P;izes for ‘articles on | ’[\
Sri Krshna, the Teacher of the. World.
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Articles in English consisting of*-petwean 1500 to
2000 words on the above subject are invited from—-—

1. Students in High Schools;
2. Students in Colleges, and
3. Others.

For the best articles from each of these ’categories,
one prize will be awarded. The prizes will be in cash-Rs. 20/-
for students in High schools, Rs.30/- for students in
" Colleges and Rs. 40/- for others. The three best articles
awarded Prizes will be published in the Jjournal. The
articles sent by those who do not get prizes will not be
returned. They may be published without any payment if
the Editor decides to do so. Only those who are subscribers
to Krshna, or remit the price cf this issue at least along
with their articles are entitled to compete for the prizes.
No correspondence will be entered into in regard to the
articles or the prizes. :

The articles should be sent so as to reach Mr. A. S.
" Iyengar, Commissioner of Labour, Wellington Cinema Build-
ing, Dhobi Talao, Bombay No 2, who has kindly agreed to go
through themand select the best and whose decision will be
final, on or before the 31st May 19507 . The-.prizes will be
sent before the 30th June 1950. o T
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'ADVERTISE IN SRI KRSHNA -
| The circulation'of this Journal is among profninent people and includes ‘ .
ills actories, Business Houses olleges, - High-schools and ultural M . , o g
it "’ y  odia T::iefe ishnoldoubt t?xat the { The Neul Indld Duelnq & D"ntmq works
Tardeo, BOMBAY

ment to your Concern. The
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Institutions both inside and outside India.
Journal will be an excellent medium of advertise
rates of advertisements are as follows :—

Yearly. H, Yearly. Quarterly. Monthly.

i. Back Outside Cover

e e

o

(Full Pzge) Rs. 600 320 175 75
2. Front Inside & Back Inside , _ ,
Cover (Full Page) 450 250 135 60 . _
3. Inside Page (Full Page) 350 200 115 45 ﬁ Silk, Yarn
150 go - 30

4. Inside Page (Half Page; .250
and

For advertisements in double colour please ask for rates.

Please fill in the Order Form below and benefit yourself
same time benefitting a good cause. . ’
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THE BUSINESS MANAGER,
" ¢Spi Krshna’® East 11 Street,
~ - PUDUKKOTTAL. (5. i Railway)
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Dear Sir, S o L 7
' Please register our name.for the publication of the
- enclosed advertisement in your monthly for one/three/six/ | ']
~twelve months. I]We enclosea cheque FOr RS o C R
Théblo_ck,forgigsgrtion is sent by separate registered m‘ - of

e : s 'Yoursj'faithfully’ | - | ”"
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DOULATRAM DYEING |

&

BLEACHING MILLS
Mogul Lane Upper Mahim, BOMBAY.
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-~ Proprietor:-
DOULATRAM MOHANDAS,
Dyers, Bleachers & Dealers In

Cotton Textiles '
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SHOP:-

GOVIND CHOWK,

M. ]J. MARKET, BOMBAY.
Telephone No. 20257
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CHAMPION

SOAP CHIPS
~ AND

“n-1” BAR SOAPS
ARE NOW AVAILABLE

1A
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INDU OIL & SOAP COMPANY

Byculla Bridge - BOMBAY
Phone: 40687-27563 '
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SECOND TO NONE

SHREE i HOSIERY WORKS LTD,

9l GHODBUNDER ROAD, .
BORIVILI. -
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MANGALORE
JEWEL_L_ERY WO RKS

(Prop. K. A. SHANKAR RAO)
1¢, BAIMDIWALA BUILDING,

Lakshmi Napoo Road, Matunga (G. L. P.), BOMBAY.

3% Goldsmith and Diamond setters

% South Indian Jewellery is our speciality -

g% Strict adhefence to delivery time

Good craftsmanship assured at moderate
charges

The Saraf Ol M\lls (ompanu Limited

4

~\

Phone : l Managing Agents l Phone :

Office : 31422 |

.

l'

Kishandutt Dwarakadas | Factory: 142577 |

Oilseeds (rushers Oil Refiners and Lxporters

Manufac‘?urers of

- Paints, Soaps, Linseed Oils
. and Edlble QOils

325, qubadavi Road. BOMBAY (INDIA)

|

| bacories: BOMBAY - NAGYUR - UARDHA |
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Ballard Estate,
BOMBAY

§ | L Managing Agents— |
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- Brass & Copper Sheets
L] L ] §
i Brass & Aluminium Utensils {g
For Indian and Export Markets M
« %

:
. |
) / §
5 ‘ KAMANI METALS & ALLOYS Ltd.
2 4
L KAMANI ENGINEERING CORPN. Ltd.,

KAMANI BROTHERS LIMITED,

{ Kamani Chambers, Nicol Road,
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SUORT INDIAN WDUSTRY |
THE HIND SILK MILLS, |
'. LOWER PAREL, o F -
. BOMBAY 13. | |
L= — = Jl\ |
’ ’ TRY —  TRY — TRY |
 BELI RAM CHAMAN LAL | -
. - 306. Princess.Street, BOMBAY |
| | o Wholesale &‘Qetail |
b . Chemists & Drdggists.
S The Cheapest Shop o'fBor’nbav‘ -




DENATURED and
RECTIFIED SPIRIT.
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i OUR X
) Walchandnagar Sugar Works i
Z‘ and" 2
X Agrlcultural Industrles i
% Manufacture ' E
= CRYSTAL SUGAR 5
5 REFINED G. N. OIL i

UNNIEZTAINE
Il

For paxt:culars please write to:
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to pre-war production of quality materials

Phonix =
Pheenix Z/ /
_ BRADBURY =

=
g@l%%ﬁ?ﬁg

/////
%&%%%

W g—j under the /Ve(() naine %
W HEAD OG- . [A(mw ¥ " DRILL » LONGCLOTH + BED-TICKING
s Construction House, Post. Walchandnagar = ; COATINGS + SHIRTINGS « POPLINS
}5‘ Ballard Estate, Dist. POONA W TOWELS + HOSIERY * YARNS * SEWING-
% BOMBAY. - Rly. Station Diksal = THREADS  +  SURGICAL-DRESSINGS wrons. s
K w o (G.L.P.Rly.) X , - .
= N ~ - — - - — - - = Managing Agents: ) .
M'IIIIA"W“IHAH!H “HI I bt l‘llhlulll it IIIIAIII i lllﬂ”ﬂl' gl i<l M i< |l|ilAl|ﬂlllllllAllllHﬁ RAMNARAIN SONS LTD . Im pe rial Bank Auane xe, : BOMBAY 1.
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: The New Mahalakshmi Stk Mills Limited, : THe
5 - LOWER PAREL = = AR FARM ITD.
a X £ R A 2
BONBAY, oI5 :
i W g Producers cf 5
% WEI:L I\I\OW\I FOR QUALITY GOODS % ):{ Sugar, Sugar Candy g
o o & Confectionery Golden Syrup %
E buch as. = ’%“ and A R
T o £ Dairy Products of Quahtv , =
= Satms 2002, Gold lever, Brocades = £ ( 2
X ‘ Satin Rolls 555, )M a4 - Hesd Office | ' Factory y
E z a4” Slo_]ee 101, Khakhos etc., etc E‘ g CONSTRUCTION HOUSE, RAVALGOON. S
£ U *® ‘g £ % " Ballard Estate, Via Manmad, =

B R— TELEPHONE 60568 M W BOMBAY. . . : , (G. L. P. Rly.) g
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¢ THE DAHANUKAR ORGANIZATION . 2 SHREE NIWAS FABRICS

2 The various enterprises of M. L, DAHANUKAR & CO.. LTD» =

ﬁ consist of the following manufacturing and service companies : i ’

% * M. L Dahanukar & Co..1td., = The Maharashtra Sugar Mills L, 5

= - The Belvandi Sugar Farm Ltd. = Dahanukar Sons Ltd, =

M = The Amrut Ol Mills Ltd. * Worli Chemical Works Ltd. 5 ! :
= # New United Cons. & Eng. Co., Ltd. # Bharat Dahanukar &-Co.. Chief %

H o : Agents, The New Asiatic - H

g The Hind Razor & Blade Co- Insurance Co, Ltd- &

5 ' What We Make M © DHOTIES

j SUGAR AND BY-PRODUCTS. . © SAREES

E Pure cane sugar, confectionery, boiled sweets,: pan goods, § ;
£ lozenges etc. alcohol from molasses, high class rectified spirit, 3 '

? denatured spirit and quality aromatics. g © Lo NGCLOTHS

£  Our Sugar mills have their own sugar estates, 30 square miles ﬁ © POPLINS

ﬁ in area—an area larger than the island of Bombay! The )

= total crushing capacity of the two mills is 1300 tons of cane = OILES:

= per day. The plants making confectionery and alcohol have X] < )

H "been made to our specification in India. ~ ' s 7

= Y © MULLS

A OIL AND OIL PRODUCTS. = :

E- Vanaspat! (vegetable ghee). refined groundnut oil, Vi Etc.

ﬂ pure coconut oil, pure til oil, Soapchips, toilet & washing soaps, g 0 SHIRTINGS ¢

Z oil cake for manure and cattle-food etc. . 8

g : 5 NARENDRA LONG - CLOTH

E The Amrut Oil Mills is the first concern in India to manu- = ‘

= facture vegetable products approved by Government with an = WELL-KNOWN. ALL OVER INDIA & ABROAD

K entirely Indian-made plant. - ' )é( i
= PHARMACEUTICALS. R

g B. P. Extracts, Tinctures, Medicinal Syrups and Injectables. §-

g L Our Service =

7 ENGINEERING & CONSTRUCTION. B

é Designings of civil engineering projects, surveys, valuations, etc., £

= onstruction of rbads, bridges, buildings and other werks for /" - .
: g ‘(:}overnment. municipalities, railways and public bodies etc, g ' T ” E S u D E E N | w A S ( 0 TT 0 N M l |' I' S l' T D
Y INSURANCE. © TR " MANAGING AGENTS:

£ We underwrite life, fire, marine, accident and motor insurance E THE MARWAR TEXTILES (AGENCY) LTD., BOMBAY.

. M for one of the leading Indian Insnrance companies. X . !
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The Morariee Goculdas Spa. & Wva. Co., [td.,

Soparibaug Road, Parel, g

Telephone No 60021, (Three Lines) Telegrams: ‘MOGOCO’. Bombay,
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g The Morarjee Goculdas Mills.

(Established 1871 A. D.) ~

Always in the Forefront as Manufacturers of Cotton
Textiles of Quality and Durability,

-BOMBAY No. 12.

Agents:- PIRAMAL GANGADHAR-

[
Sellt'(tg Agents.- KEDARNATH BAIUNATH

Govind Chowk, Mulji Jetha Market, BOMBAY No. 2.
TELEPHONE No. 33513,
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MANGALORE JEWELLERS

( Pro. K. A. KESHAV RAO)

* Moreshwar Buildin_g »
Ground Floor, Room No. 7.
Matunga (G.1. P.) BOMBAY 19.

Goldsmith and Diamond Setters
South Indian Jewellery is our speciality_
Strict adherence to delivery time

Good craftsmanship assured at moderate charges.

e L
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DEVKARAN NANJEE BANKING COMPANY LIMITED

Authorised Capital Rs. 1,00,00,000
Subscribed & Paid up Capital Rs. 50,00,000
~ Reserve Fund Rs. 16,00,000

Deposits (31-12-18) Rs. 9,34,53,000
Working Funds (31-12-48) Rs, 10,58,24,800
No. of Accounts (31-12-48) 66,172
No. of Branches ' 47

' BOARD-OF DIRECTORS

Pranlal Devkaran Nanjee, Chairman, Natwarlal S. Choksey
Lalitchandra C. D. Nanjee - Ratanchand Hirachand, M.A.,J.P.
Prince Udayban, Yuvraj Shree, Jayantilal R, Trivedi

. Porbandar

Sjt. K. M. Munshi Lakshmikant S. Dabholkar, 7J. P.
Pirojsha N. Mehta Rajmitra R. S. Mane Patil C.LE.

PRAVINCHANDRA V. GANDHI, MG. DIRECTOR.
Head Office: DEVKARAN NANJEE BUILDINGS, FCRT, BoMBAY.
.BRANCHES
Ahmedabad, Ahmednagar, Amrali, Anand, Baroda, Bardoli,
Bhavnagar, Broach, Bushanpur, Bulsar, Dhrangadbra, Godhra,
. Lunarda, Madras, Manmad, Nadiad, Navsari, Nasik, Poona,

: Porbandar, Rajkot, Sholapur, Surat, Surendunagar,
Virangaum, Walchandnagar,
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SEKSARIA FABRICS -

Seksaria Cotton Mills Ltd,

TELEPHONES 27952 LA;:;%?;‘:;Aﬁg:aBAY
28890 '

:

4

;

¢ )
? _

E Managing Agents:— ’ ) ) N
: Messrs. Seksaria Sons Ltd., ¢

o USTRSARIA CHANBERS’ :

g 139. Medow’s Street, ' 3

‘ 3

Fort, BOMBAY.
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-

-

Hot" Galvanizers & Electro Galvanizers

We undertake all kinds of galvanizing wbrk of any size.
Prepare tanks and chimneys. .

