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THE NEW YEAR 1942.

Next month, we commence the Fourth
year of our life. Three years of struggle for
existence and growth have passed. Sri Hari,

" Vayu, and their devotees, our Madhwa
Brethren interested in the preservation of our

")

~ynrivalled Siddhanta have been behind this

journal whose one aim has been to mobilise
our spiritual resources against the forces of
disruption leading to decay and final extinction.
It is the same old story, good against evil. The
ultimate victory is certainly with Truth. But
the struggle has to go on nevertheless. As
Burke said, “The good must associate where
the bad combine.”” Qur religion has ever been
under the fire of adverse forces. The good
must, therefore, associate, because the bad are

ever combining. »

Work like the one we have taken up brings
both plessurable and painful experiences.

* During the past half-year, we have been treated

to a series of unjustified and filthy abusive arti-
cles by a contemporary Vernacular Journal.
We seek consolation in the noble lines. of the

A rumour, going round in this town, that
the controversy started some months ago to
which we were made a party, was terminated by
cur tendering an apology, is as unfounded as it
is mischievous ! We, for cur part, have nothing
to apologise for. The need for such a thing is
elsewhere and, certainly, not with us,

We are profcundly grateful to our learned
contributors for the disinterested service they
have been rendering for a great cause, and
making it the success that friends assure us it is.
A well-intentioned friend remarked jocularly that
we have in certain gentlemen ‘‘standing contris
butors.” We are justly proud of their associa-
tion with our journal. Rabindranath Tagore
and Sir P. C. Ray were standing contributors
to the “Modern Review”.. We cannot assess
correctly the worth that is near us. We want
somebody else to say that so andso is a great
man. We would then join the throng. It is
due to our inferiority-complex, betraying a lack
of courage to come out boldly with our opinions.
We were told in the course of our Xmas tour -
by not a few that particular articles by our ';Qf
“standing contributors” were “highly interest-""
ing, instructive and very ably written.” )

The progress of Western civilisation culmi. M
nating in the present war must be an eye- '
opener to many a deluded soul caught up by
its glitter, Under its impact we have been
reduced to mere moving figures. A generation

great Jagannatha Dasa — WAMHAT rﬁmgf%t
wzzg Rar fftaca fafaad fer ssfar —
“Your true devotees are the same under fear
or no fear; under praise or dispraise; for every-
* thing is as ordained by you.”
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ago we had stalwarts among us 'physically and
mentally. Today we are far otherwise. Foreign
influences have insidiously and subtly worked
upon us. We have been enslaved to tea and
coffee drinking which are fast displacing more
substantial and regular intakes of food. We
are transferring our affections from the home
to the hotel, from the temple to the cinema.
“We have given our lives away a sordid boon!”’
Giving up notions of false prestige and dignity,
let us reccver our manly vigour by reverting to
the old way of “‘plain living and high thinking”’.
Let it not be said “lt is too late" !

Qur schools and colleges used to be cen-
tres of real culture leading to.noble living and
thinking. They did not wean away young men
from home influences. Education for sometime
past has been far too expensive, aimless and
without any corresponding benefit. The com-
munity most affected isthe Brahmin, particularly
the poverty-stricken Madhwa. The road to
employment is blocked. For one who has the
chance of being employed, why should hun-
dreds undergo the course depriving themselves
of their slender patrimony? It is no use leaving
the matter of education to the teachers, the
Department and the University. QOur glamour
for sitting before desks must go. It is the
parents’ concern to look into the matter and
act courageously. A costly education and a
costly wife will complete ‘the unhappiness of a
young man and his family. Let parents educate
their children at home for their ancestral occu-
pation. A successful purohit is much better
than a hungry lean graduate. The glamour of
high alliances must simultaneously go.

Daily Pooja and Parayana and Bhajana
periodically would dispel the gloom gathering
in our minds. Memorising of striking-passages
and songs is-an excellent recipe for melancholia,

Itis pathetic to hear the cry of unemploy-
ment amidst abundant scope for employment,
which has fo ne meaning, thatis, a job
uld seek not only
R oo
Brwata

NUul,

the beaten tracks but also, with initiative and
in a spirit of adventure, explore new channels.
We need not go far for this. Education of our
boys and girls along truly national lines could,
besides saving them from perilous paths, offer
employment to unemployed Madhwas, An
organisation for the starting of such schools
among us could be made a fit subject for con-
certed thought and action in the hands of our
leaders and Matadhipathies, besides Sabhas
like the Madhwa Sanghas of Bangalore and
Trichinopoly, Bhubhutsu Sabha of Coimbatore,
and the 5. M. S. O. Sabha of Tirupathi. We
can have a niet - work of such schools wherever
Madhwas are, having a common syllabus, un-
der one direction, with one policy. It should
form a public service like any other in the
country. We are starving amidst plenty, Qur
helplessness is akin to bachelorship enforced
on a married man !

The price of paper has risen abnormally.

We, for our part, are determined to stand thge;

strain. Our readors must seriously think of
becoming subscribers. The subscription works
to less than three annas @ month. Our subs-
cribers would help us not a little by sending
their subscription — only Rs. Two for twelve
months—promptly. Some seem to feel doubtful
about the continuance of our journal and send

their subscription during the eleventh or twelfth
month of the year after they have made sure
that the year is nearly over. This keeps us in
no small suspense. We may assure one and
all that we have made arrangements for the
continuance of the journal under any condi-
tion. May we, therefore, request our subs-
cribers to remit their subscription even in the
first menth of the year so that we can, with
complete confidence, impart to our journal all
those attributes which will make it increasingly
better from all points of view? We dedicate
the journal in all humility to the Madhwa
brotherhood from the highest to the lowest and
look to it for guidance and support. We have
faith in ourselves and more so in our mission.
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Though the temptation to give up was frequent
and strong, we have got over that feeling.
Here we are, at the threshold of a new year,
for help and guidance in a work against which

the forces of ®1& (Kali) are strongly arrayed.

Cur faith in Hari and Guru is unshaken espe-
cially as there is complete elimination of self.

We are greatly beholden to our contri-
butors who, besides their esteemed articles,
have generously volunteered their annual subs-

criptions at the usual rates. Whatever is

received goes to lessen the great strain on our

slender personal resources which are still tend-

ing heavily towards the deficit side. We

cherish dearly the help rendered by Desha-

bhushana R. K. Prasanna Venkatesa Rao and
H. H. Sri Vidya Prasanna Theertha Sri Padan-

galavaru of Sri Vyasaraya Mutt. We have no

hypocritical Deeksha. Our loyalty is to Srimad

acharya and every one of his Parampara.

We do not presume to carry instruction to

m~i3e learned and the Vydeeks, Our main aim is

to create an interest in the minds ¢ f the English-

educated Madhwas, particularly the younger

generation who have not had opportunities of

.coming under the influence of those brought

up in the old school. They have imbibed
Western ideas in the main. Our friends, retired
and retiring from official life, who form the
bulk of our supporters, must hand over the
torch of ‘learning, in the light of which they

have lived so long, to succeeding generations .

1o which they owe a duty. Nothing dies in
nature. The tree contains its own seed for
regenerating itself in fresher forms. AreATa
QAATATI&.  Our future lies in the hands of
our yeung men and women. ltis the du.ty of
every knowing member of the community to
spread widely the gospel of Srimadacharya
whose teachings are closely inter-woven intothe
very texture of our beings. Will our younger
brethren join us in increasing numbers?

A
BRAHMA SUT
By
B. Gururaja Rau, B. a4 B. L.,

Retd. Sub-Judge.

SNSRI

[l

[ We should enquire into Brahman because
He is the ultimate cause of all. The scrip-
ture is the only means of knowing Brahman
who is everywhere referred to as Vishnu. He
may be indescribable as a whole but in part is
certainly describable. This Atman is not a
qualified one but the ultimate cause of all
creation, who is the giver of release, whois
the only subject to be contemplated, who alone
can merge into Himself, who is the one Brah-
man pointed to by the scriptures, who is the
one intelligent witness of all out-side and inside.
Hence the command ™ Inquire into Brahman”’.

—Ed. M. M}

Brahman is, therefore, that from whom
creation etc,, emanate. Of the three kinds of
sources of knowledge, direct perception of the
Brahman is out of the question to the novitiate
at the very commencement of his spiritual
enquiry. This Sutra therefore introduces the
spiritual aspirant into the enquiry of Brahman
by drawing his attention to the visible world of
sentient beings and non-sentient matter around
him and pointing out to Him that by the well-
known rule of law that every effect (%)
must have a cause (®/TTUT), this created uni-
verse must necessarily have a creator. Though.
according to Sriman Madhwacharya, the scrip-
tural texts alone are valid sources of knowledge
as laid down in the next Sutra, the definition
of Brahman by this deductive process of reason-
ing is introduced here as it is also supported by
the Upanishadic text declaring Brahman to be
the creator etc., of the universe and it, is - this
knowledge alone that has to be enquired into®

N : H?‘é'

Refuting the validity of the deductive rea.

soning alone as authoritative source of know.




178

ledge the Sutrakara lays down in the next Sutra
the supremacy of Scripture alone for the know-
ledge of Brahman.

Y s ATy Al |

“Because the only means of knowledge of
Brahman is the authoritative word of the Scrip-
tures ' The interpretation of the Sutra that
the knowledge proceeds from Brahman is in-
admissible. There are scriptural texts showing
that the knowledge of Brahman is to be acquired
only by the study of the scriptures, Deductive
reasoning may be an ancillory aid to knowledge
if supported by scriptures. Uncontrolled deduc-
live reasoning in matters beyond direct percep-
tion is inconclusive.

The Agnostic is not entitled, however, to
deny the existence of matters beyend direct
perception because there are several indisputa-
ble facts which are beyond direct perceprion.

The scriptures the study of which lead to
the knowledge of Brahman are the four Vedas,
Moola Ramayana, Pancharatra and Maha-
bharatha and all other Ithihasas or Puranas
which are not .inconsistent with these. FEvery
other Shastra which is at variance with these is
to be discarded as misleading. All these scrip-
tures point only to Vishnu as Brahman.

Though to the unenlightened minds, other
scriptures may appear to point to the supremacy
of other deities, it is not so, because according
to the next Sutra all Scriptures scanned in the
light of ratiocination establish only the supre-
macy of Vishnu,

T aggusaard At |
aq = That Brahman

g = Certainly

quegard = (is Vishnu) because of the charac-
- teristics of Samanvaya (@R+a7) which are
.. ¢ dgghicatory marks which point to the meaning
of any text in a comprehensive way. They
are the beginning, completion, repetition,
peculiarity, object, explanation cf the purpose

and aptness, frem which the exact scope and
object of any Scripture or of any text in it
should be judged.

But what about the Srutis which proclaim:
that Brahman is outside the range of speech
etc, and how can Scriptures explain such a
Brahman? This is answered in the Sutra

Y TATAAEE 3 | The terms “That Brah-

man” must be supplied to the Sutra to make it
complete.

«7=g & = That Brahman is not beyond the
range of speech but can be
spoken of.

TAAT: = Because it is the subject of cognition,

All Scriptures declare that release is through

knowledge of Brahman and such knowledge is
to be obtained by the study of the Vedas and
direct perception of Brahman thereafter. What
is the subject of perception cannct be known
otherwise than by words, when it dees not

admit cf direct perception or deductive

reasoning.

The statements of the Scriptures that Brah-

man is indescribable (AZEF) proceeds from the
impossibility of full perception of the Lord.

The following six Sutras declare that the
AR (Atma) described in the Scriptures as the
subject of perception cannot be the Iﬁﬂmm
qualified Atma (i. e, Jiva) and give cogent
reasons therefor.

A MusATATR @ |

TPIT = if it be said that this Atma s
qualified Atma (Jiva), we say, no,

HEAJSRTA = because of the term AN
(Atma) in the object of perception which is the
ultimate cause cf all creation and the subject
of description in the Scriptures.

There are only two forms of Brahman
(1) the Atman (2) and the non-Atman, He
only is Atma ‘who is without the qualities of
matter and is consequently devoid of any

-
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blemish. The non-Atman is of the opposite
character. The forms of Non-Atman are also
called Atman in a secondary sense. The term
Atman must be always understood in its primary
sense unless the context forbids it. The reasons
for holding Atman to be Brahman in its primary
sense are given in the following five Sutras.

The first reason is:
Y afsrgen Ao o |

WIFIQATMA = because liberation has been
promised.

Ffsre® = to him who has understood Brahman
and is devoted to him.
The Atman who is also described as Brahman
the giver of release cannot be a qualified Atma
(. e., Jiva) because a Jiva cannot give release.
The Scriptures describe only Vishnu as Atman,
Brahman and Bhagavan.
The second reason is:

At RAAT gFATT AV |

N nich means: also because of the absense of

any statement that this Atman is to be discarded
and also because of the express statement that
Atman alone and no other is to be contem-
plated upon.
The third reason is:
3T sareaqie i |

which means: because of his merging into
Himself, as declared in the Srutis. The Atman
devoid of all blemish cannot merge into a
qualified Atman full of such blemish.

The fourth reason is:
&t arfagrarearg o |

which means: “because of the uniformity of
views conveyed by all the Scriptures pointing
to the knowledge of only one Brahman”.

The last and conclusive reason is:

it oy & |
which means: “because it is so declared ex-

pressly in the Srutis,” that there is only one
Supreme Lord imperceptible present in all

beings as the all-pervasive controller of all with-
in, director of all activity outside and who is
one Intelligent witness of all outside and inside.
devoid of matter and biemish. Such an Atma
described in the Scriptures as the all supreme
cause of creation etc., cannot be indescribable
nor can any other be understood as such by

implication. (gw).

e,

HARI SARVOTHAMATWA.

