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SWAMI VIVEKANANDA : HIS GOSPEL OF A
MAN-MAKING RELIGION *
BY
K. BALASUBRAMANIA IYER, B.A,, B.L.

The labours of the disciples of the Ramakrishna Mutt have given to
us an accurate and comprehensive account of Swami Vivekananda's
life and a complete record of his speeches, writings, epistles and poems.
The Life of the Swami published by the Advaita Ashrama at Mayavati
will give us some idea of the fiery spirit, the all-consuming energy and
the brilliant personality of the great Swami and his ceaseless toil d_uring
his all too short life for the spiritual uplift of his countrymen. In the
words of Romain Rolland, * One cannot touch the sayings of his scattered
as they are through the pages of the book at thirty years' distance without
receiving a thrill through the body like an electric shock. And what
shocks, what transports must have been produced when in burning words
they issued from the lips of the hero, His words are great music, phrases
in the style of Beethoven, stirring rhythms like the march of Handel
choruses.” Fortunate are they who had the privilege of seeing and hear-
ing him. Today we have ounly left tous the cold printed page. Buta
lively imagination can, still, conjure up a picture of the great hero.
Living at the threshold of the 20th century which ushers in the modern

* From a lecture delivered on the 78th anniversary of Swami Vivekananda's birthday;
on AthFebruary 1940 at the Ramakrishna Mutt, Mylapore.
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e ivgrl%“d having the power to think with penetrating insight on the many

problems presented by it, the Swami has expounded to ug the true and

cardinal principles of our religion and illumined the path which we have

to pursue to attain the goal of our agpiration and progress. In the famous

lecture which he delivered at the Vietaria Public Hall, Madras under the

significant caption ‘My plan of campaign’ the Swami said in his usual

trenchant and crisp style: ““Ttisa man-making religion that we want

1t is man-making theories that we want, it is man-making education all
" " 3
round that we want”, Now, what iz a man-making religion? 1t w

k o as the
Swami’s profound conviction that e

an : ach race or nation has its vital charac-
teristic and its own peculiar method of work. It was his firm belief that

the Lord who created a world peopled by diverse races fulfils hig purpose

and evol\.res' s unity by the harmonious combination of these vital
characteristics. Some work through polities

economic reforms, some eschew and
said: ** Religion is the only grou

» some through social and
deny religion altogether. The Swami

‘ nd along which we can move. ‘The
Englishman can understand religion even through politics

. Perhaps, the
» . . . A,
Americans can understand religion even through social

_ reforms

Hindu can understand evep politics when it comes thl‘ouprll\mr«‘:\‘::rif::le
Sociology must come through religion. For, that is the theme;. et
are the variations in the national life music,”
Swami says: “In every country thereisa great natio
represented by polities or it is represented by some
Kither it is represented by militarism or by commerci
now add, by Socialism, Fascism or Communism,

The rest
In another place, the
nal power. Either it is
intellectual pursuits.
alism” or as we may

. ; “There, the heart of the
nation beats. Here in India, it is religion that forms the very core of the

national heart, It is the backbone; the bedrock, the foundations upon

which the national edifice has been built.,” A careful study and analysis

of the origin and course of development of all the religions of the world,

will reveal that there have been two marked and clear-cut phases of

propitiation of
unseen power residing behind the forces of nature and
existing outside man and of using his grace for achieving man's desireg,
Grim Moloch or Kali even demanded the blood of human victims, Thijg
idea was later on developed and used as the derivation of the word ‘relj-
gion' connotes, as a cohesive force making for group consciousness and
laying emphasis upon the outward forms, symbols, ceremonies and usages
and on congregational modes of worship and prayer. In the other phase
religion originated in primitive times in the idea of the ‘Double’ as ir;

