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Vaikasi Visakha which falls this year
on 27—-5—53 is a day which is most
sacred to all Sri Vaishnavas and which
is looked to year after year with great
joy and expectation by all as it is the
day which gave the world Nammazhvar
who revolutionised the world of religion
and spiritualism. By his devotional
outpourings which came out in the form
of Tamil Verses, he drew the entire
world towards him and made it God-

mjnded and God-mad. From his very
birth he kaew nothing of this world and

the worldly things, and God was every-
thing to him — the food that he ate,
water that he drank and betels that he
took.. His love for God, which at the
beginning was vast as the sea, increased
day by dav and moment by moment
so much that very soon it outgrew the
ocean, eclipsed the Universe and ulti-
mately enveloped the Omaipresent
Paramatma with his Nitya -~ and Lila.
vibhutis, The Lord with His lovely
figure and enchanting qualities so
attracted him that the latter became
his unbought slave and found his joy only
in serving Him and His consort at all
times, in all places, in all ways and in
all conditions.

The psalms that Sri Nammazhvar has
left behind are surcharged with soul-
stirring devotion ta God and they are

but effusions of his God~intoxication—
anubhava of the Paramatma with his
form, figure, qualities, ornaments,
World, Consort and so many other
things. The Golden thread that rums
through all these psalms is that Sriman
Narayana is the Absolute of the Upa-
nishads and He alone is the means by
which He can be reached by the Atman
in bondage. His works are enjoying a
validity and authoritativeness which is
next only to Vedas; and with all the
teachings of the Vedas in them they
in fact, are more useful and helpful, for
they are in Tamil, the language of the
ordinary man and they. unlike the
Vedas, do not place any restriction on
any one for study, Those, who are
averse to the earthly pleasures and who
are inclined towards Geod and His enjoy-
ment, are able to get supreme consola-
tion and mental peacefrom Nammazh-
var’s works and it will be no exaggeration
to say that one will very easily fall in love
with and lose himself in these songs of
the Azhvar as all thisis God-given and
comes from the depth of his soul.

Sri Nammazhvar has left behind him
four immortal works. The first is Tiru-
viruttam in which he prays to the
Paramatma to release him from the
bondage of Samsara which stands in
the way of Bhagavadanubhava, In
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Tiru-vasirivam, his second work, the
Lord shows him His form, and qualities
and Azhvar sings his’praise of the same,
Peria-Tiruvandadi, the thir work of
Azhvar, is the cry of the longing soul
for union with the Lord as his thirst
has been enhanced ever so much by
a vision that the Lord gave of Himself.

Tiruvaimozhi is the last and biggest
of the Works of Nammazhvar in which
he gives in great detail all that he was
vouchsafed to know and see by the
Merciful Lord and all the situations
through which he passed and repassed
before he realised God and attained
Release (Mukti). Sothis is a complete
book which is as it were, an auto-
biography of a God-infatuated soul ever
since its birth in this world and also its
rebirth consequent to the acquisition of
the spiritual knowledge. Here we have
all the essence of the Vedas; all that one
need know; all that one has to know
For herein are described the five-fold
things —a knowledge of which is said to
be essential for a spiritual life and  state
of Release, And they are :—

1. the svarups of the Brahman that is
prapya;

2. that of the Jivatma that is the
prapta;

3. the means of attaiament of fruit;
4. the fruit—attainment; and

5. the nature of the obstacle that
stands between God and ourselves,

Ever since the advent of Nammazhvar
and other Azhvars, 2 new orientatation
has been given to the teachings of the
Upanishads, The immanent God of the
Upanishads is brought nearer to us
laying emphasis on Hisg Mercy and
Affability by representing Him as
incarnating Himself in idols in diverse
forms in this world for the sake of

attracting the erring mortals and saving
them, The very concept of Punya and
Papa has undergone a change. In short
the idea of samsara and moksha too has
changed. Sri Nammazhvar holds the
hand of the Lord as He essays to confer
the Moksha on him and puts Him a
question thus in a challenging way —
“Well, My Lord, do you think you are
conferring on me a boon by giving this
Moksha ? If you do not know it, learn
it from me: Your Moksha is nothing
when compared with the Bliss that | am
having by meditating upon your
auspicious qualities and lovely form.”
Sri Vedanta Desika in his own inimi-
table way has gathered all this idea and
given it out as follows :
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“If you deign to be pleased with me;
if I can be anywhere near you; if there
will be faultless devotion 10 you in me;
O Varada. the Lord of the Elcphant
Mount! if there will be contact for me
with devotees of yourself, even this
world, earth-earthiy as it is, will in
truth and fact be the Moksha,

Thus according to these Azhvars, the
wortd or samsara as such is not only not
bad, but will be even a welcome Heaven
if just a vision of God can be had. The

Vedas recede to the back-ground yield -

ing the fore-ground 1o the Prabandhas;
the Vedic rites and rituals are content
to be left aside if a life of devotion and
service to the Paramatma can be led.
So the Azhvar began a new era in
religion and gave us all poor mortals
hopes of redemption and release.

And that is the importance aof the
day—Vaikasi~visakham,

THE DISTINGUISHING MARKS OF A PRAPANNA

By Vidya Visarada V. N. Sriramadesikacharya, Siromani and Vidwan,

It is a well known fact that Sri Desika
excels all Acharyas — predecessors and
successors, and he shines unigue among
all of them. No Acharya can fill up the
place of Sri Desika. What is the reason
for this ? Not only had he in full the
rare virtues of Gnana, Vairagya and
Anushthana, but also all the peculiar
qualities of the perfect soul of a Pra-
panna to a surprising extent. One may
think that these qualities are easy to
get, But it is very difficult to find* out
a person excepting Sri Desika, who
exhibited them in thought, word and
deed. That is the secret of his great-
ness.

We shall now state what these high
water marks of a true Prapanna are.
Man should follow the rules of right
conduct or achara, Achara purifies his
mind and helps him 1o obtain a clear
knowledge of the soul. He learns that
the soul is dependent on the Lord and
he wishes to serve Him in His ever-
lasting abode of Sri Vaikuntha. The
easiest means for reaching it is Pra-
patti, i. e, complete surrender to the
Lord., One who unreservedly gives
himself up to God is called a Prapanna,
The Prapanna, in the course of his life
after Prapatti, obtains a more perfect
knowledge of his own soul than ever,
and of Prapatti which is his favourite
means of reaching God, and of the fruit
which is called Moksha, We shall sce
how this new development is attained.

After Prapatti is made, the Prapanna
experiences joyful emotions in his mind.
From those emotions the man can
realise that he hae reached a stage
which is called a Nishtha., We have
all seen in our daily lifec that we are

very happy when we realise in our own
selves some good qualities or when we
do good actions. A Prapanna also
realises some new symptoms in himself
and becomes very happy. We can
divide his spiritual elation into three
distinct stages. They are technically
called Svarupa-Nishtha, Upaya-Nishtha
and Purushartha Nishtha, Sri Desika
gives a detailed description of these
three stages in his unique work —
Srimad Rahasyatraya Sara and they
are given below :—

The following are the signs which
indicate the existence of Svarupa-
Nishtha in one’s own self, This Svarupa-
Nishtha may be translated roughly as
the realisation of the soul’s real state or
perfection.

1. When a man ridicules his bodily
defects the Prapanna should not feel
sorry as he is sure that the defects
pointed out touch only the body, which
he is not and do not apply to his soul
which is perfect.

2. Sastras say that the sins committed
by an abused man go to the abuser,
According to this rule, the Prapanna,
who is abused, should pity the abuser
who takes off his sins and is going to
suffer faor them.

3. Azhwats and Acharyas have
confessed to the Lord their faults and
wept for their sins. In fact, they did
not commit any sin at any time, There-
fore, they only taught us how we should
beg the Lord to pardon our sins. It is
quite natural for a man to forget to place
his sins before the Lord for pardon, If
one abuses a Prapanna particularisine



his sins, the Prapanna is reminded of

his sins and he confesses them to the

Lord for pardon. The Prapanna, there-

fore, should be very grateful tothe

abuser for the help rendered by him by

way of reminding him of his sins, Isit
- easy to develop this quality ?

4, Further a Prapanna should not be
angry with the abuser even to the
slightest extent, The Prapanna should
realise the fact that the abuser is not a
free agent, but he is moved by the Lord
to use vile words as a result of his own
karma, The true Prapanna owes, there-
fore, no grudge to his abuser, who is
only an agent and not the first cause,

5. Not only this. The Prapanna
should feel joy when he is abused. The
reason for his joy is that the abuser
removes a portion of his sins,

To summarise, when the Prapanna is
abused by another, if his reactions are :-
(1) indifference (2) pity (3) gratitude
(4) absence of anger or even misunder-
standing and finally (3) joy, he is an
evolved soul and has attained Svarupa-
Nishtha,

The following are the marks of one
who has achieved Upaya Nishtha or the
realisation of the greatness of his
Means: -

1. The Prapanna, when he surren-
dered himself to the Lord, did Prapatti
in the strong belief that the Lord alone
was his Upaya. Hence, he should never
consider himself or anv other being
except Sriman Narayana to be his
means of salvation.

2. In this world all people are afraid
of death. Whatis the real reason for
their fear 7 They are not sure of obtain-
ing salvation, because, they did not
resort to any means for the same. But

those who have performed Prapatti are
sure of obtaining salvation and, as they
have no fear of going to hell, welcome
death as a friendly guest. As the Pra-
panna does pot fear even death, he does
not feel agitated when he has to face
worldly miseries however harrowing.
He is happy to think of the certainty of
his attainment of salvation.

