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" Walchandnagar Sugar Works
E and ) g
X Agricultural Industries !
B Manufacture: — };
= CRYSTAL SUGAR =
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The Godavari Sugar Mills Ltd |

MANUFACTURERS OF PURE. WHITE CRYSTAL SUGAR

Factories at
SAKARWADI Station Kanhogaon, DHOND MANMAD: LINE
Dist. Ahmednagar, (G. I. P. Railway,) -

LAKSMIWADI Station Kopergaon, DHOND MANMAD LINE
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E _dénatured spirit and quality aromaucs ;j under the /i/ew name¢

% - Our Sugar mills have their own sugar estates, 30 square miles % ! DHOTIES « SAREES » CHHINTS = MULLS

g in area—an area larger than the istand of Bombay! The ] DRILL + LONGCLOTH - BED-TICKING

= total crushing capacity of the two mills is 1300 tons of cane £ COATINGS < :

Y per day. The plants making confectionery and alcohol have i SHIRTINGS  POPLINS

£ been made to our specification in India. = TOWELS - HOSIERY - YARNS - SEWING-

% = THREADS SURGICAL-DRESSINGS -

q . OIL AND OIL PRODUCTS. i pram——

E anaspati (vegetable ghee), refined groundnut oil, = anaging Agents: 3 S D

ﬁ _ pure coconut oil, pure til ¢il, Soapchips, t toilet & washing soaps, N RAMNARAIN SONS- LYD., lmperial Bank Anmexe, BOMBAY 1. :
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Managing Agents Managing Agents

MOTILAL MANEKCHAND & (Co. | MOTI[AL MANEKCHAND & SONS,
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o~ SUHPE
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lonu cloth. Drill, Coating, Shlrtmq Towels (haddors

Dhon San Blankets ete.

Cheap, Popular and Durable varjeties.

wlthin"reach of the common man, .
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DOULATRAM DYEING
&
BLEACHING MILLS
Mogul Lanev Upper Mahim, BOMBAY.

*x
Proprietor:-
DOULATRAM MOhANDAS
Dyers, Bleachers & Dealers In
Cotton Textiles
. .

- SHOP:-

GOVIND CHOWK,
M. J. MARKET, BOMBAY.

Telephone No. 20867
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SHETH MEGJI MATHRADAS |||
FOUNDER Ol

THE I

BONBAY UNION DYEING MILLS 'I.

GOVERNMENT GATE ROAD,
BOMBAY - 12 I||

FOUNDED - 1918 III

32 YEARS’ BRILLIANT RECORD AS:- |||
PIONEERS - DYEING & BLEACHING |||

COTTON TEXTILES | m :
® | Il
ALWAYS INSIST ON OUR PRINTED AND MANUFACTURED cLoTH m
“BUDFABRICS” gy’

@ . I"

(CHES— -;_—a—:.—%-a’g |

TEXTILE

NAHINERY
NANUFACTURERS ENGINEERS

mcmvfwmew AT

VASANT VIJAY

Manufacturers of ;

Textile Finishin
Plant for Caustic §

41(1 70 wnnu ‘ROAD WORLI BOMBAY |8

:d Machinery; Vegonblo Ghee Plants ; Bloctmm




Telggram:  “CALICOBOOK™

Sole Distributor:

SHAMJIBHAI N- PAREKH

55/57, Ghampt Gally, Kilachand Devchand Bldg., Ist FI,,
P.O Box No 3096. BOMBAY 2.

Telephone: 45368

KITAB
Book
Cloth

of
Better

Quality

Veiled Then
Voiled Now

THE KHATAU MAKANJI
“Spq. & Wya. Co. Ltd.,

Hains Road, Byculla,
BOMBAY.
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ENQUIRIES :
In Copper Brass and Hlumlmum
in all forms
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Please Refer to:—-
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i
DEVIDAYAL (Sales) LIMITED %
i
.

Metal House, 45, 2nd mawada,
BOMIBAY .2
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DEV AYAI.’S

PR

DEVIDAYAL METAL
INDUSTRIES Bombay 2

Sole Selhng Agents To — ' : b

. M/s. Devidayal Metal Industries Ltd., ~ ‘
2.¥ M/s.-Gupta Metal Industties Led., |
3. M/s. Gupta Rolling & Refinerles Ltd., : i

4. M/s, Punjab Metal Works
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5 ADVERTISE IN SRI KRSHNA
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both inside and outside India. There is no doubt that the Journal will be an

excellent medium of advertisement to your Concern. The rates for advertisements
are as follows;—
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Yearly. H. Yearly. Quarterly. Monthly.
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first and last pages and

all pages  onposite reading

matter " 900 690 360 180
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dolightedas you SitOver Stainless Steelware s

Inside fuli pagce 600 450 o .

3 R R Y . ".hes | o i |

practically mdeslrm,uhlt. l\LVER tarnishes, it e E g 5 " :
and has an appearance 1n keeping with the

k and span stmosphere of every modern

spic

I
kitchen.

_ ur special positions aud advertisements in  double colours please ask
for rates, ‘ .

Manufactured by :

ORIENTAL METAL PRESSING

ORDER FORM
MAHALUXMI OVERBRIDGE ARCHES BOMBAY 11 ' ) | : | L
Tl 45012 GRAMS: - HIOLLOWARE. . Date. ... .. . Place

- e tam e o ¢ To

. Please fill in the Order Form and benefit yourself while at the same time
benefitting a good cause.

— THE BUSINESS MA'NAGER',, «Sri Krshna" |- -

' ‘ . ' East 3rd Street, PUDUKKOTTAL S. 1. Railway
FOR YOUR FAVOURITE s o) Pear Sie. .o 0 T . .
SOUTH INDIAN DISHES o Please register our name. as . §‘ib3¢rib€1‘/ for the

| publication of the euclosed advertisement in your monthily

for oge/ three/six/ twelvemonths. I/We énclose a cheque
fer Rs. o .. The  blo ck for insertion is sent

lll by separate registered post. ... .
||| “‘ “| | | , | ~ Yours faithfully,
||| lhl THE MODERN RESTAURANT FOR THE ” , | Full name apd address in Block_Letters, | o
H MODERN MIDDLE CLASS " " Name - i s
Npted for quallty, cleanliness and ’ e o AP 08 M. 080 e WK e s s
reasonable charges . Full address A A S A A AN AN Ao i
Equipped with latest American Coolers for ~ N NN SV
'cz Efeam. Cold Coffee, Frult Salads e 2 ‘ ) A S RS
9, Mangalore Street, Ballard Estate N A A D R SRS
- 4

\ ; Ny o AR S
Special accommodation for families, Catering undertaken “ SUBSCRIBE TO SRI'KRSHNA .
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L Lwo to four paged (15 printed in S KSHINAY  in
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e “ﬂhl /Marathi [ French /German  are ‘nw).ted frzm“:i}
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feature. The only condition is that the satorie ’d‘glom
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On Dreams

By

SRI V. V. SRINIVASA AIYANGAR,

I have heard some friends of mine

. observe occasionally in conversation

that they have no dreams at any time.

. Irefuse to believe it, I think that those

cases must be instances of the dreams,
such as they may be, not being remem-

bered after waking from sleep. We are

all of us familiar with our being unable
to remember the dreams or their details.

If the mefnories of men vary ‘with regard -
to the facts of life and study’, why should ,

the memory of dreams be dxfferent?

It is my ‘sincere behef thgt there -is

+ perhaps no sleep without some dream.,
~ Or in other words that the expre;sron
dreamless sleep ds not strictly accurate.; \
Not only mer, women and - children -

dream, but I believe even animals have:
- their own kinds of dreams.

The correct view seems to me to be
that sleep is not akin to absolute uncon-

sciousness, It is the body that sjeeps. It

will not be correct to say that. the mind.
and the ‘'soul also go to sleep, except in .
_ the measure and manner in which. they .-

~ are condjtioned by and dependent on.
the body. The existence of dreams would

.

seem itself to indicate that the mmd
evqn while the body is lapped in sleep

* be clear that even as themr
““ of the physical sensés; “there are activities,
‘of - thé mind and the deepér%ctiﬁﬁe& of
“the spirit inside us; and our dreams’ nia§

g be clasmﬁed into these three respﬂétwe

itis surprismg that nQ s"'

is not really sleeping or unconscious, but
is merely resting without being quite
active. I say quite active because | know
that the mind especially in its subcon-
scious state is alwaysfunctioning, though
we may not be able to perceive or feel
such functioning. The sudden solutions
or answers to problems, or answers to
anxious doubts which we expenence are
all cases of sub-conscious thinkmg. Most
psychologists of ~ the world ~ have

- recognised the existence of the sub-
. -constious - mind; © and I' for one am
. ‘inclined Yo fake the ‘view that whereas
the conscions’ mind is ‘connected with

and attached to the _senses, the sub-
conscious mind is attached to, the. divine
and sp!mual within us, Tt mbst therefore
‘are’activities

v.’. .»‘~~,,«\
4"(* : -

’rhough humanity ﬂ'ﬁx the begmnmg

i has been SubJected’ to: dreams II ath fot

speaking of /metaphoncal day*—dreams)
hﬁc ook
has béen written on. dreams dealing with

5
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Uihear anpeech ., Nooddouht o ocertan

awals on peyoholory che causes of
Arcains such as connmuniciations through
the sleeping senses from the external
worlid and  association of  ideas  as
cansing ddreenms have been in a manner
dealt with, T am also aware that certain
Indhian philosophers have regarded and
evpounded dreams from the point of
view of the doctrine of Karma or the

like. It has also to be noted that most
nations of the world have tended to an
ominous interpretation of dreams as
indicative of good and bad happenings
in the future. There have been many
dream hooks in Indian languages as well
as in English and possibly in other
European Languages. It is therefore
much to be regretted that these dream-
phenomena have not come to Dbe
completely and comprehensively dealt
with and subjected to a systematic and
scientific investigation, analysis and
exposition,

There are of course the semi-sénsual
dreams. A sleeping person may be
dreaming as if he were in some strange
land among strange people and in that
condition, he might hear a portion of
some talk that is going on around him
and it often comes about that what he
hears or half-hears, comes to be in-
corporated in and woven with the dream
he is having. I have reason to believe
that all the senses of man function in
this way by affecting or adding some
elements to his dream experience. For
another instance if a man while
dreaming shoyld happen to pick up
with his tongue a particle of some sweet

he had eaten he may come to dream of

feasting upon some delectable food. Soft
and hard feelings of touch in the bed
have also played their part in dreams.
Therefore we may be sure that in
various ways the senses of the sleeping
person take part in and affect in some

dppeopriate way and in more or less
degree the dreams he s having or
passing through. These effects on dreams
may be classified as sensory.

There are of course, as is well-known,
dreams prompted and promoted by the
mind itself. When a man goes to sleep
with some ideas or feclings, these make
their rush into the dream-land and
subject him to dreamy experiences
closely associated with the ideas and
feelings dominated by which he went
to sleep. These dreams constitute a
wonderful study tothe psychologist. It
must be a fascinating study to find out
how these associated ideas weave
themselves into the pattern of the-
dreams and how those patterns become
complicated by the character and the
inner wishes and tendencies of the
dreamer. It seems to me that a whole
volume can be written on such an
interesting aspect of psychology.

I believe that there is still another
class of dreams which may be regarded
as entirely new to the sub-conscious self
without any connection with the surface
ripples of the conscious mind, either
before or during sleep.: Sudden solu-
tions of problems or the emergence of un-
accountable thoughts in the nature of
resolutions of doubts or answers to un-
asked questions may all be put into this
class. I dare say it is within the experi-
ence of most thinking men that in and

through dreams the sub-conscious self

helps a person out of many a difficulty
he may be experiencing in life.

The existence of still another class of
dreams must also be admitted. I have
myself had many a time in life dreams

which turned out to be either forecasts. .

of future events or of events actually
occurring in far-off distant placea. Such

dreams are staggering in their nature._

N

How can a man dream this night of
what is actoally to happen say a month
or year from now?! How cana man
dream as to what is happening say at a
place hundreds of miles away? But such
dreams have happened and are true.
Abundant and unquestionable testimony
has been given about such dreams. All
great poets who are great seers have
described and dealt. with the fact and
trath of such dreams. Such dreams can
be explained only on the possibility of a
man sensing so to say with his spirit
what is far distant in space or time by
reason of the closeness of the contact
~and the relationship of his Atma with
the Paramatma in him. To Paramatma
or God, there is no past, present or future,
There is no here, there or elsewhere. He
is omniscient and the closer the touch
and the closer the connection with or
dependence of the soulon the supersoul
or of what we call the self with the Inner
self that can alone account for such pro-
phetic dreams. The purer the mind, the
more spiritual the self of man, we may
be sure, the greater will be the numbgr
*and nature of such propheticintimations
in and through his dreams.

