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{3 A few constructive sugdestions.

i EDITORIAL COMIITTEL. * By

li Sir P. S. Sivaswami Alyar, £.0.5.1., C.1LE., LL.D. MR. E. VINAYAKA ROW, B.A., B.L., 4dvocate, Mylapore

£y Sir Vepa Ramesarn, Kr. In ourlast issue we reserved the task of outlining a few construc-
&3 Y o] Jeat na Sastri, C.0 &, . R L. . . ] ) ‘

e Mr. T. R. Venkatarama o tive suggestions to this issue. Since writing the article in the last issue
53 Mr. S, Muthiah Mudaliar, C.1.E.
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Dewan Bshadur V. Chashyars lyesgar, the clouds on the political horizon of India are gathering dark and thick.

A4 Rao Bahadur K. V. Sesha iyengar. Non-co-operation and mass civil disobedience are threatened to he
h Mr. S. K. Yegnanaravana lyer, M.a, > Héony. &ditors. launched by the Congress. The Government of India appear to be also
i} : Mr. E. Vinayaka Row .2, 5.1, preparing for meeting the new move effectively. Sir Stafford Cripps in
ig his broadcast to America and Mr. Amery in his announcement in the
% House of Commons have both made it clear that Britain will be firmand
%“é R ‘ strong in dealing with the threatened non-co-operation and mass civil
&5\ ‘ o ) o ‘ disobedience movement. We still think that an honourable and friendly
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settlement betwesn all the parties concerned even at this stage is not
only perfectly possible, but absolutely indispensable to the main task
before us namely, accentuating war effort and winning the war. On the
question that we should win the war there must be no divergence of
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X opinion at all and the constructive suggestions that we offer in this issue
i3 . . . . ]

’ will therefore move round this central pivotal point on which th i
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undoubtedly complete unanimity.
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In our opinion, the appeal to arrive at a friendly settlement should
be made primarily and mos{ urgently to Brifain hergelf for two reasons.
In the first place the final recognition of a new constitutional position
has to be made by Britain through the agency of British Parliamentary
and governmental machinery. It iswmuch better that time is saved and
the inevitable next step is taken by Britain without loss of time and
loss of goodwill of large sections of the millions of India. In the second
place we are not satisfied that.the proposals finally made by Sir Stafford
Cripps were by any means adequafe at all to what the situation requires.
There is considerable force in the opinion expressed by many responsible
people that Sir Stafford Cripps came over to India more to make a show
to American public opinion that Brifain is ready and willing to effect a
complete transfer of power, but they are unable to do so only on account
of the people who are to receive the power so transferred not being
ready on their side to receive the same on account of deep-seated politi-
cal differences on which they are unable to arrive atany settlement,
than to achieve definite results on the road of constitutional advance by
statute or by convention in India. Every major political party in India
after mature and careful consideration rejected the final ‘proposals of
Sir Stafford Cripps. Although ina spi‘rit of wounded pride Sir Stafford
Cripps hastily and summarily declared that the pfoposals made were
withdrawn, he and every one responsible both in England and in India
knew that the matter cannot stop there. That is all the more the reason
why there should be an immediate announcement that the Cripps’ pro-
posals are still on the field and that the Government would open up
further negotiations with the principal political parties in India for
improving the Cripps’ proposals in a manner acceptable to all the parties
concerned, In any decision arrived at in a spirit of compromise the
extremists in every contending section cannot be satisfied. There must
be a universal recognition of this elementary principle of all friendly
settlement that every party cannot ‘have - everything fthat if wants.
There must be a genuine and sincere spirit of give-and-take and mutual
accommodation so as to promote the permanent interests of India pris
marily and as a part of such interest the maintenance of cordial and

e friendly relations between India and the British Commonwealth. 1f we

D se that the acceptance of the principle of Dominion Status in-
) ':T’tif!'{ as it does the, right of severance from the Commonwealth if the

int‘&_ruc's} of India should at any time require such severance, the major

.
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- hurdle would have been cleared and a settlement satisfactory to all

would be speedier and more cerfain of attainment.

1f Britain is willing to concede the principle of Dominion Status
as defined above as early as possible after the termination of the war, we
fail to see why Britain cannot announce that India shall have such
Dominion Status now and at once subject to a few transitory provisions
for the duration of the war. As we pointed out in our last article, for
very sound and understandable reasons Indian politicians would like to
have an immediate and present performance, though in a lesser measure,
than a promise of performance at a future date, though even in a larger
measure. Sometimes it is wiser to take the cash and let the credit go.
Now is the time when sucha political maxim should prevail and
find general acceptance. ‘

After making the above announcement both in England and in India
by the Premier and the Viceroy respectively, parliamentary recognition
for such a declaration can be obtained within a few days of the decla-
ration. Such a declaration would necessarily involve a complete Indiani-
sation of the Viceroy's Exécutive Council and appointment to the
Council of members who will collectively command the general adher-
ence and support of the major political parties in the country so that a
council so constituted need not spend any time on internal political
controversies, but could concentrate all their attention on attaining in-
creased national efficiercy, all-round economic advancement, a bigger
p}ace for India in International relations, and finally and supremely
doing everything necessary to have increased war effort, so that the
achievement of final victory by the United Nations may be doubly as.
sured. We desire to inform the United Nations that if any big political
change on the lines aforesaid is immediately made the enthusiasm of the
masses of India will be assuredly increased and war effort will be also
increased in every direction and in every province of [ndia. ' A friendly
political settlement of the Indiap question will be directly responsible
forinereased moral and material strength of the United Nations from a
military point of view.

At the same time as making an announcement Britain should
inaugurate a few striking changes 'in the present policy and methods
of Indian administration. By way of illustration only we shall indicate a
few changes which will catch the imagination of the public in India and
also the allied nations who are no less keen than Indians themselves
in e {friendly settleient of the Indian question, -
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Firstly, the office of the Secretary of State for India should be
abolished and India should be placed on the same footing and status as
the other members of the Commonwealth. In the British Cabinet the
Minister dealing with South Africa, Canada and Australia, should deal
with India also on the same footing.

Secondly, all the portfolios in the Viceroy's Council including
Home, Finance, War Transport, should bein the hands of Indian
Councillors who are drawn from the public life of India and who com-
mand the general support of all the prineipal political organisations.

Thirdly every appearance of racial diserimination in favour of
Englishmen in India and elsewhere to the detriment of Indians should
be entirely eliminated. This would remove the long felt grievance that
where the interests of Indians and the interests of Englishmen come
into conflict, the Government of India and the Secretary of State for
India throw in their weight against the interests of Indians. -

Fourthly while for the duration of the war the Commander-in-
Chief should in charge of all technical matters relating to defence,
immediate arrangements should be made and announced for training
as rapidly as possible all the Indian military personnell required to
fill all the officers’ jobs in the Indian Army by persons of Indian domi-
cile. It is not sufficient that there should be increased recruitment of
Indian soldiers only. A proportion of Indian officers in the higher ranks
of the army including a substantial proportion of Indians in the Gene-
ral Headquarters Staff should be assured and all necessary steps to
implement this assurance should be taken forthwith. 1t should not be
difficult to achieve a reasonable proportion within two or three years,
In any case a real and sincere beginning made in that direction will
caich the imagination of the people.

Fifthly, in all commissions, committees and other appointments
abroad for the representation of India, as a rule, only Indians should be
chosen, the appointments being made by or under the authority of the
Government of India reconstituted as indicated above,

Sixthly, an announcement should be clearly made that as the
immediate result of the attainment forthwith of the status of a domi-
nion by India, India will enjoy from now complete Fiscal Autonomy
and full freedom to evolve and execute its own policy of Industrialisa-
tion without any manner of interference by the Government in ling-

land. This, in conjunction with the other requirements outlined above,
will ease the tension cnormously. :

.
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It may be noted that Sir Stafford Cripps stated by way of intro-
duction to his proposals that that was the first sincere att‘empt n‘lad.e
by England to transfer real power to the people of India. B.rltam
should not be content with merely a declaration that they .are. sincere
in their attempt to transfer power. When that sincerety .lS 1'n ques-
tion, rightly or wrongly, it is up to them to prove th:exr smceri‘ty
by immediate performance of everything that they w%s.h to do .of
effecting the transfer of power. If the major political parties
are not ready to receive the powers so transferred the Government
could and should find the next best set of people who would ‘be ready
collectively to receive such transfer of power and to function as a
National Government at the centre. It was reported that ‘fhe new rTnem-
bers of the Viceroy's Executive Council were contemplating the issue
of a statement announcing the policy which they proposed to pursue
and it was also reported that the attempt was dropped as the. memb.ers
held very divergent views and could not arrive at any policy W}.uc.h
could be announced jointly in their names. If proofs were ‘needed, it is
sufficient to indicate that the pr'esent expanded council cannot be
regarded as anything like a substitute for a national‘ governn?ent. 1
any set of public workers drawn from different political part'xes could
be found to work collectively as a national government w’orer-lg out a
common policy, that would be the nearest possible approximation fo.r a
National Government. And England should at this juncture estat.)hsh
at least such a National Government if the very best form of Na‘tlonal
Government could not be had for reasons beyond their control. Such a
move made by Britain will automatically win the.geneml suppo.rt ¢?f
large sections of the public and those who may hesnate‘ to come in will
also very soon revise their views and join in strengthening the hands of

ional government. (

: tnigen}?:vznto sgay a word to the Muslim League. Be it noted that
beyond rejecting the Cripps proposals and beyond ‘dec‘:lining to co(;
operate with the war cffert of the Government of .lndxa. and beyon

issuing bitter and accrimonious statements of a. negatxv.e character con-
demning this group or that group, the all-India Muslim League as?
political organisation knowing its own mind, has made a.s 3Tet n? posi-
tive contribution to the problem. To continue to remain in th.xs un
enviable position cannot but be regarded as unpatriotic and pre]ud‘lcxal
to the main task before us, namely, that of winning the war. It isup
to them to abandon their policy of strict aloofness and isolation and
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enter upon fruitful channels of negotiation and settlementin a manner
consistent with the progress of India as a whole. The impression that
iz left in the mind of the public that the Muslim League is only engag-
ed in trying to get the most favourable terms from non-Muslims and
from Britain by adopting this policy of do-nothing and still isolation
must be removed by the Muslim League by beginning to outline positive
proposals and making earnest efforts for a lasting seftlement. In any
case there should be a genuine effort to come and work together at
least for the duration of the war as an emergency measure, for the
winning of the war is most essential for Muslims and non-Muslins alike
in this country.