3. Asthe Prapanna is sure of his
Prapatti being accepted by God and
finds that the Lord is ever by his side to
save him, he knows no fear. Here is an
example, When Sita went to the
Dandaka forest in the company of Sri
Rama she did not entertain any fear
even at the sight of an elephant or a
lion or a tiger. The secret of her courage
lay in the fact that she felt herself to be
under the shelter of Sri Rama’s long
arms. The honest Prapanna has long
ago been taught his Upaya-Nishtha by
the example of the Mother of the Uni-
verse,

4 A Prapanna has already laid at
the holy feet of the Lord all his own
responsibilities in coanection with his
well-being and he never takes any fur-
ther trouble or effort for his salvation.
What did Sita say in the prisonin
Lanka to Ravana when he approached
her with evil intent ? She said, “Booby*
[ can buin you into ashes and you
deserve the same, Butl don”t want to
do it without my Lord’s permission.
Further, I hesitate in the fear that
penance will be affected if 1 do such
things,” Whata beacon-light for the
Prapanna to follow!

5. Lastly, a Prapanna should expect
to have two things only from the Lord.
They are:- (D) destruction of his
Karmas and (2) attainment of salva-
tion. This expectation arises not merely
because - God alone can bestow these

things, but there is a pride in taking
them from His very hands. Takea leaf
again from Sita’s example, Hanumanp,
when he had consoled her, submitted to
her that if she agreed, he would himself
take her to Sri Rama, Sita replied that
the only proper thing was for Ra_ma
personally to take %er after destroying
Lanka with his arrows. What we learn
from this is that the destruction of un-
desirable things should be done only by
the Lord.l ncidentally it may be pointed
out that a Prapanna is quite justified in
expecting both these things only from
the Lord.

To summarize, the Prapanna, who
knows no other meaas then the Lord,
who does not fear death when death
comes, who feels the protecting arms of
the Lord stretched all round him. who
has no thought of self-defence and who
delights to receive favours direct from
God's own hands, has realised the
spirit of his Means or Upaya.

The following characteristics mark

out the Prapanna who has attained
Purushartha-Nishtha — or the realiza-

tion of the End,

1. A Prapanna is not anxious about
the routine of his daily life; God Him-
self unfolds his life according to his
karmas. He does the same thing impar-
tially imn the case of every soul. God
won’t give anything to any one ignoring
his karma. A person makes no effort
but wealth seeks him out. Another man

is making untiring efforts but he does
not get even a single square meal. Why?
Every one can get fruit only according
to his karma. Even if the Prapanna has
some anxiety about his life. what is the
nse of it 2 Can anything move evena
little without His wish ? Itis well said
that onegmav fly in the sky, enter the
subterranean regions of Patala, or
wander in the whole world. but he can-
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not get anything if God Himself does
not give it. So, it is a fact that without

God’s wish nothing in this world can

happen. The Prapanna thus leads his

life like a boa, The huge creature can«*
not move to catch food. And it won’t
hesitate to take the food which comes to

its mouth., Like this. a Prapanna enjoys

all those things which come to him by
God's will. All this may be summed up
as “Indifference to wordly wealth”
which is the first characteristic of a

Purushartha-Nishtha,

2 A Prapanna feels no joy, wh@n he
attains some worldly beunefit accardiog
to his previous karma, nor does he feel
sorry in their absence. But he very
properly feels a great joy in the expec.
tations of salvation and service to the
Lord in Sri Vaikuntha. That joy
elevates him spiritually. This is the
second mark of the End-realising Pra-
panna and may be termed *‘joy in expec-
tation of Moksha’’.

3. A Prapanna not merely derives
joy in expecting the eternal bliss of
Moksha but he thirsts 1o get it now and
here and cannot brook delay  Sri Ala-
vandar and Sri Bhashvakara exhibited
this overflowing eagzrness for the attain-
ment of “the Fina! Release”. This is
the third and final peculiarity of the
Purushartha-Nishtha.

A Prapanna rejoices to have all these
distinguishing features in his spiritual
make-up. Such great souls as realise
the exisience of the three stages in them
do not worry over any untoward imci-
dents. Even if thier attention is drawn
to such happenings by chance, they
will not have the slightest fear. But they
have the greatest fear of offending God
and His devotees., Again, if joyful
happenings of a worldly nature occur
the Prapannas take no notice of them,
much less feel elated over them.

tContinued in page 34)



THE ESSENCE OF

SECRETS THREE

By Sri R. R. Desika
11, CLASSIFICATION OF CONSTITUENT PARTS:

{Continued from page 8)

The method of clearing these doubts
*is this :—

1. Itis mo doubt true that we have

committed innumerable offences and are
not, therefore, fit to go to the presence
of our Great Benefactor. Because of the
fact, however, that our Great Bene-
factress, our Mother, Who puts up with
all offences however big they may be,

is not away from Him even for a single
moment, She is in a position to recom-

mend us to Him. He is not in a positicn
to reject that recommendation. He will
overlook our offences which stand in the
way of our reaching His presence
because of His great regard for Her.
On the strength of this recommendation,
therefore, we can approach Him.

2. It is also true that our Great Bene-
factor grants fruits according to one's
karma or work; but He is infinitely
pleased with prapatti more than with
anything else. More-over He grants us
liberation because of His relation to us.
This may be illustrated thus :—

Let us take the example of the son
of a millionaire who quarrels with his
father and runs away from him. After
running away from his father, he goes
to the extent of even beagging for his
food and undergoes untoid hardships,
Many people suggest to him that he
should appsoach his father and ask
pardon but he does not pay heed to their
advice. If, in this state of affairs,

{Continued from page 33)

Sri Desika gives us a beautiful and
appropriate example from Srimad-Rama-
vanatoelucidatethis stage of Prapannas.
The perfect Prapanna reaches such a
stage as Sita reached in Asoka Gardens,
Poet Valmiki excellently describes Sita's
penance in the Asoka Gardens. The
Rakshasis were before Sita threatening
and abusing her with very harsh words.
But Sita did not see them. Also she did
not cast her eyes on the trees full of
charming flowers and fruits. Bat with
mind fixed on her beloved husband Sri
Rama she was seeing only Rama all the
time. She saw Rama everywhere. Sita
cansidered both the things viz. the cruel
and ugly Rakshasis and the beautiful
trees full of flowers and fruits — as
beneath her notice. The same thing
applies here to a Prapanna also. A

" Prapanna is absorbed in service to the
Lord and His devotees. His mind does

not admit into itself anything else.
Hence, he is equally indifferent to both
joyful things and unhappy or heart-
rending events

If a Prapanna develops this high
spirituality, the fruit of the three

Nishihas i e. gg=qfpy, Iqmafamr and
g;qp}ﬁg‘ or the realization of the self,

the means and the end, is within his
reach.

Every man should practise constantly
to attain the three Nishthas in this tife.
Needless 10 say that one cannot consider
salvation superior to such a mundane
life if he finds himself in possession of
the arks or qualities detailed above,
which indicate the wonderful evolution
of his soul. But the Loril’s Grace is the
main cause of this spiritual uplift termed
here the three Nishthas,

because of some good deed or pamya, he
changes his mind and approaches his
father and asks pardon, the father gives
him all his millions. Even if a servant
works with the millionaire for a lifetime,
all the millions do not go to him, In the
same way, asour relationship with our
Great Benefactor is of alf types including
that of being sons to Him, He wants
only an excuse for saving us. It is,
therefere, possible for him- to take our
craving for pardon in that light, forgive
us all our sins and grant us liberation,

3. Againitis true that our Great
Benefactor is Avapta-samasta-kama and
can therefore, afford to disregard even
our biggest work or offering; but He
considers even the flimsy pretext of
prapatti as something very great and
grants liberation as a result of His
infinite Mercy, Previously He has
tried hard out of His great kindness to
save us. This endeavour has taken the
following ways :~

He gave us the body and sense-orgaas
and the ability 1o function with their
help. He revealed the Sastrasto us in
order to be able to distinguish between
good and evil. He descended as Avataras
to this mundane world and expounded
the meaning of the Sastras. He came
as Acharyas and raught us the Sastras.
This is the help which He has rendered
to all in general. In order that He may
not be accused of partiality, He has
commanded that at least the pretext of
prapatti should be there before one is
granted liberation. He, therefore, con-
siders the prapatti practised by us as a
help rendered to him and grants us
liberation, We can observe similar
things in the world also, Even if we
render some humble service to a good
and magnanimous ruler, he considers it
to be as something very great aud

o~
Do

rewards us out of 3ll proportion to the
services rendered.

4 It hasno doubt to be conceded
that our Great Benefactor does not grant
fruits immediately after the performance
of anything good, 1In the case of
prapaiti, however, He makes an excep-
tion. There is noone to stand in the
way of His granting fruits at once in
the case of prapatti, Because of the fact
that the man who performs prapatti
weeps and cries for liberation, our
Great Benefactor is not able to put up
with his grief and grants liberation
immediately. -This characteristic of our
Great Benefactor we can observe in His
Avatara or descent to this world as Srl
Ramachandra and in the favour shown
by Him to Kakasura and Sri Vibhishana.