TEXTHE

Barrel-plating and nickel galvanizing work of -any size, AAHINERY

3 MANUFACTURERS ENGINEERS

Ask us for smithy and machinery werk. MACHINE DESIGNERS

Also ask us for soap plant and injection moulding plastic work.

Office:~ ‘ Factory:-

39, 2nd Sutar Lane, ' Dharu Perbhuwadi,
- Khetwadi Main Road, Ghorupdeo,

" BOMBAY No. 4. BOMBAY No. 10.

-

hlallufaduren of; - N
Textile Finishi i : . '
Plant for Clust?c lSn:d :‘lachmery, Vegetable Ghee Plants ; El.eu-o.ln;fj ;

E Stegl Industrial Corporation of Bombay.
|
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Tel. 31066,

Producers of

‘Al

‘Materials at their follwing mills

e

k) SIR SHAPURII BROACHA MILLS Ltd.
' DELISLE ROAD, BOMBAY. B

Manufacturers of -
BLANKETS, ETC.

MADHOWJ' DHARAMSEY MANU-
FACTURING CO., Ltd.

FORAS ROAD JUNCTION, BOMBAY.

. Specialists in :-
B TRICOLIN DRILLS, DHOTIES,

SARIES, MULLS, COATINGS
BLEACHED, DYED PRINTF D,

‘\%\) INDIAN WOOLLEN MILLS «

HAINES ROAD MAHALUXMI BOMBAY

Manufacturers of :« 4

- SERGES, PALM BEACH, SUITINGS
SUMMER SUITINGS, SHAWLS
- SLIPOVERS, SOCKS, BLANKETS
RUGS of superﬁne quality comparable

to the best imported at moderate rates

_ 154, ELPHINSTONE CIRCLE, FORT, BOMBAY.

—rn

Cotton & Woollen

- SARIES, DHOTIES, - MULLS,"

1
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Crossword Puzzle.

RULES AND CONDITIONS.

———

1. Only those who are subscribers t} Sri Krshna or who remit by
money order or postal order the price of one issue are eatitled to compete,

2, The Co'rhpetition Editor’s decision will be final and legally binding
on the Competitor.

3. The solution should be sent by post so as to reach the Competition
Editor, Sri Krshng, East Third Street, Prdukkottai (S. I, Railway) on or before
the 31st May 1950. .

i

4. No correspondence will be entered into in regard to the Puzzle,

solution or the prize. PR

5. Solution should be entered in ink in the printed squares or in
squares neatly drawn in ink.

L

6, A prize of Rs. 100/- is offered for the all-correct solutlon If mora

divided among them. The prize wxll be renitted on or before 30th June 1950,

7. Any number of entries may be sunl. but for every two entries
a separate copy of the journal will have t» be purchased or the price of a

copy should be rermtted to the Crossword Puzzle Editor.

EDITOR,

tCrossvord Puzzle,

Yk



CROSSWORD PUZZLE No. 1

1 11 12
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I agree to abide by the riles and conditions framed for this purpose ancl . : :
to accept the Crossword Editor’s decision as final and legally binding. ] = o S W%&:ﬂgﬁﬁmmmetﬂm l

I send herewith. ..entries and a postal order for RS.....civevenninnsa /

a Money Order receipt £OT RSurov vereannn / - My number as Subscriber is .u,u...: o S | qng{q%%[a'{qqa‘mqg 1

{3 Wé&?g ".&
i
Signature and dqte g

CROSSWORD PUZZLE No 1 \\\_/3/
r )

ACROSS: The words represent a praye 'Qﬂ 55% ﬂ
CLUES ACROSS3 ‘ CLUES DOWN

1. Means a rich gxan. g %g};}gstf cc:immon factor. LT s SRR . Editors i— e
2. The name of God . hiff of odour. o P : AL N . ‘ o
3. Those who are bo'n —— die. 11. Wound slightly. . , © .. A.SRINIVASA RAGHAVAN, M. A
4. Does the Lord those who 12. % Tamil word for darkness. S SR 7 S. NARAVAN - ;

he'p themselves? 13, Yes. C Ui Pudukkottad (B . IR
5. men are nortal. 14. The first four letters represent the R DA L A ottal (‘Jgdra:s) Sf IND¥A o
6. A world organization. name of a King of Nishadha. LT e R e T e e el ’b'!'t"
L Shany have come India f (15> We should abide bY the ——r—. R S L L S R S 'fbgr};alp);
8. Many have come o Inlia for - U NN ) T :
9, A Preposition, March_., l 950 A L ,No«
10. A Pro-noun. R A3
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Sri Swami Sivananda Saraswathi
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4 Krshna Karna Amrta ' : 5 Walchandnagar Industries Ltd. ~ - Spiritual Sadhana is a technique of extendine T
' by Sri K. Bhashyam B. A,, B. L. 13 halakshmi narrow limits of one’s distor.ted ideals, egoistic feelingsbag?le ;e:;giall)e\)::g?tythg
, ~ " - |14 The New Mahalageime . o 4 process of growing into higher, loftier and diviner states of exist Th
S The two paths-Buddha, Krshna and ; o - Sil ills . vistlﬁm of God is the awareness of the essence of one’s being, the errécc?).qnitio:
: N - . c T . . L Ie) ~ > o . ~ ) £
by ST, SundareChariar p Ay B L, |15 RammarayanSonsLidy  the changelos iruth bonimd ot appesmannn © "OTANY. the  Conscioysness. o
' iT. raChariar B. A.,, B. L. © .- L : .. . . !
i by §r1 unda Ariat ; . 16 Ravalgoon Sugar Farm Ltd., » o |
6 The Lyric of Sri Goda S : ' kar Organization .. Modern man’s ignorance about his own essential ‘e hi .
, . 17 The Dahanukar Org limited . | ssential nature is hideous. His
. : .. havan M. A. o el S ited consciousness is covered by extensive jenor :
v b’f Sri A ernlvgsarag.l e 18 Shree Niwas Cotton Mills Ltd. .- . ?otxons of Gl?d, soul and the world, of }reee]d%)rrlr?ragce(:firclt(iiosr;) }ligaism{;%rr\;g{;tteyd
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2. From Sri Dr S. Radhakrishnan.

W

You have my very best wishes for its success.

e —————

3. From S:i Dr P. N. Srinivasacharya

oo N
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Your kind letter about the new i »
| k ) ] magazine. I deeply reoret inabili
to send an article as required, owing to my ill-health, of%viichgyou n;i’,e m:ﬁ;hty
aware. I wish you all success jn the new venture, | berhaps
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4. _From Sri V. T. Krishnamacﬁari

I am very glad that Sri Krshna Sabha of Matunga is continuing its
annual celebrations of SRI KRSHNA JAYANTI and reminding the world of the
great teachings of the Gita. Never were they more needed than at present,
and any effort made to assist in the re-discovery of spiritual values, on which
India’s greatness is based, is bound to be of great value.

It is surprising how little we in India appreciate our great heritage.
The Sabha deserves our best thanks for its publications which explain the
principles of Hindu philosophy in such simple and easily understandable
language.

S ————————

5. From Pandit M, R. Gopalacharya.

The most outstanding fact of the present day ‘is to be found in the
deplorable deterioration of our generation in the religious consciousness. In the
course of the last fifty years, the religions and philosophical ideologies have
undergone a considerable transformation. We do not bewail our gross ignorance
of the Vedas, the Gita and the Ramayana which enshrine in themselves the highest
wisdom. On the other hand, our young students are taught to look at these
magnificent books of religious science as containing merely a verminous debris of
an outdated and dilapidated structure of a worthless philosophy. Without formal
conversion or even consciousness as to the fact of the change, the silent, nonethe-
less, speedy spread of ‘atheistic philosophy is a tremendous reality of modern

times. People are casting off religion as a mere hoax or a piece of humbug or

stupendous nonsense or as an anachronistic survival of an  exploded mediaeval
superstition. The cause of such a nation-wide religious deterioration is -not far
to seek. 1t is superfluous to argue that religious institutions, religious teachers,
religious books and magazines possessing intrinsic worth, genuine excellence and
practical usefulness are the great desideratum of the day.

I, therefore, heartily congratulate you on your laudable and ambitious
plan of starting a monthly magazine which intends to distribute doles of spiritual
food to the nation, which, if it is fast famishing for severe scarcity of physical
food, is faster famishing for the dreadful dearth of spiritual food. I wish the
attempt every success.

6. Sri D. Ramaswamy lyenger.

On this sacred and auspicious day of Sri Jayanti my mind in the course
of its musings on that great Lord and His devotees has naturally thought of you,
and I hasten to write to you if only to tell you that in my mind you have a place
along with Lord Sri Krshna to whom you appear to have developed a great
affinity. To me Krshna is the only God who can appeal to us situate as we are,
and with all our temptations and tendencies to fall lower and lower; for He alone
of all the Gods came to us with an appeal to our sense and not merely to our
spirit. The clarion call of the Vedas and all they taught fell on deaf ears, but
the sensuous Beauty of that Manmatha-Manmatha did not fail to appeal. He

gave our senses satisfaction and in the process took charge of our souls and spirit -

and steered them to safety. He knew us better than we were able at any time to
know Him and so He has worked wonders where other aquatars failed. He it
was that begged of us an anjali not in worship, but in disgrace, or rather to save
(t)uriselves from disgrace. To Him therefare, we pay our wholehearted homage.
oday. :

Jayatu Jayatu Deva, Who is Devaki-Nandana.
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LORD SRI KRSHNA AS YOGESVARA
(Sri V. V. SrinivasaBli'engar:. B. A, B.L)
(Retired High Court Judge, Madras.)

It is well known that the Bhagavad Gita imparted by Sri Krshna to
Arjuna on the field of the battle of Kurukshetra consists of eighteen adhyayas or
chapters. The number eighteen appears to have been conceived of by the great
author of Mahabharata as a mystic number characteristic of that encyclopaedic
work. The Mahabharata has been divided into eighteen Parvas. The number of
Akshawhinis ranged on both the opposing sides of the battle were in all eighteen.
And it is also well known ‘that the battle of Kurukshetra was waged during
eighteen days. It is therefore of no small significance that the Bhagavad Gita
should have been so composed as to consist of eighteen chapters.

The word Jaya with the pronouncement of which the Mahabharata is
commenced stands in Sanskritic Numerology for this very mystic number
eighteen. 1t is therefore unfotunate that the significance of the use of this number
so characteristic throughout the Mahabharata should not have been cleared up
authoritatively and made known.

It is further a matter of common knowledge that the Bhagavad Gita is
denominated as a Yoga Sastra at the end of each of the eighteen chapters. We
may take it that Sri Krshna did not on the field of battle discourse to Arjuna in
the way of different chapters. Gita is the composition by Sri Vedavyasa in the
nature of a record of the dialogue between Lord Sri Keshna and Arjuna. Literary
works and even philesophical compositions in the form of dialogues are a
common feature in ancient classical languages. }

The authenticity. however, of each of the chapters being styled a yoga is
liable to be questioned. It seems just possible that some ancient scribe who was
employed to make a copy might have indulged his own fancy in that manner,
There are obviously numerous difficulties in the way of accepting as appropriate
or as correctly constituting a separate Yoga the titles given at the end of each of
the eighteen chapters. For example the first chapter is styled Arjuna Vishada
Yoga. By no stretch of imagination or language could Arjuna’s grief be styled as
one of the eighteen yogas constituting the Yoga Sastra of Bhagavad Gita. That

“the Gita has been -accepted, however, as Yoga Sastra cannot be doubted or

questioned. - In one of the last verses in the Gita itself Sanjaya is said to have
declared to Dhrtarashtra that by the Grace of Sri Vedavyasa he had been
privileged to be a listener to.the teachings and promulgation of Yoga to Arjuna
by Sri Krshna, the Yogesvara Himself in person. It may be remembered in this
connection that in the course of the Gita Sri Krshna Himself tells Arjuna that the
doctrine of Yoga taught by Him to Vivasvan or the Sun after being handed down
from generation to generation for some time became finally lost. The implication

- in that context is undoubtedly that what has been so lost is again there and then

divulged and published by Him to Arjuna. In the stanza above referred to it
may be noted that not only is the Gita said to be revelation of yoga, but that
Sri Krshna is the Yogesvara or the Lord of Yoga. According to the unquestion-
able intimatton in the context, Yoga is one, not many. What is this Yoga in the
singular number which has been or should be taken to have been revealed to
Arjuna and what is the true and correct sense in which Sri Krshna has there been
designated as Yogesvara? Itseems to me that in spite of the hundreds and
hundreds of commentaries and discourses on the Bhagavad Gita this aspect of
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Yoga Sastra and Yogesvara has not been satisfactorily dealt with or written
upon. I venture to think that when Sanjaya deliberately speaks of a single yoga
into which Arjuna was initiated by the Lord on the field of battle he was refer-
ring not to many different kinds ‘of Yogas but only to one thing which he was
satisfied should alone be called Yoga. There can also be no doubt that it is in

_connection with that Yoga that Sri Krshna is called the Lord of Yoga. Its
importance is supreme and it therefore behoves all our scholars to apply them-
selves to seek and find this single and singular Yoga sastra as promulgated by
Sri Krshna as Yogesvara.

.