The Congress has many times before tried the method of non-co-
operation and mass civil disobedience. They know the serious con-
sequences of such moves. It is encouraging to note that the Congress
President has announced that the Congress would not be averse to
have negotiations for a proper settlement of the Indian question. We
hope that the Congress will not precipitately launch upon any such big
moves, but would make every effort to achieve a friendly and satisfac-
tory solution in the permanent interests of the couniry.

HINDUISM
By
GANAVISARADA SRI M. S, RAMASWAMT AIYAR, BA,, B.L, IL.T.
II

The Doctrine of Mape was more or less the product of one well-known
religious leader, Sankara. He found himself between the two horns
of a dilemma. On the one hand, the ‘Real’ must ever be exempt from
all changes and must be deemed to exist and persist to exist for all
time. On the other hand, the ‘phenomenal particulars’ do not exist
for all time but die every moment.

Now, suppose—~for argument’s sake the phenomenal particulars
exist, like the Real, for all time. The logical conclusion will be that the
world-process is never to reach its end ; and our progress will be like
the progress of the rats in a revolving cage, moving and moving and
yet rerﬁaining in the same place. KEven the admission, nay, the very
recognition of the fact that those particulars do not exist for all time
but have an end does not at once take us to any satisfactory conclu-
sion. For, the end that is sought to be reached is generaly deemed to
be a state of perfection. Suppose that ‘perfection’ is reached and the
individual feels himself emancipated, what then?

1t is said that the ‘emancipated’ individual develops the universa-
lity of outlook, characteristic of perfection but yet retains his indivi-
duality as a centre of action. In other words, the liberated individual
souls mingle themselves in the world to help the struggling humanity
and get the remaining individuals to be duly liberated like themselves.
Now, when, by such operation of Love and Service, the whole humanity
reaches its consummation, what becomes of all the liberated souls? If
they are deemed to have attained, alike, a state of perfection, is not
that state tantamount to stiliness, stagnation, death, and oblivion ?

‘ Tq avoid this kind of inconvenient logic, it is argued that there will
never come a time when all individuals will réach their perfection.
Does not this view frustrate the purpose of God—that ‘one increasing
purpose running through ages?’

To avoid this kind of inconsisteﬁcy. it is again argued that the
world, at the psychological moment of the liberation of all the souls,

- fulfils itself in Pralaya or self-destruction; that, when such curtain
‘dI‘OPS, another plot and another drama will commence; and that the
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universe will go on and on for ages and ages. Even here, a question
arises : “What is the divine purpose of these endless dramas succeeding
one after another ?”

We feel that there is the absolufe reality; we know that there
is the relative world:and we assume that the relative world rests

on the absolute reality. But, Sir, the how or why of it we neither feel

nor know nor even assume. We must honestly confess our ignorance
on this point even with folded hands.

This honest confession on the part of Sankara is tantamount to his
Doctrine of Maya, which is not therefore Ilusionism.

The great leader repudiates the identity between God and the
World. For, if God is transformed into the world, a question again
arises whether it is the whole of God or only a part that is transformed.
If it is the whole, then there is no God beyond the universe and we
lapse into Pantheism. If it is only a part, then it me‘a.ns that God is
capable of being partitioned and that we can keep one part of God
above and another part below. It would be, as per Anandagiri, like
taking half a fowl for cooking, leaving the other hall for laying eggs.
Hence Sankara believed that it was not possible to logically determine
the relation between God and the World, inasmuch as that relation was
as elusive as an Illusion (Maya). '

But we shall not allow even Sankara to arrogate to himself the
authority of giving any sort of finality toa ‘perennial question of the
sort we have been discussing. Inasmuch as there arose Hercules to
cleanse the Auguean Stables and Alexander to cut the Gordion Knot,
we shall continue to hold fast both ends, so that some mighty genius
may be able to find out, in some distant future, where they meet and
let each of us, meanwhile, sing along with Lord Tennyson :—

“ Yet I doubt not through ages one increasing parpose runs;

And thoughts of men are widened with the process of the suns.”

This kind of attitude alone will enable us to attend to the ethical
problems.

Yet, one more hindrance, which must be removed, before we pro-

ceed to taﬁkle those ‘ethical’ problems. Persons are not wanting who
contend : "“If everything is preordained by God and if we are only pups

pets wirepulled by him ; where is the use of racking our brains with the
ethical problems? Hence, as Green admits, some conclusion in regard
to the relation between man and nature must be arrived at, before we
can be sure that any theory of Ethics is other than wasted labour.
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A i?heory of conduct is unmeaning, if conduct itself is impossible;
and it is mockery to bid a man conform to certain laws, if he is simply
& natural product of their operation, There would, in short, be no
meaning in an ‘ought,” if it were not accompanied by a ‘Can/’

The question, then, with which we are immediately concerned is
whether, with regard to the moral sense of man, ought is or is not
accornpanied by ca#n. Emerson answers —

“So nigh is grandeur to our dust

80 near is God to man,

When Duty whispers low—"Thou must,’
The youth replies ‘1 can.’

Men, therefore, must be regarded as beings animated by an Idedal,
which they are bound to aim at realising and which they can realise, as
soon as they become aware of the obligation. DBeing goldiers of that
‘Ideal,’ those who fail to struggle for it must be treated as deserters
and those who deny its authority as guilty of high treason against the
dignity of human nature.

Yet, the deserters, in their self-defence, will let in Dr. Rabindranth
_Tagore as their witness, quote a line of his :

“We do what we like ; yet we do what He likes,” and argue that
they are not responsible for doing what God made them do. The following
illustration will show that the Doctor meant by that line one thing and
the deserters meant conveniently another.

Suppose Mr. A enters the Madras Central Station and gefs into a
train bound for Delhi and suppose the train moves, as it mnst, north-
ward. Mr. A too must necessarily move northward along with his train.
But can he not, within the limits of his compartment, move in all direc-

tions, even in the opposite direction—southward? Quite similarly,
although every one of us must necessarily conform himself to the
wholesale cosmic process planned by God; all of us can afford to have
our own respective plans for our individual freedom of action, so long as
our plans are not inconsistent with God's. It is in this sphere of our
individual freedom of action that ethical rules find their proper place to
_regulate our conduct.

_As the moral standard whereby to regulate man's conduct, Hinduism
postulates what is called Purusharta Chathushtayam, thatis, the four
‘Ends’ of Dharma, Artha, Kama and Moksha.

2
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Before we proceed to deal with these Euds, it is desirable that we
.get to know the distinction between ‘Law’ and ‘End' as the two differ-
ent standards of morality.

The question * Why is murder bad ?’ may be answered both from
the point of Law as well as from that of the End. The point of Law is
that murder is bad, because it is punishable with death according to the
Indian Penal Code. The man in the street understands it and naturally
entertains fear of the condemned act, which (fear), it is said, is the
beginning of his wisdom..

The point of End is that murder is bad, because it makes the
murderer a brute and corrupts “his character. This the man in the
street does not (care to) understand but allows himself to be influenced
by his first impulse to commit the act in question. That was why Mr.
Mackenzie wisely remarked: ‘‘ Public opinion grows very slowly and
there are always considerable bodies in a community who are unaffect-
ed by it, unless it takes the form of definite laws with punishments
attached. Sometimes, after such laws have fulfilled their purpose, it
becomes desirable to repeal them : St. Paul said of the Jewish Law that
it was a Schoolmaster to lead men to Christ, meaning that, as soonas
men grasped the true meaning of the moral ideal, they could dispense

with the narrow injunctions of the Law, which were nevertheless -

necessary as a preparation. So it is with nearly alllaws. They are too
rigid and foimal for human beings, as soon as they attain to true free-
dom. But they are necessary, at first, as a check upon licentiousness.
What men do at first from fear, they learn, by and by, to do from habit
and afterwards from conscious will. Law, then, comes first; ' then,
habit; and then, virtue.™

Dr. Christopher Wordsworth (Bishop of Linccln), when he was
asked why he should retain enforced attendance at his chapel, replied :
“Olit is a choice between compulsory religion and no religion at all.”
The same may be said of compulsory morality, inasmuch as it is equi-
valent to no morality at all. Yet in the light of Mr, Mackenzie's re-
marks, compulsory morality may form a preparative education towards
true morality. Needless for me to state that this compulsory morality,
in which Law is the standard, is intended for the undisciplined many ;
while, the true morality, in which En is the standard, is intended for
the disciplined few and that the jurisdiction of  the formei' may—and

1. Cf. Mackenzie’s Manual of Ethics~p. 338.
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even must—be narrowed, as that of the latter becomes more and
more widened.

- It sometimes happens that the compulsory, and true moralities
cla‘sh with each other, when -the leaders of ‘* the disciplined few "
come out, raise a hue and cry, and oppose what they call bad law, even
to the extent of dying in the 'struggle, as Antigone did in one of the
Greek Tragedies.

From the foregoing considerations, it is clear that the End is more
important than the Law as the moral standard. Hence the Hindu
Sages wisely postulated, not the Laws of the Decalogue type, but the
Ends, whereby to regulate man’s conduct, viz., the four Ends of Dharma
(Righteousness), Artha (Wealth and Power), Kama (Pleasure), and
Moksha (Spiritual Freedom).



