governments used to come to her and beg her to ask
for assistance; but she studiously declined to oblige ; and
I do feel that the old Central Hindu College stood as
a star of blazing light in the surrounding darkness of the
times, and that its students have oertainly given a good
account of themselves in varied fields of national activity
that fell to their lot in later life, Though today we are a
free people and the Government is our own—by and of and
for ourselves—still a Government is a Government ; and
educationists and educational institutions would still be
wise in not going to them for monetary assistance. They
must work undaunted; and they need have no fear that
their students would be left stranded in life unless they
have the patronage of Government.

Coming to the oultural side of life, we can think of
Mrs. Besant’s work in many ways; and if we carry it on
in the directions she pointed out, we should be quite safe.
If however we relax our efforts, we shall be heading towards
danger. There is first of all the vast field of social reform,
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We have to walk warily ; and if we think that the ways of
the West are the best for us also, and what suits them
would suit us as well, we might be inviting disaster. Mrs.
Besant from the very start warned us against this attitude

"of mind; and it would be dangerous to go back to it after

we had come out of it by all the efforts of the greatest of the
leaders of our land working in diverse fields in recent times—
Swami Dayanand, Swami Vivekananda, Mahatma Gandhi,
and Mrs. Besant herself. The task before the future gen-
erations will be to co-ordinate the teachings and the
gystems of our past with the experience and knowledge of
the great masters of today ; and while on the one hand, we
continue to keep aloft the philosophy and the religion of our
great ancestors, and are imbued with their noble thoughts,
we must not refuse to accept the many blessings of modern
science, but utilize the power that it has given us for the
well-being of our people. Thus India can check the harmful
tendencies that we find so manifest in the counsels of the
nations of the day.

We have also to carry forward the many tasks on which
great leaders like Mrs. Besant and Mahatma Gandhi had
embarked, of eliminating the evils that have gathered round
the system of caste that has come to us through the ages ;
and if possible to work it in the way it was intended to be
worked—removing unnecessary economio competition from
life ; giving dignity to every individual whatever the nature
of his work may be; honouring every lawful profession as
neoessary for society and as an avenue of public service;
and ensuring the utmost co-operation and friendliness
among all vocations and all groups of human beings, as
each person devotedly—and with pride and joy—performs
his own duty and studiously refrains from interfering with
that of another. All ideas of untouchability must go; all
houses of God of all faiths must be open to all who want to
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Z‘l’;:h;li’s;he::ru?; ol ideas of inferiority and superiority
od. and Ppear ;and everything that unites must be acceptb-

s Leteverythmg that throws us asunder, eliminated.

bo dong iI11161t hthgre;fore not' forget that much work has yet to
of £00d and fethe d of' B.OOI&I reform; in matters of marriage,
to the care of h? Position of women ; in matters pertaining
and the rot?e :- Hdren ; .bhe Succouring of the unfortunate ;
herself kl:a, 01 ton of animals ;—in all of which Mrs. Besant
would b lslc f ayed a noble and a wholesome part. We
freedom to .y fS © Yo ourselves, we would be reducing our
who have I:a;:ce, we would be traitors to our great leaders
in any of these dire, What we are—if we gave up our efforts
its high ideal flrecmons. The Theosophical Society, with
work, by e;: b(;' B.mth_erho"d’ was a pioneer in the good
Womén T itsa‘f l:’Thmg 1ts Panchama schools, by bringing
tasks of the worlod as oqual partners with men in the varied
ohildren and ’ and.m tea,,chmg toleration towards all. Our
assured, mu t;lgur children’s children, if the future is to be
hold foa, st keep the.work that has been done in view, and
Ca:,ftto t'he underlylflg ideal that made that work possible.
bowers hl;zlzs of domination of the country by outside
brite va,’lues :P:llved‘ us of the very capacity of appreciating
forgetfulne;s Df our cultural life has been the poorer by our
in arohites of our heritage in dance and song and musio;
and learnin ur‘ei’ sculpture and Painting ; in art, literature
having foun% & have to thank many European scholars for
only too well iur OWn past for us ; and Mrs. Besant realized
unless we k OW we would never be able to build a future
that the o newd'and rt‘?vered the past. Though I know
today haveazy difficulties that have been facing the State
loft li’btle f rf;,lmed our resources to the utmost, and have
arts, it is :lr o~ patronage and the advancement of the

a r’o i So.bru'e that with the dawn of freedom there is

growing realization that the work of the anoients must
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be preserved, studied and advanced; and that if the India
of the immediate tomorrow is to be true to the India of the
long-past yesterday, our citizens will have to labour hard
so that the past may be preserved in a spirit of love, under-
standing and veneration, and the future be enriched,
enhanced and beautified by-ever-fresh creations.

In the field of economics, like Mahatma Gandhi, Mrs.
Besant was also keen on the preservation of the simple

‘arts and crafts of the humble cottages of the land.

Though industrialization is on its march, I feel that in the
special circumstances of the country, ib will be a very, very
long time before we can be industrialized in the sense the
word is understood ; and as we prooeed with the installation
of machinery here, there and everywhere, for this purpose
and for that, we must not forget that ours essentially is an
agricultural cconomy, and that while many industries can
give us things that may not be essential, agriculture alone
can give those articles that are indispensable for the life
of man. There can be no industrialization of the country
at the expense of our agriculture ; and the future will have
to see to it that there is a proper co-ordination between the
two, and that the lives of our simple, humble, long-suffering
peasants, as they toil in the fields and live in their little
huts, are made worth-while by our bringing to their very
doors the many amenities and facilities that those who
live in the City, enjoy. And let us pledge ourselves that
we will never destroy the beauty and the variety of the
products of our cottage industries, the skill of deft self-
taught fingers of the poor, which even today are the pride of
our land and at which those who gome from the most indus-
trialized countries of the world, stand in awe and wonder-
ment. Mrs. Besant herself was a great patron of these in her
own person as proved by the saris she wore and the shawls
she used, for she stood fervently for Swadeshi in the true
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sense of the word. I know, many countries today, owing
to the exigencies of the situation, are also calling upon
their nationals to use the goods manufactured by their own
people. In India, we have a greater reason for doing so,
‘not only for economic but also for artistic and cultural
reasons ; and for the ensuring of that harmony between the
old and the new, the past and the present; between the
rich and the poor, the great and the small ; between the
town and the country, the factory and the field ;—which is
80 essential for true Brotherhood.

Friends, my mind fills with many misgivings as I
survey the past, look at the present, and muse over the
future. To one like me, who had been privileged to take
his humble part in the events of the last many decades,
and who had the extreme good fortune of coming in close
personal contact with many a great and noble figure
in the land in- recent times, and most with that of Mrs.
Annie Besant, I cannot help being elated and depressed in
turn, as many hopes come to me and many fears assail me.
I have my own vision of my country ; and I still feel that
this great and holy land was not created just to live and
die in, but was fashioned for a definite purpose, for the fulfil-
ment of which we must strive and we must struggle. The
past may be dead ; but that past must live in our hearts as
an ever-present reality ; and as the future unfolds itself, we
may only hope that the country will throw up from genera-
tion to generation, men and women, strong and brave and
true, who will devotedly serve their country in the varied
departments of our national life—who will never forget that
our ideal always was and must always be peace and not
war, friendship for all and enmity with none; who will
ever remember that those who successfully laboured to
make us free, used no violence against anyone, but won our
liberty through sheer spiritual force in utter friendliness
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with even those against whom they fought ; who will see
to it that in all that they do, they do not neglect their great
mission of serving as examples for the world at large to see
that Brotherhood is a fact and not a fiction, that Religion
gives inspiration to do the right by our fellow-men and is not
a convenient cover for cruelty and hypoorisy, that science
is 8 foroce for good and not for evil. And as we steadfastly
keep, in our unfaltering and unfailing hands, the torch burn-
ing aloft, giving light all around, and the flag flying, afford-
ing hope to all, the great purpose for which Theosophy came
to the world will surely be achieved, and the noble mission
of the Theosophical Society will doubtless be fulfilled.

Sri PRAKASA

Yet if, as holiest men have deem’d, there be
A land of souls beyond that sable shore,
To shame the doctrine of the Sadducee
And sophists, madly vain of dubious lore;
How sweet it were in concert to adore
With those who made our mortal labours light !
To hear each voice we fear'd to hear no more!
Behold each mighty shade reveal’d to sight,
The Bactrian', Samian sage’, and all who taught the
right!
BYRON

-

! Zoroaster, ' Pythagoras,




OPENING ADDRESS

TO THE CONGRESS OF THE FEDERATION
OF THE THEOSOPHICAL SOCIETIES IN EUROPE

Montecatini, Italy, October 4, 1962
By C. JINARAJADASA

(Concluded from p. 272)

THIS leads me to explain why the Adept Brotherhood had

all the time the long-range plan of Universal Brother-
bood. It is because They hold in Their custody, as a part of
Their plan for the helping of humanity, the gift to men
of many great powers involving control over certain as yet
undiscovered forces in nature. But such a gift can only be
given when the moral nature of man is at a higher level
than that of today, and there is a beginning of Universal
Brotherhood. Hoping to bring that higher level, the plan of
the Adepts is to usher in the era of a world peace. They
realize that this cannot be performed by any miracle.
Nevertheless They have proceeded with Their plans, experi-
menting with one scheme after another.

After bringing the West closer to the East and the
Bast oloser to the West through the philosophies, They
have brought about various inter-relations through the
development of means of communication and the interlock-
ing of commercial interests, so that mankind has begun
slowly to realize itself as a unity. They attempted in 1900 to
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establish a High Court of Jurisdiction for the world at The
Hague. This scheme proved a failure. Later, utilizing the
evil Karma accumulated by the nations, which made a
great war inevitable, They attempted after the First World
War was over to work through the League of Nations. All
the statesmen involved in creating the League were
guided, unseen, in their idealism. Many of these states-
men were limited by their sense of nationalism, and
were unwilling to make the sacrifices necessary to create
a unified world. Inevitably, therefore, after a certain
number of years the Lieague of Nations became ineffective.

Then once again, as a result of the adjustment of the
evil Karma of the nations, there came the Second World
War. Even while that war was coming to a close, the
unseen influences worked through President Franklin
Roosevelt and Mr. Winston Churchill so that they and
others together launched the plan of the United Nations.
The United Nations is functioning today, but with many,
many difficulties, since the sixty nations that compose it
are certainly not * united” on all possible and necessary
action. Still, it is the only hope for any kind of a lasting
peace in the world.

The United Nations as at present organized, though
it may presently establish a world peace, will not create a
world happiness, because the nations are thinking of the
individual purely in terms of his physical needs. While
certainly oulture and appreciation of the Arts, etc., are
thought helpful, there is no realization that man funda-

. mentally is a spiritual being with a Divine Nature within

him, which must be helped in every possible way to reveal

.itself.

I have thus far given you a swift narrative of what
was planned by the Adepts for the welfare of mankind.

It is an established principle of the Theosophical Bociety
5 .
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that the Society and its Liodges should take no part in the
political mmovements of the world or of their countries,
though individuals are free to do so. Nevertheless, our work
has been oclosely allied to the great reform movements of
the League of Nations and the United Nations, to which
I have referred.

In what manner has such a linking taken place between
us and the solution of world problems? From the day it
was made clear that Universal Brotherhood was desired
by the Adepts to become the keynote of the Society, and
not occultism, every Theosophical Liodge has been, directly
or indirectly, a centre for the propagation of the ideal of
Universal Brotherhood. Each person who joins knows of
and subscribes to our First Object, ““to form a nucleus of
the Universal Brotherhood of Humanity ”. All our studies
concerning the Plan of Evolution, including Occultism
and Mysticism, converge on the ideal of the fundamental
equality of all mankind, irrespective of race, creed, sex,
ocaste or colour. Each Theosophical Liodge from the begin-
ning has been like a radio-emitting station broadcasting into
the mental world the idea of the Unity of all mankind.
From 1875 to 1918 we were charging the mental atmo-
sphere with this thought. The modification brought
about by our work is evidenced by tho fact that in 1919
President Woodrow Wilson of the United States broached
the idea of a League of Nations. Our Society was already
a League of Peoples. Why was the idea of a League of
Nations acceptable to the principal peoples of the world ?
Only because, in advance of Wilson's dream, there had
been a set of pioneers modifying the mentality of the
world. This was exactly what was planned by the Adept
Brotherhood.

The League was formally launched into being in 1920.
We know that, owing to many causes, the League became
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ineffective, except for one most important division, which
still continues its beneficent work of reconstruction, the
International Labour Office, the International Control of
the ‘drug traffic and of the white slave exploitation. But
the League of Nations was re-born under the guidance of -
the Elder Brethren of humanity as the United Nations.

But this is not all. Though as to numbers we are not
even 40,000 members, yet for the future of the world our
work is most essential. The United Nations will certainly
continue, buf it is only a union, certainly of 60 nations,
but not of all the peoples of all mankind. Think of the
millions of the dark races of Africa. Yet the true future of
mankind will only materialize when there is the Unity of
all the peoples of the world. But this situation can never
be brought about by pacts and treaties. A work, funda-
mental, invisible, and on the spirttual plane, must be done
to agsure and stabilize this Unity. v

It is our task as Theosophists to do this, and we can
only do it by developing an idea that has been fundamental
from the beginning in our teachings. We have never for-
gotten the fact, even though we may not have stressed it
very clearly, that each human being is the embodiment of the
Divine Nature, and that behind even the veriest savage is a
mysterious Divinity, in whose nature all mankind shares.
In every religion, in one form or other, this idea exists.

- In Hinduism it is “the one Godhead hidden in all
oreatures, the inmost Soul of all”. In Christianity it is
“Christ in you, the hope of glory ”. In Buddhism it is a con-
ception of a Buddha-Principle in all existence, which mani-
fests itself in the course of time as a Buddha of humanity,
All Buddhists know that any individual, man or woman, who
makes the necessary aot of will and holds that will throughout
hundreds of incarnations, can become a Buddha of humanity.
It appears even in Islam, where normally there exists an
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unbridgeable gap between Allah and the Soul of man.
There is one division of Islam, known as the Shiah sect
of Muhammadanism, with 30 millions of followers of the
Holy Prophet of Mecca in Persia and India, in which exists
the conmception of an intimate relation between man and
God, not as the Creator and the object created, but more
as the Beloved, who is God, and the Liover, who is the Soul
of man issuing from God. This idea of the Beloved and the
Lover is completely foreign to the teachings of the Prophet
Muhammad, where man must bow in resignation, Islam, to
the Will of God. And the Safis soon realized that if man
loves God in the fullest possible manner, it is only because
the nature of God is resident in man himself.

Thus, we see there already exists in several religions
the conception that all men, in spite of their divisions into
races, classes of society, and even grades of high and low
mentality, nevertheless have in them the Divine Nature.

If we in the Theosophical Society propagate this con-
ception of the Divinehood of all men, we shall then give
the necessary * steel framework "~ for the United Nations,
so that, when crises come in its affairs, its leaders will in-
stinotively realize that the Unity of mankind must not
be broken by any earthly disputes and commitments,
because that Unity is the very essence of mankind, even
though mankind is composed of many types of peoples
and civilizations.

Along what lines should our future work in the Boociety
develop ? Certainly it is our task, with the knowledge which
we already have concerning the inner nature of man and
the general scheme of evolution, to try to make a bridge
between that knowledge and all that is being discovered
in the fields of Science and Ethnology. Our Theosophioal
work everywhere oan grow into a larger presentation of the
conception of Theosophy, but we must be on our guard

o
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against one danger, and that is pure intellectualism. We
can expend years of study on The Secret Doctrine, but while
such study may deepen our own inner realization of funda-
mental truths, it will always suffer a limitation. This
limitation is due to the fact that study by itself is insuffi-
cient, since increase of true knowledge comes only because
of a deeper attachment to the welfare of our “ neighbour ”,
to use a phrase of Jesus Christ. It is only as we constantly
realize that our growth can never be isolated from the
destiny of mankind as a whole that each truth which we
now profess intellectually reveals itself with a deeper
spiritual realization. We must always be characterized by
an ever-increasing sense of humanitarianism.

Long ago the great Founder of Buddhism, Gautama
Buddha, proclaimed again and again what is the ideal life
to be lived by anyone who is aiming to tread the Path of
Purity, and towards Liberation. The words of the Teacher
concerning the true aspirant are: *“He lets his mind per-
vade one quarter of the world with thoughts of pity, of
sympathy, and of serenity, and so the second, and so the
third, and so the fourth. And thus the whole wide world,
above, below, around, and everywhere, does he continue to
pervade with heart of pity, with heart of sympathy, and
with heart of serenity, far-reaching, grown great, and
beyond measure.”

Another presentation of the same ideal is in H.P.B.'s
Voice of the Silence :

“Let thy Soul lend its ear to every ory of pain, like
as the lotus bares its heart to drink the morning sun.

“Tiet not the fierce sun dry one tear of pain before
thyself hast wiped it from the sufferer’s eye.

“But let each burping human tear drop on thy heart
and there remain; nor ever brush it off until the pain
that caused it is removed.
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“These tears, O thou of heart most merciful, these -

are the streams that irrigate the fields of oharity

immortal.”

However strong is the attraction to the study of philo-
sophy and however distasteful it may be to mingle in the
affairs of men, nevertheless mankind as a whole can never
be separated from ourselves. It was pointed out by the
great Adept Morya that it is this sense of separation which
resulted in a decadence of India. So long as the influence
of Buddhism pervaded the best minds of the land there
was a spiritual vigour in all the activities. Bub soon the
whole conception of individual Liberation, requiring each
person to concentrate on his own unfoldment, crept in and
brought about a decadence in the general life of India.

We have still today about five millions of so-called
sannydsis or sddhus, holy men in saffron robes. But they
are all self-centred, and while they go on meditating on the
nature of Brahman, the Unity, they are heedless of the misery
and degradation among the masses round them, which could
be lessened if these so-called holy men turned outwards in
their natures with sympathy and aid to all who suffer.

Similarly, the growth of the Theosophical Society de-
pends not so much on any ideas to be added fo our philo-
sophy, but on new forms of identification of the destiny of
the individual with the destiny of mankind.. Let me
here quote & significant phrase of the Adept Koot Hoomi,
“Orphan Humanity”. It is the duty of each one of us,
individually and in Lodges, never to forget this Orphan
Humanity. When, as we study, we ray out in sympathy,
and try to develop our imagination to discover ways of
helpfulness to our neighbour, then there will inevitably be
an inoreasing strength in every Lodge, and more Theosoph-
ical Lodges will be formed. It is not by mere intellectual
propaganda that we shall inorease the number of members
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in the Society; it is only as each one of us beocomes a true
Theosophist, who lives the great life of tenderness and
aspiration, that he becomes an instrument of the unseen
forces that are trying to build a world of order and endur-
ing peace and happiness. Every individual Theosophist
who dedicates himself to this ideal of service of his fellow-
man, even though his capacity may be very limited, be-
comes ap instrument or agent in the great Plan of the
Adept Brotherhood.

It is with that object in view, that there should be
thousands of Theosophists who make themselves channels
for these great forces, that the Adept Brotherhood created
the Society and still stands behind it as its Guardians. All
the Wisdom that we seek will come to us inevitably, not
as the result of seeking Wisdom, but only as the result
of seeking t¢ help our fellow-men. This is the only way that
we ocan help the Theosophical philosophy to be a dynamie
power in the world. In ways that we little dream of,
Theosophy is the salvation of the world, and the work of
bringing about that salvation has been entrusted into the
bands of us who are the members of the Society today.

"We must therefore so live and work that we pass on

the ingpiration of our lives to the next generations of
Theosophists.

It is these realizations that some of us older Theo-
sophists have tried to exemplify in our own lives, It is
through such service of mankind that we bring man nearer
to God, and God nearer to man. Though we may never, as
to numbers, become hundreds of thousands within the
Society, we can be as effective in the world as though we
numbered hundreds of millions, if only we realize that to
be a Theosophist is to pledge ourselves heart and soul to
further the welfare of mankind.

C. JINARAJADASA



ASPECTS OF LIVING

By SIDNEY A. COOK
Vice-President of the Theosophical Society

(Concluded from page 826)

THE teaching is that life must be lived, words must ﬁe

uttered, thoughts evolved and expressed and deeds
committed free from any desire of ends for the self. It is not
an easy way, but neither is the way less selflessly chosen
by the multitude. Impossible of attainment as it may be
difficult as may be the discipline, it yet is the way th};t i
taught for those who wish to know. Nor obvious! 018
there be any other. Moksha, liberation, by one’syo&n
self-seeking, for oneself alone, cannot be the way of tf:)n
all-transcending unity. °

COlering the ea’rly nineteent}h Cent}ur .
’ ) y English
comments on the error of this way : glish poet,

“ Certainly the highest good is to live happily, and not .

through a life of mortification to expect a happy death. Shounld *

weda.t.ta.in felicity in life, death will be easy, as it will be natural
2.11 hm due season. Wh.erea,s by the present system of religions
eaching, men are enjoined to value chiefly happiness at the

end of life; which, if they were implici

; , plicitly to follow, th
by. neglecting the first great duty, that of . . . enjoymer?ty d:cx)‘?ld
existence, effectually preclude themselves from attaining.” o

There is a school or a vogue in the Ea i
the greab union, the cessation o? births and dseig;tlzgrseekz
demz'ﬂ of life and living. In a world of men ;bviougl
needing help, a world of problems, social and econgltlr:;'y
and of suffering in the human and the lower kingdoms tiﬁ;
416 L
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men of this school stand aside from interest and in auster-
ities and rituals seek a separate liberation, They find justi-
fication in the texts of their scriptures.