religion. 1In one phase, religion originated in the idea of a
an all-powerful
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ancient Kgypt, namely, the gross physical body and its subtle counter
part which survived after the dissolution of the body. Later came the
development of the well defined notion of the soul and of its immortality,
of the indwelling spirit in man. The aim here was to make the individual
rise above his physical nature and the limitation of his senses, shed his
grosser nature, evils and vices and to enable him to attain the divinily
within him and manifest it in his relation to the outside world as love,
devotion, serviee and renunciation. When 1 say this, let me not be under-
stood as saying that these two currents of ihought have been running on
pavallel or divergent lines. For the two have often mingled and coalesced,
the one flooding the other at one portion at its course and being flooded by
the other at another portion. But still, like the confluence of the Ganges
and the Jumma, the lines are fairly well marked. In the first phase of
Religion we can see from the beginning that the idea of an all powerfui
God is well developed but not the idea of the soul. In the other phase of
thought, in the beginning the idea of one all powerful God is not so develop-
ed as the existance of an immortal soul, The degeneracy of the former
phase of rcligion led to the many ills that tarnished its fair name. In
the name of religion intolerance and hatred reigned supreme. Religious
feuds and persecutions followed. Sectarian bigotry and malice swayed
the minds of men and destroyed national solidarity and happiness. Caste-
marks and ontward habits of dress and manners, sectional organisations
and narrow cults have sapped the foundations of a frez and healthy reli-
gion. Degraded superstitions, outworn symbols and usages masqueraded
as religion. Horrible evils and practices rendered it a bye-word. Lenin
said: “Religion is a narcotic for a decadent Society”. Some say, religion as
a matter of history has crippled the free flight of intelligence. Now-a-days
many of the younger generation have begun to regard it even as a dope of
the intellect. It stifles, they say, the glad devotion to human values and
it has fostered superstition and prescribed crime. But, my friends, true
religion cannot, when viewed calmly and impartially, be held responsible
for these many ills. Religion like science depends for its utility for good
on the user. You cannot but acclaim science when its wonderful dis-
coveries and principles are applied for the produetion of wealth for the
spreading of eomfort, for the establishment of healthy sanitation, for the
healing of diseases and for the leading of a healthy, happy and vigorous
life. We cannot therefore, be justified in blaming Science when men in
their brutal nature apply it for mutual killing, economic exploitation,

for the satisfaction of national greed and competition. Similarly,
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one cannot blame religion when its fajr name is being used by

man as a dividing factor for the satisfaction of his greed for power, for
the exhibition of his intolerance and hatred, for the conquest and cxtir-

pation of other peoples and races and for national ag

grandisement. A
man-

making religion emphasises the individualistic phase of religion, to
which I have alluded. The Swami defines veligion as the m
of the divinity already in man. He said,
striving to rise abrve nature both external a
ing of the inner man a

anifestation
“man is man o long as he is
id internal”. ** The conquer-
nd the control of the senses and tha subjugation of
the passions and evil impulses, the understanding of the secrets of the
subtle workings of the human mind belong entirely to religion”
has many things in common with the animal.

his passions and his fears he shares with th
says: ‘It is in this struggle to rise
limitation of the senses, {0 evolve ¢

. But man
His instincts and impulses,
e animal. Sankaracharya
above nature and to get beyond the
he spiritual man and to grasp the
er different from the rest of created
A great poet and philosopher, Nilakanta

infinite, he is unique and is altogeth
beings. This is true manhood”.
Dikghitar says :

“If even after being born 1 human being,

tual knowledge, it is preferable to be an anim
sanctions of all moral laws”,

one does not acquire spiri-
al foritis free from the
“He can and must transcend the old law of
brute creation and of the ‘jungle’ which gives the race to the swift and
the battle to the strong. When in response to the
conscience he renounces everything,
the eternal order and shares his kins

convinced, therefore, that the
divinity,

imperative voice of
he touches infinitude, lays hold on
hip with the divine”, Profoundly
goal of man is to attain the per
the Hindu sages from the beginning made a thorough
tific study of man’s personality and being., T

menon of the descent of Gogd in the shape of 1
to time His great creative purpose and the e
of the ascent of man to perfect divinity,

incarnations of God on earth, the belief iy

fection of
and seien-
hey postulated the phenn-
nan to work out from time
qually possible phenomenon
We have therefore the many

