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The Sarvodaya Prachuralayam at
Tirupur functions now as the Dakshin
Bharat Prakashan for bublishing and
distributing all Gandhian - Sarvodaya

literature on behalf of the Sarva Seva
Sangh,

The Akhila Bharat Sarva Seva Sangh
is an all-India organization, Some of
the leading constructive institutions
created by Mahatma Gandhi have merg.

ed in, while some others are federated to
it. '

All publications ofthe All-India
Village Industries Association, Talimi
Sungh,A. 1. S, A, Go-Seva Sangh, Nava.
jivan Trust, Vora & Co,, Hind Kitabs
Ltd., and others are available at Sarvo.
daya Prachuralayam at Tirupur,

Sarvodaya Prachuralayam can under-
take to supply all Gandhian-Sarvodaya
literature in English and Tamil for
Schools, Colleges and Public Libraries.

———

To Readers of SARVODAYA

We request our readers to help
us in increasing the circulation of
"SARVODAYA" by introducing it
to their friends who will be prospec-
tive subscribers.

A free specimen of our old copies
of “The Khadi World" which is now
incorporated with “ SARVODAYA *
will be sent on application with
typed address or clearly written in
block letters.

.

We request and a ppealto
readers who are interested in our
Tamil and English SARVODAYA
maqazines to secure a few subscri-
bers for each of the magazines during
the two weeks of the coming Charkha
Jayanti, commencing from 2nd Oct.

To Subscribers

We are sending in the
usual course reminders to
subscribers when the subs-
cription has lapsed. 1In
case of delay the next issue
of Sarvodaya will be sent
by V. P. P, unless counter—
manded. We request the subs-
cribers to honour V. P, P.

—————

THE KHADI WORLD
BOUND VOLUME

A few bound volumes of the tirgt year
will be available for sale. The price
per volume is Rs. 5/. including postage.

——
THE IDEOLOGY OF THE CHARKHA

Cheap and handy Digest of Gandhiji's
writings and speeches on khadi,
from 1906 to 1948,

Compiled by Srikrishnadas Jaju,
Price Re. 1/- including postage.

e
THE TASK OF PEACE MAKING

Reports of the World Pacifist Meeting,
Santiniketan and Sevagram.
Price Rs. 8,

\\_ﬁ‘

By Satish Chandra Das Gupta
Handmade Paper Rs. 2/8
The Cow in India 2 Vols. ,, 25,

—

THE BHOO“DAN‘MOVEMENT
BY BANDHUDAS SEN
Published by Sarva Seva Sangh
Price As, 4

-
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WANTED AGENTS

for selling “Sarvodaya" magazines,
Tamil and English, at all g]aces-
Apply for terms with a minimuf
deposit of Rs, 5/-

Vol. 2 |

October 1952 No. 4

Published on the st of every month

R A
o+

i CONTENTS

b

% . .

%+ The Sarvodaya Samaj

ks ~—  Vinobaj

Poojya Kislorlal Mashruwala
Is Khadi Economically Sound?
— Gandhiji
Vinobaji's Appeal for Sevaks
The New Movement of the Charkha

Sangh
Pang — Sahasrabudhe

Help the Child to Tcach Itself

— Louis B. Mayer
The Chancellor of Gujarat Vidyapith

— J. C. Kumarappa
Progress of Bhoodan Movement

-—- Shankarrao Deo
Chartered Merchants

~ Bharathananda
Sarva Seva Sangh on Comniunity

Projects

The Students; Parasites or Pioneers?

— R. BR. Keithahu
Mechanisation in Agriculture

— N.S. Sivasubramanian

Vinoba -. The Appostle of Bhoodan
Fogna — Suresh Ramabhati
Shankarrao Deo's Bhoodan Yatra
in Hyderahad
~ K. Valdyanathan
Vedaranyam Kasturba Kanyn
Gurukulam
— Suresh Ramabhai
Khadi Lovers’ Conference
in Tamilnad & Kerala

Bhoodan News

+
prRRraarpwr e ae v R R E L S L L LS L LS L S8 LS L S A nl

PR S Y3 2 2 T

+
i
&
&
o<
+
K3
+
+
+
o+
o
e
EX
+
+
EX
+
*
+
*
+
+
&
&
&
+
o+
+
%
+
o+
+
KX
o+
o+
%
+
+
o+
+
+
&
+
o+
+
+
+
o+
+
+*
EX
3
+
+
=S
+
<
o+
+
*

+
&
4
+*
+
o+
&
+
+
+
+*
+*
g

THE SARVODAYA SAMA]J

VINOBAJI

After the passing away of Gandhiji, - con-
structive workers from all parts of the country
assembled at Sevagram and formed a loose sort
of organization to be known as the Sar::odfxya
Samaj. Wherever I go people ask me, ‘What
What kind of or-

. R
ganization is v/" I explain to them, Itis

is this Servodaya Samaj?

not just an organization, It is a mighty word
expressive of a revolutionary idea. A power.-
ful word is mightier than institutions. Organt.
zations do not possess the power that great

words have. Words have the power (o make
Words elevate, they
We have

as well as to unmake.
also degrade, men and nations.
adopted one of these great words of lrvemendous
power. What does it signify? We do not
want the rise of the few: not even of the many,
or for that matter the rise of the greatest numbﬂr.‘
We are not satisfied with the greatest good of
the greatest number.  We can be éalisﬁed enly
with the good of one and all, of the high and
the low, of the strong and the weak, the intelli.
gent as well as the dull. Only then will we be
satisfied.

. . .
this lofty and all-embracing sentiment."

This word Sarvodaya expresses

«Sarvodaya — Its Principles and Programme’



Poojya Kishorlal Mashruwala

The Nation has suffered aheavylossinthe

sad demise of Poojya Kishorlal Mashruwala
on the evening of 9th September 1952,
The loss to the constructive workers is
heavier. To them he was the beacon light
and a tower of strength. The nation is now
at the cross-roads of different ideologies.

In him we had an independent and free
thinker, clear and lucid in his expression.
His interpretation of Gandhiji's programmes
and philosophy and the exposition of the
ideologies behind them are authoritative.
He is-one of the few of the inner circle who
were closely associated with Gandhiji since
1916.

Gandhiji himself has said about Kishorlal
once “‘there is no man who having under-
taken responsibility would discharge it with
greater thoroughness than he." The Editor-
ship of the 'Huarijan' papers naturally fell
on him, after Gandhiji. He discharged this
duty with single minded devotion even to
the last hour of his life. The Harijan papers
reveal the brilliant scholarship and erudi-
tion in him, his sympathetic yet impartial
understanding of the different points of view,
his dispassionate and constructive criticism,
all mellowed with toleration and love. He
stuck on to his convictions with truth and
love.

To his colleagues in the central and pro-
vincial Governments, his counsels and sugge-
stions were timely and emphatic. His voice

commanded a respectful hearing and careful
consideration.

This illustrious non-violent fighter for
political liberty continued to champion the
cause of the masses for securing their
economic and social freedom. He was
always consistently pleading for Khadi and
Cottage industries. In fact his voice is the
voice of the millions in the villages when he
wrote in the Harijan of 13th September,
""Awakened Rural India will not bear this
process of being bled white. "

Afier Gandhiji, his personality was
helpful to co-ordinate the activities of the
various constructive institutions and his
contribution to the ‘Sarvodaya Samaj' and
the Sarva Seva Sangh is invaluable.

He had identified himself entirely with
the Bhoodan movement. "I d% not see to

whom I can now turn with the same confi-
dence in the domain of thought."" So says
Vinobaji while referring to his service in
the cause of the Bhoodan Mission.

When our monthly magazine the Khadi
World was started in 1951, he sent us his
blessings. Again in July last when it was
changed into Sarvidaye under the Sarva
Seva Sangh he gave his benediction with
a note of warning about the editor's respon-
sibility in a critical time like this. In a
small note he wrote in the Harijan dated

21—6-—'52 introducing Sarvodaya to its
readers:

“The English monthly Khadi World
published by the A.1. 8. A., Tamil Nad
Branch, will appear under the altered name
of Sarvodaya from Ist July ’52, under the
auspices of the Sarva Seva Sangh. Though
the two names are essentially 8ynonymous,
perhaps the new name will be more accept-
able and suggestive to the public. I hope it

will receive a good welcome, and establish

itself as one of the important magazines of
India.

“Everything depends upon the pragti.
cal achievements of constructive workers,
and the demonstration of truth, non-
violence, mutual love, the gpirit of sacrifice

and other qualities of the head and the heart
in their work and conduct,

"Now that the c¢lose associates of
Gandhiji are passing through a critical stage
and there is an apprehension that they might
speak in more voices than one, the Rditor’s
task will be a difficult one. He will have to
take utmost care to see that Sarvodaya

creates clarity and not chaos in the realm of
thought

We are indebted to him for the kind
encouragement and help he was giving for
the growth of this small journal,

' He was
sympathetically watching its progress and
used to send some of the articles

intended for “larijan" for publishing in our
""Sarvodaya,

May his life and service
guide us to serve
mission in the wa
died. We pay
soul.

inspire and
the cause and the
y he lived, served and

13 KHADI ECONOMICALLY SOUND?

— MAHATMA GANDHI —

If by the question is meant whether

khadi can compete in price with Japanese
‘fent' or even with the cloth manufactured
by the Indian Mills, the answer must be
emphatically ‘no.' But the negative answer
would have to be given about almost every-
thing turned out by manpower as against
labour-saving machine power. It would
have to be so even.with regard to goods
manufactured in Indian factories. Clo?h,
iron and sugar made in factories require
State aid in some form or other to withstand
foreign competition. It is wrong to put the
question in that way at all. Im the open
market a more organized industry willalways
be able to drive out a less organized one,
much more so when the former is assx§ted
by bounties and can command unlimltgd
capital and can therefore afford to sell its
manufactures at a temporary loss. S.uch
has been the tragic fate of many enterprises
in this country.

Any country that exposes itsell to un-
limited foreign competition can be reduced
to starvation and therefore subjection if the
foreigners desire it. This is known as peace-
ful penetration. One has to go only a step fur-
ther to understand that the result would be
the same as between hand-made goods and
those made by power-driven machinery. We
are seeing the process going on before our
eyes. Little flour mills are ousting the chukki,
oil mills the village-ghani, rice mills the vil-
lage dhenki, sugar mills the village gud-pan's,
etc. This displacement of village labour is
impoverishing the villagersand enriching the
monied men. If the process continues
sufficiently long, the villages will be dest-
royed without any further elfort. And the
tragedy of it all is that the villagers are un-
consciously but uone the less surely contri-
buting to their own destruction. With all
these deadly admissions, what do I mean b_y
saying that khadi is the only true economic
proposition? Let me then state the proposi-
tion fully: “Khadi is the only true econo-
mic proposition in terms of the millions of
villagers until such time, if ever, when a
better system of supplying work and ade-
quate wages for every able-bodied person
above the age of sixteen, male cr female is

found for his field, cottage or even facto;y
in every one of the villages in India; or till
sufficient cities are built up to displace the
villages so as to give the villagers the
necessary comficrts and amenities th.at a
well-requlated life demands and is entl.tl'ed
to." I have only to state the proposition
thus fully to show that khadi must hold t‘he
field for any length of time that we can think
of.

The present pressing problem is how to
find work and wages for the millions qf the
villagers who are becoming ingreasmqu
pauperized. The people are becoming poorer
economically, mentally and morally: They
are fast losing the will to work, to think, and
even to live. Itisaliving death Fhat they
are living. Khadi supplies them with work,
tools and a ready market for their manufac-
tures. It gives them hope where but
yesterday there was blank despair.

Q:- Then why has khadi made 80 l'ittge
progress, if it is such a hopeful proposition?

A:- The progress khadi has mat.ie in
terms of the millions, though little in itself,
is comparatively the largest of_ all the othler
single industries. It distributes yearhy
the largest amount as wages among the
largest number of wage-earners xnht 3
villages with the minimum of qverlea
charges, and every pice pract?cally circu atels<
among the people. Khadx' has to wo;;
against almost settled prejudices amonqtﬁ e
villagers, against unscrupulous com.peh jion
without State protection, and aqams‘t the
prevalent opinion of so-called experts in the
science of econmomics, against even the
demand of khadi wearers for proqressxv_ely
cheaper khadi. It is thus largely a questlf)n
of the education of the villagers and tl.xe city
dwellers in the true economics for this land
of-tears. ltherefore maintain that, thou.qh
yard per yard khadi may be dearex'than mill-
made cloth, in its totality and in te_rms of
the villagers it is the most economic and_
practical proposition without a rival. I_(hadx
may be interpreted to include other village
industries for the purpose of a thorough
examination of the proposition. *

‘“IHarijan’’ 20-6-'36



Land has already come to me. It has
indeed to come. And I wish I may get sevaks
— men of light and sacrifice — to carry the
message of the Dharma behind this Bhoodan
Yagna, from village to village and from house
to house. Continuing Thapasva (ceaseless
sacrifice and service) of Sevaks is the
greatest need of the day. If you ask any
child it will at once say 'Death is for the
body only. The soul within is immortal.®
How did this idea of rebirth spread? It was
because of the persistent propagation of the
idea. The great task of this revolution will
fully succeed if efficient and devoted
workers who understand the real spirit
behind it, are availabe to carry on the
mission ceaselessly.

From this land of U. P. which has got a
population of six crores, I appeal for only
50 workers. Is this too much? These fifty
men can bring the mission to success in no
time, for the ideal behind this Dharma is full
of fire and once it is lit anywhere, it will
spread at once throughout. But to light the
fire there is the need of devoted workers.
So let me know how many of you are pre-
pared to come forward to spread this
Bhoodan mission throughout the whole of
Uttar Pradesh.

We may collect two or four, ten or twenty
lakhs of acres from U.P. and the other
provinces of India. The Sarva Seva Sangh
has declared its target of 25 lakhs of acres
to be collected within a period of 2 years.
I am confident that this 25 lakhs will be
collected within the period. But with this
alone I won't feel happy, for this work is not
such an easy thing that can achieve success
with this much only. The goal will *be
reached only if villagers feel that their lands
in the village belong to the village as a
whole. People feel that their money is safe
when it is in the safe custody of a bank. In
the same way the whole land of the village
should be deposited in the Village Bank
and the village alone should be considered
to be the rightful owner. Then the individual
families of the village, on behall of the

Vinobaji's Appeal For Sevaks

Vinobaji's appeal for fifty devoted sevaks from U, P.
with a pepulation of six crores, is also an appeal 1o other
provinces to contribute their share of the sevaks for the cause
of Bhoodan. A free rendering of Vinobaji's Hindi prayer
speech on Tth Sep. '52, at Banaras, is given below; ’

village, will draw 4 or 6 acres whatever fix-
ed, for cultivation in accordance with the
needs for the maintenance of each of the
families. The cultivation of the balance of
land in the village bank will be done by
the village people on behalf of the whole
village. Thus in every village some land
will be for the individual farming for family
needs and the rest for collective farming for
the Community benefit. Then only the moral
and economic principle behind the idea that
‘every one has got a right over land' will be
understood and accepted by the people.

At present we will be taking a minimum
of 5 acres of land from each village as Dhan
but in future as we proceed on, we will
have to ask forthe gift of the entire village
for the good of the whole village community,
Then the moral principle behind the idea
that every one has got a right over land, will
be inspired in the hearts of the village
people. All Dharmas have emerged and
spread, in this way.

ANALYSIS OF SOCIAL EVOLUTION

) The social order has ever been changing
in relation to the progress in the evolution
of moral ideas. For instance, in ancient days
polyandry was in vogue in our country.
That custom has now disappeared. Now are
the days of monogamy. A man keeping two
or four wives, even though he was respected
inoldendays, isnowlooked down by society.
Similarly in ancient days, awards of punish-
ments were inhuman. Chopping of hands or
legs of the accused was once considered as
just by courts of law. But that idea of justice
has now changed and disappeared and the
laws of justice have begun to become human.
In this way the processes of the evolution of
society and its ideas of morality and justice
are advancing progressively. Ag the rules of
conduct in society get reformed with the
change of ideas and the growth of advanced
ideals of Dharma, the customs practices
and hc::bits of the individuals aléo change.
¥n a similar way through the spread of this
ideal of Dharma behind Bhoodan, we will suc-
ceed. to bring about a revolution in the eco-
nomic oider of our society. That nobody
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has got the right to keep with him more than
the average that an individual is entitled to
on the whole, is the moral and economic
‘ideal that we should spread in our society.
People ask me " how can this happen? ' I
ask them, "how did that practice of keeping
many wives disappeared? ' Such things
happened along with the evolution.in moral
ideas and ideals. It is such a weapon —
a weapon most effective and capable of
producing permanent changes. Without it
no ftundamental or lasting change in the
order of society is possible.

THE MISSION OF GANDHIJI AND MARX

Now the thoughts of Marx have spread.
Some like them, some do not like them. Yet
every one thinks about it and whatever truth
it contains is accepted. How did Marxism
spread among the peopla? Is it by violence?
No. Those who understood his thoughts, put
them into practice. Marx too was a great
saint. He gave his thoughts to the psople
and they propagated them by their strength.
What was that strength behind the propa-
ganda of the Great New Thought that
Gandhiji gave to the world? On what funda-
mental is it spreading now? Even in ancient
days, how did Sanker, Ramanuja, Buddha
spread their thoughts among the people and
how did their ideas gqot established in

*

society? Many kings and emperors ruled
our countiy but they were all dead and gone
and with their death their names and their
power, everything, disappeared. But the
power of these great philosophers and their
great thoughts equally persisted. Why?
Because behind them there is the strength
of their conviction, ideals and practice. They
translated their convictions into practice.
Then why should we feel diffident in this
Bhoodan work? The ideology behind this
yvagna will certainly spread. I have full faith
and courage. People ask me ‘"how long
will it take?" Ireply ''If God desires it to
be spread through me in a thousand year,
then it will keep me living for a thousand
year. Or if He wills it to be spread within
5 years then it will give me life for 5 years."
But these ideas of Dharma should be spread
among the people without which no revolu-
tion can be effected. If we desireto establish
real happiness and peace in this world we
have to make every one understand these
Dharmic laws in the economics relating to

land.

This is God's work. This will certainly
succeed. It contains the principles of the
non-violent revolution to change present
order of the world.

THE NEW MOVEMENT OF THE CHARKHA SANGH

— A. W. SAHASRABUDHE —-

Secretary, Charliha Sangh, Sevagram

@ill now the A.I.S. A. was engaged
in the production and sale of Khadi. Along
with it, it was propagating the scientific
and self-sufficiency aspect of khadi work.
But today it is faced with a critical situa-
tion that compels a movement for the propa-

gation of the basic principles on which
Khadi stands.

Now a crisis has developed in the Khadi
centres. News comes from many places
that the sales have fallen. The capital
invested in Khadi work is locked up in the
accumulated stock. Payment ol the wages
to the spinners was suspended for the last
six months and the production in many
places had also to be curtailed. In spite of
all this, the accumulated stock today is esti-
mated to be over Rs. 60 lakhs.

2

This is just the reverse of the position
that prevailed last year. Then many of our
leaders prevailed over the A.I.S. A., and
the puklictoincrease production and so it was
increased as much as possible. But now the
question before us is how to dispose off the
stock and to provide work to the artisans.
In some centres acute famine conditions pre-
vail and yet Khadi work had to be stopped.
In Tamil Nad and Kerala the total annual
Khadi production under the A.I.S.A. is
about Rs. 40 lakhs, besides the Government's
production of about Rs. 20 lakhs in their
Khadi centres. Due to fallin sale, produc-
tion had to be curtailed. In some places
nobody offers to buy yarn even for 1% annas
per hank which was previously sold for 3%
annas to 4 annas. In Bihar about 80,000
spinners have become unemployed now and
the Bihar Khadi Samithi had to retrench
about 250 workers.
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On previous occasions of similar crises
the accumulated stock of Khadi was dispos-
ed off by resorting to hawking, from door to
door, by issuing Khadi Hundies and by
offering special commissions etc. Even to-
day such methods may have to be resorted
to. '

Under the present condition of large-
scale unemployment in the country we can
increase the production of Khadi many
times. But the real question is the disposal
of the stock. The clearance of the present
accumulated khadi stock somehow or other
is not the only point now. We have to go to
the root cause of this recurring crisis in
Khadi work and find out a permanent and
radical remedy. Then only we could easily
sell what is produced. This is possible only
ifthe villagers work towards theachievement
of self-sufficiency. So we feel it necessary
to educate the villagers. Through a khadi
movement, we have now to carry intense
propaganda among the villagers to achieve
sell-sulticiency.

Till today the Charkha Sangh workers
have been carrying on work as the represent-
atives of the spinners. For the benefit of
the poor spinners they used to go to distant
villages, buy yarn from them and convert
that yarn into Khadi for sale in the towns.
Thus we helped the spinners toget only a few
coppers. Except this small bit of relief,
nothing was done among the spinners to
make them organise themselves to stand on
their own feet with self-confidence. Even
though thousands of spinners are now
completely deprived of their wages, they are
not raising their voice in protest. In the
big industrial areas even when there isa
small cut in the wages to workers, they pro-
test through their unions compelling the
Government's interference and quick action
to remedy the situation. But what happens in
the case of these spinners — poor and dumb
wage-earners? They are being deprived of
even the pittance of this small daily earn-
ings. The Charkha Sangh has now decided
to start this khadi movement in the villages
to make them understand the piesent situ-
ation and their responsibility to use the local
village products for the wellare of the
village. This will help the villagers to
organize and attempt the boycott of mill
cloth and eity-made articles. So tha Charkha
Sangh’'s workers should now decide to
propagate this idea of self-sufficiency in
the villages, going from village to village
trom house to house of every spinner.

The establishment of an "All. ia
Khadi Board" is under the consideratigﬁd;f
the Central Government. 1f this Board is to
function successfully the Government will
have, in the opinion of the Charkha Sangh
to undertake the following responsibilities, '

1. The Government should buy all the
surplus yarn of the spinner aiter meeting his
or her cloth requirements, under normal
conditions. But in times of extreme famine
conditions, the Government shall undertake
to buy the entire yarn of the spinner, so
long as it cannot give any other alterna'tive
employment to these spinners.

2.- The Government should be prepared
for this purpose, to enforce some effective
method of control over the textile mills.

.3. The Government should influence
their officers to take to Khadi dress as their
official dress. It should make arrangements
to purchase Khadi alone for all its depart-
mental requirements.

4: Keeping in view the fundamental
principle behind Khadi, the Government
should give protection to all cottage indust-
ries along with Khadi. It should also make
it arule to buy cottage industry products
only in all its purchases for stores.

All these, the Government will have to
carry out. But we have to educate the masses
to understand the ideal of sgelf-suffi-
ciency. The Government alone will not be

able to solve the widespread unemploy-

ment prevailing in the country. It can do
so with co-operation of the people. The
Yillaqers should be made to realise that it
is their responsibility to solve their problem
of unemployment and that they should be
pre_pared to make all efforts in the direction.
It is only atter meeting the local needs that
th_e question of exporting the surplus should
arise. It the cooperative spirit among the
villagers rapidly develops it will enable the
Government to carry out the programme
§uqqested But if for any reasons the Govt
is not willing to do their part to solve th(;
unemployment proble m,

the i
strength of Villaqerg will comp organised

el it,

@ The Charkha Sangh desires to propagate

1e message of self-sufficiency among the
Ylllaqers throuqh thig programme. It feels
it necessary to visit every house to spread
the fundamental principle behind Khadi, to
arxrange for the sale of khadj among villagers
and to organize the villagers for working
towards the goal of village self-sufficiency.
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Till now we have been selling in towns
allthe khadi produced in the villages. In
future also we may have to sell a portion of
1t in towns. Butif the production of khadi
is to be increased on a wide national scale
it should be only with this object of local
seli-sut{iciency. Then the villager will be
persuaded to accept the programme of
village self-sufficiency. If the Charkka Sangh
can do this work through the khadi move-
ment, it will enable the villagersto gain
suificient strength and thereby establish
Grama Rajya.

Naturally Bhoodan Yagna will also come
in our programme of work. For full employ-
ment to all the villagers, equitable
distribution of land also is necessary. The

fair distribution of the land would make the
villagers realize their responsibility in
ensuring full employment for all. Both
these programmes will enable the villagers
to progress towards complete self-suftici-
ency. With this object and ideal the
Charkha Sangh desires to carry on the new
khadi movement.

Amongall the provinces in India, the major
portion of Khadi work is being carried on
in Tamil Nad and Kerala. The work in these
two provinces has now reached a crisis and
therefore it has been decided to start th%s
intensive campaign here. If possible tl}1s
movement will be extended to other provin-
ces. The Charkha Sangh has decided to
launch this campaign from 16th of September.

*x

Help the Child to Teach Itself

The best thing of all is to help the child
to teach itself. An illustration of the principle
involved is conveyed, we think by a childhood
reminiscence of Louis B. Mayer:

|
QDne day when I was a small boyI got
into a fight at school. I remember distinctly
that I was sore in mind as well as in body.

When [ got home I went about muttering
threats of what I was going to do to my
opponent when next we met, and it must
have been that my vocabulary had been
partially, at least, acquired from the older
boys at school who thought profanitya sign
of manhood.

My mother didn't seem to be paying any
particular attention and went on about her
work in her usual serene manner. I was
surprised, however, the next day when we
were out in the country on a family picnic
and she called me aside. "Louis, come here
a moment. I want to show you something,"
she said. .

Now that part of the country near New
Brunswick, Canada, was in a beautiful valley,
with tall, rugged mountains towering on all
sides perfect for echoes. My mother took
me over toalittle clearing that faced the
mounlain wall,

“"Now, Louis, say whatI heard you say
yesterday. "

I began to feel embarrassed and said,
"1 don't temember."

My mother was never one to dodge an
issue. L,

1 do," she replied. "“You said '‘Damn
\| A3 )

I had to nod.

“Yes, ] remember now."

""Say it now,"'" she commanded.

I repeated it, as quietly as I could. )
The words rolled back with startling
volume in the echo.

“Louder, son. Say it louder. Whatever
you say, you must be willing to say as loud
asg you can, to shout it for all to heai’.

I didn't want to do this very much. But
it did not occur to me to disobey my mother.
So I faced the mountains and shouted at the

of my lungs, “Damn you!" .
top Riqhyt bac(li it came, like thunder. Like
a voice from heaven it denounced me. )

"Now," said my mother, “that is the
way life is. It always returns.to us what we
say to it. If you shout at it and at your
follow man, ‘damn you," life and your fellow
man will shout it right back at you. If you
say to life, to humanity, ‘bless you, then
your life will be an echo of those words,
‘bless you!"' .

"Choose ye whom ye shall serve, Louis.
You have that choice. As long as you live
you will have your choice. Every fiay, al.most
every hour, in some waya choice will be
presented to you."

At that moment, though of course I wae
impressed by the amazing illustration, I

you
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THE CHANCELLOR OF

- GUJARAT VIDYAPITH

@na of the greatest assets that Gandhiji

possessed and which many leaders lack was
his keen sense of humour which carried him
through many awkweard situations and won
for him even those who were inclined to
be critical. Here [ narrate a case where his
humour comes out mingled with dignity.

For several years the courtesy of the
sub-editors had conferred on me a Docto-
rate. The reason for this was that all the
three of my brothers possess academic
Doctorates in their special subjects, and
there have been constant mistakes being
made in identifying the various brothers.
To avoid any awkwardness, the sub-editors
of newspapers had always referred to me
as ‘Doctor Kumarappa.' In my earlier public
career as a stickler for form I had often
written to the newspapers concerned correct-
ing their mistakes, but I found the postage
on such letters was generally wasted, pro-
bably due to the rapid turnover in the sub-
editors detailed out to deal with the various
news items. For this reason, after a little
while, I left the sub-editors to their own
devices.

Gandhiji generally had his own personal
way of referring to those around him. The
usual honorific that he used for me was
‘Professor." This originated from my being
Professor Emeritus in Gujarat Vidyapith
which was then functioning as a National
University. In1942 I was arrested for my
writings and kept in detention. Later on
I was sentenced to two years' rigorous
imprisonment on each of three counts and
kept in jail away from all other political
(Continued from previous page)
don't suppose I realized that my mother had
given me a light, a moment of true inspira-
tion. Like every human being, I have sneak-
od up on life at times and tried to see if |
couldn't break the law of the echo, butl
have naver succeeded, not once.

Of course, everything we want to help
our children to know may not seem so easily
communicable. But this is perhaps beciuse
we are not yet wise enough to look for the
proper setting, and because our too often
empty words actually discourage us as much
as they do our children — both we and they
can certainly tell that theyare not "working"
in any creative way.

From '*Manas"' 11th June '52

J- C. KUMARAPPA

prisoners who were detenys.

seclusion in reading and wri
resulted in the two books, Practice and
Precepts of Jesus and Economy of Permanence
When I was released in 1945, | sent these.
manuscripts to Gandhiji ag he would be
interested in the subjects dealt with therein
But I had not asked him for a foreword fox:

either of them, not wantin
. ; g to b i
with such extra work. urden him

To my surprise one da i
: . C ¥ I received the
manuscript of Practice and Precepts of Jesus
with the note headed ‘A word." The latter
was enclosed in ap envelope addressed t‘o

I spent my
ting which

A few months later received back the
manuscript of Economy of Permanence with a
foreword volunta rily contributed by
Gandhiji, which was enclosed inan envelope
addressed to Dr. Kumarappa D.D. D V.1
At tirst I was a little puzzled to kn‘ow .w}.lat.
this D. V. 1. was, but when Iread the fore-
word tbe Secret wasmade clearas he referred
to me in it asa ‘Doctor of Village Industries.*

I t.houqht again that this wag only
another instance of ‘puckish’ humour. But
to my surprise he had referred to me in the

go into print as it wasg,

Later, when I met

G sea
I twitted him apoe andhiji personally,

t his arro
- gance a
conferring Doctorates on whomsoeverbol;l;

pleased and, what wag mo ini
degrees to suit his purpose.rengotlE;:q 'xtllfw
good-humoured laugh he said: "“Wh svg::uls
you question my authority to confe;? Docto-
rates or to coin degrees? Am [ not tl?
Chancellor of the Gujarat Vidyapith'?" °
Then in a later card h
justilied himself
thesis submitted,

Taken from ““Reminiscences of Gandhiji’’
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PROCGRESS OF BHOODAN MOVEMENT

- A peview anCJ An Appeal,

- SHANKARRAO DEO

gﬂ%oon after the Sevapuri Conference, I

had written a letter to you on the 30th of
April, 1952, explaining to you the steps that
we have to take to see that we carry into
elfect the resolution adopted on the Bhoodan
movement. It is now about three months
since I wrote that letter. I have given a
brief repoit of the work that has been done
during the past three months in the leaflet
Progress of the Bhoodan-Yajna,

I feel that detailed information on some
aspects of the progress of the work will be
usetul to all of us. After the Sevapuri
Conference, Shri Vinobaji toured the remain-
ing districts of U.P. Up-to-now, he has
received above three lakh acres of land in
U. P. Some villages like Mangroth, Janua-
Pashchim etc , donated all their land to
Vinobaji and thus became inspiring exam-
ples of the solution of the land problem
that we seek through the Bhoodan-Yajna,
Shri Vinobaji has stayed in Banaras during
the rainy season, and starts for Bihar on the
i3th of September. And in the last week of
February, all of us Sevaks of the Sarvodaya
Samaj will meet in Bihar for the Ssrvedava
Sammelan. The workers of U. P. have decid-
od intheir meeting of the 20th of July, 1952
held at Banaras, that they will see that
U. P. s first instalment of 5 lakh acres is
donated to the Bhoodan-Yajna before Vinobaji
leaves U. P.

I have attended during the past three
months, conferencesof workers in the
Karnatak, Andhra, Tamilnad, Kerala, Hyder-
abad, Rajasthan, Maharashtra, Punjab and
Delhi provinces Allthese conferences for-
mulated plans for the work of the DBhoodan-
Yajna in their respective provinces, and in
most of these provinces, Provincial Bhoodan-
Yajna committees have been set up. Commit-
tees have still to be set up in the Provinces
of Bombay and Mysore.

Shri Dhotreji presided over the confer-
ence of the workers of Bengal that was held
at Hatuganj (24 Parganas). He also presided

¥
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over a workers' conference that was held at
Gauhati in Assam. At these conferences
Dhotreji explained how the movement could
be organized and popular response secured
through the proper approach.

