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was awarded a special prize of Rs. 30/- only for his hand-

zome effort.
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MACHINE TUOLS . .
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within reach of the common man,
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THE_DAHANUKAR _ORGANIZATION

The various enterprises of M, L, DAHANUKAR & CO,, LTD,
consist of the following manufacturing and service companies ;
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lozenges etc. alcohol from molasses, high class rectified spirit,
denatured spirit and quality aromatics.

| | X
= # ML _Dahanukar & (o, Ltd., = The Maharashtra Suaar Mills Ltd. £

' 2 W -+ The Belvandi Sugar Farm [td. = Dahanukar Sons Ltd. 3

%m@}é = # The Amrut Oil Mills Ltd. # Worli Chemical Works Ltd. 5

' i # New United Cons. & Eng. Co. Ltd. * Bharat ADahntnuang &N(o..As(jént@f Y

' E gents, The New Asigtic £

Bg AE}BURY i * The Hind Razor & Blade Co. o Insurapee Co- Ltd-

‘ o % What We Make ?—‘

: = T AT N S SUGAR AND BY - PRODUCTS E
EB g ‘ / @ Pure cane sugar, confectionery, boiled sweets, pan goods, }_2

qUitif it

D
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under the /Z-g&_() nasme é

Our Sugar mills have their own sugar estates, 30 square miles

DHOTIES » SAREES = CHHINTS « MULLS 8 in area—an area larger than the island of Bombay! The E_‘

DRILL « LONGCLOTH = BED.TICKING = total crushing capacity of the two mills is 1300 tons of cane g

 COMTINGS » SHIRTINGS  POPLINS ¥ per day. The plants making confectionery and alcohol have ﬁ

Z been made to our specification in India. )

TOWELS « HOSIERY * TARNS » SEWING- E A =

THREADS  +  SURGICAL-DRESSINGS X 5

AL DRESSN 1 OIL AND OIL PRODUCTS. i

) " = Vanaspati (vegetable ghee), refined groundnut oil, £

Managing Agents: . g pure coconut oil, pure til oil, Soapchips, toilet & washing soaps, ﬁ

RAHINARAIN SONS LTD., lmperial Bank Annexe, BOMBAY 1. = oil cake for manure and cattle-food etc. £

‘ x| =

£ The Amrut Oil Mills is the first concern in India to manu- g

e . - = facture vegetable products approved by Government with an =

A 00 0 5005 X Y WSO X entirely Indian-made plant. ' X

H THE - = ’ ‘ . S

= D A v A l- G A N . M PHARMACEUTICALS. N

)_j L V. ’_;f ;5_;-1 B. P. Extracts, Tinctures, Medicinal Syrups and Injectables. §

Y] ~ S Pr “guce’ s of it & Our Service £

= ugar u £ = . =

5 Conforon, Shasr Candy B A ENGINEERING & CONSTRUCTION. N

g ontectionery dgldegn ;Syrup' g % Designings of civil engineering projects, surveys, valuations, etc., gza

ta! . an . L‘* £  construction of roads, bridges, buildings and other works for =

ES Dairy Products of Quality g M Government, municipalities, railways and public bodies etc. X!

% Head Office: " Factory : Tk = =

2 . E ry . LB J =

< | B g X INSURANCE. | I

K CONSTRUCTION HOUSE, RAVALGAON, X S We underwrite life, fire, marine, accident and motor insurance £

= Ballard Estate, Via Manmad, E; )_:( for one of the leading Indian Insurance companies. }_E(

X BOMBAY. - (G.L.P.Rly) - i 0 0 R o S L O S R DS S o) B
SN AN 0 D S R T QT ‘
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A 2 M X
i . Walchandnagar Sugar Works -
Z \’}2‘1 lﬁr\ N) : - and -
: b % eultu i !
: Agricultural Industries
z % = =
g BRASS ‘ BRASS ;:' g Manufacture:— CRYSTAL SUGAR g
z ' ' <l K REFINED G. N. OIL ]
: COPPER & ALUMINIUM : = e R =
- 4 = / URED and =
5o s M ' RECTIFIED SPIRIT. i
‘p' ZINC SHEETS T UTENSILS :"r ? For particulars please write to: ’%:(
- ) - K £
z : 1 5 WALCHANDNAGAR INDUSTRIES LIATED
e ] £ 5 HEAD OFFICE: FACTORY: N
E In varicus compositions For Indian and 7 s Construction House, Post. Walchandnagar =
z and thicknesses Overseas Markets ¢ Y| Ballard Estate, Dist. POONA X
- . ol = BOMBAY Rly. Station Diksal =
: \5 a 1a. I. P Rly.) E(
“i' !ndust”dl ]nqu”]es fm‘ anu ;pgcm] CGmpOS[tmnS %; _ fmnv‘umul ) L A g S T O S D T AIIFI—:’E
_, , . -
| and thicknesses are invited -
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KAMANI METALS & ALLOYS LTD., 2 ! The Godavari Sugar Mills Ltd !
| 1 ! ‘

2 KAMANL ENGINEERING CORDA. LTD. L || MANUFACTURERS OF PURE. WHITE CRYSTAL SUGAR ;
;§§ : % 0 Factories at : /
3 - 'SAKARWADI Station Kanh DHOND MANMAD LINE (
§ Managing Agents: g s ) Dist. df;rrlnedar?a;frao?(} 1. P. Railway,) . !
: }4 ] LAKSMIWADI Station Kopergaon, DHOND MANMAD LINE /
;’_ K A M A H l B D 0 T ” E R S |. ‘ M ‘ T E D §£ § Dist. Ahmednzg'ai FZZ.I. P. Railway,) s
g’ 'KAMANI CHAMBERS, NICOL ROAD, ;g MANAGING AGENTS 4
% Ballard Estate, BOMBAY %é § K. J. Somyiya & Son §
‘;2 IB:CDhOﬂCZ 32397 (5 lines) é: Fazalbhoy Building, Mahatma Gandhi Road,

3 g4 E ; FORT, BOMBAY. ;
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LOOK!

This sir, is our rate card. sample
copies are sent only on request—Bla,
- blah. But Why waste time talking

Accept a warm

business? Come on.
welcome to do business. Capture our

class of readers. Service Pays—always!
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: . A Cultural Hindi Monthly
Devoted to Sanatana Dharma in general
" and
-Srl Vaishnava Schobl of> thought in particular

ANNUAL SUBSCRIPTION'- Rs. 2/—

For Copxea Apply to :—
) The Manager, ‘ .
oo Sri Nrisimha Priya,
" Sri Acharya Pith, BAREILLY (U.P.) -
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TEN PER CE'NT COMMISSION TO CANVASSERS

tTe 7 The c:rculatxon qf thxs Ioarnal is dmong prominent people and. mmu,des
Mllls, Factories, Business Houses Coileges High-schools and Cultural.Institutions
+both inside and qutside . In’dla There is no doubt that the Journal will be an
rexcellent medium of advertisement to your Coricern. The rates for advert:sements
are as follows:—

N . oo Yearly‘ + H. Yearly. :Quarterly. Monthly.

;- Back outsxde cover page " Rs 71200 7900 = 480 240
' -Cover pages 2 & 3, Inside ' ) =}
-+ first and Jlast pages and L :
-+ all pages opposite readmg o ) ' '
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ANANDAVALLI-

A MATHEMATICAL EQUATION
‘ By
SRI V. V. SRINIVASA AIYANGAR.

This caption may be regarded by the
reader as intriguing. But I expect that
its real significance will be unfolded and
cleared up so as to elicit his approval,
if not also his appreciation. In the s-ction
named Anandavalli the eighth Anruvaka
is expressly devoted to a discussion of
what supreme divine hapniness consists
in. I regard it as a most striking and
significant instance of appealing to
human thought and imagination with
the help of mathematical figures. It is
simply marvellous. N

It begins with an indication, if not
a definition of what is termed a unit of
human happiness. It seems, to attain that
unit of human happiness a man should
be a AL, that is to say a vouth.
The Scripture savs no mnre. It leaves
the reader to imagine for himself all the
capacities and tendencies of an ideal
youth in respect of indulgences in which
he finds his pleasure or happiness. More
than that it would appear that he is
required to he an efficient teacher of the
young. The implication in this context
is undoubtedly o the effect that there is
supreme pleasure to be attained by a
good teacher of the young in his work.

To these two qualifications we are told,
should be added a condition that the
youth in question should be a good eater.
By this we may take it.is meant not
merely one who can consume a large
quantity of food and digest it, but also a
discriminate and tasteful eater. This
word therefore deals with the physio-
logy and fine art of eating which forms
no small part of the activities and
pleasures of humanlife. The next condi-

tions araz, 3:?@‘!3' and ar%g. Some people
are prone to regard both these as iden-
tical. But they are not The first refers
to the capacity to resist and endure—to
resist all diseases and be proof against

all violence and attack. He is also

required to be a AMET—a man of
strength. It may be primarily in strength
of body and secondarily in strength of
will. This requisite is apparently intend-
ed to enable the individual not only ta
attack others successfully whenever
required but also to en-smpass and
achieve feats requiring strength, As if
all these were not enough, however rare
yet possible. it is required that for a
man to attain the unit of happiness

he should have under his ceatro! and at
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* his disposal all the wealth of all the

world. This of course will at once be
seen to be an impossible condition, as
we may be sure that no single indivi-
-dual in the past present or future is ever
likely to come into such possession

Let us pause for a mement and apply
the ideals postulated by this definition to
the actual facts of life. If thereisa young
man it often happens that he is subject
te ailments or otherwise incapacitate.d to
enjoy even the ordinary pleasuresof life.
He might have had no high education:
how then can he teach the young? He
might be a dyspeptic, and be condemn -
ed to a regulited diet He might be a
weakling without nerves. In our experi-
ence in the world what we actually find
is that even if we should find in some

“measure the existence of these reguire- .

ments we find the others absent. The
reference to the wealth of all the world
is certainly also suggestive. Wealth is
that which promotes our weal and most
desires can be accomplished with money.

" If so much is required to constitute one
unit of human happiness we have impli-
citly in the very first sentence the decla-
ration as it were of the practical impossi-
bility of the attainment even of that
unit by any man past present or future.
From there. from this initial impossi-
bility we are led step by step as it were
to the higher grades of happiness. And

. this is accomplished by the indication

of a series of multiples of hundred.
What foundation ar authority this scrip-
ture proceeds on it is difficult to conceive.
But what is attempted is obviously
not a verifiable arithmeatical calculation,
but a puzzling appeal to the mgthé-
matical imagination..

r'v‘m'”:::‘ - . ’ .
}’;ﬁ%ﬁ@&ﬂs& Wit of happiness
7 ] a—eemsa : Manushya-
times of that

Larvas s 4 hundd

of human happiness. A hundred times
that again we are informed is the unit
of happiness for a Deva-gandharva and
soon and soon in succession we have
Pites, Ajanaja—deva, Karma-deva, Deva.
Indra, Brihaspati, Prajapati and then at
last Brahman. (After many years and
many abandoned trials I have after all
succeeded in calculating after making
all the multiplications indicated that we
arrive at an arithmetical figure represent-
ed by the number one followed by twenty
ciphers thus 100,000,000,000,000,000,000.

In other words in the language of
arithmetic we can only call it a hundred
Miltion Millina Million or in still other
words if million millions should be a
unit, a hundred millions of such units
will be the sum-total arrived at. It is no
doubt stupendous. It is uaimaginable.

It is conceivable. But such and so much .

the scripture tells us is the quantity and
quality of what s termed one
Brahmananda.

It is unfortunate that most readers of
this Upanishad are satisfied with a
mere general idea of the immensity of
Brahmainanda. But I feel certain that the
uliimate and real object of this chapter
on Ananda or happiness is not to furnish,
us with a mathematical estimate of it's";
immeasurability. Its main object has to
be ascertained not from the multiplied’
numbers. but only from the words at the
end of every definition of each unit of
happiness viz. YIS7ET TIRIAZAET which
means “and also of a srotriya not killed
by desires”. Itisreneated fromthe begi?r@-
ning to the end as a regular chorus.
Beginning with th: unit of hurnan
happiness as defined and described
already it prozeads to affirm in. the
words of the chorus produced above that
such great unit of human happivess is
also available to a man who is a Srotriya

2

in the first instance, and also one who has
not been killed by desires. With every
ascending unit of happiness as detailed
above these words are repeated, thereby
necessarily declaring that such higher
and higher units of happiness upto the
last immeasurable and inconceivable
unit of Brahmananda are also available
to such a Srotriya. A srotriva may be
defined as a person of high birth,

highly learned and possessed of high’

character. It should be noted in this
connection that the ~delimiting words
ATIREATA after the words “Srotriyasya
ca' is a well-known trick of literary,
esp., poetic language in which the

meaning is extended to the person indica- "

ted. with the super-added condition or
qualification that if such a person had
also the further qualification stated then
what is indicated can be attained in the.
tullest measure. Thus when we find that
after the enumeration of each unit of
happiness the words %fTi%WE’I T are
repeated we may be sure that the
clearest indication of the Scripture is
that such incalculable hapniness belongs
to or in other words can also be attained
by a Srotriya. That means again that
even the  highest happiness of
Brahmananda rot to speak of the lower
units is attainable by man even in this
life on this earth provided he is of good
birth, of high character and great learn-
ing. The three conditions which we may

be sure are undoubtedly among factors .

making -for happiness. To my mind
however the pith of the matter indicated
by the Scripture would seem to lie in the
fact that'a learned man who has nothing
to be ashamed of in his character and
who may be trusted to be always fond of
learning and pursuing his studies
would be certain to attain to the highest
happiness measured by any standard.
I for my part think that there is un-
doubtedly no greater pleasure open to
man on earth than getting into common

1

with the greatest minds of all times by
the close and enjoyable study of their
great books.