‘ . the Avatars. The Lord in the
Gita proclaims in no uncertain terms that *
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d in man.
nity and, therefore, to envisage the truth of the descelnt‘l(: Sroproaching
The epic, begins with the narration of the story of Valmikl ap

ishi ada and request-
in the humble attitude of a disciple, the great Rishi Narada a

i“g hi“l t() et Ilgllie Ill] 1 as 1() Wh() n tlle woO

among men, possessing all the virtues. He saldf.{ o
The sage answered readily that it was Ra g uitatel v

In the words of the Swami, :

To see God in man is the

ire to nature’s God.

initiated him

in the story of Rama's life. A

ing of this Avataravada is the worship of man. o

real God-vision. The Hindu does not go thrlolug e ey was
h man’. The grea

' he God of man throug ' e

e hat the three which attract the grace of the Divit

of the opinion ¢ manhood, the desire for freedom and the company

difficult to get, namely,

igh-souled men. . S
" hlf Sanskrit the same word Purusha is used to denote God a
n ¢

RA . ¢ 1 . 1

ientific study of the
ir g to make a scienti
K e e famen nat and. thence, to comprehend the self

's i nature
component parts of man's nner infinite reality. The knowledge

ithi sp its immortal and . '
WJth'm (’;:)d tsoutccg;‘xas:udy is therefore known as édhyathma Vldzfs ;:iln::;-
atfame Y lf The Upanishads acclaim this knowledge as: e 5
sclenf:e of the se- £ all the sciences, The intellectual anal_ym's made and
" Vlc'ly'as’ e :dpezl'(l) conducted by the sages and saints of India are fo;n -
e e I‘e'hea';hese have been further elucidated by our .great éc a,rf
recorgleld'thteretl;.and accuracy have been also demonstrated in the liveso
yas. Their tru

ivan Muktas who have been born in this blessed

the many Saints and J | elevation of man-

Jand of ours from time to time for the spx;;::t:;d Sn:;)r;amakris}ma Para.
kind, of whos Oned(')f ﬂ:: iii:lno:a:: sinner nature can be allaIYSed into
mahamsa. Acoor r:;‘gthe thre’e kinds of Sariras, ie. Sthula, nga. and
the PanchakOS_a:_‘5l 211 thesc the pure self. It is said in the Upamshadi;f
Kara.na e me Bhrigu that was first initiated into the myst?ry o
thfzt it was Zhe :&ghis father and preceptor, Varuna, His father did ln(f>:
this kllOWl.e " '1ydi1'ectly and categorically in this knowledge but ?
instruct his .Duplt by the process of spiritual experience and self re.ahsa
him to f}nd N Oubee}; the cardinal principle of Hinduism. For the Hmdl.l,
tior.l.' ’11.118 e erience and a realisation, In the words of the S:)var:;l;
it:l;glszl flsisa:O:’:z be reached by too much talking, not even by
e

13 4
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another scripture such a bold assertion as that not even by the study of

the Vedas will you reach the Atman. You must open your heart.”

“Religion is not going to church or temple or putting marks on the for
head. or dressing in a peculiar fashion”. That is religion whic’trl1 m T{ s
realise the unchangeable One and that is the religion of ever . eSI;S
who realises the transcendental truth, he who realises the At:;one" h’e
own nature, he who comes face to face with God in everythin aI;ln‘l ‘bls
comle a Rishi and there is no religious life for you until you ha.vg ba‘5 .
a Rishi”. The great Saint Thayumanavar said ;: “It was onl ef "ecil'ne
who takes food the inner hunger will be satisfied aAnd it‘ is myl (;I ‘hfm
W}.IO sees, the yearning will subside” e sar e uR euQ - (Tl bm?
s srge EGBwr, P e
r?he sages propounded the following scrious questions for their investi
gation and solution. Is man to be identified wholly with the physi lll Obl 1-’
Is h(f only a part of the physical matter of the univers: y]swa'hm'( '
s;urwtval of his personality after death? Are there inner. a:d :ueblt?ei
itoiusns;)ildpa.l ts to the physxca'l body ? Is not man in reality a spirit? 8o
o v,w;}ri gl}i (Ii{da}fhoz)}elmlsbad; the precocious youth, Nachiket'lq’
‘addna, the yearning to know the iscar all
other boons which Yama, in his infinite grace, was 11);:::.1(1 d(l:)cj(l)jzge::(lz

