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By
Mgr. E. VINAYAKA ROW, B.A., B.L., Advocate, Mylagore,

After all the Viceroy's Council has been expanded and the personnel
of the National Defence Council has been announced. We are not
EDITORIAL COMMITTRR, concerned here with the political aspects. But we cannot help feeling

that this is only another instance of disregarding and sacrificing Hindu
interests notwithstanding the assurance given that no political or
communal considerations have been borne in mind in making the
appointments or constituting the Defence Council. In the places of
Sir Muhammad Zafrulla Khan and Sir Girja Shankar Bajpai, Sir Sultan
_Ahmed and Mr. Nalini Ranjan Sarkar have been appointed. In the five
“new appointments of members of the Executive Council two are Hindus,
viz., Mr. Aney and Dr. Sir E. Raghavendra Rao, two are Muslims viz.,
the Rt. Hon. Sir Akbar Hydari and Malik Sir Feroz Khan, and one is
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All Communications regarding Editorial matter, books 5\ g Parsi Sir Harmusji P. Mody. This really indicates that a policy of

for review, etc., should be addressed to the Editor, Z\':’; equal representation to Hindus and Muslims has been adopted. This
THE BHARATA DHARMA, \Q was exactly what Mr. Jmna’h and the Muslim Leagt'ze have. been asking

23 , o i,ﬂ for and exactly what tht? Hindus have been protesting against. In the

y NADU STREES, MYLAPORE, {; National Defence Council the position is even worse, When the names

X are analysed we find that out of the 22 new members of the National

Defence Council nominated nine are Hindus, nine are Muslims, one
Sikh, one Parsi, one European and one Anglo-Indian. Here again we
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see. a.Manifestati i i ; . L
e, SE82 igufestatwn of numerical equality of representation. This coinci-

denee’in equality in number cannot be the result of mere accident.
Considering that the Muslims constitute only about 22% of the popula-
tion and the Hindus constitute 687 of the population there can be no
justification whatever from any point of view, communal, political or
administrative, for this extraordinary over-weightage given to the
Muslims and this extraordinary under-representation given to the
Hindus.

Let us look at it from another point of view. In the Viceroy's
expanded council including the Commander-in-Chief there are 12 mem-
bers. Of these four are Hindus, three are Muslims, one is a Parsi and
four are Kuropeans. The Hindus who are from a population point of
view entitled to at least 8 members are given only 4. 1f the main popu-
lation elements in the country have to make sacrifices in their represen-
tation on the Viceroy's Executive Council to accommodate the European
members the burden must fall on all the elements in our national life
proportionately. While the major community is called upon to make
all the sacrifices the other elements are called upon at the same tie to
make no sacrifice whatever and in addition they are given over-represen-
tation at the expense of the community which is called upon to make
all the sacrifices. This cannot be justified on any ground of principle or
policy.

Every temporary concession made contrary to sound principle is
seized upon as a precedent and is made the starting point for fresh
agitation clamouring for further concessions. 1t is very necessary that
this danger should be borne in mind and even in making any temporary
concessions no departure is made from the principle that representation
should be in accordance with the population strength and sacrifices, if

any, that the main national elements have to bear, must be distribut-

ed over all the elements of our national life in proportion to their
population strength.

Mr. Jinnah and the Muslim League made two demands as the price
of their co operation, viz., (1) that real and substantial power should be
transferred to the new members of the Couneil and (2) the number of
Hindu and Muslim members of the Council should be the same. The
Vi'ceroy's announcement does not grant the first demand for it w;ll not
suit the Government to grant that demand just now and the second
demand has been virtually granted because the loss will fal] onl -
the Hindu community which in 3 spirit of sweet reasonableness Zlegzzz
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its co-operation and has been enthusiastically supporting war effort.
Coupled with this, there is also the standing threat of the Muslim
League and its leaders that if the second demand was not conceded and
any decision is thrust upon the Muslims, the Muslims will resist the
same with all the resources af their command.

The non-party Leaders Conference held at Poona has expressed
itself quite strongly on the constitution of the Viceroy's Council and
the National Defence Council. The Hindus will support in general the
decisions of the Conference. The position taken up by representative
Hindu politicians and Hindu institutions has been fully national when
they asked that there should be no recognition of the communal princi-
ple in any sphere of national life and that everyone should have equal
opportunities in every sphere of work. The entire administration should
be carried on on the basis of the unity and integrity of India as a
geographical and political unit and that electoral arrangements should
be purely on a territorial basis and recruitment to the public services
should be purely on merit and efficiency without any question of
communal or class representation. This is the best national democratic
ideal which must be supported by every democratic-minded person. Buf
if for any reason it is not possible to recognise and give effect to thig
fundamental salutary principle. Hindus say that representation in the
legislatures and services should be wholly in proportion to the respec-
tive population strength of the communities concerned without any
weightage and if sacrifices have to be made every community should be
called upon to bear the burden in proportion to its population strength.

The Government communique describes the present expansion as
“non-political and non-communal”. We arec afraid that this is professing
too much. We only trust that Hindus will not sleep over their rights
and submit to gradual deterioration of their position in the legislatures

and in the services.

tt————

POONA CONFERENCE.

The full text of the resolution of the Poona non-party Leaders’
Conference is re-produced below for convenient reference ;:—

“I. “(a) This Conference strongly reaffirms the demands for the
reconstruction of the Viceroy's Executive Council which were made at
its Bombay session held on March 13 and 14, 1941—namely (1) the
transfer to Indians of all port‘folios including the vital ones of Finance

'
!
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and Defence, subject 1o the res
during the period of the war,

[Augusry

ponsibility of the Executive tg the Crown
and in regard to Defence without prejudice
nder-in-Chief as the executive head of the

. : : ¢ responsibility; and (3) in
regard to all inter-imperial and international matters, the reconstructed

Government to be treated on the same footing as the Dominion Govern-
ments. The Gonference had further urged that, with a view to the
rerr}oval of the doubts and misgivings of the people of this country, Hi
Majesty's Government should make a declaration, simultaneously ;vitlli
t‘he-reconstruction of the Government, that, within a specified ¢
limit after the conclusion of the war, India would enjoy the same m?‘
of freedom as would be enjoyed by Britain and the Dominion?ea?;;e
Qonference is deeply dissatisfied that these demands have not b . X
in the changes recently announced. o een met
CONTINUED DISTRUST OF INDIANS

(.b) While reiterating the Bombay demands, this Conferenc -
cognises that the expanded Executive Counecil will, for the frst i‘ -
have a. I.lon-ofﬁcial Indian majority. It alsa notes with satisfaction ;’;:e;
the original position taken up by His Majesty's Government ang .t:
Gm-re-rnor(}enera], that unless there was agreement . )
political parties in India, no progress was possible h
Nevertheless, the Conference éxpresses its deep d
the changes made indicate a regrettable and co
Indians. Their exclusion from the key partfolig
Finance is strongly resen ted, and will fajl to aro
about the war effort which it is the main professe
posed administrative changes.

between the major
as been abandoned,
isappointment that
ntinued distrust of
s like Defence and
use that enthusiasm
d object of the pra-

1941] POONA CONFERENCE 143

tions pf His Majesty’s Government, a declaration should be made that,
within a brief specified time after the conclusion of the war, India will
enjoy the same measure of freedom as will be enjoyed by British and
the Dominions.

(e) In the opinion of the Conference, the acceptance of the demands
formulated above has, since its last session, become more urgent in
view of the increasing gravity of the international situation. Tt is
necessary at this juncture that His Majesty's Governmeni should not
only make changes to satisfy administrative needs but oxhibit bold
statesmanship in order to bring about unity between the Government

.and the people of this country and to stimulate the country’s war

effort.
(f) This Conference has watched with grave concern since iis last

gession the extension of the war to the Rast and places on record its
sincere sympathies with the British Gavernment in the hour of their
trial, and expresses its strong hope that England will be triumphant

over the forces of the evil™.

UNITY OF INDIA MUST BE PRESERVED.,

II. The Conference also is of opinion that steps should be immedia.
tely taken to examine the main lines on which the future constitution-
al changes in India should be based with a view to ensure and preserve
the unity and integrity and to secure its equality of status with Great
Britain and the Dominions and to promote goodwill and harmony
among all sections of the people. [{ accordingly authorises its President,
the Rt. Hon. Sir Tej Bahadur Sapru, to take such steps in this behalf as
he considers necessary.”



THE GREAT PURGE,
By
ME. K. 8. RAMABHADRA 1YER, B.A., B.L.

aftsors argar farra 9 oman )
ARdRITArat STy 3 )

* Mortals that would follow me,
Love Virtue, she alone is free:
For if Virtue feeble were
Heaven itself would stoop to her.”

N Never in the world's recorded history was there such need for th
visible presence of the Lord in our midst as at the time of the great si
cataclysm that is going on before our very eyes. Do we realise t‘;t
the forces of Evil are rampant and are being swept away to giv;e place
to a new order of society or social well-being ? s there any part
assigned to us in this struggle or are we to be mere passive spectators
to be carried away by the whirlwind * We have been deprived of our
arms, we have been denied our liberty, we have lost our individualit
but we have not lost our reason or tradition. Has anything sacred b .
preserved to us; is life worth living for or dying for, or are we miin
automatons to be pulled hither and thither at another's will? Have w:
anything to contribute to the changing world-order? This 'is a serious4
question which every believing Indian has to put and answer for him-
self; and yet there is so much of inertia and false fatalism in our midsg
Where is the world-Master that can rouse our energies and direct ther '
into the right channel? Is he born amidst us or is he dormant i .
cribbed, cabined and confined? wor whe

The salvation of the world must come from the Bast and not f
the groping West. The clash of arms cannot be indefinitely goi on
and the work of re-construction must broceed hand in hand womeon

We have amidst us a unique spectacle of a lone figure at'.'tel 1i
stem the tide of aggression and untruth with his apparenﬂ f n:))l e
Canute-like! On all hands, he is acknowledged as Purit IR
Reason solidly entrenched. As a Nation, are - '
his Message of Peace and Ahimsa or Non-vio
wilderness? Every thinking Indian whose vi

re-born and
we deserving of him or is
lence a mere ery in the
sion is not blurred must

1941] A GROWING MENACE—NEED FOR LEGISLATION 145

realise that he or she has some part to play in this strange world-
drama. Has our consciousness been roused to be worthy of our ancient
spiritual heritage? As a nation, we cannot die or submerge ourselves in
another's being. We must assert our individuality and rediscover our
ancient Dharma. There is noroom for lethargy or inaction but every
one must be up and doing.

Where is the Lord to guide us? What is the Law that He proclaims?
What are the weapons that have to be used?

Truth, non-violence and universal Love cannot thrive within
cloistered walls but have to be spread far and wide to the farthest
corners of the Barth. Are they going to be trivmphantly and proudly
re-born or are they to go under, yielding place to naked Force? Let us
purge ourselves of all sinful and baneful thoughts and find out the
Trath and act up to it. As a nation, we cannot perishor even languish
but we have to gain our independence and correct way of thought and

redeem ourselves and redeem the world.

A GROWING MENACE—NEED FOR LEGISLATION.
By
MR. K. S. RAMABHADRA AYYAR, B.A., B.L.

