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SIA IS AWAKE—those were the
words with which we began the

2 YEAlég

of Magnificent

first number of United Asia two years
ago. Between then and now many things
bhave happened—kingdoms have fallen,
ppople have been uprooted from the soil
of their birth, a new weapon of war has
taken shape in our laboratories. The fall
of the Kuomintang, the rise of the
Indonesian Republic, the consolidation of =
the Western Union, Man’s pause and

retreat from the brink of a new precipice—these and a hundred
other events which made up two momentous years in human
history are reflected in all their stress and impatience in the
thousand demy quarto pages of United Asia. And not the transi-
ence of politics alone—but the more abiding values of Asian art
and culture, religion and philosophy, literature and life. And not

Achievement
in International

Journalism

in the magic of words alone—but in paint and stone and song and |

dance. Reaching almost every corner of the world where English
is spoken, United Asia has attracted contributions from statesmen,
scholars and journalists, scientists and artists from Peru to the
Philippines. Here is richness! Here is the kaleidoscope of a
vibrant new continent, of one-half the world’s population, of
revolution and counter-revolution ! Here is international journa-
lism in a new wmsthetic garb!

UNITED ASIA

WADIA HOUSE

WODEHOUSE ROAD BOMBAY §
CABLE ASIAWAKE PHONE 35929

1040 pages : 230 original articles:
Yoo full-page art plates in colour
and monochrome ihdexed: bound °
in cloth and gold

Volume One 1948-49 Rs. 20 net
Volume Two 1949-30 Rs. 15 .,

" Cr, 8vo, cloth, pp. xvii, 177
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3. The Message of Eternal Wisdom
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S WORKS .f
[‘ .
- - BY SWAMi RAMAKRISHNANANDA I}r A -
;l.”l‘he Ancient Quest .. ‘e .. _“:,fq
‘ gives you a res! insight into the grand spiritual searches and findings of man throu'n
. millennjums, &
JPZ. God and Divine Incarnations

. . .2 4
it is good to hear ahout God from one who lived only for God.

. . .+ 3 0
deals with the whole field of Vedantic thought, its philosophy, psychology and ethics

in a manner free from all technicalities and helpful to him who seeks to live the lif~

of the spirit.

4. Sri Krishna-The Pastoral and King-Maker

the Gopijanamanohari Muralidhari Krishna and the Gestacharya Sarathi Sri
. Krishna are the self same One, Not to know Him in these twin aspects simultane
ously is to miss the profundity of the Immessurable, The book being concise and
comprehem;ive is unique.
8. Sri Ramakrishna and His Mission .. —_— .
: an indispensable book for the students of the lite and teachings of Sri Ramakrishna, ‘
¢. Consolations . .. e 0 S
but few were those who could give it,

. 0.10

..

none 8o ever lived who never needed eonsolation,
1. For Thinkers on Education .. .
should be read by all thoughtful teachers, educationists and humanists,
8. Path to Perfection

Depariment of Publication: Spi Ramakrishna Math, Mylapore, Madras-4

THE COMPLETE WORKS

SWAMI VIVEKANANDA

In Seven Volumes with an Index

Containing in a single series all the recorded speeches and
writings of Swami Vivekananda

PRINCIPAL CONTENTS : Karma Yoga, Raja Yogs, Jnana Yoga, Bhakti Yoga, Lectures

from Colombo to Almora, Epistles, Conversations and dialogues,
Inspired Talks, Poems and translation of his writings in Bengali

‘ Excellent Get-up, with a fine Po’itrait in each Volume
PRICE: Board Bound: Each Volume

Rs.
Cloth Bound:
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Be bold, and face .
The Truth ! Be one with it! Let visions cease,
Or, if you cannot, dream but truer dreams,
, service Free.’
ich are Eternal Love and Service
e Swami Vivckananda

THE VEDANTA KESARI

NOVEMBER 1951 No-.
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A LETTER OF SWAMI TURIYANANDA

( Translated from Original Bengali) 16AL;§
My Dear— o
' - Just received your card and knew the contents thereof. ... I am pleased:

in i i 1l. Don’t be worried or

- u are engaged in is going on we
: ggggr(tl?xfg sz;liisyo Remembgr ga.lways that it is the l;Lox'é‘l’ss wogxu::n:t;rz’:u t:r:

Consi i rk. You are a mere servant and you . to 1]
. Ltf) nmdirz:.tl;)ilni(;;as gIli."LL;.ro‘:,x()too have to get distract.eq over the ?quf{stmn h;)f txl?:t"ya
: gvhg:;uis then a;ly difference between gou a.n_c:ha.n t?rd;;a;gxxix;:; 4 ha,t;l(?(:; erg hat ¥
" doi ’ must work on without a. j er. .
J dOlng 31;16 Lor%:vv:soglﬁ’ Z: l:',he Master. As He will deem it meet, so ng He f;:

"He ;:azioife a&?ou have only to remain ever-ready for doing your ll.n(airs:i;tav.n you she

;I;)ssl())lutely flawless in this regard. This done, you have done your duty.

if the body is not healthy and stron
. "I‘ake gOOdkc'?r%oc:f s{%laidh;agzhéaigrofl’ fyour bod)y for the sake_of the Lordﬁ
B-eivt i work. ow that you have been able to carry on with your jap
. it l.lappylhto : without saying that you must practise japa and mgdltgtlop.

g beg 0z:.’ble to work? It is japa and meditation alone that will give yj

htown “t];l}iltg ::lork. Let the work continue as it is going on now. It will shape 13
i L?t::lf;g Have no fear or anxiety over that. i

. <8

i i g try this yeas

i iti befalling the various parte of the coun 5 yoat,

' Vanol‘&ls ca;arl-nlliglegwa;ewill. BE& as far as you are concerned, this is ;'g'

Lofgra:g?t(;’ ftIle(') v;7ou to serve the Narayanas. Serve 1full-hea.rt;edly and becomg}_kj
:(S)ggh opportunities seldom come. Know this and work on. :

i i . - by begging from thé’fi \
the meantime collected Rs. 120/- by be
. k t.Mah; g:llllguSh:b{Ji:Bflgr helping the East Benga} famine relief work and 8]
‘_maruzt :2 the Sgcreta.ry of the Ramakrishna Missl_on. Some more contnbutlgj
’ z:;?ecbed. Mr. Frank has been labouring hard for this, ...

i ittle better, now a little worse, gmd it goes on tha

M)'.'[ :; aiil: xlrjyng;:l:hlgglw to be what it used to be previously ? V.Vha.tev: :

" cal:l k eps one in, that alone is beneficial. To be able to keep the mind cen "

S iL ? f zmpis the main thing. This body is not a thmg to last for ever. ] Tm N
: ‘*tHolzogt‘il:ueere’membering Him, who is the Eternal Helper, is the supreme gain, 3

ToRIVANK
My good wishes, !
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VE E IDEAL OF ‘SERVICE' )
(conlinued- from the previons issue) | { A‘ ‘ "“ o .L-. .

THE QUINTESSENTIAL SPIRITUAL
IMPORT OF THE PURUSHA-SUKTA

Che Purusha-sukta (Rig-veda X. 90 ; also
'be found in the Yajur-veda Chapter
{XI, in an expanded form), of all Vedic
mns, is unique for various reasons. It
rks most clearly the liberation of the
lic minds from the soteriological bounds,
palising the expansion of human con-
»usness beyond the timid limits of a sort
telf-imprisonment. The appeal and the
d of the Sukta on the devout Hindu
Ads have continued to be more or less
‘liminished down the ages. What is the
et of its power? Indeed, it admits a
iety of theological interpretations. But
nt moves the Hindu hearts, who follow-

the Commentator Sayana admits its
‘rative character, is its tremendous
itual import. In a language under-
1dable to the modern man the inner
itual fire of the Sukta has been revealed
he following inspired words:

' Be great. No great work can be done without

sacrifice. The Purusha himsclf sacrificed
himself to create this world. Lay down your
comforts, your pleagures, your name, fame or
position, nay even your lives, and make a
bridge of human chains over which millions
will eross this ocean of life. Bring all forces
of good together. Do not care under what
banner you march. Do not ceare what be
‘your colour-—green, blue or red, but mix all
the colours up, aud produce that intense
glow of white, the colour of love. Ours
is to work. The results will tuke care of
themselves *. !

|his is how Swami Vivekananda inter-
s the spiritual import of the Sukta as
modern man requires understanding it.

There has been no great character either
Indian mythology with its typical Dadhichi
or in Indian history with its unique
Gandhiji, who was not, knowingily or un-
knowingly, inspired by the mighty spiritual
vibrations of this Sukta. The Hindu under-
stands the spiritual core of the Christ of
the Cross so well because, he can imagine
that somehow, it is the same inspiration of
self-immolation for the good of others that
made the Crucifix, a Saviour.

Total sclf-immolation for the good of the
world is the acme of the ideals of renuncia-
tion and of service. And nowhere is the
ideal of perfect self-immolation for the
sake of others more effectively, though
symbolically, preached as it is done in the
Purusha-sukta.

Whether or not the Purusha-sukta is an
interpolation in the Rig-veda, no fair and
knowing scholar can ever deny that it
is Vedic at any rate. Yajur-veda is certainly
one of the Vedas. Another proof of the
Vedic origin of the ideal of service is thus
established.

THE CONCEPT OF DANA
AND ITS SIGNIFICANCE

Among the spirituo-social functions of
the Vedic Indo-Aryans dana, or making
gifts (charity) stands out prominently.
What constitutes dana ?

‘ What constitutes (dana) gift according to the
sustra has been discussed from very ancient
times. There is a distinetion between yaga,
homa and dana. The first i3 constituted by
abandoning something that belongs to one,
intending it for a deity and accompanying it
with Vedic mantras; homa is throwing into

Vide: Thus Spake Vivekananda, Sri Rumakrishns Math, Madras 4, 4th Edn, 1946, p. 67-68.

5

. the proper mode of making gifts as fol-

J
\
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RN fire something belonging to oneself over which
d~o abandons one’s ownership and which
(thir g) is intended for a deity; dana consists
in the cessation of one’s ownership over a .
thing 4nd creating the ownership of another drink, to the hungry food, and to the bl

. over that thing and this last occurs when the sight;; one mlgt give lu‘nde;’stfél}ding;
othor accepts the thing, which acceptance must give goo counsel; standing up
must offer a seat—this is the cbernal rul

may be mental or voeal or physical; vide
Sabara on Jaimini IV. 2. 28, VII, 1. 5,
IX. 4, 32 und the Mitakshara on Yajnavalkya
II. 27.72,

Dana, though usually associated with
yagae typifies an extra-soteriological urge of

On gifts the Mahabharata says:

‘To the sick a bod must be given, to
weary of standing, a seat, to the thirsty, sc

From the above quotations it should
abundantly clear that the ideal of serv
is implicit in any dana, correctiy do
And Dana is typically a Vedic institutic

the Vedic minds. The concern of dana js S0 it is proved once again that the ori

. 1o deity but man to whom the gift is made. of the ideal of service is Vedic.

Devala defines sastric dana as follows: THE INSTITUTION OF ISHTA.PURTA

~ ‘4hat is described as dana when weuslth is
. . I :0Ne ly connected w
given according to sastric rites so as to reach Another concept closely ¢

a receivor who is a fit recipient as defined in the ideal of dana is Ishta-purta. Wha

the sastra. What is given to a worthy Ishia-purta

person without wn eyo to any particular

object (to be achieved by such gift) but solely * Apararka (290) quotes the Mahabharata

with the idca of doing ome’s duty, that is defining {shta and Lurta ‘‘ whatever is offi
1 a single fire (i.e. grihya fire and whe

called dharma.dans.’ 2.

offered in the three srauta fires and the
made inside the vedi (in srauta sacrifice)
called ishta ; while dedication of deep w
lows: oblong large wells and tanks, temples, di

‘One, should give with faith, One should bution of food, and maintaining public garc
not give without faith. Oné should give —these are called purta.”” Apararka qu
with plenty. One should give with modesty. Narada also *‘Honouring a guest’
One should give with fear. One should give performance of vaisvadeva constitute i
with sympathy.’ *. while the dedication of tanks, wells, tem)

Taittiriya Upanishad (I.11) counsels about

® Vide. IHistory of Dharmasastra by Panduranga Vaman Kane M.A ,LL. Vol. 1I. Part
Bhandarkar Oriental Research Institute, Poona, 1941, P- 841,

3 ibid. I, 842,

* Dr. R, E. Hume's translation, Vide. The Thirteen Principal Upanishads, Oxford Univer
Press, Madras, 1951, P. 282.

5 JqAme T Runsraw wrad | gfvew = i givasr | aisas)
FPIWA, AN A A TAE GANGAH, | U <A@ ARG N W GArad: o

8 * Gifts of various kinds and donors have been highly eulogised in the Rig-veda. There
dana-stutis (eulogies of gifts) in Rg. I. 125 (where the gifts made by king Svanaya son of Bhavay:
to Kaksivat are praised and dana in general eulogised in verses 5-7), I. 126, 1-5 (where the &
preise is continued), V. 61 (where Syavasva praises donors Taranta, Purumilba and Ratha
VI, 47. 22-25 (praise of the donor Prastoka Sarnjaya) VII. 18. 22-25 praise of the gifts made by
Paijavana), VIII. 5. 87-39 (praise of Kasu Caidya). VIII. 6. 46-48 (praise of Tirindira Parasay
VIII. 46. 21-24 (Praise of Kanita), VIII. 68. 14-19, X. 62. 8-11 (praise of Savarni). vide. Histor
Dharma Sastra, by P. V. Kane, P. 837.

" * A notable feature of the etiquette of the Rig-vedic age was the great store set on hospits
The frequent epithet of Agni, viz., Atithi, the beloved guest in human abodes, takes for granted

. (continued to the next j
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places for public distribution of food and
gardens is called purta and also gifts made at
the time of eclipses, or on the sun's passage
in & zodiacal sign or on the 12th day of a
month”’, Hemadri quotes Sankha that
nursing of those who are ill constitutes purta,
Manu ordains (IV. 226-227) ‘““one should
always assiduously perform ishta and purta,
| which when done with sraddha and with
| wealth justly acquired become inexhaustible.
| One should ever resort to dharms dana (that
. mode of dharma which consists in gifts)
" which is either ishia or purta, according to
one’s means, after meeting a worthy person
. (as recipient) and with a pleased attitudo
( of mind.””8

it is evident from the above definitions
Yshia and purta that the ideal of service

1

8 both implicit and explicit in ishia-
“ta. Now if the idea of ishta-purta
kted in the Vedic times, it should go
;hout saying that the ideal of service
erpenetrated the life.scheme of the
yple of the times of the Vedas. Is there
y reference of ishia-purta in the Vedas?
*That word has a high antiquity. Tt occurs
in the Rigveda and the sense seems to be

. ‘' the cumulative spiritual result or merit due
to a man’s performance of sacrifices and

charitablo acts.” Rg. X.14.8. is addressed

to one recently dead ‘‘may you jeln the
pitris, may you be united with Yama and with
your ishta-purta in the highest he:.‘.(mn.”. ..In
the Atharva-veda, the word occurse’ may the
ishta-purta of our ancestors save us {from
our enemy) I sieze yonder (man or enemy)
with divine wrath” (II. 12. 4). Vide also
Atharva-veda, I1I. 29. 1. The Taittiriya
Samhita V. 7. 7. 1-3 has the . ’nteresting
observation ' when he comes by the Deva-
yana paths, then make ye his ishta-purta
manifest to him; whatover sacrifice was
offered, whatever was handed over, whatover
was given and the dakshina offered, may
Agni present in all actions place all thet in
heaven among the gods for us.” The Taitti-
riya Brahmana 11, 5. 5, says ‘' may Ishta
and purta last for endless years; having
sacrificed with an offering that is ever-lasting,
a man ascended to tho highest and ever-lasting
world "' *and Taittiriya Brahmana IIL. 9, 14
remarks ‘‘tho Brahmana should sing *you
made gifts, you performed sacrifices you
cooked food (for serving to others).” Indeed
Ishta-purta belongs to a Brahmana ; he makes
him (the king) prosper by ishta-purta.” The
Vajasaneya-samhita XV. 54 says, O fire,
may you bo awake (or kindled), may you be
watchful for us, join with ishta-purta (the
gacrificer) and him with his ishta-purta. The
Kathopanishad 1. 1, 8 states that when a
brahmana guest is allowed to stay in a house

ction and respect generally shown to a guest. No wonder that in later literature detailod descriptions
he merits of hogpitaliby should occur, and that hogpitality to & guest should be elevated to a rank
» religious duty, as one of the five great daily sacrifices (pancha-mahayajnas).” vide, History

Cullure of the Indian People: The Vedic Age, vol. 1, George Allen & Unwin Ltd., London,.

1, p. 384,

‘ Hindus held undoubtedly very generous ideas about the duties whicl one owes to one’s guest.
1y are second to none in the magnificence of their conception of hospitality. The guest-worship was
sgular institution, it was an integral part of the duties of both house-holders and non-house-holders
o. *In men’s house, their well loved guests was glorified.”” (Rig-veda VI. 2. 7.) The best room
. reserved for him. (Rig-veda 1. 73. 1.) The Atharva-veda has a hymn in which kind treat.ment.of
stg is considered -equal to a sacrifice in point of merit. *“ When in truth the lord of guests meets with

eyes the guests, he looks at a sacrificing to the gods.

When he greets them, he entars upon conge-

ion; when he offers water, he brings forward the sacrificial waters ... When they fotch a gratification—
i is just the same as an animal for Agni and Soma that is bound (for a sacrifice). In that they propare
rings, they so prepare the seat and oblation-holders.” (Atharva-veda 1X. 6. 3-6 etc) The Upanishads
more emphatic: *“ Let the guest be to you a deity! "’ (Zaittiriyga 1. 11.’). Vide: The Principles

Jindu Ethics By M. A. Bueh M.a , 1921. p. 420.

‘We need hardly point out that hospitality was essentially an institution of gervice,
8 History of Dharmasastra by P. V, Kane, P. 844-5
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without being served with food he destroys
tko ishia-purta, the issue and the cattle of
the Lo:me-holder.’ Y

A close jcrutiny of the above references
will réveal the fact that the ideal of service
WhS No mere passing fancy with the Indo-
Aryans of the Vedic times. It was no
mere custom or social behaviour. It
was the Compulsory spiritual practice of
every knowing decent man who viewed life
with an amount of seriousness. Then who
was not serious about life in the Vedic

Jtimes ?
THE UNIQUE TESTIMONY OF A SUKTA
~  IN THE RIG-VEDA (X. 117)

Finally, we shall now quote an inspiring
Sukta from the Rig-veda with translation '°,
one of the few didactic pieces of the
most ancient treatise of humanity, as the
most dominating and convincing proof of
the Vedic origin of the ideal of service.
The name of the Rishi of the Sukta is
Bhikshu.

*q a1 3 Jan gafegd qgeartiegy
Tt gEm: )

Tar 0 QR AN gergarE, witar
T fEgdu g

Providence has not surely ordained death
only for the hungry and the ill-fed, for death
in various forms does make ghort work even
of such as have enough to eat. It is also
certain that the wealth of him who (out of
his resources) helps the needy does not get
exhausted, whereas he who does not succonr
the poor has none to console him in time of
trouble. (1)

9 AE TFAEE T A g

v . G0 7 R g g o Aread

F fFRanz

That man, surely, will have no one to con-

VEDIC ORIGIN OF THE IDEAL OF ‘SERVICE’

sole him in ime of trouble who, having pler
to cab, does not give a morsel to the indig
person that reduced to straits and, oppress
with hunger, eomes to him for help, but h
dens his heart and eats in the very sight
the poor man. (2)

T EESH W T QWATERE TR FAF |
G WA G IAWY FYN TG |

That man really enjoys his food who feni
also the poor emaciated beggar that goes a
oppressed with hunger begging from door
door. He will have plenty of wealth al
result of sueh philanthropic deeds and
charity will secure him friends in his o
need. (3)

T W §W A A GG T gEngy

gaarag fue
ArARSYT agret sl gowaEeTaT

fafy=Sa u
He is not a true friend who does not

a man of his own persuagion wHo, opprei
with hunger, goes to him for help. One nf
not go to such a one but leave him forthv
for, his house is really not a human dwell
One should go to some other person who
be more easily approached if one wishes to
help without much bother. (4)

QOGIfEAESATG A FERATEAY A -mxr
At fg a3 TAT wwraEsagy fesa aw

A strong man who can afford to helpL
wealker seeking for help should surely suc
the latter. He should, in doing so, loo
the long road he has still to cross on the jl
ney of life during which, no one is sure
may happen, for, riches go on revolving
the wheels of a chariot—now going to
owner now to another. (5)

Aqtawe fega s9van e iy 3w v o
aEwY g N gErr daem
wafq Faerd o

He who does not feed either a respecﬁ
guest or a (poor) friend in distress but ea

Y Vide History of Dharmasastra. P. 843-44.

' The English translation (more or less popularly done) of this Sukba is quoted
Anihology of Vedic Hymns by Swami Bhumananda Sarasvati, The Lanlal Kapuwr Trust, Anad

Lahore, 1935, P. 238-48,

2
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alone, has only sin to his credit. To speak
the truth that wicked man gets his food in-
vain. It is not food, but it is his death.!* (6)

ewre e FonfR TwearEg gee afa:
1 AREZAT TR, PrERRITEaART S e 0

The peasant provides himsslf and others

with food only by cultivating the soil. A

| man learned in the sacred scriptures who

teaches ig superior to him that does not teach.

A person of charitable disposition and ready

to succour one in need, is superior to one who

" does not help. Therefore every man should

make it his duty to perform his journey in

. life only by means of daily righteous dealings
" with all.2? (7)

1 B & e Ruhawesat qar)

S R sway

gERRafEHT: 0 ¢ )
" A rich man tries to walk on the same path
“ a8 he who has twice a8 much wealth and the
L latter wishes to run after him who has thrice
. ag muen. When a still wealthier man ap-
. pears on tho scene the second class bourgeoisie
! leave both their superiors and inferiors hehind
) and cringe hefore him and laud him. (8)

7 Fagwt @ aw fafre: damea few | gem

fum wwr At s P
qTE TaE R0

'

|

The two hands of a persons are equal, btp‘//
both of them do not do the same amgunt of
work. Two cows born of the same mother
do not yield an equal amount of "ﬁnilk. Two
persons may be twins bub their gowers will
be different. In the same way two porsons
though born in the same family cannot be
opulent to the same extent. (9)

Have we not here a blazing proof of a
highly advanced sense of altruiSm of the
Vedic Aryans and their mature and lofty
ideal of service? Even if there were po
other testimony in the Vedas in support of
our thesis, this one proof should have been .
enough to convince any rational mind about
the Vedic origin of the ideal of servict.
But notwithstanding the fact that we have
submitted a number of testimonies mainly
from the Rig-veda, we do not claim that we
have exhausted all the available eviden-
ces. Surely there is scope for much more
elaborate work on this topic. As to
the thesis proper, however, sufficient
testimonies have been offered to carry

conviction to any open mind.

¢ Charity purifies the perpetrators of forhidden acts; current, the river; eaxth and

water, these articles that are worthy of being purified; and renunciation the twice-

' born, Austerity (purifies) those that aro well-versed in the Vedas; forgiveness, the
: learned ; water, the body ; recitation (of the sacred verses) those who havo their sins

concealed ; and truth, it is said, the mind. .

.. Knowledge is the purifier of intellect:

and the knowledge of God is the purifier of individual souls.’

Yagnavalkya-Smriti, 111, 32:34.

' How profoundly the Sukta in general and this mantra in particular influenced theo teachers

tharma in India will be evident from the following two quotations :

T W IS YOS T TTARHFON |

qefiere Sa@an ffiad o

* Ho who gets his food prepared for himself only and cats alone, does really eat gin and not food.

qafamfie: @At g aafefa: |

Hindus down the ages, can be traced here.

prineiple laid down for the righteous is that one should cat after having utilised a portion of the
for some charitable purposes.” Manu-Samhita, 11, 118.

gHa A ad qm A qREETHEROT I

* The good eating the remnants of Yajna, are freed from all sins: but who cook food (only) for
lselves, those sinful ones eat sin.” Bhagavad-Gita 11I. 13,

12 The ideologioal nativity of Pancha-mahayajna, a superb service-scheme of life, practised by

[Nov. 1951 |

WHAT IS REALITY ?
THE OBJECTIVE AND THE SUBJECTIVE APPROACH

L]

That is real in the true sense, in the
Vedantic view, which in all ways is, which
is uncaused, which undergoes no change,
which is not dependent on or contradicted
by anyfthing. The real is self-existent.
It is unconditioned by time, space, and
causality, It prevails at all times, in all
places, in all events. It is also beyond
time, beyond space, beyond the chain of
cause and effect, beyond all distinctions,
external or internal. Reality is eternal,
infinite, absolute existence. Vedanta identi-
fies reality with being. Whatever fails to
be has but apparent existence and is,
therefore, unreal. ‘That which exists not, in
the beginning or in the end exists not, even in the
middle,’ ! says Gaudapada ; because it is a
mere appearance like a mirage. What is
fleeting is unreal. What is constant is real.
It is said in the Bhagavad-Qita, 'Of the
unreal there is no boing, of the real there is no
non-being ’, 2

Is it then that Vedanta views the world

- of experience, where nothing can be consi-

dered permanent, as a mere appearance
without being, ashadow without substance?
No. Vedanta is not nihilistic. Vedanta

-does not view the world as a non-entity,

Rather it contradicts the void doctrine
(sunyavada) of the Buddhist Nihilists (Vai-
nasikas).? In the Vedantic view there is
no void; it is all being. The aim of
Vedanta is not to prove the unreality of the
objective universe, but to maintain the su-
preme reality of the absolute Being under-
lying it. The world of appearance, no
doubt, obscures our vision of the ultimate

By SwaMI SATPRAKASHANANDA

Being and its nature; yet we have a f ‘
gleam of its presence in every object
experience. In truth, whatever we ex
rience is characterized by being. Ev
thing is perceived as existing; the

exists, the sky exists, the earth exists, |
tree exists, light exists, darkness exil
man exists, cloth exists, a pot exists, 4
so on. Had non-being or non-existe
been the fundamental nature of thig
then existence or ‘isness’ would not
a constant element in all that we perce
Even when we say, ‘there is nothi
we acknowledge the existence of space
the word ‘there.” Indeed, existence is
one fundamental fact that we face
each and every act of perception, and

whatever we experience appears to
real. No one cver perceives anything,
it mirage or dream, as unreal. Any illu
is real to the experiencer.
an after-thought.

It is not proper to consider existence
be a mere abstraction achieved by intel
or imagination. A pot, for instance,
its existence are inseparable, but not in
tinguishable. They are not, however,
distinct realities related to each othej
substance and attribute, as in the casg
a blue lotus. A lotus can be wit}
blueness, and blueness without a lo

Its unrealit

But there can be no pot without existe
although there can be existence wit}
a pot. Apart from existence a pot bal
reality. In fact, it is one existence thq
manifest under various names and fo
such as sun, sky, earth, tree, man, I

} Mandukya Upanishad Korika, 11:6; 1V : 31,

2 1I: 16.

1

8 Vide Brahma-Sutras, 1I:2. 26, Sankara’s Com.
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adow, and so forth. While names and
rms change, existence ever remains the

me.
‘Nor can it be maintained that existence

aeres in objects as a universal feature.
uly speaking, distinctive forms, universal

particular, adhere to being and not
ing to forms. We recognize the imper-
wnence of the different aspects of an
ject but not the impermanence of its
ing. While the aspects change, its being
dures. Otherwise, there could be mno
.ation of cause and effect. We can dis-
ss all distinctive forms, but not the
f:',ng which sustains them. We can think
kay the modes of existence, whether in
> form of an object, or an attribute, or
- action, but not existence itself. The
snition of existence persists some way
other, whether any objective form sub.
;6 or not. Absolute non-existence we
inot conceive. We cannot deny anything
Lhout positing something. The truth is
st the one and the same substratum,
stence, is the reality in all distinctive
ms. Our cognition of distinctive forms
la, but the cognition of existence remains
istant. It follows, therefore, that the
lrinctive forms are finite and fleeting,
ereas existence is invariable and all-
vasive. ‘Know that to be imperishable by
ch all this is pervaded,” says Sri Krishna.’ ¢
Jon-contradiction is the mark of reality,
ording to Vedanta.” The real is that
ich does not contradict itself nor is
tradicted by anything else. Any object
»xperience is subject to two-fold contra-

[ Nov.

diction. It falsifies itself and is also falsifiog
by others. Apparently, things are inde-
pendent and self-sufficient. But. actually,
they are dependent and relative. No finite
object can account for itself. For instance,
an earthen pot has no existence apart from
earth. It is all earth, pot is merely name
and form. Even as such it is confined
to particular space, particular time, and a
particular state of consciousness, namely,
waking. As we know, our waking experi-
ence is contradicted by dream-experience,
and dream-experience again is contradicted
by the experience of dreamless sleep.
Similarly, what we call earth is alse but

name and form. Thus, in the last analysis,

all concrete objects prove to be mere names
and forms, pure existence being the only
reality underlying them. As observed by
Swami Vivekananda, ‘ Existence is the very
ultimate generalisation wbich the human mind can
come to . °

The distinction between the real and the
unreal is thus pointed out by Sankara;
‘Every act of experience involves a twofold con-
sciousness, the cognition of the real and the
cognition of the unreal. Now, that is said to be
real which never drops out of our cognition; and
that to he unreal which does drop out. Thus, the
distinction between reality and unreality depends
upon our cognition,..The cognition of an objective
form, such as a pot, is fleeting; therefore its
content is unreal. The cognition of existence, on
the other hand, is constant; thereforo its content
is real.” 7 That is to say, objective forms are
unreal, the all-pervasive existence alone is
Thus, there is one reality in all that
We vaguely apprehend it

real.
we experience,”

>—_4—-Bhagavad -Gita. 1117,

5 Vide: Panchadast, ILI; 29,

¢ * Reason and Religion,” Complete Works of Swami Vivekananda, Vol. I, p. 371.

" Bhagavad - Gita, 1I; 16, Com.

8 1t is interesting to note that modern science is gradually recognizing the fact that there is ona-
mental reality behind the world of phenomena.
(Vide Dr. Albert Einstein's The Meaning of Relativity, Appendix

a
I:g to such an underlying uniby.

Einstein’s Generalized Theory of Gravitation

nd his article in '* Scientific American,” April, 1950.)

v

> s

-
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- .a8 mere existence even though our senses

fail to discern it as it is, Kant conceives
it as ding-an-sich, the thing-in-itself. It
strikes our thought as something abiding
and sets us to the search for Truth. There
cannot be any quest of the absolutely
unknown.

Thus Vedanta recognizes one immutable,
immova.b]e, indivisible being as the ground
of all multiplicity and movement. It is
the ultimate principle that supports and
sustains all shifting forms. Diversities and
changes are related to forms and are
therefore apparent. The supreme cosmic
priuciple is the sole reality. The world is
real not as it appears but as pure being.
The reality of the sun is not in its appea-
rance as the sun but in pure being. The
reality of light is not in its appearance as
light but in pure being. The reality of
beauty is not in its appearance as beauty
but in pure being. The reality of virtue is
not in its appearance as virtue but in pure
beipng. The reality of thought is not in its
appearance as thought but in pure being.
Thought exists because of pure being. It is
that which makes thought possible. It is
the innermost essence of all. Vedanta
.calls this Atman (Self), the all-pervasive
principle. It does not view the ultimate
being as an objective reality external to
thought.

Evidently, the Vedantic view of reality
is quite the reverse of the Heraclitean,
which denies being and upholds the process
of becoming as reality itself. According to
Heraclitus (535-475 B. C.), reality is a

condition of unrest. *We are and we are not,’

WHAT IS REALITY ? 1

observes the Greek philosopher, who er
sages the universe as an endless alternat
of being and non-being.? In the view
the Buddhist teacher, Nagasena, who flo
shed in India about 300 years later, th
is nothing permanent in the entire phys
and psychical universe, since everythi
sentient or insentient, is only becom
and has strictly no being. So he say:
the Greek King Milinda (Menander): < T
which has not been, becomes; 28 soon as it
begun to become it dissolves away again,’!'?
staunch advocate of the philosophy
change in the modern age is Henri B
son, who says, ‘Things and states are «

views, taken by our mind, of beeoming, T
are no things, there are only actions...In vain
we seek beneath the change the thing w

changes...the reality is movement.’!! In
human mind, however, the idea of res

is ever associated with stability and per
What is changeful and perish:
is regarded as unreal. What is const
and durable is regarded as real. Is tl
no basis of truth in this innate tendenc:
man? Is it quite contrary to fact ? |
Generally speaking, philosophers H
maintained two different views of the w{
of experience. According to some, i
real ; according to others, it is appa
The former hold that we know thin
they are in themselves ; the latter, tha

nence.

know things not as they are in themse
but as the senses perceive and as the
conceives them. But whether the
process is viewed as real or apparen
neither case can its eternal basis be dey
How can there be a continuous flo

Y Heraclitus on the Universe, LXXXI, (Hippocrates, Vol. IV, The Loeb Classical Lil

New York).

10 Milinda DPanha, 11: 3. 8, (The Questions of King Milinda, The Sacred Books of the

Vol. 35).

