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* THE THEOSOPHICAL SOCIETY

THE THEQSOPHICAL SOCIETY was formed at New York, November 17, 1875, and incorpo-

rated at Madras, April 3, 1905. It is an absolutely unsectarian body of seekers after Truth,
striving to serve humanity on spiritual lines,

and therefore endeavouring to check materialism
and revive the religious tendency. Its three declared Objects are :

FIRST.— To form a nuclens of the Universal Brotherhood of Humanity, without ?
distinction of race, creed, sex, caste or cologr,’ ‘
SECOND,~To encourage the study of Comparative Religion, Philasophy and Science,
THIRD.— To investigate the unexplained laws of Nature and the powers jatent in man,
THE THEOSOPHICAL SQCIETY is composed of students, belonging to any religion in
the world or to none, who are united by their approval of the above objects, by their wish to

and not its antecedent, and should rest on knowledge, not on

nice to all, even to the intolerant, not as a privilege they bestow

and they seek to remove ignorance, not to punish it They see

of the Divine Wisdom and prefer its study to its condemaation,
Peace is their watchword, as Truth is their aim.

assertion. They extend tolerg
but as a duty they perform,

every religion as an expression
and its practice to proselytism.

life intelligible, and which demon ove which guide its evolution.
It puts death in its rightful place, g5 » recurring incident in an endless life,
gateway to a fuller and more radiant existence. It restores to the world the Science of
the Spirit, teaching man to koow the Spirit as himself and  the mind and body as his
servants., It illuminates the Seriptures ang doctrines of relj
meanings, and thus justifying them at the bar of intellig
in the eyes of intuition.

euce, as they are ever justified
Members of the Theosophicat Society study these truths,
deavour to live them, Every one willing to study, to be talerant,
work perseveringly, is welcomed as a member,
a true Theosophist,

and Theosophists en-
to aim high, and to
and it rests with the mewmber to become

FREEDOM OF THOUGHT
Resolution passed by the General Council of the Theosophical Soclely on December 23, 1924
As the Theosophical Society has

spread far and wide over the civilized world, and
8s members of all religions have becom

! 0 ¢ members of it withoyt surrendering the special
dogmas, teachings and beliefs of their respective faiths,

; it is thought desirable to emphasize
the fact that there is no daoctrine, no opinjon, by whomsocever taught or held, that is in any
way binding on any member of the Society, none which any member is not fr.
reject.  Approval of its three Obj

» ee to accept or
¢ , ects is the sole condition of membership. No teacher or
writer, from H. P. Blavatsky downwards, has any authority to '

e impose his teachings or
opinions on members, Every member has an equal right to sttach himse!f to any teacher or
to any school of thought which he may ¢

hoose, but has no right tp force his choice on any
other. Neither a candidate for any office,

. ROT A0Y voter, can be rendered ineligible to stand
or to wvate, Gef any opinion he may hoid, or becguse of membership in any school of
thoughy¥® ; belong. Opinions or beliefs

neither bestow privileges nor inflict
the General Council earn

~
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THE THEOSOPHICAL SOCIETY

THE THEOSOPHICAL SOCIRTY was formed at New York, November 17, 1875, and incorpe-
rated at Madras, Aprit 3, 1905. It is an absolutely unsectarian body of seekers after Truth,

striving to serve bumanity on spirituat lines, and therefore endeavouring to check materialism
and revive the religious tendency. its threg declared Objects are:

FIRST.—~ To form g nucleus of the Universal Brotberhood of Humanity, without.{i

distinction of race, creed, sex, caste or colour,

SECOND.~To encourage the study of Comparative Religion, Philosophy and Science.
THIRD,— To investigate the uniexplaived laws of Nature and the pawers latent in man,

THE THEOSOPHICAL SOCIETY is composed of students, belonging to any religion in
the world or to none, who are united by their approval of the above objects, by their wish to
remeve religious antagonisms and to draw together men of gaodwill whatsoever their religions
opinions, and by their desire to study religious truths and to share the results of their studies
with others. Their bond of union is not the profession of a common belief, but a commeon search
and aspiration for Truth. They hold that Truth should be sought by study, by reflection, by
purity of life, by devotion to high ideals, ang they regard Truth asa prize to be striven for,
not 38 a dogma to be imposed by authority. "They consider that belief should be the result of
individual study or intuition, and not its antecedent, and shauld rest on knowledge, not on
assertion. They extend talerance to gll, even to the intolerant, not as a privilege they bestow
but as a duty they perform, and they seek to remove ignorance, not to punish i, They see
every religion as an expression of the Divine Wisdom and prefer its study to its condemnation,
and its practice to proselytism. Peace is their watchword, as Truth is their aim.

THEOSGPRY is the body of truths which forms the basis of alt religions, and which
gannpt be claimed as the exclusive possession of any. It offers hilosophy which renders
life intelligible, and which demonstrates the justice and the love wWhich guide its evolutiosn.

It puts death in its rightful place, as a recurring incident in -an endless life, opening the

gateway to a fuller and more radiant existence, It restores to the world th

servants. It illuminates the Scriptures ang doctrines of religions by unveiling their hidden

weanings, and ithus justifying them at the bar of iatelligeace, as they are ever justified
in the eves of intvition.

Members of the ‘Theosophical Society study these truths, and Theosophists en-
deavour to live them. Every one willing to study, to be tolerant, to aim high, and to

work perseveringly, is welcomed as a member, and it rests with the member to hecome
a true Theosophist.

FREEDOM OF THOUGHT
Resolution passed by the Geseral Council of the Theosophical Society on December 23, 1924

As the Theosophical Society has spread far and wide over the civilized world, and
2s members of all religions have become members of it without surrendering the special
dogmas, teachings and beliefs of their respective faiths, it is thought desirable to emphasize
the fact that there is no doctrine, no opinion, by whomsoever taught or held, that is in any
way binding on any member of ¢the Society, none which any member is not free to accept or
reject. Approval of its three Objects is the sole condition of membership. No teacher or
writer, from H. I'. Blavatsky downwards, hag any authority to im A
opinions on members. Every member has an equal right to attac
to any school of thought which he may choose, but has no right to force his choice an any
other. Neither & candidate for any office, nor any voter, can be rendered ineligible to stand
or to vote, because of any opinion he may hold, or because of membership in any school of
thought to which he may belong, Opinions or beliefs neither bestow privileges nor inflict
penalties. The Members of the General Council earne

- the stly request every member of the
Theosophical Society to msintain, defend and et upont these fundamenta! princigles of the

Society, and also fearlessly to exercise bis own right of liberty of thought and of expression
thereof, within the limits of courtesy and consideration for others.

N
Yargy H\o‘@f

PRESIDENTIAL ADDRESS

TO THE SEVENTY-SECOND CONVENTION
HELD AT BENARES \

December 25—31, 1947

My BROTHERS, . .
Will you rise? Following a long-established custom, I

will make the well-known Invocation to the Great Ones:

May Those who are the embodiment o.f Love Im.
mortal, bless with Their protection the Society estab-
lished to do Their Will on earth; may ’I'he? ever
guard it by Their Power, inspire i:t ?vith Thgxr Wis-
dom, and energize it with Their Activity.

ted. | _

o EI?-.‘:ilnce the word Theosophy means the “ Wisdom of God,"’
and since nothing can exist outside of God, all events, especi-
ally all human events, are the concern of the stud?nt of
Theosophy. While he has an Ancient Wisdom coming to
him throughout the ages from the Sages of old fo explam'. to
him in-outline the processes of evolution, the v\fxsdom fvhxch
he also needs is all the time appearing before his eyes in tl.me
growth of civilization around him, 'The‘ developments in
science, . philosophy, the arts, economics, mdustry an“d con':.
merce have many lessons to teach him concerning “ God’s
Plan, which is Evolution ”.. , . .
: 249
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. ;.:'hls is esp.xecially the case just now in the vast upheaval

° a natlons: m“the field of politics. We Theosophists are
Iming to build “a nucleus of Universal Brotherhood "+ but

all our efforts will be in vain if the world cannot be guaranteed

a stable peace for several generations. We believed that that
peace had begun with the League of Nations in 1920 ; but
it was obvious that could not be so, since one of the ’most
Po.werful nations, the United States of America, refused to
Join the League of Nations though sympathetic to ;ts workin
and since all the member nations of the League refused tgc;
enforce by military, naw‘al and air forces any sanctions which
the League might decree against an aggressor. The inevitable
result of the weakness of the League and the self-centred
politics of the big Powers was the second World War. At
la.st, after suffering and destruction as never before i.n the
history of mankind, the United Nations Organization is
born. This time there is a fairer future before the world.

I, for one, believe in the United Nations. I believe at
%ast the danger to the nucleus for Universal Brotherhood
is averted. I know many are sceptical. I am often ask :l'
Won't there be another war? I follow closely the doi . of
the United Nations. I note Russia’s continual] * No”t “;gs o
everything. Yet I do not believe Russia wants w . ;nOSt
utterly certain the United States do not. Nobo;l Zf- of
such. a tl?ing in Britain. If 1 have, at thé begi:ni;eanzs o
Presidential address, spoken on this topic, it is becaﬁ0 i
the one world topic in which we are all involv’ed' on it i IF "
depends in a large measure o Solation

just :
Theosophical Society. just now the destiny of the

I would plead with

_ ! : . you, whether

geheve in the ‘Umted Nations or not, to follo,w its row);lolu'
o not be sceptical of it as of no consequence. : ’

1 come now to a mixed theme,

of distress. one of happiness and one

I refer to the freedom of Ind;
i ndia. As o i
a slight measure worked in the cause of India ::d::] on;;

\

L 4
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leader, Dr. Besant, in England, Australia and New Zealand,
it was a joy to see that at last her great dream and that of

_ Indian patriots was achieved. 1 was in England on August

15th. The British Broadcasting Corporation had their pick-up
cars with their experts in Calcutta, Delhi and Karachi, and we
heard the joyous marching songs, some of the speeches of the
leaders and the cheers of the crowds. Throughout England
there was satisfaction that a long task planned had at last
been accomplished and that Indians were masters in their
own land. Let me emphatically assert there was no regret
whatsoever, except a deep regret about the Partition. But
that after all was a matter for the Indians where the British
could not interfere.

But a sense 'of shock began as the terror started in
Amritsar and on the Pakistan border. Of course nobody in
India had expected and nobody in Britain had ever dreamed
that such savagery was ever possible in India. We in Britain
knew more about it all than you did in India. For the B.B.C.

~ cars and recording apparatus were everywhere. Let me here

state that they were not making propaganda against India ;
the B.B.C. is a national institution in Britain uncontrolled
by any party, even by the Ministry in power; its work is -
purely to be factual. Just as it records the songs of birds in
the woods, the nightingales and the thrushes, the talk of the
man and woman in the street on the topics of the day, so. it
records anywhere and everywhere anything that is of interest
to the people of Britain, and the recording is purely factual,.
with no element of bias. Well, I can only say I heard with

my ears the cries of distress of the refugees, both Hindu and

Muhammadan, the speeches of Hindu and Pakistan leaders,
of Lord and Lady Mountbatten, the description of the floods,
and so on, one thing after another. One's heart was wrung,
and one wondered: *Is it for this we had worked for such .
long years?" Wherever I went in London, in small shope;:
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from bus.dri
sympatllqls fir‘l‘vs\t;s, the question was asked of me, and with
y: hat do you think will be the outcome of it

all?” My answer was: “ It will pass.”

I
o the F:;S:;atlliidha;re lost one thing; for forty-two years,
west of the wor]csi Ihave worked, north and south, east and
explained its signif have talked of India’s culture and
me. It was trslilg)rfns:iiincl:. };r l?at. is no longer possible for
height of the troubles : “)}nd?;(sh:m{::@haﬂal "Neh"“ at the
In every land of Europe s mud.
States, ’
and Porto Rico, in Australia
~in the Philippines, by '
horrors in the Pufja
I leave aside those ¢
not preached the cyl
world now talk on
opening of a new er
‘utterly? It is for
India's culture. Th
Masters who watch

' They know
In every small city of the United

telegmml\:ew Zeala,'nd, Java, in China,
p Cicgrams and radxf) something of the
o dl ted by Sikhs and Hindus.
ot <; 1 by Muslims because 1 have
o Islam. How can I before the
! faInc:u.an’t culture of India if at the
Ot;l)ersndlas history that culture failed
She MOW to preach the gospel of

only comfort I derive is that the Holy

Their vigilance in S;;Itir ;;d;;'st lriles.tiny have not relaxed

hold g X at has .
India’s future in Their hands. M happened ; The;y

soon, . + May the dawn begin
In this situatio

v n of acute divi

must enter to make 3 bridgidl;‘:

I know that in our Lodges sc

Karachi .
though I\K}[l::li;evsenh pald. to the teachings of the Koran, and
cared to know Whatave hve.d as our neighbours we have ,little
ago and the need are ﬂfe“ beliefs. I saw this division long
1923, when 1 was u:° b}- idge the gap. Thus it was that in
Iqbal Narain Gory .eG Vice-President, with the help of Pandit
we created the u, ,e‘nel'a.l Secretary of the Indian Segtion
e " Theotophical Society Muslim Associatidm’:

ston, we Hindu Theosophists
tween \Muslims and Hindus.
arcely any attention except in

and in South and Central America, Mexico, Cuba

1948 , PRESIDENTIAL ADDRESS 253

and the late Sir Akbar Hydari, then a member of the General
Council of our Society, gave us his support as Chairman. For
several years at Cenventions, we held a meeting of the
Association, and at Karachi our strongest propagandist was
the late Hukum Chand Kumar who was an excellent Persian
scholar. My interest in Islam has always been deep ; 1 was an
active member in Madras, while it Jasted, of the Muslim
Cultural Association and I read before it three papers which
have been published, “ Hindd and Muhammadan Archi-
tecture,” *Abul Fazl and Akbar,” and “The Moors in
Spain”. With subscriptions -from both Hindu and Muslim
sympathizers I built the exquisite little Mosque at Adyar,
taking as model the famous Pearl Mosque., With my
friend, Dr. Hamid Ali, Law Lecturer in Madras, we created
some years ago “The Islamic Culture Library”. My aim
was to create a library for Islam similar to that created by
Colonel Olcott in 1886 for Hindu manuscripts, the now
famous Adyar Library. Muslims in India little know, as 1
know, the vast literature in the many European languages
on Arabic and Islamic culture, and my aim is to collect
these books into one library. Dr. Hamid Ali and I have
so far collected only some 400. We hope some day the
Library will be 4,000 books at least with a building of its

Our brothers in Patna started in 1939 the Mel-Milap

own.
Urdu, for Hindu-

Association with a magazige in Hindi and
Muslim Unity. )
I want now to go further. For over a year I have had

in my hands a manuscript of extracts of the Holy Koran by

Mr. Duncan Greenlees, a Master of Arts of Oxford Univer-
gity, well versed in Arabic, Coptic and Egyptian. It is not
easy to study the Koran as it is; first you cannot now get
copies of it, and secondly the topics in it are not systematized.
Mr. Greenlees has done that, and translated them direct from

- the Arabic, with a running commentary with a breadth of

-
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understanding which only a Theosophist can have. I recall
the late Hassan Imam of Patna, once a Judge of the
High Court of Calcutta, saying to me after my laying the
foundation of the Lodge Building at Patna—and he was a
member of the Society: “It is only Theosophists who can
bring Muslims and Hindus together.”

Towards achieving this purpose there was started in
Patna the Mel-Milap Association in which both Hindus
and Muslims were working. “The work must be strengthened.
I beg every Lodge in India to take up the Holy Koran—1I
hope within three months to have the condensed edition of
Mr. Greenlees ready—and have study-classes on it. It will
surprise you what close parallels there are between the
loftiest teachings of Hinduism and the revelation received
by the Prophet of Mecca. After al] there is but one God
and one Wisdom of God ; let us all be thankful that we can
recognize His many revelations and be inspired by them all.
If. we begin this work, as I am hoping the Hindu Theosophists
will do, T am hoping too that the Muslims in the localities
where t.here are Lodges will open their hearts to their Hindu
felkllow-m;izens,Band help to produce once again that atmo-
sphere of true Brotherhood whij ‘
reamed for ol mnerhoc which the Holy Prophet of Mecca

This year, as you are all aware, we celebrated the
Centenary of the birth of Dr. Annie Besant of glorious
memory. Outside India, most know her by her books: a
few now living recall her speeches, especially a few old tociay
her brilliant oratory. There are some still in India, and
especially in Benares, to whom she s stil] 4 living pre;ence
She helped us to live, not merely with her advice and ideals.
but with her gifts. I was a schoolmaster in Ceylon on a hun:
dred rupees salary in 1901, and I could not have visited the
Convention at Adyar—with my cat of course—

except for
the fact that she sent me my railway fare. y

So she did
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that to hundreds, thousands. No wonder we called her
Am-ma. I could speak for hours on her genius as a
philosopher.

The Centenary Celebration at Adyar—I had to be in Eu-
rope, as I shall explain later—was a brilliant celebration lasting
a week, directed by Srimati Rukmini Devi and her band of
collaborators, among whom a large body of public men who were
not Theosophists and many Associations. In London, Mr. Peter
Freeman, M.P., and I shared a B.B.C. broadcast, while a public
meeting was held at the Society’s Besant Hall. Among the
speakers at the afternoon meeting reserved for members was
Dr. Besant's son, Mr. Digby Besant; her daughter, Mrs. Mabel
Besant-Scott, was unable to be present owing to ill-health.

- The Centenary ,Committee at Adyar has issued a fine cente-

nary volume of tributes to Dr. Besant from many public men
in India, as also from Theosophists here and out of India.
It is handsomely bound in Indian cloth woven at Kalakshetra
and its price is Rupees 15. The general editor is Dr. J. H.
Cousins. It contains many photographs of Dr. Besant. 1
find I have achieved a brief immortality in the book as two
Kodak snapshots of mine, enlarged, taken of Dr. Besdnt
in 1902 in a hotel in Genoa in Italy, and in 1917 during
Internment at Coimbatore, appear in the book. Let me
say they are artistic. They are illustrations Nos. XI and

"XV. WhenI saw them I certainly spread out my peacock’s

tail. I can now retire as an amateur photographer and
save money. All the National Societies and every Lodge
throughout the world held Centenary Celebration meétings.
A not less important Celebration this year was that of
the 60th year of the Adyar Library. The celebration should
have taken place last year, but was held over to coincide with
Dr. Besant’s. [ think few members know what a wonderfu}
dream the President-Founder dreamed in 1886 as he turned
the first sod for the Adyar Library. It is a magnificent piece
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both these scholars; the Theoso
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of work, : |
and I as a Sanskrit scholar of sorts (I studied Sanskrit

for fo
Ur years at Cambridge with a bit of Zend and Pili

thrown in
»y SO as to round )
growth of the Librar me off) am keenly interested in the

scholar of South dY. A_t the Celebration, scholar -after
Adyar Library bean North India sang high praise of the
such an institz;tionca;,sec tﬁe Theosophical Society maintains
and print texts, ollect and collate manuscripts, edit

and in all sorts of
y . 0, . 1 1
traditions of Hinduy culture the ]Wi ays carries on the hlghest

of the Lj ..
b Calstt;;}', \ll?rd G. Srinivasamurti, has a string of titles;
Medicine, Mas:ter alfyaratna of Indian Medicine, Bachelor of
But more than al;) tl?;trglfry, Dachelor of Arts and of Laws.
= e was the f i .
Zgg ?Sh};smlan tclafthree Presidents Drag)ez::rtii o]'_f) DXBG:TI‘:
o myself. He is an i * - y LIr, Arun
knowl . inexhaustible '
Croedgeandradiion, And by i side wor i o homor.
. r. C. Kunhan Raj . .
Universit aja, Reader in S o
dity 01;81 gx fof é\/[adras, a Doctor of Philosophy o?r:;km " the
ord. 1 namaskar to (salute with 'jcin:dl{lmv;ri
ands

. hi iety i
them—not just grateful, but im puical Society is grateful to

raised the Adyar Librar it
‘ y and its publicati
great Oriental libraries of the worl])d cations to rank with the

'

coufltries of Europe during my eight months’ \
iI;ndgn glr:rildo?r Theosophical Headquarters. \;}:T:nrc:sif;‘i)r:n
i Cngland O;om .1942 to 1944, in the crucial years of thi
done, some tl;S in England a{lready planned what should b
e p he stricken National Theosophical Societies o‘;
il ine;/j ; elg\?4Var was won. There happened to Se in
England in | by 0, a few days before his country Holland
y the German armies, Mr. J. E 5 Disse]
who for' several years had been.the General ée By
Federation of the National Theosophical Societi::ect)?%::ot};:

JANUARY

terary side. The Director

mensely grateful—for having
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His family was in Holland ; he could not get back to them;
he was forced to stay in England, without money or home.
Our friends helped him and his presence in London was
invaluable for our plans for a Round Table Conference, as we, .
called it, of the National Societies after the War was over.
He came to Adyar, with Mr. J. Kruisheer, the General Secre-
tary for Holland, who also was similarly stranded in England,
and both consulted Dr. Arundale, who was expected to preside
at the Conference. A similar Conference had taken place at
the end of the first World War. But after the second World
War the difficulties were {ar greater; first,- more National
Societies had been suppressed by Hitler, and second, one
means of communication, the railways, were more greatly
damaged. But worst of all was the financial situation in the
National Societies. Some of them had no money at all to
spend to send even one delegate. .
The European Federation has its headquarters in
Holland ; the Federation could arrange to pay the fare and
hotel expenses of two delegates from each National Society ;
but money was already * frozen,” that is, Holland could not
send money out of Holland. The situation was saved by the
Theosophists of the United States ; they had created a fund
called the * Rehabilitation Fund” to help the stricken
National Societies to repair their damaged premises, for
publishing books and similar purposes. This fund is in dollars.
There is a new meaning today in the old adage ‘‘ the almighty
dollar ”. - t
We decided on Switzerland as the place of the Round
Table Conference as being most central, and where food was
obtainable without difficulty though Swiss monetary exchange
was extremely high against all other countries. The American
Section most generously allowed the European Federation to
draw upon the Rehabilitation Fund for the arrangements of
the Conference. \ R
3
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It -was obvious that I, as President, had to be at the
Conference. 1 got my passage to England after the greatest
trouble. I will not narrate to you the discomfort of travel on
a troopship in a smalil cabin for six with one wash-basin.

After I reached England at the end of A

pril my work began
at once,

for the Round Table Conference came almost at the
end of along tour. After presiding at the Convention of the
English Section in May, with the usual meetings, one of
which was a Commemoration of Dr. Besant, my travels were
planned to take me to Northern Ireland, the Republic of Eire
with Dublin as capital, Denmark, Norway, Sweden, Finland,
Holland, France, Switzerland, Italy and lastly Belgium. Of
course you cannot travel without a Passport; in addition it
must be endorsed by India or Britain permitting you to
travel ; and finally each country you mean t
you its visa or permission, which means you have to fill up
forms why you are travelling, what for, when, for how long,
and who will be your guarantor in the country of your visijt ;.

sometimes they want many photos of you fyl] face, now ang
then profile also, ‘

d not give the permit

hardly knew what to
do, when at last Thomas Cook Suggested I ask the aid of the
Secretary of State for India.

' . I rushed off, and saw the lady
dealing with the passports of Indians, and she said: “ Oh,

There was a bar to Indians
However, after nearly an
¢ me a letter to the Permit

Time pressed and |

these are ex-enemy countries,”
going to ex-enemy countries,
hour’s telephoning, the lady gav

Office, and there the official endorsed my Passport as valid
for travel to Finland and Italy,

I rushed off to the Italian
Consulate, which demanded two da

ys; the Finnish viga [ did
not bother about, as one of the leading Theosophists isa

0 visit must give
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. :ch Minister, and he would send word to 'StOCkhdmfit:g
L th vi’sa there. 1 will barely mention, aPart. ro
: cou]d'get tf et vel in some countries, the difficulties of diet
e aeta i raand for a diabetic who must not eat potatoe; ,
o2 vegetadr lanr’l eat very little bread, in hotels, s.teamerf and
anc'l - a}? cawas very little butter, and in Paris no milk at
o b 'It‘lerer old friend Professor Marcault somehowI pro-
" tho;l . o: a litre of milk a day. Insome places ; wz:
;l'"teiictlo; }r::mgry but there was nothing I couldeat. I w

is

' home in London.
gladlt;) el :i:x}i tfh::n );{ognd Table Conference. It was held
ow a

Lake Lucerne in a small town galled Weggis'
oy oAlj hotel of 47 rooms was taken over by the e
Lutzelau. icht days; the programme .consistgd. of re?dmg
gates for ef -tuatio’n in the various countries, .dli’ﬁcultxes as
reportsk otfhte seselds of future work, the need especially of means
to work, zines.
and of lecfurers ar‘ljd ;(z::‘:;‘;‘: ‘?‘:ii one day's break for an
M.Oﬂ;mg: Z?scussed reports and ways gnd means. ;’Ze
excursion in all these the country which we desired to
regretted thét "ts Theosophical work, German}', was not
help most "; lits General Secretary, who lives in the
repres.ented y He has not yet a permit to leave 'Germany
Amencar}:ilzeon:w;en for health’s sake. In the evenings were
for a w i
addresses by :i:;:uzfm;::tiorls'; nineteen countrit?s of Europe
to representa’ d. After a week of these meetings for the.
ere repreS:m;_ 'the work, we adjourned to Genevar for Aa
Sevelopme'n Week " where the topics were all of study. As
Workers’ W s and afterncons were addresses on various
before, m?rnmg studies, ‘with a public lecture of mm? in
aspectd of our 1s0 a brief French broadcast. In the evem.ngs
French. Ig'g‘;: a usic, and one evening dances to classtcal}
:;s;agyﬁl: chXZh'en ,of the famous Dalcroze Dance Academy

bers. This Conference was restricted -
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in Geneva,
hot a word \iges:;nces were created to music, and of course
Workers’ Week two 03; sung. The Federation invited to the
and arranged for all th oung Theosophists from each country
had severa] meeti eir expenses. The Young Theosophists
ent. After Sw?t mgls of their own, at one of which I was pres-
At all the lzne; ?d came my tour in Italy and Belgium.
that of langu clings one insuperable difficulty met us—
guage. Dutch members know English, French and

German; Austri
: » Austrian members k
Swiss members onl now EngIsh ; French and most

to be picked up;
Esperanto has bee
an easy language
already knowing F
Esperanto letter.

na::g gtz:;scl[atlon was better than nothing.
with & o as Ithe' solution. 1t is certainly
rench andmlp ¢ Invariable grammar; as
But that Fahan I make out most of an
7, Doints to one difficulty ; there is

. om the Dravidj
oth avidian ] .
€r words, you have to learn a new f:ng;luaf;: OfNI[ndla. f "

. Many of us

are too old for that. We
compls ‘ should also e i
League owfro:\:g:)ary of Theosophical termes(.i t;o:}(;m:t‘ 1('atha
e o hcﬂdmns‘f and now at the United Nations X
translator is whisg c.)rth,. 52y in Russian, then and ﬂ; e
what he hears: aie;mg o i roplione phrase by lf:e a
Spanion oear i,n . those“ who know French, or Engfishase
e e ear-p’hones. That has been found th Iy
foal s 1on,.not an international language. oty
cannOtoin ,:t :flndmternatlonal language is not needed ; but it
can yo:li y judgment, be created ; it has to grow, i?. I'l
gnore 1ts outrageous philological spelling—h et
grown to be the international language of N y ady
p:.uts of the world, even if it is only “piilogI;:xmgmi’m :ﬂaﬂy
will have to be a strong competitor that will oust El;ggllxsslix ;’mtI;

y French. So that all the princjpal addresses |
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its place today. And here let me say, I am not a propagandist
for Basic English. It makes a good beginning ; but if you
stay there, you will know little of really good English, such as
is written and spoken in England. . :

I mentioned last year the heavy burdens the Society has
now to bear, because the district of Adyar has been incor-
porated into the City of Madras. In addition to this, the
costs of operation of all our departments and of materials
have gone up. An increase of salaries and wages has been
overdue; we_have done that. All wages of our workers have
been increased from 17 to 21 per cent; in addition, as an in-
ducement not to stay away, we have, following a model in the
United States, paid a full month’s wage, including the
Sundays. Because of all this heavy overhead, and the usual
deficit of some 25,000 rupees (£ 1,895, $7,692) having just about
doubled, the Vice-President, Mr. Sidney A. Cook, and I sent
out an appeal. Members have replied nobly. This year
closes with the lowest deficit that I have ever known. But
we cannot depend completely on annual gifts to cover our
deficit. Something more radical is necessary. That is why
both of us initiated the Besant Centenary World Fund, to

- create a permanent invested fund of 20 lacs of rupees

(£151,562, $615360) to meet the annual deficit. We are still
far away from gaining our objective, for only about one-tenth
of the amount aimed at has been collected. I appeal to all.
members to keep this World Fund in mind; send us what
you can; mention the Society as a legatee in your Will;
never mind if it is only one rupee or five or a thousand ; your
gift is equal in the eyes of the Holy Masters who watch over
the Society and bless its work. = ' ‘

. What now of our work in the fature ? Before I answer,
we must first recognize what that work is. There are two.
aspects of it, and both correlated, inseparable one from the A
other. One, on which so far we have laid most emphasis is

k3
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nation and Karma,
- but the Peoples i
- With the two tr

They are known in most Eastern lands,
them have to be taught to apply them.

