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first number was issued on Sri Madhwa
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‘East and West meset in these pages in happy
synthesis.

Contributors are requested to write legibly
and on one side of the page only. Sanskrit
paséaqes, if written in block letters, would
ensure correct printing.

PARINAMA VADA.

Sri Bhoovarahamurti Achar, B. A, B. L.

——————

{Concluded.)

Sutra No. 25 gives another reason for
calling Brahman by the name of Prakriti. “On
account of His divine will being spoken of”’ (as
Prakriti) Brahman is called Prakriti because
His divine will is called Prakritii The Sruti
says, ‘Let him know the Lord’s will to be
prakriti and the Lord to be the master of the
will; O eternal One, Thy will is
called as Maha Maya, Avidya,
Mohini, Prakriti and Vasana.”

variously
the Decree,

Sutra 26—~ An objection may arise that
Brahman’s will only is called Prakriti as stated
above, but not Brahman itself. To meet this
objection, Sutra 26 says; “Brahman is directly
spoken of as both.” (Prakriti and Purusha).
The Vedic text says, “He is woman, He is man,
He is prakriti. He is the Lord, He is Brahman;
He is the support, He is the light who is the
Lord Hari, the cause of all, Himself without
beginning or end but the end of all, etc.”

Sutra 27. adduces another reason. “On
account of His moulding Prakriti in various
forms and exhibiting Himself therein in various
forms.” The word Prakriti  etymologically
means Pra — Prakarshena (efficiently), kriti —~
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karoti (does) i. e., Brahman is called Prakriti;
because He enters into Prakriti, the material
cause which has no independent ability to
modify itself, shapés it into various forms and
dwells in those forms as inner ruler by assuming
numerous forms. The Sruti says, ‘“Now indeed
the Lord enters into Prakriti, makes Himself
_into many; hence He"is prakriti, they say.”
Naradiya Purana says, “The supreme Lord
Govinda, though he undergoes no change
having entered into Prakriti, the changeable,
is called Prakriti.”

The next Sutra No. 28 gives further reasons.
“And because Brahman is called the source”
the characteristics of the male consist in being
the mediate cause of bringing forth, while to
bring forth directly is the characteristic of the
female. Since Brahman has both these powers
and is both the mediate and immediate cause,
heis declared to be both Prakriti and Purusha; or
female and male by words, both in the feminine
and masculine gender.

From these Sutras 24 to 28 it will be evident
that the word Prakriti refers primarily to Brah-
man from the various reasons mentioned
therein.

(7) The Vedic passage, ‘“He created all
this; after creating He entered into it; after
entering He became Sat and Thyat” does not
also support the Parinama theory. We must
here note the order of sequence. First, there is
world creation, and then entering into the
created world. His act of entering, therefore,
presupposes the previous existence of the
world. It is therefore evident that Brahman
has already created the world out of something
else before he made his entry into the world.
How can Brahman then be said to have him-
self become the world? Nobody says that clay
and gold first create pots and ornaments, then
enter into the same and then become pots and
ornaments. We simply say that thgwstfcs
become pots and ornaments. r
therefore does not in the leasy

parinama theory. The pasjaQBf
LA

&l-}' P e wer 2T »\,NB(
~NY \62. 3

Brahman having created the world, took many
forms of His own and entered into it as inner
ruler and director of its activities and of all
beings therein and manifested His ever existing
qualities of supremacy, omnipresence etc., to
created beings, The word Sat in the passage

means supreme. IWAETY @Y. And Thyat
means omnipresent. A SQTH &Y, That He
became Sat and Thyat does not mean that
before creation He was neither supreme nor
omnipresent, The word “‘became” and such
other verbs are used only in the sense that
created beings become aware of His qualities

which though always existing become manifest,
1o them after creation,

The Vedic passage, “He wished may |
become many” similarly means that the Lord
Brahman desired to take many forms in order

to direct the activities of beings which he had
created, ‘

The Parinama theory is thus unsupported
both by reasoning and scriptures,

————

SRl HARIKATHAMRITHA SARA.

—009N00—

In t.he previous stanza, reference was made
to ggfamfa aey |, e, Tatwas, which are no
other than 25 principles of everlasting existence
as factors essential for the working of the
universe. They are the ten Indriyas, the five
Bhootas or elements and their five concomit-
tants, the Manas or mind, one Mahatatwa or
great principle, one Ahankaratatwa, one
Avyakta Tatwa and lastly, above all these, the
Paramatma or supreme spirit. Together, they
form the twenty-five Tatwas to a knowledge of
which we are indebted to the Wy ﬁ(\%
Bhavi Viranchi Sri Ananda Theertha,

e pass on to Vama Deva qTR2F
MIAFIEY  IAYAE  qraAryag
RE1dar | HIATL RABTARFZT
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gIaaal AR wiivasy ssf@ad v

gAFRZAC I Vama Deva or Rudra, Lord of’

the Isanya or North-East is next addressed. He
is the Lord of Manas and controls the activities
of the mind for the proper working of which
his help is essential. Vijaya Raya the guru of
Sri Jagannatha Raya says in his song to Rudra:-

Kailasa Vasa Gourisa lsa— Thaila Dharai-

yantai Manasu kodu Hariyalli Sambhoo—

Manasu karanavalla Papa Punyakkella

Analaksha Ninna preranai illadai—

Gaja charma dhariye Danda Pranamava

Malpe Manasu Narahariya charana-
dolagidu Sambhoo—Kailasa—

O Lord of Gouri, resident of Kailasa.
Director of the Mind, make its feelings flow
towards Narahari like a jet of oil in an un-
broken stream. The mind is not responsible for
good or evil deeds; it is left to you, Lord of the
mind, to inspire it rightly, Make my mind so as
to concentrate on the feet of the Lord,

Here is the eternal question of the share
of responsibility between human and divine
agencies in the matter of acting. Can man
claim exemption from consequenses of his
actions under the plea of inspiration from
higher sources ? The answer has been given
in more than one place— man’s actions are
shaped by his past karma whose fruits he must,
will ye nil ye, submit to. But God’s grace, if
sincerely prayed for, can burn away at one
stroke the whole mass of past karma which
hangs around his neck like a mill-stone. This
is the part played by God and his agents bet-
ween the struggling human soul and the
Himalayan karma. Says tha prince of Bhaktas
Purandara Dasa. &*ORTH ﬁﬁ&ﬁg gftaiiqg
%241 I Krishna Rama Kidi Biddu Durita Benda
voo kandya — Did you see how sparks of Rama
and Krishna burnt away mountains of sin?
That is the solution for the problem of the
impenetrable barrier of karma.