11 Henri Bergson, Creative Evolution, pp. 270-1, 327-8, The Modern Library, New York,

3 .
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" permanent events without a permanenst
‘ ikground? Continuity implies a connec-
"n, a relation between the preceding and
succeeding fact. If the antecedent
aishes before the subsequent arises, how
. there be a relation? The sequence of
ge and effect cannot hold in case every-
hg is momentary. The seed must per-
! when the sprout grows in order to be
cause. This means that the seed under-
's change at the time in certain aspects
" does not cease to exist altogether—its
ng endures. Further, as observed by
{kara, in case the things are momentary,
iy cannot have any existence beyond
ination and destruction; so the two
‘cesses must be identical. Now, if there
wny difference between the two, then
hust be admitted that a thing lasts at
t more than one moment. Therefore
' doctrine of momentariness is unte-
e, 12
fince both the physical universe and the
htal are in a state of flux, one can per-
‘ntly ask : Do the ever-shifting elements
'ain themselves? Do they not require
bternal basis to sustain and integrate
n? There must be something abiding
t gelf.sustaining, to sustain all that
! transitory. Moreover, movement is
ible only in relation to something less
‘ing or relatively unmoving. The series
vhe relatively unmoving will lead ulti-
‘ely to the absolutely unmoving. So
:‘ever-changing universe of mind and
.ter must have an unchanging back-
‘ind.
f—hen again, in case the world-order is
.appearance, it must have a basis of

‘ty. There cannot be a mere appea-
1

rance without a substance. Appearance
means something appears as other than
what it is, as in a mirage the desert
appears as a lake, ‘' No illusory perceptian is
possible without a substratum,” says Sankara-
charya,'® I

So the entire world of phenomena has
one ultimate being as its ground and basis.
This appears as manifold. This is the
sole immutable essence of all changing
forms, physical and psychical. But it is
not a dark, dead, material entity, nor a
dry, dull, stark abstraction. It is the ideal
reality and can be realized as such. As
the very being of the universe, pury
existence is man’s innermost self. So by
realizing one’s true sel{ one can realize
that. Indeed, the innermost self of man
is the only unchanging principle in this
universe of change. It is the sole witness
of all physical and mental events. Changes
can be known only by an unchanging
observer. Being the knower per se the self
cannot be known as an object. Still one ~an
realize the self, inasmuch as it is of the
nature of consciousness and self-shining.
So says Panchadasi * Though not an objoct of
knowledge still the Self can be directly experienced
because it is self-luminous,’* Several Western
philosophers beginning with Parmenides
have acknowledged an immutable being
in the order of becoming. Their views
regarding the absolute being and the mode
of reaching it, however, differ. According
to some, the absolute is to be assumed or
believed but cannot be known. Some say
the absolute can be an object of knowledge.
But very few of them regard the absolute
as the supreme ideal attainable by man.

In the Chhandogya Upanisad'® the sage

—
12 Vide Brahma-Sutras, I1:2. 20, Com.
¢ 14 II: 28,

13 Mandukya Upanishad Karika, IL: 33, Com,
15 VI (Adapted),

1951] - WHAT IS REALITY ?

Uddalaka teaches his son, Svetaketu, how
one can know everything by knowing pure
existence, and how one can know pure
existence by knowing the self. Having
studied the Vedas with his teacher for
twelve years Svetaketu returned home at
the age of twenty-four. His father noticed
that be was very proud of his learning and
said to him, ‘Svetaketu, did you ask for that
iugtraction by which the unheard hecomes heard,
the unperceived bccomes perceived, and the
unknown hecomes known?' ‘How can there he

. 8uch an instruction, sir  enquired Svetaketu.

Uddalaka: Just as, my child, by knowing
. @ single lump of clay all that is made of clay
becomes known, since all modifications are
mere names avising from speech, the truth
being that all this is elay; just ag, my child,
by knowing a nugget of gold all that is made
of gold is known, since ull modifications are
mere names arvising {rom speech, the truth
being that all this is gold; similurly, by
knowing the One we know all. Such is that
instruetion, my child.

Svetaketu: Surely, my venerable teachers
did not know this. For, if they had known
«t, they would have given it to me. Kindly
give it to me, sir.

Uddslaka: Beo it so, my chlid. In the
beginning it was Existence only, One without
a second. Some say in the beginning there
wus non-existence only and from xnon-
oxistence the universe arose. But how could
that be? How could existence be born of
non-existence ? No, my child, in the begin-
ing there wag Existonce only, One without a
second... Of all these created things and
beings, my child, pure existence is the origin,
pure existence is the support, pure existence
18 the end...In that subtle essenco all this has
its being. That is Reality. That is the Self.
That thou art, O Svetaketu.

Svetaketu: DPlease explain to me further,
sir,

Uddulaka : DBe it so, my eon...Eiing a
{ruit from this Nyagrodha tree.

Svetaketu: Here it is, sir,

Uddalaka :  Break it.

Svetaketu: Itis broken, sir.

Uddalaka : What do you see there ?

Svetaketu :  These extremely small s
sir,

Uddalaka: Break one of them,

Svetaketu: 1t is broken, sir.

Uddalaka: What do you see there ?

Svotaketu: Nothing, sir.

Uddalaka: My son, the subtle ess
you do not see, of that very essenco
great Nyagrodha tree exists. DBelieve it
son, That which is the subtle essence
That all this has its being. That is Re:
That is the Self. That thou arb, O Svetal

Svetauketu: Please tell me more abou
Self, sir.

Uddalaka: Be it so, my child, Just
robber having led away a man hlind-fc
might leave him in a desolate place witt
hands tied, and as this man in that hel
state would twn to every direction and
ocut for hclp, and as there-upon som
would rescue him and show him the :
direction, and then by asking his way
village to village as the man “would r
home at last; similarly, a person who :
a true teacher gains the knowledge of
Self and becomes free.

The Vedantic view of reality does
rest as much upon an inquiry into
external universe as on an investiga
into the inner nature of man. The fm
mental difference between the subject
the object, the knower and the known,
been the clue in its search for rea!
The chief instrument of investigation
been introspection rather than observat
Just as the external things, including
physical body, fall into the category of
object, so does the mind. The mind is
the knower within, for its movements
observed by the self, the knower per
The self is beyond the body, the ser
and even the mind, since the observer n
be distinct from the observed. This
tinction between the self and the mind
hardly been noticed by Western thinke:

Though the subject and the object,
knower and the known, are related to ¢
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ser, yet the object is not real in the
tse in which the subject is. The object
wvariable, the subject is constant. The
“f remains one and the same despite all
5 variations of the world, the body, the
ises, and the mind. Being aloof from
‘objects of experience it is unaffected by
ligh, growth, pain, pleasure, decay, and
4th, which belong to them. In waking
hrs, dreams, and dreamless sleep, diverse
‘;ects external and internal, appear and
. appear before the witnessing self without
?tammatmg it in the least,
'!i' neither rises nor sets. It docs not wax or
ize. It shines of itself and illumines all else
. hout any aid.’!® Moreover, it prevails as
, transcendental Self beyond egoism,
,/ond the duality of the self and the
“-self. The seer perceives all beings in
» Self and the Self in all beings. In the
t'a.tlve plane the non-dual Self is appa-
"\tly bifurcated into the subject and the
._ﬁect, in other words, into spirit and
.ftter. So these are the two different
_'))ects of the one fundamental Reality.
.,& object rests on the subject, as if it
-i’re smoke on fire. Just as fire does not
1tgend on smoke, even so the subject
- nes as the transcendental Reality after
-+ object disappears. Everything but
¢ self fails. The self stays throughout.
;does not contradict itself nor is contra-
“ted by anything.
‘__,'l'[‘he existence of the object depends on
1, existence of the subject. Every form
i,'e'xistence presupposes the knowing self.
t,hout postulating the self-intelligent
t )wer nothing can be affirmed or denied.

* The luminous

AR ol Y
=

:'1sciousness belongs to the knower as its
Eiy essence, and not to the known. So
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the subject is self-aware, while the object
is bereft of all consciousness. It is the
subject that makes the object real. Being
self-luminous the subject is self-evident-
Whoever doubts
person may doubt or deny the existence of

everything else, including God, but not of

his own existence? A

himself. Even in denying himself he has
to affirm himself. So the innermost self,
the witness, is the first thing real. And
we have seen that it is beyond contradiction.
So the self is self-existent, and conse-
quently identical with pure existence, the
supreme cosmic principle. Again, con-
sciousness is not an attribute or function or
state of the self, but its very nature; the
self is pure consciousness, awareness itself.
So it follows that pure existence is identical
with pure consciousness. Sankara observes,
‘Mnay and diverse are the genera with their
species, sentient and insentient, Through succes-
sive stages they are all included in one Supremo
Existence, Pure Intelligence.’ ! 7

The self is the dearest of all, * This self is
deaver than a son, dearer than wealth, dearcr than
everything else and is innermost.’’® Anything
that is dear is dear for the sake of self.
So says Yajnavalkya to his wife, Maitreyi,
‘1 is not for the sake of the husband, my

beloved, that the husband is dear, but for the sake
of the self ho is dear. It is not for the sake of the
wife, my beloved, that the wife is dear, but for
tho sake of the self she is dear. It is not for the
aake of the sons, my beloved, that the sons are
dear, but for the sake of the self they are dear.
It iz not for the sake of wealth, my beloved, that
wealth is dear, but for the sake of the self it is
dear...Jt is not for the sake of anything, my
beloved, that anything is dear, but for tho sako of

the solf it is dear.’’¥ The self is the dearest of
all, because it is the one source of all joy.
1t is bliss itself. That which gives joy is

'

r/...
'y ¢ Drig-drisya-Viveka, 5.
¢ 1® Td, I: 4 8,

T Brihadaranyaka Upanishad, 11: 4, 9, Com.
19 1bid., I1: 4, 5.
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dear to man. So we conclude that pure
existence is not only pure consciousness
but also pure bliss.
consciousness, and pure bliss are identical.
The Supreme Reality is Existence-Con-
sciousness-Bliss {Sat-chid-ananda).

Pure existence, pure

From the absolute standpoint Reality
(Brahman) is ‘One only without a second’.
From the viewpoint of the finite self
under the spell of ajnana, the universe of
multiple beings and things and its Ruler
(Isvara) have a relational existence which
prcvmlb until the finite sclf realizes bis
“identity with Brahman. All relativity,
mpultiplicity, and difference belong to the
realm of appearance, being superimposed
on Brahman through ajnana. They dis-
appear when Brahman, their substratum,
is realized, just as the illusory snake
disappears when the rope, mistaken for
the snake, is found. Brahman is the
substratum of manifoldness from the view-
point of appearance. As far as the finite
self is concerned, Vedanta recognizes the
apparent reality of the manifold universe
and also degrees of that reality. There is
a difference in the realm of appearance

REALITY S -2
’ §
between the waking and the dream staf
even though from the standpeint of ¢
absolute both are entirely false. There,
a difference in the realm of appearan
between the illusory snake and the sna,
that can bite, even though from the stan
point of the absolute both are entire

Thus Vedanta considers three mg
‘\

false.
orders of cxistence :2°
(1) Absolute existence (paramarthi
sattvam), the non.dual Brahman.
(2) Empirical existence (vyavahari
sattvam), the domain of relativity, wh
persists for the finite self until he reali
non.-dual Brahman.
(3) Illusory existence (pratibhasika s4
vam), such as a mirage, which is erronet
and serves no practical purpose.
The last two belong to the. realm
appearance. The empirical world is no ]
real than the empirical self, and b
depend on Isvara, the all-encompasd
Ruler of the subjective and the object
The empirical existence is universal.

Tllusory existence is due to false percept
by the empirical self concerned.

TO THE SOCIAL REFORMERS

* Platform speeches have been made by the thousand, denunciations in
volumes after volumes have been hurled upon the devoted head of the Hindu race
and its civilization, and yet no good practical result has been achieved ; and where is

tho resson for that? The reason is not hard to find.

It is in tho denunciation

itself. Denunciation is not at all the way to do good.

Have no word of condemnsation, even for the most superstitious and the
most irrational of its institutions, for they also must have served some good in the
past. Remomber always, that thore is not in the world any other country whose
institutions are really better in their sims and objects than the institutions of this
land. Fven those customs that are now appearing to be positive evils, have been
positively life-giving in times past, and if we have to remove these, we must not do
80 with curses, but with blessings and gratitude for the glorious work these customs
have done for the preservation of our race.’

20 Vide Vedania Paribhasha, I
4
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QOstontation, arrogance, and self conceit,
anger 8 also harshness and ignorance, holony
to one who is born, O Partha, for an Asura
XVI. 4.

v ir The divine state 18 deemcd to make for

]
1

€
eﬁer

liberation, the asura for bondage XVI. 5.

, gNishkama-karma is among personal vir-
na2s in that the doer has no selfish ends.

. one can do nishkama-karma in prohibi.
l: ofl acts. Corrupt official life or blackmar-

» senbing cannot be done in the nist kama way.
1 '1“‘hi' one does an improper act without any

( Ksh object. There are acts which are

_ighorised or at any rate permitted. Both
,'E:‘iezse kinc.ls of actions have purposes. The
i'g ectionis to do them with a sense of duty
.}y ne in the spirit of sacrifice, without any
k Esgsonal ends to serve. Yajna is Vishnu

©_,ording to a Vedic text. In commenting
4 y ‘the verse

© ° . [
By QT FHONSGA BNFI FHAA: |

o, ajnartha’ is interpreted by the vene-
i‘.;ﬂle Commentator by ‘for the sake of
1. nu ~ and translators translate it for the
i 3@ of sacrifice ; I render it ‘in the spirit
., gacrifice.” In any case it is not used in
.i:l gense of Vedic sacrficial rite.
]'»1 ~his matter does not rest with chapter
. *.een alone. Throughout the Gita there
references to virtues which the sadhaka
 gjured to practise in life. An exhaus-
Its, enumeration of the moral qualities
“igrred to in the Gita will reqiure citing a
.d fraction of it. It is enough to refer
-y few of them:

gy = who has no sense of mine.

g = who is not under the sense of
. '\ I ?'

i ‘\W’ = content with what one gets
:]{;nasked

‘H e = detached.
| lt‘ gras = beyond dualities.
1810 = who is without any. hate or
i .buarrel-
.4[2 «t = pure-souled.
. %t{‘

- ]
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THE UNWALLED CITY OF SPIRIT

fafsrarer == who has conquered Self. By C. T. K. Cmasz
qAgRA: —= cqual-minded.
Bﬁaf\gaﬁ. == dovoted to tho godtl of all.

fynaserawsia: == from whom has passed
desire, fear and anger. 0
qaea: == extremely calm and serene.

* The Unwalled City of Spirit’ is not just « plea for Mysticism. It i8 the assertion
df the supremacy of Mysticism cver any and every system of philosophy.—Eds.

The exquisite phrase is Ruysbroeck’s.
And there cannot be much doubt about the
conjecture that it was inspired by Meister

nate, nirguna, devoid of qualities or pr
cates. Eckhart called it the Grund, Bo:

Tyt == of controlled self.

Taa: = firm in his vows and obscrvances.
QUL == virtuous and holy in conduct.
sgeIgari = hating none.

R/ .

#@ - friendly.

TN == compassionate.

7 gafy 7 f — neither rejoices nor hates. .

g:@wagfgawa: = unruffied in mind over

sorrows. - ‘ .
gﬁgf‘aﬂavzx: = with no desire for enjoy-

ments,
T 9 fa 9-== equiminded towards
friend and foe, ote.
T qarty wwt
93 Nugwman wdw awgEds 0 vi 29.
T W@t @iy aqa @x w Afy W@l
awry 7 oty § 9 ¥ 9 sorfta o vie 30
v @ A wwRwETREE
a9 aqursiy @ gt afy add w vi. Sl

With the heart concentrated by Yoga, with
the eye of evenness for all things, he buholds
the gelf in all beings and the beings in the
Self. VI. 29.

He who sees Mo in ull things, and sees all
things in Me, he never becomes geparated
from Me, nor do I become sep&mbe@ from

him. Vvi. 30.

He who being established in unity, wor
ghips Me, who am dwelling in all beings,
whatever his mode of life, thut Yogi abides in
Me. VL 31,

Lwill not go on adding.

So the criticism of the Gita as being still
in rites and ceremonies of the Vedic type
.and that it does not stress morality as of
the essence of the good life is wholly wrong.

The Gits is high Hinduism but of other

literatures we shall speak later.
(to be sontinusd)

Eckhart (c. 1260-1327), the ‘father of
German mysticism,’” ranked by Dean Inge
as ‘next to Plotinus the greatest philoso-
pher-mystic,” by Tauler (c. 1300-1361),
who was himself a great contemplative, as
‘a man of prodigious learning too pro-
foundly versed in the subtleties of God-
and pature-wisdom for many of the scho-
lars of his day rightly to understand him,’
and by Gorres (Cf. his Die Christliche Mys-
tik, 5 vols ; and the French translation, La
Mystique Divine, 1854.) as ‘une figure

chrétienne presque mythique.” Tauler,
Ruysbroeck (c. 1293-1381) and Suso, (c.

1295-1365) all members of the Brotherhood
of the Friends of God, drew freely upon
the actual words, sayings and sermons of
EcRhart. notwithstanding his excommuni-
cation by the Bull of John XXII in 1329.
The German Meister has often invited
comparison with the ,&reat Acirya of
Advaita BShilosophy — Sankara. Notable
studies are Max Muller’s Gifford Lectures
Theosophy or Psychological Religion (1892)
and Rudolf Otto’s Mysticism: East and
West (1932). Max Muller, perhaps more
frankly than Otto, stated the case for Eck-
hart by suggesting that ‘A study of the
Upanishads is the best preparation for un-
derstanding him.” Eckhart’s ‘formal de-
clarations,” Evelyn Underhill admitted (The
Mystics of the Church, p. 134), ‘can hardly
be reconciled with Christianity,” at least of
the institutionalized variety one imagines.
Eckhart and Sankara expounded the cha-
racteristic tenet of mystical philosophy
that the essential Godhead is indetermi-
5

Wurzel (Ground, Base, Root). Tt is neit
this nor that; it is the Being without be
(das Wesen ohne Wesen). It is word
(Ungewortet). * Neti, neti,” is the only |
sible description of it according to Sank
Boehme, Tauler and Suso were in subst
tial agreement with Eckhart. The Urgr
(Primordial Ground), Boehme (1575-16
maintained, is all Silence, Repose, Eter
Peace. ‘This Atman is silent,’ Sank
taught.
The dialectic of mysticism has recei'
a patronizing treatment in the hands
modern scholars. One f requentljr hears t
the supreme achievement of Hegel was
consigning the twin delusions of the ‘T
mately Unknowable’ and the ‘ Absolul
Indeterminate’ to & common grave.
proposition that ‘something is ultimaf
unknowable,” by the very terms of
assertion, contradicts itself. All our e
rience implies a beyond, an unknown
related to the known. But to be at
continuous with experience, the bey,
cannot be a sheer ¢ Unknowable.” Tt
may be questions we have not answe:
problems we have not solved, but
cannot assign limits to knowledge witl
transcending them, at least in princ
Similarly an absolute negation of all a.
butes or determinations stultifies itself.
unqualified mysticism, like an unqual
agnosticism, makes metaphysics, the s
of Ultimate Reality, a virtual impossibi
for it is futile to attempt to study
which ex hypothest is without determin:
of any sort, the pure neutrum, ‘the 1
in which sll cows are black’. I
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Zintained that Categories are Denk-Bes-
L mungen, determinations of Thought. He
“jupposed to have made metaphysics in
4. highest sense possible even if he did
*%hing else. Facts by being known are
bested with rationality and reason by
ng real is embodied in fact. Many
¥npathetic modern expositions of Oriental
Uisticism have a pronounced Hegelian
jyour. In the anxiety to come to terms
ish Hegelianism or Neo-Hegelianist, one
‘its not stop to ask what sort of mysticism
-Lan possibly accommodate. At best a
ntatlve mysticism’ as Prof. W. E.
i ckmg has called it ', trying to soften the
mnclatlon by Hegel, Croce and Gentile.
‘ch that is not definitely characterized
‘y be revealed in an anticipatory my-
y'al rapport with reality. As a ‘ practical
, " tude”’, mysblclsm has a certain priority
i ‘er the philosophic accomplishment at
y. time accessible’.? ‘The description of
i ity as one, immediate, ineffable is ‘g
hf‘chologzcal report (and a true one)’ but,
en a8 ‘a metaphysical statement’, is
Je.’?
lz.' have recently expressed the opinion
e Philosophical Quarterly, July, 1951,
t‘;, 39-73) that no mysticism worthy of
;. name can be content with the tentative
“ precarious position assigned to it by
[>";idental idealism. I have argued that
A ontological denial of the unrestricted
dlty of the Law of Excluded Middle or
‘]um non datur, with the sort of logical
-':rmmateness that it seems to involve,
wxdes a clue to mystical dialectics. The
‘al, on technical grounds of the unres-

g ‘ VEDANTA KESARI
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tricted validity of the law in modern
mathematical logic tinds a counterpart in
mystical philosophy : the mystical-denial is
surer of itself. Mysticism is a more thorough-
going empiricism than the current Kuro.
it insists that any
metaphysic that cannot be directly tested
or verified is meaningless. The mystic’s
claim to an immediate experience of ulti.

pean logical empiricism ;

mate realities is not less respectable than
the seientist’s claim to sensory verification
or the artist’s claim to aesthetic validation.

The admission that the language coardi-

nated to mystical experience entails an
epistemological and ontological indetermi.
nateness is no more patently nonsensical
than the technical admission that a tricho-
tomous logic, with a third value ©indeter-
minable ’ (L) besides ‘ true’ ('1') and ‘false’
(F), can be coordinated to, say, quantum
physics. (Cf. H. Reichenbach, Philosophic
Foundations of Quantum Mechanics, Univer-
sity of California Press, 1946; and my

article ‘ Mysticism and the Language of
Paradox’ in Prabuddha Bharata, June
1951.)

1 shall not argue the point here from
the angle of modern symbolic logio but
shall attempt to show what is Involved in
the ontological denial of the unrestricted
validity of the tertium non datur if we sct
out from a ‘coherence theory’ of truth.
Prof. Blanshard, who has given a very
persuasive rendering of the theory (The
Nature of Thought, George Allen & Unwin,
1948, 2 vols) opines that a fundamental
denial of the Law of Excluded Middle will
be suicidal. ‘ What thought then has to wark

See hxs e83ny contubutcd to umt» /npo;rtry Auze) lean Phnosophy. Yol, .

4 See Hocking's early article ** Mysticisto seen through its psychology

, p. 42. Italics not mine.

in Mind, January,

5 Ihid., p. 43. Ttalies not mine, Cf. Hocking's, Types of Philosophy (Scribner's, N. Y., 1929),
;X\XII[ and his Hibbert Lccturos Living Religionsand « World Faith (George Allen & Unwin,

on, 1940},

oy
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with is an z which is ncither ¢ nor wot-v.
And...under such a condition it plunly cannot
sturt. What it i3 called upon to conceive is incon-

ceivablo.' * (Op. cit., Vol. 1I, p. 257) IL,
however, we do not suspend the law,
thought will construct under it a system
that proves satisfactory. We are told that
our ideal of knowledge does not, and can-
not, go beyond a seclf-coherent system
every part of which is mediated in turn
by all the others and assigned by them
its appropriate place. Denial of a signifi-
cant system is meaningless ; for negation,
as -an organon of knowledge, has for its
presupposition and goal a system. If we
deny the entire fabric of knowledge, we
have nothing left against which the nega-
tion can be significant. (B Bosanquet, Logic,
Vol 1, Oxford, 1911, pp. 301-302.) Nega-
tion is but a dialectical moment in the
ever-growing, concrete, self-coherent sys.
tem of knowledge.

Now the ultimate denial of the ‘Laws
of Thought’ may wreck a too ambitiously
copceived speculative philosophy, but that
is not an @ priori reason for supposing that
the laws are ultimate. The ontological
denial of the unrestricted validity of the
tertium non daiur does not mean that of the
two alternatives, ‘The Law ultimately
operates in Reality’ and ‘The Law ulti-
mately does not operate in Reality’, we
vote for the latter ; that would be to retain
the law while impeaching it. The denial
signifies rather that we surrender both
alternatives as unambiguous descriptions or
demands of Reality in its highest reaches.
A serious ambiguity is introduced into
metaphysical categories, affirmation and
negation become equivocal in a more radical
sense than the ‘Coherence theory’ allows
if besides a (the ‘tautology’ of idealistic
logic), mnot-a (the ‘ pure negation’ of
idealistio logic) and the  dialectical synthe-

CITY OF SPIRIT

sis’ of a and not-a (the ‘identity
difference’ of idealistic Logic) there is
ontological possibility neither a nor n
‘ dialectical synthesis’ «a

The admission that thought can
operate with so weird a possibility, t
“what it is called upon to conceive is,
conceivable,” only illustrates how impol}

aor their
not-a.

it can become in dealing with its own sou
The ontologically ‘indeterminable’ can
become an ‘assertable’ in any ordin
sense. The ‘logico.centric predicame]
(i.e. our inability to deny that logical §
tulates are valid of Reality without at
same time assuming them), of which P
Blanshard speaks, is not inescapable if
perience inhabits a wider realm
thought and involves ultimate situation
which @, not-a, and any ‘dialectical
thesis’ of them, must all be dénied, sif
tions in which Reality cannot be unaij
‘ self-coherent
‘ intelligible’ whole. The agnosticism
this entails is an agnosticism of though
an agnosticism of experience. No tran
dence of consciousness is implied but a

guously exhibited as a

scrutable transcendence n conscious
{ maintain that this sort of transcen

is the real driving foree behind all cre
inspiration and discovery. Specul
analysis at any and every stage is pos
judgments are indefinitely corrigible,
because we know that all descriptio

Reality are equivocal and irremediabl?
The mystical contention is that consc
ness or awareness extends into ‘deg
where our principal categories are su
to ‘indeterminable’ limitations. The
of mystical dialectic is not just this en
cal ego with a body, olothes, name, fa
beginning and ending in time. In

as I know myself as all this, I am othe
what I know myself to be and y
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i arely different, The Self is the * Wholly
Elvher * (das ganz Andere) not subject to the
' riegories of identity and difference and
‘,j’jiy possible ‘synthesis’ of them that
iii‘i;ught can construct and make intelligible
. s itself. The mystical ‘ paradoxes’ stem
" 5 from impossible or inadmissible ques-
ims but from questions which are both
hsible and admissible. The source of all
’ ﬁ'bblems transcends every conceivable so-
i“;‘:ion. I suggest that ‘Illusion’ is little
" ‘4re than a crude characterization of
""1 ontological situation. Anirvacaniya or
“_;’_,’2deﬁnable’ is a more rigorous statement
:';'g_“it. Prof. Hocking has said that mys-
"ﬁ’ism is ‘eloquent in psychology’ but
%7 stammerer in metaphysics.” If I am
"Jht, all articulate and communicable
" ywledge is a stammering; it cannot give
j’ ,ultimate truth and yet presupposes it.
:;%'3 mystie, when he tries to communicate
"";‘ insight, can only stammer; he is the
it person to realize this and not his idea-

hile critic, Boehme wrote: ‘I ean but
. amer of great mysteries like a child that is
¥ nnping to speak ; so very little can the carthly
', sue oxpress of that which the spirit compre-
l‘l'is" (Cited by Evelyn Underhill, The Mystics
‘e Church, p. 217) With all his stammer-

1’ however, Boehme-conveyed some hint
l.a spiritual experience that cannot be
’;ed by thought at whatever dialectical
'h] it functions.

Yt is instructive to re-examine, from the
4t of view I have sketched, some of the
orances of Meister Eckhart. His wiiste
heit is no Spencerian * Unknowable.’
*» the Platonists, Eckhart was convinced
y thought and reason permeate the
Id- In the Alexandrian language, he
ks of the Ideas not only as many but
bne, the logos in which all things are
eived by the Father. But the very
ess of the insight brings home the

conviction that all insight is rooted in
mystery ; a mystery not only for us but
per se. The very distinctions en which
knowledge rests—subject and object,
thought and being, the is and the ought to
be—are transcended in the essentia or
Wesen of the Godhead. If the world of
Ideas is Wort (the Word), the Godhead or
the Absolute is Ungewortet (Wordless). In
his sermon on ‘ The Divine Being’ (Meister
Eckhart, Pfeiffer's translation, adapted by
C. De B. Evans, Vol. I, Watkins, London,
1024, p. 54), Eckhart says: *‘No man can
tell of (God what exactly Heis.” ‘What & man
knows he knows in its cause cr in its mode or in
its offect. But in these respects God remains un-
known, for He is the first. Further He is mode-
less, i.e., unconditioned. And He is without eff-
ect, that is, in His mysterious stillness. Here He
abides apart from numes that are given to Him.’
*God transcends being. Nothing thut has being,
timo, place, is proper to God.” (Ibid., p. 210)
‘ God stands a8 high above being as an angel above
a gnat.” Tn the tract on ‘The Drowning’
(Ibid., p. 370) Eckhart exclaims: ‘O un-
fathomable void, bottomless to thy creatures and
thin: own self...’ :
Eckhart’s teaching concerning God is
matched by his teaching concerning the
soul. The soul, he maintains, is of high
estate. There is something in it higher than
all its modes—perception, memory, under-
standing: a synteresis, a spark, a spiritual
light, a tabernacle, an imprint of divinity,
something a-temporal and unextended,
without here and now. (Op. cit., pp 32,
41-42, 73, 75, 81, 84, 164, 172, 237, 246.)
It is neither this nor that; it is something
more exalted. (lbid., pp. 36-38.) ‘Our
least interior act is higher and nobler than our
grandest outward one and yet our loftiest interior
act halts in God’s unveiled presence in the soul.’
(Ibid., p. 45) Ruysbroeck in the Spieghel

der Ewigher Salicheit says that ‘ when mani-
festing Himself, the Father elevates soul above the
reason, in the Void without image. There the
soul is simple, pure and without any content;, and
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in this pure vacuity, the Father brings forth His
divine light. In this light, neither the reason, nor
t$ho senses nor observation have any share.’ (cited
by LeubasMind, Jan 1905, p. 24.)

The time is past when we could invoke
a naively conceived ‘ subconscious’ or ‘un-
conscious’ as an explanation of these mys-
tical utterances. No longer can we write

with the complacency of Delacroix: °‘Une
force que la Sainte appelle 1’ action divine, la
grice divine, et que la psychologic ramene &
V'activits subconsciente,..” (' A force which the
saint oalls divine action, divine grace, and which
psychology brh‘lgs back to the activiby of the sub-
conscious...” Ftudes d’ Histoire et de DPsychologle

* du Mysticisme: Les gronds Mystiques Chritiens,

Alcan, Paris, 1908, p 10) The ¢ subconscious’
has proved to be more inscrutable than
psychologists and meta-physicians ever
bargained for. Leuba’s explanation of the
mystical experience of ‘un vrai mélange de
PAmant et de ’Amante’ (‘& true blending
of the Lover and the Beloved’, Mme.
Guyon’s confession) as an ‘ erotomania...in
the service of lofty ideal ends’ (Mind, op.
cit., p. 18) begs tho quession. The recent
* parapsychological ’ researches into human
personality, according to so sober an inves-
tigator as Dr. S. G. Soal, are but a tortuous
path to the truth that ‘ Man is more than a

physiesl organism responding to stimuli—that
while living in this world he is yet in contact with
an extra-sensory order of existence whose relationg
to time and space transcend those of the world of
matter.” (Introduction to Dr. J, B. Rhine’s

Myers Memorial Lecture, Telepathy and Hu._
man Personality, S. P. R., London, 1951,
p- 8.) G.N. M. Tyrrell in his devastating cri-
ticism of current ideologies has pronounced
(Homo Faber, Methuen, 1951, p. 38) that
the source of supernormally acquired know-
ledge lies * outside the spatial world and beyond

the reach of oxperimental control. Very like_ly it
also lies outside the reach of our comprehension.’

Approaches to mysticism in the past have
been too timorous, more swayed by a

dread of the ‘occult,” and of ‘ getting
to wrong company ’ (as Prof. Allison P
putb it), than by anything else. Dr. )
tague Summers in his book The Phys
Phenomena of Mysticism (Rider, Lo
1950, p. 59) has urged that ‘the tim
over-ripe’ for a study of mysticism ir
its ranges including the supernormal.
The perplexities and problems of
day group themselves round the Cer
Fact of Awareness. The uneasy denia
it emphasize its elusiveness. Its or
nature and destiny excite and baffle e
sity. The mystic, by repudiating all b
ded horizons discloses the inevitable lir
tions of scientific, logical and even n
physical analysis. We are Dwellers in
Unwalled City of Spirit. The soul, a

ding to KEckhart, is created :for goc
great, 8o high, that she eannot rest in any n
all the time she is hastening past modes &
eternal good, to God who is her goal.’ (C 1
Evans, op. cit.,p. 141) According to R

broeck, she chooses the ‘ Wayless V
and mounts to higher and higher leve
awareness, too curious to rest until
has found her Source. Kckhart tel
that if God were to give Himself to
soul wholly in time, she would be ve
(Op. cit., p. 77.) So He gives her Hir
in eternity and the height of her g
and perception is to know and unders
in agnosia and a-perception. (Ibid., p

*God who is nameless is ineffable and i
ground the soul too ig ineffable.’ (Ibid.
67-68.)

I submit that the gleam has not deps
from mysticism. The names of great
stics have not died on the lips of men.
scientific age, tired of its garrulous
craves for the deeper wisdom which ¢
can teach it that the civitas mundsi is
the Civitas Des.
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A primary pre-requisite for such vital develop-
ments is the restoration of our clagsica to s
placo of honour in our educational system,
and the planning and steady pursuit of their
atudy and interpretation in the light of pre-
sent requirements, This is work which can
legitimately claim a larger meugure of support
from our present government than from its
predecessor, and if is no small disappointment
to us that our efforts in this direction have as
yet borne no fruit. When we last met at
Bombay in November 1949 wo adopted a
Resolution urging the Union Government to
establish an All-India Indological Research
Institute at o suitable centre at an early
date.