5. It has also to be granted that our
Great Benefactor of such great ua-
imaginable eminence may observe rules
of precedence and distinction between
the high and the low. In spite of this,
however, He grants us liberation asif for
his own sake. Great people do not neces-
sarily observe distinctions, Even ordi-
nary people feed their children as well
as parrots on milk, Inthe same way
Sri Ramachandra also took along with
Him without the least distinction every-
thing in the kingdom of Kosala to His
Highest Abode, On a par with this is
our Great Benefactor’s saving for His
own sake everyone who has practised
prapaiti betore Him without any conside-
ration regarding their status. We may
illustrate this in the following way :—

A purse-proud man goes even perso.
nalty at midnight to an ordinary  Pujari
conversant with magic spells in order
to do away with the distress to his wife
stung by a scorpion. If the Pujari
wants an interview with this richman on
grefhary  days, this rich man  will
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gonsider it beneath his dignity even to
grant him an interview, The Pujari is
taken aback at this most unexpected
visit of the rich man and enquires why
he has perscnally taken the trouble to
pay a visit to his humble cottage, The
rich man mentions his wife's trouble and
takes him to his mansion. Just as even
a so-called big man goes to a man of
low status when his own interests are
at stake, our (sreat Benefactor considers
eur bondage in Samsara as a great
personal trouble to Him. Therefore He
will not make any distinction between
the high and the low particularly in
regard to granting liberation.

It is, therefore possible to develop
great faith as the doubts mentioned
previously can be cleared without the
possibility of  their recurring by
fneditating on the five matters indicated
n the Dvaya-mantra viz. (1) Reeom-
mendation; (2) Relationship, (3) Natu-
ral attributes like infinite Mercy,
(4) Habit of independently granting
liberation to those who perform prapatti
without having to depend on the favour
of some one else and (5) Considering
others’ benefit as one's own. One can-
not, however, develop this great faith
without the great grace of a good
Acharya Understanding the meaning
of the Sastras arises from the grace of
the Acharya. Clear understanding
arises from great grace. Grace means
the anxiety of the Acharya for the good
of the disciple or the sishya.

A great saint has observed that it is
very difficult to develop such great faith
We are not fit to perform properly even
Sandiyavandana or the morning, after-
noon and evening prayers. If our unfit-
ness isto be taken into consideration
our Great Benefactor will not even be
present in the village we inhabit, We
long te secure liberation. For the

prapatti to be performed no physical
labour is necessary. No expenditure is
involved. Nor is there any delay in
getting the fruit. One may have full
knowledge but even partial knowledge
isno bar, Such prapatti is said to
secure liberation when desired. Our
asking for liberation is like the asacri-
ficial offering to God being demanded
by a dog which should not even be seeon
by those present in the hall of sacrifice,
To make matters ludicrous we ask for
liberation not only for ourselves but also
for those belonging tous. No one can
prevent us from speaking freely and
foolishly that He will grant us liberation
like this but can any one have even a
particle of faith in such a statement the
moment it is seriously thought of 7 Such
great faith should therefore, come only
through the great grace of a good
Acharya, We should not, however,
refrain from performing prapatti out of
fear of the difficulties involved. They
alone are blessed who perform prapatti
with the conviction that it will lead to
liberation without  realizing the
difficulties in the way. One preat saint
has remarked that it is the cowherdesses,
who fully enjoyed our Great Benefactor
taking Him to be an ordinary man, that
are fortunate and not those who were
afraid of approaching Him out of regard
for this greatness.

The awgas or constituent parts
mentioned in this chapter are necessary
only for thwe who actually perform
prapatti In the case of acharya-nishtha
or the performance of praptti by the
Acharya for the disciple or the sishya the
angas are not necessary for the sisiya as
he himself does not perforin prapatti
the angin, 1t will suffice if the disciple
does not decline the offer of the Acharya
to perform prapatti for him.

(To be continued)
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SRI KRISHNAM VANDE JAGADGURUM

SALUTATION TO SRT KRSHNA,
THE TEACHER OF THE UNIVERSE.

Srimad Bhagavad Gita

Readers will have noticed that during
the last three issues of Sri Krshna a
large number of pages has been devoted
to the publication of a translation of the
slokas of Srimad Bhagavad Gita with
ample foot-notes, It is proposed to
continue and finish the translation
before Sri Jayanti or Sri Gekulashtami
which falls this year on the 3lst of
August. If only a few pages of Sri
Krshna are utilised for the purpose of the
publication of the further pcrtions of
the translation it will not be possible to
finish the work in time to have a
complele copy of the translation of
Srimad Bhagavad Gita by Sri Jayanti
day. Itis, therefore, proposed to make
use of all the pages of Sri Krshna for
this purpose and permit the Press to
concentrate on Srimad Bhagavad Gita
only. This will mean that a copy of
the translation of the entire Gita will be
in the hands of the readers on or about
the 1st of September, this year, Readers
are requested to extend their indulgence
te the publishers and await a neatly
bound pocket edition of Srimad
Bhagavad Gita four months hence. The
pocket edition is expected to be of a
quarter of the size of Sri Krshna and
consist of about eight hundred pages
divided into three volumes each

containing six chapters of the Gita,
Each of the three volumes will be prized

at annas eight only exclusive of postage.
A copy will be sent to all subscribers to

Sri Krshna. Those who have not sent
their subscription so far are requested
to remit the same by the beginning of
June 1953. Copies will not be sent to
those whose subscription is in arrears.

It is also proposed to bring out a
separate edition of the Gita in one handy
volume of thin opaque paper of the

Bible type and distribute it free except
for postal charges to all those who are

interested in studying the Gita in the
same way as the Bible is done., The
idea is to print about one hundred
thousand copies of this edition on behalf
of Sri Gita Mission which, as the
readers know, has bheen started under
the auspices of Sri Krshna Sabha,

Bombay for the propagation of the
teachings of the Gita, The Lord

Himself says in the Gita:
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“He who communicates this most

secret teaching to my devotees will

practise great love for Me and will

reach Me only without any doubt. No
man there has been who has done

anything more pleasing to Me than he.

Nor in the whole world will there

be any one more dear to Me than he.”
(68 & 69 of Chapter (xviii).

Those who want to do the most
pleasing thing to the Lord and be most
dear to Him are requested to send their
donations each according to the best of
his or her ability to the Editor of Sri
Krshna in order to make this unique

edition of Sri Gita Mission possible
and also to send a list of names of their

friends to whom they would like a
copy of this edition to be sent free.
The actual cost of each copy is expected
to be about Rupee one onlv.



SRIMAD BHAGAVAD GITA

THE SONG OF THE LORD
(CHAPTER TIT Continued)

Continued from page 17
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On the other hand, who, directing!
organs of sense and action through the
mind?2, commences karma-yoga® with
the organst of action without being
attached’—he excels" . 7

1 To work laid down by the sastrns as it is
akin to work always done before.

2 Set out to see the self.

3 Resorting to the way of work i. e, doing
penance, going on pilgrimage, giving charity,
performing sacrifices, etc., with the proper
irame of mind.

4 Which are by themselves bent upon work-
ing.

5 To fruits, egoism etc.

6 Even one devoted to jnana-yoga or the
way of knowledge owing to the improbability
of blundering or stoppage. A man crossing a
river by swimming will be in great peril it he
stops swimming whereas another who ero4ses
it by walking over a bridge loses nothing by
ceasing to walk for some time,
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Do work inevitable! to one connected
with the body2. Karma-yoga is superior
to jnana“-yogat. Even the means of
sustenance® of the body cannot be
achieved by you practising jnana-yoga.8

1 What is inevitable can be done easily but
abandoning all work involves great difticulty,

o T .
2 Through inclination from time without
beginning.

3 Akarina here mneans not refraining from
work as elsewhers but the opposite of karma-
yoga i e. jnana-yoga according to the context.

4 Even for one qualificd for  jnana-yoga as
otherwise no valid comparizon can be made.

3 Which  is necessary  for oue practising
jnana-yoga until the far-off goal of seeing the
self is reachod, which has to be provided with
the help of wealth sequired through righteous
means and which has to bo  dono  only after
doing the tive acts of great worship (pancha-
maha-yajna) which mean work, regular andfor

oceasional,
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Except in the case of work! for the
purposec ot vyagna2 this world® has
(experiences) the bindingt of Karmas,
Free from attachments perform work,
son of Priha®, for the purpose of
yagna~, 9

1 Including acquisition of wraith.

2 Worship including all work _cnjoined by the
Sastras.

3 Of porsons bound by samsara or the cycle
of births und (denths.

4+ Through the vasanas or inclinations pro-
duced

5 Even work neither enjoined nor prohibited
by the Sastras,

6 To one's own benefir,

7 Arjuna, the son of Kunti.

B It is the omniscient and ancdwelling Lord
that grants fruits and binds or releases and not
inscntient work or even sontient beingrs except
as instruments of His Will.
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Having of old? manitested? beings
along with (different forms of) worship,
the Supreme Lord of all beings?
directed @ “Through this# thrive. Let

this yield your wished-for objectss fg

desireo?”,

| A1 the time of primary creal fone or mani-
fostation when Brahma the creatsr Al wad
created-

2 ¢ Creatod’’ means Cmoncfested”  as o indi
vidual selves also are cteimal,

3 Children i.e. all Bengs nocludimg Brahma.

4 Worship.

5 Liberation and othor qesires appropriate to
it in the caso of thuse scexing lLiberation frem
the Supromo Being anid ordinary desires only
in the case of others worshipping devas or ordi-
nary celestial=.  Vide Chapter VII verses 2'\)-‘.‘3.

6 Nerther forbidden nor upposed to dharma

or virtue.
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Please the gods! by this?, May the
gads pleased you. Pleasing each other,
attain the Highest Good?, 11

1 It is to Sri Krshwea tiar all worship ulti-
mately goos.  Vide Chapter IN verse 24,

2 Worship.

3 Promote your interesis by granting you

the things necessary like food. drink  ete. to

attain your objective of Liberation.

1 Liberation.
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The gods?, pleased with  worship,
wi | grant you for their benefit® objects
o! enjoyment’ wished for by you A
thicef indeed is he who devours for him-

self what are bestowed by them  with-

. N »

out offering (the same) to them 12
1 OF whom Sri Krshna is the ponost Self

thoaaie

D This it evident from the use op tne .o

yords form.