S. Bhoovarahamurti Achar, ©. 4., n. 1.,

Revana Siddha Sampradaya:— lIn the
Adwaita work called Gururumse Karya it is
stated as follows.— Sankaracharya presented
to Viswaroopa otherwise called Sureswara
charya, the Linga of Chandramouleeswara
and Ratnagarbha Vighneswara which were
given to him by Susiddha and instructed him to
worship the same for long. The author of this
work is Lakshmana Sastri, Vidwan of Sringeri
Mutt, He himself explains therein, that the
person referred to here as Susiddha is no
other than Revana Siddha,

it srgntdac faanel agend au
ATH 91 | favare givg 79 gargad
fromdafy | gfaga wufag azaifmr
g |

He has further stated in the very beginning
of his work that he has not written anything
unacceptable to the ancients or added anything
new of his own accord.

AR A Aq freay a Srivmy |

In the ancient work called Siva Tatwa
Ratnakara, Fourth Kallola, 12th Tarangini, it is
stated that . Vidyaranya (called Siva Dharma)
before initiation approached the Sanyasin who
was occupying the pontifical seat in regular
course of succession of Sankaracharyas who
were all following the custom of Revana Siddha
and represented to him everything about him.
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self in great humility and that thereupon the
Sanyasin gave him the Linga of Chandra-
mouleeswara given by Revana Siddha and told
him to worship the same so that his desires
might be fulfilled.

a7 | ARG G9T AIARAT AT
AT TN} MLIIFRATE oA garirer
famaAdTshRy | gatanis AsRTal |
fIFTH | TAmIfag Q9 SezAiFEmacy
0 | AresAr=TAa {3 aqr Wit o

In the preface to the work Rao Bahadur
Krishna Sastri, B. A., belonging to the Govern-
ment of India, Archaelogical Department, has
written as  follows:— “One very interesting
point which must be particularly drawn atten-
tion to, in this story of Vidyaranya, as given in
the [2th Taranga of 4th Kallola, is the “‘Revana
Siddha Sampradaya” which the Acharyas of
the Sankaracharya line that initiated our Vidya-
ranya, were practising at Sringeri. The Linga
of Chandramouleeswara which is still worship-
ped as the chief Deity by Acharyas of Sringeri

Mutt, is also said to have been presented to
Vidyaranya by his direct Guru. Revana Siddha
we know, is a well-known Saiva teacher, who
the Veera Saivites still claim as one of the
earliest acharyas. The Kaladi chiefs who are
mostly of the Veera Saiva religion were devout
adherents of the Sringeri Sankaracharya Mutt
perhaps also for the same reason viz., that the
Sankaracharyas were followers of the Revana
Siddha Sampradaya, This explains perhaps
why in the Adwaita Mutt of Sringeri there is
still a greater bias towards Saivaism and Siva
worship than towards Vaishnavaism and
Krishna worship, though the founder, the great
Sankaracharya was no respector of creeds, nor
distinction between Siva and Vishnu.

Amarem————

MANU DHARMA SASTRA.

e m
Pranayama and Gayatri.

71, 72, At the beginning and ead of a
a lesson in the Veda, the student with crossed
hands must clasp the feet of the teacher and
touch the left foot of the Guru with his left
hand and the right foot with his right hand,
He must join his hands in Brahmanjali for the

sake of the Veda.

73. When beginning the study the
teacher, unwearied must say, Ho! Recite!
When he says “Let there be a stoppage !’ he
shall leave off.

74. The syllable OM must be pronounced
at the beginning and at the end of a lesson in
the Veda; otherwise, it will slip away from
him if QM does not precede. and fade away
if it does not follow.

75. Seated on blades of Kusa grass (Darbh:

asan) with their points to the east, purified by
Parithras and sanctified by Pranayaa, three
inhalations and exhalations of the breath, he
is worthy to pronounce the syllable OM.

76. Prajapathi the Lord of creatures milked
out as it were, from the three Vedas the sounds
ARIT IR AFI LR and the three Vyahritis
Bhooh, Bhuvah, Suvah,

77. From the same three Vedas Prajapathi
(Parameshtin) milked ont the Rik sacred to
Savithri beginning with the word T'wd one foot
from each.

78. A Brahmana learned in the Veda who
recites during both twilights (sandhya) that
syllable and that verse preceded by the
Vyahritis gains such merit as the recitation of
the whole Veda would confer.

79. A twice-born man who repeats these
one thousand times outside (the village) will be
freed after a month even from the great guilt

as a snake from its slough.
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80. The Dwija who neglects the recitation
and the timely performance of the prescribed
rites will be blame-worthy among virtuous men.

8. Know that the imperishable Maha
Vyahrities (Bhoor Bhuvassuvaha) preceded by
OM and followed by the three-footed Savithri
(TripadaGayathri) are the portal of the Veda
and the gate leading to Brahman,

82. He who daily recites that verse, \un-
tired, during three years will enter after death
the highest realm, moving free as air and
assuming an ethereal form.

83. OMis the highest Brahman, Prana-
yama is the best form of austerity, but nothing
surpasses the Savithri (Gayathri); truthfulness
is better than silence.

84. All rites ordained in the Veda, burnt
oblations and other sacrifices pass away; but
OM is imperishable; it is Brahman; it is Praja
pathi, lord of creatures.

85. An offering consisting of muttered

" . ) .
prayers, is ten times more efficacicus than a

sacrifice performed according to Vedas; a
prayer which is inaudible to others surpasses it
a hundred times and the mental recitation of
the sacred texts a thousand times,

86. The four Pakayagnas and sacrifices
enjoined by the rules of the Veda are all
together not equal in value to a sixteenth part
of the sacrifice consisting of muttered prayers.

87. But undoubtedly a Brahmana reaches

the highest good by muttering prayers only;
whether he perform other rites or neglect them
he who befriends all creatures is declared to be

.a true Brahmana.

PATHIVRATHOPAKHYANA.
(From the Mahabharata.)

ratp—————

To a question by Yudhishtira, Markandeya
replied that the work of the mother was more
difficult than that of the father and that for

women neither sacrifices nor Sraddhas ner
fasts were necessary as they can win heaven
only by serving their husbands (who, of course,
were expected to tread the path of virtue).
When the Brahman Kausika who had studied
the Vedas and the Upanishads was reciting the
Veda under a tree, a female crane befouled his
body and fell to the ground when Kausika look-
ed atitin anger. Kausika -regretted his angry
deed. When he had entered a village to pro-
cure alms, in a certain house, the wife first
served her husband who returned home tired
and hungry, with food. She then began to
attend to Kausika’s needs. But he blamed her
for neglecting the Brahman and attending first
to her husband, She said she was no she-crane
and added that the ocean had been made
blackish and unfit to be drunk due to the anger
of a Brahmana. The fire of their wrath had
not to that day been extinguished in the forest
of Dandaka. To her, her husband was
supreme God, who had abandoned anger and
passion, and, though himself injured never
returns injury. Virtue (Dharma), she said was
difficult to understand but it must be based on
truth. Virtue has been declared by the ancients
to depend on Sruti. She told Kausika that
though he was well-versed in the Vedas etc..
he did not know the real significance of virtue.
She directed himto a fowler in Mithila who
could discourse to him with ability on the sub-
ject. Kausika blessed her and went to Mithila
and found the fowler seated in a butcher’s yard
selling venison to many buyers of the same.
He took Kausika to his abode and explained to
him that in spite of his ancestral occupation he
led a virtuous life serving his superiors and old
people, speaking truth, never envying others,
and giving to the best of his ability. In the
kingdom of Janaka there did not live a single
subject who did not follow the duties of his
caste. Even though the behaviour of his order
be bad, he was given to good behaviour., He
added that it was the fault of the kings when
the subjects decayed and monsters and dwarfs
are produced. But Janaka ruled justly.
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If one repents a wrong done by him he is
delivered from it, [t is temptation that is the
basis of all sin. The following three constitute
the perfect path of the virtuous —a man must
do no wrong to anybody; he must give alms; he
must be always truthful. The Sanmargom is
made up cf the following—freedom from malice,
forbearance, peace of mind, contentment, plea-
sant speech, renunciation cf desires and anger,
virtuous conduct and actions accordinrg to ins-
tructions cf the sacred texts.

[ The above may appear to be a mere stcry,
To us Hindus it has all the elements of Truth
which we believe in, and practise in our daily
lives. There is social construction and recons-
truction ever and again in the West. The
individual claims to have achieved his or her
liberty. We are said to be hide-bound and
slaves to customs and superstitions. “What s
but a choleric word in the captain is flat
blasphemy in the soldier” — (Measure for Mea-
sure — Shakespere.) There are white super-
stiticns and dark or coloured superstitions,
superstitions of science and superstitions of faith
based on “the human heart by which we live”
— Wordsworth's “Ode on the Intimations of
Immortality.” In the long run as for daily
existence, it is better to take our stand by the
latter., Science appeals to reason proving its
superiority by its precision and power cver the
elements. It has been the world’s experience
that more of Science leads to lessening of
domination of the heart over human conduct in
the daily business of life. Science, like the
atmosphere, can prevail only to a certain
height beyond which lie immense spaces and
objects open to “faith and faith alone” —
(Tennyson’s  “In Memoriam™,)  After all,
human society depends for its stability ‘and life-
purpose on the well-defined position of man
and woman in relation to each other and 1o
society. This is best devised only in our society
and the observations of the villager’s wife 10
Kausika regarding her duty to her husband and
1o others supply the golden key to the secret

of India’s immcrtality 2mong the nations. Any
kind of swaraj or political status ought not to
make us indifferent to such a heritage.

— Lk M. M]

HARIKATHAMRITHA SARA.

————

g FEWTAfGAT TR a9 IwHAAT
t9g faq &% esmmagie Sust ) arg
afaga wifzgs AaiagiEziiassis s
i aRatiazaeT afegag 1

How merciful is the Lord! How vyielding
and tender to his Bhaktas who delight in
serving Him, conscious of His many qualities!
How He sports in his pastime cf creating, at
will, worlds which He maintains! What a
delight for him to accommodate such Bhaktas
in spheres of unalloyed bliss like Nirvana or
Mukthi where they are given enjoyment of
Ananda or Divine joy,

FATHIEzGauAarea fagan qaq gfag
agRANiarziaer ] Swig | daaE
JAggrarargad A 1SRFTITANAIIIIC
qEiavga Mad RIEvaFaa |2k

We are familiar with instances where kings
in their pleasure reward their favcurites with:
wealth, vehicles, jewellery, clothing and lands.
But have we ever heard of anybody giving away
his whole self entirely? What shall be said of
His unparrelled mercy who leads those. whese
thoughts make Him their home, to holy places
like Ananthaasana, obeying their behests like
an attender | Verily, His mercy is incompara~
ble, at any rate, in human story.

gaAqTgAsita  GUrIIuRIaa  qrearga
SRR fwagz saw AEdar | gafy
aezfed midusa aefa ¥efa sfafaz
faga arag Agaatag RTAGS I QS
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Who is it that makes a servant of Himself
to His Bhakthas? He is one with a peerless
record, to hear.which purifies and exalts us,
to sing of whem is destructive cf all sins (by
enlightening us so as to curb any tendency in
us to be inclined to sinning in any manner).
He is praised by Devas from Brahma downwards
and is of a complexion resembling Neelothpala
or the blue ‘lotus; and He is unrivalled. His
ways are mysterious; how He enticed Rudra
the Lord of Gowri and at last discovered the
truth to the latter! In these three worlds, who
can match him in working wonders so ur-
intelligible and perplexing to ordinary souls?

The allusion is to the Mohanavatara of the
Lord who appeared as a fe;ry maid making
people, including Siva, run after her, love-sick,
It is not the animal passion of the youth “brea-
thing like a furnace with a ballad made to his
mistress’ eye-brow”— (As Ycu Like It.) Siva, a
superior Jiva that he is, evolving into Sesha-

=etada, is attracted by the charmirg beauty

of the Lord who, in His leela, can take any form.
It was a rare opportunity for the assembly
gathered there to be spectators when the Lord
showed Himself as serving Amritha — the
knowledge that confers immortality! Only
small minds would impute earthly motives to a
divinity like Siva.

THE GLORY THAT HAD BEEN OURS.

— e

The one religion that is most difficult of
definition is Hinduism. Our earliest scriptures
are unwritten, Later they were written as codes
or Smritis.  Still later, religion became concre-
tised through temples, festivals, rituals
feasts, observing of particular days when phe-
nomena like eclipses would occur. With wus,
religion is a pre-natal influence continued even
after death. One of the ways in which our
religion is kept alive is by pilgrimages from Kasi
and Badari to Rameswaram, familiarising us

with varieties of land and life, places untredden
by human foot and cities where life is at high
pressure. They bring mental relaxation and
health, by baths in the sea or scme mineral
waters, or breathing the bracing mountsin air,
A visit to Rameswaram, Tiruchendur, Court-
allam *and Tirupathi bas a wonderful effect.
Everywhere the conscicusness of divinity or the
name of some great Bhaktha, to whom God
revealed himself, attracts thousands at stated
times or throughcut the year. The Theertha
Sraddha makes us remember our ancestors in
sacred places and times. Even the most
westernised among our brethren visit Tirupathi
for the sake of the “ladies” at home or some
child for whom a vow has long been pending.
Homage is duly paid to old-world beliefs. We
are never out of sight cf cur religion even for
a moment.

