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Vol. 111
SRIMAN subscribing for or purchasing one’s cwn copy
of a journal, or book like that of Mr. B. Gururaja
MAHABHARATA TATPARYA NIRNAYA Rau whose pains at getting the finished product
. OF Theerth must have been immense and out of all propor-
Srimad Ananda Theertha. tion to the Rs. 2 that is expected from a

Translated into English with notes from
the unpublished commentary of Sri Vadi Raja
Swami, By Sri B. Gururaja Rau, BA,, B.L,, Retd.
Sub-Judge, with a fore-word by Rau Bahadur
B. Venkatesachar M.A,, Retd. Director of Indian
Institute of Science, Bangalore =— Price Rs. 2]-

only. 270 pages.

If authors are rare-among us today, rea-
ders are no less so in our land. The rela-
tionship between author and reader in our
country requires to be placed on a sounder
basis. Every reader must have his author
as every author must have his readers. The
handicaps of both reader and author are not a
few today in our land. Conflictand variety O_f
languages is one, Cost of printing and paper is
another. The public is too elusive to caFch
and keep. Lack of enterprise in publication
has a corresponding lack of interest on the
part of the expected public. Even people vs{ho
are well-to-do think many times before parting
with small sums even for deserving publicatiops.
Journals fare no better. Yet an ”a'ttrictwe
get-up.and a high standard of-'originaht)f are
expected from writers and publishers, Itis _hxgh
time that we get into the western habit of

reader willing to lay out this sum on such a
valuable treasure as a good English translation
of Sriman Mahabharata Tatparya Nirnaya by
Mr. B. Gururaja Rau,

The English-knowing reader who cannot
study a standard work of Srimad Acharya like
the Tatparya Nirnaya in the original will find
Mr. Gururaja Rau’s latest publication of im-
mense use to him. The first Adhyaya is “Sarve
Sastrartha Nirnaya”. No body can be better
equipped for this task—the determination of
the gist of all Sastras—than the great Acharya.
It puts in a nut-shell all that we require to.
know from the Dwaita point of view. Creation,
its origin and purpose; the order, merit and:
functions of created beings; Mukthi and
Mukthi Yogyas ; the Puranas and their contents;
we learn about these. And the innumerable
distorted versions of other schools of philosophy
get corrected in the light of the definite and
authoritative conclusions reached by the great
Acharya. The value of works like the Ramayana
and the Mahabharata, which have suffered
losses and changes through the ages, is clearly
brought out, so that we are put on the correct
path of understanding and practice leading to
release from ignorance. The next chapter js
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Sucakyodharana. The value of the Mahabha-
rata and its relation to the Ramayana are
brought out. Both are supplementary and
complementary. Avathars of Vishnu's agents
appearing in the one with incomplete fulfilment
of their mission get completed in the other.
This is to be seen in the instances of Laksh-
mana and Balarama, Vali and Arjuna, Manida
and Dwivida who take birth as Nakula and
Sahadeva, to give a few instances. The author
of the Mahabharata which is Jaye and
weightier than the Vedas can be no other than
all-knowing Vishnu in the form of Vedavyasa.
The qualities of Hari are brought out — A&
arargar g7 ete. He is Uthama purusha, Why
evil-minded people are allowed to develop
their own mistaken ideas is also explained,
What the various characters of the Mahabha-
rata like the Pandavas and the Kauravas,
Karna and Bheeshma represent is then made
clear. The chapter is a collection of memorable
passages from the Bharata many from which
have had to be omitted for fear of lengthening.
They are all fasort: qureg fada: |

The Third Chapter is entitled “Sarganu-
sarga Pradurbhare Nirnaya". Some of the
riddles of the Mahabharata get cleared in this
chapter. The significance of Mr. Gururaja
Rau’s bock being based on Sri Vadiraja's
commentary, hitherto unpublished, should not
be missed. Sri Vadiraja shows himself to be a
first-rate research critic and scholar. Who was
the senior—Lakshmana or Bharata, is his perti-
nent question. If it were Lakshmana, how
could Kaikeyi claim the throne for Bharata?
Mr. Gururaja Rau by using the commentary of
Sri Vadiraja has incidentally rendered a great
service to our community by bringing the rare
commentary to the light of day. Chapter [V to
X deal with Ramacharita and thus we gain,
by a study of the T irnaya, an inner

Ramayana.
differs from

convincing way in which he maintains hjs
ground. We are tempted to close the book,
after a careful perusal, with a feeling that the
path to understanding a difficult work has been
made so easy and smooth for the non-Sanskrit
knowing reader.

[Subscribers of the “Madhwa Messenger”
can, on application to the Editor, get copies
of the above book at a concession rate of
Re. 1—8—0. Apply Sharp to the Editor,
M. Messenger, or the author at Bangalore,
mentioning this Journal. Ed. M. M/]

“—

WHO IS SARVOTHAMA OR SUPREME?
By
S. Bhuvarahamurthi Achar, B.A., B.L.,

—f——r

’

[ In the following article, the learned writer
discusses with ability some important and vexed
questions which have for long remained a puzzle.
He refutes the usual charge levelled against
us that we worship many gods while other
religions have only one God, and after discuss-
ing who that supreme being is, brings out the
real meaning of the statement that Hari and Siva
are cne—Ed. M. M.]

Sri Vyasaraja, the great Madhwa saint has
putin a nut-shell, the principal tenets of Sri
Madhwa's system as follows ;—

Hart is Supreme.
The World is real.
Difference is real.

Souls are dependent on Hari.

M .

Souls are graded as superior and in.
ferior.

6. Mukti or salvation is the enjoyment of
one’s own innate biss.

Pure un-alloyed bhakthi or devotion is
the means of attaining salvation

Perception, inference and sacred Vedas
and scriptures are the three prama.
nas or sources of knowledge
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9. Hari is knowable only through the
entire sacred scriptures.