. hs of Reincarnation and Karma, are the -

to do, to love our neighbour as ourself,

- litit i:,he[t:d'ls a second aspect of our work, | recall thag
real o2 Mla, two praminent Englishmen and Theosoph-
from e ;, essrs. Sinnett and Hume, were keen on géining
o 'ept.s all thtay could about occult truths concernin

» Mis principles, his evolution in other globes and roundg

:; with its. platform of Universal Brotherhood
at the high Adept known as the Maha-
all the Chohans, interfered, and sent thro

Tt was then
Chohan, the head of
ugh the Master K.H.

. ions, to call the poor
This prospect may not smile

to all, but he is pg Theosophist who objects to this

principle.”

i~
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That problem of colour and race still remains. It is
slowly beginning to modify at last in India—it has never
existed among such white Theosophists as come to work in
India—because India can legislate nowgor herself. But
retaliation is an evil principle. Because Wouth Africa will
not admit any Indians at all, even as visitors, India has re-
taliated forbidding South Africans to come, with the excep-
tion of those concerned in business. The result is that two
members of -the Society in South Africa want to come to Adyar,
applied for permission and that permission was refused. The
“colour problem,” as it is called in the United States, is well-
known, creating bitterest hardships and social injustices. But
it is the same everywhere, in some places more, in others less.

It is these conditions which the Adept Brotherhood wants
to be modified, and the best agency for Them is the Theo-
sophical Society. There are springing up on all sides organ-
izations to teach psychism, occultism, higﬁ this-or-that-ism ;
each claims to be directed by an Adept. But the trend of
their teachings is to inculcate that each individual is a sort
of gold-mine of divine forces and that if he will dig into
himself under their direction, he will achieve prosperity,
happiness and peace. But little is said about his sharing his-

riches with others. .
It is here that the Theosophical Society stands and must

stand unique among all other organizations. Whatever is

the subject of our studies, there is at the back of our minds,
if we are more than Theosophists in name, an aspiration
to -work to produce changes in all human relations, so that -
only one fact is supreme in the lives of all mankind—that
men are brothers, possessing one Divine Heritage, partaking
indeed of the Divine Nature itself, whatever are the world’s
distinctions and demarcations about us concerning race, creed,

~sex, caste, colour, social position or the type of labour in
which we gain our daily bread, a
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Today, scientists are exploririg the atom to release its
power for our daily use. So far they have discovered only
the atom’s destructive power, But the Adept Brotherhood, the
Guardians of Ma?dnd, possess the knowledge of all the powers
needed for men, 8nd are ready to guide scientists to their dis-
covery, when the Adepts are sure that the powers will be used
for good and not for evil. It is there that Universal Brother-
hood enters. When Brotherhood is the ruling principle, and
mankind’s moral conscience revolts against any anti-Brother-
hood action, as it revolts now against murder,
after power will be thrown into our laps by the Ad
hood, till there shall nevermore be anywhere floo
till all diseases shall be controlled, till men and
work perhaps only five hours a day and the rest
employed in the self-discovery of themselves t
form of the arts and of culture.

All these, my Brothers, are not dr
are objectives already planned.
‘me and the generations of Theos
work that the Plan comes swift
If we dare to dream nobly,

then power
ept Brother-
d or famine,
women shall
of the day be
hrough every

eams of Utopias. They
It remains only for you and
ophists coming after us so to
er and swifter to realization.

there are greater dreamers still
than ourselves; they are the Adept Brotherhsod, whose love

for mankind is infinite, whose powers are beyond our com-
prehension. They are ready to help the world. Let us
work to open the way for that help. And the only way we
shall succeed is by never forgetting that each Theosophist,
each Lodge, must be a centre of intense Understanding and
Brotherhood, till a chain of lights will be lit from Lodge to
Lodge throughout the world, and the darkness of the world
will vanish, and even statesmen and dire
will see clearly the road they must inevitably follow.

C. JINARZjADZSA

ctors of men’s affairs’

THE UNITED NATIONS—AN
OPPORTUNITY'

By E. NORMAN PEARSON

the formation of a nucleus of the Universa aniza-
hood of humanity, has often been spoken of as an olrg e
tion that necessarily must remain small—for .a; nuct .el:l £
small object indeed in whatever level of mani estatio ol f
considered. But a nucleus is not only 5“?3‘”' Itisa hvxni vtha; R
vibrant centre, capable of intense activity, and the reisu :eaier .
accrue from its creative expressions are tremendousty gx ot
than the measure of its dimensions would leaﬁ u;m(;tz cl:f its
Moreover, its activities are not confined to ttl(:e larger unit
own borders ; it is always serving to build up -

ich it i art. : ieat
T v ap o e v conmtaion of e ot Obis,
therefore, members of the Theosophical sof: let{,f Univarsal %
ever and eternally be spreading the -doct:rw acleus within,'
Brotherhood, expanding and stre “g“‘f’“‘gg. tng r<:rderexxi action,’’
filling it with zeal and fire, with skilled a CIEy ax

ith, a knowledg
and working to permeate the human race W,}Fh k1 ;

of its own Divinity. . ' = e‘;iof ; i .
A recent trip to the temporafy. hggeg&e reptedenting’
Nations at Lake Success, Nﬁ?‘ York, as a dele R A

s o
ol 't The Amarican Theosophist, .
' With acknowledgments to The American Theosophis
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the i i i
Theosophical Society at an interim conference of inter-

nati - i |
ational non-governmental organizations, brought to me a

::efs c:::;x:!:)txon tfhat few greater.opportunities could come to
vy ers of the Theos9ph1cal Society than the advent
J second attempt to bring the peoples of the world to-
gether in peace—the United Nations,
termil;;]:u;gmg at Lake Success seems to stretch over in-
es of ground. Symbolically
_ facto.ry—~modernistic in style and equippe’d
appointments within its walls—which has b
a scene of war effort to the more noble pur
men to that state of mutual understandin
Pbeace and progress upon the earth, That
fask. .But a peace-time army of men and wo
it, and is working upon it with renewed hopes
| The atmosphere of Lake Suc .
cannot be there for more than

it is a war-time
with the latest
een turned from
pose of bringing
g that will bring
is a tremendous

‘ and dreams.
cess 1s truly universal. One

whole world. It is saig that the workers there are adapting

th i
emselves to that point of view and are rapidly losing any

sense i 1
of narrow nationalism ; they are becoming part of the

“one world ” which the are helpi i
ings themselves, world vizwpointspr;nugstt ::)el:/l:iil‘ " the meet
. Inside the building there are .
mittee rooms, auditoriums, offices
to defy any thought of limitation,
with concealed flourescent fixture
lutely shadowless illumination.
throughout.

In conferences, and in al] ori .
official languages are used: EninSh,p;::SSh Ig;:;:;;o;s’ f:lve
and Chinese. Every conference room iS’Wired Wi,t : ussian
address facilities, so that all can hear, and cach d ll)ubllc
is provided with headphones. Interpreters, in soun:-;fcaxt;

conference rooms, com-
and passages which seem
The lighting is unique ;
es which give an abgo.-
Axr-conditioning is installed

men has tackled
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booths, keep a running interpretation of the speeches, and the
headphones can be connected by a switch to any one of the
voices, so that a delegate is able to keep himself informed of
the discussions as they proceed, unless he is unable to under-
stand any of the languages provided, which is probably a
rare occurrence.

Though the size of the building is truly impressive, the
really astonishing and thrilling discovery is the amazing
completeness of the structure of the organization itself. The -
United Nations’ activities are penetrating into every depart-
ment of human life, for it is recognized that not until injustice
and hardship and poverty can be eliminated everywhere will
it be possible to build a new world in which its elements can
mingle together in amicable and mutually helpful and equal
terms. By this time, most people are well acquainted with

- the general set-up of the United Nations. With the General |

Council as the central body, there are the Security Council,
the Economic and Social Council, the Trusteeship Council,
the International Court of Justice, and the Secretariat which
handles administrative details, From each of these stems a
multitude of commissions dealing with an almost unbelievable
variety of subjects, all of which are highly important com-
ponents of the business of living. " '

The interim conference of international non-governmental
organizations, in which the Theosophical Society was invited
to participate, is a branch of the Economic and Social Coun-
cil. It continues the work of the meeting held in February
1947, [a report of which was published in the April issue
of THE TueosopHisT). The Economic and Social Coun-
cil, working under the authority of the General Assembly, -
seeks to build greater prospérity, stability and justice through.
out the world, It is composed of eighteen member-states,
elected by the General Assembly. Its purpose is to make
studies, reports and recommendations “on international
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e i i
conomic, social, cultural, educational, health and related

nml:;t;rls f::c:i also with x:faspect to human rights and funda-
o edoms for al'l . -It appoints commissions to make
ia s?udles of particular aspects of its work. It makes
;(;x:;ultatwe arrafngements with important large international
o :: :qgageq in econ.mrr{ic and s9cia1 activities, and invites
p .o participate in its meetings and take part in its
(l;sc::smns. Such. participation accomplishes two results:
\ facmt;:;.lsres1 the assistance of organizations with international
o already set up for economic and social work, and
“ inlflolrsts t.he co-oper‘atlon of all groups in the dissemination
! .matlon regarding the United NAtions' activities and
pians, in a campaign to arouse a

‘public opinion.
. ::a::g;allg)ir;eto participate in. the meetings of one com-
the Unitad oavs ;c') aad.ec!u‘ate picture of the whole gamut of
ctivities, but, as one listens to the reports

of work accompli
plished and .
activities in the future, to plans for more and greater

new world effo

spreading itsvexx;t;nt;?gg:nes only fot

of the world, but also i
Plans for publicity

facilities are to be, ext

the world, so that the

more active support of

o8 . The Uni.ted Nations is
only into every nation and corner
nto every conceivable human activity.
are progressive and ambitions. Radio
ended to cover almost every part of
message of the United Nations may be

€ people; not onl
read, but - ' only to those who can
’ to the millions who are unable to do so. Facilities

for the ele i .
UN Bull:th::roizlcm?ttmg of stencils for the production of
carrier wave s the ny .lands. and actuated over the same
centres are to be e voice, are to be installed. Information
work of velunt xtended to give a global coverage. The
ot vounteer lecturers will be encouraged and will be
co-otdnr.lated through the facilities of existing organizati .
Educational work in schools and colleges is beingga:;zt:;gzs.

the really tremendous nature of the
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Amateur radio operators are being organized to publicize the
UN work, and 900 have already joined and are in action.
A “United Nations Day,” to be celebrated as an international
holiday, is being arranged, as isalsoan international “Children’s
Day " when all will be asked to donate * one day " especially
to the children of the world. The problems of labour are
being studied from the international standpoint.

/ So one could go on listing the accomplishments and plans.
But there are needs, too. Governments must be aroused to
support the United Nations more actively than they are doing .
now, and to provide more money to pay for its activities.
People in all Jands must be made to realize the precarious
situation which exists today. And, almost above all, some-
thing must be done to surmount the barrier of language.

At this conference sixty-three organizations were repre-
sented. Their membership and spheres of influence covered
many millions of people. They were ready and willing to
place their facilities at the disposal of the United Nations’
organization, thus adding a'tremendous influx of strength to
its work. For those who know something of the world condi-
tions and of the precarious nature of the days which are upon
us, know also that the United Nations' effort must succeed.
The alternative is unthinkable.

Here, then, surely lies a great opportunity. We, of the
Theosophical Society, can keep ourselves informed of the
United Nations’ activities and can speak to others about them -
at every opportunity. We can talk about them on our
platforms. We can write about them in the daily press.
We can, with a renewed vigour, proclaim the brotherhood of
man as a fact in nature. But we have one opportunity which
is probably unique. We know of the mighty power of thought
and meditation, In addition to the more material contribu-
tions we can make, we can, through our daily meditations,
form a channel which will bring a powerful stimulation from
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within to the life flowing into and from the chalice of form
which has so splendidly been built. Through the power of posi-
tive creative thought, we can stimulate men and women to raise
the level of their thinking and help to build a2 more under-
standingly accurate public opinion on this important subject.
We can assist in combatting defeatist and unfriendly thoughts,
which tend to reduce the effectiveness of the work which
is being done.

If the thousands of Theosophists the world over would
link themselves together to help in this way, Theosophy
could take its place with those larger organizations whose
members are now so splendidly labouring to help mankind

to build a brighter and more glorious era of peace and
progress.

E. NORMAN PEARSON

God sends His teachers unto every age,

To every clime, and every race of men

With revelations fitted to their growth

And shape of mind, nor gives the realm of truth
Into the selfish rule of one sole race,

Therefore each form of worship that hath swayed
The life of man, and given it to grasp

The master-key of knowledge, reverence,
Enfolds some germs of goodness and of right ;
Else never had the eager soul, which loathes
The slothful down of pampered ignorance,
Found in it even a moment’s fitful rest.

J. R. LoweLy, Rhoecus

- SOCIALISM OR COMMUNISM?
By L. FURZE MORRISH

HIS article is admittedly controversial, intentionally -
s0. The author, however, is not trying to set up
divisions, but on the contraty wishes very much to effect
reasonable reconciliations. All the same, he envisages certain
very serious potentialities in the present international situation

~ which may be actually precipitated by a refusal to face them,

through a mistaken sentimentality and desire “ to avoid
frictionV. The aunthor points out that the following repre-
sents his own opinion, but he claims that it is a logical one
and that it demands serious consideration, despite the fact
that it may appear on the surface to commit the Theosophical
Society to * taking part in politics "'

Most Theosophists will agree that compromise, tolerance,
blending of conflicting opinions, etc., are desirable attitudes
and the mark of a Theosophist. However, there comes a
time in the life of every individual or community or group
when the entity, whatever it is, has to “ take a definite stand
for right principles” and assert: ‘“ Stand thou on that side if
thou wilt: on this am 1.”” There is nothing new in this state-
ment. It has been said before. ' _

It is also a basic natural law of spiritual living that the
first elementary quality to be developed is that known as
“ Discrimination,” or the ability to choose rightly between the
Real and the Unreal, the True and the False, etc. This quality
must be developed all through, and spiritual living consists of -

| ' n -
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developing an ever finer discrimination until only the One
Real is left. ' |

Let us try and use this faculty in deciding the growing
important issue between ‘what are called “ Socialism” and
“Communism ™. We will consider first certain distinctions,
then the logical arguments, and finally attempt a synthesis.
That is the best one can do in any solution of a problem.

In distinguishing between Socialism and Communism it
is necessary first to define and then analyse them. By Social-
ism the author means that movement of opinion towards the
co-operative organization of humanity for the benefit of indi-
viduals as far as it is possible to do this. He means an
attempt to blend individual rights with collective duties and
to organize individuals in such a way that they may be
educated to co-operate voluntarily and adjust themselves to
the social group without losing their basic rights as individuals,
Socialism, in these terms, is therefore one of the most difficult
things to achieve. It is in fact a policy of perfection, and
seems to be one manifestation of the Divine Purpose on earth.
For this reason alone it is probable that Socialism or “ The
Left Wing,” as it has been called, has drawn the loyal
support of large numbers of Theosophists and humanitarians
everywhere, so much so that it is almost possible to identify
Theosophists with some kind of * leaning to the Left Wing "—
to the support of what is called in the U.S.A. the * Demo-
crats,” and in the British Commonwealth the “ Labour
Party . This is only a broad statement.

By “Communism” the author means that body of
opinion and action generally known by that term. He does
not necessarily define Communism in the academic sense,
which few ordinary individuals would use or accept. He means
that party ‘and movement whose political ideas are derived
- from ‘the writings of Karl Marx and Engels with their subse-
~ quent addenda and amendments as applied in Soviet Russia,

£y
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This political philosophy has certain characteristic matrkings
which are unmistakable when they are referred to umversal
measuring-rods. This is broadly the definition of Communism
which Communists give themselves, so that we cannot do
better than use it.

Having defined our terms as clearly as space warrants,
let us analyse the two factors in question. . ‘ '

Communism is derived from * Marxism " according to its
own declarations, and we must assume that its own suppor?ers
know what they want people to believe about them.. Ma::x:srfx
is a development of a philosophy known as “ Utilitariaism,”
which had a very fine-sounding aim, namely, * the greatest
good of the greatest number,” and one Bentha_m in the last
century was one of its prime movers. Hei cl:iumed .that we
define what is “right and good” as that whxcl} bm}gs the
greatest happiness to the greatest number. Thx.s clanm has
capturedkmultitudes of humanitarian sentimentalists who do
not always examine closely what.they support. Let us there-
fore do so.

The problem hinges round what we mean by “ Good ” .
and by “ Happiness ”. Good and Evil are not.abs‘olute ter.ms.
They lend themselves to much distortion to suit dlﬂél‘?l‘lt likes
and dislikes. If I am in business, it may seem “good " to
rhe to capture the whole trade of a community, but the same

' thing will seem “bad” to those whom I ruin and bring to

starvation or despair. What do the utilitarians mean by
“good”? They mean “ happiness,” they say. If we ask
them what they mean by ‘ happiness,” they rg?ly: *“That
which suits the dominant system of the time or gives ple?.sure
to ecither the majority or those who compn_.se the dominant
system,” or words to that effect. If we ?nqmr.e whether they
accept a Universal Moral Purpose behmd._ t'hxs, the).' }lsually
reply in the negative. We now havea deﬁmtxor'l of utilitarian-
ism which reads: “ Utilitarianism is that philosophy which
¢ ' - :
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claims that Right mean

§ the
number or the strongest reatest pleasure to the greatest

“evil ™ are simply ¢ 8T01.1p.' I_n other words, “ good * and
what suits the y terms signifying what is expedient and
admitted at theg;\cl)up end in question. Hermann Goering
philosophy. I thuremberg ooal that the Nasis held thi
Christians to be t . care those .who compelled the early
ancient Rope We:ﬂ‘l‘ to bltﬁ by wild animals in the arenas of
this were “ar e b“ght, and those who protested against
pleasure to th "8, because at that time and place this gave
Many peots <: cfreatest number and the dominant system.
leads to coﬁc]u oday would assert that a philosophy which
e | sions .hke that is inherently unsound. However

S a substantial background of trath in the fact that\a,

Moral Universe i
itself ; )
standards, would . imply evolutlon of moral

o tth.uau: we term today “ British Socialism "

¢ ideas of one Robert Owen in the last cen
a factory-owner with humane notions
factory,” introduced rest-rooms, '

and i
o g;:: l‘i‘reel t:fiucatlon to the children of his employees
’ evolutionary in conception ime, :
: t that time, and
it brought a great d ; o
v eal of favourable isi
. comment. Visitors
came
c]aimefirotmo g:erseas t<1) Inspect these conditions, which Owen
not only humane, but “ utilitarian”

" ) utilitarian” because
Zo;;;l b;;ro:hzlced. better work from contented people. Owen
colab ::\i ed Wl,t’h Bentham, who developed this theme of
. h'amsm ancll unfortunately did what so many humans

at this stage, distorted it. The dead hand of. organized

developed out
tury, who was
He built a “ model
amenities of various kinds

religi ( ini
gion entered, and popular opinion swung against Owen,
: . 1

b :

‘W}}" i:}h;at usual pendulum-swing between Light and Darkness

Oweﬁ’:e:?S to t;enthe characteristic of this Earth planet.
: chemes fell into disuse, or we i ‘
; ' re stifled fo i

but.later emerged again under the name of the 2 tme,

tive Movement ”. This has "developed both pol P

itically and
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commercially ‘and is a fine development with niuch benefit
in it.- ' : T
A later development of Utilitarianism was that of Karl

Marx. Marx developed the theme of utilitarianism in terms
of the * Materialist Dialectic”. Marxism denies anything
in the nature of a Moral Purpose in the universe. It is
avowedly materialistic and rests on scientific causation, as’
understood at that time, the middle of the last century.
Marx claimed that the doctrine of the Rights of Man could
not be put into effect in any social order, and that any social
system built on Individual Rights would collapse before
# Collectivism,” just as surely and logically as idealism (or
religion as he would have called it) would collapse before .
scientific materialism. At that time he could only see that
cycle of materialism developing. Communism " has come
out of this Marxian philosophy and still claims to be founded
on it. We have thus reached a most important definition of
Communism, namely, that Communism is utilitarian and is
opposed to any idea of a moral universe or universal moral
purpose, with which would go any permanent values such as
Beauty, Right or Goodness. That alone is “right” or
“ heautiful” according to Communism, which susits at any
time. Now, perhaps, we may understand why standards
change so amazingly in Russia, and why the international

‘socialistic aims of the original , Russian Communist pro-

gramme no longer apply, but have changed into nationalistic
and State-Capitalist ones. What was “right” at one time
has ceased to be right (or expedient) now. Nazism makes
the same claim about expediency and right, suggesting that
Communism and Nazism are really opposite facets of the same
/ .
flat disc. It is the same argument used by Thrasymachus
in Plato’s Republic. By the same token we may understand
the “staged trials” in Russia before the last War, when it
was practically admitted that witnesses were doctored, drugged
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~ revolutionary, violent, anti
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:::Ys; t::rturzd to persuade them to make admissions which
The wester::e’ ultdWhl.cl_‘ suited the Government Prosecution.
and ashed howorh with 1ts moral conceptions was staggered
and wrong " w“tvg Rusmins Co.uld reconcile this with “ right
not under%ta.nd ¢ \;Sng?k. °p lied the Russians. * We do
contempo;ér  Wrong ' is something which is opposed to
of th A1y requirements. Marx said so. Itisin the interest
'€ majority that these witnesses should admit what was
required. That is therefore * Right '.” |
Now, perhaps, humanitarians and sentimenéalists will
what it ch a few “ socialists ” claim to be hting,
;’;gia‘l";:; ;tn (;scso tmportant that this distinction bitween
These senti O?mun\sm should be aired and made public.
o o mentalists tend to be hypnotized by the glamour
what sounds a fine humane doctrine, namely, the “ great-

~ est good .

- Wh.at we term British Socialism diverged from the
rnatlo:?al Socialist Movement late in the last century.
Whereas in Europe the Left Wing took on an anarchist,
. . -moralist bias, no doubt as a reaction
;g:ittx::: t;e terrible tyranny of the established regime, in
e :f Co-ope.ratxve Movement developed under the
) p of people like B/ernard.Shaw.and the late Dr. Besant,
resident of the Theosophical Society. Under this system
voluntary co-operation, love and ideal adjustmentsywere
ac.lvoc.atefl.' Collective duties were to be adjusted to fit in
with individual rights and People were to follow the Christian

Precept that they *should love one another ”. In Europe,

unfortunately the Movement :
ent took the opposi
became founded on hate, Pposite turn and

destruction and regi i
unc .‘ gimentation
Under Socialism Co-operation of a free kind is advocated

;m;:pmp;ﬂsio-n is only used where social needs demant
- \ha :‘; “ ong as is necgssary. Under Communism society
: ‘0B regimentation, and jndividual rights -are nof

U w

s
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officially recognized. Any “ privileges” granted to indi-
viduals are simply bestowed for the sake of expediency
in cases where there seems to be a need to avoid friction
which would upset the programme. Individuals have no

 rights as such, and the individual exists for the State. Under

Socialism the State exists for the individual. As Theo-
sophists we must recognize the need for individual rights and
liberty to evolve spiritually in our own ways, because we
accept that the Universal Spirit is individualized in every
single personality, and that each individual has his own per-
sonal karma as well as being part of a group. Regimenta-
tion and pressure of individuals into fixed patterns is opposed
“to the Theosophical scheme, which we consider to be the
“ Divine " Scheme. | '
We are thus forced to the conclusion that Socialism re-
presents an attempt by the Great Brotherhood of Light to
effect the betterment of humanity and the development of 2
spiritual ‘pattern ; while Communism represents an attempt
by the Dark Brotherhood to hinder that pattern. To this
end the latter seems tc have *stolen” some of the human-
itarianism of the former and to be very busily engaged in
confusing the issue, ig order to lead people to suppose that
it is Communism which stands for all the ideals sponsored by
‘Socialism. How many people, especially young people, have
been duped by this attempt is impossible to calculate. One
can only guess. However, it seems to be time to clarify this
issye a?d show what the distinetion really is. S

\ L. Furze MORRISH

(To bs concluded) o



THE MESSAGE OF THEOQOSOPHY
TO MANKIND

By GEOFFREY HODSON

IN 1321? czi::-]es'. dpubliShed in THE TuEosopHisT during
Theosl)phicalmlritl eas were advanced concerning the work
izing 2 knouled erature and lectures as means of popular-
the application 0%9:1‘}? f Theosophy. 1In this second series,
sidered. Clearly, iti eosophy to aspects of human life is con-
of Theosophy yt’ol ljl()f the “fmost importance that the message
various  wolle ofa l.fthe diverse types and classes of men in
Theosophy has a o be fO.rmulated and delivered. For
to every man }:nessage .Of direction, counsel and inspiration
of the Th W‘atever h‘xs walk and way of life. The work

eosophical Society is to bring Theosophy in com-

prehensible and ac
cept
on earth. ptable  form to every human being

-of

Man s
P\'esentedy 1gr: e?:c'tl'heosoph,st? of our time have conceived and
message. From thures and literature their concepts of that
suggest, not do ese and other sources I venture tentatively to
of the n,lessage i?];zca“y {0 assert, in outline, the central part

€os
religious leaders, ed ophy to royalty, statesmen, economists,
lawyers reforme'rs i ‘lcatm’sé sclentists, artists, legislators and
! in every field, and especiall T

One ’ pecially humanitarians.?
is that 'th::enlt:al .messa.\ge Theosophy delivers to all men. It
place in which each finds himself is the right place

1
Tw I3 -
0 at'txcles of the Series have appeared in THE THEOSOPHIST
278 .
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for him. All are where they are because there, and only
there, can the experience be gained from which alone the
needed faculties can be developed. For, says Theosophy to
mankind, the purpose of human effort and experience is the
development of faculty and nothing else. Faculty constitutes
the treasure in heaven. The attainment of faculty is therefore

‘the supreme individual preoccupation of the wise man.

Whether king or commoner, statesman Of scholar, business-
man or recluse, each is in the one position in life in which
needed faculty can be developed.

This, however, is an anticipation. Before an unbiassed
examination of the message of Theosophy can be expected
from the thoughtful, a clear and readily comprehensible defi-
nition of Theosophy itself must be advanced. H.P. Blavatsky
has given the following : R -

 Wisdom-Religion, or Divine Wisdom.” The sabstratum
and basis of all the world-religions and philosophies, taught
and practised by a few elect ever since man became a thinking
being. In its practical bearing, Theosophy is pfirely * DIVINE
Etnics”. . . “ The one religion which underlies all the now-
existing creeds. That ‘faith’ which, being primordial, and
revealed directly to humankind by their progenitors and
informing egos . . ., required no ‘ grace,’ nor blind faith to
believe, for it was KNOWLEDGE. . . . It is on this Wisdom-
Religion that Theosophy. is based.” “ As within the
word Sophia is implied Creative Art both in form -and in
life, which is the Supreme: Wisdom, so Theosophy might be
defined as the Art of God-Craft, that Ancient Wisdom which
through every Mystery School of old taught its Initiates
the ‘Art of Arts—the release of the Shining Self.”

“ Theosophia, or Divine Wisdom, Power and Knowledge.”

% Theosophy, in its abstract meaning, is Divine Wisdom
or the aggregate of the knowledge and wisdom that underlie
the Universe, the homogeneity of eternal Good; and in it§

\ '
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concrete e

o man ;;.n;e; tnt 1s the sum total of the same as allotted.

sophy s Divins It:Ire, on.tl?1§ earthandnomore . . .” * Theo*

is the fixed et 1a ture, visible and invisible . . .” “ Theosophy’
ermalsun . . .”  “It [Theosophy] is the essents’

of all religion and of ,
underlies every creed."labsolute truth, a drop of which O"IY .