THE FIRST ESSENTIAL OF SPIRITUAL PROGRESS

Sri N. K. Bhambhania, M. A..-LL._ B. T

‘Any person who desires 1o make progress in any direction whatsoever
ought to have a very clear conception of three things, namely, (1) the goal (2) the
way which unfailingly leads to that goal, and (3) the place where heis. Take,
for instance, the case of a person who is in Bombay and wants to go to Kashmlr
He ought clearly to know what Kashmir is. The detailed knowledge of it is,
however, not essential. Next, he ought to know the way leading to it. Thirdly,
that he is in Bombay he ordmanly dozs know. ThlS, however, is seldom the case

where spiritual progress is concerned. Hence it is absolutely necessary for a-

spiritual aspirant to know where he is. We are spiritual entities. Natural evolution
has brought us where we are.- But we do not know where we are. Take the case of
a person travelling in a train and -sleeping. “He is carried forward in a wrong
-direction. He does not know where he is. The same is the case with us. A student
of science by attending a schoo! or a college learns within a few years the laws of
science which required ages for being discovered. Here lies the great difference
between systematic and haphazard progress. There are set-backs in the latter.

Then, let us c]early conceive what our spmtual goal is. In systematic

" progress it is very valuable for us to utilize the services of our predecessors. The
author of the Bhagavad Gita-can very wecll become our guide. The following

stanza clearly sets forth that goal in unmistakable terms. .

w

Yam labdhva chaparam labham Manyate nadhikam tatah !
Yasmin sthito na dulikhena Gurunapt vichalyate !!- '

The phrase Nadhikam tafah means ‘that gain higher than which there

is-no gain’. This is simiiar to the mathematical concept of infinity. ‘Infinityisa -

number greater than which there is no conceivable number.” The essential
characteristic of this highest gain is that when a person has it, he feels its
fullness, he feels there remains nothing more to gain. And the true test of this
gain is that nothing, howaver unpleasant, can disturb a person peace of mind.

Next, let us think as to the way Ieadmg to this goal. But before we can
do so, it is absolutely necessary. for usto know clearly where we are. The way
to Kashmir for a Bombay-man is not the same as that for a Calcutta-man. And
the spiritual guides tell us that though the goal is one, the ways leading to it
-are many. And this is so, because the spmtual aspirants are differently
sxtuated -

\
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So, let us think-of where we are. ' And, »as'different'persons ate situated
differently, every person has to consider it for himself. ' But general instructions
can, no doubt, -be set forth. . A Sanskrit verse gwen -below -contains -one such
mstructlon

Pratyaham pratyaveksheta Naras-charitam atmanah !
“Kinnu-me pasubhis -tulyam’ Kinnu satpurushair iti !

"On the evolutionary - scale'men-are on- the higher rung, and good men
are on a 5till highkrrung,’while beasts-are on a lower rung. Now ‘where lies
the difference between beasts and men? Beasts ‘are entirely’ driven by their
instincts. :They are a prey to them. They have no freedom to act otherwise
than as guided by instinct, whereas men have, Before dn internal urge springs
forth into action, a moment is granted by ‘nature to men. They ¢an think of the

' .consequences, AAnd if they are: bad,  they canm prevent that internal urge from

springing forth into action. This has been granted by nature to men, but not to
beasts. A person has to turn his gaze inwards. -He has to see whether he is
instinct-driven or is free. If he-is instinct-driven, heis not far removed from
beasts. ‘Then if he wants to make spiritual progress, he must make greater and
greater use of the above mentioned moment granted to men. Now, -what is the -
difference between ordinary men and. good men? Ordinary -men, no doubt,
utilise this moment, but they judge consequences in the light of their material
comforts. - In this respect they are near to beasts. * Good men,: on the other hand,
judge the consequenices in the light of the happiness of ethers. It is in this way
that they extend theirnarrow-self. = Thus‘we.can*know where we are :and  also

-know the way leading to the goal. *“This -will "inevitably leid -us to-the goal

méntioned-above. . Experience 'will make us realize this. No -arguments*are

needed.

‘Thus the utilizing of this intermediate moment and the judging’ of conse-
quences in the light -of others’ happiness form the first essential of ‘spiritual
progress.

‘KRSHNA KARNA AMRTA

Sri K. Bhashyam, B A B.L, M.L. A.

Krshna name sweet to’hedr, sweeter to repeat, sweeter still to medi-
tate upon; Krshna the Delight of the heart of Devaki, the Darling of Yasoda,
the Beloved of the Gopis, the Friend and Adviser of Arjuna. Krshna, the

.Nectar of the Heart.and.the Ambrosia of the soul, the ravxsher of the hearts

of crores and crores of men -and women.,

-Leela Suka (Suka the Jumor) in"his Krshna' karnamrta trdnsports us

with delight with the recitation - of Baby tricks of Krshna, sometimes super-

human, to the woadermentof beholders, his boyish pranks more wondrous and

" his: exploxts in later life. We feel entranced by his description of the beaute-

ous divine form of Krshna, dark of hue, head ornamented with peacock .

feathers,-face beautiful like the moon, a forehead benign and broad, eyes with

adored object of his Bhaktas.

bethchmg and mischievous glances, fluted mouth breathing divine entrancing
music, chest with its shining Kaustubha jewel, and his lotus-ltke feet, the
abode of Sri Lakshmi, the refuge of Rshis, seers, saints and sages and the

"Who in South India can ever forget Krshna -Karnamrta? Bits of it

" have been crooned to us at our cradle, more of them we have heard set to

v

music and sung at Kalakshepams and music parties. . -
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. The origin of the song is hallowed by tradition. - The story is well
known but bears repetition. ' ’

“Leela Suka deeply loved a courtesan of culture and learning by name
Chintamani, (not the modern, dancing, prancing, smirking creatures). Intend-
ing to visit her one night, Leela Suka scaled the wall of her house by means

of what he thought a rope hanging from the top of the wall. Reaching inside,

the courtesan heard the story of the entry and on investigation found that it
was a snake that was hanging on to the wall and not a rope.- Deeply touched
by his devotion, she exclaimed, ** Not for me this love! Behold the picture of
Gopala and He and none other deserves your deep devotion.”” Leela Suka
heard and scales fell from his eyes. He. exclaimed in a peel of triumph,
“Chintamani has triumphed; she has won where even my Guru Somagiri
failed.” Then he burst into song in praise of Lord Krshna. It was an outburst,
a flood of adoration and worship, carrying in its speedying current all before
it to joy, happiness and bliss. : C

~ The story is unauthenticated. But it is true.” It must be true. I believe
in it strongly. It is too good not to be true.. When His Grace descends and
Mercy rests what miracles may not happen? If not true, why the first excla-
mation-Chintamani Jayati-* Chintamani has won.”? It is not the usual bene-
diction. The words are full of meaning and significance.

) Critics may say otherwise. They may even dissect the verses into
cantos and into good, bad and indifferent verses. It is one whole stream which
in its loving embrace carries oae to peace and happiness. Does one take a
drop of overflowing Cauvery water and say that it is better than another
drop? It is all one and entire divine song, divinely inspired and sung “for
the salvation of us, poor struggling souls.

The whole is a lyrical masterptece, a mganificient and passionate
out-pouring of ‘the heart, now pleading, seeking and striving with anguish of
soul for a glimpse of the Lord, then exulting when there is seemingly a light,
an opening in the darkness, but always meditating on the Boy—form of Krshna
dallying with Gopis and -entrancing man, beast and bird with the melodious
music of fluté"held in his lotus-like hands. - The poet enjoys also the Rasa-
leela of the Lord in the eight verses of exquisite melodious poetry not to be
surpassed by anything in the Gita-Govinda. ‘

The poem is a pﬁésionate yearﬁing of the soul after the Lord; each

verse is a gem of rare beauty chiselled and scintillating with love and devo-
‘tion—all gems strung together into a garland of Bhakti Rasa. :

Of the author, little is known, except what he himself says. He is a
devoted < worshipper of God Siva, but he is so over-powered with lgve of
Krshna that his hopes are centralised on Sri Krshna only. *“There may be
other avatars for the redemption of the world. - What other Avatar than Krshna
can give moksha to cows, Cowherds and Cowherdesses”. Not for him even
Rama, says he, “If but for a moment, Oh Lord of Sita, you will abandon the
bow and arrow and Thy hand take up the wondrous Legemmed lute and on
thy crest wear the peacock plume, then, I shall bow unto Thee!l™

_ Well may it be so! For, Krshna is the avatar of the Kaliyuga.
Born in prison, brought up in the lowly huts of Vraja, He foreshadowed
even, in its beginning, the essence of Kaliyuga, the overturning of caste and

the upsetting of social standards.

May this ‘wondrous poem last through ages and ages and delighi the
hearts of people and save their soul. ' oo

Karnamrtam vahatu Kalpasatantarepi ! . e

1 | :
THE TWO DATHS—BUDDHA, KRSHNA AND VALMIKI

. By
Sahitee Vallabha Sarasvata Saragna

Sri T. Sundarachariar B. A, B. L., Shiyali.

The supreme poets of the world like Valmiki, Vyasa, Dante, Homer or-

‘Shakespeare cannot be said to have or do not propound any clear-cut system of
“philosophy or ethics or religion such as we understand the terms. They see and

present life itself from the loftiest plane of which they are capable. But from

‘their presentation we can extract a certain philosophy and call it the system of

that particular poet. Similarly the Ramayana is a supremely lofty presentation
of life itself. And by diving deep into it, we can arrive at the eternal element
in it to guide our footsteps by. ) o .

From time immemorial, H'ndu thoughi has busied itself with the

- problem of pravrtti, and nivrtti life and renunciation. - Barring the Upanishads,

there have been in the History of Indian thought three mighty attempts to solve
this problem. The whole of Buddha’s life and his teachings were one such
attempt. The Bhagavad Gita was another such and the Ramayana was (he
third; — we are not speaking chronolbgically. Anyone who is acquainted with

_ Buddhism, the Gita or the Ramayana can at once see for himself that Buddhism
_and Gita approach the problem from the standpoint of the intellect. Though

Buddhism has its own Sadhana, the latter is simply the path-way to attain the

_goal of the system viz. Nirvana.” It need not be emphasised that Buddhism in a
_sense abolished the human will, personality and life itself. Itis a gospel of

remorseless renunciation. The Gita on the other hand, is nota negation, but
affirmative in tone from beginning to end. It has a supreme place for life, per-

‘sonality and action. Itisa transfigured pravrtti and Gita preaches from the

standpoint of loftiest metaphysics. , .

The Ramayana is equally concerned-with pravriti and nivrtti, with

‘action and renunciation. - It envisages the ideal life. But the ideal life has many

aspects and is not castin any monotone. From beginning to end, itisthe
sublimest affirmation of life itself that literature has known. The various roles
that man and woman are called upon to play--such as son, father, brother, friend,
husband, wife, king, citizen—are all deified and invested with an emotional
intensity and moral exaltation before which the life of the greatest monk and
sanyasin pales into insignificance. The great characters of the Ramayana are
as much sanyasins in spirit as the greatest monks the world has ever known.
But they have not fled from life and are tested in its deepest fires. What im-
presses us about them is not the philosophical poise and detachment but their
infinite passion for the highest veriiies such as make sacrifice not an ordeal and
a struggle, but a glory and a transfiguration. The Ramayana does for the will
and emotions, what the Upanishads, the Gita and Buddhism do for the intellect.

a
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THE LYRIC OF SRI GODA

. ‘By o ‘ -
“Srl A Srinlvasaraghavan, M, A.

Though Sri Krshna in His Bhagavad Gita had made public the secret of
His incarnations—all his Avataras are true, pure and perfect—still we find that the
world has been. generally drawn towards ‘the . strajght-forward Rama and the
mischievous Krshna amongst the Avataras “ The truthfulness. of Rama.and the
falsehood of .Krshna _are our refuge ”. said Bhattar, our _great Acharya. :The
Azhvars have been. devoted to’ Krshna. -Amongst .them :Sri Vishnuchitta
(Periazhvar) . stands foremost as he in his extreme devotion finds:himself trans-
formed into Yasoda and his poetical effusicns are the ;experiences .of Yasoda. as
she sees her Krshna grow from stage to stage—tbe infant in mother’s arm, the baby
in the cradle, the child lisping and learning to walk, the boy. after  the: cows, the
lad at Mathura and the youth at Dvaraka-all have been beautifully portrayed in a
language which is full of devotion and love. His daughter, Andal—who is also
known as Sri Goda—was brought up right from her birth in this atmosphere of
Krshna-love:add devotion :and :so :she naturally :tookto it. "Unlike the other
Azhvars who had .to-undergo a metamorphcsis—mentat and : psychological—into a
woman for appreciating the beauty of: the Lord, ‘Andal*had the peculiar fortune
and advantage of heing born a-woman and so her experiences --were ' more- direct
-and natural and so they: should be taken-as such awithout taking or mlstakmgthem
.as-poetic conceits.

Sri'Goda has-given us-her-experiences-of God-love in two works—Tirup-
-pavai-and Nacchiar “Tirumozhi. /In'these -we can-see-the -uncontrollable -and
uncontrolled longing of ‘Andal for union with Krishna-—an illustration for the long-
ing of the individual soul for union with: Paramatma. 1In:the- first of “her -works
she describes the rigorous discipline of ‘a vratz-and‘'in the second -she describes
her pangs caused by the separation from' her Beloved -untill at last she joins *Him.

