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SRI RAMAKRISHNA PARAMAHAMSA. ~
K, V. SESHA AIYANGAR,

Whenever I think of Bhagavan Sri Ramakrishna Paramahamsa
three pictures rise before my mind. The first is the reality of the higher
Hindu religious experience and the transformation of the human per-
sonality into a complete channel for the outflow of spiritual powers.
Perhaps as a more beautiful phase of the same picture one sees the vision
of the similarity of the apparatus of religion envisaged by the great reli-
gions of the world, a similarity which is as real and vital as the differen-
ces which distinguish them one from another, The third is the trans-
mutation of spiritual power in terms of current socio-ethical values of
righteousness by followers who have had the privilege of broadcasting
his message. Not all followers of a great teacher can claim the same
powers of self-realisation as the leader, But all, or almost all, can become
agencies for ministering to the needs of society i.. forms which can be
truly called the applieation of religion to life. '

The last two aspects appear to me to constitute a departure from
ancient traditions of religious greatness, Bhagavan Sri Ramakrishna is the
latest but let us hope not the last of the great Saints and Acharyas who
has sanctified the spiritual soil of India. Unlike some of his predeces-
sors who founded sects whose adherents professed to cut themselves

;*Adllirié-s‘s: iiéiivcrcd at the Ramukrishn;'n Mutt, Madras on the occasion of the cele-
beration of Ramaukrishna Paramabamsa’s birthday on 19-3-1940,
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e followers of Bhagavan Ramakrishna have sought to express
their life in working for the betterment of society and for serving huma
nity without expectation of any other reward than more opportunities of
gervice. This has incidentally helped to eliminate danger in the broad-
casting of the message by the disciples. No more do we have the specta.
cle of disciples assuming an attitude of self-rightecusness because they
can invoke the name of a great teacher and saying as the Jews of old are
reported to have said “‘we have Abraham for our father.” On the other
hand they base their claim, and justly if one maysay so, on the quality of
their services instead of on the greatness of their spiritual affiliation. I
am not suggesting that this is anything new. Butit is worthwhile to
remember it. Not all can become suddenly elect. Steady and continuous
residence in high spiritual levels demands rarve capacities and opportu-
nities. The pursuit of Moksha as the sole objective needs a singlg
mindedness which is not possessed by most men. All however can
labour in the lower realms and prepare the way of the Lord and make
His path straight.

Nevertheless the primary urge in Hinduism is towards liberation,
The religious atmosphere is saturated with the ideal of Moksha. Hindu
soriptures resound with the cry of ‘Release”. ‘“Escape from bondage.”
This is the slogan, ““Conquer the flesh, Subdue the passions. Transcend
the pairs of opposites. Rise to the glory of the Sthita Prajna and the
Gunétita. This is Brahmic stage where there is no illusion. Having be.
come a Gunatita a man gets released from birth and death and attains
immortality” says the Gita. And in spite of complaints of the prevalent
and growing unbelief, this is the permanent orientation in Hindu thought
and it still sways the mind of the believing Hindu masses. To all such.
Bhagavan Sri Ramakrishna is a shining light. His life is an attestatior
of the reality of higher Hinduism and a living verification of the truth o
the Hindu seriptures. Toan age and generation asking for a sign anc
which will uceept nothing save that which can be experimentally veri
fied he gave tangible demonstration of the reality of the unseen. He wai
a modern Path Finder. Not unnaturally many believing Hindus cling t
him and find an answer in his life to all the questionings and doubts tha
are raised to the claim of Hinduism to be a great religion.

The next aspect that appeals to me is his demonstration of the simi.
larity of the apparatus of religion among the religions of the world
Bhagavan 8ri Ra:r‘mkrishna illustrated as none else has done how the
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pathways of religion lead to the same goal. He demonstrated in his
own life what was seen by the poetic vision of Kalidasa, Two verses
of Kalidasa come to my mind in this connection.* In their origin reli-
gions have their source in God, In their goal they unite in him. In the
intermediate stage they irrigate innumerable lives according to the soil
and clime and produce fruits worthy of acceptance by God. There is a
tendency in the monotheistic religions to emphasise the uniqueness of
their special rcvelations and the distinction that makes them great. 1t is
true that there are unique and distinguishing features in each religion.
These add richness and colour to their content and make a special appeal
to their followers. Each religion has a special method, one may say
mechanism, by which their disciples can be suddenly exalted and led
rapidly to higher and higher ranges of spiritual life. They have aspects
of revelation which are not to be found, or not to be found in the same
form, in other religions. The qualities which each religion emphasises also
form a fruitful source of difference.

But when all is said and done the similarities among religions is as
important if not more, than the dissimilarities. In a country like India they
acquire greater importance and deserve greater emphasis than the
mutual differences among the religions. Rightly, or wrongly, on account
of v ﬁ‘ous historical causes all the great religions of the world have come
together in this country and it has to be assumed that they have to live
together amicably. While the followers of each religion should be per-
fectly free to fulfil the duties of their religious allegiances, that freedom
has to be reconciled with the right of the followers of other religions to
do the same. It is true that a harmonious working arrangement has not
yet been evolved., But nothing less should be the aim. Communal pride,
misunderstanding and jealousy have led to communal conflicts in which
the professed exponents of each faith have come forward and emphasis-
ed differences in technique and details and even in trivialities much to
the negation of the essence of true religion and even against the injunc-
tions of their own faith. In such a situation Bhagavan Sri Ramakrishna's
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life and sayings are a clarion call to communal unity not only in the

political and secular spheres but in the strictly religious sphere. 1t re-

minds us that there is much in common among the religions, in essentials,

Fraternisation ought to be the rule. Istrangement has noplace. The

common enemies of religion are so malignant and formidablc that it is
necessary for each religion to pool its resources with other religions in
fighting the common enemies of all religions. This aspect has been per-
ceived and emphasised by the authors of Rethinking Missions. 1t is the
only attitude which religion can take. The truth of it has been demonstrat-
ed in the life and sayings of Bhagavan Svi Ramakrishna. Both political
and social expediency point to its advantage. This is perhaps also the
correct answer to the complaint made by the followers of some of the
religions that in India religion gets diluted and there is an unmeaning
talk that all the religions of the world are true. They are inclined to re-
pudiate strongly this assertion as superficial and maintain that their
religion contains the whole truth, whereas the other religions contain
only fragments of truth. This is not correct. And even if the other reli-
gions should contain only fragments of truth, in India it is better to
emphagise the possession of the fragments of truth by each religion
than take up the reverse attitude,

The third aspect is that which has made the name of Bhagavan Sri
Ramakrishna a house-hold name in India and throughout a large part of
the civilized world. There is an ancient verse which defines the duty of
the disciple.® They are to broadcast the message of the Master. At the
same time they are to preserve unsullied the purity and the secret of the
message. 1t will be accepted that this ideal has been handsomely ful-
filled in the case of the followers of Bhagavan Sri Ramakrishna.

The foundations of this growth which may be rightly called gig
had been laid by the Bhagavan himself whose clari
him to establish those contacts and fr

the spiritual can be transmuted into the physical according to the values
of contemporary times and conditions. This is a most difficult thing to
do. For in religion the focus is generally in the higher world and
persong who set out to fulfj] strictly the injunctions often find them-
selves in the position of the Yogabhrashta described by Arjuna in the
VI Chapter of the Gita. Religious values change from time to time. T

antic
ty of vision enabled
ame those equations through which

he
\.Jf‘_’f 1y I?,e,l??,tﬁfiv.t,},l,ﬁfia,“gers and temptations.
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The higher he wants to rise the greater is the struggl.e .and greatex.' tl::
danger of lapse and fall. It scems to be a fea?u're of s;')mtual expemer; i

that a man who wants to lead an intensive spiritual life .and shorter;l 18
period of spiritual training is like a person who trav'els in an aerofp anz
without proper landing places. He may come' to grief through a or]ccfd
landing at any time. Bhagavan Sri Rar.nakrlshna Paramahamsa atl)e
equal emphasis upon the self-regarding ertues, e?s well as wha.t m:la.s;h t
called ethical virtues in spiritual life. Indeed it may be clalme. fai

he laid greater emphasis on the later than upon ‘the former. His fol-
lowers have developed this portion of his message in .a manner that maz
be said to be unique in modern India, And in so doingthey have she

induism,

lusuf(\enu(l))l(::sgl::ling feature of modern times is the growth of soc'ial ser-
vices both voluntary and estate organised. With the spread of hte;acy
and the growth of powerful methods of propag.anda, .tye mas“;est ave
awakened to new possibilities of improving their condltlons'. . &.l.n s;r;
discovered, grievances are perceived, abuses sensed and 1rnJustlce ke

where a few years ago all was apparently quiet ar.1d peace, The awaken-
ing has brought with it institutional efforts which m_)pel.'fec.tly a:ttemp.t Fo
study and meet the new challenge, Voluntfzry 1n§t1tut10ns in lw{a.mol:s
stages of efficiency and strength have sprung into existence to re 1eveb.o
some extent the tension that is generated by the gulf betwe.sen nev; ambi-
tions and their satisfaction. Such efforts have ne?essan.ly to fe con;
gidered as pioneering efforts the experience of which .wﬂl be o gr:ad
value to the country, but which sooner or later. must be either iu};por z:;

by or absorbed into state services. It i-s ?0551ble for ?ome of t erlr; _(;
remain permanently as voluntary instltutlons.. But th‘ls can only ttahl

there is an adequate response in workers and 'm ﬁnancfal help from t e
public. In this great effort the disciples of Sri Ramakrishna have set a

tandard of which India may be proud. They have been an example to
standa

r and similar efforts. o
OtheT careful observer of contemporary India it ought to be patent
0 a ' ' p .
hat 1induism is assailed on many sides, It may be said to be 11v1.ng in
t a(; t' f siege. The tendencies of modern thought emphasise rational-
a state o' s .

. - . -
b 3 1CS haUC dO] 134 llluch tO UI]dOI mine th() ‘)ehei 1mn
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oends and miracle : all re
e »f basic structure of Hinduism. The possibilities of better

¢ which go into the making of all religions and

stitute part ¢ : ‘ -
couht'lw](i‘;g have shifted the focus of human energies towards the crea
physical lite,

f a botter physical instead of reliance on the consolation of religion
fion of a bette E
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to get a future heaven to compensate the miseries of the present physi.
cal life. This is revealing itself in antagonism to religion which is believed
to be an obstacle to the organisation of a better material life.
as still manages to linger among Hindus is availed of by

other religions who unceasingly expose the obstacles in

Such faith
propagandists of

Hinduism to the
full development of a man’s religious aspirations and the inadequacy of

Hinduism to fulfill the needs of faith in the modern world.

These tendencies have been perceived
be met by Hindu leaders.,
two conspicuous

in the past and attempted to
The Arya Samaj and the Brahmo Samaj are
instances of such attempts.

behind Gandhism may be looked upon as the lat
be solved by perpetually harping on the great:
past. The manner and frequency with which
often extolled is calculated to engender doubts

future at all and whether it has not outlived its
Not a day passes but excavations are made i
from the debris of accumulated thought old and

tures are unearthed. They are exhibited to the modern world as proof of
the greatness of ancient Hinduism and Hindu civilisation. Though it
may seem cynical to do so one cannot resist the temptation t
them to the archaeological discoveries in Sumeria,
Their usefulness for the future is debatable.
expectation that a nation that had a great
great future,

The religious ideology
est. The difficulty cannot
1088 of Hinduism in the

the past of Hinduism is
whether Hinduism has a
greatness and usefulness.
n the thought strata and
beautiful thought struc-

0 compare
Mohanjodaro, etc.
They may encourage the

past must necessarily have a
But there is not much justification in history for this expec-

tation. There is no guarantee that a nation that has been great in historic
or pre-historic past must on account of that very fact become gre
future. The future greatness of a religious community can be buil
by sustained efforts at the present time and not by mere re
of past greatness, The price has tobe paid for in present curr
not by banking upon exhausted credit of a forgotton past.

A great Hinduism can be built onl
living up continuously to the highest ide
ideals themselves have to be adjusted to suit the growth of knowledge
and the altered conditions of social and economic life. The greatness of
a religion is made by the greatness of its followerg and the greatnoss of
& community has to be largely achieved by the greatness of the religious
urge by which it is impelled. There is no mistaking the fact that among
all the influences available at present for the reconstruc

. tion of the humay,
personality religion still continues to be the most powerful, This is illyg-

at in the
t up only
iterations
ency and

y by a great Hindu community

als of its religious tenets, Thege
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issi achievemets in Islam and
iratec Vis'ibly beforefojvr e:,::r:zi::se ;T];:;oet:?f classes ordinarily neglec-
Ghristian.lty. ; In: 2105 into great leaders of thought and action undlel:
o t')yﬂ[\—xlclazi:lzlfnrefi;ious and social atmosphere, thoughtthese 9;1:3 s;ip ?t

o iliti ron .

