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The Age of the Mahabharata War

BY
- Tue Rev. H. Heras, S.J.

In 1941 the late Dr. Laxman Sarup submitted a paper entitled
“Is the Indus Valley Civilizalion Aryan or non-Aryan” to the
Hyderabad meeting of the All-India Oriental Conference, in the
course of which paper and in order to show that the Indus Valley
civilization was post-Vedic, he stated that the period of the Rgveda
is much earlier than that of the battle of Kuruksetra and the begin-
ning of the Kali Yugal So far as 1 know Dr. Lakshman
Sarup’s paper has not been published, but a summary of it appeared
in the programme of the meeting. The present writer, after study-
ing all the arguments of Dr. Sarup in favour of a post-Vedic date
for the Indus Valley Civilization, contributed an article entitled
“ Were the Mohenjo-Darians Aryans or Dravidians?” to the
Journal of Imdian History? In this article, after scrutinizing
the value of one of Dr. Sarup’s arguments, I wrote as follows :
“ Most likely the story of Yudhisthira and his enthronement dates
from a period prior to the Rgveda and to the Aryan invasion.
Hence, the composition of the Rgveda very likely took place when
the Kdli Yuga had already started. Consequently the date of the
Mahabhirate, which was composed fully within the Kali Yuga,
cannot tally with the dates proposed for the Indus Valley Culture
and admitted by Dr. Sarup.”

This statement naturally occasioned great surprise among
many. How could the period of the Mahébhdrata war be trans-
ferred to a pre-Vedic age when it is evident that the Great Epic
was composed in a post-Vedic period ? One of those who were
amazed at my temerity was Dr. Pusalkar, who, in the course of
an article contributed to the Bharatha-Kaumudi, made the follow-
ing judgment on myself and the question: “The suggestion of
Rev. Fr. Heras regarding the dates of Yudhisthira and the Rgveda

1. The Eleventh All-India Oriental Conference, Summaries of Papers,
pp. 122-123.

2, J. 1. H, XXI, pp.

3. Ibid., p. 32.
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is perhaps due to his comparative not profound acquaintance with
Indian traditions.”*

It is, therefore, high time that these very important facts in
the carly history of our country should be properly studied and
fixed in their true chronological setting. Therefore we shall first
study the relative chronology of the Mehabhirata and the Rgveda ;
and then the same relative chronology hetween the great epic and
the Molianjo-Daro civilization,

I

The Mahdabharate and the Rgveda

We may first of all recall that the pure Aryan blood of the
principal heroes of the poem has for long been doubted.® Some of
the customs described in the Mahdbhdrata are so un-Aryan that
we cannot hesitate to attribute a Dravidian origin to them. Let
the main one be the polyandric system of the family of the Panda-
vas fully acknowledged by all. Prof. Weller is also of opinion that
the Bhriguids were originally Dravidian® In the same way the
story of the Flood has been described as of non-Aryan origin?,
and as “a myth of some pre-Aryan inhabitants of India”® The
story of Nariyana also seems to come from Dravidian sources®
The extraordinary influence that the Nigas exercise throughout
the events narrated in the poem also smacks of a very early age.
Dhrtarastra himself is said to be a Naga.l?

Yet this might not prove anything to our purpose, for even

after the age of the Rgveda many Dravidian families actually

4, Pusalker, “ Mohenjo-Daro and Rgveda” in Bhdrata-Kaumudi, p. 561.
I refrain from passing any remarks upon this mode of controverting the
views of an author by alleging his lack of sufficient knowledge.

5. Hopkins, “The Princes and Peoples of the Epic Poems” in Cam-
bridge History of India, I, p. 254.

6. Weller, “Who Were the Bhriguids?”, A. B. O. R. I, XVIII, pp. 296~
202.

7. Winternitz, “Die Flutsagen des Altertums und der Naturvolker,”
Mitteilungen der anthropologischen Gesellschaft (Wien), XXXI (1901),
pp. 321-322; 327-329; Sukthankar, “ Epic Studies”, XVIII (1936), p. 30.

8. Peake, The Flood, New Light on an Old Story, p. 25. Cf. Periya-
nayagam, “ Manu’s Flood”, The New Review, XI (1940), pp. 473-484.

9. Cf. Keny, “The Origin of Nardyana”, A. B. 0. R. I, XXIIT (1942),
pp. 250-256.

10. Mahabharata, Adi Parva, 1562.
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existed in Northern India and their mutual intercourse and rela-
tions with the recently arrived Aryas might well have been the
arguinent of the poem. Yet an independent study of epic poetry in
general may help us to find a solution to this problem.

An epic poem by its very nature, cannot be written a few
years after the events narrated in the poem have taken place.
The protagonists of the epic are not men of common mould, as the
men who live around the poet are; they must have grown to the
stature of heroes or demigods, and before they pass from the sphere
of reality to that of heroic idealism hundreds of years must pass.
During the intervening period the figures of the ancient warriors
dwell in the memory of several generations and their deeds are
narrated by the fireside in the long winter’s vespers. Then popular
bards, in India the migadhas undertake the singing of their glorious
exploits in numberless narasairst githis which soon are memorized
and pass from mouth to mouth, always receiving new accretions,
always reflecting new lights, always casting new shadows, enlarg-
ing, increasing, transforming into new colossal creations of super-
human heroism those who in the beginning were but ordinary
human figures. Such was the process of the genesis and evolution
of the Iliad and the Nibelungen, of the Chanson de Roland or the
Mio Cid; and the process of the formation of the Mahdbhirata
could not in any way have been different.

It is only after such a prolonged process that an historical
argument becomes heroic and epical. And at this point of time
the fortunate poet, be he named Valmiki, Homer, or any other,
rises in the midst of the nation piecing together all those loose
fragments, tying together all those broken threads, without regard
to their respective chronology, for it is not his purpose to write
history, but to depict the soul of the nation in all those events
which have been sung for centuries and aggrandized and embelli-
shed by the nation, while being recorded in its popular folk-lore
in the course of a hundred generations. For the soul of the nation
knows no age. It is everlasting.

Now there is no doubt that our great epic was finally com-
posed after the Rgveda and in general after the period of the
Samhitds. The constant tradition of India and the language itself
of the poem testify to its later date. The question of the age of
the Rgveda does not seem now to be so vague, thanks to the un-
expected help received from the treaty between Matiwaza, King
of the Mitanni, and Subbiluliuma, King of the Hittites. The names
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of the guds Milra, Varuya, Indra and the Nisatyas, invoked by
the former kings, give us a point of contact and ol relerence to
fix the date of the Rgveda, and consequently of the Aryan invasion
of India.!! Dr. Berriedale Keith has thoroughly studied this ques-
tion in all possible aspects, in particular considering the names of
the Mitanni gods, and has come {o the conclusion that “if we
place our oldest hymns in the Rgvede at 1300 B.C. we are allow-
ing a generous period for the development scen within that
Swirhita.”?  Keith, thercfore, is of opinion that the period of the
composition of the Rgveda may extend from 1300 to 1690 B.C,
although he frankly admits that a later date may perhaps soon be
suggested “in face of the evidence of the Aveste whose date is
placed very late by authoritics of weight.”*

Dr. Pusalker declaved in this connection: ™ The Mittani in-
seriptions and the recent discovery of Tokharian to the NE. of the
Punjab and of Nasili in Hittite Cappadocia show that the age of
the Vedas is considerably prior {o 2500 B.C."'4 This author does
not say how he has arrived at this fisure. Perhaps he follows the
calculation of Dr. Sarup when he writes : “ Discovery of Bogazkol
tablets by Professor H. Wincler shows that 4 Vedic deities were
worshipped in Asia Minor in 1500 B.C. These deities could not
have migrated through Persia, otherwise the fornn of their names
would have been modified. They must have migrated direel from
India_ If 4 Vedic deities were ;vorsllippc(l in Asia Minor in 1500
B.C, we can safely assume that Rgvedic worship of these deitics
in India is older, say by 4 or 5 hundred years 1o account fov their
migration and gradual establishment in Asia Minor.”’®  Even in
;htxs case Dr. Pusalker has added 500 years to Dr. Sarup’s calcu-
ation.

But let us examine the calculations of Dr. Sarup. He admits
that the date of the treaty was 1500 B.C. Quite pointedly he
remarks that the names of those deities could not have migrated
through Iran, for their form would then have been different. They
came thither directly from India. But by what way ? By sea?
The shortest and easiest way seems to be Iran, for besides other

11. Cf. Konow, The Aryan Gods o

12. Keith, “The Age of the
Volume, p. 155.

13. Ibid., p. 156.
14. Pusalker, “Mohenjo-Daro an
15. Sarup, op. cit, p. 122.

f the Mitani People, pp. 3—1.
Rgveda™, in Woolner Commemoration

d Rgveda™, op. cit, p. 553.

THE AGE OF THE MAHABIIARATA WAR 5

reasons, that route was already Lknown to them. Sarup cannot
explain the itinerary of this migration through Iran because the
names have not been influenced by Avestic forms.

This difficulty in explaining the non-Avestic influence in these
names, if we suppose that they came fromn India through Iran, may
be solved Ly the adoption of the view proposed by Dr. Keith which
is now not unusual among scholars. “ The ‘ Indians’ of Asia Minor
[who wrote those names] represent bodies of the larger movement
which reached India, who moved west when their comrades moved
to the Punjab.”16 If that is so, the date of their Indian invasion,
and consequently of the composition of the Rgveda, would more
or less coincide with the date of the Mitanni-Hittite treaty. This
is also suggested by Dr. Suniti Kumar Chatterji, when he writes :
“Some tribes of Asia Minor peoples who hecame prominent in the
13th and 12th centuries B.C. came to India along with the main
bodies of the Aryans.”!7

All this leads us to conclude that from the time of the final
coemposition of the Rgvedd, roughly speaking ahout 1000 B.C., to
about 200 A.D. when the epic was already in existence,!® there is
no room for the long period required for the formation of the epic,
viz, that long gestation that the historic facts required Liefore they
could be converted into real cpic facts., Moreover, there is no room
for the two great families of the epic o be established in India so
solidly as they appear in the poem in the short span of less than
500 years thalt runs after {he composition of the 10th tnandala
down to the rise of the Nandas. There is, therefore, no other
possibility than to place those dynasties and those events in a
pre-Vedic period, before the Aryas entered India, in the same
way as Dr. Suniti Kumar Chatterji does in connection with the
Puranic traditions: ' We take into note not the mere possibility
but the extreme probability or likelihood of the Puranic tradition
being with reference to pre-Aryan times—to non-Aryan Dravidian
(and Austric) kings and dynasties. This tradition in legends and
stories was later on Aryanized ; that is, was rendered into the Aryan
language, Prakrit and Sanskrit, after the peoples among whom
these traditions grew had themselves become Aryanized.”'® This
is what this author admits in general terms, with no exception as

16. Keith, op. cit, p. 144.

17. Chatterji, Indo-Aryan and Hindi, p. 51.

18. Cf. Hopkins, The Great Epic of India, p. 387.
19. Chatterji, op. cit, p. 52.
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the epic: “ It is now becoming more aud'mo?o clear that
reg .Aryan conlributed by far the greater portion in the fabric
the n?;an civilization, and a great deal of Indian religious and
°f,13§r;1 traditions, of ancient legend and ‘hisiory is just non-Aryan
franslated in terms of the Aryan speech.”?

Dr. Pusalker raises an cbjection te our conlention, that the
main argument of the epic is pre-Aryan: “It may be stated here
that some of the personages that figured in the Bhirata war are
found in later Vedic texts, and that chronologically the Bharata
war comes after the Rgvede.”2! We may, first of all, remind Dr.
Pusalker that the chronology of the Mahdbharata has no historical
value at all; for if it had, the epic would be history and not a
poem. The opic poct does not conzider the different historieal
planes when he picces together the frogmentary legends he-
queathed by the bards. e has no hisiorical perspective of {aets
and persons. All are on the same ideal plane, all helong to the
same epoch, and thus the latter hecomes grander, wmore hevoic,
Take the case of Brhadratha and his son” Jardsandha, of Maga-
dha. Their deeds must have been sung by the magadhas and
must have belonged to the foll-lore of the country at the time of
the composition of the epic. They were thus ineluded in side
episodes of the poem. The latter was a match for the fabulous
strength of Bhimn, thouch Bhima evidently belonsed to a much
varlicr period.”

In the same way those Vedic personages mentioned by Dr.
Pusalker might have been included in {1
I reality to a totally different pe
out that there may be re
Makhdblirata, as the poem
linguistic influence.

we pocemy, though belonging
riod® I may also be pointed
al Aryan legends and traditions in the
Was composed in a period of clear Aryan
“In that process,” says Dr. Chatterji, “ there
was the inevitable commingling of the legends and iraditions of
two races united by one language, a commingling which has now
become well-high inextricablo,” Moreover the syncretic nature
of the epic is well known 1o all: numereus additions and inter-

20. 1bid,, p. 31
21 Pusalker, o cit, p. 56l
22, Mahabhirata, Subha Parva, 768-982.

sam23: I may, nev?rtheless, point out that the fact that the names are the
e is not g sufﬁcxent argument for the identification of the persons.

b . » OP. ¢it,, p. 52 The author explaing this {act with a shmilar
lending of myths ; piaing this fac

and legong , Medite n - n, as it
appears in the Iliad, 5 Mediterranean and Indo-European,
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pollations of a later period are fully acknowledged. The chapters
of didactic character may generally be counted among them: one
of them being the Bhagavad Gitd which, according to some, is an
old Upanisad.

Shortly after I had published the article referred to above,
wherein T suggested a pre-Vedie peried for the enthronement of
Yudhisthira and the Bharata war, I received a letter from Dr, V,
S. Sukthankar on this question. The letter is dated November 22nd,
1942, less than three months biefore his untimely and lamented
death ; in fact, it is the last lelter I received from the great scholar,
angd I treasure it very lovingly for the views he sets forth in it
I publish the letter in photograph herewith so that it might be
read in iis original scyipt, (Fig. 1)

In the second paragraph of this letier and in connection with
what seems my rash statement concerning Yudhisthira, Dr.
Sukthankar writes: “You are very likely zight in saying that
the story of Yudhisthira and enthronement dates from a period
prior to the Rgveda and to the Aryan invasion. It is a story that
has been adapted from non-Aryan sources.”

These words of the great epic scholar consist of two statements,
both of great value. In the first he considers that my view about
Yudhisthira’s enthronement and story as dating from a period prior
to that of the Rgvede and the Aryan invasion is wery probable ;
and then, as if forgetting my statement and considering the story
objectively and without prejudice of any kind, Sukthankar gives
his definite opinion on the subject: “It is a story that has been
adapted from non-Aryan sources.”” I hope that Dr, Pusalker is
not going to remark that Dr. Sukthankar’s view “is perhaps due
to his comparative not profound acguaintance with Indian tradi-
tions.”

11
The Mahabharate and the Indus Valley Civilization

This is a totally different question from the preceding one.
The events narrated in the Mahdbhdrata, though fully within the
pale of Dravidian history in the pre-Aryan period, may be located
after the period of what is now called of the Indus Valley Civiliza-
tion or before it. The solution to this problem may lead us to an
unknown age in the history of our country. '

Sumeriologists are well acquainted with the story of Gilga-
mesh, a very early King of Uruk, who on his way to the island
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of immortality in search of his ancestor Utnapishtim, encounters
numerous beasts in the mountains and forests and fights and defeats
them with never-failing courage and strength® This story must
have been very popular in Sumer, for the figure of Gilgamesh
fighting with rampant animals and monsters (very likely lions)
is the most repeated device on the Sumerian scals (Fig. 2). Such
a figure was al a later date also very common in the Mediterrancan,
\"v‘l‘?-m'e the hero was chrisiened Teralles, in Creck, or Hereules,
in Latin, The continuation of this pictorial legend of the Lion-Fiehter
[rom Sumer to the Mediterrancan and in particular the dir;('gvory
of two Sumerian seals showing a hero fighting with a scveral-
headed serpentine monster, which seems to be the proto-type of
the Hydra of Lemnos of the Herculean legend, have now led
clessical scholars and archacologists to acknowledge Gilgamesh as
the prototype of the Mediterranean Herakles26 )

e
AR

A0

~ %3
{/ NS
NS

Pig. 2. Gilgamesh fichting with two Rampant Lions.
A serd of the early Dymastic period of Sumer, from Fava, now in the
Vorderasiaiische Abtei-lung der Staatlichen Museum, Berlin,
(From Frankfort, Cylinder Seals, pl. XI, m.)

But now the excavations of the cities of the Indus Valley have
yielded no less than four seals wherein the same scenes of a hero
fighting with lions (or tigers) are reproduced ; the four seals come
from Mohenjo Daro.?’ Since the present writer has clear evidence

25. Such is the subject of the famous so-called Poem of Gilgamesh,
recovered from the ruins of Sumerian cities and published in several lan-
guages in modern times. Cf. Leonard, Gilgamesh, Epic of Old Babylonia
(New York, 1934).

26. Levy, “The Oriental Origin of Herakles, !
LIV (1934), pp- 40—53; Frankfort, Iraq Excavations of ihe Oriental

Y _ 8K

Third preliminary Report, pp. 53-33.
Mohenjo Daro, Nos, 75, 85, 122 and

» The Jowrnal of Hellenic

Studies,
Institute, 1932-33.
27. Mackay, Further Excavations at

4534,
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of the priority of the date of the Indus Valley civilization over the
civilization of Sumer, and of the Proto-Indian migrations into the
Land of the Two Rivers,? the discovery of these four seals has
led him to conclude that the origin of the legend of Herakles is
to be looked for not in Sumer but in India.?® Who, therefore, is
this Indian hero who is shown so valiantly fighting these brutes
and taming them like sheep ? Our imagination runs at once to
identify him with the undaunted Bhimasena, the strong man of
India, the hero of a thousand battles, who also is said to have
fought with lions and other wild animals in the forests on his way
to Kubera’s lake, the land of the immortals3¢

TMig. 3. Gilgamesh holding a mace and a lion.

(From Jeremias, Handbuch der altoriesstalis-
chen Geisteslhultur, p. 215, fig. 130)

This tentative indentification of the Indian Lion-Fighter with
Bhima prompied me to examine the circumstance of this side
episode of the epic and compare it with the poem of Gilgamesh
and the legend of Herakles, a comparison which was most success-
ful, as the following chart will show :—

28, This will be shown and fully developed in the author’s forthcoming
work Studies in Proto-Indo-Mediterranean Culture, now in the press.

29. The author delivered the Sir William Meyer Lectures in the Uni-
versity of Madras on this subject “ The Indo-Meditterranean Legend of the
<lon-Fighter ” in the month of March, 1945. He expects that he will be able
© submit the original of his lectures to the University soon for publication.

30. Mahabharata, Vana Parva, 11077-11336.
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A Mohenjo-Daro seal.

Bhima fighting with two Lions.
Archacolagical Survey of Pakistan)

(Copyright.
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This comparative study of the three Lion-Fighters in India,
Sumer and the Mediterrancan basin will disclose that the identifi-
cation of the Lion-Fighter of the Indus Valley seals with Bhima has
notl been hasty and without foundation ; yet all this will not prove
the existence of Bhima at a period prior to the Mohenjo Daro period
beyond doubt, for his identification with the Lion-Fighter of the
Indus Valley seals does not transcend a mere probability.

Now, of the four seals bearing the representation of this fight
one has no inscription at all ; two have inscriptions that refer “to
the trial” and “ the death of the two” (viz. lions), which is an
evident allusion to the victory of the hero, The fourth seal, which
we reproduce bhelow, bears an inscription without any allusion to
the two or to the fight in general, but which is of extraordinary
interest for our purpose. (Fig.4) The inseription runs as follows :

VT @ 0YO

which reads : il uir edu Oriar wrveli adw ruor, i.e. “ The man who
makes noisc outside Orar of the year is the life of the house”.
Now if this inscription refers to Bhima, the name of the city of
Orar should, as I expected, be found in the Mahdbhdrata. Yet I
vainly looked for it in Sorensen’s Index. Then the possibility
occurred to me that the name had been translated into Sanskrit, as
was done in other cases : Manir was always spoken of as “Tripura’;
Munmale became “ Triparvata ”32 etc. If this custom was followed
in the case of Oriir, this name would have become * Ekapura”.
But this name was not found in Sorensen’s either. Yet as I looked
for Ekapura, my eyes stopped at the word Ekacakrd, a city which
was certainly connected with Bhima.

During their exile the Pandavas with Draupadi lived in the
house of a poor Brdhmana in the city of Ekacakra. This city was
much harassed by a neighbouring Raksasa named Baka. From time
to time this fiend had to be fed by one of the citizens on a cartload
of rice, two buffaloes and a human being. It happened that the

31. Mackay, Further Excavations at Mohenjo-Daro, II, pl. LXXXIV,
No. 86.
32. Heras, “Mohenjo Daro the People and the Land,” Indian Culture,
III (1937), pp. 710 and 720; “El Descrifamiento de la Escritura Proto-
Indica,” Ampurias, I, p. 68.
3
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turn canme of the poor Brahmana, the host of the Fandavas, when
the latter were at Ekacakrd, Bhima, being made acquainted with
the affair, offered to deal with the monster. He took the cutload
of rice and the two buflaloes and scet oul to mect the encmy in
the forest outside the city: but instead of taking the victuals 1o
the abode of Baka, he started eating them himself, at the same
time calling out to the asura with holdness and noise. Daka sallied
from his den and forthwith a fight ensued. Numerous trees were
hurled at each other, ill Bhima finally succeeded in throwing his
enemy to the ground, and placing his foot on the middle of Baka's
back, he bent him double and slew him. Thus the cily of Eka-
cakrd was frced [rom a great calamity. 'The epic emphasizes the
great noise created by the encounter. The description of the fight
is added hevewith : —

“The greatly power{ul Bhima smilingly caught in his left hand
the tree hurdled in anger by the Raksasa. Then the mighty Rak-
sasa, tearing up various trees, hurled them at Bhima, and the Pa-
ndava also hurled many on the Raksasa....The fight between the
man and the Raksasa with trees became so fearful that the place
soon became devoid of all trees. Saying that ‘He is no other than
Baka’ he sprang upon the Pandava and clasped the greatly power-
{ful Bhima by both his arms. Bhimasena also clasped the Raksasa
by his strong arms. The mighty hero hegan to drag him violently.
Being dragged by Bhima and dragging Bhima also, the cannibal was
gradually overcome with great fatigue. The earth trembled in con-
sequence of their great strength, and large trees that stood there
were all broken {o pieces. Seeing that the cannibal was overcome
with fatigue, Vrkodara pressed him down on the earth, with his
knees, and he then began to strike him with great force. Then
placing one knee on the middle of his back, Bhima seized his neck
with his right hand and his waist-cloth with his left ; he then broke
him into two with great force. He (the cannibal) then uttered a
fearful yell.... Then the Raksasa, when he was thus fearfully
broken by Bhima, vomitted blood. Baka, huge as a mountain,
being thus broken by Bhima died uttering fearful yells...Terrified
by that noise, the relatives of that Raksasa with their attendants
came out of their houses.”? We may imagine what this noise would
be from what is said in the epic about similar struggles. Of the
fight of Ghatotkaca, shortly before his death, we read that the
clash produced by the trees “ became as loud as the sound of the

33. Mahabhdrata, Adiparvan, 6307-6318; (Dutt's transl, 1, p, 231).
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roaring thunder” 3 and at the time of Jarasandha’s death, the
poet adds : “The people of Magadha hearing the roaring of Bhima
thought that either the Himalayas were coming down or the earth
was heing vent asunder,’™

It might have seemed therefore, that the inseription under
study, though bearing no reference to the lion-fight represented on
the seal was an allusion to the fight with Bakasura, but for the
fact that it takes place outside the city of Ekacakra, not outside
Orar. :

Yet this name is represented in the inscription by the sign ) ,36
which may also be written (from righttoleft) O} | 1is one, or; Q
is cily, @r. But this latter sign may easily be taken for a wheel .
Accordingly, the Sanskrit-speaking people (without knowing the
proper meaning of the sign (), in translating an old Proto-
Dravidian MS., would rcad () “cakra” and consequently the two
signs would make Ekacakra, a word which was not new to them
as it was the name of the Sun chariot from Rgvedic times.®®

The inscription therefore clearly refers to the episode of the
slaying of Bakasura by Bhima outside the city of Orur-Ekacakra.
It is to be noted that the statement of the inscription that “the
noise outside the city of Orur is the life of the house” is perfectly
correct, because it was the din created by the fight that saved the
life of the poor Brahmana, who otherwise would have been slain
by the Raksasa.

