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Head of Sri Utharadi Mutt.

The news of the demise, a few days ago,
of this great spiritual Head of the Utharadi
Mutt must have caused wide-spread grief both
amcng the countless disciples of H.H. and
others including Non-Madhwas., The event
has created a gap which it might, if it could at
all, take iorz 1o Al up.  He was the most cons-
picuous ficire in the Madhwa world noted
alike for his striking personality, wonderful
energy, unrivalled scholarship and gigantic
intellect. The key-note of his character was
what was inseparable from greatness in many
- cgses, that he.could brook no opposition to his
 vigs. Mis iffipressive - appestance, with a

1 Soatisigiheed, | and<a .voice in which' one.

recoptundToe voickof kb

% atock  ferror into

the hearts of hearers. As a ‘spiritual fread H. H..

- commanded -the deep devotion’ of disciples,
His confidente in his schelarship was so pro-
found that he revelled in summoning adversaries
to come and be convinced. It was a standing
challenge to sttack a well-defended and well-
equipped garrison.

He was the founder of a regular Dwaita
Academy in which even men, of ascetic status
learnt and were trained to' win victories over
religious opponents. When H. H. the Swami of
Subramania:Mutt-was camping in Madura abcut
8 years ago, Bhiksha was offered to H H. by
the humble Editor of this journal at his resi-
 dence. Rao Sahib N. Natesa lyer, Advocate,
- and a leading Advaiti-of Madura sent a learned
Smartha Pundit to challenge the Swami to:a
religious controversy, The Dwaita side was

taken up by a young talented Madhwa pundit-

" trained under H. H. the late Satya Dhyana

‘generation can forget this illustrious persoNsde

Teertha and one of H, H. Subtamania Swamy’s
touring party. The controversy began at 2 p. m.
and “all day long the noise of battle rojfed”:
the very walls quaked; ultimately, the dther

‘party owned defeat ‘and complimented - the

young pundit on his mastery of the Shastras,
It was, in fact, a tribute to His late Holiness,
Sri Satya Dhyana. H. H. Subramania Swami
presented the Sastri with Rs.5 and a Kaavi
Vasthram worn by H. H. [t seemed as if
one was witnessing a debate carried on between
Akshobhya and Vidyaranya or Vijayeendra and
Appayya Dikshita.

His late Holiness was touring the country
all the year round exodpmadizine. Chaaturmasa,
The almost. unlimited resoiirogs N,

- facilitated, not only the touring, b::tﬁthe;naim

ficient feeding H. H. usually provided for
thousands every day. The Must property was-
managed with consummate ability. Nothing
could escape the penetrating eyes looking from
under those bushy brows. He gave without
distinction of who the recipient was as liberally
as he was known to be stern in his demands.
Many young men with *even - comparatively
scanty knowledge of Sanskrit rejurned from thes
holy presence with cheer and encouragement.
in their looks. It will be long before the prcseN

so full of learning, distinction and unbending
individuality, Pandharpur. and His Holiness
who found his last resting place there, are
mutually worthy of each other. — Supplement
to the ‘' Madhwa Messenger” March 1942, -
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The rest of this first Adhyaya is taken up
with the Samanvya cf all terms which are
generally taken to refer to other deities. There-
fore to each of the sutras in this Adhyaya the
ter ‘. D 4) must be added. The
first of such terms is srAszmA which means
“full of bliss” and it is interpreted as denoting
Brahman. This part of the Adhyaya begins
naturally with airasg because the supreme
Lord is the very essence of bliss and it is this
kind of bliss appertaining naturally to each soul
which is the object of salvation.

Y ATATERI1SIATEE A |

(dq) FAFFAT: that Brahman is full of bliss,
F¥TEE because of the repitition (of the term
Brahman in each of the Prakaranas of this
Thaithareeya Upanishad where this occurs,)
Though the term Brahman may refer to the
Chatur Mukha Brahma, Prakruti or even soul
etc., it denotes here only Vishnu.

The following five Sutras deal with the
possible objections to such interpretation and

answer them effectively.
The first objection is that the term #Z

indicating as it does “change” cannot denote
the changeless Brahman.

A AT e AT, « i)
AfAFT = if it be said that it cannot refer to
Brahman T9%IE TEZTA = because of the term
a7 which means change. = wesay ‘No’.

QA1 = because the term {A means
also fullness, and also because it is given as the
reason for creational activity etc.

@i ARgATIATT A1 |
H‘c‘%@m&mq= an account of His being stated

as the cause of the activity of the world, ¥ =
because of His being full of bliss. The third
reason is given in the Sutra.

&% qres qfowAg o NaF §i |

ArraafoTRRT = (because) only the term Bahman
described as Satya (@&) Gnana (@A) and
Anantha (A7) in the Vedic text, & = also.
Mgy = is denoted by Anandamaya.

The fourth objection that it may possibly
refer to Chatur Mukha Brahma, Prakriti, etc., is
met by the Sutra.

s A sTAq: A |

AAT: = No other (can be said to have been

ha R .
referred to). AFAAA: = because of its im-
possibility.

The impossibility consists in the Vedic texts
declaring the knowledge of Brahman alone and
not of any other as the way to salvation,
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The final reason is that Brahman is dis-
tinctly stated in the gradation of bliss as being
distinctly separate from the Chatur Mukha
Brahma etc.,

AT ATTAGAINT T |
T = also because. hiaﬂqi’ﬂf\?[:of the decla-
ration of difference.

The following two sutras establish the sepa-
rateness cf the supreme Lord from the Jivas.
The first of these disproves the applicability
of the deductive reasoning to procf of identity
of the soul with Brakman. Though the Srutis
may declare separateness, still identity may be
established by reasoning. This doubt is remo-
ved by the Sutra.

T KTATST ATTATATYAT ST |

FTATA = because of the applicability of deduc-
tive reasoning to all premises framed at will.
T = and ﬂTgﬂl’ﬂfa’.ﬂ = mere deductive rea-
soning unsupported by scriptures cannot be
invoked for proof of ultra-sensual objects.

The other Sutra refutes the possibility of
the identity of the Jivas with Brahman at least
at the time of release if not in samsara.,

ST SfegSer o AG QR wi o

T = also because afiﬁa: In this pra-
karana (chapter) of Thaithareeya Ubanishad re-
lating to Anandamaya,

s = cof this Jiva &3t = the relation-
ship (of the jiva) to Anandamaya in Samsarg
as well as after release Zrf& = the Sruti directs,

Also because this part of the Thaithareeya
Sruti declares the separateness of the Jiva from
the supreme Lord even after the time of release,
there can be no identity of the two at any time.