But has God withdrawn from His physical plane with
its poor and its suffering? Did not His creation include
this plane? The fullness of experience of the plane, not its
dregs essentially, 18 not contrary to His law. It is worth
while to consider whether in the desire to return to Him in
another vesture it is possible o doso without partaking
of the experience of this world and contributing of this
experience to Him. 1s this not His purpose in evolving
here a creative wmenkind, thab He may vicariously find
Himself more, on this lowest plane of experience, than He
bad created here?

Whatever our speculation, it cannot be that men are
here merely to escape from here, without learning and
without contributing. Denial of this physical plane is
denial of Him, no less than would be denial of any other
plane of His. Man's part is not & denial, but a search, an
extension, a growth, 8 worthy contribution.

To seleot a course of withdrawal from life is no less an
action than the selection of any other course which is
chosen for personal gainm, whether that gain be freedom in
moksha or freedom in economic or any other form of
security. It is a binding choice because if is an aftempt
to leave the rest of mankind unhelped, & ohoice of separate-
pess from the world of need. “ Ipaoction in a deed of mercy
becomes an action in & deadly sin.” This choice is the
inaction that constitutes the desdly sin. It cannot gain
the end desired.

In the Lucifer article already referred to H. P. Blavatsky
makes the striking statement : '

w Phere are no doubt realms in the Devaloks (the abode
of the Shining Ones) where the bliss of heaven may be realized
8
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by those who aspire to the selfish rewar
but these cease

with the beginn

ds of personal satisfaction,
to exist with the end of the manvantara, and
ing of the next the devotee will again have
to endure incarceration in flesh. The eighth chapter of the
BHAGAVAD-GITA does indeed state that thero is a path to Nirvana
through the Devaloka, and amongst the countless possibilities
of the Infinite who shall assert that this ig not so? But the
context surely implies such a detachment and
life as is difficult for us even to co
realize.”

devotion through
ntemplate, much less to

The chapter sets forth the extreme difficulty of the
course; it does not present it ag an easy attainment of bliss.
It is positive, not negative living that is in accord with the
creative evolutionary scheme. Creation is positive, manifest-
ation is positive, living must be positive or it is unfulfilling.

When Longfellow in his poem said that

Life is real ”
he referred also to the

“ footprints on the sands of time ”,
showing movement and progress through work and effort.
Life is real on any plane of living; reality is a relative term.
The physica! plane cannot be discarded or dodged or its
lessons learned by denial, by withdrawal or by methods of
escape. The problem of today if unassailed is a larger
problem tomorrow, and one unsolved remains as tomorrow’s
problem. There is no escape, though to the next manvan-
tara there may be postponement.

Some few may pierce the veil of physical matter and
see the reality behind. We may all intellectually recognize
the existence of that reality. But this world too has its
reality. Suffering on any plane is real to those who suffer.
It is to be questioned whether those who supposedly see
beyond the physical and yet do not see the near-by suffering
and the need, whether they see truly and completely. Are
they not overlooking—looking beyond—the God they seek ?
Is He not here if He exists at all? This does not mean that
there should be a running to meet and welgome trouble.
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Troubles and difficulties may dissipate before reaching us
and it were foolish to give them emphasis and power. ?f
they come to us of course they must be met, that their
effect may be mitigated, damage prevented and hurt to
others assuaged. . .
The practice of world and life negamo‘n, 80 prevalept in
India, is a denial of the value of physical life. IF i8 ex-
pressed not only in the attitude of the sadhu Wh.o sits at%d
avoids all action while contemplating a future bliss, but in
the general disregard of the human problems of h‘ealth, ft?od
and shelter, which everywhere surround us. ' This amazing
personal unconcern, under the law of justice must surely
bring its karmic aftermath. . ' .
This tendency to withdraw leaving suffering man]flnd
to its karma is found principally in India. In. the tt?achlngs
of Zarathushtra and the Chinese sages and in ancient and
modern Europe the opposite doctrine h'as. been ts?ught,
that of affirming life and the value of living even in the
i orld.
Phys:lai)le:; Schweitzer, who has deeply studied these oppos-
ing doctrines, writes of them as follows.; P .

“World and life affirmation consists in this: tha§ man
regards existence as he experiences it in himself and as it hzs
developed in the world as somethin‘g oi' va,l_ue per sc ;I;dt ucf::;' .
ingly strives to let it reach perfection in himself, whils Wld Ln
his own sphere of influence he endeavours to preserve and to
f“rthel‘“ l‘t;\.?orld and life negation on the other hand consists in his
regarding existence as he exper?ences it i.u himself and as i;; ils
developed in the world as something me‘a.mn.gless and sorrowtul,
and he resolves accordingly (a) to bring life to a standstill in
himself by mortifying his will-to-live, and (b) f,o. renounce ajll
aotivity which aims at improvement of the conditions of life in
this world. .

“World and life affirmation unceasingly urge.s men to
serve their fellows, society, the nation, mankind, and indeed all
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that lives, with their utmost will and in lively hope of realizable
progress. World and life negation takes no interest in the
world., but regards man’s life on earth either merely as a stage-
p!a.y In which it is his duty to participate, or only as a puzzling
pilgrimage through the land of Time to his home in Eternity."”

The question, he suggests, “ is not so much what man
expects or does not expect from existence, but what use he
alms at making of it .

pr is it possible to adopt on the one hand the doctrine
of ahimsa in the interest of the lower kingdoms and on the
otl.ler be heedless of human need ? Tt is suggested that the
ahimsa dootrine was originally not one of compassion but
of persqna,l purity ; that harmlessness was withdrawal from
oc')n‘tammation, for the purity and the progress of the in-
dividual, rather than one of kindness to other life or lives.
I‘t was a principle of non-activity, of negation of phenomenal
!lfe. If a more virtuous concept of ahimsa has since entered
in, h?w. necessary still is an examination of motive, a
questioning of the basic purpose of practice or action.

Reference again to the definitions of negation and
affirmation shows that the latter contains an ethic—service
to “ fe.llows, society, the nation, mankind and indeed all
b.ha,t hves. ". No such idea appears in the philosophy of
h.fe'} negation or denial. This ethic perhaps marks the wide
dlf.ferenoe in the past between Eastern and Western view-
points relative to human affairs. It is the question of
whether the objective world without or the subjeotive world
within shall be given pre-eminence,

Ib’ cannot be expected that the nation will be different
from its citizens. If we would have the nation concerned
a,bO}xt duty to its people (and incidentally to other peoples),
taking a practical and objective stand on all questions of
huma,n. relationships, then as ocitizens we must oultivate
the objective view and lend a hand in the living problems
of the people. Western-type action must be added.

e
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The Western nations for their part must gain a deeper
knowledge of the human nature of the problems confront-
ing them. KEastern-type philosophic understanding must
be brought to bear. How evident it becomes that a balance
is needed between the purely subjective, world and life
denial, and the objective, affirmative, world and life service.

The personal ethic is the need, and Theosophy sets
it forth in the dootrine of the brotherhood of all mankind.
In its soientific thesis that provides the basis for the doc-
trine, it also includes the truth of the path of perfection
but teaches, not denial of the world, but self-denial and
gervice as the only ethical and spiritual way to attainment.
Perfection or liberation cannot be gained in aloofness to
human life. The semblances of attainment through such
disregard are but a beginning and are just as transitory
as the objective world that the devotees of its negation
would deny.

Schweitzer gives a unique definition of ethics:

“ Bthics is the maintaining of life at the highest point
of development—my own life and other life—by devoting myself
to it in help and love, and both these things (my own life and
others’) are connected.

“...as soon as we in any way recognize the principle
of love, even if we limit it to human beings, we arrive actually
at an ethic of boundless responsibilities and duties. . . . Love
issues absolute commands. Each of us must decide for himself
how far he can go towards carrying out the houndless com-
mandment of love . . . how much of his life and happiness he
must sacrifice to the life and happiness of others.”

This is of the essence of Theosophy. Its study explains
its truth. With the comprehension of the law of love or
of brotherhood come the responsibilities and duties that
cannot be denied.

SipNEY A, Cook



FIFTH CONFERENCE

OF INTERNATIONAL NON-GOVERNMENTAL ORGANIZATIONS
ON UNITED NATIONS INFORMATION

Representing the Theosophical Society: James S. Perkins,
Kathrine Perkins, Dora Kunz

HE Fifth Conference of the N.G.0.’s was convened in
the Economic and Social Council Chamber in the new
secretariat building at the permanent Headquarters of the
United Nations in New York City. The architectural magni-
ficence of the buildings, the elaborateness and completeness
of their appointments and facilities, provided a most impres-
sive atmosphere for the meetings. The occasion of the Fifth
Conference of the N.G.O.’s was especially significant be-
cause it preceded by a few days, the opening of the General
Assembly of the U. N., which in its seventh year is con-
fronted. with a mounting tension and abmosphere of crisis
in the general world situation. The very fact that the
doors of the new buildings worc being opened upon fresh
endeavours to promote world order, held its own great
promise. It seemed that we were present for the physical
appearance of some permanent structure of hope for all
mankind. The secretariat building, grounded upon the
rock of Manhattan, sweeps upward thirty-eight stories in
a tower of glass whose transparency facing east and west
symbolizes the uniting of castern and western hemispheres
in a communion of enlightenment.
“ These buildings symbolize our faith and our collective
dotermination to defend human lives and extend human

422
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" freedom. ... To oraftsmanship we shall add statesmanship

in the capitol of peace ”, said Mr. Warren Austin at the
opening of the General Assembly Sessions a week later.
At that time, the Seoretary-General, Mr. Trygve Lie, spoke
of the new home as “a good omen for all men of good will.
The U. N. is founded upon the eternal truths of man’s
common brotherhood and the interdependence of peoples.
It aspires to awaken wider recognition and application of
these truths throughout the world ”.

The N.G.O.'s were called upon by the Department of
Public Information of the U. N. primarily to assist in
disseminating throughout the world factual information
about the activities of the U. N. and its specialized agenoies.
Four conferences have been held since the initial one in
February 1947 at which Mrs. Perkins and I represented
The Theosophical Society. A report appeared in THE
TurosopHIST for April 1947.

Since the Fourth Conference of International Non-
Governmental Organizations, including the one Regional
Conference taking place at Manila and beginning on United
Nations Day, October 24th, a full cycle of Regional Con-

. ferences of N.G.O.'s helping the United Nations in the

public information field was being completed. Such con-
ferences had been held, since the Fourth Conference, in
Djakarta, Istanbul, Managua, Paris, Lia Paz and Quito.
The Fifth Conference was opened by Mr. Tor Gjesdal,
Principal Director of the Department of Public Informa-
tion. The agenda of the Fifth Conference differed slightly
from that of previous conferences. It would naturally
consider and take stock of the reports of the Regional Con-
ferences which had taken place since the Geneva Conference.
It was not planned, however, in this Conference, to go into
all details with regard to different information media.
Instead, it was propased to consider and disouss a few
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leading fields in which Non-Governmental Organizations
had shown a particular interest and a particular ability
to help in the task of forming an enlightened under-
standing among the public of United Nations affairs.
These were topics like Teaching about the United Nations,
Publicizing the Universal Deolaration of Human Rights,
the Role of Informations in the United Nations, Technical
Asgistance Programme, and such questions as Dissemi-
nation Information in Trust and Non-Self-Governing
Territories.

The Regional Conference in Paris also suggested that
the time had come to study the organization, purposes and
methods which should be adopted in future N.G.O. con-
ferences; this topic would, therefore, be the subjeot of dis-
cussion for a Working Committee of the Fifth Conference.

At this particular time, it was felt also that an evalua-
tion of the prevailing public opinion about the United
Nations by responsible Non-Governmental Organizations
would be of great usefulness.

Mr. Gjesdal said that the Department was fully in
accord with a statement made by a meeting of representa-
tives of Non-Governmental Organizations in Paris last
January (during the Sixth Session of the General Assembly)
recommending that the Assembly instruct the Department
to continue to utilize N.G.0.’s as channels of public in-
formation. The wisdom of such a practice had been amply
shown during the past six years.

Mr. Gjesdal conoluded by thanking the N.G.O.'s for
their work on behalf of public understanding of the United
Nations, and wished them success in their deliberations at
the United Nations Permanent Headquarters. He then
introduced Mr. Andrew Cordier, Exeoutive Assistant to
the Becretary-General, saying that he was partioularly happy
to be able to do so at this Conference, meeting on the eve

\
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of the first session of the General Assembly to be held in
the new headquarters of the United Nations. .

Mr. Cordier with great earnestness made some impor-
tant obgervations on world society today, and upheld Mr. Gjes-
dal’s points. He concluded with a brief examination of some
of the problems, and expressed the hope that all of them in
their attendance at the Assembly might through their
usual contacts and channels, not only assist in the work of
the Assembly, but also might continue as they had in the
past—to be very vital instrument in making whatever came
out of this Assembly exceedingly successful by virtue of the
contacts that the Non-Governmental Organizations had
around the world.

Mr. James B. Orrick, Chief of the Section for Non-
Governmental Organizations of the Department of Informa-
tion who has served as Chairman of these Conferences,
has been trausferred to an important assigninent as Director
of the United Nations Information Centre in New Delhi,
India. Mr. Orrick reported upon the N.G.O. meeting in
Geneva in 1950 and the meeting in Paris last year. Asa
result of these meetings, one of the principal decisions made
with regard to the present conference programme was that
it should progress beyond the mere function of receiving
hitherto known, or readily obtainable information, and get;
on with the task of developing and co-ordinating the more
officient use of available material. The agenda for the
Fifth Conference was outlined as follows:

1. A Report of Regional Conferences held since the
Fourth Conference of International Non-Governmental Organ-
izations, Geneva, June 1950.

2. A Report of implementation of recommendations of
the Fourth International Conference and Regional Conferences.

8. Teaching about the United Nations.

4. Publicizing the Universal Declaration of Human
Rights.

7
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5. The Role of Information in the Technical Assistance
Programme.

6. United Nations Information in Trust and Non-Self-
Governing Territories.

7. Pablic Opinion and the United Nations.

The method used to deal with these items effectively
was to invite the representatives at the Conference to
participate in the work of one of the Working Parties,
attending its sessions as well as those of other groups
where convenient. Each Working Party had its assignment
of related points of the agenda. The Working Party assign-
ments were:

1. Teaching about the United Nations (point 8 above).

Publicizing the Universal Declaration of Human

Rights (point 4 above). '

9. The Role of Information in the Technical Assistance
Programme (point 5 above).

§. United Nations Information in Trust Territories
(point 6 above).

4. Publio Opinion and the United Nations (point 7 above).

5. N.G.0. Conferonce on United Nations Information—
Organization, Purposes, Methods, Future Conferences (points
1 and 2 above).

In a series of separate meetings, each Working Party
heard reports pertinent to the subjects being considered
and arrived at certain recommendations which each group
offered through its appointed rapporteur in the Plenary
Sessions that concluded the Conference.

As representatives of the Theosophical Society, we

chose Working Party No. 1. We received reports upon the '

world-wide efforts through various means, chiefly through
schools, t¢ inform people about the U.N. With the advance
of these reports, it became increasingly clear that the
N.G.0.’s have a vital role to play in assisting the larger aim
of the United Nations to bring about a co-operative human-
ity. In many countries the world-wide social, educational

¢,
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and religious organizations are the chief means by which
information ocan be distributed and teaching instituted
about the activities of the U.N.

Four sessions of Working Party No. 1 were held. The
discussions at the first two sessions dealt primarily with
oducation in the schools, the third with non-scholastic
education and the work of organizations, while the last -
session dealt with teaching about the Universal Declaration
of Human Rights. There was an average attendance of
about thirty persons at the sessions.

The first session opened with comments on the four
gections of the Document on Teaching about the United
Nations. The conclusions were read and the group brought
out that in every area of teaching, it was a problem of how
to bring information home to the individual and how
to interest the individual in doing gsomething of a prac-
tical nature.

Mrs. Maria Sa Pereira of the Department of Public
Information, Educational Services Section, reported that
there was very little material for elementary schools and
the problem of distribution for all schools in the world was
impossible. She pointed out that it was the responsibility
of school authorities to prepare material for their own
schools adapting information to the need and interests of
the group. Of the 60 member countries there are 52 highly
centralized school systems which made it difficult to in-
troduce and develop teaching about the United Nations.
The United Nations asked UNESCO to devise methods and
materials. Two devices were suggested to geb material into
the schools—by the establishment of voluntary educational
centres which receive basic stock each month, and corre-
sponding speaker units in college centres. ‘

To date 37 countries officially have introduced teaching
about the United Nations in their ourrioula with 9 countries
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working on special programmes which it is expected will
soon become official. In 14 countries, work is going for-
ward unofficially.

Mr. Gerald Carnes, of UNESCO, continued to comment
on the report and spoke especially on what has been done
by UNESCO to encourage a sense of living in a world
community. Five international teachers’ organizations made
& survey on what is being done in the schools of the world
to provide basic background for living in a world com-
munity. To improve and extend eduacation for international
understanding, travel grants are being made available for
youth leaders from underdeveloped areas, workers have
been brought from 30 lands to the Paris Workers’ Centre
for three-month periods, and 800 workers havereceived travel
grants for exchange positions and fellowships have been
made for the preparation of United Nations material.

The attacks on UNESCO wero disoussed and members
of groups reported on what their organizations were doing to
counteract misinformation. The great need seemed to be
for more information and more material. UNESCO prepares
material which should act as a guide for national commis-
sions and organizations in the preparation of their own
material.

The reports at the Conference on the activities of
UNESCO and the impact of the Universal Declaration of
Human Rights were encouraging. From the standpoint
of the evolutionist philosophy, it is interesting to note that
schools in many of the countries of the world are teaching
children the facts of the United Nations organization and
that there has been assembled a declaration of human
rights for every one in the world. If this continues and
spreads during the course of a fow generations, the whole
world will become a different place as a result of the
acceptance of these concepts. One point suggested by me
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was that an organization such as the Theosophical Society,
might take up the discussion in our groups all over the
world of the thirty articles of the Declaration of Human
Rights, and thus assemble a world-wide cross-section
opinion that is non-sectarian and non-academic to contribute
to the Department of Public Information. In such ways,
Lodges could perform a service without commitment to
support or non-support of the United Nations. But aside
from a service of this kind, it is clear that individual mem-
bers of the various sections of the Theosophical Society
should become interested in the activities of the N.G.0O.’s.
They might inform themselves about the conferences and
the recommendations made by these wherever they can in
their own areas. This can be done through the nearest
U. N. information centre. Every Liodge should obtain basic
literature about the United Nations from such centres,
through public libraries, or by applying to the Department
of Information. Members can institute, or join with
others in instituting, civic programmes that promote
acquaintance with U. N. activities. There are endless ways
in which such programmes can be made to serve. The
children in one school in Buffalo, New York, celebrated
United Nations Day by holding an imaginary meeting of
the General Assembly in the year 2052. Each cbhild, acting
as the representative from one of the nations, delivered an
address which described the achievements of the United
Nations in his or her country during the one hundred years.
This kind of meeting inspires a child to perceive the good
that can come from the course that is now adopted.

Mrs. Dorothy Lewis of the Radio Division stated that
the greatest opportunity for non-scholastic teaching lay in
the use of the radio. Every day, every hour, around the
world, in 27 languages, the reportorial voice of the United
Nations can be heard. The radio campaign in the United
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States using their natjonal organizations in 125 centres
has brought twenty million new listeners. Since the radio
i8 a medium that reaches the illiterate as well as the
informed, it is the easiest and cheapest method for education
on the United Nations. Information on techniques for
radio Campaigns can be secured from the Radio Division,
Room 863, Uniteq Nations, New York,

The concluding session dealt; with teaching about the
Declaration of Human Rights, My Ben Carruthers of
the Human Rights Division of the Secretariat spoke of the
brogress being made in the observation of Human Rights
Day and reviewed the document E/CN.4/656 on the third
anniversary celebration: Two resolutions passed by the
General Assembly ip regard to the Declaration, one to
Secure the translation and distribution of the Declaration,
the other setting December 10 as the day for world-wide
observance. He pointed out the importance of the appeal by
the General Assembly to Non-Governmental Organizations,
Mr. Carruthers traced the significant role the Declaration
has played in official documents, disoussions by governments
and work of various bodies of the United Nations and added
that it is now translated into 47 languages. A Children’s
form has been developed by Norway, and the Philippines
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to the United Nations Bulletin and UN Reporter to be sent to
national branches of their organizations.

2. In view of the lack of information and misinformation
on much of the work of the United N ations, 11 1§ RECOMMENDED
that international non-governmental organizations urge their
national branches to make further effort to make known ag
widely as possible the texts of United Nations conventions, such
as those on Genocide, Refugees, and Stateless Persons.

8. In view of the fact that the report on Teaching abont
the United Nations indicates the great need for more teachers

specialized agencies, 1T 18 RECOMMENDED that the appropriate
section of United Nations makes available as soon ag possible

4. In view of the facf; that official information ahout all |
phases of United Nationg activities is available in 27 languages
to citizens of member states through daily and weekly broad-
casts, direct from United Nations Headquarters, and that these
brogrammes, reportorial in character, are listed in the Bulletin
each month, 1t 18 RECOMMENDED that Observers and Consultants
to the N.G.0. Division aid D.P.I. materially by publicizing these
programme schedules, local times of broadcasts, frequencies and
call letters in their publications, and encouraging local news-
bapers to highlight them. In addition, it will be helpful for
local units of N.G.O. groups to carry on campaigns at meetings
and to the citizens of theijr communities wherever possible.

At this point I include the important recommendations
of WorkiNG ParTy No. IV which recommends that the intep.
national non-governmental organizations undertake to study
internationalism in its widest possible context, including its
ideological foundation, its place in history, religions, philosophy,
sociology, etc., with a view to creating a clearer understanding -
and appreciation of the United Nations as an implementation
in practical life of this great idea,
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And that: a comprehensive plan for such a study with
the necessary bibliography and adapted to the intellectual level
of the average organization member be worked out as soon as
possible, preferably under the auspices of UNESCO as the com-
petent international authority in the field of education and study.