The final conclusion we may make from this inscription is of
extraordinary importance for the history of India. The people of
the Indus Vallby were acquainted with Bhima’s fight with Baka-
sura, related later on in the Mahdbhdrata as having occurred in
Ekacakra. Bhima, therefore, and consequently hislbrothers and
wife, existed at a time prior to the Indus Valley period. There-
fore the nucleus of the poem, which is concerned with the five
Pandavas, is older than the indus Valley Civilization. The dwellers

34. Ibid., Drona Parva, 8143.

35. Ibid., Sabhad Parvan, 934.

36. Cf. Heras, “El Descriframiento,” op. cit,, p. 35.

37. Meriggi, “Zur Indus-Schrift,” Zeitschrift der Deutschen Morgen-
lindischen Gesellschaft, (N.F.) XII, p. 205, identifies O with ® and @
which are clear wheels.

38. Rg., I, 164, 2; Ath, 1X, 9, 2; 8, 7. Since the names of large cities
are always feminine in Sanskrit, Ekacakra naturally became Ekacakrd,
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in the cities of the Indus Valley had heard the account of that great
battle and of their ancestors’ prowess in their dealings with the
aboriginal people of the country, who in their state of lack of civili-
zalion and savagery ave described as riksasas of monstrous form
and hideous nature. The clangour of their weapous, the thunder of
their chariots, and the intermittent hissing of their arrows, aimed at
the enemy’s heart, rang in the cars of the authors of civilization
of the Indus Valley. They were only the successors of the Panda-
vas and Kauravas, warrior families of hoary age, surrounded by a
halo of mystery and awe, of ages of chivalry and heroism, of know-
ledge and rcnunciation, of high spiritual ideals and of realization
of material beauty. Without this ancient background, the Indus
Valley Civilization cannotl be explained : that high state of culture
which we wonder at so greatly, did not appear in a flash on the
banks of the Indus as an ephemeral mushroom. H had dcep roots
in the country of the ancient Bharatas. The ancient glorious deeds

sung by the epic are the real foundation of all Indian culture and
the sced of the glorious history of India.

Amoghavarsa I, and Karka Suvarr}avarsa
of Lata
BY

Pror. K. A. NILAKANTA SASTRI
University of Madras

The powerful Rastrakuia emperor Govinda IIT died about A.D.
815 leaving on the throne a young boy Sarva Amoghavarsa I.
Sarva is said to have been born is the rainy weather of 802 when
Govinda was encamping after a successful campaign in northern
India in the city of Sribhavana in the territory of the feudatory
Mara-Sarva.l Thus Amoghavarsa was only about 12 or 13 years
of age at the time of his accession.

Rastrakuta history was prolific of disputed successions and
feudal rebellions, and the tender years of Amogavarsa offered
great temptation to the feudatories of the empire to raise the
banner of revolt. At this juncture the wise policy that Govinda
had followed towards his younger brother Indraraja bore fruit
and the empire was saved. Govinda himself had had to face at
the death of his father and his own definitive accession to the throne
a formidable rebellion headed by his elder brother Kambha in
which a very large number of feudataries also took part. In that
crisis Indraraja stood by the side of Govinda, and the two brothers
succeeded in suppressing the revolt, compelling Kambha to re-
concile himself to his feudatory position as governor of Gangavadi,
thus confirming the choice of Govinda III for succession to the
throne by his father and predecessor Dhruva. For his loyal and
distinguished service Govinda rewarded his brother by making
him the ruler of Lata mandala (Southern Guzerat). Now in a
similar crisis at the commencement of Amoghavasa’s reign, Indra’s
son Karka Suvarnavarsa went to the aid of his suzerain in the
same manner,

This fact that Amoghavarsa owed his throne to the assistance
he got from his cousin of the Lata country has been recognised
in a general way by all historians, and it finds specific mention

1. Radhanpur plates v. 18, EL VI pp. 249 f1.
Sanjan plates v. 26, EI. XVIII. p. 246.
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in a verse which oceurs in the copperplate granis of the Guzerat
branch of the Rastrakutas, But the verse has not been correctly
understood because it first came to light in late and rather currupt
readings. It is the objeet of this note to discuss the veadings and
contents of this verse and seftle jlg precise import,

The history of the readings of this verse and the interpreta-
tions offered of it is represented sufficiently for our purpose by
the following references :

L The Bagumra plates AD. 867 of Dhruva, v. 29, YA, XII

p. 183 with translation hy Bahler and Hultzsch at p. 188

2. DBagumra plates A.D. 888 of Krishna 11 of Ankulesvar v.

18 Ed. Hultzsch, 1A, XIII n. G
3. The Baroda plates of Dhruva I, AD. 8356, Bd. Hultzsch
vo 10 IAL XAV, p. 199, Translation ag page 201,

In this inscription the carliest version of {he verse till then
known makes a very near approach (o the true reading and this
did not escape the notice of Hultzsch who observed ‘ According
to the undoubtedly correct reacing of this new inscription and of
the inscription No. iv Amoghavarsa in stanza 10 must not be taken
as a secondary name of Karka I, but must be understood as refor-
ring to his cousin and feudal lord Sarva Amoghavarsa (s. 736-99),
who belonged to the direct line of the Rastrakutas 7, Ibid p. 197
By inscription No. iv Hultzsch moeans the Bagumra plates of 888
A.D. But in that record the reading of the last quarter of the verse
was by no means as clear as in the Baroda plates and it is no
wonder that its full significance could not he made out by Hnltzsch

when he edited the Bagumra plates. The reading of the Bagumra
plates is

Yo ‘moghavarsa—macirasvapade vydhatta, whereas the Baroda
plates give distinctly

Yo ‘moghavarsam acivat svapade vyadhtta,
It is only with the Baroda reading before us that it is possible
to guess the true meaning of the Bagumra variant of it

4. The Guzerat plates of Dautivarman A.D. 8672 where the
verse conforms with slight and insignificant variations to the other
Bagumra plates of the same date, (1) above.

We are now fortunate in possessing the verse in its undoubt-
edly original form as it occurs in the Surat plates of Karka-raja

2. Ed. By D. R. Bhandarkar v. 29, EI VL p. 290,
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Suvargavarsa himself, AD. 821, In this record® it occury as verse
39 and reads as follows :

A ]
sveccha-graita-visayan-drdha-sanghabhajaly
prodvrtta-drptatara—éaulkika—réstrakﬁtén1
utkhata-khadga-nija-bahu-balena jitva
yo-‘moghavarsam-acirat svapade vyadhatia l]

Frof. Altekar who edits this record in Epigraphia Indica and offers
comments on this important verse, which are valuable so far as
they go, is content to leave it without offering a fresh translation
of it, referring us to the translation of Hultzsch in Indian Antiquary
X1V, Now, that translation reads :

“ By the strength of his arm that wore the unsheathed, sword
he vanquished the tributary Rastrakitas who, after they had
voluntarily promised obedience, dared to rebel with a powerful
ermy ; and he speedily placed Amoghavarsa on the throne.”

A comparison of the translation with the original of the verse
shows that there is much scope for improvement here. We have
already noted the distinct advance towards the true meaning of
the verse made by the discovery of the correct reading of its last
quarter in the Baroda plates. Where the later records read.

Yo ’moghavarsa iti rajya pade vyadhatta,
the Baroda plates have

Yo moghavarsam acirat svapade vyadhatta,

This reading at once showed that Amoghavarsa was not a title of
Karka but the name of his cousin and suzerain, the Rastrakiita
emperor of Malkhed. This alone enabled Hultzsch to give a fairly
intelligible translation of the verse and a prima facie reasonable
interpretation of it. But that translation and interpretation are
rendered obselete by the form of the verse as we have it in the
Surat plates.

We shall now take the operative phrases in it one by one, and
discuss them to the extent necessary for elucidating their true
meaning,

First ‘svecchagrhita visayan’: The last member in this
compound reads as ‘vinayan’ in the Baroda plates. Possibly
impressed by the better reading of the last quarter of the verse in
those plates Hultzsch accepted the reading ‘vinayan’ and inter-

3. EIL XXI pp. 233 £
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preted it m what now seems to be a rather forced manner by
translating “ after they had voluntarily promised obedience”, Bud
surely with *visayan’ put in the place of ‘vinayan' the phrase
would mean simply “ who had captured the ‘visyas’ (lerritorial
divisions) al their will ",

Next “drdhasanghabhajah”. Apparently this phrase is ren-
dered by Hultzsch into “with a powerful army ”, a meaning which
indeed it is difficult to justify, The phrase is better interpreted as
“ forming a close alliance or confederacy among themselves.”

The next phrase that calls {or attention is “ Saulkika Rastra-
kutan.” This was understood by Hultzsch as “ tributary Rastra-
kutas” and he explained that by the rebellious Rastrakutas we
must understand Govinda 1V, Karka’s younger brother and his
followers, Now the evidence for assuming a rebellion on the part
of Govinda IV is very meagre. It has been rightly pointed out? that
Govinda issued the Kavi plates, AD. 827, not as a usurper but
perhaps simply as a deputy for Karka during Karka's absence in
the campaigns he fought on behalf of Amoghavarsa. The omission
of Govinda from the later charters of the Guzerat branch is also
satisfactorily explained by the fact that he never ruled in his own
right but only deputised for his brother for sometime. Now look-
ing closely into the phrase ‘danlkika Rastrakutan’ it is not casy
to interpret it as pributary Fasteakulas’ for the word “$ulka’
means ‘ transit duties’ and not fribute’. In the context I am
inclined to interpret ¢ daulkika Rastrakutan’ as officers in charge
of Sulka (transit dutics) and administrative heads of the Rastr_as,
the Rastrapatis who are regularly mentioned in all the donative
records of the Rastrakuta line. We also know from inscriptions
that the collection of Sulka was entrusted to high officials each in
charge of a considerable district, like Vatsayya holding the Sulka
of Belvola 300 in A.D. 904 (SIL. XI. i. No. 24). If now we recall
the force of the phrases that have gone before it becomes clear that
we have here the record of an extensive and organised rebellion
on the part of the officials of the kingdom who seem to have
entered into a conspiracy to defy the authority of the boy emperox
and declare themselves independent in their respective territorial
divisions. This interpretation of the phrase °Saulkika Rastra-
kutan’ finds strong support in verses 38-41 of the Sanjan plates
which speak of Kali, subverting the minds of the feudatories, the

4. Altekar: Rdstrakutas pp. 80-81.
5. IA. Vol. V. p. 144
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ministers and the relatives of Amoghavarsa, of the prevalence of
lawlessness and anarchy in the kingdom, of the setting of the Sun
of the Rattas giving occasion to lesser luminaries to shine for a
while, and of the subsequent rise once more of the Ratta sun with
the aid of an Aryapatolamalla (Karka).

It was indeed a great crisis though which the empire passed
in the early years of Amoghavarsa’s reign and the trouble evidently
lasted for several years and XKarka, the loyal feudatory of Lata
played a great part in saving the empire from disruptions and seat-
ing Amoghavarsa firmly once more on the throne. In the light of
the foregoing observations the verse that has been the subject of
our discussion may ke rendered as follows: “ By the strength of
his arm that wore the unsheathed sword he vanquished the rebel-
lious and proud Saulkikas (officials of the Octroi department)
and Rastrakutas (rastrapatis), who had seized the visayas (dis-
tricts) at their pleasure and formed a close alliance among them-
selves; and he speedily placed Amoghavarsa on his throne.”

It may be noted finally that the errors that crept into this
verse and obscured its true meaning so long constitute a conspi-
cuous example of the damage suffered by texts in being transeribed
from generation to generation. The Baroda plates are hardly
15 years later than the Surat plates and they had got to write
“vinayan” for “visaydn” in the opening compound of the verse,
and about 30 years later the last quarter of the verse undergoes
a serious modification which irretrievably obscures its real import.



An Indian Christian Date, A. D, 317,
from Hindu Documents

BY

T. K. Josery, B.A., L.T.

Trivandrumn
1

The dates 52 and 72 A.D. for the coming of St. Thomas to
South India and his martyrdom there (as tradition which, it may
be remraked, is not found recorded definitely in any document
prior to The Book of the Bee by Bishop Mar Sclomon, Metropolitan
of Besrah, says, circa 1222)) have been accepted by many authors
since the 18th century as the most reliable or probable among

(a) 50, 51, 52, 52-53, 67, 78, and 84 for his coming, and

(b) 58, 65, 67, 68, 72, 73, 75, 78, 90, and perhaps 93 also for

his death, rejecting even 68 A.D. given in the Latin in-

scription on the Gospel side of the Mylapore tomb Madras (South

India). All these are evidently dates arbitrarily assigned to the

two events by Christian calculators according to their own reason-
ing, since the 18th century,

II

But in three purely Hindu documents of Cochin in Malabhar
(South India) there was discovered by a Hindu gentleman—Mr. V.
K. R. Menon, M.A, M.Sc. (Lond.)—the chronogram rauravam
dévar@jyam, it being the kali day of the coming of Christians
to Cranganore (ancient Muziris of the Periplus, Pliny, Tabula
Peutingeriana, Ptolemy, and other writers), and their converting
the Chera king of that city of Malabar to Christianity. Rauravam
dévardjyam (meaning the Kingdom of God— (preached by the mis-
sionaries come from Baghdad)—is rauravain, the horrible hell of
the Hindus) is found in one of the above documents, among about
a dozen chronograms relating to ancient Malabar events, and
denotes Thursday, 30th Kumbham of the Kali year 3418, or
14th February 317 A.D.

The third of the above palm-leaf documents says, in substance,
that in the days of the Tth Perumal (=the Chera King of Cran-
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ganore) one cr two Rauddhas (- non-Hindus) came from Baghdad
in a foreign land, landed at Mahodévar (=Makotoi of Tamil), pro-
ceded to Cranganore (the capital), and made known to him their
Sdstra (= doctrine), and that the king heing converted, insisted
that all should adopt this Sastra.

The language of the narralive from which the above passage
has been talken is not Tamil of 317 AD, bhut Malayalam of about
1760, or 1800. It appears, therefore, that the narrative is a modern
record of events found in long-standing Hindu tradition. This is
evidenced also by the name Mahodevar, and the words ‘Bauddhas’,
‘Sastra’, and ‘Veda’. These are used not in their ancient senses in
Sanskrit, but in the general Malayalam senses respectively of des-
picable non-Hindus (Buddhists, Jews, Christians, Muslims, cic.),
any non-Vedic doctrine, and religion. ‘Veda’ scems to have heen
given the sense of ‘religion’, especially Christianity (‘Satya Vedam’,
= true religion, in Tamil) by the Madura Missionary Robert de
Nobili (1605-56), and it gained currency in Malabar Clristian writ-
ings also. Presumably, De Nobili found some fancied resemblance
between Sanskrit ¢ veda’, and Greek hodos (== The Way’, Christi-
anity), or Latin ‘fides’ (= faith’, Christianity) !

The Arab city of Baghdad, we know, was built only in 763
near Seleucia-Ctesiphon, on a very ancient sile of the same name,
and Bar-Hebraeus (1246-1286) says that Elias, the Greek Patriarch
of Antioch, re-established at Baghdad, in 910, the ancient residence
of the Orthodox Catholicos, which had been unoccupied since the
Nestorian schism (A.D. 432) — (Chronicon Eccles., ed. Lamy, II.
236). Marco Polo (1293) says that the Bishop of the Isle of Males
and the Isle of Females is subject to the Archbishop of Socotra,
who is under the great Archbishop of Baudas (Baghdad). But
Baghdad in the above extract from Malayalam may mean Seleucia,
or the Semitic region in general.

And as for Mahédévar, it was founded in the 7th-8ith century,
there being no reference to it earlier, although Malabar Christian
tradition and Bp. Roz (1604) assign its foundation to 345, i.e., some
months before the 1st of March, 346. See IV infra. Much later
dates also are given by others (c.g., Do Couto, 811 A.D.; De Barros,
886; a chronogram, 745 A.D.).

III

It may be recalled here that long before the discovery of the
above documents in 1940, there was mention of a Chera King’s con-
version to ‘Margga’, in published Hindu records called Kéralol-
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pattis (= origin of Malabar); and Margga (= ‘Way’) was held
to be Buddhism, Christianity (= ‘The Way’, hodos of the Gospels),
and Islam respectively by the Hindus, Christians, and Muslims of

Malabar.

And some forty years before 1923 there was dug ﬁp at Nilan-
périr in Central Travancore, a bronze statuette with a cross on
its chest, from the earth under the floor of a building believed by
the Hindus to have bheen built over the tomb of a Cranganore
(Chera) king known among them as ‘Palli-vana-Perumal’, ie,
‘the Chera king who (had left his capital, and) resided (after con-
version) in a Palli’, a house of devotion (belonging to any non-
Hindu religious community in Malabar). Photos of this statuette
were, in or after 1928, published in Travancore, and in Europe by
the present writer in the Kerala Society Papers (1930), in his Malabar
Christians (1929), and in the Bulletin of the International Con-
gress of Historical Seciences, Warsaw, Poland (1933). It is not
unreasonable 1o believe that this cross-wearing king is the same as
the one converted to the ‘ Baghdad Bauddhas’ ‘rauravam’ (Chris-
tianity, orthodox or Arian ?) in A.D. 317. For Hindu documents
know only the tradition about a single Hindu king who was con-
verted to ‘Margga’, or ‘Veda’.

v

At least two other Hindu chronograms seem to appertain to

this king, viz.—
. (a) ‘Chéraman désam prapa’ (— the Chera king arrvived in
the land, or at the place—presumably, the place where the above
statuette was unearthed). This indicates 25th Thulam of Kali 3444
= A.D. 343.

(b) ‘Bhuvibbhaga’ (=the partition of the land—presum-
ably for giving the portion where the statuette was found, to the
king). This indicates Kali 3444 as before.

Chronograms about this king seem to have been current in
1604 A.D., for Archbishop Roz of Cranganore recorded in that
year that a Peruma]l (= Chera king) of Cranganore “died on
1st March, 1258 years before”, ie., in 346 AD. Was it the above
cross~wearing king ? Probably it was.

v

The date 317 comes after the following events in the near

west : — :

(1) AD. 312 (October) : Conversion of Constantine (306-
337) on seeing “ the trophy of a cross of light in the heavens, above
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l)?e sun, and bearing the inscription, Conquer by this: loutd
nika” (Greck),

(2} AD. 313: Edict of Toleration by the same Kmperor.
() C.AD. 313: Avius’ heretical propaganda began.

‘(4) A.D. 315: Synod of Papa, fivst Catholicos of Seleucia—
3105119}1011 (280-328), very near the Baghdad of the extract in
ante.

We may suppose that a Bishop from Cranganore (if there were
one there at that time) ailended this Synod and informed Papa of
the condition of Christians in Molabar, and of lhe conversions of
Malabar Hindus to Buddhism. So the Catholicos, with his new-
gained dignity and zeal, sceured, we may assume, a letler from
C‘onskmtine the Arian to the King of Malabar, and in 317 sent to
him ‘one or iwo Bauddhas', with that letter. They came, they
preached, and they converted him (? probably to Arianism) from,
say, Buddhism which perhaps he had already embraced. [Bishop
‘John of Fars {or Persia ?}) and Great India’ (325 AD.) was not
in Nicea from Cranganore. See XU infra.]

Vi

Now, “about AD. 295-300, Dudi (David) bishop of Basrah—
left his see and went to India, where he evangelised many people ”,
says Dr. Mingana in bhis Early Spread of Christianity in India,
(1926}, pp. 18 and 63 of reprint. Granting that ‘India’ here was
not one of the ancient pseudo-Indias (See XIII, Arabia, Ethiopia,
etc.) West of Persia, could we imagine that Didi was one of these
preachers sent 1o Cranganore in 3177 ‘ About 205-300" is only a
vough estimate by Dr. Mingana, We must wait for a definite date
for Mar Dudi’s journey,

viI

According to Assemani (Bibl. Or. I, 524) Awgin or Eugene
(died April 383) came from the Nitrcan desert in Egypt with
seventy disciples to Nisibis in Northern Mesopotamia, and founded
near it, in Mount Izla, a monastery, where he gathered three
hundred and fifty monks, and from this two missionaries are said
‘fo have seen sent to India according to the Syriac work The Preach-
ing of the Apostles (which we cannot consult here). Were they
the two who came to Cranganore in 3177 Probably not. The two
disciples from the school of Awsgin came very probably to North
West India, rather than to Arabia, or Ethiopa, or South India.

-
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VI1iI

We know thal a few years belore, i.c., ¢ belween 265 and 2707,
Mayr Awmmo the Manichacan missionary came to the Kushan country
beyond the Hindukush, to the N. W. of India, ie., *beyond Marv
info the former Kusan dominions and reached districts near Balkh,
possibly cven Balkh iiself,” as Dr. V. B. Heuning says in the
Journal of the Greater India Society for July 1944 (X1, No. 2},
pp. 85-90, and in the Bulletin of the School of Oriental and African
Studies, 1947 (Vol. XII, Pt. 1), p. 49. Did Mar Ammé, * Mani's
Apostle of the East” as Dr. Henning styles him (in the above,
p. 49), or his suecessor send to Cranganore the two missionaries
of 317 AD.? Probably not.

X

Far south of Mar Ammd's region, viz., in the Indus estuary
and its necighbourhood called Scythia (== the land of the Indo-
Seythians and Scytho-Parthians, ¢ Sakadvipa' of Hindu writers)
in the Periplus (60 A.D.), there seem to have been Manichaeans
under Adda, a direct disciple of Mani, in c. 317, our date from the
rauravam chronogram. For Epiphanius of Judea, Bishop of Con-
stantia in Cyprus (315-402) says in his Greek work against heresies,
Adversus Huereses, 374-377 AD. (Migne, P. Gr.-L,, XLIJ, col, 47)

4hat “ Adda went to the further region”, i.e., some region east of

Persia, or of Manes' own land Babylon. Again Acta Disputationes
Archelai (Ch. 11) says, ‘ Adde partes sortitus est Oriétes ', and
further down, ‘ Addas vere Secythiae (partis....voluit occupare.)
~Ch. LIII). The original of this Acta wss in Syriac by Archelaus,
Bishop of Cascara (Kaskar) in Mesopotamia, lying on the out-
skitts of Seleucia. (See Mediycott’s Indin and the Apostle Thomas,
1905, pp. 203-11).

The *further region’, ‘partes Oriétes’ aud ‘partis Scythiae’
mentioned above indicate the Indus estuary and neighbourhood.
And Oriétes (‘the East’) in the Latin translation perhaps stands
for the Dravidian (Brahui) country of the Oritae, or Orae imme-
diately to the west of the river Hab now forming the frontier
between India and Baluchistan. (See Cambridge History of India,
1, pp. 380-81). The Orae are mentioned in the Periplus also.
They are the Oritai of Nearchus, Horitae of Q. Curtius, Oretes of
Pliny (77 A.D.), and Oreitans of Dionysios Periegetes. What
the Syriac form of ‘Orae’ or ‘Oritae’ was in the Syriac original
of Acta we do not know. Some years later Theodoret (died
457-8) converted ‘Scythia, of the Acta into ‘Syria’, and ‘Adda’
inte *Alda’, in his sentence, “ Et Aldam guidem ad praedicandum
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muasit in Syriam.” Greek AAAA for AAAA in uncials is, of course,
an excusable crror. (See Posiscript 1 for Dr. Henning's remarks.)