In many cf these pilgrim centres, the
Madhwa had his hey-day. In Srirangam, tc
begin with, the three mutts have their buildings
in prominent streets rcund the temple. The
Brindavan of Swarna Varna Theertha, the
predecessor of Sri Pada Raya, had long been
under the debris of a ruined building, In dig-
ging for foundations for a Girl’s School, the pick-
axe struck against something hard which was
discovered to be the Brindavan of Swarnavarna
Theertha. The late Prof. S. S. Vyasa Rau
pressed the Government to hand it over to
Madhwa possession. Desha Bhooshana R K
Prasanna Venkatesa Rao gave the place the
present attractive appearance. | he great Vyasa
Raya has installed an Anjaneya Vigraha with
the Dhwaja Stambha and Mantapa in a centra}
place where a'day’s utsavam for Sri Ranganatha
is held in t®o months in the year,

At Kumbaconam, the great Vijayeendra
acquired extensive lands from the Jains and
Buddhas whom he worsted in religious duels,
Several sarvamanya villages are owned by
Madhwas in the Tanjore District of which
five — Panchagramam — are important,
Elathur, Hanumanthapuram and Kannaprang;
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OUR CHOICE:

P

Among the nations of the world whom
shall we choose for friend or model 7 Britain,
America, Germany, Japan or Russia? A man
was asked who was the most quiet-going among
his four sons. He pointed to an urchin on the
top of a thatched shed who was waving a bur-
ning -roll of dry palm fibre from there as the
nearest approach to quietness! We have no
choice. Qur only friend can be our v xelres
our culture, our religion, our preceptors, cur
mode of life — all, the product of our natural
environments which have with - stood the on
slaught of ages. Why have we survived invas~
sions in the past? Because of our adherence
to, and faith in, ourselves; cthers might hold
us to ridicule, be - fooling us all the while, into
allowing ourselves to be exploited in books,
opinions, manners, dress, everything, carried
away by the gloss that cannot endure a sirgle
winter. We deserve to be addressed, “Botiem,
Bottom, thou art.. translated””. (Midsummer
Night's Dream.) The Jingo poet is true at
least in the following:—

The East bowed low before the blast
In patient deep disdain;

She let the legions thunder past
And plunged in thought again!

Degeneration is at its utmost when we see our
own men and women decry our ideals, and our
methods of living, giving them up rapidly as so
many ercumbrances. The latest demonstrator
of a superior civilisation is Japan. The home-
market, to borrow an economic analogy, must
be preserved at all costs. Let our sisters in
our hcmes and unemployed young men, substi-
tute in their spare hours spiuning on the
charka for gossip and idle brooding, Blessed
is the man~ who has found his werk! (Carlyle)

They say, in Economics, there can be no
Ethics. Therefore, let us make no mistake,
The advanced nations are, without a single
exception, votaries of national commercial bayr.

gaining, They are fighting for raw materia;
and markets. We must plough our own soli-
tary furrow. Letus, at all times, to ourselres
be true ! Trust theyself! Every heart vibrates
to that iron string ~—said Emerson.

—

VAYU STUTL

sfiafgwaiaiagr afs gugean shuzs
AN IFFAOAAqE AT ASAS (G T
WA A g ) rEl 99 goia {Fgaw afgar-
TRET TG 54 el AgiWa digated wgan
YA AT )

This is the first of the 4] slckas composec.
in honour of the three Avatars ¢f Vayu by
Trivikrama Pandithacharya., We are in the
habit of venerating the feet of any divine beirg.
The dust of the feet is thus held sacred The'
is no suggesticn of anything it — -y,
vaha —the dust; Asmaan Paantbu — May it
purify us | Whese dust 2 The dust of the sacred
feet of Thriclolyacharya — the guru of th:
three worlds; which are Ujralu
Juluja ~the lotus; the feet of — Athiyune-
guruthamaguru — the best of gurus havirg
supreme qualities which make him eminent
Srimadaananda Theertha— Ananda Theerths.
having unrivalled wealth of Gnane and Bl
thi;and whois Srimad Vishawranghre Nishto—
with mind concentrated on the feet of Vishnu
who is associated with Sri=-Lakshmi: The
dust which Swarada — Saraswathi, the next
avatar of Bharathi, Premia Bhawram Dol
fierarra ~— has worn, out of abundance of Prewin
— regardful affection. Vuachaam Prancethri —
the presiding deity of Viarha—sacred learning
or-Vedas. Sheis Tribliurana Mahiia —esteem-
ed by the three worlds — Swarga, Marthya,
Paataala, More - over, she is — Bliadra Smitha
Sri Dhawealitha Kalubha — Her auspicious
smile is of such lustre as to brighten the space
all round her ; Scaradendu Jyothsna — bright-
ness comparable to the soft milky illumination

Paamse-

bright like:
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of the moon during Saratkala the two autumn
months of Asuweeja and Karthika when the
moonlight is specially attractive and bright. Let
the guru of gurus who is worshipped by the
goddesses of Bhakti and learning bless us with
illuminating teachings, which are bright and
cooling like the Sarat Kaala Chandrika, This
sloka has the merit of conferring Vaakpatu-
thee, when repeated daily with due purity
of mind and body.

O ———

TAITTAREYA UPANISHAD.

e

FIFTH ANUVAKA.

yga: galfa a1 qafas aagaq: ar
qIge Thaf gyl | Argraner: 93gad | Ag
tfd | ag 5@ @ ARRTI AFT ~q+41 ATar: |
qitfer ar wig S1%: | 99 gedafeny ) gafte
|t giF: 1 ag @ifzer: | wilRAa o aF
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Bhool, Bhuvah. Suvah — the earth, the
sky, the heaven; fti Ethal Thisraha Vyahvi-
tayaha — Thus these three are sacred utteran-
ces or Mantras; Thaasaam Ethaam — Besides
these — Malachamasyaha — the son of Maha-
chamas; Maha Iti Chaturthaam Pravedayathe
thus taught the fourth. Thath Brahma Saha
Atwa; that Brahma the Atma. Angaani
Anyaaha Devathaka — The other gods are his
limbs. Ayam Lokaha Bhooh — this world is
Bhoo, Bhuraha Anthariksham— the interspace
is Bhuvaha Suraha Asau Lokaha Maha Adit-
yaha — that world. the third is Surala Aadit-
yena Vaava Sarve Lokaa — Verily, all worlds

are nourished by the sun.—~Mahecyanthe.

Side - lights on the Gita,
By R. C. Bhattacharjee, M. A.

SN

The unique merit cf the Gita is that any
sloka, taken at random. can reveal a whole
world of ideas by itself. As a whole, itisa

monument of unrivalled grandeur. The source
or origin of the whole discourse was the conflict
of ideals in the mind of Arjura, The pathis
then shown how the warrior could become the
Yogi~—with balanced and controlled emotions
rising to a higher self, from where everything is
serene below. The conflict, which can never
be absent, finds at last a solution,

Here is an utterance taken at random
which deepens the tone of the main teaching:—

TSN I QQY! FETAal [AneEs |
qn: fagafasr o waft & fFHegaa
Accepting things as they happen, free from
grief and joy, without envy, unaffected by
success and failure, action has no binding effect
on him acting in the above manner.

The fundamentals of all action — which
make life, individual and collective, and form
the great cause of all strife—are thus examined
leading to conclusions, The happening of
things which produce joy or grief for us; the
resulting feeling of envy due to some haring
and others not having, success and envy which
elevates and depresses the human mind, gene-
rating other feelings which bring about compli-
cations, these are estimated at their true worth :
and man is asked, at every step, to judge of his
actions in comparison with those of others and
their results and have a true perspective, The
precious gift of peace of mind must not be
sacrificed for unsubstantial and worthless things.
A clear judgment leading to proper action
must be carefully cultivated. Such a man need
not fear the consequences of any action which
cannot, under the circumstances, err. The
purity of action is thus ensured; and action
flows unhampered. “God is in his heaven, All
is right with the world,”

This sloka contains a universal teaching
true for all men, and all times.

Having developed a proper frame of mind,
the next stage isautomatically reached — the
attainment of supréme bliss.



188

UFIATT ST ATA qeqT: Gaglfga:
gret et qepmtla afskenfy aesfa

The man with faith and earnestness, able to
kncw his own self, with control over his sen-
ses, attaineth knowledge of the Eternal. This
leads him to the gates cf FEternal Bliss. The
points to be noted here are:— He reaches Bliss.
This bliss is not transient. For reaching this
he must have commensurate earnestness. He
can not have any exaggerated notions about
himself suffering under delusion. The main
misguiding factors are the six enemies in the
shape of senses who, of terrific energy, with a
potency for good and evil alike, must be proper-
ly controlled and directed. The charioter or
driver must not be colour - blind or agitated-
Bliss which is unshaken is assured. If happi-
ness which is the end of life is our goal, here
is the surest path to the same,

THE RAMAYANA
YUVARAJYABHISHEKA.

——

When King Dasaratha asked his people
whether they had no objection to Rama being

proclaimed Yuvaraja or heir-apparent, there

was a chorus of joyous approval, They said
“Rama having truth for prowess, towereth
above all, excelling even lkshvaku . His vari-
ous qualities are then enumerated in detail. He
is universally popular; ever anxiously inquiring
about the welfare of all classes of his subjects.
He asks the Brahmans — Do your disciples tend
you ? Of the Kshatriyas, he asks—Do your
followers keep ready for battle with their appro-
priate weapons ? With his people he shares
their joys and sorrows ; he ministers to the aged
has his sénses completely controlled; with a
charming personality ; neither his pleasure nor
displeasure goeth to naught. They appealed
to Dasaratha with one voice to have Rama in-
" stalled as heir-apparent.

~ Sage Vasishta who was in charge of the
whole function, in the presence of the King,

told the counsellors “‘Do ye early in the morning
store up in the Agnihotric hall gold, gems,
articles of worship, Sarvaushadhi, white gar-
lands, fried paddy, honey, clarified butter, in
separate vessels, clothes fresh from the loom,
a car with weapons, the fourfold forces, an ele-
phant with auspicious marks, a couple of chow-
ries, a sceptre and an umbrella, golden pitch-
ers of water, and a bull, with horses, plates in
gold and all other necessary articles.” The
palace, the streets, every home-~the entire city
put on a gay appearance with pennons, fes-
toons, garlands and the odour of the Dhoopa.
There was general feeding and a glow of satis-
faction in the face of everybody. Bright clothed
men and women were commenting upon one
subject-matter, the happy action of the King.
Kings from far and near arrived.

Sumanthra brought Rama in an excellent
car. A seat flaming with gold and gems was
ready to receive him. The hour of installation

was the conjunction of the Moon with Pushya.-- -

Kausalya, mother of Rama, was greeted with
announcement of the ccming good event. The
the citizens dispersed and awaited with eager-
ness, the dawning of the good and eventful day.

¥ =Y qrugera e wear agr srafr-
IWATY | AGEATAEST YA Teqr IqreaaTA
gfa agyn |

——————

PURANDARA DASARU.

———e

The day sacred to him this year fell on the
16th of January 1942, Heis one of the great
builders of Indian art, culture and religion.
On such an occasion we cannot do better than
contemplate on one of his songs which puts our
philosophy in terms of daily action in inimitable
language. He is the Raia Yogi and the foun-
der .of the great dynasty of Dasas (Dasa—one
who serves) the true Servants of India Society,
inthe ocean of Samsara, but not of it. Their
spirit deserves to be ‘preserved and handed
down to succeeding generations.

_constructing tanks and wells;

name, a source of eternal prid
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‘Where is Vaikunta, the abode of eternal bliss ?
Here, here it is; to one who is ever thinking of

Hari.
Here is Vaikunta to one who does not give
himself to outbursts of anger; who is true to his

Wewords, who is not indifferent to the poor ; who

is not a victim to the side-long glances of

women ; who is ever meditating on Sri Hari

with unshaken faith; (1)

Who feeds the devotees on full t moon and new
at the birth of every solar month;
difference Guru and Deva
who is ever kind to

‘moon days;
who reveres without in

the preceptor and Gods, .
fellow beings; who speaks no unjust word; who

is ever meditating on Lakshmipathi: (2)

Who does social service doing good to others,
erecting shelters

r animals; and avenues of
trees on the road-side; who medltat'es on the
Lord whose qualities are peerless and innumer-

able, with faith that is unshaken—to such a
hereis heaven, Vaikunta!

for cattle and othe

one, here,
Whst a practical teacher and reformer!

: : d familiar! Hallowed be his
How simple a7 e to us, Madhwas!

} Pakshas and. Parvakaalaas when Pitrus
should be ptopitiated‘. ,

Sri Madhwa Navami.

PR

A small room, quite dark now, in Paachaka
Lshetra near Udipi about 50 miles from Manga-
lore, saw the birth of rare light whose beams
are still illuminating a great part of this Punya-
bhoomi with unrivalled lustre.

In that room, Sri Madhwacharya saw the
light of day; rather, day saw the light of
Madhwacharya, centuries ago. Vasudeva,
Madhwa, Poornapragna are other names. e
is the third Avatar of Vayu One of rare works
giving an account of the three Avatars of Vayu
is in Kannada by Sri Padaroya, guru of Sri
Vyasaraya and is known as Madhwa-Naama
beginning with the bugle note of Jaya Juya
Jagatrana—Victory unto him who is the invi-
gorating spirit behind the entire universe! Sri
Madhwa's Avatar is thus referred to by Srit
Paadaraya. avﬁ@g aAqg qeqaTNg a3
G‘ég@ﬁﬁﬁ 3!33%5 lﬂ’{& N —To all deserving
souls, he gladly taught in this world, the
path of good and right faith. Sri Purandare
Dasa says—Kali yugadi Dushta Mathi Sankarana
Gelidavagai Bauddha Charvakarana Gelidava-
gai Validu Shat Saastragala Saadhugali gorada-
vagai Purandara Vitalanna Nija Daasagai —.
Jaya Mangalam Nithya Subha Mangalam.
Sri Vadi Raja says in his beautiful lullaby :—
Soundarya Roopina Srimadaananda, - Thandai
Hayavadananna Mohada Kanda—Jo ! Jo! Sré
Vyasaraya—Sath Sanghadali Madhwa Matha
Dangavanai Erpadisi Kangetta Kumathi Dussan-
ghavanai Elaidee. Sri Jagannatha Roye —
Duratmaru Vandadhika Vimsathi Kubhaashyava
rachise Nadumanai Emba Brahmana Satiya
jatara dolava tharisidi. Madhwa Vijaya and
Vayu stuti are other works devoted to Madhwa.