:r}::nted by substa.x?tial se;x;la:ofazlltlf;t ];; emz;s; p(‘:)eofs i :reat L
o Wajy’ 'but l:’ :e:e is intimately bound up with the growth of a new
e th‘?lliulil satisfy the religious needs of the prese.nt day
o th:u‘:ilty Iz ushering the advent of this new Hinduism the
Hindu com .
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: pmmu(lim?t pl:cday is faced with the challenge of new forces which ex
Hinduism to- 8 1o

< * m
1 t mutatl()n% ()f thOUght a-“d ge“tl"le“t that lla. e been g g
e siien ' (6]

press th gnition. It is impossible to

i - eco
on for centm‘ieiand Wh:,f;;::ef::;z? a;;ration in the Hindu mind ‘f‘or
ignore th?m- ”‘:5‘; :m the understanding of the present age. Equallt;
Dharma interpre i ifies New standards for social righteousness an.

of retiglons O'ppoé;lxn e ;n forms and ceremonies to suit changed con‘dl-
religious merit, rf;igg ion to furnish new axioms and postulates. which
tions, Deman;il Oﬂlace of faith in the cultured modern mind, whx.ch Ifgs
will proserve e I()lous expansion by growth of rationalism, and scientific
undergone fremen ionate desire for self-expression in a WOI‘_ld‘ where
knowledge-. " pass‘;’ not merely by the common enemies of relxg_lon but
Hinduism ls‘ a.tt&Cke 1. A deep rooted conviction that there 19., somes
by other rel.xglorfs Ny v::ox:e house of experience that will enable it mf)re
vhere in Hmd'ufsm zo meet the new challenge to religion and establish
than other Tehg“’n? basis. A firm belief that while the weaknes:% of
faith on a 'dynan.llz de‘g;‘aded to fissiparousness, its tolerance sunk into
Hinduism, ifs varl: Ybe remedied, its strength needs to be rem.embered,
lisense, ete., shoul ished. A longing to cling to conservatism in expres-
conserved a.nd ch?r'ls ar;cient tenets. Above all a determination to pre«
sion while hbe'rad%smgof experience that made Hinduism great through
serve the cm}tmulty till make it great in future. In this effort Bhagavan
time and w}?lch can; ;iq illustrious followers havea big place. Long may
Sri Ram.akr'lshna‘ Zn e‘that made the movement great in the past con-
the ins;ﬁran(:;)at;nH;Tiame be cherised: Long may the mission founded
tinue. Long

.- i ice it is now
hi o render the valuable spiritual and social service it
under his nam




THE SUBLIMITY OF LEELA SHUKA'S SONGS.
P. P. SARADHI, B.A., B.L, Retired Sub-Judge. )
Veneration for the great author of “Sri Krishna Ka1'11amru2;a:1“
leads earnest devotees to the study of the rationale of Lecla u'l&(;;
devotion. His songs sung by millions of throate all the world over

3 ich form the
more pregnant with spiritual realisation than ghe hymns, which

3 ches.

pabui:rf]ian(;:esi\:‘gzie?‘l,“;:ace and bliss, He the spirit which moves, trans-
forms, destroys, and rebuilds the cells and materials, which has a purpose
an order and law (we call Nature), inscrutable for the Man of Science an.d
intuition lends Himself for worship and prayer, in the only form accessl~
ble to Man, personal God. Even as a Being so worshipped, it is plain He
is the life of the Universe. The cultof devotion in India (Bhakti) has
reached perfection only in Hinduism. No particular form of worship
having been compulsory Love to Him can be expressed in any manner ;
but it must be so complete, that it transforms the individuals being to the
level almost the Divine,

Unflinching confidence in His omniscience and omnipotence is the

one standard of true devotion. Even the agnostic and the nihilist is not
unaware of God’s inscrutable power, and he feels it at some time or other,
Leela Shuka's passion is to express his unbreakable faith and adherence,
to that spirit, conceived as a personal God, in whom he would concentrate
all love, all contemplation, service,and quest. That personal God is Sri
Krishna and it could be stated, in no country has this cult succeeded in
formulating a more perfect, picturesque and all satisfying theme than in
the Hindu cult. Devotion to the superior Almighty power the Lord and
Spirit of the universe, that underlies every phenomenon—the why and
wherefore of which scientists feel baffled to answer—came to Leela
Shuka as an intuitive force at the instance of a woman Chintamani. He
thereafter became the Sishya of Somagiri. The songs about (330 in
number) may be classified under threo groups—the quest, the discovery
and enjoyment (ananda).

The poet invokes His grace for success in these stages of his deyo-
tion and for success in his songs. He wants to,/and aims at the fullness
of his expression, Coincident with the fullness of his devotion, Whercas
in the case of Thyagaraja Bagavatar, every one of his songs is an outburst
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spontaneous) of the thrills of devotion, whenever he felt them either
when his physical vision perceived God or inner vision flashed; in the
case of Leela Shuka, it is a self imposed outpouring of his self in devo-

tion.
Tt is not competency to see, and enjoy the bliss of God that matters,

but the will, the sacrifice, the unreserved whole abnegation of the self,
that matters for a Bhakta. Shuka refers to the inaccessibility of Lord
Krishna even to the Yogis and the intellectual giants, who pry into t.:he
truths of the Upanishads (Napasyath). He is satisfied with (and nothing
less) the presence of the Lord before him with all his beauty, effulgence
and grace. Shuka aspires to eternally feasting his being on God’s Being
for that alone exalts him and gives redemption. He would enjoy and
worship Him for the beauty of every part of His personality, for the
thrills of His smiles, His grace, Ilis walks and the music of His flute.
He fills with enjoyment the senses, apperceptions imagination, fullness of
relish, the thirst for beauty and that inexpressible yearning for unalloya
ed ananda—bliss. In this quest Shuka is anxious for acceleration of
realisation, for he feels a trepidation, lest death should overtake him, and
his capacity should shrink. A true devotee in his career of devotion
cares for no mortal, would bawl out his pang without any indignity in it
and Shuka does so. It is a cry in the nature of resignation into the hands
of God. He is the ocean of Amrita, and the vision of such a being is
certain of absorbing every human being and so Shuka is in ecstacies in
pouring over his thoughts upon Sri Krishna, and in describing every
move of His Lord, and the vision of every part of His personality. The
love that subsists and ina Platonic sense should subsist between the
lovers is accepted by the Hindu Shastras as the highest manifestation of
love, the like of which (sublimated) is devotion to Him. Therefore to
Shuka steeped in devotion thereis appearance of Krishna everywhere,
the sound of his music every where, and the reflection of His lustre all
round. The transcendent and immanent, He constricted himself to charm
alleviate and elevate by personal devotion and performance of super-
human acts and feats, the troubled humanity below, all with preordina-
tion and definite aim and objective. The fatherhood of God and the
motherhood of God being represented by Lord Krishna and Rukmani.
. But Shuka is aware that the essence of Upanishads is not merely
understanding but by fulsome realisation, and he sings to the scholars of
the Vedania, that they would be in the fortresses of forests and woods
and get exhausted so seek Him about, whom the vedanta speaks “your
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quest in Brahmam”. Find Him out amidst the shepherds tribe in the home
of Yasoda. Theshastras may wrangle about Him. But fo the seeker by
devotion He gives redemption. If the spiriting away of the animal aspect
of man is the consequence of the vision of the Godhead, nothing in the
whole devotional literature of the world can compare with the Rasa
Krida ashtam, where one witnessing the cosmic dance portrayed to huma-
nity cannot but feel absorbed in the play and spirit of divinity. He is the
centre of all force. He i by the side of every one. One manifest in
millions for the beatitude of millions, whose hearts turn to him. To those
who seek for happiness for consolation in a world which demands inces-
sant toil and attention to duty (samskara), it is the property of a proper
attitude of life that makes man live happily. To work with the world as
we find it, to reform the world toan ideal, one must envisage life as a
laughter or as a dance, as Ellis call it, or take it as a symphony in music.
The individualist’s part is to strive for and give a chance fo the hetler-
ment of the world trusting in God; for however much one may
effect this or that reform, the world would become just what humanity
deserves. That Isubmit is the theme of the Rasa Krida,

strive to

What moves is the music of the flute, that music (cosmic) that
ushered forth the manifested universe from the will, substance and mind
of God. He is Brahman that transformed the souls of the thirsty huma-
nity below, with a peacock feather in his crown, (Chap. 11 song 21) To
Yasoda belongs the magnificence of having brought up the Lord. But
she was not unaware of the Lord; in her grip was the Lord of the uni-
verse. 1f Lord Krishna sang the cosmic song, if 1Te
dance and if His sight was a trance to others, His complexion was so
indescribable that it must be equated to cosmic rays.

did the cosmic

Nigamma Vagaagocharam Neelimanam

Leela Shuka in the stream of hig

passionate songs’ is not unequal to
humour.

Don't eross the way of His chariot

¥or naked he is and sure he bewitches
All and steals their hearts and minds,
It is just to do the contrary ig

the yearning of every man, The visjon
of the supreme is enough to diver

t men's hearts and minds from their
worldly pursuits and Leela 8huka gives so

me instances of such happen-
ings. Thatisa contingency

incentitude. So the yogi explains—May
those who want to know Brahman contemplate and do Dhyan, But we
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specially are given to and prefer enjoying the stories of Lord Krishna's
m1r"';rljisi'cations of a previous Avatar of Lord ' Krishn‘a as 8ri Rax’na;re
shown in the songs by way of the former blur:‘.mg f)ut Lutchmanaszlv Zn
Yasoda was beginning the narration of Rama’s exxle. to the forest% u a
here and there emphasises Bhakti Yoga as r.nore facile than per orml.n,ci
the austerities enjoined by the shastras. It is hardly -necessarydto pomn
out, that in the present day, the world . needs Bl{aktx yogfa,(}at(li or;e:ea .
safely assert, that the failure fo recognise the existence of <t)h a:;Odei
lect of devotion to Him are the main funda.mental causejs. or 1edl .
day recrudesence of barbarism and brutal‘lty, the atrocities l;;o y :::r:e
mitted against brother men by men for which the world would soon h
enance for redemption. o
; (k)'l,‘ll(::ghp;rd is the fullest Avatar. He was a Karma yogin h)mstlallf,kit:h:
embodiment of Bhakti Yoga, having always blessed the tl‘fle B 'a t;
and of course he was a gnana yogi as he gave t?s the tea.chlrflgsh 1rf1l té
immortal Gita. What is the most brilliant featux.‘e I? 1fhe music o .t e ule.
People may wonder what the flute music is %ugmflcant of. 'It 11reve 1a.t.-
tion of Owkara, of which we have the reflex in the Vedasilth e. me I;
ing of the hearts of humanity in the trance 'speHs of the Munis.
revelled in and revealed the seven notes of music.
“ Omkarartham Udirayam ” . .

By serving him with devotion Shuka says humorously' r?others

milk has become too scarce meaning thereby there was no. rebirth.. .
Om Shanti! Shanti! Shanti!
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My first duty is to thank the authorities of this institution for the
great honour they have done me in asking me to take part in today's pro-
ceedings, and to deliver this address in commemoration of its illustrious
founder. The service which such high-souled persons render to society
never fades from the memory; yet it is only fitting that, on an oceasion
like this, we should give public expression tothe deep affection with
which their names are cherished and the profound gratitude which is felt
for all the good that they have done.

