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STORIES FROM THE UPANISHADS.
By
Sri Bhoovarahamurthi Achar, B. A, B. L.

e ama et

There were three men who were wall-
versed in Utgitha viz,, (1) Silaka (2) Dalbhya
and (3) Pravahana. Silaka was born in the
-country of Salavathi. Dalbhya was the son of
Chikitayana, and Pravahana was the son of
Jibila. Once, they met and said to one another
" “since we are all well-versed in Utgitha, we
shall have a talk on that subject and exchange
our views,” So saying they sat down for the
discourse. Then, Pravahana said: “You two
respected Sirs, speak out first; for | wish to
hear what you two Brahmins have to say in the
matter.”” Silaka said to Dalbhya, ‘‘Respected
Sir. with your permission I will put questions to
you.” “You may ask,” said Dalbhya.

Silaka.— “What is the goal of Agni?”’

(Sama)
Dalbhya:— “Varuna” (Swara)

Silaka:— *“What is the goal of Varuna?
Dalbhya.— “Surya or the Sun” (Prana)
Silaka.— What is the goal of Surya?”’
Dalbhya:— ‘“‘Daksha” ‘(Anna)
Silaka:— “What is the goal of Daksha?
Dalbhya.— “Indra’ (Apa)

Silaka:— “What is the goal of Indra”?
Dalbhya— “Siva” (Asauloka)
Silaka:— “VWhat is the goal of Siva?”

Dalbhya:— Let no one think that there is
any higher than Siva, called also as Swarga;
for we recognise that Sama hymns expound
Siva alone.

Then Silaka said to Dalbhya, “lam sorry
to say that you have not understood the Sama
hymns properly; if any learned man were to say
“may your head fall off. surely your head will
fall off.’” Dalbhya said “well then, let me
learn this from your respected self.” “Learn
it"” said Silaka.

Dalbhya:— What is the goal of Siva?

Silaka.— “Brahma.” Ayamloka.

Dalbhya:— What is the goal of Brahma?

Silaka:— “Let no one think that there is
any higher than Brahma; for we recognise that
Sama hymns expound Brahma alone.”” Prava-
hana then said to Silaka,.*’l am sorry to say that
you have not understood the Sama hymns pro-
perly. If any learned man were to say may your
head fall off, surely your head will fall off.”
Silaka said “Well then, let me learn this from
your revered self.” “Learn it” said Pravahana.
Silaka asked “What is the goal of Brahma?
Pravahana:i— The all-luminous Vishnu, called
‘Akasa.” All these beings come out from Him
alone, and go back to Him alone. He alone is
the highest of all these beings, the supreme
refuge of all; He indeed is higher than the
highest. He the "Utgitha,” is the infinite, infi-s
nite in space. infinite in time, and infinite i’
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" attributes.  Whoever meditates on ‘Uthgitha’
as the greater than the greatest, and the high-
est refuge of all, him this “Supreme Lord
Utgitha”’ protects; and that person-obtains His
Loka which is greater than the greatest. The
sage, Atidhanva, son of Sunaka, imparted ins-
tructions about this all-luminous Utgitha to his
disciple ‘Udarasandilya” and said ‘whoever
among mankind knows this Utgitha will live not
only in this world for the entire length of the
yuga or age in which he gets this knowledge,
but also in the other world. '

Note:— The words, Sama, Swara, Prana
etc., used in the questions and answers in the
Upanishad, mean the presiding deities. Agni
is called Sama because he burns all equally,
that which is good and auspicious and that
which is bad and inauspicious. ZWT FATAT
TIET4l QAIIATEATATRARA:.  Swara means
Varuna, because Vishnu the independent takes
delight in him. 1 favep: @raigeay gemIsa:
& &ga:. The Sun is called Prana, because
by rising, he regulates the world., IFATEI
!ll‘ﬂ'e{ T H’ii ara IFEA:.  Daksha is called
Anna because he was eaten; i. e., opposed as
enemy by Siva. SIRTEZEIGUNITIZs &I1-
9 ATA%F:. |Indra is called Apa because he
fully protects., HAMQSFTATIIT TeFi.  Siva is
called Asauloka because he dwells in Asu cr
chief Prana, and is illuminated #wa: &t gd-
;17 Htﬁ'faaaﬁf%a:. He is also called
Swarga because he mergesin Swara or chief
Prana. Ea’!f&tgagfaa?gm Tﬂﬁﬁlﬂ 31
A& He is the presiding deity over Dyuloka.

Brahma is called Ayamloka because he is
inside alf deities and his swarupa or essence is
knowledge.
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of Prithiviloka,
He is all lumi-

Each deity gets ‘Mukthi’ only through his next
superior deity. and hence the latter is called
gati or goal of the former.

THE RAMAYANA — RAMARAJYA.
. By
S. K. Sudarsana Rau, M. A, B I.

. ——

The departure of Bharata and Satrughna
with their maternal uncle Yudhajit to the city
of Kekayas turns the attention of Dasaratha to
new problems such as his getting older and the
fact that Rama shows extraordinary virtues
such as become a born ruler ‘of the renowned
dynasty of lkshwaku. He took his birth on
earth in response to the prayers of devout souls
for the extirpation of evil ay represented by
Ravana- He had grace, prowess: was amiable
in talk; unmindful of others” faults; soft in reply
even to harsh speakers; grateful for a single
act of kindness in the midst
injuries; never proud; a stranger to untruth;
respected the -aged and learned; dear to his
subjects; considerate towards the poor; pure
in spirit; chastising the wicked; mindful of his
his kshatriya duties; avoding forbidden practices
and improper talk; master of speech: free from
bodily ailments; of marvellous beauty; knew
the workings of the seasons; learned in all
shastras; master of Ayudhas or weapons; source
of all good; saintly; cognisant cf virtue; profit
and interest; versed in social customs; reserved:
knew when to amass wealth and when and
how to give; with a wisdom never wavering;
could see into the depths of others’ hearts; was
master of public finance both on the income
and expenditure sides; could converse both in
Sanskrit and Prakrit: never dilatory in duty;
master of arts; knew thoroughly the various
heads of expenditure; an expert rider and
trainer of elephants and horses; an unrivalled
archer; an atiratha as he could conguer an
innumerable host of warriors; a master-general;
without the carping spirit or signs of anger;

of a hundred

never elated or malicious; regardful of even
the tiniest insect; no slave to the times, because
e made the age; forgiving like the earth, in-
telligent like Brihaspathi, capable like Indra;
beauteous like the refulgent Sun — such quali-
ties seen in his son made Dasaratha thoughtful
of the future: “When shall 1 behold my son
installed on my throne?” he asked himselr.

