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Universal Prayer — 1943.
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afigang: gfiveasat Aamaatioalz
aQan | TN gaATgac SIREgaE

Tgfadiaasg |

May the people of the earth be happy!
May the world and its rulers tread the path of
righteousness! May the producers of “milk and
honey of wisdom prosper! May the entire
world be happy !

——————

ON THE NATURE OF BRAHMAN.
By
S. Bhoovarzhamurti Achar, B. A, B. L,

[Previous articles on this subject by the
author appeared in p- p. 105 Oct. 42, and 113

Nov. 42.] N
. 111

angROfaars  swigatast@o: | Al
Vedas speak of Him alone as the goal and all
tapas is intended for His Grace alone. agagy

gegzamata agifa @atfm = gzgfa
| ajone am known by all Vedas; | am ‘the

. author of the Brahma Sutras and [ alone am the

'knower of all Vedas.” Thus has said St

‘word suggest?”

EEES e YO e S P C P
1933189 | “If Atman is to be seen, He
ought to be heard, thcught and meditated
upon. HATFRTE ZUzq1 14541 Aeasq1 fAfg-
qrf&az7: | These and other

Yrishna in Gita.

innumerable

texts negative the theory of inexpressibility and"
lakshana ~

unknowability of Brahman. As to
vritti on which so much reliance is placed by
the adwaitins we contend that they stand ona
highly slippery and really hopeless ground..
For, an object which is totally inexpressibie by
any word at any time cannot also be suggested
or figuratively referred to by any word at any

time. WAZIATSA FAMKIITY | There:

can be no lakshana when the thing suggested
is alleged to have no word. of expression of its
own FITFRUET at any time or place.

In the illustration of the Ganges and fisher- - @

men's huts, tothe question, “What does the
word Ganges suggest?”” What is the answer?

Verily. the answer cannot be the repetition of |
the word Ganges, some other word such as -

bank must be given. If it is said that that word
also does not directly express but only indicates,
the further question arises, ‘“What does that

fallacy of anavastha or infinite régress AT,

The thing suggested by lakshana must ultimately - ':
be expressed by some word, So also in the -7

case of Brahman. What is it that is suggested

oMARIT

Again, some other word must - -
be used and so on ad infinitum leading to the %
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by the word Brahman? “Brahman® cannot be
the answer, for, in that case the Highest Reality
of the adwaitins has been expressed by the
._word Brahman itself. Some other word must
therefore be used, If that word also does not
directly express but only indicates, what does
. that word indicate? Again some other word
must be used and so on adi nfinitum, The
answer must either end in the use of some
expressive word or in silence.,

BRAHMA SUTRA.
By
B. Gururaja Rao, B. A, B. L.,

—————

[The previous seven articles on the subjecy

by the same author appeared in P. P. 151, 159

and 177 Nov.,, Dec., 41, and Jan. 1942; P. P, 21,
.37, 81 and 121 of Vol. IV, 1942.]

VII.
PRANA ADHIKARANA.,

A ATLATGTRIA(AIIF ¥ |
UTEATYEAT — from the aspect of the ruler within
q — only
IqRTT: — the teaching (of Indra that he is

Prana) etc.,

Jraaad — (is) like that of Vamadeva.

In another similar Sruti, the Sage Vama-
deva, describing himself as Manu etc., which
he clearly was not, indicated that the inner
ruler alone was meant by the use of terms like
‘1, You’ etc., and not identity. Therefore, the
mention by Indra that he was Prana is thus
explicable.

The last sutra of this Adhikarana explains
another apparent contradiction occysne=Ft—¥
vatious passages of the Aitarggs
the distinguishing marks of
chief breath (Mukya Pra
which cast some doubt onit!s

Prana as Vishnu. €37
L Bu B MY RS

=it sagerarafzmaFyNaarx -
CUBEEHEECEID I E
@Qg@ﬂ'ﬂfﬂ%ﬂm— from the .characteristics
of Jiva and Mukhya Prana
A €fF — that Prana is not Vishnu
%E[— if it be said
q — it is not so
WTG\'%%YGVQ—- because of the three kinds of

worship.
Gltf\%la‘éiﬂ'ﬁ — have been spoken of
T& — here

AT — as in the fitness of things, being
applicable to Jivas.