In Madhya Pradesh, Shri Dada Dharma-
dhikari and Shri Dadabhai Naik, Conveno
of the Provincial Bhoodan Samiti, covered
hundred miles in a village to village trek,
and in ten days, secured donations that
totalled 310 acres. At present Shri Dada
Dharmadhika1i is in Bihar, attending the
district conference of wotkers, explaining
the backgsound and the rationale of the Bhoo-
dan movement and enthusing the workers to
make an all-out effort in this cause. It has
also been decided that Shri Dada Dharma-
dhikari will now give first place to the wox_k
of Bhoodan and devote more and more of his
time for it.

It is 'clear from the work that has gone
on for the last three months that the Bhoo-
dan Yajna has gripped the imagination of
people of all the schools of thought in the
country.

BAnnther good result of the movement
has been that the sense of frustration that
had crept into the minds of the people, and
more especially of the workers, after the
advent of Swaraj, has begun to disappear
like mist before ths morning sun. It was
wrongly expected by some that once Swaraj
was won, the Governments by themselves
would do all that was necessary for the
welfare of the people. For various reasons,
we found that though the Government
succeeded beyond expectation in some of
the tasks to which it addressed itself, it was
pot able to fulfil what could reasonably b.e
expected of itin the domestic and economic
spheres, which in fact, were the spheres that
most aifected the people. The result was
that constructive workers became critical
and dissatisfied with the Government. The
Bhoodan movement has shown them that it is
neither desirable nor necessary to wait in
helplessness, on the Government, believing
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that it alone can tackle and solve the buru-
ing problems of the people. It has shown
that there is an effective non-violent way in
which the people can solve their probleins
on their own strength And it has been prov-
ed that the people are willing to tread this
path.  The Bhoodan movement has thus
enabled the workers as well as the people
to have a glimpse of the meral and spiritual
potentiality that lies locked up in them.

But it will have to be admitted that
though the feeling of frustration has been
considerably reduced workers do not as yet
feel the wuige, the irresistible desire to
plunge into the work of the Bhoodan move.
wwent with the same intensity as is necessary
tor the fullilment of such a great task. One
of the reason for this is the fact that these
triends have not yet fully grasped the re-
volutionary potentialities of the bhoodan
movement, nor realized the %urgent need to
tind a non-violent solution of the land
prokblem.

As far as I can see, there is yet another
reason for the reluctance to take the plunge.
Workers feel hesitant feel akind of nervous-
ness in approaching the people with the
message of bhvodan, since they are doubtful
about the response that they would get from
the people. The rank and {ile of our workers
seem to think that it is only people like Shri
Vincbaji, who is listened to as the First
Satyagrahi, as a man who has zicrificed his
all al the altar of service, as a saint, as a
ciose associate and disciple of Gandhiji,
who can hope to get such an enthusiastic
response from the people, and that commaon
workarz like 45 hardly expect any response.
It is, therefore, often asked ''When will
Vinobaji come to our province? When will
veu come?" and it is said that though
commiitees may be set up and some propa-
ganda work may be done etc., the actual
work of bhoodan can be started in the provin-
ces unly when Shri Vincbaji or somebody of
the same natuse ard stature goesto the pro-
vince. It seems to me that this is a wrong
way of thinking, and it is necestary for us
to remove the leeling that only a saint or a
leader can hope to get response for the
message of bhivodan. Tt is the fundamental
faith of a Satyagrahi that there is within
every man an all-conquering and inexhausti-
ble source of moral power, and that an
appeal to this moral conscicusness even in
ycur opponent can convert him to your
cause. We should then have faith in this
power that is latent in all of us, and devote

vurselves to the work of bhnodan to the extent
that our faith and our strength warrant. We
should realise that it is only thus, by right
action that one can gqrow in moral stature.
In the very nature of things, this growth can
only ke slow though sure. In the meanwhile,
all of'us can contribute our wite even as the
cowherds of Krishna helped him to lift tha
Gowardhan, and then we see, even as Shri
Vinobaji saw, thit, as he always tells us, the
people are the RKalparriksha, the divine tree

that fulfils your desire. You are given what
you seek in its shade.

L also tind that the constructive workers
are caught up in the works for which they
have already accepted responsibility, and
are facing the dilemma -- whether to leave
oft or limit their present responsibilities and
to plunge into the work of birooduan
continue where they aie
whatever help they can fr

or to
and to contribute
om where they are,

Though the importance of constructive
work is heyond question, and th b>ugh it is
true that what we are today and whatever
will be tomorrow, depends on our construc-
tive work, I want to say in all humility that
if we are to maintain the power and glory of
the constructive programme, and fto fulfil
the main purpose for which it was fashioned
we will have to try and solve the burning
problems of the people with the help of
non-violent methods. We can, therefore, say
that the land-problem is such a burning pro-
blem and that the fortunes of construc-
tive workers are dependent on the snanaey
with which we solve that problem with the
non-vielant mcihod of bhooldan, Shri Vino-
bajt himse~lif has referred to this m

any times.
Let us all ponder uver this in all earnestness,
and see that we play our part in this great

movement. It is therelore, my humble but
tirm opinion that all of ug should make it
our chief concein to gesa that the target of
25 lakh acies which we fixed at Sevapuri is
reached hefore April 1954,

In addition to constructive workers,
there are many brothers and sisters in the
towns and villages who have faith in

“ e must make sacri fice
u.\‘/'.l'll‘a foriland 1, Just a svmbol of that
spiritof sacrifice. In every heart there should
he a desire 1o serve Daridranaravan .

s for poor. I am

— VINOBAJI

FROGERSL Wb BHOOULAN MOVEMENT [ S

Sarvodaya, who try to mould their lives in
accordance with the tenets of Sarvodaya and
who have ccrtributed their share to the
progress of the blwodan movement. It :s theiz
duty too to see that they help in advancing
the cause of bloodan in their own circles and
ateas. Let them not hesitate for fear that
some critics may ridicule them and question
their right to preach the message of bhuadan
as they themselves have not sacrificed all
their possession in the cause. To such
critics let them reply: "Yes, [ cannot ask you
to sacrifice your all, as long as [ have not
dope so myself nor am 1 doing so. Butl
have contributed my share, and I am ouly
asking you to c-ntribute your share "' When
a house is on fire, my duty does not end
with throwing a bucketful of water into the
conflagration; I have to appzal to every one
in the neighbourhood to join in the attempt
to put out the fire.

Brothers and sisters, wherever we are
and whatever our station in society, whether
we are constructive workers or just honest

men who care {or the good ot ocur peoples,
let every one who stands for Sarvodaya
immediately set about doing his utmost for
this Bhovdan-Yajna.

Inconclusion, let me say one thing more.
Since the bhoodan movement is our sclution
for the land problem it is natural that we
have concentrated most of our attention on
it. But we must know that the equitable
distiibution cf land brought about by bheedan
by itself will not be adequate to solve the
problem of finding employment forall or to
Jead to the estaklishment of a Sarvodaya
order of seciety. The second hali®of the
Sevapuii resolution, that asks us to boycott
the products of centralized industries as far
asthe n2eds for food and clothing are con-
cerned  and to take the vow of Swadeghx,
i. e.to use ths products of village industries,
is a pointer towards the further step.s that
we will have to take in this direction 1
therefore appeal to all our friendsto educate
public opinion on the latter half of the Seva-
puri resolution as well.

————p————

Chastered me&cl;anfs

-~
A modern state, to survive, must be

able to direct its economic life because the
causes of disruption in the present Zay
society are mainly economical, This means
that every activity of cconomic importance
should be c¢losely co-ordinated with the
needs of society. This co-ordination means
in practice an integrated state, which need
not be a totalitarien state. A totalitarian
state leaves nothing to individual initiative,
while an integrated state may leave every-
thing to private initiative and resources,
except - integration.

Among the many factors against which
the modern state has to battle in its struggle
for integration, the private trader the man
who trades for personal profit is the most
disrupting The very heavy panalties which
are being imposed on the profiteers and
black marketeers illustrate the serious and
baffling nature of the problem.

—  BHARATHANANDA

. C ,
As there are codes of I"'lfl..v5l()"l!I honm}t
- ore he
for de:inrs, Tudges and so on, so should there b
a code of honour Jor traders. s there are

1} -
chartered accountants so should there be char

tered merclants.

Equitable distribution of articles of first
necess.‘ity is nct possible as long as such
goods are available not to the man who
needs them most, but to the man who pays
the highest price. Equity demar.]ds that the
price of goods essential for survival should
hot be subject to the law of supply and
demand And this law will operate as long
as the primary motive for trade is protit.

Total rationing of articles of tirst neces.
sity.was tiied in various parts of the \.vorl.d
and it was found that unless production is
as drastically controlled as distribution,
control will inevitakly result in shrinkage



of production or in black marketing. Total
control is only possible in a totalitarian
country. Democracies must apparently
choose between free trade and corruption.

The solution of the problem of just and
adequate distribution of the first necessities
of life lies: in the creation of a sense of
social responsibility. The creation of a class
of chartered merchants is suggested, as one
of the steps towards the creation of an inte-
grated state, which is the outer expression
of an organic society, a society not only well
organised, but free from inherent antagon-
isms afld contradictions,

Since very ancient times it was an accept-
ed custom that certain vitally important
professions were under obligation to adhere
to a definite code of conduct, to a high level
of integrity, so that the privileges attached
to the profession carry with them the penal-
ty of complete disqualification for any
breach of the professional code. The pro-
tessions of the doctor, judqge, priest, soldier,
public accountant etc. were always based
on a code of professional ethics In many
parts of the world every profession was
bound with a code of behaviour. The medi-
aeval quilds looked after the competence
and honesty of the craftsman and the excell-
ence of his workmanship. Even the prices
and the rates of wages were often controlled
by the quilds.

As there are codes of professional hon-
oyr for doctors, judges and so on, so should
there be a eede of honour for traders. As

Therc 13 1o olther
voaloantary surrender on

"

there are chartered accountants so should
there be chartered merchants. The code of
honour of the charterted merchant would
obviously be based on the protection of the
interests of the consumer. On the othet hand
the chartered merchants will have the mono-
poly of distribution of articlesof first
necessity in their areas, with full protection
dagainst competition. Such chartered
merchants will be sworn in before their
peers and in the presence of the representa-
tives of the public and the Government.

To begin with all dealings in grain, oil,
milk, cloth, and fuel should be handed over
to the chartered merchants. Later on this
list may be extended to include less essen-
tial items. Eventually all ““fair price" shops
will be run by chartered merchants.

The question arises immediately: why
should not such chartered merchantship be
reserved for co-operative societies of pro-
ducers and consumers? To this the reply is
?hat a charter as envisaged in this article
is essentially an act of trust between the
individual and society, which states that
there is a state of goodwill and confidence
between the two. The charter is strictly
personal, non - transferable and lapses with
the retirement from trade or death of its
possessor, just like in the case of a doctor
or judge. It can be given to individuals
only. No corporate or official body can
hold it. A charter is a recognition of indi-

yidual ‘integrity and integrity is always
individual.

choice than hrtween
the part of the capi-

talist of superfiuities and consequent acqui-
sition of the real happiness of all on the
one hand, and on the other, the impending
¢haos into which in the capitalist does not
wake up betimes, awakened but ignorant,
famiching millions will plunge the country
ana which not even the armed force that g
paoweriul Government can bring into vlay can

avert,

-~ Gandhiji

SARVA SEVA SANGH
ON

COMMUNITY
PROJECTS

-~
1. (ilt is difficult to give detailed or

precise opinion on the Plan for the Commu-
nity Projects since what we have is onlya
draft outline of the Plan. While many
different items of work are found listed
inthe Plan, it is not stated how these will
be organized, carried forward and co-ordina-
ted. It is therefore possible to make only
certain general observations.

2. The objectives of the Plan are not
made very clear or beyond doubt. Atone
place the objective is indicated as 'the
greatest good of the greatest number.” At
another place it is stated that "'A substantial
increase in agricultural production is the
immediate target of the Project.'” Then
again it is stated that "It is the quality of
human beings that makes a nation great”
implying that the Community Projects will
aim at improving the quality of human beings
in the country. The Sarvodaya ideal stands
for the greatest good of all and not only of
the greatest number. The constructive Pro-
gramme aims not only at increase in agri-
culture production but at full village re-
construction. The Plan does not indicate
how " it proposes to raise the quality of
human beings in India. The plan is one
directed towards the material advancement
of the people and the provision of amenities
and conveniences. There is no stress on the
moral re-generation of the people and on
the cultivation by them of the nobler values
of life. Can material advancement alone
raise the quality of human be‘inqs?

3. The quality of the available personnel
to be in charge of various items of work
under the Community Projects may be im-
proved upto a point by proper training. But
for that the training itself must be under the
guidance of those who are actuated by the
spirit of service and who in their own lives
can set the example for the people to follow.
But it is laid down that the training of village
workers for the Community Projects will
be carried out under a programme planned
by the Indian - American Governments and

!
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Siuce individual members of the Sarva
Seva Sangh have been asked by the Adminis.
trator of the Community Projects to give
their view on the plan for the Community
Projects and since the Sangh also feels that
is a matter on which it should express its
opinion for the gnidance of Constructive
Workers. the following statement is issued.

the Ford Foundation. It is of the utmost
importance that the training programme
should be entrusted chiefly to those in
India who fully know the background of
Indian culture and who have themselves had
long experience in the field of social service
and education.

4. The Plan for the Community Projects
does not deal with the problem ot employ-
ment for the whole people. Employment
for every one is one of the objects from
which no Plan worth the name can run away.
There is no mention of handspinning at all,
though that ia the one industry which can
give employment to the largest number of
people. As regards the development of
industries the Plan leans unmistakably
towards the introduction of power-driven
machinery. This will not solve but only
increase unemployment in the long run. 'Irhe
road making programme is stressed to give
employment. But the villages require many
other things more urgently than roads. Roads
in the Plan are those meant to connect the
villages with urban areas. But it is the lanes
inside the villages and the approaches to
them that require to be attended to imme-
diately. To do even this will be a huge task.
To make good roads connecting rural areas
with urban areas may under the present
conditions lead to further exploitation of
the villages.

5. Among village industries, handloom
weaving, ghani leather and sugarcane crush-
ing are mentioned. But how long can tl?ese
stand the competition from the power-dn‘{en
industries, it they are not given protection
in time? Will handlooms be protected from
the competition of power-looms? These
questions find no answer in the Plan. These
can be answered only by facing {he whgle
question of cottage and village industries
versus the mills and factories. It is of great
importance to make clear how the contlict
between man power, bullock power and the
bigger power-driven machinery will be re-
solved.
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6. More attention seems to be given to
cities and towns rather than to the wvil-
lages, Till now the urban area has largely
monopolised the attention of Governments.
It is now therefore necessary that villages
must be attended to even at the cost of the
towns. In the estimates for a Village Unit,
the allocation of funds for drinking water,
drainage and education is very inadequate
as compared with the provision made for
roads, irrigation, reclamation etc. The scheme
is based on the idea that one-third of the
amenities already exist, one-third will be
paid by the Government and the remaining
one-third is to be furnished by the village
itself. It is certainly necessary that the
village must contribute its quota in labou:
and in money. But there should be no
rigidity in the arrangement that one-third
must come from the village and that one-
third only will be executed through the
Project. The arrangement may well be that
up to a certain limit the village will get
double of what it contributes in kind, labour
or cash. That will also be a test of how far
the worker in charge has awakened the mind
of the people and helped them to help them-
selves.

7. Primary education is proposed for
all children. But there is no clear mention
that it will be Basic Education though it is
said that prelerence will be given to the
same. There is no reference at all to any

radical change in middle and high school
education.

8. There is only a casual reference to
rural sanitation, but this is a matter of such
fundamental importance that it will have to
be included as a major item of work. It is
not enough to furnish certain conveniences
but it is necessary to educate the people to
change their bad habits and to properly
utilise night-soil and urine for the prepara-
tion of compost manure. Bath - rooms should
Le attached to village wells and there should
be provision for godowns for the storage
of grain in each village.

O. Inregard to agriculture itself, three out
of the first four priorities in the agricultural
programme are (i) reclamation of available
virgin land, (2) development of rural electri-
tication and (3) provision of commercial
fertilisers. The last 2 in a list of 18 items
are the encouragement of the use of natural
manures and provision for the planting and
care of forests. What India needs is an inten-
sive campaign to increase her production

per acre by feeding the soil with its natural
foods and affording it protection against
erosion. [t would be wise to concentrate
on small-scale intensive agriculture and get
the maximum fertility into our existing
arable lands. This cannot be done by
commercialised drives for quick money
returns but only by hard work on the part of
the farmer who loves his land and underz-
stands its needs. The scheme however puts
the whole emphasis on heavy equipment
machinery and commercial fertilisers. u

10, In spite of the mention made on
the need of local initiative and co-operation
the Plan is in fact an official undertaking,
conceived, directed and largely financed
from the top. There is no place in the
administrative set-up for the non-official
expegt that he "might" be included jn the
‘Advisoxy Board" of the local Pioject. But
if development is to come up from the
bottom consultation and planning must
begin at the bottom. Projects locally initiat-
ed'to meet local needs will be capable of
being carried out largely with local talent
and equipment and need not depend on
expensive machinery or technique from out-
side. Such Projects, in which willing labour
counts more than money, are the only ones

which can be reproduced all over the
country.

l1. The general impression is that it is
American money which is going to largely
finance the Community Projects. The fact
however is that American money will be
less than rupees 450 lakhs and Indian money
more than rupees 3,400 lakhs. Most of the
American contribution will be in the shape
of machinery, motor transport, equipment
ch.emical fertilisers ete. No doubt thesé
t}}mqﬂ are even now slowly getting ir;to the
villages but when the Government will push
ti}ese into the villages through the Commu-
nity Projects on a rapid and extensive scale
the strain on village economy miqhé
bgcome unbearable. The influx of numerous
highly-paid officials, incapable of identify-
ing themselves with village life might
hasten the process of demoralisatioxln which
has already over-taken the villages through

the impa(':'t of money economy and exploita-
tion by big capital.

Under Gandhiji's guidance we in India
havg developed the technique of the Const-
ructive Programme to qgive prosperity tathe
vnllaqgs and to add self.reliance and there-
fore dignity to them. We do not believe
that pouring biy money from outside into

The Students:
Parasites or Pioneers ?

— R. R. KEITHAHN, GANDH!I GRAM —

A few hours ago a young S.S.L.C.

graduate came to join our 2-Year Rural
Training Course. He comes froma good
family. One of his relatives is working
selflessly under great difficulties in the
villages. He was sent by devoted village
worker.

Perhaps we are wrong but we tell these
applicants that they must not expect salaries
when they go to work in the villages. Villa-
gers are poor but generous. They will share
their food and clothing. But we cannot
expect a reqular salary from them. There-
fore we tell these expectant youths quite
clearly that they must face realities, give
themselves fully in service and expect no
substantial material return. Are we not true
to fact when we make such a statement?

It is true that there are growing opportu-
nities in Government or private institutions
for workers for rural development. I
think there will be growing opportunity of
reqularly paid workers in our villages. But
we cannot say these are always certainties.
Moreover one is very doubtful whether the
highly-paid worker in the village does much
good.

I have just received a communication
from a group in the United Nations which

( Continued from previous page)

the villages can really help the villages or
continue axcept for a brieler period. The
whole approach underlying the Community
Projects requires to be re-considered. We
think that the lines of development laid
down by Gandhiji in the Constructive Pro-
gramme are basically correct and sound for
our country. So far, except, one or two
Provincial Governments, neither the Central
nor the Provincial Governments have cared
to actively help in working out the Const-
ructive Programme. Now that the various
Governments are coming forward to proniote
the Community Projects, which will cover
a good part of the country, it is for them to
study how far our patterns of work are right
and proper and are good enough to be titted
into their new programme. %

fs t1ying to assess the velus ot ithe "Auxtll.
ary Village Worker”. It seems to be taken
for granted that between the highly - paid
professienal worker and the villager there
will be always a group of village workers
who really do the work of building new
villages. Gradually we shall be able to
support such a corps of workers. But today
such workers labour under great difficulties.
Normally they get no pay. Their reward is
the satisfaction of knowing that they are
doing one of the most important jobs in the
world and that they are meeting dire need.
Is that not enough reward? And yet some
of my co-workers will say that such a worker
often has a needy parent or a needy brother
and should help those who are dependent
upon him. Am I right in maintaining that a
true village worker must leave his normal
attachment behind and concentrate himselt
completely on the need of the villager?

Whatever that may be the fact is that
very largely our High School and College
education makes our young men and women
practically unfit to serve in the wvillages.
Study the graduate role of any Medical
College - even that of a religious institu-
tion — and you will find practically no one
going to serve in the village. Study the
graduate role of any High School or College
. even those located in a village - and you
will find very few that return to the place
where 85% of our people live and where
there is dire need - yes, even more impor-
tant where the foundations of our future
gsociety must be built !

It is a great joy to be able to say that
there are a few choice young people who
do leave their comforts and serve. But
those of us who work in the village must
face the fact, it seems to me, that the best
village worker will be the villager himself
who has received about 8 years of elemen-
tary education and who is then trained to
work at the village level in his own village.
Certainly here at Gandhi Gram our experi-
ence bears out that assumption. This does
not mean that we should not continue our
work with the students in their city institu-
tions. In Government service, a sympathetic
professional can always render helpiul
gservice to the village worker and to the
village itself. But we must not think that
our work among students will take many
students actually to the village. It we want
able village workers let us work with the
villager himself at the village level and
he will return to the village satisfjed with
something of a vision and training, and
effective where there is dire and fundamen-
tal need. »



Mechanisation

in Agriculture

A Challenge to Animal and Human Power
NS SIVASUBRAMANIAN

MAN'S USE OF ANIMALS

S

~~"ince the day when man found out that
he cculd live on food other than animal
flesh, he has taken to domesticating them
and utilising them for service alive for life.
From the humble sheep to the mighty
elephant of the forest many animals have
been so domesticated. They live with him
a8 his friends, and give him more things
alive than the carrion that would be left
when killed. They have by their domestica-
tion accepted man as their elder brother
shedding the fear of being killed at first
sight. The cow, the sheep and the buffalo
gave rich milk, many others gave him rich
wool, and rendered him service in the pro-
cesses of producing his food from land. Why,
they rendered him a thousand odd jobs for
being allowed to live in peace with man.
They fed on the green grass which nature
gave in abundance, and drank the waters of
the streams. Man too generously gave it that
portion of the produce of nature which he
could not consume. They became conve-
nient companions who lived on their efforts,
and served him on his own terms. Even
when dead he could make use of their hides
and return to nature what he did not want.

MAN'S LOVE FOR ANIMALS

It is this human appreciation of the use-
fulness of animals that has evolved man —
the carnivorous being that he is — into a
vegetarian. If today they are not many,
there is the possibility of all men being so
evolved one day. This mute but reliable
companion and servant gradually became to
be considered as the property of man, and
man wanted to own more and more of this
property. This forced him to take qreater
interest inthem, and he took to rearing them.
They gave him rich direct food, and all the
services which his strength could not render
and these added to their value. Man and
animal lived so close to each other, and that
built up a mutual attachment. The animals
were loved and petted like children and
they followed his commands as if with
human understanding. Thus the prosperity
of man was closely mixed up with that of

the cattle. When man and animal the two
different wings of nature -- began to live
and expand in harmony, there was greater
peace and prosperity for all alike. Thus has
the cow in ourcountry won the veneration
of the mother, while the other animals enjoy
their respective relationships to man.

THE CHALLENGE OF MACHINERY

But this happy relationship of
millenniums is being now attacked by wrong
notions of economy and the power machi-
nery to a considerable extent. The idea of
profit has hardened man's heart, and has
forced him to change his attitude towards
them whom he cherished as his parents and
offsprings. The power machinery—a greater
source of power—enable him to disregard
and discard them. Now the machine has
come to render him tougher service than the
cattle could and give him more money
profit than the cattle. The vast wild extents
which served as grazing grounds of the ani-
mals have been gradually encroached upon
for growing the food-grains for human con-
sumption, and the cattle have now no space
where they can feed themselves. This
change has also made it more costly for man
to keep and feed animals.

Milk has been the sustainer of human
life for ages, but it is being now attempted
to substitute other products in its place. The
intant-feeds, the malts and milk-powders
are getting more popular, and the poor
country of ours is importing lots of them to
rear the daughters and sons of the coming
geperation. The causes for the scarcity of
fresh milk are not being investigated, and
the defects set right. People delude them-
selves that they are getting cheaper milk
when they resort to these substitutes  This
tendency when unchecked will still more
pull down the importance of cattle to us.

THE DISPLACEMENT OF ANIMALS

The tractor with other accessaries has
come in to plough and do the other opera-
tions in the process of agriculture. The
machine does these operations ‘quicker and
on a greater scale. Transport vehicles driven
by charcoal, diesel oil and petrol are plying

MECHANISATION

to the nooks and corners of the country,
have driven away, the draught animals and
their slow transport. Electric and oil pumps
are fast replacing the cattle in drawing
water from the depths of the wells. The
poor animals cannot compare favourably
before these monster machines with giant
strength, and they are being gradually dis-
carded.

To the individual it might be profitable
to discard his cattle and buy a machine, but
can this apply equally well to the nation?
It might be that our cattle are relatively
inefficient. The solution is not certainly in
discarding them, but in making them more
efficient. They are too numerous, and they
cannot be destroyed all in a trice. That will
involve the nation in a huge irreparable loss.
Even if we can destroy them and bear the
total loss, have we the ready money to buy
all the costly machinery, and the costly fuel
oil to keep them running?

Borrow we may, but we will be emnslav-
ing financially our posterity thereby. We
can slowly make the machines ourselves, but
wherein is the specific need to make them
which are out to destroy the companions of
ages of man? Why not make only such as
can operate with man and the beast? Then
is the danger of the machine driving away
even man when his companion has been dis-
pensed with. Has not man lost his place to
machine in other trades? How can the dis-
placed man be replaced? Aflter all the
vagaries of the machine are more than that
of the cattle, and the profit inducement of
the machine might not be actually realised.

DISAPPEARANCE OF GRAZING GROUND

This changed outlook has encouraged
rapid encroachment on the grazing lands of
the country. The war and the consequent
food shortage have brought under plough
most of the grazing lands in the name of the
Grow More Food Campaign. The Govern-
ment bent on ever increasing land revenue,
bas been steadily reducing the area from
the past, and this new campaign has
completely done away with all the grazing
ground. In many parts of the country the
road-sides, the uncultivated common lands
and the river banks have been so ploughed
and sown, that cattle have not even the space
to stroll, not to talk of grazing. The Govern-
ment gloats that it is incircasing its food
resources by such extension of cultivation,
but forgets that without cattle there can be
no efficient cultivation, and that cattle can-
not flourish without any grazing grounds.
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The planners of the nation's economy
talk of the cattle wealth of the country, but
their attractions are diverted by machine,
and plan for their rapid introduction. They
do feel the need for grazing grounds, but do
not prohibit encroachments on them for
producing their targets of food and other
agricultural commodities. Foresighted Rajaji
has warned people against their over-
dependence on the centralised sources of
power supply, but as an administrator has
not done anything to restore the grazing
grounds to the cattle. '

BACK TO BARBARITY

So economic notions and the machines
help us only to go back to that hunter stage
when man valued the animal for its meat.
He wants meat and plans to rear them to
supply him meat, and thinks of cheap ways
of so doing. It will not be cheap for him to
rear cattle only for the meat and even if that
be possible, it will be a great fall for man'to
see the venerated and petted animals be%nq
slaughtered and streams of bloo.d flowing
by. Itis strange econmomics which values
the dead more than the living. Will not the
total destruction of cattle break up the har’;
mony that has been built up during ages:
Has man the sole right to destroy them for
increasing his profits? The animals are mute,
they cannot plead or protest, but nat.ure will
surely wreak its vengeance in ways
unknown to us.

LET MEN AND CATTLE LIVE TOGETHER

Wisdom lies in living in harmony with
nature, and in completing the processes of
evolution that has given a place to the mute
animals in the human society. How useful
they have become and how more use ful
they can be made to be. The two species of
nature have lived and can live for ever to-
gether, and man can gain more for their
company. He should give them vast stretch-
es of land to feed themselves, and to depend
less on him. He should tend them with love
and care, attend on them when sick, an_d
value them as living companions. Wit.h th'ext
dung he can enrich his goil, with their milk
he can foster the futare generations, and
with their strength grow all that is neeFled
by himself. Like the clouds they ta}<e little
and give us everything. Go-Seva' is not a
mere superstition but a sound prac.hcal creed
for working up individual and national pros-
perity. Immediate money protit and escape
from hard work might be enticing, but last-
ing results and ultimate profits are achieved
rather slowly. *



VINOBA - The Apostle of

Bhoodan Yagna

Acharya Vinobaji’s 57th birth-day was
celebrated on 11th September at Kashi. He
declared his vow of not returning to his Param-
dham Ashram at Paunar till the object of the
Bhoodan Yagna is reclised The following is
a bricef life-sketch of this Apostle of Bhoodan

Yagna,

>

Qd.l/uriously encugh, little is known of the
history of the life of this unique man. Nor
does he encourage his biographers. As he
himself says, most of his real life has been
lived rather within than without and if his
biography is to be written he has to write it
himself. Like Mahatma Gandhi's “Experi-
ments with Truth," Vinoba's autobiography,
whenever it comes to light, will be the
enchanting story of the pilgrimage of a soul
in constant communion with itself and cease-
lessly moving ahead to its cherished objec-
tive of the realisation of the Brotherhood of
Man and Fatherhood of God.

ABIDING PLACE

In an immortal verse Tulsidas has com-
pared the character of a saint to that of a
cotton fibre, since both undergo suffering to
contribute to the welfare of others. And
just as the black soil of Maharashtra is the
richest cotton producing area of the country
so also it has been an eternal source from
which has sprung up a perennial current of
saints who have slacked the parched throat
not only of the people of Maharashtra but that
ot the whole country. Nivitri, Gyandev;
Ramdev, Namdev, Eknath and Tukkaram are
familiar names who have found an abiding
place in India’'s legend, history and song.
The latest member of the self-same process-
ion is the beggar-saint of Paunar, Vinayak
Narhari Bhave, commonly known as Vinoba
as Gandhiji gave him the name.

EARLY LIFE

Born on September 11, 1895 at Gagoda
in the Kolaba district of Bombay Presidency,
Vinoba passed a large part of his early life
at Baroda, the capital of Baroda State where
his father, who passed away in September
1947, was in Government service. Vinoba
is the eldest of three brothers. The younger
Sri Balkoba is running the well-known
Nature-cure clinic at Uruli Kanchan (Poona)
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and the youngest, Sri Shivaji, is doing const-
ructive work at Dhulia in Khandesh. All the
three brothers are ‘bal brahmacharis, The
father, Sri Narhari Shambhu Rao Bhave, was
a kind and genial soul who never lost his
temper and was always truthful and metho-
dical in his ways. Well versed in music, he
had a passion for it and had written two
books on the subject. Also he was very much
intecested in dyeing and painting. After
retirement he gave some of his time to the
Maharashtra branch of the A 1. S. A,

In 1907 Vinoba entered the Baroda High
School. He was a voracious reader specially
keen in Mathematics. He has remained a
mathematician all his life, for he does
nothing unless he satisties himself by mak-
ing calculations about it. That ig why there
is no wastage about him, and he once said
that during the whole of his school and
college life he wasted not even a minute of
his time. He was also quite fond of news-
papers, among which he read out ‘Kesari,
the well-known mouth-piece of Lokmanya
Tilak, to his mother Rukmini every day. He
took up his Matric in November 1913.

But Vinoba was, it seems, not content
with his life and began to think of leaving
home for good and give himself up to high
work. Two years of Intermediate were of
intense inner agitation and suffering. One
day in 1916 he was sitting by the mother
who was cooking food. He had some rolled
papers in his hands. He lit fire to one at
its end. It began to burn. Mother asked him
what he was doing. He replied that he was
burning his school and college certificates
to ashes. Stunned, she asked him not to
be so foolish and bade him keep them so
that they might prove useful if required in
fluture. Out came the unequivocal answer,

No, now that I have decided to leave the
college I will never iequire them.
keep them with me? "
decision.