It seems inoredible that within seventy-five years of
the introduction by the Theosophical Society of action

based on such ideas as the One Life, the underlying unity
of all mankind, East and West, we should find such action

now a matter of public issue to be resolved by a United

Nations institution. The issues are now become crucial,
for the alternative to a co-operative humanity is the resort
to violence that now must include atomic warfare. There
is urgency, therefore, for the spreading of information
wherever possible about the United Nations' activities.
These offer, it seems, an unequalled opportunity for individ-
ual Theosophists to apply their philosopby to tangible
needs. As for the SBociety as a whole, the policy of disassocia-
tion is based rightly upon the principle of universal brother-
hood. We cannot commit the whole Society to a limited
horizon even at the United Nations level, elevated as that
is. The Theosophical Soaciety must continue to include
horizonless universality. But this universality of the Society
does not interfere in any way with the eflorts of the indivi-
dual Theosophist or groups of fellow-members to implement
their philosophy in action. In every Lodge and oity those
who are inclined to do so can unite their energies and re-
sources to serve vigorously the needs of the United Nations.

At the closing Plenary Session Mr. Orrick stated that
the secretariat had learned the tremendous value to the
United Nations of the N.G.O.'s and that the report of the
_ Fifth Conference is evidence that that Conference has in
a way become of age.

JAMES 8. PRRKINS

c/

~

ADYAR DAY

A Message to the American Section
Headguarters for February 17, 1953

By C. JINARAJADASA

ADYAR Day commemorates the great man whose name ‘

has been given to your Section Headquarters, Henry
Steel Olcott, who died on February 17, 1907. As in 1886
he founded the Adyar Library (now a very great institu-
tion), the day of his passing has been termed ““ Adyar Day ”,
and every February 17th there is a commemoration of his
work in the Great Hall of the Society at Adyar.

Since he founded the first schools for Harijans (then
called Pariahs) in 1894, the first of their kind in India, the
children of the Olcott Memorial Free School (adjacent to
the entrance gate to the Society's estate) celebrate February
17th a8 one of their most important holidays. In the morn-
ing they go in procession with Colonel Olcott's flower-
garlanded picture, singing songs and cheering, to the Olcott
Memorial, the place where his body was cremated ; they
have a special feast, and sports events and prize-giving in
the afternoon. ~

We all know what a great work Colonel Oloott did in
oreating the Society. It is true that bis work would not
have been the success it was without the contribution of
H. P. Blavatsky's teachings. Dr. Besant in 1932 wrote
down in very shaky handwriting :

“H. P. B. gave to the world Theosophy

H. 8. Oloott gave to the world The Theosophical Society
Each was chosen by the Masters
Whioh brought the greater gift ? "

488
8
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One striking thing is that Colonel Olcott never had
any real idea of what is meant by Ocoultism, while of
course H. P. B. was an ooccultist first, and through and
through. She did not have, as he had, a gift for organiza-
tion. To put it briefly, Colonel Olcott did not have “an
occult nose’’, and this lack in his character made many
complications between the two Founders.

It seems that Colonel Olcott was not in the habit of
preparing his lectures beforehand, but would come before
his audiences in India and ask: “ What subject would
you like me to talk about?” If the audience selected
the subject of Healing, Magnetism, or Brotherhood, then
the Colonel could talk extemporaneously for an hour and
a half or two hours. DBut if some other subject was
suggested, he was apt to be diffuse. Ilence, some time
between 1881 and 1883 he received a note, folded tri-
angularly and addressed :

H. S. Olcott,
M..

and inside was a sharp reprimand from the Master Serapis
in the following words:

“H. S. Olcott, President of the Theosophical Society is
henceforth forbidden to deliver extemporaneous
lectures

by order of
SERAPIS”

We cannot fully understand why an American lawyer
should have been given the wonderful opportunity, and
why in particular he should have manifested an unusual gift
as an organizer of a world-wide movement. The real ex-
planation is an occult one, which was only discovered when
some of his past lives had been investigated. Two past

3
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lives, especially, were noteworthy as being lives of training
in connection with this life as the President-Founder.

The first life was that in ancient Persia in 1525 B.cC.
when he was King Gashtasp. About the time he succeeded
his father, the prophet Zoroaster began to give his teach-
ing. The King threw himself whole-heartedly behind the -
young prophet, and his role was like that of the Emperor
Constantine with regard to Christianity.

It was in a later life in India that we see more clearly
the training given. This was when the Ego that had been
Gashtasp was born in India as the son of a great ruler.
He is known as Asoka. He had been appointed Viceroy of
an outlying province, and after a good deal of difficulty he
surmounted the political “ wire-pulling” of his enemies
and made himself king at the death of his father. Already
the empire established by his grandfather was very large,
and Asoka oxpanded it greatly. In a campaign which he
made in the Kalinga country, which is known today as the
land of the Telugus (which begins some sixty miles north
of Madras) Asoka gained a complete victory. But when he
saw the battle-field strewn with the thousands of dead and
thought of their wives and children left in destitution, he
determined he would never undertake another campaign by
using force of arms. Soon after, Asoka became a follower
of the teachings of the Lord Buddha. From then he threw
himself enthusiastically into proclaiming the ideals of
charity and friendliness among all the millions of his
vast empire.

He sent out edict after edict to his various Viceroys,
to be carved on high pillars or on great rocks. Forty-four
Edicts of Asoka still remain, and at my request in 1950 g

. new translation was published by the Adyar Library. These

Ediots, or * Presidential Orders”, like those of Colonel
Olcott, reveal the greatness of the Emperor Asoka. Though



436 THE THEOSOPHIST MARCH

he was a Buddhist by profession of faith, he was broad-

minded and gave gifts equally to Brahmins of Hinduism
and Jains of a parallel faith, as well as to Buddhist monks.
All his Edicts inculcated the teaching of friendliness among
all the communities. He proclaimed: “ All people are my

.ohildren.” As Colonel Olcott, he felt, “ All Theosophists
are my brothers.”

‘He noted the ravages due to a great plague, and from
then he sent instructions to his Viceroys and ministers to
establish centres for the gathering of medicinal herbs, and
issued orders for building rest-houses for travellers, for
digging wells, and for the planting of trees along roadways
to give shade for travellers. He also established hospitals
for animals.

In the great pillar that Asoka had erected at Sarnath
(some ten miles north of Banaras, the place where the
Lord Buddha gave His first Sermon in the Deer Park)
on the top of the column there rested four lions, facing
the four directions, with above them a great wheel with
twenty-four spokes. Up to that time there had been no
images of the Lord Buddha, and the only symbol used
was the Wheel, to symbolize the legend that by His
teaching He had “set in motion the Chariot-Wheel of
Righteousness ”. Later, owing to some earthquake, this
great pillar was broken. During the excavations the archaeo-
logical department discovered the upper portion with the
lions, but the Wheel had disappeared. But this Wheel,
or chakra, has come into public notice again. When India
became a free nation, on her flag in the middle bar there
appears Asoka's wheel. The emblem on the caps of officers
of the Indian navy is that of the four lions with the wheel ;
the emblem on all communications of the President of the
Republic of India is the symbol of Asoka ; and so also on
all telegrams sent by telegraph offices.

.
>4
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. The “merit”, as we say in Hindnism and Buddhism,
of this great humanitarian work of Asoka, in the course of
which he became also a wonderful administrator, was that -
he was given the opportunity in the incarnation as an
American to begin a movement and slowly build up, not a
material empire, but a spiritual one, far greater than that
built by Asoka.

Colonel Olcott was a very great builder. These Head-
quarters at Adyar were first only an English residence, with
a pillared verandah and a drive for carriages in front. He
removed the pillars, extended the entrance further out,
raised the roof of the verandah and erected a new wall
and four entrances as also a new carriage drive and thus
made the present magnificent Hall. The work was not
done under the supervision of an architect, though he did
have the assistance of an Indian engineer (a Theosophist)
to supervise the coolies. When one sees the enormous
girders supporting the roof, one wonders how they were
raised. Similarly, upstairs just outside the large room used
by H.P.B. (one part as office and the other screened off
for her bedroom), the room I am now using as my office,
was & flat open roof. Colonel Olcott made this into a large
hall and this used to be called the drawing-room.

One remarkable quality in Colonel Olcott was his com-
plete freedom from any colour prejudice in any form. This
stood him in good stead, particularly when he went to
Ceylon for the first time in 1880. The karma of his life as
the Emperor Asoka seemed to affect the Sinhalese Buddhists
with whom he came into contact. High priests and laymen,
all in some mysterious way aoccepted his leadership in
certain reforms which he suggested to them. Under his
unquestioned direction Buddhist schools were formed, and
he forwarded the cause of Buddhism by writing a Buddhist
Catechism. He used to point out that this should have
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been done not by an American but by one of the people.of
the Island, but none of them had the ability or the drive

- necessary for the work. Colonel Olcott’s work for Buddhism
in the field of education is evident today in four Buddhist
Colleges and some one hundred and forty Buddhist schools
in Ceylon. It was he who obtained for the Buddhists a
holiday on the fullmoon of Wesak, which commemorates
the birth of the Lord Buddha.

Another remarkable work of his was to create what is
known as the Buddhist flag. He had heard that in the
aura of the Lord Buddha, which extended for three
miles and could be seen by those sensitive, five colours
were seen. He then took these colours in the order men-
tioned and created a flag. In the first illustration of this
flag on a Buddhist calendar, the colours had to be painted
in by hand, and I was one of the schoolboys, under the
direction of C. W. Leadbeater, who did some of the colour-
ing. Now in Ceylon on the fullmoon day of Wesak that
Buddhist flag is displayed everywhere, in all Buddhist
homes and temples. Once in order to raise money for some
cause, the flag was even made and sold as a lapel ornament.

In all ways Henry Stecl Olcott was a very great man
indeed, and that is why we are all glad to commemorate
his life-work on February 17th. There are very few now
living who recollect him. I do, and so does Mr. N. Sri
Ram, who as a boy saw him and heard him speak on several
occasions at Adyar. There are perhaps a half-dozen mem-
bers in India who would recall having met him at Conven-
tions. But his memory will always live among Theo-
sophists, and should remain. I am very glad, therefore,
that you have perpetuated his memory by calling the
American Section Headquarters, “ Olcott .

C. JINARAJADASA

REVIEWS

Child Artists of the Australian
Bush, by M. D. Miller and F. Rut-
ter, Australian Publishing Com-
pany, Sydney, pp. 80 and 36 plates,
price 21/-

During the last few years in
Australia some exhibitions have
been made of landscapes and other
paintings produced by Australian
aborigines. The remarkable thing
is that these * first Australians”,
whose land was stolen from them
by the English emigrants, show
an ability in artistic creation guite
equal to Western artista.

In the book under review we
have reproductions in colour and
monochrome, showing what abori-
ginal children have done at the
Carrolup native reserve. These
reproductions lead the reviewer to
ask, In what consists artistic crea-
tion, especially pictorial ? Has it
anything to do with what we term
“ civilization "', which does not, in
the modern sense, characterize
those whom we call primitive peo-
ples ?

This whole matter of what is
regarded as ‘' civilization” has
been challenged by the discovery
in Europe of certain carvings on
daggers, harpoons, ete., created by
Neolithic man. There is a carving
of a mammoth, engraven on the
wall of a cave in France, which

shows artistic qualities folly equal
to modern days. Similarly, in
another cave in the same region of
France there is a bison engraved
and painted on a wall, a product
as artistic as anything we can
imagine of today's art. If Neolith-
ic man, with his undeveloped
brain, was able to produce highly
artistic drawings, what do we mean
by “ civilization”? We know of
certain African tribes whom we
certainly would not term civilized ;
yet they have produced images and
small statuary which, though in
many ways odd to us in appearance,
still are completely equal to the
productiouns of Epstein.

Certainly in the department of
poetry, the highest poetry requires
a high civilization as its soil, but
when it comes to carving and draw-
ing, evidently it is different.

These Australian children cer-
tainly are of mixed blood and have
a certain shading of white admix-
ture, but seeing that the whites
who mixed with the aboriginal
women probably had not the faint-
est artistic quality or ability, nor
their forebears, we cannot attri-
bute tbe artistic productions of
these children to heredity.

This small book is intensely
interesting, and undoubtedly makes
the reader revise his values as ta

489
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what constitutes what we term
" sivilization . c.J.

By Clara M. Codd: There Is No
Death, published by the New
Zealand Section of the Theosoph-
ical Society, pp. 19, price 1/-;

The Mystery of Life and How
Theosophy Unveils It, T.P.H.
Adyar, pp. 47, price Eight Annas ;

Meditation: Its Practice and
Results, T.P.H., Adyar, pp. 88.
price wrapper Re. 1, cloth Bs. 2.

There Is No Death was compiled
at the request of the Theosophical
Society in New Zealand, and is
published by them on good quality
paper, octavo size. It describes
the process of death, the world of
the Soul (pre-Heaven state). the
realm of the Spirit (life in Heaven),
who are the Angels, and what are
aome Eternal Trauths. It is simply
written and can be handed to
those who require " a Message of
Comfort" and have reached the

‘'point where they nre cager to
know what happens after denth.

The Mystery of Life is written
in that lucid manner which is the
outcome of nn attempt to live out
the deeper tenchings of Theosophy.
There are three great principles—
the Unity and Divinity of Life;
the Brotherhood of Man; and the
Law of Spiritual Dynamics—swhich
hold or sum up the explanations
regarding the origin, the process
and the future of all life. It

is a useful booklet to give to
those who feel the need to come
into touch with Theosophy, for
the teachings are given in an easy,
friendly and charming style.

Meditation was first published
many years ago in America and
then in 8, Africa, and has become
a classic with several Theosophists.
This first Adyar edition in cloth is
beautifully bound in blue, with
lettering and lotus design in silver.
It is the size one associates with
similnr devotional books nnd is
very attractive.

Its five chapters are written in
the unique style that endears
Miss Codd to so many all over the
world. She tells clearly what medi-
tation is, what our constitution is,
what is the procedure of medita-
tion, what are the results and the
obstncles, and finally n few outlines
of meditation. She carries her
render along with her gently but
firmly, quoting easily from this and
that saint or poet or oceultist, She
shares that which she horself bas
experienced, and wherever groups
of Theosophists have worked along
the various ways outlined in this
book, the results have been well
worth the effort. Miss Codd her-
self uses her book when she gives
a course in Meditation, and in the
School of the Wisdom, this year,
each member of her group has felt
that the course and the book are
excellent indeed,

!

SUPPLEMENT TO
THE THEOSOPHIST

MarcH 1968
THE THEOSOPHICAL SOCIETY

PRESIDENTIAL ELECTION 1952-58

I hereby certify that io accordance with Rule 10 of the Rules
and Regulations of the Theosophical Society I have counted the results
of the voling communicated to me by General Secretaries of National
Societies and the votes of Lodges and Fellows-at-large attached to the
Headquarters at Adyar and I declare the results to be as follows:

No. of Votes for N. 8ri Ram . 18495
No. of Votes for Rukmini Devi Arundale ... 6,816
Majority for N. 8ri Ram vee 7,179

(Signed) HELEN ZAHARA,

16th February 1953 Recording Secreiary

JORSERSRESEE el

We hereby corbify that we bave examined the above results of
voting and declare them to be correct.
{Bigned) G. SRINTVASA MURTL
(Signed) C. R. PARTHASARATHY AIYANGAR,

16th February 1953 Scrutineers

J JOS——

In accordance with the requirements of Rule 10 of the Rules
and Regulations of the Theosophical Society and the resulfs of the
voting shown above, which have been checked by the Scrutineers
appointed by the Esecutive Committee, Mr. N. 8ri Ram is hersby
declared President of the Theosophical Bociety.

(Signed) C. JINARAJADASA (Signed) HELEN ZAHARA,

Recording Secretary
17th February 1963
441
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THEOSOPHISTS AT WORK
AROUND THE WORLD

By the Recording Secretary

Adyar

In February there were many
- happenings at Adyar, the most
important being the conclusion of
the presidential eloction and the
declaration of Mr. N. Sri Ram as
President of the Bociety for o
term of seven years from 17th
February 1958. This took place
at the meoting in Headquarters
Hall and was followed by an ad-
dress by Mr. C. Jinariajadasa to
celebrate Adyar Day.

On February 24 the newly elect-
ed President, Mr. N. Sri Ram,
delivered his Inaugural Address
in the Headquarters Hall before
n large gathering of members of
the Society.

The meeting opened with g fow
minufes’ meditation after which
the Recording Secretary read moro
than 250 greetings receoived from
Sections, Presidential Agonts,
Lodges and members throughout
the world, and also from othor
organizations and non-membets.

The former Prosident, My, C.
Jinardjadisa, in a fow gimple
words summed up the contribu-
tions made by past Presidents of
the Society. Speaking of Mr. N.
Sri Ram and the Bociety in the

future be said “all will be well
with the Society ".

Mr. N. Sri Ram after greeting
all members present and through-
out the world with affection
delivered his Tnaugural Address,

Aftor the meeting Mr. Sri Ram
planted & mabogany tree in Subba
Row Avonue near Founders
Avenue. In the afternoon the offices
and departments were closed and
the new President gave a distribu-
tion of cloth (dhotis and siiris)to the
Society's non-clerical employees
numbering about 800, Later he
gave a lea party under the Banyan
Tree which wasg attended by abouf
260 residents and members,

On the morning of 26(h February, .

the former President, Mr. C. Jina-
vijadisn, left Adyar,and wasg given a
tarewell in Headquarters Hall and
later at Madras Central station by
the President, Vice-President gnd
nany members and friends. Mr, C.
Jinarajadasa is embarking on an e-
tended tour which will take him firgt
to Australin and Iater to England
and the United States of America,
He expects to return to Adyar in
October. On 1st February he gave
o tea party for the residents of
the estate ‘o celebrate the com-
Pletion of his last notes * On the
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Wateh-Tower' which he has written
as Editor of THE THEOSOPHIST ".
Mr. C. D. Shores, who for the
past six years has been the Hon.
Treasurer of the Society, left Adyar
on 18th February en route for
England. He will proceed later
to Australia to take up work there.
Another well-known member,
Miss Clara Codd, also left Adyar
on 26th February on her way back
to South Africa. Miss Codd has
been a member of the Faculty of
the School of the Wisdom and has
conducted a weekly class on Medi-
tation.
On 19th February Adyar received
a visit from Countess Mount.
batten of Burma who was accom-
panied by the Governor of Madras,
Sri Sri Prakisa. She graciously
planted & mango tree on the estate.
On 25th February the Society
was honoured by a visit from the
President of Iudia, Dr. Rajendra
Prasad, who planted a tree and
paid a brief visit to the Bhamtfm
Samaj (Hindu) Temple and the
Banyan Tree. He was accompanied
by the Governor of Madras, Sri
Sri Prakasa.

Adyar Library
The Director of the Library, Dr.
G. Srinivasa Murti, has issued his
Annual Report for the year 1951.
52. A considerable amount of

transcription, classification, com-
paring and restoration of manu-

seripts is carried out by the Re.
search and Pandit Staff of the
Library as wel) as the preparation
of descriptive catalognes and the
registration gng publication ot
various works. The Library staff
have also been engaged in supply.
ing information to research scho-
lars and other correspondents and
in assisting the many visitors who
come to the Library for consulta-
tion and study.

During the year 9,945 books and
1,782 MSS. werc consulted and
8,208 books and 18 MSS. were
borrowed. Accessions to the Li-
brary during the year were 690.
During the past year the Library
received 19,8569 visitors,

The Library is handicapped be-
cause of lack of funds which pre-
vents the issuing of new publica.-
tions or purchasing new books. It
is in need of modern dictionaries,
grammars and reference books and
would be grateful to receive gifts of
these. The Director appeals for
generous donations to the Library
funds, especially the Publications
Fund.

The Library has been over-
crowded for a number of years and
also is in need of generous contri-
butions to its Building Funa,

Young Theosophists

The General Secretary of the
World Federation of Young Theg.
sophists, Miss Nancy Froemming,
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in her Anunual Report for the past
year, states that each three months
8 Newsletter has been distributed
to Young Theosophists’ groups in
various parts of the world. The
resuit has been satisfactory, for,
although a number of groups have
not answered, many have replied
with both news and appreciation
of the circular.

The President of the Federation:
Srimati Rukmini Devi, met Young
Theosophists during her § months’
tour abroad particularly in the
United States but also in Europe.
In Europe the Young Theosophists
have had wmuch help from Mr.
J. E. van Dissel, General Secretary
of the Theosophical Society in
Burope, who has toured and visit-
ed Lodges, camps and youth
meetings.

In Indonesia the work is being
carried on earnestly. In Australia
the Young Theosophists Federation
has about 45 full members and 80
associates spread over four groups.
They are continuing to issue their
quarterly bulletin entiiled Frafer-
nity.

In France thero are active Youth
Groups in different places. At
Christmas time they arranged

THE THEOSOPHIST MARCH

their second National Camp with
the theme Some Basic Concepts of
the New Era. This was held
in the chalet ' Gontier” which
the Lyons group have acquired in
the Alps. 1n Finland the Young
Theosophists working in the form
of a discussion group have had
meetings twice a month. During
the last year there was founded a
special study group for youth
under 20 years of age, the beok for
study being Christ and Buddha by
C. Jinargjadise. In Germany a
Camp was held at Whitsuntide
at Mellendorf noar Hannover, in
beautiful surroundings. In Nether-
lands also the Young Theosophists
have had week-ends together in
Huizen.

