VEDIC ATTITUDE TO SATI
BY

T. R. VENKATARAMA SASTRI

Sati has been abolished. No text of Veda or Smrti
can now revive it. A discussion of Vedic texts is now
only a matter of curiosity. When  Satl, usually spele
Suttee, was abolished, there must have been discussion of its
prevalence and the state of authority in regard to it, though I
have had no access to it. In the 1890s there was a discussion
raised by a friend, now no more, and it was stated by a keer.
Pandit that the mantra in the exequial rites indicated that
sabamarana was sanctioned. The friend and the late
Srinivasa Sastriar maintained that the view was based on a
misinterpretation of the mantra.

Somewhere, I am not able to trace it now, there is a dis-
cussion in nibandhas or Smrtis about sahamarana and anuma-
rana. Sahamaranga is cremation with the corpse of the
husband and anumarana is to die after him and be cremated
separately. Ksatriyas practise anumarana. When a Kgatriya
falls in battle, the question of sahamarapa cannot arise. There
can only be anumarana which they effect by entering the fire
with all ceremony of dress, etc. Sahamarana can arise when
the ksatriya dies in bed. To DBrahmins unless they had
taken the role of a ksatriya death can be only in bed and
sahamarana alone is open. Anumarana is prohibited to the
widow.

I was reminded of this question by a report in the press
of a case of Satiin Jubbalpore. When a case of voluntary
Sati occurs, no law can punish the death. I have seen cases of
the wife languishing and dying within a few months of the
husband’'s death. They are in effect cases of suicide and there
is no possibility of punishing them,

The exequial rites have varied in content and the parti-
cular mantra in question is not in use in any case now. It is
to be found in the Rgveda and in Taittiriya Aranyaka with a
slight change. In the Aranyaka, sixth prapathaka, the text
runs thus:
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Udirsva ndry abhi jivalokam itisum upasesa ehi
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husband. Perhaps the commentary on the Rgveda is to be
more satisfactory. In the light of the previous mantra in the
Aranyaka it is not invitation to a second marriage but only a
reference to the wifehood that had lapsed. The previous verse
makes that the more probable construction. That mantra is:

Iyam nari patilokam vrpana nipdyata upa tvi martya
pretam, Vidvam puranam anupilayanti tasyai prajam
dravinam ccha dhehi.

This woman, desiring the hushand’s loka, is lying beside
you, the departed man, observing all the ancient rules.
Put in her charge in this world, her children and your

wealth.

This suggests that she remains with the children and is not
cremated unto death, There is a further inference to be
mentioned later. That she survives is also indicated by the
next three mantras which are really one mantra adapted to the
three varnas. [ will cite orly one of them and then indicate
the change for the other two. For the Brahmin dead, the
mantra 1s:

Suvarnam hastdd adadand mrtasya ériyai tejase balaya.
Atraiva tvam i@ vayam susevi vi$va sprdho abhi-

matir jayema.

He nari, tvam S$riyai sampadartham brahmane brah-
manajityartham tejase kantyartham Dbaldya $arira-
balirtham mrtasya purugasya hastad adadana saty
atra loke tistha. Vayam api loke subevih sukham
sevamanih santah sprdho’ smabhih spardhamina
abhimatih sarvin $atriin jayema.

The meaning is: Taking a suvarna from the hand of the
dead, live in this world for increase of wealth for the
Brihmanajati, for brightness and for strength. We
also living happily in this world shall succeed against
the enemies who contend with us.

For the ksatriya suvarnan is altered in dhanul, brahmane
becomes ksatraya and tcjase becomes ojasc. For the third
yarna manim takes the place of suwparmam,visc for brahmane,
pustyai for tejase and the rest of the mantra is the same. The
mantra for the Ksatriya alone occurs in the Rks and the
Aranyaka by a sort of atidesa or analogy carved it out as three

mantras. T C
£n NLTJ C K N e
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The result of the chief verse with the mantra before and
the three mantras after is that the wife of the dead man
remains in this world with the children and the family wealth.

The Kalpa says that the wife is made to lie by the corpse
by the previous mantra; she is raised by the brother-in-law or
an old family servant taking her by the left hand, the appro-
priate mantra of the three castes recited and then the pyre is
lighted. Wilson remarks in the footnote that till then no Sati
would seem to have been practised. An alternative view may be
that an earlier custom of Sati was superseded by a dramatised
version of her being willing to die with him but the deceased

permits her to remain to discharge his duties of protection to
Lis family and the varna or group.

Far from any support to Sati the text wilh its Kalpa
application seems to prohibit Sati. I think it is ASvaliyana
that says she is to be raised by the left hand,

This mantra can have application only when it is crema-
tion of a man with a wife living. But in practice this mantra
is not used now in any case. The omission seemns to me to
prove that it was felt to be an inconvenient mantra,

The smrti texts which make the widow heir to husband’s
property and enjoins her keeping unsullied the bed of her lord
{avour the conclusion that she does not enter the funeral pyre.
It cannot in any case be obligatory. Nobody can enjoin her to
choose death against her will. The prohibition of anumarana
means that “it is reprehensible as suicide. Byt to ksatrtii;.
women it was permitted to escape the ravishment by th.e con-
queror. If there is a smrti favouring Sati, the question
would ‘:lrise whether Vedic lifiga is not superior to smrti
Vedic liniga has been used to justify marriage with a maternal
uncle’s daughter,

The three subsequent mantras applying to the thr
varnas show that in all the Aryan varnas the wife survives ee
head of the family. There is thusno warrant for S
Vedas. Though the division of the Aryans into thr
isin the Rgveda itself, only the ksatriya mantra «dp
hastat...” occurs inthe Rgveda. Though naturally Sayan oo
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suggest that all varnas were then in the fighting ran.ks marztra
their enemies? That is uncertain. Qne thing  which :Ilgal.mt
to say is that adadini becomes id oh 1 failed
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BUILDING LAWS IN THE ARTHASASTRA*
BY
Dr. Y. D. SHARMA, M.A., D.PHIL. (Oxo0N.),
Departiment of Archacology, New Delhi

Tt is significant that among the ancient Indian‘legal coc.ies
the Arthasastra is the only work which ma}ke.s specific mention
of the limitations that accompany the buxldmgi of a house or
any other cdifice.  The Dharmasiitras cont:.un no rules (?n
this subject, while in some of the later Smirtis there do exist
passages relating to this topic, but Fhey are 'too hopelessly
scanty to furnish us with any valua.ble mformntxon. or to be of
any particular credit o the respectllve authors. I’t—lS a mystery
that the Swnrtis, acquainted well with the /?rlhasasfm as tl.ley
arc, remain so very indifferent to the quc?‘tlon of house-build-
ing, especially in view of the. fact that this mus:t f”tlways have
heen a frequent source of disagreement and friction amongst
neighbours.

Admittedly the rules on this subject are more of customary
regulations than civil laws proper, even if they' do partake of
the characteristics of the latter. And possibly that may
explain their omission in the Smrtis, whose. authors may have
intended to leave them cntirely to the domain of Custom. Yet
from Kautilya’s point of view it is onb’ proper that they
should be included in the Civil Code, for, llke:t otherilaws, they
concern primarily an individual citizen wlzo hlr.nse]f is supposed
to bring an action, in case anv of his neighbours erects. a
puilding in disregard of these rules and thercby does him
wrong. . .

Unfortunately the section on the construction of houses in
the Arthasasira is replete with otherwise unknown, vague or
obsolete expressions. A Tull and propcr. understanding of
these rules, thercfore, is not quite posstble at pretcen‘r, A
tentative interpretation of sztilyn.’s views on t.he b}nldn}g of
houses is put forward nevertheless in the following lines.,

*_ Based on part of the author’s uppublished thesis on
Kautilyan law, approved by the Universi.ty of Oxford for the
deoree of D. Phil.; read at the 14th session (1948) of the All-
In?iia Oriental Conference, Darbhanga.
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It appears that when a house is built or an addition made
to an old building, the corner posts of the site in question are
connected with a sort of cord, which encloses the total area of
the site available for construction and serves as a boundary
line. The new building or other structural addition is then
built wholly within the boundary line. But where there is no
boundary line, that is, presumably when a building is to be
erected on a new site or when there is some doubt as to the
exact position of an old boundary line, a boundary line is laid
at a distance of at least two aratnis or three padas from the
neighbours’ walls.l  Siwilarly, conduits or pits for water
discharged from the interior of a house are built at 2 distagce
of 1} aratnis or three padas from the neighbours’ walls.2 But
a spot reserved for parking a vehicle or keeping quadrupeds, a
fire-place, a stand for water-vessels, a mill or a husking mortar
may be built at a distance of only one aratni or pada’

L. 48, 3.8.3-6 (Jolly’s edition). Karnakila is rather obscure.
Meyer takes it to mean “pegs having ears (handles)”. Ganapati
Sastri explains it as karnesu kotisu nikhatah sthindh ; and that is
how I take it too. The fitting around a house is described here
as @yasa, i.e., ‘made of metal’, hut perhaps any kind of enclosure
would serve the purpose. Meyer says that anugrham can also mean
“acFording to the house that is to be built”, but that is very
unlikely in the present passage. Parakud yad apakramya as taken by

Ganapati Sastri is more intelligible. Read pade bandham instead
of desabandham as has been done by all except Jolly.

assage is rendered by Gana-
bhimpantah pravesitam. 1 take
pravesya is still unresolved.

2. 48.,3.8.10. Pravesya in the )
pati Sastri as parakud yad apakramya sva
it similarly, although the ambiguity of
It would not be surprising if pravesya is a corruption from some-
thing like prative$ma, “in each house’. Praghdtam, literally somethin
cut or dug into, means perhaps a kind of pit, a receptacle, I reug

prasrava{'zap'mghdtam, although brasravanaprapatam, as taken by Gana-
pati Sastri, would certainly be easier,

3. 48,3.8.12. Cakricatus padasthanam is taken by Meyer
qualifying agnistham: “ a fire-place (oven) with a bage fouyr f a:
in circumference”. To my mind, Meyer fails t, visualise :ﬁ
construction of houses in Indian towns and villages, and onse.
quently misunderstands the sentence, The passage does' ot Sconse.
relate to a street with houses on both sides, since the inst ”cev‘_n to
mentioned here could hardly he Provided in a street. It refei ations
to a sort of square, with a common yardin the centre ang w_ﬂs}:ather
built around it. Cakricatuspada recyrs in 4S., 365, 14 (Sastr;’; ;(;‘:ls;,s

AV ]
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It is regrettable that the injunctions bearing on the con-
struction of privies, drains, wells and the like are somewhat
vague; or rather, as appears more likely, the passage dealing
with them is irremediably corrupt. The original text, how-
ever, may have run to the effect that a place for excrements, a
drain and a well, all so necessary for a house, should not be
built on another’s or common ground, excepting such provi-
sional items as a pit for the excrements of a woman during
her ten days’ confinemnt, a place for splitting firewood and a
conduit for water drained off boiled rice, the latter two being
necessary on ceremonial and festive occasions.1

there Meyer translates it correctly. The Nayacandriki on that
passage runs cakram asydsiiti cakrl $akalam, catuspadaws karabhabalivar-
dadayah. Cakrin, a cart, is also found in the Gautamadharmasiitra, 6.
24, 10. 33 etc., Udailjarasth@na, rocani and kutfant are all rare terms,
but their meaning is clear. Udaiicana is known to mean a pail or
bucket, but I cannot trace udaiijara. See Kdtyiyana, 752-4 and
Brhaspati, 19. 24-7 {or somewhat similar rules.

1. 4S.,3.87-9. For the present I translate the text as it
stands in Shamasastry’s and Jolly’seditions, with the only devintion
that I separate avaskaram from bkramam. Taken as a whole, Meyer’s
interpretation js not materially different. Shamasastry takes
sankakiipa as synonymous with siafikdgira or sisikigrha and
consequently misses the real point. The passage, however, is
undoubtedly corrupt, and some of the other possible interpretations
are:

(i) ‘There shall be (ina house)a place for excrements, a
water-course and a well befitting the water-chamber, but no pit
for (the excrements of) a confined woman which is used only
for ten days.

(i) Ganapati Sastri reads avaskarain bhramam udapinam va na
grhocitam anyatra, anyatra sutikakipad @ nirdasdhad iti: that is, ‘a place
for excrements, a drain and a well, which are necessary for a
house, shall not be built elsewhere (lest they should cause obstruc-
tion to other people’s houses), excepting a pit fora confined
woman, which is used only for ten days. But the position of na,
precludes this construction.

(iii) Meyer suggests that grhocitam in Ganapati Sastri’s text
might be changed into grhocitdd, ““a place for refuse, a spiral drain
and a well shall not be built elsewhere than in a place which cuits
the house™, etc.

(iv) Meyer further points out that pdna before grhocitam has
possibly crept into the text as a repetition of the preceding pdnam,
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Provision is also made in the Arthasastra and some Smrti-
law that no building or structure should be permitted to inter-
fere with the.public right of way. According to Kautilya a
house-owner is held guilty if any parts of his Iitter-pit,.stair-

case, drain, }adder or privy cause obstruction or other annoy-
ance to outsiders.1 '

With a view to allow 2 public path
houses, the Arthasastra provides that betwee
any other projecting structures, f
one kisku or three padas should
exactly what we find in Sirk
in Orissa. But the eav

between rows of
: n two buildings or
acing each other, a space of
be left as alane2 This s
ap at Taxila and at Sisupalgarh
es of these two may either pe built

.
and that the same might be true of anyatra which repcats itself in

Ganapati Sastri’s text. The original therefore might have been
avaskaram_b'/zrfzm_am_, udapnam grhocitam (or udapanam ya grhocitamy;
omyaira sklik(kapad anirda$ahad iti ; that is, “aplace for ref o

use, a

spiral drain and a well shall be built i
g Ut as they suit the houses, ex-

) In spite of the alternatives m
tion of this passage is not satisfac
éahad iti, of course, might be a |
being no particular need of isi oth
of interpretation still remain.

entioned above, the interpreta-
tory. Anyatre SUtkakii pid anirdq-
atef insertion in the text, there
erwise. But the majn difficulties

Notice that, s i
_ | eak
these and other constructions of a simjlar ’kirr:d ;vrlgr:;asqr;leltzf

’ » « 19,

says that they shall not be allowed
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ls)anctct;xary of a dselty Or a street. Indhandyagha akr?arr(r)zsiss rOa(Ij, . th:;'
anapati 31 : €Xplaine

K?;tam couI;d ' haStll . A aﬂ’a]uktam Uigildﬂ
P perhaps be_a corruption from kapam, 5 pit for 1i .

rewood, ”Acamodakamarga may mean “a watercopre : SP_ltt'mg
the mouth” as taken by Jolly. se lor rinsing

1. 45,3824, Cp. Narada, 11.15.6, T
stop after nigrake ca. Meyer reads avaskargp
(wrong) use (bhoga) of sewers, staircase
grahe in the sentence is not quite clear, M
if they are prevented from using (thes
is not possible, for the question of pe
tures which are not allowed to be b
Parasya  bhiimyupabhogapratibandhe ca
Sastri, is quite feasible, ’

2. AS., 3.8.14. Cp. Vasistha,

mean ‘adjoining’, particularly in ¢
understands.

here ought to be 4
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e things)»
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as Ganapati Sastri
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apart, or allowed even to overlap; in the former case a mini-
mum of four angulas is left between them.l

Further, no doors or windows are allowed to be built
facing those of an opposite house, unless they are separated
from each other Ly a royal highway or road.2

It appears that at the time of repairs, presumably if an
extra door be necessary, it is permitted to build a small side-
door into the lane; but it is not to be so constructed as to
constitute a public obstruction. Similarly, for admitting light
into the house a small window may be built at a high level,
but when the repairs are finished it must be covered.3

Care is also expected to be taken that a neighbour’s house,
and perhaps a common path, do not suffer damage on account
of rain water rushing down from the roof of the opposite
house. With this end in view, Kautilya seems to recommend
that either the roof of a projecting verandah, built on the
front, should be covered with mats, in order that the rain

1., A4S.,3.8.15. Tayoh very likely refers to projecting sheds
only, and not to the main building as well. The sentence is,
however, obscure; for if the eaves could overlap each other, or
join each otler, it seems pointless to mention that they should
have a space of four afigulas between them, unless we add like
Ganapati Sastri that the roofs might overlap when the owners of
the houses mutually agree to it.

2. AS., 3.8.22.3. Cp. Kawiyana, 753 and Sukraniti, 1.470.
Pratilomadv@rav@idyana could mean ‘the doors and windows whose
folds open intu the street, and not into the house’, as understood
by Meyer, but even he seems to have subsequently given up his
original rendering.

3. A4S, 3.8.16-8.  Khandaphullartham is explained by
Ganapati Sastri as sphulitasamskardrtham. Meyer and Shamasastry’
take it to mean ‘when-the door is opened or for opening the
door’., But Ganapati Sastri’s explanation seems correct. Khanda,~
ruins, is quite normal; but phulla is not certain. Most likely it is
a corruption from phuita, On plate 5 of Damodarpur copperplate
inscriptions (Epigraphia Indica, Vol. XV, pp. 113-45) occurs the
phrase khandaphuttaprati (sam)skd(raka)randya, ‘for making repairs
of whatever is broken or split (or whatever is broken into pieces)’.
Asampdiam can mean asukarajanagatdgatam as taken by Ganapati
Sastri, but 1 take it in a different sense. Sentence 18 is omitted
in some MSS, but it appears genuine. Shamasastry takes avasite to
mean “obstructed”. Meyer, on the other hand, translates’ #4f
there is nobody at home” and suggests reading avdsite or anavasite.
But if No. 16 has been correctly interpreted, this one might be
understood in continuation. Note that according to Kdiydyana,
753, drains, balconies, windows, etc., are not to be added to one’s
house after the house is once completed.

XX—2
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away from our midst during the interval between the last and
the present session of this Conference, namely Sri Ramana
Mabharsi, Stri Aurobindo and Prof. Hiriyanna. Although the
first two did not move out of their places of retirement, they
had, by their occult powers, been drawing to themselves all
those men and women, not only- residing in this country but
also in distant countries situated in Europe and America, who
had faith in the development of the latent powers of the human
soul for the realisation of the true nature of the self by all and
sundry and for the rendering of useful service to humanity by
those who felt an urge for doing so. There were points of
difference between their views and methods but here I draw
your attention to the common point between them, namely that
the primary object of every aspirant should be to realise the
tiue nature of the self. I am not aware whether Prof.
Hiriyanna had or had not been trying to realise the truth
gathered from his study of the works on Indian philosophy but
his greatness lay in powers of getting at the truth by rational
thinking and placing before those interested in it through hig
publications the line of reasoning by which he had arrived at
his conclusions on the subject-matters of his study and reflec-
tion. It was in recognition of the meritorious service that he
~had rendered to the cause of Indian philosophy that he had
~ been once invited to preside over a session of the Indian
Philosophical Congress and it was in recognition of his services
to the Sanskrit literature in general that he had bee elected
to be the General President of this session of the All-lndia
Oriental Conference. But we are unfortunately depri
his w’ise guidance because he was snatched awéy from a
us bythat unseen power, from wﬂ& clutches not even the
 physical bodies of the most self-integfated personalities can
escape, whether they are or are not prepared to submit to them
Having paid our reverential homage to the great Brahmm;
which transcends this finite world of physical angd metaphysi
, cal forins, which, however useful and lovable, are as traﬁ ) St=
objects as the’ others which we either hafe or disre ardsmlt
passonto thetask before us, praying that its Pag‘ S' we
mentioned in the text of the SvetaSyatara | ra-Sakti,

- qves aRsAdY o RS gaetar 5

may kindly help each of the de

. parted souls to i
of his being-as he knew it, as realise the truth

he tg;ult of his study, reflection

ved of
mongst

Parts1iv] LIAISON BETWEEN EAST AND WEST 13

and personal effort to realise in the course of his sojournon
this physical plane.

3. Let us now look to another phase of this worldly
phenomenon which has presented itself to our ken during the
period of our survey. T will not dwell upon the portion of the
world-picture which acquaints us with the nature of the causes
to which the present unsettled state of our sense of values and
our social activities can be attributed, for many abler persons than
myself, having investigated them during the seven oreight years
for which this unsatisfactory situation has been continuing,
have suggested the remedies which they, in their wisdom, con-
sidered adequate for restoring an equilibrium. I will however
draw your attention to the metamorphosis which .has been
gradually taking place in the thoughts and actions of our
leaders as the result of the deliberations and concerted actions
of the more vigorous nations of the western hemisphere,
which, be it said to their credit, are as alive to the necessity of
placing the affairs of the civilised world on a stable footing on
making such organisational changes as the changed circum-

. stances of the post-war period render necessary, as they are to

the danger of the spread of communism in such parts of the
world as are still not under the influence of the Kremlin.
The first notable event, which has occurred as the result of
their activities towards that consummation is that the United
Nations have, through their organisation for making suitable

changes in the Educational, Social and Cultural spheres,

succinctly called the UNESCO, had, in Junelast, issued a
questionnaire for eliciting the views of the organised bodies.

~ concerned with the teaching of philosophy in the member-

countries, of which ours is one of the prominent ones, and

_ sent copies thereof to the Secretary of the Indian Philosophi-

cal Congress, which is a registered body since the year of its-
Silver Jubilee, namely 1950. That body which till recently
satisfied itself with a discussion of only such abstruse problems
as did not touch either the lives of the masses around the
assembled philosophers or even the personal lives of most of
them, was put consequently to thinking about the present-day
world-problems and to express views on such of the questions
as they thought proper. I do not know what the other mem-
bers, who may have been given an opportunity to do so, have
written in their answers. 1 myself have at least drawn the
attention of the Committee issuing the questionnaire to the
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deplorable fact that there still exists a wide gulf of separation
between the teachers of ‘philosophy at the universities founded
during the last nearly 90 years and those at the Pithasalis run
on the traditional lines, and expressed my conviction that so
~ long as the teachers of philosophy at both the sets of institu-
tions remain either totally ignorant of each other’s method of
approach to the common problems of reality and individual
consciousness and the nature of the relation between thetn and
the subsidiary ones of metaphysics, psychology, epistemology,
the means of and the fundamental laws of rational thinking
etc., no co-ordination of efforts towards a mutual understand.-
ing between the votaries of the Western and the Ancient
Indian systems of philosophical thought is possible, that though
efforts towards acquainting the Western thinkers with the
conclusions and lines of reasoning of the Ancient Indian
thinkers are being made ever since the time of Warren Hast-
ings, no one ever cared to acquaint the Pandits of the orthodox
school with the conclusions and lines of reasoning of the
Western thinkers, which is possible only when some standard
works on Western philosophy are translated into Sanskrit
by competent men. I have also drawn its attention to the
fact that most of those who teach the Indian systems of philo-
- sophy at the universities depend for their knowledge of them
on a few text books written recently in English as they have
1210 access to the original sources thereof. 1 mention this here
because, firstly, the Oriental Conference confinues to take
interest in Religion and Philosophy although the Philosophical
Congress has been meeting and discussing philosophical
problems separately for the last 25 years; secondly, it has beep
making some efforts at every session for bringing together the
scholars trained on the old and the modern lines, and thirdly, if
ever a bridge is likely to be built between the traditional and
the Western lines of thought, the engineering <kill for s
design and construction will be supplied by thjs body, which
alone can supply competent Sanskrit scholars for w
co-operation With some competent members of the P
cal Congress. I understand that the Government
interested in comparative studies in the Indian 5
systems of thought and has selected a number of
making contributions to a volume of sucl studi
the English language. 1 am not aware Wwhether
of scholars had been made by the Edyca
or in consultation with any one or more

orking in
hilosophi-
of India ig
nd Western
scholars for
€5 written in
\ the selection
tion department itsel
advisers and whether
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that nuwmber includes some scholars having direct access to the
original sources of knowledge of the systems of Indian Philo-
sophy and their fountain sources, the Upanisads and the
Epics, but i hear a distant murmur of discontent as to the
personnel selected. I also learn that the Government at the
Centre had recently convened a conference of sclolars
interested in philosophy getting a suitable memorandum
drafted on its own behalf for being forwarded to the office
of the UNLESCO in connection with the questionnaire above
referred to.

