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L. LOOA!Y way of Advertisements, Sub-
2. God breathed Life into ScTiptions, Contributions,

KRSHNA, and KRSHNA marahes on.
¥ith humility because it could
nat do more, but thankfulness
that this little 1is achieved,
¥RSHANA steps forth into its
second year of service in
February 1951.

3. Foritgs steadily spiral-
ling circulation, all thanks
to you, to Wheelers and all
leading bookshops who have
done fine work through their
magic network of 500 bogk-
stalls all throagh India.
And yet, unless one is a
monster of omniscience {an
FEditor, remember, knows less
and less about more and more!l),
so much good and goodwill
stand silently scattered
without being harnessed to
stabilize  and reinforce
KRSHNA a8 an institution,
which no worker, howevar
mighty, can singly build,

4, This, dear reader, is no
vague, routine request but a
personal Summons-urgent and
supremé-—for all your help by

Criticism, Prayers etec.

5. Many a secret gem will
shed its purest ray only at
your request, and perchance
some  publicity-shy, silent
worker you can persuade will
canvass for uz diacriminating
advertisers and purposeful
contributors (on features
iike S8eience, Wowen and
Children, Art, Literature,
Musie, Short-story, Sports
ete.

6. May be you have yourself
felt a compelling desire to
share a rich reminisCence or
spiritual happiness, — the
subtle but abiding, distilled
essence of a whole 1ife’s
tears.

7. Or even if 1t.§.§; ER AT that
your copy of Kﬁg Mﬂ of,

reach you b fme» 25th of  eab

month, ste Erwa.rd, compla.m§
Criticige:* dc us a servxc ~
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SHETH MEGJS MA I‘HRADAS
FOUNDER

THE

BEMBAY UNION DYEING MILLS

GOVERNMENT GATE ROAD,
BOMBAY-12

FOUNDED - 1918

32 YEARS’ BRILLIANT RECORD AS..
PIONEERS - DYEING & BLEACHING

COTTON TEXTILES

%
ALWAYS INSIST ON OUR PRINTED AND MANUFACTURED GLOTH

“BUDFABRICS”

%
|
s
s
-

- .1..' .

" DOULATRAM DYEING
2 .
BLEACHING MILLS |
Mogul Lane, Unper Mahim. BOMBAY.

£x
Proprietor:.
DOULATRAM MOHANDAS,
Dyers, Bleachers & Dealers In
Cotton Textiles J
%%
SHOP:-

GOVIND CHOWK,

M. J. MARKET, BOMBAY.
Telephone No. 20887

;
Y
;
’
g

Diesel Engines - Ratary Oif MIll -
Shaping Machines - Sugarcane Crusher -

?
Textile Looms - Ploughs & Plough-Shares i

Chaff Cutters
FACTORY : ’ ‘
SATARA ROAD, M. &S M. my | R .
HEAD OFFICE : - SR §
Construction House, Ballard Estate, SR
BOM B A Y-
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| BRASS BRASS
. COPPER & - ALUMINIUM
ZINC SHEETS UTENSILS
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SHREE NIWAS FABRICS

)

DHOTIES, SAREES, LONG CLOTHS, POPLINS,
VOILES, MULLS, SHIRTINGS etc.

Apply for Export Goods

The Shree - Niwas Cotton Mills Ltd,

Shreeniwas House, Wandby Road, Fort, BOMBAY
Managing Agents:- |
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} In various compositions For Indian and
and thicknesses Overseas Markets

Industrial inquiries for any special compositions
and thicknesses are invited |

KAMANI METALS & ALLOYS LTD..
AT, ENGINEERING CORPY. .

Managing Agents

- KAMANI BROTHEDS HMHED :

KAMANI CHAMBERS NlC‘.OL RQAD
~ Ballard Estate, BOMBAY
Telepbone 32807 (5 Imes )
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THE MARWAR TEXTILES (AGENCY) LTD, BOMBAY
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1o preswas prodaction of guality materials
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under the /@‘0 name ﬁ

OHOTIES « SAREES » CHMINTS » MULLS'
DRILL + LONGCLOTH ¢« BED. TICKING
. COATINGS - SHIRTINGS « POPLINS
TOWELS » HOSIERY © YARNS « SEWING.-
THREADS *  SURGICAL. DRESSINGS

Managing Agents:

RAMNARAIN SONS LYD., Imperial Bank Annexs, BOMBAY 1.
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i RAVALGAON SUGAR FARM LTD.
B 5
X Prcoducers of ?
é; Sugar, Sugar Candy r%‘
’g‘ﬁ Confectionery Golden Syrup

£ and ¥
g Dairy Products of Quality %
g Head Office: Factory : %
¥

g CONSTRUCTION HOUSE, RAVALGAON., £
g Ballard Estate, Via Manmad,

N BOMBAY. | (G. L P.RIy.)
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THE DAHANUKAR ORGANIZATION |

The various enterprises of M, L, PAHANUKAR & CO,, LTD,

T

consist of the following manofacturing and service companies : E
E

» M. L Dahanukar & Co.. Ltd., = The Maharashtra Sugar Mills 1td.  §
« The Belvandi Suaar Farm Ltd. ~ # Dahanukar Sos Ltd. =
« The Amrut Oil Mills [td. # Worli Chemical Works Ltd. q
« New United Cons. & Ena. Co. Ltd. # Bharat Dahanukar & Co.. Chief 2
Agents, The New Asiatic

w The Hind Razor & Blade Co. Insurance Co- Ltd- ¥

What We Make
SUGAR AND BY - PRODUCTS

Pure cane sugar, confectionery, boiled sweets, pan goods,
lozenges etc. alcohol from molasses, high class rectified spirit,
denatured spirit and quality aromatics.

Our Sugar mills have their own sugar estates, 30 square miles
in area.—an area larger than the island of Bombay! The
total crushing capacity of the two mills is 1300 tons of cane
per day. The plants making confectionery and alcoho! have
been made to our specification in India.

OIL AND OIL PRODUCTS.

Vanaspati (vegetable ghee), refined groundnut oil,
pure coconut oil, pure til oil, Soapchips, toilet & washing soaps,
oil cake for manure and cattle-food etc. -

The Amrut Oil Mills is the first concern in India to manu-
facture vegetable products -approved by Government with .an
entirely Indian-made plant. ‘

PHARMACEUTICALS:

B. P. Extracts, Tinctures, Medicinal S}rups und lnjec'tablés.

. Our Sgrifide .
\ - ENGINEERING & CONSTRUCTION.

Designings of civil engineering projécm.vs'u,lt‘;r‘eys.‘Valuatloﬁs.' etc.,
construction of roads, bridges, buildings and other works for
Government, municipalities, railways and public bodies etc.

INSURANCE.

We underwrite life, fire, marine, accident and motor insurance .
for one of the leading Indian Insurance companies.;, = ..
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© Walchandnagar Sugar Works
” and
] Agricultural Industries

Manufacture:—
CRYSTAL SUGAR
REFINED G. N. OQIL
DENATURED and
RECTIFIED SPIRIT.
For particulars please write to :

WALCHANDNAGAR  INDUSTRIES LIMITED

10 e SR I N BT el T R TR

T S 1 S e T e S S

Wy

HEAD OFFICE: FACTORY: ¥
Construction House, Post. Walchandnagar 3

Ballard Estate, Dist. POONA X

BOMBAY Rly. Station Diksal =

(G.1 P.Rly.) ﬁ
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| The Godavari Sugar Mills Ltd
]
!

MANUFACTURERS OF PURE. WHITE CRYSTAL SUGAR

Factories at
SAKARWADI Station Kanhogaon, DHOND MANMAD LINE
Dist. Ahmednagar, (G. 1. P. Railway,)
LAKSMIWADI Station Kopergaon, DHOND MANMAD LINE
Dist. Ahmednagar, (G.1. P. Railway,)

; MANAGING AGENTS

K. J. Somyiya”& Son
Fazalbhoy Building, Mahatma Gandhi Road,
FORT, BOMBAY.
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VASANT

TEXTILE

HACHINERY ‘

NANUFACTURERS ENCINEERS
MACHINE DESIGHERS

‘VASANT VIJAY

470-71 WORLI ROAD WORLI BOMBAY 18

Man ufadurer,; of :

. T » . N
Plan) g:né Finishing Machinery ; Vegetable Ghee Piants ; m«mum/'

austic Soda.
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SRI NRISIMHA PRIYA

(Organ of the Sri Ahobila Mutt)
# A Tamil and Sanskrit
% Monthly devoted to
# Hindu Religion and
# Philosophy.

THE KHATAU MAKANI

7 \ 5pa. & Wve. Co. Ltd.,
§: ‘—-: Hains Road, Byculla,

\ 3 BOMBAY.

; £

i

Managing Agents Managing Agents

HOTILAL MANEKCHAND & Co. j MOTILAL MANEKCHAND & SONS.

Annual Subscription. Rs. 3/-/-

Long-cloth, Drill, Coating, Shirting, Towels, Chaddars,

1L TN LT TR LT

Apply to : —

il

The Manager,

Dhoti, Sari, Blankets, etc.

L ) L T L1 S TN 2T L

e iy, ST iy, S

Sri Nrisimha Priya,
2. Adiappa Mudali Street,
Cheap, Popular and Durable varieties, : \ Vepery, MADRAS 7. !
within reach of the common man, i‘_;{f'f‘i;, LLL—.- - =
R UG
N o _
L L LT L L T L P TN Lt L L LT TN .
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This sir, 1is our rate card. samplc
copics arc sent only on request—Blah,
blah. But Why waste timec talking
business? Come on. Accept a warm
welcome to do business. Capture our
class of readers. Service Pays—always!

TRY.
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ADVERTISE IN SRI KRSHNA

The circulation of this Journal is ameng prominent peoble and includes

Mills, Factories, Business Houses, Colleges, High-schools and Cultural Institutions |

both inside and outside India. There is no doubt that the Journal will be an

excellent medium of advertisement to your Concern. The rates for advertisements

are as follows:—
Yearly. H. Yearly. Quarterly. Monthly,

Back outside cover page Rs 1200 900 480 240

Cover pages 2 & 3, Inside
first and last pages and ;
all pages opposite reading

matter " 900 690 360 180
Inside full page " 600 450 240 120
Inside half page , 375 270 150 75
Inside quarter page » 240 150 90 45

For advertisements in double colour please ask for rates,
’ i

Please fill in the Order Form on thereverse and benefi i
same time benefitting a good cause. efit yourself while at the

xdit

' SUBSCRIBE TO SRI KRSHNA

QR EACA A A S ACSE A A et Ay

st P AP SIS AP NEIE R SASAPASNP N E ASpaA

(If you Look for Chaste Method. Mould, Motive and Substance in Your Reading).
Date Place —
To

THE BUSINESS MANAGER, “Sri Krshna
East 3rd Street, PUDUKKOTTAL (S. L. Ry.)

Sir, :
T would like to be on the regular subscribers’ list

of your magazine ° ‘SRI KRSHNA®’.

I am sending by cheque/Postal Order/Money Order the
amount of RS .ecmcrieiiiinies somensenne being my subscription for
years beginning with 1951.

--------------------

Yours faithfully,
(Please write in Block Letters)

From
Name
Full Addressg

T0 INFLUENGE THE INFLUENTIAL IN ASIA & ABROAD ADVERTISE IN SRI KRSHNA .

ORDER FORM

| D220 1 - . Place
"To

 THE BUSINESS MANAGER, “Sri Krshna"
' East 3rd Street, PUDUKKOTTAIL S. I Railway

Dear Sir,

 Please register our name for the publication of the
enclosed advertisement in your monthly for one/ three/ six/
twelve months. I/We enclose a cheque for Rs.... ‘
The block for insertion is sent by separate registered
post. ‘ ~ '

o ‘ Yours Ffaithfully,
Full name and address in Block Letters, ‘ v o
Name , - ' ‘
Full address......cu....

e M M S S o SN
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rrizes for Short Stories
SHORT STORIES

In two to four pages (as printed in SRI KRSHNA)
in simple and chaste English/Sanskrit/Hindastani/
Tamil [Gujarathi/Marathi /French / German are invited from
all types and classes of rcaders for the ‘Two-minute-tales'
feature. The only condition is that the stories should
have depth and purpose in them, conveying any mood from
reckless merriment, pathetic swectness to religious awe
as was fairly well represented by ‘Birth Pangs' in the first
of this series that appeared in the isste No.7. As it was
not much of a story the teen-aged author in that instance
was awarded a special prize of Rs. 30/- only for his hand-
some effort. ' a | \

Only Subscribers or those who remit a nominal entrance
fee of Rupee one to- the Madras-Sditor, East 3rd Street,
Pudukkottai are entitled to compete.