Vidya Bhushana Bala Deva, a follower of
Sei Chantanya School and the author of the
famous Govinda Bhashya on the Brahma Sutras,
calls these 9 propositions as 9 gems and asks the
wise people to keep them in their hearts. He
says in his work called Prameya Ratnavali,
“Prameya Ratnavali should be kept in the
hearts by the wise as it contains the 9 gems of
propositions well proven as they were composed
by Anandatheertha”. (Sri Madhwa).

sraga AT et T @ty a3 €67 )

iy caraly TRer gafatar g3 fadar

We will deal briefly here with the Ist pro-
position. ““ Hari is supreme .

One God or many Gods ?

For a superficial reader the sacred scrip-
tures will appear to speak of different devas or
deities as supreme and even make contradictory
statements. Some Western Scholars have even
gone to the extent of asserting that Hinduism
advocates Polytheism. A proper and careful
study of these sacred scriptures will, however,
show the baselessness of their statement and
conclusively prove, the supremacy of only one
God. The Vedas proclaim "“Brahman is one
only and there is none equal to or superior to
Him”. qFRar fgatad a8 | He is the one being
who is called by different names. Y 3graT

_arar @F @1 The one Sat only, the wise

call by different names. @& &Y fasr qgar

gafa| Through fear of Him the wind blows,
‘The Sun shines etc. WS Jra: 999 s2fa

ga: | The very first two aphorisms cof the
Brahma sutras direct us to make an enquiry
after Brahman who is the originator etc. of the
Universe. They do not ask us to make enquiry
about many Brahmans. &1t srarrat argfarawra |
A1f FeATTEr qa: i St Krishna says in His Gita

that there are two Purushasin the Universe,

Kshara a‘nd Akshara and above them is one
supreme Purusha. Ch. XV, 16 and 20.

2T fAAt gaat F1 WA T T WEA(-
fon \yarfa FEEAISEACITTA | IAA: TRATT:
qtqﬁﬁagqrg_‘a: etc. When the king Janame-
jaya asked Vaisampayana whether there are
many Purushas or one Purusha and whether
there is one supreme Purusha, Vaisampayana
replied, “The wise do not accept the theory of
one Purusha or Soul. Purushas are many, The
cause of all Purushas is one supreme being.
| shall tell you about Him whois of supreme
qualities.

AN FT AT | JET: &I AT, IATET
QF oF g | ®1EgA TET AL AN TF9
asfa| Jdmraa gt AaRsfY geTRE
FTEFAIRT | 9gat gEI § T9w 91 frw-
s¥ | qar ¥ qEd fpaareararty gofas o

Sri Madhwa is an out and out mono-theist.
He believes in the supremacy of only one being
who is no other than Lord Vishnu or Hari.
Even the Lord’s consort, Lakshmi is inferior to
Him. He says, “The beggar who lives on the
doles given by others is never called arich
man: So also Sri Lakshmi and the released
souls”. qursia fada ya=lt fegw: | faa
arfaf Aareweaar SRR afd 1 Sri Bhaga-
vata saysi— AFE dd: TATSIA S1TATH &
@iezs ¥ gl 4| T Ty g gha
qarr frdat & Aaegarear | Reason also
is against the theory of too many supreme
independent beings controlling this world.

Who is that Supreme Being ?

Now having shown that, there can be only
one supreme being, who is the originator etc.
of the whole universe? The next question arises,
“Who is that supreme being”. Different schools
assign supremacy to different Gods mentioned
in the Vedas. The Saivites believe that Siva
alone is supreme Being.
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The Saktas declare that Sakti or Kali is the
supreme being. The favourite deity of the
great modern sage Ramakrishna Paramahamsa
is Kali. The Skandas give supremacy to Siva’s
son Subrahmanya or Skanda who is regarded
by His devotees as the Guru of his own father
Siva, because he is alleged to have taught the
meaning of “Om’” to his ignorant father and
even imprisoned Brahma the four-faced for his
ignorance of the meaning of “Om”. The
Tamil work called Thirukkural which deals with
Subrahmanya is revered by them as sacred if
not more than the Vedas themselves. Similarly
many other Gods like the Sun, Ganapathy etc.
are also given supremacy by the worshippers of
those deities.

For the Advaitins, however the question of
supremacy does not strictly arise at all, for
supremacy involves duality and according to
them, there is only one reality called Brahman
and that Brahman is no other than themselves.
Sankaracharya says in his work called Sivatma
Nirupanam, ‘“1 am the oblation tothe Gods,
the oblations to the manes; | am deviod of all
ideas of rejection and acceptance. | am Vishnu.
| am Siva. | am Brahma and lalone am their
" cause”’. In Ramayana, Utharakanda, it is stated
that the Gods went to Lord Vishnu and com-
plained to Him that Mali, Sumali, Malyavan
and their other dependant Asuras were pro-
claiming themselves as Vishnu, Siva, Brahma,
Yama, Varuna, Indra and Surya and oppress

them very much. @& feuy T& &&1 ATE 3T-
uzg @y g gEoREE s i
AR gard T AreIAiN gEw: 93 g
Cigat § = Aqi gLER: I -

In what sense Hari and Siva are one,

Though in theory, the Adwaiti will say,
| am myself Brahman, his usual proverbial
saying is “Hari and Siva are one; who-ever is
ignorant of this will get only mud as food in
his mouth”. For practical purposes he postu-
lates a Saguna or lower Brahman who may be

called the Supreme Being and that Supreme
Being is Siva or Hari because both are one.
Sri Madhwa cannot, of course, subscribe to this
view in the sense that Hari, the Lord of
Vaikunta and Lakshmi, and Siva, the Lord of
Kailasa and Parvathi are one and the same
being or equal beings. The word one does not
always connote identity of person,
conveys the meaning of oneness of views or
oneness of place according to context. When
it is said that the people of the village have
become one, it can only mean that their diffe-
rences have been settled and they are all of
one mind. When it is said that the kings
became one and showered arrows on the
Pandavas, or the army became one and marched

against them, can only be interpreted in the

sense that they were all of one opinion. The
cattle became one can only mean that they
were scattered before and now they have been
gathered in one place. By no stretch of imagi-
nation it can be contended that the kings or
soldiers or cattle were converted and rolled
into one single being. Similarly, if the state-
ment that Hari and Siva are one is interpreted
in the sense that Siva, who is one of the great
devotees of Lord Hari, acts generally in accor-
dance with the will of the Lord Hari, we have
no quarrel. Ordinary souls are not able to
understand the will of the Lord Hari and they
act contrary to His will and thereby suffer.
But, Siva, the Lord of Kailasa, is a great soul
and a great devotee of Hari and He is generally
able to know the will of the Lord and act
accordingly and he may therefore be said to be
one with Hari in that sense. The minister is
said to be one with the king; because the
‘minister knows the wishes of the king and acts

accordingly.
(To be continued).