4. Allied to the above is another event of importance
which had occurred at the Silver Jubilee Session of the said
Congress at Calcutta last December and that was tl}g presenta-
tion to Dr. Radhakrishnan, of a volume of studies in compara-
tive philosophy, to which contributions had been made by a
select group of the eminent philosophers of‘ tht? whole world
and which was edited by a distinguished editorial Board con-
sisting of Dean Inge, Drs. Jacks and Burtt, Prof.. Hiriya.una
and Dr, Raju. It is an epoch-making work in which serious
efforts have been made for a comparative estimate of the
values of important concepts of the LEastern and Western
systems of philosophical thought. Its presentation again was
a rare honour done to that l.arned doctor in recognition of the
very valuable work which he had done during the la'st few
years by delivering lectures and writing books with a view to
interpret the philosophical thoughts of the West and the East
and the Fastern and Western religious institutions, and the
complete satisfaction which he has been able to give to those .
concerned as the Spalding Professor of Eastern Religions and
Ethics at Oxford and as the President of the Executive
Committee of the UNESCO, . It is indeed a cause for satis-
faction to all who are acquainted with the spiritual wealth
embedded in our ancient scriptures that Dr. Radhakrishnan has
been consistently impressing upon the minds of his readers
and hearers, whenever lhe gets an opportunity to do so, that
the new order which the statesmen of the Western countries
have been trying to establish cannot be cxpected to inaugurate
an era of enduring peace unless they digest and act upon the
fundamental principles of moral and spiritual values embodied
in the Upanigads, which had been evolved, not on making an
empirical study of the conditions prevailing in any one age
but on an intuitive knowledge of the nature of the world-forces
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operating in peace and war times during countless ages, and
just as Sri Aurobindo was unique in his method of exposition
of the hidden forces of nature operating at the present time
on the different physical and metaphysical planes and evolving
an easy method of bringing them under human control, Dr.
Radhakrishnan is unique in his reading of the present world
situation, in suggesting a remedy after thoroughly studying
all the prevailing political and social ideologies and on getting
at the essence of the religions and philosophies of the world and
in placing in his own impressive style, the conclusions arrived
at by him as to how they can be harmonised. Many people
wondered when he was selected to fill up the post of India’s
Ambassador at the court of the Union of the Soviet Republics.
I however believed that there was a definite purpose behind that
selection and I would not be surprised if at the end of his
term, an English or American firm of publishers announces
publication of a book composed by him on studying on the
spot the doctrine of communism as seen in its actual operation
in the conditions obtaining in the countries inhabited by men
of diverse races and professing different religions, If the
philosopher-diplomat is able to get sufficient opportunities lo
do that he will have made a solid contribution to the solution
of the problem of establishing peaceful relation between the
Western and Eastern blocs in the UNO and to that of
chalking out a line on which the different elements in
the population of the Indian Uniop can be brought

together under one national frame-work without danger of
an open conflict.

the

5. But the establishment of harmonious relatjons between
the civilised portions of the Eastern and Western hemis-
pheres is not a task which can be accomplished by the ideas
and exertions of one individual Tepresenting one party,
however great and good. Signsare not however wanti
an amount of goodwill in the Western countries.
which is likely to have a lasting effect on the 1
thinking men of both the hemispheres,
movement of frequent meetingsand ex
the professors at the Indian and ¢
Thus, it was in the year 1949 that U
U. S. A. had convened a confere
losophy in the East and the West,
help from the Governments of

ng of
A great one,
1inds of the
is the inauguration of a
change of views between
he Western universities,
niversity of Hawaii in the
nce of the teachers of phi-
with substanti] financial
the countries and some

Parts 1-1v]  LIAISON BETWEEN EAST AND WEST 17

philantbiropists.  The said  University also 1001\: care to
acquaint others interested i the movement by circulating
extracts from some of the speeches made there.. It was also
in the same year that some of the other universities there had
invited smné Indian professors to lecture to their studc.nts on
subjects connected with Indian philosophy for i perlod. of
nearly one year. Further, it Las started 111§ mternatz(znal
jourx{alof comparative philosophy  called Philosophy: East
aitd 1 est, in the Bditorial Board of which are included two
of our members, Dr.P. I, Raju to represent Indian Philosophy
and Dr. Malalasekhara to represent the philosophy of Ceylon.
It aims at making cvailable the philosophical 1deas of the [East
and the West to cach other. The result of these conferences
is bound to be a re-estimation of man and his place i the
wniverse, which wil naturally be critical of botl? 'the Fastern
and the Western conceptions.  Already a critical type of
huraanism is on the herizon. The International Conference of
Orientalists too 1s being held more {requently than it used to
be and on bhoth the occasions ow which its sessions were held
in recent vears delegates from India were assisted by the
Governments of India and some of the States with the \\'her.e-
withals to mieet the heavy expenses of (rips Fo Ilurope by air.
Several professors from Flurope and .»\1_11cr1ca ha'd also .come
here to attend the Silver Jubilee session ol the Indian Philoso-
phical Congress last year and delivered speeches there ax}d
somme oite or Swo have also contributed ardcles to the special
volume cdited by the Congress on that occasior. Uth‘m.’ learned
men from America had also coime here 1'4.'>r othler objects and
visited some of the university centres. {t is desirable that ll?e
authorities here should also invite [)rofe§5()rs from Russia
t iver speeches and talk in English and arrange to
who can deltver speec h anc i

cend some from here who f‘art n'?ake ”7(’“1.‘-6‘:\6? nndelistood
there so thar at least the nncllvr:{cnt persons .m hoth the
countries Mmay ineet on & common 11}1'L-llcc111;11 fevel ;m'd nnder:
<tand one another betier. A delegation of  <ome public men s

already repatted o have goue there.

6. Although such exchanges have }hut limited \'alug,’the
ultimate objective to be kept in view 1s to create conditions
which would put an end to the sense of estr'an‘g-rement that
exists between the common masses in the countrxes. in both the
hemispheres. It is only when a common c.ultur? is 'e‘\'o;\'ed on
the assimilation of the good points in the ideuls of life of both

XX
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the sets of people and that culture is based on (he tundamental
moral and spiritual principles above alluded to and made ;;
fashion of the day in all the countries, as the western rulture is
to-day, that there can be said to have been established a new
era of lasting peace. How that can be done is therefore the
ques.tion at issue. In order to determine that we must first
consider what is meant by «Culture” and what form it should

?mve‘ in order that it may be suitable for the purpose we have
mn view.*
7. Now «“Culture” is a very hackneyed term used in 2
variety of senses.  Etymologically it is a term derive :
sscolo” or “cultum,”——to till or worship.
it is used as the second member of such compound words g
agriculture, sericulture, horticulture and so on, in mchb &;
which it is a process as applied to an inanimate OI;'eth
imsect. When used with reference to g human being Jit l r
the second sense and denotes a particular sort of reﬁne?nent 138
the ideal of life and thes adoption of a way of lile calculated
to create an impression on others that one has real;scd ‘:l‘(
ideal to perfection. That explains why there 1s g laree v 1at
of cultures on the face of this earth, for thlee Z'm’l
indefinite number of ideals of life and the pursuit lhe;\ f)e an
take a variety of forms. Broaaly speaking tlLO may
be only two sorts of ideals, namely religious and oo 1ere can
since there are nine to eleven higher religions and ; "L;‘ But
there are large numbers of secls and besides Umn::;« ce
innumerable lower religions, there iy g large pu ]Erc e
cultures even of the religious type. The one ft‘bature mber of
to all of them however is that the adherents of 31 C(fnnmon
have been entertaining in their hearts a firm bel; ;) them
existence of a human soul different from le
whicl survives what is called deatl, )
consciousness arising accidentally by the conglomeratio 4 mere
elements, and 1is responsible t, a Being of 4 hi“hc; n of the
its actions done while in an embodied state. 5 order

d from
In the former sense

in
ariety

» however,

ach

in the
the physical body,
other than

: for
Itis this sense

* Itis gralifying to note that this very syl
the title, “The Concept of Man and the Philog
in the East and West” was the subject of
Conference held at Delhi under the 5
and at the XXV ith session of {he Indi
at Poona in December 1951,

dject embodied in
ophy of Education
s oka symposium 5t
uspices of the UN(.g¢q

an Philosophical Congress
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of responsibility, whenever and  however required to be
discharged, and the consciousness of the weaknesses inherent
in the human flesh to a greater or less extent, that ensures the
observance of certain rules of moral discipline which all
religions presciibe.  The reason why in some ccuntries and in
dificrent ages in the same countrics those rules are found to
be observed with more or less rigour is that the prevalent public
opinion has cousiderable influence on the minds of the majority
of persons forming parts of particular social unitg, and that
opinion changes with the declared views or habits of life of
the dominant personalitics of the respective ages.  This is as
much true of this aze as it was when Vyvisa wrote that the
essence of Dharma is concealed in a cave and therefore the
right way of conduct is that by which the great men have gone.
Europe had a culture ol an essentially religious type till the
movement of Protestantism commenced in the 16th century
and the scparation of the secular part of the lives of its
adlierents from the religious part thercof under the influence
of the views of the freethinkers, based upon the knowledge
derived fron: science, who came into prominence as the result
of the limitation of the power of the clergy to matters relating
to the conduct of the Protestants while attending the churches.
They did deliver sermons basced on the Dibic Lut the lives of
the people were regulated by the laws and public opinion based
on the writings of the advocates of the utilitarian principles of
morality.  This freedom enabled the puople of Europe to
develop a national consciousness, to acquire control over the
forces of nature with the knowledge derived from scientific
investigations and to subduc and exercise control over the
people of other countries by founding cmpires,  Deing the
dominating personalitics in the respective countries subject to
theic sway, they have also been able to set up a fashion for
their secular culture in all the parts of the civilised world,
with the result that it is the donminant culure everywhere at
present.

8. But the thoughtful percons even in the Western coun-
tries are not slow to perceive the evil effects of the purely
material outlook on life which forms the basis of their secular
culture and are searching for a formula by which a reconcilia-
tion can be brought about between the materiad civilisation of
the West and the relicious civilisation of the last and the
nations of the world can live side by side and continue to wake
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niaterial progress without encroaching upon thc rights of and
molesting one another and without giviug
clashes between classes and nations.
decided upon by the few statesmen whe form the governing
bodies in each country,  Dut since they i
conducting them on the sense of P
whom they claim to represent, the lutter ac M a position o
refuse to allow themselves to bLe worked Up o a wa
and hence the attempts of the thoughtiyl
of different nationalities to devise
above-mentioned.

fise 10 Occasional
Of course wars are

lave 1o depend dor
atriotism of the peoples

-frenzy,
amongst the peoples
a formula of the pature

9. Although this problem is new 1o the Western
hemisphere, whose civilisation cannot be
than 2,600 years old, even if we take the
nodified form of the earliest phasc of (jie
it is not totally new to us, Indians, whose present civilisation
is undoubtedly a modified form of (hyt which was current in
the Vedic age, which has been estimated by the Oriental
scholars even of the West as having beey iy, eNistence be
4,500 and 1,300 B.C,, i.e., to say, 6,500 (4 3,500 ye
ancestors have preserved for us valyg)le dommmt::ry ¢
showing that the question how {0 reconcife
with continued efforts for the achievement of the fourth aim
of human endeavour, namely, frecdom (Moksa), had presented
itself to some of our early ancestors ang that ruling kings like
Janaka, Asvapati Kekaya, Ajitadatry 4 others had suceceded
in solving it to such an extent as to be in o POsition 10 instruct
others in the tec’ nique of doir g so. The Blayazd Gitg,
partoftheoriginal Bharata Epic, saysthat this ot
been revealed by the Lord Prijapati himsclf,
the lines of royal sages, that the tradition about it was conting.
ed for a long time but that, 45 it had broken down,
Sri Krsna had revived it by teaching the K;umu»_\ogu doctrine,
on which it had been based, to Arjun It catnot he gainsaid
that the remedy for the reconcilia(j of the two, enjoyment
of objects (Bhoga) and freedon, (Moksa), as there recom-
mended, was intended to be applied (o (e litc of an individual
while a remedy for the pursuit of the same two of,
simultaneously is now to be devise( for being applied 1o the
lives of nations. Still India is a lang which Ireeds snts iy
every age who can anticipate ev

ents and prepare the g
for a new age and the present is ng exceplion 19 ()
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10, 1t was more thau l'lll‘ll" a cel_nux"\ l,(() l'hél[. ll}{i:;:j
Swami Vivekananda bad conccn"u;'the. idea of an (11t>11m1 t m_).
<‘;i' the Eastern and Wesiern c1\'{h‘:~clucll—s.‘ | Hi dic r;()‘ 1_ ,n;;
there hut founded a new order ot fu.nn_\';x:_m:, f‘\‘)l?;e u }.\\ﬂo“{
devoted their entire lives to tl:c' teuching o‘l the %ll[‘<\{j-:lki{) 1.-}.-5{,
the 1ast o the people of the Western lltlllhp’}‘]';'rul \\' L‘ lf\ 1lhz
in thosc countrics in the sure nanner .:ts the b(“}r.]'\lfli\l,‘?? ) he
old order live here, while ethers de(h.catﬁ:d t%lell IS u to aulc

ficent work in this connry, The stitution known as the
‘)‘emﬁu]'&i\ 'U Mission founded by him sull continues to do
f::;ld[;:ti':;dworll' through selfless \vorl.\'crs, }10t 9111)‘ in tgxs
ountry but also in England, IFrance, thcd %tfxtcf etc.h n
o i { the Centenary Celebration of Sri Ramakrishna
‘thc Uccab['on (;[ very \\'cl‘.-\\;ri{lcll volumes on ihe different
:gpl:-lc(i;li;tln(zlian ¥(,'ulture, contributions to/ whSicb 1’1.11(1 \1;6613
n;zulcb\ jany cminent admirers _Uf t'henlatc' \\a’n,;.“ fer‘{
1: Swami Nikhilananda of this Mission had made a Fe: 1
recent i the hfc-work orf s revered Parama Guru
rftm,bll.)cf:l] n(?l holding hin forth as the prophc—t ol tlxe‘ Ne\\t
Kama \'l'fb 1 . S "Ll'ins‘ are vivid examples of what Swami
Age. Ahese ?411!“)‘])‘ vthL* oReligion of the Vedanta”. The
V%VC.k;lmu-“‘l?l L{l L((his order u;t upon the belief that the
isstomtte x(f ed from the scriptures hos itself @ potency to
knowledge dcrnuillliw the identity of the human scul in
cnable 1“1'1“ l”» ‘ZL) )r;me Soul, which isthe gist of the teaching
peren e qul tl”‘. ‘ 1{Jnlikc the Sannyasins of the old order they
of the VC(-‘”“"“‘;;C (o the purity of the heart than to that of
uttach mmc[\’;lonﬂ.qucurb' mix freely with the men and women
:)lécnll)lozlh)c‘xl::ziuns who are of their way of thinking.

11.  Although the above helief llro\;es to be truc’ 1'1‘1 lh,e
; .' few souls who are pure wlien 'Uzc_\' become 1'11(11'11fe:t.
case 'Uf a rew qubodied foras, there 13 a large n.ajority of
in this wor.ldl m[ Lix need of sone purificatory mental and even
ouls hhm(’ : ‘l‘ pefore self-realisation dawns upon  their
l’hybiml o stated Sti Krsua there are for their purification
e e 5“1.“"_‘ ]l)'y' I\’H(J.W.';I as the Jnana-youa and Karmg-
. ki“d? o ([Tsml)vl'z;;)xz of such aspirants of the middling and
yoga. For the o i.(l brought into the forefront during the
lower dasses BT H "'im:\ Sri Rawana Maharsi and §r1
o mc' - b‘; ’l\'»c, ":id our tribule at the commence-
s “-'“‘f’“ We'l{](w t;"nrmcr was a Jhana-yogi, who
o “l]’iS ad(ll)‘:i’/z;:tiun that the wisdom of anctent sages
had the firm &



22 JOURNAL OF ORIENTAL RESEARCH

embodied in the Vedints is intended to he
who were worthy of it by a process of occult transmission
which he had the power to do and once he was cony
a person who approached him was fit for it
tinction of any kind.  Various men an( women from |7
and the U. S. A. used to come and stay
that purpose and used to he treated on the
Hindus, So were the Parsees and
there. Those non-Hindus too lived there in the same simple
style as the Hindus and abstained {rom non-vegetarian food
and intoxicating drinks. His Ashram was thus a practical
school where people of different religions ang brought up in
different environments led a uniforn simple life. A few
miles off there is another Ashram, that of §ri
where too people from far ang near had
courses of Yogic discipline, Although he
remained at a distance from the m
amongst themselves too the observance of some class-diatinc-
tion was visible, it too can be deemed to Provide a mgde| of
the assimilation of the Ilastern and Western o religious and
secular cultures.

[Vor. XX

imparted to those
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ajority of disciples ang 45

12. Desides these there are several other Ashr
Southern and Northern India  where persons of
religions and nationalities go ang Stay ina simple manner for
their spiritnal uplift.  The one of the Iatier class whicl,
deserves  special mention s that of Swan; Stvanand
Rishikesh. He has founded there a“Divine Life Society’?
and a “Yoga Vedanta Foresi Universit,y", where pcrsons.of
all nationalities go and stay in 4 simple manne
the Vedanta philosophy or Yogic exercises of
Even those who go out of mere curiosity
health are welcomed there ang given all possible
provided of course they can adapt themselves tl
environments of the Ashram, Tpe two
India are no more on this physical pI
ed by them on certain principles of g higher religion Provided
for in our scriptures for the beings of 4 higher order, are iy
being run by those who had tlie benefit of close pe ‘
tact with them and those who are so inclined g
advantage derivable from then. The Nor Indj
however still moving ahout op this plane glving
his disciples and writing books after books,

ams in
different

v for lc:lrning
diverse sorts,
or for impmving their
.'usistance,
¢ Spirityy]
saints of Southern
ane hut the Ashrams found-

Fsonal con-
9 take {he
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guidance to
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tion department of the Society has Leen circulatfng 2111](:v(171gj(§
thoser who, though iterested in t.hC mO\("em'ent‘,‘Acanno‘ .i
and stay for a sufficiently long time in th-c Soctety's pr.efm.\e;i
13. Now, when 1 say that these s{ums hzf\? an:]fm,p;t:\;
events and prepared the wround fo.r the 1nau:fi11r411t’urmﬂ) A\flha\,e
era in the world, what | mc;m' 1~ (;m]_\- t}lll? tll,(,ilt ~u];t',l¢ o
;lll)[}lie(l a practical demonstration of t.hcv (lgllt-l:(l,l,gc e\.‘o}\ted
Krsna had with the support of the samt:\ r; 11,' (ibn crolved
th;e.(joclrinc of Karma-yoga or l)l'il\"['ttl-(’i .].(.Uind~ n 2 o
itable to that age for the benefit of th:c masses, it 13\1\. b»_t le
SUIt‘l. this age of science and the dominance of the cste
CVC? m)f }ifc(l{; cvolve a mode of life agrecable as well to't]u se
ii}l;i:)(;;{c cither horn and bred u;l). i.n tl.w l\s;eo\t‘\ar:t;rs;;lljttr\llc(: (i
/ ave for a long tune been living in t Ve 0 tyle, as
t\(\)htl;u]::: L\\'hu are born and bred up as UHhOJU_\,,II,“j;}]'\(l‘lzc b(:f
course, cach side must be prcp;u'cq to n'mke ?(JI'DL‘D:LI(,. i \,ic“t
t’h:lt i:;L minor consideration :nd IS'L‘HS!I)' acquieseed ’111A 1(1(1 e
of the expected spiritnal henefit derived {from wp%lj\f;)f]:t ri:,cn : o
with one who has by making a far greater :ltzcrllr)u( tt.lhch,lblc
the level at which prcpundcr;ltm}?r \'21.]110 13 no inbclr’ul : ])“,‘mc
to the rules of any social organisation and w 1uv Lu}, -1“]”
sheervance of certain rvules of conduct and b_\. >1‘1;mi \.;b{i
(\;tiltl:-llill'il\' th acourse of diacfiplmc, pztrt(l)}f PIv;il:{\d:m}:)fmuUt:,,[he
autially me al, attained perfect peace 1 \ f the
;111":111\11(‘)1111)\1?1(131{];;11 the climinut?(m 'of the 711611((1;:55“_;[(1)1\(\);111 d:
vacillation, that what in fact CXIS[% 1s (rmli\' -l‘]?or C:C;. hout &
second, which has no form and no linib @(} Emt v
~i)lc and that the evanascent forms of the sentie cb  sentient
beings are real only for those who 11_;1\'@ not )’ 'ch“ f
e ? i) been able to cast off the inherent \VCtI.I\ﬂ(.b>(_b 0
t(hllui:iIdiifi:i]uizl)l l)uiml and for the purpose of social intercourse
stween individuals.
e ::1 The above harmonious ]-C]u}ionj. l>c‘t‘\\'(01’1‘11'2‘c pe-rs’(l):j
f (li;'01‘>c races  brought  up  in t:1\'c{>.c re 1‘\1011(:f (the
Zuliurzll environments present only an umzl“]u) vpu':tulrj of e
life led by the disciples at the Aaln'am”s. lv 11({\- ,\,\fcuthe ot be
sincere ones 1 they did not make cff})rla to ,,u-l_-n(,l e o
attributes which form the very .hzms ot :ll.\pmtt:irdl h’;rmony
large majority of them in fact did so and the .ou, ‘ - m(e mony
was at lc-ast in the case of most of th?m anﬁxfmc‘v\} 0 the culi
vation by them in a fair mcasure ot th; },; \d; J;in jeh
form the basis of the moral codes of the Hindu,
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Buddhist religious systems, applicable in a rigorons manner to
the recluses amongst their adherents and in modified forms to
the householders. They arc Ahuisd (non-injury) S';t X
(adherence to truth). Asteva (noun-stealing), Brahnzacfxr{;
(continence) and Aparigrabi (non-acceptance and non-n‘cc-u(-
mulation of possessions).  Add to these the two other neces-
sary concomitants of the life of a Sidhaka, namely, ‘raddl;"
(faith in the method recommended by the Head of tllrc Ax’h : )
and Purugirtha (self-effort), and the fundamental (l" 1rflm)
tions of a Sadhaka are complete. b yhalihea-
15.. Lamnotunmindfulof the fact that this ideal is not likelv
to be suitable in its catirety for adoptionby e generaly <c g
hjamzmity. But 1 feel convinced thatit can serve :s o ;del.](;ﬁ of
atmed at but modihed in practice according 1o the re m‘rd\ t?l)c
of the diverse enviroments of 1he diwrscL nnliunulitilcq L'”K,“ts
Sri Krsna did when be founded the Karma-yoga (I(,-ctri;lyxjfust -
warlike devotees, and Mahavir and Lord Budghu (—“'d w; Urlhls
admitted into their respective Sanigha the hUHScholdcpenft ey
Vaisya and Stdra classes, most of whom never as )irb }O e
admitted into their respective order of  regehyses llher(‘ toﬂ bc.
Some.sucd widely-revered personality to do th;\t.with ;‘llflrm
spection and foresight. Let us hope that the time o rrcum-
off when such a personality will come into the forffnm\ f
the propitious time for such a henevolent and bold sqe )LI rm‘.t, !
In the weantime let us turn the searchli 'l‘ 1 f>rward.
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qualified under his unseen guidunce. If and‘ \v?,. e ‘?mnlurl_\,
staniling personality emerges from that centre Q'n'(m_\' out-
and takes up the task of the re-organisation of (he hOuI "my ot‘hcl.
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individualistic initiatives will amom v Aching on their
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aguers
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Buddhist religious systems, applicable in a rigorous manner to
the recluses amongst their adherents and in modified forms to
the householders. They are Ahimsd (non-injury), Satya
(adherence to truth), Asteya (non-stealing), Brahmacarya
(continence) and Aparigraha (non-acceptance and non-accy-
mulation of possessions). Add to these the two other neces-
sary concomitants of the life of a Sadhaka, namely, §raddha
(faith in the method recommended by the Head of the Ashram)
and Purugartha (self-effort), and the fundamental gualifica
tions of a Sadhaka are complete. )