The first Prize is Rs. 50/-, the Second Rs. 35/- and the
Third Rs. 25/-; Two consolation prizes of Rs. 10/- and Rs. 5/~
are also offered. The Second prize is reserved for High-
School, College and Lady competitors. They are however,
eligible for the other prizes also. No correspondence will
be entered into in regard to the stories or the prizes.

The =zhort stories should be sent so0 as to reach
Mr. A. S. Iyengar, ‘*Krshna Bhavan’’, Third lane, Hindu

Colony, Dadar, Bombay-14, who has kindly agreed’

to go through them and select the best and whose decision
will be final, on or before 28th February 1951. The

prizes will be sent before the 31lst March, 1951. No

prizes may be awarded if the articlesdo not come up to a
good standard. '
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BRAHMAN. THE ABSOLUTE OF THE UPANISHADS. IS
THE GOD OF THE qITA.

(Summary of the fourth lecture delivered by SR1 P. N SRINIVASACHARYA, M. A.,
on 7th September, 1950, under the auspices of Sri Krshna Sabha, Bombay J

The Bhaghavata and Bhagavad Gita

expound the nature of Krshna as
Madana -mohana and Sarva - loka -
rakshaka, who, by His bewitching

Beauty ravishes the soul out of its fleshly
feeling and who by His redemption-
love forgives the sinner and saves him
from the ills of Samsara, It is some-
times said that the Lord of Beauty and
the world-Redeemer is a personal God
who suffers from the limitations of
name and form and that He is a lapse
from the Absolute of the Upanishads
or Nirguna Brahman. Brahman or God
transcends the subject-object relation
and He is beyond all distinction and
duality, He is pure Consciousness devoid
of all relations and is Bliss itself. It
is due to avidva and maya that the
Jiva thinks of Brahman as Saguna
and when avidva is removed bv gnana,
what is false disappearslike a dream
or illusion and what is real remains
identical with itself as the one with-
out a second. Brahman alone is real
and the world is false and is negated.

The Upanishads prove this truth of
. nirguna Brahman by the = negative

method of neti neti, not this, not this.
It says that determination is negation,
Sat or Reality is one without a second,
but the moment It wills to be the
many and becomes the manifold of
namarupa or name and form, negation
€nters into it, This is due to the
veiling of Brahman by mavya and avidya
or illusion in its cosmic and subjective
sense. The Brahman is reflected in
maya and avidya and becomes Tswara
and Jiva. Negation is self-contradiction
as the one appears as the many and
Isvara is this one-many or finite-infi-
nite. The Upanishads speak with a
double voice and say that Nirguna
Brahman is alone real and is beyond
name and form and beyond all qualities
and relations. But they concede the
existence of Saguna Brahman for the
benefit of the theists whose knowledge
is veiled by avidya and maya. There
are degrees of reality and truth due to
avidya and avidya is gradually removed.
When the, theist ascends from Dvaita
and Vmslhtadvanta and finaly realises
advaita or 1dent1ty consciousness there

is no ascent ) attainment. Saguna
Brahman or | urushottama is a lapse




trome Revdiry sond the irer nee between
a pillar and Porushottama s one of
degree and not of kind  and  advaita
removes this conscionsness of difference
leading to delusion.  Sri Krshna Him-
sclf expounds in the Gita the distine-

tion  between Sakira Brahman and
Nirakara Brahman and points out that
Brahman is formless and eternal and that
Purushottama is limited by space-time-
causc and is therefore on a lower level,
What is limitel is confronted by maya
~avidya and obscured by it. Karma
Yoga and Bhakti Yoga are meant for wor-
shippers of the personal God and are
applicable anly to the avidya-ridden
mind. Gnana sublates avidya just as
light removes darkness and then what
is, is and that is the Absolute; and what
is not is not and that is Isvara the
absolute spatialized by dvaitic con-
sciousness.

Visishtadvaita does not accept this
kind of reasoning as it is based on a
philosophy of religion which says
that the Ubnanishads and the Gita
are integral and that there is no differ-
ence between philosophy and religion
and the Absolute of philosophy and
the God of religion. Existence and
value are one and Brahman as the
ground of the universe is the goal of
religion. He is apprehended as the
ground of all beauty and is attained
as the highest end of life, He who
knows Brahman attains the Highest
and therefore the knowledge of Brahman
ends in the attainment of Brahman.

But the view of Nirguna Brahman
does not accept this primary principle
of the philosophy of religion. It says
that Brahman is Sat and there is no
need for any Sadhana. But reality is
- realisable and realized in truth and
such realisation implies the reality of
the process. The idea of realisation

302

and valuwe is implied in Brahmavidya.
But the view of Nirguna Brahman
does not give any place to spiritual
Endeavour and End. Tt is argued that
Brahman is the secondless Sat zm.d
when it bgcomes the many, determi-
nation and negation enter into
it. Neti or determination is not
bare negation as bare negation ends
in sunya or nothingness. Negation
implies affirmation and has therefore
positive meaning. What is denied is the
finiteness of Brahman and not the finite
jtself. The infinite is in the finite and
though the two are different in denotation
they are one in connotation. Every
thing, thought and word connote
Brahman as the ultimate meaning ot
the universe. They apply to difference,
but imply unity As all beiugs live,
move and have their being in Brahman
and exist for Him, they are not separate
from Him. They can be distinguished,
but not divided. They are distinct
but not opposites. Brahman i§ real
and the world also exists, and exis-
tence and reality are one. The world
has its being and wvalue in Truth, is
sustained by Truth and Truth is saguna
and not nirguna. The theory of degrees
of Truth lexds to no truth as it refers
to infinite degrees to the Infinite. If
non-contradiction is the test of truth
there is no reality at all. Every thing
in the world is infested by contradic-
tion as it appears\to be real hut is
not real. There is no passage from
appearances to reality and they can-
not be harmonised in the Absolute. If
Saguna Brahman is the illusory High-
est he has no chance of being freed
from illusion. To say that Saguna
Brahman is a concession te the theistic
mind suffering from the contradictions
of avidya savours of the spirit of con-’
descension en ling in compromise. A
philosophy wthich insists or the abso-

luteness of reality - cannot consisteny .’

808

speak of absolute Truth and compro-
mising between Mayatita and Maya-
ridden Isvara. In pure Advaita there
is no place for Advaita philosophy
and ~Advaitin. In its refutation of
theism it employs the logic of
Buddhism and leads towards atheism
or the denial of God. The theory of
degrees of Truth is reinterpreted in
terms of integral and synthetic philoso-
phy and it is the theory which refers
to the passage from the partial to the
full. A journey through the unreal is
an unreal journev, but a real journey
is real ascent to the Absolute.

Nirguna Brahman is $at, Chit and
Ananda and it is Saguna Brahman.
Sat is Reality or satyasya satyam.
It gives a meaning fo the finite and
tafinitizes the finite. Brahman is self-
luminous or Param Jyotis or Swayam-
prakasa. Consciousness implies a self
that is, self-consciousness. Brahman is
apprehended as a Substance, Subject
or self and also comprehended as a
That with a What. It is the light of
lights that illumines the sun and stars
and the sky itself and is the light when
there is night. Brahman is not bliss
but blissful as bliss without a blissful

being 1s a mere abstraction emptied

of all content,, Therefore Brahman is
real Reality which is self-luminous and
eternally blissful and what is nirguna
is the denial not of gunas hut of the
imperfections of error, evil and ignorance,
These imperfections are attributable
only to the finite self and not to Brahman.
The true meaning of maya jis avidva
and it obscures not Brahman but only
the Jiva, Avidya is Karma and Kama
and they are somehow in the Jiva
though it is really a spark of Brahman.
In philosophic modesty and spiritual
humility, the Visishtadvaitin takes on
himself the imperfections of life and

. frees Brahman from all taint, He is

¥
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beyond the limits of space, tlme mmd
body, avidya, kama, karma. He is the
Whole, the Stay and the Home of the
eternal values of Beauty, Goodness apd
Truth This view is not a compromise
between Saguna and Nirguna Brahman
but the comprehensive reconciliation of
bheda and abheda. The one remain-
ing in the many as its ultimate mean-
ing and value and the finite self is
ultimately infinitized without lpsing its
distinctness. Q\

The theory of Nirakara and Sakara
Brahman is likewise reinterpreted in
terms of Brahman as the formless
taking a form of His own in order
that the Jiva may be drawn by His
Bewitching Beauty and become beauti-
fied. Divine Beauty is not the sea or
Land, Space or time, or finite or infinite
but it is transcendental. Brahman is
not impersenal but super—personal. He
is not a person made of prakrti, nor
is He nirakara devoid of content and
colour. Determination negates only when
it is determined by others but Self-
determination enriches the Divine
nature. Brahman isand has Sat, chitand
ananda and in the interests of redemp-

‘tion of the many He takes a form

made of love and incarnates into
humanity in order that humanity may
be spiritualized. A man can rise from
the animal and spiritual level and can
be divinized. The Jiva is attracted
by Beauty that_is Krshna and is
transmuted into His likeness.»

Even human personahty is not hm)ted
and it has infinite possibility. ‘Though
a monad it has open wisdoms and it
can’ expand into infinite consciousness.
Mogdern psychology as’ ‘metapsychics
has discovered the phenomena of tele-

pathy, television and so on ~ The Yogi - .

by ‘physical andmpntal dlsclpl‘me ca.n%
bring out the sakti that is cofled up'
and ma,ka ascent mto Sahasrara“ ~~4md




EXODICT s 0o e g other POWCT S,
The <elf can avercome the contraction
of Karma and avidya and its conscious-
ness  can devetop  into  infinity.,  So
cven finite personality can  overcome
the barrier of finiteness and exceed
all limitations of space. time and cause,.
Divine Personality is by nature eternal
and infinite and is the All-self that
pervades all heings and is their Over-
Self. Krshna is Purushottama or Vasu-
deva . and He revealed His Divine
nature or Visva-rupa on specific occa-
sions, and thus proves that He is Purna
Avatara or Ahsolute Brahman. He is
Brahman the Infinite. Purna the perfect,
Vasudeva or the All-self as was revealed
to Yasoda, the Gopis, Narada and
Durvasa. But they often forgot His
divinity and so he played hide and
seek with them till they renounced
their egoity and self-centredness and
became Krshna-centred. He is the centre
without circumference and that centre is
the Inner Being of all beings and He re-
sides there in order that they may
grow into godliness.

moi K hna o Vasudeva is Brahman.
The Alsolute is revealed in the life and
teachings of the modern scer Ram-
krshna Paramahamsa who taught his
Advaitic teacher that Nirguna Brahman
is Saguna Brahman and that Gnana
and Bhakti are one. Sri Ramanuja
begins I1is immortal Sri Bhashya with
the invocation that the Brahman, the
ground of the Universe, is Srinivasa,
the God of Religion. Who sports with
all Jivas and saves them by His loving
Grace. His invocation presupposes the
truth of ' the philosophy of Religion
that He Who is the Brahman of the
Upanishads is the Bhaghavan of the
Itihasas and the Puranas, Who in-
carnates into humanity with a view to
alchemize all Jivas by his love and
then Brahminize them. The Brahman
has the Svarupa of Satyam, Gnapam
and Anandam or Life, Light and Love
and also a matchless form of Beauty to
magnetize the Jiva and mould him into
His image. Svarupa and Rupa of
Brahman are fully Self-revealed in
Sri Krshna as Purnavatara.

LIFE then is not so monotonous as one thinks. All one has to do is to
give the world what it asks and give with good grace. Give
graciously, with no regrets and without counting the cost. The
satisfaction one derives from this far exceeds the original outlay,
for Man is born and created to give, and unless he fulfills this
purpose he is never satisfied or happy.

_Leave cynics to criticise and leave pessimists to mope. Life for us'is
simyle and straightforward, and unlimited happiness is yours and
mine for the taking.