Subscription for Vol. 1l from Sti N.R.
Raghunatha Rau (Retd. Asst. Engineer, Puthur,
Trichy.) was received with thanks even in
August "41, We regret the omission of his name
in the last list.—~Manager.

It also
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HARI BHAKTH!I SARA
By
K. V. V. Rau, B.A,B.L,

trenemprerfpra s

(Continued from October issue.)

Kanaka Dasa preaches Dwaita philosophy
in this work. The allusions are all to be found
in the Puranas. The heroes mentioned in his

work are all Puranic figures.

For the present he is a forgotten poet.
This work of his has been mutilated. Savants
have laid rough hands on this work. On impor-
tant points they have substituted their own
words. Thus this work has become obscure.
But his work is in print. But this is only a
garbled version. Even in this his diction is
appealing. The Mysore authorities have pres-
cribed portions of this garbled version as school

texts.

The followers of the Dwaita system have
for a very long time forgotten this.work, This
should not be so. The educated should take
interest in this work. Some may be drawn to
its music; some for its_ diction. Only very few
are drawn to its meaning.

For the text of this work [ am indebted to
an old edition of this. This has been published
in Telugu characters about 1883 or so. Though
| have not been initiated into the mysteries of
Dasa Koota, my love for this work is great.
| only hope that better persons than myself
would step in and proceed from where | have
left. Let Kanaka be a shining star in every

Madhwa home.

Men multiply. Things get changed. What
we do not desire often happens. What is the
cause of these things? Some say, God is the
cause. By God they mean some superior being
which creates, sustains and then finally destroys.
But there are others who do not believe in the
existence of God. There is difference inter se
amongst themselves. Some say there are tiniest

particles on this earth. They are smaller than
atoms and electrons.

Scme say_they adhere together. Then
creation takes place. So also they disintegrate.
Then there is loss. Sone say there is a thing
called superior force. This they call Shakthi.
This is the cause of these things. Again, there
are others who say there is a void. Thatis
Sunya. This is the cause of these things. Some
others say that action is the cause of these
things. This they call Karma. This, they say,
even afflicts Vishnu—the highest among the
Devas. Again, there are others who believe in
the existence of God but they explain it away,

The result is that they approach the Sunya

Vada. Like these there have been divergent
views on this subject. This has been in existence
ever since this earth was created. These are
mainly based upon what are called perception
and inference. That is they accept those that
could be touched and inferred. They do not
accept the existence of things that could not be
either seen or heard.

Those who believe in the existence of God
also believe in the existence of matter, Karma,
Time, Instinct and Jiva. These five also are
in a way permanent, thatis they exist along
with the existence of God. But they are always
dependent on God. Further, these believers
also believe in the existence of things that
could not be either seen or heard of before,
That is they believe in the existence of
things that are foreign to the knowledge of their
sense-organs. They further say that these
unseen things are logically explained and illus-
trated by the Vedas. The Vedas are not man-
made. They exist ever since the existence of
God. They do not accept these unseen things.
They are still trying to explain these by the
aid of what they™ call science. This in brief is
the epitome of world-religion.

Kanaka was a Dwaita, a follower of
Dwaita philosophy as expounded by Sri Madhwa
who believes in the existence of God. Sri
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Vishnu is that God. Besides, Sri Vishnu, jiva and
jada exist; jiva is a chetana; that is, an alert
being, having senses and an instinct of self-
preservation; jada is matter. [tisin-alert, in-
sentient and immobile. These two jiva and
matter also exist along with God. Thus there
are three cardinal points ; and there is difference
inter se —Vishnu —the God —is different from
jiva, and matter. One jiva is different from
another, though there are similarities. There
are gradations amongst them. So also one
matter is different from another, though here
also similarities exist. These,differences are real.
Jiva and marter are always dependent on
God. They are both governed and controlled
by God. This is known as Pancha Bheda

Taaratamya.

These five cardinal points of difference and
gradation form the sheet-anchor of Dwaita
philosophy. The other intricate points within
are all based on the above cardinal points.
They are all explanations and natural fittings
on the subjects dealt with. Kanaka’s works
reflect these thoughts. This Haribhakthi Sara
is no exception, [t is proposed to bring out
these thoughts and explanations while com-
menting on the text. The measure of success
which will attend this attempt it is for the
readers to say. More competent men might
do justice to the subject. The present attempt
is only a humble beginning. With these pelimi-
nary observations we will proceed to the regular
subject dealt with in this work,

HARIKATHAMRITA SARA
KARUNA SANDHI.

In page 136 of the October issue, while
discussing the previous stanza beginning with
Paramapurushartha Roopanu qra@:g&Traseg
it was shown how Sri Hari was q1sgqg giving
highest good to one who was doing Nishkamo-
pasana fRswraqTEa t as instanced in the case

t mf&af%raﬁf%[:——Vishnurahasya.

of Arjuna; and for people who desire Puru-
shartha forgetting the higher goal, He is
AsAT /{FAZ, Naswara Phalaprada, giver of
transitory pleasures, }

FnaAgs ffuge agagh arfg
HFgT TR Fodifey dufgsy ST |
ma W1 fafwag adnemds g o
0T ATAgls FIgT AT TRYT |

Jagavanellava nirmisuva Naalmoganolagai
Thaaniddu salahuva gagana kesanoliddu sam-
harisuvanu lokagala | Swagata bheda vivarii-
thanu sarvagasadaanandaika dehanu bagai

bagaiya naamadali karai suva bhakutharanai
poraiva,

He (Vishnu) is in the fourfaced Brahma
the creator of the Universe and through him
preserves and prombdtes its growth: from His
position in the Lord of the sky (Mahesa or
Rudra) he destroys the worlds when it is time
todoso; Heis Swagatha bheda because there
is little difference between His gunaroopa kriya
and Himself. ie. He manifests Himself through
His guna (qualities), roopa (form), kriya (action).
Therefore, one desirous of realising Him must
contemplate on these!} He is Sarvaga —

Sarvatravyaaptha—all pervading. § Hence He -

is alert in saving His bhakthas for which He is
most competent because He is Sadaanandaika
deha—His frame is one eternal blissin which
He is incomparable. His bhakthas‘praise Him
in a variety of ways 9 at whose call He is ever
ready to help them.