Sri Sripada Raya. Guru of Sri Vyasa Raya
pertinently asks— Munna Madida karma Benna

Bidadiddarai Ninnanu Valaisalakai Govinda,
Durita Gaja Panchana— If past action would
never cease to dog our foot-steps, then why
praise and serve thee? O Lion to the elephant
of sins! The position of Man, Karma and God
is thus beautifully defined. Hence the prayer
to Gourisa to guide us along proper paths so
that we might not be overwhelmed by the
avalanche of Karma.

He is Viranchi Thanaya born from the
centre of the forehead of Brahma between the
brows. Uma Manohara who pleases the heart
of Uma or Gouri. Ugra Dhoorjati His impres-
sively matted hair Jata pointing upwards, Sama-
jajina Vasana Bhooshana clothed with elephant
skin. Sumanasothamsa: the highest of the
Devas. Kama Hara: the destroyer of Manmatha
who disturbed him in his Tapas. Kailasa
Mandira: having Kailasa the silver mountain
as his abode. Soma Suryanala Vilochana:
Having the left eye cool like the full moon and
the right one flaming like the sun and between
the two, the third, emitting sparks of fire —a
personification of the splendour of the Universe,
the moon, the sun, and the fire—such is Kailasa
Vasa. Kamita Prada: Giver of desired gifts.
He is of such a good nature like some parents
yielding to the clamorous demands of children
irrespective of consequences; and he cannot
modify the gifts once given; that is possible
only with Hari and not with Hara. There is
the famous instance of Bhasmasura. The
difficulty was got over only by the tactical Sri
Krishna. Karunisemagai Sada Sumangalava.
At all times, out of your mercy, grant us good
that multiplies itself as Mangala from which no
evil can arise.

VIJAYA RANJAN DRAMA OF INDIRESA KAVI
(And an Elucidation of ‘‘New Light on
Dwadasa Stotra.") by M. Rama Rao, B. A.
———e

To be more precise, verses 4—6 which are
connected by so many words ﬁ?ﬂ', arqa»



#¥AW deal with Chintamani Venkatarya, the
author of Dayasataka in question. Verses 7—9
refer to Sri Srinivasa, son of the above men-
tioned Chintamani Venkatarya. Verse 10 des-
cribes the relationship of Poet Indiresa with the
above-mentioned Srinivasa Charya,

To put the whole thing in a nut-shell,
Chintamani Venkatarya was the real author of
Dayasataka. He was a pandit of great renown
who vanquished many a Vadin in the courts
and assemblies of Kings. He mace an extensive
tour throughout the land and had won many
laurels of victory. One of them was an
elephant with a victory flag which he presented
to Lord Vishnu probably to Sri Sarangapani
Swami temple, Kumbaconam. He was fully
conversant and well-versed in the six branches
of Philosophy. He also wrote a glorious work
styled Nava Kalpavalli establishing Anandatara-
tamya in Moksha and refuting the Visishta-
dwaita theory of equality in bliss. After reading
this work, the Ramanujeeyas became dis-
couraged. A beautiful simile is instituted bet-
ween the writing cof the said work and the
growing of a creeper in verse 5. That this
Chintamani Venkatarya was the author of
Dayasataka is dealt with in verse 6. He com-
posed another work called Dayasataka for
washing off sins — which work elicited the
ap_probation of all Brahmans and modern poets.
Srinivasa was his son who was charming and
lustrous. He was a worshipper of Vishnu and
a donor of many gifts. Even as a boy he was a
great scholar. He studied the six sciences, was
very modest, withered the intellect of his
adversaries in the courts of Kings, and was the
recipient of a gift of a palanquin from King
Venkata probably King of Chittcor. It is this
Srinivasa that lavished all his love upon Indiresa
Kavi, the author of Vijaya Ranjan and brought
him up from his boyhood under his kind
patronage.

In my article about Dwadasa Stotra which was
published in the last issue of the “Messenger’”
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| find a mark of interrogation at the end of the
sentence. Hearing the sad end of his Javourite,
Sri Madhwa restored him to life by virtue of
Dwadasa Stotram which was caused to be
recited by the very bullock. |t was put, proba-
bly, by the Editor, whom the follow’ing two
doubts might have prompted to putit. (1) Isit
Sri Madhwa or the bull that recited the hymn ?
(2) Is it not ludricrous in these days of scepticism
that a bull recited a Sanskrit hymn ?

LThe mark of interrogation was put with the only
purpose of drawing forth other versions which were
known to exist. We will revert to this poiat in
subsequent issues-—— Ed. M, M.]

—————

SITA KALYANAM.
S.K.S.

——

How Sita is introduced to Rama is described
in glowing and expressive language thus.—

afpargraaig fafaes gresag |
FaTarAt AETAAT At o

aq:enat garAg aahreagivarnyg |
qRARA: WY TR |

HANTAR AT & W qra=g I |
Y4&Ear ARgAT aEIRa0ay |

gdtsgRai wgFr qriorggrsqrivmT |
QRIRATAZTATT SPrAFTFIIATAIT I

With the Agni grown by those learned in
the Vedas, according to shastric prescriptions;
with the divine sage Vashista glowing with
spiritual lustre; Sita, decorated with all kinds
of ornaments, was graciously led to the spot;
and before the sacred fire, Sita was made to
stand facing Rama. Out spoke Raja Janaka to
Rama who enhances the joy of his mother
Kausala; Here is Sita, my child, prepared to
be one and ever with you in all paths of
Dharma—duty. Be united in wedlock, hand
clasped in hand, auspiciously. She is pativrata,
mahabhaga, Cchayevanugata sada, vowed to
a life of single-hearted devotion to her lord,
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of great virtues, ever following thee like
thy shadow !

