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A Praver

(Translated from the French)

Darkness has descended upon carth, dense, violent,
victonous - ..

All 15 sorrow, panic and destruction in the physical
world, and the splendour of the light of Thy love seems
darkened by a veil of mourming.---
melt into Thee with an immense
ication to the Lord of all things,
route, that He may trace the
we may walk boldly upon 1t.

O sweet Mother, I
love, in an intense suppl
that He may show us our
path of His work, so that

Time presses: O Lord, the powers divine must come
shed earth.

to the succour of the angu:

O Mother, sweet Mother, Thou claspest all Thy
children to the vastness of Thy breast and Thou envelopest
them all with an equal love.

I have become the purifying fire of Thy love. O Lord,
O stlent Unthinkable, accept the holocaust of this brazier
of love so that Thy reign may come, Thy light may triumph
over darkness and over death.

Manifest Thy power. From day to duy, from hour
to hour we implore Thee: < O Lord, manifest Thy power.”

THE MOTHER

Sept. 4, 1914.

Vol. I1. No. 2.

April 1945,

NT

The Divine gives itself to those who give themselves
without reserve and in all their parts to the Divine.
For them the calm, the light, the power, the bliss, the
freedom, the wideness, the heights of knowledge, the

seas of Ananda. - -

- - Sri Aurobindo.

PANACEA OF " ISMS™

Communism

Communism cannot save huma-
nity. For if it means the Dictator-
ship of the Proletariat, well, a
healthy normal society will not
bear or tolerate it long—no
Dictatorship, whether of one or
of many, is likely to endure or
bring in the millennium. In that
sense communism is only a
« fascismo” of ¢ small ” people
(fighting against a fascismo of big
people). A society is not normally
made up of proletarians only: it
does not consist merely of lotus-
eaters nor does it consist of hewers
of wood and drawers of water
alone (peasants and labourers).
Even a proletariate society will
slowly and inevitably gravitate
towards a stratification of its own.
In its very bosom the bureaucracy,
the military, the officialdom of a
closed body will form a class of

its own. A Lenin cannot prevent
the advent of a Stalin. Evenif
the proletarians form the majority,
by far a very large majority,
even then the tyranny of the
majority is as reprehensible as the
tyranny of the minority. Com-
munism pins its faith on struggle—
the class struggle, it says, is his-
torically true and morally justifi-
able. But thisis a postulate all
are not bound to accept. Then
again if communism means also
materialism (dialectical or any
other), that also cannot meet and
satisfy all the needs and urges of
man, indeed it leaves out of
account all the deeper yearnings
that lie imbedded in him and that
cannot be obliterated by a mere
denial. For surely man does not
live by bread alone, however that
article is indispensable to him:
not even culture, the kind admit-
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ted by communism, scverely in-
tellectual, rational, scientific,
pragmatic can be the be:zfll fmd
end-all of human civilisation.
Communistic Russia attempted to
sweep away all traces of religion
and church and piety; the
attempt does not scem to have

been very successful. .
As a matter of fact Communism

is best taken as a symptom of the
disease society suffers from and
not as a remedy. Thediscase is a
two-fold bondage from which man
has always been trying to free
himself. It is fundamentally the
same bondage which the great
French Revolution sought most
vigorously and violently to shake
off—an economic aund an ideco-
logical bondage, that is to say,
translated in the terms of those
days, the tyranny of the court

and the nobility and the tyranny ot

the Church. The same two-{old
bondage appears again today as
combated by Commuunism, viz.,
Capitalism and Bourgeoisie. Origi-
nally and essentially, however,
Communisin meant an economic
system in which there is no per-
sonal property, all property being
held in common. It is an ideal

that requires a good decal of

ingenuity to be worked out in all
details, to say the least. Certain
religious sects within restricted
membership tried the experiment,

mentality is vequired, a mentality
freed from normal mundane reac-
tions, asa preliminary condition
in order that such an attcmpt
might be successful. A perfect or
ideal cominunism may be possible
only when man's character and
nature has undergone a thorough
and radical change. Till then it
will be an Utopia passing through
various avatars.

Socialisi

Nor can sccialism remedy all
the ills society suffers from, if it
merely or mainly means the aholi-
tton of private enterprise and the
assumption by the State of  he
entive econonic and cven cultural
or cducauonal appavavss of the
socicty.  BEven as an  economic
proposition State Socialism, which
s only another name  of Total-
itarianism. is hardly an umnixed
good.  Vist ol all, however
s Mish and - profiteering © the
mdividual may be, sdll, one must
retnember that it 1s always the
individual who isadventurous and
inventive, 1t is he who discovers,
creates new  things and beautiful
things. A collective or global
enterprise makes {0 massiveness
and quantity, but it means also
untformity. often u dead unifor-
iy for \‘211‘if'[}’. for originality.
as wall as for the aesthetic tone
ard the human touch, the per-
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be indispensable. Education in
such a system would mean a set
routine and pattern, an eflicient
machine to bring out consistently
and continuously uniform types
of men who are more or less
automatons, mechanical and regi-
mented in  their make-up and
behaviour. An all-out socialistic
Government will bear down and
entomb the deeper springs of
human consciousness, the magic
powers of initiative and creati-
vity that depend upon individual
liberty and the frec play of per-
sonal choice. We do not deny
that Socialisin is an antidote to
another malady in the social body
—the parcellation, the fragmenta-
tion into a thousand petty inter-
ests, allaggressive and combative,
of the ecconomnic strength of a
community, and also the stupen-
dous inequality and maldistri-
bution of wealth and opportunity.
But it brings in its own poison.

It is a greatillusion, as has been
pointed out by many, that a
collective and tmipersonal Dbody
cannot be profitcers and way-
mongers, A nation as a whole
can very well be moved by greed
and violence and Sieglust (passion
for conquest) ~Nazism has another
name, it is also called National
Socialism.  Everything depends
not upon the form, but the spirit
that animates the form. It is the
spirit, man’s iuner nature thai

1s to be handled, dealt with and
changed; outer systems and
forms have only a secondary
importance.

Nationalism

Again, Nationalism is also not
the summum bonum of collective
living. The nation has emerged
out of the family and the tribe as a
greater unit of the human aggre-
gate. But this does not mean that
it is the last word on the subject—
larger units are not to be found or
formed. In the present-day junc-
ture it is nationalism that has
become a stumbling-block to a
fairer solution of human problems.
For example, India, Egypt,
Ireland, even Poland, whatever
mayv be the justifying reasons, are
almost  exclusively-—-chauvinisti-
cally—nationalistic. They believe
that tiic attainment of their free,
unfettered separate national exis-
tence first will automatically
bring in its train all ideal results
that have been postponed till now.
‘They do not sce, however, that in
the actual circumstances an
international solution has the
greater chance of bringing about
a happier solution for the nation
too and not the other way round.
‘The more significant urge today
is towards this greater aggrega-
tion—Pan-America, Pan-Russia,
Pan-Arabia, a Western European
Block and an Eastern European
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Block are movements that have
been thrown up because ofa great
necessity in human life and its
cv:olution. Man’s stupidity, his
faxlurc to grasp the situation, his
incapacity to march with Nature,
his tendency always to fall back,
to return to the out-dated past
may delay or cause a turn or
twist in this healthy movement,
but it cannot be permancntly
thwarted or denied for long.
Churchill’s mecmorable call to
France, on the eve of her debacle,
to join and form with Britain a
single national union, however
sentimental or even ludicrous it
may appear to some, is, as we sec
it, the cry of humanity itself to
transcend the modern Dbarriers of
nationhood and rise to a higher
status of solidarity and collective
consciousness.

Internationalism

And yet internationalism is not
the one thing necdful either. If
it means the obliteration of all
national values, of all cultural
diversity, it will not certainly con-
duce to the greater enrichment
and perfection of humanity.
Taken by itselfand in its absolute
sense it cannot be a practical suc-
cess. The fact is being proved every
moment these days. Intcernationa-
lism in the economic sphere,
however, scems to have a greater
probability and utility than in the

merely political sphere. Economics
is forcing peoples and nations t0
live together and move together t
has become the soldering agent 11
modern times of all the elements—
the groups and types of the
human family that werc so long
scparatc  from ¢ach  othel
unknown to each other or clashing
with cach other. But that is good
so far as it gocs. Powerful as
economic forces are, they are not
the only deciding or directing
agents in human affairs. That i
the great flaw in the * Inter-
nationale 7. the Marxian type of
internationalism which has been
made familiar to us. Man is not
a political animal, in spite of
Aristotle, nor is he an cconomic
animal, in spitc of Marx and
Engels. Mecre cconomics, even

when economics is working for a
greater unity of mankind, tends

to work more for uniformity @ it
reduces man to the position of a
machine and a  physical or
matcrial machine at that. By an
irony of fate the human value for
which the international proletari-
ate raised its banner of revolt is
precisely what suflers in the end.
The Be\.'cridgc Plan, so much
talked of nowadays, made such an
LA e e
but also, by far ‘m‘:(;j(l’b e
it views man as a } aree, b?:cau.sc

. 1uman being in
and against the machine to which
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he belongs, because it is psycho-
logically a scheme to salvage the
manhood of man, so far as is possi-
ble, out of a rigidly mechanistic
industrial organisation.

Humanism

So the cry is for greater human
values. Man needs food and
shelter, goes without saying, but
he yearns for other things also,
air and light : he needs freedom,
he needs culture—higher thoughts,
finer emotions, nobler urges—the
field and expression of personal
worth. The acquisition of know-
ledge, the creation of beauty—
philosophy, art, literature, science,
in their pure forms, pursued for
their own sake, are things man
holds dear to his heart. Without
them life loses its charm and
significance. Mind and sensibility
free to roam, not turned and tied
to the exclusive needs and inter-
ests of physical life, free, that is to
say, to discover and create norms
and ideals and truths that are
values in themselves and also lend
values to the matter-of-fact terrest-
rial life. Itis not sufficient thatall
men should have work and wages,
it is not sufficient that all should
have learnt the three R’s, it is not
sufficient that they should under-
stand their rights—social, politi-
cal, economic—and claim and
vindicate them. Nor is it suffici-
ent for men to become merely

71

useful or indispensable—although
happy and contented—members
of a collective body. The in-
dividual must be frec, free in his
creative joy to bring out and for-
mulate, in thought, in speech, in
action, in all the modes of expres-
sion, the truth, the beauty, the
good he experiences within. An
all-round culture—a well-develop-
ed mind, a well-organised life, a
well-formed body—a harmonious
working of all the members of the
system at a high level of conscious-
ness—that is man’s need, for there
lies his self-fulfilment. That is the
ideal of humanism —which the
ancient Graeco-Roman culture
worshipped, which was again
revived by the Renascence and
which once again became a fresh
and living force after the great
Revolution and is still the high
light to which Science and modern
knowledge turns.

The More Beyvond

And yet this isnot the grand
finale, the ne plus ultra. For
man does not stop with man—in
the tremendous phrase carved by
Nictzsche, “ Man 1s a thing that
shall be surpassed.” Until and
unless man surpasses himself, finds
a focus and fulcrum outside and
beyond his normal human—too
human—selt, he cannot entirely
and radically change his nature
and rebuild his society on an
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altogether different pattern. Man
has to reach his divine status,
become the Divine, within and
outside, body and soul ; then only
can the ills to which he is exposed
totally vanish and then alone can
he enjoy individually and collec-

tively a perfect life on carth.
Naturally man is not expected to
accomplish this mighty work alone
and unaided, he can rest assured
and comforted, for Nature herself
Is moving inexorably towards that
consummation.

SECTARIANISM O LOYALTY

Modern culture demands that
one should not be bound to one
creed or dogma, swear by onc
principle or rule ot lite or be led
blindly by one man. Truth, it is
said, has muny facets and the
human being is also not a Cyclops,
a one-eyed creaturc. To fix one-
self to one mode of secing and
believing and even behaving is
to be narrow, restricted, scctarian.
One must be able to sec many
standpoints, appreciate views at
variance with one’s own, appraise
the relativity of all standards.
Not to be ablc to do so leads 1o
obscurantism and fanaticism. The
Inguisitors were  NonNoManiacs.
obsessed by an idie fixe. Oun the
other hand, the wisest counsel
seems to have been given by
Voltaire who advised the mquirers
to learn from anywhere and
everywhere, cven Science from
the Chinese. In  our Indian
legends we know that Uddhava
did not hesitate to accept and
learn from more than a dozen
Gurus. That is as it should be 1
we would have a mind and con-

sciousness large and vast and all-
encompassing.

And yet there is a question.
While attempting (o be too liberal
and catholic one may happen to
turn a dilettante. Dilettante is
onc who takes an interest, an
acsthetic, a  dispassionate  and
detached interest in all things.
His interest is intellectual, some-
thing abstract  and nccessarily
superficial ; 1t is not a vital inter-
est, not a question of his soul, an
urgent problem of his living,

A spiritual interest is nothing if
s not in this way a question
that touches life to its core: That
means a definite goal and appro-
priate means to veach that goal,
and that again necessarily invol-
ves a choice, a process of accept-
ance and rejection. The goal 1is
also called the Ishta, the godhead
that one sccks, the Divigie that is
fullilicd i oneselt. Beiug a per-
sonality, an individual, one has to
choose, oue can best follow  the
l.iuc of evolution and growth and
ful(i[mcnt of that personality and
mdividuality-—that is the call of
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the Psyche, the direction of the
Jiva. In other words one has to
be loyal and faithful to one's
nature and being. That is why it
is said, Better to perish while tul-
filling one’s own law of life than
to flourish by fulfilling another’s
law. By being curious about
another’s Dharma -- it is this
kind of curiosity that led to the
original fall of man, according to

sthe Bible—that is to say, if one1s

vitally curious, allows onesell’ to
be influenced and so affected and
diverted by what isan outside and
foreign force, because not it the
line of one’s own truth and deve-
lopment, one asks for a mixture
and intervention which bring con-
fusion, thwart the growth and
fulfilment. as that falsifies the
nature.

