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Bharata

[The Arya Mata Sabha is not responsible for opinions or
statements published in this magazine unless they are contain-
ed in an official document.]

VorL. X1X]} JANUARY, 1941. [No.1

“ASANGA”
SIR P, S. SIVASWAMI AIYER, K.C.8.1., C.LE,, LL.D."

The subject of my second lecture is Asanga or ‘non-attachment’. The
Fnglish word ‘attachment’ is the equivalent of Sanga, It connotesa
deep-rooted desire or even devotion, The absence of-Sanga or attachment
is not an end in itself but is only a means. What is the end or purpose
for the attainment of which it is recommended? Isit a temporal or a
spiritual purpose? Even from the point of view of the worldly-minded
man it has a high value. The regulation and control of desires and ins-
tincts has an important place in any rational seheme of life. Any such
scheme would include education, physical as well as mental, the develop-
ment of one's faculties and aptitudes, the attainment of culture, the
cultivation of an equable frame of mind and the fulfilment of one’s duties
to society. Such a scheme of life would not exclude a desire for the
pleasures of life in moderation and with a sense of proportion as between
competing objects of pleasure with due regard to a proper scale of values,
Atyasakti (axe:naf%ﬁ) i.e., undue desire carried fo the extent of passion,
addiction or devotion to any particular object of desire, is bound to cause
harmful consequences and is likely to interfere with one's peace of mind,
equanimity and happiness.

Does the doctrine of non-attachment involve, from the worldly point
of view, the negation or suppression of all desires for pleasures or only
gome ! There are many innocent pleasures and activities to which no

* Besant Memorial Lectures delivered under the auspices of the Madras Universi

13
on tho 3rd December 1840, Y
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Y 'quﬂé}:l:a?ﬁfé objection can be taken from a common-sense point of view, ag

love of nature

love of the pleasures of
social converse and friendship, love of travelling and love of games and

gports when not carried to the extent of becoming a passion.
or the love of one's country may be carried to the degree of a
or devotion and may even be regarded as amatter of duty solong as it
does not lead to activities inimical to the welfare of other nations and
countries or to an encroachment upon their rights and liberties.

From the spiritual point of view, Asanga has a much hig

tance as a mcans to the attainmont of Moksha which,
orthodox Hindus, is regarded

and scenery, love of literature and the fine arts,

Patriotism
ttachment

her impor-
according {o all

as the summum bonum, Moksha or the
release from the bondage of Karma and Samsara or

and deaths is not regarded negatively as a mere reles
suffering. Tiis regarded as a positive condition of sup
bliss in comparison with which all other pleasures an
as nothing. Karma denotes action generally,
birth or in previous births, and 1 have explained
in my Kamala Lectures on “The |

the cycle of birthg
se from pain and
reme and ineffable
d happiness count
whether in the present

my views on the doctrine

volution of Hindu Moral ldeals.” No
other doctrine has obtained such a hold upon the Hindu mind or penetrat-

ed go deeply into Hindu Philosophy and Religion, 1 hope 1 may he
pardoned for quoting a passage from my lectures on th

“The doctrine of Karma is based unon the fol]
assumptions :—

at subject,

owing beliefs ang

(1) that every act or deed must necess

sequences which are not merely of a physi
and moral,

arily be followed by its cona
cal character, but also mental
It produces an effect upon the character, disposition, in
stincts and tendencies of theagent. The word Samskira or V'
the physical, mental and moral traj
which emanate from previous exper
his personality and are borne by hj
future existence ;

asani indicates
ts with which a person is imbued and

iences or actions, They form part of

m in his lifetime and carried into a

(2) that the consequences of a
out in this life, they demand a fut
(3) that the inequalitjes betwe

person’s acts not being fully worked
ure life for their fruition ;

3
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i ich justifies
(4) that the doctrine of the immortality of the soul wh\f:h“i?f;es e
the belief in a future existence of the individual soul equally jus
e beli 8
-existence ; and ‘ ‘ . N
e (5) that, while the happiness or suffering of a person in thl}S} l; et y
: i in a prior birth, but may
is d or evil deeds in a prio ,
lways be due to his own goo : butn

;)mtda t ythe operation of circumstances beyond his control, or his actions
o e i j i ert in a pre-

in the present birth, the possibility of his own good or ill deser

‘ ruled out,
ious birth as the cause cannot be ru . . )
o B e Kamali Lectures on “Evolution of Hindu Moral Ideals.
amal Pages 134-135.)
. . . to
According to the Hindu theory, the chain of Karma is conmdere(;lb
Anidi i.e.. without a beginning. But it can be snapped or destroye t S,;-
Ee . r'e;lised knowledge. Do all kinds of actions have thedei;fec 0
na or . ot of
2:' new links to the chain of bandage? Actions performe rh
in . » >
) fense of duty without any desire (Nishkamakarma) would not tha t
- i ' from desire but withou
tions performed fro
such effect. Even ac . . :
o ish for a personal benefit and free from any taint of egoism \;vou
w -

:“y o binding effect. 1t may be urged that no human being performs
aven N | g orms
ny action without some desire or other, But desive need not bet egmsttl}::e

a . . . . . . or

1t may be for Lokasangraha (@%HHS) i.e., the benefit of society

Id at large. . .
s The spiritual discipline required for the remcval of the lmpedufn:;:t
; i ] in the case of the
i e rigorous and exacting In
aused by Karma is far more r ‘ of

?W kshu or the aspirant to salvation than in the case of others. The

muy of ott |

Mt\‘xmukshu or Yidhaka is a person who has chosen the Nivritti Mali& or

th of renunciation of worldly activities. 1n the case of those who have
pat dopted this path but continue their worldly activities and have

"; at d the Pravritti Marga, the restrictions imposed upon desires and

opte , ' ) |

. t'l ities are of a less stringent character and dictated by considerations
ctiv ‘ |

af worldly character. The Dharma Sasira of Manu deals far mo]ie

a . . ‘. . .
thensively with the Pravritti Marga than with the N1v1ftt1 Marga. .It ,ls
intended to regulate the conduct of life by those whc'> w'xsh . to remain in

::Illl e” 1d as members of society, The division of man's life into Asramas

e wor n
uccessive stages is based upon the recognition of the needs of bhuman
ors . of

nature and the necessity for the maintenance of society.

axmen e wifazead Xeaffad |

fo goa fefeadcmmen afvav |l ,.
e (Manu, Adh. 11, sloka 4.) -
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FINEAT] & TIEA A FAZEFRAA] |
Fiea fe Azifamm: Faanyg g |
(Manu, Adh_ 11, sloka 2.)

“Not a single act here (below: appears ever to be done by a man frec
from desire ; for whatever (man) does, it is (the resnlt of) the impulse of
desire.” (Buhler's Tr.)}—Manu, 11, 4.

“To act solely from a desire for rewards is not laudable, yet an
exemption from that desire is not (to be found) in this (world) : for on
(that) desire is grounded the study of the Veda and the performance of
the actions, prescribed by the Veda. (Buhler's Tr.)—Manu, 11, 2.

It is only in the fourth stage that Samnyasa or complete renunciation
is contemplated. During the stage of studentship and that of a house-
holder there is no obligation to renounce the pleasures of the world, The
gratification of Kama or desire including love and the enjoyments of the
senses in a manner not contrary tothe precepts of Dharma (Dharmi-

viruddha Kama) is allowed in the case of the house-holder, who is required

to follow the family life. He is also allowed to acquire wealth which is

necessary for the purpose of enabling him to discharge hix duties as a
house-holder. A house-holder is under an obligation to perform certain acts
of a religious character. failure to perform which is considered sinful. 1f
these religious duties are performed with an expectation of enjoyment of
celestial pleasures (Svarga) those who perform them are not release

d from
the bondage of Karma and they reap only the reward of cele

stial pleasures.
But if these religious acts arc performed without any desire or expecta”

tion of heavenly reward they serve the purpose of purification of mind and
character. In respectof matters which are not the subject of specific
religious injunctions or duties the Mana Smriti allows great Iatitude and
shows a gpirit of accommodation to human nature, Actions of thig
character may be called Udasina Karma L.e,, Karma of a spiritually indif-
ferent character. They carry no spiritual or religious consequences and
are usually preceded by desire. They may be merely moral or non-moral.
There is no objection to the desire for the enjoyment of the fruits of such
actions. Sanga or attachment to the objects of desires falling in thig
category is not sinful. The advice of the Gifa, in my opinion

to these matters is not the abandonment of Phaleccha i.e.,
the fruits of actions.

, in regard

the desire for
What is really recommended is the avoidance of
undue attachment carried to the extent of passion or

restraints upon conduct in this class of cases are those

8pirit of moderation or prudence, a regard for the just

addiction., The
imposed by the
clais of others

1941] ASANGA 5
and a sense of proportion between competing obj.ects Aof.deslre. .’1 hbei mhl(;
bition of desires and activities beyond these limits 1s nnprac?c}e: e an
would make too great a demand upon ordinary hum'an natu?e. I , ow:}:ze:;
a person chooses to abandon the desire for th‘.a fruits of his actlf)nts- ! ehe
is no objection to his doing so and if he DractIS_es such renuncle‘x 1(; o
may be treated as preparing Or qualifying himself for ‘the calele1 :
mumukshu, I have already referred to some examples of mnoTJen{'i .uma'
activities which may afford pleasure and enjoyment and whlch‘ it 13' neli
ther necessary nor even wise to reject. No higher or more beautlful'ld.e.a
has ever been placed before humanity than that set fort? by Valrr}lkl n;
his picture of Sree Rama in our national epic. Valmikis conceptm: 1o
him is that of the hero as the perfect man. (sce Cantos 1 & 2 of the
Ayodhya Kanda in Valmiki’'s Ramayana.)

qRFmgatay: SgfaneafaarEaa |

AR ararair Fagkew bR i 3R

i qeagagg e safeERy T |
2548 = qua gaaen @ T | R |l
Jerferon Faemial frgiendsrarifan |
mix fad S g anoafaaE i ¢
(Ramayana, Ayodhya, i, 22, 27 & 28.)
Rama was master of the principles of Dharma, Kama an.d Artha, was
possessed of an excellent memory, & ready and resourceful mtelh.act aer
was versed in the customs and conventions of the world and skilful in
observing them. (i. 22.) . o
Deeply versed in the Vedas and Vedangas, in poetry, dramatic litera-
ture, poctics etc,, he indulged in pleasures only after attending to tl)g
clai;ns of Dharma (Duty) and Artha (the acquisition of wealth), and wa
never given to sloth. (i. 27.) ‘
He was a connoisseur of the fine arts and knew how to spend his
money with discrimination ; was an expert rider and trainer of elephants
and horses. (i. 28) '
geafigaqEaca) aqacanagfad !
megd = gfa 98 agg waws: |l
(Ramayana, Ayodhya, ii. 35).
The elder brother of Bharata had gone through a regular and sys-
tematic course of learning and had acquired a knowledge of the meaning
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of the Vedas and their angas {auxiliary
ledge of the science of music. (ii, 35)
HfF7 9 99 T FE T F90 9y
fasr fis Fey gateag qag )
(Ramayana, Ayodhya, Sarga 100, 64.)
Rama asked Bharata —*0, best of conquerors ! do you divide your

time between Dharma, administration and conjugal pleasures with due
diserimination?” (100-64)

sciences) and had a profound knowa

In the case of the Mumukshu, an aspirant to Moksh

bes two paths, Une is called the Karma Yoga and the other is called the
Jnana Yoga or the Sankhya Yoga. Whether these two paths are parallel,
whether they are of equal value or whether one is s
and if so which, h

a, the Gita prescri-

uperior to the other
ave been the subject of acute controversy in Hindu

Religion and Philosophy from ancient times. Sri Sankaracharya is the

great protagonist of the view that Jnana Yoga is the better path and that
Karma Yoga is only subservient to the other, In hig masterly treatise on
the Gita Rahasya Mr. Tilak has argued with great learning and subtlety
that Karma, Yoga is at least of equal value, if not actually superior to the
Jnana Yoga. He is of opinion that the view of Sankaracharya and those
commentators on the Gita who have followed him is the result of 5 desire
to support a doctrine to which they wereinclined.

It would be rash for
me to express

any definitive conclusion upon this point,

that Mr, Tilak's opinion is more likely to be acceptable to the modern
mind than the other view which leads finally to Quietism and complete
renunciation of the world, indifference toits affairs and g condition of
stolid apathy, Mr.

Tilak’s view is more in accord with the modern ten-
dency to activism. On the merits of the controversy

strong leaning in favour of Mr. Tilak’s conclusion whi
by authority and reasoning. It will be sufficient fo
very able and elaborate discussion by Mr. Tilak in th
Rahasya dealing with Renunciation or Karma Y
declares that both Sankhya Yoga and Karma, Yoga

Qe wT Fraamugal |

T FAGEIRIA R Pl I

AHIGH: 1T e qdieh e

T EIgE ¥ A ¥ 7 qufy g gl |
(Bhagavad Gita—Chap, 5

1t seems tn nic

I must confess to g
ch is wel} supported
rme torefer to the
e chapter of the Gita
oga. The Gita itself
lead to the same goal,

-lokas 2 & 5).

. ' Y
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*“The renunciation of works and their seifless pe.rformance bothti]ea'(li‘
to bliss. But of the two the performance of works is better than thei
iation,” (QGita, V-2.
renuf?;‘lizmgtal(v?llltiz’h is riached by men of renunciation‘ is. reacht:idt?;
men of action also. He who sees that the way of renunciation qan )
f works are one—he seces indeed.” (Gita, V-5)) (Tr. by D.S, Sarma,.
" (‘) dhaka who has chosen the Karma marga has also completely
to girizeuiaSanga and engage in Karma purely foT' t-he‘purpose of m?r‘l’tal
ification. The method of preparation and discipline and acquiring
:tll‘:diness of mind is practically the same in both the 1gxtthh.st. \}?)\frk;?:aor;i
has passed the stage of the Sadbaka and become fx 1da | 1;0 T
Siddha, he is, while alive, called a Jivanmukta. He 1s' undel o oblige-
tion or compulsion to do anything. But as a result of his f” ;ous piritual
of spiritual education and discipline, he has alread.y attained a t}}:in "
poise, equilibrium and stability, and his cond.uct, if he doe's any . hge Ny
all, instinctively conforms to the highest ldeals‘ of altruxsfm axiA o »
guided solely by a regard for Lokasangraha or un.lversalwel are. Ac .
i Tilak'’s view the Jivanmukta will continue to work for um'ver-
. llff{r.e and will not give up his altruistic activities. Though actxor{s
;:L:Zn::ally preceded by desire, abandon;ent of the fruits of action is
Wffici any fresh bondage to Karma, .
Sllmie:}t:(;dzzelv;fn:banilonment of all desire for tl.le fruits of acti?n p?is1.
ble for a person who is neither a Sadhaka nor a Sldflha? Wt.e are. am; iar
with cases of the disinterested performance' of duties. It is being done
today under war conditions. But is it possible for the bow to bej alway:
kept strung and in a state of tension? Can mEI.l devote every rfnnute o
their lives to the performance of altruistic duties to the exclusion of all
desires for pleasures and with an exclusive regard for ?;he.pleasures and
happiness of others only? The ideal preached by the'Gxta 1s' undoubtedly
lofty. But it is very much like an icy peak of perfection which cannot be
scaled by ordinary mortals.

ag=on Fedy FaTaly fagd |
ggamfy fagiar sfaeal afa a<aa: |l
(Bhagavad Gita, VII—3,)

“*Among thousands of men scarcely one strives for perfection ; and of
knows me in truth.”
ho strive and succeed scarcely one
those who st (T 29 .5, Sermrn)
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Though the Gita constantly lays emphasis upon renunciation of
desires, it would, I think, be more reasonable to hold that it does not forbid
any entertainment of desire atall but aims at their regulation and control
and that it preaches equanimity of mind without allowing oneself to he
enslaved by the senses.  One must be neither elated by success nor deject-
ed by failure, neither sanguine nor pessimistic. One must be prepared in
mind to take the chances of success or defeat, and must be neither over-
joyed by pleasant cxperiences nor depressed by unpleasant ex
Psychologically desire is a necessary preliminary to action.
performance of a duty is preceded by desire for action. 1t is, of course,

quite conceivable that a man may renounce egoistic desires for the

eriences.

Tiven the

enjoy-
ment of the fruits of action. Let us remember that in de<eribing Himself,
the Lord says,

% FZAAARA FATiIAiFaT |
anifaEg! A RMIsReR rad |
(Bhagavad Gita, VII—I1)

“T am the strength of the strong free from [e

Raga; Tam also the spirit of Kama so far
Dharma.”

xeessive) Kama and

as it is not contrary to

Even Janaka, the philosopher-king, who is generally referred to as
the example of one who had attained Siddhi by Karma and become a
Jivanmukta, led a family life and had a wife and child.
hold that he became a father without any
the pleasures of conjugal life

Ts 16 possible to
appreciation or enjoyment of
! The sage Yajnavalkya had two wives, He
appreciated the joy of argumentation and controversial victory and the

worth of large herds of cows. Have our great sages been frec from a
passion for the pursuit of truth and a desire for the propagation of truth
as they conceived it, i.e., their own opinions and systems? Are the pursuit
and the love of knowledge to be confined only to the domain of religion
and philosophy and not allowed in the field of scientific research ?
Lokasangraha or the welfare of society to be regarded
the advancement of human knowledge? Are the great
ed as not having made any valuable confribution to
Are the achievements of creative genius in the fields

fine arts {0 be neglected, despised and discarded ?
division in the sphere of ultimate realit
in the external world?