The sort of Rajya or government that
Dasaratha introduced by attempting to place
Rama on the throne is known as Ramarajya. It
does not denote any type of government known
to politics or statecraft, ancient or modern. It
is a type by itself containing many or most of
the praise-werthy features of an ideal govern-
ment. The ¢ sence of it is that the monarch is
the ideal ruler combining within himself quali-
ties of father, leader, teachier and with God-
like qualities, representative of God on earth.
Flected kingship and democracies have fascina-
tion for modern minds because of the suiking
success which attended certain experiments in
some countries for some time, But in Rama-
rajya there was a combination of various prin-
ciples at work which resulted in the happiest
type of government, Certain wholesome fea-
tures contributed to this most desirable result;—
1f election means popular approval, it was pre-
sent in the case of Sri Ramachandra. His
princely qualities, his achievements under the
leadership of Viswamitra as a result of which
he won the hand of Sita had already made him
the idol of the people. So” the proposal to
make Rama, king of Ayodhya met with universal
approval i. e, the best results of a good election
were secured without leaving a single scar be-
hind. Though the brothers were four, jealousy
and a scramble for the throne were absent.
History scarcely furnishes a parallel for Bharata
“weeping to wear a crown’’ and waiting anxi-
ously for years for the return of Sri Rama.
Nothing was done by the king without consult-
ing the ministers many of whom were men of
true spiritual eminence. The sole desire of
king and council was to promote the interests
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of the people each individual acting according
to his or her Dharma. There was no unwhole-
seme competition. Life was a well-balanced
whole, sound in every part. There was no
tendency to revolution or anarchy. The wars
waged by the rulers were only for the protec-
tion of the good and the meek, particularly in
the discharge ~f their sacred duties; anybody
interfering with the peace and harmony of the
subjects must be prepared to incur the serious
displeasure cf the monarch. Woarriors fought
for preservation and restoration of justice.
Traders did business not for profiteering it
for facilitating exchange of goods. Art and
learning were henoured; virtue was held in
reverence: woman shone by the side of man in
the discharge of her allotted duties. Peop 'z
lived regulated, purposeful lives; little wonder
therefore, that the span of human life extended
1o the well-sncwi one hundred vears.

HARIKATHAMRITA SARA—KARUNA SANDHI.

-

rpTAitais oftag aw asdiafig
RAUAFT L ICIT ARATANIAE | FFTATA
agrzitg g panaaT aRawsadmgi
qrIzql AHIFLE |

With humility so characteristic  of the
truly great, Sri Jagannatha Raya prays for
attention to his work which, though having
many human defects and not free from the
other defect that it is not Deva Bhasha, — will
it not. he asks, receive the attention and the
acceptance that is due to it for the one and
supreme reason that its cbiectis to throw light
on the greatness of these feet which gave birth
1o the Ganga? The rain water rushing along
‘he lapes.of ham'ets and cities is despised and
not used for drinking or bathing until it joins
the brimming river rushing on to the ocean.
Then do pecple resort to the swollen streams
or drinking and bathing. However defective
and imperfect the words might be, they will



command attention since they are all employed
for bringing out His greatness and renown.
Hence, the AEIGEWs — Mahisuras — the gods
of the Earth, the Brahmins i. e., those learned
in the Veda sastras — will not look on this work
with indifference but accord ‘it due recognition.
Mifor is lane; %?fﬁ is the bathing place or ghat;
A is bathing; ®GY is tainted; FMAB is the
great stream —the Ganga. G is the begetter
or father; ST is the ocean: m"’(‘ﬁ will they
neglect? .

The greatness of the feet of the Lord i. e.,
their reputation for having rescued many a
repentant sinner and devoted believer is team-
ing with illustrative instances as numerous as
the waves in the ocean. Words cannot’find a
nobler use: hence, would naturally find favour
with the cream of human beings, walkers in
the Brahmic path.

ufrafansimf sghegfaaiet aa-
fraz aREarvahaies agoiafy | sf
fragasfiRana azeas arglig egfaf ag
arafagasreugFasy |

The karuna aspect of god is brought out
again, thus:— What shall be said of his un-
bounded karuna (there ‘is no suitable English
word to bring out the beauty and sublimity of
laruna) which He confers upon those Mahat-
mas who make it a point daily to do service at
the feet of God. worshipping him in the many
ways known to a Bhakta and singing his praise.
Be it remembered at the . same time that even
His consort Lakshmi who presides over Sruthi,
Smrithi, Ithihasa etc., has not been able to
realise His presence or greatness; and he is
master of unrivalled wealth and an ocean of
golden qualities — such a one allows himself
to be clasped in the warm embrace of His
Bhakta, This brings out His peerless karuna —
not fully realisable by even Lakshmi. Heis a
prisoner in the hands of His Bhakta. Sruthi
tathigalabhimani — presiding deity of Veda

sastras; Gocharisada — not known in all details
Ambodhi — ocean. Rata — desirous of; eager.
Mahatma — a soul of a higher order. Madu-
thiha — ever at it; Samsthuthi — good praise
i. e, with full understanding. Enembai—what
shall 1 say? The lord is thus more attentive to
the simple sincere songs of the poor and the
humble, in preference to the lofty learned
Bhajana of higher placed sculs moving in
nearer orbits around the Lord. In proof of this
the Lord says:—

argaarfaages ag gyt )
ARET aRMAFR FAfagiaarr |

[ live not in Vaikunta: nor in the heart of
the yogi; nor in the sun; where my Bhakta is
singing my praise, | am there, O Narada !