Here we shall restrict ourselves to the lyric -of “Andal—the Tirup-navai.
It is a beautiful piece of art in thirty verses and is without dispute the best in the
whole of Divya-prabandha, nay in the world of Tami! literature, for its poetry
and music, devotion-and philosephy. -Andal hetself.says that;it is a song and
that they are the garlands of the Sangat-Tamil ;(classical Tamil). - Thetheme is
simple: a Gopi—here Andal—calls her friends in Gokula to-get ready for an early
bath in Yamuna preliminary to a vrata. The fist five - stanzas;are . introductory;
the next ten describe the movement of this. grou of girls-from . house to .house .to
wake up-and gather their friends in:sleep. The next five porteay ‘the . party - of
girls jor front of the mansion of Krshna trying >*wake up:Krshna and Nappinnai.
;The succeeding five constitute theirtributeito Xrshna and the lastifive .contain
tlk))‘e. re_quist\of the. Girls-to Krishna cand .the .giin+to be derived :by -a- study .of
this werk.

“The roem opens with ' the declaration :of -the . fundamental doctrine: of
Visishtadvaita that Sriman:Narayana is the:para-tativa. iHe -alone ‘bestows :the
fruit of all.actions-and that;He bestows. it enlyonithose :that. strive -for -{t.  {The
second while describing the austerifies of th: Vrata gives us a beautiful picture

of abstinence or Brahmacharya. Andal sings: “ We shall sing the praise of the
" Lord slumbering in Milk-Ocean, we shall alstain from the luxurious diet of ghes
and milk; we shall desist from the usual toiiet of applying collyrium to the eyee
or decorating our locks of hair with flowers. In 'short what our revered elders

-

g

-
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considered as unworthy and did not do, we will not do. We shall keef; away from
idle scandal and blasphemy. What we.possess we shall bestow .on others to the

best of our ablhty and thus work up our way. for redemphon o v ( ._\

o

’I‘hxs is the contmence dunng the Vrata. When that'is over and Krshna
has come there with all the paraphernaha, viz.,, milk-white conchs roaring like
thunder, lamps lustrous, banners waving and .canopjes broad, they take back all
that they' had given -up. .Let Andal speak: ‘ Bangles and ornaments, we’
shall bedeck ourselves with, pendants .and flowers for the ear, anklets and
all other ornaments.” We shall also don the best of our clothes. Then m»
company shall we partake the.food cooked in milk and bathed in  ghee.”
Then they apologise for taking liberties with Him and request Him to forgive.
them their mistakes. They conclude with this appeal: *Listen, O Krshna, to
our request to you at this early dawn, Having come down and become one of us,
cowherds, you cannot but accept our services. We. are not going to accept the
drum you give us. Now and indeed in-several births to come we will do service
unto you only, all our other desxres dlvert in this wise.

The pocm thus is an mterestmg study The first half is a beautxful and

3

fields and pastures, and GOplS busy churning ~the curd and Gopas tendmg the
cattle. - -The description in.one verse of a lion. waking up majestically from its
slumber in a cave shaking up its body with the bristling manes and slowly
moving about with its blood-shot eyes is quite realistic and that is the way in
which s‘ue langs to see her Lion sally forth from His repose. :

Y, i
The phxlosophic s:gmﬁcance of this" charmmg lync has been proclaimed
from very early times by our Acharyas. Bhattar has beautifully summarised the

idea in a single stanza where he says that Andal wakes up Krishna from His

slumber and teaches: Him her .dependence on. Him which has been declared

» ‘by hundreds of Vedas and bmds Him with a_ garland that she has used to enjoy
_‘His company I . R

s . ) !

Nila- tunga stanagiritati- suptam udbodhya Krshnam
-Pararthyam svam srutisata-siras-siddham adhyapayanti ;
.Svocchishtayam sraji ni galitam ya balat-krtya bhunkte .
Goda tasyai nama zdam idam bhuya evastu bkuya}'

She has wondetfully worked out the harmony between the two
aspects, Justice and Mercy, of the Lord.. He is the friend of all and is full of

Mercy. At the sametime He is seen to pumsh the wicked.. He does not kill the
-wicked, but kills only the wickedness in them and so His punishment ends
“in the benefit of the evil-doer. This quality is more than once emphasised in the
- course of the poem in the midst. of various other auspicious qualities of the Lord
like beauty, valour and_affability. -

To corrclude the lesson of Tirup-pavai is: He alone is the Purusha and

7 Purushottar‘ha all the souls are but” dependent on Him and are in_a way His
! consorts; and the ultlmate goal is the attainment in His servxce of Bliss.

-
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o SYAMA SUNDARA

. By :
D. Ramaswamy Ay yangar, B. A., B. L.,_Adwcah’, Madras.

Yam drshtva yamunam pipasur anisam vyuho gavam gahate
Vidyutvan iti nilokarthanivaho yam drastum uthanthate |
Uttamsaya tamalapalluvam iti chindanti yam gopikiah
Kantil kaliyasasanasya vapushah saspavani patu nah y

»

A very popular name by which Lord Sri Krshda is known and loved in

Northern India is Syama-Sundara. Syama indicates His colour and Sundara
speaks of His beauty. The compound Syama-Sundara appears to suggest that
one is the cause and the other is the effect. He is Syama in colour and hence he
is Sundara (beautiful). Several devotees in this land of devotion. have enjoyed

the Lord’s Syama Soundarya or blue-coloured beauity and gone into raptures
over it,

-

The word Syama cannot easily be defined in terms of any one colour known
to science. Tt baffles definition as much as the Lord’s Soundarya or beauty defies
description. Syama may indicate blue—the blue colour of the sky or the ocean;
or it may refer to the dark colour of the rain-laden clouds ; Or again it may indicate
the green colour of the Tamala Pallava, the tender leaf of the Tamala Tree. The
sloka taken from Lila Suka’s Krshna Karnamrta which is given at the beginning
of this article indicates these three-different shades of meaning of the term

syama in each one of its first three lines. The blue waters of the Jumna, the -

cark hue of the rain-laden clouds and the green tint of the Tamala tree are the
comparisons which the great poet and Krshna-Bhakta indulges in there. The
prayer in the last line it may be noted is not to the Lord of these tints, but to the

Kanti (splendour), the tint of the divine body of the Lord.—(Kantih patu--
May the lustre protect ) ' .

Such a great philosopher-poet as Sri Vedanta Desika has also sung 'in a

similar strain.  The latter half of the Mangala sloka of one of his great
philosophical works is as follows i—- : : o

Asmakam sampodoghan cviralatulasidamasanjatabkuma, '
Kalindi-Kantihari kalayatu vapushah kalima taitebhareh.

The same kanti or lustre of the Lord’s T eautiful Bedy that .attracted Lila Suka
the voluptuous poet has enslaved the mirnd of the great Kavi-tarkika-kesari
(the Lion of poets and logicians) also. Sri Vedanta Desika is even morey explicit
about the colour in his prayer for where Lilasuka prayed to the Body-lustre
(Karnti) of the Lord. Sri Vedanta Desika invokes the Kalima or the blackness of
that Vapus (body), a darkness “that surpasses the colour of the Jumna’”. The
L-rd. His Body, that Body’s black colour, each one is capable of conferring on us
the Lighest lliss—that is the way great men have understood the truth and
enjoyed it. Not only. the Lord’s auspicious qualities (Kalyana gunas). but the
quality and coleur of the Divya Mangala Vigraha (Ethereal—auspicious—body)
can also save vs from our sins and bestow on us ever-lasting good.

Though the whole world knows that the Lord Sri Krshna was dark in colour
(K(shqa means black) very few know that the dark colour is a Brahma lakshana—
or indication of the Highest Godhead, Just as the definition of Brahman as.
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“Satyam Gnanam Anantam” according to Taituriya Upanishad, %n;i thzir.;gsat:l}lfi

tion of the Shadgunas or six—fold attributes known as Gnana, ;1] a’Pancaratra,
Virya, Sakti and Tejas as the indications pf Bhagawan by ’13 e N

sambhitas, so 100, being of dark colour is in(iiqatlve of'the highest fa:\rr)a Azhwar;
according to the Divya Prabandas, the Tamil devotinal songs o e e thue;
those devotees immersed in the enjovmeént of the Lord. These A?hw_ar TS et
Seers of the Tamilnad and are held in as high respect and veneration 1n o u;)usly
as the Upanishadic seers themselves. And they have clearly and urtl}i:m coglour A
sung that the colour of the Supreme God is the colour of the ocean, the B
the rain-laden cloud. One of them, Tirumangai Azhwar by name,f s?grs Brabim:
the creator is of golden hue, Siva the destroyer.is of the colour © \ e res ey
and Vishnu the protector has the colour of the big ocean. When 1 ejz'l 2 is~ e
blended together one sees the effulgent colour of the Supreme Being an

colour of the clouds ; and That Being he says is His God.

Oruruvam ponnuruvam onru sendi -

onru makadal urvam ‘
Orruninra muvuruvam kandapotu onram sott
Muhil uruvam yemmadihal uruvamtane.

Andal, the only lady among the Azhwars, talks of Kannqn ennum karnmo (2@11:(;::11
the black-coloured God who is known as Kannan (meaning Krshna). dn ;n
all of the Azwars break into rhapsody over the Lord’s Dark Colour anf fg::liny
are the stanzas among their works which in their melody and intensity o g
melt the heart of the reader. )

There is here room to doubt how far this theory of Godhe‘ad bemEh btlaglz{m;:
colour can be reconciled with the Upanishadic description of ¢ Apranajlx hawar e
eva Suvarnah’”~—golden in colour from top to toe. Luckily for us one PZ e wa
shown to us how the Lord of all is at once golden apd ocean—blue“.I h?\rre seen’;
cne among the earliest of Azhwars, bursts into song with the words e ows
(Kaund:n). On Lis own showing therefore he is a seer. Hxs first Sta}? i
to us how he first saw God as golden-hued—Pon-meni—and how he Sl
realised that He w=s of the same colour as the deep sea (a.zhl,—varm;lgl‘)-ti 1}; {hat
own nature He is Syama but by the combination of Lakshmi whose1 f:d to;) To
of molter gold (Tapta jambunadabha) the Lord becomes golden-colou e riaté fon
attribute the lustre of gold to His body is therefore not inapt or mnappr I: ‘Hi <
there is no moment when He is separate from Lgksbmx. ) At the i?yne fr,omme afar
own colour is only Krshna or black. The Upanishad wl'{lch saw 3 mtle oranya)
(as it had toreturn without reaching anywhere near Him (mvzilr 33_ inep apye
talks of Him as go'den-coloured. The Azhwar who was given the évt Sires
to see Him at close quarters tells us He is really dark in hue bu taC('lk °
His Golden lusire from contact with His ccnsort Lakshmi. leeda kS rted -
ligltning re‘ting aglow the whole sky overcast with.clouds of ‘1hle arkes T.his,
Lakskmi illuminates the Lord’s Syama Scundarya into _Swarna-vzxmaLih oy
is wkat is meant when another Upanishad speaks of “Nila toyada madhyas
vidyui~lekheva.” o

. raha
If all the Azhwars loved the Lord for the ‘blue ?ffulgence of His vigrabha
(body), Goda (krown in Tamil as Andal)—the Mira Bai of t.he’South, exgells‘ Eéleg}
all in her Krshna Prema (meaning thereby lovg of Lord Sri I\r§hna :;n ot\ o
the dark colour). Her songs are a study in poetic art and devotional Oveha one
and the same time. This is rot the place to dilate upon her songs or even o er Jove
towarcs Krshna to which she dedicated herself and her whole life. ne

.- Lo, . e i an
£, alone which occurs in one of her scul-stirring songs will suffice to give
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insight into her Krshna-love-soaked-heart. She. tells. us. that Sri- Krshna. is as.

black in hisinterior (heart) as He is black in His exterior (body). The Tamil]'

words are Puram pol wllum karian..

Every oﬁe has known Sri Krsh ‘
na-as a black God; but Andal has known Hi
not oaly as the black God but as the-Blackguard that He was not only im chillg:’

hood b a
ut even as a-man. Only one who has been the target of Sri Krshna’s love-

onslaughts, as Andal was, ¢
, , can get the boldness to talk of Him in such terms,
and not until one has learnt that language of love which Sri Andal is. 'employing’j

can one d g i
Gepict Syzrheu{avselr}l\qt]%f}r{czl?unce- such words spoken by her to describe apd;

ACTION: MATERIAL AND SPIRITUAL

By -
- Sri Krishnalal M Jhaveri, M. A., LL. B.,

‘o m;hrft rtJ(r)eggrrc\z)nant r}ljote of the Bhagavad Gita is Action (karma). This “Action”!
and the next worlglplrte’ ensive, i.e.,, both material and spiritual, for both this
allotted to sach oy is further enjoined that the-action should be one which i§
Slightly from do?n tf}:lveryvlr‘ldnndual. Niyatam Kartavyam If you depart even
ehooe porpm thgg E}?‘ which has been ordained for you (riyatam), the result is
Contex’nplated - thwcg. ing of society and attainment of salvation. The society
Signed to him-—-theeK xga is one \x{here every member has to fulfil the ‘task as-
foss. the Biahmine ts a"}tlnya to tight and protect his brothers from attacks of their
serve the thaen or u(: ¢aLI and preach, the Vaisya to trade and till, the "Sudra to
‘the result. Bocaas em. Imaginea Sudrataking toa Brahmin’s duties and conceive
‘anarchy in Rama’s t?;‘; %‘Eéli;?}gl\é;dtua;.lga‘df takgn }:o tapasya' the result was
A llecor : . cent child of a Brahmin died. This ma
mat%:;l&ai}:);taemetaphor merely. But it shows how the shoe-maker or fory tEg
“such a Conditic‘:eryfone has to stick to his luck. Relaxation or departure from
connertion aiy rtlh'o bthmgs [invites disaster., The next predominant note in
(heir comparith & e observance o_f this duty is the guidance of the leaders b
uct. Masses follow their leaders i.e. men at the top (sreshtha) who hav):e

to guide them. -Itisa i ; . .
Sloka, It is an axiomatic Truth, and is embodied in the .Wel}'knoYV;“

-Yad Yad acharati sreshthah
Tat Tat evetaro Janah!

