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CONVERSION
K. V. S.

Rlsewhere in this issue we are publishing the thoughtful ad‘dr.ess.of
Rev. A. J. Boyd, Principal of the Madras Xian College on “Chnst'lamty
and Conversion” delivered at the Annual Conference of the Kodaikanal
Missionary Union. The points raised in the address deserve the careful
consideration of all persons interested in communal harmony. For some
reason or other on aceount of historical causes conversion in India has
from very early days taken one dominant aspect, viz., conversion from
Hinduism to Islar or to Christianity. The conditions of the country were
such as to encourage such conversion. Secular considerations played a
prominent part though it could not be said that spiritual inﬂuencfa .was
absent. The way of conversion followed the traditional course of religious
conversion in all countries. The people preferred the religion on the King
or of those who stood for Kingship in the scheme of things.

The methods of conversion have been developed to perfection in some
of the proselytising religions. Many of them are nof prepared to discuss
them with outsiders. A few however and among them specially the Pro-
testant Christian community are willing to consider the problem of
conversion as being within the range of public discussion. That is a great
gain. The importance which the subject is hereafter assuming neces-
sitates such discussion.
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convergence of a large number of influences to which the members of
foreign Christian missions have themselves made valuable contributions,
there is a great re-formatory movement in Hinduism. The main objects
of this movement are toliberalise religious practices, to systematise sac-
raments and to bring the whole Hindu community together under some
common scheme of religious ministrations. How far this movement will
succeed it is difficult to tell. 1t may take many forms and the genius of
Hinduism for variety may also express itself in this re-formatory move-
ment. But the spirit is there working in each one of them, for giving to
those who have been hitherto denied their rights, their full share in the
ministrations of Hinduism.

These reflections are set down here in no critical or carping spirit but
merely to emphasise that time has wrought changes even in the Hindu
Society. Attitudes which might have beeu correct a century ago may nog
be correct at the present day. The prepondering motive in conversion
has shifted from the desire to escape from a permanent Hell towards
the development of a full personality in every sense of the term,
‘*“ body, soul and spirit.” The atiitude of society towards conversion has
been modified by this change. There are fundamentalists among the
Hindu who go by the written text of seriptures and who insist upon pro-
claiming that all that is done by Liberal Hindus is irreligious and is a
violation of their primary religious rights. 1f it was possible for them to do
so they will put a ban upon all change in Hinduism and keep it in the
ancient ruts and say that no practice is valid except that which is sanc-
tioned by the ‘' Sastras as traditionally interpreted and followed.” But
it is recognised that this cannot be. Similarly with respect to communi-
ties belonging to faiths other than Hinduism ; their claim to convert as a
religious right cannot be said to be an absolute right but will have to be
investigated with respect to its reactions upon the social and the political
life of the country, subject always to the right to the maximum safeguard
that an individual is entitled to in the choice of his religion and in the
determination of his religious affiliation. Such o right is more the right
of the converts than of those who try to convert him.

Lt may not be too much to hope that the present secular tension
between religious communities in the country will disappear and that the
influence of religion will be in the direction of the betterment of
inter-communal harmony. To this goal Hinduism can make a great
contribution, perhaps a greater contribution than other religions.
But for the fact that it is being goaded to do so, Hinduism is averse
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CHRISTIANITY AND CONVERSION.

(Extracted from the Presidential Address of Rev. A.J. Boyd

at the Kodaikanal Missionary Union Conference.)

I think we have to remind ourselves and I am sure we have to
remind the non-Christian friends who may have chance to read reports
of our findings that the Christian community is not our creation—but
Christ's. How often have Hindu friends said tous that while they
appreciate our various forms of bumanitarian service to India, they do
not understand, and "indeed heartily deplore, our desire for a vigorons,
expanding, self-propagating Christian community ! When non-Christian
friends talk to us in this way, 1 believe itis our duty to try to under-
stand the point of view which they express, and to give all their relevant
objections due weight, but, having done that. it is also our duty—to them,
and to ourselves, and to Christ—to talk to them as plainly as they have
talked to us.

If their fear i« that a strong and expanding Christian community
will, in the political sphere, become somec day a menace to the interests
of this or that other community, let us tell them that we, for our part,
are by no means devoted to the idea of communal divisions in polities,
and should in fact be happy if that system could ultimately be broken
down. If their fear is that a strong and expanding Christian commu-
nity will tend to weaken the national solidarity, let us try to convince
them that, on the other hand, such a community might well become an
important moral and economic asset to the nation.

1f their fear is that the Christian community is un-Indian in its
ways of thought and modes of worship, and not sufficiently conscious of
the wealth of its ancient heritage, let us confess to them that we some-
times share their fear, and let us assure them that we want the Chris-
tian community in India to be rooted in the land, and proud of everye
thing in India’s heritage save that which is in opposition to the mind of
Christ,

CONVERSION.