X

From the ahbove Indo-Scythian region Adda could send Mani-
chaeans to Cranganore in 317 A.D., and if they were of Semitic
stock they could be described wrongly as having come from Bagh-
dad. We brought Manichacans into {he picture simply because
there is a theory (based on the name of Manikka-Vachakar who,
is said to have re-converted some Christians of Quilon in Travan-
core to Hinduism—Saivism—by his sorcery) that Manikka-Vacha-
kar was a Manichaean. And 315 A.D. is the dale given in a Tra-
vancore Christian MS. of about 1830 for that defection. (Inciden-
tally it may be mentioned that the author of that MS. was visited
by Dr. Buchanan, who drew also a picture of that scholar for his
Christian Researches. Did that scholar get the date 315 from
Dr. Buchanan?) Dr. Henning, dealing with t{wo Manichaean
magical texts in the Bulletin, 1947, Vol XII, Part 1, quoted in VIII
ante, characterises Manichaeism as wallowing in “the slime of
witcheraft and sorcery ” (p. 39 of Bulletin).

Instead of asserting that the abovenamed sorcerer from the
Tamil country was not a Manichaean, we shall leave the problem
to be solved after further rescarch, ohserving that Adda’s Mani-
chacans from the estuary of the Indus could casily come to the
Tamil country on the Coromandal Coast through Central India
and spread that religion there, imbibing at the same time Saivism
and other religious cults found therve, and that from the Tamil
country Manichaeism masquerading at once as Christianity and
Saivism could reach Quilon on the West Coast and cause the
secession. The better known Manikka-Vachakar of the Tamil
country is certainly not of about 315 A.D., but of a much later age.

It is possible that the man’s original designation was Manichece
—Vasakara (=Manichaean Sorcerer, versed in vasakriya, charms,
incantations, etc.), and that later on it came to be assimilated to
the wellknown title Manikka-Vasakar (=of ruby-like utterances).

XI

The two “Baghdad Bauddhas” could also be supposed to
have come to Cranganore from one of the following quarters:—

1. Antioch in Syria, under which was Seleucia—Ctesiphon,
ecclesiastically, for some time.

2. Edessa, where Aphraates (275-345), a monk commonly
called * the Persian Sage,” was Bishop. For Nisibis near it, see VIIL
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3. Fars in N.W, Persia, with Riwardashir as metropolis, N.W.
of modern Bushire. Dr. Mingana (Early Spread...in India, p. 61)
says “that the Metropolitans of this city had much to do with the
bishops of India proper, and probably all the bishops of India
before about A.D. 330 were under the jurisdiction of the Metro-
politan of Riwardashir.” In our opinion Fars had under her only
the Bishops along the Persian Coast up to the Indus valley as well
as those of South Arabia, and sometimes of Ethiopia, both called
India. It is possible, therefore that Mar John who signed himself
as ‘of Persia and Great India’ was in 317 bishop of this Fars
and “ Arabia Magna.”

He must have signed in Syriac (and not in Greek or Pahlavi),
and the name musi have been Pares, which in Syriac denoted
either Persia in general, or Fars in particular (ibid., p. 59). We
take Pares in the resiricied sense, and believe that John was
of Fars, and his Great India was Arabia Felix, called by the
Greeks Arabia Magna extending to the farthest ocean. Since
Arabia was anciently (wrongly) called India by non-Greek and
non-Latin people, Mar John probably put in ‘India’ Magna, Great
India. See XIII. His jurisdiction may, or may not have extended
to Ethiopia, which was also (wrongly) called ‘India.” “The bishops
of the country (of the Katars in Arabia) were under the jurisdic-
tion of the Metropolitan of Riwardashir,” says Mingana (p. 58 of
ibid.).

On pp. 63 and 13 of ibid. he says that “ Great India is used of
Ethiopia and Arabia Felix combined,” by Michael the Great, the
Syrian, Jacobite Patriarch of Antioch from 1166-99. This combi-
nation is probable because (as we know from South Arabian and
Ethiopian history) until A.D. 378 or so both Ethiopia and South
Arabia were under the same king, ruling from Aksum. So Mar
John may have been Bishop of this “ Great India” and of Fars
in 325, and not of India proper.

XII

Like those coming from Baghdad or Seleucia, those from
Antioch, Edessa, and Fars mentioned above in XI, must have
come through the Persian Gulf. The question is chiefly whether
the two ‘Baghdad Bauddhas’ came to Cranganore in 317 from
Seleucia or from Fars. Personally we are inclined to vote for
Seleucia, ignoring even the possibility of their having come from
Alexandria (in Egypt), where in 317 Alexander (d. 328) was
bishop, with Athanasius ‘contra mundum’ (300—373) as his

. deacon.

3
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Alexandria scems to have had no ecclesiusiical 1elations with
‘India Orientalis” ‘India of the Brahmins, India in the counfines
of the world’'—i.e. India proper, the India of Bartholomew and
Pantaenus being “ Citerior India arherent to Ethiopic,” as Rufinus
(C. 368) describes it (H.E. 1, 9: “Aecthiopia, cique adhacerens
citerior Indie”), or as Socrates (5th cent) translates it, “ India
quae Aethiopiue confinis est— (his Greek word is ¢ Sunemmenen’)
—to distinguish it {frow ‘India of (he Brahmins., Before Rulinus
Eusebius had (c. 325) recorded that Pantaenus (A.D. 189-9C),
according (o tradition, went as far as the ‘Indians, which was a
vague terim used to denote Ethiopians, Avabians, ctle., besides the
Indians of India proper. It was Jerome (342—420) who, without
citing any tradition, or document (scc Mingana, op. cit.,, p. 17),
and probably without having read Edesius the Phocnician’s oral
account recorded by Rufinus his contemporary (in loc. cit., supra),
who gave the wrong lead by interpreting the “Indians” of the
tradition noted down by Eusebius—(even he cites no Pantaenus
document)—as the Brahmins, definitely, in his sentence: * Pan-
taenus ——— missus est in Indiem, ut Christum apud Brack-
manas - - - praedicaret.”

X1

Like most other Lalins and non-Byzantine Greelks Jerome
very probably had thic notion that lndians and India found even
i non-Latin and non-Greek records meant the Brahinius and
India proper in every inmstance ‘ Citerior India’ is probably not
Rufinus’ own term but a quotation of Edesius the Phoenician’s
term ; and there is evidence that the ancient Syrians, Hebrews,
and Persians, and the Byzantine Greeks had ¢ Indias’ and ‘ Indians’
west of Persia. (Sece thic Journal, 1947, pp. 175-87.)

A

Bevan says: “Spiegel has clearly shown by sufficient refer-
ences that, at least in Sassanian times and doubtless earlier,” (than
226 A.D.) “there prevailed an idea of an India in the west as well
as an India in the east” at the extreme ends of the Iranian world
(Camb. Hist. of India, I, p. 425.).

B

Bishop Mar John the West Syrian (6th cent.) said that “all
the regions of Ethiopia” formed India—" Indiam omnem plagam
Aethiopiae accepimus.” See the Bollandists’ Acta Sanctorum, 58,

p. 672. Abdias (c. 609) the Syrian says: “Indige tres esse ab -
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historiographis asseruntur, Prima est India, quae ad Aethiopiam
vergit; secunda, quae ad Medos; tertia quae finem facit.” See
J. C. Thilo’s Acta S. Thomae Apostoli, Lipsiae, 1823, p. 113. Here
India No. 3 is India proper; No. 1 is Avabia (-—Edesius—Rufinus’
‘India adherent to Ethiopia’). No. 2 seems to be Mesopotamia—
Assyria. See XIII D,

Cc

As for “Indians ”, Pseudo-Kzllisthenes (4th cent.) is the first
known non-Semitic (Byzantine Greek) writer who calls the Ethio-
pians Indians by saying (in 3. 7: McCrindle’s Ancient India---
Classical, p. 179) that at Auxum “a petty Indian king resided.”
In the 7th cent. we find that Theophylactus called the Homerites
of South Arabia Indians (Acte Sanctorum, ut supra, tom. 58,
p. 672). Aphrahat the Syrian (275-345) called the Ethiopians
Indians.

D

For Indians and Indias of Syriac authors other than those
cited above (XIIIB and C) see Mingana (op. cit, pp. 11—I14),
who confesses (p. 11) that “The problem is very complex, and
we dare not here attempt to solve it in its various phases and
developments.” He cites Aphrahat (275-345) the Syrian of Edessa,
much earlier than Mar John (6th cent.) or Abdias (c. 600) quoted
in XIII-B, to show that he called the Ethiopians Indians (p. 12).
Aphrahat is not perhaps one of the writers referred to by Abdias
(c. 600) in his phrase “ab historiographis asseruntur,” quoted
above. These historiographers’ writings do not probably  exist
now. (See Postscript 2).

E

Another Semitic writer, one anterior to Aphrahat, »iz, tha
author of 1 Maccabees, written “In the 1st or 2nd decade of the
1st century B.C.” also tells us (ch. 8, v. 8) that “the country of
the Indians and of the Medes and of the Lydians, some of their
best provinces” (i.e., of Antiochus the Great, B.C. 223—187) were
taken by the Romans and given to king Eumenes of Pergamum.
This India cannot be in India proper. It is probably India No, 2
of Abdias, verging on the Medes (‘India quae ad Medos vergit?),
although some commentators correct ‘Indians’ in that verse into
‘ Ionians,” under the wrong notion that there were no Indians or
Indias west of Persia.
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X1V

Were there Christians in Malabar before the conversion, in
317 A.D., of the king of Cranganore ? We have no evidence. St.
Bartholomew (c. 50), and Pantacnus (i83--90 A.D.) did not come
to Malabar or any cther pari of India proper. Sce Xil anie, and
Mingana, op. cit., p. 17. As for Bishop Mar Dadi (VI ante), his
date and his ‘India’ have yot to he ascertained.

The earliest documents on Christianity in India may be con-
sidered here. They are (besides the spurious 1st century charitam,
XX infra) :—

1. St. Thomas’ letters from India (not extant).

2. A genuine Acts of Thomas in Syriac (probably the original
of No. 3 below).

3. The Syriac Gnostic Acts of c¢. 220 A.D.

4. The Doctrine of the Apostles, c. 260, also called The
Edessene Canons, or The Canons of Addai, and quite different
from the Didache and the Didascalia,” ap. Dr. Burkitt.

Of these four, Nos. 3 and 4 alone are now available for con-
sideration. The latter, The Doctrine of the Apostles (of the 3rd
cent. according to Dr. Burkitt), by an Edessene author *who
flourished not much later than A.D. 250’ (Mingana, op. cit., p. 15,
a), i.e., in about 260, let us suppose, says definitely that “ after the
death of the Apostles there were Guides and Rulers in the
churches...... (who) at their deaths also conMmitted and delivered
to their disciples after them everything,...... also what......
Judas Thomas (had written) from India, that the episiles of an
Apostle might be received and read in the churches, in every place,
like those Triumphs of their Acts, which Luke wrote, are read,
that by this the Apostles might be known.” “The passage seems
to have stood originally in the Doctrine of Addai,” of circa 200 A.D.,
as Dr. Farquhar says (in Thomas in North India, 1926, pp. 27, 33).

Perhaps St. Thomas’ letters ceased to be read by ¢. 260 A.D., or
c. 200,

XV

The genuine Acts of Thomas can reasonably be supposed to
have incorporated incidents of the period before the martyrdom,
from these letters to Edessa, and those after it from letters
written by one of St. Thomas’ disciples in Mazdai’s kingdom in
India proper, eg., by Sifur the General, Wizen (Mazdai's son) ;
or XKanthippus the deacon, or even Gondophares, And the
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Gnostic manipulator had no reason to replace the genuine inci-
dents already well known, for seven generations, by fabrications
of his own, his sole object having been the interpolation of dis-
courses, prayers, etc., inculcating Gnostic doctrines. See Medly-
cott’s Thomas in Indie, pp. 291-2, where the conclusion of von Carl
Schmidt (“In my opinion a Gnostic romance of the Apostles is
a phantom ”) is quoted. Vide also Preface to op. cit.,, pp. vii—ix.
So we can take the incidents (including the journeys) in the
Acts of Thomas (c. 220) as reliable.

It is by doing so that we may affirm that St. Thomas came to
Gundaphar’s (Gondophares’) city in the Punjab, N. W. India,
whether or not he went to ‘Parthia’ as tradition recorded by
Origen in his Comm. on Genesis, written between 228 and 231 A.D,,
says, and even if the ‘Parthia’ of his tradition (paradosis) be
not the territory of the Indo-Parthian king Gondophares of Taxila
(A.D. 19 to 55....). While preaching in that city and its neigh-
bourhood for some time the Apcstle (adds the Acts) went by land
in a bullock-cart to Mazdai’s kingdom, and was, after a short period
of evangelistic work, martyred at that king’s command, by soldiers
(and not by a priest or fowler). We take this short and last land
journey (and not ¢ voyage in a boat or ship) as having béen men-
tioned in St. Thomas’ final letter to Edessa, and therefore, reliable.
That means that he died somewhere near (perhaps to the west of)
Taxila, and therefore in N. W. India itself. So neither the Acts
of ¢, 270, nor Origen, c. 230, tells us anything about Malabar, or
ahout any relizion there. Pace Dr. Medlycott (Thomas, pp. 260-
81), there is in the Acts no “detail. .. .peculiar to Southern India”
(ibid., p. 277), nor any South Indian name like Damirike, Kero-
bothras, Muziris, Purrhon Mountain, Nelkynda, etc., all these being
names found in writings of the first or second century A.D. (Of
these Muziris and Nelkynda, i.e., modern Cranganore and Nak-
kida, practically Niranam, are localities in which St. Thomas is
said to have set up crosses and built two of his 7 or 7% Malabar
churches). (See Postseript 3).

XVI

On the other hand, if we agree with Dr. Burkitt and Dr. Syl-
vain Lévi in regarding the Acts as unhistorical, there will be no
documentary evidence at all for the existence of Christianity any-
where in India in St. Thomas’ days. Dr. Burkitt even affirms that
the name Gundaphar of the Acts has only the same historical value
as Ahasuerus in Esther. See his article on St, Thomas in Ency.

Brit., last two editions. Prof. Sylvain Lévi (in his letter to the
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present writer, dated 28%th April, 1927y "y are right i

genying any historical vzlluel to,Iic;xl‘)l'.::z*lx(llc.l;.‘" (N)})L[S‘m;l“}Ihml"m
“ which have nothing to bring to their s':p'pm"t " ((V' IOH?: L l‘d)
) Suy . ide XX for a
first century Tamil chronicle {rom Niranam in Travancore, and a
song ‘of 1801 A.D. hased on i), Lévi continues : ¥ What i.&:‘known
from early books points only to North-West India, and no other
Place, for Saint Thomas’ apostolic activity and 111a;'tyr(1()xn This
is, of' course, mere tradition too, no real history. (But soe XV)'.
(Levi's letter was published in The Young Men of India (Calcutia)
for July 1927, p. 402)

- Apart from documentary cvidence, there is no archacological
evtd.ence for Christianity in India in the carliest centuries, the
Taxila cross and other crosses dugt up in N. W. India beh;g of
uncert:?in date. For instance Seals No. 108 and 528 h on Plate
CX-IV in Vol. TIT of Sir John Marshall’'s Mohenjodaro show crosses
w_hlch are undoubtedly pre-Christian, probably of the 4th millen-
nium B.C. Again, pre-Christian crosses of the 3rd and 2nd century
B.C.. appear on cast coins also. Vide Allan's Coins of Ancient
India., Brit. Museum, 1936, Plate XXXV. Another pre-Christian
cross, a small red one on white background, on a piece of carnelian,
dug up at Taxila, and estimated to be of the 3rd century B.C., was

in 1948 presented by Major-General Sir Gordon Jolly to the Indian
Red Cross Society.

But the small, equal-armed Taxila cross turned up by the
polugh in a field on the borders of Sirkap in Taxila in 1935 (Sirkap
was Gondophares’ new city) may be assigned to the period affcr
the vision of the cross-sion in heaven by Constantine in 312 AD,,
or rather after the ‘Invention of the Cross’ by his mother in 326.
It is of dark stone of the same geological nature as that used for
small trinket-boxes believed to date * from the 1st to the 3rd cen-
?ury AD." Unlike the other crosses this has a hole at the tip of
its upper limb, which very probably indicates that it was worn as
an ornament, or a religious symbol. Though Malabar claims that
St. Thomas set up seven crosses, the cross did not come into vogue
among Christians elsewhere in the world in the 1st-3rd century.

Xvil

We may hold that there were Chistians in Afghanistan, Balu-
chistan, and the parts of India adjacent to them in about 196 A.D.
For Bardaisan (d. 222, converted 179), of Edessa in his Book of
Fuate, also called Book of the Laws of Countries, contrasts the
habits of Christian and pagan Kaishanayé, i.e., Kushans, Persians,
Parthians, and others. Vide Mingana's Early Spread....in India,
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p. 16. Bardaisan’s Kushans are probably those in the Kushan
empire of N. W. India, Afghanistan, and the regions beyond, which
lasted from about 50 AD. to about 230 (if as Sir John Marshall
says in Lhe Journal of the Royal Asiatic Society, 1947, Pt. 1 & 2,
p. 32, Kanishka's era began in about 128). The Christians among
them were probably the descendants of those converted hy St.
Thomas or his disciple Gondophares (A.D. 18-35....) and other
Indo-Faprthian and Indian Christians of N. W. India conguered by
the Kushans in ¢. 50 A.D.

Most probably there were Christians in this Indo-Parthian
region, both among Parthians and Indians also in c. 196, before
Adda, Manes’ disciple perhaps visited them in about 317 as supposed
in IX ante. But the Book of Fate does not mention the customs
of the Indian Christians (of ¢. 196) among the Indo-Parthians and
the Kushans of India, probably because by that time they had
adopted Persian, Parthian, or Kushan dress, speech, etc., and Bar-
daisan could not distinguish them in Edessa from the true Persians,
Parthians, and Kushans. The features of those Indian Christian
visitors to Edessa for ecclesiastical purposes, or on business, as well
as their complexion, must have been like those of Parthians, Per-
sians, Greeks, and Kushans owing to about two centuries’ misce-
genation subsequent to long-time mixture with Pervsians, Greeks,
and other white people in N. W. India. Near it was ' Whiie India.’

Quintus Curtius says: The men of North India “cover their
sersons down to the feet with fine muslin, are shod with sandals,
and coil round their heads cloths of linen.....The beard of the
chin they never cut at all, but they shave off the hair from the
rest of the face, so that it looks polished.’— (Alex. 8, 9: McCrindle’s
Ancient India. ... Alexander, p. 188). Accordingly in the Acts
(c. 220), Act 8, we find Karish taking the turban of one of the
servants, and putting it round the neck of St. Thomas, and order-
ing them to drag him along to King Mazdai of N. W. India. Turbans
could not have been in use then in South India. (Mingana, op. cit.,
p. 16, however, sees no Christians among the N. W, Indians in ¢,

196).

XVIil

From this Kushan-Parthian region of N. W. India Christianity
could possibly reach the chief ports and marts of the West Coast
down to Malabar, Cosmas’ Male (two syllables), and some of the
chief cities in the adjoining Andhra empire (which seems to have
come to an end about 225 A.D.), and thence reach the Madras
Coast. Al this could have happened before 317 A.D., the date of
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the coming of the Baghdad preachers of
But it is impossible t0 adduce
of St. Thomas’ Churistians,
the days of the Doctrine of

‘rauravam’ (Il supra).
evidence for it, as for the eXistence
or other Christians in South India in
the Apostles, c. 260, quoted helow.

XIX
The Doctrine, which according to Dr, Burkitt (Keralg Society
Papers, Series 6, Trivandrum, 1930, p. 287, col, 1 of his article
‘St. Thomas and His Feasts’) ‘may be safely dated in the 3rd
century A.D.), informs ug that “India and all its own countries,
and those bordering on it, even to the farthest sca, received the
Apostles’ hand of priesthood from Judas Thomas, who was guide

and ruler in the Church which he Whuilt there, and ministered
there.”

A

By ‘India’ the author means, of course, India of Gundaphar
and Mazdai already assigned to St. Thomas in the Acis of ¢ 229,
although Alexandrian tradition called it ‘Parthia’ in the same
period (c. 230). India of the Acts and the Doctrine (c. 269) —both
Edessene works—is the Indus region, and cannot he interpreted
as the whole of modern India from the Himalayas
even though in those centuries Greel
the whole land (®lus even recions to the wesl of the Indus and
to the east of the Ganges, as Ptolemy, c. 150, did) ‘India’. So
‘India and all its ouwm countrics’ are the Indus region of the
Parthian Gondophares, and of the Kushans and others who ruled
over that region later up to the time of writing the Doctrine (c.
260), the land comprising as ‘its own ’, several countries from
Kashmir down to, say, the Kushan Satrapies of Maharashtra and
Malwa. There may have been Christinns in that vast region in

¢. 260, and the author may have had information about them, but
not of people in Malabar.

to Cape Comorin,
< and Latin wrifers did eall

B

‘The‘ farthest sea’ is most prohably the Arabian (Erythrean)
Sea, which Philostorgius (A.D. 423) designated “the farthest
ocean,’ or ‘the outer sea.’ See Medlycott’s Thomas, pp. 189, 194,
and 201. The Syrian author of the Doctrine had very probably
the Biblical notion that South Arabia was at the remotest end of
.the earth. For in Matthew 12:42 (c. 100) we find Christ speak-
ing of Sheha (=Arabia Felix, now I Yemen), the land of the
Queen of the South, as at “the very ends of the ecarth’. And
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in hi the Jews (vevised in Greek, 93 A.D.)
JOSQP}“‘? tl; }Kj'agz;i :i ‘the remotest Arabians’. Again, Tacitus
?Pe;lfs :l' toi (Bk. V, ch. 6) says: ‘Terra finesque, quae ad
glrie;steleeert, Arabia terminantur’ (=‘the Ia‘nd and the ends )
which lie towards the east are terminated by Arabia). As wg Sa;}‘i
in XII ante, the tradition about Panta’enus (wh.o cameS toh ou
Arabia) was that he went ‘as far as’ the Inchansil ; o‘t';l e fs;era_t
laving South Arabia could, quite naturally, be ca s’e e
thest’ or remotest sea at ‘the very ends of the earth’.

We can concede also that ancient writers regarded, or could
regard, other seas as the farthest. For instance—

1. Hecataeus of Miletus (born c. 540 B.C.)-f—(a) the Atlantic
Ocean at the Pillars of Hercules, and (b) the Bay of Bengal.

2. Herodotus of Halicarnassus (c. 484—425 B.C.)-—~the Bay
of Bengal. . )

3. Pytheas of Massilia (c. 300 B.C.)—the sea lying north of
Great Britain, and laving ‘ Ultima Thule’ of the north.

4, FEratosthenes (276—196 B.C.)—the Bay of Bengal.

5. Ptolemy (c. 150 A.D.)—the China Sea.
But the question is whether the Edessene author of the Doctrine,
c. 260, had any chance of taking one of the above seas as the far-

thest. It is most probable that by ‘the farthest sea’ he meant the
sea laving Arabia.

And as a matter of fact we find not only Christians, but ‘also
bishopries even in 225 A.D. in and near South Arabia called ‘the
very ends of the earth’. For instance in—

1. Baith Katraye, the Arabian region on the west coast of
the Persian Gulf;

2. Baith Lapat, the metropolis of the above;
Hormizd—Ardashir, the town of Ah\yaz on the Karun;
Pherat de Maishan (Basrah) ;

Baith Huzaye (Khuzistan) ;
Fars, east of the Persian Gulf; and

7. Arabia Felix, Arabia Magna (South Arabia), visited by
Pantaenus in 189—90. (Vide Mingana, op. cit., pp. 13, 58, 59, 61,
63—64 for all the above.)

S ;o w

Moreover, we find about 780 A.D., from Bar—Hebraeus
(1246—86) that “the bishops of the province of Fars....used to
6 .
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say, We have been evangelised by the Apostle Thomas .- Mingana,
op. cit., pp. 34-35. They used to say so from St. Thom

as’ days, he
means. Did S. India say so in th

at period ?
Some 230 years before, the

Syriac work Aecta Maris (c. 520)
speaks of St Thomas' odour

(tradition ahout martyrdom) as
having been extant In Fars. Mari (1st cent.), Bishop of Ctesiphon,
after having preached in Baith-Huzaye (Khuzistan), north of
Fars, ‘went down 1o the southern countries until the odour of
Thomas, the Apostle, was wafted to him ; and there also he brought
a great number of people 10 the Lord ".—(Mingana, ibid., p. 29;
Medlycott, Thomas, pp. 36-7). 1

n ‘the southern countries ' e,
in the southern parts of Khuzist

an, or on the borders of Fars, he
heard the fame of St. Thomas and his martyrdom in N.W. India
being talked of. " “ Odour’ perhaps indicates martyrdom ; and its
tradition spreading from the Indus region to Fars alone and no fur-

ther would mean that he preached also in those South-Western
parts of the Parthian empire.