3 Suitable for seeking liberatiom or their
worship.
4 With the expectation of further worship.
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The good, who are in the habit of
partaking of what remains after worship,
are freed of all sins'., Who cook2?2 for
their own sake—they, however, are of
sinful nature and eat? (nothing but)
sint, 13

1 Which stand in the way of seeing the self.
2 Procure, prepare and partake.

3 Things which cause more sins than before
and not happinvss here or horeafter.

4 And go to perdition,
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Through food living beings! spring;
through rain food-production, through?
worship3 rain; worship through work#%.

I The association of the self with the body
signitics living beings. Vide Chapter XVIII verse
61 for the use of the word ‘bhuta’ in this sense.

2 This is knewn through the Sastrag,

3 In the form of five great yajnas, vaisvadeva
oth,

4 In the form of procuremont, preparation of
things ete. necessary.
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Know that work -springs through the
body! and the body through? (associ-
ation with) the imperishable self?,
I'herefore the body of all* isalways
based on worship. 15

I Brahma here means matter, hence the
resultant hody.  Vide Chapter X1V verse 3.

2 The body i3 able to,work only when _the
self is there and it is well fed.
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3 Vide chapter XV verse 16 for use in this
sense.

4 Qualifled for the adoption of diffarent
means like Karma-yoga, jnana-yoga etc.
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Who, here! does not follow?2 by
rotating the wheel? thus set in motion %~
his life is through and for sin; he revels
in the gardens of sensual pleasures® and
in vain, O son® of Prtha, does he live7,

1 Practising the means of Karma-yoga or
jnana-yoga.

2 Partake of what remains after worship,

3 Of worship revolving in the form of living
beings, food, worship, work, living beiugs.
food and so on.

4 By the Suprems Lord.

5 Not in the garden of the self.

6 Arjuna, the son of Kunti.

7 As his attempts at Jnanayoga etc. bear no
fruit.
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Who, on the other hand), may be
delighted in the selfz only*, gratifiedt
by the self alone> and thoroughly con-
tent® solely? with (in) the self — for
him no work remains®, 17

1 Has reached the goal of liberation and has
1.1, therefora, to resort to any swilhana or
means.

2 i3 always turned towards it as if by neces:

sity i. e. he canun,t exist  (breathe) without
see:ng the acli (dharaka).

3 Not in things vursulda,

4 Derives the pleasure of nourishment  from
e g the self e it 18 o convenicneo giviug
Wi the senss of  full egrowth or  stature
(p mhaka).

S Nat by food and dreink.

t Enpoving seeing the self av ii ho has securod
paaceries cbhogvan

7 Not in gardens and garlands, scents and
songs, dance. drama and muaic ete.

] To Lo done for sooing the «nlf asz he is
effortleasly sering the self which alone conaire
tutes his nocessarics, conveniences and laxuries.
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No use at alll to him? by doing*, nor
any (harm) by not doing?® heret; nor to
him?2? is there any resorting to any
sense.objects5 as useful®. 18

1 Beeause he is already seeing the self.
2 Who is enjoying the state of liberation

mentioned in the previous verse.
3 Resorting to any means for seeing the self.

4 TIn this matter of practising Karma-yoga or
jnana-voga.

5 Lvolved from matter.

6 As he is altogother turned away from them.
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Thereforel,  without attachment,
always: practise Karma-yoga as an
end? in itself. For, practisingt Karma-
yoga without attachment, superior5
(sclf) a person attains. 19

1 Because (8) it i3 only the liberated that
need not practise Karma-yoga. Vide verses 17
and 18 (b) Karma-yoga can be practised eastly.
Vide verse 8;  {(¢) it ig less linble to biundering
or stoppago. Vide verses 6 and 7, dy it includes
thinking of the true nature of the self. Vide
verses 27-30,  (#) even & juuna-yogin has to
practise Karma-yvogi to some exXtent and ean-
not wltogethor abandon it. Vide verses D and 9 -
16.

9 Until the self 13 seen even when you are
eligible for jnana-yoga.

4 As it 1s the worship of the Lord and not as
& means to the ead of the lower hewvou or even
junna yoga.

£ Without the intervention of any other
means like jnann-yogs.

5 The truo naturo of the individual self which
is wuperior to matter i. ¢. the body.
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By Karma-yoga alone! complete
success? have great3 Janaka and others
attained.

1 Without the intervention of jnana-yoga.
2 In seeing the self.

3 Even royal sages are eligible for jnana-yoga.
This is suggested by the indeclinable ‘hi’.
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Even! carefully looking to the preser-
vation? of the people alone? you*
ought to perform Karma-voga. 20

1 A greater reason than others.

2 From the harm arising from trying to tread
the path of jnana-yogs beyond the ability of
common folk and slipping away from both
jnana-yoga and karma-yoga.

3 Apart from other considerations.

4 As a pre-eminent person setting an example
for athers to follow. This is evident from the
use of the verb ‘arh’.
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Whatever a pre-eminent! person
practises that alone other people2 do
The extent3 to which he doest, people
follow that (also). 21

1 Famous as one knowing all the Sastras and
practising what the Sastras say.
2 Who do not know all.

3 The constituent parts of any work.
4 Practises.
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Because there s nothing! unattained
which has to be attained2, there is no
work®, O son4 of Prtha, which ought to
be done by Mes (sporting)in the three
worldse, Still” |stay in Karma-.yoga
onlys, 22

1 No end.

2 Through work.

3 As a means to achieve the end.

4 Arjuna, the son of Kunti.

5 The perfect, blissful, omni-scient and omni-
potent Supreme Lord, who always has what all
one can desire.

6 Tn the voluntarily assumed forms of
celestials, human beings etc.

7 Although I am not bound by Karma, and
no sin will ascruo to Me as to you from not
preserving people from harm.

8 For the sake of the welfare of the people.
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For, if I' do not always abide in
work? unremittingly3, men will, O son*
of Prtha, follow my 5course of conduct®
in every respect. 23

1 Though born not through Karma but of my
own free will as the son of Vasudeva, the fore-
most among the virtuous.

2 Enjoined upon the profession, family and
station in life in which T remain for the time
being.

3 Without weariness due to indifference on
account of want of selfish interest.

4 Arjuna, the son of the Kunti.

5 The son of Vasudeva, the foremost among
the virtuous.

6 Taking it to be right.
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These people! will be uproated? if [
were not to perform Karma-yoga. I
should be the author of the interming-
ling3 of the duties of primary castes4
and should be ruining these children. 24

1 Who do not know all e. g. not even what
they are qualified for and depend on my course
of conduct to decide upon what ie right and
wrong.

2 Lost by the sin resulting from dereliction
of duty leading to perdition and by econse
quently not achieving the end of seoing the self-
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3 As e. g. Kshatriya's following the dharma

of refraining from fighting whieh is the dharma
of the Brahmin.

4 Brahmins (priests and teachers), Kshatriyas
(warriors), Vaisyas (traders, agriculturists and

dairymen) and Sudras (servants).
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A wise man?, who is not? struck to
Karma desirous of? doing what will
preserve peoplet from harm, should so
practise Karma-yoga, O Bharatas that
those who are otherwise® and are

struck” to Karma may practise karma-
yoga unlys8, 25

I Who knows all about the self.
2 Who is qualified for even jnana-yoga.

3 Convincing the paople’that they are in the
8ame boat with pre-eminent men.

4 Seeking liberation.
6 Arjuna, a descendant of the race of Bharata.

6 Who do not know all about the self and
are, therefore, dependent on the course of con-

duct of pre-eminent people who are famed for

their wisdom and virtue for ascertaini
is right and wrong. ining what

7 Who are not qualified for jnana-yoga.
8 For secking the self.
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He should not cause disturbance to
the opinion! of those who do not know
all2 and are struck® to Karma. yoga,
He should produce delight in all work*,
himself practising Karma-yoga well,

knowing all2 and equipped with convic-
tions, 26

. 1 That karma-
ing the self.

2 About the self.
3 Because they are eligible for it only,

4 In the minds of those who do not
about the self.

5 To the_eﬁect that karma-voga will
lead to seeing the self without the inter
of jnana-yoga.

yoga is the only means of see-

know all

directly
vention
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In regard to all work being done by
the constituent characteristics! of the
body2 (according to their own nature)

in every respect, one whose idea of his

real nature is confused by the supposi-
tion of *I'ness (in the not ‘I' *) considers

‘I am the doer’. 27
1 Batva (goodness or purity) sajas (dirt) and
tamas (darkness):
2 matter.
3 body.

aﬁﬁg EHE {{Uﬁ?‘;ﬁmﬂaz ]

IO IO 3 g AET A @SR | e

An expert!, however, O long-armed,
in the classifications of constituent
characteristics® of the bodv and their
{respective)? actions, does not adhere to
their actions as author, knowing that
gunas+t are at works. 28

1 One who knows the Truth as it is.
2 Gunas.

3 Karmas,

4 Satva (goodness or purity), rajas (dirt) and
tamas (darkness).

5 Leading to wisdom, passion and sluggish-
ness.
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Those who are confused® in mind
by the constituent characteristics of the
body adhere to their actionsz. Such
dullards®, who know only a littlet, one
who knows all should not cause to
deviate (from Karma-yoga)®. 29

1 In respect of the true nature of the self.

2 And not the real nature of the self distinct
from the body.

3 Who have to follow the practice of pre-
eminent people for ascortaining what is right .

’
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4 Who are eligible for karma-yogs only.
5 By himself practising jnana-yoga.
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To Me! all work putting down2 with
understanding relating to the self3, with-
out desire4, becoming bereft of the sense
of ‘my’s; wage war® with soul’s fever?
subsided. 30

1 The inmost Self and Director «f all insen-
tient things and sentient beings.

2 attributing.