In the United States of Amorica
the Young Theosophists ave issuing
their own magazine Youth and
Brotherhood. In Cuba they con-
duet a mimeographed journal, Kl
Joven Teosofo de Cuba. In India
the Youth Fedoeration has 927
Todges and Centres with 274
members. Their General Secretary
issues a Federation Quarterly
entitled The Young Theosophise.
In other places also Young Theo.
sophists are mesting and working
together.
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THE THEOSOPHIST
ON THE WATCH-TOWER

The Theosophical Society is responsible only for its
Official Notices appearing in “ The Supplement .

ON taking up my pen as Editor of Txg TurosorHIST, T
must firgt acknowledge my indebtedness to innumer-
able members of the Theosophical Society all over the
world, who have deluged me with their greetings, thus
making it plain to me that if I fal] short in my accomplish-
ments of the standard that may be reasonably set for me,
it would not he because of lack of moral support or their
abundant goodwill. If there ig such a thing as a Law of
Continuity in Nature, of which both Reincarnation and
Karma are llustrative evidence, [ hope that Law provides
for a silver thread which carries down the slope of Theo-
sophioal time to the present President of the Society and
Editor of Tug TuEosOPHIST something of that virile magnet-
ism and vibrant power of imagination ang expression pos-
sessed by H.P.B. as well ag by Dr. Annie Besant notably
among others associated with Tug TrEOSOPHIST.
»* L * »
Partly as a token of respect to her who will ever be the
Qur Gover Design  head and fount of our Theosophical inspira-
tion I am reverting to the cover design which H.P.B,
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used for the magazine, Lucifer, which she edited from
London, the design which most vividly brings her personal-
ity and its challenging characteristios to our minds.

What is in a name, she asked, referring to the name
Luctfer, and then wrote as follows, describing the object of
the magazine :

Very often there is more in it than the profane is pre-
pared to understand, or the learned mystic to explain. It
is an invisible, secret, but very potential influence that
every namo carries about with it and “ leaveth wherever it
goeth ”. Carlyle thought that * there is much, nay, almost
all, in names.” “ Could T unfold the influence of names,
which are tho most important of all clothings, I were a
second great Trismegistus,” he writes.

Now, the first and most important, if not the sole object
of the magazine, is expressed in the line from the 1st Epistle
to the Corinthians, on its title page. It is to bring light to
“ the hidden things of darkness,” (iv. 5) ; to show in their
true aspect and their original real meaning things and
names, men and their -doings and customs ; it is finally to
fight prejudice, hypocrisy and shams in every nation, in
every class of society, as in every department of life. The
tagsk is a laborious one but it is neither impracticable nor
usoless, if even as an experiment.

[ wish there were one today, amidst us, capable of
bringing light to “the hidden things of darkness”. He
would make the pages of THE TuHEOsopPHIST glow with his
erudition and wisdom. Perhaps the future will see again
the lifting of the flood-gates of Occult Wisdom, as they were
lifted for a while by H.P.B. and later by Annie Besant and
C. W. Leadbeater, all of deeply revered memory. But ours
in this last quarter of the fateful century following the
founding of the Theosophical Society is the humble task—
humble but tremendously strenuous—of preparing for the
greater events to come. There is every hope, if each one of
us Theosophists rises to his best in the uncertain present,
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of making the forces of progress, apparently still in the
balance, decisive in their effect, and thus enabling humanity,
led by its van-guard—the crest-wave flowing through
channels of intellect into spirituality—to clear the obstacles
that lie on every side of it.

The drama that has been played before our eyes during
the last forty years or so—the wars, the revolutions, the
terrific inventions, the human impacts and movements—
has been of the nature of a super Greek tragedy. It may
be that the chorus has bheen missing, and the observer
bas had to take that interpretive role upon himself. The
passing of Marshal Stalin unexpectedly from the scene,
coming at this juncture, brings with it the sense of a
further unrolling of the drama. But whatever may betide,
whether weal or woe in the immediate present, he who is
of dauntless heart and faith will rest assured that Nemesis
is ever fair, even if she be just, and all things must so
work out that out of the chiarosouro of light and shade,
the shades must retreat and the light advance. It was
thought by Dr. Besant as well as Bishop Leabeater before
they passed away that the world would pass through much
worse times before it came to a better, and that there would
be more confusion and more distress before there could
be an improvement and clarification. Is it too much to
hope that the time for that improvement is near ?

* * * *

I am here printing some observations which I made
on the afternoon of February 24th, the day of the Inaugural
Address. Mr. Sidney Cook, our Vice-President, felicitated
me at a party given by me to meet the workers and
residents at Adyar. Brother Raja was present, also Ruk-
mini Devi, among others. As the ohservations read like
a kind of supplement to the Inaugural Address, which
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was printed in our last issue, they may not be out of
place here.

———

The Vice-President, Mr. Sidney A. Cook, has by his
remarks made inevitable a speech from me! He has
X Jolnt Eaterprise referred to the good wishes of all the people

Present here, and to the support I will have,
as President, from the various members of the staff. Of
course I esteem them greatly. It is but very natural and
very right that when a person is oalled to a heavy responsi-
bility, those who are around him and assist him in dis-
charging it should give him of their goodwill and support.
But it is also natural to be grateful, and I am profoundly
grateful to each and every one who joins in the atmosphere
of this occasion. Some do 80, I know, from afar in different
parts of the world. It helps me to feel that whatever we
may achieve will be achieved by us together.

I believe that everyone, however humble, must be
enabled to have his part in matters which he can under-
stand. There may be, for instance, a peon or messenger
in a big and important business organization. Even he 18
capable of making suggestions in regard to some of the
matters of that office, in the arrangcment of furniture, for
instance. True co-operation requires the help and assist-
ance of each and every one in his measure, whether he has
a post which is regarded as high or g post which is thought
of as low. When the great city of the Manu was built in
Central Asia the Manu, who was the Head of the whole enter-
prise, would pause sometimes in His rounds—so we read
—to talk to a humble sweeper of the streets and enquire
into his problems. There was an example of true equality—
equality at heart—between the truly great, not merely
persons ostensibly so, and others much humbler in know-
ledge, virtue and capacity.
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We meet in a very beautiful place, under the famous
Banyan Tree. As we look on every side we see trees,
the amphitheatre, the river, the waves and the sea t;ha.t;
lie beyond, and the olear open sky. There cannot be a more
delightful spot for us to meet frequently and exchange
co e we will do. .

unl?::., sz;iocl)kh(:'zferred to the fact that in t.ihe fl‘heosophlcal
Society, as in every other important or'ga.mzatuon, the?e.are
bound to be strong dlﬁerence?s of o‘plnlon,
g:::::::::: different ways of looking ab t‘hlngs, different -

Yelue temporaments. [ always feel tzl.la:t these
omething to be apologetio about,
but are of fundamental value. If
there are two ways in which ttv;? peg([;::i s:;c:}alre(l)};)hllc;gz
at a thing, each way has something , !
surely hag gome merit in it. If only we can ?ut amgieicttizt
opinionatedness with which eaot}:) ZE}?OS: 11:‘313 ;;)llabe ablé
i ourselves open 3 :
;i Zreltzjninktzel;heir thoughts and gtandpoint, and we :wlri
find that all the differences are fesolved by a certai
ng them without any pa,rtleuls‘n'
effort on our part. An integration takes place inwardlyﬂl}n
some deep recess of our nature. We? merely exter.ld to the
other person the benefit of our attention, our consideration
of what he has to say, without any reserve; we try to
understand him—which does not necessa,rll.y mean agree.
We will find, then, that we have taken into ou.rselves
what he has really to give, and also that a!l these different
views are in some mysterious Wway mingled, so t'fhat
what comes out is a view which seems to meet all just
requirements. ~

! The Vice-President spoke of the possibility of a grand
harmony in the Society, which does not mean that we
should do away with differences. Yes, do away with

differences are not 8
to be explained away,

silent process of absorbi
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differences of personality, striving for position and honors,
ingistence on one’s own view because it is one's view—
these are hindrances to real understanding and action.
But any difference which is sincere, rooted in some
deeply-felt principle, is a difference to be valued, ac-
cepted and made use of. Your view is theoretically as
good as mine on any mattor equally within our compre-
hension ; mine is not necessarily superior, even if it prevails.
But that is not the way people ordinarily look at differences
of opinion, and that is why it is so difficult for people to
work together.

I feel it is a very great training that is offered to us,
to work together in spite of differences. If we ocan put
aside our personal ambitions, our insistence on what we
personally want irrespective of what others want, there
will be no difficulty in coming to a beautiful understanding
amongst ourselves. It does not matter what each thinks;
the value in his view is something to be taken into con-
sideration.

The Theosophical Society can be an organization in
which there are many views, many standpoints, many philo-

sophies even. It can be like a wonderful
The T's,l:r:f"’“ banyan tree, the main trunk of which is

at Adyar, but which throws down rootlets
and stems in different parts of the world, each representing
a school of thought or a certain mode of activity. All of
them would be from one tree, fed from the same parent-
root, a tree under the shade of which those who are in
affliction and weary may rejoice to shelter for a while.
Why should not our Society be like that banyan tree ?

The Society is even already a unique organization.
There are so many National Soocietios, each autonomous.
Each Lodge, each member is autonomous—or ghould be.
There is freedom for each and all, and there ought to be
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also a complete openness of mind. But bow are these
Sections and Lodges held together ? Not by rules and con-
gtitution. What is to prevent their breakin‘g away and
deolaring their independence, as did the various partsf of
Alexander’s empire after he passed away ? The only thing

‘that holds this world-wide organization is the life which

flows through the Society and the response which m?mbers
all over the world make in their freedox'n to the ?mpaob
of that life. We cannot coerce any Natlc.ma] Soociety to
remain within the international organization, but they do
so because they want to remain, are eager to 'do .so, I-)eca.use
they regard Adyar as the fountain of their lnsplra.tlon.
The future of the Society depends then on the continual
and increasing flow of life from those exalted sources from
which the life hetually issues.

Is it not also remarkable, even strange, that nowhere
has Theosophy been specificaily defined in our Society ? There
is @ Theosophy, which we seek to promulgate, t.o understand,
and perhaps discover. DBut there i§ no official doe.ument,
no paper or statement which says 1t shall mean this, that
or the other. If the aim is 8o open and if each one may
proceed towards it in his own way, what is th.ere t-o prevent
all the members from drifting in different directions, each
along his own pathway, 80 that they soon separate and t?lere
is no possibility of concerted action ? What holds the minds
of the members to what we call Theosophy ?

There are certain truths, there is a certain outlook, a
plan, which is embodied in the literature which has been
published and sent from Adyar. But these ideas have made
their own way into the world. The truth has' been pro-
olaimed and it has gained acceptance not bf:cause it has been
imposed nor because of any hopes of gain that ha,vt? been
held out. If we try to spread Theosophy by appealing to
motives of self-interest and gain—subtle or gross—surely
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it will not be Theosophy at all and we cannot expect
the message to ring true to its purpose. Truth is always
propagated by its own force, by the free and voluntary

response of those who read or listen to the particular

truth. Thus there ig g certain set of ideas, a body of

truths, a philosophy, which is accepted by tens of thou-
sands of members of the Society and by many outside the
Soociety.
I am not unconscious of the up-hill nature of our task,
of the fact that there ig g great deal to be done, that we must
;E;:::omh‘k, have changes—first of all, in ourselves—
Living goi:r that we must look into things deeply and
not superficially, that we have yet to make
iving power in our lives. At the same time,
I' can honestly express the opinion that here is an organiza-
tion which has great potentialities. When we think of the
Theosop.hioal Socicty, we have to think not only of what it
ha,s'; achieved and is today, but also of what we can make
of it if we take hold of it rightly.
Hov-v can we transform the minds of the members,
what kind of an organization can the Society become
twenty, thirty, fitty years hence? Is that not also an ap-

roach sreat i , AN
P of g.,leat, Importance, to determine what possibilities
there are in the movement ag if j
coming,

Theosophy 4 |

; 8, in spite of every short-
every \fveakness It may exhibit at present ? Into
what sort of an instrument.of progress can we turn it by our

efforts ? How can we make it more effective for its purpose
than it has ever been ? There is a possibility, and it is for you
and me to realize it. Whether we shall rige to the occasion,
become channels for the flowing stream of life, transform the
hearts of people and thus the external conditions is a big
question. We cannot answer that question now, even if
we would. If we answer it in the affirmative now, that
answer is of no value. We have to give the answer by life,

%
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by work, and not merely by protesting and wishing that
1 en. .
thm%SV;N 211;1(:311]:5 I;Je Theosophists of resol.ve 'and determin-
ation. If the determination is d.eep.wn:hl.n our hearts
and up-welling, then that determination will be able t'-,o
achieve wonders. It does not need to be expressed in
many words. Real resolve is nob x'nuoh spoken aboub,lbe-
cause resolve is part of the inner being. .If a man reso vc;s
upon some action, he will proceed to qlo it, and not m:re g
gpeak of doing it some time. That is what we wan 8.111{
need among those Theosophists who are anxious to mahe
the Society the wonderful instx:umenb it can be for the
progress and happiness of humanity. . ;
The Vice-President has spoken about various suppose
virtues of mine. I will make no oommfant upon them. I
can take anybody in this audience Whotp
Kdyar a Flamisg | yannen to know and expatiate upon his
Gontre virtues, the wonders at the roots of h}s
being. If you are prepared to look for what is good 11}E
another, you will surely find it. It may be that some 0
the qualities exist, in part, in me. But everyone has his
qualities, and has to make the best use of them.. If.We
can pool them all together and try to do something v1.ta1
with them, we may be able to make A(%yar the Flaming
Centre that our late President Dr. Annie Besant wanted
e Ibez;m sure that in this task I shall have the co-opera-
tion of our Vioce-President who is 8o devoted, so full
of capacity in every way, just as I shall bave that of
every other person present here, H_eafis of Departments
and other workers. I am sure we W}ll be able ?o w.ork
together happily, each one bringing hls.own contribution,
put all falling into a pattern that will help Adyar to
become all that it ought to be, a model and an example
2
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for a bright new age, a pattern of work for the benefit
of humanity.
* * * »*

The present is obviously a very special time in the
history of the world. It requires no knowledge of ocoult
oycles and the significance of numbers pertaining to periods
of time to perceive its crucial nature. The discovery of
important new forces in Nature, the existence of which was
not suspeoted by the scientist at the time when H.P.B. wrote
of “ Keely's Ether,” and the threat which the availability
of these forces constitutes to the future of humanity, indi-
cate as clearly as anything else that we are at the dawn
of a new oycle; and that cycle, if it is to advance us
constructively, must witness the crowning of a physical
unification of mankind with a sense of its spiritual unity.
The nature of this unity, of which the purer, if less
complex, ocivilizations of the past had an instinotive
sense, has to be regained by modern man as a fundamental
truth of his relationship with other men. Brotherhood
becomes but a lip-sentiment, even when it is not scorned
as a false theory by the Hitlers, Malans and other pro-
tagonidts of racial and national exclusiveness, if there is
not some realization of the truth that lies at the very
base of up-welling life, the truth of unity. Hence the
importance of such a philosophy as ours which helps people
to know man as he is behind the disintegrating appearances
of his body and mind. The third Object of the Theosophical
Society is olosely related to the first. For to know oneself
i8 to know one’s true relation to others.

N. Sri RaMm

THE PRINCIPLES
OF RIGHT AND WRONG

By C. JINARAJADASA

(Lecture to the 77th Anmiversary Convention,
Adyar, 26 December, 1952) '

ARE there any principles informing us what is Right
and what ie Wrong ? That is the problem 1 want to
place before you.

It is a part of our human nature, manifest even in the
savages, to aot according to what is considered “ right ”
and to avoid what is considered * wrong”. The savages
use the word “taboo” for what they consider wrong. We
know that every civilization establishes what it considers
are the standards of value in the matter of right and wrong.
But are these standards something necessarily true at all
periods, and for all races?

For the most parb, people are influenced by their
religions in this matter. But religions differ considerably
in their interpretations of certain fundamental points. Let
me first deal with one of the Ten Commandments given to
Moses by Jehovah— Thou shalt not kill.” But the whole
history of the development of the Jewish people is charae-
terized by the slaughter of its enemies, so that the principle
“ Thou shalt not kill " is not applied to national growth.

Similarly in India, certain fundamental teachings
inculoate harmlessness, that is, not to kill. But from the

11
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beginning of the caste system in Indian civilization there
is one partioular caste—the Kshattriya—whose very funotion
necessarily involves killing the enemy. The Kshattriyas
were the protectors of the people, but also servants of the
King, and when the King decreed that a war of expansion
was necessary for his kingdom, it was the duty of the
Kshattriyas to go out to war for the people.

In Christianity, as we know, continually battle flags
are consecrated by priests and bishops, and I know that in
Brazil, when the cadets of military colleges graduate, a
priest blesses their swords.

Buddhism and Confucianism are the only two re-
ligions that have never upheld war in any form. So, we
see there is no principle we can find, regarding killing or
not killing.

More striking are the differences of opinion regarding
the matter of slavery. On the whole, the modern trend of
feeling among all civilized peoples is that no individual
shall be held as a slave by another. Yet this was not always
the conception. The Greeks considered slavery quite natyral
to their economioc life. The slaves were mainly peoples who
had been conquered by the Greeks. On the whole, they
were treated without harshness, but they had no ocivil
rights, because they were regarded as property. Even
Plato accepted the idea of slaves though he held that their
treatment should net be harsh.

There were not many slaves in India, but the idea was
not repugnant. Many of the slaves were really debtors
who could not pay their debts and so offered their services
as slaves to the creditors, Even the great Gautama Buddha
did not protest against this part of the economic life.

Slaves existed among the Jews in the time of Jesus
Christ, but we do not find any record that He made a pro-

test on the matter.
\

1953 THE PRINCIPLES OF RIGHT AND WRONG 13

The worst feature of the slavery system was the
purchase of slaves from Africa and their transport to certain
of the western colonies of France, Spain, Portugal and
England. The trade in slaves was something indescribably
horrible, because of the callous treatment meted out to
them in the crowded ships from Africa to Cuba, to Brazil,
and to the British possessions of the West Indies and to
the United States.

Slowly the idea of slavery became repugnant to
Christian consciousness, though for several generations in
the United States many a Christian minister considered
that slavery was justified by the teachings of the Bible.

It is interesting to note that the abolishing of slavery,
go far as Britain is concerned, came from a simple decision
of a great judge, Liord Mansfield, who declared that slavery
was unknown to English law, and was “odious ”. From
this decision of the judge any slave who came to England
or to any English colony, or even came on board an English
ghip anywhere, became automatically free.

It required a bitter Civil War in the United States
between the 23 Northern States and 11 Confederate
Southern States, that lasted four years from 1861 to 1865,
before the issue of slavery was settled. Slavery, which had
lasted legally from 1808, was abolished in 1865, by the
Thirteenth Amendment to the Constitution.

In spite of the greatness of Muhammadanism, slaves
are accepted as legitimate property, and there are still
attempts to exploit captured people—negroes and Somali
people on the west side of the Red Sea—to transport -
them into Arabia by fast sailing vessels. By interna-
tional agreement it is England that is given the work
of preventing this slave trade, which is taking place even
now, and small, fast men-of-war are on the look-out to
stop this traffic.
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It is interesting to note that Brazil, which imported
two and a half million negroes as slaves, has on the whole
treated them kindly, and there has been an inevitable inter-
mixture of the white and the negro, with a resultant slow
increase of & mixed population. Whon Brazil determined
to abolish slavery in 1888, the Emperor of Brazil was absent
in Europe, and it waga woman, his daughter, who signed
the decree of emancipation.

But Brazil has done something which no other country
has ever done. Brazil never considered it necessary to eroct
a colour bar against the non-white population. Brazil said,
in substance, to the emancipated darker peoples and to the
primitive Indians, “ You will be accepted on 8 social equality
with us, in spite of your colour, provided you live and
behave as a Brazilian.” 'This great principle has worked
out perfectly in practice. There has never been in Brazil
a single case of rape or lynching. I have met in social life in
Brazil a man who was practically a full negro, a school
teacher, and he was received in society without the slightest
sense that he was different from any other Brazilian. A
large number of the Brazilian poets had some coloured
blood, and no Brazilian is ashamed if hig great-great-grand-
father was a slave.

But we have not yet agreed upon the problem of
divorce. Tho rules on this matber vary in the many civili-
zations. The Jews permitted a map to divorce a wife for
certain causes. Christ was asked what was His Judgment
in this matter. He replied that God ip the beginning had
made mankind male and female, and that for the sake of
marriage it was allowable for a man to leave hig father and
mother and attach himself to his wife, and that the two
should be “one flesh” and “no more twain ", Then the
story goes that Christ said: “ What therefore God hath
joined together, let not man put asunder.” Evidently,
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however, He said that a “writ of divorcement ” could be
allowed in the case of adultery of a wife, but not a word
was said about adultery on the part of a husband, making
it appear as if He had admitted one morality for man, dis-
tinet from the morality for woman. But certain Christian
theologians and scholars have doubted whether Jesus Christ
ever made these statements attributed to Him. In any
case, the Roman Catholic Church has accepted the idea
that it is God who joins man and woman together in
marriage, and this is the oreed also of the Church of
England.

The Church of England, the official Church of the
country, still holds to the idea of an indissoluble marriage,
All the same, in 1857, in order to give some justice towards
those who found that the married life was one of cruelty
and hardship, a law was passed permitting divorce under
certain conditions. The latest modification of this law was
in 1937, when divorce became permitted to women or men
for adultery by husband or wife, desertion for three years,
for cruelty, and for insanity after a lapse of five years.
In New Zealand, habitual drunkenness over a period of four
years, sentence of penal servitude for seven years, and
lunacy for ten years are legitimate causes for divorce.