But when our non-Christian friends ask us why we must seek for
converts at all, why we cannot be content with doing a little good here
or there, as we are able, in the manner of Jesus Christ, then it is time
we asked them where they find this Jesus Christ of whom they speak,
who makes no demands on human loyalty, who asks for no  open confega
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sion of faith, who simply does a little good here and there to makfe men’s
lives a little happier and a little more comfortable. Where is this .Jesus
found? Certainly not in the New Testament, and certainly not in the
traditions of the Church. The Jesus whom we know, and under whose
command we march, is no mere teacher orreformer, He claimed to be
a King, God’s chosen King. His coming marked the ends of the ages. He
not only healed men and taught them and comforted then?—~hc c.alled
them, and in calling them he created the community of which he is t.he
Head. No missionary ereated it, no apostle. The Christian commmunity
came into being as soon as faithful men heard the word, and re:sponded 1.;0
it. 1t is not of our planning or our construction. 1t is Christ’s. {&nd in
nurturing it and enlarging it, we are carrying out no human design, to
be followed or cast aside at will. We are obeying the command of
Christ, our Lord. ' ‘

1f, then, we are the servants of a divine commumty‘, vwhat is to be
the nature of our service? Wherein lies the commun'ltys true well-
being? There can be little doubt what would be our [‘mfnary alisxxier‘to
these questions. The essential well-being of t.he Christian con?mumty
lies in its knowledge and acceptance of the saving grace of God ln‘J(?Sl:lS
Christ; in its consciousness of the continual help of God, the Holy Spirit;
in its joyful sense of being one brotherhood in Christ; in its spontaneo.us
impulse to widen the bounds of the brotherhood that others may enter its
fellowship. And these blessings of the redeemed life ar'e. open to E'l”,
high or low, rich or poor, powerful or downtroddeI‘]; the ability to receive
them and to enjoy them is not necessarily or ultimately conditioned -by
any outward cirenmstances, That is our primary ansvs're'r to the quesfxon
about the true well-being of the community—it is a spiritual well-bexing.
And it follows that we, as the members and servants of the commurTlty,
are above all committed to the task of making known the great ' things
that God has done andis still doing, and of helping men to receive and
respend. SPIRITUAL AND MATERIAL NEEDS.

We are first and foremost the trustees of a spiritual gospel. And yet,
in any actual situation, it is never possible for long to consider and deal
with spiritual needs in total isolation from material needs. .

There is, as you know, some ground for believing that our Lord him.
self, in his dealings with men and women in (alilee and Judaea, would
fain have turned aside on some occasions from those who came.to seek
his help in bodily sickness—not becanse he was careless of their need,
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but because he mwust, above all, deal with the needs of men's Souls. And
yet, again and again in the concrete situation, their need touched his
heart, and he responded. .

Similarly, in the first days of the Church, when the experience of the
Spirit had come to them, the sense of fellowship inevitably (shall we say)
expressed itself in the sphere of economies, Our gospel is a spiritual
gospel, and must be spiritually received, and can be spiritually received
by those whose outward circumstances are of the humblest. But itis
chiefly, after all, in the material order that spiritual apprehensions and
impulses find their expression, and conversely material circumstances do
in fact in the majority of cases—whether or not they ought to—condition
the inner life.

And so in actual fact, whatever we might say in theory, we who are
concerned with men’s souls find ourselves also concerned, rightly and
inevitably, with the outward circumstances of their lives, with rice and
poultry and sowcars and marriage-feasts. I certainly don't need to remind
you that, at this point also, we are subject to serious, and sometimes most
deplorably harmful, misunderstandings by our Hindu friends.

ECONOMIC AND SOCIAL PROBLEMS.

Our predecessors, faced with the economic and social problems con-
sequent on conversion, sometimes made mistakes—precisely the same
mistakes that we should have made in the same circumstances—and we
need to do some plain speaking here also, as occasion arises, in order to
clear the air. We need to tell our non-Christian brethren who speak
still of ‘“‘rice-Christians” that, while human motives are invariably
mixed and only God can fully discern them, the only conversions we
have any desire for are those in which, however obscurely, however
indirectly, a spiritual response to spiritual truth can be discerned. We
need also to point out, however, that human beings are not naked spirits
living in a world of pure ideas, and that, in the minds of simple villagers
a very genuine religious intuition might well be inextricably involved
with social, and perhaps even economic, considerations.

Finally, we need to remind our Hindu friends, that, if there are
dangers in allowing religious conversion to be too closely associated with
economic and social improvement, there might be even greater danger of
misunderstanding if we professed a passion for human souls and at the
same time displayed a callous indifference to their social disabilities and
their economic struggles,

[ 3 3
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e and similar considerations have been in the back-

1 imagine that thes
; ys of conference, and
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above all is that He himself by the Sp
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SANATANA DHARMA vis-a-vis CURRENT HINDUISM.
By

THE LATE PROFESSOR N. K. SANYATL OF SRI GAUDIYA MUTT.