The qualities of Sita the ideal daughter and
wife are described by the loving, knowing
father. One may well ask at this point, how
can Janaka speak of Sita who is yet to enter
married life ? How many parents can guarantee
such good conduct about their daughters?
How many daughters turn true to the affec-
tionate anticipations of parents and parents-in-
law, not to speak of husbands ? Janaka could
predict without the fear of challenge about Sita.
The taste of a mango can be determined with
reference to the parent tree. She is the
daughter of the Janakas; nature-born, uncon-
taminated by human conception. She has been
brought up in such a tradition of fidelity —she
is Ardhabhagi, Ardhangi of one whom she is
going to wed. A man is known by the com-
pany he keeps; a woman by the family from
which she has sprung up. Rama is a man of
action of which Janaka is fully conscious; like
the blossoming creeper, binds herself to the tree.
Here is the highest type of womanhood,
Pativrata, Saha dharmacharee, mahsbhagqa,
Cchayevanngata Sada — such can be the pro-
ducts of only a fertile soil as that of the
Janakas. Here is the shining example of the
woman ‘nobly planned” who can be a model
for others to copy; and indeed, in this punya
bhoomi of ours there are millions of Sitas and
Ramas and for a long, long time, in spite of
the cinemas, and a thousand and one sex-
suggestions wherever we might turn, the Sitas
and Ramas will continue to hold our hesrts and
when Kali ripens, a single seed at least might
sprout up from the clefts of the rocks of Time
and the first day of Krita Yuga might redden in
the Eastern skies. From this point of view, if
woman is to serve her exalted purpose in life,
are our modern movements of woman’s eman-
cipation, rights, civil marriages etc, straining
in the right direction calculated to produce a
Sita? If a man can macry more than once, why
not a woman, they ask. A widower, in justifi-
able cases, marries to get a progeny or, if he

has one, to carry on the household within the
well-laid lines of which the wheels of his
ordered being have to revolve. Such men with
well-regulated lives, will leave -few widows
behind and even if they do, it would be only
after they have raised sons and daughters to
look after the widows. Widow marriage doubt-
less, has found selfless and jealous missionaries.
Women are cared for- before marriage by the
parents; after, by the husband; in whose absence
she is the object of attention at the hands of her
children. So, ample provision is made for the
orbit of her existence. There can be no spins-
ters in the Hindu life, Her life becomes dedi-
cated when she weds; if the husband dies
childless (we don’t envisage widow marriage
with children for obvious reasons) the duty of
the woman is to continue to be pious to the
sacred memory of her deceased husband and
during a worn-down life, earn merit for a
better destiny in the next birth, Her physical
cravings roused by the allurements of modern
existence, may be satisfied by the remarriage;
but our social spiritual ideal is for controlled,
planned individual and collective existence.
The widowed woman cannot say that she
marries for children: they will not be her child-
ren but her husbands; and children must be
born of lawful wedlock. Subsidised children
have no status in a spiritually organised society.
Persons anxious to reduce the evil of widow-
hood must concentrate on man leading the life
of Ekapatni vrata like that of Srit Rama. Man
will not be exposed to disease or early death if
he leads a sober life; and widowhood wili
disappear as a problem; if it exists at all, it will
be in cases where widowhood overtakes only
people who, on account of their age, will
have passed the stage of romance with liberty
to move freely without the aid of emancipation
movements with all men whom she can meet
and converse with as unsd friends,
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. UMA IN KAMOPANISHAD.

C. R. Ramachandracharya, B. A.

PP
Srimadacharya states:—

frafefy azaatagiagfa
afaRrateaRTgfagsan e |
TR AQESTATAT FiFaTEr
sNdexzrgrasaaing aqriy | 1
gramRaig—Vil-1.

Creation, protection and destruction and all
other actions come out of the glance of Lakshmi
and She derives her powers from the glance of
the Lord. Verses 2 and 5 particularly of this
Adhyaya are also to be seen in this connection.
In another connection Srimadacharya quotes
the following verse from Skanda purana in
support of the act that derives her powers from
the Lord,

“qqi egEAd qATAT IRTANTEITEHT
2t qer aEfa: G1=Rr Fqa faemgese )

To the same effect is the verse of Srimad
Bhagavatha:

‘AR AITARIORT @ATHAFFATIGIO N
sitaeraad, weg VIIL. a1 8, *&1. 8.

All these are sufficient to prcve that gods and
3oddesses do their functions under the powers
invested in them by the Lord.

Regar-ling the derivation of the word Uma
what Max Muller states is far out of the way
and unconnected with facts. As stated above
~ he connects the words flax, weave, and wife
with the Sanskrit word Uma, If Uma means
wife which is correlative with husband, the
name of the husband must have been stated in
the text as Rudra, Siva or Girisa or any other
name of Siva. Not only has it not been men-
tioned but the name of mountain from whom
Uma had her birth is referred to as Hymavateem
though the necessity for mentioning Uma's
father’s name in this connection has not been
made aut.

Again the origin of the word wife from the
verb weave is derived by one lexicon, while its
origin is stated to be doubtful in another.
There is no definite authority to connect weave
with O. H. G. wib or wehan and Max Muller
himself appears to doubt the connection bet-
ween wib and wehan. Moreover the werd
wife originally meant only woman and it is
only latterly that it came to mean married
woman. The connection between the words
flax, weave, wife and the sanskrit word Uma
not being established beyond doubt, the above
observations of Max Muller cannot be deemed
to be substantiated.

Sabdakalpadruma, a sanskrit lexicon of
Encyclopaediac type gives four derivations of
the word Uma, at least three of which establish
beyond doubt that there is not the slightest
connection between weave, wife and Uma
though from the fourth the connection between
Uma and weave may in a way be surmised
through a root meaning to weave. But this is
a farfetched explanation not worthy of notice
in the face of the plain explanations. This is
dealt with below.

The word Uma is derived by the combina-
tion of two words of single syllable ¥ and AT,
T is a term of address and AT is a term cf pre-
vention and means ‘do not do’. The original
legend applying the compound of ¥ and AT
(ireated as a compound noun) to Parvati as
her another name is as follows: When Parvati
wanted to practise penance to obtain Siva as
her husband she was prevented by Menaka,
her mother, by saying T AT which means
g =¥, AT=HAT IT] TE | ltis stated that
thence forward she was called AT The
above derivation is supported by a quotation
from Kalika Purana.

“gA1fE Aqd gfir ad weg 7 A
vafraag it araeagradt 1

—FT{®T QR 2% [eqry,
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The formation cf the word is also likewise
explained by reference to the other story by a
commentator on Amara Kosa. Vide Bhanuii
Dikshith’s Commentary, Vakya Sudha, on
Amara Kosa. He states: “‘IaT gfd T Aoy

fafyzearzr” and quotes two verses from Kali-
dasa’'s Kumara Sambhava in support of the
above explanation cf the word and of its appli-
cation to Parvathi.

“aRfa mrar agy fafvgr gurgmeat
ggeat awa’’ 1 gaaag—I[-26.
Ibid “‘zarg@ faawarace”— 111-67.

TAITTARIYA UPANISHAD.

