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VEDIC STUDIES: IV. SUSMA \“\'\‘;‘

BY
DR, A. VENKATASUBBIAH

(Continued from Vol XVI, p. 177)

This word, by itself or compounded with other words,
occurs in more than seventy verses of the RV. It occurs in
the other Samhitds and Brihmanas also though less frequently,
and continues to be used in later Sanskrit literature.

The author of the Vedic Nighantu has included it among
the twenty-eight synonyms of bala (bala-nimini, 2, 9)
and Yaska, in the Nirukta (2, 24, 1), has derived it from the
root Sus ‘to dry’ (Susa Sosame). This explanation and deri-
vatien are, as a rule, reproduced by the Vedic commentators
Siyana, Uvata, Mahidhara, Skandasvamin, Bhatta-Bhaskara
and others; but Sayana, in addition, occasionally explains the
word in his RV, commentary as jvdalah (4, 10, 4; 10, 142, 6),
tejah (2, 17, 1; 3, 32, 3), send-laksanam balam (6, 19, 8),
Satrianam Sosayitarah (1, 52, 4), balavantam putram (7, 24, 4)
and vega (9, 5,1; 53, 1; 10, 75, 3). Devarija, in his
commentary on the Nighautu, refers to a statement! of the
commentator Madhava that fug signifies ‘to please’ (Susih
prinandrthah) and derives Sugma from that Sug, explaining
that bala is called §ugma because it is dear (priyam hi balam).

According to the later lexicographers (Amarasimha,
Medinikara, Haliyudha and Purusottama), Susma signifies not
ouly bala, but also ofas, tejas, arcis, sum, fire and wind,
(see PW. s.v.).

Bohtlingk and Roth, in the PW., derive Susma from Svas-
§ug ‘to breathe’, and explain it as—‘adjective (1) hissing,
spraying, (2) fragrant; (3) courageous; noun (1) hiss,
whistle, spray (of fire, water and wind), breath; (2) breath,
fragrance (of a plant or fermenting drink), foam; (3)

1. This statement, it should be noted, is made by Madhava
in the explanation of the word $isz in 1,9, 10; see p. 54 of the
Adyar Library edition of Madhava’s commentary on the RV. As
regards Susma, this commentator Maiadhava, and Venkatirya's son
Midhava, both follow Yiska in deriving it from Sus ‘to dry’; see
their explanations of 1,51, 15 (pp. 399, 400) and 1, 52, 4,
(p. 402) in op. cit,
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courage, impulse, impetuosity; (4) sexual impulse, spirit, living
force, manly vigour or semen. This derivation is endorsed
by Grassmann who, in his Wort., explains Sugma as (1)
strong, impetuous; (2) the hissing flame moving forward
impetuously and noisily; (3) impetuosity, vigorous advance,
vigour, courage; (4) powerful effect; (5) ardent desire (for
food or sexual intercourse)’. On the other hand, Geldner, in
his RV. Gloss., derives Susma from Sus <to impel, to urge, to
put forth effort’ and explains the word as ‘die stiirmische,
explosive oder impulsive Kraft: (a) Wucht, Schuss, Ansturm,
stiirmische Gewalt; (b) Ungestlim, Eifer, Feuer, Wut, Kamp-
fesmut, kriegerische Kraft; Kraft iiberhaupt, innere Kraft,.
Drang, Impuls’, translating it accordingly in his R V. Uber.
Bloomfield, in an article published in ZDMG. 48, p. 565 ff,,
while admitting that Sugma signifies bala in many Vedic
passages, endeavours to show that, in many verses of the RV.
and AV, the context requires that Sugma should be interpreted
as ‘lightning, gleam’; he believes (p. 574 1. ¢.) that this is the
primary meaning of the word and that bale is a secondary
meaning; and as for the derivation, he says that there is
nothing to choose between the derivation from Sus ‘to dry’ and
$us ‘to breathe’ and that one is as possible as the other.1

Concerning the above-mentioned derivations, it is necessary
to make the following remarks. (1) The words (@) Suse, (a)
$usana and Sugat that occur in the verses referred to by Geldner
in his RV, Gloss, s. v. $us 11 signify respectively ‘I call loudly’,
¢ calling loudly’, and ¢ making a loud sound’, as we have seen in
the preceding article, and not ‘I urge’, ‘impelling’ and ‘exert-
ing one’s self’ as believed by Geldner. They are all formed
from $ug, which is another form, with samprasarana, of the
root §vas ‘to breathe’; and in fact, there is no root Sug that
signifies ‘ to urge, to impel, to make an effort’. (2) There is no
connection between the ideas of ‘drying’ and -« strength *; on
the other hand, there is the closest connection between the ideas
of ‘breathing (blowing)’ ‘strength’ and *fieriness (or efful-
gence)’. Compare the expressions ‘a strong exhortation’, ‘a

1. It is, in fact, Bloomfield’s opinion, that there is no need
to inquire into the derivation of the word $usma and that it ig
encugh to know that the meanings *lightning, fire > with the
derived meanings °‘vigour, force’

: ! yield a good sense in all
passages in which the word occurs,
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spirited exhortation’ and ‘a fiery exhortaticn’ which are more
or less synonymous ; compare also the words anala *fire, wind,
soul’, anila ‘wind’, and prana ‘life, breath, strength, force,
vigour’ that are all derived from an to breathe’; see also
Bloomfield's observations on p. 574 1. c¢. and Max Miiller’s
observations in SBE. 32, Introd. p. xiii.

There can thus be no doubt that Sugma is dertved from the
root fvas-fus ‘to breathe’ (and not from Sus ‘to dry’): Susma
thus signifies (1) ‘breath, breather, Svasana; (2) strong, strength,
bala; (3) effulgent, effulgence, tejas’. The meanings ‘flame,
sun, fire’ are but particularisations of the meaning tejas; so is
the meaning ¢ semen’ also (cp. Amarako$a 2, 601: Sukram
tefo-retast ca bija-viryendriyani ca which mentions sukra and
tejas as synonyms of retas), while the meaning ‘wind’ isa
particularisation of that of ¢hreath’ (or of ‘blower’), and the
meaning send ‘army, troop’, a development of that of bala. In
addition, since the root swvas-sus signifies, (as we have seen
above), ‘to make a loud cry, to roar’ also, Susma has, like the
cognate word §isa, the signification of ‘loud cry, shout, roar’.

It is of interest to note that Grassmann, in his RV, Uber.,
has felt himself obliged to translate §usma by ¢ roar, loud cry’
in five passages, although he has not, in his Wdrterbuch,
admitted this meaning for susma, and although he has not,
either in the IVért, or in his RV. Uber., admitted the meaning
of “to make a loud sound, to roar’ for the root §vas-Sus. The
first of such passages is 4, 10, 4: cibhi'; te adyaI girbhilr gma'ntc;
> gne d(':s'ema ;)r({ te divoI nclz stanayanti é&;mdh. Oldenberg, in
SBE. 46, 350, translates this as “ May we today worship
thee, O Agni, praising thee with these songs. Thy roarings
thunder like (the thunder) of heaven”, closely following
Grassmann in the explanation of the word Susma and of the
verse as a whole. For my pa:t, however, I believe that Susmah
does not signify ‘roar * but tejamst in this verse ; it is to be
constried, not only with f¢ when it means ‘flames’, but with
divah also when it signifies ‘lightnings’ ; and the meaning of
the verse is : “May we make offerings to thee today, O Agni,
praising thee with these songs. Thy lights (ie., flames)
thunder like the lights (i.e., lightnings) of heaven”, Regard-
ing the loud sound made by Agni’s flames, compare 1, 44, 12:

! . { .l . I t . 1
sindhor iva prasvanitdsa #rmayo © gner bhrdjante arcayeh
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“Agni’s flames shine, roaring like the waves of the sea’.
Compare also 7, 3, 6 and 7,7,2 explained below.

The other four passages in which Grassmann interprets
Susma as ‘roar’ and in which I agree in this interpretation are
the following:

! Lo 1 - .
(1) 6,36, 3: tam sadhiricir Gtayo vrsnyam
I
paumsyani myutah sascur mdram[
) 1
samudram na smdhava ukthasusma

! !
uruvyacasam glra a viSanti ||

“ Him, Indra, followed the helpers (Maruts,) who are together
(and) the valiant forces in teams. As the loud-sounding
rivers enter into the wide ocean, in the same way there enter
into (Indra) who has a wide cipacity loud-sounding hymns of
praise”’.

This verse is addressed to Indra and says that he was
followed by the Maruts and other troops at the time when he

fought with Vrtra (cp. the imimediately preceding verse alnu
I

pra ye]e jana o;o asya satra dadhire dnu uzryaya | syumag1 bhe
dudhay ‘reate ca kratum vriijanty api 'rtrahatyc) and that
these troops addressed hymns of praise to him.

In pada a, I follow Siyana in regarding ut:zyah as refer-
ring to the Maruts Compare 1524 tam vrtrahatye anu
tasthur utayah susma indram avuta ahrutapsavah which is
explained below; compare also 5,60,3: maruta......dﬁa 1va

sadhryzllﬁco dhavadhve. ‘You run together like the Waters, O
Maruts’ in which the epithet sadhryac is applied to the Maruts.
This epithet is synonymous with #iyutah ‘ moving in teams
which is parallelly used in this verse, and is appropriate to the
Maruts who are described in the RV as moving about in troops
(vrata, gana, Sardha) ; compare Macdonell’s Ved, Myth., p. 77
and the verses referred to there.

The other ‘forces’ mentioned in pada b are, without doubt,

the szvedevas who too are said in 10, 113, 1-2 (tam asya
I Yo [
dyavaprthnf sacetasa visvebhir de'vazr anyt Susmam avalaml
I ]
yad azt krnz/ano mahimanam mdrzyam .......... devebhtr mdro

i
magham sayavabhzr uriram ]aghanvan abhavad varenyah) and
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other verses to have followed Indra when he set out to fight
Vrtra. They are mentioned separately in our verse becatse,
unlike the Maruts, they did not stand firm, but fled abandoning

|

Indra at the time of the ﬁght Compare R, 96, 7:vrivasya tva

sz/asathud zsamana msve deva a;ahur y sakha\ah explained (on
p. XV. 62) above and the passage from Ait. Br. 3. 20,
likewise explained there. .

The hymns of praise, girah, mentioned in pada d, are
those addressed by the Maruts and Viévedevas to Indra on the
occasion referred to above. Comp'xre 10, 113, 8: czsve devaw
zlzdha 'w!snydni !e"vardhayant sowavaz’_\'a z'acasyaya “« The
All-gods'then augmented thy might by praises accompanied by
Soma”. ’

In the second half-verse, the epithet uktha-susmah, ¢loud-

sounding’, is to be construed with both sindhaval and girah.
Regarding the loud ﬁound made by rivers (or waves of rivers),

i
compare 8 44, 25 agnc dhrta-vratave te samudrayeva sind-

havah | gn»o vd rrasa irate ¢ O Agni, to thee that upholdest the
ordinances, there run loud-sounding hymns, as loud-sounding
rivers run to the ocean thqt does not transgress the law (i.e.,

| |
its boun(1<1 ); 9,50,1; ut te $usmasa irate sindhor urmer iva
szvanah which is exphmed below and 1,44, 12; smdhor iva

prasvamtasa urmayo gne1 bhrajante arcayah which hasalready
been cited above. Regardmg the loud sound made by hymns

1
of praise, compare 3, 51, 1; mdram 9170 b’hat”’ abhy anlumta
« The loud- soundmg hymns called Indra ; 6, 45,25 ima u tva

Satakrato ¢ bhz pra nonuyur girah | uzdra uatsam na matarah
¢« These hymns, O Indra to whom many hymns are addressed

1. The word dhriavratdya is used here vx:ith a twofold
meaniny (1) ‘upholding the ordinances; z.e.,’heeplng wa'tch o‘fer
the Law and seeing that it is not transgressed’ in connection with
Agni, and (2) ‘keeping within bounds’ in connection with the
ocean. The latter refers to the ocean always keeping within
bounds (veld; marydda) and not overflowing it, anidea that is com-
mon-place in classical “anskrit literature. Compare for instance,
prandtyaye’pt na tu sadhu -janah suvrttam velam samudra iva lan g/zayztum
samarthah: Ramiyana, 6, 112, 16 imdm api visaldksisn raksitam svena
tejasd | Ravano nGtivarteta veldm iva mahodadhih.
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have called loudly to thee, as mother-cows to their calf”’; 1,

) ]
7, 1: wndram vanir anisatda ““ the hymns have loudly called to

Lo 1, I, o
Indra”; 1, 11, 8: wdram iSanam ojasa ’bhi stoma anisatg

“ the hymns have called loudly towards Indra who is ruler by
his might” and 8, 44, 25 cited above. See also the other pas.
sages referred to by Grassman s.v. nu and vas, and likewise

1 i 1
e 'gne wvatsam na

1
sv&saregu dhenavah. * Towards thee, O Agni, did the dhenys
(hymns, and also milch-cows!) cry loudly in the nights and

in the mornings, as they do towards their calf at sandhya
times”.

o T |
2,2,2: abhi tva wnaktir usase wvavasir

Similarly, the epithet wruvyacasam in pada d has to be
construed with both indram and samudram. Compare, on the

| [

one hand, 3, 50, 1: oruvyacah prnatam ebhlir (lmnaih (‘May

he [Indra] of wide capacity fill himself with these foods’);
1

A B
1, 104, 9: uruvyacd jathara a vrsasva (¢ Strengthen thyself in
the stomach, O thou [Indra] that hast a wide capacity') ;
I ] i i
7, 31, 11: wuruvyacase mohine suvrkttim  indriva brahma
| .
janayanta miprah (‘for Indra, great and of wide capacity, the

priests have made a well-cut hymn’) in which the epithet
uruvyacas is used of Indra, and on the other hand, verses like

{ 1
9, 80, 1: samudrdso na s&vandni vivyacuh; 8, 3, 4: ayalm
] i 1
sahasram rsibhih sahaskrtah samudra tva paprathe; 10, 62,9:
t ] [ . |
sdvarnyasya daksing vi sindhur iva paprathe; 1, 30, 3: samudro

1 i '
na vyaco dadhe in which the wide expanse of the sea is
referred to.

t
Compare also 3,46, 4: urum gab‘-hira‘m jamt(_sdbhy z:g'ram

| | I } I
vifvavyacasam avatam matinam | wmdram somasa), pradityi
1 i ) :

1 1 !

sutasah samudram na sraveta @ visanti “ Day after day, the
pressed Soma juices enter into that pit of prayers, Indra,
broad, deep, mighty from (the very moment of) birth, all-

1. The word dhenu is used here with a twofold meaning (1)
‘hymn of praise’ (see Nighantu 1, 1I) in connection with Agni
and (2) ‘milch-cow’ in connection with the calf. ’

The translation given by 'me in VVSt. 1. 92 should be
amended accordingly.
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spreading, in the same way as rivers enter into thF ocean,
broad, deep, mighty from (the very mr?ment of) bxrth_, all-
spreading”, and note that, like the ?d}ectxves urum, gabh.iranf,
janusd bhy ugrom, the adjective ms’z'm"yacasom too (whm'h is
almost synonymous with «ruvygcasam i our verse) qualifies
both indram and samudrain,

The double comparison between (1) hymns and rivers,
and (2) the deity praised aad the sea is contained in 1, 190, 7
\ }

) [ B } | 1
s}xm yam stubho vanayo ag yenis samudram ne srevato

i
ro!dhaca)'gyﬁh, ,ddressed to Brhaspati, and 8, 6, 35: ndram

) ¥
t \ !
whthani vayprdhub samudrem 104 sindhaveh also.

) . '
(2) 7,3, 8:susamdrk te svanika pratxkam‘
f {4 ¢
vi yad rukmo na rocasa upake |
Yoot ) Lt )
divo na te tanyatur etlsugmias
o4 Vo, . _ 4
citro na surah prati caksi bhanum ||
« () effulgent (Agni), lovely to see isthy form when thou
shinest near, like a jewel, Thy roar goes up like the thunder

of heaven; beautiful like the sun, thou sendest forth light”.

(3) 10, 63,3: yéizhyo mit‘i‘t n:édhuz?at pinvate payah
piyﬁslaxp dyaur aditir ad}ribarhfth |
uktha- Susmin vrsa-bharant svapnasas
t%\ﬁ édityair"i Yo mada svast:':lye I}

This verse is addressed to the Adityas, that is, to the sons
of Aditi. Dut, although the word aditi actually occurs in
pada b, it is difficult to construe it with the word madtdin a.
I therefore follow Sayana, Grassmann, Ludwig and Bergaigne
(3, 90) in regarding it as an attribute of dyeup; and I trans-
tate the verse as:

« Praise, for the purpose of well-being, the Adityas for
whom (their) mother flows houeyed milk, and boundless
Dyaus, strong with the bolt, milk; for whom praises are sung
loudly, who are bringers of males (i.e., of male children), and
have much wealth”,

The word aditi is used as an attribute of d¥eus in 5, 59, 8

(see Berguigne, 1.c. and Macdonell’'s Ved, l\rI)’th., P. 121 ) ; and
it seems to denote Dyaus in 10, 63, 2, the verse that precedes
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ours. The Adityas are the sons of Dyaus according to 6, 51, 4:
yz"mah suk;atrz%n k_stllyato diml) nf'n dditya'n yamy alditim duvoyii
which mentions the Adityas, Aditi (?) and Dyaus. The word
adri-barhidh is interpreted as ‘strong as a rock’ by Sdyana and
Grassmann. Such an expression however does not occur in the
RV; and I therefore interpret the word as ‘strong with the
bolt’, i.e., ¢ armed with the thunderbolt, having the thunder-

iy e Ao .
bolt for arm’. Compare 4, 17, 13: vibhaiijanur asanimain iza
1 .. -
dyauh and the passages given by Grassman s.v. adri in which
that word signifies ‘thunder-bolt’. uktha-Susmin= *‘whose
praises, i.¢,, the praises addressed to whom, are loud’. Compare
6, 36, 3; 8, 44, 25, etc., cited above and other similar verses
which describe prayers as ‘crying loudly’ towards Indra or

other deities,
L 1 i {

(4) 10,75, 3: divi svano yatate bhumyopary-

ol U I
anantam Susmam ud iyarsi bhanuna |
} { {

abhrad iva pra stapayanti vrstayah

i I b

sindhur yad eti vrsabho na roruvat| |
“ (Its) sound goes over the earth unto heaven; it sends forth
a ceaseless roar with light, Rains thunder forth, as it were,
from the sky when the river Sindhu goes forward, roaring
like a bull”,

This verse is in praise of the river Sindhu, and every one
of the four padas refers to the loud sound made by that river
when flowing., This sound is compared, in pada d, to the roar-
ing of a bull, and to the sound of thunder and falling rain in

c. Regarding the ‘light’ spoken of in b, compare the epithets
suca,yah and pavakah that are applxed to the waters in 7,49, 2:

) ]
samudmrtha yah Sucayah pauakas td apo devir zha mam avanty
¢« May the bright and shining waters that have the sea for
their goal, the goddesses, protect me now”.