RELIGION versus NATIONALITY.
By
Rao BAHADUR K. V. SESHA AYYANGAR, M.A., B.L., M.BE.

As we have been expressing in former parts of the Bharata Dharma
the country is definitely drifting into a chaotic condition in the adjust-
ment between religion and citizenship. With the intensification of the
movement towards Pakistan the consciousness is deeply sinking into
the public that religion introduces a definite cleavage in individual and
communal life. It erects barriers which are difficult to surmount. While
this is all very well, in cases where there is no attempt to wean mem-
bers from one community to another the position becomes very grave
when a commitiee entrenching itself under its exclusiveness persists at
the same time in winninz adherents to it from another community. The
position, as it ultimately emerges, is this. Change from one religion to
another amounts to a change from one nationality to another. Change
of religion is change of nationality with all the civic consequences with
respect to status, property, succession ete. This is a definite fendency
towards reaction. 1t is negation of the spirit which prevailed at the
time when at the instance of Christian missionaries the Caste Disabili-
ties Removal Act was passed removing disabilities on converts and the
handicaps to which they were subject when they became Christians.

Hereafter any community will be perfecily justified in safeguarding
itself against the loss of members in as much as the community forms
the nation and conversion catises definite loss to the nation and acces-
sion of strength to neighbouring and possibly a rival nation. If people
insist upon exclusive religious nationalities they, must take it with all
its implications and with all the developments to which it must be logi-
cally subject as understood by other religious communities as well.

/

“THE WAR AND THE LESSON OF THE MAHABHARATA
By
MR. P. P. SARADHI, Reid. Sub-Judye.

Several currents of public opinion though not very vociferous
{mainly because of the censorship) have beeen heard steadfastly de-
manding in plaintive voice, that this war should be ended and peace
restored. Several antidotes to stop the war and proclaim a kind of truce
or armistice asa preliminary have been suggested also. Mr. Harold
Butler and ‘people of his ilk are already strenuosly cogitating on the
future reconstruction of the world and its economie, intellectual and
moral conditions. But no thinker has yet made himself bold enough
to reflect on the‘moral and ethical aspect of the means adopted for secu=
ring vietory. '

Victory has its penalties and remedies. The war justifies killing
and destruction. The proverb * nothing is fair or foul” is oft quoted in
support of the tremendous killing and destruction indulged by the belli-
werents. The victorious side is often proclaimed z;s the righteous side.
Does it become righteous if it is victorious? If “yes” no regard to
the ethics of killing is paid at all. The philosopher bursts out saying
(and that is casuistry), that the righteous end realised, converts even
unfair and foul means adopted into righteous means. But the Hindu
ideal is far loftier.

1t insists upon righteous means. [t imposes a penalty (by way of
retribution) upon suffering and killing imposed by the warriors.

The Mahabharata tells us how Yudhishtira was unwilling to destroy
his encmical cousins. It was only after an ordeal of persuasion the
Pandavas were prevailed upon to fight, and they fought. What-
ever be the cause, man cannot kill man, for every man belongs to and

" is created by God. What we cannot create we have no reason to des-

troy. After the war ended in victory every one of the conquering
Pandava heroes felt disgruntled, suffered agonies of remorse and all of
them however hoped that their rightcous end wanld excuse their killing
the enemies. But God Yama appeared in their last course of journey—
Mahaprastana—, The five Pandava heroes and Draupadi were march-
ing in a singe file one behind the other. Draupadi first dropped and
then in order from-the youngest to the eldest dropped till Yama ap-
peared before him and told him that he could not escape retribution for
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killing the relations and their army. During march they were not
allowed to look behind and see their brothers or brothers’ wife.

Yudhistira was surprised being shown his brothers and Draupadi
not only in the Naraka but in heaven, but in different conditions. This
shows killing is murder, whatever be the motive. It is the remorse for
killing that Asoka felt and that made him stop the war. The feeling
came and creeped up the nerves of Yudhistira that victory gained by
slaughter of the enemies and by destruction of anyone else that came
in the way of victory is after all not worth possession. Noris ita
thing to be gloated over. The victory of peace is far more enchaniing.
1t has a spiritual value and gives us an undying bliss. The lesson of
the Mahabharata is that Peace s the objective every one is bound io
strive after.

Even if killing is inevitable it must be shorn of the brutual mani-
festations. ,

It is now given out by experts that the present world war is a war
of exhaustion and neither party can find victory useful. It isa fruism
that even if some kind of Government is established it would
take a long time to stabilise it. The economic conditions would
have gone to tatters and re-adjustment would necessarily take atleasta
decade, during which period the potentiality of produce aud resources
of Nature could almost be lost for want of labour. The sitnation would
have to be faced by all the belligerents equally. Sullen hatred and dis-
gust would be a factor for long to be tided over. The victor would natpr-
ally feel as if he is facing a bereaved population. He would hear groan-

ing and weeping almost in every house. A cultured civilisation pays
due regard to these considerations. If civilisation has been bermirched

by the present war it is high time that resuscitation of civilisation
should be undertaken even now by adopting the virtues preached by
the Mahabharata and Ramayana., Non-violence to the non-belligerents,
pity to the women and children, generous treatment of the vanquished
oenerals and the governments subjugated, the safeguarding of the rights
and liberties of the civil population, their safety and peaceful govern-
ance etc. Reprisals are entirely immoral; shooting of hostages is bar-
"baric; destruction of houses and harvests is banal and brutish.
Victory on the face of these phenomina would be a mefe mirage,
When disillusion comes it would be shocking. Much extragavant hope
“is being cherished but one can be sure it would be exploded.
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Can militarists escape karmic reaction to their acts and com mis-
sion ?. Is there any excuse for 0ld men to make wars and send young
ones to fight them, (the Duke of Bedford), to bomb houses, to burn
crops, to ill-treat prisoners of war? Is there no repurcussion on the
mdrale of the present generation and the coming generations? Would,
they not make hell of the world and make humanity stew in schisms
schemes, treachery, and cunning. Is this not hell by itself ? But more
than that in the other worlds and regions (there are seven worlds) and
planes in which the individual functions and there the human suffers
for all his karma. Yudhistira zaw (he alonc was given the vision to see)
his brothers suffering torments for a while before they ascended the
steps of Swarga.
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Of these four (viz., Dharma, Artha, Kama, and Moksha), the last is
the supreme end, or summum bonum of life; while the other three are the
minor ends. Even of those ‘other three’, the 2nd and the 3rd should be
pursucd in the ways suggested by the 1lst to ultimately reach the 4th.

There is, however, a set of people who ignore the 1st and the 4th,
regard even the 2nd only as a mmeans to the 3rd, and adore that 3rd as
the summum bonum of life. They are called Hedonists in Europe and
Charvakas in India. Pleasure for Pleasure’s sake is their motto.

Tt .re is, still, another set of people who ignore the last three but

regard the 1st alone as the summum bonum of life. They may be called
“1sts. Duty for Duty’s sake is their slogan. \

ﬁ‘At Hedonism, Hinduism ever looks askance; for, like the Jurists,

the Hedonists fall ultimately back on the external sanctions of

teae ‘ate, and Society and not on the internal sanction of conscience

- ¢ approval of the rationai self. iven in the case of the Universa-

witic Hedonism or Utilitarianis ;, the two forces of sympathy and trans-
erred interests on which they rely require, again, the same external
" anctions to give it a binding force. Take Charity, for instance. From
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the Hedonistic point of view, it is not invested with any moral flavour,
because it is given by the Hedonists, not for the sake of others, but for
sparing themselves the pain of sceing the distress of others. Further,
inasmuch as man instinctively craves for pleasure, a statement that we
ought to do what we cannot help doing has no ethical significance at all-
Turthermore, as much as the pleasure, which the Hedonists seek for,
may be animal pleasure or human happiness or divine bliss; that ex-
pression ‘pleasure’, as it stands, is a vague one and has not been defined
into a specific form. Hence Hedonism is rightly branded as a maiter
without form. T

Last, not least, the paradox of Hedonism lies in the truth that if
we are forgelting pleasure, we must forget it. For it is the irony of plea-
sure that we enjoy it only when we rise to the impersonal region and
that, in order to enjoy its thrill, it requires even a preceding pain.

Again, at Rigorism too, Hinduism looks askance. For, like the
Hedonists, even the Rigorists fall ultimately back on the external sanc-
tions, especially, the political sanction. If, for instance, a soldier who,
in the name of Duty for Duty’s sake, is ordered not o reason why but
to fight and die, faces his Commander and boldly asks him : “What are
your war aims ? Will those aims extend to the liberation of #y country ?
If you are silent over the matter, why should I cooperate with ‘you to
the extent of spilling my blood ?”"—if that soldier speaks in this vein;
the political sanction will surely be invoked and he will forthwith be
court-martialled and shot dead.

Such a procedure, the military discipline may justify. But can the
same discipline be brought to bear on a non-soldier for a purely moral
matter ? 1

If, for instance, against the stringency and absoluteness of Kant's
Rigorism, Jacobi rebelled and broke forth in a strong protest that he
would lie like Desdemona, deceive like Pylades, and murder like Timo-
leon {each of which act was, be it noted, motived with good will and
laudable intention); what binding force had that European Rigorist to
suggest other than honestly confessing that, while the force from with-
out was nullified with resistance, no force from within arose to compen-
sate the loss sustained ?

Again, the fact that the Rigorism of Duty for Duty’ sake excluded
all desires and feelings—made it impossible to provide for the ordinary
life of man and even provoked t_he poet Schiller to burst into an
epigram : ‘
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“Willingly serve I my friends, but 1 do it, alas ! with affection;
Hence I am plagued with the doubt—uvirtue I have not attained”.