In this connection a word may be

said about the effect of good and bad
dreams accordmz to many popular
beliefs or even special books devoted to
such interpretation. It is not possible to

accept them on their face vilue. . ‘Many f
of them may have been based only on

insufficient induction .or illogical deduc.

tion. Unless they are tested, investigated

and finally established according to the
invariable experience of mankind, they
<cannot be accorded any credence. ‘

X ) -
Lastly [ venture to believe in-a new

classification of dreams abgut which

I am not aware that anything has been
said or written. If what is spoken at one

end of the world or what can be seen at

367

a remote place can be transmitted, so to
say, to all over the Universe so that
through the help of seme instrument
attuned properly you can hear the
words reproduced by the process called
the wireless telephone or the radio or the
scenes reproduced for vision by what is
called television, is it too much to
suppose that all that is being enacted or

spoken anywhere in the world might.

possibly impinge itself on some sensitive
receiver so as to produce or reproduce
the sounds or scenes in his dream or

even in waking condition? It may be

that in the absence of the appropriate
instruments it may not be possible to
account for the phenomena. But who

can undertake to say 'that if man-made

instruments can  accomplish such
wonders, man himself endowed so much
with the divine may not possess the
- faculties which when properly tuned or
attuned may not enable him to see and
hear without any such instruments ?

Nay, mere. If what what was' spoken

a few minutes back could be transmitted

and heard in unimaginably distant

places or scenes similarly transmitted

and visualised thousands of miles away,

_is there any good, ground for saying
that what all has been said, done or

enacted, throughout history has .not |
left its imdeliblé¢ mark in some etherea}-

substance in the .Universe so as to
‘7enable those words or scenes to he re-
produced in some way; it may be ages

force the: possib:hty af ‘Teproduction or

realisation is rendered ‘more difficalt, if .
not impossible, in theordinary sense of "
the word. He must be a bold man who
can lay-any such limits'to the possibiti-* -

- afterwards, it may be. that- on\account* :
- of the gradually fadmg impression or

v

ties of human achievement. I ventureto '

think and 1t is only an idea that the.
blzarre mture of most of our dreams .

about expenences Wthh seem xmpossxble




368

whollv nconnected  bappenings  and
vt ed the soddieness with o which
out drein conscionsness Qits in space
and tiae, can ol he o satisfactorily
acconnted for only by tts receiving the
tnpressions of all those happenings in
sotemystertous manner and seeming
to experience them  all although not
romnected by contiguity of  time  or
spice. This last phase of dreams is how-
ever A matter for future investigation, it
ity be only in the distant future.

[ think I have said enough to make it
clear that dreams also may Dbe made
useful subjects of study. Some great
philosophers have accounted for dreams
by referring to some deep personal
characteristic or suppressed wishes or to
the hidden personality of man. But
whatever and however they may be
sought to be utilised in future for
purposes of education, for treatment of
jindividuals, reformation of character
and soon, all that we can at present

athrm abopt them is that “even such
studf as dreams  are made of” as the
poet says, cven such stuff might be
presscd into the service of man.

Finally it may be borne in mind by
all thinking men that the dreams con-
clusively demonstrate, to us the possibi-
lity of cvery person coming to attune
himself spiritually so as to become a
true and dependable receptacle of the
intimations of the Divine Omniscience
and Omnipotence within him. It is one
way in which every person may make
of the God within him his guide,
philosopher and friend. If God will not
speak to us from outside, He may still
give intimations to us from the profound
depths of our inner self. In other words
we may succeed in making our dreams
overnight serve to enlighten the dark
paths of life or to contribute albeit in a

small measure to our finite intelligence

and capacity the infinite sources of.

knowledge, wisdom and power divine,.
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H There are no lotus-pools, no ponds, no streams; then He creates _E
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The Ramauana and the Bhagavad Gita

Sri R. SRINIVASACHARIAR, B. A.,B.L.
(Continued from page 103)

The wmeeting of the sages with Sri
Rama, Lakshmana and Sita in the
Dandaka forest is beautifully described
in the opening sarga of the Aranya
Kanda.

“The pious sages saw Sri Rama
coming forward like the rising moen,
with L akshmana and Sita and welcomed
them with blessings. They eyed Sri
Rama with astonishment at his fine
form, softness and grace and his ex-
quisite appearance in his forest attire,
With fixed and steadfast eyes, they
looked at the wonderful forms of Sri

Rama, Lakshmana and Sita” - (3-1-11
to 14).

Further on, they say “We have to be
protected by You and by You alone,
whether you live in the- City or in the
forest. For, You are our Lord"” - - (3-1 -30)

This unequivocal expression by the
sages who alone knew the Unseen
clearly shows that Sri Rama was the
Infinite Bemg indarnate,

The meeting of Sri Rama with Sage\

Sarabhanga and other sages in the
forest, further brings out the greatness
of Sri Rama as perceived by the sages,

The advice tendered by Sita to 'Sri
Rama with regard to His promise to the
sages to slay the Rakshasas, brought
forth a reply from Sri Rama in the
following immortal words - (3-10-19).

“Oh Sita. after passing. my word of
protection to any person, especially the
Brahmins, I am prepared to lay down
my life, nay, give up even you along

with Lakshmana in fulfilment of that
word.””  As observed frequently in the
course of the Ramayana, Sita was dearer
to Sri Rama than his own life and
Lakshmana was valued even more than
Sita herself. See the exclamation of Sri
Rama when He beheld Lakshmana
struck down by the mace of Ravana in
the Yuddha Kanda. - (6-1€2-12).

We thus find in the unmistakable
language of Sri Rama Himself that in
the matter of affording protection to
those that sought refuge under Him,
nothing was too great a sacrifice for
Him. N

The famous outburst of Sri Rama on
the eve of his performing the last rites
to Jatayu wherein He gave the bird
access to the highest celestial regions, is
indicative of Sti Rama being the Lord
Supreme whose word is inviolable.

The divinity of Sri Rama was percei-

.ved by some of the women characters in
_the Ramayana more than even by the

men. The great Saintess Sabari has
been advised by her Gurus to await the
arrival of Sri Rama, welcome Him and
then make her departure from this world.
She accordingly waited, This advice by

~ her Gurus was given when Sri Rama.

came to Mount Chitrakuta from the

hermitage of Bharadwaja. When Sri
‘Rama came to her hermltage she prostra-

ted before Him and said *I bave achieved
the fruit of my penance by beholding

_your immaculate form. The purpose of

my birth has been ach;eved and surely
emancipation (swarga) is near at hand-
for me, because I worship You who are
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the Gaod of the GCondse T have heen wholly
purified by your merely Josking at o,
By vour wrace b shall reach the eelestial

worlds from which there is no return’-
(3-74-110 10 13y,

Aeain Tarain the KNishkindha Kanda
deseribes Sri Rama in unmistakable

langunage. Addressing her husband Vali
on the sceond occasion when he emerged
from Kishkindha to meet his brother
Sugriva, she advised him thus: “Sri
Rama is invincible. He is the shelter
of all good men. He is the final refuge
of all persons in distress. He is the
emblem of fame itself. In wisdom he is
incomparable, All the virtues in the
universe, grace Him even as every
precious metal is found in the
Himalayas. Hehas come to the forest in
obedience to the words of His father. It
is not proper on your part to make Him
your opponent. I would, therefore, advise
you to drop your quarrel with your
younger brother, make peace with him,
make him your crown prince and hand
over his wife to him. I do not consider
that you can at any moment stand up to
Sri Rama in fight. I would, therefore,
advise you to take my word.” = (5-15-18
to 26).

Vali did not heed her advice. He
rushed out and was killed by Sri Rama.
Lying prostrate on the ground he
addressed harsh words to Sri Rama
when the latter approached him. Sri
Rama easily convinced Vali that he had
committed a grievous sin and therefore
met death at Sri Rama'’s hands,

All the monkeys including Sugriva
‘were in tears. Tara herself, sobbing with
agony at her husband’s tragic death,
.approached Sri Rama to remonstrate
with Him, But at the sight of Sri Rama
:she burst forth in the following immortal
words :— “Oh Lord., Your greatness
is immeasurable, You are unapproach-

able. You thave complete mastery over
your five senses. You are Dharma incar-
nate. Your fame is unsullied, You are
truly wise, In patience you are cqual to
Mother Earth. You are truly mighty and
you have a wonderful form. Your body
is not made like thatof an ordinary man.
It is truly divine in form.” - (4-24-31
and 32).

This is reminiscent of the description
of the Lord when He assumes human
form and incacnates in the world.

A FEY AUEAT Jha: wiqRTRerEE

“He does not assume the ordinary form

of human beings made up of flesh, blood
and hone.”

Thus, says the Lord in the Gita
"Though I have no birth though I am
immutable and though I am the Lord of
all beings, I make incarnationsretaining
those attributes and descend into the
world assuming my own Prakrifi or
body and with the help of my own Maya
or wonderful power. (Chapter 4, stanza 6.)

The Divine Prakriti is not the same
as the Prakrita form of which all created
beings are made. We thus find that Tara
had a clear inkling into Sri Rama’s
divine character.

The message of Hanuman to Sita
described beautifully in the Suadara-
kanda and Hanuman’s advice to Ravana
when taken captive and produced before
him, bring out Sti Rama’s greatness in
-bold relief. Says Hanuman to Ravana
“Neither the Brahman who thinks he
came into existence of his own accord
and who is four-faced, nor Rudra who
annihilated the three cities and who has
three eyes, nor Indra who is the Lord of
all the Gods of all the three worlds, can
rescue a person who has oourted Sri
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Rama’s displeasure and who has been .
marked out for destruction by Him.”

(5-51-45).

On the eve of Vibhishana’s seeking
refuge under Sri{Rama, Sugriva and
many of his followers advised Sri Rama
not to take him into is fold has he was
coming from the enemies’ camp. Sugriva
said that a man who was prepared to
abandon his own brother in his hour of
distress would have no scruple in turning
traitor to any other being, with whom he
may appear to be on friendly terms. Sri
Rama appearing to admire Sugriva’s
worldly wisdom when he sdid like that,
observed as follows: *What does it
matter whether Vibhishana is a good
or a bad man? Neither he nor any of
the Rakshasas nor indeed any one in
the whole universe can do me any harm.
With the tip of my little finger, Ican
cause the destruction of the whole
universe, if I am so minded. - (6-18-22
to 24). ‘

This famous observation of Sri Rama
is parallel to Sri Krshna’s observation
in the Gita in the concluding stanza of
chapter 10. “I am pervading the whole
universe and sustaining it by an - -infini-
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cause destruction with ease while in the
Gita He says,He sustains the uuiverse
likewise.

The greatness of Sri Rama has not
been better brought out than in the
words of Mandodari, the senior queen of
Ravana when she beheld Ravana lying
slain in the battie field. *“Sri Rama is
clearly the Lord Eternal who has no
beginning, middle or end who is greater
than the greatest, who bears the conch,
the wheel and the mace, whose chest is
marked by Sri Vatsa, who is invincible
and eternal and strong. This Lord
Vishnu, with true prowess, has des-
cended on the earth assuming human
form. Surrounded by the Imonkeys who
are no other than Gods in that form, He
has killed you, because you have caused

untold suffering to the world.” ~ (6-! 14- I4- n

to 27).

‘As if to crown all, sage Valmiki
describes the scene when all the Gbds
appear suddenly before Sri Rama on the
eve of Sita’s falling into the fire. The
climax is. reached in-the praise of the
Lord Creator addressed to Sri Rama in

the following ' wotds-You ‘are : Lord -

Narayana wielding the wheel—wqapon

_ tesimal fraction of my divine energy » etc, - (5'1”‘14 t° 33) \
The only difference is that in the ’ o
Ramayana the Lord says that He can. . .[Tobe contmued}
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The Essence of Secrets Three

v SRI R, R. D., B. A,, LL, B.

(Continued from page 311.)

FEssence of Successive Teachers.