~ Similarly, Susma signifies doud cry, roar’ in the following
passages also:
t
(3) 9,50,1; utte éxlxsm:'xsa irate
J _
sindhor @rm¢r iva svan:;b |
-\ !
vanasya codayd pavim| |
“ Thy roars go up (loud) like the sound of the s

ea-wave; emi
the sound of the vdaya”. €; emit
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This verse i5 addressed to Pavamina Soma, the sound
made by whom is often compared by RV poets to the neighing
of a horse, to the roaring of a bull, to the lowing of calves, to
the roar of the Maruts and Brhaspati, and to the sound of rain

and thunder, Compare for instance 9, 43, 5: i'miur :‘ztyo ne
va’ja;rlt ktlwikranti paw’ltra d' (Soma), swift like a horse run-
ning for the prize, cries loudlyv in the filter”; 9, 71, 9. t:k,ce'zla
yatha"r pari3v¢lzn;1. aravit ‘“‘He roared like a bull approaching a
herd (oi cows)”; 9,70, 7: ruvati bhimo z;_r;abh:z‘s tavi._s-yt'zyd

cp { t
“ The fierce bull roars with impetuousness”; 9, 70, 6 : sa matard
I ] ] 1 . [ . { .
na dadriana usriyo nanadad eli marutdm izva svansp “Making

a loud cry like a calf that sees its two parents, he (Soma)
whese sound is like that of the Maruts, goes forward”; 9, 30,2

] ! b, . I, ! . ¢
indur hiyanoh solybhir mrjyamanah kanikradat| ivarti vagnum

! . . .
indriyam. “Soma, urged hy the priests that press, being puri-

fied, cries lou(lly md \enm forth a roar like that of Indra”;
1, ] '
,,80 1. brha.s/?afe rata!nena vi didyute samudriso na

s(wanam vivyacuh +He fulgurated with the roar of Brhaspatl
the pressed JUICCS epread themselves like seas”; 9,71, 2:

pm krstlhew susa ett roruaai “He, the roarer, goes forward
making a loud sound hke a killer of men (1 e., like a soldier in

batt!®)”; 9, 86, 9: dwo na' va'nu stanayann aczkradat s He
made a Ioud cry like the thundering ridge of heaven”; 9,87 8.
diw; nclz w!dyut stan('zyanty abhn'u’h s'ama\rya te pavafa tndra
dhc'ird « ), Indra, the torrent of Soma, thundering Ilike the
lightning of heaven with clouds, is being filtered for thee”.
The meaning of pida c is not certain. Sdyana explains it
as: :

vanasya visrstasya vanasya nalasya va

vaditra-visesasya pavim Sabdam |

pavih bharatiti van-namasu pathat|

codaya preraya)

vegena syandamanas tvom visyste-vina-febde-

sadrSam Sabdam kury ity arthah,

Grassmann as, ‘sharpen the tip of the arrow’, -and
Ludwig as ‘accelerate the beating of the Soma-shoot [of

the sharpness of the reed]’. There does not seem to be agy
XV1—26 '
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doubt however that it refers to the making of some kind of
loud sound, and that the interpretations of Grassmann and
Ludwig are wide of the mark, One of the meanings assigned
to vane by Bohtlingk and Roth in the PW is ‘a harp with a
hundred strings’; and this meaning fits the context well here.

&6) 9,53 1: ult te stlxsmaso asthi
rakso bhmdanto adrivah |
nudasva yah pansprdhah [
“ Thy roars have gone up shattering demons, O thou with
the (pressing-) stones. Dnve off those that are (our) rivals”.
Compare, 9, 13 8: jusla mdraya matsmah pazzamana kanikra-

det | m.fva apa d’Z)t._S‘O jahi <O Soma Pavamina, thou art dear
to Indra and intoxicating, Making a loud sound, destroy all
(our)enemies”; 9, 70, 5 explained below and other similar
verses. ‘

(7) 970,5;: sa marmrjinall indriy:;ya dh:?{yasa
, obhe antz; rodasi h:lI‘Sa'(e hltahi

vrsa sugmena badhate vx durmatlr

aded:éanab éaryaheva éurudhah] |

“He (Soma), being purified for Indra’s drinking, rejoices,
bemg placed in the midst of heaven and earth, The bull drives
away the evil-minded with his roar, like a bow-man reviling
-(enemy-) troops”. The meatiing of pada d is uncertain, and
the translation given above is only tentative.

(3 971,1: a ‘daksma sr]yate Susmy asadam
Vetl druhd 'rakSasah pati Jagrvxh;
ham opasam krnute nabhas p':lya

' upastxre camvor brahma mrmjell

“The cow (themilk) is released; roaring he goes to his
abode, the vigilant one protects from mahgnant demons, The
tawny one makes a head-ornament of the sky, 3 carpet of the

water in the two jars, and an ornament of the hymn”, Com
pare m connectlon w:th the second half-verse 9, 69 5. dwas

py.;tham barhana mrm]e krtopasu';ranam camyor nabhas-
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I -
mayam ; the expression divas prstham in this verse corresponds
to nabhas in our verse and upasiaranam camvor nabhasmayam
to paya upastire camuvoh.

(9 9,63,29: apaghnalnt soma raksztso
"bhy la'r§a ka‘mikradat]
dyum:;ntanp éilsmam uttamglm 1
« Rush forward, O Soma, destroying demons, and roaring a
glorious most mighty roar”.

With regard to the expressnon dyumantam Susmam, com-
pare 10, 84, 4 dyumantam glwsam w]ayaya krnmahe; 10 98,2:
dadhamz te dyumatzm vacam aaan 10, 98, 3: asme dhehz
dyumalzm vacam as(lm 8, 101, 7: c; me vacamsy udy.ata
dyumattamam 1,28, 5: zhzz d;vzmzalttamwm vada jal}atdm wa

dundubhzh 1, 138, 2: asmakan angusan d;yummuas krdhi and
other similar passages. ‘Glorious’, here, is equivalent to ‘loud’,
Compare the observations of Pischel in ZDMG. 35 p. 718ff.

(10) 9,67, 3: tv xm susvano adribhir

abhy arsa kamkradat |
A !
dy umantam susmam uttamam | |

*¢ Being pressed by stones, (O Soma), rush forward, roarmg a
glorious most mighty roar”
| o 1
(11) 9, 88, 7: Susmi $ardho na marutam pavasva-
Lo |
nabhidasta divya yatha vit|
Vo i !
apo na makst sumatir bhava nah
i
sahasmpsah prtanasan na yajnah |
“ Pass through the filter (O Soma) that makest a loud sound
like the host of Maruts, that art unblemished like the divine
clan. Be gracious to us, thou that art as swift as the Waters,
that hast many ornaments like the sacnﬁce, and thLat art con-
queror of armies”

There are four similes in this verse. Regarding the loud
sound made by Soma and by the Maruts, see the observationg
under No. 5 above and No. 17 below., With respect to the simile
in pada b, compare the epithets angvadyae and anindya, both
signifying ‘unblemished’ that are applied to Soma in 9, 69, 10;
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mdav mdmya brhate pavasva sumrlzko anay adyo nsadah and

1
5,82,4: cmfar VANTSU pracarasu ]wase ‘nmdyo vr;ane SOMa
]agrhz, and on the other the epithet anavadya apphed to the

]
gods in 7 93, 1: kuwd anga namasa ye vrdhasah purd deva

{
a;zaz'adyma asan.  Since the host ot Maruts is already men-

tioned in pada a, I look on divyd vif as an epuivalent of devdh
or gods in general.

Regarding the simile in pida ¢, compare in cormectxon

with the swiftness of the Waters, 7, 18, 15, apo "o srsta adha-

[
vania mmh the} ran like waters set free down an mclme )

8, 13, 3 }enlanty asyo sunrta apo 10 praz;ata yanh ‘his

.favours bound iorward (as swiftly) as Wdters going down an

I
incline’; 3 9,95, 3 apam ived grmayas tartur(mah ‘speeding like
waves of waters’; and in respect of the - swaftness of the Soma

juice the numerous passages ke 9,10, 1: pra swmdso ratha wér-

vanta na srawsyawnl soIGso raye akramuh <The Soma
juices ran for wealth, (swiftly), like chariots that have been
let go in the race hke horses desirous of winning the prxze 9,

t
68 1 pra devam accha madhumanta mdavo ‘sisyadanta gav

é na dhenavah ‘The sweet Soma juices ran to the god llke

{
~milch-cows to their calves’; 9, 69, 6: sAryasyevo rasmayo

a julcca‘» move smftly like the

rays of the'sun’; 9, 71, 6: s‘yeno n‘a yonim . , asadam dezr(‘z

e;(m “The god Soma goes to the abode as swiftly as the
falcor: t? its t‘xlesf' 9, 97, 2% asvo na krado .
bhimo manaso javiyin < Thou O Soma did
thou that art fierce like a wild beast (ie. a lion) more swift
1

than the mind’ that occur in the ninth mand
al
son of the Soma juice w;th the Waters s f‘(‘mn'ghz::ogmgaz-

au dr sds d

a‘u apsdsa m aaa apa na prqpam saran; 9, 24 2 abht

gavo adhanvigur apo na pravata yatzhi punana mdram Giat
Sata

zmd 9, 69, 7 sindhor iva pravan‘e mmm; a\r:zz'a v?[sac .

maddso gdium dsata also. sacyute

‘Fhe ornaments of thesacrifice that 5

o re all
are the pressing-stones, the sacrificial fire u(i;:: t(d)::t‘xpﬁdthaa ‘
es that

|
dravayitnaveh,...irate “The Som

szmho na
st cry hke a horse,
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grace the sacrifice by their presence, the horses that draw their
chariot, etc. Compare the following vetses in which the
epithet adhvarasri ‘ornament of the sacrifice’ is apphed to

them: 1, 44 3: d/zuma]eetum bhar;zkam z’yu;tisu 3a]nanam
adhwrasnyam addressed to Agni; 1, 47, 8: arvanca vam
salpmyo’ dhzraraén!yo zlizhantu J;Z'Gﬂéd ;{pa refcrring to the
horses of the Asvms 8 4 14: aru(iﬁcam tvd s&ptayo
sdhvarasriyo vakawlu savaned upa referrmg to the horses of
Indra; 10, 36, 8: apdnz perum ]iwdhanyargz bharaniahe
devdvygm sukc:vam adkvaras‘r;'yam addressed to Soma and 10,
66, 3: d]zg'lc'wmtc?k Izgafn!yd ya;’ﬁa-ni;k;io‘ b,rhaddi’u% adhrg-
rc;fndm ab/zz's’ri‘ya{z addressed to the Visvedevas. The orna-

ments of Soma are the hymns that praise him, the waters, milk
and curds that are used for admixture, the woollen sieve in

)

which the juice is filtered, etc. Compare 9, 40, 1: Sumbhenti
{ i

vipram dhittbhih ‘they adorn the wise one with hymns’; 9,

! . {
68, 9: adbhz!r gobhir mrjyate :;dribhih sutah ‘Soma, pressed by

the stones, is adorned w1th waters and cows (i.e., mxlk and
! 1,
curds)’; 9, 16, 6: punéno mpe avyaye visvd arjann abht sr1yah

‘being filtered in the ornament of sheep’s wool, and running
towards all the ornaments’. The comparison of Soma with

. . t, i | g1 s
the sacrifice is found in 9, 10, 3 alco: rdjano na prasastibhip

. N ! L.
sémdm g'a'b/zz'r aiijate| yafiio na sapta dhatrbhil also.

With respect to the epithet sahasrdpsah of vajiia in pida

d, compare the epithet purupesasam that is likewise applied to
Pt 3 oy
yajfie in 3, 3, 6: tanvano yajfiam purupeSasam dhiyd; and
regarding the epi:het priandsat that is applied to Soma, cor -
I

pare 1, 175, 2: a nas te gantu mat.rara orsd mado varenyah}
m}wz/an indra Jana.rz}z ,br!ana.ral amartyalz “ O Indra, may our
intoxicaling, desirable, excellent Soma, divine, over-powering,
wealth-winning and conquering (hostile) armies, go to thee”.

(12) 9, 18,7: sa suqm% kalasesva
punano acxkradat |
madesu sarvadha asi {{
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/
“ That roarer (sc. Soma), being filtered in the jars, roared.
In intoxication, thou art the giver of all .

! )
(13) 9, 27, 6: esa Susmy :'iéisyadad
i [}
antarikse vrsa harih |
1y ]
punina tndur indram :‘; §

“ This strong tawny horse, Soma, roaring, rushed in the sky,
being filtered for the sake of Indra "

(14) 9,28, 6: esé Susmy ;débhyafx
s‘omah puna‘mé arsati |
devavi'r aghaéamsahg& Il
“ This Soma, who is not to be deceived, being filtered, rushed
forward roaring, destroying slanderers and delighting gods ”

i | I
(15) 9,30, 1: pra dhz':tri asya Susmino
vrthd pavxtre aksaran |

punano vacam igyati ||
“ The streams of this roaring (Soma) flowed swiftly on to the

filter; being filtered, he raises his voice (s.e., makes aloud -

sound)*.
(16) 9, 41, 3: é;;x.wé v_rstelr iva svz.a.ne{b
pavamanasya Susminah |
p;a,tanti vidyzlato div:' il
« The sound of the roaring Soma who is being filtered is heard
like that of rain; lightnings fly in heaven (i.e,, the sound of

rain falling and of thunder-bolts is heard when the Soma
juices rush through the filter)”.

(17) 1,165, 1: k;;,yi éubhé sa;.vayasah sa{mlah
samanya marutah sam mimiksuh |
kaya man kuta etasa ete
‘reanti susmam vrsano vasﬁyi I

According to Katydyana’s Sarvanukramani, hymn 1, 165
is a dialogue between Agastya, Indra and the Maruts, and the
above verse, the first in the hymn, as also the next was spoken
by Indra. The story in connection with this hymn is related
in KS. X, 11 (L, p. 139-111.) as follows 89astye vai marud-
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bhyah Salam uksnah prswin praouksat tan indrayalabhata tam
marutah kruddha vajram udvatyabhy-cpaban se etat sikiam
apasyat tenainan asamayast. See also MS. 2,1, 8 (I, p

It is the opinion of Max Miiller (SBE. 32, p. 182), Roth
(tbid., introd., p. xii) and Grassmann that the first two verses
are spoken by the seer of the hymn, Agastya, Ludwig
(V. p. 498), however, endorses the opinion of Katyayana and
Sayana; so does Geldner also (RV, Uber.) in his translation,
observing however in the note, that the verse could have been
spoken with equal propriety by Agastya also. For my part, I
am inclined to believe that the opinion of Katyayana is right,
and that the circumstances in which the dialogue took place were
very similar to those described in the ahove-cited passage of
the KS and that the first two verses were indeed spoken by
Indra, who, in a mocking vein, exalted the Maruts and referred
to himself in a depreciating manner (cp. his observation in
v, 2: kena mahd manasd riramdma ‘with what great hymn can
we induce the Maruts to stop” in which he identifies himself
with a hummble sacrificer).l [ therefore translate the verse as:

“[Indraspeaks]: ‘With what common ornament with what
hymn, have the Maruts, of the same age and having the same
nest, joined themselves? For what object have they come?
Desirous of wealth, the strong ones sing a loud song ”’,

The ornaments worn by the Maruts are referred toin
almost every hymn that is addressed to them; (see in this con-
nection Macdonell Ved. Myth. p. 72) and in 5, 57, 6:

m!s‘vd vah s’r%r :zdhi tamzl,su pipise, it is said that they wore al
ornamcnts on their persons, These ornaments however could
be perceived by every one, and no poet could therefore ask with
propriety: ‘With what common ornament were the Maruts
joined ?’; nor could any one apply the epithet samana ‘com-
mon’ to the ornaments worn by them. It hence becomes
evident that subhd is used in padaawith a figurative sense, that
is, with the sense of ‘hymn, song of praise’ with which it is
often assimilated by the RV poets. Compare 8 105, 7.

1. (ompare 1 120, 1: |x<a radhad dhotra svind vim ko vam
Josa ubhayoh] kqtha vidhaty apracetih in which the seer Kaksivin
asks ““What hymn of praise would please you, O Asvins, what will
cause you delight? How should a simple person worship you?” [n
1,164, 1-2, Indra is speaking of himself as an apracetdh.

Ll

8f.),” Tandya Mbr, 21, 14, 5 and Tait. Br. 2,7, 11,1. ) &
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| [ i ! ! [
asvam na girbhi raflzy?zm sudanavo marmyjyante devayavah
“the pious and libtral (sacrificers) adorn (Agni) with bymns

: . r f
as (one does) a chariot-horse’; 5,1, 12: gavisthiro namasa
[ [

! L | " , .
stomam agnau diviva rukmam uruvyaiicam asret *Gavisthira,
with obeisance, put a hymn of praise on Agni as one places.the
wide-spreading ornament (i.e., the sun) in the sky; 1, 187, 11:

| i

. ! ! ! d .
tam tvd vayem pito vacobhir gavo na hayya susiidima O
food, we have adorned thee with hymns of praise as cows (i.e.,

ghee, milk and curds) adorn, i.e., sweeten, sacrificial offerings’;
| '

] ]

1,140, 1: wvastreneva vasaya manmana Sucim  jyotiratham
» ' ’ - . . -
Sukravarnam tamohanam ‘attire with a hymn, as if with an
ornament, the bright (Agni) of shining colour, the destroyer

!

of darkness, who has a chariot of light’; 8, 14, 26: agnim
1

Sumbhami manmabhih ¢ 1adorn Agni with hymns of praise’;

5,22,4: tva . . . girbhz"[z Sumbhanty ('ztrayah ‘the Atris adorn
thee (sc. Agni) with hymns’. Compare also the other similar
passages referred to by Grassmann s, v. $ubh,

The words kaya mati in pada c area paraphrase, in un-
figurative language, of the words kayd Subhd of pida a; and
the question kaya subha Baya mati sam mimiksuh of our verse

i i
is synonymous with the question kasya brahmani jujusur

yuvanah ‘whose hymns do the youths like’ in pida a of verse 2
(next verse) of the same hymn. Similarly, the question
'

L | .
kuta etdsa ete in pada c of our verse refers to the same matter

as pida b of verse 2: ko vo ‘dhvare maruta a vavaerta ‘what
sacrificer has turned you towards his sacrifice’. The word kutah
‘here is not equivalent to kasmdd desét as Sayana and others
interpret, but to kasmat karandat ‘for what reason, why’; com-
pare the word ateh in the Maruts’ reply (v, 5) which Geldner
has correctly explained as ‘for this reason’. Compare also the
word kutah used by the Maruts in their question to Indra
(v. 3) which Sayana paraphrases as kutah karanat.

Piadasa,b, c of our verse may thus be said to be synonymous
with padas a, b of verse 2. Inboth these verses, Indra asks:
« The hymns of what sacrificer, O Maruts, have found favour
in your eyes? To the sacrifice of what sacrificer are yOUu now
going?”  Asalready observed above, Indra js mocking the

(To be continued.)

A NOTE ON T\UMAIN INSCRIPTION
BY '
B. CH. Canasra, Ootacamund,

The fragmentary stone inscription, that forms the sxfbject
matter of the present note, was discovered by Mr. M. B. Garde,
the then Director of Archaeology in Gwalior, in February 19%9
at T'umain, ancient Tumbavana. [t has been edited kiy him in
the Epigraphia Indical ‘with full text, translation and
facsimile.’

The inscription is dated in the year 116 of the Gupta-era
and refers itself to the reign of the Gupta monarch Kumara-
gupta 1. It also mentions Ghatotkachagupta who has been

~ supposed to be a younger brother or a son of Kumaragupta 1.2

The inscribed fragment contains the latter parts of the
firstd six lines of the inscription. Each extant line measures
more or less two feet, but, in its entirety, it must., on calcula-
tion, have measured about five .feet in length. With regard to
the first three lines, it can definitely be said that no letter h.as
been lost at the end. The same i§ mo.st probably the case with
the next two lines as well. Con§1dermg that all‘ th.e lines do
not end at one and the same point of the- margin, it appears
that the engraver or the writer took special care to see that
each line concluded with the terminus at least of a qua'rter of.a
stanza, if not with that of a half or the wholcf of it, . This
leads us further to assume that th.e . record terminated in the
sixth line itself, which was thus orlgmally.the. longest, three or
four letters having been lost at the end in its present state.
According to the learned editor, howevex", these lost letters
formed the beginning of an additional line, for he supposes
that ‘ the missing part had a portion of one more line.’4

A more important question to be discussed here, however,
concerns the contents. The fragmentary condition -of the
inscription has apparently been responsible for certain.erro-

1. Vol. XXVI, pp. 115-118, and plate.

2. Ivid, p. 116. -

3. As it has been shown in this note, the entire record
consisted of six lines only.

4. Ihid., p. 115.
XVIii—27
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neous conclusions. The learned editor maintains that ¢the
present tense is used in the sense of the historic past in two
places: wandyaté and jayati in line 1’1 Noticing the contents
of the extant portion of the first line, he says: ¢ In the genea-
logical portion, the first existing verse seems to allude to
Samndragupta. The next verse eulogises his (son and)
successor Chandragupta as one who conquered the earth
extending as far as the oceans.”> His translation of the
passages concerned accords with these remarks.

