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her surrounding, her love, and her particular behaviour. Of
course, I will catch her individual traits of character and her
other details or surroundings that ultimately make her the
representative of a type of women. The need of Sadharapi-
karana is greater when, on the strength of human appeal
alone, a reader highly or lowly placed, living in a different
country and in different times has got to relish a piece of poem
depicting details of persons and situations entirely alien and
dissimilar in outer details.

By the word Samwd Carvana, Abhinava allows the reader
to dwell on or revolvé in his mind his generalized emotional
experience arising out of his own concrete general sentiments.
By Samvid-viéranti he means the calmness which is the result
of mental equipoise, balance, synthesis or synasthesis.

(iii) A word about the conception of the author of the
psychological nature of the Sthdyin and its relation with the
Sanchari Bhiavas. The Sthayin is located in the mind of the

Rasika or it remains related with the perceiver. Inhimitis

evoked by the reading of poetry and develops into final Rasa
leading to aesthetic enjoyment par excellence (Alaukika
Rasa)—(see D. R. 4. 1, S. D. 3. 1; etc.) ; the Sanskrit writers
believe that Sanchiribhivas and Anubhivas remain related
with the depicted characters. They have not stated in clear
terms, that the depicted characters, also, have their sthiyins
(although some of them are conscious of this fact) because
* they saw that the patra-cittavrtti (by which they mean the
pitra-sthiyin) was not the source of real Rasa, Hence it was
only Laukika Rasa, as it was personal. Sometimes, ,;%lso, the
pitra-cittavrtti did not at all correspond to the Sthayin of the
Rasika (as in Hisya Rasa, where the weeping of a character
evokes the laughter of the Rasika). Sometimes the citta-
vrtti of the character corresponds to the sthaym of the Rasika
as in Srngara and vira, Therefore, they bave taken the correct
position of neglecting the mention of the sthayin in a character
(although it is there.) The Rasika has his own evocation of
his sthiyin according to the attitude of the poet. (Abhinava
rightly says—Kavistu Samdjika-tulyah). As we read a poem
we are sympathetic towards some characters and apathetic
towards some others according to the depiction of the poet.
The Rasika has acquired through individual experiencehis own
sentiments of love, fear, hatred, frieddship, self-regard, laugh-
* ter, wonder, etc., which are always in a quiescent condition.
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They arc awakened or brought iuto activity by the idea of the
object which they get from the Anubhavas of the characters
according to the principle of the sympathetic induction of
sentiments or emotions as the casc may be. Ravana, for us, is
atype of a cruel person and his behaviour may rouse in us
an idea of a class or type of such persons for whom we have
formed a general sentiment of hatred. It isa mistake on the
part of the author to suppose that our old writers have
recognized only the sympathetic class of feelings. (p. 83 and
91). The recollectional {eelings are taken account of in the
carvand of a sthayin and the reflectional ones in Santa Rasa
mainly. All the feelings that the author mentions are meant,
if not clearly stated, in the totality of the Rasasvada.

It is not possible to meet in a review all the arguments of
the author point by point in his attitude towards the sthayiand
the sanchari bhavas. Here 1 only state my conclusions, (the
grounds for which I bave discussed in mv Marathi work on
Rasa Raia-T7imarsh (1942), in my English articles in B.O.R
Institute Annals (4-1-1943) and Karmarkar Commemoration
Vol. 1948). The sthiyins are sentiments (with one or two
exceptions like soka) with an instinctual base (the Priktani
Véa:ands)., They are acquired (Idanintani visani of
Visvanitha) within the experience of the Ra<1l\a When they
are evoked they give rise to their specific emohom At least
seven of the sanciri bhiivas are of the nature of the Derived
Emotions of Mcdougall.  The rest are either organic states,
congnitive mental conditions or blended emotions, all of
which, as the author also remarks, are ‘subsidiaries to the
emotional experiences’. Their one common characteristic,
however, is that they arise in the course of the operation of
the sthayins as they imply the existence of sentiments.
(Outline p. 343, social p. 117). If understood in his spirit,
Abhinava is right in making the kind of distinction he has
made between these two. The attack of the author on this
(chapter IV') appears to me to be groundless, in the main.