I aFrarfgIrom: S196T axriey Brar fer

. ) —Tantrasara.

! ga@ T @ Wy {@afwawg — Sriman
Mahabharata Tatparya Nirnaya.

Y daufear aeqd sareq arcramfya -Sruti.

B The Sahasranama is an instance. The
variety of praise is due to the variety of qualities
possessed by Him. The mind is not satisfied
until it has exhausted all ways of addressing
Hi.m. Vide Max Muller regarding the above
point. ' :
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wisqafy frargag Aetegals A1gag 33
dteqafy digag ATaIgag ICTHT | AAR
Y37 g AdaE afvag dR{BEER ar
qNET ara® Arg Aetar i '

Obbanali ninthaaduvanu matthobbanali
noduvanu beduvanobbanali needuva nobbanali
mathaaduvanu beragaagi | Abbarada heddaiva
niva matthobbarana lakkisanu lokadolobbanai
thaa baadhya baadhaka naaha nirbheetha.

Different actions like playing, seeing, begg-
ing, giving, speaking with astonishment to men-
tion only a few, are all done at His prompting.
He is the mighty lord of the Heavens andis
dependent on none and responsible to none as
He is both baadhye and baadhake t bringing
out both the good and the evil in man. Heis
fearless because His actions are always just.
All life and living are His manifestations.

TCARA I AnAT FEO FAST FHid
F(0T 9T Ta9 AT GATZ TRA O @ar)
freantdzie fafta ZRA daaregHely gy
sR1gag daac afesd

Saranajana mandaara saaswatha karuni
kamalaa kaantha kaamada parama paavana
thara sumangala charita paartha sakha | Niru-
pamaanandaatms nirgatha duritha devarenya-
nendaaradi kareyalu bandodaguvanu thanna-

vara baligai.

To those who have an understanding faith
in Him, He is the giver of endless gifts, a kalpa-
vriksha. Heis Scaswatha karuni—His mercy
is not fickle-minded. Lord of Lakshmi, He grants
our boons—kaamada. Parama pacvanatara—
He is the best of all good things. Sumangala
charita—with a most auspicious record in His
favour Partha sakhi—Companion of Arjuna

t ATy O ATATT qTeT I & T
—Bhagavata.

Faigrelaar favg: Sew: a@rfiy Jaa: )
ghegs: sitaiqi—Aagneya purana,

to whom he taught the highest wisdom. The .
embodiment of unrivalled bliss, free from any-
taint of blemish, the highest of Devas,—if called
in these ways, He is ever ready to help us who
are His people, )

FAfag F@ite aa® WAL 7 gfr-
WA wAGiReggd d1gd aga gEvLet |
anga fafftqdaly safeka s25% nga
gag doagRgInd1zfr a=gag |

Jananiyanu kaanadiha baalaka nenainenadu
halabuthiraikathalai manaiyoladagiddavana no-
dutha nagutha harushadali | Thanayanam bigi-
dappirambisi kanalikeya kalevanthai madhusoo-
dananu thannavariddedagaibandodagi salahu-

vanoo.

The child having missed the sight of his
mother thinks again and again of her, seeking
her through the darkness of the room in which
heis left alone; but the motherin hiding in
the same place laughs at the struggling child ;
but after some time, she clasps him in her arms,
drives away his fears and grief, and appeases
him. So does Madhusoodhana, seeking the
place where he remains, offering him help and
protection, God’s love to His bhaktha is of the
nature of Maathrucaathsalya. ATIIEGET |

(To be continued.)

THE RAMAYANA

BY
S. K. Sudarsana Rau, M.A., B.L.

e

“When shall 1 behold my beloved son
Rama become king? "’ was the idea that was
ever agitating the mind of Dasaratha as he felt
the weight of years sitting heavy on him,
Besides, he had been impressed by the excellent
qualities of Rama. His attainments of head
and heart, his unrivalled knowledge of the arts
and sciénces, his manners, and his kingly bear.
ing marked him outas the ideal ruler worthy
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of the great line of lkshwaku. The old king
made mention to his minister of appearances
and phenomena in heaven, air and earth, which
filled his mind with alarm about his own future.
In making up his mind to confer upon Rama
the dignity of heir - apparent, he was actuated
by motives which aimed at s€tving the people
as well as himself and his kingdom. He, there
fore, sent messengers to various regions and
countries of the earth. All the princes save
Janaka or the king of Kekayas assembled in the
hall of Dasaratha taking their seats alloted to
each according to his status. There were rulers
of the various provinces and others of a lowly
category amidst whom the king appeared like
Indra among the Devas., Then in a mighty and
solemn voice the king addressed the royal au-
dience in words arousing high rapture and
worthy of the attention of all. “It is well known
to ye all” said the mighty monarch that the
people of this spacious empire have been
governed like unto children by my predecesscrs
of the great lkshvaku line. Itis now my inten-
tion to bring welfare into this empire”, He told
them that he felt fatigued owing to the burden
of administration and that he wished for rest.
He would be happy to instal his son with the
p ermission of all the twice-born ones whom he
saw before him. Rama who was Lakshmivan
and Lakemanaagraja would prove to be a king
worthy of the three worlds. He wished to know
whether his proposal would meet with their ap-
proval. He wanted a frank expression of opinion
from them as being people of cool and con-
sidered judgment. Truth is to be had from the
friction of opposite forces cr difference of views.-
Then the Brahmanas and the principal perso-
nagcs of the army, the citizens and the inhabit-
ants of the provinces took counsel together
and unanimously agreed that it was the hap-
piest idea and that he should without any delay
proceed to give effect to his idea. But Dasara-
tha questioned them again lest they should reg-
ret later that they had expressed in haste.
- They once again confirmed the views they had
" already expressed and said that Rama with

choicest qualities would be like Sakra or Indra.
himself. .

