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A Mumukshu or one who desires

‘release from samsara practises Bhakti or

devotion or Prapatti or self-surrender
according to his qualification. Bhakti
and Prapatti are said to be the means

- for attaining Mok'sha or liberation, That

which yields the fruit desired is the
means. The means is ofzkmd t—

1. Sadhyopaya — Action resorted
to for pleasing the person
who grants the fruit

and 2. Siddhopaya — or the person who

grants the fruit,

" He is said to be siddhepaya because he

is already there whereas sadhyopaya is
some action which is not already there
and which is to be done - by the person
who desires the fruit of the action,
Cooking pots, cven (sigdi) and fuel are
already there before cooking is started.
These come under the category of
siddhopaya. Kindling the fire, filling
the pot with water etc. are also neces-
sary for cooking, These have to be done
by us and, therefore, come under the

sure of the Lord resulting from our evil
deeds isto be removed by practising
Bhakti or Prapatti. They are therefore

-called saddhyopaya. The Lord Who

grants the fruit is- always there. He is

- €alled Siddhopaya. Our goal is the Lord,

He Himself is the means., There is na

- other means. This is not similar to our

going to Rama-setu by train, where the
place to be reached is different from the
means of transport adopted. From time
out of mind, we have been committing
serious offences without number, Because
of this the Lord is displeased with us.
Bhakti or Prapatti has to be practised in
order to remove this displeasure and
make Him pleased with us,  Because
Bhakti and Prapatti have to be done by
us they go by the name of saddhyopaya.
Bhakti or Prapatti is practised only by
those who have earned considerable
religious raerit of a high order. It is our
Great Benefactor that should make us
earn such high religious merit and make
us also practise Bhakti or Prapatti as a
result of that merit. Without Him no-~
thing can be accomplished, Therefore
He makes jivas or the individual selves
earn such great merit and practise
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Bhakti or Prapatti thereby removing His
displeasure and making Him pleased
and thus He takes the Jivas unto Him.
He does not take them to Him without
making them do these things. The
means resorted to by usis only a thought.
The goal to be reached as a result of
this is also a thought. Both thoughts
relate to God, The difference between
the two is this. The thought of the Lord
which serves as the means is enjoined
by the Sastras. The help of the mind
is necessary for entertaining that
thought. In that thought our Great
Benefactor is to be thought of with all
His five inherent attributes of Satya,
Gnana, Ananda, Amala and Ananta
along with the attributes especially laid
down for the practice of particular
branches of Bhakti. The thought of God
“which arises as a fruit of practising the
means is not something laid down in the
Sastras, It comes of its own accord.

It does not arise from the sense-organs,

At the time of the realisation of the
Lord, there are no sense-organs at all.
That realisation relates to our Great
Benefactor with all His innumerable
attributes along with all the things in the
Universe,

s

It is stated in the Upanishads that a
person gets fruits according to his
thoughts and that alone which he has
been thinking of will appear to him at
the time of enjoying the fruit. If a
bachelor dreams of going in procession
along with his bride ina palanquin
decorated with flowers, he dreams of #he
same thing, If a law student has
Bhashyam Ayvangar, the famous
" advocate as his ideal, he will one day
become like Bhashyam Ayyangar. Ifa
man goes on thinking that someone is
always good he always appears to him
to be good. Whatever quality is attri-
buted to a particular thing by a man in
this life that thing will appear to him as

endowed with that attribute only in after
life also, The question therefore arises
thatif 2 man is not able to meditate
upon God with all His innumerable
attributes here and therefore meditates
upon Him along with some of His
attributes only how can he enjoy our
Great Benefactor with all His attributes
in after life? The answer to this is this,
-When a man meditates vpon our Great
Benefactor in order to secure liberation
it is laid down that he should meditate
upon the individual self also along with
our Great Benefactor. Now individual
self i;a baddhajiva or one imprisoned
in samsara or the cycle of births and
deaths, He becomes Suddha or pure
and Mukta or released in Moksha or
liberation. The doubt srises whether
the individual self should be meditated
upon as endowed with qualities which
he has in samsara or with those which
he will manifest in liberation. It has

"been laid down that if he meditates

upon the Jiva with the qualities he has
in samsara, he will think of those things
only in Moksha also, Therefore, the
individual self should be meditated
upon as having the qualitites which are
manifested by him in Moksha. What
is the meaning of saying t®at these
attributes alone will be there even in
liberation, This statement means that
the thought of these atiributes will
certainly be there. This does not mean
that other things or attributes will not

appear to him. Let us take an example.

A boy is always telling lies. His father
waras him that if he goes on telling
lies be will only be a liar in later life.
‘Only a liar’ in this advice means that
he will certainly become a liar and not
that he will not also become a thief.
Similarly what is meant by the state-
ment in the Upanishads is that what is

- meditated upon now will certainly come

in after life - and not that nothing else

- will be there.  Therefore, even if ouf
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Great Benefactor is meditated upon in
this life as endowed with a few
attributes only }it is possible to enjoy
Him with all his innumerable auspicious
attributes in after life, QOur Great Bene-
factoris both the Upaya, thatistosay, the
Means and the Upeya, that is, the End of
one who seeks Moksha or liberation, By
being Upaya He leadsus and by being
Upeya, He isthe End to be reached.
Because of meditating upon Him with love
He is the Way or the Means. Atthe End
of the Way of the journey He is enjoyed
as the source of infinite bliss. Therefore
He is the journey’s End or the Goal to
be attained. Thus He is both Upaya
and.Upeya or both the Means and the
End. In the case of one who practises
Prapatti for attaining Moksha direct our
Great Benefactor standsin the place of
Bhakti and does what Bhakti is expected

to do. Inthe case of the person who
seeks liberation through devotion or
Bhakti and practises Prapatti for
securing Bhakti there will be innumer-
able hitches in the way of the fulfilment
of Bhakti from th=z time the practice of
Karmayoga is commenced, He therefore
practises Prapatti or begs the Lord for
the fulfilment of the means resorted to
by him. The Lord therefore standsin
the place of the things expected to be
done by him and brings Bhakti 1o
frution. This the Lord does by His will
alone. If the Jiva of the individual self
does anything the Lord gives him the
fruit thereof, If the Jiva practises
Bhakti, the Lord grants him Moksha.
Bhakti is the means laid down for
attaining Moksha, If one practises
Prapatti for Moksha itself that is if he
begs the Lord ito grant thim liberation
saying that for various reasons he is not
able to practise Bhakti and he should
therefore be granted Moksha without
being asked to practise Bhakti, our
Great Benefactor stands in the place of

Bhakti and grants him Moksha without
expecting him to practise Bhakti. The
granting of liberatior to one who
practises Bhakti and to one who practises
Prapatti without practising Bhakti may
be illustrated as follows: The owner of
a Mango grove yielding Alphonso ftuits
is living a mile away from the grove.
The man in charge of the grove will give
fruits to anyone bringing a chit from the
owner, One who gets a chit but is not
able to go that much distance begs the
owner to get the fruits for him at his
residence itself. The owner}is a good
man, gets the fruits through any means
convenient to him and gives them to
him. Similarly our Great Benefactor
grauats liberation to one that practises
Bhakti as well as toone who practises
Prapatti,

That our Great Benefactor stands in
the place of Bhakti and grants Moksha
may be illustrated by the following
example : A man goes to the owner of a
plaintain shop, pays money and buys"®
plantains. One who is not able to pay
money begs him to give him fruits free
of charge. This man also gets fruits
because the owner is disposed to give
him fruits without money. In the same
way our Great Benefactor wills that libe-
ration shall be granted in certain cases
even without the practice of devotion,
This is what we mean when we say that
He stands in the place of Bhakti and
grants liberation,

The means for attaining liberation
has been classified above. Practising
devotion and attaining liberation through
it is very difficult nowadays, Many
people do not understand this and want
to resort to Bhakti yoga as the means for
attaining Moksha. Bhaktiyoga and the
Yogas which are helpful  to it, viz.,

(Continued in page 195)



PLAYFUL PRANKS

By: SRI BALAGOPAL -

COMMERCIAL MORALITY

- One day, a merchant went to Birbal

and complained that he had lent a sum

of Rs. 560/~ to another merchant,” that.
he had no documentary evidence to-
prove it, that there were no witnesses to:

the transaction and that the debtor was
unwillingto repay the amount lent to
him. Birbal sent for the other merchant
and questioned him on the subject. The
debtor stated that it was entirely a got-
up affair and that there was no truth in
the complaint made by the creditor,
Having dismissed the debtor, Birbal
sent for the creditor and asked him to
wait for some tims and go about as if
nothing had happened.

Sometime after this, Birbal got four
tins of ghee, put one gold mohar inside
two of them and sent for four merchants
among whom were the creditor and the
debtor in the previous complaint, Birbal
told all the four merchants that the ghee
inside the tins was somewhat damaged
and that he %xpected them to remove the
impurities by boiling, sezll the ghee on
commission and return the proceeds to
him. Sosaying he handed over the
four tins to the four merchants taking
special care to sze that the tins contain-
ing the gold mohars went to the creditor
and the debtor.

The merchants took the tins to their
houses. While boiling the ghee the
creditor found a gold mohar inside the
tin. At once he took it to DBirbal and
handed it over to him. The debtor, on
the other hand, handed over the gold
mohar to his son asking him to keep it
with him until he called for ii.

When the merchants went. back to.

Birbal to hand over the proceeds of the

sale after deducting their discount,”

Birbal accepted the money from them
but told the debtor that there was more

than one maund of ghee in the tin
given to hkim for sale, The debtor

denied this and stated that he weighed

the ghee with great care and that even

his son was present while he was doing
so, A few minutes after hearing this,

Birbal went inside his mansion under
some pretext and sent for the debtor’s
son with the message that he should
come with the gold mohar found inside
the tin of ghee. Accordingly, the debtor’s
son came to Birbal's house with a gold
mohar.* Father and son were seated in
different places and were not, therefore,
in a position to exchange words, nor
were they in a pesition to communicate
their minds to each other by gesture or
otherwise in the presence of Birbal. 1

BIRBAL: ¢Boy, have you brought
the gold mohar ?” -

SON: “Yes sir, nere it is*

B: You have brought only one; but
your father says “that theré were four
mohars inside the tin,

S:  Surely, father, there were not four;
you gave me only one,
e
FATHER: What do - vou mean?
There was no gold mohar at all in the
tin.

- S: Why father, you found one from
the t.in of ghee while boiling it and gave
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it to me. Have you forgotten the
incident? '

At this, the father did not know what
to do. He was fully exposed. He won-
dered within himself whén his idiotic son
would learn business methods and thrive
in the world. :

Then Birbal ordered the debtor to pay
back Rs. 500/- to the creditor and said
that a man who was prepared to be
dishonest for the sake of one gold mohar
only would certainly do so for the sake
of Rs. 500/-. In addition to being
compelled to return the amount due, the
debtor was also meted out condign

- punishment,

After ordering the repayment of the
amount due, Birbal said *“Merchants

~

(3]

also should follow the rules of morality,
which are binding on all whether they
are merchants or otherwise. There
should be no such thing as commercial
“morality. Honesty and truthfulness are
if anything, more necessary for people
engaged in trade and commerce than for
others. Any infringement c¢f the
principles of morality will be strictly
dealt with in my Court.”

Birbal also advised the son to continue
to speak the truth whatever the conse-
quences- He said that at least’ the
younger generation should be brought
up in truthful ways and nct taught to
barter away their conscience for the
"sake of filthy lucre,

. (continued from page 193)
Karmayaga and Gnpanayoga are dealt
with in great detail by the Acharya
here in order that people may not under-
go hardship by resorting to the means
of Bhakti which is altogether beyond
their reach.