It is not only bad influeuces
that allect you badly, even good
influences do so—Ilike medicines
that depend upon the particular
constitution for their action. In
ancient times this was called
varnashankara or dharmashankara, as,
for example, when a Kshatriya
sought to follow the rule of life of
a Brahmin ov wice wversa. This
kind of admixture or mesalliance
was not favoured, as it was likely
to bring about an obscurity in the
consciousness and in the end
frustration in the spiritual life.
That was the original psychologi-
cal reason why heresy was con-

sidered such a dangerous thing in
all religions.

It is not suflicient to say that
God is one and therefore where-
ever He is found and however He
is found and whoever finds Him
one must implicitly accept and
obey and follow. God is one in-
deed : but it is equally true that
he is multiple. God is not a point,
but a limitless infinity, so that
when one does rcach Him one
arrives at a particular spot, as it
were, enters 1nto only one of his
many mansions. Likewise God's
manifestation upon earth has been
infinitely diverse, his Vibhutis,
avataras, his prophets and vice-
gerents have been of all sorts and
kinds. Precisely because God is
at oncc one and infinitely multiple
and because human nature also
is similarly, i one in essence,
infinitely multiple 1 expression,
each one while sceing and finding
the one God seeks and finds him
in and through a particular for-
mulation. That is the original
meaning, thc genesis and justifi-
cation of creeds and dogmas.
Only, it must be borne in mind,
that one can be faithful even to
a particular creed and dogma and
yet transcend it, live a particular
mode of life and yet possess at the
back of it and as -ts support the
very sensc and consciousness of
infinity itself.  Where there is this
synthetic and transcendent experi-
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ence dogmatism has no place,
nor conflict between creed and
creed.

One can be as catholic and
boundless as infinity, still one can
and has to bow down to a special
figure of it, since or if one who
approaches it has a figure of his
own. Just in the same way as
when one is in the body, one has
to live a particular life framed by
the body, even the mind as well
as the life are canalised in the
mould of the body consciousness,
and yet at the same time one can
live in and through the inner con-
sciousness immeasurably innumer-
ably in other bodies, in the unbar-
red expanse of the cosmic and the
transcendent. The two experi-
ences are not contradictory, rather
they reiuforce each other.

Uddhava mght have had

numberless teachers and instruc-
tors, but the Guru of his soul was
Sri Krishna alone, none other. We
may learn many things from many
places, from books, from nature,
from persons; intuitions and in-
spirations may come from many
quarters, inside and outside, but
the central guidance flows from
one source only and one must be
careful to keep it unmixed unde-
filed, clear and pure. When one
means nothing more than playing
with ideas and persons and places,
there is no harm in being a
globe-trotter; but as soon as one
becomes scrious, means business,
one automatically stops short, finds
and sticks to his Ishta, even like
the Gopis of Sri Krishna who
declared uncquivocally that they
would not move out of Brindaban
even by a single step.

Soul in the Ignorance, wake trom its stupor.

Flake of the world-fire, spark of Divinity,

Lift up thy mind and thy heart into glory.

Sun in the darkness, recover thy lustre.

=“Soul In The Ignorance”—~Sri Aurobindo,

CANZONET

So passing sweet
To adore her heaven-remembering feet,
For she disdains not earthly grace !

And strangely hued
With love’s impassioned sanctitude

Lures the dream-shadowy silence of hey gaze!

QO hers the ecstatic moond
Of an eternal dawn-pure sky
Where blends in deepest amity
The awakening loveliness
Of voiceful day
With night’s unchangeable mystery
Past human words...
Poor Heeting words
In vain endeavouring to express

What aeons of constellate calm can scarce canvey !

— Amal
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1

The principle of this Yoga is
not a perfection of human nature
as it is but a psychic and spiritual
transformation of all the parts of
the being through the action of
an inner consciousness and then
of a higher consciousness which
works on them, throws out the
old movements or changes them
into an image of its own and so
transmutes the lower into higher
nature. It is not so much the
perfection of the intellect as a
transformation of it, a transforma-
tion of the mind, the substitution
of a larger greater principle of
knowledge—and so with all the
rest of the being.

This is a slow and difhcult
process ; the road 1s long and 1t 13
hard to establish even the neces-
sarv bhasis.  The old  existing
nature resists and obstructs and
difficulties rise one after anather,
till thev are overconme

v

1t

In our Yoga the Nirvana is the
beginning of the higher Truth. as
it is the passage from the Tgnor-
ance to the higher Truth. The
Ignorance has to be extinguished
in order that the Truth mav
manifest. '

I11
What we are doing, if and when
we succecd, will be a beginning,
not a completion. It is the found-
ation of a new consciousness on
earth-—a consciousness with in-
finite possioilities of maniiestation.

The cternal progression s in the

manifestation  and
there is no progression.

If the redemption of the soul
from the physical vesture be the
object. then there is no nced
of supramentalisation.  Spiritual
Mukti and Nirvana are suflicient.
If the object is w0 rise to supra-
pbysical planes, then also there is
no nced of supramentalisation.
One can enter into some heaven
above by devotion to the Lord of
But that s no pro-

bevond it

that heaven,
ovesvon. bhe other werlds arve
cvpal worldse cach pyed s
own khind and ype and  law.
Faohution takes place on the carih
and therefore the card the
proper {ield for Progression. The
heing of the other worlds do nol
world to anos

progress from one ’
fixed to then

ther.  They remain
OWh i‘ypr.

The purely monistic Ve o
is Brahman, life l.r]_
iy, only Brab
pas Nirvana or

Vedantist

savs, all
dreani, an unrea
man exists,  One
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Mukti, one lives only till the body
falls -after that there is no such
thing as lifee

They do not believe i trans-
formation, because mind, life and
body are an ignorance, an illusion
~—the only reality is the feature-
less, relationless Self or Brahman
—Life is a thing of relations; in
the pure Self, all life and relations
disappear. What would be the
usc and possibility of transforming
an illusion that can never be
anything else (however transfor-
med) than an illusion? There is
no such thing for them as a
“ Nirvanic life 7.

1t is only some Yogas that aim
at a transformation of any kind
except that of ignorance into
knowledge. The idea varies,—
sometimes a divine knowledge or
power or else a divine purity or
an ethical perfection or a divine
love.

Whathas to be overcome is the
opposition of the Ignorance that
does not want the transformation
of the nature. If that can be
overcome, then old spiritual ideas
will not form an obstacle.

It is not intended to supra-
mentalise huwmnanity at large, but
to establish the principle of the
supramental consciousness in the
carth-evolution. If that is donc,
all that is needed will be evolved
hy the supramental Power itself.
1t 1s not thercfore 1mportant that

the mission should be wide-spread.
What is important is that the thing
should be done at all in however
small a number, that is the only
difficulty.

It means, if the transformation
of the body is complete, no sub-
jection to death—it does not mean
that one will be bound to keep the
same body for all time. One
creates a new body for oneself
when one wants to change, but
how it will be done cannot be
said now. The present method is
by physical birth—some occultists
supposc that a time will come
when that is not necessary—but
the question must be left for the
supramental evolution to decide,

The questions about the Super-
mind cannot be answered profita-
bly now. Supermind cannot be
described in terms that the mind
will understand, because the terms
will be mental and mind will
understand them in a mental way
and mental scnse and miss their
true import. It would therefore
be a waste of time and energy
which should be devoted to the
preliminary work — psychisation
and spiritualisation of the being
and nature without which no
supramentalisation is  possible.
Let the whole dynamic nature led
by the psychic make itself full of
the dynamic spiritual light, peace,
purity, knowledge, force; let it
afterwards get experience of the
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intermediate spiritual planes and
know, feel and act in their sense,
then it will be possiblc to speak
last of the supramental transfor-
mationn.

4%

In the supramental conscious-
ness, there arc no problems—thic
problem is created by the division
set up by the Mind. The Supra-
mental sees the Truth as a single
whole and everything falls into its
place in that whole. The supra-
mental is also spiritual, but the
old Yogas rcach Sachchidananda
through the spiritualised mind and
depart into the eternally static
oneness of Sachchidananda or
rather pure Sat (Existence) abso-
lute and eternal or else a purc
Non-existence absolute and eter-
nal. Ourshaving realised Sachchi-
dananda in the spiritualised mind
plane proceeds to rcalise it in the
supramental plane.

The supremc  supra-cosmic
Sachchidananda is above all.
Supermind may be described as its
power of self-awareness and world-
awareness, the world being in
itself. So to live consciously in the
supreme  Sachchidananda  one
must pass through the Supermind
1f one is in the supra-cosniic apart
from the manifestation, there is
no place for problems or solu-
tions. If one lives in the trans-
cendence and the cosmic view at

the same time, that can only be

by the supramental consciousness
in the supreme Sachchidananda
consciousness— so wh§ should the
question arisc 7 Why should ther¢
be a difference  between the
supreme Sachchidananda version
of the cosmos and the Supermind’s
version of it?  Your difficulty
probably comes fiom thinking of
both in terms of the mind.

(1) The Supermind is an en-
tirely different consciousness not
only from the spiritualised Mind,
but from the planes above spiritua-
lised Mind which intervene bet-
ween it and the Supramental
plane. Once one passes hevond
Overmind to Supermind, one cn-
ters into a consciousness to which
the noyms of the other planes do
not at all apply and in which the
same Truth, c.g. Sachchidananda
and truth of this universe, is seen
in quite a different way and has
a diflerent dynamic consequence.
This necessavily results from the
fact that Supermind hasan indivi-
sible knowledge, while overmind
proceeds by union in division and
Mind by division taking division
as the fivst fact, for that is the
natural process of its knowledge.

(2) In all planes the essential
experience  of  Sachchidananda,
pure kxistence,  Consciousness,
Bliss s the same and Mind is often
contented  with it as the sole
Truth and dismisses all else as
part of the grand lusiou, but
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there is also a dynamic experience
of the Divine or of Existence (e.g.
as Onc and Many, Personal and
Impersonal, the Iufinite and
Finite etc.,) which is essential for
the integral knowledge. 'The
dynamic expcrience is not the
samc in the lower plancs as in the
higher, in theintermediate spiritual
planes and in the supramental. In
these the oppositions can only be
put together and harmonised, in
the supermind they fuse together
and are inscparably one; that
makes an cnormous difference.

(3) The universe is dynamisul.
movement-—the essential expert-
ence of Sachchidananda apart
from the dynamism and nmove-
ment is static. The full dynamic
truth of Sachchidananda and the
universe and 1ts  conscguence
cannot be grasped by any other
consciousness than the Supermind,
hecauscrthe instrumentation in all
other (lower) planes is inferior
and there is therefore a disparity
Letween the fullness of the static
expericnce and the incompictencss
of the dynainic power, knowledge,
result of the inferiov light zm.d
power of other plancs. .This 18
the reason why the consciousness
of the other spiritual planes cven
it it descends can make no radical
change in the earth-consciousness,
only modify or onrich it The
radical transformation uneeds the

descent of a supramental power
and nature.

One cannot speak of two classes
of Sachchidananda, for Sachchi-
dananda is the same always—but
the knowledge of Sachchidananda
and the universe differs according
to the degrec of the consctousness
which has the experience.

The personal realisation of the
Divine may be sometimes with
Form, sometimes without Form.
Without Form, it is the presence
of the living Divine Person, felt
in cverything.  With Form, it
comes with the 1image of the Onc
to whor worship is offered. The
Divine can always manifest him-
self in a form (o the bhakta or
seeker.  One sces him in the form
in which one worships or seeks
him or in a form suitable to the
Divine Personality who 15 the
objcct of the adoration. How it
manifests depends on many things
and it is too various to be reduced
to a single rule. Somctimes it is
in the heart that the Presence
with the form is seen, sometimecs
in any of the other centres, some-
times above and guding from
therc; sometimes it is seen outside
and in front as if an embodied
Person. Its advantages are an
intimate relation and constant
guidance or if {elt or seen within,
a very strong and councrcte realisa-
tion of the constant pres-nce. But
one must be very sure of the
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purity of one’s adoration and
seeking—for the disadvantage of

this kind of embodied relation 1S

that other Forces can imitate the
Form or counterfeit the voice and
the guidance and this gets more
force if it is associated with a
constructed image which is not

the true thing. Several have
been misled in this way because
pride, vanity or desire was strong
in them and robbed them of the
finer psychic perception that 18
not mental and can at once turn
the Mother's light on such mis-
lcadings or errors.

—Srt Aurobindo

THOUGHTS ON CURRENT EVENTS

IS SCIENCE THE

The terrible and limitless sufferings
caused by the war have set people
thinking everywhere about the real
cause of war and the means by which it
can be effectively prevented. One
view Is that Science isthe cause of war
and it is remarkable that some eminent
scientists themselves have put forward
such a view. Thus Sir C. V. Raman,
speaking recently at the Vellore confe-
rence, observed that Science was pri-
marily responsible for the present
condition of Europe and world-wide
sufferings ; that it had become the pro-
fession of the most educated and
eminent men to invent weapons for
destroying the greatest possible number
of people ; he further observed that as
long as humanity would not listen to
the message of India, to the message of
Buddha, Mahavira and Asoka, these
streams of blood and tears would conti-
nue to flow indefinitely. The Marxists,
on the other hand, are shocked by this
view that Science is the cause of war
and that only spirituality can bring the
salvation of mankind. They point to the
lesson of history, how the teaching of
Buddha and others has not been able to

CAUSE OF WAR?

prevent wars and they emphasise that
the affairs of the world, cons:ituted as
it is, cannot be based on the ideals of
Buddha and Asoka. Is then this state
of things, this repeated hecatomb of
mankind to continue for ever? It is not
Science, they sav, but the abuse of
Science which is the root of the mis-
chief and that it is not the message of
Buddha or "Krishna, but that of Karl
Marx which alone can save humanity
by doing away with this abuse for geod.