—————

SIDE-LIGHTS ON THE GITA.
By
R. C. Bhattacharjee, M. A.

e - =

In the preceeding article on this subject,
we left the Lord stressing the need for develop-
ing the outlook of a sage whose chief feature
is freedom from the ups and downs of passion.
A perfect mental balance is the trait of a yogin
unaffected by anger, greed, jealously, pride,
desire or lust, and vyielding to temptation. A
yogi is not inactive, retiring into the forests:
he has to be doing action appropriate to his
state and age without any concern for the fruit
thereof; not indifferent to the result in the
sense of acting irresponsibly but acting in a
manner so as not to allow his mind to be
affected by the results, such as elation at
success and depression at failure. It might
seem difficult to attain this mental state. A
student topping the list in the University Exami-
nation overcome with joy; another almost on
the point of suicide as a result of failure when
he had done his very best, — how can mental
control be had under such circumstances? Yet
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the Lord prepares us fcr such ordeals. The
following sloka gives the necessary prescription
a@ gagRIEan saagsaaiaar |
FIAMAITFHALN TATE: QU 4T
One whose actions are not actuated by desire
and whose deeds are burnished in the fire of
wisdom; such a one is called a sage by the
knowing. In other wcrds a man deing an action
should do it not because of any gain that might
accrue but because it is the right action; it must
also have been subjected to the fiery test of
thoughtful self criticism,  One doing such
actions deserves 1o be called a sage. The man
untainted by sin is described further thus.—

faugidataarargs aaqiag: |
gdiFgewn Faqmifa fafeaag )
Making the body alone act, without any desire

for a particular object, his mind weli-controlled
without any greed, no sin can taint him.

TSI FTAGFJYT FFIA A qHEFT: |
gr:fqgrataga seaisigalqggaa |

He accepts things as they come, unaffected by
grief or joy, success or failure,

But it is the man who has faith, anxious to
promote his knowledge of self and having
control over his senses, that gets the knowledge
of the eternal and therewith reaches the
highest bliss.

HIIIIT, SHAGH aqC gqafzga: |

grd Fnar griania mfatarfaassia o
The man who neither hates nor loves is a sage:
free fcom pain and pleasure; such a man easily
gets release from bondage. And heis a Nitya
Sanyasi.

&7: @ fRgaraat qagivasiafa |

fateg iy wgrarg gEarareagsay

Thus has the Lord pointed out how a man
can become a sage and get over his doubts
whether he shouid do his karma or not. The
remedy lies in preparing one’s mind to that
mood which surveys everything around un-

disturbed. A sanyasi is nct necessarily an
unmarried man; he must have the necessary
frame of mind to act with the best of motives
and the greatest care for the right performance
of action but not responsible in his own or
others’ judgment or worried if the end is not
attained. Then can action be done to the
utmost satisfaction so far as effort is concerned
as a general leading an army, but suddenly
meeting with a disaster; an inquiry might follow
but he is not blame-worthy, The werld can get
on only under such human-divine conditions;
man can then rise to the heights of his indivi-
duality and personality untrammelled by consi-
derations of fear or hope. Humanity can then
get the best out of every individual and the sum
total of human achievement stand at a high
point and such a yogic program of action can
bring the kingdom of heaven on earth.

LIGHT FROM THE PURANAS.

el —————

Lopamudra:— Agastya having seen his
ancestors suspended by their heels in a pit was
told by them that they could be extricated only
by his begetting a son. So, in order to obtain
a wife for this purpose he made a gitl of the.
most graceful parts of the animals of the forest
and gave her to the king of Vidarbha to be
brought up as his daughter. She was named
Lopamudra having all the distinctive beauties
(mudra) of animals as the eyes of the deer etc.,
having only one lopa or loss i. e.,in her general
charms. When of a marriageable age she was
demanded by Agasthya the unwilling king had
to be forced to part with her,

livala:— He was a Rakshasa who often
took the form of a Brahman and with his
brother Vatapi lured many to destruction until
Agastya destroyed him,




100

Janamejaya:—According to the well-known
Indologist John Garret, there is a copper-grant
in existence belonging to Gowija Agrahar in
Anantapur Talug which was executed in the
reign of this king who was the son of Parikshit
the grandson of Arjuna with whom the Kaliyuga
commenced. The language is a mixture of Sans-
krit and Kannada beginning thus.— “Emperor
Janamejaya, refuge of the whole universe;
master of the earth; king of kings; Parameswara
of rulers. the great Maharaja, sovereign of
H stinapura the flower of cities, bestower of
widowhood on the wives of tnhe hostile kings of
Aroha and Bhagadatta, most skilled in warfare,
whose bow resembled the Kalinga serpent,
slayer of Aswapathiraya, Disapata. Gajapathi
raya, smiter on the head of Narapathiraya, the
most accomplished equestrian, terror of the
14 states of Konkana, bearer of the flag with
the emblem of the golden boar, son of emparor
Parikshit reigning at Hastinapura and diverted
by happy historic amusements.”

O—y———

The Klesas:— According to Buddhists they
are ten vices ~ 3 of the body, murder, theft,
adultery. 4 of speech, lying, slander, abuse.
unprofirable conversation. 3 of the mind, covet-
ousness. malice, scepticism.

SRINIVASA KALYANAM,
——ffe e

[Our little girls attending schools are taught
songs like these.—~ Dance Papa, Dance Papa,
Satham Podathe (##s0 Gurcrls). How
many beautiful Tamil. Kannada, Maharashtra
and Telugu songs have been handed down to

us by our ancestors which are standards in
music ! ]

2nd and 3rd stanzas continued from P. 8]
of our July number,

FRINANH 7 wegeragn #we |
TUFIATH A% ([AQragaqg 1w | giig

aRararg fafie meaan 337 afegtity AFW
%% AT Geaeind Asgasga 4 2 0

TETMAARY Nifagy geaiggoRE | 49
Tayuaica fafaxneaca faanfaga | 97331
WHEA agFqiely wrogefug it FAF
aw Agufess gefzat ggreracid |

e |

MANU DHARMA SASTRA.