Component The ; . ’
. o .
appear to be osophical ideas concerning man would

» sts as an Immortal Self
:’an?flet::s mortal bO(.illy man or personality. Theo;nlii) ;:g
outer manm ;I;dtlgams experience and knowledge through the
\meIdment. i Tty Py that means and partly by interior
The outer of ur.lceasmgly evolves, being immune from death.
2 dé)c]?rsncal man fh?velops up to full bodily maturity
The facultios 1:";: dies, .d.lsmtegrates and disappears forever.
and porpetual n capacxtlgs of the outer self are received by
e con’sciouége preserve(.i in the Inner Self, there being but
both.: The imms:di::: :;g:;:hat fo fhthle Im’grmos'i oelh in
tve of the Inner Self is d

ment of faculty. The long-term objective i @ cevelop-
or "the’ development to tlllmi tgglg?s:st:]e;:;:::b;n{;?}nd Renius
of all possible human faculty. This attainm ner Self
Adeptship and is the goal of human existence o 18 termed
. fra:xl:e nltm:flag _Spfflt, the Innermost Self, the Monad, is
i o ’;vx?xty, a concentration of Unijversal Spi;'it
identical. Tt is worrn mature, substance and potentiality it is
a microc;osm withi : ;park n a flame, a drop in an ocean
truth concerni o the Macrocosm. This is the hiéheﬂ’

: ng man. Its full realizatio

Y . n in i :
E‘Ef‘-’"‘ greatest illumination, consciousness is

"'Theu definiti tak ‘
30,40 The ppotions are, taken from The Key fo Theosophy, pp. 38
'y g y

Theosophical Gl .
), Adw “'? V. “9' 03sary (Thaosophla), The seor‘t Doo‘ﬁ""

[ 4
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At Adeptship, the identity of the Innermost Self of man
with the Innermost Self of the Universe, the Atma with the
Paramatma, is fully realized. Pseudo-individuality has been
dissolved. The Adept abides in perpetual experience of
identity with Universal Spirit.. This is Perfection, Nirvana,
or Salvation from the illusion of separated individuality.

This is the highest human attainment, the spiritual * purpose "’

of man’s existence.
The means of attainment consist of interior unfoldment

and external experience. Interior unfoldment is continuous,
and. physical rebirth, or reincarnation, provides the necessary
time, opportunity and external experience. A Cosmic law of
compensation, partly operating upon man as cause and effect,
ensures for him absolute justice. The places and condition
in which individuals and races are born, as well as later
entered, are exactly the “right” places and conditions, for
only in them can justice be done and the experience necessary
for the attainment of Adeptship be received.

Men and women have .already attained the state of
Adeptship. Some_ of Them remain on earth as Members
of a highly organized Fraternity of Agents of the purposes
and laws of Life and as Directors of planetary evolution.
Certain of These great Sages accept individual men and
women for training in the mode of life.and thought which
increases the rate of evolutionary progress ; this is called * the
Path,” or the Path of Holiness. :

The Adepts who teach and train pupils are known as
Masters. They can be successfully approached by those who
fulfil the necessary conditions and apply for admission to
Their Presence in the appointed way. These conditions and
the method of application are fully described in ancient,
mediaeval and modern Theosophical literature.

Such is the essential Theosophia concerning man. Three
laws and an ethical ideal remain to be stated, '

)
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They are:

and aspirations in those of another individual, group, nation,

. \ : : : e.
race, Creation as a whole. Wisely directed service alon

ensures lasting happiness.

The highest ethical ideal and greatest assurance of rapid -

progress on the Path of Holiness s fulfilment of duty.

The final test of the verity of all Theosophical ideas
consists of their direct supe

€xperimenta] application to
Geography first takes informa

and photographs, stijj and moving, but must visit the place
studied for fu) knowledge., So also the student of Theosophy,
after contacting, comprehending and applying to life its
teachings must directly perceive ang experience them, in order
to become a knower,

The student thus passes through snccessive phases of dis-

cOvery, examination, test by reason, application to life, and
investigation b

last phase s the most- Prized, a

: nd students of Theosophy,
whether in Mystery Schools an

d occult communities or in

philosophy. It also
doctrine and practice,

GEoFFREY Hopson

THE THEOSOPHIST " JANUARY.

Increase follows renunciation of personal -
acquisition, Decrease follows the adoption and pursuit of -
the motive of personal acquisition alone. Enduring happiness -
15 attainable only by merging the highest individual interests

rphysical investigation and their ,
Physical life, The student of ,‘
tion from teachers, books, maps

y direct observation j i . . This -

FROM TRIBULATION‘ TO
| " NIRVANA'

By ARTHUR ROBSON

/‘NZHAT precisely is the nature of Paiz.l? Does .Pau:
subsist in the conditions that occasion the pain, o

does it subsist in oneself ? There are cex:tain. -pheno:::ga :)r;
connection with it that must be kept in view in any y
e natm: Zifrfuarl:st'ance that is continuous and unvarying will
‘be fit.md to give intense pain at certain times, alr:;l at 2:::';
i ry little pain or none at all. If one has gn.r
o som: );x valuable, the loss will be found to cause mter?se
o 'somte tcf.i:'jtgain times, and at others to occasion only a mtld
P nnoy: nce or leave one altogether unaffected.
e The same circumstance will be found to cause one
) 21; oig:ant grief and another no p:ain at all, altboug.h
hoth ' " d in the same relation to that circumstance.  If, in
o v le we have taken, instead of a single person, we
e exalmprm'l and wife robbed of something that both made
have a hoe f, the circumstancg is-not likely to cause the same
e usefo , in to both. It is almost certain that they will
s to Ic)liilfferent degree and maybe to a very different
Snﬂel' * Iatl is even possible for the same thing to cause one
d:f:::. crushing agony, and another, pleasure, although both
p .

. t T "

Look at Your Karma, T.P.H., Adyar, Re, 1/8.
' - 283
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stand in the same relation to it. The financial crash which
pro.strate.s Colonel Newcome gives Clive Newcome almost a
;}:ll ;)f joy. ¢ Gooq-bye to our fortune and bad luck go with
—1I puff the prostitute away.” '
occaslﬂi‘:)zmofai]tl tll)ui %t 1s clear that Pa?n does not subsist in the
oosasion © & u 1n.wh:'=1t one do.es in relation to it. A solid
or i1s not in itself painful. It is hurling oneself

against it that makes it so. So is it with mental pain. Itis

the pressure against the occasion of the pain that causes the

pain. The whole of Colonel Newcome's being presses towards

a&;&dmg hlls son and daughter-in-law with the worldly wealth
ich would give them a place in i

. society, to which such
:vealth_ was a necessary ticket of admission. He never paused
to. ascll: .hlmse]f if such an aim in life was a worthy one ; he
joined in the pursuits of his associates, treating the dir'ec;ion

in which so many were going as naturally the right one. But

o )
g:;e ts c;m'll never p.ressed in the direction of wealth or being
ae pbett into a society of people whom he did not find to be
Obztm:tiz: (t); :ruly.r t;appler than those outside it. And the
at raised itself between him i i
; . and these things in
no w;);l hturts ll;um who does not thrust himself against it. ¢
al makes us scrutinize this will-thrust to see where it

springs from and what it is
rings {fro that makes il i
this direction or that, and so suffer e o L i

against obstruction, pPain when it comes up

From whence come
' all the
impulses and thrusts of our being that we find wthil:i:s;

Bec
Withailu;tz :::t:en'nwe come to take stock of them in order to
wishhold our :vk:e -tl;:tle{ssx;re on them, we find them to be multi-
_ of neutralizing them to be herculean.
e !;Ilzﬁetri\:l;(::i btll':e matter is we find that we have under-
ok Weight ol e, that we have undertaken to withstand
of'yea,s o; ot 0 alyear or even a lifetime, but of millions
o year ,the ntless wes,sp.ent, not only in humanhoad, buit
animalhood which preceded it. These urg;s of
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ours are incalculably old and are survivals of animal habits
which we have brought with us into humanhood. They make

up our Karma, habits which we had developed in our im-

measurably long struggle for existence in the past, and they
derive their present strength from the fagt that subconsciously
we see ourselves as still engaged in that struggle in its more
primitivé forms and having the same dangers to combat. This
is the illusion which is at the root of Karma.

How we come to be governed by our karmas is a vast
subject, which is of great importance and at the same time
most absorbing. I have dealt with it in my book, Human
Nature. But 1 shall briefly recapitulate here the salient
facts, a knowledge of which seems to me essential in order to
understand what follows in this essay. I shall not attempt
to substantiate them. For that and for a better understanding
of the facts the reader is referred to Human Nature.

Let us first assume as established facts : 1. the Evolution

_of Form, and 2. the Evolution of Spirit.

1. No living thing that exists in the world has been
created—as far as concerns the wvisible form wherein it
manifests its existence—out of nothing. Nor, if that form is
at all complex, has any single factor of it been created-out of
nothing. Taking as our example the human body, the most
complex of organic forms, every single part of it, the eyes, .
the brain, the heart, the digestive system, nay, every single
muscle and nerve, has been evolved gradually from small
beginnings, the process of evolution being urged on by the
will to live. That is a fact that now has general acceptance
among the intelligentsia of all nations. R

2. But what has not yet been generally accepted is the
equally important fact that the spirit which animates the
visible manifestation of its existence has also evolved very
gradually over immeasurable ages, and there is no single

factor in its make-up but has evolved from small beginninge
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under the pressure of the struggle for existence. Taking Man
again as our example, every single Ego that ensouls a human
body has evolved gradually, and every single element of our
nature, every single habit, mannerism and peculiarity of
nature of every ‘single individual person has its history—its
genesis and gradual evolution. It is all this that makes
up our Karma, our “doing” (the Sanskrit word karma
means literally *doing ™), which we bring with us from
the past and which, with whatever developments or modifica-
tions we add to them during this life, we shall take with us
into the future.

Now the question is: What are we to do about this
immense mass of Karma that we bring with us from the past ?
Knowing that it all springs from, and subsists on, illusion, it
would seem to be the right thing to do to put an end. to all
Karma. But that is easier said than done. The illusion
which makes the subconscious mind see death in the karmic
urge not being satisfied gives Karma its immense strength
and makes it a herculean labour to stay it, a fact that we
discover when we attempt to suspend any one of the vast
multiplicity of karmas which throng our being. :

Moreover, if we are to apply the principle to Karma at
all, then we must apply it to all Karma. But, if we were to
suspend all Karma, it would mean suspending life itself.
Because' life, all life, is maintained by Karma. All the func-
tions of the whole vast complexity of organs of the body are
carried on by Karma which we have acquired in the long
course of our evolution from the primordial protoplasm. If
it were not so, every function of every single organ of the
body would have to be a conscious and deliberate act,

The blind strength of Karma is found to be of the greatest
value to us in yet another way, All our karmas, even the
basest of them, undergo in the process of evolution a most
wonderful transmutation. In each of the brute instincts that
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we bring with us from animalhood a tiny seed (as small and
insignificant as “ a grain of mustard seed ") of a most valuable
quality is to be found, which goes on developing unobserved
(““ like unto leaven ") in the course of our countless lives down
the ages, until finally a sovereign quality is found to enrich our
character. But during the long ages of its growth, while it is still
lacking in maturity and strength, it is found to be inseparable
from the animal lust out of which it develops, the two being
so interwoven that any attempt to remove or destroy the
evil cannot but injure and even destroy the good. “Let
them grow together,” our Lord advises, “ unti] the wheat is
mature, and then it will be easier to destroy the tares while
preserving the wheat.”

This, in its figurative application, is found to be extreme-
ly difficult and to call for qualities of the highest order. " To
control our animal urges and instincts is in itself difficult
enough, but to do this without injury to the sovereign virtues
which derive from them calls for qualities of a very high'
‘order. And it does not make it any the easier that it is
often difficult to distinguish between the tares and the whole-
some wheat, between what must be controlled in our natures
and what must be fostered.- To be domineering may be
regarded as a tendency to be deprecated, but the forcefulness
of character which enables a strong man to maintain law
and order in human society will be regarded as a most
valuable asset. But often it is found difficult to tell whether
such a man is using this asset in his character for the good
of society or whether he is imposing his will imperiously in
order to serve his own ends. The same sort of difficulty is
very often met with in distinguishing between animal Curio-

sity and that Know-quest which makes one peer into the .

~ unknown for information that would be valuable to many
others besides oneself ; between Acquisitiveness and Thorough-
ness ; between Niggardliness and Thrift, -
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In fact, it is because one does not distinguish easily
between the original animal karma and its transmuted
dgrivative that the latter takes the strength of the former, that
strength being derived from the subconscious illusion which
is at the root of both,

' It must not be thought that the transmuted karma sup-
plants its original. The two continue side by side. A person’s
Acquisitiveness of as much as he can get of the things that
make for happiness may have led him to discern the value

of moral and spiritual assets in ensuring happiness. Bui

his  Acquisitiveness of mere material assets will remain
unabated until he himself does something to abate its hold
on him. The need to do so will probably be borne in on
him when he finds that it gets in the way of the nobler quest.

There comes a period in one’s evolution when, the
derived virtue having developed a strength of its own, the
lusts of the flesh are found to hamper its action and full
development, and one considers how one can disencumber
oneself of them, how -remove the tares without injury to the
good wheat. :

‘But any attempt to throw off the hold which our animal
karmas have on us soon makes us aware of their irresistible
strength, and we scrutinize them to see wherein that strength
lies. One would probably get to see, maybe not very clearly
at first, that there is something deceptive, something illusory,
in their allure. _

Awareness of the illusion, however, does not of itself
remove the fetters of Karma. Although one’s Reason may see
the illusion, subconsciously one sees death in one’s karmic
urge remaining unfulfilled, and one's efforts to fulfil it only
serve to keep the wheel of Karma turning, thus imposing on
one the necessity of going on satisfying Karma.

That is the great problem of life: We find ourselves
impelted - forward by forces coming from our past, which
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are the cause of suffering for us when th.ey‘come up ag$2::
obstruction. And yet we find it so very difficult to sta.yI s
karmic forces. We find that we must fulfil Karma. tg 2‘“
attempts to do so we often have 'to bend all our pow‘ex('irsb our
purpose and, when we succeed, we tend to be canc'lxe tht e
momentum far past our original purpose an§ to oyer o whas e
had intended. This results in Karma ‘b'elng given at dded
force, an * upadhi,” and so giveg addltlona.l powc:’rtoction
us pain in the future when that karm.a runs mtfo obs ru‘1f the.
We have been considering t?ungs so far as i b
problem consisted only of the wotking out of a purpos}el. ul;
lifeé—a multiple purpose as it generally appears to us~—wd ic
the karma that we bring.with u.s from all our yelst.eti.a.ys
imposes on us. But this problem is r}'nz'lde up of a multip t;:lty -
of smaller problems which keep' arising fr?m day to h?};'
from hour to hour, and from minute to minute, and whic

in ’ i eived
 are created sometimes as a result of one’s having conce

a purpose oneself, but far oftener in aic.ling or in ;:ount;rigf:—
according as whether one looks on it as good or ba - 2
‘purpose conceived by another. And, m?edless to sal);, i 1;
the aspiration of all of us to be 50 equipped, r:enta;’ 1y ans :
otherwise, as to be able to deal 'wnth feacl} such pro e:Nn a
it arises, and to overcome the difficulties it preseczlnzi. t ea?}v,
when we come to look into these problgms we fin . a ach
is a miniatare of the basic problem of life. Wf: are impe
Karma to bend our will towards a particular purpose
PY our1' with the problem that has arisen, and while it
::;tefxeah:;gpens that we need to strain all c;)ur powers to t};é:
i nt of that purpose, we need to be on our gua
3:::??2; not overcarried by our own push. At any moment

ethi i iring us to rein in our force.
ething may arise reqmrmg . . :
o In grder, then, to maintain Life—by which I mean

in life— he one hand be able

ing on our feet in life—we must on t |

:‘: efl)x:ltf‘i? Karma, and on the other hand be able to stay Karma
6

-
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as soon as it becomes necessary. We must steer a narrow
course l?et\fveen dangers which threaten us from both sides
This is the Path, the extremely narrow Path of Be'in -
ness, sometimes called the “ Razor's Edge™. The Lorgd
Buddha likens the Noble Path to a narrow causeway across
the troublou.s waters of life. Could any simile be better than
‘t‘hat.? Keegnng one’s feet on it is Dhammapada, literall
poise-footing,” maintaining by featness of foot one's poisz
between perils into which one is constantly in danger of fallin
on one side or the other. ¢

To understand this is to -
understand a most i
verity of life. ost important

And here is something that Theosophy has té add to our

knowledge which gives it even greater importance: It i
the great truth of our continuity in this world Thi;' o
world for ever, and if we we want to keep on. our fee:s'ou'r
and not go on being flung down this side and that b mhlt
multxphclt).' of currents and cross-currents that swirl o t ;
about us in life, it is only by developing in oursel o al;
necessary faculties which will enable us to do so It 'vesft .
use looking on the problem as only a temporary .one t;xs : ‘.‘O
vex us only for this short life, or thinking that an faatl“{lll
th?t we may develop to meet it will be of no use )t,o uzu e
this life is over. In all our tomorrows we shall find ours::lnce
face to face with exactly the same problem as that wh‘i’:;
we are up against today, as that which we wrestled with

in all our yesterdays, and the faculties which we shall have -

at our commanfi to ‘meet it in the days ahead will be those
which we take with us from our today.

So it behoves us to find out what those sovereign faculties

are and how they tan be develo
ped) and th
we can to develop them., en to do what

(To be concluded)

THE PSYCHOLOGY OF MYSTICISM
By M. R. WALKER |

IN considering the psychology of mysticism we are much
helped by the idea of spiritual evolution achieved through

reincarnation ; the individual “taking incarnation time after
time, each life carrying its lessons which are assimilated in
the heaven-world in the intervals between incarnations.
Without this clue of spiritual evolution, the mystic would
seem, to persons incapable of any supernormal expansion of
consciousness, to be a mere eccentric. However, when we
consider such mystic experience as the reasonable outcome of
many lives of spiritual development, we have a more logical
theory to work on. )

A great musician, for instance, has followed his art in
past incarnations and thereby attuned his invisible bodies to
the vibration of beautiful sound. The mystic, likewise in
incarnations perhaps as hermit, yogi or monk, has set out to
live the spiritual life, and thereby built into the causal body,
that fine receptacle in the higher spheres of all beautiful and
noble influences in the individual, a capacity for higher states
of consciousness. ’

The science of psychology divides man’s consciousness
into two great divisions, the waking conscionsness and the
subconscious. The latter—as well.as including the automatic -
actions of the body, such as blinking, and all those things
woven into man’s consciousness during the course of life which

" he has forgotten, although they remain stored in a deeper
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level i in
of consciousness and influence us unknown to ourselves—

has also a deeper layer, called the Id, which is evidently the -

:cl)er:)he:stal :;gence on the .downward grade. The higher region
Observa:;on i S‘:}f erconscmusf has not yet come under definite
even admit g b e pSYChO]OngtS., although it is postulated and

itted by some. The lives of great mystics and men

of i i
genius are a witness that such a level exists. This higher

ran i
o ge’ C(?rresponds tc? life on the returning arc, in process of
ng raised to consciousness awareness of the Divine

The mystical experience consists in the penetration of .

conscfousness,. or awareness, into the region of the super-
;(:l:;o?:uz’ sv:l;:;h 1fs a state‘ of spiritual awareness, and brings
tanding s ; zz.:panswn of being and increase of under-
anding s haveor inary t.hat no words can truly describe it
et a\bstractionno_ experience of such a state. The vague,
oo Oths employed by mystics to convey their
experione 1 ,:rs are clear enough to those who have
aper ystic state for themselves, in any of its
Widel'l;’he;est:tergnf in different ages and by men and women

parated in space that they have experienced an

extraordin i i
ary expansion of consciousness, is evidence of this -

super . o
perconscious level. The inspiration of men of genius, also,

goes to prove that there are reaches of wisdom and beauty

beyond our present consciousness, yet possible of man's attain-
ment, because already reached by the few.

_ W‘e' a}ll of us haye certain barriers in our consciousness
or inhibitions. Our minds will go so far and no further : w;
are capable of feeling certain types of emotion and not oth,erS'
our physical senses reach so far and no further. Others have:
different capacities, xleverer minds, more amenable emotions
keener physical senses. In the same way some are ve ;
sensitive to beauty, so that it produces in them great deligl::,
The mystical type is sensitive in this manner to the things:
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of the spirit, but for the ordinary man there is a barrier
shutting out all experience of higher states of consciousness.
When we think of men at various stages of evolution, we
can see how they are shut in by this barrier of consciousness.
For the savage, with his instinctive and crude sense of invisi-
ble presences, but with a brain incapable of thrilling to highér

_ideas, the barrier, or “cloud of unknowing,” exists in the

simpler stages of emotional life. Gradually, during the course
of evolution, through the experiences of many incarnations,

“the. bairier recedes, and the possibility of higher emotions

and mental reactions to life come within the scope of the
individual, his inhibitions becoming fewer on account of the
greater variety of experience and the refining process to which
his brain is subjected in education.

It is easy to see how the forces of life, the stress and
strain of the fight for existence, gradually push on the barrier
which hems in man’s consciousness, make his limitations a
little less binding, and allow him, stage by stage, to respond‘
to a finer and wider reach of vibrations ; some types working -
along the line of mental development, some artistic, some
practical service, some spiritual at-one-ment. Far as we
have reached, however, in the culture of our present civiliza-
tion, with its rich heritage of religious teaching and artistic
influence, our consciousness still’embraces only a very small
part of the real range possible to the genius, or to the inspired
mystic. Our everyday range of vibrations of consciousness
to elevated art, to pure reason OI abstract thought, our
powers of intuitional enlightenment, are small. The barrier
still hems us in within the region of the commonplace and

Naturally, within these limits there are various

obvious.
making the difference

gtages of awareness and efficiency,

between talent and dullness. . ,
There are certain beautiful 'emotional states which tend

to vraise the barrier and lead the .mind towards the lightof

*
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the higher consciousness. Any person who will analyse his
own personal consciousness-vibration when under the influence
of a high mood, may ascertain that while in that state a deep
revc.arence, a pure serenity, or a radiant joy, invaded his being.
IF Is quite possible for a sensitive person to feel the rate of
vibration of his own mood. One may notice the thrill aroused
by a flame of enthusiasm; by deeply religious sentiments ;
b.y self-sacrifice ; by the search for trath ; by the contempla-
tion of pure beauty; each of them having its own key-note.
Then compare these with the rough vibrations aroused in the
consciousness by anger, for instance, or the sluggish rhythm
of sloth. The less of culture a person possesses, the lower
the rate of vibrations to which he habitually responds.
Intellectuals often look on the enlightenment of the
mystic with the same lack of comprehension as the savage
looks on scientific facts; regarding it as the sign of an un-
balanced mind and abnormal neurotic development, or the
result of an unstable character or constitution. As a matter of
fact, mystical experience is not incompatible with intellectual
development, although in thany cases the mystic does not
excel in this direction. He has the capacity to raise his
consciousness to states where beauty, love and wisdom flow
in on him, where the sense of the Divine Life in himself and
the world around fill him with inexpressible joy and wonder.
Then the veil drops, the consciousness descends to the prison

of everyday life, and he loses what was to him that touch of

a deeper reality, the vivid realization of fuller life. That
this experience is very intense while it lasts we have the
witness of many mystics.

Having glimpsed the higher consciousness, the mystic
has to set himself to gain a lighter touch, more dispassion,
when dealing with the lower self. This has often been carried
to great extremes. Howevér, discipline has always played
a definite part in the development of the mystic line of
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consciousness, and when this has had a sufficiently stabilizing,

purifying effect, the aspirant reaches what is called the
“ Unitive Life". This is the settled state of the practical
mystic, who, then leaving the contemplative life, often sets
out into the world with a mission to help mankind, and
certainly works what seem to others as miracles in achieving
apparently impossible effects.

Mystical discipline insists on detachment from personal -
possessions, humility, that stillness of "meditation when it is
possible to receive the vibrations of the higher self—often
described as * grace ", ‘

- It seems probable that after long ages of evolution mankin
will naturally be in the state to which mystical enlightenment
is possible, that the batrier will have reached far into the
higher levels of consciousness, and man will be a more vital,
subtle, vivid individual, living consciously in the consciousness

of the Divine. ' :
M. R. WALKER

Sometimes I think, the things we see
Are shadows of the things to be;
That what we plan we build ;
That every hope that hath been crossed,
And every dream that we thought was lost
In heaven shall be fulfilled ;

That even the children of the brain
Have not been born and died in vain,
Though here unclothed and dumb i,
But on some brighter, better shore,
They live embodied evermore
And wait for us to come.

PROEBE CARY, Gone Before



DR. ANNIE BESANT

HOWEVER closely and intimately one may know the

life and character of another, it has to be admitted that .

-invariably there is an aspect of a person’s inner life which
is not and cannot be known by any other except his Maker
and his Master. This maxim is perfectly true in the case of

Dr. Besant, in spite of the fact that there are available to the

world, firstly, her own Autobiography, and, secondly, innumer-
able sources of knowledge and information about her life and
her activities. It is no exaggeration to say that she was one
of the few most-known persons ever born on this planet.
Her attainments were so remarkable, her activities so
numerous and varied, her life so busy, her personality so
forceful and striking, and her eloquence so marvellous that
it is"hardly possible for anyone who saw her or heard her even
once, or read her writings, not to be definitely impressed if not
captivated. Her activities as a free-thinker, as a fighter for
popular and righteous causes, as an educationist, as a social
reformer, as a nationalist politician, as a scout, as a religious
teacher, as a journalist, as a propagandist and organizer, as
an orator and as an author, and finally as the President of
the Theosophical Society for twenty-six years, are matters
fairly well known to Indians and to the world at large.

But it is nonetheless true to say that there is still much
more of Dr. Besant’s life which is completely veiled from the
public gaze. It is that unrevealed inner spiritual life of
Dr. Besant which is perhaps far more fascinating than all
that is known about«her to the general public. Dr. Besant
herself gives a glimpse of her inner life and her inner struggle
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. in her Awfobsography up to a certain point. Her real inner

life, which commenced after she entered the Theosophical
Society and found her Master, is indeed a closed cfhaptet.
Who but her Master knows her struggles, her su?'ermg and
her silent sacrifices? Who knows the motive-springs of her
actions ? Of course there may be a few individuals. who may
have some knowledge of those mysteries of her inner life.

. But it cannot but be a sealed book to most of us. If we can

bring to our minds a vision of those Saints and Sages' w{:-o tro‘i .
the razor-edge path leading to the gateway of Nm_/arfa, i
it is possible for us to imagine even vaguely the misery,
the torment, and those moments of utter darkness and void
which at a certain stage seemed to overwhe.lm those souls
who aspired and struggled to become one .thh the Source,
and coming nearer home if we can even partially .comprehenc?
all the agony and suffering which Sn‘Ramaknshna or Sri
Ramana-Maharshi had undergone before they saw thﬁe ng_ht{
we shall be in a position to imagine the silent sacrifice, the
suffering and the agony of Annie Besant. How. few. know
of her attainment on the spiritual plane and h({w 'httle indeed
do we know of it! She was indeed a Sannyasxfa in the trqt‘est
sense, a perfect Karma Yogin according to the G{td. Centuries
ago she learnt the art of dying, and for centt.mes.afterwafds B
she learnt the art of living. In her last physx.cal incarnation
she left her land of birth, she left he’er children for gc?od, :
snapping outright the bonds of a mot:her s love a.nd affection,
and she came away to the land of Light and Wisdom. ‘S_he
lived and worked hard for over four decades accordlx.ng
to the directions and orders of her Master. She‘gr;wﬁxke
a flower and blossomed like the. lotus. She l‘emallt:e- r;n
and loyal to her Master to the very end. And she surely

“had her reward . . . freedom from 'reb/irth?