Vaimlkls Porl—rall: Gallery |
Sri Rama: as Vlewed by Himself

SRI K. S. RAMASWAMI SASTRI,
(Continued from Page 245.)

That Valmiki makes GOD function at
the levels of the Divine and the human is
thus clear. There is nothing abnormal
or incredible in such a view. When a

~ Yogi can function at two levels now

at the ordinary level and now at the
Yogi level, why cannot God do like-
wise?

That Valmiki is fond of the above
said technique of mingling the higher
and the lower levels of being and
revealing occasionally the higher in and
through the lower is clear from various
portions of his immortal epic. When
describing the Vanaras and especially
Hanuman this is made clear. Hunuman
isa AAFIO QfU3IF and is a master
of languages and sciences and philoso-
phies and yet is ordinarily a monkey

‘with a tiil. Nay, when he sees .Mando-

dari in Ravana’s bed atd regards her
as Sita, he made a noise and kisséd
his tail and frolicked and sang and
danced and ran up and down the pillars,
and fell on the earth and thus exhlblted
his natural monkey-hood.

AFRTTNG AT 7=
- aF faate st s
TanTAdE, faarE st
frgziaa wat awfa sdam
(Sundara—X. 54)

In the same manper Jatayu .is des-
cribed as ordinary vulture and is yet
shown as giving up his life to save a

“damsel in distress and .earns rightly

‘

-

the following supreme encomium from

RAMA.

I @ TPER araEl qAEeRo |

f T Qi e i
Aranya LVIIL 24

Nay, RAMA sends Jatayu’s soul to the
highest paradise— a privilege that is
regarded only as open to the supreme
bhaktas and Jnanis,

The second fact to be borne in mind
is that it is often said that RAMA
regarded himself as a mere man and
said tothe assembled divinities: ““Iregard
myself as a man, as RAMA, son of Dasa-
ratha. sireatd Argeass o ggoasg

(Yuddha Kanda, CXX, 12)

But it is-clear that on particular oc-
casions RAMA’s Divinity was deli-
berately self revealed by him as it was
ordinarily self-obscured by him delibe- -
rately just as the sun hides hmself be-
hind the clouds. which he creates out
of acqueous vapour, is. sucked up
by his beams and yet breaks through
the clouds of his making if, when and
as he pleases.. When RAMA -meets -
Sarabhanga and Sutikshna he says to
them: AgnaTERea® SNE SwE saR

(Aranya, V, 33; VII, 14)
Sri Govindaraja quotes Tamslok'n and

interprets a“g&&mﬁ as, HWI-‘-"QTIW or
mﬁ; ~The prevmus verse  whith

states the request:-of Sarabhanga gives s

the real key & 0] the meaMng of ‘the word
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FUE QT MRET AREAAl

ST AACNm G FAAEAT

ALAA ATINE S WU RIFL (/AT 734

TETTIET ARTINT S{AGE ST AEFRE
(Aranya V 28 to 3

TR R PR 1 £

Thus the saint wants to renounce
every fruit of his tapas to God in true
Ramarpana spirit. He requests him to
receive and accept the fruits of
his austerities and penances. The
results of such Karma Yoga will be the
attainment of eternal paradise by the
attainment of Bhakti and Janana in all
their fullness. Govindaraja says wecll,

e |aitn gnam azfaaty afaf
W | SRS A /hal ®Ian-
QAR | RO VIO AN
FATFANFTAARTINR  WTARRA-
FFT |

but the conmentators spoil the effect
of this fine idea by sacerdotal and
sectarian ideas. Maheswara Teertha
says that RAMA said that he would
take the worlds himself and not accept
them as a gift from Sarabhanga because
Rama heing a Kshatriya cannot accept
a pratigraha (gift)!

FERT FIF AFE AFfedtfa | g o
sRadionifa e afangmgazan.
i |

Govindaraja says thatin verses 30 and 31
aforesaid 3T means f%lmmmﬁza

WIHas: though in verse 28 Sarabhanga
says that he had conquered Brahma Loka

e PRTOEIR AtaEAc and  that

CLRET e FIAETERTAAT AT
sy - e says adso that Sarabhanga

wanted to po to Tridiva and tha Tridiva

means ﬁmfa‘qfa which is higher than
Brahma 1.oka.

FarRfr ¢ aw g araeata
grpaRtem frram At seRe
IeEn ety | A A negnia-
Raraaafsw TER

It seems to me that the later ideas of
importing ideas of higher and lower
among Vaikuntha and Kailasa and
Brahma Loka should not be imported
into the ancient poem of Valmiki. The
idea ruling Sarabhanga’s mind seems to
be that he desired to offer as RETN  the
worlds won by him as the reward of
merit, because the higher sadhana of

w;i;qmm and  Qaagn  and  E@meqE
(surrender of doership and attachment
and results) will intensify bhakti and
gnana and would lead to union with God
(Sayujya: instead of merely leading to
salokya or samipya or sarupya if he
went after meeting the full incarnation of
God. I therefore think that when Rama

replied he meant that he

ﬂ'CCCpt?d the arpana and gave the highest
!nber?tlon or salvation (mukti) and that it
implied the meaning of all the three

synomymous words TR,
Sl and spremfy.

Let us examine also the later verses in
the chapter. Sarabhanga afterwards
enters the funeral pyre and ascends

with a divine body. Where does he
go? '

307

Govindaraja says that the word

HWSAFH means agreawHSE and  that
the reference is to Devayana or
Archiradi-marga. Ithink that in the
older works no gradation of planes as
between Vaikuntha and Xailasa and
Brahma Loka was meant at all. Even
in Sankara’s Bhashya on Brahma Sutras
IV, 4,22 the reference is to Brahma
Loka from which there is no return
whereas from Chandra Loka (the ordinary
svarga) there is a return into rebirth.
But he evidently ranks what he calls the
Mvkti which is attained by Gnana of
Nirguna Brahman as higher than that

got by Bhakti of Saguna Brahman. He
says

gvrEna fregsaAaal g Rafag i
qoauAl fagaFIgi: | agnTanAT @
wrrEraorRER Fa R e )

This gradation also is not approved
by Sri Krshna who says in Chapter XII
Verses 2 to 7 of the Gita that both attain
Him and who says also in chapter XIII,
verse 18 of the Gita that those who know
the Jnana (Nirguna Brahman) attain Him
and says in Chapter XIV verse 27 of the
Gitathat He is one with Nirguna Brah-
man, I am, therefore, of opinion that in the
Sarabhanga and Sutikshna episodes
Rama reveals His supreme divinity and
accepts their arpana of the results of
Karma and confers on them not merely
Salokya etc. in Paradise or Brahma Loka
(without any element of gradation as
among Vaikuntha and Kailasa and
Brahma Loka) but the highest Sayujya or
union with Godhead. We see the same
resultin the case of Sabari also. Thus
tapas and bhakti and jnana and the high-

est Moksha are available to all beings in-

the eyes of Rama and Valmiki.

W 47 GHA qARA TgAEA |
nfaRagRiEIEE SRR

The Jatayu episode to which I referred
above is another instance where Rama
reveals his God-hood.

ar NfaTEstetaraTEaEer ar ake |

sqriafaat ar @ ar F yfisEriEm N

A ATHA: ToT SIFFITRMA, |

TR AT WAEHALT a9 T4 Ul
(Aranya XLVIII 29-30)

Govindaraja says that mﬁm.
means the Sanyasins because the attain-
ment of Viraswarga by those who die
in battle is Jatayu’s due and need not
and should not be stated in a passage
relating the highest salvation and libera-
tion (Muktiprakarana).

WRIEATHEIIAN AT
Ta: frgaRagmasasantEg | gt
TRIFRON TFRTEATI |

Maheswara Teertha says that the word
Aqerafaat means Mukta gaergfaceanl
giﬁlﬂi. Thus Rama sends Jatayu's soul

to Paradise a feat which no mere man
can accomplish !

In the Yuddha Kanda (XVIII-23) Rama
reveals His superhuman divine power.
He tells Sugreeva that Vibheeshana
could do no harm and that he Rama
could kill unaided all the Rakshasas,
nay, all others also, in the world with
the mere tip of his finger-nail.

gD |AFR qr PR AT |
qEANAEE B ANEE: S )
fraraw gwar asr e e e |
TN AT ETTeE gRaivsaT |
{Yuddha, XVII], 2¢-23)

The implied reference is to his killing
of Hiranyakasipu by finger-nails in

9 Swmiteninrfot q mwo L \.':‘f
At @ saftrn w1

(Aranya LXXIV 13) His Narasimha Avatara. Tilaka says well &
by Tapas. He says further (Brahmyah) ‘ ' I o ,

S
o
T




Sath R AR AR AR
e G AHIRTA A s ERETar
AR H AT fere agE-
QEIAIT FATEANLIETIZATA AT
AEraEAR | AegAr A efakeE-
HEUFATIA AN R SEwaat-
FTARGATCES U A |

Another episode where he shows his
divinity is where he asks Lakshmana to
bring his bow and arrows so that he may
dry up the ocean who would not appear
and allow a bridge to be built to Lanka.

| mnaEm S gdanhsemn |

gk At agat aeg ganar )
(Yuddha XX1-22)

Nay, in the famous episode where he

promxses abhaya to all devotees takmg
_pratection— ‘be they Vlbheeshma or
"even Ravana— the word abhaya as
already pointed ‘out by me means not
only freedom from worldly fears but also
the highest liberation and salvation in

Paradise. says AWARL
Heg am

Govindaraja

Finally,

‘ .(chlrajeevatva) ¥ on

The U pmmhads declare 34 i"l \'ﬂ?ﬁ
aifa 1 s 91 And wE1 9RO e
it fAg . @ faitfA. The word FARAT
may mean “to all beings” or “from al
beings”. The former meaning is mote
consistent with the above-said highet
meaning of the word abhaya.

[ may refer in conclusion to two pieces
of self-revelation offhis divinity by Rama.
After entering into and routing and
destroying the Rakshasa army with a

.peerless and hypnonsmg power (Mohana)

by the Gandharva astra, he told Sugriva

and others that such power was pos,sessed

only by himself and God S\iva maam;
fEh R g gdawer W (Yuddha, XXX, 38).

-1may  refer 10 the q;&wma

bestowal by . Rama o dqamtcssaess ‘
Hanuman and

Vibheeshana and of. Patachs* on-Sugriva

and of Heaven on all ‘the mhahltants

of Ayodhya at the time of his ascension

to Paradise (Uttara, CXVIIl to CXX),

PHILOSOPHY ?

“What isitanyway /1 sxmply go along getting the most out of !rfe on,

a day-to-day basis

I don’t worry about tomorrow and i don't care

about what happened yesterday Once you start thmkmg about hfc ,
and its problems, and begin worrying over the future or rqgrettmg tpe, .

_past, you're liable to become ‘confused.
, work well and extracts.all he cap from the present he’ll have as happy
“a'life as he's' supposed to ‘have.” |- ] ;

"1 figure ifa ‘person’ glqes his



The Essence of Secrets Three

By SRIR.R.D., B. A., LL, B,

(Continned from page 250.)

Religions deteriorate more because of
* the faults of the founders than because
of the faults of the followers., Similarly,
disciples go astray more because of the
faults of the Teachers than because of
their own faults. Sri Vedanta Desika
has written a book called Guru Param.
para Sara or the “Essence of Successive
Teachers”. The main reason for doing
so is his great pity for people who go
astray without reaching the Acharyas
who have understood the Truth of the
Religion which is being taught from time
immemorial till even today by good and
great men with the help of reliable
sources of knowledge, practising Truth
themselves and persuading others also
to follow the same.

What is taught in Guru Parampara
Sara is this, One should tearn from the
Sastras what a Teacher (Acharya) and
Disciple (Sishya) should be like., The
disciple should know for certain that the
Acharya has the qualities necessary for
an Acharya, lovehim with all his heart,
mind aad soul, sit at his feet and learn
good things from Him.