I am tempted to write these lines after what 1 have seen and heard
of the record number of marriages celebrated in Madras and the Mufus-
sil in Tecent weeks. 1t was fondly hoped that, with the passing of the
Sarcia Act, a new millennium will be reached in the Brahmin society by
way of social justice, social happiness and social concord and that
financial and economic considerations that weighed with the parties
hitherto in  contracting marriage-alliances would undergo a wholesome
change Some years ago, the present writer pointed out, in the
columns of the Bharata Dharma, the growing evils of Varasulka and
strongly pleaded for the abolition of the Dowry-system ; and since then
amongst the South Indian Brahmins, the evil is fast becoming a menace
and is eating into the vitals of the society. And yet, there seems to
be an active tendency in high circles to fall an easy prey to the
rapacious demands of grown-up bridegrooms who easily bocome moment-
ary dictators and taking advantage of the advanced age of the bride and
the natural anxieiy of her parents and guardians, exact fabulous sums
and, what is worse, put on all kinds of airs and inflict maximum pain
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and suffering, sometimes resulting in open and deliberate breach. This
is a disgraceful state of affairs and the primary responsibility for this
state of things rests upon the so-called upper middle class gentry. A
glaring instance may well be stated. A youth earning Rs. 100 a month
was sent for by a bride’s father on 2nd class Railway fare to and fro
with a view to meet the bride and have the matter formally arranged
and settled. There was a modest offer of Rs. 5,000 as Varasulka.
Apparently, the boy had received similar offers from other quarters and
he went about half a dozen places and finally pitched upon the highest
bidder whose offer reached five digits. A substantial sum was paid
forthwith and the balance was to be paid at the appropriate time.
Printed invitations had been issued and everything was ready, but
some hitch arose on some minor details with the result that the pro-
posal was cancelled and a different match was settled, but a heavy fine
had been inflicted on the bride's father who was known to be a very
affable and highly placed official, recently retired from service. Rumour
goes that even Justice stood aghast at this turn of events and suggest”
ed condign punishment for the wrong-doer. Alas! what a hopeless
state of things have we reached now! Though this is an extreme
instance, it is fairly typical of the havoe that is being wrought on
society by reason of this pernicious practice of ever-growing
Varasulka,

Is it not time for a strong and vigorous agitation to put an end to
this scandalous state of things and cannot legislation be enacted on the
lines of the Sind-Dowry-Act, prohibiting and penalising the grant or

receipt of Varasulka or other immoderate gifts on marriage and other
festive occasions ?

HAS HINDUISM A FUTURE?
By
K. V.S

Surprising as it may seem, this is a question that is bound to be
asked more and more in the days to come. Interpretefd in co.mmon
language it means : Is Hinduism going to be a live force in the dlﬁ.ic.ult
and unsettling times the country is facing in the future? No religion
is being assailed by such formidable enemies as Hinduism. Not. merely
has it to fight the battle of religion against secularism and against the
growing materialism of the West and of the East, bu.t it has also 1{0
fight for a place in the land of its birth against I:eliglons that mt'lke a
powerful appeal to the craving for equality that is so prevalent in the
world to-day. Both Christianity and Islam are able in some manner or
other to satisfy this desire for equality of religious status. Hinduism
while preserving equality in matters essential, has introduc'ed fa, graded
course of spiritual instruction which, whatever be its intrinsic worth
as a perfect course of spiritual evolution does not have an.app?al at the
present to the educated public. The other religions believe in p‘rosly-
tisation. They believe in adding to their numbers from t¥1e. Hlndu?.
The getting of a convert was looked upon as an af:t of rt.ahgtlo.us merit
till now. But laterly conversion has taken a 'sllghtly 1ns1dlous. e?,nd
dangerous form. The Communal award has stlmulat.ed t.;he p(.)lltlca.l
ambitions of different communities. Each commuz?n.;y is anxious to
show as many numbers to its credit as possible. RehglOlf has been re-
placed by politics and true missionary effort by communalism.

Will Hinduism keep its place? Or, will it go the way of the Grfaek
and the Roman “Paganisms” and give place partly to the orga:n‘lsed
religions like Islam and Christianity anfi pfzrtly to the non-rglglo}tis
secularism of Soviet Russia ? The question is hard to ansv?er. ut the
possibilities are enough to compel us to take thought betimesand to

ise i ence of Hindu religion.
Orgagis:d\:!:::iity is composed of many groups. At the.o.ne ex.treme
are persons who have no reason to be thank.ful for tl'le mlfn‘stratlons of
Hinduism and to whom Hinduism is synonimous with religious mono-
polies and social aristocracy. This is the group that formfs the most
fruitful material to those who want to wean the Hindus from

3
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allegiance to their faith. This group may turn to seculari

or 'th'e other of the two religions that give a higher soci:im tor oo
rell‘glous equality. At the other extreme is the group which osb:tt'us .
resists change, ignores facts and opposes every attempt for r(:::'te‘lty
ment of Hinduism and Hindu practices so as to relax the rigour and]ut:l-
haArdship of its operations upon those who want a larger share of th:
Hindu religious life. This group may not be inaptly termed the die-hard
group. Its numbers are diminishing but it is still a factor to be reckon-
ed with. There is equally another group not less orthodox or religious
nor less zealous in its loyalty to Hinduism, which is able to see tile f01'0L;<'
operating upon religion and on Hindu society and that is willing t;)

make those vital adjustments which will enable Hinduism not merely

to live but to flourish gloriously in the land of its birth. Between these

two groups lies the mass of the Hindu population consisting of men who "

love Hinduism, who have a pride in its past and believe in it f
ness in the present. This vast mass is.not ritual ridden and ;ouse .
suffer from tho mental inhabitations of the priestly groups. The N
Sf:iously take in the new forces without being excited an(.i at tSlrlzncon-
time maintain their loyalties and affections for the ancient faith o
Lt will not be too much to say that this is the group that. il
t".he (%eciding factor in the progress of Hinduism. To this grou I-v;” dbe
ism is essentially a religion of faith. They look upon it as thep B;lnk::
Marga and a religion whose ethical injunctions are more i j S
than its ritualistic code. Rituals have a place but they do n :;anrtant
the Hindu religion. The beautiful Myths and Legends of OH?X(};a.USt
have an appeal' as teaching the high moral lessons which 'tm' e
duty of religion to bring home to its adherents. 8 the
it is bound to stand fast while the faiths of the groups at th
ends may be assailed with danger. o ¢ extreme
And that is what we see to-day. It is the lay Hindu society that i
most anxious to champion the cause of Hinduism and protect ity a‘t y
inroads of rivals who are determined to undermine it and to & agaln?t
brought under other religious banners. 0 see India

Into their h ..
of Hinduism may be safely confided. ands the destinieg

Their faith is such that -

FOUNDATIONS OF SCIENCE IN THE VEDIC HYMNS.
By
MR. P. P. SARADHI, Retired Sub-Judge.
Did our forefathers when they gathered at the sacrificial fire and
did homa sing the Vedic hymns only as an outpouring of their primitive

simple admiration of Nature or fear of cosmic catastrophes or uncanny

prayers for safety, security and material possessions, or had they any

more significance by way of embodying curiousness of great truths and
Are the Devas to whom the hymns were addressed mere

intentions?
reate the universe and

personifications of the elements that go to ¢
destroy—Fire, Air, Barth, Water, Ether, raised to the pedestal of
divinity and the sacrifices made were only to invoke their mercy and

protection all concerned with no conception of soul and God and their

relation ?
I must premise my answers to the queries by the undoubted fact

that the hymns even now are sung in all religious rites and festivities
that they embody a full self-consciousness of sin and virtue and the
invocations are fit to be addressed by only the righteous and to protect
righteousness.

The words extracted from the hymns mean

“ Touched by sin we approach Thee with reverence "

“ Born for the good of the universe the refuge of many.”

* Inspirer of truth, prompter of right thoughts Saraswati has
upheld our sacrifices”.

“ Sitting in the midst of those wise men who are nearest unto
you, we sifall contemplate on you, for the gift of intelli-
gence ',

“ May he (Indra) help us to acquire knowledge.’j

“ Let these soma librations work well for the betteringof thy
intelligence.

“Those men who approach Indra are endowed with prowess
and intelligence.”

The Rishies praise that Indra who is the Lord of the world,
“ May the Yajaman attorn to true knowledge.”

“ We solicit the happiness that Sanya obtained because of the
medicaments that brought him joy.”
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“ Destroy the strongholds of the enemies and then subdue
them. You can then put aside the deeds of violence,

(war strategy).”

“ Deprive the enemy of food and strength (Economics of
warfare),”

“Compose a sloka in your mouth, expand it like a cloud and
sing it out asa song of praise (Principles of phonetics of
language).”

“Agni is Lord of food" (Digestion generates heat and heal is
needed for digestion. Food is standardised by calories.

Oh Aswins you support wholesome herbs and maintain the humours
of the body in order (the very basis of Ayurvedic system). ‘ Accept
our hearty sacrifice and give as thy bounties. The law of sacrifice is at
large mentioned by way of prayers. It is simple and unequivocal. The
whole universe manifests sacrifice of one for the expectation of another
bounty more valuable. Destruction and creation are proceeding only
on. the basis of sacrifice. Are the ideas such as would have been con-
ceived and uttered in metric rhythmic language by primitive gaping and
wondering ignoramuses ? * Sitting in the midst of those wise men......
we shall contemplate on you for the gift of intelligence” indicates a
profound psychological fact and truth; the need to seek the company
of wise men to round off angularities, ** Contemplation on you " indicates
progressive understanding of what wisdom consists in—the flow of
spiritual knowledge from one personality to another. Intelligence is
subjective process by which the validity of reaction is tested unto its
logical end.

Devotion to the highest is manifested by the devotees’ sacrifice to
evoke the guru’s faith in his earnestness to seek the true knowledge.
In other words the Egoist in man should be suppressed before true
knowledge dawns upon him. Seek the highest source of knowledge like
Indra *‘the Lord of theworld” 1means eschew false brophets and pre-
tenders who masquerade as the cleverest and buiid their fortunes on
such pretensions.

God is our refuge and He is born for the good of the universe and so
His will is for promoting good which ultimately ends in perfection :)f
man. Thought is right only when it leads to apperception of the true

relation between experience and its value to enhance the value of per-
sonality. That the seers should have thought of * prompting for rf hi
thought " is enough to enhance our admiration of the wisdom tiat
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underlies the hymns. These germs or gems of platonic thought and
idealism are the foundation for the further amplification of the Upani-
shads philosophy.

Agni acts as the messenger forall Devas. He destroys the vicious to
ashes. He is the Hota. The virtuous obtained success and turned their aged
parents young through heart-felt prayers. May the mighty Indra and
Agni render the Rakshasas powerless. May these cannibals be rendered
destitute of children. May the vast heavens and the huge mix this offer-
ing and fill us with nutriment. Inside the waters is Amrita. There is
medicine in the waters. Soma told me that within the waters are all the
medicments. The waters give perfection to the medicines that ward off
Jisease that T may long see the sun. I have now got into the waters for
a bath and got their essence. O’ Agni abiding in the waters come here
and cleanse me and give me vigour. The six seasons are the twelve
months. Again free us from the rope that binds the top, destroy the
middle one; and pull away the lower one that we may have life. Oh Agni
get us the food that is in the upper regions; and that in the middle
region as also the wealth that is in the lower region.