They enumerated the varicus qualities of
Rama which fitted him for such a mighty
throne, where, they said, he would shine like
the sun and acquit himself like a Lokapala.
Besides, they pointed out that he had acquired
competence in the high task of administration.
The Gods, Asuras, men, Gandharvas, anc the
Uragas, the inhabitants of rural and urban
areas, men and women, pray for the strength,
health and long life of self-knowing Rama.
They requested himto speedily instal Rama
as heir-apparent because he is ever intent on
the welfare of the entire community.

There are people both ‘among Western
and Eastern scholars who hold that we are pri-
mitive and barbarous and our knowledge and
practice of the art of governing was of a low
order. Nothing can be further from the truth
as a proper understanding of the above would
disclose. The empire of Dasaratha was a vast
and composite territory. He held sway over
princes, governors of provinces, ' rural and
urban population, every one of whom felt abso-
lute satisfaction over the methods of administra-
tion. They knew the king and the heir-apparent
intimately. The Brahmanas were looked to for
wise and steady counsel; nor was the assembly
of the people as a whole neglected, They
were asked a number of times to express their
considered opinion in an important matter like
the election (selection) of the heir apparent.
Can this be primitive, or autocracy ?

Light from the Puranas—Mudgala.

—————

There lived in Kurukshetra a virtuous sage
named Mudgala who lived by picking up ears
of corn and grain, He would spend a fortnight
in collecting a drona of corn which he, his son
and his wife would eat in the next fortnight.
Though so poor he celebrated the Ishtikrita,

the Darsa and Pournamasa sacrifices, where

"where there was no lamentation or pain,
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Indra and the other gods appeared and partook
of the food offered. Guests were entertained, for,
the remaining portion of the Drona increased
as soon as a guest appeared so that hundreds
of Brahmins were fed with it. He fed himself
cn what remained at last. One day Durvasa
came to the Asrama of Mudgala and ate up all
his food at which Mudgala was in no way
affected. Durvasa then gave Mudgala a boon
that he could enter heaven even in his own
body. Immediately a _Devaduta appeared in a
chariot drawn by swans and cranes and bade
Mudgala to ascend it. Mudgala demanded of
the heavenly messenger to tell him first about
the advantages and disadvantages of heaven.
Then the Devaduta pointed out that naasthikas
and untruthful persons and those who had
not practised ascetic austerities (tapas) could not
enter it. Its advantages lay in myriads of beauti-
ful worlds belonging to the gods, Saadhyas, the
Maharishis, Yaamas, Dhaamas, Gandharvas and
Apsarases. Meru of more 33000 yojanas;
celestial Nandavanas were there which was
unaffected by grief, sweat, stench, excreta, urine
or dust. The first regions there are Brahma Loka
where dwell the Rishis and Ribhus, gods un-
affected by any pangs from women or wealth
cannot be perceived by the senses nor subject
to changes at the occurrence of a Ka'lpa; ther'e
is neither joy nor misery. To these regions repair
wise men having observed excel'lent VOWS.
Mudgala by his charity had made himself fit to
enter that abode. The disadvantages of such
a world were that since it wes a world where
only fruits could be reaped .there was no op-
portunity for any other action; for that they
must go to Bhooloka. After he has exhausted
his merit, he is subject to a fall; the garlands
around his neck fade away; he becomes stupe-
fied, and fear enters his hearts; because of the_"
merit, they have birth among men and attain
high fortune and happiness. If one .canr.not
acquire knowledge he comes by an inferior
birth, Mudgala did not desire heaven under
these circumstances. He asked for a region

The
193310

Devaduta said that such a place was the su-
preme seat of Vishnu which lies above the seat
of Brahman. Only those who are unselfish
given 1o Yoga and contemplation, can enter
there. Then Mudgala became engaged in
meditation and attained the supreme state of
perfection. gwRmBad fafg quq fashe
AU I This story was narrated by Vyasa
to Yudhishtara who would get back his king-
dom after the thirteenth year.

BRAHMA SUTRA
(Translated by B. Gururajah Rau, B.A., B.L.)

1lst ADHYAYA.

ArTras oeay td Fvafaan |
B4 Ted YRR wqT A g |

A Sutra is defined as a concise aphorism
relating to a topic of fresh and high import, of
universal application, couched in the briefest
language consistent with unambiguous express-
ion of meaning, devoid of repetition,” and free
from grammatical and other errors. Brahma
Sutra is a manual of such Sutras relating to
Brahmam (god), and strictly complying as it does
with these requisites it is known 1nerely by the
generic term of “SUTRA’” without any descrip-
tive appellation, just as Veda Vyasa unlike
others, is known only by the name of Vyasa.
The Lord Narayana himself appeared on
earth as the great sage Sri Veda Vyasa during
Dwapara Yuga at the request of the Devas,
when pure spiritual knowledge had become
clouded by doubt and misapprehension. At a

- time of great famine, several Rishis had taken

refuge in the hermitage of Gautama and con-
tinued to live there for a long time. Even after
prosperity had o0, land after plentiful
rain, Gautag Bgining their holy

compan ing to their
respe perplexed
what § fcene. He
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had been deputed by Parvati to devise some
means of getting rid of her rival Ganga seated
on Siva’s head. Ganesa took this opportunity of
inducing the Brahmanas to create by their yogic
power a mysterious cow and let it wander on
the expansive rice fields of Gautama. The latter
anxious to save the crops from destruction
tried to drive it away and it fell dead. The
Brahmanas then refused to stay in the Ashrama
of Gautama who had committed the sin of
killing a cow, and departed. Gautama by the
efficacy of his tapas brought down a part of
Ganga from Siva’s head and sprinkled that
water gathered in his bowl on the cow and
resuscitated it. This part of Ganga thus brought
down by Gautama came to be known as Goda-
vari, the daughter of Gautama. Godavari means
water which gave life tothe cow. He then
found out the trick played by the Brahmanas
and cursed that they should thereafter become
destitute of real knowledge. It was at this time
that the Supreme Lord incarnated in His
Avathar as Veda Vyasa, whose main function
was the dissemination of sound knowledge. He
classified the Vedas and wrote the Brahma
Sutra to clarify the meaning of the Vedas and
taught it to the Devas headed by Brahma and
the Rishis and men,