15. Tamnotunmindful of the fact that this idealis not likel

to be suitable in its entirety for adoption by the generalma }f,
humanity. But I feel convinced thatit can serveas an idealsts (t))

aimed at but modified in practice according to the requirem0 .
of the diverse enviroments of the diverse nationalities 'usetms
Sri Krsna did when he founded the Karma-yoga doctrin’e Jf ha's
warlike devotees, and Mahavir and Lord Buddha did whenofh y
admitted into their respective Safigha the householders of ;y
Vaisya and Sidra classes, most of whom never és ired(i 'be
admitted into their respective order of recluses pIt re " o
some such widely-revered personality to do that.with ci(lulres
spection and foresight. Let us hope that the time is n tcufm :
off when such a personality will come into the forefro at
the propitious time {or such a benevolent and bold step fo;mt y
In the ineantime let us turn the searchlight insid e
own house and take stock of the spade-work which wel ave
been able to do between the 15th and this session of thie (liave
ference in order to prepare the ground for such a il ine
personality to commence his whirlwind activities foras .“”‘;W
mental transformation and elevation to a higher lev lmfta .
human mind as a whole. Sri Aurobindo had a great :nob' }he
to be able to do something of that sort for humanit ?;tlon
help of a higher occult power than even the Vedic anes b
acquired. Although he has passed away,
him an institution, where several men wit
attainments have still been exerting themse
qualified under his unseen guidance,
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did when Mahatma Gandhi came into the open arena with his
programme of civil disobedience which shook the very founda-
tions of all social organisations and during a period of 25
years secured independent political control over this vast
sub-continent except a few border regions. But til
then we must continue to make such contributions as our
learning and wisdom enable us to do. I have already referred
to the contributions which have been made during the last
few years by the colleciive efforts of the teachers of
philosophy in the Fast and the West. I will now take note of
the individual efforts in that direction. They fall into two
classes, namely :— (A ) Works of general or special study of
any of our suhjects, and (B) Critical Editions of ancient works
which are likely to acquaint the readers with some special
feature of our ancient culture and civilisation so far as our
subjects are concerned.  The number of works {falling into
these two groups, which haye been published during the period
above-mentioned, in spite of enormous rise in the cost of
printing and publication in recent years, is so large that I had
no other recourse but to make out a bibliograpbical list of
them, arrange them in the said two groups and make out an
Appendix mentioning them as co arranged. I regret that it
was not possible for me to look into even superhcially and add
appreciative notes about all of them herein and even to make
out an exhaustive list of all the publications of the period.
However before I close my address I propose to make a few
remarks in general terms as to the work done by certain insti-
tutions and individual scholars in this field.

16. Besides the B. O. R. [., Poona, there have sprung up
numerous Oriental Research Institutes in the different regional
divisions of Bhiratavaisa during a period of nearly 30 years,
all based more or less cn the model of the Poona Institute, so
far as their woik in the literary ficld is concerned. The
geacral feature of the model adopted is the feundation of an
Oriental MSS. Library, a library of the standard printed
works on Indological subjects and the inauguration of a series
of publications bringing to light ancient works on literature
philosophy, history, fine arts and the sciences. Although each
of them has to its credit a number of publications of the kind
for getting which prepared it has special facilities, the Oriental
Institute at Baroda topped their list not only by the mniere
number of its publicatior.s but alW' of most of its
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publications, such as the Kavyamimaisa, Linganusasana,
Vasantavildsa, Pmcina-Gﬁrjara-K(izvyasamgraha, Kavindra-
carya-granthasiici, Udayasundari-katha, Bhavisayatta-kaha,
Manava and Varahe Grhyasitras, Paiicapadika, Nispanna-
Yogdvali and others. But even that Institute had not otiginally
taken up the national work of preparing a critical edition of
the Valmiki Ramayaya on the lines of that of the Mahabharata
by the parent Institute at Poona. Without mentioning the
name of any particular later institute 1 had therefore remarked
in a scheme for that purpose published in the Journal of the
G. R. Society, Bombay, for October 1950, that the work not
having been taken up by any one of the later Institutes
I intended to do so under the ausnices of the said society if I
happened to get the necessary help. It was practically a
challenge to the Oriental Institutes in the country other than
that at Poonaand [ am glad to record here my satisfaction
that the Baroda University has encouraged Dr. G. [1. Bhatt,
the Director of the Institute there, to take up the challenge and
that he has been making good progress towards the implement-
ation of the scheme. The four other institutions which have
been rendering yeoman service in this field are the Venkates-
vara Oriental Institute at Tirupati, the Manuscri
Adyar, Madras, the young and vi
Bhavan of Bombay, and the still yo
Research Institute, Madras, which is now conducting the
Journal of Oriental Rusearch. The recent publications of all
of them will be found noted in Group (B) of the Appendix.

pts Library at
gourous Bharatiya Vidyi
unger Kuppuswami Sastri

17. As for the numerous individual scholars whose
works are included in the said Appendix, I am very reluctant
to mention any of them on making invidious distinctions,
because each is an expert in his own subject and has been
making the best use that can be made of the opportunities
which present themselves to him; 1 however offer no excuse for
singling out that young and promising scholar Dr, V., Raghavan
of Madras, who, since the demise of the late Mm. Kuppuswami
Sastii, has been shouldering the very heavy and extensive
responsibility of preparing and publishing fascicules of the
monumental New Catalogus Catalogorum which e Madras
University has committed to hig charge, It is highly creditaple
to him thit even whiledoing that ang efficiently discharging the
duties of his office he has, off anq on, been doing some gther
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important literary work such as the publica'tion of .the {Jar.yanla-
paiicasika appearing in the appended  list, whx-ch is a rare
work of the Pratyabhijfid school, on whose literature the
number of scholars who, according to my knowlec?ge, are
working, is very few. The one who- has been dex:otmg to it
the greatest amount of energy, of which he has, as it werye, ar;
inexhaustible store, is Dr. K. C. Pandey of Lucknow, two -(,)
whose voluminous works, Blzdsfcal’i' Vol. Il and Comparative
Aesthetics, appear in the adjoining list.

18. ILadies and Gentlemen, Itha.nk you very'milc};] for
having patiently listened to this., which I vfear, 1:35:1 crrna
rambling talk on the subjects vv:lnch were ul;permo_1 t haz
mind when I received the invitation to fill up the gath 1ad \
been occasioned by the unavoidable ubsence of your Presi enh-
elect. At the end I would like to draw your ;menpclm 1'0 the
fact that Critical Edutions oj the }.’uruyas, \.vhlc_l ’ i\re ;;11
mine of information on divevrSe topics of h'mt(])]rfc;l . ar;f
scientific interest, and their Frmcal studyf and; .4. ; l;zoz of
Religion in indig and a [Iz.story of P/zzlosoplma[ o Sriti
in Indic written after making a th.oruugh slu(‘y (?Hl] : Srut
émrti, Ltihdsa-Purana and Tamra_ llte.ratures ax: sl i : rov%
to t;c taken up by the research institutions and scholars, o Am .
close this address with a benedic.tory stanza fg(.)m. O-Htf frox;\,{
favourite works, the Yogyavasistha ar.xd a Santipatha
the Katha, Taittiriya and othet Upanisads:—
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avan, Madras,
Series, Laroca,
other Kindas, G. O,

Paryantapaficasiki by V. Rugh

Paradurima Kalpasiitra, G. 0.

Krtyakalpatary, Suddhi and
Series, Baroda,

Brahmasﬁlra-v_rtti of Annambhatta,
Oriental Manuscripts Library, Madras.
Fifty Discourses op Dharma o
by D. Kosambi.
Trisnsti-éalékﬁpuruga~carita,
J. A. Sabha, Bhavanagar.
Dvad.$ara Nayac
Shah, Baroda.
Mahavira-kathi b
Ahmedalad,

Government
f Bhagavan Buddha

Parvans 11 V, by the

akram of Ksamas’ramar)a by C. G.

y G. G. Pati), Gujarat University,

Pratikram;lr):xsﬁtra-prabodha-ﬁl\'ﬁ,
Shah, J. S. v, Mandala, Bombay.

Bhaskari, Vol. IT, by K. C. Pandey, Lucknow,
Comparative Aesthetics—lndian, Vol. 1, by K. C.

Pandey, Lucknow.

Paficapadika of Padmapit, translate
by D. Venkataramaiah, G. O, Series,

Nispannayogavali of ALh

Vol. I1, by D, T,

into English
Baroda,

upta of the Vikra-
Bhattacharya, G. O.

ayakarao

Series, Baroda,

- THIRTEENTH
CHIEFTAIN OF THE
A BANA CENTURY
BY
Dr, T. V. .'MAHALI‘.\'GAI.\I,
Reader in Indian Hisiory, University of Madras.

Among the important feudatory d_\'liasties Tha\t n']]]e(é‘(‘)]ve:
i  pa. f the Tamil country under tl.we imperia _o_a~%
different parts‘r(i)orx may be made of the Banas, a family of
im'port?fﬂt m?l) ruled after the 10th century over Magadai
chiel ains W]r red by parts of the South Arcot, Salem and
mapdalom C?‘[;ictri:tys.l The most distinguished among thfm
North z:\_T.CO_ _m“ﬂgadni nadalvin, a contemporary of the (E?la
DM l\ula’mlj'(tm;oa 111. I—.Ie.was usually known as Mu.ga_desa"
Emperorf[s.ll1 ter Mb;.gadhﬂ country) and Po;_x/)arappu__zaf_l on
(Loxd Of h]'s having gilded the temple at 'I‘iruvm%xjamal.al.
?Cc?}?l;tp(z)lperlqn attempt is made to describe his relations with
n thi an atte
the Caia;andrtlhey[e:?sdﬁsl.ﬁs reign he wasa I.oyal feudat.or?f
ofhil-nsfxzeeri:;n )c,werlord, and helped h]im in h1}s wlnfrt?géaclg;t
", 1 , /1 s the Cola general, ; -
the Pir_xc_lyanslil::ilr)iﬁt S?;Vsl:ig;):smt at Tviru%ax_u.;z'xmalai may l.)e
ten'ts of la Ié"ma chieftain captured from the Pandyas six
believed the (s “Oh! King of the Banas! Previously five and
crown®: Ithsas)si.x) crowns did you capture in battle from the
Pt o (hl ) as intolerant of the pride of the devas; of these,
Panda who V:way to the Cdla king and now the rest hav.e
o )70"fgav§£o the great hill shrine of Arunacala; whatis
becn o ebre iven by you to the supplicant ?2 '\Ve. are not con-
there to be g ;ith all the wars that the DBana chieftain .waged
ce.rned here; “d r; king, but only with the one after whxch. he
?Vllh‘the pdr.‘.yaiven bt’he Pindyan crown to the C(')Ia' king.
;f:s]a‘l?t:z }:ta;lel fhe overlord of the Bina chicftain himself
uld e

i a ] monograph

nnected history of the 'Bands. see¢ my rap!

thl.m I;;;lilf:d in the Journal of Indian History, Vol XXIX,
on the
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APPENDIX

BIBLIOGRAPHY OF SELECT WORKS ON ReLiGION AND
PHILOSOPHY PUBLISHED DURING THE YEARS 1949-51

W

N ok

o R

10.

11.

12,

13.

14.
15.

16.
17.

18,
19,

——— e,

(A) Works of General or Special Study

Readings from World Religions b
and Dorothy Short,

Origins of Religion by Lord Ragian.
Round the Year with World Relj

¥ S. G, Champion

oy gions by Royston

Ethics of the Great Religions

Faiths of Many Lands ) "’

Ilic?gxons of India by Sten Konow and lg,aul T,l’mn

Religion and Society, Second edit; dha-
cgon ition, by S. Radha-

East and West in Religion ,

India’s Legacy: The World’s Heri
Punja, Mangalore.

Siddha Bharati, Siddhesvar Var.
: , ma Comm, V
by Vishva Bandhu Shasti, Hoshiarpur. olume:
Potdar Commemoration Volyme
Mandal, Poona, ’

Group Prejudices in India and t

hei :
M. B. Nanavati and C. N. Vali]. 5o Remedies by

Bombay.
(Nos. 10 & 11 contain several valy ¢

i : able arti
including my own, bearing on the articles,

No. 12 contains one by mysel( Osubjc*cts and
Prejudices as a clog on Natjonal Unity

Religion and Culture by C. Dowson ’

Conscience and Society by R. West .

Ramakrishna, The Prophet of N '
Nikhilananda,

The New Man,

. A Biblical St
Being of the New Age, by M. Il\lfcilgo];)f the Human
Introduction to the Science of .

Jung and C. Kerenyi,

Saciety and the Crimi
nal by Sj
Radtabrishmn Compa)ry Sir Norwood Tast,

Philosophers of the worldz.1twe Studies by Select

tage by P. R. R.

Itihas Samshodhak

“Religious
ew Indiy by SWami

Mythology by C.G.
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20.

21.
22.

23.

26.

27.
28.
29.

35.

36.

37.
38.

40.

41,

42.
43.

44,
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Sifver Jubilee Volume of the Indian Philosophical
Congress. .

Road to Salvationby P. N. S. Iyer, Kalpathi, Palghat.

primer of Indian Logic by Kuppuswami Sastii,
K. S. R. 1., Madras, 2nd Edn.

Sarvadar anasamgral a by V. S. Abhyankar,
B.O.R.L., Poona, 2nd LEdn.

Perennial S ope of Philosophy by K. Jaspers.

Psychological [Factors of Peace and War by the
U. N. O. .

Studies in Nydy a-Vaifesika  Metaphysics by S.
Bhaduri, Calcutta.

Inner Experience of a Psycho-analyst by T. R.ik.

The Mystery of Being, Vol. 1, by G. Mercel.

Psycho-unaly:is and its Derivatives by I, Crichton-
Miller.

The Way of Mvsticism by J. Jamzes,

Hatha-yoga by T. Bernard.

The Concept of Miya by P. D. Devananda.

Psychology of Intelligence by Jean Piaget.

gomanathi: The Shrine Lternal by K. M. Munshi,
Bombay.

Tantras, Their Philocophy and Occult Secrets by
D. N. Bose. Revised by H. Haldar, Caleutta.

Introduction to Tantrik Buddhism by S. B. Das-
gupta, Calcutta.

Yoga: the Method of Re-integration by D. Danielcu.

Mystery of Dreams by \W. O. Stevens.

(B) Editions of Remarkable Ancient IWorks.

Mahibharata, Santiparvan, Rajadharma, Apad-
dirarma and Moksadharma, Pt. I, by S. K.
Relvalkar, B.O.R.1., Poona,

Nyayavatara- varttika-vrtti by D. Malvania, B. V. B,,
Bombay.

]aimini—h'ﬁmirhsésfltra-PZLt:ha by Kevalananda Saras-
vati, Wai, Satara.

I‘(z’aéyapa-]ﬁ&nakir_}(_ln by Parthasarathi Bhattacharya,
Gautﬁma Dharmasitra Paridista by A. N. K. Aiyan-
gar, Adyar, Madras. .
Jaiminiya Biihmana, Pt IL, by Raghu Vira,

1.A.1.C., Nagpur.



24 oU
| JOURNAL oF ORIENTAL RESEARCH v

wage( wars against th Pi oL. XX
1182 w . € Fandyas, Ty

throne“:ftzrhz 'm.stalled Vikrama P&:)e )?St of Ithem was in

rving Virg pj on the Pind.

ruler attempted to get b;‘CkPla'l,ldya into exile Thedn'—’)lan
Netti 11S power exiled

Piir_l(jya in 1190 Jatav
Pandyan throne, and:a
only insubordin

arma Kuylasekp
' few years
ite to the Cola king,

again again.t the Madurai coyn
ruler at Mattiviir ang K

. alikkottai wi Pandy
sistin f - st with a]] big 1., idyan

: Ku}aég‘rk]c: the M"'II'EWEIS and the Ela(ra his ]flxge army con
€kbara fled mto the fOre~ts I&lﬁoppadal Tlen when

Oitun
d the Pj3 HUnga march
. andy e
alace, an . “8Yan  corongic .
P » and sowed castor seeds in the place aton-hall gy ype
G To COmmemor
ate

his victory he took the ti I
'Ujlrdbhi‘scka and planted ;“1;“21{. (S):“i'_‘f\‘;’f"".’t%ar verformed hig
time Kuldttunga 111 had made himself t\vg.lorimce by that
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vanoviia also.t  This final Cola conquest of MaSuri’qgm.t
have taken place 3ust .be'fore the twenty-fourth year uzg
Kulditunga 111, the inscription. which mentions him with (he
above title being dated in that year (1202 A.D.).

In his conquest of the Pandyan country Kuldttunga 111
was ably helped by the Bana chieftain about whom this paper
deals; and hence in recognition of his services the Csla king
gave him the name Pandya, and crowned him as the ruler of

the conquered country.5 This incident is further supported by
an account we have of the Bina chieftain. e had a court

minstrel whom he patronised much. One night he went to

Madurai i
» demolishe d into

3. See Inscriptions of the Pudulkottai State, Ngs. 166, 169, 176
and 178.
4. 554 of 1904.
S. Inscriptions of the Pudukkottai State, No. 163,
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the minstrel’s house and tapped atits front door; and when
accosted as to who lie was, without giving out his own name,
he gave out some other name. But the minstrel who was able
to recognise him by his voice pleased his master saying that he
was his patron.6  From the above references it is possible to
infer that the Bana chieftain helped Kuldttunga III in his
successful war against the Pandya king Kulasékhara and in
recognition of that he was honoured by his master by placing
the Pandyan crown over his head. Subsequently he must have
returned the crown to the Chola king who on submission of
the defeated Pandyan king, gave it back to him, \What is said
in the Sanskrit inscrif tion at Tirnvanpamalai above mentioned
is apparently a reference to this incident.

It is interesting to note that a number of other inscrip-
tions also mention the Bina chieftain as having defeated the
Pandyan king and struck terror in lis mind. One of them
says that when Magadar Kcman got angry the Pindya king
was driven out of his kingdom. Another mentions somre
statues presented to the Pandya by the king of Ceylon which
the Miagadan wanted to be handed over to him with the threat
that if it was not done so immediately the Céla monarch would
order his head to be crushed under the feet of ¢lcphants. A
third one refers to the deputation of the Dina chieftain to the
Pandyan ruler frons the Cola court for the collcction of tribute
from him and his fear on that account. A fourth inscription
says that the Pandyas were afraid of the very name Bana. A
filth says that the prestige gained by the Pindya by inscribing
the fish emblemon the Meru, defeating the sea and chaining
the clouds were all lost on account of his defeat at the hands
of Magadcsan. A stifl another inscription mentions the shame
of the Pandya, who, though worshipped by others, was then
prostrating himself at the {feet of the Bina Magad{san.”

6. v erigwlnd Qui wigPd urer p &rsaf g s
G- os Quer per o w fCuCe— apae Qe s
ani w1 Pppes Qriwed s sf rewee o
Cui wnpy €gfiCgr Cus. (Peruntogai, 1183)

7. &ri epwueny eraar wery s
Qsrf agwuanus GPiQg- & rgrear
i g1 sefla 7e0r & cor QCaveanomar wns 871Q87 ar
Qs sn wargési- Fabu
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But such a loyal feudatory appears to have turned against
his master Kulottunga 111, soon after the conquest of Madurai
by the latter. Probably he took advantage of the growing
power and influence of the Kidavariyas and himself to defy
imperial authority. IHence to counteract his new policy same
eleven chieftains formed a confederacy among themselves in
1205 under the leadership of a Cédiriyan, They decided to
refrain irom having any communication with Magadainidalvin
alias Vana Kovaraiyan and Kulottunga Cola Vana Kévaraiyan
either by sending men or letters to them. They fuﬂhe;-
dccided that if the two Bana chicitains and the Kidavariya
chieftain should o anything the members of the confederacy
would march against them, and took the vow that if they did
not act so they would bear the sandals of the Vina Kova-
raiyan.8 Thus it is evident that the attitude of tixe Bana
chieftain towards the Cola emperor became hostile abaut 120.5.
An uncated verse inscription records the conquest of the
Kadava, Magadha and Gangaby one Vidugadulagiya Perumal.
Obviously Magadha in the inscription is the same as the
Magadai territory over which the Banas were ruling.

Towards the close of lis reign Kuldttunga 111 had to
taste the bitter fruits of his policy against the Pandyas. Onp
the death of Jativarman Kulustkhara in 1216 .ll.is brother
Maravarman Sundara Piandya succeeded to th
throne; and immediately thereafter he invaded the Cola
country to take revenge on the Cola emperor {or the exéexsés
he had committed in his kingdom during the reign of his »re-
decessor, set fire to the Cola cities of Uraiyiir ang Tanjore pua)led
down a number of buildings, performed jis zrirdb/zz'sc,/eam .
the Cola abhiseka mandcepa at Ayiratiuli and after worshi y
Lord Ponnambalanatha at Tillas (Chiéan-.b
at Pon Amaravati. Then when Rijar
deprived of his kingdom appealed to

P:&_c}ya to retuxrn back to him hiy kingdom he restored it to
him.10 Two inscriptions mentjon that the Pindya ki
restored ll;le Céla country to Kulottunga 11111 ’1‘.[1.cyins fr]ing
tion of Miravarman Sundara Pandya 1 mentioned i 0‘,82155

8. 5160f 1902; SIL V11, No. 106,

9. 552 of 1906.

