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THE MISSION OF SIR STAFFORD CRIPPS*
By MR. E. VINAYARKA ROW, B.A., B.L., Advocate, Madras.

Sir.Stafford Cripps has come into our country on a mission of the
highest importance. The repeated and persistent demand from all
political parties in the country for the immediate transference of real
power to the people of this country, whether compendiously expressed
by the term “Independence” or by the term ‘‘Dominion Status” has
after all begun to make an impression even on Mr. Churchill and his
Tory colleagues. If they had responded gracefully and generously to
the insistent pressure of public opinion some months ago, it would have
been very handsome indeed. But they required the stimulus of the
threatened Japanese aggression before they could think of doing the
right thing by India. Better late than never.

Sir Stafford Cripps has brought with him what is said to be an
agreed solution accepted unanimously by all the members of the British
Cabinet and Sir Stafford himself is given some latitude to make a few
changes here and there in the light of his discussion with the pclitical
leaders in this country. But even he is obliged to work under the
compelling limitation that there is no room for altering in any manner
the essential framework of the Cabinet's agreed solution which he has
brought with him. Or, in other words, in all essential matters Britain
is presenting & concluded scheme to our political leaders and require
their acceptance with liberty to make some changes here and there in
matters which are declaredly unessential and which will not alter mate-
rially the framework which is  the handiwork of the British Cabinet.

The details of the scheme are not yet disclosed for public criticism,

*Written on 28—3—1942.—Ed.
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We can only hope that it will be such as would be generally acceptable
to the great political parties in this country.

The last censns has disclosed the population of India as 388 mil-
lions. There is no reason to think that the percentage of Muslim popu-
lation in the country has in any way materially altered. On the basis
of the old percentage of 22.8 per cent. the Muslim population of India
out of the 388 millions will be about 88 millions. The remaining 300
millions who form the bulk of the population are Hindus or other mino«
rities who have so far been at one with the Hindus in their political
demands and aspirations. . h

We have already adverted in these columns to the agitation for
Pakistan. Sir Stafford Cripps has to face the difficult and onerous task
of reconciling the claims of Pakistan put forward by a section of
Muslims led by Mr. Jinnah and the nationalistic c¢laims put forward by
the other sections of Muslims and the vast non-Muslim population of
300 millions in this country. We wish Sir Stafford Cripps every success
in his efforts. We also devoutly pray that political leaders of different
persuasions will see the immediate necessity of composingall differences
and achieving at one bound the freedom of India preferably as a com-
ponent part of the British Commonwealth. On occasions like this it
will be difficult to classify the proposals that may be evolved under one
or other of the existing formulae and political slogans or catchwords,
1t would be advantageous to state in a sufnmary form the essential tests
to be applied to the proposals that may be ultimately disclosed to the
public by Sir Stafford Cripps. _

The first and foremost essential test is that the political integrity
of India should be maintained unimpaired. In other words, the present
geographical boundaries should remain and a strong Central Govern-
ment of a Federal type should function. In what manner the powers
should be allocated between the centre and the provinces will depend
upon several other factors and the whole thing has to be regarded asone
picture before anything can be said about the question of allocation of
powers. As a measure of compromise and in order to buy peace it may
be permissible to give as much power as possible to the provinces so as
to make each province a reasonably self-governing unitf, but in a manner
consistent with the maintenance of a strong Central Government which
will be strong enough to defend the country from external aggression
and from internal disorder. ‘

The second fest would be whether these new proposals will tend to
promote the spirit of nationalism as distinguished from the spirit of
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..communalism of which the Communal Award is the most outstanding

example and the agitation for Pakistan is the inevitable sequel, All
separate electorates based on communal considerations should
be eliminated once for all. If for any reason as a measure of com-
promise it is not possible to go so far, it should be possible at least to
establish immediately the principle of joint electorates with reservation
of seats with the further proviso that in a fixed period of, say, about 10
years the separated electorates should be gradually eliminated and re-
placed by non-communal general territorial electorates. It should be
also made clear thai the Government both at the Centre and at the
Provinces will be run on the lines of parliamentary democracy with
which India has been already familiar for some time.

The next important test will be whether the new proposals give to
India full and complete freedom to organise its own defence with fully
Indian personnell in all ranks. India should be empowered under the
new order of things to raise her own forces from the children of the
soil, to officer all these forces by the sons of the soil and to supply all
the arms and equipment that may be required by such forces by facto-
ries run under Government auspices or byiprivate firms on the soil® of
India with Indian capital, Indian skill and Indian labour. The staff of
the army at the army headquarters should be fully Indianised as
speedily as possible consistent with the requirements of Military effi-
ciency. This may no doubt necessiate the retention in the higher ranks
of a large European element. But the main point is that such European
element will be there by the choice and freewill of a free India and not
by the compulsion of Imperialistic rulers.

The next test will be whether these proposals will give India econo-
mic freedom of unrestricted quality. India should be enabled to build
her own shipyards, her own aircraft factories, her own automobile
factories, her own ammunition factories, her own mercantile marine
with Indian resources in capital, skill and labour. Such matters should
be in theory and in fact administered with only one predominant object
viz., the promotion of Indian interests for India’s benefit. If British

. interests have to be incidentally benefited directly or indirectly, it must

be done openly and freely with the free will-of India and not by compul-
sion or pressure of any sort, political or otherwise.

Another test will be whether the proposals that emerge will be such as
would accord to India her legitiinate place in the International sphere,
India must be enabled .to evolve a consular and diplomatic service
manned exclusively by Indians from top to bottom so that the peoples



59 THE BHARATA DHARMA [APRIL

of the world can deal with the children of our soil as true and accredited
representatives of our great country in all international matters.
. Even as the discovery of gun-powder disturbed the political group-
mgs‘ of the mideaveal period and the discovery of steam power disturbed
the. industrial organisation of comparatively recent times, the full reali-
sation of the power and scope of the air force as a modern fighting power
has necessarily disturbed the political and military organisation of
almost all the states of the werld., India cannot remain an exception.
The key to the defence of India does not now lie with the people that
happen to live near the Eastern end of the Kyber Pass. The 4500 miles
of India's coastline have now become as important as the so-called mili-
tary-minded areas in the Punjab. Mere height, weight and the physical
streng'th of a soldier have ceased to be of any value after the revolu-
tionary changes effected by the modern mechanised warfare. The ele-
ment of intelligence, alertness, educational equipment and physic;l
endurance have come to play an increasingly important part, making it
necessary to have vast changes inthe policy of recruitment to the
fighting forces. This will involve the recruitment of the fighting forces
from all the provinces and states all over India. It is only a national
army erected on truly national foundations that will be strong enough
to bear the national responsibility of the defence of India. The most
essential test of the new proposals will be whether they will per‘mit the
building up of a national army of this type which will keep away from
the shores of the country all aggressors and which will go to the rescue
of the remotest parts of the British Commonwealth of which India would
by free choice and not by compulsion like to be a part or ally or friend
When our political leaders come to examine the proposals brought bs;
8ir Stafford Cripps we hope and trust that party predilictions of the past
will not weigh unduly in their mind and it will ‘be possible to examine
the proposals in the right perspective by a proper application of the
tests we have outlined above. So far as we could see Hindu India is
not communal ; Hindu India is and has been national to the core
Hindu India has been tolerant to every son of the soil whatever may be-
his religious persuasion. If all the leaders consulted by Sir Stafford
Cripps approach the problem in a spirit of genuine patriotism, it must be
possible indeed to evolve forthwith a solution acceptable to ;ll princes
and people alike and we wish and hope that Sir Stafford Cripps w'ill mak
‘py evolving a satisfact‘ory solution of the Indian problem an epo he
making contribution to the political progress of mankind. P

BUDDHISM AND JAINISM.
v
By
GANAVISARADA SRI M. S, RAMASWAMI AIYAR, B.A,, B.L, L.T.
Concluded.

1t is said that, inasmuch as Buddhism is a religion of action, not
mere belief, this fourth stage (viz. Right Action) is the keynote of the
Eightfold Path.

Action is of two kinds—positive and negative.
refers to the doing ; while the negative kind refers to the non-doing.
There are, within the pale of Buddhism, two main lists of Do'sand Don't’s,
which may with propriety be discussed now in connection with the
fourth stage. :

First, the list of Do’s, whereby han

gila, was in the babit of bowing down every morning with wet
ur quarters of the.

The positive kind

gs a tale.! A certain householder,

named Sa
parments, streaming hair, and clasped hands to the fo
heaven as well as to the zenith and the nadir. One day, Buddha met
Sagila during his usual act of bowing and asked him the reason why he
was doing s0. Sagala replied: “I honor, reverence, and hold sacred the
words of my father”. At once,did Buddha realise that this had been
advised to be done in order to avert evil from the six quarters and said :
0! Sagila, stop this mechanical, meaningless symbol of a ceremony;
for, the best way to guard the six quarters is by good deeds (right
action) to persons around you, viz. +—(1) to your Parents as the East
(2) to your Teachers as the South, (3) to your Wife and Children as the
West, (4) to your Friends and Relations as the North, (5) to Persons
devoted to the religious life as the zenith and (6) to your Servanis as
the Nadir.

Secondly, the list of Dox't's. Here come the Ten Commandments (to
avoid ten acts). They begin with what we find repeated, long after, as
the 6th, 7th, 8th, and 9th of the Ten Commandments of the Decalogue,’
viz, i—(1) Thou shalt not kill (2) Thou shalt not commit adultery (3)
Thou shalt not steal (4) Thou shalt not lie or, in the Biblical language,
Thoa shalt not bear false witness to thy neighbour.

1. Cf. Sigalavade Sutha (Translated by Gogerly).
9, Cf. Erodus—XX, 13 to 16,
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The fifth Buddhist Commandment is :—'Thou shalt not drink or use
intoxicating liquor.” This Commandment of Buddhism against drink,
which Muhammadanism also adopted has been conspicuous by its absence
in Christianity. The Decalogue of the Old Testament and the Sermon
on the Mount of the New Testament have both been significantly silent
on it. Hence, perhaps, almost the whole of Europe indulges even to
day in drink, as if wine were water. When, at a dinner in Sir Joshua
Reynold’s house, conversation turned (not on the prohibition of drink
but) on the suitability of liquors for particular temperaments; Dr.
Johnson remarked ; *‘Claret is for boys; port, for men; and brandy, for
heroes.” At once, Burke who was present, said :—“Let me then have
Claret ; for, I love to be a boy.”