All the Acharyas who teach the
Essence of Secrets Three, teach Guru
Parampara Sara of the Essence f)f
Successive Teachers first and then begin
Sri Rahasya Traya Sara or the Essen.ce
of Secrets threc. Acharyas have dis-
cussed the question whether the ‘two
works constitute two separate books or
form part of the same book. WhateYer
conclusion may be reached on this point
it is universally accepted thf\t (?Lﬂu
Parampara Sara should be st.udlcd f}rst.
This is so because if there 1s no Guru
Bhakti or love for the Teacher. ic
essence of what is taught w11'l not stick
to the mind. The truth of thmgs» taught
will be clearly understood only if there
is great love for the Teacher.

No one can attain Heaven without the
blessings of a Guru or Acharya. 'Even
great virtues or religious merits will be
of no avail if there is no Acharya. Even

sreat vices or sins will not stand in the
-~

way if the guidance of the Acharya' is
available. The teacher will worry him-
self very much and take great pains to
see that the disciple understands well
what is taught to him. If the Teacher
sincerely feels that the disciple should
anderstand him well and if our Great
Benefactor also grants his prayer, the
disciple will absorb well what is taught
to him. With the help of that knowledge
the disciple will attain the highest good.
It is, therefore, necessary thatone shoul.d
seek, find a good Teacher and sit at his
feet,

It is not enoughto have great regard
and be respectful to one’s own Teacher

alone. The entire line of Acharyas, from
our own Acharya to our Great Bene-
factor should be thought of lovingly and
respected in all humility. It is, of course,
necessary that the Acharya should be
such as can claim spiritual descent from
our Great Benefactor in an unbroken
succession of Acharyas.

The Acharya should not be considered
to be a mere man. Qur great Benefactor
Himself has incarnated in the form of
the Acharya. He is the first Acharya to
the entire world.  In the beginning He
taught the Vedas to Brahma and made
him reveal the Sastras. With the help of
Brahma’s sons, namely, Sanaka,
Sanandana, Sanatkumara etc. as well as
Maharshis like Narada, Parasara, Suka,
Sounaka etc. He continued the tradition
of Vedanta teaching intact. He took the
form of Vyasa and wrote Mahabharata
and the Brahma Sutras. He incarnated
hlmself as Hamsa, Matsya, Hayagriva,
Nara Narayana and Gitacharya and
revealed the Truth and their Means. As

‘the occasions arose, He Himself reveal-

ed the Pancharatra Sastra, In the form

of the Azwars, He took a new Dasavatar

and expounded in Tamil all the essence
of Vedanta. All this did not suffice.
Some people have written books as the
result of their own intellectual effort
without acknowledging the authority of
the Vedas. Some others have acknow-
ledged the authority of the Veda§ but
misinterpreted them Because of this the
obstacles in the way of understanding
the Truth did not disappear. He has,
therefore, incarnated Himself as the
Acharyas and removed these obstacles

alsor
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We should love the Acharya as much
as we love our Great Benefactor. One
should know the Acharya well and then
reveal or proclaim Him. It is said in the
Sastras that, if one does not do so, his
wealth will decrease. Knowing the
Acharya well means understanding his
qualities like wisdom, love of God,
patience, kindness to all, forgiveness
etc. and the great help that he has
rendered to the disciple. Revealing or
proclaiming him mcans saying always,
“What wonderful wisdom; What deep
devotion;  What great patience; What
infinite mercy ; What a great miracle
has he wrought by allowing me to ap-
proach bim, reforming me and making
me achieve the highest good!”’ By wealth
is meant the wisdom granted by the
Acharya. Wisdom means clear ideas
about what should be known and not
ability to lecture on the different
sciences. This is real wealth and not
gold and silver. It is not necessary for
the Sastras to ordain that one should
praise the Acharya like this. If the dis-
ciple has great love for the Acharya, he
will praise him of his own accord. The
meaning of the Sastraic injunction,
therefore, is that one should love the
Acharya to such an extent as to praise
him incessantly. If the disciple has such
love, the true meanings of all that should
be known will reveal themselves unto
him. One who has no such love will not
get wealth in the form of such wisdom.
This can be ascertained by the difference
in the degrees of wisdom of differént
disciples. One who has great love for
His Acharya gets wisdom which is crys-
tal clear. One who has no devotion to
that extent does not get that much
wisdom. This can be seen with our own
eyes. It may be asked: for getting
wisdom in the first instance one should
cultivate love for the Teacher; but once

wisdom has come is it necessary to
continue the devotion? If the love for

the Teacher is not continued the wisdom
which arose in the first instance will
disappear. It is, therefore, necessary to
develop great devotion to the Teacher,
both at the time of imbibing wisdom
from his lips and after having done so.
One should cultivate such great love for
the Teacher that one cannot contain
himself and praises the good qualities of
the Teacher in whatever circumstances
onc may be placed. The word Teacher
or Guru or Acharya includes all the
Acharyas upto our Great Benefactor.
Whenever the sacred teachings are con-
templated upon, homage should be paid
to the unbroken line of Acharyas. Not
to do so is to commit a grievous sin.

The Sastras say that one should not
speak with certain sinners. If it becomes
necessary to speak with them, thinking
of the Acharya 1is prescribed for
purposes of expiation. This love for the
Acharya has three aspects. It can be
said to be Kamya Karma; because one
gets wisdom through it. It can be said to
be Nitya Karmah because, if one does
not love the Acharya, it leads to sin. It
can also be said to be Naimittika
Karma; - because it is ‘prescribed in
expiation of certain sins.

I. Upodghata or Intreduction.

Upodghata means beginning. It is
said'in this chapter that in the’begin-
ning we should realise that we who are
really placed in a very bad state of
affairs, are in a low position if we are

to attain the high position where we
should naturally be. V

Our  Great  Benefactor  Sriman -
Narayana is seated with His Consort
Sri Lakshmi on the couch of Sri Ananta
in the Hall of Thousands of Diamond
Pillars in the City of Ayodhya in the
world of Vaikuntha. His will is that all
should go to Him, enjoy His Divine .
Beauty and Goodness (Auspicious Attri-
butes, and attain the goal of life. The
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cosom e the hseiple of our great
Benefacor, just as the son gets  the
proparty of his father as the result of the

theht o the inheritance, the right of
snioying  Para Brahman or our  Great
Benefactor accrues to the Jiva by virtue
ot his heing His son, disciple ete.

The reason for the loss of this enjoy-
ment is the Jiva's forgetting himself as
a result of his contact with Prakrti, ThfS
contact is without beginning and is
flowing like a perennial river. This
contact has not been made anew for the
first time. That is why the Jiva is un-
able to know himself as he really. is. As
a result ef this contact with Prakrti,
knowledge wanes ; evil scents and their
root causes, desire and hatred, Rajas
(Activity), and Tamas (Darkness) arise.
The Jiva takes various births and
suffers. Without reaching a haven for
taking rest even for a little while, he is
still wandering or voyaging.

Is it possible for one to forget one’s
natural state and to consider oneself to
be different from what one really is?
Yes. This is possible. For example, a
prince accompanies his father who goes
ahunting and when the father s
hunting, loses his way and reaches a
hunter’s abode. As this happeas before
he knows himself to be a prince, he con-
siders himself to be a hunter. He speaks
like a hunter, takes the same food as a
hunter, does and engages himself in the
same pursuits as the hunter boys indulge
in and without any knowledge of the
pleasures of a prince, he feels himself
blessed by the acquisition of petty
things and accursed by their loss. In the
same manner, the Jiva considers himself
to be the body as a result of his contact
with the body, speaks like those who
consider themselves to be the body,
en joys the pleasures of the senses like

S vees himsell in different
occupations for the pursuit  of  these
pleasures, fails to acquire any knowledge
of his right to the enjoyment of God,
feels overjoyed by getting low sensud]
pleasures and is stricken with sorrow
when he loses them. If somconc recog-
nizing him to be a prince by certain
princely marks in him tries to intimate
this to him, he is not allowed to approach
him. In the same way, if a great and
good man wants to intimate to the Jivz}
his true nature he is not allowed to do so.
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The way out is this: A great and good
man secs the princely marks of the boy,
approaches him, becomes intimate with
him by following his ways for some
time, brings him to the position of listen-
ing to his advice, then informs him
that he is a prince and not a hunter,
takes him to his own place, teaches him
how to discriminate between good and
evil, makes him disgusted with low forms
of pleasures creates in his mind interest
in roya} pursuits. In the same way, a
great and good man approach?s the
Jiva, tells him that the Jiva is different
from the body and teaches him wisdom

and good conduct.

When the Jiva is in this state of
affairs, an Acharya prompted by our
Great Benefactor approaches the Jiva,
tells him that he is the servant of our
Great, Benefactor, creates in him' a
desire to go to the Lord and makes him
adopt the means necessary for reaching
Him. The Acharya does like this merely
out of infinite mercy and not out of a
desire for any personal benefit. The good
of the disciple is considered by the
Acharya to be as good as the acquisition
of all the worlds. All that the Acharya
teaches him is contained in the three
secrets, namely, Mula Mantra, Dvaya
and Charama Sloka. These three
mantras, therefore, form the subject
madtter of this book.

(To be continued)

- as jada, In darkness 1ighys¥tRFSrN

SRI GITA BHASHYA

By SRI YAMUNEYA.
FORE — WORD.
{Continued from page 340)

The Vaiseshika says that the intelli-
gence of the Jiva is not natural but
accidental. When Jiva is united to the
mind, intelligence appears. When he is
separate from the mind, intelligence dis-
appears, This is also wrong. According
to this school the Jiva has no mind when
he attains salvation. As he has no mind
he has no intelligence. At that time he
will be like a stone. Who would like to
go to such a heaven? This samsar or
world of births and deaths- although
mixed with misery seems to be better
than the heaven of the Vaiseshikas
which has no happiness at all. Al
people want to be rid of samsar and to
enjoy eternal and infinite happiness. How
can ome get such enjoyment without
intelligence? The proper thing, there-
fore, seems to be to accept that Jiva has
intelligence and that intelligence is ever-
lasting.

We can accept, as the Sankhya says,

that Jiva is intelligence. After all, what

is intelligence except what makes it

* possible to speak of onself or of oneself

and others? It is possible to speak of the
Jiva, This is in agreement with our
experience. When we ask anyone. ‘“You
refer to yourself as “I.” What is “I” and
how do you know about it?”> He replies
“I can certainly know myself. Everyone
knows himself.” What he says means,
“I" is self-evident. The Vaiseshika does
not understand this. He calls the Jiva

jada or insentient. A thing which cannot

be known by itself and which is known
with the help of something else is known

not like the insentient things which are
sé¢h with the help of the light but like
the light itself which does not require
anything else to reveal its existence.
Jiva is self-luminous.