10. 140 of 1894; EI XXIT .

) Ll » P- 425 also 549 of 19 “

1927-28, 47 of. 1937-38, Rep., para 44 ayq El XX(;V. 26, 322 of

11. 72 of 19243 9 of 1026, oA e doL

¢ Pandyan

pping
‘mibaram) way staying
aja 11l who had been
Miravarman Sundara
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that before performing his own virabhiscka in the :moir?t.ir!g
hall at Avirattali he bestowed  the golden crown of the Lol'a's
on a L‘z'\r)..l.]? Doubt bas been expressed regarding the mean-
ing of the terin banap as 11 may refer .10 potll atard flnd a
Bina chieftain3  But there is nothing 1mprcibable in {he
cro.wn having been placed on the head of the Bana chieftain.
There is every possibility of the Bana ruler who had taken up
a hostile attitude acainst Kuldttunga 111, having gore over to
the side of the Pandya king by 1216, What was left to our
guess in the Tiunevelly inscription of Su?dara P(-U’}(_l_\.a I
}egarding the Bana has been mafle e.\'phcxt in two cther ins-
criptions, both ol them from Jambukcsvaram, One ‘of them
recotds the gift of the Cola coumtry by S‘un‘darll Pa:;gly-a to
the Bana king (Banapati). The other is in praise of the
Bina ruler evidently cailed Vira Mdgadan.as indicated Ly 't'h.e
single Tamil linc at the top of the ins:;rlpuon..H The possiti=
lity of Bana help to Sundara Fandya is '(kﬁlllltl)“ horne out by
an inscription of a Lana chieftam m which he clahlms cxcdn} for
the Pandyan success against the Cola cmperor 1n 1216.10 It
was lhls anti-Cola policy ol his that drew upen l.m).all 111'3
anger of Hoysala Narasuuiia 11 who even before p .'1)mg‘_hxs
part in the restoration of Cola atxt.’lorx'l}" puntshed the Bana
ruler for his contwmacy and imprudence.1?

12. Sece EI. XXII, pp. 46 and 51.
13, EL, AX1I, p. 51, n. 6.

14. MER., 481 and 432 of 1903.
15. 507 of 1902; SII., VIIIL. No. %7.

16. Se for an a-count of the Hoysala aclivity against the
Bina ruler Journal of Ind.an History, XX1X, pp. 296-293.
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TeE GupTa TEMPLE AT
Madho Sarup Vats, m.A., Honyl.)?cﬁ‘m‘: Iéy f};a_ndit
tor General of Archaeology in India, i\«le;‘:] rs o
the Archacological Survey of India. N e
l?ages vi448, Plates XXXIL.  (Manager of Po.b1‘70.
tions, Delli, 1952) Price Rs. 7-12 or 124, 6d. ublica-

This monograph on the Deogarh tem

\;/rlelcome addition to the valuable serjes
emoirs. A brief description of the

(ch. -I) is followed by a general aczzl:‘(;gtrz;;hy of the site
Arcbltecure during the Gupta period (ch. 1. T the Temple
detailed description of the temple (pages 12?30 ben we get 2
a di>cussion (ch. 1V) of the artistic valye o »lch. 11y and
and their significance to social history as ij1y the sculptures
coiffures and jewellery, these being illustrageq b
plates XXVII-XXXI. A short chapter y &

ple constitutes a
of ArchanIOgECal

Plate V, Isometric projection showin
ration of the Temple from north- i ;
o.f th.e monograph and the criticalv:-eesatdlesrthvi{;;e;e de resistopce
tmr} m.congratulating Pandit Vats on this § AVE 10 hesita-
which ls.much more convincing and trye to l?e prece of work
the: conjec.tures of Cunningham adopted b n;wn data than
Wilih the aid of this plate and the othep illy ercy Brown,
volume, the reader will have little difp lustratlons in the
before his mind’s eye a fairly adequate cu t‘y
Gupta architeciure, although it must be cav':je“ ©
tions of sculptures fall short of the repr;d‘“cﬁth |
of the Annual Reports of the Department Ons in the serjes
such excellent foreign models ag the lat’ “<?t to speak of
monograph of Marshall recently published b the Taxila
University Px'es§. Mr. Vats dates the temp) Yy the Cambridge
and shows that it marks the commencem Ple about A.D, S00
ment of the S.kbara of the Norh Indian t;r[)Jte of the deveIOp-

g conjectural resto-

£ this gem of
at the illustya-

The temple was certain] i
] ¥ dedicated ;
’well be Falle Vx'g-r_m l?mple; we have not SZ‘;ﬁc\i’ﬁ.TJt{ anFI might
for calh'ng it Das.avatara temple, although 1heem Justification
rently did figure in the panels around the plinth :iff gi as appa-

fich included
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besides, some Rimayana scenes and others from the lilds of
Sri Krsna; but the retention of the neutral name ‘The Gupta
Temple of Deogarh’ strikes one as a lame resort. 1t must be
added that though Pandit Vats suggests in a note the possibi-
lity of the temple having been dedicated to KeSava—the
evidence being an inscription on 2 locose pillar mentioning
Kesavapurasvami—he has wisely refrained from adopting the
designation; we know, in fact, too little of the relation of the
pillar to the temple to warrant even the suggestion made by

Mr. Vats in the note.

Mr. Vats writes® ‘The art treasures of Ajantd and Bagh,
Bidami and Sitannavasal, and sculptures of this period which
have been found widely distributed over the whole of India
and are rightly prized for their idealised expression have
elicited their due ticed of praise from connoisseurs’ (p. 4). A
few lines further on he mentions the Durgd and Ladkhan
temples of Aihole on the same page; and on page 9 we read:
«Among the hundreds of Gupta Brahminical temples, which
were widely distributed from the Punjab in the north-west to
Assam in the east and to the Kistna, the Deogarh temple
represents a typc of which but few exampleshave survived.’
The transition from the heading of the chapter “Temple
Architecture during the Gupta period’ to the hundreds of
Gupta Brahminical temples distributed in the Kistna basin
among other regions is Doth incautious and unjustified.
Ajantd, Ailiole, and possibly also Bagh ovred little to Gupta
insl.iration, and to bring them all together under the caption
Gupta Art is to confuse dynastic and chronological approaches
to art history. This tendency is becoming very common and
the artistic influences on the Far East are also often put under
the omnibus heading ‘Gupta Influences’. Amarivati, Ajanti,
Aihole had estimable art traditions of their own with wtich
the Guptas had nothing to do, and for aught we know artistic
movements had little direct relativn to dynasties of ruling
princes though their patronage had often a great part in pro-
viding scope for artists’ talent. A scientific publication of
this type should sail clear of clap-trap.

Some pillars and other architectural members and scu]4p-
tures having no organic relation to the temple described in the
monograph have also found a plice in it: perhaps it was neces-
sary and convenient to deal with them here on account of their
present location; but they migzht have been put into a separate
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chapter or appendix instead of being mixed up with data on
the main subject of study. And one is not g little surprised to
find two pillars described in grear detail (east face, somh~ face
etc.) with reference to their location on either side of th_:
godown porch’ of a sculptural podown on the spot apparentl

put up by the Departruent (pp. 27-9). Y

We in the South strongly feel that Tan
kondachélapuram, Darisuram, Tribhuvanam, Aihole, Dadimj
Draksharama, Lepikshi, Tadpatri and a number of‘olher gre'x;
temples loudly cry for detailed archaeological descriptions in \ve;l
planned monographs, and that top officers of the del;al'tment-
all crowding in an overcrowded Delhi have been unduly neglect
ful of these monuments. The balance could best he redr%ssu;
by locating a strong branch of the central office with the Joint
Director General of Archaeology at the top in the Decegne;
Poona, Hyderabad or in Bangalore. -

jore, Gangai-

"
K. A, NILARANTA SasTRI

SRNGARAMANJARI OF SAINT AKBAR Suag
Edited with a critical study by Dr. V. Rn"hz{van’
M.A., Prrp., Head of the Department of S?”“krig’
Madras University.  Published by the ArChacolc;:' i
Department, Hyderabad, 1951, R, 15/-, gica

Dr. Raghavan has brought out on

Sanskrit text, which, though a late composition, is an ;
ing work for several reasons, It js attribatc’d to a‘§;ere§t-
anthor, Akbar Shaly, a friend of the ill-Tated Qutly Shat _USI.Im
Abul Hasan Tanda Shih of Goleonda who reivned .]311 king
quarter of the seventeenth century, It appearfth“n& the last
was originally written in Telugu and then tra;)sl :e V‘{Olk
S nskritunderthe patronage of and in collaboration wia;hei‘::xto
ar

Shab, who was a distinguished scholar anqg

. . . ¢ oet _
city. The work is thus linked up with thpe Te‘l):’Hl).d‘erdbad
of the Qutb Shahi age. &U literature

¢ more little-known

'.N.]e main topie (.)f S'mgammﬁﬁgari is the classific
defivition of the various types of (he Niyikis :
perennial interest in Indian poetics, which h'x’(] al subject of
peculiar fascination for certain laier Writers LD, Wwever, g
gives a masterly survey of the extensive l.iter f' .
subject in his very uselul Introductiop a

ation and

aghavan
ure on qhe
» and pointg out that
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Akbar Shah's Sragiaramafijari is mainly lased on Dhinudatta’s
famous work Racamaifijari and an important ccmnient: ry op it
called Amoda composed by Gurujila Rangadiyin in the first
half of the seventeenth century. This is another little-krown
composition on which Dr. Raghavin throws considerable light
in his Introduction,

The conception and characterication of the Nayikas in the
Sanskrit texts have a considerable psychological and sociologi-
cal significance, and a critical and comparative treatnient of
the subject from this point of view might Leof scientific
value, and deepen our knowlcdge of certain ‘phases of Indian
culture. Any one making such an investigation will find in
Dr. Raghavan’s learned dissertation an invalnable cuide.

From aliterary point of view, a critical edition of the
basic text Rasamafijari withthe Amoda commentary will be w ela
come to students of Sanskrit poetry.  We hope this will coon
be undertaken either by Dr. Raghavan himself or by one of
the research scholars working under his supervision.

K. K. Haxpigur
(Vice-Clancellor, Gauliati University.)

PARYANTAPANCASIKA OF ABHINAVAGUPTA.
Reprint, Annals of Oriental Research, University
of Madras, Volume VIII, Parts [—I1I, pp. i-viii-+-1-22,
Sanskrit Text with critical Introduction and Notes.

Who knows the treasures which still remain unavailable in
print among the heaps of manuscripts lying in Mss, Libraries
all over India? The task of bringing them to light is almost
desperate, su:h is their abundance.  \We may therefore rightly
wonder at Dr. Raghavan's patient work to which we owe
todav the discovery of a new work written by Al hinavagupta,
the Paryantapaiica$ita, now pablished in the Anrals of Oriental
Research of the University of Madras. Dr. Raghavan had first
shown that such a work had been written and had already
collected qudtzuiuns of it and hints about it {rom other works.
That led him to the discovery of the manuscript of the work
itself in the Trivaodrum Mss. Library. Kashmiri works kept
in Malayalam script in the southern-most Mss. Library of
India! Dr. Raghavan has cdited the text here with an excellent
study about it which shows his deep study of Abbinavagupta’s
philosophy, as also of the monistic schools especiully of the
Sabdddiaita. In his Introduction he poiuts out the eclecticism
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of Trika philosophy and shows how the Paryantataiicasiba
bears witness of this by its borrowings from the Sabdad; \
Practically, Abhinavagupta includes al] the t :
zaila into his philosophy by establishing an
dence between Saivist and Sabdad
Supreme Vak is spoken of as the h

which means a more com;lete coordination between the {

schools that was achieved after Sominanda’s tim * &VfO
Somananda’s refutation of Sabdabrahman in Sivadrst; ) ’1(‘1 1t
aspect of Abhinavagupta’s philosophy was already i\nowzn f .
such works as the Pardtrirhii/edviz'arazza, and Dr, Rueh vr(-)~l'n
study makes this newly discovered ang publis'n;d t‘eita\ea'” X
more precious for our knowledge of this aspect of I"en
philosophy. Dr. Raghavan poiats out tha oo

! Y n t this sct
Indian philosophy, Kashmiri Saivism, is not wel] knO\czv]nOOlL(li
me bope that the way shown by such works will be pursyed by

numerous other students. May I, also, g a Furop
express the wizh that many other stugjcs and editions o% (;111’:’
S

kind will be published in India, whicy il :
~eaders all over the world. will find interested

aita,
enets of Sabdad-
! exact correspon-
Tailg terminology. The
eart of the I ord himself,

MLLE. M. BIARDEAU,

Paris.

GANDHARVAS AND KINNARAS 1y INpIAN Icono
GRAPHY. By Vidyaratna R, S, Panchamukli
ALY IS

Kannada Research Institute, Dharwar, R, 2

This mentoir on the “Gandharvas ang Kinnaras in Ing;
Iconography” by Mr. Panchamukhi, the well-known [IT pan
Epigraphist, is a welcome addition to the studi \(;mnada
- to the unravelling of the mysteries of Indian fepeor 0

its different aspects; the subject has not receiVe(;J ?graphy in
indologists as much attention as it deserves. rom other

The author has culled out materials from vy
to substantiate this study, but ag the le
Introduction to this little book hag ment

other. sources including the literatyres of the g :
remain untapped. Lyen amongst the literary refvouth v\}.nch
in the book, references to the works of poets Iike Ie{r‘ef-ce.s cited
conspicuous by their absence. The materials aye ¢ \ ‘ldas.a o
follows: The first chapter is devoted to the sle:(i;w;tfhﬂ
1e

various meanings of the word Gandhas
- va as P
Vedas and the Sastras; the next chapter ; found in tpe

arious sources,
arned wrijter of the
10ned 1that there are
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pantheons; the third chapter examines epigraphical references
to the demigods; the fourth is devoted to the examination of
the descriptions of these denizens of air as found in the classi-
cal and mediaeval literatures where the authorities are found
to differ regarding the forms of Gandharvas and Kinnaras
although they agree that these semi-divinebeings have for their_
chief charateristics, music and dancing; the fifth chapter deals
with the actual representations of these divinities in sculptures
and paintings of India, Burma etc., dating from the 2nd cen-
tury B. C. to the modern period; and the last chapter deals
with the unit of measurement to be adopted in making the
figures of these demigods, where it is known that navatala
system is the generally accepted one for these figures.

Mr. Panchamukhi’s identification of the flying figures as
well as the garland-bearers in the Amaravati and other sculp-
tures clears the doubts regarding their identification. He is
right in maintaining that Gandharva has uothing to do with
gardabha. His memoir will certainly give a stimulus to
scholars to pay more attention to the subject of Indian Icono-
graphy. It has, however, the defects such as the absenge of
an orderly arrangement of the data, particularly the epigra-
phical, sculptural and pictoria evidences, the absence of
references to the plates in the contexts, and the deviation from
the accepted dates in regard to certain groups of sculptures
and monuments like those of Bharhut sculptures, Amaravati
and the Lad Khan temple; these it is hoped, will be rectified at
the time of reprinting, There are a number of misprints
(e.g- aa foras, p. 5; scepture sceptre, p. 15; steriotyed for
stereotyped, p. 30, etc.), which could have been avoided.
The book is worth adding to any reference Library.

P. R. SriNivAsaN
(drch. Curator, Govt, Museum, Madras)

A SANSKRIT GRAMMAR. FOR STUDENTS, By
A. A. Macdonell. Third edition, 1950. Oxford
University Press. xx+264, Rs. 8/8.

It is hardly necessary to introduce afresh to scholars
Macdonell’s «“Sunskrit Grammar for Students” which since
its first publication in 1886 has been deservedly popular among
Sanskrit grammars written by European scholars, is is
perhaps due to the fact that it studiously avoids all forms and
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PREFACE

This represents {wo lectures delivered Ly me under the
auspices of the Dewan Bahadur K. Krishnaswami Rao

Lectureship Endowment.

According to the terms of the endowment the lectures have
to be delivered once in two years on a subject relating to
cesome aspects of ancient Indian culture studied from original
sources”. Accordingly the subject chosen was “The Funda-
mental Aspirations of Man According to Indian Thought’.
The lectures were delivered on two consecutive dayson the 19th
and 20th August, 1952 and on the first day the lecture was
presided over by Dr. Sir A. Lakshmanaswami Mudaliar, Vice-
Chancellorof the University of Madras and on the second day,
by the Hon’ble Mr. Justice T. L. Venkatarama Iyer.

In our ancient literature the subject is discussed under the
caption “Purusharthas”. References to the Purusharthas are
contained in various places in all our ancient Indian classics
ranging from the Vedas to the Kavya literature. It has not
been possible to collect all the material exhaustively. But
many of the important sources areindicated in the lectures and
all the main ideas which have been expressed by our ancient
seers and poets about the four Purusharthas have been
expounded. More than that it has not been possible to do
within the limited scope of these lectures under the auspices of
the a‘bove endowmient. It is afit subject for an exhaustive
treatise. ‘

There are a few works in Sanskrit of the nature of
compilations devated to the inculcation of teachings under the
four heads of Dbharma, Artha, Kama and Moksha, like for
instance the Purusharthasudhanidhi found in manuscript in
the Madras Government Oriental Manuscripts Library. In
English, I have not been able to find any special treatise
devoted solely to an exposition of this very valuable subject.

My thanks are due to the authorities of the Madras
University for permission to publish these lectures through
the Journal of Oriental Research, and to the authorities of the
Kuppuswami Sastri Research Institute, for undertaking their

publication.
K. BALASUBRAHMANYA AIVAR



THE FUNDAMENTAL ASPIRATIONS OF MAN, . .
ACCORDING TO INDIAN THOUGHT -

I beg to express my heart-felt thanks to the Vice-
Chancellor and other members of the Syndicate of the Madras
University for the great honour they bave done me by inviting
me to deliver the lecture under the auspices of the Diwan
Bahadur K. Krishnaswami Rao Lectureship. I had the
privilege of seeing the great and good man whose name is
associated with this lectureship and I know what an abiding
interest he took in ancient Indian culture and how much he
was himself imbued with the true spirit of that culture. 1,
therefore, feel that it is very appropriate that the subject of
the lecture should, according to the terms of the endowment,
be one relating to some aspect of ancient Indian culture studied
from original sources. When I look at the names of the great
and distinguished scholars who delivered the lectures in
previous years under the auspices of this endowment, I have
to approach my task with trepidation and diffidence. I,
therefore, largely rely on the good-will of my audience and
also upon the interest which the subject is likely to arouse in
their minds, 1 implore you to listen to me in the same way
as Kalidasa did in the Vikramorvasiya, modified to sui*
the present context.

guiiag a1 WA %Al JeTaAEIZAIAT |
FUAIAEAI: Saredl GARUIRT IRYAEA |

Friends, the wisest man of Greece, Socrates said * The
noblest of all investigations is the study of what man should
be and what he should pursue”. It is a matter for wonder
that Indian thought which has had a hoary antiquity, from the
earliest times, focussed its attention and directed the search-
light of its reasoning and analysis to.the subject of the mean-
ing and purpose of man’s life on earth. The sages, seers;,
prophets and poets of India were profoundly interested in this
study of what man should be and what man should pursue. It
is generally recognised now that Indian thinkers exhibit a
marked tendency to approach questions like these in a
scientific spirit and to investigate them with the aid of their
power of systematic logic and clear-cut analysis. They

: 1
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endeavour to discover what the supreme goal of [ife is, anc
then, to comprehend the nature of the fundamenta] aspiration:
of the human heart and to study its Psychologica] tendencies
and to deduce therefrom what the objectives of life are an¢
what they should be. Just as in science, here too, deductions
are made and conclusions are reached by 5 Process of reason.
ing from certain basic truths and observed facts anq certain
formulas arrived at by experience angd insight,

The first and foremost basic fact is that man
ally an animal, He possesses instincts, tendencies
in common with animals, The great philosopher g
charya has beautifully expresseq it in sutr, f

Sutra Bhashya, thus q’m&ﬁ%rﬁfmq (man is po
from animals). A famous Sap

is essenti-
and desires
ri Sankara-
orm in his

ne different

skrit verse €Xpounds it thys:

MERARMAAYT 7 amreadag T3frIon |

qal & Semia @3 gho gay, Ygfegmay, |
“Eating, sleep, fear and copulation, thege are common o
man with animals. What is more j, men is Dharp,,. Devoid
of Dharma they become qual to apimpgig
characteristics enumerated her
instinct for cruelty, the lust fo the Striggle for
existence may also be mentioned g common ¢ animale
From the accounts that we read of the half man of the Paleo:
lithic Age, we have to conclude that pri
- much above the level of the
of the jungle prevailed and
struggle for existence and
desires. Even in spite of his
ment in material civilisation.and rapid strideg he hag
the acquisition of knowledge, and in the PTOgress of
in spite of his marvellous conquest and contro] of naty
has not made much progress in rising Superior
animal nature, A writer has said, “Mapn has learn
air like a bird and to swim in the Water like o fish, byy he ha,
not learnt to walk on earth like 2 map,» ut it g u l?,
true that he is much more than and thatqha .y
essentially, a spirit also. The divi e . e is
lights his whole nature. The reflect
mind and its power of free inventj

the Satisfaction of p:
great and wonderfy]

made ipn
Science,
re, man
to hjs
tto fly in the

ive capacity of the

on, cannot . partake of the

3

insti : sses self-consciousness, the
natut:e o mslt::)(l:(tsl;efoﬁd:nc?zsf?er and vary action accox:ding
intell.lgeﬂce i s. It was Pascal who said “that t.he minute
to c"cun}smnc}io. knows he s crushed, is infinitely h:g.hef’than
human bemg’ “; mass, however vast, which crushes him”. . It
fhe un‘-‘knomn?ed e ’ this power of discrimination which
is .thls . kno‘;angﬁzom the animal. The great sfatesman :‘md
diStmgu}Sh(?lS kantha Dikshitar expressed this truth in a bf:e}utlful
poet, Srt l'm o n‘s “If even after attaining the p.osxt}on. of
bt Vo n:le:l he does not possess wisdom and t.hscrlmm:p
b'emghb(:xmitai;n mu’ch better he be an animal as he will not then
:)lemslutbjt;c,t to the controlling law of sin’’.

aft argeash gsar wAta A T ¥ |

.
{ oS gSFFE@FaaINnI |l
qgaﬂ W (Sabharanjana Sataka Sl. 7).