Apart from this the words that follow
are also wonderful words. The single
expression contains and conveys an idea
which may form the subject matter of a
whole volume. This expression is
TFIRZATI. The implication is that FIF
or desire has a distinct tendency to
destroy the man. Or in other words to
kill him. it may be by turing him into
a beast. But at the same time there is in
that expression the recognition of the
fact no man can be or live without
desires. But what is required is desires,
as he must have, he should see that they
do not destroy or kill him. If therefore
he is a person albeit with strong desires
yet having them all under control then
they could not kill him or destroy him
and he will answer to the description
of an akamahata. If desire is even li}:e
steam in a steam-engine which allowed
full vogue may break and burst the
boiler and the engine itself; but when
kept under control and regulated and
directed by appropriate instruments,
then it can be made to pull and draw
long trains over manv hundreds of miles
even so the desires of man vastly multi-
plied but stilf controlled and directed may
be made to subserve great and benefi-
ceat ends. This therefore seems to be the
great and priceless secret lesson intend-
ed to be conveyed by this Scripture to
mortal man. It assures man the supremest
divine happiness in this very life provi-
ded he fulfils a few conditions, not after
all so onerous or difficult. It promises
happiness equal to the units defined and
perfect if the Srotriya should also be an
akamahatz. The indication is clear that
at least in a smaller measure it is attain-
able to a Srotriya. Itis most regrettable

that the commentators of this Upanishad
have missed entirely the real point and
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purpose of the chapter. They were
perhaps unable to understand how a
Srotriya even if he should be akamahata
could obtain such happiness in this
life and have therefore to cover up their
ignorance added the words ‘in the world
or state after death’. There is no warrant
for their adding any such words as if the
great Upanishad was not able to hit
upon ard use appropriate words if such
was its meaning. This chapter of the
Ubanishad is therefore chiefly intended
and designed to hearten mortal man
struggling in life with the possibility of
his attaining the highest bliss in this
very life. The Scriptures contain similar

indications in several other places, It is
also signficant that at the end there is to
be found a clear declaration that the
Brahmananda finally defined is to be
found inside every man as well in
Parabrahman. [ regard this especially
in the context as an absolute pronounce-
meat by the Sruti of the possibility of
the highest and supreme Bliss to every
man even in this earthly life. It is further
gratifying to note that the ultimate

pronouncement in this anuwaka is to the.
effect that Apanda is of Brahman and
that he who realises it, is in no need of
fearing anything here and hereafter.

e ]

vy

;gil“ﬂmmmuw:lmmmill mummgmzm;mm,;xxm::n;m,,;zu'nm;m;ilmmmmnu|mmlnmuu|n.;:zﬁ-z:%nn[,mmnmx|u,u“,,mnru,,m,,‘uusumm,,m:mm,m“,um,;m,,‘,nu;u%
T SRI NRISIMHA PRIYA )
s (Organ of the Sri Ahobila Mutt) 2
£ 2 A Tamil and Sanskrit )
E # Monthly devoted to s
Y # Hindu Religion and =z
g # Philosophy. =
- Annual Subscription. Rs 3/-/~
£ Apply to : --
= The Manager,
s Sri Nrisimha Priya,
= ~
= 2. Adiappa Mudali Street,
g '~ Vepery, MADRAS 7

g T g T g g e g TV R g gy g

DRAMIDOPANISHAD SARAM

SRI D. RAMASWAMY AYYANGAR

V. Tte Azhwar

In the previous two articles we tried to
understand - somewhat the consuming
God-hunger and the intense God-thirst
of the Azhwar. Lest the reader should
run away with the idea that there was
no place in the Azhwar’s heart for his
fellow-beings, it is necessary now and
here to acquaint him with the workings
of the Azhwar’s heart in regard to the
world and its denizens. Here again the
Azhwar occupies a pre-emineunt place
among God’s devotees, For he alone
out of them all starts singing for the
redemption of all his'fellowmen.

The first song with which he opened
bis lips is a humble appeal for mercy for
the whole of mankind. Even like the
Rshis of Dandaka who drew the atten-
tion of Sri Rama to the mutilated limbs
of the sages of that place victimised by
the Rakshasa: « iz Qz7 AT in
order to enlist His sympathy and obtain
His promise of redress, Nammazhwar
draws the Lord’s attention to the serious
drawbacks and failingé of humanity. He
starts the Tiruviruttam, his first poem
with a winnapp em or petition, Freely
rendered into English, that Pasuram is
somewhat in the following terms:

“O! You Lord of the Celestials! Who
were born in all categories of living
beings, (bird, beast, man etc.) in order
to give succour to alllife! Pray lend
your ear truly to this humble petition of
mine praying that e all (entire man-
kind) may never more wallow in this
woeful state of false knowledge, wicked
{or evil) conduct, and filthy body.”

and the World

If this is the sentiment in whic‘h a
person who never talked a Word‘ S}nce
his birth. spoke for the first time, 1t 1s 2
sure indication of the compassion resid-
ing in his heart for the whole of man-
kind. It must have been his foremost
thought drowning even the God-love that
had kept him speechless for years. 1f
we compare the sentiments with which
each of the numerous devotees of God,
singing in one language or another,
starts his work, it will furnish a wonaer-
ful study in the psychology of god}y
men. This is not the place to indulge in
that study, however interesting and
instructive it may be. 1 shall content
myself with observing that the seatiment
embodied in the first stanza of
Nammazhwar is exceptional and unique
as no other devotee has started with a
plea and a petition on behalf of suffer-
ing humanity, The Azhwar's compas-
sion for the world is commersurate only
with his love towards God. It is tl?e
objcet of this article to indicate how this
feeling tand mood) is at the back of the
Azhwar’s mind throughout the four
poems of his, coming tothe surface now
and then but ever there as reflected 11}
several places in the course of the 1296
pasurams of his, The first word of the
first stanza of his works stands for false-
hood and the last word of the last stanza
stands for exaltation. If ever any soul
migrated from falsehood to exaltation,
it was Nammazhwar as even the words
used by him indicate.

It is said of Prince Siddhartha
(Gautama Buddha) that his pity and
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compassion for the affliction and woe
that humanity is subject to, made Him
renosunce a Kingship and take to the life
of a mendicant trying to soothe and heal-
He however had not postulated God in
his philosophy., Nammazhwar, whase
compassion for humanity equalled, even
if it did notexcel, Siddhartha’s, indulges
very frequently in heart-felt prayer to
his God to help man to cast off his sin
and partake of the pleasures of divine
Bliss. There are indeed occasions when

he bitterly complains against God and

accuses Him of being selfish and self-
centred not caring for the true welfare of
his created beings. There are again
occasions when fiading that no man
responds to his call to come and pray,
the Azhwar becomes bitter and says
things not very complimentary to man.
Thus in his second work *Peria Tiru-
vandadi” in one place hesays: “Letany
one do anything he likes. Who can try
to correct this wide and diverse world?
Irejoice in the feeling that by the grace
of the Lord of the Devas 1 have been
enabled to wipe out pain and distress
from my mind.” His fellow-feeling,
however, very soon asserts itself, and.
casting ‘off complacency at his own
state, we find him putting in a plea once
more for afflicted man and telling the
Lord that it would be cruel of Him to
expect men to think of Him or come to
Him even to pray for succour. For he
asks * What swff are they made of and
where are they situate? How can you
expect them to be able to think of Mou
and come to You for relief?” He explains
this elsewhere by referring to the pri-
mordial sin that prevents man from even

. bowing his head or clasping his hands

“in prayer (Peria Tiruvandadi 84) and to

_the potency of the senses that are strong

" enough to assail even the Lord’s chosen
-devotees in  Paramapada (1iruvaimozhi
CVIL1,6), o '

This alternation of feeling in the
Azhwar between sympathy for man in
his distress and disgust at his wayward-
ness which persists in putting God out
of man’s thought, word and deed, and
between praying for his own safety and
for the safety of the entire world, is even
more visible from his Tiruvoimozhi.
Here he is even more vociferous in his
condemnation of God’s indifference to
human woes. He is particulariy bitter
in III. 1. 4, where he conplains in this -
wise :

“Already this wretched world is un-
able to concentrate on the freshness and
beauty of Your glorious Form. And to
such a distracted world You have given
a multitude of conflicting and mutually
destructive siddhantas and schisms. If
You, who are bound to protect them
indulge in self-satisfaction and revel in

the freshness and fragrance of your "'

Tulasi garland, will not this wide world
go toruin ?”’ :

It will be hard to excel this passionately-
worded pasuram in the beauty either of
its sentiment or language. That even
during these ecstatic moments of God-
enjoyment, the Azhwar has an eye to-
wards afilicted humanity and never fails
to shed a tear for their inability 1o par- ¥

take of the feast of the soul he is revel- .

ing in, speaks volumes abosuat Azhwar’s

~compassion for suffering humanity. He -

is very desirous of partakingof his God-
enjoyment with his fellow beings. . {qg;

ez A ggs{i’a) He cal's out to them in,}

- the very second Dasaka ‘of Dudsn” of;J

his Tiruvaimozhi, and again in the 6th’’
and 8th dasakas of the first century.i;
Can it be mere coincidence that all these ',
three dasakas are couched in short metre i
quite unlike the other stanzas or can it
be that it was a deliberate trick of langu-
ages indulged in to invite reluctant men

“into the Divine fold by giving them short

b

[ 08)
o

and sweet advice? Be that as it may,
one thing is clear and that is that the
100 dasakas of which the Tiruvaimozhi
is made up are freely interspersed with
pasurams addressed to Azhwar's fellow-
men pointing out to them the emptiness
of human life and the vanity of human
wishes at times and at other times draw-
ing their attention to the greatness and
glory of God and to the pleasures and
ecstasies derived and derivable from
God-life and God-love.

There are several places in the course
of the Tiruvaimozhi wherein the Azhwar
draws God’s attention to the wor'd. The
feelings with which he does so are
markedly diverse, In IV.9. he dreads,
shuns and abhors the world that he sees
before him and prays to God to take him
away and not show him this wicked
world. In VI. 3 the Azhwar Joses. him-
self in the thought that God combines in
Himseli all the coatradictions known to
man. Heis poverty and He is wealth.
He is perdition and He is paradise; and
soon. I think thereis reference to about
32 contradictions and contrarieties talked
of in this dasaka and the Azhwar is
simply amazed at this Viruddha-vibhuti
(Inconsistent state) of the Lord. In VIL 8,
in the course of which also the Azhwar
gives free and full expression to his
feelings of wonder and amazement at the

way the Lord manifests Himself in this .

world, he puts a question point blank to
Him asking Him to divulge the secrets
by which He manages to be all this —
a question to which no answer is vouch-
safed except that Heis *“.ydasiw
#"” — the Hari who cannot be under-
stocd by man,

£
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The Azhwatr’s/desire to probe into the
mystery of the universe, however,
persists till the very end. Almost th.e
very last question that he puts to his
Lord after he is assured of His grace
and feels that he is being taken unto His
Feet, has relation to the continuance of
this world — His Leela-Vibhuti. The
Azhwar slyly asks in X.8.9 «May I
know why You, Who have now deigned
to protect me, leftme in the lurch .aﬂ
these bygone di1ys?”’ — a question which
goes to the very root of the subsistence
of the world. That is & cosmic secret —
His secret — which He has yet vouch-
safed tono man but has left all men 10
solve and answer as best as they cculd.
Even the Azhwar, who at the next step
is to become a Mukta or relcased soul
does not get this question answered by
God. The only aaswer that is furnished
is by the cosmic rejoicing as God
extends [is loving arms and draws the
Azhwar into their fold. ~All the clouds
roar and all the seas dance in ecstasy at
the emancipation af the soul of the
Azhwar (X.9 1). That is ‘the only
answer that God gives to questions relat-
ing to the cause of the world., No
wonder various schools of thought give
various reasons and find various justifi-
cations for the creation and continuance
of the world. The wise man seeks to
get out of it by invoking God's Mercy
and will not waste his life in trying to
solve apparently insoluble problems.
This is a problem that has never been
solved; but it can be very easily dis-
solved in respect of each one of us by
invoking the Lord’s Grace and throwiag

oneself on It as Nammazhwar did.
r



ESOTERIC SYMBOLISM

SRI C. R. SANKARAN

The esoteric significance behind the
terms “poor” and “rich” met with in

Valmiki’s Ramayana (et T@@oT)
in Andal's Tiruppavai (age_rer Pmit
wvremav) and in Subrahmanya Bharati's
Panchali Sapatham (usrsssred susip)
was discussed by me in my previous
article “The Level of Silence” already
‘published in this journal. Now we shall
proceed to . discuss a few conceptsin

similar light in some esoteric literatures
known to us.