THE WORLD

The Yogachara among the Bauddhas
says that the world perceived by every
one is false—an illusion. Let us ask him :
“The world is perceived by everybody.
Yesterday also it appeared as it appears
today. How can it be false ?’ He replies
“We see several things in dream. Are
they not false? Similarly the world also
is false. In reality knowledge or intellj-
gence alone exists.” This illustration is
not appropriate. The things seen by us
in the dreamy state are seen by us only.
They are not seen by every one.” That is
not the case with the world. It is per-
ceived by everyone in the same way as
we  perceive it. Moreover what-
ever is seen in the dream state dis-
appears as soon as we get up from sleep.
But the world is permanent. It cannot,
therefore, be false or unreal,

The Sautrantika among the Biauddhas
says “The world exists but we cannot
know it with the help of the sense
organs. We know it only through infe-
rence. The inference is made like this.
We have several ideas like the tree, the
plant, birds, beasts etc. The tree, the

- plant etc. exist in our ideds. When we -
consider the origin of these ideas we

infer that they have arisen from the tree,. "
the plant, etc. The tree, the plant. etc. -
grefore exist, This inference is on- the
g footing as that of 2 man who 5a‘f{'§n~
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wakine up from sound steep finds that
soine parts of his body are cwollen sl
eretore infers that he must have bheen
Litten by somnething Jduring sleep. As
Uiis school dentes what is actually  per-
ceived we cannot accept it. The diffe-
rence Letween the Sawtrantika and the
Yopachara is that although both zu:g:pt
ideas or intelligence, one says that t?w
world giving rise to ideas cxists while
the other denics it

The Vaibhashika among the B;\mld}ms
says that the world is pereeived. .mlhA
he and Sowtrantika say that the things
in the world cxist onty for a moment.
The next moment similar Hnn‘gs come
into existence and they also exist for a
mement and disappear. If we ask “]I.()W
is it possible to cat a mango after H:C(’lnjﬂ:
it on the tree, plucking it, and cutting 1t
if it exists cnly for a mon?ent:?’.’ He
replies «the mango plucked is (hifercr.\t
from the mango seen, the mango cut is
different from the mango plucked, and
the mango caten is different from the
mango cut. You consider them to be one
and the same as all of them look alike.”
Who can refrain from laughing at this
reply ? The Bouddhas say “Please do
not laugh. A lamp is burning. One
latours under the delusion that its
flames arc one and the same. Many
fiames dappear in succession and dis-
appear. The wick is 4 inches long hL.lt
1/16th of an inch burns and the flame 18
produced. When 1/16th of an inch of the
wick is burnt out the flame disappears.
The second flame is produced by the
second 1/16th of an inch of the wick. In
the same way cverything in the world
appears for a moment and disappears”’

We should put them the fol}owing
«question. The flame of a lamp requires oil

and a wick. If they are not there the
‘flame will also disappear. You say that

the mango which was ‘originally seen

disappears. What is the reason for

. A
coming into existence of the mniango

which is plucked ? We cannot give any
reason. Pots are made of carth or clay
The earth out of which the pot is made
exists, only the form is different. As the
mango which was scen has disappeared .
the mango which is plucked cannot arise
out of that. How then is it produced 4
The Bouddha replies: “The mango
which is seen exists till such time as the
mango which is plucked is produced.”
If so, two mangoes should be seen but
we arc able to see only one. More-
over it will follow that the mango which
was seen exists for two moments, There
is another question also.  “Are only the
things which are secn at present in the
world in existence for a moment or are
the atoms, the Paramanus, which you
say constitute the world also momen-
tary?" ‘T'he Bouddha replies “Every thing
exists only for a moment.”” The answer
is: “The earth etc, come into existence as
4 result of the coming together of the
paramanus. When do they come
together? When do the earth, etc. come
into  existence? The paramanus
will disappear before they
come together. Before the earth, etc.
are produced the paramanus
which came together would have dis-
appeared.” The plaintain yields frux.t in
12 months and the cocoanut tree 1n 5
years. If they exist only for a moment
how can we see the fruits and the nuts?
The theory, therefore, that things exist
only for a moment is not fit to be
considered sFriously!

We should investigate the problem
whether the world as it is today has
been always like that or whether it also
comes into existence” from something
else. Many schools of philosophers say
that the world as it 'is today has been
created, The Sankhya says: “The
Sﬁtwm-.gg_iﬂs and the Tamas were at
oneRtineggual’si, e. none of them was
predominaiits 8¢ that time the worlds
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as it is. was not produced. That time is -

called Pralaya or dissolution. When
Satva, Rajas and Tamas are equal, the
three together called Prakrti. When the
equilibrium is lost dnd when each quality
begins to predominate Prakrti changes
into mahat, ahankara, five bhutas, ten
indriyas and mind, etc. From them the
world, as it is has arisen. It must have
been produced like this only. Satva,
Rajas and Tamas which constitute the
cause produce pleasure, misery and
wrong ideas. In this world which is the
effect we see these things only.” Let
us ask the Sankhya ‘“Does Prakrti
become the world by itself or has an
intelligent being created or transformed
it into the world ?”” The Sankhya replies
“Prakrti by itself has become the world.”
We put the question: “Brick and mortar
are available for building a house but
unless a mason makes use of them and
builds a house, the house does not come
into existence., If the mason does not
work, will brick and mortar by them-
selves be converted into a house? In the.
same way only an intelligent being could
have converted Prakrti into the world as
it exists.” He replies “Milk turns into
curd. Ina cold country water turns
into ice. In such cases what is. the
function of an intelligent being?” Wg
reply : “The point at issue here is that
if anything is to be done by an insenti-
ent thing, it cannot happen without the
help of an intelligent being. The items
of milk and water mentioned by you are
also covered by this issue.”” The
Sankhya says “The intelligent being
need not do anything. His mere presence
will suffice, The cow eats grass and
drinks water.. Grass and .water tutn

“inte milk. - The mere presence of the -

cow will suffice for the canversion: into.
milk | In the same way the mere proxi-
mity of the Jivas or the individual souls
enables Prakrti to turn into the world.”
The answer to this is: “The bullock also

eats grass and drinks water. The intelli-
gent Jiva is near by but still they need
not turn into milk., Moreover the Jivas
are always with Prakrti, but in spite
of this, Prakrti does not remain as the
world always. You say that the world
does not exist at the time of dissolution,
How can it be? Again Satva, Rajas and
Tamas remain equal at the time of dis-
solution. How did they change into the
predominance of one over the rest?
Therefore we can say that Prakrti has
turned into the world only if we accept
God and His will to crezte, sustain and
dissolve.”

The Vaiseshika comes forward saying
that he can give the correct explanation

- for the coming into existence of the

world. He says: **When the rays of the
sun enter a room through a hole in the
roof, we see several minute particles
revolving in the sun beams. We are
able to see them although they are very
small, They are things called paramanus
which are even smaller than these and
which cannot be seen by our eyes. They
are of four kinds—paramanus of earth,
paramanus of water, paramanus of fire
and pardmanus of air. The paramanus
are indestructible. Two paramanus unite
to gether and become a diyanuka. Three
_diyanukas unite together and become a -

‘tyanuka. From them are produced bodies,

indriyas and every thing else in-the

" world.” We ask him': * What is the

reason for coming together of the para- -
manu which are separate 2’ He replies -

.4Jivas have dong karmas and-adrshtas

have been produced as a result of these . -
karmas. - The Jivas require bodies and -
indriyas in -order to enjoy the fruits .

given-by the-adrshtas, For that purpose =
the adrshtas -unite paramanus and -
produce the world” We ask him: - “ff -
what you say is correct, adrshtas always
exist and the paramanus -should, theres '
fore, be always united. You say that the
world does not exist at the time of dis-

[
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solution and the world comes into exis-
tence simultaneously, How can that be ?”

He replies:  “Adrshtas do not yield
fruit immediately! Some yield fruit
today, some tomorrow, some the next
yvear, some the next yuga and some in
the next Kalpa. World-producing
adrshtas unite together at the same time
and produce the world.” We cannot
accept this theory. Jivas are infinite in
number.  All of them do not unite
together and do the same kind of action
with one mind. Therefore all the adrshtas
cannot unite together at one and the
same time and do the thing necessary
for the creation of the world.

We ask the Vaiseshika: *‘You say
that paramanus exist eternally. What is
the source of knowledge for the assertion?
As you say that they cannot be percei-
ved, perception cannot be the source of
your knowledge. What is your authority
" for saying that they exist?”’. He replies:
“Inference is the source of my know-
ledge. I infer like this. The small things
revolving in the sun béams can be seen
by the eyes. They should, therefore, have
been produced by the coming together
of several parts. Such examples. can be
seen in the world. We have to accept
that these parts also are made of parts.
As they produce things which can be
seen [ call those minute parts para-
manus.”” We ask him: “What if we do
not accept this kind of inference ?” He
replies : “We speak of one_thing being
smaller than the previous thing. There
should be a limit of this. i.e. We should
accept that there js something which is
not smaller than anything else just as

.among coins we accept the pie to be of

the lowest value. If we do not accept the
paramanus how can the " difference
between the mustard and a mountain be
explained? If we accept the paramanus
we can say there are, say, 100 para-

manus in 4 mustard and millions of para- |

Vaiseshika,” Let us ask them :

" the material canse.

in Prakrti should be "conside

manus in a mountain. That both of them
-—mustard and mountain — are made
up of parts is common to both.”” We
reply : “If what you want is only a
limit to littleness take" the small thing
revolving in the sun beams to be of the
smallest size, for practical purposes
instead of accepting the invisible
paramanu.” Although a geometric point
has in theory no length, breadth or
thickness we assume for practical pur-
poses that a point has dimensions.

The followers of Yoga and Pasupati
say : “We accept God. God has convert-
ed paramanus into the world. You
can't find fault with our schools as you
have done in the case of Sankyha and
“People
speak of two things,  namely, . the
material cause and the instrumental
cause. Which of these is God ?”* They
reply : “God is the instrumental cause,
Paramanu is the material cause. In the
world also the potter who makes pots is
the instrumental cause and the clay is.
the material cause. The two causes
should always be’ separate.”” We ask :
“A child is born from the mother’s womb
and grows up into a youth. Which is
the material cause of the youth "and
which the instrumental cause? The
body of the child cannot be sald to be’
If the md:vidual
spirit within the body of the c}uld quits,
the body will not grow. = Therefore the

-indi vidual soul along with ‘the bady is
‘the material cduse.

As nobody else
has produced the youth the individual
soul along ‘with the body .of the ¢hild
should be said . to be .the instmr,nemal.
cause. Inithe's sgme wayGod

‘bath the material and the’ instrmhental. |

‘cause of ‘the world. The"tvm causes

need not necessaril,y be upa.ptq.
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Valmiki’s Portrait Gallery

IV. Sri Rama as Viewed by the Poet and other contemporaries.
By SRI K. S. RAMASWAMI SASTRI.

I shall show here how Rama’s con-
temporarics including the poet himself
regarded him as an incarnation of the
Supreme. That Valiniki was a contem-
porary of Rama is an undeniable fact.
Rama goes to his Asrama before going
to the Chitrakuta hill (II, 56, 16).
Lakshmana speaks of him as a friend of
Dasaratha  (VII, 47, 16). In the
Ramayana (I, 1, 88) it is *clear that
Valmiki puts his famous question about
a contemporary perfect man to Narada
after the coronation of Sri Rama.

The poet gives us many express state-
ments dbout Rama’s divinity. In I, 15,
16 to 3I he says that God Vishnu
became Rama. In I, 18, 9 and 10 he
says that Vishnu took form as the four
sons of Dasaratha. In II, 1, 7 he
expressly says that Vishnu incarnated

as Rama.

g f& e vane anfahn
afal AR @t w7 e @ )

sThe Eternal Vlshnu was born in the
world of men.’ ,

In VI, 59, 112 and 113 the poet stresses

the fact that Lakshmana Jwas an amsa

of Vishnu. The fact is stressed also in

VI, 131. 114 and 115 and VII, 110, 12,

Among the characters in the poem,
Sumitra and Tara and Sabari and
Mandodari make direct and express
statements  about Rama’s divinity,

Sumitra says:—

mrﬁw&aﬁfsxﬁtfﬁ.m o3 |
- firaex st wAguW wfa: &t
[ ersvegan b

Zad YaAmt = et e |
(I, 44, 15 and 16).
‘He is the god of the gods.’

Tara says :—

m%zrm fagm
fe=ia Jgngaa g |
‘He has a divine body’. (IV, 24, 32)

Sabari says :—

P e vt RN qe |

‘When you, the greatest of the devas,
are worshipped’'. (11, 74, 12)

Trijata sees Rama as Vishnu in heta
dream. (V, 27.)

Mandodari says :— ‘ —

TEHA AYANT QAR qAraa: |
AnTirainT e 9w 7EH, I
AN QAT AT TFIEILIET: |
sitaeaeaan frebiicazg: :maahy n
mavargm-mq

afigat Rgtaceagond; n =
H&eﬁm QEAZIFWT fRawtramn |
| TAATdER gt agrfe o

‘It is clear that the Patamatma Vishna
“has killed you, (Oh Ravana).

Visvamitra refers to Rama as ggreay
and m in the well known verse
g I Agrenwt o Easumaw |

(1, 19, 14))

" ‘I know Rama to be the great Self’

Parasurama affirms about Rama. -

R ARFAR SRt e |
476,17
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Hrecognise vou as the greatest of the
devas'.

In Sundara Kanda, Hanuman ranks
Rama with the deities.

AAIEA TAM FAEHOA
71 T ATY FAREAMD |
ARTE] FFFFARTARPA
AANET T ZHAGEORT: |
(V, 13, 54.)

In V, 41 to 44 Hanuman calls Rama as
#Yagaas Lord of the three worlds.

In the Yuddha Kanda Malyavan says: —.

{3} e 39 migd qgmfaEw )
“We think that god Vishnu has taken a
man’s body’.
In the same Kanda Ravana himself
says i—

d 779 =" N mmwlgamu:( ]
. ing that Raghava is Narayana’.
.I/thmg 8 _ (VI, 82, 11.)