1942 : February Events:

1 Sunday Magha Snana ends.

9 Monday Ramadas Punyadivasa,
11 Wednes, Ekadasi.
13 Thursday Sivarathri
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Amavasya.
Sri Satyavrata Theerths
Sarva Exadasi

15 Sunday
21 Saturday
26  Thursday

27 Friday Harivasara
28 Saturday  Lastday of February,
1st March Sunday.

Subscriptions received thankfully from
Messrs.

Rao Bahadur J. Balaji Rau, B. A., Manager,
Ramnad Estates, Ramnad. Vol. lil.

Rao Bahadur K. Raghavendra Rau, B. A, B. L,
Coimbatore. Vols, il & Il

Dr. C. N. Anantha Ranga Rau, M. B. B. S,,
Retd. Asst. Surgeon, Coimbatore. Vol, Il

N. Devaji Rau, Pleader, Kollegal. Vols. I} & Ili*

K Ranga Rauy, Insurance Agent, Pollachi.

Vol. 1V,

APDRECIATIONS.

s

Mr. D. Venkataramana Rao, B. A, B. L.,
writes:—With this number, the “Madhwa Mes-
senger”’ completes the third year of its existence
and enters on the fourth. Now is the time to
offer to the Editor our heart-felt "congratulations
on his having successfully piloted the enterprise
through much stormy weather and reached the
safe haven of a hopeful further career. My con-
fidence about a bright future for the journal
is based on the result of a critical exami-
nation of its contents which discloses, | am glad
to say, a gradual increase of interest that it has
aroused in the minds of the educated Madhwa
public. Those who are already its subscribers
must have known its worth. For the benefit of
others who are yet to know what real need
it supplies, is given below, a classifiication of
the subjects dealt with in this journal during
the last three years. [Found in another page].

The contributors are all distinguished scho-

Jars and eminent Sanskritists. There are several ¥ g

~other learned men in the Madhwa communij
who could take interest in this useful jour
and serve the public in general and the Ma
Je—
&/&43 IRV IPTE B ':{
NN e

wa community in particular by contributing
articles and offering their valuable suggestions.
for further improvement in the good work done
by the journal. The Madhwa Matadhipathis.
can lend the weight of their support for this.
good endeavour.

The Madhwa public as well as other well-
wishers could become subscribers and widen
the field of service forthe journal. May the
Almighty and our Guru Sri Madhwacharya on
whose anniversary day the Journal was started
bestow long life on the “MADHWA MESSEN-
GER™!

Mr. N. K. Rao, Ry. Engineering Officer
(Retd).—| have great pleasure to add my testi-
mony to that of others concerning the merits of
“ The Madhwa Messenger ”” a monthly English
Journal for the guidance and information of
all Madhwas. 1t is useful to all Madhwas
particularly the young. [t is based on the

teachings of Sri Madhwa and the hierarcly of

saints after him who have fully explored Vedan-
ta Sutras, Puranas and ltihasas ......... [ strongly
commend the Journal to all Madhwas for
subscribing for the same, the subscription being
so Jow as Rs. 2 only per year as to be within
reach of even the poor. May the Editor of the
Journal be blessed by God with courage and
strength for the successful publication of the
same for a long time to come.

(Sd.) N. K. Rao, Ist January 1942.

Mr. R. C. Bhattacharjee M. A., — Accept,
please, my hearty congratulations on your valu-
ed Journal attaining its Fourth Year. We see
many instances of infant mortality in the world
of journalism. Your venture is bound to thrive
as it breathes the true note of sincerity, Yours
is up-hill work, and, therefore, is all the more
worthy of carrying on. | am sure, the South,
' home of the great Acharyas, will
Paagsupport that you so richly:
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IN THE FOOTSTEPS OF
SRI NARAHRI TEERTHA AND VYASARAYA.

—_——e—

— The picture cpposite repreduced from one

e

of the photos kindly supplied to us by Mr.

D. V. Yadava Rau, B. A., B. L., of Tinnevelly
is of great historic interest as explained by Mr.
Rau in his article on Nuea Brindaran in P. 53
of the May Number of our Vol. lll No. 4. The
following explanatory references will be helpful.

Extremie Top — Yanthroddharaka Mukhya
prana — Vyasaraya Pratishta.

Middlc—Surya Narayana Temple adjacent
to Kodanda Rama Temple.

Flight of steps leading to Chakra Tirtha
opposite to Rishya Mooka Parvata.

Extract from the article referred to above:-

Particular spots in Humpi are specially
sacred for the Madhwas being associated with
the great names of Sri Vyasaraja, Sri Narahari
Theertha and Sri Raghunandana and Sri
Purandara Dasa. Just near the Kodanda Rama

- temple near Chakra Theertha opposite to the

3
e

;. el

Rishimuka Parvata lies the small but most
sacred temple of Yantra Anjaneya founded
and consecrated by the great Saint and king
Sri Vyasaraja. In between the Yanthrodaraka
temple and the Vittalaraya temple lie the

- Brindabans of Sri Raghunandana and Sri Nara

Hari Theertha on the banks of the sacred and
refreshing Tunga flowing through the most
attractive hillocks of Matunga, Anjana, Rishi-
muka, Hemavanta and Malyavanta associated
with Dandakaranya. In a most attractive centre
between the brindabans of Sri Raghunandana
and Sri Narahari Theertha who was also pecu-

liarly like Sri Vyasaraja associated with ruling
powers in Gajapathi kingdom who at the beck
of our revered Guru Sri Madhwacharya secured
the Sri Moola Rama and Sita idols to Sri
Madhwa from the Gajapathi king's treasury-lies
the mantapam associated with the religious life
of Sri Purandara Dasa whose compositions have
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such rare value as Upanishads themselves,
The solitariness of the place, the surrounding
hillocks and the cool refreshing water flowing
almost through a portion of the mantapam add
a peculiar charm to the place and lend an ideal
settin,g to the devout aradhana-gathering every
year.”’

————

REFLECTIONS ON THE
MAHABHARATA TATPARYA NIRNAYA,

(Translation by Sri B. Gururaja Rao, B. A, B. L.,
Retired Sub-Judge.)
By
Madhwa Priya.

B e

| crave the indulgence of the Editor of this
valuable Journal for making a few reflections
suggested in the course cf a study of the very
useful and valuable English Translation of this
famous work of Srimadacharya by Sri Guru
raja Rao of Bangalore.

First, there is the difficulty of the translator.

He has to be true to the spirit and letter of the

original in a foreign language. Thisis no easy

task. The genius of the two languages is entirely
different. But Mr. Gururaja Rau has overcome

this obstacle exceedingly well. The other diffi-
culty is a peculiar one. He must make the work
appealing and intelligible to the modern Indian
mind. The younger generation is almost a
stranger to the significance of many a word used
in our philosophy. So it is necessary to make it
intelligible to the average Indian, who may not
know Sanskrit, if the work is to be read widely
and appreciated. Words like Purusha, Sutra,
and Brahmanda may not mean all that it would
convey to advanced students in Sanskrit. So
the FEditor (and the author-translator) will
not take it amiss if | attempt to arrange the
the ideas so as to be understood and abg#¥e

A A Byl A

I

interests are not to be lost sight of. #‘ resemble the®dean ;
‘l"’l ¥ . / 'y ’
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- First, the inportance of the Mahabharata
Tatparya Nirnaya must be grasped. The study
of the translation would be of immense value if
the ideas are studied with a particular eye as
to how each point leads to particular conclu-
sions. The aim of our great Guru was to put in
a n-utfshell the gist of the Mahabharata in the
main and next to study the other works in
c?.rrelation with this. This is 'wtparya and
:’\z'f'.wl!/(t. Nirnaya is determination. Tatpary®
is gist.  Together they mean determination of
the gist,

Next, we have to be clear about the com-
pr't‘enr:y of the Acharya to produce such a work.
T'hlS does not mean that we question or doubt
his authority butitis better to pay a knowing
homage. First, he is the third Avathar of Vayil
and has been in company with Hari in al] the

yugas. The minister knows his king and master -

much better than any other. His knowledge
which entitles him to the name of Poorna
Pragne is an additional qualification. [n hiS
Madhwa Avatar, he is a close and constant
disciple of Vedavyasa who is himself Hari and
the author of the Puranas and ltihasas. Thus
he has drunk of the very fountain-source of
divine knowledge. He knows which is the
most valuable of his works, He has deliberately
chosen Mahabharata. It s, therefore, our
duty to follow him loyally, It is not everyone
that is lucky in his master, How fortunate that
we have him as our preceptor! We shall un-
questioningly follow his lead and be benefitted.

The value of the Mahablarata is shown in
the second chapter of the Nirnaya.

The first thing determined is Who is the
Supreme God. He is Hari. The very first
stanza is an address to Him dwelling on his
main attributes:—

_ arauE aftqoiqundiatg fsaiafaty
galfafaagg | aasge Rgargater
fis T faar adaasy |

d auspicious attributes which
that He is the cause of

3

the origin, maintenance, guidance and destruc-
tion of the universe; the giver of all knowledge;
all-pervading and the abiding cause of salvation

to the Gods and damnation to the wicked — to

such a one, repeated pious salutations! As is
pointed out in page | of the translation, the
attributes mentioned above are not to be seen
in this combination in anybody else; hence
Narayana is supreme. The Acharya has well
begun by pointing out the One being to whom
homage is due. This summarises the mean-
ings of the four Adhyayas of the Brahma
Sutras — at least the first two of the Sutras of
the ficst Adhyaya. Here is a clear lead, the
establishment or Nirnaya of the first principle,

In the second Adhyaya, 2nd sioka, the
Acharya says that having established truths

o =mphasised by all the Sastras—Sarva Sastrartha
" Nirnaya — he now proceeds to show that the

same purport is conveyed by the Mahabharata
when interpreted in the light of other Sastras.
This explains why the study of the IMaha-
Wharuta in particular has been undertaken.

g qatend marai Ao R
R ACAUFARS G AT

The Mahabharata supports
ported by the Sastras.

But there are tiwo difficultics in the under-
standing of the Mahabharata — (1) difficulty
of understanding the meaning even by the Gods.
() The work itself has undergone a thorough
change by interpolations and the serious loss
of 59 lakhs of slokas out of a total of 60 slokas.
This necessitates the intervention of a compe-
tent editor and interpreter like the Acharya.
Otherwise, we lose a precious gift of the Gods.

The nature of the sort of work done hy the
Acharya is thus described.—

sefid Rgtea: fradi dagaa: | war

A4 cargien favara =R | gl for-

araRafimdemana: | arEiauin a9r-

AFagiaTre garga: | 28 3R aUT TAEL a9

gafigard, |

and is sup-

The meaning of the work is intelligible
only to the Devas. When the meaning is so
altered, how shall lesser people like ourselves
feel ? Being directed by Iuari to give a clear
understanding of it in this age of Kali, | shall
state the settled truths having known them
through His grace and also having well-kncwn
other extinct works and all the Vedas besides
examining the various editions.

As to the greatness and tmportance of the
Bharata the Acharya goes on thus'—

FaqrEEaIIETd Araraigaras: |

factr: @SEToT Wrea qiesfaa i
Lord Vyasa who is no other than Narayana
has stated in the Bharata and other works that
it is the most decisive authority on all the
Sastras. With the knowledge imparted by
Sri Narayana 1 shall state its essential teachings
[So it carries a double value.]

WWE FIIZIT GRARICUGAHgL | IqaT30
fxfr: @ vl gafad: | careEEaEAr
aa agitsga I |

Formerly, the Devas led by Brahman and the
Rishis met under Vyasa when the Bharata was
weighed against the Vedas and other Sastras
and was found to be heavier. It is therefore,
the foremost Frameya Grantha. Hence its
exposition is taken up by the Acharya,

(To be followed.)

Correspondence,

Dear Mr. Managing Editor,

By separate Money Order, 1 remit Rs. 8/-
(Rupees Eight only) to cover subscriptions for
the three volumes of the “Madhwa Messenger’
already published by you and the fourth which
would commence from this month.

| have been getting many journals presum-
ably as complimentaries. Your journal stands
altogether on a different footing. Asa Madhitu,
| am bound to support it. You made of course
no demands. For various reasons, 1 was un-



able to contribute to yeur jeurnal. 1 gladly
remit my subscripticn with apolcgies to you
fcr the delay.

Madhwa jcurrals have frem time to time
appeared and disappeared. It is tco late in the
day to argue in favour of a permanent institu-
tion of a Madhwa journal. That must be
deemed a self-evident preposition in these days
when the safeguarding cf the interests of the
minority is axicmatic, Madhwas form a minority
community or sub-cemmunity amcng the
Brahmins.

Madhwas have to face a certain amount of
prejudice ccmmonly the lot of all Brahmins
frem the nen-brahmins,  Secondly, they have
to compete with the followers of other
Acharyas besides facing inter-mutt differences,

An impartial cultural outlook must demand
a faithful exposition in modern European Philo-
scphical terminolcgy of the doctrines of
Madhwa and [ see you have been endeavour.
ing ycur utmost to keep this ideal in view.

| would certainly feel gratified if Madhwa’s
message cf Theism, Realism, and Pluralism
with delightful and firm emphasis on faith in
the Supreme Lord, respect and love for fellow-
men, and perfect adjustment to environment
weuld reach the millions. If that message
shou)d be translated into practical politics, man-
kind weuld enjoy “Earthly Paradise” '(as in
song of Purandara studied in your

Pages 188.9, Vol, 3, No. 12).