3 That it belongs to and is directed by Sri
Krshna, the inner Charioteer of all.

4 For fruits as all work is service to the
Supreme Lord Himself for His own pleasure.

5 In work or anything else as all belong to
the Lord.

6 And do other work enjoined by the Sastras
in the same spirit i. e. practise karma-yoga.

7 Anguish or anxiety in respect of the future
because of the untold sins of the past.
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Those peoplel who always follow this
principle? of Mine?  those who put faith
in this and+ those who do not find fault
with this are released from actions3, 31

1 Who are qualified to obey the Sastras.

2 Particularly as enunciated in verse 30 and
generally that Karma-yoga is better than
jnana-yoga. leads to seeing the self direct, and
is necessary for the welfare of the world.

3 Who promulgated the Sastras.

4 Three classes have been taken separately
because of the indeclinable ‘api’. People in the
third stage will reach the second and those in
the second the first <tage in due course.

5 Which are the cause of bondage.
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Who, however, find fault with, aand?
do not follow, this principlez of Mine —
consider them to be considerably deluded
in all (departments of) knowledge,
wanting in reasoning® and lost4, 32

1 Those who put no faith in this should alse
be included.

2 As referred toin verse 30 that individual

solves belong to and are supported and directed
by the Supreme Lord.

3 Having no certainty of the true naturs of
things.

4 Unfit for reaching the Goal.
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In accordance with one’s natural dis-
position! does even a man with (Sastraic)
knowledge: exert himself3. All beings4
resume their wonted state5. What can
prohibition (by the Sastras)s do? ? 33

‘1 Arising from impressions and inclinations
produced by previous karmas or actions.

2 That the self is distinct from the body, that
its characteristics are such and such and that
it alone should always be contemplated upon !

3 For sense objects.

4 Bound to bodies.

5 Inclinations of long standing for things
perceived.

6 Learnt only today about things beyond
perception.

7 Compare this with verse 60 of Chapter II.
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For objects* of each sense organ and
for things2 done by each organ of action
unavoidable?® likes4 and dislikess are
firmly fixed. Their subjection one should
not come under®. These two, as is well-
known, are highway-men? (blocking
one’s way)s, 34

1 Sound, sight, smell, taste and tonch.

2 Speaking, walking, working. procreating,
evacuating.
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3 The meaming of the preposition *vi’.

4 For enjoyment or action arising from
mpwessions and inclinations produced by
proviows karmas or actions.

5 Dus to standing in the way of enjoyment.

8 By commonc‘ing jnana-yoga.

7 Difficult to defeat.

8 To liberation through jnana-yogs.
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Better! one’s own dharma2 without
excellence® than another’s dharma4
well practised for some time3. In one's
own dharma: death is preferables.
Another’'s dharma brings danger”. 35

1 Because it need not stop in the mid-le.

2 Karma-yoga which is casy.

3 In non-essentials.

4 Jnana-yoga which is difficuit.

5 The meaning of the past participle ‘ta’.

6 In this life without completing karma-yoga
88 it can be re-commenced at the stage left in
a subsequent lifoe and the goal of seeing the
self achieved without inordinate delay.

+7 In as much as the cessation of jnana-yoga in
the middle means commencing it all over again
from the beginning and the goal of seeing the
self may not be reached even at the end of
innumerable lives. A jnana-yogin is like the
usurer who lends money at exorbitant rates of
interest without security and loses the principal
itself whereas a karma-yogin is an investor who
lends money on safe security yielding lew bus
sure income.
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Arjuna enquired :

Then by what impelled does this?
persm.x2 engage in sin®, though himself
not willing, O Scion4 of Vrshnis, as if
by force compelleds ; 36

1 Who commenced jnana-yoga. Vide verse 33.

2 Endowed with free will.

3 Of enjoymens of sense objects which wily
lead him astray from jnana-yoga.

4 8ri Krshna.

5 An ancestor of Sri Krshna,

8 Like one oarried away by powerful currente
of wind or water.
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The Lord? replied :—

It is passion?, itis anger®, produced
by the constituent characteristic of
rajast (dirt)-the great glutton*, the
great criminal®, Know it (him) in this
matter (of fulfilment of jnana yoga) to
be the foe?, 37

I Bhagavan means one who knows the birth,
the death, the emanation and the goal of beings,
has divine knowledge and knowledge of Karman
and possesses lordship, valour, fame, wealth,
knowledge and desirelessncss in full.

2 When desire is 8o very strong that one can-
not refrain from physical contact with sense
objects.

3 When keen desire thwarted turns into an
outburst of anger with persons near by or
imagined to be standing in the way.

4 Which sometimes predominates satva
(goodness or purity) and tamas (darknees or
ignorance). Rajas is the water which enables
the seeds of in¢linations or vasanas arising
from previous Karmas or actions to sprout in
the fertile field of prakrti or body into Kama
and krodha i. e. passion in hoth of its senses
and stages.

5 Whose appetite increases with what it feods
on.

6 Who is prepared to commit any sin, even
the deadliest.

7 Who drags him into the enjoyment of
sensual pleasures and the commission of violence
against those who are near at hand or stand in
the way.
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As by smoke fire is covered, as by
dust a mirror and as by as omnion is
enclosed the foetus, so by that (passion)?
is this (principle) of sentient self2
veiled, 38

1 Will disappear like smoke if the fire of
knowledge burns bright and strong, has to be
removed like dust by repeated efforts and can
be safely delivered of like a child only through
the grace of the Lord (doctor) and the Acharya
(nurse) and not at one’s own sweet will and
pleasure.

2 When tenanting the body.
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Obstructed is the knowledge! of the
intelligent being2 by this eternals foe
in the form of passiont, O sons of
Kunti, which is difficult to appease® and
is insatiable? (like fire). 39

1 Of the self.

2 Whose nature is to know but is hindered by
some foreign element.

3 Without beginning, but ending with seeing
the self.

L

Causing infatuation with objects of sense.
5 Arjuna.

6 Even by illegitimate thinga.

7

Never says *‘enough to legitimate things.
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The organs?, the mind and the willz
are said to be the media .seats) through
ton) which it operates (presides)s,
Through these in different+ ways it
deludes the bodily tenant®, obstructing
his knowledges. 40

1 Outer (of both sense and action).

2 Conviction that petty ends are the great
goals of life.

3 Over the self.
4 The meaning of the prefix ‘vi'.

45

5 This indicates that it is association with
the body or matter that has led to the unavoida-
bleness of indriyas or organs of sense and
action and subjection to gunas or the consti-
tuent characteristics of prakrti or the body.

6 Of the self and producing eagerness for the
enjoyment of objects.
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Thereforei directing? organs3 at the
commencement4, O bests of the scions
of Bharata, this criminal® destroy, the
destroyer of knowledge? synthetic® and
analytic~, 41

1 Because passion turns one endeavouring to
begin jnana-yoga away from the self towards
objects.

2 To Karma-yoga.

3 Of sense and action.

4 Of resorting to the means of attaining
liberation.

5 Literally “bull’.

6 Passion to be shunned like sin.

7 Of the self. '

8 General as connected with God and matter.

9 Particular, a8 distinct from God and the
body.
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iThel) organs?2 are great (pre-eminent)
they3 say; greater than organs is the
mind+; greater than the mind, however
is the will5; but what is greater than the
will is passion®, 42

1 Among enemies of knowledge.

2 Of sense and action as compared with time,
place, body etc. because of subtlety and diffi-
culty in controlling. When the organs are
engaged in the enjoyment of objects knowledge
of the self does not arise.

3 Manu and others.

4 Even when the organs are forcibly held

back knowledge of the self does not arise if the
mind is devoted to thinking of objects,



Ot-;f.'wrf when the mind does nob think of
o : objects during sleep or sluggishness know -
&2 of the self does not arise if the will is
obotinately perverted.
e}’ﬁ Or duu-o which arisee from the constituent
&Wﬁc of rajas or dirt and obstructs the
. h:w{edgo of the self by bringing the organs,
mind and the will under its control even

when they are somewhat f
avourab} j -
yoga for a short time, ° to Jnana
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Thus, knowing passion to be greater
than the will, sustaining the miad by
the will (in karma-yoga) destroy, O long-
armed, the foe in the form of passion
difficult to overtake® (much less, over-
come), , 43

* By those who do not praotise karma-yoga,
do away with sins and put on the armour of
very strong satva or purity even when they sce
the evils of passion. Pleased with Karma-yoga
God will drive out the dirt of desire for objects.

Thus ends in the Lord’s Song Chapter 111

SRIMAD BHAGAVAD GITA
CHAPTER 1V
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The Lord? said :—

'I:hls yoga2? imperishables, 14 ex-
plau;:ed“ to Vivasvate, Vivasvat explain-
ed (it) to Manu and Manu told Tkshvaku,

1 Bhagavan means one who knows the birth
the d?oth, the emanation and the gosl of beings',
has divine knowledge and knowledge of karman
and possesses lordship, valour, fame, wealth,
knowledge and desirelessness in full.

2 Karma-yoga.

3. Because it always lies in the Lord and its
fruit is eternal.

4
thaan. one else can know or expound it better

5 The meaning of the prefix ‘pra’.

hs At the ‘.)eg.in.ning of the Manvantara. This
;‘bows t:hat 1t is intended as & means for the
tberation of all and not merely for exhorting

Arjuna to wage war.
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This, received thus through successive

“series of teachers. king! ~ rshis? knew.

That yoga, O terror® to foes, has been
lostt+ heres through long lapse of times.