In c. 230 Origen heard the tradition about St. Thomas’ preach-
ing there, and so it was that he recorded that St. Thomas went
to Parthia. Of course, this Parthia has been explained otherwise

also—as the Parthian Gondophares’ region, which also perhaps was
meant by the tradition.

We thinlt that St. Thomas met Habbén in Fars, and sailed
with him to ‘Sandaruk ", which we interpret as Alexandria found-
ed by Alexander the Great among the Oritae in Baluchistan, Vide
IX ante, and Camb. Hist, of India, Vol. I. In St. Thomas’ Aramaic
letter this Alexandria was probably truncated, and uk was added.
Thus ‘Alexandria , or rather *Alexander—oikos . or—oikia
(Greek, meaning Alexander's ‘house s Syriac baith, Hehrew beth
as in ‘Bethlehem ") became *Sandaruk’. Uk in ‘Sandar-uk’
may, in the alternative, be a word or suffix of the language of the
Sandarukian Oritae. Shortening was usual in Semitic and Indian
languages. ‘ Constantinopolis’ has become ‘Istambul’, for in-
stance; and ‘Alexander’ has several curtailed forms in Semitic
(‘ Sikandar’, ‘ Iskandar’, etc.), and Indian languages (‘ Alasanda’,
northern; and ‘Alak’, ‘Chandy’, ‘Okkanda ’, etc., southern),

While equating Sandaruk with ‘ Alexand
we are not unaware that Dr. Far
it with Andropolis in Egypt, and with other places like Cranganore.

In the Greek translation of the 4th century ‘Sandaruk’ appears
as ‘ Andranolis ’— (Alek-) sander-uk=Andra-polis,

ria among the Oritae’,
quhar and others have identified

AN INDIAN CHRISTIAN DATE, A.D. 317 43

As shown in the previous paragraphs of this sec‘tx(‘)n t(}i) \:,111132
were Christians and bishoprics, very early, perhaptb 1‘11'(he > whoe
region to the west of the months of the Indus,"up Bot he farthost
sea’ laving ‘ Arabia Magna’, te, South Ara}na.l u e finc 1o

sention of Christians or bishops in ¢. 196 in t‘le pa fndia

Zther than the N.W., where they probably conttx_nueio;ccéei;{riz n
Doctrine’s ‘ countries y

225' anddc‘ H%i?s 1(?\51 coi(:lt:'?:s’ would be those along the seaboard

Irfld‘lfhamfa::hest sea’ (the Arabian) from the estuary of the Ir(;dt:s

?o Aeria, including Fars, which in c. 780, and before, used 1o

claim evangelisation by St. Thomas.

C

It does not, however, mean that all .the cou';);;ne; iﬁzﬁ
ion were evangelised by St. Thomas himself. e Doc o
that relon hat they ‘received the Apostle’s hand of pmesthoq
fron (.)InIZast 'E;‘homas ' i.e. the imposition of hands for Afpos;oh:i:
:J(i:xzassitl)n, and not the Gospfel (ev;flgel)(;z gThienhangngip};:i;sst Zrold
i i im 9.,
o ‘]’Oe 'r:csg_:;einflw:lzg%n ;)z?;s) ; or indirectly (in other parts)
MaZdal_S 1ec’lt r,dom by the imposition of the hands of those on
af;lel' hl;enlllzgylaid };is hands while in Fars and the upper Indus
whom

region (but not in Sandaruk).

= il chronicl
i nicle
tioned a first century Tamil chronic

In XV sup):ilsw oef Sri‘.er'."[‘homas’ work and death in Soug; Izdgl

is in a Malayalam song on St. Thomas, fald to }’eﬁ°ft16 blis}'ie;i

o lly known as ‘ Thomas Rampan’s song’, first pu lod

?‘nd geGHiZZtywe find the chronicle (‘ charitam’, hxstoryl) ;evt:a 5e9

o 11? X ource of the incidents and dates (Dec. 30, De;é 5A’ Dep ote )’

ZS t'1e 6559 84 minutes before sunset on 3ri ‘),uixyd e 1o et

pri ’ an (=‘monk’) ha .
i the Apostle. Rampa ) - . ,
ril:ot:ilgetlefore him while composing his song °of 1601.

C

recording the det

i “of 1601’ before 1892, and of the
B’Ut tl}e ;x’:lsmier:fli (;ifr:ileczz?fry ftt any time during these 1900
o t been proved by their Malabar supporters, or by
years, hos n(t)h rs like Rishop Zaleski (1912), Fr. Roccz.a (1938)',
B ooton fter his article on Thomas Cana in Indian z.‘lm'}-
B B HOStenV(? LVI, pp. 180—182, with the present writer’s
qg;erg’;oﬁ?br OI":ax~qu11,ax' (1926-7), and Fr. H. Heras (1944), who
(6] ) .

unhesitatingly used the song in their works,
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We cannot but regard the first cenury charitam and Thomas
Rampan’s song based on it as spurious, although the song {(wrongly
called ¢ Thémma Parvam’ by some writers) has been given wide
publicity through Fr. Rocea’s Italian translation (La Leggenda di
S. Tomaso Apostolo) inserted in Orientalic Christiana, Rome, xxxil,
No. 89, 1938, pp. 169 {I. In 1912 Bishop Zaleski published extracts
from the song under the name Carmcn Thomae Ramban, but
Bishop Medlycott (1905) had ignored it

e

Postseript 1: About Adda of TX ante Dr. W, B. Henning of
Cambridge tells me in his notes dated Srd March, 1948, thus:
“ The statement, in the Acte Archelar, that Adda was Mani’s apostle
to the East, has been disproved by the discovery of the original
Manichaean Missionary History, ———— The suggestion that
the original text of the Acts reforred to a nation Oritae —-—-—""
is put out of court by reference to the text” in Latin, which was
¢ translated from the Greek text.” In both “ there is nothing but
‘East, no Oritac "—Greek " anatolgs,” Latin * Orientis » in the
iranslations above.

If the Syriac original, lost, had Or=, or some other sirange
form, the translator finding na such Syriac word, could possibly
take it as arim (=the east) borrowed from Hehrew, and translate
it as above.

Did no Manichacan missionary come to St. Thomas' East, t.e.,
N. W. India ? The Gnostic Acts of Thomas is said to have been

“ysed by the Manichaeans,” says Medlycott (Thomas, P 215, 3).
Ammo went towards Balkh—T.K.J.

Postscript 2 : The Latin author of Itiner. Alex., 345 AD., says:

“India taken as a whole ——— is a continuation of Egypt and the
Ethiopians.”  (McCrindle, Ancient Indig — — — Classical, 1901,
p. 153) —T.K.J.

Postscript 3: Marquart has identified Mazdai with Godarz it
(A.D. 39-51?), Wizan with Bashan, and Manashar with Manéshak
—Manasha. See Bulletin of SOAS, XII, 1, ante, p. 25, n. 4. All
3 are Parthian names, and not S. India,—T.K.J.

Jainism in the Deccan
By

s, Hanumantaa Rao, MA. (Hons.), LT
Professor, Nizam College

Jainism is not an offshoot of Buddhism. The Jains believe
that their religion is eternal and revealed from time fo time by
prophets or Tirthankaras. The Tirthankara or the arhat is one
who has attained omniscience in this world. The first Tirthankara,
King Rishabha, is the founder of the Jaina Dharma of the present
age. The story of Rishabha occurs in the Bhagawatha Purana,
where he is described as an avatara or an incarnation of Vishnu.
Rishabha Sumati, Padmaprabha, Suparsva, Chandraprabha,
Pushpadanta, Sitala, Sreyamsa, Vasupujya, Vimala, Anantha,
Dharma Santhi, Kuntha, Ara, Malli, Munisuvrata, Nami, Nemi,
Parswa and Vardhamana Mabavira. Lord Mahavira, the last of the
Jain Tirthankaras was an older contemporary of Lord Buddha.
His predecessor, Parswanatha was also a historical person who
preceeded Mahavira by 250 years.

The word Jina means CORGUEror and refers to one who has
conquered the senses, like lust and anger and has attained salva-
tion. The Gods show their appreciation and celebrate his glory
by providing the shade of a tree, raining divine flowers, sounding
divine music, fanning with chamars, providing a simhasana or lion
throne, surrounding his divine body with a halo of light and by
creating a triple umbrella, to represent his suzerainty over all the
three worlds.

Jainism prescribes three principles known as Ratna Traya or
the three jewels of Right belief, Right knowledge and Right con-
duet, a combination of Bhakti, Jnana and Karma. The Jain Dharma
or path of duty demands the complete elimination of superstition
and arrogance. The arrogance of noble birth, the arrogance of
superior intellect, the arrogance of physical strength and the arro-
gance of one’s spiritual powers should be completely get rid of.
Even an outcaste, if he has right faith, is considered the God of
Cods. The greatest contribution of Jainism is its emphasis on the
principle of Ahimsa or non-violence to any creature, much less to
any human being.
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The date of Mahavira is B.C. 599 to 527. There are two main
sects among the Jains, the Digambaras, who maintain that absolute
nudity is a necessary condition of saintship, and the Swetambaras,
who are dressed in white, holding that the use of cloth does not
impede the highest sanclity.  The Jains worship five kinds of
beings as ‘representling the ideal in life at different stages of
realisation.” They are known as the Pancha Parameshtins—the
Siddha Parameshti the highest being who has attained the final
stage in liberation, the Arhat Paramceshti who reveals for the
benefit of the world the path to salvation, the Acharya Paramesht
who initiates all those that seck admission into the Jain Dharma,
the Upadhyaya Parameshti the teacher and the instructor, and the
Sadhu Parameshti with no specific duty but who is an exemplar
by his conduct.

The Tirthankaras ave followed by a succession of teachers
called Ganadharas. Sudbarma was the chief disciple of the last
Tirthankara, Mahavira. Next to him was Indrabhuti.

The memory of the Tirthankaras was preserved by setting up
statues principally in the sacred places associated with their lives.
Gradually other gods and goddesses of Brahminjcal Hinduism were
assimilated into the Jain pantheon. Like Mahayana Buddhism,
the Swetambaras developed a Tantric system of their own. The
distinguishing fcature of Jain sculptures are the long arms, hang-
ing stiff with the body, (Kayétsarga pose), two attendants on
either side, (Yaksha and Yakshini), the tree wunder which the
Tirthankaras attained supreme knowledge, a throne seat, trilingar
umbrella, aura of a beautiful radiance, drum, showers of celestial
blossoms, two chowries and heavenly music. Each Tirthankara is
recognisable by a cognizance or chinha usually placed below the
image. They have also their peculiar complexions or colours. The
sign of Rishabha is the bull, of Ajitha, the elephant, of Parswa the
hooded snake, and of Mahavira the lion. Jaina images are also
represented as seated in the Padmasana pose (Lotus Throne).

The Hyderabad museum contains a valuable gallery of Jain
sculptures, mostly from the Telingana districts of the Dominions.
Parswanatha, the predecessor of Mahavira, is represented in differ-
ent ways in several sculptures. In one of the sculptures in the
Kayotsarga pose, there is the seven headed serpent, with only one
coil. Another standing sculpture, with the seven headed serpent
of 5 coils, has the triple umbrella, like the Kirita of a God, above
the heads of the serpent. His Yaksha and Yakshini are standing
on either side, near his foot. Above his shoulders, on cither side,



Hvderabhad Mnseum.

Jaina guliory.

B the cvi

JAINISM IN THE DECCAN 4%

are standing oun Lwo lions, chowri-bearers. Above them are small
figures of 4 standing and 5 seated jinas. A third standing sculpture
has a five headed serpent of six coils, with an aura or prabha round
the head, and two chowris on either side above the shoulders.
Above the hooded snake is the trilinear Kirita, with a pointed
(kalasa) knot at the top. There is an inscription on the pedestal.
The fourth is a seated sculpture in the Padmasana pose, with a
single hooded serpent, carved over the head, immediately below the
trilinear umbrella, with 2 chouri-bearers on either side, jutting out
from two lions.

Mahavira, is represented in a marble sculpture, in the standing
pose, surrounded by 23 seated Jinas, all round. (Chaturvimsati-
pate). There are two chouri-bearers standing below. Above the
shoulders on either side are two riders on 2 elephants and two
musicians. The Jina has curly hair and long ear lobes. A second
standing Mahavira, surrounded by 2 standing and 21 seated Jinas,
with a cireular prabha behind the head and a trilinear kirita, with
a kalasa at the top, has an indistinet inscription on the pedestal.

There are {wo seated sculptures of Mahavira from Warangal,
of highly polished black basalt, one with a circular prabha, curly
hair, long ear lobes and the other, without the aura and without
curls in the hair. A rare Jaina sculpture in the Hyderabad gallery
is the Jaina quadruple, popularly known as ‘Choumukhi’. It is
known as one that is auspicious from all sides, ‘Sarvatobhadra
pratima’. It is an obelisk, representing the figure of a Tirthamkara
on each of the four sides. It is about 4 ft. in height. There are
4 small seated Jinzs, with a lion, and a Makara Torana surrounding
the figures, at the top of the obelisk. Near the wider base of the
obelisk, are four more Jina figures, with 2 chouri bearers on either
side and a lion throne and the trilinear umbrella.

The most beautiful sculpture in this collection is that of the
goddess of learning or Vidya Devi from Mahur, in the Adilabad
district. The image is in a standing position and is well orna-
mented. On the pedestal is an inscription giving the Samvat date
117 C (1178 ?) (13th century A.D.} On the pedestal is the swan,
holding a garland ; on either side of the podestal are two worship-
pers, a man and a woman. Above the image, on either side are two
seated Parswanathas, with seven—hooded serpents. On the top are
3 standing Jina images. The image has four hands adorned with
the book, the rosary, the lute and the goad (or Vajra)—Hamsa
Vahana, Chaturbhuja, Pustaka, Akshamala, Veena, Abja (goad).

There is a disc or chakra round the head.
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Patancheru, 18 miles northwest of Hyderabad was once an
important centre of Jain worship. A colossal statue of Parswa-
nath nearly 14 fect high, and the head of a Parswanath are installed
in the museum at Hyderahad. ‘

Kulpak or Kollipaka, 45 miles northeast of Hyderabad contains
several remains. There is a Jaina temple of the three Tirthan-
karas—Rishabha, Nemi and Mahavira.

Malkhed, the ancient Manyaketa, the capital of the Rashtra-
kutas, contains a large collection of Jaina sculptures and bronzes.

The village of Ellora, about 14 miles from Aurangabad con-
tains large cave temples belonging to the Jains. The most striking
of them is known as the Indra Sabha. Here is a colossal image
of Indra, seated on an elephant. There is a tree behind the head
and small figures of attendants by the side. The inside of the halil
has several fine pillars.

Indra is a minor divinity, He is one of the Dikpalas or

guardians of the quarters. His position is subservient to that of
the Tirthankaras.

The town of Kopbal was a celcbrated Jain centre from the
7th century AD. It is identified with Konkinapulo of Yuan
Chvang. In the Canarese work, Kaviraja Marga of the 9th cen-
tury A.D. the place is called Mahakopanagara. In the 10th cen-
tury A.D. it was the capital of the Silahara chiefs. In the 11th cen-
tury, a Silahara chief Govanarasa was described as the lord of the
city of Kopanapura. In the 12th century, a Jaina general of the
Hoysala king built many Jaina temples at the Adi-Tirtha, Kopana.
Hulla Senapathi, the chief minister of the Hoysala King Narasimha,
son of Vishnuvardhana is said to have granted gold for the benefit
of the Chaturvimsati-Jina-Muni Sangha at Kopana. The glory of
Sravana-Belagola in the Mpysore province, another great Jaina
centre of South India, was compared to that of Kopana.

One of the inscriptions at Kopbal mentions Chandrasenadeva as
one of the great Jaina teachers of the 13th century. Another dated
881 A.D. refers to the religious preceptor, Sarva Nandindra, belong-
ing to the famous Kundakunda line of preceptors, which was com-
menced in the 5th century. An epigraph of the western Chalukya
king Vikramaditya (A.D. 1009-1017) says that the teacher Kalyana-
kirti, also of the Kundakunda line, built the Jinendra Chailya on
the spot where his predecessor Simhanandyacharya performed
austerities and departed this life, and consecrated the image of

Santinatha at Bichchukundi village. In 1521 Kopana was under
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a Nayak, appointed by the Vijayanagar King Krishna Devaraya.
Some time after (18th century) the image of Chaya Chandranatha
was carved by the orders of Vardhamana Deva. An image of
Parswanatha, with 23 Jinas represented in the aureole going round
the image was found at Kopbal and is now deposited in the palace
of Nawab Salar Jung Bahadur at Surur Nagar, Hyderabad. A lay
disciple of the royal priest Meghanandi Siddhanta Chakravarthi had
the image made and presented to the Basti, belonging to the Desiya
gana of the Mula-Sangha., One of the Kophal Jain sculptures is
that of the Pancha Parameshting, the five Jaina Gurus.

Jainism and Buddhism profoundly influenced the culture of
the people and the Bhakti movement of medieval Deccan. The
Jain teachers were held in high esteem by the Sultans of Delhi,
Simhakirti won renown at the court of Muhammad Bin Tughluk.
Visalakirti received reverence from Sikandar Sultan. Vijayasuri,
Vijayasena and Jinachandra enjoyed the patronage of Emperor
Akbar. Hyder Ali granted villages to Jaina temples. The king of
Bijapur was a friend and ally of the Jaina queen Bhairava Devi
of Gorsappa.



"The Evolution of the Relatr
the Indian States and the = el &
Company in the 18th Century

BY
Dr. Gopre Gureax, Pu.D.
Director, Indian Princes Historical Society, Bikaner

The East India Company’s right to wage war, and as a corol-
lary to enter into treaties, alliances and engagements, was conceded
in the charter granted to it by Charles 1I, and the earliest treaty
now extent is that in 1723 by the Raja of Travancore and the
head of the company’s factory at Anjengo, by which the contract-
ing parties agreed to be “in league and united in good friendship.”

While these treaties were being concluded, the Company itself
was passing through an evolutionary process which can well be
called revolutionary. From the position and status of a trading
concern it was rapidly transforming itself into one of the most
important, if not the most important, territorial and political power
in India. The defeat of Siraj-Ud-daula gave the Company de facto
political status, which was converted into de jure status by the
grant of Diwani in 1765!. Through it the Company became
one of recognized status in India. This development was power-
fully assisted by the reorganization of the internal administration
of the Company by the Regulating Act of 1773 and other Parlia-
mentary enactments which followed it.

No less pronounced was the change which came over the Com-
pany’s power and status in relation to the other Indian States. In
the first period it was only a trading company carrying on trade
in India through the sufferance of the Indian powers. In the
next stage of its growth it became one of these Indian powers, gra-
dually securing a recognition of its equality, which was recognized by
Wellesley, but it could not be described as the Paramount Power in
India, not even as the primus inter pares. But for certain Indian
powers and in certain areas the Company was already suzerain. In
fact, the Company’s political relations with the Indian States at the

1. Aitchison, Collection of Treaties, Ca 1. 1892, Vol. II, pp. 70, 72.
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end of the 18th century were neither uniform nor always consistent.

In relation to certain states it exercised de facto, if not de jure

suzerainty.? Oudh was onc of them ; with others just a sugges- °

tion of inequality was creeping in.

In the case of yet others, the company was on a footing of
equality, while in respect of the Emperor of Delhi, the Company’s
status was one of formal inferiovity.

The main driving force behind the development of the Com-
pany’s relations with the Indian states was search for security,
both commercial and political. This is truer even of the Subsidiary
System which began as a method of defence without expenditure.
But this led almost inevitably to the esablishment of the para-
mountcy of the Company over the other Indian powers. The pos-
sibility of such an existence of political power was present in the
mind of Warren Hastings, who wrote in 1777 to Alexander Elliot :

“You are already well acquainted, however, with the general
system which I wish to be empowered 1o establish in India,
namely, to cxtend the influence of the British nation to
every part of India not too remote from the possessions,
without enlarging the circle of their defence or involving
them in hazardous or indefinite engagements, and to accept
of the allegiance of such of our neighbours as shall due to
be enlisted among the friends and allies of kind of Great
Britain...... ..

“ On this footing 1 would replace the subaship of Oude. On
this footing, I would establish an alliance with Berar. These
countries are of more importance to us than any others
from their contiguity to ours, and therefore it is of con-
sequence to settle their connection with us before that of
any other. But the same system might be rendered more
extensive by time, and the observances of a steady prin-

ciple of conduct, and an invariable attachment to formal
engagements,”?

Through a variety of circumstances Warren Hastings could not
put his idea fully into operation, but the evolution of the relation-
ship of the Company with the Indian States continued along this
line under Cornwallis and even under Sir John Shore. In spite of
the policy of non-intervention the latter intervened in Oudh, and
made the Nawab-Vizir almost a vassal of the Company. Although

2. Hale, The Oude Question, Lond. 1857, p. 21.

3. Letter dtd. Jan. 12 Speeches and Documents on Indian Policy, 1750—
1921, ed. A. B. Keith, Vol. I, pp. 88—90.
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certain Governor-Generals were more responsible tha.n otht?rs for
the extension of the Company’s power and influence in India, the
motive force of the process was supplied more ?ay the nature of the
situation than individuals. Even unenterprismg Governor-Gene-
rals and Governor-Generals who preferred a po.hcy of peace could
not, in certain circumstances avoid being committed to wars. Th(e;
dilference which individual personality made_was one of degr?e an

not of kind. The result of this long series of. burdens is best
described in the language of Mr. Mill who speaking of the treaty

of 1798 says: “ The transaction had one attractive feature, that of

gain to the Company ; and it received the most cordial approbats
of the powers ministerial and directorial at home.”*

There is only one other point which needs mention here. ¥t
has been seen that throughout the 18th century the .Comprjn.lys
power and influence was in a state of growth ax}d that '1ts political
relations with the Indian States were undergoing rapid changes.
The process had not fully unfolded itself by the end of the 18th cen-
tury, and there was not the slightest reason to assume that the posi-
tion had become static. The famous clause in the Act of 1784 and
1793 by which it was declared that “ to pursue schemes of conquest
and extension of dominion in India are measures repx.xgnant to the
wish, the honour, and policy of this nation,” was 'nOt intended as a
guarantee of the territorial possessions and political status .of the
Indian States like that paragraph of the Queen’s'prcfclamatlon by
which the Indian princes were reassured about their rights and pos-
sessions. It did not concern the Indian States at all, but applied
only to the internal constitution and policy of the Company. It
conferred no rights on the Indian States, but was m?ant s?lley as
a check on the Governor-General in the event of his desiring to
involve the Company in conquests and the expenses an‘d debts con-
sequent thereupon which the Directors of East India .Company
feared and disapproved of most. It was really an expression Ofs the
Mercantilist attitude towards colonies and overseas possessions.

On the contrary the tendencies inherent in the political tradi-
tions, both of India and of Europe, towards'the end of the 18th. cen-
tury were such as to warrant the conclusion that the .sovere1gn.ty
of the innumerable States into which the Mughal Empire had dis-
integrated would not and could not be a permanent feature of the

4. Mill’s History of India, Boah, VI, Chap. 7. , )
5. On this subject another article entitled “ Was Wellesley’s policy con-

sciously planned” will follow.
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political growth of India. From very ancient times the political
organization of India has alternated between centralization of power
under a great and powerful dynasty and disintegration of the unity
of India, as a vonsequence of which ecach of the component units
claimed to possess full sovereignty. But in neither of these two
conditions was there any respect for the sovereignty of the compo-
nent States. Whenever a state was powerful enough it always
claimed and asserted its suzerainty over the others. In faet, in
every epoch of Indian history, from the age of the asvamedhas
down to Mughal times, search for hegemony has been the perma-
nent and invariable feature of the political evolution of India. A
system in which the various component units of India were recog-
nized as full sovereign States, and the various states respected each
other's sovereignty was never seen in India. The idea of such a
conglomeration of equal and independent states existing in stable
equilibrium was totally foreign to the political thought of India.
In India the sovereignty of the component states was always
uncertain, It was the result of the balance of power hetween the
disruptive and the unifying forces. The emergence of any great
military power or congueror always put an end to it, sometimes
wholly, and at times partially.