So why
It was a fateful

READING AND WALKING.. TWO HOBBIES

In 1916 Vinoba, an under-graduate,
came out of the Baroda College. During the
past few years he had read so much that his
eye-sight fell down to minug sight. But his
memory being strong, sayings after sayings

VINOBA - THE APOSTLE

of Maharashtra saints were committed to his
heart and he thus enjoyed an intellectqal
realm all his own. His study helped hup
immensely later to translate the Sanskrit
Gita into Marathi parallel couplets. When
I requested him one dayto take out. some
time and translate the Gita into Hindi as
well, he replied, “Well, I can't do that, for
I have not read your Hindi saints excep!
Tulasidas; that too, only his ‘'Ramayan' and
‘Vinaya Patrika.' As reqgards Marathi, I had
mugged up all I could lay hands upon long
long ago."

From his early years Vinoba had been
fond of walking. In Baroda he, with his
few friends, used to walk for three to four
hours every day and cover some sixteen
miles daily. Walking and reading can be said
to be his main two occupations. In the
Baroda Central Library his was a familiar
figure, with his shirt or kurta hanging on
the shoulder. In 1914 at college he started
a ‘Vidyarthi Mandal,® a sort of study circle.

JOINS GANDHNI'S ASHRAM

The year 1916 marks the close of one
chapter of Vinoba's life and the commence-
ment of another. Mahatma Gandhi had by
then come upon the Indianscene and started
an Ashram at Kochrab in Gujarat. Vinoba
joined it. But after some time he took one
year as study leave. Gandhiji testifies to it
that Vinoba returned to the Ashram exactly
after one year, to the day. As he said ina
letter to Gandhiji, dated February 10, 1918
during these 12 months he strictly observed
Ashram rules and regulations and what he
did is simply astounding. During this
period, he studied the "Upanishads’, the
““Gita"’, the ‘“Brahma Sutra" and ‘Shankar
Bhashya' of the “Manusmriti', the Patanjali's
“Yoga-Darshan" and read through the ‘'Nyaya
Sutra®,"Vaisheshik Sutra' and ""Yagnavalkya
Smriti'' and took a vow never to take salt or
spices. Besides he conducted a Gita class
of six students, a Gnaneshwari class of four
students, an Upanishad class of two, an
English class of two and a big Hindi class.
Also he covered 400 miles on foot during
which he delivered 50 discourses on the
"“Gita," etc. Concluding his letter, he asked
Gandhiji to accept him as his son. Bapu
blessed and wished him a life of service to
the country.

ACTIVITIES IN WARDHA -

In 1918 Vinoba returned to the
Sabarmati Ashram. Three years later the‘
late Seth Jammnalal Bajaj came to Gandhiji

OF BHOODAN YAGNA 91

requesting him the gqift of the Ashram’s
most blossoming flower, Vinoba, for a
constractive-work centre at Wardha. Bapu
agreed and so in 1921, Vinoba came.to
Wardha to direct and quide the Mahila
Ashram. With him came some of his ablest
colleagues who are working right up to now.

Another important event in 1918 in
Vinoba's life was the death of his dear and
revered mother. At Bapu's bidding he ha_d
gone there earlier at her service. But he did
not participate in her funeral ceremony, for
he wanted to perform the last rites himself,
whereas the orthodox custom allowed only
professional priests to do it. And hg spent
the time at home in reciting the Gita and
the Upanishads.

Vinoba's activities from 1921 to 1947
may be regarded as the researches bpth of
a soul-physicist in the laboratory of his self
and that of a cottage mechanic in the labo-
ratory of his Ashram-Village. The iorm'er
took him to cosmic spiritual heights, w?nle
the latter found expression in the enrl‘c':.lf-
ment of the various items of Gandhul_s
Constructive programme, specially k.hadx,
village industries, Nai Talim and 'Saialx. In
January 1932 he shifted to Nalwadi, a village
about a mile and half from Wardha, .wh'ere
he resolved to support himself by spinning
work alone and he spun for hours and hours.
going deep into the various aspects of khadi
craft. Illness overtook him and he was
advised to go to the hills for rest. He t.old
Bapu that he had chosen hisown hill station,
a desolate hillock-like piece of land by .the
side of the Paunar river, some four miles
from Wardha town, where stood a c.?ttaqe
built by Seth Jamnalalji. He gave it the
pame of Paramdham Ashram which has re-
mained his head-quarters ever since.

Aqain, it was from Wardha that Vinoba
took his silent part in the political move-
ments of Gandhiji. He was among the mov-
ing spirits of the Nagpur Flag Saty'aqxaha of
1923, his other companions being Seth.
Jamnalalji, Mahatma Bhagwanden, and S.n
Nilkanth Rao Deshmukh. Next year, in
1924, Bapu sent him to Guruvayoor,
Travancore, in the Harijan Temple-Entry
Satyagraha. The climax came in October
1940 when he appeared before the world as
India's foremost Satyagrahi of the Great
War 1I. Inthe individual Satyagraha move-
ment he went to jail thrice. As in 1930-31
he was again arrested in 1942 and released
three years after.
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SARVODAYA MISSION

Returning to Paunar in 1943, he took up
a new programme of the Scavenger of the
village Surgaon. Daily he walked down
three to four miles from Paunar to Surgaon
and commenced his work regularly .at
eight o'clock, in heat or cold, sun or rain.
Nothing could interrupt him except the
death of Bapu when he felt suddenly ca‘lled
upon to undertake higher and more serious
responsibilities. It was at his persuasion
that the Sarvodaya Samaj was founded in
March 1948. Some time later he went round
the country and took interest in the problem
of the resettlement of the Meos near about
Delhi. That too, however, did not pacify
his inner urges. Again an illness came to
Lis rescue and after severe hard thinking
he resolved upon a new venture of physical
labour and self-sufficiency at Paramdham
in which he himself worked in the fields for
eight to ten hours a day. That experiment
goes on still with a band of seltless workers
devoted to it under his guidance.

THE BHOODAN MOVEMENT

While busy in his Samya-Yoga work,
Vinoba was urged upon by leading members
of Sarvodaya Samaj to attend the third
session at Shivarampalli (Hyderabad-Dn.).
He consented and on 8th March, 1951 left
Paunar on foot and after covering more than
300 miles reached Shivarampalli on 7th
Bpril. On his way back he thought of going
through the Telangana area. It was at
Pochampalli village in Nalgonda district on
18th April that the idea of Bhoodana-Yagna
flashed across his mind and with Ramnam
on his lips he launched upon the Bhoodana-
Yagna which is now a country-wide move-
ment.

As has been said above, Vinoba trans-
lated the "Gita" into Marathi in 1930-31
and gave it the name of "Gitait (Gita-ai
Gita mother), which has sold into thousands
and lakhs. His devotion to Gita is match-
less and complete. As he says Gita is his
life element (Pran-Tatwa) and he lives in the
Gita-air. His discourses on Gita, ""Gita
Pravachan, are a wonderful exposition of
the Gita doctrine. It has been translated
into Hindi, Telugn, Kanarese, Malayalam and
several other languages of the country.

MASTER OF ACTION

Like a true devotee of the "Gita,"
Vinoba refuses to distinguish between
Karma (Action) and Gyan (Knowledge) and
Bhakti (Devotion), and feels that all ttfree
must go together as the shape and welg.ht
and sweetness of a 'laddoo' do go. He is,

therefore, a master of action and a hero of
thought and a genius of devotion. As a
master of action he has been a farmer,
scavenger, spinner, weaver, teacher, teli,
coolie, etc., a hero of thought he has given
some very illustrious gems to the Marathi
literature. Besides, Vinoba is a linguist of
eminence. Marathi language is his mother
tongue, so also Gujarati. He has acquired
a thorough knowledge of Hindi, Bengali,
Oriyaand Punjabi. He knows all the four
South Indian languages Tamil, Telugu,
Kanarese and Malayalam. In Telangana he
recited the Slokas of Gita in Telugu and
recently he was studying the classical Tamil
Veda. English and French he had learnt at
school. That he is always young as a
student is clear by the fact that he learnt
Arabic at the age of 46 and studied the
hol}{ Quran which he can recite remarkably
well.

His whole life is a dedication to God
whom he wants tosee inthe smallest particle
as also in the poorest and the most down-
trodden. The late Sri Mahadev Desai
wrote about him:

“Vinoba has something which others
bave not. His first-rank characteristic is to
resolve his decision into action the moment
the former is once made. His second
characteristic is continuous growth. Besides
Bapu, I found this quality in Vinoba alone."

This is perfectly true. Like a flowing
stream Vinoba is always new and fresh. Yet
he observes his routine with a sun-like
regularity. His refusal to cut short his pro-
gramme when he met witha serious accident
near Meerut in November last, bears this
out. And every day he has something new
to say in his post-prayer speech.

Vinoba, though on foot, is fast moving
onward. His is not merely to take an acre
of land here or half an acre there. His is to
bring about arevolution in the life of
society as a whole. The Bhoodan Yagna
movementi is an initial Satyagraha to this
end. One can well see that time is not far
off when he will give a call for Sarv-dan
Yagna and turn the present unfortunate tide

in the economic, social and political life of

the country. But what forms the future
Satyagraha will take, nobody can say. Yet
none need be in doubt about the final objec-
tive—the attainment of economic and social
freedom of the country. The Bhoodan Yagna,
thegefore, is the first step. And the more
selflessly and sincerely and resolutely it is
taken, the easier the journey ahead. Vinoba
is on the March! Long live Vinoba! %

1

J{‘)ﬁanﬁarrao qDeo’s C]Bﬁooc{a_n,
'\‘gc[[m in CTH@}([Q[.’UB(K{

ghri Shankarrao Deo, Secretary, Sarva
Seva Sangh, Sevagram started on Bhondan
Yatra on 26th August from Nanded, situat-

ed on the banks of the Godavari in Hydera-
bad.

Land problem in Maratwada differs
greatly from that of Telangana. The land is
of black cotton soil, hence rich and valuable.
There are no land-lords who own very
extensive area in thousands of acres, nor
such poor peasants who have no clothes to
wear, food to eat and hut to live. They are
in all ways better off than the peasants of
Telangana. Most of the land holders are
middle-class people and many amongst them
do personal cultivation. Hence it was
paturally assumed by the workers that the
mission would not bear fruit. Yet undaunted
with faith in God and the blessings of Pujya
Acharya Vinoba Bhave and millions of poor
bungqry famished landless agricultural
workers, Shri Shankarrao Deo began his
tour at Nanded.

The tour progressed very satisfactorily
indeed, much beyond expectations. In about
16 days till the 11th September 1952 when
he reached Bidar, the first place in Karnatak
area, Shri Deo had already collected nearly
2200 acres of rich fertile black cotton soil
besides assurance from workers to procure
much more from other villages which he
could not physically cover. The workers
said that they had no idea of the latent
forces in the movement and they were
diffident of success. Now that the gates of
the divine vision had been opened to them,
they were inspired, they said, and they
would carry on with vigour and hope in the
name of Pujya Acharya Vinoba Bhave.

During these days many were the
'wonderful inspiring incidents that happened
wherein offers of lands unsought for came
to us. In fact the poor peasants who have
little, gave more and with free heart than the
rich. At one place a peasant with about 50
acres gave 12 acres of rich land and when
the workerremonstrated with him he said
he would himself trek all the way to meet
Shri Deo and donate the land if he would
not. At another place a peasant who donat-
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ed 2 acres of land at night, volunteered three
more acres the next morning and said he
should change the survey number, because
the one he offered was not that of a good
land and it was not proper to donate bad land.
At Latur where since morning till the meeting
began, not one acre was donated, collection
went up to more than 300 acres during and
after the meeting. While on way from a halt
to the next halt, villagers of a wayside village
came with band and music 2 furlongs ahead
and requested him to stay in their village
for half an hour with an offer of 25 acres of
land, Many were such instances. At Aurath
Shajahani, a wayside place, Shri Bapurao
Deshponde of Bidar, an M.L. A. from
that constituency, who till then was not
agreeing with the movement, volunteered
with a generous offer of 500 acres of land.,
From 26-8-'52 to 11-9-'52, he had walk-
ed 188 miles, halted at 14 places, covered
three districts of Nanded, Osmanabad and
Bidar; addressed 15 public meetings and
received 2340 acres of land and Rs. 508 in
about 220 donors. The message of Bhoodan
was given to nearly 50,000 persons from
about 150 villages and 100 workers of the
three districts. During the tour Shri Pool-
chand Gandhi, Minister for Public Health
and Education, Shri Devi Singh Chauham,
Minister for Rural Reconstruction met him
and the latter followed him to a distance of
about 40 miles in his constituency. The M. L.
A's of each constituency through which he
happened to pass took part in the Yatra be-
sides the other prominent local residents.
The movement has stirred the enthu-
siasm of the people of the tract, roused them
to a consciousness of their duty to their
fellow brethren, made them realise the fast
approaching changes in the social and econo-
mic life of the country and prepared them
to give with faith and goodwill their
surplus possessions. e

ment of the people in which appeal is made
to the '"haves" to share their fortunes with the
“have-nots." The spiritual effect of it would
be weakened if it mixed itself up with adminis.
trative projects and programines,

) MASHRUWALA




CONSTRUCTIVE INSTITUTIONS IN SOUTH INDIA (2)

Vedaranyam Kasturba Kanya Gurukulam
SURESH RAMABHALI

|

(Df all the places in South India which
earned a name in the Salt Satyagraha day,
prerhaps the most prominent is Vedaranyam,
a village in the Tanjore District, about six
miles from Point Calimere and within almost
a stone's throw of the resurgent waters of
the Bay of Bengal. From ancient times it
has been known as a place of pilgrimage on
account of the Saraswathi temple — the
unique feature of the legendary idol is
that there is no Veena in the hand of the
Goddess. Some four hundred years ago,
there lived here Swami Thayumanavar, one
of the great poet-saints of South India.
A direct descendent of the saint is Sardar
Vedarathnam Pillai, who is himself the
centre of all public activities in Vedaranyam
and around it.

Sardar Vedarathnam Pillai is among the
few alert and unostentatious workers of
Tamilnad who have devoted themselves
body and soul to Gandhiji's constructive
programme and who, far from the maddenn-
ing crowds and ignoble strife, carry on their
work and live the mission dear to their
heart. It was my good fortune to visit Veda-
ranyam inthe last week of August and see
the remarkable activities there.

The main activities at Vedaranyam under
Sardar Vedarathnam are four:

(1) Government’s Firka Development
Work, (2) Khadi work, (3) Thayumanavar
Vidyalayam and (4) Kasturba Gandhi Kanya
Gurukulam.

The Firka Development work forms part
of the Firka Development Scheme of the
Madras Government. Vedaranyam may well
develop into an ideal centre of the district.
But the main concentration of Sardarji is on
the other three items of work, Khadi, Vidya-
layam and Gurukulam.

Some Rs. 10,000 worth of Khadiis
annually produced at Vedaranyam with the
spinneis of the locality. Weaving is partly
done by weavers at home and partly at the
centre itself. Some weaver families from
Coimbatore District are staying at the
centre where they also impart training to the
local people. Workers so trained will, be-

sides earning as expert weavers, in turn help
the students of both the Vidyalayam and
the Gurukulam to weave the yarn of the
children in the school. The weaving school
is nicely located and neatly managed.

The Thayumanavar Vidyalayam is a Basic
School working for the last § years. There

Is at present primary education for children
studying from classes I to V.

The jewel of all activities here is the
Kasturba Gandhi Kanya Gurukulam. There
are 189 gqirls of ages ranging from
four to nineteen. Including the members
of staff the Gurukulam consists of about 200
persons. The education imparted is on the
Basic lines from classes I to VII. Crafts
like spinning and weaving find their due
place both in theory and practice. It was a
pleasure to see children attending to garden
work with joy and qaiety. The teachers
give a lead in their work with zeal and
sympathy for the younger folk.

Perhaps the soul of such an institution is
the kitchen. A bad kitchen is the bane of
the whole institution. But it was a pleasant
surprige to see this model kitchen. I have
personally seen a large number of public
institutions in U. P, M. P., Gujarat and the
South, but never before did I come across
such a neat and tidy kitchen and dining
hall. Everything was literally spick and
span. The Gurukulam has a growi ng
Museum where the most important of the
exhibits is a big globe—made in the Guru-

kulam—showing the physical features of the
world. '

My last function at the Gurukulam was
a chat with the young sisters, numbering
about 200 in all. They all assembled in a
hall and had their prayer. Oh, what a
sublime picture it was! I could not help
feeling I was in a temple where there were

200 God's own goddesses. Their recitations '
in chorus, resounding the hall, is a scene I -

can never forget. Surely under the hands
of t'hese would-be mothers the future of
Tamilnad is at once safe and bright.

There was the barrier of language bet-
ween me and my friends. But Sardar
Vedarathnam's son, Shri Appakutty, my kind
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host, came to my rescue and acted as an
interpreter between us. The questions they
put were intelligent and earnest. On my
telling them that I was a humble {ighter for
the people's cause they inquired of me how
much success I had achieved in my work.
Lo, what answer could I give? But when I
explained to them the forces working
against the true interests of the poor people-
forces of Governments, of big business, of
most of the educated and learned, as also
of foreign money and brains—they appreci-
ated the point. During my talk I asked them
whether, according to their innocent think-
ing, we could reconstruct our villages under
American guidance and inspiration; spont-

aneously there came the loud and emphatic

answer ‘Illai' in Tamil meaning 'No.' This
helped me and I went on to add that we had
to carry ona hard and bitter struggle and that

luckily a saint like Vinobaji had appeared
on the scene and was guiding our course.

Finally I congratulated them on the two
distinct features of the Gurukulam—
admirable cleanliness(Safai)and deep fellow-
feeling. With a treasure of memories of
these sisters [ left the Gurukulam—an insti-
tution the like of which can be rarely seen
in the country and which fultils one of the
greatest needs of our nation. The Gu'ru-
kulam is a living testimony to the sacrifice
and earnestness of Sardar Vedarathnam
Pillai.

Many confuse between the place Veda-
ranyam and its moving spirit Vedarathnam!
But it matters little when the man and the
cause are so much identified with each other
as here.

.—-—-*.___

Khadi Lovers' Conference in Tamilnad and Kerala

There was a Conference of Khadi
lovers and constructive workers at Palghat
on the 18th September, 1952 to consider the
present crisis that has arisen in Khadi Work
and to decide about the programme by
which Khadi Work and other Cottage Indus-
tries will take an abiding place in the villa-
ges. The Conference was presided over
by Shri E. Ikkanda Varriar, Trichur. Shri
Sahasrabudhe, Secretary, A.1.S. A., Sevagram
attended the Conference and addressed the
workers.

There was another conference in Tamil-
nad at Trivadi on the 20th September, '‘52.
Shri Sardar A. Vedarathnam presided. Shri
Sahasrabudhe addressed the meeting and
explained the present situation and the neces-
sity of an intensive campaign in the villages
for promoting Khadi and other cottage
industries,

Shri Sahasrabudhe said that there was
an accumulation of Khadi stock tothe extent
of Rs. 60 lakhs in the country and that the
object of the conference is not simply to
find ways and means of temporary relief to
clear the stock but to find out a permanent
solution for the chronic and recurring pro-
blem before Khadi. He said that the Central
Government is considering some Khadi
scheme prepared by the Planning Commis-
sion which considers Khadi work as a
temporary relief to solve unemployment but

not on the basis of permanent soc_ial and
moral values of Khadi as emphasised by
Gandhiji.

The Conference passed four resolutions,
the substance of which is given below:

The first endorsed the Bhoodan Move-
ment of Vinobaji and the Sarva Seva Sangh
and the programme of A.1.S. A. for propa-
gating Khadi and other cottage industneg in
villages towards realisation of Grama Ra]ya.
It also appealed to the public to take active
part in the movement and programme.

The Conference welcomes the proposals
of the Planning Commission to include
Khadi in their Five Year Plan; but it feels
that it will not be enough if Khadi is accept-
ed only as a temporary relief to the ever-
growing problem of unemployment and
under-employment. The villagers are al-
ready impoverished as they are deprived of
the raw materials by the centralized indusf-
ries and they are also deprived of their work
in processing the raw materials grown there
particularly in relation to food and cloth.

The Conference appealed to the Const-
ructive Workers and institutions to carry on
propaganda in the villages for Khadi and
other village industries for achieving Grama
Rajya.

In southern provinces as well as in seve-
ral northern provinces where knadi work
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SHANKARRAO DEO'S YATHRA IN TAMILNAD

Shri Shankarrao Deo, Secretary,Sarva Seva
Sangh will inaugurate the Bhoodan Yathra in
Tamil Nad on the 2nd October at Rames-
waram. After walking through the Districts
cf Madurai and Ramnad for a month he
will tour in Coimbatore District from 1st
Nov.to 15th November. His Yathra in Kerala
will begin at Chittore on the 17th November
which will continue till 31st November.

The Tamil Nad Bhoodan Committee has
made all arrangements for the Yathra. Shii

Shankarrao Deo and the party will covera .

distance of over 400 miles in the 3 districts in
Tamil Nad walking daily from 10 to 14 miles
covering about 100 villages. The Tamil Nad
Bhoodan Committee has decided to
collect 11 lakhs of acres. A beginning was
already made atthe Madurai and Tirupur
Conferences and the offerings have so far
amounted to about 200 acres. It is hoped that

( Continued from previous page)

is carried on, widespread famine condi-
tions prevail and the people are in great
distress. Under this circumstance this con-
ference requests the Government to accept
the following principles for the promotion
of khadi activity among the people in dist-
ressed areas:

1. It shall be the responsibility of the
the State to purchase all the surplus yarn
that the spinners may spin and offer for sale
after meeting their own requirements for
clothing. Under extraordinary circumstances,
when the State is not able to provide any
other form of work for the people, it shall
be its special responsibility to purchase
all the yarn of the spinners as a measure of
relief for unemployment.

2. Itis the considered opinion of the
constructive workers that the Government
should effectively control the centralized
industries in order to protect cottage indust-
ries and ensure full employment for the
masses in the villages.

3. The Government should influence
all their employees to wear Khadi as their
official dress. *

Kditor: N. Ramaswami.

Associate Editor: M. Karthiayani Ammal, B. A., B, L,,

Tamil Nad will respond and contribute the
major portion of its quota before the
completion of Shri Shankarrao Deo's Yathra.

COIMBATORE DT. BHOODAN CONFERENCE

Shri K. P. V. Giri, the Convenor of the
District Bhoodan Committee convened the
Bhoodan Conference of the Coimbatore Dist.
at Gandhinagar in the colony of A.I.S. A.
at Tirupur on 7th September, 1952. Shri
Sardar A. Vedarathnam presided. Shrimans
N. M. R. Subbaraman, T. S. Avinashi-
lingam Chettiar, Munagala Pattabhiramayya,
Dr. L. K. Muthuswami and others spoke
on the Bhoodan Yagna. Shri X. N. Palani-
swami Gounder, M.L C., Chairman of Tirupur
Municipal Council welcomed the deleqgates
and himself offered 21 acres for the Bhoodan
Yagna. The Conference constituted several
committees for arranging Shri Shankarrao
Deo's Bhoodan Yathra in the district from
lst to 15th November and made arrange-

ments for intensive propaganda to collect
20,000 acres in the district.

PROGRESS OF BHOODAN IN KERALA

Shri. E.Ikkanda Varriar, the Ex-Chief
Minister of Cochin State, took charge of
of the Convenorship of the Kerala Bhoodan
Yajoa Samithi in the middle of Augqust.
Soon after, the Central Otffice was opened
in Trichur. The movement is making sure
and steady progress in Kerala. For purposes
of organisation Kerala iz divided into six
Districts, viz., South Malabar, North Malabar,
Cochin, Kottayam, Quilon and Trivandrum.
Two District Conierences were held, one in
South Malabar at Palghat and the other in
Cochin at Trichur. There will be another in
Kottayam on the 29th September. Besides
explaining the “why and how" of this move-
ment to the Public and the workers, Districts
and Taluk Committees were appointed and
the route of Shri Shankarrac Deo's tour

through these Districts was fixed at these
Conferences.

6000 copies of Shri Vinobaji's Appeal
in Malayalam have been circulated through-
out Kerala. A few pamphlets are under
preparation. Mahakavi Vallathole has con-
tributed a Poem calling upon the people to

give their help and co-operation to this
movement.

For Sarvodaya Prachuralayam (Dhakshin Bharat Prakashan, 8. 8. 8.) Tirupur.
Printed by 8. Subramaniam at the Kamala Printing Press, Tirupur.
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“BREAD - LABOUR”

GANDHIJI

The law, that vo 1live man
must work, first camc home to me
upon reading Tolstoy's writiing
on bread-labour. But even pefore
that I had begun to pay homage to
it after reading Ruskin’s ‘Unto
This Last’. The divine law, that man

must earn his bread by labouring

with his own hands, Wwas$ first
stressed by a Russian writer
named T. M. Bondaref. Tolstoy

advertised it and gave it wider
publicity. In my view, the sarfxe
principle has been set forth .1n
the third chapter of the Gita
whei‘e we are told, that he who
cats without offering sacrifice
eats stolen food. Sacrifice here

can only mean pread-labour.

‘Sarrvodaya* — Its Principles
and Programme



A CALL TO YOUTH

— MAHATMA GANDHI -

Iaek you(young men)togo to the villages
and bury yourselves there, not as their
masters or benefactors, but as their humble
servants. Let them know what to do and
how to change their modes of living from
your daily contact and way of living. Only
fecling will be of no use just like steam
which by itself is of no account unless it is
kept under proper control — when it becomes
2 mighty force. 1 ask you to go forth as

messengers of God carrying balm for the
wounded soul of India.

The village work frightens us. We who
are town bred find it trying to take to the
village life. Our bodies in many cases do
not respond to the hard life. But it is a
ditficulty which we have to face boldy, even
heroically, if our desire is to establish
Swaraj for the people, not substitute one
class rule by another, which may be even
worse. Hitherto the villagers have died in
their thousands so that we might live. Now
we might have to die so that they may live.
The difference will be fundamental. The
former have died unknowingly and involun-
tarily. Their enforced sacrifice has degraded
us. If now we die knowingly and willingly,
our sacrifice will ennoble us and the whole
nation. Letus not {flinch from the necessary
sacrifice, if we will live as an independent
self-respecting nation.

India does not live in its towns but its
villages. But if the cities want to demons-
trate that their population will live for the
villagers of India the bulk of their resources
should be spent in ameliorating the condi-
tion of and befriending the poor.

We must not lord it over them, we must
learn to be their servants. When the cities
realize that they must live for the welfare of
the poor, they will make their palaces and
institutions and the life of their inhabitants
correspond somewhat to our villages.

Who can become a village worker? For
the work that is required of him each worker
should have thorough knowledge, both
theoretical and practical, of the science of
spinning. If the worker isto live a model
life in his village, he must know also the
laws of civic sanitation and provide an
object lesson in sanitation to the villages.

He should know the domestic treatment of
diseases of daily occurrence. He should
know simple accountancy. Above all he must
lead a pure and chaste life, if he is to make
his mark amongst the villagers and gain
their confidence. Naturally a village worker
must find happiness in a simple and frugal
lile. The technique, though it reads formid-
able, is by no means so for a patient student.
Purity of character must be a foregone con-
clusion in any of this work. And no village
worker can help falling a prey to some
disease or other it he does not komow and
observe in his own person the laws of sanita-
tion and does not know domestic treatment
of simple diseases.

We have to tackle the triple malady
which holds our villages fast in its grip: (1)
want of corporate sanitation; (ii) deficient
diet; (iii) inertia...... They are not interested
in their own welfare. They don't appreciate
modern sanitary methods. They don't want
to exert themselves beyond scratching their
farms or doing such labour as they are used
to. These difficulties are real and serious.
But they must not baifle us. We must have
an unquenchable faith in our mission. We
must be patient with the people. We are
curselves novices in village work. We have
to deal with a chronic disease. Patience and
perseverance, if we have them, overcome
mountains of difficulties. We are like nurses
who may not leave their patients becausa
they are reported to have an incurabls
disease.

The only way is to sit down in their
midst and work away in steadiast faith, as
their scavengers, their nurses, their servants,
not as their patrons, and to forget all ow
prejudices and prepossessions. Let us for
a moment forget even Swaraj, and certainly
forget the ‘haves’ whose presence oppresses
us at every step. They are there. There are
many who are dealing with these big pro-
:)lizmi'illalﬁet ujv}f:;gile_the humbler work of
would be sven aft 18 necessary now and
Soal. Indead oy el.'“we have zeache.d our
comes SUCCes’sful v§]la.qe work when it be-
the goal. will itself bring us nearer
The moment you talk to

. t
Indian peasants) them (1F>

and they begin to speak,
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you will find wisdom drops from their lips.
Behind the crude exterior you will find a
deep reservior of spirituality. I call this
culture — you will not {ind such a thing in
the West. You try to engage a European
peasant in conversation and you will find
that he is uninterested in things spiritual.

In the case of the Indian villager, an
age-old culture is hidden under an encrust-
ment of crudeness. Take away the encrusta-
tion, remove his chronic poverty and his
illiteracy and you have the finest specimen
of what a cultured, cultivated, free citizen
should be.

Village work... means real education
not in the three R's, but in opening the
minds of the villagers to the needs of true
life befitting thinking beings which humans
are supposed to be.

There is no school equal to a decent
home and no teachers equal to honest virtu-
ous parents. Modern (high school) education
is a dead-weight on the villagers. Their
children will never be able to get it, and
thank God, they will never miss it if they
have the training of a decent home. If the
village worker is not a decent man or
womau, capable of conducting a decent home
he or she had better not aspire after the
high privilege and honour of becoming
a village worker... What they need is nota

knowledge of the three R's but a knowledge
of their economic life and how they can
better it. They are today working as auto-
matons, without any responsibility whatso-
ever to their surroundings and without feel-
ing the joy of work.

It is profitless to find out whether the
villages of India were always what they are
today. If they were never better it isa
reflection upon the ancient culture in which
we take so much pride. But if they were
never better, how is it that they have sur-
vived centuries of decay which we see going
on around us?... The task before every
lover of the country is how to prevent this
decay or, which is the same thing, how to
reconstruct the villages of India so that it
may be as easy for anyone to live in them as
it is supposed to be in the cities. Indeed, it
is the task before every patriot. It may be
that the villages are beyond redempticn,
that rural civilization has had its day and
that the seven hundred thousand villages
have to give place to seven hundred well-
ordered cities supporting a population mnot
of three hundred millions but thirty. If such
is to be India's fate, even that won't come
in a day. It must take time to wipe out a
number of villages and villagers and . trans-
form the remainder into cities and citizens.

( From The India of my Dreams by Mahatma Gandhi.
Compiled by It K. Prabhu.)

JENNSUNNIE

Gandhiji's Daily

Spinning Yagna

KANU GANDHI

Bapu was generally invited to attend
the meetings of the Congress Working
Committee held at Wardha. The meetings
generally started atl p. m. and at times
lasted for several hours. Iremember a day
when Bapu returned to Sevagram at night
completely exhausted after prolonged
discussions. He had not been able to spin
that day before going to Wardha as he
usually did. On his return he immediately
asked forthe spinning wheel. We requested
him to give up the idea of spinning that
pight as it would strain his eyes in the dim

‘light of the kerosene lamp. But he said:

“How can it be given up? I did not miss my
supper.'" He again asked for the charkha
and began to spin. While he was spinning
one of us explained to him the cause of our
hegitation in giving himthe charkha:
“Fatigue was so clearly written on your face

that we dared not place the charkha befpre
you."' He said- “If I give way to a feeling
of fatigue or laziness, with what face canl
ask others to perform their allotted tasks at
all cost? "

""There was no question of laziness or
shirking of a duty. Only it would have been
better for your health it you had gone to bed
as you were so much tired.”

't is true I am tired; but if I slept with-
out perfoming this Yagna, my conscience
would prick me all night and would not
allow me to have sound sleep.”’

Since then, he always carried his
charkha with him when he went to attend
the Working Committee meeting, and did
his spinning when he got time, even while
the meeting was going on. *

( From Reminiscences of Candhiji)



AN Appeal To Students —

Some students bave asked me what
part they can play in this Bhoodan Yagna,
x am happy to hear that they are interested
txﬁaltt.stul\gany are disappointe.d and express
: 1dents have become disobedient and
impertinent. It can be true to some extent.
But on the whole it cannot be said that they

uc . very one admits
that it is defective. Saidar Patel used to
harp on this till the last moment of his life.
Qur Dr. Radhakrishnan 5ays the same thing.
'_The system still remains unchanged. Why
18 it that the change is not effected? Is it
not within our power and authority? It is,
but we don't think about it seriously.
Every one wants the go-slow policy. The
educated people are idle, but the village
people are not so.