There are many other points on which we do not agree.
The author has not considered Rasa in relation to Dhvani,
Aucitya, Alankira, Guna etc., which consideration would have
thrown greater light on the conception of the old Rasa-theory,

Let us first try to understand very clearly the recondite
Sanskrit texts, like the Abhinavabhiratiin their traditional

‘setling. For this first-hand knowledge, we shall have, all of
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us, to sit at the feet of Sanskrit scholars. We shall, then,
know that it is not so very easy to differ from such prodigies
as Abhinavagupta, the great philosopher-critic and an
aesthetician of his times, I do hold that there are bound to
be points of serious disagreement between the new psyc'ho-
logical outlook of the present day and the old philosophical
or traditional way of looking at the working of the human
mind in aesthetic eaperience. But that should not keep us
from a sympathetic understanding of their views. Nay, our
admiration for their -genius ought to grow deeper by our
realisation of their limitations. Whatever deficiencies we
find in the old views ‘should, nevertheless, be critically pointed
out and, if possible,made good in the I'ght of our knowledge
of the modern literary psychology or aesthetics and the
principles of Western criticism, Before we giveout to the
English-knowing world our final views on the Rasa: theory,
we ought to come together for an exchange of views in order
to have some degree of finality at least for them. Mere
\isolated attempts, though useful in their own ways, would
involve duplication of work, waste of labour ar.xd the
expression of ill-formed or unripe ideas about the sub,:ect. 1
take this opportunity to request scholars, working in this ﬁelfl,
in different provinces in India, to put themselves in communi-
cation with one another for a hearty co-operation in the new
work of re-orientation of this important branch of Indian
lore, the common stock-in-trade of all regional languages.
' K. N. WATwE.
Poona,

Les InscripTioNs D’ASoxa by Jules Bloch, Pp. 219,
 Socicte D’ Edition Les Belles Lettres, Paris, 1950.

Professor Jules Bloch has earned the gratitude of all
students of ancient Indian history and culture by his very
handy edition of the inscriptions of Asoka, published recentl.y.
He has himself explained the scope and aim of the work in
these words: ¢ A new scholarly edition of the inscriptions of
Asoka is not necessary at the moment. Informed workers
find all the useful documentation and the most satisfying inter-
pretation possible in Hultzsch. The discoveries at Ga\imatu
and Yerragudi have not added any new elements of impor-
tance. On the other hand a handy tutorial edition may enable
students of language to consult and criticise with ease the

i
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works of specialists, and at the same time give (o the historians
access to an important document while warning them of the
obscurities that persist. Such is the double object of this
work”. But even the work of recapitulation and summarising
of high-grade research becomes an original work in the hands
of a master like Prof. Bloch,

A brief general introduction (pages 13-42) is in five
compact sections, entitled, the heritage of Asoka, Asoka of
legend, the inscriptions, the content of the inscriptions, and
conclusion. In these luminous pages the student will find a
succinct and up-to-date account of the topics dealt with, Then
follows a magistral linguistic introduction (pages 43 to £8) of
the high quality of which the name of the author is sufficient
guarantee. The text of the inscriptions occupies pages ¢0 to
172. The romanised text in its different versions is given on
the right hand pages and the translation in French on the
opposite left hand pages. There are a Iarge number of notes
commenting on the linguistic features giving also the necessary
minimum of historical and critical information besides draw-
ing attention to unsettled problems of interpretation. There
is a copious word index, pages 173-216 and a map at the end.
The only regret of the present reviewer is that an English
edition of this excellent manual has not been published at the

same time to make it accessible to scholars who do not read

TFrench. q

K. A. NILAKANTA SASTRI.

EntreleNs Du Marrre pe Divaxa Crex Hourl Du Ho-
Tso (668-760) by Jacques Gernet. L'Lcole Francaise d'
Extreme-Orient, Hanoi,