The Chief Justice of England, Sir Patrick Hastings,
with much experience of divorce cases, has said :

“Is it in the best interest of a civilized society to preserve
the rigid rules of the old ecclesiastical laws on marriages,
or would it not be wiser to recognize and develop the
principle that in many instances an unhappy marriage is
better ended, so that even guilty parties can have a chance
to start their lives afresh ? "’

In other forms of civilization than the Christian, the
problem varies. Muhammadanism allows a man as many
a8 four official wives, but only under the strict injunction
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that eaoh wife must be treated equally by the husband ; if
he gives presents to one, he must give presents of the same
value to the others as well. Among the Bedouin Arabs

not infrequently it happens that a wife begs the husband to

marry another wife, because it means an assistant in all
the work of the home, so that the labours of the first wife
are lessened.

In China there was always the one olfficial wife, but
this has not prevented—till the beginning of the present
Republic—the taking of as many conoubines as a man's
means permitted.

In India divorce is not admitted by Hindu law or
oustom. But on the other hand, in the case of a Brahmin,
whose wife has no children or has not given him a son, it is
permitted for him to marry a second wife, in order that
there might be a son. This is for the reason that the core-
monies for his death, which provide for his welfare beyond
the grave, must be performed by a son. In the case of the
fighting castes, and especially among the Princes, this
restriction has never applicd. Divoree was introduced in
the Indian (Prince’s) State of Baroda in 1931. In a few
years divorce will be allowed throughout the Indian Re-
public; laws to this effect are being planned.

In the United States, except among the Roman Catho-
lics, divorce is now not only allowable, but is sometimes
granted on what to us would seem trivial causes. Qf
course the divorce rate, both in the United States and in
England, is steadily rising. There has just been reported
in the United States the case of a man who had obtained
his fourteenth divorce. We see that there divorce is accepted
as something legitimate. But is there a principle of right
and wrong in the matter ? '

We know what is the attitude among so-called oivilized
nations towards an unmarried mother, If possible, the
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family will conceal the fact that the girl is going to have g
child. Sometimes they will expel her from the family, with
the result that probably she will go down and down, But
there are other oustoms, in countries' considered legs
“ oivilized .

The American traveller Seabrook visited a tribe of
Muhammadans, called Habbe, who lived in the French

Colony of Ivory Coast. The following is what he wrote in
his book Jungle Ways :

“ Young sweethearts were encouraged to lie togethex:, and
when the natural consequence followed for the girl it was a
cause for family pride and congratulation. When the baby
itself arrived it was welcomed with even more pride and
rejoicing. If the girl had been popular, and a virtuous girl
by Habbe standards, she had probably lain with vanious
youths, so that the baby was considered to be all her own
and to belong to her and to her family. She would nurse
it and caro for it in her parents’ house, and it would have
her family name. When she married later she could take
it with her to her new home or leave it in her parents’
household, as she chose. Buf in either event it remained
in name and fact a member and part of the parental house-
hold group, and when grown up in its turn it would inherit

- from its mother’s family.”

/

In the Polynesian Iglands similarly a girl who has had
a child will receive more offers of marriage, merely because
she has given proof that she can have a child. More strange
still is what appears in the Mahabharata, Udyoga, P, arva,
Seotion 144. The mother of Arjuna and his brothers was
Kuntl. Opposing these brothers was one warrior, Karna,
son of Radha and Adhiratha. Kunti goes to Karna and
says that he was not born of these parents, but that he ig
her son. And then she makes the following extraordinary
remark : “Thou wert brought forth by me while g maiden.”
Evidently in the publio opinion among the Kshattriyas there

]
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was no sense of degradation if a woman had a child before
marriage.

We find therefore that there is no unvarying principle
amoug all peoples regarding marriage and divorce.

A more difficult problem which faces us today is the
relation between the State and the individual. Put briefly,
shall the individual be completely subordinate to the States
or may the individual be considered as having rights of his
own, which cannot in any way be taken away by the Statoe ?
We have the most striking instance of these two types of
civilization in ancient Sparta and Athens. In Sparta evory-
thing was for the State. All men were soldiers and lived
in barracks. They were married but the man could visit
his wife only in secret at night, and it was considered
something shameful if he was discovered stealing away from
the barracks to his wife. This complete subjugation of the
individual to the State made for a very powerful Sparta,
which once dominated all Greece for twenty-seven years.
But at the end of that time Sparta lost her power.

In contrast to Sparta was Athens, where the recog-
nition of military service by all male citizens from 18 to 52
was accepted. But at the same time thore was recognition
of the right of the individual to express himself freely,
criticize the Government, take part in certain committees,
act as a judge, et cetera. Under Pericles, the aristocratio
revolutionary statesman, every Athenian was supplied
with the opportunities of revealing his nature by being
supplicd with free theatres, beautiful statues everywhere,
and various arrangements to make him intensely vibrant
in his free and artistic nature. But there came a time
when Athens, which had been the dominant power, was
crushed by Sparta.

The result of the two civilizations—that of totalitarian
Sparta, dominated by the idea that the individual existed
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only for the State, and the other of Athens, which decreed
that the State was for the individual—was that Sparta
never produced a single outstanding poet, dramatist,
artist or philosopher, whereas Athens for a thousand years,
and even after coming under Roman domination, was the
university for even the wealthy Romans to send their
sons. In the course of 150 years Athens produced a
brilliant band of dramatists, poets in every form of poetry,
legislators, and various forms of democracy that are to us
the marvel of Greece.

This problem of the State and the individual is before
civilization today in a very clear form in Communism. In
theory Communism propounds that everything in the State
is owned by the people; and the people alone, meaning by
“people ’’ the workers, have full control of the State. This
was the implication of the phrase “dictatorship of the
proletariat ’. But it has not worked out in practice ; since
Communism began with the Revolution of 1917 in Russia,
in practice the individual is completely subordinate to the
State. Every worker must work only at the job apportioned
to him by the State, he cannot change his job without the
permission of the State. Nor can he change his place of
residence within his city without notifying the police, nor
leave his city for another city, similarly without the per-
mission of the police.

Of the more than 193 millions in Russia, only about
six millions are inscribed as members of the Communist
Party and have the ticket of the Party, entitling them to
certain social services and benefits.

In theory there is a Council of the State, elected by
the people, but in practice all who are to be elected are
selected by the Party, and no one else can be a candidate
for election. This Council of the People meets once a year,
but its sole function is to assent to whatever is proposed



20 THE THEOSOPHIST APRIL

to it by a small group, the Politburo, of about twenty-
five members. In other words, we have in Commupism
something much akin to the state of things in totalitarian
Sparta. It is true that all production is under the control
of the State and owned by the State. On the othor hand,
equally, everyone who produces is also completely the servant
of the State.

' Nor may any Communist in any way cxpress any opinion
dlfferfant from or challenging whatever is proclaimed as the
doctrine of the Party. The last few years worship in the
churches has been allowed, but if any member inscribed in
the Party attends Church, he does so under the shadow of
danger that he might be reported to the Party as violating
!she principle of the Party, which was enunciated by Lenin
in the phrase that Religion is “ the opium of the people .

In contrast to this domination of the individual by the
State, we have the conditions of democracy, as in England
and the United States. The individual acknowledges the
rights of the State, so far as payment of taxes and military
service are concerned, but he retains his full individual
right to free expression of his opinions, and to criticize the
leaders of the State, when in his judgment they are leading
the State into disaster.

Apart from the few problems which I have mentioned,
like the question of the rightness or wrongness of killing
one's enemies, slavery, divorce, and the State versus the
individual, there are hosts of other problems which each
one of you can easily observe as you examine the condi-
tions in your own country and in other countries. What
is the principle of Right and Wrong, as applied to these
problems ?

To that I believe we can give an answer in certain
Theosophical truths which we possess. But I want to
make olear that with regard to these truths, first, while
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we may acocept them as “dootrine,” they can only be
acoepted temporarily; the only validity which we have for
their application is the validity which we ourselves give to
them, and not something which is proclaimed to us by any
religious teacher or Government. Furthermore, it is neces-
sary as Theosophists, when we understand the principles
which I shall mention, that we realize fully that we cannot
impose on others what each of us individually thinks is
right or wrong. A ocareful study of these principles will
show us that there can never be any domination by one
individual or group of individuals over others.

C. JINARAJADASA

(To be concluded)

Man is in a process of being integrated. At present he is
an entity who is partly integrated and partly in disintegration.
He is like a cloud in his psychic nature, constantly changing,
not according to his divine will, which is still dormant, but
according to forces that blindly move and change him. Itisa
cloud which holds a rainbow of hope but is otherwise largely
grey and dark, because the sun of his spiritual nature is hidden
behind it. There is in it a store of hidden lightning, whose
Potentiality for beneficent creations is a8 yet hardly suspected.
But before such creations are possible and fly like worlds from
an archangel’s hands, that archangel, man himself as a spirit-
ual entity, has to organize this cloud-nature, and learn to act
in a manner that reveals his unique individuality. The cloud-
form will then be turned into his true form, the form of his
radiance and Self.

Man : His Origins and Evolution



THE ARTIST'

CAN WE HELP IN A RENAISSANCE ?
By AXEL VON FIELITZ-CONIAR

IN entering the world of the artist wo are troading on holy

ground. Art is onme of the most offectivo means of
releasing the Hidden God in man because it is tho domain
of creativeness par excellence.

Each human being is a creator. We all send out con-
stantly vibrations of thoughts and feelings and thereby
create forms. In this way we create our own surroundings
and influence them.

The artist has a specially sensitive nervous system. He
works mainly with the faculty of the imagination. There
is a wonderful saying of the Master Serapis: “ The Ideal of
the Spiritual can penetrate only through the imagination,
which is the leading path and first gate to the conceptions
and impressions of the earthly Atma.”

The process of creation in art is a great mystery, even
for the artist. He can learn the technique of his art with
the intellect. He ean learn with the intellect to build
forms, but he cannot learn cither with his brain or by study
how to create and how to fill these forms with life. This
filling of the forms with life is the creative process. During

' Lecbure given at Montecatini, Italy, on October 6th, 1963.
22
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its working the artist does not know wherefrom the in-
gpiration comes. Kpowledge is of no use to him as far as
his oreative work is concerned. He needs more. He needs
inspiration. Knowledge is the crown on the head of reason;
enlightenment is the crown on the head of intuition.

There are three types of artists: One works mainly in
and through the lower astral world. He expresses chiefly
the demoniac, the grotesque and the cynical. Those of
the second type are more goientifically minded and intel-
lectual. These artists are masters of the technique of
their art but there is a predominance of the brain and a
lack of heart. The third type is religiously minded and
works mainly in the higher astral world and specially in
the world of intuition, the world of high feelings and pure
ingpiration.

We cannot separate life into different compartments,
pecause it is & whole. But there are different kinds of
vibrations and different centres from which these vibra-
tions emanate. Some artists deal with the demoniac, others
with the earthly, others again with the divine. We as
human beings stand in the midst of these three spheres.
The artist is responsible to consider with which sphere
he comes into contact. If an artist wants only to express
himself there is a danger that he may become a slave of
the demoniac or be open only to earthly influences.

When we study the history of art we see that all great
artists have been deeply religious. In this connection I
would like to quote some of the great artists. Goethe says :

“I worship Him who has put such a productive power
into the world that if onlythe millionth part of it comes into
life, the world swarms with oreatures so that war, pestilence,
water and fire cannot endanger it. This is my God.” '

“1 believe that we have in us a spark of that eternal
light which must shine in the depth of Being and which our
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weak senses can divine only from afar. It is our highest duty

to let this spark become a flame in us and to realize the divine
in us.”

Beethoven once said :

“ There is nothing bhigher than to approach Divinity

more than other people do and to spread the rays of Divinity
among mankind.”

There is a characteristic saying of the French painter
Cézanne. He had started to paint a portrait of Clemenceau.
He stopped after a few sittings. When he was asked why
he did not continue his work he replied : “ This man does
not believe in God. Do you understand? Do you make
yourself a portrait from a man like that

These sentences show clearly that real art is in contact
with the divine and that the responsibility of the artist is
therefore a great one. In his poem “ The Artists,” Sohiller
8ays :

“Man’s dignity is put into your hands.
Keep it.
It sinks with you.
With you it will be rising.”

If we want to answer the question whether we can
help in the renaissance of art we must remember or realize
that we artists have to see clearly to it that we become
tools in the hands of the Divine and go forth as messengers
of the Divine. In art as everywhere else evolution goes not
in a straight line but in a spiral. Not long ago there was
an interesting article in the Swiss magazine Dic Weltwoche
dealing with two books by the English author Goldscheider:
Unknown Renaissance DPortraits and Towards Modern
Arts. In these books the author shows that there are no
essential differences in the different arts and in the different
epochs. The difference is only in the styles, There is an
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eggential similarity in the feeling and expression in the
different epochs which is at the basis of all the differences
of style.

Often the question is put: “ What is beauty? 7 At
different times one has had different conceptions about what
beauty is. But I think that here too there is an essent'fia,l
basis which never changes. Beauty is balance, proportion
and rhythm. Nothing which is not balanced, 1.1ot’ pro-
portioned or rhythmic can be beautiful because it is not
harmonious. The whole cosmos is built on h&rmony.. The
great artists feel it and they try to express it i¥1 t}:lell‘ art.
Each great work of art radiates harmony, dignity and
nobility.

Art is the most effective means of bringing people nearer
to each other. One could observe this specially since the end
of the last war. Whereas the statesmen, the politicians and
the industrialists have not yet succeeded in coming to. an
agreement, and hatred and mistrust separate them, arblst.s
from all over the world have come together to serve their
art in common. 1 would like to mention a few exa‘mples.
At the festivals at Bayreuth 52 countries were represented
this year; 45,000 visitors were present. The performances
were broadcast to two million listeners. The orchestra
consisted of 150 musicians from 42 different orchestras. All
these artists stood together in the servicfa of their art. In
September the national theatre from Paris gave 8 pt?rform-
ance of the drama “ Prinz von Homburg " by Heinrich von
Kleist in the French language at Munich. It was a daring
enterprise but it succeeded gplendidly. A short time ago

‘I heard over the radio at Munich a performance of the

Fourth Symphony by the German composer Brahms con-
ducted by the Italian Toscanini in London. Grea.t art is
not only international but supernational. It comprises all.
Tt goes directly to the heart of all people.

4
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Each great artist hag something of the directness and
spontaneity of a child. The roa] artist remains a child
during his whole life. He is constantly full of wonder and
admiration like the child. e is open to everything, This
18 & great danger for him but g great opportunity too. A
danger in so far as ho is not able to shut himself to tho lower
influences and therefore may become a prey to the lower.
A privilege beeause he is more open to the divine than
most people owing to this capacity of being open.

How will it be in future ? I believe that the divine will
be the more oxpressed through art the more the spiritual
evolution of mankind brogresses. Here in lItaly one
realizes specially the wonderful possibilities of the collabo-
ration of man and Nature. Wo are here surrounded by the
beauty of Nature and the works of art made by men. Italy
created the Renaissance. There is no country in the
world which has produced ns many painters, sculptors and
architects of genius as Italy has done. I think that it has
happened nowhere else—as it has happened in 1 taly—that
three geniuses have worked at the same time and in the
same place as was the case with Leonardo da Vinei, Michel-
angelo and Raphaecl at Florence in the beginning of the
sixteenth century.

Can we as membors of the Theosophical Society da
something to contribute to o renaissance of art ? We can
try to manifest the SELF in us, to become more and more
balanced, harmonious and full of love. In these times of
hatred nothing is so important as love. The harmonizing
effect of love can prepare the ground for future greab artists
because the artist neceds an echo. The higher the level
of such an echo the more will the great artists be able to
expand freely.

Not everyone can be an artist hut cach one can try to
reach the highest possible spivitual level. There 18 a
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symbolic phenomeson in the history of art which is expressed
in $he last part of the Ninth Symphony of Beethoven, There
the greabest composer of symphonies and the greatest drama-
bist of Germany have joined. In this hymn Schiller BAYS

“ Be embraced, al! ye millions !
This kiss to tho whole werld ¢

This is the great message of arb to the world and in
this way we too can help in & rensaissancs of ar,

AXEL voN Frevirz-Contar

Gut of tims, beyond the sun,

All ars one in Paradise . .,

There the Bternals are, and there
The Good, the Lovely, and the True,
And Types, whose earthly copies were
The foolish broken things we knew;
There is the Face, whose ghosts we are;
The real, the never.setting Star;

And the Flower, of which we love
Faint and fading shadows hers ;
Nover a tear, hut only Grief ;

Dance, but uct the limbs thab maove ;
Songs in Song shall disappear ;
Instead of lovers, Love shall be;

For heaxrbs, Immutabilify ;
And thers, o» tha Idesl Reef,
Thunders the Everlasting Sen !

Rurgry Brooxrz



BALANCE
By ALICE BANKS

ALL real progress is a progressive ‘balance of tho pairs
of opposites.

There is no manifested thing or being in our universo
that does not maintain itself by contitual balauce. 1f the
fc?rces of the universe, of our own carth, of our own selvos,
did goﬁ equalize themselves all the time, we should ceaso
to exist.

Karma, the law of cause and effect, is a continual
balance of forces. I cannot move my hand without altering
my relation to the whole universe; I find a new bhalance.
Karma operates on all planes of the universe, therefore
action on any planc means adjustment of balance.

Man becomes more spiritual as his centre of balance
moves higher and higher in the scale of being.

At the point of balance is our conscience. If we act
below our normal level we are aware of the downward trend.
We have moved back a step.

Happiness lies along tho line of progressive balance.
The adjustment may be painful, but the attainment is
peace, joy.

At our present stage of development, the state of perfect
balance (perfect at that particular stage) does not last long ;
wo have to move on, a divine discontent pushes us forward,
but we ean never completely forget the wondrous beauty of
that time. We attain the oncness of the mountain peak
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but to see another peak beyond. We climb the ladder to
reach illumination, but! we have to find our balance every
step of the way.

Man has to find his own centre, which is a progressive
centre; there is no other way to return home. The return
of the prodigal is a continual, progressive, inner balance.

Everyone and everything exists between the pairs of
opposites, and the art of life is to find the One of which
they are the dual manifestation.

When we have done this, we shall come forth no more
in this cyole of life, for we shall have found the perfect
balance. We shall be one with ““the Eternal Parent, wrapped
in her ever-invisible robes " as it is said in the Stanzas of
Dzyan, for Father, Mother, and Son will be once more one.

ALicE BANKS

Heaven opens inward, chasms yawn,
Vast images of glimmering dawn,
Half shown, are broken and withdrawn.

Moreover, something is or seems,
That touches me with mystic gleams,
Tiike glimpses of forgotten dreams—

0Of something felt, like something here ;
Of something done, I know not where;
Such as no language may declare.

Vague words ! but ah, how hard to frame
In matter-moulded forms of speech,

Or ev'n for intellect to reach

Thro’ memory that which I became.

TENNYSON, In Memoriam



GOD IN THE RELIGIONS
By DUNCAN GREENLERS

Extracted from the Transactions of
the School of the Wisdom, 1952-1958 !

ADvAITA: God s all, the Source and Goal of all, which
evolves from Him as an illusory universe nover really
separate from Hig all-porvading Mind. Ho is beyond
all qualities, beyond all thought, and can be seen through
the total silencing of thought as the One Self of all.

VISISHTADVAITA : God is in and above all, the Source and
Goal of all, who creates all as a play with the aid of ITis
own Power. Formless, e is yot scen through forms;
He has all qualities of infinite perfection. He manifests
a8 Vyiaha (Deity), Avatar (Incarnation), Archa (Divine
Image) and Antaryamin (Inner Ruler of every being).

JAINISM: There is no God beyond the perfection of Man; He
is “the highest, the noblest, tho fullest manifestation
of all the powers which lie latent in the soul of man .

Hinavana: The Law (Dbhamma), that which “really is,”
the ineffable “Self ” realized by the Buddhas. This is
no Judge but an inevitable Law, and the Truth is not

"This iy the first of a short serics on 23 religious systems studied
in the School of the Wisdom at Adyar. Later topics will bring together
for easy comparison elements in their teachings on the World, Soul,
Aim, Method, Guru, Qualifications, Stages on the Path, General Nature,
and Dangers or Defects. Naturally, such a study cannot be exhaustive ;
it makes no claim to be more than suggestive.—D.G.
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concerned with a First Cause or a Last Effect, which
are neither denied nor taught.

ManavaNa: The Reality is the Void equally in all beings,
indefinable and negatable, realized by intuition, the
eternal Buddha in three Aspects: (1) Dharmakaya, the
one eternal Reality, absolute Truth and Being, the All;
(2) Sambhogakaya, the personal God, an ideal Bliss-Body
whereby teaching comes to the saints as Light and
Wisdom ; (3) Nirmanakaya, the physical body assumed
by Avatars, both Full and Partial, as in Hinduism.

EaypriaN : The Supreme Light known as Ré, manifestation
of the Infinite Atum, who by uttering the Creative
Word brought the whole universe into being, of the
Gods, men, animals, plants, stones, clouds, etc. The
Guardian and Rauler of all, one with the Inner Light in
every being.

MitaraisM : The Unconquered Sun of Heavenly Light,
medial between Iarth and Heaven, so Mediator, friendly
to souls (Mithra). Commander in the war on Darkness,
and Saviour from the body of death. Born from rock
or tree, He transmits the hvareno or “glory,” and so
was eagerly worshipped by Roman soldiers. Boundless
Time, the supreme First Cause, stands behind Him.

ConrucianisM : The Light of perfect absolute Reason or Law
in Heaven, Nature, the Source and Goal of all, and so
the Ideal of man; the Real, Truth, Harmony, the
silently active Ruler and Straight Path innate in all,

Taoism: Impersonal Tao, the eternal omnipresent Being of
Law, ineffable Source and Goal, who motivelessly and
spontaneously works for universal good. Simple and
invisible Action-Nonaction of Force and Beauty, this
is the Void or Abyss, manifesting as Yin (dark, female,
passive) and Yang (bright, male, active), harmonized
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by Chhi (breath of life). The Three Jewels, deiﬁed; are
Lao-tszii, Phanku, and Yi-huang Shang-ti.