In schools even today the old text-
books of history, geography and arithmetic
continue to be taught. So long this is conti-
nued it is impossible for the students to be
happy and cheerful. OQur students read
every newspaper. They are in fact ambi-
tious to gain knowledge and they desire to
serve the country, but they don't know whom
to serve. It 'is because their education has
no bearing to service. This makes the
students get dissatisfied, disobedient and
impertinent. But I wish that they should
not become so. I trust that they will prove
illustrious citizens of India.

There isno land with the students to
offer. Let them study the problems relating
to land and understand what the science of
economics tells about it. Let them under-
stand our ideals behind the Yagna. Let them
study them from different points of view.
They should inculcate in them the reqular
habit of doing hard body labour. The students
of today are not accustomed to it. Tulasidas
has said that we should get into the habit
of tacing heat, cold, wind, rain and sun. But
in the present system of education there is
no opportunity for itand ourstudents do not
come into contact with any of these. They
are protected from them in all ways. If the
educational system ig changed, all these
defects will disappear.

Often, in homes, the mothers or the
servants wash the clothes; but the students
should make it a point to wash their clothes
by themselves. Let them clean their own
rooms. In addition, let them also spin and
produce their own clothes and grow vege-

ACHARYA VINOBA

tables in their gardens. They should play
games, take exercises and keep their body
strong.  And they should observe strict
Brahmacharya by which they can remain
pure in words, mind and body. The body
qgoes on growing till the age of twenty. _It
is during this period all these good habits
should be acquired. They should go to
sleep at nine in the night. They should rise
up at four in the morning and engage
themselves in study. What we see them
doing in these days is just the opposite. H:
who wastes the morning hours i8 n.ot f
student; he can be only one devoid ©
vitality and intelligence. In the early
morning hours one can easily study and
contemplate. That is why our ancestors have
advised us to devote the morning hours for
studies. If we do so we can keep ourselves
fresh always.

1t is entirely wrong to go to cinemas.
Cinemas spoil our mind and eyes and they
disturb our sleep with dreams. We should
gaze at the stars before we go to sleep.
What picture can excel the stars of the
heavens? Let them study the vast expansive
sky and the clusters of starg and thereafter
pray to God and go to sleep. So I appeal
to you, students, that if you desire to partake
in the Bhoodan Yagna, study the economics
behind it and try to control your mind and
body and observe strict Brahmacharya.

Grown up students can go to the villages
during holidays and do propaganda for
Bhoodan. They shounld be examples of
extreme neatness. They can take up the
cleaning work outside. In homes, it is usually
done by their sisters. If all the students
in this town, Buxar, devote atleast 15 minutes
every day in cleaning work, then the entire
place will be as clean-looking as a mirror.
Just like homes every other place should be
kept clean.The AllIndia Cleaning Movement
has been started by us to achieve this goal.
Good latrines in schools should be const-
ructed and the students should themselves
clean them and keep them perfectly neat.

Till this day I am in the habit of spend-

ing some hours every day for study. My &
Yet not a

other activities go on as usual.
day passes without myself learning some.
thing new. This keeps me fresh always
I never feel dull. If the students live like
this, then alone Hindustan can survive,

Condensed from a Prayer Speech iy f;
&l Buxar in Bihar op 24 9‘1 P Hindi

The Atom Bombs:

The High Road to Destruction

I was pained to read in today's
papers that England too has started pr.oduc-
ing Atom Bombs. America and Russia are
already ahead on this road to_ destruction.
All this should make us ponde.r over the
course of action India isto take_m the near
future. Do we want to plan for violence, and
equip ourselves with Atom Bombs? If so,
be prepared to kill atleast 18 out of the 35
crores of our people; for in that case all the
18 crore human beings will have to be offered
in the sacrifice to please the Army-God
(Senadeva) as our ancestors used to offer
goats to please Indra. We will also have to
accept either America or Russia, as our Guru
to learn their art, which means we will have
to play a secondary role for years to come.
1f we disapprove of this course.of action, we
must turn in an opposite direction. We will
have to make ourselves strong morally.
Even today it is due to our moral s:trenqth
that our voice, though a feeble one, i heard
outside. For this we will have to dlscov.'er
pon-violent methods which are in tune with
our cultural traditions to solve all the pro-
blems that face us.

Land problem is the burning problem
of Asia. But what is more important is the
method of solving it than the solution itself.
God suggested a non-violent method to
solve it and we are witnessing something
unique in the whole of human history. A
mental revolution is taking place with such
tremendous speed that we are not able to
understand its proper significance. With
the efforts of a single individual and within
a short period of one year we find that the
whole atmosphere is changed. The thought
that land belongs to God and all h::lve an
equal right to it is catching the imagination
of all. I find that landowners too accept that
they are not the real owners .°f t.he. land. I
have not yet met a single m.dwxdual who
denied my right to ask land gifts on behalf
of the poor people. Those who give very
little apologise for it saying that it is due‘ to
mofa or attachment that theyare not doing
their duty. So the donor feels more
than the receiver.

2

-~ ACHARYA VINOBA --

People often ask me w}}ether leq.xsla-
tion has any place in @ non-violent society.
Law can be both violent and non.-vxolent.
for it needs physical or moral sanction. ian};
today trying to create an atmosphere w ;cr
will help the enforcement .of any lal\;vh {or
bringigg equitable distribution of wealth, od
without moral sanction, law has to @epen
entirely on police and military for its en;
forcement. So if the present quernmen
desires, it can take advantage of this atmos-
phere and enact laws. .

My ultimate goal is complete equah'h;
in which the President and the carpenter wil
receive equal pay. But for tl_le present, one
step is enough for me. I will concentrate
all my energies in solving the land problem
of Bihar. I will demand a rightful share
from capitalists and city-dwellers and 1 am
sure that my call will be responded to.

Let us remember that we are the
children of an ancient land with a great
culture. Our voice will be heard in all
corners of the world if only we adhere
to our cultural traditions. So I would ask
all to regard the peaceful method thathI
have adopted as more impoxtan‘t than the
volume of work whichl am doquJ- I have
great faith in the method of persuasion. I havg
faith in the Indian mind, a mind ten thousan
years old, which accepts things only aft;’;
deep consideration. But once ath.o\lq
reaches its depths, there is no powerin the
world which canuproot it. A year back people
used to doubt and place no faith in my
method. But after watching it they now
regard it, not only workable, but perhaps
as the only method. I find that the idea
which I am advocating is gradually getting
deeper and deeper in the Indian mind. It
will release in no time a tremendous power
as it once did during the time of Buddha.
India is always ruled by her seers with the
single weapon of knowledge {(Gnana). She
will rule the world again with the same
means.

Condensed from a Speech at Bihita in Bihar in
the Ist weel of Oclober, from the report received from
gobaji's Secretary. Lakshmi Narain Bhartiya.
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The Message of the Bhoodhan Yagna

SHANKARRAO DEO

UUhen on 1st Auqust 1952 I started

on my walking tour of the Purendar Taluk
in quest of Bhoo-Dana, most of its land was
lying entirely fallow. Nor had any spade
work been done to cultivate the minds of
the people to receive the message.of Sarvo-
daya or of the Bhoo-Dana-Yagna. Never-
theless, I found from the beginning that I
could carry the message fearlessly and with
confidence. The main reason is that there
is not a trace of coercion about this move-
ment and no occasion, therefore, for feelings
of hostility to arise in the minds of those
who are approached for donations of land.
We are apt to be sulking and feel humiliat-
ed when we are forced to give up something
against our wishes. When, on the other
hand, wse give spontaneously we think as if
our being is enlarged and feel the joy of it.

Further on, during my tour of the
Hyderabad State, I even found that the
people were actually enthused over this
mission of Bhoo-Dana. They were eager to
listen to its call and willing to give, occasio-
nally to give to the point of magnanimity.
Every village where we made a halt held a

meeting at about 4 or 5 O'clock in the after- *

noon. Usually we would reach it by about
" 10 to 10-30 in the morning but long before
that, groups of peasants had already gathered
from the surrounding villages and would be
waiting for us. In one village we found
that the meeting was attended by two to
three thousand peasants hailing from 40 to
50 villages around. While they listened to
the speech one could easily read in their
faces how quickly the message of Sarvodaya
and of Bhoo-Dana has deeply moved their
hearts.

[ have myself heard foreigners say that
only in India it is possible to demand and
receive land in this fashion. It is nothing
short of a miracle to them. One would have
thought that since all mankind is the crea-
tion of one God, what Indians can accom-
plish in their land, others can in theirs. For,
did not Gandhiji always say that what is
possible for one man is equally possible
for another? But if we say this to
foreigners, they immediately reply that
unlike their own countries, India's traditions
and culture made such a movement possible

The movement of Bhoo-Dana-Yagna calls
out the inner goodness planted by God in every
man and holds up before India and indeed the
the whole world the ideals of humanity and
new Democracy, broad-based on equitableness
and fellowfeeling.

here. The same tree, they say, will give
fruits of different shape and even taste in
accordance with differences in climate and
soil, watering and manure. Perhaps the
same law of Nature applies here too.
Gandhiji has said that the peculiar religious
genius of India and her cultural traditions
made her specially titted for his experi-
ments in Ahimsa. However that may be,
this is the first attempt in human history to
secure social equity by way of a fair distri-
bution of land with entirely voluntary gifts.
It is now recognised on all hands that even
as a technique of social, as apart from politi-
cal revolution, this method is unique and
unparalleled in the history of man. Doubts
had been rising in our minds whether under
the influence of Western Civilization and
culture we were not tending to pursue
pleasure as the sole end of life. But the
Bhog-Dan Movement has proved once again
that India is still the land of sacrifice,
Thyagabhumi, as of old that she can rige,
once again under the inspiration of a new
Master, to say unto herself even like Arjuna:
“Destroyed is my delusion and recognition
has been gained by me through Thy grace"
and to hold up before the whole world a
new vision of life and the means to attain it,

Anothergreat boon ofthe Bhoo-Dan Move-
ment is that the old relationship between
the Constructive Workers and the masses,
reared solidly on the former's austerities
and sacrifices, has again come alive. Just
as the holy Ganga, if the common people are
to benefit by her powers to cleanse and
sanctify, has to flow down from her lofty
abode of the Kailasa, and run a thousand
miles through the plains, even so if the

. masses are ever to attain the happiness and

contentment of a life based on social justice
and economic equality, then the Goddess of
Laxmi has to leave the high mansions. of
the rich and make the houses of the poor
her abode. It is trye though regrettable that

even our Constructive Workers had bequn ,

TR MEESAGE OF THE

honestly to believe that the power of fhe
State was the only effective means to bring
about equal distribution of wealth. What is
even worse is, immediately after the attain-
ment of independence, not only the poorand
the down-trodden expect speedy relief from
their sorrowful lot as was but natural, but
the rich too began to feel an urge to better
their fortunes all at once. No one remembers
that the present situation in India demanded
rather that every class or group, that every
citizen in fact had to make sacritfices in
accordance with his status and capacity,
if the political independence so dearly won
was to be established welland firmly and to
be eventually transformed into good Govern-
ment. Everybody was for getting something,
nobody for giving away anything. Is it then
to be wondered at that not only those who
won elections or held power, but even the
constructive workers who seemed to be
working for and with them, beganto lose
popularity and esteem among all sections of
the people. The rich felt that the Govern-
ment was extracting too much from them
even as the masses rightly felt that they
were getting only too little. The scramble
for power among the more well known
workers and the desire among all of them
to use power for their own ends made
matters worse still. The whole country
slowly sank into a mood of helplessness and
despair. Democratic Government actually
began to acquire a bad odour and every-
where people began to feel and express the
inevitability of Communism.

Modern Memocracy is faced with the
problems how to establish economic and
social equality among the community with-
out encroachments on the fundamental
freedoms of the citizen. No doubt the re-
volutions that took place in England, France
and America have secured political {freedom
and equality to the people in common but
these countries have failed to secure econo-
mic equality for their peoples. Since then
it has come to be commonly recognised
that under a social order of economic in-,
equality, mere equality ot political r}c{hts
has no meaning and that thereforg political
equality must go hand in hand with econo-
mic equality. That is why the.cal.l.oi Marxian
Socialiem is so successtully mcthlq peo_ple
to stand up and organise for a bitter fight
against all classes of exploiters,

) I!; this situation, if the common peqple ir;
India are ever to be ranged on .“.19 side ©
democracy and suffer and sacrifice for its
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defence, their demand for economic equality
has to be fairly and squarely met, and thae
only way to do this is for the richer classes
of the country to develop within themselves
a spirit of compromise and an overriding
consideration to bring about a fair distribu-
tion of wealth.

Five years have gone by since power
was transferred from the alien to our hands.
We have solemnly adopted a constitution
and declared India to be an independent
Sovereign Republic. Popular Governments
have started functioning at the centre and
in all the constituent States in accordance
with that constitution. But all this transfer
of power is a mere change of form. Ho.w
far it reflects a change of heart is the main
and important question. The methods f)f
popular Government that are in vogue in
those lands where Democracy first took
birth have proved a mere change in Govern-
mental mechinary which is quite incapable.of
meeting those direful economic and socu'.:l
problems that are facing Democracy_and it
is time to recognise that Democracy itself is
doomed to failure if men are not prepared
to shed their individual interests for the
common good.

But mere rationalily has nothing in it to
inspire men to sacrifice self interes_t. It
Democracy is to be firmly established in our
country so that it becomes capable of. solx_r-
ing the difficult problems that are iaqmq it
today, our people must learn to practise the
quality of unselfishness and a c‘onstant
readiness to sacrifice their personal interest
before the common weal.

A compelling sense of equalit.y for all,
giving rise to a feeling of fraternity among
citizens is the very soul and essence of
Democracy. If with mere ratiocination and
arqgument we seek to erect the dry bon‘e. of
legal forms and little deeds into a living
organizm and pretend to call it Democracy,
we will be committing amost tragic blunder.
Only spiritual discipline for oursel\{es and
an inner call for service and sacrihce‘ can
enable us to effect this rearing of a living
and healthy Democracy. The movement of
Bhoo-Dana-Yagna calls out the inner good-
ness planted by God in every man and holds
up before India and indeed the whole world
the ideals of humanity and new Democracy,
broad-based on equitableness and fellow-
feeling. I firmly believe that the people of
India will whole-heartedly respond to and
with love and devotion dedicate themselves
before this call from on high. x



GANDHIJI'S TECHNIQUE OF ACTION

* KAKA KALELKAR ¥

Aitet the demise of Lokamanvya Tilak,
everyone throughout Maharashtra, began to
discuss as to what Tilak would have done
at such and such a juncture, and whether he
would have liked this or that action of
Gandhiji. There was so much of discussion
on these lines that in the end the people got
disgusted. I had, in those days, opined
that, he alone whose personality was as high
and noble as that of Tilak, could tell
what Tilak would have done in a particular
context. If everybody could foretell what
Tilak would have decided or done at a
particular time it would only mean that
Tilak's powers were only ordinary, and that
there was nothing extraordinary in him.

When Gandhiji was for the first time
imprisoned there were parties which styled
themselves as no-changers and pro-changers.
Even learned men like Rajaji thought much
as to what Gandhiji might do. But as soon
as he was released, Gandhiji took a dif-
terent course. After his release from the
Aga Khan Palace, Gandhiji had to change
histechnique manyatime. Perhaps he himself
could not have known what he should do on
his release.

Gandhiji's theories are quite simple. Even
a child can understand what his doctrines are.
There is nothing new in them. Those princi-
ples from which Gandhiji derived so much
strength, are themselves eternal. No one
can prevent anybody from having full faith
in them. But Gandhiji had a living devotion
for these doctrines and he invented wonder-
ful ways of practising them.

The Gandhian Satyagraha too is very
simple. Even a young house-wife knows it
and can often experiment on it. But when to
offer Satyagraha, and when not to offer,
which principles to adhere fast to, and
where to compromise and how to
compromise — to understand thess things
is really very difficult. When one who
has not even seen Gandhiji, but who
has only heard of Gandhian tenets from
others, says that he is pursuingthe same path
through which Gandhiji has trodden, then
there is no danger; because people know
that his impulse is pure and that he wants
to adopt a new way of life.

But when they who have lived with
him, who were not only inspired by him,
but also guided by him, and who above
all, in his absence in jails, had to quide
Satyagraha or some such movements,
when such men claim that they are in the
Gandhian way, there is great danger.

To them who drew only inspiration
from Gandhiji, but who did not become his
camp-followers, who maintained their own
individuality, obeyed their own intelligenca
and discretion, and who were not recognised
as Gandhiji's disciples by the society, the
path is an easy one. But he who has lived
in Gandhian institutions and worked under
Gandhiji's commands and instructions,
becomes atonce a subject of comment the
moment he begins to do anything.

Our struggle for freedom, in spite of its
being peaceful, true and (Satwik) was
indeed a war. In a war every soldier has to
be fully faithful to his general. Discipline
is the best quality in war and in the Satya-
graha movement superficial obedience alone
is not sufficient. Along with obedience to
commands, a Satyagrahi should also have a
willing mind. He who thus implicitly obeys
may often find himself in a very difficult
position. People may say “ These are his
blind followers, incapable of thinking for
themselves, who obey whatever Gandhiji
says, and even support Gandhiji's opinions
with greater vigour than Gandhiji himself."
If they diifered from Gandhiji even on
unimportant points, even then people will
begin to criticise their actions.

1 could understand many of Gandhiji's
words and actions .only very late. There
are yet some which I have not mastered
even now. And in some of my own deci-
sions I have gone wrong. In these circuma-
tances I did not cleim nor do I c¢laim now
that I know Gandhian ways. I am only
trying to live according to what he told us
and what 1 understood from him. But I
believe that, if our aim ig good and true,
if we are not conceited and pretentious then
we can learn good lessons from our.own
mistakes and the consequent losses. After
all, experience is man's real capital.
Experience alone will correct our conduct
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and strengthen our faith. Every worker
has to build up his progress on the founda-
tion of experience.

Fortunately, in these days no one asks
another to explain what Gandhian way is. No
one is regarded as the sole heir of Mahétm'a
Gandhi and there is none among the dlgcx-
ples of the Mahatma who can consider him-
self as his only heir. If anybody has drawn
any inspiration from him it is but proper
that he owns it, for ingratitude is the
greatest of all sins. But to aspire to become
a leader in the name of Gandhiji is a diffe_-
rent thing and there can be no such amblt
tious claim by any one, for Gandhiji
himself is an incomparable embodiment of
truth.

Gandhiji's firm conviction was that truth
and non-violence are life maxims that can
have no exceptions, that they are universal
and that they do bring welfare to everyone.
Gandhiji had also said that it is diificu.lt
for a human being to attain perfection in
them. For any individual the perfection in
these two life-principles will be in propor-
tion to the purity of his life and character.
Gandhiji used to say that he was adva.ncmq
daily more and more towards these ideals
but had not attained the perfection he
aspired for in this life. He could have
attained that stage by his concentrated devo-
tion and practice. And who could say that
he could not have attained perfection in them

towards the close of hislife? It is not improb-

able that for a man of such strong, intense,
unswerving and unique devotion and perfor-
mance the limitations of the bady co.uld
have disappeared just atthe time ofhis final
sacrifice.

Gandhiji's principles are eternal. His
undying devotion is universal and everlast-
ing. But his search for the same and th_e
method he adopted for its attainment is
peculiarly his own. Any one can copy him
only to a certain extent.

Therefore let everyone study and_unde}'-
stand Gandhiji's principles aod live in
accordance with them. But let him not
claim any superiority before others”r.nerely
because he has lived with Gandhiji. .I-'Ie,
who is deep, has substance and humility
in him. He who is shallow, undes-erv‘edly
claims many things. Gandhian pnpmplea
are imperishable, immortal and un‘wersal.
Gandhiji's technigue of action was his own.
It can only be studied. Guidance. can bde
sought from it. But il cannot be imitated.
What Gandhiji would have asked th.e country
to do today or what kind of intensive
programme he would have placed before ;tlhe
country and people no body can say. Gand 11;
alone had that right; he did not bequeat
that right to anybody when he departed.-

Condensed from the Nindi article in Mangal Prabhat
of Sep.'52

__.%,_'_

Rajaji's Message for ‘Compost Week

Isavasyam idam sarvam - The Universal
Spirit, the Power, that is worshipped by
several names, pervades everything in the
material world. He became Food; and Food
is an endless chain. Everything eats some-
thing to live and grow, and everything is
food again for something else. This is the
Upanishad exposition. Some seek to inter-
pret annam as the soul. This is unnecessary.

"\ Interpreting it as it plainly stands is good

enough. All life and all matter are inter-
related into an endless chain. There is no

waste, but it can be made into good food again.

Man and animal eat and what they cast out
Mother Earth makes into food again. Thus
the chain of creation goes round ondlessly.

3

There need be no loss if we fall in line with
this law of reconversion. All the food fhat
a city or a village eats, can again bg putfmt;)1
the earth and reconverted soon into fres
food that we need.

Finally, buried carcasses, bones and alli,
again sprout into nourishment for. menlf\_n
livestock. Compost is not an illsme x.ng
untouchable thing, but a sastraic tru_th. I wxsle
I had the physical strength to do it mysell,
not one day or one week, but all‘ the daKs.
May the Municipalities and villages 1: at
take good interest in compost-making
receive the blessings of God.' He who does
compost does an act of worship. O

(The *Hindu' dated 3rd Oclober 1952)



RESOLUTIONS OF THE SARVA SEVA SANGH

(Résolution pussed at the meeting of the Sangh on 24 & 25th Sep. 1952 at Wardha )

BHOODAN MOVEMENT

The All India Sarva Seva Sangh,
Sevagram, is glad to announce that up till
now, approximately 4 lakhs acres of land
have been received for Bhoodan by Shri
Vinoba. From the 14th September last hea
has commenced his Bihar tour. The workers
of Bihar have decided to give him 4 lakhs
acres of land. The Sangh hopes that this
target too will be reached.

People have responded favourably to
the decision taken by the Sarva Seva Sangh
on behalf of the nation at Sevapuri, to
collect 25 lakhs acres of land from all over
the country before April 1954. And it is
hoped that bythe time of the next Sammelan
the proportionate share of this target will be
attained. ’

This decision is but the first step
towards the fulfilment of the great objective
of the Bhoodan Yagna, namely, just and
equitable distribution of land. In order that
it may be accomplished as early as possible
the Sangh feels that there is the need for
the.people to work with redoubled vigour.

KHADI MOVEMENT

The last portion of the resolution on
Bhoodan Yagna envisages the need of
encouraging the development of Khadi and
other Cottage Industries.

This is so because the development of
Khadi and other village industries is essen-
tial for establishing the Sarvodaya order of
society wherein there will be no exploita-
tion and proverty and unemployment will be
banished permanently from our midst.

The Sangh has to say with regret that
although the production of Khadiis being
slowly reduced during the last six months,
certitied Khadi worth 75 lakhs of rupees and
yarn worth 20 lakhs of rupees are now lying
unsold all over the country, and nearly one
and a half lakh of spinnersof the A.I1. S .A.
and of the institutions affiliated to it have
been thrown out of work. The Sangh is sure
that they and thousands of other people who
live in the famine-affected areas, can he
usefully employed in khadi work.

The Sarva Seva Sangh whole - heartedly
welcomes and endorses the Khadi Move-
ment started by the All India Spinners'
Association from the 14th September on the

occasion of Gandhi Jayanti. The movement
contemplates that in order to ensure employ-
ment to all in the villages, (i) some land
should be given to every villager in addi-
tion to some work in some cottage industry;
(ii} all the processes of producing articles
of primary necessity as food, clothing and
shelter should be done in the village itself;
(iii) that the Government should be requested
to see that the village industries do not
suffer from th e competition of the mill-
made articles and in order to ensure that
the mills do not compete with the village
industries a boycott movement should be
organized in every village by the village
people; and (iv) that those who have land
should donate land to the Bhoodan Yagna,
so that the landless can have land. The
programme includes a village to village
campaign by the Khadi workers with a view
to popularising the movement. The Sarva

Seva Sangh appeals to the people and the

Government to do their duty by co-operating
with this movement.

HOMAGE TO SHRt KISHORLALJ}

Shri Kishorlalji wanted, to retire from the
editorship of the ‘Harijan' as well as from
other publicactivities, so that he could spend
the rest of his life in peace. But the will of
God was otherwise. Till the last moment of
his life, he did the editorial work of the
"Harijan" founded by Gandhiji. He was a
consummate rationalist and yet he believed
in the purity of mind and was a lifelong
Sadhaka. He had a great ability to think
out dispassionately the right path for good
work. The way in which he bravely bore
the terrible pains of asthma for such a long
period and surrendered himself to the will

of God, had transformed his life into that of
a tapaswi,

By his death the country has been
deprived of an wunerring and detached
thinkerand a guide. The loss caused by his
death to the Sarvodaya and the constructive
workers is irreparable. We prayto God
that our country may be given the strength
and wisdom to f{ollow the path of
Gandhiji, illuminated by the thought and
action of Shri Kishorlalji.

The Sangh and all its workers share
with his worthy wife, Shrimati Gomati
Behn, and other members of his familyin
their deep grief over the loss. *

—
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CONTROL THE MILLS FOR PROTECTION
OF COTTAGE INDUSTRIES

— SIDDHARAJ DHADDA -

' The Charkha Sangh had appealed for the control of textile mills for the decelopment of

hand-spinning and hand-weaving in its resolution of 9th September

under the presidentship of Mahatma Gandhi.

46 at  Delhi
On Gandhiji's advice the Madras Govern-

ment declared in 1946 the Khadi Scheme and their policy against the further expansion
of textile mills in the State. Rajaji’s recent call to control the mills so that the weaving
of Sarees and Dhotis may be left over to handlooms, will be welcomed as a first step to

such control for the protection of all Cottage Industries,

The problem of employment for

the crores in the villages can be solved only by controlling the mills in all fields — textiles,
sugar, oil, rice milling etc. Sri Siddharaj Dhadda, one 'of the trustees of .t.l’ze Charkha
Sangh exposes the fallacy of Sri T.T. K's arguments in oppostig Rajaji’s propesal

in the name of consumers’ interest,

The Commerce Minister of the Govt.
of India, Shri T. T. Krishnamachari has found
it difficult to agree to the proposal made by
Shri Rajagopalachari to reserve the manu-
facture of sarees and dhotis for handloom
weavers and to prohibit the mills to produce
these varieties. Rajaji's contention is that
there are about a million weaver-families in
Madras Province alone which eke out their
existence from handlooms. In other words
about 40 lac souls depend for their liveli-
hood on this hereditary profession. They
mainly wove dhotis and sareces for genera-
tions, but the incursion of mills in the manu-
facture of these varieties has snatched away
this work from them. The textile mills on
the other hand give employment to only
about a lac workers at the most in manu-
facturing these varieties. Even if the mills
stop manufacturing dhotis and sarees, a
whole range of remaining textiles would
still be left for them which could easily
absorb most of the labourers. Dhotis and
sarees, contends Rajaji, are a speciality of
Indian dress alone and have been woven on
hand-looms from times immemorial, and
hence this line of manufacture should be
reserved for them.

The reasons which Shri Krishnamachari
has given remind one of the stock arqu-
ments of his counter-parts during the Brnhsh
regime often given in reply to the claxms.of
protection advanced by Indian industries
against foreign competition. In addit.io.n to
other arguments, the Commerce Minister
played his ace at the recent Press Confer-

ence addressed by him when he took refuc_;e
behind the consumer. ‘It seems™, he sa}d
" Consumers all over the country wan.t mill
cloth which is cheaper. We cannot ignore
the consumer's interest which is the primary
one with which we are concerned.” The
argument typifies the spirit of the 15th
century Liberal Governments in.Enqlar.Jd
which held out the principles of lalssez'falra
and refused to interfere in the aifairs of
their capitalists-owned industries on the
demands of workers for ensuring safe and
human conditions of work, But it is strange
that the spokesman of a modern Govern-
ment which calls itself a Welfare State,
should adopt such a complacent .athtude,
where the question of the livelihood of
millions of citizens is involved. Itis well-
known that even the then foreign Govern-
ment of India, which raised a similar con-
sumer's bogie when faced with a demand of
protection from Indiam industries h'ad to
yield and levy very heavy import duties on
cloth, sugar etc., which left no alternative
for the Indian consumer to ‘buy these
commodities at prices much deazer' than he
would have had to pay for similar unpozted
products. Surely Shri Krishnamachari must
be knowing that even to-day, but for these
import duties, the Indian consumer would
be getting foreign sugar much 'cheaper.
Agaip, would Shri Krishnamachan. show a
gimilar softness for the consumeI 1i' cheap
Japanese cloth would start .mva(?an the
Indian market, and hit the textile mills?

Let us examine a little more closely this
argument that the consumer’s interest would
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be hit by adopting the proposal of Rajaji.
Who is this consumer behind whom Shri
Krishnamachari has taken shelter?  Surely
it could be none else than the 35 and odd
crores of people inhabiting this country and
about three-fourths of these 35 crores
comprise of the very people on whose in-
direct behalf Rajaji has made his proposal.
The forty lac people (or more than a crore if
the whole of India is taken into considera-
tion) whose interests would be directly
protected by putting a restriction on the
mills for manufacturing dhotis and sarees,
are only part of the large rural population
which forms the bulk of the Indian people
and hence the bulk of the consumer. He
would be a poor economist indeed, who
would not realise that village economy is so
closely inter-related, that the prosperity of
a large section of the rural population is
bound to react favourably on the other sec-
tions of the population also. The choice is
really between continuing the vicious circle
of impoverishing the large rural population
of India and then pleading for supplying it
cheaper goods from outside its own sphere,
which would impoverish it still further, and
setting in motion a ‘happy circle', which
would give employment and hence increased
purchasing power to the large mass of
the Indian population thus enabling it to
live a decent life. Rajaji's proposal is only
an invitation to the Government of India to
set this ‘happy circle' in motion and if that
Government really represents a Waelfare
State, meaning thereby not the welfare of a
few but the welfare of all, its Commerce
Minister would not advance such a flimsy
argument against the proposal.

Another argument advanced by Shri
Krishnamachari against th e proposal of
prohibiting the manufacture of dhotis and
sarees in mills is that while the mills are
producing 170 crores of yards of cloth, the
production of weavers is negligible. This
is merely begqging the issue, as observed by
Acharya Vinoba the other day while com-
menting on Shri Krishnamachari's stand.
The real question is whether the weavers, if
duly protected, can weave this much cloth
or not? There are 25 lakhs of trained
weavers in this country. If they weave only
four yards a day, they would be able to
weave 170 crores of yards of cloth in 170
days that is only in about six months time.

Shri Krishnamachari has tried to fores-
tall this argument by stating that it is no use
insisting on the revival of “uneconomic
occupations.” ‘' Let us provide some other
occupations to those that need them", he con-
descendingly says. The same argument
was advanced by the Planning Commission
when it was confronted with a plea to pro-
tect village industries. But where are these
‘new' and ‘other' occupations? It is no use
talking in the air. The Government must
first provide the people with new occupa-
tions before allowing the existing 'unecono-
mic' occupations to die. Itisas much the
duty of the Government to protect the vast
mass of people from internal attacks by a
more powerful sections of the community,
as it is their duty to protect the citizens from
foreign aggression. We leave aside for the
moment other considerations involved in a
choice between a decentralised rural econo-
mic order and a centralised totalitarian eco-
nomy but if the Fundamental Rights provi-
ded in the constitution have any meaning,
the people have the right to carry on even
their 'uneconomic’ occupations till the
Government is able to create fresh avenues
of employment for them. It is deplorable
that while one of the main occupations
which meets the daily needs of the people,
namely weaving, is being snatched away
from them there is only the talk of providing
new occupations.

Shri Krishnamachari himself hinted at
the Press Conference at the possibility of
‘specialised lines’ for hapdlooms in respect
of export goods. When Shri Krishnamachari
accepts the principle of specialised lines,
one wonders what prevents him from accept-
ing dhotis and sarees as this 'specialised
line'for handlooms, instead of looking abroad
in search of other doubtful substitutes.