THe text in question has a familiur ring about it. In fact,
similar wording may be found in the preamble of many an
early inscription, including some of the Gupta records them-
selves. The famous Junagadh rock inscription of Skanda-
gupta, for instance, opens with an invocation to Vishnu,....se
jayati. ... Vishnur=...., and the next following verse hails the
king himself, Tad-anu jayati...3 It will thus readily be
recognised that the first verse of the Tumain inscription like-
wise comprised an invocation to some deity, and did not allude
to Samudragupta as surmised by the learned editor. This view
is further strengthened by the mention of the siddhas. These
evidently refer to a class of heavenly beings. And it would be
improper, in the ordinary course, to describe a king as adored
by gods. The learned editor has tried to overcome this
awkwardness by taking the siddhas in the sense of ‘sages’,
but even that would not be appropriate, unless, of course, the
monarch so adored be of the spirituality of Janaka,

-From the fact that a single foot, and not a pair of feet, is
mentioned in connection with the salutation, I suppose that the
deity invoked is the Vamana incarnation of Vishnu., An
analogous instance is aﬁorded by the Chiplin plates of
Pulikésin 1.4

Further, the first verse must also have contained the verh
jayati in its pr1nc1pal clause, as indicated by the very expres-
sion tad-anu jayatrin the next following stanza, Ag regards
this last, the learned editor has apparently misconstrued the
words Raja $ri-Chandraguptas=tad-anu jaygt; yo médini

1. Ibid., p. 115. By ‘the historic past’ is meant ‘the historic
present’, here. .
2. Ibid., p. 116.
3. J.F. Fleet, CII, Vol. II1 (Gupta Inscrnptnons) P. 59,
' 4, Epi. Ind., Vol. 111, p, 51,
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sagar-antam by translating them as ‘After him king §ri
Chandragupta conquered the earth as far as the oceanss’* In
consonance with the explanation of the first verse as proposed
here, these may better be rendered as ‘Next is victorious the
glorious king Chandragupta who (ruled over?) the earth as
far as the oceans! It is thus clear that the verb jeyati in the
second verse is used intrdnsitively and that the subordinate
clause beginning with ¥6 médinisin must have had some such
verb as Saf@sa further on, in the now missing part of the verse,
Such being the case, the use of the present tense in the sense of
the historic past or historic present, as noticed by the learned
editor, is non-existent in the Tumnain inscription.

It may, however, be argued that in the case of the-
Jundgadh inscription the verb jayaii refers to the king who
was then alive and that therefore the use of the present tense
there is correct, but how can such a use be justified in the case
of the Tumain inscription where jayati refers to a then
defunct king? 1t need hardly be pointed out that in such
expressions jayati implies no tense, the sense of ‘hail!’ being
the uppermost. Instances where it is used in connection with
past personages in inscriptions can be multiplied.

According to'the learned editor, the king spoken of in the
first quarter of the second verse is Chandragupta II, but it is
just possible that he is Chandragupta 1.3 The presumption
naturally is this that the missing portion of the second verse
mentioned also his son, Samudragupta, and grandson,
Chandragupta 11, the latter of whom is clearly referred to
further on, in line 2, in the present inscription as the father
of Kumiragupta I. The genealogical list in this inscription
would thus have to be taken to commence with Chandragupta 1.

It may, by the bye, be added that two of the syllables left
unread in the beginning of line 3 seem to read garbbha, the
superscript 7 being faint, Of the letters conjecturally read as
bhava-dhirdh in line 6, the first appears to be b2, The word
may thus be bhdga and not bhava. Of those likewise read as

1. Ibid., Vol. XXVI, p. 117.

2. See, for example, ibid., Vol. XXI, p. 94, v. 5.

3. 1In that case, the posstble mention, inthe present record,
of his sway over an* extensive kingdom would lend colour to the
identification of the king eChandra of the Méharauli posthumous
iron pillar inscription with Chandragupta I.



208  JOURNAL OF ORIENTAL RESEARCH [VoL. XVII

kétanari in the same line, the vowel-stroke over the first looks
more like @ than &. Can the intended reading thus be déva-
mvdsam=ctem? That would complete the verse, too. The
form prithivi in line 4 for the more usual prithivi seems to be
a Gupta speciality. We find it also in the Allahabad' pillar
inscription of Samudragupta,i the Bihar stone pillar inscription

of Skandagupta,? etc. .

1. J. F.Fleet, CII, Vol. I (Gupta Inscriptions), p. 8, text
line 24. ‘ . ?
2. Ibid., p. 49, text line 14,

GOD PURUSHOTTAMA AT PURI AND CUTTACK
BY

DINEs CHANDRA SIRCAR, Qotacamand,

In an interesting paper entitled ‘The Date of the Jagan-
natha Temple in Puri, Orissa’ published in J. 4. S, B,
Vol. LXVII, 1898, pp. 328-31, M. M. Chakravarti quoted
two verses! found in the copper-plate grants® of the succes-
sors of Anantavarmin Chodaganga (1078-1147 A.D.) to
show that a great temple was erected in Orissa on or
near the sea coast by order of that Ganga monarch. He con-
cluded that the temple erected by Chodaganga could be no
other that that of the god Purushottama or Jagannitha
at Puri. Chakravarti no doubt meant the wiméne or
sanctum and the jagamohana or the first meandapa of
the Purl temple, as its Natyasala (now called Nata-
mandira) and Bhoga-mandapa were erected at a much later
date.s He further pointed to a pilgrimage to Purushottama

1+ Pddau yasya dhar-antariksham==akhilam ndbhis=tu-sarvd disah
érotre netra-yugarin rav-indu-yugala murdh=api cha dyaur=asau | pra-
sddariv Purushottamasya nripatih ko nama karttus kshamasi=tasy=-ety=
adya-wripair =upekshitam=ayam  chakre=tha Gaii g-eSvarah || Lakshmi-
janma-grikarin  payo-nidhir—=asau  savibhdvitasya  sthitir=no  dhdmni
SvaSurasya pujyata iti kshir-abdhi-nasad==dhruvam | nirvinpah Purushotta-
mah pramuditas = tad-vdsa-libhid = Rama = py=-etad=~bhartyi-grihar-
varai pityi-grihat prapya pramod-anvitd ||

Translation: “What king can be named that could erect a
temple to such a god as Purushottama, whose feet are the earth,
whose navel the entire sky, whose ears the cardinal points,
whose eyes the sun and mon and whose head that heaven
above? This task which had been hitherto neglected by previous
kings, was fulfilled by the lord of the Gangas (i.e. Chodaganga).

“The o:cean is the birth-place of Lakshmi; so thinking, in
his father-in-law’s house Vishnu lodged with some shame, though
he got full adoration. Thus ashamed, the god Purushottama was
glad to get this new house; and Lakshmi, too, gladly preferred

.living in her husband’s new house to living in her father’s

house”.
‘2. Ci. F 4. S.B., Vol. LXIV, 1395, p. 139; Vol. LXV, 189
p. 240. t
3. Cf. R.D. Banerji, History of Orissa, Vol. 1, 251,
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(1. Puri, otherwise called Parushottama~puri, Purushottana~
kshetra, Jagannatha-puci, etc.) referred to in the Govindapur
(Gaya District) inscription of Saka 1039 (1137-38 AD. )1
and to the god Purushottama existing in the vicinity of the
eastern ocean mentioned in the Nagpur inscription of the
Pramaras of Malwa, dated ia Vikrama Samvat 1161 (1104-05
A.D.)?, in coanection with the diguijaya of Paramira Laksha~
deva (whose known date is Vikrama Samvat 1151=:1084.85
A.D.) and suggested that the Puri terple might have been bujlt
in 1085-90 shortly after Chodaganga’s conquest of that part
of Orissa early in his reign before 1085 A.D. Elsewhere? the
same scholar drew attention to the astronomical work Bhaspati
which was eomposed in Saka 1021 (1099-1100 A.D.), accord-
ing to the Suryssiddhants, by one Satinanda of Purushottama
(Puri) who is said by the commentator to have based his
calculations on the meridian of his native city.

In this connection it may be pointed out that the Gangas
were Saivas being devoted to Gokarnesvara (Siva) installed in
a temple on the top of the Mahendragiri peak in the Ganjam
District. Anantavarman Chodaganga is also described as a
paramu-mahesvara (e, devout worsshipper of Maheévara or
Siva) in his earfier copper-plate grantst; but the Korni plates®
of Saka 1034 (1112-13 A.D.) describe him both as a parama.
mahesvore and as a porama-vaishnave (devout worshipper of
Vishgu), while the Vizagapatam platesf of 1040 (1118-19
A.D)) omit parema-méhesvara and call him 3 devotee of
Vishpu only, It is interesting to nate that poth these grants
refer to the couquest of the Utkala country by Chodaganga
apparently from the Somavatiiils” whose dominions in Utkala

L. B Ind, Vol. U, p. 334, Puri is 2 contraction of Pyra.
shattama-Puri ot Jegannatha-puri, while Purushottama is a similar con-
traction of ' Purushotiama-puri or Purusholtama-ksheira. Ci. Satpabhama
Saty=eti and SatyabAdmd Bhdm=¢ti of the MahGbhdshya,

2 bid., p. 187.

3. F.AS.B., 1903, p. 110,

4, Cf. the Korni and Vizagapatam plates of Saka 1003
(1081-82 A.D.) in J. 4. A. R. S, Vol I, po- 40-48; Ind. dme.

Vol. XVIIL, pp, 61-65. Chodagadga conquered Utkala after

1081-82 A.D and before 111213 A.D,
S. F A H RS,Vol §, pp. 11324,
6. Ind. dm., Vol. XVII, pp. 165-72.
7. I H. Q. Vol. XXII, pp. 300-07.
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comprised the Puri District. It is therefore probable that
Chodaganga's conguest of Utkala had something to do with
his change of religious faith f{rom Szivism to Vaishnavism,
Another interesting fact is that, unlike the eatlier grants, these
later records do not copy the genealogical portion from the
copper-plate inscriptions of Chodaganga’s grandfather Vajra-
hasta 11{ Anantavarman (1038-70 A.D.)1 but that they offer
2 more elaborate genealogy apparently fabricated by Choda-
gafiga’s court poets. This forged genealogy is important in
regard to the king’s leaning towards Vaishnavism as it traces
tire descent af tis family to the god Vishau 2

Anothier interesting information about the god Purushot-
tama or Jaganndtha at Puri seems tobe supplied by the passage
of the vesses guoted above saying that the task of building a
temple for the god Purushottama was neglected by the previ-
ons kings of the Puri region and that therefore Chodaganga
took it up and fulfilled it. This no doubt suggests that the
god Purushottama was being worshipped at Puri before the
date of Chodaganga’s conquest of that region, but that the
Sowmavarméis, whom the Gafiga king ousted, being staunch
devatees of the god Sivad, neglected constructing a suitable
temple for Purushottama. Apparently the deity at Puri, like
VenkateSvara-Bataji at Tirupati, Minakshi at Madura
Vindhyavasini near Mirzapur, KGmdkhyd near Gauhati and

" pumerous other gods and goddesses in different parts of India,

was originally being worshipped by the aboriginal inhabitanis
of the focality and came gradually to be identified with a god
of the recognised Brahmanical pantheon.? But the identifica-
tion of Purushottama or Jagannatha of Puri with the Brah-

e e

1. Cf the Nadagam jlates, Ep. Ind., Vol. IV, 18" &,

2. 1t must be admitted that the Vizagapatam plates of Saka
1057 (1135-36 A.D.) describe Chodaganga as a parama-mdhesvara
and do neither refer to his suzerainty over Utkala nor offer the
fabricated genealogy (Int. Ant., XV1ll, pp. 472-76). Bat I have
doubts that, 1n the date of this inscription, the word a2 (ie., 2)
has been wrongly vead as sa{Sa)ra (i.., 5) and that the date
should probably be Saka 1027 (1005-06 A.D.) instead of Saka
1087 (1135-36 A.D.).

3~ The Somavam’l kings are described as parama-mdhesvgra
in their inseriptions.

4, Cf J.R. A. 8, B, Letters, Vol. XIV, 1948, pp. 103-06.
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manical god Vishnu seems to have been fully recognised
before Chodaganga’s occupation of the Puri region.

The celebrated Oriya chronicle called Mddaldv-/)dﬁji,
however, attributes the construction of the temple of Purus-
hottama-Jagannatha not to Aunantavarman Chodaganga but
to his great-grandson Anangabhima I1I (1211-38 A.D.) and
it is usually believed by scholars that the Puri temple and the
buildings connected with the shrine ‘““may have been actually
finished during his'reign””l  We have elsewhere? scen tliat
Anangabhima 1II was a staunch devotee of the god Purushot-
tama and considered the deity as the de jure lord of his domini-
ons and himself as a mere deputy of the god. It has also been
shown that probably all his successors (definite evidence being
available only for his great-great-grandson Bhanu 11, 1305-27
A.D.) ruled their dominions as subordinates of the theoretical
overlord Purushottama-Jagannatha of Puri. But whether the
dedication of the Ganga kingdom to the above god took place
during the rule of Anangabhima III or during that of his
father, grandfather or great-grandfather cannot be definitely
determined in the present state of our knowledge, although
there is no evidence at our disposal to support the second
alternative. If Anangabhima III was the first Ganga monarch
to have dedicated 'his kingdom to the god Purushottama, he
must have been regarded as the most remarkable royal devotee

of the deity and popular tradition may have attributed to him,

wrongly of course, his great-grandfather’s achievement of
building the temple for the god. Butanother fact seems to
lie at the root of the confusion. There is evidence to show that
Anafgabhima III installed an image of the god Purushottma-
Jagannatha in a temple at Cuttack which became the later

. Ray, Dynastic History of Northern India, Vol. 1, p. 478.
2. J.K.H RS, Vol. I, pp. 251-53,

3. The city is called Varinasi-kataka in the (Ganga inscrip-
tions and Bandrasi in the Muslim chronicles, See Ray, op ci?
pp. 491-94. As will be seen below, this city called ‘Nev\; B.an".,
ras’ was already the residence of the Ganga king during the rej .

_of Anangdbhima IIL. As Puri is a contraction of Pumﬁmlt ©8n
or jaganndtha-puri, Kataka (Cuttack) is an abbreviation of Va-ﬂu_z-{’utz
kataka or Abhinava-Véaranasi-kataka. For Atak-Banira ardnasi-
Akbar after Katak-Banaras, see Akbar-hdr.na (tran )s’ named by
pp. 520-21; Muntakhabut Tawarikh (trans.), Vol I pS. 3,0 , Vol. 111,
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capital of the Ganga kings who were originally ruling from
Kalinganagara (modern Mukhalingam in the Ganjam Dist.).
We know that Sivaji’s patron-deity was the goddess Bhavini at
Tuljapur near Osmananabad in the modern Hyderabad State;
but, since Tuljapur was not within easy reach to him, Sivaji,
when he built the fort of Pratapgarh near Javli, set up there
a new image of his patron deity.! The Ganga king Anafga-
bhima III seems to have similarly set up animage of his
patron-deity Purushottama-Jaganatha at his capital at Cuttack
owing to his desire to live constantly near the god.

That there was a temple of Jagannatha (Purushottama)
at Banarasi (i.e., Varinasi-kataka or the present Cuttack),
capital of Jajnagar (i.e,, the Orissan kingdom of the
Gangas) was long ago known from the Tarikh-i-Firiz
Shahi of Shams-i-Siraj. According to this work2, Sultin
Firiz Shah of Delhi led an expedition against the
kingdom of Jajnagar (the Ganga kingdom) about 1360
A.D. when that kingdom was under the rule of Bhandeo,
i. ¢., Bhinudeva IIl (1352-78 A.D.), who had his head-
quarters at DBanarasi (i.e.,  Varanasi-kataka or the pre-
sent Cuttack), The Sultan is said to have occupied
Banarasi when the king fled from the capital, In connection
with this expedition, the Ta'rikh-i-Firgz Shahi says, “1t is
reported that, inside the Rav’s fort (i.e,, king Bhanu’s fort at
Banarasi or Cuttack), there was a stone idol which the infidels
called Jagannith and to which they paid their devotions, Sultan
Firiiz in emulation of Mahmid-i-Subuk-tigin, having rooted
up the idol, carried it away to Delhi, where he subsequently had
it placed in an ignominious position”. Recently evidence has
come to light to show that this image of Jagannatha (Purus-
hottama) at Cuttack was installed by the Ganga king Ananga-
bhima I11.

Sometime ago, a new set of copper-plates reached Mr.
Harekrishna Mahatab, Chief Ministerof Orissa, and I received
it for examination through the kindness of Mr. Paramananda
Acharya and Mr. Krishna Chandra Panigrabi of the Orissa
Provincial Museum, Bhubaneswar. This interesting record
belongs to the Ganga king Anangabhima IIT and gives details

e

2. See J.N. Sarkar, History of Aurangzeb, Vol, 1V, p. 32,
3, See Elliot, The History of India as told by its own Historians,

Vol. III, pp. 312-15.
XVIl—28
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of a number of grants made by the king in favour of several
I'Srahmar_xas. We have to analyse them before discussing the
light the record throws on the problem under discussion.

'I. On the occasion of the Mina-sathkrinti on Saturday,
Chaitra sudi 9, in the Saka year 1151, king Anatgabhima-
rautta-deva, while he was taking a bath in the Mahanadi
be;ween_ the temples of ChitréSvara and ViéveSvara at Abhi-
nava-Varanasi-kataka (literally, at the camp or residence of
'.New Baniras’), granted twénty vatis of land at Paranagrama
in the Sailo vishaya (district) to a Brahmana named Saiikar-
shandnanda Sarman. The date of the grant corresponds to
the 23rd February, 1230 A.D.

‘II. Next year (i.e., in Saka 1152) on Thursday, Migha
badi 6, while the king was taking a bath in the same river, he
gr_anted a township covering 30 vafis of land in the villages of
Piranagrima and Jayanagaragrima in the same vishaya to
the same Brahmana Sankarshaninanda Sarman. The date
corresponds to Thursday the 26th December, 1230 A.D, which
was the day of the Makara-sarnkrinti.

IIL. In the same year (t.¢., Saka 1152) king Anangabhima
111 also made the following gifts:

(a) While he was taking a bath in the Mahinadi, on the
occasion of a lunar eclipse on Thursday, Margasirsha sudi 15
he granted 18 vatis of land in thesaid Piranagrima to Dikshita:

Rudrapani Sarman. The date corresponds to the 2lst
November, 1230 A.D.

~ (b) On the occasion of the Makara-satitkranti (Thursday,
the 26th December, 1230 A.D.) be granted 5 vatis of land

apparently in the same village to the Briahmana Somapala
Sarman. .

(c) He granted, on the occasion of the installation of the
g9d Purushottama, 2 vdfis of land apparently in the same
village to the Brahmana Chandrakara Sarman,

“ I'V. Apparently in the same year (Saka 1152}, on the
occasion of a solar eclipse on Karkatak- amavasyal, while the

1. 1In Saka 1152, the Karkatak-amavasya fell on Thursday’

the 1ith July, 1230 A.D. Accordin i

. , ’ g to Svamikanny Pillai®
{adzfm-EpI:cmem, there was a solar eclipse this year on the Vris;, l:;.)xh $
amivisyd (Tuesday the 14th May, 1230 AD.) and not onath-
Kackatak-amivisya day. Thus Vrishabb-anisdsyi may be ingended
in the inscription in the place of Karkatak-6mana 56 ntende
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king was at Purushottama-kshetra (i.e.,, Puri) on the bank of
the southern ocean, he granted 5 vdfis in the same Pirana-
grama to Kiyadi Sarman and some other Brahmanas.