Of the two means viz., Bhakti and
Prapatti mentioned above let us first
deal with Bhakui,

A man understands the true nature of
one’s own self and that of our Great
Benefactor through the Sastras and
practises Karmayoga. Through Karma-
yoga he conquers his mind and prac-
tises Gnanayoga. Then through Yoga
he realises vividly the ‘true nature of his
own self. After this he practises Bhakti-
yoga, At the time of practising Bhakti-
yoga meditating upon the true nature of
our Great Benefactor alone will not
suffice. He should be meditated upon
as Antaryami or as our Controller from
within, That is why itis necessary - to
realise one’s own self through Yoga
before meditating upon our Great Bene-
factor through Bhakti,

KARMAYOGA

" Karmayoga means the particular line
of activity undertaken by a person with
the necessary niyamas or discipline
after knowing the nature of the iadivi-
dual self or the Jiva and the Universal
self or our GGreat Benefactor through the
Sastras. That activity may be of various
types as stated in the fourth chapter of
the Bhagawad Gita. The niyama or the
discipline which is absolutely necessary
is steadfastness in the pursuit of the
activity without remission until attain-
ing the fruit desired. Nitya and Nai-
mittika Karmas are helpfal to Karma-
yoga because they do away with the
sins committed daily and make satva-
guna or geod qualities increase. Kamya-
karmas also will be helpful like Nitya-
karma if they are performed without the
desire for their fruits and without the
ideas of ‘I do them and these are mine.’
It is not necessary to do all kamya-
karmas. [t will do if only those which
are within one’s ability are performed.

{To be continued)



TRUTH AND NON-VIOLENCE

By SRI KRSHNA DWAIPAYANA

(Continued from page I174)

Bhishm# : Having advised her young
one as above, Bahula fondled her calf
incessantly, was filled with great sorrow
and began to shed tears and sigh heavily
again and again. The whole world
appeared to be plunged suddenly in
deep darkness. She felt like one over-
come by a deadly sin. To one without
a child, not only the house but the entire
world appears to be empty. There is no
pure love equal to that of a son. There
is no happiness, there is no virtue and
there is no goal equal to that of a son.
The world is surely lying when it says
that the sandal-paste is ceoling. It is
the embrace of a son that is cooler than

" the touch of the sandal paste, Looking
at her ycung one again and again,
Bahula began to bellow piteously and

addressed her mother and sisters as
follows :—

Bahula: “Wandering from the herd
in-the forest I fell into the clutches of
tiger. Because I toock vows and
invited curses on my devoted head if I

did not return as promised I was released |

by the tiger and allowed some time to
meet you all. Now that I have seen
you — mother, sisters and son — I am to
keep my word and go back. Please
forgive me, o mother, whatever offences
I have committed through ignorance and
childishness. This grand-child of yours,
1 entrust to you for safe-custody. What
more can I say ? Kindly forgive me,
O my sisters! whatever unkind word I
have spoken or evil deed 1 have done
knowingly or unknowingly. VYou are all
my child’s mothers in future. Please

. children and the
Verily they are the mothers cf the world. -

excuse him his faults. He is weak, poor

and young. He has no one to go to his
rescue, He will be deeply afilicted by
the sorrow arising from the loss of his
mother, You my sisters should, therefore,
rear him henceforth. Before this also he
was your son, my sisters, He will all the
more be so in future. All of you should

- protect the poor child from the attacks of

the wicked. It is you that should prevent
him from grazing in uneven grounds,

entering other herds and doing bad’
deeds, Blessed indeed are those who -

make no distinction between their own
children of others,

Those who bring up orphans and the
children of others as their own children
will rejoice for long in celestial regions,
Kindly therefore bring up my child as
your own. Kindly excuse me if I have
offended you in any way, in thought,
word or deed,

4

Bhishma: Hearirg these
Bahula, her mother and sisters became
stricken with great sorrow and surprise
and said; “Mother and sisters! It is
really very strange, dear Bahula, that
out of regard for truth, you want to go
back to the forest and enter the jaws of

_ death, Itisone’s duty to try one's best

to ward off dangers by taking false vows
and thereby receiving dangerous people.
Why then do you speak of going back
to court danger? There can be no
question, dear Bahula, of your going
back. What kind of virtue is this which

(Continued in page 198)

words of

.

DIVINING THE DIVINE

[Readers are requested to share their spiritual
experiences with others by communicating them to
us in order to strengthen faith in Divine guidance.]

1 am forty-two years old. For the last
two years I was unemployed, I had to
undergo untold hardships, Sometimes
my wife and children had to go even
without food. My wife’s jewels were
all pawned, Everyday, I used to go
from office to office and factory to
factory seeking employment and return
home in the evening sadly disappointed,
One day two months ago, a Sadhu came
to our house, He said that he was a
devotee of Sri Hanuman. He was a
bachelor. That he was a bachelor could
be seen from the very brightness of his
face. He said he was no magician or
astrologer. Bat he gave me a charm and
asked me to keep it always on my
person, and predicted that from the very
next day all my troubles would be over
and that | would get employment. I was
simply overjoyed at this prediction and
parted with the only rupee I had with
me as a gift to that devotee of Hanuman-
ji. He advised me to take the name of

-Hanuman whenever I was in any trouble

“and assured me of success in my endea-

vours if I did so.

My wife’s temper rose high as soon as
the Sadhu left my bouse. She quoted
the old adage that a fool and his money
are easily parted and pointed out that
for half the amount she would have
predicted better things for me. As usual,
1 became wise after the event and could
not help blaming myself for my folly.

Next morning I had to borrow from
{riends even my tramfare for going out
jn search of employment. With more

scepticism than faith I took the name of
Hanumanji before starting., That day,
I approached a lady to whom I had been
recommended by a friend. She regretted
that she had filled a suitable wvacancy
only the previous day but rang up a
friend of hers and recommended me to
him. I immediately contacted her
friend who in turn telephoned to his
factory manager and asked him to pro-
vide me with a job if I was found suit-
able. When I went to the factory the
manager took me round to the various
departments. I actually thought he was
only showing me round the factory
whereas in reality he was testing my
knowledge of the machines in the course
of his conversation with me. At the end
he told me that I would get pay from the
same day as he was perfectly satisfied
with my answers and asked me to attend
tomy work from the following day.
This happy turn of events took me
entirely by surprise. When I returned
home the surprise of my wife was
greater still. She thought that I was
only joking when I communicated to her
the glad news. In the first instance, she
would not believe her ears. So long had
she been accustomed to hear sad news
only.

To this day, I am continuing in
employment. Not only this but whenever
Iam in difficulties I take the name of
Hanumanji and somehow the difficulties
disappear in no time., Now both my wife
and myself have firm faith in
Hanumaniji.
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Before this period of employment our
domestic life was one of eternal petty
quarrels over notbing in particular,
Especially every Friday our quarrels
used to reach newer and newer theights
Some}uow or other, I am not able tc;
explain why; but during the last two
months every Friday particularly has
‘brought in one piece of good.news or
another and contributed to our domestic
peace and happiness, Astrolgers explain
it by saying that my Sukradasa has
commenced and Friday being the day
of Sukra or Venus we are particularly

.hap.py' on that day. Give any expla-
nation you like, call it coincidence if
you please, but the fact is there that two
months ago I was in jutter misery but
now ever since the bachelor Sadhu set
his feet on our threshold I have turned

the corner in my life. Every Friday
also brings me good news of one kind or

- another and add to our mental peace and
domestic felicity.

Bombay, 5-12-1952 'R R, H.

[ There is no doubt something in
' astrology although all astrologzers are
: not able to predict correctly; there
is also something in the bléssings
of Sadhus but we should not blindly
believe in all Sadhus'and astrologers
as many of them happen to be mere
charlatans taking advantage of the-
ignorance, superstition, = miserigs
and avarice of both poor and the
rich. While exercising due care,
we should not, however, dismiss all
of them as humbugs. ] . —Ed.

- (Continued from page 196)

you want to practise? You want to
abandon your own young child and fal

into the clutches of the tiger for fear of

bejng called a liar, Seers of yore whol
have never swerved from the path of
truth have come to this conclusion in
respect of this matter. There is no sin
in taking false vows when one’s life is in
danger. At such times falsehood is no
falsehood. It is the truth. What is
good to living beings is truth. Every-
thing else is in vain. If life can be
saved by telling a lie such a lie should

be considered to be truth and truth in
such cases will verily be uatruth. What
is good to living be}ngs is true and what
is bad is untrue, No sin is committed
py taking false vows in the course ‘éf
intercourse  with  women, . settling
marriages, protectirg cows and savine
Qrahmins. Having recourse to untrut;
is not to be disdained when it becomes

‘necessary at the time of marriage, for

the sake of Brahmins and cows, when
l- . 3 . 2
life 1s.m danger or when the entire pro-
perty is being taken away.”

SRI TIRUMANGAI AZHWAR

By Sri D, Ramaswamy Ayyangar

At a small and beautiful viilage called
Tiruvali Tirunagari about six milss
away from Sirkali (Old Shiyali) in
Tanjore District, the shrine of its local
Deity — Vayalali Manavalan — will be
the scene of a great festival today.
(30—11—1957) For itis the birthday
of*Thirumangai Azhwar wh3 was born
in Kurayalur. a small hamlet nearby.
This great Azhwar was born under the
constellation Karthiga in the Tamil
month of Karthigai (November-Decem-
ber). He was the last of the Azhwars
who are reckoned as ten, or (in another
computation) twelve, in number. Tradi-
tion ascribes a period thousands of years
ago as the period of the Azhwar.
Modern research scholars fix it at about
the 8th century A.D,

Being nearest in point of time to us,
this Azhwar's life-history as handed
down by tradition. and his songs, reflect
our modern mentality and ways of life
in a much larger degree than in the case
of the earlier Azhwars. It is said thatto
marry a highly cultured and handsome
lady, Kumudavalli by name, this
Azhwar took a vow to feed hundreds of
persons every day and when all his
wealth was exhausted, he took to reliev-
ing the rich of the burden of their riches,
In the course of way-laying unwary
iravellers and depriving them of their
wealth, he had to deal one night with
God who wanted to bless him for his act
of service and devotion though the means
employed were unrighteous. It is said
that Lord and Sri disguised as a newly
wedded couple passed by wearing
jewels of great value. Neelan, as the
Azhwar was then known, with his;band

_ of dacoits, sopped them and ordered

them to surrender to him all their jewels.
They both meekly did so; but a Noopura,
(an ornament that adoras the feet) of the
Lord would not easily come off. Neelan
stopped an 1 bit off the joint and in the
act his head came into contact with
God’'s Feet-a contact for which the whole
of the devout world hankers. When he
wanted to lift up the bundled ornaments
and walk away, he found he could not
lift it Suspecting that the plundered
way-farer had cast the spell of some
mantra Neelan flourished his dagger and
at the point of it wanted Him to dis-
close that mantra to him And the Lord
did so. Sparsa of, or contact with His
Feet yielded immediate fruit. The Lord
gave upadesa of the Ashtakshara, that
mantra of mantras, which makes light
work of the heaviest load of human sins.
And Neelan broke into rapturous verse
and became an Azhwar,

He was a chieftain or Poligar under
the Chola King and hence is referred to
as a ‘Mannan’ or King, Tirumangai
being the name of his capital he is
known as Tirumangai Mannan. His
prowess In war is spoken of by him in
several stanzas of his works. But it is
his power of wielding the pen and of
writing forceful and impassioned Tamil
Poetry that counts for us. Starting with
that famous stanza beginning with the
words “Vadinen—Vadi—~Varundhinen
Manathal’” (withered in spirit and pain-
ed in mind) and ending in the exultation
born of having realised the greatness
and efficacy of the name of Narayana,
the Azhwar has sung 1253 pasurams or
verses which form Six Prabhandas
(separate works). They constitute asit
were the six vedangas for the four vedas
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sung by Nammazhwar. The first 6f the
six known as Periyva Thirumozhi con-
sists of 1084 pasurams and deal exten.
sively with the enjoyment of the Archa
(image) forms of the Lord in several
sacred spots, from Badri in the North
to Tirukkurungudi in the south. Two
shrines, those of Nachiarkoil and Thiruk-
kannapuram, have 100 pasurams each at
a stretch sung in their honour. Several
others have far less but quite a consi-
derable number. In all. this Azhwar
has sung of 86 out of the total of 108
Divya Desas. His other works go by
the name of Tirukkuruntandagam
Tirunedunthandagam, Tiruvezhu-Koo-
trirukkai, Siriya (Small) Tirumadal and
Periya (Big) Tirumadal.