The fact, however, is that the Govt. of
India have no economic policy of their own
inspite of the Prime Minister's repeated
asgsertion that it is a Welfare State . They
are simply drifting. It is time that the
Government of India should decide once
for all what their policy is going to be,
whether they stand only for the vocal sec-
tions of the community or they really wish
to protect the interests of their rea] master
viz. the large mass of rural population which
is unfortunately weak and unorganised and
has, therefore, no voice at present. *

Write to Sarvodaya Prachuralayam for

all Gandhian-3arvodaya Literature
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Vinoba - The Non-violent Revolutionary

BIRENDRANATH GUHA -

“In 1917, when Mr. Andrews was at the Ashram, I remember
Gandhiji describing to him Vinoba in these terms: ' He is one of the
few pearls in the Aslram. They do not come, like oth.ers, to be
blessed by the Ashram, but to bless it, not to receive but to give.'— MAHADEV DESAI

(Condensed from an artisle in Modern Raview —September 1952)

Born in 1894, Vinoba completed his

fifty.seventh year on September 11. Vinayak
Vinoba Bhave was the eldest of five children,
four sons and a daughter, born to Narahari
Bhave and Rukmani Devi. The Bhaves of
Gagoda, Tahsil Pen, District Kolaba in Maha-
rashtra are fairly well-to-do Saraswat Brah-
mans. The youngest of the four brothers died
youngq. Balakrishna Vikoji Bhave the second
brother is in charge of the Nature Cure
Centre, started by Gandhiji at Uruli Kanchag.
The third brother Shivaji, agreat Sanskrit
scholar, lives at Dhulia unattached to any
Ashram or institution. He takes order from
the eldest brother and is engaged inlanguage
reform work. Under instruction of 'Vino_ba
he has given shapeto the lLoka-lipi which
avoids use of compounds.

Vinoba got a lot from his mother. He
often fondly refers to her in his writings. In
the obituary notice in Sarvodaya of Ramana
Maharshi the following occurs: ‘“One day
while reading DBhakta-Vijaya 1 remarked,
“"Mother, such saints were there only in
ancient times.' Mother said,' Vinoba conti-
nues, ‘they are there even today. Only we
do not know them. Without such as these
the world cannot go.'' Gitaprarachan
contains many a like reference to his mother.
Vinoba writes:

"“Like so many, I also once said to
mother, 'Here is a beggar strong and plump,
come to beg. To give alms to such a one is
to encourage indolence and lassitude. And
1 cited in support the Deshe kale cha patre cha
sloka from the Gita. Mother said, ‘'The
beggar that is come is God Himseli. Now
digtinquish the deserving from the undeserv-
ing. Would you rate God as undeserving?
Who are you and who am I to distinguish
one from the other? I do not see there is
much to consider. For me he is the God.' ™

4

And then Vinoba obsgerves, "I have not to
this day found a fitting reply to what mother
said in meeting my objection.”

She died rather young in 1918, a victim
to the influenza scourge.

In childhood Vinoba was most un-
mannerly. He had possibly in him & dqslo;
of surplus enerqy that led him to monl;eyxs
things which often invited a {astxdxout;
father's birch. But morally Vinayak wasal
right, all high. ‘

His father Narahari secured a dlplom‘a
in dyeing trom the Maharaja Gaekwar's
Kala Bhavan among the first batch of studexllts.
He served for some time in t_he dy.el'm}q1
department of the Buckingham Mills. Britis
India Khaki was a contribution of Kala
Bhavan. In order to give his children.proper
education Narahari left the Buckanha.mt
Mills job and shifted to Baro_da as a tyﬁst
clerk in State Government service. Nara ari
was a man of modern outlook and had a bias
for industrial education. :

sixth standard Vinayak a ways
stoogl;i::t. He then lost interes.t in rout‘me
studies, and some how passed his examxdna-
tions. Nevertheless his store of knowle lge
kept increasing in volume. He.was selec{;ve
in his studies, things enduring appea lx(ng
rather than things transient. A great Sans hn
scholar, he has not read bakuntah'x. Mat 'ge-
matics and philosophy were his favoun]e
subjects. Of mathematics only 'feqex;tty
(‘Sarvodaya', March 1952) he wrote Ne:': °
God if Ilove anything Lest it is mathemahcs.‘
And mathematical precision mérks all his
actions as enasakii actions enjoined bY the
Gita should be. A marvellous memory aided
by selective studies laid the fou'ndatxona of
his profound scholarship. Vmol.:a had
French as his second language. His father
had a mind to send him to Europe.



In those days there was no spiritual or
agcetic trend in him. Politics drew him. And
politics then meant getting rid of the British.
It was partition days then. Chiplanker and
Tilak were his heroes. Young Vinayak and
a friend started a Vidyarthi Mandal which

might any day become a bomb-throwers’
association.

Vinoba was to appear in I. A. examina-
tion in 1916. Ostensibly he left for Bombay
for the purpose but went to Sabarmati
instead. He joined Mahatma's Ashram.

Gandhiji wrote about him thus:

i

...... He is a Sanskrit scholar. He join-
ed the Ashram almost at its inception. He
was among the first members. In order to
better qualify himself he took one year's
leave to prosecute further studi es8 in
Sanskrit. And practically at the same hour
at which he had left the Ashram a year
before, he walked into it without notice. |
had forgotten that he was to arrive that day.
He has taken part in every menial activity
of the Ashram from scavenging to cooking.
Though he has a marvellous memory and is
a student by nature, he has devoted the
largest part of his time to spinning in which
he has specialized as very few have......
Being aborn teacher he has been of the
utmost assistance to Asha Devi in her
development of the scheme of education
through handicrafts-"

“...... He is responsible for producing a
youngman who has dedicated himself to the
service of lepers. '

Mahadev Desai wrote in Harijan October
20, 1940, introducing Vinobaji to the public
as the first individual Satyaqrahi. "'l remem-
ber Gandhiji describing to him Vinoba in
these terms: 'He is one of the few pearls
in the Ashram.' They do not come, like
others, to be blessed by the Ashram, but to
bless it, not to receive but to give. "

Did he not get anything in return from

the Ashram? In Young India of 1923 Mahadev
wrote:

M, Though Gandhiji said that he had
gone to the Ashram to give and not to
receive, this is what Vinoba said ina talk:
‘Only I can know what I have got in the
Ashram. It was an early ambition of mine
to distinguish myself by a violent deed in
the service of the country. But Bapu cured me
of that ambition. It is he who extinguished

the volcano of anger and other passions
inme. Ibhave been progressing every day
of my life in the Ashram. Every yearI have
been making one of the mahavratas my own."

Vinoba was not keeping well at the
Ashram. He got one year's leave. He first
went to Wai, a health resort in Satara
District and thence to Banaras. Wai is a
sacred place, a beauly-spot on the Krishna
river, and at the foot of the Mahabaleswar
hills. There the Bhaves of Gagoda have a
temple dedicated to Sankara. At the time
Narayan Shastri Marhatta, a great Sanskrit
scholar, had his Prajna Patasala there. During
his stay at Wai, Vinoba took lessons from
the Shastri not as a reqular but a casual
student. From there he went to Banaras for
further studies in Sanskrit referred teo by
Gandhijiin his Who is Vinoba Bhave ?

Mahratti is his mother language. Vinoba
speaks English, French, Urdu, Hindi, Gujarati,
Tamil, Telugu, Malayalam and possibly
Kanarese and Oriya. At Sevapuri he opened
his talk with Sarvodaya Sevaks from Bengal
with a Bengali sentence: "I do follow
Bengali, but can't speak it." He is learning
Bengali. He learns the languages of the
people of India, because he wants to appeal
straight to their heart, which you never can
unless you do speak to them in their own.
And this also induced him to learn Arabic,
the language of the Koran, the sacred book
of Muslims. And he has a paculiar language
sense. He will detect in your speech flaws
of language even if it be that hig acquaint-
ance with your lanquage is of the slightest.
His language is simple and direct. The
words he chooses are appropriate and are
F“Ch 4s any one can understand. There
is no verbiage in him. He has a rare eco-
onmy in the use of words. The following
excerpt from him will give an idea of the
literary skill he prizes:

" Choose every word carefully. For, if
the words you choose are not appropriate,
your expression, instead of being substantial,
may be just airy. Some words carry in-
adequate sense, some more than the
adequate, and some again have contrary
connotations. One must avoid all these

three defects and expressa thin
: exactly as
it takes shape in the mind g Y

At Paramdham, Pavnar, Vinoba's Ashram,
tbey produce by body-labour primary neces-
sities of life. They foreqo for the time being
the use of any such item they need which they
have not produced. They do not go to market

Vinoba defines this effort to depose

for it. : i l
the realization of the 1de§ as
g::;:ﬁ.'}:;;. And his Bhoodan-Yagna is an

i f this ideal to society, for WithOl..lt
::tt:xl:lsil:; ?anda to the tillgrs of the soxli
there is no doing away w§th thg sway o
wealth. Vineba attributes his achxew(emexgs
in Telangana and Uttar Pradesh in this
experiment of his at Paramdham, Pavnar.

He says also:

"But for that experiment, I might not have
the confidence which marked all my actions;
but for that I might not have shed my
timidity, and my shyness might not have
perished. Then too the labour I put on good
earth acknowledqging the cultivator as my
guru, has given me a humility I never have
had."

Vinoba was not what he is today. Accord-
ing to Tukdoji Maharaj, the celebrated Bhajan
singer from Maharashtra, Vinoba was not
accessible. He writes:

“ God is tor the good of all. What was
Bapu if he was not god. Today revered
Vinoba has become god. Vinoba was not
what he is today. His was a secluded life.

" He did uot meet any one, nor did he talk to
any. Had Bapu been with us today, you
would not have found Vinoba going ifrom
village to village. He talked at you, never
talked to you. He has now come to realize
that seclusion, cold reserve, does not pay.
He now addresses people as brother, as
cousin. To some he says he is his brother,
to some other he says he is his son. Who
will say this Vinoba is that Vinoba? Father
gone, the sonhas now toshoulderthe burden.
Now Vinoba to us is what Bapu was to us
then. After Gandhiji's death he has become
as loving as he."

The character of that reserve is
revealed from the following written by
Mahadev Desai in Young India of 1917.

“You may stay days and days with him
without knowing him and even w%len you
know him you only begin to know him. YPu
meet with a reserve which you cannot easily
break. He does not talk much, rarely does
he say anything about himself. Apd yet
if you could get at the bottom of his Ip_m-

‘M found depths, you are sure to exc‘: aim,
‘Nowhere have I struck such treasures.!

The Gita has been and is hi§ qui_de. He
turns to it at every corner for d.uect_xon agd
he gets it. The Gita sustains h'un, gives hém
energy, gives him drive. In his own words:

“l have no words to explain the place
the Gita occupies in my life. It has done
me infinite good." And again:

“In all my actions the Gita has been my
guide, as it is today. It has always given me
peace of mind, energy and wisdom. When-
ever I needed an incentive or the drive to
do a thing, it came from the Gita. "

Vinoba's Gitai is a good seller. Of it
Mahadevbhai wrote: “He has produced a
Mahratti translation of the Gita in parallel
verse which reproduces the haunting
music of the original in an amazing degree
and hundred thousand copies of it have
been sold in Maharashtra." His Gita pra-
vachan in Hindi, a t{ranslation from the
original in Mahratti, has gone through five
editions, number of copies running to sixty-
six thousand.

Establishment of equality, to bring about
Sarvodaya (the greatest good of all, and not
the greatest good of the greatest number) is the
object ot Bhoodan Yugna which Vinoba has
called his five-year plan. Vinoba says:

"Now that political freedom has been
attained, we have to work for the establish-
ment of equality. I have called that
Sarvodaya. You may, if you like, call that
Samyayoga or Sarvodaya. It is for the
establishment of this Sarvodaya thatI have
been going from village to village.

~ 1 call this my five-year plan. If all of
you take up this work for the next five years
and during that time succeed in transfering
five crore acres of land, then a great non-
violent revolution has taken place in India."
It is a historical necessity.

“What I am doing is not against the trend
of history. You have to recognize that what
have not happened before may happen.
Russian revolution had no precedent, yet it
came. So too this may come about. What-
ever that may be, what 1 am doing is not
against history, but is a historical necessity."

"1 invite you all to work for this revolu-
tion. I seek to revolutionise thought, to
revolutionise the means. The sages say,
youths delight in new creation, new
mission. Here is @ mission for them, a new
world to create."

Vinoba is beginning to draw masses as
Gandhiji did. " He is forging a tremendous
sanction. It is in us to make it compelling.

*x



Which th, Lies Hape?

,. RldHARD B. GREGG

The book titled as above is the latest contribution of Mr. Gregg to

Sarvodaya literature. It is a comparative seientific study of

Capitalism, Communism and Gandhism and concludes that the hope
Jor the world lies only in ' Gandhiji's programme.* The followiny

18 the concluding part of the book.

So it seems clear that Gandhiji's pro-
gramme is not only the best for averting all
the dangers mentioned at the beginning of
this essay, but it holds also the greatest
promise of promoting a still greater and
more beneficial culture than India has so far
produced. The allege d democracy of
Capitalism, Communism and Socialism iz a
dreadfully warped and dwarfed affair. True
democracy depends upon tolerance and
non-violence; not upon force or coercion
but upon peaceful persuasion and consent.
When power threatens the welfare of the
people, withholding of consent merely by
the ballot is not enough. Inthe final analysis
only non- violent resistance can curb
tyranny and oppression.

If you want to be revolutionary, the use
of true mass Satyaqgraha is the greatest
revolution in many thousands of years. “But,"
you may protest, ‘it is not revolutionary to
advocate and use hand - spinning, hand-
weaving and other manual, man-powered
skills in villages; that is very old-fashioned
techuology. " Yet, remembering the quota-
tions from Elton Mayo in the foreqoing
discussion of Capitalistic industrialism and
the elaborate studies on which they were
basged, it is revolutionary to say that techno-
logy shall not be allowed to 1un wild any
further, but it must be subordinated to
human nature and to the cultural necessities
of developing and maintaining spontaneous,
happy human co-operation. If worst comes
to worst, great famines would not be as bad
tor India as would be the loss of spontane-
ous co-operation between individuals and
groups such as is now taking place in the
industrialized West. It ig revolutionary to
be carefully selective inregard to technology
to take and use only what in the long run
will surely help to exalt humanity, not just
the body but also the spirit. It is revolu-
tionary in this age to assert that the interests
of civilization are paramount over those of
science, technolegy and money profit. And
it is still more revolutionary to take actual

practical measures to assure the only means
for reviving that spontaneous co-operation.
It is revolutionary to say that technology
should be restrained until man has lsarned

to control his lust for power, and to work
toward that end.

The follower of Gandhiji's programme
does not have to wait for a large - scale
revolution; he starts one ingide himself and
with his own hands. He immedijately starts
controlling his share of the megns of produc-
tion for the public good. He immediately
starts to serve the masses and by his life

helps to bring an ideal Bharat nearer into
being.

Any very great widespread change of
ideas or of heart takes usually at least three
generations. As examples, consider the
ideas of Einstein and Freud. The generation
in which the new idea is propounded is
startled, often repelled, and opposes out of
habit, inertia, prejudice and reluctance to
think new thoughts. The second generation
has become moderately familiar with the
new idea, has watched it longer in action,
probably accepts it intellectually but it is still
hampered by the unconscious attitudes they
accepted from their parents. Only the third
generation is free from unconscious preju-
dices and bias, has realized the values of
the new idea and is heartily willing to
explore all the implications and possibilities
of it. From there on it really begins to
show its power. We may therefore expect
very great developments of Gandhiji's
programme.

Yet in this case it is interesting to note
that it required 69 years for the ideas of
Marx and Engels in the Communist
Manifesto to flower in the Beizure of power
by the Russian Bolsheviks in 1917. To oust
British power from India by Gandhiji's pro-
gramme required only 28 years. The spirit
has power. Along this way lies hope.

( Narvajivan publication — Price Bs, 1,4 — Avaslable
at Sarvodaya Prochuralayanp, Tirupur, )

PRINCIPLLS OF BARVUDAYA FLAN

W .arious schemes are being launched for the national planning
g{;e,rllebcc;;szlry to understand the Sarvodaya approach Jor th{e‘ll.ons.
range plan for the economic reconstruction ld{rc(:*lndta' ‘ This ;s
indicated in the Principles of barrallaya, ‘I lan* — ‘drajtad at the
It ‘ardha Conference in Decer_nbor 19-19. The following note il
explain the (;bjerl for which it 1cas drafied.

\@@7 ben the Congress accepted office
in 1937, the question of preparing a plan for
the building of the nation in a.ccordance
with Congress ideals and declarations patu-
rally came belore it. The Congress appomteld
a National Planning Committ.ee for this
purpose. We all know the circumstances
which stood in the way of the Congress.
The Congress came out of office in 1939. It
again accepted office in 1946. The coun_txy
became free in 1947. But {reedom, coming
as it did in the wake of partition, brought
pew problems and therefore the question of
social and economic planning receded to the
background. '

'I(';he All India Congress Committee
appointed a Committee to draft an Econ9m:c
Programme. The report of the Comfnxttee
was adopted in the Congress Session §t
Jaipur. Other political parties and organi-
zations placed before the country {.heu’
suggestions and plans. The economic situa-
tion, however, deteriorated fast. .

The constructive workers inspired .by
Gandhiji's ideal of Sarvodaya and work}nq
directly under him were anxiously wat-chmq
all these happenings and were also trying tp
evolve a plan based on their long experi-
ence of constructive work in the villages.
They felt that the time had come to restate
the role of the constructive programme and
the constructive workers in the changed
conditions of the country. With this end in
view and acting under the advice of
Gandhiji, it was proposed to hold a small
conference of constructive workers at
Wardha in the month of February 1948.
Gandhiji was to participate and guide the
deliberations of this Conference. But God
willed otherwise.

But the gituation in the country showed
no signs of improvement. On the contrary it
was becoming more serious. There was
a feeling of frustration all round. The feeling

among the constructive workers, believing

in the Sarvodaya ideal, was also growing
that they must meet together and try to for-
mulate their own plan to meet the present
crisis in the country, as well as to build a
permanent socio-economic order. A small
conference of constructive workers under
the presidentship of Shri Kaka Kalelkar was

b

therefore, held at Wardha in the first week
of November 1949. It was decided thata
statement of policy should be drawn up in
the light of the decisions of this conference
and placed before another session of the
conference on the 22nd and 23rd December,
1949, to which a larger number of construc-
tive workers should be invited. After the
approval of the Conference, the statement
should be published and placed betfore the
people and the country on the 30th Iam.x‘a.ry,
the second death anniversary of Gandhiji.

In pursuance of his decision, Sarvodaya
Economic Conference was held at Wardha
on the 22nd apd 23rd December 1949,
presided over by Shri Kaka Kalelkar and
attended by nearly two hundred construc-
tive workers from all over India. Aftera
full discussion, clause by clause, general
approval was accorded by the Conference to
the Statement of Principles of Sarquaya
Planning placed before it, and the President
was requested to publish it on the 30th
Japuary 1950 after consulting other experts
and workers so that it may reflect as faras
possible the Sarvodaya Ideal.

This Conference further requested_ the
President to appoint a Committee with a
view to get the statement implemented by
constructive organisations and acce.pt'ed l?y
the Congress and to create public opinionin
its favour. Accordingly a Sarvoday_a ‘Plan-
ning Committee was created consisting of
the following members:—-

Shri Kaka Kalelkar.

J C. Kumarappa,
Shankarrao Deo,
Prafulla Chandra Ghosh,
Shrikrishnadas Jaju,
Gulzarilal Nanda.

R. K. Patil,

G. Ramachandran,

G. M. Satyanarayana,
Jagatram Dave,

K. Mitra

R. S. Dhotre } .

. Thaverbhai Patel [ Secretaries

The Commission met in Delhi in the
second week of January 1950 and finalised
the statement for Publication. *

* Price Rs. 1/- available at Sarvodaye Draciura-
layam, Tirupur




Houses of Earth

Next to food a house is the greatest
peed of man. A family without a house is
like a man without a body. The house is the
body of the family, and shortage of housing
is, next to starvation, the greatest single
destructive factor in our society. As the
cause of chronic or acute misery for large
groups of people, lack of housing ranks first.

In more primitive societies a family
would build a roof over its head as naturally
as it would dig for roots in the forest. But
nowadays a house cannot be had except for
money, especially in the urban and suburban
areas, When money is not available, there
is just no solution.

Theresearch workers of the Kora Kendra,
Borivli, have put to themselvesthis question:
can a family build with their own handsa
house, which would be strong, lasting, com-
fortable, spacious and beautiful to look at?
It was assumed that the family has a plot of
ground to build on, that the adults are strong
and willing to work, but their financial
resources are very low. The question was
also put like this: Can an unemployed
tamily spend its enforced leisure on build-
ing a house ?

It soon became clear that the only house
which would fultil all the conditions, would
be an earth house. Not a mud hut, but a real
house which could be placed even in the
middle of a city without attracting attention
unless by its grace and dignity.

Earth was chosen as the only suitable
building material, because it is universally
available, can be had for the labour of digg-
ing it out, and is very rarely completely
unsuitable for building. Most often it is
quite suitable, sometimes it may need some
addition of sand or gravel: very rarely it is
too sandy.

The problem was to convert human
labour into a house, directly, without the
mediation of money. It was important to
find a way of building which would be most
economical in labour, time, space’ and of the
little money that may have to be spent.

The common way of building a house
out of inud by making it into bricks and dry-
ing them in the sun and then laying them in
walls is wasteful of time and labour. The
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other way of piling up mud directly as walls
is also wasteful of space, since the walls
have to be disproportionately thick. Both
the methods will be unacceptable in urban
and suburban areas.

The answer was found in the rammed
earth method of construction. Inthis method
the earth is placed in strong forms and
rammed hard until its volume it reduced to
about half. Asits water content is low,
there is no need to wait {or drying. Layer
over layer can be rammed to the full height

of the wall. This allows for very rapid
construction.

The rammed earth walls are very tough
and their carrying capacity is very high.
Therefore they need not be more than half
the thickness of ordinary mud walls; not
thicker than an equivalent brick wall, Again
it means economy in earth, labour and time.

The next advantage of a rammed earth
house (in common with all earth houses) is
that it is very comfortable and healthy.
Contrary to stone, biick and cement, the
heat capacity of rammed earth is very high,
and rammed earth houses are most definitely
cooler in summer and warmer in winter
than houses made of any other material
except, maybe, wooden logs.

Earth being usually {ree for the taking,
one can have all the space one wants just
tor the labour of building. The cheapness
of the material also allows for volume and
mass eftects not possible with more costly
materials. With earth, poverty need not be
ugly.

The rammed earth method of building
is very ancient. The Romans used it exten-
sively, and it is current in China even now.
As a matter of fact it is one of the standard
ways of house building in China,

But there are drawbacks in earth houses.
An earth house must be kept dry. It needs
a good roof with a wide overhang or veranda
all round. In water earth dissolves.

The other disadvantage, peculiar to
rammed earth houses, is the cost and the
weight of the forms. They are very strong
and big and would cost quite a lotto make.
Numbers of men are required to operate
them, and they are surely not a proposition
for husband and wife wanting to build a
house with their own hands.
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The reduction of size aud weight of
forms was made possible by completely
changing the traditional way of buildipq
rammed earth houses. Usually they are built
in horizontal layers. The method developed
at Kora Kendra may be called the pillar and
panel method, because the house is bult
in vertical sections. First pillars are built
everywhere they are needed, atthe corners
and by the sides of the doors and windows,
and then the walls are filled in with panels
of rammed earth. The gaps between the
panels and pillars are {illed in last, when the
pillars and panels have fully dried and the
door and window assemblies are fitted in.

A rammed earth house can have any
number of storeys, subject to the ditticulty
of carrying earth upstairs. But in practice
more than two storeys will be rarely built.

A rammed earth house will take any
roof, even the heaviest. Research is being
done on earth arches, vaults and domes. If
successful, it will make possible a timber-
less earth house, built entirely out of earth
with no wood in it, except for doors and
windows.

The protection of the earth house from
water can be done in two ways. Something
can be added to the earth to make it water
resistant, or the house can be covered with
a waterproof layer incorporated in the wall
while building, or attached to it.

Thele are many ways of waterprooting
earth walls. An addition of 5-10". cemegt
will make the earth water resistant. Resin
will make it water repellent, and cert’ain
metallic soaps provide waterproof _skms.
Good progress has been made in this line.

%_‘

Foreigners' Impressions on The Basic Schools

The interest and inner urge for knowledge about the world affairs
among the children of a typical village Basic School have deeply
touched some foreign visitors, whose impressions are given below:

J. F. BALSURA, Far Eastern Social
Welfare Representative,Technical Assistance
Administration Paruskawan Palace, Raja-
damnern Ave , Bangkok, Thailand.

Date of visit: 10th July '52.

I was much impressed and the fine work
done of the Basic School at Kallupatti and
the boys impressed me by their all round
alertness and interest in world affairs.
The training centre for teachers ‘and their
initiation into community life and manual
work were also impressive in their general
concept. Of course the pleasing feature
was that both the trainees and the organi-
sers had an open mind and were willing
to listen to new ideas, a feature very
essential for mew projects in order to
avoid the danger of complete self-comp-
lacency.

I was very pleased to meetthe students
of the VIII Standard of the Basic School,
at T. Kallupatti. They were reading and
discussing a speech in Parliament where
village wotk was referred to. The students
asked questions on conditions in other
parts of Asia, Europe and America, which
showed that the background of their train-
ing was sound. Their curiosity to l.cn‘ow
about the social, economic, and political

conditions of other Asian and Europeon

peoples indicated their wide awa‘kene‘ss-

This was the pleasing feature of their train-
ing to me.

BOB LUITWEILER, Travelling Secretary

for constructive workers, International, 1109.

Sterling Ave., Barkeley 8, Calif, U. S. A.

Date of visit: 18th July 1952,

My visit to Gandhiniketan has bee.n
an inspiration from beginning to end. It is
truly wonderful what you have accomp-
lished with the time and resources you
have had. I liked too the spirit of the
children in your school. They seemed
more alive than in any basic School, .I
have seen and I was truly amazed by their
searching questions and thoughtful
answers to my questions. All in all I have
afeeling that your centre will goa long
way in the village uplift movement to set
the pattern for the future.

Miss DORATHIYA, American Represen-
tative, United Nations.

Date of visit: March 9, 1952.

My visit to the Gandhiniketan Basic
School was most stimulating. The boys
and Girls are alert, curious, self confident-
all the qualities of good citizens.



SCHOOL CHILDREN AND
PLANNING COMMISSION

@andhiji always insisted that his
birthday should be considered as the birth-
day (or the day of rebirth) of the Spin-
ning Wheel. For many years Gandhi Jayanthi
week has been observed as Charka Jayanti
Week. Shri Narendas Gandhiof the Rashtriya
Shala at Rajkot initiated the programme of
‘Sankalpa Kathan' -- or intemnsive regular
spinning every year for as many days as the
number of years of Gandiji's life. Spinners
during these days, take a vow to spin a fixed
number of hanks and organise community
spinning. In Surat District this programme
of ‘Sankalpa Kathan' is getting more popular
every year. Experience has shown that by
this programme spinners were able to spin

enough yarn to give them Khadi for the
average need.
The Planning Commission proposes

to increase the annual average cloth produc-

DILKUSH B. DIVANJI
Gandhi Kutir - Karadi

tion per capita from 12 to 15 sq. yds. and
to spend crores of rupees for the purpose.
This increase will hardly give employment
to a few thousands in the Textile mills —
leaving the vast problem of the semi-
employed in the villages almost unsolved.
But the ‘Sankalpa Kathan' programme has
shown that spinners during the short period
of 4 to 8 weeks, could spin yarn sufficient
for 6 to 15 sq. yds. of cloth per head. The
Surat District Board or ganised the
'Sankalpa Kathan' programme in some of its
primary schools with the active co-ope-
ration of the students, the teachers and the
villagers. The spinners, enrolled for this
programme, announced the number of hanks
they decided to spin during the Gandhi
Jayanti period fixed by the school. The

figures in the table shown below give the
result.

Spinning for a period of ahout 4 weeks during Gandhi Jayanthi celebration
of the Surat Dist. Board Schools

1950
No. Hks.
Students 6,505 71678
Teachers 650 14,498
Villagers 1,503 40,266
Total... 8,658 1,26,442
Sq. Yds. of Khadi 31,610

that can be woven

1951 1952
No. Hks. No. Hks.
7,997  1,31,258 9,484 1,69,619
928 40,946 971 31,064
2,183 64,586 1,939 87,278
11,108  2.36,790 12,394 2,87,961
59,197 71,990

Note: 1. Average production per spinner during ‘Jayanthi' (4 weeks) is 37 yds. in 1950
5! Sq. Yds. in 1951; and 5! Sq. Yds. in 1952, ®onyes ;

2 The number of schools where the programme was organised is 109 in 1950;

179 in 1951; and 227 in 1952,

What do thesefiguresindicate? If within
4 weeks 12,394 spinners can produce each
54 sq. yds, how easily we can reach the
tazrget of 15 sq yds. cloth production. The
example of Somapur — a little village near
Dandi in Navasari Taluqg — is even more
inspiring and eloquent,. The Somapur
primary school organised 'Sankalpa Kathan'

for 42 days and enrolled 265 spinners of
whom 124 were students and 8 teachers.
They have spun 20,034 hanks. The estimated
Khadi production will be 4,000 sq. yards
costing Rs. 6,000. This works out 18 yds.
per spinner during 42 days. The Planning
Commission has fixed 5 years to reach the
same target spending crores of rupees.

=4

I{ only primary school children are organised
for intensive spinning as is done by Surat
District Board Schools it is extremely easy
for every one, above the age of 12 to spin
yarn sulficient for 15 yards production

during one year.

Gandhiji wanted to revolutionise our
primary education by insisting education
through craits. Even while learning, children
become self-sufficient through the wheel.
If we rightly understand Gandhiji's message
of the charkha we have only to utilise our
spare time to achieve selt-sufficiency in
cloth. The children of the Surat District
have practically demonstrated the way for
the Planning Commission to copy. They
have shown that (i) at the touch of the life-
giving spinning wheel crores of under-
employed can utilise their spare time to
produce yarn sufficient for their annual cloth
requirements  (ii) that crores of rupees
invested and spent in Textile Mills with all
the devastating attendent evils of inhuman
industrialisation can be saved and (iii) the
beauty of this self-sufficiency Khadi produe-
tion lies in the development of a real
economic independence of the villages.

I wish to invite the attention of the
Planning Commission to the simple econo-
mics of the charkha. Even a foreign student
of Gandhiji's philosophy could easily realise
the potency of the wheel. In his book 'Lenin
and Gandhi' Rena Fullip Miller aftera compa-
rative study of Communism and Gandhism
observes:

““While thus the violent industrialism
of Russia attempted by Lenin artificially
interfered with the economic position of
the country, the Khaddar movement of
Gandhi in India was much more in harmony
with the existing economic situation. From
this point of view Gandhiji's action, his
bitter fight against the transplantation of
industry in India and even against industria-
lism in general, which at {irst sight appears
utterly absurd to the Europeon — becomes
more comprehensible; even if this hostility
to the machinery merely makes use of
ethical and religiousarguments, nevertheless
it contains a core of sober truth — from the
national and economic point of view. In
the economic position of India at the present
moment, industrialism might in fact be more
of a curse than a blessing."
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» BHOODAN NEWS ALL OVER INDIA *

ASSAM

The Convenor Shri Bhuvanchandra Das
of the Provincial Samithi, after taking
guidance and instructions from Vinobaji
with whom he travelled for a week in Bibkar,
started his walking tour in Assam to spread
the mission. Sri Vallabhaswami also joined
him in the tour, for a few days.