Garuda is described in the same
Kanda as honouring Rama and
Lakshmana. In the same Kanda, Brahma
says as the leader of the gods:—

4 ATNAGATAM AL |
’ (VI, 120,71

AT AT T AR s |
TFITF ANEGET JATFETATAG )
AT T FEIF A9 AR T A |
TR & ) Al FraTrdasds |
TR TRFED: qoT: TEin: |
(VI, 120, 18 to 20.)

‘How is it you do not recollect that you
are Pusushottama?’

Dasaratha says :—

o3 BT Fwn fageT g |
wfanes rgteam awdfa gedag |
TAAZFAAE AL amaina |
1Al g37 atm qE v qeaT |
‘All the three worlds worship Sri Rama
the Immutable Brahman’,
(VI 122, 32 and 33.)

So also Uttara, XVII, 35 XXXVII,
105 to 109; LXXVI, 29, DCVIIL. 13.
Similar indications are found in regard
to Rama’s brothers also,

Vide :—— 1, 18, 12 and 13; VI, 59, 112
and I13 and 122; VI, 131, 115; VII, 96,
18; VII, 110, 12,

* * *
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What is murder?

By

SRI KRSHNA DVAIPAYANA,

Yudhishthira :— “What is murder?
Are only those who kill holy men said to
commit .the most heinous crime of
murder ! Or are there other crimes
which are tantamount to this deadly sin?”’

Bhishma :— “I once put the same
question to Bhagawan Vyasa. I shall
tell you what he told me. He who
promises a gift to holy men but fails to
fulfil the promise is a murderer,

Yudhishthira :— “In that case is it
not better not to promise at all? How
can one be guilty of breach of promise

when the promise is without considera-
tion

Bhishma :— You are anticipating the
civil law of the Kali age by putting this
question. Breach of promise when the
promise is without consideration may be
no offence against the ¢ivil law of that
age butit is an offence ‘against the
moral law of all ages. It is, therefore, -
a solemn duty to keep a promise.

Yudhishthira: ~ “What about not
promising at all

Bhishma :— It is also like the advice

of politicians of the Kali age which  will >

be ‘Always keep your word when given
but never give your word.! The questial;-
however is how punya (religious ‘rerit)
can be acquired without gifts to holy
men and gifts are normally preceded by
promises to give and invitations . for "
accepting the gifts.” :

Yudhishthira :— *What other sins are
equal to murder ?”

Bhishma :— ““There are many. I shall
mention only the few related by
Bhagawan Vyasa. Falsely accusing
holy men, giving daughters in marriage
to unsuitable persons, depriving research
scholars of their means of livelihood,
standing Detween  thirsty cows and
drinking water or hungry people and
eatable food, expropriating the lame,
the blind. the poor, the sick and the

demented, calling well known scriptural .

texts  interpolations, reviling Gad,

Gods, holy men and the moral -

law, hunting harmless animals, catching
innocent fish, telling tales, cruelty to
living beings, giving false testimony,
setting fire to living places. refusing to
Support parents in old age and many
more similar acts are equal to the hei-
nous crime of murder.

Yudhishthira ;——Q“What is the one

standard by which we can judge whether |

a particular'act which may not adtually
be killing. amounts to murder?'’.

Bhishma —~ Whatever is contrary to
the good of living beings is as good as

murder although there may not be any
. actual killing inthe” process; : Whatever

a oran does — sitting, standing, walking
or sleeping — is what beasts also do,

80 long as his acts do not tend to pro~ -

mote the good and well-being of living
beings. ,

Yudhishthira — “Those who promise .

gifts to holy men but do  not keep the -
promise on account of love of MONEY wm, -
what happens to them after death 7 _ °

Bhtshma :— “Why speak of the résuif;s
after death? Even in this life the frug

“»
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trated
children

desires of holy men kill the

of the frustrator.  Whatever
good the frustrator may have done from
the time of his birth go to the credit of
the frustrated. Frustrated holy men are
like fire which burns the frustrator like
dried wood,

Yudhishthira :— [s there any anecdote
to illustrate this ?

Bhishma : ~ “Yes. There is. The
greatones say that there were two rich
«men who were brothers in one life. In
the next life oné of them became a
jackal and the other a monkey. One
day the two animals met in the crema-
tion ground. The jackal was eating a
carcass. The monkey asked the 'jackal
what heinous crime it had committed to
be born as a jackal, and to eat . dead
bodies. The jackal replied that it was all

dae to not having fulfilled the promises
given to holy men.

The jackal asked the monkey why it
was born as a monkey. The monkey
replied that it was born as a monkey
because stealing fruits helonging to
others in the previous life.

Stealing other people’s property, much
or small, leads to birth in the animal
kingdom bereft of human reason. Those
who want fo be born as men or as
higher beings should, therefore, not
commit theft, nor should they fail to
keep the word given to holy men.

Yudhishthira:— “For my part I do
not want to descend to levels lower than
the human.” - o

— From the Mahabharata.

g:.-.-::—,_—.-

- The Right Outlook

. Lo Lo

Accumulation of wealth is thd .chief aimof‘-‘ftb'e ‘unedué’a'ted,

intellectually defective, and ‘cowardly man,, A wel»lféducat_ed,,i el-.
lectual and brave man, being healthy-minded, has a better aim in life
than money, though his liking fof money. may be as strong as his
liking for food. A good soldier thinks more jof ;winning  battles: than .
getting paid for them, net-withstanding ‘his_ love .of . pay. :+A good
Clefgy-man is more intent on 'baptisfn%;a& preéaching than . collecting .
pew-rents and baptimisal fees, ‘A good doctor would sven \fq!‘ega'_hi_;:;,-;
fée before he could cure the sick. . Other brave and rightly traired. men.
are also of this category. No nation is' without a large class of il
“educated, cowardly and stupid meit who- place fee first-and - work -
- second. - This distinction in men is like that between.- life and. death, :
- Heavemand hell. ~ .. ciae.en e

i ’50 place Work first 16 wﬁ%a‘cknbyte‘éi%;é-'c;is}d,'f while to give preci
to Fee is to'become the ‘davil’s disciple,




TIRUPPAVAI

By

SRI D. RAMASWAMY AYYANGAR.

Tamil month of Margazhi is
sacred to Krshna Bhaktas for a two fold
reason. Lord Sri Krshna from His seat
in the chariot of Arjuna has declared
that of all the months in the year, He is
the month of Margazhi.

The

Added to that cames the glory arising
out of the close affinity that has developed
for the last several centuries between
Tiruppavai and this Margrzhi month. It
1s quite in the fitness of things that the
sweet-heart of Krshna, Goda, should be
identified with the month so sacred to
Sri Krshna Himself. So far as history
and tradition go, the study and enjoy-
ment of Tiruppavai start from the great
Ramanuja himself. He was called,~and,
I am sure, he was proud to be so called,
‘Tiruppavai Jeer’. For the last several
centuries, Sri Vaishnavites have always
referred to the Calendar but by the parti-

cular stanza of the day. The 30. stanzas
‘in the Krshna Prema of Andal,

of Tiruppavai are sung every morninz
long before sunrise, and in' addition the

first stanza.on the first day, the second'

on the second day, and 'so on, regarded

as the days pasuram uuww or song, SO
 much so, a habit has comé about‘ to
date letters and other documents not by

mentioning the. date but by mentioning

the first word of the day's stanza. Thus;

1-1-1951 Monday is V:krt;-Maragazhi—
«Ambarame’, that being the first word of
the 17th stanza of Tu’uppava;. This has.
been mentioned here to show the. import..f
ance and the veneration which genera-

tions of Sri Vaishnavites have attached
to this wonderful work of rehg:ous art

‘Tiruppavai.’ ‘ v

N\

e Txruppavaa” means . a'sacred Girl

Divine Girl, and therefore, is “capable - of '

" Goda had to-

‘to get rain for the country and to obt

indicating ANDAL Herself. In the Sri
Jayanti number of this year’s ‘Sri
Krshna’, we had occasion to mention a
few of the great and noble traits of
Andal, the truly Tiruppavai. It is the
normal thing to utilise the Margazhi
month for c¢cnjoying Her work ‘Tirup-
pavai.’ It is so called because it relates
to the observance of a Pavai or Nonbu,-
Vratam in Sanskrit. TIn fact all the
stanzas excepting the 30th end with the
refrain ‘Elorempavai’, the 3oth alone
ending with the words ‘Empavai’ simp-
liciter.. One of the several meanings
attributed to this refrain is based uapon:
the meaning ‘Nonbu’, for the word -
‘Pavai’. Pavai may also be a Tamil ren-
dering of the Sanskrit word ‘Bhava.’
It may, in fact, mean several other
things with Whlch it is not proposed to
dwell here, ,

Th:s wm'k ‘Tlruppavai’ has ﬂs anes:s

aving
learat to love Sri Krshna from Her child-
Bood, nay . baby-hood, Her Krshna- -
prema grew in yolume and intensity as
She grew up. The course of no. love is

Jever smooth and thatof Krshna love can’
“mever be smooth. In the course, therefore,

of Her yearning for Krshna Samslesha, .
live- through = several
thoments:of - degtessxon and anguish at

‘the’ thoug‘ﬁt that He did. not respond.
‘Durmg thosg. periods. of depression, Her
father, the Great szhnu—Chltia, used to -
. give Her .words of advice.and encourage-
‘ment by relating to Her several episodes '+

f:om Snmad Bhagavata. One of such

epxsodes is the Katyayam-—Vrata—anush- o

thnam resorted to by the Gopis in order
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thoar Tiearts” desive, Frahne Smaslesho,
Goda, who tistened to thic cpeaoide with
rapt  attention, hmmediately muede up
Her nond W follow that method, Her
poctic soul helped Ter to convert  Her-
sell into a Gopi, ler place SriVilli-
puttor into Gokula, the temple of the
Prosiding deity, Vata Patra Sayi, into
the mansion of Nanda Gopala, the Lord
of Cowherds, and Vata Patra- Sayi IHlim-
colf into Sri Krshna.  She looked upon
her playmates as Gopi damscls, l'ikc her
pining for Krshna. with this scttlr}g qnd
with this mentality, She starts singing
“Tiruppavai’.  The ideais that tor this
Nonbu the Leader, Sri Krshna, has got
to be woke up by all the girls repairing
to his mansion very early in the morning,
and with His help they are to go and
bathe in the cool waters of the Jumna,
1he Tirumukkulam  of srivilliputtur
scrved for the Jumna for Andal.

The first five pasurams of Tiruppavai
are by way of introduction and relate to
what happened in the early part of the
night, in the later part of which they
are all to go to Sri Krshna to solicit His
help for the observance of the Nonbu.
The first stanza is the clarion call which
his 'Divine Damsel of Dravida-nad
sends out not only to those who were
blessed to be Her playmates but to all
willing humanity ever since that date.
She calls forth Bro_nGur mafi Qur g
#3s». Those who .are desirious of
having a dip into divinity come forth!
That is the only condition she imposes—
a desire for God. In the next stanza,
She relates the rigours of the Nonbu
which include abstinence from fatty
food, absence of decoration of the person
and such other features usually associ-
ated with a religious observance.  She
then relates the lasting and imperishing
benefits that will accrue to one and all
by the observance of the Nonbu. She
invokes the God of Rain in the 4th
Pasuram; and by the 5th She gives a

wenderfol twist to this Nonla atfairs by
mentioning (o Her diateasers that, i) Sri
Krshna is worshipped by all the Kaanas

(Manas, Vak, and Kaya). the awe-long
sins will disappear like cotton in fire.

All the girls of Andal’'s fmagination
are supposed to have returned o their
houses, it being understood that very
carly in the morning, they are i to
meet at the trysting place calld Pavaik-
kalam.” Itis difficult to say that any of
the girls would have slept, but one could
rest assured that Andal did not sleep.
She gets up from her sleepless bed very
carly in the morning and goes from
house to house waking up girls who are
still asleep or at least have not left their
beds. Pasurams 6 to 15 are in this
strain,  How I wish I had the pewer to
depict the beauty of the wonderful words
cmployed by Andal in _these Pasurams,
now coaxing, now threatening, now
teasing, and ever and anon reminding
the addressee of the Krshna Samslesha
which is awaiting her on getting up, —
in language that can do at-rleast some
justice to their freshness and originality.
Several of the Azhwars have sung
*Tirupalli Ezhuchi® or rousing-from-
sleep-songs to the Lord. Andal Herself
does so later in this poem, But She
stands unique in having sung ten won-
derful and marvellous stanzas addressed
to the devotees of the Lord and intended
to wake them up from their sleep, stupor,
laziness, or what you will. As one reads
these 10 stanzas, one feels transported
into an atmosphere of simple, unsophis-
ticated village life with all its noises,
sounds, scents and sights. Here indeed
is a pastoral poem par excellence.