I pray for the long life i
your journal. Maythgt; "Mailr;n(\j/vap;‘j)iz::r:z:f
bnng' pPeace to mankind, the calm and philo-
sophic peace that passeth all understanding

Triplicane. .
5th Feb, 1942,

journal

(Sd.) R. N. Sarma.

An Appreciation.
———r——
Dr. R. Nagaraja Sarma writes:—

Mt. C A: Krishnamurti Rao of the Madura
college (its Vice-Principal) deserves the warm-

est cengratulations ¢f the [ndian intelligentsic

in general and the Madhwa public in particular
on his distinguished Editorship of the “Madhwa
Messenger” which has just completed three
years of its existence. | have had cccasion to
make a close and careful study cf the Journal
and | find that by means of translations intc
English, Expositior:s, and discussions of the lead-
ing classics relating to the Dwaita Vedanta of Sri
Madhwa contributed by well-known and well-
informed writers, the *‘Madhwa Messenger”
has endeavoured these three years to popularise
the teachings and doctrines of the system cf
Madhwa which has all along continued a for-
gotten {chapter of the Vedanta. Students of
comparative philosophy weuld immediately
realize the advantages of a correct approach to
the philosophical systems of other Acharyas to
whem they may not owe denominational of
sacerdctal allegiarce. Thus not merely students
of Dwaita scheols, but, followers of Sankara
and Ramanuja weuld as well find the journal,
edited with such distinction and devction by
Mr. Krishuamurti Rao, quite useful and indis-
pensable for ccmparative critical study.

It must be pointed out that Mr. C. A.
Krishnamurti Rao must have burnt his fingers
rather badly in launching this venture. It may
not be a paying concern at all. In this labour
of love, loyalty to Sri Madhvacharya and devo-
tion to his system, Mr. Krishnamurti Rao must
have the support of all Madhwas. | daresay
there are many Madhwas to whem a sum of

Rs. 2 (the annual subscription may seem almost

negligible. | appeal to all Madhwas who may
chance o see these lines to rally to the support
of the “Madhwa Messenger”. It would be a sad
commentary on the general cultural evolution
and sympathies of the Madhwa community if its
members do not come forward to support and
sustain a journal like the “Madhwa Messenger’
[ find that Mr. Krishnamurti Rao has recently
added a Tamil section to the Journal for the
benefit of those who may not be able to control

{Continued on page {3.)
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HARI SARVOTTAMATVA.

S. Bhoovarahamurti Achar, e a, 6.1,

———ef———

Now we shall proceed with the main pro-
position “‘Hari is supreme””. The Triped on
which the whole Hindu philosophy and religion
rest, is the Vedas, the Brahma Sutras and
the Bhagavat Gita, which are usually called by
the name cf Prasthanathrayas. They declare
the supremacy of the Lord Vishnu, Hari or
Narayana. The two eyes cf the Hindu System
the Mahabharatha and Ramayana also express
the same thing. We shall take Gita first be-
cause it is the most popular and widely-read
work. Though the whole of Gita speaks of
the supremacy cf Lord Hari. we shall be con-

ot with quoting a few passages here. Sri

‘Krishna says ‘I dwell in the hearts of all; from
Me, memery, kncwledge and misapprehension
arise; | alone am known in the entire Vedas;
| alone am the author cf Vedanta Sutras (as
Sri Veda Vyasa) and | alone have the know-
ledge of the full import of the Vedas”. XV-15.

gsw @1 gft af fag: na: wfagta
nlEs T 93w @9 @y 4 Agid A7
fadg=E | .

As author cf Brahma Sutras (as Vyasa) and
knower of entire Vedas Sri Krishna’s teachings
cannot ke different from the teachings con-
tained in the Brahma Sutras and the Vedas.
He also clearly states that He is teaching only
what the Rishis sang in many ways and what
the different Vedic texts and Brahma Sutras full

of reasoning have taught. XllI—5.

iR agar asaniiafaEa: 9% |
srerersr gasty ygnfy: ffafa:

Note the words 1 alone” in the verse.
“Neither the multitude of Gods nor the great
Riishis know my glory or manifestation or crea-
tion; for | am the first cause of the Gods, Rishis
and of all.” X—2,

2

a ¥ fag: o 999 F 729
sigarizfe 2avai gadion s g3 0
“The Goal from which there is no return should
be scught after; the first Porusha from whem

the ancient stream cof samsara flows should be

XV—4.

aq:q% aq qRarfazT aiwa war atagata
g | ang FE gEY 999 a3 gt agar
quiot |
What is that goal and who is that Purusha?
Sri Krishna says, that that goal Is His abode
viz. Vaikunta. “The geal frem which there is

no return is Mine; where neither the Sun nor
the Moon shines, nor the Fire. XV—0.

resorted to.”

A ARG TA: A W' A UIF: |
qgear A [Hadeq IFH TH a7 |
By attaining of his knowledge they attain my

similar qualities; (namely) they are not born
during creation, they do not suffer during des-

XIV—2.

T3 FAGTINE AA &7 9¥T qI94@r |
QI Ataray 9@ A sqafq 7 |

The great souls having attained Me have at-
tained the highest and they do not get rebirth
full of miseries. VIlI—I15.

ATYE GANH TEISTATATL |
Aregafea agreara: d@iafg wat wan |

The highest goal is called the unmanifest and
indestructible, having obtained which there is no
return ; that highest goal is *“Mine” VII—2l.

truction.

REqH 15T T FATE: QEAT fae |
& areq @ fAgar I TG A4 |

Those who abandon the fruits of works attained
knowledge and become supremely wise. They
are freed from the bonds of birth and reach the

goal where there is no suffering  1l—51.

FASIEIFE 7S TRAA: |
AeAFFiAMEST: 9 TSPy |



Even according to Sankaracharya the goal
mentioned here is Vishnuloka which is called

Moksha.

qaiggaufed 93 g Mo grged
A=Hlea |
Sri Krishna has further compared His world
with the world of other Gods, to show the
supremacy of His world. Those who go to the
worlds of Brahma and other gods must return
10 this samsara, Oh. Arjuna; bur Oh Kaunteya
having attained Me there is no re-birth VI[I[—16

AR VHT: GACTATAATSTA |

AgAeTg FIAT QAR AfIa |
As to the first Purusha mentioned in XV—4, it
necessarily follows that Sri Krishna is the first
Purusha, whom we should resort to. Sri Krishna
however, does not wan! anybody to have the
slightest doubt in this important matter. He
explicitly declares, that He, alone, is the high-
est Purusha, the Paramatma, the Lord of the
Universe, well known in the Vedas and other
sacred Scriptures, that he, who knows Him,
of all that parson worships Him with true devo-

ion and gets realisation and this is the highest
secret XV—16-20.

griaat gETt Sk AIAT QT T | MO
|0 JATfH FILA1SIC V77 | FAA: gET-
&I QATHIIEA: AT SVFTT oATT
f%rmvﬁaqq LA | T gAa1E SAqIIY
Fran: | waE @1% 3 7 afba: gEda: |
AR AQIYET [rATIY qEAT | q Q9
faenafa @i axartia wwa | oy gemaw
WHAAZEE AqT A7) qA@ T FREATEY
FAFQA LA |

HARI BHAKTHI SARA.
By K. V. V. Rau, B.A., B.L.

(Continued from Dec., Number)
Unique Position of Lakshmi:

But in qualities, she is never equal to
Vishnu. Her qualities are very great but greater

still are those of Vishnu. Great are her intui-
tive powers cf understanding things. But still
greater are those of Vishnu., This is a matter
which could not be measured by perception
and inference. Thatis, these things are not
conceivable by the ordinary mind. Here one
has to accept Vedic testimony as final. Lakshmi
herself has acknowledged her inferiority. In
Awblrini Sulte she admits, that with all her
great powers, she is dependent on one who is
her lord and whose name she should not utter.
She says that she depends on Him, who dwells
inside the ocean (mid - ocean). Again, during
the Pralaya, she does no active work. Like
Jiva, sheis said to be completely unassertive.
But while the jivas do not know as to what
takes place around them, this Lakshmi knows

and is wakeful. Her being seated near. her

Lord, itseif is said to be her “Laya”. She
takes the forms of “* Darkness”’ She.also forms
the bed of her lord. She is the weapons of

her lord. Thus her dependency is described
during that time. '

Vishau is never born. He is never bound
by the bonds of Samsara. Since he has no
equal, therefore, there is no superior to him
He is the creator, the sustainer, and the des:
troyer. Lakshmi too gets never barn. She i
not bound by the bonds of samsara and ‘she
claims to create and even destroy. As stated
above, in the said dmblrini Sulta she exclaims
that if she likes, she would create Rudra -
a Brahma and the like. She also says that she'
will undo what she has created. But these
qualities of bers, are dependent on Vishny
who is her Lord. That is, she claims thesé
rights by sufferance. So is the case with four
-faced Brahma. On a very small scale it is so
with  Viswamitra. Hence Lakshmj though'
equal with Vishnu in some respects is yet 3
dependent figure on him. The above in shert
is her unique position in the Dwaita Philosophy.

I have said that Lakshmi her-self is Prakry
thi, that is matter. This requires elucidation
Matter is of two kinds; that, which js unseer;

and that, which is seen. The unseen is known
as Sukshma and the seen as Sthula. The
matter is unseen, through the naked eyes and
organic senses. This is Prakrithi. Here the
vedas, or the agamas, are the testimony. They
say, that these are Lakshmi. The Vedas are
matter. Thatis inalert and insentient. How
can they speak? That is, it is Achethana,
Again Vedas say that the earth speaks and the
water, spoke. That is they are inhibited by
shethanas. These are known as Abhimanees.
Abhimana‘is an indentification with the thing.
The jiva considers the body, that it inhibits,
as his. That is, it identifies itself with the body.
This is abhimana. Vishnu never identifies the
bodies. As one unbound by Samsara, He has no
Abimana, But Lakshmi, in her aspect as jiva,
has.Abimana. That is, she inhibits that matter.

=== Fhis is even in Sukshma stage. This abhimana

should not be confounded with, what is called
“Aikya” the cneness. As set out, in the intro-
Juction, a chethana is always different from
an achethana. In spite of this identification,
the entities are two real different objects. 1t is
an ordinary experience, to call after the mango-
seller as mango; just so, in the case of Lakshmi.
Hence she is' Prakrithi. But more of this,
later on.

At the time of the creation these unseen
matters slowly began to take form. Because
creation is done through these. Thus they
became hardened objects. That is, they formed
the Mahat. Out of this, three divisions took
olace. That is Satva, Rajasa and Tamasa.
Out of these and out of the combination of
these, this universe and the created beings,
emerged. Thus these three divisions are the
three forms of Lakshmi. They are Sri, Bhu
and Durga. So Sri, isthe presiding deity over
Satva matter. Thus, whether considered as
matter or as jiva, Vishnu is her Lord. Because,
out of satva, etc. Vishnu moulds this universe
and the eligible jivas that dwell therein.

Lakshmi, is the consort of Vishnu. As she
is coequal with himin Time and Space, sheis

considered his inseparable. Hence Vishnu,
without Sri, and Sri without Vishnu, is a mis-
nomer. This does not affect her distinct
separable status.

Lakshmi, according to Puranas, was born
out of the Milky-ocean, when the Devas and
the Asuras churned that ocean in search of
Amrita — (the taste of which makes a jiva im-
mortal). Vishnu manifests himself in various
forms in this earth. They are his avatars, So
his consort manifests herself, and thus she
does, having knowledge of her Lord’s inten-
tion (Jecha). Lakshmi is one such manifesta-
tion. She was given in marriage to Vishnu by
Varuna, the king of the oceans. Hence Vishnu
is Sri Arasa. The author of Harikathamrita
Sara depicts “Sri Arasa” aspect thus. He
characterises this marriage as a condescension
on the part of Vishnu. He likens this marriage
as an acceptance by an emperor agreeing to
take food as a guest, of the poorest beggar of
his realm. Again it is said that by choosing her
hands in marriage Vishnu has bestowed a great
boon on Lakshmi. In this aspect Aras« means
“over-lord”’ — that is the one who, besides be-
ing the master, is also governor and the
controller of others.

Sri means also riches. Riches donot mean
wealth alone. It also includes, excellent quali-
ties, for exercising which, others’” help is not
needed. That is one who possesses inimitable
powers. So vast are the powers of Sri Arasa
that even without the help of Sri, Vishnu
brought forth the illuminating Brahmanda (uni-
verse) out of which the four-faced Brahma
emerged. All these he got from his Naabhi.
This also shows that Vishnu is both the
governor and controller of Sri.

Learning Sanskrit.

(Continued from P. 169 of Vol. ll1. No. i1.)

gY: an arrow; HIAF: a blanket; ®zZ:
a mat; eg®s a ball; AYH: a cup; FW:



a carpet; fQZ&: a basket; qor: a quiver; ﬁqg
a baby; The above are of the masculine gen-
der. The following are neuter— af];_nI a cow-

shed; Jr@AY a seat; The locative case of
Singular nouns.—Place the model er picture of
a bull in a cowshed (model), the ballin a black
box and water in a white cup. Then ask
CAL gafagfd? Ans. qTRIIY faufa | ®FgH:
ga afw? ®ewai 9207 qrie oa aka?
Al T9F ! FgF: T 7 V=i anfaln ?
FEGH: FONAT U A g1fE or q@mr § qife )
F:3%F: saaai vmmiE g ? wegw samar
ai Yzmi miea ) 9o Fa afa ? gy gfcy fgay:
afiq) wgF s af@ | 57 aka wegF1?
= w2 afeq I

MANU DHARMA SASTRA.
——p——e
88. A wise man should strive to restrain
his organs which run wild among alluring sen-
sual objects like a charioteer his horses. v

89, 90. These eleven organs are the ear,
the skin, the eyes, the tongue and the nose,
the anus, the organ of generation, hands and
feet and the organs of speech.