V. Apparently in the same year (Saka 1152) when the
king was standing before the god Purushottama at Abhinava-
Varanasi (New Banaras or Cuttack)? on the occasion of the
Makar-imavasya on Sunday, he granted 4 vdtis of land in
Vilasapuragrama in the Kuddindi zishaya to the Brihmana
Devadhara Sarman. The date corresponds to the 5th Januvary
1231 A.D. '

It will be seen from the details qu>ted above that they
refer to a deity called Purushottama at Cuttack and to its
installation not very long before Sunday the Makar-amavasya
day in Saka 1152, corresponding to the 3th January 1231 A.D,
no doubt by king Anangabhima IIT (1211-38 A.D.). This
Purushottama-Jagannatha was worshipped at Cuttack for 130
years and was desecrated by Sultin Firtz Shah about 1360
A.D.

1. The inscription has Abkinava-Viranasydri bhagavatah §ri«v
Purushottama devasya sannidhau. , .



GANGA ARKESVARA OF ORISSA
BY

Dings CHANDRA SIRCAR, Ootacamund.

- For the compilation of a comprehensive history of Orissa,
the Utkal University, Cuttack, has constituted a committee
and Mr, Sadasiva Ratha Sarma of Puri has been appointed
Research- Assistant to go rounl different parts of Orissa and
collect materials., In his tour in the Ganjam District,
~ Mr. Ratha Sarma secured a set of copper-plates from a village
called Polsara on the 7th of August, 1949. He found the
inscription with a person named Dwitiya Parida who had
discovered it while cultivating a piece of land about the begin-
ning of May, 1949. The inscription is now the property of the
Utkal University. In December, 1949, I received the plates
for examination from Mr. Chintimani Acharya, Vice-Chan-
cellor.of the Utkal University. I thank Mr. Achirya for
his kindness in allowing me to publish the inscription and
hasten to place before scholars the new information supplied
by the record before properly editing the complete text
of the epigraph.

The inscription records the grant of one-half of a village
called Valigrama situated in the Varttani vishaya forming
part of the Jhidakhanda desa in favour of a Brihmana by
a king named ArkeSvara who was the son of Pramiadi and
grandson of Paramebhattaraka Gunirnava, described as a
member of the Ganga family and as a devotee of MaheSvara
(Siva). The grant was made on the occasion of a lunar
eclipse on Friday which was the {full-moon day of Magha
in the king’s 24th regnal year when the King, accompanied
by his wife Sriyidevi, came to the banks of the Rishikulya
river from the Hingula kataka, Apparently the royal consorts
were residing at Hifguld, probably not far from the Rishi-
kulyd, and came to the river for a bath on the occasion of
the eclipse. .

The date of the charter as given at the end of the record
is the year 4248 or 4348 of the Yugibda, i.e. the Kaliyuga
era. The alternate reading is due to the second figure of the
date, written like the English numeral 3, which is known to
have been used in inscriptions and manuscripts to indicate 2
iy some cases but 3.in others, Thus the year corresponds either
to AD. 1147 orto A.D.1247. Now on the 13t of Pem s
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ber in the year 1247 A.D. there was actuallv a lunar eclipse
on the full-moon day of Magha falling on Friday, while in
1147 A D. the Magha full-moon no doubt began on a Friday,
but there wasno lunar eclipse on thatidate. That the figure
in question has to be read in medieval Orissan records not as
2 but as 3 is also suggested by the Kendupatna plates of Nara-
simha Il dated in Saka 1217 (J.A.S. B, Vol. LXV, 1896,
Past i, Plate X, left margin). Thus the Ganga king Arke$vara
seems to have ruled from A.D. 1224 to a date later than the
13th December, 1247 A.D.

Now the problem is that Arkedvara seems to have been
ruling contemporaneously with the imperial Ganga monarchs
Anangabhima III (circa 1211-38 A.D.) and his son Narasirhha
I (circa 1238-64 A.D.). Since however no royal or imperial
epithets are used in our record with the names of Arke$vara
and his father Pramadi, they may probably Dbe regarded as
subordinates to the imperial Gangas, although the issue of a
charter without any reference to the overlord is rather difficult
to explain in this case. ArkeSvara’s grandfather Gunirnava is
endowed with the imperial epithet Paramabhattaraka. But
whether this is to be regarded as an improper use of the
imperial title or this Gupirnava has to be identified with one
of the known monarchs of the imperial Ganga house is
difficult to determine. We know that kings of the Ganga
house of Svet.ka were ruling side by side with the Ganga
rulers of Kalinganagara for a long time. A late member of
the Svetaka branch of the Ganga family may have been
Devendravarmamwho wasan early contemporary of the mighty
Anantavarman Chodaganga (1078-1147 AD.) and is known
from several sources. It may not be impossible that Arkes-
vara was a descendant of this Devendravar@an. In any case
the problems raised by the Polsara inscription of Arkeévara
are worthy of serious consideration of the students of ancient
Orissan history and I shall be grateful to receive any sugges-
tion that may help us in solving them.

An interesting point about the inscription is the use of
the Kaliyuga era in the date instead of the Ganga or the Saka
era. This is rather unusual. The reason of Arke$vara’s
preference of the Kaliyuga era can hardly pe determined in
the present state of our knowledge.. May it be d_“? tq the
special importance attached by the king to the auspiciousness
of the occasion of the grant?



THE ARTISTRY OF KALIDASA.*

BY
Sr1 R. RANGACHARI,
Asst. Secretary, Finance Dept., Gout. of Madras,

. 41 I9ITFMIEARI0NT a9 |
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1t .usefi to be said that a poet, like a prophet, is withouvt
honour in his own country, at least in his time. Denied his

meed of recognition, did not even the great poct, Bhavabhuti
console himself by saying— ’

Ieqeeda ad g sl garaal
FA @d [FaErn fFge 9 g )

“ An age must dawn when there shall walk a man
A kindred spirit, whose heart in unison ,
Will beat with mine and he, when I am gone

Must accept me truly—as but such souls can,,

For the world is wide and Time no one may span.”

We flatter ourselves to-day that we are better than our for-
bears in this respect. We ask—Do we not now honour our
poets in their own life-time? Yes, we do, but there is a danger
to be guarded against. Under present conditions, it is quite
possible for inferior poetry to be boosted as the g’reatest for
all time and clime. Though we may not cliag to an old work
of art simply because it isold, we may not likewise get
enamm.n'ed of a new one simply because it is new. As Ruskin
says, inferior poetry is the enemy of good poetry. If low
standards are set up, will it be possible to appreciate reall

good poetry that endures for ever? It is therefore well § d
this Academy and sister-institutions to draw attentj i 0.1‘
cally to our good poets of old. on periodi-

~ Among the pre-eminent poets of Bharata Varsha, Kalid

holds a supreme place, next only to that of Valmiki ’ . lasa
me some cheer to find that Kalidasa, Tagore and Sl;ak gives
were remembered at the recent Bharathi Memorial celebiz::

* Paper read at the Kalidasa Day Celebration

Samskrita Academy, on 2-10-1949, s of the Madras
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at Ettayapuram, though Valmiki was lost sight of. The only
way to honour a poet’s memory is to understand his message
aright and re-create it for ourselves through a proper apprecia-
tion of his work. The souls of our great ones would writhe
in torment, if we misread them or exploit them for our own
ends, in the guise of doing honour to them. We get a glimpse
of this, when Valmiki describes Sita sitting desolate in the
Asokavana as being—

g Ay, YAl A,

To understand a poet aright, one has to be a true poet himself.
Till Goethe and Tagore brought out the true significance of
Kalidasa’s treatment of the love theme in Sakuntalam, he used
to be thought of as an arch delineator of the Sringararasa only.
What Kalidasa was concerned to show in Sakuntalam as well
as in his Kumarasambhavam was the futility of carnal passion
as opposed to the perfect union of kindred souls through
penance and suffering. Here let me recall the heautiful prayer
of Appayya Dikshita addressed to Parvati-Parameswara:

TRERATEIRFINATIEG |
geEAEIdal i@ agd @Al

What a beautiful idea this—Each of the Divine Pair deserving
the other as the fruit of penance! Vedantadesika also speaks

of Vishnu and Sri as—@ga-A-ISEAH

With your leave, 1 shall now, within the brief time at my
disposal, invite your attention to a few passages in the Abhij-
nana Sakuntalam and add a running commentary thereon, to
bring out the true artistry of Kalidasa. Let me at the outset
disclaim any idea of telling you what you do not know already
and that better. As Sita said to Rama,

SgrE TgaIE A (@ ) T 793 |
I shall but refresh your memory.

Act V deals with the coming of Sakuntala to Dushyanta’s
palace and his repudiation of her—the beginning of suffering
to both. How inimitably does the Poet przpare us for this
sorrow, by making Dushyanta say at the outset that he feels
sad, even in the midst of pleasant surroundings!—

o figg agiy @ma A=K,

g Al aglEdisiy I+g: |
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f ;;xkals‘ May remember that Shages
erchant of Venice” by making Antonio excla; “]

I know not, why I am so sag” nded here of

lam also rem;

‘ minded here of
the words of fames H. Cousins in bhis poem “Adrffti(:l
Moonlight’” ;}— ’

“A sadness caught from other years,

Too vague for words, too sweet for tears”.
Again how simply does the Poet paint a grand picture of
Dushyanta firmly rooted in Dharma, contending against the

dictates of his heart, in the dialogue between him, the sages
and Sakuntalal

When first Dushyanta met Sakuntala in Kanva’s
hermitage and found his heart leaning towards her,
he at once questioned himself as to whether that was proper
and concluded that it should be right, because for noble-

minded persons, the inner heart would ever point towards
righteousness. '

gal § GREU%Y Gy FHOPEA:FOATAL: |
Yet he would not commit himself to any rash act, tifl he had
made sure that it was really all right. Dushyanta’s frame of
mind in repudiating Sakuntala is the same. Alas, fain would
I listen to the dictates of my heart asking me to believe in the

sage’s daughter, if 1 had " the least remembrance of having
met her before!

peare begins his play

T awidel wal a dRug greaaam |
FIAY AW AEE N ¥ gga9 |

What a strange fit -of forgetfulness, induced by a curse! It
requires some strong link with the past to open the floodgates
of memory. This is provided by the discovery of Dushyanta’s
ring. At the sight of the ring, memories came crowding in

and the King was lost in thought. He could not speak for
long, but could only weep.

g} wafirdAsh slyaan e |

‘{)Vhatd‘a true unfierstanding of the human heart does the
oet isplay by his restraint here | We may recalf the similar
plight of Rama on receiving Sita’s Choodamani
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I should like to refer here also to a passage in the Tamil
Classic Silappathikaram:  Kovalan deserts his beloved
Madhavi due to a misunderstanding and sets out with his
fawful wife Kannaki to start life anew at Madhurai. He
leaves his wife on the outskirts of the city and goes out in
the twilight to a lake nearby, when a messenger from Madhavi
hands him a palm-leaf roll. The mud seal on this roll has
been fixed by Madhavi with her scented hair. This scent
revives sweet memories of old in Kovalan’s heart and he stands
lost in thought without breaking the seal. The Poet says :—

Curgdly yfGee Y dargsras

wrgafQuiniev weisaialfic

LLpDp SIS sOTS sHECLaTes

@p@lﬂd&iﬁd} welr QurBuyewigfa

srligusrged pensddieduner,
Turning to Dushyanta, when he regains consciousness as it
were, he is appalled at his repudiation of Sakuntala. He says
to his friend :— :

I qURIEITAI] s9aiaal

Ruar ERQRAR gERSD oEw |
gaefd arqngeagumidadl

At %Y awaRafia a7d gel av

“Being repudiated by me, Sakuntala, turned to follow her
kinsmen. But her father’s pupil who was like unto her
father cried out “Halt there”. Then she stayed and cast
again her eyes, turbid with flowing tears, at my cruel person.
Ah! that look ever haunts me and consumes me like a poisoned
dart.”  Yes. he could not regain his peace of mind 1ill he had
wiped out the tears from those eyes. How char mingly does
the Poet make Dushyanta say this first, when by chance he
discovers her at the hermitage of Maricha. Sakuntala asks:
“How chanced my lord to be put in mind of this unhappy

one?” Dushyanta replies: 3%’},{5%"'”{@5”: wareai |

~Let me first pluck from memory this rooted dart of sorrow.”
And adds —
XVii—29
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‘?\tafimr 879 e
A AR SRaraa; |
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Itis i .
h: x;isn\:\t:reitx'ng to compare tere Shakespeare’s defineation
Winter's Tale of Leontes, the King of Sicily, when he
’rggoir:x}ses'that he }'xad unjustly cast away his wife I:Ie mi
tie Ring is so stricken with remorse-—that a courtier :a;: f’f-
e S‘Oix('), v:vr‘?un ha;'e L:OHQ enough and have performed a saint-
- MO fault could you make which
v . you have not
redeemed : indeed, paid down, more penitence than done

tre.spass 3 at the last, Do as the heavens have done, forget your
evil : With them, forgive yourself.”

AY

The king then answers —

“Whilst I remember

Her and her virtues, [ cannot forget

My blemishes in them : and so still think of
The wrong I.did myself : which was so much
That heirless it bath made my kingdom, and
Destroyed the sweetest companion that ever man
Bred his hopes out of.”

The courtiers advise the king to marry again far getting an
heir to the kingdom. The king is aghast at the idea which
would so offend the lost Queen’s memory. The Queen’s
lady friend who is present rubs this sore:

“Were 1 the ghost that walked, I would bid you mark
Her eye, and tell me for what dull part in it

You chose her: then 1 would shriek, that even your ears
Should rift to hear me:

And the words that folfowed

Should be, “Remember mine’’,

Kalidasa makes Sanumati, the friend of Sakuntala’s mother
witness the king’s extreme remorse which so gladdens her fox“

the sake of her friend. ¥R FIN7 o N |
Kalidasa reaches the height of his artistry,

‘We see Dushyanta pouring out hjs heart,

of his lost beloved before him, when gews with the portrait

is brought to him

In this scene, -
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of the death of a merchant prince without an heir : Oh, the
poignancy of it! Time does not permit me to hold to your gaze
these gems of art, The poet who dwells so much upon the
sad plight of Dushyanta does not expatiate upon the similar
state of Sakuntala. With admirable restraint, he just suggests
it through the words of Sanumati. :

% @g IIRaEanRarRg Y 95as $FAY |
It is also noteworthy that Kalidasa does not send the deserted
Sakuntala to Kanva’s hermitage. How could he? You remem-.
ber the earlier scene, when father and daughter so téarfum{
part, Sakuntala wistfully asks, “Father, when shall [ see
again this Ashram?”, The father replies, -

Wl R Sgeandiaud
AsafFanaide aaa Fa )

oA axdageaion an
AFY HAG T gAuHASRa, |}

“My darling, you will assuredly come here with your husband
in due time, after having reigned long with him as King and
Queen and after your husband had thrown the burden of the
land on your son, who would be without a2 peer.” Can these
words be belied?

We get a complete picture of the staté of Sakuntala only
when Dushyanta sees her at the hermitage of Maricha, The
king exclainis—

aga qRya Taeu Rasgagdr sywioh |
afafereneg gee aa 9 Ggad sod o

The picture is that of alady engaged in severe penance with
matted lock and tlusty garment. This ocular proof of Sakun~
tala’s constancy should have gladdened the sorely tried heart
of Dushyanta. You remember that when Hanuman sees Sita
in the Asokavana, giving proof in fier person of her unswer-
ving loyalty to Rama, he exclaims that Rama should see her
in that state, - '

Wi g Mewgal agael as: | )
Alas, Rama did not havethe good fortune that Dushyanta had!
I wish to digress here a little. Hapuman had heard about the
hirth of Sita from the furrow, Perhaps it made no impression
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on him at first. But as he saw the golden-hued Sita covered

with dust and sitting on the earth, he could fancy her really
rising ont of the ploughed field. '

¢4 a1 whdew e ngma: |
gA TREUNET WY1 wdggAa |
siaa AR frear ¥y gommyy )
AR Fil g Faaight

With rare skill, Valmiki has chosen this place to dwell upon

the mysterious birth of Sita. Kamban, the Tamil Poet also
describes this in very felicitous language :

v B p Qunap qoes Ber v Bé8ar p s pier guft
Gurfies p ySw_dmg v Padfliul Q ards yemdt
cySdrp Ogewap Qpe® spisuems, 83051 poei
Corgplerp serav g g Quesremwr A Qarer Jagar,
But this description occurs only as a statement of fact in the
Balakanda and does not have the marvellous propriety and
significance of Valmiki’s description. While on the subject of
of beauty blossoming in the dust or rising out of the waves,
let me recall this description by Charles Morgan of a fair
woman entering a hall: “The darkly gleaming face of the
oak chest in the hall was an instant surprised by her whiteness:
A convex mirror ackaowledged her, a plane of sunlight in the

open door threw back*her shadow as she advanced and then let
her go”,

Turning again to Dushyanta, sorrow has changed his
appearance so much that at first Stkuntala fails to recognise
him, Dushyanta feels that this is a just retarn for his failure
to recognise her previously at court. He compares himself to
one who failed to recognise an elephant wied it stood before
him; but on seeing its {ootsteps after it had
conclades that it should have been an eleph
a beautiful and apt simile!

passed away
ant indeed. What

should like to refer here also to that passage where
Dushyanta sees his own son at play and envies the lot of those
that can foundle their children -

p—

sPETIgTeRRiued.
zmsﬁmﬁqw:aﬁli t
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HETRASOAAETIFIETAY
qrIEITEAA! Ao

Vedanta Desika also speaks of
HFRTHORROREREIET ATRAIg )

Bhavabbuti puts stwmilar sentiments in the mouth of
Janaka as he laments over the fate of Sita and recalls her
childhood.

afuasR It BusslioRneraggm |
agaEaeE DEe WU [eeTaaEansy kg 3 1

Itisalso remarkable how evenamodern writer like John
Galsworthy hits off the same tdea in his Forsyte Saga.—

“Old Jolyon turned to the round little Iim’os, $0 rtickiess
that they wanted care, to the small round face so in@escnba’b}y
solemn or bright, to the treble tongue and  the shrill choking
laughter, to the insistent tugging bands and the feel of 2 stnall
body against his legs.....”" Of course, you will recall here the
similar sentiments expressed by Tiruvalluvar,

1. wegdefiguifaf ey aoruisi visa |
wy vk Qroglacraad ||
2, wéaer Guod Febt s v PER W w P LT
Gerp Bl ellenuc Qeddg
3 gl4iBm wrpp SeflGs powiast
Ppames warrddu % 4 (.
But the context in which Kalidasa has given expression to the
charm thatis in a child makes it something unique. The
beauty of his last line remained unparalieled till Kulasekara-
zhwar sang his ‘Devaki’s lament’:

Sooxcani grioe riscinem Qe | anoey |
sugiQoyi g paikslerd L uTE
weiwcafies Groburguwrg atp iz
- WX PSS waraf LOupCeer, wiCsn |
ser e ¢ Qe @ pavaal s b g6
o faniis sarsme. pigBelard R
naren s Gupflads @ | Gsr@aitm Quer
wrelr %o sy Qe wti@up p g, oreCwrCuw H
I ciave your indulgence to refer also in this connection to
the extraordinary tenderness of Janaka to his daughter as
suggested in the following passage of Bhavabuti:
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a7 @qr 9lad T &9 T 91
al a sguf GEARSFIWACY |
Feazug aia: qRanag

SECRIREUIEREER Cint ]
“My child,

Disgraced, left alone in the jungle and surrounded
by wild animals, when thou didst get the pangs of
labour, then Wouldst assuredly have called on e
often and often for protection””.