Is
as not comprising
poets to be regarq-
human happinesg ?
of literature angd the
Is there any sharp
¥ between spiritual trath and truth

Is it only the founders of religion who have pene-
trated into the mystery of the universe or have other truth-seekers heon

‘ 9
1941] ASANGA

also able to 1ift the veil and obtain glimpses into the great mystery ? The
glory of Hinduism is that it preaches the identity of the human sou.l or
Jiva with the spirit and soul of the universe. Is it not a fragmentary view
of the universe to hold that it contains no room for the treasures fJf the
human mind which have been won in the course of the ages by a'ssxdu.ous
effort? Whether the self or Atman is part of the Universe o'r Iderltlcal
with it, it can participate in all the good which may be comprx.sed in the
sphere of universal welfare. Mr, Tilak observes that ‘the doctrine of t.he
Gita, is, that instead of killing desires of all kinds, one sh‘ould only 'gwe
up attachment to the objects of desire, and go on performing all actions,
(See Mr. Tilak's Gita Rahasya, Vol. I Page 446.). o

| He abserves also that the ultimate and most comprehens'lve interpre-
tation of the canon of Self-identification is, that the highest idea of man-
hood and the most complete fructification of the arrangement of the four
states of life consists in: (i) realising that family life is but'the ﬁrst. lesson
in the science of Self-identification, and (ii) instt.aa.d. of being cont;muallfrl
engrossed in the family, making one's Self-ic.ientlfymg. Reas?n more han
more comprehensive, by substituting one’s frlends., onee? relations, oTt ose
born in the same gotra (clan) as oneself, or t'he mhablta'nts of o.ne's f)v:n
village, or the members of one’s own community, or f)nes f:o-rehgxoms st,.
and ultimately all human beings, or all Ereated be.lngs., in -th? place c;f
one's family, thereby realising that that Atman, which is within o,nese
is also within all created beings, and that one should regulate one’s con-
duct accordingly.” (Mr. Tilak's Gita Rahasya, Vol. -I, Page 544.)

In a later passage Mr. Tilak says that ‘as t.here is one and th.e same
Xtman in all created things, everyone has -an . n'lherent natur-al rlght of
being happy in this world ; and no single individual or sofnety in the
world can ever ethically acquire the right to.cause. the de.trlment of an-
other individual or society by disregarding this universal, 1m.porta,nt and
natural right, merely because the one is more than the other in numbe;s,
or in strength, or because the one has a larg.er x'mmb-er of means than the
other for conquering the other.’ (Mr. Tilak's Gita Rahasya, Vol. L

Mr, Aldous Huxley is a recent advocate of non-attachmervl,t with all
the enthusiasm of a convert, In his book on “Ends and Means 1.19 obs'er-
ves; ‘The ideal man is the non-attached man, N'on-atta.ched to his bodily

ations and luste. Non-attached to his craving for power and posses-
S:)Ts Non-attached to the objects of these various desires, Non-attached
gions.

2
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to his anger and hatred; non-att
tf’ wealth, fame, social position,
tion, philanthropy. Yes, non-at
in Nurse Cavell's phrase ‘they

?.nd to what are called ‘the thin
In the teachings of the

attachment to an ultima
self,

[JANUARY

ached to his exclugive loves. Non attached

Non-attached even to science, art, specula-
tached even to these, I
are not enough’,

or, like patriotism
Non-attachment to self
gs of this world’ hag always been
philosophers and the founders of re
te reality gre
Greater and more significant t
world has to offer,

associated
ligions with
ater and more significant than the
han even the best things that this

Of the nature of this ulti i
s ultimate reality 1 g} aki
the last chapters of this book. All that 1 need il shene

out that the ethic of non-attachment h
cosmologies that affirm the existence of
phenomenal world and imyp
bossesses.” (Page 3-4.)

do in this place is to point
as always been correlated with
. a spiritual reality underlying the
arting to it whatever value or sighificance it

It is not possible for me to follow him quite so far

he . .o
that he does not carry his principle of non-attachment
asceticism,

1 will only ohserve
to the point of

| REVIEW
The Hindu Theological High School Magazine
VoL. X, No, 2, DECEMBER 1940 .
Post Jubilee Number

We are glad to ackn

owledge the veceipt of thi i

. . s Magazine and ¢

f:hat both m‘quahty and matter its reputation is even hiy .y
it was before, The contributions \
the review of the work

Golden Jubilee celebrati

. her than what
to this number naturally centre Tound

of the TInstitution and the impressions of the
ons. The management and the staff of the Hindu

ve every right to congratulate themselveg

ed by their effor .
has made the Institution one of the model fforts and Wwhich

dency. This is indeed g great achievement
have spared no Pains to bring about this con
they have set an CXample to other Institutij,

Institutiong in the Pregj-
The staff of the lnstitution

summation and {j doing g,
ns. ’

THE PLACE OF PRAYER IN LIFE.
K.V.S.

Never was the power of prayer and the belief in prayer put to so
severe a test as it is being put to during these days. Ls there not a God of
Peace and Goodwill over-watching the Universe? Are there not men and
women in the world who live and work in such faith? Are not the forces
of good more powerful than those of evil? Why is it then that we have
the present catastrophic suffering and destruction in a manner that could
not be even fully realised and is beyond comparison greater than the
sufferings inflicted by former wars on this planet?

These are legitimate questions, The fact that many in this world
can ask them is by itself a sign of the moral evolution of man to a higher
conception of international ethics than at any time in the past. Men did
not worry themselves about such questions till very recently. Unprovoked
aggression, and devastation and destruction of neighbouring peoples were
taken as normal episodes in the life of the peoples of the world, Slowly, and
largely as a result of the rapid development of the means of transport
and of communication of ideas, a new conception of human relationship
arose, transcending the barriers of race, place and culture, Men acquired
the vision to see humanity as one and men and women as members of
one family. 1t is true thatthat vision isat present the privilege of a
few. But even those who have not seen it are willing to subscribe to its
possibility and to do a little to promote its growth.

But along with the development of this conciousness, there has also
started a reaction. A new cult has arisen which looks upon such concep-
tions as unnatural and impossible of realisation. The struggle in the
world at the present day may be said to bc a struggle for the preservation
of this new acquisition against the forces of darkness.

How has this vision and this new value come to us ? Largely by the
power of prayer. Men and women of prayer gradnally gained the capa-
cily, to think beyond the barriers of time and clime. As result of the
prayers of several generations and in the fulness of time this vision
suddenly dawned upon mankind. Otherwise how can we explain the rapid
diffusion of this conception of humanity as one family and the acceptance
of its validity by earnest groups throughout the world? It has met with
no serious opposition in the world of thought. On the other hand it has
been eagerly welcomed as an event to which humanity has been looking
forward a long time.
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That there are more

beople in the
mutual destruction in its true caolour m

power of prayer and of the faith in pr
the major portion of mankind from tj
see evil ag evi] wherever it i, Th

world today who sce this
ay be said to be a fulfilment of
ayer which has been cherished by
me immemorial. We are able to
at s a great pain. The next step is to
estroy this evil
also will be accomplished in time,

Let us just look a little further into the
out going

harness the bower of prayer to g

We may wait in faith
that this

place of prayer in life with-
and internationalism, What
place of prayer in individaal 1ife 9
at are its limitg 9
The basic idea in pr

into the realms of world lederation
s prayer? What is the How does it
fulfil its purpoge ? Wh What is its structure ?

ayeris the surre
into the hands of God s that it may gro

fection of Godhead. Thig may not really
that the ultimate goal of prayer is the perfection of human person

That perfection is achieved not all oy 5 sudden but j
Perceptible degrees. Tach forw

many factors which may be gro

nder of haman personality into
wmore and more into the per-
explain mueh beyond the fact
ality.
nslow and almostim-
ard step isa complex

uped as mental, emotional and physical.
Each of these factors is again dependent upon a variety of circumstances.
It is not possible to define exactly these factors

Even the individual concerned
But one thing is certain that

process involving

in any particular case.
does not know fully what is best for him,
everyone wants to

directios of the growth depending upon his person
All desire good things—the good things of fhis w
of the other world or the good things of hoth the
circumstances when one cannot have them.

grow—the nature and
ality and environment,
orld or the good things
worlds together, even in

We often ask for things that
are not nceded and for things which are really harm

mean a set-back to our progress,
one of stretching out one’s hands
hour,

ful and which may
The underlying conception however is
for what is felt to be the need of the

Thestructure of prayer is faith in the goodness and the greatness of God
and absolute reliance that one will get all that one ne
enough and rightly. 1t is in that faith one approac
God. This by itself isa purifyinginfluence and often ti

eds if only he prays
hes the presence of

mes acty ag a strong
deterrent against bringing improper requests into the Divine bresence. Tt
is not unusual however for one to 80 persuade himself that ap improper
request is a proper one, Even these get their reward thongh

afterwards to be most unsatisfying, The fq
hormal prayer. (1) The affrmation of the

it turns out
lowing steps may be seenin a
intimate relationship between
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God and man. (2) The faith in direct contact asa fulfilment (;f t ad
rod an . . ‘ ’
I(IJ tionship. (3) The gains of such contact by the purification, gr?whtlka;nd
atrlons . T ‘
r: . gthening of one’s personality and (4) the obtaining of the rig
stren
of environment that is needed for further growth. N
hat is not all. Many men come and ask of God many
T S NO . 3 . ' .
1 aealry things, many good and harmful things. And it d(;es1 ta;;;pas
iy i 1in
”““;"ceh ypen that the good things are refused and the .harm u ; thgt
o y iy ihat prayer is not always answered immeditely, :n \ a
are given, f _ way | e
gsometimes the immediate vesult is just the opposite of whz s oot
S . ol .
asked for, Again the question arises whether a man hcan ge ol that be
N . - words is
deserved them. In other w
3 sven though he has not he; ‘ e
;”"ts f:t' m on the part of God? And further whether it is proper to tr
avouritis : '
God with the petty needs of our daily lives. . -
We shall consider some of these questions in the next ar .
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LD.
T L. VASWANI: A MYSTIC OF THE MODERN WOR
o (A. Thumb-nail Sketch.)
By P.V. JASHAN.
i racted me
The sweet fragrance of Vaswaniji's pure, gentle Ililfi ;:ttleachzth e
‘ 3 : ““ The first lov
sung : ‘'
s ago. And as the poet has sun e :
mz;"f’ yeallsvt:gfor him, too, is endless and has multiplied with the passage
end,” my love , too,
i ye};r& as Principal of a First Grade College inthe Punjab. 'Ill‘here
brillinn L —heaps
was a brilliant career open to him. He cou?d have. made monl(:y,n_mne; ‘
f L ey. But he said to himself : ‘‘Life is not given to ma eWh ; K
money. . ! me ls
;) t me live a life of service and sacrifice : “They a.sked him N .n:. y
t; urpose of life?” And he replied : ** To dedicate it to Love Divine :
e p 3 bil
fice !
and be poured out as a sacrl )
Servii loves to call himself a farmer,—a farmer who scatters the sfee -i
ke 3 (i)n the hope and with the aspiration that the seeds may bear 1'\1111
l 3 [ .
iy Shadl For one of the dreams in his eyes is “‘to see planted, throug.ll
som:h aly' gh and breadth of India, Youth-Trees, the fruit whereof wi
outf the len re
b service of our Adored Mother,—India. )
: seva’l;'ld of silence, in silence Vaswani scatters the seeds. He trave
f Alc le to place, from village to village ; he meets young men and
oor efche speaks to them in hig sweet way, he looks into then; nf;eds :
Zomt:s ’up the youths of India with a cry for shakti,—dynamic vitality.
es
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“Build up your manhood!” his words ring clear and sharp, “Potitions
and paper resolutions will not give you the Liberation you want, Libera
tion is through shakii.” He wanders with this message secking
nities to scatter the seeds which the Master has given him.
from town to town in the faith that some of those who
develop strength for the service of India and Humanity.

The best years of his life, he has spent in awakening the “ capger
youth”,—the youths of today who will be the builders of {he destiny of
their Motherland tomorrow. And so this Sadhu-Singer t

opporta-
He moves
are young inay

akes his stand
on the highways and market places and sings his song, as he says,
“Not so the proud and strong,
Not to tratfickers in titles and fame
Bat to the eager youth whom 1 have loved.”
And he sings to them of a Dreamland.
* Where glory crowns the lowly and the meek,
Where freedom lives without fear or viee,
Where love is not lured by pleasure or gold,
Where faith hath no need of vites or priests,
Where the Gods give worship to the Flame of sacrifice.”
What an ecstatic ring palpitates in every word ! No poet’s sougs
were more beautiful than his own mind. And these lines portray the
heart of one who is an eternal pilgrim on the world’s way.
Who is this man?—this singer of songs, this farmer, who, undaunted
and undepressed, goes his way sowing his seeds in love and faith, Who
is he ?

In actual physical make up he is a man whose likeness y

ou can see
many tunes a d

ay in this country, But no one who looks into those large,
serenely lit eyes of his can ever pass him by.

He is of medium height ; his body is solidly built. His head is
massive, with thick, carly, dishevelled hair. And these hair, these thorny
curly hair together with his large,sevenely lit, mystic eyes h
reminded me of a picture of Jesus Christ on the Cross
thorns adorning his sacred head. Abroad nose just fi
cars. His features are regular and in their totality present a face, soft
and tender, telling of a peace won by years of sadhanas and Rufferin’g but
glowing for ever with a gentle, irresistible smile. The stately simpljcit
of his hearing radiates all around him a spiritual quality, Such qupe;ﬁy
cially is Sadhu Vaswani whom the Trish poet, Dr. Cousins, greeteq many

ave often
with a crown of
ts in with his large
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years ago as India’s “modern mystic,” *“ a forerunner of the New Age”
“q thinker and revealer of the deep truths of the Spirit,

People come to Sind Hyderabrd—his headquarters—from various
parts of India and the world with the sole purpose of meeting him. They
come without any previously fixed appointment, and when they knock at
his door, they are promptly told that Vaswaniji is “with himself.” What
that “with himself”” means, is always a mystery. Buat it serves its
purpose well inasmuch as everyone knows that if Vaswaniji is** with
himself”, the doors are barred; he is not to be disturbed. So that in the
evening, when he emerges from his room, he sees a number of visitors
who may have been waiting for as many as five, six, seven hours to have
his darshan. There is one thing he has not been able to understand, he
says: and that is this idea of people coming in multitudes for a darshan,
They come not to ask anything, not to discuss any problem, not to talk
over any matter, but they come only that they may have the privilege of
sitting in his presence for even a few minutes, And for this they have to
wait for hours together in sun or shade, in heat or cold.—how strange !
And yet how significant ! They come to him, the people,—young and old,
rich and poor,—they come tohim from farm and factory, from College and
Universities, they hail together from the very remote corners to offer
their fragrant flowers of reverence and affection, to pay the homage of
their hearts to him about whom Miss Martha L. Roof, the distinguished
international Baha's teacher and representative of the “World Order "
recently wrote ; “To meet asoul like Vaswaniis worth making a
journey across the seas.”

Vaswani's name brings before my mind the picture of what he himself
has called a  Child-man’’! Sixty-one years old and yetso young in
spirit | His outlook so broad, his mind ever open to new ideas, new aspi-
rations, new influences !

His child-like soul rose above the bondage of “‘experience.” Just
think of it. A man of wealth and position, giving up all and accepting
hunger, starvation, pain | How unlike an “experienced” man and yet how
like a child !

Vaswani preaching that “to lose money is to be purified!” And % if
thou wouldst enter peace, pray for Pain!” And again, “‘they who suffer,
win?’ How far removed from *‘experience’”! Vaswani sitting in company
and all of a sudden going into a mood of lyrical and rapt ecstasy ! How
like a child !
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And in his heart theve is such tender love for the poor! He serves
the lepers and the lunatics and believes that ““in the Iunatic and the

leper, t0o, is an Image of the Lord!” He feeds and clothes the poor.

And he is a manof tremendons faith, Money matters have never

troubled him., “The Great Power will always keep me above want, " he
often says. He started a School—St, Mira's Tligh School-——with hut two
copper coins. And many laughed at him. Dut the School has now grown
into a big institution with four branches, having its own building, a Col-
lege, a library, a laboratory and a hostel.

A poor man once came to him for blessings, “Mere blesgings, " Vas-

wani said to himself, “is not what thig poor man wants, Wh

at he badly
needs is bread.”

And immediately he parted with his last ten-rupee note
He forgot that he had to pay his boarding charges! *“ If ye have faith,
said Jesus, ‘‘ve can move mountains I

Simple, transparent, he is free from the crookedness of the “clever”,
from the show and ostentation of the proud “scholar.” Did not Reumer,
the great German theologian, remark that the great secref of the saints

is humility? And humility is the real secret of Vaswaniji's life.

“In my
hermit heart,” he says,

“there sings again and again, a little song:—
‘May I be as Thy little ones.—the roge, the leaf, the lisping child 1”

They call himi a Sadhu: but he says —*T am not a Sadhu, but a
servant of the Sadhus, the Rishis and Saints.’ "They call him the “J

merson
of India.” But he says:—“1 know not much,

Lonly know that the
longing in me grows, day by day, to be consumed, more and more, in the

Flame of Sacrifice to Him Whose Beauty blooms in all the worlds, and
Whose Love I see shining, shining everywhere.”

Vaswaniji's dialectical powers are great, but greater far are his will
power and power of tapasya. Inspiring as are his speeches and writings
Vaswaniji's true greatness does not lie in them. The world has produced
many writers and orators. But Vaswaniji's secret lies in this: he has
trained himself in a school of tapasya. Heis a worshipper of the Cross
and he isa disciple of the Flute; and his repeated teaching is:—"Love life:
and spread the sunshine of jgy.”