unto him and begged of him this one boon of all bonns, the acme of gli
, of a

k W e ]a a ray l% 1][9 b n warns hl![) s} owle e

ca'nnOt ne a'tta'“lEd I)S ba‘rlel loglc a“d (‘Xl)lalnf, t() hlln the tluth ()f
the sur Vlval ()f tlle 1lulnan \)GKSOHRhtV aftel death., Of thc eXls.tence Of the

imm?rtal self within man and the necessity to realise it hy tr i

the llmiFations of the senses through the process of inwardy tl‘ansc.e“d“‘g
the att.amment in this way of immortality. The investi tl')m?eptmn -
the evidences collected by QOccult Societies and spiritu:j’a t1Onb Mo and
and Europe point to the conclusion that consciousnes, fls .
subtle organisms than the physical and to the possib'ls{ ; o
of a subtle counter part of the physical body, Mam1 lti’ (’)f t
‘to see an Aura’ which surrounds the physical form ! ](3: f1t'mr
ence of an ‘astral body’ is very wide-spread now . M e
who has, with impartiality and sober judgment . o
these data and evidences in his book ‘The Supr

in America
ions in more
he existence
oyants claim
in the exist-
thur Osborne

» Treviewed and sifted all

. . ) a-Physical’, st .
are accumulating which render it almost inevitable th , 8tates: “J

b . .
e ado.pt(?,d as a working hypothesis for the phenomena of pp
materialisations. The facts of psychic research al D honforus and
also

highly probable”. Once you prove that there is a supr
a

acts
at this beljef shoulq

make survival
physical nexus
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between minds and that the human consciousness can transcend the limif
of normal time and space, also that it possesses the power not only to
influence matter but also to construct and function in specific forms, then
you have proved the transcendence of the human consciousness even
while ils connected with the brain and the general case for survival
has been established. The analysis into the Panchakosas of Annamaya,
Pranamaya, Manomaya, Vignamaya and Anandamaya, namely, the
physical body, the metabolism and the life-forces, the mind and the
intellect, and lastly, Ananda or joy shows further that these are in the
nature of five sheaths one inside the other and in increasing degrees of
subtlity and fineness and the activities of the outer ones are caused by
the inner ones. For example, the life forces are within the physical
body and are subtler and finer than the physical body itself and work
inside the physical body. The existence and activity of the physical body
are due to the life forces within. Similarly, the Pranamaya is again
made to work by the forces of the mind. The modifications and changes
of the mind are again determined by the intellect which works on account
of the Anandamaya. The next step in the reasoning is that the conscious-
ness which makes all these five appear to be sentient and self-active is
different from and beyond all these fve and is the self within these,
When the self is differentiated from its five sheaths, it shines as the pure

consciousness and man is then said to “reside in the self”.
There are supreme moments in the life of every man when he feels

the effulgence of the self through all these outer covers, Only in the
ordinary spiritually undeveloped men those moments are very few and of
short duration. But in the super men and sages they remain permanent,
Sjmilarly the analysis of the psychology of the different states of consci-
ousness, namely, the waking state, dreams and pure sleep also point out
to the inference that the one common factor which endures through all
the three states is the gelf. So wide-spread is this truth in India that it
has imperceptibly become embodied in common parlance, The word used
for enquiring whether a person is quite well and happy is ‘Swastha' which
means ‘standing in the self’. This realisation as has been pointed out is
within the competence of every man, It is not only for the few. Every
man is bound and entitled to work for and attain this realisation. In the
Swami’s own ringing words, “There is no mystery in religion. Mystery
mongering is a sign of weakness. If was never preached in this soil that
the truths of religion are mysterious or that they were the property of
Yecret Societies sitting on the snow claps of the Himalayas”. Religion,
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“Rajayoga is the only science of religion
hatever 1 myself have proved by experi-
f Rajayoga Proposes to put before huma-
nity a scientifically worked out practical method of reaching the truth.
It proposes to give a means of observing the internal state of man. The
instrument is the mind itself, The powers of the mind are like rays of

light dissipated ; when they are concentrated they illumine. To turn the
d stop it from going outside, then to concent-

the mind itself, in order that it may

1940]

perience. The Swami says:
that can be demonstrated and w
ence do I teach”. The science o

mind, as it were, inward an

rate all its powenrs and throw themon
kpnow its own nature and analyse itself—that is the process of Rajayoga.