Sa Yat pramanam kurute - ~

Lokas tad anuvartate!!

Mahatmaji was a great beli ; L
"tircdaé?ai;ris' a grez;lt_ believer in the principles of the Gita.and. he was never
preaching to his followers to-conduct themselves in such a:way’-as to

ﬁA sinner though I may "0 Go . i eSSt pity. o o "
. have become, O Goda, if Thou tak i :

. . da, st pit n.me and
protectest me, 1t becomes Thee,(m all res’pects). Out of thepverﬂoivihg .kinaness

does the mother nourish the child wi i
de ) with Y :
bite the teat (while suckling). — Sri Glodal‘-\strutri?dzl;. even dhough the latter IP"%'Y

N b

" The Voice of Vedanta
: . By Dewan Bahadur K. S. Ran;aswami Sastri. .

Vedanta is not mere logic—chopping or mere life in vacuo. It is the guide to
a full and free and fine life in and through and beyond the world. Itisa
pragmatic philosophy. Its final test is experience (Anubhava) based on Scripture

_ (Sruti) and reason(yukti). In the Isa Upanishad we are shown how the soul

hungering and thirsting for such experience realises the completeness and  con-
summation and crown of its being by such experience ‘yosau asau purushah
sohamasmi”.

The direct method of inner analysis for arriving at the truth is that of the
analysis of the avasthatraya (waking state, dream and dreamless sleep) viz.,
Jagrat, Svapna and Sushupti. Though each one of these negates and- stultifies
the others and is totally unlike the others, yet we feel our salf-identity persists in
and through them all. By suitable methods of meditation and introspection, we
can rise above them and reach the turiya state and the unmani state — such is
the practical aspect of Vedantic teaching. Such self-realisation of the soul is
called by Sankara as anubhava in itself and as being Nisreyasa or Moksha in
comparison with the state of bondage or Nescience (avidya or maya). Such a
stateis called Svayamprakasa or Sachchidananda or Brahmic state (Brahmi-~
sthiti - to use the language of the Gita). It can be best reached, according to
Sri Sankara, by Vichara, i.e, Sruti or Scripture, aided by tarka or reasoaing
through the process of sravana (hearing) and manana (thinking) and nididhya-
sana (meditation). For entering upon such an endeavour, a preliminary equip-
ment is required. It is called Sadhana-chatushtaya-sampat, i.e., a sense of the
real and the unreal, dispassion, Sama (mental composure) etc., and passionate
yearning for freedom (mumukshutva). A

God is revealed in the Upanishads in relation to Nature, - in relation to the
soul, and in refation to Himself. The Upanishads are against Nature being
considered as being self-existent. The Svetasvatara says that this cosmos is not
a svabhava chakra or a Kala chakra but is the Brahma chakra. The Upanishads
teach that God is the Omnipotent Fashioner of the cosmos out of His own Deing
and is the supreme splendour, rays of which shine in the sun, the moon, fire and
lightning. God is immanent in the universe as well as transcendent. 'He is the
material cause (Upadana Karana) as well as the effizient cause (Nimitta Karana)
of the universe. e '

In regard to the soul, the Upanishads teach that God is the Antaratma (the

soul of the soul) and the Antaryami (the inner goveraor or ruler) and the self-
luminous being realised in self-consciousness. The soul is beyond the threz
states of waking and dream and sleep.
] In relation to Himself, He is described as Satyam, Gnanam, Anantam,
Brahma, Akhanda Sachchidananda. His Sakti is inseparable from Him. In
relation to Matter and Soul, He is called as Saguna Brahman and is said to have
three aspects, i. e., Trimurti (Brahma, Vishnu and Siva). The Absolute in rela-
tion to the Universe is God. God viewed in Himself and out of relation to the
Universe is the Absolute (Brahman) ’

It is true that Sri Sankara affirms that ultimately the world hasonly a pheno-
menal reality and that the soul and the Oversoul are teal in their noumenal state.
Sri Ramanuja affirms the reality of Chit and Achit and Isvara and says that
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Chit and Achit form the body of Isvara. Sri Madhva affirms the total separate-
ness of everything from everything else (Panchabheda) and the equal reality of
all. Sri Sankara exalts jnana yoga as the sadhana of Moksha while according
a high place to Bhakti yoga and saying that Karmayoga is necessary for. chitta-
suddhi (purity of mind). Sri Ramanuja and Sri Madhva exalt Bhakti yoga as
the supreme Sadhana of Moksha., Sri Sankara affirms oneness (aikya); Sri
Ramanuja affirms samya (equality); Sri Madhva affirms taratamya (gradation) in
happiness. Sri Sankara savs that maya is anirvachaniya, i. e, the inexpressible
matrix of the Universe, while Sri Ramanuja and Madhva regard it as the inscru-
_table power of the Lord. Sri Sankara takes his stand on Vivarta Vada (apparent
change) while Sri Ramanuja and Sri Madhva take their stand on Parinama
Vada (real change as willed by God). Sri Sankara says that Brahman is Nirguna
or Noumznon or Absolute beyond form and attributes, while being Saguna in
relation to the Universe. The other Acharyas say that God has form and
attributes and that the creation and evolution of the Universe is due to His Lila,

Thus later Vedanta seems to speak with diverse and discordant voices. The
great author of Brahma . Sutras refers to such diversity of views as having

" prevailed to some extent in his time also. In IV. iv. sutras 10 to 14, he says that
while Badari holds the view that in Mukti the body and the senses "do not exist

and Jaimini thinks that they exist, himself is of the view that the liberated soul.

can have the pure body and the pure senses if he wills so and can cast them off
if he so wills According to him and others the pure mind exists even in libera-
tion (IV. iv. sutras 8, 9). All the liberated souls’ pure wishes attain immediate
fruition.

I have given the above fact only to illustrate my thesis. In Gita, IX. 15.
Sri Krishna says that the devotee can enjoy Him by jnana as one or as separate
or in other ways. While in Gita X. 9. He says that He is the Soul in the heart
of each being, a1d in Gita. VIII. 4. He says that He is the Adhiyagna in each
body; He says in XV. 7. that the soul is an amsa (part of Himself) and declares
in VII. 5. that the Soul is His Para Prakriti and says in XVIII. 61. He is the
Lord and Ruler of all. In the Upanishads also we find Him described as Ruler,
as Auntaryami, and as the Soul. '

-~

One conclusion is that these experiences and realisation are real but different
types of beatitude. Sri Ramakrishna Paramahamsa has said that Asampragnata
Samadhi is as true as Sampragnata Samadhi and that Advaita, Visishtadvaita
and Dvaita are complementary ond concordant realisations and are not mutually
exclusive and mutually destructive. Sri Krishna says in XII. 2to7, both the
Knowledge of the Noumenal Absolute and the personal Supreme God lead to
Him alone and that both realisations are of the nature of eternal infinite supreme
bliss. It js easy to accept the theory of gradation in bliss if we affirm the comple-
mentary view that we rise from plane to plane of bliss up to Sayujya. :

_ Thus Vedanta may be said to speak with one voice, viz., the eternal infinite
Bliss (Ananda) is the nature and birth-right of the soul and can be attained by
many means (yogas). ’ o )

 Sri Krshna and Pancharatra
Dr. K. C. VARADACHARI, M. A., Ph. D,

The idea of God, according to Sri Ramanuja’s Philosophy is one of the
most complete statements ever made in the History of Religion. It was not.
something new, for almost every thinker and seer before him and after him
has stated the aspects of God-head or His personality and impersonality too.
God is the Transcendent beyond the processes of Change and in that statue
He is not a person, but an impersonal Existence fully to be designated as the
Brahman. In contrast with that reality all this is illusory. All experiencs
which is below that. of this Highest experience is illusory and ignorance.
Thus was the transcendent Godhead, different from God, deemed to be the
highest that man can reach and ought to reach.

God is the creator of the world, its ruler and sustainer. Out of nothing
so to speak He created the world— for verily there was nothing that could be
called as existing ; but bereft o7 form and name was all this. God is sovereign or
ruler: this was all that men thought as the most important concept. Power
was the feature of this concept of God as Ruler, Creator. He was the imponent
and source of all law and order and institutions = He was also the destroyer
of all things. Since all things that are created have all their end or destruc-
tion or cessation from action or return, He was considered to be the goal or
end of all things. Symbolically men have interpreted this process of origina-
tion sustention and destruction, as the giving of life, and as the completion
of life. But more than all these three men have endeavoured to grant to God
the eternal quality of salvation-giving (ujjivanakarakatva). All these three
processes have been refined too by granting to God the essential quality of
Love (karuna) which make all His multifarious functions issue out of love for
the creation There have~ been thinkers who had striven to create three
personalities out of the One personality of God, referring to each function
a different personality or soul as agent. But according to the Pancharatra
Agama the three personalities of God are of a different order: thus Samkarshana
is considered to be the adhidaivata of Jivas (the presiding deity of all souls
in their aggregate); Pradyumna as the presiding deity of all ahamkara (or Desire
or Will); and Aniruddha as the presiding deity of all mind (manas), which are
cosmic formations of Matter or the Original Avyakta Matter By these three
formulations of His own supreme Personality the Divine has created the
Universe and prepared it with all the necessary planes of individual organisms
and existences. In whatever manner we conceive of this, Creation according
to Sri Ramanuja is a creative expression-of the Divine Being which He has
through His personalities {vyuhas) taken full control of The world of creation
is real: matter is real: the souls are real. And in a significant sense,—that is
in th2 sense that Sri Ramanuja has defined the term—all things are the
bodies of the Lord, because at whatever stage of evolution, everything is
controlled sustained and enjoyed for Himself—the supreme Conscient Being.

But God as Transcendent Existence, and as Creator, Sustainer and
Destroyer and Ruler do not fully exhaust His nature and Manifestation, As
already pointed out by the definition of Sri Ramanuja as to the nature of a

- Self (Sariri) and His Body (sarira), God becomes the immanent self of all

creatures and the World, as the sole enjoyer and controller of all things..
It is the nature as Antaryamin, inner eontroller and Self that is the most

_significant expression of his nearness and fullness; that indeed makes man or

the soul seek its own real Self which is different from the manas, ahamkara

-
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or buddhi even wbich are- counterfeit selvés so to speak within the individual,
forming our sensory, affective, vital and intellectual selves which are but
material manifestations, ignorant in their movement and binding in their action.

. ;
~ The real realisation is the realisation of the Divine as the Self, as the
instigator of all our actions, as the agent of our volitions and thoughts. As the
Kenopanishad beautifully answered the question, it is the mind of the ‘mind,

breath of the breath, eye of the eye, the ear of the ear that has to be known
as the real self, the Brahman, knowing whom one lives by that strength

(virya) of the Self

Then we are constantly witnessing these souls of realisations or spirits
of freedpm. who live and act in and for the Divine. But when there are
decays in culture, order and law, when license prevails and not law, when
;;r‘eedpredominates and selfishness and craft hold triumphant sway, there
arises or rather descends into the scheme of things the Divine' Himself as
a Histerical Hero, who reveals in every act of His His eternal nature and grace.
This too 'is the form of the Divine in fullness. The Historical Divine is
as much a truth as the Ahistorical. The-Ahistorical gets its realisation and
stem of existence in and through the Historical. Hindu thought does not

eny the historical; on the contrary it reveals that the mere -historical is

meaningless without its manifesting or revealing the ahistorical and the .

:I‘ranscen_dent. Omnipotent Deity is an incarnating deity, not a deity that
keeps Hlmsel‘f aloof, lest He be affected by the sins and limitations of the
creation. - Indeed the Divine is unlimited in His creative Freedom.

