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Physicalism

- Pror., HEy BERGMANN

This is the name given to a special trend of “ logical positivism ”
or “logical empiricism”, ie. to that contemporary philosophical
school which had its spiritual home in the philosophical faculty of
Vienna, A number of currents combined to form this new philo-
sophical trend: There was the influence of physicists like Mach,
Poincaré and Duhem, and of mathematicians like Frege and Russell.
And of late, especially since the fathers of the school left Vienna and
went into exile to the Anglo-Saxon countries, they came into con-
tact with pragmatism, which gave their ideas a new turn.

R Y

This new positivism is opposed, in the same wayf§§ the classic
positivism of 'Comte, to metaphysics, While metaphysics, Strives
for a comprehensive world-system besides and beyond the-different
sciences,_ this _positivism aims at one single all-comprehepsive
science (scientia universalis) which would unite in itself, as it is
proposed, all the results of the different sciences! .This is ealled
by a name coined by Franz Oppenheimer?: * Unified science ”.

How is this unified science to be constructed ? The many and
~ varied sciences use different languages, different terms, and these
differences have their reason more in historical circumstances than
in methodical necessities. It is, therefore, essential to have a
unified terminology. This will enable us to formulate the conclu-
sions of science in a uniform manner, although they have emanated
from different spheres of research. Neurath has the following
example : 3 In order to be able to state in a special case: *“This

1. Neurath: “Einzelwissenschaften, Eixﬂxeitswissenscﬁaft, Pseudoratio-

nalismus (Actes du Congres internat. de Philosophie scientifique, Parls 1935).
2. Neurath: Erkenntnis II, 1981, p. 395, :
3. See above No. 1, p. §8,

\\{51‘4 <A 9;/,
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forest-fire is going to be extinguished soon” we have to combine
judgments of biology (about the trees) with such of chemistry
(about the fire) and of sociology (about the fire-brigade) and form
one judgment of them. The divergence of .terms between the
different spheres is here most inconvenient. We need one and the
same language for all sciences. Now physicalism claims that the
language of physics is sufficient to build up the whole of this unified
science and demands therefore that all the sciences should express

their conclusions in terms of the language of physics. The language
of physics is inter-subjective and universal 4 4

What characterizes this language of physics ?

butes to the various points of space-time certain
explains them as quantities.

physicist a difference of quanti
inexact; they are here repl
(instead of “cold” and ©
wave lengths, ete.).

Physics attri-
qualities and
All difference of quality is for the
ty. Qualities are usually vague and
aced by clear and exact quantities
warm "—degrees, instead of colours—

Sensual qualities (colours, sounds, etc.) find their place within
the framework of physics only in so far as we have means and
ways to reduce them to the corresponding quantities. This transfer
from quality to quantity is facilitated by the fact that the sensa-
tions of our various senses are not wholly separated. Sensations
derived from one sense are controlled and check:

‘ ed by those of:

another sense.’ The outline of a table, e.g. can be s
felt. This fact of the control of one sense by an
means a logical necessity; it is a lucky chance
transfer of qualitative~statements into quantitative

een as well as
other is by no
facilitating the
ones,S

The Physicalists claim that it is possible and hence necessary
to express the results of all sciences in terms of physics. With
regard to its method physicalism is materialistf. Metaph
materialism once claimed that it was possible to deduce everything
from matter and that besides matter in its different combinations
there was nothing in the whole world. Physicalism is not interested
in any metaphysical statement regarding the world. It is concerned
with the language of science and demands to adjust all scientific
language to the language of physics, ie. to the language by means
of which we éxpress the phenomena of matter.

It differs, however,
from the usual materialism in that it does not concern itself with

ysical

4. Carnap: “Erkenntnis” TII, 1932,

5. Zilsel: “Bemerkungen zur Wissenschaftslehre,”

Erkenntnis 1II,
p. 148; Carnap; Die physikalische Sprache alg Universalsprache, Erkenntnis
1, 1931, ' ' -
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the essence of the world but only with the scientific expression of
its phenomena. It is not a metaphysical but rather a linguistic,
syntactic® claim. In other words: The language of physics is a
sufficient reduction basis for the language of all the other sciences,
so that physical terms or concepts should replace the terms or
concepts of all the other sciences.

2. The consequences of this claim are far-reaching. Quality
Is exterminated in all science. All the sciences—or more correctly,
the one unified science—deal only with guantities, and their rela-

tions and laws in time and space. The language of science admits

only external attributes, ie., such attributes of sensual, inter-
subjective observationality that can be expressed in terms of
quantity. Other attributes and particularly those stated by one
individual alone are of no scientific meaning, Statements like‘“I
am angry” or “John is angry” can be scientific and inter—subaef:~
tive only when exterior attributes can be put forward that will
allow for the objective determination of the existence ar non-
existence of the attribute “angry” in me or in John. The terms
of biology, psychology, sociology, etc., will have to be reduced to
the terms of physics. There will be no furthes difference between
the language of natural science and humanities, nor between one
natural science and the other. Let us take as an example the
concept * entelecheia " created by some biologists (or rather talfen
over from Aristotle). The process of healing or of regeneration
in certain animals is effected as if the entire organism turned its
scales in favour of the diseased limb, as if the entire organism was

bent towards the regeneration of this one part. This peculiar phe-

nomena was termed entelecheia. The physicalists refuse to accept
this term as they consider it imaginary and unreal so long as the
biologists fail to explain it in terms of physies.?

3. The demand of the physicalists is directed to the terms o_f
science, not to its laws. All the terms (or all the words, shall we
say) of any science are to be reduced to the terms (or words) of
the unified science, i.e. physics. This unity of terms, however, does
not imply that imsome fields of research the laws may not be far

- more complex than in dhother one. It is possible e.g. that in the

world of life the laws are more complex than in inorganic phy'sics'.
But all the laws of biology refer—according to the claim of' the
physicists—to the same entities (atoms, electrons, etc.) as dealt

- with in physics, and this is expressed by the postulate that the

6. Carnap: Ibid.
7. Carnap: Logische Syntax der Sprache, p. 247,
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vocabulary of all the sciences shall be one.

e.g, acceptance of the term “entelechei ”
bloloigy which is not found in physics, but they are prepared t

adm1’t tl}e possibility of more complex laws in .biolog pth in
physics itself, if conceived in terms taken from physzycs V?[ii lﬁ
;x;e:s: :::)’ms of quantity, space and time.8 Rising from the simpl(;r
e re complt'ex sciences, as e.g. from chemistry to the theory
of life the laws will naturally become more complicated, but the

elements connected b .
the different ﬁeld: vy these laws will be exactly the same in all

The physicalists refuse
as a special term of

The same distinction

psychology. Its laws are more complicated, but its terms are those

ve no more to deal with the experiences
with intersubjective data ;

terst validity. Thus they cannot b i
and are scientifically meaningless. It might be said eth‘;inggjl

fg:&lt;o;xs I.uavcle an inner meaning which we live and which is not
identica with its physical equivalent. Anger, as mentioned above
’

d significance is not identical with the
?gt;r a; 1;Y)bserved by an onlooker. To this
uld » ’ e difference is but one of the feat
:f:c;)}rlx;p:\nymg anger " but not a difference of the logical m:a$:;
it e!:;:. Th(? !ogmal meaning of Ja concept or a statement is
¥ the possibility to deduce from it other concepts or state

o h sl dency on th
e physicalists to uge the term « behavioristics 7 for p:y(ffcfltogo;

50 as
to stress that they are concerned. only wijth the expression

of behaviour as re
, gards the i : )
private experience, psychic 1 ang o With its inner

“All the state

A ments in .
physxcal events, psy ChOIOQICal lan

ie. about the physical B o8¢ speal about

b_ehaviour of man

8. Carnap: Logiscite S
" yntax der Sprach
9. Carnap: “Logical Foundation of {, € p. 251,

Inte'r‘nat, Encycl,, of Uniﬁed SCie'nce 11 e Unity of Science,n 1938, p. Ty
) . N
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and other animals” (Carnap). All we need are those definitions
with the help of which psychological language becomes a part of
the language of physics. The physicalists maintain that these
definitions can always be given. If we take as an example the
psychological statement “Tom is excited” it is equivalent to
another statement regarding the peculiar physical state of Tom'’s

“body “excited”; movements of the limbs, sudden shortage of

breath, increased beating of the heart etc. The sum total of all
these bodily phenomena may pass as the physical *translation”
of the statement  Tom is excited ” which has now an intersubjec-

tive meaning. . » #85 .

Maybe someone will reply that this behavioristic translation
of the occurrences in the soul through expressions of the body is

inot exact. The soul phenomenon contains more than its bodily

expressions- The retort of the physicalist will then be: If there
be any:ching “more” in the soul phenomena-than in its bodily
expressions, this “more” is not expressed, it is a hidden quality

‘beyond any scientific and intersubjective investigation, And what

cannot be intersubjectively investigated,~—the private experience
of the excited Tom which is nowhere externally expressed—does
not exist for the scientist. Scientifically we may always exchange
the statement “ Tom is excited ” for the other “ Tom’s body shows
the following symptoms” (symptoms which are to be fixed by
psychology) and according to Leibnitz, two statements that can
be exchanged for each other without affecting the truth are
identical 10

4. Carnap who has examined the physicalist attitud® to
psychology very closely has himself brought forward a number
of contrary arguments and then tried to refute them one.by one
(a) The argument based on analogy: I myself know the experi-
ence of excitement from my own soul, Observing a parallel bodily
behaviour with Tom I conclude by force of analogy that Tom—
apart from the particular bodily behaviour—is really excited.
What excitement means besides and beyond those bodily pheno-
mena I know from my own experience, Why should I not be
allowed to attribute this same soul experience to Tom ? Carnap’s
reply is : The two statements “ 1 am excited ” and “ Tom is excited ”
are not equal in their logical and epistemological value. Thus the
analogy is unfounded. The statement “I am excited” is (for
me) meaningful and I need no physical translation for its interpre-
tation. The statement, “Tom is excited”, on the other hand,

10. Carnap: Logischer Aufbau der Welt, p. 51



62 THE PHILOSOPHICAL QUARTERLY

without its bodily explenation, has no sense at all for it wishes to
state an intersubjective fact without admitting at the same_time
the only possible inter:subjective interpretation, namely the bL)din.
For only then can the statement be verified in an objective sense.
—(b) The argument based on the evidence brought forward by the
sec?nd person: Tom states about himself that he is inwardly
excited. Why should we not believe him ? The answer is: In
order to believe his words we must first understand them; we
cannot understand them unless we translate them into the language
9f our own experience, ie. what would I see, hear, etc., when Tom
is gxcited ? How can I verify his words ? Only through the
external, bodily expressions of his experiences.—(c) The telepathic
argument : If telepathie phenomena are reliable—and science today
is no' more prepared to deny them categorically—I may under
ce?tam conditions favourable to telepathy become aware of some-
thing of Tom’s inner life without being near him and therefore
witho.ut the evidence of his bodily appearance. Getting up one
rr%orn,mg, for instance, I know for certain that my friend at a
distant place is just at that moment experiencing fear and anguish.
I do not refer to his bodily condition which I know nothing of at
the time but directly and solely to his psychic condition. There-
I{pon Carnap replies: Though I was unaware of my friend’s phy-
sical conditiox_u, the meaning of the statement “my friend is just
how experiencing fear and anguish” as an inter-subjective state-
ment is not different from what it would have been under normal
Fonditions : A certain bodily behaviour. It is impossible to describe

In an inter-subjective way the state of anguish without falling back
on this bodily behaviour— (d) The argument of the understanding
of signs: The hodily behaviour serves only as a sign which I have
to interpret. This interpretation is one spontaneous and intuitive
a?t. Somebody signals to me from a distance by a movement of
%us arms. I understand his movements and this act of understand-
ing is simultaneous to the act of observing them. There is neither
need nor even a means for a detailed analysis. I iﬁterpret at once:
Be careful! or Escape! If I began to analyse the various parts
of the movements I would get nowhere. The intuition grasps at
one stroke what no punctilious explanation of the movements from
thg physical angle could ever hope to render. Here we see, con-
tx.'ary. to the theory of the physicalists, that the 'mterpretatior’l of a
sign is something different from and something more than the sum
total of the physical movements which have caused it. Carna
replies: The fact that I understand the sign shows in itself ~thar1:
the understood movement has certain qualities.

‘b 1 L : ; Its meaning must
e a one-valued function of its physical qualities, otherwise T could
never have understood it. No doubt the understanding is intuitive
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and takes place without any detailed physical analysis, yet this
analysis is very well possible and we can afterwards find out
exactly which movement meant “Take care!” and which “Escape!”
If generally there is no need for such an analysis the intuitive
apprehension being sufficient, this does not impair the value of such
an exact physical description when it is needed. Certain move-
ments have called forth a certain understanding; we are therefore
entitled to put these movements instead of the non-physicalist
meaning. '

5. So the conclusion of the physicalist is as follows: All
science becomes through physical language physica. All scientific
facts can be explained and expressed as physical facts, i.e. attri-
butes in space and time, fixed in a quantitative way. To carry out
the physicalist’s program science has to replace the fundamental
entities of biology, psychology, sociology, history, etc. by systems
of relations between entities which will be eventually but quanti-
ties in space and time. Entities like cell, soul, will-power, justice,
state will through the physicalist’s analysis appear as a complicated
system of various relations built upon contents which will be of
one kind only; physical quantities. .

Philosophy has since long known the methodic principle called
“ Occam’s razor”, forbidding to multiply the number of entities
without necessity. In the philosophical construction of the world we
have to content ourselves with the smallest number of words just

‘as in the world we also have to content ourselves with the smallest

number of assumed entities. Bertrand Russel gave it"a new ex-
pression : The medium which inspires all scientific philosophising
is this : Wherever possible logical constructions must take the place
of entities. We have to avoid the assumption of new entities when-
ever we can in their place maintain the previously assumed terms.
Physicalism wishes to follow this to the extreme : Any entity which
is not in itself quantity in space and time has by analysis to be
shown as a logical construction built of physical quantities. Thus
physicalism is a kind of methodical monism.

6. This is not the only methodical monism, The history of
science in the last generation has already shown another monism
which strove to interpret everything as compounds of sensations.
Mach in his book, Analysis of sensations followed Berkeley in .
this type of Monism. Mach showed that it was possible to explain
all being as lawful compounds of sensations (colours, sounds,
tastes, etc.). These sensations combine to form different systems
which enable us to discriminate “external bodies”, “my own
body ", and “ soul-experiences ”; between these systems, however,
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s and fundamentally they are
\ e, same material, namely of sensations. Exactly os I
m}gh‘t construct various mosaics with the same stones, so § can build
with the same ¢ material ', sensations, once the construct “ body -

and -once “ psychic event”, There is, according to Mach, no sub-
stantial difference between '

adherents of the theory of the body-soul contrast. Mhere is but
the relative contrast as bet

ween two combinations built up of the
same elements. 'The general view is that the external objects call
forth sensations in us. Mach reversed it: The objects are nothing
but combinations.of our sensations. He wished thus to do away
with the absolute contrast between body and soul as maintained
by traditional philasophy : “ The warld is not composed of external
objects which—by & reciprocal relation with snother entity myste-
rious as they themselves, the ego—create the sensations which alone
are known to us. From now on eolours, sonunds, timme and space

are for us the ultimate elements; their combinations we have to

investigate. That is research of reality!