According to the Western literary research,
however, there is some controversy about the
date of the Brahma Sutras. The broad diver.
gence of views arises from the fact that the
Bhagavadgita refers to the Brahma Sytras
(Chap. 13. V. 5) which would make the Brahmg
Sutr_as anterior to the date of the Bhagavadgita.
The frequent reference to the Smrithi in the
Brahma Sutra itself is admitted on al] hands to

be in respect of Bhagavadgita, which would -

make the Sutra posterior to the Bhagavadgita, |n
view, therefore, of such difficulties in accept.ing
this position, some scholars hold that th
Brahma Sutras must be some-wh :

ere betwe
500 and 700 B. C. Professor Keith is perha;:

on the safer side when he says that
cannot be later than 200 A, D. ot the Sutras

'i.'lowever, according to accepted Hindu
tradition, the knowledge of Brahman as ex-
pounded in the Brahma Sutras has been handed

down to us from the highest Lord Himself,

Badarayana. It is divided into four Adhyayas
or Chapters, and each Adhyaya is divided into
four Padas or parts. The essential purport of
all these four Adhyayas is contained in the
invocatory verse of Sriman Madhwa Acharya
at the beginning of his Bhashya or commentary
to the Brahma Sutras. It runs thus when trans-
lated: After adoration to Narayana who is
full of all auspicious attributes and devoid of
any blemish, who is the object of knowledge
and goal of attainment, and after adoration
also to Gurus, the meaning of Brahma Sutra is
'narrated. The Bhashya of Sri Madhwa Acharys
Is unique in its exposition of the Brahma Sutras-
Itis at once the simplest and the most concisé
of all the Bhashyas. He gives the purport °,f
each of the Adhyayas in the beginning 8n
mentions in each sub-division of each of the
Adhyayas (Pada) the particular sub-topic deslt
with therein. He also mentions the _purpoft
(Vishaya Vakya) of each Adhikarana. Hedoes
not introduce any extraneoys matter but simply
fills in the gaps in each of the Sutras by & few
words so as to make them more easily under
standable, using as far as possible the words
the Sutras themselves in the sentence. V
quotes in support of his interpretation the
particular Srutis and Smritis which explain thosé
Sutras, The topic dealing with the description?
of the auspicious attributes is contained in th'f
first Adhyaya known also as Samanvey®
Adhyaya, The absence of all blemish
discussed in the second Adhyaya, also calt€?
Avirodha Adhyaya where incidentally all the
other systems of philosophy which by ! ¢
inculcation of their tenets may imply some sor?

d-of

of blemish are condemned. The metho '%
approach to Narayana by knowledge treatéC "
the third Adhyaya is described as Sadhﬁ‘;
Adhyaya. The final goal to be reached

e

. . 3‘
salvation is contained in the fourth Adh?fg

+ styled Phala Adhyaya.
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The first Adhyaya known as Nama
Samanvaya (Arg@asaa ) Adhyaya consists of
four Padas. According to Sri Madhwa Acha-
tya this entire Adhyaya relates to theinterpreta-
tion of all names as applicable only to  Vishnu.
The first paca of it, therefore, relates to the
Samanvaya or interpretation of the well-known
name such as Anandamaya, Prana, etc, which
are popularly known only as names of other
Devas either by Srutis or usage as essentially
applicable only to Vishnu. The Second pada
celates to the (f&a gmegg) Samanvaya of
other names which are commonly applied only
1o other Devas by reason of special attributes
applicable to them such as Gayatri, etc. The
third Pada deals with the Samanvaya of other
names which along with such usage and
attributes specially applicable to them as well
as Vishnu and traces them ultimately as appii-
cable only to Vishnu. The third pada thus

comprises (ATATSIEA® @AAT) Samanvaya
of other names along with special attributes
and the fourth pada relates to the Saman
vaya (9,1% HFHH F@I‘ﬂ'm) of terms which
by specTal mention in the Srutis as well
as by their special attributes (f&wr) may be
thought referable to others only. Though both
the first and the fourth Padas relate to the
Samanvaya of other names, still there is some
difference. ‘While the first and second Padas
include names applicable to others by usage
also, the fourth omits these and deals with the
names specially mentioned in the Srutis as
applicable to other Devas, along with their
special attributes,  The Samanvaya in the
fouth Pada is thus backed up by special reasons

for such interpretation,

Sri Sankara and Ramanuja do not adopt
this method of arrangement of the padas as
intended by Sutrakara. According to them, the
Sutrakara is said to have picked out certain
passages from the Upanishads capable of
doubtful interpretation and to have given. out
their real meaning. Dr. Thibaut sums the

discussion as follows:—" The Vedic passages
discussed in the first three padas of the Vedanta
Sutras comprise all the doubtful or at any rate
all the more important doubtful passages from
the Chandogya Upanishad. These passages
are arranged in the order in which the text of
the Upanishad exhibits them, Passages from
other Upanishads are discussed as opportunities
offer, these being always a special reason why
a certain Chandogya passage is followed by a
certain passage from some other Upanishad”.
The fourth pada of the first Adhyaya has to be
taken by itself. It is directed specially and
avowedly against Sankhya interpretations cof
Scripture, not only in its earlier part which
discusses isolated passages, but also as is
brought out much more clearly in the Sri
Bhashya than by Sankara—in its latter part
which takes a general survey of the entire
scriptural evidence for Brahman being the
material as well as the operative cause of the
world”. [Dr. Thibaut’s introduction to Vedaata
Sutras (p. p. 44and 45). Sacred Books of the
East Series)] It is difficult to conceive why
Chandogya Upanishad alone should have
claimed special attention at the hand of Sutra-
kara while several other Upanishads also con-
tained similar apparently contradictory or
doubtful passages.