~ Lastly; we have the Archa or the Iconic Manifestation or -Descent of the
Divine, the visible symbol of our Transcendent immanent creator— Ruler and
Historical Hero. - This is the most complete revelation of the nearness. and
a_a;es_sxbxhty of the awe-inspiring, soul-quaking, emotion-stirring, loyalty-
exacting Deity, who now appears as the Beloved beauty that we can adore,

Who will grant all that men seek of Him in this Form from the supreme

felicity of Salvation and service 1o the preyas—the riches and the magni-
ficences of the World, “ ‘ ' '

Th.ese five forms of the Divine, more correctly the Five Aspects of the
Same Deity.or Descents have been taught in the Pancharatra —the Agama
taqght by.Sriman Narayana. Sri Krishna was stated to have promulgated
this Doctrine as Vasudeva. The vyuha names have been taken Dy His
brath_er Balarama, son and grandson. Himself He was the Historica! Avatar,
and in the Gita we find Him affirming that He verily is the self of all -
“Kshetragnam capi mam viddhi sarvakshetreshu” -says the Lord and proclaims
t}lat .He vqrily is the Isvara in all hearts - *“Isvarah Sarvabhutanam Hrddese
......tishtati’” And almost asif to confirm that He has an adorable Subhasraya
form for meditation of the Yogins he revealed that to Sri Arjuna. As for
thc Icon worship too we have in the story of Arjuni Sri Krishna asking
him to worship the icon of Siva by worshipping His own feet. Alvars
supplied this great = testimony by their = worship "of Icons of Sriman
, I\éar_ay_ana in His several forms, excepting the Transcendent and the Harda,
of course - :

L Eurther we. also know that from the nature of the Pancharatra that the
Lord dispelled the Five Nights, of Avyakta (Rayi) Chandramas, Dakshinayana
(t.hel\'xght_of the Gods), Krshnapaksha (the night of the Pitris), and Ratri (our
_night) by incarpating in them - Sri Krshna it may be remembered was born
of (i} Devaki (ii} Chandravamsa (Yaduvamsa) . (iii) Dakshinayana- (iv) Krshna-

¥ -
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paksa ashtami and - (v) Ratri (midnight),' and thus dispelled the -quintuple
darkness or Ignorances. I have discussed this in my articles in the New
Indian Antiquary on ‘Pancharatra and the Upanishads’ (1946). ‘

That is the reason why Sri Krshna’s Birthday is most holy and wonder-
ful. He sh_owed that the Divine is All, is Himself and by His historical birth in
the Five Nights has given the supremest assurance of salvation and enlightenment.

In the words of Tondaradippbdi Azhwar—

“Those who_have learnt Thy name have verily controlled their senses, and
fearlessly mounting the heads of Death and his hosts have proclaimed its Great-
ness.” Such art Thou :—

ugaswrwiBurd Guwefl Laerirys FwasQ & wEeT
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(Bmurév 2)
“May He be our sole Refuge .
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NARADA AND VALMIKI

: by Sri. R, SRINIVASACHARIAR B. A,, B, L,, ¢
. . Retd. Chief Judge, PUDUKOTTAL.
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**Sage Valmiki, doing penance himself, met and asked Sage Narada who
was steeped in penance and meditation, who was the best expounder of learn-
ing and who was the foremost of Sages’. With these words Valmiki begins
his Ramayana. Then follows the list of questions put by him. Sage Narada
gives his replies and they form the frame-work of Valmiki’s Ramayana.

The word ¢ Narada’ denotes ‘the giver of wisdom’. Sage Narada was
the son of Brahma, the creator of the Universe, and bis sole mission was to go
about dispelling ignorance and imparting true knowledge. Men and women of
all ages that had the fortune to meet him, were redeemed from the thrall of
ignorance and imbibed divine wisdom. Young Dhruva and Prahlada even
when he was a child in the womb, were some of those that richly profited by
his teachings. Valmiki himself had, at an earlier time, met Narada and had
been taught to repeat the word ‘Rama’ constantly. Valmiki went on repeat-
ing the word and knew not what was going on-about him till a huge anthill
grew over and enveloped him. When people removed the anthill they found
the sage still muttering the sacred word. He was thenceforth known. as

.- Valmiki, from the word valmika meaning anthill, -
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In due course, Narada again met Valmiki and the latter ‘started asking the
former the question that drew from that great sage a short- account of Ramayana
which set Valmiki thinking.- RS : T v

. The verb * paripaprachcha ” in the above stanza denotes questioning- in
such a manner that all possible doubts must have been raised and fully cleareq. :
The attributes of the teacher and the taught are also stated clearly, The pupil
was a tapasvi i.e., one doing tapah or penance. The teache; was that and even
more. He was given to meditation on the Divine and was skilled in the art of
expounding the Truth Eternal. The ideas cont_amed in this stanza are found
repeated in Sri Krishna’s exhortation to Arjuna in the Gita :—

afkfy s qftgim 2 |
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*Know therefore that ydu have to prostrate before the learned, serve them and
question them from every aspect. They wiil impart true knowledge to you as they
have realised the truth themselves, ;

The Taittiriya Upanishad says “ Tapasa Brahma viji¢nasasva- ” Realise
the Eternal by tapas i. e., meditation or penance . The seeker after Truth has
therefore to be a tapasvi. The teacher must be a like person and must have
realised Truth— a tatvadarsi and a vagvidam vars. Valmiki was such a sceker
and Narada was such a Guru, preceptor. What was sought was drahma and

what was taught was also Brabma. . ) L

The verb paripaprachcha is transitive and requires two objects according
to strict grammar. Valmikih Nacadam Tanah paripaprachcha will be the main
sentence. Tapasvi is the attribute of Valmiki and svathvavaniras in, vagvidam
varam and muni-pungavam are the attributes of Narada. Valmiki asked
Narada to give him an idea of Tapah which according to the Taittiriya
Upanishad cited above is synonymous with Brahman. Tapo Brah.neti.

Valmiki’s questions are given below :—

‘“In this world, at present, who is the person that possesses geod qualities, that is
valaint, that knows his duties, that is grateful, that always speaks the truth, that

=acts up Yo his word, that keeps good morals, that does good to all, that js learned
fhat acts competently, that is pre-eminently - guodiooking, that is highly cultured
that has controlled passion, that -is resplendent, that bears no malice, and at
whose wrath on the battlefield even the gods tremble? [am extremely desircus
of knowing such a perssn and you are quite able to know who heis " :

Narada said that many of these qualities were rarely found in any man,
but offered to disclose the only person who at that time satisfied - the description
fully. He then described Sri Rama and gave a short account of the Ramayana
ending with the slaying of Ravana and the coronation of Sri Rama. This left an
indelible impression on Valmiki’s mind. . : -

‘ : S o -

Now what Valmiki wanted to know was the man who bkad all the qualities )

stated by him and what Narada offered to and did in fact tell was such a man,
Again Valmiki had, even before he met Narada and put him these questions, met
Sri Rama himself and known everything' about him. Ir. ‘Sarga 356 of the

Ayodhyakanda it is said that Sri ‘Rama-accompanied by Sita and Lakshmana

L)
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met Valmiki and was welcomed by him and that Sri Rama built a hermitage for
himself near where Valmiki lived. In the concluding sarga of the Yuddha Kanda
it is said that the whole world was ringing with the praise of Sri Rama. -
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\{a.!miki must, theref_ore, have peen intimately aequainted, like every ordinary
citizen of the day, with everything relating to Sri Rama including the fact that he

“possessed all the attributes described by Valmiki himself in his questions o

Narada. And yet, knowing all this, Valmiki asked Narada to inform him the one
man who possessed these qualities? Surely there is something deeper in the
apparently simple question of Valmiki and in the opening words of Narada
**Mune vakshyamyaham buddhva” (I shall reflect and let you know ) and
“ Ramo nama janais srutah * (the famous Rama of whom all people have heard).
The fame of Sri Rama having reached all men’s ears, both Valmiki and Narada
were equally aware of it and Valmiki had no need to question and Narada had no
need to reflect. . T .

. _ The truth is that the qualities described by Valmiki are divine qualities,
that is, the attributes of the One Supreme God and that Valmiki wanted to know
whether (and Narada actually taught him that) Sri Rama, though in human form,
was but, the incarnation of the Supreme Being. : - :

. An analysis of the attributes mentioned by Valmiki leads to this result.
The first attribute is * gunavan” ;. e, “ possessing good qualities”. Now the
word ordinarily denotes gocd quality, If this was all that Valmiki meant, there
was no need for him to describe in detail the various qualities in the manrer that
he di.d. The real idea conveyed by “gupa” in the context is ‘saulabhya,
affability or accessibility to all. The word is derived thus :— gunyate, silvate,
kiriyate iti i, e. a quality that is niost liked by all. Sri Rama was easy of
access to all. He freely mixed with all—high and low as well. The quality is
more commonly called saulavhya which has been expanded thus: *‘ mahate
mandais saha nirandhrena samsleshal,”—the close and intimate contact that the
really great man effects with the humble. Two things emerge from this, namely,

- that there is a person who is really great in every sense of the word and that he

does not hesitate to mix freely with those that are bumbly placed. Inc:ed the
essence of real greatness is the readiness to ‘give succour fo the humble. Greatness
is denoted by the word paratva and the readiness of access to all is denoted by
the wprd saxlabhya. It is this quality that is denoted by the word gura. In
describing Sri Rama as gunavan what was meant was that he was great and that
ke was easy of access to all.- His greatness was such that there. was (or is) none
greater than he. Sarvasmat paran is the expression and it signifies a greatness
transcending everything else. This is the atwribute o God and God alone. And
it is of God alone that one can say, ‘“He is accessible toull alike.” Valmiki was
in search of God ¢ Brahma® and his preceptor Narada appropriately described
Sri Rama as the object of search by Valmiki.

So supreme a‘Being (para) as the Lord Sri Rama is, He is very easily

-accessible to all (sulabha) by reason of his satyavakya and drdhavrata that is,

his unshakeable vow to give Protection-te «ay ane that asks for it and comes into

~his fold. Valmiki asked who was satya-vakya and drdha-vrata—true to his word
- and firm in the fulfilment of his vow.- Narada replied that it was Sri Rama. The
" whole of the Ramayana is nothing but the exposition of this great quality of

Sri Rama, the quality that establishes his paratva super-eminence and saulabhya
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‘easy accessibility on the one hand and that attracts atl souls 10 general and” those-

in distress in particular to Him. - Sri Rama- is sarvaloka “saranya i.e., the

protector of all without distinction. This is the attribute of God alone.

The other qualities mentioned by Valmiki easily flow from the paratva
super-eminence of Sri Rama and do not require to be _specially mentioned. He -
was an unequalied warrior and even the Gods trembled when he assumed anger
in the battle-field. Anger was always under his control. The beauty and grace
of his person was such that everybody felt enchanted and kept gazing in the
direction in which he went even after he had actually moved out of sight. He did
not even look at women other than Sita. He was profoundly learned., He had the
capacity to achieve any object with the least effort—aklishtakarma. ,

The true disciple that Valmiki was and the true preceptor that Narada was,
came in contact with each other. Valmiki’s yearning for the knowledge eternal
burst forth in a series of questions to Narada who .unerringly urderstood the
scope of these questions and answered them effectively. The spark passed into
Valmiki’s heart and he went about contemplating on the reply of Narada. The
killing of a he-bird by a hunter and the she-bird’s cries of affliction touched
Valmiki’s heart. His sorrow or anquish gushed out in the shape of poetry
‘* Sokas slokatvam agatah ”. Sarasvati, the goddess of learning, prompted by
ner lord the creator of the Universe, graced Valmiki’s poetry. The creator him-
self appeared soon after and gave Valmiki divine vision (that is, the perception
that Sri Rama was the Lord in human form) and the mandate to sing in praise
of the Lord Sri Rama. The good work done by Narada then became complete.
We have the immortal epic Ramayana—the first poetry both in point of time and
in order of merit. The great poet Kalidasa has called it Kavi-prathama-paddhati,
conveying both these ideas (Raghuvamsa 15- -33). The very name ‘Rama’ has
been described by this poet as j:gat-traya-mangalam, the choicest blessing for
the universe, Raghuvamsa 10- -68, '

- . &3
In the first Sarga of the Ayodhya Kanda the great poet Valmiki has poured
forth his praise of Sri Rama. Of the four sons of King Dasaratha loved equally
by him as if they were his four arms, Sri Rama by reason of his extremely love-
able qualities that enraptured all the people, easily won the foremost place in his
father’s affections. . With this preface the poet says :— :

‘““For, he was the incarnation in this world of the eternal Lord Vishau who
had been requested in this behalf by the gods that were yearning for the destruc-
tion of the tyrant Ravana ", o

, It is thus clear that though Valmiki wanted to know the man who possessed
all divine qualities and though Narada offered to give an account of such a man,
still what was really sought and what was really taught was the truth eternal,
namely, the one Supreme God whose attributes are divine and who incarnated as
Sri Rama. Shall we call it Murta Brahma, the personal as distinguished from

the impersonal God? S ‘ .