After a perusal of the illuminating and
{earncd articles on the Upanishads contributed
to the ‘iMadhwa Messenger” last year by
Mr. B. Gururaja Rao, B. A, B. L., to altempt to
add anything would be like “gilding refined
30ld”. But those and similar articles, from the
same auther, have preduced a desire in many
of our readers to know theoriginal in Sanskrit
and if possible, to learn it by heart. That
seems 1o be a happy idea; and particularly
so with regard to the Taittariya Upanishad
which is one of the most popular and frequently
recited Upanishads. Hence we publish the
original in Sanskrit in small and convenient
parts. The best way to commit anything to
memory is to read it loudly at least once
every day. It is hoped, our readers will
be benefitted by the oppartunity thus afforded.
The rhythm, tone and rescnance with which it
is recited hold the scul enthralled. Recited
with an understanding of the ieaning, it
creates a thrill throughout the body  and
exhilarates the mind.

The Taittariva Upanishad is a rart of the
Taittariya Aranyika of the Krishna Yajur Veda,
itis said that Yagnavalkya was asked by his

sffended Guru to return the Veda which he .

had learnt from him. Yagnavalkya threw it out
and the other Rishis taking the form of Tittiris
(or Partridges) picked it up and ate it.

This Upanishad is highly popular and is
being chanted by the Brahmins with proper
swarams and intonations on occasions of
important religious ceremonies. It has additional
importance owing to the fact that it regulates
man’s life in an ordered and graduated manner
bringing out the significance of each stage or
Asrama till its final culmination. It is divided
into three parts 1. Siksha Valli 2. Ananda
Valli (3) Bhrigu Valli. '

The Siksha Valli is a brilliant address to
young scholars of the Brahmacharya Asrama
about the virtues and ideals which should
animate them laying the foundation of a noble
character,

First Anuvak.

# A qE | wEITTeI AT |
qurgIgeErfa: | gigsgEERA: | agt
aEW | AR Jral | Qg TH FEY |
AT TF=y qAW|ARCAR | FAfFeahy | qed
aftsarfar | @rmmag | wagmg | wgg
IFATTH | Wi avlea: qurfea: mrfea

May Mitra be gracious to us! May Arya-
man be propitious to us! May Brihaspathi and
Indra favour us’and even so, the all-pervading
Vishnu. Prostrations to Brahma; and to thee,
O Vayu! The visible Brahma, thou art. And
visible Brahma shall | proclaim thee. The right
will [ speak; the truth will | speak. Mav He
(Brahman) protect me! May He protect the
teacher, Om, Shanti, Shanti, Shantihi, Peace,
Peace, Peace!

e,

MANU DHARMA SASTRA,

———

33. But know me, most holy among the
twice-born, to be the creator of this whole
world whom that male Viraj himself produced,
having performed austerities.
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34, Then | desiring to produce created
beings, performed very difficult austerities and
(thereby) called into existence ten great sages,
Lords of created beings.

35. Marichi, Atri, Angiras, Pulastya
Pulaha, Krati, Prachetas, Vashista, Bhrigu and
Narada.

36. They created seven other great Manus
possessing great brilliancy, gods and classes
of gods, and great sages of immeasurable power.

37. Yakshas, servants of Kubera, Raksha.
sas, Pisachss, Gandharvas (or musicians of the
gods), Apsaras (heavenly dancers), 'Asuras,
Nagas and Sarpas, Suparnas and several
classes of the Manes.

38. Lightnings, Thunderbolts and clouds
(imperfect rohitas) and perfect rainbows, falling
meteors, super-natural noises, comets and
heavenly lights of many kinds.

39. The horse-faced Kinnaras, monkeys
fishes, birds, cattle, deer, men and carnivorous
beasts with two rows of teeth,

40. Small and large worms and beetles,
moths, lice, flies, bugs, all stinging and biting
insects, and several kinds of invisible things.

41.  Thus was this whole creation both the
moveable and immoveable produced by those
high-minded ones by means of austerities and
at my command each being according to the
results of its actions.

42, But whatever act is said to belong to
each of these creatures here below, that | will
truly declare to you as well as their order in
respect of birth.

43, Cattle, deer, carnivorous beasts with
two rows of teeth, Rakshasas, Pisachas, and

men born from the womb.

44. From eggs are born birds, snakes,
orccodiles fishes, tortoise, as well as similar

terrestrial and aquatic animals.

45, From hot moisture spring, stinging and
biting insects, lice, flies, bugs and all other
creatures of that kind which are produced by
heat.

46. All plants propagated by seed or slips
grow from shoots; plants bearing many flowers
and fruits, perish "after the ripening of their
fruit.

47. Those trees which bear fruit without
flowers are called Vanaspathi (ords of the
forest) but those which bear both flowers and
fruits are called Vriksha,

48. But the various plants with many
stalks, growing from one or several roots, the
different kinds of grasses, the climbing plants,
and the creepers spring all from seed or slips.

(To e continned)

BHAGAVAD GITA.

R, C. Bhattacharjee, M. A.

The charge often levelled against the Gita
by unsympathetic critics is that the Lord instead
of setting a better example occupies the whole
space of the Gita, ever fond of himself and
never tired of referring to his own glories,
Thereis so much of self-exaltation that one
would like to question his credentials for
assuming so much about himself. This charge
can easily be refuted by referring to other
scriptures and examining them from this point
of view. Christ says “Suffer little children tco
come unto me ” The Sermon on the mount
is the highest instance of imperious commands
given unabashed without any consideration for
the feelings of others. It would be the same with
the founder of every religion ‘and every move-
ment. It is nothing short of non-potitical
Dictatorship in the literal sense cf the term.
It is inevitable. The State is only another
aspect of human relationship organised and

regulated. It is essential for every organisation
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to assume authority so as to enforce its decrees. ~
It is not at all strange that the Lord assumes the
tone of authority in the Gita with an immea-
surable confidence in Himself, born of his
unparallelled knowledge of the universe and
the problems affecting man, those of life and
death, and more than that, the problems bet-
ween the two ends. The crisis in each man'’s
case is reached when he is unable to act with a
clear definiteness, finding himself amidst con-
tending claims against which he is incapable to
decide. The Lord intervenes at this stage and
solves the problem in a convincing way. The
burden of the song in the Bible is that the son
cf Ged sacrifices himself fer the sake of suffering
humanity and Man is required to place implicit
faith in Him. But in the Gita the Lord exhorts
man to rise to the highest spiritualism through
strict performance of his duty at all stages
unaffected by considerations of any kind. The
puzzled mind of Arjuna is thus freed from all
doubts, fears and misgivings at the end of
which the Lord shows his cosmic form, the
Viswaroopa, the all-embracing form at which
the mind of Arjuna staggers and then recovers.
This then is the so-called Egoism of Sri Krishna,
the egoism of the teacher towards the pupil
without which it is impossible to impress the
the latter. Every reference to one's own self
cannot be set down for egoism. Self-expression
of great objects cannot but be commensurate
with their immensity. When the Lord speaks
(we have 1aken Sri Krishna to be that) His is
the highest egoism.