M. VENKATACHALAYM



C. W. LEADBEATER
By D. JEFFREY WILLIAMS

IT may seem a trifle odd that one of the apparently most

reserved of Anglo-Saxons, one of the most objective and
level-headed of men, should also have been one of the greatest
of modern seers and occultists. C. W. Leadbeater was not
much interested in philosophy, in * systems of thought ' ; nor
was he particularly interested in literature or poetry, ot for
. that matter, in art. He had a scientific mind, a scientific
l.)ent, and apparently a scientific temperament. He saw and
iudged everything in this or in any other world with a detach-
ment and objectivity that were as pronounced as they seemed
to be idiosyncratic. ‘

Seen Fhrough his writings~—and it is only in his writings
that we can now come near to him—he i8, from one point of
view, ever concerned with the facts of life and existence,
Where other people would speculate in a metaphysical sense

"he would either be silent or refer to the actual Jacts, as hé
saw them, in relation to a condition of consciousness or to g
high level of the invisible worlds. His attitude was the same

whether the facts were those of the physical plane or of the -

astral or mental or of a yet higher plane. His approach was

the same in each case. He insisted that the laws of nature

operated on every plane, and had to be studied in much the

same general way on every plane. We owe a great deal to

his accuracy, his clarity, his unfailing devotion to truth. If

we are really objective, and are among those who care for the
298
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scientific method in the discovery of truth, then we shall find
C. W. Leadbeater a sure guide, a guide we can learn to trust.
We shall find that he has never an axe to grind in any sense.
He does not ask that his observations should be accepted by
anyone, still less does he expect his own views on any matter
to be taken for granted ; he gives the facts and his conclusions
for what they are worth to the student who is invited always
to use reason and common sense.

When dealing with the intunition and how far it can be
trusted he once wrote this :

*You will learn in time and by experience whether your
intuitions can invariably be trusted. The mere impulse has
its birth in the astral body, while the true intuition comes
directly from the higher mental plane, or sometimes even from
the Buddhic. Of course, the latter, if you could only be sure
of it, might be followed without the slightest hesitation, but in
this transition stage through which you are passing one is
compelled to take a certain amount of risk—either that of
sometimes missing a gleam of higher truth through clinging too
closely to the reason, or that of being occasionally misled by
mistaking an impulse for an intnition. Myself, I-have so
deep-rooted a horror of this Jast possibility that I have again
and again followed reason as against intuition, and it was
only after repeatedly finding that a certain type of intuition
was always correct, that 1 allowed myself to depend fu;iy
upon it.” .

" That quotation gives us a glimpse of the kind of persen
C. W. Leadbeater was in relation to his own reactions to those
intimations that came from within. As long as he was not
abeolutely sure, he was detached and tentative as to the con-
clusions he would draw and the actions that should follow.

He tells a story as to how different his particular way
seems to be from that of the man of will. “ We do not know
the limits of the power of will...and incredible things are
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done, more especially on the higher planes, by the mere action

?;;‘Z:::m \;Vhen I had to take up the study of materialization,
exactl hg ° according to my way of progress I had to learn
a goozl dw ;t was to be done—a complicated process involving
broueh eal of knowledge of the different materials to be

ught together and how they could best be arranged. But

I ha
ve known a person, who knew nothing whatever about i,

.'&‘;c‘if“;ﬁ:t:alght in by thg tremendous force of will and pro-
complicate d_a:;:.e result, without gathering together all the
least knowi nes that were necessary, and without in the
nowing how it was d vy s .
powers latent in all € ue. b S uch will is one of the divine
to the surface andapr:; ue, Dt In very few does it ever come
of careful training.” such a result without a long course
“CW.L'— . ‘
bers of theLSoci:: Eehwas affectionately referred to by mem-
to mysticism in th}; as no more than one or two references
and in one place h main body of his Theosophical writings,
of the mystie ic s.as this comment ; “ In many cases the aim
it is not right to ¢ I]T P!y to become utterly one with God ; yet
becoming he all him selfish, because even in the act of so
must and does shed 3 tremend .
ous influence

around him. Our aim

‘ » that of th i
ourselves step by step through al? :’;culf'sh should be to raise
certain high levels of Initiation we

ngss in the Third Ag
pect of i
and finally with the First.(:’ the Dei

published a book on mysticis
ciative references in her writin
of the mystic, Dr. Besant, i
that he ‘fixes his mind o'n
self-consciousness,

adoration ”, On the other hand. *
, | the yogi d i
that ; step by step he realizes what he isydgilngo’?s tgtvv\:otem;e
. C.W. Lead-

can merge our conscious-
ty, then with the Second,
Dr. Besant, on the other hand,
m, and there are many appre-
gs to the mystic path. Writing
n An If.ztroduction to Yoga, says
the object of devotion ; he loses

beater is a supreme example of the yogi or occultist. He

and passes into a rapture of love and

“'we find ourselves consciously one with humanity.” This

14

9433
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€t

would strongly advise members
when they meditate ; they should retair
when they come back they can remembUit¥g
seen”. Another dictum of his on this matter runs: “ Qur
method is to keep full consciousness on any plane that we can
reach, and try to be of use on that plane.” :
To be of use on every plane he could reach was undoubt-
edly something that was invariably achieved by C. W. Lead-
beater. His every moment was of use in some way or another.
Existence and service were to him one and the sathe thing
in any world. His self-sacrifite and self-effacement in the
work of the Great White Lodge seems always to be perfect
and complete. : .
The experience of unity in the truest sense as revealed
o man of C. W. Leadbeater’s temperament is an engro$s-
and-special study. We have to face the fact, he suggests,
t there is separation down here on the physical plane,
n though it is true that ina physical sense no man can
e to himself alone. There is separation so far as astral,
ental and causal bodies go; so we have to consider the
illing out of the sense of separateness in conformity with
e facts of nature. ‘
#/  On the Buddhic plane, consciousness gradually grows
twider and wider * until, when we reach the highest level . . .

‘experience: of unity is described in a significant passage of
‘about ten pages long in Talks on the Path of Occultism
(pp. 695-705). 1t is a passage to read over and over again,
to brood over and live with in our guiet moments, Here
are a few sentences: * When the unity is fully realized the
man feels, however paradoxical it may sound, as though his
vehicle at that level filled the whole of the plane, as though
he could transfer his point of consciousness to any place

within that plane and still be the centrgso‘f.tlle circle. It

&mm 2, m7e

e . CQ,/.)__ ~
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is an experience which is quite indescribable. Along with

that feeling, permeating and accompanying it always, is a
sense of the most intense bliss—bliss of which we can have
no conception at all on these lower planes—something vivid,
active, fiery beyond all imagination. . . It is an active
reality which is quite overpowering in its strength. There
is nothing passive about it; one is not resting. . . Oneisa
tremendous incarnate energy whose"expression is to pour
itself forth, and the idea of rest or the need of rest is
entirely ‘outside one's consciousness. What to us here seems
- rest would seem a kind of negation up there. We have
become ene with the expression of the divine power, and
that divine power is active life. . . It is the intensity of
power that is the real characteristic of this higher life—a
power so intense that it does not show itself in any sort of
* ordinary movement at all, but rather in one vast resistless

sweep which might look like rest when viewed from below,

but which means the consciousness of absolute power. Itis
impossible to express all this in words.”

“It may be that until the Buddhic level is reached no
man ever really knows any other man thoroughly. When he
reaches that condition he is able to pour himself down into
the consciousnesses of others and see what they do and why
they act in that particular way. There all things are within
him instead of outside, and he studies them as parts of
himself. . . In this way all the world's suffering is within
his reach, but he knows with absolute certainty that it is a
necessary part of the plan and has no existence on those
higher levels. . . It is only when one gains that develop-
ment that one can fully help others. ”

In C. W. L.’s view, “it is not so utterly impossible as
many students think to attain to that higher sight, A
reasonable number of people have succeeded in this incar-
nation, here and now, in gaining it. It is certainly within
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reach of those who will try hard enough, if they are willing
to follow the rules, willing to adopt the utter selffessness
that is required, . . .”

. And yet “many . .. are eager to claim unity with the
Master and the saints, and not so anxious to claim unity
with the criminal, the drunkard, the inefficient, the'sensual, the
cruel. But since humanity is one, we must be one with the
less evolved people as well as with the greater; in the one
case there is a part of ourselves towards which we must reach
up, but in the other case there is a part of humanity which
we must try to help. . . .7

’ ' D. JEFFrREY WILLIAMS

FOURTH DIMENSION

If on that road to higher consciousness

We suddenly saw the cube, bright as a gem,
Projecting luminous sides; an oriflamme

Of shimmering colour in a strange place,

At last we’d know extension into space

Had touched the mind's old eye, long buried there,
Waked it to see all things as if we were )
Inside and out of figures shaped in glass.

Toward that new world, of which we are a small
Though given part, we reach far out

Beyond ideas and dreams that rise and fall,
Begond old symbols from a world of doubt,

Ta find & new dimension in the Whole

That moves through us, divine, identical.

FLORIDA WATTS SMyTH
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PRESI]?ENTIAL TOUR IN EUROPE

Talk to Members by the Presideﬁt, C. Jinarajadasd,
| Tuesday, December 9, 1947

LET me first mention the “ high light " of the journey, whict
was the discovery of certain letters of H.P.B., writter
by her from India, about 1881-84, to her friend Prince
Dondukof-Korsakof, then Governor-General of the Caucasus
After his death the letters were evidently in his home, whict
seems to have been sacked during the Bolshevik revolution
and some soldier, Hungarian or Rumanian, brought them .tc
his country and offered them to a Foreign Office official who
though not interested himself, sent him to a colleague whe
knew something about occult matters. This gentleman bought
the letters for a small amount, and kept them in a supersti-
ti?us way as a kind of charm to protect him personall
A F'mally he had to flee his country and taking the letters wit};
him tried to dispose of them to Point Loma for $500, but
they could not afford that sum. He then went to Port'u :.]
where he was the gfest of the General Secretary Madafne
J. S. Lefevre, for several months. Later in Franc«; as death
seemed to be approaching he entrusted the letters to a well-
known French member in Paris to be passed on to Madaﬁle
Lefévre. As she was not able to get to Paris in 1947, how-

ever, she asked that the letters be given to me
. b}

accordingly done. which was

The lett_ers are mostly in French, but H.P.B. sometimes
suddenly switches over to Russian. I took the letters to
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Switzerland with me, and there Dr. Anna Kamensky worked
on them, translating the Russian part into French. They are
now here at Adyar, carefully arranged and' preserv_ed.. | O:.xg
day they will be published. There is not':ht'ng sensahqnal{) in_
them ; they are very newsy and journalistic as a1rqle, ut
there is one interesting letter which describes H.P.B.’s ?ourney
across the frontier of Sikkim, in 1882 probably, when s}.xe met
the two Masters, She writes on this incident to Mr. S}ﬂﬂgtt,
but her letter to the Prince is another description 1n dlﬁ'erenf
terms of that journey. Another interesting letter, 1884, con*
cerns scandalous stories told about H.P.B.‘ by some French
Court lady who was one of her ene_mies. o .
Coming to the story of my journey, I will give you rs;
my reason for undertaking it. In 1942 in London carefu‘
plans were made that as soon as the war was over a Round

Table Conference of all the European National Societies *

should be held, as after the first World War. I.3ut yth.is t.lme
there was a difference in that in the general inYasmn t\>.y thle:
so many of the National Societies were practxcal.ly wiped out
or suppressed for the time being. At that time we dld
not know of the great difficulties, the first of which wp:s
money. By the time the Conference was to take place t}tls
year money had become “frozen”. The only mongy»ax.raxl‘
able was United States dollars, collected by our Amgrxcan
friends as a Rehabilitation Fund for~ the various European
Sections. Switzerland was not anxious to have dollars, but

finally consented to receive $1,000, the money to be spent

in hotel expenses and 'so on. The European Federation
arranged to pay the expenses of 4 certain Pumber of General
Secretaries and others who were unable to get money to

come to Switzerland.  The place selected was in a beautiful

village half a mile’s drive from Lucerne called Weggis-
‘Lutzelan, where an hotel of 47 rooms was engaged for us
exclusively. As President of the Society it was necessary

8
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for m i
e to preside over the Conference and take charge of

general discussions and plans that were .0 be made.

and s 3 A
PaSSpZ:::rf]fratEasse}ge to Eng?and, of obtaining the necessd g’
for mohey in thi_ r;me countries I was to visit, of arrangif?’
marked for special orm of travellers’ cheques sometimes eat!
not be got in I d_‘fo?ntnes, of securing visas, (which couW
countries and s A Ital}f and Finland), to enter thé
once meetings Of on. On arrival in London there came at.
the Buddhi gs o 'the Resgarch Centre, the Round Tabley

ist Society, White Lotus Day, visits to Northern,

Ireland and Eire, and - . ‘
while there was ’thenvuthen the English Convention, Mean-

Finland and Italy which were

it was arranged for me b
State for India. ‘

was always a doub

:z@;n%exgxxéé:;:'ally lax, l?ut it could be difficult. Travelling

\ q_xuemay dimm;ltarnd belrfg a diabetic, 1-found food was
bathe Y diff ma,t tthen} -1n’some places there were no hot
it o e, m: l.e;-] o .:lang.uagg, Jectures were carefully
The,}e giish 1n specially short and clear sentences
\ v;vas one lecture for the public, one for membe .
one for the E.S. Two or three sentences would b::s’rzzg

y the office of the Secretary of’

by me in English, and the translation followed immediately,
»

and so on to the end. In Norway, Sweden and Finland
,there were newspaper interviews on arrival and publicity
was secured. Finland, to which I was paying my third
visit, is notably a country of high ideals, and responded
strongly ; there the public lecture was in their largest concert
hall, which held 850 people who had to pay for admission and
some 200 were turned away. There was a musical inte;lude
at the beginning, with a recital on a very delicate instrument
called Kantele resembling the vina in delicacy of tone,

sticky " business of getting visas for.
€x-enemy ‘countries, but finally :

l(jomg frorx? one country to another there E
cxamination at the customs going out and
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Then came visits to Holland and Paris, and to Switzer-
land for the Round Table Conference, to which came mem-
bers from nineteen countries. Certain countries could not :
be represented, particularly those behind the * iron curtain,”
but there was one lady unofficially from Rumania, and the
Yugoslav General Secretary came. The German General
Secretary could not get permission to come, but one member
came from Germany. The list of work to be discussed,
which had been carefully worked out by the General Secre-
tary of the European Federation, Mr. J. E. van Dissel,
included how to start the work in various countries, what

~ type -of books are needed, particularly more allied to

science which makes a strong appeal to young people, and
in certain countries books on economic questions. Again,
certain standard books need to be reprinted, but there are
difficulties with regard to paper and money which cannot
be sent out to help from’a central fund. Tt has been arranged
by the European Federation that each country shall “ freeze "
its annual dues, donations for the Adyar World Fund, and
so on, notifying the Federation which will keep book entries
and will notify Adyar.

After the Conference there was a Study Week in Geneva "
at which other workers were present; the Federation arranged

_for two Young Theosophists to be present where possible from

each country. The languages used were English, French and
‘German, and there were meetings also of the Young Theo-
sophists. From Geneva I went to Italy, visiting Rome for the
Convention, and then Florence, Genoa, and Venice, then
back to Genoa, and frofm there to Belgium through the
southern railway route to Paris.

Some members are beginning to say that the work
of the Theosophical Society must now change. All these
years the work of the Society has been to give the public as
clearly as possible the fundamental truths of Theosophy,
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- but the claim ig

. now made

I whatis called 5 « bt the work sbou}d be turned
orance a ; . € rundamenta

exploitation n:f E:esezd()f hl}m]anlty, national sivalries and

er-privi
and the war spirit Privileged have not been changed,

The Theosophical Society

throughout the ages

of glory or gloom ~> ‘awgiver, the dispenser

reward, his Punishment i the deereer of his life, his
“These -truths, wh;j , ' ‘

as simple as the sim

‘ great ag s life itself, are
with them.”

Feed the hungry

1948 PRESIDENTIAL TOUR IN EUROPE 309

even know the word * Theosophy,” and it is necessary for
me when they come to interview me to spell out to them the
name of the Society. Then there are rival societies which
speak in the name of the Great Brotherhood. Their move- -
ments aim fundamentally at a subtle kind of selfishness in
individuals, not one doing the work which the Maha-Chohan
stated to be the supreme need for the world, namely, to bring

the white races nearer to the dark races in bonds of complete

friendship. Only when the three great truths are understood,
and there follows the understanding of what may be called
the Theosophical scheme of evolution, will culture represent
here below something of the archetype of the Divine Mind.

C. JINARKJADASA

All this universe has the Supreme Deity for its life. That Deity
is Truth. He is the Universal Soul. Thou art He, O Svetaketa.

Chhandogya Upanishad
\

To live is to die into something more perfect. God can only
make His work to be truly His, by eternally dying, sacrificing what

is dearest to Him. R. L. NETTLESHIP
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Authentic Report of Sixteen Talks
Given in 1945 and 1946, by J.
Krishnamurti, published by Krishna-
murti Writings, Inc., price Rs, 2.

Mr. Krishnamurti, or “ Krishnaji "
as many Theosophists respectfully
call him, introduces these talks as
spontaneous discourses given at dif-
ferent times and not intended to be
read through like a novel or as a

systematized philosophical treatise,
Those who have carefully studied his
previous talks will marvel at the
contents of this baok of only 116
pages, in which he develops his
?hought with a boldness and original-
ity which has the effect on the reader
of taking him directly up a steep
mountain side, giving him the same
thrill of freshness, of stimulation, the
delight of unexpected views, and
sometimes the feeling of inability to
take the step described to him.

The mainspring of Mr. Krishna-
murti’s thoughts is his concern with
the tragedy of the world with all its

conflicts and the sorrows of itg
individuals, the utter degradation of
modern civilization, and the inability
of all of us to discover the causes of
our suffering. He teaches that the

m‘xsety and disaster which exist, war,
violence and every other evil, are to
be traced to the individual, to each
one of us, and our ways of thinking,

feeling and acting, conscious and

sub-conscious. Al of us are re

sponsible for war; he says, we have
bro.ught it about by our ,everyda
action of greed, ill-will and passiony
‘l}’Ir. Krishnamurti is of the view tha;

we bave over-developed the intellect
at the cost of our deeper and clearer
feelings, and a civilization that is
based_on the cultivation of the in-
tellect must bring about ruthlessness
and the worship of success.”

As in his previous. talks, so in
\these the central theme is the very
ﬁattzre of the individual “ self "—the

I” and ‘the “me” in each—and
the dive.rse guises it assumes, all
T s 4 i

and domi-

nati .
ation, if we are not self-assertive,

there wi !
will be peace.” . . . “We yge

our needs as a means of gratifying
our psychological demands, So
needs assume far greater significance
than they really have.” Mr., Krishné.

murti asks: “Is not craving the
very rootof self ? . . . . W, think

310

1048 | REVIEWS g

and feel in terms of achievement, of
gain and loss, and so there is a con-
stant strife; but there is a way of
living, a state of being, in which con-
flict and sorrow have no place.”
That way lies, he says over and over
again, through “ self-knowledge,”
“.he awareness of what is,” that is,
of our conditioning in various ways,
by nationality, organized religion, etc.
It is in vain to try to pick out a few
gems of thought as representative,
in the lavish profusion of his ideas.
The thoughts that are elaborated
in these talks have a metaphysical
texture, altbough Mr. Krishnamurti
would repudiate that description, as
they are to him not speculative theses
but facts of direct perception, plain
to all who have the necessary simpli-
city of mind. They have equally a deep
ethical basis, concerned with matters
of practical life and urgency, with
which each one of us can experiment
for himself. Although Mr. Krishna-
murti’s thought and his psychological
analyses, to which he seems to come
not by a laborious pracess of reagoning
but in a brilliant flash, is as modern as
the conditions in the world of today,
there is a strange reminiscence in
what he says of ideas which one asso-
ciates with the teachings of the Lord
Buddha: To mention some, the idea
of the illusoriness of the gelf, of
craving of one sort or another as the
cause of all disturbances and sorrow,
of ** right meditation ™ as the means
of attaining self-knowledge, tlie need

I3

for still awareness of every process
of thought and action, the importance
of  right livelihood * without harm
to another, the understanding of
the part that memory plays in. the
continuance of sensations, and above
all the need to look to oneself for
liberation from bondage to our own
ignorance.

Mr. Krishnamurti constantly refers
to the Reality which comes to us
rarely and unsought, when there is
complete cessation of conflict, “ the
self being temporarily absent’. He
invites us to consider if, **instead
of its being rare and accidental, it
is not possible to bring about the
right state in which Reality is eternal
being,” in which there is * creative
ecstasy” and freedom. The talks
are an answer to this question posed
from a diversity of angles. Only
in the search of the Real, which
consists in becoming aware of all the
froms of the unreal, can there be,
according to him, an enduring solution
to our problems. v

Mr. Krishnamurti  deliberately
refrains from any description of the
Reality to which he refers, for it is
to be experienced by each one for
himself, and the Reality, he asserts,
cannot be translated or described. But
the reader can gather some touches
of Mr. Kriskmamurti’s thought about
it in such statements as: “The
truly religious individual begins with
himself: his self-knowledge and.
understanding form the basis

”
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of all activityy, As he under-
stands, he will know what it is to
serve and what it is to love...”;
“ Conflict ceases in the aloneness of
Reality. This transcending is Love.
Love has no mogive. It is its own
eternity.” It is not possible to convey
in a brief review the depth and beauty
of Mr. Krishnamurti's thoughts ex-
cept by quoting them. Such depthand
beauty run through his utterances as
a river, majestic, clear and placid,
may run from one end of the land to
another reflecting the beauties of the
surrounding landscape.

~-N.S.R.

The Dawn of Freedom, by F, G.
Pearce, Oxford University Press,
pp. 187, price Rs. 2.

In The Dawn of ‘Freedom Mr.
Gordon Pearce, Minister of Educa-
tion, Gwalior, gives an outline of
world history for the seven hundrad
years from A.D. 1200 to A.p. 1900.
This baok is the second of a trilogy.
The first, already published, dealt
with The Struggle of Modern Man ;
the third, The Struggle of Democ-
racy, is in the press.

This clear and interesting outline
intended for pre-matriculation classes,
is made helpful to the teacher by
suggested questions and points for
discussion, and attractive to the
student by the many maps and
illustrations and by the clarity and
simplicity of the langnage and method

JANUARY

of exposition. In such a short com-
pass there is danger of over-simplifi-

cation but the main ideas are well

presented. It is admittedly an out-
line and one could regret certain
omissions, such as that of the work
of Faraday in the invention of the
dynameo, from the 6hapter on great
scientists. No doubt the apparent
inaccuracy of the calculation on page
184 will be corrected in a later edi-
tion. It is good to find events in
the great continent of South America
included. »

As a Theosophist Mr. Pearce sees
events as part of the design of the
divine tapestry, each strand the life
and destiny of a nation or people.
To the well-known four freedoms
Mr. Pearce adds a fifth, Freedom
from Selfishness. As he points out,
freedom from oppression, freedom of
religion, and freedom of expression
have largely been won; freedom
from want remains for the men and
women of the twentieth century to

. win. Bat " there is 3 fifth fresdom

- without that freedom Man can.
not hope to succeed in winning the
fourth freedom and keeping it for
always. The fifth freedom is free.
dom from selfishness . . . we gre
little -by little gaining even this fifth
freedom . . . it is then, and then
only, that the world will become a
bappy place.”

—'Et w- _P4

.
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OFFICIAL NOTICE

8th December 1947

The I‘..odge Olcott-Blavatsky, of Athens, hithex_‘to part (;fl ti(l: »
Theosophical Society in Greece, is hereby.attached directly to Head-

quarters under Rule 31, Clause C.

C. .JINARZ]‘ADKSA,
' President.

" THEOSOPHISTS AT WORK

'AROUND THE WORLD

By the Recording Secretary

The President Returns fo
Adyar

After an absence of eight manths,
the President, Mr. C. Jinar&jadfisa,
returned to Adyar &n 7th December
from his Eurobean tour. He was
enthusiastically welcomed by me-m-
bers at the Madras railway station
and again on his arrival at Head-
quarters, where a largs crowd was
waiting to receive him. A few days
later on “ The Roof,” in @ talk. to
members, he gave & most interesting
and vivid description of his travels

9

in many countries. (See article in

- this issue, p. 304.)

Mr. N. Sri Ram returned to Adyar
at the same time after having been
in Europe since August, and reports
show that his work and presence
there have been much appreciated.

The President was accompanied by
his Secretary, Miss H. S. Kemp.. )

The President left Adyar again on
20th December for Benares in order
to preside over the 72nd International
Convention. He was accompanied
by officers of the Society and a large
party of members,
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Burma

Conditions during the past months
bave been difficult owing to unsettled
conditions in the country. In spite
of this, however, there were five
admissions during the year and it is
hoped soon to attract'many members

who have not linked up since the war.

Rangoon Lodge is very active and
Buddha Ghosha Lodge at Pyinmana
and Lotus Lodge at Mandalay have
started regular study-groups,

For the last few years it has not-

been possible to publish a Section
magazine, but now the new General
?ecretary, Mr. U. San Hla, has
issued the first copy of a News
.Lettet which will keep the members
in touch with t}le activities of the
Sef:tion. Meantime steps are also
being .taken to revive the former
magazine, The Message of Theo-
sophy. Efforts are being made to get
the Library in working order again
and also to open a Burmese section
starting with a collection of Burmese
and Pali manuscripts, The Burmese
Educational Trust conducts a co-
educational School, the future of
which is under consideration by the
representatives of the Section and
the members of the Trust.

Netherlands India

Despite many difficulties the Sec-
tion has mgnaged to be fairly active
in carrying on the work during the

past year. In Batavia the beautifu] -

SUPPLEMENT TO THE ’fHEOSOPHIST
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Lodge buildings have been required
for military and civil use and they
have only two ramshackle garages
for their library and a small gallery
for their meetings, In Soerabaya
there was noghing left but walls and
something of a roof, and meetings
are held in the house of the Treasurer.
Bandoeng has no Lodge premises and
depends for its meetings on part of

the building of the Liberal Catholic.

Church. Semarang was fortunate

in retaining its Lodge building with -

all its furniture complete, thanks to
the devotion of an old watchman.
Although there is no Section magazine
as yet to maintain inter-lodge con-
nections, Soerabaya issues a typed
leaflet of two pages, De Kiem (“ The

Germ "'}, and Batavia has a stencilled.

periodical of four pages, Theosophie.
Th?.re are four Lodges altogether
which are able to communicate with

each other and amon
ongst them
are 102 members, there

Brasil

The most important events in the

Section during the last year have ‘

been the formation of a study-group
at Santa Ana, which it is hoped will
soon become a Lodge, the founda-
tion of a new Lodge, Lodge Thibet
at Sao Paulo, and the visit of the
General Secretary to Lodge Bhaga-
vad Gautama in the City of Belo
Horizonte, The Headquarters of the
National Section has been trans-
ferred to the city of Sao Paulo, and

1948 SUPPLEMENT TO THE THEOSOPHIST 315

in consequence of this change, it has
been possible to publish the official
magazine of the Section, O Teoso-
fista, monthly instead of bi-monthly.
In the town of Mogy das Cruzes it
is intended through the.help of mem-
bers there to broadcast talks on
Theosophy. The membership stands
at 163 and there are 15 active
Lodges.

Cuba A

This Section has benefitted by
greater activity and visits to all the
Lodges but two by the General
Secretary. The Section magazine
has been published ‘egularly every
month and has been able to increase
the number of its pages. The Eastern
Federation of Lodges has also con-
tinued printing monthly its journal
Tedsofia. The Young Theosophists
had their own Annual Convention,
which was well attended and pub-
lished a booklet, The World Mother,
containing articles on her by Dr.
G. S. and Srimati Rukmini Arun-
dale. There are being formed two
more Round Table groups and the
children are taking a greater part
in the activities of some Lodges.
The Bastern Federation is building
a School on its grounds at Ciudamar,
which is situated by the sea. During
the year the Western Federation of
Lodges was revived and the Havana
Lodges are holding a joint monthly
meeting with each Lodge President
taking turns at presiding. The num-

ber of active Lodges is 28 with a
membership of 564. The Section is
now looking forward to a visit from
Miss Clara Codd in Februaty.