In this passage of Aitareeya Sruti where
Mahidasa the Avatar of Vishnu as the son of
ltava taught the immanence of the Lord in
one’s own self, outside self, and as all perva-
sive, according to the spiritual capacity of the
aspirants  (Adhikaries) which is threefold.
Brahma Purana describes the various kinds ef
spiritual aspirants (Adhikaries). Some meditate
upon the Lord as abiding in Agni by performing
sacrifices etc. Others contemplate Him as bzing
present in idols or living forms like Rama.
Krishna etc. The most enlightened sages how-
ever contemplate Him as ali-pervasive.

Thus in this Pada it is established that all
the names by which other deities are usually
known refer only to the Lord Vishnu.

HARIKATHAMRITA SARA.
VYAPTHI SANDHI.

17. {asgfanaratd — God is not all per-
vasive in an immobile sense. There is unceas-
i internal activity. Heis eternal but by no
at a stand-still. Heis Nitya; Nigamaa-
R — cternal; beyond the reach of even
% Nirguna —indefinable not being capable
%2, fociation with a particular attribute,
o Vathsala — tender to those who act in

the full awareness of His universal being.
Bhayavinasana — Fear is the result of ignorance
‘and erroneous ideas; He destroys fear by re-
moving its cause. He is Satya—Truth; Kama—
an object of desire. Saranya — the ultimate
-refuge of all. Samala — of a light blue colour;
Komalanga Sukhi — Of beautiful form and im-
mersed in and radiating bliss; and elated in
that feeling, He moves about in and outside
the three worlds, a constant friend guiding jivas
through life's tortuous journey.

1'8. W%E&*ﬂﬁ!&gﬂ{ — Like the gems —

diamond and indraneela showing lustre that
pervades the whole gem, He manifests the
nature of the threefold actions — Satwa. Rajas
Tamas — as seen in the three kinds of jeevas
‘which are directed to such actions day in and
day out by Him from His place in Mukhya
prana and other Devas who are ever resident
in all chetanas,

19, WQRE%#TFG&W — He is smaller than
the smallest particle of matter and bigger than
the biggest mass. He can transform small into
great things and vice versa, sinking them into
-depths or lifting the same out., How can com-
binations of mighty forces, however formed,
affect His government? He can crush them into
submission,

20, %ﬂﬂ‘l’ﬂﬂ — He is unaffected by consi-
derations of Satwa, Rajas, Tamas in His treat-
ment of the varioyp jeevas, What He does is
to allow each to suffer the consequences of his
own actions without let or hindrance, Himself
wnaffected in the process. None can tread
beyond his own limitations. This conception
of God is similar to the conception of the state
and its functions where the state cannot inter-
fere with freedom of action of the individual
but permits each one’s free development with-
out affecting others. The state exists for the
good of the individual and society. According
¢d our seers, it turns upon “jeevaradhikaranu
saara” both good and evil having their own

- opportunities,
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21, AgFipfiganiglgaifese —
He is omnipresent, wherever anything is heard,
seen, asked, extended, sported; He is mightier
than the mighty, unrivalled in power through .
all the worlds. '

e

VAYUSTUTHI.

FAATHT ST @A v e thrai-
T AAAAFIEFY gegEgE: eRIfye rar-
mA | gIrEAgIfaer Rlasenied saror
frenramanafiaiem  fZesafey g

FRETIHGHT |

This sloka gives a description of the horrors
of Hell into which unbelievers and those who
villify Srimadacharya and his teachings are
thrown.

Aradgrafa fMacgsga  snaftwe
e @i agtratrea ascacyasagar
agiarg | Wifad dRwls Saflaaregfaat
fafafrat fertaifasiag gonngedtavadt

argaa i
i1ay Maathaha — O mother; Hay Maatha

riswan — O Vayu deva; Hay Pitaha—O father;

Hay Athula Guro — O unrivalled of Gurus;

Hay Bhraataha — O brother; Hay Ishta — O
beloved; Hay Aptha Bandho — QO friend in

need; Hay swamin — O master; Hay Sarva

antaratman — O soul of all creation; Hay
Ajara — O immortal; ianmarﬁrilyamayaanaam‘
jarayithaha — O destroyer of ills besetting man

like birth, death, and disease; Hay Deva —
O supreme among souls; Hay Bhagavan — One
knowing the merit of Narayana; May — to me;
Govinde —in Govinda; Bhavathicha — in Thee
also; Oorjithaam — stable and growing; Nirvya-