~ SRIKRISHNA CHARITRAM conrisusn,

By Sri A. V. Gopalacharya, M. A., M. L-v

(For the previous portion please refer to Sri Jayanti Souvenir 1948,)

A few more interesting points in the matter of Sri ini’ i

be touched upon. The messenger sent by Rukmini Whls;eknr:;rgs (;rrla?g:ggctrix;ay
are not mentlonggi by Suka was undoubtedly a poor man. He is described as
Kaschit Apta Dvija-a somebod}f whom she could trust fully, Presumably he wzal:
one o’f the many poor men coming to her house for Unchavriti (Alms) singing th
‘Lord.s Gungs. a custom practised from those ancient times, Such sin ersL’ are'
‘getting their daily bread’ through God. We are distinctly told that for thgis m (z
important erraqd of'supreme value to Sri Krishna Deva and Rukmini Devi~r§)st
to mention the infinite value to the world—he received only namaskaram froO
each of them separately. ~ Krishna rose from his golden seat and honoured thm
messenger_by putting hlm_into that seat. Was he not a golden méssenger? It i(:
was ngmm_x who had arrived he would put Her into His seat along with Him-
self being His inseparable equal partner. But he treated the poor disinterestmd
mgsseng?r as by far His superior and honoured him ‘as the Devas would honoer
Himself.’ Surely, they would not put themselves in the same seat with Krishnlzlt
They would be standing and honouring while Krishna was sitting. Suka tells us
that with his own hand Krishna massaged the tired feet and legs of the messen-
ger before he questioned about the purpose of his visit. Krishna suppressed His
cagerness to enquire about the purpose of his visit, till after He had by His own
hands removed the other man’s fatigue. His own business must wait till aft
the other man’s fatigue was relieved and he had been given his food ‘T er
Bhuktavantam Asinam’ are Suka’s memorable words., Not while the rr.lan s
Se':ated before he had taken his food, but while he was seated after he had ta‘lfgr?'
his food. That is Suka’s appreciation of Krishna’s behaviour. XKrishna kne
that the messenger was one who scorned riches as filthy lucre and was fullw
contented with W}xat he got by Yadrchcha. Krishna voices His great admiratio?xf
for the'man who is contented” with what is got by Yadrchcha. Yadrcheha labha
Sanlu.slzta. _He was not an Asantushta Dvija, but a typical Santushta of the kind
described in the Gita, in the Ekadasa Skandha and in the great Bairagi sorl'ln
of Jagaqgurps and Bhikshus and in. the Tripti Dipam of Vidyara;l %1 M 0
H?re Sri Knshqa extols the greatness of the contented poor man who vgffants ur?ol-'
thing. He says in Sloka 33 of Chapter 32, ‘I salute again and agzain with my head
Sadhu Vipras who are quite satisfied with what they get or ha\?e and whoyheart '
ity Iove"all people and who are bereft of Ahankara and are full with the weah};
of Santi’. He showed by his own action towards this messenger that these words

‘are not empty words of platitude, Evidently Krishna thought he would be insult-

ing the great disinterested messenger proud in his contentm i i
dis 0 ent by offerin

any present. _I\rlshna left Dvaraka with the great messenger of Rkaini ofgl }Ili?;

chariot, Evidently there was no time to search for the messenger in the battle

tumnult followmg.the.talfmg of Rukmini on His chariot. Perhaps this messenger

and the only thing she thought the dvija would accept and

- . t ‘
namaskara of the; Iswari b{l(}e and she put it at his fe%t. }iownzli;feﬁcli?g VI‘;’?';'Ssht:g
Deva and the bride Rukmiri Devi think and.act even before Their Unijon | The
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sameness of their thought and action in regard to this matter—each indepen-
dently of the other without any consultation—points to the way in which the
divine principle (tattvam)—God and Goddess—thinks and acts. Krishna and
Rukmini would certainly not have acted differently from Rama and Sita in regard
to the great Bairagi messenger Hanuman, when he communicated to each of them
their respective messages. No earthly reward was expected by the great
messenger, who is described by Nala in the Naishadha as a model of a great Duta.

None was offered to him. Of course there was a difference in the manner of-

Rukmini’s grateful recognition from Krishna’s, Krshna served the tired legs and
feet with His hands. Rukmini could not do it. She had to be content with pros-
tration. Hanuman was given a hearty and loving embrace by Rama. This Sita
could not do. The namaskara by Rukmini or the embrace by Rama was not
wanted by either messenger; but they could not be refused or warded off, when
offered. " The namaskara gave an opportunity to the Mahatma messenger to confer
his hearty blessings on the saluting Bridegroom and Bride on the eve of the union
though separately. He was not to be present at Dvaraka where the marriage was
to have ceremonious, pompous celebration. His presence might be embarassing
to him in that he could not reject a dakshina which he did not want. If was
surely necessary that his great man who brought about this great marriage should
have an opportunity of receiving the salutation of the two parties and blessing
them. There are clear indications by Sri Suka that the divine couple and the
singer of the Ithihasa had in mind the part played by Hanuman in bringing
about the reunion of Rama and Sita, the offender there being the same Sisupala
now engaged in making abhyudayam ceremonies preliminary to his prospective
and settled marriage with Rukmini.

The reference to Narasimha Avatar in Rukmini’s letter has already been
referred to.. That was intended to stress the extreme urgency of the matter.
Rukmini while still in her house was immersed in an ocean of anxious sorrow,
experiencing and expressing every moment keen disappointment at the non-
arrival of Krshna. Sita under the Asocka tree had begun to despair and had
actually made up her mind to strangulate herself. Luckily the situation was
saved immediately by the many most auspicious omens in her own bedy in the
shape of the throbbing of the left eye, left arm and the left thigh which are
literally a God-send to her. ‘Vama’ the word used for‘left’ also means Sundaram—
Sundaram all the same though the left. Hanuman on the top of the Simsupa tree
could not save the situation immediately. A more immediate messenger: had to.
be sent in advance of Hanuman to assure Sita of Rama’s safety and of Rama’s
coming. Such a divine messenger came in the shape of most re-assuring and
never-failing sakurams which could inspire confidence in Sita who was a great
believer in their eficacy. Hanuman had to inspire confidence in Sita about his
sincerity and credentials. This great Vipra messenger of Rukmini was not
returning. Sopi Navartate Viprah. The Dhata Brahma Deva was not favour-
able to her unfortunate seif. nor Mahesvara nor even the Devi Gouri. Rudrani
Girija, Sati. The great Goddess who had once been separated from her Lord
and torn and bred up as Girija to be reunited with her Lord and become Rudrani
making Rudra Siva, was also not pleased to bless her. . Weeping she closed her:
eyes in cdespair. At this juncture, there came to her the same auspicious omens
which served most effectively to assure her of the eagerly expzcted arrival.
‘Asphuran Priya bhashinal’ are the wonderful words of Suka. These omens
were as good as spoken words. The word Asphuran might mean‘“throbbed” or
‘‘appeared before her mind’s eye”. The omens were as good as actual Dutas in
bodily shape announcing the anxiously expected arrival. But for these omens
which were sent in advance evidently by Krishna, no one could say what
Rukmini might have Cone in desrair. Sita might have doubted for a time the
genuineness of Hanuman as Rama’s Duta. But neithér she nor Rukmini could
doubt the certainty of the avgury of pleasant immediate future by the . occurrence
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of these omens. The dvija by his joyous face assured Rukmini of the pleasant
tidings even before he spoke. The face is the index of the mind As Hanuman’s
first word to Rama about Sita was “Drshta”, this messenger’s first word about
Krishna, was,“Praptam”, “arrived”’. Then he added “Yadunandanam”. It was
only after all these happenings that Rukmini left her house for Girija's temple on
foot to see the Padapallava of Bhavani. What respect and tender heart for the
tender feet of Girija Devi! Yamunacharya was echoing Rukmini’s respectful
and tender sentiment for Bhavani’s blessed feet when he described the Himalaya,
the northern boundary of India as blessed by the contact of Charanakisalaya of
the Adrikanya Parvati. Going near the Ambika Divine Mother, she says, “I
salute you Mother along with Your children again ‘and again. May Bhagavan
become my pati, May Krshna be pleased to give effect to my wish’”. The ‘words
used are : Krishnak Tat Anumodatam. They are interpreted by Sridhara as
Anumodaha by Gouri or Krishna. As the prayer for the blessing of the Union
is addressed to Gouri, the interpretation as Krishna’s anumodanam is perhaps
better. The prayer appears to be that Gouri might make Krishna favourable and
agree to the proposed Udvaha. Andal says in her marriage dream she saw
Parvati, the sister-in-law bedecking her locks with a flower garland. Suka says
here that Devi gave a garland to Rukmini which she wore ~Was Andal referring
to this in her dream description? Suka says Rukmini broke her Munivrata when
she was leaving the Mother’s temple. The Munivrata may be the Vaikhanasa
vrata of celibacy observed by Kanyas or a vow of silence observance till after
worshipping Ambika. The moment the prayer to Girija was made Rukmini felt
confident that the union with Krishna was assured and the Kanya-vrata would
cease immediately automatically. The marriage union was to be accomplished
in an instant at the temple gate before Girija’s eye. Rukmini coming out of the
temple, in all joy and confidence was of indescribable and most wonderful beauty
which Suka picturesquely describes. At the temple gate she looked up and saw
Achyuta on the chariot. How could Achyuta ever disappoint a keen heart?
Her beauty, Sobha was Arpita to Hari.. The warriors gathered there were
stupefied when they wanted to cast their glances over Her beauty. How .could
their eyes come between Krshna and Rukmini’s beauty which was all Ar_ptta to
Krishna. Rukmini in her letter had prayed that Krishna might come with his
army and army-chiefs and finish the combined armies of Chaidya, Jarasandha
and others and carry her away to Dvaraka. Krishna evidently read into her
letter a sense of dissatisfaction about Krishna’s generously conceding a victory
to Jarasandha on his eighteenth invasion about which he was boasting. She
wanted the defeat to be obliterated by a signal victory of Krishna and His forces
over the combined forces of all those opponents before he seized Her hand. She
must be taken as a Virya-sulka prize for extraordinary prowess exhibited just
then as in the case of Sita Svayamvara and marriage. She was anxious that
the battle and the victory should be in Her presence. She must be a direct
witness as Sita was in Rama’s battle with' Khara and his army. The reward f9r
that victory was Sita’s loving embrace which excited so much jealousy in
Surpanakha. Rukmini the newly married coy wife could only give her hand.
The hand was to be the Sulka for the Virya of Krishna's arm. Krishna waqted
to show more Virya than Rukmini wanted. He went alone in his charriot with-
out taking any armed followers, not informing even his elder brother who after
knowing that Krishna had gone alone for this affair calculated to provoke a
mighty battle with powerful enemies went with a strong (Balam) army. The:
elder brother. whiq' was overwhelmed by his affection for Krishna baulked him of
the opportunity of vanquishing all his opponents singly by himself with Rukmini
seated in His charriot. He did not fight the enemies, but left it to them to start
the fight. Krishna's men were able to achieve an easy victory. How? ' Wh'en
the enemies hurled missiles against Krishna's army brought by Bala, Rukmini w1_t.h
pain and fear looked at Krishna's face, her own face betraying a sense of lajja
also. It was not the lajja of coyness but it was a sense of frustration and shame

~
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at the enemy’s having the upper hand in the opening of the battle. Krishna,
smiled and said “Ma bhaishik’®, *Don’t fear”. This has the ring of “Ma suchah”

the last words to Arjuna. *“This moment by your forces, by your army (Tavakam .

Balam) the enemies will be vanquished”, This reference by Krishna to the
Yadava army as the army of Rukmini just married is very charming. Krishna’s
army might sometimes suffer a defeat. But Rukmini’s army should be always
victorious. As Krishna assured Rukmini, the enemy hosts were defeated in no

time. Jarasandha and others came to Sisupala who was immersed in sorrow, -

thinking that a wife whom he had married had been carried away. Suka says
Hrtadaram Iva Aturam. He frankly told Sisupala it was hopeless to continue the
fight and they must only wait for an occasion for fortune’s wheel to turn in their
favour. Yatha Kalah Pradakshinah. They allran away leaving Rukmi to
fight or not as he pleased. Suka tells us that Krishna was on the defensive when
Rukmi was hurling missile after missile. He broke Rukmi’s bow, killed his
horses and charioteer and made his flag fall down. Rukmi took up a second
bow which was also broken. Whatever weapons Rukmi took up and used were
all broken by Krishna. Rukmi then jumped down from the charjot and ran
towards Krishna drawing his sword. It was only then-that Krishna unsheathed
His sword and threatened to strike when Rukmini intervened. She addressed
him as Mahabhuja. Should he use his sword? Were not his arms long enough
to seize Rukmi and tie him up? She addressed him as Kalyana. Was he not
Kalyana Krishna? Was this not a Kalyana occasion? She seized His feet to
stop His hand. Rukmi had abused Krishna foully. He used the same language
‘Kulapamsana’ as Ravana did to Vibishana. In Krishna’s case the word
contains a very sinister hit at Krshna’s Gokulam breeding. Vibhishana and
Ravana were the sons of the same parents.

(To be continued.)
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Our Masters are the Couple, who have resorted to the stately couch—the’
body of the Divine Serpent, Adisesha—spread on the Stage (Sriranga), Who'

have as Their sport the creation, sustentation and dissolution (of  the entire
Universe), and Who exchange glances and smile as They listen to the. Om-
Tat-Sat and other words, sweet to the ear, of the lisping Lotus-born infant
(Brahma) in his bed, the navel-lotus. - : ‘
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SALUTATION TO SRI KRSHNA, THE TEACHER OF THE UNIVERSE.

OURSELVES.

Sri Krshna, the Lord, was born in Qrison. ) It seems to be His pleasure that
Sri Krshna, the Magazine, should come into existence not merely in free, but also
Republican India.

Sri Krshna should naturally appear at the timeof Sri Jayanti or Gokulashtami,
As if to emphasise that Sri Krshna is not different from Sri Rama, Sri Krshna
appears for the first time on the occasion of Sri Ramanavami.