His highest wisdom is seen .in the way in
which He analyses the problem and convinces
Ariuna by an indisputable solution. The
reason for Arjuna refusing to fight is not his
fear of the hosts but his tenderness towards
those who are dear and near to him. This
feeling is more difficult to overcome. So the
Lord begins by pointing out that death is no
cause for grief to the wise since it only marks
a stage of development from body to body as
the body in a single life undergoes growth from
childhood to old age.

RAETL gy wiare ghqd wor
AT AFTALATY NTTgEfe o

Your imagining that you kill those whom
you see is groundless.

sfgartagalyfy Jaaafadaag )

frargrsaaarRasEagadty |

The all-pervasive is imperishable and in-.
destructible, )

And as worn-out clothes are laid aside and
new and frzsh ones donned, so are worn-out
bodies cast aside and new ones taken on.

argfastaifaariyze
agrfaaggfa aigerfon |

aar g fAgashot
sreqriAgaraaaTEga o

Above all there is no cause for grief be-
cause one who is born must die.

mamfa‘ga‘tqeg: ueE SREaErT |

aWMrFIlEES A gagty o

Little wonder, therefore, that one who
sees so well all aspects of life from the centre
10 the circumference can and does speak with

such authority and it is unstained by any taint
of Egoism.

»

Above all, he calls upon Arjuna to respond
to the call of duty and nothing can be more
welcome to a warrior than to fight for a righte-
ous cause.

Tadaftaraey 7 fawftagediy
antfsgaTssetsereaiiaw afyery ) |

Thus is the path to action made clear and
the supposed Egoism is used to infuse confi-
dence in the doubting and vacillating listener.
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Vaishnavaism before Sri Madhwa Charya.

e

The later Vedic age is a very dark period
for the history of Vedic religion. Brahmanas
lost their hold on a considerable part of the
society; ‘and Jainism and Buddhism with
“Ahimsa” as their main basis arose -in this age,
and Vaishnavism stood between Buddhism and
Jainism on the one hand and the old Vedic
religion on the other. To their Ahimsa it added
Bhakti. The religion got vast support and
became the religion of the ‘Gupta Emperors
who adopted it even in their “Virudas.” The
Traikutaka kings inscribed on their coins the
glory of this religion. It is the religion of Maha
bharata.and particularly of Srimad Bhagavad
Gita, the greatest of all philosophies in the
world. It was the religion of the great saints
and preachers, immortalised in the Ramacharita
manasa of Tulsidasa, the lyrics of Tamil Alwars
and the Vaishnava songs of Vidyapathi Chandi-
dasa and other poets.

The references to the predominance of
Vishnu are found in Vedic literature. Panini
mentions Vasudeva and Arjuna in his Asta-
dhyayi on his Sutra [V. 3. 88, Patanjali, com-
ments in his Mahabhashya that “Vasudeva’»
of Panini is the name of the worshipful in God:
The date of Panini goes back to 5th century
B. C. Thus the date of Vaishnavism goes back
still further to a remote antiquity. Dr. Bhandar-
kar mentions a very important reference about
the early Vaishnava cult from a Buddhist
Niddesa where the followers of Vasudeva are
mentioned along with other diverse religious
followers of the time. The date of this ‘Niddesas
this great savant assigns to be 4th century B. C.

Inscriptional evidences of the religion show
that in the 4th century B. C., the followers of
Vasudeva had a most important centre in
Mathura as Megasthenes mentions Herakles,
greatly honoured by the ‘Sourasenoi’ of
‘Methora’ and ‘Kleisobora’, through whose
country flowed the river ‘Jobares’. Sourasenoi
were undoubtedly Surasena, famous as one of

the sixteen Mahajanapadas in ancient India,
The country bas been definitely identified with
modern Mathura region. Methora, Kleisobora
and Jobares are Mathura, Krishnapura and
Yamuna respectively. The trace of the religion
in the next century is very meagre, because as
pointed out by Dr. Roychowdhury,

“The preference which Asoka openly
avowed for Buddhism and his active propa-
ganda, brought his favourite doctrine to
the front in the 3rd century B.C. and
pushed the rival creeds to a corner”.

In the next century, with the decay of Asokan
influence on Buddhism, Brahmanism grew up
again along with various other religious sects
in different parts of India. Vaishnavaism revived
again particularly in the west and from this
time with many other evidences of this religion
the different inscriptional evidences also occur
at Ghosundi, in the Chitore Gadh district,
Rajaputana, which shows the adoption of
Vyuha doctrine of Bhagavata and Pancharatra
systems where Vasudeva and his three other
forms Samkarshana, Pradyumna and Aniruddha
are identified respectively with Paramatman or
supreme soul, Jivatman or individual soul,
Manah or wind and Ahamkara or self-cons-
ciousness. (?)

Next to Ghosundi inscription, there is the
important Besnagar pillar inscription found in
the Gwalior state, a detached pillar with a bell-
shaped capital on the top of which there is an
image of Garuda. The Garuda column was
erected in honour of Vasudeva, the God of
Gods, by the command of Heliodora (Helio-
doros), the son of Diya (Diou), a ‘Bhagavata’
and a man of ‘Takhasila’ (Taxila) who came
as a Greek ambassador (Yonadutena) from
king Antialkidas (Amtalikita) to the king Bhaga-
bhadra, the son of the princess of Kasi in the
l4th year of his reign whose date goes back
undoubtedly to 2nd century B.C. It clearly
shows that by this time this. Vasudeva cult had
spread even among the Greeks.
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Another inscription found at Nanaghat, a
small pass between Konkan and Junnar men-
tions the names of Samkarsana and Vasudeva
along with many other names of gods show-
ing further that the religion was confined no
longer to Northern India alone. By the
first century A.D., it reached Deccan, parti-
cularly the land of Maharashtra,

The history of the religion from first cen-
tury A.D. 10 3rd century again falls into
obscurity. Buddhism and also Saivism got now
the imperial patronage and took the place of
the old Bhagavata cult. The Nasik inscription
of Vasithiputa Siri-Pulumayi and another of
Gotamiputra Siri-Yajna Satakarni, while the
latter inscription opens with invocation to Vasu-
deva the glory of the Satavahana family is
compared with Rama Kesava, Arjuna and
Bhimasena. An undated inscription supposed
to be of 4th century A.D. in a rock in the
Hissar Taluk, the Punjab, compares Vishnu,
with a bee sitting on the water-lily compared
with the face of Jambavati and thus causing the
beauties of other waterlilies which are compared
with the faces of other women of the demons
to wither away.