His heart rises in reverence toall saints and prophets of Wast and
West. His life is filled with the rapture of the vision of the unity of all
races and all religions in the One Spirit.

Vaswaniji, to my mind, is a symbol of the reql India which

for the supremacy of the Soul, the Atman,
and organisations.

stands
We talk today of institutions

Institutions and ovganisations, it js true, have their
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place in life. But more than institutions and organisations we m?ed, e'xt
present, the inspiration of lives at once rich in renunciation and radiant in
sacrifice. ‘ .

Over and over again are my eyes lifted up to such souls in this world
grown sick and weary, We drink, we eat, we dance,—and io all appear-
r:nces are happy. But where, where is true happiness? These things are
external. They satisfy the senses;—yes, but they wound the soul .and
leave it emptier than before, Distractions are multiplying. Attractlanfs
are fast increasing. The epidemic of gaining ** fame " and “ name " is
victimising more and more every day. Young men and women have be.en
intoxicated by the alcohol of ‘‘Ambition". There is chaos and confusion
in India. Bertrand Russel spoke some time ago of “moral bankruptey
and psychic disintegration.” “Civilisation” is going bankmpt“!. An urgent
need of the world is God-consciousness. To this ideal Vaswan.m hafs borne
witness from the beginning of his days. And as 1 hana Stl'l(‘]!ed him, as T
have thought of episode after episode of his life b.eautlful in brahmacharya
glorious in gnan, shining with sacrifice, radianﬁt in lov.e,. 1 have reca‘lled
to myself his own words :—*Can life hold a higher prlvx.leg'e than this,—
to be broken in the service of the Lord?” Homage to him !
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WOMAN IN MODREN INDIA*

MRs, A, 8. P. AYYAR,
What do the women of India want? First ang foremost, they want
to be economically independent. e

he whole world
belly ” said Chanakya. 50, nobody living in the world can he really in-
dependent without the means to fill the helly unaided, 1 my opinion,

that is all that old Many Mmeant by saying that & woman could never he
termed really independent since  her father had

child, her husband ag g Young wontan
Seems to me to bhe absurd to inveigh

only an expression of an economic an

revolves on the

to maintain her as a
s and her won ag an old woman. 1t

against Manu's maxim, which is

d social fact, without any attempt
ndent, It might have been all right,
to men,

The strong arms of men

roperty and stridhan,

to make woman economically indepe
in Manu's days to give the property
stridhan to women,

less days to protect p
Now, jewels are few

and only maintenance and
were required in thoge law-

Jewels were
»and law and order much more rig

continue the olq Hindu law of inheritance on in-
testacy. Thig law must pe changed, ang men and women pug

absolutely equal footing. Widows shoulq get a share ljke the sons, ¢
what they like with ; daughtcrs, too must get

the laws are changed, wills to that effect
regards their self-acquired properties,
really executed not even one Hindu in
Paganda is required in this respect.
But to achieve the object in view
merely changing the law
Poor country, nothing to ip
to earn Something,
or schoolmistregs )
dentally, every wif
a modest sum i
hame, Of course,
and become whole
dependent income

also many,
idly enforced, So

on an

do
a share like the sons,  Til]
should be made by Hindus ag
1t is amazing how few willy are
a thousand caring to do so. Pro-

» something more is required than
of inheritance, For, often, there is in this

herit or divide, So, every woman must try
either by some cottage industry, or by being a doctor
I insurance agent for working among women,

€ should try to induce her husband to insure hig li
& reliable company and to assign the policy in her

Unmarried women and widows can also qualify for
-time government servants or

+ Once the women become ¢

Inci-
fe for

lawyers and earn an ine
conomically inde])endent,

in society. So, all well-
* Presidential Addresg deliy Srimathi Vedanayaki Ammal (Mrs., A 8. P,
en’s Conforence, Karur,
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: should
wishers of India, and especially worl'cers‘ for tr}rlju(:]phft e
keep this as the forcmost [)la; i?st?;fhzl;i:kne\; this well. Vignanes-
L may add hel‘chth‘asf\’:;: iditakshal‘a, tried, at one stroke, to .e-xZeEQ
wa‘ra, the great”aukt.l(l)ss of property known then, whether acq;mfnak};
stndh.ana . o a. I ift, adverse possession or purchase, and to .
partition, inheritance, g 1.’ of all those properties. But, unfortunahe (sif
women the absoluﬁe Ow(;‘loeuncil in days when women in England too ta..
for women, tl?()‘lpll\.zly propel‘t,yn curtailed this right, an‘d heldf that ST;I-
:;;)lt " f(:lullldl fl;lttqld; Jonly the ancient and insignificant k;n-(Ii)s i(I)] tl;re()sl;etoz
ana w . hat the ownershi
named Sl)eciﬁca“-‘; I;Tuz:a%zviﬁ{l?a :I;;lmti]:ed estate for life, Now :Thi
would zgtE:;]asthave got full rights, and yet Hindu women suffe
women of |
fromlvih?1?:;Zisl‘zlolfvg:imost obligatory for every man ax;d rsmalzgl:tf
arr . . d. To make life co '
land, This rule 'i.s,don t]g}(:c:v;(;:;s (:}li;t:e :‘):; be, for lifelong a,s(:etiG.S or
one must be ma‘r”e ;d Hinduism therefore gave each woman hel:‘mn-
the monn :l{};leisto ;tand by for the rest to have their cha‘mce. . Ihzt,
ings, and aske eQ the‘- genesis of enforced widowhood. The thmg' e-
it seems to me, V:)a ause there was no enforced widowerhood. Otherwise,
came monstrous beo just rule though operating harshly or% some,
it would have b.een areforms are essential. Poligamy, which has been
Some mal'”aie the interpretation of British lndian courts, has to bc?
groatly GXte'nded 'S;'on hand. The marriage of girls below 16 or of hoys
put donn Wit a‘Ill 1 to be made illegal and void. Half measm"es are no
below 21 ought a s;) have the courage to imprison all polygamists and to
ioof. VV;; x(r)ll:'?itag(:: of children absolutely void, TheSarada Act ought
eclarc a )
to be amend?d in t?“i;:::;gg: It will always be repugnant to Hindu
vorne 8 ?‘ Ilnm:i) of Sita and Savitri, women will prefer to nurse
women. In this antheir incurably sick husbands than rush to courts t.o
back to health evt(:leir own selfish satisfaction. Once child marriage is
get o (VOIS t‘orl amy wiped out, even the advocates for divorce may
a.bolisl‘xed, and po S"gsm left to proceed with Bills for securing i,
have hf;tle en‘thuslad bridegroom prices are terrible evils, but are more
brice pnce'S:lll) ublic opinion than by legislation. There will al.
fit to be dealt with by p rry for wealth of family or high connectiors, jusg
Wa}:? t]’i Zigppl:o:l};ozlao marry for beauty. This is only natural, as
as ther
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some of us love ¢
prows the orone ‘;]l”;’k at the sky of the stars, some on the mud whicl
s, an - ‘ (
court should en;b]e( ot the flowers wnd fruits. Nod )Lv;/)t“c, l)
anybody to recover bride or hrido;'m. '( 1 ’B "t
Troom  priee. 1
s remember that a land with

l 1 b '
S ]Dl a a]]t t() 1
aws Wll he Ut ) eas ve 1n and t}\'lt lr\W\ .h()lll(

Women should adopt
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& SC even 10w, ¢m
t]lat 18 t}[e cas \% 1 VV UL t (\lwas

‘ a sane attitude i
ime sttt 1o 7t e e d¢ to changing fashions. That
oS i

desi . s only natur it i
esirable.  The borings of noses and oy nral. Indeed, i il
BES and ears are not [
necessary f{or |
! yeauty.

That i
. earrings arc w i
b orn in som
¢ western ¢ i
ountries too i [ i
; 18 no proof of their

necessit i i
y. While earrings come on

certainly go, the sooner the better
ance of the he .

" lthe borderline, noserings must
avy gold ornaments obody will regret the disappear-
they served to train them to ca wo_l h by our grandmothers, though
secure banks for their savin rry weights, and also to have reasonably
too soon. New fashions likg:S' Bu.t, let us not - congratulate ourselves
be guarded against. L(;t u: Pmoking. eye-brow plucking. ete | }1i1ve t;)
That some fashions ar § mot exchange King Log for K"‘ : k!
Qccasi S are necessary aud will persist e Stork
’ | ional changes too aye welcome o
in this land of brilliant sunshine g 1
Beauty and aesthetics "

N it isidle to dispute,
hy r:rab uniformity is unthinkable
o .am 0w and multi-eolonred stars
burn out valuable energy onl ‘t e g Leyond mere ity strs

o iy to make the g .

Childr © the sky beauti

ren are the flowers in the garden of ])',f L
ife,

can com ith 1 There '
pare with the love of the mother and th }ihme i othing which
e child,

my
The stars

the mother’s feet” N
eet’ says a Sage of qur Tamil count Heaven lies af
untr

and Chanak
: aXya were largely shaped | . y. The great Napoleon
modern India. m d by their mothers, 1
. » many mothers are not ) s, Unfortunately, in
sions on their children able to leav

tion, economic dependen

T vt 2 . ¢ any indelible impres-

. s are obvious, namely, lack

All this can el o
and should be remedied

gains the whole world byt loses

f educa-

bewi i
wilderment of western ideas

Wh&t avail
eth a -
the affection of her child 7 Mother if she

- 5 S‘ ’ i
e o ture mother enableg S0, education
o . ed to understand and

en must also pj
glve P .

Even the Emperor Asok D many meaningless rites i

woman-kind perfo ® sald more than two tho al coremontes.
rm . usa, “r

(Rook Fdict 1) on Many manifold trivig] and !\:\h years ago “The
urged worthless ceremonies”
nies

the the aband
performance of the real onment of useless ceremonial and

ly useful
uland noble ones, like rites of charity

1941} WOMAN 1IN MODERN INDIA 21

1, and the belief in the supernatural and the divine is esseq-
lopement and salvation. But
-pox goddess must

may be natura
tial for peace of mind, harmonious deve
ceremonies to propitiate serpents, demons and the small

be dropped once and for all. o too death pollution, birth pollution and

similar meaningless things.
1 think that women should also take a keen interest in all kinds of
social, municipal and rural reconstruction work. Purdah must go, and

child welfare and maternity centres and sanitation leagues started every~-

n the mass will never care to fight and kill like men,
buman sacrifice to the

where. Women i
The mother of the race has little interest in such
demon of War which is a thousand times more odious than
sacrifices at the temples of village goddesses and at devil shrines, though
sometimes inevitable for preserving Dharma, Jike the Mahabharata War.

Woman's role in the social polity is bound to be different from man'’s.
Manu has said that a child gets from its father its bones, sinews and
marrow, and from its mother its skin, flesh and blood. This symbolical
distinetion, in my opinion, represents a real distinetion between the con-
¢ribution, of the two sexes. All stern, violent and strenuous action needed
for the upkeep of society, like defence, mining, mountain-climbing and
polar exploration, must depend on man; all gentle, softening, harmonis.

ing action like creating sweet homes, an enjoyable civilisation and pala-
In other words, without woman,

t cannot be protected, Woman

the goat

table meals, must depend on women.

civilisation cannot exist, without man i
cannot fight battles like man;nor can man nurse the sick and heal mental
and spiritual wounds like woman. Man represents Siva, woman Sakthi,
but in the benign aspect of Parvati instead of the militant aspect of Durga,
The difference between the sexes is fundamental, and cannot be eradicat-
Both are necessary and com-

ed so long as mankind continues to exist.
different directions or the con-

plementary, like two semi circles facing

cave and the convex in different aspects.

1t follows that the same kind of education for both the sexes is not
desirable if we are to get the best results. Inmy opinion, the education
of boys and girls till they are ten may be the same. Indeed, they should
be educated together in the same gchools, preferably by women
teachers, as in advanced western countries, From the age of ten till the
end of the matriculation or school-final class, boys and girls should have
different schools and courses. The girls should pay more attention to
¢, cooking, house-hold economy, hygiene, first-aid,

religion, ethics, musi
and embroidery than to the languages, mathefnatics

needlework, painting,
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elementary science, geography and history, though these too should be
compulsory. 1n the college coursces, while there should be provision for
allowing such girls as desire it to Join men’s colleges, there should he
separate women's colleges after the model of the Lady Trwin College at
New Delhi {but thoroughly nationalised and culturised) to train our grown
up girls to be ideal wives and mothers and to ran their own households,
For, the ambition of every women all over the world, and more 50 in our
country, is to have her own house where she can reigu like g queoen,
instead of hankering after ordinary jobs and be somebody’s servant. 1,
keep the home fires burning, to maintain a cultured atmosphere at home,
to take an intelligent interest in social and welfare work, to form correet
opiniens on problems of national oy international interest, to be able to
shoulder the responsibilities of running the home economically, efficiently
and cheerfully, with the undying f

aith which comes from g living relis
gion, these are the ideals to be kept

in view for the women of this ancient
land, A knowledge of poetry and drama, astronomy and mathematics,
politics and law may add to the zest in life, if addeq to these, but will be
like rains in the Sahara desert without the above things. 1 would cer.
tainly advocate also that at least women's institutions jn our hot country
should work only in the morning and evening, and th
needlework and bygiene should form the four pilla
secondary education for women, the floor

at musie, cooking,
s of the edifice of

being ethiex, and the roof roli-
gion. Then alone will India regain her lost soul.

A CONFESSION OF FAITH
By
THE RT. HON. V. S. SRINIVASA SASTRI, P.C,, C.H., LL.D. -
A profound Indian thinker is of opinion that the ag;e}G of s:;ring;lg
belief has passed away, and that legzlers of.moderr; t:}(l):gtm?:er;() nemne
3 3 f > other of theism. any signs o e
:()wi:)tmi; ft(});zld(i)xl'ozttion, but one cannot be sure that the .great. 1'6;1ig111(])::
will ever re-establish themselves in men's. hearts. Oertal(ril ellntxsneon -
of science with a gift of eloquent expross'lon I:eri::;tangus)atisfactory
i i iscovery to give a

- (;i etize:c;z;}:i?zjtif:jm‘il j;roclfimed the necessity postulating
:::Xiatimate intelligence whieh defies deﬁni.tion or ap}fro;c};;ow'li‘:e
prevailing unsettlement of the affairs of mank'lnd and t ;3. af lttef

tribulations under which it groans today have induced a fee 1ngl.o .1 "
most despair, from which the only chance (?f escape seems to lie in -e
simple faith of the old time, which threw itself on ar} ex.tra.-cos‘m;c
principle regarded as benign even if inscrutable. The bewildering varleﬂy
and discord of the numerous individual eredos thfxt have b‘een r;cen y
given to the world only serve to show that neither philosophy noéxl'
science nor the two together have penetrated the great mifsterytalroug
us, that their quest will last for ever and. be marked a t‘erza e yt' v
advance and reaction, though on examination the advance and reaction
will disclose more comprehension of phenomena than before. Men hav.e
always tended, when the old house threatened to cra'sh about the'lr
ears, to fly to the nearest available shelter without pausing .to ascertain
howysure their safety was or how long it would last. This tendency
explains the readiness with which society 'in general welcomes afly
legislative or administrative proposal Whlcl'l oﬁ'er's t.o cure social
maladies proved to exist, and the confidence with which it goes to sleep
as soon as the supposed remedies are set to W(?rk. These, however, be-
long to the sphere of concrete phenomena which lend themselves to
expert study and ameliorative action by con(.:erted endeavour, Erro.rs
and mischances, on the contrary, in speculative .thoug}_xt and the in
adequacies that time and increasing knowledge disclose in the custom?,ry
solaces of life and the accepted means of sa.lv.ation cause acutfa ang‘flsh
and wreck the inward peace of the soul. “Faith is dead, long live faith"
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seems too facile a comfort for the ¢

can no longer worship the old deity

arnest-minded men and women who

and  will not rest i) they have
found anchorage in the haven of certitude,

The high position assigned to
modern communities from their pred

thinkers are no longer hounded or banned.  Thase that reject  the

anthority of orthodox churches and defy the jurvisdiction of their digni-
taries live their own lives and avow the
of the stake or woeial ostr

religions  toleration distinguishes
ccessors of a century ago. Free-

Ir own canvictiong without fear
acism, Excommunication has lost its terrors

and has been known on occasions to recoil on {he irate

tate. ¥ven pious people recoy
the finest fruits of rel

rediglons poten-
mise that the cardinal virgyos and indeed
igion ave as well exemplified in ]
as in those of priests and purohits.

confessions and ¢redog

relives of laymen
The natural vesuli is to Invest the

of eminent personsin any walk of life with a

difieatory importance not known to an carlier day when the
direct service of God in the well-worn grooves was held indispe
to the development of those virtues whic
goodness. Not alone hagiology, but

degree of ¢

nsable
h are summed up in the word

all biography which studies human
greatness is potent to elevate and chasten ch

This is true even when the careers ch
rendered imperfect by serious blemishes of
direction. On g long view it is
in the highest sense to
but cannot destroy,

aracter.

osen for instruction are
nature and conseinny nmis-
no disservice to the cause
show how defecis of ¢h
achievemont,
exist in the entire range of humanity is
through the subjugation of one imperfe
the varities and gradations of

Individuation of character
has grown by leaps and bounds with the ‘extension
freedom :

;and, however difficult the task, the student
assisted but rewarded by the attempt to group

of education
aracter way diminish,
and how indeed perfection does not

only approached slowly
ction after another.