But the question of the regl cause of
war is teo sericus to be thus made a
matter of party slogan, How Marxists in
India are blinding themselves by their
party-mindedness is very well illustrated
by the fact that they consider the Hindu-
Muslim conflict in India as only a form
of class-war. For all the evils of the
world they have found one panacead.
down with the capitalists and do 1t
with violence as they would not other-
wise pive up their vested interests
Heore 1s a real declaration of war t0
end war and bloodshed and tears. Buf
may we turn the lesson of history of
them and ask—was there no wat I
the world before the advent of capital-
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ism in the 19th century? It is only
now, in this commercial age, that
economic factors have become the
chief source of war; but before this,
political causes, the search for “terri-
torial aggrandisement and political
predominance or hegemony among the
nations” were the primary cause of
war, commercial aims were only a
secondary cause : and this is also true
of the present European war which
has been brought about by the milita-
rists of Germany to establish the rule
of the German race over the world and
thus realise their ideal of the Super-
man. It is no doubt true that a
bourgeois State “has its eye chiefly on
the possession of markets, on the
command of new fields of wealth, the
formation or conquest of colonies or
dependenciés which can be commer-
cially and industrially exploited and on
political aggrandisement only as a
means for this more cherished object
but where is the guarantee that a
socialist State also will not behave in
the same manner? It is said that the
real cause of war is the greed of
capitalists for profits. But is greed a
monopoly of the capitalists only?
Have not other people also the same
lust for money, for profit, for power?
The men who will be at the head of a
Marxist or Socialist Government will
inevitably seek economic advantages
for their country and the recurrence of
war will be unavoidable. By collectivi-
sation, a socialist State will enormously
increase its production and must go
out in the world in search of fresh
pastures. If anything, an indivi-
dualistic democracy will be less
prone to war than a socialist
State, as war inevitably brings many
restrictions on individual liberty; but
as that will be a normal thing in a

socialist State, war will not be regarded
as a special evil in that respect. On
the other hand, the regimentation in
such a State makes it very efficient for
war effort as we have seen in the
exploits of Soviet Russia in the present
war ; and this very efficiency will tempt
such a State to go to war on some
pretext or other.

The greatest defect of Marxism is
that it expects to bring about a radical
improvement in the affairs of men
without a radical change in human
nature, but simply by some change in
the external social and economic
machinery. In this way it turns away
attention from the one thing essential,
the inner change of man; and itis
Science which is chiefly responsible for
this mentality ; it has so much mechani-
sed the human intellect that it expects
to bring in a new order of things
principally or solely through mechanical
means, through social and political
adjustments. As this can never be
successful, Science can in a true sense
be called the primary cause of the
present condition of Europe and of the
continuation of the sufferings of huma-
nity. It isa good sign that scientists
themselves have begun to realise this
and to turn to spirituality for the
correction of the defects of Science and
the prevention of its abuse. Thusin a
recently published book, The Structure
of Morale, the author, J. T. Maccurdy,
a scientist, observes: “ At the moment
we are beginning to emerge painfully
from an age of materialistic philosophy
that has been invaluable as’the inspira-
tion for applied Science, but has led to
aneglect of other values, a neglect that
is perhaps the ultimate cause of the
re sent war."”

Europe, with all its passion for
progress, has not vet been able to
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reconcile its two great ideals of Liberty
and Equality. Individualistic demo-
cracy gave political liberty and equality
before the law, but it led to the merci-
less exploitation of the poor and the
weak: Marxism wants to establish
economic equality, but * this cquality
can only be presently secured by strict
regularion, and that means that liberry
at least for a time must go under. And
at any rate the root of the whole
difficulty is tgnnred, that nothing can
be real in life that is not made real in
the spirit. Ir is only if man can be
made free, equal and united W osnirit
that there can be a seeure freedom,
equality and brotherhood in their life.
The idea and sentiment ars not enough,
for they are incomplete anl combated
by deep-seated nature and mstinet, and
they are basides inconstant and fluctu-
ate.  There must be an immense
advance that will make freedom and
unity our necessary internal and external
atmosphere. This can come only by a
spiritual change and the intellect of
Europe is beginning to see that the

spiritual change is at least a necessity s
but it is still ton intent on rationd
formuly and on mechanical cffort €0
spare much time for discovery an<
realisation of the things of the spifit:
(Arya. Vol. VIL.41)

It 1s for Asia, and especially for India
to show to the world by example as
well as precept how Luman lite can be
radically  changed and transforme
through spirituality. The message of
Buddha and other spiritual leaders ©
Indii has neicher failed nor is it 1M
practicable ; those who think otherwisé
themselecs fail to appreciate the great
civilising and elevating influence th?‘t
Buddhism has exercised and 1s stil
exercizing all over the world; if thle
millennium has not yot come, it 18
because the task is too great, human
nature too difficult to be transformed.
and humanity has had to go through 2
long period of slow and gradual prepa-
ration. Only now the time has comé
for the consummation of the age-long
spiritual efforts of India.

SHEER WASTE OF MONEY

Mr. Gulzarilal Nanda, the former
Parliamentary Secretary of the Bombay
CongressMias made the following state-
ment 1n support of the khadi move-
ment: ‘Indian mills produce cloth to-
day worth about 50 crorcs of rupees;
of thisa sum of about ten crores of
rupees constitute the wage bill of the
industry. Khadi of the same valuc
would pro¥ide 35 crores of rupees in
the shape of wages. Khadi manu-
factured from the same quantity of
cotton woull be sold at 100 crores of
rupees, of which the wage bill would
amount to 70 crores of rupees. As
against 30 crores of rupces in the price

L 4
of cloth, the increase in the amount
distributed as wages is 60 crores of
rupees.”

Two things in this statement are
worth noticing. First, the price of
khadi is double of the price of the
same quantity of mill cloth. But how
does Mr. Nanda assume that people
would continue to buy khadi at such a
high price? How long can mere
sentiment, expensively bolstered up by
propaganda, prevail against the self-
interest of peaple inducing them to pay
Rs. 2 for a piece of cloth which can be
bought at Re. 1 from the mills? It is
reasonabie to expect that people would
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pay more for hand-made rice as 1t i3
healthier and more nourishing than
mill-made rice. But there is no such
virtue in khadi as compared with mill
cloth, Why should Indians be asked
to spend 100 crores of rupees for their
clothes when they can have them from
the mills only for 50 crores? But unless
they do that the khadi movement
cannot go on, so Mr. Nanda silently
assumes that they would do so. A
little analysis will show that khaddar
cannot come to stay unless all mills are
abolished not only in India but through-
out the world. Mills can buy cotton
at a much cheaper wholesale rate than
is possible for a cottage spinner; then
the latter will have to pay wages to the
weaver for getting liis yarn woven 11to
a cloth.  But the mills will do both the
spinning and the weaving ata much less
cost. Thus the price whichithe spinner
will get by selling that piece of cloth in
the open market will be much less than
what he has actually spent for the cot-
ton and weaving. Thus instead of
getting any wages for having spun Fhe
varn, he will have to pay something
from his own pocket for having done
the virtyous act of spinning, charka-
pajna as it is called. If at present spin-
ners are getting something as wages,
however miserable, it is because some-
one else is paying the excess amount
from his own pocket. How long can
this show last ?

Secondly, Mr. Nanda states that at
present the mills are distributing 10
crores of rupees to the workers as
wages ; khadi of the same value, would
provide 35 crores of rupces as wages.
This seems very well on paper ; but why
Mr. Nanda does not compare the num-
ber of workers among whom the money
is to be distributed? Of this huge sum
of 35 or 70 crores how much would each

3

individual spinner get ? "“At present a
spinning machine runs as many as one
thousand spindles, each turning at the
rate of ten thousand revolutions a minute
and it needs only one man and two
boys to tend two thousand spindles.”
Thus the money which a mill gives to
one man and two boys would have to
be distributed among hundreds of cot-
tage spinners; would not that be a
sheer waste of money like scattering a
tumbler of water on the parched sands
of a desert ?

Coming to actual figures, we find
that the well-known Abhoy Ashram in
Bengal, one of the best-organised khadi
centres founded by Dr. Prafulla Chandra
Ghose, a member of the Congress work-
ing Committee, paid Rs. 25,000 only as
wages to 9,000 spinners in 1927, That
was when the khadi movement was at its
peak. It has admittedly deteriorated
since then, so much so that the Khadi
Pratisthan of Bengal, another well-
known centre highly subsidised by the
A.LS.A. has been compelled to give up
khadi work altogether and is now deal-
ing with such village products as oil,
rice, atta, ghee though it still preserves
its original name of Khadi Pratisthan.
Now the above figures of the Abhoy
Ashram show that the spinners actu-
ally got on the average less 8han four
annas per month. The ten crores given
as wages to workers by the mills would
give a decent means of livelihood to
many lacs of workers; whereas the
wages from the charka is practically
negligible, even if it be eight or twelve
annas per month. This is not distri-
bution of wealth but destruction by too
much splitting.

As a matter of fact, it is not spinning
but weaving which can become a useful
cottage industry, In Bengal more than
five millions of men are earning their
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livelihood by weaving. If the mills agree
not to produce certain varicties of
cloth which would be done only in the
handlooms, and if the weavers in their

turn agree to use only mill yarn, the
condition of the weavers can be impro-
ved and more persons can take to
weaving as a profession,

—Critic.

TREND OF HUMAN AFFAIRS—1945

There is but little doubt that we
have now entered upon the last phase
of the second World War. Ina few
months’ time there will come a pause
in the orgy of brutal bloodshed and
wanton destruction that has marked
the high water mark of human efficien-
cy in the civilised world. Yes, a pause
will come, but God alone knows for
how long. Itis necessary for usto
realise where exactly we stand on the
path of human progress. For, progress
it is, in spite of all the viciesitudss on
the way.

While the last great strugyle of 1914
to 1918 was on, we were told again and
again that it was a war to end war, that
it was a righteous war destined to put
an end to illwill and hate between man
and man, and to usher in an unending
eraof peacc and goodwill on carth.
Somehow, during the present war
Biblical ghrascs have not been baundied
about so freely as then, but there have
been very many loud professions of faith
in the principles of democracy. Clever
people in Britain and America have
already started formulating plans for
the reconstruction of the world on the
basis of justice and fair play, if not of
liberty, fraternity and equality. In 1916,
in his “Ideal of Human Unity”, Sri
Aurobindo had said ahout the general
trend of human affairs:—" Two differ-
ent possibilities have been precipi-
tated much nearer to realization by the

present European conflict, a federation
of free European nations, and on the
other hand, the distribution of the
earth into a few grear cmpires or
moperial hegemonies.” We have to
see how far things will have progressed
m these two directions by the time the
present hastilities have been suspended.
The ambition of Germany  to build up
ancw Durope, disciplined, officient and
strong, under Teutonic control, and
rh; cliim of Japan to organise a new
Asia under her own hegemony will
probably have vanished into thin air
by then. But Russia will remain and
her voice will undoubtedly be potent
in the matter of rebuilding the world.
We have not yet heard what the
Russian statesman thinks of the platitu-
des set forth by eminent Anglo-Ameri-
cans. I dare sava common understand-
ing has been arrived at with regard to
the partinon of acquired rerritories,
possibly also about future spheres of
influence. But what real azreement
can there be bhetween the political
philosophy that underlies Soviet commu-
nism and that which justifies a constitu-
tional monarchy or a plutocratic
democracy! However that is not of
very great importance to the world in
general, aslong as the victorious powers
arc agreed upon giving each nation,
small or big, an opportunity to fulfil its
group life in its own way. The nation-
state 15 so far the largest living unit of
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corporate life recognised by the Euro-
pean political thinker and very strong
reasons would have to be advanced to
deny this to the people of other conti-
nents when the world is being reconsti-
tuted. I am not thinking particularly
of my own country, just now, for it is
an open question as to whether India
has developed politically an integral
consciousness, sufficiently strong and
honest to enable her to embark on a
free national existence.

This is all that I need say by way of
preface, for my main object is to
introduce the reader to a remarkable
summing up, by Sri Aurobindo, of
world affairs as they stood after the
termination of the first Great War.
The article was published inthe Arya
in 1920, and must have been well
known to the readers of that journal.
But there are many today who have not
seen it, or at any rate not studied it as
it should be studied. A careful perusal
of this article wiil enable us to take
stock of the likely results of the present
struggle—results, both near and remote.
The immediate result of the last war
was thus assessed by the Master:—
“ Around.us is a black mist and welter
of the present, before us the face of a
dim and ambiguous future "—" A great
intellectual and moral bankruptcy, an
immense emptiness and depression has
succeeded to the delirium of massacre.”
Yet with his prophetic vision he peered
through the gloom, and gave usthe
inner meaning of the upheaval that had
shaken the world. The tall talk that
people had indulged in during the war
was meaningless, and merely intended
to prove to the world the good faith
of the contending partics. World-
peace was an excellentslogan and it was
reiterated again and again. Self-deter-
mination for small nations was a very

good catchword and it was repeated
over and over to gain the goodwill of
the lesser peoples of the world, whose
sympathy and aid were useful enough,
while the war was on. But as soon as
armistice was declared, all these pious
protestations were forgotten and an
unseemly scramble for power ensued.
Africa was to be ‘“appropriated and
partitioned as the personal property of
two or three great powers.” Western
Asia was “ to be administered under a
system of mandates . . . openly
justified as instruments of commercial
exploitation.” Militarism gained a new
lease of life instead of being scotched
and -killed, as had been so glibly pro-
nmised during the pendency of the war.
These things had been foresegn all
along by a few but became popular
commonplaces after the armistice.