This benefaction is not only an index of the founder's generosity of
heart; it also shows his love and admiration for ancient Indjan learning.
But he did not merely add one more institution to those which, though
all too few, existed at the time for the spread and encouragement of
Sanskrit. He realised that, however excellent Sanskrit learning might
be in itself, instruction in it needed, as a result of _the changes which
time and cireumstances had brought about, to be supplemented by the
teaching of modern subjects and, as the most appropriate among them
for such an institution were selected those that have a direct bearing on
Sanskrit itself. By the application of what is known as the comparative
method to the study of Sanskrit language and literature, modern scholar-
ship has brought to light many valuable facts about them. 1t will be a
serious deficiency if the pandit passes through his career as a student
altogether oblivious of this new knowledge. It was with a view to re-
move this deficiency that subjects like Philology and History of Sanskrit
literature were added to the curriculam of the College. Besides increas-
ing the pandit’s stock of information and widening his general outlook,
these subjects were well adapted toacquaint him with the methods of
modern oriental scholarship. The excellence of the old pandit such
example, as the depth and definiteness of his knowledge, the clearness of

his thinking and the exactness of his expression, were many. But there
was a lack of historical perspective

take for granted that opinions,
works, had all along been in pre
that there are some fundamental

for

in what he knew; and he was apt to
put forward as siddhantas in Sanskrit
cisely the same form. We may grant
truths which never grow old; but as
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regards knowledge in general, change is 'the ru¥e. The ancietnt ?;dla;rrlls-
themselves recognised this fact, at least, in certain depariments o e.a .
ing as shown, for instance, by the maxim current among grammarlalr:l.i,
Yathottaram Muninam pramanyam—"The later a sage, the grea'ff'er is
authority —which implies that languages .change from generation fo
generation and that a system of grammar will become <.)ui.: of date, if it is
not revised and re-written at frequent intervals. Bu.t this idea of.deve'lop-
ment had some how disappeared in the course of time; and the 1n.t1joa}1c-
tion of the new branches of instruction has greately helped to. faml.lla.rlse
the pandits with it again, This combination of the old learning with the
new in Sanskrit schools and colleges is now so common that we:‘ may not
realise the difficulties that confronted those that inaugurated it; and all
credit is due to the pioncers who introduces this reform he‘re and, about
the same time, in his Highness the Maharaja’s Sanskrit College at
Mysore. o

There are other commendable features of the organisation such, for
example, as the provision made for the residence of students and teache.rs
within the precincts of the college. Two or three decades ago, our pandits
confined their attention only to the subject in which they specialised, and
even there to a few chosen books relating to it. There was, of (.:ourse,
no doubt of the thoroughness with which they studied them;and it may
not be an exaggeration if we say that their exposition of those works was
as correct and complete as that of the earliest teachers who had taught
those works. But thoroughness is no antidote againstthe narrowness of
the mental outlook which such a limited course of study was bound to
engender. Sometimes the books chosen, though well suited for the pur-
pose of the grinding the pupil, could give only a very poor idea of the
wealth and value of Indian thought in the branches concerned. I may
perhaps instance the Pratapa-rudriya which was the staple intellectual food
offered to students in those days under general Poetics—a work which no
more represents the range and richness of that subject than a sapless
specimen, preserved in a botanical museum, does the living plant thriv-
ing in spring and sunshine. This drawback was all the more regrettable,
ag it was relatively a late feature of Sanskrit education and was unknown
in olden times, Happily this short-coming has now been considerably
remedied, thanks partly to the facilities created by printing; and the
modern printing and the modern pandit has not only a wider acquaintance
with the literature of his subject, but is usually also conversant with other
subjects cognate with it, There is, however, scope for further extension of
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such interest—especially in the direction of studying the masterpieces,
which have been discovered in recent years, through the indefatigable
industry of orientalists, Many a star of the first magnitude that had once
adorned the firmament of Indian learning, but was believed to have set
once for all, has, in consequence, appeared again on the horizon. To men-
tion only one such masterpiece, there is the Brahma-siddhi of Mandana
Misra which has lately been published by the distinguished scholar,
Mahamahopadyaya Prof. Kuppuswamy Sastriyar, who was the first
Principal of this Institution.

In this connection, I venture to suggest the desirability of our pandits
extending their stndy to the literature of Jainism and Baddhism. In thus
commending non-Vedic schools of thought to their attention, I am not
proposing anything that is altogether novel. We know that Indian
scholars of old learnt the Sankhya and the Vaisesika which were, at one
time, looked upon as hetrodox. Sankara, for instance, describes the
former as pseudo-tradition and the latter as half nihilistic 1. Yet they
came to be not only studied in earnest but also to he elevated to the
coveted rank of the orthodox darsanas. Vacaspati, for example, a pro-
fessed Vedantin, has written a standard commentary on the Sankhya as
well as on the sister system of Yoga. It is such catholicity of scholarship,
in addition to its range, that is wanted now. The old scholars, no doubt
studied Jainism and Buddhism also; buf, when we remember certain re-
marks which even great thinkers like Udayana permitted themselves to

make on the leaders of Jains and Buddhistic thought 2, we cannot say that

their study was sympathetic. Obviously the reason for it was that the
antagonism of Jains and Buddhists to the Vedas was of an UNCOmMpPromis-

ing kind. But we, at this distance of time, can afford to be more tolerent;

and I believe that our view of the Vedas also does not stand precisely

where it did at that time. The literature of those schools are vast, and

have touched excellence in most branches of learning. Neither in grace

nor in grandeur of style, neither in subilety nor in profoundity of thought
are they behind Hindu literature, No transition, for instance, is felt
when we pass from the study of Kumarila to that of Prabachandra, or
from the study of Gandapada to that of Nagarjuna. Besides there are
several common features between Jainic and DBuddhistic doctrines and

ours. They believe, for instance, in the same yoga discipline, and in the
same doctrine of karma together with its corollar

‘ get y of the theory of trans-
1. Com. on Vedanta-Sutra, 11. i, 1-2,7{:‘.1/8_— - 7 - i
2. Cf. Atma-tattva-vivika. pp. 126-7
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migration. More than all this, there is harmony of aim between .the two
gets of doctrines; although there may be no identity of conclusions. T
know that some of the present-day pandits have taken to the study of
these literatures. My purpose in referring to the subject is that the stud'y
must be carried on more systematically and on a large scale, and that it
should be approached in an entirely sympathetic spirit.

So far I have assumed that there is unanimity of opinion as regards
the need for the study of Sanskrit, But unfortunately that it isl noi.; 80,
and objections are not unoften raised against it nowadays. These objections
cmanate chiefly from two quarters—the protagonists of a purely modern
culture and the votaries of the vernaculars. These critics generaﬁlly fo?-
get that the advocates of Sanskrit educationare not behind others 1r§ their
recognition of the value of modern culture or of the need there 1s‘ ‘for
developing the mother tongue. But only they hold that.such recogn%tlon
does not make it necessary todo away with Sanskrit. They believe,
on the other hand, that it is not less indispensable'for f)ur .future wel.l-
being. In view of the difference of opinion that exxsts'm this respect, it
may not be out of place to consider briefly what good. is to' .be -served
by the study of Sanskrit. I shall not now refer .to 1ts' originality, or
its richness and variety. Nor shall T refer .to its .clal.ms for earnest
study such as its antiquity, the immense service thloh 1t. has rendered
by helping to bring into being such useful and 1ntere§tmg branches
of learning as comparative philology —and comparative mythology.
They are considerations that apply fo its. study by ' all and not
by the Indians alone. For us as Indians, its valu.e lies ﬁr?t and
foremost in the fact that it enshrines our ancient ideal of life. It
is not the philosophic portion alone that does so, but the whole of
Sanskrit literature breathes the true spirit of it. The Epics and
the Puranas are designed to point out to us its practical appli-
cation by means of concrete cases which differ from one another 1:n
numerous ways. Iven poetry and the drama do the sa.me, alt.hm?gh in
keeping with their prime character as finc arts, they _d? it but -mdlr.ectly
and therefore perhaps also more effectively, The spirit of an ideal is, no
doubt, best caught from persons that have rea]ise'd it or are steadfa.st]’y
pursuing it ; bus, owing to the many vicisg?tudcs in the. cou.rse (.)f a nation’s
history, we cannot always depend upon this som:ce ‘of inspiration, Wh.en
it fails, we have necessarily to resort to a nation’s llterature. for our 1r}-
sight into the nature of its ideal. India is now more or fess in that condi-

. : i $ and- the growin seculari-
tion: and, owing to the impact of hostile for(fﬁz ag g gé ulari
. re U St fo
. (B iwal2™.
, e "
o '/j:»
L £ o
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sation of life, there jg a great risk of the true Indian
or even lost. This ideal has been there, as a unif
people of the land, for at least two and a half millenniums—ever since

the time of the Vedas. The very fact that it is so ol
influence on Indian life and Indi

ideal being obscured
ying factor among the

d shows how deep its
an institutions must have been ; and, if
it is true that the future, to be secure, should be

cannot afford to be ignorant of it. The only perm
hending this ideal correctly, and appraising its

literature to which Sanskrit furnishes the key.
why we study it.

built upon the past, we
anent means for compre-
worth properly is the
That is the chief reason

But it is not merely the accidents of history that make this ideal
important for ug ; it has intrinsie value also, whether we consider its
nature or the means to its achievement, I have stated that it has been

there from the time of the Vedas., But it is not formulated il after such

strenuous thought and many experiments in living, during the several

centuries that covered the Vedic period. There is abundant evidence of
this quest throughout Vedic literature. Tt will suffce to
what is found in one familiar Upanishad 3,

while they all upheld the necessity for prese
succeeding generation the learning,

refer here to
It refers to teachers who,
rving and passing on to the

which even at that time was consider-
ed as handed down from the past, maintained different views regarding

the best means to the achievement of life's aim—some thinking that it

was uprightness of character or harmony between thought, word and deed

(karana-trayasarupyam), others. That it was temperance and charity, and

still others that it was the practice of all such virtues along with a faith-.
ful adherence to sacrificial ritual. Broadly speaking, the result of this
prolonged quest is two-fold, and may be described as the teaching respec-
tively of the earlier or purva and the later or wttara kandas of the Veda. It
is the ideal ag taught in the later kanda or the Upanishads that hag coine
to prevail, and is the one which is the very foundation of lndjan culture,
But its distinguishing featureg will be best understood by contrasting it
with the earlier one. The essential character of the later ideal and its
distinction from the earlier are very well brought out in the Katha Upani-

shad whose bopularity among the students of Vedanta is nextonly to that
of the Gita; and T shall make it ¢

As stated in the Upanishads

the earlier ideal, is to attain hea
hereafter.

he basis of what 1 am going to say.
4 the highest aim of man, according to

ven, conceived as a place to be reachod
Life there is regarded

with pain. »'Ilhge}ater ideal also is described in similar

: Sl U terms; but the
3. Taittiriya Upanishad, . 9, 4 i 1219, —

as one of ever-lasting joy, all unmixed
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s it is conceived, not as attainable else-
noteworthy pont at?:}l:itnlttll?et?:;r li:;in;}rs of this life. The Upanishad
where, Dt helrle;;:':;es dwelling in the heart vanish, then a man be'con‘les
says ‘When a here reaches the goal. (vi.14) Thus the reahsam;n
immortal, a.nd.(evel:l) o shifted from a hypothetical hereafter to the
of the goal is, 1‘n this ca:S ,stated to have brought philosophy down from

ti(fci:;e::rs of the Upanishads, we may ‘sa‘y, disc;’vil:ei
heaven o ST iteelf is on this earth, could one but realise it. Per.ec to
that that heaven lording to them, a change of time, place and c.:.n'cum;
does not moat, ai\c r transcending them all by cultivating an attltu‘de °
stance. ,” l? rz;t ° from all forms of narrowness. 1Lf represents an inner
v thh}lxs' }iecinnot be the result of mere outer adjustmenfs. Ther;
harm;mY- ;Ninl:he nature of the ideal also, The Upanishad, as 1 .Justtsta:;e
isa (;(mnfgboth ideals as unalloyed joy; butZ if W(? pay.attentlonb ct)ween
flp‘:;ailz Zf the teaching, we find that there isa wide d1fffe‘1;er}1l<.led'i o
ety : ' i ‘leaving all grief behind % 3
the two. t(’ii;(:g:sortmge if:r(:tta(:;i:rzlsat;atl it is ieyond the reach not only
in th? case 0 f - ’p leasure 6, The natural inference to be drawn
of g“ef.bu.t a‘lsot(:he joy of the later idealis of a superior or transcendent-
fron'x this xs}fhz is meant by the old saying: Sukham duhkha-sukhatyayah.
. T}Illd’iiuiz nzt joy at all,in the common acceptation of the term, but
Ratner

present life.

. .
e it sk 5 0 0. il i
e ‘e ‘ into details I may say that wherea.S t.he mfaa?s to the ac-
out en.termg f the earlier ideal is Karma or vedic ritual, it is here Jnana
colelShmentio of ultimate truth cited by Karma understood as a help
or the knowlet_g;c ation of desires but for their purification (sattva-suddhi)
not to the gra.. 1 disinterestedly rendered to others. I shall restrict my
through :qervwcl to one or two points, The means to the gccoxnplishment
observatlor}S O'de lois a strict adherence to vedic ritual, To judge from
of the earherfl ;1& ritualistic training prescribed, which includes the
the m‘;‘ture > : like charity and hospitality, ® it is not self centered
p‘ractxce of .vxf'(t‘uef; signifies as it may, at first sight, seem to do. It aims,
life that this i f%a .ng about one's own good: but it also requires that one
n}(: d(1)(Lllblt"v:ta.lr)ljilgsgtl ofhers and whole-heartedly discharge one’s duties to.
shoula 11 -

6. ii. 12,
7 Toden i implies ch when it repcats, in two consecu-
anighad itself implies as mu : :
7. Indee(rl.; the(g%"f; the same sequence of words changing but one term, viz,,
tive mantras {v. 1x=9),

Sukhasto ;S{‘anti. 5 i. 17. Compare also the significance of daily rites like the five
8. See Sankara on . 17,

mahaya jnas.