Having gathered together all the girls
of the village, Andal imagines herself
as going in their company to the man-
sion of Nandagopala., The 16th pasuram
is a knock at the gate and a request to
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the gate-keeper to permit the young ing joy. Not forgetting the pretext of
girls inside the house so that they may the Nonbu or Vrata, in the next stanza,
mention their hearts, desire to the Lord, (26), She praysto Himto give to, and
who is sleeping there with His Consort confer on, them all the necessary requi- .
Nappinnai. Having obtained entgance sites for the observance of that Nonbu,
into the house they then sing to rouse She tells Him in the next stanza, the
from sleep Nandagopala. Yasoda, Krshna 27th, that all the benefits that the world
and Balarama in the 17th stanza. But can confer upon mere man or woman
thgre is no response.  An idea then will be theirs, as soon as He deigns to
strikes them that they have proceeded be with them and of them. In the very
on wrong lines by appealing straightto sweet and enchanting stanza that
Krashna without praying to His Consort. follows, 28, She talks of Her lowliness
The 18th stanza, therefore, invokes Her and His greatness and apologises to Him
grace, The 19th and 20th stanzas are for having used, out of love or ignorance,
Stanzas in which they appeal to the terms not very respectful or respectable
Lord and to Sri by devoting a half in relation to Him. The 29th stanza is
stanza to each. By the 2Ist and 22nd the pivot of this wonderful poem. In it
stanzas, they make known to the Lord the prayer goes forth that She may be
that they have come to him cleansed of granted the great boon of ever serving
their Ahankara and Mamakara. Toucheq Him and She requests Him to convert all
by this moving appeal, the Lord bestirs desires and passions She is capable of
Himself and Andal prays to Him by the into God-desire and godly passion.
23rd stanza to come like a lion out of its The 30th and the last stanza is the
cave, majestic-stepped, and seat Himself Phalasruti and says, in words which
on the throne so that they may present ©aRBOt be excelled in sweetness - or
to Him their humble petition of prayer. 285P iciousness, that those who memorise
And as He starts walking to fulfil thijs these stanzas and repeat them will obtain

~desire of Andal, Andal as 't'h‘e" true all the boons and all the pleasures that

daughter of Vishnu-Chitta the author of 3af¢ the gift of the ever dear Lord with
Pallandu, who had imbibed in full the the lotus eyes.

same love and the conséquent fear for, “Th ds 2 uniaue work of Tsees oo
the safety of God, . bursts out.  into. us €108 a unique work of literary
Pallandu. She forgets the 'petition “she and religious art. . : S

has come to present. She -forgets e s ' o

helpless state. . She forgets an"éi“sfé.'f' Sh:; - lNTl;;S 'S \t’he story. simple told of the

remembers only that the “Lord"is coming’ bonhu or Vrata, but the words emp loy ed

walking and afraid that those soft and yé;j ¢ great,la ctist Andal unfold fo'the
dowiy feet may feel pain, She sings ’Ti :r 1—tn‘a a:xguzfgfvall H.pr owa ﬁle
Pallandu for those Feet. By the next _gr:; ?: kr::: s g “‘edeu?' ‘9““‘?"." '
Pasuram, (25) She addresses Him and : Was :aitlpades&rtha-esﬁ‘tgm_
tells Him how She and Her mates have © op o8- Y0¢ Shaj  deal about it o
come to Him to have pain" ‘trouble and anotvher,bo\’c,‘casion. P )

sorrow dispelled and to obtain everlast- R I P




N.omachandra a liar?
By

br. I' 5. SUBRAHMANYA SASTRI.

¥ o LRD B -
=i Ramachandra through his expres-

o yeRARE in the line

UTBFATATIE ZEANT A FTAD
(srom. 18. 3)

of Valmiki Ramayana, addressed by
him to Surpanakha when she was mad
with love for him, was censidered a liar
by two scholars. They carried on their
controversy through the pages of the
Hindu, one accusing him for it and the
other justifying him. Itis evident that
the expression meant to them an wun-
married man, ‘Lo consider whether it
is the only interprétation .that is
possible or whether it is capable of
another interpretation is the object of
this article.

In many a language certain roots
assume a generalised meaning in its
growth so that their meaning can be
decided only from the context. The root
7 in Sanskrt is one of them. Forinstance
n the following sentence of the Maha-
bhashya

aeh afg |magefate a=sa: (1, 1, 3)
AFHA: means is not known. In the sentence

F9] Fell WgHRW often found there, ey
means being interpreted. In the oft
quoted sloka,

anfranam: gana: aatriamgass |
q AT FTATAN: TP AWR TAWE N

FTA In mawean  means  accomplished.
Hence the expression HAFAZT: Ny be
taken to mean one who is not living or
consummating the marriage with his wife.
It may be interesting to note that the root
[ is used in the sense of to remain in

the following sentence of the Veni-
samhara

TTAERIN OF QF “Aurwsmarg e
fagfa. The same is the case with the
root stond in the sentence ‘he stands
first’. The root make also belongs to that

category. Similarly is the root arebr -

in Tamil. In the line

AT ST HehT L gy aps T svvu@lb
(Iprev. Qua. 649)
of Tolkappivam, sebr & means composed.
The word seowi_si in
Qed@ur®mair sar_ri (Dms. 98)
means those who have realised or under-
stood. ‘The word srewfisr in
@l ar srenlisr (Hma. 821)
means if it chances to happen. The word
SO L AT in
@G ES sowri (Gpwagib)
means those who have dug.

From this it is left to the scholars to
decide whether it is not possible to take
AFA; in the sense of one not living
with his wife and refrain from accusing
Sri Ramachandra of being a liar,

* L »

@

' Plavotsava’ or The Floating Festival

By
SRI  N. R. KRISHNASWAMY AYYANGAR

I. In this month of Magha come off
the Floating festivals of several temples
in the Tamil country. There.must be
some cause for the month chosen and
some reality  behind, which it pictures
and presents.

2. The wet and cold months are gone.
The dew is duly disappearing. The
Vedic classes have been suspended from
the previous full moon day and are to
recommence six months hence. The
Vedic chanting, teaching and under-
standing from Ashada to Margasirsha
is the Subject of knowledge and under-
standing. The realisation and the enjoy-
ment of the Object pointed out by the

Vedas is the Lord in Archa whose enjoy-

ment by various festivals is relegated to
the other half year from Pushya to
to Jyeshtha. This is the bright part of
the year when things spiritual, Divine
and Heavenly shine before the 'thinking
man, attract his attention and engage
his mind. e

3. The hard labour of cultivation and
grain procurement to provide for the
coming year is over. The efaployer and
the emyloyed haye reaped thefull fruits

_ of their labour, They take .their well- -

earned rest and engage themselves in
~ festivals'to God and marital and “other.’
_-celebrations : in - their ‘homes.- ln the
- second month of this period perhaps: the
- real festiyitles ite . (3
Pushiya being the tail.ei

(3od . commence,

of gathering and storing.\ '
4. Cosmic existenge is only the Float-

ing of the seen and the. urseen in /the
© stream of time running through space.

The Sun and the Stars, the planets and
their satellites are rushed by Time in

d of the period .

Space in which they float. Time inte-
grates and manifests its very being in
the abundance of Space through which
everything is rushed. Space is equally
measured by Time but only in correla-
tion to the functioning of Time through
it. ‘
5. All the living beings we see are
only jivas.in bodies of various designs
and structure which are like toy boats
set afloat in this huge stream of Time.
God Himself floats in ‘and above the
huge creation, He floats on. The entire
universe floats upon His Grace controlled

. by His Command and directed by His

Mercy called Destiny and Ordainment.
His are the.Laws for the intelligent and
the instinctive, the individual and the
collective, the sentient and the insen-
tient, thejfixed and the moving, the creep-

ing, the walking and the flying and

those that flourish in earth, water, fire,
air and - ether. These .laws control and
direct all creation in the double aspect,
material and spiritual. They project,
run, control, direct and absorb creation.

When the whole creation disappears the

Space gets struck to him and Time in
Eternity stays with Him. Adisesha is

latter who fleets on-his: wings. -

‘the conception of Space ‘and Garuda is -
i the tonception of Time. : ‘They eare the .

inseparable attendaats of the Lord. “He '
- floats “on the pneumatic body of the *
‘former who stays, and travels on ‘thé .

6. 'The idea of. the: Ocean being’ the .

bed-stead of the Lord is a grand and -
wonderful conception. The Ocean is-a
combination of what appears to be -
stagnant and at rest being at the samg .
time full of currents and comtercurreﬂtsﬁ

¥
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of high speced and velority, waves rising
to mountain  heights  and depressions
deep and awful. 1t really  typifies  the
currcnts and countercurrents of thoughts
in the mind of man, his buoyancy when
happy and cestatic, and depression due
to disappointment or sorrow. Neverthe-

less cach day in his  life almost looks
like the other and he is unconscious of
his being rushed through his short life
Ly the inexhorable current of Time.

7. The individual mind floats over
pride and vanity. Volition (actuating
Arts) floats over desire but is controlled
and directed by Buddhi (understanding).
Man floats on his knowledge and under-
standing and gloats over his achieve-
ments. Gloating always accompanies
fioating. 'But both are really fleeting.

8. The float is constructed of bare
materials large to look but hollow inside.
All the weight reasonably expected to
pe put on it would not make it sink.
This represents the body and all the
worshippers and staff who carry the idol
into the float represent the jiva (Life)..
The Archa Vigraha-installed in the high
pedestal in their midst is the Antaratma
whois the inmost life of all Lives susy
taining them. The very structure
answers to the definition of the Para and
the Apara prakrtis enunciated by the
Lord in slokas 4 and 5 of the 7th <canto
of the Gita. The Float is his Apara
prakrti and the worshippers with Him
installed in their midst constitute the
Para prakrti. It is the latter which wears
the former temporarily to present to. the
thousands of worshippers a true picture
of cosmic existence. The water of the
tank is Time. The banks illuminated
brilliantly represent space.

9. Tradition has it that the ‘Antar-
jyoti’s"” floating festival was at one time
in the flowing current of the Cauvery.
Owing to the danger caused by excessive

floods in o particular year a tank  was
preferred and constructed.  There is no
stay in Time so also even when appear-

ing to stay the molecules of the walers
run both horizontally and  vertically.
The direction and the course of the float
are controlled by those who push and
the others who pull. They are the jivas
representing the feet and the hands of
the jiva acting at the will of the Lord
installed in the float. He destines and
ordains its course and determines its

reaches. What an object lesson for.

those who see, could see, and under-
stand ?

IC. In the body the prana, the manas,
tbe Buddhi and the ahankara float one
upon the other in succession, When the

Ahankara comes out and identifies itself

with the body the whole pile turns topsy
turvy, falls into the mud and becomes

mud and earth. When the Ahankara -

looks within itself through the jiva and
realises the Lord Jinstalled within it
even the mud of the earthly body gets
purified and the jiva is wafted to the
Heavens and becomes Eternal and Im-
mortal. The float after all the rounds
reaches the shore, the Lord and the
people round him reach the temple. The
float is dismembered and every part of
itis gathered to where if came from.,
The earth takes: its earthly share and
the jiva and the Lord reach Eternal

Bliss, So is the body on the departyre |

of the jiva gathered to the five elements

and life fleets with him and attains

Salvation.

11, Lastly as for the festival. The
festival itself it has floated away only to
come again. But we float and will conti~
nue to float in Samsara until we become

fit when He decides totake us to reach .

the Eternal shore, His Lotus Feet.

JAI PLAVA

et ap———

amﬁi&m%ﬁ‘&mmmgzm a
FTHYTHITITLIROTAE: 1|
Sri Krshnam Vande Jagadgurum

SALUTATION TO SRI KRSHNA, THE TEACHER OF THE UNIVERSE.

RAM RAJYA

In the immortal ~ Sri Ramayana, Sri
Ramachandra put certain questions to
his brother Bharata who was to rule the
entire empire of the Ikshvakus during the
exile of Sri Rama for fourteen years.
The whole chapter goes by the name of
Kacchit sarga as all suggestions. in
regard to good Government are given by

putting a series of questions. .Some .of -
the questions put by Rama:. to Bharata -

are reproduced below jn order that those
on whose shoulders the mantle of admi-

‘nistration’ has descended in d!ﬁ'etent
parts of the world may search their-.

hearts. and find how far they “have
reaghed or fallen short of the ideal.