It is striking that the enigmatic
.expression poor im spirit is met with in
the New Testament “Blessed are the poor
in spirit : for theirs is the kingdom of
Heaven” (Matt. 5.3.). This pregnant
phrase does not imply destitution in the
material sense.  Nor does it by any
means denote the idea of “weak in
spirit”. It signifies on the other hand,
non-atlachment to things.

“A man who by the strength of his
spirit makes himself non-attached to
things, as though destitute. that is, when
things have for him as little meaning as
if he had not had them and had not
known about them, will be toor in spirit,

“This non-attachment is a necessary
condition for approaching esotericism or
the Kingdom of Heaven”. (Cf. P.D.
Opspensky. A  New Model of the
Universe, London. Routledge & Kegan
Paul Limited 1948, p. 166).

‘Poor in Spirit' in the New Testament
refers to the same idea denoted by the
term sfiOE in Valmiki's Ramayana.
We see, therefore, the necessity to go
behind the terms used in all the esoteric

literatures of the world like the Gita, the
New Testament, Valmiki’s Ramayana
and the Divya Prabandham or Tevaram.

All such books are written definitely
for those who already have a certain
degree of understanding. It ismeaning-
less to expect to read them simply even
as it is meaningless to read simply a
book of mathematics, full of formulae,
special expressions, open and hidden
references to mathematical literature
and allusions todifferent theories known
only to the initiated. But mathematics
is only a science of pure form. It can-
net dictate an answer to what ultimately

constitutes the nature of reality. [t is -

only philosophy in its role 2s the know-
ledge, of reality, as the doctrine of

“being as being” may give or attempt to

give an answer to the problem of the
nature of reality (Cf. Ernst Cassirer, The
Problems of Knowledge, New Haven
Yale University Press, London. Oxford

University Press, 1950, p. 32).

In esoteric literature, there are un- .
doubtedly a number of passages which*
can be understood emotionaily. These
passages can produce a certain emotional
impression, different for different people
or even for the same man at different
moments of hislife. In esoteric litera-
ture, every phrase and every word con-'
tains hidden ideas and these hidden:
ideas are incessantly to be brought to:
light in relation to deep inner experience:

For instance, we meet the following}
statement of Jesus in the New Testament:
“Blessed are they which are persecuted
for righteousness’ sake: for theirs is the
kingdom of heaven (Matt. 5. 10.)

¥

194
i

“Blessed are ye, when men shall revile
you, and persecute you, and say all
manner of evil against you falsely, for
my sake.

“Rejoice, and be exceeding . glad : for
great is your reward in heaven: for so
persecuted they the prophets which were
before you (Matt. §, 11, 12)".

“He that loveth hislife shall lose it,
and he that hateth his life in this world
shall keep it unto life eternal’® (John 12
25). '

«If the world hzte vou, ve know that
it hated me before it nated you.

~If ye were of the world, the world
would love his own : hut because ye are
not of the worlc, but . have chosen you
out of the world, therefore  the world
hateth you.

“Remember the wod that I said unto
you, the servaat is na greater than his
lord. If theyhave persecuted me, they
will also persscute yo1" (John 15. 18, 20).

“Thev shell put yo1cutof the synago
gues; yea, the time ccmeth that whoso-
ever killeth vou will think that he doeth-
Gad Service’. {Johr, 16. 2). ‘

Truly, theesoteric ideas are inacces-
sible to the najority which ¢ stigmatizes
the behavioir of cert:in people as patho-
logical Dbecause it diverges from the
behaviour of a larger group which is
‘normal’ only by the arbitrary standards
of numerical sugeriority”  (Trigant
Burrow, Tae Social Neurosis: A Study
in “Clinical Anthropology”, Philosophy
of Science, Vol. 16 No. I, January, 1949,
p. 33). ‘

We are reminded here of the following
telling lines of Kulasekhara Azhwar

(opgmni) iathis ;ronnen:ﬁon —
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Again Tirumangai Azhwar (Fmiero%
w.agpauai) in his ecstatic hymn exclaims:
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Similarly, Maaikkavachakar (w744
smr###) in - Tiravachakam (& BT FHLE)
says beautifully :
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All these saints were reviled as mad
for their devotion to reality. We have
just seen the esoteric - significance of the
phrase “poor in soirit” used in the New
Testament. Now we turn our attention
fo yet another striking passage in the
New Testament in this connection:

<He that loveth father or mother more

than me is not worthy of me” (Matt. 10
*34, 37).

Attachment to things, to people, even
to one’s own father and mother, is the
chief obstacle on the way to esotericism.
This idea is emphasised still more
further on:

“Then came to him his mother and his
brethren, and could not come at him for
the press.

“And it was told him by certain which
said, thy mother and thy brethren stand
without, desiring to see thee,

“And he answered. and said unto them,
My mother and my brethren are these
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which hear the word of God, and doit”
{(Luke 8. 19-21).

*The term ‘Rich’ in the New Testa-
ment contains the idea of ‘attachmen?’,
sometimes the idea of great knowledge,
‘great mind, a great talent, position.
fame — — all thess are ‘iches’ which
close the entrance to the kingdom of
heaven” (Cif. P. D. Ouspenska, ibid,
P. 176},

“The young man saith unto him, Al
these things have I kept from my youth
up: what lack I yet? Jesussaid unto
him, If thou wilt be perfect, go and sell
that thou hast, and give to the poor, and
thou shait have treasure in heaven: and
come and fellow me.

“But when the young man heard that
saying, he went away sorrowful: for he
had great possessions.

“Then said ]esus unto his discifﬂes
Verily I say unto you, That a rich man

shall hardly er‘ter into the kingdom of
heaven.

“And again 1 say unto you, If is
easicr for a camel to go through ihe e ve
of aneedle, than for a rich man to enter

inte the kingdom of God” (Matt, 19,
20-24).

“*Attachment means in the Gospel sense
of the word a smali, selfish and slavish
feeling. The following passage concerning
the blasphemy acainst the Holy Ghest.
in the New Testament is a striking one;

“Wherefore 1 ‘say unto you, All
manner of sin and blasphemy shall be
forgiven unto men: but the blasphemy

against the Holy Ghost shall not be for-
given unto men,

“And whosoever speaketh’ a word
against the Son of man, it shall be for-

given him! But whosoever speaketh
against the Holy Ghost. i* shall not be
forgiven him, neither ‘n this world,
neither in the world to come” (Matt. 12.
31, 32;.

“Verily I say unto you, All sians shall
be forgiven unto the scns of men, and
blasphemies wherewithsoever they shall
Llaspheme:

¢ But he that shall bluspheme against
the Holy Ghost hath never forgiveness,

but js in a danger o eternal damnation”
(Mark 3. 28. 29).

“And whosoever shall speak a word
against the Son of man, .t shall be for-
'giveﬂ him, but unto 1im that blasphemeth
against the Holy Giost ic shall not be
forgiven” (Luke 12, 10.) ]

“A good man outof the zood treasure
of the heart bringeth forth 7951 things:
and an evil wman ot of the =vil treasure
bringeth forth evil diings.

“But I say unto var, That every idle
word that men shal speak, they shall
give account thereof in te day of,
judgment” (Matt. 1z. 35, 36). P

P. D. Ouspensky (ibid. p 203) takes"
the Holy (xhost to mean gwdin every-
thing.

*If a man does no see this good, if he;
condemns everything irrevocabliy. if h@‘
seeks and sees ouly the bad, if hei 13‘

“incapable of seei ng the good in things'

and people — then this is the HNasphemy -
against the Holy Shost. There are

different types of men. -Seme are‘

~ capable of sceing the good even where

there is very little of it
The parable of the urjust steward refers

to the creation of the tendency to see the

ot
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Holy Ghost or the ‘good’ even where
there is very little of it and in this way
to increase the good in oneself and.
liberate oneself from sins, that is from
evil.”?  (P.D. Ouspen_sky, ibid., pp. 203-
2¢4. :

Gita X, 41 says:

“Whatever being there is, endowed
with grandeur, beauty or strength, know
that it has sprung only from a spark of
my splendour.’

~ o~ . - ey
qaizgfacas egiaagT an
AMIATINE 7 A9 aafsaInTIg )

Sach an attitude presupposes intelli-
gence which natarally leads to the idea
of a Higher Intelliigence to which it
submits.

QESAE TTFIET A1 E TN 330
ag a1 7 TTeAT miationia g I
(Gita 18. 65}.

«Surrendering  all  Diarmas  +and
adharmas first ) come to me alone for
shelter. Do not grieve, for I will release
thee from all sins’,

But lo, intelligence is banished. from
the communistic state to which man is
fast tending now as -a matter of fact;

intelligence is regarded as an-element’

harmful to the community — which in
fact it is! (Cf P. D. Ouspensky, ibid.,
p- 63).

WM

~

This is the neurosis of man today (CI,
Trigant Burrow, The Feurosis of ’\Ian,
London, Routledge & Regan Paul

" Limited, 1949).

“Toa modern mind ideas are an
abstraction from facts; in cur eves iceas
have no existence of themselves, That
is why we get so badly burned when we
touch certain ideas. Uer as ‘facts),
which do not exist, are real, and ‘ideas’
which alone exist, are unreal” (P.D
Ouspensky ibid, p 137)

In esotericism, ideas alone matter. An
unskilled handling of an idea there burns
and consumes evervthing arovnd it If
an idea is taken wrongly, it ieadsa :v:f:m
astray and poisons his hife. Tho o
sounded by the poet Sri Thirsha |

s L N I
F,5) with reference 1 his Naishadiva
:ﬁ' s “ep il e ore s
Kavya (qgdiaifig; applics traly here
o — ar—
auisa @z |wy

“LPL not f\)”"’ pldy h“‘l‘C

Ag=in we are also reminded of the
following tell-tale Sloka from Muran’s

Anargharaghava (3{:}}'«?[2’:
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«“The monkeys have indeed crossed

the ocean; but only the Mantha mountain

“which is submerged to the very bottom,
knows the depth of the ocean.”

Y

o



i Krshna, the Teacher of the World

SRI A. V. GOFALACHARYA, M. A,, M. L.

(Continued from page 254)

2. Krshnais a Vishnu Avatar. Siva-
Bhaktas and exclusive Siva Bhaktas are
numerous. The Vishnu Avatar’s Gita
describing Krshna, Vishnu as the
supreme Being and recommending
Saranagati and all-acts surrender and
Bhakti to Krshna must be palatable to
them. Krshna’s Gitais a marvellously
universal scripture in the inculcation of
Bhakti, prapatti etc. to the Supreme
Deity. Krshnarecommends three names
as the best nam»s of Brahman — Aum,
Tat, Sat are the three names. Their
universality is patent on their face.
Ramanuja and Desika say that Tat is
illustrative for other Sarvanama names
repeated in conjunction with Tat in the
Sahasranama in -the sloka “(1) Eko
(the one) (it) Naikah (the many)
(iii) Saha (he) «iv) Kaha (who) (v) Kim
(what) (viv- Yat (which) (vii) Tat
(that) etc. Sri Sankara says “Tat” is a
very appropriate name for the universal
which is all being, a Sarvanama Sabda.
“Sat” is interpreted by Krshna as mean-
ing (1; Existence (2) Goodness and
(3) Good benevolent activities. “Aum?”,
which sums up within its self by three
letters entire creation sentient and non-
sentient and the pervading Creator, all
cosmic activities in all states of consci-
ousness and indicates by the last Ardha-
matra Nada the Transcendental beyond,
bas no savouring of any particularisa-
tion. It also means “Yes”. Sat is asti
and Aum alsois a non-particular univer-

sal affirmation. Krshna’s omission of
himself in this enumeration is surely
notéworthy. The Gita has been dear to
Saivas and Vaishnavas alike and also

to those who are neither Saivas nor
Vaishnava, Gita day and Krshna
Jayanti -celebrations are universal.
Abhinavaguptacharya, the great author
of the “Sulochana” on Dhvanyaloka and
a great Maheswara and Siva-bhakta,
has written a very excellent commentary
on the Gita which was criticaliy read
and enjdved by Desika. He loved and
worshipped Krshna as His dear Lord Siva
himself. In Chapter 18, slckas 61t063
he says that Iswara-paramatma is not
other than Krshna and this great truth,
Rahasya of Rahasyas. Guhya of Guhyas

is arrived at after collectively consider--
ing all the pramanas. He says with

passion - that when the Simhakisora,
Krshna Iswara is sitting in the hearts’
cave, the Indriya deer dare not attract
and distract men’'s minds. His descript-
jon of Krshna as the lion «ub is compa-
rable with Goda’s Tiruppavai opening

“«Yasodai llamsinzam”. Thz peroration

of Professor P N. Srinivasacharya ir‘x‘r
his “Essentials of Hinduism” that “The
Gita summons all humanity to accept its
spiritval hospitality as expressed in the
immortal words “whosoever worships 1n
me whatsoever form reaches me through
that form’ is absolutely true. Krshna
sets out various kinds of practisers  of
‘spirilual Yagna practices. H: says that

“all these know the truth of yagnas and

become wholly purified by those pr:ﬁc-
tices. Sri Sankara says “that the man
who denies that Krshna is the supreme
being is a Murkha”. Krshna is “Sankgra
of the eleven Rudras”, ‘Vishnu of the

.Adityas”, “Skanda of all army-comman-_

ders’’. He defines Brahman as

~
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“Aksharam Paramam,’ echoing the
definition of Yagnavalkya in his upadesa
to Gargi known as the Aksharavidya
which the Sutrakara affirms in his
Aksharadi Sutra. He leaves the choice
between the Visvarupa form of the
supreme and the tormless Akshara,
Anirdesya, Avyakta for upasana to the
devotee himself. The manner and form
of the Deity or the formlessness of it, is
left to the choice of the devotee. “Yata-
bhimatadhyanam” is recommended by
Patanjali. “As the devotee likes and
chooses” is the yogasutra which is an
e-ho of Yogeswara Krshna's advice in
the Gita Vikalpa, the devotee’s choice,
is the Sutrakara’s advice ia respect to
the choice of anyone of the various
Brahma vidyas found in the Upanishads

The Sutrakara s statement in the ' sutra

“Yatra Ekagrata Tatra Aviseshat” in
respect of choice of place and posture
for Dhyan a practice may apply also to
the form of the Alambana Deity for
Dhyana. Passionate love, ever spring-
ing up and overflowing, is required and
the commonsense advice of Yogeswara
may well be “choose a form of perennial
love to you".