3
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wards them. Hence the earlier ideal stands for neither pure egoism nor
pure altruism, but for a combination of both. The means to the later
ideal, as may be expected, is altogether different. It is Juana, the know-
ledge of ultimate truth, and not ritualistic life. But it must be added that
ritual is not given up; it is utilised as an auxiliary to /nana ®. Here wo
see illustrated a characteristic feature of all advance in Indian calture,
viz., that when a new stage of progress is reached, the old is not discarded
but is consciously incorporated in the new. It is this critical conservatism
which marks Indian civilisation, as a whole, that explains its stability
and constitutes its special strength. But in the process of being thus
utilised, the old undergoes a vital transformation. In the present case
also ritual is adapted to its new purpose. As a meaus leading to the first
ideal, according to what I have just stated it serves a double purpose: It
secures one's own good; it also ministers to the good of others. Of these
two, the former or the egoistic aim is here totally abolished in order that
ritual may satisfy the requirement of complete desirelessness, laid down
in the verse already cited (vi. 14), for reaching the later ideal. But
though the attitude of the disciple thereby becomes unselfish, we should
remember, it is not unsocial for the altruistic purpose of the discipline
continues as before. In other words, ritual, instead of helping to gratify
one's desires, becomes here a means to their purification (
through service disinterestedly rendered to others.

Thus the highest aim of life, according to the later or Upanishadic
ideal, is abiding peace which can be attained here, if one <o wills; and
the means to it are knowledge of ultimate truth and disinterested altruism,
Sankara observes, in his commentary on the Gita 19, that the charac-
teristics of one that has reached the goal (siddha) and those of the aspirant
to it (sadhaka) are the same, except that whilethe latter are generally

the result of conscious effort, the former always manifest themselves
spontanecusly. That is,

sattva-suddhi)

what serve as means tothe achievement of the
ideal in the case of a sgdhaka are, in the case of siddha the necessary con-
sequences of it. If we remember that this is all the distinction between
the two, we may describe the nature of the goal and of the discipline
leading, to it, in the same words, asa gelfless devotion to the spiritual
values of the good and the true. And a unique feature of thig devotion
is that the selflessness characterising it is absolute. Thus the Indian idea]
does not, in the least, countenance what is kno
love’ or ‘enlightened self-interest’. Tt is rooted in the belief that all per.
sonal desires blind the mind with delusion. This empahsis ou total yn-

9. Of.ii, 15 and jii. 9 0. ii. 55, Compare Naiskarmya-siddiy, 1v. 55—

wn as ‘reasonable gelf.
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selfishness alone should point to the great value to humar.lity of this ideal,
particularly at the present time, and make its appeal umversa.l. However
that may be, there is no question of the intrinsic worth of an ideal who.se
watchwords are knowledge and service. Hence it is not 'merel‘y the cir-
cumstances of history, as 1 stated before, that render tl}e ideal important
for us; it has value in itself also. Our first duty as Indians ..should there-
fore be to preserve it; and, as necessary aids to its preservation, homes of
ancient learning, like the one which has brought us together today, need

to be fostered with every care.

—p i

THE PILGRIMAGE OF THE SOUL
T. L, VASWANI.

“The path of life is strewn with the wreckage of men and women
who have been victims to the glamour of one form or another,—the
glamour of money, the glamour of a face, the glamour of greatness.‘ In
quest of happiness, they surrender themselves to glamour of fn.)rms, little
knowing that glamour of forms leads eventually to disappointment, to
suffering and sorrow.” .

They who understood that the Atman, the Spirit was deathless, while
all forms were subject to change and decay, they freed themselves from
the glamour of forms. From an Eternal Realm, the Ad¢man had come to
this world on a pilgrimage. Of the pilgrimage there were three paths,—
the paths of Involution, Evolution and Realisation.

Leaving its Eternal abode, the A¢man came to the world o‘f matter to
gather experiences. Deeper and deeper descended the Aiman into mat.ter
and got more and more involved. It was on the path of Involuiion
Contact with matter gave rise to new experiences. “You need three
things,” ‘‘and that is why you work every day,--work and struggle and
strive.” The three cssential needs were food and shelter and sex. For the
satisfaction of these three needs a person wandered from place to place,
seeking new spheres of activity, finding himself in new environments,
enriching his stock of experiences.

After the Afman had gone the path of Involution and involved itself
sufficiently in matter, came the stage of Evolution. Slowly and gradually
it advanced, gathering new experiences, moving step by step up the
ladder of Evolution. The first step was Aspiration.

“Tn its pilgrimage through matter,” “the Atman gets more and more
bewildered until one blessed day wakes up the memory of the Eternal
abode whenoce the Aiman came and where it has to return,”



AN INTRODUCTION TO THE BHAGAVAT GITA
BY N. SRINIVASA ACHARYA, B.A., B.L.
(Continued from page 24)

If 8o, what is the guide of our actions? What would afford us the
facilities for developing the temper of Yoga describcd above, and the
discipline required in the individual and the society 2 The answer is in
verse 13 of Chapter IV. God has created man in accordance with the
qualities accumulated by him through his past Karma and the iendencies
developed thereby. By nature, therefore, men fall into four groups indi-
cated by the four Varnag (castes). The characteristics ordinarily display-
ed by the individuals born in the respective Varnas by the predominance
of one or the other of the three qualities (Satva, Rajas & Tamas) and the
ways of life suited to such temperaments are described in Chapter XVITI
41-45. 1t is incumbent on every one to utilise such qualities and onpor-
tunities towards the acquisition of the above said Yoga attitude of life;
in other words, he must develop himself into a Karma Yogin discharging
the functions shown as suited to his station in life and indicated as such
by his birth, and not yield to whims for securing small achievements
elsewhere which may for the time being be attractive to the uncultured.

There is no virtue in everyone attempting to do every kind of action.
Says the Lord “There is not one being whether among the Devas in the
heavens or on this earth, who is free from the influence of the three
qualities (XV111-40) After all, the discharge of the caste duties is, to the
Karma Yogin, only the means of purging his soul of the impediments
(sins) obstructing the path towards liberation through the assertion of the
three qualities. 1t means “worship by that way of the great One from
whom all beings proceeded forth and by whom all this is pervaded”
(Chapter XV111-46) Hence it is good to confine oneself to such actions as
are indicated as suitable to his acquired tendencies at birth i.e., Swa-

dharma (Sree Sankara) and to lead a life of virtuous activity in the ac-
customed direction (Ramanuja).

As already stated it is by far better to
fail by following one’s own Swadh

arma rather than get into Puradharma
(ise., other’s funections) and court positive disaster,

volved in the former {Chapter XV111-47).

clouded by the risk of error as fire is by smoke
the accustomed line of action, even though
power for obtaining the desired fruit

There is no ruin in-
As every undertaking is
, it is wise not to give up
it may be defective in its
(Chapter XV111.48). Itis the spirit

hl Al 77
1940} AN INTRODUCTION TO THE BHAGAVAT GITA

in which it is discharged that counts; the 's;irit t(};at 1shb:igcoetqtezn1;p:}1:e t;i:
avoidance of desire, anger selfishness, pride 'a?n suc ; and the ac
isiti )f-control through pure thought, light food, abstlac?lon

:lll:;s:rl;)vr;c;)izz constant contemplation upon God. This alone raises man
to the state of Brahmin (Chapter XVIII-50-53‘.) S

1f caste be understood in this light, there is n(') room fordblc de:;]gmt
jealousy, for each caste represents an .in:fportant.hmb of Go anbe et
conflict with another or contemplate injury to it. T.hercf cax‘x o
feriority or superiority among them. A s?heme o_f this kind 1s' 1ef n
rational method of handling and co-ordinating the rights andld\{tlesfo e
individuals and of the community at large. It of’.fers the so ut;o'n }i)rr e
many inevitable differences seen in society. In it, each partth isc : :nd
a function which is a complement of those performed ‘by. eh res ,t.ve
which cannot be as well discharged by the latter. Herein is the “m;) 10f
for unity, for harmony and for philanthropyf, It comes as a corro aa r.\zce
the idea of one corporate existence and is not begotten upon caprice,

vanity or inclination of the will, which invariably lead astray and to

failure. . '
’ The Lord impresses this aspect of His Message over and over again

in the concluding chapter and warns Arjuna against his giv]icng up.tfhe;
Kshatriya Dharma by a mere whim and throxixgh I-r.less FAha;n;].ara.) ,t}?e
his Kshatriya nature would surely assert itself 1T1 spite o u; (lir;ha !
wrong place and make him kill unjustly instead of in Dhargl'at uL e
(XVIII-59). This is a most important moral lesson of the 1ba. ‘ eher
not attempt to rebel against nature; but try to‘subdue her by o e;;r?g f r
In the preselit disturbed state of India, thereis 1‘101; a ‘befter me 101;19“0
the ailments eating into the very vitals of the Hindu Society adn}il a ee e:r
tonic food for its sustenance than sincere and scrupulous adherence fo
Swa Dharmal HE GLTA.
V. 1DEAL LIVING ACCORDING TO ; )
Venkatanatha or Vedanta Desika the great Sri Yallshn];.va Teach;;:;a
author of the 13th and 14th centuries of the Chns.tlan ra, fpresc o
ayana) for curing the malady of ‘mls‘ery and for SOC\;. g
1tis made up of three ingredients, viz., ‘clear understanding,
V harmony in thought, word and

specific (Ras
happiness. 1 .

) i ' t the world),
of the essential truths (abou y in th . and
deed. and the non-seeking of wealth and pleasure. This was his recip

. . he
for an ideal life on earth. This brings out the essence of the Gita teac

ing as well as that of the Upanishads in clear light and vision and in a

nutshell.
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Ignorance is the root of all evil and misery. It is the ignorance
which mistakes the body for the soul inhabiting it for the time being
through Karma and being not brave enough to vision beyond it. 1t goes
further and blinds the judgment of even ‘knowing’ men like Arjuna! The
ignorance manifests itself also in the form of atheism, which may be
denial of God, or of conceving the Self (Atman) as self ‘dependent
and self-sufficient entity. The limitations of human knowledge and

human power however stare in the face at every step and bring about dis-

appointment and despair, In every undertaking it is necessary to pro-

ceed with bravery (Tejaha) patience (Kshamaha) single-mindedness
(Vyavasaya) and determination (Dhritihi) without which there can be no
success. These qualities will never be acquired without getting rid of the
ignorance above stated through adequate understanding of the true nature
of life, of the soul and the body, and of the supreme purpose of existence.
And the understanding, for obvious reasons, must be clear and free from
doubt and mis-guidance.

Ignorance gains strength through desire, the product of the quality of
Rajas when it asserts itself. When the desired object isnot gained, the
desire transforms itself into anger against those who are believed rightly
or wrongly to have been the cause for it. This desire is described as “the
demon that leads to worst sins and one whose hunger is never allayed
by any amount of eating and who in the arch-enemy of man that leads
him ever astray and makes him sin even in spite of himself " (Chapter
11-36 & 37) Desire envelopes man as smoke does fire, the dust the mirror,
and the membrane the foetus’ (Chapter I1-38). That is, just as smoke is
ever present in fire so desire is eternal with man; as dust again and again
soils the mirror in spite of cleaning, desire again and again overpowers
man in spite of his care; and as the child in the womb cannot by its own
capacity disentangle itself from the covering membranc so man cannot
by his exertions alone escape the tormenting bondage of desire. 1t is the
eternal enemy of wisdom and ergo of real happiness, it burns with a
never satiated with consuming fuels (Chapter 11-39). 1tt
of the senses, the mind and the understanding and through t
man and leads him in the wrong track (Chapter 11-40),
first necessary to rescue them alf from the clutches of the arch-cnemy in
the shape of desire and make an end of him (Chapter 11-43)

(To be continued)

fire
akes firm hold

hem confounds

1t is there foro,

[

NOTES.
K.V.S.
Liberty in spiritual life : Forone thing a:bove all Hindu}ilsm d:;sfit:f;
to live. Alone among the great relitgiollrli,f it ;Za?:; t;(:ri:ljidpdown 0
inciple of individual liberty in spiritual lite. ' i i
f;;n::::lient books that in the higher ranges of perfected hlfe eac};()n;ilvl;-
dual life follows its own course and must be deemed tobea law un .

j h
These heights are so transcendant that they cannot be judged by the

measure generally adopted as the common standards for the mass. While

the word anarchy as popularly understood may not conytﬁzy an adequa:e
description. It is not an incorrect one. It is the quality which we asso‘cla ;

ith the Gandhis and the Buddhas of humanity. The ore may be claime
wi x §

as the first born in Hinduism, the other as the latest.

€ *

Has Hinduism a future ?—What is the. sort. of future whic:1 Liberadl
Hindus envisage for Hinduism? Is it the I"Il.ndmsm of stone, ';:2; ?anA
animal worship, of the worship of minor deities an(? bloodz sacrlh oA
Hinduism of mutually fighting gects? Of Hatlad).’ogmsrc;rést:i;);ih:zei: d

entators making new spiritual discove . el
fli::?oa;llarc; I:::l grammer on the other? Orisit t.he Hinduism offsp::ft;tai
exaltation and liberty to model one's life on the hxghfest ?atter?s.to p oot

d llife which Hindu India has held up for the a‘dmxf'atlon of its v'0 X3

: i i morial ? Is it going to be the Hinduism of exclusiveness
i‘:’(;n n:::c?pl;f;n :r the Hinduism of catholicity and equality w'here every
Hindu will have certain minimum sacraments of which he will be truly
proud? Time alone must answer.