Nor was there any guarantee of the sovercignty of the com-
ponent States in the international law of Europe as it had developed
to the end of the 18th century. Europe had, of course, proceeded
very far in the process by which the ideal of the Holy Roman
Empire and of a unified Christendom of the Middle ages had been
replaced by the ideal of separate sovereign nations and states con-
stituting only a geographical entity known as Europe. Since the
Renaissance, these individual sovereign states and nations had
become well-established in Europe. But even then there was no
other guarantee of the independence and sovcreignty of any state
except its own military power, and no respect for it except from
consideration of expediency. Thus in the actual practice of inter-
national politics in the 18th century, the dominating force was
reason of state and the dominating object aggrandizement of each
sovereign state. “He who does not gain loses,” wrote Catherine II.
The idea of the grandeur of the state was intimately connected
with the territorial extent of the state. The position was tersely
summed up by Montesquieu when he said: “ The spirit of the
monarchy is war and aggrandizement.”

6. The Spirt of taws, Book IX, Ch. ii,
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The methods of diplomacy were perfeectly consistent with this
purpose. Force was the principal arbiter between the states and
nations as was shown by two typical instances of 18th cenfury
politics—the war of Austrian Succession and the Partition of
Poland. In this political order the only guarantee for the ohser-
vance of engagements was the interest and the power of the States.
A noted authority on international law of these days, Biefled
wrote : “In the matter of politics, one must disabuse oneself of the
ideas which common people entertain about justice, equity, mode-
ration, truth and all the other virtues of the nations and their
leaders. Finally everything reduces itself to power.”

These remarks were not made in denunciation of the spirit of
the 18th century but in the course of a matter of fact exposition in a
practical hand-book. In greater or lesser degree all European
states and all European Statesmen of the 18th century were imbued
with this spirit. Of course, new ideas of international justice per-
petual peace, and equality among nations had made their appear-

ance, but these ideas had not as yet fundamentally altered the
practice of politics,

Thus whether one looks at the matter in the light of the Indian
tradition or in that of contemporary European mternational law,
there was no reason to think that the relations between the East
India Company and the lndian States, or between the Indian states
themselves would remain stationary. They were in a process of
ceaseless change. In this process the deciding factor was the rela-
tive military and political capacity of the different states,



Rai Durlabh

BY
Krisuna Kanra MIsHRA

Rai Durlabh! was the son of Raja Jankiram, Chief Minister
of Nawab Aliverdi Khan? His father was entrusted first with the
administration of Bihar® in 1748 by Aliverdi. The former, a
trusted friend 4 of the Nawab repulsed the attempt of Sirajuddaula
to seize the governorship of Bihar in 17503

About Rai Durlabh’s family history, we can say this much
only that he was a Bengali Kayastha® He had a son named Raja
Rajballabh who held the new office of Rai Raian for the first time
created in 1772 under the recommendations of the Committee of
Circuit.’

Rai Durlabh was among the most loyal and faithful servants
of Aliverdi Khan., It was only a batch® of able Hindu
officers including Rai Durlabh that contributed largely to the suc-
cess of Nawab’s government. Aliverdi recognised Rai Durlabh’s
abilities in his (Rai Durlabh’s) early years. He was appointed the
peshkar of the Deputy Governor of Orissa in 17412 And when
Abdul Nabi Khan replaced the previous Deputy Governor of Orissa
in 1743, the services of Rai Durlabhram were continued.’ As Abdul
Nabi Khan, being a rough soldier, understood very little of admi-
pistration, Rai Durlabh was asked to attend to all the business of
the Orissa Government under the title of his Pishcar.” 1

1, Durlabhram and Rai Durlabh are the same person, *..ram’ being
the suffix ; just like his father, * Janki-ram.’.

2 Ghulam Hussain: Seir Mutagherin, Cal. Ed., Vil. I, p. 406.

3. K. K. Datta: Alivardi And His Times, 1939, p. 141

4, Seir: supra, Vol. II, p. 509.

5. Datta: supra, p. 112,

6. Datta says that Jankiram, Rai Durlabh’s father was closely related
to Chintaman Das, a Bengali Kayastha. Ibid. p. 55 fn.

7. Cambridge History If India, 1929, Vol. V. p. 416..

8. Prominent Hindu Officers were : Biru Datta, Darpnarain, Durlabhram,
Gokulchand, Jankiram, Kyretchand, Ramnarain, Ramram Singh, Umid Ray.
Seir : supra, Vol. II. p. 833.

9. Datta: supra, p. 54.

10. Ibid. p. 79.

11. Seir: supra, Vol. I p. 406.
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Mar'li;:rmg Ilu:; 1’)(‘5“’{."';“)js/hip, I)lu"lublu.'mn vus caplured by the
athas. ~un‘the first Maratha invasion of 1742, Bhaskar Ram,
the Primoe Minister of Raghuji Bhonsle, overpowered Shaikh Masunt
g'h‘arg the] &hen Deputy Governor of Orissa and made his peshlar,
1 defonding 1 Pavity ar ‘J a-\v\ ab Aliverdi at Murshidabad,

actending the city against the forees of Bhaskar Ram, who were
n‘hu‘chmg ,m right earnest towiads i allor ravaging Orissa. When
;li II\;ISilxlt;)lrillux;(kf ‘.T'/Iur:.hidubnd. h} 1742, they again capturcd
o D : ll 1\3 ‘ along \*.41‘1111\'1'\!1":1(1 All Klien, 2 son-in-law of Sarfaz

an . anc T Shujauddin, Superintendent of the ‘Bajutarah
(Pachotrad) Saic’ dutics (customs) 1

‘ 'In 1745 Mustala Khan, one of Aliverdi’s gencrals rebelled and
mvited Raghuji to invade Bengal again. Abdal Rasul Khan,4 who
hlad §u.cceeded Abdul Nabi Khan as Depuly Governor of ,Orissa,
j\ ;so ]?xr‘xecl Mu‘stafa in raising the standard of rebellion.! Nawab
f1(\/;31(11, lea,rnm{; the news, at once sent ‘ the Patent and Insignia
(éoveor\r'leol:l(z: (‘to ?111‘1&11)1'11‘0111, son Qf Raja Jankiram .16 The new
b selioion Sag un:‘t for such an office. *‘Scrupulously attached to
Bont pra'c ices, he was much addicted 1o the company of

ranmans and Sanyasees or Gentoo Fakyrs, who entirely governed

him ; :
; whereas he seemed averse to the company of his military

officers st of w rer
5, most of whom weve Mussalinen ; and it is obesrvable that

nmos; L€ sanyase i ji
rlo )£. o.f theze sany asces were Ragho-dji-bhoslah’s spies, who thereby
decutlvmgd fr;eq;xlent intelligence of Durlabhram’s conlemptible con-
uct, and of the weakness of his Govern i
5 k rermment, crect 5
upon that knowledge.’ 17 ’ o s scheme

12, Muzaffarnamah of Karam Ali i
. ara i...Copy of the MSS. in Orient: lic
Library, Patna (Q.P.L.), MS. No. 609, f. 41A. in Oriental Pubt
13. Datta: supra, p. 67.
T'14. 'I"he auth‘or (Ghulam Hussain Salim) of Riyas-us-salatan (English
ranslation published by Royal Asiatic Sociely of Bengal) on p. 346 states
\};rronf,lly{h that Deputy Governorship of Orissa was conferred upon Abdul
Rasu an a nephew of Mustafa Khan, after Shaikh Masum Khan. Abdul
faz:}s:;l z{hzll)n w:\.s g son of Abdul Nabi Khon and later on succeeded his
s Debu ) . . .
gl puty Governor of Orissa after his death. See Seir: supra, Vol.
15. Dalta: supra, p. 94.
16. Seir: supra, Vol. 1T . isti
- I p. 2. It scems that the distinction between 2
Goveljnor and‘Deputy Governor did not exist in those days as clearly as we
have in later times. Th.e same man was styled in a particular year as Gavernor
an(117Dc;)btf(tiy Governer in the next year, This confusion was bound to happen.
. id.
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Ghulam Husuin continues the amazing narrative. The Maratha
Prince, Raghuji, marched towards Orissa (as invited by Mustafa
Khan), ‘whilst Durlabhram meanly busy with his sanyasees on
the shore of the river was kept in so gross an ignorance, that the
enemy was so close upon him, before he had suspected anything of
the matter...... Being arvived at Dulobram’s door, he- (one of Rai
Durlabh’s faithful generals) found that he was asleep yet and knew
nothing of the Mahrattas; and a full hour more was spent in wait-
ing for his rising. It was then (a general uproar in the city of
Catec), and not sooner that Dulobram being awakened, came out
half naked and without o turban.’ 8

Bewildered at the sudden approach of the enemy, he first shut
himself up in the fort of Barabati for about a fortnight. After this
period, he once visited Raghuji in his camp where he and his
{ollowers were taken prisoners. He was taken to Nagpur where
in September 1746, he approached Visadji Vikaji to persuade the
Peshwa to mediate for his release.’® Meanwhile his father, Janki-
ram, ransomed him in December of the same year by paying three
lakhs of rupees to Raghuji?

But when Aliverdi Khan recovered Orissa in May, 1749, he
asked Rai Durlabh to become the Deputy Governor again. But he
refused to hold any post in Orissa under the apprehension of a
report that 7,000 or 8,000 Marathas,?! who had concealed themselves
in the neighbouring jungles, would return afler Aliverdi’s depar-
ture22 The Nawab had to appoint another man in that place.

In 1750, Aliverdi fell ill. The Marathas took advantage of his
illness at old age. And they fell upon Midnapore, which could not
be protected because of the sheer tactlessness and cowardice of
Nawab’s two generals Durlabhram and Mir Jafar® After his
recovery from illness, Aliverdi transferred Durlabhram to another
department. Here due to the influence of his father, Jankiram,
Durlabhram was engaged as deputy Dewan of the military depart-

18. Seir: supra, p. 3.
19. G. S. Sardesai and others: Selections from the Peshwa Daftar, Vol

20, letter No. 37.

20. Ibid. letter No. 46; also Seir: supra, Vol. II. p. 54T.

91, Yusuf Ali Khan: Ahwal-i-Aliwardi Khan, Royal Asiastic Society of
Bengal's Collection MS. £, 97.

29 Ibid. f. 97; Muzaffarnamah ; supra, f. 5B ete.; Seir: supra, Vol. I
p. 579.

23. Datta: supra, p. 113.
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ment of the Nawab's government. When in 1752, Ramnarain took
over as Deputy Governor of Bihar, Durlabhram was clevated to the
office of Dewan of that very department in which he was deputy
and was appointed also as pakil ol Ramnarain at the Mufﬁhidabad
Court.®

Ali-

In Bengal, Sirajuddaula soon succeeded his ¢randfather
over

lvel'dl. Rei Durlabh like other oflicors of Aliverdi was won
Ijly.Pl‘esems by the new Nawah.®  After this, Sirajuddaula ordet.'e

au Dprlabh to seize the fort of Murshidabad, which he complie
with immediately 27

At the Nawab's court, through the advice of Rai Durlabhram
mf}d-M(:};anlal, the French had recourse 1o Sirajuddaula in importa;‘
atlairs.® M. Law, the Chief of Cossimbazar, writes: * Rai Durlab
;alu, the other Diwan of the Nawab, was tl’w man to whom 1 w?S
fao;;ntjlr é(f) tt}ruslt? most.” 2 But he could not keep his halanc®
the Engilsh 1€er'nch_w‘hen he had to side with the latter ai
e dof;,]t ';t Chg is said to have beaten them.®  But since he S alish
e d e A.n] f:tpm',_ho r?c.vor thought of fighting with the Enﬁave
e ﬁg.m o ;aw";el this a.ﬂ:m', he feared nothing so mnuch as to e
o R .nhl ish.  This fear disposed him to gradually com
i 'msl\‘)vnt.h the Seths, of whose greatness he was very jcnlous,32 Ant
1}:1: :10;(;t1nd‘u’;]ed him not to speak boldly en hehalf of the FrenChi ae
oy ].mmil; m‘ ‘:O lf(‘:?r of the compromising himself made him de(':o'
ﬁm”, L“ ..,1. ra ‘for the present, though firmly resolved 104

ally the side which appeared 10 him to he the strongest.” :

And the consequence was that Rai Durlahh was afraid 10 -
the French in the seige of Ch . Jhe Fee

andernagore®™  When the
asked infor : ige
for reinforcements from Nawabh Sirajuddaula in the sel®

L . '] . i e
}(,e :r;)v w'r]xtos——) his forces were ready to start, the soldiers ha‘r’lt
paid, the commandant 35 waited only for final orders. v
24. Ibid. p. 165.
25. Seir: supra, Vol. 11 5
' , - I, p. 593,
26. S.'C. Hill . Bengal in 1756-57. p. xxx
27, Ibid. p. lvii, ‘ h
28. S. C Hil: : i
B g 1818 Three Frenchmen jn Bengal 1903, p. G8.
g(l) Ibfd. ; Hill: Bengal, supra, p. clxiv.
32. ;.);lld (Bengal) p. clxiy.
. Hill: Th g
i ree Frenchmen etc.,, supra, p. 88.
34. il :
2 ‘H'Il';ll.g B(anal, supra, pp. clxxxiii, exei, excii. ho had
alrenty ommandant) was the boaster Rai Durlabh Ram, W uld

received much from me, but all the treasures of the Universe 124
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to see him (ic. commandant) and promised him a large sum if
he succeeded in raising the seige of Chandernagore, I also visited
soeveral of the chief officers, to whom I promised rewards propor-
tionate to their rank. I represented to the Nawab that Chander-
nagore must be certainly captured if the reinforcements did not set
out at once and I tried to persuade him to give his orders to the
Commandant in my presence. And intelligence arrived that the
Chandernagore Fort % was now holding out37 and Rai Durlabh was
ordered to advance, but he never got further than five leagues from
Murshidabad. Again there came a false report that the Fort had
fallen, Law knew that Rai Durlabh was a coward, and his whole
reliance was on Mir Madan,’® ‘ a capable officer and one who would
have attacked the enemy with plecasure,” to whom Law appealed to

advance his forces.

Rai Durlabh’s advance to Chandernagore was also checked
when he received an open injunction from Clive. ‘I hear you are
arrived within 20 miles of Hughly. Whether you come as a friend
or an enemy, I know not. If as the latter, say at once, and I will
send some people out to fight you immediately...... Now you know
my mind.’ Nand Kumar, the Faujdar of Hughly passed the infor-
malion of the capture of Chandernagore to Rai Durlabh and the
Nawab with the malicious addition that if the Fort (of Chander-
nagore), if it had not already [allen, would fall before Rai Durlabh
could recach it. This put an end to all chance of the Nawab
interfering 4®

Sirajuddaula and Rai Durlabh had no cordial relations from
the very beginning. .Sirajuddaula detested Rai Durlabh (though
he bribed him on his accession liberally), while the latter thought
the Nawab encroaching upon the freedom which he enjoyed under
his predecessor. The Nawab ill-used Raja Durlabhram also as well

not have freed him from the fear he felt at having to ficht the English. He

had with him as his second in command a good officer, Mir Madan, the only

man I counted upon’ (Law). See Hill: Three Frenchmen etc., p. 90. 3d.
36. Ibid.

37. Ibid. p. 94.
38. This Mir Madan is said to have been a Hindu convert to Muhamma-

danism. Native poems still tell of the gallantry with which he commanded
the Hindu soldiers of the Nawab. He das one of the first to fall at Plassey,
and though it cannot be said that his death caused the loss of the bhattle, it
ig certain that it put an end to all chance of the victory being consented.
Ibid. p. 95.

39. Orme MSS, India XI, p. 2750, No. 83.

40, Hill: Three Frenchmen ete., p. 39.

T
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as many others, all commanders of character, all deserving the
;umost reﬁnrc‘l.l rzmd all thoroughly estranged from him by his harsh
anguage. Te (Rui I A

, T "é . (Rat Durlabh too) hated the Nawah, by whom
e has been ill-used on many oecusions,

1 sl .

e Ili’}ZivanLj,dth:ﬁ; ;:ﬁef\iu)ié?l: liotf? l.)::d Lecome indl.ﬂ'eront 1o
perverseness and immranio in:tl:\(f: IW‘“W o Wﬁ_‘n " h?\; Fay
g , Instead of recoveving their hearts,
te.nded to matlers worse confounded. *Nor did he‘feel in himself
:}igourf enough to seize their persons Ly open force, and to exile
onimamrgl:r:htc} regions of .lif.e and oxisteflce ; nor was there any
gst those new Ministers, favourites and Generals of his
(everyone of whom was incapable and as thoughtless as himself)
that l?ad courage enough to acknowledge his own unfitness for
such important concerns, and to advise his master to alter his
syst'em of conduct; and instead of consuming himsclf with cares,
an?cleties, Ministers and Generals formed by Aaly-Verdy-ghan, to
gain their hearts by a condescending hchaviour, and to cntrust
lhfam with the management of his affairs....They ought to have
said with a common voice: My Lord, to complete our wishes,
and to fill the measure of our ambition, is an easy matter. When-
ever you are yourself powerful, and honoured, some beams of your
own glory shall surely be reflected on our own persons; but now
think only of putting at the head of your affairs those old Generals
and Ministers that have alveady a character 43 But he ordered
cannon to be planted against Mir Jafar’s house. Raja Durlabhram
¥as no less dissatisfied and difficult to manage; he would not hear of
submitting to Mohanlal's superiority#! And it is undeniable that
Mohanlal’s death was caused at the instanco of Rai Durlabh® as
a consequence of the above. Probably Mirza Mchdy’s (younger
bf'other of Sirajuddaula) murder too had much to.do with the

dissension between the Nawab and Rai Durlabh 4

And the hatred turned into a conspiracy with the English to
ove.rthrov\.r 1h? Navc{ab. ‘A formidable Confederacy was formed
against him, in which were included Roydullub, the minister of

41, Scir: supra, p. 193.

42, Hill: Three Frenchmen ctc., p. 88.

43. Seir: supra, p. 224.

44. 'Mohan Lall, Chief Dewan of Siraj-ud-daula’ was the ‘

. - @ man ‘who

?atd his fconﬁden'ce afld was cgpable by his own firmness of fixing the irreso-
ution o f_he Prince’. See Hill: Three Frenchmen etc., supra 87

45. Seir: supra, p. 240, also fn, No. 127, p. 240 , R

46. Thid. p. 252, | '

RAI DURLABH 63

finance, Meer Jaller, the principal commander of the {roops, and
Jugget Seit, the richest banker in India?

But these intrifues of Rai Durlabh were only at the last stage
of his disgust with the Nawab. Prior to that, he showed signs of
loyaliy to the Nawab. In a letter to the Nawab regard-
ing the trade abuses of a gumasta in Sylhet, he says: ‘....hut
now Mr...... and Chundermun and Coja Muscat English Gomasthas
having brought a large quality of salt into the aloresaid Chukla,
oblige my Gomasthas by force and oppression to purchase it at an
exorbitant price; and having by violent means taken the butty
wood trade into their own hands, they have put a stop to my
business, whereby I suffer a great loss: yet the Fougedar has
oppressively exacted from me the usual rents from my home and
Gomasthas by reason of the oppressions of the English Gomasthas
and the rigour and the violence with which the Malguzaree is
exacted, have taken to flight#® But such conduet of his changed

soon with the behaviour of the Nawab.

Clive got a chance and began to intrigue with Rai Durlabh
and his party. He threatened the Nawab that he would submit
their disputes (betwecen the English and the Nawab) to the arbi-
tration of Mir Jafar and Rai Durlabh and Jagat Seth and others
who were totally against Sirajuddaula and who were sure fo give
the decision in favour of the English.4?

And as soon as the Nawab heard of the treaty with Mir Jafar,
he knew what was inevitable and it had come at a moment when
he had disbanded half of his army unpaid and the other half was
grumbling for arrears®® He now thought of begging the two—
Mir Jafar and Rai Durlabh—to be reconciled, but neither of these

could do so.

¢ Everything was now in a fairway ; the Placis army broken up
and put into quarters, and Meer Jaffer, after having consulted with
Roydullub, concluded the....treaty with Mr, Watts’5t Mir Jafar

47. Macaulay’s Lord Clive: Smith Ed. p. 4. .
48, Translation of a letter from Durlabhram to the Nawab. Original

Papers Relating To The Disturbances In Bengal From 1759—63, Vol. 1. 1765,
p. 203.
49, Scrafton: Reflections, p. 88.

50. Hill: Three Frenchmen etc, p. 107.
51. ‘The original was supposed to have been subsequently destroyed by

Colonel Clive for his own protection when he was accused of having forged
Admiral Watson’s name.’ See Indian Records, 1870, p. 6—8.
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was the Nawah after the battle of Plassey. Rai Durlabh was made
his First Minister and the eentre of all transactions.s But the
relations between the two rather heeane hostile m later years.™
Rai Durlabh refused to accompuany Mir Jufar in his Bihar campuign
as he was afraid to trust himself to the Nawab's camp.®t He was
charged hy Mir Jafar, the new Nawab, to have incited Ogulsing
to rebellion in Purnca It is alleged that Durlabhram was obscssed
with a fecling of jealousy that his own colleazue in the con-
spiracy of the greal Revolution of 1756-57 has now beecome the
Nawab. ‘No wonder then he should now prove too hizh-minded
to bear Mir-djaafer-qhan’s assuined superiority, and too incensed,
to sumbit to his sway .5

Tl1e Company throughout protectied Ral Durlably’s life from the
coercing aitilude of Mir Jafar. Miran’s (Mir Jalar’s hrother's)
attack on Rai Durlabh was repulsed by the Resident of Caleuita™

During the reign of the next Nawab, Mir Kasim, we find this
intriguing® Rai Durlabh again approving the aclivities of the
English to overthirow the rule of Mir Kasim® After this event,
there is no trace of Rai Durlabh.

On the whole, Rai Durlabh was a man of character in his carly
years. But afterwards he proved to be a disloyal servant to the
Nawab of Bengal due to rvich and lavish gifts of the Eostish. But

one thing: he is a figure, very conspicuous, although not known

$0, in the political history of Bengal in the forties, fiftics and the
sixties of the eighteenth century.

52, Seir: supra, p. 237.

53. K. K. Datta: History Of The Bengal Subsh, Vol, L 1936, p. 102,

54. Camb. Hist.: supra, p. 152.

55. B .D. Basu: Rise of the Christian Power in India, 1931, p. 104

56. Seir: supra, p. 252,

37. Camb. Mist.: supra, p. 153

38. He had a habit of intrigue,
with Omi Chand. See Hill:

59. Basu: supra, p. 121,

In the first Revolution, he intrigued
Bengal, supra, pp. clxxxiil, cxol, exceil.

A Treaty Proposed by Sikh YLeaders to
Maharaja Bijayasingh of Jodhpur

BY
MAHAMAHOPADHYAYA Panpit Bisuesawar Nara Rue

Jodhpur

Maharaja Bijayasingh of Marwar ascended the throne of
Jodhpur in 1752 AD. In 1779 AD. he helped Maharaja Pratap-
singh of Jaipur against Sindhia, who came to install Rajkumar
Mansingh on the throne of Jaipur, In this battle, Madhoji Sindhia
was defeated at the village of Tunga and the Maharaja tock posses-
sion of Ajmer.

As there existed a treaty between Maharaja Pratapsinghji of
Jaipur and the Khalsaji (Sikh leaders), Khalsaji proposed a
similar ireaty for the approval of Maharaja Bijayasinghjl of
Jodhpur. But whether it was ratified by the Maharaja or not is
not known.