D e~ ——

A number of European Scholars have been
at great pains to throw as much light as possible
upon early and medieval Sanskrit literature
§uch works are to be found in the series entitled

The Sacred Books of the Fast” edited bY

Max Muller of which one is ‘The Laws °f’

Manu” by G.Buhler the eminent German
Indologist. There was a body of laws known
as Dharma Sutras based on the teachings ©
Vedas. They were manuals written by Vedic
teachers for the guidance of their pupils. First
they were for restricted circles but in due coursé
extended to the whole body of Aryans, Theré
was already a Manava Dharma Sastra. Theré
Is a particular way of mentioning these 1aW$
noticeable in the first chapter we have already
published The sages request Manu who is 8
Swayambhu or self.born to disclose to them fof
their benefit what he has learnt from Brahma:
Manu directs a Rishi, Bhrigu, to tell them what

he communicates to Bhrigu — the Institutes ©
Manu.

The work is also known as Manusmriti-
There arose in course of time other Smrities by
Brihaspathi, Narada, Apastambha, Aswalayand
Gautama, Vasishta and Vishnu, In metricd
form they were known as Sutras. At the begin-
ning they were known as Dharma Sastras or
Smiritis. -

Among tHe Indian commentators on Manu
Smiriti the following are most famous:= Govinda
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raja, Narayana, Raghavananda, Medhadithi
and Kalluka. The Dharma Sutra of Baudha-
yana is the oldest Sutra Karana of the Taittiriya
Veda. We will revert to this aspect of the
subject in greater detail later,

[Manu Dharma Sastra continued, ]
CHAPTER L.

1. Learn that sacred law which s followed
by men learned in the Vedas and assented to
in their hearts.

2. To act solely -from a desire for rewards
is not laudable, yet an exemption from that
desire is not to be found in this world; for the
study of the Veda and the doing of actions
prescribed therein are based on a desire.

3. The desire for rewards is grounded on
the feeling that when sacrifices are. performed
and restraints prescribed by vows and laws are
observed. itis all with a view to get the expect-

* ed fruit.

4. Nothing is done here on earth by one
who is free from desire; all men’s actions are
the result of the stimulus of desire.

5. He who discharges these daties in the
right manner obtains even in this life the reali-
sation of all his desires and attains deathless
happiness.

6. The first source of the sacred law is
the whole Veda. next are tradition, the virtu-
ous behaviour of those who know the Veda
further, the customs of holy men, and lastly,
one’s own self-satisfaction.

7. All the laws formulated by Manu for
any person have their origin in the Vedas and
declared therein; for, sage Manu was all-
knowing.

8. But one learned in these

9., Such a one gains fame in this world
and unsurpassed bliss in the next.

10. Sruti (revelaticn) is the Veda; Smriti
(tradition) the institutes of sacred law both of
which are above questioning by anybody as
the sacred law has emerged from these two
alone.

RABINDRANATH TAGORE.

e smtemmand

The passing away at the ripe old age of 82
of this greatest poet of India of international
fame is a tragedy for which we should have
been prepared even earlier. It must come as
no surprise to us now; that he lived so long
must be a matter for congratulatien. The most
picturesque figure of the type of a Rishi with
sparkling eyes and flowing beard; the wonder-
ful influence he was able to exert on advanced
nations like America and Japan; his sterling
independence which made him renounce his
knighthood, his unexampled spirituality and
his inimitable language that charmed the East
and the West, he was wverily thc greatest
ambassador of world-peace. India has sustaned
an irreparable loss and the whole world, parti-
cularly Britain, is distinctly poorer for his death.
His English style is as beautiful and charming
as the style of Mahatma Gandhi is terse and
austere. Both names have raised the status of
our land to a suspassing degree representing
the rarest types of manhood. There might be
or might have been great writers and thinkers
in the West. But in the case of Tagore or
Gandhi there was not the slightest divergence
between principle and practice. In the case of
the latter it is true with a vengence He is like
Harischandra who would not utter an easy lie
for saving himself, his family and his kingdom
Gandhiji’s attitude might not suit state-craft.
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he moves on unmoved, ever the steady beacon-
light for the unsteady multitude. ’

It is better to have .“loved and lost” such
a person as Tagore. [is children, literal and
metaphorical. sull survive, His world-univer-
sity at Bolpur attracts men of eminence from
all parts of the world. His journal Viswabha-
rati is a monument of culture, art and industry,
He was the “noblest of us all.”

Those who actually saw and heard him at
close quarters can never forget his shining
personaiity, his sweet silvery voice which was
listened to with rapt attention when he deliver-
ed his "Message of the Forest” and sang sone
of his songs from “Gitanjali.”” He was a Sans-
krit scholar writing first in  his own mother-
tongue and then in charming English. He was
the first Indian to gain the Nobel Prize, the
next being Sir C. V. Raman.

e euen—

OUR EXCHANGES:

PRSP ——

Poornabodha Darsani:— Annual Number.
Only those who who have been at publication
of Journals know the number and variety of
difficulties confronting the Editor. Our Andhra
ladhwa Journal could be no exception. But
it see s 10 be free from difficulty of a particular
kind such as the one to which we were subject-
ed by the “Madhwa Mitran” of Kuwmbaconam
in its August issue. We have been treated to
a fesuval of abuse of the worst type for which
no comparison can be found. Misrepresenta-
tion and distortion of facts and unfounded
charges against a fellow-journal cannot be the
means for the preservation or promotion of the
number of subscribers. It is with refreshing
delight, therefore, that we opened the pages

“of the Annual number of the Poornabodha
Darsani with the appropriate portrait of the
new (Madhwa) Dewan of Mysore, Sri Nyapathi
Madhava Rau. There are numerous instructive
and interesting articles in English and’ vigorous