Those who are interested in the school of Yogic Buddhism
that developed in the Far East will find this book to be
of special interest as it deals with the subjects, Sat, Cit,
Dhyana, etc. Chen Houei was a great philosopher of the Yoga
School that flourished in Indo-China. The contents of the .
book are in the form of conversations between the master and

his disciples. They have been well translated by the auther.

AMALENDU Goswawi.

 IniTiation A I HisTolRE pi: I Art  Hinpou by

Suzanne Karpeles. D’Ecole Francaise d’ Extreme- Orient,
Hanoi, 1948-49.
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The book contains six lectures on Indian Art in general.
The author with her wide knowledge of Indian art reviews its
development from the days of Mohenjo-daro to the period of
Abanindranath Tagore.. Her reference to the influence of the
Indian art on the art of the Far East, especially on Indo-
Chinese Art, is of special interest for us. The .book contains
a bibliography which will be of help to the students of Indian
art in its various phases.

AMALENDU GOSWAML

EpucatioN SPeciAL NUMEER. Chief of the Bureau of
Cultural Affairs, 1, Rue Garcerie, Saigon.

This is the annual report of the Director of the Public
Instruction of French Indo-China for the year 1949, It deals
with all forms of Education and Educational Institutes in that
country, their work, and improvement during the year 1949,
Even a cursory glance through the contents shows that the
French authorities of Indo-China are doing better in the
field of Education compared to other colonial powers.

AMALENDU GOSwWAMI,

LA DOCTRINE CLASSIQUE DE LA Mipicine INDIENNE—
SES ORIGINES ET SES PARALLELES GrECS, Jean Filliozat, Im-
primerie Nationale (39, Rue de la Convention), Paris xv. 1949,

In this book the learned author has very admirably traced
the origin of Ayurveda from its legendary beginnings to the
peak of its development in India and has drawn a comparative
picture of ideas of ancient India on this subject with those of
the Greeks and their respective influences on each other. What
strikes the reader is the clarity of the exposition and the depth
of the knowledge of the author on the subject.

His chapterson the pre-Aryan and pre-Iranian people’s
giit to the medical science in the days of yore is of great
value to the students of anthropology.

The book needs to be translated into FEnglish and the
regional languages of this country so as to enable the students
of Ayurveda to read it as ahistory of Indian medicine. The
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book fills a long standing gap in the study of a department of
of the culture of the country. |

ar (Qor.); wrey (85)
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Narram un torram-u m-olukkam-u m-unti-y-um

‘Cey-vinaj maraippinum celavinum payilvinum

Punarcci y-etirppa t-ulluruttu varium®
Unarcci y-élin-u m-uparnta Pinrai
Meyyin-um poyyin-um vali-nilai pilaiydati.
Pal-véeru kavar-poru natiat tan-sm
Kuragyurar k-etiriye kilavanai maras-y-ura-p
Perumaiyir peyarppinu m-ulak urait t-olippinum
Arumaiyi n-akarciyu m-aval-ari v-uruttu-p
Pin-va v-enralum-pelaimar y-itial-um
Mug-n-urupunarcci murai-nirut t-uraitialum
Afici-y-ac c-urutialu m-uraittuli-k kittamotd
Eiicatu kilanta v-ir-nanku kilayi-y-um
Vanta kilavanaei mayaii ceppi-p

Porutta karanan kuritta kalai-y-um
Punarnte-pin n-aven-vayin venankar kanpum
Kuraintavat patariny maraint-qve larukae-#
Tannotu m-gvalotu® munna-mun r-alai-p
Pgn-ntlai nikalum pal-véru marunkinum
Nannayam perruli nayam-purs y-itatisnum
En-n-arum pannakai-kanniye vakazyin-um
Puncrcci ventinum ventdp pirtvin-um