It was clear that the war ended in
1918 not because the war lords of the
various countries had turned pacifists
but becausc the belligerent nations
were too exbausted to continue fight-
ing. The events during the interval
between the two great wars amply
showed that the contending nations
were waiting more or less but to recover
their breath—waiting with hate and guile
in their hearts—to deliver harderblows
at one another at the earliest oppor-
tunity, In the old world, wars had
often been waged mainly to serve the
dynastic intercsts and to satisfy the
dynastic ambitions of kings and empe-
rors. But in 1914, even though the
Hapsburg, the Romanoff and the
Hohenzollern occupied their respective
thrones, the war was one between
nation and nation. We can even go
farther and specify that it was a strug-
gle between the aggressive Germanic
idea and the middle class liberalism
represented by France, England and
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America. The Teuton had the worst
of it, but only for a time. The Kaiser
was eliminated, but a new leader arose
to carry on the old cult of German
domination under a new name. Wich
this leader th: democratic powers of
Europe, each b.iind the back of the
other, carried on a mild flirtation almost
up to the last moment before the
general flare up. Now, what was the
League of Nations doing all this time !
Even in 1920 Sri Aurobindo had not a
good word to say for it. In his opinion,

it hardly even exists or exists only as
a mockery and a bye-word " During
the years that followed it played a very
sorry part indeed, till ultimately it lost
1ts  prestige entirely. This League
seldom gave a bold, free and fair deci-
sion, and even when it did, it had no
power of enforging irs decree.  Several
powerful nations kept out of it alto-
gether, while others used it wholly to
attain their own selfish ends. We have
but toArefer to Manchukuo, Spain and
Abyssinia to establish the utter futility
of this international body.

The apparent result of the first great
war was thus a dismal crash of all great
{deals. a dire disillusionment. But that
1s only one aspect of it. All sauch
cataclysms are part of Nature's delibe-
rate design. Nature often progresses
by ba!ancing opposites—now favouring
one side, now favouring the other.
anon bringing about a compromise
between the two. Her evolutionary
march is slow and measured and in it
thereis no room for sudden miracles.
As Sri Aurobindo observed, “the expec-
tation of an immediate and magically
corpplete transformation and regene-
ration of the world " was an error.
What is established by habit and
custom, and is deep-seated in the
character of man cannot be uprooted

in one fierce endeavour. The war came
and gave a first shock, 1t dealt a death
blow on the moral side to alife that
was no longer serving Nature's fixed
purpose  of uplifting and unifying
humanity, It loosened the soil, up-
turned the sod and prepared the ground
for a new sowing. The sowing and the
harvest may take a long time to come,
but a beginning has undoubtedly been
made. This is the inner meaning and
the remoter result of the first great
war.

The French revolution had sounded
the death knell of an absolute monarchy.
a hereditary aristocracy and a church
with special privileges. It had braqg_ht
into power a new class, the bourgeoisie,
who thence-forward dominated almost
all countries in Europe. except auto-
cratic Russia and Turkey, throughgut
the last century. This class, possessing
1l scientific knowledue, casily became
the new aristocracy of intellect and
absorbed into itself the barons and
knights of old, who were the former
leaders of society. Morcover, organts-
ing and controlling all the hugg com-
morcial enterprises of an industrial age,
they gradually became the repositorics
of wealth in their respective countries.
By the end ot the century, howgver.
(he labouring classes, hitherto silent,
woke up to a sense of their own
importance and began to proclaim
aloud that they were as much producers
of wealth as the capitalist and werc
entitled to an equal share in the atfairs
of their nation. Thus inside every
nation-state thesc two classes,—the
capitalist intelligentsia and the labour-
ing proletariat—stood confronting each
other. During the last war, in the
midst of the life and death struggle
between nation and nation, there was
a truce between the two. But it was
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only a truce, not a reconciliation.
Regarding the position between these
two classes in 1920 the Master observed,
“The modern contest between capital
and labour has entered into a new
phase and the two incurably antagonis-
tic principles are evidently moving......
towards the final and decisive battle”.
Except in Russia, the capitalist
bourgeoisie everywhere held the field
by sheer weight of prestige. As
happened after the fall of Napoleon,
_there was a stiffening of the old regime
in all democratic countries after the
overthrow of Germany. But this
reaction was a passing thing. The
change in the attitude of the labour
party clearly indicated this. In Sri
Aurobindo's language, “‘the labour
movement is everywherc completing
its transformation from a reformist into
a socialistic and therefore neces-
sarily...... a revolutionary type.” The
ideal of that movement is no longer a
better social status for labour, but “the
substitution of labour for wealth as the
social basis and the governing power.”
This was quite true even of a country
like England which was, and is still,
largely coptrolled by Tory interests. It
is only the hesitation of the Labour
leaders that delays “the joining of the
decided issue of battle”. One great
war after another makes 1t apparent
that the nation-state with its monstrous
egoism, however necessary a stage it
has been in the path of evolution, has
outlived its utility at least inits absolu-
tist and exclusive form. Humanity has
to march on to a larger living unit of
group life. And this presupposes a
psychological state which is as yet but
implicit in the human mind. Likewise,
socialism in some form which establishes
equality in the state even though it
achieves its object by grinding down

the individual, seems to be an indispen-
sable stage in evolution. For it is
only through this intermediate condition
that human society can march to its
ultimate ideal of a free brotherhood
untrammelled by governmental compul-
sion. The various forms through which
man is most likely to pass have been
clearly specified by Srti Aurobindo
in this essay of 1920. First, an indi-
vidualistic democracy, which is “a
system of political liberty and equality
before the law ™ right enough, but
which brings in ultimately "an in-
human social inequality and economic
exploitation, an incessant class war and
a monstrous and opulently sordid reign
of wealth and production machinery.”
Such a titanic system must inevitably
crash by its own weight. The second
equation discovered by humanity is
principally “an equal association in the
labour and the common profits of a
collective life.” This system is pro-
bably also doomed to failure, for, the
equality it aims at can only be secured
by a strict regimentation of life and
total extinction, for the time, of all
individual liberty. The root of the
whole difficulty is that in all these
schemes of life, the spirit of man, his
true self, has beenignored. The liberty,
fraternity and equality aimed at has
to be internal as well as external. Men
must be made free, equal and united
in spirit before the problem of human
society can be solved. That a spiri-
tual change is necessary in man is
beginning to be realised.

“The present international policy of
Labour carries in itself at the end......
a juster equation between the national
and the interpational idea, an interna-
tional comity of nations.”  This policy
no doubt promises a better future to
mankind than anything formulated as
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yet by the oligarchies that dominate
human affairs today. But it is by no
means the end of human endcavour. It
1 man’s innermost Self, his Spirit, that
must be, as we have said already, ren-
dered free and equal in outer life too.
With regard to Russia the Master
wrote 1 1920 that the success of the
revolution in that country promised to
be as much a landmark in human
history as the achievements of the
Jacobins in revolutionary France. It
gave at the right moment the necessary
shaking to the old and eftete ideas and
Institutions that had begun already
to crumble down in western Europe,
The Russian revolution was no doubt
amiracle of human energy, but what was
even more important was the power of
the idea that lay behind its outward
success. The Western powers while
not ceasing to call it g monstrosity and
a danger to civilised life were obliged to
come to terms with it.  If this was
significant in 1920, how much more
significant is the fact that at the com-
mencement of the present war the
emissaries of both England and Germany
were hanging about Stalin's door for
weeks together waiting for a smile of
recognition from him.  And with very
good reason, too, considering the
indomitable spirit and all-round effj-
ciency displayed subsequently by the
Russian  forces during the present
prolonged struggle. If the Russian
upheaval was * the outstanding portent
of things to come ™ in 1920, how much
more 50 is it today! The words of the
Master are eloquent :—* The thing of
real siguificance is......that g great
nation marked out as one of the coming
leaders of humanity has taken a bold
leap into the hidden gulfs of the future,
abolished the past foundations made
and persisted in a radical experiment of
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communism, replaced middle class
parliamentarism by a ncw form ©

government and used its first encrgy °l
free life to initiate an entirely nove
social order, It is acts of faith an

audacities ot this scale that change 0:‘:
hasten the course of human progress:

Regardless then of the Bolshevik dicta-
torship and its methods, there 15_
something in the great Russian expef!
ment which shows the eternal T}m"",
Spirit at work. Whether the Russmn_sc
bold conception of the ccono,ml’t
commune will one day rise to the heig le
ot the spiritual commune or not “.7“
cannot say, But one thingis certal

that the shaking of the two great woli e
wars will make the soil ready for 9

new sowing ,

In the smrch towards the L_Ih‘m"te
unity of mankind the great empires an
commonwealths that have arisen, of "{1
rise in the near future, are likely toP a’j
a great part. The British Empire Co.:s
sisting of a mother country and colonl s
largely united by race and culture >
likely to be the most successful e"pcrle
ment in this direction, if it Cﬂ“.sow,t
the question of India. At one time lh
was feared that Australia ”Dd‘ SOU:S
Africa were not going to remaid lonw
in the empire.  But that danger is “;’
no mote.  The present war has SCFtlen
it. But India, differing in race, tmdmi
and culture from England and he ;
principally by the sword, is a diff?ren
broposition.  Cripps came with i
proposed solution but India would not
consider it.  Another opportunity may
come her way after the war. -

This brings us to the fact of a widé
spread Asiatic resurgence. Asia, once
free, once accustomed to live her own
lifc in her own fashion, is ticed of ‘}'C_St'
ern domination. She is no longer “f‘“mg
toacquiesce even in such make-shifts as
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protectorates and manda'tc:fs. \thche;l
she is justified in c}atmxng'zxattfo:he
independence or not in §he eyes 0 the
dominant westerner, 1t IS certain th

she will not be satisfied till she gzt? zt;
She is willing enoughto take full a V:Cnh
tage of all that the West hasr to te ¢

her of scientific lore, ‘outymtbout‘g v
desire to occupy a subsgrvxent pos;}uon
politically. The question that we avc;
to consider from a brgader point 3
view is whether Asia iz wholly dea'

unable any longer ta make any cf:ontx::
bution to the general _we}fare o ;?:tic
kind. Sti Atirobigdo gives ?n em'pewtkthe
reply in the negative, thaug.lua’sg }finding
movement of her reslurgenceprﬂléme e

ressipn more by a efq ',’

i)t(tpe:ipt to vindicate her bare r;gg?;ca;ot
live for herself, than by nx})" prbought
effort of independent c’re.atm]:'td et
or actiop.” Still there is mvoi :n‘i‘zieal
bably subconsciently as 'yet‘, e
of spiritual and moral inde ‘h o
and a desire to preserve tAefger e
principle of Asiatic c'ulture.. S
present war Asia's self-assertion 1s Hxe

ta be more pronoupced. and‘more.
determined. This will open, in Sdrx
Aurobindo’s words, a Eertam latitude
for the emergence of “a.ncw and‘as
yet unforeseen ptinciple in t'he' evolu-
tion of human group life. S.oc‘xahsm, ox;i,
at least, labour i{xdustrxallsm‘ ~an

Asiatic unrest were 1ts two promlx.r;{e?t
features in 1920. Both these' are like g
to be very much more persistent hanI
acute afrer the present war. But _otr\
may, of course, fail _to give the neces-
sary turn to evolution. A res&;rgecrixt
Asia may turn out to be but a shoddy
imitation of capitalist E})rope. and labour
in power may not retain fhe breadth of
view of labour in opposition. Fpr as
we have said above, a change in the
spirit alone can carry _humaqxry safe}}g
across the shoals in which it finds itse £.
In fact, the whole .atmosphere is
chaotic, but out of this chaps some-
thing might eme?ge, somethmg nt:l:
yet formulated in the e?erlxmegi

laboratory of Time, n’?t yet disclosed in
the design of Nature.

— Charu Chandra Dutt,

e —
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AND EFFORT

(A LETTER)

You hold that genu.ine' poetlf;rorx;
written always by inspiration-—e€ ort
lessly—as if in a state of semx-tfra dal.’
A correct view, this, as regards bmz v
mentals, But you take my Orea
away by adding that, be‘caqse 'x'n“mt)i
letter 1 used words like " tried k aOf
tempted ™, " sought™ when'I spo e.m
producing poetry of a mystic and sptl
tual order new in many respects to t;e
English language, you drew the conclu-
sion that I wrote my poems with 2

manufacturing mentality which thﬁugl:
with intellectual labour a

o linked up the different parts

p'hrases’mechanic rivetting joints ‘a.nd

]cdo(:\'st:;ucted artificially an unfamiliar

out-of-the-way model ! L it does come
Inspiration is a fact an ]b m;d me

from a tregion that is Deyo d the

muscular bratn an<fi the ;ezzzds::l s of

: it comes from
tla]g;lg:ft force which is_ more sPo}?tta::&
ous. swift, suggestive, vision-brig -
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harmonious : its outflow brings a condi-
tion of mind cleansed of a too external
and intellectual and deliberately con-
structive activity—hence tiie semi-
trance, as it were, of poctic creation.
But poetry does not always rush through
the mind in an unbroken and perfect
viver of light. The fact that sometimes
it makes a godlike rush provesits source
tn be other than the wide-awake
lab:ourer brain, yet often the river is
a series of spurts, jets, clogged clari-
ties, fragmentary freshnesses—half-
lines, scattered phrases, words that glow
like separate drops unable to meet and
move forward. The interrupted nature
of inspiration is the lament of all poets.
What they do when inspiration fails is
at times to stop writing and let the
mind rest, at other times to strain with
the mind vaguely towards the missing
music. This straining is not intellec-
tual : it is an instinctive, intuitive grop-
ing, the response of some living iron in
us to a mysterious magnet across
unknown inner space. The poet feels
hazily the direction in which he must
go, he is drawn towards a point whose
presence he has an inkling of, without
any vision of its exact word-focus of
meaning and suggestion.  This intense
viclding of the consciousness to the
unknown fountain of inspiration must
be distinguished from the brain's manu-
facturing labour. The poet lends all
his powers of concentration to the
yielding movement, he leans into the
unconceived with his thought, his
imagination, his emotional being, his
senses, and brings forth tentative
words and lines, attempt on glimmering
attempt to catch the final felicity of
poetic speech. That is why there are
so many versions hefore the right one
is found, corrcctions and changes and
recastings that frequently precede the
full satisfying phrase.