We are not interested here in the details of Mach'’s theory.
There is, however, great significance in his methodical monism,
common to him and to the physicalists and in his way of execu-
tion in which he differs from them, for he builds up 2l objects from
soul-elements, from the experience of sensations, Carnap who is
today considered as one of the founders of physicalism followed
in his first book Der logische Aufbau der Welt (1928) in the
footsteps of Mach. The bricks for his logical construction of the
warld he found in the, conditions of consciousness. The basis is
thus one’s own world (Eigenpsychische Basis). There Carnap dis-
tinguiches three different groups of objects : spiritual, physical and
psychical objects. A spiritual object as e.g. “the gothic style of
art” is explained as the sum total of physical objects, edifices,
paintings, ete., or as the sum total of certain psychic experiences
expressed in that style. Another spiritual object, “the Christian
faith” is explaived as the system of physical objects {churches,
books, church-paraphernalia) or that of certain psychical experi-
ences (religious thoughts, feelings, ete.). In this manner Carnap
reduces all spiritual objects to physical and psychic ones and later
he reduces all physical objects to soul experiences of the 8go,
Statements regarding physical objects become statements about
sensations. Instead of saying “the table is black” we shall say
“Under certain conditions 1 perceive a black surface.” This trans-

15, Mach: Bie Anslyse der Empfindunpen, 9th ed. p. 24,

these two concepts as supposed by the
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‘lation will always be possible for if there were physical .qualities
which are not revealed by senszations we could possess no know-

- ledge .of them. Such qualities or any statements regarding them

would be meaningless for they could never be verified ; they would .
have no place in science. It is ‘therefore possible to reduce all
spiritual and physical objects to psychic ones!?

The details of Carﬁap’s construction—which is of course rather
involved—~do nat concern us here either. It is the conelusion we
are interested in: AR scientific statements become statements
regarding my own experiences, the objects are only systems of gom-
binations of my experiences. The assumption of physical o}};eets
and psychic personalities outside myself as also the assumption of
‘spiritual objects is but an abbreviated expression fox: t'he ,s’ej; of my
experiences. When I tfalk of the " Christian rehglon or the
Y Gothic style” T am really talking of my own expenenc?:s. thm
speaking of the second person, I am speaking of zz}ys‘elf. Christzfx-
nity”, “ Gathice style *, “ my friend ” are but abbreviations for certain
combinations of my own experiences. By all this Carnap does m?t
wish to deny the existence of objects or men outside me. He is-
no metaphysical solipsist, but only 2 methedical one: He argues
that for me all those objects are logically made up of my own
experiences. Exactly as we can combine the stars into varlous
constellations and groups—all made up of the same individual stars
—~s0 I can combine my psychic experiences into various sye-;(vems.
The different abjects, my own body, other bodies, the psyc?nc life
of others, spiritual bodies as * Christianity * are for me but different
constructions whereby I arrange my experiences into systems af
different grades of logical combination and coraplexity. The con-

- clusion is therefore: My world contains an enormots number of

objects i.a, of forms of arrangement, but the material amged in
all those forms is one and the same: My psychic‘expefiences. Also
the langusge for the expression of all the o'b]ec:ts is the same :
psychological language. This method could conveniently be called:

Psychism.

7. Physicalism and Psychism are united in thgir/ de‘mand that
instead of many sciences we are to have one unified scxence;;:vith
one language. The objects of the various sciences (o? the unified
selence) are all of one and the same stuff though of different com-
bination and degree.of complexity. But the two m?thods differ in
the supposition of the objects which are to be the basis of the unified

»

-

12. Carnap: Logischer Aufbnyu, p. 78,
2
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science : for physicalism

, Quantities in ;
psychic experiences, space and time,

for psychism

This diﬁerence d ;
i 0es not impl ; ;
Many scientists!® maintain that Py & contrast. Quite the contrary.

accepted : it i ; ) a double language-view ” could be

translated i about a psychic experienc
DSYChiceex;I;:-?e sc jtzzim'entt regarding physical obieI::ts. I:n;a;lu}:}e;
i ) Instance, may b h
respond ) » May be expressed throu -
ponaing process in the brain.  Since our psychologii?llt;nzﬁ-
- Perform this translation an easiyet perfect enough to enable us to

Its external expression, i,e, those
which we express our experiences

. Not all scient;

sts, howev
spondence between ] e

n the two systems,

. amous lectures on
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Perhaps 1 may be permitted {o mention here a paradoxical
formulation which was pointed out to me by the late psychologist
Dr. Moshe Brill. In his opening lecture on the congress of
American psychologists Clark L. Hull” himself an American
psychologist, compared and contrasted the respective views of a
famous psychologist and a famous physicist. The psychologist
Albert P. Weiss beld that human behaviour is to be comprehended
as a more complex form of the behaviour of the basic entities of
physics, such as electrons or protons. . Eddington, the physicist, on
the other hand, believed that it was impossible to understand the
hehaviour of man in tetms of physics alone,’® but that we shall -
need the help of psychology as well. It might be worthwhile to
mention this paradox of a psychologist who relies on physics and
vice versa though it does not bear directly upen the problem under
discussion. :

8 We are interested in this article in the question of a
“ ynified science” as such; thus we need not decide here, who is

right, those who like Russell say that a perfect correspondence

exists between physical and psychical language or those who deny
it. The formulas provided by supporters of the unified science in
recent years were all based on psysicalism, The method of Mach
has been abhandoned. Also Carnap has not stuck to the ideas of
his book Der logische Aufbau der Welt. He has pointed out the
obstacles that stand in the way of anyone who wishes to exchange
physical terms for “ perception-terms” and thus express science
with the help of psychological concepts, In his article “ Testahility
and Mesning "% he enumerates the following difficulties: The
statement of physies: “On the 6th May 1935 at 4 o'clock in the
afternoon a round, black table stands in my room "~—would have
to be translated into psychological language by a number of state-
ments expressing perceptions, ie. psychic events corresponding to
the physical fact : If someone is in my room on such and such day

. and stretches his hand out in a given direction he will have touch

perceptions of such and such a kind etc. That would be the

“statement in psychological language. This series of statements

about possible perceptions is to be more and more perfected and
completed till it fits the physical fact of the existence of the table
in my room. Statements about various kinds of aspects from

17. Hull: “Mind, Mechanism and Adaptive Behaviour” (Psyol. Review,
1937). ’

18. Eddington: The Nature of Physical World. R

19. Carnap: Philos. of Science, 1, 1435, p. 464. There C. adds a
number of more technical difficulties. '
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different angles have to be ad(‘:l

kinds of touch according to th ed as well as such regarding various

o . rding e shape of the table when -
~ ed from different directions, furthermore we have to ad?lpgzzizﬁ

tion-

. cejtt:f;fr:t;tsdrelited lio other senses: the table may give forth
g nd when knock ;

a certain smell, ete. ed upon (acoustic sense), may have

several of them toget}?ne of the above statements alone or even
that can be done onl sr cannot replace the physical statement;
senting all possib] y dy the complete series of statements repre-
teble. . And it i ; modes of perception of the existence of the
We cannot be Sureeile; :ha}f Camap sees the peculiar difficulty :
pressed by a finite nuabt ¢ one physical fact is completely ex-
fact may correspond t mber of psychological facts. One physical
and we would th bo an infinite number of perception statements
by means of €n be unable really to exhaust the physi

such se e physical fact

and its oxproion .ntence‘s. Its. reduction to Pperception sentences
In psychological language would thus become

impossibl, i
simple p;y(;fc:lc h;::: AT By the way, Carnap's example of a
room” shows that it rm.md’ black table is standing in my
quire an infli:-trEducnon to psychological facts would per-
fte number of perception—sentences. Yet it

a very simple psychologi
burning " gical statement such as “ get _the smell of

we wi i ;
facts, perhaps aoz‘ld 3gamm require a very large number of physical
ase this argumei tm an infinite number of them. Carnap does not
it here as et “9}:““3"' physicalism, though he should have used
. 'Ch as he used it in favour of physicalism.)
oreover. i i .
those mentionegsi(]:g}nsm brings about other difficulties besides
essential: Tty bo ove. The following seem to me even more
speaks. and necess;¢§1 are my own soul experience. Psychism
the world, Thew, rity so, about perceptions as the basic facts of
up the dictionary :;ersip'ﬂ(?ns are the terms which finally make
‘ s¢ i
oun; perceptions gain prefe e anguage. Thus, however, oy
Preference bri
between mebar:lzgf)t}?bm}it‘ @ lack of conformity in this method
are not directly kno?:n :man beings. The other man's perceptions
0 me, they are for me only results l:)f a;l
¥ own perceptions without

complicated super-const

. ruction
above mentioned sjm; of my own experien
imile, £ perience. In the
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stars ” while my own experi e, they appear ag g “

/ perience e g
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ceptions are therefore much more

rimary ths Y need no construec~
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press in terms of physics -

rence over those of the others and this .
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tion, they are given directly. Thus a‘deep and basic lack of (:(.m-

_ formity is introduced into the system which it will be impossible

to remove again.

Psychism, like physicalism,.strives to obtain a unified langu-
age of science; this language, however, is here closely bound up
with the “ego ”,.is a private language, a monological idiom. There |
is no common tongue, no intersubjective language and thus no
intersubjeétive verification.?? Every single scientist speaks about
bis own experience? As the "monads of Leibnitz had no
“ windows ", for everyone of them was closed up within itself, so
is everyone of us closed up with his own experiences. We have
here no general language of science, but everyone’s- individual
tongue which depends in its terminology on that scientist’s special

experiences.

Psychism is unable to overcome this difficulty for it follows
from its individual-psychic basis. That seems  to be the main
reason for the abandonment of the way Mach had shown in his
book Analysis of sensation, a way which had then been follow-
ed also by Carnap in his first book Der logische Aufbau der
Welt. Thus the attempts towards a unified science were concern-

‘trated round psysicalism. It is this system which we have to

analyse critically if we wish fully to comprehend the significance
of those attempts to establish a unified science.

X

The trend towards the unified science is one of the fundamental
tendencies of the new philosophy. The ideal of Descartes, the
father of modern philosophy, was the one science—the compre-
hensive mathematics which was to embrace all the science.?
Hence the philosophical importance of the discovery of analytic
geometry by Descartes; he wanted to abolish the division between

_geometry and algebra. The same striving brought him to the

aholition of the division between geometry and physics by means

'of the identification of physical bodies with space and the expla-

nation of their qualities only as mere geometric-mechanical exten-

- sion. This is why Descartes wanted to explain even the problems

of life as mechanical problems. In his eyes animals were merely

20. Juhos: “Kritische Bemerkungen zur Wissenschaftslehre des Physika-
lismus,” Erkenntnis IV, 1934, p. 403. :

21. Carnap: “Die physikalische Sprache als Universalsprache, Erkennt--
nis II, 1931, . )

22, Compare the book of Cassirer on Descartes.

. i
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. Zeitachr, f. Sozialforschuno, mvfr;%?ér neueste Angriff auf die Metaphysik

~
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cannot succeed since the theory of Physicalism is one whole be-
yond all possibility of attack. The source of this self-sufficiency
is based on the fact that the whole of this theory is agreed upon
entirely between those who are engaged in the positive sciences.
These scientists have decided to define the concept “ Science” in
the manner we have seen above and all their theory is based on
this decision and definition. There is no way of making a logical
attack on this agreement. You must either take it or leave it.”
You can attack Physicalism only from without by showing : This
conception of science is too narrow; it has no place for the
humanities. Physicalism is the *treachery of the intellect com-

. mitted against its elder sister,” the spirit.

This frontal attack against physicalism from without is eer-
tainly justified. Physicalism is obliged to erase from the book of

_sciences a large portion of the humanities, particularly those

which are concerned with what ought to be rather than with the
actual being. The concept. of the “ought” and every concept that
is linked somehow with valuation and demand-—more particularly
the demand for morals or beauty—these have no place in the
system of physical sciences which is otcupied only with the actual

" being. Physicalism accordingly, unduly narrows the sphere of

science. The above criticism is undoubtedly justified in this. But
it is not enough to state that we are confronted here with two
opposed agreements, two opposed conceptions of science which
have not and cannot have a common language. It is necessary
to try and argue with physicalism within its own sphere, The
advantages of physicalism are obvious. If it is possible to achieve
it, we shall have- the possibility of expressing all scientific state-
ments regarding reality in one inter-subject language. All the
formulae of science will be objective, independent of the indivi-
dusl and will be formulated in one language from what-
ever source they are derived and it will be easy to pass from one
sphere to another. However, the chances of achieving this unified
science are dependent on the facts themselves ; and it is here, as
I see it, that we meet those difficulties of physicalism which can
not be overcome.

Among the physicalists themselves there are differences of
opinion or differences of formujae in regard to the foundation of
physicalism. There are some—like Schlick?—who see in JAt—if it
succeeds !—an experimental fact, a happy accident that enables
us to unify all the sciences. Schlick warns that we should not

24. Schlick: Gesammelte Aufsitze, 1938; p. 276, 288,
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exaggerate the importance of such an accident, that we should not
regard this fact differently from any other experimental fact.
According to this, physicalism like every other fact would he
dependent on experiment ie. on the practical realisation of its
plan: the formulation of all the sciences in one physical language.
No one can say today that this has heen achieved. It is still in
the nature of an advice or a hope—and nothing more. Others
consider that there is no necessity for the realization of the plan
in order to see its practical possibility (and therefore even its
necessity). For it is obvious—they say—that men do not contact
each other except with physical expressions such as their langu-
age, their movements, etc. There is no communication between
men except through body and matter. There is therefore no
channel leading to joint inter-subjective action—except for the
common physical objective world. Hence their certainty that it
is the language of physics which is the all-embracing language of
science and that the language of every sphere of science can. be
translated into this one. This predominance of Physics appears
to the holders of this opinion so obvious that they do not see it
(like Schlick) as a fact (which may be corrected by few facts),

but make it the basis of the language of science and thus lend it -

absolute a priori validity in relation to all the sciences.

XI

Nevertheless, it may very well be asked: Is the fact that all
contact between human beings (and rational beings generally) is
made through the physical world alone—is this fact so certain
that it can be raised to the status of an a priori certainty 7

The argument of telepathy which is mentioned by Carnap
(see above, para 4) receives great fundamental importance at this
point. Is there any way to ascertain in a direct manner and with-
out any physical channel that my companion who is somewhere
else, is in distress ? Carnap answered as we have seen; there
is no referénce to what is happening within my friend, for the fact
“my friend in distress” can have for me no significance save for
his known physical behaviour, However, it is just this interpre-
tation given by Carnap that is problematic and in need of factual
confirmation. The biologist and philosopher Driesch who did a
great deal of work with parapsychological phenomena, arrived at

the conclusion that “the medium has direct knowledge of the
spiritual life of the second person.

25. Driesch: Forschungswege, 1930, p. 43,

-~

"% If such facts exist as have -
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been established by Bergson and Driesch, they cannot possibly
find expression in the language of physics. And science must not
from the outset narrow the possibility of establishing facts, by
means of the language chosen by it, language is only the means

of expression of the facts and it must not dominate or prejudice
them, ‘

However, we need not rely on telepathy. There are closer
and more frequent facts. Epistemology has for a long time been

. familiar with the following problem: from where does man

acquire the concepts of “thou” and “we” if he is enclosed within
himself ? Various explanations have been advanced (I have dealt
with them in my Hebrew book Introduction to Epistemology,
p. 248/49) but they were not successful. An analysis of the
problem leads to the conclusion that there must be a direct path
to the second person by which we learn of his existence. There
is no absolute physical division between one man and his neigh-
‘bour. *Nor is the existence of a second person comparable to a
mere “supposition” like the existence of the stars, etc. There is
no less certainty of the existence of the second person in my world
than of my own existence. This directness of relationship of the
“ego” and the “thou” is a fundamental fact of sociology and it
explains also facts of the spiritual life of the infant which would

otherwise be difficult to explain, (See my ahove-mentioned book,
p. 257). :

The American philosopher Hartshorne was right when he re-
marked® in this connection that psysicalism is hased on the view
that every person is a self-contained and closed unit, without any
path to other units except by means of physical actions and inter-
actions. But this, he says, is metaphysies and * subtly false meta-
physics,” erected on the view that personality is something abso-
lute. But there is also a “ conception of individuality as compound
and relative.” The pain which I feel in my finger is my pain, Yet
I can have varying degrees of identification with the pain, can
contrast it as content ‘ there’ in the finger with myself as spectator
“‘here’. “The pain is not mine absolutely and simpliciter, but to
a certain degree”. Everybody knows this relativity from his own
memory of his past. My past is my own past and yet I am some-

‘what of a stranger to it. At what point in my past does “ my”

personality begin with which I might identify myself? This -
boundary is not definite and prominent. Nor are the boundaries

- .