Infinite are
excellence.

of tolerance and
will be not merely
aphies into types.
it our vision to gmall

biogr

» belonging to the gonera-
full benefits of modern
early upbringing ? How

. methods of comparative
study ? What is their contribution t¢ the vast and intricate Mosaie of
Madras life today ? Even S0 .

heme ig hopelessly beyond
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gelected contempor historian of moral

ial for the

d some material : ]

ture 8o produced Woulild awﬁ(;)Sld also need to know the physical surround
e

i igi thought and
it lity, the religious .
i ic institutions of the loca 18101 ety
ings, jche Dub(lili}llzsneww_awakened desires and aspirations t(())ii:g()mphy
pracmc?g,?n terial, however, would be the biogmphyhor “t‘ilme 1 be-
na 1 1 .

o w‘”td(') 'ilual who imbibed the subtle influences of the
of an individu:

and religious ideas.

came somebody. I lf
be changed. 1 have drawn the net rouf'nd myscfd
wl: X life I have, with maidenly shr.mkmg, avo; :
oo "A’ m\:r’n self is the most difficult subject for .on ;
- here is, both of the outer and of ch nsl;?
gfiit' ; t de’taohment 9 How can Iavoi ‘
- flowering
isi th springing from the same root but ;) renn
pising book before me there are ftwenty
00

. i 1d-

writers their co
s of entranocing interest. Lenvy tth}‘iope to attain it, but

Self'zk;’ tcg;':ctive laboratory attitude. 1 _dodnt(;mt truth is paramount.
blooded 0 ring in min in

) best, ever bea ) . was born i
promise to do my entage in the Tanjore district, I olves hard
Of Brahmana pa:l sood brain. My parents pinched them
herited a

i lass ;
s of the priestly c ;
e. My father wa
fo kaep me o sohool an¢ cm:fe had to forage far and near for bare
entele,

. lar cli ; roud by nature
but, having nol\;egr;lother born in a secular family, wtasrze her humilia-
subsistence. S]; could understand, used to conﬁd.e Olts which he sub-
and, as soon as 10 ich he endured and the insu . 1aDosi
tion at the privations which She had a melancholy and pious dispos.

: the well-to-do. L ipture, garner-
mitted to from caried resort to street expositions of scnzager .
i nw in me an .
ton an’s :i)y 1l1 f mythological lore. She found in m
cd a vast deal o

: hrew,
. . “(Go in and ask that s
in tO me ; .
ber my fathe? Oft;? S;Zd gefore my time into the dark myste
us

the malignancies of devils, I heard with
where the author sets out a fully

The gear must nc
and canno
ed self-exposure.
pen. Sufficient knowled
life. But can there be su

love and self-des ‘
in opposite colours ? In the

poverty, but in

I remem 0
she knows more than L. .
ries of sin, hell's torments an

. ge in Seshadharma, law and punish:
trembhn%iat GI())lfof man’s transgressions of the oteanal la
elaborated ta

regsion. To drive home these' 1%50-38’010.1::?: 8‘1219:
ment for each Lranss lis of which were depicted in luri o e the
to a temple on t?‘lwfnners undergoing tortures caleulated tO ot wholly
scen: Btzfr’:l lesr:m:p The horror of the pictures has 1ok y ”
specta .

4
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faded out of my jaind. At seventy-one the night still has fears for me,

For several years, while in the forms of the
slept without a prolonged nightmare

weird dances and made faces at me. Reliof would come only in the
morning when I work with my youn

high school, 1 searcely
in which horried goblins danced

¢ body perspiring and unrefreshed.
Life, however, is not without compensations.

alas, were comforting and reassured me. One
ecstasy of religions satisf
sympathetic hearing
mother.

Some dreams, not many
in particular gave me an
action, so much so that 1 did not expect a
from any one and would not share it even with my

1t goes on record now for the first time. As 1 lay

asteep pray-
ing in a boy's w

ay for salvation, the sky was suffused with a soft ilow,

out of which the eye glimpsed parts of a divine figure, filling the

ﬁrmament, recumbent face earthward. The outline filled in quickly,
the light became brighter, and the form of Maha Vishnu, with majestic
beauty, disclosed itself to my enraptured vision. He lay head north and

feet south. To the right and left were ranged gods and goddesses and

munis familiar in qur story. At the same time the splendour  of the

Breat one increaged beyond description. Bui,
more fortunate than Ar
At the culmin

I knew not how, my eye,
juna's, could gaze and adore and not he blinded.
ation the effulpence seemed

later years, to admit of only one descript
called.

, a8 T reeollected the trance in
ion, if description it may bhe
Let the reader turn to the twelfth slok
of the All-comprehending Form, “If a thousand suns could be coneei-
ved to blaze together in the sky, the u
the resplendence of the Supreme.”
Though broug

and spent many hours, out of daoors, mingling in the streo
bed sports and excelling in severa] of them.
of my inner life was held in che

delicate lad, Mmaintaining a b
indulgence.

ain the Gita chapter

nited brilliance might approach

ht up on Inadequate nutriment, 1 way o strong; boy

t and river-
By this means the gloom
ck, and T grew up a healthy though

alance between sericusness and self-
Tn my teens, owing to the acquisition of a modern outlook,
my mother's influence waned. Taken altogether 1 was

specimen of the early products of Englis
accustomed rituals anq ceremonies.

sustained by an indefeasible longing f
Jesus Christ fascinated me. Butmy p
integrity could not continue in the g

a  favourable
h education, | lost faith in the
Religious thought,
or salvation,

eace of mind w

however, wag
The personality of
as shattered, Life's
dichotomy between belief
n all educated communities,
the peculiar curse of new India by

rowing
and practice. This phenomenon is common i

but at that time wag stigmatized as
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Christian missionaries zealous to increase‘ their ﬂOCk};- }(l}rlai;l:;i;ye; i\:rla:
attracted to the experiential school of ph'xlo‘sophy, whic N
suliar to myself with the pessimism o‘f Buddhistic . f
m'anner o sombre hue. Moral judgments stiffened to the point o
- t;OOk O}IDIIZaZZI;; and laughter seemed illegitimate and were alwa;Ts
Z:c;egt;y\;vith remorse. Speech too was an ir:dl'ﬂge:fc;{ ax:;:;t d}i)eolt1 tr;;)es;z
i ne

nd m}mt b? lirlniytie-d t(]) ::::Zsiit:t.err:?jistdo;}ng had no doubt whatever
. g?-p Of:vi]l:;g \;):s: délusion and a snare. Samsara could be ’fra‘nscend-
:fllaotnllyei)y a rigidly practised contraction of act.lvxty endmgi1 in 1tts c:ile

’ ihilation. The Gita precept of action without attachment ¢
e vh 1 have welcomed it with open arms, has not sucoee'ded
e an('i t}’loué'tlsp;lf as a guide to practical conduct. Works are 1.dle
in‘ eStathhng l . efficiency is, at the present stage of man's evolution
L eﬂiclencny;t;ination, perseverance and zcal; these seem hardly
dels):;jzrifri(t)l?o:i careful calculation from time fo time ofbt?e re??llzi
> i i wga 2 1 would fain believe it,
chtort. o a'n thisl\/latt;;::: lree\vrt;sh :vui:hs?x,ugﬁfable rapture in the lagt reigh‘t;
verses f(')rbld:l aktiychapter. Their melodious rhetoric-haunts me. f%lell‘
Verse? . t'h'e lenetrates my soul through and through. 1 do not bellev’e
oy e dious code of ethic, it can be paralleled in the world’s
e e o however, I try to get hold of the various precep'ts,
e d and lea;ve me disconsolate and prostrate. So I shift
t'hey g 'he'averllwarl)etweexl resolution and paralysis of will, between
. dnftlmgk (()ii’spair. The struggle between the head and the heart,
e 'amjlb ?:h self-revelatory pathos in religious writing, rages perpefu-
:;ictt;:hi:me. 1t is only my lifelong prac?ice of self—contrsoslimtlhz;
cloaks the gnawings of my inmost being behind a bland expre
face"l‘ H. Huxley, J.S. Mill and Herbert Spencer emptied my .m'ind of
its Slif.;’ht doctrinal equipment. Many agnostl‘cs atftamﬂ?itraz?:;il;titif.
spirit which 1 envy. I am hagridden by thfa idea of no ngl o death.
1long in my inmost being for soxrllet‘expe1;)1;&11‘(;;ai,g:.)(;meW f:;fnaln; ,reaCh.

ic si o bring the consolations ‘

2‘::;?;25 I;ot’mewhere portrays the c(.)ntent and tl.le certainty ofﬂ:};g
uncultivated mind and asks whether if is not a blessmg.when cfomx.) ’
to the desolation that is created in our heart by the w1sdor111‘l(() sclfenc
and philosophy. Negation has unspeakable terrors for the 1 esho ;i
There are moments, let me confess, when I should answer in the a
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mative the rhetorical question of the philosopher, *Will you prefer the
?ontentment of the pig in his sty to the agitation and turmoil of the
inquiring mind ?” Butf a wise poet has said that there is more faith in
honest doubt than in half the creeds. To believe what is not proven to
one's satisfaction is to abdicate the sovereign quality of our kind—
reason.

The years have wrought a slight change in me. 1t is perhaps
unusual. Instead of hardening, my naturc has softened a little. Travel
in lands where they make more of life than we do in India has tinged
the austerity of my youth with hedonism. Infraversion has lost a little
ground, and extraversion has gained it. Laughter and enjoyment are
no longer iaboo. 1 don't judge my brethren nearly so harshly as before
Charity, the greatest of the great things of life, informs my thou 'hl.;
and deed more than ever. Action, not inaction, is my principle now 'i)l'x'
too late. 11 try, following the Gita up to a point, not to be exces‘si’\;e(lb
elated by success or cast down by defeat. Moderation is still to Ar;m tly
gilken string that runs through all the virtues. T would print in ‘l) -w
capitals the 16th sloka of the 6th chapter of the Gita, in whichmtie-
:jl.spirant t.o yoga is enjoined to shun over-eating and fasting ()verglee::
ing and vigil alike. Bacon too in his worldly wisdom was a’loVer of t}‘lc

golden mean. From a boy slogans and panaceas have left me cold. Onl

the highways of philosophy for me. Swamis and yogis, givers ‘of th&;
sacred ashand whisperers of miracle-working mantras, have never allur
ed me. The new and shortlived isms that infest this fair home of ge;n i“-
gpeculation and philosophy and promise us shorteuts to salvation }: i
passed by without quickening my spiritual pulse. 1 cannot sign away:‘:z

judgment in any sphere to another, however great and worthy

(From The Indian Review.)
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8 . enlightened population of India is striving.

g tonchables,

=14

THE INDIAN EDUCATOR, MADURA

CHEAP MONTHLY
Editor: V. ARAVAMUDA IYENGAR,
B.A., L.T.,

Annual Subscription Rs. 3 only
Sample copy As. 3
For use in Schoots, Colleges, Clubs
and Libraries
- Best Advertising Medium —
Sond M. O. t¢ the Manager
The Indian Baducaior, Madura.

% AN ILLUSTRATED HIGH CLASS

Bharata Dharma Pempblet No. 1.

No Lducated Home Should Ge Withouy

The Scholar

An Illustrated monthly jour-
nal devoted to Literature, Art
and Science.

Annual Subscription : Rs. 3 only. For
Students Rs. 2 only.
Foreign : 6 Shilling. Single copy As.

For advertisement rates write to

The Manager 4

« THE SCHOLAR,® PALGHAT.

Wmmwwwwmm

The Passing away of Untouchability
K. V. SESHA AIYANGAR. MA, B.L.

»

This pamphlet will indeed go a long way towards -the
removal of untouchability in India, a cause for which the wholo

(The Hindu.)

This pamphlet puts in a nut chell the case for the Un-

(The Swarajya

Do Sastras justify Touch Pollution? ’

Bharata Dharma Pamphict No, 2.

MR. B. SITARAMA RAO

The pamphlet is calculated to bring am assurance of con-
formity to those working for social uplift as showing that
Hinduism without untouchability is rnot less orthodox than

present day Hinduism,

(The Hindu)

AT

tius and Fiji— Besides individual subseribers it is placed on the
tables of over stxfy clubs, public Libiaries, reading rooms, schools
and colleges- -An excellent means of advertising. For terms
g‘% apply to the manager, MORYALAYA, ROYAPETTAR, MADRAS.

) RN - R T - G N2

8 SR IR R TN NN 2 § D

Advertise in Tho Bharata Dharma. 1t circulates videly in

1ndia and Burmah, and has subseribers in England, Kahya, New
York U. 8. A., Holland, Australia, South Africa, Malagya, Mauri- '



Registered No. M. 21

If yo

6

u believe

in the glorious past
glorious future of

Hinduism

“'Ptinted by V. C. Vasudevan at the In
ud Publuh-d by T, 8, Swaminatha Iyer,

Buy and read

BHARATHA DHARMA

a monthly Journal devoted to the

cause Of

Liberal Hinduism
Annul Subscription including Postage

only Rs. 2 per annum beginning
- with any month of the year.

dia Printing Works,

b ‘\«Ioryﬂaya V41, Mowbray 8 Rmd.

a
and no less g
\
)

L o]
3/1, South Mada Street, Mylnpore.

M.A., B.L., Asst. Beoy. Aeya Mata Btbha,

Royapcthh

JoL. XIX FEBRUARY, 1941 NO. 2
 HAH R RSRBBIN AHRRIR VMR lm{mumu«uamnﬂmmmuu(mmmulwlum{:rmmlmmmmnm" "“%
: THE \'5’”’ g
- Bharata Dharma
;j
5 A Magazine of Liberal Hinduism :
—The Official Organ of the Arya Mata Sa ~ 2
' mmm Yy

¢ W

HONORARY EDITORS. ©

X
yen, 98 APP‘ \M 9y
Rao Bahadur K. V. Sesha lyengar. i
L3 /( }
Mr. S. K. Yegnanarayane lyer, M.A, A Dﬁv’
Mr. E. Vinayaka Row, B.A., B.L. R -

: v“cy’ CIC X 1Y
QY 0!:4: 4 W
. N
&

®

¢

Fag azatiae e fasan pegar 1 gAeg A saear fearg fowemmnl

The wonder under the Banyan tree! A young teacher and eld disciples. 'ﬂu” e
teaching is silenca and the disciples’ doubts are clonrod ‘

: :mmm mm - v mmmmgummuitmmimmmmwmum:mmmmmmmmmnmmmmmmnm

PUBLIGRED ON THE 18T OF EVERY MONTH AT * MORYALAYA ”, ROYAPETTAH. 3
Yearly India,Rs 2 Forexgn 4s. &nngle No Indxa As 3; Forelgn 4;1 :
unrmnmzmnmmmmmmm o i SE T T T



§

b

N T TN ST M&

~N

\¢

s SO o

T
T %% mmm

DD
R

«y
-

e o

Fogt wEL D

Looked at from any point of view, prayer fulfils an essential pur-
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pose in life. 1f it does nothing else, it at least lifts a man above him-
self. Tt generates an urge to reach up to something beyond. That is
the beginning of self culture. The person who prays views himself and

EDITORIAL COMMITTRE.

Mir P S, Sivaswami Aiyar, E.0.9.1., C.1.1.. LL.D.

e V his life with a certain amount of detachment and as an object which
sit Vepa Ramesam, Kt

uﬁw

Mr. T. R, Venkatarama Sastri, o.1.1. can be shaped and disciplined for definite ends. A person who intense-
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Dawan Bahadur V. Bhashyam Iyencar. effort for the attainment of that object. Where the prayer portion of
Rao Bahatur K. V. Sesha Iyengar. it comes, is in the addition to this desire of the invocation of a higher
power to help him in getting it. A new life starts with the perception
of the human personality as an objective instrument and with the
acquisition of the faith that the higher power is intimately interested
in human life and willing to assist it in attaining its object.

Not all prayers are fulfilled, nor are all objects gained. The non-
fulfilment of prayer and its ineffectiveness for some of the objects for
which it is used are themselves parts of the process of the growth of the
personality. Infrospection begins. Further questioning about the
causes of the non-fulfilment results in a better understanding of one’s
needs and of one’s place in the system of things, Very rarely does it
result in the disbelief in the existence of the higher power or in the

ineflectiveness of prayer. 1f there is one fact verified by the universal
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o f mankind through all the ages, it is the intimacy of the
sostr €t between God and man and the reality of the Divine presence
In times of need.

We may look into an aspect of prayer which is sometimes not
full.y understood. Ave we justified in asking (tod for the little things
:v}flch our body needs ? Are we entitled to ask for material comfort,
or secul'ar pleasures and for all the things that are associated with
eérthly Joy ? Such questions proceed from an imperfeet apprehension
of the nature of prayer. Prayer is a spiritunl exercise by which man
%)ecmnes gradually less imperfect by intimate contact with (fod. The
tmprovement of the physical conditions and of the physical body is
as much part of this process as the g
There is no need to identify a pr
sion to the good things of life.
secular happiness

rowth of the spiritual part of man.
ayer with asceticism and with an aver-
Is there anything inherently sinful in
? 1t is true that cxcess of it may be harmful, especial-
ly when .that excess is obtained and retained by the denial of a just
share. o.f it t'o others. That is so with respect to all things., Kxcess of
asceticism is as undesirable as excess of material comforts. Both can

be snares. Both can lead to dangerous dev
more to be said for a pi

body and in mind th
body. It is in the f
things and th

elopments. There is much
anned strengthening of the personality both in
an for the growth of the mind at the cost of the
tness of things that we should desire those material
at kind of environment which will e
with efficiency in the physical body.