REFLECTIONS ON TYE MAHABHARATA
TATPARYA NIRNAYA.

By
Madhwa Priya.

et e,
(Continued from the previous issue.)

. Having drawn pointed attention to certain
important features of the above work, it only
remains to show the value of the study of this
great work of Srj Madhwacharya, It is beauti-
fully summarised in the last two stanzas of the
first chapter whose meaning is that al} that has
been stated in the work is the result of the
appiication of truths contained in the four
Vedas, Pancharatra, ltihasas, Puramas and
other works, and that the whole has been
directed by Lord Sti Vedavyasa himself ' Their
value lies in the fact that the spiritual 'aspirant
can reach Vishnu only by a proper understand-
ing of these truths, * o

raoy
b “eon

HARI SARVOTTAMATVA
By S. Bhoovarahamarti Achar, B.A, B.1..
——————
v There is.none whatsoever higher than
e, O Dhananjaya: aj| this is threaded on Me
as rows of pearls on a string. VI, 7
aq: qraT areghs =
- WQ?\I.F{T"I.f:ﬁfEIF{f{\H qATT |
Qa7 N 7 afoaor gg 0
fam the enjoyer of sacrifices and penances,

;he ireat Lord‘ of the Universe and the true
riend of all beings one gets peace knowing

Me thus, v, 29,

TR FFATET A1 wHsat |

Q3 QWA awear 7 qify geafy |
Neither the gods nor the great rishis know My

birth or creation. | am the First Cause of all
the gods and rishis. X, 2.

AR A3 g qug 7 geda: |
, oEatiafe 3t asto & e o

—
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Those who worship other Gods cbtain their
Jesires really from Me; for | alcne am compe-
‘ent to bestow gifts. VI, 22.

q AT AZAT TRRATCITFET |

FHA T AF: FIATE 74T gEATREae 0
There is however this difference between the
worshippers of other gods and wershippers of
Sri Kiishna. Those who worship other gods
obtain orly finite or perishable fruvits e. g.
Swarga etc. Those who worship Sri Krishna

as supreme get infinite reward 1e. meksha or
eternal bliss. VIl 23.

HA9Y T AT ARAIARAAT |

barq Rgas atta awEsEia amfe |
Those who worship cther gods with faith even
they really wership Me alone; but itis contrary
:0 sastras ; for, | alone am the Lord and enjoyer
of all sacrifices; the ignorant do not know this
and they fall.

/"& ) “

HARI BHAKTHI SARA.

The greatness of Bhishma.

R s

Gangeyanutha:— Nutha means greatly
praised. It also means praise in conformity
with the subject, This requires erudite know-
ledge. Gangaeya is one that is born of Gangas
This is an epithet to denote Bheeshma. Hence,
the term means greatly and in a fitting manner,
oraised by Bheeshma,

The Ganga, is a famous river in Northern
India. Generally rivers are used in feminine
gender. There is also a male river. ltis Sona.
It is also called Sona Bhadra. It is also a riverin
Northern India. The Ganga, is a she-river.
Bheeshma was not born of these two. Firstly,
the rivers do not beget children. Both are in-
animate objects. [t is only the animate things
that beget children. The Ganges is the river
and Ganga is a female deity which presides
over it. Hence Bheeshma, was the son of the
the mother Ganga, and not the inanimate

river Ganges. The rivers empty themselves in
oceans. Hence ocean is their final resort.
Varuna is the lord of the oceans. He is the
husband of Ganga. Hence Bheeshma was the
son of Varuna and Ganga. Once Varuna and
Ganga happened to attend Brahma’s Court-hali,
Then, there was a dance. Varuna and the
Ganga are Devas. [n that dance Ganga also
took part. There was a breeze and that carried
away the upper garment. Her lovely form was
exposed. The other devas turned their faces
back. But Varuna was intently looking upon his
wife. For this, he was cursed 1o take three human
births on this earth. One such, is Santhanu.
There is a rule amongst the devas that their
wives are attached to them. So Santhanu has
Ganga as his wife even while he was born
as a mortal. The connection between a mortal
as a mortal with an immortal as a deva does
not last long. lence Ganga’s stay with her
husband has to be shert.  She lived with him
on one condition that Santhanu should not
demur to her acts and should not remonstrate
with her,

About the time when Varuna and
Ganga were attending the Brahma’s Court-hall,
something had gone wrong with the Vasus.
The Vasus belong to the deva clan. There are
cight chieftains, These are entitled to drink
Soma beverage in sacrifices. Among those
eight, one is the acknowledged head. He is
the king of the Vasu clan. This king had &
wife. She was attached to a mortal princess?
She induced her husband to kidnap the Kama-
dhenu, the cow; and hand it over tothe princess.
This king with the active help of the other
seven Vasu chieftains kidnapped the cow. Now
that cow became the comnion property of all
the devas. No mortal was entitled to keep ir.
The Vasu king was caught red-handed. For
this unwholly act he received a curious punish
ment, His seven abettors were each punished
to take birth as mortals This ‘tself was a
heavy punishment. But they were all to return
to their original status when they are to be
thrown into the Ganges river soon after thejr
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birth on the earth. The Vasu king was the
culprit. He was sentenced 10 be born asa
mortal and live the life cf the other seven
gbettors also. He was to lead a forlern Naish-
tika brahmacharya (bachelor) life. His wife, for
whecse sake he committed the abduction, should
be his killer at the end. But he was allowed to
retain his learning even when he should be
born on earth. His wife was sentenced also
to be born on the earth and live the life of a
maid forlorn and rejected by the other suitors
including her real Deva husband and she was
to be the cause cf the death of her own hus-
band. After this sentence these Vasus im-
plored the Ganga to accomedate them and
ushur them into the mortal world. To this,
the Ganga agreed. Thus one by one the abet-
tors were born and the last to be born was the
Vasu king, The first seven were thrown into
the Ganges as and when they were born
When the eighth was born Santhanu remons-
trated with her. She took that opportunity tc
leave her husband. She went away with the
last born child. That was Bheeshma. Thus
he had seven others’” life in him: The Vedas
say that hundred years is the span of a man’s
life. Thus Bheeshma had to live 800 vears on
this earth.

For several decades, he learnt Brahma
vidya and kshatriya vidya at the feet of Parasu
Rama. This with the deva knowledge which
he had retained in him, made him a great
scholar, So his praise of Sri Krishna surpasses
that of the extraordinary intellectual men. Hjs
learnings are mostly contained in Santhi and
Anusasana Parvams in Mahabharatha. There.
in, his deep insight into the Vedic knowledge
could be found. Such erudite scholar’s praise
is worth mentioning.