3. The other great world teachers
were mere teachers, They were not
God. Of course the Koran is believed to
be God’s own production; but Mahomad
was the teacher a1d the prophet. A very
pious and cuitured friend told me orce
that the statements of Krshna -Fall at
mv feet and seek refuge in me and
them” might not be strictly good taste.
I gave an answer which satisfied him.
Krshna takes care frequently to describe
himself impersonally as “He” and
“That”’ © Slokas 61 to 63 may be taken.
“Iswara is seated in the hearts of all.
Seek refuge in Him alone” ¢Tam Eva
Saranam Gachha'. You will be blessed
with permanent establishment in Moksha

peace by His Grace *Tat Prasadat”
Krshna’s “matbhava’” is “Tatbhava”.
His Matbuddhayah: Matchittah is Tat-
buddhayah, Tat Atmanah. His Mat
Arpanam is Brahmarpanam. “Mam
Ekam saranam vraja’ may be well
understood “Iswaram Tam Mam Ekam”
from the immediately preceding sloka’s
context, The Brhadaranyaka charming-
ly says that the Brahman said and felt,
“Brahman is me”, Brahman is ¢I".
I am not a personal individual ., I am"
the impersonal all Brahman, or, rather,
the *all” is me’” “Krishna’s “Vasu-
devassarvam”. ‘‘Vasudeva is ali”, is
the echo of the Chandogya “Sarvam
khalu Idam Brahma” and “Aitadatmyam
Idam Sarvam”, culminating with the
famous peroration “Tat, Tvam, Asi,
Swetaketo”. The word Svetaketu mean-
ing the bearer of the white flag, repeated
a number of times hoists the flag of all
unity and peace on the Veda parvata
Crests, namely, the Upanishads for the
nations and men to be guided by. The
Gita is never tired of stressing this all-
unity passion and the elimination of all
ill-will to one and all, Krshna evidently
expects the word Vasudeva to be under-
stood in the way Vidwans understood it,
namely, the Supreme dwells in all and
everything and all dwell in Him".
Arjuna’s address to Krshna Visvarupa

as “Sarva’” “the All” voices the same
truth and vision thereof,

Keen and subtle and heated discus-
sions of Vediec acharas, dhdrmas and
tatvas with severe dissections of the
words of pramana texts were common
amongst the large body of Veda
scholars from before the days of Krshna.,
The Gita was to become the great
Vedanta pramanaprasthana. It would
be dissected and strained severely in
the name of ‘interpretation’ by different
groups of Veda Vedantic pandits. Such
severely critical and ratiocinative Veda-
vadas were common in India indulging
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in scholasticism from . long before the
advent of the Gita. The gvarding of
the Gita essentials, we would add, the
Gita universals, from the fires of severe
scanning from the rival stand-points
Dvaita, Advaita etc., was surely a very
great difficulty. Sri Sankara at the
opening of his Bhashya refers to the
existence of many previous commen-
taries. Advaita, Dvaita, Visishtadvaita

~and other Bhashyas have been written.
Sri Desika about the close of the Tat-

parvachandrika states that Bhashyas
have been written by Pisacha, Ranti-
Deva, Abhinavagupta, Sankara, Yadava-
prakasa, Bhaskara, Narayana Arya,
Yagnaswami' and a number of others
(Parassatam) more ‘than a hundred.
Having read them all, he declared that
all of them agree ahout the fundamentals
of the Gita, namely, that Vasudeva is
the - Parabrahman of the Gita, that
surrender—saranagati - to him of oneself
and all one’s life actions is the road to

‘Mukti. He finds this synthesis and

harmony in the numerous commentaries
on'the Gita written from various different

- standpoints. - The supreme liberality

and universality and - tolerance of Sri

= Krshna, who as the God and -Teacher of

_ry‘ﬁthe Umverse could not but adopt that
" universally tolerant attitude liberalisad

‘the outlook of the varjous’ ‘commentators,
St hberahsed Desika, an uncompromis-

S ing and - unyielding adherent of Sri

3 Ramanu;a s Bhashya so much as to make
~ him see and declare the . unanimous

' agreement on the Gita essentials. He

- also dec?ares that Sri Sankara, rxghtly
s underqtood as he proves by citations,
holds the tnew that. Karmasvarupatyaga
" ixs permitted on]y to the ~sthitapragnas
. absorbed completely in’ Brahmic’ enjoy--"
meat and that ‘when out of the samighi )

condttmn 4nd retur'amg to the ~world-

covery of Sri Sankara’strue view is made
by a critical study of Sankara’s Gita
Bhashya. Sri Desika, therefore, declares
that the two systems are at _one in this
important matter.

4. The'Gita is counted as an inde-
pendant Vedanta-prasthana —one of the
trio. It is revered asan Upanishad
which draws the milk from all the Upa-
nishad cows and contains their essence.
It is a Sara Upanishad. extracting the

Sara of . all Upanishads, the milkman

being the Divine Gopala. Sri Desika says
charmingly in “Subhashitanivi’” “*“a
‘Gopala’s songs came to enjoy the high
destiny of being ranked among the

‘Vedic Upanishads”. The Gita words of

Keshna, “lam a Vedantakrt, not_',:a
Vedavit only” “Vedantakrt, Vedavit
Eva cha Aham”. = With regard to the
Veda’s purvabhaga, He can only claim
knowledge of them and their meaning :
but with regard to the Vedantas, He can
humbly claim authorship of some

Vedanta. Was not this Gita an Upa- ~

nishad, Vedanta ? The Vedantas are out
and out expositions of peace, harmony,
uilitv. *“Santis, Santis Santih” is the
inevitable essential for Vedanta teach-
ing, study etc. “Rise and Fight" has

10 be the burden of this Gita song. Can

any Upanishad advise and 1mpel the

- making of bloody war? Can Vedarmc

peade and the docirine of redchmg

Moksha by  peace - santi - and peace -

alone admit of harmony in the slightest

degree with the exhortation to plunge .
:“jntc the most bloody war? - Who but

Krshna, the Ocean of peace, ai} love

"and - sweetness  and the great God to

whom nothing is impossible, cou\(h have
achieved: such an 1mpossnblmy with

what. wonderful -success any g;:xtxcal

e L - 4
awarenﬁss and dCthlty condmon ~_reader of the Gita canaot but ’wotfjder at

‘:ssarupatyaga ‘of .- prescribed essential
Yharmas is pot permxssxble. : Thxs dis-"

“every step?  The critical ‘readed could

jf'nko'trbﬁtl.* exclaim ~at the end of every
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sloka “adbhutam”, “atyadhhutam”
“Hrshyami muhurmuhuh” like Sanjaya.
In the first place it was absolutely essen-
tial that the war to be fought was totally
inevitable, “Apariharya”, to use
Krshna's language. It was not enough
that the Pandava’s cause was righteous
on which there could be no two opinions
— the only supporter of Duryvodhana
was his gambler sncle. But it was also
necessary that every avenue for peace
and peaceful solution should have been
explored fully. Krshna was the guardian
angel and the protector of the Pandavas
and he was cosely allied with them by
birth and marriage. On the other side
were his kinsmen who were also allied.
Discarding the loudest and most piteous
protests of bitterly weeping Droupadi
for whom * Krshra always had the
greatest tenderness and consideration,
He set out on His peace mission select-
ing a maitri muhirta  Vyasa in his long
epic thinks this a very important circum-
stance and mentions this Krshna said
there were two factors: (1) Daiva and
(2) Manusha prayvatna  He would use
in all sincerity snd earnestness the best

human effort. Xnowing Duryodhana’s
incorrigible evil intentions to the Panda-
vas He said He had not much hope of
persuading Duryodhana but He could
not but make all possible efforts for find-
ing peace and averting. bloodshed
amongst kinsmen. [t may be asked,
Krshna being the Daivam Factor, why
He could not use that Daivam power.
Krshna does not give the answer directly
in this context. but His Gita gives it
and the answer is clear to a Vedantin.
“Prakrtim Yanti bhutani Nigrahah kim
Karishyati” Every man whether of
Daiva or Asura sampat — the wonderful
two-fold classification of “humanity by
Krshna has “Free will to decide for him-
seli’. If he had not that freedom he
could not be made responsible for any
action of his.  Any number of Gods
could not dissuade Duryodhana against
his own all lite harboured hatred and
jealousy of Pandavas. Krshna therefor®
was right in not trying to use his Daiva
power which must end in failure.

(To be continued)
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Peace of Mind

By N K. Bamblzamu, M. A, LL. B,

A certain devotee is calmlv lving in
his bed. His‘wife comes all of a sudden,
and utters ctrtain words which cut up
his very vitils. For the time being he,
suffers frem acute mental angwmsh.
Presently he feels tempted t0 give vent
to his feelings. But Ah! God has given
man a toague to sing His greatness and
mutter lis great name, not - to utter
words which.are nothing but filth of
mind. He desists from speaking to her,
and bezins to mutter the great mame of
God iistead Graduvally his mind gets
cleared up of the filth of mental anguish;

and the following verse of the WAFEIEI
flashes before it :

- paT: wiami gzRiga fgf o
WA, SRIANA Feza qeEr |

God is in the heart of all; and all
move as He moves them He thinks his
wife is moved to utter those words nct
of her own acrord but by God. Itis no
fault of hers. She is not to be blamed.
Whyv, then; God made her utter such
words? A washerman strikes clothes
against a slab of stone: A goldsmith
cuts up and hammers gold. Are these
persons wise and God foolish? No, no!
God, the fountain-head of all wisdom
can never be so. The devotee thinks
there js filth is his mind. God wishes to
remove it. He thinks his soulis a shape-
less lump. God wants to give it the finest
shape. Is he not then the most fortunate
of men?
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Music

By
SANuII‘ VISHARAD SRI N. R. BHATTACHARYA

(Contd, from page 183)

{The author has been assoriated for 25 years with leading musicians of India,
Institutions for advancement of Music, and also the AIR.)

HISTORY AND WGRKS (Legendary Period)

The earliest history of Indian music is
in-a rather obscure form and bas a back-
ground of legends and myth. Music was
developed on Vedic lines and the theary
was hanced down from the Vedas. Itis
no use writing lengthy remarks about
the literature of that period in this small
article. The most important historical
work about which I have referred in my
previous article was the Natya Sastra
written by Bharat Rshi, a Sage. .

After this period a long time passes
_without good work on music. Vedic
hymns were only the verses of our
Hindu music, performed on occasions

- religious or festive by the singer-priests
later known as the temple singers. Barring
the Natya Sastra hardly any reliable
record for a faithful history of the early
Hindu period is available.

We have some works like “*Sikshas’ -
and ‘Pratisakhyas, but they do not carry

us very far in our quest for a knowledge -

. of the music of those days. After Vedic
times we come to the age of the Eoics
- and then to the ancient dramas. Here
we have ample evidence of the height
attained by Hindu music. It had by
this time, we find, two simultaneous
categories of science and art and was

" being taught as such The nature of -

.the . actual exposition in the form in
which it then existed is again not very

e -clear and we cannot say thh any :xpprecx-’ o

i ‘able’ authority that the science of - music..
.. then was this and not that. - It i3” worth

P

. split in Jau gave birth to the system
"fRagas and Raglms whxch came into

mentioning here that the names of
'Ragas and Raginis, their form and
structure are nbowhere mentioned in
these works. Modern critics have tried
to explain this by the supposition that the
nomenclature had not come into
existence then.