Alas! How many people in this world
know this? Disciples mastly go to their
hereditary teachers the Swamins of
Mautts, big and small, their own father or
paternal uncles It is very difficult to
say that even one, not to speak of a few,
seeks a Teacher endowed with the neces-
sary qualities. Just as in the present
day world father and son, husband and
' wife and master and servant revile each

ether either directly to their face or out

! of their sight, teachers and disciples also

do the same. The pity isthat such
!

disciples even claim to have great love
for their Acharya. It is very rare for
people to know themselves as they are
and to reform their pitiable condition.
Very few people in the world are given
to introspection or to study their own
faults. To be frank, people do not attend
to their families or even to their bodies
properly. This being so it is much rarer
to devote time to consider the good of
the Atman or the immortal self. 1 write
this after studying my own conduct and
that of a few according to the best of my
light and not in glorification or con-
demnation of anyone school of thought. I
merely record what appears to me to be
happening in the present day world.

What is stated in the Upodghata or
Introduction is this, In our body there
is an entity called Jeeva which is distinct
from the body and is indestructible. Our
Father and Mother, the owners of this
entity, related to us in all ways, live in
their Eternal Abode. They want to
remove the great sorrows that we are:
undergoing in this world, to take us to
their place and to bestow on us infinite
bliss. Innumerable Jivas like ourselves
are living with them in- perfect enjoy-
ment of infinite happiness. Without
knowing anything about this we go about
in search of happiness mistaking need-
less misery . and difficulties to be true’
happiness. Ia this unfortunate state of
affairs a kind. good and wise man advises
us as follows:— *You are fit to enjoy
infinite bliss. You are in hopeless misery
now. If yougotoa good Acharya you
will attain infinite bliss. Seek and find

a gond Acharya”, By a_stroke of good |
fortune the disciple comes across a. good
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Pl vohinry e et toe knowledge ol

aood thines o the Sichya. Because of
that lkoowlulyre  the  disciple becomes
illinined, teaches the Lord and attains

eternal and infinite (Ananda) bliss.

The following  illustration mav  be
given of one who undergoes hardship as
a result of not knowing good things and
later on attains happiness by learning
good things from a good person. A king
went to a forest for hunting, accompanicd
by his children. In the course of hunt-
ing his male child of three years of age
was lost. The king went back to his
kingdom. The hunter in the forest came
across the child, adopted it as his own
and was bringing it up. The child
became twelve years of age. He con-
sidered himself to be a hunter boy and
was doing everything .which hunters did.
The Rshi wanted to get into touch with
the boy and question him on the subject
of his ancestry. But the boy, true to the
nature of his adopted father, was in the
habit of reviling good persons and was
therefore even unapproachable. The
Rshi, however, nothing daunted, finally
became friendly with the boy by some
means or other, Then the Rshi advised
the boy to ask the hunter asto how the
boy came to live with the hunter and
whether he was born to him. The boy
questioned the hunter accordingly. The
hunter informed the boy that he was not
born of his loins, that he was a foundling
and that he reared him merely because
there was no one to look after him. The
boy comwmunicated this to the Rshi. The
Rshi said, “My good boy, you look like
‘. a prince. The signs of royalty are clearly
-Yisible in you. You are the son of a

king. Look at yourself-4nd the natural
son of a hunter. You Wwill know the
" différénce for yourself. You will surély

I shedl take you with
Cone wlongs Please ask the hunter
whether hoe is willing to part with you”.
The boy asked the hunter for the neces-
sary permission. The hunter readily
agreed to send the boy with the idea
that if the boy got the kingdom, he also
would be benefitted. Then the Rshi took
the boy to his hermitage, made him put
on the sacred thread and taught him all
the arts and sciences necessary for a

_king. At this stage a favourite of the

king of that country came to that hermit-
age one day. He was wonder- struck to
see that boy. He questioned the Rshi
about him. The Rshi related the boy’s
antecedents. The king’s favourite said,
“Formerly a little boy of our king was
lost This boy is perhaps that long lost
child.” He then addressed the prince
as follows :— “My good prince. come to
the city. Your father is the king.” The
king’s favourite went to the king and
told him :— “I came across your long-
lost child in a hermitage He is really

a wonderful boy. Shall I bring him to

you!"” The king asked his favourite to

bring the prince, The king’s favourite

brought the prince to the king. The king
was immensely pleased to find that his
long-lost child was regained and he
made him the crown prince. This boy
originally considered himself to be the
hunter boy because there was no  one to

tell him the truth. He regained his,

kingdom as a'result of following ithe

advice of the Rshi owing to a itmkc of

good luck. ‘ »

In the same way ‘ail of us éan reach’ -
God, enjoy -eternal happiness, if ‘we go .

to a good Acharyaland learn good things.

If a good man comnrunidates this to a “
man of the world he tovéives only rebuﬂs;;‘;_ Y
‘for his pams. He is tol’d, “Miaa ‘your .

|
own business. You may advise me when

your advice is sought” A fortunate few .
blessed with a favourable turn of the
wheel of time thank the adviser for the
good advice given and want to learn
more. People undergo hardships in this
world because they do net know about
the Jeeva, the immortal self, the Lord, the
Master of everyone and everything and
similar truths. Many people will listen
1o the advice if they are advised by cne
who is moved with infinite pity and
endowed with great wisdom  Scoffers
there will be. Being content with having
even a single listener to this advice Sri
Desika has been pleased to write this
work containing spiritual truths. If
one understands that being a king is
better than heing a hunter and that one
is fit to be a king one will endeavour to
abanden behaving like a hunter and
begin behaving like a King. In the
same way if we realise from the words
of an Acharya that to be a Nitya

s A

(Archangel) o a Mukta (Relgaged atman)
is superior to be a samsarin, (2 man of N
the world or atman in bondage) and.
that we are fit to be Nityas and Muktas
we will long to stop behaving like a
samsarin and to become like Nityas and
Muktas. Even when we go to an
Acharya for Kalakshepa (spending time
in listening to spiritual truths) or when
we listen to or even teach spiritual
truths ourselves it is very difficult to
realise the truth that we are still
samsarins or are in bondage absorbed
in the ways of the world.

Unless one knows his defects and feels
sorry for thern he cannot get happiness
of the highest order either in this world
or in the world to come, This is the
essence of the things taught in the
Upodghata or introductory chapter,

|
(To be continued)

'

* * »
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TALKING POINT.

For a long time, to believe that evil is an active princigle in the world
and the affairs of men has been a heresy ; I think the 20th cen-
tury has by now made us see that it is hot. Religion which knew:
otherwise, had softened into illusion. Hence the, revalsion that
territied and paralyzed us when the hard rp,ahty of ev;l man
or his soul or his sgciety, broke through.» . '

Fony-seven years of the 20th century. have, I believe. m‘acked ;hat
iHusion. My faith is that we now.understand evil i

the world- and so we will

strength, not paaic, to the struggle against it. 1at m
the struggle as one not to erachcate evil but to suﬁdue q. ‘ '
-tain it, Courage and reality se¢m to me better “weapons aghhm

- ewil than :lhmon and deepaxr.

bring conrage and
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tne Teacher of the World

By
SE1 A, V. GOPALACHARYA, M. A, M. L.
(Continued from Page 283.)

Vyasa, the grandfather, Bhishma, the
grand-uncle, Devarshi Narada, Jama-
dagnya, mother Gandbari and 2 host of
others failed in their efforts to persuade
Duryodhana. Chapters 140 to 143 of the
Udyoga parva must be read. They
show that Krshna made a most ingenious
effort for peace by making a proposal to
Karna secretly which, if Karna did not
veto, would have established peace and
averted the war. Those chapters will
prove that Krshna’s statement that He will
make all efforts for peace — “Amayaya’’
(symrIar— most sincefely was absolutely
true. Duryodhana was relying for
success mainly on his greatest confidant
Karna. Bhishma and Drona though
formidable and mighty, were Pandava-
loving, half-hearted and very aged.
Karna was Duryodhana’s dearest friend
and had full power over his mind.
Having failed in His peace-mission
although He literally begged the oppo-
nents in their court for peace Krshna's
opening words in the sabha “Etat
Yachitum Agatah” “I have come here
to beg for peace”. On his starting for
the Pandavas’ camp He got Karna into
his chariot for a private converse. He
told him that he was the eldest son of
Kunti and the rightful heir to the half
kingdom alloted to Yudhishthira. The
Pandavas would cheerfully surrender
their throne to Karna. If Duryodhana
was asked to give half the kingdom to
Karna 'he would jump at the opportunity.

"Karna may be crowned; the Pandavas

would be his loyal and happy subordx- )

nates; the terrible war would be averted.

Karna told Krshna that he fully believed "

and accepted the story of his really
being the eldest son of Kunti; but he had
to disagree to the proposal on some
grounds. When the Kingdom was given
to Karna, he would give it backto
Duryodhana, his dear friend. He would
give anvthing to anyone for the asking,
The result would be that Yudhishthira.
the rightful and deserving claimantin his
opinion, would lose the Kingdom and
Duryodhana, who did not deserve it,
would get it. Krshna having done all

‘that He could do for averting the war

and failed on account of Duryodhana’s
uare4sonable cbstinacy, He could in all
conscience advise Arjuna to fight.
Dharmaputra, the greatest peace-lover,
did not quail like Arjuna. Arjuna was
suddenly overpowered by a feeling of
tenderness which was undoubtedly a
weakness :(Klaibyam) and “Kshudram
Hrdaya- Dourbalyam’ as characterised
by Krshna. The feeling appears to have
come for opening the wavy for the advent
of the great Gita Scripture.

Arjuna in his prayer for Krshna's
advice and teaching asked for two things
to be elucidated. (1) What was Arjuna’s
duty “dharma” in this juncture? He had
his moha, sammudha in respect of the
Dharma position. (2) What was the
greatest good (sreyas) and what was
the way to achieve it? = *Yat Njschitam
Sreyasyat Bruhi Tan Mé&”. AsKed about
the greatest good and the best Sadhana
for it, Krshna was like Indra in the
Pratardana Vidya bound to enlighten
Arjupa- in regard to the most suitable
Sadhana for his. Moksha, These\ iwo

questions put to Krchha plaiuh‘my W

i‘ : s o ql..,

,A
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Arjuna enveloped in sorrow and Moha
are answered by the entire Gita words
of Krshna. Every sloka of Krshna is
wonderfully germane to these two
questions. Could Arjuna retire to the
woods as a Bhikshu, throwing up his
arms? He could escape the annihila-
tion of his kinsmen by so doing. Was
not the way of absolute gnana and peace
permissible to him? Again and again,
he catches Krshna’s words in praise of
gnana and dhyana and sthitapragna and
Nyasa and Sanyasa and enquires if he
could not take that road avoiding the
dharma karma road involving pitiless
shedding of blood. Questioned about
the sadhana for moksha as he was —
Arjuna declaring that he did not covet
svarga or the sovereignty of all the
three words — Krshna felt bound to
explain elaborately that the performance
of the Kshatriya - fighting ~ Dharma as
a Yagna and as a duty imposed on him
in the Phala Tyaga, Kartrtva-Tyaga and
Iswara-worship spirit was not only the
best, but the only way in which Arjuna
could spiritually prepare himself for the
highest spiritual destiny. As Arjuna
had to fight a bloody battle to the bitter
end, Krshna wants to make Arjuna’s
fighting work a purely spiritual moksha
sadhana, by insisting on Arjuna’s elimi-
nating all anger, hate and desire towards
the opponents and fill his heart with
love and love only for them all. The
words of Krshna “Jahi Satrum Mahabaho
Kamarupam Durasadam” are wonder-
fully great. “Rirst fight furiously and
victoriously your own internal enemies,
nimely, the feelings of anger, desire and
hate and kill them before you begin to
fight the opponents in the battie field”-
Arjuna was to be a great soldier fighting
furiously but with a mind full of spiritual
equanimity, love of enewmies and other
great feeling helping him on the moksha
road. .Rules and particulars about

gatvika food are given to Arjuna. Why?

He was a splrxtually-minded and
moksha-seeking soldier. Soldier’s diet is
proverbially anything but satvik.
Arjuna must rigidly adopt the satvika
fqod to help his spirituality.

For limitations of space this article
has to be cutshort. In our Krshna-
charitra, we would dwell at length on
Krshna’s Gitas and try to understand
and explain them strictly in accordance
with the plain meaning of every word
which fell from Krshna’s holy lips with-
out any prepossessions of our own. The
great divine God-Teacher will take care
of Himself and save Himself from any
apparent inconsistency etc. We need
not go to His rescue by straining a single
word and divorcing it from its plain and
natural meaning. The Gita vocabulary
is wonderfully simple. Not a single word
requires a reference to the dictionary.