Current Hinduism is claimed to accomodate all shades of religious
opinion, in a matter that is not self-contradictory, without deviating
from the teachings of the Shastras. But as a matter of fact itis nol
an effective common faith but the constitutional antagonism of Moham-
medanism and Christianity tocurrent Hinduism in all its forms that is
the real cause of any degree of the negative type of general unity that
may sometimes be perceptible in the professions and activities of the
modern Hindus as Hindus. Philosophically the principle of liberalism
secking to unify, assort or rather destroy the beliefs of the various sects
of the Hindusin their distinctive practices is supplied by that of the
Vedanta-Sutras as sought to be expounded most unsuccessfully but with
unserapulous cleverness by the impersonal monistic school. 1t says in
effect that there is no permanence in the particular forms and practices
of religious activity prevalent in the world, which have their value in
ultimately destroying themselves and thereby preparing the way for a
state of a uniform, undefinable and inconceivable state which is the true
and ultimate position. The differences that divide the practices and
beliet of one religion from another are held to correspond to historical
difterences in the passing interests of individuals and groups and need
not he considered as obstacles or helps for attaining the common end of
an undefinable existence by the method of tactful present indiscriminate
neglect of all definite activity. The systems of worship of the different
sects of the Hindus have accordingly been recommeded for affiliation to
Hinduism on the only condition that their followers agree to regard such
worship to be ontologically useless although unavoidable for the time
being as the penalty of the immaturity of our spiritual convictions. Such
Hinduism cannot refuse to accept either Christianity or Islam within its
fold provided the laiter are prepared to be equally indifferent to all forms
of religious beliefs and practices.

The difficulty in the attempt to bring about a common positive
understanding among the religions and sects is set forth in the teachings
of the Vaishnava Acharyas who are uncompromising opponents of the
Kevaladvaita thought which ignores the very existence of any such diffi-
culty, There can be no compromise between the right method, the
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wrong method and no method. The Kevaladvaita philosc.)phy regards all
definite religious conduct as equally vseless. By regarding alvl prevalent‘
religious activities as radically untrue and useless, Kevaladvaita thought
can hardly avoid the counfession that it is not prepared to a.ttach. any
importance to the facts of our present existence. Such Utopian libera-
lism is sheer organised thoughtlessness. 1t is for very good tl'ea.s(n?s t}‘lat
the Vaishnava Acharyas have categorically opposed the (.ixix'semmatmn
of such barren, suicidal views. 1t is for the Kevaladvaitins to. come
down to the planc of our everyday life and amend his theory in the
light of the criticisms so amply provided by the Vaishnava commenta-
tors, if he is to find the method of helping us in our actual needs.. The
proposal of the Vaishnava Acharyas is to provide not hypothe'txcal F)ut
actual and immediate help for our real needs. The K?Vfiladvalta Phllo-
sophy leaves us on principle exactly where we are.  This makes it not
only purely academical but also extremely dangerous, asan accepted
CIee('iI:he synthesis which the Vaishnava thought offers is not sufficiently
known to modern scholars of religionists. The Vaishnava thought.do‘es
not at all agree with the conclusions of Kevaladvaita thought even ‘m its
analysis of our worldly experience. The Vaishnava Acharyas hold tk‘)at
the activities of the present conditioned state are also c‘apéb}e of being
used for serving the eternal or spiritual interests of individuals and
groups by necessary adjustments for such purpose and that such regulat-
ed conduct is categorically different, both in its method as well as. l.mr_
pose, from conduct prompted by utter unconcern for presen? COI]d'ItIC.)I].S
represenied by the Keovaladvaita thought. The responsibilities of lnd-l\’l'
duals as well as of groups are both immediate as wcll as prospective.
Kevaladvaita thought completely ignores the former and cannot at all
envisage the latter. The Vaishnava Acharyas teach us t}mt the real
nature of present responsibilities may also clearly be exp]amefi to every
persou and group of persons in a manner that should automatically sug-
gest their satisfactory solution. Itis then practicable for the lat.ter. to
agree fully to undergo the necessary course of training for functlox.nng
in the proper manner. In such training the eternal interests are gwe.n
absolute preference. Properly perceived they should include, explain
and secondarily provide for all the needs of the temporary unadjusted
position during the period of training. The eternal inferests themﬁelves
are clearly formulated by the systems of the Vaishnava theology in the

body of its positive teachings.
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The Vaishnava position is most fully presented by the Teachings of
Mahaprabhu Sri Krishna Chaitanya. The soul of man according to
Mahaprabhu is the manifestation of the own Potency of the one Abso-
lute Person Sri Krishna. Sheis by essence the same as the Absolule
Potency in Her Positive i.e., Spiritual Aspect. She is not direct or full
manifestation, but marginal and infinitesimal. She is marginal in the
sense that there isa still outer manifestation of the Absolute Power
which is distinct from the spiritual manifestation of the same. The soul
of man is located in the borderland between the direct spiritual and the
outer non-spriritual or mundane manifestations of the Absolute Power.
Her stuff is a particle of the Absolute Spiritual Energy. This stuff is
maintained in her normal position by consenting to be consciously adjust-
ed tothe Absolute will. She is in an alternative abnormal condition by
seeking to function on her own initiative without seeking to be adjusted
to the will of his Absolute Master Sri Krishna represented by the work-
ing of the Absolute Power in her Spritual Aspect. But as Sri Krishna is
the only Master of all manifestations of His Potencies, the perverse soul
of man is granted (?) her prayer for functioning independently of the will
of Sri Krishna by the operation of His Deluding Power. The soul of man
thus functions on the mundane plane by being endowed with a secondary
enveloping personality and by misidentifying herself with the same by
the operation of the Deluding Potency. 1In so far as the worldly sojourn
of the soul of man if willed by Sri Krishna on the perverse soul’s deli-
berate seeking of such deluded existence, such sojourn itself, is however,
so ordained by the causeless mercy of Sri Krishna that it is capable of
becoming also a help to the conditioned soul for enabling her to revert to
her normal state and inducing her without in any way interfering with
her freedom of choice to be repentant and to feel the misery and helpless-
ness of the state of exile as it really is during her worldly sojourn. The
difficulties of this mundane existence are in this sense really blessings
and help to direct the soul to the search of the truth about herself. But,
notwithstanding this negative help, the conditioned soul also requires to

be informed positively of her spiritual nature by the direct intervention

of the spiritual Potency of Sri Krishna in the Role of Divine World-
Teachers of religion, These Teachers are the Mediums through Whose
Help the connection between the conditioned soul and her