Are thou not certainly the axle of the wheels? The above expres-
sions clearly embody some of the best and recent scientific iruths and
we are convinced that they had been leavened into their customs and
habits; otherwise we could not have had the marvels of their writings
and sayings in all aspects of philosophy and moral and physical science.
Fire is subtle and ether is subtler but when analysed even fire is visible
combination of oxygen and carbon, if no carbon it is invisible heat.
Vitality in food found is the resultant of the chemical or mechanical

. mixture of the riches found in the earth and cosmic radiation from the

sun and heavens. 1t requires a voluntary effort on our part that is why
the chant is * May these offerings mixed with the heaven and earth fill
us with nutriment.”

Water as the healer of many & disease (the Naturopath would tell
you how) was not unknown to the ancient Rishis. The mention of
Amrita and medicine inside the waters is testimony to that. Certain
herbs and roots are cured by waters. Hence ‘' Ye waters give perfection
to the medicine and when the yearning is expressed that “ I may long
see the sun” it implies possession of virility and strengthand longevity.
Suryanamaskar ag improver of our vision is a well-known thesis of
modern physicia'ns' remove all restrictions and inhibitions, the injury
to thg top the brain, the rpiddle the heart and lungs, the lower region

[+ yaadueEl
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locomotion and free motion. The health is perfect and so the praye
goes ~ pull away the rope that binds the tODwes s -
have life . .

«o-.....that we may

Agni abiding in the waters as cleanser of the constitution and
donor of vigour implies their knowledge of hot baths and vapour bath
which are now prescribed for the phlegmatic patieﬁts. )

.They sang the virtues of the Dawn, the purifying and destroyin
noxious things, effect of light. Itis an excellent poetical conce S;ioi
th}&:t Dawn-Usha comes daily like a house wife and directs the affaiprs of
a house, makes everything stir, w ¢ i A
e ek oo indigfm. akes up every man and every bird—

In this connection there is a theory celebrated in the work Vedi
Gods by Dr. V. G. Rile, L.M.S., F.C.P.S. according to which the V. d‘c‘
Gods chanted about in the Vedas are descriptive of the nervous .
ffa,nd the varions organs and glands in the body. e
ingenious but I must confess there are substanti
They used symbolic language the inner significa
secret by the knowing. We have lost the key
say. Probably as Mr. Rile says we are still ign
cal functions of the parts of the body which th
yet to rediscover them and particularly

It is no doubt very
al data for the theory.
nce of which was kept
of interpretations, they
orant of the physiologi-
€y represent and have
of the physiology of
. ; v of the nervons
bystefn. As a fact we know very little of the Vayus that i
svstem. at govern their
h . . Y
The idea is the Dawn (Usha) represents the first unconsecious ti
s acti-

Vit.y of respiration which later develops conscious actiyi
residences are mentioned for the Dawng (it i not one b ffc wity V‘.rhen
Dawns) they represent the Medulla OEJangata-—the . 1;many ister
nerves. This is only a sample of the theory. We Czntre of sense
pursue the matter further but content ourselves with th(; ozgzpose o
Irvation

that the Vedic hymns afford inexhaustible servicey for th
and process of life. " Oxplanation

S. SRINIVASA AlIYANGAR.

A good deal has been said about the late 8. Srinivasa Aiyangar and
his life and contributions to the public life of India. Not many how-
ever have noticed his attitude fowards religion and the reaction of
religion on personal and publie life. 1t is the convention to call him a
« Reformer’’. He was undoubtedly one of the first secretaries of what
was once the Hindu Social Reform League. But in an age when things
maove so fast that the reformer of yesterday becomes the conservative
of today and the reactionary of tomorrow, the word “reformer " applied
£o him as indeed to many other persons has to be taken with a certain
reserve. He did undoubtedly advocate certain adjustmenis in Hindu
caste relationships, especially in the matter of abolition of Drishti
Dhosha. He was one of the earliest and foremost champions for the
removal of untouchability.

He was also in favour of permitting eivil marriages Where they were
necessary and incurred a certain amount of unpopularity by supporiing
Basu's eivil Marriage Bill many years ago. He was remarkably free
from caste and the communal complexes and was one of the few
who could think with & non-communal mind. But these things did
not take away from his faith in Hinduism, In his daily life he remained
to the end an orthodox Hindu and a Hindu vaishnavite at that with a
profound faith in the creed of his birth and in its sufficiency to satisfy
the spiritu;l_ hunger of the soul.

Srinivasa Aiyangar was an equally ardent advocate of im-
provement of the condition of women though his views were not of the
type which will satisfy the extreme exponents of feminism. He believed
that while women needed all the education that can be given to them
that education should be of the kind that will develop the capacity and
the virtues that will make women fulfil their role in social life. He
was not for their adopting men's professions on a large scale. He felt
that there was enough room in this country for a long time for educated
women in those fields where the feminine quality can shine to the best
advantage. He was also for improving their economic and legal pasition
in the matter of inheritance and ownership of properties. Here again
he felt that the change should not be such as to revolutionise social
conditions and dis-organise the Hindu legal system and create more

diffculties than if solves,
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He was an ardent champion of the Hindu Muslim unity. He
believed in convincing the Muslims that Hindus mean well towards
them by giving extra weightage where such weightage would allay their
fears. Unfortunately however it is now the experience of the public
that whatever weightage is given is merely used as a lever for extract-
ing further weightage by what are now well known as Sudetan tactics
viz., the manufacture of atrocity stories, the exaggeration of petty in:
cidents and the putting forward of more and more extravagant claims,
Possibly Mr. Srinivasa Iyengar himself must have vealised this when he
opposed the Pakistan movement. He could hardly believe it to be a
real demand. When communal passions roused, it is the extreme
slogans that catch the popular fancy.

REVIEW,
Bhagavatanga. Prathamakanta. Kalyana.
Printed and published by Ghanshyamdas Jalan
at the Gita Press, Gorakhpur, U-P. India.
KEdited by H. P. Poddar and C. L. Goswami, M.A., Shastri.

This is an Hindi rendering of the Srimad Bhagavata one of the most
popular and inspiring of the Hindu scriptures, set out in the beautif;ﬂ
form which is now associated with the Gita Press at Gorakhpur. There
is no doubt that the reading public especially those interested in the
Srimad Bhagavata and its teachings will gladly welcome this publication
and derive spiritual illumination and pleasure from its readings. 1tis
particularly creditable that at a time when we hear so much about the
scarcity of paper, the Gita Press has striven to conform to high stand-
ards of excellence of its publications. No pains have been spared to give
profuse illustrations brining out the pith of the anecdotes with which
the Srimad Bhagavata abounds.

Ag we }}ad occasion to remark in reviewing the previous annual
numbers this is a service not merely to the cause of Hinduism and
the Srimad Bhagavata but also to the popularisation of Hindi, as th
lingua franca of India. Hindi readers and Hindi lovers will 1,>e vere
much induced to study this book. Even those who do not know Hin;
will be tempted to read Hindi at least for reading publications like this1

Y ———————

BUDDHISM AND JAINISM
By
(GANAVISARADA SRT M. S. RAMASWAMI AIYAR, BAA.,,BL, LT,

" Buddha, who founded Buddhism and who was also called Gautama
or Siddarta, was born, about 560 B.C.' in the Lumbini Grove mnear
Kapilavastu, a small town in the Nepalese Tarai, about 130 miles to the
north of Benares. His father, Suddodana, wasa person of high rank
among the Sakyas, a wealthy tribe of Kshatriya caste, which however
followed the peaceful art of agriculture; and his two wives, Prajapati
and Maya, were the two daughters of a Raja of the Koliyans. * While
Prajapati begat Nanda and Rupananda; Maya gave birth to our
BUDDHA ® but died soon after. Hence Prajapati had to take care of
her sister's child, as well.!

About 541 B.C., Buddha was married to Yasodhara; and about 531

B.C., a son Rahula was born to them.®
During these twenty-nine years of his life, Buddha’s mind waxed

more and more serious and, looking deep, found nothing but the thorns
growing upon the rose of life, such as, oldage, disease, death. He realised
that the mortal life, like the wind, was but a moan, a sigh, a sob, a
storm, and a strife; panted fora lonely place to muse on the vain shows
of the world : and finally decided to renounce all his comforts, become a
hermit, and unceremoniously walk away. And so walk away he did, on
the very birth-day of his son.’

As a preliminary, he sat at the feet of two gurus, Alara and Uddaka,
and studied from them the then available Brahminical Literature, which
laid great séress on the efficacy of penance as a means of gaining super-
human power and insight-penance which, according to the gurus, could
be successfully practised with fasting and self-mortification, Dissatisfied
with the mere theory of such teaching, he resolved to go apart and see
what progress he could himself practically make by this method.”

1. Cf. Hastings' Encyclopaedia of Religion and Ethics (Vol. 2)~=Buddha. Also

Barnett's Path of Light—pi 9.
9. Of. Dr. Rhys David's Buddhism—p. 26.
Cf. Ibid—p. 52,

., Cf, Ibid—p. 27,
Cf. Ibid—p, 30 ; Alzo Dharmapala’s Life of Buddha—p. 19.
Cf. Rhys David's Buddkism—pp. 30-31 ; Also Dharmapala’s Life of Buddhg—

oo w

p. 25.
v Cf. Ibid—pp. 33-35,

3
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Accordingly, about 531 B.C., Buddha withdrew along with his five
disciples, into jungles of Uruvela, near the present temple of Budh-
Gaya and gave himself up for six years to the severest penance with
the result that he found himself wasted away to a shadow and that he,
one day, staggered while walking and fell down. IHig disciples feared
he was dead ; but he recovered.

From this moment, however, his angle of vision underwent a
thorough change. He had already discarded self indulgence amidst the
plenty he commanded. Now, he discarded even the self-mortification
(such as, fasting, being naked ! and so forth) and penance, as being
entirely useless for his purpose. In thus discarding both self indulgence
and self-mortification, he virtually regarded them, from the ethical
point of view, as the two undesirable extremes and focussed his atten-
tion to arriving at the exact Golden Mean.

This change of attitude on the part of Buddha (for, he clothed hijm-
self and began to take a little food) gave a rude shock to his orthodox
disciples who, after a little howling, yelling and shrieking, suddenly
abandoned their Guru and ran away. But, unappalled in calm and
sinless peace, Buddha (barring the time of his morning meal) sat him-
self down under the shade of a large tree, called the Bo-Tree*: medi-
tated about the exact nature of the Golden Mean or Middle Path, which

he was destined to preach to the world at large; and, at long last, hit it
much to his ecstasy.

At once, did he hasten to the Deer Park, three miles to the north
of Benares, met his quandom five disciples, and earnestly preached to
them, about 525 B.C., his newly-discovered Middle Path’. This was his
very first Sermon preached, in his 35th year, as the Enlightened
Buddha!

The five disciples, who were originally disposed to scoff, now after
hearing the Sermon, knelt down to pray and went even to the extent of
acknowledging themselves, once again, to be his disciples. Within

1. Cf. Majjhim Maha Siha Nada Sutiq=—* Acheaks homi” =T went with clothes,

2. This ** Bo.Tree" or the Tree of wisdom came to occupy the same position
among the Buddhists as the Cross among the Christiang,
growing on the same spot as Buddha sat on. A branch of it,
in Ceylon in the middle of the 3rd century B.C.
historical tree of the world.

An offshoot of it ig still
planted at Anuradhapura
» i3 still growing there ag the oldest

3. Buddha wanted to preach his new Doctrine {0 his old twe

» Gurus; but they
were dead.

4. Cf. Vipaya Text—Mahavaggq.
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3 months' time, his disciples grew to 60 in number whom he directed to
go in different directions and preach and teach his new doctrine.