Velan peru-neri ventiya v-stattin-im
Punarntuli y-unarnta v-arinata-c cirappin-um
Ompatas-k kilavi-p pankin kannum

Ceni-Eaju moltyar citaiv-utag-t-tayinum
Enpu-neka-p pirintol vali-c cenru Eatadi
Anputalai y-atutia vanpurai-§ kunypum
Arratn timai y-ariv-uru Balakkanm-um
Kappin hatumai Pai-y-a ra varintm
Ka,l_aﬁ-um polutum verai-nilai vilakki-k
Katan mikutiy-ulappata-f pira-v-um

Natu m-aru m-gl-l-un Buit-y-um
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Pirappuii cirappr m-iyagpa nokks

Avan-vayir ronriya kilaviyotu tokais
Anai-niles vakaiyan varaital véntinum

Aiya-c ceykai teykk-ctir marutin-p |
Poy-y-cua marri mey-vali-k kofuppintin
Avell-vi'an k-urinun Falam-pera-k Batiinum
Piren-varat v-ayinu m-qvan-varaion itarwpf iitin
Munnilai y-aran ena-p patutal-en r-irvvakai-p
Purai-tir Rilavi {Gyitai-p pukuppinum
Varaiv-uian? pattor-B kataval véntinim
Ank-atan ranmaiyin vanpurei y-ulapfata-p
Painkura vanta nal-etin vakaiyinums3

Tank-a uii cirappir roli mena.

The lady-love’s friend has her fine sayings on the follow-
ing thirty-two occasions after she decides that the lady-love
had conjugal union with the lover through the seven things
scent, appearance, behaviour, food, forgetting what she should
do, walk and action:—(1) When she, without exceeding the
limits of her position, probes into the lady’s heart through
ambiguous expressions both true and false, (2) when she,
pretending ignorance, evades the lover through her expressions
of the lady’s greatness on his approaching her to state his
grievancé“s, (3) when she dismisses him advising him to abide
by the ways of the world (i.e. to request the lady’s father for
her hand), (4) when she makes him return on saying that it
is not easy to see the lady, (5) when she asks him go to her
after informing the lady of his arrival, (6) when she con-
vinces him of the lady’s credulousness, when she asks him to
arrange for meeting her in the same away as he arranged for
thie previous meeting, (7) when she informs him of her fear
(that she would be taken to task by her relatives), (8) when
they meet on her information (about the time, place, manner
etc., of their meeting), (9) when she, pretending ignorance of
the lover’s arrival, makes him understand how the lady bore
patiently his absence or when she noted the patience of the
lady, on his coming with false excuses, (10) when she makes
obeisance to him after their meeting, (11) when she approaches
the lady with her misgivings, (12) when she addresses the

1. wlCrri (@eriz.); ulCrrear (/sé#.)i

~lady in diverse ways when she stands hidden from the view of
2, exsdgub (Qerik.); emsyb (6F.)

the lover making the intention of both the lady apd herself
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understood through suggestionl (13) when she informs the
lover of the lady’s gratifying words (14) when she informs
the lover of his becoming the laughing stock in diverse ways
(15) when the lover wants unicn with the lady, (16) when
he wants to go away, (17) when she expects help from the
lover, (18) when she gracefully loses her discrimination
when they are together and tells the lover to look after the
lady, (19) when she affirms the love of the lover by approach-
ing the lady who is skin and bone on being disheartened by the
displeasing words of the lover2 (20-25) when she requests the
lover to propose for the marriage, considering their anxiety
due to the unsafety of the way, the strict watch, the failure to
meet at the proper place and time, growth of the love etc,
and with reference to the greatness of his country, village,
habitation, family, heredity, nobility and influence, (26) when
she removes the doubt from the mind of the lady’s mother and
make her confide in her words, (27-30) when she addresses
the foster mother that the meeting of the lover and the lady.
love is in accordance with Dharma while the lady is kept under
restraint3, while the mother seeks the help of the diviner and
the priest in possession of Skanda, while the parents propose
to give the lady in marriage to another and while they do not
accede to the proposal of the lover, (31) when she informs
the lover of the consent of the lady’s parents (for the marriage)
and (32) when she asserts the same to the lady.