UTTAR PRADESH

A strong and influential committee for
the Province consisting of Shri Purushotam-
das Tandonji, Shri Pandit Pant (The Chief
Minister), Acharya Narendra Dev (Vice Chan-
cellor, Banaras Hindu University), Justice
Sankar Saranji of the Allahabad High Court,
Shri Vichitra Narain Sharma (Minister for
Transport U. P.), Shri Kapil Bhai of Gandhi

! Ashram, Meerut, and six others, was finally
" constituted with Akshaya Kumar Karan as

the Convenor to continue the work in the
Province. .
KARNATAK

« Shii Vamanrao Hodhike conducted a
training camp for 40 workers to give instruc-

6

tions in the practical methods and ideals
underlying the Bhoodan movementin Karwar
District. Shri Thimmappa Naik convened
a number of meetings in the villages. In
Ankola Tehsil the workers have started orga-
nised propaganda in about 40 villages. Sh.n
Babu Kamat started on a walking tour 1in
Belgaum District and collected 21 .75 acres
up to 28th Sept. Shri Ramachandra Vadvi
with other workers wentto Dharwar on propa-
ganda work, met the Jagirdars and have till
now collected 75 acres. Booklets on Bhoo-
dan mission were printed and distributed
in all the areas.

PUNJAB

Shri Lal Achintram toured some dis_txictl
in the Province, organised district cc?mmlt'teos
and convened meetings of workers in various
localities.
MADHYA PRADESH

Shri Dadabhai Naik with a band of
workers toured in many places and collec-
ted 327.18 acres. During the Dassara days
propaganda work was intensified in Wardha



Taluk for which Vinobaji has fixed a quota
of 10,000 acres. From 28th Sept. to 5th
October, 18 villages were covered; 189.75
acres were collected. A donation of a pair
of bullocks and contribution of labour for
digging a well were announced.

MADHYA BHARAT

Shri Virendra Singh Mandoli of Nimad
Districts toured and organised a number of
meetings in villages. 490.59 acres of land,
7 ploughs, 1 Bakhar, and 6 bullocks were
received as donations.

MAHARASHTRA

1. Shri Vallabhaswami addressed a
number of public meetings and workers’
Conferences in the districts of Nasik and
Kandesh.

2. Shri Dada Dharmadhikari, toured
in the districts of Ratnagiri, Kelhapur, Satara,
Poona and Nagar. Shri Appa Sahib
Patwardhan joined him in the Ratnagiri
District where they collected 25 acres.

3. Shri Anna Sahib Sahasrabudhe
(Secretary A. 1. S. A)) convenor of the Pro-
vincial Samithi started on his walking tour
on the 15th October.

RAJASTHAN

Systematic Bhoodan Yagna propaganda
has started in the districts Jaisalmer, Kotah,
Pali, Sikar, and Udaipur.In Ahmer 250 bighas
were collected; in Udaipur division the
jagirdars of Badala and Salumbar promised
250 Bighas each and Jagirdar of Shivarni
promised 100 Bighas. Shri Vijaya Singh
Siriyari, Secretary of the Kshatriya Maha.
sabha has appealed to all Jagirdars of
Rajasthan to offer liberal donations. Shri Sri-
krishnadas Jajuji's recent tour in the State
has given a great impetus to the movement.

BENGAL

A new provincial committee was set up.
Conferences of workers were held in the
districts of Midnapore and Virbhum and the
workers have undertaken to do the propa-
ganda work in their respective localities.
BIHAR

The meeting of provincial workers was
held on the 23rd October, wherein it was
resolved to collect 4 lakhs acres before
31st Dec. 1952, to observe the Bhoodan
Yagna fortnight from 1stto 15th October, and
to enlist 5 workers in every district for
full-time Bhoodan work.  Shri Vinobaji
expects this province which has given }?ifth
to the three world renowned personalities

Janaka, Buddha and Asoka and also the first
President of the Republic of India, Shri Babu

Rajendra Prasad, to donate atleast 50 lakhs
of acres.

VINDYA PRADESH

Shri Chaturbhuj Pattak toured in Tikam-
garh Dist. and distributed 87.30 acres to the
landless labourers. 24.22 acres more were
collected from Tekamgadh, Dadi and Reva
Districts.

HIMACHAL PRADESH

. This land of the Rishis has set an
inspiring and a unique example. Shri
Udhodasji the Mahant of Rohad donated
every thing that belonged to him to the
Tepresentative of Dharidra Narayan. He had
a property of 5000 Bighas of land belong-
ing to the temple of Skhri Raghunathji. This
whole property besides the buildings
worth one lakh was donated by him. Shri
Dharmadeo Shastri went to Rohad and
teceived the offerings and the gift deeds.
Rohad is the Central Tahsil village in the
district of Mahasu with a population of 500.
This noble-soul, the Mahant, is a youth of
hardly 28 years. He has thus chosen to
become a reqular agriculturist and earn
his living by hard physical labour. This is
the most outstanding example of detachment
and unselfishness and the will to adjust
oneself to the changing conditions.

(Condensed from the report of Shri Krishnaraj Mehta,
Sarva Seva Sangh, Sevagram)

* * *
A. 1. C. C. AND BHOODAN WORK

Two important circulars have been issued
by the General Secretary, All India Congress
Committee, to all provincial committees to
'alctively participate in Bhoodan Yagna work.

It is our bounden duty to strain every
nerve to help Acharya Vinoba in fulfilling
his life's mission for the welfare of the
millions oflandless labourers in this country;
— no better item of constructive woik can
be selected by us at this present juncture."
The circular has instructed the members of
the P. C. Cs and other committees to
agssociate themselves in this work through
the Bhoodan committees appointed by the
Sarva Seva Sangh and approved by Vinobaiji.
PLANNING COMMISSION AND BHOODAN

The Planning Commission appointed by
the Govt. of India in its revised Five-Year-
Plan has asked the States to give the ''ut-
most support " to the movement initiated
by Acharya Vinoba Bhave by providing the
means of cultivation and other assistance

to landless labourers selected for the allot-
ment of gifted land. ““The movement has
considerable moral value and, if pressed i_or-
ward, holds promise of relief in meeting
some of the urgent problems ol landless

workers."
Bhoodan in Hyderabad

Vinobaji's yatra in the beginning fvas
for 60 days from 16th April to 14th‘Iune' 51.
He visited 58 villages, walking §64 m11e§.
The Bhoodan received during his yatra is
as follows: Aoros
Nalgonda 4006%2
Warangal 3217'23
Karimnagar 953'24
Adilabad 3790'00
Hyderabad 110‘01
Mahabubnagar 101

Total ...12178'30

After Vinobaji's yatra 6,722'15 acres
were received from 15-6-'51 to 24-8-52.

During Sri Shankarrao Deo's yat'ra from
26——8—135(2J to 22—9—'52, he visited 27
places and walked 225 miles in 28 days.
The Bhoodan received is as follows.

Nanded 1;033
Osmanabad I | l‘
Bidar ... 2801°00
Medak - 230j00
Hyderabad 17.01
Hyderabad City 7233.39
Nizambad 140‘00
Nalgonda ... 100100
12314'28

The following lands have been distri-
buted in the various districts.

Nalgonda .. 4141'23
Adilabad ... 374001
Warangal .. 2501
Hyderabad ... 8417

799102

To Readers of SARVODAYA

We request our readers to help
us in increasing the circulation of
#SARVODAYA" by sending the
addresses of their friends who will be

prospective subscribers.

Bhoodan in Tamilnad up to 19-—10—d2
RAMNAD DISTRICT

DURING SHRI DEG'S YATRA

OO D W g:

NJO')U!»#OJND—'?}:

Name of the Taluk. Ertent of the land.
Ramanathapuram acres 112187}
Paramakudi " 8049
Muthukulathur . 5999
Aruppukottai v 12265
Sathur y 187'15
Srivilliputhur . 23436
Thiruppathur ‘o 247
Thiruvadanai " 55'50
Sivagangai . 510

., 186958%
OTHER DISTRICTS
istricts,
Coimé)atore .~ acres 23717}
Tanjore ‘e 5124
Salem " 5'86
North Arcot " 9’87
Thirunelveli . y 151’43
Madurai » 94‘47
Madras " 958
" 300-22%

OPENING OF

The Sarvodaga Prachuralagam
AT NEW PREMISES

The Sarvodaya Prachura-
layam will be shifted from
the present premises at Veera-
pandy to Devii's Color}y in
Tirupur on the 10th Nov. '52.

Shri Shankarrao Deo who
will be camping at_ Tirupur
during his Bhoodan Yatra gn
10th Nov. will perform the
opening function at the new
premises.

Our new address will be:

¢ SARVODAYA ’
Devji's Colony, TIRUPUR.




Deoji's Bhoodan Yatra in Tamilnad

Tamilnad witnessed 22 years ago
Rajaji's walking pilgrimage towards Vedaran-
yam sea-coast for Salt Satyagraha to free the
country from the British. Now a similar
movement of Bhoodan Yagna of great
spiritual value was inaugurated at the sacred
shrine of Rameswaram on 2nd October,
Gandhi Jayanti by Shri Shankarrac Deo,
Secretary, Sarva Seva Sangh for restoring
the land to the tillers of the soil who are
the salt of the land.

The Bhoodan Yatra was started with
prayer and Sutia Yagna in the Rameswaram
Temple. Sri O. P. Ramaswami Reddiar, former
Chief Minister presided. Shri Vedarathnam
of Vedaranyam Satyaqraha fame, and Sri
N. M. R. Subbaraman, Shri S. Jagannathan,
Convenor of Tamilnad Bhoodan Committee,
Shri M. Pattabiramiah, Shri Subramania
Nadar and many others took part in the
inauguration of the great Bhoodan Yagna.
Shri Krishnaswami Naidu, District Convenor
for Ramnad announced offer of Bhoodan of
1246 acres 15 cents including offer of 1000
acres from the Rajah of Ramnad and 150
acres from Shii Sankara Reddiar of
Tirunelveli.

Shri O. P. Ramaswami Reddiar who
presided, said that the dharmik movement
was bound to succeed under the spiritual
leadership of Shri Deo.

In the evening they reached Devipatinam
by steam launch. Sri Vedarathnam and Sri
O. P. Ramaswamy Reddiar addressed the
gathering., Their appeal touched the hearts
of the poor and one came forward offering
all the 62 cents of land he had. Two others
tollowed offering one acre and 7 acre res-
pectively.

The next day Deoji walked to Ramnad
with the party. In the afternoon there was
a Sutra Yagna. Then he addressed the
students and the public at two mestings.
The Bajah of Ramnad had already announced
his offer of 1000 acres during the inaugura-
tion at Rameswaram itself. Ten more donors
offered about 120 acres in all of which 101
acres came from Mr. P. R. M. K. Mohamed
Abdul Khader Marakayar who offered his

Editor: N, Ramaswami.

Associate Bditor s M. Karthiayant Ammal . s

steam launch to Deoji and party for sailing
to Devipatnam.

In his Yatra Deoji visited many impor-
tant places like Paramakudi, Aruppukottai,
Virudhunagar, Rajapalayam, Srivilliputhur,
Kallupatti, Tirumangalam, Madurai, Shola-
vandan, Melur, Gandhigram, Dindigul and
Palani, walking about 250 miles.

He had a rousing reception everywhere.
Children sang the song on Bhoodan Yagna
specially composed by our Asthana Vidwan
Namakkal Ramalingam Pillai. Sutra Yagna
was a daily programme. He never missed
to meet and address the students and the
constructive workers at any place. His appeal
went straight to the heart of the audience.

At Rajapalayam he was received by Sii
P.S. Kumaraswamy Raja, Ex-chief Minister.
Shri Raja joined Deoji in his appeal at the
evening meeting appealing to the people to
wholeheartedly support the movement.

_ At Madurai there was a rousing recep-
tion. At a public meeting in the evening
Deoji addressed about 10,000 people.

At Melur 71 persons donated 92.31
acres out of which 45.72 acres are wet lands.
At the end of the meeting Shri Deo appealed
to the audience to round off the figure
to 100 acres. Shri Ramanathan Chettiar
who had already offered 17 acres, regsponded
immediately with an additional offer of 8
acres 28 cents.

.It is painful that he found Sholavandan
hgsltatinq to offer any land and he declared
his fast that night as he had taken a vow to

fast on days when there was no Bhoodan
forthcoming.

A pa.rty of workers is accompanying Shri
Deo selling Khadi and Gandhian-Sarvodaya
literature of the Sarvodaya Prachuralayam.

The success of this historic yatra can be
estimated only after some time has lapsed,
as he has just now sown the seeds of the
great message of Bhoodan in the intellectual
and cultural soil of Tamilnad which gave
birth to Avvaiyar and Thiruvalluver, the
great Acharyas and Alwars, l

Deoji will continue his Yatra in Coim-
batore District from 1st Nov. to 14th Nowv.
after which he will resume his Kerala Yatra.

, B. L,

For Sarvodaya Prachuralayvam (Dhakshin Bharat Prakashan, 8. 8. S.) Tirupur.
Printed by 8. Bubramaniam at the Kamala Printing Press, Tirupur.
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EQUAL DISTRIBUTION

MAHATMA GANDHI

The real implication of equal distribu-
tion is that each man shall have the where-
withal to supply all his natural needs and
no more For example, if one man has a weak
digestion and requires onlya quarter of
a pound of flour for his bread and another
needs a pound, both should be in a position
to satisty their wants. To bring this ideal
into being the entire social order has got to
be reconstructed. A society based on non-
violence cannot nurture any other ideal. We
may not perhaps be able to realize the goal,
but we must bear it in mind and work
unceasingly to nearit. To the same extent
as we progress towards our goal we shall
find contentment and happiness, and to that
extent too shall we have contributed towards
the bringing into bein g of anon - viclent
society.

It is perfectly possible for an individual
to adopt this way of life without having to
wait for others to do 80  And if an ind.vi-
dual can observe a certain rule of conduct,
it follows that a group of individuals can do
'likewise. It is necessary for me to empha-
size the fact that no one need wait for any
one else in order to adopt a right course.
Men generally hesitate to make a beginning

" they feel that the objective cannet be had
in its entirety. Such an attitude of mind is
?in reality a bar to progress.

Now let us consider how equal distribu-
tion can be brought about through non-viol-
ence. The first step towards it is for him

who has made this ideal part of his being

to bring about the mnecessary changes i.n

his personal life. He would reduce his

wants toa minimum, bearing in mind the

poverty of India His earnings would ke (Tee

of dishonesty The desire for speculation

would be renounced. His habitation would

be in keeping with the new mode of lif'e.‘
There would be self-restraint exercised in

every sphere of life When he has done all
that is possible in his own life, then .only
will he be in a position to preach this ideal
among his associates and neighbours.

Indeed at the root of this doctrine of
equal distribation must lie that of the
trusteeship of the wealthy for the supexflu?us
wealth possessed by them. For according
to the dqctrine they may not possess a rtfpee
more than their neighbours. How is this to
be brought about? Non-violently? q:
should the wealthy be dispossessed of their
possessions? To do this we would natrxrally
have to resort to violence. This vnole.nt
action cannot benefit society. Society will
be the poorer, for it will lose the gifts of a
man who knows how to accumulate wealth.
Therefore the non-violent way is evident!y
superior. The rich man will. be left .xn
possession of his wealth, of which he wx.ll
use what he reasonably requires for his
personal needs and will act as a trustee for
the remainder to be used for society. In this
argument honesty on the part of the trustee
is assumed.



A8 soon as a man looks upon himself as
a sexvant of society. earns for its sake,
spends for its benefit, then purity enters
into his earnings and there is ahimsa in his
venture. Moreover if men's minds turn
towa{ds this waysof life, there will come
about a peaceful revolution in society, and
that without any bitterness.

It may be asked whether history at any
time records such a changs in human nature.
Such changes have certainly taken place in
fndividuals. One may not perhaps be able
to point to them in a whole society But
this only means that up till now there has
'never been an experiment on a large scale
on non-violence. Somehow or other the
wrong belief has taken possession of us that
ahimsa is pre-eminently a weapon for indi-
viduals and its use should, therefore, be
limited to that sphere. In fact this is not
the case. A4himso is definitely an attribute of
society. To convince people of this truth is
at once my effort and my experiment. In
this age of wonders no one will say that a
thing or idea is worthless because it is new.
To say it is impossible because it is difficult,
is again not in consonance with the spirit of
the age. Things undreamt of are daily being
seen, the impossible is ever becoming
possible. We are constant]l y being
astonished these days at the amazing dis-
coveries in the field of viclence. Butl
maintain that far more undreamt of and
seemingly impossible discoveries will be
made in the field of non.violence. The
history of religion is full of such examples.
To try to root out religion itself from society
is a wild-goose chase. And were such an
attempt to succeed, it would mean the

destruction of society. Superstition, evil
customs and other imperfections creep in
from age to age and mar religion for thetime
being. They come and go. But religion it-
self remains, because the existence of the
world in a broad sense depends on religion-
The ultimate definition of religion may be
said to be obedience to the law of God. God
and His laws are synonymous terms. There-
fore God signifies an unchanging and living
law. No one has ever really found Him. But
avatars and prophets have by means of their

tapasya, given to mankind a fain} glimpse of
the eternal law.

If, however, in spite of the utmost efforts
the rich do not become guardians of the
poor in the true sense of the term and the
latter are more and more crushed and die
of hunger, what is to be done? I[n trying to
find the solution to this riddle I have lighted
on non-violent non-co-operation and civil
disobedience as the right and infallible
means. The rich cannot accumulate wealth
without the co-operation of the poor in
society. Man has been conversant with
violence from the beginning, for he has in-
berited this strength from the animal in his
nature. It was only when he rose from the
state of a quadruped (animal) to that of a
biped (man) that the knowledge of the
strength of ahkimsa entered into his soul
This knowledge has grown within him slowly
but surely. If this knowledge were to
penetrate to and spread amongst the poor
they would become strong and would learn
how to free themselves by means of non-
violence from the crushing inequalities which

have brought them to the verge of starvation.
*Harijan,"’ 25—~8~'40

' SCIENCE FOR ALL ,

Not so many perhaps realise that the whole living
world is equally dependent upon the mysterious chemi-
cal activity of the green plant. All animals inclug-
ing man directlyor indirectly draw their food supply

fromgreen plants.

It is the green plant alone which

can utilize the energy of the sunlight so as to build

up food-stuffs, out of the simple in-
stances that are everywhere present in water,

or atmosphere.

organic sub~
soil,
= 1. T. HOGG in ‘Science for ali’
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BAPU MY

MOTHER

MANU GANDHI

BAPU THE MISER

Once there was a slight delay in heat-

ing the drinking water in the morning. I
could not light the fire on account of damp
woather, So tearing a piece of the border
of my sari I dipped it in kerosene. Bapuji
observed it from behind. Whenl was pre-
paring to light it Bapuii said to me ‘''Will
you show me the piece you are going to use
for lighting the fire? ™ I showed it to him.
Bapu opened out the folded piece which
was long emough to be used as a tape. He
said, ‘Wash this piece and put it in the sun
to dry. Is it proper to use for lighting the
fire a long piece of cloth which can serve as
atape? Do you know how miserly [ am?
Where is the harm if we were to get the hot
water a little late? What a lot of kerosene
was wasted in soaking this long piece, and
would it not have been Lurnt had I not
seen it? "

I said, “Bapu, now why should we be so
misexrly? " He replied jokingly, “You are a
daughter of a generous father. But [ have
no father who will give things to me."
Then, suddenly becoming serious he said,
“There is always some meaning even in my
jokes, which, if you can understand, I shall
be satisfied.* At last the piece was washed
and dried and | was made to use it as a tape
I was taught to light the fire with the straw
that was lying nearby. Bapuji always felt
great joy in teaching such small things even
in the midst of his multilarious and moment-
ous activities in the service of the nation. %

MEANING OF SACRIFICE .

“The Lord says that he who eats with-
out performing sacrifice, eats stolen food.
This is a statement of great import. To take
stolen food is like taking raw mercury ..
{.e., both are indigestible. He is athief
who spends even a8 moment without sacri-

fice. We all must perform this incessant

sacrifice. For him who has, by good fortune

his heart in the right place, sacrifice isan

easy task., He requires neither wealth, nor

intelligence, nor education. Service render-

ed to anyone is a sacrifice. Only those are

not thieves, who have completely dedicated

themselves to gervice; and hence those who

render service to a small extent are free

from theft to that extent. Thus we all are

thieves in some measure at least. Only when
we give up all selfishness is our sacrifice
complete. To wipe out the consciousness
of ‘I’ and 'mine' is what is really meant by.
giving up selfishness. ‘This is my biother
o1 sister but that ome is a stranger'— such
sentiments should be eradicated from one’s
heart He only can do this who can dedicate
every little thing to the Lord, who can
render service knowing himself to bean
instrument of the Lord. Such people are
always happy and calm. To them joy and
sorrow are the same. They utilize their all,
body, mind and soul in the service of others.
For most of us such sacritice is onlyan ideal,
If we have the desire to serve the whole
world what is the type of work which could
be suggested to a number of people for the
benefit of many? It is spinning. Spinning can
be practised by numerous people as service
of others and so it can be considered as
gervice of humanity. Innumerable poor
people can be maintained through it. Even
the blind can spin and Ramanama can be
repeated with the drawing out of each
length of yarn.

“This is the spirit in which I want to
teach you the Gita net merely grammatically.
This is merely an instance to explain to you
the meaning of sacrifice. Spinning is saeri-
fice and sacritice is spinning." *

From ‘*Bapu -My Mother”’ -~ The Tamil Transla-
tion of this has rup its 2nd edition — under Sarvodaya
Prachuralayam — Priee As. 12



- VINOBAJI'S PRAYER SPEECHES

THE NFEXT STEP TO RHOODAN

Greed and plunder rule supreme now in
society. Hoarding is not considered either
as crime or a gin while theft alone is an
oifence under law. The one who hoards
wealth, gives temptation for theft, and there-
by abets the crime. Yet he is not treated as an

oftender, In an Upanish.d stery one
Raja says, "There is neither a thi=f nor a
hoarder in my land " Our Cita says that

the hoarder is also a thief. ‘But our society
would say that Gita is the book for Sanyasins
It punishes and sends to jail only the thief
but lets frea his father, tha hoarder, the
abetter who is even respected and honcur-
ed. What kind of law and justice is this?

+.... While making offerings to yagna
we say "This is for Indra, this is not mine
or for me." This outlook of life is the need
of the day. “Whatever we produce in the
country, whether it be in {ield, or in factory
we have to otfer saying, “This is not mine,
this is for society and this is for the nation."
Every little thing we possess we have to

offer thus to society and take back only that
much which is necessary."

..... Thus when every one in our midst
is ready to dedicate his a]l to society, then
our Government will neither require the mint
at Nasik nor the help trom America. Every
home in Iudia will be a bank and it will pay

everything the moment the demand is made.
Then our people will be happy and free

from all sufferings.

...... But today neither the people nor
our society are prepared for it So I have
asked for only 1/6 share of the land. A year
and a half back [ said that | have taken the
role of Vamana. My first step was Bhoodan,
my second step is Sampath-dan (wealth gift)
and the third and final step,
one, will be the call to the people to
renource and surrender everything to
society for the service of the poor. '‘Make
yourself poor for the service of the poor."
Then alone India becomes an ideal
to the whole world to copy. * ‘

Tikari - Bihar 1-71.'52

the most sublime

ON BUDDHA

uI .

am extremely happy to be in this
sacred city where Lord Buddha attained the
state of Nirvana. [ am merely following
the footsteps of Lord :uddha who taught
us that real happiness lies in sharing others'
grievances and caring for the poor and
dowun-trodden. He was an incarnation of
compassion. He lived and died as a Hindu
but it is his disciples who formed their own
sect after his departure. [ have studied
Dbhammapada and I have not come across
a single verse which would not have been
acceptable to me as a Hindu. We, Hindus
also regard him as an Avatar like Rama and
Krishna., Indian mind is influenced by Gita
and Bhagawat on the one hand and Buddha
and Mahavir on the other. The only diffe-
rerce between the outlook of Hindus and

Buddhists is that Buddhists worship

(Free rendering from Hindi)

Lord Buddha as God while Hindus,

X regard.
ing him as an Avatar,

: do not worship him
simply because he belongs to our owun age,

Buddhists had spread the best of the Indian
culture outside, in the then kn
So their contribution is very wvaluable.
Bodhgaya is a place doubly sacred. It
is Lord Buddha's Tupasyabhoomi and g
place of international i mportance
where pilgrims come from all foreign
countries. So it is the duty of the residents
of Bodhgaya to keep this place spotlessly
.clean and to shower love and hospitality
on the foreign pilgrims so that they may
carry the message of Indja with them. If
we fail in this, we will be doing dishonour
to our country. We must study if we can,
the religious texts of Buddhism as they -are
our own texts. " W

own world,

Bodhgaya — Bihar ~ 3-11-'52

Bhoodan Yagna: Answer to Some Questions
SHANKARRAQ DEO

Several ques

bution and proper utilisation of the donated land.

. . , . iri
vions have been asked about Bhoodun Yagna, particularly regarding the di

They are answered by the following state-

i ; i s v Yatra at Tirupur,
ment issued by Sri Deo on 10th November during his Blioodan Y ]

It is fantastic even to imagine
that evacuees from north India and people
from other parts would be brought down to
settle on lands donated, for instance in Tamil
Nad, as some seem to entertaina suspision.
It is the legitimate duty of the Government
to look after the evacuees and the Central
Government is discharging its duties to the
evacuees very creditably. Of course, with
all our sympathy for the evacuee sistersand
brothers who have suffered so much, we
support the Government in allits measures
to help them. But this need not be mixed
up with the Bhoodan Yagna, as it is not
started for this purpose. Unfortunately
every State has a large number of poor
people to look atter. Therefore let all such
friends who want to offer land, but yet are
deterred by this consideration from giving.
be assured that the first claim on land will
be of the poor landless living in the same
village. One must remember that the Bhoo-
dan Yagna is an all-India movement and
therefore the poor in every province will
be benefited by the gift of their own pro-
vince.

2. As regards the distribution of lands
to the deserving people in an impartial way
we can assure that only men who are just
and impartial will be entrusted with the task
of distribution. I think that this will be
most satisfactorily accomplished if the
donors themselves will come forward to help
in this work in an impartial and disinterested
way.

3. Persons who will be asked to do the
disfribution work will not come from out-
side; they will be selected from the same pro-
vince and the districts and they will be fully

.)

-ad

familiar with local conditions. There ialno
question of any superior committee giving
directions to these persons. The rules of
distribution are very few and they are funda-
mental to the movement and are capable of
universal application. These will be clear
to those who peruse the instructions for
distzibution issued by the Uttar Pradesh
Bhoodan Samithi. In Uttar Pradesh ?nor'e
than three lakhs of acres have to be distri-
buted and it may be taken that these instr.\.xc-
tions have the approval of Shri Vinobaji.

4. The question of legislation will in-
evitably arise of course, if the rich and also
the poor, especially the former do' not part
with their property voluntarily for t_he
commupity. Yet in any case the leqisléhon
will have to come. The only question is at
what stage. Bhoodan Yagna even a.fter
achieving full success cannot avoid legisla-
tion. But if there is a magnanimous response
from the Haves, then legislation will be the
crowning act for which full credit will qo'to ‘
the donors of land for creating the sanction
of abundant goodwill in the country by
cementing the different parts of the commu-
nity towards a new strength and unity.
Therefore let the rich come forward and
declare out of their volition that they ar.e
ready to surrender a big portion of the.xr
wealth to the community for econ?mlc
equality. Bhoodan Yagna is really a unique
non.violent aid for meeting the challenge of
democracy on behalf of the Havenots. .If,
instead of responding to this challenge with
the generous gesture, the rich throw it back
to the Havenots out of sheer narrow-minded-
ness the future of democracy will be
certainly dark.
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It is true that the ultimate aim of
doodan Yagna is to 'make the community
the sole owner of that kind of property
which enables one to exploit another. But in
democracy the process is necessarily to be
gradual. The operating speed of this pro-
cess will naturally depend upon the good-
will of those who wield this kind of pro-
perty. The Bhoodan Yagna makes a direct
appeal to the inhereat goodness in every
man. If those who have land consider
calmly in the interest of the community as a
whole they will be convinced that it is
neither in their interests nor in the interest
of the community to withhold gradual
surrender of their lands because they will
ultimately be asked to surrender all. This
would be nothing but a challenge to the
torces of violence to do their worst. The rich
should realise that democracy cannot survive
such violent upheavals. And therefore, the
rich have to come forward voluntarily to
1temove the present social and economic
inequalities as speedily as possible. Demo-
cracy in a sense means readjustment to the
new conditions. The people have to be pre-
pared to give up and change their old
habits i. e., their notion of standard of
living. The community is just like a family
in which the total income is shared equally
by all its members. And its standard of life
is determined by the aggregate inc om e.
This law of family life must be extended in
itg application to even the society as a
whole, as far as possible. Therefore, the
difference between the maximum and the
minimum standard of life should be very
little

6. Some entertain the fear that the new
recipients of land may also in course of time
incur heavy debts and lose their land even
as the older generation of the peasants have
lost their land as a result of their debts etc.
This, [ am sorry, is a static way of thinking.
1f the peasants are so bad, who is responsible
for it? Should not the people at the top
share a part of that responsibility? There is
a misunderstanding about the law of Karma.
It is the old Hindu trait refusing to share

the collective responsgibility of the evil in
society. The Hindu generally thinks that
each is responsible for hig own conditions
and that there is vothing like collective
responsibility. He considers that it is not
his duty to go to the help of those who are
sulfering because it ig attributed to one's
own Karma. Yet I may assure these friends
that the peasant is not so bad as is con-
sidered to be. And if only the upper classes
will do their duty, the conditions will be
different in the future India. Therefore let

us not think of the past but work now only
for the future.

7. Some eay that the actual tillers have
not the means to improve and maintain the
lands. But who is responsible for this state
of affairs? They have been 80 much exploit-
ed by the landlords and the middlemen for
generations together that they have been
deprived even of the means of cultivation
which they can call their own. Secondly, if
the land ultimately belongs to the commu-
nity, all the implements of production will
also go to the community. In the meanwhile
let those who give land kindly see that the
object of gift is fulfilled. All these excuses
and doubts arise because the principle of
Bhoo Dan Yagna whichis to create a brother-
hood among men has not been fully grasped.
If this is realised then people offering land
will also give all'necessary help for cultivat-
ing it. It is true that agriculture alone
cannot sustain the tiller. That is why the
Sevapuri resolution on Bhoo Dan advocates
its inseparable counterpart of decentralised
industries and calls the people to boycott
goods of centralised industries, at least in
the matter of food and cloth to begin with.
Here again it is the rich who are to set an
example for the poor. If they will support
the village industries even at some sacrifice,
not only those engaged in agriculture will
get means to supplement their income, but
thousands of people in the villages who have
no land will also get employment. The
Sarvodaya Plan envisages sgelf - sufliciéncy
in village economics to meet at least the
primary needs of villages.
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8. It is mentioned by some rich that
the peasants are not inclined for hard work
and that they will not get full benefit of the
land. “Whatever a great man does the same
is done by others as well", says the Gita.
When will the rich realise at least, out of
compassion, that the poor have lost their
will to work because for centuries there was
no incentive for them to work? So, under
Swaraj those who are more enlightened and
advanced should help their poor brothers.

9. In India atpresent more than 60" ol
the holdings are below five acres. Bhoo Dan
Yagna gives at least 5 acres for a family. It
the family is large it gets even more. In
Hyderabad State they had given at one acre
per member of the family. This has in some
cases enabled a family to secure even 10
acres. As far as possible, attempt is made
to consolidate small pieces of land given by
the donors by exchange. Hence the fear
that the land will be more fragmented has
very little foundation.

10. Some mix up the question of the
land belonging to the community and the
State owning the land as a whole. There is
a vast difference between both. Even today
in theory the land belongs to the State,
though it really belongs to individuals. The
Bhoo Dan Yagna wants that the land should
belong to the community in the village, and
the responsibility of cultivating the lands
will rest with the elected Panchayat. This
is decentralised economy and we want the
decentralised social and political life also,
of course, consistent with the securily and
welfare of the country as a whole. So, those
who compare the objective of the Bhoo Dan
Yagna to the Russian pattern as far as the
land is concerned, exhibit ignorance of
both.

So I would appeal to those who are in
a position to give, to donate liberally for
Bhoo Dan Yagna and be themselves its
Prohits (Priests). If they do so all their
doubts will melt even as the mist before
the sun.

. *
MESSAGE OF GANDHIJ —

Recemly the Foreign Minister of a
small Asian country said to me: ‘'Not long
ago, while 1 was reading your ‘Life of
Mahatma Gandhi," I found myseli taking
vows to improve myself to become a better
person."