‘jaarh Nischalaam Sat Guna Gana Brihatheeny

Saaswatheem Bhakthim Aasumay Dehi ~=
Gran: me immediately such unshakable bhakthi
in Govinda and in thee inspired by the qualities
of both which are of the highest and unrivalled
excellence. ce
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This stanza is a bright contrast to the pre-
vious one where the picture of Hell is so accu-
rate and lurid as to make one shudder. Here
the contemplation of the qualities of the Lord
and the great Guru is so pleasing that it affords
great relief. Vayu deva whose grace is sought
by the Bhaktha is addressed by various terms of
endearment in significant order like mother
Vayudeva, father, guru, brother, friend, master,
the soul of all things in creation. immortal,
destroyer of evil, having an unrivalled under-
stariding of the Lord of creation — it is but
proper that the help of such a one, endowed
with competency and commiseration seen in all
grades of attachment from mother to master.
should be sought for the uplift and emancipa-
pation of the struggling soul tossed on the
bilfows of Samsaara.

T ———

IS THE GITA DECLINING IN POPULARITY ?
By
R. C. Bhattacharjee, M. A,

~OCY NG VI

This question would be entirely superfluous
fad it not been for the fact that we. as a people,
are rapidly giving up our time- honoured customs
like Sankirthana, Bhajana, Parayana and Anu-
shtana. Religion with us is different from
what it might be with others. We have our
religion and our philosopby. By the former is
meant our beliefs not merely held in the mind
or memory but practised in so many acts of our
daily life. This has been enjoined on us by
_our seers in the past noting human tendency to
consign such things to the archives of the
library insted of carrying them into daily prac-
tice Sandhya, Japa and Parayana are or were
done systematically so that the spirit of these
might be ever kept alive. The Ramayana and
the Gita were being daily read. The decline in
the popularity of these must be set down only
to the decline in the old habit of Parayana.
But these works will continue to keep their hold

so long as the human thirst for guidance in the
spiritual path exists and so leng as the noble
Sanskrit language continues to exercise its fasci-
naticn, t is among the immortal things cf the
world. Itis our duty to keep it free from the
dust cf time and preserve its light undimmed.

The times are such that religion and philo-
sophy are everywhere at a discount. Those
who do not believe in it are more frank, instead
of living in the twilight of half-faith, owing to
the altered circumstances of these days. They
act in open defiance of such scriptures because
other attractions are more pcwerful. It is a
standing tribute to the feunders of cur religicn
that instead cf relying on shaky and shifting
foundations, they wisely built it on the rocky
eminence of daily conduct so that they came in
for daily examination and were left with the
foundaticns driven deeper and deeper, firm and
only more firm. Popularity in the ordinary
sense of the term is no test of merit; nor has
the popularity of the Gita or Ramayana been
affected. We must revive the invaluable habit
of Parayana, Dhyana and Manana. Man will
ever return, like the Prodigal Son in \the Bible,
to the Gita, the Ramayana and the Upanishads.
for satisfaction that never lacks, but ever fulfils.

THE IMMORTALITY OF THE SOUL.

(Some doubts raised and answeted.)
By a Layman.

PRI

The soul is immortal means that it never
dies. This brings in certain associated ideas,
“lmmortal” means not subject to death and
certain allied things like disease. decay and
destruction. Immortality is indestructibility i. e..
in whole or in part, Does the soul grow or get
less in any sense or manner? It is true, the
soul experiences; does it learn by experienc?

Of course, it must. One painful experience of

it is birth and death. Freedom_from this would
confer happiness. This must lead us to deduce
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that there mrust be a stage when there will be
no more birth.  When there is anguish, mental
cr physical, who feels it? The scul or the
body? Or both?

The whole life of a knowing person will
be directed towards the melting of these bonds.
This is Saadhana. [t requires supreme efforts;
and where the difficulty seems insuperable, we
require scme superior spell of grace frem the
great controller cf destinies.