No doubt, it is difficult not to use
the manufacturing part of the mind in
this groping for inspiration ; and that is
the reason why several versions are
altogether defective, while in others a
mixture takes place of the inspired and
the manufactured—and, only after
repeated trial, attempt and seeking, the
winged beauty is captured without the
least stain on it of the pedestrianism
of prose. So the fact of deliberate con-
centration reinforcing the vague unease
ot the ‘soul-search” does not prove
the resultant poetry to be less poetic.
Nor is the process of correction an in-
tellectual labour: correction must be
done, as every poet knows-—chiselling
and polishing are often necessary for
even the most inspired singers, and this
implies effort. The poect consciously
and deliberately sits down toalter what
his instinct tells him is insufficiently
“ quintessenced ”. He sets about trans-
forming the imperfect parts, alembicat-
ing the impure stuff: only, it must be
understood that he does not chop and
change with just a logical acumen: he
brings to bear upon his work a creative
sense, and all that he doecs is to try
again to contact the source of his inspi-
ration. He withdraws into himself,
collects his mind., becomes unaware of
ordinary thought-movements, enters
to that extent into a semi-trance—but
you can't deny that his is an effort,
no matter if it be an effort to catch
what is effortless or spontaneous of
inspired !

I may here dwell a little on a point
which is never properly seized by
those who do not write poetry. The
point is Spontaneity. The ordinary
notion is that spontaneity is the first
flow of words when one starts writing
or the flood that overwhelms one all of
a sudden. It is frequently these things,
but the essence of spontaneity is nof
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confined to them. The spontaneaus
word is that which comes from a certain
source—the deep fountain of inspira-
tion beyond the logical and ingenious
brain: no maore, no less. There is not
the slightest implication that the initial
flow of words is the most inspired : it
may be so or it may not—everything
depends on whether you are a clear
medium or a partly clogged one. If you
are mnot quite clear in the passage
running between the creative source
and the receptive self, the lines that
come to you all of a sudden or at the
first turning towards poetic composi~
tion are likely to be a mixed beauty and
even a facile imitation of the beantiful.
Conscquently, you have to take a good
deal of cotrective pains or rgsort to a
total rejection. It is of no moment
how much you re-write; all that is
important is whether at the first blush
or at the " umpteenth  trial you catch
unsullied the shining spoutaneity of the
secret realms where inspiration has its
throne. Shakespeare never " blotted ™
a word; Keats " blotted ” a thousand,
and yet Keats is looked upon as the
most Shakespearcan of madern paets in
“ patura} magic . Even Shelley, to all
appearance the most spontaneous of
singers, was scrupulous in his revisions,
What still kept him spontaneous was
that each time it was not intellectual
hacking and hewing, but a re-vision, a
re-opening of the inner sight on the
hidden realms in order to behold as
accurately as possible the lines and
tones, the shapes and designs of those
dream-worlds weaving their simple or
complex dances.

If you have followed me so far with
a nodding head—I mzan nodding in
agreement and not in dozing boredom
—1 should like to take you a little
further into the business of " trial ™ and
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“attempt™ and " seeking". Just as
there may be various versions, some
tinsel, others half-lit, before the aureol-
ed authenticity is found, so also there
are various kinds of the poetically
authentic—not merely more inspired
or less inspired but different types of
perfect inspiration. Byron’s famous
stanzas beginaing

She walks in beauty like the night

are flawless in their own manner, while
Humbert Wolfe brings another mode
of sight, speech and rhythm equally
flawless:

Thus it began. On a cool and
whispering eve

when there was quiet in my heart
she came,

and there was an end of quiet.
I believe

that a star trembled when she
breathed my name.

One may stress the difference in terms
of attitude or terms of style, but
[ think a subtler classification is possi-
ble in terms of plane of consciousness.
Each plane, like cach attitude or style,
1s capable of an equal poetic excellence:
still, the cast of vision, mould of
utterance and movement of music
are dissimilar. On one plane you may
have a lot of atritudes—secular or
sacred, sensual or spiritual: Swinburne’s
frenzy of the flesh in Anactoria and his
part-Greek  part-Norse pare-Indian
pantheism in Hertha function on an
identical plane as regards essential
qualities of sight, speech and rhythm.
On cne plane you may have also a
host of styles: a colourful vitality
whase impact is on what Sri Aurobindo
calls the nerves of mental sensation
prevails among the  Elizabethans,
ranging through styles that can he



92 THE ADVENT

distinguished one  ftom another—
Marlowe's  explosive energy, Chap-
man’s violent impetuousness, Shakes-
beare’s passionate sweep, Woebster's
quivering outbreak. Put beside Milton,
however, they all seem kin and offer a
contrast to the no less puissant yet
more purely reflective or ideative voice
heard in Paradise Lost. A contrast by
plane can be drawn even between tiie
several portions of one and the same
writer's work : occasionally the lines
of the very same passage belong
difterent planes. Thus when Words-
worth says:

And I have felt

A presence that disturbs me
with the joy

Of elevated thoughts: a sense
sublime

Of something tar more deeply
interfused,

Whose dwelling is the light of
setting suns

And the round ocean and the
living air

And the blue sky and in the mind
of man—

he begins with a fine poetic statement
of a mystical perception on the mental
level, then towards the close of the
third line shifts to a level intermediate
between this and some other that hasa
thrill of more than the mind acting the
mystic—an intermediate zone which
ends with the word " interfused” and
leads completely to the ultra-mental in
the verse:

Whose dwelling is the light of
setting suns.

Here the change is not merely in the
coming forward of the visual faculty.
such a faculty is clearly at work also
in the two lines that follow—without

altering their mental-mystic imagination
to the sheer spiritual-mystic vision that
is aglow and athrob in that single verse
with a magnificent straining of sight
towards secreey and with an in-tone
and overtone and undertone of intimate
vet immeasurable suggestion of some
deific grandeur.

Now, a mystic poet who is active on
several planes may feel that one of
them provides the most precious and
profound embodiment to his divinations.
Therefore, whiie not always discourag-
ing the other planes, he may prefer
to write more abundantly from that
which affords him the greatest sense Of
fulfilment To do this, he will have
to turn his mind in a particular
direction, concontrate on a special type
of utterance, even reject other types
just as excellent in poetic quality and
aspire always to pluck his words from a
certain depth or height of consciousness
and give all his thought, emation,
sense-cxperience the value and figure
and vibrancy that come from that
selected centre behind the commonly
conscious being, whence flows what he
deems his most spiritual expression.
So, guided by his pointing. instinct,
helped by his discriminating intelli-
gence, carried by his exploring intuition,
hie dedicates himself more and more by
a consciows acsthetic yoga, so to speak,
to special mystic sources in the
Parnassus of inspiration. By intensely
seeking to lift all his powers to the
revelatory rhythm of such sources as
let out lines like that Wordsworthian
rarity, he may create, en masse,
types of word-vision and word-
vibration found hitherto in stray lines
and passages both 1in himself and
in the poets who have gone before.
There is effort here, and attempt, and
choice between alternatives.  buf
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nothing that goes against the basic
nature of the Muse, the spontaneous
creativity of art. Because the poetry
he writes is of an unusual order and
derives from a psychological fountain
difficult to tap with the normal human
way of Dbeing, however poetic that
normal way, he has to sift and select,
revise and remould, fix himself in one
sole ever-widening variety-disclosing

direction. Yet, inasmush as his goal
is the mystic Divine, the Superconscious
beyond man, all his effort and attempt
are towards sinking himself much more
into a state of semi-trance than is
needed when composing the ordinary
types of first-rate poetry. Hence, more
than any other kind of poet, he fulfils

the ideal posited by you.
—'K. Dv Sethna.

READINGS FROM THE UPANISHADS

“If one were to tell this toa dried-up stump, _
Sure, branches would shoot forth and leaves spring from it

Gosruti, son of Vyidghrapad, student
of sacred knowledge, stayed with the
teacher, as was usual in those days, for
the necessary period of instruction and
practical training for the knowledge of
Brahman. His teacher, Satyakdma, son
of the servant girl Jabald, had himself
gone through a long course cf discipline
tapasya and by celibacy brahmacharya
and service to the Guru pleased and
won tHe favour of the Gods—the
mystic Bull (Vayu or Indra?), Agni,
the Swan, the Water-bird! They,
cach in his special line, offered to teach
and taught him several aspects of
Brahman : indeed, he learnt the truths
by their grace, received the knowledge
so well that when the teacher saw bim
later, his very person bespoke the light
of Brahmic wisdom housed in it.

Joyous, the guru at the request of the
disciple bestowed on him the blessings
of the final touch for consummation, as
if out of regard for the tradition that
effective knowledge is usually propa-
gated by the teacher to the disciple,
Brahmavidyu-santati. Satyakima, in
due course, became an adept in his
turn and specialised in more than one
method of approach to the knowledge
of Brahman. He was the teacher who
initiated Upakosala, son of Kamala,
into what is called Aksipuruse vidya.
To Gosruti whom he blessed with the
knowledge of Priana vidy&, he concludes
his instructions with these words: ** If
one were to tell this to a dried-up
stump, sure, branches would be pro-
duced on it and leaves would grow.™?

) 1 Madgu, Water-bird is the symbol of Life. Prana and‘ Hamsa, Swan 1s the Sun, says
Sankaracharya: the supreme Scul or the Golden Person in the Solar wo.rld_lsl represented by the
Sun, says Sayana in commenting on the famous }1}’mn of Vamadeva H'amsah Sucisad,' Tt is er_mugh
for us to note that the Upanishads use a picturesque language which is at once sy}n‘bohc and
reminiscent of the symbolism of the Rig Veda; al_so we must not miss the significance of
Satyakama receiving help from the Gods for Brahmavidya while he was under the eare of the

Guru for that very purposz,
2 Chhandogya Upanishad V. 2.3.
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Or in sanskrit
Yady' enatsuskdya sthinave brityat,
Jayeran eva asmin sakhih prarohe-

yuh palisani. )

This is the glory of the Prina Vidyd
of which Gosruti received tlie know-
ledge, with the subtleties of practical
application from his master Satyakima.
There is no difficulty in grasping the
drift of the passage in question. If
even a sapless, almost dead stump
could revive itself growing to a new-
born tree with fresh branches and
foliage, man, liviag, could assuredly
develop to a large extent the formative
powers of Life and expression of the
Spirit by opening to the creative power
of the Prina vidyil. The paragraphs
that follow reinforce this view and in
furtherance of the same proclaim that
the aspirant for greatness prays for the
strength by which he might become or
be all this, Jham cve (dam sareamn
asani. By access to a conscious union
with the Life-Spirit, i.e., the Spirit that
dwells in and controls all life, man
could re-live himself opened to a vaster
existence, awaken to vistas of a larger
Life, and extend his activity to a widet
range of possibilicies which ordinarily
may seem remote for realisation. This
is the trend of the text that we have
taken up to illustrate the fact that the
Upanishads are books as much of know-
ledge, Jit7 ita, as of Upisena, way ot ap-
proach by which the knowledge 15 won.
What is the character of the Prana
vidya that the Upanishad praises with
a certain force of rhetoric? Is it the
same as Brabma Vidya or subsidiary
to it, serving a lesser purpose ou the
way before the goal is reached ? If, as
is admitted on all hands, the sole aim
of all spiritual endeavour is knowledge
of the Param Braliman, taught in the

Upanishads. how 1s it that so many
Vidyis find place in them some of
which are said to bring worldly
gains to the sidhak ? Such questions
arise in our attempt to appreciate the
Vidye siidhanas that are broadly hinted
at or noted with extreme brevity in
these concluding portions of the Vedic¢
scriptures, the texts of the Vedanta.
In dealing with these questions we must
understand and bear in mind somé
fundamentals  of the Upanishadic tea-
chings. We proceed in thes2 enquiries
on the bass that the Upanishads are
pre-eminently  books  of knowledge.
records of many methods of approaCh
to the Ulrimate Realty. inspired uttets
ances of seers who, by disciplined etfort.
by whole-souled devotion to their
subjoct, by subtler and highet faculties
revelatory and intuitional, developed by
special means, penctrated into and
broke open the seals of the secrets of
subtle psychological and spiritual truths
and lived the life of the spirit.

In their effort they were, asa rule.
aided by the tradition of the Vedic
Rsis, by the achievemeats of others who
had gone before them, or by the help—
not unoften—proffere.d by thy higher
Intolligence~ and Powers of the Univer-
sal Spivie -2l Hereo we stand on
firm orounds relyving as we do, on
the interna! evidence of these seriptures
supported by abiding  and age-long
tradition religious and spiritual and on
the tastimony of auchencic minds chat
(hese truths are always verifiable by
any one who is nrerested and  cquips
hims:f for the venture. Needless to
say that It 1s an erronzous notion to
entertain  that  the  Upanishads are
the rosults of revolr, are the rebel
children of the parent religion of 2
seini-civilised Vedic past.  We discard
the view, foreign to the spirit and tenof
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of these sacred texts, that the Upani-
shads are metaphysical products of
speculative labour, which, disrobed of
the euphemism, is, in plainer language,
bold conjectures of the fantastic or the
fabrications of the introvert-—notions
that have no correspondence to veri-
fiable truths or observable facts.