It has been rightly pointed out and
emphasised by the later Acharyas that
the songs of this Azhwar, more than
those of other Azhwars,. are peculiarly
calculated to inculcate and enhance the
enjoyment of the Archa forms of the
Lords in the temples, A notion is very
‘'widely prevalent that image worship is
only a step, an aid to concentration on
the Divine and that we must rise beyond
the state and stage of idol worship,
The works of this Azhwar give the lie
direct to this way of thinking by equa-
ting the idol with god Himself. If the
Bagavat Sastras (otherwise knowa as
Pancharatra) lay down anything they
say this: that the Lord has or assumes
five different forms. Para-rupa (in
Vaikunta). Vyuha-rupa 'in Ksheerabdi.
etc.). Aataryami-rupa (in the hearts of
.everyone).  Vibhava-rupa (when He
comes down as an Avatar, such as
Rama or Krishna) and Archa-rupa
(Images) and that in each of the Rupas
He manifests Himself in full and that
there is no gradation among them one
leading to another. It was left to Tiru-
mangi Azhwar to prove to the world how
absulutely true is this great siddhanta

and how it is possible to get out of Archa
here and in this world, the same bliss
that the celestials in Vaikunta are said
to obtain from the Para rupa - that form
beyond Tamas. In fact just as the

-materialist.of today scoffs at the devz)tee,

the Azhwar reminds those who yearn
for the bliss of Parmapada of the trite
and homely saying that a bird in the
hand is worth two in the bush. *“Why
do vou all” he asks, *“give up the hare
in your hand and go after the crow ?”
In the twn Modals he posits that out of
the four Purushartas — Dharma, Artha,
Kama and Moksha - Kama alone is the
true purusharta that a knowing man
ought to desire, and even makes fun of
the states attained by the votaries of the
other three Purushartas. The hankering
of the modern mind to fulfil itself here
and now, without waiting to. go to
regions beyond and in times to come. is
very well reflected by’ this Azhwar.
Like most of us he does not like to wait

for spiritual satisfaction. By a sleight

of hand, as it were, the Azhwar diverts
the rushing force of his Kama or desire
Godward and thereby sublimates that
Kama or desire into Bhakti or Devotion.
He calls out to his fellow beings not to
starve their senses or go to the forest
and do rigid tapas amidst the five fires.
“Fulfil your love, quench your passipn,
by communion with the Beautiful and
Merciful Gods who reside in Temples
with no other purpose in view than to
mix freely with the devotees who seek
them there” — is his ‘clarion call. " To
explain himself the Azhwar uses
expressions which savour of erotism, but

. he does so only after uttering a strict
- warning that every one should thoro.
. ughly cast off base desires and Ilust.
. Melted in the crucible of the Azhwar'’s

ecstatic emotion towards God, lust and
base desires lose their sting and get

“alchemised into pure Bhakthi or

Devotion, and words taken from sexual
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vocabulary are cleansed of the dirt that
attached to sex and get ennobled into
pure and serene invocations and
incantations.

One Upanishad blames the Creator for
having constituted all the senses or
Indhriyas in such a way as to go out and
enjoy outside things. It isonly one in
million, it says, that has the courage to
turn his sight inward and ask his senses
to feed on Him who resides there, In
the very same strain this Azhwar asks
the Lord “Why do you get into my
heart and lurk there like a thief? Come
out and let me see your beautiful body
with my eves which are longing to have
a vision of You.” That in a nutshell
describes the outlook of this Azhwar
who has all our materialistic tendencies
but diverts them unerringly towards the
Form and Body of God. He has for that
reason been called the Charvaka in
regard to God-head. We deny our own
spirits and affirm our. own bodies
Azhwar is willing to deny .the spirit or
swarupa of God in his great passion for
the Rupa or Body of God.

These and szveral other exrellent
lessons in the philosophy of religion are
there in the works of this Azhwar. But
by far the greatest contribution to divine
enjoyment made by this exceedingly

huraan Azhwar is the litetary approach
to God and Religion. He is a great
Tamil Scholar * @ 5558 57 Hiyeveusr’.,
He is a mastet of all the four types of
poetry in Tamil, Asu (sudden) Vistara
(elaborate) Madura (sweet) and Chitra
(artistic) and is therefore Nalu-Kavip-
perurial. The words hz uses and the
metres he chooses lend themselves to
such symphony and sweetness that to
recite or sing his verses is tantamount to
Bagavad-anubhava or enjoyment of God,
He himself says to God *“By song you
showed to ma that you are inside my
heart,” Those songs of his really show
Him to us. The alliteration., the balance
and the sound-sense appropriateness, all
make for exquisite poetry that captures
the ear and revishes the soul.

The aesthetic perfection and capti-
vating beauty of the Azhwar’s archa
form in his birth place are equalled only
by the ecstatic outpourings of his love-
laden heart in the shape of rapturous
verse, Thousands of his devotees,:
votaries and admirers will be feasting
their eyes to-day on the ethereal beauty -
of form and face and regaling their souls
with the recitation of the soul-stirring
songs, of this great Azhwar who has
shown to us that the path towards God
lies not = through penance or self-
mortification but in literature and love.




SRI POORNA

Sri Poorna, one of the disciples of
Sri Yamuna Muni, was born in the
month of Margasirsha under the con-
stellation Jyeshtha. Sri Poorna is other-
wise known as Perivanambi or Nambi
the Great. The name Nambi has ’been
given to some ofthe old Acharyas becaus®
of their intense faith in God and His.
infinite Mercy as the sole means ot
salvation. The greatness of Sri Poorna
lies not merely in his being the chief
disciple of Sri Yamuna Muni but alsoin

his being the chief Acharya of Sri

Ramanuja, otherwise koown as Sri
Bhashyakara.

Many incidents in Sri Poorna’slife are
known. But three of these are most
important and all the three are connected
with Sri Bhashyakara. These three
incidents are mentioned below.

The first incident relates to Sri
Poorna’s going to Kanchi for bringing
Sri Bhashyakara to Sri Yamunamuni
who was about to leave his mortal coil in
Srirangam. Sri Poorna went to Kanchi
and was reciting Sri  Stotraratna
composed by Sri Yamunamuni. When
Sri Bhashyakara heard this he was
greatly attracted by its sublimity
arising from its simplicity of expression
and grandeur of thought. Learning that
Sri Yamunamuni was the author of Sri
Stotraratna he expressed his keen desire
to meet him, Sri Poorna, finding that
his mission was bearing fruit, took him
along with him to Srirangam. Unfortu-
nately Sri Bhashyakara was not able to
meet Sri Yamunamuni while alive, Sri

Poorna "suppressed his own grief and’

consoled Sri Ramanuja who attended
the funeral ceremonies and went back to
Kanchi.

The second incident also relates to Sri
Poorna’s repairing to Kanchi for
bringing Sri Bhashyakara into the fold
as its head without the least trace of the
egoism and ambition which lesser
mortals would have succumbed to. The
disciples of Sri Yamunamuni at

-Srirangam requested Sri Poorna to go to

Kanchi and persuade Sri Bhashyakara
to come ta Sritangam. Sri Poorna took
leave of 3ri Ranganatha and on the way
to Kanchi with his family put up at the
temple in Madurantakam. Strange t0
say, Sri Bhashyakara himself wanted
at about this time to goto Srirangam
and become the disciple of Sri Poorna.

Taking leave of Sri Varadaraja at’

Kanchi, Sri Bhashyakara set out for
Srirangam and on the way put up at
Madurantakam, This may be said to be
strange coincidence, But if nothing
happensin this world except through the
will of the Lord, this also should be at-
tributed only to Divine Will. The joy of
both the acharya and the disciple at this
meeting knew no bounds. Sri Poorna
formally initiated-Sri Bhashyakara. Sri
Poorna wanted to initiate him in Kanchi
in the presence of!Sri Varadaraja, but

. because of Sri Bhashyakara’s importuni-

ties and insistence on being intiated at
once because of the impermanence of the
human body. Sri Foorna had’to yield and
initiate him in Madurantakam itself. A
Sanksrit verse says that one should not
postpone doing Dharma because one can-

not know how lone one will be alive,’

and death may occur before the time
proposed for doing Dharma. Sri *Poorna
is said to have been immensely “pleased
with the insistence of Sri Bhashya}kara
on being taught the Truth the meansand
the End at once without waitingTeven
for the short time that would have taken
for going from Madurantakam to}Kanchi,
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Then they went to Kanchi where Sri
Poorna was requested to stay with his
family in the house of Sri Bhashyakara
for teaching him all the secrets of Sri

" Vaishnava philosophy, Sri Poorna stayed

there for six months and taught Sri
Bhashyakara everything he had learned
from Sri Yamunamuni. This shows what
great solicitude an Acharya !should have
for the welfare of his disciples It is
reported that one day towards the end
‘of six months Sri Poorna’s wife and Sri
Bhashyakara’s wife had an argument
while drawing water from a well. Sri
Poorna did not want the argument bet-
ween the ladies to affect the relationship
between the acharaya -and the disciple.
He is therefore, said to have gone back
to Srirangam without even mentioning
the matter to Sri Bhashyakara,

The third incident relates to the period
when Sri Bhashyakara had renounced
family life, gone to Srirangam and be

- .come the head of all the Sri Vaishnavas,

At that time, the ruler of the Chola

Kingdom was a religious fanatic who'

wanted "his‘own favourite Deity, viz.
Lord Siva to be accepted by all as the
highest Deity. Sri Poorna belonged to
the religious pursasion which holds Sri-
man Narayana as the highest Deity, The
Narayana Anuvaka of the Vedas says
AR qU 9F 3T NAYEM: 9C |

RATFAIT QUFITRG ARAT ATAT: 9 )

- This means that Narayana is the Para-

brahmam (Highest Infinite), Narayana
is the Para’ Tatva (fighest Truih)
Narayana is the Paranjyotis (Highest
fight) and Narayana is the Paramatma

(Highest Selfj. Sri Poorna persuaded

Sri Bhashyakara toavoid the persecution
of the king by going west to Mysore
side and'/faced the music himself
a long with srivatsankanira a dear disci-
ple of Sri Bhashyakara. Sri Poorna stuck
td his faith and would not put his sig-
nature to a document apkowledging Lord

Siva to be the highest Deity. Devoid of
the spirit of religious tolerances{allowing
others the same right as one wants for
oneself to follow one’s own faith, the
king of the Cholas ordered his men to
strike Sri Poorna blind, This forcible

- blinding accompanied by the excrucia-

ting prain which followed was -
too much for Sri Poorna to bear in his
old age. Sticking to the faith which he
considered to be dearer than life to his
last moment he breathed his last on the
way to Srirangam, Even in dying in a
place outside the holy site of Srirangam
he exemplified Sastraic stand that a
devotee of the lord need not necessarily
die in a holy place in order to attain
salvation, It is the self-sacrifice of
Acharyas like Sri Pcorna that serves as
a beacon-light ta all the devotees of the
Lord. particularly Sri Vaishnavas.

One more incident of Sri Poorna’s life
may be mentioned to illustrate the
catholicity or his outlook. Maranernambi
was a disciple of Sri Yamunamuni, He
belonged to the caste of toddy-tappers .
When he died it was Sri Poorna that the
funeral ceremonies performed according
to Sastraic injunctions. Sri Bhashyakara
himself is reported to have enquired
Sri Poorna how he could get the funeral
obsequies performed against the popular
interpretation and Sastraic injunctions.
Sri Poorna is said to have pointed out
that Sri'Ramachandra the scion of the
Ikshvaku family performed the funeral
ceremonies of Sri Jatayu and that Sri
Maranernambi was certainly no worse
than Jatayu and that he himself was by
no means better than Sri Ramachandra,
This incident shows Sri Poorna’s love
for the so called lbowly p2ople particularly
when they became devotees of the Lord
and his liberal interpretation of the
spirit of the Sastras and the absence of-
blind adherence to merely the dead letter.’
Verily the letter kills and the spirit in.
fuses life. May Sri Poorna’s spirit abide
with us for all time to come, Amen!