If the scul ke imrmortal cf its own accord
and immottality denotes the summum bonum of
a man's life, why should we do those things
which are prescribed to reach cur goal? Im-
mortality is a natural gift to the soul. Perma-
nence in prison-life is no joy. Permanence in
bliss unalloyed is what is coveted. Towards
that end cur footsteps must, therefore, tend.
Permanence is the scul’s birth-right. Perma-
nence i bliss is what we should studiedly
acquire, it may be, through several, several
births. Hindu scciety is saturated with such
ideals whatever may be the sub-division cf this
scciety. The daily, nay, hourly duties enjoined
on us are deliberately designed to help the soul
towards its journey to this goal. It supplies the
necessasy corrective, stimulative and nutritive
element for such an ideal. Those who tamper
with such an order of society light-heartedly
have little idea of the mischief they cause. It
is a closely-knit society where each particle has
its place, purpose and function, Our security
lies in throwing ourselves heart and soul, into it
and becoming an integral part of it

——————

THE AGE OF VYASARAJA.
Purandara’ Dasaru,

~CY NG Yo

If Krishna Devaroya was the grandest of
Vijayanagar emperors, Vyasa Roya the most
learned of contemporary saints, undoubtedly
Purandara Dasa was the greatest poet and
singer of his day in the Karnataka, He is the

84

most fascinating figure of the age, shedding rare
lustre across centuries and holding the imagina-
tion of the people with a rare charm. His
knowledge is encyclopaedic, his wisdom deep
as the ocean, and his songs of unrivalled variety
and spontaniety, He is serious, comic, didactic
and everywhere.most poetic, Bright sunshine
pervades his works as in a forest of Arden. He
divests himself of all earthly encumbrances
throwing open all his wealth to those who
would freely draw upon it; and throwing open
his heart wide as heaven’s door for receiving
the light that “never was onsea or land ™ It
was a delightful experience in which his wife
and children alike participated with ecstasy —
his throwing open of his worldly treasures of
which he had plenty and for which he found
little use now.

As he was going his usual round in the
streets, any sight or sound would bring out a
song appropriate for the occasion. A woman
closing the house-door at the approach of the
Dasa unwilling to give him a handful of rice
would elicit a song — Eﬁqagf\ﬂqagaﬂ ?rmr"a-
Iﬁ'&ﬁ — She has closed the door, that hard-
hearted woman! Again, THSRT %ﬁ]‘ q'ag I
fasmsg wZfad S Q82T 1 | am busy
feeding the chiidren. My hands require wash-
ing to give you rice, so be you gone, O Dasa!
When he sees a man depressed by grief and
unableito act, the poet-saint comes out with his

recipe — LHAF T Afrans 3k gangly
AR SYITAN TIT—T0IT FSTH I We

must keep afloat in the waters of Samsara and
truimph without the slightest desire for this or
that; like the water-drop on the lotus leaf, un-
attached and pure as chrystal, He has a rare
and rousing song to the Sun as he moves along
the twelve houses of the zodiac QEE El'l'l'{&
I ERA TBFA FIAUAN | Twelve stanzas
in the Udaya Raga describe the twelve months
in spirited and st Tafkmge  The Dasama

gl - epic form
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in language that is at once chaste and vibrant
with.emotion. His Sudhama Charitra is classic
and well-known to evary lady who has not
given up her ancient culture. It is melodious
" and dramatic, composed in diverse Ragas. Sung
on Thursdays and Sundays, it brings happiness
and prosperity such as Kuchela” had, to those
that sing it. wRgwafEaly agficg dus
daAizefile 9EEUATT | Like the elephant
caught in reflection in a small mirror art thou
within me, O Lord Purandara Vitala! His
Ganapathi Geetha is well-known to every be-
ginner in music. His T f&ATTF is soul-
stirring.  His ERATCA% A7 is a bugle-call
to all Bhakthas to sound ihe Lord’s name in a
chorus. He is equally grand in a closing song
or A¥& as in Jaya Mangalam Nitya Subha
Mangalam Anjana Garbhadali Udisi Vikhyata-
nigai Sanjeeviyanu Thanda Hanumanthagai,

The best way to commemorate his great-
ness and achievement is to sing ‘at least a
hundred songs daily, weekly, or fortnightly,
to keep our hearts buoyant in that happiness
which is heaven itself, The tribute paid to him
in Madhyamavathiin a song with the Mudrika of
GG rightly calls him HTATSE the
prince of Gnanis — knowers or seers. May his
spirit ever be with us — toiling, sorrowing,
rejoicing, with the Lord’s name ever on our
lips!

Sandhya and Gayathri.