He directd his own course to the village of Sena, near Urivela,
and began his travelling and preaching career, which was fo last
throughout his life,. With an ever-increasing train of disciples, he
marched forth from kingdom to kingdom, where the princes, the nobles,
and the people—both men and women—extended their hospitality to
Buddha, listened to his Sermon with rapt attention, and became his
disciples—some lay and some professional. He made it a point that he
and his appointed disciples should be ever moving about from place to
place and preaching his doctrine, except during the rainy season when
they could stay in one particular place, even where they should not
cease preaching. In this way, he succeeded in gaining a very large
following which he constituted into a Sangha and peacefully died, about.
480 B. C., at Kusinagara in Nepal at the confluence of the Little Rapti
with the Gandak.'

1t is now time for us to rivet our attention, upon Buddha's
Doctrine which we shall, for convenience' sake, consider from the follow-
ing three stand points :— ‘

(1) What was the condition of India at the time of Buddha's
appearance as a Preacher ?

(2) What are the vital points of his Doctrine ? and '

(3) How is it that Buddhism perished in the land of its birth,
while it flourishes, even today, in such foreign countries as Ceylon,
Burma, Tibet, Mongolia, China and Japan ?

First, as regards the condition of India at the time of Buddha's
appearence as a preacher. About the time of Buddha's birth, (')r even
prior to it, the Aryans, who had left Central Asia and first occupled.the
Punjab, moved and settled themselves along the plains .fa,r do?vn into
the valley of the Ganges. Having given up their nomadic habits, they
now dwelt in villages ; and their wealth consisted chiefly in land and
cattle., As time went on, they got themselves obsessed by the pride of
race, the pride of birth, and superstitious fears. Their old child-‘like
joy in life died away ; and their old worship of Nature degenerated into
the worship of divinities, not unaccompanieg by 7s;af3r‘if_ices,r most of

1. This ** Kusinagara’® (the place of Buddha’s death), along with Kapilavastu (the
place of Buddha's birth), the Bo-Tree (the place of his Enlighteninent), and the Deer
Park (the place of his First Sermon) have now come to be looked up to, as the four

centres of Buddhists’ Pilgrimage.
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which were cruel and bloody. The formalities of the

galled many persons, while, the cruelty of the numerou
réepugnant to others. The people sought eagerly for some better path to
the goal of salvation. Further, the educated portion of the Non.
Brahmins rebelled against the Brahmins’ exclusive possession of superior
knowledge and the key of the door to salvation. A call for a revolt was
all that was needed to set ablaze the long—aceumulated cinders of the
people’s discontent. That call came from Buddhg who, by this
grew to be 35 years old. No wonder that the people of
excluding the sacrifice-hating Brahmins,
of the attractive features of his Doctrin
ethical code bereft of bewilderin
followers to a very large number.

irksome ritual
8 sacrifices was

time,
all ranks, not
flocked around hini; and some
¢, such as Ahimsa and an easy
g8 Metaphysies, served fo swell his

Be it remembered that, even today, over one-third of the humnan
race looks up to Buddhism for enlightenment ; and the reason why even
the Europeans are attracted to it is, as Dr. Annie Besant suggests, that
the pratical nature of Buddhism suits the practical frame of the Ruro-
pean mind’.

Secondly, as to the essentials of Buddhism. Those essentials, Buddhy,
set forth in his very first Sermon at the Deer Park ; and, in his subse-
quent Sermons, he only elaborated them into a big Tree of Ethies, quite
on the model of the Tree of his own Enlightment, near Budh Gaya.

“ The two extremes ", observed Buddha, ** are not to be practised
by one who has given up the world. What are the two? The one is the
devotion to lusts, pleasures, base, sensual, vulgar, ignoble
and the other is devotion to self-mortiﬁcation, painful, ignoble, and use.
less. By avoiding these two extremes, one can gain perfect knowledge
of the Middle Path which produces insight and conduces to tranquillity,
to transcendent knowledge, to complete enlightenment, and to Nirvana?

What is the Middle Path? 1t is the Noble Rightfold Path, delineat-
ed in Maghima Nikaya, viz., Samyak Drishti, Samyak Sankalpa, Samyak
Vachana, Samyak Karmanta, Samyak Ajiva, Samyak Vyayama, Samyak
Smriti, and Samyak Samadhi—that is to say—right view,
right word, right action, right livelihood, right effort, rig
and right concentration.

This Noble Bightfold Path is said to hang on Saiyackatkushtayam or
the Noble Fourfold Truth. What are those noble four truthg? They

, and useless,

right resolve,

ht mindfulness,

1, 7Ef. Dr.';;r{ie Bersa“;xt‘s“ bF'our Great hRelngns :[:1;‘9—7—“-95
2. Cf, Vinaya Maliavagga—I. 6,

E | Men of Affairs in General
Qe
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:—Dukka, Dukkotpatti, Dukkanivarana, and Dukkanivaranamarga~
:}I;e‘t is o0 sa’y-Suffering, Cause of Suffering, Destruction of Suffering,
at s

- and the Way leading to the destruction of Suffering.

Thus, then, the essence of Buddhism consists -in tﬁhe avoida;;xca? oIf
the t§v0 extremes of self-indulgence and self-mort1ﬁcat10nTast:e as i
the adoption of the Eightfold Path based on t}.xe Fourfold ‘ru .

This general statement, I think, needs a little elaboratlon.h .

We shall therefore consider in detail the noble four Trut fs in o
divisions, viz., the first two which refer to the fact and cause of su

ing and the last two which refer, alike, to the Eightfold Path.

(To be continued.)
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HINDU WOMEN'S RIGHTS,

,yha,t the'only satisfactory way of removing defects in the law
relating to Hindu women's rights to property is to avoid piecemeal

legislation and to take up as early as possible the codification of Hindy
law, beginning with the law of succession, is the opinion of Sir B. N
Rau's Hindu Law Committee. .

The Rau Committee was appointed in January this year to examine
the Hindu Women’s Rights to Property Act of 1937 (as amended by
Act XTI of 1958) with particular reference to five private Bills: to
suggest such amendments to the Act as would firstly, resolve the
doubts felt as to the construction of the Act: secondly, to clarify the
nature of the right conferred by the Act upon the widow ; and, thirdly,
to remove any injustice that may have been done by the Act to the
daughter : and to examine and advise on Mr. K, Santanam’s Hindu Law-
of Inheritance (Amendment) Bill and Dr. G. V. Deshmukh's Hindu
Women's Rights to Separate Residence and Maintenance Bill.

The Committee base their recommendations on opinions received
in answer to a questionnaire sent, in three parts, to High Court Judges,
distinguished lawers and citizens, members of the Central Legislature,
High Court Bar Libraries, heads of religious institutions, Women's
Associations, Social Reform Associations and Pandits' Associations,
and among others.

DEFECTS IN EXISTING ACT.

The Report sets out the defects in the Acts of 1937 and 1938 which
the Committee themselves detected or which were brought to their
notice. * Defects of this kind,” the Committee state, *are inevitable
in piecemeal legislation effecting fundamental changes in Hindu Law.
The only safe course is not to make any fundamental changes by brief,
isolated acts; if fundamental changes have to be made, it is wisest to
survey the whole field and enact a code, if not of the whole of Hindu
Law, at least of those branches of it which are necessarily affected by
the contemplated legislation.”

“ We do not suggest,” the Committee continue, * that all parts of
the law should be taken in hand at once. The most urgent part
namely, the law of succession (including, of course, women's rights 11;
that connection) may be taken up first; then the law of marriage ; and
so on. After the law relating to each part has thus been reduced to
statutory form, the various Acts may be consolidated into a singe code.
We suggest this as a reasonable compromise between biecemeal legisla-
tion and wholesale codification,”
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The Committee next discuss what should be done with the Acts now
in force until a comprehensive law of succession can be prepared. Sug-
gestions in the answers to the questionnaire, that the Acts should be
repealed, are dismissed as “‘ unthinkable,” primarily on the ground that
these Acts have established an important principle laid down 2,500
years ago, but also because they have conferred rights, on the faith of
which important transactions have already been entered into.

AMENDMENT LIKELY TO AROUSE CONTROVERSY.

On the question of amending the two Acts, the Committee express
their doubts as to the urgency or wisdom of amending legislation in
present circumstances,

“ We feel that this is not the time for controversial legislation,”
the Committee state. ‘‘If there are obscurities and anomalies in the
Acts, let the courts remove them as and when occasion arises, so
that the shock of each decision has time to die down before the next

one comes.
“ We do not think that it would be wise or worthwhile for Govern-

ment to sponsor legislation likely to arouse bitter controversy —especi-
ally at the present time—merely for the sake of removing the defects
in an isolated Act or two. The better plan would be to leave the Acts
to their operation for the present and to replace them as early as
possible by a comprehensive law on the subjeet of succession enacted
at leisure and embodying solutions on which thereisa substantial
measure of agreement.”

The Committee proceed to discuss the need for amending the Acts
of 1937 and 1938 to remove any injustice that may have been done by
these Acts to the daughter. Taking the case of Bengal, the Committee
analyse the gains and losses resulting from the working of the Acts,
and arrive at the conclusion that *‘ the injustice done to the daughter
and other heirs by promoting the widowed daughter-in-law over their
heads is not of so clear or pressing a character as to need immediate
relief and that it may well await the general review of the law of suc-
cession which we have proposed.”

The Committee add, however, that the large majority of their
correspondents have advocated the immeéiate admission of the daughter
to an equal share with the daughter-in-law where these alone are the
surviving heirs. In deference to these views, and in compliance with
the terms of reference, the Committee have, therefore, included a pro-
vision for this purpose in their draft of the clarifying Bill.



THE BHARATA DHARMA [AuGusT

o DRAFT AMENDING BILL.

After examining Bills promoted by Mr. Akhil Chandra Datta, Dr.
Deshmukh and others, the Commitiee express the opinion that these
may well await the codification suggested.

Discussing what should be done with the Acts of 1937 and 1938
pending codification, the Committee express the view that, as there is
no question of repeal, they must either be amended or left unamended.

They hold that amendment is inadvisable at present but, in case it
is considered that the Acts ought not to be left unamended, even for the
time being, they have drawn up the rough draft of an amending Bili
(given as an appendix to the Report.)

Whether the Acts are amended or left unamended, the Committee
state, it is necessary to persuade the Governor's Provinces to enact
parallel legislation for agricultural land, with retrospective effect, in
order to give widows the full measure of the benefit which the fran;erq
of the Acts contemplated, to avoid a multiplicity of rules of succesk-
sion, and to protect transactions already entered into on the faith of
the Acts.

The rough draft of a Bill for Governor's Provinces is given as an
appendix to the Report,

AGREED SOLUTIONS THE AIM.

In conclusion, the Committee state: * The recommendation which
v&-'e should like to stress most strongly is that relating to the prepara-
tion, in gradual stages, of a complete code of Hindu law......The aim
should be, as far as possible, to arrive at agreed solutions and to avoid
anything likely to arouse acrimonious controversy. This need not
mean any real slowing down of the pace of reform, for true reform pro-
ceeds by persuasion rather than coercion. Qur own experience leads
us to believe that a substantial measure of agreement will be possible
provided reformer and conservative resolve to appeal to the best ir;
each other.”