Such has been the craving for drink in almost all the European
countries. KEven the Hindus used Soma juice.

But Buddha was very particular about the prohibition of drink ; for
he knew that this one single vice was enough to vitiate all the virtues
one might possess.

There is a story about the birth of Lord Byron. Three fairies went
to his cradle. One of them bestowed on him genius; another, nobility ;
and another, beauty. When they went away, a malignant devil went
there and, finding it impossible to reverse what the fairies had done,
mixed up a curse with every one of those three blessings. The result
was that the child Byron grew up tobe a perverted genius, poor lord,
and handsome cripple. Like, then, the curse of Byron's devil, the vice
of drink is ever calculated to spoil all the sterling qualities one may
possess. Hence the rightfulness of the Buddhistic fifth Commandment:—
“Thou shalt not drink”. A

The above five Commandments went by the special name of Pancha
Sila or ‘Five Precepts’ to bind all the laymen. ‘While, the following five
(additional) Commandments, which make up the fotal Ten, applied only
to the members of the Sangha or Buddhistic Order, viz.:—(1) Do not
eat after Noon (2) Do not witness dancing, shows and plays (3) Do not
use ornaments, scents, and unguents (4) Do not sleep on high or large
bed and (5) Do not acbept gold and silver. ,

The fifth stage of the Eightfold Path is Samyak inm or ‘Right
Livelihood’'. Buddha evidently meant that the people should employ
themselves in an honest trade or calling and said:— .

*Ag the bee-—injuring not
The flower, its colour, or scent—
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: Flie's away, taking the nector;

So let the wise men dwell upon the earth.”

Left to myself, I would constitute this fifth stage of Right Livel:-
hood as the keystone of Buddhism and, in fact, of any religion worth the
name. Needless to say that this question of livelihood has been, from
time immemorial to the present War, a prolific source of the disturb-
ance of peace all over the world. How will a pilgrim of the Eightfold
Path strive to solve the Unemployment Problem with which the whole
world has now been stared? ‘'Go back to the land” and “‘Go back to the
village". Who offered this piece of advice ¢ For aught I remember,
a High Court Judge it was that offered it. But what did he do after
retirement ? Did he go back to the village and thereby set a brilliant
example ? No; he accepted a fat-salaried post in a Native State. Hence
his advice is tantamount to “Do as 1 say"—not “Doas I do”. For such
a piece of insulting advice the people will not care a brass farthing, as
they have actually done.

Be this as it may, the question of Right Livelihood depends, for its
solution, mainly—if not solely—on the Government of a country. If
the powers-that-be make it a point to regard the country they govern as
a fat cow for them to conveniently bleed it white ; then, woe be to that
country and woe be to the vital problem of livelihood. Even Buddha
would, under such circumstances, stagger to solve it. No doubt, he and
his disciples got their food by begging. So indeed did Thiagaraja. Perhaps
during the time of Buddha, as during that of Thiagaraja, begging was
regarded as a respectable profession and the people hastened to help the

.

. beggars of the type of Buddha and Thiagaraja.

. But, now, barring eminent persons of Mahatma Gandhi's type,
ordinary beggars of whom we have plenty in every street, in every
corner, and in every bus-stand, are considered to be the cause of down-
right nuisance. Even if there was pity for them at any time, it has
undoubtedly proved itself to-day to be a short-lived passion and has,
like the repetition of an echo, become weaker and weaker till it degene-
rated into downright contempt. '

Here, Sir, is an opportunity for the philanthropic rich people to
arrest the downward course of the soft passion of pity and elevate it,
once again, to the dignity of Love and Service which Buddha and Jesus,

“alike, called upon the people not only to understand it but also translate

into action.
1 leave this point with a heavy hear{ and pass on to the sixth
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stage, viz., Samyak Vyayama or ‘Right Effort’. This effort was held aloft
by Buddha only to put the people in mind of the time-honored proverb,
viz., ‘God helps those who help themseves’. In the dark ages, when
pestilence broke out, the priests fell to prayer; but, all the same, the
infection spread and made havoe. This was love without knowledge,
that is to say, Bhakti without Gnana. Again, the Great War (and even
the present World War) proved that knowledge without love, that is to
say, Gnana without Bhakti, produced the same result of havoc. Buddha
intuitively knew this and therefqre insisted that, keeping Bhakti in the
background, one should make proper-use of one's Gnana, so that both
Gnana and Bhakti might result, by virtue of the Will, in the Right Effort.
In Buddhism, there isno room for an idler. Salvation there, like
Swaraj here, is never given but ever striven for and earned. The efforts
have been given as four :(—(1) to remove all evil that is in the mind,
(2) to prevent new evil entering there, (3) to develop all good that is
there and (4) to acquire still more good unceasingly.

The seventh stage of the Eightfold Path is Sumyak Smriti or ‘Right
Mindfulness." How many of us are filled at intervals with high ideals
and principles, the practice of which is speedily forgotten in the pres-
sure of the daily round ? Hence the need for constant acts of self-
recollectedness and infrospection until the vague ideals of yesterday
become the habits of today. This stage further reminds us that what-
ever one does, that one must do it with care and attention. The very
opening line of a Buddhist Drama, called Nagananda,' calls our atten-
tion to this seventh stage of the Eightfold Path.

We now come to the last and eighth stage of the Elghtfold Path,
viz., Samyak Samadhi or * Right Concentration.” This eighth stage is
but the seventh stage carried to heights far beycnd the understanding
of the average man. It involves the attainment of that Universal Con-
gciousness described by mystics through the ages in a thousand differ-
ent ways, yet ever incommunicable to lesser minds.

Whoever reached the eighth stage would be deemed to have been freed
from the ten fetters of Delusion, Doubt (Scepticism), Belief in rites,
Sensuality, Ill-feeling, Love of this world, Love of (even) that world,
Spiritual Pride, Self-Righteousness, and Ignorance. Thus freed, the
pilgrim would get at the threshold of Nirvana. This- first pilgrimage
was called ‘ entering the stream’; and the pilgrim himself was called

1 cr. eqERed Paeaafl Figedied Tg: w01g - Nagananda,
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Sak#idagami that is, ‘ he who would return to his original starting.point
by rebirth only once.’ Atthe end of the second pilgrimage, he was
called Anagami that is ‘he who would return no more.” At this stage,
the pilgrim would actually reach Nirvana, a state of positive bliss.

Such or nearly such is Buddhism, a wonderful religion under the
roof which more than one-third of the human race lives even today.

How is it, then, that this * wonderful religion’ perished in the land
of its birth, while it flourishes even today in such foreign ecountries as
Ceylon, Burma, Tibet, Mongolia, China, and Japan.

One atiributes it to the resistance given by Kumarila Bhatta and
Sankara; while another, to the onslaught of the Muslims. 1 do not
agree with either view.

The real reason seems to me that Hinduism has been so elastic that
it soon reformed itself and absorbed all the good points of Buddhism
and proclaimed to the people that whatever they wanted could be found
in their old religion and that therefore there was no need for any new
religion. If Asoka worked for the reforming Buddhism, subsequent
kings worked for the retention of the reformed Hinduism.

But the people in the above-mentioned forelgn countries stood in’
sore need of a bracing religion; and Buddhism supplied that need.
Thanks be to Asoka for the timely propagation of Buddhism there.

One word about Jainism and I shall have closed this article.

. Jainism is not, as was originally supposed, a branch of Buddhism
but is an older religion than Buddhism. No doubt, the leader of Jain-
ism—Mahavira—was a contemporary of Buddha. Whether he was senior
to junior or Buddha is yeta moot-point, inasmuch as different dates
ﬁave been assigned to each of them. But this much seems to be cer-
tain—that Jainism has been in existence long before Mahavira or
Buddha and that it has been associated with one Parsva, who lived 3 or
4 centuries prior to both of them. ‘

A few Jains have now come forward to tell us that Jainism was
the oldest religion of the world, as Megasthenes referred to the exis-
tence of Gymnosophists or the Digambar. Sect of the Jains and that it
influenced all the later religions, Judaism, Christianity, Muharamada-
nism, Confucianism, and Hinduism. "

I shall not touch this thorny point at all. But I am prepared to
concede that Jainism was an older religion than Buddhism and that
Buddha himself was disposed to favour Jainism before he constituted

himself to be the founder of his own religion.
2
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For, I find, in a Buddhistic Sacred Book called Majjhim Nikaya
mahasiha nada sutha that Buddha described in Pali language as to
how he had acquitted himself during the six years of severe penance
under the Bo-tree near Budh Gaya. He began his description with a
significant phrase ®¥¥@H1 g1f§ which means ‘I went without clothes’
and said also a good lot of what had been categorically mentioned ina
Jainic Sacred Book Mulachara. But the commencing phrase alone is
enough for us to believe that Buddha's own admission of his Digamba-
rism during the period of his severe penance indicated his original
Jainic bent of mind. o

While, soon after the penance was over, he discarded the dangerous
self-indulgence of the Palace as well as the meaningless self-mortifica-
tion of Hinduaism and the indecent Digambarism of Jainism. He rightly
avoided the two extremes and more rightly began to clothe himself and
ordered his disciples to do the same. ‘

As regards Belief in the existence of God and Soul, the Law of Karma,
the Necessity of Individual Effort, Ahimsa, and Love—both Jainism
and Buddhism are almost agreed. Ifis said that the Jainic Threefold
Path (viz., Right View, Right Knowledge, and Right Conduct!) was
expanded by Buddha into his Eightfold Path and that both are the same
in essence. .

While Buddhism preached its tenets broadcast, Jainism confined
them to its own inner circle. While the Buddhistic Books have been
published and studied widely, the Jainic Books remain still unpublished
and unread. While, therefore, Buddhism extended itself to Eastern Asia,
Jainism had to intern itself in Mount Abu and a few other places, very
small in number.