Master Sri
Krishna is capable of being re

-established and maintained intact.
The method used by the Divine Preceptor is that of persuasion. He

Invites the repentant soul to give Him a Hearing, but on His Own Terms,
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The Divine Teacher promises %o convince all,'who li?tenlfo Himtzvrl:‘l;-,
loyal and undivided attention, of the duty and \'&Tlsc-lan as w? ‘ asdn: o
ness of adopting the course of purificatory training enjoine y e
Shastras for being repatriated to the Eternal Home.. By recoi?mng y
right of the Divine Preceptor to unconditional hearing of the Message

the Absolute from His lips and on acting upto the same on convietion,
¢ Absolu s lips

the conditioned soul is enabled to serve the Autocracy of the Absolute
e con 5

l ers S SS ['y re i .Haly cOnditiOn

B SON ac the necessa p llm] ' . .

the eﬂ “V(! il (:lillati()ll ()f f[ee]y a,“d InOSt a]‘de“tly Seekl]lg lllS beI'VI()Q
ectl

to the exclusion of every other activity by the dictates of her awakened
QO e e

proper spiritual nature.
.  ce-est
The soul who is thus re-es : r
he vplane of the Spiritual Knergy of the Absolute is not any longe
T maining portion of her external worldly

for being helped to have

ablished in her normal servitorial position
ablis

] .
am pe‘ ed' even dur]“g tlie re

t l) rm C thC service Of he] Ma. tEI by -he ODEIatlon
S()]Oll n, m ll(} ell() ance ()i VI ¥ < t

of the Deluding Potency. On the contrary, the Deluding Poten:j‘ is t}::lz
discovered to provide conditions which are‘neceSSa'ry .folr . ena ;ng; the
repentent sonl to undergo the course of purificatory h'ammgdun ew he
dir.ection of the Divine Master. No so-called duty of this muE ase oer
need be neglected by such awakened soul. On' the other hand, ev ‘y
ivi [ awakened soul is promotive of universal concord' by dis-
e ne the method of being cons-

slosi sojourncrs of the mundane pla ' ‘
;:Z:ls];s ::i::t:dJ to the operation of the Will of Sri Krlshnalover-ru:l;r:
the permitted opposition of His Own Deluding Poltency.‘ 1:1 pzl.':i(z:‘s e
thereby enabled to know how they are touse th'elr presen con‘.l one
the eternal benefit of their souls. The method is thus ‘cate.gouca y
ferent from the indiscriminate encouragement that I.S given to e:?ri
form of so-called religious activity by the ~Kevaladvaltd thought1 whie
merely condemns, without providing a subst.ltute for the. unwholesome-
of the misguided life of the deluded sojourners of this world.

The Vaishnava thought is tolerant. 1t seeks to persuad? and not to
it is positive and constructive. The Kevaladvaita thought

ness

f:ﬁllld(t::illc self-destructive funetion of mundane logic.. What appea}:
to thonghtless critics as the destructive aspect O.f Vaishnava tho;xgt;h)
should appear on careful gerutiny to be only the first ap.pearancia‘;)l ‘(,
positive, abiding reality in the midst of a world of delusions, whic p-m-
duces the fear of the possibility of destruction, but really of.the cessation
of delusion, in the conditioned souls utterly forgetful of their own proper

deathless nature. 1t is 1o use seeking to hide this fundamental difference
ca . ‘
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between the two positions by a jungle of casuistical arguments as has
been done most dishonestly by a host of apalogists of the Kevaladvaita
thought. Empiric intellectualism, which is the mother of Kevaladvaita
doctrine, by its deliberate and misguided refusal to submit to the Will of
the Absolute Intelligence brings about its own useless stultification for
any purpose except that of multiplying and perpetuating the discords of
deluded existence.