VAYU STUTI,

L 2L

sentiy sangaiia Siaefaiicg s
Tl adwi fgRa g

F1&31AT | AI9IET Faagiya aagi giao
it Renamfaabaafa fageat @@
arfm U |

My powers of appreciating and properly
expressing the greatness of the Guru fall short
of the merits of the gold-dust of His feet which
have two kinds of powers — one to grant Chira
mf(flita Chiduanando Sandoha — the never-
failing and ever-rising fountain of Gnana and
'An'ax.‘xda accerding to the deservings of each
lr?dlv1dua| soul; after destroying such incurable
diseases as Junma — birth (and death) Acadli
- mental anguish; Vycwadhi — deep-rooted
§lsease§ like Kushta or Leprosy; Upadhi —
inner ailments like Agnana or ignorance or per-
verted kn.owledge and Alankare — an exagge-
ra:ed notion of one’s own greatness; Iratiluti
Viraha Prapalaangam — endowing us with
the bilessings of being freed from all the above-
mentioned ailments — this is one of the virtues
that the dust of the feet of 1o < ST

] ~ o -v\q*

Next, Agryananm T Arpukanaain—

Dust having the power of giving His bhakthas
supreme Gualities like Gnana and Bhakti, The
.above are constructive powers, Besides these,
it has powers destructive of evil. Dattyanam —
to these Daityas or sons of Darknes‘s Doslu

pramushita Manasam — with minds affected by

Dosh i :
D '/as/ like Vipareetha Gnana;  Dweshinam
oosialcanum — and having hatred of Vishau

and Vaishnavas which drives them to villifyﬁ'é

these — A, , . . \
ese — Audlantawasi Aurti Vidadhatawm —

YVthh has the power to award punishment
in the d'arkest of hells each according to his
acts of impiety — which gold dust of the feet
of the Gury having powers of promoting good
and depressing evil, Samsthure Naasmi Sak-
t/r'ah'a — to praise it fully or adequately is not
Wlthl!’l the range of my capacity: in other words
a belnef' in the Mahima or greatness of the
Guru will give us untold blessings liberating us
from tbe manifold evils of birth, anguish, dis-
ea.se. Ignorance, infatuation and endowing us
with supreme qualities of Gnana, Bhakthi,
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Virakthi etc. and cpening to us never-ending
avenues cf Chit and Ananda which words are
as difficult to translate into a foreign language
es “the sweet breath hat breathes upon a bank
of violets” — (Shakespeare’s Twelfth Night).
This pcwer gives the dark devils cf ignorance,
envy and malice tcwards Vishnu and Vaishnavas
their due in hell. The Vaishnavas are not those
whose only claim to 1egard is based upon the
impressiveress cf their caste-marks — token,
debased and cepreciated currercy passing for
standard gold; but the reai, exalted, Vishnu
Bbaktas. | have no power adequately to
express how varied are the blessings to be
derived frem faith in the teachings of the great
Acharya — says Trivikrama Pandita than whom
there can be no more intimate authority on the
greatness of our Guru. The frequent repetition
of this sloka secures for us immunity from all
diseases affecting not only the body and the
mind but also the soul in its relation to

Paramat ‘ -

S aepenctns

TAITTIRIYA UPANISHAD-
SIXTH ANUVAKA.

syt

g 7 QE1sFASET AVE: | afwad gEat
adfng: | wEal fGoad: | s arg |
q qumA tEig@Ed | Fegdifa | garal
Fardt ey | ATE RS | qiaat
afyfanfy | ya ofa ara1 | gaRkarzd | ag
tfar sefon | sl @rTsEg| Al AFEq-
fag 1 arafamgeaia: | saqfafagraafa: |
qamal WAl | awry U0 A% | 6 ATH
QT #A AR, | iva aEEg agad |
iy area GEAITTER |l

At this stage it would be helpful to recall
certain portions of the illuminating articles on
this Upanishad contributed by Sri B. Gururaja
Rau, Retd. Sub-Judge, Bangalore, in a series
beginning from No. 12 of Vol. 1, Jan, 1940.

7

Seekshavalli -- €istagi-

Qe QEANTEE WA I GTMFRATA )
QR (Geoared @agiia gagd |

The Meaning of Upanishad:— The term
Upanishad consists of 3 words 3q, 3 and (-8
the first two being prepositions meaning ‘“‘cer-
tainly new’’ and the 3rd being the root of a
verb W8& which means (I%HIW) leesening,

(nf%) approach, and (x1g81ZA)  attainment.
Upanishad is so called as, by destroying our
sins and thus loosening our bondage to the
physical body, it enables the scul to endeavour
to approach the supreme Lord arnd eventually
to attain eternal bliss, The Upanishad teaching
being thus invaluable, it has to be taught in
privacy and learnt with rapt attention,

The Origin of Taittareeya Upanishad:—
Of all the Upanishads extant, the Taittareeya
Upanishad gives the most clear and cogent
exposition of the nature of the soul and the
Brahman (Supreme lord). It is stated in the
Maha Bharatha that the sage Yagnavalkya was
a disciple of Maharshi Vaisampayana. Vaisam-
payana was by some act committed in previous
birth afficted with the sin of Brahmahathi
(murder of a Brahmana). To -expiate this sin
he asked one of his young disciples to perform
some austere vow. Yagnavalkya moved by
the request of his guru in impesing this difficult
task on a young disciple, volunteered to do it
himself. The preceptor, enraged at the auda-
city of his disciple in presuming the incapacity
of his co-disciple and of his own superior ability
wanted him to give back all the learning he
had acquired. Yagnyavalkya in accordance
with the command of his guru vomitted out his
learning with the aid of his peculiar yogic
power. Vaisampayana asked the young disciple
by his side to take up all that learning and make
it his own. The young disciple assumed the
form of a bird called Taittiri and ate up the
thrown-out matter. He gave it out in the form
of this Upanishad. Hence this is known as
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Thaittareeya Upanishad, the Upanishad given
out by the Taittiri bird,

The Rishis and Sambandha Chatushtaya:—
The various epithets and the description of
Brahman given by Sriman Madhwacharya in
the invocatory verse of the Bhashya to this
Upanishad stated above give as usual a
synopsis of the whole Upanishad. The d'eity
described therein is Sri Vishnu whose attributes
are Satya, Gnana, Ananda (&4, [TH, arass
truth, knowledge and bliss.) Sri Vishnu himt
se.lf from his place in the sun taught it to
his son Bhrigu, Thus Vishnu, Brahma, Varuna
and Bhrighu are the seers or Rishis of this
Upanishad. Sri Vishnu in his forms of Anna.
maya, Pranamaya, Manomaya, Gnanamaya
and\Anandamaya (afasg, g, qga,
AGIT, ATAN) Aniruddha, Pradyumna, San.
iarshana, .Vasudeva, Narayana, is the D:avata
Commencing with Brahma are the variou;
Adhikaries.  Sri Vishnu is the subject matter or
7T, The ultimate aim of Moksha ang the

necessary equipment of (RTd and %Tf\ﬁ)‘) know
ledge and devotion, are the objects, The rel .
tion between them is the &7y (Samband, a-
Thus the Sambandha Chatushrags - wpr
means the four topics of any subject are shwovlvcnh