" SRI BHAKTANGHRIRENU

Tradition says that Shri Bhaktanghri-
renu was born in a village called Tiru-
madangudi in the year 2814 B, C. in the
month of Margasirsha under the constell-
ation Jyeshtha, He was a Brahmin by
birth and he was named Vipranarayana
by his patents, He studied all the Vedas
and Vedangas. He went to Srirangam
and was looking after a Nandavana or
garden of flowers. He used to prepare
garlands of flowers and Tulsi leaves
himself and offer them to Sri Rangana-
dha, Several years passed in this pleasant
and holy service to the Lord.

" There was a very beautiful dancing
girl by name Devadevi in the Court of
king Chola at Urayur near the modern
Tiruchirappalli. Devadevi and her sister
were one day returning from Chola's
Court. On the way they stayed in the
vicinity of the Nandavana where Sri
Vipranarayana was living. They were
attracted by the coolness and beauty of
the garden, While taking rest there, Sri
Vipranarayana did not even cast glance
on them. Devadevi began to woader
whether he was a eunuch or a mad
man. Her sister told her that he was
neither an eunuch nor a mad man but
that he was in love with God and had
no desire for worldly things and
sense-objects. She entered intoa wager
with her sister that if Sri Vipranarayana
cauld be made to love her, she would be
a slave to her sister . for several months.

-The wager was accepted, Devadevi sent

away her sister with all her ornaments
for safe custody.

She dressed herself as a simple woman .

in love with holy things, fell at the feet

"of Sri Vipranarayana and said: ‘O, Holy

man, I am a dancing girl, My mother
insisted on my follqwing the hereditary

-profession of vice.

I have refused to do
so and rushed to this place to take refuge
in your holy feet, 1 want to avoid the
sinful life at any cost. Be pleased, O,
Loly one! to accept me as a servant-maid
‘who would be tending this flower garden
‘dedicated to the worship of Lord Sri
Ranganatha. Sri Vipranarayana agreed
and she was looking after the garden,

‘Six months passed like this, One day
it was raining very heavily. She was

" standing outside the hermitage complete-
1y drenched.

Sri Vipranarayana took
pity on her and asked her to come inside

the hermitage. He also gave her his dry -

upper garment to wear, She put on that
cloth and expressed a desire to shampoo
his feet. Finding that Sri Vipranarayana
was half willing she approached him and
began to shampos. The proximity of
sense-objects is always dangerous, Sri
Vipranarayana's mind began to melt in
love like butter placed ncar the fire. Her
bewitching smiles and oglings were too
much for the holy man untutored in the
wiles of vicious women.

To make a long story short, he became
her slave., Sri Vipranarayana forgot his
own Dharma, went to her house and was
living with her for:.same time. All his
property was lost. Having won her wager
with her sister by enslaving the holy
Brahmin and having deprived him of all
his property, Devadevi had no further
use for him, He was therefore turned out

of her house with scant courtesy. Withe -

out knowing what to do, the poor Brahmin
was lying on the pial in front of the
entrance to her house, He was reduced to
such a pitiable condition that he had

neither the mind to leave her, nor the

necessary money the only qualification
for getting into her presence.
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" Sri Ranganayahe, the Embodiment of
Mercy, pleaded with Sri Ranganatha for
blessing the poor Brahmin with divine
mercy. Sri Ranganatha went to the house
of Devadevi in the garb of a messenger
from Sri Vipranatavana and handed
over to her a vessel of gold used for his
daily worship. Pleased with receiving
this she sent for Sri Viptanarayana and
granted him the liberty of enjoying
sensual pleasures with her.

“When the vessel of gold was missing
from the temple the king’s men made
jnvestigations and at length found the

-same in the house of Devadevi. The

vessel was taken away from Devadevi’s
house and shs was fined for the offence
of receiving stolen property. The Kking
sentenced Sri Vipranarayana to a termof
imprisonment, That night (the same
night as Sri Vipranaryana was sentenced
to imprisonment), the Lord appeared to
the king in his dream and said: “ Sri
Vipranarayana is innocent. I Myself
handed over the golden vessel to Deva.
devi im order that Sri Vipranarayana
may suffer for sometime the punishment
meted out by you and thereby atone for
the sins of his previous life. Thus I
wanted him to be free from the taint of
all prarabdhakarma. He has suffered

enough now, You had better set him

free,” Immediately the king got up from
his bed, went to the cell where Sri
Vipranarayana was undergoing impri-

sonment, fell at his feet related the dream
to him and begged to be forgiven what
he had done to such a holy manon whose
behalf the Lord Himseif took the trouble
of appearing to him in the dream. Sri
Vipranarayana was overwhelmed with
the infinite Mercy shown by the Lord to
a sinnet like him who was caught in the
the meshes of the vice of a dancing girl.
He was blessed by the lord with divine
love for the Lord instead of carnal love
for sensual pleasures. He abandoned for
good the evil ways which had intervened
in his life. He recommenced the holy
service of preparing garlands of flowers

for the Lord,

Two poems in Divyaprabandha viz,
Tirumalai and Tiruppalliyezhuchi were
sung by Sri Vipranarayana who
after release by the king assumed the
name of Sri Bhaktanghrirenu or the Dust
of the Holy Feet of Devotees. Unlike
other Azhwars, Sri Bhaktanghrirenu has
not sung on anyone else except Sri
Ranganatha Himself. -

Verily the infinite Mercy of the Lord
saves even sinful souls and makes them
the holiest of holy people when they like
to call themselves the lowliest of the
lowly. Sri Bhaktanghrirenu is consi-
dered,to be an incarnation of the garland
Vaijayanti of Vasudeva,




SRI BHAKTISARA

'( By Sri Saragrahi)

Tradition says that Sri Bhaktisara
"was born under the coastellation Magha
“in the month of Makara in the last quar-
“ter of Dwaparayuga, This year, the

canstellation under which he was born
"falls on the 31st of January,

'Sri Bhaktisara was born in Mahisara
which it is said to have weighed grea-
“ter than all the places of pilgrimage in
‘the world in point of holiness, Because
of this greatness of the place, the sap'a-
-rishis (seven sages were living there
for a long time aund performing yagnas.
‘During that period, Sri Bhaktisara is
¢said 10 have been born of the womb of the
.wife of Bhargavarshi, (Sage Bharghava)
“When the wife of Sage Bharghava

 abandoned the child for dead, a devotee
‘belonging to the fourth varna brought

:,up the child with great care and reared it
‘ci cow's milk. The devotee was childless
but as a result of bringing up Sri Bhakti-
sara he was blessed with a child named
Kamikanna, who was greatly devoted to
. Sri Bhaktisara and became his disciple.
. Tradition says that Sri Bhaktisara
lived for thousands of years as a result
of his yogic powers and on account of
being the son of a Sage His work
showed that he studied and practised
every religion of his day and finally
became a Srivaishnava,

Some of his great qualities are illus-
““trated below by certain anecdotes rela-
- ted about him. He was a staunch theist,

He believed in one God_and Sriman Na-
rayana was his only God. He was convin-
ced on the authority of the Vedas that
Srirsan Narayana is the Para-brahman
or the Highest Infinite, Sriman Narayana
is the Para-tatva or the Highest Reality

Sriman® Narayana'is the Paranjyotis or
the Highest Light and that Sriman
Narayana is the Paramatma or the Highest
Self. He would not consider anyone as
equal moch less superior. to Sriman
Natayana His firm conviction was that

- Sriman Narayana alone as Mukundas

canfbestow liberation on souls in bond-
age. He would not therefore even cast
a glance at any other deity particularly
one claiming t0 be equalto Sriman Nara-
yana. No amount of persecution would
shake his staunch faith in this respect.

As a result of the practice of yoga he
is said to have developed many yogic
powers. Wren Yogins puffed up with
pride on Zaccount of: their powers of
performing miraculous feats® approa-
cthed him for ~ displaying their ex-
traordinary powers and impressingthim
by their so called superority he is said
to have stifled them into silence by dis
playing his still more extraordinary
powers. Those who came to scoff ‘re-
mained to pray. o

i

_ This shows that real devotees are mot
carried away by the display of miraculoys .

powers, On the other hand, they quk
down upon such powers and belieye in

only the highest devotion to God, They
do oot seek such powers. Such powers
automatically come to them. But they
‘never make use of them unless it becomes
absolutely necessary to do so.

Sri Bhaktisara is said to have been
greatly devoted not only to God but also

to godly people, He was a great devo- -

tee of devotees. This is illustrated by the

fact that he was very fond of the company -

of the first three ‘Azhwars, viz, Sri
Bhuta, Sri Saras and Sri Mahat, Actually
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he lived with them for several [years to-
gether, )

His love for God is said to have been
reciprocated by God even in his archa
or image fcrm in temples; Sri Bhaktisara
and Kamikanna, his disciple, were
living together for some time at Kanchi,
the Headquarters of the Pallava King-

- dom  The Pallava King insisted on Sri

Kamikanna’s going to ‘his Court and
singing his praise. This, Kamikanna
flatly refused to do. The king lost his
temper on account of this and exiled
kim from his kingdom. When Sri Bhakti-
sara came to know of this he sang
a verse saying that Kamikamna was
going, he also was going and that the
Lord should therefore, pick his bedding
of the live headed Adi Sesha and go
with them, The Lord is reported to have
done as he was bld to do When all
three left Kahchi, the city was plunged
in deep darkness and all the deities in
major and minor temples also in Kanchi
followed them in their exile, The king
was, therefore, obliged to pray to Sri
Bhaktisara and Sri Kamikanna for retus
rning to the city. On this request being
made Sri Bhaktisara is said to have been
moved with pity and requested the Lord
to lie down once more on his bed of the
five headed Adi Sesha in as much as
Kamikanna was no longet to go and he
himself had decided not to leave the
place. The Lord is s1id to have granted
this request also. To this day. the Lord

in one of the temples of Kanchi goes by
the name of Yathokta-kari or One who

did as He was bid to do by his devotee.

Lord Aparyapratamrta of Kumbhagho-

© nam is said to hava yielded to hisrequest

to get up from his lying posture and

" speak to him, When the Lord actually

did this, Sri Bhaktisara was greatly overs

come by the Lord’s augpicious attribute
of saulabhya or easy accessibility and
requested Him to stay as He was, To
this day, the image of Sri Aparyaprata-
mrta is found in a posture midway bet-
ween lying down and sitting up.

When Sri Bhaktisara went to a village
¢slled Perumpuliyur some Brahmins
were sitting on the pial of a house chan-
ting the vedas. Mistaking Sri Bhaktisara
to belong to a varna not eatitled to study
the Vedas, they ceased chanting on
see'ng him Because of this offence to
a great Bhagavata like Sri Bhaktisara
they were not able to recollect where

_they had 1eft chanting when they wanted

to chant the Vedas once more, At this
Sri Bhaktisara is said to have taken
some black grains and split them with
his nails indicating thereby that the
passage which they were chanting de-
noted that action. On finding that
Sri Bhaktisara was so very learned in
the Vedas, the Brahmins fell at his feet
and apologised for their misbehaviour,
They then took him to a place where
a yagna was being performed. The
Dikshita who was performing the sacri-
fice revered him by = honouring him
first. At this, some other Brahmins who
were not aware of his great learning
and devotion took offence and spoke
harshly of both Sri Bhakitsara and the
Dikshita, At the request of the Dikshita,
Sri  Bhaktisara revealed his greatness
to the Brahoiins assembled by praying
to God to manifest Himself through him.
The Brahmins present had the good
fortune of seeing with their physical
eyes the Divine Form of Lord Ananta-
padhmanabha in the body of Sti Bhakti-
sara, Thus it was revealed to the people
that in honouring godly people thay
honour God Himself.