1t postulates that the mind also partakes of the nature of matter only it
is finer and more subtle. Whenever it comes into contact through the sen-
ges with the external objects it undergoes modifications and assumes
shapes corresponding to the objects perceived and these modifications atre
known in the yoga parlance as Vritties., The mind in its ordinary state
of activity in life is constantly being ruffled by these infinite modifi-
But if by the process indicated in Rajayoga these Vritties are
mind is rendered calm and servene like an unruffied lake
Then it has the reflexive power to see its own
depth and this power the Yogi wants to attain. The process ig divided
into eight Angas or steps. The 1st two Yama and Niyama represent the
mental and moral discipline necessary. The third is Asana, the postures
of the body and the fourth is Pranayama the control of the breath. The
ffth is Pratyahara the withdrawing of the senses from their external
objects. The sixth is Dhyana (meditation) and the seventh is Dharana or
ahsolute concentration and the last is Samadhi, trance oF the super-
conscious state. Dharana and ‘Samadhi form the pinnacle of Rajayoga.
Even outside religion all great works of art, literature and science are the
products of Dharana and Samadhi and in ordinary life too no effective
work can be done without concentration. Kalidasa in his Malavikagni«

cations,
stopped and the
it can see its own bottom.

mitra says:

1 think this portrait is the work of one whose powers of Samadhi

The control of the mind and concentration are ins
When Arjuna asked the Lord how to control the
mind which is guickly ehanging, powerful in pulling its own way, the
Lord answered, “Yes it is very difficult to control the unchanging mind.
By constant practice and vairagya or detachment only it can be done”,
Tven if one succeeds in suppressing the Vritties caused by external objects,

2

have been dissipated”.
deed very difficult tasks.
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Thus we see this is a most difficu

T
L can acquire many
controlling the mind.

It is a vast and wonderful science, this Raj

bad attained
marvellous ; (s .
2 wide s proficiency in it, It is

ayoga. But our ancestors

-spread practi S a pity that what w
by the great :;;iil;alosfc;}e]nce 1.n our country applied with gl‘eatfb{;;:fe
past even the school of T ek.SCIence is now in a decadent state. In th{z
ObserVation, e the eoie t-. arkikas who swore only by the testim £
Yogic pereention Wh? :ts- now, accepted the truth of the (;:’_yh()‘
has, therefore, endeavoi dls aloukika or supra-physical. The S\:vg e%
languags 50 ax to o cre .to. explain in great detail and in modan-“
of Rajayoga in its eight fonvm.tl?n, to the modern mind the wholo ..
feot is the Yogasutragof -Pold del'sxon. The greatest authority on tl;rocesb
Drocess may be tornes asatan]alx. In modern scientific phraseol e sube=
& psycho-physiological ane. Even in\our (ziga,y e

y we

have abundant

T

Hetayoga and Itlhzofs of the powers which are acquired by the

brushed aside a COHtro'l of the breath, Hence Raia process of

in th S, moon shine or as a figment of § 1ayoga cannot be
€ process viz,, of fancy. The first two steps

come a saint, namel - ama and Nj )
chastity and contenzr’n A?lmsa, truthfulness, non covezama’ ho will be.
ent, cleanti S . ousness, absolut
self-surrender iness, satisfact; , absolute
o G ction, g :
od. The Yoga s utras further requilizt::ty' culture and
at these virtues
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have to be practised without fear of consequence and unmodified by the
exigency of time, place or circumstance. One cannot help remarking
that when the Yogasutras prescribe this essential pre-requisite of Yama
and Niyama, they at the same breath almost rendered the pursuit of
Rajayoga an impossibility except to very few super men. But still the
ideal is worth striving for and even a small measure of success will amply

repay the labour involved. Possibly owing to this great difficulty for
y other methods of worship, cere-

ovised whose aim also is to bring

ordinary men to pursue this path, man

monies and prayers have been impr
about the concentration of the mind. Intense love or Bhakti, loving wor-

ship of God's image or idols, soulful prayers and songs, solemn rites—all
these are powerful aids to coneentration.