Treaty

That as there exists acknowledged friendship and concord
between the Khalsaji and Maharajadhiraj Raj Rajendra Shri
Maharaja Savai Partap Singhji, in the same manner there exists
hearty harmony with Maharajadhiraj. And their friends and foes
are common to hoth. And whalever new territories are captured
in collaboration with the Sarbat Khalsaji, the share of Sri Satguruji
shall be iaken after deducting the expenses of the armies of each
party. The Rakhi (protection tribute) in the new territories shall
be of the Khalsaji. And between both the Maharaja and the
Khalsaji there is no discord whaisoever. In this the great Salguru
and the Mighty Sword are in between. There shall be no dis-
agreement from any side. And if the enemies of the Maharaja
create disturbances, Khalsaji shall join him, and, with an army
of two thousand horse of their own, without any remuneration and
living upon their own resources, they shall stand by bim. And,
after the completion of the work, whatever is gladly offered shall
be accepted. The pay of the exira army from three thousand to ‘
fifty thousand shall be charged at the rate of eight annas per horse,
The friends and foes and honour of the two shall be common.

9
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These few words are written by way of an agreement and a treatly
to serve as a document for the present.

Written on the 27th of Shauval (Shravan vadi 13, 1845)
Vikrami=: (31st July 1788 A.D.).

The document bears the scals of the following 10 Sikh leaders
in two rows along with the words

“ Akal Sahaya” above the names:—
First row:— (1) Baghelsingh, (2) Ramsingh, (3) Raja Divansingh,
(4) Raisingh, (5) Gurudattsingh.
Second row:—(6) Naharsingh, (7) singh, (8) Khushalsingh,
£ (10) Tarasingh.

The document also has a mark of the sword in saffron colour
on its top.

The Substance of Ramanuja’s Sri Bhashyam
(Continued from page 341 of Part 3, Vol. XXV)

BY

K. Sesmapri, MLA,,

Lecturer in Philosophy, H. H. The Maharaja’s University College,
. Trivandrum

VI

The opening Sutra was interpreted as meaning that the con-
sideration of the nature of the Brahman must follow that of karma.
Now, the second (Janmadyasya yatah) reveals the distinguishing
characteristic (lakshana) of that Brahman, who is the subject
matter of the study. Before we can claim to have definite know-
ledge of anything we must be able clearly to distinguish it from
other things. We must know it through its lakshana. What dis-
tinguishes the Brahman from everything else is called the Brahma-
lakshana. To create dissolve govern and the entire Jagat is the
peculiar prerogative of the Parabrahman, says Vyasa in “ Janma-
dyasya yatah”. The Ubpanishad itself expresses this fact in the
vakyam, “ Yatova imani bhutani jayante, ena jat3ni jivanti, yatpra-
yantyabhisamvisanti, tadvijijnasasva tadbrahmeti”. “He from
whom all the jagat has taken its birth, by whom it is sustained,!
in whom everything lies dissolved at the time of Pralaya, and to
attain whom in Moksha everything proceeds,—who is short is the
cause of the beginning, being and end of all—know such to be the
Brahman,” Functioning as the cause of universal creation is, there-
fore, an attribute of the Brahmon, which again means that the
Brahman is savisesha.

The next sutra is “ Sastra yonitvat”, and it expresses that we
know of the Brahman through the Pramana of the &istras. The
$rutis are the means by which we get to know of the Brahman.
But the Srutis do not reveal that which can be known through other
praménas, nor do they contradict the others. Is the Brahman such
as could not be known by praménas other than the Vedas ? That
is not so, argues the Naiyayika, who proceeds to show that by mere
inference (anuména) we may know of the Brahman. Anything

1. Taittiriyopanishad.
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that is e -

e :C tcor‘x;x!\pos?dI of p.mts. (avayavas) must be of the nature of a

prodt c.au:-e p(l;{)cuct lmp‘h.o:; a producer, an ar~ent, who functions
5 arta). This world of cxperience is composed of

many part i
y parts. It is of the nature of a product (or eTect), a created

g e . E =) < Css cul(l t ¢ wonderiu T j
lhlll . VV en we CO“S]([(_I 11’ \ 15'.“

1 . ] 1 [ l va
()f ()b]CCf.S mn ”., we ]O(ll]o

that the cause must be 002?1 ofnly t‘hfl‘t it must have a cause but
infinite power (sarvad: l;t. °o infinite wisdom (sarvajna) and
inferred is no less th‘wl d)', TLe karta, whose existence is thus
then led us to ti\e a.r{ the Iéwara. Has not Anumana (inference)
this objection is & cicx'stence‘ of the Brahman ? Vyisa's answer to
ADUmé;xa establiql?n al;:ed m tbe sutra, “ Sastra yonitvat,” True,
must be a karta.r (‘;Srt at the jagat must have a cause, that there
it is not Anumana th ireatOr) responsible for its existence, But
less than the Supr ~a ;f.m adequ.a tely show that the karta is no
power. Tt could p (anc swara, with infinile wisdom and infinite

ould very well have been ereated by one like the sage

Visvamiir i
0, who having acquired wonderful powers through great

penance COU]d clah it cnee am indran 1 Shya"l
im with confidence, “ y i
« . JSEeNee An H ¥ aris ami”
( I shall brmg into boinﬂ e R, 1
(4]

another Indra™). And did h t create
N , ¢ not Cr

méo;:e;] :rzzrlfln (;)f- s;u*passmg wonder ?  Then, if we rely on Anu-
st el (a 0:2 etr .thafc the vastness and wonder of this world
o P 2 b:1 o hof great wisdom and power, Viivamitra
oo othon e b .exlllt e (_31‘@:\'(01‘. That the crealor of this jagal
e quabl' ](; d(.u'am;.ntman, who is Sarvajna and Sarvasakta,
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tions and prohibitions and their resultant fruit, would convey real
knowledge, for right knowledge ought to be useful in the attain-
ment of a result. “Yajeta Svarga kimah,” “Nakalanjam bhak-
shayet ”—these mean perform sacrifice in order to attain
Svarga,” “do not eat forbidden things,” and they lead to definite
results, such as the attainment of heaven or the avoidance of hell.
The vikyas quoted from the Vedanta do not show the way to
such fruits as these do, and are, therefore, valueless.

Vyasa's reply to the argument has been expressed by Rama-
nuja as follows:—It cannot be maintained that vakyas like
“Qatyam jnanam anantom » do not lead to the attainment of a
fruit. Happiness, in some form or other, is the goal of all human
endeavour, the primary object of all human effort. Now, the
Parabrahman, is itself the highest form of happiness and bliss.
(Ananda swaroopa) and the Vedanta vakyas that describe it do
themselves give us a taste of the blissful gxperience. A vikyam
like “ Vajeta svarga kamah” leads to the attainment of a fruit
gradually and through a sequence of causes and effects, while one
like “Satyam jninam anantam Brahma” reveals the hlissful
Brahman directly, and gives us a olimpse of the experience by
itself. To say that what indirectly and through several stages
reveals the goal is capable of conveying useful and real knowledge,
while that which directly furnishes experience of the fruit is useless
connot stand to reason. But, it may be asked, if the Upanishad
vakyas do themselves directly produce the experience of the
Anandaroopa Brahman, where is the necessity for such sadhanas
as Bhakti, that are said to be the means for the attainment of the
highest experience ? The experience of the divine bliss arising
from Vedanta vakyas is $3bda bodha ; it is of the form that results
from hearsay. The very words that describe the Parabrahman
and its excellences are a source of joy. Their potency is so great
that they stir us deeply and lift us to the heights of ecstasy. They
give but a sample of the delight that is divine, a foretaste of what
is in store, but even such an exnerience is sought after as a precious
object. Having heard of the Brahman and its infinite excellences,
and tasted the divine joy through the spoken word, one would yearn
for a fuller and more intimate experience, to attain which Bhakti
and such other sadhanas are adopted as the means.

In the sutra “Tattu Samanvayat,” there are three distinct
words, tat, tu, and samanvayat. “my” tells us that the doubt
raised by the Mimamsaka is baseless. It is an exvression which
conveys the force of reassurance against possible objections.
«Tat” here refers to the immediately preceding sutra and implies



70 JOURNAL OF INDIAN HISTORY

"‘ Sastrayonitvam ” or the characteristic of being rooted in
sastras (and consequently being revealed through them)

means “that the Parabrahman is revealed through the Séstz:as
a fact.” It is reiteration of the significance of the previous sutra
:(?ut the grounds on which the assertion stands here are diﬁerent’
‘Samanvayit” express the reason that is adduced in this sutra'
to show that the Parabrahman is known through the Sastras
(Samyak, anvayah—Samanvayah ; tasmat, samanvayat), ¢ Or;
account of the relation between the Vedanta viakyam ;md th
Parabrahman, which is bliss-incarnate ” we say that the Parae-
brahman is known through the $astras. The relation is bodha-
katvam, that is to say it is the Brahman that is being spoken of
or revealed by the vakyam, while it is the vakyam that speaks
of or reveals the Brahman. The one reveals, and the other is that
which is revealed. This is how the vikyam and the Parabrahman
to whom the vakyam refers, are related. What the sutra there-'
fore, says in effect is That Vedanta vakyas directly give’us the

experience of the Anandaroopa Farabrahm
an, and the :
the nature of the Brahman. reby reveal

In revealing the Parabrahman the Upanishads show it to be
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material cause of the Jagat,
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Parabrahman being Sarvajna and Sarvasakta and the Jagat being
composed of nonsentient and sentient things, that have only limited
powers of understanding and thought—that they cannot be taken
to stand related as cause and effect. The Vakyas that speak of
the Cause of the Jagat cannot refer to the Brahman., They refer
only to that which Sankhya calls “Prakriti.” Prakyili is original
matter, and the Sankhyan contention is that out of this original
matter has evolved the Jagat. Prakriti is the basic stuff out of
which the Jagat has evolved, and can therefore be rightly regarded
as its Upadana Karana.

Ramanuja expresses what he considers to be Vyasa's reply to
the Sankhyan objection in his commentary on the Sutras contained
in the “Ikshatyadhikaranam.” If we refer to the Upanishads rela-
ting to this question we find there that, having revealed that which
is the cause of the whole jagat, they state that the jagat-karana
(the cause of the jagat) resolved upon creation and expressed its
resolution in the form, “I shall become the manifold jagat.” The
expression “ Tadaikshata” clearly brings out this fact. To resolve
upon a course of action or to carry out the resolution is a mark
not of Prakriti or matter, which is non-sentient, but of that which
is sentient and intelligent. Prakriti cannot be the original cause
of the jagat, in as much as it Jacks the quality of forming or carry-
ing out a resolution of its own. The original cause of the jagat
must, therefore, be different from Prakriti.

It may here be contended that the Vikyam * Tadaikshata
does not imply that the original cause literally resolved upon
creation, and that the expression “ Sankalpa” used in relation to
the cause is just a metaphorical expression. We say, for instance
that the crops in the fields are athirst and eagerly await the rains,”
but do we literally mean that the capacity for eager expectation,
which is a distinct mark of sentience, is in the crops ? No; the
use of such words in the context merely reveals an attempt at
vivid expression. That the original cause resolved upon self-mani-
festation must, therefore, be understood in a metaphorical sense.
It means no more than that the original Prakriti was in a state of
readiness for such manifestation.

Ramanuja’s answer to this line of objection is that the cause
of the jagat is further described as the Atman. “Sa atma,” says
the vikyam. The same section also contains the declaration that
he, who meditates on the original cause of the jagat, the Atman,
who is also the Soul of his soul, has to wait for his Moksha until
such time as his body lasts. (Tasya tavadevagiram). These
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vakyas clearly prove that the original cause of the jagat is not
only different from FPrakriti but that its resolve (Sankalpa)
must be understood literally and not metapnorically. If the cause
were none other than Prakriti, what is the value of the injunction
that we ought to mediate on that which is the cause ? Prakriti
Is just matter, which is not even sentient. It is of a much lower
order than the Parabrahman, who is—Sarvajna, Sarvagakta etc.,
and there is no point in the suggestion that one ought to mediate
on what is but of subordinate importance in the total scheme of
the universe. Even Sankhya does not assert that meditation on
Prakriti could bring about Moksha. It is again in this section
that we are told of that basic knowledge which means and com-
prehends knowledge of the whole jagat. If Prakriti were the
cause of the jagat, how could it he maintained that by knowing
the one (Prakriti) we know all including the sentient things ?
How could the part contain or cause the whole ? The cause of
the jagat, which is made up of hoth sentient and non-sentient
things, cannot be Frakriti, which is only non-senticnl. Only if
we admit that the Eyahman is the cause of the jagat can we main-
tain that by knowing the one we know all.

In other Upanishads as well it i
jagat originates from the Atman,
etc. We should read the different
consistent manner, for they all lead

there can be no real divergence hetween one set of Upanishads
and another. In the particular section of the Upanishads under

consideration the vakyas clearly express that it is from the Atman
that everything has issued.

s clearly stated that the whole
“ Atmana akasassambhiitah ” ¢
Upanishadie statements in a
up to the same truths and

For these reasons it must be maintained that in © Tadaikshata ”
the expression “ Aikshata ” is not merely metaphorical but refers
literally to the act of resolution. That which resolves upon creg-
tion is Parabrahman and not Prakriti. The essentia] thought of
this adhikarana or section in the Brahma Sutras is that the cauge

of the jagat is different from any non-sentient thing, for it must
have the ability to resolve upon creation,

The next sutra, “ Ananda mayobhya&sat »
ones in this adhikarana are based on certain va

and the following
known as Ananda Vall of the Taittiriyopani

kyas in the section
shad, ang establish
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Upanishadic section first describes the nature of the Brahman

(tattvam), and in so doing states that the Parabrahinan, unlike

the sentient and non-sentient things, never undel.‘goes‘ any real
change in iis subslance or nature, that it always shxr{1es in the u1.1-
dimmed brilliance of the highest jndna, and "chat being presenlt in
all places and at all times, it has all the senue'nt and nor_1—sent1cnt
things as its Sareera, in a manner which admits of no rival cgm-
parison. (Satyam-Jnanam-Anantam Brahma).5 Then the Sect.IOII
speaks of meditation on such a Parabrahman ‘and unswerving
bhakti as the means (hitam) leading to the Highest. He who
enters on the path of Bhakti reaches the highest state, 'the Parama-
pada, through divine grace and there enjoys the infinite exc'ellen—
ces of the Parabrahman. This is the frulit attained, the highest
aspiration realised (Purushartha). Having thus rvevealed the
tattva, hita and purushartha, the Upanishads proceed to state that
from the Psrabrahman have issued Akasa and other elements,
whose origin and cause it is. In order to enable us to know the
Brahman clearly and definitely the Upanishad vakyas lead us step
by step through statements describing the Brahman as .Annam.
Prinam etc., and finally it is referred to as Anandam’f)r-bhss; an_d
here we read the vakyam “ Tasmadva eta..smét vijnana mayat
anyontara atminanda mayah.”® In interpreting this vikyam the
Sankhya contends that the expression “ Ananda mayah ‘refers to
the jivitman. He adduces several reasons to §upport his co;ﬂfen—
tion; (1) If, as it was argued in the last adhxlx_:arana, P.raertl or
Matter could not be the original cause of the ]aga't, owing to its
inability to resolve upon creation, the jivAitman being fundameiflt-
ally different from Prakriti could very well possess the capacity
to will the creation of the jagat and therefore be its cause. (2)
There is no real difference between the jiva and the Brahrrfegl,
for is not their identity clearly expressed in “Tat tvam asi”?
(3) In this Upanishadic section there is a distinet refer(.enc'e to t.he
Brahman’s association with Sareera or body, and ass.ocxa‘t‘mn with
body can happen only to the jiva. (4) 'I.‘he. expression “ Ananda
mayah” means “ Anandapracurah” and 1ndlcates. the prt?ponder—
ance of Anandam, (rather than its absolute purity) which pro-
vides room for a little admixture of unhappiness as well. Such

an admixture is what may be found in the jiva and not in the
Brahman,

5. Taittiriyopanishad.
6, Taittiriyopanishad. R
10
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damayah ”.  Beginning with human happiness (such as can be had
by one, who feels nothing wanting here, on earth) they ascend stage
by stage in the scale of happiness by a process of progressive multi-
plication, hundredfold at each step, and arrive &t the Anandam of
the four-faced Brahma, the creator of the fourteen worlds. Multi-
plying this again a hundredfold the Vedas seek to determine accord-
ingly the Anandam of the Anandamaya, but in vain, The highest
Anandam transcends all computation. The Parabrahman alone
has such Anandam, and only to Him does the expression rightly
vefer. (3) In the Upanishadic section under consideration it is said
that the Paramatman is the cause of the jivatman’s Anandam (Esha-
hyevanandayati). He, for whose Anandam the Paramitman is said
10 Le the cause, must be different from the Paramatman Himself,
who is the cause. Hence it follows again that the Being spoken of
as Anandapracurah must be the Paramatman, who causes the
Anandam of the jiva. (4) At the beginning of the section we find
it said that he, who knows the Brahman, attains the Highest
(Brahmavidapnoti param), which undoubtedly implies that the indi-
vidual who aitains and the Supreme being, who is the object of
his atiainment arve different from each other. It is this difference
which is emphasised by ©vijnina mayit anyah” in the vakyam
already quoted. Hence the Brahman, who is referred to as Anan-
damayah being different from the jiva must be no other than the
Parabrahman. (5) Another vakyam in the section says, * Soka-
mayata, bahusyam prajayeya”, which clearly indicates that the
great, unique resolve, which is responsible for the creation of the
jagat cannot belong to anyone other than the Parabrahman. Thus
again it is evident that what is referred to as “ Anandamayah”
must be different from the jivAitman. In the statement, “ anyon-
taritmananda mayat” the difference is itself unambiguously
expressed. (6) There is a further implication in the expression
“ §okamayata” quoted above. It reveals that when the Paramat-
man creates the jagat He does so without any extraneous assistance,
without even the assistance of a body. When the jiva functions as
the cause of anything he cannot but depend on the aid of his body.
The Parabrahman, on the other hand, creates the universe by the
mere fiat of His will. The cause of the jagat must, therefore, be
no less than the Paramitman described as “ Anandamayah ”.
(7) Lastly, there is yet another reference in the section to the
difference between the Paramétman and the Jivitman. It speaks
of the Paramétman as a Rasasvariipa, one who is of the very essence
of Bliss, and when the jiva attains Him he attains Bliss Divine.
That is why He is “ Ananda mayah ”.
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Thus '{n t&}e Anandamayadhikaranam it is stated that the Para-
?;rahman is different from the jiva, that He is the cause of the
jagat, and that He is rightly described as Anandam

- a :
of which proves that the Brahman is S yab, everyone

avisesha.,
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antarah, yam adityo naveda, yasya aditya$éareeram, ya adityam
antaro yamayati”. It speaks of Him, who resides in the sun, whom
the sun does not know, whose 3areera is the sun, and who com-
mands and rules the sun. These expressions clearly bring out the
difference between the sun and the Supreme Being, who resides
in the sun. It is thus evident again that He who is spoken of as
enthroned in the Adityamandala must be the Paramatman.

in a previous section we have been led to the inference that
the original cause of the jagat must be different both from ihe sen-
‘ient and the non-seniient things, for, while the one lacks the attri-
bute of immeasurable anandam, the other is incapable of an act
of will. But there are certain vakyas in the Chandogya Upanishad
{nat leave some room for misinterpretation, and that siate that
“Akasa’ and “Prana’ are the cause of the jagat. 'lhe jagat-karana
is spoken of by them in terms of Akasa and Prana, and these expres-
sions are well-known as denoiing the non-sentient things of ether
and the vital breath. But neither AkaSa nor Frana can be the
original cause of the whole jagat, for these are themselves produced
by that which is the One ultimate cause of all. What is itself but
an item in the scheme ol created things cannot be the cause of the
totality oi creaiion. It is to the Brahman that the Srutis attribute
the unique qualily of jagatkaranatvam (being the cause of the
jagat). The expressions “ Akasa” and “ Prapna” 7 contained in the
Upanishad vakyas reler only to the Paramatman, for the vakyas in-
dicate a dharma which exciusively belongs to the Paramatman. It
is this fact that is expressed in the two sections known as Akasadhi-
karana and Pranpadhikarana; and further strengthened by the two
subsequent adhikaranas, viz. the Jyotiradhikarana and Indrapra-
nadhikarana.

Vil

The last chapter has shown that distinct from sentient and
non-sentient things there is a cause, which brought into being the
whole jagat. In the second, third and fourth padas, that constitute
{he remaining portion of the first adhyaya? the position that the
sentient cetana as well as the non-sentient prakriti cannot be the
cause of the jagat is elaborated. The sutra with which this part
of the discussion commences is “ Sarvatra prasiddhopadesat” and
it has for its background certain vakyas in the Chandogya Upani-

7. “Prana” here stands for that which is the Prina even of prana, the
life of all life, the Paramatman.

8. The entire ground of the Brahma Sutras is covered by four adhyayas
or chapters, each of which consists of four padas.
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to whom it returns, and by whom it is protected and sustained.
In the words “sarvam khalu idam brahma”, the cxpression
“khalu " signifies a well-known fact (prasiddha) and conveys the
meaning that the Bralunan is the atman or soul of all jagat as a
matter of popular Sastraic knowledge. It is, therefore, the Sarce-
ritma (body=soul) unity belween the jagat and the Brahman that
is expressed in the vakyam, and there is no reference to the jiva
whatever. (2) It is certainly more appropriate to say that the
word “ Brahman " with its iraplication of greatness in every respect
stands unconditionally for the Paramatman than to argue that
because of the jivatman’s acquisition of omniscience after its Mukti
it can be considercd as great as the Paramatman. (3) The expres-
sions, “ manomayah” and “prana sareerah” mean respectively
“ one who could be known by a pure mind,” and “one, who has
the prana, the very vital force of the jagat, as His sareera.” These
attributes can belong only to the Paramatman and not to the
jivatman.

Further, in the same Upanishadic section the “ Brahman” is
pointed out as the object of attainment by the jiva, and the jiva
as the subject, who attains the Brahman. The vakyas also state
that the Paramatman in His infinitc mercy and goodness has taken
His divine seat in the heart (hridaya) of the jiva himself so as to
be easily accessible to him for worship and devotion. The expres-
sion “ Brahman” does, therefore, mean the Paramaiman, and no
other. Thoughr residing in the human hody, enthroned in the
heart of the finite individual, the Param&tman experiences neither
pleasure nor pain, which the jiva occupying his karmic abode must
necessarily experience. Karma and its consequences of pleasure
and pain leave the Paramatman absolutely unaffected.

The expression “Bhokta,” which literally means the enjoyer
or generally, the experiencing subject, has been understood and
interpreted in two senses, viz. (1) one who experiences the fruit
of one's own punya and papa, and (2) one who is the destroyer
and consumer of all the worlds. It is obvious that only the Para-
matman, the Lord of Creation, can be a Bhokta in the second sense,
while the jiva or the finite individual may be said to be a Bhokta
of the first category. Overlooking the alternative interpretation
and adhering to the first alone the Purvapaksha maintains that
where the Upanishads contain a reference to a Bhokta they mean
only the jiva and not the Paramatman. The Vyasa-sutra, “atta-
cardcara grahanat”® is framed in reply to such a contention, and

9. Brahma Sulras 1:2.
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He who is said to be visible in the eye (ya-eshokshini) is no other
than the Paramatman. “ Drisyate ’ relers to the fact that He is
seen by the VYogis, while “Kaitihdveda yatra sah” conveys the
truth that He is not seen by others, those who are ayogis. More-
over, in this Upanishadic section is told the story of Jabala, who
imparts to his disciple Upakossla the knowledge of certain extra-
vidinary qualities belonging to the Farabraliran, and the qualities
enumeraied there are such as can belong to none other than the
Faramatman. It is, therefore, the Paramatman who is revealed
a5 residing in the pupil of the eye. In the Upanishadic narrative
we read that, when Jabala was away, the gods whom Upakosala
was worshipping in obedience ta his teacher’s instructions, obser-
ving his genuine thirst for the highest knowledge taught him about
the Paramitman, the Immeasurable Bliss Divine, adding that
further and fuller knowledge would be obtained directly from
Jabala himself on his return. The rest of this Upanishadic section
contains Jabala's ieachings, and it is to that context that the
Vakyam under consideration belongs. The reference in the
Vakyam is, therefore, to the Parabrahman. The word “ Purusha”
in “Yaeshokshini purusho drisyate” refers to the Paramitman,
as the inner source of light, but for whose presence no knowledge,
no perception and no vision of any kind would be possible.