‘We may not underrate the financial difticul-
ties of government, but may point out that
these difficulties do not, as they should not,
gtand in the way of the pursuit of schemes,
geientitic and technical, considered essential,
and that the unceremonious abandonment of
this particular proposal bespeaks a radically
unsound attitude to the important studies in
which this Conference is most intorested.

The col?eotion and preservation of ancient
ppanuscripts is another subjoct that requires
to be handled at the Union Government level
o ensure early action and propor coordination
of the work done in ditferent parts of the
gountry. A modest resolution making con-
erete recommendations towards the establish-
ment of & Manuscripts Swvey of India along
the lines of the other scientific departments
of the Central Govermmnent has remained a
deud letter,’
jverting to the questions of the me-
y of instruction in University education
the common national language, Nila.
ha Sastri observed that we should have
10 hesitatiop in aecepting Hindi without
,pYy Teservation as the national language of
;e future, und consequently the medium of
xchango for all advanced knowledge among
he Universities and States of India.’
viewing the progress of research work
fferent centres in India, Prof. Sastri
Led to the post-war revival of Indic
s in the West, the institution of a
 rit Professorship at the Teheran Uni-
, the announcement of an Indologica}
ssorship in Indonesia, the starting of
ege of Indology in the Benaras Hindu

rsity, a similar venture in Mysore,

and the continued activity of the many
Research Institutes, Manuscripts Libraries
and University Departments, @ommen-
dable mention was made of Dr. S. M.
Katre’s lexicographical undertaking at the
Deccan College Research Institute at Poona’,
the work of the Vaidika Samsodhana
Mandal, Poona, and Prof. I. J. 8. Tarapore-
wala’s publication, The Divine Songs of
Zarathushtra. Regarding the main work
of Dr. V. Raghavan at the Madras Univer-
sity, the New Catalogus Catalogorum, he
referred to the excellent reception that its
first volume evoked from scholars and gaid

that further work had been * steadily pursued

under the competent and encrgetic guidanee of
Dr. V. Raghavan.’

He continued :

* All honour to the University of Madrus for
having essayed this stupendous task under tho
impebus given by the late Mahamahopadhyuys
Kuppuswami Sastri, whose high standard of
scholarghip and precision is heing ably main-
tained by his loyal disciple Dr. V. Raghavan,
But to cnsure the sucecssful completion in g
reasonable time of this comprchensive and
critical Bibliography, systematic recurring aid
should be forthcoming from tho Central and
Frovinecial governments, and porhaps also from
the UNESCO organisation. It is necessary
that such aid should be offered eurly to the
Madras University, rather than that it should
wait for an applicetion from that body.’

Bringing his address to a close, the Pre-
sident who is the Conference’s elected
representative on the Central Archaeologi-
cal Advisory Board, made the following
important observations on the work of the

Archaeological Survey of India:

‘ This Conference has a vital interest in the
progress of Indian Archaeology. And it views
with some concern the handicaps under which
the Government Department of Archaeology
seems to have been functioning in recent years,
Dr. Wheoler did good work in the excavation
of selected sites and the training of younger
men in up-to date methods of excavation but
for the rest of it, he strangled epigraphy whose
value for Indian history he bud perhaps little
chanco of realising, and conservation waa
totally neglected. The sphere of work of the
Superintendents of Circles was unduly ecir
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cumscribed and there ensued an undue cen-

tralization of oxcavation and publication.

Publication hag sutfered most, because govern-

ment pressos which are flooded with political

work have no time for academic publications,

and the obstacles placed by finance and audit
» in the way of printing archuacological publi-
cations in private presses wro suid to be
insaperable.  Aguin, there is a besetting un-
oertuinty of personnel even at the top which
haipora steady planning and work., The pro
blem of integrating the archneological depurt-
ments of former ‘ Indian States’ with the
Union departmont hus apparently not been
faced und solved. Above all, the budget of
the departinent s totally inadequate; tho
allotinent is so low as to lewve little for
field work of various kinds after tho payment
of salaries. Thoe whole question deserves to
- tbe looked into at expert lovel, not by a hurri-
edly imported foreigner who knows little of
our conditions and requirements, but by a
body of knowledgeablo porsons from within
the country. The standing Committee of
the Central Advisory Board of Archaeology
i3 ready to hand for the purpose. We are
glad to note that the plan of bringing into
existenco s National Central Museum in diffe-
rent stages has gained the approval of the
Finance Committee of the Legislature. We
hope that nothing will happen to interrupt
the execution of the plan hereafter, and that
in the course of a fow years we shall have &
Musgeum which will be the equal of the hest
National Museums of the world."

v

The Conference went into the thirteen
permanent Sections, and the two additional
Sections for Hindi and Urdu. In the Vedic,
there were 33 papers; in the Iranian, 7;
in classic Sanskrit 43; in Islamic 5; in
Arabic and Persian 10; in Pali and Bud-
dhism 9; in Prakrit and Jainism 6; in
History 43 ; in Archaeology 10; in Indian
Linguistics 17 ; in Dravidian Culture 8 ; in
Religion and Philosophy 45 ; in Technical
Sciences and Arts 17 ; and in Hindi and
Urdu, 8 and 6.

In addition to Sectional meetings, there
were two public lectures illustrated with
glides, one of which was delivered by Sri
Krishna Dev, Patna, on the recent Maur-
yan excavations near Patna.

.

R 25

In the general assembly there were &
two public symposia on the Place of C}
sics in the National Educational Sysf#
and the Shaping and Development of 'f‘
National Language. The former was prd
ded over by the U, P. Minister of Edq
tion, the Hon. Mr. Sampurnanand, andj
General President, Dr. 5. K. De, Pt. W
kateswara Dikshitar, Dr. V. l:lz)ugha.van,t
S. M., Katre, Prof. K. C. Chattopadhy
and Rev. C. Bulcke stressed the valua:
classics and pleaded for the provision
adequate facilities for the study of S:
krit by all Indians. Sir Har Govinda Mi
who presided over the second sympos
on Hindi, and whose address was circulg
in Sanskrit, Hindi and English, laid st
on the role that Sanskrit had to play in|
shaping of the Rashtrabhasha. He sai

‘1t is our bounden duty to introduce o s
or of at least the eloments of Sanskrit ls
age and literature as compulsory subje
our schools and colleges. .. A compulsory &
of Sanskrit alone would make Hindi i
all the non-Hindi areas in the closest boy
friendship with the other regional langi
of India.’

Prof. S. K. Belvalkar, veteran San!
tist of Poona, made a closely argued out
against forcibly foisting a poor bazar to
on a nation. This was opposed by 1
K. C. Chattopadhyaya. Dr. Arye
Sarma, a Hindi-native working in a
Hindi area, recounted the difficultied
spreading Hindi and asked for its stands
sation and revision of its grammar.
Baburam Saksena saw the reasonabld
of the above demand and accepted thal
future and new vocabulary had to be
on & Sanskritic basis, Dr. Dhirendra V4
thought that Hindi should grow to it
creasing needs by itself and that effort
bring upon it the influences of regi
languages would mean its extinction. O
sing the forcing of Hindi on non-H
areas, Dr. Goda Varma also asked f
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plified grammar, at least for the non.
wdi areas.

n the nights, entertainments were pro.
ed for the delegates: the Jnana Var.
ni Sabha of the Sanskrit Dept. of the
iversity put on boards the Sanskrit
‘ma ‘Venisamhara’; staff-members of the
;;,l Marris College of Music gave recitals
Hindusthani music and Kathak dance :
:[ the Universicy Hindi Dept. staged
jandagupta Vikramaditya’ in Hindi.

c 1%

b its concluding meeting, the Conference
pmended important Indian undertakings
snagnitude, the Poona critical edition of
5 Mahabharate and the Vedic Index of
: Vishveshwaranand Vedic Research In-
wite to the UNESCO for assistance.

vhe Conference reiterated its Bombay
blution and request to Govt. of India to
:'t a Central Indological Institute and to
dtute a full fledged Manuscript Survey
yndia.

8y another resolution, the Confereuce
cealed to the Govt. of Ceylon to start o
Hdhistic Academy.

*he Conference congratulated the Rajas

a and Bihar Governments for starting
- Research Institutes under Government

pices.

3y a further resolution, the Conference

ealed to the Government at the Centre

' the States to provide for Sanskrit edu-

on from the earliest stages of the school.

VI

'he Conference accepted the invitavion
the Gujarath Vidya Sabha to hold its
mnteenth session at Ahmedabad in 1953.
Suniti Kumar Chatterji, Professor of
yuistics, Calcutta University, was elected
eral President for the Ahmedabad
ion. Dr. A. S, Altekar, Patna, was
sed Vice-President, and Dr. R, N. Dan.
ir, Poona, and Dr. V. Raghavan,
ras, Geoneral Secretaries,

The following scholars will preside over
the different sections: Vedic: Dr. Raghu
Vira ; Tranian; M. F. Kanga; -Classical
Sanskrit : Prof. R. D. Karmarkar ; Islamic
culture: N. A. Nadvi; Arabic and Persian :
M. G. Zubeid Ahmed ; Pali and Buddhism :
N. K. Bhagavat; Prakrit and Jainism:
Kamta Prasad Jain; History: U.N. Ghoshal;
Archaeology : Amalananda Ghoskh ; Indian
Linguistics : C. R. Sankaran; Dravidian
Culture : Dr. C. Achyuta Monon ; Religion
and Philosophy : .Dr. Mohan Singh ; Tech-
nical Sciences and Fine Arts : Dr. Goetz.

VII

fixhibitious and Excursions usually form
part of the regular programmes of the
scssiong.  There was an exhibition of Sans-
krit and other manuscripts, and also of
Indian paintings. An excursion to the
nearby archaeological site of Bhadoi had
to be cancelled owing to some last minute
difficulty. As pointed out already, the
mceting of the Conference at different
centres in India affords rare opportunity
for scholars to visit somo of the famous
historic sites, monuments of artistic and
archaeological value, and shrines and holy
places of national importance which lio in
the neighbourhood or ¢n route. 'I'he writer
cannot forget his visit to Aurangabad,
Liliora, Devagiri and the Ajanta caves at the
end of the Hyderabad session. The Dar-
bhanga session facilitated a visit to the
rains of the monastic university of Nalanda.
The Somnath Sanskrit Conference gave a
rare opportunity to visit Girnar famous for
religion as well as archacology and holy
Dwaraka. While this time, many went up
to Haridwar and Hrishikesh, the writer
covered Prayag, Banaras, and Saranath
on one side and Sanchi and Bhilsa on
another.

VIl

Lucknow itself had some attraction.

The Gomati flowing by the side of ‘the
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University was enjoyable. The Lucknow
Museum is rich in senlptures and inserip-
tions, angd has a large collection of Mathura
sculptures of the Kushanas of the first two
centuries of the Christian era. To those
interested in music and dance, Lucknow
is an important place. The present writer
visited the Marris college of Music and gave
a talk on the value and intcrest of research
in the literary history of Indian music.
The last of the Oudh Nawabs, Wajid Ali
Shah was himself a musician and a com.
poser of high attainments, his Thumris

) bei;lg still popualar. A building worth seeing

in Lucknow is the Imambara, built during
a famine for the sake of relicf to tho
people, by Nawab Asaf. It is a vast,
imposing building, having many labyrinths
and dark passages; bereft of any wood-
work, its huge main hall is considered to be
the largest vaulted structure in the world.

IX

A devout desire for dharma and keen
archaeological interest took the writer to
Allahabad. After tho religious dutics at
the Antarvedi, the confluence of the sleepy
dark waters of Yamuna and the whitish
gpeeding current of Ganga immortalised in
the descriptions of Kalidasa, and the
Akshayavata underncath the Fort (which
encloses an Asokan pillar too,) and a visit
to the sacred site where Bharadvaja’s
Asrama stood, the writer went round the
Allahabad Municipal Museum where Rai
Bahadur B. M. Vyas had thrown together
a vast and varied collection with an enthu-
giasm hard to be found among any in the
archaeological and scholarly field itself.
The cramped up Museum contains also
personal souvenirs presented by Prime
Minister Nehru, but the sculptural and
numismatic treasures here form a boon to
workers. Among curiosities stored here is
a piece of pliable stone-slab.

X !

Kasi or Mahasmasana or Anandakane
is the very heart of Hindu India. 1
religious ohservances here cannot bubi
gone through in a mood of poignant 4
mixed feelings. Asone comes round |
present shrine of Visvesvara, one sces i
side of ifs wall and part of its mandaj‘
built over by Aurangazeb as a mosque; ¢
is reminded of the many destructiond
the old shrine here by Muhammedans
its repeated reconstruction by Naray:
Bhatta and Rajan Todar Mall, and oth
The celebrated Narayana Bhatta ind
refers to in his Tristhalisetu to peri‘
when, owing to the iconoclastic vandal
of Muslims, there was no shrine, and
grimsg all the same went round the sac
site of the shrine. In the endless ghats,
tomples of the holiest city of the couni
a few could hardly be omitted even i
flying visit, and among these the wr
included the temple of Hanuman esta
shed by the famous T'ulasidas. ‘
XI }

Saranath or Rishipattana lies very n
Saranath in whose deer-park, the Bud
preached his first sormon and promulgs
the wheel, Dharmachakra, Saranath wl
lion-capital has supplied the symhol to ¥
India. Here did the Buddba teach !
middle path between extreme attachu
and extreme torture of senses, the n(
eightfold path, the chain of suffering .
the means of its removal. In a pi
edict of his at the same place, As
warns members of the Sangha aga
fomenting any schism in the Order.
ancient monasteries have becn uneart
here ; the sculpiural finds are arranged
Museum in situ ; there was evidently a &
temple also in the same locality, for
only is a whole shed filled with fragment
finds of Brahmanic sculptures, but a h
sculpture of Siva as the destroyer
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lhakasura unearthed at Saranath is
gerved in the museum. Among the ad-
pns that the Maha-Bodhi Society and
dern Buddhists have done may be men.-
red the neat and simple Chinese temple,
i the Muala-gandha-kuti-vihara enshrining
Adha-relics from Taxila, Nagarjuna-
ida and Mirpurkhas and containing fres-
‘baintings of the Buddha's life,-—all of
jch enthusiastic work of modern Bud.
Jsts evoked in the present writer’s mind
- recollection of the sud and neglected
'lition of a Hindu site like Kaladi and
, apathy of the Hindu followers of a
pher like Sankara.

XII

'aving finished Agra on the onward
Yney to Lucknow, the writer came down
?he states of Gwalior and Bhopal to see
tsa, and Sanchi. The antiquity of the
dhistic monuments of Sanchi go to the
1, of Asoka, whose pillar edict here, as
lone at Saranath, warns the monks
“nst schismatic activities. The Stupa at
hi stands on & small hill, very near the
lent Railway station of the same name,
} thanks to the labour and care of suec-
1ve archaeologists, Cunningham, Maisey,
shall and others, the Stupa stands now
)3 good a restoration as possible; the bro-
Yfragments have also been gathered in a
‘suma in situ. The three huge volumes of
trations reproducing the entire monu-
't in all its parts and commentary there-
y Marshall, Foucher and Majumdar pub-
yd and presented by the Govt. of Bhopal

{l important libraries bespeak the care
- the State has been bestowing on this
it site which occupies a leading place in

nistory of Indian art. The Stupa itself

rrined the relics of the two chicf pupils

1e Buddha, Sariputta and Moggalana,

'h have recently been so much in the

3, and for which the Maha-Bodhi Society

built on the foreground of the same
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hill a modern temple which, despite the
desire to embody some of the local archi-
tectural motifs and designs, fails tp harmo-
nise with the Stupa. The structures of
the site come up to the Gupta times and
the best and oldest part of the work on thé
main Stupa and its four gateways, embody-
ing carvings on sandstone of scenes from
Buddha's life and the Jatakas, was done
in the period of the Sungas in the centuries
immediately preceding Christ. The fine
carvings have reproduced in the smallest
compass a whole civilization, and to a

student not merely of sculpture, but- of .

social conditions, vehicles, dress, ornaments,
music, dance etec., they afford ample mate.
rials. As the writer unwillingly walked
down the steps of the hill to hurry to the
neighbouring Bhilsa, his fecling was one of
exhileration, like that of one who bad
realised a great ambition or reached one of
the land-marks of his career.
X111

In its great old days, Sanchi was part of
the great Vidisa (Bhilsa), o capital of the
Sungas, the renowned seat of a Kking, as
Kalidasa says in his Meghasandesa ; it was
here that Kalidasa’s hero Agnimitra, and the
Sudraka of Bana’s Kadambari ruled. There
is little doubt that Kalidasa sojourned in
this region for sometime and as the writer
wandered over the place and laid himself
in the cool dark waters of the Betwa here,
his heart, in wistful imagination, like the
poet’s cloud, travelled over the lines of the
Megha sandesa on the Dasarna country
and the rippled waters of the Vetravati
which the poet asks the cloud to drink
from, as from the beloved’s face with play-
ful brows.

The old Vidisa whose older importance
was later eclipsed by Ujjain, must have ex-
tended from the Sanchi site to the site of
the confluence of the two rivers Betwa
(Vetravati) and Bes, the latter of which

:
|
|
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gives the name Besnagar to the locality.
The Vetravati winds its way along Sanchi.
Four miles from the present township of
Bhilsa is the double hill called Udayagiri,
which, with its twenty caves, carvings and
inscriptions, was an important place in the
Gupta times; on the rear of the hill, on
the topmost platform is found the base-
ment of a Gupta temple, and when one
looks down from here towards the Bes
skirting the hill, one can very well imagine
the picturesque town which once flourished
here ; and two miles from the same Bhilsa,
in the fork of the Bes and Vetravati,
stands the famous Heliodorus column,

- testifying to the existence of a populous

Besnagar in 150 B. C. at this sacred
sangam.

The Udayagiri hills contain twenty caves,
including a couple of Jain and Buddhistic
monuments. They belong to the Gupta
age and are valuable for history, litera-
ture, religion and iconography. According
to one of the epigraphs here, King Chan.
dragupta II Vikramaditya himself visited
Udayagiri in the company of a poet of
Pataliputra, Kausta Saba, The most fa.
mous is the Varaha cave (no. 5), where
we have the scene of the Lord’s Boar
incarnation carved in appropriately large
dimensions, and represents the most impres-
sive and best preserved work in these hills.
Next in importance would come the cave
(no. 13) where lies the figure of Vishnu
Seshasayi, which is unfortunately cut
atwain on the face. The Amrita-mathana
scene on the top of the door of cave 19 is
a rare and noteworthy piece of work. The
repeated representation of Devi Mahisha-
sura-mardani with twelve arms and the
buffalo-demon, but standing on foot and

not riding a lion as either in Mahabaly
ram or Bana’s Chandi Sataka, and alw:
accompanied by the representation of i
Sapta-matrikas is significant for the hist:'j
of Devi-cult, showing an earlier phy
The rock of Udayagiri comes off in sl
and this has unfortunately led to the dj
rioration of all the work here, except t
in the Varaha cave. |

The Heliodorus column is of greaterl

tural significance and is a standing mq
ment of the attraction which Hinduaism'
for the foreign Greeks setfled on In¢
soil. The monument is a Gatuda-stam}
set up in honour of God Vasudeva {
bears an informing Pali inscription W§
says that Heliodora, the son of Diya (Dl
a native of Taxila’ came as an ambasss
from Maharaja Amtalikita (the Greek
rap Antialkidas) to the Sunga King Bh
bhadra, son of Kasi in the fourteenth
of the latter’s reign; Heridorous calls |
self further, in this inscription, a Bh
vata and says that three are the step
immortality, Self-control, Sacrifice,
Vigilance, the passage echoing, as has |
rightly pointed out!, one in the Sanats
tiya of the Mahabharata.

The spell that Hinduism cast on fo
ners and its inclusive zeal in time
antiquity were indeed appropriate tho
with which one could come home.
sometimes there was also the other tho
—how desirable and necessary it is
the new national Government of
India to make special facilities avai
for scholars and votaries of culture t
the great centres of ancient Indian o
ral activity, not only in this far-f
country, but in the neighbouring coun
of Greater India where once India re
a magnificent cultural empire !

1 H, C, Roychoudhuri, J. of the As. Soe. Bengal, 1322, p. 269, and Political History of
Tndia, p. 253 and K. Balasubrahmanya Iyer, Journal of Onenml Regearch, Yol. XV, p. 136.




RELIGIOUS SYMBOLS AND SPIRITUAL LIFE

By Swamr MAITHILYANANDA .

Even great intellectuals often cvince a specially blind prejudice against
religious symbols. They are, however, ready to accept and use any number of symbols in
different spheres of life. They devotedly salute a national flag twt come down
heroically with their sarcasms and denunciations wpon the devotee’s thing of the heart,
the idol he worships or the means or aids of his spiritual practices !

TWhich Science or art can do without symlols? 1Jlathematics, which is the
basic necessity of all sciences, cannot move a Step without symbols. If a philosopher
opens his mouth he speaks symbels. Why, what is a word one speaks, in love or

hate, inspiration or despair?

Swami Moaithilyananda, an ex-Editor of the PRABUDDHA DBHARATA
(1985-1987?) explains, in this short article, the significance of religious symbaols in

relation to spiritual life.—Eds.

« . all people the Hindus are, in the
t ‘wage of Sister Nivedita, apparently
u)‘nostz, and at heart the least, idolatrous
j).‘use the application of their symbols is
ufy centred, like the fire in opals. Those
y “gpeak of the symbols used in their
hxp as being so many idols should know
/g r).ttnbude and philosophy of the Hindus
e rds symbolism. By symbols the Hindus
11.rstand the visible signs of the invisible
'} . which they represent. They mean
‘n\hem some definite representations of
- sunder some forms perceptible by the
Pys. They put their symbols under two
}3%, namely, Pratikas which mean things
€ or less satisfactory as substitutes for
b and Pratimas which mean images.
°ts two types of symbols indicate those
Yare placed before a worshipper as the
iSdiate and apparent objects of worship,
t ]asentative of the invisible God. In
I,986 of Pratikas a worshipper has to
%% .is mind with devotion to those which
" not God, taking them to be God.
[.rayana. has made it clear in his
a.sutras that not in the symbol is the
‘ ;b0 be contemplated, for the worshipper
rt not view symbols as being the Self.

In the Hindu scriptures various Pratikss
have been prescribed to different worship-
pers. Mind, Akasa, Aditya, and Name are
regarded as some of the symbolic represen-
tations of God. But the Hindu philosophers
with whom the terms God and the Self are
synonymous ask people not to attach to
symbols the idea of God or the Self.
Because we cannot apprehend God or the
Self in the symbols on the ground of the
worshipper being the same as the symbols.
In worship the symbols are to be viewed
a8 God or the Self and not in the reverse
way, because it is only by regarding an
inferior thing as a superior one that we can
advance in spirituality. The goal of a
worshipper is to get rid of the idea of
differentiation and to see God or the Self
in everything. Hence the worship of God
is to be superinduced on the symbols of
God, on account of the exaltation bestowed
on the symbols thereby. In the prelimi-
nary stages of spiritual growth our mind
cannot grasp pure Spirit and so requires
before it some definite object. Hence the
Hindus not only take the aid of Pratikas
but that of Pratimas or images also.

Now the image worship of the Hindus
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has been much misunderstood and iv has
always been a target of indiscriminate
criticisms The Hindu images that have
been worshipped not only by the ignorant
masses but by hosts of philosophers and
saints are not what they are ordinarily
understood to be, To remove the doubt
about the image worskip of the Hindus,
we quote below a significant passage from
the works of Sir John Woodroffe :

* The mind cannot geize pure Spirit any more
than (to use the simile of an Indian author) o
. pair of tongs can seizo the hair. The mind,
however, nocessarily has before it some definite
objoct, and one of such objects is the image or
émblem. At the same time, the Iindu image
is something more than a mere uid to dovotion
such as is the case in general as regards
images in the Catholic ritual. For, by the
‘life-giving* (prana-pratishtha) ceremony the
life of the Devata or Divinity is invoked into
the image. Deity is all-pervading und there-
fore cannot come or go. The image, like
everthing else i3 already an appearance of
Deity immanent in it, in the particular form
or mould of esrth, stone, metal, wood or
whatever other substance it may be, There-
“fore, ‘ invocation * (Avahana) and * Dismissal '
(Visarjana) in the Ritual by which the Deity
is invoked ‘to be present’ and bid *to depart’
mean this—that the immanence of Deity iu
the object of worship is recognized, kept
present before, and ultimately released from
the mind of the worshipper. In fact, the
Deity i3 there, ritual or no ritual. By tho
ritual the Deity i3 not only there in fact, but
ig so for the conaciousness of the worshipper
whose mind is transformed into a Divine
mould. The Deity does not move, but tho
mind of the worshipper does so. It i3 the
particular modification, a Vritti of the mind
which comes and goes. Personally, I believe
that ‘Idolatry’ in its strictest literal sense is
not to be found anywhere.’

The truth of this statement is well-known
to all Hindu worshippers.

The worship of God by means of the
syllable Om has been retained at every
stage of religious growth by the Hindus.
The syllable has been taken up by almost
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all the Hindu worshippers and it has b
manipulated to mean all the different id
about God. Round about this sylle
various doctrines and philosophies h
sprung up simultaneously with numer
religious practices. The Hindus beli
that this phenomenal universe is the ¢
come of an cternal and inexpressible p
ciple known as the Sphota, which is
cssential material of all ideas and nan
This Sphota is the principle with wk
God has evolved Himself out as the phe
menal universe, The syllable Om is reg
ded as the only symbol.-representative
the Sphota, the manifester as Logos
Word. It may be asked why the Hin
emphasize this syllable only to signify C
While commenting on Patanjali’s Y
aphorisms, especially in the place wl
Patanjali declares that Om is the manif
ing word of God, Swami Vivekana
answers this pertinent question and
arguments are convincing in this coni
tion :

‘ Thero are hundreds of words for God. .
thought is connected with a hundred wa
the idea, God, is connected with hundred
words, and each one stands as a symbol
God. Very good. But there must 1
generalisation among all those words, ¢
substratum, some common ground of all §
symbols, and that which is the common j
bol will be the best, and will really repre
them all. In making a sound we use?
larynx and the palate as a sounding be
Is there any material sound of which all d
sounds must be manifestations, one whil
the most natural sound ? Om (Aum) is
a sound, the basis of all sounds, The
letter, A, is the root sound, the key, pron|
ced without touching any part of the fol
or palate, M represents the last sound in
series, being produced by the closed lip,
the U rolls from the very root to the en
the sounding board of the mouth., Thus,
represents tho whole phenomens of so
producing. As guch, it must be the naf
symbol, the matrix of all the various sou




)
3 Tt denotes the whole range and possibility of
E 41l the words that can be made.’

Lig now obvious why the syllable Om
d, been held so sacred and regarded as
! greatest sound-symbol for Godhead.

;L Hindu worshipper takes the help of
“terial symbols in the forms of the
Lxkras or geometrical figures representing
o ideal, but as he advances, he makes
3. of the sound.symbols to call up the
ine idea, side by side with material
Jabols or without them. The sound-sym_
-3 are technically known as Mantras
¢ich mean to bring in spiritual progress

A ultimately salvation to those who
j;__dita,te on them. A Mantra is Deity in
it form, that is as sound. The Deity
II[l Mantra are therefore one. A Mantra,
<vever, is not a prayer which may be
1 in any form and in any language that
‘1 worshipper chooses. A Mantra does not
‘rely stand for or symbolize the Deity,
'] less is it a mere conventional label for
', Deity. A worshipper has to realize
1 in and through the Mantra he practi.
i} so the sound.symbols are not merely
H'lbOIS but more than that.

0 recent times of India’s religious his-
g, it was Sri Ramakrishna who, more
, 1 anybody else, showed in his life that
i 1bols were not without meaning and that
py could very well be used in the path of
,’s spiritual practices. Dr. Gualtherus
» Mees, in an article published in the
Lfva-Bkamti Quarterly, observed long ago:
3¢ It is one of the supreme achievements of Sri
h Ramakrishna that he opened the eyes of the

19th and 20th century world to the deep

significance of religious symbolism, and that
I he demonstrated that symbols are not mere
n empby forms, but partake of divine life in all
5 1ts fulness.’'

Ramakrishna used to say that as a
fruit or a toy-elephant reminds one of

VEDANTA KESARI ([ Nov.

the real fruit and the living animal, so do
images worshipped remind one of God who

is formless and eternal. Once aldressing
Keshab Chandra Sen, he said :

‘ Why do these images raise the idea of inud
and clay, stone and straw in your mind?
Why can you not reulize the presense of the
eternal, blissful, all-conscious Mother in these
forms ? Know these images to be concrotized
forms of the eternal and formless essenco of
all sentiency.’

Sri Ramakrishna felt the stone image of
Kali he used to worship, as possessed of
consciousness. In his own words we note
here some of his experiences which prove
the supreme significance of various syimbols
in one’s religious life and its strivings. As
regards the image of Kali he worshipped,
he observed:

‘T actually felt Her broath on my hand. At
night when the room was lighted, I never
gaw Her divine form cast any shadow on the
wulls, even though I looked closely. From
my own room I could hear Her going to the
upper storey of the temple with the delight
of a girl, Her anklets jingling. To see it
1 were not mistaken, I would follow and find
Her standing with flowing hair on the
balcony of the first floor, looking either at
Calcutta or out over the Ganges.'

About the metal image of Ramlala or

the child Rama which was given to Sri
Ramakrishna by a devotee of Rama,

named Jatadhari, he said:

*] saw Ramlala as vividly as I see you all—
now dancing gracefully hefore me, now
gpringing on my back, or insisting on being
taken up in my arms. Sometimes 1 would
hold him on my lap. He would not remain
there, but run to the fields in the syn, pluck
flowers from thorny bushes, or jump into the
Ganges. I would remonstrate saying, ‘' Don’t
run in the sun, your feet will be blistered,
Don'’t remain go long in water, you will catch
cold and get fever'. But Ramlala would
turn a deaf ear. He would fix his beautiful
eyes on me and smile, or like a naughty hoy,
he would go on with his pranks, or pout his
Jips or make faces at me. Sometimes I would
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lose my temper and cry, ** Wait, you naughty
boy, I am going to beat you black and blue.”
I would drag him away, and diverting him
with various toys, ask him to play inside the
room, But sometimes I lost patience and
slapped him. With tearful eyes and tremb-
ling lips he would look at me. Oh, what
pain I would feel then for having punished
him! T would take him in my lup and
congole him. All these actually happened.
One day I was going to bathe. Ramlala
insisted on accompanying me. I took him
with me. But he would not come out of the
wator nor did he heed my remonstrances.
Then [ got angry, and pressing him under
the wator said, “ Now play in it as much as
you like.” Ah, T saw him struggling for
breath! Then repenting of my act I took
him up in my arms. Another incident pained
me greatly, and I wept bitterly for it. He
insisted on having something which I could
not supply. To divert him, I gave him some
parched rice not well husked. As he was
chewing them I found his tender tongue wus
scratched. The sight was too much for mo.
T took him on my lap and cried out, * Mother
Kausalya used to feed you with cream or
butter with the greatest care, and I was so
thoughtless as to give you this coarse stuff.”’’

These incidents are sufficient to show how
the symbols used in right earnest and
with proper spirit could elevate our spiri-
tual consciousness.

Once Sri Ramakrishna underwent a
course of spiritual practice by constant
meditation on the character of Hanuman,
the devotee of Sri Rama. Then he began
to forget his identity totally and his daily

life and style of food resembled those
Hanuman, He did not feign them, 4
came naturally to him. He used to tie
cloth round the waist, letting a portios
it hang down in the form of a tail,

used to jump from place to place insbf‘
of walking. He used to live on fruits
roots only at that time, and those he !
ferred to eat without peeling. He uses
pass then most of his time on trees, cal
out in a solemn voice, ‘ Raghuvir!’, »
cyes then looked restless like those q
monkey, and most wonderful of all,.
coccyx enlarged by about an inch. On
completion of that course of spiritual p,
tice, he gradually resumed the former!

of his coccyx.

Like all veils, symbols bring us vi
and at the same time the 'limiting
visions, Unless .and until one can g
pure Spirit without the help of all m:

R -

symbols play a very useful part, bec
we do not know in what guise the T
may reveal itself to us. Symbols, if
perly studied, give us a glimpse of
dreams and imageries of various rac
the world. The true significance of
gious symbols can properly be unders
when we probe deep into the secrets of
inner world working differently in diffe
minds of religious aspirants.

¢ Suppose there is an errvor in worshipping the clay image ; doesn't God know
that through it He alone is being invoked? He will be pleased with that very
worship. Even if the image is made of clay, there is need for that sort of worship.
God Himself has provided different forms of worship. He who i8 the Lord of the
universe has arranged all these forms to suit different men in different stages of

knowledge.

The mother cooks different dishes to suit the stomaches of hor different

children.’

SRI RAMARRISHNA
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PART TWO
CHAPTER TWENTY

SEEING THE SRI SAILA AND THE COMING OF GOVINDA

xl"he; next morning Ramanuja along with
j.rdisciples left the village Ashtasahasra
. Kanchipura. They reached there at
,n, had the darsana of Sri Varadaraja,
considered themselves blessed. Then
"y met Kanchipurna and were much
(51ﬁed After passing three days there,
h7 went to the sacred place, Kapila.
y finished their ablutions etc. and that
3 day reached the foot of Sri Saila.
'y great was Ramanuja’s joy at the sight
lhe Saila. For a long time he remained
1 .ing with fixed gaze at this Vaikuntha
Darth. Tears of joy began to roll down
1cheeks. He thought, ¢ Ah, this is that
vt place where Sri Hari Himself is resi-
Ey '+ along with his divine consort Lakshmi,
me ! the heavenly beauty of the place !
“the accumulated virtues of earth are
iy in the form of this hillock. Upon this
’ Mount of great virtues Narayana
' Lakshmi are residing. 1 won’t defile
place by climbing over there with this
B! body. Everyday I shall look at it
2 here and be blessed by thus purifying
‘impure body and mind. Thus resolved,
egan to live at the foot of Sri Saila it-
Hearing of the advent of Ramanuja
e, Vithaldeva, the king of that part of
country, came to have his darsana
g with his courtiers. On his very pite-
implorings that he might be accepted
. disciple, the kind-hearted Yatiraja

accepted him as one after making him ob-
serve the purificatory rites. As an offering
to the Guru, Vithaldeva made a gift of

Elamandiya, a vast tract of land to Rama-"

nuja. Yatiraja in his turn made a gift of
the same land to the poor Brahmins and
was much pleased in doing so.