Krshna as God takes care tofill us
with hope and courage in spite of the
untold difficulties in the moksha path
necessitating innumerable failures and
often the failure of accomplishment
within the !limited span of one human
life. Krshna’s words—*A Kalyanakrit—
one who wishes for the good and strives |
for the good—can never have a sad
end — my dear Arjuna” : - “Tata” is
the endearing word wused to Arjuna
there —. -‘In this matter of spiritual
quest and progress, nothing done, how-
ever little, will ever be lost. Even a little
of earnest work in this direction will
save one from great danger’’. — Many
men have followed the spiritual road of
continuous devotion to Me freeing them-
selves from slavery to indrivas and the
passionsof raga and krodha and have
reached My state (Mat Bhava), that is,
the highest state of Mukti, freedom and
bliss” — fill us with hope.

The Bibliography .in regard to Gita

" criticism whether appreciative or other- - 5

!
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hunger for knowledge
Feeding the poor was a
duty inculcated as paramount. The asce-
tic was forbidden to cook for himself,
All that has now disappeared. The
begging by the bachelor has been trans-
formed into a delightful little drama.
The poor are forbidden to beg, are
bidden to the poor house. The ascetic
who is supposed to have left his family
has in practice to support another man’s
family. New currents obliterate previous
configurations and even landmarks. And
the current of time makes havoc with its
obliterations far and wide.

his
with his guru.

satisfving

As we have said however the open dc;or_

we have been so far speaking of is onlyin
‘reference to its primary meaning. But it

will be seen and appreciated that phrase

“is a figurative expression applicable to
,numerous other spheres. To start with a
"human being with his senses is, requpred
not only to keep them open, but vigi-
. lantly so to the degree of observation at
once comprehensive and correct. It is
only too well-known that most men are
defective in their powers of observation.
It is this difference in ihe degree and
scope of observation that makes all the
difference between the common man in
the street who seeing sees nothing’ and
the great scientisis who sees and studies
everything. l'he senses indeed wonderful
in their build and marvelio s i their
function we have been endowed with by
God as if they were so many doors which
we have to keep open day and night for

the incoming knowledge. In this connec-

. tion it will be appropriate to refer /to a

scriptural passage in sanskrit beginning-

‘ “‘ﬂaﬂ’l;lﬂﬂf:f" Even by great scholars
it is misunderstood only as a kmd o
. blessing 10 live, for a hundred years
‘Nothing can’ be farther from the true
medmng’ of that passage. : It has nothing

10 do w:t’a living for a ‘hundred years
Its’ true rheamng‘“_

% ﬁ,e?;,cev; \‘xg_x,cxde‘ntally.

and significance would be seen to be its
postulation that if only a man should
cultivatc and improve his fndriyas or
senses a hundred fold (and the possi-
bility of one doing so is necessarily
implied), the hundred years of man's life
will indeed become multiplied a hundred
fold equating thereby the need for and
the value of living an intensive life.

We have so far spoken only of the
senses. More than that there is of course
what may be called keeping the intel-
lect open fbr the entry of all new
knowledge. Keeping an open mind is
also another well-known expression
indicating the desirability and indeed
the duty of the judicjal mind being kept

_open for the reception of argument and
-reason to the very end.. :

“The /open ‘door wmra}so be appreciated
as an appropriate expression for'the free

. functioning of the faculty of friendship.:

I am not here referring to the emotion of -
sexual love, because m that case; lhe-
power of the emotion ‘to knock at and
even break open the door may be,
regarded as adequate even apart from
the danger of -keeping an open «door
mentally and morally. It is much to be
regretted that in the burry and hurly
and burly of mo Jern civilisation there is
Little room for the development of the
great and divine faculty of friendship
for the promotion of which spacioustime

‘ and Juxurious leisure seem to be required.

gyThere - is further - the " need and
necessity for ‘keeping: in modern times
our doors apen for'a sympatheticconside-
rition of the mnumérable changes, that
are taking ptace around us in individual

life in the s snctai Sphere, in the polmcal

world and even in_. the mtemqtlonal

“humanity, He wm"be afool, lnd miser-
“able at - that,’ who would not or cannot

adapt. himseffv 19 tbe changes \t&km
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We may speak of scores of Gther things
from the point of view of the expression
“the open door.” But I have said enough
just to indicate the principle ynderlying
the great idea in the metaphor,

But I cannnot conclude what T have to
say on the subject without referring at
last to what is perhaps after all the
greatest and the most important aspect
of the open door. If god is immanent
and in-dwelling in everyone, it must be

recognised that albiet even i such con-

fined and secluded. Immanence, He is
none the less omniscient, omaipotent
and omni-blissful. He has this golden
shrine within each of us weary waiting
to bless us with the highest Truth,
Happiness and Good. But few of us
remember that He keeps an open door
in His shrine. We forget and insist on
forgetting all about Him and His shrine ;
nay more, some of us, perhaps most of
us, have even gone the length of shutting
the open door and locking it and losing
the key.

The Moral of Kiskkindha and Sundara Kandas
B

¥y

SRI S. VIRARAGHAVACHARYA

It is a well-known fact that ancient
India was a civilized counqry even at
the time when other parts of the world
were not reclaimed from their native
wilderness., The two great Epics Rama-
yana and Mahabharata are the stand-
ing monuments in proof of the same.
Of the two Ramayana is pre eminently
supreme. Its style and diction do not
fail to attract the atlention of European
scholars also. Each Kandg
tant in itself and is Prégnant with
celestial fire. Itistruly sajd of it that
it is an ocean full of precious gems
at the bottom, meaning thereby that
he who dives deep intg jt will be
compensated even out of proportion
while he whp swims on the surface
will have a poor return. The Kiskindha
and Sundara Kandas, fourth and fifth
in number, are very impottant portions
of Ramayana. The principles of Visish-
tadwaita demand intervention and re-
commendation of an Acharya for obtain-
ing salvation. A soul, however great
and virtuous, will not attajn salvation

is impor~

unless recommended by an Acharya.
A soul. however condemned, will attain
salvation through the recommendation
of an Acarya. This is fully and clearly
brought out in the Kishkinda and the
Sundara: Kandas. Sita (a soul) is im-
prisoned in Lanka (Samsara). Sita feels
her situation very hot and is ever think-
ing of Rama and praying for deliver~
ance. Rama (God) is also thinking of
measures for the deliverance of Sita
(Soul) who repents of her past conduct.
Rama, though possessed of mighty
powers, does not grant .salvation him-
self, without the help of Hanuman
who is capable of doing this act of re-
demption Hence Rama sends Hanu-
man, the Acharya, to redeem Sita.
Hanuman goes to Lanka and initiates
Sita into holy Mantras in the shape
of ring and removes the burden of
Sita in the shape of choodamani. Thus
Sita the soul is relieved of anxieties.
This is the great moral that lies
embedded in the KISHKINDHA and
SUNDARA KANDAS.

A\



e Ledsures o indian Dhilosophy
By

SR AGNTHOTRAM RAMANUJA TATACHARYA

Our philesophy s known as  Vedic
Philosophy but only a small portion of
the Vedas or Upanishads has in practice
been used as the hasis of our philosophy.
The question, therelore, naturally arises :
what is the purpose of the other portions
of the Vedas which are vast and many-
sided? Do they have anything to do
with philosophy or not ?

If we carefully study the Vedas, we
find that all portions of Vedic literature
are full of philosophical ideas and not
merely the Upanishadic portions and we
can therefore conclude that the whole of
Vedic literature is the Dbasis of our
philosophy.

-Unfortunately there have been some
mistaken notions in this matter. Vedanta
is understood as the last portion of the
Vedas. The Vedas are considered to be
divided into two compartments, namely,
the Karma Kanda and Brahma Kanda or
Vedanta. Further it has been the practice
of most of the philosophers to quote texts
oaly from the Upanishadic portions in
support of their philosophic statements
The result of all this is that we have lost
contact with the rest of the Vedas.

Although commentators of Brahma-
sutras refer to the original distinction
between Karma Kanda and Brahma

" Kanda, the author of the Brahma -sutras
has himself made no such distinction,
Vedas are really divisible into two por-
tions Mantra and Brahmana. The Mantra
portions which are full of prayers and
invocations to Ged deal with the nature
of Brahman and incidentally of Jivatman
and therefore make substantial contribu-
tions to our philosophy. The Brahmana
portions, which explain the Mantras and,

N

describe their application, also put forth
philosophical ideas. Thus all portions
of the Vedas are philosophical in their
nature. This is further evidenced by
references in the Upanishads themselves
to texts in the so-called Karma Kanda to
illustrate their doctrines, For example,
Brihadaranyakopanishad quotes  the
words :

“Indro Mavabhih Puru-rupa Iyate”
occurring in the socalled Karma Kanda

of Rgveda. Chhandogyopanishad quotes
the words:

“Udvayam Tamasaspari Pasyanto—'"
forming a Mantra in the Karma Kanda
of Yajurveda. It is also clear that the
Sutrakara himself treats the Vedas in
their entirety as the basis of philosophy
as can .be seen from his Sutra
“Sakshachcho bhayamnant’’  which
refers to a Mantra of Karma Kanda.

Although other philosophers separate
the Vedas absolutely into two compart-
wnents-Karma Kanda and Jnana Kanda-
on the hypothesis that Karma and Jnana

are mutually incompatible, Bhagwan

Rama}nuja. however, effects a com-
promise by piinting out that Karma
Kan;la ‘explains Bhagwad Aradhana
Svarupa and Jnana Kanda the Aradhya

Svarupa} and thus they are closely inter~

linked with each other. Ip many places
in his Vedaratha Sangraha he has
demonstrated: his doctrines with the help
of Mautras from the Karma Kanda and
thus demolished the theory that Karma

Kanda cannot be 3 foundation for our
philosophy. . -

Coming to the - modern age, although’

we do not accept all the principles laid = |

‘Bhagvan w
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down by Dayanand Satasvati, we find
that he and his disciples have explained
philosophical doctrines through Mantras
in Karma Kanda. The late Sri Arabindo
has also explained in his book “Life
Divine” the significance of Mantras in
KarmaKanda from the philosophical point
of view. One of his followers has started
writing a commentary on the Vedas in
which he shows that Vedantic principles
are contained in Karma Kanda.

I now propose to show in this séries of
articles, with illustrations, how the
Mantras in Karma Kanda are quite
important for our philosophy.

« Akama Dhirah Amrtas Svayambuh
Rasena irptah Na kutaschanonah
Tameva vidwan na bibhaya mrtyoh

Atmanam Jivam Ajaram Yuvanam®

This Mantra occurs in the famous
Sambha Sukta of Atharvaveda. It says
that one who knows Brahman-has no fear
of death and is thus clearly of high
philosophical value. The nature of Brah-
man is also described here with ten
attributes which I am explaining below :

1. Akamah i. e. unattached. Here God
is described as without altachme':n't, This
is in keeping with the dei.inmon. "of
ho is said tohave six qualities
of which one is Vairagya. It also fits
in with Lord Krshna's own words

in the Gita :

«Na mam karmani limpanti na me
karamaphale sprha” ie. I am not affec-
ted by actions. I have no desn:e fpr the
result of actions”. Jivatmfin is 1mp;.re
being Sakama and if God is to be ;;s-
tinct from Jivatman, He must naturally
be akama and there
reason for Samsar
Sakamatvam- Of {_ma
he desires to get rid 0

a of Jivatman is
chment and when

fore pure. The main

f the bondage he

must worship only God' who hds no
desire and is therefore free from bohda,g-e. :

2. Dhirak i. e. Courageous. Courage
is the consequence of having no
attachment. A person who is attached
cannot move about independently
and fearlessly. In order to Dbe
courageous therefore he has to be un-
attached. The Karma which enslaveés
Jivatman is not able to subjugate God
because he is Dhira. Very often the
Vedas refer to Jnanis as Dhiras. e. g.
Iti susruva Dhiranam: tasya dhirah
parijananti yonim etc. etc. Jnanies can
become Dhiras only if they meditate on
a God who is himself a Dhira.