1. HW{{HRHW&W& ﬁt&m(ﬁ: Tatvarta Sutra,
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THE VEDANTA FOR INTERNATIONAL PEACE
By
MR. P. P. SARADHI, Retd. Sub-Judye.

Disheartened, distressed and dismayed does man feel at the callous
pursuit of destruction of the world's civilisation peace and tranquillity.
But there is an undercurrent of belief, that the war must be waged to
destroy the destroyers of that peace. A stage would soon occur when on
the debris of destruction of unhonored and unknown soldiers who have
lostand are destined to lose their much-cherished lives, a stern account-
ing is taken—and re-adjustment of international position is planned on
fundamental bases of justice, law and liberty of individual and national
self-evolution. Territorial and political recreation would have to be
organised. .

The conquered nations are still alive and kicking. They are already
in revolt against the oppression of the conquerors and we can hope for
their allaying themselves in the cause of justice, law and liberty.
Isolationists have formed that cause. Politically adverse (till recently),
states have dropped their ideologies for the sake of truth, peace and
liberty (Russia and America). The church in the West is stormed at
the turn the events took. The clergy are fast searching their consci-
ence and feel repentant, that they were fo a large extent responsible
for chaos in christendom. The Catholics are roundly charged with having
passionately rejected Democracy. Rudolf Moller Dostati in “‘Free
Europe” says *“Many Catholic politicians passionately reject Democracy.
It is no mere chance that men like Petain and Franco make no pretence
of disguising their sympathy for Hitler's New Order”. There are
certain features of Catholic Politicians which are common to those of
Petain and Franco. Mr. Dostatiasks “How are we to explain this
anti-democratic attitude of so many Catholics ? It is based mainly on
a fateful confusion of ideas, as a result of which they equate Democracy
and Liberalism'. They feel that in the Totalitarian systems they find
an approximation to the principles of the Papal Encyclicals. Interfe-
rence with the free inter-play of social forces and particularly the
sovereign right of the individual to decide for himself is the bane of the
authoritarian states. ‘‘Liberalism is eradicated but the suppression of

. all human rights and freedont cannot but lead to the intellectual void

of totalitarianism”. Hinduism follows the four principles or aims of
Democracy as propounded by Lord Halifax in Washington.

-
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1. The religious principle of the abselute value of the human
soul. 2. The moral principle of the duty of respect for personality and
conscience. 3. The social principle of the liberty of the individual ex-
pressed in two ways: politically by the equality of opportunity, justice,
constitutional rule ; and economically by the creation of conditions of
existence which bring real security to .even the humblest citizen.
4. The social principle of the sanctity of the family as the natural
further development of the individual. These principles are only an
echo of the Vedic and Vedantic conception of Dharma. This Dharma
has a significant orientation. It is the sacred duty of every one todo
duty and carry out the obligations he owes to self, the family, to the
poor and ignorant. The Dharma is a bundle of duties; Rights would
take care of themselves and are secured as the result. The Declaration of
rights by H. G. Wells and the romance of the Atlantic Charter depends
and should depend upon this conception of the Dharma for success. This
Dharma is based on the whole general welfare of the whole 6f humanity.
Says the Chinese Ambassador Mr. Wellington Koo ** the armed conflicts
that are raging now show very clearly that the general interests of
humanity are really linked together, and that they can never be dis-
sociated. Peace is interdependent and indivisible.”

World federations, international organisations, resuscitation of
International League with three organs an assembly, a senate and an
Executive Council as stated by Robert Hale (Geneva Rachet) are in
the air. Should the Federations of one type or other be formed on
political ideologies or religious group formations is a problem which
the nearer we approach for solution the harder it would be. Apart from
that these suggestions are of no practical use, for the foundations for
reconstruction demand a thoroughly new orientation cultural and
emotional affecting the peoples en-masse through the leading intelligen-
tia. Are the leaders in belligerent countries prerared to hear the
voice of conscience now or should they exhaust their ammunition in
destruction of cities, commerce, trade and civilisation, for the satisfac-
tion of the suppressed ambitions of Imperialism and monopolists ? Des-
truction leaves undying bitterness and feeling of vengeance. So that
would not do. Left to themselves the armies would fraternise with
those of the so-called enemies. For it 1s the few leaders of the mili-
tant type that set the war agoing. The reform must come 1o the hearts
and minds of these Leadsrs and they canat once call for a truce and put
forth settlement by peaceful negotiation.” Noman is tco bad for that
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even though he is responsible for the World War, Did not Asoka,

moved by the carnage, shudder at warfare and stop it ? Similarly the
Asoka spirit must be consulted within their conscience. Let it be noted
that in the name of Gautama Buddha a fellowship was started in
Britain in spring 1941 in an effort to link together those who feel that
I'rotherhood is the vital structure or rather corner stone on which the
future of humanity must be built.

‘J. B. Says in a London Weekly *'If we are sincere we must strive
to act and feel fraternally, looking beyond the individual personality to
the divine in man, knowing that harmony and unity lie at the very
root of being”.

There is still hu"king the brute in man and modern civilisation has
not yet smothered it. The brute bursts to put down the coloured races as
if they are inferior and musf be ruled—a vatent heresy. The thinkers
of States must resolve to clear their minds of color prejudice, and that
they would, if only they know the Vedanta doctrine that the self in
exhibition is not the true self, and that the latter is of universal simila-
rity and identity surcharged with equal potency for culture and bappi-.
ness. Do you believe me when I refer to an 1nstance that occurred in
Georgia (U. S. A.) says the Atlantic Journal? W.D, Cocking proposed
a graduate school where Negroes and whites might study together. He
founded a fund of 15 million Dollars for that purpose. At a Board
meeting when the Regent stated that Negroes will ride in the same
railroad cars, sitin the same schools, go to the same lavatories as
white men, up Burst Talmadge, “‘they would not do it.” The Board
after all voted 10 to 5 to fire not only Cocking but his colleagues. (See

Times 28-4-41). The time has come for the Statesmen of the World for
putting down race and color prejudice whether the European races and
whites generally recognise it or not, God’s will for resurrection of the
Dharma, would be effected by the agency of the colored races, Indians,
Africans and other Asiatic races who have been saturated with the
spiritual truths of Sakhya Muni and the Rishis of ancient India.

We have been told by Mr. M. B. Krishnan thai Malaya was origin-
ally a Hindu Province and races of Hindu Culture are to be found even
now. We are also told what is now particularly significant® that since
500 A. D. great interest in India, from purely cultural standpoint was
created amongst Chinese Buddhist- Scholars and there was a real
hankering for knowmg Indw, directly. Now that the Chinese army is

*See Indiasand Chma by 2a by Dr. P. _Chandra Bagchi.
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announced to have reached Burma frontiers to repel the Japanese we
can look forward to the consummation of that hankering. Need we
say 350 Million Hindus and 400 Million Chinese in co-operation would
establish a portentous empire of spirifual unity,and potency throughout
the world and the white races would shed their Superiority complex
and shake hands with us in terms of perfect equality ? 1t is imperative
now they do so.

No peace ideas would enter the brains of any person or body of
persons unless the present erratic methods of warfare are completely
abandoned. The civilian population must be first protected. The
bombing operations from the sky are the worst inventions of war-mind-
ed desparadoes. Unless conscience revolis against such methods there
is no hope of sanity prevailing again. The Statesmen of the world must
issue orders at once preventing the use of air bombing methods.
*“‘Aviation is a peril toevery Nation equally ; nor would the peril
be lessened by a competitive race in building aeroplai)es". So
says Lord Allen of Hurtwood. 1t is the outcome of purely humani-
tarian feelings which after all is the final court of appeal. Such
protections would facilitate conventions and conferences for talk-
ing over bold peace terms. Recognition of India's Status as an equal
partner with Britain, America and other allies, is inevitable for such;z
purpose. India then would lead the world’s delegations on the lines
for which she alone is capable, viz., turning the political fork to a spiri-
tual pitch. The four-fold principles of Lord Halifax could find the level

of working order. The Vedantic basis is the gift of mighty Hinduism -

on which alone an international peace scheme would have to be framed.

The urge for adoption of peace %vorld-wide by all the Nations,
belligerent or non-belligerent needs stupendous ability. Weare told by
a Wing Commander of the R. A. F. that dash, courage ‘and daring are
latent in the great majority of the Students in Britain from India.
These qualities are as much necessary for this peace urge which means
the urge for following the principle of all embracing Dharma, Justice,
impartiality due regard to the soundness of life and potentiality of the
Soul for ushering in an Era of Universal amity and friendship. Peace
missionaries from India to the great centres of fighting states have to
carry the doctrines of the Vedanta to those countries amidst thundering
cannon and bomb attack.

SHYAMALA DANDAKAM
Translated by K. VISWANATHAN
(Continued from page 27 Jan. and Feb, 1940)
12.  FRREINMRTERA R eI MIT A g e -
FeR aebemiEl TR |
O you goddess, with pleasing fresh youth, lovely as the rising moon,
manifest from the churning of the measureless ocean of milk, with
neck that removes the lustre of crystal, the temple of good arts, honor-
ed with youth. .
3. RerammErResAiiaegeaaaEEaatgmy g9
O you with beautiful limbs that are faunltless, which shine by pleas-

ing armlets {or garlands) ete., that are covered by the lusire of divine
gems studded therein, O you with auspicious form.

4. @mesmeTeER AR At i |
O you charming with the creeper arms that shine by the buds
through the collection of rays from the bracelets of gems; thou adored
by Yogins.
15 Refgzaozesiimiierme: qiEsmerd Rumeny e
T |
- O youadorned with shining armlets excelling the lustre of red stones
(rubies) that spread in all directions ; adorned with beauty; worshipped
by the good.
16, FERRAEEgS IR AER G Eugs fadEgs 98 |
O you having two hands equalising with blossoming lotus in the

morning, youthful without any interruption, (i.e., ever youthful and
never ageing), secondless.