To my mind the solution of this pro-’
blem may be that the chanting of hymns
by the senior priests must have been

on particular syllablss and words
extended over a fairly long duration of;
time - with modulatior of voice with®
intermediary pauses with the melody
and rhythm causing barricades which’
resulted ultimately in the creation of
Ragas and Raginis witk an increase in .

scale. The mention of two most impor-

“tant parent scales, and in all. funda-

mental harmonies of 18 Jatis, are found
in some of the works on Szman Chant,

These works mention each parent 'scale;
as I8 Jatis and 14 of these were dcnved

by mere transposition and the remammga :
4 were obtained by the fusion of the twqi
parent scales. Music was thus classi-
fied into 18 Jatis or broad groups. Finer .
- distinction was, however, necess ary and :

was evolved at a later stage, when it was
found that two or more songzs of thq

~ same Jati could not be ‘suhg wih anﬁ
marked dxffereuce detectable br the

ear. R > ;
[am of the opinidn that this‘ fukthz%
2]
4

. AT
a
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existence between the I0th and I2th

century.

Between Sama Veda and the works of
succeding writers we have some works
like Sikshas and Pratisakhyas as I have
mentioned before; but they do not give
much information to us as none of them
are available in their original form now.

Rev. Pobley writes in “The Music
of i1ndia"” as follows:—“Once upon a
time the great Narad Rshi thought within

himself that he had mastered the whole -

art and science of music., To curb his
pride the All knowing Vishnu took him
to visit the abo-de of gods. They entered
a spacious building in which wegre
nnmerous men and women we:ping over
their broken limbs. Vishnu stopped and
enquired of them the reason for their
lamentation. Thev answered that they
were the Ragas and Raginis created by
Maihadeva but that a Rshi of. the name

- of Narada ignorant of the true knowledge

AN

of music and unskilled in the per-
formance of them had sung them reck-
lessly, their features were distorted and
their. limbs broken and that, unless
Mahadeva or some other skiltul _person
would sing them properly there was no
hope of their ever being restored to
their former state of beauty. Narada,
ashamed, kneeled down before Vashnu
and asked to be forgiven.”

_Mr. Fox-Strangways in his. book
“The Music of Hindustan” mentions
another legend as follows:—“With Narad
Rshi who first heard the laws of music

are associated Tumbury, the first singer,

and Bharat, the first to draw up rules
for the.drama of which music formed a
large part. Of Tumburu it is said that
he increased the scale in which the
Sama Veda was chanted from five notes
to six' or 'seven. The treatise which

purports to record the doctrines of the
Narad Siksha is probably of the later
date. The stage_of the art which it
describes is identical with that referred
to in the Panchatantra, the text of which
may be approximately dated A. D. 1,000,
and gives no clue whatever to the
achievement of Narad of the legend.”

I have mentioned one or two legends
in order to enable the readers to know
what actually formed the basis of our
ancient music. There are many other
legends some of which give very inter-
esting clues to our ancient music. We
may not be surprised if a document
were to come to light showing that music
of which we read in Bharata Natya
Sasira existed many centuries before.
Grammarian Panini who was alive when
Alexander the Great was in Taxila
f323B.C,) while commenting upon
NRTYA (Verb meaning to Dance and
Noun meaning the art of dancing)
m:ntions twanams=s as the authors of two
sets of Sutras on dancing namely Sitalin
and Krsasvin. Instrumental music had an
equal importance with vocal music as
we gather from references to our ancient
music and from these we gather the
names of  s2veral masical instruments
many of which are obsolete today. Some
of these are Dundubhi, the ordinary
drum; Adambara — another kind of
drum: B4iumi-Dundubhi —earth drum

. made by digging hole in the ground and

covering it with the skin; Vanaspati—
a wooden drum; Aghati —a cymbal used
to accompany dancing; Kand-Vina —
a kind of lute; Karakari - another kind
of lute; Vana, a lute of 100 strings; Vina
proper which we s°e ;xLL:ﬁ.hw day;
Tunava, wooden flut @Ww‘aqdeﬂh

reed flute; Bakura T‘pd\of
which is unkno
- v

In Ramayana &\ad about tne
followmg mstrument&—"ﬂgegrml)undlrb!f;, )

..
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Mrdanga, Pataha, Ghata,.Panava,

Dindima, amongst drums, and Mudduka’

(brass trumpet),  Adambara (Clarionet)
amongst the wind instruments.  Vina is
played with bow or as a plectrum, The
term Vina was then used for .all string
instruments.

. Pox-Strangways mentions in his book

“The Music of Hindustan” about the
legendary period of Hindu Mythology in
the Chapter on instruments as follows:-
“In Hindu legend other instruments can

scarcely be heard for the din of the drum. -

It beats the night watches, heralds
- proclamations and preludes the sentence
of death. Porus (Purusha) posts “the
~drummers with the infantry and archers

" behind the elephants, which are accus-

tomed to thesound and are not alarmed
by it; and Dionysus in his turn uses
cymbals and drums instead ef trumpets
in making signals, in order to deceive
~ the Indians. The King of Kanauj pro-
gresses accompanied by several hundred
men with golden drums called ~Music-
- pace-drums”, beating one stroke at each
step. Of another it is sa[d *“When King
~ Devanampriya practises righteousness
the call of his drum {Bheri) has become

eousness i

There are mdny allusions to the- five.

;great sounds’ (Panchdmaha Sabda, an
ﬂ-honour conferred by kings on the

'ﬂgreatest ‘of their servams in which the

:f"gong and cymbdls These . were sounded

'fdrum (‘Nagara ‘Tammata, Damaruka) :
-is assocxated with various forms of horn

in front of a chariot which is occupied
but behind one which contains no
occupant. The car went solemnly round
the place and up the Kettledrum road.
They sounded the hundreds of instru-
ments - it was like the noise of the sea.
Brahmadatta finds a mountain hermit
who is annoyed by the -elephants, and

presents him with a drum. If you beat

upon this side your enemies will run
away, if you beat upon that side they
will become your friends. The following

_remunerations are interesting:— ‘One
matter’ for the sacrificial vessel, two to

the horn blower, four to each of the five
dancers of the temple, twelve to the skil-

- ful Pallama who built the temple, and

fourteen to the drummer. It is indeed
very interesting to learn these legendary
aspeets of the ancient instruments abou;‘
which much more can be said.” :

I have chosen this subject for this

article due to the reason that many:
ancient legends and myths relate to a
_great background of our classical music:
which. although it has chaanged its -
original form considerably, is still having
"the same- finer sense. It is of great’

2 summons not to war but to' right- - importance for the students doing

research work on Indian music as well as
:to"the musicians who give practical
demonstration to know the true, ancien'i?‘
and legenda ry backgorund of our
classical music. [ want to continue: tlmsv4
article further and Jeave it at a place
from where authotities on music can
makea «rood link Ap of the work done

4m the medneval pr*rxod o a
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Sri Krshnam Vande Jagadgurum

SALUTATION TO SRI KRSHNA, THE TEACHER OF THE UNIVERSE.

G B S

G.B. S. is dead. Long live G B.S.!
- G.B.S. was no atheist as will be
evident from a study of ‘Saint Joan’ and
‘his *Androcles and the Lion’. He was
; a creative evolutionist.
“The Intelligent Woman’s Guide to

Socialism and Capitalism” and “Every-
body’s Political What’s What’ are his

“ best known political treatises.

As playwright, social thinker, philo-
sopher and satirist he has influenced
the thought-current of his generation as
few people have done As a critic,
dramatist. man of letters, humorist,

_social philosopher he was the present
- world's greatest entertainer and teacher.

He strove hard by his immortal plays
and prefaces to wake up man from the
slumber of false ideas He waged war
against time-honoured traditions and

- made men think.

The pricker of bubbles and the des.
“troyer of-dubious platitudes will always
be associated with his sparkling wit,
brilliant irony and rapier-like repartee.

He called himself greater than Shakes-
peare. - He challenged public attentlon
by his paradoxes and egotisn.

He sympathized with Indian aspira-
tions and struggles.

After his visit to Russia, he consi-
dered Stalin to be the ablest statesman
of Europe and that the world would have
to follow the lead of Russia in adoptmg
the Soviet system.

He advocated simplified phonetic
spelling which he maintained would save
two months, working days per scribe per
year.

G. B. S. was the greatest intellectual
of his times. He belonged neither to
England where he lived, nor to Ireland
whose citizenship he claimed, but to the
entire world. ‘

In spite of his *Back to Methuselal’,

death knocking at his door was no
unwelcome guest. :

The people of all lands mourn his
passing away. His works will never die.




“BHISHMA and SRI KRSHNA”

Bhishma was a rigid all-life ascetic-
Brz_:thmachari. Born as the eldest son and
heir to the throne, he while a young
bachelor renounced the kingdom and
also married-life and sclemnly took the
vow of auster ‘naishteika-urdhvaretas-
Brahmacharya’, which drew forth the
exclamation “Bhishma! Bhishma!” from
the gods above — ‘terrible! terrible!®
wh.ich gave him the new name of
B.hxshma. He was ‘terrible’ not only to
h'xs enemies in the battle but also to his
‘indriyas’ (hrshikas) and the six internal
and eternal enemies of man namely the
passions, kama, krodha etc. Krishna
- was the most loving and beloved
husband of 16108 wives and used to
be at one and the same time with every
one of them personally, Ia his. early
Gokula-life, he loved countless Gopis
and was loved by them. Of course, he
was ‘hrshikesa’ and ‘yogesvara’ always,
whether at Gokula or in Dvaraka When
- Parikshit in his mother’s womb was
vb?,ing burnt by Asvathama’s _astra,
Krshna solemnly affirmed and swore on
bis all-life Brahmacharya and by the
_ truth of that affirmation brought Pari-
- kshit back to life. He did not use his
divine power but relied on the truth of
- his affirmation, evidently. intending to
correct popular misconceptions. He is
proverbialty called ‘Nitya Brahmachari’,
7 T:h.is -was the bare truth about him; not
a joke assupposed by some. If Krshna

.-+ was ‘hrshikesa’, ‘master of his own
.- -‘indriyas’ and the ‘Indriyas’ of men. as
" stated in- tne Gita, Bhishma was a terror

woman, When the Bharata war
was over. Bhishma lying -on his bed
of arrows was absorbed in loving-
Krshna-Dhyana, Krshna was deeply

“touched by Bhishma’s absorption in

Himself unmindful of the intense bodily
pain of the numerous wounds. Krshna
was Himself absorbed in Bhishma-
dhyana in return and said so to Dharma-

-putra who wondered as to what could be

the object of Krshna's Dhyana when he
found him zbsorbed in a trance. In the
Rajasuya he gave his decision that
Krshna should be given the first honour

in the great assembly of Rshis and

Kings. When Sisupala protested,
Bhishma declared that he sat at the feet
of great Rshi-saints who were very elo-
quent in their praise of Krshna as the
Supreme God. Sri Parasara Bhatta and
Sri Vedanta Desika in the opening of
their Sahasranama Bhashya and Rahasya
traya Sara, say that Bhishma is the
greatest Apta-teacher and his declaration
in the Rajasuya and the Sahasranama.
about the greatness of Krshnd, is of the
highest authority. Bhishma narrated
the story of Krshna from ‘before the

. creation of the cosmos and passionately

to his ‘Indriyas’, He is put even before -

* Hanuman in ‘the counting of two great

., conquerors of Stri-Kama: Austere ascetic

- as he “was; Bhishma yielded to none’ in

+ his passionate love-devotion to Krshna.
. They loved .each : other ' passionately

.mmore - intensely " than. . man , and

"described the prior Avatars and also ti{é:

story of Krshna from his childhood.
Bhishma began bis narration with the
statement that Krshaa had passed
through many, many births. “Pradur-
bhavas Sahasrani Samatitani'’ Krshna
remembered his Bhakta - Bhishmgs
narration and says in the Gita ‘Bahuni.
me vyatitanii Janmani’ Bhishrifa

‘describes Krshna at the opeaing s

-sSahasrs Sirsha purusha’ in the manner

of* the Purusha-sukta. Bhishma in hfs '

‘Jong narrative draws our attention

‘many points’ about Sri Krshna which ke
appreciated and loved. He wasa great’
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teacher and intended his naration to be
a’ teaching to Sisupala also to rouse his
sub-consciousness of his past and convert
himint‘o a Krshna lover as he was
before the curse of the Kumara munis.
At the end of his narration, he declared
that Krshna was never in his mother’s
womb. nor was he ever born Narada
rising from his seat on the close of the
narration exclaimed: ““He who objects
to Bhishma’s declaration will be a
‘jivan-mrta’. After the Rajasuya Sabha
the next occasion for close contact
between Bhishma and Krshna was in the
thick of the Bharat-war. On the third
day of the war, Bhishma promised to
Duryodhana that he would fight so
furiously as to compel Krshna to take up
arms which He had promised Duryo-
dhana not to do  The question now was
whose vow was to be broken. Bhishma
was fighting most furiously and the
Pandava army was being destroyed on

ca colossal scale. Arjuna was not able
to prevent the destruction by Bhishma."