Canada

The October issue of The Canadsi -
an. Theosophist reports the passing
of Mr. Albert E. S. Smythe, who
was responsible for bringing Theo-
sophy to Canada and forming the
Toronto Theosophical Society in
1891, For twenty-five years he was
the General Secretary of the Section
and edited the magazine for twenty-
seven years, The Section has ar-
ranged for a lecture tour by Prof.
Ernest Wood beginning in December. ~

Philippsnes

The Theosophical Society in
Philippines is now fourteen years
old, more than three years of which
were passed in epemy’s occupation
during World War II. Soon after
the liberation of the Island the mem-
bers began to return to their Lodges,
and in the first post-war Convention
held in Manila, on February 24,
1946, 8 reorganized Lodges and &
newly organized Lodge reported with:
a total membership of 161, active
members, I
" The Board of Trustees has taken
ateps to accept and legalize the dond-
tion to the Section made by the

Martinez family of a piece of land - .

located at the outskirts of Manila
and the entrance of Quezon City,



318 SUPPLEMENT TO THE THEOSOPHIST JANUARY

The Annual Convention was held
in Cardiff, October 25.26, and Mr.
N. Sri Ram was the guest of honour.
He lectured to the public and to
members, and the meetings were very
happy ones and well attended. The
new General Secretary, Miss Claudia
Owen, reports a rising spirit of en-
thusiasm in the Section, and plans
for a busy winter,

European Federation

One of’ the main needs of the
European??éderation is the trans-
lation of Theosophical literature es-
pecially into German. Pamphlets
and the book The Riddle of Life are
being prepared; 6,000 copies of Dr,
Lauppert's book, Mensch, Welt und
Gott, have already been sold and a
second edition is being printed. The
Italian Section has already printed
in Italian many books including
Man: Whence, How and Whither,
and two volumes of The Secret
Doctrine. The Federation has re.
ceived reports from several countries
which have been successful in at-
tempts to use the radio and the press
for spreading Theosophical teachings.
In connection with the Besant Cen-
tenary, Belgium was able to arrange
a series of talks on Dr. Besant, while
Italy was able to use the radio under
allied control, although this has since
been stopped. Austria and Finland
have also made some broadcasts,

At the Round Table Conference
meeting in July Mr. J. E. van Dissel

was re-elected General Secretary and
Mr. van H. Labberton, Treasurer.
The Council consists of members
from a number of countries.

From December 22nd to January 2
plans are being made for meetings of
an international character at Huizen.
The Executive Committee of the
European Federation will meet, and
it is hoped that visitors from abroad
will be able to attend. A Warkers'
Week in Switzerland in the Summer
of 1948 is being planned followed by
a gathering in Germany under the
auspices of the Federation. Steps
bave already been taken to obtain
the necessary authorization. German-
speaking members _will be able to
have news of the Federation through
the Austrian Section journal Adyayr,
which will“devote a few pages of

each issue to news of the work in-

Europe, and arrangements are being
made for copies to be distributed to
all the German Lodges.

Switzerland

This Section has been particularly
fortunate during the past year, for,
in addition to a number of visiting
lecturers, it had the privilege of the
Round Table Conference and Work-
ers’ Week under the leadership of the
President of the Society being held
within its border. These were g
great uplift to the work in every way.
The membership during the year
increased by 16 and there are now
318 members and 17 Lodges.

ON THE WATCH-TOWER

The Theosophical Society is responsible only for its
Official Notices appearing in “ The Supplement”’..

HE last number of THE THEOSOPHIST had been printed
off when news came of the assassination o'f Mahatma
Gandhi. All 1 could then do, in token of
the distress of all India, nay, c:)f _tlfui .v‘:hc;l; ,
hurriedly to insert a page with two fle “tribu
::fﬂi ‘:l?: first paé’e of “On the Watch-Tower.’ Th? grst
article in this issue is on him by me; IhaYe there tried to
give a very brief outline of his ideals and of his w:rk.
* * .
When :n Finland last June, the General Secretary of
Finland presented me with the statement .th'at follows. I—}I)e
explained ‘to me the division of thoug t
among the Theosophists, and asked what hne
of thought I would offer in answer. It was
not possible during the many meetings .in a brief stay ‘t.c.> dezf.l
with such a vast problem; I promised to deal with it
e w\;;:h éi:::v ::;i the fate of getting involved in the fight
betw.een two great' powers, and owing to our smallness
we_have been unable to remain lookers-on, though we

391
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should have liked to do so. Our nearness to our eastern
neighbour has always been a matter deserving attention,
although most cultural factors in our civilisation have
come from Germany and Sweden, and have been per-
meated with western spirit and democracy. We Theo-
sophists got into a vety difficult dilemma when Russia,
against whom we had been dragged into a war when
defending our borders, surprisingly soon became allied
with the English world, which we were requested to

support by the Theosophical Society.. We then had to

ask ourselves: is sympathy not enough in the way of
support, as the use of arms always has been a very diffi-
cult question to many a Fionish Theosophist. How
were we Theosophists, who have obliged ourselves to
follow the demands of Brotherhood, to take the right
stand? Our Society has always included supporters of
complete disarmament who have claimed it an absolute
duty of the Theosophists and who do not even accept an
armed defence. They get into conflict with their con-
viction and given orders. On account of this war prob-
lem, our membership has been divided into two camps.
When the conception of Brotherhood is so different, it

has been very difficult for either of the two parties to.

accept the conviction of the other; and for me in the

office of General Secretary it has been hard to prevent

things from being brought to a head and to get the
diverging conceptions to become assimilated in a har-

_monious whole. I do wish, however, that your visit will
help to bridge this present gulf.

The statement that, when Britain and Russia joined
hands, “ We were requested to support by the Theosophical
Society ” is completely mistaken. The mistake is due
to the identification of a statement of the President with a
pronouncement by the Society. This has happened many
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times. During the first World War, the then President,
Dr. Besant, was outspoken in her denunciation of germany
in the pages of THE THEOSOPHIST, which is t.he private and
personal organ of the President, not of the Society. She was
careful again and again to reiterate that she spf)ke, not as
President, but in ber personal capacity as Annie Besant.
She would never admit that, because she was President, she
should conform to any and every deduction by others as to
what are the implications of the Three Objects of the Society.
Similarly, during the second World War, Dr. G. S. Arfmdalc.a,
the President, wrote in THE THEOSOPHIST.expr§SS}ng his
sympathies with the cause of the Allied Nations against the
Axis powers. But like his predecessor, he made clear that he
was speaking as G. S. Arundale, not as President. _
Does the Society ever speak as the Society ? 1t does, but
rarely. The * Society " e., the legislative and governing
body of the Society, the “ General Council ” composed of all
General Secretaries of National Societies and nine Additional
Members elected by the Council, spoke last December at its
annual meeting to all members, in the resolution concerning
the work of the United Nations published in the February
TuEOSOPHIST. It is as follows. :
As all members of the Theosophical Society desire earnestly
to establish World Peace as a realization of Universal Brotherhood,

the General Council of the Theosophical Society recommends all
Lodges throughout ‘the world to be informed of the work of the
United Nations. B .

And the Council further suggests that one meeting each year
be devoted to describing the work of the United Nations towards
ushering in the era of World Peace and Brothethood.

 The Council spoke in 1924 on ** Freedom of Thought "
in the Society, and its resolution since then has been printed
in every issue of The THEOSOPHIST, except when restrictions

‘on paper by government control prevented the use of the

space needed. Only the General Council can speak on behalf
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:;f the Society. 'None of us were ever * requested to support
’ tl;}e\l-’rheosophmal Society " or “ given orders.” |
thorny l::blfhli clfar‘n‘ﬁcatlon, let me attempt to speak on the
speak, not ;::cp o P peace at any price ”, premising that 1
hOWe\"er 2 1rde51 ent, but simply as C. Jinarzjadasa. Iam,
Societ ’f 50 student of Theosophy, and 2 member of the
- y for 5 years, and-so perhaps I may have something
ot uninstructive to say. ;
is thgtn ic;ul‘)‘te:iyeth'e most aFtraftiVe gospel in human affairs
words “at anp :-;1 %,t any price”, but the implications of the
that each i é’p ce ~ are so mal}y_, and create such problems,
individual has to consider carefully what his action

should be. It is surel i
caused to a ¥ an axiom that any kind of injury

h .
h:ls::ri?::d;f :::;nces when:e two nations go to war, and the
nation is the € struggle is over is able definitely to say which
the other hand giiressor and therefore blameworthy. But on
gressor 7 Upon, thfme never to defend oneself against the ag-
both from Indian tearpers oooe 1 a1 illuminating teaching
have outlined t;()te];;hers and from the Christ. The former
one for the “househ lzrm'?s’ that is to say, two moral codes,
“® SannyiSi n’ or “ 'reI:)Oli:lrce; ,t’he f_li‘;lizen’ and the other fOI.' the
himself as his ideal of daily con duc:t;:ngﬁsz pl;;es b_efcf,re
him no friend or foe, for both are the One Ifi‘fe Sei:i;:rl;r
. ’

. of good : .
Sl{ﬂe"ng, must be accepted by hif, as Otl;l:vxl.,fhap piness of
Life, even when that gift g gift of the One

. ves him Y
suffering, even death itself. the most excruciating

If, for instance, 5 ¢
him, since the tiger is the agent of hig Kop rrln :ot tg ;] 1
that comes to 'hlm 18 inseparable from the high id a;n hich
he is trying to live. | eal whic

offence muqtngthi; In any action that can be construed as
st be ‘denounced as against the mora] law. We
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It is thi§ high ideal of the sannyasi, who bhas “ renoun-

_ ced” all the duties and obligations to family and friends,

caste and nations, which imposes on him the Dharma of
never to attack to defend himself. A part of that same
Dharma is to pay no attention to what is going to happen
to him tomorrow, as is proclaimed in the words of Christ:
“Take no thought for the morrow . . . Provide neither gold,
nor silver nor brass in your purses, nor scrip for your journey,
neither two coats, neither shoes, nor yet staves: for the work-
man is worthy of his meat. .. I say unto you, that ye resist
not evil, but whosoever shall smite thee on thy right cheek,
turn unto him the other also...and him that taketh away
thy cloak forbid not to take thy coat also.”

Even Christian bishops have pointed out that if this
gospel were put into practice by all, only the most backward
of mankind would rule our lives, and civilized life would
become impossible. But did not Christ say those words?
Yes ; but I hold, not to all, but only to His disciples pledged to
follow Him renouncing all “ for His name’s sake.” To them
He says: “If any man come to me, and hate not his father,
and mother, and wife and children, and brethren,-and sisters,
yea, and his own life also, he cannot be my disciple.” But .
all men are not called upon by Him to be His disciples, in
the technical sense. It has been said by another Master:
“ My peace I give unto you ', can only be said by the Master
to the beloved disciples who are as himself . Who are as

" himself: in that lies the difference between the disciple

and those who live the righteous life in the world, performing
life's duties which He commanded for them, “ Honour thy
{ather and thy mother ", re-enforcing the ancient doctrine of
filial duty of the Hebrews. Indian teachers recognize that
the ideal of ‘taking no thought for the morrow ” is no part
of the duty of the householder, who has dependent upon him
wife and children, parents and relations.
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Far otherwise is the duty of the man who is not called

upon to tread “the strait, narrow way ” here and now. He .

has obligations to wife and family, and to the organization—
tribe or nation—of which he is a part, and whose protection he
enjoys. If a tiger or any other wild beast attacks his child no
one would construe it as his duty to act as a sanny@si and do
nothing. Nor is he to do nothing if he is attacked himself,
because he is not free to renounce his life in such a crisis as
that, and completely ignore his responsibilities and the distress
into which he will throw those who are dependent upon him
since he is the householder, whose ideal is not that of the
sannydsi. It has been most beautifully and nobly said in The

Voice of the Silence: * Inaction in a deed of mercy becomes
an action in a deadly sin.”

1t is true that all great Teachers have proclaimed the .

doctrine of tenderness and of harmlessriess. That teaching
may be construed by the unwise in an extreme form that one
should never defend oneself against premeditated injury by an
evil-doer. Now, the whole spirit of the teaching of the Lord
Buddha is for pity and compassion to be irradiated from the
man of righteousness; but when He was questioned by a body
of leaders of a particular tribe, the Lichchhavis, what they
were to do should they be attacked by King Ajatashatru, the
answer given was, not that they should not defend themselves,
but an answer which, if it had been carried out, would have
resuited in their hot being attacked. The Lord asked them the
question whether according to ancient custom they met in their
councils for any consultation, and whether their lives as citizens
were characterized by high morality. Because so long as they
were united among themselves by mutual consultation and co-
operation, the King would not attack them. But unfortunately
this high teaching of unity was not followed by the tribesmen
and they were of many counsels, and the result of their dis-
unity was that the King did attack them and conquer them.

\

1948 ON THE WATCH-TOWER > 3e7

We have to realize that we are living in a world wheré
all the souls of men. are not at the same level of evolution: -
True that they have the Divine Nature all within;t.hem. ) But
there is complete difference between that Divine Nature

- manifesting in a savage and in a brutal mdn, and itd

manifestation in a man or woman of civilized lif,ef‘, 'It isﬁf?g'
the sannyasi to ignore these differences and reverence ‘the
One Life. But civilization, with its high aims, has been slowly
developed by the powers of God out of the savage st'age,- and:
surely it cannot be considered a part of evolution that
civilization should revert to savagery. There are differences’
between younger. brothers and elder brothers, and the natural
expression of a younger brother of selfishness and" violence:
cannot be accepted as a part of the gospel of the grown elder
brother. I certainly do not myself consider that I am violating
the principle of Brotherhood if, when I see a child attacked
by a ruffian, 1 do my best to protect the child by attacking
the rufian and chasing him away, even if necessary injuring
him, and it may be killing him, if there is no other way.
And as I believe I can still be of some use to my fellowmen,
I shall not allow myself to be murdered by a villain without
resisting him. I am not a sannyasi, and I have relations
who are dependent on me. But on this thorny problem of
“ peace at any price ", I can only state what I would do, with-
out desiring to impose my creed of action on any other.
. » » /.

'An enthusiastic member of the Society in Argentina,
Seffior Salim Alfredo Webbe, has taken upon himself the
duty of issuing a Spanish edition of THE
THBEOSOPHIST, translating all the principal
articles, and also the Section “ Theosophists:
at- work”. Several issues have appeared of this Spanish
‘THEOSOPHIST. For many years consultations have taken
place as to how such a Spanish Edition could be issued, anqd

The Theosophist
in Spanish
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the difficulties seemed almost insuperable. Seffor Wehbe hag‘
on his own initiative begun to solve the problem. o
: * . »

- That veteran
Mr. Fritz Kungz,

* g
in  Theosophy and energetic \*\'f”'l“”".f:_fE
has been producing for the last five.y ears‘af:,'
Main Curmins ip, G 2TEAble magazine called Main C“""‘”‘:f;
Modern Thought  With the sub-title “in Modern Thought v
The magazine contains articles of the highest:
cellence from many writers who are not parti*:
ed in Theosophical conceptions but work along:

S trying to bring about * Integration.” Many
entists have come to

Quality and ex
cularly interest
their own line
thoughtful scj
laboratory w
work of scientist

such an extent that an individual worker has scarcfiiy a?:,']
time to Survey the field of scientific achievement as a Whoi¢:
Even Darwin wrote to his friend Hooker :

, . in any
It is an accursed evil to a man to become so absorbed in 2 u’; ‘
subject as T am in mige, The commonplace man is not conscio

of it; he obtains his heart's desire, if he works hard °°°“_‘h"‘
but God sends leanness withal into his soul.

in some measuré

MARCH

the recognition that Wh‘lg*ff;
ork is developing in all parts of the world, thj;?:
$ is- becoming more and more specialized t0°

R e Y

. * e 1 8 {
82p n providing an aeroplane view, @8
it were, of whither Scie

nce is going.  Mr. Kunz in his magazine

produced on fine Paper and in large type is doing an essential

He and his fellow-enthujagt have created “ The Foundation

for Integrated Education "', sponsored by high officers in many
Universities and Colleges i

0 the United States. The magazine
is published by Mr. F, 1, Kunz, who is the editor and whose
address is Port Chester, New York, U.S.A. The subscription |
price is three dollars year, |

C. JINARAJADASA

0sophy of branching out into new fields-

Te,
i

MAHATMA GANDHI
| By C. JINARAJADASA

NE more name has been added to the num.ber of mlex;
and women who for their services .to the Ind?;: peo; zs
have been raised to the position of sainthood. t:l 1:\ s
of Tulsidas, Ramdas, Mirabai and Kabir ::; v;r:;r;e:ed gvet
i i igious songs sung ,
Iﬂdlzﬁ» ag;d t;tel:d;igfed men iﬁd women, but particularly
:;t the ymasses also. The last pearl .to beh added (;:n dt}l::a
necklace which Mother India wears is Ma atrn’:lah d,-eds'
f biographies of him already ‘ex1st, a}n un
poren® i(l)l be written immediately. His tragic death has
siver ::V rofound shock to all peoples of the world. ‘
glveri&br:ham Lincoln, after a fratricidal war had bc'en brought
t end, and the attempt to divide the V:Inlted §tates
i aﬂ ’ tions had been thwarted, was planning to_bx?d up
tbe wou :lla caused by that war and to lay down a policy <?f
e ing & :1 justice. But just as he was entering upon his
hea]mgl anof jservice, he was struck down by the hand of
e In a similar manner, just as Mahatma Gandhi
ba assassm.d a campaign of work to bind the tragic wounds
Fad pla'fme. ible body of Mother India, and to unite once
N fhe lli“"stlwo halves of India—India and Pakistan—-;t
lagaltn int :pirit"the hand of an assassin brought to an end
cas ’
his laboure. ibute to the work which he did, my aim is t.o giyg
het tlrl'c‘ileas concerning his work. Historians in thg
o atiofz:v tlo come will assess his work at a truer} value
enera
tghan anyone can do at the moxm:nt_.f hie beizg & rebel and g
;andhiji' was in the core 0 e 2« h
- Ganchi] he was a rebel for Humanity's sake, one who
militant, bot ; tral and Northern ;:;dia to add the honorific
It is "usual :;mee;n}:eance Gandhi-ji familiarly.
particle "' ji"” toa 399

?
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sought nothing for himself, but was militant against the
evils which surrounded the peoples of India, and in South
Africa against the injustices meted out to them by South
African white legislation. One' remarkable attribute of his
character which makes him shine out more than any Indian
leader is that during his lifetime all his work was for the
masses of India. Never for a moment were their hardships
of livelihood and difficult conditions of travel and other
lack of amenities forgotten by him. The theme of his life
was “for the masses,” and in the light of this aspiration
alone must the work that he did be assessed in all that he
succeeded and in all that he failed.

There is little need here to narrate the story of the work
which he did to bring India to national liberation. There is
a long list of noble patriots from the beginning of the Indian
National Congress in 1885 who prepared the way for him,
one of the most powerful being Annie Besant. But it was
Gandhiji who made Swaraj or “autonomous India”, a “self-
ruling” India, not only the hope and dream of the educated
classes, but also of the millions of the so-called uneducated
masses. He made the four hundred millions in India feel
as a unity.

As did all great souls, Gandhiji tried to raise all the
millions to his own level of purity in every thought, word and
deed, and he radiated the spirit of Harmlessness. During
all his campaigns for the denunciation of England and its
administration, however seemingly violent were his phrases,
there never was a particle of hatred in his heart towards those
whom he denounced. He thought when he appealed to the
millions of India to join in his political work, that they also
would be able to create a revolution against England with
no hatred in their hearts. His creed of ¢ non-violence” and
Satyagraha (relying on Truth) as he initiated what practically
amounted to a revolution, seemed the ideal of peace upon
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earth put into practice ina world of turmoil and oppressior'n.
He succeeded in living this life himself ; but hg .had to adrpxt
profound disappointment at the incidents of v1ol'ence which
were the result of his own campaig\n of revc‘)‘lutlon .apd re;:
construction, which in theory was to be non-vn‘olenft.'
Again and again, after he had started a campaign ior
“ Non-cooperation ”, as when he called on tl.le peop}e nc;; to |
pay taxes, on the legal profession to abstain from 1fvorf ing
in the English courts, and on colleg'e students to- ab§tam fr:;:;
going to the lectures, and when in 19%1 at tl.xe time g A
visit of the Prince of Wales he proclaimed in Bom ay a
hartal or * silent mourning '’ with a stoppage of all business,
he had to admit that on many an 6ccasion the result was an
ontbreak of violence. No wonder, therefore, that once he
wrote : | |
“ A rapier run through my body coulfl hardly have
pained me more. 1 have said .times thhou!; number
that Satyagraha admits of no violence, no pillage, no
incendiarism ; and still in the name of Satyagraha we
burnt down buildings, forcibly captured weapoxfs, exto'rted
money, stopped trains, cut off telegraph .w1res, killed
innocent people and plundered shops and private hou'ses.
If deeds such as these could saxfe me from the pr’n,gon
house or the scaffold I should not like to be so saved.

eless, his dream that all, irrefspective of educa-
tion, hli‘;:trltr};, caste or class, cou.ld be pure-in _beart as he ‘?8
himself was never modified by him. It was his dream, ::d is
life was brought to a tragic c}qset that l?e would sx;cl:s in
bringing a completely new Spirit 1n I?‘dxa that wo 'thumt;
Hindu and Muslim and bring an era of “ Peace on earth, an
gmdggix;%i?ilegac'l another great dream, which was that of
all avho truly love India.  This was to make a caste-less.
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India. Caste has been modified considerably of late in certain
of its old harsh restrictions, particularly against the “ Pariahs ”
or " Untouchables ”. Nevertheless, many of the evils of
caste distinction still seem as hard and rigid as ever. One
significant phrase which he coined for the Untouchables who
had euphemiously been called “ Panchamas ”, or fifth caste,
was to abolish the idea of untouchability and coin the name

“ Harijan ", that is, “the people of God”. No longer are
the words Pariah and Untouchable used by anyone in India,

[
or even “ Depressed Classes”. Once he coined a phrase

which has dropped into the background of Indian conscious- -

3ess, to the great loss of her spirituality. This is the word :
Daridra-Narayan ”.

2ames for God; and *daridra ” is a Sanskrit word meaning
poor ”, “ destitute . Daridra-Narayan” was used by

Gandhiji as a spiritual designation to describe the poor and

Eelpless, particularly the Harijans. 1t had the significance,
God the poor man, God the destitute.”

.One of the strangest elements in his character was his
fast.mg. Fasts are a part of Hindu religion, as a means of
purification and self-recollectedness. - But they only last for
twenty-four hours. There is in Islam the very severe fasting
from an hour-and-half before sunrise to sunset each day during’
the month of Ramzan, 4o severe that not a drop of water
must be drunk. This Muhammadan fast, which is obligatory
upon all Muslims, except those who are old or sick, means
a very severe testing when the month falls, as sometimes
it does, in the season of the greatest heat. Gandhiji
fasted not so much to purify himself but as an act of
atonement for the sins committed by others. So great was
his influence that naturally his prolonged fasts, bringing
him to the verge of death, brought about the result that,

for the time at least, the evil against which he was agitating
ceased.

Ld

13 o, » . '
Narayan ” is one of the most ancient
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One noteworthy characteristic in Gandhiji’s inner life was
that he tried all the time to be in communion with God. As
he has said again and again, he never launched any campaign
of resistance or began a fast without long inner meditation
and trying to be sure that what he was about to do was as
God would have him do. In old days in England, Cromwell
in politics and in warfare had the same quality of belief that
a divine mandate guided him. One of the greatest charms of
Gandhiji was that he was utterly self-revealing and in his
journals and books he had nothing to hide from public gaze,
and so spoke frankly of his hopes, aspirations, mistakes and
failures. All the “memoirs” which such a great man might
have left to be published after his death, Gandhiji gave to a
vast public which read with eagerness all he had to say.

 In a manner that no one ever before had become,
Mahatma Gandhiji was as the Conscience of India. During
his later years, through voice and pen, he brought into high
light one evil after another in the lives of the Indian people,
particularly lately corruption in politics after India gained her
Independence, which needed to be clearly recognized if there
was to be any betterment. One of his last actions, as all
know, was the denunciation of the horrible atrocities com-
mitted after the separation of India into India and Pakistan.
He succeeded by his fast in Calcudta after Independence Day
in forestalling a carefully planned massacre which one group

il t people had planned against another section of the
community. ‘ o

I wonder if the ultimate destiny for Mahatma Gandhi
will be what has been that of the teachers before him.
That destiny is to put the teacher on a pedestal, build statues
of him, offer him songs and garlands, and little by little forget
how the teacher lived and died that all might act in accordance
with his teaching. In Palestine, where the Jews had a religi-
ous life full of ritual observances, Jesus Christ denounced the
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evils of the Jews of his time in the words: * Woe unto you,
hypocrites, for ye pay tithes of mint and anise and cummin,
and have omitted the weightier matters of the law—judgment,
mercy and faith; these ought ye to have done.” At the
moment there is intense, almost hysterical, glorification of
Mahatma Gandhi, and at meetings all pledge themselves to
commit themselves to his ideals of harmlessness and service.
But India is in the throes of a second birth ; party and caste
divisions are acute. True, there is no longer a foreign’ ruler
against whom to agitate; but among Indians themselves ? Will
it be a regenerated India in the spirit of India’s ancient ideals
of spirituality and culture ? Or an India after a foreign model
with, as in some Western countries, fratricidal parties and
_ policies, and brother killing brother in the name of Patriotism ?
I end this brief tribute with the prayer in the ceremony
for the dead in the Catholic Church : “ Rest in the eternal grant
unto him, O Lord, and let light perpetual shine upon him.”

C. JINARRJADZXSA

PRIME MINISTER BALDWIN OF BRITAIN ON A
GREAT PARLIAMENTARIAN

He has left us. In the remote parts of that countryside where
I was born and where old English phrases linger, though they may
be dying, even now I hear among old people this phrase about those
who die, “ He has gone home.” It was a universal phrase among the
old agricultural labourers whose life was one of toil from their earliest
~days to their last, and I think that that phrase must have arisen from
the sense that one day the toil would be over and the rest would
\bome, and that rest, the cessation of toil, whenever that occurred,
would be home. So they say, * He has gone home.” )

When our long days of work are over here {House of Commons]
there is nothing in our oldest customs which so stirs the imagination
of the young member as the cry which goes down the lobbies, * Who
goes home ? ” Sometimes when I hear it I think of the language of
my own countryside, and I feel that for those who have borne the
almost insupportable burden of public life there may well be a day
when they will be glad to go home,

OPEN IMMORTAL EYES
By JAMES S. PERKINS

(Concluded from p. 338)

F imagination, coupled with knowledge, becomes a bridge
over which we may pass into a realm of unobstructed
awareness, it is vital that we search for the most useft}l
knowledge. The knowledge that universally concc?rns us is
that which reveals to us the laws that govern our envnronm.ent,
because by knowing these laws and putting. them into
operation, we may live harmonious, unfrustrated hves.‘ .

There is, however, 2 higher knowledge, that of universal
principles, each of which controls whole rea.lms of la.w.
To know these principles and cultivate them in our flal‘ly
lives is to approach the supreme knowledge, the Theos .Sop-hm,
the wisdom of God. It is the knowledge of these principles .
with which Theosophy deals. o

~ Various important themes of T heosophy could be enu-
merated here. Only one has been selected, the most
inclusive of all subjects, that relating to the constitution of
man. If William Blake’s statement is true, that the only
mystery is Mnan, then by understanding man we shall kn?w
all. Proceeding with this subject, rather than summarize
the various elements and factors which make up the reality
of man, it might be more useful to illustrate the use of
imagination plus knowledge as a way to the perception of
Truth. The suggested technique of this approach is that

405 :



\

406 THE THEOSOPHIST MARCH

of meditation. Our aim must be to use the knowledge we
have, together with the faculties of thought and imagination,
to create a condition in which there may appear direct
intuitive illumination. ' '

We have in the beginning to quiet our bodies and calm
the tumultuous emotions by focussing thought on the first
sabject of investigation, the physical body. We may think
quietly of its various elements: the head, the arms, the trunk,
the legs, and so forth. And thus examining it contemplat-
ively, in imagination we will become gradually detached and
abstracted. When a state of tranquillity has been attained,
we imagine ourselves as plunging into the interior of the
physical body, through the skin, the epidermis and the dermis,
the nerve endings, and on into the world of muscles, bones
and organs. And there using our knowledge of physiology,
such as we possess, we begin our search for the source of life.
We may dramatize and observe all the wondrous processes
of the physical organism and begin to know ourselves as
never before. We may search for the source of life through-
out its various parts—the brain, the heart, the digestive
systém, and then on to that ultimate unit of physical life, the
body cell. There by focussing our attention in that tiny area,
using our knowledge of bio-chemistry, we may continue our
search with vision beconping ever more microscopic. Soon
the walls of the cell are resolved into clusters of activity
which turn out to be the molecules, and so we advance into
the atomic world, X

To enter the world of the atom in ifnaginahn, we may
make use of the concepts of nuelear physicists as to the

nature of the atomic world, that is, the central nucleus of -

protons, et cetera, and the remainder of the atom’s space
filled by the whirling energies of electrons. In the hydrogen
atom, for example, the central nucleus is said to be one
hundred thousand times smaller than the diameter of the
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atom, the remainder of the space being filled by one electron
which whitls at such a speed that it can be conceived ?nly as
a cloud of energy. Moreover, this cloud of energy is con-
ceived as appearing and disappearing in some mysterious
way. Where to? No one knows. If we are to pursue the
source of life, we must follow that energy into thg beyond.