Finally, the Rigorism of holding aloft Dharma or Duty alone as the
summum bonum of life degenerates into mere formalism and may there-
fore be branded as a form without matter, just as Hedonism was branded
as “‘a matter without form.”

Thus far, I have shown that neither Dharma nor Kama can be
regarded as the sole moral standard or the supreme end of life.

Can, then, Artha be regarded as such? At the very mention of it,
one will surely shrug one’s shoulders; for, the consensus of world’s
opinion is that wealth is ever a means but never an end and that mere
wealth-seekers, who may be labelled as the Mammonists, tend to degene-
rate either into a despicable set of prodigals who waste their wealth to
purchase what they never taste or into a contemptible set of misers
who employ their cares on what they never enjoy. Hence the Biblical
saying :—*You cannot serve God and Mammon”. (St. Mathew. V1-24).
Hence Shakespeare sang:

“If thou art rich, thou art poor;
For, like an ass whose back with ingots bows,
Thou bearest thy heavy riches but a journey,
And Death unloads thee”’.
Hence also the Mahabharata verse, viz. :(—
g9 e GraRfianfa 3 a9
sfion faa; Hfon Fgaaeg &d g )
Udyoga Parva XXXVI-30.

“Character should be cherished with care and attention. As for
wealth, it comes and goes. He that is wanting in wealth is not really
wanting: while he that is wanting in character is really wanting and
therefore undone”.

It now remains for me to take up the 4th end, Mokska, and consider
whether and, if so, how far it may be regarded as the summwin bonum
of life and whether, even as the ‘“‘summum bonum”, it may be interpre-

" ted in terms of Love and Service—the central thought of the present

series of articles.

What is Mokshu? T have too often seen very many persons going
to the temple and erying aloud : *O! God, give me Moksha, give me
Moksha”, as though it were a nice thing, like a’ripe fruit or plum cake,
to be handed over by God to man for the mere asking of it. No God has



106 THE BHARATA DHARMA [SEPTEMBER

yet been known to have g@ven man Moksha except in fiction or myth.

I may even go to the extent of stating that no God is capable of giving
man Moksha, for the simple reason that, in the very mnature of things
Moksha is incapable of being given but only striven for and earned.
Salvation, however freely it may be used, is, I fear, a misleading

explanation. For, inasmuch as it connotes the conferring of happiness
(eternal thought), it savours of the condemned Hedonistic theory. Nor
can Moksha be interpreted to be Heaven. For, to a thinking mind,
heaven is not a place but a matter of the temperament of mind, as evi-
denced by what Milton recorded in his Paradise Lost (Book I):—

*The mind is its own place and in itself

Can make a Heaven of Hell, a Hell of Heaven”.

What, then, is Moksha ? The answer lies in a further study of the
ethical problem of summum bonum. Over and above Rigorism, Mammo-
nism, and Hedonism which we have disposed of, there is still another
moral standard, w_hich may be called Perfectionism, the teleological aspect
of which consists in man’s reaching the highest ‘perfec;tion' he is capa-
ble of.

The term Perfection implies that moral life is a process of growth,
inasmuch as the society itself is, not static, but dynamic. Hence, as
Prof. 8ir. 8. Radhakrishnan in his Hindu View of Life {p. 87) stated :—
“Perfection could not be found but should only be created.”

Qur present cancern is to earnestly inquire into the four-fold pro-

blem, viz :—
(1) What is Perfection ¢
(%) Is Moksha that perfection ?
(3) If 80, how is it to be striven for and earned ?

. (4) . Is such earning of Moksha tantamount to the attainment of the
_ highest ideal of man, viz., the Jivanmukta’s Ideal, i.e. Love and Service ?

SOCIAL CHANGE DURING THE WAR.
By
MR. P. P. SARADHI, Retired Sub Judge.

“Whereas man was once held responsible before the bar of mora-
lity”, said Rudolph Eucken, ‘‘now, morality bas to justify itself before
man. The old-Time judge now stands in the dock.”

This indictment covers many phases of the change suffered by
society to-day, the war already notorious for effecting numerous pull outs
being responsible in no small measure.

Marriage has lost its pristine sublimity and sanctity. Ttis looked
upcn more as game for lust and passion and what is styled as romance,
than as an institution for steadying society and its stability, as an
institution responsible for raising virtuous progeny. It is now judged
solely from economic standards of comfort and in many quarters it is
abhorred as an encumbrance. Quixotic conditions are displayed in the
advertisements, riches after all deciding the issue. Poor relations find
social conviviality absent on the occasions of marriage with their better-
placed relations. Companionship and trial for comfort and temperamen-
tal harmony are the tests; result is increasing number of lapses. Sex
morality has lost its hold; witness the shows on the cinema films.

Tt is no wonder that there are many writings comparable with that
of Dr. Bendit, M.R.C.P., who writes ‘‘many a marriage is merely legiti-
mised prostitution, in which the woman submits to the man because he
provides her with food and a house and physical comforts, and the laws
which give either the man or woman conjugal rights of access to one
another aid and abet this crime”. Such writings sef up wild reactions
(which are the very life and blood of history). Consequently regrettable
consequences follow.

The war has caused destruction of family unity and harmony. The
individual and not the family now is the deciding factor. Society haus

lost tts coherence and has turned amorphous, The enterprising and adventue
rous individual cuts himself away from the family and seeks co-opera-
tion in others rather than his own kith and kin. Hence even the
community has lost its coherence. How can there be a society develop-
ing a controlling and watchful conscience ? ‘
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Someone exclaimed “What solitary icebergs we are ! How little we
can communicate............ This reticense, this isolation that is what the
matter is, with modern life.

Economic planning vociferously announced does not seek the

resuscitation of communal life, does not bring aid to the family as an
unit or enlist its services and does not tackle the securing of proper
agency. The war has given a large fillip to adventurous individuals who
have nothing to do or do not feel as if they owe their prosperity to the
family, and the community to \yhich they befong. Economic plannings
of all sorts ignore the stable foundations of peoples life as a whole, viz.
the development of sound agricultural farmings, the development of villag;
community. The individual is misled by false notions of democracy. He
supposes he can play his individuality about, caring néught for his
consanguines, He does not bestow sufficient thought on the need for
increasing his productive capital and make it available for his progeny.
Says Doctor Cunningham ‘‘the mass of available wealth is of little
account to individuals except in so far as it is available for them to
enjoy during their lives: They demand freedom for individual self-
development and do. not admit that they are called upon to sacrifice
themselves personally either for the sake of the existing order or for
generations to come”. 1 know of several individuals who ilave wasted
their property merely because they have had no issue of their own.
though they could have made their near and less affluent consanguine;
prosperous in their lives. Such persons dry up even ordinary humane
feelings and cannot tolerate the sight of an expectant poor relation.

The‘craze for novelty, speed, and sensation has degenerated the
nervous system of the people and created a fussy restlessness. There
is already a yearning for reversion to an atmosphere of peace, content-
ment, and simplicity, an ease and comfort that gives rest and freedom
from worry. The desire is acute now for taking time easily and avoid
crowded engagements to utilise every occasion to the full, avoid mere
conventionality and cultivate sincerety. These latter also are condu-
cive to economic conservation and stability.

An important, probably telling change in the’ Whole tone and
temper of society, is in the matter of proper valuation of the position
of religion both as an incentive and as a sustaining power. The world
has realised at least recently that religion has nothing to do with politics
that no particular religion can claim prominence or any special priﬁz
lege in the matter of governance of a country. 1t is damaging ‘to the

t
-
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world’s sense of brotherhood that religion should be identified with
nationalism or that religionists as such should be meted out a treat-
rment which differs from that towards another group of religionists.
The evil wrought by contrary views has been tremendously miserable
and the progress of humanity has been for centurirs stultified.

The war has taught us, as nothing else has done, that man’s pro-
gress needs no interference by religion and when it interferes it is
only for prejudicing right conduct.

Hinduism however is essentially humanistic and refuses to belittle
anybody on the ground of his faith. KEven non-Hindus therefore can be
free even within the orbit of Hinduism. In fact numerous - types of
religion are tolerated by Hinduism as positive proof. Religious faith
whatever it is, is transcended now by pure humanitarian impulses of
saving humauity from slavery and oppression. That shows it is during
war the most telling reforms emerge. The recent statement of Sir Stafford
Cripps to a conference  is confirmatory of this fact. He says "The
preatest changes occurred not after the last war but during that war.

Society on all sides would be moved to action against universal
vices and support (even women going about for the purpose) dynamiec
action to infuse enthusiastic response and impulse towards a saner, purer
and more rational minded activity and attitude of positive good thus
raising their souls from the sordid drawbacks, imposed by narrow-
minded, bigoted relioginists. It is pointed out ad infinitum that there
would be no fear in the world if every one wasa good follower of his
religion, whether Hindu, Moslim, Jew or Christian (Sir Azizul's speech
in London). If so, cannot we expect quieting down of all bickerings
and hastening of brotherly attitude towards one another in this country
as in others? The facts are however gallingly different and hence co”
operation between various communities is wanting. Can there be a
Muslim culture, different from the Hindu culture or a Christian morality
in any sense more elevating than the Hindu culture, except in theologi-
cal nostrums which do not constitute the essence of religion ? Each one's
rituals are sentimentally precious for him or her. They are only the
beginnings of a system of discipline. But discipline of the soul is quite
different and society would be more mindful of that. Moral discipline

is now in high and pressing demand.