-

1. Have your youthful hands ﬁrm gan

of the affairs of State?

2. Are those who know the morai law

honoured appropriately ?

3. Doyou respect the gods, ancestors,
the preceptors, the elders and holy men ?

are not pooh-poohed as weaklings?

4, Have valiant and learned men who
hayve controlled the lower impulses and
who can read the signs of the times been
taken as Ministers?

. 5, Do you quxckly implement yeur
plans involving a little expenditure But
yielding large benefits without delay ?

6. Are your actiofis known to ‘the
people at large only when nearmg
executlon and not before? ’

“ L N i‘

7 Doyou prefer one learned man to
thousands of foolg?

8. Do you entfust your servants with

; work suitable to their abxhty* and not -
- place the right man in the wrong place; *

ie "put round pigs in square holes” ?

9. Do you take tfate to séé ‘tlh'a‘t thé
enemies who were sent away or wlm
went voluntarily but have come back




5

3

Voo Do you keep at o disioee diatects

cal malerialists who are wise  fuaols,
experts in bringing about chaos, who
care only for the laws of economics with-

our any regard for the moral law 2

11. Do you get the boundary lines also
ploughed and sown and do  you pay duc
attention to the cattle wealth of the
country ?

12. Are the farmers and merchants
~ happy and prosperous ?

13. Do you meet people both in the
streets gnd in the Council Chamber ?

14. Are you neither too cheap nor too
inaccessible?

15. Are the defences of the country
complete and uptodate ?

16: Do you balance your budget with
ample surplus, and reserves and are
your finances not diverted to barren
channels of expenditure?

17. Do you encourage the friends who
support the kingdom and discourage the
enemies who conspire against its wele
fare?

18. Do you refrain from punishing the
accused unless guilt is established by
propes enquiry by experts in judicial
methods ?

90

19 Do you avoid letting loose those
whose guilt is proved merely because
they are rich or powerful?

20. Are your administrators impartial
and free from corruption when either
rich or the poor are in distress?

21. Doyou devote different parts of
the day to different pursuits, like service
1o the public, acquisition of wealth and
enjoyment of pleasures, and not unduly
concentrate on any one only ?

22. Do the learned, the powerful, the
rich and the poor wish your welfare ?

23. Do you avoid the following 14
wasting vices of royalty, viz,, atheism,
falsehood, anger, carelessness, delay,
failure to meet experts, indolence. sen-
suality, failure to consult any one, con-
s_ulting fools and rogues, not implemen-
ting approved plans, disclosing state
secrets, disregarding auspicious duties
and dealing with too many enemies or
problems at one and the same time?

24. Do you avoid tale-bearers, adven-
turers, critics who find fault merely out

of anger, jealousy, harsh words and
cruel punishment?

25. Do you punish the enemy and
make peace or war with stategy at the
appropriate time ? ‘

26. Do you follow the footsteps of the
good and the great?
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FROM THE WATCH.TOWER :—

By SRI NIGAMA SOWDA

MILITARY TRAINING FOR WOMEN

Rajkumari Amrit Kaur, India’s Health
Minister, is not in favour of military
training in schools and colleges, espe-
cially for girls, According to her the
idea of women seeking protection
through arms is against the culture and
traditions of womanhood. Fear is not
in the nature of women. She says that
women cannot defend themselv‘ef
with weapons of warfare. Gandhiji
taught them to defend the nation and
win freedom through truth -and non-
violence. They should therefore remain
true to his teachings. Hardly any one
will agree with her in g;he view that fear
is not in the nature of wo'men. What
she says in regard to women s not defend-
ing themselves with weapons of war-
fare is no doubt applicable to. ordinary
times. Bt in extraordinary,clrcumstap-
ces women have to 'def\end, th?xr‘_ise,l\(?s
with weapons and receive , training in
‘warfare also as in ancient times and
medieval ages. The examples of Ka;kcgy},
Subhadra and Sakuntala of old .apd in
recent times of the Rani of Jhansi cannot

be forgotten. . L .
HARNESSING SUN'S RAYS. .

Mr. Julius. Stulman, 2 successful

- American Industrialist and membet: of
the Council of the. Board, of .}Atqgr_gte@
‘Education, New York since 194 recently

stated in Bombay that the’ boundlés

. ‘energy from the-sun’s rays could be. far~

fessed in India for the betterment of:ths

economic condition ‘of the - Indians. - "He

. explained how solar energy could be used

for heating, cooking, dehumidifying,
preservation of foodstuffs and many
other purposes, He also explained how

molasses can be used for manufacturing
proteins. . He suggested that the best
available men in the world could be
brought together to solve India’s problem
to help creating a synthesis of the best
thinking applied to the total resources of
the nation and f nally the creation of a
_yehicle to administer their findings into
prompt action. To preach is easy but

to practice «difficult. but ideas are

always welccme ,

* * * *

THE ROLE OF PHILOSOPHY.

Prof. G.'N. Lawande, writes : Indian
philosophy is concerned with an
“inquiry into truth” but denies that
intellect is ultimate. I find a contradic-
tion here. Aninquiry is an intellectual
affair and - whether your inquiry  is
successful or not can 'only be decided by
appealing to an intellectual criterion. If
our philosophers really wish to be consis-
tent, they. should either deny that
philosophy is concerned with jntéile’ctual
inquiry or affirm that intellect should be
ultimate. You cannot appeal from Philip
sober to Philip dtunk. Unfortunately
Indign philosophy -atways followed this

.« procedure.” ~ It is frue that “Indian

philosophers decry intellect based on
~ perception and inference as leading to
. no definite conclusions in regard to
matters béyond the pgroeptidn_ of sénsé,>
organs bt give intellectual answers to
those who put questions from the intel=
lectual'plane.  As Shri Yamunacharya'
. says: Lo LA

aﬁvaﬁmmrﬁ@‘ nfeg
A AW arEEMETTAY |

* * * *

. &



=SUGAIR AND SPPICLE

By

SRI PRAHASANNIVA BHARATA

Prime Minister Menzies thinks that
extremely low living  standards in India
and Palistan favour the devclopment
of Communism and that the people can
become most heavily indoctrinated.

Thinking standards can perhaps be
raised more quickly thaa living stan-
dards. The inoculation of high thinking
may prevent indoctrination,

' * * * *

Mrs. Pandit said : *“The word enemy
has unfortunate connotation. Indeed,
we wish the word to be erased from thq
; nternational dictionary.” A very noble
sentiment no doubt. But human nature
wants friends and foes to be differenti-

ated.

* * * *

Shri Jagjivan Ram, India’s Labour
Minister emphasised that whatever the
Labour Appellate Tribunal of India
would do, it should be aimed more at
securing justice rather than rigid adher-
ence to the letter of the law, Why should
law and justice be divorced at ali?

* * . *
Shri Hare Krshna Mahatab, Minister

for Commerce and Industry, said that
financial difficulties would not remain

NE

MAMMOTH ELEPHANT

The skeleton of a huge elephant which
isclaimed to have lived between two
and three million years ago is on show
in the Zoological museum of the Soviet
Academy of Sciences in Leningrad. Its
tusks are twice as long and four times
as thick as those of a modern elephant.

* * * *

more than a year and thereafter it would
be an “age of engineers’ and no more of
“politicians and lawyers.” It is hoped

that engineers also will not bhecome
politicians and lawyers.

* * - %

Bees dispersed a meeting at Morada-
bad twice by stinging the audince out
of the grounds. The honeyed speech of

the orators was no match for the stings
of the hees.

* * * »

The speaker of the Madras Assembly
has given a ruling that any newspaper
comment on a4 matter pending in the
Legislature was liable to influence voting
and thereby constitute a breach of

privilege. Is it the breach of the privilege
of the House or of the Press?

* - » »

~ A woman was recently bauled up for
parking her motor-car on the wrong side
of a road at Chatham. She pleaded
guilty. The magistrates imposed a fine
of five shillings but invited her to lunch,
and announced that they themselves
would pay the fine as they were cele-
brating the opening of a new court-house
with a lincheon, and hers was the first
case to be heard. How lucky !

* * . * *

WS
TALLEST BUILDING

The Empire State Building in New
York, the world’s tallest, is being
increased by a 222 foot steel tower, The
tip of the tower will be 1,472 feet above
street level and it will be used for televi~
sion broadcasts. :

* * ’ * »

Rradrst T
mfasiaaTR
ghoaadaal (P

Gentleman

way of Advertisements, Sub-
scriptions, Contributions,
Criticism, Prayers etc.

1. LOOK!

2. God breathed Life into
KR%HNA, and KRSHNA marches on.
Withhumility because it could
not do more, but thankfulness
that this little is achieved..
KRSHNA steps forth into its
sSecond year of service in

March 1951.

3. For its steadily spiral-

ling circulation, all thanks

to you, to Wheelers and all
leading book shops who have
done fine work through their
magic mnetwork of 500 book-
stalls all through India,
And yet, unless one is a
monster of omniscience (an
Editor, rememb"er, khows less
and less about more and morel),
8o much good and goodwill
stand - silently scattered

.without being harnessed to

stabilize and reinforce
KRSHNA as an institution,
which no worker, however
mighty, can singly build.

" 4, This, dear reader, is no

vague, routine request but a
personal summons—urgent and ‘g4
supreme—for all your help bysR#

5. Many a secret gem will
shed its purest ray only at
your request, and perchance
some publicity-shy, silent
worker you can persuade will
canvass for us discriminating.
advertisers and purposeful
contributors on features
like Science, Women and
Children, Art, Liv;t'igr‘a,t,urje,
Music, Shor&,—;ﬁﬁ%i'y-,- ;,_,'%'ﬁ&rts
etc. £ ,.,,‘ .

L

6. May hé you have yourself
felt a C"%ﬁling desire to

share a ri®h reminiscence or

‘spirituel ' happiness, — the
subtle but abiding distilled
essence of a whole 1life’s
tears. '

‘7. Oreven if it only be that-
yo.{fr copy of KRSHVA does not
reach you by the 25th of each
month step forword,complain, .
criticize and do us a service."
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BRASS
COPPER &
ZINC SHEETS

In various compositions

and thicknesses

1K seans

BRASS
ALUMINIUM
UTENSILS

Industrial inquiries for any special compositions

, and thicknesses are invited

NI METALS & ALLOYS L1D.

NI" ENGINEERING CORDN. - LID.

Managing Agents:

For Indian and
Overseas Markets

KAMANI BROTHERS LIMITED,

KAMANI CHAMBERS, NICOL ROAD,
Ballard Estate, BOMBAY
Telephone : 32397 (3 lines)
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KARNATIC MUSIC ACADEMY

The ‘Education Ministers of South
Indian States discussed at Bangalore
the proposal to form a National Academy
of Carnatic Music in South India on
the model of the Academy of Hindustani
music in the North. The purpose of the
Academy is to develop South Indian
music and dancing and conduct research
in them, There isa proposal that the
Central College of Karnataka Music in
Madras City should be broad-based and
developed as a National Academy.

* * * *
STUDY OF SANSKRT

The Indian Renaissance Conference
which met in New Delhi under the
presidentship of Sri Anantasayanam
Ayyangar, Deputy Speaker of the
Indian Parliament, adopted a resolution
urging all State Governments {o make
the study of Sanskrt compulsory in all

secondary schools, while another resolu-

tion wged the Government of India to

take steps for the establishment of a-

Central Institute of Research in Sanskrt
studies. . !

[ 3 T
GROW MORE FOOD

ane Minister Jawaharlal Nehru- has
by intensive cultivation- grown 33
maunds of wheat per acre in his grounds
in New Delhi. Accordmg t0 him the
average yield per acre in India which is
said to be 9 maunds only can be increa-
sed to 12 maunds at least, although -a
farmer in north India has grown as
much as 63 maunds per acre.

" * *

the grounds.

ORIENTAL STUDIES

The Scientific Council of the Institute
of Oriental Studies in Moscow is to
complete works on literary and other
histories of India, Iran, Japan, Turkey,
the Philippines and other Eastern
countries. The first volume to be pub.
lished is to be devoted to contemporary
India.