Appended to the Report is the full text of the decision of the
Federal Court on questions referred to it at the instan(;e of the Com-
mittee, establishing that the Act of 1937 and the Amending Act of 1938
are effective only in respect of property other than Agricultural lands
in Governors' Provinces.
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VISHNU CHITHA
By
MR, C. NARASIMHACHARIAR.
" Vishnu Chitha, otherwise known as “Perialwar” or “‘Great Saint” is
e Seventh in the order of Vaishnavite Saints of the Tamil Nad. He is

said to be a Brahmin by birth of Srivilliputhur in the district of Ramnad.

From his youth he devoted his life to the Service of God. He grew a
flower Garden and supplied flowers to the temple. At this time, Vallaba-
deva, the Pandya King at Madura heard from a poor Brahmin who
returned from the North that it is essential even for Kings to ascertain
the hereafter and strive for it in this life itself. He called a conference
of all the Pundits of the land at the instance of his Minister, Selvanambi,
and asked them to determine the ultimate reality and the means of
attaining it and offered a reward in gold. It is said that the God whom
he was serving called on Vishnu Chitha to attend the conference.
Vishnu Chitha pleaded his ignorance and inability, but he was forced
to attend. He attended and as if by a miracle he was able fo propound
the ultimate reality to the satisfaction of the King and his audience
and he got the golden bundle as a reward for his exposition. He was
taken round the streets in procession, when God in all His Eternal
Béauty and splendour flashed before his eyes and he forgot himself and
began to bless the vision he saw with longev1ty of life for a hundred



THE BHARATA DHARMA [SEPTEMBER

; u.s'\)e\)rra!'m@, LN & @, Ul rssn ain®, uQary. oo
: @Crey velasnen, He composed 461 stanzas in Tamil and
it forms part of the “Tamil Vedas" recited in every Vishnu Templ
part of the ritualistic worship. e
o The religion he expounded is very simple and it is that Narayana is
Salev::ilos;'one ultimate reality and service is the only means to attain

. 1t is a great pity that the philosophy and religion of these Tamil
Saints have not been properly understood or appreciated. They demons
trated the truths propounded in the “Vedas" by a reference to Nat(::‘e'
S(.:ientists tell us that the entire cosmos or Nature is a marvellous Orga:
nic whole and hence the philosophy of these Saints can be described as
an organic monism, in which there is only one Reality with matter and
Soul as its modes or “‘Prakara”. This kind of monism avoids the other
two extremes of a plurality of realities or the rejection of the cosruicv
reality perceived by the senses as a fiction.

The ethical code of these Saints also derived from Nature, is very
remarkable and is practically the only solution for the evils of humanity
faspecially in these days of mechanised warfare and wholesale murder of
mnoct.ent men, women and children not to speak of animal kingdom. An
organism in nature consists of innumerable cells and is a society of
cells. Each cell is again a sub-society in which as stated by a great
warrior and:philosopher “innumerable members co-operate in mutual
help in a spirit of the most effective and disinterested service and loyalty
to cach other”. Each cell holds the very secret of the Universe in which
we find one part helping the other part or parts and the whole helping
the parts. This is the ideal to which humanity must strive followin
nature and the Saints of Tamil Nad say that disinterested Service ti
God is the only means of attaining the infinite bliss free from births
anfi deaths. Vishnu Chitha says “oses siems sians A SGT @p s gliuer
epugsre st 8 ey ey ayf Y @eri@e Capn’”,

My father, grand father and forefathers for seven generations have
been doing service. According to these Saints Service to God can be
effected only by serving man. This duty to serve God is not artificial
or accidental.but constitutional and cannot be got rid of. “DmuwrGe
ST e dgtiugang Cuar” “ugang Cuer o e gy 2.5 9o oG 95474,,@959,_,,,
#8" 1t is similar to the relationship of i ivi
i P of body and soul in any living
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In such a society devoted to service there is no question of Supelij-c /!
ority or inferiority amongst its members. Vishnu Chitha says that he
will not allow those who say “I for myself” into his fold ergrer u_®
Aer Bi earefCrev e g war gy wam@pw Qsreander, s.priu ® Beor 5 7a%n
awas Gupedale Y@ Crra”,

Those that join such a society must give up their old “Kula” assign-
ed by birth alone and become a band of servants in equal fellowship.

“Uemen_& Gwsoss salicg” Give up the old clan, The terms are
significant.

The words of this Brahmin Saint deserves to be remembered in
these days of caste-strife and every one of us must try to deserve a
place in such a brotherhood of men under the fatherhood of God, giving
full scope for individual effort side by side with the advancement of the

human society as a whole in peace and plenty.

SERVANTS OF INDIA SOCIETY
Report for 1940—431.

We gladly publish elsewhere the appeal by the President of the
Servants of India Society. The report for the year 1940—41 just to
hand reveals steady and valuable contribution to the progress of nation-
al life in vital departments of volunteer work. While keeping in the
forefront the importance of the contribution to the political thought of
life, the members of the society have extended their activities to the
several fields of welfare work. It is not too much to say that they hold
key positions in many prominent associations working for social welfare
and have helped these associations to function well during the year under
report. The fields of activity covered by the Society extend to econo-
mics, co-operation, labour organisation, organisation of peasants, rural
welfare, national health, Harijan uplift, social service and social reform,
scouting; distress relief etc. Indeed a more select and valuable combi-
nation of volunteer work it will be difficult to describe. As we observed
with regards to former reports, the Servants of India Society has in the
matter of organisation for public work set up an ideal, the importance
of which has not been adequately realised. The time is bound to come
when the model set up by the Society for the training and maintenance

o° “lic workers will find larger support and imitation.



THE ANGLO-AMERICAN DECLARATION ON WAR
AND PEACE AIMS
M >
R. E. VINAYAKA Row, BA. B.L.. Ad.
Mr. Churchill and M. , ot et Mstapore.

co . . .

problems arising out of the war situation with the assistan ei
respective Military and technical advisers. These decision " th'elr
that definite decisions were arrived at, are not released for ; :isun?mg
But their decision on the diplomatic front as regards war P:m;c*;t;on'
ace

aims has been released for publication. While some people regard th
e

statement as only one of the many steps taken to weaken th iti
of the isolationists in America and to win the support for th i po'smon
such nations of the world as still remain neutral, some peo ; e 'Of
pos?d to regard it as a great charter of freedom i:or civilils)edpne]3 all:? o
ve;Itable Ma.gna Carta in an internationa) sense for the n:;l md’la
:;ee:nt:;i:l: emerge after the present world conflict comes to anv‘:;rdd
' ave repeafedly urged on England to state her .
beace aims. 1t will be useful to examine the terms of th .,
to see whether India hag any cause for jubilation or
regards the declaration. The full text of the decl ev'en
below for convenient reference ;— retion
“The President of the United States and the P
Churchill, representing His Majest
Kingdom, being met together, deem it right to make k i
common principles in the national policies of their re et iain

tries on which they base their hopes for a be
world.

e declaration
satisfaction ag
is reproduced

rime Minister, Mr.

spective coun-
tter future for the

First, their countries seek no aggrandisement
Second, they desire to see no territorial chan
with the freely expressed wishes of the pe
Third, they respect the right of all peoples
Government under which they will live;
sovereign rights and Self-Government rest
been forcibly deprived of them,
Fourt:.h, they will endeavour, with due respect for thei
obligations, to further the enjoyment by all States, ;r::t : Xisth;g
T small,

, territorial or other,
ges that do not accord
obles concerneg,

to choose the form of
and they wigh to see
ored to those whq have

Roosevelt met on the high seas to

¥'s Government in the United
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victor or vanquished, of access on equal .terms to trade and to the
raw materials of the world which are needed for their economic
prosperity.

Fifth, they desire to bring about the fullest collaboration between all
nations in the economic field, with the object of securing for all
-improved labour standards, economic advancement and social secu-
rity..

" Gixth, after the final destruction of Nazi tyranny, they hope to see
established a peace which will afford to all nations the means of
diwelling in safety within their own boundaries and which will afford
assurance that all men in all lands may live out their lives in frees
dom from fear of want.

Seventh, such & peace should enable all men to traverse the high seas

and oceans without hindrance.
Bighth, they believe that all nations of the world, for realistic as well

as spiritual réasons, must come to the abandonment of the use of
force. Since no future peace can be maintained if land, sea or air
armaments continue to be employed by nations which threaten or
may threaten, aggression outside their frontier, they believe, pend-
ing the establishment of a wider and permanent system of general
socurity, that disarmament of such nations is essential. They will
likewise aid and encourage all other prac ticable measures which will
lighten for peace-loving peoples the crushing burden of armameﬁt."
In the preamble it is stated that Mr. Churchill assents to the
declaration in his capacity as the Prime Minister representing His
Majesty's Government in the United Kingdom. But in the case of
Mr. Roosevelt the refereno} is to the President of the United States. It

“is not claimed that the President of the United States concurs in the

declaration in any representative capacity apart from his official posi-

.tion. It may be well said that the American Congress or Senate did not

authorise the President to make any such declaration, nor have those

" $wo bodies subsequently ratified the terms of the declaration. Aratifica-
. tion of this declaration by the representative Parliamentary institutions

both in the United Kingdom and in the United States may be regarded
as necessary before these terms can be said to be even morally binding
upon the respective countries. They do not claim for the 8 points
enumerated by them any higher validity than that these are certain
common principles in the national policies of their respective countries
on which they base their hopes for a better future for the world. They

4
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may be said to be only points which these two eminent personalities
enunciate as the points on which they base their hopes for a Dbetter
ft?ture for the world. To say that such an innocuous statement of opi-
fnons constitute any binding guarantee which may be required to be
implemented at the peace conference or to designate such a statement
as a charter for freedom appears fto he an extraordinary piece of
exaggeration.

The 280 millions of Hindus in India, who constitute nearly %0% of
the population of India, are entitled to examine the terms of the decla-
ration to see if there is any hope for them under the terms of this
declaration.

The assurance that the United Kingdom and the United States
seek no aggrandisement, territorial or other,

; has no significance to
India. India has no territory to lose.