The Christian, Theologian forgot all these fundamentals and made
their appeal at Bangalore ineffective by harping upon the *‘ mind of
Christ” for the obvious reason that the mind of Christ is not different
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from the mind of Sri Sankara, Ramanuja or Buddha whose writings were
like the floods fertilising the populations of the West who found a
greater deeper and more abiding solace in their lives from them, A good
case is spoiled by a touch of narrow-mindedness. Sir Evelyn Wrench
elicited a significant answer from Mr. Nehru when he said (see the
Spectator 15—5—1942) T asked him whether he thought the Christianity
would be much of a future in India. He replied in the negative. Religion
would affect political and ecdnorpic life less and less. It will affectonly
personal life. I do not think Christianity will make much progress in
Asia. Certainly in India it has played no part in the national awakening.
The Anglican Church is'regarded as part of the Government machine.”
He refused to believe in a fundamental difference between Hindu and
Muslim. 1t follows the movement recently visible for Indianising the
Christian Church is only to “free Christians from the demands of the
foreign missionary.

Next society would become more rationalin education, health and
sanitation. A spirit of searching scientific enquiry would be a domina-
ting factor.

SHYAMALA DANDAKAM
Translated by K. VISWANATHAN
(Continued from page 34)
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O you pure goddess, shining; O you shining with the moon of nails
beautiful with the union of deer, doubtful as to Durva grass produced
with collection of black rays, shining, of the braided hair of the wives
of the regents of the directions prostrating (to thy feet). 7
26. ﬂgi\?{ira&:ﬁir%i\aﬂ&@m:Uﬁmﬁdlﬁéalq%ﬂqlcaﬁﬁﬁﬁwﬂ'ﬁr

b G AL G S DRI ER RN S H |

~ O Uma, charming as lotus, with lotus feet with red lustre that have
taken the juice of lac shining like rays of the early sun rubbing with
red stones in the crowns of gods, rulers of gods, different deities as
Kubera etc., Kings on earth, Brahmins, Niruhuti, Vayu, Fire, that

praise Thee,
27.  getrAaEdiste |

O Goddess, seated on the charming throne of nine gems.
28, (ETER @EE fEnEEAmE |
O Goddess, seated on a lotus of gems; seated on a throne of gems;
adored by the conch and lotus that have resorted to thee.
29. a7 PEETEERTEE | AR agel

AT e fEE |

You are joined with Vighnesa, goddess Durga, guardians of the
regions; joined with the cofnpany of the daughters of Matanga, intoxi-
cated with youth ; honored by ladies like Manjula, Menaka and others;
surrounded by the eight Bhairavas.”

30. 3 gzt 8E0) |
O Goddess, served by goddess Vama-ete., and other saktis (powers).

3L orfy seelRamaas®: €34 |
O mother, O goddess joined with the eight powers as Lakshmi etec.

* The 8 Bhairavas :—Asitanga, Dura, Chanda, Krodbana, Unmwatta, Kapali, Bhi-
shana, Samhara.

?
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32.  argEIRvEdAMES.

. )Adorned by the group of matrikast (group of goddesses attending on
er).
33

[SEPTEMBER

TG TR AR S |

oddess thou art worshi y
O ped b T 3 *
(1)( (}l p groups of yaksha s gandharva

34, qzﬁrwrrﬁrr%ﬁ l
O Goddess, thou art the self of the god of Love (the five arrowed).
35 qmarm T =@ Gy |
Thou art honored by cupid and his wife Rati (Psyche).
360.  dfifgrar aweya watay |
Thou art rejoiced by Vasanta through the lustre of pleasure.
37, wfwret o 5 Fony |
Thou dost much for the fame of devotees.
38 afiat amy ad | |
Thou art meditated in the mind of yogins.
39, smamwar wwd |
Thou shinest through the beauty (lustre) of Chhandas (Vedas).
40 Mafafdmfeem 2w drv

.Thou art worshipped by Krishna not satisfied with the pleasure of
musie,

4l wfepmraer Yoar wEe |

Thou art praised by Brahma in the mind with devotion.

42 Taaedm atm Freanilia |

Thou art extolled by vidyadharas?: w1th muswal instruments charm-
ing to all.

43, seror ooy Suar T )

Thou art extolled by kinnaras w1th the wvina producing a sound
slever in arresting the ear.

t Matrikas refer to Ashta Vagdevatas, derived from the lgtters of the alphabet;
the deities presiding over some phonetics.

! .
Ihese are celEStrlaJ or semij- dl In i
) vine bemgs OCCUDylng diﬁe!ent XCg.Ons .n Space
Wlth superhuman powers. l ) ,

{Vidyadharas: A olass of deities or semi-divine beings.
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4. FETATAEAAMIEETAE |

Thou art worshipped by groups of wyaksha, gandharva and siddha
wonien.

45.  giERTEAEEEAnART FUOT FALER |
Thou art adored by celestial ladies desiring all wealth.
46.  gafqeAfaIRA® ATMAEGER AR SR 1|
PREEMERRIEET greamtagdaforg S el afeRed

Thou amusest fondling the parrot that is superior to all learnings,
that utters well all the gathas, which has the three shining colors at
the root of the neck, bas a pair of wings beautiful, delicate and dark,
that excels the red (kimsuka) flower with the beauty of its palarasa
beak.

47. qri‘umanﬁaammr?mﬁr R SRATEE Tt 9F
qmrfhzfﬁ 37 Hﬁrqa SR EEIC UL ERIRIEIRCILC TN TE m&z |

Thou hast lotus-like hands in which are held lotus, akshamala,
book, shining and essence of knowledge, holding goad and cord; who
meditates on you as above, from his mouth will come out utterance of
prose and poetical compositions.

48 Y Ay ATECTECGNEAY q¢d aw wata ke g

Men and women come under the control of the man by whom thou
art so meditated.

49, I 1 mapEETARIE Qs TadmEEy TREE |

With thousands of women and wealth sports he by whom thou art
contemplated as having the color and beauty of gold.

50. ff 7 4y @ME FWE FEYEIE qEF I |

What will not come to him who meditates on thy body dark, deli-
cate, with moon as the Crest ?

5. qex el AiifMeded E@lEN Sgd Q8 WEIEd ES
geq MFqar G e I o 2 |

The ocean is his sporting lake, sandalwood is his sporting bowér,
earthis his bhiadrasana (seat), goddess of speech is his servant, Lakshmi
herself is his command bearer.
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. - S .
52, midtaifed ageeAfeE adarAiias Gaa-atay qaqagl-
Ra¥ gifizifar afaaitay  @ifofary  gAmieE  ad aiias
qimerifns aqfpatas qadias ataaitas afn oz at @ig a
wifg 7f 3 g W 3 g A AW 3R g
qTaT ACHAZAMAT A AZAS |
FIAG FAON FRFEAFAANEA N
2 merHfA AT mEEEE g |
O thou goddess, the self of all holy waters, the self of all mantras
(incantations), the self of all tantras, the self of all yantras, the self of
all saktis (powers), the self of all pithas, the self of all tathvas, the self
 of all vidyas A(leaming), the self of all yogis (ascetics), the self of all
nadas (sounds), the self of all sabda (utterance), the self all viswa
(universe), the self of all diksha, the self of all selfs, the omnipresent,
save me, save me, save me; O Goddess, bow to thee! O Goddess, bow
to thee; O Goddess, bow to thee. ' ‘
May she, the Mother, dark-bodied, daughter of the sage Matanga,
sporting in wine, Kalyani (giver of all prosperity), resident of Kadamba
forest, cast side-glances on all.
Thus ends the Shyamala dandakam of the great poet Kalidasa.

. OUR GOAL
By
Mz. K. S. RAMABHADRA IYER.

“The Hindu sages contemplate nothing less than the opening up of
a new realm of consciousness through the ethical and religious disci-
pline they prescribe. Their attempt is similar to addinga new dimension
to space’’.

Just as the times before us are unique, the Message of Peace is
equally unique. It aims at uniting discordent elements and making a
harmonious fusion of divergent interests and claims and holds out an
ideal before mankind which will make every unit serviceable to every
other unit of society and ultimately build up the kingdom of God on
Jarth. In other words, it is the consciousness of a Higher Self, or, if
you will, God-consciousness which will climb unknown heights and
reveal marvellous {reasures of knowledge. Soul-Force reveals itself as
marvellous and expanding Truth and penetrates and illumines the dar-
kest recesses and creates a new inside world of absolute charm and bliss
and knowledge. 1f we would only conform to its laws, poverty, misery
and crime would have been replaced by self-sufficiency, infinite joy and
mutual serviceability ; and man would become a highly elevated social
being, angelic in outlook, saintly in conduct and upright and accommo-
dating in his dealings with his fellows. The divinity in him would be-
come more and more resplendent and he would be impelled every minute
to carry out the will of God ; and right views, right aspirations, right
speech, right conduct, right mode of living, right effort, right-minded-
ness and entrancing rapture would possess his soul; and Divine Light
will shine upon him at every step. This is the goal of human effort and.
let us all join together in one common endeavour to reach the summit
of Peace! ‘



THE LATE BISHOP WALLER
By
RAO BAHADUR K. V. SESHA IYENGAR, M.A., B.L.

The year that has elapsed since Bishop Waller left the shores of
Madras has made us less familiar with his personality and the part that
he played in Madras public life. During the eighteen years, he was in
Madras, he served the City and the Province to an extent which not
many can claim to have done. Of his work in the. Christian field and
for the Christian community, just tributes have been paid. The
country will always remember with gratitude the lead he gave against
communalism and his message that the true interests of a community
are served not by separation and by reiteration of communal claims,
but by joining in the national life and sharing in the work for national
uplift. He endeared himself to the people of this Presidency by his
eagerness to help all forms of service, denominational or otherwise. At
a time when minority communities are associated with denomina-
tional and exclusive activities, Bishop Waller's lead was of infinite
value.

His was the life and spirit of a true Christian. He gave to the
people of this Province freely of his time, energy and purse. Amongst
his many services stands foremost, his work against social vice, For
fifteen years, he guided the activities of the Madras Vigilance Associa-
tion which grew under his Chairmanship from strength to strength
bringing relief and joy to the hundreds of blighted lives.