The Meherauli pillar inscription in the
compound of Qutub Minar, (Delhi} of Chandra
varman states that the king having fixed his
faith on God Vishnu erected the column on the
hill Vishnu-pada. In an.inscription discovered
in Jhalwan state, of the Varman king Visva-
varman, son of Naravarman. Vishnu is des-
cribed as “THAFIGT’ | The inscription also
mentions the erection of a shrine of Vishnu by
the sons of Mayuraksha, the minister of Visva-
varman. The record is dated in the ‘Vikrama’
era 480 which shows that he was contemporary
to Kumaragupta of the Gupta dynasty.

The Guptas as ‘‘OTH JAFAT’s  were
greatest champions of this faith and with their
imperial patronage, Vaishnavism was trans-
formed into an almost all-lndia religion, as
Bud<Zhism under Asoka. A small inscription in

the Udaygiri cave in Scindia’s state belong-
ing to the Vaishnavas has two figures within,
one of Vishnu and the other of 12.armed
Lakshmi. Both Chandragupta and Kumara-
gupta are mentioned as ‘TTH ATAFA’ in other
inscriptions. In one of these, Skandagupta is
mentioned as conquering his enemies by the
strength of his arms and re-establishing the
once ruined fortunes of his dynasty and with
triumphant cry of a conqueror betaking himself
to his mother who was full of tears just as
Devaki was full of tears to adore Krishna when
he conquered the enemies and betook her.

The Junagad inscription of the same king
is still more famous as it invocates Vishnu from
the very beginning with a very beautiful poetic
diction.

This inscription and also the Gadwah ins-
cription of the same king refer to the erection
of Vishnu shrines. Thus we see that nearly
every Gupta inscription contains at least some
reference about Vaishnava cult,

Will the fall of Gupta empire in the 6ih
century A. D. Bhagavata or Vaishnava religion
lost its influence in Aryavarta but were retained
in central India where in the records of kings of
later dynasties, viz., the kings of Valabhi or
Traiutaka line, there are numerous references
to the religion. In the Junagadh record we
have seen the mention of dwarf incarnation of
Vishnu and the Hun King Toramana mentions
the Boar incarnation in his Eran Pillar Inscrip-
tion. )
| & gufy argEd  gAdrerSraef o
A 391 qUEAf S FIALIGEEE: |

From the downfall of the Guptas to the
revival of the Kanauj empire under Harsha, the
various dynasties ruling in [ndia were anything
but Vaishnavas. Vaishnavism now waned in the
north but revived with full glory in the scuth.
From the Alwars it went into the hands of
Acharyas with Ramanuja and Yamunacharya
as their greatest exponents. A little later it
revived in Bengal.
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With ‘Bhakti” love and adoration, the
Vaishnavas submit everything to SriKrishna.

Y KON qgwT Ivgery gqrhe ag)
TerEfy S1RT] ay geETrdong |

and believe

aqy agriE aee werfnigta wra
AGAARGTAE FYTAT I N

qRanowg argai faarare s gseang)
gRiGYATata aneth gh g9 )

Then came Sri Madhwa Charya with his
YT 1A% GIT e |

LAdapted from the Vidya Sagar College
Magazine.}

HEALTH IS WEALTH,

E——lpe

“Health is Wealth” is indeed an unques-
tionable proverb amongst all, but today wealth
is defined only in terms of Rupees, annas and
pies and not in health, and too much wealth
or too little wealth has been proved to be
unhealthy, because too much wealth cripples
a man and too little wealth kills a man.

We hear from old people that the people
of a previous generation were healthy and
happy, anditisa truth, We will not fail to
realise that they were comparatively healthier
in body and in mind irrespective of their wealth.
The simple reason may be that they tried to
follow the natural laws of health. They ate
unadulterated food and drank wholesome milk
within their means. The old and the young
took some sort of suitable exercise, with ample

~ rest as a routine measure and lived plainly with
iibigh thoughts in their mind.

But today, we are living a mechanised life.

‘present day is a day of speed, economy
"and admitted imitations which only kill our
nerves in trying to keep pace with the ever-
changing time.

The electrical automobiles and the high
speed amidst dangerous traffic, added to the
stress and strain of our lives in these days of
modernised civilization, are telling upon the
nerves very much, in a slow and continuous
way, though these nerves are the sources of
strength, energy, and vitality as is evident

~ from the ancient “Charaka and Sushruta”, the

“Unani” and the Greek systems of medicine,
down to the present-day system of the Western
medicine,

It is indeed a paradox to think that, in
spite of the help of scientific developments in
our daily life and the ultra modern means of
living an up-tc-date life, we are gradually be-
coming unhealthy and neurasthenic, probably

for the hidden causes of impulsive and irritative

nerves with want of proper healthy nutrition,
exercise and rest.

The fact that people living in vi!lag:es are
healthier than the people living in cities, may
be true regarding the few fundamental factors
of a healthy life. The difference in the modes
of living of a villager and a city dweller is great
indeed in the civilized eye, but both of them
are living healthy as well as unhealthy lives.
True, that the villages are known to be infested
with malaria and the village-men are malaria-
stricken. but certainly, they suffer less from
the greater evils like Psychonenrosis, Diabetes,
Blood pressure and lastly Tuberculosis, whose
toll is increasing from day to day in the cities.
The greater percentage of villagers suffer from
the mosquito bites directly, whereas the same
percentage of city-dwellers suffer from the
effects of shattered nerves in an indirect and
continuous manner. The balance of health
and disease is maintained - equally both in the
villages, and cities with their respective advan-
tages and disadvantages.

Now, the readily acceptable factors res-
ponsible for the down-hill progress of health,
leading to various gross changes of normal
physiology, with their concurrent pathological
manifestations regarding health, may be ascrib~
ed to the following factors.