7. et A g S g
ey femmies dEEemes |

0O you who are meditated upon with praises by the rays of the rows

- of shining jewels; having a halo that is the lustre of moon of the edge

that has the fingers for buds ; bowed to by Indra ; that has a halo of the
light of consciousness; shining with ear rings.
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8.  FRERIFFIERAfOERETEl AR FwE -
IR R IR ARSI G GIE T A U ST L TSR

O you leaning or bending by the weight of broad breasts, charm-
ing through lustre with rows of pearls like rows of stars, with middle of
body like creeper, folds thereon like waves shown by the lustre of forms,
ocean of beauty, holding vira in hand, giver of wealth to the worship-
pers or servants.

19. AR RGE IR (Ao |

O you bent by the weight of breasts—broad, developed and round
like gold pots; adored by all the three worlds.

20.  FEGITHRARIETE RIS TH A ORI 01 Hgarao |

O you shining with black hairs adorning the round and deep navel
giving rise to the doubt that they are sedge in a lake (the navel) adorn-
ed, speaker of sweet words,

21.  eEERganaaaARaerg R e |

O you with charming waist ornament (girdle) sounding that threa-
ten the sound of the bow of cupid, with shining ornaments and cloth of
gems and gold.

22.  QERMIZEAEERTERA I AET TS af‘vﬁma% :

O you with the beauty of hips, charming with girdle shining by
gems that conquered the lustre in the region of the gold mountain; you
cool as the moon-light.

23. Wﬁﬂﬁﬂ%ﬂ%ﬁﬁ%ﬂgﬁaﬁm@f’ﬁmnmﬁm’ﬂm-
AAZAIAFEEARS DA AW |
O you goddess Shyamala, with good-looking and shining beauty of
thighs covered with costly and radiant clothes red like the freshly-
opened Kimsuka flower, the thighs that surpass the beauty of the trunk
of the elephant Airavata smeared with ochre, green like the leaf O you
that excel all beauty and lustre.

24, FHIRFHIR ISR TMTTRETH RIS F63)-

&L:

:) sqm with charming gait, with big and broad thighs, . like creepers

dehca.te&xid shining, giving rise to the doubt that it is the quiver, pro-

V7
duced wyl; lotus, of cupid.
580 }5 (To be concluded,)
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PAKISTAN AND THE CONGRESS
. By
MR. E. VINAYAKA ROW, B.A., B.L., Advocate, Mylapore

The question of Pakistan is of the utmost importance to every
citizen of India including the millons of Hindus. We havein an earlier
article in our columns pointed ont the significance of the resolution of
the All-India Muslim League relating to Pakistan and also the funda-
mental ohjections to the Pakistan idea envisaged by the resolution of
the All-India Muslim League passed at their Madras Session.

We shall briefly outline what the Muslim League wants as expressed
by the resolution in the name of Pakistan :—

(a) The Muslims in the north-west region of India being in preponde-
rent majority, the said area where they are in a majority should
be declared as a separate regional state with sovereign powers.

(b) Similarly in the north-eastern region of India where the Muslims

.

are in a preponderent majority the area should be declared as
another state with sovereign powers.

(¢) These two regional states should be independent and sovereign,
hat is, they should not be parts of any federation or Central
Government of India and they should have full and autonomous
sovereign poWers over defence, currency, foreign affairs ete.

(d) As regards the Muslim population in the rest of [ndia there should
be adequate guarantees that their fundamental cultural rights are
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not interfered .with by the Provincial Governments or states
wherein they live, whether these Governments or states form a
federation or remain as unitary states enjoying complete indepen-
dence or the status of a dominion within the British Common-
wealth,

{¢) With reference to these two regional independent Muslim States
they should enjoy absolute and complete independence without
any manner of subordination or federation with any British
Dominion or any part of the British Commonwealth incinding the
United Kingdom.

We think the above is a fair analysis of the Pakistan resolution
and the modification of the creed of the All-Tndia Muslim League in-
corporating therein as an essential part thereof the aforesaid conception
of Pakistan. This will inevitably mean a disruption of the geozraphical
unity and integrity of India as a single political state with natural
geographical frontiers. It will mean the division of India into at least
three regional states each completely independent and having nothing
to do with the others except on the basis of international relations bet-
ween the sovereign staies. From every point of view, national, Hindu,
and even Muslim, this proposal if accepted and worked out, will lead to
catastrophic results and will steep the country in anarchy, bloodshed
and political rain for many many years to come and the boldest politi-
cian cannot prophesy in what shape the country will emerge out of all

the chaos which must be avoided at any cost. Mr. Amery in one of his
earlier speeches emphasised on the preservation of the integrity of

India. Sir Stafford Cripps like a clever tight-rope dancer in the political
arena enunciated the essential principle of the' preservation of the
political integrity of India as a geographical and historical fact and at
the same time with a view to placate the Muslims and keep up the
embers of communal discord conceded to the Muslims the right of self-
defermination by the voting being on a provincial basis neglecting alto-
1er the nonemuslim minorities in the respective zones and laid down

xeq*clnqso: for defeatmg the claims of natlonallst parties who
zconstxtutlona] advance on the basis of g smale and und1v1ded
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India. This is the same old game of “divide and rule” in new forms
which have become necessary by the interest evinced by America and
China in the further constitutional development of India. British politi-
cians do not analyse the demand of the Muslima League for complete
independence in these proposed Pakistan states and do not even refer to
their claim for sovereign authority. British politicians expect that when
sufficient bargaining on the Muslim side and the British side is complete
these regional states will remain as dependency areas governed by the
United Kingdom through the colonial office and that these regional states
will be left with sdvereign powers in non-essentials and no powers in
cssentials. These two zonal states on the north-west and north-east
may be used for various political and strategic purposes as the interests

of the United Klngdom may require from time to time in their relations

with India jammed in between the two zonal states and with otherstates
beyond the Western and Eastern borders of the new zonal Pakistan
states.

The extreme politicians of the Mubhm League entertain a notion
that these zonal states may be used as jumping off grounds for a fresh
attempt to obtain control over Hindustan jammed in between the two
states. They also occasionally envisage the possibility of a great Islamic
Pederation in which these Pakistan states can have international rela-
tions with other Muslim states, sovereign, semi-fovereign and non-
sovereign as the occasion may arise and as the British Middle Fast
policy may Permit.

The Congress has adequately visualised the dangers of the Pakistan

" move and Pakistan has been condemned outright. The Hindu Maha

Sabha Leaders have also equally realised and in a somewhat more direct
manner condemned the Pakistan idea. The National Liberal Federation
of India in the Session held at Madras and in the previous sessions kave
equally vehemently condemned the idea o_f Pakistan and have exhorted
the country to fight this vicious political Principle and do not permit it

to have a place in the political siructure of India,

Mr. C. Rajagopalachari the realist Congress politician who was in
earlier stages holding identical views with the rest of his collcagues on
the question of Pakistan found suddenly that it became necessary to
revise his view and to concede to the Muslim League the principle of
Pakistan in order to unify the countiry and to co-operate with the
British by forming National Governments in the centre and the provin-
ces with a view to resist the Japanese aggression which he felt was
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imminent. Unfortunately without defining adequately the words em-
ployed Mr. C. Rajagopalachari had a resolution on the subject passed by
the Madras Congress Legislature Party and took the resolution to the
Congress Working Committee. The resolution and the circumstances
in which the resolution ecame to be passed were subjected to a frank and
powerful analysis by the Congress Working Committee and the move of
Mr. C. Rajagopalachari to get the Gongress Working Committee to
endorse his resolution failed unambiguously and, on the other hand, a
resolution was adopted in stronger and clearer terms re-enunciating the
opposition of the Congress to the Pakistan idea. Mr, C. Rajagopalachari
carried on a most strenuous propaganda in favour of the new
move in his own province .and it became manifest very sSsoon
that the public were completely opposed to the acceptance of the
principle of Pakistan. Kvents followed in rapid succession and Mr.
C. Rajagopalachari who was unquestionably the supreme Congress
leader in his own province enjoying the confidence of the rank and file
of the Congress as well as the Congress Legislature Party in Madras
very soon lost his hold on both with the result that he was obliged with
a small group of personal followers to resign from the Congress Work-
ing Committee, the Madras Legislative Assembly and his leadership of
the Congress organisations in the province. 1t is not yet clear whe-
ther he retains his 4 anna membership of the Congress or if has given
up that too. Thus ended one chapter in the Congress-league controversy
as regards Pakistan. :

As an alternative to Mr, C. R’s. move at the Congress Working
Commitiee Meeting it was announced by__ the Congressv President that
he would appoint 5 representative members of the Congrees to have
discussions with 5 representative members of the Muslim League to
arrive at a settlement of .this question, Although months have now
lapsed we have not heard anything further of the proposed meeting of
representative members. The pablic have not been taken into confi-
dence by ihe Congress President as to the moves made by him in the
matter and the reception which he received from Mr. Jinnah the dicta-
tor of the Muslim League.