The Shastric designation of Hinduism is Sanatana Dharma which
means the eternal function (of the human soul). Is this function pro-
perly represented and explained, in strict conformity with the Shastric
teachings and the true demands of our own rational nature, by the
exponents of the Kevaladvaita thought? The Hinduism that is sought to
be taken under its patronage by the impersonal Vedantists is not Sanatana
Dharma or the positive eternal function of the liberated soul, but the
unreformed terporary activities of her deluded state. It advocates un-
practicable negligence of the difficulties of our temporary, deluded
existence as the positive function of the redeemed soul or Sanatana
Dharma. Inovder to justify such a purpose it accepts in to the self-
desturctive help of the empiric intetlectual method which taniamounts to
refusal to be guided by the Divine Master representing the Will of Sri
Krishna. The regulated activities of individual and social life advocated
by Vaishnavism are the means of attainment of the positive eternal
tunction of the liberated soul by the method of practising the same by
properly utilising the conditions of this temporary existence for the pur-
pose, under the Guidance of Sri Krishna Himself made possible by the
Descent of His Agent, the Divine Preceptor, to this mundane plane,

« POIGAYAR."
By
(;. NARASIMHACHARIAR, B.A. B.L,, Advocate,

oigai Alwar is oue of the earliest, if not the earliest

“ Poigayar " or P o
Poigayar et

of the Vaishnavite saints of the Tamil Nad in Southern India.

. . ¢
literally means a tank and as he is said to have been born ina tank a

Conjeevaram he became known as “ Poigayar ”. The term “. J:Uwar 1131
a titular suffix to denote one immersed in devotion. Tradition woulc
bave it that he was an ** ayonija " or roi born of the wom.b but sprang‘
out of a lotus flower in a tank. We have no history, chronicle or ?t'hm
authentic information as to his time, origin or life apart. fro.m tradition,
most of which it is difficult to believe in these days of scientific advance-

There is not a trace in his work to indicate even faintly that he

ment. '
i i S verses
was an * ayonija.” On the other hand his statement in one of his vers
) ’ . . . . Ia . . GL_G&I
Y gy air 1 E(Won TBIS S BN SLsgeoms Cgrapbsen
Q@@;um'/es@Loandf Pans ' that while in the womb he wor-

shipped and found the God at Srirangam is not reconcilable with the

tradition about him. There is also no material to ascertain the age he
Tradition again would have it that he was born in Dwapara-

lived in. Some modern tamil scholars fix him to the

uga about 5000 years ago. ‘
Zhigrd sangam age about 2000 years ago and say he was one of the sangam

ho composed several other works in tamil besfdes th? ¢ Fi'rst
Tiruvandadi ", a work of one hundred devotional vers:as in tamil whw‘h
has been incorporated as part of the * Tamil Vedfxs and chanted in
every Vishnu temple as part of its ritualistic WOI‘S‘}!lp. Among the. seve-
ral devotional works written in various languages In Souther.n India .the
tamil works of these ** alwars " or saints alone ha\Te been immortalised
as equal to if not superior to the vedas in sanskrit. There can be no

at almost all these
(iir(r)lupbetr::nal advaitic mysticism caught hold of the t}finking mind of
India leading to idealism and illusionism. Nowhere m' the w?rks of
alwars” is there any indication that after salvation attained by
body and soul, as both of them

poets w

“ glwars " or saints lived long before the

these
knowledge man is annihilated altogether,
are illusory. These alwars are it is said the precursors of the severely

personalistic Alavandar and Sri Ramanuja who believe in a personal

God full of good qualities and who is reached through ** Bhakti " or

devotion,
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In spite of the innumerable deities referred to in the vedic lore, the
religion of the Hindus is and has always been monotheistic. The differ-
ence between the vaishnavites and the saivites consists mainly in the
nomenclature of the one and only one supreme God of the scriptures. The
one calls Him “Vishnu ” while the other says he is * Siva "though the
qualities ascribed to each of them are the same and the philosophy of
these two sects is also the same. Poigayar says,

“apgvraurt epaui BybeLp S (i @D
apgorare apfl K1 aicn e’

Three stand foremost and of them Vishnu stands first (Brahma
Vishnu and Siva). He offers his work at the feet of Vishnu in the fol-
lowing beautiful verse.

Hamaws saaflur, arisc So Qniwrs

Ooiw s53rren dlorésrs—Qsiiw
serrfurar gg éQs 5.9 Qerer Qeraronds
Qur-rmf EhEsla GQuear p’

L offer the garland of my verses at the feet of One who bears the
brilliant disc with a lamp whose light is the sun, whose receptacle is the
earth and the ocean the ghee wherewith the lamp burns. His contem-
porary * Bhoodatalvar " excels him by saying that the lamp he lits has
" love " for its receptacle, devotion as the ghee and the mind that melts
in joy as the wick for the lamp.

The most remarkable features of these saints, especially of saint
Poigayar are (i) the catholicity of his religion as all embracing and (ii) the
utter absence of the acrimonious distinction made between Vishnu and
Siva in later times. He says :

“ youreur Frio STLD ._Q/lﬂn'iﬁm)”‘p’ T55

Geud Gaud 1 ELiBLoT e or &1 O pewr p— & i Nana &
&1 5By G b Qerupai e wsarsg

iR el o

The one and only God who measured the world is worshipped in
different forms by different men according to their respective knowledge
by hanging or leaning pictures or images of Him on the wall and each
says his God is the suprenie one (not knowing that all are the same). A
similar idea is found in the teachings of the Bhagavat Gita that who so
wishes with true devotion and faith to worship any form of the Gods
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whatever it may be, T myself render his faith firm and successful in

attaining salvation.”

About Vishnu and Siva, he says:—

“ gy rew w5y mAL gye afiami LfaT eari s
o ey mrd tenp eapuyt Garde e
acgeon gy syefliy e gSan Crd

e o erflart Gueallur Qrer .