3. Amrtahi, e. immortal or free from
death, Jivatman suffers from the cycle
of births and deaths and if he desires to
overcome death and become Amrta, he
must meditate on God Who Himself is
Amrta. If God who is Dhira is mortal,
his Dhairya is not of any use. Therefore
God is described here as Amrta. One
name given to Prakrti is Mrta as it
changes its forms, but as God is not
subject to such changes, He is call.ed
Amrta to distinguish Him from Prakrti.
God is free from changes both in Swa-
rupa and Swabhaya i. e.. substance and
character.

4. Swayambhuh (i. e. Self-existent.)
Jivatman’s existence is dependent on .
God but for the existence of God or
Paramatman, there is no cause other
than Hirpéelf; If the Amrta God'is depqn-
dent for His existence on others, He will .
not have much. value. Again Prakrti
being non-sentient, depends for its exis-
tence and movementon sentient, agency.
God Himself being. sentient and  self-
existent is distinguished from Prakrti

‘also in this respect- © Therefore God is

described here as Swayambhuh,
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Porsonalty . bo feit pity Sor dhuse whose
abm i Yife was te amass wealth, “Haow
does it profit a man 1o gain the whole
world and lose bis soul?” he asked.

STUDY OF SANSKRIT.

Indians have inherited a glorious
Jegacy through the Sanskrit language
which must be preserved and advanced,
stated Dr. M. R. Jayakar, Vice-Chancel-
lor, Poona University, delivering the
convocation address at the Banaras
Hindu University.

Dr. Jayakar pleaded for the study of
Sanskrit and adoption of Vedic culture
and added that the ideal of One World
and the conception of the four ‘freedoms

were alsg the goal of ancient Vedic

Scriptures.

 He hoped that the University woul
emulate the ideal of the Vedic cultore
io restore the pristine glory of “ndia.

~ Ancient sages of India, Dr. Jayakar
‘said, . wanted’ that India shoﬁdd ‘be so
great that men. from all over ’

should flock here and regulate their
daily conduct and behaviour from what

they learnt in this country. They made -

absolutely no distinction on the basis
.of nationality or religion, - They
_regarded life as the best gift of God,
“unlike the Buddhists who considered it
“full'of misery and wanted tp escape as

POISE AND INTEGRATION

the 35th session
Congress at Banglore on
Jawaharlal

Indian Science
2nd January, Prime Minister
recalled that the

Western couniries before t
war was belief in progress step by step,
es not only in physi-
but in’ mental and spiri-
He added :— “Well it
idea of progress
e's minds right through
d early days

he fiest world

going to hig
cal betterment
tual betterment.
is obvious that
which filled peop!
the nineteenth century an
e twentieth century does not
their minds today. Pebple do not
exactly what is going to happen. H
educated peaple
thing that might
good life, the concept of @n
~They are vetry :c
extfaordinary t
how to lead their
d integratéed wdy.
he group an
o find that

somehow ‘i
be called the ¢onceptiof
‘integrated
poised life. lear, they
can do many
o notknow
in a poised an
applies to individual asto t
nation. Now, how are we t
'poise and integration inlife in
‘and as between nations? Becaus
do not, we do not remain where we are”.

THE PRESENT CONCEPT OF
THE PHYSICAL WORLD

he world

~ Addressing the 35th session of the
Indian Science Congress Dr. Bhabha
reviewed the development of our picture
of the physical world
recent discoveries. Dr. Bhabha said
that scientific research'led to thefinding
of electron and-proton and by
the ‘picture -of

resuiting from the

the physical world

‘Research conducted after the war
demonstrated that the picture was again
not so simple as it was then supposed
to he, and two types of nesons were
identified. More recent axperiments
with the large cyclotron at Berkeley
and elsewhere had led to the discovery
of yet a new elementary particle, the

neutral pion.

Symming up. Dr. Bhabha said, “We
see now that at least nine different

s

. ,

types of clementary. p%ysjh&f _eptities '
exist in nature, while the ‘existence of .
two more is almost certain. L

WORLD FEDERATION

World Federationists from 47 countries
have been meeting at Geneva since
31st December 1950 to plan a world
Government with a world parliament,
a world executive and a world judiciary
to dispense world law.

w—s————

VIEWS

TRUE PROGRESS

We must strive to he human in
this most inhuman of all ages when
we are calculating the atomic
strength of different peoples. True
progress is derived from recognition
of the possibilitv of creative acts in
history and not from forces of evolu-
tionary naturalism or economic determi-
nism, ... . Philosophv should base
jtself on positive knowledge of actuality

and not sneculative idealism. It must:

base itself on facts of outward nature.

" facts of the individnal mind and facts of

gpiritual life. whatis withont us. what
is within us. and what is above us ......
In the study of his self and the world.
man comes face to face with the soul
and its nature, so profound so complex,

80 full of hidden secrets and powers that

his intellectual reason betrays itself as
" an insufficient tight. The very power of
" the soul cannot be grasped, by logical

reason. _ .
— Dr. -Radhakrishnan;

the country, for preventing cow-slaughter
and for ensuring proper education, food,
clothing and shelter for the crores of
people in the country...... ... I hope the
day would come when we would have
one province of India. one religion with
one language — Sanskrit. and assurance
of full protection to other religions.........
I attach verv great importance to the
preservation of the cultural heritage of
India. The ocean of Hindu “Dharma®
is <o vast that it was canable of encom-
passing the rivers and seas of other
minor religions ;

. — Sri Dalmia,

FAITH IN GOD

A specialiday of ibrayer.,, devoted - to.
the revival of faith, would be held

‘throughout the United States on - New

Year's Eve. Across all the .coptinents
to this world, peace-loving psoole to day
fael apprehension and ' loneliness, -gnd
fear. At this Christmas time we shopld
renew. our faith in  God ...y..io.ir it s

fitting that we should turn to Him.

early as possible. That was why birth,
_aceording to ancient Scriptures. was
celebrated by observing «+Sanskaras,”
.. SECULAR STATE
.. .Dr. Jayakar observed that in the appeared simple. The subseguent deve- ‘
4_p{ésém‘a'tmosphe're of the country, any- Yopment of the’ last - 20 years, -said K THE ROLE OF PHILOSOPHY . L o R i
‘thing connected with religion was taboo.  Dr. Bhabha, had shown how far this , » ] o :We are all joined in'the fight agginst
«]f secularism means complete abolition betief was from the truth.- Further I I hope the philosophers will bring the tyranny of C ymmunism, Commugism_
“of any religion that will be a - vain experiments led to'the view that sunclei -, their philosophy in touch with  the. vital 18 godless; :demacracy i the harvest of
“atteinpt” he declared. adding, «if were ~not composed of protons: and - -problems which over-whelm us in our ' faith, faith jn.oge’s self, faith -in .one's
secularism means that no religion will electrons but of protons and of some - lives to day. There.is littfe room for the ;Beighpo\u-tg-{g‘ndf_ikfatth, in " God, Demo-
have an established place in the State, hitherto _unknown particle. ‘A’ particle .. .. ivory tower outlook at present. “At any cracy s most powerful weapon is pot a
pobody,, will disagree with it If it of this description was discovered-in. - . rate, it does not help. PP »@un. tapk.or bomb. Tt is falth — faith
. “means that there should be mo special 1931 “and ''was called - nenwron. - The . . . . Prime Minister Nekru. in the gﬂhuhood and dignity of Man
‘privileges on the basis that he or she discovery of ‘new * phenoty ' : YEArRs . under God. . A i

sotaénon - called - ¢ o : A Lo ey
- profesaes a particular religion, every- /gosmic = fray ' showers . fed o ‘sahie.  LIBERAL RELIGIQUS STATE. | nep { g
oy i "sgree”, “Secularismi 18 good _ alsconery, Of Th0 BSCRT AN it et the Hinds Mabissbin copnR ey e e aaa the
‘fi'f,' .;‘_ o 1 % - . . ; L § . ‘:va iy ;, L v o K | . : 8 e () ; l
Ypito A linit and beyond. that imis son, W AMASE b ‘204 mna aleadin dgviung,.ways\.‘aqd\. - & : L
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U Kuow aat why

v minute Tales-4

rINOW

{Lis nand is laid

In chastening of my life;
Nor why it is my little world
Is filled a0 fall of strife.

[ know not why when faith looks up:
And seeks for rest from pain,
That o'er v sky fresh clouds arise:
And drench my path with rain.

I know not why my prayers so long
By him have been denied;

Nor why, while other’s ships sail on,
Mine should in port abide.

But I do know that God is Love,
That He my burden sharesg

And though I may not understand
T know for _me He cares.

I know the Heights for which [ long
And oft reached through pain,
I know the sheaves must needs be

. thrashed

To yield the Golden  Grain.

I know that though He may remove
The friends on"whom I lean,

'Tis that I may learn to love
And trust the one Unseen.

And when at last ! see'His face

And know the

Unknown,

1 shall not care how rough the road
That led me to my Home.

(Dear Reader, This space and the correspondence columns are a“ your own.

Use them.)

BOMBAY EDITOR

tVIEWS Continued)
PRAYER FOR PEACE

I beg of Christians and of all friends
ta give a lead i this noble mission, to
change their accustomed plans for the
New Year’s Eve festivities, to cut out or
cut down excessive merry.making and
pray that God may have mercy on this
world.

- His Grace the Archbishop of Bombay.

INDIAN CULTURE

The essence of the phxlosophncal
spinit iy one of critital inquiry 3
: toleratton. This has also

'PHILOSOPHY AND RELIGION

“In this troubled age great responsi-
hility rests upon the intellectual leaders
of the peoples.  But great also is the

opportunity  For, in the long run, it is

always ideas and not things, philosophy

and religion and not technology and
economics, which decide the welfare or
the ruin, the happiness or the misery of

mankmd"

-stcmmt Santuel, Presldent qf thc
*’*m Roydi!nst:muofPhﬂosophy, Londm, ‘f‘

~ How is the Solar Month “Makara” for tou

GOCHARA PHALA (14-1-195] to 12-2- ]951)
(By “SOWMYA") (Jyotishabhushana)

(The stars impel but do not always compel. Man can make or mar minor métters
and modify major events by effort.—Ed.)

MESHA RASI (ARIES): ~
ASWINI, BHARANI and Ist quarter
of KRTTIKA

The general conditions all round are
very satisfactory during the month
under review. The evil results suffered
durmg the past month will have a ‘turn
in advantageous direction. There will
be victory in disputes, gradual success
in tindertakings. gain of men and cattle,
favour from women with gold, silver
and cloth,

This month will bring enhanced

' status, health and money: and thereby

prove to be a progressive one in all
matters. Those who might have suffered
disgrace, false implication., worry from
cred)tors disease etc. will be comnletely
free during this period. TFhe planets
Mercury and Venus must be appeased
during the fifst half of the menth 16 aet
over some difficulties like wunjust
1mputatvon ~weariness -from journey.
and disgrace even ‘when one speaks
with care.

VRSHABHA RASI (TAURUS) —
2,3 and 4thl quarters of KRTTIKA,
‘the ‘whole of ROHINI, and the first -
. two quarters of MRGASIRA.

°

There is no advantageous improvement

. ‘during the first half of the month, . Some..
' .may ba threatened with loss of status,’
. health-and money, whilé' some may-

suffer diseases »f the eyes, disease. due’ -

“to Phlegim: anxiety ‘about a. son, : v Some :.

may be involved {n quarrels whxlet some .

... may suffer loss of ctatus, or - posmbn.

" and Jitigation.  Enmity on accolint: of

;wmonetaryf t;a::’sactxons with:: tha‘ slc}iers , a
;.{,‘rp‘at'ﬂﬂts; ridnds or relatwes is; likely toi' status, ,liotwu and wealt , The planets *
Siset, m;’-ﬁ-aﬂ&mgreat be  Sun, ,,*Mﬁ, 1‘; 8

care shoﬁld'
ith them;

exermse in, dealmk

But during the latter part of the month,
much help may be expected from
neighbours relations and friends; and
the last week will be spent harmonious-
ly and will be productive of much good
in many ways. Travels will not bring
much benefit, and study too not very
encouraging; but the mind will be
optimistic and cheerful. Those born of
Rshaba or Tula lagnas will not suffer
any of the aforesaid difficulties to a
great extent, while others will ‘have to
mitigate Sun, Mars, Jupiter and Saturn.
As the two major planets Jupiter and
Saturn are not well placed, strong and
powerful mitigation is advised to
minimise the evil forces.