91. Five cf them, the ear and the rest
according to their order, they call organs of
sense; five of them, the anus and the rest,
organs of action,

92. The internal organ Manas is the
eleventh, which by its quality belongs to both
sets; when that has been subdued, both these
sets of five have been conquered.

¢ Contact of the internal will which is the
scurce of all action with the outside worid is
established by the remaining ten senses, Hence
the need for vigilant and absolute contro] of
all of them. Are the senses to be controlled
by MWanas or Manas to be (mis) led by the
senses 7 Qur achievement in life is determined
by the right answer to these questions,

93. Through the attachment of his organs
to sensual pleasure a man will deubtless incur
guilt; but if he keeps them under complete
control, he will get success in all his aims.

94, Desire | is never extinguished by the
enjoyment cf desired objects: i only grows
stronger [ike a fire fed with clarified butter.

95. If one should enjoy sensual enjoy-

ments and ancther renocunce them all, the
latter is decidedly better,

96. The organs which are strongly attach-

ed to sensual pleasures cannot be restrained:

effectively by abstinence from enjcyments ny
by a constant pursuit of lnowledyge, §

97. Neither the study of the Vedas, ner
liberality nor sacrifices nor any self—imposed
restricion nor austerities ever procure the

attainment of rewards to a man whese heart js

contaminated by sensuality,

98. That.man has overceme his organs
wh9 on hearing and touching and seeing
tasting and smelling neither rejoices nor repines

' 99.  But when one among all the organs
slips away from control, man's wisdom also

slips away thereby, as the water, flows through
the water-carrier’s skin.

100. If he keeps all the ten organs as welf
as the mind in subjection he may gain al] his‘
aims (without reducing his body) by the prac—-.
tice cf yoga,

t This does nct mean that de;;s\hcaﬁ.
be suppressed; what is wanted is desire con-
trolled and guided along proper paths. Inte-
rested people want to make out that our idea
is to banish «a// desires; reducing life to a zero |
Life would be well lived only if we train thé
senses along proper paths without being misled
by them, |

§ By keeping the Wanas engaged in good
ways, we avoid opportunities to be misled by the'
Dasendriyas the ten senses, We are said to be‘
customridden. The numeroys restrictions we.
are asked to observe are so many garrisons ang
out-posts°to keep the enemy away,

101. Let him stand during the morning
twilight, muttering the Savithri until the sun
appears; but let him recite it seated in the
evening until the constellations can be seen
distinctly.

102. He who stands during the morning
twilight mutterir g the Savithri remcves the guilt
contracted during the previcus night; tut he
who recites it seated in the evening destroys
the sin { committed during the day.

103. But he who dces nct worship stand-
ing in the morning ncr sitting in the evening
shall te excluded like a 'sudra frem all the
duties and rights of an Aryan.

TAITTEREYA UPANISHAD.

S a8 ——

FIETH ANUVAKA.

The meaning of Pranava and its upasana:==

Bhuhu, Bhuvaha, Suvaha, Mahaha are
four sacred utterarces, the last, meaning Brah-
man cr Atman of whom the other gods are
limbs. These utterances have varicus refe-
rences— '

(1) Bhu is this world, Bhuwva is the sky,
Suva the other world, and Maha is the sun the
last being the nourisher of all worlds.

() Bhuis the fire, Bhura the air, Suva,
the sun Maha the moon as the moon maintains

~ all the luminaries.

1 By preventing the commission of evil acts.
The controlling process begins at the right age of
seven with the performance of the Upanayana
whose importance is almost lost to view by
other ceremonials today. The western system of
education has no hold at all on man at the time
of his making, It is a case of “ Knowledge
coming, if at all, but wisdom lingering”. The
great advances made in Psychology do not
disclose any serious attempt or desire to discip-

line the senses at the proper stages.
3

(3) DBhuis Rik, Bhura, Sama, Sura Yajus,
Maha is Brahman because he glerifics all the
Vedas. '

(4) Bhuis Prana, Shuca the Apana, Suza
Vyana, Maha is the food which fosters all
pranas. As these are four-fold, the Vyahrities
have sixteen aspects, corresponding to sixteen

“kalas or parts of the Purusha. This method of

symbolic meditation cf the Pranava is commonly
known as Pratika Upasana,

yfifaar aff ) gg of arg: | galtarzeas:)
ag tfa sigan| sigw qEE agiftcalain
anaa i

Jiefaar s | 9 ¢fy amrfq ) ga o
gLy | AE giq a@ | =Enw e |9 937
A |

Jifad o) g3 tqm ) gakia-
FATA: | A (EWY | ANA gty G 000 "L~
e |

Jar gary qEgAt aawd A aqr-
gag:| a4t 37 & 3% s | @aed 2ar afear
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BHISHMA.

28th of January 1942 corresponding to
Magha Suddha Ashtamiin the Utharayana is
sacred to Bhishmacharya the greatest saint-hero
of our great land who lived more than 5000
years ago. He was the son of Santanu, king
of Hastinapura. He had a saintly character,
a man of wonderful sacrifice and lofty princi-
ples, truthful in word and deed, unrivalled
as a warrior, the greatest observer of Brahma
Charya. Heis Kuru Vriddhahpithamaha—the
grand-father of Kurukula. India would be poor
without the Maha Bharata and the latter would
have little interest without Bhishma. He was
a great seer, a realiser of God, a rare instance
of one who was true to his masters without
forfeiting his loyalty to the greater cause against
whom his masters were waging a vain war,



Referrin
g to the grace of God i
od in thi
this ,Connec-

tion, Sri Jagannatha Ra i
Jega ha ya says in his SHIqr
afewrsfa Saadizaratifiz armqfégmw:

TIqUIRTfaRa samg | b
fountain of mercy mistake the attitud
when he (Bhishma) let fly his .
against Sri Krishna™? His ispowe

instance of duty done in the midst
aus conflicts,

the great
of Bhishma
rful arrows
the supreme
of tremend.

migh%uxiz”eaily. in life Bhishma showed his
mighty he;',,a Is name was Denavrata and he
vas the heir ppaLent to the throne, He was
pon 10 S Ganu y Ganga; hence he was
own as G a)angseya (Gaangeya Nuta — Hari
St Se ad, antanu who desired to ma Y
Sothyavad i, aughfe'r of Daasaraja, insistrr:;
upon S bam;1 promising to leave his kingdoem
(o8 50 yI er. This would exclude D
vate ;;om all chance of success, Devavreva'
Strugg[: csat:ne LO know of his father's me::ai
e him, thmanhg t-away went to his father anad
e him hs be not only renounced hjs claim
to the Obse:,e utlg;ve an undertaking that he
rould obeery 'Cel] acy (Brahmacharya) to shut
ou! 2 pos rival to the throne, The f
ed him with a long life and th oiher
(cjast off his mortal coil when jt pleajegoﬁer o
v;)ats:',s 't‘:u?:s}:h'e Supreme moment of gne N
coumry_ ancp in life. History of ne ot;:a'
¢ para“,el " lj:']t or .m'odern, could  furnjsh .
is or similar instances where tha
e

"path Of dUty in our l
and I)aS

A vow of Bhishma was
course of the war by the skil]
return for which he made Ki;
vow_ of not taking any weaponrl
forcing Krishna to rush upon B
broken wheel of Arjuna‘s ¢

nu”iﬁed in th
of Krishna' i:
shna break hs
in the war, b
hishma  with, th:

hari
over- o
ove powerec? by the feeling that the oo
rest to his heart was now in"th'efOne
1s form,

Nothing could please him more

No one und
erstood the meri .
b oy, erit of Sri Kri
etter than “Bhishma” a title given to llf'rIShna
Im on

10

W

took. It was at his instance that Krishna Ws8
offered the place of honour at the Rajaso®
Xaya while Sisupala and others opposed
| t the age of one hundred and thirty-five

ay on the bed of arrows supplied by Arjuna
waiting for his departure for the sun to Cross
the Vernal Equinox. With many great seer
aroun.d him, the Pandavas with Dhritarashtré
at their head and Sri Frishna by his side he
gave out his teachings to Yudhistira and the®
:)tarted on his upward journey with the Lord
ef'ore and within him; filling the air with the
l;:ranse of the Lord in that swan-song of his
E"l:O:;Vn 22 WH®IUR.  Bhishma Ashtami and

adasi are days sacred to him.

O Death where is thy sting?
O Grave where is thy victory?

——r———

SIVA RAATHRI.

This Is an all-India festival particularl)'

ce
lebrated by the devotees of Siva. [t occurs -

:?Slt’l}:eirfotll:neemh day (night) of the dark fort-
the Mah g'momh ?f Maagha. Itis known 85
the Othera warathn.the corresponding days. in
rathri Tf;:omhs being known as mere Siv&”
who .a e OYerpowering of Arjuna by Rudrs
‘hunter?spea-:; in the form of a Kiraatha f"
memory osfa l ht'o have been done on this day i
ceremoni whien the. day is observed with due
Itis revelez in all .SIVite temgles and homes:
others afe',n particular places more than In
South |s in the Panchabhootha Lingas O
Jumb ndia said to be located in Kalahasti
d:mbukeshwara.m: Tiruvannamalai and ,C,h.i’
mbaram. Srissilam in Kurnool District 13

specially famous for this celebration. et

168tl-l|n Lhe Van‘a. Parva of the Mahabhﬁ‘_'-“‘.-.,:
chapter, it is said that Arjuna perfortied -
penance to get the grace of Msheswara € B
obtaining weapons of rare efficacy. Hara , 4

was mightily pleased with Arjuna’s pensn

account of the dreadful vows that he undelf?f

pmsefGiit the spot.
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had his peculiar way of granting the desired
boons. Disguised as a hunter, he challenged
Arjuna to fight and so far distressed him that
Arjuna was roused to the highest pitch of
anger. Siva’s anger now being equally great,
he lifted his legs to kick Arjuna when, the
latter caught hold of them to prevent his being
kicked. As he touched the feet of Siva, a
strange divine consciousness dawned on him
and he saw Siva’s real personality revealed in
all splendour to him. Among the weapons
granted to him was the famous Siva Dhanus

Pinaka.

There is also a popular story connected
with this festival. A devotee of Siva was
attacked by a tiger. He got up a Bilwa tree.
But the tiger remained below and would not
The man spent the whole night
on the tree. Overpowered by sleep, he feared
he might drop down and be a prey to the
animal. So he engaged himself throughout the
night dropping the bilwa leaves one by one on
the ground where there happened to be a Siva
Lingam, One of the leaves fell on the lingam.
Siva rose out of it pleased, and killing the

 tiger, saved the Bhakta. So, throughout the

night, people keep awake, perform Bhajana in
every home of Siva Bhakthas and Abhishekam
and Puja in the Siva temples. It is the last day
in the Indian yesr of the cold season which
takes leave of us with the name-of Siva on its
lips — Siva ! Siva! Sive!

Siva Stuti by Narayana Pandithacharya,
son of Trivikrama Pandithacharya is in charming
{anguage with a majesty all‘its own, beginning
Tge TrzwaAlTd cqfigre® sazq | TTME
E CLUCHE #4295 AgTaq N Vijaya Dase

sishya of PuranJara Dasa praises Siva thus:~

- sildgquA A9 ARFB A0 N Ja.ggnnatha

Bdya has @y T qrafacaon
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RAMA DASA.

During the Utharayana, the six months
following Margaseersha or Dhanurmasa, it is
said that the gates of heaven are open for
saintly souls to enter therein. This seems to
find a justification in that many an iltustrious
name is found in the list of those who have
entered heaven during this period. Bhishma
and Rama Das are among them. He was one
of the greatest of the Ramabhaktas.

This great Bhakta was the second son of
Suryaji Pant and Renuka Bai, born on the
Sri Riama Navami Day in 1608 A. D. He was
given the name of Narayana. His brother
Gangadhara was ‘three years older. He had
recited ““Maruthi Kavacha™ for eleven days
at the end of which Sri Rama revealed himself
to the young boy of 9 years.

Narayana had his Upanayana (additional
vision resulting from the exercise of spiritual
insight at the proper age). He performed his
religious duties punctually and with due under-
standing. He was fond of climbing trees and
mountains. He did every morning  Suryé
Namaskaras. He was often to be found im-
mersed in the Dhyana of Hanuman and Sri
Rama, who, pleased with him, gave him the
name of Rama Dasa. In his twelfth year it
was proposed that he should get married,
Bride and bride-groom were seated side by side
when the priests after reciting Mangalacharana.
concluded by shouting in chorus — ‘‘Saava-
dhaana ! — Be on your guard!” To the sur-
prise of all, Rama Dasa was not to be seen nor
was he to be seen for the next twelve years.
He swam across the Godavari, and reached
Panchavati near Nasik where he composed his
famous Karunashtaka. He then commenced
the Punascharana of Rama Manthra. He also
studied the Ramayana, Upanishads, Brahma
Sutras, Gita and Bhagavata.