A story in the Mahabharata records how a
Rishi Jaratkara by name was well-known for his
devotion to the practice of spiritual exercises like
Sandhya. He was married to "a girl who had
been told at the time of marriage that if, at any
time, she did not carry out his instructions, she

would be renounced. One day, the Rishi slept.

too long; the sun was setting; the time for
Sandhya would be gone. She was between
two doubts and sins. If she awoke  him during

his sleep, it would be a sin; if she did not awake
himin time for the Sandhya, that would be
another sin. So she' preferred to awake him.
The Rishi got angry and pointed out that the sun
could not set without receiving his oblation and
no harm would be done by this one omission as
all his life he had never failed to offer it in time.

The Gayathri is the most important part of
the Sandhya worship. Gayathri is known as
the mother of the Vedas. The fruit gained by
a knowledge of the Vedas can be gained by
the Japa of the Gayathri together with the
Vyahrities.

Japa is of three kinds, audible, inaudible
and mental. The last is the best kind of Japa.
It should be performed at least one hundred
and eight times. The Pranava or Om must be
added at the beginning and in the end. Bet-
ween the Vyahrities, Bhuh, Bhuvaha and
Suvaha, must be pronounced.

Pippalapada, a Rishi of Kausika Gotra, had
a son who was so devoted to Japa concentra-
tion that even when the Goddess Gayathri
appeared in person, he remained undisturbed
and only after he had finished his Japa, did he
open his eyes and apologise for hisindifference,
requesting a boon that, during Japa, nothing
should disturb him, The Goddess granted him
his desire. When he was invited to heaven,
he refused, because he would spend his time
here in performing Japa in bliss.

God's Manifestations.

When Sage Uttanka met Sri Krishna
returning after the destruction of the Kauravas,
he said he was about to curse him for the
general destruction of the Kauravas to which
the Lord replied “First, know who | am, before
cursing me. | am the source of the three
Gunas; Rudra and Vasus have been born out
of me. All objects in creation are within
me, All divinities emanate from me. All beingk
perishable and imperishable, manifest and ur}vg
manifest, emanate from me, Dharma and Vedic
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rituals are my forms. | incarnate myself vari-
ously for protecting Dharma.”” At the entreaty
of the sage, the Lord showed him His Viswa
Toopa. (Aswamedha Parva — Chapters 53—55,

armm———

Here and There,

Temple Festivals:— These play a very
important part in the maintenance of the religi-
ous spicit and the tradition that feeds the flame
.of religion. [t is a popular form of worship by
the entire community to which the sight s
thrown open. It is periodical, a number of times
in a month, year or years. The longer the
interval, the greater the importance as in the
_case of Mahamakham once in 12 years. ltisa
pity that such festivals were proposed to be
stopped this year in Srirangam, Chidambaram
and Conjeevaram for reasons of public health.
Crowding might be prevented but the
festival itself need not be stopped. The
Jocal public has also got an important part to
;play as in the voluntary and popular adoption
of precautionary measures which would bea
first step in the attainment of swaraj. One way
of attaining it is to leave the minimum to be
.done by the Government which cannot refuse
permission for such things. There is -a large
field open for such private enterprise.

The S. M, S. O. Sabha:— We used to be
favoured with an invitation by the Secretary of
S. M.S. O. Sabha, Chirtanur, for its annual
sessions. This year we did not receive it nor
the subscription for the three copies which
were ordered for, nor has the order been

~ cancelled. We hope it is only an omission
. which might be looked into and corrected.

Madhwa Journals:— ““A permanent institu-
tion of a Madhwa journal must be deemed a
self.evident proposition in these days when the
safe-guarding of the interests of the minority is
axiomatic’”” wrote Dr. R. Nagaraja Sarma in
our columns last year, This view is further

.-supported by the fact which we can recall to
e Rt

our minds that at least from the year 1925 upto
date various journals have appeared and dis-
appeared and yet the venture has not been yi‘verg
up. This means that the urge for a journdal
persists and there is even a lurking suspic:on’
that it might survive and grow. That a thing
has lived for four full years is a symptom that,
with proper fostering, it can strike deep root’
and live, If for any defect in the present:
gardener, its growth is impeded, we would
and do hereby surrender it most gladly to other?
hands. But the need for a permanent Madhw#&
journal is established beyond doubt by our:
experience and observation. The sea route to
the Indies was not the result of a single attempt:

A column for guestions and answers:—
Dr. H. Srinivasa Rau, of.the Zoological Survey
of India, Benares, makes a welcome suggestion
that some space might be allotted in our journa}
for questions and answers by our readers.
Questions are accordingly welcome.

The Future:— As usual it is shrouded in’
mystery. Hopes and fears alternately hold us’
in thraldom. But we are determined to go on,
though, “the way is long and the wind is cold™.