In the meantime, all the Sadhus and

ascetics of Sri Saila came to know of Yati-
raja’s presence there and naturally became
very eager to see him. When they heard
that for fear of touching it with his feet,
Yatiraja had resolved not to climb the hill,
they all came in crowds to him and in
great humility said, ‘ O great-souled one, if
great ones like you do not climb the hill
for fear of touching it with their feet, then
common ordinary men also will behave in
the same way. They will say, ** When such
a pure soul as the great Ramanuja did not
climb the hill for fear of touching it with
his feet, then what to speak of us? Woe
are by the very nature impure.” Thus
even the worshippers too will not appear
before the Lord. Therefore, you kindly
make up your mind to climb the hill with-
out any delay. Again, the hearts of great
ones like you are the real temples of Sri
Hari. There He is being always worship-
ped with the supreme nectar that devotion
is, Devotion is the only object dear to Sri
Hari. Narayana is ever residing in that
heart where there is devotion, This is
why Yudhishthira says to Vidura:
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* The bilgrimages attain purity only becauso
great ones like you go to the places of pilgri-

1

mage

* Accepting these modest words of the
high souls as a behest, Ramanuja along
with his disciples proceeded to climb up
the hill.

As he was climbing the heights of the
hill, he felt hungry and thirsty and became
tired. Presently there appeared the aged,

_ serenly wise and supremely devoted Saila.

"purna with Prasada and Charanamrita

of the Lord from the top of the hill in his
hand and entreated Yatiraja to accept
them. Seeing that this Rishi-like great man
had carried the consecrated food for him
Yatiraja exclaimed, ‘O Mahatman, why
have you done this act of impropriety ? 1t
has been very wrong of you, a great
teacher of men that you are, to undertako
all these troubles for an insignificant ser-
vant like me. An ordinary boy could have
done it at your order’. ¢ Yatipati,” said
Sailapurna on hearing that, ‘I too had
thought like that and accordingly searched
for a boy; but finding none less in attain-
ments than I, I myself had to stand this
burden of carrying this’. Being excee.
dingly astonished at such humility of Saila-
purna, said Ramanuja, ‘Revered Sir,
today my eye of knowledge has been
opened. I am blessed to have learnt this
attitude of humility.’

With a heart surging with intense devo-
tion he took the dust of the sage Purna’s
feet, and then along with his disciples
partook of the Prasada, which served to
remove the entire fatigue of travel. After
climbing the hill for some time more, they
found themselves in front of the temple of
Venkatanatha, the consort of Sri. Anaunt-

RAMANUJA
acharya, his one disciple, who was
denizen of the Mount, came there :

prostrated before him. Ramanuja was,
tremely glad to see him and bles;
him profusely. Then after finishing ,
circumambulation round the temple
appeared before Sri Venkatanatha anc
deep love began to shed tears of joy.

lost his outward consciousness, The pri
of the temple gave him the holy water :
Prasada in great reverence. He shared
things with his disciples in great joy. A:
the darsana of the presiding Deity of
place, he saw the other deities enshri
there and then took ablutions in the |
of holy water and was very happy in d
so. He passed three nights over there.

In the meantime, Govinda, the n
devoted disciple of Sailapurna and Ra
nuja’s own cousin came and joided him.
great love and delight he embraced
boyhood friend and the saviour of his
It has been mentioned previously that a
being reconverted to Vaishnava reli
by Sailapurna, Govinda went to Ramar
While living there with him for a few «
Govinda felt so intensely sick for his
that Yatiraja could have rest only s
sending him back to his Garu. From
time onward Govinda had been with §

purna alone. So very intense was his
for the service to his Guru that he ba
relish for anything else whatsoever.
was as if a boy of five.

Coming down from the top of the h:
the request of Sailapurna, Ramanuja |
at his house for an year. The high-sc
Purna would every day read the R
yana with him. On hearing his be
ful and deep exposition, Yatiraja’s j
ning to know about it was inflamed.
that one year he finished studying th
tire Ramayana under the guidance of
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at man and deemed himself greatly for-
ate. While residing there he was much
»nished to observe Govinda’s way of life
. behaviour. One day he found him ar-
ging the bed of his Guru and then lying
'n upon it. Surprised and sorry at the
it of this, Yatiraja submitted the fact
Sailapurna; the latter at once called
rinda and asked, ‘ You lay on my bed!
» do you know what happens to one who
_on the bed of his Guru?’ ‘One who
hf on t}le bed of the Guru suffers eternal
dianation’, replied Govinda calmly.
By did you act like that in spite of
n,t knowing all this?’, enquired Purna.
cde on your bed quite wishing to go to
. Only to test if the bed has been made
gfortable, if sleep would easily come to
when you lie down on the bed, every-
I am in the habit of lying down once
Y your bed after I have made it ready.
7 owever, know that in the end I shall
Y & to go to hell for this. If by my going
t_leell a little of ease and comfort can be
Mrded to you, I consider it more desi-
ale than living in heaven.” Yatiraja
shisimply amazed at this wonderful devo-
t of Govinda to his Guru. Being very
. gh ashamed of the unjust attitude he
e against his cousin due to ignorance,
1_’hira.ja. begged pardon of him.
.1 another occasion, Ramanuja found
%nda dragging a snake forcibly after
_ sting his finger into its mouth, which
e the snake almost dead with pain.
Pln after so doing, and finishing his bath
linda came to Yatiraja, the latter en-
\ led in surprise, ‘ Brother, why did you
mike that ? Is it not the act of a lunatic
yghrust a finger into the mouth of a
e? Itis only through sheer luck that
y blood has not become poisoned. By
2gVing like a lad you threw yourself
, ynger, and that innocent creature too
’ ing there almost dead. A kind man
m . g .
you should not inflict pain on any
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creature whatsoever.” At this Govinda
replied, ‘ Brother, while going to eat some
thorny matter, the snake had a thorn stuck
to its throat and it was tossing about in
pain. So I thrust my finger into its mouth
and picked out the thorn. Now its pain is
not so acute as it was formerly. Only due
to exhaustion it looks lifeless., After some
time, it will be quite allright. Don’t worry
about that.” Ramanuja was just dumb-.
founded at this extreme instance of com-
passion to creatures. After this incident, his
love towards Govinda became profounder.
By the end of the year Ramanuja had §ni-
shed the studying of the Ramayana. Now,
when he wanted to pay proper presente
to Sailapurna, his preceptor, and take leave
of him, the large-hearted guru said, ‘Rama-
nuja, my child, if you have any desire,
please tell me. I will try to fulfil that if
it is not beyond my capacity’. At this
Yatiraja said, ‘O Mahatman, please give
unto me your godly disciple Govinda. This
is my only prayer’. So hearing, Purna ag
once made a gift to Ramanuja of his owp
dearest disciple. At this regaining of
Govinda, Ramanuja’s joy was great.
Without any more delay, Ramanuja
went to Solinghur (or Chola Simhapura)
along with his disciples and was greatly
delighted to have the Darsana of the Lord
Nrisimhadeva there. From there he went
to Tirukkalikundram where he visited the
deities and took ablutions and returned to
Kanchipurna. After having the Darsana
of Varadaraja, Yatiraja went to Kanchi-
purna, and after relating to him Govinda’s
devotion to his Guru and his acts of mercy
to creatures, he said, ‘O high-souled one,
you kindly bless my cousin and make him
all the more devoted to his Guru and to
doing good to creatures.” His face lighted
up with a smile, said Kanchipurna, ¢ Your
desires will always be fulfilled ; on him can
never befall any misfortune to whom you
mean prosperity.’ ’

A

." sshed their meals.

s
3
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Marking the paleness and discolouration
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this Govinda who was still unfed came b

in the face of Govinda, who was nearby, to Kanchipura in a taciturn mood and ¢

Kanchipurna said, ¢ Yatiraja, for want of
service to the Guru, the moon of Govinda’s
f%ce has turned pale. You send him to Sri
Shilapurna.” At these words Ramanuja at
once asked him to go back to his Guru.
Govinda took the easiest route and in a
short time reached the residence of his
Guru situated at the foot of the hill. On
hearing of Govinda’s return, Purna did not
even once cast his glance at him. The
noon time passed away; all of them fini-
Purna did not call Go-
vinda for meals. The third watch of the
day passed away. Govinda was sitting at
the outer gate unfed. Unable to bear this,
the soft-hearted wife of Purna told her
husband, ¢ You may talk or not with Go-
vinda ; you ask the child to take his food.’
‘I am not duty-bound to feed the
horse that has been sold away. He should
now be brought up by the new master
only,” replied the husband. On hearing

%
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ping the feet of Ramanuja said, * Yatir
don’t you kindly address me any mort
your brother ; I heard from the lips of
previous master that you alone are my n
ter now. Order me what I have to do.’” ]
ding him tired and pale because of fas
the day long and weary of travel, Ra
nuja first removed his weariness by mal
him take his bath and food. From :
time onward, Govinda began to serve
new Master with the same zealous care
profound devotion as he used to dc
Sailapurna. '

They passed three nights at Kanchip
Then they all reached the Ashtasahe
grama and accepted the service of Yajr
After passing one night there Rama
returned along with Govinda to Srirang
He had the Darsana of Sri Rangans
swami; saw his own Gurus and then
paired to his monastery.

COMMENTS

INDOLOGY IN INDIA

In his Presidential address to the 16th
gession of the All India Oriental Conference
which met at Lucknow on October 3, ’51,
Prof. K. A. Nilakantha Sastri, Retired Pro-
fessor of History and Archaeology, Univer-
sity of Madras, stressed upon the supreme
importance of researches in Indology in
the following words:

* India has most to gain for herself and for the
world by maintaining her identity, the ethos
of her own time-honoured culture, and by
renovating its moorings in the basic values of
satya, dharma, ahimsa, asanga and so on
which have been impaired but by no means
snapped by generations of foreign rule. She
must regain her freedom of spirit and seek
out her own solutions of her problems,
material and moral, instead of running after

. alien models and depending too much on

foreign aid. A primary pre-vequisite for
vital developments is the restoration c
clagsics to a place of honour in our
cational system and the planning and s
pursuit of their study and interpretati
the light of the present requirements.

Then the Professor had to refe
certain facts which will dishearten e
serious student of Indology everywhe
the world. He said,

* This is & work which can legitimately
a larger measure of support from our p
Government than from its predecessor
is no small disappointment to us tha
efforts in this direction have as yet bor
fruit. When we last met at Bomb
November, 1949, we adopted a resc
urging the Union Government to establ
all Indie Indological Resesrch Instit
an early date, suggesting the appointn
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a representative committee to work out the
details of a scherne for such an Institute and
offering our full co-operation in the eifort.
The Government were apparently impressed
by our plea and appointed a committeo to go
into the question. Dut sometime later, to
an enquiry when the first inecting of the
committeo would be convened, our General
Secretary gob the answer that, owing to
financial stringency, (Govenment had decided
to dissclve the committee. We may not
underrate the financial difficulties of the
Government, but nav point out that thesc
difficulties do not, as they shonld not, stand
in the way of the pursuit of schemes, secientitic
and technical, considered essential, and that
this unceremonious abandonment of this parti-
cular proposal bespeaks a radically unsound
attitude to the important studies in which
this conference is most interested.’

t indeed speaks highly of the Govern.
nt of India that they have managed
set up national scientific institutes
ing the most difficult times. But it is
remely unfortunate that of all things
ology should have received such a step-
herly treatment at the hands of the
;-ernment of India. An India, which
3 to evince adequate appreciation of
I .

importance of the science of values,
sh Indology fundamentally is, is in all
»ability heading towards a lop-sided
slopment, which has been the most
'ous curse of civilizations.

7e have to understand that Indology is
‘ecial trust with India and India should
exercise her wilful right of self-deter-
! . .

ation in the matter of according the
‘ect its due honoured place. High seri-
'souls in every civilized country are
‘ents of Indology and many countries
% their own national Indological
sarch Institutes. Only in India we do
leem to have sufficient awarensss of the
h of our heritage, and shraddha for it.
¥ we understand it, no national plan.
! for India can be spiritually sound
48 it takes sufficient cognizance of the
hs of the nation, its traditions, ideals,
1ations, fortes, and responsibilities.

fogy ropes up all such important sub-
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jects, the proper study of which will effec-
tively inform the nation in regard to
such essentials and fundamentals, Properly
understood, Indology holds the secret of
not only India’s success but also the know-
how of the safe emergence of the world
from its present difficulties.

When, however, we take the realities of
the situation under consideration, one ques-
tion poses itself: if the Government of
India could not yet manage to set up the All
India Indological Research Institute, should
Indology go to the wall in India? 1n fact,
we prefer to view the situation rather as a
challenge to the sincerity, devotion and
selflessness of the Indian scholars who are
engaged in this great work and the existing
Research Institutes of the land which have
hbeen doing good work in their own way.
One may hope, better time and counsel will
prevail in the future with the Government
of Tndia as far as Indology is concerned.
But in the meantime the nation will expect
of her scholars energetic and sustained
devotion to the subject.

In America specially, and in other ccun-
tries of the West too, rich people cultivate
the habit of putting up huge endowments
for researches. This not only lessens the pres-
sure on the national exchequer but also
keeps the research institutes autonomous
and free from unnecessary Governmental
control and interference. Can it not be
expected that rich people in India will
emulate this commendable habit of their
counterpart in other countries? We also
believe that if a half of the amount required
to start an All India Tndological Research
Institute would come from the private
sources, the Government will surely come
forth with the other half. But in any case
the initiative for raising endowments also
should come from the Government of India.
And if the endowments do not come forth,
the Government should find the money to set’
np the Institate at an early date. 21.10.51

LIBRARY MANUAL By S. R, RaNGA-
NATHAN AND K. M. SIvARAMAN, INDIAN
LIBRARY ASSOCIATION ENGLISH SERIES 3,
DELHI INDIAN LIBRARY ASSOCIATION,
G. BLUNT & Soxs, LONDON, 1951, Pp, 915,
“PRICE, Rs. 8, SH. 12, 8. 4.

In eight chapters the authors have suitably
summarised the earlior and essential works on
Library Science by Dr. S. R. Ranganathan such as
Five Laws of Library Science, Refervence Service and
Bibliography, Classified Catalogue Code, Library
Administration, Colon Classification, ete., for the
guidance of ‘non-professional and quasi-professional

., men. who will be manning most of tho public

libraries of the land in tho next few years.” Until
the right typo of professicnal men are available,
men of unskilled ability will have to be depended
upon, This book is mainly meant for such men and
will bo of immense value to them.

To preserve the knowledge already acquired,
to disseminate education, literacy and-culture, libra-
ries should be thrown open to the public in a spirit
of gervice and without the least barrier. When we
view the library from the perspective of its funda-
mental purposiveness we can adequately under-
stand the fivo basic laws of it3 functioning ag cnuneia-
ted by Dr. S. R. Ranganathan: (1) Books ave for use.
(2) Every reader his book. (3) Every book its
reador. (4) Save the time of the veader. (5)
Library is a growing organism. Tho first luw of
the library scienco is that ‘ Books are for use.’
If it is 8o, every reader must have his book, and
every book must have ita reader. Now to save
the time and meeb the necessities of the readers,
books should be systematically clagsified. The
Library is a growing organism and it should be
treated as such by making adequate provision
boforeband for its further growth. The late Prof,
Sri. S. Kuppuswamni Sastri clothed the five laws in

~ Sanskrit in the following manner:

TRITT AR qEgRTA; |
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All the abovementioned laws are discussed in the
first chapber,

ThAe second chapter explaing fully the vital work

e k- 7 Y

REVIEWS AND NOTICES

1
N
1

in a library, called Reference Service. This i
very brief summary of the book named, Referd|
Service and Bibliography. 3
The third chapter *Circulation Work’ dgz
with the daily routine of circulating books
study without waste of time for both readers ¢
the library-staff-providing open access and tig
system of issue. ‘
To savo the time of readers the library-si
should find time to attend to each reader ind
dually. That meansg not only more staff but ¢
a method of standardization, simplification of mi
rial, spoeification and proceedures. This is bris
iudieated in chapter four, named, * Work beh
the sereen’, which comprises sevoral smb-hea.dizi
viz., Yook sclection, book ordering, period:
gulection work, aceessioning, maintenance we
accounts and files. ;
Chapters five and six deal with clagsificotion |
cataloguing respectively. Chapter five gi
‘ ready-made class numbers for the subjects wH
wio likely to figuro in the collections of any st
public library’. The cluss numbors have B
devised in accordance with both Colon Classij
tion and Decimal Classification. Among |
various systoms of clagsification the Colon Clag
cation is the only system which wus invented
India and that by Dr. S. R. Ranganathan, Tho
it is of recent origin, being invented in 1933
hag already sceured an honowred place am
the systems of the world. The Colon Sys{
has special provigions for subjects of Indian or]
and interest, such as the various branches of
Vedas, Hindu Sastras, and Indian Philosophy
Culture. It has some more elements of unive
applicability than the other systems of the wd
A British librarian rightly observes, ¢ every 3
subject brings its own colon number in its pocH
A library catalogue contains two parts: ¥
tho clussified part and the alphabatical part.
bricf account of the method of construction of g
a catalogue will be found in chapter six. Chaj
soven is devoted to the planning of library build
and materiuls for office use. Chapter eight
gloagary of library terms with theii Sunskrit equ
lents. This most intoresting chapter of the I
proves one thing : that Sanskrit can lend itsell
any modern linguistic necessity provided if
handled by one who is enlivened by the langy




Edonscions of its living power. Writers on
';'ence in Indian languages will find this
ramensely helpful.

Maelieve that a careful and a thorough study
ook will enable even a non-professional
pminimum scademic education to handle the
§o§ a library easily because the authors have

ﬁs
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EHE'RAMAKBISHNA MISSION

SHISHUMANGAL PRATISHTHAN
P9, LANSDOWNE ROAD, CALCUTTA 26
P REPORT FOR 19560
¥is one of the premier Maternity Hospitals
ﬁutta. and has stepped into its nineteenth
¢Puring the year under review, the new
jo the second and third floors of the exten-
ﬁi)ita.l were opened. The institution main-
free beds and caters for thousands of
gt patients under a great strain. The most
mot activity of the institution has been the
fng of antenatal care to thousands of expect-
;thers mainly through its outdoor department
ithe indoor hospitals serious antenatal cases

mitted for treatment. The total number
v. cases registered in the outdoor section

3,096, the old cases treated being 8,505.
) indoor section 437 new cases were
ed during the year and yearly the total
¢ of beds daily occupied were 4,219.
g to ‘ Hospital confinement’, 38 beds were
i‘, for patients in the General wards (fres)
§ beds in the paying wards and 24 beds in
« The 3,919 deliveries have been attended to
s‘;he year, while the total number of beds
woupied by mothers and children were
iand 21,105 respectively, The total num
- gynaeocological cases treated during the
ere 6,456 in the outdoor section and 267
rindoor gection.

Fnstitution also renders preventive care to
Eand follows them up for at least a couple

r

given in this book the very essence of their life—work?
in this branch of study, in which they are real
pioneers ip India. In this book will be found the,
substance of more than half a dozen books which:
are pregcribed for diploma and degree course m"“
library science in the Indian Universities. 4

BRAHMACHARI GADADHARACHAITANYA;;

b NEWS AND REPORTS

Y of years. There is a laboratory attached to the:

hospital where pathological examinations are con-’
ducted. :

The Pratishthan also provides facilities to Jeser<:
ving women of respectable familes, particularly:
widows, for training in midwifery and therc is also’
an arrangement for training educationally deficient
women in midwifery as dhairis. 5 senior and 9
junior midwifes and 4 dhatris pagsed in the’
respective examinations during the year under:
review. : (

The authorities of the institution offer their
sincere thanks and gratitude to all their donors,
sympathisers and supporters of all these years
and appeal to all of them to continue their help,
in future. The following are the urgent needs‘;'g'j
for the construction work and donatiohs m‘“
memory of dear and near ones may be mado to:
any of them:

A &

i,

(a) A cabin Rs, 4,000[?;
(b) A labour room or an operation theatre B

Rs. 8,000/<;
(c) A ward of 6 beds Re. 10,000/-
(4) A ward of 12 beds Rs. 20,000/
() A hospital lift Rs. 25,000/?{'

Endowments may also be made for the mainté??}
nance of free beds in the General ward at the rabe’
of Ra. 5,000/~ per bed. Donations and endow’_‘{g
ments will be thankfully received and acknow;ﬁ
ged by the Secretary, The Ramakrishna Missiont
Shishumangal Pratishthan, 99, Lansdowno Roadi
Calcutta 26. -

The Birthday of the Holy Mother, Sri Saradamani Devs,

falls on Thursday, December 20, 1951

.1631’[

VEDANTA KESARY



VEDANTA KESARI - , {Nov. 1981 VEDANTA-KESARI

MY MOTHERLAND PAMPHLETS
IN APPREGIATWH OF THESE, ACHARYA P. C. RAY WRITES:- ¢

“One can gain much useful information and will derive much
benefit by going through these pamphlets.”

Only the Following are now available:

1. MAHATMA GANDHI— SUPERMAN OF | 30, THE DorE PLraGUS - -

THE AGE - =~ | 85, MRS. ANNIE BESANT AND HER Flem
2. SRI RAMANA MAHARSHI - FOR INDIA - y
6 SrI AUROBINDO AND His AsHRAM - | 36. CHANAKYA - - s w E ET s
13. KEeEr orF THE DocTor: SmMpLe | 37. GURU NANAX - " d
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15. SHANTINIKETAN AND ITS FOUNDER =~ | 40. VIKRAMADITYA - - )
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Each Volume containing the original text in
Devanagari, English translation and copious
notes as well as elaborate introduction
Rs. A. Re. a.
JPANISHADS: Vivekachudamani of Sri
) Sankaracharya Translated by :
savasya Upanishad 012 Swami Madhavananda .. 30
iZenopanishad 0 12 | Vakyavritti and Atmajnanopa- .
R : desavidhi of Sri Sankara.
i-athopanishad 1 8 charya 013
!rasnopanishad 1 0 .
I . Vedantasara of Sadananda
::.undakopamshad .- 10 Translated by Swami Nikhila-
ilandukyopanishad 0 12 nanda o200
ia,ittiriya. Upanishad 2 0 | Drig-Drisya Viveka Translated ‘
u,areyopa.nlsha d 1 0 by Swami Nikhilananda .- 200
Vedanta - Paribhasha Translated '
1 8
’veta.svatara Upanishad by Swami Madhavananda .. 3 8
irihadaranyaka Upanishad 7 8 ] L
Bhashapariccheda with Siddhan- A
a,nduky opanishad (with Gauda- tamuktavali Translated by
'oommentary Translated by Yatindramatadipika of Srinivasa
8 0
Swami Nikhilananda) Dasa (A Manual of Visishta-
ITA: dvaita) . 50
| . . Mimamsa-paribhasha Ttanslated 1
-im'ad - Bhagavad - Gita (With by Swami Madhavananda 2 8
Sridhara’s Gloss. Translated )
| by Swami Vireswarananda) 7 o | Vairagya - Satakam .- 10
“ISCELL ANEOUS : STOTRA LITERATURE:
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warananda Pp. IXVIII] Stotraratna (Text and translation). . 0 12
660 6 0 Divine Life (Selections from
Jpadeshasahaeri of Sri Sankara- Sanskrit Scriptures by Swami
lcharya 3 8 Yatiswarananda) 3 0
.mabodha of Sri Sankara- Universal Prayers (A companion ‘
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Nikhilananda 4 0 8

Altar flowers -
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Chicago Nagara Upanyasamulu 0 8 0 Brahmanandarin Jnanopadesam 1 121
Gurupadesamulu 0 8 0/ Aruthal moligal 0 38!
. Na Samskarana Bhakti Margam 0 8:
. Yuddha Vidhanamu 0 6 O] Srimat Bhagavad Gita 3 8
Na Guru Devudu 0 6 O Do (Parayana Gita'... 1 4f
Sri Ramakrishna Jeevitha Thiru Arulmozhi - 38
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VEDIC RELIGION

AXND
PHILOSOPHY
BY
SWAM] PRABHAVANANDA

A lucid exposilion of the wisdom enshrined

in the Vedas, the Upanishads, and the
Bhagavad-Gita, together with a chapter on
the general features of Indian philosophy.
Though satisfving the strictest standards of
scholarship, the book has primarily in view
the growing body of intelligent interest. in
Indian thought and civilization. Through
out, the significance of Indian philosophy as
a gospel of life has been emphasised.

Pp. 171,

Price: Board Rs. 280
Cloth Rs. 3-890

SRl RAMAKRISHNA MATH
| MYLAPORE

MADRAS-4

BHAGAVAD-GITA

THE SONG OF GOD

A new Translation in Prose & Poetry
BY
SWAMI PRABHAVANANDA
AND
CHRISTOPHER ISHERWOQOD

......... a version which can be read, not
merely without that dull aesthetic pain
inflicted by all too many English trane-
lations from the Sanskrit, but positively
with enjoyment.’”

A!.DOUS HUXLEY
Price: BRs. 2]12/
SRI

RAMAKRISHNA MATH
MYLAPORE MADRAS-4
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YATINDRAMATADIPIKA

By
SRINIVASADASA

Translated and annota\tod by

Swami Adidevananda

The Yatindramatadiplka is one of the
most favourite works among the students
of Visishtadvaita. As a compendious
presentation of the epistemology, psy-
chology and cosmology of Visishtadvaita,
this manual may be said to have no
parallel among the works of its class
in the system.

Pp. xliv + 212 Price Rs. 5/-

(Please ask for the detailed catalogue)
_ *
kri Ramakrishna Math : Mylapore, Madras-4

' r THE HYMN-JEWEL

OF
SRI YAMUNACHARYA

Translated and annotated by

Swami Adidevananda

Sri Yamuna’s Stotrarataa as the name

indicates is recally the ‘Jewel of Hymns®

— a lyrical masterpiece of devotion, It

is rarely surpassed by works of its

class either in the melody of diction or
loftiness of devotion,

Pp. 75+ IX Price As. 12

(Please ask for the defailed catalogue)

*
Sri Ramakrishna Math : Mylapore, Madras-4
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SHAKTI and SHAKTA

Essays and addresses on the Shakta Tanira Shastra
BY SIR JOHN WOODROFFE (Arthur Avalon)

CONTENTS

SECTION 1.—-INTRODUCTORY — CHAPTERS 1I-XI1I

Bharata Dharma-The World as Power.(Shakti)-The Tantras-
Tantra and Veda Shastras-The Tantras and Religion of the
Shaktas-Shakti and Shakta-Is Shakti Force?-Chinachara-
Tantra Shastras in China-A Tibetan Tantra-Shakti
in Taoism-Alleged Conflict of Shastras-Sarvanandanatha
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" SECTION 3.—-RITUAL - CHAPTERS XXI-XXVIII
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Second Edition T HE

Brihadaranyaka Upanishad

7 ' BY-WORD
CONTAINING THE ORIGINAL TEXT WITH WORD BYED w
WEANINGS, RUNNING TRANSLATION. NOTES BAS

SANKARA'S COMMENTARY AND INTRODUCTION -

N Price Rs, 7-8.
Pp. 556

ouT JUST OUT
JUST '

SAINT DURGA CHARAN NAG

4 charming presentation of the wonderful life of an 1de:l

householder disciple of Sri Ramakrishna,. popularly known. s

Nag Mahashay, demonstrates to what heights @ man can s
while remaining in household life.

" I have travelled in different parts of the globe,
but nowhera could I meet a great soul like Nag
Mahashay ''—says Swami Vivekananda. :
Pp. 162 ' Price Bs. 2—4
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. Be bold, and face
The Truth! Be one with it! Let visions cease,
Or, if you cannot, dream but truer dreams,
Which are Eternal Love and Service Free.

Swami Vivekananda

THE VEDANTA KESARI

VOL. XXXVIII DECEMBER 195! No. 8

- A LETTER OF SWAMI TURIYANANDA

- : Sri Hari, My Refuge ALMOK.
My Dean— 6. 10. 1¢

I knew all the information from your letter dated 27th September. I was v
glad to learn that you were regularly doing japa and meditation in the Hari-sal
-chamber. In this way you should along with others every day practise meditation, ja
‘bhajaena and scriptural study. From these will graduallv accrue great good: Noth
takes place suddenly, everything comes about gradually. Those whom you take to

~ ‘the cause of some hindrance on your path now, in time those very ones will prove to

your great helpers. That you are happy at their prosperity is what it ought to

- Why should you become bad ?

Always discuss topics on Sri Ramakrishna. Live in & supremely pure disposit
-and -inspire others to do so. Divine ideas easily arise in pure hearts, and the I
‘becomes blessed. The grace of Sri Ramakrishna descends upon young boys very so
for their minds are not yet smeared by the things of the world. They are, as it we
pure milk which boils over by little heating. Diluted milk takes a long time to ;
boiled. Likewise the minds of the young boys get inspired with even a little discou
regarding God. However much one may instruct the wordly.minded they never |
enthused. You must take great care of the young boys and place before them f

-sayings of Sri Ramakrishna. ;

Have you got the copies of Kathamrita (The Gopsel of Sri Ramakrishna)
Master Mahashaya? If not, you should procure them. If you write to Mas
Mahashaya, he may send you the booksat half price. By reading the Kathamrita,
will know much about the ideas of Sri Ramakrishna. :

M— Bhattacharyya is a good man. He helps a lot in our Mission work.

Go on working absolutely whole-heartedly. Do not worry about anything wh

" noever. The Lord will make every thing all right. Practise meditation and comte

plation regularly. Pray intensely for Prema and Bhakti. If you do not keep your e
.on bliss, bliss will come of itself. In whatever state the Lord keeps one, that alone
good. Only do not forget Him, whatever be the predicament you may be in. Happi
and misery come and go, these are not eternal., God alone is eternal. Try to be |

- owner of the eternal treasure. If you get restless with happiness and misery,

will you be able to gain the eternal treasure? Looking upon Him alone you must go
enduring all sorts of conditions. The bliss will come of itself. What more to wri

My good wishes. » ,‘
All ’s well here. Your welfare is solicited. Sax Tmmuxumu



VEDIC (including Upanishadic)
REALIZATIONS AND THE FORMULATION
OF HINDU SOCIAL INSTITUTIONS

Ne have traced in these columns! the
dic origin of the ideal of service. We
v seek to show that once discovered,
y ideal was never lost to the Hindus: it
Ived through the ages and permeated
» entire scheme of Hindu life in a way
b is amazing,
Jpto this day this ideal happily conti-
28 to be one of the strongest notes of the
sic of the sanatana dharma, eternal reli-
n, notwithstanding the ever so many his-
ical crises this nation has passed through.
ring the passage of the millenniums this
al bas not only not lost its spiritual
ality and social applicability, it went on
eiving effective orientations at the hands
seers and prophets, until at Jast after
eiving its most wondrous and effective
mntation in the hands of Ramakrishna-
ekananda, it stands out today as
one sovereign saving gospel for this
rildered and tension-ridden humanity.
sh its firm roots deep down in the Vedas
tands sturdy like an impregnable and
y light-house in this troubled ocean of
. Without the application of this gospel
l ideal in every walk of life, there is
salvation, nay, no future for humanity,
ppt & most ignoble, ugly and horrible
m. We say this categorically. So the
ency of this idegh—"
[ow the ideal of serv‘we got permeat.ed
the Hindu scheme of hfe is a umque
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F THE IDEAL OF SERVICE
NDU SCHEME OF LIFE (A) °

history. Much to the contrary of general

surface-notions of some foreigners, along
with being robust idealists (being incorrigi-
ble believers in liberation), Hindus have al-
ways been profound realists. Kama (physical
enjoyment) has an honoured place by the
side of moksha (spiritual liberation) and
artha (economic pursuits) by the side of
dharma (spiritual pursuit) in their scheme

of values. In its ultimate connotation, their

realism is, however, more than a mere
empiricism of gross sense.data. Theit
epistemology includes an organ of know-
ledge which can be described only as the
coevalness with the dissolution of the mind.
This process of knowing gave them a direct
access to reality knowing which they be-
came the only genuine realists par eccell.
ence of the world. As an off-shoot of that
realism their empiricism viewed metem.
psychosis ® as a process of experimentation
and becoming—a shadow becoming—of the
soul into that One that it already was.

We must not forget that the content of
Advaita has been almost the very first
spiritual realisation of the Hindus. In the
very Samhita portion of the Rig.veda we
have the following momentous declarations:

T Al Tgu FEATR R ARG )
Rg. 1. 164. 46

What exists is One, the sages call it in
various ways, Agni, Yama, and Mataris-
van,

TR T R ety fget & e
Rg. IIL. 54. 8..

1 Vlde, SeptemberOctober -November ‘51 editorials.
? The idea of transmigration of soul can be traced to the Rig-veda. For helpful disoussion, vide,
wm in Pre-Upanishadic Vedic Literaiure, By H, G. Narahari M.A, M, Litt, Adyar Library, Madrss,
,, Chapter-X; and 4 Contmctive Survey of Upamshqd‘zc Philosophy, By R. D. Rapade, Oriental

Agency, Poona, 192§, pg. 1 147 62. T

-

R
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* The One rules over all that is unmovipg and
that moves, that walks or flies, being differen-
tly bon.