The Upanishads, then, represent a
fragment of the cumulative knowledge
of profound truths perceived and lived
by the Vedantic seers. The Chindogya
from which we have taken the instance
of Prina vidya fora general appreciation
of these vidyas, is, like the Brhada-
rapyaka, one of the four or five Brah-
mapa-Upanishads which  bear the
stamp of antiquity among the twelve
major texts. It makes an easy and
natural use of the terms and symbols of
ritualistic worship which formed part of
the externals of the Vedic religion.
The Gods of the Vedic pantheon—Agni,
Vayu, Indra, Surya—are frequently men-
tioned as having a double function. as
Nature-Powers inthe universe, adhidai-
catam and as the lords of the senses,
life, mind and other instruments of the
soul within us, adhyatman.

When we speak of the Gods of the
Upanishads it is necessary to mention
that they occupy a relatively subordi-
nace position in these teachings. while
in the Rig Veda generally, they are
lords in their sovereign right; each one
of them is supreme in his place, 1s
indeed the whole Godhead within and
behind him, is one front or facet of the
Supreme Deity, retaining the particular
features for his special function, a dis-
tinct Personality for the purpose. But
we know that there is one dominant
note vibrating throughout the Upani-
shads and that is the famous dictum that

 All this is, verily, Brahman ™, Sarva:n
khalv'idam DBralhma. If all is Brahman,
how can the Gods—Agni, Vayu, Indra
Surya—symbolised by Nature-powers,
be excluded from being parts or forms
of the Brahman? Certainly any object
associated  with purity, boliness,
strength or something sublime could be
chosen as fit object in which the Sup-
reme Deity could be worshipped. In the
Upanishads the gods are taken for forms
of worship, of Brahman, to meditate
upon. But when they are closely related
to ritualistic worship, the updsana is
treated as part of the ritual Karmzngea
vidy said to bring worldly benefits and
this need not engage our attention
here.

There are still other wpisanas which
are inditectly parts of Brahmo'pisana.
For there are two kinds: one is worship
indirect. partial, symbolic: the other is
direct wherein is made a nearest
approach through meditation employing
methods and forms which correspond to
certain aspects of the character of
Brahman as seen and taught by the
seers of the Vedanta. This is mukhya,
the chief or main upasana to which 'wc
shall revert later on: the other is the
Ango'pasana and technically called
Pratika upiisana, worship of a limb or
part or subsidiary to the main worship.
Pratiha means a limb, anga or a part in
later sanskrit : it is a vedic word which
originally meant face, that which moves
fronting you, prati eti ; later it came to
mean any part of the body, not mcrely
the face, the frontal aspect. Therc are
instances in the Rks whete the word is
so explained by Sayana.! The Upanishads
seem to have had still some memory of
the Pratika character of the Vedic
Gods as distinct facets or Personal

T gwen @ wAvE IS TgE 19 Weag VI 50-8, graa awaq.
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fronts of the One Supreme Godhead :
butin practice, they are regarded as
respectable parts or limbs and symbols
of worship, mediums for meditation on
Brahman. There are many pratikas
mentioned in  the Upanishads for
upisana and of all of them, the Sun is
the most glorious symbol of God adva-
cated for worship, Adityo Bralmety
uprisita. There are two factors that
contribute to an effective course of the
symbolic worship. The conception of
Brahman as specially focussed in the
Golden Person that resides in and pre-
sides over the Solar world and not the
mere solar body as object of worship is
an essential elementin this Pratilue
upasana. And this is the other factor.
The teachers of the Vedanta bave
warned that one should not identify
himself with the Pratika he worships
te, the symbol in which he worshins
the Brahman., This caution was found
necessary to avert a possible equation
deduced from the two well-known
atfirmations of the Vedanta :

1. Allis Brahman,
- Sarvam khalv’ idam Brahma.

2. T am Brahman,
Aham Brahma smi.

Theretore [ am the All which mclules
the prafiha and Lam pratila. It is to
avold such a misconception it is stated
that the worshipper, wpisake should
not conceive himself as any of the
pratikas he worships, Na hi pratile
na ke sah'; on the other hand, he
should Lave the sublime conception, the
supreme idea of Brahman applied to
the prutika ; even here the pratika s
not to be thought of as Brahman: for
although the superior has sway ov.r
the inferior and includes it, it is not
itself the inferior. Therefore it is the

1 Vedanta Sutras: 1V, 1, 4,

highest conception, the Brahman-Idea
that 1s the ruling principle of all prati-
Ropasonas,  Bralomad <tir wtkarsit.

Now let us turn to the direct and
chief methods of approach to Brahman,
mukhys Brahmopasana and see closer
into the real character of Prapa and
fix the sonse in which the Upanishads
speak of it as Brabman itself. When
praya is taken in a limited sense and
narrowed down to the wvital air,
life-breath in the creatures, it is used
as a pratika representing Brahman 1n 2
comparatively tangible manner and
recommended as a means used on the
path to reach the goal of Brihmic
knowledge. Examples of such pratikas
as prigee life, manas mind, kas
ethereal substance co-cxtensive with
space, are to be found in the Chan-
dogya and other texts for sidhana:
but some of these are  directly related
to Brabhman and arc comprehensive,
apparently realistic, appealing forms of
Brahmopisana itself ; lhds and Praye
arc two most important of them indi-
cating as they do, two essential aspects
of Brahman. Indced almost all the
sidhanas, especially in the Chindogya,
are, hroadly speaking, covered by three
vidyas which have immediate refereonce
to three terms of Brahman, conceived
as Abman, Alis and Prana.

Let us put succinctly what exactly
we mean by Atman. If “All this”
tdam  sarvam is the last  term of
Brahman, the first termis Atman, the
sclf by which is meant the foremost
principle of Being, the Selfin itself, the
Self of All that is and has come to be.
the Self of all selves, the Self which
sees, and is not the seen ; this Sole Seer
is He, the Seif-aware Purusa, the One.
Eternal, Immortal. All the sidhanas
which lay stress upon this aspect of

Y Vedanta Sutras [V, . 5,
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Brahman, come under what is called
Purusa vidya. _

Thus Brahman, the Atman, is intelli-
gible. But how can Aki$ be termed
Brahman ? Akisd is well-known to be
the primary element wherein resides
the quality of sound. How can
Brahman be termed a mere element,

jada insentient, while Brahman 1s

Intelligence itself? We can_get an
idea of what they mean Ly \kis. if
we carefully look into some of the
relevant passages of the texts. “Aka‘a
is the support‘]sz‘ix{ha, it is the goal,
gati, the ultimate resort of th.e world,
parayaam.” “All beings nse'fror.n
Akaga and set in Akasa.” “Verily, 1t
is Akaga that manifests Name and
Form and that within which they are
is Brahman, that the Immortal, He is
the Atman."! It is not necessary to
multiply instances from other .Upam-
shads also where Akada is expla}ned as
the substance out of which a‘ll
existences are manifested. allﬂworlas
are built, without which nothing can
cxist, none can live, brcathe: 7.:()
Weyevtnyit, kak prapyit. In fa?ct it 1s
the very body of Brahman, as it were,
5 kasa-sariram Bmhlna,, whose nature
is Delight, Akadse Snanda, In a sense,
we can say that it is the very. nature,
the unmodified Praksti of all e'xxstc_znce&
pot the insentient prakyti ot 'the
Sankhyan system, but the Consao»us
Prakrti of the early Vedintas.  Still,
the difficulty is not solved: for the
question still remains whether what we

call the elemental bhata ZXkasa is the
same as what the Upanishads refer to
as the Delight, dnanda, body, <ariram,
what we may call the Prakrti, the
substance, the material cause, so to say,
of all existences?

We must pause and loock around to
see what we mean by Bhiita Akasa,
hefore we can find the right answer.
Certainly, it is easy to state that Akds
is not this external visible Akdsa, but
the Inner, spiritual, what 1is called
Chidikisa that is meant by the term,
for that is the Eternal Being, Sat,
Brahman. But then, there is the
danger of excluding the physical
Akidi from being in any way related
to the original Substance of Being.
Besides, ordinarily our notion of
Akada is that we perceive space
and that it is a void. Though
such a conception is natural and inevi-
table, constituted as the buman mind
at present is, we can still appreciate the
fact that our mind cannot conceive of
space without a boundary, nor of boun-
dary without space. This is because
what we actually see is form and not
the formless space which is nothing but
an extension provided for differentia-
tion in the beginning of things, an
extension without which there could
not be knowledge of differences, forma-
tion of distinct objects or forces of
contact. And this Extension itself is
finally and at first spiritual in character
while in the intermediate term for
manifestation it assumes a subtle and

| gt EYAIARTETISRATE qREU aTaE S3gd @ rr

Nir-vah usually means to carry outs:
Nirvahita means ay@karta and he savs elsewhere

Therefore
English translations.

Ch. Up. VIIL. 14-1.

here it means to bring out, for Sankara savs

(Chs W. VL 3.2)

SATEAITO0 (A¥TY SNFTHTIOT.

f\ﬂqi here is not analvsis o separation as is mistakenlv given in some of the
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psychological figure in the subjective
and in the objective existence a grosser
vi‘;un! vastness imagsing the Infinitude
of rthe Eternal Being, Brahman, Nor is
it an exreasion inthe Void: it is an
cxtension in and of the Substance whose
raal nature is Ananda, Delight of Being
and 1s present everywhere. Therefore
Akd4yis the term applied to Brahman
a5 the source and substance of all
existences. Ir includes the Akids, the
ciement of our gross conception, though
the larer is just an aspect of the Infini-
tude presented to the outward mind
Because itis all-pervasive and subtlc-
to grasp and yet impressive in a way
and 13 the nearest image in the Physical
of the Infinite, it is treated as synony-
mous with Brahman in those passages
ot the Upanishads where the source
and support and substance of all crea-
tion or manifestation of world-—exis-
tence are mentioned.

. Indeed the Akidy conception proves
ieself an effective means to predispose
tihe mind to allew the Idca-image or
thousht-vizion ot the Infinite to influ-
SRR dominate su:d face it from many
frents, above, wirhin, outside and cvcry_-
where, so that the mind learns by hahit
to sense the Infinite, as it were, even in
some of its aimless and mechanical run-
nings. And inorder that such medi-
tatrons on Akad shall not be a dull and
fir}j affair, the Upanishad teaches that
it 15 to be discovered within, in the
nieart of the living and the conscious. in
the deepest centre of one's being ’ n
the small, dahara ikisa, Byt it t;;kcg
care to say that though this /74 is
stated to be small, dahare, to the
nu‘tward mind trying to draw Inward
it Is ‘real]y as dreat as this vast Eikii.s/-a‘
outside 5 it is Bhumi, yerin ca ayam
Phisas tovin eon’tar hydaya i ki sah.

Now that we have an idea of

Brahman the Atman, and Brahman the
Akasa, we can proceed to the third
term, Brahman the Priapa to which
reference has already been made. If
Atman is the Sole Being, the Self-aware
Spirit, Purusa, and if Akisais the Subs-
tance. the Delight of Seii-being, the
sole essence of the All Existence, then
Prapa is the term applied to the active
conscious element  inherent in the
Purw.a. Resting on the Self-awareness
of the Spirit it acts on the Substance of
Self-Delight and brings out the World-
being in countless forms and spheres of
the one Immense Existence, saf. Here
a question may arise. [s it proper toO
extend the connotation of Pran@ to
Brahman as the active Conscious
Power inseperable from the Spiric? I
so, what is the justification? Tor
usually, by Prasa we understand Viayu
the vital air, life-breath or life itself.
And what do the Upanishads mean
when they apply it to Brahman? Cer-
tainly they do not use it in the sense¢
that because  All is Brahman, Pragd
also is Braliman. The word is used in
a special sense to denote an ospect of
the Supreme Truth, a function, if we
may say so, of the Spirit rhat isthe
Supteme and the Self, an active princi-
ple by which the one Existence lends
itself to the All Existence, the one
Being turns into many becomings, the
One Self radiates into many selves, tii
One Formless moulds itself mnto many
forms.

If we cxamine the texts of the
Brihmanas of which the Upanishads
form the crowning part where the
beginning of things, creation, is descri-
bed, we invariably find an 1dea c.\'presscd
in the same similar way in these words:
* He, the Sole Being, saw aiksata, He
desired, willed akiimayata, aicchat,
that He might become the Many. hak
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syam; tense in tapas, He created,
tapo'tapyata, aspjata.” By tapas, the
creative incubation, He fashioned and
hatched the Cosmic Egs. Brahmanda.
Again, we find it stated in the Chhandog-
ya: “By the life, jivena, that is the Self,
Atmana, 1 shall enter into (these divini-
ties) and manifest vyakaravan, Name
and Form.”! Here, it is by the Jiva which
is the same as Prape that the mani-
festation is effected. Thus we find tl'mt
it is the Power of the Spirit, the active
gaze of the Purusa, the tapas, whichis the
Self-contained Force of Consciousness,
the Supreme Life that is the life of .all
lives that makes possible all activity
and movement in the infinite field of
the Indivisible limitless Sat, Purusa. It
is this principal aspect of Brahmap
which is termed Prina that is the effl-
cient cause while Akisa is the material,
upidiua krrand, of created Existence.
For it is the dynamic factor that causes
all manifestation and 1s indigated by
yarious terms such as cit-sakti, Tapag‘
or the Supreme Pripa. That Pripa is
not mere life, buta Conscious quver
is reiterated by maention made of it as
Consciousness in these texts, Prinah
prajaaimae or y& vai prajia sa pr_ayah yo
vai pranah sa prajie—"What is Cons-

ciousness is life, and what is lifeis

1Vr(r‘,?n:mdogya Upanishad V1. 3. 2.

1T ITOTSTCOTE ST SATEHAT

iz Sankara's commentary. He does not avot

context, the Upants
and form.