What are the occasions for the foster-mother to have her

say?
113, sera® rrd gya sruCup upidgyut
goradas Caren fgyi s% Qul g aref gy
sCp e syEfgy Qahdluer fGame

1. For the reading Mutan-manru alaiyi, Ilampiiranar gives the
meaning ‘“having considered through mind, word and deed” and
Naccindrkkiniyar, having made them understand through suggestion

that she was aware of the three stages commencing with iyarkai-p- ‘

punareei. §

‘ 2. Naccinarkkiniyar means “when the lady is disheartened
- at her harsh words and when she affirms the love of the lover
while she is much emaciated.

3. According to Naccinarkkiniyar, tht; meaning is when the
over brings in obstacles for the marriage.

4. CwpubLdgd (@erb.); Quiiesdgnh (ss.)
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Kala vala r-ayinun kamamer patuppinum
Alavu-mika-t tonrinun talai-p-peyiv kaninum
Kattinun kalankinum veri-y-ena v-iruvarum
Ottiya tirattar ceyti -k kanunum

Atiya cenruli y-alivn talai varinum
Katal kai-m-mika-k kanavi n-ararralum
Toliyai vinaval-un teyvam valttal-um
Pokkuta n-arintapir roliyotu kelti-k
Karpi n-gkkattu nirrar kan-n-um

Pirivi n-eccativ makaneiicy valippinum
Iru-par kuti-p-poru l-iyalpin kanpum
Inna vakaiyir patin-manru kilaviyotu
Annavai piravuit cevili meéna. ’

The foster-mother has her say on the following thirteen
occasions and more; when she questions the lady’s friend (1)
on the kalavu becoming the object of common talk, (2) on the
lady’s love exceeding the bounds? (3) on the lady’s limbs (like
breasts) having a greater growth, (4) on seeing the lover and
the lady together, (5-7) on seeing the attitude of the lady when
both the mother and foster-mother take recourse to divination
with kattii, kalafici and wveri-yaii (8) on the lady becoming
unnerved when there is veri-ydti (9) on the lady prattling in
dream on account of the mind being steeped in love, (10) when
she prays to God (11) when she, on learning that the lady has
gone with the lover, appreciates the sense of chastity of the
lady along with her friend (12) when she sees the strength of

1. d@gavn (@erh.); daragyis (54.)

2. Since the meaning of kdmam mey-p paluppinum, the reading
of Naccindrkkipiyar, is expressed by alavu mika t tonrinum, Jlampi-
ranar’s reading is better.
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mind of the lady when she was left alone by the loverl (13)
when she compares the heredity of both the lover and the love.
Has the lady’s mother occasions for her say?
114, grié@n amrur peaigLn uyCear,
Taykkun: varasya r-unaroutam patin-é v
They permit the sayings noted in the previous sditra to the

lady’s mother also, if she feels in the same way as the foster-:

mother,

not have as many opportunities as the foster-mother to watch
the lady and hence she may be ignorant of many things with
. reference to the lady.
‘ What do the mother and the foster-mother do after they
are aware of the lady’s deep love towards the lover?
115, 8yCar erfur afdear afia@arar

ovwy Bpid cwisCsrt urafer

gus Fored whsoy apfl5Cs.