Attimes of great pain and danger, a woman would
naturally cry “Amma”. But Sita was a motherless child and
she was not used tocall on her “Amma”. So the poet
suggests so beautifully, that even in her labour pains, Sita
would have cried “Appa’”. ‘

One other point. A hermit lady sees Sakuntala’s son and
Dushyanta standing close and remarks on the resemblance in
their features. Even then, the truth does not dawn on the
cantious Dushyanta. As against this, we see in the Uttara
Rama Charita, Rama himself tracing the features of his be-
loved on the faces of Lava and Kusa. “Beautiful through the
clear white colour of the teeth, the formation of the lips s
the same as Janaki’s. The curve of the ear is the same. The

eyes are no doubt reddish blue, but the attractiveness is the
same”’. '

FHBABAGRA
Yy @ 9 surm: |
AX gagufl N

aaify quirgger: q ¢ |

Both Kalidasa’s Sakuntalam and Bhavabuti’s Uttara Rama
Charita are marvellous creations. In keeping with his message
of austere union, Kalidasa preserves throughout a sense of
restraint, dignity and suggestiveness with an undercurrent of
tenderness. Bhavabhuti ‘on the other hand makes the Karuna
rasa his dominant motif, and is therefore more effusive, It

would pay usto compare and contrast these two Mahakavis
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with one another and with other great poets of the world

I have no leave now to try your patience further. I conc
with Kalidasa’s prayer—

gaqai gniaEan g
gteadr gangal wEdEar |

Possibly, this was the prayer recited by Sir S. Radhakris
the other day at Moscow. Any way, it is in effect the
as the following traditional prayer:—

@ika g91¥3: qRqiea=ai

=g qifor gl wda: |
TGO gankg e

Sl auean giaEl wag |)



THE DATE OF THE YOGAVASISTHA!
By 4

Dr. V, RaGgHAvVAN

. Contrary to the views of scholars like Haraprasad Sastri
Winternitz, Sivaprasad Bhattacharya and P, U, Diwanji Dr'
B, L. Atreya held in his Thesis ¢ The Philosophy of Y"ooa-‘
vasistha 7, (1936), that the Yogavasistha was a pre-Sar’kara
work; placing it between Kilidisa and Bhartrhari, he con-
tended that it had influenced Gaudapida, Bbartx:hari, Sankara
and S.ureévara. In the Journal of Oriental Res'earch Madras
(April-June 1936, XIII, ii, pp. 100-128), I re-opened the
question of the date of the Yogavisistha and show ed, after a
de_tailed examination of the text, that the work available in the
Nirnaya Sagara Fdition in two volumes, which formed the
hasis of Dr, Atreya’s study also, was to be placed between the
11th and the middle of the 13th centuries.

Swami Bhumanand of Kalipur Asram, Assam, seat me a
reply (the substance of which I got published in the Journal of
Oriental Research, Madras, XI1II, iv, pp. 345-6) in which he
tried to support Dr. Atreya’s pre-Sankara theory; the full
paper of the Swamiji was submitted to the Tirupathi Session
of this Conference, 1940, and separately printed and circulated
with Dr. Atreya’s Foreword. Recently the Swamiji presented
a similar paper on the priority of the Yogavasistha to Saitkara
to the Darbhanga Session of the Conference; this, printed
along with the previous paper, has also been circulated.

‘ In this paper of mine I propose to examine the evidences
cited by the Swamiji in support of the pre-Safkara theory;
this reply, 1 feel, is necessary, as the Swamiji has reverted t(;
the subject.

On p. 3 of his latest pamphlet, the Swamiji says, in the
first paper, that the language, mode of composition und style of
thg Yogavasistha would convince the reader of jts priority to
Sankara. I invite the Swamiji’s attention to some evidence in
this line that I have adduced in foot-notes (@) and (¢) on
p. 123 of my article in the Journg] of Oriental Research
Madras, XVh"Ch clearly points to a post-Saikara date. ’

e

bmitted to the Religion and Philosophy Section
ession of the All-lndia Oriental Conference,

1. Paper su
of the 15th S
Bombay.
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The Swamiji then says [point (&) on p. 4] that while
Safkara’s terminology has been used by all post-Safkara
writers, the Yogavisistha does not use it anywhere. On this
point, I invite the Swamiji’s attention to the ideas and expres-
sions of Sankara found in the Yogavasistha that I have set
forth on pp. 118-121 of my above-mentioned article,

The argument of alleged difference of approach and
emphasis between Santkara and Yogavasistna that Dr. Atreya
speaks of in his thesis and the Swamiji re-iterates in his
article (pp. 4—6) Las been met by me in the same article
referred to above.  Even if this difference is real or substan-
tial, it would hardly be evidence for chronology.

Then comes the main argument of the Swamiji that
Sank.ra’s works, major and minor, quote from and refer to
the Yogavisistha. A number of paraliel passages between the
Yogavasistha and the minor works of Sankara were pointed
out by Dr. Atreya; [ pointed out more. The Swamiji adds
some more. While Atreya and the Swamiji hold that Sankara
is the borrower, [ hold that the Yogavasistha is the borrower.
Before we go to that question, let us see the quotations and
the parallels collected by the Swamiji, particularly the addi-
tional ones he has given in his more recent paper.

On pp. 17-19, the Swamiji cites seven passages from the
Yogavisistha as being echoed or reproduced in a minor work
of Safkaracarya, the Prabodhasudhakara. 1 have pointed out
in the .ldyar Library Bulletin, Vol. 1, Pt. 1, Mss. Notes
pp. 43-44, and it is also well-known, that the Prabodhasudha-
kara, wrongly printed among the minor works of Sarikara, is a
work of the astronomer-poet Daivajia Siirya Pandita; not
only many manuscripts proclaim this, but Strya Paundita
himself expressly mentions it as a work of his in his Stirya-
prakasa Bijavyakhya (India Office Ms, 2823) and his
Lilavativyikhya, the Ganitamrtakiapika.

Regarding parallels found in other works of Sankara,
minor or major, the question of the mutual chronology
between the Yogavisistha and Sankara can be settled only by
other evidence; in this regard, I have shown in my paper how
the Yogavisistha has many indisputable borrowings from such
writers like Anandavardhana, RiajaSekhara and Abhinanda,
author of the Rimacarita, all of which would establish the
post-Sankara date of the Yogavasistha, One cannot shut his

X VI3
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eyes to sixteen passages of whole verses and parts thereof
belonging to the last mentioned source, the Ramacarita of
Abhinanda, ¢. 900 A. D., incorporated into Yogavisistha,
VI-a, 128. The Swamiji has evidently not seen my article in
full, It is therefore the Yogavasistha which incorporates

within itself whole passages and texts of so many writers
that has borrowed from Sankara.

Three evidences adduced by the Swamiji which [ have
left over for consideration at the end are of a different kiad,
as they are held to be direct and express references in
Safikara’s works to Vasistha and his Yogavasistha, First, in
explaining Gita XI[II, 4%?&’!31%5}" Wtaw, Saitkara in his Bhasya

says, FINa: ISR, The Swamiji says “This is undoubtedly
a reference to Yogavasistha, as there is no other philosophical
work of Vasistha.” Now, a reading of the Bhisya on the
whole verse Gita XIII. 4 would show that to Safikara, who
explains the word Brahma-siitra-pada here as the words of the
Upanisads which indicate the Brahman, Brahma-sticaka, the
very idea of taking the verse as referring to any works like
the Yogaviasistha or the Brahma-Siitras of Badarayana is
repugnant, All that Sankara would have meant by Vasistha
here is to give the name of a renowned Vedic Rsi.

Second, there are a few verses quoted from a Vasistha
Yoga Sastra in the commentary on the Svetisvatara Upanisad
ascribed to Safkara under Mantra 8, ch. 1. Whether these
. verses occur in the Yogavisistha and where have not been
pointed out, As the Swamiji himself has noted in his first
paper, scholars do not accept the Svetisvatara Bhasya as a
genuine work of Adi Sankara. The prolix manner in which
quotations are made and names like Gaudapida are mentioned
here is quite unlike that of Saikara® To prove a contentious

protflem, evidence from a controversial quarter is to he
avoided.

Third, the Swamiji makes a reference to two citations
under the heading @M =g WAy afE: and AW
€ ABL found in  the

N Bhisya on the Sanat-
sujatiya (Ch. I, verses 15, 31)

. The second of these is a

L. See also Ashutosh Mukherji Silver Jubilee Vol. III,

?r{ema!’ia, Pt- 2, pp. 102-3, Vidhusekhara Bhattacharya on
mankara’s commentaries on the Upanisads.
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quotation from the Vasistha Swmrti, same as the quotation
from Vasistha’s Smrti in Safikara’s Brahma Sutra Bhasya, 3.
iv. 50 without the third line and the additional prose bit at the
end. Regarding the first, it is very difficult to say anyt~hmg.
The Swamiji has not shown where it occurs in the Yoga-
visistha. It may be, like the latter yuotation, fr?m the
Vasistha Swrti. Unfortunately the text of the Vasistha
Smrt‘i’ is not in a fixed form; of the two verses 'and the'prose
bit éuoted from it by Sankara under Brahma §utra, 3. iv. 50,
the first verse and the prose bit are found in the available
editions of the Vasistha Smrti, M. N. Dutt’s Dharma Sastra
Texts Vol. I, Anandiérama 48, and Dr. Rev. A. A. Fuhrer’s
edition in the Bombay D. P, 1. Publicatioas; in fhe Sanat-
sujitiya Bhasya, L. 31, this Vasistha Smrti quot,at:on occurs
without the first line of the second verse, and Fihrer notes ‘?t
the end of his edition some Visistha quotations not found in
the manuscripts of the Smrti,

Even if this verse cited as of Bhagavan Vasistha is not in
some version of the Vasistha Swirti and is to be traced to the
Yogavasistha, this wonld prove the priority of the. \'og;}-
visistha to Sankara, only if the Sanatsu_jzltiya Bhisya is
accepted by scholars as a genuine work of f_&di Sar‘xkax:a. 'I:he
Sanatsujatiya bhasya, pace the reference in the Madhaviya
Sankaravijaya cited by the Swamiji, sails however on the
same boat as the Svetasvataropanigsadbhisya; the nature of the
quotations and the references in it, which include two from a
work called the Nimamahodadhi (I, 16, and II. 16) would
indicate an author different from and later than Adi Safikara.



A NOTE ON NASATYAU AND DASRAU
BY

Sri K, BALASUBRAHMANYA [VER

In a brief article on the semantic history of the words
Nasatyau and Dasrau, in the Journal of Oriental Rescarch,
Madras, Vol. 15, pp. 18-20, Dr. P. S, Subrahmanya Sastri,
formerly Head of the Department of Sanskrit, Annamalai
University, discusses the change of connotation of the words
‘Nésatyaw’ and ‘Dasrau’, at the present time from what it was
during the time of the author of the Anukramani, Then, the
word ‘Nisatya’ was the name of one of the Advini devatis
and ‘Dasra’ the name of the other. In this connection,
it is interesting to note the sense in which the words ‘Nasatya’
and ‘Dasra’ have been used in the Scimad Bhigavata. In the
Srimad Bhigavata, 1L ii., we find adescriptio1 of the Visvartpa
Upisana of the Lord. The Upasaka is directed to meditate
upon the whole Universe as the body of the f.ord. The nany
devatas like the Sun, Moon etc, are said to represent the
various limbs and parts of the human body. It is said here
in verse 29 that the two Advini devatis represent the two
cavities of the nose. One of the two Aédvini devatis is said
to be Nasatya and the other Dasra. It is very clear from the
mention of the words ‘Nisatya' and ‘Dasra’ in this con-
nection that the author of the $rimad Bhagavata has in mind
the original connotation of the two words representing each of
the pair known as the A$vini Devatas., Srimad Bhagavata
adopts the vedic connotations of words and gives a pre-
ference to them in the use of words in classic Sanskrit,
This we find as the characteristic of the Bhagavata in many
places. Hence this reference from Bhigavata is valuable as

supporting the point mentioned by Dr.
Sastri in his article.

R AER ergear: it Ra: Sy qe |
AR TG TR qAsE 45 yaamis: |
’ Srimad Bhagavata, 11-2-29.

P. S. Subrahmanya

In the descri
Purana also menti
*Dasra’ separatel

ption of the Lord’s Viswarupa, the Vishnu
onsan L v, 57 the two names * Nasatya ' and
y for the two Advini Devatas.
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MONKEYS AND SERPENTS IN THE EPICS
BY
T. R. VENKATARAMA SASTR!

I have often wondered, as many another student of our
great epics, the Ramayana and the AMahabharata, must have
done, whether the monkeys in the Ramayana ;md. the Nagas or
Serpents or Uragas or Pannagas in both epics were mere
animals or a people whom their indubitably human accociates
treated as men of inferior civilization, as lesser breeds without
the law, who had or were given animal names but w.ho were
not incapable of social commerce with human bel{jgs.. A
friend well-read in the epics with a well-cultivated historical
sense tells me that it is a futile question, that there were never
any tailed beings or reptiles with power of speech ar'ld kama-
rupis, capable at will of taking the shape of human b.emgs, that
they were only the creations of the poet’s imagination. They
were represented at once as less and more than human. 1f that
view is right cadit quaestio. But that view goes a great way to
dismiss the war against Riavapa as mythical. The sakiya wix.h
Sugriva is so essential to the recovery of Sita, that 2 Sarga is
devoted to UR: @& [T qd:  addressed to Sugriva, though
Rama had previously dealt single-handed with Kkara’s four{een
thousand. I have, however, the feeling which I advance, not
without diffidence, that they were human beings whose }3e1p
R uma and Lakshmana begged for and got but whom notwith-
standing great affection and intimacy, they treated or regarded
as inferior Lreeds of men.

To take the Raméyana first. .In Balakan'da, sarga
17, the gods are asked to create be.mgs to assist Yxshnu
when he comes down as Rama, in his war with Rivana.

gwd FWEM,  srjadhvam  kamarupinah.  Brabma had
already created Jambavan. Now Indra begets Vali;
Siirya Sugriva, Vayu Hanuméin, etc.,, to name on.ly three

) t ones. DBrhaspati, Varuna and the Asvins beget
s keys Tl;e word kamarupinah at once removes
other {mc::: t{w category of mere animals. Besides, they
them 10 language and some of them are deemed very
lspeakda ’lz‘lhfy have a kingdom with a king, who has a wise
earned.

i ife he i
wife and & son and a brother, with whose wife he is charged
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with living in adultery. That is Rama’s apparent justification
for_ killing him, though he adds a contradictory justification that
he is 2 mere animal not entitled to the privileges of civilized
warfare. They could be hunted as animals and killing Vali
from a covert is not reprehensible. If then he is taken as an
animal literally, what becomes of the statements that he has
a wife and a son and brother and that he is living in
adultery. Neither adultery nor incest can be charged against
animals and both charges are levelled against Vali,

When Kabandha recommends an alliance with Sugriva as
the only means of recovering Sita, he describes Sugriva as
Atmavan, Vinita, Dhrtiman, Matimin ctc., qualities inappli-
cable to mere animals.

When later Hanumin meets the brothers as the sachiva or
minister of Sugriva, Rama expresses his admiration of the
monkey by saying that there was not one apasabda in the
course of a long conversation and that hLe must therefore be
we.ll-versed in the Rgveda and Yajurveda and also in Sams-
krit grammar, By the way it should be added that Hanuman

iIz s;lid to be the predestined successor of Brahma for the next
alpa.

Vili is said to be performing his sandhya devotions when
Ravana, with his insatiable thirst to offer fight to every
Powerful warrior or potentate of the three worlds, sought to
seize him from behind. What sort of sandhyd devotion a
monkey can perform I cannot conceive, When he dies, obse-
quial rites are performed. Who has heard of obsequies for
a dead animal ?. So for ahout Kapis.

As to Nagas, Naga-Kanyakis are said to have been carried
away by Ravana and all that they do is to bemoan their fate
and set up loud wails and though kamarupinis they make
1o attempt to escape in their true Niga shape as Takshaka
did when Uttanka pursued him. These are mentioned alon
withYakshas and Gandharvas and Rakshrsas in the sami
compound words, suggesting that they belong to the same
category of beings. There is reference to Yakshas Kinnaras
and Kimpurushas and Gandharvas asin part divine.’ |

Now, turning to the Mahabhirata
clearer. There are no Kapis in the Mah’a
Hanumin who meets Bhima in the V
deals with the north while Ramaya

things are even
bharata except for
anaparva, Mahibhirata
na primarily deals with
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jouth India. Janamejaya accepts a Sarpi’s son Somasravas
s @ purokita. The great Astika was the son of a Sarpa prin-
ess, sister of Vasuki. Arjuna married a Nagi and had a son
)y her. The sons of Naga women could rank as high-class
Brahmins as were Janamejaya’s purohita, Somasravas, and
Astika. They could be great warriors like Arjuna’s son,
[rivin. Those were days when the father probably deter-
mined- the function of the son and Bijad yomir gariyasi

(ASENAAYA®) had  not  yet become the established
doctrine. Somasravas, Astika and I[rivan cannot be dismissed
from the cetegory of human beings,

Incidentally I may comment here on a recent suggestion
that Srutasrhvas was one and the same person as Jaratkiru
and that Astika was the same as Somasravas and he was
chosen as purohita by Janamejuya for curing his brothers of
the dogbite which the curse of devasuni®is conceived to be,
To me it appears to be a misunderstanding of the opening
chapters of the Mahabharata. All the episodes narrated, see-
mingly irrelevant and rambling, have a bearing on the Sarpa-
Sattra and are narrated as preliminary to the recital of the
Mahabharata by Vaisampayana at the Sattra.

The long episode of Uttanka is to start in the mind of
Janamejaya the idea of a Sarpa sacrifice, and four other
episodes are to lead to the unfinished close of the Sarpa Sattra
namely '

The curse of Devasuni that an unexpected impediment
will overtake their enterprise, which vexed Jana-
mejaya is the first, The acceptance ms purohita of
Sarpi’s son, with presumable Sarpa sympathies, and
in addition with an upamsu vrata which compelled
in advance the granting of Astika’s request for the
boon is the second. The pre-destined birth of Astika
to save his uncle’s tribe from extinction as the
result of Kadru's curse is the third. The prog-
nostication of the mason who constructed the vedi
for the Sattra that the Sattra would end unfinished
is the fourth,

I may also notice the controversy over the point whether
the Sarpa Sattra was a sacrificial ceremony or reaily a holo-
caust of human victims by a conqueror. 1 consider it a holo-
caust of enemy victims. I will ask those who take an opposite
view to consider the following points :—
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1. Is the conquest of Takshasila referred to in L
3.20. Mahabharata, an event with no connection with the
Sarpa-Sattra story? What is its relevancy?

2. Why was the Sattra performed in - Takshsila and not
in Hastinapura where the Mantras, if they are sacred hymms,
having a magically compelling effect on the victims, will
have been as efficacious as at Takshasila?

3. Indraisone of the gods to be propitiated at a sacri-
fice but at this Sattra he was threatened with the came fate
as the Nagas if he persisted in protecting Takshaka, andlastly,

4. The history oi Takshaka—Arjuna feud in the Maha-
bharata as narrated below.

Takshaka wgs originally living with his family in the
Khandava forest. During the absence of Takshaka, Arjuna
set fire to the fores.t and killea Takshaka’s wife, and his son
barely made his escape with the help of Indra, Presumably
Takshaka killed Arjuna’s grandson and successor to the
Pandavas and bribed off Kasyapa who could have revived the
king. Parikshit’s son and successor conquers Takshasila and
atterapts to kill all his serpent enemies. I do not say Takshaka
founded Takashasila; but he lived on the banks of the Vipasa
nearby according to the Vanaparva. It is a continuous feud
retween Taksbaka and Acjuna’s family. Icis surprising that
Indra, who is the reputed father of Arjuag, ison the side of
Takshaka in the Khdndavadahana and in the Sarpa Sattra.

I have a faint recollection of having heard Dr. Rabindra
Nath Tagore say that in the Sarpa Sattra story lay concealed
a tragic event in the early history of India.

Now, to return to our original question, there are only
three views possible :—

(1) that these are animals,

(2) that they are groups of men, or

(3) that they are only creatures of the poet’s imagina-
tion—invested with animal natures but having
extra-ordinary powers,

The first view can be dismissed at once because these
beings speak & language or languages and are credited with all

the indicia of human beings and are held morally responsible
for their conduct.