But to do this, where shall we turn for the knowledge we
must use with the imagination? We have reached the'fron-
tiers of scientific knowledge. Apparently life’s source is not
anywhere in the physical world. Life appears to puls'ate
through the mechanism of the atom, energizing the physical
world from some subtler level, invisible and beyond our reach.
We must now resort to the likeliest hypothesis we can come
upon dea‘ling with that region. Theosophy is recomx'nended
as a source of such knowledge and theory, because it has.a
great deal to say about the super-physical world. If we W}Il
venture to use that knowledge with imagination, we will
find that we may proceed in an orderly logical pattern of
ideas.

Let us suppose that we now accompany the electron

from the physical atom into the astral atom, which is nloving

at a much greater rate of speed. The energies of thefse two
levels are interlocked, and it would be well to examine the
occultist’s concept of the ultimate physical atom to see how
this interlocking arrangement is explained.! If we cc?me up
through the astral atom into the astral form in Wthl.l our
consciousness is dwelling, we discover that the form is as
substantial,e when consciousness is focussed th.ere, as the
physical body is when consciousness is focussed in brain ?nd
nerves. Moreover, when we use the energy we call .fe'elmg,
waves of light and colour ripple out from th_at body into the
surrounding world, and there is endless variety of form and .

* See Ocoult Chemistry, chapter, “ The Aether of Space.”
- 3
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phenomena. These have been observed clairvoyantly and
recorded in Theosophical literature.!

. But we do not find here the source of life, for the puisa-
tions of energy appear in the astral world from a region

still beyond. If we pursue these through the

astral atom we
enter another atom movin

g much more swiftly, that of the
mental world. Consciousness using energy at this level

creates thought-forms. Here in the mental body imagination
is a reality, for whatever we visualize is actually created in
mental substance.? Such phenomena take place only upon
the lower levels of the mental plane.

Upon the higher levels is a foc
gence of man, that immorta] self
observing, the phenomena of the 1
imaged in mental matter,

us of the essential intelli-
which is preoccupied with
ower worlds as these are

. Thus he comes to understand
and use them in the process of unfolding his divine possibilities

in space and time. Here, then, is the actyal region of the soul,
but we do not yet find the source of life. Already mentioned
is the fact that beyond the mind or mental world lies the
world of intuition. If we are to continue this process of

inquiry, we shall have to enter that infinitely subtle world.
It is.one that is kn

ff from one
another fall before our perception, where indeed a]] creatures

become one in an ineffable glory that hag been called
Universal Love. Jesus spoke of it as “the Kingdom of
Heaven,” and others have called it Cosmic Consciousness,
the Bliss of God, and so forth. From this plane of being

' See The Astral Plane, C, W, Leadbeater, and Max and Hig Bodies,
Annie Besant,

*See Thought Forms, Annie Besa

nt and C. W. Leadbeater, and The
Devachanic Plane, C. W. Leadbeater, ! ‘
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must stem all of the cultural infliences t.hat ei:alt -the soul -9f
man and inspire his nobler ideals and illuminations. ;t is
here that consciousness knows and understands all beings
and things by becoming united with them in awareness. ..
But wondrous as this experience indeed may be, it is
not here that we find the realm from which all life proceeds,
for there is a most mysterious of all worlds beyond—that of

Power. At that high level of Will may be glimpsed in the

Eternal Now the archetypal visions that God proje?ts of all
that is to be and ever can be throughout evolutlo‘n.l If
our consciousness were to touch this realm for an instant
we would have some glimpse of that which is to be for us,
when we have achieved Perfection. In that instant we won-ld
see all our errors, our achievements, our failures,.our pain,
as essential parts of a totality of experience that is perfect,
and in -such a glimpse our joy would be so deep, our peace
so wondrous that we could never again completely ‘despalf.
Imperféctions are seen as such because our consciousness
is aware only of fragments. When through holiness of life
we achieve wholeness of perception we will reach peace that
is complete and unshakeable. . .

The technique of crossing this bridge of consciousness,
then, is to push out to the frontiers 'of thc? knowledge we pos-
sess, and then by coupling imagination w1t'h the most reason-
able theory we can discover as to what lies beyo.nd, to pass
confidently out upon the bridge, searching, deman_du.:g, return;
ing repeatedly and waiting patiently for the ghmgses o
Truth that will come. This is Ithe way of the genius, the
way of the artist, and of all those pioneers of thought who
go beyond the frontiers of the known to reveal new knowledge
to mankind. ‘ L -

Returning to the subject of imagmatlox.l, we are now in
a position to see a little more clearly what it is. Upon the

'See The Eternal Now, Annie Besant, and Nirvana, G. S. Arundale.
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i:(:-:::edm:}?tal levels ?Lre the actual images in mental matter,

e sense-:;e by 1the impulses coming up from below through

world. B taane ¥ .and across the astral into the mental

ning 'are Zistto ised ul')nages, as was pointed out in the begin-
and’do < rted Dy our own inadequacies of perception

of the ph SiPr;asentl the tn:le reality behind the phenomena

however zs ii w}:)'r 1(11 Ehis e ality is more clearly revealed,

0I’eratio,n The igher faculties of consciousness come into

ond o i-mti ese are.the awakengd intuitions, illuminations

mental : lan onfs > Pouting qown upon the images of the lower

brush avIv)a eth o the.hxgber regions, and these tend to
the unreal? T;i:eillsa(?f ll}iusmn and to reveal the real amidst

pure Ii)“ l?eart, for they Z;;;::Zaégé iaymg, “ Blessed are the

uri g

amion witti Ir?zl}; be 1deﬁned as lawfulness, the approach to

the higher facul grsa' Law, or God's Will. The opening of

If by means of t‘:;? 18 2 process of “ growing in lawfulness .

ties enable us t lsi-lan'ﬂness or purity our awakened facul-

then we behold :)hg pse ref‘h.ty in the heart of unreality,
He will be seen ¢ One who is inall things. Once perceived(
are afforded suc}?ver-y.where» and blessed indeed are they who
foregoing that th vision. We may realize, too, from the
sciousness to ev e purpose of evolution is the lifting of con-
may also be ¢ he; St;btler levels of refinement. That purpose
aligning the vehi::l]g tof as t?‘e development of the skill of
the highest Life n‘ii Ofb consciousness harmoniously so that
vehicles, even the loszt. € continuously manifest in all of thq
hour'.l(.;lfuso ul: laitv ::nllb with yvhlch we are all preoccupied every
span of a singl ,l-f it which cannot be unfolded in the short
experience ang eb te. Instead, it is acquired through ages of
living. We kn ec}?mes the development of the true art of
learning to li Ll we.sPend almost an entire lifetime
ng to live intelligently in our physical bodies, to properly
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harmonize them with the emotions, and by the time of
maturity discover that our mentalities have become biased
and crystalized in such a fashion as to bar the free flow of
the Divine Life into the lower vehicles. So life after life we
deal with this problem, striving to achieve a stabilized align-
ment of thought, emotion and action. Whenever attained,
as it sometimes is momentarily, a channel is created which
] its the flashing down into the very physical body itself of
ortal spirit of man. Upon occasion, we do know this
of us have had the experience of walking some
. dow and suddenly without reason finding
ourselves possessed an inexplicable, overpowering hap-
piness, and 2 knowledge that all is well. But very shortly -
thereafter we usually find that all is again confusion, turmoil
and uncertainty. ' ,

The effort to reach a stabilized condition of harmony
entails the cultivation of watchfulness and recollectedness
with regard to every thought and feeling and action. If we
could be perfectly spontaneous in our action yet continuously
harmonized with universal law, liberation would be achieved.
Imagination is the most useful faculty we ‘have for such
pursuit. That is why it must be rightly cultivated. Lawful-
ness is innate in nature and can be observed everywhere as
the universal principles which were referred to as governing
all fields of law. When we associate ourselves with nature
intelligently and sympathetically, we tend to become con-
ecious of these universal principles, and thus by this associa-
tion we become aware of Divine Law. e

But we are not always able to enjoy such contact with
nature ot, even when we are, to observe universal principles
slearly. Here then is the true function of Art, which is to
\id us in this perception of, and association with universal
srinciples. All enduring Art embodies these principles found

n nature.

harmony.
morning to a
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To be more explicit, if a painter is going to create a
canvas, his first act must be that of visualizing the subject
tc:\ be.painted. And if the canvas is to be successful this
v1s.ua%1zatior; is dominated by the principle of unity, the first
principle in Art as in nature. Then before the artist can
proceed, he must next perceive the few fundamental elements
of design upon which his visualization is to be created. Im-
plied here is the principle of order. He begins now to draw
and observes that all action is rhythmic, following laws of
periodicity, the recurrence of points, lines, areas, colours, and
so forth. Rhythm, then, is a third principle. With action
there must be balance or chaos will result. Consequently,
balance is a fourth principle. At this point the assemblage
of elements and areas upon the canvas is drawn together in a
pattefn which gives expression to the law of harmony, which
al§o is one of the principles. Its utilization is the sci’ence of
aligning elements and factors in a manner which permits the
next §tage, which is that of revelation. There is nothing
tha.t ll.ves, whether it be stone or plant, animal or human
which is not singing its message, consciously or unconsciouslyj
And from a higher level it is found to be a single universal
Me:ssage, delivered in an infinite variety of ways. As to the
ultimate state of consciousness, sages, mystics, philosophers
?.nd arti.sts all unite in the Message that life is Bliss. Bliss
1s. a pru.lciple in nature. Certainly we cannot have life
vath?ut Joy, just as we cannot have Art without joy. When
Joy is removed from men, they cease to be men and be-
come beasts. A seventh principle is the will to perfection
If there exists upon the plane of the Eternal Now thé
archetypal patterns of all that is to be, then the will to
perfection is an active principle in nature which moves
all things toward achievement of their archetypes. Each
one of these archetypes is reflected in lower worlds and at-
tached to some evolving creature who is thus drawn toward
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fulfilment of divine purpose in it. Every exquisite moment of
being, every utterly lovely passage in painting or in music or
in any other form of Art has captured here below some
glimmer of that archetypal glory which exists above. Some
day when we have all become artists in living, every word of
ours, and every gesture and feeling will be perfect, and we
will then complete on the physical plane the Logoic vision
which led to the creation of the universe.

The full embodiment of these principles in the action of
our lives constitutes immortality. Immortality is not merely
a state which follows death ; it is not some attainment to be
found in heaven or in some far-off world ; immortality is an
achievement that we win with our developed skill in the art
of living. When through intelligence we no longer attach
ourselves to transiency, and there remains nothing in us that
dies, then immortality is attained. But this is the wisdom
gained after many lifetimes of experience. The first step is
to - be able to see spiritually, fo open immortal eyes. For this,
the study of Theosophy is suggested. . '

Curiously, all of the knowledge that may be studied under
the heading “ Theosophy " falls readily into one or another
of seven great divisions, each of which is summed up as one
of the universal principles that have been mentioned as
observed in nature. To illustrate, we study the pouring
forth of the One Life into a universe-that-is-to-be. This life
flashes out into all the myriad forms of the Universe and
through the course of evolution returns to its Source, but
it is ever the One Life, its dominant principle' is Unily.
Secondly, we study the plan by which this One Life works
through its courée of unfoldment by involution into lower

- stages of matter, and evolution out of these. Thus, beneficent

order is the dominant principle observed. Thirdly, in this
parallel evolution, all that lives does so in cycles, and the
recurring cycles of life descending into and ascending out-of
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it constitute rhythm. Reincarnation is an expression of this

universal rhythm, as are the larger cycles of the coming and

going of worlds and of universes. Fourthly, there is that law
which holds all of this action in equilibrium, the law of Karma,
the principle of balance. Theosophy deals with the science
of thought, the science of emotions, and of the various other
vehicles in their worlds, all of which constitute together the
science of the harmonization of life, and thus we have the
fifth principle of harmony, ruling over this field of knowledge.
The mystic side of Theosophy reveals the purpose of life as
the realization of bliss. Biiss is the sixth principle. Then,
lastly, we learn about the path of Occultism, the Path of
Discipleship, the Noble Eightfold Path, the Path of Perfec-
tion. These are all designations of ways by which we may
hasten the completion of the pilgrimage of human evolution.!

Thus we have indicated here seven, principles that are
perceived in nature and in Art, and which constitute the
essentials of Theosophy, revealing that Theosophy is indeed
a body of universal knowledge and wisdomn comparable to Art
and nature as a source of Truth.

Used with imagination this wonderful source of know-
ledge will open our vision and help us to draw down flashes
of divine intuition. Through it we may begin to perceive
without obstruction new worlds of glory wherein no glimpse

“of forest tree or gleaming lake or mountain slope but will
reveal to our immortal eyes the joy of the Lord, and to our
ears His Song, which is Brotherhood.

So may we use Theosophy to stand upright as Gods and
walk straight toward that freedom which is everlasting.

JAMES S. PERKINS

1See The Path of Discipleship, Annie Besant, and A¢ the Feet of
the Master, J. Krishnamurti, 4

THE NEW MENTAL FRAMEWORK
NECESSARY FOR MAN

By C. JINAREJADASA

(Concluded from p. 345)

THE reason why you must answer the question : Shall I
live after death? is this; If you are going to live in
eternity you must arrange for elernity; you must plan, you
must have a framework in your mind that is not circum-
scribed by this life only. Upon that larger framework which
you determine to create for the future depends the forcefulness
of what you think and do now, within the small framework of
this one short life. :

‘1 have said there is little to be expected from the
religions. I will put it briefly thus. In every religiop there
is today a kind of dry-rot. It is much like what happens'to
beams in tropical lands when we discover that there are v‘:vh.xte
ants in them ; the beams still look the same, though their in-
side has been eaten away. So, similarly, the religions are still
with us, but in every religion today we find mostly.“» fort.n." _
Let me read you.an observation with regard to C.hnst.lamty,'
made as recently as last November 16th !in a leading llltergry
review of England, The Times Literary Su{:ﬂema.st. ’.l‘here
was once a great Christian saint, Augustine, who lived in the

A fifth century. Speaking of his great work called The City

' 1946, ,
: 415
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lr:i'd God, which depicts the time when Roman civilization
had crt;mbled away, 8'.nd the new Christian civilization on the
> is o th.e domination of the Church of Rome had not yet

een established, the reviewer says : -

Augustine was under the handicap of never having seen a

Chhnfstxan cwnliza.tion_, while our special difficulties arise from
the fact that we live in the ruins of one.

When in such a journal as that of London we find a
frank §tatement by a reviewer that on al sides *‘ we live in
the ruins” of Christian civilization, it is a state t th
needs to be considered. e
e li3utththat .statemen.t 1s_equally true of every religion ; we
I n the ruins of Hinduism, the religion which proclaimed

the One without a second”, the Unity, and Ahimsa
Harmlessness. What is it we have just seen,in Hindu'Bihiro ;
Can we say that Hinduism is anything more than a phase of

mass-psychology when all these horrors against Muslims are

:)akl:;jg Elace eman.ating from the bosoms of and perpetrated
al}; 'te ands of Hl_ndus? Then when we consider Islam, that
2 its prayefs begin : * In the name of Allah, the Beneficent
e Cc?mpassxonate”, that is, Allah within whose Bein ali
men live, can we say that Islam is effective as a relj iogn in
India tosiay, when we have watched the massacres of flindus
by Muslims at Calcutta and Noahkalj in Bengal ? There is a
dry-rot all through, though there are still Hindg tem les and
Muhammadan mosques and prayers in them so . i
o many times
But eq.ually there is a dry-rot in Buddhism, There are
two Buddhist lands which we know fairly well, Burma and
Ceylon. In Ceylon there are six thousand me’n who wear

the yellow robe which the Lord Buddha wore ; in Burma as

many. But today so many monks are working in political -

parties ; they have fakﬁn up avidly the gospel of Nationalism.
In Burma today the “ Way » taught by the Lord Buddha is

e
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lost; and similarly so is it in Ceylon. Politics are being
discussed by the yellow-robed monks and they take part in
controversies ; they are no longer examples of those who are
striving to follow the Magga or Way to Nirvana. They still
preach sermons to the laity; but they are no longer lights in
spirituality. In all kinds of ways dry-rot has begun in
Buddhism also. I saw that dry-rot 50 years ago, forasa
Theosophist | could see that Buddhism in Ceylon was ¢ form ",
but the real “life” was not there, such as I hoped forin
Buddhism. . : ' o ,

There is nothing more gorgeous and inspiring than
certain of the Christian ceremonies. But all such forms of
Christianity no longer affect profoundly the young men and
young women of today; in their stead there is a rebellion
of heart and mind concerning most dogmas and observances
of religion.

Since religion, then, is not going to help us much, how
shall we get the certainty in eternity ? There is one way, which
is only half satisfactory, and that is through Spiritism, through
communications from séances, mediums, the ouija board
and so on. They are only half satisfactory, unless you are ready
to believe everything; but if you inquire in a spirit of
detachment there is not much to give you full proof. As
investigations are now conducted, the societies investigating
Spiritism can give us the truth that, after death, somebody
lives who communicates ; that can be proved. But the second
point cannot be proved, whether “somebody ” who com-
municates is who and what he claims to be. There is always
that difficulty. If you have known a dead friend intimately,
now and then you may get a proof ; but in the main the real
flaw in that method is that you cannot get absolute certainty
as to identity. : '

The real proof can be obtained by you, but for that you
need to tread the very hard way of purification, of retiring into
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yourself, of uttermost unselfishness. If you are still capable of a
‘;‘)rofound an’d undiminishing love for a dear one who has
ot e rere is 2 possibility of knowing direatly for
Cand e at he who is “dead and gone” is still living,
does not ai’ou- Here we must not forget that “knowing”
feeling withways mean seeing with our physical eyes, and
challenge b otl;r PhY§1§al hanfls. It is possible, beyond any
he may beych ;.1 individual himself who experiences, though
to feel with a ;nged by others who have not experienced,
delusion Witha ept_h Of.feeling which is not hysteria or
in s tl’lat ' an intensity of realization by the highest
us in, a mann:r one we love is by our side, communes with
within the mind WeAcan 1"‘-‘Pl'oc.luce to ourselves only in words
only with an o t n.d sometimes with no words at all, but
time we can 1;1 pouring of love as once of old. If for_the
self as the o s.ake ourselves free from the thought of our
and deathler:ssyslcall body, and be ourselves as it were bodiless
thought, free ,fra centre of consciousness full of feeling and
the plan’e where o t.h € Shacl';les of the flesh, we rise then to
has his being ?ll'll:ec:seml;eome& beloved lives and moves and
love and responds, we know he lives, that he knows of our
airmzurllgigc;: ed l:.t war tl.lere appeared a book by a young
Dhrase ’f o thr . ilary, with the title The Last Enemy (a
had crashed e Bible, the last enemy being Death). His plane
N lrecomtto the sea and he had his face badly burnt;
months in ho: S-tr ulcf,ed by plastic surgery. During all his
when he was pital he had thought over many things. (Later
killed) In h.sei)ymg fox: the second time as a pilot, he was
bEtrot.hed t * O(.)k’ Hlla'z tells the story of a girl who was
was senvic © an airman who was his friend. The girl too
killed, The g the war, and ber fiancé, Hilary's friend, was
) e greatest possible calamity had happened to her;

and yet so great still was the intensity of her love towards
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her beloved that she could give to Hilary who was. sceptical
concerning her ideas the following testimony : S

“1 Emow that everything is not over for Peter and me.

" I know it with all the faith that you are so contemptuous
of. We shall be together again. We are together now.

I feel him constantly close to me; and that is my answer

to your cheap talk about the senses. Peter lives within

me. He neither comes nor goes, he is ever-present.

Even while he was alive there was never quite the ten-

derness and closeness between us that now is there.

I believe that in this life we live in a room with the
blinds down and the lights on. Once or twice, perhaps,
it is granted us to switch off the lights and raise the
blinds. Then for a moment the darkness outside becomes
brightness and we have a glimpse of what lies beyond
this life. I believe not only in life after death, but
in life before death. This life is to me an intermission
lived in spiritual darkness. In this life we are in a
state not of being, but of becoming.

Peter and I are eternally bound up together; our
destinies are the same.”’ : /

It is along that line of direct inward experience that an
individual in search of certainty concerning his own life in
eternity can come to the truth. The material to help him to
come to this certainty is-in Theosophical literature, it is in
Plato. If you seek the material you can find it. Whether
you can become one with the truths which it can reveal to
you depends on yourself only. o o

I have mentioned that the importance for you of know-
ledge concerning the true nature of yourself lies in the fact
that, if you are an eternal entity, then all your present life
must be rearranged. You cannot go on living from day to

' Reprinted by permission of the publishers, Macmillan & Co.
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day as you do now; for your present life is but one chapter in

a g.reat. book of recurring lives which you are writing in ways
I will not dwell upon now.

When presently you know as a fact, as your shadow is 2

fact when the sun shines, that you live in Eternity, then you

discover that you are linked to all others. In other words,
you know‘ that you are no longer one individual apart from
all the millions, for you are one with them. And you know

also that every solution which you find for your own personal -

problems must involve all mankind as well. Hence it follows
that from the moment you have known of your immortality,
and how all mankind has become a part of you, you must
80 beyond yourself. You can love your country and your
people, your own beloveds, but that love must be like 2
centre of love from which you radiate out to gl mankind
in love.

When you have understood the problem as I am trying
to place it before you, the question then is: Will the new
world become yours? For there is slowly being created a
new collective life of humanity. Many things are happening,
Some strange and mysterious, some confusing, as in the
policies of the four great nations. But in spite of all that,
slowly a new framework of the world is being built for
the new uses of humanity. Will you accept the new world
as a part of yourself? That means that you have to realize
that other nations too have a message for you. . You can no
longer live in a village mentality; you havé to realize that,
for your own wellbeing and inspiration, other nations also
have a contribution fot you,

Who today who knows of the English language would
ever want to do without Wordsworth’s * Ode to Immortal-
ity”? That splendid creation given with all the fervour of
his Platonic beliefs is part and parcel of the mentality of all
of us who consider ourselves educated in English tradition.
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Similasly, there is a.message for ¢ ; 1ato s Ihasogue
and in the great posm of Pante. The West has discovared
that there is & message-in the Upanishads and especially.in
the Bhagavad Gwa.: I-do not know how many hundreds of

translatiofis of .the Bhagavad Gitn exist in foreign languages,
and'hé%}iﬁdﬂhlatiohuﬁ are appearing all the time. People in
the West, living in a civilization so different from that of
India, realize that in that tiny manual of the spirituallife
there is a precious message needed by them all. Some in
the West know that in the poems * Sakuntali” and “ Nala
and Damayanti” there is a beauty in Indian literature dif-

ferent from anything in the West.

Likewise, there is a message to us in India from Greece
with its great exquisite sculptures, from Italy in the paintings
of the Italian Schools of painting in the Middle Ages. There .
is too a message for every ‘Indian artist from the modern

" schools of Europe and the United States. There is an unbeliev-

able power of inspiration for Indians in western abstract
music, in the powerful message of the spiritual life which is
poured out by the sonatas and symphonies of such a great
composer as Beethoven. It is difficult for us in India, who
are accustomed only to tones, to go beyond our music only
of melody, and comiprehend the music created by the int#i-
cate harmonies of western symphonies. - =~ o
There is, then, a new mental framework necessary, and
one element in it must be the certainty: “I kmotw I am
immortal, and therefore this my body, these my senses, my
possessions, my nationality, all these are sof I. 1 hold them .
for a use, but they are not I. For I am one who lives in
Eternity.” From the momenf you have found out that fact
about yourself as an immortal, then comes the second fact:
“] belong to all mankind.” Not only do you know that
you belong to all mankind, but with that knowledge comes
the realization ; “ I have the power to help them,” C

ge for each one in Plato’s Dialogwes
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How is it possible for you to come to this great con-
ception: “ I am immortal; 1 belong to all mankind ™ ? One
way is by travel. Travel from country to country is of very
little use unless you know how to travel. With most people
who have travelled the first impression is of difficulties in
travelling, what hotels have lodged them, and the “sights”
seen. A joke appeared in Punch 50 years ago, giving a
conversation between an English man and an Ameri-
can lady: '

He asks : * Were you in Rome ? »
Lady to her daughter: ** Say, Bella, did we visit Rome ?
Daughter: * Yes, ma, certainly; don't you remember it was
in Rome we bought the lisle-thread stockings ?
There are many of us whose only remembrance of our travels
is of superficial things. It is not possible to enter deeply into
the life of a people unless you know kow to travel.
There is of course the difficulty of language, but 1 would

say that it is not necessary to learn all languages. There are.

today in the English language the translations of the chief
great works of the literature of practically all the peoples of
the world. One firm, Dent of London, has issued a thousand
and more volumes at a chedp price, andin that series you
will find translations of practically all the main works of the
many nationalities of the world. With the one language alone,
English, it is possible, provided you will travel in a new way,
to travel through books a whole world, and understand how
you and the world are one and not two. '

Today, my brothers, we stand betwixt two worlds; our old
which is slowly dying, and another, the new world which is
being newly born. The theme of our Convention lectures is,
# The Cultural Unity of the Nations', but the real theme is
far otherwise ; it is, ' The Cultural Life of the Nations ",

“ What am I making of myself? Have I made the many

nations of the world part and parcel of myself? ” For long
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ages the life of the individual has had as its keynote, “1
against the world.” The old attitude in living was a struggle
against a hostile environment; but today it is different, for
in this new framework of the new man the theme is, “ 1 and
the world ", , o

If only wou could enter into this conception of “I and
the world, together we are one”, then, my brothers, there are
undreamt of happinesses awaiting you, inspirations of which
you do not dream today. It is because there is a splendour
of joy awaiting you that I have spoken on this theme of
“The New Mental Framework Necessary for Man”, and 1
hope that you will leave that old world, and let it go in its
own way ‘to those diehards who want it, and earoll yourself -
as one with the new world of the New Humanity of Mankind.

C. ]INARKJADXSA

THE UPANISHADS

. From every sentence deep, original and sublime thoughts arise,
and the whole is pervaded by a high and holy and earnest spirit,
Indian air surrounds us, and original thoughts of kindred spirits. -

"And oh, how thoroughly is the mind here washed clean of all early

engrafted Jewish superstitions, and of all philosophy that cringes be-
fore those superstitions ! In the whole world there is no study, except
that of the originals, so beneficial and so elevating as that of the
Upanishads. It has been the solace of my life, it will be the solace
of my death'! : S
In India our religion will now and never strike root: the primi-

‘tive wisdom of the human race will never be pushed aside there

the events of Galilee. On the contrary, Indian wisdom will flow
back upon Europe, and praduce a thorough change in our knowing
and thinking. ‘

In most of the pagan philosophical writers of the first Christian
centuries we see the Jewish theism, which, as Christianity, was soon
to become the faith of the people, shining through, much as at
ptesent we may perceive shining through in the writings of the
learned, the native pantheism of India, which is destined sooner or
later to become the faith of people. Ex oriente lux.

SCHOPENHAUER, 1851,
5
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HOW TIME IS OCCUPIED ON
OTHER PLANES'

By C. W. LEADBEATER

EVERAL members of the Group having at various times

expressed a wish to know how their time is passed when
they move on other planes, an attempt is made here to
indicate in rough' outline a few of the principal occupations
in which pupils of the Master are usually engaged. It should
be premised that the account is likely to be somewhat mislead-
ing as it must necessarily be imperfect in one very important
respect. .

Thinking first of the astral plane, the time spent there
may be broadly described as divided between acquiring know-
ledge and doing work.

Knowledge is gained in various ways. Sometimes the
Master himself or an advanced pupil will deliver a kind of
lecture on some definite subject, usually illustrating it by a
reproduction before our eyes of the things, places or processes

described ; more frequently one of the occult books would be

given to the band of pupils and certain passages would be
read and discussed by them, and questions formulated to be
afterwards propounded to someone more advanced in know-
ledge. As helps in these studies the pupils have the use of
the most valuable library in the world comprising copies of

1 Written in 1894,
424
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all books ever written on occult subjects, and also of the
Museum of the Brotherhood—a collection illustrating in
detail the entire history of the world’s development up to the
present time. Much valuable teaching is acquired in the
pleasant conversations which take place at the Master’s house,-
when ~opportunity offers for putting questions. about any
difficulties that may have arisen in the course of study.