ST ARG ARAR G

Rg. X, 82. 6.

‘The one is placed in the nave of the unborn
where nll beings rested.

A &I AR TR T R

Rg. X. 199. 9.

The One breathed breathlessly by itselis
other than it there nothing since has been.

In the Rig-veda-Samhita itself we have

_ ‘theregistration of another unique experience
* &f the Aryans about the soul’s relation with

the Oversoul. They realised that behind
the facade of the fleeting transmutations of
the psycho-physical continuum of man,
every man, there was the other aspect,
which eats not but looks on :

1 AT GG q@PN G 3 TREEEd |
TG ATTS @geasm=a «ify I o
Rg. 1. 164. 20.
Two birds, bound one to the other in close
friendship, perch on the self-same tree.
JOne of them eats the fruits of the tree with
rohsh while the other looks on without
eatmg
As we come to the Upanishads we see the
wondrous sight of the mighty surging
waves of abundant realizations bathing
the serene summits of reality. We also
find here the ultimate end of the Indo-
Aryan way of life (or for that matter, of
human life) on earth discovered and clearly

--defined for all times, in the context of the

realization of the ultimate truth. This was
a tremendous achievement of the Aryans,
of which there is hardly any parallel in the
world history. Neither economics nor poli-
tics determined the patterns of the Hindu
social institutions; it was the impact of
such realizations as shine gloriously in the
following:

q 1 IFWIAT AN AWM, |a9  aE
T, a@d ARl T WAl W & g,
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CEARIIART qaiior qaifd, |94 <q:, 99 o
o ST, 99 U9 SfAE: aREar: |
Brihadaranyaka Up. IL. 5,

The same Self is the ruler of all beings 4
the King of all beings. Just as all spo
are fixed in the nave and the felloe of
chariot-wheel, even so are all beings,
gods, all worlds, all organs and all—th
(individual) selves fixed in this Self.

ATHATIRATE, ATHTRETE, N1 9T, AT &

AT AR AT SIS ARG | F v

U TEAT A 0y AR AU o
e A | U Wi )

Chhandogya Up. VIL. 25

The Self alone is below, the Self is abc

the Self is behind, the Self is before, the |

is to the right, the Self is to the left, the |

is all that exists. One who sees thus, thi

thus, and understands thus, loves the £

revels in the Self, en]oys the presence of

Self, and rejoices in the Solf He att
perfect freedom.

35 FRIRRMIRY TCH | TRARIH | T TR 2
¢ Iz FiRd TEm TR A0 QIS @At &
gz | wEmn e |

Taittiriya Up, 11

* He who realizes Brahman attains the Supre
With reference to that very fact it has L
declared: ‘' Brahman is Existence, Int
gence, Infinitude; he who realizes
treasured in the cave (of the heart), in
highest ether, fulfils all wants together
Brahman the omniscient.’

TR X G T GeeAd) SRR |
Svetasvatara Up., VI,
God, who is one only, is hidden in all bei

He is all-pervading, and is the innner se
all creatures.

It aatior Hﬂlmliﬁﬁlﬂﬁ st |
T # qE: ®: AF THEAAGIAT: |
Isa Uy

‘What delusion, what sorrow is there fo
wise man tho sees the unity of exisbence
perceives all beings a8 his own Self!

T I AU T & agd 4 SR
qTeTEs Asgarfsa dIEdNl g@ TPad S
Katha Up. V
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(That) one (Supreme) Ruler, the Soul of all
beings, who makes His one form manifold,—
those wise men who perceive Him as existing
in their own self, to them belong eternal
happiness, and to none else.

&g, TR, ST AR )
Mandukya Up. 2,

For fruly, everything is Brahman. And
this Self within (Atman) is Brahman.

AT gewRg A IRTIDTN FEhe
rg oy At d SememEEmEE wahe g
Kena Up. 11, 5.

For one who has realized It, hero in this
world, there is true life. For one who has
not, great ig the destruction. Discerning tho
Atman in every single being, the wise man
rises from sense life, and attaing immortality.

We have to remember that the ideal of
vice in India drew its nourishment from
s very core of these life-shaking realiza-
ns. None can possibly truly understand
» trends of Hindu Sociology unless he
rsues his studies in the context of the
dic (including Upanishadic) spiritual reve-
ions and experiences. After having rea-
id the truths, the seers grew anxious to
ng home these truths to the community.
fectly convinced of the supreme value
the treasures in their keeping, they
ired to socialise them. But here they
ed the problem of the many-ness of the
ny. They also found out that Truth,
ich already pervades all that exists,
Id be socialized only by guiding all
ithward, slowly but surely.

lealists that they were, in the impact
shese realisations they not only acknow-
red with an incontrovertible conviction
theirs is also the realisation ‘@ & stRy,
t thou art. Chhandogya Up. VI. 8. 7)
i in their essential spiritual core, all
,, Hay aught that exists, were equal,
, the very One (8% @fag =& Verily, all
is Brahman, Chhandogya Up. II1. 14. 1);
-also sagaciously, honestly apprehended

[ D=ze..

the truth of the palpable inequalities—
physical, mental and moral—and the con-

. . @ . - .
sequent special peculiar necessities of

different men in different levels of being.
We have to trace the complexities of the

Hindu sociology to this double realism of

the Hindu social scientists. No other religion
has abhored straight-jacketism with so
much light, creativity and consistency than
Hinduism. Hinduism is in fact a unique
fusion of super-idealism (which in its own
way is the purest realism) and hyper-realism.

(which in its own way is again the purest !

idealism). This made the Hindus from the-
beginning of their history great planners dof
life. Tf today the pursuit after liberation.
is to the Hindu sailing in one’s own boat
in a perfectly chartered ocean, it is because
the planners of salvation surveyed this lifo
and mapped it up with such thoroughness
that, given the understanding, they need not

go for new crazes for solving the ‘modern’
Men, according to their inner

difficulties.

makeup, necessities, endowments and quali-
ties came to have different modes of life
with different duties and privileges. Every-
man’s path connected him on the one hand
with his ultimate goal of life—which was
equal for all ultimately—realisation of the
Divine in man, his liberation; and to the
society, on the other, for the welfare of
which he had to exert himself to his utmost.

As far as the aspiration part of thelife’s
quest was concerned all were equal. But
according to the pycho-physical require-
ments of men of different levels, necessity
part of peoples’ lives had to differ. It
was found out that, given particular care,
a group of people could discharge their-
duties so well that, they went a step
forward towards their goal of life, libe.
ration, while contributing in the process a
gervice to the society, which was conducive

s’

.. 8

RN

f

1951)

to helping other groups of people in going
a step nhearer to their liberation, the
common goal of all men. It was also dis-
covered that a grant of certain specific
privileges to different groups of people was
to the best interest of the society. But
these privileges could be given only if the
particular duties assigned them were fully
carried out. The fundamental link of one
group of people with another was a group’s
particular duties determined by its psycho-
physical capacities. In helping itself by

" proper observance of its duties (as a prize

of which the society granted it certain
privileges) a group helped other groups and
the eptire society went ahead materially

PERMEATION OF THE IDEAL OF SERVICE 2

observed svadharma could not help spirit
progress. This is Varnashrama dharn

And this Varnashrama dharma is ¢
of the most superb service-schemes, e
conceived of in human history. The id
of service, as conceived and laid out
the Varnashrama dharma forms the v
warf and woof of Hindu sociology. W]
Swami Vivekananda says that ‘service
one of the national ideals of India,
points out this fundamental of Hi
sociology. It will be our endeavour to
bare here this aspect -of Hindu sociol
which is hardly ever stressed upon by
occidental writers on Hinduism. KEven
Indian writers on Hinduism seldom
adequate stress on this point, the supre

and spiritually. One who wholeheartedly importance of which weshall come to sh

(to be confin

-

3 Western authors have often, due to lack insight, if not deliberately, misrepresented
aspeet of Hinduism. Dr. John McKenzie in his Hindw Ethics has definitely misrepresented
*gervice ' - aspect of Hinduism. The reply P. V. Kane gives to this serious omission and allegatio:
Dr. McKenzie will be of great interest to all, anxious for correct representation of Hindu thou
¢ Hindu Ethics by Dr. McKenzie, I am sorry to say, is marred by the unsympathetic, and superci!
attitude of a Christian missionary. Its keynote i3 perverse inasmuchas the foundation of the autl
criti®ism is the notion that one is not really moral unless one is engaged in active social service. T
is very little warrent for this hypothesis in well-known works on Ethics. To expose the fallacie
Principal McKenzie’s work would require & volume. Bubt & few words may be said here. V
particular brund of active social serviee the lewrned author has in view is difficult to follow. T w
like to make him a present of the following lines from the Encyclopaedia Britanica on Social Ser
“The term social service is a comparatively now one in Great Brituin, If it has been used previot
tho twentieth century, it would have meant philanthropy and charity in the ordinary sense.” If
learned author means that the ancient India never insisted on universal philanthropy and charity
has read the Indian literature in vain, Every householder was called upon by the Hindu Sastra
offer food according to his ability to students, ascetica and to all beings incliding the...chandalas,
even dogs and crows, Every Brehmana who could teach had to do so without demanding any
beforehand, Maths were estublished in every part of India for expounding religious books, fee
students and the poor. There are ammasairas even now where hundreds are fed every day.
necessity arose through out the ages for a Poor Law in India with ite attendent evils, well portraye
Dickens’ famous masterpiece ‘Oliver Twist . The above were some of the different aspect
philanthropy and charity which are now dubbed social service. In the 3rd century B. C. Asoka
established hospitals not only for men but even for beasts, and Yajnavalkya-smriti I. 209, equaber
free nursing of sick persons with gifts of cows. The learned Professor ssks with an air of triu
and condemnation of all Indian morality (p. 261) *Is there anything comparable to the movement ¢
Francis of Assisi intiated and led?' The learned author has fallen into the frequent errc
comparing s movement of the 13th century with Indian ideas over two thousand years old. A
I shall quote words fron the Encyclopaedia Britanica. "It would be an anachronism to thir
Francis as & philanthropist or social worker or a revivalist preacher, though he fulfilled the functior
all these. Before everything he was an ascetic and mystic.”” The particular brands of social se
that are now in vouge are mainly due to the ravages of imperialism and extreme capitalistic tendencie
vide. History of Dharmasasiras, Vol IL. Part I, Bhandarkar Oriental Research Institute, P

1941, p. 3 and 4.
2
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SRl SRI SARADA DEVI

By Saris CuaNDRA CHATTERJEE, M.A., Ph.D.

* Do not make any distinction between Sri Ramakrishna and me. ...

Sri Ramakrishna

is everything—both Guru and Ishtam. Lle is all in all.’, said Sri Sarada Devt. This
short article by Dr. Sutis Chandra Chatterjee,—Drofessor of Dhilosophy, Calcutta
University and the author of a number of standurd works on Indian Philosophy—in
effect, throws light on this aspect of the life of the Holy Mother, whose Birth Centenary
will be celebrated during the period between December 1953 and December 1964 every-
where in India and in different countrics of the world.-—1d,

In the history of the human race it is
qu;en found that an incarnation of God
E\pears on the face of the earth whenever
[ > moral exigencies of the world require

God comes down to the world in the
£ 'm of a superman and lives among men
llen any part of human society faces
«;er moral degeneration and spiritual
;"nkruptcy and urgently needs their re-
‘bilitation. It is in this way that He re-
P ablishes the moral and spiritual order
ir the world when that is threatened by
h:ked and evil forces, and is on the verge
r complete disruption and destruction.
ghough born as the son of man, a divine
jarnation is not bound by the laws which
,vern the lives of ordinary men. The
k) of an ordinary man is almost wholly
l‘srerned by the laws of heredity and
pvironment. His life is the product of
"y bodily and mental traits which he in-
{its from his parents, and of the influen-
i which his family, society and country
et on him. In the beginning of his life
ire i in-him no knowledge or clear
1ierstanding of the truth about his own
{*, God and the world, and his place and
#ction init. An incarnation of God, on
M other hand, seems to transcend the
tinary laws of human life. He comes to

-« world, lives and acts in it according
: pis own laws. In early life he is found
fhave some sort of consciousness of rea-
:p self and God, and an understanding
*1is life’s mission in the world. He seoms
\;,";now that other souls are born in the

¥1d as his companions and followers,
,E S

and also to recognise them as his co-wor-
kers in fulfilling the mission of his life.
Above all, the divino incarnation is found
in somo cases to possess full knowledge

about his divine consort whose constant |

care, ¢o-operation and devotion would
make his life and mission in the world &
complete success.  Sri Ramakrishna was
such an incarnation of God, and Sri
Saradamani Devi—the ‘Holy Mother™—
his divine consort.

Born in a poor Brahmin fumily of West
Bengal, Sarada Devi was married to Sri
Ramakrishna at the age of five in the hope
that marriage would cure his divine mad-
ness. As a married girl, she manifested
tho highest virtues of an ideal Hindu wife.
Simplicity, modesty and shyness shone like
threo gems on her porson and lent addi-
tional charm to tho beauty of her charac-
ter. Shyness was, as it wore, the very
garment which covered her body from
head to foot and from early youth to old
ago. While staying with Sri Ramakrishna
at the temple-house of Dakshineswar, no-
body could seo her face, so shy and modest
she was. But though shy and modest by
nature, Sarada Devi could defy all con-
ventions and face all dangers when the
call of duty and the emergency of circum.-
stances required it. She walked miles and
miles from her village home along solitary
and infested roads to join her husband at
Dakshineswar when he was reported to
have gone mad. Devotion to the ordinary
duties of a good housewife such as cooking
food, nursing the sick, etc., was another

Dxc. 1951]

prominent feature of her life. Sincere and
selfless love and affection for all her rela-
tives, undwerving devotion and loyal ser-
vice to superiors, and unlimited patience
and forbearance in the midst of the diffi-
culties and discomforts of family life were
some of the abiding traits of her conduct
and character. She would conquer hate
by love, aggression by affection. Above
all, an intrinsic purity of character, a
tenderness of heart and an unselfish will to
do good to others mark her out as an
embodiment of the ideal of Indian woman.

* hood.

Although married, Sarada Devi lived
the hfe of a self-continent saint. Her
marriage was but the formal union between
Sri Ramakrishna, the divine man, and his
divine consort, and it was destined to reach
its consummation in the spiritual union or
identification between them. It was the
union of spirit with spirit and was com-
pletely free from all taints of bodily or
physical relationship and from all carnal
desires and passions. Her married life was
a detlicated life—a life which was centred
in the thought of Ramakrishna, elated by
the utterance of the name of Ramakrishna,
and haloed by the constant remembrance
of Ramakrishna. In other words, it was a
life which by virtue of its perfect purity
and transparency fully reflected the divi-
nity that stood before her as a guiding
star. Evidences of her saintliness might
be found in all the thoughts, words and
deeds of her mature life. One day while
she was travelling on foot through a long
and lonely tract of land to meet Sri Rama.
krishna at Dakshineswar, a dacoit who
lived at a distance from there came up
and intercepted her, with the obvious
intent of committing robbery. But the
gentle look and affectionate words of
Sarada Devi pacified his grced, purified his
mind and transformed his whole being.
The man who came to yob, remained to

‘asked her if she wished that their marrid

SRI SRI SARADA DEVI

admire and returned to pray and worsj
her. On another occasion while she
living at Dakshineswar, Sri Ramakrish

be consummated. ‘Why should I w
that? 1 have come only to help you
your spiritual life’,—was Sarada Dey
simple and gentle answer. We need 1
multiply such instances, What has be
said here is sufficient to convince one
her saintliness and selflessness. Those w|
had the good fortune to sit at hetr fe
see her face, and hear her sweet a
affectionate words, know for themsely
what saintliness is, and how it loaks a
beams blessings on all it looks at. ‘
Sarada Devi appears in full glory in I
later life as the ‘Holy Mother’ of t
Ramakrishna order. With the passing aw.
of the immortal soul of Sri Ramakrish
from the mortal frame and the mater|
world, she manifested to the full the divi
Motherhood that was latent in her in
past. The innate 'saintliness that
characteristic of her and the- kindly div
light that was ever guiding her, are
main factors which contributed towa
this consummation,* Sri Ramakrish
looked upon her as the veritable manifi
tation of the divine Mother and often us
to give expression to this extraordina
view in her presence and to inspire
confidence. Once while massaging the f
of Sri Ramakrishna, Sarada Devi sudde
looked up and asked him: ‘How do y
look upon me?’ The spontaneous ai
astounding answer of Sri Ramakrish
was: ‘The Mother who is worshipped
the temple, and the mother who gave bir
to this body is now massaging my feet.
look upon you as the very manifestatis
of Motherhood’. What is more importa,
and more significant in this connection!
Sri Ramakrishna’s performance of the wc
ship of mother Kali at one Kali puja nig}
At this night Sri Ramakrishna worshipp
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e divine Mother in the body of a woman,
id that rare blessed woman was Sri Sarada
svi. The vision which Sri Ramakrishna
mnstantly had in the past, namely that
rery woman is a manifestation of the
other divine, was thus realised and
monstrated in fact. Having finished the
>rship in such unprecedented form and
anner, Sri Ramakrishna prostrated him-
J,t’[f before the embodied Deity and offered
jito her the fruits of all his austerities,
s rosary, himself and everything he had
. the world. The divine Mother in her
.rson being thus awakened, Sarada Devi
ytained the full height of her stature and
,sumed the role of the ‘Holy Mother’

,‘;r all of us. Subsequently she carried

 the mission of Sri Ramakrishna for the
.z?ral uplift and spiritual enlightenment
; mankind. She looked upon all the young
v,#ciples and monks of Sri Ramakrishna as
ht own children. Many of them turned
, her for counsel, advice and guidance.
; Was upon her decision and with her

blessing that Swami Vivekananda went out
to America to represent Hinduism at the
Chicago Parliament of Religions in 1893.
But all this is as it should be. What is
rather unusual, though not unexpected,
is that Sarada Devi treated all men and
women a8 her own sons and daughters,
and felt their joys and sorrows as much a8
a mother would do. Above all, her atti-
tude towards those who sought shelter with
her and were sincerely devoted to her was
no less godly than that of the holiest of the
Holy. She would fain forgive our faults

and failings, vices and sins, and givé us i

her blessings, no sooner than we would
look up to her for help or do the slightest
act of service to God or to her holy self.
Sarada Devi as Mahamaya or the divine
Mother has saved and even now 8aves
many a lost soul who have turned to .her
for help and guidance. May the ‘ Holy
Mother’ guide us like a beacon light in the
fearful ocean of life and help us to cross
the sea of sins and miseries.

POWER OF SPIRITUAL VIBRATION

v : By SwaMi YATISWARANANDA

_SUBSTANCE OF SWAMI VIVEKANANDA'S
SERVATION ON VIBBATIONS IN RAJAYOGA

’fAccording to the philosophers of India,
s whole universe is composed of two
"_-:a,terials, one of which they call dkasha.
;is the omnipresent, all-penetrating exis-
(ace. Everything that has form, every-
.ing that is the result of combination is
jolved out of this Akasha. It is Akasha
pt becomes the air, the liquids, the solids.
. is Akasha that becomes the sun, the
;'th, the moon, the stars, the comets;
tia Akasha that becomes the human body,

» animal body, the plants, every form

that we sée, everything that can be sensed,
everything that exists.

By what power is this Akasha manu-
factured into this Universe? By the power
of Irana. Just as Akasha is the infinite,
omnipresent material of this universe, so is
this Prana the infinite, omnipresent mani-
festing power of this universe. It is Prana
that is manifesting as motion ; it is Prana
that is manifesting as gravitation, as magne-
tism. It is Prana that is manifesting as the
actions of the body, as the nerve currents,
a8 thought force. From thought down to
the lowest force, ever_ything is but a mani,

strated in everyday life.
right now in bringing my mind into a
certain state of mental vibration. The
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festation of Prana. The sum total of all

forces in the universe, mental or physical,
when reSolved back to their original state,
is called Prana.

We see sects in every country who have
attempted the control of Prana. In this
country there are Mind-healers, Faith-
healers, Spiritualists, Christian Scientists,
Hypnotists, etc. ;...we find at the back of
each of this control of Prana, whether they
know it or not. They make use of a
force which is fundamentally the same

- .88 that used by the yogi—Prana.

Gain control of this vital force and you

- gain"control of the body. It is possible to

control Prana in every part of the body
and it is even possible to influence others.
If your body isin a certain state of tension,
there may be a tendency to produce the
same condition in others. For example, if
you are strong and healthy, those who live
with you have a tendency to be strong.
On the other hand, if you are sickly, those
arqund you will receive this influence from
you. When the healer seeks to cure an ill
person, his first idea is to transfer his own
health to the other, but that is a most
primitive way of thinking. A strong man
may actually make a weak man a little
stronger, whether he consciously tries or
not, Again, a man, although far from
healthy himself, can bring health to
another. That is because he can increase

the rate of vibration of his own Prana
until it can be transmitted to another, But
this depends on purity.

The pure man who has the power to

bring his own Prana into a certain state of
vibration, can arouso a similar state of

vibration in others. We sce this demon.

3

I am engaged

greater my success, the more you wil
affected by what I say. The more ear
1 am, the more you will derive from
lecture. If I lack enthusiasm, so will
lack interest. The great leaders, the w
movers and shakers, have learned hov
bring their Prana into a high state
vibration, so that others are drawn tow:
them and led to think as they think.
THE MEANING OF VIBRATION

Now what do we mean by vibrat
A lady was talking to her friend.
said: ‘When you are awake you ar
a certain state of vibration; when
dream you are in another ; when you
rested after a good sleep you ar
another ; when you are angry, feel 1
rable, frown, or happy and laugh
thesc are states of vibration. Some pe
get on your nerves and you may do
same to them. You may not like
vibrations of some people, may be all
to them, as they to yours.’

The listener lost her patience. *If
use that word vibration again, she
‘T’ll scream.’ But the speaker, undawm
simply remarked ‘ Even your scream w
be a state of vibration.’ .

Now let us discuss the subject a
more seriously. Instead of screaming
haps we may find ways and mear
make our vibrations spiritual and ha
nious, not only for ourselves but als
those with whom we associate.

Vibration is motion within a body v
rcaches out and brings reaction in
hodies coming in contact with it.
we receive through our senses of he:
touch, sight, taste and smell, ar
vibrations. Sound, heat, light, gas, 1i
solid, sun, moon, stars, earth, all
vibrations of their own. Again, our s
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ate in different ways at different times,
:1at our reactions also differ.

odern scientific thought has revolu-
;‘zed our conception of matter. An

t'is now known to be

,rhme

C

ra is no longer held to be the ultimate

ctituent, but is itself composed of elec-
18, protons, photons, neutrons etc.—all
ns of electrical waves. That is what

L:l‘ wizards’ of science definitely declare.

lvhat was once considered as inert mat-
‘a structure of
;g-gy units, revolving with immense velo-

in space-time.” Some eminent thinkers

1 . .
10 far as to say, ‘ The universe begins to

jb

'; more like a great thought than a great
and, again ‘The stuff of the
ld is mind-stuff.’

ejere we find an echo of Hindu cosmolo-
Ll theory, which declares that both mat.-
,wnd mind are products of a much finer
L erial, of which the mind is a subtle pro-

and physical matter a grosser one.

i BEXPERIMENTS OF PROF. J. . BOSE

yuring our college days we were struck
? some of the delicate experiments made

i
p
P
)

Wl

¢rhysicists trained in the school of the
't scientist, Sir J. C. Bose. With the

of supersensitive instruments he had
(onstrated that a piece of so-called
- .d * sheet metal, plant fibre and animal
Ie react to outside stimuli in more or

¥ t;he same way, the difference being in

= ee not in kind. Most enchanting were

"lcularly the mimosa,

,xpenments made with sensitive plants,
the leaves of

‘h droop at the slightest touch. They

, more or less, as human beings do to
*'s, cuts, abrasions, alcohol and poison.
Possor Bose found that plants have a
Y of nervous system, and even mdxcabe
thmg akin to ‘ mental responses,’ in-

“ ng the tendency to get drunk. When'
nu

Professor Bose lectured in London, it is re-.
ported that George Bernard Shaw, the:
great vegetarian, felt extremely uiicomfor-
table when the scientist demonstrated that,
on being pinched and pierced, raw carrots
gave violet electric signals, corresponding.
to man’s cries of ‘help.” The scientist re-
marked that he was demonstrating experi-
mentally, what his Hindu ancestors called
the ‘One Principle of Life,” which pulsates.
and vibrates in manifold forms throughout
the entire universe,

THE THREE GUNAS OR COSMIC IORCES .

How did the ancient Hindus discover this.
Living Principle?
cally ? Diving into tho very depths of their
being, and into the mnature of things, the
seers discovered the infinite power of the
Supreme Spirit, hidden in the gunas, or
cosmic forces—Sattva, Rajas and Tamas.
In symbolic language they expressed their
experience of this infinite power:

* There is one wnborn female, the Mother,
which produces manifold offspring. The one
Power, consisting of three fold cosmic forces,
brings the manifold univorse into being.’

According to the Hindu cosmologists, on
the relative plane there are two principles,
the first is the sentient or pure Spiritual
Principle, and the second, the insentient
power or force in which the sentient spirit
is immanent.

In the great hymns of the Rig.Veda
we read: ‘Motionless did tho Supreme Spirit.

vibrate alone in its own glory. Beyond that
nothing did exist. Creative then became the
glory with self-sustaining principle below and:
creative energy above.’

Thus did Prana manifest itself and the
whole cosmic process come into being.
Through the action and interaction of
Akasha, the omnipresent, subtlest material
substance, and Prana, the cosmic energy,.
there came into being the ego, mind, senses.

Intuitively or physi--
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-and what we call matter—both cosmic and
individual. Thus we find that the One
Infinite " Spirit immanent in everything
manifests itself as the Cosmic Being—
Ishwara—possessing a subtle and a gross
body, and as also the individual soul,
putting on the coverings of a subtle body
and a gross body. All bodies, gross or
subtle, are products of Akasha, acted on
by Prana, the cosmic energy; and just as
we have our own individual body, which is
part of the great cosmic body, so do we
hawe our little individual minds which are
part of the all-pervading cosmic mind.

» Both the individual and cosmic body and

mind are vibrating with the cosmic energy
called Prana. Conscious of intense cosmic
vibration, the seer of the Upanishads
declares: * Whatever eoxists in this universe
vibrates within the Prana.'

The nature of this cosmic energy is to
move. What appears to be static is only
a low state of vibration; what appears
dynamic is moving at an intense rate of
vibration. The Sanskrit word Jagat (Uni-
verse) is derived from the root Gam, which
means ‘to move’, to change, to swing to
and fro, to vibrate. The universe is in a
constant state of vibration, and, says
Swami Vivekananda very rightly :

* 1t ig tho Prans that is manifesting as motion;
it is Prana that is manifesting as gravitation.
as maguetism, as electricity, as light. 1t is
the Prana that is manifesting as the actions
of the body, as the nerve currents, as thought
force.’

It is very important for us to remember
that our mind, with ‘its faculties of think-
ing, feeling and willing, is a substance.
Our thoughts, emotions and willings are
like waves in the mind and are things as
real, if not more so, as physical matter,
and these states of mind are vibrations of
one rate or another. Can the rate of vi-
‘bration be controlled ?

POWER OF SPIRITUAL VIBRATION

. The Upanishads tell us that there
three rates of vibration, modes, corres]
ding to three colours, white, red and bl
Black stands for Tamas, or dull fo
These forces produce darkness, neglig
and delusion. Red stands for Rajas,|
tense forces of passion and desire; g
and worldly activity ; enterprise and a1
tion, marked by restlessness and diss
faction. White indicates Sattva,
harmonious forces of purity which b,
about knowledge, compassion, right-]
dedness and devotion.

PLATO AND THE GUNAS

Now these ideas are strange to wes
minds, but they were familiar to P{
the ancient Greek Philosopher. In
Republic he speaks of three active princi
which he calls Epithumia, Fhumos
Logistikon, which correspond in that on
with Tamas, Rajas and Sattva. The
force, Epithumia, he says, is a multipl
of blind appetites or desires which d
nate the votaries of sensuous enjoym
and whose chief aim is the gratificatio
animal appetites. Thumos, like the H
Rajas, dominates the man of action
works with frenzied zeal for distinctio]

grasping
greedy, such a man is filled with resL
unhappiness. Logistikon, like Sattva
presents the rational elements charaq
zing the philosopher sage: detachm
moderation, purity and harmony,

These three types of forces are at ¥
within us at all times. When we say
one has too much Tamas we mean tha
dull, dark forces overshadow, for the
being, the other two types. When a
son is ruled by passion and desire w¢
that Rajas is predominant. If his I
peaceful and harmonious, if he seem

worldly position and power ;
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» detached himself from worldly de-
; we say that Sattva rules. These are

gthree Gunas.

{OW TO REALIZE THE SPIRIT WHICH

- IS BEYOND GUNAS

“ow the ultimate goal of spiritual life is
Yo beyond the Gunas and realize the
’feme, Transcendent Spirit. In order
y2ach this state one must have more and
&e of Sattva, the harmonious element.
; must live morally, trying to be pure
hought word and deed. Body, mind
Jsoul must be purified. As the teacher
lthe Upanishad says ¢ * Practice self-control,
3ty, compsssion.’ Patanjali speaks of
‘;f necessity for practising non-injury,
| hfulness, non.covetousness, chastity,
':f.dependence on others, cleanliness, con-
¥ ‘ment, austerity, study and self-surren-
h' t0 the Supreme Spirit as steps to
1" itation leading to spiritual realisation.
It vo become established in the moral lifo
i- conquer dullness and tension. We
Yume more and more harmonious and
{dy and can help others to rise also.
t;low vibrations of the impure man are
"nful to him as well as to others. They
/st him like poison fumes and may
p.' >t others, bringing depression, restless-
b, and unsteadiness. On the other hand
7. finer vibrations of the pure person
i'lates him and those who come in touch
q him. Sattva is the stepping stone to
,]_‘ra.nscendental State.

hji VIBRATIONS— GOOD AND BAD

[E:L:L the life of Ramakrishna we read how

(Wa,s unable to drink a cup of water
Lﬁ-aht to him by an apparently decent
. :ng man, who, it was discovered, was
' 13 an impure life. Swami Vivekananda
h ‘es how, when his own vibrations were
‘ ' the Master could not take food from
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bhis hands. Vivekananda himself was a man
of shining purity, thero was nothing im-
pure in his life, but sometimes he had to
associate with various types of people and
the evil vibrations of some of them seemed
for a whilo to stick to him so that there
arose occasions when the Master could not
but feel the contamination.

Vibrations can bo changed, the impure
can become pure. Whenever we find that
rajas or tamas is predominating in our lives
we can learn to tune ourselves to the har-
mony of sattva and gradually change oure

vibrations so that we become holy, and

gradually established in purity.

The CGod-man’s loving vibrations have
a transforming power that awakens the
latent spiritual consciousness of others.

THE TRANSYORMING POWER
OF ILLUMINED SOULS

About the seventh century of the Chris-
tian Era was born Sankaracharya—the
great philosopher and mystic who revived
the Hindu Religion. In the course of his
wanderings he went to a place where he
met a learned and pious Brahmin who was
very unhappy because his only son was
deaf and dumb. But the boy’s face was
luminous and blissful, and Sankara asked
him: ¢ Who are you?’ The boy then spoke
for the first time in his life: ‘I am neither
a human being nor a god, neither a house-
holder nor a student.” Sankara knew that
a great soul was inhabiting that body and
asked the father to give him the boy for
he would never be happy in the life of the
world. With the inner vision of one who
has acquired the highest knowledge, San-
kara told his disciples that this Brahmin
boy had been taken by his mother to the
river. While she bathed she gave the little

one to the care of a yogi who was sitting.
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on the bank, but the Yogi in the course of
his meditation forgot all about the child,
who fell into the water and was drowned.
The mother was disconsolate. Feeling pity
for her and deep remorse, the Yogi gave
up his own body and entered into the child’s
body. It was the touch of Sankara that
brought out the potentiality of this illu-
mined soul.

A spiritual life is far more than a moral
life. The practice of moral qualities is
only the first step. Along with that we

- must have Japam, the repetition of the

divinfe name with meditation on the Su-
‘Preme Spirit, which ultimately helps us in
experiencing the Spiritual Reality, the Soul
of souls. Without this realization it is
impossible for us to be free from worldly
desires and attain the highest purity.

In the Bhagavaed-Gita, Sri Krishna
declares :

‘ Tho objects of tho sensos fall away from a
moral man practising sbstinence, but not the
Jaste for them, bub even thut taste falls away
when the Supreme Spirit is realized.’

During the height of spirifual realization
the soul transcends the Gunas and be-
comes free from desires. It is after this
experience that perfect purity is attained
and vibrations are fully spiritualized.
However to the extent one attains illumi-
nation and is established in moral tjualities,
to that extent one feels inner harmony and
peace and is able to radiate vibrations for
the benefit of others. The fully illumined
alone possess the mighty spiritual power
capable of transforming many. They have
become clear channels for the flow of
Divine Grace.

There are many types and degrees of
spiritual power. There are the silent,
illumined souls who, by their spiritual
vibrations, thoughts and emotions fertilize

4
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the meptal world and make it easicr

others to live a truly spiritual life. Th
are the dynamic ones who become activ
engaged in promoting the welfare

others. We know only those who, by tt
powerful vibrations, influence mankind
a tangible way. Patanjali, in one of

aphorisms says:

‘In the presence of one who is ostablishe:
non-injury, love, sympathy, compassion,
enmities will cease.’