Thus we see that a man-making religion is one which will make every
man a real man in the highest sense of the word. It will make him rise
to the full stature of his manhood, To him, all weakness will be unman-
liness and all superstition, degradation. The Lord said to Arjuna in the
Gita at the forefront of his teaching: “Do not give way 1o weakness.
This is net worthy of you”. This, the Swami said was the message of
the Gita. “Strength, strength is what the Upanishads speak to me from
every page. 1tis the only literature in the world where you find the
word ‘Abhih’ ‘fearless’ used again and again and applied either to God or
man”’. ‘“What we want is muscles of iron and nerves of steel. We have
wept long enough. No more weeping but stand on your feet and be men”,
He said once to an importunate young man : “Develop your biceps and
you will understand the Gita better’. The Swami therefore prayed in the
following inspiring language : «Oh! thou Lord of Gouri, Oh! thou the
Mother of Universe, vouchsafe manliness unto me. Oh ! Mother of
strength, take away my unmanliness, my weakness and make me a man”.
The Swami’s greatest ambition during his all too short span of life was to
pbring this gospel to the door of every Indian. His large heart felt poign-
antly for the ignorance, the misery and degradation into which the
masses of our country had fallen. He would not rest until every Indian
felt the invigorating touch of his gospel. This gospel of his was not a
chimerical idea or the phantom of a frenzied imagination ora reproduc-
tion from a glowing page of mythology. He had experienced it himself
in his all too short life and he had seen with his very eyes in flesh and
blood such a realised soul a manamong rmen, in his own Guru. When
out of the rashness of his sceptism in his young age he asked Sri Rama-
krishne “Have you seen God ¢" The sage answered without any hesi-

1

*

luddahs
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tation *“Yes” and transformed his whole nature, The Swami says “In his
presence 1 found out that man could be perfect even in the body. T
lips never cursed any one, never even criticised any one. Those
beyond the possibility of seeing evil.

thinking evil. He saw nothing but God.
tremendous renunciation is the one se
through wealth nor throu gh progeny but t

mortality to be reached say the Vedas.

hose
eyes were
That mind has lost the power of
That tremendous purity, that
cret of spirituality”. Neither
hrough renunciation «lose is im-
“Sell all that thou hast and give
ist. 8o, if every man is firmly
ation of the ideals of this man~-making
by the din of the controversy raging
around him between the innumerable sects and creeds which have crop-
ped up in our country. He will have perceived that
creeds have the same goal

to the poor and follow me” says the Ghr
set on the road towards the realis
religion, he will not be distracted

all thesa differing

» and the principles of Adhikari Bheda and
Ishtam recoucile us to their existence und place in the scheme of things.

Lf oune religion is trae, the Swami said, then al} religions
Man progresses not from error to truth but from lesser tr

traths. Pushpadanta in the Mahimnasthothra expressed the idea beauti-
fully thus:

musf be frue,

iths to greater

“The Mimamsa School, the Sankhya system, the Yoga philosophy,
Saivism, Vaishnavism, all these are different paths, vying with each

other as being superior; owing to the differin

g tastes of men, these many
methods,

one direct, another curved, are resorted to.
Oh God, as the waters reach the ocean by differont wa
Kalidasa has in his own inimitable wa