But in addition to all this, which might be described as
class-work, there is a good deal of instruction which must
practically be given to each pupil separately, as it involv
constant practice on his part and frequent correction by the
teacher of any mistake made. It is in this way that a student
learns to see correctly on the astral plane, to discriminate
with certainty between its different rays and the myriad
classes of its inhabitants, to read its records accurately, to
wield its various forces and direct its currents. The object of
these latter studies is not only to promote the pupil’s personal
advancement, but to enable him to assist in the work done on
this plane. - ‘

This is of various kinds, but is all directed to one great
end—the furtherance, in however humble a degree, of the
processes of evolution. As regards humanity, services may
be rendered both to the living and the dead. Many of the
latter on their first arrival in Kama-loka are in a state of great
bewilderment and -perturbation of mind, and are even not
infrequently victims of terrible though unreasoning fear, which
not only causes them much unnecessary suffering but retards
their progress to higher spheres. It is of the greatest assist-
ance therefore for these people to be soothed and comforted, -
and as far as possible made to comprehend the future that
lies before them. Others who have been longer on ti:at plane
may receive great help, if they will but accept it, from
explanations and advice as to their course through the differ-
ent stages of Kama-loka. They may, for example, be warned
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of t.he danger and delay caused by attempting to com-
municate with the living through a medium, and sometimes
(t‘hough rarely) an entity already entrapped into a spiritualistic
circle may be rescued from it. Teaching thus given to entities
on this plane is by no means lost, for though the memory of it
cannot of course be carried over to the next incarnation there

will undoubtedly remain a certain predisposition to accept it

when heard again in the new life.

The work to be done in connection with living pe'rsons is
paturally of a very varied character. The consolation of
those who are suffering or in sorrow at once suggests itself, as
does also the endeavour to guide towards the truth those who
are.earnestly seeking it. When a person is spending much
anxious thought upon some spiritual or metaphysical problem
lt. is o-ften possible to put the solution into his mind without
his be}ng at all aware that it comes from an external agency.
A pupil may often be employed as an agent in what can hardly
be descr.nbe_d otherwise than as the answering of prayer ; for
thpugh 1t 1s true that any earnest spiritual desire, such as
might be s.upposed to find its expression in praye; is itself
a force which automatically brings about certain res:xlts it is
glso a fact that such a spiritual effort offers an opportuni’ty of
influence to the Powers of Good of which they are not slow
to. t:'ake advantage, and it is sometimes the privilege of a
willing .helper to be made the channel through which their
energy is poured forth.

Wl}at- is said of prayer is true to an even greater degree
of meditation, for those to whom this exercise is a possibility.
Again and again such pupils as are fitted for the work have
\been employed to suggest true and beautiful thoughts to
authors, poets, artists and musicians ; and sometimes, though
more rarely, it is possible to warn persons of the danger to
their moral development of some course they are pursu-

ing, to clear away evil influences from about some persop
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or place, or to counteract the machinations ‘of black magi-
cians. It is not often that direct instruction. in the great
traths of nature can be given to people outside the circle
of occult.students, but occasionally a little is done in that
way by influencing the minds of. preachers and teachers'to

- take a wider range or more liberal view than they would

otherwise do. : ,
Naturally, as an occult student progresses on the Path he

‘attains a wider sphere of usefulpess; instead of assisting

individuals only he learns how classes, nations, and races are

‘dealt with; he is entrusted with a gradually increasing share

of the higher and more important work done by the Adepts
themselves ; as he acquires the requisite power and knowledge
he begins to wield the greater forces of the Akasha and the
astral light. He is shown how to make the utmost possible
use of each favourable astrological influence ; he is brought
into relations with those great Nirmanakayas who are some-
times symbolised as the Stones of the Guardian Wall ; he
becomes, at first of course in the very humblest capacity,
one of the band of their almoners, and learns how those
forces are dispensed which are the fruits of their sublime
self-sacrifice. Thus he rises gradually higher and higher untii,
blossoming at length into Adeptship, he is able to take his
full share of the responsibility which lies upon the Masters
of Wisdom, and to help others along the road which he
has trodden. :

Long before this consummation is reached, however,
he begins to do this to some extent. And this brings us to
a consideration of another division of his work—that in
which he is no longer attempting to influence the outside
wotld but is directly assisting the Master in the guidance of
some of his newer pupils. There are several different depart-.
ments in which he may be made use of in this way, just
as the Master sees fit. In some cases a student who is
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intellectually advanced and has the power of expressing him-
self clearly will deliver a course of lectures to beginners, or
appoint a time when they may question him upon any
points which they find a difficulty in understanding ; or again
he may preside at their discussions of the books they have
read, acting as referee when any doubt arises as to their
meaning. ,

A pupil who happens to have acquired spiritual or
psychic powers may when so ordered assist to a certain
extent in the training and development of those of others;
for example, one who has been thoroughly taught how to
see truly upon the astral plane can in turn impart this know-
ledge to his fellows, or one who has control of astral currents
can explain his methods to another who has not yet experi-
mented in that direction. Welcome tasks such as these will,

if he performs them satisfactorily, frequently be set him, 80,

that the Master's own time may be left free for some of the.

more difficult work. ,

Another class of work.of a perhaps more mechanical
but not less interesting kind is that connected with the com-
piling of the records of contemporary terrestrial history kept
by the Brotherhood, and the collection of whatever is cor-
sidered necessary for the Museum previously mentioned.
Occasionally, too, extracts from or reduplications of some
of the histories or sacred books of the past have been made
for the benefit of other Lodges, and at different times a good
deal of translation of older documents into comparatively
modern languages has been done. '

Cogstant investigation and experiment have also to be
made in various directions, and this not only for the inciease
of the pupil’s own knowledge but on behalf of the Master also.
This would chiefly be directed towards ascertaining how far
certain men or bodies of men were yet amenable to the
different influences for good that will one by one be brought

Adgyta,'bmcet is in some ‘cases onlythkuughcmnecnou wit{i
. or use by ‘mdn that theif development takés plate. . Reporty - .
of all work done and of the result of all experiments are.of =
- course constantly made to the Master, and each Adept i thus .
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o bear upon. them, biit would sometimes also’ be connectsd
with the, evolution: of the lower kingdoms whielt it ja possible
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slightly 1o’ accelétate “ander” prtain ‘coriditions! A" duty to-
wards, these lowst kjngdodis iy distinutly: recognised

always the centre of a continually widening circle of these:
minor activities, in addition to the higher work which he him.
self is doing—probably chiefly on another plane. woe
~ On the Devachanic Plane both instruction and work
differ somewhat, since teaching is both given and received in
a much more direct, rapid and perfect manner, while the m
fluences set in motion are infinitely more powerful, becduse
acting on so much bigher a level. But, though there is little
use in speaking of it at present, here also—and even higher

still—there is always plenty of work to be done, as soon‘as

ever we can make ourselves capable of doing it there is -

certainly no fear that for countless aecoms we shall ever =

find ourselves without a career of unselfish usefulness open -
before us. e
C. W. LEADBEATER

A At

The Holy Supper is kept indeed, . \
"In whatso we share with another’s need. -~
Not what we give, but what we share,

For the gift without the giver is bare.

Who gives himself with his gift feeds three, -
Himself, his hungering neighbour and Me.

J. R Loweit .




WHOLENESS AND HOLINESS:

THE HINDU VIEW OF LIFE!
By G. SRINIVASA MURTI, B.A, B.L, M.B. & C.M.

Vaidyaratna, late Principal, Government School of Indian Medicine

THERE are two Vidyas, two forms of Wisdom-Knowledge,

the higher and the lower. The whole of our vast Indian
sacred literature, all that can be written, is the lower Vidysz,
that which appeals to the intellect or Buddhi. The transcen-

dental wisdom is that which gives knowledge of the Eternal,

that light which lighteth the whole cosmos. If our Srutis, our
sacred writings, are to become meaningful, we must interpret
them in the light of higher knowledge, the Senatana Dharma.

How are we to acquire that higher knowledge? We
must live the full life, and live it wholly. We do not gain
wisdom by mere intellectual understanding. In India we do
not divide our Supreme Vidya or Knowledge into watertight
compartments labelled Science, Religion, Philosophy. A
synthetic view of life is necessary to understanding,. We
regard an isolated study of philosophy, of mathematics, of
medicine, as mere intellectual jugglery of little value. It is
not worth while for me to study any subject unless it gives
me a means of Salvation, it must appeal to all my bodies, it
must give me a means of disciplining all of them,

In the West there are rules of Hygiene for the physical
body, Ethics for the emotional body, Psychology for the
mental body. This is all meaningless to the Indian. In our
daily mode of life we combine them all. According to our
ancient books, where the old order of things is prescribed, we

! Brief report of an address given at Adyar many years ago.‘
430
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are supposed to rise at 4.45 or 5.00 A.M., without alarm clocks,
Qur own body awakens us. Then we think of other people
and chant glorious hymns to awaken them. This ritual way
of awakening is good for the physical, emotional, aud meatal
bodies. Nothing is of real value that does not develop all the
bodies. If I play cricket, cricket should give me not only a
good physical, but also emotional and mental body. If a
man has learned to play cricket well, he has learned the
battle of life. '

Then the Guru and the Disciple go down to the nearest
tiver, Each washes his own clothes, whether a king’s son or
poor lad. - After bathing, there are breathing exercises good
for body, emotions and mind, attuning them to the great
Solar Logos and purifying all the bodies,

+ Returning to the @shram, Gura and chela go to the temple,
after performing their pHija, and take temple prasidam (food).
You need pot trouble as to whether your food containg all the
vitamins. A pure diet is good, but far more important is it
to take that pure food with a pure mind and a pure heart,
If you take only one rice meal with joyous, happy emations
and heart, everything else will be found for you. But the
richest food eaten in a mood of anger or irritability will not
nourish you, it will poison you. Many people are apt to get
angry at meal time, saying, “ This is not right ; that is not well
cooked.” The most balanced food under such circumstances
will be of no value to you. ,

" Even modern science seems now to be prepared to
explain #hat with every fit of greed, anger, rage, etc., there
will be unhealthy stimulation of the pancreas, the adrenal
or other glands, which, if frequently repeated, may lgad to
such exhaustion of the affected glands as to result in, say,
diabetes, neurasthenia, dyspepsia, etc.” Even epidemics

- may be caused in that way. * When stocks go down in

New York, diabetes goes up,” wrote an American doctor, |
) |
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It will perhaps be explained that widespread financial
crash results in widespread emotional crash of a specific
nature which, in turn, leads to a correspondingly widespread
pancreatic bankruptcy and an epidemic of diabetes, If,
on the contrary, you are ever affectionate and cheerful,
radiating sunshine wherever you go, you may safely trust
to your glands—the ductless and the ducted—to keep you
in radiant health. Even from the most materialistic standpoint,
it will pay you exceedingly well to practise altruism,
kindliness, and other social and moral virtues while avoiding
greed, hatred, jealousy, and other vices. Go about doing

good' and avoiding evil; and yours will be the Kingdom of
Health and therefore of Happiness.

Whether you play, or work, or eat, you must create for

yourself a whole life. After your heart is cleansed by the
glorious hymns of devotion, a little rice with milk or curds will
be a fully balanced, perfectly vitaminized meal, because it is
taken with a clean mind, a pure heart and spiritual perception.
That is the way to understand the heart of India's higher
knowledge, that Light which lighteth all things.
Then in olden days we considered that three hours a day
- were quite enough in which to earn a livelihood. If you were
a student, you studied between seven and ten A.M. If a house-
holder, you spent that time earning your daily food. After-
wards you bathed, sat for meditation, and then had your
noon food in the proper way. The afternoon was devoted to
reading sound literature, the Puranas, the Mahabharata, the
Ramayana. Around the householder the villagers gathered,
all forgetting themselves in listening to the glorious stories of
life lived nobly, heroically and wisely.

In the evening came
the twilight meditation.

A

Life lived that way needs no special rules of hygiene,

ethics and psychology. Life is lived as g whole. The
important thing is not what you believe, but how you live.
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Then whether we act or sleep, all our bodies are in harmony.
If life is lived in that way, our future is assured, and.the
Sruti, the written word, ‘becomes meaningful. Each time
it is read it becomes more glorious, because between one
reading and the next we have grown. Anfi as we grow, the
Scripture acquires newer and richer meaning both in extent
and content. '
Without this deeper knowledge, we waste our days.
Man is not merely a physical body, he is a spiritual entity
with a number of bodies or vehicles. Anything you do must
be attuned to all these bodies. That is the great teaching of
Sanatana Dharma. If you want rules of food, you must go,
for example, to the Dharma Shastras. lf you are a young
soul, it may be necessary for you to be stimulated with .lower
types of food to awaken you out of your lethargy ; but if you

‘have long ago grown into manhood, some simple kind of food

is all that is necessary. : o A
Some may say: ‘' But how you Indians mix things up—

religion, philosophy, diet, and’ so on.” We do not n?ix things
up. They are never separate in the complete life. Our
greatest need is to see the Unity of Life, to integrate ourselves
and view life as a whole. Itis only then that we are leading
a life of Wholeness, Holiness, and hence a life of Health.
Those words all come from the same root. And it will be
health not only of the physical body, but of all the bodies.
Every kind of health will be assured to us if we can only see
life as a whole and attune ourselves to its harmony.

Do not compartmentalize Life; do not cut yourself into
pieces. Live, eat, sleep, do everything in a harmonious
integrated way, and your bodies will grow ﬁngr every day,
and you will find yourself deepening in the knowledge o
Brahmavidy3, the Eternal Wisdom. "

G. SrINIvasA Murtt



EASTER DAY AND RESURRECTION

By A. N. INGAMELLS

TODAY we celebrate the greatest day in the life of all

‘forms. It is also indicative of the full-blossoming
time of life at any stage—the sub-human life, the human
and the solar or sun god's life. In all forms of life on our
planet, Earth, man’s resurrection is the seemingly greatest

© coOnsummation.

Life certainly seems to be a series of Eternal Resurrec-
tions. What a birthright and destiny is man’s! If we could

mentally and spiritually see clearly our great birthright, we.

might laugh at our human woes and seeming losses, even
at life's greater tragedies.

Watching the evolution of my kitten, I noted she came
to me for help and sympathy and play when very young, and
as she grew in her powers to do and be, she began to bite a

little if she did not get her own way entirely. This is good for.

a time, but she is learning that she must have consideration

for others if she is to be happy. Just so with man. Today
we should be able to sense the nice humour of life.

Today we celebrate the happiest day of all for all beings, -

seen and unseen, the day of joy and fulfilment, earth’s
Holiest Day, a day of almost overwhelming Love to all
beings, and a day of Divine Hilarity, a love for so-called
enemies, for bird and beast and creeping thing and sun and
stars and sky and flowers and earth and water and Aire,

:

the crude and uncultured, just as much as the refined and l;
cultured. For are not all these God Himself made manifest ?

434
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The heinous sinner (so called) may have to be sent to jail fora -
while, but let it be done in love for himself and others, and
let us try and be sure the punishment fits the crime.

Though life seems an Eternal Resurrection, there are the
definite greater Resurrections at various stages of growth.
Not until one’s own full Resurrection morn may man '
know the love, glory and power of the full awakening in his
Bliss-body, that Inner Robe of Glory with its divine splend-
ours. It is glorious abounding youth with the fall knowledge
and power and loveliness of full spiritual blossoming, and
the Victor will be in the presence of Beings of even far
greater splendour of Love-light than his own. Self is dead
and forgotten, and he becomes one with God.

‘At each soul's Resurrection in consciousness from the
tomb, which is the body, the glory of the Lord, our highest - -
self, will be revealed, and all the soul's flesh on all planes shall
sing for joy, for Jordan, the river of life, will have been crossed.
One thing that happens at Resurrection is that the tremendous
forces lying partly asleep in the atoms of man’s physical -
and inner bodies are fully awakened. Still, man at present

uses a smaller amount of that force daily, for without this - -

awakened life in our atoms we could neither see, hear, speak,
touch, feel or have emotions or aspirations. .

The spiritual body of resurrected man, sages tell us, is a
thing of unutterable glory of playing colour, colour so refined
and alive that it would still the breath to see it. But st és
the rvesurrected comsciousness that is the divine heari of the
experience. ' N _ .

We must learn to be—to becomse masters of life and
death in this and inner worlds. - It is not enough to believe
and assist in ceremonies, though if ,we'assist in order fo be
- of service to others that is at any rate part of the being.
What is the immediate attitude and duty for all who know
' of and desire this great consummation ? i
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As Love eternally reigns in resurrected man, we need to
be like the great Hiawatha, the North American teacher and
spiritual guide to the Red Indian, for with him there was “ much
pondering and much contriving ”, how the tribe of men might
prosper. At the higher disciple’s stage it is said he has no
rights, only duties. Much or full knowledge of the physical
and spiritual constitution of man is necessary in this con-
summation, this Resurrection and Ascension, and that know-
ledge must be applied.

For example, if one wishes to be a good practical musician
reading much about music is not enough. One must spend
years at the practical exercise of the art. So in the higher
spiritual life, going about doing good physically and being
well disposed is very desirable and necessary, but it is not
nearly enough. At some higher stages of the spiritual life one
must find and learn and put into practice the knowledge

available in the private schools of what are known as the
Mysteries.

\

Our truly Royal Master had and has very much know-
ledge to give to those who prove ready and worthy, but He
had and has some things that even His greatest disciples are
not yet ready to receive. We must at one stage be willing
to give up our personal desires, emotions, passions and even
our personal mental ideas; we must become lost in God :
God-intoxicated in fact. As to the body, it must be built of
refined and magnetically pure food and drink or the brain
will not be able to tune in and record the glories taking place
in the spiritual body, for part of the necessary experience
is to bring all that is possible into the brain or waking
consciousness. In an unprepared body the strain would be
too great upon the nervous system. '

As to aids or helps, if we make the form and beauty of
things within us and about us as fine as we can, it will help
us toward true Resurrection, for such forms can and are
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overshadowed or possessed by spiritual beings and spiritual
forces. This is one of the mysteries of all the higher types of
fine arts. Architecture, music, words, colours, movement
(such as in the temple and classic dance) are God made
manifest. : : - - .

As to what true Resurrection means, only those who be-
come spiritually resurrected can know quite what it means.
Certainly there will be fulfilment in joy and power and love
and beauty and strength and wisdom and understanding. It
is very much more than worth trying for. Of this human
Resurrection, it is. written in a booklet entitled The Rose
Immortal

Thus the entry into Light and Life and Love is accomplished,
and the disciple is now merely a channel for the outpouring of
these into the world. An extraordinary freedom and lightness
of heart fills him, for although on earth carrying out the behests
of the Master in spirit he knows the * immortal hilarity ” of the
gods and participates in the creative activity of the Eternal.

All those who have attained union with the Supreme speak of
this radiant happiness. - (

As Beatrice drew Dante within the yellow of the Eternal Rose
he noted “the splendour of her laughing eyes ”’; and from the
heart of that glowing Rose of gold he rapturously exclaimed,
Me seemed 1 was beholding the smile of the Universe ; wherefore
my intoxication entered both by hearing and by sight. »

“ Q0 joy! O gladness unspeakable ! O life compact of love and
peace!l” '

In that beautiful book by Madame Blavatsky entitled
The Voice of the Silence, in that section called The Seven

' Portals, we read of Resurrection glory thus:

Behold, the mellow light that floods the eastern sky. In
signs of praise both heaven and earth unite. And from the four-
fold manifested powers a chant of love ariseth, both from the
flaming fire and fiowing water, and from the sweet-sme}_ling
earth and rushing wind.
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Hark! . . . from the deep unfathomable vortex of that golden
light in which the Victor bathes, all nature’s wordless voice
in thousand tones ariseth to proclaim :

Joy UnNto YE, O MEN OF MYALBA.

A PiLGRIM HATH RETURNED BACK ‘ FROM THE OTHER
SHORE ’.

A NEw ARHAN’ Is BORN. ...

Peace to all beings.

In Wagner's music-drama, T'ristan and Isolde, Isolde asks
if it is only she who is aware of the glories taking place in
Tristan's soul on this veritable Mount of Transfiguration. It
is evidently clairvoyance and clairaudience ; it is clear too
that it is some incommunicable experience in which she is
taking part but which the onlookers are unable to witness, and
it is also evident that she is supposed to be seeing and hearing
these things on the Nirvanic plane. Such a song is more like
the passionate love-chant of an angel than any purely human
utterance. The kaleidoscopic changes of harmony and tone
colour in the orchestral music rise and swell in veritable
gales of rapture. They are like scent-laden voices from some

Isle of God which only a Wagner can bring down to earth
for our human hearing. Isolde sings of her vision in a state

that is tender, passionate, triumphant, and ecstatic by turn.
Her closing words are :

Sweet, so softly, he is smiling.
How his eyes he opes enraptured.
See, Oh friends, do ye not see
Ever lighter, all-illuming,

Star encircled how he soars ?

See ye not how his heart

With courage swells,

From his bosom rapture wells? From

his lips b
love beguiled, s ps by

1 Earth.
? Master,
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Sweetest breath

Floats soft and mild? ,

Do 1 only hear this chaunting, -
Which so wondrously and haunting
From him winging, soft is ringing ;
From him stealing, all-revealing,

Me surroundeth, high up-boundeth,

Joy bestowing, deep resoundeth ?
Clearer growing, reund me flowing, .
‘Are these winds sweet rapture shedding ?
How they swell and round me glisten !
Shall 1 breathe them ? Shall I listen?
Shall 1 die without resistance,

Breathe out joyful mine existence ?

In the sway and the swell,

In the Harmony~the Spell—

In the World-Breath’s '
Pulsating all,

To drown—go down—

Unconscious—

Highest Bliss.”

' Falling lifeless upon the form of Tristan, Isolde follows
him to Liberation, she *slips into the shining Sea" of
“ timeless, lifeless bliss.” '

A, N. INGAMELLS

The freedom of the open air
Be yours to know and love ;
With friendliness around you
And the windy heavens above ;
Not treading easy paving stones
For ever and a day,
But may you have the will to go
The rougher, lovelier way.

Author cmknozhi



SIR THOMAS MORE AND HIS
“UTOPIA ” =

By EDRISS NOALL, B.A.

- _

IN the reign of Henry VII there was born in England Thomas

More, later to become an able statesman and important
literary figure, :

More was held in high esteem during his own day.
Cardinal Morton, in whose household he lived whilst a boy,
once said of him: * This child here waiting at the table,
whosoever shall live to see it, will prove a marvellous man.”
Erasmus, his great contemporary and lifelong friend, wrote :
“ When did Nature mould a character more gentle, endearing
and happy than that of Thomas More ? " During
of Henry VIII, More was given many preferments,
others the positions of Speaker of the House of Commons
and Lord Chancellor. Henry often visited More at his home
in Chelsea, and, when Cardinal Wolsey was absent from the
Court, corresponded with him through More. More was also
sent on diplomatic missions to Europe where he soon became
famous. However, when the question of the King's divorce
from Catharine of Aragon and marriage to Anne Boleyn arose,
More did not feel that his conscience would let him swear
to the Act of Succession drawn up in this connection, and
this roused Henry’'s anger. Charges were trumped up, More
was thrown into prison and later beheaded. Details of his
life are recorded in the beautiful biography by his son-in-law
Roper, and the simple dignity of this great man is manifest.

440

the reign
amongst

1948 SIR THOMAS MORE AND HIS “ UTOPIA” 441
More lived an austere life and at one time h::\;i1 t.houg:y Z:
becoming a monk. He occupied l?uns?lf muc tmbiz ayer
and fasting, and always wore 2 hair-shirt next to is sl
More did not care much for dress or food—he ‘ral:ﬂky e
more than one dish, and hpreferre;d veéf:l;l:sv,var:no ane
vs, drinking little other than water.
;gli?tai, for ie had a delightfulldsenf.e ;)ef v};;:r:o:ﬁ t;ge:i;
fluent in speech so that he cou mingle v 2o
i s also a lover of animals in an age wacn
:l(i?s‘ega;.s Il;i:i:o‘f,namon. His love of music. was ax.loth;.; charac-
teristic, and More was no indifferent musician 1.nmse - e
More was one of the first to show an .1nte;'est in e
new learning—the Renaissance. He was _partlcularl)f att(rlacl:a »
ed to the work of the Italian humanist, Pico della eranhc? ,
who had studied Hebrew, Arabic and (?haldee, and set him
self to reconcile Platonic, neo-Platonic and. Pythag:l)reag
opinions with Christianity. The influence of Pico bro-a enet
More’s outlook. Like the Italian he showed great n?teresd
in occult investigation, classical literature .anfi arF, Qusxc a'r:h
animal life. To share the source of his u.lspxratlon. w'ln,
others, More translated the life and works of Pico, m;;xt;om sg
particularly his study * of the secret n"lysterles of the He fre:; e,
Chaldees and Arabs and many things dra.wn o-ut 0 >
old obscure philosophy of Pythagoras, Tnsmefgt;:us ; X
Orpheus, and many other things strange to all do ‘(z mp;-
a right few special excellegt"men), before that day not v f
t also unheard. .
km}v:lizn?i’nl:;le way of life and his knowledge of ;he (;lteg).;r
truths are shown in his written works, ?a}rtlcular yh b c;
and mark him as one of those great spiritual teache!

appear from age to age to assist man's evolution. He

helped to introduce that great movement, .the Renax.ssal;mt:
to England, where it flowered in the reign of Eleza e
with the work of Francis Bacon and other great literary
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iifur:s. One critic, Hutton, says More may be regarded as
vi;on:::d‘: o: lmodern Et.lglish literature for his fresh and
e critids; 0 Ia-\Inguage,_ his power of narration, declamation
and o . e wrote n:xany works in Latin and English,
e greatest was Ulopia. Though this tells of an ideal
state we must remember. that it was written by a practical
statesm'an., an<.i we notice that some of the dreams considered
f‘?\ntastlc in his day have either come to pass in our own
time or are part of the programme of social reformers today.

e fv]:i:i:a 1; set forth as an imaginary conversation between -
when a guest of Petrus Aegidius at 'Antwerp and 2

rtr;;nz::,i na:med Raphael Hythloday, who had sailed with
" named gIa-\I\o:hlAmengo Vespucci, after whom America:was
by his. e ythloday was supposed to have been left behind
o mpamo.n and discovered and lived for 4

f a}n: unknown island called * Utopia.” Tt is
0 i .
Th;v :: h‘; 1s supposed to have seen that More wr
was qu’ivtve z::l of -Ameri.ca had just been discovered, so it
bossorsed ot to wtite of this new imaginary land which
Through th bthe virtues which the /Old World lacked.
da gh the book More pointed out the evils of his own
Ihy 5}‘)‘“1 suggested remedies—th

e k is i
o so(:gal 1S In two volumes, the first discusses the political
commonw ;l ‘;estlons of his time, and in the second the
the artiﬁc?:I'tt- of Utopia is described. More points out
condemns ﬂ: tes ;Vhlch attended a life at Court and then

e wholesale executi i
“ _ on of thieves in England

2f1t\zn htwenl:y hangeq together at one gallows”. He com?fe?lts :
wer:csox;it :12 provision should have been made that there
that no man sins lzlv hereby' they might get their living, 0

‘ o ’ou be driven to this extreme necessity first
and then to die " y

f More goes 0;‘ .;0 decry the luxury of the age, the waging
of unjust wars, bribery of judges, etc., and then sets forth

ote down.

us his aim was practical.
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the duties of the king. He follows Plato’s suggestion in
The Republic that the philosopher should assist the king in
his government. He mentions that all goods miust be held
in common, saying: “ Thus I do fully persuade myself that
no equal and just distribution of things can be made, more
than perfect wealth shall ever be among men, unless this
private ownership be exiled and banished. But so long as
it shall continue, so long shall remain among the most and
best part of men the heavy and inevitable burden of poverty
ard wretchedness.” . ' '

In the next book this form of society is described.