Kilavo n-ariya v-arivipa l-ival-ena

Mai-y-aru cirappi n-uyarntor pankin

Aiya-k kilavi y-arital-u m-uritt-¢

The mother and the foster-mother deserve to understand
(the real nature) from the ambiguous saying of the great men
with unsullied magnanimity ‘kilavon ariyd avivinal fval’ which
means “this lady completely knows the nature of the Jover and
this lady does not know the nature of the lover.”

Note 1.—The words ariya may be taken in the senses of
arintw and ariyata.

Note 2.—The meanin g given above Belongs to Ilampiranar,
Naccinarkkiniyar's meaning is this:—Both the mother and the
foster-mother clear their doubt whether the lady loved the
lover who is not worthy of it from the sayings of the great.

Note 3.—Cevili and tay are taken from the previous sitras
and form the subject of arital.

Does the lady express her love to the lover openly?

1. The line 10 is taken by MNaccindrkkiniyar to express two
" things:—when the foster-mother does not go after the lover and the
lady-love and when the lady-loveis so strong in mind as to follow
the lover. - There are two defects here —-(1) the number thirteen be

comes fourteen and the latter part is unnecessary since line 8 says

the lady’s goxng away with the lover,

Note 1.——This siifra suggests that the lady’s mother does
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116, sogo Calams Syasapp Sargss
e s1%s By s He Eovv ) 7
Ipti widsel v flus @ardes s
OQuiisti Qurgy qremiadp GOpeirus.
Tan-n-uru vétkai kilavan-mur kEilattal
Eypnun kalai-k kilattik k-illai-p
Pira-nlr makkali p-ariya v-a-y-itai-p
Pey-n-nir Polu m-unarvir r-enpa.

They say that, on examination, the lady-love does not
express openly her love in the presence of the lover like Jow-
class women and it is understood like the water that cozes out
of the unburnt pot of mud.

Note 1.—The expression kilovan-mun suggests that the
lady may express her love openly to the friend and kilattikki

_suggests that the friend may express the same openly to the

lover, _
Is there need in all cases for the intervention of the
lover’s friend and the lady’s friend to bring about their union?
117, srwé &lcd safawidp Qurelsefer |
s51Cw Srser rragy arfsGa,
Kama-k kiitan tanimdiyiy politalin
Tam-¢ tqtuva r-gkal-w m-uritt-¢.

Since union out of reciprocal love is par excellence it is
possible for both the lover and the love to serve as the carriers
of message between themselves.

Who is to suggest the place of their second meeting?

118. gaaars Ipss opiseas Genoowdder
sor @508 Parad Syl srgw
sren Qrep @luayl] wrs erex.
Avap-varam p-iratta l-aran-tanak k-inmaiyin
Kalaii-cuttu-k kiluvi Bilaviva t-akum
Tan-celay k-uriyevali y-aka-lan-a.

Since it is not dharma for the lady to go against the
wishes of the lover, it is her duty to suggest the place of their
meeting since she alone knows where it is possible for her
to go.

Who else can suggest it ? .

119, Csrifuier gripyy A gmonr GeanGe.
Tolsyin mutiyu m-itan-un-a r-unt-¢.

There are cases where the lady’s friend also suggests the

place of meeting. ’
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120. qgeisr ramp plwldeanp sfurgp
. S8 orsg o vwpamr Walp,

Mu-n-na l-allatu tunai-y- inru kaltydti
A-n-na l-akatty m-atu-varai y-inr-.

The meeting does not take place without the friend on
any day other than the three days (when the lady isin her
periods.) It is not prohibited even on the day followmg the
three days (i.e.), on the fourth day.

Note 1.—The word an-n-a_l may be taken to refer to
the fourth day for two reasons:—(1) the word anndl-tintal is
used to refer to the pollution of women on the fifth day
morning and (2) that day (the fourth) also is prohibited for
meeting in arpi since only 12 days are prescribed for meeting
in the siira, “pappin purappa tir-aru nalum” (Karpiyal, 46).