He is only one whose name is Hara and Narana whose vehiele is the
bull and the hird whose teachings are the Agamas and the Vedas whose
temples are the hill (Kailas mountains) and the sea, whose functions are
destruction and sustenance, who holds the spear and the disc and whose
body is like the fire and the clouds.” 1t will thus be seen that though te
is a Vaishnavite with Vishnu as the absolute God, he regards Siva as
part and parcel of the absolute.

Another feature which has to be emphasised in these days of Brah-
min and Non-Brahmin conflict is his conviction that superiority does not
lie in the accident of birth as a Brahmin and the recitation of the Gayatri
prayers morning and evening unless it be the result of true and hearty
devotion to God is worthless.”

Sy Pure FsPun g PE e T WD
yFPuTe gouuer HEE oren’’

“What is the use of the recitation of Vedic prayers morning and
evening unless it flows from the heart.” Birth is only an opportunity and
not a right according to this saint.

He refers to only four Vaishnavite temples at Srirangam, Tirupati,
Conjeevaram and Tirukoilur and of these he devotes serveral stanzas to
Tirupati unlike stray references to the other three temples indicative of
the fact that during his age the temple at Tirupati Hills was more im-
portant than Srirangam. Tt is rather curious that though he is said to
have been born at Conjeevaram there is no reference to any of the numer-
ous temples in that city except “Qavdosr” which is identified by some of
the modern scholars with the temple of Sri Devaraja at little Conjee-
varam while others hold it refers to the small temple of *“Yadoktakari™
about & mile away. I have indicated that the term “Qaicosr” is com-
posed of “Qaiéems-}-ar” meaninga hot place, According to the Puranas
“Bramha’ is said to have performed a great “Yaga" or sacrifice and God
Devaraja came out of the sacrificial fire and blessed him. The place
where the sacrificial fires were lit must naturally be hot and hence it was
known a8 “Qasr’ or thfﬁf;t'place as opposédwt;\) “seimar” or the cool

3 i & e
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place which is next to it and is the birth place of one of our greatest
acharyar, Sri Negamanta Desika.

I have elsewhere indicated that these saints of the Tamil Nad have
stressed the two all-important principles which must guide every religion
viz., (i) service to God is the only means of salvation and (ii) service to
God is and can be done only by serving man, These two principles are
the natural and necessary corollary of the philosophy of the “'sarira sariri
Bhava” or the relationship of body and soul in every human organism.
The body serves and can serve the soul only b3‘7 its various organsserving
one another in order to maintain or keep the soul inthe body. The
T‘el‘ationship between God or the world-soul and the individual soul, the
infinite and the finite, is compared with the soul and the body in every
known living organism. With the limitation that the finite cannot
fathom the infinite, these saints of the Tamil Nad have attempted to
hint at it from a known quantity like the human organism which is nearest
and dearest to one and all of us, Taking man as a link in the chain of
the cosmic mechanism the mechanism of the cosmos is attempted to be
realised from the mechanism of the link and in such realisation dis-
interested service becomes all-important and is the only means of happi-
ness here and bliss hereafter.

REVIEW.
SRIMAD BHAGAVAD GITA,
of Bhagavan Sri Krishna (26 Chapters & 745 Slokas).

Translated into Fnglish by R. Vasudeva Rao, Assisted and publish-
ed by T. M. Janardanam for Suddha Dharma Mandalam Association.
The Suddha Dharma Office, Mylapore, Madras. 8, India. Price
Re. 0.14.-0.

This is the 4th publication of this Institution. 1t is intended {o be
definitely a propagandist publication to popularise its version of one of
the most sacred and prominent of the Hindu scirptures among a larger
public. The Suddha Dharma Mandalam’'s edition of the Bhagavad
Gita contains a larger number of verses than the orthodox edition. The
a.rrangement 1s also different and aims at grouping the verses under a
different scheme in accordance with the subjects dealt with in th
verses. Much may be said for and against such an arrangeme ¢ I(:
will depend upon the approach to the Bhagavad @ita. Wée of?el: no
comment upon this vexed question and would only say that so far as we

have gone into this book, it can be i
, read with inte ; . .
the possibilities of studying the Gita, resk e revelation of

THE HINDU VISION
By
P. P. SARADHI, B.A., B.L, Retired Sub-Judge.
(Continued from page 104.)

There is yet another reason. Do they not recognise—and does not
sriental research show that Christianity and Muhammadanism are indebt-
ed to thousands of Indians who had travelled to Arabia carrying their
learned men and skilled artisans from India who popularised their
Hindu religion ? So much so the roots and terminologies of hundreds of
words are the same as those in Sanskrit and Dravidian in India. One
may take it the systems of philosophy spun out in Arabia, Persia,
or China or in the West owe their foundations to one or the other systems
of Hindu philosophy-—even their Gods are jumbled Indian names,
observe what Dr. Post Wheeler (an American) in the recent convocation
address at Waltair said—

1. * The wisest of old Indians children in the dawn of history

gave to their race in the Upanishads what forms an eternal well

spring of inspiration for the many.”
9. * Persian custonos in Northern India, in the course of centuries

took on characteristics of the Native Hindu culture and the Parsis in

1ndia are today more 1ndian than Persian”
3. ‘“Islam today was of various complexion due to other people

who embraced it.”