One day an unusual incident took place.
At the confluence of the two rivers Godavari
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and Nandini while at his prayers, a lady came
and prostrated herself before him whereupon
he blessed her with a long-living - husband and
eight sons. The lady asked — ““In this or next
life?”” Her husband had just died and she was
following the corpse to the cremation ground,
Rama Dasa asked her to bring to him the dead
bedy on which he sprinkled som.e holy water
ruttering the name of Rama. The dead man
rose repeating the name of Rema. He was
knewn as Giridhar Pant, the lady being known
as Anna Purni Bai, The first son born of
this couple was the famous Uddhava Goswami.
Sri Rama appeared again in 1632 A. D. and
bade Rama Das to undertake an all-India
pilgrimage to which ke gave his next twelve
years. First, he went North, and then turned
south, At Paithan he was told that his mother
was seriously unwell and blind, and yearned
to see him. By ycgic pcwer he restored her
eye-sight and read to her Kapilagita. In
several places in the south, he installed temples
of Hanuman. In 1644 he settled down on the
banks of the Krishna. Here he attracted a
large number of devotees. Then he shifted to
Sholapur where he built the temple of Pratapa
Maruthi, Sivaji, the founder of Maharashtra
greatness, was eager to meet him. After long
icurneys, he met and gave him large sums
which he distributed among his cow-herds,
When he was invited to live with Sivaji, he
declined ktut the saint’s blessings were
frequently given to him.

One day, Sivaji missed his Guru in his
usual place. After a long search he found him
ina cave groaning with pain. When asked
he was told that the only remedy for his ail-
mert was tiger'’s milk but he warned Sivaji
agairst the adventure. In the forest Sivajj
found a she-tiger with cubs. The tigress sprang
upon him, He uttered the name of Rama Das
and took a little milk from the animal, Both -
guru and disciple took it. Both were cured,
the latter of the wounds inflicted by the tigress,
Sajjanagadh is the name to Parali where Rama

Das lived at the request of Sivaji, who also
gave his whole kingdom to Rama Das by means
cof a letter, But the latter refused. Like Bharata
he took the sandals of Rama Das and ruled as
his regent,

As the erd approached, he prepared Fis
disciples for the great event. With his last

breath, a flame issued out of his mouth and
entered the mcuth of Rama'’s image.

—Adepted from the Kalyana Kalpatary

————

VAYUSTHUTI.

——— e

SRAGIF BT gawatfar awyarg
3% REraREyaEl aanagadr ifaras-
At | awggwIame TITAGITTH E FanToy
SIELIED U {ERTA e e, Faserelyyargn: |

This is again in praise of Sy Madhwa
charya’s Pudq Dliooli. Being the great Guru
all the gods bring their crowned heads into
contact with the feet of the Guru out of rever-
ence and in the act, dyst SCattering rays of
golc‘ien light is raised which brightens the
horizon al| round. The dust js the vast volume
of praise by the gods, of Paramatma and the
Guru who helps us to His understanding. A

repetition of this sloka frequently brings v
Cr superior wisdom,

Iegoar R IBESTY — with rapid,

eager and joyouyg footsteps, fafya smer er

3"33'_&' siF ARATAYT — with knowledge and
devotion eterna) and increasing towards the
Lqrd N account of Aparoksha gyana which
drives away the darkness or ignorance within;
wfw SE& — with rare Bhakthi; Aavgaadha ==
strong and consistent; Praghatana Saghataath
kaara Sangrishya Maana Praantha praagrya

Anghri peeta — with expansive and excellin@:

feet and foot-rest swept clean by contact wufi

R AHRRAGHAA — the bejewelled heads 4

of gods prostrating at the feet of the GU"U'“,"’

“’,._m

" rishna for his pranks;
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Iftum wamew: — the golden dust rising
therefrom; fafiter sircfyga svam: — with the
various parts of the sky reddened by the golden
dust rising from the sacred feet — AWIL G
May it protect us !

Concentration on the feet of the‘ Guru
which leads us to a proper understanding of
the Lord is the only method of getting oursel\{es
saved. The whole universe is filled with praise
of Him — which is the radiant gol'd dust
emanatihg from the sacred feet giving us

Praagna Atma Gyana.

" HARIKATHAMRITA SARA-
KARUNA SANDHI.

[This great work of Sri Jagannatha Raya
is available for the interested reacer, in Kannada,
Telugu, and Devanagari character, The price
is low enough. It is a treasure worthy of
possession and preservation. To facilitate pro-
gress, select parts of each stanza are quoted
with appropriate comments. — Ed. M, M.]

The boundless grace of Hari is brouhgt out
by pointing out My aﬁﬁ!ﬂ Azl YA
-cﬁmqasmmztmaﬂ%ﬁlﬁ;ﬁ qmwlraga;-

| Countless people have been guilty o
t?becoming actions towards H'im. Was He
affected by them? His grace is unfathomed
and boundless like the ocean — RRWGTNN.
The comparison with the ocean .is‘ apt — we
cannot predict the depths of His grace nor
guess how it would work — see how it worked
in the case of Draupadi, Dhruva, Gajendra etc.
Among the offenders againt Hf\ri were Gopa,
Ingra or Vasudeva who punished the boy
Kris! gfg — his pre-

A3

"e#ptor’s wife who made him carry fuel to her

Yeuset Q¥ — who kicked him on the breast;
v — Siva who made a bow of a hill to
f with Vishnu — Had He these offences in

“His wind after the incidents were over ?

4

aAA GUFBIL AT MAAATBILAR |
The great waters of the Ganga cleanse off
man’s untold sins because they issued from the
feet of the Lord. What wonder that His name

elevates us all ?

Appreciation.
(Continued from page 4.)

the English medium. The Tamil section must
have enhanced the value of the journal, |
earnestly appeal to all to enrol’ themselves as
subscribers to the “Madhwa Messenger” so
that the Journal may continue to popularise
the principles of Madhwa’s school of philo-
sophy and vindicate Madhwa's place in the sun.

————

Dear Krishnamurti Rao,

Herewith ‘my humble subscription (Rs. 2)
to your excellent jcurnal. Started on the
Madhwa Navami of Srimadachariar who is stjl
studying under;Vedavyasa at Dodda Badari. |
wonder how it struck you to begin the journa|
on that sacred day. [ am sure it will be Chiran-
jeevi as Sree Madhwacharya or Hanuman, | am
most benefited and | believe so are also other

Madhwas who get the journal.
S. Rama Rao,
Retd. Dt. Court Translagor, Srirangam.

To
The Editor,
The Madhwa Messenger,
Madura,

Itis highly gratifying to note that the
“Madhwa Messenger” has completed the
third year of its successful career having elbow-
ed out the obstacles in its progress.

_Many articles have appeared in the
“Madhwa Messenger’”” which have unrivalled
educative value especially for the younger
generation of English-knowing Madhwas who
are likely to be led astray by external in.
fluence of the very costly modern education
and social ideas forced by foreign influences,
The articles are at the same time corrective also,



1942Rhe.—-(; Your efl'norial in January Number of
2 hea ed the “New Year 1949” your ob
vations regarding the present and future of ur
younger generation and the remedial mea, e
sugg?sted by you are appreciable. The M SU;ef
pathies could give an excellent lead in theasml "
Y9ur remarks on the costliness of mode.
educ.anon without any corresponding be e;in
fand its aimlessness are matters for serious thr}e t
ing by teachers and parents. inke
The problems are serious and -we my t
com'e to a settled conclusion as the situation 5
getting more serious every day, ®
'The following three verses composed b
me in appreciation of your journal and wishin;’

well of it may be publiched. with
published wit .
below it, with its translation

RARARRRE L L EL L LB TR o
qarsd shaeiwlafassras adar qaaet |
agrErATARIATTataeat afist ooadat
sharartiraerriaaegsaes: stgfarnaarar |
fagy aur S afereagfeedrgons |

A IgFUARTIT FOATSY AT gEg I R |
TAAAIEUENG TG AraarAT |
HFAGUATRN FuNoiFarigar 43

Surely Lord Sri Nrisimha whose lotus f.
are adored by Namagiri Lakshmj protect ?t
journal the object of which is to spre ; the
sa'stras of Sri Madhwa who s likened to aK lthe
vriksha the flowers of which are his sat- o
the flowers indicating that the fruit is nsaS"as
hand 'which consists of the reader of th s
reaching Vishnuloka, All this th Co
indicates. )

As the moon in the br; i
her bright light with refulgelﬁrtgri?/czglggl:at sheds
g[adden.s all, just so, letthisjournalintheyfs o
year of its age, gladden the learned b h Ou‘l’th
bright light of knowledge. ¥ shedding
The “Madhwa Messenger” i
by Kambhalu Ramachandragr:sid;;;h?: erml:,ed
konam, C.R. Ramachandracharya,tgn: ]
Rtd, Sheristadar,
Sub-Court, Kumbako;'ram.

journal

18—2—42,

» of opening the door.
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THE GREAT UNKNOWN.

et s

partif:ler since Man was born on this earth, one
ik ha" Sll)lbi_ect has been agitating his mind
ages, l:‘Sre:f.\ a Du.zzle to him all through the
is claimed to bamks st uncleared. What part
the same in na: nown to various pesple is not

ure, extent and other respects.

o krl‘i \:v: ;Z?Oz:eperson whon} we have not seen
be for e t, w; are curious to know who
s, e like oth' now as much as possible
This m and lngs. connected with him.
i knowle o?. tmauy bnrzg us a desire to know
him a portion ofc:/vsl':?civxth “{hat . 'known o
is quite common to humarea nf’::ii:; rell:c:'. T
more upknown a matter remains, .the gr;tt the
the de§1re to know it. The greatest unkn:r“w
fF}c)::r.ls the creator of this univefse or its origviv:
bame::”o:f?orzf the things which persistently
despui s at undersfanding.
s [na F?ct to 'despxsf: it. It is nothing,
! crea:or: ! e ;ct, it denies the existence of
2 creat [};ere ' other' word.s, there is no God; .
Suen 1 ther 1s, heis negligible. More audaci-
somepsmts nock at the door of the unknown;
some f:.}r:l to sense some response, others seem
e tread of approaching feet .in the act

Such have b
. ve Deen, more
ss, the efforts of seekers after God or the

Truth or the Great Unknown, The Truth
seems to beaformidable'mountain range with
Everest's towering one above another, Climber
after climber has been Jost in the \;cnture or

returned disappointed after some progress. It
has been a tale of loved and lost, or love's
labours but partly won. Each has given his
own account of the expedition. India has made
the highest reaches fram which the prospect
a'bove and below seems wonderful thoughv
different. The chief of them are the fouﬁder; ,

of the three systems known as Dwaita, Adwaita,” -
and Visishtadwaita. |

[n digust or

"-“emphasised beyond a limit.
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These efforts at this kind of knowledge are
.compendiously known as religion. Men want
to have it for its own sake, for all knowledge is
pleasurable. Others would have it only if it
can serve some end, for instance, if it can
reduce the ills of life making it happier. Still
others hold that, as seeing is believing, let us
believe what we see and reject the rest. But
.even the most unbelieving among us feel at
times, if not oftener, the need for knowing
more of this Unknown. This curiosity is deep-
ened by the phenomena of birth and death
which are mysterious and yet unchallengable.
Thus the number of Unknowns is increased
leaving a sense of bewilderment behind.

The various ways in which investigation
tas proceeded may be said to be otherwise

Wi as religion. There are as many religions
as there are ways of inquiry and conclusion.
The attempt to determine which is best of all
religions will not benefit us because each one
starts with the notion that his own is the best
and will hear of nothing else. It may be asked
at this stage, whether it would not be better to
Jet another speak where differences arise; it is
also merrier. The only condition required is
that we should not get agitated. The more,
and more patiently, we hear the opponent, the
better will be our capacity 10 pass judgment,
There have been many converts from Advaita
to Dwaita. Sometimes whole agraharams have
been, afier prolonged and unfettered discus-
sions, brought over to the Dvaita.  Coercion

had no part in ‘these.

Now, the question why the three systems
of philosophy have secured the devotion of their
respective followers would be worth taking up.
In a matter like this, it would not* be playing the

game if we blindly or
nent or cry him down
Brahmin, irrespective ©
otherwise, is persecuted i

. “countries. Victory or defeat need not
|n times past, it Wi

, particularly when the
£ his being a Dvaitin or
ke the Jew in other

. "thecase of deep answ?ring unto

L BB A S
NWL M

noisily suppress an oppo- -

be .

S

deep. Victoriffs

were sought by other than ligitimate means with
necessary and natural reactions. Now that the
excitement of the past has died down, may we
not settle down to a cool and dispassionate
comparative study of all the three systems, for
there is so much thatis common, since all of
them derive their authority from the same Velic
and Upanishadic lore? '

(To be followed.)

1942: March Events.

it

1 Sun. March,

9 Mon. Masi Makham: Holi: Lunar
Eclipse. st contact 3-55 A. M.
(3-3~42) Madhya kaala 6-45 A. M.
Moksha kaalam 7-30 A. M. Total
duration 3hrs. 40 min. Nakshatram
Pooram during Eclipse.

3 Tues. Sri Satyabodha Tirtha.

4 Wed. Sri Sudheendra Tirtha.

5 Thur. Sri Vadiraja.

6 Fri. Sri Vyasaraja.

10 Tues. Sri Sudhinidhi Tirtha.

13 Fri. Sarva Ekadasi.

14 Sat. 1st of Meena or Panguni.

16 Mon. Amavasya. Sri Santhushta Tirtha-
Somavara Pradakshina.

20 Thur. Sri Rama Navami.

21 Fri. Vairamudi in Melkote, Mysore.

28 Sat. Sarva Fkadasi.”

31 Tues. Panguni Uthiram.

1st April Wednesday.

Heart-felt thanks for the following subs-
criptions received from Messrs.