X ¢y by which the sel
had speaks of the agency et prrwal hitena Afmand, festacion of name

e Jiv mand means Jiv d
Therefore Jivend At i akes place. It is necessary to note here that the

¢reation t

Consciousness." Other texts declare
that prdna (Viyu) is the Deity that
never sets, anastamitz Devata, That
Prana or the Supreme Life is used
in the sense of tapas, of Con-
scious Force which is creative and
dynamic will be still more clear
from the famous hymn of Paramesthin
in the Rig Veda—" That one breathed
without air by the power of its own
being "Anid avatam swadhaya tad
ekam.? Here, ‘anit, simply breathed,
shows that tht One Being is in its own
way active, or at least disposed to be
active : it lives, it breathes, not by any
means outside of it, but by its own way
of holding itself, by swadhi which in
later Sanskrit is swadharma, self-nature
or self-law. When nought was there,
no differentiation or duality could be
thought of, that one existed with its
own Nature of creative breath — this
is the substance of the rk. This natural
Breath is the same as Prana, the dyna-
mic agent, the cause of all formation,
of all manifestation.

That Praga, like Akés, is meant to
refer to Brahman in the sense we have
made explicit will be still more evident
from the verdict of Badargyana in the
Vedanta Sutras.® There is one other
circumstance we may note in passing

d the sense of lite, prana atrached to jiva. In the

{f etfects the manifestation of name

the Prana or by the Self as the [Z“-’]’.‘;Z;' is not thinking of the individual soul conceived variously

Upanishad when it uses the word Ji
as any atomic, vibhu pervasive, prati
antakkaran@vacchinna lxmltgd or cont »
sophers of later times. It is the Self as Pr
universal,

2 Rig Veda X. 129.2

bimba reflection, avidyopadhika conditioned in the Ignorance,
fined to the mind-stuff, the inner instrument, of ;he philo-
#na that is meant here, not the soul individual or

Tt EAfeR A Rray e FAAAT—HTAT:

The power that is inherent in the Self. ) .
An to breathe. with the prepositions pra. apa etc. takes the five forms prsga, apana

ete. to denote the five vital airs.
31, 1.22.23.
5
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which goes te- show that the Chhin-
dogya seriously declares that Aka$ and
Prana are Braliman, the Uncreated, the
Immortal. In aftirming the creative
Triad of Tejas, Ap, Anna, ! it has
omitted to mention the two primary
elements, Akis and Vayu. This posi-
tion is greatly strengthened by passages
in other Upanishads ? that Akas and
Prana are the Immortal amptam and
whatever is other than the two is
mortal. But the fact that they are in
usage understoad to be elements was
recogniscd by the ancient teachers and
the author of the Brahma sutras had to
clear the misconception and establish
that even Akid and Prape as elements
are created,? though he had earlier in
the first chapter concluded that thev
were terms of Brahman as already
explained.

We have so far dwelt on the three
terms of Brahman that mattered not a
little to the wupasakasof the Chandoga
branch of the Vedic learning. Put
briefly, they are Afman, Akgs Prana—
each is absolutely the Brahman, inse-
parable from the other two. It is the
sole Supreme Reality who is at once
Atman, the Self-aware Being; the
Akdsa Ananda, the Substance that is the
Delight of Being: the Prane, which is
variously termed Chit-dakti (Conscious-
ness that is Force). Tapas, Creative
Incubatinn, the Supreme Life of all that
lives and becomes. The basic concep-
tion of Brahman, then, is that it is the
One in the Three as well as the Three
inthe One and certainly corresponds
to the later triple formula of Sat-Chid-
Ananda.

This fundamental idea is syre to g0
some way in aiding us to appreciate the

L Vide THE ADVENT, {
3 Brhadarapyaka ll. 3,
3 ILI7.

Prane vidya with which we started.
All those sidhanas taught in the up-
anishads that take the life principle for
the starting point in the sidhana are
covered largely by what is named Prana
vidyi. Even as this Upanishad starts
with Akigin its gtosser aspect as an
image of the Infinite, so does itdo with
Prana as an image, however gross and
dark and refractory, of the Supreme
Praya, the Tapas in its highest form,
For the Original Prapa is the Supreme,
founding its forms in the lower mant
festation, supporting its own fragments.
reflections or radiations in the living
beings here, so much so that the
Upanishads speak of two kinds of
Prina. The Mukhya Praga is the
basis for individual life here, hence1s
called the Chief; all activities of the
main life, of whatwe would call the
sense-mind. are spoken of as Pran®
For the Upanishad which starts with
concrete objects in Nature using’them
as symbols for upisana, it is easier t0
advise the use of any of the Pranas—
voice, secing, hearing, all are terme
Pranas here—by special means known
to the sidhakas of the age, for effecting
their union with the mukhya-prana.
their Chief from which they branch out
for their different functions. It i§ the
mulkhya-praga which is the individual
contre here of the Supreme Prind.
that has to become its true image. Th}’
culmination of the Praga vidya B3
the correct expression, the ideal for-
mation of the Life Supreme in the
individual that is at once a real ref.lec-
tion, a substantial figure, a canalised
current, a focussed and focussing centr¢
and vehicle in constant and conscious
union with its Source, the Original and

Feb. 1945), page 45
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Omnipotent Prana of the Creative
Self, the Tapas of Iswara. .
Though the scriptures do not give
the actual method of the sidhana - and
no book could ever give the sadhana -
one fact is quite obivious from the
passages of the text which refers to a
symbolic rite in connection with the
Prana vidyd we are considering. There
is a .prayer here in Brahmana prose:
“Thou art Strength (ama) by name;
“ All this’ is, verily, at home in Thee;
for He is the most Senior(pre—emineqt)
and Supreme, King and lord. Let him
lead me to pre-eminence and supremacy,
kingship and over lordship. Let me l?e
“All this'." ! What is remgrkable in
this prayer is to be found in thelast
It throws light on the fact that
‘the prayer is not conce'ived’ in a narrow
sense ; it does not arise 1n the heart
of a soul who is actuated by greed,
impelled by passion for power and

tossed by the dark and limiting forces

of ignorance and egoism. He‘re ensouling
is a will, a know-

er, there '
;élgge?rzyrecognirion that there is One
who is the most senior, ,]yeﬁgha, the
One who is the Supreme Srestha, th
is the S%Ie real Sovereign and Qverlor
and it is His supremacy and overlord-
ship that one prays fgr,' for s_hare arid
enjoyment. 2 And thlS‘l‘S poss1'blf only
when one realises that “ all this " is for
the enjoyment (food) for the One and

o 1 Chandogya V. 2. 6-7

line.

lives in "complete unt
Sole Life, offering
egoistically is, in order to become
*all this” which is really for that
Supreme’s enjoyment, like food.

That this is the spirit of the prayer
becomes transpatent to us from the R}c
whichis used immediately in the symbo-
lic rite, for concentration and prayer—
“Of Savitr Divine we embrace that
enjoying, that which is the best, rightly
disposes the all, reaches the goal, even
Bhaga's, we hold by the thought."s

In the light of what has been stated
about the profound character of Prana
it is hardly necessary to strike a note of
caution that the Prapa vidya should
not be mistaken for Praniyama, the
breath-control or similar devices of the
Yoga sadhana of later times. It is idle
to attempt to go back to a distant past
and discover the exact form and details
of the Upisanas of the Upanishadic
teachers from whom we are removed by
a space of two to three milleniums.
Even when we grasp the spirit of these
ancient teachings, it is unreasonable to
suppose that we receive the substance
in the sam2 form—time cannot be
anuihilated that way. Nor is it necessary;
for the spirit and ideas of these Vidya
Siadhanas have survived, though in frag-
ments forming the bases of many
systems of practical value, of spiritual
disciplines that have come down to

STE1 ATATRY smTiEs |@atu gftsag: w8 sy
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2 Yedanta Sutra IV, 4. 21
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To share the Bhoga of the Ishwara is legitimate and possibie.
3 Rig Veda V.82 I Translated by Sri Aurobindo.
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us in different forms suited

changing conditions through t!
But to know about these
just to be informed of them

a mental equipment and
Whean all is

to the
¢ ages.
sidhanas is
and is at best
a preparation.
said, the face rewains thae
a definite entry into the sidhana, the
awakening into the Spirit within, the
actual buildiag of the inner Life, usually
egins only when one has a Satyakama,
the teacher. to transmit the tangible
secret and light the life within of the
seeker or one happens to be a Satygae
kima, the disciple, whom the Gods
looked upon with favayr opening his
eye of vision to the Supreme Truth.
The Upanishads, they, are not a book
of dry knowledge, ¢
moistened with ¢}
inseparable from
Truth thae g alme
Jointly,  for realisation.
Vidyas of the ancja
rana vidya is the
in the highar and w

2y are throughout
‘e rasa of  Sadhangs
every aspect of the

d at severally or con.

Of all the
nt Vedintas, the
most powertul, tor
der reaches of the

sidhana, 1t 1s Brahma vidya, par excell-
ence. It is the living Breath of Fhe
Purusa, the Puissance of the Creatl‘rl'e
Consciousness, the Power of the Sc;)e
indivisible Spirit that is the basis of t f
Prana vidyd;its aim is not laya, absorpc
tion or going to the Beyond‘.——there a}f
other Sadhanas that aim at lt"bPl t ‘cf
realisation and successful formation .?
the individual Life-—a Life that C'd‘-'rllLs
out its tunction as the function of t 1101
Life universal, having no divided Wld
of its own, but the One free Will a?ts
Tapas of the Iswara. and ‘,>xtcnd5 .
activity as part of the Lite of the Su.fe
reme Spirit to a wider range. qul o
natarally, 1n such a way that one €&
axclaim with Satyakuma:

ops B . -up
If one were to tell this to a dried-up
stump

. ) f)fth
dSure, branches would >hgo.tv ¢
and leaves spring from it

—1. V. Kapali Sast1):
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vistic method is mortificatory, and
passes through self-imposed pains and
tortures; and the Raj Yogic method is
ascetic and proceeds through sex-subli-
matory  suppression. The  author
contends that Yoga and quakerism
should be blended in an original
synthesis so that a highly developed
community sense may be joined to the
knowledge of practical psychophysio-
logy (p. 226). He la{s stress upon the
learning of anew technique of attention
by means of which, through intense
etfortless contemplation, one may have
dirvect contact with that unifyingaware.
nessof  which every individual is a
strangulated extension.

Since our saciety is the reflection of
the psvche, the first thing nceded is the
reintegration of the individual, the
transformation of the fissured distracted
CORtelporary man  into an integral
whole continuous with his fellow
beings. We necd, in other words, an
cffective psychiatry for uniting and
expanding the individual. On sucha
psychiatry shoull be based an appro-
priate economy for re-integrating the
group, or for sustaining and forwarding
the like-ninded people, Finally, we
iust have an original policy for
reintegrating society as a whole by
showing that all humanity could live in
peace, in plenty und in hope, once men
realise the truth about evolution. Such
an original poliey would include the
adoption of an organisation resembling
the caste system purged of its rigidity.
The neo-Brahwin, the new prophetic
type and fore-runner of the succeeding
world order, would be the full tevim
and developiment of the new dynamic
caste. Having no property and no
exclusive power, he woull be the
incaruate conscience of mankind. ‘|'}e
neo-Brahmin would rise out of the neo-

kshatriyas, the mastership &dmxplstlﬁtg
rank, and they again would spring fro o
and lead the neo-vaisvas, the novic
technician rank. Neo-Brahmins wou
paform the same function in 1‘685“1
to mankind as the white cells do o
regard to onr body, namely, the fm;,
tion of immediately proceeding to ao)r
plree threatened by breakdown e
aiflizted by tension. They.would‘_ 3
members of some new World (invte
Service armed with the power O.f (')n
and filled with the peace of unify1ng
CONSLIONSNESS, '
All those who actively think about
e futnee of human civilisation Wle
find the book under review a sforeh(])u's_
of verv fruitfal sucwestions and '}f;_ls
liant thishes of insight. A vegards B2
dingmosis of the chief majady o o
present ayve, his survey of the comscen-
human evolution, and his recomnvl ol
dation  concerning human l’."oé’ljtit
tirongh socinl and psychic mu_l:nmn:, v
way be said that the author 18 I“r%':;é.
on - the rvight trk so far as h“ {'-’1 -
Only, he does not perhaps go St to
ciently  far. It i3 not t"lo“ghue
transcend  the  limitations  of t”"
and individwaliey, Lo is not enousy
to make dive t contact, or even ed a-
into, the universal and unifying COO
srtotsness. An integral re:th_sntxf)lliw
the spirit hoth in its eosmic um\'E‘E% 0
and 1ts supri-cosmye tr:um:endpncehl ;
the ntmost importace,  Oug life sh o
be refashicned op the lasis of sU

. : . g : Lot ver
integral realisation.  The highest lz;Oi\ntO
of the spirit nuust he bronght fort that

operation in our life in order lext
humawity may advance to the Ion'V
higher stage of evolution. ‘\O.t total
expansion of consciousness, but @ or-
conversion of it, its integral transé o
mation by the sovercign dypamistl
the spirit, is the supreme necessisy.

~H. C.

frguedic Culture of the Prehistoric Indus. By Swami Sankaranauda of th

Kawmalkrishna ‘Vcdanta Math,
College St., Calcutta.