Buddha’s compassion was based
Supreme Illumination. A foolish man,
knowing that Buddha observed the pri
ple of love which commends the return
good for evil, came to him and abu
him. Buddha was silent, pitying
folly. When the man had finished Bud

asked him: *‘Son, if a man deélines to
copt a presont mado to him, to whom woul
belong 2’ ‘To the man who offered it,’

the reply. Then said the Buddha quie
‘I decline to accept your abuse. A wii

man who reproaches a virtuous one ig like
who looks up and spits at heaven; the sp
soils not the heaven, but comes back and de
his own person,’ The abuser turned as

ashamed. Later he came back and t
refuge in the Buddha.

As pointed out already, the God-M:
loving vibrations have a transforn
power that awakens the latent spiri
consciousness of others. Divini, the grea
poet of his time happened to hear a ser:
by St. Francis of Assisi. ‘ What foo
raving is this,” he thought in his arroga;
but as the saint spoke the poet was fasc
ted by the beauty of the message. He w
down on his knees before him and begg
‘Peace, oh give me peace!’ The S
said—* Arise come with us, brother Pa
cus, brother of peace.” The touch of
Saint eventually worked a great chang
him and thereafter his writing reflect
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&ee of mind that he had never known
Kore.
!Cod-men attain a remarkable degree of
Arity so that they become channels for
i"g flow of divine energy into other human
c'nls. Once Swami Vivekananda felt the
rge of this power in him even during the
Jetlme of his Master. ‘Come, touch
lgla he said to a brother mouk, and the
.onk experienced an electric shock and felt
.{;remendous transformatxon taking place
“him. But Vivekananda was warncd by
“ Ramakrishna not to waste this precious
tergy until he bad gathered enough for
imself.

[
“x,] HOW TO SPIRITUALIZE OURSELVES
| AND OUR VIBRATIONS

-
>y

“|How can we spiritualize our vibrations?
42 are like radio sets and must tune our-
1ves rightly. If we let ourselves become
y 1, we are at the mercy of dull vibrations.
j.We are tuned tensely, we are a prey to
tated forces. If, on the other hand, we
b . .
rn the secret of creating harmonious
[ . . . .
; \ditions within ourselves, we get unlimi-

1

ted help from harmonious cosmic forces
and can rise higher and higher. We must
learn to tune oursclves through’spiritual
disciplines until we reach that spiritual
consciousness which transcends all vibra-
tions.

By living a life of purity, under the in-
fluence of Sattva, a spiritual aspirant at-
tains cheerfulness of mind, concentration,
conquest of the organs, and fitness for the
realization of tho Self. After the attain-
ment of Self-knowledge on the transcen-
dental plane, when the illumined soul re-
turns to the phenomcnal world he is &

completely transformed personality posses”

sing tremendous purity and spiritual vibra-
tions which may transform others,

If we wish to grow in spirit ourselves and
wish others also to do the same, let us fol-
low in the footsteps of illumined souls, un-
dergo strict moral and spiritual practices
with intelligence, diligence and resignation
to tho will of the Supreme Spirit. Let us
be moral and spiritual in every sense ot the

terms.

‘BHAGAVAD-GITA—NISHKAMA KARMA—MORALITY
DHARMA PRECEPTS IN SRUTIS AND SMRITIS

By T. R. VENKATARAMA SASTRI

(continued from the previous issuc)

‘:Jaruna the king, is dharmapati and

nishes departure from the path of
arma
I Dharmlc life is taken as given in the
Fjas At the time of the Gita and at the
t e of the Buddha there was a code of
" :duct, already well-established. Neither
Ilshna. nor the Buddha evolved new
#,rroa from the depths of their own

mind. (See-Kern’s Manual of Indian Bud-
dhism page 68 et seq.)

focan; fqqran (Sinless) occur in the Vedie
prayer, indicating that sin and the oppo-
site were known or treated as known.

For the root of all dharma, Isa says

aeg Tty s sreRargeRafd |
ARG AW adl A fFETEd o
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Tfew |y wﬁmqiaalaa: i
SE] %:T g F: WH THAIGII: |

Who so sees all beings in himself and

.7 himself in all others has nothing to protect

or conceal or to turn in disgust from.

Kena has in the santi st facd 3 wmfed
afy 9=g. That implies that certain virtues
are invariably in the Afmani nirata and
prays that the sadhaka may have those
virtues. At the end there is reference to
qN TH: F A,

Katha says that God’s grace will not be
fis ‘who has not refrained from evil life
whose mind is not at peacc and serene.
R PAREE, MA AR | AR
are negative indicatives of positive qualities
required for obtaining grace. s Ty
T, G AT ete.

Prasna speaks of au: SEFq 7 37 faerrad
{141,

Mundaka is not unlike Katha and speaks

" of austerity, chastity and purity of charac-

ter as required for grace.

Mandukya is wholly metaphysical in
character,

Taittiriya assumes dharma as known and
is content to say satyam vada and dhar.
mam chara stressing both by a direction
that they are not to be neglected: satyan-
na pramaditavyam, dharman na pramadi-
tavyam. There comes a stage when dharmie
conduct has become so ingrained in his
nabure that the doubt never arises in his
mind whether he had not done right or
had done anything wrong.

When any doubt arises as to conduct in
any matter you follow what is approved by
Brahmanas, who are thoughtful and are
well conducted and are not cruelly disposed
and are attached to dharmic life. Kena
and Taittiriya seem to say that dharma is
well-known and need not be defined except

when doubt arises and then it is to
settled by men of godly life.

I do not touch on the longer Upanisha
Even in the Vedic texts we have the des
expressed of becoming Viraja and Vipapr

When we come to the smritis and ef
the texts are numerous.

Two writers of smritis have explici
stated what the Taittiriya Upanish
implies.

Visvamitra says that what Aryas ace
approvingly is dharma and what they c
demn is adharma. J9MT: fammw i weme
TARA: | & 9 F Bl arad s

Apastamba expands that idea by say:
dharma and adharma do not proclaim the
selves. Nor do the devas nor gandhar
nor the departed ancestors tell us, this
dharma and this adharma. Then he ac
in nearly the same words as Visvami
put in prose that what the good men

prove is dharma and what they conde:
is adharma.

Dharma in some of its aspects is u
versal. It is and was and will be guide
human conduct in all climes and ages.

Brihashpati lays down:

A MG T AR |
SFNTOITEIEE FIGTIR < |
and proceeds to define his own terms:
Daya is help in danger to one who nj
be friend or foe or relation or stranger.
kshama, forgiveness, is not being ang
or hurting another even when subjec
to physical or mental evil or when unexp
ted calamities happen.
anasuya is never decrying merit wher
exists, praising even when the merit is
of a high order and never dwelling
relish on others’ foibles.
Saucham or purity is avoidance of ¢
acts, association with the virtuous 4
devotion to one’s own duty,
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(Anayasa is not tiring oneself too much

:-;en in doing virtuous acts.
Wangalam is praiseworthy conduct and
sistance from blameworthy acts.
Akarpanyam, unmiserliness, is giving
nething every day, be it ever so little.
Aspriha is contentment with what one
ts without comparing oneself to a more
osperous neighbour and pining over the
ference.
These are the definitions of Brihashpati
mself of the virtues that he prescribed.
Vishnu says:

i w A g sRiaRme:

v enfEen gegyw adgaet @ o

DT SRR XA |

l TG =T U1 AW IS 0
Satyam is defined as truthspeaking with-

]; thereby hurting another.
Damah is self-control.

Indriyanigrahah is control over the
18€8.

L »
‘4himsa needs no definition now.

Furususrusha is hearkening the words of
y elders and service to them,

‘Pirthanusaranam is pilgrimage to holy
Lces or waters.

Arjavam is straightforwardness.
Lobhasunyatvam is absence of greed.
Devabrahmana-pujanam is worship of

» gods and respectful treatment of holy
n.
[hese are universal dharma,
(he Mahabharata says:
T T W da gl mﬁaq |
T T JAT AW T A )
SR STR: SRR |
SATGHA 9T T AAHBT 7 7 1
€7 TR FA: T ForemRr 1
T fifen = 9 AR 37 0
nanam is knowledge
ama is peace, serenity of mind
hyanam is one pointed contemplation,

emptying the mind of all distractions.

Anrisamsyam is desistance from cruelty.

Samuibhagita is the quality and practice
of just or equal division of things.

Sraddhakarma is pious dischargo of duty
to the manes or departed ancestors.

Atitheya is hospitality to new arrivals.

Akrodha is absence of wrath.,

Sveshu dareshu santoshah is contentment
in one’s own wifo and steadfast loyalty to
her.

Atmajnanam is knowing ono’s own self in
its full essence or knowledge of tho supreme
Atman. .

These come under dharma of all time.
Devala says:

TN T A9 g AT AT S
e e Aefaly wHagEa: |
Vijnanam is full knowledge of the secu-
lar and sacred variety or wisdom.
Vinaya is both discipline and humility.
Tapah is austority, disciplining the body
by fasts and observance of vows.
Sraddha is devotion in a good cause.

These sum up dharma.

Yajnavalkya 8aYyS:
srfga Ty Fatatzafe: |
T T AT e A AT 0

Lastly Manu has reference to many of
the qualitics above sct forth in different
contexts. I havo already referred to
Adbyaya VI. of the Gita. Most of the above
are cited by Madhusudana Sarasvati in his
commentary on the Bhagarvad-Gita,

It seems to me that it is varnadharma
that distinguishes Hinduism from Buddhism.
I will not here discuss its validity. Men are
unequal in fact in intellectual and moral
endowments. They are spiritually equal.
The social system may rest on the ine-
quality but with recognition of spiritual
equality in essential mattors or it may be
built on theoretic equality but recognising
the differences for practical purposes. Hin.
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duism represents one type. Islam repre-
sents the other.

Bus it* should be noted—what is usually
forgotten—that the highest disciplines are
open to all. For a discussion of salvation
and its discipline being open to all, see
Paribhasha of Viramitrodaya page 35 in the
footnote. Bhagavad-Gita recognises it.

Lastly the golden precept is in the
smritis also. Devala:

ST TTETET FA ATAA |
A AfET g T GHEE

Listen to tho full weight of dharma und
having listened, fix it firmly in your mind.
What you consider injurious to yoursolf de

> not do unto others.

Daksha in effect says the same thing
AT TETET, 2 o |
HEE: AN e T T 0
Iiven as yourself is another. So must you
think if you seek your own happiness. Joys

and sorrows are similar in the case of others
a8 much as in your own.

Manu also says it, (See, XII, 118, 125).

The above is a small fraction of what
there is on dharma. What I have written
is taken from Viramitrodaya. '

I wonder whether you can add anything
to what has been said. Cataloguing and
defining is in the very texture of the Indian
mind in which should be included Buddbists
also. So many kinds of sons, so many
kinds of marriages, so many kinds of vir-
tues, grouping them under manasa, vachika
and kayika varieties are all peculiarly
Indian. Every writer says these are MW
dharma. Today they apply as ever they
did.

No human society is perfect in the sense
that it praotises all the virtues which its
great men preach. In the degree in which
these virtues are practised is the level of
the society high or low. Above a certain
degree of practice, is security not perfect
but fair, Below it there is no security for
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any one. Those who work selfishly

their own security must know that, exc
by the maintenance of a certain degree
fairness in human relations, what r
seem security for them may turn out to
no security, everything being lost in

general insecurity they have been ins
mental in producing.

Precepts abound. Practice must lag
hind precepts.

Kingdom of God remains a beaut
dream. Sometime ago there was a desc
tion of a community centre in Sundarl
that seemed as perfect a society as i
man can hope to have.

The consequences of evil-doing are
slow in materialising that many escape
death and all note how they died in p
perity. They do not always escape ¢
in present life. If there is apy faitl
religion, they do not escape. They r
pay for it in another life according to s
and in another world according to otl
Consequences pursue and at last over
the doer. Consequences are not escs
from or evaded.

Society is as high or tall as its collec
virtues. That a dharmic life is the stra
and the only path is its merit and its gl
You are alone your friend and you
your enemy. No part of morality is o
ted in Hinduism but its positive belie
God involves certain additional sadh:
as in all other religions, except Buddh
But even in it is Samsara though it de
soul and says nothing of God.

Dharma was, is and will always be
ideal of Hindu life. That evil is not ro
out by evil is a very hard lesson to ]
for rajas. Whether we shall stand by sa
or shall yield to rajasis our choice, Sa
is not wholly possible in politics ma
the lesson -of the Gita. Dharma-Yu
in the last resort is perhaps unavoidabl



TEACHINGS OF THE NINE SAGES
SRIMAD BHAGAVATA

By T. A, KRISHNAMACHARYA "

INTRODUCTORY

.’1(1; is a matter of gratification for all of
“to know that the essential principles of
;.JHdu Dharma (religion) have been in vogue
#m time immemorial and that they will
L“ntmue to be in force for eternity. There
l 7e been many dynamic spiritual leaders
E_&he past: there are many, unexposed to
J‘b]ic gaze and fame, in the present; and
:’L'.usands more will rise in this land of rich
r1tual heritage in the future. The one
rr “amon feature in all these is that they
IL‘rmed what the five Vedas (I include
l ranas and Itihasas in the body of Vedas
|] the authority of the Vedas themselves)
41 the Pancharairas laid down. Indeed
’llg affirmation is the hall.mark of the
-ritual worth of the teacher concerned.
3.'.:‘3! this is forgotten by many and in the
"1 of one’s loyalty and in the selfish
“ire to bask in the light of one’s chosen
'qer, one is prone, in these days, to foist
_, “n the leader all sorts of revolutionary
:’1‘ s which are as far from spiritual truth
*darkness is from light.
<'n contrast to the modern habit of inven-
: ', startling doctrines as the unique tea-
Pg of this particular spiritual leader or
'lt our modest ancients—teachers and
(dents alike—took pride in basing the
. ughts enunciated on the firm rock of
iiiit.ion which goes back in a preceptorial
:, to God who is truthful. The reverse
cess by which one accords his thoughts
;L status of truth and Truth the status of
‘1 so fashionable now-a-days was un-
thD to our ancients. Even Sri Krishna,
» fountain-head of all Divine manifes.
"ons thought it fit to quote three or four
'yodes from the past to buttress his

teachings to that King among devotees,
Sri Uddhavaswami; and the present subject
furnishes another striking instance of this
modest bearing on the part of our teachers
of a pastage. Ior the inquierer was Vasu-
dova, father of Sri Krishna, the teacher
was Narada, the eternal companion of the
Lord, the authority cited by the latter were
the nino sages, sons of Rishabha, an ava-
tara of Lord and tho secker of knowledge
in the earlier episode was the monrarch,
Nimi, one in Janaka line far famed for its
devotional wisdom. May humility be our
first lesson from this course of cvents!

In the scheme of Srimad Bhagavata laid
down in Book IT of that scripture, the sub-
ject Mukti (liberation) is dealt with in Book
XI. The entire work of Srimad Bhagavata
comprises twelve books and with the excep-
tion of the first two which clear grounds,
each of the rest deals with one subject.
The final twelfth book treats of Asraya
(support) that is God who is the basis of
the preceding nine subjects including libe-
ration and who owns all these nine as His
attributes 73 &ww Sfrg ‘ God who is indicated
by nine attributes.’

What an illuminating commentary this
on the Gita-words smn f§ wimisgq XIV. 27,
* For I am tho basis of Brahman.’!

Truth is not God ; truth finds its basis in
God. Truth is one of the noble qualities that
are born solely out of one’s love to God.

TR NIRRT GaureT qaTEd gU: |
AR Tl HEZION AN OrEat g o
Srimad Bhagavatam, V. xviii. 12.

* In the pure mind of those cherishing unselfish
lovo towards Hari (God) the deitics with all
their noble qualities abide (inspiring such &
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mind with overy virtue) How can there be
sny qualities of gréat men in those not loving
Hari gnd whose faney-filled mind, therefore,
(turned on bodily attachments) wanders
about towards overy external ephemeral
worldly joy ?’

But more of this later. The subject libe-
ration is dealt with in this book, first, in
brief giving out the fundamentals of Hindu
Dharma, in the form of a dialogue between
the nine Sages and the monarch Nimi and
then in detail by Sri Krishna Himself to
his dearost devotee, Uddhavaswami. I
shall endeavour to give the main principles

of the toachings of the nine Sages.

» Sage Narada and Vasudeva: Sage Narada

used to come and stay frequently in Dwa-
raka for the purpose of directly serving
and worshipping Sri Krishna. And this is
no wonder. Surrounded as all are by death,
who will neglect to use his mind and limbs
during his brief sojourn on earth, to wor-
ship that Eternal of eternals, the adored of
the deities themsclves. On one such visit
Sage Narada went to Vasudeva’s house.
Vasudeva, who knew that while the wor-
ship of deities is productive of good mixed
with evil, that of Krishna.Bhaktas is pro-
ductive of unalloyed welfare, fell at Nara-
da’s feet and worshipped them. Deities’
gifts are what man desires, out of his own
poor judgment while Bhaktas know the
real need of the afflicted and help accor-
ding to their judgment. Vasudeva, there-
fore, asked Narada to be enlightened on
the Dharma which delights Bhagavan (God
with all auspicious qualities) and which in-
cidentally removes the afflictions of embo-
died life.

Vasudeva knew his limitations: how in
his past life, he threw away a hard pe-
nance on the prayer for a child like God,
how he did not ask for God-knowledge and
how, as a result, though haying Bhagavan
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as his son, he was not yet versed in tl
Bhagavata Dharma or the course of lc
towards God, as Ged, which alone incid
tally releases one from the cyclic life. Ss
Narada was pleased at the inquiry relati
to Bhagavata Dharma as its expoundi
pleases God and purifies the listeners a
learners. He did not give out his teachir
as his personal opinion even as the mode
do; he began to recite an ancient episc
containing a dialogue between the n
Sages, sons of Rishabha and Nimi, King
Videha. Rishabha, an avatara of I«
Krishna, had 100 sons, the eldest of wh
was the great Bharata, after whom t
land is named. Nine others became rul
of the nine surrounding lands; eighty ¢
became Brahmins versed in the lore
Karma; and the remaining nipe beca
Munis or Sages adepts in the knowledge
Atman or spiritual self. They are nan
Kavi, Hari, Antariksha, Prabuddha, E
palayana, Avirhotra, Drumila, Cham
and Karabhajana. These nine sages g
this universe, changeless and changeful
the very body of Bhagavan, being
His absolute disposal and as such, n
different from Him.

Nimi Jayanti Samvada : Once they ca
impelled by God, to a sacrifice which K
Nimi was performing in Bharata-varg
Knowing the sages to be devotee of
Lord of Vaikuntha (Narayana) by i
catory signs, the monarch welcomed
worshipped them with becoming mode
He made the following two inquiries,

‘I know you are Narayana’s di
attendants ; you move about the world
the purpose of purifying their denizen

g g ¥ AR g
T gt - sl |

Srimad Bhagavatam, XI. u\
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+t This human body is rarely attained by jivas
(souls) and even when attained it broaks
! down in a moment. In this rare human life

{ too it is rarer still for one to meet those who

y are beloved of Vishnu, the Lord of Vaikuntha.”
t'erefore O sinless Sages, I request you to
! me of the absolute well-being that could
_all the jivas. In this life even half a
Thute of association with the righteous
r:'i the wise is a great treasure and I
[‘?3 to put it to the greatest purpose.
[t;ase explain also if I am fit to hear
:'] se righteous duties called the Bhagavata
larma with which unborn Sri Krishna
130 pleased as to give the practising
phant the relish of even His trans-
{ 'dental Shyamasundara figure. Thus
[H uested the nine sages replied with joy
! the benefit of the king and all living
Digs.
! dbsolute well-being : First, the question
l.,_ut the absolute well-being of all living
iﬂkzggs is answered. This unalloyed well-
--“f];g is manifested in us by the constant
wyembrance of our relation to God ex-
h,sed in devotional practices every day
.,ur life. We can have sentient relations
'v» God only when we are conscious cen.
"I like Him who is the one All Conscious
;'.tre for the simple reason that darkness
'not comsort with light. But we are
:, ‘ering from the delusion that we are the
y and that our existence is co-extensive
‘1 the birth and death of our body, that
“dld not exist before birth and that we
v extinct with the death of body and
fil;d' This delusion breeds fear at the
t ‘itable prospect of having to face a
" \endous void some day or other and all
]best successful efforts for material wel-
is tinged with this fear of death. But
',, itself is afraid to approach the all.
|,(c1ous God and during the time we
'sd in intimate communion with Him,

[ Dxc.

here and hereafter, we are unaware of
what fear is, not to speak of the sorrows
of matter. Thus uninterrupted ‘devotion
and loving practices towards God is our
sole absolute well-being. As a by-product
such loving communion with all-conscious
God helps us recover our self-knowledge
that we are conscious centres or specks
and not the material mind which is part
and parcel of a material body.

Bhagavata Dharma: Now this intimate
communion with God which alone is Upa-
sana (practice) and which is called Bhaga-
vata Dharma is taken up for consideration.

It is called Bhagavata Dharma because it

was taught by Bhagavan Himself (God),
being the most secret knowledge. While
Manu and others laid down the rules of
conduct as to castes and stations of life,
Bhagavan Himself taught this course of
Bhakti (love) as none else is competent to
talk about the nature of God and the
nature of unalloyed souls. Being thus
directly God-given this path of love knows
no obstruction, no sliding from. A person
may be utterly ignorant of Sruti er Smriti;
yet if he is loyal to this Bhagavata path,
be the upasana for a brief period in a day,
he is sure to reach the goal. For his very
upasana is his goal and it has the ability to
enlarge itself gradually to the full life of

the suppliant.
Steeped in efforts to securc the material

well-being for uges past, we are, by habit,
disposed to such actions and any violent
disturbance of the actions themselves is
doomed to failure, But Bhagavata Dharma,
to be speedy and effective, must spread
beyond the periods of upasana. To meet
this situation, a consigning of all actions,
sccular and spiritual, to God is first laid
down. In faot this is the fundamental
element of Bhagavata Dharma.

¥
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HA W_mmqm s’r’fmrrn mml
FAR a9 I a5 CER ATAIAR ST, |
Srimad Bhagavatam XI. ii. 36.

* Whatovor one does by word, deed and thought,
decisivo or indecisive or under tho force of
haunting habit one should consign unto the
great God, Nurayana ',

It may interest my readers to know that
the verse recited by thousands of Hindus at
the end of every religious rite with a slight
modification has Srimad Bhagavata for its
source; and if a majority have not far
advanced in this Dharma it is because the

consigning is mercly vocal and not mental

-everr when it is uttered. A question may

be asked: what exactly is the significance
of the act of consigning? To illustrate:
in a factory or in office the work of a
particular individual may as a fact yield
fruits far in excess of the actual remunera.
tion paid to him: yet he does all work for
his master and the remuneration he gets is
at the will of such master. Here it is good
to Eemember the parable of the Master and
the servants in St. Matthew of the New
Testament which is very nearly the exam-
ple aforesaid. In the same manner all work
and its returns are for God. This is what is
called consigning work and its fruit to God.

But this misappropriation of one’s work
and fruit for oneself is the result of false
knowledge which can be excluded only by
right knowledge. What is the need for
Bhagavata Dharma which is a total love-
impelled activity towards God? The ans-
wer i8 found in the following sloka which
is an epitome of the entire teaching on
Bhagavata Dharma. Within its short com-
pass are found the disease, the symptom,
the cause and the cure.

a9 fgrnfaframa: endariae R sEiy:
TAFTR G TG TFIFAT TERATRAT 1

Srimad Bhagavatam, XI. ii. 37.
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* Foar (of death and of all else resulting t
from) is oceasioned by thoe sense of Hg
which is the bodily principle second to
unailoyed spiritual stuff we are. How d
forget the spiritual stuff that we are?
answer is: by turning away from God ;
therefore, causes this forgetfulness on our
Ie does this through llis power called
(a8 punishment for our egoism and tur
away from Him) 1lenco the secis en
themselves totally in Ilis worship—a wo
with love exclusively hestowed on Him
on our Guru (preceptor) who is verily
Himself.’

The disease is forgetfulness of our
alloyed spiritual stuff: the symptoms
the egoism which mistakes the body
our self and the conscquent fear; the
ease is caused by our turning away f
God with the inevitable consequence of
ing caught in Maya which is the deluc
potency of God and the cure is a total
of worship of God with love exclusively
towed upon Him and on our Acharya (
ceptor) who must be looked upon as ¢

What is the peculiarity in this lov
God and preceptor that makes it supq
even to knowledge? The great Sage §

dilya says: GERIERR SR, Fronk

‘Tt is abhakti {non-devotion to God) ang
Ajnana (want of knowledgo) that is the ¢
of our cyclic life of fear and miisery,

Sri Sankaracharya gives the ang
which is also the explanation of the last
words in the above sloka gar@m. It i
be found in his Gita-Bhashya to slok:
of Chapter VI, commenting on the W]
qEe...... AR, His commentary is:

* While a lover may always think of a w
but never regard her as supremeo and
ho may regard his king or detty Mahadey
supreme (and not think of the latter
times). a Bhakti-yogin on the other han
thinks of Sri Krishna (God) with love a
the same time regards Sri Krishna a
gupreme being.’

Herein lies the secret. The ma
aspect of God alone will not help us to



"
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r fear and miseries ; and love bestowed
any other object but God is equally
‘erless in this respect. It is only that
who can inspire in us a love of the
ﬁ,re and intensity of a lover towards
beloved and a respect as great as that
has towards his King or deity Maha-
a, who can strengthen that life of
ender, which alone is the remedy for
disease. Surrender without love and
without surrender are both futile.
this loving surrender or surrendering
, the wise got over the two-fold delu-
of dehatmabhava (the idea that the
is the self) and the enjoyer-mood
idea that he is the independent
yer). Both these ideas are evanescent
dream-stuff and must be rejected as
when they rise without any reser-
on.

Fuzhana-Bhakti : How to attain to this
hg surrender or surrendering love is
, considered. The path is known as

hana-Bhakti and the goal, Sadhya-
ts. The first and the easiest step is to

n to God’s stories recited by a qualified

her. I have to digress a little on the
lect of a qualified teacher. It is need.-

to state that he must admit God of
ite auspicious qualities as the absolute
est: else he digs the very ground
Lr his fect. Another inexorable condi-

is that he should not have ‘ agents’ to
L< for his material welfare; in other
1s, he should have thrown himself
pletely on the mercy of God for his
- Kshema (needs and security). The
,wing sloka from Hari-Bhakti-Rasam-
gindhu describes, the nine steps to
pa to God, the summum bonum of
gavata. Dharma

T2} HIET & WIS O
a-gﬁsﬂ*&m%{: ey (8T i n
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First, beliof in a Poersonal God with all
auspicious (ualitics present in all phascs of
existenco, Laramarthika and Vyavaharika
(absoluto and relative); sccond, intercourse
with tho devotoes of such w God; third, ncts
of worship; fourth, desisting from sense en-
joyments; fifth, contanplation; sixth, relish
of God; seventh, a eraving for Him; cighth,
the loving mood, and ninoth, super-cxalted
love called Proma which ean only be felt und
not described in words.

In this ladder Satsangh or association

with devotees corresponds to Sravana or-

hearing God’s glories, for in their conclave
nothing but God’s stories will be heard.
Then the aspirant moves higher up in the
process of casting away his egoism or
dehatma delusion. He participatos in congre-
gational singing of God’s holy names and
ultimately himself takes the load in singing
without any fear of being mocked at. Thus
ridding himself of egoism, le easily casts
off attachments which are its adjuncts,
Once the aspirant is beyond the gravita-
tional pull of the senses and sense-objects,
he is safe on the Godward path, provided
ofcourse, he began his journey with the
faith in the absolute existence of a God
with all auspicious qualities and with whom,
therefore, he can establish relations.

Sadhya-Bhakti: Now is described Sadhya-
Bhakti i.e., the state of the devotee who
has attained Prema or exalted love towards
God, This can be reached by the Vedic
path or by the way of a natural capacity
for passionate attachment coupled with
grace of God. In the teaching of the nine
sages, the first path alone is given; in Sri
Krishna’s precepts to Uddhavaswami the
latter is explained. This is but appropriate
as Sri Krishna alone can know the force
of His Grace. However the characteristices
of Proma-Bhakti attajned by both paths

'-
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are the same. The Bhakta, possessed by
Prema, hkis heart melting in devotion,
sometimes laughs, at other times weeps,
sings and dances; being quite out of the
way of sense-ridden world, he looks, as_if
mad. In intimate communion with God,
he is exhilarated ; in separation he some-
times weeps; at other times, mentally
and physically embraces the sentient and
nonsentient creation; yet at other times,
he bows to every existent thing in the
thought that they constitute the body of
God—whether it is the five elements, pla-
nets, living beings, directions, trees, rivers
seas etc.. Thus this supreme knowledge is
only a phase of the supreme Bhakti-mood.
Being himself the body of God, he some-
times identifies himself with Him, yet
another mood of Prema-Bhakti in Vipra.
lambha or separation of lovers.
g AvSASal |
FIRg@EHiT e
Jayadeva’s Ashtapadi, XII. 4,

*She decorates herself in a manner fit for love
sports and ofton look at herself in mental
absorption in such sports. In such concen-
tration she gets the nature wherein she thinks
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that she is yourself * (Maid’s descriptior
Sri Radha Devi’s condition to Sri Krishna
Here Srimad Bhagavatae is an ilix
nating commentary on the Antary
Brahmana of Brihadaranyaka Upanis
(III. vii. 22) which ends with ‘He wh
within Atman, whom the Atman does
know, whose body is Atman, who (th
fore) rules Atman from within, He
Paramatman, Antaryamin, Achyuta {
perishable).” And the great God-real
Bhakta, Nammalvar gives out the frui
his experience as such Bhakta in
following verse from 7iruvoymozhs :
A algsw@uliaeal didalaadenss
UL F@uUI@areplp /STl yOULDL6 S
o BFLIQrard SI6IFEGL LIBS
SLTIOE &®BL it Fewasw)ehr sy Bsr,
I.
* Ho who is within the tangible* eloments
their presiding deities having entered
through the Jivatman who has faghionec
universe oub of these elements, who por
in all His fullness each and overy o
these created things and beings even as
the body and who, at the same time |
cends these sentient and insentient croa
who destroying, withdraws all creations

Himself, He is the supreme God pointe:
by the effulgent Srutis (Vedas)”” (L. i.

(fo be cont,

RAMAYANA-TRIVENI-VAL]

By Dr. V,

RagHAVAN

Under the caption, RAMAYANA—TRIVENI, the All India Radio, Madras,
had happily conceived recently of a series of three sets of Talks on characters, episodes
and ideas in the Roamayana as dealt with by Valmiki, Kambar and Tulastdas.
Five of these Talks were delivered by Dr. V. Raghavan, M.A., Ph.D., Head of the

Sanskrit Dept., Untversity of Madras,
courtesy of the AIR, Madras.—Eds.

The Kishkindha kanda occupies the
central place in the story of the Ramayana ;
it is the Garbha-sandhi in the course of the
theme, in which the hero acquires an ally
and sights hope of success. The circums-

and they are published here serially by

tances under which Rama secures in
kanda the alliance of Sugriva, namel,
killing of Vali, have, by the contro:
involved therein, given this book of
epic a special importance. Modern ¢
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fear #Th ancient Sanskrit writers themselves
1 felt an uneasiness about the Vali-vadha.

iny o
art from some of the commentators

rless

who
re an’TPreting this act, poets early and late,

selovedt and small, Vyasa, Bhavabhuti, Mayu.
has t& Abhinanda and Kshemendra have
., whaarked directly or indirectly about the
;nder,OUnter not being altogether free from
diseaséicism. While the last word on the con-
withd€rsy cannot be said, whether one is
his 10h the orthodox or with the critical, it is
the ged more difficult to tackle the question
of 4™ the comparative light thrown on it
~jg ¢y different authors, and assess, on this
ideq Nb» the relative merits of the different,
rer). hors. It is essentially wrong to institute
dreantParisons among authors who lived at
when 8t distapces of time from one another,
n. | wrote, each under his own contem-
ary social and religious miliex. Val-

dhana ,, . . .
¢ sur i's Ramayana is the ancient original ;
1

consis

o> have expended all their ingenuity, in

b and on two other Sanskrit poems on
same story, Kambar drew for his
navataram. F¥rom Valmiki, Kambar
many others, Tulasi drew his material.
iki, as he expressly says, recorded the
nts 28 he saw them, like a fruit on his
n. No doubt the idea of Rama being
. ausAvatara of God is inseparable from his
S but the characters are drawn by the
h f’ mostly on human lines. At the time
that™ Kambar wrote, this was hardly pos.
for P’ for Rama was the full Godhead.
. inevitable devotional orientation re-
¢ 1y~ed the touching off of any of the appa-
hor darker shades in Valmiki’s original. It
>t possible to cite a stray change or inno-
O0 thus effected and acclaim the later
o rt as grander or more dramatic. Tulasi
s lived still later bad before him a

wma-B,
2.
to Ge
er.
st of ¢
o sta

further ramified Rama cult, a more fervent
practice of dovotion, so that his Rama.
charita-manasa becamo a rhapsody, more
akin to the musical outpourings of a Rama-
intoxicated soul like Tyagaraja. Indeed
Tyagaraja has a few fancies which never
occured to Kambar or Tulasi, but all these
improvisations on the original do not exalt
them above the archetype. For that matter-
oven in regard to devotion, half a dozen
lines of the Sage draw your tears and
throw your hairs on end much quicker.