. Note 2.—Tunai is taken to mean “the lover’s friend” by
Hamparanar and kattam (meeting) by Naccinarkkiniyar, It

is better to take funmai in the sense of the lady’s friend, since -

the same word in the following safra has that meaning.

121, v arp emsd s sgearadiar aese b
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Panniiru vekaiyin-un tan-vayin varium
- Nannaya marunki nattam véntalin
Tunai-c-cutiu-k kilavi kilaviya t-gkum
Tunaiyor karuma m-aka lana.
Since itis the duty of the lady to investigate into all the
benefits that may accrue to her in diverse ways, she has to
address her tunai, since it is their duty to look after her.

Note 1.—Twunai in this sualra also means, according to
Hampuranar, the lovers’ friend; but Naccmarkkngar takes it
to mean the lady’s, tunai (i.e.), her friend and foster-mother,
. Since itisnotin the nature of high class ladies to address the
lover’s friend, Naccinirkkiniyar’s meaning seems to be sound.

Who is called tay?
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Ap-peruii cirappi Lz-aru-mara; Rilattalin
Tay-ena-p patuval cevili y-akum.
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 SELECT OPINIONS

Hermann Jacobi, Professor of Sanskrit, University of Bonn, 14th -
December, 1926.—] have perused your 'new Journal of Oriental Research
with great interest. 1 heartily wish you success in your meritorious
undertaking.

L. D. Barnett, School of Oriental Studies, London, 19th Decem-
ber, 1946.—1It seems 10 me to be a good beginning to the enterprise which
I hope will be very successful. Some of the matier is very good indeed.

J. Jolly, Wurzburg, Germany, 20th December, 1926.—This evi-
dgntly 1s a periodical of great promise, with every chance of success.

O. Strauss, Professor of Sanskrit, Kiel University, 1st January,
1927.—Being very well pleased with the first number of your Journal of
Oriental Research I ask you to enrol me as a subscriber.

Sir Richard Temple, Editor, Indian Antiquary, London, 6th
January, 1927.—Your excellent Issue. '

F. O, Schrader, Kiel, 9th January, 1927.—I have read with
absorbing interest through the first number and find its contents quite satis-
factory.eovrvenes A Journal of this kind has been undoubtedly a need
in Madras since long, ' :

Dr. Wilhelm Printz, Librarian, D, M. G. Halle, 14th January,
1927—......This fascicle contains many very interesting and scholarly
articles: a very pretty start] . : , :

. « Bombay Chronicle.” .2th December, 1926.—........c000000n
The Quality of scholarship displayed is of a high order.

«Indian Review.” November, 1927, —We welcome this new Quar-

' terly of Oriental Research.v.c.4ec0vesees.... Thelinfluence of Professor

S. Kuppuswami Sastri, the Professor of Sanskrit and Comparative Philo-
logy in Presidency College, has been ceaselessly exercised in furthering
the cause of such learning........ :

“New India,” 20th December, 1926.—..............The design
and the get-up of the Journal is very good, and we recommend the Journal
to all lovers of research and scholarship.

«Hindu,” 9th Feburary, 1927.—. svs.svesss o The Journal will not
merely maintain the high level reached in its first number but frequeatly
transcend itself. S

) wMadras Mail» 2(st Janwary, 192T—................The

_contributions are from persons who have specialised in particular branckes

and show striking evidence of original work....

e " Dr. Sylvain Levi, Paris.—-—......It- deals with so many sides of

Indian Science, and in such aninteresting way. What I like most in it, is
its genuine and regular Indian flavour, its proper ‘Rasa’. Many of your -
contributors, if not all of them, know how to combine Pandit-learning and
Western standards. , : .

.7 'Dr, H, Luders, Berlin U‘niv’e'rsity.-T-....Q... ..I was greatly
mpressed with the high standard of scholarshxg.. the orginality of thought
.and the soundness of critical methods displayed in your contributions..... .
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