His presence at Committees was eagerly welcomed. What struck

observers more than his great intellectual powers and the clarity of his
vision, was his charity of judgment and his anxiety to be right and
just even if that course meant expense and sacrifice. He always took
an impersonal approach to the problems that confronted a meeting, 1
cannot forget one remark of his.

A social conference was organised in Madras some years ago. The
organisers had to make the best of a bad situation and a course
that avoided extremes. This drew upon them the violent denunciation
of the partisans of radical change. When mention was made to him of

the abusive language, he simply smiled and said *¢ you cannot demolish
an old structure without raising some dust”. :

(Al

. ties were beyond his resource. 1 was one 0

" strengthened and encouraged. To conver
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i i Few diffcul-
ivi ow him and to consult him. ( .
B e soou f many who went to him with

j i ion. I always came back
i for lipht in depression
Dt oue o se with him was a pleasure. He

i i erva-
will keep you smiling all the time with his pleasant and witty obs

‘ . . . d
tions. His thought always flowed along lines of righteousness an

hi
Those who knew something of what he had gone through in

justice. He lived for others and

his own life felt that here is a great Acharya.
in that he found his soul.
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THE MONTH OF PRAYER.
K.V.S.

The Lunar monih which we have entered upon with the 25th of
September may be said to be the month of prayer for Hindus. The
tradition is that during the first half of this month the Piirs including
the ‘Pitr Devas come down nearer to the earth than at any other time

“during the year. For this reason this half is particularly sacred for

offering of prayers to the Pitrs and for invoking their blessings. To
those who believe in the living reality of Rishis, Pitrs and Devas, the
inter-action of the Deva world upon human life and its progress and

. attainment of happiness by mutual co-operation between the in-
~ habitants of both the worlds, no special emphasis is necessary that they

should make the best of this period.
" 1n one form or other human beings are eternally calling upon Ged.
They do it through prayer, through sacrifices, through efforts of various

-kinds for securing better lives for themselves and others. It would

therefore be of great advantage if this could b_e done on a planned
scheme so as to yield the best possible results, Each religion has

evolved a scheme of its own for this purpose. In Hinduism the
‘Mahalaya Paksha is believed to be specially propitious for securing the

greatest blessings of the Pitrs upon human life,
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Closely following upon this fortnight is the nexf bright for{night
commonly called the * Dasara . It has its own traditions and is cele-
brated on a festive scale by the whole of Hindu India. Withont ente.r-
ing into a detailed exposition of the origin of the celebration it may
be said that during this period the Devas come nearer to the earth than
at any other time and that they would rejoice and bless if the world toock
care to receive them through prayers during this fortnight. Though

worship during this fortnight is done with festivities the significance

should not be forgotten that it is primarily a fortnight of devotion and
prayer and an occasion for the outpouring of grace and power by the
Devas on human beings. ’

There was never a time in'the history of the world when humanity
was so helpless as if is at present. The devastations and the atrocities
of which we are the witnesses to-day are without a parallel in human
history except perhaps when a great cosmic cataclism overtook this
planet. That human beings themselves should be the channels through
which this havoe is wrought upon the world must be a matter of the
deepest sorrow, humiliation and penitance. It is therefore particularly
appropriate that the coming month should be dedicated by all pious
Hindus for specia] prayers, sacrifice and worship for the warding off of
evil and for securing fhe love and grace of God upon the world so that
before this month comes again next year the world shall have ceased
to witness the continuation of these horrorsand enter upon as peaceful
phase of evolution.

HINDUISM : HOW IT IS LIVING
By '
MR. K. VISWANATHAN,

Hinduism is not named after any individual; it claims no one as its
founder. It is-eternal and natural and hence is called sanatana. The
term is derived through the Indus (Sindhu) from the Indus valley civili-
zation, while other religions are named affer some individuals who are
supposed to be the founders of those religions. To me, however, Hinduism
is the mother of all religions. All the others took their rise directly or
indirectly from sanatana dharma (call it by whatever name you like).
(Sanatana is eternal; dharyate’ iti dharmah so it is the eternal support).
Buddhism and Jainism are direct off-shoots, while Islam, Judaism and
Christianity are indirect offshoots of Hinduism. Zoroastrianism is
claimed to be an independent religion founded by Zarathustru. My
theory is different. The Parsis were originally Hindus. Ages ago they
were excommunicated for some breach of discipline or violation of rules;
they were in a minority then. They thought that it would be better if
they migrated to other lands, such that the finger of scorn might not
be pointed at them. So they 1eft Hindusthan and wandered away; the
then King of Persia gave them asylum. They lived happ]ly there for a
long time. One thing to their credit is that they maintained Hinduism
intact so far as the fundamentals are concerned. But when Islam be-
came aggressive, they were harassed; so they left Iran and came back
to the mother country which welcomed them. In proof of my theory I
adduce the following.

Of all religionists, except Buddhists and Jains, the Parsis alone are
the worshippers of the cow—a purely Hindu idea. They worship the
fire as the Hindus. Their marriage rituals are akin to those of the
Hindus; their funeral rites (barring the disposal of the dead body)are
similar to the Hindu—such as pollution, keeping a light burning, reading
(like Garuda Purana), prayer for the soul, etc. They bow to the waters
like the Hindus. The manes are appeased. Birth pollution is obscrved. .
The ladies put saffron mark on the forehead. They observe the monthly
periods. The Parsis have the kusti corresponding to the sacred thread of
the Hindus. Navjot is performed for them almost between the same ageg
as the upanayana of the Hindu. Their ways of life are like those of the
Hindus. Food, dress, etc change according to climate. Having lived in
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cold Iran for centuries their original dress underwent a serious change.
Still the Parsi dress {(at least the ladies) is akin to the Hindu’s. On
the new year's eve the Parsis offer prayer for the dead—similar to the
tarpana on the Avani Avittam of the Hindu. Some contend that Zoroas-
trianism is an independent religion even prior to Hinduism, which
took its rise from Zarathustru. .

Rig Veda is considered to be the oldest of all religious literature. If

mantras from the R, V. are read, there is a striking similarity between

them and those of Zend Avesta. None excepta fool will say that
Pehlevi is older than Sanskrit which has been proved to be the oldest
and the mother of all languages. I have no time to take the R. V.
mantras and compare them with Zend Avesta mantras to show that the
latter are derived from the former. One instance is :’ﬁq S = of the
R. V. becomes in the Zend Avesta ?ﬂpa'l% '-5:5]% Hd. The story of Indra
and Vritra occursin the Zend Avesta almost in the original. Some
similarities between Hinduism, and Zoroastnamsm I put below to show
that both had a common origin.

Hinduism Zoroastrianism Significance
Veda Avesta, Knowledge
Soma Homa Intoxicant drink
Yagna Yasna Sacrifice and prayer
Gita Gatha Song
(also gatha) ,
Yama Yima God of Death
Asura Ahur God
Sumata Humata Good thoughts
Sukta . Hukata Good words
Sukama Hukama - Good acts

or or

Sukarma Good desires.

Humata, Hukata and Hukama are almost the fundamentals of the
Parsi religion, compare them with the daxly prayer of the Hmdu The
similarity is complete.

What are the factors that made Hinduism still llVlng‘) It is not
proselytisation, Hinduism never cares for numbers. No doubt Hindy
missionaries sailed the seven seas and established Hindu religion in
distant lands. But that was a cultural conguest and not proselytisa-
tion as the Christian missionaries or the Muslims do. It tolerates all
and believes that votaries of other religions attam salvation througk
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following their religions. Sri Krishna makes this clear in the Gita
by saying that those who worship -Him in any way reach Him. 1t
never molests others. Perhaps the land of Hinduism is the only place

 where all religions are practised by the respective adherents without

any let. There were no crusades by the Hindus. Richards and
Saladins are unknown to Hindu religion.

It welcomes all, even as the mother welcomes all her children
however they may behave. Any one was free to embrace Hinduism.
There was no bar to one’s progress through Hinduism, if one thought
so. The doors were open to persons of other faiths to be Hindus. All
the converts from other faiths to Hinduism had been by choice, and
under no compulsion or temptation or threat.

Hinduism left its adherents or votaries free to think and do what
they felt. Hindu social etiquette was so broad as to admit all. Social
usages and customs were no bar to a Hindu. Thus the far-off Kashmiri
and the Madrassi meet as Hindus, though they may not intermarry.
Fven in the same place, each was free to do as one liked, 5o long as the
act did not violate certain fundamental rules, or the rights of others.

The greatest freedom of thought was allowed. Thus in the same
family one man followed the Bhakti-marga, another the Karma-marga.

Universal brotherhood was practised and not simply preached. 1t
was a living faith with the Hindu. Every one was a child of the
Universal Father—the Chandala no less than the brahmin, A helping
hand was held to all. -

There were no burning of witches at the stake, no inquisition of
the heretics, no torture for the renegade, no guillotine for the guilty, no
flaying of the condemned, no punishm ent for the non-believer, no hell
for the heathen.

Above all there was, as is, a living faith in a Supreme who protects
all, purifies the sinner, liberates the bound, elevates the low and metes
out even-handed justice to all. This unquestioned faith reconciles all
and gives solace when all others fail and land cne in despair; thus the
lamp is kept burning.

Hinduism is a social as well as a personal religion. In the person-
al aspect it insists on its votaries a great amount of self-discipline by
doing his dharma, irrespective of its effect or impact on others, or the
result it produces, the violation or infringement or disobedience of
which entails a sin. These rules are given in the dharma sastra. Duty for
duty’s sake is the motto. Sri Krishna says in the Gita that one should



v

124 THE BHARATA DHARMA [GoToBER

do his duty without desire for the fruits thereof. Artha and Kama
should be in so far as they suppori or help dharma. Moksha is the
ideal. This moksha is not a region like heaven or some superior worle;
but a state of remaining detached, balanced in mind—being in the
world but not of it; death is a natural process of which no one need
be afraid. )

In its social aspect it insists on charity, hospitality, féeding
animals, sacrifice, learning and teaching which are the daily duties of
a brahmin. The Kshatriya protects, the vaisya produces wealth. That
is the scientific organisation of the caste-system.