Divisions of the Upanishad:— Thj i
shad i.s divided into three paft(si calpll-:cgs (Llj;)a?ml-
Samblta or the Seekshavalli (2) the Branht :
Valli (3) the Bhrigu Valjj or the Varuni Tr}r:a
first part deals with the preliminary knos;vledg:
and worship required for understanding the
:e.al nature of Brahman. The second part des-
_i,)nbes the nature of Brahman, the relation

etween Phe soul and the Supreme Lord (Brah-
man) wh.xle the last part Bhrighu Valli illustrates
how' Bhrighu realised within himself by constant
meditation the supreme God-head. The last
part may be said to be the result of personal

gxperfence' of Bhrigu by practising the teachings
contained in the first two parts.

T Sub-Divisions of Part I.—Seeksha Valli.—
The first part or Seeksha Valli consists of

12 Anuvakas or Sections. |t prescribes a course
of prfaliminary spiritual training by preparing
the mind and body of the disciple for a deeper
study of the sublime truths of the Upanishad.
The first Anuvaka begins with a prayer, address-
ed to the several deities, for the removal of
obstacles and for endowment of physical and
menta) stre‘ngth for sustained and strenuous
?;‘;]dy- =l f?Ta ............ qufea: arfea: ufea:
€ prayer with which the Upanishad begins
?ug t:erefore be taken to have been addressed
tgthr: ST:r'exarE"a and Bhrighu respectively
of this inVOCa[ieo O;d’ who indicated by means
be preceded b N that every Vedic study should
the word ‘S ¢ SU.(,:h prayer.  The repetition of
ord ”hanthn thrice in this prayer shows

the possibility of three kinds of hindrances to

Vedic studies, suchas A .
; ' dhyatmika, Adhibhu-
thika and Adhidaivika, (physica;  Adhibhu

m
super-natural), ental and
(To be coqtinued.)

—ne L Nl

HARIKATHAMRITA SARA.

KARUNA SANDHI

———fe——

The great Jagannatha Raya shows b
numerous instances the supreme nature of thz
Lord’s Karuna and how with a little effort it
can be easily acquired, and how it s n: l[
effective in curing allills inherited and acqu; 0;
by mere thought of Him, with dye UndeqL:lred'
ing of His greatness. No one need fee] nrs and-
about his consciousness of having do ervous
and unpardonable deeds, Mahapafadhne hewl
been condoned at sincere surrender and repont
ance on the part of the sinner, repent:

It is such a simple affair to get His mercy fo
the mere asking of it; whereas things like Kam;
dhenu, Kalpavriksha and Chintamani which,
are reputed to be profuse in their gifts af
liberal only to those who propitiate them, Ande
moreover, give -only such . things " as . ar'
desired; but the auspicious name " of. Mukdnd:
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has rescued people who had been sentenced
to Naraka, converting the ignorant and average

people to mature wisdom and blesses them

with Dharma, Artha, Kama and Moksha. The
only thing required is Bhakthi towards him.

FTalg gFeTas faatafmzaiza 1w
Fifraransigagy AAAmIRA | RGTEA

O AEFANN ATHEA gy qa giea-
FHafa gmrﬁsflg%gz — Fg.— Valmikia mere

fowler was made a Rishi. Ajamila gained
heaven by pronouncing a fraction of the name
of the Lord. Kuchela — Vappidi Araligakli-
larthe — for one handful of beaten rice, he

got untold wealth.

The internal or Maanasa Pooja has rare
efficacy as compared with external pooja be-
cause of its concentration of mind which travels
among various objects with which to worship
the Lord. The exercise of the mind in this
anerior w@,use of the external

inds, the feet etc, It is also
Beedier realisation of ®®&. Such

Pooja, i

attenae
1 method is also supported by works like Tantra
Sara. [Sri Vyasaraja who was prcceeding in a
palanquin is said to have performed Munasa
pooja and found some difficulty in the adjust-
ment of the jewels; Kanaka Dasa who was one
of the palanquin-bearers thereupon reminded

the Swami about a certain defect in the arrange-
ment! Sri Purandara Dasa has a rare master-
piece in this connection beginning
frafetguas | raadga W

““Think of the best of things and offer them
to the Lord; He receives them and offers in
return protection and other appropriate gifts.
The good in the Bhaktha is made his own; the
evil is burnt away, Himself being ¥AT — sin-
Jess — unaffected in the process.

‘ s
qAAT GeRT TR ATTRILHERIG TG qad
gifua TaguEed Fao | aiaﬁffaaa
Ty Fizatg aT 4 agTd AZOARTICI

Fgag aaTAziEE! |

MANU DHARMA SASTRA.

S—— s

104. Who desires to perform the daily
recitation may recite the Savitri near water
retiring into the forest, controlling his orgars
and concentrating his mind.

105. No attention need be paid to forbid-
den days when one studies the supplementary
treatises of the Veda and when one recites
the daily portion of the Veda and when one
recites the sacred texts for a burnt oblation.

106. There are no ‘forbidden days for the
daily recitation, since that is declared to be a
Brahma Satra (an everlasting sacrifice offered
to Brahman ); at that the Veda takes the place
of the burnt oblations and it is meritoricus
(even), when (due to natural phenomena) a
cessation of the Veda-study takes the place «t
the exclamation Vashat.

107. For him who, being pure and con-
trolling his organs, during a year, daily recites
the Veda according to the rule, that daily reci-
tation will ever cause sweet and sour milk, clari-
fied butter and honey to flow.

108. Let an Aryan who has been initiated
(daily) offer fuelin the sacred fire, beg food,
sleep on the ground and do what is beneficial
to his teacher until (he performs the ceremcny
of ) Samavartana (on returning home.)

109. According to the sacred law the
(Following) ten (persons viz.) the teacher’s son,
one who desires to do service, one who im-
parts knowledge, one who is intent on fulfilling
the law, one who is pure, one connected by
marriage or friendship, one possessing (mental)
ability, one making presents of money, one
who is honest, and a relative, may be instrucied

in the Veda.