ZARATHUSHTRIAN : One perfect Being, infinite, eternal, omni-
scient, ommnipresent and omnipotent, manifesting as
Two Spirits of Light (Ahuramazda) and Dark (4nira-
mainyu) ; also as the Six Ameshaspentas : 1iove-Wisdom,
Purity-Righteousness, Royalty-Power, Grace-Humility-
Devotion, Perfection-Fullness and Immortality.

JEWISH: God is One, the unique cternal King, Judge,
Creator of all, a formless Spirit and ineffable Name.
Transcendent independent Source, demanding right-
eousness as He is Holy, guiding wisely and mightily all
nations through history to His ends, Ie is the loving
Spouse of His own people.

CHRISTIAN : Infinite, eternal, almighty, suprapersonal, loving,
holy, just Creator-Ruler of all, the Source of ,life and
light. Can be reached through His oreation and a
dedicated righteous life. Is in Three Persons: the un-
manifest Father, the manifest Son, and the uniting
Spirit of Love-Wisdom. Incarnation was His plan to
overcome sin by taking the karma on His own body,
being one with all mystically. IFounded teaching Church
to carry on the work for all time.

MusLiy: Transcendent, infinitely great and almighty
Creator, King, wise DProvidence, omniscient, omni-
present Light, Lord of Life and Justice, kind and pitiful
(Guardian of souls.

Surr: The only real Being, eternal, everywhere, revealed
in creation to win love for the Eternal Beauty, the real
object of all love. No real evil exists, only the neces-
sary condition to let good manifest.

Siki : One Absolute Eternal Infinite True Incomprehensi-
ble—yct manifested through His creation and by grace.
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Illimitable and never-born, Nameless, Unmanifested,
King, Father, Lover, pervading all, the Ocean of pure
Being wherein all abide, the Source and Goal of all.

Stoic: The monistic all-pervading Fire, the First Cause,
single but made up of geed-powers and pervaded by
Reason (Logos). A kindly Providence and Ruler, at the
game time One and Many, the divine Spif‘iﬁ of incor-
poreal Wisdom. '

NEo-Praronic: One beyond all Being and understanding,
formless, permeating Nature, Spiritual, Knowable Real-
ity, a trinity of the Good, the True and the Beautiful,
of Spirit, Perception and the Spiritual World ; ineffable
Creator of Space and Time.

HerMETIC: One, Infinite, Eternal and Ineffable Reality,
the deathless Light and Life in all, omnipresent sus-
taining Ocean, unborn and formless yet with all forms,
nameless yet with all names such as Good and Father,
revealed through creation by a Word expressing His eter-
‘nal thought. He alone is good, for He alone gives all, in
whom is all beauty. He emanated man to seek Him in
all forms through Reason, and no independent evil exists.

MaNICHEAN : Two Roots or Trees: Light-Good-Life and
Dark-Evil-Death. Azrua, Father of Greatness or Light
manifests as the Luminaries, Five Angelic Powers of
Sense, Reason, Thought, Imagination and Will, and
as Wisdom or the Religion. These Five are personified
as the Glorious, the King of Honor, the Adamant One,
the King of Glory and the Sustainer ; God is a divine
Substance of Light, not a person. The King of Dark
manifests in smoke, fire, hot wind, poison-water and
gross darkness, an odious anarchy.

KapBaLA : God is in all, nothing is apart from Him, He
willingly emanates the Powers and remains infinite
1 .
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and unaffected ; He does not oreate from nothing. Can
be known only through negatives. Withdraws Him-
self to oreate in space; as a curved mirror changes the
shape of an unchanged object, so He is changeless;
this first “concentration ” leads to others, and so to
the Ten Sephiroth in three pairs. Desire is co-cternal
with Him and al] abides'in Him, the Spirit-Origin and
Goal of all, infinite, simple, indivisible, independent,
radiating creation by thought as the Primal Will in all.

ALCHEMY: One monistic divine Spirit immanent in Man
and Matter.,

FREEMASONRY: One impersonal Great Architect, in an ab-
stract trinity of Wisdom, Strength and Beauty.

SPIRITUALISY : Supreme Intelligence, the infinite, eternal,
changeless, unique First Cauge, just, good, omnipotent,
unknown, but shown by Reason as the perfect Work-
man-Creator. Parent of all, can be felt and divined
by lower spirits and known only by the highest ; He
teaches all and guides all through higher grades of
spiritual beings. Interested, He judges the intention
more than the deed, and His laws bring their own
inevitable result.

DUNCAN GREENLEES

e

There are different roads by which this ond (of spiritnsl

apprehension) may be reached : the love of beauty which exalts

the poet; that devotion to the One and that ascent of scienceé
which make the ambition of the philosopher ; that love M_ld
those prayers by which some devout and ardent soul tends in
its moral purity towards perfection. These are the great high-
ways conducting to that height above the actual and the
particular, where we stand in the immediate presence of the

Infinite, who shines out as from the deeps of the soul.
ProTINUS

REINCARNATION AND THE
POPULATION PROBLEM

By Dr. E. LESTER SMITH

Based on discussions by the Science Group
of the Theosophical Research Centre, London.

Part 1

HE very large and still accelerating increase in world
population during recent centuries Presents a chal-
lenge to the teachings on reincarnation given in theosoph-
ical books. If, for example, the same number of Egos have
been steadily reincarnating during the last 1,600 years,
while the population of the world is said to have multiplied
tenfold, then clearly the average period between incarnag-
tions must have fallen correspondingly.

Scientific estimates of population in prehistoric times
range from as low as 20 millions aboyt 5,000 B.0. The only
basis for this estimate is the caloulation that hunting and
extremely primitive agriculture could not support a greater
population, so it can probably be discounted by oocoult
students, in the light of our belief in earlier ocultures,
However, the figures of about 200 millions in 400 .p. ang
640 millions in 1650 A.D. are probably of the right order.,

It is simple to calculate the effect on the period
between births, for a fixed total of Egos.

Total number of Egos -, Average years between births

World population Average years of life on earth

85
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The interval between births is used, rather than the
interval between death and rebirth, merely to simplify the
formula. It can be illustrated by various numerical ex-
amples. Thus we may start with the figure of 200 millions
about 400 A.p. and 30 years as the average length of life;
this is almost certainly greater than the expectation of life
at birth in those days, but it will serve if we accept also
the idea that quick rebirth follows death in infancy. If
we also assume, say, 360 years between rebirths as a weight-
ed mean for artisan and farmer types and the relatively few
developed Egos, (based on First Principles of Theosophy),
then the total number of Egos works out to 2,400 millions.!
This figure equals the present world population, which
would allow no time at all now between incarnations, and
no scope for further population increase.

If we apply the same caloulation to the better authenti-
cated population figure of 540 millions in 1650 a.p., we arrive
at a total of just under 6,000 million Egos. For the present
world population this would imply an unreasonably short
interval of about 60 years between death and reincarnation.
Moreover, if the present rate of increase continues, the
world population will rise to this figure of 6,000 millions
by about 2060 A.p., again allowing no time between
incarnations!

Evidently the figure we have taken for the average
interval between births is wrong, and the total number of
Egos must be higher; indeed the much larger number,
60,000 millions, has been quoted as the total of Egos com-
prising the 4th Creative Hierarchy. Mr. E. L. Gardner
has pointed out that the number now available for incarna-
tion on earth will be fewer than this, on several counts.
First, some will already have “failed,” and must await &

et

860x 200 million o
! Total number of Egos= ———o——— =2,400 millions.
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more primitive civilization on the next planet of the Chain,
or even in the next Round. Secondly, many laggards,
numbering perhaps as many as 5,000 to 10,000 millions, are
scattered over the remaining Globes of this Chain, progress-
ing at their own slow rate, while a few others will be on
other planets undergoing the accelerated development of
the Inner Round. Thirdly the 60,000 millions total
may include a large number of Devas. We may therefore
suggest that some 40,000 million Egos only are now attach-
ed to the earth—but this number is still inconveniently
large for our calculations. Thus if we assume 40 years as the
world average life-span today, then the average time between
births becomes 670 years.! This is feasible, though it
seems rather long as an average in view of the large pro-
portion of relatively primitive people in the world. How-
ever, applied to the world population of 540 millions in
1650 A.p. the interval becomes 3,000 years.’ Even if we
take 30 years as a more probable average lifé-span at that
time, then the average period between rebirths is reduced
only to 2,250 years. Similarly, if we regard the estimate of
200 millions in 400 A.D. as reliable, then the corresponding
average time between births at this date works out to
around 6,000 years.

However one manipulates the data, it seems certain
that within historical times the average after-death life
must have been several times as long as it is now. One
cannot escape the conclusion by casting doubt on the
accuracy of population estimates ; their order of magnitude
is all that matters for our calculations. Likewise there
is no escape by invoking a large recent influx of Egos;

; 40,000 million X 40 _ .0
2,400 million ~ ~ 670 years.
40,000 million X 40

540 million 1000 years.
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acoording to the ocoult records the last entries from the Moon
Chain came 75,000 years ago. C. W. Leadbeater has indoed
stated that some “failures” from the Venus Scheme are
transferred to the Earth—but too few to affect our con-
clusions. Also the door has been closed to individualiza-
tion from the animal kingdom.

We are compelled therefore to put aside any pre-
conceived idea that the Law of Rebirth works smoothly
and continuously. Although ono can strike a mathematical
average, it has little real meaning. As the Master said in
a reply to Mr. Sinnett, the period between death and
rebirth “ may last from a fow years to a kalpa '’ ; and again
that the period in Devachan may last “ for years, decades,
centuries and millenniums, oftentimes multiplied by some-
thing more”. Mr. Gardner has pointed out that the
relatively primitive man is ready to reincarnate after
perhaps fifty to a few hundred years, because he has under-
gone little experience of a kind that needs assimilation. As
he progresses, he needs longer and longer periods away from
earth, until a cultured man may need thousands of years.
Later still, as he begins to take a deliberate hand in his
own evolution, a man may learn to assimilate his experience
as he goes along, or during a prolonged reflective old age,
so that he may again become ready for rapid reincarnation.

Many special circumstances also operate to modify the
“ usual " period out of incarnation. People cut off suddenly
in the prime of life with their attention fiercely focussed
on the physical plane may clamour for immediate rein-
carnation. An example of this is to be found in The
Laves of Alcyone. More recently and on a larger scale,
this has happened with war casualties; it is said these
frequently reincarnate quickly into female bodies. More
generally, a period of intense flux, conflict and progress on
the physioal plane, as at the present time, draws Egos
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incarnation beocause they are eager to gain

into premature > €
the n};ultibude of new experiences that such conditions

promise. Again, the Liords of Karma are said to be sgekir}g
births for all laggards to give thiose that are‘laokmg in
some quality, yet are not too far in Brrears, o final chance
of making good. They may thus fldvflnce just far enough
to “make the grade ” and avoid rejection at the minor day
of judgment of the Fifth Race. All these faotors now
operating together oreate a strong demand fcfr new phys}oa,l
bodies and help to explain the world's growing population.
It is fair to comment, however, that in fact the birth-rate
is not rising over most of the world ; the falling death-ra.te
is mainly responsible for the extra milliom?. Advanoes in
hygiene and medicine have lengthened our life-span. Thus
the actual number of babies born annually is rising at
only about the same rate as the total population increases ;
however, these babies do have a much better chance of
survival than those born some centuries ago.

We seo therefore that, from the larger viewpoint, there
are reasons enough to account for this increase in world
population, and to suggest that it is likely to continue—
though probably not at the present rate for much longer.
It is less easy to explain the earlier smaller populations,
with the implication of very long average periods out of
incarnation. To help in thinking this out, let us return
in imagination to Atlantean times. According to Scott-
Elliot, the population of the world at the height of the
Toltec civilization about one million years ago, was around
2,000 millions—not much less than the present figure.
It may well have been higher still at the time (some
800,000 years ago) of the first catastrophe when “ millions
upon millions perished”. Now this event must inevit-
ably have had a profound effect upon the cycle of rein-
carnation. A great many of the Egos who became due
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to reincarnate would have been unable to acquire phys-
ical bodies either then or for centuries to come. And
moreover the number of Egos awaiting birth would soon
be increased still further by those who lost their lives
in the catastrophe. It seems inescapable, therefore, that
the dramatic fall in world population at that time caused
& corresponding large rise in the average period between
births ; it could only return to “ normal ” when the popula-
tion of the world rose again to around 2,000 millions—
possibly not until the present century. We must recognize
that even the Lords of Karma are constrained by the
complicated arrangements involved in acquiring dense
physical bodies.

How then can these conclusions be reconciled with
the results of clairvoyant investigations ¢ We suggest that
the “normal periods, between births are in fact those
established in this way; but that upon this rhythm is
superimposed a larger rhythm which periodically keeps
an Ego out of incarnation for many thousands of years.
This suggestion is after all only an interpolation on a
smaller scale of the still larger rhythms in manifestation
recognized by occultists. The Secret Doctrine hints at
a minor pralaya after each Race. After each Round we
are told there is a period of pralaya lagting as long as the
Round itself, namely, some 300 million years for the Earth
Chain. (See The Earth and Its Cycles.) Then between
Chains there is the incomparably longer period spent in
the “Inter-Chain Nirvana”. (See, for example, Man :
Whence, How and Whither.)

There is another reason for postulating these periodic
breaks in the reincarnation cycle, and that is the fantastic
number of human incarnations that would otherwise accrue.
It has been suggested that the usual number of incarna-
tions on earth is about 800. This number, however, seems
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too small as an average, and probably applies only to the
group of “ Servers” who came over from the Moon Chain
as already fairly experienced Egos. Their arrival on earth
—about a million years ago for those with an interval
around 1,200 years between lives and 600,000 years ago for
those with an interval around 700 years—would provide for
regular incarnations approaching 800 in number up to the
present time. But then we are told that some Egos came
to the Earth Chain at its commencement some 2,000
million years ago, while a major influx from the Inter-
Chain Nirvana occurred some 10 million years ago and
again with the coming of the Lords of the Flame some 63}
million years ago. Even these groups would have had time
for tens of thousands of incarnations (at intervals of a few
hundred years) if there were no breaks.

We therefore conclude that there must be minor periods

~of pralaya for individuals or groups of individuals. For

the majority of Egos these would necessarily coincide with
periods when the world population was relatively small
following some cataclysm. For others there would be long
delays until rebirth could be arranged in a sub-race at a
suitable level of civilization to afford favourable conditions
for progress; or more correctly stated perhaps, where the
Ego could contribute most to the progress of the race.
We are pabitually too self-centred to remember that the
progress of the whole Hierarchy—all 60,000 million Souls—
is the objective of the Plan, and that a favourable incarna-
tion on this still under-populated planet is a special privi-
lege, for which thanks are due in the form of service.

E. LESTER SMITH
(To be concluded)



HAPPINESS
By ERNEST G. PYE

l/‘\S human beings we have each a major purpose in life, &

purpose (so often concealed) which, built up in the
magical imagery of astro-mental matter, is alluring enough
to capture the will and intention of the man and mould
them to this purpose.

This major purpose may reveal itself as wishful think-
ing. Even so, if persisted in, it still works functionally,
still affects the life, still influences others, and even partly
moulds the future of the man.

Wishful thinking is, I imagine, the resort of immatur-
ity. It is a projection of the mind in terms of color and
form, of anticipated delight, which time relegates to the
future, and in which the Soul hopes for its materialization,
that it may draw streams of agreeable and delightful sensa-
tion therefrom.

Like a great many emotional forecasts this picture is
incomplete, for only the ingredients of pleasurable sensation
find a place therein. Discomfort, sorrow, perhaps betrayal
and disaster, find no place in the picture. The man sees
only the wished-for mirage of happiness painted in spark-
ling and attractive colors. The true interpretation of the
word “happiness ” is what each has to discover for him-
self. One cannot be told, or learn from books the meaning
of happiness—it is to be experienced.

42
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There is a physical enjoyment in the eating of food
when hungry. When governed by the laws of health the
partaking of food is enjoyable and good.

There is pleasure in active emotion of a refined and
pleasing nature. This again is good, for it builds health
into the emotional vehicle.

Also, there is an intellectual sense which rejoices in the
aesthetic beauty of music, art, poetry ; in the deeds of valiant
unselfish adventure, etc.; also, there is a form of happiness
when one is moved to admiration by the perception o.f a
richer imagination in another, or of a deeper understanding
in oneself. ' '

These physical, emotional and 1ntellect‘jual reactions,
f which are right in their proper setting, should be

all o
enjoyed to the full. But these, after all, are only personal
enjoyments. That is to say that unless one passes on the

resultant of these feelings to another, no one is the better
off save the individual concerned. . .
Whilst there is, without doubt, a physical-emotional-
intellectual pleasure to be derived from each of these
it is a pity that these experiences are often

iences,
expert is dwarfs and distorts the larger

miscalled happiness, for th

spiritual rendering of the word.
The ladder which reaches up to heaven also reaches

down to earth and even hell. This is the laddt?r of true

happiness which all, from the lowest to f,h'e highest of

humanity, must climb for themselves, assisted by the

teachings of Those who have successfully scaled all the
and therefore know.

rungzS l:he Soul’s consciousness exp.ands by the up‘imrd

travelling, it also expands by learning of the travail of

younger Souls.
The topmost r of
cible courage of the aspiring

ungs of this ladder call upon the invin-
Soul. Likewise the lowest
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rungs of the ladder must be equally known ; and here, again,
the call is made upon the invineible courage and deep com-
passion of the aspiring Soul to aid those who are living
upon the lower rungs of life. The higher placed Soul must
share his gifts with the lower. The ovolved Soul has know-
ledge, for he has climbed upward to the Templo of Divine
Wisdom. Also, he knows the fragrance of compasgsion, for
he has offered his strong and helping hand to the brother
who resides in the grey darkness of isolation.

When this inclusion of sharing in the radiant joy and
also in the dark fear of human distress is achioved, then it
may be that the true meaning of the word Happiness is
won and known. This fulfilment each has to discover for
himself. It can only be known by and through action.

One kind of happiness gratifies only the small separate
self—the personality. But there is the other kind which
alone satisfies the larger Self. . This is the true major pur-
pose—the affection which bestows upon one's neighbour the
gifts of I'riendliness, Liove and Wisdom.

“We know that we do serve Him best, when best we
serve our brother man.”

So happiness implies a relationship with the sorrow of
others, inasmuch as in sharing the sorrow it is reduoced ;
also it includes the joy of others.

Happiness is ours when in full and rich relationship
we share the sevenfold life of our brother who is treading
the path of life.

ERNEST G. PyE

FULFILLED PROPHECY

By ADOLFO DE LA PENA GIL

« eience will hear sounds from certain planets before
she sees them. This is a prophecy.” ’

N the month of October 1882 the Adept K.H. writing
I to Mr. A. D. Sinnett in answer to a sdies of questions
on soientific topics, when dealing with the quesbion; “Could
any other planets besides those known to mo.dern astro-
nomy be discovered by physical instruments if properly

directed ? 7 He wrote : .

“ They must be. Not all of the Intra,-Mercurlatl planets,
nor yet those in the orbit of Neptune, are yet discovered,
though they are strongly suspected. We kno'w that such
exist and wherc they exist ; and that there are innumerable
planets ‘burnt out’ they say, in obscuration we say;
—planets in formation and not yet luminous, ete. But
then ‘we know' is of little use to science, when th.e
Spiritualists will not admit our knowledge. I*;](%ison’s tasi-
meter adjusted to its utmost degree of sensitiveness and
attached to a large telescope may be of great use when
perfected. When so attached the tasimeter’ will afford
the possibility not only to measure the heat of the reylo.test
of visible stars, but to deteot by their invisible radiations
stars that are unseen and otherwise undetectable, hence

' The Mahatma Letters to A. P. Sinnett, p. 170.
45
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planets also. The discoverer, an F.T.8., a good deal protect-
ed by M., thinks that if, at any point in a blank space of
heavens—a space that appears blank even through a teles-
cope of the higest power—the tasimeter indicates an acces-
sion of temperature and does so invariably, this will be a
regular proof that the instrument is in range with the
stellar-body either non-luminous or so distant as to be
beyond the reach of telescopic vision. His tasimeter, he
eays, ‘is affected by a wider range of etheric undulations
than the eye can take cognizance of’.—Science will hear
sounds from certain planets before she sees them. This i8
a prophecy. . . ."”

Now, in the well-known American Magazine Life
(Nov. 17th, 1952, page 130) there is a picture of a greab
radar antenna on a telescope mount “ listening " to sounds
from space. The article, “ Radio Astronomy,” deals with
celestial sounds revealing invisible stars and new facts
about the sun. “ Mingled among the visible stars in our
galaxy and beyond (they say) are strange, huge objects that
cannot be seen and might never have been detected if they
did not make a curious cosmic ‘noise’. These are the
‘radio-stars’ which emit a faint ‘hiss’ that is picked up
by radio receivers. The first man to become aware of them
was K. G. Jansky, who in 1932 began investigating mysteri-
ous noises from space which hampered radio reception.
Nearly 100 radio-stars, whose exact nature still is unknown,

' According to the report of one of his oldest relatives, published
in El Nacional {a Mexico City paper), Edison was born in the
State of Zacatecas, Mexico, and baptized as Tomds Alva. Being still
adolescent, he was taken by a tourist named Edison to U.S.A., where
he was naturalized an American citizen, adding to his family name
Alva that of his protector. In Mr. Jinarijadasa’s book Early Teach-
ings of the Masters (page 148) we read: “Edison became an
honorary member of the T.S. and a letter of his exists in the Adyar
records acknowledging his diploma of membership which he promfsed
to put in his ‘ honor-box ' where he kept his really valued diplomas.’
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have been located and the study of celestial sounds, which
is re-shaping man's idea of the cosmos, has become a new
science called radio-astronomy.