The second is what I believe to be correct and submit for
consideration.
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The third is only epic exaggeration. It may seem
blasphemous, but it seems to me epic exaggeration to sey that
Rama seized the corpse of Dundubhi with his toes and threw it
ten Yojanas, that he pierced seven sila trees with an arrow
aimed at them and that Hanuman brought away the top of a
hill in order to make the unkaown herbs available for Rama
and Lakshmana, That they were exceptionally strong is
intended to be conveyed but that these feats were performed
isonly the poet’s way of saying that Sugriva was greatly
impressed with his prowess. ‘

1 may add that in the Tandya Brahmana [ came
upon a reference to Sarpa Sattra but it happens to be a Sattra
by the Sarpas as Yajamioas with Dhrtarashtra Airiavata as
Brahma, Takshaka Vaiileya as Brahmanacchamsi and Jana-
mejaya Arbuda as Gravastut, Obviously they are all Nagas
performing Sattra as Yajamdnas. What light it throws on a
Sattra in which the serpents were victims, [ cannot say. But
one would infer that as Yajamanas in a Sattra they must be
men making the samec sacrifice as the Aryans with the same
Rtviks. Dut the same passage refers to the casting off sloughs
by serpents indicating that it is perhaps an arthavada in praise
of the Sattra.

Sayana’s introduction is ‘“ Atha pratishthi-sidhanam
sarpanam Sattram iha”’

The performance is thus praised--

etena vai sarpa eshu lokeshu pratyatishthan;
eteshu Iokeshu pratitishihanti
ya etad upayanti.

but even this passage refers to their character as reptiles by
referring to their casting of sloughs like serpents.

etena sarpa apamrtyum ajayan; apamrtyum

jayanti ya etad upavanti. Tasmat te

hitva tvacam . . . .

Janamejaya Parikshita is also referred to asa king who
has his capital as Asandivant and whose ASvamedha was
performed by Indrota Daivapior Tura Kavasheya, as different-
ly stated in Aitareya and in Satapatha Brahmanas.

1 may also refer to Sarpas as devatis of Aslesha and to the
well-known fact that Ananta was'a close associate of Vishny
even as Lakshmana was of Rama.

Now, I should like to hear what view others take and why.
AVil 3l ‘



THE KUPPUSWAMI SASTRI RESEARCH
INSTITUTE

A meeting of the Kuppuswami Sastri Research Institute
was held on Monday the 19th December, 1949, at the premises
of the lostitute, Sri Chandrasekharendra Sarasvati Mandapa,
Sanskrit College, Mylapore, Madras, when Prof. D.S. Sarma
read a paper on “The Background of the Lalitasahasranama’’.

Sri Swami Kailasanandaji, President, Ramakrishna
Mission, Madras, presided.

Prof. Sarma dealt with the Devi cult and the place
occupied by the Lalitasahasranama in its literature and gave
an appreciation of the work from the historical, devotional
and literary points of view,

Citing the experience of Sri Ramakrishna Parama-
hamsa, the President pointed out the significance and special
appeal of Mother-worship,

BOOK REVIEWS

NEW CATALOGUS CATALOGORUM. An Alphabetical Register
of Sanskrit and Allied Works and Authors. Dr. V. Raghavan,
Madras University, Vol I. A-3. 1949 ; p. xxxvi + 380 in 4
(Madras Univers, Ser. no. 18). Rs. 25.

Here at Jast is the beginning of that long looked-for under-
taking, long since promised. Aufrecht’s work, which is the
basis of the present work, was brought out some fifty years
ago; it is now outdated by the ever growing number of new
discoveries. These discoveries have added to the identifiable
authors and texts, and increased tenfold the available manus-
cripts; at the same time it has facilitated in innumerable
instances the fixing of precise dates and the correct attribution
of references, as well as authenticating the texts,

Begun in 1935, under the direction of Prof. S. Kuppu-
swamy Sastri and then of Prof, Kunhan Raja in 1938, it is
V. Raghavan, working without a premanent assistant, who
is entirely responsible for the work. To bring home the way
in which this has slowed down the work, itis only necessary
to observe the daie of the present volume, which comprises
only titles beginning with the letter A and which was ready to
go to press in 1943. The delay in publication, for which the war
and its consequences were largely responsible, made itnecessary
to add 22 full pages; it is to be hoped that these additions will
appear in another volume, together with even further dig.
coveries, which research and ever increasing sources of infor-
mation must surely and steadily bring to light,

Thus, compared to Aufrecht’s, this work bears witness
to the considerable increase in production (some 12,000 titles
here are equivalent to the 2,000 titles of works and authors,
including commentaries, in the earlier work). It is of
course true that Dr. Raghavan had the happy inspiration
of adding the Buddhist and Jaina literature, which had
been omitted by his predecessor. On the other hand he has
planned his work on a much larger scale, indexing, author by
author, the information necessary to date and identify them,
and to assist in proving or disproving the authenticity of
their works. In the considerable and erudite literary produc-



240 JOURNAL OF ORIENTAL RESEARCH ({Vor. XVII

tion we owe to Dr. Raghavan, a certain number of articles
are known to be devoted to this type of problem; the Poona
indianist, P. K. Gode, was zealous himself in thjs very domain.
It is one of the necessary tasks of the literary indology, though
bardly practised in Europe, to obtain in this province an
exactitude and precision, which frequently result in new
developments, or corrections. In consulting this catalogue
it will be noticed that, for certain well known avthors as well
as for the more obscure, Dr. Raghavan gives extremely full
information, the matter being condensed into short mono-
graphs. Amongst well known authors may be cited Anubhiti-
svariipa, Annambhatta, Appayadiksita (whose work is carefully
distinguished from some fifteen authors bearing the same name,
besides Appaya, Appayacirya, Appayiirya, etc. ) ; of the less well
known the ‘following may be mentioned, Aghoradivicarya,
Abhinanda, Ammalirya, Annasdastrin, Agastyapandita, Ananta-
deva. In other cases, on the contrary, as for Advayshosa, the
bibliography given is incomplete, but the Bibliogra phie
Bouddhique” will easily afford means to fill the gaps. This
informatton is so useful, though it will, to some extent, check
the progress of the Catalogus, whose inventory part itself
is sufficiciently overwhelming: 400 catalogues or lists were
consulted (against 76 in Aufrecht’s book). This does not
take into account the special studies and particular descriptions
of various manuscripts, etc.

Its rapid, or at least more rapid completion, is of great
importance to Indianists. The Univerisity of Madras should
give Dr. Raghavan the means to enable him to work: namely,
devoted and competent assistants, and the sending of missions
to various parts of the territory, in which a hitherto unknown
collection is reported. At the same tine as this compi-
lation is procceding, measures should be taken without
delay for the preservation of manuscripts, by the provincial
authorities, nat to.mention the Central Government. Deteriora-
tion, loss, and the gathering in anonymous collections, are
risks which compromise the survival of literary treasure,

It is obvious that Dr. Raghavan cannot continye this
gigantic work alone. It scems to me that the great Madrag
University, which has done so much in the past for Sanskrit
studies, should hasten the completion of this iy

. - agnum opus b
assuring satisfactory conditions, pus by

Louls Revou,

ParT 1v] BOOK REVIEW=> 241

THE ESSENTIALs oF INDIAN PHILoSorHY by Prof. M,
Hiriyanna, M.A. George Allen & Unwin Ltd., London, 1949,
125. 64,

Advanced students of Indian Philosophy, particularly of
Indian daréanas, owe a deep debt of gratitude to Prof, M.
Hiriyanna of Mysore, for his valuable work -‘Outlines of
Indian Philosophy”, which contains a critical study of the
orthodox and heterodox systems of Indian Philosophy. The
bock under review is an abridgement of this larger work and
aims to give a simpler and shorter account of the subject,
chiefly for the purpose of the general reader,

The book is in eight chapters. Chapter I deals with Vedic
religion and philosophy which is mainly based on the three
sections of the Vedas viz., the karmakanda, the upisanikinda
and the jfianakanda, all of which belong to pre-Buddhistic age.
It also contains a study of three main currents of thought in
the Vedic hymns, monotheism, monism and ritualism; and the
philosophy of the Upanisads representing the culmination in
the monistic and absolutistic philosophy,

Chipter 11 treats of the transition to the systems as based
on the Upanisads, the Epics and a few Purinas and Agamas.
It traces the origin of Saivism and Vaispavism on the basis of
the conception of the Trinity of Gods (Brahma, the creator,
Visnu, the preserver, and Siva, the destroyer), as well as
the development of the six non-Vedic heterodox systems—
nasitka-darsanas—and the six orthodox systems—astika-dar-
$anas. It also givesa vivid account of the points of agree-
ment and disagreement among the systems as chiefly lying in
their crnceptions of ti'e nature and number of praminas and
the rature of knowledge. Most of the systems explain the
karma doctrine which has tremendous influence on the life of
the Indians. The theory of transmigration is a necessary
corollary to the doctrine of karma.

Chapter IIT briefly deals with the non-Vedic schools—
Materialism (of the Cirvikas), Jainism and Buddhism. The
svabhavaviida is spoken to be the chief doctrine of the Carvaka
system. It admits of only one pramana, namely pratyaksa,
It does not believe in any spiritual value; nor does it accept
the ex'stence of an eternal soul different from the body which
is described as a unique combination of the four elements
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earth, water, fire and air. Jainism distinguishes Jiva from
ajiva, the animate from the inanimate and recognises the
individual self as an eternal substance though it is capable of
adjusting its size to the body in which it happens to be housed.
Knowledge is its very essence. It believes in transmigration
and the doctrine of karma, Ttalso helieves in the practice of
severe asceticism like that of non-violence (ahimsa). ‘The
goal of life is to restore the soul to its pristine purity when it
attains omniscience, in_ﬁnite knowledge, infinite peace and
power, Right faith, right knowledge and right conduct are the
‘three jewels’—tri-ratna. ‘Pristine Buddhism represents 1 new
explanation, not against but within Brahminism’. ‘Buddha’s
teaching wks a protest against ritcalism that in one sense had
given rise to the Upanisadic doctrine itself’ Just as the
Upanisads Jay down a course of discipline by Yoga for the
self becoming Drahman, Buddha also emphasizes the practice
of dharma  which signifies perfect conduct or godly living. In
this connection the author gives 4 brief survey of the chief
teaching of the Pali Buddhistic literature, namely the Four
noble Truths, which formed the subject matter of the very
first sermon of Buddbra delivered at Benares. The four Truths
are: (1) Lifeis evil, (2) Ignorarce isthe source of evil, (3)
Evil can be overcome, and, (4) Right knowledge is the means
of removing evil. Then the growthk of Buddhism into two
schools, Hinayana and Mahdydna, in later years not only in
India but in other countries like China and Japan with their
doctrinal agreements and disagreements is vividly described.
Chapter 1V deals with the Nya,a-Vaisesika systems which
accept Vedic authority on supernormal values like dharma and
moksa. They are realistic in the sense that they believe in the
existence and reality of the external world. Ag regards the
nature of ultimate reality, they maintain that they are n:any
and so they are known as pluralistic in contrast with the
monistic doctrines. The pluralistic view is described under two
main heads—nature and spirit. Nature comgprises matter, time
and space; matter again, is subdivided into five elements, carth
water, fire, air and ether; the spirit is diviced into self (
and mind. They are called arambha-vadins and asatkarya-
vadins in that they believe that effect js a new entity and is
newly prcduced by its causes, atoms and others, The cosmo.
logical scheme that these systems postulate necessitate the
acceptance of God—paramatman——as the all-knowing being

’

itman)
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who being the efficient cause disposes the atoms in the manner
required for the emergence of this phenomenal world. In this
connection the author gives a short but vivid account of the
other categories—quality, action, generality, particularity
(viSesa), eternal relation (samaviya) and non-existence. The
Nyaya-VaiSesika systems accept the nature of the goal of life
as absolute freedom from worldly misery. When the self
becomes subject to both pain and pleasure it bas samsara and
when it is completely relieved of it is liberated finally, The
negative aspect of liberation together with the ultimate means
to achieve it is discussed by our author in a separate section.

Chapter V gives an account of the Sankhya-Yoga systems
which accept both matter and spirit as ultimately real and the
plurality of selves, The Sankhya system traces the whole of
physical world to a single source, Prakrti. It believes in the
theory of evolution—parinamavida and satkdryavida—that the
effect ever exists in its canse and it is only a transformation of
its cause. The Prakrti isa composite form of three gunas,
sattva, rajas and tamas, which are in a state of equilibrium in
Prakrti until it begins to differentiate itself; and the diversity
of the things that successively spring into being form it is due
to the diversity in the proportion in which the gunas enter into
their make-up in the process of evolution. From Prakrti
emerges intellect, which gives rise to egoism—aharhkira.
From egoism emerge two groups of principles, one with aids
to conscious life —manas, the five sensory organs and the five
organs ol action; while the other forming the basis of the
objective world, the five subtle and gross elements, The
Sankhya-Yoga systems admit three pramdnas—perception,
inference and verbal testimony including the Vedas, Its con-
ception of liberation is kaivalya—aloofness or escape from
prakrti. lts means is seli-discipline through self-detachment
by the practice of Yoga. The Sankhya system does not believe
in the existence of God, the supreme force while (he Yoga
system accepts Him. The Yoga system concentrates on the
details of self-discipline which are detailed by our author.

Chapter VI treats of Piirvamimarhsi, a system investigat-
ing dharma as explained mainly by the karmakinda of the
Vedas. [t is pluralistic and realistic and accepts only five
categories—substance, quality, action, generality and non-
existence (according to Kumdrila), Under substance, dark-
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ness and sound are added to the well known nine. [t accepts
24 qualities (according to Kumarila) with dhvani, prakatya
and $akti replacing $abda, dharma and adharma. It postulates
six pramanas (according to Kumirila) adding arthipaiti and
anupalabdhi to the well-known four. The doctrine of self-
validity of knowledge, the inferableness through jfiaiata, its
peculiarity to have the self as the knower and the known are
a few topics which our author has very clearly elucidated.
The conception of atman, of dharma and adharma and of
moksa according to Kumirila and Prabhikara has been treated
in a separate section.

Chapters VI1 and VIII deal with Vedidn(a bath abso-
lutistic and theistic. They give a brief account of the monistic
philosophy of Sri Sankara based on Upanisads, Giia and the
Brahmasutras with the later developed doctrines of vivarta-vida
and pprinama-vida. The doctrine of maya, the conception of
Brahman as ultimate reality and the doctrine of oneness of
jiva and Brahman and the ultinate release of Individual self
from bonda_es are vividly portrayed by our author, So also
the theistic philosophy advocated by Sri Rimanuja and Sri
Anandatirtha have been separately treated in a chapter, though
in his larger work the author has not dealt with Anandatirtha's
dualistic philosophy.

The book is bound to be a valuable guide to poth students
and teachers of Indian philosophy. It is written in a simple,
clear and unambiguous language and as far as possible, based
on the original texts in Sanskrit and Pili languages. The
learned Professor has taken pains to give notes and references
and a glossory which are very valuable and add to the value of
the work as a reterence book.

V. A, RamAswAM! SASTRL

TOLKAPPIYAM
Section I111.Porul-atikiram

sarafwe

(#ti) Kalaviyal

(The chapter on the mutual consent of the lover and the

lady-love to marry without the knowledge of the lady’s
parents.)

89. @a‘r;@u': Qurses wrgy Querma s
s @ur@ yewii g aves Bl opafer
ST0d SLLL B STEE SA%Y
vespQuri Caas gy wvarp Qo gy
popuan seutys shraolur Aualu,

Inpamum porulu m-arany m-enydnks
Anpotu punarnta v-aintinai marunkin
Kama-k kttan kapun kalai

Maraiyor teettu manra l-ettanul
Turaiyamai nal-valt tunaimaiys r-iyalpé.

Kalavu or kamakkitiam—which falls within the range of
the five tinais connected with reciprocal love and which is the
source of pleasure, worldly objects and dharma is, on exami-
nation, of the type of the gandharva marriage among the
eight kinds of marriage mentioned in the Védas.

Note 1.—The eight kinds of marriage are:—brdima,
prajapalya, drse, daive, dsura, gindharva, raksasa and paifdca,
In the first five, the father of the bride gives her away to the
bridegroom. In the gandharva, the mutual consent of the
lover and the lady-love is the deciding factor. This system
is sure to exist where girls remain unmarried after puberty.
The svayamzvara also forms a type of gindharva. But such a
one does not get the name of kalavu in Tamil Literature.
Hence kalavn is the mutual consent of the lover and the lady-
love to marry without the knowledge of the lady’s parents.

Note 2.—Marai and maraiydr-téem convey the same
meaning.

Note 3.—The first line, according to Naccindrkkiniyar,
means ‘“‘among inpam, poru} and aran.”
H
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Between whom does kalavy happen?

90. o Qp Calp Que A@ vreauer
e £ Yuibs Ure &1 %o
8is Qng Qg‘gﬁqﬁ) aTovy
BiCar @Oge a4 aenr daQp,
Onre vere y-enriru palvayin
Onri y-uyarnta bal-a t-apaiyin
Otta kilavan-yn kilatti-y-un kanpa
Mikko n-ayinus kati-varai y-ing-e.
Suitable lover and lad

. y-love belonging to the same region
or of different regions c¢ : ;

through the direct; Ome Within. the view of each other

ugh the direction of the Fate which gradually raises them
by making them husband and wife in every birth. It does not
matter much even if the lover isof superior order to the
lady-love.

Note 1.—The first line, accordin
“the fate which either unit
beyond.”

g to ltampiranar means
es or separates them in the life

Note. 2. Suitability is decided by birth, heredity, bravery,
age, appearance, healt_h, good qualities like gentlemanliness,
compassion, etc. This is mentioned in the 25th sitra of the
Meyppattiyal,

What happens when they come within the view of each
other?

91. Bpéi gl eowne Rpis ey
Bfisd 9 f% ale wrar,
Ct.rantuli Y-aiyafi ciranta t-¢npa
Hintuli y-ilive cutta lana.

Doubt about their fespective nature
Yvhen both are of superior birth, since the
if they are of low pedigree.

Note 1.—Even though thic <z ‘
this siatr . H t
both the lover and the la§ 9 scems to sanction tha

-love m:
the other, the line, y-iove may doubt about the nature of

is praiseworthy only

AiYa-k kilayi v-gigens .
: 00 Y-dtauvir R-yritte
in the 420d $3tra of Poruliail oo e o6 .
sitra, orul-iyal restricts the application of this

Note 1.—Th

' € meani
warkkiniyar, la e

n given above belongs to Nacci-
mpirangr in £

terprets that doubt may happen

low nature is evident .
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only in the mind of the lover and not in the mind of the
lady-love.

If so, the line of the 42nd sqifra of Poruliyal noted above
has to be taken to be the repetition of the contents of this .
siitra. Hence Naccindrkkiniyar's interpretation is sound.

What serves as the means to clear the doubt?

92. el WeawyCu aeraf yla

- sewCerr wwWiwr fanw’Cu weeQue P
o Jral wies efay
Beb pova a%ry 6 8 Bed Queru,
Vant-¢ y.ilai-y € valli pi-v-€
Kan n-¢ y-glomara l-imaipp-¢ y-accam enrn
Annavai pira-vn m-anka nikala
Nivravai kalaiyun karuvi y-enpa.

Bee (on the flowers on head), ornaments (worn on the
body), creeper-like lines (drawn on breast and shoulders),
flowers, physical eyes, bewilderment, winking of the eyes,
sense of fear, etc., found on and near her, serve as the instru-
ments to clear the doubt (in the mind of the lover).

Note 1.—These help the lover to determine that the lady
was not a divine being, but only a human being.

Which determines their mutual attachment?

93. sl Brew@ vhe v UGS HBS

&Ly ymrigh ghiyer urg.
Natta m-irantn m-arivutam patuttarku-k
Katts y-uraikkun kurippurai y-akum.