MITHUNA RASI (GEMINI):—
3rd and 4th quarters of MRGASIRA
the whole of ARDRA and the Ist three

quarters of PUNARVASU.

Those who. might have - suffered
disadvantageous results during. the last

. month in respect of health, finance, or -

from theé actions of women- or: wicked
friends will'be gradualily gammg ground -
by the middle of the month, . THese:who
might have “experienced = we

journeys,  disease of thei ,Stomagh, -
despair. dysentery, féver; méhgestloa !
trouble’ - oss' of - hodour.> and. money,
despair. and: -position of ‘dependénce,
didgrace,” will get gradual: relief and -
tiormal’ - conditiofis ;. will \ be ‘restored
durmg the last Week of thefmonthi RN

As in the prevmhs manth, xthw ‘petiod’
will bring hapoiness. Iiurmg the/last ©
.week by conferring ~ victory, ;gains, | son
monev and cloth,’ complete’ ‘sptisfaction
z Cintellect | Kan‘dx :skilf, icbgerfnlnesa. 7
uccess. in wndertakings, gain of (2 new

atur ;hoﬂu}d s hg ;
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mpl :(‘)T l:i'ﬁ‘f'!!((w Sun, Mare and o Jupiter
Moo ” ,m:”{-ﬂ .‘ur'in;r the montl,
e mitns i favourable posi-
during the first fortnight and bad
during the fatter hall while Vr’nlus

Einf"m good results during the second
alt and not so during the first fortnight.

&Y;::‘Einrfjth]evznml and bad results of
ana }l anc enus are counterhalanced
2 nullify the evil and geaod alike.
aturn  remains  well placed. Rahu

causes anxieties, As Saturn is power-

tully placed nothing w .
r wrong w
place affecting the 1if g will take

Ch&e':fnn; who are  suffering  from
chro 1c diseases of the stomach fever,
cauti?:a:nd the Iik? should take pre-
cay trouhl‘:» meaéures in time to minimise
(e i ’S. ~Some are likely to face
threa cned. imprisonment, danger in
gt]u‘r:;ey.ldl:eases as bad as death, dis-
1tes.  ha actions of i
friends and the like. Th:;m:m\}wlc)::e(ai
tendencv to nick np auarrels with others
aqd unsettled state of affirs will nrevail'
wn'h regard to finance and Jdomestic life
A journev will unset normal health. Th(‘:
family expenses will mount un and could
I}ot be brought under check and control,
a(!l'auble fr‘m:n the creditors will be
verselv affecting some nersons. Good
da.sa.bh.u.l«ti results will help much in
m;m;x(;:rpz or mmn_h-telv getting rid of
ries and difficulties, Anvhow
Sun. Mars Tupiter and Raby should bt;
appeased for camplete relief,

SIMHA RASI (LEO) :— '
MAGHA, PURVAPHALGUNI. and4he
first quarter of UTTARAPHALGUNL,

'Thc sufferings of the previous month
wnl_l have a tharougk chanre with good
relief, This neriod clears off illness and
sorrow, destroys foes, confers
health, hr‘tg)piness. fame and mccesgo?g
un(.iertakmp;s: popularity, triumph and
eminence, zeal and acquisition of wealth,

The planets Mars, Saturn and Rahu are
not well placed during the month. Some
may experience domestic quarrels,

dooebthe eyve or of the stomach,
Cotabmeneyand friends, mental cares
and heavy expenditure. Soaue Sud(](‘ﬂ‘
and unexpected losses may upset all the
vorstructive  programmes. Great care
should be taken while moving  with
men of higher rank.

Snm‘e may pick up quarrel with son
aud wife, suffer loss of station, profitless
m'ndum, dishonour and fear from wicked
triends, Some mav meet with disappoint.
ments even in sinall obligations  with
others. The latter half of the month will
clear everything for better advantage
By appensing Mars. Saturn and Rahu,
th‘e aforesaid evil forces will be mini-.
mxs?d or completely averted. Persons
havmg a strong and powerful dasa-
bhukti results will not suffer in the least

KANYA RASI (VIRGO):—
and, 3rd, and 4th quarters of
UTTARAPHALGUN!, HASTA and the
first two quarters of CHITRA

Persons who might have o
badlv during the last month.ug:;?ﬁ
gradually gain strength during thig
m()n‘th. The planets Jupiter and Saturn
continue to ‘be bad,  Sun, Mars and
Rahu are fully good. while Mercury and
Venus give mixed results, hoth good and
bad, Some may suffer troubles from
ilinéss and enemies, royal disgrace
sorrows of separation from son and‘

relatives Some may be worried with |

troubles from fre or prison, leave the
country, derive no benefit from money
or son, and fe'el wre!ched. '

The secend fortnight bestows freedom
from enemy, fear and quarrels, gaining
coral or copper with gold, None can
look with disfavour, There will be
prosperity of relatives and family, gain
of money, praise of one’s character
hanmnc:ss. women and health. Somé
may enjov high satisfaction, honour
{’?om Guru, tlngeting of relatives, gain

son, wealth, aid fr i
freedom from enmity, om friends and

The planets Sun, Jupiter and Saturn

should be appeas
difficulties, ppeased to get over

A
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TULA RASI (LIBRA) :—
3rd and 4th quarters of CHITRA, the
whole of SVATI, and the first

three quarters of VISAKHA.

The planets Sun, Mars. Saturn and
Rahu are not well placed during the
month, while Mercury, Venus and
Jupiter are very favourably inclined.
The sufferings of the previous month as
fever, diseases of the stomach or evil
from forceful contact with wicked men
loss of zeal in undertakings, or series of
calamities, loss of physical splendour
and estimation will gradually find

improvement during this period. Finan-

cial condition will be good; but the
expenses will be on the increase leading
"to going in for loans In all attempts for
promotion and good business, opposition
will have to be faced. -

During the latter half of the month,
friends will be favourably inclined. The
good influences will bestow prosperity
to the relatives and family, gain of
money, honour, praise of one’s character
and happiness. gain of servants, auspi-
cious acts such as marriage, high quali-
fications such as education, heroism, new
place, victory over foes. power equal to
that. of gods, high satisfaction . and

" honour from Guru. By appedsing Sun,

Mars, Saturn and Rahu, the evil results
will ,be minimised, and good results
enjoyed to a greater extent.

VRSCHIKA RASI (SCORPIO) :—
-+~ The last quarter of Visakha, the whole
of ANURADHA and JYESHTA.

The planets Mars, Jupiter, and Rahu

" are not favourable during the petiod.
Sun, and Saturn are fully good, while
Mercury and Venus give mixed results.
This period confers a new higher status,
heaps of wealth, joy, health destruction

" of foes, esteem, Dharma, home, friend-
ship and position of command.. The
labour of the past months will bring due

. reward and remuneration to satisfaction.

Somg gain bodily splendour. pesition
of authority, money, Lordship. honour,
happiness, birth of a child, wealth, grain,
welfare of the family, permanenge in &
temporary appointment -or promnig on.if

. . »
already in a permanent post. Profitless:
labour should not be undertaken and great
care exercised in taking long journeys.
There will be gain in speculation.
good dasabhukti will help a great deal
in enjoying life to the maximum benefit.

DHANUR RASI (SAGITTARIUS) :—
The whole of MULA and PURVASHADA
and the first quarter of

UTTARASHADHA.

The planets Sun and Jupiter do not
favour much during the month under
review; Mercury is good during the
latter part of the month, Venus is good
throughout. Saturn and Rahu are also
promoting welfare and interest during
the month. Some are likely to suffer loss
of wealth, fall victims to deceipt. get eye
disease, profitless labour, anxiety ; and
even though there will be improvement
in official and financial matters, there
will be some mental cares and anxieties.
Persons who deal mostly with cash
should take great care, as some afeé
likely to be answerable for certain
charges for negligence or. shortage in
“the course of executing the work. Domes--
tic happiness will be normal .on ' the

whole. Even though. there ray not be.
any serious loss, at least loss in savings
will be felt. Sun and Jupiter ‘must be

appeased to get rid of the new troubles.

Those who enjoy Rajayoga period will

not be affected much

MAKARA RASI (CAPRICORNy—'
2nd, 3rd and 4th quarters of UTTARA-
_ SHADHA, the whole of SRAVANA, and

the first half of :;RAVIS_HIHA. L

The planets Sun, Mars, “Mercury,
saturn and Rabhu are not favourable
during the month. Mercury and Venus
alone are good. . For persons, not having

" a good dasabhukti, some adverse events,
are likely to take place.. The bad in-
. fluence. destroys prosperity, produces
“travels, brings heart disease, sorraws of
séparation, litigation -and - anXiety.

Some are likely to suffer oppression by’

l

stomach ache, and sends oné out on

PN




[EEE A BRI
o e teen o Cenaent and exertion
trundenncking,

_ The Intter part of the month will bring
i wealth, enjoyment of the beloved,
a new status with child, grain, royal
honour, name and fame. housc, furniture
and fine food. Legal practitioners will
establish a name and stability during
the period. They will earn beyond
ordinary expectations and be proud of
their prominence in the profession. But
great care should be taken of the health,
It is better to appease Sun, Mars, Saturn
and Rahu by having Adityahrdya-
parayanam, Subrabhmanya Sahasranama,
Siva Sahasranama or reading Ramayana
in the house as parayanam. This
mitigation will help much for a better
enjoyment of life.

KUMBHA RASI (ACQUARIUS):—
3rd and 4th quarters of SRAVISTHA,

the whole of SATABHISHAK and the
first three quarters of PURVABHADRA

The planets Sun, Mars, Jupiter, Saturn
and Rahu do not favour much to improve
the conditions of the previous month.
Mercury and Venus confer mixed results.
During this month, pious persons and
men-of good conduct succeed in their
attempts. The evil influence destroys
some of the good actions anditheir
results. For purchases or any additions
to the family properties, this cannot be
said to be a very satisfactory period.

Those making use of weapons in the
course of executing their work in office or
in private life should take special care in

making use of them. Some may suffer .

loss of wealth, and loss of place. With

All these anxietics one is sure to enjoy
wealth, study, son, cattle and also a
temporaty new  status.  But the evil
cffects of Saturn may threaten as though
abandoned by wife and son, and mind
will be tempted to sinful deeds and vain
temptations. By appeasing Jupiter and
Saturn and gets good relief. Good dasa-
bhukti results also help a good deal to
get over the diffiiculties.

MINA RASI (PISCES) :—
The last quarter of PURVABHADRA,
the whole of UTTARABHADRA
and REVATL
The planets Mars, Jupiter, Saturn and

Rahu do pot fayvour much for a better .

turn of events. Sun, Mercury and Venus

are favourable. Some may incur various,
expenses, meet with troubles; anger of-

women and bile. Even the best of .men

are likely to be worriedy There will be.

tendencies and apportunitiesfor personal

advancement in learning new arts and

sciences and also in the development of
spiritualism. There will be success in
occupation, gain of wealth and fame.
Some may proudly drive a car, but are
likely to come to grief while in travel.
The latter part of the month brings
success and® consequent gain of a co-
veted position.  honour, prosperity,
happiness, freedom from  disease.
Financial condition will be very sound.
If one takes special care in all matters
of personal advancement, this mouth
will be very fruitful in all attempts,
Persons iborn  of Rshabham, Tula,
Makara. Kumbham and those enjoying
Rajayokakaraka results will be comple-
tely free from 4ny anxiety while others

will have to mitigate Mars, Jupiter, .

Saturn and Rahu.

GENERAL PREDICTIONS
| FEBRUARY 1951 - |
By

Shri Babasaheb, Kala Ghoda, Bombay 1, Tele. 22757. Tel: MAKARAGURU
(To Makaraguru alone goes the credit for these Predictions)—Ed.

If the war could be averted till the
15th of January 1951 the third world war
will be avoided for at lease one year.
We cabled to President Truman
advising him and a copy of the same
cable has been sent to Mr Atlee and to
Pandit Jawaharlal Nehru on 18th
December 1950. The cable and telegram
nos are 0-4/288, 0-5,264 and 0-6. Detailed
letters by air mail also have been posted
to President Truman and its copy sent

" to the above persons.