*

The world needs Hinduism:—Meanwhile one may venture. tf) sa'y
that we are living in a world in which the. message .of frue religion 1;
badly needed, as also examples of religious Ilfe accord.mg to the change
standards of religious values. And Hinduism can give such a message

" *

nd provide such examples at least as much as the other religions of the
a

world. ) . N

Charged Slogans: Slogans are an opiate to the unthinking mind.

The cry some years ago was “spiritualise Indian Politics” “Bring into it
the religious fervour.” And it caught, But it could not be kept within
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bounds. People felt that Nationalism was a new religion that has come
from God and that in its service right and wrong did not exist. 1t became
a type of fanaticism bringing in its train ail that a fanatic faith gencrally
does, blindness to realities, intolerance of opposition and a none tno
scrupulous conscience in the choice of methods.  This was not healthy.

* * *

Secularise public life : But now all that has ch
is to secularise public life, Religion must be within tl
mosques and churches, Outside, only secul
The Soviet State is held out as the pattern, Reforence is made to what

Nazism and Fascism had to do towards religion in order
may become more powerful.

anged. The demand
1e house, in temples,
ar consideration are to prevail,

that the state

The Middle Path : In this as in many other things the middle way
is the safest, Politics, especially Tndian Politics, does ne
character, sacrifice and faith, qualities which are as<sociated with the
higher types of religious perfection. At the same time it hag to be safe-
guarded from obscurantism and the temptation to
which an excessive religious zeal ean easily tolerate
In a land where all the great religions of the world h

flourish it is not expedient to place too much emphas
back ground of public life,

ed men great in

unethical methods
and even applaud.
ave 1o compete and

is on the religious
From the appreciation of religi
the adoption of religious forms in an easy but dangerous tr
if that line is crossed the country will bo faced with the
great sectarian and religious feuds of the

much opprobrium to religion.
#

ous values to
ansition. And
revival of the
past which have brought so

The contribution of Hindui
instinctively thinks along lines of
doubt each religion has its own di

sm : That is perhaps why the Hinda
the fellowship of fajths, Though no
stinguishing greatness, religion as such
has certain essentia] features which all can appreciate and encourage,
Through emphasis on these features, mutual understanding and co.
operation among the different religious communities can

This may not satisfy the extremists of each faith.
of truth that it is easy to miss,

e

be promoted.
But it has an element

R
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“ VIKRAMA ", . -
Vikrama has driven out Pramathi. Vikrama is the m?v; y;::_l%;
dawned on 13-4-1940 and Pramathi the year that closed v‘fxt . .
o £ the incoming and outgoing years are very significant an.d
o llar'nees OVikrama or prowess must drive out Pramada or fault. Itis
Z‘:lgff:itl‘; ;)f faith with ns Hindus that God’s 'Vikrama (przv:e;s)o;:arglalzlzz
dispel human Pramadas (frailties), Toerris h;marna:; L O e
certainly human to that extent. For we err and er

hasise the humanity in us. Said Sumitra Devi to her son Lakshmana
phasise

o of Sri Rama.) That was an advice

b - ’ N
qrqqu'a I{W'ﬂ» (DOI] terrmm respect - e
hich L kshmana did not at all need but which we need most. For it is
whic aKs

ievously i iri atters every moment
: p usly err in spiritual m
i o err and grievo
in our nature t

of our lives.
1t is a pity that
ingi—“To forgive divine’.

we take no heed of the latter part of the same say.
There is not so much error in erring as there

) sins.
n excuse our errors, pardon us our
“is i i t God alone ca
is in forgetting tha

That is because He alone has got the power to forgive. That is His

at is becaus ‘e human strength conduces to punishment divine strength
Vikrama. Whexel;l(,)r i God strength is allied to mercy. The six
helps to pa.rdon.)f God. Gnana (knowledge) Bala (strength) Aiswarya
primary gm\asf(er R (I;rowess) Sakti (potence) and Thejas (glory) if they
(supremacy) e1dyall be helpful in securing to us the punishment we
Titooa T When allied with Daa or mercy they help in releasing us from
eserve.,
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the punishment which we have earned for ourselves by our misdeeds. So
it is Sri Vedanta Desika says in Daya Sataka that those six traits would
be His faults (Dhoshas) and not good attributes (gunag) if only

Daya or Mercy were not in the Lord EE(EIPTE{Q:’% q&am;{'iﬁam ﬁl’:ﬂ‘{ﬂf"

When the crow molested Sita Devi, Sri Rama sent the Brahmastra after
it because He was angry and had the strength to punish in such a way
that no one else in all the worlds could avert that punishment. But the
moment the crow fell helpless at His feet, His Mercy was invoked and it
pardoned the sins of the crow and achieved what none olse could do,—
save the crow from Brahmastra with Ramastra superadded. 1t is because
God's great strength is the handmaid of Hig Daya that God is God and
not Hitler. It is ali very well to say one must have the strength of a
giant but one must not uge it like a giant; that i what the weak man
always says. Itis totally true anly of God ; for He alone has the strength
which is called omnipotence but never uses it to punish but only to pro-
tect. For He has said as Tord Sy Krishna that the wiping out of the

wicked is only incidental to the protection of the righteous qﬁ‘anum aMt

ﬁ‘;ﬂiﬂlﬁ{ FCBAM (nofe the 9 in f%{:ﬂ?g‘[‘mq denoting unimportance). Ag
Sri Rama He has hag demonstr

ated how Hig chief anxiety was to conquer
evil and not to molest the evildoe

r. Only a Personality of such eminence
could say “Der pCuinrdiy CBurrria‘;@ mrdenaur’ as He said to Ravana who
stood helpless and vanquished on

the battle-field, Lt requirey
to forgive thanto punigh, The strength to forgive or *

is that strength in Him more even than Hig
I8 our, (the sinners’) refuge. Let the
e help to reming yg (sanatanist

fiore strength
‘ Kshama ” ig
omnipotence that

(Vikrama) therefor

new year
and social reformer

THE COMMUNAL QUESTION.
DR. R. P. PARANJPYE,
FREEDOM TO RETAIN ITS OWN CULTURE.

Cultural and Educational:—1t is generally accepted th?.t each ](cior;x-
munity should be free to retain its own cult‘ure‘ an.d that' it shtouth (i
given full opportunities to have educational 1nst1tutxo.n§ .su1table o 'em
splves: As reéards religious instruction, proper facilities .may be given
for it in any institution under public management to accredited represen-
tatives of any community at the beginning or end of. the school-day t;
avoid too much dislocation of work, though a conscience .clause.shot.llh
be universally operative : No attempt should be made 1.30 interfere w1.tl
the miedium of instruction : For encouraging better feeling a'xmon.g pupl;
of various communities a simple hand-book'should .bl? compll‘edt 1? It;adcia
]é.nguage giving the broad principles of var.lous religions current in e
in a manner which will not offend any pupils should be encm;rage
§tudy such a handbook : Also in an area where two or more azlgufatgl;as
are moderately current—that .is, spoken by, say, twenty pef' ce?l . 0h Ie
population—a second subsidiary language should be taught in all sc 010 s
in é,ddition to the main language : In the City of Bombay; for examp (;,
in Marathi schools, either Gujerati or Urdu should be ta.ught .as' aUsud -
sidiary language; in Gujerati schools; Urdu or Marathi and,‘ l1)11.d.r ‘u
schools ; Marathi or Gujerati: The know.ledge e)'q?ected of the su. si 'la;y
language «hould consist of simple re.admg, .wrltmg an_d tspeakmg ; the

dium of instruction for various subjects being the principal language
:r}ethe school : In each compact area there should be a panel of Judges

belonging to various communities to form a small committee to whom

any alleged invasion of cultural or ed.ucational riglllts of minorities should
be referred for adjudieation or advice to be advised to be ‘oﬁ'ere(% to the
Governor : further this freedom should be definitely mentioned in any
new constitution of the country.

The compilation of the record of existing rig.ht.s and Cl:lstoms as
suggested before should be very usef.ul in deten?n.nmg the l‘lghts a.nd
wrongs of any dispute. No further rights for religious .processlon with
music should b. allowed to be created. Such proc.essmns are a great
inconvenience to the general public and, really sl.)eaklr}g, should not be
allowed when any appreciable proportion of the inhabitants of any place
object to them,
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Hindus should agree to the stoppage of music
times to be fixed once for all

should not be allowed if any

af Muslim prayer
and the building of new places of worship

new rights in this matier arce likely to be
created. Religious ceremonies should be

confined as far as possible to
private places.

If, on the next question of cow-slaughter, the Muslims
will show a conciliatory attitude,

L think Hindu opinion will be in
favour of meeting them more than hal

f-way in this matter of music.
COW-SLAUGHTER.

Seeing that cows arc being slaughtered in dijffe
beef is an essential and cheap article of food for Muslims, 1 think that
the demand of Hindus for the prohibition of cow-slaughter altopgether in
India is untenable and that such an extreme step I8 advocated in some
quarters only asa reaction to extreme demands on the other side. A
compromise on this question should be agreed to by bhoth sides which
would allow cow-slaughter in private places, not open to public view
not in the immediate neighbourhood of Hindu places
which would further bar any procession

rent places  and that

and
of  worship and

through the streets of cows
intended for religious slaughter, The records of communal rights referred

to above will contain details about existing practices and no extonsion of
them should be allowed in public places.

CONVERSION.
These sometimes lead to dispute and even riots when they are accom-
panied by processions or demonstrations open to the general public

view of the fact that the State is concerned with the religion of an jne
dual as his political rights,

, in
tivi-
The franchisc are determined by it; the State
is entitled to regulate religious conversiong

and a comprehensive law
should be enacted for the purpose,

This law should provide among other things for (a) the

prohibition
of conversion of minorg

without the consent of their parents and if no
till the minors attain their majority ; (
tion of all conversions before duly authorised officers wh
presence of two respectabte witnesses from cach side,
putting straight questions that the conversion is
force or fraud, not allowing,

parents are living, b) tho registra-

0 should, in the
assure himself by
not being cflected by
however, any discussion of the comparative

(c) the disallowance of all processions or demonstra-
tions in public places on the oceasion of such conversions ;
bition of mass conversions.

hope some non

merity of religions ;

{d) the prohi-
Lhave drafted a bill for the purpose and 1

-official members of oy legislatures will take the trouble
to mtroduce it or some similar measurg,

85
_ JOMMUNAL QUESTION
19401 THE 00

. ture occur
ts of a communal na
. neous :—Whenever any rio © _ R

Mlsc?ll;"ly when they are accompanied by firingan 1ml)a"“a}ll ml(:i bsc,
and especia . ; nity shou
preferably by somebody not belonging to. elthe; cto ;nmuzllly incitements

) . should be given enect to.

instituted and ifs conclusions s ‘ . i1 newspapers
o munal strifes should be severely punished and news inne
to com 5

am nsion Sh 1 mous. If the "]e’nbe[s ()f a
&bout C n“l“u“al te )| ou d Ilot be allOIlS

mensions in any i wi the
i i i lace desire, owing to
communi v 1l dimensions in any P j
unity of very sma : O
a egexd oppression of the major commumtyt to 1e-ave 'tham I:tace pjeurmtia-
nlel y and such desire is considered by an impartial tribuna '0 be sI fi
A nce ‘ S major cominu-
ednstl ch transference should be allowed at the cost of tk:e e
o he persons wishing to move being fully compensa ed for their finan
nity, the p s

o ;(/)[ss. of the kind detailed above will be helpful in diminishing
easures

riously considered. Of course, the

. be se s
communal tension and should mentality of both communities and

; is to change the _ .
most offoctive H8Y ced for living together amicably. But it would

to impress on them the n of friction which can be

be worthwhile taking steps to eli;nin:;te‘ c::f:i:h ds. Given good will,
i rsons for therr ’ "
worked up by interested pers that the two major communities and

' imistic enough to believe , for their
Lo Opm:;ls smaller communities will be able to work together
also the other

i ter plory of our country.
own uplift and for the greater g i Hapress



AN INTRODUCTION TO THE BHAGAVAT GITA
BY N. SRINIVASA ACHARYA, B.A., B.L.
(Continued from page 78)

When desire is conquered, the mind of man is no longer affected by
the experiences of the flesh, happiness, and grief, achieving and not
achieving, success and failure, and the like; they arc of equal or no value
fo him. Then he rises to a vision by far grander and holier than the tiny
selt and finds lasting and supreme delight in it !
have no influence on his actions,
towards the advancement of gre

The vicissitudes of life
which hereafter are directed only
at purpose of humanity of which his
own self is an organic part. In other words, the higher qualities of the
Self now find expression in sacrifice, altruism and secrvice which come
spontaneously. Knowing that ‘the Great lswara sits at the interjor of
the heart of al] beings and turns them by his Maya (Just Will) acting in
accordance with their Karma as by a machine ‘(Chapter XVI1I-61).
when there is no desire there is no sorrow and there is always happiness.
Riches may come, but they do not make him gloat
him; but he does not sink under its misery. He do
of asceticism ; but takes whatever comes in a spirj
and is never lost in if. He leads a noble life of no
the storms and the whirl of Samsars unchained by
‘He bécornes Brahman

. Poverty may grind

n-attachment amidst
the effects of his acts,

» with absolute clearness
He has no sorrow oT want.

life from the highest to the lowest e
achieves Bhakti of the highest

» and without the least impedi.
He finds al] stations in the mundane
qually worthlesg and unenviable; and

kind by ceaseless devotion to Goq’
{Chapser XVII11.54) He visualises God in Hig true Form and ig lost in

Him (Chapter XVIII-55). He performs his daily actions and dutieg
under God's guidance only and fulfils Hiq

ment,

burpose and by Hig Grace
reaches the highest beatitude to be longed for (Chapter XVII1-56) CGan
there be a higher idea] of life?