It is the universal immanence of the Paramiatman that forms
the subjeet of discussion in the next adhikarana, the Antaryami-
adhikarana. This scetion proves that He, who is the Antaryamin
or the Immanent Lord of All is not the Jiva but the Parabrahman.
The discussion is based on the Antaryimi Brahmana of the Briha-
daranyaka Upanishad, which speaks of that one, who resides in
Prithvi and other elements, who remains unknown by them, who
has them as his Sareera and who rules them from within. He is
the Atman, and He is of a uniquely blissful nature. The point of
view of the Purvapaksha that the immanent being referred to is
the Jivatman cannot be sustained, because the reference in the
following few vakyas to one, who sees, heavs, and thinks does not
necessarily imply one, who has the ordinary physical organs of
perception and understanding. The Inner Ruler, the Lord who
governs from within has no need for any of the common, physical
organs of sensation or perception, and yet He can be seer, hearer
and thinker in a very real sense, says the Upanishad. Further in
the section we read that the Immanent Lord of Creation also re-
sides within the &tman. The vakyas speak of Him, who is the
Atman, who is not known by the atman, for whom the atman is
gareera and who rules the atman. These attributes cannot belong
to the Jiva.

11
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The next “AdriSyatvidhikarana ” relates to the Mundakopa-
nishad. ‘“Atha para yayatadaksharam adhigamyate ete.” jg the
Upanishad vikyam considered here, and in t

his section we meet
with such expressions as adves

yam (thal which is not the object
and agrihyamn  (ihat which g not
grasped by inferential knowledge).  The reference is clearly to
ihe Paramatman, who is beyond sense~pereeption and inference ;
and this becomes clear beyond doubt when we
of expressions  [ike

of direct sense perception)

geasp the import
Cyasscarvajoassarvavit, U and ¢ akshardt
paratah-parah "V in the same Upanishadic scetion,

In the Dyu‘a;-}w?u:?yzulE:ikm_';:nu, with which the third quarter

of the (st adhyiya opens, it is the Mundukopanishad vakyam,
“ yasmin dyoul prithvica antorilsham ” efe. that is considered.,
Here the exnression © vasmin” indicates an enlity, who is the
sustaining ground of the three worlds, That this entity is the jiva
is the contention of the Purvapaksha, and in support of that posi-
tion three reasons are stated : —(1) In the same Upanishadic
vakyam we read the association of Manas (mind) as well as of
the five kinds of pranas to that which is referred to by the expres-
sion, “yasmin.” Such an association can be true of jiva rather
than of the Brahman. (2) In the next vikyam a similar associa-
tion with the pulse or the arterial throb is also spoken of; and
this again can happen only 1o the iiya. (%) Furiher on in the
velkyam we meet with the statement “ bahuda jayaminab,” which
refers to being horn in the vavicus orders of creation, such as those
of the devas and the human and sub-human soccies. It is the jva
who takes such births.

These arguments are answered in the following manner ; —
(1) The vakyam states that the being referred to is the ground,
which sustains the three worlds of dyu, prithvi and antariksham.
The Parabrahman alone can ho such a ground. (2) The vakyam
turther points out that that which supports and sustains the worlds
is no other than the Atman, which is also the means, (sadhana)
for the attainment of the deathless state of Moksha (Amrutasya
esha setuh), and it cannot imply anything but the Par,
(3) In the same section we read
Mukta, the liberated jiva, who (it

amatmsh,
of the object attained by the
is said) having freed himself

14. He who knows all substances and all attributes,

15. “ Akshara” means Prakriti or matter. Tha
level is the Jiva, and that which is still higher (Par
is the Paramitman.

t which stands on 5 higher
atahparah) or g the highest
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vakyam is irom the diuvidakopanishad, which even at lhe oulset
smgs of vhe one changeiess Parvamaiman, wicse nawre
remain ihroughout immutable ; and the relecence in i DY meais
ot the expiession * dyuvhvadyiiman ” inust necessarily ve to the
Caranrahmai.  (U) Lhe section tardicr contains an dilegory, wiicil
beauiilully iliusiraies the disiinciion as  weil as the relation
beiween the jiva and tie Yarabrainnan.,  Pereiied on the wee of
the body arc two birds, Faramiiman and Jivaunan; the latter
tasies (eaperiences) the iruiis of Kaima, wiile the other remains
untouched by them. The whole sectioil reiers mainly to the
Faramaiman. ‘The Faramaiman ma

and identicy

y well be the uitimate ground
both {or Manas and e Franes as weid as ior ije agverial throp.
Although the Paramaiman does not tage pirth ag

oe result of
karma, he does incarnate out of pure

grace (anugraha) and for
the purpose of tie redemnpaon of sudering hurmaniiy, and the Siate~
ment * bahuda jayamnah may nightly apply to Him,

Fassiig on to the seciivn kuowa as Laseuiadnikarana i ihe
same quarter we fing hamanuja  expouilding Vyasas ldea dis-
cusses the mcaning of the expression DLaharakaga with refer-
ence 1o (he Vakyan, " Atha yaaidam asmin brahmapure daharam
pundareckam vesma  daharosmin anlerakasab tasmin yaaantah
tadanveshtavyam tadvava vijijnasitavyam,”" and the object of the
discussion is to establish that the refercnce here, as in the prece-
ding sections, is only to the Paramatman. The vakyam conveys
the following sense: In the innermost recesses of the jivat-
man’s being there is a place of residence for the Parabrahman,
Hence the body of the jiva is knows as Brahmapuram or the city
of the Brahman. The Paramitman’s abode in this sacred city is
literally a small place, in the region of the heart. This sanctum,
sanctorum resembles a white lotus (pundareekam). In that lotus
of the heart there shines what is called the © dahardkasa.” The
daharakada together with what inheres in it ought to be thought
about, understood and meditated upon.

The purvapaksha advances the argument that, because
“akasa” primarily indicates only the bhutakasa or one of the five

16. Chéandogya Up. 8,
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elements, and “dahara” conveys the idea that it is small or cir-
cumscribed, the expression daharikasa does not represent the
Paramitman, but simply means a kind of limited, ethereal region,
not different from the ordivary ether. Vyasa's reply to the argu-
ment is condensed in the suira, * dahara uttarebhyah”'?7 In de-
termining the meaning of the Vikyam, “ Atha yadidam asmin
Brahmopure ” ete.  We have nccessarily tfo answer the question
whether it is only that which is in the dehardkase that is pointed
vut as the it object of meditalion or it is both the daharikdsa and
what inheres in it that ought to he sought after and attained. It
is necessary to remember that in this Upanishadic scction the duty
of dhyana or medilation is prescribed for those who aspire for
Moksha. At the end of the secetion there is a conclusive statement,
which expresses that these who meditate on the Atman together
with the gunas inhering in it will attain Moksha. The object of
dhyéna is not a bare, contentless, abstraction, but one with a
plethora of gunas; it is of the nature of a substance in organic
association with ifs attributes. 'Taking his stand on this significant
Upanishadic assertion Idmanuja interprets the words, “dahar-
osmin antarfkadah tasmin yadantastadanveshtavyam ” as meaning
that both the daharakaga in the heart and the unique cluster of rarc
excellences inseparably associated with it ought to be the object
of meditation and realisation. Moreover, the vikyom was express-
ed by an Agarya to his diseiples, and it clearly couveys the instrue-
tion that the dahardkasa together with what is in it ought to be
known and meditated upon. With a view to dispelling a doubt
in the minds of the disciples, who were at first unable to realise
how one could meditate on anything admittedly so small as to
occupy the central regions of the heart, the Acdrya proceeded to
draw a comparison beiween the bhutikiéa and the daharakaga.
This makes it obvious that the brutakdsa, though similar to the

dahardkada, is different fromeit. Comparison expresses similarity,
but it cannot mean identity.

As we proceed further in the section we read that the dahara-
kiga is the ground or ddhéra for the entire jagat, and that it is a
source of incomparable delight to the devotee. These qualities
cannot belong to the ordinary bhutakasa. It is also stated that the
daharakasa is the Atman, that it is subject to no essential modifi-
cation or change, that it is absolutely unaffected by sin and has
innumerable excellences. There are other vikyas in this section that

17. Brahma Sutras 1:3.

IS
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explicily refer to the Paramatman, such as those that say that he
attains liheration, who does his duty, guided by right knowledge,
and meditates on the Paramdtman and His infinite excellences.

Thus in the entire context we find no direct reference to the
bhutakasa at all.

In some of the remaining adhikaranas of the third pada
Ramanuja takes up certain vakyas from the Upanishads—for in-
stance, the Katopanishad—and shows that in order to bless His
devotee the Lord, having assumed a very small form, of the size
of a thumb, chooses to reside in the hridaya or heart of every jiva.
Ramanuja then proceeds to establish that He, the Isvara, is

different from both the bound (baddha) and the liberated (mukta)
jivas.

In the last quarter of the adhyaya the most important argu-
ment is that which contains the answer to the objections of the
Sankhyan school on the question of the ultimate cause of the
jagat. Vyasa has taken up for consideration in the Sutras only
some of the many Upanishadic texts, in revealing the nature of
the ultimate cause. He, therefore, concludes the first adhyaya
with the statement that, without traversing the whole ground he
has only shown the way the Upanishads have to be interpreted,
and that in deciding the question of Jagatk@ranatvam, the ulti-
mate cause of the Jagat, we have just to follow the method indi-
cated by him in these Sutras for the interpretation of the other
texts as well. “Etena sarve vyakhyatih vyakhyatah, 18

[To be continued.

18, Br. Sutras 1:4.
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INDIA IN KALIDASA, By B.S. Upadhyaya, with a Foreword by
Dr. E. J. Thomas. Kitabistan, Allahabad, 1947. Pp. xvi-}-385.
Price Rs. 25/-.

Scholars of Historico-literary research would feel highly grati-
fied if they peruse the pages of the book under review, ‘India in
Kaliddsa’ by B. S. Upadhyaya, which contains a comprehensive and
critical study of India in all aspects as revealed in the poetic and
dramatic works of Kalidasa, the prince among Sanskrit poets. The
book shows the author’s indefatigable industry and the extraordi-
nary patience with which he has studied in entirety the problems,
which no scholar either in India or abroad has so carefully and
assiduously tackled. It is, therefore, a matier of pride and satis-
faction that an Indian scholar has attempted for the first time to
study critically all the works of one of the greatest poets of India
from different angles of vision. It is a pioneer attempt and a model
to others for similar studies of our other ancient poets.

The work is divided into seven books, Book I is devoted to
the geographical divisions of India; Book II deals with the state
and the king and his administration as the true representative of
the people ; Book III describes the social life of India; Book IV
analyses the development of fine arts particularly poetry, drama,
music and dancing ; Book V treats of economic life including the
chief exports and imports in India; Beck VI deals with popular
technical education; Book VII treats of religion and philosophy.
All these topics are dealt with by the author in a very elaboarte
manner giving apt quotations from the poet’s own works which are
also well supplemented by relevant passages from contemporary
literature.

A close study of these chapters would reveal the following
important ideas of the great poet Kalidasa: (1) India from the
Himalayas to Cape Comorin is one undivided unit; (2) The king
who is an embodiment of good quailties is the sole representative
of the people and he should carry on the administration according
to the will of the people; (3) All people of the state are to be
educated freely by the state and they are also to be provided with
suitable work according to their abilities; (4) The state has also
to patronise the fine arts and other branches of learning both



88 JOURNAL OF INDIAN HISTORY

popular and technical, and the king is expected to have personal
acquaintance with fine arts as well as state-craft and tha‘
branches of knowledge quite useful for the administration ch’ tﬁl
country. We also find that the poet is not a sectarian. He i .
firm believer in dharma. His descriptions of many Gods' and GS da
desses, particularly the Trimurtis, reveal his firm faiih in the bhalz‘c'_
mfu‘g(’l, and above all, his spirit of compromise, as explained in thl-
Gita-Sastra, to practice karma without motive or attachment te
aitain the supreme knowledge of Atman. In short, he is to be clono
si'dered one of the foremost advaitins who hold t,he view that ali
diversities are only the passing phases of Reality and that the real
truth is unity or oneness (of Atman).

. The author has not fully discussed the date of Kalidasa though
in Appendix A he summarises a few well-known views of ’scholars
in India and abroad on the topic. He asserls that Kalidasa has
bor.rowed a few verses from Asvaghosa and adds that our poet’s
omission of Sekas {rom his works, the calm times and the sense of
lgxury during his life-time, his frequent mention of puranic {radi-
tions, and his descriptions of a good number of images of Hindu
F}ods point to the posteriority of Kalidasa to Asvaghosa who lived
in the first century AD. And he concludes that since our poet
clearly refers to Vatsyayana’s Kéamasistra (which he datesp to
300 {\.D.), Kalidasa must have flourished about 400 A.D. during
the tl_me of the Guptas, particularly Chandragupta II and' his so;
Ku'maragupta. This view is also accepted by the Western orien-
te?hsts. Many Indian scholars, however, hold the other popular
vxfew that our poet flourished in the first century B.C. w}I:errl) the
Vikrama era commenced (in the year 56 BC). Itis :;rgued that
the very selection of king Agnimitra as the hero of Malavikagni
mitra, and*the closing of the reign of king Agnivarna who is a f::i.
trast to the other solar kings described in Raghuvamsa, indicate;
respectively that our poet might be a contemporary of the Sunga
king Agnimitra whose story in living memory the poet wanted to
dramatise, and that our poet might have lived in an age when
monarchy was in a hopelessly decaying stage which was well repre-
sented by the reign of Agnivarna and which contains also a note
of warning to all royal families of his age. These and many other
well-known facts would show that our poet might have flourished
in the first century B.C. This is still an open question which is
to be finally settled by specialists. The author is to be congratu-
lated for his excellent work which is no doubt a valuable adilition
to the printed literature on the subject.

V. A. Ramaswami Sastri.

»
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OUR HERITAGE AND ITS SIGNIFICANCE. By S. R. Sharma.
Pp. X + 202 with six hali-tone colour illustrations—Hind
Kitabs Ltd., Bombay, Rs. 6/3.

ANCIENT INDIAN HISTORY AND CULTURE. By the same
author. Hind Kitabs. Rs. 3/-.

These two valuable books interpret Indian culture and bring
out its significance. The first book appears to be written for the
general reader and the second one specifically for the college
student.

“ Qur Heritage” is divided into eleven chapters. The first
chapter deals with the features of ouxr country, but a South Indian
gets the feeling that ‘Aryavartah punya bhimih madhyam Vindhya
Himalaysh’® (p. 12) is in the author’s mind, as the chapter is
written. Chapter II begins with a fine quotation from Professor
Joad where he observes that “India’s special gift to mankind has
been the ability and willingness to effect a synthesis of many
different clements.” Alas! If only the Muslims today brought forth
more “ willingness” to the Hindu “ ability ” for the ‘Synthesis’!
As we read the second half of this chapter dealing with the blend-
ing of Hindu-Muslim cultures, written so well, a pang of regret
passes through us, and the section now secms to be almost un-
realistic. Chapter III is a sort of “ Foreign Notices ” of India from
Magasthenes to Bernier. Chapter IV deals with the Philosophical
speculation of India and its attempt at the realisation of Truth,
Beauty, and Goodness in life. The next chapter brings in the con-
cept of ‘ Dharma’, and the seventh chapter surveys the democra-
tically organised, effective political institutions of ancient India and
their ability to enrich “local life by additions to its amenities, social
and cultural’ (p. 99). The next chapter is devoted to a survey
of greater India. The “monuments of greatness in brick and
mortar ”, in “ civic organisation,” in personalities like Asoka, Akbar
and Shivaji are also illustrated in the next chapter. The later
chapters show that India does not lag behind in material greatness,
in applied sciences, and in utilitarian riches, and yet she has the
depth of the inward culture which can offer valuable light to the
various conflicting problems of the present world.

The essence of the greatness of India is brought out very
learnedly and very readably. The exposition of our Heritage is so
convincing and lucid that we would echo that sentiment, the
epitome of Indian culture, so well set in that Kashmiri Lyric

(p. 199).
12
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“ Ferryman, lead me and my

countryimen ”
To that land where

all the good things of life are shared by all.”

Just a word ma

y be mentioned about the spelling of Sanskrit
words : Many of th

e words are given without diacritical marks al‘{d
Hindi forms like Kosha, Shiva, Shastra. This

OF @ more uniform Sanskrit spelling. However
d in the second book,

could be given up f
this is borne in min
book for all—not
yet simple, clear
Professor Sharma

It simply is an excellent
It is scholarly
experience of
narrative.

bs at the end of the hook and the last one

uld have the ancient Indian names as the
d of the modern ones.

There are three ma
on ‘Greater Indig’ co
rest of the two, instea

Professor S. R. Sharma could well be proud of these two little
volumes,

N. V. R

THE MATRIX OF INDIAN
Wathodkay Foundation Le
By Dr. D, N, Majumdar,
sity by the Universal Publ

Dr. Majumdar
Anthropol

CULTURE. (Sri Mahadeo Hani
ctures, Nagpur University, 1946).
(published for the Nagpur Univer-
ishers, Lucknow——1947——pp. 242.

, a forceful scholar

of the growing science of
08y, analyses the

Principal features and factors in its
vie

blood-group investigation, and
The third chapter
defective nature of the data
es. We read therein how the

mography reveals the

available about Indign Primitive trih

authority, as j tribal superstitions whole-
sale. The tribes haye been supplying

REVIEWS a

i exterior castes, as soon as they wean
surplus material to swell the ex - i
zggnselves away from tribal life and hecome economxc;llg_ d‘epi?jn
i i : Thus cheap money and dissipa
ent upon neighbouring groups. ‘ . ssipatio
have i()i[issipataed tribal morality among he T»’Iurilc?\as ; anc.1 mlsilct)n‘?::;
il ity has encouraged detribalisation and dlsm‘uggrat}on of tri
?;Ssyand practices. The question of tribal rehablhtahonfha(ai )biin
by ] i in respect o e
i thor in Chapter VI, in respe
ably dealt with by the au in Chay ‘ e o ) e
imitive tribes with civilisation,
uses of the contacts of primi ‘ ' the
Jcrisults of such contacts and (3) the pro}cess t}'noug.h .whlcg tl:-lgi
liures are usually transformed or modified, like snrnp'le a ol?tl f,
CLcult;ration and assimilation. When a tribe adopts aher.x tx:al s :0
ol ) i injurious
i 5 lective and not prove inj
) the adoption must be se : :
'ctuuuri)ewth Acculturation of an alien trait depends upon the tem
1r‘:re';gmen‘ca‘! as well as the social condition of the group.

is of culture requires a thorough
e Stu'div h(;fstz};; :r?;eoszlsllsfactors that stabilise or dis‘aﬁﬂiate
rasp of rsomaRace mixture can be stabilised by space fixation and
ther Sfl“am-' timate face relationship between high and low groups
Fhere o :‘n eographical area. Finally are treated I?robl!ems.of
o ;he Z;l:l T1cagl significance arising out of migrz.ation, 1mm1grat1}cl>in
a?t 1flotzralgand lir?guistic minorities, etc. In India e%:l(:h }?eog?ﬁs;
:alcregi;m has produced a particular type oft -blend ;‘;ﬁfzarasp ;yjs st
1 lime t
& itse-lf 'f(;'l;:sce:;;:r?:es ’ ir‘g;:-oite;h%ys?;;:ctive nfating .and cazeful
S}ileat];::ertls‘lie problem of population is governed by its supreme
test, good quality.

The author is to be congratulated on his instructive, suggestive
d rmfltifaced treatment of anthropological problems.
an

C. S S.

T INDIA. By

TITUTIONS IN ANCIEN y :

THED SI(iCII;ALDafItI;Ify, (The Mahadeo Hari Wathodkar Memorial
L:ctur'es, 1944). Nagpur University—1947,

The ten lectures delivexjed .by t}f}e sit:::; l;iv:hihgo}g)?:(izi 531::;
: demonStrf tizg ;Seth?lll:$-lggerz of ancient India and urge ‘that
Dhal"ma‘ ?5 ¥ as of Ancient India, being those of an adult society,
the msmzhonffer lessons for us at the present day. The author
can and t(;)h ot Varahakalpa was started by Ananda Brahma, 3102
o é'lch beginning of the Christian Era and thcj' four Yugas
Seenr :r) efgl(;; y:ars between them; and we are now in the Krita
oceup
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E('uga of tlTe 6th Mahak‘a]pa revolution. A Manu and Saptarishis
vere appointed every fourth year in every ordinary Kalpe ; and

they selected men for the various varnas ; they enacted laws by

unanimous ing, j " .
voting, in respect of Yajna, occupation, punishments,

f:f:f}eny, Varnas and Asramas. The public Yejna, named Aswa-
Vanal;;'a\;;:a ‘I:egf(:sl“med every fourth year; and the Asramas of
death of. Ana;gr Ba.mnyasa were not then in existence. After the
arose confuqionc.l 1 ;hma, head o‘[ the State of Brahmavarta, there
Svayambhu;;a Man afte.r a period of 300 years the people made
fe. BC. 2670 T&;lnul their Leader and King, in Kalpa era, 432,
to ,w ri‘tirll . . " e laws as to Varnas and Asramas were reduced
establishegd ny an]u' .About'IOOO Kalpa era, Vaivaswata Manu
and Kuruks}e\f- colonies outside Brahmavarta in Ayodhya, Bihar
claim to he t}je ; ’?h—e pe.)rfm.ﬂmer of the new Aswamedha could
tribution of ‘Z uzerain King in the extended Aryan world. Redis-
tatos. G db r{lw,s was made and extended to people of all Arya
Br(lh?;mnas iue; g.new Mantrqs ceased to be composed ; and the
for this Sh(’)ulll:i: . m‘g the UT)tH'nshads were composed, and the credit
Era 1800 sng 2g4(:) to %he institution of the Saptarishis. In Kalpa
Vedas and the 11 0 (1.0..,.between 1302 B.C. and 702 B.C) the
the coL;nter-cle' anusmriti were challenged by new reformers, and
authoritios ZlfT Wiqs made that they were absolute, unchangeable
SOCiety‘in .Indh erV ‘alpa 2400 began the downfall of the Arya
tendencies : an:i' . 2l~_lnas and .CaStCS became rigid with separatist
smriti o spurious Upanishads were composed. The Manu-
‘ ceased. to change and other Smritis were composed, while
greater restrictions on marriage, were brought in ‘

liﬁcact)ilg;saﬁl;?r g‘lves. the Saptarishis the same qualities and qua-
would urge th::'éle glven by the author of the Harivamsa. He
lines similar t hmOdem Hindu Society should be reformed on

ar to those adopted by Manu and the Saptarishis of old.

C. S8 S

T
HE INTERPRETATION OF THE DOURBLE DATES, ANDU

AND 1R-

CHOLiDliill\ng IN THE REGNAL YEARS OF GERTAIN

'Subrahrr;anya Saziﬁ QIX.D LOTHER KINGS. By Sri S.
: N ’ ey ate D .

Tirumalai-Tirupathi Devasthanam, 'I?i:?li)ta}:t?)?am Archaologist,

One of the intricate
Indian epigraphs
lained in the P

e perlems arising out of the study of South
» 15 the interpretation of the regnal dates con-

andya, Chera and Chola inscriptions, and those
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coming from the Telugu country dated from the 10th century
AD. onwards. These present a peculiar difficulty as they refer
1o the regnal years in the double dates—x years opposite y years—
(Tamil, Andu and Edir-Andu). There are also inscriptions with
triple and quadruple dates as well. Hitherto the attempts of
scholars in solving this rather naughty and intricate problem did
not bear salisfactory results; however, the period covered by these
double dates (for example PraymaiBer or i s oL s ran@®)
was {aken {o refer to the actual period of rule constituting a reign
of 42 years of that king and the chronology of the dynastic history
was thus worked out. Nevertheless the meaning of the double
dates was made neither clear nor intelligible and such double dates
are still a mystery.