In the next election Mr. Truman we
have meationed will hardly come as
President. His successors will blame
bim. In the month of February 1951 we
find that by about 15th things will much
quieten down. General Mac Arthur will
have to quit Korea and then: establish
base somewhere else. He will again try

to find opportunity for launching -next,
offensive. It will take some months to do -

SO.

In India also reactions of these will

bring some relief and so the prices of .
~ the trading commodities and even food-
swifs  will come down which have . believing, ifthe results ‘stand gatisfacs . .3
tory and shows the right. way to.aveig .

soared up so high according ‘,toﬂ.uput
predictions, after the 13th January, And,
this will bring great relief to the

' comnon citizen.

I

From the heavenly  bodies: tb’atffrh-l\e

. "the heavens and the, edrth the litest
message is that their meetings are being-

~ believing " or. neglecting.

“the right advice,. Lt ‘
'Reserve your copy of the - fesue

held similar to what took place on 5th

of Aungust 1945 when the atom bomb was .

used on Hiroshima, Japan. It is no
wonder if on 16th and I7th a revised
edition of the same occurs. That time it
was by one party. This time it may be
by both the ones. 25th, 26th, and 27th of
January and 7th, 8th, 9th of February
again and 22nd, 23rd of February are
days of calamities and disaster. Even
a terrible shock of earthquake may take
place at Assam and that side,

One who is born particularly on 22nd
March, June, September, and December,
near-about these dates or in any month
but on these dates: whether a man,
woman, child from one day of his/her .
birth to even ‘100 -years of his/her age

will ‘have to tsuffer some troublés one.. -
way or the other. ‘In -$0me cases even .

chances of death and suicides are indis .,

cated not excluding financial loss® to.~

bankruptcy: on or about: these :dates.

Y

that have been given above,. Just watch' . .

and see how far these predictiong: sgand- ¢

correct and whéther the scieace’

will be known immediately. Tt is  wotth

.these calamities.. .

A On thé other hand it
s worth neglecting if it does mot give. i

£y

L

P

e

for the ‘month.. of aquhf'aud%hréadﬁftp’_e ,

carpect predictions. -
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SOLUTION TO P

, K 1 (2
WORRY YOUR WORRIES T A 3R
BY 5
CUT O EHTS SOUPON FOR ST . . .
PO TOR FOR QUESTION WORRYING MAKARAGURU. AlGlA
A% e s 7 ——
GIVE FOLLOW x LT . . « s
IVE tOLLOWING PARTICULARS Lvery one, whether young or old M, R. IVENGAR Salem l J gl
boy or girl, man or woman has got wins the prize with
Name in Full.oco it vsiiareennnseeens some, worries or - other which  kecp one an all-correct entry. E T m; L
' uncomfortable in  health, education, [ T 8 lmmmm
VOCAIION «uevusevnineninieiressearasssannsnnwensensae | family  life, service business or any | | W &m m H
. other matter. 9 | b
Full Address. oo ooivervaiviiiiiviniiiiinneian o E R , T
Sjt. Babasaheb of the Universal —E m———

Astrological & Statistical Bureau,
Birthdate...coovviuinnireananens at Place......... Esplanade Mansion' Ka]a Ghoda‘
Fort, Bombay 1.

cecreecrntntarensecnncee o PrEsEnt age..........o.... Phone : 22757, Tel : Makaraguru: w Crossword Puzzle NO. 10

Date.ccoueeuneeininnenn. Month............... Year | who predicted correctly about starting

of the second world war, Fall of France RULES AND CONDITIONS.
eeerrrrereeeneans & Time of birth........ veeeannee exactly on the I1st May 1940, India’s ‘

becoming a Republic, Jinnah’s death
exactly thirteen months after India’s

Enclose copy of horoscope if available......... ‘ . o . .‘ i
1. Only those whoremit by money order or postal order an entrance fee
Your question division on the 13th September, 1948 of Rupee one, are entitled tocompete. 2. Not more than 10 entries may be
police action on Hydarabad and its . sent, but for every two entries an enfrance fee of Rupee one should be remit- .
i ) Crossword Puzzle Editor. 3. The Crossword Puzzle Editor's =

My difficulty is genuine, collapse in three days, offers his advice :ii%isi;?, th“(,em be final and legally binding on the competitor. 4. The ‘solu-
to readers of Sri Krshna at, concession tion should be sent by post so as to reach the Competition Editor, Sri'K“’:}}ﬂ?v’;;_\ |
e East Third Street, Pudukkottai (S. I Railway) on or before. the 20 TH
© FERRIJARY 1a51. 5 'No, corresp%ndesn(ie. will }gg ,egtg;ed ‘I‘mqal‘?'feigfd”
.. Fill up the following coupon and o the Puzzle, solution or the prize. . 6. So Gtions should bo entered in iak fa
Signature send it with a remittance of Rs. 2/~ and . the printed square or squares n_eatlyv drawn in ink. 7. ‘A pr;zgigf R&-&QQ’-»
: | ‘ R, : is offered for the all-correct <olution.. If more than one competitor sen d& Ahe
Date....cocovvenrennnnn. a stamped envelope for a reply.  For . Wleorrect solution, the prize will be equally divided amoqg.tﬂ;,nm 'rhe <
. Rs. 2" one question will be replied in - will be remitted onor betf‘?reﬁrﬁﬁg_; F%aﬁeugg,‘;i;}?ig‘ded amm?&:m‘g:
. . . . . y < e pthize. Wi 3 13 IV 4 2105, e Solvers
L short if question is sent through the :5{?}? :&Lﬁ;’;‘ﬁﬁ;ﬁym Each wrong letter will.be counted as.a ‘separate -érraf. -
Editor, Sri Krshna, Bombay 19. If L e Hdttors and. the manasement_;vgf,:,!Srj Krshga ipted nutbg,nggo dg ﬁ
sent direct to Babasalieb Rs. §/- for -5, the Editor, cf?“‘?’\ofd‘ Pl_lzzlc‘-.; R R
each question. Mo correspondence except T e '31 s i
a reply to the question. No refund. . Nd‘ﬁ&.“*lf@wg n ten et %_}t}ﬁ_ ate s;ﬁt bﬁ «8! V
e puzzle, all: entries” are. Jforfeit.  Rememb
\ ;competition is education t spécutat

PRy
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LHROBLWORD PUZZLE NO. 10

I°
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I agree to abide by the rules and conditions framed for this purpose
and to accept the Crossword Puzzle Editor's decision as final and legally binding.

1 send herewith ........... ...entries and a postal order for Rs/...cce-viarueee
a Money Order receipt far Rs...c.oeeeiils

CLUES ACROSS

Immature person can hardly be
expected to recognise unpleasant
......... of an ugly situation.

Much.........about nothing,
Jumbled spelling of SHAPE.

Whither progress when all lead

......... lives?

It is typically Indian and typically
mystic to be neither here....... .there,

Beauty never can be this, without
Love.

My number as subscriber is....ciivienie

Signature and date

CLUES DOWN

Ornamental phrases and expressions
are called.........of speech.

Few magazines approach the.........
standared set by SRI KRSHNA.

......... hackneyed approach to vital
world problems has brought us 1o
the verge of another war.,

Parents who......... children too much
usually receive only ingratitude in
later life.

\
Precisely because it is the mobs......,
the.........of electorate is unreliable.

‘Passing examination, according to

many, is” essentially a question of
how to........ and succeed.
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SRI KRSHNA SABHA @eco,

AIMS, OBJECTS & ACTIVITIES.

Sri Krshna Sabha (Matunga) has been
in existence for about four years now.
The following are some of its aims
and objects:

a. The acquisition and propagation of
spiritval knowledge consumimating in
the highest form of devotion to and
service of Bhagavan Sri Krshna and his

| followers.

b. The inculcation of a spirit of dis-
interested setvice to humanity as well as
to all living beings.

c. The promotion of the spiritual, moral
and cultural welfare of our people.

d. Building a Gita Mandap (Hall)-

e. Establishing a reading room znd
library containing books and periodicals
on religion, theology, philosophy, ethics
and allied subjects.

f. Conducting study classes, ~arrang-
ing bhajanas, harikathas, lectures, dis-
cussions, prayers, reading of Itihasas
and Puranas, etc.

g. Establishinga Sanskrit and Divya-
prabandham College, training religious
preachers, encouraging the study of phi-
losophy in general and of the Philosophy
of Sri Ramanuja as expounded by Sri
Vedantacharyavarya in particular and
subsidizing the propagation of their
teachings. '

A beginning has "been made on a
small scale in achieving a few of the
above objectives :— ’

1 Tutorial classes have been opened .

for the teaching of Sanskrit, Upanishads,
Stotrapatham and Divyaprabandham,

2 Study classes in Gita are being
conducted.

3. Discourses on Ramayanam and
Bhagavatam are being arranged.

4, Sri Krshna Jayanti celebrations
are being organised for the worship of
the Lord.

5. Copies of the Gita, Sahasranamam
etc. are being distributed.

6 Religious instruction is being pro~
pagated through learned preachers from
time to time.
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7. Souvenirs on. the occasion of Sri :

Krshna Jayanti (Gokulashtami) are
being brought out, -7

8. Asa beginning of propagatingthe
Gita in the West a Gita Society has

cuyy

been started in London. - Copies of the ‘§ -

Gita have been sent toa friendin

Germany for distribution among t*~se §

interested. , i

9 The Sanskrit Drama Sdn‘kaﬁ)a

Suryodaya was presented on December

24, 1949 at Bombay by a‘cosmopolitan {

cast, before a highly appreciative and

distinguished audience with ~ Premier ¢

Kher as chief guest.

10. Mothly magazine “Sri Krshna” '

is published.
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SRI KRSHNA SABHA o™
Affiliation i

‘ Sri Krshna Sabha, Bombay has branches elsewhere and other institu-
tions also are affiliated to it. The terms of affiliation are given below for the

ir;éormation of those who want to start branches or to get their own institutions -
affiliated.
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I Institutions having same objects will be called branches.

2 Institutions having similar objects and objects which are
not in conflict with the objects of Sri Krshna Sabha cun
also be affiliated.

3 The affiliation fee will be Rs. 15 per annum. . )

4 All the publications of Sri  Krshna Sabha including. the
monthly magazine *“Sri Krshna” will be sent frae to
branches and affiliated institutions. « ‘

5 The central organization will arrange to co-ordinate the
activities of the affiliated institutions, 1o send preachers for
propagating the aims. and objects. of the Sabha and the
teachings of Sri Krshna and to held annnal conferences.

6 Those who want to establish bragthes or get their institpe -
tions affiliated may corréspond with the Secretary, 8rit- |
Krshna Sabha, No. 10. Brahminwada Road, G. l. P, Matun :

3 .:&‘.Mn..ﬂ‘huL.&,..L.JI&}».‘..

RV

Bombay 19. for further particulars. .
SRI KRSHNA SABHA PUBLICATIONS * ST
| Re, 1—8-d:

1 Sri Jayanti Celebrations 1947 Souvenir ‘ e
2 Sri Jayanti Celebrations 1948 Souvenir .. Rs. 300,
3 Syropsis of Sankalpa Suryodaya 1949 - .~ Rs,. 30—
4 Photographs of actors in the play Sankalpa Survodaya As: 0—6—0
5 Fundamentals of the Four Sc¢hools of Vaidic Philosophy Re. 1—8—0
6 Dasavatara Stotra of Sri Vedanta Desika Rs. 080
7 Mummanikkovai " , Re, 1-0—0
8 Sillarai Rahasyas - " 2 Vols. Rs. 3<0-—0
9 Sri Sukta and other Lakshmi Stotras } e
. with Eng. Translation As. 0-8—0
10 Nyayakalapa Sangraha of Senesvara ' As. 0-—R—0
11 Tiruppavai with English Translation "As. 0--8-0
12 Adhikarana Ratnamala of Kapistalam Desikacharya Rs, 4-—0--0
13 Time, its Philosophv & Economics ) , As 0--8-0
14 SRI KRSHNA - Monthly Magazine o '
Published on the 20-th of every month
SPECIAL [ FOR THOSE WHO COMPETE EITHER FOR THE PRIZE ESSAY

RATE | OR THE CROSSWORD PUZZLE

Rs 1-8-,or 2 Shillings 6 pence or cents 30. - ARE ONE THIRD ! '{#
per month COF THIS. - . (N4

Rs 15-, Shillings 21 & $3per annum }ORDINARY RATES. { -
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