Sri Krshna, the Lord, has been hailed as the Teacher of the Universe. Sri
Krshna, the monthly magazine, will stand for the World as a whole and not for
any section of the World, whether it be based on race, religion, caste, creed or
colour. It will stand for moral and spiritual values and deal mainly with religious
and philosophical subjects, and will also review mundane affairs from the.
spiritual point of view. - It will uphold the view that man is the spirit and not the
physical body or anything material. There is a divinity that guides and leads us
and shapes our ends, rough-hew them how we will. * Our means and ends should
always be good and pure. Whatever pleases Him is good and whatever dis-
pleases Him is bad. We can know His Will through Revelation, reason, intuition,
the example of the truly great and Prayer. The highest goal is the service of the
Lord which includes services of all living beings including humanity.

Na hi kalyanakrt kaschit durgatim tata gachchati.

One who does good never reaches an evil end. As the teachings of Sri Krshna
stand for the highest form of truth, non-violence, universal brother-hood, toleration
and service of all living beings including humanity, we propose to propagate His
toachings. May He choose us as His instrument for this divine purpose ! Amen.

~
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From the WATCH-TOWER.

THE COMMONWEALTH

The fateful decision which India took to remain in the Commonwealth of
Nations is a recent event of outstanding importance. We welcome this asa step
in the right directicn of evolving a World State or Commonwealth in due course.
One of the elder statemen of Britain known for his metlow wisdom and sympathetic
understanding of Indo-British problems, Lord Pethick-Lawrence, referred to
India’s decision to stay in the Commonwealth and the excellent modus operandi
which the other nations of the Commonwealth evolved to enable her to do so in
these words: *“So far as human prescience can foresee it will exercise a profound
and lasting influer.ce upon the destiny of the whole of mankind "', N

The Commonwealth of Nations is a remarkable experiment in friendly under-
standing and co-operation without anv one member trying to exert undue influence
on, much less dominate over, others. The ties which bind them are intangible and
loose. < Perhaps, on that very account they are effective in keeping the units

 together. "There is, it must be noted, no Commonwealth Parliament, no Common-
wealth Secretariat for-pooling together. political, economic or military information,
and there is €ertainly no Commonwealth army. With the fading away of the
jurisdiction of the Privy Council there is no judicial tie also._ In fact the members
of the Commonwealth meet very infrequently. Yet, there has evolved, largely by
~ the practical good sense of the leaders of Britain and the realistic statesmen who
are at the helm of affairs in New Delhi today, an astonishing capacity to under-
- stand the special problems of one another and the common help that can be
brought to bear on their solution.

The decision of India, Pakistan and Ceylon to be members of the Common-

wealth of Nations has transformed the structure of the Commonwealth. The vast
majority of its citizens now belong to the coloured races. To have struggled hard
and successfully against the domination of Britain, and at the end of it to decide
to remain as an equal member of the Commonwealth is due to the quarrel with the

previous system and the desire for the promotion of friendly relations between the.

peoples of different countries. It is also a recognition of the belief that Britain
and the other important members of the Commonwealth are, by and large, believers
in the methods of persuasion and evolutionary and constitutional progress.
A person of the integrity of Pandit Jawaharlal Nehru, certainly would not have
agreed to remain in the Commonwealth—even after the change whereby allegiance
to the Crown ceased to be an essential condition for such membership— if he were

not convinced of the fact that Britain stands for democracy, for broad tclerance of ~

and respect for other faiths and races. .

THE INDIAN CONSTITUTION

The Constitution of India is Republican in character because the executive
head of India will not be a hereditary monarch. Itis fundamentally democratic
becaus‘e it is based on adult franchise and makes it clear that the sovereign
authority springs from the people of India. Further, Justice, Liberty, -Equality
and Fraternity have been unambiguously laid down as the basic principles

governing the Constitution. It is Federal, but it is more centripetal than centri-’ ‘

fugal. There is only a single Citizenship through-out the Union  There will be
no separate State cifizenships. The civil and criminal laws will be uniform
throughoug the country. The States cannot secede from the Union or frame their.
own constitutions.  Thus, every effort has been made to preserve :—

1 Integrity and unity of the whole country,
2 Its democratic character, and’
3 Uniformity in essential matters.

-
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Further, care has been taken to make the Constitution Eederal in x}ormal
times and Unitary in emergencies. Though we have a President, he will not
be, by any means, independent of the control of the soverign will of the people

because, the President, the chief executive of the Union though he is, will have

to act on the advice of Ministers responsible to the parliament.

Another unique feature of the Constitution is that it has put down in the

~ Act itself the most detailed declaration of the fundamental rights set forth by
_any State. The right to Freedom of Religion is one of them in which we

astikas, particularly those .who have faith in the objectives for which Sri
Krshna Sabha stands, naturally take pride Another important safeguard
provided is contained in Article 21 which protects ** personal liberty ’’. Article
31 is also of pivotal importance because it lays down that no person shall be
deprived of his property save by authority of law.

All-in all, Bharat, by Sri Krshna’s grace, has evolved an excellent Consti-
tution which it now behoves the people to work in a manner which will be in
conformity with the ideals which the seers and sages-laid down as

“ Sarve janas sukhino bhavantu’
“May all people be happy”

which, Mahatma Gandhi referred to as Sarvoday2, and which some thinkers

“delight to describe as “ prosperity is indivisibl‘e : poverty anywhere is a threat

to prosperity everywhere . .

The great speak in different phrases. But the Aim is the same. May He
enable us to keep the Aim always before us and achieve it without avoidable
loss of time. :

NEWS

8¢ Sankalpa Suryodaya, a play in Sanskrit on a spiritual theme of
tternal interest by Sri Vedanta Desika of the thirteenth century, was presented
under the auspices of Sri Krshna Sabha, Bombay in the presence of the Hon’ble
Mr. B G. Kher, Chief Minister of Bombay by men and women interested in social
and spiritual work. One special feature of the presentation was that the highly
educated persons who took part in the play belonged to different religions and
communities in North and South India. The drama was staged on the 24th
December 1949 in the Mahatma Gandhi Hall, Podar College, G. I, P. Matunga,
Bombay. Hundreds of Pandits, educated and distinguished people were present
and the drama was greatly appreciated. There is a proposal to stage the drama
in Hindi. A Hindi translation is extant. The theme of the play is as follows:



28

THE THEME OF THE PLAY

Like the Gita this drama is of universal application. It represents the
conflict between the Divine and demoniac forces mentioned in the Gita. The
Divine forces work for the liberation of Man whereas the demoniac forces work for
his bondage. The conflict is an eternal one. It is going on from the beginning
of creation. 1t is reproduced in every human life in a more or less degree. It
may be described as a conflict between the higher self of Man and his lower
self, between the spiritual on the one hand and the earthly and materialistic on
the other. The conclusion of the play shows the eventual victory of the higher
self,

The dramatist has portrayed this conflict as between two kings. On one
side there is the great king Viveka or Discrimination with his followers On the
other side there is another king Mahamoha or the Great Delusion with his
followers. The names of the characters are very happily and appropriately
chosen. The spouse of Discrimination is Sumati or Good sense. The. spouse of
Mahamoha is Durmati or Evil Sense. Sumati has two companions called Sraddha
or Faith and Vicharana or Inquiry. Vyavasaya or Effort is the General command-
ing the forces of King Viveka. Asthe story of the drama is centred on the
salvation of the human spirit. Siddhanta or the Ascertained Truth is the Guru and
Vada or Discussion the stc1ple and Tarka-or Reasoning the Charioteer,

Samskara or Refined Culture is the Painter and Drshtapratyaya or “Tosee is to

believe ” is the messenger. Bhakti or Devotion to God invokes the aid of Sankalpa
or Divine Will or Grace and liberates Man. It shows that Human Effort there
must be, but without Divine Grace nothing can be finally achieved. This is the
central principle of Prapatti or self-surrender.

The central ficure of the play is Purusha or Man. The forces mentioned
above strive for his salvation. The forces enumerated below strive to drag him
down. Thev are Kama or Sexual Passion and his spouse Rati or Enjoyvment.
Vasanta or Spring appeals to sensuous pleasures. Krodha or Anger, Lobha or
Greed, Dambha or Vanity and Darpa or Pride have their anpropriate spouses like
]whamsa or the Desire to kill, Trshna or. Hankering, Kuhana or Fraud and
Asuya or Fault-finding respectively. Stambha or Rigidity, the son of Pride
prevents the approach of Good. Abhinivesa or Tenacity has a suitable spouse in
Durvasana or Evil Propensity.

The conflict between the two sets of forces constitutes the movement of the
plav. Life is a conflict and the hero is he who comes out victorious out of this
conflict and overcomes Kama by Jugupsa or Disgust, Krodha by Titiksha or
Fortitude or Forgiveness, Lobha by Tushti or Contentment, and Darpa by
Adhikadrshti or Looking at those who are more highly placed than oneself.

Apart from the conflict in human life portrayed in the play there is another
conflict appearing in more or less degree in every religious system and higher
philosophy which is also set at rest by the play by the great and wonderful re-
conciliation logicallv and philosophically effected between the parts relatively
played by Human Effort on the one side and the Divine Grace on the other side
in the attaining of salvation by Man.

Different Motifs such as love, heroism, fear, etc., have been enumerated by
writers of literary art. The Poet-Philosopher declares that there is no science or
art worth its name if it is not capable of being portrayed in a drama and has

striven to bring out Santi or emotive peacefulness, the hlghest rasa that can be

depicted by any art. Raso Vai Sah

‘Santis Santis Santih.
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SHQH %R@EENA SARHA ecn)

-AIMS, OBJECTS & ACTIVITIES

~ Sri Krshna Sabha (Matunga) has been in existence for about four
years now. The following. are some of its aims and objects.

a. The acquisition and propagation of spiritual knowledge consummat-

- ing in the hjghest form of devotion to and service of Bhagavan Sri Krishna

and His followers.

b. The mculcatxon of a spirit of dlsinterested service to humanity as
well as to all living beings. :

, cl The promotion of the spiritual, moral and cuoltural welfare of our
people. . .
d. Building a lta Mandap (Hall)

e. Establlshmg a readmg room and library containing bocks and
periodicals on rehgnon, theology, philosophy, ethics and allied subjects.

f. Conductmo study classes, arranging bhajanas, harikathas, lectures,
discussxons. prayers, readlng of Itxhasas and Puranas, etc.

¢. Estab'nshmg a Sanskrit “and’} Divyaprabandham College. training
religious preachers, encouraging the study of . Philosophy in general and
of the Philosophy of Sri Ramanuja as expounded by Sri Vedantacharyavarya
in particular and subsidizing the propagation of their teachings.

A beginmné has been made on a small srale in achieving a few of
the above objectlvee — s

I Tutorial classes ‘have been opened for the teaching of Sanskrit,
Upanishads, Stotrapatham and Divyaprabandham.,

2 Study c]asses in Gita are being conducted,
3 Discourses on Ramayanam and Bhagavatam are being arranged.

4 Sri Krishna Javanti celebratnons are bemg nrganised for the worship

5 Coples o! the Gxta, Sahasranamam “etc, are being distributed.

6 Religious instruuuon is bemg propagaled through leamed ‘preachers
from time to time. ~

+

has been started in London. Coples of the Gita have been sent to a friend

Ja, Germany for’ distrnbution among those interested.

9 Monthly magazxne -+ Sri Krshna i is pubhshed.

o7 Souvenlrs on the occasion of Sri Krishna Jayanti (Goku!ashtami) are
“being brought out. -

8 As a beginning of propagating the Cita in the West a Gita Soclety
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SRI KRSHNA Y ABHA o
 Affiliation

Sri Krshn:a Sabha.. Bombay has branches elsewhere and other institu~
tions also are affiliated to it. The terms of affiliation are given below for the
information of those who want to start branches or to get their own institutions
affiliated.

I.4

I Institutions having same objects will be called branches.

2 Insti‘tutions having'similar objects and objects which are
hot in conflict with the objects of Sri Krshna Sabha can
also be affiliated. : T

3 The affiliation fee wili be Rs. 15 per annum.

4 All the publications of Sri Krshna Sabha including the
monthly magazine *“Sri Krshna” will be sent free to
branches and affiliated institutions. 4 ’

5 The central organization will arrange te co-ordinate the

activities of the affiliated institutions, to send preachers for

: propagating the aims and objects of the Sabha and the
‘ o teachings of Sri Krshna and to hold annual conferences.

6 Those who want to establish branches or get their institu-
tions affiliated may correspond with the Secretary, Sri
Krshna Sabha, No. 10. Brahminwada Road, G. L. P. Matunga,
Bombay 19. for further particulars. :

- SRI KRSHNA SABHA PUBLICATIONS -

B Sri Jayahti Celebrations 1947 Souvenir ’ ' . " Re. 1—8—0
Sri Jayanti Celebrations 1948 Soijvenir R Rs. '370-—0 '
Synopsis of Sankalpa Suryodaya 1949 . Rs. 3—0-0

"’Phot()gra»phs of actors in the play Sankalpa Suryodaya As. 0-4—0 ' ;

- Fundamentals of the Four S_(:'izools of Vaidic Philosophj Re.. 1-8—0 .

SRI KRSHNA ~ Monthiy JMa‘gazirne’ ST e e
Subscription ;- Rs, 155 £.1/ or Dollars 3 per annum. . R

g . _f,__Re. I-——S«—Q,“ Shilling; Zor C§n§s 30 per m{mth.ﬂ IR

R I N

-~ Printed at the Gitanjali Press Ltd,, Pudukkottai and
- Published by:R. RAMANUJA AYYANGAR, Tirumayam. -
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