The most important thing about Mahatma
Gandhi is that he lived. His lile is an inspir-
ing example. He began as an ordinary per-
son, but he pulled himself up by his owa
efforts to the high mountain where he dwelt
and worked for many decades. Gandhiji
believed in the corrigibility of every human
being, in the endless capacity of eachindivi-
dual to become better. He tried to see only
the good in people. He regaided the good
in each person as all of that person, and in
this way he filled his visitors with a desire
to live up to his estimate of them.

LOUIS FISCHER

For India therefore and indeed lor the
entire world, Mahatma Gandhi continues to
be a living force. The independexnce of India
without violence was a tribute to Britain's
political maturity and one of Gandhiji's
greatest achievements, but only one of his
achievements. He did not merely free Ipc'lia;
he left her a legacy. In one of his earliest
writings, in a book entitled [{ind Swaraj or
Indian Independence, he wrote that the pur.
pose of liberating India from colonial rule
was pol to substitute Indian officials in the
place of British officials. He had high ideals
for India and for all humanity. He did not
want the British ejected by force, because
he knew it would generate hate and untruth
and bitterness that might last many years.
Such is the importance he attached to means.
1f the means are bad, they poison the end
and reduce its value.
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Although ke strove for Indian national-
ism, he reqgarded himself as an international-
ist and in later years stressed this aspect of
his thinking with increasing frequency. He
had the eye of a Prophet and realized that
more wars would widen the gulf between

nations and lessen the understanding
between them and thus prepare the way for
more wars and more hate and ultimately the
descent of humanity into barbarism. This
is Gandhi’s contribution to world peace.

Gandhi still has a decisive message for
all the world. As early as 1919 he stated
that Bolshevism was the inevitable result
of materialism and that the mad chase for
material goods to the exclusion of the higher
things in life would result in Communism's
victory. He did not believe in reported
Soviet successes. Gandhi did not agree
that the alternative was food or freedom.
Without freedom there is no food, no light,
no virtue, no truth, no peace. Those who
hate cannot want peace. Those whose pro-
gramme stands for destruction cannot con-
tribute to peace.

Gandhi gave the peasants and working
people and intellectuals of India a sense of
their own personal importance in society.
He not merely enlisted them in his inde-
pendence movement but increased their
individual stature and thereby madethem
immune to totalitarian doctrine.

“*ANTIDOTE TO STALIN"

Recently, in one or two talks with
Marshal Tito, the Prime Minister of
Yugoslavia, I asked him for his opinion of
Joseph Stalin, the Soviet dictator, whom he
had known personally. ‘‘Stalin has no con-
sideration for human beings," Tito replied.
But for Gandhi the human being was every-
thing. For if his stature is diminished, il
the individual is squelched and reduced to
the stature of a pygmy, dictators will have a
free hand. In this sense Gandhi is now the
answer and the antidote to Stalin. The most
effective weapon against Staliniem is
Gandhism. Gandhi was a modern saint. He
lived under British imperialism, yet within

that framework, and remembering the many
times he and his Indian associates were
clapped inlo jail, he enjoyed a wide margin
of freedom to criticise and advocate. A
totalitarian regime would have crushed the
life out of Gandhi or sent him to a concen-
tration camp. Dictatorships do not nurture
saints or saintly qualities or humanistic
virtues. Gandhi was a rebel and established

revolutionary reqgimes are intolerant of
rebels.

Mahatma Gandhi was no trained econo-
mist. He had a clear mind but not a scienti-
fic mind. It is interssting nevertheless that
many Indians are to-day convinced that
Gandhi's economic programme for eliminat-

ing the poverty of the Indian people pro-

vides a key to the solution of her present
economic difficulties. He wanted land for
the peasant, cottage industries for farmers
during months of unemployment, and self-
help by the man at the bottom rather than
the imposition of policies from above.
Gandhi favoured less qovernment and more
co-operative effort by the people on their
own behalf.

There are some who contend that
revolution achieved by blood and maintained
by oppression can mould a better individual.
Gandhi said, the individual must become
better and then the revolution would come
of itself and its fruits would be sublime.
Several Indian Socialist leaders, who
formerly believed in Marxism and dialectical
materialism, have recently been converted to
this Gandhian view.

PROBLEM OF POWER

The central problem facing all humanity
to-day is the problem of power. The problem
is: How can the modern individual remain
free, sane, and himsell in the face of the
mounting power ofgovernments, the increas-
ing power of economic organizations and
the power now extractable from the atom
and other sources? Most persons stand in
awe of these fresh agglomerations of power
and feel prepared to resign their prerogatives
as individuals. But Mahatma Gandhi bad a

MESSACE

Himalayan faith in the individual. If
Gandhi's life shows anything, it demonstr-
ates how each individual can by his own
will become bigger and better and thus

resist the assaults of organized power. In -

Gandhi therefore humanity could save itself
from the danger which now threatens. His
life is a model for all.

I lived with Gandhi in India and found
him a very happy man, joyous and light
hearted, friendly and personal. He seemed
to have resolved his inner conflicts and it
appears to me that the reason is that in
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Gandhi word and deed and creed were one.
He was not a split personality, He did what
he believed and hé said what he believed:
This is the real meaning of integrity. It
made Gandhi an integrated, mentally healthy
individual. This integrity is what Gandhi
called truth. In the early part of his career
he used to say ‘‘God is truth", but in the
latter part he went a step further and stated
that '“Truth is God." By cultivating this
kind of truth, Gandhi aspired to the perfec-
tion of his soul and its re-unification with
the Divine. It is in this sense that Gandhi
was a Mahatma, which means Great Soul.
“The Hindu' 2-=10—"53

BHOODAN: A Revolutionary Movement

S. M. NEKSATKHAN

Towards the closing decades of the
last century a universal belief was taking
firm roots in the minds of the people that
the world had made a tremendous progress
and that there would not be any regress. It
was also believed that it was science that
made that achievement possible. The idea
of progress got a rude shock in 1914 when
the modern world tumbled upon the first
World War. The events that followed it
brought in complete disillusionment. Never-
theless, the belief that science can and will
usher in a new world order has not died.
Somehow, people still hold on to it, almost
superstitiously, for they do it in spite of all
the evidence to the contrary. Science
promised abundance of everything. Even
today fanatics of science are everready to
come out with all sorts of promises. But
instead of abundance we fin d scarcity.
Thanks to science e ven the universal
elements found in abundance in Nature have
become scarce! There is a world-wide food
shortage today as was never before even in
pre-scientific age. In cities and towns, the
crowns and glories of science, water, air and
light have become scarce. So is land. Now,
whether we want to solve the land problem

3

or any other problem, we will have to
counteract this unscientilic mentality all
along. The underlying causes behind every
modern malaise are the set of things and
ideas brought about as a result of the lop-
sided development of science and the
abandoning of the moral aspects of life. And
it we mean to understand and appreciate
the Bhoodan Yagna we must look at it, first
and foremost, as 2 moral movement.

Like the other elements of Nature like
water, air and light, land is meant for all
the people irrespective of their race oI
religion or social status. The problem of
land is a world-wide problem. There are
many remedies proposed for its solution and
come have been already tried even onan
extensive scale. This problem is akin to the
problem of freedom. Freedom everywhere
was and is still scarce. People and nations
have won their freedom by certain stereo-
typed means. It was Mahatma Gandhi
who showed India a different way and a
better way of gaining freedom. It is" now
Achar)'ra Vinoba Bhave who shows a different
way of solving the land problem.

The principle is the same, the principle
of non-violence. But its application has to



Le in amnew f{ield. The launching of the
Bhoodan Yagna was indeed a very imagi-
native and bold and original stroke of
genius for a timely extension of non.vio-
?ence. India's application of non - violence
in the field of tight for freedom raised her
prestige in the world and hag inspired some
struggling nations to use the same method. If
one and all contribute their due share in‘t};is
non-violent solution of land problem, it
can be speedily and easily solved desplitp
the .criticisms of doubting Toms and the iorej
bodings of gloomy prophets. With two bold
precedents inthe application of non-viole
fo.r the solution of two major issues, a ‘::;
;\;ﬁithbseu opened up for the third and the
ccesstul application of it

. 1
major problems facin » other

g us whic

It Yvill also further raise thehpar;estimanyf.

India in the world and will inspire q:ho

counh:ies to solve their land problem oin "

:Zz:zzzient wa'y. Thus the forces o‘:

non ence will be strengthened net onl
ionally but also internationally. ’

A REVOLUTIONARY MOVEMENT

It is often said we are living

of trausition. In an aqge

o mitior The old system has broken
o o new system isin the process of
rmulation. At atime like thj
change is to be made ope
sphere of life,
our ideas and

: major
In every aspect and
.\C/\ile imvc;l to change entirely
ideals, hab;

ways and means of living ?nt(sl ??{2 C";"LOTl?f
why we have to say that a revoluhola fs
needed if we mean to create a new er
A'ny programme to Le woxthwixile in s
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A test that we may apply to the Bhoodan
Yagna Movement is to find out whether jt
is a revolutionary movement. Doubts may be
raised asto whether it is a cent per cent re.
volutionary movement, but it can be easily
seen that it is substantially so. To take one
example, science wants to industrialise aqri-
culture while the aim of the movement is to
humanise it. Thus it is entirely against the

scientilic tenets, trends and techniques. It
?Nants to bring about a fundamental change
in many aspects of life and concepts of
living to reverse the whole outlook on land.
Practically the whole world believes, rather
ma.kes us to believe, that land can be appro”
priated by a few. Of course, the philosophy
of rank materialism that is behind this way
of Athinkinq is not manifested in a crude form.
It is donned in scientific terms. The latest
i‘.ishion in the evolution of crude materia-
lxs@ is the refined scientific Humanism. And
so, if we want to be scientitically humane,
we must have economic holding, collective
aq.riculture and state-farming. The idea of
privileged possession for the few thus gets
a new lease of life, which can only be
countered by putting ethics before science.

The first tenet of Bhoodan Yagna is that
land belongs to God and not to any tin-gods
or tinkering demi-gods, not even to that
sacrosanct and sanctified abstraction, the
State. Like other elements of nature like air,
light and water, land and its produce is for
all. When sun shines every morning, it has
not to see where it has to send its rays and
whero it has to withhold them. When it rains,
the fields, both of the believers abnd non-
believers get water So also, everybody gets
air. Then why should land be reserved for a
chosen few? However, in spite of the high-
pressure indoctrination of science, econo-
mics and politics, people voluntarily come
forward to change their ideas and ways of
living and do give up evet a part of their
possession.

True, a revolutlion like this does not
Co.nform to a set pattern of revolution. Even
YIHOba‘s ideas about revolution are revolu-
flonazy and are worth noting here. ' There
is no fixed pattein of revolution as the
Marxists believe', he said once. He conti-
nued, “A revolution is something fresh and
new in history. If it follows a set pattern it
ltf not revolution." Further, it the revolu-
flon of land problem is important, more
tmportant is the way in which it is tobe
solved. The latter isthe question of the
technique of non-violence. And the technique
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is always more important than the problem
which is to be solved by that method.

THE SARVODAYA SIXTH

The Bishop of Canterbury, who is called
the Red Dean because of his sympathies
with the Reds, tried to publicise the deeds
of Communist Russia in his book ‘Socialist

Sixth of the World ' It is for every believer
in non-violence now to popularise the idea

of Sarvodaya Sixth. From asking bits of
lands Vinobaji has now come to demanding
one-sixth of theland. Itsarithmetic is simple
but its spirituality is profound. Taking the
average size of the family as five he
implores people to considerhim as the sixth
member and give him his part, one-sixth.
That will go to Daridranarayana. It is the
realisation on the part of those who give
one-sixth or more of their land that it is not
fair to have more land than necessary parti-
cularly when there are many who have no
land at all. That is the spiritual aspect of
the problem.

The whole world today is in the throes
of a revolution. There are two ways open
to it, the way of the Socialist Sixth and the
way of the Sarvodaya Sixth. The pull of the
Communist way of life and making or
marring revolutions is strong indeed. It we
mean to hold up as an example to be follow-
ed of the non-violent way of life and making
revolutions by solving some national and

-~

international problems non-violently, we
must put our heart and soul into this move-
ment and make it a brilliant success. The
idea may even be extended a bit further.
From offering now land only, next people
should begin to offer one-sixth of their pro-
perty and other income besides land.

The success of the Bhocdan Yagna so
far must open up the eyes of the critics and
the constructive workers themselves. They
may see what power the non-violent tech-
nique can wield This technique can solve
every problem. But if it is not givena trial
its potentialities cannot be realised. There
is a tendency, innate or ingrained, among
constructive workers to be satisfied with
their cells and wells. It is good to be self-
sutficient economically, but not morally and
intellectually. They must take up larger
issues and bigger problems and use the
enormous amount of moral strength that they
have accumulated and locked up, at least a
sixth ol it.

The Bhoodan Yagna Tour isa way of
Ahimsa in action. Hence, it provides an
object lesson of etudy in non-violent tech-
nigque for constructive workers, big and
small, and others. Students who wish to
study the releasing and working of altruistic
forces at their best sources, should not miss
this chance of a living study. They.should
be invited to tour with the party in groups.

——3

CONTROL OF THE MILLS

DHIRENDRA

In 1946 when the Nalional Govern-

ment was formed Gandhiji pressed for
control over mills as a first step towards
national reconstruction. It was clear to him
that if the millions of this country were to
be given employment mills would have to
closed down and replaced

be progressively
But the

by Charkha and village industries.

MAZUMDAR

leadership then refused to consider, much
less concede, this demand. It was obsessed
with the splendour of the West. Its heart
was set on leading India along the road the
West had gone. It little thought that what
the modern West had achieved was of
doubtful value. Naturally therefore, it
thought it fit to dismiss Gandhiji's proposal
as impracticable.



Six years have gone by. Unemployment
is increasing at a terrific pace. Qur leaders
are puzzled. But their obstinacy prevents
them from heeding, even now, the advice
Gandhiji gave in 1946. It is gratiiying,
however, to find that some people are at last
reacting to the compulsion of circumstances
and have started talking of charkha and
village industries. But although they talk
of these, they little realize that charkha and
village industries can thrive only at the cost
of mills. Both cannot exist simultaneously.
This is inevitable, and is the only correct
position to take. But somehow they choose
to shut their eyes against reality. The result
is that they fail to see light. No wonder
then, that they are led to the position that it
is not the business of the State to provide
employment to all.

Of late Rajaji has forcefully reacted to
the tragedy that obtains in Madras. He has
recognized the force of circumstances. He
hag come to the conclusion that handloom
must be protected against mills to the extent
that the manufacture of dhotis and sarees
should be entrusted exclusively to the hand-
loom. No more should the textile mill
compete with the handloom in the manu-
facture of those varieties. This development
in Rajaji's outlook is a happy augury. Rajaji
clearly.feels that no village industry can be
saved unless it is protected against the
ruinous competition of the corresponding
mill. But unfortunately, Rajaji's proposal is
confined but to a narrow compass. The fact
is that in Madras the number of dhoti and
saree weavers is so large that no Government,
much less a democratic Government, can
afford to ignore them for long.

Rajaji's is not an ordinary position
among the front rank official leaders of the
Congress today. The Government of India
fora time may ignore Sarvodaya workers
including Vinobaji, but it can ill afford to
'iqﬁore Rajaji. Our appeal to Rajaji is that
he should go a step further and consider
whether centralized industrialization can
solve the problem of unemployment in this
country. If he comes to the conclusion that

centralized production and employment to
all cannot go together, and that village
industries are essential, then he must know
that no village industry can survive by mere
words of sympathy orby casual financial aid.
Among the vast population of India, are
weavers the only people who are unemploy-
ed? Have our mills not rendered work-
less and breadless the millions of our
spinners, paddy-thrashers and ghani men?
What does Rajaji propose to do for them?
True that the weavers of Madras are organiz-
ed and vocal, whereas the others lack organiz-
ed strength to voice strongly enough to
disturb the Government. But is it {or this
reason alone that Rajaji will not look at the
problem from the basic national angle and
will be content to look at it from the mere
official angle? We do hope he will not do so.

We have no doubt that if Rajaji gives
earnest thought to the problem of un-
employment in the couniry as a whole he
will arrive at the same conclusion which
Gandhiji reached years ago, and then he

cannot but tell the Government of India that -

it must reserve the production of food and
cloth exclusively for village industries, and
slowly squeeze out the mills operating in
this sphere. Decentralization of the pro-
cess of food and cloth production isthe only
solution. Rajaji will know that even if the
Government of India accepts his suggestion
and puts an embargo upon mill production
of dhotis and sarees his object will not be
achieved. For, in the event of mill-made
dhotis and sarees not made available, the hard-
pressed customer will not go in for more
expensive handloom dhotis and sarees; rather,

he will purchase plain calico, or some

printed variety of requisite width and use
it as substitute and the poor weaver will
remain where he is today, without work and
bread.

Let us face the basic realities of the
situation. We hope Rajaji will do so. If
millions are to get bread, mills will have

to be controlled. There is no escape from
this, *

FOUNDATION OF INDIAN LIFE
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“As one of the speakers has already

said, the village Samiti is the seed of Swaraj.
What is Swaraj but the organization of the
independent life of the country into centres
of strength which grow out of its conditions
and answer to its neads, so as to make a
single and organic whole? When a nation is
in a natural condition, growing from within
and in its own strength, then it develops its
own centres and correlates them according
to its own needs. But as soon as for any
reason this natural condition is interrupted
and a foreign organism establishes itself in
and dominates in the country, then that
foreign body draws to itself all the sources
of nourishment, and the natural centres,
deprived of their sustenance, fail and dis-

appear.
0 »” *

"“I{f we are to suivive as a nation we
must restore the centres of strength which
are natural and necessary to our growth,
and the first of these, the basis of all the
rest, the old foundation of Indian life and
secret of Indian wvitality was t he self
dependent and seli-sufficient village orga-
nism. If wa are to organize Swaraj we must
base it on the village. But we must at the
same time take care to avoid the mistake
whic¢h did much in the past to retard our
national growth. The village must not in
our new national life be isolated as well as

+

"~ _ ARAVIND GHOSH

oriant extracts from a speech of Shvi Aravind Ghosh made in
ference at Kishoreganj, District Mymensing, Bengal It was
alli Samiti — Village Swaraj. The speech shows how the
f Tudia have thought on gimilar lines about the: contents of ‘Hmd Swtm];a.) {md
rished dream of India has been ever since her political awakening.

and the final one, until we have gone

f1om Indm. the Centrsl and Provincial
kly as possible to

self-suificient, but must feel itselt bound up
with the life of its neighbouring units, living
with them in a common group for corr.lmon
purposes. Each group again must {ee¥ itself
part of the life of the district, living 1n the

district unity, so each district must not be

enqrossed inits own separate existence but

feel itsell a subordinate part of the single
life of the province, and the province in its
turn of the single life of the country. Such
is the plan of reconstruction we have taken
in hand, but to make it a healthy growth an'd
not an artificial construction we must begin
at the bottom and work up to the apex.
The village is the cell of the national body
and the cell-life must be healthy and deve-
loped for the national body to be healthy
and developed. Swaraj begins from the

village.

“Take another point of view. Swaraj is
the organization of national self-help,national
self-dependence. As socon as the foreign
organism begins to dominate the body
politic, it compels the whole body to look
to it as the centre of its activities and neq-
lect its own organs of action till these be-
come atrophied. We in India allowed this
tendency of alien domination to affect us so
powexfull}" that we have absolutely lost the
habit and for sometime had lost the desire
of independent activity and became so
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dependent and inert that there can be found
no example of such helplessness and
subservience in history. The whole of our
national life was swallowed up by this
dependence. Swaraj will only be possible
it this habit of subservience is removed and
replaced by a habit of self-help. We must
take back our lite into our own hands and
the change must be immediate, complete
and drastic. It is no use employing half-
measures, for the disease is radical and the
cure must be radical also. QOur aim must be
to revolutionize our habits and leave ab-
solutely no corner of our life and activities
in which the habit of dependence is allowed
to linger or find refuge for its insidious and
destructive working; education, commerce,
industry, the administration of justice among
ourselves, protection, sanitation, public
works, one by one we must take them all
back into our hands. Here again the village
Samiti is an indispensable instrument, for as
this resolution declares, the village Samiti
is not to be a mere council {or deliberation,
but a strong organ of executive work. It is
to set up village schools in which our
children will grow up as good citizens and
patriots to live for their country and not for
themselves or forthe privilege of dependent
life in a dependent nation. It is to take up
the work of arbitration by which we shall
recover control of the administration of
justice, of self-protection, ot village sanita-
tion, of small local public works, so that the
life of the village may again be self - reliant
and self-sufficient free from the habit of
dependence rooted in the soil. Self - help
and self-dependence, the first conditions of
Swaraj, depend for their organization on
the village Samiti.

"Another essential condition of Swaraj
is that we should awaken the political sense
of the masses. There may have been a time
in history when it was enough thata feyw
classes, the ruling classes, the learned
classes, at most the trading classes should
be awake. But the organization of the
modern nation depends on the awakening of

the political sense in the mass. This is the
age of the people, the million, the demo-
cracy. If any nation wishes to survive in
the modern strugqle, if it wishes to recover
Oor maintain Swaraj, it must awaken the
people and bring them into the conscious
life of the nation, so that every man may feel
that in the nation he lives, with the pros-
perity of the nation he prospers, in the free-
dom of the nation he is free. This work
again depends on the village Samiti. Unless
we organize the united life of the village we
cannot bridge over the gqulf between the
educated and the masses. It is here that
their lives meet and that they can feel unity.
The work of the village Samiti will be to
make the massesfeel Swaraj in the village,
Swaraj in the group of villages, Swaraj in
the district, Swaraj in the nation,. They
cannot immediately rise to the conception
of Swaraj in the nation, they must be trained
to it through the perception of Swaraj in the
village. The political education of the
masses is impossible unless you organize
the village Samiti.

“Swaraj, finally, is impossible without
unity. But the unity we need lor Swaraj is
not a unity of opinion, a unity of speech, a
unity of intellectual conviction. Unity is of
the heart and springs from love. The foreign
crganism which has been living on us, lives
by the absence of this love, by division, and
it perpetuates the condition of its existence
by making us look to it as the centre of our

lives and away from our Mother and her
children."

* . .

Y]

+ess. in the old days we did not hear
of this distress of the scarcity of water irom
which the country is suffering now so acutely.
It did not exist and could not exist because
there was love and the habit of mutual
assistance which springs from love The
zamindar felt that he was one with his
tenants and could not justify his existence
if they were suifering, so his first thought
was to meet their wants and remove their
disabilities. But pow that we look toa
foreign source for everything, this love for
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our countrymen, this habit of mutual assix';t-
ance, this sense of mutual duty has dxs.-
appeared. Each man is for himself and if
anything is to be done for our brot'heu,
there is the government to do it and it is no
concern of ours. This drying up of the
springs of mutual affection is the cause
which needs most to be removed, and ?he
village Samiti is again the lirst condition
of a better state of things. It will destroy
the aloofness, the separateness of our lives
and bring us back the sense of community,
the habit of mutual assistance and mutual

beneficence. It will take up the want of
water and remove it. It will introduce
arbitration courts and, by healing our family
feuds and individual discords, restore the
lost sense of brotherhood. It will seek out
the sick and give them medical 1elief. It
will meet the want of organizationforfamine
relief. It will give justice, it will give
protection and when all are thus working for
the good of all, the old unity of our lives
will be restored, the basis of Swaraj will
have been laid in the tie which binds
together the hearts of our people.”

o
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GOVERNMENT AND KHADI

SRIKRISHNADAS JAJU

That the British Government was

always opposed to Khadi, needs no mention.
The Congress, on the other hand, had always
supported Khadi. So, when Congress
Ministries were lformed in eight Provinces
in 1937, the Charkha Sangh placed belfore
them schemes for promoting the work of
Khadi. The Congress Governments gave
financial assistance for: (i)" manufacturing
improved tools and making them available
to the aitisans, (ii) training workers and
artisans in the art of making Khadi, (iii)
meeting the deficit arising from the intro-
duction of the living wage, and (iv) meeting
the loss suffered in expanding the work of
existing centres and in starting new centres.
The Government of Madras was foremost
in giving such help. The Congress Ministries
left office in 1939, and after 7 years in the

' wilderness, returned to power in 1946. The

year 1947 saw the transfer of power to India.

Readers may well remember what a
great movement was carried on, and what
sacrifices and difficulties had to be put up
with, to boycott foreign cloth. The move-
ment was on for merely seventy-five years,
and especially in the last thirty years, it
was'a movement of great momentum. We
can say, in retrospect, that at times we did
achieve a measure of success, though it

cannot be said that we were fully successiul
at any time. Even so, the import of foreign
cloth had almost stopped during the world-
war, and Indian mills had begun to produce
the cloth that was necessary for our con-
sumption. Soon after the end of the war
we got Swaraj, and with it, the power. to
stop the import of foreign cloth. But foreign
cloth and yarn worth crores of rupees were
imported into our country even after the
‘attainment of Swaraj. What greater irony
of fate could there have been for the country,
and especially for the lovers of Khadi?

it would be good to refer here to the
atmosphere that then prevailed in regard to
Khadi. Congress Ministries were in power
in the provinces as well as in the Centre.
There was an acute shortage of cloth in the
country. It was a good opportunity for the
Governments to push ahead with Khadi.
But it became increasingly evident that the
Congress Ministries, and even many pro-
minent leaders of the Congress, no longer
had the same faith in Khadi that they had
ovinced earlier. This fact was bound to
have repercussions on subordinate Congress
Committees and the people at large. Not
to speak of controlling the cloth-mills, the
formidable competitors of the spinning
wheel, in the interest of Khadi, there seemed
to be no enthusiasm even to do the small



‘hings necessary for the promotion of Khadi.
Referring to this, Gandhiji wrote on the
24th of October, 1947, ‘'Political workers
who wear Khadi today wear it out of habit.
Today, victory is not that of Khadi but that
of the mills. We have persuaded ourselves
to believe that crores of people in our
country would have to go naked but tor the
mills. What can be a greater illusion? We
have enocugh cotton, enough number of hand-
looms and spinning wheels and also enough
spinning and weaving talent. Yet we seem
to have been seized with fear that people
will not spin or weave to meet their own
requirements. He who has given place 1o
fear in his heart, feels afraid even whsare
there is no cause lor fear.™

Kiadi occupied a promiaeut place in
the struggle forindependence. All Congress.-
men and leaders were advocating Khadi.
It was, therefore, hoped that when the
Congress came to power, Khadi would
secure the place that Gandhiji had visua-
lized for it. That hope has now been falsi-
fied. It should, however, be admitted that
Congress Governments have been giving
some help to the work of Khadi. In parti-

cular, the Bombay Government is trying,

to introduce spinning in its primary schools.
The Madras Government too is promoting
the work of Khadi. Even during the reqgime
of the British Government a scheme had

been formulated to extend the textile
industry in the country. After attaining

Swaraj many Provincial Governments began
to make etforts to set up new mills in their
respective provinces. When ShriT.Prakasam
was tha Chief Minister, the Government
of Madras, with a view to placing Khadi on
a permanently sound basis, declared in
August 1946 that it would neither sanction
the establishment of new textile mills in
the province nor allow the existing mills
to increase the number of spindles in their
factories. This created quite a sensation
in the country. This policy of the Madras
Government was severely criticised and
opposed by mill-owners and capitalists and
by intellectuals and by influential news-

papers. Even the Congress Ministry in the
Centre was opposed to it. Soon, however,
there was a change of Ministry in Madras.
The new Ministry reversed the textile policy
of its predecessor but continued the cloth-
self-sufficiency scheme of the old Ministry
in seven firkas. The Charkha Sangh ex-
tended its fullest co-operation to this gelf-
sutficiency project. but warned the Govern-
ment that the scheme would make no head-
way unless the sale of mill-cloth was prohi-
bited in the area chosen for the experiment.
The Chief Minister of Madras agreed to
take steps in this direction but nothing
was done for three years, and at the end of
this long period, when the Government of
Madras expressed its inability to take such
a step, the Charkha Sangh had no option
but to withdiaw its co-uperation.

The Planning Commission appointed by
the Government of India is now proposing
to give a new fillip to Khadi. It is to be
seen what place they assign to Khadi in the
economic structure of the country. Almost
all the Governments seem to want village
industries to thrive, but do not appear to
be prepared to'create the economic condi-
tions in which village industries can survive.

The Governments of Madrag, Panjab,
Utkal Bengal, Assam and Bihar are doing
some Khadi work on their own. The
Government of Mysore in particular, has
been carrying on Khadi work for the last
tweaty-five years. *

The above is an extract from a booklet
"The l}ll India Spinners’ Associatior and ils work”’
by Sri Srikrishnadas Jaju, recently published
by A. 1. S. A. Secagram, Wardha. ( Price
As. 6.) Thisis aconcise and comprehensire
presentation of the origin and the progress of
the Khadi Movement upto 1931 covering ait
its aspects,  And it will e specially useful
now when the Planning Commission is consi.
dering a scheme for Khadi development on an

extensive scale through their Khadi and Village
Industries Board,

~ Vinoba — The Apostle of Non-Violence and Love

MANAS, an American weekly devoted only to “ideas and principles fur intelligent
;jdealism” and not to personalities has made an exception in the case of Vinobaji because
his-personality represents today an ides, idea of non-violence and love, The following °
is a letter from India — published in MANAS — dated Sept, 17, 1952,

“This frail man alone is achieving,
today with non-violence what the military
might of the Government was unable to
achieve with force.” Thus said Nehru,
Prime Minister of India, in a speech delivered
earlier this year before the Indian Parliament
He was paying a tribute to Vinoba Bhave,
who was trying to bring peace to the
“"communist-ai{fected,” panic-stricken
Hyderabad by a nonviclent method, walk-
ing unarmed, unguarded, irom village to
village spinning, praying and preaching
non-violence.

«xyHe is trying to bridge by his deeds
the gulf between the poor and the rich in
India — between the teeming millions of
Indian tillers and the princely landlords —

, bya method which has never been tried

before in history, not even by his great
master — Gandhi. He is appealing to the
conscience of all those who have land, to
donate some piece of land for those who are
landless. “"With folded hands," he says, “I
entreat you to fultil my mission. I do not
ask land for myself. 'Those on whose kehalt
I come to demand are mute and caonot ex-
press their minds. I wish my words to touch
your hearts straight as the Ramaban (the
arrow of Rama) My object is to transform
the whole society. The world has already
seen two great wars and a third threatens to
be in the making. India does not want to
follow the world. She wants to show the
path courageously. Let us therefore with
heart within and God overhead fulfil our
mission."

And lo! He is almost working miracles.
From a people well known for its attachment
+to land, thousands of acres of land are pour-
ing in {or distribution amongst the poorest
of the poor.
The distribution of land in India today
is one of her toughest problems. Eighty
per cent of India lives on agriculture. An

6

overwhelming majority of these people are
lardless labourers. Some State governments
have tiied to solve this protlem Ly legisla-
tion, but with very little success. Thereis a
constant endeavcur from certain elements to
create dissatisfaction among the labourers,
But this does not help, because they have
nothing constructive to suggest to them.
Vinoba is trying another way out. He wants
the landlords to part with their land
voluntarily and he is successful wherever he
goes. In Hyderabad he got 15,000 acres
and is daily receiving telegrams beqging
him to honour the landlord by receiving
some land gifts In the Noith tour, Vinoba
received many thousands of acres. The
movement is steedily gzining momentum.
Vinoba has thought of collecting fifty
million acres, amounting ‘o one sixth of all
the culturable land of India. The goal is
still very distant, but he is creating an atmo-
sphere which is unique. It may soon come
to about a thousand acres a day! And an
acre means decent living fo1 one person in
India.