26. Hartshorne: Metaphysics ~for Poaiﬁvhu, “ Ph'ilosophy'of Science ”
296298, . .

11, 1935, p.-
v 3
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between myself and the second person so definite that there cannot
be some muitual penetration, a sort of *osmosis ”
him. Here in personality there are no fixed and
We need a flexibility for the concepts that want to
‘facts here properly. And this flexibility is absent

between me and
defined spheres.
comprehend the
in physicalism.

XII
Physicalism comprehends the
viouristic point of view as a ¢

ments in space and time,
in the second person than

ertain structure of quantitative ele-
The question as to whether there is more

people are more than

scious beings like me ?—Schlick answers 27 : This question is’ mean-
ingless. The problem whether other persons or animals are con-
scious beings can mean only this: does their behaviour show a

question as to whether a Robot or the

created by Rabbi Judah Liw ben Beza
receives an answer to the effect that it b
did have a consciousness ; more than this
you get an answer to a pointless question.

Golem (artificial man)
leel has a consciousness
ehaved in a way as if it
you cannot ask nor can

This reply does not a
by the fact of the conscio

Such an

me were only possible
It were then possible to suit one

ndeed impossible to assume that I
y that T am more than an autom
an automat. Whatever ig true of the

me and vice versg, Either we are all
istic explanation is insufficient,

—if I were also an automat,
automat to the other., It is i
have an interngl life, to sa
my neighbour is merely
second person is true for
automats or the behaviour

.
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27. Schlick: Gesammelte Aufsitze, 1938, p. 243,

psychic life only from the beha-

mechanical automats and that they are con-.

at, while’
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A language which is meant to express a certain set of facts .

must be as rich as is required by the facts themselves: It. is essga—;
tial that its store of terms should not be less in compz:elsor;) l\ylto
hat the language may able
the number of the facts so t Jan Do ahe o
to an. examination of physicalism
express them. If we come : n rom
i i : e the number of possibili
this point of view, we must compare t A lities
i i tities in space and time) w
f physics (in other words, quan ; d to
fmxlr)xbse’r of possibilities of the psychic sphere. .Thls was dor:efb):
Driesch in great detail.?® The objections of Dnes(clh we(rie pul ‘;)rt
r gai llelism of the body and soul bu
d as arguments against para body .
gxae; are also in place in an argument about physicalism. Driesch

. examined the degree of manifoldness of the psychic element as -

compared with the degree of manifoldness of the physical element -

-and showed that examples of increase in the psychic sphere have

not and cannot have any equivalent in the physicsl spherf. w’}li‘ﬁ:

psychic, he says, is related to the ego;—m. ;o tthhe ::re:cttx:re, e
i ' ide by side; the s

the physical elements are always si . : :

psycxl)leyis therefore entirely different. It knits up and combflnes tl}::

elements into one unit, into a unity of consciousness while 1

physical elements lie indifferently side by side.

Further: in physics component forces are brought togetllfgr by
the force of the resultant in such a way that thi compone;;z n;)r;:}?:
i ltant. It does not appear
are not preserved in the resu pear from the
‘ it proceeds, you cannot go bac

result from what facts it proceeds, ' . : the
see the motion of a stone,
result to the components. When you not o
istinguish the forces it is composed of;

re unable thereby to distinguis . . '
z(e):aapsychic act which is the result of other psycl;x;; act}f coréxbmei
‘ : i h a way that they do no

ther these component forces in suc ‘
fif: ar within it. These examples—and many otI}ers are given
l:)1 Ilgpreiesch«-'show that the structure of the p}}ys'lcal sphere is
er):tirely different from that of the psychic and that it is much poorer

- too.

The meag'reness of opportunities in the sphere of. ph}zrs‘icsthu;
relation to the psychic sphere is also. set out by l?rllgsc lltriztude
following manner: We may easily adjust the physical mu tuce
to the spiritual thus: Every physical element ma.y colx'rgsr).?l Lo
the representation (idea) of this element, the triangle wi

‘respond to the representation (idea) of the triangle and the

rectangle to the representation of the triangle. In this way .every

28, Driesch: Leib und Seele, 1923, p. 58 sq., 67 sqa., 76.

-
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section of the physical

multitude wi : -
. multitude. By this meg e will correspond to the psychic * -
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Is it possible to say this ? This is the crucial question for the |
criticism of Physicalism. '

This were possible only if those ridges of ink (that is to say
the letters, but we must forget that they are letters and must regard
them merely as matter ; paper and ink in certain definite forms,
etc.) were entities with a certain structure which would correspond
with the structure of the thought that had taken form in these
ridges of ink. The correspondence would have to be so exact that
we should be able to pass in a one-valied manner from the material
sphere to the psychic one and vice versa. This, however, is impos-
sible, language being a unity of psychic and material facts and not

 merely a mutual correspondence of two spheres which are strange

and remain strange to each other. You cannot separate these two
components in language without the material that is in language

~ _losing the functions which it has received only by means of its

blending with the psychic. The physical facts that come into
language (ink, chalk, sounds, etc.) receive their arrangement and
unity from its spiritual foundation (the meaning of the words, etc.).
If we remove this 'formati\\ze element, then the material element is
broken up into its component parts which have then no connection
whatsoever between themselves. This is obvious when we com-
pare the same word printed now in one type and now in another,
now in black ink and now in red and so on.?® If we see the letters
only as ridges of ink then every group of letters will be entirely
different from the other—different in its form, its colour and its
material. Whence do we know then that this is the “ same ” word,
its “ psyche ” i.e. its meaning having been separated from the cor-
poral ? However, the psysicalist argues that ultimately the mate-
rial basis (i.e. ridges of ink) and it alone fixes the “meaning”
which we give it when we read the letters and that all the under-
standing of language is nothing but the interpretation of ink-

. shapes, expressive movements, sounds and the like and this mate-

rial basis is therefore to include within it whatever may be neces-
sary, in order to interpret it (see above, para 4, argument No. 4).
It follows, says the physicalist, that if we omit the meaning and
investigate its material basis alone, we shall be able to find in it
what we find afterwards from it by the help of the meaning. How<
ever, here lies the error of Physicalism. It describes the process
of conversation between people in such a way as if the speaker

* impresses upon the material intervening between himself and his

29, Russell: On Verification, Proceed. Aristotelian Soc. 1937, In these

critical remarks I am indebted to Mr. L. Leibman and the talks we had on
the matter.
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partner in conversation the whol
his pariner would find ever
the material alone.

standing were entire

’

e structure of his thought so that
ything in it and extract everything from
Therefore, the act of hearing and of under-
ly passive and would receive everything out
of the material element that was transferred to the hearer. But
this is not the case. The partner of my conversation (be the con-
versation oral or in writing) is not passive in conversation ; he
takes part in it and I take into consideration his active participa-
tion. The words that I utter, the letters that I write, are only the
hecessary means that require completion on the part of the hearer
who takes an active creative part in the conversation. It is there-
fore not the material alone that reflects the thought of the speaker
nor is the conversation completely engraved in the material used
by the intermediary, The conception of the material interpreted
as the medium of conversation is thus entirely different from the
_ physical conception. It gives-it life, co
it the spirit of life. We may explain ‘the difference between the
two conceptions by an example given by Carnap.3
tion were to appear in the sky, says Carnap,
would have to avert its attentio
an understandable script and it would have to explain the “script ”
as a physical fact alone. But this is just it. This explanation
which was enough from the point of view of physics would mot
have explained the whole fact, for the meaning of the writing from
which physics averts its attention is also part of the fact. This
aspect is neglected by the physical conception. Anyone who saw
the writing in the sky only from the aspect of physics—as a. group
of stars, for example—, and did not notice that there is also a word

that can be understood would not be true to the fact itself. It has

been rightly said: The act of understanding—the understanding of

the listener who listens to the speaker, the understanding of the

reader who reads the writing,—is creative activity. It adds addi-

tional elements to the physical mediators (sounds, letters, etec.)
wh'fch are presented to it. Thus the assumption of physicalism
which sets up an exactly corresponding relation between the phy-
sical and the psychic side and which assumes that it is possible to
change one sphere for the other fails. This has been proved even
by psychological experiments to which Bergson has drawn our
attention ' (see Spiritual Energy). “When you glance over your

hewspaper or look through the pages of g book do you think that
you are actually looking at every

: letter in every word or every
word in every sentence? If it were so, then you had not been
able to read many pages in the course of 3 day. Actually you dd

30, Carnap: Psychologie in Physikalischer Sprache,

If an inscrip-
scientific explanation

“ Erkenntnis ” II.

mpletes it and breathes into

n from the fact that there is here
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not catch every word and every sentence but only a few signs and .
characteristic strokes——just enough to enable you to guess the rest.
We catch only the impression of the thing. This calls forth the
memory to the whole object, and the complete memory which was
hidden within as a mere thought takes this opportunity to burst
out. The sight and hearing alone supply merely points to grasp at
or show us the outlines which we fill in with our memories—the
meaning being our guide in it.”.

Bergson relies on the experiments of scientists who have
analysed the process of reading in its simplest form in order to
show the lack of correspondence between the mental process of
understanding and the physical basis underlying it. It is worth-
while adding, here, another example which explains this distance
in the field of the highest spiritual activity of understanding and

interpretation. A good example is given by A. S. Eddington in

his lecture “science and the unseen world” : Let us suppose that
on November 11th a visitor from another planet comes to the
Earth in order to observe scientifically the phenomena occurring
here. He is especially interested in the phenomena of sound, and
is occupied in observing the rise and fall of the roar of traffic in
a great city. Suddenly the noise ceases, and for the space of t\.vo
minutes there is the utmost stillness; then the roar begins again.
Our visitor, seeking a scientific explanation of this, would soon find
that the cessation of sound was a much complicated phenomenon.
But there is nothing to suggest that it was outside the operation

‘of natural forces. The noise ceased because the traffic stopped ;

each car stopped because a brake applied the necessary friction ;
the brake was worked mechanically by a pedal; the pedal by a
foot; the foot by a muscle ... The strapger may well believe that
each motion has its physical antecedent cause which can be carried
back as far as. we please ... What then ? Shall we let our visitor
go away convinced that he has got to the bottom of the pheno-
menon of the' Armistice Day ? He understands perfectly why
there is a two-minute silence; it is a natural and calculable result
of the motion of a number of atoms and electrons following
Maxwell’s equations and the laws of conservation. Our visitor has
apprehended the reality underlying the silence, so far as reality

is a matter of atoms and electrons. But he is unaware that the
silence has also a significance 3!

31. Eddington's story is only a new version of Socrates’ explanation of

. his sitting in the prison (Plato, Phaedon 98 c), “ not because my body is made
* of bones and muscles, but because the Athenians have thought fit to condemn

me and accordingly I have thought it better and more right to remain here
and undergo my sentence.” ‘
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XV

The physical explanation cannot comprehend and explain the
meaning, for all concepts which design a symbol as symbol and the

‘ relation between the symbolized, concepts such as “language ”,

“ significance,” “symbol,” “understanding,” “meaning” are out-
side the limits of physics. Even if we could overcome the diffi-
culties we referred to above regarding the correspondence between
the psychic and material spheres ; if we could reduce a given sphere

- of psychic experience A, B, C, D, to physical events M, N, O, P—

the fact that this is so—the fact that one sphere symbolizes another
—this fact could not be expressed in the language of physics.

It is possible to teach the parrot to imitate the language of
human beings but it cannot, nevertheless, be said that the parrot
speaks. Here, in the conception of physicalism, every language is

the language of the parrot, the physical-psychological event, the

ridges of ink, etc. And just as the parrot cannot say about itself
that it is speaking, in the same way physics cannot in its own
language, say that it is language3? The physical events which
serve as the material subject of language—waves of ether or air,
drops of ink on paper, etc., do not work as if they are themselves
the subjects of expression but by means of agreement between the
speakers who attach meaning to them. But the éxpression of this
agreement as an agreement surpasses the sphere of physics. Even
if we could succeed—in contradiction to what was said above—in
translating our whole spiritual life to the physical sphere and if
all the spiritual events were before us in their translation in the
shape of “ridges of ink” written on paper, the work would yet
not be complete, but only then would it be complete when we were
told that these ridges of ink have a special significance, stand for

something else, in other words, that they are not merely ridges.

of ink but language; that this strange confusion of ridges of ink
is not merely a confusion of dots of ink; but that it is possible to
read and understand it. " It is this very thing, however, that the
ridges of ink themselves cannot tell us. The relation of language
or of a series of symbols to the material basis which serves as its

instrument is of itself of a different dimension from these material
instruments.

32, Th. Vogel: Philosophie und Sprache (Die Bedeutung der modernen
Physik fiir die Theorie der Erkenntnis, 1937, p. 159, {; Schlick : Ges. Aufsdtze,
p- 174, 180 ; Weinberg : Examination of Logical Positivism, 1936, p. 196 ; Juhos :

Bemerkungen zur Wissenschaftslehre des Physikalismus (“Erkenntnis” IV,
p- 400), S
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Phs}sicalism itself in wanting to explain its method, must rise

above the physical sphere. Minchhausen himself as a physicalist
would not pull himself out of the physical sphere by his plaits.

.~ We may use physical facts as symbols, but we cannot say with
the help of symbols alone that they are symbols. With the help
of those means that physicalism puts at our disposal we cannot
say that these symbols serve as a language.

-

Physicalism cannot therefore achieve its purpose.

. Note :—The arguments advanced here against physicalism are
fundamental and philosophical arguments. We have assumed
that from the physical aspect everything is in order. However,
we must remark that even from this aspect Physicalism must en-
counter difficulties. It is based on the determination by physics
of quantities in space and time in an objective manner. "However,

. the recent development of the theory of Quanta introduces serious -

doubt into the matter as to whether it is possible to understand
the aim of physics in this way. In his last book3® Eddington has
insisted that it is possible to solve the difficulties in the theory of
Quanta only by means of the assumption that it does not measure
objective quantities but determines relationships between subjec-
tive experiences—in other words between one observation and
another of the scientist, and that the transition from one observa-
tion to the objective occurrence {s not -permissible. He writes:
« According to the classical conception of physics our task was to

discover a system of equations which connects the positions,

motions etc. of the particles. This problem has proved altogether

_pafiling, we have nd reason to believe that any determinate solu-
tion exists, and the search has been frankly abandoned. Modern

quantum theory has substituted another task, namely to discover
the equations which connect knowledge of the positions, motions
etc. at one insant with knowledge of the positions, motions etc. at
a later instant. The solution of this problem appears to be well
within our power. The mathematical symbolism describes our
knowledge and the mathematical equations trace the change of
this knowledge with time.”

This conception of physics' would destroy the very conception

. of physics which has given rise to Physicalism.

93 Eddington: The Philosophy of Physical Science, 1039 p. 50,
- 4 .



Philosophical Explanation
BY

G. R. MALKANI

It has been said that ther
the actual. The occurrence
of obscurity and paradoxes
explanation here which will

e is no wholly rational explanation of
.of anything at all is the basic source
in metaphysics. We shall attempf an
terminate this state of things.