The first. pada of the first Adhyaya makes -
the Samanvaya or the interpretation of the well
known names of other Devas etc., as essentially
applicable only to Vishnu or Narayana. Each
pada of the four Adhyayas contains several
topics which are known as Adhikaranas and
each Adhikarana contains several Sutras. The
first Adhikarana known as Jignasa Adhikarana
will be taken up in the next article. .

Subscription for Vol. lll received thank fully
from Sri T. S. Srinivasa Rau, Zamindar, Pudyr
House, Tinnevelly Town,
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VAYU STUTL

—————

qicq@Ia, YEEd SRASIFATENAIT
gl RoEarfasTg 9% goTyar )
shacdAarEr SaagAaUIRATUiage Saw
s Sfyaa aqar argamEnE 338 0

Srimat Kanteeravaasya Pratata Su Nakhara
Asmaan Paanthu—may the well-spread and
auspicious claw-nails of the Lord of untold
wealth with face like that of the lion protect us!

Daaritha Rathi Doora Pradhwastha Dhwaan-
tha Saantha Pra Vi thatha Manasaa Naaki
Brindaihi Bhaavitha — Contemplated by the
Devathas whose minds are directed towards
Paramaatma who is Sarvotthama and whose
greatness can be understood by reason of
enemies (like Hiranya Kasipu) in the shape of
ignorance combined with Kama, Krodha etc
getting smashed by the Lord’s grace—breaking,
as with Vajraayudha, the many mountains of
Raakshasas whose pride like the fluid oozing
out of the high and massive heads of elephants
spreads and contaminates the good things of
the world. Saantha — with minds pacified,
tlluminated and balanced cn account of the
Rakshasas — evil spirits seeking to mislead
human souls, (like Hiranya Kasipu diverting the
instinctively right mindof Prahlada from dedi-
cating himself to Naraayana)—being destroyed
with the efficacy of Vajraayudha in throwing
mountains into dread.

The prayer is to the fingernails of Sri Nara-
simha which destroyed evil and saved the good
Prahlada. Divine spirits like Devas are ever
contemplating on Him who is the source of
illumination and the dispelling of darkness.
The appeal for protection is for saving us from
the ever-besieging and misleading evil forces of
Ari Shad Vargaas—Kama, Krodha, etc. Hiranya
Kasipu evoked the -unbridled fury of the Lord
because he stood between TRUTH on the
one hand, and the eager impressive mind of

Prahlada on the other, who yearned to gaze on
its splendour, unhampered by any impediment.
Hiranya Kasipu was the greatest of tyrants as
he subjected the boy to a variety of tortures.

Those who accuse us of worship of
animals like the lion and inanimate objects like
nails, grossly pervert facts
incompetence to understand our truths, and miss
the. most valuable element embedded in such
descriptions. Our vision and understanding a‘e
defective and we are unable, owing to subjec-
tive and objective obstructions, to see things in
their true colour and setting. Hence the speciz!
prayer to the Lord who mercilessly exposes
defects (how He tore open the bowels of the
demon !) and brings the aspiring seeking mind
bent on knowing the truth face to face
with Himself! In what high pitch is such
prayer placed!| Are we worshippers of lions
and finger nails, — animals and inanimate
objects? The lion represents the dazzling
splendour of the Lord. The nails stand for the
merciless exposure of sham. Both these ideas
are exalted and held up for our veneration.

A. 1. M. E. S, League Tinnevelly
Second Annual Report for 1940-41,

D. V. Yadava Rau, Advocate, Convenor.

m— e

. The convenor begs to express through
the valuable columns of the “Madhwa Messen-
ger” his grateful thanks to the Madhwa public
for their increasing interest and appreciation
of the work of the league,

2. The Madhwa public are informed the
membership to the above league is free till it
becomes a registered body.

3. The convenor is doing pioneer work in
collecting statistics to be placed before an expert
body for laying a proper foundation for a
scheme for the economic and social betterment
of the community.

owing to their.
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4, While wishing the Madhwa public a
happy and prospercus new year the convenor
appeals to them to extend their suppor.t and co-
operation for envisaging an all-embracing orga-
nisation of the Community.

5. Every Madhwa by the simple act of

* enrolling free will be helping the cause of col-

lecting vital statistics for the up{lift _work and
earn the lasting blessings of Sri Krishna anfi
Sri Madhwa, for, no good act however small, is

spiritually lost.

Statistics.

1. No. of application forms and
League manifestos circulated. ... 175

Members enrolled upto April 1941 36
{I. (&) Receipt.

Opening balance Rs. 500
i i Col.
Donation received from Lt.
K. V. Ramana Rao, I. M. S. Rs 2500
Total Rs 3000
(B) Expend‘itu;e.

' 8
Postage. ‘l;s ? : 8
Typist charges s L5
Touring expenses ' Rs (

| , Total Rs 1000
Balance (cash on hand) Rs 2000

Note :—The following are gratefully acknow-
ledged for the year 1940-41.

62nd Annual Report of the S. M.S. O,
Sabha. .

ii. Report of the Sri Raghothana Swami Seva

Committee for 1940.

The 28th Annual Report of the Mahratta

Education Fund Madras and its Me'mo—
randum of Association, Rules and Silver

Jubilee Souvenir.
iv. Uttaradhi Mutt Panchangam. .

. N, B~All donations will be thankfully received

and duly acknowledged by the Convenor.

The S. M. S. O. Sabha — Tirupati.

P amund

[We heartily endorse the following appeal
which we, hope, will evoke a proper response.=

Ed. M. M.}

The Madhwas know very well the meritori-
ous work the S. M. S. O. Sabha of Chirtanur
has been doing all these years, Besides the
usual Brahmana Bhojana and the examinations
at the Annual session of the Sabha during the

© X’mas Holidays, a Sanskrit Maha Pathasala

(College) has been started under its auspices,
where free higher education is imparted to
students preparing for the Siromani Degree of
the Madras University. The Pathashala admits
students for the lower classes too with a view
to prepare them for admission to the Higher
classes. A Hostel is attached to the Pathasala
with free board and lodging according to
orthodox methods. The Hostel arrangement,
however expensive, is absolutely necessary
to attract competent students to it. It has
therefore been thought necessary to issue an
appeal to the charitably disposed people to
extend their helping hand to this Pioneer
Institution in the acomplishment of its aim to
propagate Sanskrit lore in general and Madhwa
Philosophy in particular. Annadanam, to deser”
ving souls, and more soin Holy Places, will
bring lasting merit, and any help in carrying on
such religious and charitable workin a Holy
Place like Chirtanur will certainly please Sri
Hari and Vayu.