(¢) Want of easily assimilable, proximate
and necessary principles of food, causing under-
developed, ill-nourished children, who are
prone to suffer from gastric troubles and later
on, show sometimes, signs cf consumption and
other diseases.

(3) Want of well-balanced dietary and
physical exercise with injudicious quantities of
food-intake, will help people to fall victims to
Diabetes, Blood pressure and other metabolic
diseases.

(¢) Want of fresh air, proper ventilation,
coupled with the above factors, will create lung
diseases. especially tuberculosis, which is run-
ning so rampant in almost every tenth or twelfth
families in every province of India.

() Woant of natural restful sleep may be
responsible for all nervous derangements.
Insomnia and neuresthenia are the usual
sequences of chronically irritated nerves.

After the enumeration of the factors lead-
ing to bad health, which in turn causes various
diseases. | will suggest some factors which may
help us to build a healthy body- and a healthy
mind, irrespective of different grades of purse,
They are:—

(1) Knowledge of the personal hygiene,
which deals with care of the mouth, ear, nose,
throat and skin, will save us from the respective
affections, because these are the primary
sources of infection in our body.

(20 Knowledge of the domestic hygiene
will teach us how to keep our dwelling places
clean and airy. Cleanliness of the kitchen and
lavatory sre essential for fighting the invasion
of disease germs into our body, and it is nota
very costly affair.

(3) Knowledge of the hygienic conditions
of the surroundings And of hygenic measures
for preventing the spread of diseases which, in
all cases, do not depend on the individual alone
are important.
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(4) Diet must be light and nutritious, which
varies with the individual factor, but the most
imporant factors are (a) well mastication of
food. -(b) avoidance of unnecessary hurry
while eating. (c) fest of at least 10 to 15 minuy-
tes after a meal, (d) regular hours of meals.

{5) Fasting once or twice a month to give
rest to the divine engine which certainly requires
it like all other human made machinery, with
the overhauling business. which, in the case
of the stomach, is washing by purgatives etc.

(6) Graduated exercise in fresh air and
rest according to the different ages.

(7) The value of exposing oneself to the
tropical sun, in the morning and evening, under
the open sky, is certainly great.

8) Restful sleep—to give perfect rest to
the fatigued nerves and brain — is indeed un-
questionable. '

(9 Lastly, moral hygiene is of paramount
impertance in these days.

In conclusion, [ may say that lost wealth
and all other wordly matters may be recovered,
but lost health can never be recovered. Health
is wealth and this wealth is divine. This divi-
nity is concealed in this mortal frame, which is
to be adorned as the temples, churches and
masiids. Love of health begets love of God.

Cleanliness and Disease.

However good our food may be, it a'ways
leaves waste matter behind. This is like the
ash of a fire and must be got rid of without
delay to prevent disease. This means attention
to the bowels, to bathing, and the drinking of
water between meals. It is also imipertant to
clean the mouth and teeth after eating and to
keep the throat, nose and ears free from germs
as farias possible,

—Health, Madras,
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FROM FAR AND NEAR.

R -
India’'s Mission:—

Mr. M. N. Roy in his lecture on the “Spi-
ritual *Genius of India” said there is nothing
distinctive in the spiritual genius of India and
that India has :a moral or spiritual mission to
perform is the reaction of her individuality aris-
ing from an inferiority complex’. We join issue
with Mr Roy and assert that India has certainly
a spiritual and moral mission to perform and
that such an attitude does not arise from a sense
of inferiority complex. A feeling of special
mission is an attestation of a dynamic faith
challenging old views and creating new ones.
Today the European world presents a spectacle
of a civilization crumbling in ruins, a civilization
which has failed and needs renovation. There
are certain fundamental doctrines and principles
by which the ancient Rishis of India developed
the discipline of the physical body as well as of
the mental and spiritua] body. These were
sublimated in such systems as the Yoga. No
one had seen more clearly nor understood
better the mystery of the universe than the an-
cient Rishis of India. In modern times lndia’s
special mission has been stressed by a number
of great men. The soul and texture of Tagore’s
songs are but a rhapsody of this new dawn.
The sense of a special mission is a condition of
conscious existence, of purposeful struggle and
enduring victory. India has a special mission.

The Hand-Loom Industry:—

The hand-loom industry received a great
set-back yet ‘it survives on account rof some of
the following reasons:—

(1) It can be worked with small capital

” with the help of the female members
of the family,

(2) The hand-loom cloths are remarkable
for their fineness and durability
which the cotton mills find it diffeult
to produce,

Even in the year 1867 Muslin cloths worth
50 lakhs of rupees were exported to England
from Dacca alone, but to-day Bengal purchases
foreign cloths worth twelve crores of rupees a
year. What a disgraceful calamity in 73 years |
Our people can survive only if all her people
sincerelv pursue Swadeshi and produce indigen-
ous gocds,

——t— e

Role of Science in Nation-Building in India:—

We hear a good deal now-a-days about
nation-building in India, but the place of science
and the scientist in all national planning is very
inadequately recognised. The exigencies of
the war have brought the scientist to the front.
New industries based on knowledge of applied
science are being planned and have actually
been brought into existence, and scientists are
verv much in demand at present. But science
does not end with the establishment of indust-
ries, large, medium or small, but must permeate
every department of human life and activity.
Scientiic methods are to be adopted in this
country as elsewhere for the improvement of
agriculture, fighting diseases, universalising

literacy and knowledge., mitigating unemploy-

ment, increasing longevity and in fact making

life clearer, healthier and happier. Unfortu. = -

nately state administration and even administ-
ration of Universities lie mostly in the hands
of ‘Arts men’ and lawyers, as scientists do not
care to come out of their labcratories to the
dusty arena of party politics. Though modern
science has been introduced into India nearly a
century ago Indian agriculture and industries
and every phase of Indian life are still perme-
ated with medieval ideas, thoughts and usages.

Over-population in India:—

If -we can exploit and take advantage of
our abundant raw materials and vast mineral
deposits in harmony with the wide market,
existing «within our country, there is no cause
of fear or apprehension at the rate of increse

in the number of population in India as antici-
pated from the census of 1941.

En?mel Industry in India.

Enamel, Porcelain and Glass form a group

of iadustries called by the common name of
. Ceramics, the ingredients used by each being
more or less the same. Porcelain and glass
probably originated in China and gradually
spread over India, Egypt, Babylonia and Europe.
Enamel was a subsequent development and
answered the requirement of a stronger mater-
“jal with the surface having the gloss and finish
of the porcelain on it. During the last century
enamel received a great impetus in Germany
and from the beginning of the present century,
there has been a phenomenal development of
the industry in Japan. Until the present war,
the above two countries supplied the major
_ portion of the world’s entire demands in enamel
wares. In quality, however, Sweden has always

" been the best.