1 Of deep and broad mind.

2 Able to discover things transcending the
senses.

3 Arjuna, who makes it hot for his foes.

4 Almost; because Vyass, Akrurs and
Bhishma knew it.

5 In this world of people with diverse quali-
fications.

6 Resulting in the diminution of the powers
of understanding, will, physique and practice
of the disciples.
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That same! yoga of old, has by Me:2
been explained® to yout today on the
ground that you are My devotee and
comrade, For, this is a greats secrets. 3

1 Without any deviation from its real
substance.

47

2 No one but Myself can know or expound it
like this wherever there is & break in the
successive series of teachers.

3 The meaning of the prefix ‘pra’.

4 Who have taken refuge in Me.

5 Of Vedants or Philosophy. This should not
be divulged to unworthy people.
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Arjuna enquired :— .

Posterior! (is) the birth of Your
Worthy Self (and) anterior? (was) the
birth of Vivasvat, How am I to compre-
hend?® this4 that you explained (it) at

thes beginning® ? 4

1" In time i. 6. contemporaneous with me.

2 In time i. e. twenty-eight chatur-yugas ago.
A chatur-yuga is equal to 43,20,000 years.

3 Know the special characteristics peculiar
to Your birth. This meaning is clear from the
prefix ‘vi'.

4 Impossible incident and, therefore, too
incredible a statement to be true

5 Of the Manvantara.

6 The way of questioning exemplifies the
humility of the disciple as he feigne not to
know even the obvious reply and what a pari-
prasna or an indirect question to Achsryas
should be like.
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The Lord! replied :-

Numerous2 are the births? gone2
through by Me as well as by you®. Of
them I know all. but not you, O terror
to foes, 5

1 Bhagavan means onse who knows the birth,
the desth, the emanation and the gos! of beings,
haa divine knowledge and knowledge of karman
and possesses lordship, valour, fame, wealth.
knowledge and desireloasness in full.

2 The words ‘numerous’ and ‘births’ and the
phrase ‘gone through' together with ociting
Arjuna’s real births as an example prove that
the Lord’s descent or advent or avataras are
a8 true as Arjuna’s and not unreal like illusions
produced by magic.
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Remaining! birthless?, changeless®
in nature and the Rulert of (all) beings
and occupying My own body3 (nature)®
I manifest (Myself) of My own Will7, 6

1 Without concealing any of the auspicious
attributes of the Omnipotent unless so inclined.

2 Unlike bound selves who sre born because
of karman.

3 Unlike released selves whose knowledge was
at one time obstructed.

4 Unlike the eternal archangels who are
dependent on me.

3 Adjusting the form to that of celestials,
humans ete.

8 Made of the material of pure satva (good-
ness and purity) lying beyond the region of
ordinary matter constituted by the combina-
tion of satva (purity and goodness) rajas (dirt)
and tamas (darkness).

7 Extra-ordinary power or wisdom and not
because of being bound by any karman.
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Whenever! the drooping of dharma?
takes place, O Bharata,” and the
ascendance of adharma¢, then I
manifest My.elfs, 7

1 No restriction of time applies to the Lord’s
advent.

2 Duty prescribed by the Vedas for different
professions and stages in life.

3 Arjuna, a descendant of the ruce of Bharata.

4 The opposite of duty viz. ploasure-hunting
and insixtence on rights without discharging
one’s duties.

5 Of my own Will in the manner mentioned
in verse 6.
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‘For the preservation! of saints? for
the frustration3 of the wicked* and for
the sake of the firms fixation of

dharma®¢ [ manif i
ager est (My seif) in an)SV

fr:mF;ortn d.estruction by the sorrow arising
from oLseel’ng Me. This is the main object
) e orfis advent. Otherwise their very
existence will be at stake.
oW i
2 Who consider even a single moment of

separation from Me as unb
thousands of ages. serably longer then

th:iﬂ?f_ftheir evil designs by even separating
b - it necessary from their bodies justasa
Ch.];r ‘rem.ove:g a knife from the hands of a
thl mlsus.mg it. This is only incidental to

® protection of the good and can be done
merely by Divine Will.

4 Who do not dischar i

ge prescribed ies

oppose those who do so. futies and

5 . ,
o alll?»y show-mg Me. Who am the ultimate goal
orel ‘;:?i::ga Otherwise the conviction of

- People ca
o P nnot be fully streng-
di:c 1V;V;;m-s'hipt;vh;ch takes the form of faithfully
rging the duties enjoined

psorging joined by Me through

7 Not necessarily i

N Yy In every age or in

particular age of the world. g n
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tho k.nows as they are My activity!
;1‘1. manifestation? transcendental® in
1S manner—he does not ret re-birth

after having left th
' e (present) body+.
He attains Mes, O Arjuna ) Body 9

w(:rsl’}:-gsin'atiofx f)f saints and firm fixation of
1p by exhibiting the Object of waorship.

‘2 W }.]‘(‘h 1% not birth in the shape of ¢
tion with matter consisting of satva onnec-
goodness), rajas (dirt) and tam;is (da(:n!ed
arining as a regult of the bondage of Kar:n::“)

3 Extracrdinary or not subject to the limita

tions of the material universe i.e. without

concealing any of the auspicious attributes of
the Omnipotent, theOmniscient etc. unless se
inclined.

4 As all the sins which stand in the way of

fully resorting to Me are annihilated by the
true knowledge of My activity and manifesta-
tion.

5 By resorting to Me in one of the ways
prescribed.
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Many, purified! by the discipline2
of knowledge?, becoming free from
desire4, fear and anger, full of (know-
ledge of) Me and relying on Me for
support5, have attained My characte-
ristics®, 10

1 Of all sins standing in the way of resorting
to the Lord.

2 Tapas or penance.

3 Of the true nature of My activity and mani-
festation.

4 For anything except the Lord.

5 By resorting to Me in one of the ways
prescribed.

8 Of being sinless, ageless, deathless, griof-
less, hungerless, thirstless, truth-loving and

ruth- i]lmg etc. i utmo i one
t w . Loe, st lik
. 88 to the
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[ betake Myself to persons! exactly in
the same way in which they (want to,
resort to me, They remain2, O son® of
.Prtha‘i. enjoying® My way: (nature)
in all respects”, 11

1 Even ordinary persons who want to resortd
to Me.

2 The meaning of ‘vartante'.

3 Arjuna.

4+ Kunti.

3 Meaning of ‘anu’.

8 Nature, form, activities and charagteriatica.

7 As desired by them in shapes of different
types, images of different kinds or festivals
and decorations and service suited to different
tastes.

19
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Those who long for the fruit! of work
worship deities2 here, For quickly?® in
this world (itself} of men# does the
fruits springing from work make its
appearance, 12

1 Those who donot dedicate the fruit of
work to Me and practise Karma-yoga as service
to the Lord.

2 Indra, Vayu etc. who appear as deities here
and not the Universal and Higheat Lord within
them Who is the ultimate recipient of all
worship.

3 They hanker for quick results here and now
because of thoir innumerable past sins and
have not got the sense of diserimination to
wait for liberation hereafter.

4 Includes colestials also.

5 Progeny, property etc.
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The aggregate! of four varnas? is,
bv Me, manifested3 (with differences)
according 1o the division of gunast and
junctionss. Though itss (karta) framer
(I am), know Me as akarta) (neither its
originator) nor as contaminated by it7.13

1 Including the entire creation from Brahma,
the creator, to the meanest worm or reptile.

2 Teachers (mostly satva), rulers (rajas with
satva), traders (rajas with tamas) and servants
(mostly tamas).

3 Created, sustained and destroyed also.

4 Of satva (purity and goodness), rajas (dirt)
and tamas (darkness).

5 As explained in Chapter X VIII verses 42-44.

6 Of the world’s manifestation with the
world of differences.

7 Because the differences are not due to
partiality or ruthlossness on My part but to
the past deeds of the persons concerned.
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Neither to Me do actions? stick2, nor
have I8 longing for the fruit4 of actionl.
Thus5 whoso knows Me, by Karman®
he? is not bound, 14

1 Of creation, sustenance and destruction of
diverse beings with differences.

2 Ao the differences are due to the good and
bad deeds in previous births of the beings con-
cerned and not to Me just as different seeds
sprout differently from the same soil with the
aid of the same water, air, sunshine ete.

3 1 do not grant fruits merely out of My own
free will and pleasure, irresponsible and auto-
eratic power or personal profit at the expense
of others.

4 Tt is the boings that long for and are bene-
fited by the fruits of creation etc. like the body,
the sense organs, enjoyment of sense-objects
etc. and not 1.

5 As the general cause of creation etc. but
not as ne originating the differences on account
of partiality or ruthlessness and having perso-
nal interest in the fruits of action.

6 Deeds done in previous births which stand
in the way of the commencement of the practice
of Karma-yoga dus to attachment to fruits.

7 Is released from such Karman.
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Thus knowing (Me), was KarmalYoga
practised also by the ancients? seeking
liberation, Therefore practise3 the
anteriort+ Karma-Yoga only performed
by the ancientss. 15

1 As defined elsewhere.

2 Released from sins through such knowledge.

3 You also, released from sins because of
knowledge of Me as explained in verses
13 and 14.

4 Taught by Me at the beginning of the
Manvantara itself.

5 Like Vivasvat, Manu etc.
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What is (karman)! work? What is
(akarman)2 knowledge? In these (two
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parts) even learned people are beguileds,
That (Karman)+ werk I am going to
explain to you—knowings which you
will be released from sins. 16

1 The nature of the work to be done by those
seeking liberation.

_ 2 Akarman here means the opposite of work
1. €. not idleness but thought or knowledge (of
the true nature of the self) underlying work.