* * * *

STIMULATE SANSKRT STUDIES

Delivering the convocation address of
the 30-year old Sanskrt and Ayurvedic
College in Jaipur, Sri Bhoganath Jha,
Minister, Rajasthan Government appeal-
ed to Sanskrt scholars to develop
Sanskrt in such a way that it might once
again actively contribute to the progress
of Indian culture. Sanskrt is now
studied in the same old style which had
‘been adopted at a time when the question
of preserving the language alone was
before the country. Now that India has
attained freedom, Sanskrt should once
again occupy its due place and research
and development shonld be restarted - for
this purpose

* " % *
NEW CROWD-COUNTING
MACHINE -

An electric crowd~countmg machme
will be used to record the number of
people passing through the entrance to

“the festival of Britain main exhibition .

on the South Bank of the Thames in’
Lontion this year.‘ - When capacityf
(around) 50,000 is reached, & warning
will be given automatmally and the.

_ gates will be closed. The machine adds-"

and subtracts as people ‘enter or leave‘”t'j

s [ -

S A
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How is the solar uear Kara for all and the solar month “Mesha™ for you?

GACHARA FLALA (MFSHA FROM 14-4-1951 TO 14-5-1951)

By

HSOWMYA"

(The stars imwpel but do not always compel, Man can make or mar minor matlers and
modify major events by effort—Editor.)

The solar vear “IKKARA”

commencing
on Iath April 1951 will bring many
advantageous changes and improve

)iving conditions. The yield from the
lands. both wet and dry, will be better ;.
and there will be timely rainfall. :

The.prices of commodities will not rise
abnormally, ‘while the prices of the
minor eommodities will go down.
Businessmen will thrive well with profits.
The markets will have competitive sales
and bring about appreciable reduction
in the prices of all articles including
gold, silver, diamonds’etc. .

r will ‘nof

Famine and scarcity of watel
be sufferd. Grams and pulses, wheat,
paddy and other grains will
bring better yield and thereby ircrease
the prosperity of the country. There
will be free flow of money redressing the
rievances of the suffering poor and the
middle class. People of charitable
disposition will not lack interest in con-
All arts and
sciences will have full development and
-persons engaged in them will be much
benefitted and suitably ' rewarded.

_Generally, people will be inclined towards

'God and Godly affairs; and the devotion

‘to God and the mother land will be

great. This year will bring harmony
among the people at large.
v * * *
‘MESHA RASI (Aries) :
ASWINI, BHARANI and the: first quarter
of KRTTIKA.
Financially the month will be . more’

.fortunate; and there is. the prospect of
speculative gains by the middle of the.
“month. JFor some, ready. money may be

=+ a little scarce during the first fortnight.-
Those unemployed will be suitably fixed

Nup in life, confirmed will get prcmotiorg
. Some are likely to have changes in.
“offices, - or residential quarters. +_.Such
.. changes will not be
-" sonal comforts and interests. The out-

i Jook for new-schemes is exceilent. By the
“"end of the month journeys are probable,
«'and one of them might land averseas. )

etrimental to per-

_prosperity, f
.ness; gal

If some feel discontented with the pre-
sent environment, it is better to stick to
it a little longer. Health conditions
will be normal. Businessmen will thrive
with greater profit.
VRSHABHA RASI (Taurus) :
2, 3 and 4th quarters of  KRTTIKA, the
whole.of ROHINI and the first two
quarters of MRGASIRSHA.

On the threshhold of the new solar
year persons of this Rasi, who might
have been longing for a betterment are
sure to see the bright part of their luck
in store for them even from the begin-
ning of the month. = One ‘will ‘make
money in normal business, but at a
higher rate than in the past months.
By the third week of the month, some-
thing very substantial might materialise
through a long-planned partnership or
business associations. :

This month will be spent with peace
and prosperity. There will be improve-
ment in all aspects of life,  Success in
undertakings, in travels ‘and. in: gtudies
will mark the. period distinctly.” .X"dvéijn— :
tageous changes will be noticed in
family affairs. . All pending disputes,
litigations etc., will have a successful
termination. - - : :
MITHUNA RASI (Gemini) :

*3rd and 4th quarters of MRGASIRSHA,
the whole of ARDRA, and the -first '
three quarters of PUNARVASU.
 There will be success and consequent
gainof a coveted -position, honour and
ame, joy, health,and happj-
ns in various ways, birthofa
employment, influence, gain of land,
"hause, copper or - gold with good 'encrgy -
and splenddur. Enemies will become
friends. Auspicious celebrations ‘as
marriage in the household will take:place.
.. Great carg.should be:taken “in .money
matters as it is likely that money will be

& -

50!

" wasted on useless purpdses,  Special

interest must be shown in -protecting theé

movable and immovable - properties. -and-
also in safeguarding the health condis

tions of the wife .and childrens -



13 TAKA RAST (Cancer) :
The last gquarter of PUNARVASU and the
whole of PUSHYA and ASLESHA.

The planets Jupiter and  Saturn  are
very well placed during the pering The
financial strain that aight b aifected
many during the past menths will b
Liohtening gradualtv and tnipaoving  the
conditions sansfaetunic s The plimetary
pridions naad e Do foet sipootlier
arl hiapyder b L Bronn Laasiess
point of view o will b eertain wnd
conlortahle Onabe socinl side,  the
period will he e outstinding one,

Thizowl be o fraitinl wonth for those
intetdine oomarry, and  also for those
secking emiplovment or oxpecting pro-

notions

There is the possibility of the

fricuds helping in the new schemes.
{lealth conditions will be satisfactory.

Financial success and speculative gains

may be expected during the month.
Happiness of wife and children; and aus-
picious celebrations as marriage will
lead to a happy life.‘- Persons who might
have suffered from either illness or loss
of status or position will regain their
original?strength and position with re-
markable appreciation.

SIMHA RASI (Leo):

MAGHA, PURVAPHALGUNI and the first

quarter of UTTARAPHALGUNL

The important planet Jupiter who has
been well placed during the past months,
has now transited to the eighth house,
but still in his own sign. Saturn continues
to be in the second place. Health should
not be neglected and children should be
carefully looked after. No investments
should be made headlong, without fore-
thought; and hasty actions must l?e
slowed down. Honour and prestige will
have to be maintained at great expense
and strain. Maximum labour will have
to be turned out and minimum wages
alone will be got. Even though the work
will bring reward and name, the income
will be only disproportionate, Persons of
this Rasi will be usually more fond of

honour and distinction than any remune-

ration in good proportion. Friendship
will have to be maintained at personal

expense, and the usual }iberal mind will

be easily tempted to going in for |
Unnecessary travels must Dbe
People of good meditation Wik i
sophical attitude or Ppersogs Phiving
excellent dasabhukti

£ will tide
over the aforesaid difficultig.y

" ‘The

he ag¥Gcd:xanl

, . "ighose who might havo been look- :
whilo- +n§fW for betterment in their-

KANYA RASI (Virgo) :

2nd, 3rd, and 4th quarters of UTTARA-
PHALGUNI, HASTA and the first two
quarters of CHITRA.

Persons of this Rasi will be naturally
liberal-minded, charitable, easily acces-
sible, reasonable, helpful and intellec-
tually great. With all these attainments
many will be good opportunists, and
profit much in speculative transactions.
aad safe-guard the hoarded wealth on
sound invesuments,

Their hands will be tied so as not to
offer any direct and personal help to
people concerned; but they can only be
useful in offering suggestions and re- .
commending to others. They themselves
may not feel quite peaceful either at home
or abroad. As Jupiter has transited into
the seventh house., they will gradually
gain ground and try to realise a portion
of their bad and doubtful debts. Any
malevolent inflience or disrespect which
might have been suffered during the
past months, will all come under check
and revive the old fame and reputation.
TULA RASI (Libra) :

3rd and 4th quarters of CHITRA, the

whole of SWATI and the first 3 quarters

. " of VISAKHA.,

_Persons of this Rasi have to exer-.
cise great care in ‘keeping everything
under check and control. Even though
the expenses will mount wup in family
life, nothing will go beyong control. Some
may experience changes in official or

residential quarters and the results of

this dislocation will bring advantage -
and monetary benefit with better health -
to self and the family. The expected
help may not come in full, or be recei-
ved in time. No new advances should
be ‘made headlong for any purpose and
any mighty undertaking accepted with-
out forethought. People engaged in
joint associations and working with
partnership must avoid any kind of con-
troversies or enter into dispute or litiga-
tions during the period. ) :
VRSCHIKA, RASI (Scorpio) :
last quarter of VISAKHA, the -
whale of ANURADHA and JYESTHA. =
Probably this month can be said to be
Sl fortunate one for persons of .this

: cdn, hgve the full benefit of thej
objects. afchvi,g"ﬁed speedily. Even migh‘?:t :
undertakings:.chn be done with ordinary;




’

effort. T.oss of skill and appeiite will
thoroughly change, and confer strength

of body and mind.  The mind will be
free from cares and ansicties There
will be auspicious celebrations as marri-
age. Voluntary help from Iriends  and
relatives will be a remarkable feature
during the period; Toueky persons will get

unexpected fortune or wealth, house and
lands with articles in gold, silver and
dinmond and cars  according to their
status and bhe immensely benefited.
DHANUR RASE (Sagittarius) @

The whole of MULA and PURVASHADA
and the first quarter of UTTARASHADA.

Even though much improvement can-
not bé expected during the period there
will be some happiness in domestic and
official quarters. There is no prospect of
any unexpected fortune and gain in
speculations. One should be wise to adjust
everything within the usual . normal
limitations and not {fall headlong into
any matier.

Health conditions will be normal.
Investments must be very carefully made.
Some misunderstanding might be possi-
Lie an account of monetary transactions.
The creditors and debtors must be mov-
ing very carefully with due respect to

“avoid unpleasantness and misunder-
' standings. Thismonth will be spent with
some stiffness and the mind will always
be engaged in scheme and future pro-
grammes, but nothing will materialise
speedily to expectation. Special care will
be necessary in'signing and documents
for agreements with others.
MAKARA RASI (Capricorn) :
2nd, 3rd and 4th quarters of UTTAR-
ASHADA, the whole of SRAVANA,
and the first half of SRAVISHTHA.

The fortunate results enjoyed during
the past two months will have slight
modifications now, The usual indiffer-
.ence arising from the idea that certainty
in success is always assured, will be
uvnder check Routine small matters may
.seem irksome and difficult to carry on.
The mind may be engaged in family
matters cf litigation or partnership and
.deep consideration with a leisurely deci-
sion is likely to turn matters to advan-
tage. Expenses of the family will mount
aup in auspicious celebrations as_tog
age, or birth or children etc

_sexpenses will be greater
"ynonth than in the past t
-persons born of Ma

‘profit will be greater than in

KUMBHA RASI (Acquarius) :
3rd and 4th quarters of SRAVISIHTIIA,
the whole of SATABHISHAK and the
lirst three quarters of PURVABITADRA

Persons of this Rasi will gradually
pick up and achicve their long  desired
objects with great advantage.  Those
who might have run their lives on curi-
ous lines during the past few months,
will now be able to enjoy life with lucky
ch’a‘n(_‘.es and constructive programmes.

Ihxsis the best time, propitious for
any social engagement or anything con-
cerning music or entertainment, Health
conditions will he satisfactory and
freedom from illness is assured Any
outstanding dues will be collected use-
fully in time.

Those who might have been inimical-
ly inclined will have a changed attitude.
Success in disputes, litigations suits or
elections will mark the period. Business-
men will have a betterincome and the
the past
in health
measures by

months. Persons affected
should seek remedial
appeasing Saturn.
MEENA RASI (Pisces) :
The last quarter of PURVABHADRA the
whole of UTTRBHADRA and REVATI
As everyone of this Rasi will
eagerly expecting for a better life,
will bave the benefit of betterinent and
fixity in all matters. The mind will be
steady now, free from worries or any
vexed problem. This is a favourable
period bringing about matrimony. This
is a propitious time for taking up any
new undertaking or job in any depart-
ment of service. Some may be engaged
in the construction of new houses or
improving the existing ones. Some will
have additions to the property in the
way of the land, houses or articles of
silver, gold and diamonds. .
The health of the parents or any old
attached member of the house may cause
some anxiety and some travels may be
necessary on that account. The emplo-
yee in contract work or partnhrship work
may expect an unexpected income and
the work will bring the appreciation of
the authorities, The birth of a sonor a
grand-son will bring exceptionally good
and happiness to the household.
spicious expenses Will be inevi-
- many the mind will become
and cheerful. Good enjoyment

be
they

¥
-,
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