110. Unless one be asked, one must not
explain (anything) to anybody; nor (must one
answer) a -person who asks improperly; leta
wise man, though he knows (the answer) be
have among men as (if he were) an idiot.
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ZOJ.I};]S .are brought up. The importance of the
Savithri has already been explained and
will have cccasion to refer to the sameVYe
¢reater detail hereafter, But look at the inSi;rj
;fcl*‘r?ce‘on "i'(’fu'[ug into the forest, controlling
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- evetra; Swho cried “Hear, Hear” at the end
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ear, He?r” (Here, here), Sheridan
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R ‘ Jagannatha
kn;fjv.has 8Iven a study of the attitude of the
t 'mg and the great towards the noisy dis-
ar\:cnon;gf the world thus: gwRgfadfeqgicr
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ATERATAE — MASA NIYAMAKA.

Various forms of Vishnu or Moecrthies
~t
HIAWF preside over various months as shown

below:—
Chaitra — Vishnu.
Vaisakha — Madhusoodana.
Jyeshta — Trivikrama.
Ashaadha ~— Vamana.
Sravana — Sridhara.
Bhadrapada — Hrishikesa.
Asweeja — Padmanabha.
Karthika — Damodara.
Margaseersha — Keshava.
Pushya — Narayana,
Magha — Madhava.
Phaalguna — Govinda.

It is significant to note that the first name
Neshara ameng the 24 names of Vishnu begins
with the gnonth of Murgasirsha, Cf: The
' ¢ i1t (M&_Gita that among the
Margasirsha RYGIH] mﬁa’in“fam
(Gita: Ch. X, Verse 35). Why the various
forms of Vishnu are identified with the different
months as apparent in the sun is also explained
by the Lord in the same chapter verse 21 —
arigeAmEfauy: savaet WEigATl The
first of the 27 Nakshatrams at present is
arsafd. There was a stage "in the Earth’s
life-history when Krithika identified with
Karthika month was the first of the 27 groups.
Similarly, going back, we light upon every one
in the serigs of twenty-seven constellations
marking an astronomical era in the history of
celestial movements. Only Mathematico-astro-
nomical-philosopic minds can unravel the mys-
tery of this universe. The division of the
months on a recognised principle as arranged
by our ancients discloses a marvellous under-
standing, certainly not “in a fit of absent-
mindedness.”” Religion with us is not mere
creed or dogma but an explanation of the work-
ing of the entire universe in all its immensity
and diversity, external and internal.

Masa Niyamola is just like Abhimana
Devate. In  discussing the position of Sri
according to Dwaita, the learned writer on
Bhalthi Sara in the last issue (Para ! in
page 7 of Vol. [V No. 1) says that “dbhimana
is identificaticn with a particular thing” which
is endowed with certain active characteristics
on account of the Abhimani — eg., Manobhi-
mani,  Similarly Masa Niyamakamurthi is the
particular form of Vishnu which confers on the
month its peculiar characteristics with a large
association of other traits in connection with
the name of the murthi. — Ed, M. M.

]

THE AGE OF SRI VYASARAJA-

———

The peculiarity of the history of our land
is that it is not the history of one country or
of one homogeneous people, It is, strictly
speaking, the history of the peogles of India:
and these have had, each, a history of their
own, with features sometimes common and
often at variance, all resulting in an extra.
ordinary conflict or fusion of cultures. Vyasa
Raja who lived between 1446 A. D, and 1539
A. D. (93 years) occupies a very large place,
unfortunately not often recognised in fashion-
able histories, in the stirring epoch which is
associated with the dynasty of which the cent-
ral figure is Krishna Deva Raya.

We have been accused not infrequently
of a lack of historical or chronological sense,
It may be true from the point of view of the
Westerner who must necessarily have a pre-
historic civilisation of the Cretan or Aegean
type, aborigines like the lberian or lyapigian
race and large migrations, [f the possession of
a historical sense is indicated by care and loyalty
to fact displayed in the preservation of historical
material, we may plead not wholly guilty to
the charge usually levelled against us. Our
invaders have been numerous, attacking us in
quick succession, imparting violent shocks.
We have not had the splendid insular isolation
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jamc} security of England. To those who have
ISZ:ZLF“: have plenty of history in the true
of the term, besides unlimi
: ' erm, imited matter fo
poanem 1?]vesnganon and syathetic constructio f
ne such is the age of V i N
yasaraja which
: woul
n?ver ablou.t a century and a half of one of thd
o§t glorious epochs of human histor f :
which there are few parallels e

S
e (;1me \czivould express surprise that they had
eard of such an age, It is clearly due

to the unwarra i

nted ignoring cf
H ) f reall
fandmarks of History o ing Y great

kif\dred feelings — the love of
blind to the existence of others

to prejudice or
self making us

. . It would
negat istori s
gation of a true historical sense to deny

f\éen our adversaries their due. We can
:ner:lirtrsla\tr;cﬂsh:ia;d only by z?llowing our own
s o shin r}iuf-‘fer by being placed in juxta-
bonaon With ot ers. Several Indian writers
Vi won 4 bmtclflxon by preparing histories of
M ut how few of them have done jus-
fiee o nameﬁ like those of Vyasaraja | Europea
N 1;3;?5{00 VlJayahagar have frequently referrez
e nagzs1 like Vyasaraja whose Names
unable to pronounce or spel] correctly

B .
ut our Indian Doctors of Indian Histo
no place for such names | " have

S ea;{rhipity and the fact are that we “wh
sibiecttt:t tongue”™ that Vyasaraja spoke aro
ubject Ot}\ivo sets of hostile forces, one internael
ot ine thef; eﬁternal. ’To the former class
oelongs ! qlJautc -to-be pitied beljef prevalent
o corain rters .that Vyasaraja is great on]
o & parti ofa:;'ecnon among us, Vadiraja ha};
o hare of Z ;ort of negative recognition
and ho nan}es nd yet they are among the
Frestest nan among us! The other g the
popu,a[io,n " a hprepond.erating Brahminica]
e o I eh; at of ltha, one of the greatest
Valba s d.s no niche in the spiritual
donalle o inr:hna. Probably, we are also 1o
g Dt e fu.ller. broader and great
r poets, if not politicia sualise.
what a sad vacancy o Voualise,