We are all famihar today with the
names of Mohenjodaro and Harapyn,
the two long-forgotten cities of North-

Pullished by Messrs Das Gupta & Co.,

western Indin, which have been
in recent years and whose uun;
disclosed the existence of a rem

54/3

dug
have
rkable

REVIEWS

civilisation in ancient India, thfee_.tf
four thousand years before Chuséf.
The important point thatarose O}if e
the discovery of these remar ahi
archaeological finds was the 1'elat1%nsthg
between the Vedic culture anI e
newly disclosed culture of the -ntlllle
valley, Marshall is responsible for e
] -eliol smbols an
view that the religions sy S and
other relics found at MohenIOdm{) Sa of
Harappa “exhibit the Indus Peonef ro
the fourth and third x_mllcnmums} ?og}y
Christ in possession of 2 v]s?io'e
developed culture in which no {“imép"
of Indo-Aryan influence is to be Ouive'l"
This opinion was by no means Uniie
S, -qzad Chanda,
sally accepted and Ramaprasds . pro-
an eminent Indian ﬂl'Chaﬁ?loﬁls " eali
tested against it on per i{:sy before
gronnds. Yor several decd 6i;uro can
these new discoveries ) rspwho
savants, and many Indian Sc'lwd‘l held it
followed in their foot-steps, 145 © o0
established that in the Sec%udo-Arv&nS
nium B.C. & migration of n\*ot only
into India had taken place-l < Indo-
this. But it was held .t?gtf't\ilf-sll;inned,
Aryan immigrants were ‘kmg-he:lded
blue-eved, _1(’“g‘n°“}d’ jesent day
people, cousins of 1219 «{«e who by
Furopeans, a civilised X 4. killed or
strenuous fighting S”‘?dui( ‘the black
drove ount into fo(es-tf rians whom
snub-nased flat-headed bar mf this land.
fhey found in occupation ©

- ace d but was
Phis idey was oot Olnbw?xcsceegtte appeare
1 1 ; €27
cherished possibly b At the Eutopean

in line with what L,
:\Oué;(éns did later on 1D Asia,
America and Oceania. tsts do not

But, unfortunately, ets 40 vont
justify the conclusmnspft;e &
eople There i8 nothing 1n b
gt that the Aryas had -conéutside.
t?l'Shov;ntry from somewhfnethe gid.
s .Co's o doubt, a prayer to ho Boce
Thel%l \dred winters, there 1‘5 i e
o miom‘tl hankering after a.f cthese
ol occasbm the former home O fhess
—— riters Uttarakuru, wa; ol
hymn-_vr_t n’ot farther nort (fhan
probe yin the colder Hima ag 1
Kaghmerhe Vedic people, we gmt&fm,
1‘eg{ont.he simple clothing of at Wlike
vg;);;;te and not trousers and boots
c

the Medes and Persians, Winternitz
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re rational view than many
tzggis&v??;\%n he states, “No power h0n~
Zarth can any time be sure wdhe;()&x)
the Vedic hymns were composed 10U
¢ 1500 ‘or 2000 or 3000 Jeas
?) fore Christ.” The fixing of ‘ e{ ic
cl?ronblog)’ by Mii,xmuller ';V;i,cg??& ﬁ;-
i this scholar as ““purely hy e-
;]s;:;ll Bgd completely &f;):at::ryi)]auIsEbfj
ishi a >
{tllsxia%?;s gégfmeltlsoiz time the appea&%%ci
of a ‘scientiﬁcallyogfgvegf {cahcé Vé (;Lic
trace s Ved
?10}:1%22 lf::ck to 6000 B.C. on the s;:}eé\gt}%
g stronomical data, while Jacobi xe(t
Tho t 4500 B.C. as the commencemen
a}f)otline Vedic cultural period. Indian
?mdition knows of no Aryan 1m;§;£
r(ation. Moreover, 0 many g at
§i‘eachers of India who bad the inn g
:-n have confirmed the traditiona
v;swp Our own conviction, 1n the
v{)e“ﬁce of reliable evidence to the
. simr' is that Aryan culmre_aroge
‘conth'(s }];md in the hoary prehistoric
o £ lq,nd anderwent through millen-
LN 1,135:, its own evolationary progress.
I']l_‘ll?ere have always been impacts with
other cultures that came from outside,
d the action and reaction between
:11110 indigenous culture and these
t\ etrfmeon's influences have determined
?}?e oradnal unfolding of what we know
as o{’u' Indian c%vxllsatlon. , '
"7 All these things and much _move,
have heen brought out by Swami
Q‘ankamnanda, in the boohj under review
;—a monument of patient research,
Not less remarkable than the book
itself is the learned foreward v&:rltten by
Dr. Bhupendranath Datta. We do not
profess to be more than a student of
early Indian history and shall in the
present short review be sat_xsﬁed with
merely introducing the subject matter
of the booﬁ{ in a gieneml way to the
: » of this journal '
195;:(};%.& I%atta ié a scholar of established
reputation and his opinions on points of
Indian archaeology, etymology and
sociology is entitled to the highest
respect. Moreover he has in his fore-
word here quoted profusely and con-
sidered minutely the opinions of older
savants, and we have not detected in
bis arguments any signs of prejudice
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48] ‘1(“221 Msiyate !h(‘;\n "\H“:fh e e,
P b mste e priority of Tndus
. point of tine over the Sume-
ane ,lfw ((‘?\'l‘!)\“tilnn of Mohenjodaro
 Havappa s thas definitely Indian
N the guestion that avises {x, was
Eil\f; 1‘\—&1;1) e civitisanion also latey lh.x‘n Ii\u;
{ } o :w ::nﬁozf i Lt(ho;l ! e ’
; iy i ‘Haleolithi
. S ‘11)<‘itty‘( i the Chaleolithie
ts mention of dyes in the hymns In
acearding to our author if is doubtfi l) 'l}
. word ment ron. e
it to be bronze.

vadley pioor i,

oy lV\"I/Jimm_er tikes
v hvioved: ’

veferences to inn\%ment:\ﬁcr?x{ ‘I?tieu“"?f
mile of stone, woad, copper, bronz =n51<§
)e)*‘lthel' in common use. el
Dethmana, a1 hter book,
copper vazor for shaving the head of o

m . e
The Talttiriya
mentions a

tions Dr. Datta plices C C
LOTE LA A plices the Vedic civili
agtion i the ("hﬂh"’ﬂithig Smge.uv\h.

THE ADVENT

this view 1s by no incads established
hevond all doubt.

We next come 101 rather important
point tr which the learn 1 author has
devoted a number of pages, Here 18
his arspuent. The Indns peopie di
Hf“ kﬂn“.' the horse, 8o, i the Ve\'lic
pish o weere faniliae with tha animal
their cividisathon would obwvionslv belong
102 wuch Tuter period, The Rigveda, a8
we know i st e tiken centuries
to conupaes The e pliey hymns refer toan
Agramenta serifice whore - clearly
weans the Sun. Dut in the later riks
i e 1o iy ihe animal horse with
which the righis pad beconw Reqrainte
through the Thrnians Wit }u\)lu:\b]}'
enered into Tndia whont that time A3
mvielers and o mguerovs, The Swami
gives a namber of queintions from the
Sqraparha Brahmana showwing tha the
Acwarmedhy swrifice pertiined to the
Qun.  The guading
Aswa nieant the vigl kept from sunrise
th enmEise - 0 cvreony oi~erved even
to our dav, It is not ensy o prove
anvthing definitely el b these
remote  ages,  butowe Jomlae i it
van he sevionshe contonded it the

Vedic Avvans did not know the hovse.
Aswa  the  auior trkes e Vierntly
gL, the sun

meining ot ooy
that 18 born aney eveyslac the old
\\'Q\'-l {or o horse being Turagn, bt all
Phis seeins £ U ratiner fopeifml. Aswais
more casily and paiurally Jerived from
As, o ooy, Aswi Leording to Sl
Aurobindo is the evinbal of vital
foree and enjoviment, Tuwagd simply
meins that which goes fast. However
to follow our author, the Yodie Avyans
need fish in theiv sywifices and ate themw
in e course.  The Indus vaine have
diselosed a number of aneient fish hooks
indirating that like the Avyans of the
Veda thev were fish-eaters.

The nest important thing relied on
by Marshallis swhat he ¢alls the phallie
svinhol.  Swami Qankarananda seems

to show that the <ymbol n questien 18

devived from the Vedic Yupa, ealled VY
varions names the Iall, the Aswatha
tree, the vilva, the admmvara, the kalpa-
vriksha {tvee of imagery), all gtandinyg
for the Sun, and having no scx cignific-
ance at all till & much later period, Th?

of the swriﬁcial‘
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buff

a)n - .

ahislu(z)f the Indus valley rumnsis the

edag '»ia name of agni in $D€
»ard not Ly any means apres

vedic 8yimbol.

n .
a fent«h]e Indus ruins Wwe find
genital ale  figure out of whose
s springs out & tree The

tree g4
Suﬁ l'sT} taken as the svmbol of the
igure a 1e Swasni eastly identifies ‘the
and ot}ﬂ Adi the mother of the Sun
se )&m!er Vediz gods. Similarly the
ndug .‘h’“‘ appenrs 8O often in the
a8 Ah'rums is identified by the guthor
Vedql or Vritra or the Clou_d in the
ing‘i whom Inir killed by his lightn
lng ;:) order to bring down r8in, acco
I | the naturalistic interpretation.
Wor ‘“"Sh:dl had gone deep enongh he
J'Odu d have found oat that the Mohen-
havm.” and Harapm reli%;lor_as symbols
orif& distinet Vedic affinity, if not
theém' In all this however, W€ nd
ed solar myth somewhat over-emphssis-
Teg 'he perceptions and experiences
p corded in the Vedas had other equally
I’§d"‘ﬁcaxxt avmnbols — Agni, Varund
m“}:“’,*\fa.tm’iswa_ All the same, our
uthor's view-point makes a consistent
picture.
th Now, g few worls are necessary about
h e Indo-Aryan race who are said to
ave immigrated into India. Itis now
well known that the word Aryan has
only a linguistic cultural gignificance
and does not reallv imply a race, 8 io-
type. Soitis idleto 160k for & homo-
geneonsly dolicephulic fair-skinned race
in India.” For the purposeé o Marshall's
school it is necessary to prove that the
Indus valley peop}e'were all brachyce-
phalic blacks, But the bones found do
not justify such an assumption: In the
Indus vally ruins as well 88 elsewhere,
there is & medley of all kinds, the
Nordic type, the Alpine tyPe an
Mediterrnnean type of human skulls
and bones. Dr. Datta seems justifie
IAnc“‘nmg the racial description Indo-
ryan hypothetical like Indo-European
?nd Indo.German. It isan interesting
act that Dravid in the Veda was the
name of a tribe, just like Kurn or

-
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v. The expression Arys—v{ama_in
theor}zdu. has to be explsined. Likewise
gome exX lanstions 8reé called for %o

r the existence of tribes1D.

0
nocoral 4 bearing the naines of Arya
" From the M;uryan peri
ord Arya appears to have agsume
;h:ac“i’al sign?ﬁcance,_whxle gtill retain-
ing the old meaning

ous. ‘

e?&?to the funeral rites am}) dxgpgsl@tgg
jes, there seems to be but hitl

dead bodi2 between W at we read of in

dlﬁetenceda and what bas actually betgnl
riigh

the Rigve

found %n the léldus g&lley-m il
i an gaubseque )

cremation ms to have been

fragmentary, 8€€
mostly frag re og less, in both culture.

e, 10 )
ﬁ)}e;l ?nagthological picture painted on &
burial Jar found at I;Iamppa we fin
even figures of Yama's dogs pf_Hades
e Vaitarini cow.d ft is l1lndesed
.dle to say thab in the Indus valley re-
;naeins thgre is no vestige of Aryan

ipfluence.
ve asyet 1O data aboub the
Wo have o i the Indus valley 1t

aage spoken 111
:,tk‘xl;gfmﬁ*tb gnillennium B.C. Nor can we
gay if there was & connection between
that language and Sanskrit. ngsk_nt

" and obviously imphes

means “refine

that i¢ is the refi ned and regularised form
of an older Indo-Aryan tongue, the
Vedic or the Arsha., But there is
nothing in the Vedas to show that the
Vedic language Was derived from an
alien tongue. The afiinity that we find
between Qanskrit and the other so-
called Indo-European langua%es is due
to the probable fact that from the
enrliest times the culture of India was
constantly travelling westward, as in-
deed we know it to bave been travelling
during latex centuries-

We shall close our rather scrappy
review here, congratulating Swami
Sankarananda on the writing of an
excellent readable book. It strikes a
happy mean between abstruse re_sem_'ch
and popular elucidation, and.wﬂl ive
the lay reader an understanding o the
Indus valley culture, corrective of
some, at least, of current scholarly

£a§°§’“’“’ and not_a race apart. Yet it
e (t) all plain sailing as some savants legends. iy
¥ Ogna e out while developing a pet w . C.
T, e
- * t . <
g e \-».( f
w\"{f?\“ ‘} ¥ ‘ A o f;im'n
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. THE LIFE DIVINE

Vol. I (pp. 441)—Rs. 6/12. Vol. It (pp. 1186)—Rs. 18.

" As Life and Mind have been released in Matter, so too must in
their time these greater powers of the concealed Godhead emerge from
involution and their supreme Light descend into us from above.” This
is Sti Aurobindo’s message to humanity, and this book, which will verily
be the new Veda of the Divine Life, indicates how conditions of Life
and Nature are now not only favourable to, but are pressing for, the
inevitable fulfilment of the highest spiritual aspirations of man ; and all
questions which the modern mind can raise have been answered by
Sri Aurobindo in a manner which reminds one of what Sri Krishna said
to Arjuna, "I will speak to thee without omission or reminder the
essential knowledge, attended wirh all the comprehensive knowledge,
by knowir.g which there shall be no other thing here left to be known.”

“ This is a great work and philosophers should feel supremely
grateful to Sri Aurobindo for making his greatest constructive work
available to them in this new form.” —K. C. Varadachari in The Hindu,

SRiI AUROBINDO LIBRARY, G. T., MADRAS.
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SANSKRIT CITATIONS IN .
THE LIFE DIVINE

Text of the quotations under the headings of the chapters and of
the passages referred to in the body of the book. Published by
Gita Prachar Xaryalaya, 108/11, Monoharpukur Road,
Kalighat, Calcutta. Price Rs. 1/8,

The book is a unique collection ~ fundamental passages
from ancient Sanskrit scriptures with Sri Aurobindo’s luminous
English translation of them. As an epitome of India’s spiritua]
heritage, it will be valued by all. The original texts in Sans-
krit are given in bold type and are faithfully reproduced. The
editing and printing have been done with all the care such
a book deserves.

—Hindusthan Standard.
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