Telugu of a high order. It is printed at the
Ananda Tirtha Printing works at Ramachandra
puram, E. Godavary, a testimony to the enter-
prise of the publishers. The Andhra Madhwas
must be proud of it. [y opens with an appro-
priate song of blessing and appreciation from.
Kavisekhara Poornapragnacharya, Professor of
Languages in the Hindu College, Guntur. The
portrait of Sri Raghavendra Guru in Yogic
penance arrests our attention on the next page
with the figures of the 24 Devatas of Gayathri
a detailed key 10 each being offered in another
page. The Tantra Sara Sangraha of Sri
Madhwacharya and its place in the daily life
of a pious Madhwa are clearly dealt with by
Sri Susarla Srinivasa Ray, B, A.,, whose portrait
with that of his Lfe-partner stirs up reverence
to the venerable couple. The Tanwa Sara
Sangraha is a mine of information as seen in
the English article under reference. No
Madhwa should omit its study and retention in
memory and following in practice. An account
of the Sirugari family with the portrait of Sri
Lakshmi Narayana Rau Pantuly Garu and the.
Vigrahas he was daily worshipping are inspiring.
The figure of Lakshmi Narayanamurthi seems
to have the power of speech divine. He was
a model Madhwa in his early initiation and the
life he lived, fit for emulation by Madhwas else-
where. The “Impartiality of God”’ by Mr.
K. Srinevasa Rao is highly stimulating. Sri
Mad Andhra Bhagavata Katha Sangraha follows
nextin Telegu. Sankhya Yogas found in the
Bhagavatha with the upadesa of Sri Krishna to
Uddhava is a valuable contribution by Sri P.
Hanumantha Rau Tutwamasi or Akshobhya
Theertha Vijuya by Dr, M. Rama Rau Ph D.is
in dialogue form opening with greetings of ‘Jaya
Jaya’’ by messengers from the Vijayanagar Raia
whose minister has come for the Darsan of Sri
Akshobhya Theertha the disciple of Srimada-
charya and the Guru of Sri Teekacharya. The
interest is sustained throughout and is brought
to a conclution by Vedanta Desika, the referee
in this case, declaring victory for Akshobhya
who winds up by quoting ** Naharehparamo
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Naharessadrisah paramassathu sarva chidatma
ganath”’. With reports of proceedings of the
Madhwa Yuvajana Sangha Vijianagaram and
the Guntur Madhwa Sangha and the announce-
ment of the valuable work “Sampcorna Gran-
thavali” by Sri Hundi Rama Rau. this valuable
number inaugurates the new fifth year for this
pre-eminent Madhwa Andhra Journal. We
wish it heartily long life and freedom from finan-
cial worries. (Continued on p. 107.)

The Hindu Perpetual Calendar.

——— e

~ Thrice daily and as often as important
occasions arise or functions celebrated, we
begin with a statement of the time beginning
from the TTTd and running down the whole
gamut until we reach the day, the nakshatram
Yogam, Karanam; and the nature and purpose
of the business on hand are mentioned all for

the ST of FEHA ATUAW, “ | have resolved
upon doing this. ”’ So every detail of date and
nakshatra is to be pronounced without any mis-
take. Thus werfind ourselves where we are in
the vast ocean of life and time.

Such a formula is known as Sankalpam
which means a resolve which binds him to the
completion of the act. A detailed formula is
known as a mahasankalkam which is repeated
when bathing in important sacred waters or
Shrines. Harisankalpa is what god has ordained
to take place; an unalterable chalking of the pro-
gram of life individually and collectively. ltis
wisdom to submit to its operation. This how-
ever, does not take away from man the need
for his own honest endeavour~ The very
prompting of a man to do an action or pursue a
course is in accordance with the Harisankalpam,
So God works through human agencies. This
is also in accordance with one’s past Karma
which goes also to the shaping of our future,
The only way of escaping from this vicious
circle of ®® and HARS is by an appeal to

“ The King's Mercy” which can overrule the
decision of the highest tribunal and overlook:
crimes of Himalayan dimensions. The guaran-
tee against repetition of the crime is the dawn-
ing of wisdom accompanying the Lord’s mercy.
Thus does Harisankalpa, which is Satyasankalpa
also, work and roll and unroll the mysteries of
human existence. So, His will is ever being
done.

An uniustiﬁed attack and vile abuse.

—peaae

Under the caption 7 w g Sflansuier arela
FewenL the ‘ Madhwa Mitran”’ of Kumbako-
nam launches a most unwarranted and undig-
nified attack on us in its August issue. Five
and a quarter pages of this Aug. No. have been
wasted from the subscriber’s point of view on
undiluted personal malicious abuse of us. We
are not prepared to have anything to do with
the quarrel; Our conscience is clear. We are
not at all guilty of any of the charges so un-
charitably levelled against us. We are prepared
to substantiate our statements to any individual
or body of the “ Mitran’s” own choice. But
to think of arguing with or convincing the
* Mitran *’ is out of question. [t is impossible to
attempt it with one who flies into a rage for
nothing. We leave the readers of both our
papers to find out the truth and call for further

® necessary information and apportion blame,
ordering peremptory suspension or extinction of
the '* Messenger "’ if he be found guilty,

We deliberately do not adopt the tone and
language of the “Mitran” We have never
tried such business. We leave the whole game
to the other side and and propose to have no
share in this game where there is no referee
and foul play is prominent throughout. We
have searched in vain for a single sensible
point; we have made out the following as
charges -against us from a mass of irrelevant
ill—assorted matter spread over so many pages
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depriving its subscribers paying Rs. 3 per
annum of opportunities of having valuable
matter for which alone the Journal has been
started.

We have not and could not put his state-
ments in any order but present them as they
appear in the original, He first begins by say-
ing that

1. We have Mutt Deeksha of a virulent
type for the Vyasaraya Mutt whose disciple
we are,

2. We facilitated the distribution of a
book “ The origin of the three Mutts” where
H. H of the Utharadi Mutt has been abused
and thus we were a party to this vilification of

of H. H.