; i famous Sufi poet said «“I died a
. Jalamd;“;e:lz::l'athpelant. I died a plant and rose an
ml.neral N died an animal and I was man. Why should.I
animal. hI ::as I less, by dying? Yes, Once more I shall die
fear? W enar with the blessed angcls; but even from angel-
as man o S:) ass on. All except God perishes. \yhen 1 he.tve
hooq e pan el soul, I shall become that which no mind
sacnﬁced' m},,, Igndian tl;ought has, therefore, proceeded upo,n
i, concelYf: nof the value of this truth, namely, that man’s
the l.ecog;]'le;c;owards the perfection of an Angel and the mani-
progress f the divinity within him. We find frequent
f o our sacred literature to the three levels and
refetence o ted beings, the level of the Deva, of the Manushya
grades of crea " '(1owef creatures). In the long cours? of
and Of. the Tlrﬁch we read accounts in the Puranas, especially
evolution Ofdehagavata’ the Jiva has progressed from the
in the Srima nimal to that of the manushya and he must rise
fevel of tht;a level of the deva, and he shou!d so perfect him-
higher 10 t'e it. As Samuel Taylor Coleridge says ‘:If man
self to a.tt.am lu' ward to Le an angel, depend upon it, hé is
is r;:?t n;lonfnwﬁrd to be a devil. He cannot stop at thg
sinking

ast”. ‘ N
e dly, Indian thought has proceeded upon the assump-
. Secon “)_’;th of the doctrine of Karma and Re-lncarnatxc?xf.
uog cl)'f ﬂe]: in the immortality of the soul; that the soul.is
It believ



‘beginningless and endless and that in its

pilgrimage through the
Universe, it takes successive bodies, the

nature and characteris-

own destiny, It is unnecessary
scope and content of the doctrine of Karma anq Re-incarnation
here. They are well-known to all students of Indian thought.
I'have made reference to jt : worthy that
during the long course of the Rk .

throughout the ages, the doctr;
tion have played a great part
featurses of Indian thought_ on
known that Indian thought has
free thinking, but except the.
never had a large following in
of Indian thought have never g
the doctrine of Karma ang
not find any discussion of the
trine in any books of our s
regard to every other matter,
for granted that the doctrine o
been well-established from t;
In fact, it has become part g
the Indian race.” Even the

to discuss jp detail the fyll

Re-incarna-
m moulding the characteristic
all aspects of life.

oubted the truth g
Re-incarnatiop,

view for and a
cred literature
All our thinker
f Karma and Re-
me immemorial

d utility of
In fact, we do
gainst the doc-
as we find ip
s have taken it
incarnatjon has
in our Ccountry,

ceeded to. discuss the pri
assumption of the truth of the doctripe, W
sometimes, have appreciated the doctrine,
{hes,is which gives a work
and tribulations, the inju
without attributing to G
mercilessness. Some ot

Estern scholars,

! : as a clever hypo-
Ing explanation “for the inequaliijes

stices and tragedies of human life,

od the grave charge of partialit
and
her Westery schol d

ars have re retted
upon the Indjap mi o8

note of pessimism or infusing the Spirit of
worldly life, tended to reinforee the faith ¢
ultimate values of life.for their own sake, i"eSpectiVe of
utility or reward. With (hijs backgroung Ing:

proceed to the study of what map should ¢
pursue. - They. comprehend the SCOpe of this

€ negation of
f the lndian il‘l the

b

i d «“Purushartha”. Sometimes this
. SanSl:;th;)an(?ul?; len)clilian writers of note, whtfn
‘W.O"d h'as bei:nt ic, as “the values of life’””. But the defect n:
dlscusm?g t' eh’)l; is' that the “values of life’”” have always mean
s ltht' lll<ers those ultimate values which are referred }t,o
oo Trath G lr'llness and Beauty. They exist. apart from tde
o ‘Tfuth: GOO(' 1g them. They are not subjective, but, accord-
e bestemn. griters, are entirely objective and absolute.
B to‘ WCSt;::’t}Y;” means and connotes the aims and purposes
(I)Sfu;ifleitrr;e fundamental aspirations of man.

» ly denotes what the
«Purushartha” not on

j T?’e tzrfn;ife should be, but it also comprehem.is ;vha;:?:
ObJ.eCtEves f life are as the result of the psychologlca. ten "
O.b.lcc“"ﬁs 0individual. These Purusharthas are sagh to be
fon (;flti ) The Agni Purana states expressly that arma,

. &

imi;ao Kama and Moksha are the four Purusharthas,

rtoa,

e L]
qAGREAEIIS JETIYl ITigan |

i i reed that the Purusharthas
In Sy "I'I;idldarilnttzmtl;eerssearfi)uig categories and t}"at all man;;
o’ be_c’aSM ‘ comprised in these four. This f.ourfo
ot ar(;assiﬁcation is so well-established that it fqrr(xi]s
Purushartha Cnl;alpa that is pronounced by every Hindu
oy th:itlslil ceremony or other religious or charitable act
?sef)(:;eui?y It is recited thus:

~ e ¢ ~
JANERARIE- TG A TgETdEEY H7 e |)

inci at ev ritual, cere-
Itis a well recognized principle thst ;oV:rt);me ;urpose of
ther religious act is perforn?e lise these four
mony.or othel dividual who performs it to realise t‘ b
enabling the 1“f life.  Whenever these are mentioned the
purusharthas OS been that dharma was the first, arthda w;va:
order has alway a was the third, and the four'th an fas
the second, ka;I]o Hindu has ever thought even in fun ord or
was moksha. mention these four in any different or her.
love of change, :10 order in which they .are.referrt;d to as
Hence we see t eand there is meaning behind it. A change n;
great s'gmﬁcanclier the scope, content and relative 1tm')grtart‘l:x:e
the order may a ‘ects of life. We shall now consi erh
of these f<?ur objec d connotation of these four P}Jrushart as,
exact sigmﬁ;anf{; ::; and moksha. In Tamil classics they are
dharma, artha,

eedu’’.
. d as “Afam, Por'“lt I‘I_lba_ﬂi a'n-d 4
mentionec - T
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Vyasa, Valmiki and Valluvar are the greatest
exponents of the fourfold purushartha. Vyasa confi-
dently claimsin the Mahabharata that, as regards dharma,
artha, kama and moksha, what is found here may be else-
where and what is not here will be found nowhere else. His
Epic is a completely exhaustive treatise on this great topic :—

g0 9 ol 9 FW A Ay 7 Ay |
aRea agwa7 gafia a gafaq |

The Ramayana also states that it is FIRISTELF qRIGquRIE |
It deals with the worth of kama and artha and treats in
extenso of dharma and moksha (the second artha means here
Moksha, vide Govindaraja’s Commentary), Valluvar's work,
the immortal Kural, deals with aram, porul, inbam and
veedu, the chapters themselves being styled ¢ Arattupal ”
“Porutpal” and “Kamattupal”’. Though there is no heading
as veedu, it is dealt with under the caption “Turavaram”.
There is precedent for this, The Mahabharata in the Santi

Parva gives the caption “moksha dharma”

, moksha as part
of Dharma.

Now of the four purusharthas, Indian thinkers
consider that the first two stand in relation to the next two as
Sadhana and Sadhya, as means and ends. It will further be
seen that dharma and moksha are of primary,

while artha
and kama are of secondary importance.

All thinkers, eastern and western, are agreed that every
effortor activity in life is directed towards the attainment of
happiness. Rama says in the Ayodhya Kanda,

Al gy Pdiwsa: gewia: smean: |

But alas, the painful truth remains, that the happi-
ness, we enjoy, is transitory, fleeting and illusory and is
often mingled with misery and suffering, nor is it the lot of

all to be bappy. Even those who enjoy moments of happiness
are not fortunate to be happy till the end.

Man longs, therefore, for pure joy,
happiness, free from the least trace of
on earth “we look before and after and pine for what is not;
our sincerest laughter is frau.ght with pain, and our Sweetest
songs are those that tell of saddest thoughts”. Death, dis case,

unalloyed, ever-lasting
misery and pain. Here

7

ing i i in untold misery.
rty and want bring in their train u mis
('}lg aghet,xmlz)a.(zlveheaylrt is sick with hope deferred, ex?ectatlf)ns
bla:ted ambition wrecked and desire unfulfilled and disappoint-
ment felt. Sri Rama again says,

g5 maran RA=an gaarEan gssan |
gam Bgd@inran awned 9 fifd 0 (Ayodhya Kanda)

i ks forward toa state of supreme
e man anxiously loo - 1
Iflii?;c beyond earthly existence. The national poet of India,

Kalidasa dolefully asks:

Feai@sd gegIad §:@IRERal Al |
fi3fegrgaR T g1 FRAFHADT |

lot to be happy till the end?”
o Whomr:-?tss:;:ga;? philosophers recognize both kama
- ollclllr gh;;ppiness and moksha or eternal happiness as
iy w;r tlfas and of the two, moksha as the supreme puru-
P st arI the Tamil classics, with a view to bring out clearly
Shal'tila- ennt of happiness common to both, kiima is referred
ztx}: c;ierTinba or merely Inba and moksha as Perinba.

Now the word moksha, literally, means deliverl::u;]ce, 31::

is, deliverance of the soul from bondage, bandh;;.-m?ms ra:s Our
, hilosophers argue that, so long as the soul 1s 1 P

great ! d is subject to the shackles of the organism and
) the bOh}(,e,d in sordid matter, so long as the soulis in the
o e f matter, it will never be free from the taint o‘f
bo'ndage 0d ain and suffering of the three kinds, adhi-
misery * dlﬁ-atmika and adhi-daivika, bodily, mental and
bPOUtlka’ athe Tapatraya. Here the Hindu doctrine of karma
bOd-mZ}de, rnation comes into full operation. Thcf soul's
and ein the body is the result of its past karma. .’1 he soul
bondag® :l bodies and goes through the cycle of births an.d
P mtao cyn'oy the fruits, good and bad, of karma. Man is
e sJible for all the ills of life due to the result of his
helfi respon revious births. He is only reaping the consequence
o such, mt? ns. Indian thinkers argue, therefore, that the
of such o 1s:)hm-xld be to get rid of the effects of karma and
Cﬂdeavo"” tate where the karma has no longer any
. attamT;l y ive the example of fried seeds which
CﬁelCtx;ger h?\"e g:the power of giving rise to sprouts. In the
no longer have . Biving

“
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same way, the actions which a man
could ‘be rendered incapable of gi

thinkers have called “samskaras” which have the effect of
producing the consequences of those actiong which are .not
limited to his present life byt which will come into vogue in
future lives also. They have, therefore, discussed the ways
by which these effects of 2 man's karmas can be got rid of.
Therefore, their idea of moksha is such g state where the
soul isno longer subject to the effects of karma and is freed
from the possibilities of its taking further bodies in future lives
on account of the consequences of such karmas. Gautama,
in his Nyaya Sutra, clearly enunciates the nature of moksha
and the means of attaining it.

performs during his life
ving rise 10 what Indian

CRCRIGEE IR LI ELRTE (R AU AAHITIIY
qa: | .

Moksha results from the extinc
which causes'the extinction of (¢
results in the extinction of al] kar

tion of falge

osha, lust and

hate, which
™mas, which again results in
the extinction of all birth, which again

results in the extinction
of sorrow. The steps for the attainmens of moksha are
indicated by this sutra, thus: Endeavour mygt be made to
remave the false and illusory knowledge that We possess by
acquiring true knowledge of the wor]

) d and God, This attain-
ment of true knowledge will have (he

. effect of destroying the
two evils, lust and hate, which taint the soul,  When Iygt and

hate are removed from the mind, t
action is extinguished ; and when acti

entirely, and when birth is at an en
is attained, where the soul is free from the cycle
deaths. Hence according to Indian thinkers,
perfect state of supreme bligg where there i
the effects of karma. But there js difference
regards the details of this idea] of moksha,
Advaita school moksha is of two kinds, the
jeevan mukti. The two kinds are sometj
to as sadyo-mukti and krama-mukt;, Ev

knowledge,

of births ang
moksha is that
the ¢essation of
of opinion a
According to the
videha mukti ang

Y

by the shackles of the body and entanglements of matter.
s the s KICS . s i :
'_)[‘)hey rely upon the Upanishadic saying:

AAL AFF A H3TF Waa: |

ich means that he who is without th.c bOd)‘,’f"lS}t \.\.er(:i‘!l‘s
Wl“C“’ mm’;)' ither priva or apriva, likes or dislikes. he
““"‘““tedl '}‘lc such a state can he attained have also been
e el ulc': ‘f<=d and cstablished.  They ha\"c zlr~gue.d that
Ehborat?]y'(lkcfu{l;; séul in matter 1s due to b-egmnmgless
Fhe bon‘dag? On'uli avidya, as they have termed it and once
s i (')l a ‘lﬂstrovcd by juana, the evil cffects of k:}rmaf
e ﬂ»V‘(]-‘"" .; u'\cc(;rdim; to Indian thinkers, karsa is 0
e ‘1“’5”'1"‘.‘5(&‘1‘&% actions which will produce the_effect 1‘n
- Km'(fi. are (‘il“Cd fagami karmas’’; those \V}.]xch ,l_‘:—ue
ey . - ‘f‘ormod in past lives and may give rise tg
e i P"r are called  “sanchita” and those karmas
eff@}‘*-*‘ ”‘_ ['”N'I(i " hegun to fructify in the present life are
S ‘IITIE‘;{')" ‘\F\'en though a man, on account .of
C{'l”(‘(l 41“arx v,(w-]fd'x;'mn, may have his agami' and sanchita
o rmhf”‘t"‘ml]'(dr"fl 1';1\'etl, still those karmas which have begt.u;
l;arumﬂ-* -efml'lf ()hc -pwresént iife, will not he destroyed anq WI}\
¥ “‘“C“ }"u oduce their effects until the present _Ilfe is
Con-tm,u{-:_}l(»)l i)lil‘hcy give the example of the arrow “'hlc.}.l Pasv
ex’“”:*”‘”’“l" ad 'm(;which will surely stop cnly by s'ml\'mg
o ShOt‘ y md(l);t:nce they hold that in spite of the jeevan-
3t th? taf?,?"‘ w;ill continue to live and reap the consequéncei
m“k‘_‘ St‘““" L“C a, until at death he attains the state o
vy I"’}ﬁ‘ M“m;x non-vedantic schools of Indian thought
e 1 ?Ome ‘Of tdecf'e;u the dissident Buddhist scheol accept
e ban'kh)a'?“; v(»‘sibility of attaining jeevanmukti
J'Cé"?l_“”“’k“.' by thleeli{zés“of great saints, even in recent years,
e 13“.5[10 V“‘ } Brahmendra, Trilingasvami  of B.enaresy
like bu-(?ab“:i of. Tiruvannamalai, Mounaswami  of
S,.eShadl,l;.wm;;x and others. The other school of 'Vedantz}
I\l'm]bhd ‘0“13 1L'1l it is not possible for man to attam. mukti
ﬂ]m.kers-l.lo - ~l :‘1 life on earth and that mukti can bcj 1n store
d“rm_gl“'“‘ lp:c'bfe:er death. There has been uno(hervdlfference
for him ,‘(;tl(r)‘lfc various schools of thought, T.he-‘ Nyaya ani
e ‘am) 5 schools are of opinion that mukti is not one o
AR, OOn;e bliss, but is only negative, namely, free-
happiness or supre iss,

1[( nm l]l)“l (’li 1 aIld JuffLrl“g- But accor
: 1 . d] } (6] V

hool—and this can be regarded as the final verdict of the
schoo S
2
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]
Indian mind—the idealis positive, namely supreme,
eternal bliss free from all sorrow and from the
the soul ever entering samsara or the ¢
deaths. These differences of opinion among the varj
schools of Indian thinkers, as regards moksha, have llous
clearly explained in the works of Madhusudan,a ath
namely, the Vedanta Kalpalatika and his commentary
Sankshepa Sariraka. All Indian thinkers are however La)r -03
that the highest aspiration of the human soul ahou’ldiw
attain moksha and that human life should be 0 e e
preparation for it and that the longin
permeate man’s whole being.

un-alloyed,
possibility of
ycle of births and

Sarasvati,

ne continyous
g for mukii vshould

This acceptance by all schools of Indian thoye}
moksha as the supreme goal of human aspiration andg it of
lodestar of all buman cffort has given an Lnique direc:'ls the
Hindu Ethics. It has led them, one and all, 1o insist ion to
life of unselfish, disinterested service and duty and of 1‘1P01.1 a
lation of the ego, in short to emphasise karmy odnmln-
nishkama karma as otherwise ordinary humgy ag:iga, or
phalabhisandhi and with ego will give rice tq bonds on with
soul and moksha will recede beyond his reach, 'lgli O{the
in the Bhagavad Gita in the seventh adhyaya deC]ares-e ord
men of virtuous deeds whose sin has come {g an end. those
from the pair of opposites, desire and aversj,p wor ’1 .freed
with firm resolve and it is they who strive for f,r : ship Me
old age and death know the Brahman, eedom from

st @and Tl ST goasun |

-~ —_— o€ S 3

d gradiaiRg® waw i geaan |) 3¢
IUROHIEIE AwSE aafka § |

4 98 alkg: AR ® Ty | RN vpp

It is the firm conviction of our great sages
the highest interests of life are served best b t}?
unselfishness and disinterested devotion toyd
whose highest aspiration is to attain m ksha c0lut
viction, as a corollary to this belief, that mqne's to the con-
anything else, essentially, a spirit and that it i‘snlhls more than
spirit even on earth, or as Aldous HUXley pithil e lnfe _Of the
dying to self”” that will enable him {0 Y Puts it is wypa

nd seers that
€ Practice of

attain .
here or hereafter. In fact, as Rev. Holm moksha ejther |

€s states of Mahatma
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Gandhi «His confidence in eternity makes possible his happi-

" ness in time’’. Then only man can hope for the deliverance

of the spirit which is enmesbed in this gross muddy vesture of
decav, s_srppuy as Arunagirinathar of Tiruppugazh
fame says, fromn the bondage of matter, and from the cycle of
recurring births and deaths.  As Prof. M. Rangachariar says,
in his lectures on the Gita, second volume, page 117: ¢ The
history of man, as lighted and explained by the associated
modern auxiliary sciences gives ample support to the view that
the unfoldment of the power of the spirit is in reality the aim
of God’s government of the universe and that this unfoldment
takes place more through ethical evolution than through what
has, in contrast, been called “the natural evolution’, that is,
more thrcugh sclf-sacrifice than through sclf-assertion; more
through altruism than through egoism.” Thus we realise that
the enunciation and acceptance of moksha as the supreme goal
of life by Indian thinkers has given a unique direction to the
whole philosophy of life unparallelcd in the history of thought
in any other country.

Among the four purusharthas, moksha is mentioned as
the last as it is the supreme, or parama-purushariha. Next in
order comes kamra. There is one feature common to both
of these, Moksha is supreme, unalloyed, eternal happiness;
while kama dcnotes the happiness or joy enjoyed by ordi-
nary mortals in life. They both have as already mentioned
the element of happiness. That is why in Tamil religious
literature, kamais called ‘schirrinba” while mcksha is called
“perinba’. By ‘“chirrinba’’ is meant the small transient joys
of life on earth, while ¢perinba” denotes supreme happiness.
Indi.n thinkers bave accepted bLoth moksha and kama as
purusharthas.  Among the four purusharthas kama and
mc ksha may be called ¢sadhya purusharthas” while dharma
and artha can be called ‘sadhana purusharthas”. Through
the medium of ¢harma and artha, one is enabled to attain
kama and mok:ha. The charge of being other-worldly cannot
be laid against Indian thinkers. They have laid equal
emphasis upon the pure joys of lifein the pursuit of the fine
arts, or the satisfaction of our legitimate aspiration, ambitions
and hopes.  To enjoy the sun-shine or a l.ndscape, to listen
to musiv, to read a play is both sensuous and spiritual, The
joys of married life are extolled. The happiness that is derived
from the performance of cuty and fron the leading of a pure



12

and noble life is commended, Kama is ;
the low pleasures of the senses, Henc
the Gita says when enumerating his v
the embodiment of kama which is
tent with the pursuit and performanc

ot merely confined to
¢ it is that the Lord jn

Ot opposed to or INCoNsis-
e of dharma,

THIRET: YAy FASRE wgady |

It is that kama which is sinful ang which
dictates of one’s conscience or of
demned by our Indian (hinkers, Hence they haye viewe
or the joy of life s one 0i the legitimate Aspirationg

By artha is meant wealth, [n
it may include all materia) comforts, economic
security.  The acquisition of wealth may weyy,
regarded as the primary Purpose of life,
existence itself js impossible. One has ¢
live well.  Artha ig the foung
structure of life has heen hyijy a
can only be achieved by the {
in life, The word Arthy has

is contrary to the
dbarma that is con-
d kama
0@ man.
its generq) connotation
welfare and
hcrcfore, be
s without human
0 live before he can
ation wpon which the whole
nd all the other Purusharthax
ulfilment of this Primary purpose

a very wide significance as in the
Artha Sastra, the science of polity, the political anq economic
structure of a state. Dyt the Meaning of (he word, wheﬁ tused
in the context of the purushartha of the individygl i, that whicl;
I have already indicated, acquisition of wealth for livelihood
and material comforts, Indiay thinkers hyye always regarded
the economic factor as an- essential elen

There is no sin in the acquisition of e
virtue in poverty. Indian thought does no
or renunciation of wealth for a]] but the

not contemplate asceticism as part of i}
‘SEE at {Har 39 Maaw?
scers do  mot look down upon  the efforts to increase

a man’s wealth, The great talenteq lady-momlist of t(he

Tamil land, Avvai sald' Exr s &RYL el Cso,
“Go even across the billowy ocean a

nd acquire wealth',
A% T HAT said (he Upanishad. [y Bhagavag Gita the Lorg
characterises the Artharth; who worships (Goq for the syie of
wealth as a noble person.

FFEAI 9T af qap g7lAIsgT |
St Rggeded gl 5 WATT || -
SRS G T w5 g g

ere any
tadvocate asceticism

chosen few. It does
€ normal gooq life.
is our daily Prayer. Qur

]
e

arious vibhuis that He is
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da (slokas 32 to
Ir oa of the Yuddha Kan > -
{/I] ;,I;](,‘:] ?il,jltf?;bfhe mouth of T,akshrlnan]t_fa panegyric on
almik s : X .
j\gr)tln as a primary and praiseworthy goal of life

spfeay 2 Bgga: ggavnaaead: |
BRaregal: 933°0 99a%3 ML )| 3R N
a8 3IHEg JERIEIATG: |
s Rakgan AW FaRdr ag ) 33 )
NN .
disawd wi@st gewE: ga@iHa: o
e - = LN
QUARNE Fg dal QT Fqad It 39 1l
v -4 - .
aegel: aed AN MG acgarn |
e iE WA | 3w )
g gAgid 3FEE g T 9
qeqd: § 9 ARG 28I @ 9
- (‘. ~ ,
gegel | g aRnAe 9 qonigs: || 3§ |)
#Ad qR@ET 91 Gsa1Ear 441 -
yeagrgwal AT 39 igEIar aa1 | 3o i
Lo} L4 (o
geaEl: TRERP: 36 @9 90 |
SIHAITMA A T3 @A) 3¢ )

? calth amassed and increased all actions proceed,
“E rf)mrswfiim m:)unlains. To the person of little Power ;;r;(ei
o ”‘.L Lereft of wealth, all actions are extinct, ki;
e’}cr]gyN '1; summer. If a person abandons wealthi hz, Sece,'n;‘ﬁ
o, 'Lt:zclc I)égins to commit sin anc? wrong and j?e :,;a“hy
h‘appmv't&}‘l’increased longing for enjoyment. T.O 10 caltby
]1f'e, “.1-, 15 and relations.  He who has wealth is regar o 2
o fnm;«:ﬂé He is considercq a learned mzm.d fe t15
- man—b)(fl [is i{pténigent. I bave pointed out all these] e\:;b
luclxlyX":]h-ly].(lonntent of wealth as your thoughts 'arfz on dezrt_hi
ol “!~ ";1 ‘(Vom To the man of wealth dharma, kama an
your king .