Mabuaima Gandhi began to write in the Harijan on the subject.
His attept was obviously to by pass the problem by asking for an im-
mediaie withdrawal of the British Power on the hypothesis that after
the British have left it will be possible to havea settlement on a nation-
al basis of the communal question. He called upon the Muslim League
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to join with the Congress to achieve the complete independence of India

at first before the constituent assembly could be convened to settle the

communal question. Mr. Jinnah followed up his demand with a long
statement in which as usual he questioned the bona fide and the sincere-
ty of Mahatmaji's writings and ended with the usual warning to
British statesmen not to surrender meekly to the Congress demand
thereby implying that in that attempt of rejecting the Congress demand
British politicians will have the sympathy and support of Mr. Jinnah
and his group. At the same time people failed to see the grave incon-
sistency of the position taken up by Mr. Jinnah. He refused to co-
operate with the Government of India in their war effort and has taken
or threatened to take disciplinary action against those members of the
Muslim League who thought it better and found it desirable to co-
operate with the Government of India in their war effort. He has been
professing from time o time the view that heis for complete indepen-
dence no less than the Congress. He would not even have political
parleys with any one with a view to settlement except on two essential
conditions precedent which he regards as his political postulates name-
ly, {a) that the Muslim League is the sole and exclusive political body
which speaks and is entitled to speak on behalf of the entire ML;SIim
population of India living in British Indian provinces and in the Indian
states and he would insist that the total strength of this Muslim popula-
tion is a hundred millions, which may perhaps be about 12 millions in
excess of what the census figures may warrant; (b) that thongh the
entire population of India may be about 400 millions of which the
Muslims constitute only about 88 millions, these 88 millions of Muslims
should be regarded as a separate nation and that the remaining elements
in the population of India should be regarded as another separate nation
and that therefore the 88 millions of Muslims should have the same
political rights and privileges as the remaining elements in the coun-
try's population, involving therefore a 50% representation in the execu-
tive of the Guvernment of India. Mr. Jinnah has not as yet condes.
cended to'go into the details of various provincial executives and there
is no use in speculating upon what kind of communal arithmatic will
be evolved by him in the statement of his demands for the provincial
executives. He would of course ask for composite cabinets without go-
ing into the details.
The fundamental weakness of Mr. C. Rajagopalachari’'s move was
that it was unilateral. He had not discussed it with Mr. Jinnah or his



70 THE BHARATA DHARMA [JUNE & JULY

agroup. He had not obtained a complete picture of what the conces-
sions should be on the national side and what final form the communal
settlement will assume as the result of this strange bargaining for pre-
serving the unity and freedom of the country by carving it out into
_three separate political entities which could, at no conceivable point of
time, coalesce by normal evolutionary politics. Mr. C. R. put the cart
before the horse in announcing his concessions and then met Mr. Jinnah
for a five hours’ talk. He has not taken the public in his confidence
and set forth the nature of his discussions with Mr. Jinnah or the posi-
tive results achieved. 1If onecould draw an inference from his wish
that the country should have infinite” patience before an acceptable
solution of the problem can be obtained, we must hold that he has not
achieved any positive results from ‘his interview with Mr. Jinnah and
the position stood just as it did, as nebulous as ever, before the inter-
view. Shortly after the interview, however, Mr. Jinnah gave a press
statement wherein he reiterated the representative monopoly of the
Muslim League, the two nations theory and the unalterable goal of
Pakistan, Notwithstanding all this Mr. Jinnah remains unchanged.

After all these happenings if the Congress remained inactive it
would not have discharged its obligations to the country. Insteadof
adopting a spirit of true compromise and putting aside considerations of
organisational prestige and propriety and making a direct attempt to
have a friendly settlement of the problem they have launched upon a
new move. This move involving direct action and mass civil disobedi-
ence is fraught with serious possibilities. The British Press in a light
mood blatantly suggest a fresh impetus being given to the Muslim group
and the Scheduled castes to join with the British in a new threat to
confront and defeat the Congress on the political side. This advice, if
accepted, will amount to the height of unwisdom.

In a situation of such unprecedentéd dificulty the wiser way for
everybody concerned is the way of an honourable compromise and a
friendly seitiement. The energies of politicians and people should be
withdrawn from the unfruitful enterprises of communal discord, coms
munal selfishness, direct action and non-cooperation and the enecrgy so
released should be augmented and applied to a more intensive war effort

" and the winning of victory, and securing the economic and political
advancement of India as a whole in order to give a much higher place
to India as a country in international relations and to give to the vast
semi-starved millions of this countiry more food, better food, better
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working conditions, higher political rights and a larger sense of nation-
al self-respect and a sense of positive achievernent in the place of the
sense of frustration and humiliation that now prevails. This appeal to
find the way of a true and honourable compromise is made to the
British, to Mr. Jinnah and his friends, to the Congress, to Mr. Savar-*
kar and others in the hope that the way of true wisdom and the lasting
benefit of the country will still make an impression upon them. To the
British especially it is necessary to see that in the interests of
the British Commonwealth and in the larger Interests of the ideals
for which the present war is professedly fought, it was never more
necessary than now that the British should abandon any appearance of
their persisting in their *divide and rale” policy and come to the
brass tacks and help in hammering out a friendly settlement which will
be put into effect now and at once. The talk of the many good things

"tocome after the war can make no impression. The political credit

struncture has completely broken down. In politiecs knowing men ask
for cash and can't allow credit. Given the will it is possible to find
very soon the right path. The constructive suggestions in that direc-

tion will be made in our next issue. | .



HINDUISM
By
GANAVISARADA SRI M. S. RAMASWAMI AIYAR, B.A, B.L,, L.T.
I ‘

Unlike Zoroastrianism, Buddhism, Confucianism, Christianity, and
Muhammadanism—each of which had a specific Founder ; Hinduism lays
no claim at all to any Founder. Indeed the very name of the religion
points to nothing else than a geographical place, viz., Sindhu, the
modern Indus Valley. Sindhu was modified into Hindu; and hence the
name of “Hinduism denotes the religion of the people that took its
origin on the banks of the river Indus. .

This Hinduism is the oldest of all living religions. The‘ European
Scholars place it between 2500 and 1500 B. C.; while Mr. B. G. Tilak
goes back to 6000 B. C. 1t spread its wings not only throughout India
but also extended them to distant lands, such as, Java, Borneo, and
Malaya. |

It is interesting to note that Hinduism is very closely allied to
Zoroastrianism. That alliance is due to the fact that both the religions
descended from one and the same stock of people that originally ocecu-
pied Central Asia and that subsequently migrated partly to Persia and
partly to India. Their common origin may be gathered from the follow-
ing words placed in juxtaposition.

Hinduism Zoroastriayism Significance
1. Veda A-vesta Knowledge
2. Soma Homa Intoxicant Drink
3. Yagna Yasna Sacrifice & Prayers
4. Gita Gatha Song
5. Yama Yima ‘ God of Death

These common points, it is said, Zoroasters displaced and transform.
ed so as to make his religion appear as being different from Hinduism.
But even in his Zeal to do so, the Prophet of Iran tended to intuitively
strike another common note between the two religions. Far, his theory
of the Perpetual Struggle between the good and the bad forces (Spenta
Mainyu and Anghra Mainyu as he called them) is on a par with the
Hindu theory of Samudra Mathana (Ocean-Churning), wherein the good
* Devas and the bad Asuras take opposite sides and hold on a perpetual
struggle with each other.
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The only difference is that, while, in the former, men were expected

"to cooperate with God in the struggle, in the latter, God did not want

the people to help Him any more than the Sun wanted a glow-worm to
help him with light. When, for instance, the ocean, during the churn-
ing, emitted a huge quantity of world-destroying and blue-colored poison;
neither the people, nor the Asuras, nor even the Devas could dispose of
it. So, God alone took it up, swallowed it but yet kept itin his neck
and earned the immortal name of Nilakanta (‘Blue-Necked one’).

Hinduism began its career in India with Polyihcisi; for, the Indo-
Aryans had brought it ready-made from their original home. The gods
worshipped were first Forces of Nature, such as, Sun, Fire, and Wind,
Those gods were giveh anthropomorphic forms and were supposed to
reside in VHeaveri', drink plenty of Soma, andremain in blissful state.
Barring Rudra, all other gods were benevolent, true, and friendly : would
help the good and punish the bad but forgive the repenters. They em-
ployed even cunning against the crafty. On the whole, they were more
great and powerful than just and moral.

Later on, the Hindu Worship extended itself to mountains, rivers,
plants, sacrificial posts, and even weapons. | The people regarded them-
selves as entirely dependent on the gods so worshipped. Hence the
worship took the form of Prayers and Sacrifices (both of which were
intended to please them or appease their wrath, if any) and also peti-
tions in which the supplicants begged for plenty of rain, plenty of
crops, plenty of cattle, and plenty of prosperity. Thus the Hindus were
at first practical and matter-of-fact people, mindful of th¢s worldly busi-
ness, confiding in their gods with child-like innocence, and calling upon
those gods to help them to get on well here.

As time went on, the ritnals were codified into Poorva Mimamsa,
when magical spells too were introduced, by dint of which the hitherto
submissive devotees fancied they could control the gods and foree them
to do their bid. Moral deteriorated and religion fell into sacérdotage.

The later Buddhistic influence threw Vedic rituals as well as their
priests into‘unimportance. And the still later Agamic influence turned
the Hindus from Nature Worship to Idol Worship, which (latter) conti-
nues even to-day. ..

Now, whoever is tempted to shrug his shoulders at the mention of
Idol Worship must remember that there are others who will shrug their
shoulders at his dire ignorance of the simple fact that it is the old, old
Fetish of the rude savage that reappears as the Parabrakmam of the

2
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enlightened Hindn. Indeed, the Fetish of the Savage, the Noumenon of
the Greek, the Jehovah of the Jews, the Ahura Mazda of the Zoroas-
trians, the Allah of the Muslims, the Cross of the Christians, the God
of the Theologians, the First Cause of the Metaphysicians, the Un-
knowable of Spencer, and the Parabrahmam of the Hindu are all one
and the same notion differing only in degree but not in kind. Every
one of the above-mentioned observers—from the rude savage to the
enlightened Hindu observes his dreaded or beloved God, not by prat-
yaksha but only by paroksha, not direcily but only through a medinm—
ether, air, tree, brook or stone. Rightly therefore did Shakespeare
sing, in his As you Like It {Act 11, Se. 1);—
' “And this our life, exempt from public haunt,

Finds tongues in trees, books in the running brooks,

Sermons in stones and good in everything.”

Further, the Idol Worship may be--and has indeed been—made a
synbol of grand and eternal truths preserved intact. For a clearunder-
standing of this statement, I shall give you a typical illustration.