The meeting of the eyes of the two is the evidence to
determine that they are mutually attached.

Note 1.—Nacciparkkiniyar takes the following as the
anvaya:—Arive  utampatuttarky-nattam  irantum  katti
wratkkum, (talaiviyin) kurippurai nattiraptum-dkwm: The
meaning of the sitre, according to him, is, “the lover, having
determined that she is a human being, expresses through his two

eyes his request that she must be a partner to him; her consent
is communicated through her two eyes. This interpretation is
far-fetched and unnecessary.

When will their eyes meet?

94, sHL0u 5Pss8 Qsreren wilar
foseoa fsqp Qoo yoad,

1. gasar (gord,) gesady (64.)
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K:uzippé kurittatu kollu m-ayin
Ankavai nikalu m-enmandar pulavar.

Learned men say that eyes will meet there only when her
mind is prepared to agree to his wish,

Note 1.—According to Naccindrkkiniyar, avai refers to
puku-mukam-burital, etc.,, mentioned in the three satras
(13-15) of the Meyppattiyal, v

Having seen that their eyes met, what does the lover do?

95. Qumescy qorgy or@e Cuoer.

Perwmaiyu m-uranu m-Gj#u ména?

Consideration of one’s own dignity and mental strength
are found in man.

Note 1.—From this it is evident that high class men do
not allow themselves to be carried away by passion, but they
begin to consider whether it behoves their diguity to take the
hand of women who allowed their eyes to meet theirs,

What does the lady-love do?

96, sérap srgy v gy apé s}
Héearw Quepurp &fu Caer v,
Accamu nénu matanu munturulal
Niccamum penpar k-uriya v-enpa.

They say that fear, modesty and credulity are the perma-

nent traits of woman which exhibit themselves.

What happens after their first meeting?

97. Qe es Qurpste Yo erser Qualsw
LésS Qelv @@amsIpsan
Qariga Guewr vawaCu Qurge
wpspen wuisss #rdan QL Fé2
Poiye. wrde e sorQaer GQurfu,
Vetkai y-orutalai y-ullutan melital
Akkaii ceppa nanuvarai y-iraial
Nokkuva v-ella m-avaiyé poral
Maratian mayakka#i cakka t-enric
Cirapputas marapinava: kalavena molipa.

They say that the following nine important avasthas
happen at the time of kalayu: (1) Amorousness, (2) uniater-

1. wieppse® (Gori.): WY Ty (mé.’
2 w@ e (Qub) eerpd (s4.)
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rupted thinking of the object of love, (3) emaciation, (4) enu-
meration of what is experienced like sleeplessness, etc., (3)
transgressing the bonds of modesty, (6) looking at all objects

of nature with reference to the limbs of the object of love, (7)

forgetfulness, (8) stupor and (9) the dying state.
Note l.—Naccindrkkiniyar takes orutalai in line one as
an adjunct both to vétkai and to ullutal,

Note 2.—Akkaficeppal according to Naccinarkkiniyar,
means “ taking every impediment leading to the attainment of
their desire.”

Note 3.—The third line, according to Naccinarkkiniyar,
means, ‘ taking the look of others to have been cast with the
knowledge of their love-affair”.

When they meet next, what happens?

98. graref v wrdsd Qerdeydlo ugs s&

srer u qpeors s e s st

28t uf per Queleydens gpssh
sexafitey yeors s Opoflast LS sLPnear p
Pomee Faqp Quer veyi ywaid,
Munnilai y-akkal colvali-p patuttal
Nannaya m-uraitia nakai-nani y-urda
Annilai y-aritan melivu-vilak kuruttal
Tannilai y-uraitta relivakap patuttal-enru
Innavai nikaly m-enmanar pulavar.

Learned men say that these will then happen:—

(1) lover addressing the lady-love, (2) making her listen
to him, (3) describing her attractive features, (4) understand-
ing her mind through her smile, (5) making her understand
clearly his suffering, (6) telling her plainly his own condition
and (7) convincing himself of her determination.

Note —The meaning given above belongsto Ilampiiranar.
Naccindarkkiniyar condemns him for the following reasons:—
(1) If the avasthas are mentioned here, he need .not have
mentioned the twelve avasthds beginning from “pulu-mukam-
purital and ending with” iru-kai-y-um-etuttal in the sitras 13,
14 or 15 in the Meyppattiyal. (2) It is said in the Meyppattiyal
that the avastha after the sixth cannot be taken under akam.
(3) If punarcciis to take place after these, the statements

- 1. ey (@ardvun); rgas (sd-ur),
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Katti y-uraikkun kurippurai y-akum (Kalaviyal 5)
Iru-kai-y-um-etuttal (Mey. 15) are not appropriate.

The first reason “cannot hold good, since the avasthds
mentioned in the Meyppattiyal belong exclusively to the lady-
love, while those mentioned here belong to both the lover and
the lady-love.  No siitra in the Meyppaitiyal deals with
what he states in the second reason. Since the 5th siitre may
be taken to denote their mutual consent, the statement referred
to may be taken to be appropriate. Iru-kai-y-um-etutial has
exclusive bearing to the lady-love. Hence Naccinarkkiniyar's
condemnation of Ilampitranar does not seem to be sound.

Note 2.—The meaning according to Naccinarkkiniyar is
this:—(1) addressing inanimate objects, (2) telling as if
they have said, (3) telling them his attractive features, (4)
learning how she will put up with the separation, (5) making
the lady-love understand his feeling about separation and con-
soling her on learning her feeling.  (6) telling that they will
continue to be partners for seven births to come and (7) telling
the lady-love clearly that he will not leave her, that he cannot
put up with the sufferings if separation is indispensable’and he
will lead a virtuous life during separation.

What happens afterwards?
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Mey-tottu-p payiral poy-pa rattal
Itam-perru-t talaa I-itai-y-iru kilattal
Nitu-ninain t-iraikal kiituta [-urutal
Colliya nukarcci valle perruli-t

Tira-t téerra m-ulappata-t tokaii-p

Péra-c cirappi n-iru-ndnku kilavi-y-um
Perya-vali makilcci-y-um pirinta-vali-k-kalankalum
Nirpavai ninais nikalpavai y-uraippinum
Kurran kattiya vayil petpinum

Petta vayil-per r-iravu-vali y-uruppinum
Urum pir-un ketutiey-um pira-v-um

Nirir kurippi nirampa-k kiri-t

Taliyai-k kurai-y-urum pakuti-y-un-toli
Kurai-y-avat cartti mey-y-ura k-karal-uin
Tanta t-irappinu marraiye vali-y-um
Col-l-avat carttalir pulliya vakaiyin-um
Arinto l-ayarppi n-a~v-valt marunkin
Keétum pitun karal-un toli

Nikkali n-akiya nilaimai y-u-nokks
Matan-ma kiiru m-itan-uin-G r-unt-é,

Along with the following eight of great importance—the
lover’s trying to touch any limb of the lady love, plgading
false excuses for the same, getting near her, enumerating the
obstacles he had to encounter, feeling sorry for the long delay,
meeting her in conjugal union, experiencing the pleasure all on
a sudden and expressing the insatiety of his lust-expressing
pleasure at the imeeting, expressing sorrow at separation,
thinking of what is past and what is to come in her company,
making his friend who found fault with his love-adventure
agree to help him, the friend entreating the lady-love or her
friend to agree to the lover’s wishes, entreating the lady-love’s
friend to intercede suggesting to her the name of his native
place, his name, and the perils which may follow, telling her his
determination to mount himself on a horse of palmyra stems
when the lady’s friend, in spite of lis repeated entreaties,
refuses to bring about the union by telling him the exact
troubles in which the lady was under, the way in which he met
her for the first time without anybody’s knowledge, the lady’s
heaving sighs, the difficulties which she would have to
encounter, and (the chance for losing) his personal dignity.

Note 1.—The first three lines deal with, according to
Ilamparanar, when the lover got the opportuuity to be in con-
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jugal union with the lady-love for the first time and according

to N accindrkkiniyar they refer to the incidents at their second
union. .

Note 2.—Naccindrkkiniyar says that, if lines 14 to 18 are
taken to deal with the sayings of the lady-love’s friend in the
way in which Ilamparapar does, 24th sitra of this chapter
must be taken to repeat what is mentioned here. But, since
this si@tra has reference primarily to the lover, the ideas con-
tained in them may be taken to be purdvdda which are neces-
sary for the ideas contained in the last two lines of the sitra.
Hence Naccinarkkiniyar’s mentioning that these lines refer to
the sayings of the lover is far-fetched.

Note 3.—Itai-y-wru-kilattal (in line 2) means, according
to Ilampiranar, “lover’s asking the lady-love the obstacles that
stood in Aer way” and according to Naccipdrkkiniyar, ‘‘enume-
rating the obstacles that stood in his way”. N accwndrkkiniyar's
interpretation seems to be better.

Note 4.—Perruli (in line 4) is taken to mean perutal.

Note 5.—Tird-t-térram in line 5, means according to
Llampiranar, ‘the insatiety of lust’ and according to Naccindrk-
kiniyar, ‘the swearing never to part”.

What are the occasions, not mentioned before, which give
room for the lover to speak?

100, ver3p Quuit gy ufepp Quellgyw
Heaypp sOgy val Qupy veldgy o
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Panpir peyarppinum parivurru meliyinum
Anpurru nakinu m-avat-perru maliyinum
A rr-itai y-urutal-u m-a-v-vinai-k k-iyalp-e.

The following also come within the range of the lover’s
sayings:—‘“When he is sent away smoothly, when the lady’s
friend is at the point of yielding to him on account of compas-
sion, when she or the lady smiles out of affection, when he is
pleased in having got the lady’s company and when he is beset
with obstacles either on his return-journey or on his taking

the lady-love with him (without the knowledge of her
parents).

Note 1.—The word panpi in line 1 means according to
the commentators ‘the childish state of the lady etc,’
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Sri S. T. G. VARADACHARY, M.A, Principal, Narasiml a

Sanskrit College, Chittigudur, Masulipatam :—
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Prof. C. KunHAN RaJA, Head of the Sanskrit Department,

University of Madras, Triplicane, Madras:—
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Sri U. VENKATAKRISHNA Rao, Lecturer in Sanskrit,
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Mgrs, Devax! MENoN, M.A, L.T., Lecturer in Sanskrit,
Queen Mary’s College, Mylapore —
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PANDIT P. S. ANANTANARAYANA SASTRI, Retired Sanskrit
Pandit, Maharaja's College, ““raakulam:—
g1 Tty zarta, ofeaad ag gmend,
FEAMANTINET qUT, AAEAACT (L |
TEF TUFT NEGAATTITE TIULAT
FeqEAHANAZT A%F Qa9 9% 9 |
gdFzenred fAgemuamT 3399 |
F4 A gredl apdriET mifte )
fyafamafazen fauamidas: |
FzgS st q41 a13359 ||
| AR GANEAEANAGAR |
q31 &fafza=Zrd %1 MR |
adgeaey W SrFAAEYd A99 |
qEiwR g Mara gded AsiFan |y
S RICILCE LG ELC LI CE Ol
arsEAaTAY T 3919 )
AfEEYSiT Wasr gerafsaa; |
qRAATREAISTT [A: €137 gfaal gga i
AIEEEH EAEISCNaH gl |
faEgIAl BRATIRTAITE: |)
Ay 9 add NI |
saAly @Ay 0 siat aag |
g1 fyefaddd areat frmaraaI |
773 fRAMALILTYEIIT: U

PANDITARAJA V. SUBRABMANYA SASTRI, Sanskrit Dept., Anna-
malai University :— )

syt ¥Eq sTEEIEAML RO AU, s
qeRtaFereiy  dggaramrerEdl saEsmIa tRaard [e.
Fifa, o GEaRe FTAUANMIRY, R T MypaReey

1.0 Mysore Orieantal Conference. 2.. qrEEsEEa,
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sEFatelielg 4 wsogamata, (% 4z 3d%: o saIsd
degasie:, AAIgUEmFTaEl WA q9Ia WEq At |,
ast agradarearnRegRmEaRmmAl  dunaeqrat #idA4 a@ai aw-
MgaFIANATITNIAT AN AT LA FEAEAST I3

qiggaedly ¥ fegann o9 frgae: dQien sEdE
gTq: ¥ & QAW AgEh: HOITANeAEIIAIIai SgEan
€A | @AmATAEAFaEISENfa: sgatiwE med: weadin.
FoufoudiAargoEsdl sagdq | qeIReREREqEEanel  AaE-
ggmmenafy  fasly  wifatEly fauseRarasatassat
wEgEi GNP AN TAreFRT g@m ud Sggand |
QageERg - ARy adFSmendagaNet  mEnEsraEts-
qAIEAIUEAT | 7 &QAT R absan Rk FagR, ¥ AragEa oni
fa QN WEARANIITE, gRefmarafieresdad, amafy.
amitgnRadaiTaIR I FET AR WG, AAAL A GA: GAAH |
- gt gt g Avda @ 0

CAZIAEAATEA QAL Ao AS- Aa3ney  Aradanaa-
( RAAAERY ITQ®  FIIIYAIGRAN gaifasR:, A gAwwi
- qidmimRasy  A@alfl 37il,  adFeETIRTg  ARHAS
fafaall, awExdaRgn A3 AgwAaRed Tifisa G
- aFgRE e
o Sri. P. Panchapagesa Sastri, Sanskrit Dept., Annamalai
University :—

@ e arwAdRal AT GOt FEFAENAA
FEMMEAST A9 JTIARAT JA04 qOAREAEE0FAR:
aIRPAET YR | #1Y R FTT QT AT pEFIAEET AT
glamsar gEtar A@ARN, AT ¢F GERIANAT GET syparauatia-
FAIPRA T | Al IREAE arEnIcgardTqagdgaana
CAIANARAGI €T FRAAFS FITaATA] argrepamaami aRIFni
RAGUEIAAT  HIAR CF arF S&FI IHAX g G 9
goegmy  PIIAWRAA, | qI@AUAREFAR AN
Masty, T, UMAY T I AMATIAITT | WHATFATITY
AAREIOATHEARGH] TRIAMT, | a1 F—a § 3day
WAANAIEGEl AR gaslafianaganEr $3a )
TAAOTANTATAANE ANITEITT HMATAAGTRIAESFHFATIE:  TISOT:
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gRiagE gFaEE@uUE Ud IFFIUG S™E - g 1d Aiauzatay-
AFTE SMTAETATIEET SIEFBISN g FAT FIWSIRARAY 9
ami frFz @A AW TEEAM 9 gdial Amie @daga: aa 3
adfigr  Rrerdiger safaalan fAlfwaragn IR aenmd
ane a9 e weadia far wEwEe  EeiEneEan
Fafumgrdrseaaraigian )

eq gFasuariaafzag Hdar gwem eaoiar a9,
qiERRRA WA A0 afsendgznadd 97 aud 2 Al
@reagRmaxazngal 9mS g Hfof Maneaty e | JEntamiyai
QAT ArieA; SRANAT GIEENAE A, SESETFAATAr:
andaer gaer aqfad AR gFergedl  IZATE SRPTEESIYA-
gAqd)  Ferm@l uioered  gTelsy mEEdE sagEs ) anems
AN afgagami @gEdd 3ga e o @il et
auamg: A agRarda:  gieufaianiang A a9 AR
ol g #3Ai agaari T diaEae waaafa (|

miARINAIAT NITIFAIZRAEARH [EN T | FERFSAIR
faeq THFAT Q9N AT T AT GQRWYFI AW 9979]-
g | FAFIE aEnEFAvAl qud {eAaiiEa garasd
AWM REEEEORATSATIFATAMAE: | AAHIROAT
faearri g3 fafasaerisid fred go9 9 49 &€ A9 faan
fygam va | InEIIEATEEAET AZEARNaned  a9soe
fagFaraaaAa TER-aagATEaEnzd 93 |

% ¥ g1 TANTETEOT, I HASTNIFEFATNI: GASA
FafNq #SAT AR] 9FATHA 9 WI94 ) 99 9 gRdasiums
AT qg3: gbeagwoen dfafear | awan ORNE: HafAEiE
FOThEAry ANSIAT PgE AYFq ) A% q qRWET ga
frameirer frer  Glmaasi,  amaEaEAGvEiaeadar,
FNTRIAGAZART, qEegagswy  GaEI=SaEd 9 anwaEd
SFRAREFHAET JIANNEIY |}

i AT AgmE  qrvedy, iAol srded
MY ATAENRY A, FAA0 AHAY,  AeReAATN
it srane e qyI4l: S48 3378 FIRAARK  SHEIAAT
sziyalyes SEAFIAEUREIg 9908 §Arg A gArqYY ArFR-
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At~

WA | AQFE ARG Fepafanaaga ‘q\mam:
T 1 T fe—7q1 #2Pradaad wealdami andd end 7 5a5ad |
ARFRGIY W A0 10 @ | g GepqamprATaasdan-
il \qm\ﬁm:ﬁ A T fatrey agiyg ona oFRag |
JAMBY ZN-ING T FAFASIIE R odar :n'%an | -
Aimial fadniniia Amfat = fer Pddg ) ez Saar aacd-

~

’dqulﬂmpﬁmrqa{\«qdwgq[{}'Hma[ (Bhard of Studies in Sans-

krit) SAITPIRAIARA:  WERTI  qiEaAT sxcqammr%‘rtat(aw-
AFI=Y Famar g gaEi A, ma*mmnnmna qIPeEay ,
wrgrﬂnwm(mqqramuara k| $[§HI’TTI?{I ﬁf([qmqwmq’ gex-
aAA; EpTa, mammmﬂalaq AMARFaTFIUTRA A - ERUIE]
i{ﬁ?\w@fr QERT- AAF TONA Fq AFAIT9709 T 41 SIFEMTAIATY: |
FAUAMALNANCEFNZ TATIRG  qEeaa9zd afisaqa: |
MHATFANSTAIZA [RSTIFMG, A9 GRIFAN  SA01T 98-
Wi HTIAN - FEMF T NAF-S1FAaggNGl  wAwai Neaqai
AR (ARATEEWPITANTA T GITN919: | AFSFEAAr ai
TA QIAISANFAR AECIARNT Sp|ar a3 aqarev;qurmgz |
% [fagaai aa=smmaa (SeEasaria fFngaraasy sl
W|EsPIE a9 g aEAvFAam . afmaudia ghzar e
feafymesasATE a9 (Syndicate)RFIfell  fdm aw am
famens  F@fatuizeaiarm  fiwaafisa BATZIITATENO
STISTAN (Extension Lectures) WAFAT, | &Fd ?lk""(ﬂmé
qEmEe, ATl T 453 AEAE aafaendy qemfy
FEAAM SWRATY, | WEIAM ATAMA @enana a3oan
Aagsia  AGAIAREHET @EIHa qqar qEIAAl LG,
Eﬁqmaj acgﬂi FAFI T | IgI@ETAL qRAY Ay
dgTFARTAAGA aguziiadar qgaet i aRAey amesdd
ffqsa: | gARem @9 (Board  of  Studies)
Aagdiararygl  @hTgEeRfanfinged  seggataiGgd faa
FAAEL A AA0ANTTA TZIFA | ta S ARGRIIENANARE Gl
S [a9gea; INTAFENTTIRG TR aftegafa @ | 983 grat FiS
ATARWAN A (Board of Studies and qummers) g
qeRAEd, AlEiTaT fraEw add addmd IgaANTHIAST, |
WG qAY T HARERI AR AR 0
FAIASYR, T THTAT TAAARTE | afendyg qe00 O GG LG
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U AYTEERATT T @ GAIN AAI@EIA FEH AQWE T

P

agr a1 (u=taAls<adl SIS |

gAY AR AP FmsgTd HiaaEagdienlausTia-
GEFAATANAANOT RS ITEHNA miETdmi - amad
aAER W | 9 aEsEEasIAdiFa a1 AEdeEaEEo
sgrela wedn  Ramssri afager M@t anasEeg
gz a@daiy P fafial gadsatisal aFaiEEieasaa: |