“Scanning the sky with wire nets and other odd
antennae, astronomers found that all stars, including our
sun, radiate a variety of cnergy waves. Shorter waves are
invisible ultraviolet light. Slightly longer waves are seen
by the human eye as light. The longest waves emitted can
be translated into sound by radio receivers, or ‘radio tele-
scopes’. Some sound comes from ordinary stars. But the
strongest noise comes from the radio-stars which seem to
be masses of gas radiating up to 100 billion times as much
long-wave energy as the sun.”

Mr. Sinnett was told by the Master K.H. that They
knew that innumerable planets “in obscuration "’ as well as
in formation exist. This statement and the theosophical
teachings about Planetary Chains and purely ethereal, in-
visible worlds or globes that cannot be seen through physi-
cal means, however perfected, are now supported by modern
science. So the accomplishment of the Master’s prophecy,
seventy years after, is ‘ re-shaping the scientists’ ideas of

the cosmos.”
ADoLy¥yo DE LA PESA GIL

In a world of duality, where there is an Ianda You,
when the sense of I-mess vanishes, You are the only one left.
But there is not one You, but innumerable Yous. In a state
of spiritual or universal love, all other persons are but one

person, the object of love.
The Human Interest



PLANES OF THE UNIVERSE,
SEVEN OR FOURTEEN ?

A SPECULATION

By PROF. R. SRINIVASAN, M.A.

IT is a matter of common experience that when a new

thought or viewpoint, in some ways startling or vio-
lently contrary to our preconceived notions, is presented
to us, our first reaction is to reject it and say, “ Why this
bother and leap into the unknown, as if we have not
already enough of ideas and knowledge ?" One of the marks
of a cultured person is said to be his capacity to take to
new ideas quietly and examine them impartially, The
- unsympathetic attitude referred to above is only a case of
Newton’s Law of Inecrtia applied to the mind of man.
We generally go along the old grooves and are reluctant
to exert our mind to understand new things. Such an
attitude may be good in some ways for the preservation
of what is permanently good in a tradition or belief ; but
it is undoubtedly an obstacle in the way of human progress.

The attitude of resentment and, in some cases, of
violent opposition to new things is largely due to lack of
imagination. Imagination is a God-given faculty which
enables great poets and scers and thinkers to reach regions
which otherwise may be beyond their ken. Imagination
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is a handmaid of intuition and often directly leads to
the intuition. If we look into the history of scientific
inventions and discoveries we ocan see that imagination
has played a great part in such discoveries. The poet’s
imagination at times enables him fto delve into deeper,
wider and truer realms of knowledge which would have
been g sealed book but for such imagination.

I happened to let loose my imagination while studying
the subject of the formation of the various planes of the
Universe. We have been told that at the beginning (if
there is a beginning at all) of the Universe, the Lord of
the Universe has available to Him the “Root-Matter”
(Mualaprakriti) into which He breathes His life, thereby
forming “ bubbles in koilon”. This has been called “Fohat
digging holes in space”. It is these bubbles that form
the basis of the worlds that later on come into being. It -
is hence clear that what we call matter is really the absence
of “matter”. The primordial atoms out of which the
Universe is built are these bubbles and it is their groupings
that give rise to the matter of the Universe. Here we see
the significance of the term “Maya” as applied to matter.
Literally the word means “that which is not,” and it is
true that matter as we understand it is really where matter
is not. We know that these primordial atoms are arrang-
ed into units of 49, 492, 492, 494, 49% and 49° bubbles, and
these are the primary or basic atoms of the seven worlds
or planes constituting this Universe. As far as the phys-
ical world is concerned all the material combinations are
formed only by groupings of the physical primary atom
which is made up of 49° bubbles in koilon,

I used to wonder why we stopped there. Of course,
there is always the answer that the number seven rules
the Universe; with the atoms made up of ‘49% bubbles
in koilon we have reached the seventh plane, and so

7
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we stopped there. It is true that “7” is a mystic num-
ber and plays an important part in the various pro-
cesses of the Universe. But we also find that there is
an inverse or reflected seven corresponding to the original
seven. A lunar fortnight (Paksha) consists of twice seven
days. There are fourteen Manvantaras and so on. There
~could be a set of seven additional worlds which are more
or less reflections of the seven planes referred to above.
The question came to my mind, “ Could it not be thab
it is on this account that Hindu religious literature
speaks of the fourteen worlds, the seven upper and the
seven lower, u.e., Bhuloka, Bhuvarloka, Suvarloka, Mahar-
loka, Janarloka, Tapoloka and Satyaloka forming the upper
worlds, and Atala, Vitala, Sutala, Taldtala, Rasatala,
Mahatala and Patala lokas constituting the reflected group
- 8o to say? It is quite possible that these worlds exist and
are made up of atoms which consist of 497, 498, 499, 4919,
4911, 4912, and 49'® bubbles in koilon.

As the normal range of human cognition is limited, it
may be that these talas are beyond our range of perception.
Why, we are not able to perceive even parts of the physical
world itself! No wonder then that we are not able to
contact these nether worlds. Just as by developing the
appropriate faculties one can contact the higher worlds,
go it may be possible to contact these nether worlds also.
Whether it is meant in the Plan of God that man should
contact these nether worlds or not, is a different question.
Possibly man’s evolution, which is only one of several
parallel lines of evolution, has nothing to do with these
worlds. The eighth sphere referred to by H.P.B. may be
gsomewhere in these regions. Some of the other lines of
evolution may be taking place in some of these talas.
But very little reference is made in our books to these

talas.
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It may also be remembered in this connection that
just as the higher worlds extend beyond the periphery of
the earth, the lighter ones going far beyond the denser
ones, so also the heavier nether worlds may have their
peripheries within the periphery of the earth, that of the
lowest world Patdla being farthest away from the earth’s
surface. There is a common belief that people living in
Patala live within the bowels of this earth. This is a topic
which has not been touched in detail in Theosophical litera-
ture. Whether the omission is deliberate or only acoi-
dental, I do not know, but speculation seeks to find a place
for them in our scheme of things.

There are frequent references to these nether worlds in
Hindu mythology. Arjuna’s advent to Nagaloka (the region
of Nagas) may refer to hig coming into touch with some of
these worlds. Shri Krishna appears to have contacted them
as well. Mahabali, the great demon-king, to quell whose
pride the Liord incarnated as Vamana (the dwarf man), was
finally assigned to lordship over Patala, the densest of these
nether worlds: this might mean that he was given an office
in the great scheme which involved sovereignty over some
or all of them. The first of the ten great Avataras, Matsya
(Fish) Avatara, came to redeem the four Vedas which were
stolen and taken to these nether worlds by rakshasas
(demons). In the Ramayana also there are references to the
exploits of the monkey-warrior, Hanuman, in these regions.

R. SRINIVASAN

Behold in every common thing its eternal glory, its secret
good. In each one and in everything there is sacredness.



A NOTE ON H. P. BLAVATSKY
By BASIL P. HOWELL

STUDENTS may learn much of Theosophy and its Mes-

senger of the nincteenth century if they will but
compare the image of H.P.B. in the minds of many who
saw her—and knew her not—with the picture of her de-
lmeut(?d by the Teachers who sent her into the world.
Material for such study is available in the written records
of her contemporarics and the material published in Letters
fr(?m the Masters of the Wisdom (First and Second Series)
edited by C. Jinarajadasa, and The Mahatma Letters to
4. P. Sinnett. In this note reference is made only to those
“strange ways” which made her, in the opinion of many
of those around her, “a very undesirable transmitter of
our. messages,” as Mahatma K.H. put it, in a confidential
memorandum about H.P.B., received by Mr. Sinnett at
Simla in the autumn of 1881.

Obviously great injustioce and wrong were done to H.P.B,
from the early days of her mission, and these continue
even to the present day. Because these wrongs and n.;s-
understandings threatened the integrity of her mission at
the time, her Teachers broke to some small degree the
silenco of the mystery that surrounded her explosions of
nervous excitement. In the memorandum above-mentioned
we find it stated :

“ After nearly a century of fruitless search, our Chiefs
had to avail themselves of the only opportunity to send
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out a European body upon European soil to serve as a
connecting link between that country and our own. You
do not understand ? Of course not. Please, then, remember
what she tried to explain, and what you gathered tolerably
well from her, namely, the fact of the seven principles in.
the complete human being. Now, no man or woman, unless
he be an Initiate of the ‘fifth circle,’ can leave the pre-
cinots of Bod-Las and return back into the world in his
integral whole—if I may use the expression. One, at least,
of his seven satellites has to remain behind for two reasons:
the first, to form the necessary connecting link, the wire.
of transmission—the second, as the safest warranter that
certain things will never be divulged. She is no exception
to the rule, and you have seen another exemplar—a highly
intellectual man—who had to leave one of his skins be-
hind ; hence is considered highly eccentric. The bearing
and status of the remaining siz depend upon the inherent
qualities, the psycho-physiological peculiarities of the per-
son, especially upon the idiosyneracies transmitted by what
modern science ocalls ‘ atavism '.”

In these words, although applied specifically to the
case in hand, may be found a teaching of the highest order
appropriate to the general relationship of Teacher and pupil.
“ When the hour comes,” wrote her own Guru, of H.P.B.

‘in the following year (1882), “she will be taken back to

Tibet.” This warning might have been expected to have
had the effect of enhancing the efforts of those who sur-
rounded her at the time to try and deepen their under-
standing of her life and mission. But it was not to be.
MToo often she was not even paid the compliment of a
disinterested study of her published books on their merits.
An instance of this is seen in the failure to apply to the
messenger her own explanation, in the terms of the esoteric
philosophy, of “the fact of the sevem principles in the



54 , THE THEOSOPHIST APRIL

completc human being,” an explanation whose importance
is emphasized by the Master’s reference to the absence in
H.P.B. of one of the “ seven satellites .

The glimpse behind the veil so vouchsafed by the
Master is one for which Theosophical students cannot be
too grateful. “This state of hers,” He wrote, is intimately
conneoted with her ocoult training in Tibet, and duc to
her being sent out alone into the world to gradually pre-
pare the way for others.” It would be presumptuous to
imagine that the seoret can be fully revealed. Nonethe-
less, we may endeavour to achieve the attitude of mind
which will tend to develop the faculty of intuition. To
assist in this effort, with regard especially to the question
dealt with in this note, attention may be directed to &
doctrine not often considered in this connection.

In general, we are told that “ Man can neither propitiate
nor command the Devas,” but *by paralyzing his lower
personsality, and arriving thereby at the full knowledge of
the non-separatencss of his higher Self from the One
absolute Self, man can, even during his terrestrial life,
become as ‘One of Us’.” We are further reminded that
it is in this way, “by eating of the fruit of knowledge
which dispels ignorance, that man becomes like one of the
Elohim or the Dhyénis; and once on their plane the Spirit
of Solidarity and perfect Harmony, which reigns in every
Hierarchy, must extend over him and protect him in every
particular”.! In these words is implicit part of the life-
work of the chela, who “no sooner is he ‘accepted’ than
he has to become a mere beneficent force in Nature,” as
H.P.B. pointed out in her article “Occultism versus the
Occult Arts,” published in May 1888. Here it would
appear is the broad background to the explanation by the
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" The Secret Doctrine, Adyar ed., I, 810,
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Master of H.P.B.’s sacrifice of one of .her “principles ”.
Specifically, it would be worth b.he while of students t{;
read, mark, learn and inwardly digest what HPB herse
has to tell us of the ‘third condibio‘n,’ especially, of 'o?le
mystic series which leads to the acquirement of adeptshlg.
Here are her words, taken from the posthumous Theosoph-
. 7Y ’
rect ‘C‘}ZCO}:iS&ay Riddhi Pada (Sk.)—j‘ The-step qf mlemdory.
The third condition of the myst}c geries whxch. :.a stx;
the acquiremenb of adeptship; .6, the renunocia d1on . :h
physical memory, and of all thoughbs connected wi b
worldly or personal events in one.’s life—benefits, pertsonb
leagures oOr agsociations. Physical memory has 1ot 1es
sacrificed, and recalled by will power only when ab;q ;d ﬁix
needed. The Riddhi Pada, lit., the f0}1r Steps to.h'll t.n,
are the four modes of controlling agd ffnall?r of anni 1fa i a'g
desire, memory, and finally meditation 1tse1f‘——slob m.cn j
these are connected with any effort of thc? ;')hysu,:'a ( rai -
meditation then becomes absolutely spiritual.” (0p. Ctl.

p. 324.)
“ Memory,”’
the personal life.

in this sense, is indeed “ principlej’ of
Meditation on the passage just cited,

nioined with a sincere desire to understand her l?fe 'a;nd
- Jk i1l evoke, in some small degree at least, an insight
51(:3; ,t}vlve nature of H.P.B.s sacrifice in this particular

respect. Basi P. HOWELL

R

For countless generations hath the Aa?ept builded a fane ?f
imperishable rocks, @ giant's tower of Infinite Thought, wher?m
the Titan dwelt, and will yet, iof need be,. du')ell alone, emerging
from it but at the end of every cycle, to invite the elect of man-

wind to co-operate with him and help in his turn enlighten

perstitious man —K.H. in The Mahatma Letters.
su : .



ROLE OF THEOSOPHISTS'
By N. SRI RAM

\ HEN we use the word “ Theosophy,” what is thought

of is not something far-off and remote from our daily
lives. Theosophy stands for a knowledge of something which
is in each individual, and gives him the inspiration to all
that is true, good and beautiful,

That something is a reality which has a very, very
practical base. There is nothing so transcendent or spirit-
ual that it does not have repercussions in one's material
and practical life. Theosophy really stands for an attempt
to define the wisdom with which India in particular has
been associated in the past, but to define it in a manner
which will make it applicable to conditions in the modern
world. The modern world has increased in complexity all
the time, it has extended in many directions. But while
there has been this tremendous extension on every side,
what is needed to make life satisfying and happy is a depth
which corresponds to that extent.

That depth is a certain realization of what is funda-
mental and most valuable in man himself. In so far as
Theosophy tries to lead man to this discovery of what is
most valuable in himself, it is providing a solution for the

‘A ‘tvalk> Eé-]ri;'éred on the occasion of a reception given by the
Young Men’s Indian Association, Madras, to welcome Mr. Sri Ram a8
President of the Theosophical Society.
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problems of life with which we are afllicted, both in India
and elsewhere. The point I should like to stress is that
Theosophists are not a set of transcendentalists, who live
a peculiar kind of life, far away from the concerns of the
work-a-day world, but thev are also secking to make life
happier for all men, tryving to bring about a certain attitude
by means of which the present problems will be more
easily and satisfactorily solved.

There is no fundamental distinction, as I see it, be-
tween what we truly are spiritually, that is inwardly, and
the nature that we exhibit towards the practical. If the
world is heading towards a goal which will embody the best
dreams of men, it will have to be a world in which the
practical and the ideal or the spiritual are beautifully
blended, fused into a unity as satis{ving to the soul of man
as it is conducive to his mental and physical well-being.

This would be the real fusion between the East and
the West, a fusion of the essence of all that is of value,
fundamental, in life, which would include both a right
government of one's practical affairs, and a realization of
those values which should be embodied in that government.
If Theosophy is really that ancient Wisdom with which
India has been so closely identified in the past, of which
ghe is so legitimately proud, and from which she can some
day feed the world which is xo hungry for spiritual truth,
for real happiness, for right relationship between man and
man, she has first to make the discovery of it herself. In
this process of discovering, Theosophists have a vital part
to play. That is how I envisage the great task before
Theosophists and the Theosophical Society.

The Society is an international body. It includes men
and women of all nations, all temperaments, all religions.
It has a certain cosmopolitan outlook. But we want not
only cosmopolitanism, but also & certain inspiration,

8
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which can come to each and all, wherever they may be
throughout the world, from those springs which are inex-
haustible, springs where there is true refreshment to be
found. Theosophists are engaged in this task, just as there
are many in other fields, trying to improve the world, to
make it a more beautiful, safer, and happicr place to
live in.

When one thinks of the Young Mon’s Indian Associa-
tion, one naturally thinks of India, of the innumerable
problems with which we in India have to contend. When
you think of Theosophy you are inclined to think of a
* certain lofty message which it has to give. But is thero
not a connection between the bread-and-butter, the outer
problems and the truth of this message to be discovered
in the soul of man? Should the soul and the body romain
separate, cach functioning on ite own plane ? Is there nob
n profound truth to be discovered, realized, by means of
which the whole outlook on life can be changed, everything
made new in the fields of politics, cconomics, daily life, in
the innumerable activities in which we are engaged ?

I feel the world is heading towards such a goal, in
which there is no divorce between science and religion,
between sccular and sacred, between the spirit of man and
all the aspects of his external nature, mental and physical,
It should be a world in which both the East and the West
have their proper places, each making its own contribution
to the evolution of g ecivilization which will be truly world-
wide. 1f we can preserve and develop all that is best and
most valuable in each culture, whether Indian, Chinese,
English, or any other, and then blend them together in an
outer civilization with a mode of looking at things whioh
is comuon, surely that is the goal to be reached.

It is merely the physical basis of that goal which i8
adumbrated in such organizations as the United Nations,
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and other attempts at international co-operation. We are
laying today the physical basis of a unified world, but
should we not also erest upon it a structure noble and
dignified, to accommodate all that is in the minds and
hearts of the peoples of the world, to be crowned by a dome
of their common aspirations, pointing towards a zenith, a
God, s goal which is the same for all ?

As I see it, this is the great endeavour to which we
have to address our emergies. The problems of color, of
linguistic states, and so on, are all merely the preparation
of the field. We have to prepare that field first by a unifi-
cation, the co-operation of all the peoples of the world. On
the basis of that unified world-state, we have to erect a
structure of thought, of culture which will cover every
field of human life, and crown that structure with those
deep common truths by which all men are moved, in which
all can join, which are the profoundest cxpression of the
unity that underlies all life.

This task in which Theosophists are—or ought to be
—engaged throughout the world is a task which has a
direct bearing upon human life. They are not a set of
recluses who bhave buried themselves out of the pale of
human interests, who have f)eculiar aims of their own which
concern only themselves. If there are any who look upon
the Society in that light, they are doing less than justice to
its true character.

Theosophy is & wisdom which has everything to do
with life. When that wisdom is realized in one’s own
heart, the life of the individual who comes to that realiza-
tion should be transformed, simplified, made beautiful, be
filled with happiness. Is that not what we in India are
geeking, as well as all people in every other country? India
will be able to give her true message to the world only
when she has been able to find out that message for herself,
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She has first to redeem and regenerate herself, before she
can think of redeeming the rest of the world. .

I believe the headquarters of the Society is in India
so that its activities may be colored deeply by that
Wisdom which is represented by all that is best in Indian
thought and philosophy. The SBoociety's circumference is
world-wide, but its centre is here in India. We have a
greab task before us in this connfry. I am greatly honored
to feel that I have some part in that task, not honored by
the position, but honored in that the position represents
an aim which would ennoble anyone. Anyone who has that
aim in life which is the highest, the noblest, though he be
completely unknown to the world, would be worthy of the
deepest and highest respect. The office of the President of
the Theosophical Society proclaims that aim in a conspicu-
ous manner. From that standpoint, the office may be given
a certain consideration.

N. Sri Bam

Science teaches us how goals and values are connected
and mutually determined by each other. What mere reasoning
cannot give us are the ultimate goals from which the secondary
goals are derived. The most important fuuction of organized
religious groups in the life of men seems to me to consist in
setting up ultimate and fundamental goals and anchoring them
in the emotional life of the individual. If we ask wherefrom
these ultimate goals take their authority if they cannot be
demonstrated by scientific reasoning one can only answer: In a
healthy society they live as powerful traditions which influence
the conduct and the evaluations of the individuals. They exist
as living beings exist which do nat need either any justification

for their existence. They come into being not by demonstration,

but by revelation, by the impact of strong personalities.
ALBERT EINSTEIN

THE VALLEY OF SILENCE

I walk down the Valley of Silence,
Down the dim voiceless Valley alone,

And I hear not the sound of a footstep
Around me, save God’s and my own ;

And the hush of the place is as holy
As places whence Angels have fown.

Long ago I was weary of voices

Whose music my heart conld not win ;
Long ago I was weary of noises

That fretted my soul with their din ;
Long ago I was weary of places

Where I met but the human and sin.

I walked in the world with the worldly,
I sought what the warld never gave,

And I found, in this world, each ideal
That shines like a star o’er life’s wave,

Is wrecked on the shores of the real,
And sinks like a dream in the grave.

Yet still did I pine for the perfect,

And still found the false with the true ;
I sought mid the human for Heaven,

And caught a mere glimpse of its blue;
And I wept when the tears of the mortal

Veiled even that glimpse from my view.

I toiled, long heart-tired of the human,
. And I moaned mid the mazes of men,
Till I knelt long ago at an altar
And heard a voice call me; since then
1 have walked down the Valley of Silence
That lies far beyond mortal ken,

Do you ask what I found in the Valley ?

" Tis my trysting place with the Divine !
There I fell at the feat of the Holy

And above me a voice said : “ Be mine,”
And there rose from the depths of my spirit

An echo: “ My heart shall be thine,”
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Do you ask how I live in the Valloy 7
I weep and I droam and I pray,

And my tears are as sweet as the dewdrops
That fall on the rosos in May;

And my prayer, like the perfume from censers,
Ascendeth to God night and day.

In the hush of the Valley of Silonce
I dream al} the songs that I sing,

And the musije floats down the dim Valley
Till each note finds a word for s wing
That to hearts, like the dove of the Deluge,

A message of peace they may bring.