We have been having from various quar-
ters words of appreciation and encouragement
to go on with such good work, Dr, A. Nara-
singa Rau, Head of the Department of Mathe-
matics, Annamalai University while cautioning
us against an over-sectarian outlook complig.
ments us on our carrying on such good work-
“heroically in the face of odds.” Dr. S. R. Ray,
writes from “‘Padma vilas’”” Tiruvana.keil, “}-
wish all success to your journal which is a
source of inspiration to us of the younger gene-
ration.” We wish we had at least our normal
size- War prices have cut us to the very bone,
We welcome friendly counsel froni our ‘welle
wishers for the betterment of ourselves.

To the Brahmin the future is one of'a‘nxiéty
and importance. He may be willing to give up
his Brahminism; but the public will not forgive
or forgetit. For communal rotation in publi¢

4
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-, services, heis ever dubbed and “damned” a
. Brahmin.- So, it is prudent for him not to make

ntic efforts to give up his Brahminism but to
make and get the best out of it-

Who is a Brahmin? ltis left to us tobe a
nominal Brahmin or drink deep of the ambrosia

,‘of the.Vedas, Upanishads, Gita and the Itihasas
i=%gs distilled for us by our Acharyas in their

-+~ Bhashyas. Nothing can be clearer than “Sriman

* wus still persist in desiring to be a Brahmin,

- Madhwa Matha” for lha and Para.

e The Brahmin is the crown of Hindu society

.which, in other words, is only Brahminical
"socie!y. He must conduct himself in an exem-
plary manner and make the name a synonym
for spirituality making “kings come and bow to
~him.”” He must treat the other communities
with becoming grace and fraternity. When a
non-brahmin corpse is carried to its [ast resting
place, they all cry “Govinda! Govinda!”
Who is Govinda? It is our Govinda, the
Govinda of the Gita and the Mahabharata. Let
Let

“ us judge correctly and do the right thing in all

matters-
. February Events — 1943.
-1 Mon. Ekadasi.
3 Wed. Vidyadheesa Teertharu.
4 Thurs., Amavasya,
5 Fri. Magha Suddha,
11 Thurs. Rathasapthami,
12 Fri, Krithika.,
13 Sat. Madhwa Navami, Fifth year of
' Madhwa Messenger commences.
14 Sun. Yogindra Teertha.
15 Mon. Ekadasi.
17 Wed.  Satyagnana Teertharu.
19 Frie Pournima.
~ .20 Sate Masi Makham. Maghasnana
. ds.
26 Fris
28 Sun.
st March

East and West. °

The most alarming feature of the recent
changes is that the East now shows signs of
succumbing, at least outwardly, to the anti-
traditional influences which had already over-
whelmed the West. However much the East
may bhave lost during the past fifteen years, she
still remains traditional when compared with
the West. [t seems even clearer than before
that the eastern traditions are now the only-
paths leading to that kind of kncwledge which
can restore order to the world. Judging by out-
ward appearances, one might say that by a
sudden headlong collapse the Fast hasreached
that state of mental chaos which was only
reached in Europe after the degeneration of
several centuries, — F.rtracted.

The following is the text of the Teertha
Praasana Manthra as found in the Krishna
Charya Smrithi Mukthavali- The last line in
the 2nd sloka in P, 128 of the Dec. Number is
wrongly printed.

AFFLgTAS Fgsarfafyargd
qagRatega+ faugargiEs gag |

AFEgsad (Fad aaqras
gegiadals qaatd fEarfada

Received with thanks the following subs~
criptions from Messrs.

Rau Bahadur K. Raghavendra Rau, B,A,B. L.
Coimbatore. Vol. IV.

Dr. S. R.Rau, Padma Vilas, Srinivasanagar,
Tiruvanaikoil, Vol. IV.

Dr. A, Narasinga Rau, M. A,, Ph, D, Head of
‘the Department of Mathematics, Anna- -
malainagar, Rs, 6 (six).

S. Raja Row, West Tower St,, Madura, Vol. [V..

T. R. Venkoba Rau, B. A., B. L., Tiruvanna-
malai, Vol. V. : o

B. Raghavendrachar, B. A,, B. L., Tirupathur,

N. A., Vols. IV and V. .

he Sarvadhikari of H. H. Sri Sri Rayara Mata, .

Manthralaya, Vol. IV.
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