Ui GEAAAIET  AAMERT IEmiREwaEcg aieaay
IT@AFLAE"  AEINN [AF2s9d  FIESTARALTAMAIEIA-
FAUAGIAT ATAFA] AARATAG,  T93 FEFAAMAA  SHEG
AN AT RAAALATTEIAAZET  (Presidency
College) SEFTAAAFIINABET  AUHALEAT REATIAL
ggan | AEREAE a qeAlAsAEAd q HISWE  TARAALS-
aqparT A5 Ty T aferfif fawr; 90 g A RareeaAr aroft-
gRzwNa  agmaFEAl EREAEeE YraaE  Afaedifa
ggwfy | sagMEeTd B gIiEIaRAIFEIAl AZIBATATIRG: |
3qi @y 4zgEad a% [FHAFAey a@IFSIeg ARy
ArereTAEARameTRTEdl a1 aga AMRIAE freagd 99dai=d |
N AESAAERATSASIAATIFIEAT qE FAAGT FAT afesat-
arsg AT |

o fagaaua faena  afoaia aggat@sa 4 Slicceciv bRl
gaami  FAAHCEEA JARTRFATT  AIAFTMAATEAAAVI-
fata Sacasamers AagafsPAEigaeTEA fendy fAusa | 9l
fazms wEeed qafAd. S99 AEEAIAMHT-AIMATIAT AGAIA
greafsanadgead (LE.S)) TAAR FuEaaiE |

QTN dRFrAEAeIRREENAl  (Senate) fHE@AAT T
(Academic Council) €AMHITHA HATME 197 AgTER Wand
LRI mvmmnauaammm()nemal Reasearch Institute)
HEFAEAAUA €A GFTA PyafAfagm FsorAi@s [ARAnaEr
gfesrd AgeaEs=ul goREl SEEAETE: | Ay I ARy
agdra e AAMISPREASSITAIAl  FeUn AFWAL AREE T
rr agauAl pusaFAgEdaETEIAROiEAd:  AagAARA-
dlgrdi araT@El IwRTAA FufganenHUE ArgamaniIzy gIge-

14
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safhﬁf‘a F A A ARAA | 99 7wt -
OANA, HAFA FF TASAT (3 FAFANAr: (Ph.D.) &
@5 SfmaTea: | od @ Gam Gaig afaamng aftsea A
AR GRS wiEATAtiEa agwa ity slwe
Augafan (VA A gagads | argema ‘Pailology)
m{‘eﬁqqnmaamé T (Indian Epistemology) sivzafafaegar
a1 fAEAT gfd gagea ARAIS=BIiRugEmTan | © 7 -
AIMEAGERUI ATAATAGAT  qqZW ey rNRANasan
T GAGIRY FFA 7T I Pm wemarg 9999y wAqadi
dqi A avSPIgRIFIE: NG Al

AN F AWEEEATIAACITNEEF ( Journal of Oriental
Research) & 41 a5%t wganda: wsmqy 2% fagaadfEanasn
TRl fem fageaa aem afmEE, @ | wgaAny deRaddr
SRR (Sanskrit Acadeny) @1 fUsd gei gawwER-
slfitdemasifeqgaradal anFdal swa@m aReo azaMr-
I ae: aiega SRaaRn aRA I gaEahE o

AlqngatavRg-AA NSAa Al AAarzgensy | gifRaEion-
AMwEA, #lqgea | aur FAZHAA QeNwwi way &lwaEm wEaa
AfmRmmagel & aA TR gafetadn aga
FUI, GATZA AZATR 1981°7 3840 Qitafmaig sig-1san: Qana
XEEEE) (Curator) 31439 1)

g8 A= PR 9 Aal Aaarmgar aRa
TR FEeaaERaE, ARy FaAmeaenid e
WISAVIFATA AT ROMAS Sy mzatiacaag)
fenzafaragaa: aifasaamdau: Yz stadfas Siaamie-
AR WEARAST SFaEamaenegom  qeg: |
AETUSHAA QAW JaflE waiituargiane g9i2ana
qaﬁ?ﬂsﬁsa RafaEasarsataq el Prafaealq 4eaa s
FA9FAIM (Honorary)  aH<geqas YamaEeAnsy |l

T AL S Arqumer a3 22 aRasial aggd A
ifm&@{[mwﬁamf SAA A=eANG Aakais sqagagt R
sigm g frmag s |
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Srr K. L. Vyasaraya Sastry, Sanskrit Dept., Presidency
sllege, Madras:i—

@ARTII wEHSEARART |

ITIATETTEAT [REETAIFT T ) ?

aRay FF519% (A9 FRagw: |
sfiarg, TOIEANRIET FRAEaT T | 3

FHTIETR A sal aMgUAEAaTaIsaE. |
A & &gfs areRF AarggdisaTsiae a3 ) 3

* o3l IOTURIET a€d FE FHq TRFHETSA |
fagia; % F1 FAT94 S0 9 a-geda ges@aE )

<

g154 arAI[ATEITAR
mFAl 3A AWHEITHAA |
fagia: & #1 (A31m 3%
33 wmAdifa 9ssieae 1 ™

grAEnEgdn; gfmaEann: AT FeaasE
wigrgenmarel wfbg TmIeEagRsHug |

sreAanE Senfanazdl gRarEerAn
a1 & wagl famafasma aifsararsa: i g -

AREAIMAIIAIEAT: QUSH TAIEIT AEAATA: |
7; giFawEsnlunn ® sausq guEEadn | ®

adfy B FAETE: ATRANESATEIAE: |
frgsaEl anAay HiagFHTEaaAiand i <

EE PR A PR E TG SMEARERE I CCER G CHE
FERAAEEARRRAARAE AHigFIFAISHT Il %

SPEIEANY WESIISAl
% 9 FE34 978 afag |
HIeT T3S FAYEATS
IPEATEIAYTAT 9T 1 2o

* For a long time there used to be a peacock moving about
at the enfrance LO the Guanapati Agrahara.
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q41q 4 Agamfigaywg-
faman Rafkar faafdmg |
MaimarsgaaaraEay sIF-

REANT diizdissazalaza; || 22
i freafiaga gufusrga

AARTIRIATAY AL HATZA |
SERUEIL BRI CERIELE T

fueafaad IamgaRard (| R
Q@MIRAS T 813 &7 Faratada 9 TTaaq
carfeaa; manamal g 9 99 = 9 ag0ed || 23
(FaraasfaEayg |wanfTe;

Rgrid: THAUGH 91379 e |
aftafaed frsgafas argu-afidm

a1l WAl ABEIGS SISAAAF || by
agAgmrag@aiRiceg sSiEy |
HEHETTMEAGEARTAGATERAA, |} 4
e AEAIgEFerEafiafan |
ggraeandiad 918 WwieE a9 | 3
aray qderagashy agal saraardaiagy (wiEd |
XT3 XA TF EEARAMG LSS | 1
Fraang vaq Wamalg aw: g4d)-

WANT gFARFFAFU fragand e
39q @9HAIBASA Faarq (FafiIg: Fq

a@a 3391 38 wgdi argeafcagag || ¢
fagRamimgal ffaan Wan Aezavesantas@isd |
yftsaor qfisecg wegam@Y Matmarsafaar cfiadnia 11 2%

~
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efangaga: aRaEmd
FgraM TRFM Fai a0 |
geqiRa % 9 gz €53 ST30
33w Freafa gAra fafg swdm )

Fafeg aagwdr frgrr AANIIZY 19294 93 |
ATFANIT WEFSAANT LA 999 |

FIERETIIS: 9991 GEIMIH; |
HIN @G AGIAIARE: 11

I HEA (CIA RIS ATALEC G SRl
stgegeaiiazisia fsearear J9: (1

IAAFEIET FaRTaor: gg99d arfda:

@i Famasasungg [ @l @ |
F1% FfEgal fAzEtEUsgad a8

AT IS ASHHBFAZFNAMIILH ||

aght 43+ fianaeard frau
ENESES EIR SR TIE R LICE CEE

A FoEanarl afeaizawiaiEaata-
241 SIFIzEaIaee (afaAr WEar |

#taigr Qgar AR aSg-Awaedi aar

IFAISFAFAFAARTIZIEG ;. &F agq: |
arar GEFANREE AegaeA R g

JEIT &4 T gATAMATSE E ag )
quzFIRgiSaeaaga

ff ko o & 3@ afEET: |
HRTYIIRT AFEARAIE!

qfefd ¥IATmers gusIq gEEq )

109

Ro

Q2

Y

k&

LY. ARSI EER: = A AW A A |

V. WIHEMRAR =1 Al q wigan, qEEd) — sgeFeaf
Catadul, QEUAEEAL AWAEIA IR 93N, Waigw: = G-
CAgs @AV | B =38R A A QIm@ETIaH: WAd" |

e, TWRA==TFLI  tc.  waatfue wsfag |

Reo

27

.,

<&,

wedeanatd - a: IRACNT AL RABIHAT: BYHT: < giaa qafq wa:
HEAFAIG: == WAURAA 9@ T | FA1FA: = 135>98: GLATA
gara: fugrea 444 ) 9gq: TAvTad: qamdla @4 )

@ =% ) {87 9T ] WWETE I g x@Risalga

sfu gesaq
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&g i swarEdd adv aen SREng: |
@) gay faseargmas wFars aabmma e
Wih Aaed Azo) -39 9FET et gITaard |
wiaedng (9@ arat fafsdarafasiaeg ) R
fouear Mt SepaTeId Qo 3 awergant &gy
(r A AANTATAT (9230353377799, R4
Zon FE weqEAm fgonmd

EgNTET GEEAATEEA |

W9 89 SFRANEFDT

AIFATAZRNT FNFR | 3o
Srr V. M. SuskadMmaNya Sastei, Madras  Sanskrit
College -

framraaERia 39; wigdr ags:
frviiesim Fatafify exra: T O

9, Wt goRaREt et s
Aatma ga-Pred T arada

gw aERiaEa Tias: sgAmr
39 fIAIIRTIR JEERT A T |
EPRER L co il IS E R
Teeim e CRECURCEELIRERE I

gfes fdlssTs aftaal warRaraodt
3 fegmed i agEd 3 )
st miwaeEd afaay 3 9EAE W
Samanizad & A waer | 978 )
sygiyAwm azdtaaE
weaFai azgal anasuIsny |
AN BEEFIUSEAY
¥ a9 uIA [ATAn aRETEE |

9. AAGEA == AT 3T 9

q2Ack == fageart; LAt @ | gt fare: ==adai: 4da
G Aran: == AIYOTHY: QY ATH

Ena; = AEOHE: EeN

<.
%

3o,
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* gt ot gavafen Qe
QRIQH T FSHIAEATIATN T3 |
JEAART K8 AT Foar-
£3590) WA ATV ASILATR 1!

st AR @EATURAE a3
HARLANTIAFIE qreny acanfy 4
AN IR | Ak grFes-
HIENEFIRAAL Ba Q9RAEHT 0 20430 1)
THE Privcirar ANp STAFRF oF THe AMATTAwAaH'Ss SaNs.
KRIT COLLEGE, VIZIANAGARAM *e—
FRuaal faEradial agmimarismSaEr abzagaeda
3. FYATTANRRLLNA FAHARS FA7 AfonmAass, W g

gdarafy  wRg@esfaMgal  gfsygRgwRASY WET %ead 3dvy.
aFay ¥ {

AFBAZHAGTATA TR AT} szxaal ofansayie
- - ~, ~_ "~ v e,
UELAKAATAT  GRRFAFA e, F yHemangaten | sparfy
IFYERAMEIATHES RERTAEATY F9d <Y Prardr A%y waqiag )

SPTPIRRITT: SERATATARTH T TIRR e T: #aak
&I MEAAGF I NIJULY. ANAE FET AGXAMATE . EFA)-
BIFA FATAW UsHwagsarnn faar iy dmanaagin
Asq U3 AR IREAATH TN Wisaainan gidta .
araEfy  AAkAs]  arFega gafigen alzangieirsiyng
SRIEIRMACEAn  BPAARAET | 4 393 andlatarnys,
wf g AarEdaEfeauaErt oRm® miEdl saaiose
adqeErasal g MR AWTEr SFUSAE IranednE: O

fgader By camramEiImeIEa 2. o sdharrasiah
Fi ARAEATTRRRGTIRAN AT SFAUURAAIIFIZA
g WNIIUIIA ALWEITE, . O WEAmINRiEaza.
sy avRadaq i

f6 9 a9 BN AFAWGSDTR GH] BNy
aEEal; @RS ARNEMIET A a s T
Gegamimial [RERUIN Y4B T Ashk Ko g
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A T apzaRenr @y mEnAmEggmagat Azgafenal
RR greafganadan  geareq NEATT  93Aq13AY  (AZATIAIA

SIAA, g, MEHA WA A A segeazaTs
aR& a=:

AW T WA @A gnan e @ &g
FESARARFAT FIAMEIT eqeqqr @FASEIT T 97 aFTn-
T SRR assfzstdeiiaiar aafiaT fzea
a8 qAmA | :

W] T PARIRFAANAS FEFTIMAFFAGTIY LAY
A ~ - N . - )
AT [AWH] AR89 e arorarnesrass e #6941 (Y
AT )

A ¥ AR TOTAFSOAATEARTL:  GeHATIAA AFANAFI NN
WAFAGEA T §EWEAIEINIFFA HFAFE aFa [GEdan
Al @HANSA w37 07 ST |

# 7 spgdeastrFermaER B gsy faaFagana-
WA e, wradisiEt AeFarel adasvenaed wEe
AROMASAT BTG QQWFOEE,  q9FsH @R
FNAAER QAAATIAT FIS NEMFRIZLA: AT Weqy efpamAgh
aa%33gd F 9%z adatsaiame A e AT e qaqAAAN
afagwaq ||

AT AR 1 abeass  Sigmaainarn Aaed.
w0 ams amirergiagdr Steadyar atEdAfar aEAR
afyena fF23:ar 37 Fardr CECHIR (el

Dr. A. N. NARASIMHIA, M.A, 1L.T., PH.», (L.ondon),
Principal, Maharaja’s Sanskrit College, Mysore i—

O & RENSTmamE: 3 w3 ¢ ag atm wer ga iy )
IFOT AT g ABrANad, 7 sga PreEanieEn
FeqeanaTem gfa grdamAnag afsagerdta, YsAEEufiRar:
AgFAETIA: | T qARfRzFAE:, T q niwans:, 3 Sraadaias.
T, A9 T SRANACTIRRG T [0 AR eafad raEq |
sl 3 FEgEIIIAR IRt QoA A aa
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& AsTHGIOCAEE:, A AMEAEATIIEATFOIA  AT-
Froal @dar Fenmadls @, HIas Fa gﬁa{é%rsafr‘agxm.
gaearTH, | AREAAMITEAAS T, FARET] im'é“{am:{i HAMT AZA
S FEArIrIAAAA , MATRTIRTTY, AN TIANIZ {IZTINER -
z9q gia gewgd | oA g qozaaAl AaIIETE R ATSEIAATICIRIN
iRy ayEdl i ARAAAREAEEaE oF A
mn;%rgénani arr“a:msi:mimnrfrniﬁrqf<§tixsr‘anaaaé:§r:, @
M. A, fagan @gg - qaazﬁezaqgmamsrgqgwgaa, "s’-ﬁa}{
WE%E Presidency College éfiaﬁrmﬁniqrmr:“ ?‘HTSﬁajﬁaiﬂm-
g dsftaras: Fa @ 9 TEEFEA T FAAFILL FA ;m'(:i T
SATARI A IEAABIEQATA G2 T AFDALL @ 7 isfy
Y WTHAEARAD, HA FA TR FTMT ATIAAT
QA TSI aEREANATEAT, |7 garifasad ||

aad adur waild agaT, Marfieanse] 8 TFRAAQ T 9% )

Sei NARAYANA SAsTRI KHISTE, Principal, Sanskrit College
and Sarasvati Bhavan, Benaresi—

anfa 4 $343 qrEamaast 3 |
F1om giiaua aet f4d T8y q9: U

g1 ! gearg fAwer LEgal WA
FFIETAFAT: GUERARTATERATL |
95 fagfy arzar{g TR AIST 13-
4 A9 adr 97 garrn aeAray wigfae ) R

geyEfradqinaal dreanaai-
Wit A arga A wanzal agda
@i F: aearadTagsgRguTIal
 pgefEalrmgIEaeRaETET: 4 | 2

A FIRAAATY I T
Waid FUGEAT T AONFENT LT |
ayseqie @aar RuaRAFERQAAaE [
freara @ifwedlazg @aaar [ond A |y 3
15



114 KUPPUSWAMI SASTRI MEMORIAL VOLUME

TS TR ERIFRARY-

ST 4 FASNSET GRT qTH—GATNT ¥ |
FaTAggS IR REwEas-

ElEr 9 fege: @ gamddsa g w3 | ¥

ARTARATATES IR A eaR tatTagd: |
AR GFEA @31 g AANIAT 9 T @R qNRA 1 &
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Setu Samsthana Mahavidvan Bhasha

. Raghava Ayyangar:—
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Dr. P.S. Subrahmanya Sastri, Principal, Rajal’s College
of Saaskrit and Tamil Studies, Tiruvadi (Retd. ), and Head of
the Sanskrit Dept.,, Annamali University, Anunamalainagar
(Retd.) i~
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Sri R. Visvanathn lyer, Tamil Professor, Presidency
College, Madras:—
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-terly of Oriental Research..... cesevnen eees

SELECT OPINIONS

Hermann Jacobi, Professor of Sanskrit, University of Bonn, 14th

_December, 1926.—1 have perused your new Journal of Oriental Research
.with great interest. I heartily wish you success in your meritorious

.undertaking.

L. D. Barnett, School of Oriental Studies, London, 19th Decem-
ber, 1926.—It seems to me to be a good beginning to the enterprise which
I hope will be very successful. Some of the matter is very good indeed.

J. Jolly, Wurzburg, Germany, 20th December, 1926.—This evi-

—dently is a periodical of great promise, with every chance of success.

Q. Strauss, Professor of Sanskrit, Kiel University, 1st January,
1927.—Being very well pleased with the first numbler of your Journal of

.Oriental Research I ask you to enrol me as a subscriber.

Sir Richard Temple, Editor, Indian Antiquary, London, 6th

January, 1927,—Your excellent Issue.

F. 0. Schrader, Kiel, 0th January, 1927.—I have read with
bing interest through the first number and find its contents guite satis.
-:fi:z{);r;t.‘? ........ A Journal of this kind has been undoubtedly a need

in Madras since long.
Dr. Wilhelm Prints, Librarian, D. M. G. Halle, 14th January,

1927—...... This fascicle contains many very interesting and scholarly
articles: a very pretty start!
« Bombay Chronicle,” 12th December, 1926.—........

The Quality of scholarship displayed is of a high order,

« Indian Review.” November, 1927.—We welcome this new Quar-
.The influence of Professor
S. Kuppuswami Sastri, the Professor of Sanskrit and (_Zomp?rative Phi.lo-
logy in Presidency College, has been ceaselessly exercised in furthering
the cause of such learning........

«New Iundia,” 20th December, 1926.—......... eve..The design
and the get-up of the Journal is very good, and we recommend the Journal

to all lovers of research and scholarship.

«Hindu,” 9th Feburary, 1927.—............The Journal will not
merely maintain the high level reached in its first number but frequently

transcend itself.

« Madras Mail” 2ist January, 1927.—................The

contributions are from persons who have specialised in particular branches

and show striking evidence of original work....

pr. Sylvain Levi, Paril.—-.......lt deals with so many sides of
Indian Science, and in such an interesting way. What I like most in it, is
its genuine and regular Indian flavour, its proper ‘Rasa’. Many of your
.contributore, if not all of them, know how to combine Pandit-learning and

Western standards.

pr. H. Luders, Berlin University.—.......... I was greatly
impressed with the high standard of scholarship, the orginality of thought
,ang the soundness of critical methods displayed in your contributions.. ...
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