When Rama came on the scene, the
figures that were striding the heroic stage
wero of a colossal nature: Parasurama

who had mowed a thousand-armed Arjuna
and extirpated kings for twenty-one gene-
rations, Vali who, cveryday, swept across
from sea to sea, west to east and south to
north, and the ten-hcaded Ravana who
shook the three worlds. Unfortunately
the extraordinary strength of these led
them to commit acts of extreme cruelty,
and heroism and chivalry had themselves
to be rehabilitated by one who could,
despite his immense power, say sEFER
90 9%: - Nonviolence is the greater virtue -
and ETIHTY - I bear arms for Truth.
The atrocities of Ravana led dircctly to
the appearance of Rama; Vali was not
80 heinous, but ho bore a certain kinship
and alliance with Ravana that necessitated
his removal too.

Vali's prowess was something which
reduced Ravana himself to a pigmy. Vali
not only killed Dundubhi,* a monstrous
buffalo-demon of whom the very ocean
and Himalayas were afraid, but flung his
huge carcass a yojana afar. Golabha, a
Gandharva, he engaged night and day for
fifteen years and finished off. Vali had

* Accordmg to the Vahnipurana, Dundubhi and Mayavi wore the sons of Maya and thus

caem in-law of Ravana,
G|

.sons" of Riksharajas,
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two other engagements more significant for
our story: the one in which Ravana was
humiliated and the other in which the
demon Mayavi was accounted for. The
former, referred to only in the Uttara-
kanda, led to a pact of close friendship
between Vali and Ravana. In effcet, this
means Vali was ignoring, if not conniving
at, the depredations of Ravana and his
hordes in the country round Vali’'s own
headquarters, nay under his very nose.

The other engagement hetween Vali and
Mayavi brings into fuller view the persona-
lity of the monkey-king. Valiand Sugriva,
were living like
brothers, the former ruling from Kish-
kindha and the latter attending upon him
dutifully. Mayavi called Vali to battle;
pursued by Vali, Mayavi ran into a subter-
ranean cave ; asking Sugriva to wait at
the cave-mouth, Vali went in; after the
passage of a year, which Kambar makes
28 months, flow of blood and tumult of
Rakshasas were in evidence, and assuming
that Vali was killed, Sugriva turned a
boulder against the cave.mouth to prevent
Mayavi’s exit, returned to the capital, and
at the instance of the councellors, accepted
kingship of Kishkindha. It is significant
that in the all-round touching up of the
epic characters that Kambar had to do, he
made Sugriva all the more rightcous and
worthy of Rama’s choice as friend, not only
by laying special stress on the pressure that
the minhisters brought upon Sugriva, but
also by making Sugriva say first that he
would rush against Mayavi to avenge his
brother’s death and by assigning the act of
rolling a boulder on to the cave-mouth to
Sugriva’s attendants. But soon Vali, the
victor in the encounter, came out, called
out for his brother, pushed aside the boul-
der and reached the capital, Seeing

Sugriva sitting on his throne, he got
furiated in the extreme. Sugriva explai
and begged pardon, but without exhibi
either nobility or brotherly feeling,
drove Sugriva away with a bare garm
And Vali started his cruel chase of his p¢
fleeing brother. This extreme and relent
vindictiveness, and the general display
his giant prowess which upset the pe
and normal life of the neighbourhc
effectively alienated the sympathies
everybody. Sage Matanga had cursed .
and his followers against entering
asrama, which, incidentally gave an asy.
to Sugriva. Emissaries of Vali were c
tantly prowling about to fall upon Sug;
and his four followers. So much so,
whole locality was in favour of the v
mised younger brother. Therg was ha:
any choice for Rama. Kabandha -
offered to help Rama with his knowle
stressed that Rama stood in need ¢
friend, and Sugriva was that effec
friend. In fact, Kabandha’s accoun
Sugriva produced such an impression
Rama that Rama spoke of Sugrive
dharmatma and was impatient to r
him, The two entered into a pact of fri
ship before fire, and the high import:
that Valmiki attached to friendship r
ves, ab this juncture, some special stre
Tulasi. This choice of Sugriva smoaq
and imperceptibly fits in with the
elements of the story, the fact that Sug
and party had seen Sita being borne o
air and possessed the piece of gart
and jewels thrown down by her, and
fact that Vali was a friend of the ent
Ravana.

In the very first mention of Val
Hanuman, Valmiki describes him as ¢
R, FETA.  To this cruelty and mortal
dictiveness, Vali added a more hei
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¢ fear it which brought him close to the main
any ¢i-hero of the epic, and classified him
-erless bng those to be removed by the opera-
. who 1 of the mission on which the hero had
bre areared in Ikshvaku’s race. After dri-
belovelg out Sugriva, Vali appropriated his
has thnger brother’s wife, Ruma. That this
a, whlual excess of Vali was not casual, that,
ender,ugh not of such proportions as in
diseasijvana, it was fairly characteristic of Vali,
» with'y be made out of Valmiki’s mention of

this lclgreat- feud with Mayavi as one dueto a
', the ‘nan—a qer west ofted fesd gu It
ii (.)f d% part of Rama’s mission of Dharma
i tlalvage not only the domestic felicity of

idearjbh,mtm, but also the purity of sexual
rer). stionship both of which were endangered
drean'ichkindha and Lanka. So, it is not
Whenﬂ',e sympathy with a co-suffecrer that
cts Rama when he hears of Sugriva’s
1han0ﬁering; it is indignation at another gla-
g sur ; case of immorality. Kambar lays
consi quate stress on this and effectively un-
ma-B ines the contrast between the elder

n.

. ;;her who gave up a kingdom for a
to G« nger brother, and he who drove away
er. younger and took his wife too, and,

6 of it out that the putting down of
o sta’\arma and safeguarding of Dharma
e aus  the sole avatare-karya of Rama:
st e émsaswamb e faiu Faggeos Laos e po,
his > LTS, wpses FTUGFH T HCL 198 %
. thatMyapeir @r, Hence is it that when from
for P'death-bed Vali parades his crudition in
. he' rma sastra, Rama quotes the Smriti-
etely’® which lays down that for the incest
Kshey & Valli was doing, while yet Sugriva is
ing gte, the punishment is death: g&r zvst
T |

, to lt’hen deriding Rama for having shot
vata  down without his knowledge, Vali tries
1@} sz lead that he is a monkey. Rama re.
Jsi® that if Vali was a monkey to whom

higher human standards applied not, he
was merely hunted down as an animal prey
in game. It is remarked that this reply of
Rama ‘lacks tenderness and truth’, ‘is un-
worthy of tho character of Rama’ and
that Kambar avoids it. One of the addi-
tions made by Kambar is Lakshmana’s
critical observations on the worth of
Sugriva and his friendship, which are only
transfered from Sugriva’s mouth in the
context of Vibhishana's acceptance in
Valmiki. In Rama’s reply to Lakshmana
here, Kambar makes Rama say that after
all their standards cannot apply to mere
monkeys of no diserimination: @@gsmuw
dai@or @upsE&ys QueaQur? As how-
ever this is a specious defence of Vali,
Kambar adds a point in Rama’s reply
not mentioned by Valmiki, viz. that even
among animals examples like Gajondra and
Jatayus, showing a higher scnse, are not
wanting.

The story that Vali, according to a boon
of Siva as Kambar gives, or by the miracu-
lous power of the golden garland given to
him by Indra, as Govindaraja says, drew
to himself part or whole of an open adver-
sary is found in Kambar, but not in Val-
miki. The legend arose evidently to jus-
tify Rama’s act in this incident but, on
the contrary, it tends to belittle the un-
impairable glory of Rama’s prowess. Is
he who, in the moment when his ‘disarmed
and fatigued foe could be ticked off with
an arrow, let him off, asking him to come
on the morrow re-armed and rejuvenated,
to be afraid of such a loss of his strength ?
Who knows, the Lord who came not only
to chastise but also to bless wanted to give
a chance to Ravana to repent and surren.
der! And if Ravana surrendered, nothing
would have pleased the Saranagata-vatsala
more. For did he not declare that even if
Ravana came, he would receive protection—
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gf a1 gaw: @J4. Therefore it is not pos-
sible to make much of the sentiment that

Kambar expresses through Lakshmana’s
supplement to Rama’s reply, that if Rama
came out of his hiding, Vali might offer
surrender. Rama would have welcomed
Vali, for, as it is, he did not discharge his
deadly dart till the very end.

But Vali would make no such surrender.
It was not as if Tara, whom he himself
glorifies as an omniscient, Sarvajna, did
not enlighten him in time about the arrival
of Rama, his pact with Sugriva and of
Rama’s own search for Ravana. Elated
with his own strength, bellicose at the
slightest provocation, and relentlessly in-.
tent on finishing off his younger brother,
he ignored the advice which, on his death
bed later, he praises as the Tara.mata that
never goes wrong. Hence, when Vali says,
as part of his accusation of Rama that
had he known, he would have brought
Ravana and Sita with least effort, he was
merely indulging in a rhetorical boast.

Vali was always a strong character. Any
softer aspect about him, such as the endea-
ring talk with Sugriva, we are able to see
only after his fall. Kven here, as Valmiki
depicts him, he reveals his orignal trait in
his final heart to heart talk with his son in
which, with no faith in Sugriva, he asks
Angada not to love or hate but follow a
middle path.

But how did this strong character finally
accept Rama’s words and become silent 7
While we are yet wrangling, Vali himself
was satisfied. Vali not only accepted that

RAMAYANA.TRIVENI—VALI

Rama was a superior being and one
ferior like him ought not to carry o
wrangling with him, but actually said t
he verily courted death at Rama’s hand
@l & aaarma ! We have obviously to ¢
it that as Rama stood in front, drawing
his full form, and Vali lay in his last g:
the entrancing personality cast its in
table spell on the latter. This Kam
seizes and expatiates upon further. Ind
Rama’s Paratva is brought in by Kam
in more than one significant context in
episode. Kambar makes Vali’s realisa
of the divine presence more complcte
explicit.

In Tulasi, the Kanda itself is short,
the present episode brief ; and in the L
time that Tulasi dwells on Vali, he sec
this devotional end completely, and me
Vali, like some of the Asura-character
the Bhagavata, court death at the Lg
hands for his quicker salvation. 'fo T
Tulasi’s Vali says: ‘even if Rama kill
he will still be my lord.’

N waity AR AR @ g O G

Vali’s wordy dispute with Rama was h
only on the face, the heart was ful
love :

T=4 Hifg g@aET 310

And it is with firm devotion to Ra
feet that Vali gives up his life, after p
ing that in all his future births, he sh
be a devotee of Rama :

I e =S Fatw, 78 AL SEO
T eI R, T Fiwg agam

* The discontented brahmins perish, so also the contented kings.
» * Little streams are filled with only & small quantity of water. The pf»lms oi. a
mouse are filled with only a small quantity. A coward is soon gratified with

acquisitions that are small.’

* Never occupy the intermediate, the low, or the lowest station! Blaze up! It is
better to blaze up for a moment than to smoke for ever and ever!’ e Mahabharata



THE HOLY MOTHER

By K. SUBRAHMANYAM M. A

The sceptic, prylng, trying, defying and altar-shy temper of our * modern’
age won't allow us to approach the Divine in a tradition fashion. Not that we have done
away with all genwflexions. We hold our * pinch of inconse’ as tightly Detween ouwr
Singer-tips as ever.  Our knee-bending, however, is all the time Lefore the shy-scrappers
of our own conceits. But the visiting Divine has other tacts, DBy becoming the
Lranch of the Vine {t holds out Lunches of luscious yrapes within cur idlereach, And,
forsooth, the grapes in the mouth were never sowrl

Professor K. Subrahmunyam,— Vice-Principal, Madura College, Mathurold,
South Inudic—with his instinct of a suwceessful teacher, who specially understands the
difficulties und the necessities of the youniy, hus browght home by w few deft strokes of
his pen, that mellow but striling aspect of the Holy Mother's life and churucter, which

18 indeed her forte.—FEds

r

,he reader is not called upon in this
:cle to participate in a ritual of hagio-
¥y prevalent among the member of a
uliar sect, those who are specially
Yoted to Sri Ramakrishna Paramahamsa
’}, only on that account, to Sri Sarada-
b Devi. He is welcome to withhold his
Gh of incense, for his own particular
3, which may happen to be only his
:tal picture of himself, as a hard-boiled,
gd-headed man immune from irrational
isses of facile reverence for others.
‘he may pause to ask himself if there
[)bhing of precious truth to be gathered
fa the acknowledged facts of her life,
"ther he may not enrich his own being
'4 an infusion of the essence of the per-
Ywhom Providence made in a unique
#ner the wife of the Paramahamsa.
12e need not attach any special value to
‘act that Sri Ramakrishna set her in the
icof the Devi and offered her his worship,
7 soon after she had come to live with
@ at Dakshineswar. One need not take
ge of the apparent miracle that, when
wouthful Gadadhar’s elders were weary
teir so-far fruitless search for a bride
1im, he directed them to her as a fruib
,rked with a straw’ for his sake. But
8 study of the very unusual form of
ion in which she stood to him, can we
'fit ourselves in any manner ?

tere is a popular belief among the
Bus that a half of the spiritual merit of
tact done by the husband belongs to

the wife. A little knowledge of life teaches
us that this is no mere arithmetical allo-
cation of property in the region of the
spirit, where arithmetic does not apply and
individual possessions dissolve and lose tho
demarcations of ownership. The plain truth
learnt by householders from their experi-
ence is that no course of life can be
followed leading to the acquisition of spiri.
tual merit, if the wife is not a cheerful and
eager partner in their quest. It has been
said that ¢the more thero are that seck
the way of God, the casier it is to find it ’.
But the one person whose company is

indispensable is one’s own wife. It is not, -

on that account, necessary that the wife
should be a ‘Jnani’, or a professing
Vedantin. We recall the rebuke admini-
stered by Sri Ramakrishna when ‘M’ told
him at the first meeting:—‘I am afraid
she (M’s wife) is ignorant.” ‘ And you are
a man of knowledge!’ said the Master in
mocking irony. But it is necessary that
the wife should make no claim on the
husband which will make the main quest of
her husband’s life more difficult for him to
pursue. Beyond this, positive help, born
out of love and understanding, is partner-
ship indeed!

The Hindu wife inherits a tradition of
self-abnegation which, because it is in the
very air she breathes, does not seem to her
an unusual virtue for which she is entitled
to credit. The Holy Mother undertook her
adventurous journey on foot all the way

)
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from Jayarambati to Dakshineswar because,
forsooth, she had been told that her husband
had turned mad! This would have provided
a ground for divorce in other communities.
But, for her, as a Hindu wife, there was no
choice in the matter: her place was by her
-husband’s side and, if he was in an abnor-
mal state of mind, the greater was his need
of her! The spirit that actuated that first
journey was also what actuated the whole
of her life’s journey.

A visitor to Dakshineswar will see what
manner of a place the Nahabat, the music-
tower, is in which she lived as long as the
Master was at the temple. 1o live in the

.Nahabat is little different from voluntary
incarceration—so cramped is the space.
And what manner of a life she led there—
her sole occupation being to cook for the
Master and satisfy his abnormal and un.
scasonable hunger, because his physio-

logical condition was governed by the
psychic storms he passed through; often

to provide food at very short notice out
of an almost empty larder for the never-
ending stream of disciples and visitors!
‘This was no life full of pleasant diversions,
such as gay women are supposed to desire.
When the Master had to be removed to
Calcutta after his final illness had become
pronounced, but before he had come to
occupy the Cossipore Garden house, she
lived in conditions which made the normal
hours of sleep unavailable to her and
which made normal movement an impossi-
bility. All this was sacrifice enough, even
if we can forget the basic sacrifice of her
life, the surrender of what are supposed to
be the normal and legitimate indulgences
of married life.

There is an incident concerning the
Master and his kinsman-attendant at
Dakshineswar which has a deep import.
The latter, after a long period of self-efface-
ment and drudgery in the service of the
Master, began to ask himself why he
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spiritual practices, set up for a spiri
teacher on his own. While his mindw
in this phase, he was following the Maf
one day in the Dakshineswar groy
carrying the water-pot for the holy G
whom many had come to recognize
what he was. Suddenly the Master seer
to the follower to be enveloped in gld
to be transfigured and to move in
uneartly atmosphere. While the attend
was still wondering at what appeq
before him, his gaze happened to #
upon his own person, only to behold
same uneartly radiance wrapping him
round. This was recognised to be
lesson it was meant to be by the erstw
frustrated disciple and there was no lorg
a gsense of frustration in him.
The Glory that the true Hindu quest
seeks has no frontiers of individuality
partition it among many. It is nd
stretch of fields with many ridges divic
it, your field from mine. It exists, im]
tible, not an assemblage of parts, We
that the lamp burns, where there is a
flame at the tip of the wick—all of
things, the oil and the bowl that hold
the wick and the stick with which
impels it, all finding their fulfilmen
that flame. They together are the 1
and in the truest of senses it is only
lamp as a whole that can shed its radia
Every one of us seeks to be the ti
flame and will agree to be no lesser }
of the whole—thereby only asserting
darkness which is in each of us. ‘I
the vine, ye are the branches’, said Jq
How few of us have the humility and
patience to submit to be the brang
deriving our own life and health from
central stalk and serving also to secure
life and health of that stalk in the mea
assigned to us, The life of the F
Mother is an object-lesson in the sy
discipline of being a branch,

should not, after the due prepara:‘
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By ANTHONY

At SqenT |
» the establishment of continence energy
;s gained’ Patanjale
x and gold are worldliness’
Sri Ramakrishna

n the mirage and fleeting show, dream
| image that is our earthly pilgrimage,
re ab times dawns the gracious moment
>n in a flash, in an intuitive vision, we
‘m to grasp the key of life and immor-
ty, the answer to the riddles of the
verse, the fulfilment of the purpose of
 existence. These are rare and precious
ents in our life. These moments, if
'ght and utilised properly, can be the
ments of our second birth, which is the
tr that takes us to the Unseen Beyond
ife, that. gives us unshakable conviction
1 experiential certainty of spiritual reali-
;, human values and the imponderable
> es of Life Divine,.

[ental calm and vigour, will-power and
“ngth, irresistible and invincible energy
_tng when man has passed from the life
A'he first.born to the stage of the twice-
' or dwijahood. The chick in the shell
j;lclosed within its prison walls ; it cannot
" the light outside ; it cannot fly to the
* jous sky outside. But once the chick
"(,ks the shell it becomes part of the
Ver universe and is the real bird of the
:‘rs and the air. Similarly man is no
- ver free, nor he is fully and really Man,
21 he has broken the fetters of his heart
7‘ mind through self-control, self-purifica-
! . and Self-knowledge. The secret of
1 gecond birth, the esoteric of spiritual
f'ngth and the psychology of the subli-
If.;ion of sex is all found in one great word
r-l ndisn theology, BRAEMACHARYA. The
d seems to connote the idea that the
?l' towards the attainment of Brahman,

' reme Reality, i8 through chastity. The
r:

BRAHMACHARYA

ELENJIMITTAM

path that leads to the attaiament of
Brahman is Brahmacharya.

According to Sankaracharya, Brahma-
jnana or the knowledge of the Ultimate
Reality is unattainable without strict obser-
vance of Brahamacharya. According to
Patanjali Brahmacharya is essential for
the union of jivatma with paramatma, of
the soul with the Over-soul. According to
the last great prophet of India, Sri Rama-
krishna and his greatest disciple, Viveka-
nanda, worldliness and root of sinfulness
are nothing but sex and gold ‘ kama-kan-
chana’. This teaching tallies with thoebasic
monastic traditions, in Hinduism, Buddhism
and Christianity that the vows of chastity,
voluntary poverty are cssential for the
attainment of spiritual perfection.

In the Upanishads, and various other
Indian scriptures it has been uncquivocally
laid down that Brahmacharya or chastity
is the conditio sine gqua mon of spiritual
perfection. Buddba’s teachings on this
subject, as it could be made out from.the
Pitakas, from the Dhammapada and from
the various Hinayana and Mahayana scrip-
tures is identical. The teachings of Jesus
and Christian scriptures most clearly lay
down that only the pure in heart can see
God, reach God, realise God.

Even without going into the authority
of the scriptures and prophets of various
religions, anyone who has a little bit of
introspection to turn the mental searchlight
inwards and study and know one’s own
physical, psychical and spiritual meocha-
nism, can clearly detect the psychological
laws that govern the attainment and
maintenance or the perfection implicit in
Brahmacharya or Chaste virginity. It
is so transparently clear that there is the
biological animal instinct that blindly, and
with some sort of irresistible unconscious
drive, drag and pull human beings into
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8ense pleasures, of which the concentrated
essence 1is biological sex. This law of
biological sex is blind, more blind in men
than in animals, because Mother Nature
controls the limits of sex.life in brute
animals, whereas it is left to be regulated
through reason and will in human beings,
because man is believed to be a *rational
animal’. If reason subserves passions and
emotions centering around sex.instinet then
man i8 more blind than the brutes and
his original sanctity, divinity and purity
are all dragged down into the mire through

- agrong habits formed through repetition of

sensual acts, protracted to years. He misses
<his own aim, human purpose, his supreme

good by being a slave to his animal nature.
This is what the Upanishad says:

HIN (TN ATARGRY amder ffyais @ )
st g fashomar aofd o wegt
TMGFAZ FoTA

Both the good and the pleasant approach
man; the wise one discriminates the two
having examined them (well). Yea, the wige
man prefers the good to the pleasant, but the
fool ehooses the pleasant through avarice and
attachment. Katha. L ii, 2,

Yes, there comes a stage when a man
has to make a deliberate choice between a
life given to sense-pleasures that weakens,
wears out and finally stifles and kills spiri-
tual life or a rational life wherein the rea)
good of man will be attained which gradua-
ally weakens and finally eliminates what is
still left of lust, sex.thirst and passion-
flames. For, it is again certain that when a
man through a series of exercises and prac-
tices has gradually withdrawn from the
sense-pleasures and the allurements of sex
he reaches nearer his Goal which is the
Realisation of the Self. When this Self is
seen, glimpsed at and realised, then what
is still left of the Irishna of burning and
all-consuming thirst after pleasures, also
drops away. Here says the Gita:

e fafia g /a0

o s ot o fadd 1L 59,
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Objects fall away from the abstinent n
leaving the longing behind. But his lon
also ceases, who sces the Supreme,

This eternal conflict between the law
flesh and the urge of the spirit, of the |
logical animal, of the tiger and ape in
and the higher Self, the angel and god
us, could be felt, accurately recorded :
studied by any meditative and self.ref
ting mind. This tension and tug-of-
between divine Self and animal selfishn
between Love and lust, between Pu
and filth, continues in our lives until the
gains the upper hand and finally g
complete victory over the other. Ther
a passage in the epistles of St. Paul wh
in he tersely and incisively depicts |
struggle between the law of Mind and
law of flesh. Says St. Paul:

‘ The good I would like to do that T do not
but the evil I hate that I continue to do.
delight in the law of God, after the inw
man. But I sec another law in my memtk
warring against the law of my mind,
bringing me into captivity to the law of
which i8 in iny body. O wretched man 1
I am! Who shall deliver me from this bod:
death? T thank God through Jesus Cb
our Lord, So then with the mind I my
serve the law of God ; but with the flesh
law of sin.” (Epistle to the Romans. VI, 19-

In this spiritual combat, this strong t
sle betwéen the sexual thirst and the sp
tual urge, the vast majority of mank
surrender to the ‘law of flesh.,” "There
still a large number who are alternat
between lust and love, between sex-self
ness and sclfless drive towards Seclf-re
sation. There is then a third category
human beings who are determined to fi
this battle once and for ever and subjn
the ‘law of flesh’ to the ‘law of spi
who have no more the doubting and te

versating mind, who are one with the Sp
of the Universe, whose eouls have bec
one with the Over-soul, whose jival
have become one with the Paramat
whose shadowy existence has found p
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ver, integration, meaning in life and un-
ling creative dynamism in God. Among
‘se rare and privileged souls, who at-
hed the conquest of the lower self
fough the Higher Self, of sense-sex-pas-
18 through Truth-Thought-Bliss—Satchi-
wanda, are some who are known to
ory. Among them are the Buddhas
;| Christs; among them are Sankara-
rya, Ramakrishna, Thomas Aquinas
1 a few others. It is from their lives
| teachings that an earnest soul, desirous
,entering the sanctuary of the esoteric of
3i,hma.charya. or chastity, should learn
4 study.

el 18 an undeniable fact that mental con-
,tration, steady meditation, self-purifica-
o1>self-control and Self-realisation develop
panin proportion to the degree of victory
»has won over the sex instinct. Realisa-
.3 of God is impossible without complete
ptery over sex and sex-instinets. This is
3 teaching of saints, prophets and sages
? have gone the Godward way. Sri
JMakrishna, the latest Master of spiri-
;liby for Mankind has left no doubt or
“biguity with regard to this point. Says
Master :

lTo be able to reulise God, one must practiso
‘ ubsoluto continence. Sages like Sukadov
b are examples of wrddhvareta, Their chastity
y was absolutely unbroken. There is unother
.. class, who previously have had discharges of
* gernen but who later on have controtled thom:.
'’ A man controliing tho seminal fluid for twelve
years devolops a special power. 1lie grows a
new inner nervoe called the nerve of memory,
Through that norve he remeinbers all, he
undorstands all.”

— o~ e
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Mie esoteric of spiritual power born out
% onservation of sex-energy is known to
€votaries of secret wisdom and Sakti
Shana. The Orphic mysteries of ancient
"ece, the Sakti Sadhana in India and
Gous schools of esoteric wisdom in Egypt,
aa and Tibet teach the same doctrine
b, we can conquer the venom of the sex-
Yent, the sword of venus, by constant

[ Dro.

practice and thought. Seminal fluid is the
concentrated essence of virility and physico-
psychico-spiritual strength. Heince it is
that Patanjali says that through the obser-
vance of chastity is attained power and
virility. The Upanishads say that those
who aspire after reaching and realising
Brahman observe Brahmacharya, meaning
that Brahmacharya was the royal path
leading one to God. Chastity is all
strength, all-light, all-immortality, whersas
sexual weakness means mind-weakness
body-weakness and spirit-weakness.

By mere suppression and repression no
problem is solved. The procreative urge
of sex is transferred to creative channdls of
Sclf-realised Sclf-expression in Religion,
Philosophy, Literature, Art, Poctry, Fine
Arts, Social Service otec., only through
sublimation. If sex energy and seminal
fluid flows downward, man is an animal;
if it flows upwards, cvaporates into the
super-conscious states of mind and will,
then man is no more a man, but an angel.
His intellect sharpens like a razor blade ;
his will-power becomes indomitable, un-
beatable and invincible. Man really rejoins
the Supreme Reality, soul is united with
God, jivatma Lecomes one with Paramnatma
through the royal path of Brahmacharya.
* Blossed are tho pure in hcurt, for thoy shall see
God,” says Lord Jesus. I'rom this God-
vision one is cnabled to see all things and
becomes omniscient as wore the Buddhas
and Christs. As knowledge is power,
through chastity one becomes omnipotent,
holding the laws of Nature under his
thumb. When the virtue of chastity is
perfected the intellect of man becomes
subtle; his sensitivity and nerves refined
and delicate, his body adamant and tran-
sluccnt out of the invaluable treasure stored
in him through chastity.

From immoemorial traditions both in the
West and the East the monks, sanyasins,
bhikhus, nirgranthas and all the detached

-
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souls were vowed down to the stringent
rules of chastity, The ancient Pythogo-
rians, Ned-Platonists, Essenes, Hindu monks
and Buddhist Bhikhus, the various mona-
stic orders of the Catholic Church and
innumerable examples of those who observe
voluntary chastity for the attainment of
higher perfection are there before our
minds to convince us of the truth of what
has been said above.

Very stringent laws for those who are
bent upon the fullest manifestation of the
Divinity implanted in them are found in

* the*Buddhistic, Christian and other reli-

gious books and in the teachings of many

“a spiritual master. In the monastic rules

of Budhism, Christianity, Jainism and
Hinduism there are detailed information
regarding the diet, dress, gait, mental
concentration, modesty, studiousness etc.,
through which one becomes a perfect mounk,
reaches the highest stage of Self-realisation
through the light and power derived from
continence, chastity, virginity, Brahma-
charya kept unsullied and inviolate for
years.

The path that leads one to the creativity
of Spirit is Brahmacharya or sex-sublim.-

ation. The path leading to procreation is
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sex. A creative mind is ever on the mo1
exploring the unfathomable depths of ¢
sciousness and inner life, growing fr«
strength to strength. A creative mind
wedlocked to Divine Truth and Lc
Divine. A creative mind has relished a
realised Sat-Chit-Ananda and there is
more relapsing to the frivolous sense-intc
cations and trivial sex-joys of earthly li
A creative mind, if marries and enjoys s
there it ends. Its wings are clipped ¢
there is no more chance of soaring into
spacious blue ethereal skies, wherein o
the pure in heart enter.

The legacy of the power, invincibil
and miracles of Brahmacharya as tau
by our ancient rishis has again been li
and taught in our age by Sri Ramakris]
and the great Vivekananda. Going thro
their teachings one rediscovers anew
whole psychological process that enal
an Indian young man or woman to re
cover the inner Divinity through the ro
road of Brahmacharya, which is the s;
bol and substance of that renuncia
which leads men to Self-realisation,
crucifixion that leads to resurrection,
winter that heralds the spring song of
Divine and Service of Man.

LIFE OF SRI RAMANU]JA

By Swami RAMARRISENANANDA
(continued from the previous issue)
PART TWO
CHAPTER TWENTYONE

GOVINDA’'S SANNYASA

Govinda was not in the least grieved at
the behaviour of his own maternal uncle
Sailapurna. Rather he came to understand
that the idea behind such conduct of this
great soul was to dedicate him fully in the
hands’'of Ramanuja. Thenceforth he applied
himself fully in the service of Yatiraja.

Within a day or two he found out all
the new Master needed of him. Bec
of this knowledge he would perform
work in such perfect order that all
other disciples of Yatiraja would be st
with wonder at the sight of that. Ong
g0 happened that all began to praise
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vy highty for his efficiency in serving.
l hearing that Govinda said, ‘Yes, my
wlities do naturally merit such adora-
by’. At this the praisers took him to be
fated with pride. When they brought
t® to the notice of Yatiraja, he called
winda near him and asked, ‘My child,
, *y are praising you at the sight of your
jbd qualities; but should you on that
etount show off your pride?’ Govinda
pllied, ‘O great soul, this creature, blinded
, ldelusion has attained this human birth
v=r travelling through three hundred and
vty laks of births and there too in this
oisent birth after many such births he
b astray and was about to fall. Your
ptessive kindness is the cause of my
Ja>mption. Whatever good propensities
. pay have in me is all yours, for, I am
Eehurally sluggish and low minded. There-
e1" praising the good qualities in me is
pising yourself alone; this is why 1 spoke
,g 14hat . All were simply captivated to
e this,

nother day early in the morning Go-
35;13 was sitting, without finishing his
12 ‘ning duties, at the outer gate of a pros-
€716’ house like a bewitched man. Secing
- € the fellow students informed Yatiraja
© his strange behaviour of his. He called
? “inda near him and enquired, ‘Why were
10 ;sitting at the door of a prostitute’s in-
ki 4 of attending to your morning duties 2
T .t woman was singing the tales of the
3 Sayana in a very sweet voice. 1 was
or 1'ning to the entire piece with a view to
Hlpitulate the whole. This is why my
Mning duties have yet not been done,’
iJced Govinda. All were charmed at
8ysimplicity of his mental attitude and

er

18%,cal devotion.

% the meantime there came one day

BGonda’s mother and said to Ramanuja,
a¢ child, Govinda’s,partner in Dharma

" 75 1) has now attained puberty ; so, please

aim to keep the Dharma by his wife,

[ DEe.

for he won't go if I ask him to. When I
informed him previously of this he said
*“You may bring my wife to me when after
finishing my services to Yatiraja I shall
get leisure for mo.” But, my child, upto
this day T looked in vain for his leisure.
He would always be busy with somo
work or other.” Hearing all these Rama-
nuja called him by his side and said, My
child, aftor relinquishing the quality of
inertia you share with your wife a single
bed.” Govinda accepted the behests of his
Guru in great obedience. That night he
lay down by the side of his wife and
passed way the night in various spiritual
talks. Dyutimati, Govinda’s mother, heard
about all their conversations from her
daughter-in-law and went to Ramanuja
and intimated him all about it. At this
Yatiraja took Govinda aside, and said ‘1
asked you to lio down with your wifo in a
single bed in order to preserve her Dharma,
You didn’t act accordingly. What is the
reason for that?’ Govinda replied, ¢ Great
one, you ordered me to lic down with my
wife after relinquishing the quaility' of
tamas. 1 have acted accordingly alone, but as
soon a8 I relinquish tamas, the Antaryamin
seated in the heart flashes forth. Where is
the chance for all base tendencies like sen_
suality in the face of such manifestation ?’