3 By scattered texts of Sastras.

4 Tuclading the knowledge underlying it.

5 Practising (bocause knowledge of work to
be done should lead to action upon the know-
ledge gaiued).

-6 The bondags of samsara or the eycle of
births and deaths and action-reaction.
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Free from desire (for the fruits of
w?rk), with mind controlling egoism,
without sense of ownership (in the body
and things and persons belonging to it),
mere bodily work? doing, one3 does
not incur sin (samsara). 21

1 (a) Difficult to abanden or
(b} For the sustenance of the body.

2 stesthn self through merely Karma-yoga
of this kind even without the intervention of
jnana-yoga.
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Because, of work (Karman)? 10 learn
there is, to learn there is of (vikarman)®
different kinds of work also and of
(akarman) knowledge3 as well there is

.to learn—hard to penetrate (understand)
is the course of karman+4, 17

1 Work including knowledge of the true
nature of the self as the means of attainin
liberation. ¢

2 *Vividlha Karman’ like regular, occasional
and  optional work and work for aoquiring
wealth for performing such work. All work

should be considered Lo be for the single fruis
of liberation. Vide Chapter IT, verse 41.

3 Of the true nature of the self wnderlying
work.

4 Of one seeking liberation as it consista of
different kinds of work with the one object of
atiaining liberation but made up of two parts,
viz. work and knowledge.
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Who sees! fakarman) knowledge3
in® (karman) work and (karman) work
in* (akarman)knowledge he among men
is endowed with comprehension s , he is
fit for liberation and he carries out all
duties. 18

1 Tho aspect of knowledge of the self while
doing work and the aspect of work while having
knowledge of the self as knowledge underlies
work and work includes such knowledge.

2 Of the sel.

3 While doing.

4 While having.

5 Of the true purport of all the Sastras.
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Whose all undertakings! are devoid
of desire2 and fancy* — that expert4,
intelligent people® say, has burnt up
actionss by the fire of knowledge?, 19

1 The acquirition of wealth for and the
performance of regular, occasional uivl optionsl
work.

2 For the fruite of work.

3 The delusion that the body and its eomati-
tuent characteristics are the same as the solf
and that worldly belongings are owned by the
self.

4 Doing work with the proper frame of mind.

b Knowing things as thoy are, particolarly
karma-yoga.

6 Deeds dune previously,

7 Of the true nature of the self underlying
action.

51
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Abandoning attachment to the fruits of
work, delighting in the eternalself and
without reliance on the impermanent
body, although engaged? enthusiastically
in work, nothing (no work) whatsoever

he? does. 20

1 Karma-yoge is, after all, restricting the
organs to graging on favourable pastures instead
of allowing them to stray into unfavourable
foreats of thistles and thorns and stand in the
way of jnana.

2 He is devoted to the knowledge aspect of
work. In the name of karman he is practising
jnana. He does work but i8 not bound by it
88 he has no attachment for the fruits of work,
thinks of the true nature of the self as neither
the sole nor an independent nor the natural
doer of work, does not confound himself with
the body, its gunas (constituent characteristics)
and those related to the body and is engaged
in work in the spirit of service to the Lord for
pleasing Him only.
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Content with accidental! gain?, put-
ting up with the pairs of oppositess,
without hostility4 and equanimous in
success and failures, although doing
work®, unfettered is he?, 22

1 Without seeking for things better than
those so received even while working for acquir-
ing wealth for worship.

2 For the sustenance of the body.

3 Unavoidable like heat and cold, hardness
and softness of blows stc. till the work enjoined
by the Sastras is aver.

4 Towards others by considering that all evil
that comes is duc to one’s own previous
Karman or action and not to others. We may
hold up an umbrella to ward off the hot rays of
the sun but we should not be angry with the
sun,

5 In work like waging war as he iz interested
in the sole friuit of pleasing the Lord by dis-
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oharging one’s duty and not
fruit of kingdem ér the séconda.

6 Only karma-yoga for leading ¢
direct and not indirectly through jnan

7 By samsara or the cycle of births an
deaths and action-reaction.
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Whose mind is fixed on the know-
ledge of the self, whose attachment? is
gone, who is released (by his relatives)2
and who works for worship only—his
work?® becomes entirely extinct. 23

1 To things other than the self. .
2 Of all worldly obligations owing to his

being a hopelessly unworldly follow as he has
no sense of ownership. He is in the world but
not of it. He lives in the midst of his family
and propérty but has attained the stage of not
being affected by them.

3 Of the past leading to bondage.
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The Supremel Spirit in the form of
oblationz of which the Supreme Spirit
in the form of the leaf isthe instruments3,
into the Supreme Spirit in the form of
fire is offered by the Supreme Spirit in
the form of the offerer. By him who
considers (all parts of) work (as above)
as the Supreme Spirit, the Supreme
Spirit Itself in the form of the self is
attained+4, 24

1 Brahman.
2 Clarified butter, cooked rice atc.
3 Like a ladle for handling.

4 Without the intermediateo stage of jnana-
yoga because of the thought of the immanence
of the Supreme Spirit in everything and every
thing, therefore, heing Ite form or body. As
both matter and spirit belong to and are
supported and directed by the immanent
Supreme Spirit they are said to consbitute Its
bhoady end they and it are spoken of as one in

oL
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the same way as the body and the self are
identified in popular parlance. Moreover, the
Supreme 8pirit as the Supreme Cause emanates
every effect (thing or being) and cause and
effect are usually spoken of as one.
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Some Karma-yogins pursue the worship
of the Supreme Spirit only through
imagesi. Others cast2 oblation® with
the prescribed instrument+ into the
Supreme Spirit in the form of fire, 25

I Daiva means relating to God. As other
forms of worship are mentioned in subsequent
verses this is considered to mean the worship
of images.

2 ‘Homa’ or offering to God through the fire
without Vedic ritual.

3 ‘Yaga’ or ‘yajna’ or sacrifice with ritual as
prescribed by the Vedas.

4 Leaf, wooden ladle ete.
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Hearing and other senses others cast

into the ilames of control *. Sound and
other objects of senses, others into the
flames of senses cast?2, 26

1 They endeavour to control the sensos
by avoiding the presence of sense objects.

2 They endeavour to render sense-objects
ineffective evenwhen they are present by pre-
venting senses from enjoying forbidden objects
and being too much attached to permitted
objects. *Homa’ implies extinction in fire and
ineffectiveness is extinction here.
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All functions of the senses! anpd
functions- of the vital breath, otherss
cast into the fire of the (means,) yoga of
control of mind kindled by knowledge

(of the true nature of the self as distinct
from the body). 27

1 Speaking, taking etc.

2 Subtle actions corresponding to the actions
of the sonsea.

3 They endeavour to prevent the mind from
being absorbed in the functions of the senses
and the vital breath,
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Some worship (the Supreme Spirit)
with  materialsl,  others through
penance?. others again through pilgri-
mage’ still others through reciting the
Vedas, yet others through studying
their meaning5 - all do endeavours and
have keen resolve. 28

1 Wealth acquired through legitimate means
and spent on the worship of images, gifts to the
deserving, Vedic sacrifices, ‘homa’ or casting
into the fire without Vedic ritual which are all
worship with materials.

2 Fasting of different types like Krechchra,
chandrayana etc. The curtailment of enjoy-
ment as prescribed by tho Sastras is meant.

3 ‘Yoga’ means reaching and going to holy
places and rivers is meant as other forme of
Karma-yoga have been separatoly mentioned
and as ‘yoga® proper cannot form a part of
Karma-yoga.

4 Svadhyaya means the study of one's own
Veda and only recital is mentioned as learning
the meaning has been referred to separately.

5 ‘Jnana’ means knowledge and the acquisi-
tion  of  knowledge  of  the meaning
of the Vedas and not jurna-yoga i3 meant
as the main topic of discussion js karma-yogs.

6 They are only cndeavouring.  They have
not yet uttained fuil contrel.  Nor are all of
them ascetics.

A g qOr AOSIE FAST |
IONGFI TG ORI 1| e,
S fEdERr: T 90 SRR |

Into the (fire of the) down-going
breath others! cast the up-going breath,

others again® the down-going breath
into the up-going; and yet® others,
arresting the motion of both the up-going
and the down-going. cast the (courses
of) breaths into the ¢fire of the) breaths.
All (the three) are devoted to controlling
(lengthening) the vital air and have
regulated4 (their) diet, 203

1 These practise ‘puraka’.

2 These practise ‘rechaka’.

3 These practise ‘kumbhaka’.

4 As helpful both here and heroafter.
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All these! know (practise)® worship*
and have their sins destroyed by wor-
ship. They eat¢ the remnants of wor-
ship called ‘amrta’ (nectar) and attain
the eternal Supreme Spirit (in the form
of the selfs) 304

1 From worshippers with materials o wor-
shippers through the control of th wvital air.

2 Knowing work is to practise it.

3 As mentioned above and including tha five
great yajnas and regular and occasional work
referred to in Chapter III, verse 10,

4 To sustain the body in order to work for
reaching the goal of seeing the self.

& Vide versa 24,
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Not (even) this world) exists (fructi-
fies) for one without worship2; whence
(can) the other3, O Bestt of the Kurus?

1 Of impure matter yielding the fruits of
dharma or religious observances as means to
an end, wealth and sensual enjoyment.

2 In the form of work, regular and occasional,
preceded by the five great daily yajnas and
followed by vaisvadeva. No one should
abandon this general yajna ount of pride of
practising karma-yoga of a particular yajna.