You may understand the truths
desire. But you cannot achieve guc
word, and deed, act in harmony wi

(Tatva) and You may try to conquer
cess and happiness unl

€88 your mind,
th each other.,
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ly when the Satva quality is eultivated to the exclusion of Rajas whlcg
e wde ire and dissembling and Tamas which produces ignorance a.n
;:?lierse. esSatva is pure and taintless and unites the soul .in tge bc::: ;;'::11‘
true pleasure (Chapter XIV-7). The organs of Ijercz'sptlon -eco ne clear
'nished, by the predominance of the Satvic 'quahty (Chap
&nfi untmm';}}iem; h Satva knowledge is obtained, and it helps progress
e d ' Tghe Yogic temperament adverted to herein bef‘ore as.the
S Sf' ttaining the highest, will never be had unless ‘the mind,
e somes 0d B;he actions are kept under strict control’ (Chapter XI-12..)
th}f S'(ilns:lsoafnlife is the rising to the full height of humanity by the ‘(f:ul‘h;
Za;oln Zf the higher principle of man’s nature, thr.o’. an' equa;):?t:k?n;s
: le eating and diversion, of reasonable activity in un. 1‘ ?
rez:iso?abasonable sleep and vigilance' (VI-17). When the mind is then
controlle ' desire, detached from external objects and ﬁxed‘on the
(;:)tntmuefhirj:l r:al e;{istence, then is the realisation of all that is best
man,
and to be longed for.

VI. LOKASANGRAHA IN ::)H‘;: 'ngﬁfogoe]i‘hff}ff?}szx;vorld'
aha’ li means ‘the bringing -
Tt i ‘I;O%{asznﬁi?nhgdt::ter:;;):mces to the universal welfare although it
oo sary to do it in the interests of the doer; so that com-
may not be nelceshave not got keen understanding may follow and profit
o Deoﬂe Wh‘_(’ 1t cannot mean, as it is very often interp!‘eted»‘ the
b"y' following m‘h which upon better insight might be found either
doing of any actl(zlllllesQ or even prohibited for merely keeping on appear-
unnece'ssarts;;ev‘;o;oran‘t'world. That would amount to the crime of mis-
mwe‘ i ﬁ(;gin people to disaster., Moreover it may amount to a
lea.d.nfg y .cm.l thegdoer as when a Sanyasin indulges for Lokasangraha
.poslm-’e o m' riate (;nly to a Grahastha and not to him, or vice versa.
:;hac]zl():; rzr;izz(})linded Arjuna for thinking of Sanyasa and Bhiksha-
e o i ikari or appropri-
charana (begging) for which the latter was not an Adhi
oo ? T{I;::Ir‘\ag)x:a,ha must be understood thus. If there are two
Hen'ce Zurses of action both of which are authorised and lawful to
alte.mat“'e ; in object, but one of which requires great skill and know-
nohlere ® ?ertamnowjho i’s looked upon as a leader and is possessed of all
ledge, a “.rlsenr::ess“y for the latter course, shall rather follow the other,
:‘Ei;:;pizc;aiier though tardy, in order to lead common men alor;g thc;
path of less risk and greater chances of success. Suppose a number o
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people are waiting to cross a torrential stream. An expert swimmer among
them, if there be one, will do well to withstand the temptation of swift
swimming across but pass along a safe ford that is available however
devious and tedious that may be, so that the others may not get into
dangerous venture in the stream but may safely and surely rteach the
other side through that ford, The expert here does not by =0 going do
an nnnecessary or a fruitless or a prohibited act, for he himself must cross
the stream. He does it by recourse to a very proper means, although
for his own part he could have accomplished it sooner, through the more
risky method,
Lokasangraha also means the serupulous discharge of certain duties
not quite obligatory without desive for the fruits they may bring, for the
mere discipline that their performance afford for him spiritnality. 1t
sets example to the common folk ‘who are most attached to the work and
its fruit’ and érains them to accomplish what they want in 2 rightful
mamner and with a sense of duty. The head of an offiee is at his seat of
work punctually at the appointed hour, in order that the sub-ordinates
may understand their duty. The owner of a bungalow does not feap over
the compound wall, lest others should do so and he tempted to commit
theft. 8o in the attempt towards the realisation of Moksha even a person
having the capacity for Gnana Yoga (Meditation on the Self in seclusion)
should take to Karma Yoga, wherein success is assured not only for him-
self but also for the less capable among the aspirants, So the Lord {old
Arjuna “You may not care for success in the battle or for wealth of this
or even the three worlds, Vou might have reached the stage of the
highest self-realisation (Gnananishta) when Karma Yoga is no longer
required to discipline you. Still you are bound to diseharge your Kshat-
riya duties unswervingly and always so that others less competent may
follow suit and avoid fallings into adharma. Ancient Royal Saints like
Janaka were scrupulously attentive to their duty and reached their goal
only through works. For, whatever the greater ones do, the others
atternpt to follow blindly, and also to the extent to which the former
perform them (Ramanuja). On such authority they rely upon asg wel] in
spiritual as in secular matters (Sankara). Behold O 1 Partha |
nothing to accomplish in all the three worlds; and no want for the progent
or the future. Nevertheless [ serupulously do my duties. 1f 1 did not
do so, my exampl‘e would be followed by all and at all times, with ghe
result that I, their very creator and protector, would become the Causs
of their confusion and fall! The wise man should discharge ‘

I have

his Karma
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with all the formalities and scrupulousness which anignorant man, eager
for its fruit, would display, but without attachment to the result; so
that the latter may not be decoyed from the path of duty anywise. His
own mind thereby becomes purified all the more for it” (Chapter II1—
20—26).

Thus Lokasangraha is not a pretence or simulation, but doing a
prescribed function with full faith in the command and in its efficacy to
produce the desired result, and with the object of leading the ordinary
men to follow and profit by it. It is doing in the spirit of ‘Aection is thy
duty and the fruif is not thy concern’ (Chapter I1-47). It is not possible
for anyone to be inactivein fact even for a moment. His nature, without
effort on his part would goad him to some action or another. If soit is
safer to be engaged in the duties prescribed by superiors and the sastras,
Tor one thing, man is by birth and up-bringing accustomed to such things
and so the chances of going wrong in them are less than in an altogether
new course of conduct that he might newly hit upon.

Even a Guani leading a most detached life of privations and fasts,
has to satisfy his hunger so long as he bears this body. For that purpose
he must earn somehow. Buf he must do it only by adopting means which
are unquestionably moral. His food must first be purified by being
offered to God, the Giver of all things. He must avoid Rajasic and
Tamasic foods and choose only Satvic ones. For ordinarily, the nature
of the food eaten goes a very long way towards the formation of character
and the tendencies of man. He might have risen by far higher for being

. affected by the food. But there is the risk of the less developed men
thoughtlessly transgressing the bounds and ruining themselves. Similarly,

when a person regarded as a leading light of society does a wrong wit-
tingly or unwittingly the sharp pargs of conscience under which he
would immediately smart, may be more than ample atonement for him.
But as all eyes are ever turned towards him for guidance, he must scru-
pulously and openly undergo the prescribed penalties and purifications
(Prayachitta) in order that common people may realise its importance
and keep within the limits of right-conduct.

The ideal of life sketched out in the proceeding section would seem
to be the “revelling m the Atman and finding the highest beatitude in
the Atman’" (Chapter 11I—18). To one who has accomplished it ‘it
matters not whether he does any action or no; he cares not for any fruit
that might be derived from being attached to the functions of the body

(Chapter,111—19). Nevertheless there would be for him too, moments of
2
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relapse to the unavoidable experiences of the body like others, On such
occasions he is no better than the rest. He is bound exactly as they are
by the Dharma of the body and of the society, which he must follow ag

well as they. The difference is that he discharged the Dharma in a
spirit of Yoga—i.e., detachment.

It may be possible for a Gnani, by the grace of God to get on practi-
cally incessantly with devotion and revelling in the Atman. ¥

tven then
it is safer to trust to Karma Yoga or action without attachment to fruit,
wherein the chance of failure

are less than to dubious success in the
attempt to remain absorbed jn the Self. That ideal may be kept in view
to bring out the better impulse of nature such

as sacrifice and  altruisin,
instead of cutting one self

away from the world. The Guani or the
enlightened one may give up the world and take to Sanyasa so far as it
concerns himself; hut Lokasangraha ov the “welfare of the world” requires

every man to be in it for others. True or Satvic Sanyasa is the abandon-
ment only of the fruit and not of the deeds,

of fear of the sufferings of the body is Rajasic
abandon work through perversity in Tamasic
disaster (Chapter XVIIl—7, 8 and 9).

start to finish impresses the Supreme necessity of action and the abjuring
of inaction as leading unconsciously to sinful action (Chapter XVI11—63),
The doctrine of Lokasangraha in thus summed up in the Gita ‘Give up

; surrender them all unto Me

To run away from work out
Sanyasa and is false. To
and leads to darkness and
The Gita at every stage from

.all Dharma (i.e., renounce their fruits)
and take refuge in Me. T shall save thee
The entire discourse of the Gita woulc
camouflage, if it he understood to
as the goal of life ;

from all «ins. Grieve not’.

Ibe a self-contradiction and a
preseribe  withdrawal from all action
and to prescribe action (spiritual or otherwise) only
for the popular abpearance (Lokasangraha wrongly conceived) merely to
be finally given up!. It is this incorrect notion of modern crities that is
responsible for the familiar remark that our philosophy and Gita have

made us lazy and impotent ! We ay, on the other hand, safely say that
we have become a|] that, for not follo

) wing up their true spirit in the
actions of our daily life. !

STORY OF KIDNAPPED HINDUS IN THE FRONTIER
BY DHARMAVIR, MA.

“I'm 19 years of age,” so said Mr. Radha Krishna when he was a;%ked
by the two represeniatives of the Rastriva Swayam Sewak Sal?gh from
Lahore, to relate how he was kidnapped. “1'm astudent of the ninth class
of the local Government High Scheol, On 22nd September, 1939, T was at
Bannu. At 3 o'clock in the afternoon on that day we took a lorry from
there hound for Dera lsmail Khan. Besides the Mashud lorry-driver and
the Mohammedan lorry ownerthere wereca few Mohammedan officers,
one Hindu lady and my friend Mr. Ram Chandra. Between Tiitar Khel,
forty two miles from D. 1. Khan, nine Ma:zhuds held us up. 1t dawned
upon us now why the Mashud driver had charged us (Mr. Ram Chandra
and myself) only annas ten each for the once-rupee ticket and persuaded
us to go to D. I. Khan at that particular time in bis lorry.

As soon as he saw the Mashuds he pulled up the lorry. To make a
distinction between Hindus and Mohammedans the Mashuds asked the
Hindus to come forward., Whatever we Hindus possessed was snatched
by them. The Hindu lady also had to part with everything valuable.
We were made to walk on foot from half past three in the afternoon to

eight in the following morning, i. e., for sixteen hours and a half. We

were allowed no rest.  After covering sixty miles we found oursclves in

the independent area—No-man's Land—beyond the boundaries of the
N. W, I, Province. On the way several Mohammedans met us. The
Mashuds, our captors, asked them not to tell anybody about their find (us).
EARS CUT

At onr destination in the independent arca were seen some male
Hindus, one Hindu girl aged cight and three young Hindu sisters. One
Pathan snatched an ecarring from one of the ears of a young Hindu with
the result that his ear began to bleed. We saw several acroplancs flying
over us in the sky. On the third day some pamphlets were dropped down
by the acroplanes wherein the Pathans had been threatened if they did
not let go those whom they had kidnapped. Two days later come aecro-
planes warned the Pathans and gave them one week's written

notice.
When the Pathans did not care for the notice, the British aeroplanes
dropped bombs in the plain outside the populated area. On this there
was absolutely no effect on the Pathans. On the other hand severities

began from the side of the Pathans, We were made to carry stones and
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dig underground mines from morn till eve. After such hard labour we
were given one chapati or thin bread. These were preparcd by our
brethren. We were allowed no sleep during the night. With hand cuffs
on we were made to stand throughout the chilly night, Afrer tying us to
trees cold water was poured over us.