Early in my life, I heard a foreign miss‘ionary ridiculing the Hindu
custom of worshipping Ganesa, the elephant-headed God and even
questioning his audience thus :—"Would you feel happy toown a son
of that hideous form of an elephant-head placed over human shoulders?”
A holy Hindu Sanyasi, who happened to preside over that meeting,
gave the missionary a slashing reply, the essential points of which [
shall place before you. )

The animals, used for riding pburvoses, ave generally  horses, mules,
camels, bulls, and asses. To control ihem, we make use of reins, whips,
indented sticks, and sharp-pointed weapons. But in the case of ele-

phants, which are also used for riding purposes, we do not need—under
" normal circumstances—any of the above-mentioned instruments to
control them; for, those elephants, unlike the above-mentioned animals,
can be trained to act according to the verbal orders given, or even
silent signs made, by their respective masters. Hence, just as the busy
Bee was taken as a symbol for indefatigable energy; the food storing
Ant, for making provisions against futurity; the egg-protecting Hen,
for parental care; and the fairing Pigeons, for conjugal love; so also,
the ever-careful Elephant has been taken as a symbol for the concentraa=

tion of attention. Hence, worshipping Ganesa is - tantamount to delivere .

ing a silently elouent commandment, viz.,, ""Whatever you do, do it
with care and attention”. Thus, Ganesa's form is significantly symbolic.
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Doubtless, as Siva Purana declares, the highest state is the natural
.realisation of God's presence; the second in rank is meditation and
contemplation ; the third is the worship of symbols; while, the fourth
is the performance of rituals and pilgrimage to sacred places.

But, how many could realise the ubiquitous presence of God?
Hence, Sri Krishna said =~

‘However men approach me, even so do I accept them'.

Even a foreigner, like Maximus of Tyre, realised the necessity of
Ido! Worship for a particular stage of human growth and observed :—
“God Himself is unnameable by any lawsgivers, unutterable by any
voice, and invisible by any eye. But we, being unable to apprehend
His essence, use the help of sounds and names and pictures of beaten
gold, ivory, and silvers: of plants and rivers; of mountain-peaks and
torrents, yearning for the knowledge of Him: and in our weakness
naming all that is beautiful in this world after His nature—just as
happens to earthly lovers. To them the most beautiful sight will be
the actual lineaments of the beloved ; but for remembrance’ sake they
will be happy in the sight of a lyre, a little spear, a chair perhaps, or a
running ground, or anything in the world th‘at wakens the memory .of
the beloved. Why should 1 further examine and pass judgment about
images? Let men know what is divine. Let themn know ; that is all.t""

One perceptible advantage of the 1dol Worship is the rise of splen-
did architectural buildings—1 mean the beautiful temples, spread all

~ throughout India, especially, South India. We have been told in geogra-
phical books prepared by Westerners—*‘See Naples and die.” 1 would

modify it and ask all the Hindus to see the Madura Temple Towecrs

and die".

As for the Scers and Rishis steeped in the Upanishads, the Real is
the supra-personal Parabrahizam revealing itself in all and forming the
background of the world-process. To them, the path for realising the
Real is that of Gnana, than which there is no other purifier in this
world. Even the worshippers of personal gods admit that there are
heights and depths in the being of God which are heyond their compro-
bension. There are still others who maintain that the Doctrine of Maya
repudiates the reality of the world and makes even religion and ethics
absolutely meaningless and completely useless.

This last point needs explanation.

1. Cf, Gilbers Murry’s Four stages of Greel Religion in which the abuve is yuoted
Pr. 9808,
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- to Yama. He said, ““Men die like corn, they are born like corn. What

- is the use of not acting up to what you say; send me soon to Yama "

NACHIKETAS : THE CONQUEROR OF DEATH
By
MR. K. VISWANATHAN

It is the Hindu way to weave sublime truths into a story and
present a tapestry of eternal concepts unsurpassed in grandeur. The
Puranas and some of the Upanishads *are such stories. The story of
Nachiketas is related in the Katha Upanishad of the Katha Sakha
Brahmana of the Krishna Yajurveda. Its popularity can be gauged from
the number of the commentaries; it is” one of the major upanishads
known as the Ten. Prof. Max Muller tells us that it has been frequently
yuoted by the English, French and German writers as one of the most
perfect specimens of the mystic philosophy and poetry of the ancient
Hindus. In the 135th sukta of the tenth mandala of the Rig Veda men-
tion is made of a boy and Sayana, the Vedic Commentator, says that
he was no other than the Nachiketas of the Thittiriya Brahmana, who
went to Yamaunder the command of his father. In poetic language, grand
philosophical truths are conveyed. Thestory is as followsi— Gautama
Vajasravas (the son of Aruna and adopted by Uddalaka), a poor brah-
min, well-versed in the sacred lore, performed a sacrifice—Viswaji¢, with
the desire for the fruits thereof. As gifts to priests he offered all he
possessed. Being poor he offered a few old cows, decrépit, without teeth,
without eyes and tlesh, past the age of calving.

He had a son named Nachiketas who was observing the details of
the sacritice : he could see that his father could not achieve his wish
with such uscless cows presented.. The father wanted happiness.
Nachiketas, dutiful son as he was, decided that he should bring happi-
ness to his father at any cost. So he said to his father, “To whom do
you give me ¥ The father neglected the question once, twice but on
the son repeating the guestion a third time got angry and said, “Unto
Yama 1 give thee”,

Nachiketas pondered over these words of his father. Faith entered
his heart. He thought that no purpose would be served by his father
sending hini to Yama, nor could Yama derive any bencfit by accepting
him as a gift. He was the top boy in his class. So he felt that his
father did not mean to send him to Yama. But the word of a brahmin
cannot be reiracted and it was the son’s duty to see that his father's
words were not brokon, With this idea he asked his father to send him

Seeing no way out, the sage gave his permission for the boy to go.
The boy went to the abode of Death; Yama was not there then. The
boy stayed at Yama's place; Yama returned after three days. Yama's
wives asked him to appease the stranger as he had stayed as a guest
without food. To atone for the sin of having kept a brahmin without
food for three days, Yama offered the boy three - boons. The first boon
that Nachiketas chose was that his father should be pacified as he was
having sleepless nights and sorrowful days, with no peace of mind; all
his anxieties should cease. Yama granted this boon most willingly.

For the second boon Nachiketas wanted Yama to teach him the
fire that led to Heaven. He had known that heaven was a place where
the people had no fear, no thirst, no hunger and sorrow, but all was
happiness. He wanted to know the path by which man goes to heaven.
Yama was once a mortal and had become a god through sacrifice. He
was thus the best fitted to teach him fire knowledge—Agni Vidya. Appre-
ciating the sincerity of Nachiketas, Yama described the nature of fire,
the altar, and the way the rite was to be performed. Nachiketas showed
an uncommon power of understanding and Yama was very rauch pleas-
ed : so Yama declared that the fire would thenceforward be known by
the boy’'s name—as Nachiketas agni. .

For the third boon, the boy asked Yama io teach him the Aima
Vidya—the Scicnce of Self. He said to Yama, “*Some say that man
survives death, others that he does not. Which of these is true ?"” The
utter materialist—charvaka—believes and holds that the self perishesat
death. How can there be a return, he argues, after the physical body has
been turned to dust? Some believe in rebirth. These are they who believe
in the Scripture and do not identify the self with the body. Nachiketas
wanted to know which of these views is the correct one. The boy belicy-
ed in rebirth, but he wanted to make sure from Yama. Yama had granted
the first two wishes, but was reluctant to grant the third. The knowledge
of the Self is not for all; the Self is most difficult to comprehend. Yama
said, “Even the gods are not clear about the nature of the self. So
subtle is it that it cannof be easily comprehended ”. One had to qualify
oneself before one can enter on Self-enquiry. One of the conditions for
it is complete aversion to the pleasures of this world and of the next.
Yama wished to know if the boy was so averse such that he was fit to
receive Self-knowledge. To test him he offered many cnticing gifts in
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lieu of the boon asked for—long life, long-lived sons und grandsons,
sovereignty of the universe, the choicest plums of earthly existence,
hundreds of heavenly nymphs and beautiful damsels in dance and musie,
even the power of granting boons to others were offered. The boy was
not tempted and he would not change his mind. S$aid he, O Yama,
ephemeral arc these; they wear out the vigor that is in all the senses
of man. Life is brief, however long it may seem to be. Let thy
chariots, damsels, dances and songs be with thee alone.I find no use for
them. Man does not become happy with pelf and progeny. One who
knows that life is limited and fleeting cannot reveal in pleasures of song
and love. Hence teach me that knowledge which will lead to everlast-
ing bliss. Naught else will Nachiketas choose”. Yama was very much
pleased with the sincerity and sirength shown by the boy. Then Yama
instructed him in the Self.

The first boon asked by Nachiketas pertains to matter which was
of the earth, earthly ; the second to the life hereafter. Both these were
concerning things transitory, for even life in heaven will end one day
and the residents therein come to this world when their merits are ex-
hausted—#kshcene punve martyalokanm pravisanii as the sruti says. The
third boon however pertains to everlasting bliss : the scripture says that
the knower of the self crosses sorrow and the knowledge of the self
gives bliss eternal.

What is given below is a summary of the Katha Upanishad which
imparts spiritual knowledge through Yama to Nachiketas. The self is
not to be identified with the body and mind ; it is neither born nor does
it die; it is eternal, changeless and immutable ; it is not sprung from
anything, nor anything springs out of it.&; it is not killed when the body
is destroyed. The Bhagavad Gita also says the same thing (compare 1T
19, 20). Fools mistake the body, senses and mind for the self. It is
none of these. 1t is the intelligence which is the essence of all sense
activity and mental psychosis, the self-luminous light whence the Sun
rices and whereto he goes to set. It isthe witness-intelligence which
remains constant through the states of waking, sleeping and drean. The
body is compared to a city of 11 openings whose lord is the self, or a
house the person living in it being the self—the tenant tenement idea.
The city with all amenities is for the benefit of ‘the one who resides in
it but is independent ; so is the self ; or again the house is for the resi-
dent ; so the body is for the self. The self is the ruler of the body.
When the self leaves the body, the entire organism collapses - and is
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lost. The self neither enjoys nor sorrows. It is the simple witness.
Tools think that the self enjoys the fruit of karma. The dwast parna
sruli is clear on this. It says : “Twa birds of bright plumage, insepara-
ble mates of each other, are sitting on the sclf-same tree, Of them,
one (Jiva) tastefully cats.of the fruits of karmas, while the other (the
Pratyagatman) sits majestic in his glory ".