: If by the words “or other " in
the first point any reference is made to financial or commercial aggran-

fiisement, I fail to see what further financial or commercial privileges
in India can be wished for by the people of the United Kingdom or the
United States beyond what they are now enjoying. The second point
of the declaration can have nq reference to India. fort
changes that are contemplated here relate only to the
slices Pf conquered territory to this power or that wi
the free consent of the peoples concerned. For exa
countries will not desire to see the annexation of, say
to Germany without ascerfaining the wishes of the p
The third point again can have no special meaning to
has repeatedly declared that if only the people of India Hindu
Muslims and other minorities, can agree upon the form of GO\’rernm SI;
under which they wish to live, the United Kingdom will be preparede:o
consider the question of further constitutional advances
agreed upon. The second apart of the
plained away as having reference only to the
governments of those who have been forcibly
rently under Nazi aggression in recent yea

The territorial
handing over of
thout obtaining
mple these two
» Alecase Lorraine
eoples concerned.
India. Mr. Amery

hat may be gg
third point can be ex-
sovereign rights and self-
deprived of them appa-

rs. The charter f
trade and equal opportunities for all mentioned in the fourth p(:)inftr ?e
is

neutralised by the qualifying words “with due respect for
ol?ligations". The British have deeply committed existing ob) t

historical and otherwise, in India which in the opinion of ;a lo.ns,
politicians is necessary in the interests of En nelish
India. Any change that is proposed will

their eXisting

gland as wejy as
be met by the --
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that it is not consistent with the existing obligations of England to
India or to other countries. This is apparently a suggestion to the
German people over the head of Hitler that they need not be filled with
the anxiety that economic disaster will overtake them if they lose the
war, as they will have access to the trade and raw material of the world,
of course in India, Kenya, Dutch East Indies and the Argentine and
other countries similarly situated on equal terms with the United
Kingdom and the United States to the extent to which they are con-
sistent with the existing obligations, which mean the existing require-
ments of the two countries. If anything, it is only a lincense to
further exploit economically the weaker countries so long as such
exploitation is not in conflict with British or American interests. The
fifth point is, so far as the language is concerned, quite attractive. The
improved labour'standards in the United Kingdom are directly at the
expense of the labour standards in India. While Canada and Australia
were given the fullest freedom to industrialise themselves and to have
ghip-building and aircraft industries of their own, India has been
treated with utter indifference—nay—even opposition. The promoters
of the national ship-building industry in this country have said that
‘they have not received the assistance to which they were entitled from
the Government of India to the national key industry of ship-building.
The aircraft industry was after long hesitation permitted to come into
existence only when it was found that the compelling necessities of the
war required this. The proposals for an Automobile industry in India
have been simply torpedoed. India is expected to reconcile herself to
such economic advancement as may be possible in the field of the
production of raw materials. In the face of the existing hard facts it
is futile to attach any value to this platitudinous expression of a desire
to secure for all peoples of the world improved labour standards economic
advancement and social security. The sixth point which deals with the
freedom from fear of want is of course attractive for a country where
according to official spokesmen, large sections of the population are
definitely under-fed. A few millions of the people do not have even two
square meals a day. This fear of want cannot be removed so long as it
is necessary to maintain the existence of economic relations out of
regard for the socalled existing obligations. It may be that want may
not be removed, but at least fear of want may be removed if only
full self-Government within the British Commonwealth in fact and
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BUDDHISM AND JAINISM
By
GANAVISARADA SRI M. S. RAMASWAMI AIYAR, BA., B.L,, L.T.
11

A preliminary, however, has first to be disposed of, viz., Buddha's
notion of the impermanence of the world and the worldly things, the
non-recognition of which on the part of more than the majority of our
fellow-peaple forms a prolific source of the suffering, which Buddha
constituted as the very first of his Satyachathushiayam.

No single thing, according to Buddha, is the same at this moment as
it was one moment ago. Even the Himalayas' are slowly being worn
away by the wind and rain. Hvery particle of the human body is re-
placed every seven years. There is thus no rest within the Universe
but only a ceaseless becoming and a never-ending change. The same
truth applies to man-made objects and institutions. From a granite
Cathedral to a Chinese vase and from a Code of Laws to an Empire—
each and all rise to their zenith and, then, decay towards the inevitable
end.

Nor is this notion of the impermanence of the world peculiar to
Buddhism. On the other hand, it is one of the essentials common to all
the religions of the world, worth the name. See, for instance, how Omar
Khayyam truly sang :—

“The worldly hope men set their hearts upon
Turns ashes ; or it prospers, but anon,
Like snpw upon the desert’s dusty face,
Lighting a little hour or two, is gone”.

See, again, how, in his Elegy, Thomas Gray expressed the same idea
so vigorously that General Wolfe aspired to be its author rather than
capture Quebec :—

“The boast of heraldry, the pomp of power,
And all that beauty, all that wealth e'er gave,
Await alike th’ inevitable hour;

The paths of glory lead but to the grave”,

See, once again, in his Tempest (Act 1V), Shakespeare had harped
on the self-same point in his own characteristic way :—

1, There was a time when there‘was no such thing as the Himalayas,
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“The cloud-capp'd towers, the gorgeous palaces,
The solemn temples, the great globe itself,
Yea, all which it inherit, shall dissolve
And, like this insubstantial pageant faded,
Leave not arrack behind. We are such stuff
As dreams are made on, and our little life
Is rounded with a sleep”.
And, last but not least, see how, in Bliagavad Gita, Krishna pointed
to the same truth :—
e fE g ge3da Sen gaer | |
aeafigEsy @ <4 Miagedfa |
“Sure is the death of him that is born and sure is the birth of him
that is dead ; therefore, over the inevitable, thou shouldst not grieve”.
Note, here, the connection that is drawn between the impermanence
of the world and the grief (or “suffering”) consequent upon the non-
understanding thereof. Is it doubted that more than the majority of

the people do not, as a matter of fact, understand—much less recognise
—the impermanence of the world ?

" Here is Krishna's reply to the
point :—

SR Jaf sakasfy g o
WAFRMEAAT aF ® 9fidae |
ey whad Anmdagafs ava T |
AASATE: 3Nl AeAed 37 4 ST whg |
“Unmanifest are beings in their origin ; manifest are they in their

midmost state; but, again, O ! Bharata, unmanifest are they in dissoly-

f;ion. What room, then, for lamentation ? As marvellous one regardeth
it; as marvellous another speaketh thereof:

heareth thereof. Yet having heard, none indeed understandeth’,

. Nor does Krishna stand alone. That ancient Tamil classical mora-
list, Valluvar, the author of the immortal Kural, reiterated and th \
reinforced Krishna's dictum thus ;:— oreby

“rﬁ)é)a)fr,ﬁw‘d)mp 518019 ear @@JG&T@I’&W@L’D
Yoo Jaurabrens seni” (XXXIV-I-)

“Ignorant indeed are those who mistake the im
world for permanence’,

Tt is these ignorant people that, T once

than the majority of our fellowmen ang jusfif
is the ignorance of man",

as marvellous another

bermanence of the

again repeat, form more
y the Proverb—"Appaliing
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Now, we have arrived at the stage of realising the fact of the
appallingly ignorant man's clinging, like a leech, to the world and ex-
claiming—"*‘See all things for my use”, without even heeding the pampered
Goose's echoing—'‘See Man for mine”.! We have arrived also at the
stage of appreciating the truth of Buddha's first noble truth, viz., the
Jact of suffering, which is the inevitable result of the clash of interests
between the ignorant man and the pampered Goose, hinted above.

Bven the cultured man is, as he should be, unhappy. For, there is
—as he feels—an Infinite in him which, with all his cunning, he cannot
bury under the finite. The ideal unity of his self-consciousness demands
a perfectly harmonious and intelligible universe; and this cannof be
found so long as he sees the world in its finite aspect as a series of
isolated events set over against one another.

No doubt, art breaks down this finitude and lets us see the infinite
significance of it shining through. Look, for instance, at Carlyle’
description of music as “a kind of inarticulate unfathomable speech
which leads us to the edge of the Infinite and lets us, for moments, gaze
into that".?

Note the ttalicised expressions, viz., ‘edge’, ‘for moments’, and ‘gaze’
in the above quotation. Can a thirsty horse slake its thirst by being
taken to the ‘edge’ of the water and allowed, ‘for moments’, merely to
‘gaze’ into it ? Carlyle’s description virtually means that music performs
its funection in a playful form—and that too for a time—but drives the
hearer to the world with all his discontent, sometimes deepened and
intensified and that it offers, not a solution of his problem, but at most
the suggestion of a solution® which may after all be wrong. A thing of
beauty—such as music doubfless is—cannot be a joy for ever. Hence
the opening line of Keat's Endymion is not a universal truth but must be
deemed to be an oditer dictum.

1t is said that even the Skandhas or the different attributes of man
are impermanent, This Buddhistic Theory of Skandhas I would pass
over; but a few scholars have made fuss of it and contended that that
theory was tantamount to Buddha’s denial of the existence of soul.

In my opening lecture, I said that any superstructure of Ethical
system which was not based on the solid foundation of Religion (which-

1. Cf. Pope’s Essay on Man—Epistle III. Cf. Also Thayumanavar—-Qquﬁ'ﬁ
Q158 sww@ser g snlmaés, sryw efyn suwdsar g srdmsso.

2. Cf. Carlyle’s Hero and Hero-worship—Lec. I11.

3. Cf. J. S, Mackenzie's Manual of Ethics=—pp. 470, 471,
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ever implies the existence of soul)
would fall d i
H , ) ’ own like a pack of .
e Buddha's Euhics, if Buddha really denied the existone fcards
ng I'ut-l the risk of being considered not worth a br ce o s?ul,
Sl:ncshanses the necessity of dealing, at this stage, with :}?S Tf;rthlng.
.a.n as and of seeing whether that theory proves th e. eory of
existence of soul by Buddha. S the denial of the
In the Buddhist Seri
ptures, man is described .
. as b
ﬁ;rte .iroups of attributes, called Skandhas. viz —(1) Ruj:;lg C;:(l)lmposed of
attri o or i
or I ult.es, such as the organs of sense snd distinction of sex ((;)m‘?t;r]al
eslin i ;
P gS_ physical or mental, pleasant or painful or nentra): e a.na
ell'ceptlons Sensuous or mental ; (4) Samskara or th aE’l (8) Sarmjue
consc e
betwelou&:;r;les? or the mental processes of discrimination and ement% of
o end ( 5e 1dvea?,s brought into being, such ag attention and c(fmparlson
;an ; - ' iga-
1 the £ ) ' ynana or Cognition which is understood to b ovestiga
a ?r oregoing skandhas or to consciousness itself e the sum of
< he ﬁr t ) ] .
and. thon v jisirol.lp (Rupa) is like a mass of form that gradually f
on tho fase ot 1 ;s, thte second group (Vedana) is like g bubble ga: .
e water; the third group (Saina) i cing
: . p (Sajna) is lik :
i?l:af; th?t_ ap?ears In the sunshine ; the fourth g’rolue t;w uncertm‘n
| ep am'i‘;am stalk without firmness or solidity ; pd (Samskara) is
ast ;;;fup {Vijnana) is like 5 spectre or magical illzs’_an" 1the fifth and
e ab . R on .
above quotation indicates that none of the five groups
S 1S perma-

being in a constant state of flux 1;:9 Sfam: fo}: two consecutive moments
+ In lact, they constitute ’
themselves

so to speak, into a dome of many colored glas hi

ples into fragments®, The Buddhists be e
(skandhas) combine from life to life (
way) and that their force is cumul
enriched with successive experience.’

. death alone tram-
lieve that these fragments
thf)ugh hot exactly in the same
ative and becomes deepened and

. This belief was made capital of, by a few scholars
it some such castle-in-the-air ag follows -

Buddha, having denied the existence of
somehow the Hindu notion of the Transmi
pation of a possible question,

who built upon

Gf)d and Soul,' retained
o gration of Soul’® fp antici-
1. cf sgﬁm“ﬁﬂ.‘“—‘—~w"mwmm ?—he, in ord
Cf. pence Hardy's Manual—p. 424, quoted e g

Buddhismer, 85, ed by Dr. Rhyy Duavids in hj

| is
« Cf, Edwin Arnold’s Light of Asia
Cf. What is Buddhism? '

?~Buddhist o4,

, ge, London—
Cf. E.J. Thomas' Buddfist Scriptures—p, 9 e
Cf. T. W. Rhys Davids’ Buddhism—p 99. ‘

A Y
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to be consistent with his denial of the soul, modified the Hindu notion
and stated it was the Skandhas that transmigratéd from body to body
and attained gradually a cumulative force I and thus postulated a new
hypothesis.”