. would it be to §
for people like Vyasaraja or Kamggrno' pla;e
. N the

magmﬁ]ment n‘ational gallery of builders of our
?tai:oxé :l-helcrl greatness suffers no diminution.
and poé)rerrea1 Yo sma]'l, that become smalle'r
that sug‘;e;t dt s wise and practical brain
Indian polit y l Federation as a panacea for
cial if we élcid evils, "t would be more beneﬁ'
gion and laiu extend it to the spheres of reli-
the three dg.éages' The differences between
Vedanta ancll ;—rent branches of the same
music and th the rage to have Tamil or Telugu
Aryanism woe lszort at banning all traces of
One is oblj l:] then be heard less and less.
Violin in eliz to wonder whether the Vina of
in Tamil or Torianng a Raga Alapana does s©
us suffering ase ugu! The past has not shown
beliefs or Iang:l result of such diverse religious
ing as a hotly nges, Life has been as refresh-
have become 1o ntested game “of Tennis. We
ancient virtues Olmogem to realise the value of
Federation ofr. li r'\d‘a has long been having 8
being fully awae o and language without ouf
' re of iteacat is n ded
is tbat we should sms?y' \H&
cultivate this Federal spirit With‘ﬁ.é.,,',;v.l.::g; il:l

the part e

Indiz hras an a uniting federal life all-round-

can be y €en great in parts, each of which
considered as a whole. It is now her

turn to be

great as one | . :
. arge whol t dis
locating the pars, ge rhole withou

Burk\e/ivi::;/eal:(:rm to admire Shakespeare and
Shaw. But we h Bergson; Galsworthy a.nd
our own thinkers ave no appetite for knowing
ledge and acco a}pd writers, A man's know-
days, by how mplishments are judged, now-a
between whOmmush.he knows of Foreigr?ers
in common: anjr:) himself there is very little
own great me v how far he despises our
which Modernn'[ Here is the deep pit into
there has b ndia has fallen; fortunately
S been, of late, a reaction.

l - ,
how t?jSUl:ceedmg articles, we will try to show
as suche j e of Vyasaraja deserves to be known
and none would certainly demur to its

taking e o
fkmg its rightful place among the great ages
of the world’s History.
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Foreign Students of our Religion & Literature.

P i and

How far we have neglected our own trea-
sures will be evident from the following brief
account of what foreigners have done in under-
standing our language and literature and making
them available to the western world. The
English have had to study our languages as
they had to carry on the government of the
tand: but among others, the Germans have
jaboured most in unlocking the treasures of our

culture.

One among these latter says that the
influgnce of ancient Indian literature was felt
over the mental life of other nations in the
Jistant East, Westand South “while we can find
tracks of Indian mental life in Central Asia in
the sands of the desert where Indian manu-
scripts have been found to be buried.”

Cur literature consists of “religious, secular
epic, lyrjcgdramati and, didactic poetry with
¥ cienty # orose;”’ but religious
s in the forefront. Then the
1wo epics, 1 ¥e Ramayana and the Mahabharata
smerge. In aphorism, otherwise known as Sutra
literature, the Indians can show a wonderful
-ecord unrivalled in the annals of other nations.
Equally great are they in fairy tale and fable.
The LPuanchatantra, NOW sadly neglected by
ourselves, has had a fascination for the Western
7nind. Works on philosophy, law, medicine
astronomy, architecture, grammars and diction-
aries have been written often in metrical form
centuries before the birth of Christ. The
-endency for detailed analysis and pedantic
:cientific treatment of subjects like politics. eco-
nomics, music, dancing, magic and even erotics
was there. In religious literature there arose a
class of commentators; often, later comment-
aries were further supplementary efforts.  But
Juite a large number of works of -Indian litera-
ture have been lost; names of older writers are
i:nown only through later quotations.

The Europeans are interested in our literary

history in another way i. €. the affinity of lan-

guages. If there has not been an Indo-European
race, none can deny the existence of a common
language implying a scelationship of mind and
common culture.” Says one eminent scholar,
“Though the Indians may not be flesh of our
flesh, we can discover mind of our mind in the
world of Indian thought.”” 1t is in India that
we have the oldest movement of Indo-European
literature. There is a striking similarity between
the German and Indian mind in contemplation
and abstract speculation and in the “world-
sorrow’” which is the dominant keynote of
Indian outlook. The Germans “have been the
leaders in modern philology. Besides these.
there have been French, ltalian, Dutch, Danish,
American and Russian scholars who have
thrown much light on our works through patient
study and investigation in a language entirely
foreign to them. They have dived deep into
these and acquired a mastery where we remain
often complete strangers. However busy we
might be and complain of want of time, we cin
set apart a half-hour each day and discover
what wonderful progress we make in regions
where we are mere possessors Or Owners but
not enjoyers. Qur own scholars particularly in
Bengal, Bihar and Bombay have shown, how-
ever late, a laudable activity. Travellers and
missionaries took to the study of our literature
quite early. A Dutchman, Abraham Roger, wrote
in 1651 from Pulicat translations of proverbs
from [Bhartrahari into Portuguese. A Jesuit
missionary of the Malabar Mission brought out
in 1699 the first Sanskrit Grammar written by a
European. Warren Hastings gave the neces-

sary impetus for studying our Law Books as it
was the policy of the English to “treat the
social and religious prejudices of the natives
with consideration.” Viraadaaraava  Setn
(Bridge over the ocean of disputes) was a com-
pilation by Brahmans employed for the purpose
and it was published at the expense of tne
Fagfh ’;mad,mmgd “A Code of Gentoo

&Q‘ .

harles Wilkins wa
“39 rn Sanskrit from Pan
¥ .
oo

\:".'

first Englishman
Benares. [he
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frst European translation of the Bhagavathgita
was his and it was followed by translations of
“IHitopadesa” and Sakuntala. He cast the
Sanskrit type in Europe in 1808 for printing his
Sanskrit Grammar,

The next great Indologist was Sri William
Jones. Chief?Justice of Bengal in 1783, He
founded the Asiatic Society of Bengal publish-
ing the English translation of S«/luntale which
was translated into German in 1791. He also
published an English translation of the law
book of Manu in 1794 which was translated
into German in 1797. On his death in 1794
Colebrooke continued his work. He applied
himself to scientific literature bringing out fur-
ther works on law, grammar, astronomy and
arithmetic. He was the editor of Amarakosa,
Panini, and “Kiratarjuneeya’” He made a

 collection of Indian manuscripts at a cost of
£ 10,500, later in the custody of the India office.

Next to Colebrooke was Hamilton who
was detained as prisoner of war in Paris under
orders of Napolecn. In 1802 Frederic Schlegel
a great German poet, was attracted to Hamilton
from whom he learnt Sanskrit. Schlegel said
that from India one could expect nothing less
than the unfolding of the history of the primeval
world now enveloped in darkness. As a result
of these studies made in Paris, Schlegel became
the founder of Indian philosophy in Germany.
His brother was the first Professor of Sanskrit
in Germany in the University of Bonn in 1818,

While such has been the amazing amount
<f enthusiasm shown by foreigners.in our lan.
guage and literature, shall we remain apathetic?
And what shall be said of the organised propa-
ganda in our Presidency against Sanskrit?