, i f
Nelse are helpful.” The man of pov c’rty desirous o
all ejse ¢ Ty it.”!
am]l:h and seeking it finds it difficult to get it
wealth and s

lakantha Dikshita points out the importance of artha thus:
Nilakanth: cshit ’ o
Sy ga: 9Hog TSI |
» T T qERIEAq |)
QFYIHQI GJag IHERY] .
s : (Sabharanjana Sataka sl, 78).
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sdisAda A wl aar ahRmArn |
¢ Ly ]

1 QANTYS AANSAAIIL | (Sabha 87)
AN - At [ ~
FH FH T ARE R swRar |

NN N . S _ N -
AAISYAT 4809 9 3744 Sy I (Sabha 88)
“Dharma’ is earned by artha and by dharma
earned. The one is the means and support of t};e
vice versa, 1f artha can De acquired, then what 1
say about dharma and kama. Artig 1s the source of th
whole world. The loss of wealth spells ruin. The knowl dfre
of karma leads to moksha, Artha is the authoriser of lninbe
Therefore by artha alone there is n oksha, kaivalya cmr‘iot )la.
by proverty.” In the Mahabharata, Santi Parva, 86 Adhya ')e
Arjuna establishes that dbarma ang kama ar,e the limz;)aé
artha, Agriculture, irade, cattle-rearing and al| crafts ar: 211

done for acquisition of wealth alope,
suEaTaad HERR @i, |
seiifasiaiagaigadt ufiaa: ) g9
FNaosanied Wen® AfgE T
%9 g7 EA FAMRIRR: || 15 |
Manu says “Wealth should be acquired for livelitood”
limitation to the acquisition and enjoyment of we it}
acecording to Indian thinkers, that such o
ment should not be opposed to the djct
Dharma. If this pursuit of wealth me
others, then such pursuit of we

artha is
other and
1ave we {0

The
e, ’ is
acquisition and enjoy-
ates and principles of

neans loss and harm to
alth is not right.

gEEEaEEd G FAAWEY: |
sBIT AW TAT 9T (| g
HAgAMIA GG T ATT FANT |
CRECCIELEDL] A A qagaa: )
Kalidasa praises theacquiring of wealth for the s s
ake of
to others. €0l giving

. ¢ .
Q@A 33MIAM  (Raghuvamsa, 1.7)
sz & Fanig gl algafy
Certainly wealth and enjoyment of it are pot jn an

opposed to righteous conduct or perfect morals
is purified by giving and service.

Among the four purusharthas, dharma is always mentioned

Y sense
Acquisition
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first. This order is never changed. The four purusharthas
are ulso referred to as chaturvarga and the first three,
dbarma, artha and kama more frequently go together and are
referred to as trivarga.

It is said that Dharma is a word of protean significance.
The phenomenon of some words acquiring wide significance is
not peculiar to Indian words alone. The English word «Law”’
may mean many things and ranges froma local bye-law to the
natural sequence of the wuniverse—Law of the Universe.
Dharma is an ancient word found in the Rig Veda and the
suktas in which the word occurs are mentioned in Kane’s
History of the Dharma Sastra, Volume I. Itis curious the
word is often used in the Veda in the neuter gender,

A 9AIo g9w=aigq | 98 A% slEAATEwsy | A%
g |a gan | gaar g\ |

It is not clear as to whenin the history of the evolution
of the meaning of this word it came to be used in the mascu-
line gender as ‘Dharmaly’’. The probability is that the
change must bave synchronised with the evolving of a clear-
cut, abstract concepticn of “Dharma™ when the use of
the word came more and more to approximate to the objective
value known as Dharma in the same manner as truth, goodness
and beauty came to denote abstract conceptions in Greek and
other western philosoplies. The original European transla-
tors of the word “Dharma” rendered it as ¢duty” and
sometimes as “sacred law or religion”. Through the passage
of centuries the word acquired many significances, It came to
denote ethical duty, and virtue and it generally meant “good
works”. It also denoted the injunctions regarding moral and
religious conduct fundamental in the Vedas, one definition

of Dharma being Fizaizaqoiisal qH: |

It also meant a code of customs and traditions and accepted
convention,

qq“aaqq: gaio] 5| (Apastambha Dharma Sutra).,

It also decnotes the various duties and rules laid
down by the sastras for the various castes and communities
in India. In that sente it is included in such compounds
as swadharma, varnadharma, jatidharma, and when
it denoted generally the traditional observances of
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various communities, we find it used ev
Pashanda Dharma. 1In ijts abstract conc
underlying fundamental law of one’s bein
thing together, makes it what it 1s,
up and changing it into something

characteristic function, peculiar property, fundamental qttri-
bute or essential nature of a thing is its Dharma, the law of
its being. Further enlarged and idealised,
mean that which wakes the wosld
parts together asone whole, It las

the English phrase “World order”,

text as one of the fundaments] Purusharthas, it denotes the
duties which are parts of g scheme which Linds together
human beings in the bonds of mutual rights and duties, of
causes and consequences of actions ang which thus maintains
society in perfect order. The word “Dharma’ is derived
{rom the root “Dpr which means ta uphold, sustain and
nourish.  Probably because Dharma has been in later litera-
ture personified and has heen used a4 the name for Yama, (he
God of Justice, it may have acquired a masculine form though,
of course, it has to be recognised that the gender of Sanskrit
words does not exactly coincide with the appropriate gender of
the things denoted by the words. Vide TR (Masculine

gender) for wife. Hence in all later Sanskrit literature, ycu
can never find “Dharmani” used a5 the plural of

Though the word Dharma as I hay
prises many things and irs significan
as the word is used to denote the
basic conception and its principle ar
by our Indian thinkers. The purpos
lity of society, the maintenance of sq
welfare of mankind. Apd wy;
ment of this purpose is called

en in the compown:l
eption, it means the
g, that which holds a
prevents it from hreaking
else.  In other wards, the

it has come to
hat it is and holds al) its
the same significance as
When used in this con-

“Dharma.
¢ already mentioned com-
ce is very wide, in so far
primary purushartha, ity
¢ very clearly enunciated
¢ of Dharma is the stabi-
cialorder, and the general

atever conduces tg the fulfil-
“Dharma’’,

IRONS, 99 SG: 9 9RaY g |
A TROGIH: 8 99 3R fragm )

Mahabharata, Karny Parva, ¢9th Adbyaya, 59k sloka
FRAMIA, YAl gagT94 P |
3 WQ THIGIT: T 99 1Y R 1

Santi Parva, 104¢h Adhyaya, 10th sloka
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., (ot ; her

o often in close association with tw ;)er(;ting

From its use 1 Satya” we can gather ﬁf.le underlying
words namely “Rita amAl; these three words “Rita”’, “Satya

of Dharma. ry ancient history going br‘.\Ck w0

; avZn}zl Satya are found in the Rigveda

conception
and “Dharma’ have o

i The words Kita : pre 10
Blgtredfzcl)'llowing texts and in the upanishad
n the

4 = g9 =pigE arEsaaEd
%4 g 9 aw 3%d FOFA U .
wq ARl a9 R aAmag  SEERAAg

CLELY ing of the word “Rita”, Vidyaranya, the
« . X o O . . 1
Explaining the meaning 0% ) 's that “it is the menta
reit commentator of Rigveda says : qmﬁé?ﬂ?"?ﬂ‘i {
5 tion and realisation of truth”. HIFH her in the
A rd “Satya” and «“Dharma’ are found together 1n
wo dlyd o« Ces fe .
’frok;leowing lines in the Taittiriya Upanishad:

q@ g | 98 T

In the Brihadaranyakopanishad both the word§ iz:}tyt:;

T;]l ma are used in the following text and the in i :d
and ?(jn Lelween Satva and Dharma are also clearly pointe
connectt yal)

out therein. o . ;
g a sa9ad GHIETNEgEEd A, | agaeAed &
agh: | aemgA 9 ARA | ol A adialg  wned
¢ - o N
T A Q0 QAT T @ gE: | 89 7 Al L
¥ g agedifd, 99 @1 a%d e 9T |
QARG AZFAAE: YH A&, W
S . (g
qaﬁaﬂa'd\ s (Brihadaranyakopanishad ).
ins: Satya and
In his commentary on this text Sankara explains: Satya anc
n his
harma thus e 0
b q@ TAEmEEAr § 93 agsEa: TR A i
i eaking of truth while Dharma is .the'observance
“Sat)’é ‘SU(; Spt;mh,,b. An analysis of the significance of
in action © ords brings out clearly to us the fundzfmenfal
these three wma " the" ideal for an indlvxflual. While Rita
basis of Dhar ntal perception and realisation of truth and
denotes the methe exact true expression in words of thc? truth
Satya devnvo(t;{S the‘ mind, Dharma is the obs_ervance in the
as p;rctenfe]i?; of truth. In fact, Dharma is the way of
conduct o )

3
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life which translates into actinn the truth perceived by the
man of insicht as expressed by him truly, In short Iiita is
truth 1 thought. Satya is truth in words and Dl;arma i;
truth in deed. Hence it is that the Brihadaranyakopsnishad
[)roglzlims that which is Dharma is truth.  Therefore according
to Indian thinkers, Dharma and truth are interchangeable
words and the fundamental aspiration of man must necessaril

be the pursuit of truth in thought, word and deed Ands‘tixl ,
a.re convinced that this pursuit of truth is the Pri;mr aim e};
life as it is bound o contribute to the prosperity ard(w}e,li b in

of mankind. In the Mahabharata Vyasa says in the Tul (;hen?g
Jajali Samvada that it is only the person who is the £lf ?N;
of all and who is devoted to the welfare of all ip th r:elr;(
word and deed, that knows what Dharma is. Hence ‘r:ug "
that when a man’s character, conduct and action in lifi: :Sle:
guided by love and friendliness to all mankind and | t}r]

ardent desire of contributing to the welfare and prosperityy o(;

all mavkind, he is said to be a Dh i
) , $ 2 armisht;
Dharma in life. ta or one who follows

a7l 9 gefwe qanl 9 @Y @ |
Q o
FAON BAG A= G 9 3T G |)

Tt will be interesting t (Sauti Parva 268, Sloka 9).
‘ . esting to compare the Indian concept;
Dharm‘a with the modern conception of comp p ion of
!.n*,mamsm. The avowed object of communism an ]lulmsm :_md
is the same as that of Dharma, namely éhe ¢ .( 1u1}1:m1>m
welfare of human society. But Dharma (ji’ffers I;losp‘e”ty and
in the method and spirit from those of ithe llndame.ntally
humanism.  Communism is prepared to adort communism or
revolutionary methods for sccuring the achievefx)n VlOIe.nce. and
But Dharma seeks to achieve the welfare and hem'Of its 1deal.
individual and of society in general, in 1he s )_a-pp'mess of the
here of Ahimsa or non-violence and is Oppoqcldlrtlt ‘lf]d atmosp-
revolution. Vyasa declares in the Mahabh;rat o} Y;ole'nce and
Adhyaya 109, sloka 15, that the principles Of‘DI &, Santi Parva,
enunciated for the sake of non-violence loWar(;am]a h%we been
whatever is imbued with the spirit of s all .bemgs and
Dharma, non-violence s

sEamT qami 989aT Bam |
FeAIg SARZAGI®: 9 94 37 Ry, 0

1y

In fact, he goes to the extent of saying that Auimsaor
non-violence is the highest Dharna (vide Jiahabbarata,
Adbyaya 11, 13).

sifgar owr 98 |

The reign of Dbarma is pased on the negation of the
doctrine, might is right. And it rests not on brute force or
coercion or military strength. Inthe Bribadaraavakopanishad
this fundamental basis of Dharma is beautifully expressed in
the following text :—

g Y3 saag | aeSARIASITII qaT | ASACITET w5
ag: | qewgalat ARG sdi wEAdA A eEiay gam
qqr U1 Q1 A1 Y | 9% | @9 7 aq

qepgeE Jadlg: 99 agdid, 99 A1 a3d  ad

az+did | CAgAAaq Swd wald

(Bribadarana,akopanishiad)
q@ T AT § T g 98AE KA )

(Sri Sankara)
This can be translated as follows i—“After creating the four
varnas namely, the intellectual and spiritual class, (i ¢ warrior
class, the trader and artisan class and the labourer class,
Prajapati felt his work not complete, and he therefore pro-
ceeded to create over and above all these, Dliarma which is
of the form of supreme happiness and welfare,  This Dharma
is the controller of the Kshatriya. There is nothing bigher
Hence a weak man desires to control a strong

than Dharma.
Dharma, as the king does by the arm of the law.

man through

That Dharma is truth.”
In this text the great Rishi of the Upanishads emphasises

that Dharma 1s cssential to ensure the stability of society, not
. . £ o
by the strength and power of the rulery or of the state, but by
the inherent effect of self-control, exercised by every individual
in his observance of Dharma. Thus the strong man ti.ough,
having the power of a giant does not usc it Like a giant
against the weak and avoids wrong and injustice to others,
in this way, by the exercise of self-control and observance of
his duties by every individual to his fellow-beings hunan
society is freed from the strong man’s tyranny, the oppressor’s
wrongs and the proud man’s contumely. The great Sankara-
charya in the comnmentary on this text makes a very significant

observation cxplaining why Prajapati the creator felt that
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Y was not complete,
above the ryler ort

his work of creating humanit
to create Dharma over ang
He says:

SHAIY G Ay |
“On account of the uncert

to his coercive and oppressive character,
that the raceis {o the swiftor the batt
val is not always of the fittest,

but proceeded
he Kshatriya.

ainty of the Kshatriya’s power due

For it is not always

le to the strong, and survi-

fully realise
a1 according to
and Ahimsa and
» OT Violence. [t
tion. It works gently through the efficacy of self
the realisation of the dignity of the human Spirit
is meant ‘duty.” The individyap )
society, to God, to his own highe all b
Dharma does not emphasise rights g 's Dharma,
with the exception of (he Vyavahary chapter of f

Sastra. The insistence On the duieg of ever te Dharma
other serves the same Purpose as tpe dedﬂl‘atioyn Onf tlo each
rights. But it has the advantage of avoiding myug 01 lumfm
which the zealous assertion of rights may engeng ual conflict
Vyasadeclares in the Santi Parva, Parasarg G?tr. A

300, slokas 29 to 31 that the Manof Dhy, ta, Adhyaya
with wisdom in the spirit of Ahimsg, havin
soul himself, and that it ig the observance of Dy
distinguishes man from the lower animg|, tma that

TR AU @ Saq) AR a7 |
ACAYT: |l S WEfraga M
31 SANEE B vl g § |

AIE 9 WA T Fenmgey u
nIgYy AT gAI9H gada; |

q a9y 3‘1\?13 qgwu%%ﬁﬂa ll
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Ile further says that the man of Dha.rma fremo:gz
all the impurities of the mind and all1 'st.amf drolg o
;‘le'lrt, is free from falsehood and does a"\;]ays \fio?ur VCda,
n Taittiriya Aranyaka of the Kiris na Yaj ,
- l-' thaka, Dasamanuvaka, the Rishi declares that
Dovama "Plldf)iu;)or’t of the whole universe. “In this world
e 1?tu'roalclll the man of Dharma for guidance. 'By
B PCOPIetal’_P d red. In Dharma everything is establish-
Dharma sin 1s destroye . o o
ed. Therefore they say Dharma 1s stipreme, 1 ! ;
g9sr, @% 9Ny s Suaifa, qH qTRIGIE, W &
gfaed | gemg 9% 9@ aaFa—, @ Ine same text
hasises five qualities previous to Dharma. Truth is men-
oed first. Next comes spirituality or tapas, and then,
Honee ;511.1 senses is emphasised and then cama or control
e '1dei; insisted on and lastly, dana or gift is extolled.
Ofl th‘ﬁ‘ l:lslee that the observance of Dharma is based upon the
;o]st;:s:/ion of the five qua]iti‘es of truth, s.pirituz;lity, éont.roltgf
the senses, control of th};}xmnd 21;1](1 charity. Valluvar in the
own about Dharma thus:
urad lay‘s‘w((lwlééméez«;ivr o Fle@ygev 2% § & LEDE e ;{img”
Becoming free irom impurity of mind is the whole Dharma,
all else is outward show. o
oapEany @0 Qaigserfl @W@d‘n»)'ﬂ&‘
pren @ Wepsasnalwe pgpih . f
That course of conduct which steers cl'ear of exIn)\;y, esue’;g
the senses, anger, offensive \\.'ords, is alone arr-na, tlz
commentator Parimelalagar adds tl}at by these two verses th
nature of Dharma has been defined. . o
@ove U rem@ Ll QD &/p},@m,@ui'a)q aa.puua_t_gfv.
The highest ideal is, therefore, according tc; afbeautffutl
song in the Sama Veda, for man to sur'mount the four grea
e bunds by developing to perfectfon the corresponding
P Orualitie<. The four setus mentioned are Adana or
i:ll:irsh gggraudiscmenl‘, Krodha or anger, Ashrz.xddhalor want
f faith and untruth. The Indian sage requires tlat.n:lan
(s)hould conguer  anger by akro‘dha or .tr‘anqulll‘lty,
sclishness by charity, want of fa1t1? by abiding .fanth,
untruth by truth.  According to Indian thought, ,'f the
individual has attained the stage when he can say of hxm'self
that he has surmounted all thes‘e fO}lr .setus, he is a realised
soul or Jeevan Mukta, even during his life on earth.

1345”1
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[IRI GEAC, | St‘aa a:;q-r:‘r argfm?w AR
T GEL | FRAT R Ay 97 ) qf
() Wil | S gang Haar angt A oy g
SN | YIET R \f{\ﬂ;mafif{ Aaioanaqaq
1 it qA3gd Wiy ity QA .
This is the Sama song that the Jeevan Mukta iy
the Taittiriya Upanishad makes reference

qaeEm MR || & 3 gg 381 g,
Vidyaranya in his commentary mak

Setu Sama song that should be sung.

s is also beautifully stresseq by Sri Sank
ZEi;u“Sata sloki” 19th sloka. He says:

g9 AR qr’e\aﬁ'qa & i tqlfaaﬁlﬁméar
siRaTd 7 a9 aRkfy swma: yges AR |
aeIgFIE AR Tq TG Tgfl;
il AASTT T 599 58 AW: €
. etus that make for pg nd the crossing of
«Jt is tfhe rfo‘:;:bles one to attajip immortality and eterpy]
:;;S:ine(s);l”. Vidura echoes the same

entiments in e Vidura-
ti in the Mahabharata, Udyoga Adhyayy 38,
nee
sloka 73.

SR FAAITT, SEY aiga JAY_ |

T FXA T THEAT g |
er should be conquered by Peacefulnegs, evil-doing shoulq
Anger Suere d by saintliness, the mise, should pe conquered by
b? coﬂqd falsehood should be conquered by truth. In the
glf(tiSd:f‘t Dhammapada, the same verse i found in pay;,
18 . ~
Bu WA & R g angar R
% wed qiva asTdTaiay |
is not also to be confoundeqd wiit
Dhar.n:l s on the eternal springs of Spirit
ﬂounstseon earth and worldly life, j; has
its ro
or mOk:m.ome tall cliff that lifts i
:Sv:eils from the vale and midway leaves the storn,

hough round its breast the rolling cloygg are spread,
Ir_ll‘te(z'ngal sunshine settles on it head.’

T ®AIS(3)eq
9 sggen
2§ 523 g
a3 {3y
TG )

£s to which

es it clear

that it ig the
The crossin

gof the foyr

i SRy )
ndage 3

1 humanism. Dharma
uality, While it has
its sSummit in heavey

awfyl form,

aracharya ip.