Krshna found that it was dangerous to
look 01 as the total destruction of the
Pandava forces at the hands of Bhishma
was certain. “Nasti Yaudhishthiram
balam”, he cried and leaped from the
chariot ‘raising his Chakra and ran
towards Bhishma. the earth quaking
under his trampling feet JATIILON:
e T Bhishma was cool and unper-

turbed and addressed Krshna a most
beautiful sloka:

UR{E TSI gk anreg & Y73 wedg
S@El AP qrAa FIHRAMT WA JaaeT
& I

“Come ! Corme, My lord, looking at me
with your lovely lotus-petal-eyes which
fea~t my eyes and heart. May it please
you my great God, I utter my namas
to you. Oh! Lord of the Cosmos! Throw

me down from my chariot with all vour
might and place me at your feet which
are the goal of ail souls.”  Bhishma
enjoyed Krshna’s advance toward him
more as a love advance. Did Krshna
want to separate the soul of his loving
Bhakta from his bady for passionately
embracing it and wuniting it with him
eternally’ Was it an ‘abhisarana”?
Bhishma wused the wupasarga ‘Abhi’.
The redness of the blood in the
lotus-eye was enjoyed as a token
of laove. Whether it was anger or love,
the reddish eyes just then were beauti-
ful and lovely to the great Bhakta
arrayed on the oppasite side by cruel
Fate. Arjuna leaping down from his
chariot, begged Krshna ‘o come back
and took him back te the chariot.
Bhishma could not forget this incident
in which Krshna preferred the keeping
of his Bhakta’s vow which was diametri-
cally opposed to hisown. He refers to
this charmingly with gratitude and love
in his last swan-song in praise of Krshna
recorded in the first Skandha of Sri
Bhagavata. The stotra of the old saintly
Hamsa was literally a swan-song. The
third day scene was repeated on the 9th
day. Bhishma then thanked Krishna
saving, “You have demonstrated to the
world that I am unconquerable except
by the lord of all the worlds”. What
great honour!.”

In the Gita Krishna tells Arjuna togo
to great seers of the truth and sit ‘at their
feet and acquire Brahmic knowledge and
discipline. Bhishma was waiting for the
advent of the ‘Uttarayana’ for quitting
this body. Krshna was anxious to have
all the knowledge of Bhishma about
Dharmas including ‘Moksha Dharma’
recorded for the benefit of the world
within the short period of life left to
Bhishma. This great opportunity could
‘not be lost for the world. Krshna hurried
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Dharmaputra to run to Bhishma and get
his Dharma-teaching daily at Kuru-

kshetra which was more appropriate as °
“Dharma Kshetra. Krshna went with

him, Just then Bhishma whose bedside
was attended by Vyasa and other great
Rshis, had completed his great stotra
of Krshna. known as ‘Bhishmastavaraja’
(Chapter 56 of Santi-parva). In the last
sloka of the stava, he pictured in his
mind, his own passage to ‘Moksha’

. giving up his own ‘pramnas’. Sri

.

Sathakopa muni pictures up his own as-
cent - to ‘moksna’ in the ‘Suz visumbu’
decad (@s1psf #1iuswfl apRai) and. sang
one more de ad afterwards closing with

the statement that he was most lovingly

enveloped by his Lord’s embrace which

~was to last for ever and  which quenched
“his insatiable God-thirst . which Sri

Parasara Bhatta describes as Krshna-
Trshna.: The Santiparva and the

- Anusasana parva together form a _third

of the Maha-Bharata. The teachmg was
given in “a few days by the dying old

. Bhishma' before a most distinguished .
. assembly which included Vyasa and
" Krshna. ~Krshna 'said, ‘You are the
- reservoir . of :Dharma — knowledge

and of saintly character, [bough you
were surrounded by. numerous beautiful
_ladies in the Kaurava palace I can
declare you were a perfect *Urdhvaretas’,
" “Bhishma said he was too feeble and the

f“;_;arrow wounds were - giving him acute
~.pain~ Krshna  blessed him with full,

physmal strength freedom from pain,

rand also - *Divya gnana'. He was

parncular about the teachmg “coming
. from" thshmas saintly lips.  The

7% teachings of Bhishma have the force not

anly:'of_ his" authority ~ but also of the -
- authority . of Krshna and Vyasa who

*

Y

considered it a privilege to have a
*sravanam’ of moksha dharmas from this
great seer, They valued ‘sravanam’ as
much as pravachanam. Bhishma bad
learnt the Sahasranama from the author
Vyasa himself and he refers to it in ‘his
Rajasuva speech ‘Devo nama sahasra-

van” ‘What if Sisupala called him a._

few bad names!” The great Rshis sang
a thousand glorious names of him.
Shortly before his demise, bhe taught
Yudhishthira the Sahasranama which

from that time has been sung countless

times by countless people Bhishma

_possibly intended it as a Sahasranama

archana of Krshna in his dying moments,
in the presence of Krshna Himself..
Started under such holy auspices by this.

‘grand old-bhakta in the Kurukshetra, the

Sahasranama recitation has become a
perpetual all-India religious ceremonial.
When Bhishma had finished bis

teaching, the assembly gave hima few .
days of solitude for his concentrated '}
dbyanam Krshna and the Pandavas and -

others came to him again on the advent
of uttarayana and kept him company
in his last moments. Sri Bhagivat has
recorded his last, stotra which is
matchless for its Krshna-passion and

- grandeur. He prayed for perpetual pure’

and unalloyed ‘Rati™ in Krshna, and he ~

particularly prayed in his last slokas 2]

for the intense ‘Rati- bhava’ of the Gopis. |

He expressed his admiration for the 3

Gita sermon delivered just before the
-Old Kunti prayed to Krishna for
'Ratl in him. Krehna Himself is very. i

fond of ‘atmarati’- (Soul-love and - soul-

enjoyment) and strongly commends it in %
the Gita. The expnsition of Bhishma'sij,

’ N . A
' -swan-song is reserved for a later article. 3‘5
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| VARA VARA MUNI -
His Place in the History of Sri Vaishnavism

. By P;of.,B.’ V. RAMANUJAM, M. A.

“{This year the Tirunakshatram of Sri Manavalar mamuni fell on I3~II-I950./ —Ed,

The history of Sri Vaishnavism in
South India, in common with the history
of several other religions, falls naturally
into four phases or periods.

(1) The Revelational phase (correspond-

_ingto the period of the Azhwars i. e

the Hymnist Period).

(2) The Philosaphical phase (corres-
ponding to the period of the early
Acharyas from Nathamuni to Sri

Ramanuja).

{3 The Organisational phase (corres-
ponding to the period of the Acharyas
of .the Post-Ramanuja epoch ending with
Pillai Lokacharya, Sri Vedanta Desika
and Vara Vara Muni),

(4) The Scholastic phase (correspond-
ing to the period of the Acharyas of the
later .Guruparamparas of the different
schools and Mutts from Vara Vara Muni
to the present day).

That these stages of religious evolution

k  are natural,. can be easily explained.

For, the starting point or the basis of
all religions is Revelation which is

.embodied in the several scriptures of the

world like the Vedas, the-Zend-Avesta,
the Bible, the Koran, etc. In respect of
Sri Vaishnavism in South India. this

Revelation is' embodied in one of the -

world s - richest devotional literatures,
namely, the songs of the Azhwars.

Every rehglon develops a Phllosophy

of its own in 4 natural attempt to explain

.the true meaning of Revelation. True

hilosophy is indeed that. which ratio-

nalises and gives meaning to Revelation
though strictly in conformity with the
true nature and content of such revela-
tion or religious experience.  The third
or the organisational phase follows natu-
rally the Revelational and the Philo-
sophic, as a result of the need for spread-
ing the Truth behind revealed religion
among men. This phase is, therefore,
characterised by expasitions of the Philo-
sophy of Religion both by ths spoken
and the written word.

Up to this point it will be found that
religions. in general, show a distinct
dynamism in their evolution. Then, we
come upon the fourth stage, when this
dynamism gradually gives placetoa
comparatively placid stage of preserva-
tion of what has been achieved so far,

" Even worse may happen, as in certain

religions the unfortunate development at
this stage his béen the emergence of mere
Scholasticism often giving rise to rigid
and competing forms and consequently
sectarianism in the fold,

As poted already, the history of Sri
Vaishnavism in South India reveals all
these four stages of Revelation, Philo-
sophy, Organisation, and, lastly, the
Schelasticism.

Vara Vara Munit or Manavala Manuni
belongs to that very significant and
creative epoch. namely, the Organisa-
tional period in its history. His great-
ness, and that indeed which distin-
guishes him from the earlier - Acharyas,
with the exception of Sri Ramanuja,
consists in the fact that apart from
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giving a clear exposition of the Rahasya
Granthas in his lucid co»mmentaries, he
devoted most of his life to the institution
of several religious sees in important
centres of Sri Vaishnavism in South
India. Rightly bas tradition acclaimed
him as the last of the glorious line of
“Purvacharyas’’. ’ :

That these institutions, which were
intended ta be the living centres for the
propagation of Sri Vaishnava religion
and philosophy. have become at best
formal repositories of tra dition today only
reveals the general tendency of religions,
after a certain stage of creative evolution -
and progress, to lapse into dead. forma-
lism, if not definite decline.

The following brief sketch of the life
of Vara Vara Muni has been attempted
. mainly with a view to emphasising the
part played by him in the creative ¢poch
in the history of Sri Vaishoayism.

Accbrding to the Tenkalai Guru-

parampara Vara Vara Muni was the
ninth in apostolic succession  from
Emperumanar- (Sri Ramanuja) through
~the line represented by Embar. Bhattar,
Nanjiyar, . Nampillai., Vadakku.Tiru-
vithippillai, = Pillai. = Lokacharya and
- Tiruvaymozhippillai  He was born in -

Thrvkkoerukar - (Azhwar - Tirunagari),

famous as the birth-place of * the saint

o Nammazhwar.  His date  of birth has

- been . fixed beyond ~any doubt as the

- austerism ' {4), Nakshtra ~tMula:, the
S 'month Asvavuja,inthe year Sadharana
“{Saka 1298). *His father was a pious Sri
<* Vaishnava Brahmin - of Tirukkurukur .
<~ and his 'mother, . Sriranga Nacchiyar,

~hailed from Sikkil Kadaram, near Tirup-
* - pullani in the inodern Ramnad District.

w

~_Itissurmised that - the ' birth of the

B Acharya occured in his father's home'in

 Tirdkkurukur “"and not in_his mother’s:
‘Fesidence in Sikkil Kadaram becavse

the latter place in the Madura—Ramnad
District was roughly between 1324 and
1372 under the occupation of the
Mohamadans, and censequently the
entire family had shifted to Tirukkuru-
kur for safety.

®

After early education in Sri Vaishnava
lore under his father. he had the good
fortune to become the disciple of Tiru-
vaymozhi-Pillai, under whose initation
and direction he devoted his life as a
Grahastha to the service of Sri Rama-
nuja instalied in a special shrine by his
Acharya in Tirukkurukur. It was then

‘that Vara Vara Mun: earned the endear-

ing title of “Yatindrapravana”, and is
said to have composed the Sanskrit
work “Yatiraja Vimsati™. .

It was again at.the bidding of his
Acharya, Tiruvaymozhippillai  just be-
fore his demise, that Vara Vara Munt
left Azhwar-Tirunagari for Srirangam to
take the work of Dravidamnava
Pravachana so dear to the heart of the
Purvacharyas.
. e

After a period of stay in Srirangam. he
went on pilgrimage to Kanchi, where,

“after initiation in the Sri Bhashya by

Kidambi Navanar, he himself  is report-
ed to have expounded the great work for’
nearly a year in that city. v .

On his return- from Kanchi to Sri-
rangam, Vara Vara Muni took up the
Sanyasa Asram -and got .the name
“Azhahiya Manavala Jeer’”. From now
began a period of intense religious acti-
vity which attracted the eager attention
of several Sri Vaishnava scholars and
savants from far and near like Vanama-
mdlai “Ramanuja¥ J2eyar, - Pattsrpiran

Jeevar, Knil Kandidai Annan etc all of

whom came to acknowledge him as their
Acharya. . : : :

‘Then came his pilgrimage to Azhwip
Tirunagari, and- the fruitful contract
there with - “Ayi’" from -Tirunarayana-
puram (Melkote), from whom he learnt
the exposition of “Acharya Hrdayam™.

i

il

s

4- By name qugsnﬁyml.cu ljaymim,ﬁfmréma ’

* names mentioned above ar
+ the presiding deity of the 1

2

The *-Yatindrapravana Prabhavam,’,
the traditional source for the life of
Vara Vara Muni. gives an account of
several miracles purporting to show that
he was an avatar of Adi Sesha. But ‘to
the cr_itical student of history, what is
more important and worth recording is
the founding of several centres for the
propagation of Sri Vaishnavism and the
organisation of worship and kainkarya
In rmportant shrines in the region

That the Jeeyar had by then become

23

the acknowledged leader of a large
number of Sri Vaishnavas is revealed
in part of the work which narrates in
detail the meeting of a local Bana Chij:f-
tain and the Jeeyar on the banks of the
Vaikai on his way from Srirangam to
Azhwar Tirunagari. This incident finds
striking corroboration in the local ¢ in-
scriptional records of the period inci-
dentally establishing the authenticity of
the work itself as a reliable source for
the life of Vara Vara Muni.

*

Pudupper Tllayavall’ Venkatacharya,
pp. 158—160.

“Yatindra Pravana Prabhavam” (Telugu Script), edited by Vidwan

and Puduppalli Tiruvenkatacharya.