But all reach you,
¥ys,

Ganges which reacheg the ocean through its many branches,

And the English poet Tenn
lowing lines : “God fulfills Himself iy many ways lest one good custom
should corrupt the world”, But alag| pinning their faith on Ol;tward
ff)rms apd symbols ang indulging in mere dogmas and talkg men who do
lip service to religion, Wrangle ceaseless over petty details and forget
that “religion is being and becoming”, Sankara gives yg encourage?nfnt
and bope in the following wor : i
teacher, Means there aregfor cr(:;si()h o oo oner fear o Yo have no

ng the ocean of this Sam _
sara. 1shall
show you the same way by which the holy men of ¢ iati
crossed it.” enunciatio

yson expressed the same idea in the fol-

n have
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Therefore friends, let us harken unto this iz?vigorating gzs:tzlpaii
organize ourselves for work. Let us sink a.%l our dlffr‘e‘rTencesair; S
petty quarrels. Listen to what the Swa.m.l SE.LYS: 0 rlnt.on e
future India, the whole secret lies in orgamsat.lo;x,rlc:;(r;\; Z.fxthe marve}:

i i efore my mind Fis

ICO-ZTSSZ::;O:f :;:’ ilfﬁarﬁizciyé:mmm: “Be thouhor G:jl:] 01;;1:;):{ oﬁz
" A’ i re, the toas
o timdufh:’ecfiizlsbt:io:: 'S.rs};:i:; of one mind is the .sef:re-t
e e e ou go on fighting and quarrelling about.all triviali-
of Soctety: 106 Toore :d Dravidian and the question of Brahmin and non-
he su'ch " Arfymtlh:r ou are off from the accumulation of power a.nd
Drebmi 'the' . in ti) make the future India’. A great writer,summlr{g
i Whl'Ch . goltsgof the modern age says” Man has Jearnthow fofly in
o th? ac'hleven'm; d to swim in the sea like a fish but he has 1.1ot learnt
e 'hke 'a - a“‘ » Therefore, a man-making religion will surejly
o hke‘ y ma;\el lacks. It will bring peace and happiness to }-nm
Bive i e WJSdOH; love, service and repunciation. Marn's highest destn'my,
thmugl}; tl};ivli’s;?solife, i; to conduct himself as a citizen of eternity
nay’ . .

v pparents; :“t aJiii:lZer;Q(:)fzzzlfi;ero lay stretched on the funera}i

o th: ai::; ioooz;eep for 'words. But the gospel which issued fort
phyre—a tra

from his lips will never die,



HINDU NATIONALISM
By
P. P, SARADHI, B.A., B.L., Retired Sub-Judge.
As early as 1791 A. D. Q. Crawford wrote of India and the Hindus,

stating that it is from India, that Science and arts spread to Egypt,

and
secondly, that whatever opinion m

ay be formed of the Hindu religion, there
could be no denying the fact, that its professors had the merit of having

adhered to it, with a constancy unequalled in the history of any other counltry.
He added “the number of those who have been induced or compelled to
quit their doctrines, notwithstanding the long period of their subjection
and persecutions they have undergone, is too inconsiderable to bear any
proportion to the number of these who have adhered to them.”

The Hindus admit, no proselytisation and neither hate nor despise, nor
pity such as are of a different belief, nor do they think them less favoured
by the supreme being than themselves, The Hindus hold that ¢
gion is adapted to the couniry and peo
are equally acceptable to God,

These conclusions formed by Crawford and published in the hook
etches of Hindus” by J. Cardell are of true today or they were 149
years ago,

very reli-
ple where it is practised and all

The secret—or one would put it—iy,
catholicism, the rationale, the eternal
reared, which challenges time and ever

8 genius of the Hindy faith, is the

truths on which it is founded and
y other race.

It does not depend upon thisor that personality ag the accredited son
or messenger of God ¢ spirit, the pri.
it that breathes,
It is enriched by intuition and
of penance and contemplation,

e organic unity, worked up by

» a8 the embodiment of spirit, th
mordial life of the Universe and every atom of
vivifies, and inspires to perfection,

wisdom that was acquired by smong
It embodies all aspects of life into ,
eternal discipline and conduet, Systematised into a science or art unique in
the face of humanity, That is the strength that explains the tenacily, the
undying devotion anq the reverential 4

d

hesion to the teachings of the scers
and saints of the country. The Hindy

not for anybody’s approval, but feelg a
mation of life, all the consolation and g
Vedas, Upanishads and the Gita.

cience in the sanest forms possible.