Ename! is a comparatively recent industry

" in India and dates back to the early nineteenth
century. Bengal led the way and maintained
"her supremacy in this industry. Nearly 90 per
. cent, of India’s out-put was from Bengal. A few
:’fi"l‘dtther enamel factories are now working at
Bombay, Madras, Amritsar, Gwalior and Delhi.

Certain facilities must exist for the industry.
Good coal in abundance, Electricity reasonably
cheap, the proper quality of steel sheets suita-
ble for enamelling, quartz and Felspar of a
very good quality such as are avaible in Bengal,

:Behar, Ajmer and other places and China

#“Clay are the requirements fof the industry.

“Mines, recently developed in Ceylon. are ex.
pected to yield China Clay of a suitable quality
India ought, therefore, to be able to develop this
industry. The Indian market for enamel is very
large. Indian labour is cheap, the climatic
conditions are favourable. All that is wanted
is organising capacity, tenacity of purpose and
bold imagination.

NOTES.
. )

Abandoned Temples:— It is a matter for
keen regret that public attention towards im-
portant temples in South India has of late been
directed in sinister ways. The Congress Govern-
ment in India was in a hurry to distinguish itself
by, among other things, legislation for Harijan
entry into temples, Popular education along the -
desired line must have preceded this legislation,
That has been the experience of democratic
governments elsewhere. Here the cart was put
before the horse  The tree was made to " grow
from the top and not from the roots. The at-
tempt was a failure. Butit has left an ample =
harvest of communal bitterness. Mr. Jinnah
blew his bugle, and praised Dravidasthan. The
Hindu Mahasabha answered the blast, by a
demani for Hindu Raj, excluding even the
Congress but an unlooked for and tragi-comic
result followed — the orthodox section banned
the temples! The Government prohibited the
processions of the deities belonging to various °
Hindu communities on account of communal
riots as happened recently in Madura. The re-
treat of the orthodox, like the Retreat of the
Ten Thousand, brought nobody any good. To
some it has caused positive harm. Temples with
their traditional wealth have been left in the
custody of people who may not be over-careful
about how it is spent. Those who have re-
treated are shedding silent and helpless tears
in solitude; meanwhile the grandest temples
like those of Madura which were once humming
with sounds of piety and faith have assumed a
silence only broken occasionally by the scream-
ing eagle or the hungry crow. It is time for such
people to reflect whether there is any gain and
not positive loss in their present deplorable
attitude of aloofness as larger interests require
a different policy.

How time works we are not fully aware of,
Several religious institutions like Mutts seem to
believe that their position is secure. They are
mistaken. Our future Governments are going
to be popular in the Neo-Congress sense, to
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om the Queen’s Proclamation is a thing to
lightly brushed aside by the will of a people,
e Congress of the pre-Gandhian era took its
tand all along on utterences to be respected.
1he British Government adopted the same
igious neutrality but the brief Congress
overnment has thrown all that to the winds.

It is therefore incumbent on the Madhwas
fds an important part of the body politic with
§_Vested interests (of course, to be utilised proper-
ly) and having the greatest number of endowed
“institutions among Hindus and Brahmans, to
- read the signs of the times aright and taking
- time by the foreleck be ready and united to act
- rightly against possible and hidden dangers in
“the future. There is no lack of talent among us.

2. Is Religious Education necessary?

Is religion necessary or not? What is religion?
It is a belief in divine power guiding the whole
creation, ourselves behaving under such beljef.
Religions vary because conditions of their birth
and growth differred. The beliefin a God is
common to ail,

Should religion be taught? Can anything
be learnt withcut teaching, any result without
effort? Religicus instruction is instruction in a
particular religion given to its followers. One
should be scundly grounded in one’s own reli-
gion to be fit to understand and judge of other
religions. Books come at a higher stage and
even then are only supplementary to what the
Guru teaches, or they will be the basis for more
instruction.  Qur religion is one to be practised
and lived. Hence, an ounce of example is
worth a ton of precept. The former is to be
set in every Madhwa home by the parents and
other elders. We reap as we sow. Early rising
‘teeth cleaning, morning bath, Sandhya com-
menced from the 7th year, the understanding
and pronouncing of - Om Bhooh, Bhuvaha,
Suvaha, Mahaha, Janaha, Thapaha, Om
Satyam, Tat Savithru Varenyam, — putting tlp
mind in connection with the universe; Jf8
the sun rises, at mid-day, and at sun.cdlf
the Brahmanyam aglow in the brea
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dience, reverence, thirst for more kncwledge—
these form real reiigious education realisablev‘g,‘
only at home, and on an extended scale at theﬁ
time of the visit of a Sanyasi. The nightly, i
weekly or fortnightly Bhajana is a wholesome .
tonic, if not a food by itself. F

These will not, and ought not to, interfere %
with our bread-winning, if adjusted with care.’}
Where there is a will thereis a way, A life SO’
planned will not only invigorate cur minds and
bodies but also sustain our children and child- -
ren’s children. The fruit is not only the fruition .
of old endeavours but contains the foundations
(seeds) of future growth. That is the law of
nature; of God. How will the Madhwa spirit
respond?

3

3. The East and West, Man and Woman: &
The extracts from Tagore and Evola in our last
number are highly instructive. Our present -
degeneration is due to our not caring to pro- _
duce new thought. We havecopied the craze «
for speed and noxicus national eg 1sm from the
West. Great civilisations of the past lived on .
creative faith. Qur sages taught that our
saviour is Truth. Satyam is our - Mantram.
Children put all scrts of things into their mouth.
to learn at last that it is not focd. So do we':
understand that mere success is of no value but ~
the fulfilment cf cur Dharma alorie can rescue °
us, making our civilisation a channel of com-
munication for cther races.

J. Evola shows the significance and rela-
tionship of the sexes, the meaning of Purusha
and Prakriti which though of opposite princi-
ples make a creative synthesis, each retaining
its own function. Oneisa man or a woman
not by accident but on account of a distinct
Dharma each having a separate path and
destiny. Pure manhood accomplished by pure
action is to be seen in the Warrior (Hero) and
the Ascetic. [n weman, there is the heroism of
goder to the husband as a wife, and to
e mother. The traditional law of
uce all that is male in woman
ale in man on every plane of

and all that
life.
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