Vinoba, like Gandhi, has afirm faith in
the goodness of man. He believes that no
man is completely evil. The good virtues
in him can be awakened by an appeal to his
conscience. The daily land-gifts from those
who were unwilling to part with an inch of
their land is a definite proof of this belief.
It cannot be said that Vinoba is successiul
because of his popularity. Nobody but a few
friends knew him some years back. He was
working quietly in a village for more than a
score of years, trying to live more simply
than the poorest villager. From this life
amongst the poorest he found his faith, the
faith that India had not lost her soul She
obtained her independence ky non-violence,
she could as well gain her peace and pros-
perity by non.violence. It is this fiim
belief in non-violence that is working
miracles for him. *



CONSTRUCTIVE INSTITUTIONS IN SOUTH -3

‘ SEVA SADAN AT PERUR

— SURESH RAMABHAl —

In the early years of the freedom movement under Gandhiji khadi work was the centre

of activity, In the recent years Basic Education has ins

up Ashrams and Gurukuls for the service of

non.violent social order. Many such institutio

of India. Seva Sadan at Perur in Kerala
K. Kumaran with a band of young workers,

In the south of India, surrounded by
Western Ghats on the east and Arabian Sea
on the west is the long and narrow land-strip,
Kerala, consisting of the Malabar District of
the State of Madras and the Union of the
States of Cochin and Travancore, which
bountiful Nature has marked for her own.
In its majestic grandeur and sublime beauty,
it has evolved its own unique customs and
laws, the most prominent beingthe daughter's
right to land and property. It is the birth-
place of the mighty Shankar, one of the
rarest intellectual giants known to the world.
Kerala bas been from time immemorial a
spring source of sons and daughters acknow-
ledged and respected all over the country
for the magnificient qualities of their head
and heart.

In the field of fighting for India's free-
dom Kerala's part has been as much enviable
and praiseworthy as that of any other part;
so also in peaceful-and-revolutionary cons-
tructive work it has not lagged behind. In
the second week of September last I had
the good fortune to go and see a youthiul
institution viz.,, the Gandhi Seva Sadan at
Perur in the south of the Malabar District,
about two miles away from the Lakkidi
station on the Shoranur-Coimbatore route
of the Southern Railway.

The Sadan was started in 1945 as an
humble orphanage with eight spinning
wheels by two younqg friends, Swami
Sevapnand and Shri Kumaran. Two years later,
they obtained a qift of 6} acres of land where
they started a Gurukulam (a children's school
on Gandhiji's Nai Talim lines) with classes
I and II. So it has grown step by step and
today it holdsits respectful place among the
most promising and solid institutions of
Kerala. The Sadan is a registered Trust,
with Shri Kelappan, the wellknown leader
of Kerala, as President and Shri Kumaran as
Secretary and Treasurer.

pired the young and the old 1o byild

rural masses to create & new way of life and
ns have sprung up in the South as in
s a typical one organised and run by Shri

other paris

The institution has two sections, the
Sadan and the Gurukulam, gituated a,bou!
balf a mile apart. The former concentrates
on yillaqs industries while the latter on edu-
cation and agriculture. The crafts carried
out in the Sadan are weaving, oil-pressing
khadi manufacture, tailoring, bee-keepinq'
mat.-makinq, Magan-chula and pottery work.
Shri Venugopal (younger brother of Shri
Kumaran! trained in the Gandhj Nai Talim
course of A.1 V.1 A, at Wardha had himself

prepared a Wardha ghani from thj i
preparad ick pieces

‘ The Gurukulam is an institution by itself
with a Teachers® Training School, a Basic
School, a Pre-Basic Schoo! and Balwadi.

The Training School, started in July
1951 receives help from the Madras State.
It has two classes, senior and junior, with
about 40 students in each, Of these not
lef;s than 30 are girls. The trainees get a
stipend of Rs. 18 per month with which they
meet their expenses. They have an elected
prime minister with a cabinet to guide the
trainees. The students in the Training School
are _all matriculates with a passion for
service of the villages. They are in the
Gurukulam all the 24 hours, but their ‘class’
lasts for 8 hours — divided aqually between
theOt’y and practice. They devote 2% hours
to spinning and the remaining 13 hours for
agriculture. The subjects they leain are
psychology, theory of Basic education,
school administration, general methods of
teaching, mother tongue and E nglish
language. I spent some two hours with them
at one night after the prayers. Like the

basic teachers anywhere else, they failed .'

to understand why the new Government of
free India has not universalised the new
system of education. As at other places,
blooming faces smelt danger in the in-

coming American ‘Aid* and preferred a plan
of Gandhian conception.

SEVA S5aDAN

The Basic School imparting instruction
from classes I to VII has 80 students on its
roll, in which the men outnumbered women
by only ten. Again, 43 of these are day
scholars while 37 reside inthe Gurukulam.
In these 37, eighteen are girls In cl'ass _ VI
I met a young chap who joined the institu-
tion as an orphan when it began seven years

ago.

The Pre-Basic School, the liveliest part
of the institution has been recently opened.
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fruit of the almost mad longing of Shri
Vishalakshi Devi, sister of Kumaran, who
had training both in the Hindustani Talimi
Sangh and the A.I. V. I. A. at Maganvadi.

Agriculture, is a vital part of the Guru-
kulam. Except the little ones of Balwadi all
members of the Gurukulam have to contri-
bute their labour in the field. Both cereals
and vegetables are grown there. The entire

arrangement for irrigation or cultivation etec.
is purely with manual and animal labour

Yot there are 27 children, 16 girls and 11 combined.

boys. When I saw them in the eveninq,_ the
innocent kids of Kerala were delight-
fully enjoying wheat chappatis.

Swami Sevanand and Shri Kumaran, one

supplementing the other, will not rest
content until the Gandhi Seva Sadan be-

Last but not the least comes the Balwadl comes a light-house for Nai Talim in that
—the latest addition to the institutions, part of Kerala.
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CONSTRUCTIVE INSTITUTIONS IN SOUTH - 4

GANDHIGRAM

Candhigram in Madurai Dt. is the biggest Samagra Seva Institution in Tamilnad which
has been developed within the last five years under Shri G, Ramachandran and Dr. Soundaram

Ramachandran. The next five years will show e

normous progress since Shri G. Ramachandran

who was away at Wardha as the Secretary of A. 1. V.1 A, during the last two years has,

come back to actively guide the Gandhigram instit

Dr.‘ (M?s.) Soundaram Ramachandran,
M. L. A., presented a brief conso.lidated
report of the work done by Gandhi Gram
during the last five years with a statement
accounts showing total receipts and ex-
ure during the period. The report
gshowed that 135 basic teachers and 33 adu]t.
women had been trained directly by Ga.nc‘:lhx
Gram, while in the Kasturba T.xust training
institution located in Ganc'ihl Gram 125
Grama Sevikas and 46 r'mdwxves ha'd teceé
ived their training during the penoc'ld an
that at present there were 174 cagd.x ates
undergoing various courses of training in
Gandhi Gram. Further, at thg Rural Mat'ermty
Home and Hospital in fChutlgalapat’};tcileix.;t:

the total mumber ol outdoor Da
gilrinq the period was 1,47,64_1 yvhxle the
pumber of the Hospital admlssm.nsl v;as
more than five thousand. The Hospita v a.:
22 beds and a Testing Laboratory 'n:
under a German lady doctor. Total teceipts
under all heads during the last five years
amounted to Hs 5,71,768 and total expenses

to Rs. 6,16,670.

Dr. (Mrs.) Soundaram Ramachandian then
announced that having accepted the place

of
pendit

utions as Director,

of Honorary Executive Project Officer in t'he
Community Project in the Madura District
she has resigned her place as the Director
of Gandhi Gram and that of the Gandhi Gram
Working Committee. While not accepting
her resignation, The Gandhi Gram Council,
the governing body, had given her leave
for three years and invited Shri G. Rama:
chandran to become the Director of Gandhi
Gram. She moved a resolution to approve
the working committee's decision to make
Sri. G Ramachandran the Director which
was accepted.

Three important dscisions taken by the
Gandhi Gram Council were (1) that the Basic
Training School and Model Basic School in
Gandhi Gram and the fourteen Basic Schools
in the surrounding villages should be deve-
loped as a model compact area of Basic
Education, (2) that 30 Nai Talim Adult Edu-
cation centres should be organised in the
Athur Firka and (3) that Gandhi Gram should
organise the maximum public support for
Shri Rajagopalachariar's proposal to reserve
certain specilic varieties of cloth for hand-
loom production as part of a campaign to
encourage village industries. x



ALL-INDIA BHOODAN NEWS

ASSAM

Shri Vallabhswamy, the joint secretary
of the Sarva Seva Sangh along with Shri
Bhuvanchandra Das toured in Assam for ten

ays and addressed meetings at Gauhati,
Naugau, Shivasagar, Mangaldey, Golaghat,
Dibrugat, Bako and JTorhat. District
conferences as well ag the provincial Bhoo.
dan conference were also held. 183 bighas
ofland and § bullocks were received as qgifts.

ANDHRA

Shri Yerneni Subramaniam, and Shri
Ramuluji toured in the district of Nellore
and did Propaganda for Bhoodan.

GUJERAT

Shri Srikrishnadas Jajuji toured for a
fortnight (26th September to 8th October)
in the districts of Surat, Bayoda, Kheda,
and Ahmedabad. He addressed about 30
public meetings and workers' conferences
and explained the principles and ideals
behind this non-violent revolutionary move-.
ment of Bhoodan. Shri Jugatram Dave. Shri
Jyotsna Behn Shukla ShriKalyanjibhai Mehta,
Shri Uttamchand Shaba and Shyj Babul-
bhai Mehta toured with him. In each of
these districts Taluk committees were
constituted to carry on the work. Two
hundred bighas of land, besides the offer of

voluntary lakour by students, werse announc-
ed.

Shri Babulbhai Mehta toured in the
districts of Sabarkanta, Kheda and Baroda
and collected 294 acres of land. Harj
Vallabh Parek of Ananda Niketan, Rengpur,
has so far collected 2356'32 acres. Shri
Chottubhai Shabha is doing Bhoodan work in
Bhalnalkanta. He has collected about 500
acres from 10 villages. Fach family in
Balgquamada village decided to oftfer 7 acres
per family and this village consisting of 15
families, has already offered 90 acres so far,
This is really a brilljant example and this
gives the hope that Gujerat will lead the
other provinces in this Bhoodan work.

MACHYA BH5RAT

Shri Viswanathji Khode and Veerendra
Singhji toured in the northern districts and
addressed many meetings. Six workers

decided to undertake walking tour for Bhoo-
dan.

UTKAL
Shri Gopa Bhandhy Chowdry and his

wife Shri Rama Devi have again undertaken
another Bhoodan tour. 215'54 acres of land
have been collected by them in this month,
MADHYAPRADESH

Acharya Dada Dharmadhikari and Dada-
bhai Naik toured in Chattisghad Vibheq and

illage meetings 1814'89
acres have been collected from Bhilaspusr,
Raipur Sarjuma and Dhrug districts. The
donation of 100} acres by Sreemathi Ranj
Amit Kunwar Devj is of special importance.

In Wardha Tahsil 852 a

Shri Annasahib toured in Kolhapur Dt. for
20 days, visited S0 villages, addressed 75
meetings and collected 110.27 acres. In
during Gandhi
90 workers in 22

BENGAL

There were workerg® meetangs

in th
diflerent placesof § . Shyi

‘nghbhum District. Shri

MYSORE

A temporary Committese
memberg consisting of Shri B. Nara

Shri A

uted to carry on work jn
Mysore. They have begun to do active
Bhoodan work in Mysore

RAJASTHAN

Shri Jajuji toured ijn th

' e district
Bikaner, Sheker, Kotah and Banswacril:.s;)rf

eker Digtrict 673 Bighas of good lands
and 314 bighas of waste lands wa

ed. From Kota divisj
land, a well and a p
received.

-—

-

Deoji's Bhoodan

ﬂitex 1y month's day-to-day walking
tour in Tamil Nad receiving over 6 000
acres of lund, Shri jh?nkarxao‘peo, Secxetar?,
S.rva Seva Sangh, on 15-11- 5.4 resumed his
Bbhoodearn missior, trekking cn into the pro-
vince of Kerala He was received at Walayar,
the G:te-way lto Keiala, by Shii Ekkanda
Warrier. the convenor cof the Kerala thoda.n
Comittee in the company of enthu51§st1c
workers. Kerala is a nairow ]onq strip of
land on the western coast, extendirg from
Cape Comorin the extreme scutbein tip cf
India, to Kasargode & few miles south of
Mangalore, and entirrly separated from th_e
adjoining area of Tamilnad by the conti-
nuous high mountains of Western Ghats,
except by the narrow forest pass — the
Palghat Gap.

He reached Palghat on the 16th .In
the evening he addressed a public mesting
explaining the principles behind the Bhoo-
dan movement in lucid terms The glhmate
goal of this movement is the esfabhshment
of economic equality 1n the land consxstgnt
with the cultural traditions of India which
always stood for truth peace and' we]iarg
of all. At the close of the meeting S.hn
Ekkanda Warrier announced the collection
of 2,168.32 acres of land received for the
Yagna by the Kerala Samiti so far. Thg offer.s
ot 1,000 acres by Mannarghat Moopil Nair
of Eranad Talukin South Malabar
District and 905 acres by Shri Samuel Aron
of Chirakal Taluk in North Malabar are
worthy of special mention. The local collec-
tion at Palghat is 101 acres and that was from
a muslim brother Khan Bahadu: Unnikammu

Sahib.

On the next day he started for Perur
about 16 miles to the south west of
Palghat. On the way he addressed a
gathering in the village Edathsra where the
people donated 48 acres, 15 cents. He s.tayed
for the day in Perur Seva Sadan and in the
evening addressed a public meeting where
an offer of 21 acres of land by the local
people was announced.

On the 18th Shri Deoji and party started
for Ottapalam Here he addressed
students' meetings in the after-noon. He
visited the Mahila Samaj and addressed a
ladies' gathering wherein a donahc'm of
Rs. 101 was announced. Inthe evening he
addressed a huge public meeting where four

O

Yatra in Kerala

eople came forward offering 154.2 acres
sf Ifnd. The donation of 152 acres by two
members of the ancient Nambudri 'fan}lly
‘the Olapamanna [llam' is worth mentioning.

The next morning Shri Deo and party
started for Cheruthuruthi where they were
received by Shri Vallathol Narayana Menon,
the Poet Laureate of Kerala an.d otherfrxend§.
On the way there were receptions at Marén%-
seri where Shri P.M C. Devakaran Nambu nz-
pad offered 101 acres and gnother 2
persons 8 acres. Besides a fairly goo«
number of agricultural implements and a pair
of bullocks were received for the yagna
from several land-holders.

At Cheruthuruthi he ad d resse d a
students' meeting and a workers confexencs
and received a donation of 12 acres an
5 cents from three persons.

n the 20th morning he st.arted ' ior
Vadaokkancheri. There he had dlscl:usai9tn.
with many important persons of the oca :hye.
He addressed a students’ meeting in °
after noon In the evening there w«':is1
public meeting where he talked foxl neatrhz
one hour and emphasize@ that'un ess "
people transfer all their rights in pfr'otpenc);
to the village union for the benefi ab
weliare of all the villaqer:?, there ca;n z
neither peace nor happiness in cur lan 'ced
donation of over 34.56 acres was annsplun ed
in the meeting. This area isavery ier.tx e pe“-
of Cochin State where aqncultur'e is hwxbi.
developed and the val;e 0‘501:::1 losf te}::isomea

igh. Among the
tSahlzti];:4:::2l(kulam Mukunda Raja alone offer-
ed 22.86 acres.

The next day morning Shri Deo azi
party started for Trichur. In the‘aftf}:-nion
he addressed a fairly big students' gather hci.
In quite a simple and instructive wiay o
made the students understand the unent
mental principles of the Bhoodan movement.

Inthe evening there was a public m‘eNeats-
ing where the elite of the 1t]own s
present. For more than an hour he spt in.
He traced the origin of the moven}mgizix n
Telenganaand referred to the s
Prathigni now taken by Vinobaji notto returr;
back to his Ashram unless the ultimate goa
is reached i. e the establishment of econc-
mic and social equality in our country.

' du-
aid, 'Today he who actually prc
ces i{heeswealth of the land, starves and
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suffers whereas the man, the master who’

controls the means ot production enjoys all
corafort, This order of things should change
acd to bring about this change, the non-
violent methed that Gandhiji showed us,
is theonly way. In Rama Rajya, every member
of the society should consider every other
snember as his own brother, sharing the
wntire wealth of the land in commonaccord-
ing to the equitable necds of each. The
Jermies as well as the tenants and sub-
tonants, all should voluntarily out of love
surrender whatever right they possess to the
Bhoodan Yagna, which will then be held in
trust for the society as a whole." Towards
the close of the meeting 315.33 acres wese
anncunced as donation towards the Yagna.

The next day Sri Deo and party started
for Nellai. On the way there were recep-
tions at Ollur, Tholur and Amballur. The
labour congress at Amballur presenled a
prurse ol Rs. 101 for the yagna. Sri Deoiji
wag given a rousing reception at Mellai by
t'he villags folk. There was a public meeting
in the evening. He oxplained the signifil
cance and meaning of the Rama Rajya of
(uf‘mdhiji's conception, in other words
Kingdom of Heaven on earth preac%edb by
Christ and the fundamental priuciple behind
the Bhoodan movement. Towards the close
of the meeting Sri Vasudevan Nambudripad
of Kezhakinedath Illam offered 21.79 acres
and ar sther six persons about ten acres

preached by Sri Sankara is the only panac:a
to save the world from all calamities ean_d
quoted the word of Sri Raw.ekrishna P
?}Tmlsa thtatftlée Ciltj}t;llect of Sri Sankara and
e heart ol Buddha can sol } ‘
of the world. The same dayviena:]}?e Ie)a[\IC)e-i)liexlrn
Deoji and party started for PerumLavu(i
where there was an enthusiastic reception
¥n the evening there was a racord gatheri ;
in the public meeting. Towards t‘he‘ ng
of the tunction donations of 301 acreserll)
Dr. P.J. Thomas and 230 acres by Pazuy
Manakal Revi Bhramadathan Nambudri aé
were announced besides, another 23.5 acpres
by 21 persons. The total collection fo
the day was 554.51 acres. '

arama-

v On 25--11--'52 the party started for

L.lvaten'p.uzha. In three places on the way
Sri D.eojl addressed villagers' gatherings
Crossing the river Periyar the party entereci
the Travancore State. In the evening thore
was a well-attended public meeting. As

many as 28 persons came forward to offer
lands.

The total collections u
p-to-date has
;:ox;ne to 3488.32 acres. The movement is
ast progressing and there is every h ¢
. e y hope that
Kerala will be able to reach the target fixed
for the two years by the Sarva Seva Sangh.

The following is the Bhoodan received

in all. in Kerala from 16th Nov. to 25th Nov. ‘52,
chagﬁude—III:SZ Sri Deo and party reached Name of the place District deves, conts
*hala i e€re was a public meeting Chirakal Tzl T ‘
i rani i aluk J
(;l:mtohuen m;ienmci. There was no donation FEranad and 3 North Malabar  965.00
. “‘c:x - > or aladi where Adi Palghat .
:‘ialelgurncshfnya was born a thousand years Vayan;d " go' 100.32
:?LM., rfl ﬁqarln/??an_da Swamiji and the Cheruthututhi“] °: 102.00
cl,'-JUt‘?;»o dml diattha, /lf'"l'"”l‘ reccived Vadakkancheri | Coclin - Travancore 46.91
TJ;L (-L.l,l’ an the party. 3ri Deojieddressed  Trichur do .
@ meﬂmg:n t‘h.e Ashram's pracincts He said Nellai e 3£5.Q3
-I.'ﬁ‘f. D[Y.;,’alfllfl xs_l]}e cause of all thomiseries Perumbavur d;,' F:l.Sl
and suflerings of the world and ‘Adwaitha Muvatenpuzha do a8l
'"“‘X o 31.49

Denji’s Bhoodan Yatra in Tamilnad (2)

L._:hli Sloapkarrao Jreo hegan his yatra in
Coimbalore Districl on the lst of November,
L oat Hozhuwaam viilage. There he received
a welcome ad-dress in Hindi preseuted by
Srimathi Kamale. The members of the family
of Sri Krishna Ayyer in the village oifered

100 acres as Bhoodan, On the
pet Shri Velrama Gouader

that is, 1. 4 of his land on

, casually hoarj
abfout the Bhoodan Movement. Wl)'xeixnﬁz
enteied Palladam on the 10th heteceived ter;

acres from the mother of the Vice-President

way to Udumal-
offered one acre,

DEOJI'S BHOODAN YALHA LN labMILNAL i

Coimbatore District Board. Shri
Jovindappa Gounder mirasdar of Erode
Jdferad 107 acies. He declared open the
{agturta Centre at Puliyampatti. Shri Bala-
crishna Naiduoffered 14 acres znd Rs 1000/-
n cash for helping the agriculturists. On
he tenth at Tirupur he stayed with Messrs.
>ratab Bros, at Devji Colony where he
spened the Sarvodaya Prachuralayam of the
Jarva Seva Sangh at its new premises and
iddressed a public meeting.

On the 14th he reached Coimbatore. In
Periyanaickanpalayam Shri K. Arunachalam
with his colleagues had already done inten-
sive propaganda among the villages around
for Bhoodan. There was an enthusiastic re-
ception at Peelamedu. Shri. P. 8 G. & Sons
who are reputed philanthropists of the
district spontaneously offered 1116.60 acres
being one sixth of their property. Sri
M. Kotravel, a member of the Socialist-Praja
Party oifered 30 acres as being 1/4 ol his
property and invited the Congressmen to
offer a large share of their land as Bhoodan.
Pattakkar of Palaiyakottai offered 652.92

res of land. The collection in Coimbatore
x:istrict exceeded 3000 acres by the large
donations announced at Coimbatore on the
14th. While BRamnad District had
given about 1800 acres, and Madura Districta
little loss than that, Coimbatore ranks now
as the foremost among the three districts,
having given 3069.67 acres.

Shri Deoji addressed a public meeting
at Coimbatore on the 14th evening. He

*

had to walk nearly 25 miles on that day to
reach the border village of Coimbatore for
commencing his Kerala yatra the next day.
He could not halt as he was not inclined
to take his food in the absence of any offer of
Jand But luckily one doctor requested him to
halt th>re and offered some agricultural tools
saying that he had no land to give. While
he was waiting there one Shri Papu Gounder
alias Shri Muthuswami Gounder who had
come therte accidently on some other
business offered 12 acres out of his 60 acres.
This waa a pleasant augury in the culmina-
tion of the Tamilnad Yatra and at the com-
mencement of his Kerala yatra.

The total collection of Bhoodan in the
three districts in Tamilnad during Shri Deo_‘s
walking yatra of 525 miles in 45 days is
6,312 acres and 32 cents while their target
is 60,000 acres.

Shri S. Jagannathan, Convenor of Tamil-
nad Bhoodan Committee will starta V\i‘dn(~
ing yatra on 15th December from Cape
Comorin. Shri Krishnadas Gandhi has
kindly agreed to help Shri Jagannathan by
joining the yatra fora fortnight.

Shri Munagala Pattabhiramiah will
conduct a walking yatra with some othe‘rs .
from the first week of December in
Thirumangalam Taluk in Madurai district.

it is hoped that the thres districts paArt

of which was covered by Shri Deo will

make intensive efforts in realising at least

half the target of 60,000 actes befoze the
" next Sarvodaya Sammelan in March '83.

NOTES AND NEWS

Charkha Sangh Trustees’ Meziing

For the first time in the history of the
Charkka Sangh the board of Trustees had
their meeting in the South at Tirupur on
20th, 21st and 22nd November 1932. The
Sanchalaks and Secretaries of the various
Vibhags and Branches of the A.I.S A in
Tamilnad, Kerala, Karnatak and the other
provinces were specially invited for the

 meeting. Shri Srikrishnadas Jajuji, Shri
V. V. Jerajaniji, Shri R. S Dhotreji, Shri
Dwaja Prasad Babu of Bihar, Shri A. W.
Sahasrabudhe, Shri Krishnadas Gandhi and
Shri' B. Guruswamy attended the Trustees'
meeting. The important subjects discussed
at the meeting were with regard to the
tuture work of the Charkha Sangh in rela-

tion tothe impending Khadi Scheme of thg
Covernment of India through theair Khadi
and Village Industries’ Board and talso the
Sangh's naw Khadi Movement which has
becnrecently started in Tamilnad and Kerala
with a view to arouse the consciousness 9{ t'he
villagers to self-suificiency and for resisting
the exploitation of the villagers throuqh
centralised industries by boycotting mill
processed articles of food and cloth. The
Trustees blessed the movement with the
hope that it may bring about the desired
result. '

Besides there were general meetirgs of
the Sanchalaks and Secretaries of the
A.1.S A. to discuss several details of
administration.
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The 5th Sarvedaya Sammelap

The 5th annual Sarvodaya Sammelan will
be held in Bihar in the village Tekkapatti
on the 7th, 8th and 9th March, 1953. The
noarest railway station to Tekkapatti is
Kursela which is on the main line of the
North Eastern Railway from Cawnpore to
Katibar. From Cawnpore Kursela is three
stations to the west. Sevaks from eastern
and south-eastern provinces can reach
Kursela via Mokameh Ghat and Barauni
junctions Those from north-eastern pro-
vinces, Bengal and Assam can come via
Katihar. Those from western provinces can
reach via Lucknow from where there is a
straight line to Kursela. There are direct
trains from Allahabad and Banaras also

A Way out for Vanaspathi

Shri D. K. Gupta of A I. V.I. A, Wardha
who has studied well the problem of Venas-
pathi and ghee, has suggested a solution for
protecting ghee and writes as follows:—

Sometime ago, in reply to a question
in the Parliament our Prime Minister declar-
ed that Vanaspathi is consumed by three-
fourths of the world, that it is quite harm-
less and that there is no need to ban its
manufacture in India. Let us examine these
tacts carefully.

1. That three - fourths of the world
consumes Vanaspathi is true only in the
sense that many countries use hydiogenated
oils which are always a sort of an emulsion.
The degree of hydrogenation in foreign
countries is far less compared to that cairied
out in India. The reason for this high
degree-hydrogenation in India is that she is
the only country which esteems ghee, and
so this hydrogenated product is made to
develop granular crystals and look like ghee.
Thus Vanaspathi as is now available in India
is an unnatural product.

2. The harmlessness of this product
has become a drawn.out controversy. This
point is not easy of solution. But without
any fear of contradiction, it can be asserted
that fresh ghani oil is dietetically superior
to Vanaspathi. This means that even if Vanas-
pathi is harmless its productlo.n copvert's; a
meagre supply of edible oils into inferior
products.

.+ N. Ramaswami.
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3. The whole controversy about Vanas-
pathi arises because Vanaspathi spoils tne
food of the nation and also helps the
adulteration of ghee  hee 15 the only animal
fat available in the countiy and for proper
nutritiop it has a very essential place in
our diet. Vanaspathi which jeopardizes its

production and consumption should be
curbed.

Today who is in need of Vanaspathi ?
There is a section of the population amongst
the middle-class city-folk who once used
ghee and now for various reasons are not in
a positicn to substitute it with oil  They are
the only legitimate consumers of Vanaspathi
as it satisfies their palate. These people
should be supplied with oils which areonly
hydrogenated to a degree which will not
make the oils take the appearance of ghee ~t
ordinary temperatures. Then only will

Vanaspathi not harm the ghee industry in our
country.

Deepavali Khadi Sales
The Sanchalak A I.S.A Tirupur

writes:—

The Khadi Sales in Tamilnad in the
Deepavali season in 1952 has recorded a
fall of Rs. 1,59,018 over the sales in the

same period in 1951. The Sales figures are
as follows:

Khadi sales in 1952. Rs.

4,68,592
v 1951. o 6,2

27,610
Khadi and Vitli¢2 Industries’ Board

The announcement nf the personnel of the
above Board under the Government of India
is said to be delayed on account of clarifica-
tion of certain points raised by the Charkha
Sangh. It is hoped that the Government will

decide and announce the personnel with-
out delay.

CHANGE OF ADDRESS

The new address is:
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GANDHIAN-SARVODAYA LITERATURE

BOOKS BY GANDHIN Rs. As.| Gandhiana, A Bibliography of u
Autobiography e 700 Gandhian Literature (I’ G. Deshpunde)3 4
A Gandhi Anthology — Book I ... 0 8] tendhian Ethics (Benoy Gopal Ray) .. * =
Bapu's Letters to Mira . 4 0 Gandhi and Marx (K. G. Mashruwals) ... !
Basio Education w1 8] Gandhiji's Challenge to Christianity
Cent per cent Swadeahi 2 0 ' (S. K. George) ...

g Communal Unity v 0 Practical Non-Violence (Mashruwalu) b
Constructive Prugrarme 0 &) Pructice and Precepts of Jesus !
Delhi Diary 3 v . (3. C. Kumarappa) .. -

Diet and Diet Reform 2 o} Public Fisance »nd Our Poverty
Drink, Druga & Gamlb-ling A O (). €. Kumurappa)
Food Shortage ai:d Agricultire 2o st Sarvodayva (Gandhiji, Mashiuwala
For Pacifists ' 1 4 . o vl Vinolw) L., 1
From Yerasda Maudir Yo g Nafvagrana i Clamparan ]
tiandhiji's Autobingraphy (Ahiiled _ (Rajerdra Prasad) 2

} by Bharatun Kuwmutanna) oo 200 Seven Mouthe with Mahstma flandhi

y Gandhiji's Correspondence with 3 N (“rishnadayy .., 4

g Government (1442 41) 2w Stray Yiepaes of Bapu (Kaka Kalelkar) 2
Gleaninga Gathered at Bapu's Feet 0 6] The f\;}ﬂi‘ ol l‘n:yancum {(Mahadev Desai) 1 '
Hind Swaraj 0 8 The Gita asceording to Gandhi
Hindu Dharma 4 o . . (Mahadev Desai) .. ¢
Key to Health . 0 10} The Politiesl Philusophy of !
My Early Life (Oxford University Press) 1 2| Mahatmwa Gandhy (G, N, Dhavan)
Non-Violence in Peace aud War 2 Vols. 12 0] The Power of Non-Violence f
Ramanama S U (Richard B, Cregy
Satyagraha Goonp Bl Story of Bapu (Oxford Universuy ,
Satyagraba in S, Africa R ] . Press) .
Selected Lettera—I oo U 7 The Story of Bardoli (Mahadev Desaiy .., &

ﬂ Selections from Gandhi wo 4 0 Tha Stary of the Bille (S, K. George) 4.
Self.Restraint v. Self-Indulgence vee 207 To Womern (Rajlumari Amrit Kaur) 0
The Nation's Voice w3 o Why Prohibition 7 (Bharatan Kumarappa) 0,

To Ashram Sisters T Which Way Lies Hlope? (Richard B Gregg) 1
To the Students 3 3 y —-
Towards Nou-Violent Socialism 20 ludis tﬂl':‘tl)-‘;(il!})zaillLtTlg;.uptlmeAT‘ONs

u Uuto This Last (A Paraphrase) ﬂ 6 Gandhian Eru' (By A’ Sg II é:’) ar) 4
Women and Social Injustice 3 0la A Gandhian Capitalist yeng

GANDEHIAN LITERATURE (Edited by Kuka Kalelkar) .
A Discipline for Non-Violence Ltoo HaveSpun (Dr. Pattabhi Sitaramayya’
(Richard B. Greg) . 9 107 A Sheaf of Gandhi Anecdotes ’ ~
+ A Nation Builder at Work (Pyarelal) I o {G. Ramachandran)
A Pilgrimage for Peace " 5 0] Gandhi and Gandhism
A Preparation for Science {Nagendranath Gupta) 2
(Rickard B, Gregy) .. 0 12f Mahatma Gandhi and Bihar
A Righteous Struggle (Mahadev Desar) 1 & (Rajendra Prasad) -
An Atheist with Gandhi (Gora) . 1 O] Mohanmals - A Gandhian Rosary

8 Bapu My Mother (Mauubehn Gaudhi) 012 (R. K. Prabhu) 1123
Christianity, Ita Economy and Iudia of My Dreams - (M. K. Gandbi) 18

i Wav of Life (J. C. Kumarappa) 1 8! CGandhi, Tagore and Nehru
Clive to Keynes (J. . Kumarappa) 012 (K. R. Kripalani) 2 0
Constrnctive Programme-Some Sugiestions Garcthigrams (8. R, Tikekar) 2 0

(Rajendra Prasad) 0 8; Swaraj for the Masses (J. C. Kumarapps) 1 12
§ Fconomics of Khaddar Sati Kasturba (. K. Prabhu) 1 4
(Richatd B. Gregg) 2 O} limpses of Gandhi (R. R, Diwakar) 1 8
SARVODAYA PRACHURALAYAM, TIRUPUR (5. Ry)
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