“One day the Pathans gave each of us a piece of paper,a bhit of a

pencil and a cover, We were asked to write to our people at home

for a ransom of rupees five thousand. Mr. Ram Chandra wrote to his

employer, Seth Fatch Chand, who paid rupees four thousand to the
Rescue Committee. The bargain struck at rupees sixteen hundred so
that he was set at liberty by the Pathans on 22nd October, 1939, ({he
President on the Rescue Committece was Ghulam Hussain Khan, its
Secretary Doctor Jhanda Ram and a member Hafiz Haque Niwaz. Un-
less you deposit thirty with the Committee you cannot placc any grievance
before it).
SACRIFICIAL DAY

“Ithad arrived. The Pathans thought of sacrificing me instead of
a goat or a cow. Decorating me with flowers and the like they escorted
me in the form of a procession to the Idgah, the place of sacrifice. They
remained there for a pretty long time at the end of which they were
informed of a new find, They gave me up and went towards the new
comer. Thus I was saved for the time being. Sometimes later they
thought of converting me to Islam. They required a cow for the ceremony,
But it was nowhere to be found. At last they got hold of a calf for which
they were ready to pay rupees ten. But the owner was told by an
acquaintance of his that it was time to make fifty rupees instead of ten,
To my good fortune 1 was saved a second time because they cousidered
rupees fifty an exorbitant sum for a thin lean calf.

“A few days later some Pathan boys took me to a hillock nearby.
There one of them asked me; ‘which of the organs would you like to part
with? Another: An ear, a lip, a hand or nose? 1 entreated them again
and again not to do any such thing., But they complied with none of my
supplications so that one of them, Shah Jahan Bhatini, by name, cut off
my right ear, I had not received any reply from my home to my letter.
They placed my severed ear on my right hand and asked me to write a

second letter. My ear was des patched along with it. At last the bargain
was struck at rupees two thousand.

The correspondence was carried on
through one Aniu Khan,

He was therefore paid rupees twenty-five as
commission, They set me free on 24th December,
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ABDOMEN SPLIT .

“While 1 was there 1 saw aeroplanes flying above me several tlmtt;s;
Sometimes they threw down pamphlets, at other times bOI?le tc})lveroung
open fields so that no harm was done to the PathaPs. Bes1de?h e yDaS
Hindu damsels, they had with them Messrs.. Sahib Ram, 8 am thms;
Lacchman Damand, Chaman Ram as captives. A dagger hwas B
into the abdomen of Mr. Sahib Ram on the day of Dussehra, h]

ior Puja.
Daszzla()x:oﬁ::z‘;'gga]; jvhen some bombs were thrown down one foi }’zhi
bombs did not burst. The Pathans asked Mr. Lacchman Das ti)) ic eln
with his hands. He had to do it with the result that thewbomb' urs ;)pter
and Mr. Lacchman Das got bruised in several places. bometlmeix a s
when he recovered he was taken to the hill close by.' From }tlhcre <e :\;?d
hurled down the precipice and stoned at. Defore doing so ; e v:z: o
that that was done just to avenge the death 'of a Moha@me :n o pere
lsmail Khan. Still Mr. Lacchman Das survived. Dl.n'mgf't etr;:g e
tried to give him some fomentation for the sake of relief from the phys
cal pain. But the cruel Pathans did not allow us to do so.
OLDSTER SHOT DEAD

“Mr. Sham Das, at one time told me a bit of .his own. stm').r. When
he was kidnapped he had two companions with him; Pandit V;thaé Dda:i
and a Mohammedan. The Mohammedan was let alone while 'anthl
Vithal Das was taken hold of. Being an old man of seventy ﬁ}wl/e ye:1:h. e
Pandit could not keep pace with the Pathans. Therefore they s ot f;m
(iead. Messrs. Sham Das, Lacchman Das and Chaman Ram were set Iree
after the Pathans got rupees four thousand. ' ,

“Out of the three kidnapped young Hin(_lu sisters one 'V\:as forcibly
married to a Mashud after performing the Nikah c'e‘remony. T'hat Mashud
had lost both of his hands on account of a bomb‘. The rest of tbe three
females, two lamsels and the eight years old girl, were also forcibly con-
vert?ﬁl't}?eil;/[rz;huds live permanently in the Nolrth-Westex‘"n Frontier
Province. After kidnapping Hindus, they go out .1%11:0 th? n'xdependent
arca or the No-man's Land. From there they v1s.1t their villages n(?t
during the day but at night.  Then they and their agenfs mec't their
friends and relatives, They carry the looted property al.\lo during the
night to their homes. Kor several days at a stretch they live concealed
in their villages. No villager carrics any news about tk'xom tol the Govern-
ment, They play tricks with bombs, With blankets in their hands they
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n from above. A bomb caught in gyl & Mmanner

owin AoV, o
o ¢ on account of the blankets.

WORK AND FOOD

The second gentleman had his own story to relate,
Das.” he gaid. “My age ix thirty-ei
On 19th Qctober, 1938, 1 took = lo
me a few bags of walnuts,

toh a bomh
ca ‘
usually does not burs

“My name is Udho
ght years. 1 run ration stores in Wana
rry bound for D, 1. Khan. 1 hag with

Our driver was a Mashud. A friend of mine,
Mr. Bodh Raj, also accompanied me. Both ¢

he driver
were Mohammedana.

D. 1. Khan was yvet fi
driver was held up by a few Pathang, We we;
in the No-man's Land. My shoes parte
dozen-and-a-half thorns found way into
began to bleed. (
to write a letter f

and the lorry-owner
fty-eight miles when
‘e made to w
d company so th
my feet,
The wounds have not healed eve
OT Tupees two thousand.

At the end of every twenty-four i
account of the long iron bars
ankles we had to stand erect
carried

our
atk sixty mileg
at more thay a
They were bruised ajq
N now.} 1 wag asked
ours I wag giv
between the legs
throughout the
stones and wood o dug mines,
and borrowed rupees four hundreq b
six hundred anq fifty.

en one chapati, On
attached {0 the ring
uight,

My wife solq }
esides,

s round
All day long we
ter golden bangles
Thus were collected rupees
hundred Were given away ag
Mashud who tried for my

*On 7th December, my shop, where my son, Khemn Ghand
servants and a Maghug were staying, was put to fire, 7
of smoke. 'The Pathans broke throug
have several times complained to the

has been paid to it.”

two Hindy

All of them died
h the doorg and |

LORRY HELD up
The third person Was a young man of Seventeen, [ had hijy own
experiences to narrate. My name is Bhagwan Day,'

: 5, he told the ge
men. 1 along with my nephew, Tylsi Dass, took 5 lor
to Forg Sandeman. There were two other lorrics

ning. The day dawned at May
e Government officials,

€re was its owner besideg the driver

title.

ry from |y, 1. Khan

We reached

‘ zaki, At
supplied ration to th

andoly we
“In our lorry th

e
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Betw een Jdnd()la a]ld Ialll\l we I]]et an ar I“OUIed car., VV € were Illf()l]ll-
D 4 a
ed by ltq OCCUDantS that Celtaln VV aziris were COIDng art (l thﬂt we Sh()uld

Y l S ‘(3‘ ]l val fO ed lt .I at t()() ave u
arran ge Or Our sa .

; aziris, After lunching on the bank of the river Taw&dklﬂ
o e WM'”L:\ > On reaching Mittal Khel the Khasedar told us
. ms“m‘fd the:’f"%“ (‘y;'e waiting for us. Wehad gone only a very sh(.)rt
i certal Wasiris iveﬁred at. The engine was brought to a stand still.
tanes when we x::i“j'eceived a bullet (he was occupying the front seat).
B'y cthfnlicioﬂ}l)?d(;v:)urselves in the goods but were ecaught hold of. Our
IVVe “e' also looted. We were made to walk. When we felt \.fery hun_gry
oy Wd? ib ave us each a quarter of a chapati. On advaneing further
:l}::rzvvi:;;”: i‘::};e i)etwcen the Khasedars and the Waziris. The Khase-
: ded,
o et o HUSBAND MURDERED. | o the
““All through the evening and the night we wel.'e on}O\lIx;IOf;n,g e
next six days we were kept on walking. On 1'eachJT1g t u; \ mpe(;s 2
each of us was forced to write letters to our .r?latwes o e e
thousand. During the earlier part of our :a;;‘tlvltfov;f:‘wexnadaylong he
luxury of tea besides chapati once in {twenty-four hours, A
j yi ood and stones. In the night we were
havedt(t) d(;zll: Jf(i):)eoffo:ao?}fel:f WTwo Waziri boys were taught Urdu by a
;le:shi(j ; ;eacller. Later on they were coac}l}xec(li by;s. \K;eew:':rlen:;:::
' then to the third. Now
from 0r~le p]lace tI(;;:hOt)hfe:::is forced to write for rupees five thousand a
)la“ketg' . SO'AI‘heJlaﬁt place was not a levelled one so that we had to move
Z:(i?:sdatrll?:i\e Iike.‘ Once again we were put to troubles. At last we were
i sand.
" fr‘ee “Fter paym'g rtlllpe'es t:iodfl}:;l::d Hindu couple was brought. The
“While we were therea e o pron: The
voung husband was put to death and the lady was ma noham
medan after forcibly converting her to Islam. VVher‘u we camf? aw f o
the independent area and reached Tonk we‘ rt.ecog.msed the ;on} od .
Khan who had given shelter to those Waziris in hxs.house”w o had ta
us away as captives. We reported this to the Tahsnldars: .
Kidnapping of Hindu—nationals of this count'ry—ls not an unfr
quent event. This is Hindustan—the land of the Hindus. Ly -
Once a white girl was kidnapped by the Pathans an e w
riti Cmpire was up in arms.
strength of the British Empi e i
(With acknowledgment to the Dharmarajya)



VARNA SANKARA AND HINDU HOMOGENEITY.
K. V. SKSHA AIYANGAR,

If there is one catastrophe from which the orthodox Hindu mind
recoils it is Varna sankara. In the sense in which the term is ordinarily
understood it means confusion of castes by intermarriage in the Prati-
loma and in the Anuloma form, i.e., by the higher caste women marrying
into the lower castes and vice versa. 1t is this contingency that is referred
to by Arjuna in the Bhagavad Gita as leading to only one result—Hell. This
argument is repelled by Sri Krishna who asks Arjuna to fight whatever
may happen as fighting is Arjuna’s duty at that juncture. V

Through the whole bistory of Hinduism this contingency has been
dreaded as the worst calamity that can overtake Hinduism. Caste. as
combining the principle of hereditary vocation with the advantztg()s? ()lf
group.culture has been looked upon as the main stay of Hindu qo;ziul
organisation. The sources of group classification have been tra;:ed t
the Yedas themselves and ultimately to the immanence of God and H'O
mamf.estation in humanity in a four-fold division signifyin tl‘s
functional distinction in human organisation. e e
‘ 1t is unnecessary to challenge either the benefits of funectional pr
mglor the eungenic merits of caste organisation. But functions ir; y ;mp.
social stnTcture have become so complex that it may be do‘ﬂ;ted ;nh" :”‘
the grouping can be so simple as it is assumed in the ancient I;in‘(‘;l:

bO(.)kS, viz., Priests, Warriors, Traders and Workmen, 1t is more to tl
N N R 10
point to enquire whether on account of the change of times and of the

larger demands that are now being made upon human society, it is not

necessary that a person should possess not merely the qualities of
caste but the qualities of all castes as well. Prima f | o

. acie it isto he preferre
that a man should acquire the qualifications that will make f e
v or all round
L . .
et us fake .the Hindu society, for instance. Accord;
census calculations the total number of Brahming o L0 the
-V— . . * )
Ofy:;astlzl :h;{wl;ole of India amounts to a comparatively smal) f
e tota i i - ‘
e th1nsuh population, By far the | argest majority o T?‘Cttlm;
. : onsists of
uc e o eduled castes. Is it conceivable that thi o
divinely ordained state of affairs? o represents a

Does it represe

. . . nt 1913 3
caste on any intelligible theory of caste ? Can this ct(:f tdl?t”butm" of
) nirys affairs be

, Kshatriyas and
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satisfactorily condncted on this basis? IIow many are conforming to it ?
“Sudras” of today are to be found following both Vaisya and Kshatriya
and often times Brahminical pursuits. They are officiating as priests
in temples and in domestic functions. Large numbers of them are
employed in the trades. Large numbers of them again are in the army.
The rest are in various lines including manual labour, in agriculture
and other industries. The Kshatriyas as an active component part have

_ practically disappeared from the social organisation, though communities

with that name are to be found in a few isolated places hereand there.
The Vysias are carrying on an anaemic lifein small groups scattered
over the length and breadth of the country. It may be that by reason of
its comparative isolation from the vicissitudes of secular life thesmall
Brahmin community has been more tenaciously eclinging to ancient
traditions and practices than the other communities, But even among
them changes have happened, changes that would make it difficult fo say
that the community as a whole is conforming to the Brahminical life as
laid down in the scriptures.