Ramanuja was mucl surprised to hear
that. He kept quiet for some time
and then said, ‘Covinda, if such be the
state of your mind, it is your duty to take
Sannyasa without any delay whatsover,
for if you remain in an Ashrama, you have
to behave like an Ashrami; such is the
injunction of the Sastras. So if you have
been able to establish your mastery over
your senses, then it is proper for you to
take Sannyasa. _ -

Extremely glad on hearing this, said
Govinda, ‘Just this moment 1 am ready
for that’. Without any loss of time,
Yatiraja, with the consent of Dyutimati,

o
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mother of Govinda, first purified him with
the five-fold markings and then by a gift
of the stiff and the Kamandalu, elevated
him to the position of a Paramabhamsa.
Looking at the divine beauty of this new
Sannyasin, his face effulgent with supreme
knowledge, his lotus eyes bedecked with
tears of love, a visible manifestation of
pure knowledge and devotion,—Yatiraja
gave him the name Mannatha, Ramanuja
himself used to be addressed by his disciples
by that name. He gave his own naine
because of his intense affection for him.
But Govinda, the compassionate Sannyasin,
entirely free of cven the slightest trace of
ezo, a manifestation of Sattva, lustrous
like the morning sun, pure like the dew
drop,* charming like a blooming flower, his
heart tinged with love for God, his child-
like nature like that of Sanaka and others,
—was the ideal of dasya.bhakti (devotion
of the attitude of the servant). How could
he adopt the attitude of ‘I am He’ relin-
quishing that of the servitude? When he
would by no means agree to be addressed
by the name of his Master, Ramanuja
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translated the name into Tamil ¢ Empe
manar’; then joining the first and the I
part made it Embar; and this came to
the new name for Govinda. The renown
Monastery by the name Embar Math whil
is to be found in Jagannathakshetra w
built by Ramanuja and named aff
Govinda’s name,

At that time, in all twentyfour discip
were stayingin the Srirangam Math of Rant
nuja. They were learned, detached a:
devout souls. They knew all the Vedasa
the Dravidaprabandhamala by heart. Th
used to be called Simhasanadhipati
Pithadhipatis. It seems that the Gaudi
Vaishnavas gave the title Goswami to
disciples of Sri Chaitanya in imitation
them. We have mentioned before t
names of Dasarathi, Kuresa, Sundarabah
Chotanambi, Saumyanarayana, Yaj
murti, Govinda, who wero his clj
disciples. Surrounded by these discip]
and expounding the subtle truths abg
devotion and the Sastras, in great j
Ramanuja began to stay at his oy
monastery.

NOTES AND COMMENTS

FOR PEACE THAT WE SEEK BUT BANISH

In this terribly agitated world—where

a mad scramble for raw materials goes

on specially among the more materially
prosperous and technologically advanced
nations, where what is called the ‘exploi-
tation of the natural resources’ is being
overdone in various countries with a
throughness that is frightening, where
‘more production ho!’ is the cry of the
day even in regard to atomic weapons,
where people seem to have lost all sense
of the optimum limit of necessities, where
the drive for selfish search for gain and
surfeit has attained complete mastery
over all persuasions of larger issues, where
every noble instrument of larger good is
inexorably reduced to contrivances for
suicidal and mean profits of the wicked ‘I’
of persons, communities or nations, where
we the humanity even while trembling on
the verge of an ignoble destruction do not
stop subverting our own gopd—what we

require to day are a few voices, cle:
sober, selfless, seeing, consoling and ins
ring. These voices, must come to
piercing all the separating walls that -
have tariffed us with. These voices mi
flash over the darkening clouds as lig]
nings of hopes in this conspiring wor
‘These voices must impart to us a sense
wholeness, largeness, compactness and t
intimacy of the entire human family.

» * * »

In the message from Mr. Jaime Tor
Bodet, Director-General of Unesco, for t
United Nations Day, 24 October 19!
occur the following urgent words :

*1t we try to imagine the conditions of pe
not In glimpses, but, as we should, in
broad light of human destiny, we must ref)
that the population of the world incresses
five hundred million every thirty years, 1
?hree'thousand million human beings v
inhabit this world in the year £,000
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have to be fed, clothed, housed and educated.
They aught to be able to enjoy the human
rights laid down in the Unpiversal Decla-
ration of 10 December 1948. What do we
propose to do for them ? Ilere we are
dealing, not with imaginary gpeculations, but
with the lives of our own children in less
than fifty years time.’

n the April 1951 editorial of the Vedanta

ari we made a similar plea:

' We must not behave as though we were the
last group of men living in this planet their
last days and so we could do any amount of
squandering and spoiling. We have to learn
to take into consideration in our plannings
that there lies Dbefore us an unlimitbed
expanse of time, when unnumbered geno-
rations will come to live on this planet.
They all too will have to depend sololy on
the potentialitios of the Mother Jarth. This
very important factor, of considoration for
the fubure, i3 universally ignored by the
humanity at large. The more acientiticully
advanced a nation is, the greater is its
tendenay to ignore tho necessities of the
future. But it is high time we learnt to foel
with an amount of intensity, that the neces:
sity of conserving every grain of the sources
of production is only too great for making our
lives sensible and beautiful. When we do
not know how to take care for the unborn to-
morrows, our todays are lived in a gort of
unenlightened smallness and unredesmed
blindness. And this blindness can powerfully
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disturb social cohesion by creating V\‘idcspr?uﬁ
gense of insccurity among men, resulting
into all kinds of atrocious, selfish practices.
gubversive to social cohesion.’

The main trend of our argument was
this: the condition-precedent of world-
peace, as we understand it, is social cohe-
sion. Genuine social cohesion can be
brought about only by providing for each
and every one’s reasonable necessities and
by training him in correct aspiration to-
wards the spiritual fulfilment of the funda-
mental purpose of life. The four measures,
essential for supplying reasonable neces-
gities to all human beings all over the
world, are: 1. Rationalization of produz-
tion on one world level, 2. Elimination of
privileges, 3. Humanization of distribution,
and, 4. Simplification of requirements.

When we go far enough into the details
of these measures we find that none of
them can be sufficiently and effectively
realised unless ‘ renunciation and service’
as expounded by Swami Vivekananda, are
made the abiding principles of civilized
lifo everywhere in this world.

In our editorial-serial begun in August
1950, we have been working out the details
of this thesis in relation to the most
modern and exacting problems of “the
humanity. 20-10-51.

THIS CHALLENGE TO THE HINDUS

Is untouchability a thing of the past in
dia to-day?
True, the practice of untouchability in
form has been declared a crime in
> Indian Constitution. No doubt temple
ors have also been opened to the ‘un-
achables,” They have also been guaran.-
»d certain privileges in matters of educa-
'n and services. In the context of Hindu
cial obscurantism these are no mean
hievements. But the fact is, though
.touchability is theoretically dead in
dia, the curse lives on surreptitiously.
iis is what Sheik Mohammed Abdullab,
o Premier of Kashmir, said addressing
s Congress Session at New Delhi on
tober 19, 51,
.+ 1had ooccasion to go to a Harijan colony,

in Ahmedabad and I told the Harijans there

how much the Congross had done for them.
I told them how the Congress had oponoed
the doors of the tomples for them. Bub the
larijan leaders there did not seem to be
gatisfied over all this. They told me ** Sheik
Sahib, you are right. The doors of the
temples have been opened, but the doors of
the minds of the casto Hindus are still shut
on us. We are not enamoured of the tomple
doors having been opened for us, we want
the doors of the minds of the people to be
opened.”’

With due respect to the Harijan leaders
referred to by Sheik Mohammed Abdullah
we must say that there is an awful exag-
geration in the words ‘the minds of the
caste Hindus are still shut on us’, for tl{ese
words give an impression as though time
has not moved in India and that all
the social reforms in India as regards
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untouchability have been contentless. It
is good for all concerned to take adequate
note of the truth of facts. There are num-
berless people among the ‘caste-Hindus’ who
have been actively working for the removal
of this curse of untouchability root and
branch, and there are a number of organi.
sations which have been doing sustained and
sincere work in this regard. The deadliest
blows on untouchability have always come
from the caste-Hindus. But this is not to
say that all the caste-Hindus have removed
this sin from their minds. Thcy do practise
it yet in diverse ways in different places.
Dr. B. R. Ambedkar referred to a certain
horrible fact in the course of debate in the
Indian Parliament on June 1 '51. He said:

*...Recently in a place near Thana in Bombay,
it wag reported that there was trouble going
on between the caste-Hindus and the Sche-
duled castes over taking of water from a
partioular well. With the help of the police,
the Scheduled costes were able to secure
their rights to take water from that well
slong with caste-Hindus. The caste-Hindus
did not like it and two days ago there was
& report in the Bombay Press that some
Hindus incited some of their men to drop
into the well some kind of poisonous weeds,
with the result that the waber was poisoned
« and some of the Scheduled-caste people who
drank the water suffered {rom the effect of
the poison.’

If this is a statement of facts—we
believe Dr. Ambedkar did not surely exag-
gerate things—we make bold to say, much
misery is there yet in store for the Hindus
of this land. Those community-people
who could bring themselves to poison
the waters of the well in order to maintain
their hideous caste-superiority would not be
spared the retributions of destiny. Neme-
sis wil be coming dancing upon them.
They will see one day the wheel come full
circle. Let intelligent people repent, ex-
piate and beware betimes.

In another statement dated October 11,
’51, Dr. Ambedkar made the following
charge:

* What is the position of the Scheduled Caste
today? So far as I see, it is the same as
before. The same old tyranny, the same old
oppression, the same old discrimination which
existed before eoxists now and perhaps in a
worse form. 1 can refer to hundreds of
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cages where people from the Scheduled C
round about Delhi and adjoining places }
come to me Wwith their tales of wos ag
the caste Hindus and against the Police
have refused to register their complaints
render them any help, I have been wondd
whether there is any other parallel in
world to the condition of the Sched
Castes in India.’

If the Police really refused to regi
complaints of a particular communit
was indeed a serious a case against
Police. And Dr. Ambedkar’s indigna
was not then wholly unjustified. The Gov
ments of the States should promptlylook
the truth of such affairs and do the nee

Nevertheless, it is indeed astoun
that Dr. Ambedkar does not see
change in the position of the Sche
castes in India today. Or perhaps it i]

astounding ! When he says that discr
nation against the Scheduled castes
in rather a worse form today, we
he is proving himself more ,devote(J
propagands than to truth. The lear
Doctor should remember that, that he
made the first Law Minister of Indepenc
India is, initself, a significant incident iq
social history of India. Without recogni
the truth of the situation no one can e
f;ively work for the genuine and pla
improvement of the situation.

All told, the fact remains that thoug‘
an attenuated form the curse of untou
bility still lingers on surreptitiously. |
this is a challenge which the Hin
specially the young Hindus, must take
The entire psyche of the Hindu s0d
must be thoroughly cleansed up even of
last vestige of this age-old sin. Hir
have not to learn any new lesson for di
this. They have only to put into prac
some of the tenets of their own he
religion. The gospel of samadarsana
to be brought to bear social rest
The truths of Vedanta must incam
themselves in the details of the life of
society. The erstwhile ‘unfouchal
should be made to feel that not a si
sane mind of their co-religionists is shu
them. There must be an unprecede:
renaissance of human relations in Ir
We must hear it spontaneously said
ringing tones that all minds are open tc
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;. Hindus of all sections must realise
fact that by unreserved owning of a
ither a8 a brother they will only add to
“ir own strength. If not, they will al-
.78 remain back-benchers in this world.
. 8 recognition of a brother as a brother
"uld be donme with all sincerity and
"sddha and not in a casual supercilious
‘hner. When complaints are made that
¢, gcheduled castes are not receiving
(jectful treatment at the hands of
| unsympathetic higher castes, the ortho-
¢ section has a trite homily to advance.
st rid of your inferiority-complex!’,
y advise. Yes, inferiority complex is a
1g which should be got rid of by any
 having it, and that at the earliest
Mortunity. But those who deliver this
»d advice are also morally bound to
, mine their minds to see how little they
e succeeded in getting rid of the demon
asuperiority-complex. Any complex is
1 for any mind for it impedes the ideal
,ctioning® of that apparatus by virtue
<vhich man is a superior animal.

tpe temptation the scheduled -castes
- 3t avoid. Certain privileges have been
rated them in the amendment of the
l;tstibution. They should make very ]u'dl-
‘s use of these privileges. _Ngthmg
' rates man from man like privileges.
;his stage, however, the nation has done
t| to grant those who are backward,

1:)pp0rtunity to come up. But the back--

.d classes should make it a point to get
”“of these privileges as early as possible.
s;y should not hug these privileges for all
»s to come, because that will prerent
My psychological merger in the wider
ay-politic of the society. They should
y;ember that they can go forward only by
| growing these privileges.

puring his last visit to Madras in March
) Dr. S. Chandrasekharan, Professor of
e(m.physics; in the University of Chicago,
8} ggked whether in American Universi-
r: there was any discrimination in favour
tudents belonging to backward sections
mhe community.

d Dr. Chandrasekharan said that Americans
¢ firmly believed in providing equal opportuni-
)'ties, but would never countenance lowering

1

[ Dxo. 1951

of standards. If a Negro candidate was of-
fered a post on the ground that he bolonqu
$0 a backward community, he would deem it
an insult and would reject it. What the
Negro wanted was equal opportunities but
not the application to him of a standard
different from that applied to other American
citizens.” (Reported in The Ilindu March
21, 1951)

Those in India who consider themselves
backward classes will do well to find here
an ideal worthy of emulation. Enjoying
special privileges is like living in a hospital.’
No healthy man or community should ever
like to make the hospital a permanent
home, whatever the facilities. But not
to give that essential special care to tha:
individual or community who badly re-
quires it, cannot also be to the interest of
the nation at large.

In a sense the term *backward class’ is
meaningless, for the backwardness localised
in a particular class, in fact, bespeaks
more of the backwardness of the nation as
a whole, than of some unfortunate class.
Those classes or individuals who have not
learnt how to grant human dignity to
fellow humans can never be considered to
be forward classes by any stretch of
imagination. Therefore backwardness any-
where in the society is a stigma on the
very soul of the society, a genuine concern
for every sober individual of the society.

Every conscientious Hindu, therefore,
should in his own locus resolutely fight the
last vestiges of this obstinate sin of untou-
chability, practised in any gross or subtle
form. Every covert action which helps pro-
longing the life of this sin should be exposed
to effective criticism and opprobrium of the
Society.

The ‘backward classes’ and specially
their leaders will do well to recognise full-
heartedly and without any reservationallthe
sustained, sincere and effective efforts that
are being made for their good, by so many
individuals and organisations. It is not
good for any individual, community or
nation to deny the truth. Cleverness does
not pay in the long run. What pay are
goodness, patience and invincible self-
reliance. 22. 10, 51.

: REVIEWS AND NOTICES

HINDU HOLY BOOKS: CpANDI AND
GiTA WITH MUBSINGS ON WAR AND EcHO-
OoF MithonN's PARADISE LosT. BY BRU-
BAN MOHAN BANERJI, M.A., Ph.p., LL.D.,
L. 8. 8¢, (LOND)., PUBLISHED FROM 63,
Kamnas Bose STREET, Carncurra 6., Pp.
108, PricE Rs. 2-8-0.

Professor Bhuban Mohan Banerji has to be
congratulated on his gifts for felicitous versifi-
cation and simplicity of style. The work under
review is a devout performance purporting to
present in English verse the substance of the Gita
and Chandi, the two of the greatest productions in
the spiritual literature of Jndia. The translation
bears the impress of a sincerely devout soul. The

main teachings of the two scriptures are compressed

rer.trkably and are placed in appropriato setting.
The work is very useful to those who are depied

.the good luck of knowing Sanskrit. The other

smaller peices on ‘' Two famous Kali worshippers,’
‘* Musings on War’ and ‘KEcho of Milton’s
Paradise Lost’ are all interesting in their own
way revealing the author’s reflections on the
dovotional history of Bengal and world-affairg in
general. There i8 no doubt that as n sincere
record of a devout soul's thoughts and longings
the work by Bhuban Mohan Bunerji possesses
great value, 8. 8. R.
SANSKRIT—ENGLISH
VEDANTAKARIKAVALI OF BUCHCHI
VENKATACHARYA, EDITED AND TRANS-
IATED BY PANDIT V. KRISENAMACHARYA.
THE ADYAR LIBRARY, MADRAS. Rs, b/-

The Vedantakarikavali of Surapursm Buchehi
Vepkatacharyn is a metrienl epitome of the philo-
sophy of Visishtadvaita. ‘In order to facilitate the
reeders in understanding the subject correctly’,
suys the translator (P. vi), ‘ an easy gloss in Sans-
krit and a translation in English have been added.’
Judged in respect of this aim, his treatment of the
subject deserves high@raise. The gloss is as lucid
ag it is gimple, and the translation is clear and
happy. In consequence the work is a substantial
contribution to philosophy, and proves very useful
a8 & basis to study in a direct and simple fashion
the fundamentals of Visishtadvaita.

Visishtadvaita attempts to furnish a universal
philoeophy of religion consistant with the progress
of history. The God of religion i3 neither an
integration of all parts and things, nor a specula-
tive ‘Absoiute’. God—threugh whose grace alone
the humanity can be saved—creates in order to
redeem humenity., He is transcendent in the
sense that he hes a svarupa, eternally everywhere.
He is also immanent in the sense that he is ever
present’in the cosmos, from matter to spirit, and
helps all individuals in their gtruggle towsards

periection, The individual bhas a place in
cosmic scheme of existence. He retains the po
of progress or regress, and is therefore respon
for his actions. Liberation means that the ixﬂ
dual may eventually become 8o transformed
embody the perfection of God and thus begf
immortal through unitive love of the Divine.
The problems and ways of knowing red
treatment in 3 chapters dealing with pratyak]
anumana and sabda. The last 7 chapters
with prakriti, kala, nitya-vibhuti, dharma-bh
jnans, jiva, Isvara and adravya.
We welcome this publication and commen
to all lovers of Indian philosphy,
SWAMI ADIDRVANA]

THIY ALANKARA SAMGRAHA OF A
RITANANDA YOGIN, EDITED BY PANDI
V. KRISHNAMACHARYA AND K. RAMACHA
DRA SARMA. ADYAR LIBRARY SERIE
ADYAR. Rs. 9/-

It is not known how the Sannyssi Amritan
Yogin, devotee of Siva, came to write this wor
poctics and dramaturgy; nor how he came
such intimate contact with the royal ho
Vengi, with Prince Manva, son of’ Bhakti,
refer frequently to him in high terms in the ¢
of this work. Kqually intriguing is the
identity of this patron who is evidently a Te
Code but has not yet been authenticated by
graphical evidences. The suggestion has
made that Manva might be Manmaganda G
of Kuanchi and this hag been adopted in the I
duction to this edition. As the work is quote
Gauraranys, it should be earlier than 1450 A.

The work was probably popular in Te

»Kuonnada arens, and during a particular period
only do many manuscripts of this work testi
this, but Jain Bhandars too prove its pop

The work was first published in 1887
Calcutta, and that edition had only five cha
There are some manuseripts which go be
those five chapters and out of the nearly t
manuseripts noted in the New Catalogus C
gorum, twelve have been used by the A
Library for the present edition of the whole
in eleven chapters.

The work is a useful compendium brin
together topics of both poetics aud dramatu
most of its material is derivative, being foun
Bhavaprakasa and Sahityas-darpena, to mer
cnly the well known ones. Still the work ij
without its striking points, eg. the auspi
significances of the different lotters of the alph:
the minor postic varietiea pertaining to the cl
court-panegyrics, and the classificstion of poe

The edition carries the usual compleme
Introduction and Indices. V. RagHA

——— s
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?'Eh'is institution, which was started in 1920
8, & hospital, a school, & library and reading
Y, and maintains two athletic clubs. The
‘z yakrishne Mission Hospital is adrainistering to
, medical needs of the needy and poor and is
‘3¢ Well equipped with Allopathic, Homeopathic
‘v Surgical sections. The total number of
iz onts, including a large number of refugees,
;tted here were 76,636 during 1949 and 84,682
Yng 1950. The Ramakrishna Mission school
1§gmsed a8 & Junior High school in 1947 has
been recognised as a Higher Secondary Schooy
9, the 1950-51 session and there were 246 boys
oll ab the end of 1950. Attached to the school
is a small library and reading room. The
3sfkana.nda. Institute and Sri Vivekananda Vya.
! ghala are the two athletic clubs run by the
,eosm and Vyasyamshals is mainly for the
syijans.
fyhe growing work of the dispensary urgently
;ands the need of a spacious operation theatre
rn: meceasary equipment and these will cost Rs_
800/~ The school requires Rs. 12,000/- to pay
“t£0sn in the building fund; Rs. 20,000- towards
%a.nent fund ; Re. 15,000/- for 6 rooms and Ra,
bbo/ for & Hall, While thanking all their
! ir8, subscribers and sympathisers the authorities
'3lg Ashrams appesl to them all to extend their’
'Y in future also and to meet the above men-

d

03 urgent needs.
[5’ .
'r RAMAKRISHNA MATH AND MISSION
1y BANKURA, WEST BENGAL
€ REPORT FOR THE YEAR 1950
3 MATH
]|

1 Library and Free-Reading Room :

Tae Library and free Reading Room attached
{e Msth were regularly conducted durmg the

\‘w‘-«- S

)
Sy

¢

year. Total number of books in the Library wag
1742 and $he total number issues during the year
was 2260. 24 Magazines and 8 daily newspapers
were regularly received,

. MISSION
(1) Charitable Dispensaries :

Three charitable dispensariea under this Mission
were duly conducted during the year 1950. The
total number of patients treated in the dispensariea
is 66,045,

(2) Vivekananda Homeopathic Medical School:

There were 7 students in the school during Jhe
year 1980. Out of these students 5 were resident

of the Mission and 2 were outsiders. Of thess § .
resident students, 2 were supplied free boarding

from the Mission. Two of these students passed the
Final Examinaion,

(3) Saradananda Students Home, Bankura:

There were 10 students in the Home during
1950, Of these 3 were allowed partly free board-
ing and lodging. One of these students sppeared
in the last Matriculation Ezamination and hag
passed in the 2nd division.

(4) Ramharipur R. K. Mission extended M. R
School :

The School was duly conducted during the year
1950. The fotal number of students in the
School during the year was 161 including 1 girl
student,.

(6) Medical Relief :

Antimalarial drugs like qgnine, Paludrine were
distributed to 152 persons during the year.
(6) Pecumiary Help:

An smount of Ra. 161/13/- were distributed
among 40 distressed persons during the year. Out
of the total amount of Rs, 16/« were paid to the
people of Ramharipur locality.

s

The Birthday of Swami Vivekananda falls on Saturday, January 19, 1952.
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MY MOTHERLAND PAMPHLETS

y;’One Year
6 Months , 4 0 O

IN APPRECIATION OF THESE, ACHARYA P. C. RAY WRITES:-

“One can gain much useful information and will derive much
benefit by going through these pamphlets.”

Only the Following are now available:

1. MaBATMA GANDHI—SUPERMAN OF | 30, THE DoPE PLAGUS - -
THE AGE . - - | 85. MRs. ANNIE BESANT AND HER FIGHT
- 9. SRI RAMANA MAHARSHI - POR. INDIA - "
6 BRI AUROBINDO AND His ASHRAM - | 36. CHANAKYA - -
13. KEEr orF THE Docror: SiMpLe | 87. GURU NaNax - - 1
~ CURES FOR AILMENTS - | 38, GURU GOVIND SINGH - -
‘14, GANDHISM IN ACTION - - | 89. ASOKA THE GREAT - -
116, SHANTINIKETAN AND ITS FOUNDER - | 40. VIKRAMADITYA - -
i90. TBE WAY T0 PROSPERITY — | 41. BRI KRISHNA CHAITANYA -
199, DAYANANDA SARASWATI - | 49, EMPEROR HARSHA - -
-28. WATER POR HEALTH AND CUBE - | 44. SIR M. VISWESWARAYYA -
!94. VITALITY FROM SLEEP - - | 45, SIRDAR PATEL - -
:95' SUN AND AIR POR HEALTH AND CURE | 460 THE KHAN QprOoTEERS - -

Price 1 anna each. Postage 8 pies for any four.

For all the 23 Pamphlets un{;s 1-14-0
( INCLUSIVE OF REGISTERED POSTAGE)

‘SUNDAY TIMES BOOKSHOP

69, Peters Road ] Cathedral Post, Madras
(PHONE: 86942)

HBundapg Times

SUBSCRIPTION RATES
Rs. 8 0 O

The Brightest News .
and Views Illustrated
Week End Newspaper <
in India "g

IT GIVES YOU
The News Behind the News!

Single Copy , O 2 6

N B~-Subscription are not accepted for less
/" than 8 months,

SUNDAY'S BEST ;

" YEDANTA KESART - T [Dmey ¢ STamty' 7 VEDANTA KESART

Sanskrit Scripture Series

Each Volume containing the original text in
Devanagari, English translation and copious
notes as well as elaborate introduction

KR8, A. Ry
SHADS: Vivekachudamani of Sri
UPANISH Sankaracharya Translated by
Isavasya Upanishad .. 012 Swami Madhavananda e 4
. Kenopanishad .+ 012§ Vakyavritti and Atmajnanopa-
) desavidhi of Sri Sankara-
Kathopanishad - 1 z charya o
p jishad < .
Pragnopanis ‘a Vedantsasara of Sadananda
Mundakopanishad «- 1 0} Translated by Swami Nikhila-
Mandukyopanishad .. 012 nanda o !
't Taittiriya Upanishad 2 0 | Drig-Drisya Viveka Translated
" Aitareyopanishad 10 by Swami Nikhilananda “es 4
‘ ' ; Vedanta - Paribhasha Translated
gv'etasvatara Epa .(z;xsha‘d bad ; g by Swami Madhavananda .o
 Brihadsranyake Upanis | Bhashaparicobeds with Siddhan-
Mandukyopanishad (with Gauda- tamuktavali Translated by -
pada’s Karika and ?anl;ar]:a Swamy Madhavananda oo 4
commentary. Translate y i Y stindramabadioi s
pika of Srinivasa
Swami lehdanapda) . 80 Dasa (A Manual of Viaishta-
' dvaita) |
GITA:
v g . . Mimamsa-paribhasha Transla.ted '
p Sﬂsm“é(}l = Bh"'gé'l" ad - C,i}t“ (lwégg by Swami Madhavananda - . §
ridhara’s Gloss. Transla . .
by Swami Vireswaranands) .. 7 o | vairagys - Satakem . !
’ : STOTRA LITERATURE:
MISCELLANEOUS: . s .
" Prabma.Sutras By Swami Vires. Sivamahimnah Stotram o 0
" warananda Pp. IXVIII Stotraratna (Text and translation). . ¢
oo 560 «+ & 0 Divine Life (Selections from :
*Upadeshasahasri of Sri Sankara- Sanskrit Scriptures by Swami
' charya .. 38 8 Yatiswarananda) e d
» ‘Atmabodha of Sri Sankar a- Universal Prayers (A companion :
charya Translated by Swami to the above)
- Nikhilanabda «+ 4 0. Altar flowers
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VEDIC RELIGION

AND
PHILOSOPHY

BY
SWAMI PRABHAVANANDA

A lucid exposition of the wisdom enshrined
.~ in the Vedas, the Upanishads, and the
i» ‘Bhagavad-Gita, together with a chapter on
. 'the general features of Indian philosophy.
! Though satisfying the strictest standards of
scholarship, the book has primarily in view
the growing body of intelligent interest in
. Indian thought and civilization. Through
- out, the significance of Indian philosophy as
a gospel of life has been emphasised,

Pp. 171,
PricE: Board Rs. 2—8-—-0
Cloth Rs. 3—8—0

'SRI RAMAKRISHNA MATH

BHAGAVAD-GITA

THE SONG OF GOD

A new Translation in Prose & Poetry
BY
' SWAMI PRABHAVANANDA
AND
CHRISTOPHER ISHERWOOD

L a version which can be read, not
merely without that dull aesthetic pain
inflicted by all too many English trans-. .-
lations from the Sanskrit, but positively. |
with enjoyment.,'

ALDOUS HUXLEY °
Price: ARs. 2[19/:

—— S8RI
RAMAKRISHNA MATH
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NYATINDRAMATADIPIKA THE HYMN-JEWEL
‘.

l,i B’ OF

' SRINIVASADASA SRI YAMUNACHARYA

Translated and annotated by
Swami Adidevamanda

Tha Yatindramatadiplka is one of the
most favourite works among the students
of Visishtadvaita, As a compendious
presentation of the epistemology, psy-
chology and cosmology of Visishtadvaita,
this manual may be said to have no
'. parallel among the works of its class
in the system,

Pp xliv + 212 Price Rs. 5)-

(Pleass ask for the delailed oatalogue)
%
i¢i Ramakrishna Math : Mylapore, Madras-4

Translated and annotated by
Swami Adidevananda

Sri Yamuna's Stotraratma as the name

indicates is really the ‘Jewel of Hymns®

— a lyrical masterpiece of devotion, It

is rarely surpassed by works of ils

class either in the melody of diction.or
loftiness of devotion,

Pp. 75 4+ IX Price As. 12
(Please ask for the datailed catalogue)
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No coupons!

For quality, taste and lasting

sweet flavour use our famous

L. G.

BRAND

ASAFOETIDA

Look for this mark on the packet

e Head Office —~VADGADI, BOMBAY. Branch Office —KUMBAKONAM.
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o THE COMPLETE WORKS

SWAMI VIVEKANANDA

In Seven ‘Volumes with an Index

Containing in a single series all the recorded speeches and
writings of Swami Vivekananda

PRINCIPAL CONTENTS:
from Colombo to Almora, Epistles, Conversations and dialogues,

Excellent Getf-up, with a fine Portrcit in each Volume

Board Bound: Each Volume. PN . e Rs.
Cloth Bound:
Index v "

SRI RAMAKRISHNA MATH

PUBLICATION DEPABTMEN’.I.’ C
MADRAS-4 ‘
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Kermsa Yogs, sta. Yoga, Jnana Yoga, Bhskti Yoga, Leetu:es .

Inspired Talks, Poems and translation of his writings in Bengali
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Books at Concession Rate to VEDANTA KESARI Subscribers

(While placing order please mention your V. K. Subs. No. without fail)

Original Price Conccssion Piice

NAME Rs. As, Rs, As.
The Gospel of Sri Ramakrishna ( Calico) e 20 O 18 13
" ( Morocco) e 30 O 28 92
Saymgs of Sri Ramaknshna we .B O 4 11
Tales and Parables of Sri Ramaknshna ese ves 3 8 3 0
Sri Ramakrishna: His Unique Message ... 2 ¢ 1 14
Sri Ramakrishna and His Mission e . 0 10 0. 9
Sri' Sarada Devi (Ordinary) ... ces vee 6 0 5 10

(De Luxe) ... .. 9 0 8 8 .

The Master and the Disciple oas “eer 2 0 -1 14 A
Inspired Talks ( Board) .. 2 0 1 14
. o» (C&hOO) soe b et 8 0 2 13
Hinduism vor see ore e 1 0 0 15
Education e oo 0 12 0 11
The Eternal Companion (Ordmary) vee vee 2 4 2 2
" ( Calico) ves ees 3 4 3 o
For Thinkers on Education ... ces . 3 0 2 12
The Story of a Dedicated Life ees 3 o 2 12
The ‘Messagé of Eteraal Wisdom aee - 3 0 2 19
God and Divine Incarrations oes . 2 4 3 9
The Ancient Quest 1 8 1 6
Sri Krishna, The Pastora: and Klng-maker e .1 9 1 0
Isavasya upaniehad .es . oes 0 12 0 11
Kenopanishad 0 12 0 11
Kathopanishad 1 8 1 6
Prasnopanishad ... ees vee 1 0 0 156
Mundakopanishad Ceee 1 0 0 15
Mandukyopanishad .ee ees vee 0 12 0 11
Taittiriya Upanishad 2 0 1 14
Svetaavatara Upanishad e . 1 8 1 6
Brihadaranyaka Upanishad ... . 7 8 7 0
Srimad-Bhagavad-Gita vee 7 0 6 8
Bhagavad-Gita: the Song of God . 2 12 2 9
Upadeshasahasr{ ... 3 8 3 4
Atmabodha . - 4 0 8 12
Yatindramatadipika .o . 5 O 4 11
Srimad Bhagavatam: the Wisdom of God .es 3 8 8 4
Stotraratna ose see ees oo 0 12 0 10
Divine Life cee ves 3 0 2 13
Universsl Prayers .. 9 4 a 2
Prince of Ayodhya (Ordmary) . 4 0 3 8
( Calico) ... vee 6 O 5 4
Vedic Rellgxon and Philosophy (Board) . 2 8 2 b
. 1] ye (CBJ.ICO) P P 3 8 3 4

Please ask for the Detailed Catalogues of cur Tamil and Telugu Books

iRl RAMAKRISHNA MATH, Publication Department, MYLAPORE, MADRAS-4

Swaml Kailashananda and Bra
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Have you your Copy? ....
THE GOSPEL OF SRI RAMAKRISHNA

........ “NEVER HAVE THE CASUAL AND UNSTUDIED UTTERANCES OF A
GREAT RELIGIOUS TEACHER SET DOWN WITH SO MINUTE A FIDELITY."

— Aldous Huxley in his Foreword to the baok
The Master's Gospel gives you :

1. AN INSIGHT INTO HIS OWN PERSONALITY
2. HINTS ON PRACTICAL SPIRITUALITY
3. AN IDEA OF THE GREAT SPIRITUAL HERITAGE OF INDIA
4, A BASIS FOR UNIVERSAL UNDERSTANDING AND SYMPATHY
5. THE STORY OF THE FOUNDATION OF THE RAMAKRISHNA ORDER
-
‘2 , Pages 1053 Price: Calico Rs. 20 Postage Re. 1-8-0
Royal 8vo. , Morocco Rs. 30
Order Now SRI RAMAKRISHNA MATH
MYLAPORE HH MADRAS-4
I .
]

. SRI SARADA DEV]  SRIMAD-BHAGAVAD-GITA

THE HOLY MOTHER

{Second Edition)
° ! THE GLOSS OF SRIDHARA SWAMI

The firat authentic publication in

English on the HOLY MOTHER,

containing a detailed account of

her life and a good collection of

her conversations with devotees

and disciples on all aspecta of
spiritual life.

with

Transiated by

SWAMI VIRESWARANANDA

Containg the original Text in Deva-
nagari and running translation

e followed by the English rendering of
[ ]
Price: Board Rs. 6/- ' ¢

De Luxe Rs. 9/- , Pp. 536 Price Rs. 7/-

-SRI RAMAKRISHNA MATH MYLAPORE, MADRAS-4
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