23

. ith after-life
rn itself wi Lil
. s not conce . godhead. While
Humanism :Ozf ultimate reality O:na; towards his
or the problems O W e of nkind, it looks with
humanist Cmpf ?ovc and service to'm}?ivher’self- But the
fello“"bemgs’h(;s duties to God or to hlso_\:n by Dharmaputra
unconcern on b iritual. The answer blP rva, Adhyaya 314,
Dhatrma ldt?}'o:1 119;:5113 Mahabharata,h\/:m}‘"‘D h:rma’ is not merely
in the Yaksha Fras . out clearly tha d comprises
s 59, 60 poiats ¢ thing more an :
slokas 59, . ism, but some ,° also, which
enlightened humdafs)sthe spirits of one’s an;:etst:s briefly relate
duties to God ?-t:,ious and spiritual. Now eh happened ance,
are entirely relig of the Yakshaprasna. in the forest they
to you the st?r)"l brothers were wandering mnCh their thirst
when the Pam '1::1 wanted some water to fquuend 2 task and
e eent. first in seateh of ontronted  suddenty by a
Sabadeva we ater. He was confr : ut to him
approached lh.e-dwthﬂt he should answer qligsz;zzilihe water,
Yaksha tho bar:swercd satisfactorily he cou Without paying
and tha.t i he 2uid be struck senseless nearb)’~nk water and lay
otherwise hel;i{ ksha's words, Sahadeva dra by one, Nakula,
heed to the Ya Similarly theothers one Yaksha's
the ground. 5 tra answers the Yaks
senseless on 2 tly Dharmapu c boon
. and Bhima. Lastly nts Yudhisthira a
Arjuna and d the Yaksha gra . Two
. fully an heir senses.
quest:qns sucessi:h l)ﬁs brothersare restore;i1 tot ;;le Y aleaha pute
according tc()l ‘Zixteen questions are asked 21 L;S. which Dharma-
hundredYZmdhiSthira an intriguing conundr :;V which enjoins
before Y u solved in this way, a wa) , Pancha-
putra is Saldf }(I)igzri:sm to fulfil the five-fold duties or
every son o '
mahayajnas.
g — ~ \m f\lﬂa: |
sPRariAgaT ZRarT maﬁf\ T A |
g 3
|EA; A IZH
Dharmaputra answers:
Ay
HRIA— . 2 a
’ gaaiiafingamt fSgons sea A z';r 0
St amAW I°gE T @ A
q AT g

(Vana Adhyaya, 314, Slokas 59-:(31)
I i though he
“Who is it bt'ectsof the senses, is a man ofl;n goes ,;m pery
eml())ys ttc]?e(;v}and isaccepted byall.” “He who
ed by societ)
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the five Yajnas to the God, the guest, to the dependants, th
manas, and to one’s self, cannot be said to live though"\ct:nlle
breathing.” The saint Tiruvalluvar also lays down the (p'm‘ 1 y
maha yajnas thus;— nchna
Gra:airqa),é,snﬁ Qeian of s 5 PEaev gnar aer s G
POUNEH B2 SOUS 5%,

Thus the concept of Dharma is spiritual and moral. F
example, the duty to a guest may be regarded as 1(n.-- : or
social obligation which a man has to perform, It\ m'ele ya
be a social vanity as a tea-party or dinner. Byt thdy even
duty is a Dharma when performed as , Yajna, as € same
worship, in which gratitude is expressed tq the’guesatnfact (?f
condescension in accepting his hoSpitality and his offe ot his
food and a Bhukta Dakshina is given to the et ering of
the character of the food-offering 25 3 Yajna, D to. mar‘k
not merely virtue and goodness, but is also o prena ja.lma is
an after-life of eternal happiness. As Dr, Radhqk}-)' ;;mon for
in his «Idealist View of Life” (Page 69) “W];en‘shnan says
ations of lifeare shaken, when the ultimate iss the found-
demanding an answer, humanism does pot Sufﬁc:es Lf.ace. us
great gift, and we have to bring to it 4 great i . j,fe'ls'a
spirituality alone can inspire. John Rusk?n ¢ it}ﬁmd. This
ordinary man’s attitude to life thyg: “We ug; “1 y Pflts the
immortality so faras toavoid preparation fo; d;w?h y beltleve in
tality, so far as toavoid preparation for anythin:, fand in mor-
There is another important aspect of Dharmg v:;h:l o death.”
borne in mind. The essence of Dharma i its ot ich hag ?o be
vity. The man of Dharma has o follog it( rso]ute objecti-
irrespective of his rights and the duties of Othe’r Etgarfiless and
great Sri Ramachandrais the embodiment of Df, 0 him, The
vigrahavan dharmah” because, regardjesg of I&.rma, “Ramo
right to the throne, according to the we]l-recouS'unfloubted
primogeniture among kings, and also by the Wi“gmzeq law of
and the wishes of his father, he did his tyyq.
his own promise and his duty to his fa
fulfil his promise to Kaikeyi, irre

father to bim, to make him the heir-apparent ..
the assembly convened for that PUrpose. 3 ldb Proemised in
others to obey this well-recognized 13w of ,pr'm the {Juty of qll
- The modern man keenly alive g his l.zlogemture‘
their infringement and eager (0 assert then, “tbh
not fully appreciate the standpoint of Ind::l
view of Dharma as an absolute ideal and a

ts, sensitive of
all hazargs does
U thought, in jts

its fRunciation of the
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principles of Dharma as such. In our Parliament at Delhia
few days ago you would have noted the attitude of those who
opposed the Bill sought to be introduced for providing punish-
ment for the offence of adultery commited by a married
woman. There were speakers including women, who said that
so long as the status of woman was not improved and polygamy
was allowed, and early marriage was not prevented, woman
should not be punished for the dereliction of the Dharma of
chastity. Indian thinkers like Valmiki and Manu are accused
of partiality when they proclaim the glorious ideal of chastity
and devotion to the husband, even though the husband is
vicious and wicked or affected by disease, regardless of the
husband’s duty to his wife—that glorious ideal of which Sita
stands as the embodiment for ever. The great Swami
Vivekananda has portrayed this ideal in inimitable language
thus: “There isno story that has permeated this whole nation,
so entered into its very life and has so tingled in every drop of
blood of the race, as this ideal of Sita. Sita is the name in
India for cverything that is good, pure and holy, everything
that in woman we call womanly’” Let us think of the
terrible injustice of her exile to the forest, her long suffering
in separation, the barsh and cruel words of Rama to her and
her agnipravesa to vouch for her chastity in Ravana’s abode
and her crucl abandonment again in her pregnancy by her
husband for the sake of a scandalous word uttered by some-
body; all these terrible and cruel wrongs she.sufferred, and
yet Temained the ever faithful and devoted wife, She knew
no bitterness. The modern mind* prefers desiroying evil by
attacking it. DBut Indian thought pelieves in eradicating it
and conquering it by suffering, until it becomes. n.othing to the
sufferer. By doing so, man has‘t}_xe supreine SP‘fllua]r satisfac-
tion of doing his duty and attm‘nmg immortality. ' Thus we
Lave the tragedy of King Harischandra enacted in ancient

days on the holy soil of Be
ideal of truth.

nares, in quest of the absolute.. .
In our own day, Mahatma Gandhi sacrif@m%

Lis life on the altar of the absolute ideal of :Ahi ,({r? 2 a,
ast verse of the Bharata Savitri h'i'_ 1s the -%,

ares in the 1 ,
decares | le teaching of the Mahabharata:

essence of the who ; 2 L é‘\
a4 g wAA S 9d ARG NI € |

S i gag:d AR A e 2w aEw; ),
Not out of passion or avarice, not even for t.he sakdyoF ljfe
should one ever abandon Dharma. Dharma is everlaszv-
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Happiness and misery are transitor )
: L7 y. The soul is
That which embodies it is not eternal. eternal.

Indian thinkers are keenly aiive to the
d.eterrpining the true Dharma or tight conduct in a rticul
situation under the varied circumstances of the statli)cz)ln 1cu ;;:
class or functional group to which the individual bel , Tan d,
on critical occasions when conflicts of dutjes ar;d id O'nlgs an
which is called Dharma Sankata. It was such 4 fatefe:lsci?ssi:

that presented itself to Arjuna when, 2
. » as Yamun ) ;
the Gitarthasangraha, acharya says in

HEAATAEFIOAA AR g |
e A9AGEIT JAEAR Fag ||

the mind of Arjuna was perplexedt .

Dharma or Adharma, of his dut;) to ﬁgh(;,ﬂ:)ey ;;te:féni' about
compassion entirely out of place in a battlefield and Stl b and
Gita-sastra arose for mankind with a view to all ll‘e great
and remove his perplexity. ay his fears

great difficulty of

Dharma is of various categories accordine

station in life, profession or occipation of (:1:3:1% th% tihevc-]-ass’
nesvara in the Mitakshara refers to the six kir;ds of gDharUna_
They can be classified mainly into Sadharana Dharma rnas(i
Visesha Dharma, and the Visesha Dharma is again SUb'diViZZd
into Varna Dharma, Ashrama Dharma, Varnashrama Dharma
Guna Dharma and Nimitta Dharma, which translated int(;
modern terminology are the duties of one’s class station i
life, of one’s particular profession or occupation al;dt ( N
tions for dereliction of duty.

Manu refers in the 6th chapter, sloka 92 to the ten
Dharmas as: STSEOIR! qa; |

i Al gAlsedd Aaiifrafae: |
fide gaand 0w gz |

The Samanya Dharmas are Ahimsa, )

Indriyanigraha, Truth, Non-violence, Sl%tgli’stﬁ:lslti?;a’ %au?a,
of body, mind and speech, and self-contro]. India;’ " _ulzltY,
also.recogniZe an absolute ideal and a relatively lower i(;“" 1ers
Dharma. The absolute ideal is known ag « Mahayrata” eaTof
Yogasutra of Patanjali defines it as: . The

SiRRIRETIAEARAL addA: agE |

he expia-

27

“That which is universal and unaffected by jati, fundamental
nature of a thing, place, time, and circumstance.”” Vyasa in his
commentary on this sutra poinis out how this absolute ideal is
not for all individuals in soclety. The Hindu sages and
moralists are keenly alive to the limitations of practical life
and they speak of a relatively lower standard. Sri Krishna in
the Santi Parva illustrates the principle of the exceptions and
limitations to the absolute standard by referring to the story
of one Kausika who, after taking the vow of speaking the
truth at all times and at all hazards, revealed the hiding place
of a person who sought his shelter to the highway robbers who
were in search of that person and became responsible for that
person being killed by them. Speaking truth on that occasion
is not to be commended as it results in harm to another
individual, At the same time there may be occasions as when
one is a witness in a court of law speaking truth even though it
may result in punishment being inflicted on another person.
The whole test is whether the particular conduct is conducive
to the welfare and stability of society.

In regard to the absolute ideal of Ahimsa there are well-
known limitations. Inflicting injury, in self-defence and war for
tie enforcement of just rights are recognized as Dharma. Indian
thought recognized war as Svadharma of a particular section
of society. Himsa in Yajna has been recognized as a Sastraic
exception to Ahimsa, All these are so recognized asin the
opinion of our thinkers they are conducive to the welfare
of society as a whole. Dut humanity by its bitter experience
of devastating wars has lost faith in wars as waged
and conducted now, as the arbiter of rights between nations.
Later Indian thought has also not been enthusiastic about
the killing of animals in Yajna. The possibilities of difference
of opinion as to the right course ina given set of circum-
stances are indeed very great. IHence the Mahabharata suys:

qaar AR wheT, qERAld 9 8 B8 B9 aglo: |
The way of Dharma is subtle and complicated.
aFisANY: aar Fman
AT g agq 73 g0 |
gieq aed [@Ra geal
AEIAAT 39 79 @ 979 )
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There is no finality to intellectual reasoning, there is conflict
among smritis, there is no one thinker whose views arc
authority. The principle of Dharma is hidden and subtle
The only way is to follow the great ones of Clllturel 'l‘hc'
Lord in the Gita said: S

fh w8 B w3disEs AR |
What is right and what is not, in this, even seers and prophets
get deluded. Kalidasa speaks of the authority of one’s ow{]

consciennce—a conscience  fully developed by cultyre and
suffused with love of all beings: ‘ ane

Aal & @RERI Y Mg )
Manu refers to € ¥ [Sgupaq: and to gRI=ag3 |

I'shallnew proceed to consider the inter-relation of the {
purusharthas and their relative importance accordine to ;: l(')m-
thought. Dharma, Artha and Kama gotogether. Thc\‘?arc ['.:]( mn
asTrivargaand Moksha stands by itself, As Moksha is the o]
mostly to be attained in after-life, though, as already point al
out the possibility of Jivanmukti is recognized by Sonz,c [:cho‘cfl(
of thought as the Advaita, it is left alone, and dealt \Viﬂ; —a i
from the other three which pertain to life on earth. Th'pt(‘TY
why the saint Tiruvalluvar, in the immortal Kural, dealt dv'lls
the objects of life under the three captions of Arnm’ p(; ]vnt I
Inbam though he comprehended the idea] of Mo’kch . rlln(
the subheading of Aram, Turavaram, h.[e)’unartln} N flm er
the Mahabharata which speaks of Mokshy Dbarma. al, even g

i The Swritis, though they deal with Dharma, Artha
Kama and Moksha, have come to be known as Dh,lrm’1 31%]“’
3 el els ra’

because, of the four purusharthas, Dharmg is the pri

objective for man and Artha and Kama gre secondarpvm:]‘llry
controlled by Dharma and are properly to be the fruit of (1.
pursuit of Dharma. of the

Vijnanesvara in his commentary  Mjt
Yajnavalkya Smriti explaining the
Sastra, says:

Ay ATRERE: TR g -
ubed ATFAIGINENE | TIEy L

- C M S Co.n aﬁ\qqq\a(q"qa(ql“{ l;{ 9

ATEA HAAST A9 S N QT AT 3R | 231 sy
al ~ o ~

AT THANRG ) auqshy o R |

g FmagEd |

akshara, on

essence of Dharma
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The Mitakshara is further of opinicn that the scvrce of Artha
is Dharma, but not vice versa, for Dharma can Le performed
without the help of Artha, for instance by Japa and Tapas.
Jut without Dhiarma there will be no bit of Artha.  Similarly
Kama and Moksha, Nilakantha Dikshita echoes the same idea
ina fine verse thus: “If 1 have not sufficient wealth, I shall
abandon the Dharma which requires wealth for its perfor-
mance. There are many that can be performed by bodily
activitics.  Inven if the body is weary, there can be no loss of
Dharma by that.  We shall fix our thoughts once at least on
Siva and realize our objective.”
N A TP AaRa TaedRaEd
- o ol oS AN c
FHIFA RTHAEFL GIFEE 18 948 |
FA WEAT A% VAR FEAEAT THAT:
Fas e @FA G [FFad geam: |

Manu dizcusses the guestion, which of the three or whether all
the three should be theobjectives of life, After referring to the
opinion of some that Dharma anit Artha are the only good in
life and to that of others that Artha and Kama are the highest
cood and of some others that Arthais the sole aim of life and
of others, that Dharma is the only gocd, e conciudes that
virtue, wealth and desire form combinedly the good in life.

(Maiu 2, sloka 224)
ARMIg=Ad AT EAAT 98 9T T |
IR =~ (S ol
N T8 AN A7 93T A q k4. |
In the Ramayana, Ayodhya Kanda, Kacchit Sarga, one of
the questions put by Rasna to Bharata is as follows :—

FEzd 9 a8 9 w0 FAai 4|
fHaeg 5 TEFeaaEwa 94 |l

“Do you work for all the three, Artha, Dharma and Kama,
after dividing your time among the threcappropriately > This
idea procceds on the principle that all the tiirec purusharthas
are essentinl and they together fully camprehend the aspiration
of the intcgrated personality of man. In the Mahabharata,
Santi, Apad-Dharma portion, Adhyaya 146, Vyasa gives a
very interesting account of a discussicn between the five
Pandava brothers and Vidura as regards the relative impor-
tance of the four purusharthas, Vidura stresses the supremuacy
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of Dharma and next only are Arthaand Kama as Dharma is
the foundation for Arthaand Kama. \While Arjuna emphasises
the need for Artha without which both Dharma and Kama
cannot be achieved, Dhimasena shows the importance of
Kama., The twins Nakula and Sahadeva clearly lay down that
all the three must be pursued by manand are equally
important. ’

L NN
HRIYHRAEGAAT Q330 |
4l FEA®: | AU T || 39 ||
gag @ HAEFd AN | S9d 41 FeaE )
[a9sT HE TRETAF: ... ... It %o |
As you muy note, the last words of his verse arc similar
to the words already referred to in the Ramayana. The same
idea of the equal importance for man of all the four purushar-

thas is beautifully expressed in a poetic simile by Kalidasa in
the Raghuvamsa,

g Fgdl aAl sAE: qqT 7T |
JRIRAAAT AT AFAE |
10 Sarga, Sloka 83
wherein he likens the four sonsof Dasaratha to the four
purusharthas, Dharma, Artha, Kamaand Moksha and says that
the four brothers together shine as the embodiments of the
four purusharthas. In Raghuvamsa, 140 sarga, sloka 21, he

says that Rama pursued Dbarma, Artha and Kama equally as
was his attitude towards his three bhrothers,

gz amadd Bt v sRigsos |
FRMIRING AT ST B0 AHATY TR |y
14 Sarga, Sloka 21

Vyasa in the Sabha Parva, Narada-Dhnrmapuim-
samvada, indicates the period of time every day for the pursuit
of each one, Dharma, Artha and Kuma and the petiod of the
age of man for every one of the three. Morning should he
devoted to Dharma, daytime to Artha and the rest to Kama
Period of boyhood may be devoted to Kama, middle age to.
Artha, and old age to Dharma.

g8 9 94 A Ay FAREE, |
AZFAFAEANT AFFA! (3 )
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il g aq Ay S AN |

qreaqE AT aEEAl A

5 9890 ©F ena A HEATA A

4 AT 1 € §4Faaa qioEa |

chould not be undersiced strictly in
the sense that cach should be devoted entirely to the exclusion
of the others, but means only it sbould be largely devoted to the
particular purushartha indiczted in the verse. The Vishnu
Purana also lays down that the three purusharthas should be
pursucd by every individual thus.  ©Risingup carly morning
with clear intellect, one <hould think of Dharma and of Artha,
not inconsistent with it and of Kama without viclation of the
YVour altitude must be the sameto all the three, lest
Its <hould be destroyed, If Dharma
is to be endangered, then bhoth Artha and Kama chould be
abandoned. Lven Dharma may be abandoned, if it is opposed
to public opinion and 2§ it is nut conducive to the happiness of

The division o} the period

two.
both secn and unsect resu

society.”

A& ggd Ied AABl AGHE 3T |

fgg: faramind AeEiaT )

sqiea gan mAgEART A |

cgeeiarma Fa gugaa:

qReFzSwE aAfiEERd 39 |

4% aca gEEh SrREEesT T il

While stressing the equal 1mportance of Dharma, Artha,

indian thinkers have always advocated

je pursuit of Artha and Kama should be
nents and injunctions of Dharma,

and Kama for man,
the principle that 1l
regulated by the requircel
They condemm the unrestrained passionate pursuit of either
Artha or Kama regardless of Dharima, which they regard, as
the substratum for the realisation of the aspiration by man of
Artha and Kama. As 1 have already pointed out, théy regard
Dharma as the upholder and maintainer of secicty and world
order and the individual can never aspire for the enjoyment
of wealth and happiness unless the world order and the
stability of society are maintained. 1n the third of the four
verses forming the Bharata Savitri mentioned towards the

end of Mahabharata as the essence of the teaching of that
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great work, Vyasa emphasises passionately the supremae
importance of Dharma as follows:—

SAAFENRAT: T T FHG AR A |
qARAS FAH G BRAT T 8543 ||
«\With uplifted arm, 1 cry from the housetops, but none
hears me. It is from Dharma that Artha and Kama result,
why then is Dharma not followed.” He recognises here that
Artha and Kama satisfy the psychological tendencies of
man and they form essentially the two fundamental aspirations
of every individual, At the same time he firmly enunciates
the principle that Dharma should regulate the pursuit of man
for the realisation of the rational aspiration of Artha and
Kama. Saint Valluvar echoes the same sentiment in the

following Kural:

P poSan Qroaplan 9riforss g8gs adow, i .
Is there anything higher in life than Dharma? Iy secures
Moksha and Artha. The Purananury also says the same thing:
Ppiyo wrdp QuiGers @éues spie afugs Corppio
Quiresv,

He who pursues Dharma secures Moksha, Artha and Kama.
Sita in the Ramayana reminds her husbhand on his enterine the
Dandaka forest for fulfilling his vow of extermin ;
Rakshasas, that from Dharma, Artha resylts and als
Kama. Dharma is the the essence of the universe,

gaig: JWad SRRINEY @ |
qifn oud a9 aRgReE [ )

Ramayana, Aranyakanda, 9 Sarga, 30 Sloka,
Nilakantha, the great commentator of th
in one of his introductory verses says, that
by Dharma, Artha and Kama take a loftier shape. Petty-minded
men pursue Artha and Kama for the satisfaction of sensual
enjoyinents and desires; and pursue even Dharma for tl;e sake
of material objects here and hereafter, for the plcusureus (;f
Svarga. But great men pursue Dharma s that their minds
may be purified, and aspire for wealth so that religious
sacrifices may be performed for the welfare of mankingand
for the sustenance of their lives, ang eagerly desire for tle
attainment of moksha and Nilakantha says that the way of the
petty-minded and of the great ones are illustrated by the stor
of the lives of the Dharthrastras ang the Pandavas, Y

ating the
o sukha or

e Mahabharata,
when sublimated
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AR AARTRAROINATFATH:

diglgmgiaamraa geagmegant |

QA 0eA-HIGUS-aRasareaiung i

YAq1 AANFATIAREE 8 TAZUL )
The great law-giver Manu lays down as follows;

qR@IEFRA Al €aral gEAEA |

9% AAGERH SHARLHT 7 ||

4 Adhyaya, 176 Sloka.

Let every individual avoid the acquisition of wealth and
the gratification of his desires if they are opposed to Dharma
and avoid also those acts of Dharma which are opposed to and
hurt the feelings of the general public and lead not to joy even

in afterlife. The renowned poet Bhavabhuti describes the man
of real Vedic culture thus:

q A sERfEaE e omanied |
39 (A4 | TS AT aasIAE: ||
Malatimadhava,

Wealth and material comforts are desired by him for the sake
of service and charity to his fellow-beings and for fulfilment
of his religious duties. Married life is desired only for the
sake of progeny and long life is wished for the practice of
spirituality. Similarly, Kalidasa in the Raghuvamsa, describing
the greatness of the Kings of Raghuline says, that they acquired
wealth for the sake of giving and courted the pleasures of
married life only for the sake of progeny.

awE Ggaial aae Rawilome |

gad fllget swid gaaimm )

Raghuvamsa, 1 Sarga, 7 Sloka.
The great Indian lady moralist Auvvai states that Dharma
consists in the making of gifts and wealth should be acquired
without doing evil and Kama is purelove and regard subsisting
between the two life-partners who are of one mind and
Moksha is renunciation of all the preceding three purush-
arthas by thinking upon the Supreme.
Fgapw Sdlrelliellé Quimd e er o &1 gelmas

smglsrpdiag gereg wliils Pauns. vrdr B e%ri g
Qo gperagijn @i Qs Quleruw,

5
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In the fourth Adhyaya of the Many Smriti, the greait

irifer lays down that every individual may earn his
i?‘wiighood only by acts which are not repiehe1151ble
(;;;osed to Dharma and which do not entail muc
(sloka 3).

and not
h suffering.