) The account as given in the text may be briefly narrated here. On
his way to Alwar - Tirunagari with his followers, Vara Vara Muni happened
to halt at Kudal the classical name for Madurai). There, the chieftdlin of
the place, a certain Mahabali Vanarayan, met the Jeeyar, who graciously
made him his diséjple. The party feft Kudal to proceed to Alwar Tirunagari
carrying the Jeeyar in a palanquin. The chieftain, who had become earlier
his dxsc_lple, had not only joired the escorting party but also carried the
palangmn for some distance as one of the palanguin  bearers. This act of
devothron was revealed to the Jeeyar when he alighted at dawn for his morﬁing
ablutions on the river bank. The chieftain, besides, requested the Acharya to

» accept from him the grant of the village adjoining that spot by name

“Muttar_‘asar}”. On his accepting it, it was renamed “Alagiyamanavala Nallur”.
The chieftain then left, the party proceeding to their destination.

i The inscriptions referred to are the inscriptions of the Bana Chiecftains,

who had a long and chequered history in
Banas ruled over the region known

South India. In the 5th century, the
as  awBruf3w 5. At first they

-were chieftains under the Pallavas. On the decline of Pallay

.ab'out the first half of the 10th century, and during the time of Pa:;m:lx;sr%n}llzg
itis said that the Chola defeated two Bana Chieftains and handed over their
territories to the Ganga King Prithvi Pathi II. At this time, Bana territory was
called PurmburssrduTg. comprising portions of the modern. North and South

Arcog Districts.

During the 11th and 12th centuries, when the Pandya power rose and

Chola power declined,

) the Banas became the feudatories of the Pandvas. O
_them is said to have established his seat e oalleg

of authority either at a place called

g@s'ri&/{ or at & mnvad 5y 3srévwéo and thus founded a new dynasty of the
anas. This conclusion is based on the inscriptions of one o7 6y w3 T 9¥Y) By 7 w831

ruling in the territory adjoining Madura

1, found scattered in @ waardwiaGui,

Faursvevrenfl, @ g7 ud Lesris and other places. They are assignable to the 16th

century (Saka Era.} (Rifer article by C.

Venkoba Rao, Asst. Epigraphist, in

“Sentamil” entitled g@g\asmnmm Gsreman dated 5th August, 1906.)
e

The Bana Chi
been one of his ancestordi

My valued frien i%Sri T. P, Palan

ain who became the disciple of the Jeeyar should Jhave
i

iyappa Pillai, B. O, L., Readerin {Farml,

Sri Venkateswara Orient « Research Institute, suggasts that he may be identi~-

fied either with Pmiwredm
Carommius @ sw 5y Tussn

lity.

13720 Berpeurey Dyauwrsir or his successor G575
1iso mentioned in inscriptions of the period. The
%gmﬁcant as showing their devotion to *“Vishnu”,
\!
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It was after his return to Srirangam
from his southern tour, that another Sri
Waishnava savant by name Erumbi
Appa met Acharya -and became his
disciple that has given us a beautiful
account of the daily routine of the
Acharya's life in Srirangam in his work
named “Dinachari” {(£or+7). This to-
gether with his other work the “Vara
Vara Muni Satakam” form additional
sonrces for the life of Vara Vara Muni.

The traditional account of the avatara
of the famous ssfwsr Sloka —

SIS rTarn s SaITeniE onaEy |
adteEaavl T°% WETIREL giRa b

at the close of Vara Vara Muni's dis-
course on the #% in the Srirangam
temple attributed to the authorship of
Sri Ranganatha Himself need not be
detailed here. This is said to record
the climax of - his career as Acharya.
when the Lord Himself acclaimed him
as His own Acharya. ~ . S

" The following were the eight chief
disciples (Ashtadiggajas) of Vara Vara
Muni. (1) Vanamamalai Jeeyar 12)
" Pattarpiran  Jeeyar - (3} Tiruvengada
Ramanuja Jeeyar (4" Koil Kandadai

+ “Annan. (5 Prativadi Bhavankaram (6)

"»"Erumbi Appa (7) Appillai (8) Appillar,

..~ Vara Vara Muni’'s contribution to the
7 literature and philosophy of Sri Vaishna-
~- vism consists mainly in his illuminating
- commentaries on ' the chief Rahasva

" Granthas—the “Sri Vachana Bhushana”,

3f.the ,“‘Tatvatraya””and «Murnukshup-

 padi”—and on the “Acharya Hrdayam”

of Azhagiyamanavalapperumal Nayanar.

- He is, besides, the author of the commen-
__taries on the “*Ramanuja Nootrrantadi”

 name “Tatparya Deepam”, (5o gt

and a - “portion - of “*Periyazhwar-Tiru- '
: - His commentary on the Gita -
J-idj"

.

Zuwk) is not now extant.  The other
works of his are the “Upadesa Ratna
Malai® and *Tiruvay mozhi Noorrantadi”
in Tamil verse, and “Devaraja Manga-
lam” and “Yatiraja Vimsati’® in
Samskrit.

" A-word abnut the commentaries on
the Rahasya Granthas will not be out:
of place here. Sri Vaishnava tradition
holds that the Divyaprabandhams of
the Azhwars are the quintessence of the
Vedas and the Unanishads. Considering
that the main works of Pillai Loka-
churya and his brother Azhahiya-
manavala pernmal Navanar were in
the Sutra style {Prose), the commertaries
of Vara Vara Muni mav indeed be’
deemed to be the Bhashyas of thls.
Sutra literature. . This will be in close

conformity with the development of the

Vedic Literature. throug,;h the Upanishads
the Sutras and the Bhashyas in a.
Series. i

The great contribution of the Purva- .
charyas from Nathamuni down to Pillai’

Lokacharya, Sri Vedanta Desika and
Vara Vara Muoni, has been to systema--

~ tise the religion and philosophy of Sri

Vaishnavism throfich the twin prava-
cHanas. viz. the Sri Bhashva and the
Dravidamnaya Pravachanas. The Achar-
vas of the two schools of Sri Vaishnaz
vas (I do not like to call them two schools

‘of Sri Vaishnavism) have shown thg

highst possibilities to which the two
can reach. As is clear trom their works,

there was no fandamental difference

the “Darsana” as such as .expoundég
bv ‘them. . If any thing onlv a certain
*Yojana-bheda’ is said to have ekifé-
ted among them. It is-our duty to

~ recapture the spirit of their teachings,
" catch” up thé¢ main trends and rei

establish the unity "and universality
that were the essential features of St

:;_‘V_aisbiiavisrﬁa up to the times of the
P el |

eat purvachuryas.

3

How’is the Solar Month “Dhenus™ for you?

GOCHARA PHALA (16-12-1950 to 13-1-1851)

(By “SOWMYA") (Jyotishabhushana)

{The stars impel but do not always compel. Man can make or mar minor matters
and modify major events by ¢ffort.) —Ed.

MESHA RASI (ARIES):—
ASWINI, BHARANI and Ist quarter
of KRITTIKA.
The general conditions seem very

satisfactory and the good results en-
joved durine the last month will have

"slight modifications owing to the adverse

position of Sun. Mars and Mercury
during the first halt of the month while
the latter half gives entire relief and
full satisfaction Some may have to
face despair, pain, enmity on account
of monetary transactions, bitter feelings
of the elders. There is the likelihond
of hindrances in some matters, or un-
just imputation. The latter half will
bestow success in occupation, gain of
wealth and fame.i

Some will gain dharma happiness,
and wealth; get over disease and enemv.
Some are likelv to Tace disgrace even
when they speak with care. Sun and

"Mars should be mitigated to get over

the unpleasant happenings.

VRSHABHA RASI (TAURUS):—
2nd, 3rd, and 4th quarters of KRITTIKA
the whole of ROMINI and the first
two quarters of MRGASIRSHA

Even though. everything seems well,
the surroundings do not appear satis-
factory. Some are. likely to suffer from
disease, wife will not be in good
humour on account of ill  health:
difficulties from relatives might cause
disturbance to the mind; or the death
of a close relative or friend might up-
set certain programmes. Some may
walk without strenath on account of
defeat or loss of money; weakness of
bodily tissues; and worries in journeys.

Some may experience unjust imputation,

\ .

creation of enemies and’ difficulties;
while some may be threatened with
loss of status, position, or health anc
money. Some may have to suffer
disease of the eye. disease due to Phlegm,
The latter part of the month will
bring in a happier turn of events with "
gain of house, happiness, fame. honour,
and mesting of long expected friends,

MITHUNA RASI (GEMINI):— 5
3rd and 4th quarters of MRGASIRSHA
the whole of ARDRA and the first

three quarters of PUNARVASU

Some slight disadvantageous changes
in respect of health, finance, fear
from the actions of women and wicked
friends might cause some anxiety.
Some will, experience fear in journeys,
disease of the stomach, despair, fever,
fatigue, loss of blood, loss of honour
and moneyv; some mayv have fear of
being deprived of good friends, wealth
and wife and the mind will sometimes
be tempted towards wicked acts,

The last week of the month confers
victory, gains. son, money and cloth;
satisfaction to intellect and skill;
various gains, cheerfulness steadiness
and hapniness; position of command,
success in undertakings. gains, a new
status. honour, and wealth of an exalt-
ed kind; fame, honour, and gradual
relief from dependgncv.

KATAKA RASI (C“}NCER):——-
The last quarter of PUNARVASU
and the whole of PUSHYA
and ASLESHA
The planets Mars, Jupiter, Venus
and Rahu are not well placed during
the month. They cause domestic

quarrels, loss of money and friends.
Mental cares and other minor diseases:;

R%!
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loss of splendour, fears, misery, temp-
t~ions, threatening. of imprisonment,
ilness, dangers or loss in journeys,
hatred from women, and gain of
wicked friends.

Sun and Saturn are good for the
whole month, while Mercury alone
varies in its results. The good in-
fluence of sun clears off illness and
sorrow, destroys foes; gives a new
status, heap of wealth, joy, health
and cheerfu'ness; fame and success
in undertakings Mercury during the
first fortnight and the last week confers
popularity, triumph and eminence;
prosperity, mental happiness, and
acquisition of wealth. Saturn promotes

“wealth, servants, pleasures from houses

and property, cure from disease,
success in all uandertakings and also
gains even great foes to his side
The planets Mars, Guru, Venus and
Rahn “should be propitiated to get

- over the difficulties.
- SIMHA RASI (LEQ) =

MAGHA and PURVAPHALGUNI, and

the first quarter of UTTARAPHALGUNT.

Some may suffer troubles from illness
and enemies; troubles may appear to
come but will pass away ; suffering from

- wounds, enmity, theft and disease:

quarrel with the son and wife, dishenour,

~ disputes, hatred, loss of  pride, and

strength ; heavy expenditure and warious
troubles. Health of the family might be
slightly affected.

During the latter part of thé month one
will be free from enemy from fear and
quarrels, gaining coral or copper -with

- gold. None can look upon him with dis-
.. favour, and treat him with dishonour.
. :There will be gain of desired objects
--and happiness, glory, health and mental

happiness, acquistion of wealth; fine
food; flowers vehicles, . sweet Words

= 'mtelhgence and cheerfuluess with wide
_‘knowledge, : :

3 ;“KANYA RASI (VIRGO)

- 2nd, 3rd and 4th guarters of -
UTTARAPHALGUNI HASTA and
. the first two quarlers of CHITRA,

”Tl::e planets Mercury, v enus “and Rahu

thhout obstactes.

relief in all matters. There is the possibi-
lity of suffering. from various diseases,
meeting with obstacles in the way of
enjoying health, wealth and good family
life; litigation, and disputes; troubles
from enemies, fear troubles from the son,
physical energy apt to wither, enmity
and theft. Quarrels with the son or wife,
loss of station, profitless conduct, dis-
favour, might cause uneasiness m mind -
for some persons.

Troubles from fire or poison,  separae
tion from f{riends and relatives, loss of
friends and house, leaves the country
with ao benefit of money, feels wretched,

trouble from a sharp weapon or Vayu -

and heavy expenditure will mar the
peaceful living when the dasabhukti:
results also are unfavourable. If Raja-
yoga resulis are -2njoyed there wili be
prosperity to the relatives, friends and:
fanily with gain of money, honour
praise of one’s character and charitable
disposition. ' . ;

TULA RASI . (LIBRA):—
3rd and 4th quarters of CHITRA
the whole of SWATI and the first
3 quarters of VISAKHA

‘The planets Mars, Saturn and Rahua
do not favour much during this month.

They cause fever, and diseases of -

the stomach evil from forceful contact
with wicked men, debility, loss of zeal
in undertakings, series of calamities.

The planets Sun, Mercury, Jupiter.
and Venus are well placed and are;.
powerful to bestow a . heap of wealth]?
health, destruction of foex, . esteem,'

dharma, a higher status, home and’;

friendship; bonour, , praise . of one’si:
character and happiness of  women:
and children; gains servants, auspicious.
acts soch as marriage etc.,. birth of:

~a son or grand, son,  gems and. hi gq
quahﬁcatxons such as edacation. hero

ism etc., victory over foes, position of}a

command death of “the enemy. Some::}.
© will wield power equalto that of godsi]
- On the whole 'the month wifl be spent*"

vmh better progress than the prevxous,

one “in all respects. By appeasing,
‘the planets Mars, Saturn and Rahug

‘one is sure to have a bnlhant career

%7 .