SRI AZHAHIASINGAR (zsm)

(By Saptaparva Sesha)

_ Sri Azhahiasinger {3°th) was born in
the solar month of Makara in 1868 A.D.

under the constellatinn Ardra correspon-

‘dmg to the 27th of January this year,
His father’s name was Sri Chakravarti
Srinivasacharya Swami and his mother’s
- name was Sri Kanakavalli Ammal. Sri
. Srinivasacharya Swami was one of the
greatest Pandits of his time and was
' l‘equested to take up Sanvasa in his 32nd
year and preside over the destinies of
Sri Ahobila Mutt, He ‘had too great a
" sense of humility to accede to the request
"'and take upon himself the responsibili-
ties of a Sanyasin at that young age. His
house was a typical asrama similar to
the asramas of Vasishta and other rshis
of yore where saints and scholars assem-
led, learnt and discussed and went out
as philosophers to teach the world.

Young Venkatcharya, for thatis bow

Sri Azhahxasmger{331h) was known in’
his purvasrama, was brought up m such '
surroundings. He received instructions

" ‘both in Vedas and Sahitya or literature
"but'unfortunately he lost his father even
" "before he coumpleted 12 years of age He
) 'Was tliereafler brought up by his el fer
brother who also dietl within-a year of
" his father’'s death. A Board of trustees
looked after the wetfare of the family

“and the property from that time till our’

" Swami came of age The trustees arran-
. ged to see that our Swami received
“instruction from highclass pandits of

" those days. He received initiation from .

i’,the then presiding Jiyar of the Ahobila
Mutt, namely, 'Sri Sathakopa Yatindra
" 'Mahadesika who showered his blessings
on him and openly stated that but for
his young age he was {it toreceive san,

yasa and become his successor at once,

The Jiyvar was s» much pleased with our
Swami and his keen intellect that he
conferred on him the unique honour of
sending him home on a caparisoned ele-
phant accompanied by music and all'; the
paraphernalia of the Mutt, At this time,
our Swami was only 14 years old, Having
completed the study of sahitya and alan=
kara He devoted himself to the study of
vyakarna under the two great Mahama-

.hopidhyayas'of Kumbaghonam.

When he was 18 years old, his proper-

.ty was handed back to him by the

trustees. He lived a happy married life
for 18 years mnre. He studied Turkasastra
uner the famous Kuruchi Rangacharva
swami than whom no greater expounder
of Tarka or logic lived in those days.n
his 23rd year, he took to the study of

. Vedanta, 1t the feet of Sri Attipattu
‘Azhahiyasingar who was then staying at

Tiruvellore near Madras. Tn the course
of discussion on knotty problems of
Vedanta by a big concourse of pandits
presided over by the Azhahiyasinger our
Swami availed himself of the oppnrtu-
mity given to him to refute the false
bhasis of the argument of the opponent
Lv special reference to Tarkasastra
though the subject of controversy was a
poirt of Vedanta, Sri Attippattu Azha-
hiyasinger was simply overjoyed. He
got up from his seat and cmbraced Sri
Venkatacharyaswami  The ];yar ini-
tiated him into the Vedanta gram‘xas

lmmedlately and sent him back to Kum- -

bhaghonam advising him to study under

_ the veteran scholar. Kuruchi - ‘Ranghacha-
‘_rvaswaml At the same time the Jiyar

also proclaimed that he saw in our
Swami the future pontiff of the Mutt.
Our Swami followed the advice of his
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Achirya and becamé  an tntivalled

_ tnaster of Vedanta, His knowledge. and

character were such that Vaidik people
would no longer refer to him by nume
but referred to him as the Swarmi of Big
Stireet He was offered the mianagement
of temples but he refused the honour as
incompatible with his teligious life. His
house became a seat of ieamin.z where

people were both fed and taught and

where every high class pandit passing
through the place Stayed for some time
for being benefited by contact with our
Swami, The house was as gdod as a
Dharmasala.

At about this time, the guéstion of
succession to the Ahobila Mutt becdme a

matter of great controversy. Our Swami

spent a lot of inoney supporting the
Installation of Sri Kuruchi Rangachatya
swami on the seat of Ahobila Mutt in
place of Sri Srinivasa Mahadesika of
Parandur.. On the death of Parandur
Jivat in 1897 Sri Kutuchiswami would

have been installed as Jiyar but for his. D€ !
~Mutt, More than forty great Pandits

unexpected demise within a period of

10 days after the expirv of the perambur -

Jiyar. Our Swami was very much pressed

to occupy the seat hut he firmlyv declined.

todo so as he was then wanting in
certain Sastrxc samskaras necessary for
occupying that high position and helped
to install Sri Pullappakkam Jivar on the
gadi. Sri Pullappakkam Jiyar held our
Swami in such high esteem that he insis
sted that the foundation stone for rebuil-

" ing the house in which' Sri Nighamanta

Mahadesika, the Lion of philosophers,
poets and logicians, had spent many
vears of his life, should be laid by our
Swami only than whom there wasnoother
person fit to do so in the opinion of the
Jiyar and all Sri Vaishnavas of that
time, Sri Pullappakkam Jiyar died
within a few months without naming his
suceessor although he had mentioned in

“erudition, cullure

‘put together.

public several times that .his choice
would fall on our Swami.

A period of controversy ~ensued and

Athe Ahobila Mutt was left without an

Acharva for a period of six years. The
aid of law was invoked by the people for
setting the question of succession.  The
disciples submitted the names of theu'
nominees to the Madras High Court It
was found that our Swami won 6,000
votes more than all the 8 heir nominees
The judges, therefore,
declared that our Swami was the fittest
person for the seat and issued instructi-
ons to request him to take up the duties
of thé Head of the Mutt. In July 1905
our Swami ascended the sacred Gadi
and became known as Srivan Sathakopa
Srinivasa Sathakopa Yatindra Maha-
desika.

He was the 38th in succession to the
gadi of Sri Ahobila Mutt founded by Sri
Adivan Sathakopa Swami, To our
Swami belongs the unique distinction of
being the first elected pontiff of the

studied Vedanta at his feet, Sri Bala-
mukundacharya was one of the great-
disciples of His Holiness, who conferred
on him the honour of being the first
Head of the Uttara Ahobilga Mutt at
Pushkar near Ajmer. This shows the
farsightedness of our Swami who- in his
heart of hearts wanted to consolidate as
well as expand the activities ~of . Sri
Ahobila Mutt not only in  the south but
also in the oorth Great Pandits of riyal

~schools of philosophy also paid their
_homage to. His Holiness ; and _were

greatly impressed . by the greatness,
magnammny and

" generosity of our Swami.

_ brief period of 46 months only.
_this period, he brought about consider-

He lived as a Sanyasin for the all too
During

able improvement in the affairs of the
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Mutt, rebuilt buildings belonging to the
Mutt in various places, increased the
income of the properties of the Mutt and
§pent a Iot of money in repairing or
replenishing various things owned by
the Mutt, :

Some of his great gualities may be
illustrated by a few incidentsin his life.
On his election t3 the gadi the agents
who had worked for the candidatuce of
other candidates were afraid of
approaching him lest curses should be
heaped on their devoted heads, . He
assured them that they also were his
disciples, that not even a shadow of
illwill towards them
heart and that he expected them in
future to work as well for the interests of
the Mutt as they had done for the
interests of the candidates, - This
magnanimity won them all to the Mutt
~without a single exception,

During this period, the Andavan line

of Acharyas remained for some time
without a successor. There was no
suitable person to . initiate future

Andavans into Sanyasa-Diksha. ' Our
Swami was approached for granting
initiation. Many perscns tried to dis-
- suade him from doing so. The broad.
mindedness of our Swamj was such that
despite the dissuasion, he initiated Sri
Tirukkudandaj Andavan into the holy
order of Sanyasins, Sri Tirukkudandai
Andavan in his turn  initiated
Nam Andavan or Our Master.
ately after his initiation Our Master
-went to our Swami and stayed with him
* for some time resolving his doubts in
regard to the conduct of Sanyasins in
~ certain respects, Here again it was the
greatness of our Swami that reigned
Supreme over the petty jealousies and
intrigues of lesser people.

"It "'was after our Swami became
-~ @ Sanyasin that his aged mother died, The

remained in his

Immedi- -
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presence of an old mother did not stand
in the way of his entering the order of

" Sannasasins in the interests of the public,

Nor did his becoming a Sanyasin stand
in the way of his performing some of the
funeral obsequies of his mother which
a'e enjoined as bounden duties on
Sanyasins also by the Sastras. This
shows his soli¢itude for the Sastras as
well as the interest of the public- He
sacrificed his personal _interests and
abandoned an .affluent family life and
gladly embraced the rigours of the life of
a Sanyasin for the sake of the good of
the public.

He entered upan a programme-of tours
from Mavy 1907. At the invitation of his
disciples he stayed in every village for
a few days and blessed them, The
faith of disciples in his power of bles-
sing them with prosperity here and
salvation hereafter became deeper than
before when they found that even barren
soil became fertile and yielded bounceous
crops in the years following its contact
with his hely feet. Thisison a par with
Brindavan or the forest of thorns surpas-
sing Nandanavana or the Pleasure Park
of Paradise after contact with the lotus
feet of Sri Krshaa. His stewardship of
the affairs of the Mutt was the most
eventful period in the annals of the Mutt
for half a century, and this was so re-
cognised by all great leaders of South
India belonging to different schools of
philosophy,

In May 1909 it pleased God to recall _

him to His Darbar and thereby cut short
his eventful life to the great sorfow of
his disciples and the public at large;, He
had planned to tour the whole of South
India and perhaps North India also but
his actual tour could not go beyond the
boundaries of Tanjore District, i -

(continued in page 212)
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SRI KRSHNAM VANDE JAGADGURUM

SALUTATION TO SRI KRSHNA, THE TEACHER OF THE UNIVERSE.

SRI GITA MISSION

In the last issue of this Magazine, we
referred to Sri Gita Jayanti. In the pre-
sent issue., we have the opportunity to
refer to Sri Gita Mission, If there is one
religious book in the World, the outlook
of which is universal and non-sectarian
and the author of which does not address
his message to anyone particular country
or age or set of circumstances but to all
noble souls belonging to all times and
places and placed in all kinds of circu-
mstances, we can say without the least
fear of contradiction that it is the Gita
and Gita alone. A Mission for the propo-
gation of the gospel of the Gita throughout
the world is, therefore, most desirable
and in fact long over due, There are
mauy institutions in India devoted to
the idea of spreading the message of
The Gita but their activities are not co-

“ordinated, nor are they placed on a firm

footing. It is said of Sri 'Ramaauja that
when the true purport of the last verse of
the Gita regarding self-surrender was
revealed to him by his Acharya he
immediately ran to the top of the temple
tower and proclaimed the message to the
whole world for the benefit of all huma-
nity-sinners and saints alike. In the same
spirit, Sri Krshna gives the assurance
that no one who does good will ever
B |
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perish and that one who worships Him
with undivided loyalty, although he
may be the worst sinner in the eyes of
the world, should be honoured as a good
man as he has made a good biginning
and would attain eternal peacein due
course, Not only this but Sri Krshna
also asked Arjuna to proclaim to the

world with an oath or a solemn affirma-"
tion that His devotee would never perish.

His final message to the world is to take
refuge in Him and not to worry. Such
great teachings deserve to be populari-
sed throughout the world. With a view
to give concrete shape to this idea, Sri
Krshna Sabha, Bombay, was started to-
wards the end of 1945, A Gita Society
was formed in London in February 1947.
The object of this Magazine also is
to broadcast the message of the Gita and
that is why the medium of the interna-
tional language of English has been
adopted, During the middle of 1951 and
the first half of 1952, the President of the
Sabha toured various cities in India
delivering dizcourses on The Gita, In

order to tocus the attention of the people

on the all important question of propo-
gating the Gospel of the Gita, the Presi-
the Sabha started Sri Gita

Mission_early in 1951, His idea was also
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supported by the 42nd session of the All
India Sri Vaishnava Sammelan held this
year at Patna over which he presided.