But far o'er the deop there are billows
That never will break on the beach ;

And I have heard songs in the Valley
That never will float into spacch ;

And I have had dreams in the Valley
Too lofty for fangunge to reach.

Ard I have seen thoughts in the Valley,
Ak me, how my spirit was stirred,

But they wear.holy veils on their faces,
Their footsteps can scarcely be heard ;

They pass down the Valloy like virgins
Too pure for the touch of a word,

Do you ask me the puth to the Valley,
Ye brothers who wellnigh despair ?

It lioth through thorn-tangled places
That furrow the brow o'er with care
And make us heart-tired of the jeurney,

But oh, the great comfort when thero!

Do you ask me the place of the Valley,
Yo hearts that are harrowed with caro 9
It loth afar, ‘twixt two mountains,
And God and His Angels are there,
And ono {8 the dark mountain of Sorrow
The other the bright mountaijn of Prayer.

Author Unknown

REVIEWS

The Play of the Infinite, by Rohit
Mohta, T. P. H., Adyar, pp. 804,
price Rs. 7.

This book is a very definite and
needed challonge to many of our
cherished modes of secking the
Renl. Ope may not in all cases
vopenr ip the valuation—or lack
of it-—placed upon n particular
traditional method by the author,
but one is impressed with the vory
clear, sure, and direct nature of
the path osotlined in the book,
This book is & continuation of his
Intwitive Philosophy.

In a world which is in the grip
of a narvous tension, in the midst
of which each group seeks psycho-
logical isolation. where a disturb-
ing technological revolution has
left us with an enormous quant-
ity of unassimilated changes in
home and social life, the im-
dividual's significance is at its
lowest point. Right individuality,
not individualism, is the need. It
is only the psychologically liber.
ated individual who can bring
integration to society. Beience,
whether material or occulf, gives
the how bub not the what or the
why of life. Phenomena, whether
physical or superphysical, deal
only with the Immanence of the
Divine Life, its behaviourism, sug-
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gesting bub not giving us the
direct realization of an indwelling
unmanifest Transcendence.

The anthor challenges the ideg
that the tree is greater than the
seed, for in the seed are immense
possibilities, while the tres is only
ong expression of the seed. The
seed is the point of Being, the tree
the circle of Becoming, and the
whole process of evolution is be-
coming what we aye.

Why are we at times thrilled by
the nrt of some untutored person,
while the skilled artist leaves us
usmoved ? Why do the lower king-
doms of Nature thrill us with their
beauby and man himself may rapel
us 7 Because in the one there ig
the purity of content which brings
cohesion, barm ony, integration.
There is in the one the pure point
of Transcendencs; in the other it
is distorted and sullied by the
mind, which cuts us off from the
vigion of the Real.

The way of virtue is o be
trodden after the gudden awaken.
ing that is liberation. Perfection
iz in the sphere of Beience-Oceult.
ism; Liberation in the provines of
Mysticism. To incresse our caps-
city to express what is distorted
within us is to amplify and magni-
fy the ugly, Liberation is possible
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only when in the midst of the
Immanence we can sense the
Transcendence. Liberation ena-
bles us to put the pure content
into the forms of our work., First
the vision of the Real must be
achieved, then the expressiom of
the vision. To establish organs
for the expression of a fupction
yet to be evolved is a reversal of
Nature's own order.

How can we free ourselves from
the grip of continuity, the pull
of the past, the memory of it, and
liberate ourselves into an Eternal
Now and Here? How can we
arouse that intense interest, that
fall attention, which will hold the
mind still to meet the impact of an
ever new life > How can we gain
complete experience which will free
us from the desire to re-experience 7

The ceasing of continuity does
not refer to form but to content.
The form must be rendered fexible.
The author admits that disciplines,
practices and forms need not be dis-
carded but a new content must be
poured into them. He attacks the
method of substitution-sublima.
tion as an escape mechanism. Ttis
open to question whether the path
outlined by the author, which is the
same as that of Mr. J. Krishna-
maurti, can befollowed byall. Nature
herself by a process of substitution-
sublimation clears away the old. If
weaknesses are as deep rooted as
the ‘ devil-grass” that grows in

APRIL

sandy areas near the sea, may not
the process of sublimation-substi-
tution be a necessary one?

One also questions whether the
only function of a Guru is to help
us on the path of perfection and
not to give us a vision of the Resl.
“In the light of His holy presence
all desire dies.” One can add that
an unutterable silence remains.
In that silence we may learn even
more than He teaches.

These questions which are pro-
voked by the reading of the book
do not detract from the value of
the window which it opens in our
thinking, by which is let in the
light of Transcendence, and our
thoughts are led to a summit where

there is the richness of Eternity,
the Play of the Infinite itself.

A.S. D

TheState, by K.P, Mukerji, T.P.H..
Adyar, pp. 882 price Rs. 7-8-0.

Mr. K. P. Mukerji, F.T.S., now
Professor of Civics and Politics at
the University of Bombay, deals
with matters of topical as well a8

of philosophic interest.
After apn illuminating historical

introductijon, Professor Mukerii
expounds his philosophy and de-
flnes the nature and duties of the
State. These ideas are further
elaborated in chapters dealing with
the State and the Social, the
Legal and the Econmomic Order.
the State and the Individual, the
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State and the International Order
and the State apd Philosophy.
Two long and important appendices
give the Hindu conception of
Dharma and the Hindu view of
the State.

Professor Muker;ji regards the
State as an agency. and makes no
secret of his opinion that the
State-as-it-is is not the State-as-
it-should-be. In his resume and
conclusion he puts forward the
concept of an evolving and expand-
ing State, not a "' totally planned "
but “a creatively planning' so-
ciety, He shows that oot only the
practical consideration of econo-
mics and defence, but sound theory,
demand a World Order. " A demo-
cratic World State is the logical
result of the societal and moral
evolution of man.”

The book is well and clearly
written and deserves attention
from Theosophists throughout the
world as an outstanding contribu-
tion to a subject hitherto very
little discussed in our literature.

E. W. P

Mesmerigm, by Doctor Mesmer
(1779). Being the first translation
of Mesmer's historic Mémoire sur
la découverte du Magnétisme Ani.
mal 1o appear in English, with an
Introdactory Monograph by Gil.
bert Fravkau (1948), Macdonald
and Co. (Publishers) Ltd., London,
pp. 68, price 6s.

9

REVIEWS 65

As the lengthy descriptive title
indicates, this book is divided into
two parts. In the introduction,
Mr. Frankau relates certain inci-
dents in the life of Dr. Mesmer in
connection with his efforts to
prove the truth of his discovery
of Animal Magnetism. Mesmer
lived from 1784 to 1»15 and Mr.
Frankau endeavours to show that
not only is he entitled to be
regarded as the father of modern
psychotherapy but that a debt is
owed to him also by present-day
spiritualism and the Church of
Christ Scientist.

The second part of the book
contains the Dissertation on the
Discovery of Animal Magnetism
by Dr. Mesmer which was pub.
lished in Geneva in 1779 and has«
now been translated into English
for the first time by Captain V, R,
Myers. It is fascinating reading,
even to one not versed in medical
knowledge. and tells of the difticul-
ties which Dr. Mesmer encountered
in having his theories recognized
and his cures appreciated. It
concludes with a translation of
Dr. Mesmer's Twenty-Seven
Propositions.

To the Iayman who knows noth-
ing about the technical side of
medical knowledge or history, this
book is of interest because of the
story it reveals of a man with new
ideas and discoveries struggling
for recognition of his methods
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against almost overwhelming odds.
He was dogged by calumny, mis-
representation, scorn and derision
which would bave been complete
discouragement to a man of lesser
faith. But Dr. Mesmer was con-
vinced of the truth of his asser-
tions, and he continued his work
for humanity, despite his many
critics and the obstaclos that faced
him, with a fortitude and cour-
age that cannot fail to ovoke
admiration.

H. Z.

Pearls of Truth. A Comparative
Religion, gathered by an Unknown
Servanti. Published by M. R. Appa-
durai, Madras, 2 Volumes, pp. 1,170,

The pearls of truth which are
strung together in this book are
sublime and lofty sayings that
have inspired the author and shed
peace and light on his inner life.
They are extracts and quotations
from the scriptures of the East
and the West and from the ut-
terances of respected and well-
known personages of the world.
The book also contrins brief
biographical stories and incidents
from the lives of the great Teach-
ers of tho world and other bene-

factors of humanity.

The author, who has chosen to
remain anonymous, has collected
these pearls during many years
of reading, and now offers them
as a ‘'symposium of heavenly
melodies,” in the hope that the

readers may be benefited as he
has been, and that " this shoet-
anchor” of his oxistonce may
serve others as it has served to
teach him *‘the purposc of lifo™
and prepare him " to face with
pleasing oxpectancy the inevitable
phenomenon in the cycle of life,
which man calls Death ont of
ignorance, but which really throws:
open the casement for a fuller,
freer and richer state in tho life
beyond.”

The book is in its socond edition
and will be useful for reference.
It is illustrated with interesting
littlo sketches.

M. S,

Jainigm, by Jyoti Prasad Jain,
Sanmati Publication No. 6, pp. 62,
price Re. 1-8-0.

In this booklet are collected
some historical c¢vidence and the
opinions of some Oriental scholars
to show that Jainiam is the oldest
living religion of India and is not
an off.shoot of Brahmanism or
Buddhism, as generally imagined.
In the Ritual of the Mystic Star,
C. Jinarajadasa indicates that be-
fore the " Aryan peoples began their

work as theFifth groat Race of man-
kind,” one light which theo World-
Teacher " lit long ago still shines
in the tenching of Harmlessness
which Jainism proclaims even to-
day.” This suggests that the roots

of Jninism go far back to the past.
M. 8,
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FINANCIAL STATEMENT

The following receipts from 1st October 1952 to 28th February
1958 are acknawledged with thanks :

ANNUAL DUES AND ADMISSION FEES

Rs. A. p
The T.8. in Cuba 1951-52 524 1 9
w o » Southern Africa 1951 190 1 0
w w » N.Ireland £ 4.7-8 57 9 17
w ., India 1951-52 1,808 8 0
w . Mexico 1961 $ 60.00 281 0 O
w 4 1 Costa Rica 1952.568 § 21.00 97 2 0
" . England 1952.68 £ 56-7-8 744 7 6
w + » New Zealand 1952 858 2 8
" ,, Greece £ 12.0-0 ... 159 5 1
w . Puerto Rico £ 4-4-8 5§§ lg g
w , . France ...
" ,, Burma 1951-52 100 0 0
. Chile " $ 8.55 40 2 0
T " " Portugal . £ 18120 .. 180 15 0
Olcott Blavatsky Lodge, T.S., Greece £ 8150 ... ég ’; g
H.P.B. Lodge, T.S., Canada  1952-63 60
5,040 6 8
‘AR DAY)
DoNATIONS (ADY Re A B
Mr. P. G. Dingomal, Johannesburg £10-0.0 .. ;gll 1;, g
The T.8. in Cuba - 198 15 o
w » w Australia vee 01 0 o
Mr. Gopalji Odhavji, Bbavnagar 2 0 o
Mrs. Angachi Ammal 1 0 0
Mr. 8. H. Vagwani ... 5 0 0
Anonymous . % 0 0

Bangalore City Lodg& T 8.
67
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T Rs. A, P. Rs. A, P.
Srz‘ Krishna Lodge, T.8., Guntur 1-;; O 0 Mr. C. R. Parthasarathi Aiyangar, Chittoor 126 0 O
Chintamani Lodge, T.S., Chintamani 29 0 0 The T.S. in Scotland £80-0-0 398 8 0
U.mversa,l Buccess Liodge, T.8., Bangarapet 12 0 O Mr. R. E. Ani, Bombay . 4,000 0 ©
Sxfmshanka,r Lodge, T.8., Motihari 95 8 0 Mrs. N, W. Gray .- 1,000 0 O
Miss Gul G. Karkaria, Navsari 11 0 O “ A Friend,” India, through Mr. G J 1nara:adasa. 24,000 0 O
Sachhidananda Divyegnana Samaj 3 s 0 0 Miss M, Jones, S. Wales £ 50-0.0 663 9 9
East Liodge, T.S., Poons 810 0 Miss H. Balmer, Basle, Switzerland S. Fr. 1000 ... 1,087 14 0O
Besant Lodge, T.5., Patna 1412 0 The T.S. in Australia . 764 1 0
S Mr. Ochavarlal D. Shab, Desar . 10 0 0
799 0 3 Mr. Mohanlal P. Bhatt, Bhavnaga.r 4 0 O
DONATI —— The T.8. in New Zealand " . 885 4 9
ONS (GENERAL) Mr. Anthony through Mr. M. Mullan 65 0 0
Mr. P. Somasundaram o 100 Lodge Maitreya, Cuba $ 30.00 140 8 6
Mr. Gopalji Odhavii, Bha.vnag&r 902 0 0 Sra. Maria Luisa Hernandez, Cuba. $ 50.00 234 8 6
g;dgae ?ﬁhl&, Cinfuegos, Cuba $ 60.00 280 2 0 Mrs. J Cristofanini, New Zealand £1-0-0 18 8 0
o ‘;l rs. Albert E. Hardcastle $ 10.00 45 8 0O E.S.T., Argentina ... $ 130.00 617 8 O
e I.8. in N. Ireland £ 9.0.0 98 6 11 Mr. H. M. Chayya ... £0-10-0 610 8
Anoxﬁxzzuls’ %zrough M. N G Mrs. Gool Minwalla ... e 50 0 O
[ oaeiin, U.S.A Mrs. Gulpar Parekh and Sohrab Parekh 25 0 0
Miss Ruth Amoss : 223'38 ff?i 1; 3 Mr. G. H. Hall, Ojai, US.A. ... 14 0 0
' ———— Miss Savitri P. Advani, Banaras - 10 0 O
4,084 6 11 Mr. R. J. Nair, Cochin 5.25 o 11§ (8) g
, ———— Berkeley Liodge, T.S., U.8.A. .
. . PRESIDENT'S TRAVELLING FUND Mr. Khusbaldas W.S., Calcutta . 5 00
wo members in Portagal $ 100.00 ... 474 0 O The T.8. in Puerto Rico . 465 14 O
— Anonymous .- 100 0 O
FAITAFUL SERVIOE FOND Mr. Chester Green, U.S.A. 368 13 0
Mr. . B. Sharma ... 10 0 O Dr. C. Susila Devi, Guntur 15 0 0
Mr. D. M, Shah, Zanzihar 500 0 O Mr. J. Viswanatham, Gantur ... o 5 00
The T.8. in England £ 1.2.0 14 8 6 Mr. M. Krishnamacharyuala, Giddalur 5 00
—_— Kerala T.8. Federation . 10 0 O
524 8 6 Mysore Lodge, T.S. ... i; g g
Mr. N. D. Pendse, Nagpur s aee
WaLrARE FOND The T.8. in England £18-19.9 250 15 g
Mr. D. M. Shab, Zanzibar . 500 0 0 The T.8. in N. Ireland . £9-4-0 121 9 6
ADYAR BESANT COMMEMORATIVE FUND fff97 18 9
Anonymous 2 0 0 _—
Anonymous 5 00 For The Theosophical Society,
gr g 1;[ gaswanli 100 K. S. RAJAGOPALAN,
r aruwala ... 11 0 0 .
Mr. Hermeregildo Munoz, Puerto Rico 986 0 O dsst. Treasurer.
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THEOSQOPHISTS AT WORK
AROUND THE WORLD

By the Recording Secretary

Adyar

The President, Brother N. Sri
Ram, has commenced a series of
talks 'on the Roof" at Head-
quarters. The practice of such
“Roof " talks was established by
Dr. Annie Besant when she be-
came President, and has been fol-
lowed by later Presidents from
time to time. All who are mem-
bers and residents on the estate are
invited to attend. Mr. Sri Ram is
planning informal talks on subjects
of general interest as well as on
matters pertaining to the life at
Adyar and the administration of
the estate.

India

At the Anpual Convention of
the Indian Section held at Adyar
during Christmas week the General
Secretary, Mr. Rohit Mehta, pre-
sented to the members a printed
report covering 27 pages. This
gives details of work carried out
in the largest Section of the So-
ciety during the year 1951-52.

The outstanding event of the
year has been the launching
of the Five Year Plan with its
sevep main items of work. These
include : Organization of camps

and training of workers: Seoding
out lecturers and field workers to
different parts of the country:
Celebration of Theosopby or Bro-
therbood Week; Bringing the
Youth of India closer to the work
of the Theosophical Society: Or-
ganization of Correspondence
Courses ; Establishment of a Theo-
sophical press service and Organi-
zation of Theosophical publica-
tions—books as well as journals.
Under these headings a consider-
able amount of work has already
been started. The General Sec-
retary hopes that the work under
this Plan will be intensified during
the coming year.

This Section now has 6,632
members divided among 14 Federa-
tions and National members at-
tached to the Section Headquar-
ters. The number of Lodges and
Contres at the close of the year
stood at 425.

A Support Convention was held
at the Section Headquarters in
Banaras during the last week of
December. A feature of this was
that the meetings were arranged
in different places in the city be-
sides Headquarters. In Bombay
also a Support Convention w88
held from 26th to 81st December-

1953

On [8th January & pew Fede-
ration known as The Madras
Theasophical Federation was in-
aungurated by Mr. N. Sri Ram.
The Lodges of Madras were pre-
viously part of the Tamil Federa-
tion. Because of the expaasion of
the work these Lodges have now
formed their own Federstion.

An interesting function was held
at Patna on 21st December when
Sir C. P. Ramaswami Aiyar pers
formed the opening of the Apnie
Besant Road situated at tbe side
of the Theosophical Buiidings.
The Governor of Bihar, Sri R R.
Diwaksr, presided, and there was
s distinguished gathering present
to pay tribute to Dr. Besant and
her services to India.

Of the 41 Lodges in Gujerat, 84
are in villages. Likewisé in other
Federations many of the Lodges
are in villages.

Australia

The General Secretary. Mr.Jd. L.
Davidge, reports that the member-
ship is accelerating. On 80th Sep-
tember it stood at 1,164, an in-
crease of 62, Some of this was
due to the help given by visit-
ing lecturers during tbe year—Mr.
Geoffrey Hodson, Mr. and Mrs. E.
Norman Pearson and Mrs. Betean
Coats. Mr. Hodson, Mr. Pearson
and Mrs. Coats all gave radio talks
trom 2GB to a potentisl audience
of up to & quarter of million people.
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A change has been made in the
administration, the governing body
of the Section and the Trust Com:
pany which holds the Section's
property having been completely
iptegrated by amendments to the
Trust Company’s Articles of Asso-
ciation.

Propaganda duriog the year in-
cluded the printing of 12,000
pamphlets, reproducing  six of
Geoffrey Hodson's radio talks, and
these are having good circulation.
The Section journal Theosophy in
Australia helps to bridge the great
distances between the Lodges and
to keep the Section homogeneous.

New Jealand

The fifty-sisth Anpual Conven-
tion of this Bection was beld in
Christchurch at Christmas time
with the Keynote " The Unification
of Mankind.” and was very success-
fal. The General Secretary, Miss
Fwms Hunt, was elected for 8
further term of office.

The Wanganui Iodge bas re-
cently acquired its own praperty
by the geperous gift of one of the
wmembers. Eight Lodges out of the
sixteen ib lhis Section Dow own
their own premises.

Mr. Geoffrey Hodson left New
Zealand in Japusry for a nine
months’ tour in the United States
of America. Except for twa recent
visite to Australis, be has been
actively engaged ip lecturing work
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tn New Zealand for the past twalve
YOATS.

The National Lectarer, Mr
H. H. Banks, hss been touring
many of the Lodges thronghout
the Beetion.

ruguay

The General Secretary, Br. Bari-
gue F. Moling, has reported on the
very successful visit of Sta. Lwz
Maria Durand, who paid a visit to
Maatevides in February and stayed
for pearly thres weeks, Daring
that time she gave soven lectures
and the halls for these were filled
by imterested audiences. After
leaving Uenguay, Sta, Durand pro-
ceeded to Argentina to carry on
her lecturing work.

England

Tha activities at the Tekels
Park Camp daring last yvears
season have besn very snecessful
and arrapgements are now going
forward fov camps during the pre-
sent vear. I ie hoped that from
Faster auwards there will be &
sgriea of week-ends and weoks with
lectures and discussions arranged.
The Committes in charge are
particnlarly interested in forward-
ing the work of the Camp asan
Internatiossl Centre especially

atiracting young people from all
oountriay,

The fection Lodges o
have been invited to
tampaign, from Bas
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mer halidays, on the thew? " Maz
is Divine™ As 8 preparation the
Sunday lectures at HAeadgnarters
from Januars to March bave bees
devoted to this subject. and & large
number of Iwdges and Centres
all over BEpgland will then follo®
tuig theme. Finally the Sammes
Sehiool at High Leigd i :\u\ga&%
will deal with the same tOPIC vy
advanced study and meditatios:

. Northeyn Ireland

This country bad & vigit from
Mrs. Doris Groves during the
winter senson. She 885€ t’hr‘?e
talks to members and the Pﬂ%’m
at Bangor, Coferaine and White:
house, and other talks and study
moeeativgs in Belfast.

Iretand -

The high light of this Bectio®*
winter programme was b€ g
of Mra. Dorig Groves, fo““.‘er
General Secretary of the Evghieh
Section, who gave several feetur®®
during ber stay in Dublis.

Wales

During October-November bﬂ";’;
North and South Wales memb?
wera fortunate to DAve the ’b‘!:
of lecturers trom other Becti::r;
inchiding the Genersl Bect® i
from BEnglaod, Mr . B. Gro¥
who led a stady week-eud B8
At Cotwyn B¥Y
Gené

included the M.

roum 800“*"5&'

H

: e
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