3. We wrote a foreword to “‘A short His-
tory of the Vyasaraya Mutt”’ * making a base-

less statement that H, H. was sued by one of
H. H’s disciples.

4, That we wrotein a recent number that
we would not publish reports calculated to
embitter the relationships of Madhwas and it
was the particular duty of a journalist to refrain
from doing so; but very soon we violated our
own principle which we preached to others
with so much gusto,

5. That this was an unfounded charge
brought by us against the ‘ Mitran” and we
sought to prove that the “Mitran” was the only
sinner in this respect.

6. That from about 50 lines of matter with
reference to what happened at Navabrindavan
repcrtéd in the “Mitran” we selected only a
short extract and that without any comment
from us to make his subscribers feel displeased
and give up subscribing for it at the commence-
ment of its l4th year and transfer their
support to us.

7. Then a direct personal summons to us~
0 Messenger we were not born recently like
We have studied the Madhwa World
for the past 12 years and more, and moved

closely with all Matadhipathies and their
sishyas. Read ~ur earlier numbers and you can
understand these "',

8. The Mitran spares the “ Origin of
the Three Mutts”’ out of contempt for the same
and respect for the Lord's saying that all
Vishnubhaktas are his masters. [t was so easy
to expose the defects of this book.

9, His readers would not be misled by the
insidious words (dflago arigens) of this

upstart “Messenger”’.

10. “Not content with this subtle mischief,
the “Messenger” condemns the medium of
Tamil for teaching the principles of Sri Madhwa;
why should this English paper speak ill of Tamil
and say that only English-educated people are
straight-forward and honest 7",

11. “The Messenger” says that Kannad'a
and Sanskrit alone are fit for teaching our 'elf'
gion. He makes a mess of the whole affair
unable to distinguish language from alphabet
and invites thie co-operation of our women fol
for this propaganda’’.

12. “No other Madhwa journal has
during ‘Mitran's’ long existence quarrelled with
him like this. (?)  The revered Editor of 1he
“Madhwa Muni Dasa” is still contributing 10 13
pages in spite of old age.

13. May the Messenger be inspired
a desire to co-operate with all Madhwas, P2
+ cularly with the “Madhwa Mitran.”

We give below in serial order what wé
have got to say regarding each point above an
leave readers of both journals to judge
themselves.

. WHY is the whole entitled b
&L, wanton quarrel ? Please point out w}w]::
even traces of it are found in our pages: T "’
welsFaren_ has been begun by the "Mi"a:
who most cleverly hurls the charge against U
that We
s aSSUm‘

by
otie

It is for the “Mitran” to prove
have Mutt fanaticism. It is libelloy
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ption. We demand of him substantiation of
this allegation.

2. Copies of the “Origin of the three
Mutts ” were placed with us by a subscriber—
friend who wanted to get relieved of the same.
Being a stranger to Madura he requested us to
find a man who could distribute them. The
man was remunerated not by us but by the sub-
scriber referred to above. We give publicity
to everything passing through our hands con-
cealing nothing from the public. We are as
much responsible for the contents as the Post
Office or the Railway or the jutka which trans-
ported the books from place to place.

3. How is the foreword alluded to relevant
to the present @eféFemani— except for re-infor-
cing the attack against us 7

4. “This wholesome journalistic principle”
We extract only relevant portions in order
to have more light thrown on the action of
both Holinesses. As disciples we have a right
to know the truth. As it stands, the report in
the “Mitran” does cast a reflection on one or
both of them and widen the gulf already report
ed to exist. Comment could not be made by us
in the absence of any reliable information,

5. & 6. That we attempted to divert at
the beginning of its 14th year “Mitran’s” subs-
cribers to ourselves by such reference is too
frivolous and ignoble to require any attention,
Itis an insult to his own readers’ intelligence
that they can be so easily led away by what
we might say. It reveals the panic inthe mind
of the “Mitran”,

7. Yes, the Mitran is more than 12 years
old and indications of senility are evident as only
such men fly into a fury for nothing. Wedo
not mind being only two and a half years old
We promise we shall not be, in our twelfth year,
so easily upset nor gradually declining in size,
aim or quality, The moment such a state
should overtake us, we shall cease to exist, It
is against our grain to greet a fellow-editor in

the personal vocative case. It smacks of a
street-brawl or coffee-club quarrel.

8. “lt was so easy to expose its defects’’—
Piease do it; we shall give accommodation in
our pages as a sporting offer. A Mussulman
stretching himself flat in a Mariamman Temple
laid his head on the door-step and began to
send columns of smoke in the face of the God-
dess besides putting his legs on either shoulder
of the Goddess. The deity rushed to the
house of the priest who was at his sleep and
demanded to be relieved of this nuisance on
pain of piercing his eyes with her Soola. The
priest said ‘' You apply the remedy to the in-
truder yourself.” Why should notthe “Mitran”
proceed against fhe author, printer and patron
instead of blowing his fury in our face ?

9. What are the insidious words of ours
against which he warns his readers ?

10. & 11, Is Tamil our language? Are
works by our eminent gurus in Tamil ? Is not
the original superior to other renderings? Is
it not necessary to learn Kannada and Sanskrit
script? We made no mistake of confusing lan-
guage and alphabet. The confusion is with
“Mithran.”” To recommend a study of Kannada
and Sanskrit alphabets which can be acquired
within a week at the most, is no propaganda
against ‘““ Mithran”’ or Tamil or in favour of
Messenger. ** Who does the @&7 g 4Qsren Al
business? The Mitran is an expert in @8T 9 &
Q@srerfl, a pattern of elegant Tamil indeed !