Again

nable us to function

B so long as a person lives on earth
minimum of earthly

then better 9

he does need a
: conveniences. He docs desire ii. Which is
To desi . s .

ire these things and cling to them without

thinki i i
; ng of their proper place in one's life, or to realise that they
also are part of the gifts of

which prayer signifies ¢

tian Gouens Indeed both the Bhagavad Gita and the Chris-

i fGare explicit on this subject. We should first seek the
of God and His righteousness and all these things (viz., the good

thin i :
Ramis of life necessary for a righteous life) will g, added unto us. In the
m y}?“a e are told that both Artha, Kima and Dharma come to a
an who 8 .
pursues Dharma. The Gita 18 unsparing in its condemnation

c:d things of life without putting forth any
Such a man is calleqd g hypocrite. “But one

by mind i ; :
attachment is superior.” » engages in action without undue

God in the living of the better life’
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Tt is distinetly better to feel that we get the good things of life not
entirely by our deseris but largely by the grace of God under whose
direction the whole Universe is functioning. If we look a little further
into the circumstances under which we get all that we need for the
living of an efficient life we shall see what tremendous sacrifice on
the part of others is involved in the process. The good things of the
world are the products of the toil of an infinitely large number of living
beings. ¥ar from there being anything inappropriate in recognising
that they come as part of the gifts of God it is absolutely just and
correct that they should be so viewed. The gifts are thus sanctified by
our prayer.

The conception of work as prayer embodies the same idea. A per-
son who believes in prayer cannot be idle. He must be actively work-
ing for the betterment of himself and his surroundings. Indeed the
verse above quoted from the Gita tells that the life of the man who be-
lieves in prayer has to be one of continuous activity in body, mind and
spirit. How can one have the products of the labour of others without
giving back in his turn? How can one, merely by desiring and asking for
things, justify the taking of the products of the labour of others
without himself giving back the best of which he is capable. Work
therefore is part of prayer. And a life of prayer is largely a life of in-
cessant work done as sacrifice. The Glta conception of work is a stern
one. ‘‘ He who enjoys the fruits of the sacrifice of the Dévas without
making a return is a thief.,” Theunderlying idea is that it is the
sacrifice of the Dévas that keeps the Cosmos functioning and causes all
good things in the world to come into existence and grow. Whena
person takes them he must put back into the store from which he has
taken at least a portion of what he has absorbed. That applies of course
to a person who takes what is another's property without paying for it,
by work, sacrifice or service.

Moderation in the desire for secular life has an undoubted place in
spiritual growth. While the physical comforts of life need not be dis-
carded as wholly evil, one should not get lost in the mazes of exhuber-
ant physical life. That is what the Bhagavad Gita urges when it in-
8ists upon detachment from objects of sense and on discipline and con-
trol of the senses. Those statements are in the nature of propaganda,
Non-attachment to objects of sense is difficult to attain. Evén in the
case of the wisest and most earnest of bersons, the senses rush
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away with the reason. Restraint is  therefore insisted upon as a
necessary nalification for spiritual progress. At cach stage the soul
has to transcend its environment, outgrow the dependence on some of
the things held to be essential for its life and gradually become self-
sifficient. This emphasis will acquire an added significance when it is
remembered that the pleasures in the higher levels of spiritual progress
are more tempting than those in the lower levels with which we are
familiar. They are by-products of spiritual growth. Powers come by
which a man can create for himself a pleasant environment, Bui says
the Srimad Bhagavata *° They are really snares. One should not stay
long among them.” The safest thing  therefore, is to aequire mode-
ration and balance. Their degree will vary with the stage of spiritual
growth and the environment of each individual. Hach must decide for
himself when and how he has to take the next step in the ascent.

We may sum up the position like this. Prayer is the normal ex-
pression of the aspiration of the soul for growth in the fullest sense.
It is the surrender of the human will into the hands of God. Through
that surrender comes purification, strength, resistance, the desire for
the right things of life and the willingness to pay the price for what is
wanted, in fact, all that is essential for the growth of person
This spirit gradually permeates the whole life. One learns
his life as dedicated for carrying out the will of Grod.

ality.
to look upon

* We may clos is i i famil| i
y close this article with two familiar prayers, one in

Hinduism a t M
nd the other in Christianity. We had already occasion to

write about the Lord's prayer in a former issue of the Bhar
1t is impossible to say that it is an exclusively
the narrow sense.

aln Dharma.
* Christian ” prayer in
Lt was revealed to the world merely as a pattern for
prayer. Jesus said: ‘° After this maitner pray ye!"

it is the highest pattern of prayer which has been rev
Non-Christians need not be afraid of using it. There can he no mono-
poly in this prayer for any community. ¥4 may be th ‘
when a large congregation joins in it under proper conditions. In a
short compass the Lord’s prayer contains all that one could (icsirc in a
prayer. The approach to and surrender into the hands of God, the
p'urpose of that surrender, viz., the promotion of good and the diu,umi-
tion of the evil in oneself and others, and the ultimate goal of the
association between God ang man, viz., the glory of G)Od. Indeed

nothing that one could think of as n i
S Necessary in prayer is left out in thi
short but powerful prayer, b ) i this

In some respects
ealed to the world.

at it is more effective
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The literature in Hinduism relating to prayer is as is to be expected

immense. Among them however we may choose two as illustrative,

One of the most sacred is the traditional Gayatri Mantra that is invok-
and chanted by the twice-born classes every morning and evening.
an invocation, the recitation of which protects the reciter.

ed
Gayatri is
The effect of the Gayatri is to shield its reciter from evil and to sur-
round him with good influences. The meaning of Gayatri is this. The
person who invokes it focusses his mind upon the Intelligence that
guides the Universes and stimulates the intelligence of all. This prayer
may not comprehend all the aspects of life. Tt is however nof less
powerful on that account. The line of development for mankind is in
the development of mind. Mental vision has to expand and mental
power grow so as to comprehend the correct line of progress for the
individual and for society and to enable all to tread it. The stimulation of
understanding is possibly the highest ambition that mankind can have
and the promotion of understanding one of the greatest services which
can be rendered to humanity. Gayatri does it. The generation of power
in the recitation of Gayatri really illumines the mind and radiates
currents of understanding which cannot but benefit to the world at large.

A more homely Hindu prayer is that which everyone who lights
the sacred fire recites towards the end of the ceremony. “Oh! Agni,
lead us.by good paths to prosperity. Thou knowest all the paths
which men can tread. Take away from us the sin of greed. We do
unto Thee many prostrations.” This verse may be taken as sumnling
up the best that every man and woman can desire. By good paths to
prosperity! By paths not involving excessive strain, not liable to set-
back, neither steep nor difficult, but just suited to the capacity of the
individual for the time being, ever ascending and never exposed to
danger or back-sliding.

1f only we would realise the gradeur of this thought! May our
faces cver be set forward without looking back! May we be blessed
with that understanding and that strength toascend steeply or gradual-
ly, according to our strength and capacity I If we learn this we really

shall have understood the secret of life.
As the Buddha has said :
“ Manifold tracks lead to yon sister peaks
Around whose snows the gilded clouds are curled,;
By steep or gentle slopes the climber comes
Where breaks that other world.
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“Strong; limbs may dare the rugged road which storms,
Soaring and perilous, the mountain's breast:
The weak must wind from lower ledge to tedpe,
With many a place of rest.”
Let us hope that the new year will see the dawn of a fuller and
more cordial understanding |

the world over wil] learn

etween man and man and that men all
to co-operate for the destruction not of one

another but of the forees of evil, a task which needs the united

effort of men and (God for its fulfilment. May the world sec a new

humanity marching onwards to the throne of (rod !
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APOSTLE JOHN'S VAISHNAVA NAMAM
By
M. S. RAMASWAMI AIYAR, B.A., M.R.A.S.
BIBLICAL REFERENCE TO NAMAM.

The last book of the Bible is the Revelation. Now Revelation I11.
12 : VI1, 3—8: X111, 16, 17 : X1V, 9 and XXIT, 4 refer to some kind of
religions marks that were marked on the forehead and hands of devotees
in the time of Christ. Some of these were orthodox marks and some
unorthodox ones. What marks were these, at all events the orthodox
ones ? In the present contribution I shall confine myself to one of these
religious marks that mentioned in Rev. XXIT, 4. That verse is as
follows :—*“And they shall see his face and his name shall be in theil
foreheads”.

Commentators say that the forehead mark of Rev. XXII, 4 is the
same as the one mentioned in Kzakiel 1X, 4, 6 of the Old Testament.
The mark of Fzakiel IX, 4,6 is generally known as the Tau mark. Tau
Is the last letter of the Hebrew alphabet and its shape is more or less
like the capital English letter U inverted. The Hebrew Tau has no
connection or resemblence to the ancient Phoenician T the shape of
which was a cross mark. Now the cross came into prominence only after
the death of Christ, because he was crucified upon a cross, but Ezakiel
lived some centuries before Christ. Ezakiel therefore could not have spo-
ken about the Cross. However since Christ was crucified upon the Cross,
since early Church Fathers tried to read prophecy in Old Testament
books to show that the crucified Christ was the promised Messiah and
since the Phoenician letter T looked like a Cross, scholars like Jerome
thought that the Tau mark of Ezakiel 1X, 4, 6 must be a Cross, though
there was not the shadow of reason for coming to such a conclusion.
Following blindly ancient Churchmen, modern commentators too say
that not only the Tau mark of Ezakiel 1X, 4, 6 but that of Rev. XXII, 4
also was a Cross. Piety and zeal more than knowledge and reason are
responsible for this conclusion of the Christians. Theologians have
realised neither the precise shape of the mark of Rev. XXI1I1, 4 and
Ezakiel IX, 4, 6 nor the true meaning of Tau of Taumark. What were
these marks, what were their shapes and what was the meaning of Tay
of Tau mark ?
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The discoveries it has heen my luck to make, shed new light upon
Biblical problems. The articles that T have heen contributing to the
Madras Press would show that Palestine was an Indian colony, that
Jesus Christ was a Tamilian and that Christianity was a Tamil Refor-
mer's sect. Ancient Palestine mmay be dead now but it still lives in
Modern India, for unchanglng India was the hack ground of lost Pales-
tine. In these circumstances to know what these religious marks of the
Bible were, one must turn to our land. The moment he turns thither,
unexpected light will be found to be thrown upon the problem on hand.

The story of words may be less interesting than the story of nations
that made them but it is equally instructive and to those who are in-
quisitive enough to question them, words tell the tale of forpotten past.

Numerous religious marks are in use in our country and they have

of mark—that used by the

Vaishnavas-—is called Namam and its shap is like this

different names. One particular kind

. Namam
though a Sanskrit word has got into Tamil usage and it means Name.
The Vaishnava forehead mark has got the name of Namam because 1
suppose it represents the name par excellence of God. The Vaishnava
mark hence is a symbolic representation of the name of God. Since
India according to my discoveries was the ulfimate source of Christia-
nity and Judaism, let us see if the Vaishnava symbol and its name will
help us to determine the forehead mark of Rev. XXIT, 4 and through it
that of Ezakiel 1X, 4, 6, as Westerners say that both were the same.
It is thought by many scholars that the Book of Revelation like
the other books of the New Testament was originally composed in the
Greek language. As it will serve no useful purpose now to dispute their
views I shall accept them for the present. Since the Book of Revela-
tion in the opinion of scholars was originally written in Greek, we must
take Greek words (not linglish) for purposes of our discussion. The
Greek word for the English term Name is Onoma. Just as Sanskrit
word Loka (world) becomes Oloka in Tamil, so Sanskrit word Nama be-
comes Onoma in Greek and the Tamil term for the same word, as the
reader has been told is Namam. The moment the Biblical verse is re-
written with the English, Greek and Tamil words as well as with the
Vaishnava symbol, the reader will be startled at the results and he will
find that the Book of Revelation is really a revelation to him.
ENGLISH.

“And they shall see his face and his Vame shall bz in  their fove-
heads”,
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GREEK.

*And they shall see his face and his Onoma shall be in their fore-
heads”.

TAMIL.

“And they shall see his face and his Namam shall be in their fore-
heads".

VAISHNAVA SYMBOL.

“And they shall sce his face and his Namam shall be in their fore-
heads".

The Knglish Name, the Greek Onoma, the Tamil Namam and the
Vaishnava symbol are synonymous so to say. Because Namam was the
name of the Vaishnava symbol and because Christianity was a Hindu
sect, the Greek text has Onoma in the Biblical verse and because Onoma
occurs in the Greek text the English verse has Name in Rev. XX11, 4.
Very simple is it not when one holds the thread of secret in one’s hand.
Philology and symbolism may give us this solution but does pictorial
representation exist to support such a conclusion the reader may ask
and he will be right in putting such a question. The answer is in the
affirmative. But before 1 come to mention that picture in which an
Apostle of Jesus wears the Vaishnava Namam let me state a different
fact that will lead to it.

THE NAMAM OF THE ANCIENT PICTURE.

The Holy Bible tells us that the Book of Revelation was written by
Divine John and long standing tradition identifies this Divine John with
Apostle John who leaned on the bosom of Christ at the Last Supper,
Now Polycrates, a Christian Bishop of Ephesus, has informed us that
John who reclined on the bosom of the Lord at his Last Supper was a
priest who were Petalon. What this Petalon is, is a puzzle to theolo-
gians and different scholars have interpreted it in different ways. One
of them, Rev. Burney, Canon of Rochester translates it as “‘sacerdotal
frontlet”. In one of my published articles 1 have said that this Petalon
is not Greek but the Tamil Patalam (ucew), forehead mark. The Book
of Revelation speaks of the use of religious marks by devotees on their
persons in the time of Christ and Polycrates says that John the very
writer of this book himself were Petalon. In these circumstances would
not the Petalon of Polycrates be the Name, Onoma, Namam, Namam
of Revelation XX11,47?

Now primitive Christians of Europe loved to paint on the walls of
their houses of prayers, various scenes connected with their Master,
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Such pictures have been unearthed by archmologists from the soil of

Europe. One of these ancient pictures recovered from the Catacombs

of Rome is now in the museum of the Vatican, it belongs to 2nd century
A.D.and it represents the Last Supper that Jesus had with his diseiples.
In that picture Apostle John is shown as sitting next to Jesus and as

wearing the Vaishnava Namam on his forehead.

That Namam has no
middle line.

Such a Namam is called Urdvapundram and it is the same
as that secen on the forehead of the Great God at Tirapati. The picture
I am speaking of is reproduced in Sir Wyke Bayliss' “Rex Regum'. In
another representation too of the last Supper recovered from the Roman

Catacombs again, this same John is shown as wearing a Vaishnava

Namam with thrse lines like the one commmonly seen on the forcheads

of Vaishnavas in Southern India now. This picture too is an ancient

one and it is reproduced in De Rossis’ Roma Sottarrnea. Rev. XXI11, 4
should be understood in the light of these pictures and these picture
should be seen with Rev. XX11, 4 in hand.

Theologians say that the marks of Rev. XX11, ¢

and Fzakiel 1X,
4, 6 are the same.

If the former is a Vaishnava Namam, what is the
fatter ? A Vaishnava Namam of course. But why, while the mark of
Rev. XX11, 4 is called the ‘“‘Onoma mark”, that of Fzakiel 11X, 4, 6 call-
ed Taumark ? What does it signify ? Now Tau is Hebrew. 1 have already
said Hebrew is more ancient and Aramaic is less ancient Tamil. A

reference to Tamil Dictionary would show that Thoo (&) is hoth a

letter and & word of Tamil. The word Thoo (&) means white colour.

The Vaishnavas use white chalk for making their religious marks. That
is why while John speaks of forehead mark Namam by its Name
Onoma, Namam, Ezakiel speaks of the same mark by its Tau, Thoo (&),
white colour. John and Ezakiel refer to the same religious mark but

from different angles of view. Very simple is it not when one holds
again the thread of secret in one’s hand.

FURTHER PROOF.

Before concluding let me give some more significant facts to show

that my identification is correct. Didron the eminent French anti-

quarian of Christianity says that Tau mark was put on the lintels of

the doors of early Christians of Europe. 1s not this the same as the

Vaishnava practice of putting on Numams on the lintels and doors of
their honses ? Rev. VII, 3 ,8 refer to some kind of seal with which the

Biblical marks were impressed on the bodies of early Christians. The
seal referred to in the Bible is the same as the one from which
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Vaishnavas receive Mudradanam. Scholars have been struck by the
gimilarity in thought that exists in John's Gospel and in the Bagavat-
gita, They have been discussing for over a century whether Christia-
nity influenced Bagavatgita or whether Vaishnavaism influenced Johni
Gospel to produce this similarity in thought. There is no question o
influence at all here. Similarity in thought exists because Christianity
was a Hindu sect and because Apostle John was a Vaishnavite. And
because he was a Vaishnavite, he in his Gospel (X1V, 16 Vide Greek
text) refers to Paracletos (Paraclata i.e. Prahlada). Further proof is
unnecessary.

Kurope and India met in Palestine nineteen centuries ago and
Furope crucified India's noblest Son there then. To expetiate her crime
Furope became his devoted slave and made him her own. And when
these Christians of Europe and the Hindus of India met again aftel.r-
wards in Burope and Asia, nineteen centuries had thrown over the veil
of Maya over the world and they have not yet recognised each other,
forgetting the words of their crucified Avatar. And

“ Wider yet in thought and deed
Diverge our pathways, one in youth".
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THE MOTHER WE ADORE.
BY SWAMI ASKSHANANDA
Worship of God as Mother is a special leg

acy of India to the culture
of the world.