We now understand that for furthering

the cause of the Mission and for placing
it on a firm footing he proposes to under-
take a fast for twenty-one days with
effect from the 19th of December 1952-
We wish him safe passage through the
ordeal and pray to Sri Krshna for crown-
ing his efforts with success. At the same

N

time we would like to point out that Sri
Krshna is certainly in favour of Tapas
but not to the extent of torturing oneself
or Sri Krshna Himself, the Inner-Prompter
or Antaryamin of everyone. Itis harder
to live than to die for ihe realisation of

an ideal. Those who sympathise with the
cause may kindly contact the Secretary,
‘The Gita Mission, No. 10, Brahminwada
Road, Bombay-19. ‘

SUGAR AND SPICE

Boy Scout; “Oh, Ialways do a good
deed every day.”

Scoutsmaster: “That’s fine, What good
deed have you done today?”

Boy Scout: “Why, there was only cas-
tor oil enough for one of us this morning,

So I let my little brother have it’.
) * - »

“Can you keep a secret?”

“Sure”

“I need to borrow some money®.

Don't worry. It’s just as if Inever
heard it”,
* * »* L

“What is your occupation?”

“It isn’t an occupation, it’s a pursuit,
I'm a bill collector.

A 78-year old mason who spent most
of his life doing repair work on the 250.
feet-high Canterbury Cathedral died on
Monday from a fall—off a chair on
which he was sitting in his garden,

»* * * »
.

Continued from page 210

His family alone has contributed no
less than six pontiffs to the Ahobila
Mutt, The Gita says that a Yoga-
bhrashta is born in the family of yogins,
recollects his previous practise of yoga
aud becomes united to God in due course,
Acharyas are however, said to be not
Yogabhrashtas, not even Yogins, but
'Yogeswara himself, who manifests in

human garb for reclaiming sinning man
to his rightful heritage of the Kingdom
of Heaven, Noteven the least trace of
doubt exists ir. the minds of people who
have come in contact with our Swami
that he was one such manifestation of
the Lord Himself, May his physical
and spiritual descendants try to be
worthy of him by emulating his example!

Amen!

SRI EMBAR -

By SRI EMBAR SISHYA :

SRI EMBAR was the cousion brother
on his mother’s side of Sri Bhasyakara
or Sri Ramanuja. Sri Embar was born
of Sri Kamalanayana Bhatta and Sri
Periya Pirattiyar, the sister of Peria
Tirumalai Nambi, one of the five great
disciples of Sri Alavandar, Sri Embar
was born under the constellation Punar-
vasu in the moath of Makara, Corres-
ponding to the 28th January this year,
Sri Tirumalai Nambi visited his sister's
house on the birth of the child and named
him Govinda.

Hearing that his cousin brother Sri
Ramanuja was studying -Vedanta at
Tirupputkuzhi under Yadavaprakasa, Sri
Govinda also went there to prosecute his

Vedantic studies, It is well known that .

Yadavaprakasa went to the length of
plotting to kill Sri Ramanuja in Benares
merely because he dared te give the
correct meaning acceptable by all to the

Vedic passage ®@IT FUIOwRATICAM
as against the absurd meaniag propoun-
ded by Yadavaprakasa himself. Sri
Govinda as one of the disciples of Yadav-
prakasa was in the know of the plot
and it was he that revealed it to Sri
Ramanuja in the Vindhya forests on the
way to Benares and thereby enabled Sri
Ramanuja to escape.

Sri Govinda " accompanied Yadvae
prakasa to Benares, When Yadava

-prakasa and his disciples were taking

bath in the Ganges, a Sivalinga came to
the hands of Sri Govinda. Sri Yadavapra-
kasa and his other disciples began to call
Sri Govinda thereafter as Ullangai Kona-
rnda Nayanar meaning a devotee of Lord
Siva with a linga in his hands. On their
way back from Benares, Sri Govinda went
‘to hisvillage Mazhalaimangalam, establi-
shed the Linga there and became a great

devotee of Lord Siva, At that time Lord
Siva of Kalahasti appeared in a dream
to his devotees and asked them to put
Sri Govinda in charge of the templa.
Accordingly, this was done and Sri
Govinda was spending his time in wors-
hipping the Lord of Kalahasti and mana-
ging the affairs of the temple.

Sri Ramanuja wanted to have a relia-
ble person to help him in all matters and
he could not think of anyone better than”
Sri Govinda for this purpose as he had
proved to be a friend in need and was
therefore a friend indeed, He therefore
sent word to his uncle Sri Tirumalai
Nambi to reclaim Sri Govinda. Sri
Tirumalai Nambi was himself anxious
to do so. When the regusst of Sri
Ramanuja was communicated to him,
His earnest endeavours in this direction
became greater than before, He repaired
from Tirupati to Kalahasti -on three
different occasions and established
contact with Sri Govinda on each occa-
sion. By the grace of the Lord his ende-
avours bore fruit, Sri Govianda finally
convinced of his folly handed over charge
of the temple at Kalabasti to the people
there and accompanied his uncle
to Tirupati for studying at his feet.

Sri Ramanuja also went to Tirupati
for studying Srimad Ramayanam at the
feet of Sri Tirumalai Nambi. Sri Govin-
da was serving Sri Tirumalai Nambi in
all sorts of ways. He used to prepare his
bed every night, One night he was found
spreading the bed and actually lying on
it before informing Sri Tirumalainambi
that his bed was ready. When asked
whether it was right to lie on tha bed of
the Guru he replied that he did so in
order to verify by personal testing whe-
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ther the bed was soft and whether there
were no bugs in it to torment the guru at
night, Hearing this everyone including
Sri Ramanuja was greatly pleased with
Sei Govinda’s love for his Acharya.

One day Sri Ramanuja found Sri
" Govinda putting his hand into the mouth
of a snake, When asked what he was
doing he replied that the snake was
suffering from pain on account of a thorn
on its tongue and that he put his hand
into its mouth in order to remove the
thorn and to relieve the snake’s pain. Sri
‘Ramanuja was greatly wonder-struck at
this remarkable attitude of compassion
towards even reptiles like poisonous
snakes, :

Sri Ramanuja was greatly impressed
by these and other admirable qualities
of Sri Govinda and when taking leave
of Sri Tirumalai Nambi requested him to
give him Sri.Govinda for help in his
work. Sri Tirumalai Nambi granted the
request and asked Sri Govinda to serve
-Sri Ramanuja as he was serving him.
Sri Ramanuja accordingly took Sri
Govinda with him. On the way it was
found that Sri Govinda was keenly feel-
ing the pangs of separation from his uncle
and Acharya. Seeing this, Sri Ramanuja
permitted him to go to Tirupati onace
more, meet Sri Tirumali Nambi and
come back. When Sri Govinda went 10
Tirupati, Sri Tirumalai Nambi would not
even see him. He was not even served
with meals on the ground that a cow once
sold out has no right to be fed by the
saller. This incident indicates what the
relationship between ‘a Guru and his
disciple should be like. Not only the
Guru but even a Bhagavata is saidto

have the right to sell his disciple if heisa

real Bhagavata. The love of one bhagava-
ta for another or of a disciple for his
Guru reaches such heights that it amoun.
ts even to voluntary slavery. Realising

this Sri Govinda went back to Sri Rama-
nuja and became his inseparable slave
both here and hereafter. In the same way
as Sri Lakshmana became ‘a slave to Sri
Rama’s auspicious  attributes, Sri

Govinda became a willing slave to Sri

Ramanuja’s qualities of head and heart.

One day, when all the disciples of Sri
Ramanuja were praising Sri Govinda's
qualities of head and heart Sri Govinda
also stated with great enthusiasm that
all their praise was fully deserved.
When asked by Sri Ramanuja how he
happened to approve of his own praise
Sri Govinda replied that whatever
good qualities he had as distingui-
shed from those he possessed while at
Kalahasti were entirely due to the grace
of Sri Ramanuja and, therefore, what-
ever praise was bestowed on Sri Govin-
da’s good qualities was entirely due to
Sri Ramanuja himself. Such was Sri
Govinda’s attitude towards Sri Rama-
nuja. He felt that what he had here and
everything he was going to have hear-
after were entirely due tothe grace of
Sri Ramanuja. Sri Govinda was SO
much absorbed in the contemplation of
the auspicious attributes of Sri Ramanuja

- that he sometimes did not even know the-

passage of time and his being late for
the discharge of duties enjoined by the
sastras for the different parts of the day
and the night. . ¢

.Sri Govinda felt that he was always in
the presence of Sri Ramanuija. This

knowledge never deserted him. It is-

reported that he did not even enjoy
family life with his wife. When asked
why, his reply was that he always felt
the presence of the Lord and Sri Rama-
nuja and as this light of knowledge was
never absent and the requisite privacy

was never available whatever hours he
spent in the company of his wife, he -

spent in speaking admirably of the

»
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auspicicus attributes of the Lord and Sri
Ramanuja and in the absence of the
necessary privacy and datkness, it be-
came impossible for the couple to live as
man and wife. He therefore became a
Sanyasin in  due course and was

“bestowed the same name as Sri Ramanuja

bad. Sri Govinda would not agree to
have the same name and was, therefore,
called Embar.

Sri Embar was one of the teachers of
Sti Parasara Bhattaraka. That  Sri
Ramanuja chose Sgi Embar as one
of the two teachers of Sri Parasara
Bhattaraka is no mean distinction confer-
red on Sri Embar, He was fully worthy of

the distinction of being a teacher of that’

great Acharya than whom there has been
no greater exponent of Divyaprabandha
or Bhagavad-vishaya except perhaps Sri
Nigamanta Maha Desiha. !n spite of the
fact that Sri Embar never lived a family
life he was the greatest rasika of his
days and could enter into the spirit of
Nayaka-Nayaki bhava fully. In one place
Sri Sathakopa considering himself to
be the neglected spouse of the Lord asks
the Lord whether He knows what she
would do to Him if He approached her
It is the duty of the Arayar in Srirangan;
to show the abhinaya for this bhava_ Be-
fore the assembly over which Srij R:;ma-
nuja was presiding and in which Sti
Emt?ar was also present the Arayar's
abhinayas or gestures were such asto

‘indicate that the irate spouse would kick

her Lover 1f he approached her again
It is reported that seeing this abhinaya.
Sri Embar was not satisfied and turned
his head away both in disgust at the
wrong abhinaya and by way of teaching
the right abhinaya. The Arayar took the

- cue immediatelv and at the second time

the abhinaya was shown the gesture

indicated that the spouse would turn her
face away from her Lover and would not

even look at Him, much less speak to him

and least of all indulge in any bodily
contact with Him for even a kick from
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the beloved is something which willbe |
appreciated by the lover. When the ges-
ture on the second occasion was dfferent
from that shown on the first occasion Sri
Ramanuja at once understood that the
new and better gesture could have been
suggested only by Sri Embar and turned
towards him in great appreciation of
this rasika-bhava. Innumerable or the
instances in which Sri Embar displayed
such rare acumen and Sri Bhattaraka’s
exposition of Bhagavad-vishaya abounds
with them,

Sri Embar outlived Sri Ramanuja but
followed him very quickly in as much as
he could not put up with the pangs of
of separation from him He, therefore,
prayed to Lord Ranganatha for taking
him t> Sri Ramanuja without delay and
his prayer was heard and granted. At
the time of his departure the message
he gave to his beloved disciple Sri Para-

sra Bhattaraka was “My dear Bhatta,
please take care that you donot feel proud

of the fact that you are the son of the
great Sri Vatsanka Misra, that you have
studied al the Sastras and that you have
been accepted by Lord Ranganatha
Himself as His own son, Upon my word
you should consider that Sri Ramanuja
Himself is both your End and Means.

Sri Embar spent his life considering
service to the Acharya as ‘the highest
end not carrying in the least for his own
self, surrendering himself entirely to the
care of the Acharya so much so that he

refgained from having recourse to any
action for saving his own self, placing
himself at the holy feet of the Acharya
as good as a slave who can be bought
.and sold, depending on the Acharya as
if he were His very shadow and being
unable to bear the pangs of separation
from the Acharya even for a single

moment. This is how we are expected
to behave towards our own Acharyas,

ar ¥F qar Q& That is  what the
Upanishads say.
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- BOCK-REVIEW

Sri Ramayana Saramrtam (77 pp. 4 annas)
Sri Vishnu Sahasranama Stotram (72 pp. 5 annas)

Sri Vishnu Sahasranamam With Meaning in Tamil

Publisher SRI T. R, SRINIVASA AIYANGAR, 35 North Chitrai St., Srirangam S, RY,

All these are pocket editions, and will,
therefore, be very useful to the public.
The 1Ist contains Gayatri Ramayan,
Samkshepa Ramayan, Avatara Sarga,
Sita Vivaha Sarga, Aditya Hrdaya,
Brahmastuti and Sri Ramayana Patta-
bhisheka along with the slokas which are
usualy recited at the beginning and at
the end of Ramayanaparayanam.