The typical city is Amaurote, where there are beautiful
homes with gardens and vineyards and broad streets, * every-
thing clean, public\ and prosperous.” The work of each
household is brought to the market and the heads of the
families take what they need. There is no sale or barter.
He describes a system of hygiene in advance of his day.
“ Neither they suffer anything that is filthy, loathsome, or
unclean to be brought into the city, lest the air by the stench
thereof infected and corrupt should cause pestilent diseases.”
As for the care of the sick, he says: “In the circuit of the
city. . . they have four hospitals, so big, so wide, so ample
and so large, that they may seem four little towns ; which
were devised of that bigness, partly to the intent . the sick,
be they never so many in number, should not lie so throng
or strait, and therefore uneasily, and partly that they which
were taken and holden with contagious diseases such as be
wont by infection to creep from one to another, might be
Jaid apart, far from the company of the residue. These
hospitals be so well appointed and with all things necessary
to health so furnished, and moreover so diligent attendance
through the continual presence of cunning . physicians is -

given, that though no man be sent thither against his will, * -

yet notwithstanding, there is no siok person in all the city "

+
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that had not rather lic there than at home in his own
house.”
ith N ext tlfe Government is described, a complicated system
the its chief feature a Prince elected and responsible to
o I:eople Ey whom he can be deposed for tyranny. The
estig er Ztll sciences, arts and occupations” is most inter-
e i I men and women learn husbandry, and each
ok as ahtrade- “No man may be idle yet the workmen only
thin :u:h ours a da}': He says, “there be no lack of all
modgit f"‘t _be” requisite either for the necessity or com-
e )i'so. life,” for all work. The time that is free from
lation isg“’en.to the development of the mind. Over popu-
one cit law;‘oxqed by migration and colonization. What
Womenyina:hs in goc.)ds. ?.nother supplies. The position of
“they bu e state is high. All dine in public halls and
Yy begin eyery dinner and su it i i
that pertain pper with reading something
b S to good manners and virtue. But it is sh
ecause no man shall b : . ut 1t 1s short
youth exbrece: all be grieved therewith.” Also they allow
'they i ﬁoe;ssmn, for More says of the elders, “ Howbeit
long ted; spend all the whole dinner time themselves with

Ng tedious talks, but they gladly hear al
yea, and pur gladly hear also the young men—
they ma Ph Posely provoke them to talk to the intent that
dispositi gn tzve' at proof of every man’s wit and towardness, or

virtue, which commonly by the li
doth show and utter itaslf y by iberty or feature
S ; .

I : the c?rmmon life of the Utopians is cheerful, innocent
anc. I;Py'h hey tra_de with surplus goods but of what they
receive for them they give one-seventh to the poor of the country
where they trade. And they do not ask for immediate payment,
but leave t.he money with foreign merchants until time of need.
Gold and silver art‘a‘consxdered base and put to the meanest uses.
Here More says: “ To gold and silver Nature hath given no use
that we may.not ?vell lack, if that the folly of men had not set it
in higher estimation for the rareness’ sake. But, of the contrary
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part, Nature as a most tender and loving mother hath placed
the best and most necessary things open abroad ; as the air,
the water, and the eafth itself; and hath removed and put
further from us vain and unprofitable things.” ' b
Education is given . special attention, particularly,
astronomy and  meteorology. As to their code of ethics they
consider “ felicity to consist in all pleasure, but only in that
pleasure that is good and honest. . . And that he doth follow -
the course of nature, who in desiring and refusing things is
ruléed by reason.” Intellectual pleasures are considered the
highest. Any delight in fine clothes and jewels, gambling
and hunting, is condemned. The passage about hunting in
Utopia, has been considered the strongest indictment of field

~ gport that an Englishman ever wrote. It reads as follows:

“ All this exercise of hunting, as a thing unworthy to be used
by free men, the Utopians have rejected to their butchers, to
which craft, as we said before, they appoint their bondmen.
For they count hunting the lowest, the vilest and the most
abject part of butchery, and the other part of it more profit- -
able and more honest, as bringing much more commodity in

* that they kill beasts only for necessity. Whereas the hunter

seeketh nothing but pleasure of the silly and woeful beasts’
slaughter and murder. The which pleasure in beholding death
they think doth arise in the very beasts either of a cruel affec-
tion, or else to be changed in continuance of time into cruelty,

- by long use of so cruel a pleasure.”

The rulers of the state have no pomp of office, only the
prince has a sheaf of corn borne before him and the bishop
a wax taper. The laws are few and all lawyers “ they utterly
exclude and banish”; an interesting comment when one
remembers that More himself was a high legal officer. When
speaking of relations with foreign countries More satirizes his
own country. He says the Utopians make no leagues,

“chiefly because that in those parts of the world leagnes |
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between princes be wont to be kept and observed very slender-
ly.” “But the more and holier  ceremonies the ldague is
bound up with, the sooner it is broken by some cavillation
in the words, which many times of purpose be so craftily put
in and placed that the bands can never be so sure nor so
strong but they will find some hole open to creep out at, and
to break both league and truth. The which crafty dealing,
yea the which fraud and deceit, if they should know it to be
practised among private men in their bargains and contracts,
they would incontinent cry out at it with an open mouth and
a sour countenance as an offence most detestable and worthy
to be punished with a shameful death.” So there appears to
be two justices, one for the ordinary man and the other “ a
princely virtue ”, * as to the which nothing is unlawful that it
lusteth after.” The Utopians abhor war and only fight in
defence of their country and to help the oppressed, and then
if possible without bloodshed.

Another interesting chapter is that on religion in Utopia.
The;e are several religions besides Christianity, every man
having perfect liberty to hold what views de will. They
believe in immortality of the soul so they do not mourn the
dead, but honour them by memorials recording their virtues,
and believe in their continual though invisible presence.
There are two religious orders, one of ‘men who perform

difficult manual work and spiritual exercises, are vegetarian,

celibate and ascetic, while the other class is composed of
those who marry- and live in the world. There are a few
priests, and these of great holiness, and including some
women. Different sects have private services but all attend
public services. There is no image of God “ to the intent it
may be free for every man to conceive God by their religion
after what likeness and similitude they will.” They use
incense and candles, “ and by these sweet savours and lights
and other such ceremonies men feel themselves secretly lifted
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up and encouraged to devotion with more willing and
fervent hearts.” Services begin with songs of praise sung to

. the accompaniment of various instruments. Then priests and

people pray in words that each can apply to himself, asking
God to show them the right way of life. |
More ends Ufopia with a strong exhortation to common
work. The keynote of the whole book is “the longfng for
brotherhood which illuminates every page,” and remains the
ion of his deepest thoughts.
GXP“’iStS is indeed apppropgiate that the Catholic Church
canonized More in 1935, so that he has joined the .b°d.y of
those who are referred to as ' The Watchers, the .Sa.mts, the
Holy Ones,” for we are told that Thomas More is indeed a
member of that Inner Government of the world which wa.tches
over the destiny of mankind, and that he has in his particular
charge the welfare of England, the country he served so we.ll
while on earth. As one writer states, “ a close study of !ns
religious writings as of his life shows that More was a saint

hom England may still be proud ”. ' .
of whom Ene - ¢ EpRriss NoaLL

We are spirits. That’ Dodies should be lent us, while they
afford us pleasure, assist us in acquiring knowledge, or doing good to
our fellow-creatures, is & kind and benovelent act of God. When

they become unfit for these purpSses, and afford us pain instead of

pleasure, instead of aid become an incumbrance, and answer aone of
the intentions for which they were given, it is equally kind and

. benevolent that & way is provided by which we should get rid of them,
" Death is that way.—BENJAMIN FRANKLIN.



THE WAY TO SWEETNESS AND
LIGHT

By NARASINGA PATNAIK

MAN is eternal, but we find very few individuals saintly in

thought, speech and action. Eternity is divinely
_ bestowed upon him, creating scope for evolution by slow
degrees into a divine personality. The perfect man breaks
upon the globe, sweeps away some of its evils, and returns to
the original source which is not within easy reach of all.

Death, seemingly pathetic, is only a change that is neces-
sary for progress. It is indeed a blessing to the departed.
Without death the world would have been imprisoned in

drudgery. A-stereotyped life is no life at all since what is
- static is real death. In all fields of man’s action, physical,
mental and spiritual, there is unity. Even his actions which
seem to deal purely with the temporal are not enacted in
isolation, but are linked to reality, and as such they are
not devoid of spirituality.

Man is at school on this earth for shaping his personality,
and he has to mould it into sweetness and light which are two
sides of the coin of perfection.

Man’s physical body responds to the vibrations of life and
he feels jubilant in the world in which he moves and breathes.
All beautiful colours in nature charm him. He grows peace-
fully, nursed in the sweet care of Nature. When the mental
personality sprouts, the external light fades. He requires the

light that illumines the dark chambers of his mental realm.,

448
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He seeks and finds it in his own self. It is hard work to
enkindle the light, to enhance its power and push onward, so
that it may lead him amid the encircling gloom. .
Physical taste measures the degree of sweetness in the
physical world. Thing$ material are no longer sweec, as man's
inward sweetness grows.  Then he seeks sweetness in art and
literature. Given a right direction to his emotions, it is ex-

~ pressed in creative beauty which is also sweetness. This is true

of all, although there are fundamental differences in outlook
and capacity. They vary in degree, but not in kind. An artistic
view of sweetness freely exults in woe and weal, misery and
happiness—romanee that transcends the passions of .the
physical world, and tragedy that does not hurt the feelings of -
common-sense people. It does not follow that creativeness
in art is blind to the physical needs of man; on the ather
hand /it sympathizes with the aspirations and emotions of
ordmary men and women, giving them directions to chalk out
their path of freedom and joy. It is thcxr conceptlon of
sweetness that enables men to perceive books in running brooks
and sermons in stones.

. But there comes a time when his mind and emotions fail
to satisfy man. He craves for something more tangible and
genuine and for sweétness and light in his consciousness. As
his consciousness vibrates to the workings of the spirit, he
contemplates the sereme. He wants a restoration of peace.
Enlightenment is meaningless to him if it does not give a
glimpse of the life beyond. He struggles to catch what his
body and mind are powerless to endow. He tries to fly
where his poesy cannot carry him. That is why the perfect
man mterprets things in different terminology, concentratmg

~ his mind on the sublime.

- It is at this .hour that strength of character and moral

' conduct come to his succour, if they are supplemented by

faith in eternity aad human consciousness that dwells apart

\
1
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and in tune with the play of the spirit. Here the search is
long bx.xt the result is everlasting. His perfection is not a
fmperstltion like the materialist’s dogmas. Nor does he abide
in a .lonely corner, forsaking everything. He is a perfect
man in his perfect world. Egotisnf has no place in him.
Sorrow cannot enter his holy sanctuary. He lives for all and
works for all. He has no self, no bitterness of feeling
and no parochialism. He is wise among the children. Peo le’*
call him a philosoper, but he denies it. Inscrutable are I})us
ways, but his personality is a blessing to all. He alone
E:ssesses. sweetne§s and light who masters his mind, and goes
l’e’syonc:l '1t. He hves. in a universe of sweetness and light,

ponding to the will of law. His strength is omnipotent,

his wisdom shi
shines wherever h
e moves L
concord. , and all his life is

NARASINGA PaTNalk

I have tried to scale these walls

For the companionship of those

Who truly ascend by them ;

But the steps crumble under my feet
Or confuse my heart. "
Even when they seem firm to the feet
They turn my gaze towards stone
Instead of towards God,

And T begin to doubt.

I angrily deny their substance

As I stumble :

For the vision of God’s Face
Still seems to me more important
Than the cloud of broken dust
Made out of the fragments of men’s little minds.

’
~

M. Louise HASKINS, Smoking Flax

REVIEWS

The Year Book of the United Na-
tions, 1946-47. Agent, Oxford Book
and Stationery Co., New Delhi, price
Rs. 50. Postage Rs. 2-8-0.

This is a volume of 991 pages, the
size of the Encyclopaedia Britannica.
It is in truth an Encyclopaedia of
the history of the United Nations
from the beginning. How volumi-
nous is the material is shown by the
fact that the table of contents alone
covers 29 pages. The foreword by
Mr. Trygve Lie, the Secretary
General, is: . ‘ ‘

I present this overall account of
our work in the conviction that
such a collection of basic informa-

_tion in one volume is essential to
anyone who wishes to know the

United Nations and, in thelight of

his knowledge, to give it his en-

lightened support. Althoughsucha
balance sheet of our activities is not,
and cannot be expected to be,
entirely satisfactory, it does serve to
bring home the fact that the United
Nations is a vital and energetic
organism, . heavily engaged, day
after day, in the practical job of
. working. out the world's problems
by co-operation between the na-
tions, ’

Here is the machinery. Here
are its workings to date. It is for
' the peoples of the United Nations
and their governments to see that
its full potentialities are realized.

One beautiful page is that of the
flags of the United Nations, among
which the most remarkable is that
of Saudi-Arabia. The creed of
Islam is inscribed om it in Arabic
over a horizontal sword. The new
flag of India, saffron, white and green,
with Asoka’s chakra or wheel with 24
spokes, also appears among the flags.
This work undoubtedly is the finest
book of reference for all information
concerning the United Nations and
should be in every important reference -

library in the world,
C L.

The Buddhist Path to Self-
Enlightenment, by Ronald Fussell,
the Buddhist Society, London, price
2s. 6d. o _

Mr. Ronald Fussell explainsina
series of readable little essays how'
he as & westerner has approached
the Eightfold Path of the Buddha.
Though he too leans, in the company
of Aldous Huxley, towards Maha-
yAna, he has written - convincingly

N 451 :
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of the helpfulness of the Buddhist
Path to Self-Enlightenment, and his
little book cannot but be commended
to a world bewildered by a plethara
of isms.

' M. G.

Death and the Dreamer, 'by
Professor Denis Saurat. Published
by John Westhouse, 49 Chancery
l.ane, London, price 8s. 6d.

In his preface the author states
that “every detail in this book is
true.” It is a record of psychic
experiences, in five parts. The first
part records peasant fears of the dead,
in France. - Reincarnation is appa-
rently believed in by the peasants. A
mother says to her son: “A child
that dies returns at the end of a year.
That's why you were called after
your brother who died the year
Moro "

Part [1 speaks of the heart's night-
mares and how they are overcome
by self-sacrifice and service. In Part
Y11 the vision of Christ as Creator
of the world, and the growth of the
soul to understanding through His
Incarnation, Passion and Death are
the main themes.

Finally the soul of the man,
through intense physical pain caused
by wounds received in London during
bomb raids, overcomes fear and passes
into a world of complete joy.

M. G.

Walk Onl by Christmas Hum-
phreys, The Buddhist Society
London, pp. 82.

This is a small work of 82 pages
in ten chapters by Mr. Christmas
Humphreys, the President of the
Buddhist Society in London. He
quotes a master of Zen Buddhism,
who was asked, * What is Truth ? 7,
and the master replied, * Walk on{”
In a sifnilar manner, after describing
in clear language what is the Path,
Mr. Humphreys ends, “ What is
the Path?," the master replied,
“Walk on ! ",

The general theme of the work is
that the individual, alert and apen
minded, must make all his decisions
regarding conduct, not relying upon
a proclamation of another. His life
*“ on the Path ” does not mean ane of
aloofness but rather the individual
taking himself as ‘ the whole man ”,
not attempting to reform only the
separate aspects of his character.
A noteworthy phenomenon in Europe
is the appearance of many warks on
Buddhism. Now that the war is over,

there is a Buddhist revival onca again.

in Germany. Mr. Humphreys, after
his stay in Japan and coming into
contact with Zen Buddhist philo-
sophy of practical mysticism, is more
richly endowed to be a Buddhist
propagandist. This readable small
book of his presents the ideas of
spirituality to one who is ready to
step out of orthodoxy,—C. J.

\
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Mrs. W. W. Maxwell, Okla., U.S.A. $1.00 ..
The Theosophical Saciety ih New Zealand £282-1.3 .,
Mr. Nicholas Miles, Fla., U.IS.A. $5000 ..
{r. T. M, Duraiswami, Simla ...
'i"“;a "IliheoSophical Society in Australia, £168-14-3
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458 SUPPLEMENT TO THE THEOSOPHIST MARCH

. . Rs. A. P.
Mr. Peter S. Jackson, England

: .. 15000 0 O
The Theosophical Society in England (in 2 instalments) ’

£584.6.3 - 7123 12 2
Honolulu Lodge, T.S. and members $25.00 g112 0

Mr, Petgr Freeman, Wales, £10.0.0 131 15 4

A et e ———
-

. 55959 8 0

For'the Theosophical Socisty,
B C. D. SHORES,
‘ , : : Hon. Treasurer.

: “\

. NEW LODGES

: Séch’orf Name of Lodge * Place Date

France George Arundale - Casablanca’ March 1947
Pythagoras " Algiers . -
La Rose Grasse .
Ashram Lyon .o
Ap.polonius de Thyane Paris ' Apr'il :
Sox-'Connaissance Paris November ,,

o Maitreya Belfort - " -

Netherlands ' ' "

_ East Indies  Vasauta Medan, Sumatra 1-10.47
Hungary Harmony Budapest 16-10-47
LODGES DISSOLVED
Central America Krishnaji Guatemalg, 1947

Karma El Salvador "
Hungary Plato Budapest "

HELEN ZAHARA,
Recording Secretary,

CORRECTION -

In the January issue it was stated that a Workers’ Week is being
planped by the European Federation to take place in Switzerland during
the Summer of 1948, This is an error, The place chosen for the Summer
School is Sweden. -

INDEX
THE THEOSOPHIST, Vol. LXIX, Part I

PAGE PAGE
ADVAR: Annie Besant ... 28 Caok, Sidney A.: Besant Cen- -
Arundale, G.S.: Annie Besant, 12 tenary Address 118 ; United
Ashton, Elsie: Ritual of Mys- Nations and T.S. w346
tic Star o 219 Cyc]o;)ean Planispheres : Kate
BESANT, Annie: A Greeting 1; . Smith .. 228
Adyar Headquarters -« 28 EasTER Day and Resurrec-
Besant Annie, Diamond Soul: tion : A. N. Ingamells . 434
.C. Jinarajadasa Z; Her Great- Eedle;, Greta: Wisdom in
ness: G.S.A. 12; Fabian Government w131
Socialist: G. B. Sh?&v 13; Etegal Fountaine : G. Hodson 123
Her “Faith” 21; Mother FORZE MORRISH, L.: Social-  ~
Eresiden A Samemly 2 e or Commaniom - 271,31
Work for India: A. Ranga- GanpHl Mabatma: C. Jina.
patham 34; Work for Edu- rdjadiisa w399
cation: N. Sri Ram 46 ; Her Gospel of Islam, The: Dun-
Centenary: M. Poutz 53; can Greenlees . 350
Journalist 61; Her Hand- Greenwell, Jacob: Immortal
writing: H. Keyserling 64; Cbhildren of Parp.dxse .. 180
At Taormina 65; Magic Greeting, A : Annie Besant ... 1
Words 70; Healer: J. Ran- HIDDEN Light, Edriss Noall. 205

som 73 ; My Teacher: E. M. -

Hodson, Geoffrey: Eternal
Whyte 75: A Few Words:

Fountaine 123; Message of

g. lérif]}é 7881 ; 1}\:’ {] Km-:;z;’ He{: Theosophy to Mankind ... 278
o ; o will write .

. ' e . land Youareone: U.K,Sujan 151

g;;glz;qgr%:‘hy ;iz?zré.j;‘g:; Immortal Children of Para.

114: With Scout Movement : dise: Jacob Greenwell ... 180

' . Ingamells, A. N.: Easter Da
B C. Jtmag:aii:: M Ven 136 and Resurrection e 434
3 . ie: M. - oo
Fatachalam 296 : E. Bright. 193 JINARAJADXSA, C.: Annie
Besant Apnie, List of Books. 89  Desant.2, 114 Dr.Besant and
Besant Centenary Address: Scout Movement 156 ; Presi-
Sidney A. Cook . 118  dential Address 249; Tour
Besant Centenary Celebra- in Europe %04 i Mahatmg
tions: Rukmini Devi~ ... 53 Gandhi 399; New Mental
Besant Diary of Events .. 84  Frame Work for Man 338, 415
Bole, G.: Musical Research ... 355 KAMENSKY, A.: Mother Pre.
Bright, Esther : Annie Besant. 193 sident _
Brisy, Serge: A Few Words... 78 Kruisheer, J.: Survival of the
Bull, Evelyn Benham : Theos- Fittest
opby and Music Therapy ... 221 ] papBEATER, C. W.: D, J.
Burden, The : Bertha Williams., 232 Willams 298; M. Subra-
Copp, Clara: Apnie Besant.,. 81 mania Iyer . e 66
Commonwealth of India Bill. 44 Leadbeater C, W.: Other i
Convention : Helen Zahara ... 373  Planes : o 42¢

188



n INDEX

’\
v PAGE
MessaGE of Theosophy to
Mankind : G. Hodsen .. 278
More and his Utopia : E, Noall 440
Musical Research: G. Bole ... 1355
NEW Meual Framework for
Man: C. Jinargjaddsa 338, 415
Noall, Edriss: Hidden Light
205; More and his Utopia ... 440
November 17th : Marie Poutz. 113
OPEN Immortal Eyes: James
S. Perkins 329, 405
Other Planes: €, W. Lead-
beater e 424
PaTnAl, N.: Way to Swest-
ness and Light o 448
Pearson, E. Norman ;: Ugited
Nations—Ar Opportuaity... 265
Pearson, E. Notmasn and
Elsie: The United Nations... 185 7
Perkins, James S.: Open Im-
mortal Eyes 329, 405
Philosophy of Life for an age
of plenty : L. C. Soper ... 203
Poetical Chapter on Reincar-
nation ; Madeleine Powell ... 211
Poutz, Marie: Her Centenary
53; The 17th of November... 113
Presidential Address T 249
Presidential Tour in Europe... 304
Psychology of Mysticism ;
M. R. Walker e 281
RANGANATHAM, A.: Dr.
Besant’s work for India ... 34
Ransom, J.: Annie Besant ... 73
Reincarnation : D. J. Williams, 147
Reviews 159, 235, 310, 378, 453
Ritual of Mystic Star: Elsie
AshtonA ; Tribud t'... 219
Robson, Arthur: Tribuiation
to Nirvana 283, 365
Rogers, L.W.: Anuie Besant, 32
Rukmini Devi: Besant Cen-
tenary Celebrations

SEVERS, W '
chooses ya hedooumg

Shaw, G. Berpgftl,

Smith, Kateg

~ sphere$

PAGE
Socialism or Communism 7:
L. Furze Morrish 271, 361
Soper, L. C.: A Philosophy of
Life for an age of pleaty ... 203

Sri Ram, N.: Annie Besant .., 46
Srinivasa Murti, G.: Whole-
ness and Holiness 430

Stark, Hamilton: Squarely

facing Important Facts ... 137 '

Subramania Iyer, M.: C. W.

Leadbeater, Occultist . b6

Sujan, U.X : T and Yon are one 151

Supplement 101, 163, 239,
313, 383, 451

Survival of Fittest: . Kruisheer 188

THEOSOPHY and Music

Therapy : Evelyn B. Buil ... 221 -

Theosophy. and the Ra 5 3
M. R. Walker Y

. 142
Three Business Msan: Fre-
derick H, Werth . .. 153
Tribulation to Nig vansg:
Arthur Robson 283, 165

UNITED Nations: E. Norman
and Elsie Pearson 185; E. N.
Pearson 265 ; S. A. Cook ves 346

VENRATACHALAM, M.: Dr.
Asnnie Besant w296

WALRER, M. R.: Theosophy
and Rays 142 ; Mysticism ... 291

Watch-Tower, 105, 177, 321, 391
Way to Sweetness and Light ;
N. Patnaik ses 448
Werth, Frederick H.: Thres
Business Men o 133
Who chooses your path?:
Elisabsth Severs s 225
Wholeness and Holiness; G,
Srinivasa Murti 430

Whyte, Ethel M.: My Teacher. 75
Williams, B. : The Burden ... 232
Williams, D. Jeffrey : Reincar-
nation: 147; C. W, Lead-
beater , e 298
Wisdom in Government: Greta
Eedle -

ZAHARA, H,; Convariticn w373

Fe g
QN 2.7
Mg 69. Bt

13y

Again Available :
a By C. W. Leadbeater
/MAN, VISIBLE AND INVISIBLE

Rs. 10

A unique account of the spiritual constitution of man, rangxggﬁ f;g::

‘ the savage to the Adept, and depicting the colours in his aura atP :) fgsel

Stages of his development, as seen by a trained clairvoyant. Pr y
illustrated with coloured plates.

THE CHAKRAS

Rs. 10
A description of the seven force centres in the humg?’figgu?f fi:g
by direct etheric vision, with an explanation of the pow‘fﬁ’s :V i(i:ons of which
their awakening and development. Contains twenty illustrations,
. ten are coloured.

By Annie Besant and C. W. Leadbeater

THOUGHT FORMS
Rs. 10 built by thought and
A clairvoyant exposition of the objective forms built by thought a
emotion. A spe)c’:ial secl:ion is given to the forms built by mus‘c’*;li‘g;f;g‘dg
one of Mendelssohn’s * Lieder ohne Worte ", a ringing chorus by s
¥ and Wagner’s Meistersingers March. A very illuminating treatise.

The Theosophist

Post Free
‘ Par annum Single copy
INDIA & CEYILON .. Re.9/~ Re.1/-
AMERICA $4.80 $0.50
BRITISH ISLES sh,18/- sh.2/«
OTHER COUNTRIES ... Rs.12/- Re.1-4

st Lodge Bookshop. for copies, or the Theosophical
Publish‘?nsg gi%l:xtsen?ire;our co?mtry. If these agencies cannot supply, please
communicate with :
THE THEOSOPHICAL PUBLISHING HOUSE
ADYAR MADRAS 20 INDIA

don Agency: The Theosophical Publishing House,
Lo§ o o8 6%’ Great Russell Street, W.C.1,

U.S.A.: The Theosophical Press, * Olcott,” Wheaton, Iil.’

i i by C. Subbarayudu, at the Vasanta Press, :I‘he Theosophical Society,
Printed and ’pubhsmdhc{yar, hgndras, Indis.—P.1.C. No. 85~—3-3-'48,



" COMING PUBL!CATIONSY %’ f” 5

By C. W. Leadbeater
THE HIDDEN SIDE OF THINGS

Part I: Describes how we are influenced by solar bodies, natural surround-

ings, Nature Spmts, centres of magnetism, cetemomes, sounds and unseen beings, !
and by public opinion,

Part 11: How we influence ourselves, and how we influence ot}xers. Obser-
vations by a master Qccultist, which should deepen our understanding and speed

us on the way to seership.
IN ONE VOLUME

THE FIFTH ROOT-RACE AND ITS MIGRATIONS
with Map
A graphic story of the expansion of the Fifth Root-Race (the * Aryan )

and its sub-races given to C. W. Leadbeater by his Adept Teacher in the form of
a lecture. A map illustrates the routes of the migrations of the sub-races.

By C. linarajadasa
THE WORLD AS IDEA, EMOTION, AND WILL

An unusual approach to the philosophical outlook which Theosophy gwes,
the author taking as his theme Schopenbauer’s great wark, The World as Will¥

and Idea, and modifying it by introducing Emotion as intrinsic in the universal
process.

By Duncan Greenlees
THE GOSPEL OF ISLAM
(WORLD GOSPEL SERIES)

Based on a new translation from the Holy Qur'an, with explanatory

notes on each topical section, and a short sketch of the Life and Work of the
Holy Prophet, .

By Josephine Ransom
THE OCCULT TEACHINGS OF THE CHRIST

According to THE SECRET DOCTRINE
Revised Edition
with
Index and Glossary
Enquire :

THE THEOSOPHICAL PUBLISHING HOUSE
Adyar Madras 20 India

Registered M91
.

s

{



	93336_Page_01
	93336_Page_02
	93336_Page_03
	93336_Page_04
	93336_Page_05
	93336_Page_06
	93336_Page_07
	93336_Page_08
	93336_Page_09
	93336_Page_10
	93336_Page_11
	93336_Page_12
	93336_Page_13
	93336_Page_14
	93336_Page_15
	93336_Page_16
	93336_Page_17
	93336_Page_18
	93336_Page_19
	93336_Page_20
	93336_Page_21
	93336_Page_22
	93336_Page_23
	93336_Page_24
	93336_Page_25
	93336_Page_26
	93336_Page_27
	93336_Page_28
	93336_Page_29
	93336_Page_30
	93336_Page_31
	93336_Page_32
	93336_Page_33
	93336_Page_34
	93336_Page_35
	93336_Page_36
	93336_Page_37
	93336_Page_38
	93336_Page_39
	93336_Page_40
	93336_Page_41
	93336_Page_42
	93336_Page_43
	93336_Page_44
	93336_Page_45
	93336_Page_46
	93336_Page_47
	93336_Page_48
	93336_Page_49
	93336_Page_50
	93336_Page_51
	93336_Page_52
	93336_Page_53
	93336_Page_54
	93336_Page_55
	93336_Page_56
	93336_Page_57
	93336_Page_58
	93336_Page_59
	93336_Page_60
	93336_Page_61
	93336_Page_62
	93336_Page_63
	93336_Page_64
	93336_Page_65
	93336_Page_66
	93336_Page_67
	93336_Page_68
	93336_Page_69
	93336_Page_70
	93336_Page_71
	93336_Page_72
	93336_Page_73
	93336_Page_74
	93336_Page_75
	93336_Page_76
	93336_Page_77