1t is a peculiar characteristic of the Iindus that they will
never cry down any discipline which engenders sublimity and purifica-
tion of the heart, The genius of the nation hag carved, manifold
paths through the vista of ages for an casy ascent of the aspiring soul to
the shining Temple of Wisdom. The main current through which the
devotion of its votaries has found expression can be brietly stated as the
twin conceptions of the fatherhood and motherhood of (od. The

eminent trait of the Semitic races is to view the supreme bhe
protector or father.

ceive a milit

pre-
ing as the ruler,
Social and political conditions have made them con-
ant God, a patriarch who judges with a sceptro and punishes
with a rod all the delinquents and stragglers in the path, Having
been nurtured in that atmosphere and imbued with sueh a disposition
they have shown nothing but scorn and derision and vehemently castigat-

ed the idea of God as mother. In their opinion to think of God.head as a

female principle is blasphemy—utterly superstitious and extremely

derogatory. Even such a great poet like Milton could not rise

above the
tradition of his country and h

as not the proper vision to mete out justice to
the fair sex as was revealed by his remarks “Woman then,a fairdefect of
nature!” But to the Hindus such treatment is most unfair
unkind. Truth cannot be the exclusive property of any sex or sect. Divi-
nity is at the back of all. Perfection ig the common heritage of all. A
man or a woman is equally fit to attain spiritual wisdom and realise truth

in this very life. Nowhere else excepting in India has womanhood been
accorded such a high place of esteem and reg

the noble sentiments expressed by Devi

and horribly

ard as can be testified to by

Mahatmyn “‘Striay Samasta
Sakala Jagats"—All women are thy parts, O, Mother! No matter whether
a woman is a Hindu, or Muslim, a Jew 6r a Christian they are veritable
forms of the universal mother. They are the walking goddesses on earth.

A noble feature of the Indo Aryan religion is its spirit of catholicity,
The keynote of Hindu philosophy is unity in the
Rigveda Samhita, the most ancient literature in the world rightly puts it
“Ekam Sat Vipra Vahuda Vadenti’'—God is one but people call him by
various names. The spirit of broad minded toleration pervades

and through all the seriptures of this hoary civilisation which ha
the onslaughts of

through

d to face
invasion and buffets of many catastrophes

and cata-
clysms in its chequered history of centuries and millenninms,

The seers

midst of multiplicity .
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of the Upanishads and the incarnations of God have. .time? without ?ulx;;e-
ber laid emphasis on this fundamental point that religion is ;% wasi o .
and not a matter of profession and there should not be a'ny bickering a.nd
hot blooded animosity between followers of one particular (j,reed l'an
another. They not only practised but actually demonstrated this sub 1lm<:
gospel in life and showed how man can raise himsel.f to the footsftoi:;l o
God by fellowship and mutual co-operation. A genuine follo“‘rer o o.se
ancient masters is asked to shed all sectarian and communal bias and pin
his faith on a prineiple which is as wide as the sky and. as deep as ?}%e
ocean. He must not think that Shiva is greater than Vishnu or Devi is
superior to Shiva and fight with one another to swell the' r-mmber. What
an amount of wrong has been done in the name of religion by prosel?f-
tising propagandists who have disturbed the peace and created bhavoc in
so many homes with no scruple of conscience! By whateve.r'namf yi)u
may call him God is one without a second ‘'‘Ekemava Advitiyam.” In
whatsoever form you may worship Him He will respond to your quest
and vouchsafe His kind presence according to your needs and tempera-
ment. 1f the call is earnest and the prayer sincere He will undoubted-
ly appear before you to soothe your grief and heal your wounds. A.s a
reéént composer says in a language which is noble and at the sa.m'lte time
highly liberal, *“He who is worshipped as Shiva by ‘the S:alw ;sr,ha;
Brahman by the Vedantists, as Buddaha by the b\.Jddhls';s an la; Arhat
by the Jains—May that great Lord grant us the light of knowledg
isi f true understanding.

w ‘gi)!;nazcording to Hinduism is both father .a.nd mother (;f all m:nf—
kind. It is difficult to trace with accuracy the origin and development o

mother-worship in India. The germ of it can be found even in the vedas,

Vak or Gayatri the goddess of speech, Sri the goddess of learning and

Saraswaty the presiding deity of all arts crafts and knowledge, were
aras -

dored by the Vedic Aryans with deep veneration and soul stirring inspi=
e ?;‘h hymns they chanted are no mere figures of speech but
o art. Kenopanishad gives a

ration. ( .
i s oufpouring o
enuine and sponfaneous ou
fine picture as to how the boasting of arrogant God_s VYaS quelle(}i‘ and the
divinity appeared as Uma Hamevate to awaken India from the stupo;
vin
; false pride and vain egotism. The sacred and much valued book o
of fals

the ardent and exclusive devotees of the mother known as shaktas is
)

i Mahatmyam. The incidents portrayed in this scripture are highly
a . .
.]l)le\rl : :ting Two depicted souls the king Suratha and the merchant
in . N H -
; umdhi wore extremely perturbed by the inhuman and unkind treai
ama



42 THE BHARATA DHARMA

ir own people, Treachery, hypoerysy and m
ganda of their servants and near yelations m
miserable to stay in the family. Being sorely
at the ingratitude of his kith and kin wh
sinister plots were too hard to bear they coul
ful retreat to the forest, the hermit

The sage reccived them cordially and asked them the
their coming. Finding a good shelte

and narrated their sad tale of agon
hands of close re]

[FEBRUARY
ment of the

alicious propa-
ade their life o0 hot and
disgusted and disappointed
ose vile machinations and

d not but make their force-
age of a sape.

purpose of
rin him they jaid open their hoarts
Y and unmitigated suffering at the
ations in whom they placed their absolute confidence
and trust, With the gentle touch of his hand the sage first tried to con-
gole them and heal thejr lacerated and bruised soul,
the glory and majesty of the divine Mother and the v
in uprooting the evilg which hover

of man. He exhorted them to pro
saying *

Then he recounteq
alue of her worship
like a dark cloud in the life horizon

pitiate Devi with earnest devotion
Without adoring Sakhti none can attain  mukhthi, She is the

storehouse of all energy and power. She bestows knowledge and spiri-
tual insight on thoge that worship her and surrender themselves to her
omnipotent will, Knowing this, approach the mother with al} humility

and resignation. As instructed by the rishi they madea clay image of the
Devi and performeqd to her puja with fasting and vigils,

cutive years they continued their service with

meticulous precision. How austere was their worshi

For three conse~
strict vigilance and

p and how self ima
molating was their observance can be envisaged fr

om the following fact
recorded in the treatise,

Sometimes with no food, some
alert mind deeply
of their bodies ag g
and the curtain

times with a little. food,
absorbed in contem plation, the two offered t
acrifice to the deity. At last the

olled up. Mother appeared bef
their respective appeals. T

as desired. The merchant »

with an ever
he very blood
ir prayers were heard
ore them and granted
he dethroned king got back his lost kingdom
ealised the falsity of earthly values and the
1d turned his back against the fleeting shadows

knowledge which abiges with man perpetually,
His yearning was for permanent

and death cannot snatch away.
wishes his desire wag fulfilled.

for ever and anon. freedom which
thieves cannot steal According o hig
By the blessings of the gracious mother
es external aud interna], From loug ages

the divine Mother~Mahasakthi

he earned victory over ajj enemi

, the re.
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i not see how miserable her condition
e oo :!:l(xle Spt:ers‘::tgd?a?(; VSV;e has fallen from that high pedestal
h?s becomeda ower. Socially, economically and politically sh'e has becom'e
. 'glory i ite f high philosophy and invigorating scriptures, sheis
“‘ppl'ed' " Sp‘t‘; Oavy weight. The causes of her downfall are not far
gmaml?g';g;le;?nd; have worshipped the Mother only in temples atng
:i)u:eg(:as'and not in society and home, The masses‘ havenzze;losr;egtljctze
and her womenfolk have remained u.nc.ared for. b:e ;in pose 1o e
zenith of her power by honou:}ing t?;dxvs;;h\g’or:ii?“:):ﬁon R
Sita and Savitri, 1n the heyday of her § '
:uch heroines as (Gargi and Maitrayi and earned th;e:s]t)esirrll{inogfdozt
other nations, If she wants to rise again and recapture o
she must improve the condition of her earthly ‘mothers ;he T
oo st e homead 14 adored by o fother
iver Manu says—'‘Women must be honour ' .
}gllu:(:aifis, brofhers and brothers-in-law, who d931're.the11; (;v;r;::ftr:;
‘Where women are respected there the god? dance meoYt. ;he e ey
are treated otherwise, no sacre? f;nction yl;li(:isa;neyarr;utiley o
own the wrath o eaven. F .
:llxiza?e?:.l'l’d The word “Saha Dharmini’’, spiritual l{eh?ma;t:t ;zlaptszzgr;::x:
with deep meaning. 1t will be a. pow::;nzlrhe:n;t ;zrticipate e
l”'f“ftice' ? W;fliesrh;lllllsi:zd.a nShaeCt;:xZuIl)d be allowed to co-operate a.lfld
e o (’)n all family matters freely. The joys and sorrows of life
h?"e o Z:yrleduced and the realisation of the highest ide.al will not be
Wlfll th?;distanc end. Pointed are the words o'f the following :—
s A wife is half the man, his best friend
A perpetual spring of virtue, pleasure, .wea.;il;i;
A companion in solitude and a father ina
A mother in all seasons of distres&f and
A rest in passing through life’s wilderness. o nd revivie
t vital move to be made towards the regeneratio n roviv
e o ia is by annihilating the demons of hunger an 1 1feracy
floation of I“dl? lsndy hamlets of her teaming millions, Su.stamad and
from the hove® ; has to be undertaken and a regular campaign has to be
consolidated wor liorating their miserable condition by silent and earnest
leunehod for ame lr;‘)he barriers that stand in the way must . be knock-
work in the fie . ible help must be rendered towards their all round
ed down and ' pose that are well placed in life should sincerely feel
impr;vementn'?:;ie lowly and work strenuously for their social and
for the poor
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cconoraic development, Young educ
participate in their we

(FEBRUARY

ated men should come forward to
al and woe and awaken them from their stupor of
defeat and despondency. All facilities should be given so  that they may

breathe the pure air of freedom. The dark night will then pass away

and' the d.awn will usher in a new era of hope and vietory when the guf-
fering children of the great mother—the so called

Har depressed  outcaste
people will be called b

ack to their ancestral home and treated with due

res 5 i i
espect and homage without any rescrvation whatsoever.

The real emblem, the trye symbol of the

: Mother is our thrice blessed
punyabhumi-—the sacred Bharatha VvV

N arsha. Pocts have sung, philoso-
phers have dreamt and patriots have laid

down their lives at her hallow-
ed altar,

One of her worthy sons who sacrificed the last drop of

his
blood for her emancipation speaks in

clear and emphatic tones the
track that the children of the soil should follow, *Oh ludia;

\ . forget not,
that the ideal of thy womanhood is Sita, Savitri, Damayant

L ) hi: forget
not, that the God thoy worshippest is the great ascetic of ascetics, the all

renouncing Sankara, the Lord of Uma; forget not that thy marriage, thy
wealth, thy life are not for sense pleasure—are not for thy individual
personal happiness: forget not that thou art born as a sacrifice to the
mother’s altar; forget not that thy social order is but the reflex of Lnfinite
universal motherhood; forget not that the lower classes, the ignorant, the
poor, the illiterate, the cobbler, the sweeper are thy flash and blood, thy
brothers,

Thou brave one, be bold, take courage, be proud that thou art an Indian.
Proclaim at the top of thy voice—*The Indian ismy brother, the Indian
is my life, India’s gods and goddesses are my gods, Indian Society is the
cradle of my infancy, the pleasure-garden of my youth, the secred heaven
the Varanasi of my old age. say—" The ignorant Indian, the poor and desti-
tute Indian, the Brahmin Indian, the Pariah Indian is my brother”. Say,
brother—"“The soil of India is my earthly heaven, the good of 1ndia is
my good” and repeat and pray day and night—*“O thou Lord of Gouri, O
thou mother of the universe vouchsafe manliness unto me! 0 thou mother
of strength, take away my weakness, take away my unmanliness and—
Make me a man!" To conelude:

“ Ya Devi Sarvabhuteshu Saktirupena Samsthita

Namastasyai, Namastasyai Namastasyai Namo namah
She whoresidesin all beings as universal energy, we bow down to

Her, for light ahd guidance, again and again.

—

CONFUCIANISM AND TAOISM
By

(GANAVISARADA SRI. M. S, RAMASWAMI AIYAR B.A., BL, L.T.

1n his Lectures on Comparative Riligion, Mr. A. A. Macdonell observes:
“ The Chinese System means the morality of the school of Con-
fucius only, for there is no other system in China,” though he s‘tfbse-
quently made reference, passing through, to oth.er. syste@s that ﬁad
taken their place beside Confucianism as religions, viz., the 5at1ve
Taoism and the exotic Buddhism. As a matter of fact,' all these t‘,hree
schools”, jointly and severally, contributed to moulding the Chinese

i it now is.
nam(;;:is}gllll&;ejl with Buddhism in a separate ar?icle ‘but shall‘ I%OW
confine ourselves to the two native religions of China, viz.,Confucianism
. g::snlli.fe of Confucius (the Founder of Confucianism) need not

detain us, for it can be soon told. He was born in 551 B. C.; became a

Peacher in 530 B. C.: met Lao-Tzu (the Founder of Taoism) in 517){1

e 1B, in his native state o
i .. to govern a gmall town in :

B. C. began in 501 B C as!

Lu: and, leaving that governorship 1n 496 B. C. too'k tol .af war}xﬁe;n;i

l‘fe‘for t’hirteen Jears; entered in 483 B.C. into a retired lite whic

1

led for five years; and, at last, died in.4"78. B.C'-u )
His long life of 73 years, if serutinised, wi ’ ! inte

‘ods. viz., the period aof Teaching (530 to 501) when he prep

For B s 1t eriod of Governorship (501 to 496) when

i his life-mission; the p ‘ .
hlmseéfhf'ormission into actual experiment ; the period of Wandering (496
he put his

: i he come across; and
it to the various princes i
when he taught it i riting for
. 483>rioa’ of Retirement (483 t0 478) when he reduced ~1t t;)f . Tea,fher
the ?e . his posterity- Thus, he ﬁgured himself as ; y
the benefit © nd Author and iried to serve his fellow-men In
a&

e found to fall into

Governor, Counsellor,

jous capacities. o -
thesf[‘var lise the nature of Confucius’ love of, and ser ,
o reall

i ell as the
we must first understand his OWD na::r:has w
en : patur ¢
fellowm £ ';he state of his country at the time ?‘f his -11 e ariorody
nature o is revealed by himself. 1 wi ‘ ved,’,
His 0w en do not know me; (but) I will be grieved

“ that other m To know—you know—is to love; and,

e once s&id, "
h her men .

that I do not know o
3
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again, to love is to serve,
fucius to

[(FEBRUARY
It was therefore clearly

grieve, if he failed to know, love, and serve
order that he might not fail to do so, he began from

career to observe the conduct and char
him and, in the re

the nature of Qon-
his fellowmen. In
the outset of his
acter of his fellowmen
forming zeal of his younger days,
the idea of treading in the footsteps of the f
ing his principles and institutions brought i
But, to his utter disappointment,
times quite unfavourable to ¢
claimed : “Alas! what a fallin
Chou Kung.”

around
fondly cherished
amous Chou Kung and sce-
nto general practice,

he found the condition of his
arry ont his projecis and naturally ex-
g-off is here! Long is it since I dreamt of
What is the falling-off veferred {o» This takes us to the
study of the condition of China at the time of his birth and younger
days.

The feudal system, established several centuries ap

o by the founder
of the Chou Dynasty, was showing

unmistakable signs of
and decay. The central government lost
unruly vassals and the various states were soon embroiled in perpetual
feuds and struggles among themselves, besides being usually
heads with the barent dynasty. To
of such warring states was itself thre
its own officers.

1t wasin the midst of this
comforted himself with an
spoken courage.

disruption

all effective control over its

at logger-
make the matter worse,

everyone
atened by the lawle

88 behaviour of

prevailing disorder that Confuciug
admirable mixture of dignity,
He opposed the dangerous tend
tion, upheld the Supreme authority of the R
powerful vassals, disapproved of the

tact, and out-
eney to decentralisa-

niperor as against hig too
illegal usurpations of the dukes
that preyed upon one another, and boldly expressed his disgust in un-
equivocal terms.

But his protests ended in smoke.
courage but set out to resolutely study t
useful to the people, in that direction, if o fitting Opportunity came.
That fiing opportunity did come in 301 B. C. when he became Governor
of a small town in his native state of Lu, as then 50 years old.
The reforms he effected were so eminently successful that they would
have made that ‘ small town * o mode) for the whole country, if within
five years of his office he haq not resigned his pogt in disgust on account
of the infatuation of Dyke Ting of the Ly state, whose GCoungellor he
was, in accepting from the scheming Rulers of g neighbouring Chi the

He did not, however, lose his
he politics of his country and be

| ‘ ’ "
4) CONFUCIANISM AND TAOISM
19

ingidious gift of a ban

) ares of the state. -
be dlStraCteé;rofntz}:Z Zf China is, I trust, more than enough to indicate
This lurid plc

¢ ind worked in the line of Politics tohthegiii?gi;ooj
why Confucms.‘“};thicg rally round it and why he eschewe el
making even 1.1“‘ f mkhis consideration and also why he a;{iv;sealoof
. met:pilys;ssallmsupernatural beings with respect but keep
friends to tre

d of beautiful women and in allowing his mind to

. i is un-
from the@- ihat he disrespected religion or metaphysics
The charge 1

: '"In whatever
- how once he swore a gsolemn oath .y whon
founded. For, see ble in the sight of God"; and how,

L have sinned, nay 20 abol?milefied' “Alas! God has forsaken me, God
i died, he ¢ : !
his friend Yen Yuan

has forsaken me.”
The reason,
people about religion and o

i id not want to speak to the

. Whts}:erc Eingf}l:(:(;]:ic(shdis that he deemed his c}:)tn-

ildren of larger growth, naughty

e countrymen1fiotltz:r2‘fl<fre0hbe cajolled or cudgelled :;lo do atx;l(l

and hanghty, o Shouh Here indeed, are his own words on -

dis, but not o by' made to follow a certain path ; but they car:i
e e agon why.” Further, unlike the so-calle

o fouowt tv};(iat;tieg/randiose ideals and high-ﬂ(?wnhuttc?‘-ladr;ce(z)sf

e who would tion, he made it a point that, in t e”s iy

in order to EEST atte'n ’the bottom and tend upwards ', for the

- beg”‘l‘ . ¢ higher subjects to those who rose

e gd but not to those who fell

point:
not be ma

virtue, he shoul ioht
reason that one mig

kin
bove the average level of man
a

pelow it.”