So lot there be no display of any separatist tendency. Nor budge
even an inch in our undivided loyalty to our country and accept the lead-
ing of the Nation by the Hindus.

Sowme lndians have been instigated by some undesirables to create a
ferment, and the Hindu missed the vision, is equally agitated. Their

tolerance is a virtue but intolerance of mischief is not a vice. Mischief

would retard evolution.
which 1 called * The Hindu Vision " One Herbert Read has published an
anthology under the name The English Vision.” But this vision visu-
¢ scenary of the land here and there, the school life in

The term ‘ Hindutwa " conjures up a vision

alises only th
Eton and Cambridge,
system, Klectricity and liberty,
speech, wisest in action " (Carlyle),
galem (* sister of England —"William Blake). Hindutwa is Vision more

the common sense and pride of the youth, the jury
the national temper (' stupidest in

English Eloquence, the call of Jeru-
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times magnificent thrilling, soul elevating. Kalaidoscopic, beatific is
bound to work miracles in the life of the people, Let us visualise through
music and dancing, through art and architecture, through Vedic
hymns and kritis, sung before the sacred rivers, the Yamuna
and the Ganges, before Prayag and Haridvar, Benares and
Kailas, all that has vivified our spirit, created in us profound rever-
ence to the giant-saints and sages, the great Acharyas who with unble-
mished and unbroken tapas obtained salvation and who are believed
still bert upon redeeming the world from brutality, immorality and
passion. More than all, the Rishis eternal in icy glaciers, in burning
ghat, in remote forest fastnesses, on a solitary heights etc. are ready to
show the way to lead and inspire to strive to victory *“ Hindu-twa "
envisages in unbroken streams of energising vitalising story of the
Truth, mighty men and woman who lived with our ancestors and left
unparalleled legacy of truths and systems to realise the truths.

The Hindu mind is unflagging. The root cause of ills is the mind
alone. So controlling the mind is one secret for success. Mind is
greater than speech., Will is greater than mind. Intelligence
greater than the will, contemplation greater than intelligence. (Chan-
dogya) So we evolve our course which shall result in action and
sacrifice. Can there be any more dynamic centre than this ?

Hindutwa will rear its head again and make Hinduism greater
than ever it was before,

THE THEOSOPHIC FACTOR IN MODERN LIFE
(Contributed).
A FEW FACTS.

Discontent and questioning are the distinctive features of the present
time. People are rapidly developing an eye for perception of contrasts.
Revolutionary slogans make a strong appeal. The mass of public opinion
though still averse to change is beginning to move restiessly whenever it
is stired on some great issue. We appear to be heading towards viclent
change. Influences are pouring in through many avenues till now blocked
to us and on more human beings than were ever receptive to it. Great
masses of people find themselves lifted from their customary ruts .of
thought and action and are looking with curiosity and fear what will
come next. The danger is increasing with the increasing difﬁculty'of the
struggle for physical existence and of the indefinite multiplication of
wants due to progress of scientific and mechanical discoveries and to the
rapid and revolutionary development of the means of transport and com-
munication of ideas. Our dependence on others is increasing with the
increasing complexity of our social structure, The whole map of India is
filled with a big interrogation whose size is considerably enlarged by the
political issue before the Gountry.

When one watches over it all the impression that is borne on the
mind is that shorn of the extravagance and bitterness that are
inevitable in the first manifestation of new impulses, these impulses are
operating within manageable limits and are based on ideals which are
emancipatory and therefore spiritual, The cry is for equality, for equa-
lity of opportunity, for social and political equality, for larger religious
freedom and for the recognition of the right to live and to function with
fullness. _

The Theosophical Society.—~What does it stand for? Behind ali life and
form as their heart and soul is a great consciousness, That conseious-
ness manifests itself as the evolutionary process a process which though
at times it appears cruel and careless of individuals is exceedingly care-
ful of types. The physical world in which we play our roles for a few
decades is only one of several others unseen by us, in whieh we shall be
able to function in after lives and which have a great bearing and in-
fluence on our physical lives. Religions, races and eivilisations are
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merely training grounds for the development through life after life of
particular qualities necessary for the perfection of the human persona-
lity. Each life is but a day’s class in the school of eternal life and each
one of us as one enters this life comes with a long past of many lives and
brings with us his tendencies and environments to begin his task once
again under conditions built by him in past lives. We are also within
certain limitations the moulders of our destiny.

Individual evolution is merely a continuous release of the divinity
with us, Our growth is both a discovery of Him and a growing into His
likeness. The only life worth living is to understand His will and to co-
operate with Him in His eternal and continuing sacrifice. In many ways
He trains his children for llis work. All are equal before Him. For cach
He has a path. It is for each to tread it joining hands with others who
are treading theirs,

In itself Theosophy is mnot perhaps so much a revelation asa
rearrangement of the fundamental ideas found in many revelations. But
it states them in a manner that facinates the mind and inspires the heart.
[t liberates the mind from obsession by the trivialities of life and reveals
to it the panovramic vision of the voyage of the soul which gives perspec-
tive to evenis and influences.