1t is now time for us to refute this wrong contention. Mention
must first be made of a Buddhist doctrine, called the Doctrine of Anaitc,
which is the opposite of the Hindu Doctrine of Alta’, * Atta ' and
“ Anatta’ are the Pali forms of the Sanskrit Atma and Anatma. It is
true that Buddha held aloft the doctrine of Anatia (or Anatma) and
went even to the extent of stating—*" it is wrong to say that the soul
and the world are eternal "—which (statement) Dr. Rhys Davids fond-
ly hugged in the belief that it supported his contention, while as a
matter of fact it did not.

What, then, is the reason of Buddha's holding aloft the above
doctrine and of his making the above statement? The reason is to he
gound in the fact that, even during the time of Buddha, the Hindu
doctrine of Atta (or Atma) began to show signs of degradation. At its
height, the philosophy of the Upanishads proclaimed :—* Life is the
—One Reality or the Absolute Self of which the Universe is but a
manifestation. Behind all and each that lives, there is the divine ele-
ment, called Soul, which is in essence one with the Absolute and which,
at rare moments, enters into immediate relations with the Absoclute
and attains Sayujya.' This Hindu doctrine dwindled into the Bud-
dhistic ‘human’ soul (perhaps the five Skandhas) which could be saved or
damned at death according as the preponderance of his deeds in one short
life is good or bad. .

1 was against this degradation, called by him the Heresy of
Separateness that Buddha so strenuously inveighed; and it was this ill
~—Conceived human soul that he branded as being *‘ not eternal .
Nowhere did Buddha deny, the doctrine of Atta (or Atma) as originally
taught, but only in the degraded form, that separated man from man
and struck at the very root of Human Brotherhood. ¢

The whole confusion is due to the misinterpretation, by a few
Europeans, of the Buddhistic term Nirvana as well as to Buddha's studi-
ed silence about Metaphysics, even when questioned by his disciples.

Cf. E. J.Thomas' Buddhist Scriptures—p, 1%,

Cf. T. W. Rhys Davids' Buddhism—p. 89.

Cf. Dr. Rhys Davids' Buddhism—p. 98.

Cf. What is Buddhism?—Buddhist Lodge, London—pp. 4143,

W 2D
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For aught I know, those few E
‘ extinction of desire’ ; argued that,

[SEPTEMBER

uropeans interpreted Nirvana to be
if desire was extinguished, man's

00t and nothing but inertia would

prevail in this world: and concluded that Buddha's Nirvana was a

dangerous doctrine.

Even such an astute writer as Mr.J. S. Mackenzi
doctrine of Nirvana for

But to a person familiar

e mistook the
the blank nothingness as the ultimate reality!.

with the Buddhist Sacred Literature, Nirvana
presents all the characteristics of the Hindu notion of soyl, As a

matter of fact, ‘Nirvana' is to a true Buddhist what ‘Soul * is to a true
Hindu. Over and above Nirvana, there is according to Buddhism a still
higher state, called Parinirvana, which suggests the idea of the Abso-
lute Self or God.
Again, as Sir S. Radhakrishnan observed :
Sermon suggests strongly the reality of the Absolut

To say, then, that Buddha deni
Mr. A, B. Keith did?)

fact of his teaching.

*“ Buddha's Benares
e 2

ed the existence of God (as even
is tantamount to contradicting the very central

“In my humble opinion,” observed Mahatma Gandhi, in his
Colombo Address of 1927, “the confusion has arisen over Buddha's re-
jection and just rejection of all the base thi
generation under the name of God. He un
that a being, called God, was actuated by
actions, and like the kings of the eart
temptations and bribes and could possibly

soul rose in mighty indignation against the belief that g being, called
God, required for his satisfaction the living blood of animals—animalg
which were his own creation. He therefore reinstateq God in the right
place and dethroned the usurper, who for the time being seemed to
occupy the White Throne. God's law are eternal and unalterable and
hot separable from God Himself, It is an indispensable condition of Hig
very perfection. Hence the great confusion that Buddha disbelieved in
God but simply believed in the moral law. Because of this confusion
about God Himself, arose another confusion about the proper under
standing of the word Nirvana. * Nirvana ' is undoubtedly neg utter

extinction ; but it is extinction of all that Is base in us, a that is

vicious in us, and all that is corrupt and corruptible
Mil Cf. 3. 8. Mackenzie's Manual -, B

of Ethics~p. 473.
2. Cf. Radbakrishnan's Hears of Himiuatan-p. 129.

3. Cf. Keith's Samkhya System (Heritage of India Series)—p, 20,

ngs that passed in his
doubtedly rejected the notion
malice, could repent of his
b, could possibly be open to
have favourites. His whole

inus. Nirvans is,
L T Tvane is
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rave, but the living peace, the
;1'01'; Iikl‘iats;:::ifd :ajoift;i?};tilslecfnscious of itself and conscious of
e i i rt of the Eternal.”
hav n f‘)u_nd lttsllolj'::z:: olijrl\:lart:ish;?n;ess existence full of conﬁdenc%,
Aocordmgbl? 8 happi’ness, delicacy, purity, and freshness. Yamakai
pane®, cah'u’ . 's annihilation is repudiated, in Samyuta as a heresy.
vew ! lea‘na;‘ Jainism and Buddlism,® Mr. B. 8. Prasad said he had
Further: ;nS ;SDharma.nanda, the learned Buddhist Principal (?f thfa
co'nsu“ed . Colilege Kehanya, Ceylon, about the I_nean.ing and nnph.-
Vl:‘yzla:fkag?rvana v:vhen the latter replied :—3I7% 9% 4 [FIY g4
catio )

aFaftd ¢ Nirvana cannot be said to be Sunya or nothingness or extine

fomi 4 0111l thi:t::: }:;Zd f;;isl;yms of Nirvana which th'e Principal
. fof OZ the Buddhist Pali Scriptures, none of . W}Twh even so

culted ou” 'ro the idea of total extinction or blank nothing:—

much as bints (e 36 SYNONYMS OF NIRVANA

A= Special 19. #3195 = Truth

2. gﬂ?j\, =Prevention 20. *A[@4=Highest Home
3. fazm107= Extinction of 21. [99%2=Mundaneless

. Mundane Life 22. &A=Safe
4. A4=Island 23. %a®=Independent
5. qUg@d=Destruction of Thirst | o4  qguli=Above v}g;oﬂdlzments

. ngag

= Place
y ;H iiiirpttn 25. [qUN=Without attachment
T.oeas = Best
#H&g=Formless 26. CIUI"T(‘I. ] € )

5 : 27. FTFAYZ=Unshakeable POS}~
-9, FFg=DPeace tion
10. fa=Blissful 28. zime?m = Welfare
11, aﬁ{ﬂ=1ncorporea1 99 g =Beyond the World
12. ¥&H@I="Uncreated 30. gfre Liberation
13. qUA%T=Highest Way 1. Pgfg= Purity
14. 3WOT="Place of Refuge 39. fagfn= Freedom
15. ﬁS‘ﬁ = Knowledg? 33, #EAQJIF=Uncreated substance
16. ¥HA=I=1Infinite 34. Ffg=Purity
17, dF@t=Indestructible 35, wﬁ= Liberation

18, §:@FT9=Cessation of miseries

36. §3z¥=Difficult to realise.

2B.
i 's Heart of Hindustan—p. 13

. Cf. Radhakrishnan’s

12 Cf. Prasads’ Juinismand Buddhism—p. 13,
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. In Majjhima Nikaya—Sutta, %6, it is stated that the Nirvana, which
is to be searched after, is uncreated, unrivalled, realisable only 1:’hW 1ﬁh
conceni.;ration, free from oldness, devoid of diseasesg, deathless; 8 I:mg
less, painless, deep, hard to see, peaceful, highest, and beyond a;r o
orlogic. 1In the face of the above statement, which does not f“’f‘ent
differ from the description of the Soul in the Bhagavad Gita m; el
Nirvana be taken to mean extinction, pure and simple ? e
The Buddhist Nirvana, like the Hindu Sowl
state in which the knower, the known, and ev
rolled into one. Its paradoxical nature
Edwin Arnold in his Light of Asiq:—
“ Y any teach Nirvana is to cease,
Say unto such they lie;
1f any teach Nirvana is to live,
Say unto such they err.”

——
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» is Self-Realisation ora
en the knowledge are all
is beautifully brought out by

THE SERVANTS OF INDIA SOCIETY.
Appeal for Funds.

The finances of the Servants of Society, never very satisfactory
are a source of particular anxiety at the bresent time. During the las1;
two years, partly owing to its néwspapers having been hard hit by war
conditions and partly owing to inadequate public support, the Soci t
has had an uncovered deficit of over Rs. 14,000. In the c:u'rent o
deficit of about Rs. 15,000 is apprehended ; and this after takin aze&r’ .
of the normal collections made by the members and the cuts fag.ver(ml'mt
about 20%, in the none too high scales of allowances paid to’ the g
bers which were introduced last vear and which would continI:: I?.
force in the current year. The deficit may grow if the Society's newlsn-
papers and Presses do not yield the expected results. Nevertheless th
Society has set its face against any curtailment of itg aectiviti ;
Indeed, given the requisite meagure of public support, it would lik o
exiend them. It makes an earnest appeal for liberal financial hele .
its generous friends so that its finances may be placed on g sozrf;

footing and it may be enabled to serve
e the country to the best of its
PooNa,

20th July, 1941, H. N, KUNZRU,
iPresident,

CHILD WELFARE AND THE HINDU MOTHER,
By
MR. P. P. SARADHI, Retired Sub-Judge.

On occasions of festivities or ceremonies for the dead it is the
child that suffers from want of attention. It is not properly fed and
clothed and nobody watches its whereabouts. Similarly when as now
every ounce of attention and energy is concentrated on the war pro-
ductions and recruitment, the child suffers from want of attention on
the part of organisers of economic adjustment. Take care of child
welfare, and the nation would take care of itself, is a truth not realised
in true perspective. In fact, there could be no planning at all in any
direction unless the interests of the child are in the picture, for what-
ever be the plan, it is the child that lives that should carry out the plan
to ultimate fruifion,

The planning for the child welfare has necessarily to be done by
the family to which the child belongs; for any out side agency set up to
do it, cannot satisfy the ends and aims which the family has for ages
and by age-long culture been aspiring for. The culture so much adhered
to and perhaps most suited, cannot be allowed to suffer either by im-
porting the stupid notion that it belongs to the state (a notion prevalent
in Totalitarian states) or that except for furnishing the economic
means, the state has anything to do for its mental, moral and spiritual
make-up and for the process of intellectual development. Indian
mothers are chary to go far away from their homes to get instruction on
Child Welfare. The so called centres evoke neither respect nor convic-
tion. A lot of fuss is made in those centres on soaps and powders and
Gripe waters, but no lady at the centre understands the traditional
methods, in vogue in the matfer of food and medicine.

In Education the child is lost to all knowledge of its own country of
its own natural culture and is made to develop an inferiority complex.
Education is tuned to service not to leadership, to camp following not
to captainship, to dependence on an outsider for guidance, and not in
self-exertion and self-knowledge and consciousness. Fed on foreign
thought, drilled to foreign-made machinery, the child becomes apish in
everything. The Indian attaches particular importance to the child as
a member of the family and as carrying the traits of the race. So what-
ever is planned about, it cannot move him away from family influence.

1t is a tragedy otherwise. The Indian demands that the organisers,
: ’
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official or non-official, shall consider the family history, the racial traits
which so far have moulded the family outlook that there is close con~
sultation with the parents.