12, “Other papers did not quarrel with
the Mithran’’—and yet they have disappeared !
We were told, subject to correction, that many
people received copies of such English journals
without paying for the same and they had to give
up further publication, The “Mitran” occupy-
ing a commanding position in the Madhwa
World could have canvassed support for such
papers at least in his own town of Kumbakonam
with a teeming Madhwa population; instead it
goes to the banks of the Nile and liesurely
sheds tears over their graves,
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“To conclude, subscribers are not maintain-
ing us for witnessing such unedifying quarrels
between two Madhwa journals each leading its
own precarious existence. We will take no
more notice of further effusions from the
“Miiran’’ regarding ourmselves. We have in-
finite faith in the better judgment of our readers.
For our part, we shall spare our talented contri-
butors and learned and respectable readers in
whom we are particularly fortunate similar
scenes hereafter.

SOME RELEVANT EXTRACTS.

— e

A. Iore-word: by ('. A. Krishnamurts
Kau, M. A, March 1933. Mr. Gopalkrishna
Rau’s “A short history of Sri Vysa Raja Swami
Mutt” is a valuabe and timely publication which
ought to be in the hands of all Madhwas. The
occasion for this brochure, which | have read
in typescript has been the novel claim which
the Swami of the Kundapur Mutt has put forth
as against the Sosale Mutt for representing the
line and direct descent from Sri Vyasa Raja
Syvgmi. When -the Madhwa world came to
know of this, it caused a mild sensation, if not
surprise; for the Sosale Mutt had been known as
the real Vyasaraya Mutt from time immemorial
and had been so deeply rooted in the long past
that it was really a bit of bold enterprise to
think of questioning its antiquity and real right,
Mr Gopalakrishna Rau has spared no pains to
collect and present clearly, cogently and con-
vincingly incontrovertible authorities which
ought to leave little doubt in the minds of his
readers as to which of the two mutts is the real
and genuine representative.

' But a melancholy interest attaches to such
claims and quarrels, wherever they might be
found, indulged in by the Heads of Mutts who
are expected to lead their disciples, by example
and precept, along spititual paths teaching
spiritual values. Such Heads of Mutts are not
alive to the spirit of the times which are sub.

versive and revolutionary of every autheority,

spiritual or temporal. Nor are they very popular:

even with their own disciples; for their demands
which were once willingly and even voluntarity
granted are now regarded as exactions. 1he
richest of our Mutts was involved in a law-suit
with one of its own disciples on this very point
at Kumbakonam. The younger generation
are westernised. Even Sandhyavandanam is
not known to them. There is a spirit of
irreverence and challenge and a demand for
knowing the reason for everything among the
youth of to-day. To ignore it isto be blind to
the obvious. The Mutts can hope to hold on
under these conditions only if their heads are
capable of moving with the times interpreting
the old to the new, the past to the present, the
eternal to the time-being. When crowns with
armies behind them have been swept off, the
spiritual heads will be nowhere unless they
base their claims on more enduring and
appealirg grounds. Brahminism is itself on its
?rial to-day and in serious danger. Legislation
is constantly encroaching on grounds once
considered to be forbidden to it Disciples
themselves are disgusted at the activities of the
Heads when they bring about schisms and
unnecessary avoidable quarrels.

There are internal and external enemies.
The Brahmin, good or bad, Dwaithin, or Visi-
shtadwaithin is treated with general scorn
thatis as deep as was the reverence once his
birth-right,  Frivolous claims and quarrels
among the Heads of our Madhwa Mutts lower
the community thatis by no means forward 10”
day intellectually or materially. The bock of Mr.
Gopalakrishna Rau, while exploding mythical
claims, must bring out prominently our present
condition and our immediate duty. He has
rightly condemeed the unwholesome split and
time-honoured game of casting insults amons
the followers of Sri Mdhwacharya, Sankars
and Ramanuja. Difference among the tenets
of the three Acharyas must exist as they weré
exponents of three different views. But the
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regard that is due to intelligent cortroversialists
must be rendered to them We are all sailing
in the same boat with an adverse wind in a
stormy sea. Let us not follow a suicidal policy.
| hope Mr. Gopalakrishna Rau will persist in
the line in which he has so well begun.

Messrs. M. Ramma Rau, B. A., of Kumba-
konam, one of our contributors and late Mr.
S. S. Vyasa Rau have each written a foreword.
—Can the above be construed as an attack on
H. H. the Head of thz Utharadi Mutt? ltisa
general appeal for elevating our community as
a whole. It was written eight years ago.

(Ed. M. M]

B. “The next is the question of the langu-
age medium. We have deliberately chosen
English because it is the English-knowing people
that have to be strengthened and convinced
about the truths and value of our religion.
Brought up in western ways of learning, they
are even more vehement in their criticism of our
teligion than others. They are supremely honest
and if they can only be persuaded to understand
our system better, we cannot find stouter cham-
pions of our cause. Some are rightly and
strongly for the adoption of Kannada. But
many among ourselves do not know the script.
But the difficulty can be easily overcome with a
little effort to learn the Kannada alphabet. The
use of Tamil as the medium has the least justi-
fication of all. Sanskrit and Kannada are the
only two languages that we can use. These
two scripts can be learnt in three days or a
week. We earnestly appeal to our readers to
take to the study of these and acquit themselves
as worthy heirs of our great culture and reli-
gion. If only our women take to doing propa-
ganda on this point, their influence and logic
would be irresistible.”

C. “ltis our steady aim and policy to see
that we say or do nothing to foment differences
among ourselves. Our community can com-
mand influence and regard only if we are
united. Every responsible Madhwa, patticu-

larly & Journalist, must make it his sacred duty
to work for a spirit of union among us avoiding .
the temptation to increase bitterness among
ourselves by giving undue publicity to matters
which can be set right in a more effective way.
We are surrounded by enemies of every sort;
and would we be doing the right thing by
claiming petty victories over our own kith and
kin? Our three mutts have produced towering
personalities to whom the homage of all is
spontaneously paid. May the future produce
more such eminent men! [Madhwa Messenger,
June 1941, page 77, para | & 4.]

D. Our attitude towards the“Mitran" will
be clear to our readers from the following
extract from our issue of Oct. 1940, page 142.