We generally seek to
back from the actual effe
not intelligible to us,

explain the actual by the actual. We g0
o ct to the actual cause. This transition is
gible : OW one situation can be the sole cause of
zlaar;otﬂ:;: ::;a:::: dtlf’f‘erent from it, is fundamentally unintelligible.
b0 o ept it as an empirical fact. An empirical {fact has
ssity about it. We can therefore never claim that an actual

ined in this way. ‘
« q]ii‘: It)};zs;?:wfgge of a necessary connection explain ? That
have shoms) that.it : fl seem to haye explained a thing when we
factunl e Jotlows necessarily from another thing. But no
comectims oy on 1Sb a necessary connection. It is only a-logical
ogier - e & can e so. }\Tothxng however is really explained in
simply see in logic the application of a self-evident prin-

. I S t i

each ”
. se]}rj:::;(}i)ee;ﬂ()f tthe class,” etc. Here the principles are seen to
ey thouyh:ue;, and all (.ieductive processes are simply appli-
o simplg tHo thetse principles.  What explanation is forth-
bt o S iot 2 diﬁ?mg of the necessity of the principles. The
e thonaps oes mot. 11t of any such explanation ; and it may well
otual ol melxi)ra::}:mn of the‘actual must start with the
A er. /The dctual as such is ultimately

situation is ever expla

The question however
ca i
than ‘not—thig’ ? Why a thing 2, o aside

nythin ,
go beyond the actual, and garal? We naturally seek to

. are not sati .
it for what it is. The act satisfied with me

» Why ‘this’ rather

whatever is true of the class is true of
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But what sort of existence is this free existence ? Free existence
to us is unthinkable. Whenever we are seeking the cause of things,
we are seeking to know their necessity. If this necessity is un-
available on the empirical level, we have faith that it will be avail-
able when a complete explanation is forthcoming. - When we know
the ultimate reality, we shall know why everything is what it is
and not otherwise. Contingency means to us irrationality, and so
ultimate unreality. What is, we should be able to show in a final
and complete explanation, “ must be " We now find that this ideal
is incapable of being satisfied where the actual is concerned. C?n-
tingency or free existence is of the very essence of actuality.
Where we accept a whole that explains the part, the whole itself
is contingent and unexplained.

It may now be argued that this problem of the explanation of
the actual is vitiated by a false postulate. That postulate is that
the real is rational, and that what is irrational is unreal. That need
not be the case. The actual is simply to be recognised as a brute
fact not to be further explained. There is no guestion of its being
either necessary or even non-necessary. We simply cannot go
beyond it. It is first in the fleld. It is the very limit of explana-
tion. No explanation is demanded of it. It just is. The possible
is one thing, the necessary, another, and the actual is different from
both. » ‘

" But what are the philosophical implications of actuality ? The

_actual is certainly possible, and includes it. The possible alone can

become actual, the impossible cannot. As a matter of fact, if the
possible has got any limitation of meaning, so that something is
possible and something is not (and it is this limitation that makes
the term significant to us), then that limitation is derived from the
actual. We read the actual backwards. We say, that alone is
possible which can become actual. The necessary conditions of
actuality, if any, limit the meaning of the possible. The possible
then, while certainly avider in scope or in unrealised potentialities,
derives the limitation of its meaning from the actual. It is less than
the actual in this sense, and presupposes it.

Can we say that necessity is a more inclusive philosophical
concept than theother two ? The necessary must certainly include
the possible. The impossible cannot be necessary. Can we also
say that it.includes the actual ? The necessary is the actual and
something more. Something may merely exist, but not neces-
sarily exist. Such mere existence is irrational. It is only when
existence is raised to a mecessarv existence that it becomes fully_
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real, because more intelligible,

. Necessity then is a higher and
more inclusive category. :

We do not subscribe to this view,
than the actual. The actual is.

necessary never is. What necessar
cation of a proposition. Necessity
has no relation to what is actual,

therefore more real than the necessary. It cannot be explained in
terms of a necessary connection. What alone can explain it is free
creativity. There is no necessity anywhere in the realm of the
actual, "

What is hecessary is less
It has being or existence. The
ily is, is simply the logical impli-
is a purely logical concept. - It
The actual is more conerete and

It poses a problem; why the ‘non-
satisfied unless it goes beyond the
experience which will explain the
Or existence which neeq not be yet {
is a free creative act,

“the causal explanation t
of the effect,

knowledge and
the concept of
for the explan

Necessary is ? Thought is not
actual to its spiritual basis in
nature of its existence ag free,
. What explains free existence
It is an explanation which contrasts with
hat seeks in the cause the necessary ground
If the concept of causality is unavoidable’ for the
the understanding of the phenomena as Kant held
freedom is even more fundamental and necessary
ation of what may he called phenomenal existence-

. € concept of freedom is revealed by the
nature of things themselves, Things happen and are what they are

‘not because they are necessitated, hut because they are freely made
or greated.. Thus, beyond the physical causes, we have to admit
a non-physical, non-empirical and free cause which we may call

God or the unmoved mover on the analogy of our own freedom
to act and to create, God is in this sen

the ultima_te cause of the world. He bri

out of his own freedom, and not throu
existing cause, Every such pre-existing cau® forms a part of the
- actual world, and can only be explained-,fhrough the freedom that
is God, who is therefore the sole cause of the world,

This explanation is quite valid g,
be carried a step further,
cannot be ultimate and it
part of the actual world
it will have spatial and
can only be sought in

free cause, or a cause which has o cause. B

gh the necessity of a pre-

s far as it goes. Buyt it has to
If the ultimate Causegitself moves, it

cannot be free. The movement will form
and will require itself to be.explained,—

The ultimate cause

se the only efficient and .
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b]eni arises. '.fhe unmoved mover, remaining l}ixnself unchanged
zand immutable, cannot act. How can he be said to create or to

t forth? God as the unmoved mover, cannot b‘e an acto.r or a
gu Still, if something appears to have a free kind of ex1.?tence
o: ?; be ,crc’aated, that appearance cannot be really grounded in the

" pature of God who does nothing. It can only be a false appearance

grounded in that power of illusion called maya. R;a.hty lst'ﬁ::e
from all creativity, and yet there is the appearance o‘f this clﬁa 1;781 Z
in it. It appears as though God really did _somethmg, w }11 'eh 8
matter of fact he does nothing. The ffe.e existence then 1\:7 ic e
ttribute to the actual can only be ultimately traced to t is po
?)f illusion, not to God as such. The illusory has a free ex1sten1;:e.
It is never necessitated. It is in this sense inexplicable. Or w 'a1t;
is the same thing, its existence as illusory, as what dofes x’}ot ke;(;f”
and yet appears,—is all the explanation that is capablelo . t: 0 o
the illusory as illusory is the very best possible explanation of it.

" No other explanation is even demanded. We cannot set out any

logical reasons for the product of an error. It is something essen-

- tially irrational which has simply to be recognised ; and no problem

of explanation is really left. The explanation of the actual here
achieves its completion,

i f explanation unavoidable ? The. world
Isbtmtiaizg‘ir:eézgnas the pﬁrst actuality, and then we may
masl’ eGod as unexplained. All explanation of the actugl can
dee aris only as far as God and no further.” God is the reason ;)f‘
:ﬁl‘ fworld. But this does not satisfy thoggt;t.mTt}gfr; :,Se S:,Igc}{
t not enli is up agains
mYSt'lﬁed,ton%i ?1?5151131:::;& . Tflxte IZrolflemg is shifted from the world
:sqéfzswithout making any advance in explanation. Ifldwe m:::
é&mit our ign;)rance aboyt the ways o.f God, why sh:;uco nfvlv.(e)nted
admit our ignorance at the very beginning when we ar

ith the ways.of the world ? For an actual God is not in principle

different from the world. It requires to be explained, and no
explanation is forth-coming.

It may now be said that we can find a middl.e course. TC:}‘rloc:
does not create the world out of any necessity of His nature. a

" is an extreme view to be rejected. The world is also nc:it 111:1;»0113; L
having no real relation to God. God has made the world wi

power of maya. This power does not affect Gf)d. God.coual:ilf 1:;:;- _
made a different world or no.world at all, 'w1tchout bemgG dehas
thereby in- any way. This wo;'ld is what it is because i(;ected' |
made it so. But the making of the world leaves God 1;;1: fron';
Thus the world is explained, without taking away anything

the reality of God. o
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This view also does not take us very far.
problem, the problem of the -

he essential nature
any movement of power will not leave God

come within the ambit of the world. He
t as an explanation of it

of God ? If it does,
unaffected. God will
cannot stand outside

mutable ground and support,
illusion which does not affect t
for its support. The intelligent
affected by the illusions which i
ligent self, and maya the power
of the world possible,

In other words, it is a power of
he intelligent ground that it takes
self or the pure intelligence ; not
t reveals. God will be this intel-
of illusion that makes the illusion

This will naturally raise the
the power of iltusion, and of the i
created. B

question of the reality of maya,
llusion of the world which it has

The cancellation of
rmer also. When the ob;

is cancelled, the perception itself is cancelled., The perception cannot
_stand by itself and apart from the object.

When therefore I know
something to be illusory, I also know that

I did not really perceive
it, but merely helieved that I did so. The power of illusion then,
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This is illustrated in the case of the itllusor?r snake, i beii:l\;e
that I perceive the snake, and theref?re also behevfe that the 1; ow?
determines my perception of it, as in all cases }()) %}elmnneme o
ledge. When however the snake is canc.elled y the pe ;()i on

f the rope, the whole previous evaluation undergoes ara :
Zhange. Ins’tead of the snake determin'ing my perceptxoln oihlt;
I now know that my perception determined the snaksle. .naoin:d,
words, I did not really perceive the. s.nake,‘ but merely nIr: lgS red
it or willed it, and confou;ldei .thits. w1llu:f(.);m:1i1ain::,cv;ﬁlg{ts s the

ibjecti i na subjective e !
?ﬁsizzvzp;:;?:znofathe sn:ike, and when thits- c(;nf;sic:}l{t; ;:(11‘,

i f maya is gone. This argument is to e'
:;g?l?etgssi?i‘:eglsne. i,f the world is really w.illed, does it apfegr
as willed or as known ? If it is the fom‘ner,' it should not de\tlt e

ith its reality, and we should know it directly t? be a matter
ufs “::a ination and nothjng more. If it is the latter, it is really an
fllulsors appearance. The power which createi thi:happ(.a;ralil:s wlz

i . It has no greater claim to rea ity than i .
zlls{;oi;u:?fiits. In other words, the illusory is o'nly to b}el exglla;x;ed
by the illusory, and the question of the reality of the illusory
“becomes non-sensical.



Gaudapada Adi Sesa and Vasistha
BY ‘

Dr. T, M. P. Manapoevan, M. A,, Pu.D.

While attempting to fix the date of Gaudapada, the present
writer was led to compare the Gaudapddakdrikd with two other
works on Vedanta, viz., the Paramdrthasira -of Adi Sesa and the
Yogavisistha of sage Vasistha, Much the same thoughts are found
in the three texts; and there is a great identity in the terminology
used. We shall examine the points of resemblance and see if any-
thing could be deduced regarding the sequence of the three works.

The Paramirthasira is attributed to the authorship of
Bhagavan Adi Sesa. But who the author was and when he lived
are questions which have not been finally settled. What can be
asserted beyond doubt is that he must have lived before Abhinava-
gupta (11th century A.D.) who adapted and expanded Adi Sesa’s
work to form a handbook of the Pratyabhijfia system, and gave
it the same name. Between the Paramdrthasire and the Manddi-
kyakarika there are some significant points of resemblance. Neither
quotes verbatim from the other. This is probably . because of the
difference in metre.
two works is unmistakable. The following doctrinal identities may
be noted: (1) The three forms of self, Vi§va, Taijasa and Prajfia,
belonging to the three stages, waking, dream and sleep, are but
phenomenal. The fourth which transcends them, viz., Turiya, is
alone the real.! (2) Maya is the power (sakti) or energy (vibhiiti)

of the Lord. It constitutes his nature (svabhava). By Maya the
Lord appears to delude himself as it were. The endless diverse
forms such as prana are illusor

here i . . © ily posited2 (3) In truth, however,
there is neither origination nor destruction, neither bondage nor

release,’*. (4) The one who has realised the truth is free to live
as he wills. The ethical standards do not apply to him, because
he has transcended the realm of morals. In this respect he is

comparable to non-conscious beings or ignoramuses 4 (5) With no

Gk, 1, 11; Ps, 31. .

Gk, I, 9; 11, 12, 19; PS, 30, 32, 33, 56.
Gk, 11, 32; PS, 69,

Gk, II, 36-37; PS, 76-79.

N

But the similarity in doctrines between the .
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system of thought is Advaita in conflict. The diﬁer'ent scho‘ols
contradict one another. But they are not inconsistent with Advayta,
since all of them proclaim the self of all’ Besides tbese d?ctrmal
similarities, one who reads the two works closely. will notice that
‘many of the key terms and phrases are the same in both and t%lat
both make use .of rope-snake, shell-silver and the other analogies.

On the ground of the points of resemblances set forth above,
can any‘ suggestion be made regarding the sequence of the two
works ? Professor S. S. Suryanarayana Sastri has suggested: ‘Fhat
the Paraméthasira may well be considered to be the .orlgmal
which was drawn upon by Gaudapdda® The reasons given by

Professor Sastri for his suggestion are as follows: (1) Adi Sesa

seems undecided as to the unity or plurality of jivas, whe.ree?s
Gaudapada seems more definitely against plurality. Hence it is
that “the latter characterises analogies like those of clay ar%d its
products, fire and its sparks, as being purportful .only as mtro;
ducing the doctrine of non-difference, not as teaching dl.i.'feren-ce.
Since Gaudapada is more definitely inclined towards eka-gfvfz-?ada,
the probability is that he came after A<.ii Sesa. (2) In Karika III,
15, Gaudapada juxtaposes the illustrations of clay and fire. The

first illustration occurs in the Chdndogya, and the second in the

Brhadéranyeke and the Mundaka. The juxtapositiop -of these th
iliustrations in one karika is not by itself unintelligible. But it
would be more plausible if conceived as referring to and re]factm_g-
« similar juxtaposition elsewhere. This is just what we find in the
Paramirthasdra, where in one verse (46) there ig refex,'e'nce to ‘F-he»
clay analogy, and in the very next (47) thfere is the illustration
of the sparks issuing from the fire in a piece of Ifeated metal.
Probably Gaudapada had these two verses before him, when he
juxtaposed the two illustrations only to refute them.