AR G FAAEE: |
siFAT T Fia gagwaq ||
Again in sloka 15, he says that:
ARAM THGT 7 FeRa S |
a fAgmAsEay Ardmiy IFaT: |)

We must not earn money by acts which in
of the senses nor by forbidden methods ; whether oneis in want
or possessed of means one mustnot try to a

cquire wealth from
y and every source without discrimination. Tiruvalluvar
an
says:

volve the pleasures

gpssrer agals Weruw 1 pQ pevevr s Hess ys e,
«That is only Inbam which sprin

gs from Dharma, a1 else,
though Inbam, is really misery a

nd is not worthy of repute.”
From the foregoing quotations it is

to Indian thought, Dharma regulates -bot
wealth and material comforts aiid satisf_a
Valmiki puts in the mouth of I\an?a the i
above verses when he gave advice to

of his banishment to forest. Rama sa
experience in the. world that I?harma,
attained as the fruit of the Pur.?,uit of Dha
) ts which give rise to realisation of thes
jl(l:‘e to be followed_, much in the same ;
one is able to attain the. thre}c;

beloved and obedient wife who

clear that according
h the acquisition of
ction of our desires.
deas contained in the
Lakshmana on the eve
¥s that it is foung by

Artha and Kama are
rma alone ang those
e three purusharthas

anner as by marriage
purusharthas on account of a

has given birth to a good son.
qAEEL e SaSin gl SR |

¥ ax 99 & Aq4 ¥ aiyqy TR gy |

has cannot be attai

if all the three purushart i

o lfa? least that which is conducive tq Dh
;hilno’wed If, on the other hand, one s bent
(f) wealth alone, he becorries the

Zetermined to be a hedonist does

ned by any act,
arma should be
upon the pursuyit
enemy of al] ang he who is
7ot merit any prajge,
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afaeg G TRGMEAT ga7 aTRAIAGIRAT |
A MA@ & A% RARRAT @Al T g ] .
ideal of leading a life of Dharma alone, _thhout cfriiiagl
e ided S‘uit of wealthh and even at the sacrifice o;f] mafertihe
for t.le,pu'Q only for the chosen few who are wort ly.o i
happm;?Snllof Rishis. That is why Rama b<.)1dly prolc aitie o
app‘s-umil(‘zhat he is determined to lcad a life of D]a;in'i e
Kaﬂl:’e'yhis and that he is not intent upon Artha at all i
ishis g { : o
:;jld;ct through life (vide Ayodhyakanda),

FlEal X7 SEAEgaas |
g AglhRged FaS JanaiRean |)

Vyasa in the Mahabharata, Vana Par'ra_, has put.the same

_ )asa' sting manner thus, e classifies men into fo.ur
idea i an drrﬁ; cire for material happiness in the present Jife
kinds, those w Ofor alter-life; secondly, those who do not care
and do no.t Cfc ine(SS at all during their life on earth but
for material ajl;l?cg for eternal happiness after death; then
prepare tlleirist \Lioth for aterial happiness here and. for
those_ who C_driter. and lastly those who do not care for elther
happiness herea ) in, the hercafter. For the ﬁrs.t category ile
hflppmess_ k;effrgtion of the Rajaputra wholeadsalife of materig]
gives'the illus only and does not care for the fut.ure'. For the
happiness here ' he} gives the example of the Rishi. For the
second cat_ag?:l) i]lzstration of the good man of the world
thirdfhe c:;lees 1':; category he gives the example of the cruel
and or < ©
hunter.

gEATEA Al aF aFAweT Al 38 L

g8 9IgT A W8 argi e, ||
USgS fal SiF A i3 KO |

ST A1 | a1 @i s 41 S| A ag )

i : and direction to the different
Th}ls. I.)hanfn;l-fiwe;t‘;leleré::rfiilete code of life, the harmony
A el Ol ilm.n who finds the right way for the just law of
o .the whole hi;h’cr than Dharma is the great ideal of spiritual
living. BL;t' hbennobles the whole life of the individual and the
freedom llcf society. As G. H. Mees puts it in his “Dharma
whole ofderno Mok<ha'is the kingdom of God, while Dharma
anth(;?.itgyd(;m of VGod on earth. Hence according to Indian
is the Ki
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thought the four purusharthas exhaust all the elements of the
fundamental aspirations of an individual who wants to lead
good and well-ordered life on earth, While the supreme aim
of social order is to train human beings to attain 4 state of
complete freedom from all bondage including the shackles of
the human body, and of supreme everlasting happiness un-
mixed with any misery or suffering, it is not divorced from
temporal ends for a development of social conditions which
will enable every individual to attain a high standard of moral
material and intellectual life, which will be in harmony witI;
the good and peace of all and be consistent with the dignity
and liberty of the human personality. The pursuit of Tlicse
four purusharthas must be based on the fundamenta] principles
of truth, Ahimsa and compassion for all, self-sacrifice and
self-control. The great message and the clarion call of the
sages of the Upanishad to mankind is summed upin three words
each beginning with the letter «Dgy”, namely «Danga D'zyz;
and Dama”. A beautiful story is told in the Upa;lish‘ad.
Once upon a time the Devas, Manushyas and Rnksl.xasws
approached Prajapati for advice. He vanished from the‘ir
presence and there was only a peal of thunder, similar to the
sound “Da, Da, Da”. Each group interpreted this as advice
summed up in a word begitning with Da, in accordance with
what it felt it lacked in. The Devas who lacked self-control
interpreted it as <«Dama”, the Rakshasas who were notorioys
for cruelty, interpreteditas<Daya”or compassion, and the men
whose characteristic was the possessive instinct interpreted it
as “Dana’” or charity. All the three groups met and com-
municated to each other the three words denoting the message
of Prajapati. Sankara very wisely observes in his commen-
tary that all the three groups are found among men and the
message contained in the three words, Dana, Daya ang
Dama is for humanity. Thus the Vedic sage drew his pro-
found inspiration from the sounds of pealing thunder which
reverberated throughout the world.  These three words are fit
to be written in letters of gold, not only in the portals of the
United Nations Organisation working for worlq peace and for
common humanity, but also on the tablet of the heart of
every individual in society. The nations Composing humanity
also should lay this message to their hearts. Otherwise there
is no hope for humanity and no prospect for the peace of the
world. We find that the same memorable message inscribed in
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enduring rock in the Heliodorus Column erected at Besnagar,
a place 30 miles north-east of Bhopal. This granite pillar was
erected, as found in the inscription, by Heliodorus, a Greek,
who calls himself a Bhagavata, sent as messenger by Antial-
kidas of Syria. The last portion is in Prakrit: Trini amrta-
padani (Su)-anuttitani, nayanti Svaga Dama chaga apramada.
These three are the same as found in Sanatsujativa of
Mahabharata:

ZAPISHARY CaEgaazan |

Self control, renunciation and faultlessness, these three are
the foundations of immortality (vide my article, Journal of
Oriental Research, Vol, XV, partiii). Indian thinkers have
by their clear analysis of the fundamental aspirations of the
human heart and by the enunciation of the high ideals which
man should possess and for which he should work as a funda-
mental unit of society and as a citizen of the world, have
made a unique contribution to the thought of mankind.

I feel, therefore, that we, sons and daughters of this
ancient land of Bharatavarsha, should not neglect the study of
ancient Indian thought and culture but should do so ina
scientific spirit and that we need not go in search of the
thought of other countries for the noble ideals of life. Solong
ago, Manu said “Learn the Dharma which has been always
followed by good men of culture whose minds are free from
attachment and hate and which your heart also will endorse.

fAzlz: SREa: aF: Aaedsumig |
EZAAFAIE: 41 aEd Fga ||

Let me, therefore, conclude with the memorable words of
the Convocation Address delivered by my fatherin 1911 at this
University : «“With brains enlarged and hearts expanded, with
character, more valuable than intellect, and trained capacity,
greater than knowledge, go ye, brethren, in the language of the
Mahavagga and wander forth for the gain of the many, the
welfare of the many, in compassion for the world, for the good,
the gain, for the welfare of man. Wherever you go and whatever
you do, { entreat you to treasure in your hearts that priceless
refrain of Hindu Sacred literature thrice repeated on every
occasion to secure its virtue on three different planes of human

endeavour FFa: ilFa: wiFa: |
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Polutu-talai vaitta kai-y-ary kalas
Iranta pola-k kilakkun kilavi
Matan-¢ varutia marutkati mikutiyolu
Avai-nar poruika nikalu m-cnpa.

They say that, when the lady isin distress at the approach
of a season, her expression that the season has passed is due
to ignorance, wonder or bewilderment and uncontrollable
state.

Note 1. Naccinarkkiniyar’s meaning is totally different,
When the lady is in distress in the evening, she is subject to
the four mey-p-patukal-matan, varuttam, marutkai and mikuts.
Expression on such occasions appears to suggest that the situa-
tion is beyond control.

234. @rip eopypp Fyaber g Qg
drou 868 Apgs warguyn
anriaw s pgod Quris g% G ggns
Feams Ly w swiHH & Py
uvaes wrep Lol saejt GupCu.
Ivantu kurai-y-urra kilavanai-t t6li
Nirampa nikki nirutta l-anriyum
Vaymai karal-um poy-talai-p peytal-um
Nal-vakai y-utaiye nayattiv kariyum
Pal-vakai yanum patarkka-v-um perum-é.

The lady’s friend may, when the lover informs her of his

hardship, try to avoid his company, speak truth, or utter lies,
may mock at him in a pleasant manner and adopt different

ways.
Note 1. This s#tra forms the supplement of the 11th
sitra of the Kalaviyal.
235, lewiQuriflé Borad 4 prpe Berald
puwé G al wrBealp GFEC 5.
Uyar-moli-k kilavi y-uralun kilavi
Aiya-k kilavi y-atauvir k-uriti-e.

L. ewr@urfdRored (Qorw.) ewt Jor@ighu (vs.)
Q
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Antam-il ciyappi n-akiya v-ippam
T an-vayin varutal-um vakutia panp-é,

The delectation coming from a ceries of superior experi-
ences is also included under ullura.
Note 1. This siitra is a clear evidence of Tolkippiyanar’s

recognition of rasadhvani.
Note 2. Tan in ten-vayitt re
Naccinarkkiniyar. It is pot very happy.
241. wree Curgly aaawerl Qurflayw
wr B evrairenu i p Qerevedw Qurgfiyw
ﬁ./ﬂtuz w@rﬁ'/ﬁ.ﬂ') Damen @5 Qu e,
Mankala moli- y-u-avaiyan moli-y-um
M ari l-apmaiysr colliya moli-y-um
Kariya marunkir kollu m-enpa,
istic expressions like the use of
cious ones, words of decency for
expressions to show bravery, etc.,

fers to the lover,according to

They say that euphem
auspicious words for inauspi
obscene words and figurative
come within ulluras.

Note 1. Naccinirkkiniyar’s interpretation is totally
different. Words of the lady and her friend wishing for the
safety of the lover accusing him of cheat and reviling him may

be taken under valu-v-amaiti.
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lover) were in use though they are not so mentioned in thé
Eluttatikaram and the Collatikaram.

244, oly wroew Cagpdy Quer m
& puy G’w@ Qw&é}gﬂ G’wdr@
Frwey srgy oL gy Qe gy
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sri L ersnd Qurger Qaeru
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Oppu m-urth-v-um veruppu m-enrd
Karpu m-er-u m-elil-u m-enra
Cayal-u nan-u matan-u m-enra
Noy-um vetkai-y-u nukaryu m-enranki
A-vayin varaun kilavi y-ellam
Nattiyan marapi neiicu-koli n-allaty
Katta l-aka-p porula v-enpa
Imaiyor téettu-m-eri-katal varaippin-um
Avai-y-il kala m-inmas yan-a,

The meanings of the words oppu, ur, veruppu, karpu ér
elil, cayal, nan, matan, noy, vétkai, nukaryu, etc., can be only
understood by the mind, since there is no time when they are
not found in Heaven and Earth and not explained in words,

Note. The last two lines are read as a separate sitra
both by Ilampiranar and Naccinarkkiniyar,

Porul-iyal ends.

INTRODUCTION

Sakkottai is a village in the Tiruppattur talik of the
Ramanithapuram district and is situated about 16 miles
due east of Tiruppattir. The village contains several
temples of which the biggest and the most important is the
temple of Siva who is worshipped under the name of Vira-
$ékharisvaramudaiya-Nayanir. The inscriptions! edited below
are engraved on the walls of the llahamandapa, ardha-
mandape and the central shrine of this Siva temple. Except
certain portions of the central shrine and the ardhiamandapa
the rest of the temple scems to have undergone renovation
in the course of which many inscribed stones have been
removed from their proper places and built again into walls
at different places with the result that a few of the inscrip-
tions have become disjointed and rendered incomplete.

From those inscriptions which are fully preserved, we
learn that Saykkalar was the name by which Sikkottai was
known in the past and the village is described as situated
in the territorial division of Perumbur-nadu which was a
sub-division of Keraladinga-vilanidu.  They refer to the
god of the temple as VirastkhiriSvaramudaiya-Niyanir, a
name which petsists even to this day, The records, however,
do not give any information about the origin of the temple,

its date or its founder. The majority of the iuscriptions

belongs to the Pandya kings of the 13th century A.D. and
later; of the rest, one (No. 34) is dated in the reign of the
Vijayanagara ruler, Malhkirjuna, in the Saka year 1376
(=A.D. 1454). Among the Pandya kings mentioned in the
inscriptions, the earliest that we can identify is Maravarman
Sundara Pindya I (A.D. 1216.1239) who bears the well-
known title of Sdanaducalaigi aruliya (Ins. No. 16). Since
the record of this king mentions god Viraéékharamudaiyér,

1. These inscriptions were aopied at the instance of the
Sarasvati Sangam, Puduvayal, Ramanathapuram District, whose
Secretary informed the Government Epigraphist for India of their
existence. 1n 1945446, Mr. N. Lakshminarayan Rao, Superin-
tendent for Epigraphy, visited the place and copied some of the
inscriptions. Next year, I copied the rest. The Sarasvati Sangam
proposed to publish these records but later gave up the attempt.
We are greatly thankful to the Sangan for having brought these
inscriptions to our notice and for the help rendered to us by the

Secretary of the Sangam when copying them.
I .
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we may believe that this temple and the deity existed before
the advent.of this ruler. If one should suppose that the deity
was named after a king or chief of that name who installed
it, we have some reason to ascribe the installation of the
deity, if not the foundation of the temple, to the Chief,
Viragekbaran alias Adalaiylirnadalvin who figures in a record
of the 49th year of the reign (=1119 A.D.) of the Chala
king Tribhuvanachakravartin Kuldttunga I at Kunnakkudi
not far from Sakkottai in the same Tiruppattur falak, (A.I'{.
E. No. 32 of 1909: Report, Part 11, para 23).

The accompanying list gives the names of the kings who
figure in the inscriptions at Sakkoéttai. Among the cﬁiefs of
lesser importance who find mention in the records, the follow-
ing are noteworthy: (1) Tirukka}ippélaiyu(‘jaiyﬁn alias
Kulottuiga-Chola  Adalaiyrnadalvin  (Ins. No. 4')' (2)
Danman Kampan alias Dharmardayan who bore th; title

Tappilavachakan (Ins. No. 5) and (3) Udaivan Periya-
ndyan alies Gangéyan (Ins. Nos. 9 and 12), T ‘
The following kings arc represemted in the inscvinii

t
at SakEGttaii— scriplions
Name of King General No
PANDYAS.
1. Kulasekhara (of acc. date AD. 1237) .. )
2. Kuladekhara (unidentified) 2,346 S
3. Kulasékhara, Maravarman (unidentiﬁed)’ ’ ,8 andz
4. Kuladékhara I, Maravarman "(A.D. 1268. and 12
L 10,19, 20 and 30
5. Srivaladéva, Maravarman (unidentiﬁed) .. 11
6. Sundara-Pandya (unidentified) | a2
7. Sundara-Pandya, Jativarman (unidentiﬁed' and 23
8. Sundara-Pandya I, Miravarman (1216-39 . 25
A.D.) o 6
9. Sundafa-PiI}dyd, ].\fliravarman unide N
10. Vira-Pandya (unidentified) ( atified) 17 ang 21
11. Vira-Pandya, Miravarman (unidentiﬁe&-- ~1
VIJAYANAGARA KINGS >
12. Mallikarjuna 33

MISCELLANEOUS.

13. Miscellaneous Chiefs 13, 14, 18, 22, 24, 26,

27,28, 31, 32 and 34

INSCRIPTIONS
No. 1
(A. R. No. 98 of 1945-46)
South wall of the Mahdamandapa, right of entrance,
Sékharidvara temple
Vira-Pandya: 3Gth year of reign -
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No. 2
(A. R, No. 99 of 1945—46)

Same wall

Kula$ekhara: 7th year of reign.- |

V& uremu wereri Galss Q@ . .
9.6V @@uer_l_'lul_'.l.gﬂ. 5rﬁa(3w@,,iﬁna;;&m@:;'7:1@"7£wl:”r?/gafﬂa?r
Qeip pererimssd S26pam. @i, uf o r0as BRswer
wr@ES, ‘Boveciuvadd yrons’ @ma&w@wnanwfﬂ&u’@mﬁ
soeefl Bewgmss Q&r@gagnd, @’556\)}'@!,»@ Do .Qt?:,rmfys
B ¢, Qumad @oefaafe DELS o '—;“wnai') Q6
Sl dwsS, JATEGEsIs b Figr Lo a9 0 iyl (gemﬂ‘,&{a
s Quap s&C Lni., Gows gQavarnair

. dpeVLD

1. %m@_ﬁg [I* &R e LWL Fr et aas -

2. ceasrer srdswlarer [|* 1 8 5%Csa

3. pCaaids widnG - g & rQzam -

4. Vrgrerw 8ppr Coafse /Em&"é -

5. qd@)@'é;é Qeis g ;;Gml_(unG&T Q.ﬁ@f&'lr@‘

6. ear Qegarwes aﬂ&gm[ri*] Sarenflufe

7. wnar tEsg s s safe Giam g -

8. & Ao o wiaw &f ki Ipp Bevid

9. wrerel] serssnrefuyn H5 e
10. @ren@uors anmﬁg/myésnmﬁé@i £y ~
11, wrféQsa%d Qursug Qzrrer Qs -
12, per Qaiegs Qes@n & siusar T &7 @ et
13. Qaeg Qségn Quidgn Qsp8® aete
14, Suée Guier wrdsrgég Euég-
15, b @ié Qadwd Qurjuf Gor pey [ 2]
16.

QLIS PESL e i S VLge s -

17.

18.
19.
20.

21.

23.
24,
25.
26.

@5 urergw GelrarCsapaoiw 4 - gib
soanea srerganer (lsirg
sevaTudenruigyd

wigl

enenn Gew g Q@sn@gani.

Cuppédanas.

O

¢ Qs pé@w Quiduy ey o
o Brve L duerefllypons & posQsn@ -
faroouwd@ sbgruremisw arQed sQaiarr
& aapim vei 8r0ar g rsQQss Quwidy -
wwner upapar & rOssrar Smwe duaredl
gew Sppaf Cuoaflyn o4& s6s pwur@ -
apiclunes fpmé sailné @65 -
Qeer et gnar e gner &1 msw@ar
&r Qluig s Qoa &b srurarigw qrbe-
tglararnar erapd & e °
No. 3
(A. R.No. 100 of 1945-46)

Same wall
Kula$ekhara: 4th year of reign
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No. 4
(A. R. No. 101 of 1945-46)
Sanie wall
Kulasckhara: 13 4 15t year of reign
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No. 5
(A. R. No. 102 of 1945-46)
Same wall
Maravarman Vira-Pandya: 1414 year of reign
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No. 6
(A R. No. 103 of 1945-46)

Same wall
K@flas’ékhara: 8th year of reign
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No. 7
(A. R. No. 104 of 1945-46)
Same wall
Kulasekhara: 7th year of reign

SOENA LR LN =

—
o o~

s sa@aleE Qaernlerd agemer SwésPiuntoyerc.
wirer g/;%gﬁﬁnl_nymdw un%gyld Erlner Qadasansale,
fo wr Ba yarerd Qeiggsrss S8 pE. @i FreTw unekr
guosreer GoQearQga rrenlBlde Ggnwnew® (o gp
Qérenr® s d@vugurs & SldstulL &.

APEVLD
gyv@i_ﬂg? [ %] Qaers % &L daar Bmésg-
Dun vileolwrener »s%ryd pon-
ganQerer sowad wap@sapde e Sroan
25 @BEs Dawag u[r]oyi s1@ Ga-
pasarsale Qaac@rd eaefl w-
po Ao o wrej Wi &6 e zetyenf -
Gub 5 i st QE@U@pie W snGe-
arGzandsy wran® a-ap ap g Gevey sril-
19 sevel b QrinS gy Qalip s68 a8 4 8-
@p Qrae GBSQgar sjslryi E@Lnganar aap-
S5 @Uuné@ SapUur sriweT TpSE €

No. 8

(A. R. No. 105 of 1945-46)

Same wall
Maravarman Kulasékhara: 37th year of reign
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No. 9
(A. R, No. 106 of 1945-46)

| Same wall
Sundara-Pandye: 145 Ist year of reign
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No. 10
(A. R. No. 107 of 1945-46)

Same wall
Maravarman Kulasekhara [: 7th year of reign

(=A.D. 1275)
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No. 11

(A. R. No. 38 of 1946-47)
East wall of the Mahamandapa, proper right of
entrance, same temple
Mayavarman Srivaladeya: 414 Year of reign
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No. 12
(A. R, No. 39 of 1946-47)

Same wall
Maravarman Kulasékharg:
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No. 13
(A. R, No. 40 of 1946-47)
Same wall
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No, 14

(A. R. No. 41 of 1946-47)
Same wall
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No. 15
(A. R. No. 42 of 1946-47)
Same wall, left of entrance.
Rulasékhara: 18th year of reign
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No. 16
(A. R, No. 43 of 1946-47)
North wall, MMahamandapa, same temple
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No. 17
(A. R. No. 44 of 1946-47)
South wall, proper right of entrance

Maracarman Sundgra-Pandya: 44 31d year of reign
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No. 18
(A. R. No 45 of 1946-17)
Same wall
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No. 19
(A. R No 46 of 1946-47)
Same wall
Kula$ekharae [I, Maravariman]
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No. 20
(A. R. No. 47 of 1946-47)
Same wall
Srivaladéva: Sth year of reign
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No. 21
(A. R, No. 48 of 1946-47)
Same wall
Maravarman Sundara-Pandya- (date lost)
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(A. R, No. 49 of 1946-47)
Door-jamb, proper right, Mahamandapa, same temple
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No. 23
(A. R. No. 50 of 1946-47)
North wall, Mahamandapa, same temple
Sundara-Pandya: §+1st vear
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No. 24
(A. R. No. 51 of 1946-47)
Same wall

(Fragments of inscribed stones built into the wall)
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No. 25
(A. R, No. 52 of 1946-47)

Same wall

Jatavarman Sundara-Paudya: 84 151 year of reign
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PREFACE

ngald i 3 ry on the Artha$idstra of

The Ja)jamanziilzllrse:dcyog(];;:;tzries called ]Zl):alll.iﬁgala
Kautal)’a.- 'rl"heref Kimandaka, the Kamasttra of Vatsydyana, |
on the N‘mdr'a' O'kz‘i and the Bhattikavya; an.d now one n;‘oxl'e
e Sfu.l‘lmwid\'a“dck:d to this list. It is now edited with tl{xe e p
]ayall}é}ngala lS\ilscript copied by me twenty years ago, romta
of a sine n‘}a:\ late Dr. T. Ganapati Sastrl.. _lt_ runs up. ;)
PP 0{ tlz dt adhikarana called Vinayidhikarika, .wnlll
the end 0 thed t'r::re left out. by the scribe, and resmb}es in alt
. ttl;:rihz:an copy o’f the work in t};ezogladlrta\s”io;;mrrszge

spect - ot i .

r(;r?f-‘ntal Manus“crilitsa%ilb;?:sz;il\ForRhis edition of t!}e Artha-
use o b)" ol 'Ga wrix) comimentary published in the Trxv.andru(r]n
st %“S ONos 70, 80, 82) as the Ms. reached his han i
Sanelr it e ( 71111.;1'1“;.15 throws fresh lighF_on the texlua
oo e Th? ljeir)l‘s conbnected with the Arthasa§tra; and tfhei
angl?th;:)rf)roofdtlle available portion, it is hoped, will be a useiu
b "?a : » literature of Kautalya.
e tm’l't of reference, the page numbex:s' of E;le

FIO";‘[ ZZ;LI z’dition (M) and the Trivandrum dedlt;?:;egteé
sefcct)ll:z J;xr{haééstra are noted before the first word comm
o

jcular page. -
upon, on that part) P G. HARIHARA SASTRI
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