In truth the self is the bodiless within the bodies and the perma-
nent within the impermanent ; the one eternal of all fransitory things
and the sole sentience of all sentient beings. This self is not different
from Brahman. Fire, which is one, appears different and diversified
according to the form of the objects it burns; so also the sell seems
multiplied and mutilated. .Just as the filth of the earth does not taint
the sun, so the self is not affected by the impurities of the world.

The same Brahman is known by different names; all the worlds are
scen in it; nothing transcends it. No words can definitely deseribe the
Brahman, it being devoid of sound, taste, touch, smell or color, “Tt is”
—that is al} that can be said of it. Ignorance is the cause of plurality
and diversity. The self is one only. “From death to death goes he who
cces difference here as elsewhere” (IV. 10), *

If that be so one may ask why men and other beings wallow in
misery and do not know things clearly. The cause is given as avidya—
nescience, which is like a veil covering the real. Simple-minded folks
feel that through amassing wealth they can get felicity and bliss. *“Not
through fleeting things is that abiding One reached” (II. 10); by pursu-
ing external pleasures we fall into the snare of death which is wide-
spread. Very few of us can control our senses, which are like wild
horses dragging the chariot of the body as they like and land us in
wreck (I11. 15). 1t is Lord’s maya to turn the senses outward. We do
not see inward and behold the resplendent beauty of the immutable
self within,

The first task therefore that a seeker after truth has to accomplish
is to choose the good in preference to the pleasant; viraga is the first
step towards achieving this. One who is not free from wickedness, who
is not tranquil, who cannot concentrate and whose mind is not calm,
cannot attain the self.

Detachment by itself cannot l1ead us to the goal. Only vidya can get
rid of avidya, and vidya at best is only an auxilary to Inana which is the
sole means o.freedom. The s¢lf cannot be perceived by speech, by
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mind, by the sense of sight. Only by learning from the best teachers
and meditating on the Upanishads the truth can be realised.
Moksha is not a state to be reached, but is there already. “It is not

'

circumscribed by the space-tiine continvum ™, It is beyond space, time
and causation. “When pure water is poured into pure water, no difference
is seen™ (IV. 15). Similarly what is called freedom is the intimate experi-
ence of the non-difference between the celf and Brahman. Those that
perceive the immortal ruler as abiding within themselves have the rich
heritage of eternal bliss. All talks are figurative in the Upanishads. “The
Purusa of the size of a thumb, dwells within the body. He is the Lord
of the past and the future, and thenceforward one fears no more. The
Purusa, of the size of a thumb, is like a light without smoke, lord of the
past and the future. He is verily the same to-day and tomorrow”
(IV. 12, 13). The assigning of a size to the self is purposive of medita»
tion : really it is beyond all liitations of time and space. At the end of
the Upanishad occurs “When all the knats of the heart are broken,
when all the desires born of delusion vanish, a mortal becomes immortal
and here one attains Brahman” (VL. 14, 15). “

Eternal knowledge of the Supreme is given in the Katha Upanishad.
Nachiketas was eminently fitted to tread the path of knowledge (jraia
marga), and realise the nature of Brahman. The portals of everlasting
joy were open to him as Yama says therein. Yama reached the summim
bonum through the slow path of radiance (archiradi marga); ordinary
persons beguiled by the transitory pleasures here and hereafter take to
the dhuma marga—'"the path of smoke”. Nachiketas surpasses all—
even Yama—in that he took the jnana marga straight away, brushing
aside the lower and ephemeral ones. The Upanishad in' its own way
teaches us to turn away from elusive and transitory joys and to think
of Brahman, and realise it while living here. Thus is immortality
attained, and thus is death overcome.

. THE SIMPLE WAY
» Last month we talked about the simple way of prayer, which was
twofold—first, a continuous inward thanksgiving, and, secondly, a send-

"ing out of a benediction upon all mankind, and a prayer that they might

be blessed in the highest possible way. This month we will consider
together the subject of Action, which also is twofold. First, acceptance
an co-operation, and, secondly, giving.

Let it be said at once that both of these are the opposite of the
natural way of meeting life, This is always the case, for the ways of
the Spirit are just the reverse of the way of sclf-interest and selfeasser-
tion. Therefore; if we are faced with a dilemma, a good idea of what our
right action should be is to think of what the worldling would do in like
circumstances, éhd then reverse it. Thus, if we receive and insult,
instead of returning insult for insult, which is what the natural man
would like to do, we know that the opposite of this is the right course
for us to pursue. ‘

Oneof the greatest secrets of truly successful living is acceptance.
By “acceptance” I mean accepting the experiences of life, and working
through them instead of resenting them, on the one hand, or fearing
them and trying to avoid them, on the other. :

If we resent and rebel against the experiences of life, then life be-
comes increasingly difficult and painful. The more we iry to resist life’s
experiences the more complicated our life becomes, because by our

‘resistance we force ourselves away from the middle of the stream of life.

Life is like a stream or river along which we are carried, whether we

. like it or not. So long as we keep to the middle, all goes well; but if we

forsake the middle of the river and drift off to the sides, then we become

" caught up in all sorts of entanglements. If we accept life’s experiences

and co-operate with them, we are kept in the middle of the stream of
life, and maintained in a state of blessedness.

One of the most difficult things the beginner has to learn is that
*he does not have to fight, he does not have {o struggle; he has only to
know the Truth.” This, of course, is in addition to accepting life's
experiences and co-operating with them, and always going forward,

- instead of hesitating or trying to avoid what lies ahead.

Acceptance is the seeret, plus going forward, stepping out into the un-
known hand in hand with God. We have to go forward to meet the diffi-
cult experience which may seem 100 big forus, and, instead of rebelling

or trying to avoid it, trust in God, at the same time realising the Truth,
3 .



82 THE BHARATA DHARMA [JUNE & JULY

When we realise Truth it is as though we became suspended between
Heaven and earth, enveloped in the Presence of God.

There are three ways of doing : (1) To concenrate on the spiritual
beart. (2) To concentrate on a point midway between the brows. (3) To
concentrate upon a point above the head. The Pilgrim whose method
is described in The Way of @ Pilgrim book practised the first method.
Occultists generally practise the second, while ordinary Christians
ucually practise the third, They kneel down, close their eyes and turn
them upwards, towards God and Heaven. Actually, the eyeballs roll up-
wards and slightly inwards, so that they are really focused on a spot
about three feet above their head. Most people are not aware of this.
They simply turn their eyes.upwards in adoration, while keeping them
closed, of course.

1t does not seem to matter which method is practised, so long as
we practise the method of prayer which suits us best individually. The
third method is probably the easiest for most people, and the most natu-
ral. 1t is the essence of simplicity. One simply closes the eyes and
looks upwards. One can become aware of a beautiful light or radiance,
or become conscious of a glorious and comforting presence.

However, this is by the way. The essential thing for us to do is
to welcome all experiences, to co-operate with them, and then to go
forward, putting our whole trust in God, as it were taking hold of His
hand and stepping out into the Unknown with Him. 'At the same time
we can establish our mind in God by reciting His promises, and we ean
restore and establish our faith by recalling God’s dealings with us in
the past. “ Hitherto hath the Lord helped us.” What God has done,
God can do. ‘* The Lord’s arm is not shortened that it cannot save :
neither is His ear heavy that it cannot hear.”

If we accept life’s disciplines and go forward, then we find that we
are brought victoriously through all life’s experiences and upheld in all
the great crises of life. If, however, we choose the unregenerate way
of resistance, of fighting, of avoidance, of rebellion, of complaining,
then strife and unhappiness become our portion. Even if we do manage
to secure a measure of order by struggle and strain, we find that we can
keep it only by fighting for it. Consequently, we find that ‘‘there is
no rest for the wicked ”; in other words, no peace or inward happiness
for those who follow the unregenerate way of strife and opposition in-
dtead of the Divine way of love and co-operat'ion.

This matter of acceptance is not a mere doctrine, but is a recoz-
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.nised psychological fact. lndeed, 1 believe that a book by profes-
'sional medical psychologists has been written advocating this very
thing, not from a religious standpoint at all, but from the point of

* view of curing both general, and more particularly nervous, ailments,

neuroses, etc, No doubt much good may be done in a psychological
way, but when we use true religion based on sound psychological
principles, the results are much more rapid and effective. Now we come
to our second point, viz.
GIVING TO THE UTMOST
INSTEAD OF
GETTING ALL WE CAN

Most of us do not mind giving a litte of our time and substance to
the distressed, provided we make sure that first of all we ourselves are
well provided for. Always, the self seems to come first. It is the way
of the natural or unregenerate man to look after his own interests, and
it is very difficult indeed to change one's naturul impulses.

But the ways of the natural man have to be reversed. Instead of
being self-centred, seeking to draw things to curselves, we have to learn
to give overselves to the world. Our work, instead of being a means of
getting money, bas to be changed into an act of service to the whole
without thought of reward. If we give ourselves without stint, it may
seem that we lose, especially at first; but, ultimately, when we have
served our apprenticeship, which is like passing through a sort of
initiation, our life becomes greately blest, and the more good we give
out the more does Divine good flow in. But we must not give with
this in view. The most that we should hope for is that God will sco
us through.

Especially when passing through a time of adversity is it natural
to close one’s purse and lock the ecupboard door. But, actually, to do
so is one of the worsi things possible that we eould do. When we are
* hardest up,” and when we do not know which way to turn, owing to
lack of means, then is the time to give something away. Thisis an
act of faith which does not come easy to most of us, but if it is done
then it begins to crack and break down the hard shell which surrounds
‘us and which shuts us off from God's more abundant life. Just as a
chick inside an egg is shut off by the shell from the fuller life outside
the egg; and must crack and break its way out into freedom, so also
must we break down the hard shell which shuts us off from God's
abundant life. And this can be accomplished only by giving.
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But we may not have anything material that we can give; we may
have neither money nor goods. But such as we have, we can give, even
as Peter did when outside the Gate called Beautiful. ** Silver and gold
have I none, but such as I have give I thee.” He gaveall that he had, the
only thing that he had to give, and then it was found to be the greatest
blessing of all. Thus, if we have neither goods nor money to give, we
can give what we have, the love of a compassionate heart, the service
of compassionate hands, the errands of compassionate feet.