‘The 2nd contains Sri Vishnu Sahasra
nama with namavali along with Pancha-
vadha Stotra, Dwadasanama-panjara, Sri
Vishnu Kavacha, Sri Krshna Stotra and
Sri Krshna Ashtottra'sata-namavali.

The 3rd contains everything in the
2nd plus the meaning of Sri Vishnusa-

(130 pp. 8 annas)

hasranama in Tamil. The Sastras say
that the very chanting of the Names of
the Lord is efficacious and chanting
them, understanding the meaning thereof
is still more efficacious. The publishers
have, therefore, done a great service in
giving the meaning of the names conci-

sely without the elaboration found in the
Bashyas which is not necessary to the

layman. The get-up in the printing are
good and the prices fixed are low com-
pared to the high ‘cost of publication
these days, Every astika should carty a
copy of these publications in his pocket.

EDITOR

“How is it that you are late this
morning?”’ the clerk was asked by the
manager, \ '

“I overslept”’, was the reply.

“What? Do you sleep at home as well”

“What are the young man’s intentions,
my dear "’ : ‘

“Well, he’s been keeping me pretty
much in the dark”,.

* * * »

“So you finally got that big estate settled
up 2™ One lawyer asked another,

“Yes”, replied the second, but 1 had
atough fight. The heirs almost got
a share of it.”

L] L * * VT

"‘Since he lost his money, half his
friends don’t know him any more”,

" “And the other half?"

“Thev don’t know yet that he has lost
it". !
*
»
“What would be a good way to raiﬁse
revenue and sti]l benefit the people”?.
, ”
*Tax every political speech made .in
the country”,

» o . L)

T

HEMANTHARTU-MAKARAMAS . (SOLAR) \%

PANCHANGA
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S 2 NakSh'altArfatet sunrise = 2 Spgﬁ\; \\ "_;"’;;
< 1 Sht : : =2 3 et T AT
E S Vasara Tithi Name “ " Upto Yoga E"E Featuretf.,?vmﬂz‘g;f“'/*
al i Hrs. Ms, i S et
Krshna ’ January
1 Saumya Chaturdasi Mula 7 15  Asu-Su 14 Sankaranti Bodhayana
[N Amavasya
2 Gura Amavasya Purvashadha 3 05 SBubha 15 Amavasya Kanu-Gopuja
) Sukla ‘
3 DBhtfga Prathama Uttarashadha 2 35 Su-Asu 16 ° Sravana Vrata
' 24 00
) Sravana
4 Sthira  Dvitiya Sravishtha 21 25 Subha 17
5 DBbanu Tritiya. Chaturthi Satabhishak 19 05 Subha 18 Tithidvaya
6 Isde  Panchami  Putvaproshtapada 17° 00  Asubha 19
7 Bhauma Shashthi Uttaraproshtapada 15 15 Subha 20
8 Saumya Saptami Revati 14 00  Asubha 21 Rathasaptami Budha in
. . - . Makara
9 Gura - Ashtami Asvati 13 25 Sn-Asu 22
10 Bhrgu  Navami Bharani 13 15 Subha 23
11 - Sthira Dasami Kritika 13 45 Subha 24
12 Bhanu Ekadasi Rohini 14 45 Su-Asu 25 Sarva Bhima Ekadasi
13 Inda Dvadasi Mrgasirsha 16 15 Su-Asu 26 Harivasaram till 1 hour
15 mts after sunrise
Sukra in Mesham Makara
: - . . ~ Sarvamuhurta
14 Bhauma Trayodasi Ardra 18 10 Asu-Su. 27 Maha Pradosham " ~- -
15 Saumya  Chaturdasi Punarvasu 20 . 35 “Subha 2S  Sri Embar
16 Gurn Pournima 'Pushya 23 -15 - Subha - 29  Lunar Eclipse Begins
. ' 320 a: m. middle 517
“a.m. Ends 711 S5.T.
Friday morning Makara
Pushya Kumbha Seemanta..
‘ Krshna )
17 Bhargu Prathama Aslesha 24 00 Asubha 30 Mangal in Meena
18 Sthira Drvitiya Aslesha 2 15 Asu-Su 31 Sri Bhaktisara
. Feb
19 Bbann Tritiva - Magha 5 20 Asu-Su 1
20  Indn Chaturthi Purvaphalguni 8 30 ‘Subha 2
21 Bhauma Pancharni Uttaraphalguni 11 30 Subha 3
22 Saumya Atithi Hasta 14 10 Asu-Su 4 Srivatsankaonisra
2}  Gurn Sha: thi Chitra 16 30 Asu-Su 5
24  Bhrgu Sartami Svati 18 15 Subhbr 6 Saniretrogade
25  Sthira Ashtami Visakha 19 20 Subha 7 Ashthaka
26 DBhanu Navami Anuradha 19 35 Asubha 8 Anvashthaka Budha in
) Kumbha
27 Ioda Dasami Jyeshtha 19 10 Subha 9
28 Bhann Ekadasi Mula 18 00 . Subha 10 Tithidvayam Sarva
) Dvadasi Ekadasi
29  Saumyn Trayodasi Puarvashada 22 15 . Subha 11 Maha Pradosham

.



) How is the Solar Month “Makara” for you?
(Gochara Dhala from 14th JANUARY to 11 th February §3)

"By “ Meena Deva” g
(The Stars impel but do not always compel. Man can make or mar minor matters and
modify major events by effort—Editor.)

MESHA (Aries)
Aswati, Bharani & Kartika 14

Sun indicates the accomplishment of
a very difficult task. Venus suggests the
receding of fear and gaining wealth,
Rahu also indicates gain. Mercury tends
to give health and happiness, Mars
shows increase of health, wealth and
landed property in ths first half of the
moath but is nat goid during the 2ad
half, Kstu suggests eamity. Saturn and
Jupiter are not fuvourable, For the meti-
gation of evil influzaces Sundrakanda
parayana is suggested.

VRSHABHA (Taurus)
Kartika 34, Rohini & Mrgasirsha {.

‘Saturn is very good suggesting happi-
ness, in all respects. Mercury also is
good indicating gain of wealth and male
progeny. Ketu also suggests the acquisi-
tion of wealth, Veaus indicates quarrels
in the beginning of the month but the
danger will disappear in the 2ad fort-
night, Mars indicates difficulties in the
first half but health and wealtn in the
2nd half of the mhath, Sun is not favou-
rably situated. Jupiter is particu'arly
bad. Similarly Rahu also. The parayana
of Sri Ramastava by Brahma is sugges-
ted for the mitigation of evil influences.

MITHUNA (Gemini)
Mrgasirsha &, Ardra & Punarvasu .

Jupiter is very good indicating honour
good position and male progeay. Mercury
is good during the 2nd and the 3rd week

of the moath but may create enmity in
the first and difficulties in e last week
of the month, Venus is good during the
first half of the month but suggests a
quarrel in the 2nd half, Rahu, Ketu, Mars,
Sun and Saturn are not favourably situ-
ated. Taking a vow to go to Tirupati on
pilgrimage is suggested for the elimina-

“tion of evil influences,

KATAKA (Cancer)
Punarvasu 14, Pushya & Aslesha. .

Mercury is aspecting favourably and
will coafer vwvictory and gain despite
difficulties. Venus is net bad. Ketu indi-
cates dullness, Rahu, Marss, Sun, Jupiter
and Saturn are not favourably situated,
The parayana of Sudarsanashtaka is
suggested for propitiating the Almighty.

SIMHA (Leo)

Magha, Purvaphalguni & Uttara-
phalguni 14.

Saturn is good indicating gain of
wealth status and servants, Jupiter also
is good suggssting prosparity .n all
respects, Sun also is good indicating
health, victory over enemies anli the
destruction of sarrow. Rahu suggests
happiness_‘Me'rcury indicates victory ‘in
the 2nd and 3rd week of the month
although there may be quarrelin the first

week and enmity in the last week. Venus

suggests wife's ill-health in the first fort-
night and wealth in the 2nd, Ketu and
Mars are aot favourably situa}gd. The
japa of Kalisantarsupanishan mantra is

suggested,
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KANYA (Virgo)
Uttaraphalguni 34, Hasta & Chittra 14
Mars is very good during the first half

- of the month but is not aspecting favou-

rably in the 2nd half, Mercury confers
victory towards the end of the month
despite earlier difficulties, Ketu suggests
gain of weath, Rahu, Venus, Sun, Jupiter,
and Saturn are not favourably situated
The parayana of Sudarsanashtaka is
suggested,

~ TULA (Libra)

Chittra 14, Swati & Visakha 34.

Jupiter is aspecting favourably indica-
ting male progeny, domestic falicity and
travel for some auspices purpose, Mars

" suggests a favourable turn in all circum-

stances in the 2nd half of the month.
Mercury indicates contact with good
people and favour from Government in
in the first half of the month, Rahu, Ketu
Mercury, Sun and Saturn are not favou-
rably situated, Taking a vow to go on
pilgrimage to Tirupati is suggested for
mitigating their evil influences,
VRSCHIKA (Scorpio)

Visakha 14{. Aauradha &’]yeshtha.

Sun is good suggesting gain of status,
weaalth, health and happiness and dis-
truction of foes, Rahu also indicates
happiness, Venus tends to increase the
circle of friends in the first half of the
month, Mercury is not good except during
the first week of the month, Ketu Mars
Jupiter and Saturn are not favourably
situated, Sundarakanda parayana is
suggested,

DHANUS {Sagittarius)
Mula, Purvashada & Uttarashada 14.

Saturn suggests happiness, prosperity
and fame and Jupiter favour from Gov-
ernment and contact with good people or
at least the birth of a son, Mars is good
during the Ist half of the month and
tends to give victory and luxuries. Venus
also is good and will confer leadership
and happiness and increasing the circle

of friends. Mercury is good except during
the 1st and the last week of the month,
Rahu, Ketu and Sun are not favourably
situated. The parayana of Sudarsana-
shtaka is suggested.