: ' to spirits;
hen Chu Lu inquired concerning mens duty p
n
Hence wie

the living,
ied: ‘“ Before we are able to do our dut}slr by .
Jonfucius rephe' .by he spirits of the dead?” When the sam
an we do 1f

: “ Before we know
how © ¢ death; the reply was:

inquire abon b is?”
went on to 1nd e know what deat . Fouch
what life is, how canl‘:ion had a place though in the background, thoug
fus, reli
To Confucius,

4 it to the world at large. *To divint.adwlfs(lixtl);ngs
he did not speak abou' (to toach); and al that can be .sal .o ‘
« 1 lay no claim e I pursue and am unwearing in my in-
alter in the 00111'5h deemed Ethics, ag Plato and Aristotle
In' fact,d iheref ore concentrated all his efforts to
li}tlwﬂhz’;e that their example would inspire to re-
the o .

he said,
f
that 1 never B
gtruction of otherb.PO
did, to be & part of i
educate the Rulers It

generate their subjects.
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Further, a sort of conviction BYew upon his mind that man's nature

was originally pood and required only cultivation on right lines {o bring
it to its highest perfection and thai virtue begot  virfue, Virtue,” he
said, “cannot live in solitude > neighbours are sure {4 grow up around
it.” 1t was this convietion that, when some one asked him.

”H()w can
you settle among the savages!”

» made him reply:
man dwelt in their midst, how ooy

The tenability of Confue
Politics and Bthics, though the
character, differ—as law

“If a higher type of
Id this savagpe condition lgut»"

s’ position may here be questioned.

¥ both deal with hman condnet  and

and morals do- {he former having to do with
al consequences and the latter ¢
the inward motive. Children and childre

plenty of bad mpulses and b
if not resisted in time.
those bad impulses

conduct in its extern aking account of

n-like men and women have
ad tempers which wonl
A force ig

and tempers. Ap ouler foree
parents and the guardians in the case of childre
that be in the case of children of |
is, in the very nature of things, ¢
ed, the delinquents would find it

assert themselves,
necded to resist, and finally remove,
is first applied by the

nand by the POWETs-
arger growth. Such an

emporary ; for

conve
The need of an tiney force, whi

came to be more and more felt.

Polities, which formg the outer

while, Ethics which forms the in
Of this difference between P

Greeks were, alike, ignorant and
with each other.

‘outer’ forpe
» B8 800N as it is romay-
nient {0 recume their tortuous
ch is caleulated o he
Such an ‘inner’ foree
oree, gives only

permanent,
5 self-congrol.
temporary cheek
A permanent cheek

olitics and Ethicy, Confueins and the

therefore confounded o, of
Confucicug confessed that his teaching made no

e ill-behaveq Duke Ting of

a
ner foree givey

fhem
ly remarkeg, ag against th
cannot be carveq”,

Be this as i} may, confucianisin
success; for, after Confuciyg’ dea
China and continueq 4o be
besides heing inscribeqd on

Lu, “Rotten wood

had a posthum(ms,
th, it established itsolf
bopular for generationg

hundreds o
in every corner of the Empire, were

learnt by heart
adults alike and were €ven prescribed ag
examinations.

and miracujous
Permanently in

ity doctrines,
Serolls and tablets

by students angd
texis tq be studicd

f thousangds of

for degree
It only remains for us {0 ma

important precepts ang doctrin
popular and transmitted hiq name from Beneration tq
to our own day.

ke a detaileq study of

Some of the more
es of Confucius, whic

h made him so
generation down

(To be Continued )

TRUTH NAKED, .
With apologies o Dr. Tagore's {lea
1 (HARLJAN No. 1.)
We call thee brother Scavenger

0O e Set oul k!l“[]e

The task that is thy lot.

We call thee Friend, Oh Scavenger
We lie, believe us not
Thy home reeks rafzke
And we reck not a jot.

r than latrines

We call thee Hero Scavenger

We lie, believe us not
A soul that conguers fles

A carrion feeding sot.

h is not

*

i tes
Untii we callous, oallfd.bru
For dread of wrath vamfa g theo
Desist from crime of €oz 1B

To play the human swine

' ke
Until thy sodd'n eyes do wa
To thine own manliness  priond
Our cant of Hero, Brother,
U

Is balderdash Bo less.



NOTES

Religion and Race Problems
In the path that men tread on their way to the homeland of human
souls there can be no distinction of race. All are accepted. All are invi-
ted. Aceidents of birth have no place. The heritapes of {r
may help or hinder the march. But they ¢
mage. Differences in climatic conditions

adition of culture
annot bar entry into this pilgri-

and of economic influences can-
not stifle the fundamental human aspiration for the realisation of

life or to divert the spirit from the unceasing quest for God.
may obscure for a time the real jssues involved in the struggle of infant
humanity emerging into adolescence after a childhood of pleasant
dreams. In the Kingdom of God and in the scale of religious  values
there is no discrimination, prejudice, or partiality based upon the parti-
cular form of the physical vesture worn by the soul.

L] . -

a better
Bui they

. . -

Why is it then that we find today humanity, Indian hum

cial, gathered into groups of mutual execlusion,
internecine war ?

anity in spe-
mutual suspicion and

Why is it that we have today in India

an unpre-
cedented recrudescence of group consciousne

ss and a plethora of move.
ments and organisations of doubtful utility, and of great potency for
mischief ? Let us look at the genesis
movements. '

* *

and history and progress of these

» - . M

Not the least conspicuous and  di

sconcerting of many of these
movements are

those organised by special groups
emphasising and advancing their peculi
imagined to be Jeopardised by the present time
and by the progress of other communities, These
ments have many similarities in comion.
drawing attention to the divine

for preserving
ar group interests which are
the changes of

group move-
Nearly all of the

origin of their groups.
dwell on the glories of some period of th

high watermark of the cominunity’s

w begin by
Then they
eir history representing the
achievementy. Regret and djs-

present *‘fallen” condition
community and upon the absence of enthusiasm for cor

Finally an exhortation iy made to explore all me
consciousness and for the promotion of group
domination of competing groups. 1t ig heedles

appointment are expressed at the of the
nmunal loyalties.

ans of reviving {he group

interests ag against the

8 10 add thai great stress

5
1941} NOTES 1
oy the distinctiven
is laid upon o in India at the present day.

* he ¢

ess of thegroup’s culture and uponits value

in the scheme of lif

*
*
.

isati d their propa-

ssuri ature about these organisations an
A'rea:"’“}:'“i;::w attempt to relate themse.lv?s to the bmade:
e ot matin if d to strengthen their affiliations to the genera
e k ow in progress. With negligible excep-
n y and even the need for

currents of natic

. Qe
programime of nation building o it
i ecognise the 1 : :
tions all of them recog e oroneere &

carve a place
] { lﬂ. m thell’ L()nlmlln g Sr ¢ ILn
anc ])] oclial 3 ll.l l"te [11 m flltlll I (1]8, a]l(l A

ature political organisation.

rotective in their aim and afford

political advancement. But they ar

. L]

for their group in the f
ts are p
so far as these movemen . : oo e
- der which the constructive energies of particu a;i " o
B challed, they are exceedingly helpful. ey s.

. , 1£ the higher objectives of national
‘ g can become
¢ not lost sight of, group movement ; ome

O . difficulty arises onacconnt of the aggressive prog‘ ;
B om their harking back to the days of a divid-
sing unpleasant recollections of

be conveniently ma
i sses.
late awakening among the masse

praiseworthy. ;
mes of these movements, fr .
ed and warring India and in their u;‘ou T cotions of
i i e §
strife. 1t is not long .

settlement and stri and momores
- ived and antagonisms are aroused based on forgott
eviv

- *

are r ! :

. ' igi is state of things ? Is it going

What Is 1he "'“:r‘::r:!fc‘:;l;i:en atos;}ilrlist swhioh is in som.e respetct

o °0u“te“a“:e' of religion. Is it going to condone and justlf.y‘soc'ml

he oy “eg“" 10hr;ch must mean sooner or later the utter annlhll.atlon

derOpm?“.t“ w* irit in the right sense of the term? Or are we going to

o bpf‘ history aright, realise the full implications of 'thes.e

T oo ents and cry halt before it is too late ? One thing is

Si“i?ter di:’zl?}):ar,lll really despair of a remedy for healing our communal
obvious. 8

if religion fails us. Where shall we obtain inspiration the urge
gores 11 I )

human brotherhood and cooperation, for social justice and for collec-
for huma

o ioi ition
ishteousness, if we donotfind it in religion, Inthe recogni
tive rig !

¢ the bond of a common fellowship, of a common quest and of a com-
o e

on goal lies man's prosperity here and elsewhere,
m



WHAT DOES THE BHARATA DHARMA STAND FOR ?

For 17 years the Bharata Dharma has stood forth as the fearless
champion of Higher Hinduism. It has advocated those necessary adjust-
ments which without impairing its uniqueness and power, will make
Hinduism live and shine in the life of every one who has the honour of
affiliation to the world’s oldest and most powerful reservoir of spiritual
power. It has emphasised the need for dynamic faithin a great future for
Hinduism, instead of resting content, as some others have done, with
singing the elegies of the vanished greatness of legendary past. 1t has
repeatedly pointed out the special adaptability of the principles of Hindu

Dharma to the changed conditions of modern Hindu socicty.

1t has
courageously advocated the adoption of certain primary Samskaras for

all Hindus, Samskaras, which without wounding the susceptibilities of
the over sensitive will bring the power of its sacraments to all Hindus.
Tt has advocated common worship, interdining and the breaking of those
barriers which impede the free flow of religious and social sympathies.
1t has espoused reforms the adoption of which will raise the religious
stature of the Hindu masses to higher level than in other religions and
will exploit to the full the neglected religious potentialities of every
Hindu to the same extent as other religions.

1t has exerted itsclf
in the cause of Hindu solidarity and Hindu

unity, so that Hinduism
may command the respect and influence that is its legitimate due in a

country the very soil of which is sanctified in the eyes of all Hindus.
Tn short it has been the very embodiment of Liberal Hinduism of the
real Hinduism which in its very structure is Liberal, capable of those
timely and necessary adjustments which will make itlive as a powerful
organisation in any environment in whiqh it may have to function,
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SAINTS OF THE TAMIL NAD.
BY C. NARASIMHACHARIAR, B.A., B.L.

According to the authority of * Tholkapyam " the earliest available
Tamil work, the Tamil Nad or country extended from Cape Comerin in
the south to the Tirupati Hills on the North. There can be no doubt
that from the earliest times known to tradition and history, the Tamil
Nad was the seat of profound Sanskrit scholarship side by side with
Tamil learning. In ancient days the sanskrit literature was enriched
by the Pandits of the Tamil Nad some of whom migrated to the North
and adorned the states there either as ministers of the royal family or
as professors of Universities under the patronage of the rulers of
Northern India. Kanchi or the modern Conjeevaram was for several
centuries the centre of sanskrit and tamil learning. It is referred to
by Patanjali, the great sanskrit grammarian about 200 or 300 years
before Christ and also by Varahamisra, the astronomer of Northern
India. It is reputed to be the birth-place of Chanakya, the Indian
Machiavelli. Kautilya, the author of the ‘‘ Artha Sastras” is a native
of Conjeevaram. Dharmapala, the great metaphysician who preceded
Silabadra as the head of the University of Nalanda is said to have been
born at Conjeevaram. The first four Vaishnavite Saints of the Tamil
Nad are all said to have been born in and around Conjeevaram. The
two Chinese travellers Fa Hian and Hiuen Tsang refer to itas the
centre of all religious lore and the capital of the Pallavas. The Vedic
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(Veda) Sanskrit— Tamil. (Tirnvoymoli}
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Ajayamano Bahuda Vijayate

11 is impossible for anyone who read his works to come to any other

conclusion except that he understood the significance of the vedic pre-

cepts much betier than the Vedic commentators and reformed the then
ritual-ridden religion into one of service for Universal Welfare. He
abhorred animal sacrifices. He hated pretenders. He gave an orienta-
tion of his own to the principles and precepts enunciated in the three
classios of religious lore in sanskrit, the Vedas including the Upani-
shads, the Gita and the Brahma Sutras. He reduced the upasana of the
Vedas, the four Yogas of the Giita and the philosophy of the Sutras into
ervice and established for all and for ever that service to
To him service or Kainkarya’ is the aim
distinterested service the “upasana’
he methods of Karma, Gnana,
most useful pur-

disinterested s
man is service to God.
and end of human existence. In
or concentration plays its part and t
Bhakti and Prapattiare synthesised and turned to the
pose. Upasana oT concentration by itself will only lead to gnietism and
an aversion to all that is good in and to the world. Similarly “Gunana”’
nowledge pure and simple leads us nowhere. Knowledge must be
ave the necessity to synthesise Gnana Yoga
with Karma Yoga. Bhakti and Prapatti only lead to mental purification
and can be said to be part and parcel or adjuncts of true knowledge,
But when Gnana Yoga is combined with Karma Yoga or action it
will necessarily lead to diginterested service or “ Kainkarya' theoreti-
cally to God but in practice to man or to His devotees. Thereisa
famous passage in * Tiravoymoli ** where Sri Satakopa begs of God not
to make him commit the sin of worshipping Him but allow him to serve
His devoiees.
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PAKISTAN
By
MR. E. VINAYAKA RaoO, BA., B.L., Advocate, Madras

The question of Pakistan is of special interest to the readers ot
Bharata Dharma, which is an organ devoted to the cause of Liberal
Hinduism. The cry of Pakistan sponsored from influential quarters is
bound sooner or later to come into direct conflict with the ideas and
ideals of Liberal Hinduism, nay, Hinduism of any variety either ortho-
dox or heterodox. The influential public meeting of the Hindus of
Calcutta presided over by Sir N.N. Sircar to protest against the remarks
and the policy of Mr. Huq, the Premier of Bengal is an outstanding
piece of evidence of the extent to which enlightened Hindu public
opinion is agitated over the cry of Pakistan and its repurcus-
sions inour social and political life. The Premier of Bengal has
apparently threatened the Hindus of Bengal with the bogey of
Pakistan. He seems to have said that if the Hindus of Bengal annoyed
him by protesting against his anti-Hindu policies he would bring Pakis-
tan into Bengal meaning thereby that he would openly support the
Muslim League propaganda for Pakistan. Sir Sikandar Hyat Khan the
Premier of Punjab not long ago openly repudiated the ideal of Pakistan,
However when the Working Committee and the council of the Muslim
League met to deal with the question of Pakistan Sir Sikandar seems to
have kept himself in the background and permitted the aggressive
elements in the Muslim League to demand categorically support for the
Pakistan scheme. Be it remembered that in Bengal there are Hindus in
the cabinei which is supposed to be a coalition eabinet. Kqually soin
the Punjab there are two Hindu ministers and one Sikh minister in the
cabinet which is a homogeneous cabinet consisting of members belong-
ing to the Unionist party in the Punjab on which ticket they won their
elections.

It is undoubtedly a point for much regret that the Premiers of two
important provinces like Bengal and the Punjab should be dallying with
the idea of Pakistan without denouncing it and keeping the Pakistan
8pirit outside their respective provinces. Though the Premier of the
Punjab protested against the idea of Pakistan he has permitted the
Muslim League delegation to tour round about Peshawar to enlist
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are no less interested in the elimination of the Pakistan idea as an idea
fraught with grave consequences for the peace and well being of millions
of Hindus and Mussalmans in this country.

Assuming that the Pakistan idea is mainly one of giving a separate
sone for the Muslims of the Western Punjab where they are in numeri-

cal majority and a separate zone for the Muslims of East Bengal whete

they are in a numerical majority and making these two independent

Muslim units coalise into one federation on the hypothesis that the
Muslims are a nation, the sponsors of the scheme would add also Sind
and Baluchistan to the regional zone of the Punjab. This is in so
far a¢ the DBritish Indian provinces are concerned. They would also
treat the Nizam's doniinions as a Muslim zone although the Muslims
form a small fraction of the population, and make the states of Hydera-
bad and Bhopal distinct units foderating with Westren Punjab cum
Baluchistan cum Sind and with Kastern Bengal as the other federating
units. We leave out of account the other reported proposals such as
on of the Ceded Districts of Madras Province to Hydera-

the retrocessi
Sikh states of Patiala, Naba and Jind to join this

bad and inviting the
Muslim federal state on the basis of regional affiliation.