* Christ has no body now on earth but yours, no hands but yours,
no feet but yours; yours are the eyes through which is tolock out
Christ's compassion to the world, yours are the feet with which He is
to go about doing good, and yours are the hands with which He is to
bless us now,” {(St. Teresa.)

If we give what we have in Love, and not for reward, then what
we give is mulfiplied.

Those who practise this better way of life do not become rich or
wealthy in a worldly sense. That is to say, they  do not, as a rule,
have great possessions, although some become well-to-d 0. There is no
need to lay up treasure on earth if we can always draw upon the limit-
less resources of God.

In war-time we are asked to keep a reserve stock of food, so that
in case of invasion we shall still not starve. 1n peace-time, because we
can get all that we need from the shop or store, there is no need to
hoard up a reserve stock in our pantry. In the same way if we live in
harmony with the laws of life and being, then what we need comes to

us at the right time, so that there is no necessity for us to hoard.

such a life is one of great freedom and liberty. The strain of life is

put aside, and the peace of God possesses us and flows through us like a
Tiver.

v

Since writing the above, one of our readers has written to say that
she has given, given, given for forty years, and yet she is alwaysina
state of penury and lack. We believe that this friend has given her
. life in service, ithat she has borne heavy burdens, and that she has been
faithful in the great respensibilities which have been placed upon her.
Why, then, shoull there be no blessing ? ,

Well, in another lef{ter this same reader’ admits that she has
neglected prayer and meditation and the cultivation of the Inner Life
and the practice of the Presence of God. If we neglect these things,
then of course we have no Hidden Store from which to give, and therc-
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fore anything that we give may do no good, and may even impoverish
y us, and also encourage the predatory instinct in others.

If, however, we cultivate our Inner Life, spending part of our time
each day in prayer and in making contact with our Divine Source and
Centre, and also in realising the Presence of God, and in addition read-
ing Scripture regularly, ‘then our life becomes entirely controlled by
Love and Wisdom. Then it is that God (Love and Wisdom) is able to
control every circumstance of our life. Every experience that comes
to us becomes a blessing and a stepping=stone, and all that we do
is blessed. Or, as the first Psalm puts it: *“ Whatsoever he doeth
shall prosper.” ‘

" We are apt to do the Martha duties and neglect the Mary part of
sitting at the féet of Jesus, and learning of Him the way to achieve
through the strifeless use of the deathless powers of the One Eternal
Spirit Who created and maintains the Worlds, and is the Life and
Power which manifests them. Seek ye first the Kingdom of God and
His righteousness, and all these things shall be added unto you. First
sit at the feet of the Master and learn of Him: first find your Divine
Centre and realise the Presence of God, and all the Martha Work. will
be done without effort and without strain, because the Spirit works
through us.

George Muller, Hudson Taylor and others succeeded where others
failed. Onlookers who saw only the outside of things marvelled at
the way thousands and even millions of pounds flowed to them although
they never took collections or asked for donations, neither would they
accept credit or allow anyone to know if funds were running low. Bat
there was another side to the story. The public did not know of the
hours spent daily in prayer, of the feeling upon God's Word, of the
ceaseless vigil of the soul, or of the discipline and chastenings, the tests
and trials, which these great men practised and ‘endured. Compared
with them, we are mere pigmies, yet are we not inclined to try to
achieve what they achieved without doing those things which were the
source of their power and the foundation of the greatness?

« Blessed is the man . . . (whose) delight is in the law of the
Lord : and in His law doth he meditate day and night. And he shall
be like a tree planted by the rivers of water, that bringeth forth his
fruit in his season; his leaf also shall not wither; and whatsoever he

doeth shall prosper " (Psalm i.) |
Reproduced from Science of Thought Review,

R e



bl

sl

-,
d

D L PN

s ~ % o e, e, W g g
R eowiiat el £ & \.ak-&{f.:‘

which inculeate great Truths and steadily march him on along the road A R INT R BT S
to Peace. He then gets communion with the Divine and shines in his

full glory. Feelings of ecstatic joy pervade his whole frame and im-

o,
4

-
[¢2d
140

ey . v K ) -
ihe Passing away of Uniouchability
K. V. SESHA AIYANGAR. M.A,, B.L.

TR, T

}\§ THE INDIAN E£DUCATOR, MADURA | No Educsied Heme Sheuld Go Without ? .
AN ILLUSTRATED HIGH CLASH i Ty “ \
;- CHEAP MOSTHLY i £ h@ Bchaiar Y
5} Fditor: V. ARAVAMUDA ITUNGAR, ; An 'lustrated monthly jour- ‘3
4 Ll H 4 « ‘
COMMUNION WITH THE UNSEEN. & B.AL LT, inaldeveodto Literature, Art 8
B 4 Anaisl Spheeripiion Rs..?« only cand SetoLen, . 3]
y % Eample copy As. 3 . Annual S scription : s, Jonly, For (%
';'C For uce in Schools, Colleyes, Clubs Students Re. 2 only. HY,
MR. K. 5. RAMABHADRA IYER. ‘)‘ axd Librarics , ° i Far_ef:‘;n: 3 -",. ing. Sirgle copy As. 4 :‘
Communion with the Unseen may also be described as Culture. It It --- Bst Advertising Medivm -— ;?_” ff-” 2V rthenent rates write to <.
. . o yin s s s b Send M. O, to the M RECIRES R 3
is possible for man to imbibe in his own frame certain invincible forces } e 1idiam Boe st a1 S TEE O CHOLAR,C PALGHAT I
i Th i = t . . 3
X
J
"‘é-

merse him in perennial delight. He thinks great thoughts, he dreams ‘§ Eharata Dharma Pemphiet No. 1. fgﬁ

. . . E\ This pamphlet will irdeed go a long way towards the g}
great dreams, he f.eels great impulses and God guides . him at every , removal of unfouchability in India, a eause for which the whole 4
step. That man is really cultured; and he gets consistent and con- ;‘\ enlightened population of India is striving, {The Hindu.) &
tinuous enlightenment from the heart. His soul becomes enraptured in 4 This pamphlet puts in a nut shell the case for the Un- 3'

tonchables, (The Swarajye) 7

love ; and the mysteries of Providence are revealed to him. Providence
then becomes a constant Companion with him and he exclaims in utter
joy :—*"‘1 and my Father are one’”. He feels slowly but surely that the
path of Peaceis the path of God and he fulfils himself to the extent and
in the manner that he obeys His loving Commands given to him from

day to day and hour to hour with unerring precision and care. That is

gk~

Do Sastras justify Touch Pollution? h
MR. B, SITARAMA RAO
Bharata Dharma Pamphlet No. L.

”Lﬁwr

IR T

B

The pamphlet is caleulated to bring an assurance of con-
formity to those working for social uplift as =howing tlmt
Hinduism without untouchability 5 not less orthodox than
present day Hinduizm. ‘ 1 he Hindu)

-

PRl
Sl W

the universal destiny of mankind : and whosoever promotes it or finds OO . ) _
it is indeed blessed. , N X
India is a land of countless Bhiaktas and it may be the Will of Pro- % Advertise in The Bharata Dharma. Lt circulates wiaey in
vidence that out of her present travail may emerge a race of giants who 3 India and Burmah, and hos subseribers in England, Kanya, New
3} York U. 8. A, Hollard, Australia, Scuth Africa, Malaya, Mauri-

will establish solid peace on Earth and unite the whole world in un-

i _ tius and Fiji—DBesides irdividual subseribers jt i placed o
shakable devotion to the Lord of all the worlds., May HlS Rule prevail ! sides naividualsubseribers )t i placed on the

tables of over sixty clubs, public libraries, readirg rooims, scheols

o gt

TGS 7 S

R

over the hearts of mank.md? % and colleges—an excellent means of advertizing. For terms
x““ apply to the manager. MORYALAYA, RCYAILTTAH, MADRAS,
— (
¢ s
PR “'l.“ T - &:,'; é?
A T, EDITORS' NOTE. (. G

Owing to the difficult situation that prevailed in the previous :

T SELS

Y

months and on account of the scarcity of paper the parts for May,

e

It

. . . ?ﬁ ‘\\s
“July bave now been combined into one issue. ; 1\
8’"”';\“\1. ' ’3 - £y
00 (:,. ¢
\“ fe - g. &
' N R XY

. R H

3 . 3,

Y

¥




Registered Ko. M. 2196.

SN TR TN m\mmw@ﬁmm

If you believe 4
in the glorious pastand no less 2

glorious future of Y

Hinduism : -8

Buy and read
BHARATHA DHARMA |}

a monthly Journal devoted to the }

cause of : iy

Liberal Hinduism 8

Annual Subscription including Postage

Tae Ty G
PR AR A P LR,

-

e

only Rs. 2 per anncs: beginning

ey
REPEAT L

with any month of the year.

P
AR

T

T e
WA

s q
a5 T

Printed by V. C, Vaaudevtn at the Indza Prmtmg Works, ‘3[1 South Mada Street, Mylapore
axd Published by T, S. Swaminatha Iyer, M.A., B.L., Asst. Secy. Arya Matu Sabha,
“Morpalays', 141, Mowbray's Rm.d. Reyapettah. Madras.

%
2
g v
‘;-'\i

134
)
gt
;
y
{
i"
= A
4
§



	171580_Page_01
	171580_Page_02
	171580_Page_03
	171580_Page_04
	171580_Page_05
	171580_Page_06
	171580_Page_07
	171580_Page_08
	171580_Page_09
	171580_Page_10
	171580_Page_11
	171580_Page_12
	171580_Page_13
	171580_Page_14
	171580_Page_15
	171580_Page_16
	171580_Page_17
	171580_Page_18
	171580_Page_19
	171580_Page_20
	171580_Page_21
	171580_Page_22
	171580_Page_23
	171580_Page_24
	171580_Page_25
	171580_Page_26