With its help we shall be able to understand and appreciate more
fully the new influences, and it may be to discharge of our duties with
greater strength. We shall also learn more fully its limita-
tions and dangers, We shall see that underlying them is the expression
of human brotherhood and of the absolute community of purpose which
are merely the first deductions from the doctrine of the Atman, of
Mcksha ard of Samsara. The entire humanity isin the same boat.
Directly flowing from these conceptions is the claim for social equality,
for the recognition of intrinsic worth of the human personality and the
demand for larger opportunities of self expression. Bach citizen is an end
in himself and a means for the national being. The mechanical develop-
ments of modern age ought to mean and liberation of life from grinding
physical toil leaving more and energy for culture and service.

Above all Theosophy is a great antidote to the tragic differences
among the rcligions. 1t harmonises and synthesises all religions and
brings to bear tolerance, understanding and scientific mind in their obser-
vance. It seeks to discover new channels by which the primary influ-
ences of these religions can be brought down and utilised in modern life

and condifions.
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When one contemplates the magnitude and complexity of the forces
whose operation on our country is just beginning, when one studies the
visissitudes passed through by countries on which those forces have played
and are playing, one is filled with concern about our future, a concern
that is not diminished by comparison of social and economic conditions
between our country and others. The horizon gets dark with the menace
of grave dangers. Shall we have to travel the way of China and of Russia.
Shall we have to repeat the mistakes and excesses of the West during
the painful and difficult times of transition that await us in the years to
come. Or shall we be able to make those adjustments that will enable
us to transmute these forces for the national good with comparative
freedom and faith. The future alone will tell.

One thing however is certain. There was never a time in the history
of this country when there was greater need for comprehensive views and
far-sceing vision, for mutual forbearance, for wise statesmanship and for
co-operation. The pressure of social and economic problems and the in-
creasing democratisation of the legislative machinery make it obvious
that we cannot even if we so desire go back or stand still. The spread
of education, the discipline of experience and the magnitude of the issues
at stake are organising the masses for collective action. Obstruction
therefore even if successful for a time can only make the inevitable
change more violent and revolutionary when it does come. 1t can there-
fore be only a question of direction and guidance. There is therefore an
obligation on everyone of us to study the situation, and to formulate the
principles of right guidance. The forces at work render inevitable a
widening of the sphere of state activity. Earlier or later the legislature in
this country as elsewhere is bound to interpret the social will in terms
of law.

In a situation like this we are irresistably thrown back as other
nations are being thrown back on those basic principles of human life and
progress which are the imperishable heritage of this country and of which
the body of thought known as Theosophy is only a modern and convenient
re-statement. 1n few other systems can we find such an earnest endeavour
to discover those basic principles and in such a form as to be specially
applicable to modern conditions. 1n few other systems are they stated
with such faith and optimism. By few other institutions they have been
proclaimed with such courage and enthusiasm,

It looks as if that during the times to come more during the past—
we shall continue to be as we have been ina body the spiritual and
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cultural children of our ancestors, But there is bound to be a diffusion
and intermingling if not also an enrichment of our heritage in a manner
that we cannot envisage fully at present,

With emphasis now on the personal and now on the impersonal
aspects of the higher powers that govern our destiny, now on the indivi-
dual and now on the collective aspects of human life, the life of this
country has flowed through the ages under the special blessing and direc-
tion and with the actual participation of an exceptionally large number
of great and divine men. There has always been a marked emphasis
that the life in the physical world is only part of larger life through the
three worlds and must be interpreted and adjusted in relation to that life,
and that the path to perfection through the worlds is governed by an
order by an intelligence higher than man's and that that intelligence
is ever waiting for everyone of us to take his part in marching towards
the goal of self-realisation, which is joyous and uninterrupted service.

The world both in the East and in the West is in great need today of
this perspective. There is great need for the exposition and understanding
of this interaction, of the nature of this goal and the operation of this
pervasive faith,
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The Passing away of Untouchability
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This pamphlet will indeed go a long way towards the
remaoval of untouchability in India, a eanse for which the whole
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This pamphlet puts in a nut shell the case for the Un-
«The Swarajya)

touchables,

Do Sastras justify Touch Pollution ?
MR. B. SITARAMA RAO
Bharata Dharma Pamphlct No, 2.

The pamphitet is ealculated to bring an assurance of con-
formity to those working for scejal uplift as showing that
Hinduism without untouchability is not less orthodox than
preseftt day Hinduism, «The Hindu)

Advertise in The Bharata Dhariua, It civculates widely in
India and Burmah, and has subseribers in Bngland, Kanyva, New
York U. 8. A, Holland, Australia, South Africa, Malava, Mauri-
tius and Fiji— Besides individual subseribers it is placed on the
tables of over staly elubs, publie ibnaries, reading rooie, schools
and colleges—An excellent means of advertising, For terms
apply to the manager, MORYALAYA, ROYAVETTAL, MADRAS,
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If you believe

in the glorious pastand no less

IO ey

glorious future of

Buy and read
BHARATHA DHARMA

a monthly Journal devoted to the

- cause of

| % ‘Hinduism
g

Liberal Hinduism

Annual Subscription including Postage W

) only Rs. 2 per annum beginning :}
. Y

with any month of the vear. lfj
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