The care of the child would leave nothing undone if only the family
is normally equipped by which we mean the Dharma of the Hindus is
understood and cultivated within the family and that means the mother
is cultured enough and the father has not lost interest in the child in
his bread winning straggle. Outlandish ideas when imbibed by either
would leave the child to the tender mercies of alien-minded agencies.
The true Hindu is zealous that the child is brought up as a Hindu and is
ambitious enough (Though not ostensibly) that his child perpetuates the
name and fame of the family. If the parents themselves are on the
whirlpool of modern muddling civilisation forgetful of their Hindu in-
dividuality, woe unto the child! and the unborn generation !

One excerpt would be enough to illustrate our point and show the
moral.  Writing of Indian women, Otto Rothfelo F. R. G. 8. says

Yet eVEEl among the women of India a new spirit of liberation
_from external limitations is visible and an aspiration to an
excellence that shall be from within. But this inner freedom and
external amplitude need not be sought and will not be gained in
the imitations of foreign manners and customs. Such imitation can

'never be anything but unnatural and inharmonious. A better way

j:l i:tlerv;i;::ict;e ancient ideals, which still inspire all that ig good

After advising upon acquaintance with books, m
for the family members and for the women he says:

* Girls have been encouraged to emulate boys and young men in

every sort of examination, within the same curri
- to their earlier precocity,

usic and painting

' culum without heed

different methods of nervous activity, and

smaller reserve force, to the detriment of health and natura} talent
nts

might distort rather than develop their sex. Late events g
further to deepen this strong and instinctive distrusg It is erv?d
putable that the excesses of an unhappy section of E;lg undis-

with abnormal aspirations have get back the cauge
education in India by many decades.”

Not only that there are other excesses whi
ridden and fermented brainy women commit
b * ?

lish women
of women's

¢h the modern fanoy
which gre working a
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terrible tragedy in the Hindu families, reflecting upon the healthy
mental and moral character of the child. * As is the mother sois the
child " is an old saying.

The child is more a dependent upon the mother than the father.
A hen-pecked father leaves entire discretion to the mother and he enjoys
the self saving indifference to the child at the latter's cost. Resume
responsibility again to the intellectual psychic and moral aspect of his
evolution. See the mother does not abuse her trust by following the
Will o' the Wisp of new fangled notions. Let it be clearly understood
the Hindu needs not even a suggestion of reform from non-Hindu. The
Hindu society has all the culture necessary for its own progress and
adjustment. Non-Hindu (especially Christian converts) have developed
perverted brains because in the case of their conversion it is perversion
and no other. Now it is unfortunate for the Hindu child, that the
mother's brain should be swimming in turgid discolored notions of
marriage optional and experimental, of equality such as to allow her
the liberty of enjoying sex life (within or without matrimony), the
liberty of divorcing the husband as a preliminary to this sort of savage
life, of competing with men in all sports and other avocations. Half a
dozen bodies in secret conclave assume the role of represeniatives of
India's women, and pass resolutions and irresponsible journals give
publicity to them. Imagine the effect of such movements on the child.
It is unnerving, demoralising and denationalising. Think of the child
left stranded by the mother, who a creature of these in human un-Hindu
notions quarrels with the father and leaves the home or on the demise
of the father seeks another husband and does courtship to a stranger or
goes to court and wants divorce and separation. If these vociferous
mad-caps are not sternly put down and silenced, Hindu famlies would be
ruined, Hindus must pull up the reins and tell people who support
these moderners like Mr. J. M. Kumarappa, that they must mind
their own homes and not poke their noses into the sacred precincts of
Hindu homes. They do not or cannot understand the Hindu view
which is particular about stabilising the family as a unit, and evolve
into perpetuity the Hindu ideals of honour, Hindu ancesiry, Hindﬁ
culture and sanctity and sacredness of Hindu motherhood. The fact
that Hindu Samskaras begin even before the child is born and is in the
womb indicates that our ancients had already realised the truth of ¢he
modern scientists that the child welfare and education must be attended
to even before brith. E. C. Lambard says “ according to modern con-
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cepts, education begins before birth, with
and is continued in the home under the
family, until the child is old enough to go
share of the task.

Nei.meyar worte ** the home, the family will always be the t
appropriate place for the growth of the chilg. It is only in thef m?ls
that impressions can be received and certain feelings a,wa,kenede le
are being the most distinctly human, should be strongly and deepl ros
ed in the human breast. Such as love of Parents, sense of domest?ciroo?-
n.ess, early sympathy in all that relates to the family, pure sus app'l-
bilities which contain the germ of those feelings for uni’versal h ; ce?tl-
which are so easily quenched for ever. amanty.

]'But if the father is indifferent and the mother is after pl
h.untmg, promiscuity and un-Hindu pastimes and pleasures it ip 'easure
sible for the child to grow into a manly Hindu. On the tsh Shlmpos-
would become nervous, topsided, direlict or rebel. 1t iso . :nd .
Theano the wife of Pythogoras that she warned Grecian mo;;cor ‘?(II b'y
wrong that the love of pleasure should get control of the e;s']d t l’s
mind. They would become feeble, excitable and the mind dis;j X l]' e
work. The war would bring about numerous novel et
right home at our doors. There would be greater
ential rules. The struggle for bare existence would
on the release of the millions who have gone oyt
Grea?ter temptations and worse in character would be held
‘s‘ervme. and jobs. The returned youths would have c lt'e o

Prodigal Sons” features. There would be ety o the
capacity to push on Hindu ideals and Samskars

That leads us to the imperative necessif,
economy, of our women not compromisin
ideals of motherhood and maternity,
frugal and simple living,
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the education of the parents,
guidance of the parents and
to school, when it takes on its

ideas and projects
operation of prefer-
become more acute
on military duty.

greater strain on our
S.

y of stablising domestic
g their highly venerated

Hindustan.

and increasing their resources by

ISIT A FIRM BELIEF?
By
MgR. K. S, RAMABHADRA IYER,

‘“ They believe that all nations of the world for realistic as well as
spiritual reasons must come to the abandonment of the use of force.”

[Churchill—Roosevelt Statement—Opening lines of Paragraph
Eight.]

If this is an earnest of coming things in the field of statesman-
ship, humanity may not despair of its destiny, in spite of the awful
carnage that is going on at this terrible hour of its history.

No wonder that Gandhiji exclaims that he will be more than
pleased to send his heartfelt congratulations immediately the United
States and Great Britain resort to disarmament and call it the triumph
of non-violence.

We are by no means tempted to under-rate the importance of the
solemn declaration made by two of the most- realistic statesmen of the
world in whose hands the destinies of countless millions of human
souls are committed to safe custody at the most fateful hour of man's
history on this Earth.

In the previous article entitled “ The Great Purge”, this humble
writer pointed out the sure destiny to which things were tending but
one could not have hoped for such a clear enunciation of world-policy
so soon, and it is all the more welcome to all men of faith who believe
that there is a Higher Hand that shapes our ends.

- In a memorandum submitted to His late Majesty King George V in
April, 1930, the present writer urged upon His Majesty’s Government
to concede full self-Government for India on lines indicated therein
within a period of fifteen years from then, that is to say, before 1945
and that if such a step were taken, the greatest catastrophe that was
threatening the world, might well be obviated. The Government of the
day was too realistic to understand or appreciate spiritual values,
and the unparalieled havoc of these two years has somewhat opened the
eyes of our worldly statesmen and appears to have brought some
conviction to them of the futility of Force as the Supreme Regulator of
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We ask in all humility and earnestness :—** Is this a firm beljef?

If it is, what are the immedj
y ediate steps to translate thi ief i
tangible action ? #peletinte

‘ We may not hope and we do not urge that Britain and the United
Statt'es should lay down their arms and adapt forthwith the Gandhian
maxim of non-violent resistance but we do urge as a first sign of their
ne.w.a.ngle of vision that a solemn declaration be made by the Prime
Minister of Great Britain himself that henceforth,

: ' the polie i
Majesty's Government towards India s

is to treat her as an equal all

. . y
entxi:.led to the same status, rights and privileges as Great Britain her-
self in the comity of nations that are to emerge out of this war and as

a first step to this end, declare a general political amnesty and restore

the Provincial Governments to their normal functioning without

Insisting upon any previous agreed formula among the so-called ime
fort;mt elements of India’'s national life, which serves only as a blind
o thwart progress of any kind and i i
if possible ¢ i

e o brogre e to place Lord Halifax at
. If this step ‘is adopted forthwith, even Hitler may well pause

ore he takes hl.S next step, and not only will the democracies be
aiia.ved but there will be an ¢ff-chance of turning Hitler himself into
Instrament of real peace. Who knows ? =

NON-VIOLENCE AND VIOLENCE.
By
MRr. K. VISWANATHAN.

Mauch has been written on violence and non-violence both in books
and in the papers. Iam not an admirer of violence. I would not like
to harm a fly, but for achieving a valuable end, don't mind violence.

There are 3 streams of our national culfure: 1. Vedic and
Puranic 2. Buddhist 3. Jain. In the last two ahimsa or non-violence
succeeded in stopping & few wars of aggression only. That is to say
ahimsa was resorted to by the aggressors. But in the case of the
aggressors being non-Buddhists and non-Jains the defending party did
not hesistate to use arms. * On the whole, however, the number of
wars waged by Buddhist and Jain kings is as large as the wars by the
followers of the Vedas and the Puranas.”

The Vedas and the Puranas are clear in one point. They make no
fetish nor are they vague. The four fold division of society implies
violence or wars—the Kshatriyas being mainly meant to fight battles.
The Vedic spirit is one of advancement and domination. The central
note was ** May I become superior to those who are now my equals ",
This was, of course, in all respects.

Physiocal strength and its expression are. necessary. This must
be used for the right ocause; it is then spiritual; our rishis are the
examples.

Himsa or violence is only an aspect of ahimsa or non-voilence.
Fighting for a righteous cause is as good as non-violence, as'ahimsa
then will be violence. If you go deeper into the question you will find
our very existence is violence. Leaving the ideal condition, we should
take the golden mean.

The whole of the Bhagavad Gita has one point to teach; that is not
to accept dishonor but to fight .-valiantly. The stigma attaching to
dishonor is anathema; that is what Krishna teaches. It is to strike
this home that He says: Fearl al Weaw gl gear @1 sueafy @ |
Dishonor was not to be countenanced.

The fight should be fair. No undue advantage should be taken by
either side, No secret thrust is to be given. Death is betfer than
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peace with dishonor. That is the Hindu idea—that a warriar dying on
the battle-field get heaven—veerasvarga. 1t is to prevent him from
fleeing the field. The Puranas are replete with stories. Gandhiji has
said: “I am a man of peace; I want peace; but not peaceat any price.”
Ahimsa should be of the strong and not of the weak. 1t should be
(&) ubFMA ¥3E814: and not #BRAIR WH7814;. As Shakespeare puts, it
is noble to possess a giant's strength, but not to use it.

Non-violence should be not only in deed; it should be in thought
and word too. How many can honestly say that they had not wished or
spoken violence at moments ? Then that is no non-violence. Gandhi
has effectively put it by saying ‘‘ non-violence in thought, word and
deed ". A very few will come to that standard.

Hence what India needs now is a training in strength. Every one
should be able to defend himself or herself against an enemy marauder
or molester. Under the cloak of non-violence many fail to develop their
bodies and are reduced to cowards who fly at the sight of a bully. This
should change, Gandhiji never wants it.

(To be continued.)
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