The double dates were interpreted to refer to the Parasurama
and Barhaspatya cycles by Sir Walter Eliot and Dr. Caldwell,
respectively ; and Dr. Burnell, the author of South Indian Paleo-
graphy, interpreted that in double dates the first Andu (year)
might refer to the regnal year of the king and the second might
rvefer to his age. Dr. Hultzsch, one of the pioneers in the field of
South Indian epigraphical research, suggested that the first and
second (opposite : ‘Edir’) years might refer to the dates of
appointment as heir-apparent of a king and his actual reign period
respectively. This was accepted and followed by the late Rai
Bahadur V. Venkayya and others. Mr. T. A. Gopinatha Rao
suggested that the first and second years referred respectively to
{he actual regnal year of the king and to the date counting from
the coronation of the previous ruler and added that this method
was usually continued till the ruling prince was crowned. The
foregoing views regarding the interpretation of the double dates
will show the importance assumed by the subject in the past and
the inconclusive nature of the various interpretations. The last
view is that of Mr. C. V. Narayana Ayyar, who suggested that
the date opposite to which other dates follow, must be constant
in the case of the same king. Even this reading was not helpful
for some of the epigraphs of the same king do not have the first
year remaining constant throughout.

But in spite of these incertitudes, the method of add-
ing up the first and the second (opposite) years as refer-
ring to the whole reign period of a king, is found plausible
and the only convincing solution and this is amply justi-
fied by a few Sanskrit epigraphs of the times. For-example the
lates of Rajasimhavarman and the Tiruppu-

larger Sinnamanur P
asekhara Pandyd, which are dated in 14-2

vanam Grants of Kul
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years and 13--12 years respectively have their equivalents men-
tioned in the Sanskrit parts as Shodasérajye ” and “ Vatsare
Panchavimsé ” for the above two rulers. The interpretation by
Dr. Hultzsch of the Tamil word * Edir’ (opposite) as meaning
“after’ is thus justified by the contents of the Sanskrit records
and thus it will be seen that the actual period of rule of a king
at one stage is to be ascertained by arriving at the sum total of
these two dates by the simple process of addition. Sometimes,
instead of the Edir-Andu, the number of days are given and in
such cases the year is worked out by converting the days into

years. This method has been followed in the interpretation of
regnal periods of kings.

What this entry of double dates, means is still unsettled, M.
Sadhu Subrahmanya Sastri, Epigraphist to the Tirumalai Tiru-
pathi Devasthanams has attempted in the following pages to inter-
pret the Andu and the Edir-Anduw as referring to a period of inter-
regnum in the reign of a king and his subsequent restoration to the
throne. Mr. Sastri has taken for his critical study the Trivendi-
puram inscription of Rajaraja III, 1216-1246 A.D. which contains
the double dates 1541 vears. The reign of Rajaraja III was a
most trying period in the fortunes of the later Cholas and it was
then that serious attempts were made to overthrow Chola supre-
macy by the rebellions Kadava Kopperunjinga, whose imprison-
ment of the Chola Ruler at Sendamangalam, led to the interven-
tion of the Hoysala ruler, Vira-Narasimha in 1231-32 A.D. on
behalf of the Chola and his restoration to the throne. The break
in the reign and the subsequent restoration are interpreted as the
reason for the institution of the double dates in the epigraph, and
Mr. Sastri has tried to establish his interpretation of an interreg-
num and restoration as an explanation for the incorporation of the
Andu and the Edir-Andu and of universal application by analysing
and studying the Chola and Pandya epigraphs of Kulottunga III,
Rejendra III, Varaguna Pandya (acc. 862-3 A.D.)) and Maravarman
Sundara Pandya I. He has brought into relief the troublous poli-
tical conditions of the times as studied and gleaned from the con-
temporary epigraphs and literature in order to show that there
was either a civil war or coup de etat resulting in the overthrow
of royal authority. The cessation of rule is thus indicated by the
employment by the Andu and Edir-Andu, and the latter will show
only the re-instatement of the ruler to the throne. It has also
been shown as a result of a very exhaustive analysis of g number
of epigraphs that the regnal year (andu) would remain constant
unless there is a second dethronement. The year that is constant
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is taken to reler to the period of deprivation and the year that txs

= ' 3 4 3 v s -

;ro”ressive refers to the continuity of rule. The fbfelenfc:e“ tz

inoi"e {han one cdir-Andu is interpreted by M;. Sasu'L: ;}2 ri e‘a“e

. : restorations to the throne, anks are

frequent breaks and res wor ‘

t'};ec ‘qur Sastri for his scholarly attempt in interpreting the

a 4 .

mystery of these double dates.

" However one is tempted to cgst a dgubt regard}'l;is tl:(c;
propricty of such stately rulers in aﬂo\.vmg &be seri °
roco d the breaks in their reign perxoés. If it Wfis '
holic ‘hat was the authority that sanctioned it 7 Mr. Sastri says
pOh’cyh“rea must have been some recognised authoritative sanction
}ﬁittltlccuse of these dates. These points require fuﬁhgrfﬁpﬁ);z;
tion and elucidation. The regions frem where suc du:is gin "
hail must be studied with reference to .the extent. an ~-10m o

estored rulers before and after their restoration with a viev

e lLb‘Lfore t the clue for the wide use of these double dates. In
o ﬁffdlug g;‘ wh;ther the regions housing these records f?rmed
;:lftnofwt(;; domain subsequent to the restoratitlm or notf. tglf I;bvgjz
erhaps it might lend some clue for the use o . e °
Szzez%j othcl:;s not connected witt}.x ‘(hef I;Onmﬁ iifg:}:;tnngmmiz

-, Sastri s it, his inferpretation o reg o
iicl .migztr(;e?;;ie e;nd unassailable by further study and research.

V. Vridhagirisan.

; Pub. Stuc'lents’ Friends,
POLITY. By Dr. P. Saran, .
ISLﬁiﬁabad: Benares. Crown octavo pages 1704-19. Price
Rs. 3. Date of publication not mentioned.

Dr. P. Saran, the author of this little book, is alreafiy famlllhal;l
d. t-s of medieval Indian history who have read his ex?’e end
. Stl'l o The Provincial Government of the Mugha%s , an
o oralrch contributions published in various learned ]ouxjr.lals.
?ihflier;fblicauon under review he hz;s “ a;'certr}l‘p’cetic;:;J 12;252: $eﬁ.
; researches of other '
b ?eadaglet}flzlmvatr}ifulsat:;ects of Muslim institutions.” This
o mlnle 0tated aim has been eminently fulfilled by Dr. Saran, v
mOdeSt}{ ‘?Islamic Polity in India ” might have been a more appro--
alt'houg' le. since his treatment—but for 12 pages of m?roduc.torﬁ
o tlt‘ s on © The Origin and Development of Islamic ?olxty
Ob.Se,rVthonSd Otn India. However, within the scope thus indl(Eated,
the Con}f:nf% ha: most. skilfully brought together vast materials—
Lhihalsltes?riptive and critical—which illustrate his mastery over
0
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the subject of his exposition. The reader is struck at once by the
comprehensiveness of grasp, accuracy of details, and lucidity of
bresentation that Dr. Saran has achieved within the brief compass
of a bare 170 crown pages. These include two Appendices: I on
Jiziah and II on a Glossary of certain technical terms. A masterly
sense of proportion between the theoretical and actual aspects has
been maintained throughout, holding the balance cven betwecn
the idealistic and realistic viewpoints.
Chapter I describes very pithily the religious,
tical beginnings of Islam, and particularly dwe
the Caliphate and its transformation, clearl
nature of the administrative organization and 1{
Ing it under changing circumstances,

social and poli-
lIs on the Genesis of
y bringing out the
he principles govern-

The rudiments enunciated
by the Prophet, the Arabic aspect of the Umayyads, and the Turko-

Persian character of the Abhasides—in the Byzantine setting, as
well as the problem of defining the relations between the Faithful
and the Zimmis, and the ultimate outcome of all these, have been

adequately dealt with as providing the necessary background for
the main theme, viz. “Islamic Polity in India”.

Chapter II deals with the Political Institutions of the Sultans
of Delhi, and the next three chapters are devoted to the Mughal
period up to and including the reign of Akbar. Here in India, the
Turks and Afghans were confronted with new problems, inasmuch
as they could ncither fully convert nor completely wipe out the
vast infidel populations representing an alien creed and very
ancient civilisation. The theories of Islam could not be applied
wholesale, even in the modified form of the Turko-Persian milieu.
Further adjustments were thus forced upon the protagonists and
instruments of Islam. These have been considered in three stages :
(i) during the period of the Sultanate, (ii) during the transitional
period of the first two Mughals and the Surs, and (iii) under the
wholeheartedly liberal policy of Akbar. One cannot help pointing
out the important omission, in this analysis, of the pre-Turkish
Arab phase in Sind and Multan, Likewise, one wishes that the
study had also covered the post-Akbar period which constituted
the real testing time of the noble and heroic experiments madn
by that unique statesman. These limitations, however, do not

qualitatively detract from the critical and lucid treatment of the
topics actually dealt with.

Considering the unity of the structure of the above scheme
chapter VI, which deals with “ Land Proprietorship under Muslim
Rule ”, might as well have gone with “ Jiziyah” into o separate
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ition of this very useful book comes
Appcndix.l' E’Ze_naz ;e?:;;dc:g:;: it will be—I venture to sgggest
oy be‘ ‘pllb N e” av be included among the terms discus'.sed in the
that esc.h eatd t}r:; iature of the controversy alluded to ,m the ter‘zt
.GIOSS'N‘Y» o with the significance of “zat and sawar ’ rank.s in
o ConneCtll)oln +i system also elucidated in an Appendix. Consider-
Fhe mansah(a‘resent publication has been intended for the use of
ing that | de pts rinters’ errors like “ Turushkadauda” for Turu’-’
e 2’7§) “paranti” for Parauti (p. 112), and “swear?yd
?hka'ls(j:c:lria(;p.142)’ might have been pointed out in an “ Errata.
or . ;

Turning to the substance of the book, I have littlle hesi:c;}'zlon
ing i ' hom it has been written, ere
i ending it to those for w . ‘
l}:l COYEZH s0 Cf:ar special monographs on topics covered by smflt;
}?vet s in the present work ; but this is the first attem;.)t tha
;:1 " eclome across in which a synoptic survey of. ‘d}e sub3e<;lt 1an a;
\;l:fle and in all its aspects has been made. Thlfs is vers;. elp ::d
i him a sense of proportion a
student as it conveys to : '
fOI;*sﬂ:eective In doing this Dr. Saran has nowhere.mdulgﬁd tx'n
frfer}: generalisations without reinforcing his v1ev.vs 1w1§h axillt en 1;2
i ion of opinions—particularly where
illustrations. In the expression ! | Whexe be
—he has been unequivocal.
differed from the old veterans - | ocal. He has
i idealisation on the one side,
oided the extremes of i n un-
zv pathetic and unimaginative cynicism on the othe.r. 'He ::\)f
gx?wn great discrimination in assessing the contnb}ltlc?n.sd :
il nasties like the Tughlags and their predecessors, and mdl\l/}n ;a
sts;tesmen like Sher Shah and Akbar. Unlike many a Mus im
iter. he has not been hampered by a desire to .harmomse e'zveryf
";711:1 ’with the Shariat; where there was obvxou's' necessn(;ir o
:) 1er;gking away from the old and creating new traditions base folr:
ff‘esh experience—as the Indian Muslim rulers more and .mor; e X
1‘bli od- to do—Dr. Saran has clearly and fearlessly pomted ou
?he gconﬂict between reactionary orthodoxy and hbe}ll'al ;e?erz:>;¥5.
instance in his note on the Jiziya
11 such cases—as for ins tis 1 4
¥nd2ment has been consistent with historical veracity and sense
]u aq. .
of fairness in criticism.

Earlier scholars like Lane-Poole and Blochm:(ainn, as ;vi}u:;
e e el ma Slmm:l anil'ti‘:,a'l I:i-a:/[()‘;;:e ’I::iliis:: writers
on account of their racial and poli . . Ind writers

i athetic—almost cynical—cr:
?vere p'mvc:.'lc{)e?h: S:)t;l};in;e;ltr;:rnngg of painting the past in unhistoric-
iy glomgn colours. Dr. Saran has succeeded in giving us a truer
31.13; g: W;f gIslamic i?olity—in theory and practice—which shoul.d
E:,:*vl::r as an admirable introduction and guide to the academic
13
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:)t‘ug,ent, whi.Ie at the same time it provides a lucid and attractive

a;r .s-faire glew h?f a very important aspect and phase of India’s
ministrative history before the advent of iti

uninitiated lay reader. ot the British, for the

S. R. Sharma

Select Contents of Oriental Journals

1. Journal of the Benares Hindu University, Vol. 10, No. 1, 1946-47.

The Earliest French Activities in Eastern Waters
By J. C.De. A.D. 1503 to 1665, from Madagascar to Sumatra.
English, Spanish, Venetian and Dutch activities mentioned

incidentally.

Maritime Traditions of Ancient Kerala _

By K. R. Pisharoti. Mentions voyages between the West
Coast of India and Babylonia, Mesopotamia and Alexandria
from 3000 B.C., retaining old, doubtful identifications of Cot-
tonara, Neleynda, and Bacare. Colonies of Hindus in Indo-
China & Sumatra, &c., are referred to, and a list of terms used
in Malayalam, and relating to the sea, backwaters, or rivers,
as well as to rafts, boats, or ships, is added.

2. Quarterly Journal of the Muythic Society, Bangalore City,

Vol. XXXVII, Nos. 3 & 4, January and April 1947.

The Growth of the Independence of the Kadavardiyas

By K. S. Vaidyanathan. These Pallava Kadavarayas of Kudal,
near Kanci, formerly under the Colas for four or five genera-
tions, became independent in about 1230 A.D.

3. University of Ceylon Review, Vol. V, No. 2, October 1947.

A New Interpretation of the Nataraja Concept

By O. H. de A. Wijeskera. Discusses “the possibility of the
celebrated mystico-aesthetic symbolism of Nataraja being a
historical development from the Rigvedic conception of a

dancing Indra.”

Some Points on Pali Literature

By A. P. Buddhadatta. Corrects certain errors in the books
on Pali Literature by Prof. Geiger, Dr. B. C. Law, and Dr. G. P.
Malalasekara, published in 1937, 1933, and 1928.

4. Journal of Oriental Research, Madras, Vol. XV, Part 1II (March

1946), and Vol. XVI, Part I (Sept. 1946).
March 1946, Nandivarman 1I, Pallavamalla, Date of Acces-

sion Reconsidered
By N. Venkitaramanayya. “ The initial date of his reign must
be placed in A.D. (795—65) 730, and not in 726 as concluded
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in his previous article in JOR

. i VIII, pp. 1-8.

ing the rei PR y pp- 1-8. “Instead of tak-

c?)igeceuz?lgns of Nandivarman 1T and his successors in a re ff"‘;\‘

o ive order, provision must be made for the parii 15>U.Lu

cidence of successive reigns,” partial coiu-

Iga':;h 1946 : Siluppadikaram

y Rao Sahi i © oL

Mﬂni;neka?:' b“Si Vaiyapuri Pillai. Tamil Silappadikaram and

sooed It 17, the so-called twin-‘epics’ must have been (.,(

dh‘ist. 1;,?12“‘&9-&15 date)” viz. 5th century A.D. of the Bﬁg_

- Ocll;n Ninnaga’s Nyayapravesa. They are of the 8th
ry. R o s . o ' e

baho an t}?z t;lqeteyr;(:i\}: ()ms;n of kings Senkuttuvan and Gaja-
’ ate o e 3rd Tamil Sangh:

2nd century A.D., remuin unaffected gham, all three of the

Sept., 1946
By L.V Rar‘n The Lflfn,g‘uage of Ramacaritam (Malayalam)
linguisti;: featii:/: " _‘;\Ilyar - This south Travancore work “ has
neither so old h . i
so ‘late’ . as those of Kautal
14t ceituis those of Lilatilakam,” which he a'ss,igrllss]atr:)1 r‘:}?r
y. He contends that “a frontier dialect or mixe:i

Tamil-Mala
yalam sSpee
Furth peech cannot be traced anywhere.” Note :

pillaiappor, which Tamil
works, is a desideratum,

Sept. 1946 : [P
By Vid M (;{ul.tm al History from the Periyapumnam
- M. Rajamanikkam Pillai, During the period of th
‘ e

63 Nayanm -
ars (circa 300-900 A.D.) the chief cultural centres

were Tiruppadirippuli

. ppuliyur, Ti )

(all Jaina : 5 dlruvarur, Tiruvottur and :

Saiva. 3 ), Bodhlmangal (Buddhist), and Kanci Mylapme
» Suddhist, and Jaina) J anci (Vaishnava,

scholars do not regard as Tamil

3. Journal of the Universit
Septemter 1947, and Jan

Sept., 1947: I
> : t .
Stuti ustrated Mss. of Bilvamangala’s Balagopala-

.By D'r. M. R. Majumdar.
identification of Lila Suka

Y of Bombay, Vol
uary 1948. oL XVL, Parts 2 & 4,

(?uhmulative evidences tend to the
Kerala), and thesefy A with the second Bilvamangala (of
13th century A.D.” «rg.ehhls date might be the middle of the

L7 as he .
charya, 1199-1295. was a favourite disciple of Madhva-

t : olition ;
India (in 1837). of Persian as Court Language in British

By Dr. J. K ;
« J.o K. Majumd
grounds than on the alzlt;ge It was done “more on political

Eroun on - d economic ”
uary 1948 : King Sudraka—An Hlist::;s;tl Stud
Y

er stud :
udy of old South Travancore works like Iraviklutti-
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By Dr. BAA. Saletore (continued from July 1947 issue). Sud-
raka the dramatist was king Sivamara I (life, 625-725 A.D)
of the Ganga royal house; wrote the first four Acts; the rest
was by his great-grandson Sivamara II (reign, 797-815).

6. Adyar Literary Bulietin, Vol. XI, Parts 1 to 3, Feb.,, May, and;

October 1947.
February 1947 : The Cradle of Indian History (concluded).
By C. R. K. Charlu. It is necessary to begin the history of
India or the Hindu race with the pre-Vedic patriarchal (ie
prajapatya) period and carry the account through the Aditya-
Deva period (of Indra, Agni, Yama, Vasu, &c.) and the Asuras,
Danavas, &c., and the puranic dynasties, down to the Maurya

period.

Feb. to Oct. 1947 : Origin and Spread of the Tamils

By V. R. Ramachandra Dikshitar (continued in parts 2 & 3)
«The Dravidian element is not to be found in Indian culture
alone, but is largely traceable in Cretan, Aegean, Sumerian,
Babylonian, Egyptian, Polynesian and other cultures of the

ancient world.” (part 3).

7. Annals of the Bhandarkar Oriental Research Institute, Vol.

XXVII, 1946, Parts 11I-1V, published 1947.

The Vikramaditya Problem

A fresh approach, by K. B. Vyas. Did Vikramaditya, king of
Malwa, flourish in the middle of the st century B.C. or was
he Chandragupta II, C. 400 A.D.? “The existence of a power-
ful ruler in Malwa (whom we conjecturally identify with the
Vikramaditya of tradition) in the middle of the 1st century
BC....... is authenticated and confirmed by accepted contem-
porary history ” and Jaina and Brahmanical traditions. He fell
in a battle with Satavahana (Salivahana of the legends) about
28 B.C.

Carriage-Manufacture in the Vedic Pariod (1200 B.C. to 500

B.C.) and in Ancient China in 1121 B.C.
By P. K. Gode. Vedic references are not detailed, but a
Chinese text of 1121 B.C,, English translation 1852, describes

the manufacture of carriages in detail.

8. Journal of the Numismatic Society of India, Vol. VIII, Part II,

Dec. 1946; issued August 1947,
Presidential Address by Dr. A. S. Altekar. There is no doubt

the coins of the Indo-Bactrian series are extensively forged.
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The only certain proof of genuineness would be their discovery
in archaeological excavations in the appropriate strata.

New Discoveries, 1946 : (1) Punch-marked coins bought from
a coin dealer from Lucknow, with two new symbols—Arrow
strung to the Bow, and knob with dots all round, (2) Hermaios-
Kadphises I coins indicating that “ We have to give up the
view that those two rulevs were contemporaries”; (3) the
Kasarwad (Ujjain) coins of the early centuries of the Xtian
era, c. 200. (4) coins of the Sebaka or Andhra-Bhrtya dynasty
which flourished after the downfall of the Andhras, (5) a
Satavahana coin of the new Kausikiputra Satakarni, (6) rare
Indo-Sassanian coins with shovt cryptic legends in front of the

face of the king, relating to Scuthern Rajputana in Tth-8th cen-

turies, (7) a new hoard of Gupta gold coins in Bharatpur
State. '

“It is very urgent that the number of workers in medieval

and south Indian coinage should increase considerably,” says
Dr. Altekar.

NotEr

A hoard of 120 coins (12 gold, and the rest silver) was dis-
covered at Eyyal in Cochin in 1945. “ All the gold coins and more
than half of the silver coins had impressions of the busts of early
Roman emperors, with writings in Roman Script” (and not in
English as in the case of JULIAN incised on the Travancore
Elikkulam punchmarked piece noted on p. 359 of this Journal,
1947). “ About 20 to 25 of the silver coins had punch marks on
them, while a few were plain, carrying no marks or impressions
at all,” says the Cochin Government Archaeologist in his Annual
Report for 1945-46, p. 2. The Roman gold coins are of Tiberius (8),
Claudius, (1), Nero (2), and Trajan (1), photos of 5 of which he
gives on Plate VI, with a description of all the 12 on p. 7.

9. Journal of Swri Ven}éates_wara Oriental In
VIII, No. I, January-June, 1947

Introduction to the Purang Pancal
English from Willibald Kirfel’s book.

By P. V. Ramanujaswami'—continued from the previous issue.

Sarga, Pratisarga, Vamsa and other traditional lakshanas of the
Puranas are dealt with the detail.

stitute, Tirupati, Vol.

akshana, translated into

10. Journal of the Bihar Research Society, Vol. XXXIII, Parts 1
and II, March-June 1947, .
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gus}écagamadas Pushkari of the Puranas; probably Purika
y G. .

t t ot h V ravar, 5 L dem
t}"{, f‘ st sea O‘ the akatakas under Pla al]a Ser:a I, mo 1
P‘) u‘qdh Iarll" Y 5 1 the Si,e Of anc ent
i ¥ 39 Je pOle, 1S
(!(!agg m Umalliot 34 3 » 1 .
E U.Shk l).'i the capital ()f I(()Sala, the Ilucle us Cf the IVIaha I\.()Sa a
1< y

Some AspeIC{ts (t)i Bﬁ:?}iila.cgt;&ie 1000 B.C. King :Ianaka’s
BY "Iaya ' ?ﬁe grea; centre of Vedic and Upanishadic lore—
Mlthlla ‘IW‘S e of Janakas and Yajnavalkyas. Then followed
1000 “(E; ati 6u0 B.C.) the philosophers Gautama, Kanada,
.}i?r(r)x(l)n:g i(;lpila, and Vyasa. From 6th to 3rd fcgn’furyaljécl.g;}(t
town V,aisali became a renowned stronghold of Jaina

ist Logic and Philosophy.
2’}}1w India of the Greeks and Roman‘s of B.C. 326 to 64;e :1‘;(1))-
By T. K. Joseph. During the period th‘ere _w’erg pnat‘10ns
Indias like Ethiopia aud Arabia, called Ind;aA by nations
other than Greeks ar:dnglE.ans.. IJ%};:,Bp. of Asia,
"Syri ury, called Ethiopia India’. .
gzzla;ll,ff C(e’I?xjcivaerldrum) for Augu§t 1947, pp- 1';5}-1—187,.:&0:
ancient Pseudo-Indias of the Persians, Syrians, : Soexzn?o " ;
Byzantine Greeks, and Hebrews, and p. 44 ante, P.S.
Latin’s pseudo-India, 345 A.D.

arnath Museum

g;mzéxsag};noefrjf Some images prevjously de.scrib?d ux.lge;
the generic term Avalokiteswara are more prec1se.1y 1defnt1; e
as Khasarpana Lokeswara, Lokeswara being a varlan; of Ava-
lokiteswara . “ From about the ch century' Sarnath ecamﬁ a
stronghold of Khasarpana worship, along with that of Tara.
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