THE GREAT UNKNOWN.

D e agmamar ]
(Contd. from page 15 of No. |, Vol, V.

The Great Unknown still remains the same
~mystery. The world used to bestow much

thought on this. The age ¢f doubt had over-
taken Europe and England even during the
middle of the 19th century. But the turning
point was when Scientific advance had gone on
so far that people seemed to feel thatsman was
all-powerful and God could be dispensed with.
It would have been good for Science and
Humanity if human feelings had been permitted
to play their part. The West has now been
overtaken by all the Six enemies of man as
analysed by our Seers—kama (lust), krodha (jea-
lousy), Lobha (scantiness), Moha (passion, illu-
sion), Mada (pride), and Maatsarya (malice). So
a double process has completed the tragedy of
Man’s fall — excessive prosperity; the capacity
and the desire to have more. The West has
a standard of comfort and life which they would
not deviate from. Orientals are despised and
shut out, their standard of life, according to
them, being /o, In the West, man is hunger-
ing for more and more of material comfort;

with us, we can live on/ife.  That ygeakes .alt
the difference between tfie twer™ = .

for the Unknown and the Infinitet 2, "Aveen
given up in the west. In the East i, e., with us,
religion is still the dominating influence in life
in all its activities from birth, through middle
age, and unto and even beyond death.

In India, the problem of the Unknown:
has received three solutions through the three-
fold path of Dwaita, Adwaita and Visishta-
dwaita. The mere mention of these must
convince any one that the earliest of these must
have been Dwaita (not that that in itself would
be a title to greatness). The other two are the
negation, each in its own way, of the earliest.
i e, Dwaita which was emphasised and clarified
by Sri Madhwacharya, the merit of whose
system is that it reconciles man with God taking
him along the clearest route where nothing
seems, but everything is; — God is; the world
is; Narayana’s supremacy is; (vide Srutis, Upa~
nishads, Brahma Sutras) differences persist;
servants of God are we from the lowest to the
highest of Jivas; bliss, releasefrom bondage of
the tireless cycle of birth and death can be had
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cnly through unpolluted faith in, and unrelent-
ing service unto Him as laid down by the Guru,
and as borne cut by the three-fold testimeny of
Prathyaksha (obvicus facts), Anumana (infer-
ence), and Aagama (scriptures or revealed know.
ledge). Plain common-sense-understanding and
corsequent cenviction is the bed-rock upon

which the edifice of Dwaita has been erected.
It appeals to the earnest mind given to solid
thinking and plain-dealing. The other systems
are deubtless pleasing and consoling; not hard
task-masters are they. Itis so pleasing to be
told that we have got within us the potentiality
to become one with the great divine; it also
requires sacrifice cf a certain kind to make
Saranagathi which is the essence and result of
Bhakthi'. But both provide Joop-holes for
escape and laxity, Hence. the danger is that,
as in the Catholic confessions, there is a tend-
ency for crime to be followed by ready confes-
sion and sugrender. A man commits a murder,
o dinel Dy nearest police station

sses Ad surrenders. That is
\ before the horse or trying to
recapturefc citadel after the enemy has made
a breach in the fort walls. .The method 'Of
Ananda Theertha is “prevention before 'cureh .
People who would like to loom lalrge. in Le
public have discovered & new forrln—xu a m] C;N 1:
they call a “New Order” for the v;or It
may be, let us grant, new, but is it etfter (;;
even good in itself? Is it .prevtantwe o i\-"'
Itis only a method of marking time or burking

the issue, while “the moving ﬁr’x’ger of Time
writes, and having writ passes on. Tbe only
thing that can save a care-worn :wc?rld like the
present, is to act up 0 teachings like those of
Sri Madhwa. We, his followers sfhould ke.ep
aloft flying the flag unfurled centuries ago, wnfh
faith in Him and His .teachings; the main
method of salvation being, dU‘Y“SC"_“p“l°“5":
done, leaving the rest to b? .wntten off’
through His karuna in the periodical balance-

sheet of Individual karma.
: M

SOMA VAARA PRADAKSHINAL AND
THE ASWATHA TREE.

———— e

We have been recently told that the earth
is affected not only by the heat of the nearest
Star the Sun, but also by more distant stars;
and an instrument has been invented for
measuring this heat. This must support the
popular thecry that life, human, animal and
vegetable, are subject to planetary influences.
One great discovery that our ancients have
made is that particular combinations of celestial
circumstances would produce certain influences
if appropriately approached and invoked. Such
are the punyakalas like eclipses, New Moon
and Full Moon days, the twin Ayanas = Utha-
rayana and Dakshinayana — the birth of every
Solar month of which four — Chiuirai Vishu,
Dakshinayana, Aippasi or Thula Vishuy, Utha-
rayana or Makara Sankaranthi are cardinal
ones as the earth in its rotation round the Sun
turns a corner in its orbit at each of these
stages, The Soma Vaara Amavasya is a peculiar
phenomenon signalised by people, purified
according to Sastraic injunctions, going round
the Aswatha a hundred and eight times, with
articles of worship, and guided by an expert in
the knowledge of this ritual. The deity invoked
is Aswatha Narayana, Amongst the choicest
things mentioned by the Lord in the famous
passage beginning with verse 35 of Ch. X of the
Gita, among the trees, the Aswatha is mentioned
as the choicest. The invocatory sloka is

qoa sgeaTy quat g )
Ana FIRITT gAUAITS - |

Leaf, bough. and tree have Brahma at the root.
Vishnu in the middle and Siva at the end —
to the king of trees, prostrations !

In the Bhishma Parva, Section 39, we find
the following. “The Aswatha having roots
above and branches below is eternal. lts roots
which are above are the supreme being;its
branches'which are below are inferior deities ;
its leaves are the sacred hymris of the Vedas.”
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If, on the New Moon or No-Moon-Day,
the moon takes some time to emerge into the
range of the sun’s light and if it happens in the
first Jhama or first hour and a half on Monday
which is Moon - day; the hour is holy and
popitious for getting at the divine through the
Aswatha worship which embodies the trinity
or Trimurties. In actual experience, several
people have realised unexpected benefits. The
Viduraswatha and the one at Srimushna have
peculiar sanctity not confined to particular
days only but all the year round.

MUTTS.