MAKARAM (Capricorn)
Uttarashada 34, Sravana & Sravishta -

* Venus is in a good position suggesting
acquisition of leadership and wealth,
Mars is good indicating victory and lux-
uries except during the 1Ist half of the
month. Mercury suggests prosperity
during the last week of the month, Rahu,
Ketu, Sun, Jupiter and saturn are not
favourably situated. Taking a vow of a
pilgrimage to Tirupati is suggested.
KUMBHA (Aquarius)
Sravishta 1, Satabishak &

‘ Purvabhadra 34,

Ketu suggests prosperity and venus
the acquisition of wealth and the enjoy-
ment of sensual pleasures. Mercury indi-
cates good health in the fst week of the
month. Rahu, Mars, Sun, Jupiter and
Saturn are not aspecting favourably
Taking refuge in Sri Krishna is sugges-
ted for mitigating evil influences,
MEENA (Pisces)

Purvabhadra 14. Uttrabhadra & Revati,

Jupiter indicates domestic happiness,
Influence and income. Sun suggests sta-
tus, honour, prosperity and the destruc-
tion of disceases. Ruihu suggests,
prosperity and Venus the acpuisition of
wealth and the enjoyment of all sensual
pleasures, Mercury.indicates happiness
in all respects except during the last
week of the month. Saturn is not bad as
he is exhaulted, Mars, & Ketu are not
good, The parayana of Dayasataka and
Sudarsanastaka is suggested to elimi-
nate the evil influences,

Note :- Those who want further instruc=
tions in regard to propitiating God
the Almighty through the ever-bene-
ficent Acharya and not the planets
and minor deities for the mitigation
or elimination of evil influences and
for the strengthening of good influ-
ences are requested to write to
MEENA DEVA, c/o EDITOR, SRI
KRSHANA, 421, BHAUDAJI ROAD
MATUNGA, BOMBAY-19 with a self-
addressed and stamped envelope,
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* DRIZES for SHORT STORIES

rt stories in English are invited for publication in Sri Krsl'ma.
The lslilaottir should not exceed 3 pages as printed in Sri Krshna, The
story should have depth and imagination and should elevate and
ennoble the reader by appealing to one’s high intellect or deep
emotions. A nominal entrance fce of Re. 1/- sh_quld be remitted t(o
the Bombay Editor, SRl KRSHNA, 42‘, Bhaudaji Rqad, Bombay-19
by non-student competitors for this prize. Enti'-anc'e is free for bonaf
fide students certified by the heads of their institution. :

The first prize is of Rs. 30/~ and the second of Rs. 15/~ The -

ize i : ' d for students,
first prize is reserved for non-students -and the secon :
The grize-winning stories will te published in Sri Krshna. Non-prize-
winning stories will not be returned. No correspondence will be
entered into in regard to the stories or prizes. Stories received
between the 1st and 10th of every month will be considered for prizes
awarded during the month. ‘ :

SO PSP S e SR

LIORRY YOUR WORRIES BY WORRYING MEENADEVA -

Please cut out this coupon, sign and ‘sen'd‘ with dcf:tz;{ils‘:x/skeddfor
estion worrying you along with remittance o s.g,- an ’z’m
i?a%n;%lzl envelope f%r reply to the Bombay Editor, *“SRI KRSHNA”,
421, Bhaudaji Road, Bombay, 19. No correspondence exceptreply to
que’stion; no refund; Re. 1/- only need be sent if horoscope also {s
furnished. :

i 7 i diwwdBrrags v
Name in full.coiescerrvnsnemsne < 500 VOCATI0N ccitiiiicianciinicinnsinsunas
TUll AQALeSSeenrunece rrensemerssinnnsianisies trrenresorsstorinens o sesanses ssesesnes
Birth place......cccvr.e semermreneseermen D8t sisicicsssr e MlONEh s
Year & time of birth

Enclose copy of horoscope if available... commnieiiicinraninininn

Your question........cecceennens

Pesea0es 800 0eIPIE TP 120 sestsR s Bl PEFASS 200000 0RETEs S0
. . J 2 R
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My difficulty is genuine. : ' 3

,Date...
Pla’ce'l."'.!'.l"ll'l."'l“ "oy
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Sri Krshna Sabha (Matunga) hss been

T L

- The following are some of its aims
. and objects :

L)

S

a. The acquisition and propagation of
spiritial knowledge consummating in
the highest form of devotion to and

service of Bhagavan Sri Krshna and his
followers.

iy

>

Lo

interested service to humanity as well as
to all living beings.

LN,

c. The promotion of the spiritual, moral
and cultural welfare of our people,

AP i

d. Building a Gita Mandap (Hall).

1

i

e. Establishing a reading room and
library containing books and periodicals

on religion, theology, philosophy, ethics
and allied subjects.

o[l {tn. N

qy

f. Conducting study classes, ~arrang-
ing bhajanas, harikathas, lectures, dis-

cussions, prayers, reading of Itihasas
and Puranas, etc.

ety

(R

g. Establishing a Sanskritand Divya-
prabandham College, training religious
preachers, encouraging the study of Phi-
losophy in general and of the Philosophy
of Sri Ramanuja as expounded by Sri
Vedantacharyavarya in particular and
subsidizing the propagation of their
teachings. ° ‘

T L T 11

Al

small scale in achieving a few of the
above objectives :—

LT P T

in existence for about four years now-

b. The inculcation of a spirit of dis-

A beginning has been made on a

I Tutorial classes have been opened
for the teaching of Sanskrit, Upanishads
Stotrapatham and Divyaprabandham.

2 Study classes in Gita are being
conducted.

3. Discourses on Ramayana and
Bhagavata are being arranged.

4, Sri Krshna Jayanti celebrations
are being organised for the worship of
the Lord.

5. Copies of the Gita, Sahasranamam
etc. are being distributed. ‘

6. Religious instruction is being pro-
pagated through learned preachers from
time to time.

7. Souvenirson the occasion of Sri
Krshna Jayanti (Gokulashtami) are
being brought out.

8. Asa beginning of propagatingthe

Gita in the West a Gita Society has
been started in London. Copies of the
Gita have been sent toa friendin
Germany for distribution among those
interested.
9. The Sanskrit Drama Sankalpa
Suryodaya was presented on December
24, 1949 at Bombay by a cosmopolitan
cast, before a highly appreciative and
distinguished audience,

10. Monthly magazine *Sri Krshna’
is published.

P
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SRI KRSHNA SABHA reop;

AIMS, OBJECTS & ACTIVITIES.
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= In a. foreword to the pamphlet entitled <“Bharat Seva Samaj,, g
[;‘ \ SRI JAWAHARLAL NEHRU, Prime Minister, said: g
£ E 8 e It is an ambitious task and we want men %‘
’::‘ and women with high ambition for it-not the ambition g
3 for the little and personal things of 1life but the E{
% ambition to serve great causes, forgetting oneself, %
H and achieve great ends......”” =
E Space kindly donated by: E
- THE TATA IRON AND STEEL COMPANY, LIMITED,
: 'CALCUTTA .
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= Q\ES.E“’@ * Diesel Engines - Rotary Oil Mill - =
i ChI . R
I .w <t Shaping Machines - Sugarcane Grus{_l;er. =
¥ & A md < : Y
g .&P&E . Textile Looms - Ploughe & Plough-Shaies é
g Chaff Cutters g
= . FACTORY : i
H A
: Satara Road, M. & S. M. Rly. =
1 I
= | 'HEAD OFFICE: E
g Construction House, Ballard Estate, g
i ' BOMBAY N
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Electric Hoists, Mining Equi
ico ;‘(1;3 HO}Stff M‘mmg Equipment like Conveyors, Winches,
ng & W inding Plants, Cages, Pit Frames, Buildings,

Compressed Air Plants, Harbour & Shipyard installa-
tions, Excavators & Earthmoving Equipments:

POHLIG

Aerial Ropeways, Cableways, Conveyors, Runways:

KIESERLING

Plants for Manufacturing Cycles, Cutlery, Nﬁts and Bolts,

tubes, bars and presses:

TRIANCO

&‘Sohd Concrete Plock making machines,
, mixers and vibrators:

DORTMUNDER UNION

CONTACT
KAMANI ENGINEERING GORPORATION LTD.,

Kamani Chambers i~ Ballard Estate,

M 1
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Also at :-
NEwW DELHI. CALCUTTA- MADRAS-JAIPUR-SATNA-NAGPUR
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RAVA[GAON SUGAR I?ADM HD

Producers of

Sugar, Sugar Candy
Confectionery, Golden Syrup
and
Dairy Products of Quallty

) Head Office: : Factory:

5 CONSTRUCTION HOUSE, RAVALGACN.

fa Ballard Estate, Via Manmad,

g BOMBAY. (G. 1. P. Rly.)

¢
“G%@@ﬁﬁ@@%f%m(’

OUR
Walchandnagar Sugar Worlss

and

Agricultural Industries

Manufacture:-
CRYSTAL SUGAR

%
?

REFINED G. N. OIL
. : . DENATURED and
b RECTIFIED SPIRIT.
5

For particulars please write to :

WALCHANDNAGAR  INDUSTRIES LIMITED
HEAD OFFICE FACTORY :

. “Construction House, Post. Walchandnagar

Ballard Estate, Dist, POONA
BOMBAY ’ Rly. Station Diksal
(G. 1. P. Rly.)
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. DHOTIES, SAREES, LON%G CLOTHS, POPLINS

VOILES, MULLS, SHIRTINGS ETC,

P
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\ . P
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‘vAtpply for Export Goods

The: Shree-Nuas Gotton Mils Ltd,

Shreeniwas Wandby Road, Fort, BOMBAY

Managing Agents :-

- THE MARWAR TEXTILES (AGENCY) LTD., BOMBAY
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ORDER FORM -

Date. ..o ‘ Place....rnn
To

THE BUSINESS MANAGER, “Sri Krshna'

o East 3rd Street, PUDUKKOTTAL . I. Railway
Dear Sir, .

Please register our name as subscriber/ for the
publication of the enclosed advertisement in your monthly
for one/ three/six/ twelve months. I/We enclose a cheque
for Rs. The block for insertion is sent
by separate registered post. ‘

) ) Yours faithfully,

Full name and address % Block Letters. ) *

Name e
Full address — .
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SU’BSORIBE TQ SRI KRS_HNA ,

If you look for chaste, method mould, motive and substance in your readlng.

TO INFLUENCE THE INFLUENTIAL 1N ASIA & ABROAD
ADVERTISE IN SRI KRSHNA

e e e e e et el e 8l 0 S

The circulation of this Journal is among prominent people and includes
Mills, Factories, Business Houses, Colleges High-schools and Cultural Institutions
both inside and outside Indla. There is no doubt that the Journal will be an
excellent medium of advertisement to your Concern. The rates for advertisements
are as follows:—

Yearly. H. Yearly. Quarterly. Monthly
Cover pages 2 & 3, Inside o ' ) :
first and last pages and
all pages opposite reading :
" 900 69¢ 360 180

matter
Inside full -page ' 600 4%0 240 120
Inside half page w375 270 150 75

.

¢ For spemal positions and advertisements in double ‘colours pleaee ask
or rates,
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Sri Krshna Sabha, Bombay has branchei elsewhere and other institu-
tions also are affiliated to it. The terms of affiliation are given below for the
information of those whn want to start branches or to get their own msntutxons

12 Adhikarana Ratnamala of Kapistalam Desxkacharya Rs.
13 Time. its Philosophy & Economigs
14 Dramxdopamshad Sara & Tatparva-Ratnavali } sy ¥F—0—

15 SRI ERSHNA - Monthly Magazine N

MoxTaLy —
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Affiiiation{

i)

afﬁhated y EZ

1 Inst;tuuons having same objects will be called branches. =

2 !Iaostitutions havmg similar objects and objects which are =8
not in coniict with the objects of Sri Krshna Sabha can 5
also be affil: ated .

3 The affiliation fee will bs Rs. 15 per ansum.

4 All the publications of Sri Krshna Sabha including the

~monthly magazine “Sri Krshna” will be sent free to
branches and affilitted institutions. :

5 The central organization will arrange to co-ordinate- the
activities of the affiliated institutions,.to send preachers for
propagating the aims and objects of the Sabha and the
teachings of Sri Krshna and to hold annual conferences.

6 Those: Who want to establish branches or get their institu-

o tions affiliated may correspond  with the Secretary, Sri
Krshna Sabha, No. 10. Brahmmwada Road, G I.P. ’\Iatu'xga
Pcmbay 19, for fur tha particulars,
SPI KRSHENA "3!&33& PUBLICATIONS
1 8ri Jayanti Celebrations 1947 Souvenir ~ Re. 1—8—0
2 Sri Jayanti Celebrations 1948 Souvenir - Rs. 3—0—0
3 - Synopsis.of Sankalpa Suryocmm 1942 o Rs. 3—0—0
4 Photographs of actors in the play Sankalpa Suryvodaya As.
5 Fundamentals of the Four Schoois of Vaidic Philoso )hy’Rc
» 6 Dasavatara Siotra of Sri Vedanta Desi ka, Rs.
7 Mummanikkoval ™~ S " Re.
8 Sillarai Rahasvas ” 2 Vols. Rs.
9 Sri Sukta and other Lakshrm Qtot"as 1 . :
with Eng. Translation | As.
10 \yayakalap Sangraha of Senesvara As,
11 Tiruppavai with English Translation : As,

(Bhagavan Namasahasram)

Published on the 29-th of every month;

Inland Rs. -5/-  Overseas IDh

Inland As. 0-8-0 Overseas
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