These reasoﬁs by themselves, we submit, cannot makt’e plauysi-
ble the suggestion that Gaudapada borrowed from Sesa’s w?rk.
(1)- In the first place, Gaudapiada does not seem to upliold eka-
jwa-vdda. As Professor Sastri himself admi.ts Gauv%apada does
offer an explanation for the empirical plurality of jivas on ;clhe
analogy of defilement of a single pot of ether not affecting the ether

in the other pots; and this is identical with the explanation given

5. Gk, I, 17: IV, 5; PS, 65 o ) ' )
8. The Paramarthasara of Adi Sesa, Karnataka Publishing House, Bom

* bay (1941), p. ix. See also JORM, Vol. xiii, pp. 99-100, Some. observations

on the Mdandikya kdrikds.
7. . Gk, 11, 15.
5
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ened by comparing the verses in the two works that deal with the
three forms of the self. In verse 31 Sesa refers to Vigva, Taijasa
and Prafia and says that they veil the fourth, viz., Turiya. If we
look at the verses that precede and succeed verse 31, we will .
notice that there is some casualness about the verse. Verse 30
speaks of Vasudeva who, as if desiring to sport, spreads himself
out in endless diverse forms. Verse 32 says that the déva deludes
himself, as it were, through his own Maya, and again realises the
self, as it were. There is thus a natural connection between these
two verses. The interposition of verse 31, referring as it does to
the Turiya in the neuter gender, appears rather out of place. The
discussion of the three states of waking dream and sleep and of
the three forms of self, Visva, Taijasa and Prajfia and the exposi-
tion of the nature of the Turiya as the reality underlying them
are all in place in the Gaudapidakdrikd. The karikas of the first
prakarana constitute, in fact, an explanation of the Mandikya
Upanisad, and so eould not have been modelled after.a single verse
of the Paramdrthasdra. It would appear, therefore, that Sesa or
whoever was the author of the verse in question should be con-
sidered the borrower in this case. Either on his own authority
or on the ground of some tradition, Sesa adds the phrase adi-
madhya-nidhane (beginning, middle and end) in apposition with

. vidva-taijasa-prijfia, And AbKinavagupta paraphrases it as srsti-

sthiti-samhdrdh (origination, sustentation and destruction).l! (4) '
Professor V. Bhattacharya thinks that Sesa must be dated even

_ later than Bhiskara (9th century A.D.), one of the post-Sarkara

commentators of the Veddntastitra, for he seems to be acquainted
with the theory of creation held by Bhaskara!? $esa effects a
synthesis of the Sankhya and the Vedinta doctrines of creation
and finds a place also for the theory of ande or cosmic germ which
is found, for instance, in the Manusamhits (3, 8 fi) and the Vignu
Purdna (1, 2, 58 f£). In his commentary on Manu I, 8, Kullika-.
bhatta observes that the view of the Sankhyss as regards the evo-
lution of the non-intelligent Prakrti is not acceptable to Manu,
and that in his view is reflected the doctrine of tridengi-veddnta,
viz., that Brahmin itself is the cause of the world through avyakta
which is its power® That the world is a transformation of Brahman
through avyakto is the view of Bhaskara.4 Sesa seems to be aware

11, Op. cit, v. 34,
_12. The School of Bhaskara.
13. See Manugmti with Kullikshbhaits Monvertho-muktiveld (Rash
Sanskrit Series), p, 8. i
14. See Udayana’s Nydyokusymafjali (Bibliotheca Indica, Part I) p. 332.
brehma parinater it} bhaskara-gotre yujyate,
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. j eya do \‘vnot 8 ar to .
case or even m_ak_e it probable. (1) The Kc'z'riko‘:O E:: t prove his
tary on the Mandikyq Upanisad i fiot a commen-

, . seek i
the Mandikya. 1t is 5 prakarana s nosplain the mantras of

. X na treatise and n 3
ranti ; : ot a bhisya, Even
g ng that it is a commentary, it does not follow that i.i’ must be

o earlier Vedantins does not mean
sarily be ineluded Vasistha, The
th originality for all its views, for
be traced in the Upanigads. Surely,
acuum between the age of the Upa-
dapada and Vasistha: There must have

f U . . .

of these N panisadic scholars. It is to some
carlins \;:;;ng'::iapaga refe‘rs. Vasistha also cites the views of
Gaudapsda and V ) here 1§ a possibility, therefore, of both
(2) That Vasisth aSltha having drawn from a common spurce.
from Brahme 11$S§ ;\0 claims to have received his doctrines directly
to the Kariies, 10 Proof to establish the priority of the Vasistha
Socrates hie S- o must .be remembered that, like Plato who makes
puts his vies Sp tesman in the Dialogues, the author of the Vasistha
Tearnt i, h‘lm 0 the mouth of the sage Vasista. The sage having
and it s trr; 1 Osiph.y from Brahma is but a philosophical fiction ;
T this COnn:c:;)'n y in the sense that all truth is divinely inspired.
tradition con r‘O.n, we may _also point out that there is a similar
through the erning Ga\{dgpada, viz,, that he received his teaching
correcs t0 Sagrta}fe of Nar?staxia in Badarikasrama. (3) It is not
hostile. and yl a-t the Karikd has a tendency to become critical,
in his ’w o r;o.:’nzlcd towards ot.her schools of thought, There are
there s n t“ ieisms of categories like the concept of cause. But
Gaudansd ot any hostility to other systems. On the contrary,
of th Paha ;Xpl‘essly declares that Advaita is opposed to no school

Ought.®s  As for the reference to other views which are con-

tradictory to one another and " .
the Yégavdsisth and mutually conflicting that is found in

are not conclus
and that it wa
Kélidésa. As

ive to show that the Vésistha was th
th g e earlier work
s composed probably before Bhartrhari and after

21

Bg, IV, 21, 26; veddntinah,
\ 22. ‘

;lé, 157; tin ayam na virudhyate. :
» 8 vivadimo na tajh sdrdham a bogdha
B, Eg I, 62 10-10; 84, 2227 Vigge 2 Mboghata,

) . Vivad
vijrmbhitaih (cited by Prof. V. Bhattachar;a?ng;,,hét_”:" b“ddh” )ah stvikalpa

@ 1002 Hence the reasons offered by Dr. Atreya

against his view, it has been pointed out that the
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Yogavdsistha quotes not only from Kalidasa but also from the
works of many other poets and writers who came long after

$Sankara. 2 .

Another consideration which contributes to placing the Visistha
after Sankara ig that the terms jiwanmukti and jivanmukta which
are used in that work are not found in the Kérikd, nor in Sankara’s
works. The doctrine of jwanmukti is important for - Advaita.
Both Gaudapada and Sankara explain it as an essential part of their
philosophy, but without employing the term. If the Yogavisistha
had been composed before the time of Gaudapada and Sankara,
the chances are that they would not have ignored the term jivan-
mukti used in that work, but would have adopted it themselves to
make their theory of liberation while being embodied known by
that term.2 So considering the evidence that is available, there

“seems to be no case for assigning to the Yogavdsistha a date earlier

than the Geudapidekarika.

A comparison of the three works, then, leads us to conclude
that, while the Gaudapadakiriki and the Paramdrthasira belong
probably to the same era before Sankara, the Yogavdsistha is a post-

‘Sankara composition.

~

24. See the dote of the Yogavisisthe by Dr. V. Raghavan (JORM,
Vol. XIII, pp. 110-128). Dr. Raghavan places the YV between the 1ith end
the middle of the 13th century. He cites passages of the YV which show
that the author had a knowledge of Sankara’s works, as e.g., the verse which
contains the expression sismadyusmad. For parallels between the YV and
the works of other writers, see the article in JORM. '
- 25. Of the Upanisads only later Muktikd Upanisad uses the term jivan~
mukts. See Das Gupta: HIP, Vol II, pp. 245 £ :

AN
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of this view when he says that by Upendra (Vispu) the world is
created because of his own primal nature (mila-prakrti). He
makes this statement, as it is but praper, under the seal of Advaita,
viz,, that the world is non-real and appears as if realls

Though the view sketched above seems to be attractive, there
arve difficulties in accepting it as plausible. In the Paremdrthasdra
the terminology of Advaita is not fixed and defined. The work
appears to mark a stage in the development of Advaita doctrine
earlier than the one effected by Sankara. So far as definiteness
and fixity go, the Paramirthasire is not even so advanced as the
Gaudapidakarikd. It would appear that Sesa’s aim was to provide
Vedinta with a short manual on the model of the Sanlkhyakdriki.
The approach to Advaita he ‘makes is also through the Sankhya.
The style and language he employs bear the stamp of antiquity.!®
Though it cannot be proved from internal evidence, which alone
is available to us, that jhe Paramdrthasira was earlier than the
Geudapadakariki, it can be said with a fair measure of certitude
that it has come down to us from an age when the Advaita-
Vedanta had not attained its character as a well-defined system—
a character which it acquired at the deft hands of Sankara.

We may now tumn to the other work, viz., the Yogavisisthai
As to the identity of the author of this extensive work consisting
of over twenty-three thousand verses'’” we know next to nothing.
The mythical Vasigtha is the spokesman of the author and the epic
Rama is made the recipient of the teaching. ‘Whether there was
a short poem as the original to which additions were later on made
we do not know. But the need for abridgement was felt guite
early, and there are now available several summaries of the work.

Between the Yogavisistha and the Gaudapidakirild there is
much in common i thought and terminology, though there are to
be found only a few identical lines word for word in the two
works!® The view that the ultimate reality is non-dual conscious-
ness is common o both Gaudapida and Vasistha, The supreme

-

15. V. 9 See Agamaddstra, pp. ii—xxxv.

16. For this suggestion I am indebted to Dr. V. Raghavan.

17. The YV says that it™is a composition of thirty~two thousand verses

(11, 17, 6); actually there are 23734 verses to be found in the texy,

18. For instance,
(1) &davente ca yan nastl vartamminepti tat tatha~Ck, II, 6; IV, 31;
YV, IV, 45, 45,
(2) upadesdd ayam vddo ifiite devaitam na vidyate—Gk, I, 18; ¥V,

11, 84, 27. The same appears in YV, II, 84, 25, with avibodhit
instead of uptulgéat. ' '

-
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" self is immutable, since it does not suffer modifications, Both the
thinkers characterise the world as an appearance, comparable to
the imaginary world of dreams or the fata morgana. From the
standpoint of the supreme truth there is no difference between the
dream world and the universe of waking life. For both Gaudapida
and Visistha the world is mdya-méitra, an illusion, or fabrication,
In reality, there is no creation whatever, none in bondage, none
released or to-be-released. The very concept of causality is un-
intelligible. Aj&ti is the truth. Both the authors believe in release
as the nature of the self. When the truth is known non-duality
alone remains. The path of ydga is sketched in both the works,
as the one leading to the goal; only the treatment is elaborate in
the Vasistha and not so extensive in the Kdarikd. That liberation
need not wait for the decease of the body is a view held by both the
philosophers, Both appear well-acquainted with the Bauddha
views dnd make use of their terminology. ‘

The close affinity in thought and language between Gaudapéda
and Visistha is only natural, since both of them teach Advaita. But,
from this affinity can anything definite ¥e said as regards the rela-
tion of the two teachers in time ? Who was indebted to whom ?
Or was there a common original from which both of them drew
material for their philosophical constructions ?

Dr. B. L. Atreya has attempted to show that Visistha1® was
the earlier of the two philosophers, and that Gaudapdda was
inspired greatly in his composition of the Kérikd by the teachings
of the Vasigtha. His argument is based on the following grounds:
(1) Goudapddalkdrikd was not written as an independent work, as
it was offered only as a sort of commentary on the Mandikye Upa-
nisad. Gaudapada does not claim originality for his views. He
vefers to previous thinkers by such terms as ’vedéantésu. viesk-
sagah,’ ‘tattva~vidah’, ‘ndyakih’ and ‘buddhdh’. The views
stiributed to these thinkers and approved by Gaudapida are found
in the Yogapdsistha. (2) Unlike Gaudapida, Vasistha clains to
have received his doctrines directly from Brahmi and to have
realised their truth in his own experience. (3) The Kdrikd must
be taken io represent a later phase of the philosophy of Advaita,

. for there is found in it a tendency to become critical, hostile and

polemical towards other contemporary schools of thought. The
Yogavisisthe, on the contrary, is free from polemics and looks st
the rival schools from a higher point of view wherein all contradic-
tiops are harmonised® ]

’ .

19. By Vasistha is mesnt here the author of the Yogavdeistha.
20. See The Philosophy of the Yogavdsigtha, pp, 17-19.
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Thought
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. One of the most valuable contributions in recent times to
‘I)hxlos?phy of Religion is Prof.- Rudolf Otio’s concept of the
I}Iumxnous.’ This theory of the numinous is set forth by him in
h.ls well known book The Ideq of the Holy. Otto explains the
?1tle of his book as “ An inquiry into the non-rational factor in the
idea of the Divine and its relation to the rational” In order to
avoid being misunderstood, he declares that thereby he does not

wish “to promote in any way the tendency of our time towards

all extravagant and fantastic “irrationalism.” According to him,
“the ‘irrational’

is today a favourite theme of all who are too lazy
to think or too ready to evade the arduous duty of clarifying their
ideas and grounding their convictions on a basis of coherent

thought.” This should not, however, prevent any one from

“recognizing the profound import of the non-rational for meta-

physic,” and Otto “makes a serious attempt to analyse all the

more exactly the feeling which remains where the concept fails.”

His object is also “to introduce a terminology which is not any

the more loose or indeterminate for having necessarily' to make

use of symbols.”! It is his conviction that no one should venture

upon this field of inquiry before one has spent many years of

study upon the rational aspect of that Supreme Reality we call

“God.” This echo is the view of Sankara that reasoning must be

~regarded as “a subordinate auxiliary of intuitional knowledge.”?
In embarking on the metaphysical study of the * non-rational ”

he has ranged over the whole field of human inquiry and has

determined its bearing on his specific problem. As Prof. White-

head has remarked “The rejection of asy source of evidence is

always treason to that ultimate rationalism, which urges forward
science and philosophy alike.”8

1. Passages from Otto quoted in this paper are all taken from the
authorized English translation by J. W. Harvey,
2. P. 307, SBE, Vol. 34.

3. The function of Reason, p 30,
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As the entire thesis of Ott¢ hinges upon his concepts of the
‘raional’ and the ‘non-rational,’ they need to be-carefully under-
stood. Otto means by the term ‘National’ an object that c¢an be
thought conceptually ; and the rational conception of God is the
idea we form for ourselves of God as a being of whom we could
predicate atfributes like reason, purpose, good-will, supreme
power, unity, self-hood and so on. He does not deny the validity
or usefulness of these concepts, but only points out that these
‘rational attributes do not exhaust the idea of the Deity,’ but ‘in
fact imply a non-rational or supra-rational subject of which they
are predicates” But it may be objected here that whilst these
t rational ’ attributes are at least conceivable, the so called ‘non-
vational’ attributes are inconceivable and consequently inexpressi-
ble. They are as good as unknown. Would this not amount either
to agnosticism or mysticism ? It is not agnosticism, because these
attributes are®not unknown, but known in a different way; for
he maintains that “it must be in some way or other within our
grasp, else absolutely nothing could be asserted of it.” And again,
mysticism, in speaking of the object of religious consciousness as
ineffable, “ does not really mean to imply that absolutely nothing '
can be asserted of the object of the religious consciousness: other-

wise, mysticism could exist only in unbroken silence, whereas

what has generally been a characteristic of the mystics is their
copious eloquence” (P. 2).

Otto draws a contrast between the rational aspect of religion
and its profounder aspect, the non-rational. He avers that the bias
to rationalization which prevails in theology, the science of com-
parative religion and the anthropological study of the religion of
primitive man does not, while quite useful for other reasons, give
us the essence of religious consciousness, He emphatically states

‘that “ No mere inquiry into the genesis of a thing can throw any-

light upon its essential nature,” (p. 22) Malinowski, the Anthro-
pologist, remarks, “ The comparative science’ of religions has no

warrant to declare the absolute, transcendental truth of any one

religion. Since religious revelation is an experience which, as a
matter of principle, lies beyond the domain of science, either dis-
cipline is sovereign and independent, and neither can testify for
or against the other.”* This fact is admitted by the psychologists
also. For instance, Prof. Cyril Burt says that “Because the
psychologist has discovered how the religious consciousness has

4. P. 77, Science and Religion—~A symposium.
6 .o

.
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" developed, it does not follo

. w that h : . .
disposed of religion. and o e has therefore discredited o

xplained it all away.”’s

pt results in his discovery of the

. ! which, he thinks, is a cat
Br::;rzls*e:;‘talontand valugtion_peculiaf to the sx;here o? erge({f;:io;f.
. remainde?a‘egory of ?he beautiful cannot be compressed without
e eludesxo 1gto certain set concepts, the category of the holy
. o ur att.empt tg <.:apture it in a few intelligible concepts.
& ba ca €EOry sui gemeris in the same way as that of the good or
t neiqueeautlcf;:i. E}izy are not reducible to one another and remain
oy .d. 0 holds with regard. to the sui generis character of
e i ea of the Holy the same view as that of Prof. G. E. Moore
regarding the idea of -good in his Principia Ethicg .Mo.or has
fidopted as the notice for his work Butler’s phrase. “Ever; ethilil
is what it is, and not another thing” This may as well serze thi
purpo.se of a motto to Otto’s work in so far as religious conscious-
ness 1s“concerned. He makes his position quite clear when he
says: “This mental state is perfectly sui generis and irreducible

t? any other: and therefore, like every absolutely primary and
eiementary datum, while it admits of being discussed

be strictly .deﬁned. There is only one way to help an
. u.nderstandllng of it. He must be guided and led on b
tu?n and filscussion of the matter through the ways of his
mind, until he reach the point at which the ‘ numinous’ in ?:im
%);rforce begins to stir, to start into life and into consciousnelsrsn
th:tczznczgp;r:tz in this proces§ by bringing before his notice all
and e & nd in (;ther reglfms of the mind, already known
iy r, to resemb.e, or again to afford some special contrast
» the particular experience we wish to elucidate. Then we must

add: “Thi i i
This X of ours is not brecisely this experience but akin

;c;rﬂ;i 1:)1:21?:\(1 htl:;e qppo:ite of that other. Cannot you now realise
‘ Wwhat it is?. In other word fctly
speaking, be taught; it can el X cannot ity

. ’ only b .
mind : as everything that co ot the oned, awakened in_ the

ed” (p. 7). mes ‘§f the spirit’ must be awaken-

category of the holy or sacred

, it cannot
other to an
y considera-

wor;t‘lrful:i;e th,a t- Ot1to ﬁndi it necessary to introduce his new
; ous” implying the au : X
distinetive category of the box tonomy and uniqueness of his

: y. He states that ¢ in inqui
into that element which‘ is separate and peculiar to 2;: 122: 1?;

5. P.319. How the Mind works,
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the holy it will be useful at least for the temporary purpose of the
investigation, to invent a special term to stand for ‘the holy’
minus its moral factor or ‘moment’ and as we can now add, minus
its ‘rational’ aspect altogether” (p. 6). It is this ‘aver plus’ of
meaning, ‘ this unnamed something’ that he calls the ‘ numinous’.
It forms the very core of religion. It should not be identified with
merely ‘the morally good ™though this may be an element in it.
The ‘ numinous’ is employed as “a word to stand for this element
in isolation, this ‘ extra’ in the meaning of  holy ’ above and beyond
the meaning of ‘goodness’”. The view that religion is morality
touched with emotion seems wholly inadequate from this point of
view : for, as Otto says of the ‘numinous’, “ There is no religion
in which it does not live as the real innermost core, and without it

no religion would be worthy of the name.” (p. 6).