VRSCHIKA RASI (SCORPIOY: -
The last quarter of VISAKHA,
the ‘whole of 'ANURADHA
and JYESHTHA

The planets Sun and Jupiter for the
whole month. and Mercurv during the
first 'half of the period are ‘badly
placed Thev are capahle of giving
loss pf ‘wealth, victim of :deceit, eye~
disease, profitless labour. fear, an'uety.
dishonour, vnjnst blame, misery, various
troubles . from relatives. no peace ia
village or forest, disgrace. false impli-
cation and loss of relatives.

Mars, Venus and Saturn are very
well- .placed during ‘the month ‘and
Mercury helps good enjovment from the
middle of the manth. One gains from
a wrongful person or'a voung boy. bodily
splendour, position of authoritv. honour,
happiness, food and gold: birth of a
child or grand child. wealth, grain. royal

horour. welfare of the family, gains,

a fair lady. a new status. in a temporary
appointment ‘and promotion if already
on ~a permanent footing. ;

By~ anpeasmg Sun Jupiter and Saturn,
one will enjov very good life without
any ohstacles or difficulties Those having
Rajayoga results will not be much
affected by the evil influences: but will

-only experience slowness in all matters,

"DHANUR RASI (SAGITTARIUS):~~ .

The whole of MULA and PURVASHADA
and the Ist quarter of UTTARASHADA-:

The planets Snn. Mearcary, TJapiter.

~and Mars do not favour much while

Venus. Saturn and Rahu are excellent
during the month. The evil influences
destroy  prosperity, produce stomach-
ache and chest pain and  send one
onl-on travels; sorrows of -“separation
journey, htngahon asthma,and anxtety,
wicked words, taIebearers “énemies,

* changes 'in opinion ‘by force and fear,

deprivation of property by force asin
dacmty and in journey, ‘dishonour, no
gain of monev, grief; -troubles from

- loss of position, obstacles in under-
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takings; loss of one’'s relatives a3.
wealth; trouble-some - journey and log
by fraud. .

The beneficial planets Venus and Saturn

and Rahu bestow bliss with fragrance
and flowers and cloths. gain ‘' of bed,
house, furniture with good food and
drink; birth of a child =r a grand child,
wealth, - grain, Royal honour, welfare
of the family. happiness; new employ-
ment, prosperity and success in uander-
takings.

- MAKARA RASI (CAPRICORN):—

2nd, 3rd and 4th guarters of UTTARA-
SHADA, and the first half of -
SRAVISHTHA

Men of good conduct succeed in their
attempts. Others are likely to “suffer
destruction of actions and their -esults
by unexpected turn of events caused by
unreliable  persons. Some  might
experience suffering from obstacles
from the authority fire. serpent, poison,
weapons, loss of money, consamption,
defeat, wicked words, enemies. depriva-
tion of property by force ; even virtuous
acts not possible on account of enmity.

Jupiter and Venus alone rgmain good
throughout the month and they bestow
wealth without troubles from the enemies,
gond family enjoyment, a new status
with the birth of son and appreciation
in employment; money and clothes.
gains gold, silver and other forms of
wealth, study; and prosperity every-
where. Persons having a verv good
dasabhukti will be devoid of the evil
results and those having adverse influen-
ces in dasabbukti will have to apoease
Sun Mars, Mercuy, Saturn and Rahu.

" In very hard cases Apamrthyu Japam
.and Siva Sahasranama Paravanam will

give much relief.

KUMBHA RASI rACQUARIUS) :—
3rd and ath quarters of SRAVISHTHA,
the wiaole of SATABHISHAK and
the ficst three quarters or
"PURVABHADRA.,

Jupiter and Saturn continue to produce

‘the same results as in the previous

month. Sun and Venus are excelient
throughout while Marcury is thelpful
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first fortnight., The

loss of % ount up in order to
talons ¢ ‘bles and misuader-
Wnes* to pacify some
hatr : excited while some- .

~orrying the mind,
- loss of wealth Joss of
sce, difficulties in the village,

» with relatives; abandoned by

.< and son; mind tempted to mean
acts, and anxiety from relative or servant,

By the influence of the -planets Sun,
Mercury and Venus something good is
sure to be enjoyed and consequent gain
of a coveted position, honour, prosperity,
freedom from disease ; happy with gains
of money birth of a child or grandchild,
p)easure_‘ marriage and similar auspicious
cglebragxons in the house. Health condi-
tions wzl} be improved and the present
status will have an advantageous turn in
the right direction. Mars, Jupiter and
Satura require mitigition to bz freed
from smafl any temporary diffi:ulties.

MEENA RASI {PISCES) :—
The last guarter of PURVABHADRA, the
whole of UITARABHADRA and
‘ REVATI.

During the month und i
er review Jupiter,
Satarn and Rahu ace not favourable:

Sun,‘ Macs, Mercury and Venus give the
maximum beneficial results,.” One may
proudly drive a car but come to grief,
Travel in foreign lands with anxiety,
change in bodily colour, fruitless
troubles, and threatened lass of wife and
son might be.the experience of some
persons,

Gradqa!ly the beneficial results’ will
take their course of action as victory and
gradual success gain of men and cattle,
gold, and silver with fine clothes, victory -
all round, enjoyment as thatof a bee in
a forest of fiowers. Honour, birth of son,
employment, gaias land, copper or gold,
energy aad splendour. ‘

Some will be free from the bad actions
of the enemies, with gain of money,
$uccess in occupation, gain of wealth
and fame, favours from friends, success
in undertakings. The outlook for new
schemes is excellent and many will be
bene?itring financially through  the
marriage. partner To wards the end of the
month journeys are probable and one of
them might lead overseas If not, a close
friend as a visitor from abroad is likely
to be received and accommodated by het
last week of the month., Finances fluc-
tuate a good deal, and the month wil be
gladly spent on the right side.

" aeum—————
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. General Predictions
: {JANUARY 1951.) ’
_ By MAKAR_AGURU (6th Dec. 1950)
{To Makaragury alone goes the credit for the contents of this article) Ed.

WAR .

~ January 1951 is a very impartaht
maonth, Fron} its commencement the
~whole world is expected to be in the

~+. melting point. It js very probable that by

- the end of December 195 the Third

- World War would start but mostly abgzt
- the 22nd December 1950, Marshal Stalin

- and similarly Premier Liaquat Ali Khan*

: .7: - are waiting for a favourable ‘opportunity b
- . and they would get an opportusnity b;’,

- ’tyivha#t‘r;%‘zz@{(}grcq_any, France, Czeckoslo-
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vakia, Yugoslavia, Greece, Turkey
Dardenels, Black sea, Kashmir, Ladak.
Tibet, Nepal, Bhatan, Sikkim, Assatnii
Burma, Manipur, Formosa, Kores, and}
Japan all become active and longitude §
and latitude of these places indicate
devastation by war. Mr. Atlee has gone'l
to Washington for smoothening matters ..
b_ut the planetary position is not indica~ t
tive of such smoothening and so war bas &
ecome - mostly  unavoidable '‘now.-
General Mac Arthur was born on 26th -

};»nuary _xSSo,aboug 2, clock in. the
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morning. His rising sign is Vrschik.
Rahu and Sukra are in Dhanus second
house. In the third house are Ravi and
Budha, in the fourth house is Sukra, in
the fifth is Sani, in the sixth is Neptune
in the seventh are Mars and Pluto. In
the 8th is Ketu, in the 9th is the Moon

. and in the tenth house is Uranus., This

planetary position-indicates that he will
launch war. Pandit Jawharlal is advoca-
ting Shanti and that. with Durvodhana
and Sakuni, Every fighting nation 1s
blaming another as aggressive. The life
of the Security Council is very short
now and those who are hoping against
hope of progress and prosperity of this
Security Council will find that this child

- which is already suffering from Tuber-

culosis will die shortly.

The first war started due to Saturn
and Neptune semi-sextile with Neptune
and cenjunction with Pluto and at the
same time Shadashtak with Uranus. A
stmilar position iscropping upa gain due
to conjunction of Saturn and Neptune,
sextile with Hershal and semi-sextile
with Pluto. These aspects are in the
Months of December 1950 and January
1951. At the same time Hershal forms

“parallel with Pluto. There will be some

1ull from February till October 1951. But
from October to December 1951 again
serious fighting will commence.

INDIA

In the month of March 1951, Pandit
Jawaharlal’s horoscope indicates facing
of troubles—differences in the cabinel.
Hon. Deshmuk and Munshi—no wonder
if they resign due to differences. Food
trouble will be at its highest in December
1950 and January 1951, This will create
great differences in the Cabinet.. Accor-
ding to Hon. Deshmukh's formula, the
exepnses will not be reduced in foreign
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January.

embassies. This will also be an_other
cause of difference resulting in_resigna-
tion. The differences with I_’resxdqnt
Tandon will also widen to breaking point
and the Prime Minister’s position will be
made delicate. The Congress election
which is put down for November—
December 1951 will be postponed due to
above mentioned troubles all over the
world and India. Food trouble_ will
remain till January 1952. There is no
wonder if even Prime Minister Nehru

resigns.

The important dates in the month of
January are 6, 7, 8, 21, 22, 23. On these
days the trouble in respect of the above
items will be highest. Those who are
born about the I10th of any month and
especially in the month of Ma_rch, June,
September and December will be the
sufferers in one or the other way. Such
people should be careful. They will have
to face trouble for finances, business
and family affiairs. There are very few
chances of success for such geople
because their condition of mind will be
in a chaotic state, nnable to underst.and
what course to follow, which is the right
and the wrong one. This applies o any
sex and any age. X

This is the General outlook for the mooth
of January 1951, .

The PRICES will soar high inspite
of doing everything in the month of

The month of February is a very
important one in respect of political
debacle of the world,» commerce and

‘business affecting ‘every individual,

person and nation. ~ "

RESERVE YOUR COPY FOR THE
'NEXT ISSUE. -
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FROM THE WATCH TOWER

BOQUETS TO SRI KRSHNA SABHA.

.5 Years Sterling Record of Selfless
Service.

‘Bombay, 12-12-%0

‘A large apnreciative audience at
Matunga broke intn a snontaneous cheer
here last night .when Sri Krshna Sabha
couferred the title of “It has a Purana-
Tatva Vimarsana Vikranta” on Rasa
Ratnakara .Vidwan Satakonacharya who
gave Bombav 3 delightfvl weeks of dis-
courses on the Srimad Bagavatam and
Ramavanam.

With ‘the close :of :this fun~tian Sri
Krshna Sabha comnletes § vears of “tire-
lcss work done with the z=alous heln of
several local members and the asssar~¥a-
tion of ‘eminent persons - of the .ealibre
of Sri V. V. .Srinivasa ‘Avvangar.
President -of .the Sabha ‘Executive
working Comittee and Sir S, Varada-

‘ - chariar Presidentof the Sabhas Buxidmg

Fund Committee.

As its Vice-Precident in 1947 Sy
A. S, lvengar launched a Gita Society
in London to focus the blond shot eyes

-of BEurope on the Tmmortal Message of
~the Gita. This is the Sabha’s first step

towards propagating the Universality
of the Gita to the smrnuallv sick. and

‘unhannvy West. As is well known. Sri

Ivenra’rs insoiring inangural address

T, ~on this orcasion reaches new heights in
- religious

hteraiure_ and - has . been

. rublished in full in the Sabhas ]947A
o ;.Gol'uiashtamx Souvemr

P Y R LR R RN
GemersusansasesionRPic ey

at Place.................
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* Last December, the Sabha presented
Sri Vedanta Desika’s. classic Sanskrit
drama. ‘Sankalpa Suryodaya.! before’
a packed house filled to overflowing.
The conflict of the divine and demonaic
forces in man constitutes the mnvement
of :this Play. Premier Kher. who was
present, congragulated the talented asrtis~
tes of both sexes belonging to different
faiths and provinces ‘on .their snlendid.

cultured teamwork. Here. he felt was
a most hanvy augury of the harmonious |
shape of things to come -as also most
definitely for the full-fledged develop-

ment of the Sanskrit language.

The Sabha celebrates Sri  Javanti
everv vear on a grand scale. with dances
music, and Snuvenir nublicatinne The .
high light of ‘this vears nrogramme in.
Sentember was a beautiful expoqxt|0n3‘
by -Dr. P. 'N. Srinivasacharya. of the .
hasis of 0 'r worship of That Beauty of -
Beauties, ‘Krshna.~=so aptly described
as*the Life-blond of our men. and "’ the.
Heatt-hlood of ovr wnmen’. =~ :
leétnres in' Bambav care 'cur’rentlv being, %
summarized  seriallv in this- the
Sabha’s one~vear-nld puhlication. —SRIT iz
KRSHNA. aime1 to cater. to cosmono- i
litian tastes. SRI KRSHNA., is a cultural &
and spiritual monthlv  magazine in
"English alreadv having a far-flung,
record readershin of over 10,000 fans all
over Asia and abroad.

Readers v;nﬂ we are sure pray for
the Sabha's continued success, and join.
us in w»shmg it a long hfe of frmtf";
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