T. R. Venkoba Rau, B. A, Pleader. Tiru-
vannamalai, for Vol. 1V.

S Rama-Ray, Retd. Dt. Court Translator,

R.au, Sub Post-master,
pavary for Vol. IV.
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C. M. Raghavendra Rau, Bedford House,,
Vepery, for Vol. IV.

Dr. R. Nagaraja Sarma, M. A, L. T., Ph. D,,
Triplicane, 1st 1V Vals,

E. N. Rama Rau, Clerk, Post Supt’s Office,
Vellore, Vol, il

T. C. Ranganatha Rau, Retd. Auditor,
South Chitra St., Srirangam, Vol. V.

Madhwa Siddhanta Sabha, Trichinopoly,
for Vol. IV.

S. Venkata Rau, Head-clerk, Chief Audi-
tor’s Office, Trichy, Vol. IV.

K. L. Krishna Rau, Chief Clerk, Chief
Auditor’s Office, Trichy, Vol. IV.

K. Venkataramana Rau, Forest Ranger,
Andiyur, Vol V.

——————
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We are very thankful to the esteemed
gentlemen who have so spontaneously and
generously expressed appreciation of the hum-
ble work done by the “Madhwa Messenger.’”
Qur defects of matter and make-up may l;e-
maay, for all which we crave the indulgence
of our readers with the assurance that they
would be gradually attended to,

—

Errata.

Page | For Narhri Teertha read Narahare
Teertha. ‘

Page 11, Ist column 5h line from the
bottom — For aﬁfmgg read ﬁﬁm

Page 12, 2nd col. 7th line from bottom — -
For Aavgaadha read Adavaghadha,
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¥ |
[AIMALAI STALA PURANA
OVIL NEAR MADURA.)

S e
. .. s Ll —‘,'I';'. L

- (In’three pet Rrice Rs. 3
The book bcfzrz. us sent for reviewin
o i g unique one of its kind. Here
ot it e dia which survives in

‘is & bit of true ancient India whic ves
splre of the inroads of time and the vandalism
of unsympathetic hands. - The tragic -part of
it is that even our own people’ have'been
etic towards its greatness and attention to

apath '
° Many of such rare relics of a by-

its upkeep.

g;’,.?N' RADHA KRISHNA, B. A, B. L.,
8—0 containing 660 pages and 44 photo

graph illustrations.)

of these puranams of places like Conjeevaram,

Palani etc. re
papers of the latest la P
of Thirumalirunjolai Malai (Alagar Koil), about

viewed in the columns of news-
‘Jates. But the Stala Purana

13 miles to the north of Madura by bus, stands
in a category of its own: and judged by the years
of labour spent upon its production and the
skilful and intelligent handling of a mass of un-

A Bird's Eye View of Alagar Temple.

ha:vehbeen brought under the protec- assorted available and unavailable material
e Government under the Ancient much of which has had to be gathered with
P ; infinite patience and determination, we have no
hesitation in saying thatitis a monument of
well-directed . energy. :

“:"ustiﬁéd X ,ctatiqns'ana dispelled alarms in The other feature about the .publicatio'p i's
ticuls "i}fwtgm Its. greptest service to these  thatitis nota mere -record of folklore but it is
L hagies, has beeq i i : lly edited, and judiciously used
ent sanctdgies, has ‘been .in.the impetus full, carefully edited, judi | ,
B\ . supposilihan s ta the publication  matter, ‘much of which has been. rescued from -
& iala purakams; for, we see a number oblivion. The comments and obser‘{auo%

gone age
tion of th
Moniments’ Preservation Act.. The appoint*

‘ment of enlightened ‘people to the, Hindd-
Religious Endowments Board has more than

#
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with which the pages abound are relevant and
thought-compelling, which only an original and
independent mind would be capable of ; some
cf the observations made regarding the actions

cf the Government even in the 19th century, '

few executive officers of temples would think
prudent to make.  But it has been done dexter-
cusly and with sobriety and in a manner so as
1o make rectification still possible. The public
(every one of whom, manand woman, wiitst
possess a copy at a rate dead cheap considering
the valuable matter and attractive photographs
with which the book is replete) is enlightenied
on these points so as to lend their valuable
support to a laudable move towards recovering
» veritable ‘ Paradise Lost” ! ltis pathetic to
hear the lament from P.60to P. 71 regarding
the loss to the Devasthanam of a substantial
share of its original property due to certain
acticns on the part cf the Government. It forms
dismal reading but does not seem to be beyond
reparation and resteration. This is indeed
national service, upon which we congratulate
the Board and the Executive Officer Mr. K. N.
Radha Krishna who has made out a capital

case on behalf of the Devasthanam. In what-
ever part of India one may live, one ought 1o

Lncw what his heritage is, of which Thirumali-
runjolai Malai or Alagar Hills is one of the
most precicus. It is our duty tosee that no
impious hand is laid upon such treasures, India
is great on account of its religion whose spirit
Leeps hovering around our temples. Whatever
is done to bring down these institutions is
directly destructive of our religion. What, then,
shall we pride ourselves upon? Is India great
without her temples and with her declining
religious spirit ?

Undertaking of pilgrimages was enjoined
apon us by our scriptures as a form of religious
experience and education. The great Jagan-
natha Raya, the Kannada saint, has said QU@&T
mgz q1aq it etc, ie., the pilgrimage is
to be done in appropriate company and for
knowing the greatness of God. They had a
knowledge of the places of pilgrimage thus,

But the publication of Stala Puranas like the
one before us has a tremendous healthy influ-
ence stimulating as it does, the fulfilment of
a necessary part of our duty to ourselves. On
this score also we would strongly recommend
a country-wide circulation of this rare book
which must have cost not a little labour and
m?ney. Itis in excellent English ~ with appro-
priate Tamil and Sanskrit quotations from rare
and original works, making the volume on the
whole most enjoyable and fruitful.

' “Reeading maketh a full man’ said Bacon.
[tis true for all times and climes. The cry of
“Tamil for Tamils” and similar slogans lead us
nowhere. ltis entirely misleading. The ampler
our knowledge is, the richer and happier will
we be. We should at least be masters of
Sanskrit and Dravidian languages lLike Tamil

Telugu and Kannada, “Dull would he l;e\a«.w

soul who would pass by” such a treagyr
Speaking for ourselves, we are in the fort ©
position of knowing intimately more (hy e
language and we cannot adequately N one
the thrill we feel when we read the Wexlfress
masters of Kannada like Purandara aLnd OJr o
natha Dasas to mention a few, compari agan-
with the sparkling couplets of Tiruvallul::g them
sonorcus sequences of Kambar, ang 1har. the
chiselled lines of Villipputhoorar, th; ek'we“‘
t'he same time of the depths of the 'G't inking at
lmes’of Valmiki who sings  with “ful”alhor the
ease’" or.the sublime description b ’Krlc')(ajted
of sunrise thus: qfiu‘a(ﬁ“ﬁaﬁ;mg‘ a8
Rafrrasatdt it gramar | e
of Sanskrit and Tamil wili be amply Fl;:sai‘;vsr
Y

a study of the passa i
ek ges published at the end of

“Alagar koil or Alagar Gudi”
theme of many a tribute of prajse
vaishnavite saints as wel| as by
tualists like Vadiraja, the prince f piler
embodying his compositions on 0l Dllf ‘
Badari to Rameswaram in a single p:;@‘ ‘
as Tirthaprabandha. Purandar ot £
references to Alagiri Nila

has been the
from the Sri.

-Z3F the Ramayana

. great past D

Alagiriindali Randa Anjana Anjanagiriali Ninda,
(He came from Alagiri and stood at Anjanagiri
je., Tirupathi), As the work points cut in
page 91, Sri Sankaracharya is responsible for a
song in praise of Sundararaja, [hus many a
devotee of eminence has honoured himself by
honouring Sun-
dararaja with his
.compositions.

The Stala
Purana of Alagar
Kovil contains
ancther feature
of interest viz,,
the vast historical
material  drawn
from various sour-

ces from the times

and the Maha-
bharata until very
recent times. The

ruins of forts and

ancient buildings | |
ill to be seen 1P All their ruined grandeur.

Pandya - mentioned i1 the most ancient of our
a st

saC!‘ed works like
the Remayana
and the Maha-
bharata' Cho]a,
the later Pand?'as,
Niiayanagalengs
- gnd their Nayak
e

© 4/iceroys
* Moslems and the

" “British have €&¢

4 turn had their
L ntribu-

shareofco :
” ¢ing to the history
. of this place. Itis

2 fertile field f'or
¢ worker in his-

are S

th
tor'\cal research,
5{ full of monu-

ments, NS

The “Hiranyan” (Irvan) CGateway.

Madhavee Mantapam” at the Nupura Ganga Water Falls.

criptions and names remeniscent of a+
u . . . .
oth prehistoric and historic. * Few’
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other places can show such a wealth of histori-
cal matier,

Lovers of art and natural beauty can have
ohjects which they can enjoy to their hearts’
content. There are masterpieces of sculpture
which are marvels of execution and finish
Art dedicated to-
Religion can be
seen here at its
best. The hills
are justly fam-
ous for their be-
auty spots. A
climb up the
hills to the
Noopura Ganga
is exhilarating.
Woods, pretty
water-falls and
birds of bright
plumage and
song make the
surroundings -
charming.

But the greatest factor of interest in this
Stala is its religious atmosphere. Cynics and mo-
derners might
suspect the
veracity of these
Puranas, and for
that very reason
they cannot
bring themsel.
ves to appreci-
ate the spirit
prevailing with-
in. To such
people “a daisy
is a daisy and
nothing more”’.
But there were,
and sull are,
minds to whom
“the meanest

flower that blows can give thoughts that do-
often lie too deep for tearsl”, Their number
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~ is steadily going down, alas! The greatness of
cur landis based on these Stalas and Stala
puranas, of which the master-minds of old sang
immortal strains.

This Stalu participated in the literary spiri-
tual activities of the Tamil Sanghams. Students
of other Indian languages weuld find them-
selves amply repaid for their labours in this
direction. The Srivishnavite Saints from Nam.
malvar down.wards have made a wonderful
contribution to the culture of the South basing
their expositions on the Vedas and the episodes
of the Itihasas. A valuable part of Sri Vaishna-
vite literature is based on personal experience
finding expression in ecstatic  out-bursts of
God-love or Bhakthi as they went frem place to
place visiting important shrines. Bhakthi was
an important part ¢f our mental constitution
It was the greatest Truth before which History
and the materials and results of ““historical
research” pale into insignificance. What a
gigantic force this was in our national life, few
today can realise. In the anxiety to fird out the
petty truths, they become oblivious of the
greatest Truth which a Bhaktha alone can
realise ! This Stala Puranam has dore immense
service to the spiritual life of cur great jand by
apt quotations from the great Bhakthas.

An admirable feature cf this publicaticn
is the number cf excellent photcgraph-illustra-
ticns which must have cost encrmmously, The
Ekanta Seva and the Pratyaksha to Dharma
Devata, Mandooka Muni, and Malaya Dhwaja
Pandya produce a thrill even todal"'yin people
who have not been so advanced as to be in.
sensible to the delicate touches of a deep, in-
visible but none the less real, inner existence,
Nammalwar’s lines below the Fkanta Seva illus-
tration are superb and truly descriptive of this
Lord of Beauty, Soundararaja, as seen and en.
joyed by a discerning Bhaktha like Nammalyar-
54 CFT B e_cor & y&é@ﬁﬁw
aw §Csr 5 Edarp ,&vwa»wuﬁ,v 174 ¢
umé;"}’g:rr,@u,l'r@)LQMJT@@ 6'1*'5;{'@"1:) L& e q"
w19 S CETE &"""%f?’"éi(tsﬁf i ﬁ’@zw@avf W @engQu, .
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Space forbids us from ampler references to
these and other features of this Stala Purana sc
ably got up and decently printed. But we have
sufficiently dwelt on the salient features of this
work which must be enough stimulus to the
earnest spiritual inquirer to desire to study these:
pages frequently for which pcssession of a
copy is indispensable. Other valuable features
of the book are a topographical sketch cf the
place showirg the location of Alagapuri and
Hiranyan's forts with Sri Alagar Temple with a
key to the same, accounts of inscriptions in the
Temrle and Hills, the names and accounts of
neighbourirg villages connected with the
central shrine, the sources from which the
Stala Purana derives information and support,
the sub-shrines and the biographies of Sri
Vaishnavite Saints like -Ramanuja, an account
of the Gorurams and Granaries, and~ cther
spots and cbjects of sanctity like Malaikkinar,
wooden carvings and Mural Paintings, and a
list of Theerthas or sacred waters of which the
chief is Noopuraganga, Pictures of jewels and
Vahanams are interesting.

A medical academy of olden times, with a
Gurukula and museum form real attractions.
An exhaustive index with the relevant literatyre
connetced with the shrine and the hills,
reproduced in extenso in Sanskrit and Tamil,
make the volume a mine of rare autheniic
information. and a source of perennial inspira-
tion as great as the Lord of Beauty and as old as
the Hills, in secluded parts of which Saints are
still at Tapas, where flowers bloom, the bees.
hum with stolen honey, the fruits bend the
bows with their dower, springs radiate thejr
coolness, and virgin forests conceal their beauty
from vulgar gaze, where none dare utter or act
falsehocd before the eighteen steps leading to
the sanctuary where Dharma Devata had Darsan
of the Lord of Beauty !

ARG AAAGrE agAgeyt q[g3E |
ToAth 811ez gt Ranfimefiee geqi i
At the sight of the i

urst out in these words of rapturous meh
May He ever ;

¢ any
greatness and an enjoyment of th ~%e55

of His Bhakthas | May the spirips! #more
of India never fade, but groyyjﬂw o
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