In asserting the autonomy and uniciueness of the ‘numinous’
he does not intend extruding altogether the ethical and aesthetic

_elements out of the complex of religious experience. He only

means that the ‘ numinous’ cannot be wholly reduced either to the
good or the beautiful but has something which stands above and
beyond these as its distinctive charaéteristic, “ something of whose
special character we can feel without being able to give it clear
conceptual expression.” He makes this numinous experience con-
sist in what he calls “ unique original feeling-response.” But what
sort of feeling is this ? Schleirmacher had su@gested that it was

“a “feeling of dependence”. But Otto points out two defects in this

view. In the first place the feeling is restricted to the ‘creature
feeling’ whilst religious feeling is more complex than this, and
further no satisfactory distinction is made between the specific reli-
gious feeling of dependence from other feelings of dependence.
Secondly, Otto points out that Schleirmachar’s concept of the ‘feel-
ing of dependence’ is not original but secondary and derivative in
so far as it presupposes a prior feeling of “ something bearing the
character of ‘numen’ to which the mind turns simultaneously,”
and further “these feelings can only arise in the mind as accom-
panying emotions when the category of ‘the numinous’ is called
into play.” He also maintains that the numinous is felt as objective
and outside the self or as Mathew Arnold puts it “an other than

ourselves that makes for righteousness” or a “something there.”

The ‘Unique original feeling-response’ stirred in the individual
by the ‘something there’ reveals on an examination of its texture
the “intimate interpretation of the rational and non-rational.
elements,” “like the interweaving of warp and woof in a fabric.”
Otto makes this idea vivid by referring to analogies and associated
feelings in the “erotic’ and ‘musical* experience, Of the ‘erotic,
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he says, “ Whatéver falls within the sphere of the erotic is there-
fore always a composite product, made up of two factors: the
one something that occurs also in the general sphere of human
behaviour, such as friendship and liking, the feeling of companion-
ship, the mood of poetic inspiration or joyful exaltation, and the
like : and the other an infusion of a quite specific kind, which is
not to be classed with these, and of which no-one can have any
inkling, let alone understand it, who has not learnt from the actual
inward experience of ‘eros’ or love.”, (pp. 47, 48). This analogy
however should not lead anyone to confound ‘erotic’ with ¢ numi=
nous’

feeling as is often done by those who misread the erotie
symbolism which a few m

ystics employ as a means of expressing
their ‘numinous’

experience. Otto makes the difference clear
when he says that “the ‘Numinous’ infuses the rational from
above,” while “the sexual ”

somely and normally out of the nature which the human being

shares with the general animal world, into the higher realm of the
specifically ‘ humane’”, (p. 47). '

With regard to music the non-rational element is that ineffable
something other than the verbal text o

f a song which “releases a
blissful rejoicing in us, and we are con

scious of a billowy agitation
o¢cupying our minds, without being able to express or

concepts what it really is that moves us so deeply
as the inner content of music is * something unique a

the inner content of the ‘ numinous’
terious,

explain in
” (p. 49); just
nd mysterious ,’

Is something unique and mys-
Here with regard to ‘erotic’ experience Otto cautions us
P

against ‘ confounding in any way the non-rational of music and the
nan-rational of the numinous itsélf, as Schopenhauer, for example,

does. Each is something in its own right, independently of the
other.” (p. 51).

The rational and the non-rational in r
not compatible but com
he says:

eligious experience are

plementary. Otto explains how it is when
“By the continual living activity of its non-rational
elements a religion is guarded from passing into ‘r

ationalism’., By
* being"steeped in and saturated with rational eleme
* from sinking into fanaticism or mere m
persisting in these,
civilized humanity,
rational elements are
affords a ecriterion
(p. 146),

ysticality, or at least from
and is qualified to become a relation for all

The degree in which both rational and non-
jointly present in healthy and lovely harmony,
to measure the relative rank of religions.”

presses up from beneath, quite whole-

nts it is guarded.
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Otto draws .our attention to the fact that “It is or;le thm}g{ ‘z:
believe in a reality beyond the senses and' another‘ tg' ;via ? apnd
g f it also: it is one thing to have ideas of ‘t e holy’ a
amother become consciously aware of it as an opera.twe reality,
fmother .to ectively in the phenomenal world.” Numinous expe- .
ll_lterven'mg. at this becoming consciously aware of ‘the . reah"cy
;19;1:::& 1tsltugusseries ' as the ‘ operative reality, intervening actively in
e

" the phenomenal world.” It points out to'a hidden depth, inacces-

ible to our conceptual thought, capable of being felt or expBen;n:lelc:

:)1 t incommunicable through concepts or langu.age. u d "

¢ ::uminous.’ is capable of being transmitted from 1;nnd tto :r’l’m Thz
i inspiration of personal contact.

“living fellowship and the inspira : :

nllllrjll'iius can be kindled in us by personal contact with one in

. whom the numinous has already been kindled into a flame. This

has been demonstrated time and again in the lives of the saints
all the world over.

The religions of the world have in their external aspects

i h
- prevealed certain features which also have served to kindle the

g
to SaCIed laces) batllulg n SEICIE[S[ Ty EIS, Ella]a

» » h
" the like. Otto finds the earliest and cruder manifestations of the

. . lant
uminous in fetishism, totemism, worship o.f an;maﬁ aé\:adp a;;é
2 emonism and poly-daemonism, and ‘worskflp o, : e a b. ooy
ﬁid awe and mystery characteristic of numinous” term i {races
‘M;steriﬁm tremendum, in all these phases 1crf 'rehgxfoxl.h . :;ible o
i iti igi d the religion o
i t in semitic religion an ‘ . ’
e telig;rtlh' He finds the element of Mystemu’m tre‘n‘gesmaiun;’
iglzetahe Bhagavad Gita in the: feeling of ‘:A‘c;'bhutaRuz;;d’ 'H: gen
j isi f the ‘ Visva .

i in Arjuna by the vision o ven
ktl:ilseih;: “ A]dbhuta (and Ascharya) would )Ze a:;l tmu:}a::e ;ord
f i ¢ inous’, were it no

ing i nskrit for our ‘ numinous’, .
d'ermtgh;nc}sei'man ¢ wunderbar’ and the English ‘a:)vful’ ha;i llz?lgs
hk: become trite and shallow from the ‘”profane _I::::i.l:lyitery
des to which it has been so perpetually. pu.t.0 : ;I}‘lte zca::'le;i PR
i ’ ience is n

i d in ‘numinous’ experience _ \ -
;Zx;:ewhich repels ‘one but something wl;xcll; ffascmates o
‘draws one towards itself. In the words Nt; t er:i. rh ¥
“The Divine is, tn man’s consciousness, Hyster el

fascinans, the mystery which cpuses him to sh
him towards itself.” ‘
Otto maintains as against all sensationalism Ny

‘the holy’ is rely a priori category and that™
. ' /’ - : )
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content has, no less than its rati
in the hidden depths of the spirit itself,”
numinous is, in fact, felt as something - axiomat
inner necessity we feel to be self-evident.”

The process of the
ic, something whose

The person in whom the ‘ uminous ’
}ﬁghe;st activity is the Prophet.

corresponds in the religious sphe
art.”

consciousness finds its
Of him Otto says * The prophet
re to the creative artist in that of

Having now given a survey of Prof. Otto’s concept of the
‘numinous’ a few words may now be added pointing out its bear-
ing on some aspects of religious thought in India, Otto himself is
a keen student of Indian religious thought particularly of the school
of Vedantic Theism expounded by Ramanuja. His works on the
Siddhanta of Ramanuja, India’s Religion of Grace and his translation
into German of a work on Visistadvaita known as Yatindra Mata
Dipika reveal his interest in Indian religious thought. He particu-
larly finds his Indian affiliations in the philosophy of Ramanuja and

the Religion of Sri Vaishnavism, A few of these affiliations may
now be set forth. ‘ .

According to Ramanuja the study of the rational aspect of that
Supreme Reality we call God is to be termed Dhyédna or medita-
tion. Meditation on Brahman as characterized by the scriptures
contains within it both the rational and the non-rational elements,
the rational leading one on to the

non-rational. His view is that
through meditation the mind is cleared, and that a clear mind gives
rise 10 a direct knowledge of Brahman6 In support of this view he
quotes the scriptural texts such as the following: ‘He is to be
heard, to be reflected on, to be meditated on’ (Bri. Up. 11, 4, 5),

‘He is not apprehended . ‘He is apprehended by the heart, by
wisdom, by the mind’ (Ka.

Up. II, 6, 9). Direct intuitive know-
ledge of Brahman is thus regarded as the fruit of meditation. When
we rise from meditation to ihtuition, we pass from philosophy to

religion. Ramanuja says that “ only knowledge in the form of

meditation being daily practised, constantly improved by repeti-
tion, and continued up to death—is

* ‘are to be performed throughout 1

6. P. 188, S. B. E. XLVIII,

onal, its own independent roots
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viction. ‘As Otto himself remarks, “ Religious conviction mu.st be
true and must be able to prove its truth, ie. it x.nust lay claim to
be knowledge. Otherwise religion itself is impossible : and at most

it -could claim to be the loose day dreaming of a sensitive heart.”
(Philosophy of Religion).

The religious conviction ripening into religious feeling create;
the ‘numinous’ experience of the human soul Ienra‘ptured ’an
fascinated by “ something bearing the chax:ac:cer‘ of _nux:nen kto
which the mind turns simultaneously.” This som?thlr.xg e;o es
the ‘numinous’ feeling on account of its essence which is 1;? ;ness,
paraphrased by Ramanuja as (Heya p?jatyanzkatzfa and ('1. t}zia:{i
gunakaratva) ‘opposed to all that is evq and’as lm'bued w'lch '
that is good’. ‘Bhakti’ is the ‘numm?us feehng whi 111;
enkindled by meditating profoundly on Goq s holy attrﬂ;t.zt;s ca t}ie
by Ramanuja ‘Kalyana gunas’. The Latm. numen which is e
most general Latin word for supernatural dxvu}e‘ pov've}x; is mrises
original meaning analogous to the term Bhagavdn whx.c L comp -
within itself unexcelled wisdom, power, s,tren_gth, domlma_n,I efxeﬂgli
and radiance (Jndna, sakti, bala, mswciw%;a, virya, tapas). .t is °
revelation of these qualities in the Div.me Being to th? v15103 i:
Arjuna that evoked in him the ‘Mysterium t.re?mendun} ac;or ! ii
to Otto. Chapter XI of the Gita where the vision of Visva uio y
vouchsafed to Arjuna is regarded by Prof. Otito as an example

“ numinous’ poetry. He calls it “a theophapy of terrific grandeur,

which seeks to give a feeling of the unapproachable essence of the
Divine before which the creature trembles and falls, by embodymg
the human and ‘natural’ means of terror, majesty, and sublimity

(p. 190. The idea of the Holy). The element of Awe, overpower-

ingness (‘majestas, Aisvarye) and of energy (Virya and tegas)

N y . .
" which constitute the elements of ‘ Mysterism tremendum ’ evoke in

i ’ ing - which Otto considers translatable
ious the ‘numinous’ feeling which
1l;)‘heSl:.l::s,.‘l:rit words like acintya, ascarya and adbhuta. Otto' remarks
t}fat ¢ Adbhute means literally the inapprehensible, the inexpres
sible.! / ‘

The ‘Mpysterium tremendum’ with the ‘numinous’ feeling it -
evokes is according to Otto “the deepest and most‘ fur’x’damefntal
element in all strong and sincerely felt religious emotion.” It is t‘o
be found “in the lives of those around us, in sudden, strong ebl‘.llh-
tions of personal piety and the frames of mind such ebullitions

~ evince, in the fixed and ordered solemnities of rites and liturgies,

and again in the atmosphere that clings to old religious monum;r;ts
and buildings, to temples and to churches.” (p. 12). The feeling

- -of the ‘Mysterijum tremendum’ finds varied expression in the lives
. . . : . L :
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of men as is evidenced in the several types of religious conscious-
ness which the Bhagavadgita classifies into three, the Satvic, the
Rajasic and the Tamassic, the pure, the passionate and the dark.
The chapter dealing with these forms of faith is called characteris-
tically Sraddha Traya vibhaga Yoga. The Yoga of the Three-fold
division of faith. Says the Gita “ pure men worship the Gods: the
passionate, the gnomes and giants: the others, ‘the dark folk,
worship the varied manifestations of the quality of religious
emotion which fundamentally retains its unique ‘numinous’ gua-
lity whatever shape it may assume in particular cases. This feel-
ing, according to Otto, “ may at times come sweeping like a gentle
tide, pervading the mind with a tranquil mood of deepest worship.
It may pass over into a more set and lasting attitude of the soul,
continuing as it were, thrillingly vibrant and resonant, until at last

it dies away and the soul resumes its ‘ profane ’, non-religious mood -

of every-day experience. - It may burst in sudden eruption up from
the depths of the.soul with spasms and convulsions, or lead to the:
strangest excitements, o intoxicated frenzy, to transport and to
ecstasy. It has its wild and demonic forms, and can sink to an

almost grisly horror and shuddering. It has its crude, barbaric
~ antecedents and early manifestations, and again it may be deve-
loped into something beautiful, pure and glorious. It may become
the hushed, trembling, and speechless humility of the creature in
the presence of—whom or what ? In the presence of that which
is a Mystery inexpressible and above all creatures.” (p. 13. Idea
of the Holy). The life of devotion in India reveals the entire gamut
of mysterium tremendum in man’s pilgrimage to God. But beneath
the bewildering forms of faith there is always the undertone
expressed by the Bhagavad Gita. “However men approach me,
even so do I welcome them.” Ramanuja interprets the statement
thus. “By whatever conception they choose to seek Me, I manifest
Myself to them in that mode.” The several modes of manifesttion
of Isvara by means of which the incomprehensible becomes par-
tially comprehensible and accessible to the meanest intelligence have
been described by the pancaratrés or the Bhagavatas as of five kinds
- (Vyuha). Brahman who is acintya and adbhuta, inconceivable and
mysterious, becomes easily accessible (sulabha) in a series of ema-
nations to the devotee in his meditation. Thus the sausilya and the

- Saulabhya aspects of Brahman lead us on t

o the acintya and
adbhuta aspects.