The Pakistan scheme has been vehemently condemned by the Hindu
Maha Sabha at its Madura session. The Indian National Congress has
already condemned it. The session of the National Liberal Federation
of India which met at Calcutta in December last has condemned it in
no less strong. But mere condemnation from the platform of the
annual conferences will not meet the situation. Even as the sponsors of
the idea are carrying on well organised agitation all over the country
continuously from day today those who are opposed to the idea should
n equally unremitting and continuous educative propaganda
1f wrong ideas are given a start they will work a
right ideas catch them and neutralize them.

terms

also carry o
against the scheme.
great deal of mischief before

The theory propounded b
a separate nation and the Hindus of India constitute a separate nation

and that it is only on the recognition of this factor that the further
| edifice of India has to be built is a position which cannot be
dd to this the further statement made

y Mr. Jinnah that the Muslims of India are

politica
and ought not to be conceded. A
by Mr. Jinnah as an essential part of the Pakistan idea that he is not a

believer in demoeracy-: Mr. Jinnah has been re-elected as President of
the Muslim League for another year after his open pronouncement that

he is not a believer in democracy and that any rapprochement between
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ons Wf“ o rke(i out to be politically a single unit is split up into
geographically n:a Such separation is bound to react most unfavourably
two sepal‘a:t(‘:’ uIl11 B'd economic evolution of the divided units. We trust
on the 'pohtl.ca a:ntry will realise what a serious political blunder we
people in this '::in if we permit the idea of Pakistan to gain ground
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By
AVISARADA SRI M, S, RAMASWAMI AIVAR, B.A., B.L., L.T.
<aid  of Christianity that * Loving Gad '

Gax
It is and * Loving one's
neighbour’ formed the two Commandments on whieh h

ang all the law
and the prophets.

Full five centuries back, Confucius promulaated his

two commandments on which hang his one single principle running

through all his teaching, viz,, Loyalty to onesell and

Charity to one's
neighbour.

The second Commandment being practically common to both Con-

fueins and Christ, a fundamental difference betwee
regard to the first Commandment.
spirit of his

n them arose with
While Christ, according to the
times, stressed, love to (od Gonfucius, according to
the spirit of his own times, retained it in the background but gave
prominence to what was more practical and what, twenty centuries
hience, Shakespeare worked up into a gemw-like piece of
*“ This above all—to thine own self be true :
Anad it must follow, as the night the day.

Thon canst not then be false to any man.”
The term Charity, t}

advice, viz,

at occurs in Confucius’ second Commandment,
was explained by himself by expressing Christ's golden rule in

negative form, viz., * Do unto others what you would they should

do unto you . This virtue seems to be ingrained in man; for, as Pope

observed,

*“ In faith and hope the world will disagree
But all mankind’s concern is Charity.”

1t therefore needs only to be developed so as to grow to its full

height and make every blessed man that walketh on the earth come up
to the description by Henry 1V of his own son, Henry V, viz, -
“ He hath a tear for pity and a hand
Open as day for melting charity.”

This virtue of charity is spoken of ag Benevolence which, along
with four others, viz., Rifghteousness, Propriety, Wisdom and Sincerity,
is quoted as forming the five Cardinal Virtues of Confucius,

Here one may note that, as between the cardinal virtues mentioned

by Plato and Confucius, the latter omitted Temperance and Courage.
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But we may supply them or bring them under the category of onc or
more ol the mentioned virtues; or again, we mz.ty presu.me that
Confucius' * five virtues * were not exhaustive but only illustrative. t
The more we think about ethics, the plainer the truth com;s ou
that it is not possible for any philosopher to present to the WOI‘ ;mei
cut-and-dried Tule or rules of conduct for the guidance of our dai y 1\; §
and that all that ethics can do is to tell us, not indeed .the p'al‘tlc-ltl zln:
virtues whereby our lives are to be guided, but T)vhat is of. lni‘:ifll- ety
greater practical importance—the spirit in which our lives are to
" h'\\’;i‘shall study the five virtues of Confucius a little closer.. Flrstt:
Benevolence. There is in the first place a danger for t?ns v1rfue (t)o
charity to degenerate into a mechanical out-ward act.done with ddv‘lef\;vom
cover a multitude of sins. Charity, it is sald,. sometimes procee db o
vanity. I myself know of an instance in which a son, who gruf gtl}rllegrs;
gave his living father a starvation-allowance, spent for that fa el
funeral ceremonies hundreds of Rupees only to dazzle the e.yes}i) i (f
surging crowd of his relatives and friends that were present in the cre
ion ground. .
mamg;:ce it was that Confucius rightly insisted that Chal‘l-ty. {bene-
volence) should be founded on filial piety and fraternal submission and
3 ing of sincerity. .
Shog;li:li::a:ei;a:beievolenl Government conbjisted in enrich1'ng the
people, providing them enough food to eaf, keeping enocugh soldllers ]to
guard the State and (mark) winning the confidence of the people. In
fact, the Government should be so good as to attract“e.ven those who
live far away. ‘‘A bad government,” it is said, is worse than a
iger,” by hangs a tale.
ngel;:‘onv;:jir\fs zravelid in the District of ske with his disciples, whfzn
he came across a woman weeping and wailing be.side a, grave and in-
quired the cause of her grief. ‘‘ My father-in-law,” replied the woman,
‘“ was killed here by a tiger ; after that, my husband; and now my son
“ But,” queried Confucius, ** why do
you not go elsewhere ?” Her crushing rejoinder was: ** The Govern-

has perished by the same death.”

ment here is not harsh ™. At once the Master turned to his disciples

and said: ‘‘ Remember that; a bad government is worse thana

tiger.” . L
Charity speaks in the name of the whole. lts right * to be all** is

founded on its representing the underlying desire of the community as
3
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a whole for the welfare of its parts. I thercfore it arrogates to itself
any private sphere or claims and private merit, charity forfeits its
ethical right and therewith loses all its prace.  Another defective
feature of charity is that it ix identified with mere giving, irrespective
of the effect upon the character of the individual helped and upon the
community at large. The justification of the gift is the maintenance
or furtherance of the citizen spirit in the recipient. Hence the ill-con-
cetved charity of Bhasa's charwdatia and Shak espeare’s Timon of Athens
has become deservedly proverbial as having produced none but deseried
parasites, affable wolves, meek bears, and trencher-friends.

Ip fine, Christ’s golden rule, which Confuecius turned into its
negative form, furnishes the secret of Confucius’ virtue of Benevolence.

Secondly, Righteousness. This means and includes justice, duty, and
even law and order. A man of high station”, observed Confucius,
“who has courage without righteousness is a menace to the State,
while the common man who has courage without righteousness is
nothing more than a brigand”. The courage, here referred to, is mere
physical courage which even a bull-dog has in plenty. But the courage
that is calculated to help the growth and development of righteousness
is moral. 1t is this * moral courage’ that displays itself in silent effort
and endeavour and that dares to endure all and suffer all for the sake of
righteousness and duty.

There is scarcely a righteous act but has had to fight its way to
public recognition in the face of detraction, calumny, persecution, and
even death. Rightly therefore did Heine observe that wherever a
great soul gave utterance to its righteous thoughts, a Golgotha arose
there. Look, again, at the fate of Socrates, Bruna, Moore, Galileo and
Harvey—not to speak of our own Mahatma.

This irony of fate attending upon righteous men, Confucius re-
cognised and predicted that such a righteous person as Yu (alias Tzu
Lu) “ would not come by a natural death.” The prediction came to he
true. When a revolution was in  progress in Wei, Tzu Kao saw that
matters were desperate and made his escape; while Tzu Lu (alias Yu)
would not forsake the Chief who had treated him well but threw him-
self into the melee and was slain. ,

It should be noted, here, that Confucius spoke of Righteousness
more from the Ruler’s standpoint than from that of the Ruled, for the

reason that he was a political, more than a religious, reformer and that

all the various topics he touched upon were intended to converge on his
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one central problem of how to * restore the country of China to the
happy condition in which the Duke of Chou left it.”

“ Do your duty,” observed he, “asa son anda brother and the?e
qualities will make themselves felt in the government.” Again, in
answer to Duke Ching's query on the art of government, he replied :
* Let the Sovereign do his duty as a Sovereign ; the subject, his duty
as subject, the father, his duty as a father: and the son, his duty
as a son.”

Further, Confucius was a firm believer in the universal human
proneness to imitation. Knowning, as he did, that personal example
was the most effective way in which a father could teach his sons what
was right, he unhesitatingly attributed the same powerful influence to
the personal conduct of the Sovercign and went so far as to declare that
if the ruler was personally upright and righteous, his subjects would bi
also righteous and do their duty unbidden. * The virtue of the prince,
he said, ‘‘is like unto wind and that of the people like unto the
grass. For, it is the nature of the grass to bend when the wind blows
upon it."” .

I said that rlighteousness included law and order. Accordingly,
levying of taxes comes under this category. Confucius was of opinion
that any imposing of burdens on the people should be in the right time
accompanied by right means so that none could grumble.

Thirdly, Propriety. The Chinese word for it is Lf. It had first
sole reference to religious rites, whence it came to be applied to every
sort of ceremonial, including the ordinary rules of politeness, the
etiquette of society, the conduct befitting all stations of life and (mark)
the state of mind of which such conduct is the outcome.

This ‘state of mind’ is one of equally adjusted harmony and self-
restraint; and it is in this sense of an inward principle of proportion and
self-control that the word is frequently used by Confucius in his
Analects. “High station,” said he, “occupied by men who have no-large
or generous heart; ceremonials performed with no reverence; duties of
mourning without sorrow—how could Ilook on, where there is this
state of things?”

Propriety is thus a personal virtue having immense power of in-
fluencing others.

But Dr. Legge complained: ‘‘ Propriety was a great stumbling-
block in the way of Confucius. His morality was the resulis of the
balancings of his intellect, fettered by the decisions of men of old, and
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not the gushings of a loving heart, responsive to the promptings of
Hea\:‘en. and in sympathy with crring and feeble humanity.” )
'his complaint of the Ghristian Missionary who went to China only
to teach and not to be taught, is unfounded ; and the hollowness of his
z::;g:ckt:o}:: been DOV.VGI'fUHY exposed by Mr. Giles, in his learned In-
> 0 the Sayings of Confucius :—* 1t is high time that an effec-

tive protest s i
p st should be made against such an amazing piece of misre-

presentation. With bitter truth we may retort that ¢ propriety " has

indeed heen 3 g i
o cen a stumbling block, not so much to Confucius as to
T. eooe B \ c oM
segge himself. The whole tenor of the Master's teaching cries aloud
1 |

against such wi i i
& t such wilful and ontrageous distortion. Anyone, who reads
, :

Confucius’ Sayings carefully, will soon discover that this accusation is
not only libellous but also grotesque in its remoteness from the truth.
Lf there is one thing more than another which distinguishes Confucius
from the men of his day, it is the supreme importance which he attach-
ed to Jen (the Feeling in the Heart) as the sonrce of all right conduct,

the stress which he laid on the internal, as opposed to the external, and
even on motives rather than outward acts. Over and over agair,l he
gave proof of the highest and noblest moral courage in ignoring,the
narrow rules of conventional morality and etiquette, whenv these con-
flicted with good feeling and common sense, and setting up in their
stead the grand rules of conscience which, by agserting the right of
ea?h individual to judge such matters for himself, pushed liberty to a
point which was quite beyond the comprehension of his age.

(Lo be continued.)

THE PLACE OF SANSKRIT IN THE PROMOTION OF
HINDU UNITY.
K. V.S

One of the significant facts in these times is the awakening of
Hindus for defence against unprovoked attacks—social and otherwise.
Hindu 1ndia feels as one in this respect in spite of strong internal
cleavages. Perhaps the most powerful of the causes that arve
operating to weld Hinduism and Hindu socicty into aunit is the poli-
tical. Much as one may disprove of Hindu India as a separate polit tcal
entity, the fact remains that the communal award has brought it into
being in some form. Hindus have been compelled to  think and feel as
one and obliged to funetion separately for political purposes-——thanks
to the agitation of other religious communities. The separatist ten-
dency now operating among Muslims and to some extent among Chris-
tians is accelerating the pace of the solidification of the Hindu commu-
nity. The result cannot be deemed to be wholly evil though it may
postpone national unity for a time. There area few societies that are
so subject to attack as the Hindu society. The weakness of Hinduism
is uniqne. Tt is only just now that some of the thoughtful leaders of the
community are awakening to the implications of this danger and devis-
ing steps to counteract it

1t is impossible in a short compass to unravel the tangled roots of
Hindu society and explain how the entirve Hindu society is bound
together by common bonds of identity of religious beliefs, traditions,
culture and social objectives. In spite of the different historical deve-
lopments to which the different parts of India have been subjected,
Hindu 1ndia has managed to preserve the essentials for the welding of
a Hindu India intoa unit. Part of this success must be attributed to
the caste system. Though it has been rightly subjected to criticism
from several quarters the caste system has largely helped in the
maintenance of Hindu traditions and culture. It was a sort of hollow
square with which Hindu India fought the ravages of time through the
centuries.

All Hindus are the heirs of a common religions heritage, the pro-
ducts ofa common socio-religious culture and the seekers aftera
common objective.
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N . . . .
The store house of that culture and heritage is the Sanskrit litera-

ture. In it are found conceptions of human  origins and goal,

the evolution of human society in an orderly manner whose unique
grandeur compel the admiration of discerning thinkers. The basic
laws of social righteousness, the reality of the unseen world, the close

couperation between the scen and the unseen evolution of life, the im-

manence of God and the brotherhood of man, the doctrine of the

Atman, the endless evolution of the soul through successive life

cycles, the harmonising of separate group cultures with the general

social progress the aspects of God as a personal and as an impersonal

entity, with “moksha” or liberation from the cycle of births and deaths

as the ultimate goal of human evolution, thesc are some of the great
conceptions which have saturated the soil of Hinduism. Though their

dynamic value is only being gradually realiced by the advanced repre-

sentatives of Hindus, they are part of the matrix of Hindu thought.
Right through the ages these outstanding ideas have moulded the

destiny and aspirations of generations of Hindus, Right through the

ages has the highest idealof life been that of the Rishis, the great

men who scorned delights and lived laborious days, who controlled

their senses and perceived and pursued the ultimate goal of human

effort through all hindrances and dangers. I

am not for saying that the
types of individual excellence which thig

country has furnished in the
past are the only ones possible or that they cannot 1

passed in the future. But they
appeal to the Hindu mind.

e rivalled or sur-
are the ones that have made a permanent

The unity that binds together the Hindu of Nepal with his co-reli-
gionist of Madras, that links up the average Hindu of today with his
ancestor of the pre-historic past is largely a cultural unity. The origin
aud development of that culture are in Sanskrit.
to that culture and its assimil
Sanskrit.

The full introduction
ation are more easily possible through
1t looks like a traism to say that Hindu unity is fostered by
emphasising similarities between the diverse peoples that profess that
religion. Among those similarities nothing is more striking than their
kinship through Sanskrit, Through that language has flowed streams
of culture big and small that have irrigated and fertilised the ‘language
and literature of scores of vernaculars.

: Great geniuses have no doubt
flourished who have brought over into the vernaculars the spirit and

the ideals of Sanskrit thought. But a direct access to those ideals is
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. . y .t hts regarding
caleulated to give a fresh orientation to ones thoug
Hinduism. Tt will illumine one’s faith in Hinduism.

i ar he great
Sanskrit language ave stored t g
e i 1t is that language that furnishes

intellectual and

spiritual treasures of the Hindu race. . Htural heritages of
us the key to the chamber where the library and cultur 1ds to us the
Hindu Tndia are stored. A knowledge of that cultu.re ‘}?EO st: e
wonderful panorama of thought that has flourished in thl':% Eokllilnis;inﬁ o
the great banner of Hinduism. Tt forges a I’OW?rfm lin ) <toc; of
with the past. 1t grafts us right on to the genuine and par('alri ‘-Vifying
Hindu civilisation and makes it possible for the old but still Vi
sap to flow through our minds.

K X)stxrzy of Sagnskrit is likely to be corrective to comnlu.n'al;::egp:if(‘)i
fissiporous tendencies of the present day. A great de?.il of mlh‘c o
exists as to what each community did to perpetuate its dominat

d’{ag|d'n-dloelll n \% ll a4 mor i { I'S'( wle e wl]l
h.a.nd kno 1 dg
101e dllect dnd ﬁ
e t, hlc 11T

n and

dispel. A greate deal of communal acerbity 1 e ons
pression that there has been an abuse of power by cer .atnhp e
entrusted withit. A closer study of the ancien.t books -W_l}b.l-t(;eg v
reveal the great emphasis that was laid upon duties and disa 1‘1 _to "
of the real anxiety to organise society on a basis most conducive ‘ien‘t
general welfare, material and moral. 1§ will reveal to u.s how our :lno »
Law-Ciivers, and Kings honestly grappled with t.he' dlfﬁcu%t prol em o
social organisation and strove their best f.or achlevm.g ss.(i%:'leba a]ntcjvill
power, by an appropriate distribution Off 1j1g§1‘ts:dj:ld j;s;t ls;cli:l' acmeve-
¢ 38 of the high levels of 1ndivl : '

:r?:r(i: :(}1;:\;::;0 possible under that scheme. We can acquire a :Lfe
idea of the moral and social readjustments that have been att;ez]pte elllr:
the past and how these attempts have fared tk%rough the subsequ
ages. The importance of these lessons cannot be 1gnoreq. | terature.
Sanskrit is still the language of religion and of devotl.o‘na i ?f e
It still exercises a powerful charm in moulding the spiritual life a
aspirations of the people of this country.

gpn;:tilz;)r;mpossible to comprehend the past witho‘ut an ad'eQuatt'e lznc;:;
ledge of Sanskrit. It would be difficult to a‘ppre‘cmte 'OI‘I:P‘PiI;lSOSSible
developmbnt of Hindu polity without knowmfg §anskr1't. is i:fp,t "
to rise to full Hindu manhood without it 1t is impossible to effectua .Y
utilise our national heritages without a knowledge of the languagehm
which the great thoughts of this country have been thought, foug ;;Z
which though conceived at times when the larger part of the wor
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