“The Madhwa Mitran of Kumbaconam
carries the message of the Gita, Brahmasutras,
the Sangraha Ramayana and other works
wherever Tamil-knowing Madhwas are to be
found. The Editor belongs to a family holdi- 8
a front rank among Pundits specialising particu-
larly in the exposition of the Bhagayatha.’l"

E. Our insisting on learning Kannada and
Sanskrit scripts is not recent at the commences»
ment of the 14th year of the “Mitran”" as he
imagines. Reference to Page 16 of Feb. No.
of 1940 will show Kannada, Sanskrit and Tamil
alphabets for self-instruction.

S c——

Our Exchanges (continued from p. 103.)

Health: August 1941, (323-24, Thumbu
Chetty street, Madras). Indispensable to every
Jover of individual and social heath. Annual
subscription Rs. 2 only. The articles are as
usual highly instructive, the leading ones being
“Personal Hygiene'’ by the Editor, ‘ Contracep-
tives in Birth Control”” by Dr. Miss. B. Kamal
ammal M. B., B. S., “Origin and effects of betel
chewing and Latrine accommodation in vil-
lages.” Interesting topics from other medical
journals enhance the value of this monthly.
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The excellent printing and attractive get-up
must tempt even the poor to enrol themselves as

subscribers for such a low sum,

The Madhwa Mitran of Kumbakonai.—
A Tamil Madhwa Journal of 13 years’ standing.
This month’s articles are Bhagavad Gita, A
wanton quarrel of a journal, Sangraha Rama-
y.nam, Madhwa Vijayam, Brahma Sutram etc.
Annual subscription Rs.3 only. No other
Madhwa Journal in Tamil Nadu deals with im-
portant Dwaita works in the learned orthodox
manner in which this journal does The
‘ Madhwa Messenger” is no rival to the ‘Mitran’
but the two are supplementary and complemen-
tary, the latter catering to the needs of . the or-
thodox Tamil-knowing Madhwas while the for-
mer answers the needs of the English-knowing
public. There is no encroachment of the one
on the other’s domain. To say that the Tamil-
knowing people should learn the script of
Kannada and Sanskrit that they might go to
original sources is not carrying on propaganda
against Tamil or Tamil Journals any more than
demanding Swaraj can be construed into dis-
loyalty to the British Government; nor can it be
a covert attack on anything that is not ours.
The newly opened Tamil section is conceived
in a similar spirit.

The wholesome law of competition is to
make our commodity higher in quality and
cheaper in price. This will bring no loss to the
producer because what is lost in the unit will
be more than gained by the realisation of a
larget amount in the aggregate. It is beneficia|
to the community as, for a smaller price, it
gets improved quality., Open personal quarrel
belongs to the lower class of competition which
is ruinous to society. It should be avoided by
enlightened people. '

Subscriptions- for Vol. 1ll were thankfully
received from Messers=—

I. Dr H. Srinivasa Rao, Zoological Survey of

India, Indian Museum, Calcutta. :

2. T.C.Ranganatha Rau, Chartered Accoun-
tant (Retd.) Srirangam.
3. B. Gururaja Rau, Rtd. Sub-Judge, Bangalore
4. C. M. Raghavendra Rau, Manager,
Sir. M. C. T. M’s Office, Vepery.
5. S.M.S. O. Sabha, Thirupathi for 3 copies
of Vol. lll, (vide July. No.)

Dwaita in Tirupathi Institute.

Domamen .

Sri. C. R, Ramachandrachar, B. A.

In p. 75 vol. ll], June 41, reference is made
to Dwaita Vedanta being excluded in the Tiru-
pati Oriental Institute. The reference, though
rather belated may yet be prospective as an in-
centive to taking united action and setting ‘Un-
flinching foot against foot” in a righteous cause.
The attempt is sure to be crowned with success
if made in the right direction. A Deputation
of leading Madhwa gentlemen is essential to
represent our righteous cause in proper light
to the authorities concerned so as to convince
them that “Oursis no mean heritage” and
deserves treatment at their hands on a par with
the other two Schools of philosophy.

Exclusion of Dwaita Philosophy from such
a big institution I which is intended to give and
purposes o give instruction in all branches of
oriental learning including Vedanta may not
be felt by the authorities concerned, but the
elite of the community interested in the spread
of Dwaita Vedanta do feel it as a set-back. ltis
stated that the authorities have excluded it on
the allegation that there are several institutions
patronised and maintained by our Matadhipaties
which are very few. After all, they are depend-
ent on the whims of private individuals and
cannot be deemed to be so well founded as
public institutions of the kind of oriental Institute

{ Maintained from the funds of the Devas-
tanam to which the Madhwas contribute a sub-
stantial share. Sri Vyasaraya performed Puja
here for nearly 8 years. Hlis life, unalloyed by
extraneous matter must carry great weight with
knowing people.

. . .
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of Tirupsathi which has not the slightest reason
to exclude Dwaita Vedanta from the institution
which has included the other two schools,
Students possessing  sufficient  individual
capacity to take up higher studies are not
wanting among the Madhwas and they can be
expected to come up evenly with the students
of the other schools, The Brahmin community
is losing its ground in every direction.t
6 é&af%maﬁgﬁ” is an oft-quoted maxim all
the more to be borne in mind in these days
when the tension between Brahmins and Non-
brahmins is increasing every day. Spite among
the various sections of Brahmin community
must be avoided at this juncture lest it should
prove detrimental to all sections of the Brahmin
community. To avoid the feared handicap it
would be desirable by strong representation to
convince the authorities concerned that it is
high time to revise their decision and to make
arrangements to teach Dwaita Vedanta also in
the Institute.

 Witness Nemesis at work in the Tiruvadi
Boarding sensation. H, H. Kamakoti Sankara-
chariar has moved with characteristic alertness
by providing the orthodox mess. Will H. H.
with his usual fervour and large-mindedness
throw his influence on the side of the Dwaita in
the Tirupati Institute in the interest of Brahmin
unity ? Ed. M. M,
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