Each one does his }‘work without conflict with another or clash with
any other work. Society moves on smoothly; each is contented and
happy. Hinduism never cared for the number of its adherents.

These contribute in a large measure for its surviving many
onslaughts and living today as vigorous asformerly. This is the secret
of dynamic Hinduism. -

There is no congregational prayer in Hinduism as in Islam or‘
Christianity. Each prays individually. Each takes the flowers, cocoa-

.nut ete., goes to the temple, offers them to the idol, does :‘,he usual
rounds, prostrates, prays, and goes away, nct caring to know how he or
she is considered by others as to gait, dress, appearance efc. There is
the arati or deeparadhana for all, but even this is not obligatory on all.
There is the gathering of people for kalakshepam or Harikatha, sankir-
tan or bhajana, but these are different from the congregation in Church
and have different objectives. Again temple going is not obligatory for
all. One remains a Hindu and a good Hindu too at that without going
to the temple, provided he does his other duties. Worship is not a
sunday affair with the Hindus. '

Hinduism is perhaps the only religion that takes in its fold all—

from the chandala to the brahmarishi. Each hasa well“deﬁned placel

in it. Noneis excluded. The chandala is allowed to work out his
salvation in his own way; the brahmin his salvation in his own way,
the bhakta, the yogin, the karmin and the jnanin each works out his
salvation. All these find a place in Hinduism. The bhakta greets the
jnanin as a brother, though their paths to salvation lie wide apart.
There is no rigor. The gross atheist, the agnostic, the epicurian, the

stoic, the rank fatalist, the vigorous worker, the utter materialist, the

adept yogin, the ultra-sensualist, the sublime spiritual, the imaginative
intellectual, through the mediocrg to the dull the ardent devotee, the

1942] HINDUISM : HOW IT IS LIVING 125

faithful servant, the doting lover, the saint and thesinner are all to be
found in Hinduism; each has a place suited to the condition of his mind
and body. Is this not peculiar to Hindu religion?

Accretions might have set in. Some practices may be obsolete;
some may not be necessary now. Some rites may appear revolting;
some ceremonies may be meaningless. Some observances may require
modification. All these are minor things. All these may be changed.
Even after all these, Hinduism will continue to be the same. So vast,
deep and liberal is Hinduism. A man changes his clothes, but he is not
changed; his essential nature remains the same whatever the suit he
puts on.

So these changes do not alter Hinduism. The core of Hinduism is
an undying faith in an Almighty who looks after all and protects all—
“from the pillar to the sky,” “from the ant to the elephant”; the divi-
nity in man; the constant human urge to strive towards perfection; a
belief in the essential goodness of human nature; a recognition of the
fundamental differences between man and man; the various paths to
salvation: the different grades in the mental, moral and spiritual condi-
tion of man ; and so on. Sankaracharya says: “Every sect of every
religion presents only one ideal of its own to mankind, but the eternal
Vedantic religion opens to mankind an infinite number. of doors for
ingress into the inner shrine of hivinity and places before humanity an
almost inexhaustible array of ideals, there being in each of them a
manifestation of the Eternal One. With the kindest solicifude the
Vedanta points out to all without caste, color, race or sex, the numer-
ous roads hewn out of the solid rock of the reality of human life by the
glorious sons or human manifestations of God in the past and present
and stands with outstretched arms to welcome all, to welcome even
those that are yet to be, to that home of truth and that ocean of Bliss
wherein the human soul liberated out of the net of maya transports
itself to perfect freedom and eternal joy while living the ordinary life.”



REVIEW, .
Gitartha Sangraham by Sri N. B. Parameswara Aiyar, Honorary, .
Curator, Sri Chitra Library of Hinduism, Triyvandrum ;
' published by the above Library.

This book written in easily understandable Malayalam was develop-
ed out of the lectures which Sri Parameswara Aiyar delivered on the
Fundamental Principles of the Gita. The Devaswom Department felt
the need for a good Texf-book on Hinduism based on the Gita, the most
popular of the holy triad known as the Prasthana-traya and the book
under review was written to meet the demand.

The book is divided into four parts and eleven cyhapters, each part
having two or'three chapters. The chapter heading given below will
give the reader an idea of the contents of the book as a whole.

Chapter I Dukha-Pratishedhanam or avoidance of pain.

i II Sadhana-Nirupanam or describing the ‘means of

thereof,

" 111 Jivatma-Nirupanam or describing the individual soul.

" IV Karma and the Karma-yoga.

. V Dhyana-yoga.

ve VI Paramatma-swarupam or the nature of the Supreme
Soul.

" VII Prapancha or the Universe.

" VIII Bhakti and Bhakti-yoga.

" IX Jiveswara-sambandham or the relation between the
individual and God.

' X Jnana and Jnana-yoga.

. XI Moksha swarupa and Jivan-mukti-lakshana or the

nature of release and the characteristic of those
who have attained it in this life.

In order‘ to deal with the various topics indicated above the author
has drawn freely from other classical works of our religion through the
Gita is the main source of his borrowings. He has quoted (and annota-
ted) 208 verses out of 700 in the Gita. There are over 100 apt quotations
from 18 principal Upanishads and over 200 quotations from Viveka.
chindamoni and other religious works numbering 27 in all. All the four
parts of the book together with the appendices cover more than 900
pages. The above figures are enough to convience anyone about the

¢
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comprehensive way in which the subjects taken up for discussion has
been dealt with.

The extra matter introduced may be divided under two headings,
those that have a direct bearing on the exposition of the Gita which is
the main task of the writer and others that have only an indirect bear-
ing on the Gita bat very important from the point of view of under-
standing the fundamentals of Hinduism. Under the former category
come the following, to take only a few outstanding examples :—

(i) Exposition of Karma, Nitya, Naimitika and Kamya and
of Sanchita Agami and Prarabhda Karma.
(ii) Ashtanga-yoga i.e., Yama, Niyama etc., up to Samadhi.

(iii) Pranava.

. (iv) Exposition of the fundamentals of the six systems, espe-
cially of Samkhya without understanding which many
portions of the Gita could not be properly appreciated.

(v) Things that help the development of Bhakti.

Under the latter eategory can be brought the liberal interpreta-
tion of the five Yajnas so as to lay the needed emphasis on social service;
the desecription of the Universe according to modern astro-physics; the
discourse on vegetarianism and tee-totalism and the expldnation of the
inner significance of temples and of idols. _—

Within the first ten pages the reader is able to infer that the
author is an advaitin by conviction and hence his exposition of the
Gita would be only from that point of view; but he is not a fanatic who
could not appreciate other points of view. His tolerance and catholicity
are well brought out is the chapter dealing with the relation between
the Individual Soul and the Universal soul.

This leads us to the observation that the whole of the part IV with
its three learned Chapters are a bit too philosophical for the average
reader for whom the book is mainly intended. They follow the line
taken up by Vedantasara and other Prakarana-Granthas or technical
treatises and the greater portion of this Chapter should have been
reserved for an advanced text book on the subject.

We are glad to be told that copies of this book are bemg given
to all graduates of the Travancore University irrespective of their
caste or creed at the time of convocation. A young Hindu of Travancore

" (able to read and understand Malayalam) cannot find a better book than

this to give him a grasp of the fundamentals of his religion. A non-
9 .
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Hindu will find the book to be equally useful for a comparative study
of Hinduism with his own faith.

When a second edition of the book is called for, as we hope would
bfe the case in the near tju»ture, may we suggest to the author the desira-
bility of a slight rearrangement of Chapters in parts II, II1 and IV ?
Chapter 111 deals with the nature of the Individual Soul. Chapter VI

dealing with the Universal Soul and Chapter VII dealing with the

Universe might follow immediately as Chapters IVand V. The present
Chapter IX dealing with the relation between the’ Individual and the
Universal Souls may follow as Chapter VI tobe followed by the Chapters
on Karma, Dhyana, Bhakti and Jnana with the present last Chapter as
a fitting conclusion. May we also suggest that the pages should be con-
secutively numbered ? The present arrangement of each of the four
parts having independent paging, whatever iis reason in the first
edition, ought to go in a second and revised edition.

May we also suggest to the authorities of the Devaswom Depart-
ment that the book be translated into Tamil for the benefit of lakhs of
people in the Tamil-speaking Districts of the state? Alsointo English
so that the usefulness of the book may be enjoye(i by millions of people
outside the state? For it is no exaggeration to saiy that it is difficult to
flnd so much of useful information about the fundamenials of Hmdulsm
presented so well in such a small compass as in this book.

S.K.Y.