Nevertheless it may be said that the conception of the four-fold
classification is inherent in the structure of Hindu society and that what-
ever transformations it underwent in the past local groups of Hindu
community had their own priests, fighters, traders and labourers. Though
this may be said of any community in any country at any time it was more
truc of the Hindu community. It was a sort of hollow square with which
the Hindu society fought the onslaughts of time to change its structure
and composition.

1t is however more to the point to know that at prezent we cannot be
said to have in any real sense the four-fold classification as a vital in-
fluence in Hinduism. Nor does there seem to beany possibility of its
coming into existence in the future. With the growing recognition of
the importance of national defence and of the need for rapid
industrialisation, new Kshatriya and Vysia communities have to be
created, recruits for which have to be obtained from all the existing
communities. Again religious and spiritual leadership cannot be confined
to Brahmins and we already have instances of congregations being led
by members of communities other than the Brahmin community.
Already a number of Brahmins are taking to the Army,the Navy and
the Air Force. Some are turning to industry and business organisations.
Others still are following menial vocations. For instance some Brahmins

appear to have a prediliction for following the profession of cooks and
3
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waiters in the restaurants, a vocation that is condemned in the strongest
terms by the Sastras. The Kshatriyas are an

take a larger share in the administration of ¢
of the population that is labelled with the
following the professions of the twice-born
suggested that in the times before ug
can be preserved or bropagated in the
rules of caste organisation.

xious to get educated and to
he country. The larger part
name of Sudras are really
classes. Can it be seriousiy
the ancient four-fold classifications

form which will satisfy the rigid

It would therefore seem to be necessar

compelling and obvious fact that it ig no longer possible to preserve the

hereditary pursuits of the four-fold caste-professions and that the caste
identity has at least from the professional poj

¥ that we should recognise the

predominantly following the traditioual
But this is an exception,

possess the qualifications
day of conscription for mi
organise for defence if i j
apply in the economic and
Professional pursuits react
to practice a Sudra or Vais
Brahminical affiliationa,

Brahminical atmosphere b
a Varna Sankara may he
Arjuna but which is never
homogeneity in Hinduism,

profession of that community.
The time has come when everyone will have to

of all the castes. Try as we may to avoid it the
litary serviee cannot be far off,

India has to
8 to exist ag a nation.

ldentical considerations
bheres of nationa] life,
upon family and communal life. 1t is diffieult
ya vocation and at the same time preserve the
Equally it is possible for Sudras to
¥ persevering in religious service,

produced which is not of the type e
theless real and caleulated

the administrative s

acquire

nvisaged hy
to promote soejal

way in a family, there ma
prediliction for one op othe
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guishing feature of the one caste society in other religlor.lls. ’l:;zib;;:az;s;
jon from one group to another is made more.eamy p :
o the incidence of hardship when subjected to ef:011011ld
tl'le'm")yd s is lessened. A Muslim for instance.tu'ms ﬁhxs ha‘n
vwlssxtum:mal labour. Muslims constitute the majority of peddlm(g;'
tredtor ' i 5 6 times an
s religion every Muslim has to pray .

;\KZ;}:) T‘Z(lii:ii\?:g:e::gisri syeword in the religious histi;'}y oflf]x:)d;:naés
dminstrators they have made a name for themselves, The sa e
ey be de of Christians. . We therelore, need not dread the possibi 1. y
:)l;'a\};abrem:.n;ankam as it simply means e'm alll round devolopmefr:m(jf 0111‘1(;
dividual and facility for transition of n.]dv.xduals and gr?:r[i)zle o one
profession to another at a time when it is no longer poss

the ancient ruts of social life.
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UNTOUCHABILITY DEFINED
BY PANDITHA BHUSHANA M, KUMARA THATHACHARIAR
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: qt 9 cumaAEEAE WE AmEr Wi sfarfa i
{@fﬁ '%la wiyar 7 ffrgal | & My awamr saewmar aqis
jjj:ﬁq R arenen gEEE A Rl | FA 2 ST fwe |
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ffifs ferara ame R |
AIMETE F AFEE JEAT AAFEAG )
et 5 A T2 7 fFEma
o, ARSI Hasd [asiag |
TAd, AT FEERE Al |
Igimea Tiven) qETaEs afo )
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genfafir fafing M| TR ST W AT AR 9

FFAT Y: TATEAA; | €A FHO 1 {
sy wEtars faeopfe aafeaa. |
TR 3 ARG T FAEE
froarea aigena feo@ad e |
AUZ TG, TR, £ FARR qHr ||
THIA] SRR A ARFSRA, |
feopar savdes. geaws @ wAk |
AR A SEEE A, |
AT et e eae |
R Al AT TRt |

e AR e BT

e | §ERA W—
T AT '{Faa“ﬁn fgstaw |
garfa wEEE: Aversfu aw=sa ||

,  wEREEE 77 3 AR |

FHRIEAT FALAT: | STEPRICEAT A TS |

. 64('1,31'3:?11?1:;) should neither sing nor play any instruments, (Manu
-64. othing should be given to persons i y
who sing. They fasci
women and make them lustful” (Yajurveda) : e
An- examination of the texts of the above scriptures reveals that
Brahmins are prohibited from indulging in music. Even liter ‘ 'a
and poesy are forbidden to them. e pas
. But scholars held that the above restrictions apply only to ti
literature, amatory songs and sensuous music. The followi -
are quoted in support of the same. e srpuments
Sandilya saysi—
. O foremost of men, a Brahmin should not sin i i i
i T t . sing except in praisc ot
o ! g of any other song will be atiended by sin.”
. O Brahmin, a Brahmin should, as part of his dail Tt
himself in song, praise and dance in honogr of Vish l y futies, enimee
shnu'.

+ only h
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“The sins of those, who dance before the Lard of Lakshmi with the

“clap of their hands, will iy,

The quotation speaks for itself. In the same manner. the statements

about untouchability should be taken as applying only to those untouch-
ables who arc not Vaishnavas and devotees. The proof of it is as

follows :—
“@ven a chandala (eater of dogs), O King, is adorable as I am. if

o be a devotee of Vishnu. Anything can be given to and accepted
from him".

A bath is not necessary for having touched a chandala who is near
a Temple of Vishnu or has come to worship Vishnu”.

« A true devotee of God chould not be described by his village or
He should be called a God-man, as God is his all”.
mes lose their identity as they merge with
hey are united with Hari.”
the actions of those who have
deva should be taken as Gospel,

heritage.
“Ag rivers of various na
the ocean, souls become one when t
«T,earned seers have stated that
surrendered themselves to Lord Vasu

They are the code of Life".
There are further proofs from Saccharitra Raksha :—

« A devotee of God, even though a chandala, purifies men when he is

thought of, spoken to or worshipped.”
At page 77 of the above Saccharitra Raksha, it is stated as follows,

while discussing the qualifications of men to enter temple.
“Only those who ate marked with the chakra are entitied to enter

temples but not other”.

(To be conti nued)




THE HINDU VISION
By
P. P. SARADHI, B.A., B.L,, Retired Sub-Judge.

The word Hindutwa the expression of resurgent Hindu nationalism

now reigns over India’s vast territory and connotes an abiding dynamic
gpirit of patriotism. It no more is content to create a citadel for
burning camphor and propitiating God through the sacred fire in the
belief that it has a profound philosophy that is the wonder of the world.
It now compells the world to recoguise the high position and creates a
coherence in all the peoples to assert their dominance in the councils of
the world for which she is entitled by virtue of her intellectual subtlety
and spiritual outlook. She resents dictation by others and she is undaunted
in her strife to establish her dominance in all this land of Bharata-Arya-
varta. She would no more allow her sacred law being uitilised by any
people for gains without loyalty to the high concept that Hindutwa conveys.
So long as any people live in the country their right to remain is judged
by the condition that they shall not entertain affection to and institution
beyond the borders of the country or loyalty to it in such a manner as to
create a sense of separateness from the people who cherish Hindutwa.
For separateness breaks tie to the land of birth, to the only source looked
to for living, Hindutwa cannot tolerate any people who are not loyal ex.
clusively to the country of their birth. Hindutwa does not want any of
them to do anything that detracts the dominance of those who arc saturat-
ed with the Hindutwa ideal.

The Hindus made India what she is and woud not allow her voice let
down in the councils of the country or her institutions being tampered
with. She would not allow any body of persons other than Hindus to set
up representatives in the council on a separate basis, for she would not
recognise the right of any party which does not coalesce with the Ilindu
and pursue a common aim. Their Gods and churches shall not be allowed
to create any right to which conflict with those of the Hindus. Much less
would they tolerate even an inch of land in India to be claimed by any

whose being and end are not confined to India. Loyalty to Iudia which

is Hindu cannot be compromised in any respect with any other country
For if we allowed it the stability of Indian national life and the requisite

calm for our peaceful evolution would he jeopardised. The apirit of
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separation dominating in communities other than Hindu would breed
seeds of mischief and outbursts of fanatical passion,

The history of India from time immemorial shows she was under-
stood solely as the land of the Hindus by all the world. She was an inde-
pendent country ruled by the Hindu sovereigns with their satraps in the

. provinces and it is their ambassadors who were entertained. She sent
ambassadors to other countries Egypt, Greece, Arabia, Persia, China, Italy

. ete. She had ‘established kingdoms in  Assam, Malaya and Javaand

Borneo. Her culture became famous by her missionaries who went out
and made conversions of millions to her faith, These rights she must
exercise unhindered and we are confident that the sense of separative-
ness in any commanity living in this land would set up hindrances to her
birth rights of the kind mentioned.

The late D. H. Lawrer.ce is said to have made the pompous declara-

tion that the most living clue of life is in us Inglishmen in England and
the great mistake we make is in not writing together in the strength of
this real living clue—religious in the most vital sense—writing together
in England and so earrying the vital spark through. 1s it not a just pride
for us that it is the Hindu race that alone knows the real clue of life? Has
any other race survived now or at any time before preserving, following
reverencing her sacred principles as laid down by her sacred works,
because of their perfection and universality? Is there any race that
was proof to conversion as the Hindu, that was, so conscious of its own
perfection in systems of discipline and philosophy art and science that
nothing new lies outside them ?

Hindus neced no more than the spark of patriotism, the light of
intuition by a little interpretation to know their strength and potency for
world illumination. Everywhere the call has been raised “consolidate and
conserve.” Dr. Moonjee, Dr, Varadappa, Dr, Savarkar and Pandit Malavya
stand like beacon lights. The Hindu Maha Sabah is gushing forth with
marvellous enthusiasm to inspire, tolead, and achieve consolidation and
salf-reliant sufficiency in all directions. They infuse courage and heroism,
They want to raise a national militia so defend their sacred hearths to
stand square to and repel rapacious opponent,

The whole country from Persia and Himalayas in the N, and
N. W to Cape Camorin in the South is sacred for only one race the
Hindus. The term Hindutwa is not a mere political courage as some body
said in the papers in answer to Savarkar. 1t does not lose its irue import
and significance merely because Dr. Savarkar wanted to emphasise the
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fact that no community in India can at the same time be loyal to India
and any other country or pay greater
than to Tndia’s sacred ones. Dr. Savarkar said in the Hindu Maha Sabah
confere.nce. Even those who did not believe in the Vedas were IHindus,
.e. g.. Jains, the Sikhs, the Brahmos, the Reformers Sanatanists, who
inspite of certain heljefs ardently cherished and followed stili were

H.mdus an('i feel elated in that they belong to the same race the Hindn.
Hindutwa is Catholic enough £ bless every

promise of Moksh ;.

regard to any outside institution

one with the vision and

Lt is friendly to every one who holds that his or her
most revered and preciong possession and spiritn

al goalis in India, L6
does not hate others but

. she compels them to accept her domninance in
the shaping of every policy other than wh

) ) at of course appertains to one’s
own private faith.

bava'rkar says “A Hindu is one who considered Hindustan as the
land of his birth and as the land of his

S burth religion whatever it might be.
That India is his pitrubhumi and

Punyabhoomi were the two essential
.constituents of the word Hindu. The Muslims, Christians and Jews if horn
in India, look to Arabia and Palestine as their Holy land and therefore
they do not come with the meaning of the word Hindn. 1f they do not they
must form the rank and file of the Hindu nationhood, and they would not
be allowed to constitute an imperiam in Imperio. But is there any justi-
fiable ground for their looking to Arabia or elsewhere as their [{oly Land?
Have they not their mosques and Synagognes in India? Have not the
Parsis their Temples dedicated to fire God? Do they take the dead or
even their ashes to he buried anywhere outside India? If they do not
what is there to divide their allegiance between India and any other?

(To be continued. )
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