To enable people inclined to prefer chari-
ties, entirely their own, to those mixed with
others, to take advantage of the Annadanam
charity in this Institution, a scheme has been
formed. Every year, out of the 360 days, any
day the donor may consider important for
Sad-Brahmana-Bhojana in a Holy place, in
honor of those whom he may be loving or
holding in high reverence will be allotted to
him on his paying the estimated expenditure of
the feeding of that day estimated at Rs, 6



.
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a day on ordinary days, and another rupee if it
is a Holiday or sweets are to be supplied. By
this scheme the donor will have the satisfaction
of earning the undivided merit of the Brahmana
Bhojana of that day, for himself, or for the
person in whose honor it might have been
performed. It is hoped that the scheme will
commend itself to many, and they will come
forward with a helping hand and enable the
Sabha to solve the hostel problem easily. May
Sri Hari and Vayu bless one and all Sajjanas!

{By order)

1 Balvantrao Venkatesh Potdar,
Honorary Secretary.

S.M.S.0. Sabha,
Chirtanur,
Near Tirupati.

The Mahabharata Tatparya Nirnava
By
Sri B. Gururaja Rao, Retd. Sub Judge.

———

The translation of the aboveisa Sevato
Sri Madhva Charya inthat a great many of his
devotees, who know English but are unable,
by directly reading the original Sanskrit text, to
understand the principles of Sri Madhva Char-
ya’s system of philosophy, and his interpretation
of the Epic in accordance with the principles of
Dwaita Philosophy, have been easily enabled
to understand it as set forth in the several
Chapters of the work, The first three chapters,
though introductory are important as leading to
the interpretation of the epic in accordance
with Dwaitism.

. Apart from the usual difficulty experienced
by translators in rendering into English an idea
in Sanskrit or a Vernacular without detriment
1o the spirit of the original, there is an additional
difficulty in translating religious and philosophi.
cal works and specially in finding oyt proper
terms in English to represent adequately the

wording of the original. This difficulty must have
been experienced by the author especially in
translating the first three Chapters wherein, as
pointed by the learned scholar, Sri Rao Bahadur
B. Venkateshachar, M. A., in his foreword to
the bock “a Comprehensive survey of the entire
Brahminical religious litrature of India is made’*
and  Sri Madhva’s Dwaitism is epitomised.
The teachings of Sriman Mahabharata support
the tenets of Sri Madhvacharya’s System as
seen in this work, The supremacy of Lord
Krishna is stated, the gradation of Gods and
goddesses is described, and their functions are
defined. An account of the creation of the
world is given and the relation of the world to
the Supreme being is defined, laying stress on
the difference between God and Soul, Trans-
lation of the passages dealing with the above
subjects is no easy task. The author with his
keen perception of the niceties of the two

languages has come out successful therein, He-

has brought out the trye significance of the
original, not omitting to translate one word,
and not adding a word even unwarily which is
likely to detract from the spirit of the original,

Below the translation of the passages, notes
have been added where-ever necessary to
elucidate the interpretation, Some striking points
taken from Sri Vadiraja’s unpublished Sanskrit

commentary on this great work have been
appended as foot notes, |t may be found that

our Author has derived great help from this
commentary and has in some places followed it.

The verses are rendere
and those who without
Sanskrit earnestly endeavour
system of Madhvacharya wil]
translation extremely useful.

d in easy English
acquaintance with
to understand the
find this English

C. R. Ramachandra Acharya, B.A.,

Kumbakonam, S/Lefrista(lar, Sub Court (Rtd.)

1—10~—41, KuMBAKONAM.
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The War and the Government.

e parmene

§ The disastrous effects of the War arevonly
growing in intensity and variety every day. Any
®

“government drawn into the War has the gravest

Sfesponsibility. Past experiences are of no avail
“in the present struggle. Itisa war fought on
‘new lines. If India desires self~goverf1rf1ent,
it would do her no small good to willingly
.ghare the anxieties of the present moment.
-Mightier Governments have found ‘lhemselves
in inextricable situations. The worries of war-
governments are neither few nor light. TP}ere
‘are the defensive and offensive c?peratx'ons
.which mean immense sums of money, mcredn'ble
aumbers of men, and never-eading su;?pl_xes.
“The war situation is ever a paradox—-hmne.d
'-supply of, and inordinate demanc? for, goods. Itis
the time when minds are off their balance, but
yet brains have to be all the more clear. All
efforts must be directed towards .the one pur-
pose of winning the war, Distraction of atten-
“tion at such a time is dangerous. Qovernments
with age-long experience and infinite resou.rces
find themselves at their wits’ end'on various
points of diplomacy and other ‘vual matters
internal and external. They would be unac-
quainted with realities who would propose tha:
we should immediately assume.thev rems.o
government. We would run the risk of courtfnlfg1
failure under the present circumstances whlf:l
would resct seriously on our future: W"hx e
granting that self-government is c?ur blrthfnghAt,
“few will consider that the present is the moment
for it, or that the present po.hcy of our 'Ieadegs
is the path of prudence either.  With the
-wolves provling about our vulnerable hf'ro_rmerst
. and planes hovering over our heads, t 15;5 n:)
“the time for divided counsels. Our ability to
sishoulder and share the burdens of the prese.n}:
:Ywar would qualify us even for a war wntd
%bﬁr British partners in government, if t}'xe nee
= should arise. But to be looking on the sntuanc;;
f"hﬁ"‘;t*h-unconcern or with a negative interest w?:
& blunder even disqualifying us from taking

any active part in the determination of our ow;
future. Let us see clearly, think rightly, and
choose wisely instead of indulging in vague
heroics with our heads buried in the sands of
self-delusion.  Abyssinia, Poland and other
countries similarly dealt with have grim lessons
which should not be lost on us.
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