This doctrine is incorpordted by Ramanuja into
his system which is a confluence of Jnang and Bhakti, knowledge
and devotion, conviction and feeling, Each of the vyuhas is re-
garded as a stadium in the ascent of man from the sensuous and

conceptual experience of Brahman to the non-sensuous and the
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non-conceptual experience (Sakshdtkara or aparokshanubhava).
Reférring to this doctrine Ramanuja says: “From the worship of
the Vibhava—aspect one attains to the Vyuha, and from the
worship of the vyuha one attains to the “subtle” called Vasudeva
ie. the highest Brahman'—such is their doctrine.” The descent ’
of this Brahman is called Avatara. One form of Avatara is the
Antary@mi avatara ; another form of Avatara is the Archa Avatarz
or incarnation for the purposes of ordinary worship. The Archa
Avatara or the consecrated image of the Divine Being, (“endowed
with a certain miraculous power felt by the worshipper ) becomes
an Avatara of Vishnu “as soon as it is duly consecrated a'cc9rding
to the Pancaratra rites, it being supposed that Vishnu, owing to
his omnipotence, is capable of “descending” into 'SL}ch”lgxages
with a portion of his Stkti, that is, with a subtle (*divine,” “ non-

" natural”) body.” “The miraculous power felt by the worship-

-per” would be the “numinous” according to Otto.

The concept of the ‘numinous’ may unravel for the.modef'n
mind many a tangled thread of religious life and thou'ght. in India.
His concept of the ‘ Mysterium tremendum’ can explain in a n‘lore
satisfactory fashion than any other why for example, “Durga, . ?he
great mother’ of Bengal is represented in ‘ghe orth.odox tradition
with the visage of a fiend,” and how her ‘worship ca’n appear
steeped in an atmosphere of profoundest devotional awe.’ Man is
unable to escape from the lure of the Mysterium Tremendum gt
fascinour. To the devout worshipper Durga is both awful and
beautiful. She strikes terror and humbles man to dust and wh.en
he stoops picks him up as a mother would a child and takes }um
under her protection. ‘The Maha Kali’ becomes the Bhava ?‘amm,
one who helps man to cross the ocean of misery. Otto discerns
in such ‘ Numinous’ cults as these a very pronounced element of

 the ‘ tremendum’ which he considers is subdued in christian Mysti-

cism. He remarks: “There has never been in the West a Mysti-

\ cism of Horror, such as we find in certain forms of Indian Mysti--

cism, both Buddhist and Hindu—in Bhagavad Gita, Ch, 11-:—'1n some
forms of the Shiva and Durga worship, and in the horrible form
of Tantrism.” A correct understanding of principles.of Tantra as;
expounded in the texts edited, and in the horrible form o
Tantrism.” A correct understanding of principles of Tantra as ex-
pounded in the texts edited by Author Avlon wil.l help to dissi~
pate some of the current views-held about Tantrism.

This may have been due to certain enviroPrfxenta.l condxté;ﬁs
which had a large share in the shaping of rehglou's ideas. s
apart, there is a deep traditional symbolism, v\‘rhxch. ailo:le can
throw a light on some’ of the un-understandable possible’ mani-

({

.
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festations of the art of religion. Talking of the image of Nataraja,
the Dancing Lord, Ananda Coomarasawmy says: “It must he
remembered that the element of strangeness in Indian Art is nat
there for its makers, and those for whom they worked : it speaks,
as all great national art must speak in a laviguage of its own, and
it is evident that the grammar of this art language must be under~
stood hefore the message can be appreciated.” What this writer
says of Indian art.is equally true of Indian Religion. If in Chris-
tian Mysticism the tremendum element is subdued it is equally
subdued in the Bhaktimreligion of India of which Prof. Otto
shows an intimate acquaintance, He says, “India has not hitherto
had the periods of purifying enlightenment and critical sifting
which we of the West have had ™ This is not true. The satvic
Bhakti-religious movement in India which swept over the country
in wave after wave has made ‘purifying enlightenment’ and
‘critical sifting’ possible. “If it shall have them” says Otto,

“wmany of its veligious forms are certainly destined to receive

criticism and suffer destruction, but the Bhakti religion will have
no mare to fear in respect to its deepest ideas from such criticism
than our own religion when ridding itself of the forms and bur-
dens of antiquity and the Middle ages.”s

?. P. 45, FEssays in Rational Idealism.
3. P. 60, India's Religion of grace,

[y

The James-Lange Theory of Emotions
A Fresh Attack on an old Psychological Monstrosity
BY
P, 8. Nawv, ALL‘AKABAD UNIVERSITY

A student of modern psychology is bound to wonder why this
psychological Monstrasity is being permitted still to deface the

. pages of our text-books. James was great as a speculative thinker,

but his ability for scientific thinking was of a vefry poorI orcfie:ré
He never performed a single psychological 'experunent. ;a a(:f
he was sceptical, and sometimes even f:ynmal of the va u;ﬁzt
experimental psychology. And one who is not an experimen dist
has no place in the realm of modern psychology. It was an

day for psychology when James entere::i the ﬁe‘ld of our s;::ence;,
and it is a tragedy that his ghost ig still haunting those w oharei
engaged in the experimental study of T,he huma'n nature.‘ Hlts g ;s,
must be laid. Let us take an effective step in thaf direc n;n ] 113:
exposing the fallacies inherent in the theory of emotions so clos
assaciated with the name of James.

It is well known that though the name of .Lang_e is couple‘;l
with that of James so far as the theory of emotions is cox?cel;x;;i;
there is yet a fundamental difference bet.ween -the tv;o in the
attitude to the objective aspects or n"xam&?statlons , ; eiz;iq(zi i the'
Lenge was quite consistent as a pl'xysmlogzst and ident ee with'
emotions with their bodily manifestations. We may not agre

~him, but we see that his position is crisp and clear. Ho has not

-

couded the issues by introducing a mysterious elem;nt in at::;
theory. Such a mysterious element was mtrodugeduby thanz;s;e nd
it requires to be carefully studied, be?cause therenft a5 t x;s
completely overthrowing the Jamesian theory of emotions.

Before we launch our final attack on James, let us seedwhzz
effect the assaults already made on the thecfry have produ‘ce . A
the famous Wittenberg symposium on Feelings and En;ohons, the
James-Lange theory was criticised by several outstandmg. psy; o
logists? But more than three decades before the symposium

.

1. Feelings and Emotions, Witenberg symposium,
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held, Professor Irons made an impartial analysis of the James-
Lange theory, and tore to pieces every shred of evidence that
" James was able to bring in support of his own position2 The

professor points out that ‘there is not a single case which gives
evidence in favour of the entire position maintained.” Every
example cited by James is analysed by Irons, and is shown to
disprove the theory under discussion, The case of fainting at the
sight of blood proves particularly damaging to the theory, for ‘it
raises the very difficult questions why consciousness of organic
disturbance can at times remain merely
at times appear in the form of emotion.’ And in regard to object-
less emotions which James quotes with great gust®, it is pointed
out such emotions are utterly impossible in the nature of things,
and the emotions of insane people are certainly not objectless.
The most important point in the slashing attack of Irons against
James, is this: ‘If you take away an element from a concrete
whole, then the total state may disappear. On that account are
we justified in arguing that the single element is the whole state ?°
James in his arguments does not refer to concrete states at all,
but only to their representation, in thought. It may be admitted
that when in thought the bodily elements are abstracted from the
concrete emotion, it is impossible to conceive of the emotion, But
what does this prove ? Nothing at all. ‘A purely shapeless apple
cannot be .thought of. On that ground is it not the height of
absurdity to argue that the apple is pure shape and nothirg else ?".
The learned critic of James has given the death blow to the
Jamesian theory, and he has conclusively established that there

is a mental element interposed between perception and bodily
activity in all emotional experience,

Both at Wittenberg and in the critical articles of a high order,
that have appeared in the learned journals a very generous inter-
pretation has been put on the tendencies in Jamesian psychology.
Some learned psychologists see a leaning towards Gestalttheorie
in James, while others are’ reminded of a spiritual element in his
psychology. But the truth is that the psychological writings of our
author show unmistakable traces of leaning towards MECHA-
NISTIC BEHAVIOURISM.
the stream of consciousness, and the nature of mind, and in spite
of his imposing chapter on Philosophy and Psychology in his
Principles, James is frankly behaviouristie, Now, no one can take
any objection to the attitude of a <consistent behaviourist, But to
subscribe to a spiritualistic doctrine, and to hob-nob with the

-

2. Mind. NS, 1894,

such consciousness, and -

In spite of his pre-occupation with -
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behaviourist on the sly is highly objectionable. And to this 'aspe(’:t
of the Jamesian doctrine we must take strong objectit?n. It is this
inconsistent "attitude that is responsible for the peculiar t}.xeory of
sensation and perception which James formulated, and. which gave
birth to the monstrous theory of emotion which dlsﬁgu;'es the
pages of our text-books. ‘

It has been remarked already that there is a fund.ame‘ntal
difference between James and Lange in the matter of .theu' views
on emotion. Lange confines himself to the bodily man.lfestatlon of
emotion, while James interposes the element of.sensahfsn betwegn
the objective situation and the subjective experience. Eversf one
of the bodily changes (produced in an en?otlon), v:rhatsoever it be,
is felt, acutely or obscurely the moment it occurs” And the sum
total of these felt changes is, according to James, the Emotion,
¢....each emotion is the resultant of a sum of -elements, and each
element is caused by a physiological process....The elements are
all organic changes, and each of them is reflex effect of the excit-

" ing object.” (Principles, vol. ii, p. 453) . The theory boils down to this:

in an emotional experience there is in the first .instance an ob]ekc-
tive excitant, and this induces, almost reflexly if We are to take -
James seriously, certain bodily reactions; then, at t}}e next sta}gle
these bt;dily reactions generate certain sensory experiences on the
sounding board of the brain; and the sum total of these se.ns%ry
reverberations is the emotion. The ﬁrst' h'alf of the tl?eory is be-
haviouristic, and the second introspectionistic, and the whole.a th(;()ry
is the offspring of an unholy alliance hetween pseudo-functiona 1srf1

- and incipient behaviourism. -

It is clear now that the factor which distinguishes the Jamesian
theory from the Langean and checks the development of the for-
mer into full-blooded behaviourism is the instrusive element of
sensation. Further light on this ‘sensation’ is thrown by a very
intei‘esting point in our author’s discussion of the natur'e of will,
(Principles, vol. ii, ch. xxxi.) He there speaks f)f the. images «?f
resident and remote sensations in the moving limbs engaged in
executing voluntary actions. This distinction is followed by an
elaborate defence against imaged opponents. We canno.t hel.p
feeling that James is attacking a dummy para-troopc?r,w'hlch }us
sub-conscious mind has dropped into his field. This discussion
serves two purposes. It shows in the first instance the. utterly
unscientific nature of the arguments of James. There is ’pot a
single scrap of experimental evidence culled from the author’s owt;
investigations. In the second place, it §hows how .the bogey .of
remote and resident sensations was haunting the.mmd of Jameg
when he propounded his fantastic theory of emotlgns. I
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Let us turn to sensation and perceptions.
cussion of these two processes is
cies,

The Jamesian dis-

riddled with innumerable falla-
James declares himself as a non-elemental

tion of perception is built on an elementalistic basis. Of course

Now the point is this,

Are the sensory elements which interpose
between the excitant an

d the emotion in the theory of James, sen-
sations or perceptions ? If they are sensations, then they are non-

existent, as no such thing as a pure sensdtion exists; if they are
perceptions, then James has lost his case, for a perception intro-
duces a definite

psychic element and that turns the tables against
him, _

Somewhere James speaks of a feeling of relation as a distinet
psychic entity. Incidentally we may remark that the term is a

most puzzling one in ‘James, Relations are highly perceptual and
when there is a feeling of rel

a doubt a psychic element, Jam,
in so many other instances, the

cusses reveal the operation just of that element which he denies.
His very examples 8o against him,

es denies this in emotions, but as

The theory under review
words: ‘....each emotion is
and each element is caused by
ments are all organic changes, a

is stated by James in the following
the resultant of a sum of elements
a physiological process. . ..The ele-
nd each of them is the reflex effect
of the exciting object.” This is outbidding the behaviourist ; and

what can gladden the heart of the extreme mechanistic psycho-
logist more than the statement that an emotion is to be causally
accounted for, ‘ as the ar

oused by an object of a lot of reflex acts
which are forthwith felt.. ...” (Text Book, ch, Xxiv) 7. But what

he introduction of sensation and

facts, Sensation, even as an abstr
the sensation, of importance
ones, and of these James says, *
parts that move have been called
notice here the confusion between Sensation and feeling that we
have objected to already. It is this feeling element which seems
to cloud the perception of James, He says, ‘that every one of
the bodily changes, whatsoever it be, is felt, a ‘

oy . . : ' cutely or obseurely
-the moment it occurs , while about sensation;

action, is purely cognitive, Besides

The resident sensations in the
kinaesthetic feelings. ...’ We

s  he remarks that

ist. Yet his defini-

ation, then there ig present without .

borrowed examples that he dis-

to emotions are the kinaesthetic -

THEORY OF EMOTIONS = {ii

. ) .

they are ‘first things in the way of consciousness.” In this pure

form, of course, sensations have no existence in our concrete expe-
3

- rience. At first sight all this may seem quite convincing. But in

hat sense are we to understand feeling as distinct from c;rtam
by no
types of sensation described by James ? There seems to be
answer to this question,

The whole discussion boils down to thi's: James'.postul::\(tle)s
the following order of events in an emotxonal. experience, &
the excitant, (2) the bodily response, (3) orgaf:ﬁc ientsa;::::lxsaﬁ -

’ } j ies the las
2), and {4) emotion. In this serie X
?su:: (:)ebﬂnfie)rstood in the mental sense, the othersuare to be F:ﬁa:fl:'
j ne will agree wi
i hysiological Sense. Of course no o ‘ the
:Jlldte};'eolf) e};ents as outlined by James. But even granting that the

" order is correct we contend that (3) involves mental experience

oes (1). Nowhere do we find
(')f ‘o me co;ngif . rteysf)znaszdtosc; ?nechafni)cal stimulus. Either the
ol mracess hZuld be viewed as the behaviourist does, purely
oo ﬁil‘(;‘:;;; . point of view, in which case there is no room fc;lr
fmm't : a iental state, or if we wish to speak of mind at :-?1 )
f‘l‘mOtwn ZS admitted* that the mental cause precedes the }oodl y
oroeens Je es is wrong in mixing up both and giving ,promfnen}t:e
process.bod‘?;m rocess alone. But there is another fal!acy in the
:;)\e:»};; of .llinx;s. It is that of temporal.seq'uence whxch' lgngfge :
wrong turn to the whole discussion. There is n%o t;;posz;:tes and, '
of events to be considered in an emotion. Tllls bod ;ames-Lange
the mental emotion are coexistent. ' So, all t?ro;ity o
theory of emotions is a psychological mons B

absurdity.



Property and Justice
BY

Dr. E. ASiRvVATHAM

The Concept of Economic Justice in History

To the time-old question whether private property is justifiable

if 50, to what extent, there is no ready-made answer. Plato
-advocated a community of property and a-community of wives
and chilt.iren for the first two classes in society. The aim of his
communism was to curb selfishness in the rulers and warriors in
order that they might give their entire time and devotion to the
service of the State. It was, as Dean Inge puts it, “a heroic
remedy. for a desparate evil—the union of political power and
economic temptation in the hands of the same class.”

and,

While Flato’s communism may be a laudable ideal, it is im-
practicable. It does violence to some of the deep-rooted instincts
of men, especially the instinct of self-realisation through the family
and p.rivate property. As Arisotle aptly pointed out, men love
. what is their own and what belongs to everybody belongs, in fact

to hobody. Private property, however small it may be, g;.VGS the

individual a peculiar satisfaction which no amtount of common
property can.

o Arist<.)t1e J:us.tiﬁed Private property on the familiar individual-
istic and idealistic grounds of our day. He was one of the earliest

writers to appreciate the fact that private property is necessary
for the expression of personality and that the magic of private
broperty can convert sand into gold. His ideal was that one
‘should earn one’s property in one’s own way, but that society
should appeal to one’s generous impulses so as to enable one to

mfake the best use of it. He also upheld the doctrine of the mean
with regard to possessions.