3 World of liberation, the Highest End to be
schieved.

4 Arjuna.
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Thus many kinds of karma-yoga are
performed as the means of attaining
Brahman (the Supreme Spirit in . the
form of the self). From work! know
them2 all to proceed. Thus knowing
(and performing?) you will be set free,

1 Regular and occasional prescribed by t.ho
Sastras. Unless this is performed from day to
dsy as and when necessary sins will not decrea-
so, rajas (dirt) and tamas (darkness) will not
diminish, satva (purity and goodness) will not
inorease and doing karma-yoga will becomse
impossible and ineffective. Regular and ocea-
sional work is highly useful and necessary for
leading to karma-yoga which is important.

2 Including the knowledge of the true nature
of the self as stated in verse 16.

3 Knowing karma-yoga should lead to per-
forming it if it ia to yield the fruit of liberation.
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Betterl than the physical? (material
or work) aspect of Karma-yoga3 is the
mental (thought4 or knowledge) aspect,
O terror® to foes. All work in its
entiretyé, O son? of Prtha, finds all-
round fulfilment in knowledges®. 33

1 Qompare Chapter 1IT verse 8, Chapter IV
verse 42 and Chapter V verse 2 with this.

2 Vide verse 18.

3 Yajoa refers to karma-yoga with ite two
sspects of work and knowledge.

4 Thought makes all the difference in deeds.
A poor man’s humble hospitality with love is
preferable to a rich man's sumptuous feast with
indifterence.

8 Arjuna, Parantapa means one who makes iv
hot for the foes.

€ Including everything else acceptable as
means for seeing the self.

T Arjuna, son of Kunti.

8 1t is knowledge of the self which is practised
even when work ia being done and it is know-
ledge of the self which is being practised that

i
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gradually ripens into the state of she Goal
finally attained. Partial knowledge while doing
work ripens into full knowledge of realisation
when the Goal of seeing the self is reached.

afafe afraae aReR e |
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Thatl ascertain by respectful prostr-
ation?, round-about questioning? and
Teverent servicet. SagesS, who have
Seent the self will explain to you (all
of) knowledge” relating to the self. 34

1 Knowledge relating to the self imparted in
verses 17-30 of Chapter II.

2 Mental, vocal and physical bowing.
3 Indirectly without displaying one’s own
eleverness, as if one is ignorant, and not as if

one is cross-questioning a hostile witneas with
show of sophistry.

4 For a long time.
8 Myself or others.

8 The truth as it is and not merely as it
appears.

7 Clearing doubts, doing away with ignorance
and eliminating contrary understandiag due to
the mind being choked by innumerable sins
from time out of mind.

IS 7 A o amafy e |
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Which1, having known, never again,
confusion3 of this kind will you fall
into, O son® of Pandu. By which, all
beings with none left behind, you are

going to see in yourself4 and afterwards
in Me$, 35

1 Knowledge i the self.

2 Confounding the body with the self and
having sense of ownership of things and beings
belonging to the body.

3 Arjuna.

4 Equal to you i. e. as of the same essential
nature of knowledge as yoursself when all are
distinghished from their artificial bodies of
different kinds like celestials, humans, brutes
and plugu. Vide chapter V verse 19.

3 As equal to Me iu as much as all
attain the highest equality wath the Lord one?
they are free from the shackles of impure
matter. Vide chapter XIV verge 2.

At IR v a4 qEEen: |
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Even if you are of all sinners the worst
perpetrator, all sins! you will cross over
by means of the float of knowledge3 (or
the self) only. 36

1 Committed in the past awelling like the
waves of the ocean. .

2 Which forms the mental pary of karma-
yoga.

TR afrtsha: TTarRFeIsT |
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Just as (heaps of) fuel, a well-lit fire,
to ashes does reduce, O Arjuna, the fire
of knowledge!, all sins?, to ashes does
reduce likewise. a7

1 Which forms the mental part of karms-yoga.

2 Deeds good and bad of the pass leading to
the lower heaven or perdition an:l standing in
the way of seeing the self.

A & Jaw gt oREfg fad
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For_ there does not exist in this world
a purifier equal to knowledge (of the
self), Thatl, one well accomplished?
(through) Karma-yoga® attains sponta-
neously* in his selfs in course of time.

1 Ripe knowledge.

2 Practico makes perfection.

3 Of which pert is knowledge and part i»s
work.

4 Without further instruction at vhe supreme
moment of fulfilment of the goal ot aroing the
self.

6 The self alone standing witness to the
knowledge regarding the weli.

AN A T GAAAT: |
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One, who is bent upon it, whose mind
is well withheld (from other objects) and
whq,has eagerness (for its enlargemet)?,
attains knowledge2. Having obtained
knowledge, supreme bliss (peace), ere
longs, he attains. 39

1 After obtaining instruction from sages.
Vide verse 34. ‘
2 Ripe knowledge or realization of the self.

3 Without the intervention of jnana-yoga.

SFAIHEIAS Gy e |
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Ono who .is ignorant!, who has no
eagerness (for the enlargement of the
knowledge received) and whose mind is
doubtful2, is ruined. Neither this (petty)
world® exists (fructifies), nor the
highest4, nor (even an iota of)
happiness5 to one with a doubting

mind. 40

1 Because he has not received Bastraic
instruction regarding the self.

2 Of the certainty of the instruction received,

3 Of impurs matter yielding the fruits of
dharma or religious observances as means to
an end, wealth and sensual enjoyment.

4 World of liberation, the Highest End to be
achieved.

5 As one doubting the very existence of the
self distinct from the body will not resort to
any of the means prescribed by the Bastras for
achieving any of the four prime objects of

existence.

AEEIHA FAESAGTI |
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Whose work is renounced! (trans-
formed into knowledge) through Karma-
yoga, whose doubt? isdispelled (severed)
by knowledge3, and who has a firm+
mind, him no work5 binds,
O Dhanjayas. 41

1 Vide verse 18.

2 Regarding the self being distinct from the
body.

3 As received from Sastras and sages.

4 Unshakable conviction in the instruction
recoeived.

5 Arjuna is so called because of his winning
wealth by conquering all kingdoms.

THEIFEHS &t Freaae: |
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Therefore, "get up, O Bharatal and
practise Karma-yoga 2, having dispelled
(severed) this doubt3 (seated in the
heart) born of ignorance, by the sword
of knowledge of the self. 42

1 Arjuna born in the race of yogins like
Bharata,

2 As taught by Me, the Omniscient and the
all-Merciful Lord.

3 Regarding the self being distinct from the
body.

4 Rankling or inward.

(To be continued)

Thus ends in the Lord's Song Chapter IV,
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Sukla May
! Guru  Sunya Rohini 22 40 Asubha 14 Vishna Padi, Sunin Vrshabe
3 hrs 35 ms. after Sunrise.
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5 Iandu Shashthi Punarvasu 0 35 Sv-Asu 18 Seemanta in Kataka,
6 Bhaoma Saptami Pushya 2 40  Asubha 19 Mars sets in the West,
7 Saumya Ashtami Aslesha 5 13 Asubha 20 Mercury in Vrshabha.
8 Gauru Atithi Magha 8 15 Subha 21
9 Bhrgu Navami Purvaphalguni 13 15 Subha 22

10 Sthira Dasami Uttaraphalguni 14 10  Asubha 23

11 Bhann Ekadasi Hasta 16 45 Suobha 24 Sarva Ekadasi.

12 Indu Dvadasi Chitra 18 45 Asubha 25

13 Bhauma Tmyodasi Svati 20 15 Subbha 26 Maha-pradosha, Sri Peria
Tirumalai Nambi.

14 Saumya Chaturdasi Visakha 21 10 Subbha 27 Sri Nammazhvar, Sri Nrsim-
ha-Jayanti. Venus inMesha.

15 Gura Paumima Anuradha 21 40 Su.Asu 28 Sri Parasara - Bhattaraka
Seemanta in Kataka.

Xrishna

16 Bhrgu Prathama Jyeshtha 21 40 AsuSun 29

17 Sthira Dvitiya Mala 21 20 Su-Asa 30

18 Bhanu Tritiya Purvashadha 20 40 Subha 31 Agni-Nakshatra eads.

June

19 Indu Chaturthi Uttarashadha 19 45 Asu-Su 1

20 Bhauma Paochami Sravana 18 40 Subha 2 Sravana.vrata Mercury in
Mithuna,

21 Saumya Shashth_i Sravishtha 17 25 Asu-Su 3 Mars in Mithuna, Tithi-

Saptami dvaya,

22 Guaro Ashtami Satabhishak 16 5 Asun-Su 4 Mercury rises in the west,

23 Bhrgu Navami Parvabhadra 14 40  Subha 5

24 Sthira Dasami Uttarabhadra 13 10 Su-.Asu 6 Sri Dattatreya-Jayanti,

25 Bhann Ekadasi Revati 11 40 Su-Asu 7 Smarta Ekadasi.

26 Indu Dvadasi Asvati 10 15 Subh 8 Sri Vaishnava Ekadasi.
Hari Vasara Zhts 35ms after
sunrise.

27 Bhauma Trayodasi Bharani 9 0 Subha 9 Maha-pradosha:

28 Saumya  Chaturdasi  Kritika 8 s Subha 10 Sri Tirukkotiyur-Nambi.

29 Guru Amavasya Rohini 7 35  Asubha 11 Serva-amavasya.

Sukla ;

30 Bhrgu @ Prathama Mrgasirsha 7 30 Su-Asu 12 Vrshaba-Sukla.Prathama.

31 Sthira Dvitiya Ardra 3 5 Asu-Su 133 Vrshaba.Sukla-Dvitiya.

32 Bbanu Sunya Punarvasn 9 20 Subha 14 Shadasiti, Sun in Mithusa

b

13 hrs 15 ms after Sunrise.
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cussions, prayers, reading of Itihasas - . S \ 8 Sillarai Rahasyas » " 2 Vols, - ¢
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