———— e

There have been among us Madhwas at
1ea'st three Mutts, tracing their descent from
Srimadacharya. Their origin and purpose are
well-known.  The Udipi Mutts are a class by
themselves. The three Mutts have disciples
all over the land, particularly south of the
Vindhyas. Mutts have a three-fold duty—Pooja
of the Vigrahas handed down by the Acharya,
administration of their properties, and keeping
up of cherished beliefs and customs among the
disciples. Opportunities for inter-mutt differ.
ences are becoming less owing to altered times
and an apprehension of new dangers threaten-
ing every one of them alike. Itis also due to
greater enlightenment on the part of the disci.
ple-public who feel not only the need for unity
but realise more the dangers and meaningless.
ness of disunity in times when religion is itself at
a discount. But both Matadhipathies and Sishyas
have not sufficiently bestirred themselves to the
supreme need for keeping the community strong
and organised, against possible attacks, There
have been recent instances of interference
in religious matters even by well-intentioned
nationalists. The moment Government are free
from the pre-occupations of war they will turn
to the solution of peace-problems and apply
post-war remedies. QOur Mutts are enjoying a
sertain measure of protection from law-courts

and Governments which do not however, pro-
tect them from legislative enactments. The
moment we cease to hear the explosion of the
bomb, Democracy will take up its trumpet and
demand, probably, land-nationalisation if not
entire abolition of private property. The security
and sanctity of Mutts will be no-where then.

‘ Prudence tells us that we must awake be-
times. The history and purpose of communities
and groups in our land have been lost to view.
They are not and were never political bodies.
When one reads about warring creeds and com-
munities, one feels that it cannot refer to the
Brahmin religious communities whose main aim
is to fulhl obligations on earth in the light of the
teachings of their Acharyas. We are too practi-
cal and otherwise-minded to demand a portion
of the'country far our exclusive existence. We
are a minority—an insignificant one. But we will
not be permitted to live according to our valyed

ideals unless w 4 i
Y e Sh?w \tagwve cannidabe trifled
with, e are a mlnorlnk el = 2B

stantial number whose weig”\\dg“g'> cLutoped
discriminatingly to safeguard o} e, teli i:)n
realising how frivolous and u‘nsubstaf\tial.
are “modern” and other pretentions We'
must imbue ancient institutions with n;od m
outlook to make them understood by a new
generation. No one thinks of modemisi?’n
the sun and moon from whose forces we derivg
sustenance. The garb may be new but the
substance is the same old never-dying, never-

changing truth as fresh tod
' ay as at
Coanang the dawn of

‘Heads of" Mutts would d» well to bring
their magnetic personalitjes into contact with
thousands of spiritually hungry disciples. The
sooner they come out of their sec.lusiorn
the better for all concerned. They mus;
refit the ship that has beeq storm tossed and
weather-beaten. They are our admirals who
must guarantee the security of our coasts.
Thelnr- resources are wonderful — knowledge,
.tradmons, libraries, invaluable records etc, None.
is better fitted than they to “justify the ways of

T Vasudevamu{thi
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.God to Man” in these Godless days. May

" we appeal to them to utilise the pages of our

journal in Kannada or English for popular
.expositions of such pillars of our religion as
Swudha, Chandril:a or DParimala which are a
sealed book to 99 per cent among us. The best
way to consolidate our position against inroads
is to mobilise our army of devout Madhwas for
the preservation of our heritage. The lead
civen must be a live wire, galvanising every
part of this great body of eminent thinkers and
followers and liberating them from the lethargy
which has unfortunately overtaken them.

Sri Vyasaraja Day:— It was celebrated on
a grand scaleat Gobichettipalayam on 6—3—42,
writes Mr. D. Venkataramana Rau, by Messrs.
Koduveri Venkataramana fyer, Pensioner, and
his sons K. V. Krishnamurthi Rau and K.V,
Rau, Vakils, Gobichettipala-
R3QJve , function to make,
last est under H. H. the
yasaraya Mutt, a permanent
annual feade. Pooja and feeding of - nearly
150 persons during the day were followed by
lectures on the life and message of Sri Vyasa
raja in the evening. Mr. K, V. Krishnamurthi
Rau has enrolled himself as a subscriber to the
“Madhwa Messenger.”

Rao Bahadur J. Balaji Rau, B. A., Manager
Ramnad Estates, Ramnad, writes;— Herewith
my subscription for the current year for your
valuable Journal which is a real boon to the
English-knowing Madhwa public who, on
account of other pre-occupations, do not find
time to study our own religious works in Sans-

krit.

Sri Raghavendra Stotra with Tatparya in
Kannada Bhasha in Devanagari character in its
Third Edition is an attractive publication printed
at the Sri Krishna Press, Udipi, and offered Frce
(except postage) on application to Mr. V.Gopala
Frashoa Raw, Head of Transverse Computation
Branch, 1lyderabad, ( Decean). Every Sloka of

the Stotra has exhaustive notes and clear mean-
ings added. The appendices — Sri Madhwa
Siddhanta Sara Sangraha, Dhyana Snana Krama
Srishti and Laya Chintana Krama, Garuda and
Sesha Marga in Tabular form, Maanasa pooja
or Nithya Dhyaana Krama, and Kakshya Tara-
tamya make the book illuminating and useful to
the lay reader. A Mangala pada and an excel-
lent portrait of the philanthropic Desha Bhoo-
shana Rayaravaru form a fitting conclusion.
Art portraits of Sti Anantha Padmanabha swami
Sei Udipi Krishna, Srimadananda Teertha and
Sti Raghavendra Guru adorn the -first pages of
this excellent publication. A Kannada transla-
tion of the extract from the Bellary Dt. Gazetteer
relating to Manthralaya is also appended. We
understand from the preface that Deshabhoo-
shana R K. Prasanna Venkatesa Rau of Sriran-
gam financed the entire publication in the

present form,

1942: April Events.

et i

March, Satyapriya Theertha.

Chitra Pournima Vaisakha
Snana Commences. (Chaandra-
maana).

31 Tuesday
1 Wednes.

4 Saturday Vageésa Theertha.
11 Saturday Sarva Ekadasi.
12 Sunday  Satya Vijaya Theertha.

13 Monday Ist of Chittirai. Chitrabhanu.
Chitra Vishu Punya Kaala.

15 Wednes. Amavasya.
16 Thursday Vaisakha Suddha.

18 Saturday Akshaya Tritiya. Sri Vidyadhi
Raja.

22 Wednes. Sri Ramachandra Theertha,

27 Monday Sarva Ekadasi,

29 Wednes. Narasimha Jayanthi,

30 Thursday (Souramana) Chitra Pournima
Vaisakha Snana Poorthi.

| May Fridav Vaisakha Bahula, = i

em——
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