Questions of “just price” and “fair income ” engaged the
attention of mediaeval writers, but what they meant by these
concepts was that every person should receive a reward appropri-
ate to the social class into which he was born and that nobody
should be allowed to transcend that class.” They indulged in hair-
splitting discussions on what was usury and what was not ‘and in
subtle distinctions between monopoly "’ and “ polypolyt” The
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guild system of thé Middle Ages rose above these scholastic dis-
tinctions and worked out in practice a group theory of social jus-

tice, 'The Guild was in the nature of a social insurance company
for its members. It rendered timely aid to them and protected them

_against unfair competition. Goods produced were carefully super-

vised and a just wage was awarded to the worker. Members of
the guild became a fraternity, bound together by common worship
and occasionally by common meals.

With the coming of the industrial revolution in the West, the

" group idea began to decline and individualism was allowed to run

amock. The teaching of the nineteenth century economists was
that free and open competition would lead to a fair income for
everybody. The State was urged to do nothing except to keep the
ring open for every competitor and enforce contracts lawfully
made. The result of it was that the law of the jungle came to
prevail in man’s economic and social life. Unashamed economic
exploitation of the weak by the strong went on merrily and writers
like Herbert Spencer justified it as being in accordance with the
scientific law of the struggle for existence and survival of the fittest.

Since the last quarter of the nineteenth century the pendulum
has begun to swing to the other extreme in the direction of soci-
alism and communism. Karl Marx taught the iron law of wages
and stressed labour as being the sole creator of value. His teach- .
ing has been elaborated in various directions by different schools
of ‘socialism and communism. Forms of socialism are many and

-varied to-day, even the Nazis claiming themselves to be a brand
- of socialists.

Via Media between Capitalism and Socialism

It is coming to be realised more and more that the controversy
between capitalism and socialism is far too theoretical and that &
practical solution for our day is a via media befween the two.’
From individualism we learn that private property of some sort is
the best incentive to labour and that if the family is to be retained
as the basis of society, a certain amount of private property is
indispensable. From socialism we learn the importance of social
justice. We also learn the valuable truth that if property is con-
ductive to the development of personality, the dangers attendent

‘on it are also innumerable. It easily leads to greed and covetous-

ness and deprives a great many of the facilities for a complete life.

So what is required to-day is the placing of severe limitations upon

private property for the sake of social justice, ~
8 .
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The doctrine of ‘ trusteeship’ is altogether inadequate for our
day. While it may be a good moral injunction, it is not capable
- of legal applicatiori. The modern world calis for a machinery

which will cure the desire to amass wealth and yet provide op-
portunity for the expression of a person’s inventiveness and origi-
nality. If this end is to be attained in an orderly and peaceful
manner, the State should recognise its responsibility to provide

work for everybody, nationalise all key industries, and make large
fortunes difficult of, acquisition.

A programme of universal employment for India is possible if

the State is determined to put into operation a well-worked out

scheme of industrial and agricultural development and supple-
ment large-scale industries by cottage industries. It is a sad com-
mentary on our times that war means work for everybody and
peace means unemployment on a gigantic scale. In the days of
the economic depression of 1929 and after, Great Britain had an
unemployment figure of 2 millions and the prosperous U.S.A.
touched the unbelievable summit of 10 millions. No accurate
figures are available for India. But it is a well-known fact that
till the other day, when the war industry drew a great many

within its fold, unemployment and under-employment were the

order of the day.

Relief of Unemployment

One of the first duties of the State in the relief of unemploy-
ment is to separate the unemployable from the unemployed and
teach skill of some sort or another to the latter. It is coming to
" be realised on all hands that a purely literary education is of very

little value and that everybody should be taught to use both his
head and hands, although it may be in varying proportions in the
case of different individuals. A government of the people, by the
people, and for the people can and should make unemployment an
anachronism, for nothing corrodes the soul more than enforced
idleness. Not only should there be universal employment, but
everybody should be engaged in doing that-kind of work which
suits him best and which is at the same time of value to society.
Work should provide one not only a living, but also a life. Work

should be meaningful. It should bring into play all the hidden
gifts and capabilities of the individual, '

Reward for Work

When it comes to the question of reward for one’s work, skill,
difficulty, and unpleasantness may all be taken into account. But
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there is no justification for the wide gulf which éxist.s to-i;y
between the rewards reaped by the skilled and fche unskilled, the
educated and the uneducated. It may be tfhat in co;;r;e ofw ;;1;11:;
all insi i i everybody, 7
11 insist upon uniform basic wage tor 1 '
vr:;y-S};)i supplemented by special allowances for cl_nldrefn, depemlld
ents. and the like. While this may take time ; .nothmg shm;
stan’d in the way of a strict enforcement of a minimum wagfe h Ic:r
everybody—whether it be in industry, agriculture (;:1 af:y o '1dee
i ' any unable to prov
ssions of the day. A manager or comp bl
Szzfle: minimum should go out of existence. The minimum sbouuii
asi ivic minimum—a minim
be a subsistence wage, but a civic — :
::Zf:essary *for health and of efficiency and for providing opportu

- nity for education, culture; and leisure. Man should not be treated

s a mere beast of burden. ) Ny
: If a civic minimum is eminently justifiable, why n;:t 1a c;:n;
ximuxﬁ as well 2 Plato was neither a knave nor a ioo wﬁe
]}Tal id down in his Laws that nobody should be more than five ‘
tifnez as rich as his neighbours. The cynic might_ask, whz;e:;):
pass a law that nobody should be. more than f.'we'tunes as ever

as his neighbours ? Our answer to it is that justice does no

| mand jhat we should add artificial inequality to pre-existing

natural inequality. In the case of government servx}(ies ar:;il 1:3:;
tain prbfessions, it is possible to enfc?rce a law th.at t :hma i
should in no case be more than five tm}es or ten times g ea rage
for the community. But what about 1nd1.15try and tra Z Olig push
ness in general ? Even here strict control is nef:sesary. : 1: e
Profits Tax should be given a p_ermaz}ent place in the ;ta ;1 ece am,l |
as also high Death and Estate Duties and steep Inheritan

Income Taxes. .

We have conceded that a certain amour.lt of prn{)at: ifro}?e:g
is necessary in order to call forth 'the best in ;n}?in, du b :ntos "
not be so very great as to enable him 6r any o ; sd epe s oo
become a social parasite. Pegple should be\trafne to .woi o
the joy of working and for the purpose of rendering ste:vilce O(S)Sible
community. If this changed ideal is brought about,1 (; bs p11 ible
to work out a minimum below which no one shou e allo

4o fall and a maximum above which no one should be permitted

to rise.

- Our motto should be “Private property small, common pro- - |
perty large” In attaining this end, the State should under:al:ef
a vast network of social services, rendering a large s.rnounﬂ~lan
private property superfluous. One chief reason why. man¥ a pen
wants to amass wealth is the fear for the future—either for o :
self or for his family. If this fear is removed, a man is enable
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not only to do his best, but also t
limited amount of material goods
grave responsibility

o be happy and manage with a
. Property is a burden and a

Expansion of Social Services

'

Without waiting for the dawn of an ideal society, the State
should at once undertake large-scale housing,

social insurance of various kinds, and free
University stage.

nominal sum, have
- met largely at the

free medical service,
education up to the
If a man can have a roof over his head for a
all the health needs of himself and of his family
expense of the State, and obtain freeseducation
for his children until they are sixteen or seventeen, if not twenty
- or twenty-one, a great burden will be rolled off his back and he

can devote his time and energy to the service of the community
through his work. In every modern State there is need for a

permanent Food Ministry for the procurement and proper distri-
bution of the articles of food. Th

e Bombay Plan is a step in the
right direction but the scales are weighted heavily in favour of
capital,

The Middle Way ) .

- From what we have said above it is clear that old-fashioned

capitalism has no future before it. Salter wants “a selective
compromise ”’

between capitalism and socialism. Macmillan sug-
gests a “middle way,” according to which the State will take over
key industries and regulate food supply and prices of food stuffs
so that nobody can complain that he is unable to procure whole-
some food at a reasonable price. He further suggests the exten-
sion of the corporative principle, as a result of which such under-
takings as water supply, electric supply, and transport will pass
into government-controlled corporations, the profit going into the
general coffers. What will be left to private enterprise will be new
enterprise and new methods which @l for hard and concentrated
work and rapid expansion, When these have established them-
selves, they will pass into the hands of the State.

In practical terms, Macemillan wants for his own country (i)
the substitution of co-operation for competition :
a minimum wage for everyman which will e
family to live in health and efficiency accor
standards of hutrition ; (iii) the setting up of
Board for the regulation of food supply
unemployment and introduction of vari
State insurance to which the person con

nable him and his
ding to the highest
a National Nutrition
i (iv) the wiping out of
ous forms of compulsory
cerned, the employer, and

; (ii) provision of
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the State will contribute; and (v) special cgre of the unemploy-

able, the old and decrepit. . . _
Ramsay Muir holds that limited liability companies shou?d be

allowed only limited profits.

The Social Security Scheme of Beveridge

Sir William Beveridge has propounded an elaib:;;temz;hirunz
of social insurance embracing even those whose besa a;i los may 0
i figures. According to this.scheme, bene e
mt'o four fter of contractual right and not as a matter oi ¢ > the.
e 1 receive something like 1sh. for 3d., partlly a e
- classesf WL National Exchequer. The whole popu atlo]r;
St i t y lasses—four classes of working age, one a ove
e e, SI1x ; it. All of them are to receive comprehen511\{e
. c?n (eid otr;za:ﬁx:x:‘t] al;d rehabilitation. Funeral expents;::sr i,l;;e rfi\glh:r
covor, ranted as a matte .
covered. e e meom) and 60 (for women), men and
o retlremen1'-1titled to insurance rates as @ matter of r.1ght. .
wom’le‘}?ea];ve:aridge scheme for the first time stresses .soc1fal 'S(;::tu!:o};
as well as social welfore. The assuranced 1tc ;):tc;;;&s;iso;s oItnSge e}és ot
iti i an . :
e be e cc::ldnl:l: :cf :frgl;ezne in need, irrespective of .the
-~ af1 }:;anr:ed with adequate benefit for employment, sick-
rass. (c):ci;lents wi:iowhood or retirement through age. -
nes"S’Azlll this is, in accordance with what H. G. Wells s{ag:) ult s
Declaration of the Rights of Man “ That e;:lx:yf r:l:nop\;/n thout
tinction of race, of colour, or of professed_ ie njon I8 e
?mtmn h n,ourishment, covering, medical care, and a
4 %0 e lise his full possibilities of physical and. mental de;rie’:
e o keep him in a state of health from birth to dea.i‘;i .
e o o eer:c-Dean of St. Paul’s, describes the Beveridge
In}gxe, th:sg‘l‘ot(})zrzymost gigéntic offer of blackmail ever made by a
scheme 3
frighte'nEd gOtV 1!‘1!!1:;\6':}11; last statement very seriously, we may sSaiZ
WlthiutBr?tain is able to plan along the lines suggested b;lr :
e Grea'd even in the midst of war, because she.has ad (a;rgs
o 1.3€V€1‘1f gﬁ? back upon. But India has no such empire an do:n
f:;pfsep::e :‘o secure one. Therefore, she will have to depen
her gwn l?xt:if::llif:oﬁf; Hecker regard plannecll f:apit',ah:em'
t ol?:\in character and describes i.t as a contradiction u;o sl
:Ip okzr writes: “Planning is impossible so long a;' an :em o
syt;:em based on private ownership and profit-making

ire Fascism
" . According to him the alternatives before the w0r1§ are
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(which is planning according to the capitalist) and Communism
and there is no middle ground between the two. He and others
like him say that the world of the future belongs to common
ownership and that only under common ownership can we abolish
. class distinction, unemployment, inequality and strife,

The Bombay Plan

The only important plan before India at present which seeks
to improve the economic condition of the country is the Bombay
Plan. It is a plan evolved by certain industrialists who are keen
on doing something wise to cut unemployment and raise the stand-
ard of living of the masses, It is so far from being socialistic that
some one has described it as “a blue print of fascism.” It is a
fifteen year plan in three stages of five years each. The sponsers

hope to double the existing per head income in India, ie., from
Rs. 65 to Rs. 130 in 15 years.

Although it is a plan for the

development of industry, it is
much more than that." Its ob

jectives are (i) the development of
industry (including small-scale industries) ; (i) the improvement

of agriculture; (iii) the expansion of communications; and (iv)
the development of education other than primary education.
Industries are classified into (a) basic, (b) cbnsumption goods,
and (c¢) small-scale and cottage industries: and suggestions are
made for the development of each of them. In the sphere- of
agriculture the aim is to raise production by 130 per cent, one
of the means recommended being the consolidation of holdings
through co-operative farming. It is not yet certain whether the

Indian peasant will take to such farming kindly. But that is no
reason why in areas where lar

beginning should not be mad

€ in the direction of co-operative
farming,

The scheme aims at raising the total milage of railways from
41,000 miles to 62,000 an

d is directed towards providing metallic
roads for every village. In the sphere of education, stress is laid
on adult education, middle school education, and high school edu-
cation,

Attention is also
shelter. - The Planners ,
iidwife, and a nurse ; also one hospital with

40 beds for every 10,000 people. The recurring cost on food, cloth-
ing, shelter, health and education would be Rs. 74 per head per
year. '

All this will no doubt

provide work for thousands, if not
millions, But as a recent

ge blocks of land are available, a

writer observes, the Plan lays down -
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ion in ir agriculture and transport; but
f‘,argets fort I;rOdzzgsghltr;;i::it:y;n iuestions of distribution and
i does i ayWe are left altogether in the dark on st?gh matters
conSMPtIO;l- interest, and profit. There is no suggestl’o’n of.stee.p
e a s iew to « robbing Peter and paying Paul, .\.avhwh is
:;xelséa::i}:'eac:n do in mitigating gross economic inequalities.
e

Moral'Improvement a pre-requisite to wide State Action

i imation to justice in the matter of

U here lls . c};:g::e aol;pgot:;n action is indispensable, althoulg;l
B s atxlii there is no single remedy for the whole wor“ .
The 1ot Sureh' h we propose for India partakes of the nat'ur.e of Iz;
Tl'le s W.’l,c steadily ‘marching towards complete S(_)c1a11sm.
middle way f, ction is to be successful, we need to develop char:ac-(
B lllmil'o hist sort, where emphasis will be laid on co-operatl.on,
Lo on flg social jlistice, work for the joy of wor‘k and ser.:l;:;
" ':) rd of detachment to worldly goods. It is obvious ;
>~ af} o rfment in character can be wrought only by prlolpzs
Suc}lélnnxfc; os‘:)f:ial training at home, in school and college, a;s we iy
:;O:he llace' of business. Institutional azrapfeine;l;se a::;ia i ;v::nf b
vided by the State can be an important aid to
this end.

i i Competi-
.Essays for the Suryanarayana Sastri Memox;ail iss;z > 1::;1 -
tion are invited from bona fide stu.dents of Philosop
The subjéct for the essay this year is:

« YEDANTA AND MODERN LIFE” o
e of Rs. 100/- will be awarded to the ¢ ,

A prize of the valu 3ged to be the best by the judges appointed

petitor whose essay is ju

y 12

be sent so as to
0,000 words, are to
; 1d not exceed 10, 1948.
o l:v}tl}l::ehuszgrrsigned by the 15th 0f- Segtemb::;tiﬁcate from the
reacEvery essay should be accompam;d zt ?)f Philosophy " (in the
: X me S

f th titution or of the Depa itor is a bondyfid

:I;:dozfut:ievi::itlies) to the effect that the competitor J,_Wi‘

S S

b ‘l
student of Philosophy. ;

L)
N. V. BANER.{EE,,,‘
Joitit-Bédretary
Josophical Congress,
- dian Philosophical
h April, 1948 fod University of Delht, Delhi,
15th April,
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