THE PART OF REiNCARNATION IN EVOLUTION.
- , BY
MR. P. P. SARATHI, Retired Sub Judge

The strength of Hindnism lies in its profound emphasis on Reincar-
nation. The Hindus defied Time and would defy it eternally. The Hindu
gneers at others and in the main maintains a nonchalant attitude towards
those, that stew in petty theories andsilly nostrurhs, that wobble in pride
of power and sovereignty. Athiests, Nihilists, Tyrants of all races and
nations that were poisoned by vices and false notions, that roared like
a drunkard, or rolled insensate with pride have all been vanquished by
the illuminating wisdom of the Hindu religion. The Hindu Dharma has
scorched the races that indulged in oppression, and suppressed liberty.
It is re-incarnation that saved the Hindu nation from impatience, fret-
ting, fuming orgies of plunder murder, and injustice,and other immoral
acts which by others were done in their own country. The Dharma
would again rear its head, never mind what the Governments, the other
tribes or races in India, would do or not do. The Hindu knows that he
reaps what he bad sown in generations past. KEven Sri Rama had to
suffer becanse of a curse. Who has escaped the consequences of his act or
thought or even in intentions? Who can say when the retribution is
timed to operate by the divine powers, who gave the Hindu the vision
to seo the operation of Karma? Reincarnation is the resultant know-

‘ledge gained by that vision. To deny it, is to deny justice, morality,

need to discipline, to train the mental and moral stamina, the fruits
pending realisation even at the time of Death. Biding time is faith with .
the Hindu and that is his strength and the strength and longivity as a
race for millions of years. That is the sirength of his will. Penury, suffer-
ing, pain and mental agony are to him as normal as going to the school
or talkic. For he deserves one or the other as determined by his prior
karma. If he resists, it again is the result of karma. If he applies force
in resistance to evil even that breeds a fresh cause for another retribu-
tion. Did not Yudhishtira in the Mahabarata face the sufferings in
Naraka, of his cousins and relations for the killing of his inimical
cousins, even though it was a war for righteousness against the depravity
of the Kurus (or Kouravas)? The Hindu knows Life is eternal, that
through succeesive births he acquires fresh scope and opportunity for
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strengthening his calibre and knowing the nature of his true self. To
deny that prestige is immoral and unscientific.

Redeniption comes out of re-incarnation for it gives undying hope and
' .encouragement. Nothing is lost: a strenuous act will have its effect in
whole or part. Successive acts complete the task. ‘‘To redeem the
men of the past and to change each ‘thus it was' into ‘thus I would have
#t'—this alone I call redemption, said F. W. Nietzches
*No act can be annihilated; how could it be undone by punishment ?

That it is, which is eternal in the punishment of existence—that

existence itself must eternally respect action and guilt”

The punishment highly justifiable is rebirth. That is why by Mukt:
the Hindu expects redemption from fresh births. From a true scientific
standpoint the principle of rebirth satisfied two requirements. Every
act must produce a consequence and (2) the act might have to bespread
over more than one life and the consequential results might take more
than one life and birth for appearance. Therefpfe rebirth is another
chance for further improvement. The cycle of death ,and creation in

the objective world is also applicable to the moral and psychical world. -

Heredity carries on certain inherent traits which however  qualified
by changing environments leave or carry on an unchanging characte-
ristics. , :

The self cannot be a mere abstraction of the thinking faculty dying
with death. ‘ The self, you cannot do away with however much you
call others dear to you. The self which is the observercannot change.
The self is primarily dear. The others are secondarily dear.”

Life eternal is our goal and not death and damnation which has.

demoralised the other races who believed in them. Our principle breeds
. optimism while their beliefs make them pessimistic. The cruel practices
of the medieval Christianity, which find parallels only in the savages
(Stephen Ward) are due to the said beliefs. Even modern Christianity
gives no scope for free thought. .

The West now veers round in support of re-incarnation. This alone
gives to man a grip, a sense of reality to his existence. It is part of a
true religion which is intended to create certainty to values.

Resincarnation protects individuality and self-respect and therefore
advances the development of democracy. ‘

In the vision of Hinduism there is no death but we believe that it
is only a step for a fresh life or (to be more accurate a fresh stage or
step) in the evolution of life. Individpal life is  coeval with cosmic life
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and shares in its nature and pertinacity. If the simplest Lkind of living
stuff called Protoplasm is alive, the thinking, energising element of
human constitution must be also alive. Gowans Whyte, a rationalist
says *‘as a matter of fact matter is never at rest anywhere fora single
instant.” If so, how can the subtlest matter that is stated tobea
dynamo of force disappear for ever ? 1f molecules move dependant upon
something influencing them as Sir James Jenes would have it, that
something must be no other than the Karma and the innate characteri-
stic of the individuals. The scientists would not however frankly admit
it. They shape the destiny, which has as its aim perfect bliss and com-
mand. John Elof Boodin of California exclaims “I feel a spirit of
creativeness emerging through the frame of the universe through my
frame, "

; Re-incarnation is a process by which alone one has a guarantee of
progress and advancement higher and higher. The seed is transferred
and transformed wholly info the growing plant.

‘' The seed perishing and growing to the plant just as the zero is the
synthesis of plus and minus sides.
* The subject persists; the predicates have become different.”

Thus says another thinker: .

So in the present turmoil and trouble the Indian has to look back
and forward enough. He finds by suffering, he washes off his past follies
and builds up a stronger, more daring, more manly and self-reliant force
by which he conquers the world physically, morally and spiritually if
not in this life, in subsequent birth for which he works and dies like a .
hero. The Christian prelates have firm conviction in the truth of re-
incarnation. One phase of the belief is birth in the physical body itself
is death and liberation is when soul is disembodied. Charles Hampton
would have it. **Our church wisely does not over-emphasize the idea of
pre-existence and re-incarnation, but takes them for granted; and even
then allows liberty of interpretation. Jean Delaire gives another argu-~
ment. “Continuity is a law of Nature. It is the continuity of life which
makes evolution possible—which in a sense is evolution—as it is the
continuity of consciousness which alone explains the great principle of
Karma and re-incarnation taught by most of the religious and philoso-
phic systems of the past.” Glory to the Gita! which.proclaims “Many
birth have been left behind by me and by thee, Oh Arjuna. I know them
‘all, but thou knowest not thine: O Parantapa.”
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Stressing the logic further, nations alsoc suffer from their past
karma and reap the fruits, Every belligerent in the present war is now
being punished for its past sins, The history of every nation is sad with
unspeakable sins. They were reborn again and again to suffer for the
past sins. Every nation thus has a sound rebuke and thrashing but it
will, #t is hoped purify itself, set up a high moral value on their acts and
commissions in order that the next incarnation of its people may be hap-
pisr and nearer to God.

RELIGION AND POST-WAR RECONSTRUCTION
BY
S. K, YEGNANARAYANA AYYAR

Though we are now in the midst of the most deadly war that hise
tory has known, yet there are some who look ahead and these have
begun to think of the changes to be effected in the structure of human
society and in the relationship between the various sections thereof
immedidte]y after the world returns to normal conditions. As the poet
has said, man has always a tendency to look before and after and it
is on account of this that some at least are thinking of Post-war re-
consiruction.

Most of these proposals deal exclusively with economic reconstruec-
tion. The capitalistic society of the present day is divided into two
opposing camps of the “Haves” and “‘Have nots”, and this is true not
only of individuals but also of states. One of the declared objects of

Germany in the present war is to get more living space for its people

and it thinks that its colonial empire has been taken from it by force
during"the last War and Hitler's ambition is to get back German
Colonies. So also in dealing with social reconstruction within a state
most of the plans deal with equitable distribution of wealth among all
the citizens of that State, so that in the, famous words of the Atlantic
Charter people may be freed from want and fear.

But man does not live by bread alone and the economic moftive,
though one of the most powerful, is not the only motive activating man,
There are other motives that make men throw awav with absolute
unconcern all their wealth and follow what they consider to be their
ideal. Among such powerful motives Religion cccupies a promi-
nent place and we shall consider what part religion has to play in the
reconstruction programme.

Confining our attention to India, we find that religion has been -
more a dividing force than a uniting force. It is because people attach
importance to non-essentials like food, dress, manners and customs and
not to the fundamental spiritual ideals, and hence not only is therea
gulf fixed between the followers of one religion and another in India,
but a similar gulf yawns between the followers of the same religion,
especially of Hinduism. The great spiritual principles contained in the
famous Mahavakyas of the Upanishads remain isolated from real life and
are appreciated only by the few. Their legitimate and direct impli-
sations have not been incorporated into social structure.
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It is true that some great ideas have percolated down to the masses
and are the common possession of all, like the ideas of Karma and
Transmigration and the saving power of Divine Grace irrespective of
the caste or the creed of the devotee. But the general tendency of
Religion has been a disraptive one and not a unifying one, so much so,
some of those who have dedicated themselves for the service of the
Motherland like the members of the Servants of India Society would
relegate religion to a minor place and confineit to the home and the
kitchen and not give it a recognition as a factor in society.- Religion
according to them is a pure individual concern, a matter between each
individual and his God. Public affairs are to be regulated as if religion
does not exist. o

The question arises whether this attitude has%o be encouraged.

Nationalists would answerin the affirmative because they lay greater

stress on the uniting force of nationalism’ and are afraid of the disrup-
tive tendency . of religion. It was said -that. during the last Russo-
Japanese War a Christian missionary asked some Japanese, who were
converts to Christianity, why they were fighting against their fellow
Christians like the Russians and for the Japanese most of whom were
non-Christians. The answer was “We are Japanese first and Chris-
tians next.” On the other hand extreme religionists like Mr. Jinnah
and his followers would say that religion is everything and as follow-
ing a particular religion Islém they have nothing to do with us, the

followers of Hinduism and would like to have a separate state of theu g
. own ‘within India, the famous Pakistan Scheme.

Whatever extremists may say on either side, the masses of people

in lnd;a are deeply religious and religion has to be reckoned with as a

ihighty social force. Religionis likely to be a strong characteristic of
the average Indian for many decades to come. Religion, therefore, has
to be converted from being a force of disruption to a unifying tendency.

" Importance has to be attached not to points of difference but to points

of agreement and thatis possible only if all the Hindus take a liberal

attitude. That is why some of us hold that Liberal Hinduism has got -

an important part to play in the remoulding of Society. Properly hand-

s Jgd; it would be a mighty force for uniting all the Hindus together and

Whﬁ\g‘We are united we would be in a fitting condition to enter into
termg‘pﬁagreement with other religionists as equals. Liberal Hinduism
Would engble the Hindus to become federally minded not only in
pohtlcs bd} in matters of religion as well.
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