, cares
nd realises, that all the consum-

olace that may requires is in the
He enjoys individual liberty o

f cons-
His empire of 8piritual though

t seeks
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: bt for. Even royalty
it comes, it comes unsoug i
r power, and when i ishis. Trrespective
I.lofs(:(l}z\::;n; and is bound to follow the Dharma of the;.Rlls:l;r e
18 i lar religio
" he be in the po ) . N
s and foods and whether _ ‘ is casily cap
. (i'rfes ia or in the burning heat of the African deseltsl,]-he 1f a Hinda
orn o se
Ct?ll f following the Hindu Rishis and Smritis and caIII. .1m
able o d religion.
.th a Proud C}lallenge’ thﬂ,t it WOuld soon b6i a Worll Hlidu Spirit, for the
" here is now a tremendous revivification of the o educe
re isno ] or
T :h ¢ directly and indirectly influences are at ::e from internal
e form their path of Dharma. They eman e e e
i rve o <ed o
s S‘Te ources both, from inside individuals possessef o peovorbial
" s by L . .
and exmmc?t justify their own lapses, follow the. advice o L re the
fluence.an ' ]h Tail” and form a non-conformist part}f an‘ cares
“Fox without the for their acts and conduct. Such legislative mfaal e
worte nce of such influentials and legislatl if
. from the true Hindu and evenl

legislative approv _
were passed mainly at the mStt tions
BT ation n
i iled to secure represen _ There was eve
- flae1 made, they were cowed down and fn Zgle(;t:gese legislators that
any wer ’ , ; It is perfidy o
ity di in such  discusstons. . -ding the possibility
levity dzsi’l;lyedme‘:e vociferous in their claim, regmdulgt. o? Muslim
. ims wer . Ties
while Muslim Iy being capable of interpreting the myz)e e hor hand
ims on 3 ] coailar claim. On
of Muillr:lindus defaulted in making a similar cllalm ligion and society.
l;alw,lt Z lative Mill operated invariably against Hm}rllftldr:en st abro-
the legl i ouse or their chi i .
of religion of either spous easy during this
. Chadr’lglzinous of sins, and itis this that has been madeIt ) :n rony that
oo anf hasty and ill-conceived legislature of all types.
period of hasty

i me of pro-
ted on the advice of interested persons,inthe na
the legislature ac

i in the Central Assem-
One such misreading of progress was evidenced in
gress.One s

the speeches (on
. t It appeared from .

3, Aney pointed ou ) essive
bly when'Mr. M ‘Se Bill) made, that that marriage law was Eroglidin 0;
the Muslim Dlvoﬁempting to make marriage happier, made the ¢ atulgate
which far fro.m a If that was progress there the house could congr
marriage easler.

i i . Anythmg
]tse“ on the measure " Apostacy must terminate marriage
i .

inconsistellif \.Nith it’ ifs ;3 Z:i:: t(;:c;riox;fr?irties and races is another source

The Militaney .(;. tancy is motivated by grabbing power and agglan-
of attack. The Mili af the Imperialistic designs for one group or of el‘;
disement, if not 2150 ct on the defensive and utilise every mea?slo
The Hindu race %‘as tonc? they have to attack and countel‘.actftheH,a' ;lel
repeuingla'gdg :Legs:;:t’ t;e congress in the name attributed to it of a Hin
charges lal

. . f I_I 1 .
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i/i\;s'hms.t Tl;e Hindu Maha-Sabha is already in this aggressive and is

lous to silence the traducers and enemie

‘ s and thereb

power and progress. 7 conserve her
) Accordif]gly the Hindus as a race and as a nation have cultivated a

;I.ar(liged political outlook. Mr. V. D, Savarkar as the mouthpiece of the

; in :s ;sserted at the Albert Hall meeting in Calcutta, that India’s in
erz.s S.b ould receive an exclusive attention now, that it is not opportune

;r ?snable that the congress should help China or sympathise with
pamd(or for the matter of that Poland or Finland) or with the Arabs in

regard to the Palestine question. There was no point, he asseried inh0]

, 8¢ )=

posing the Jewish settlement, in the land which practically belonged t
[¢]

t m 18 1(3.\‘)()1 K lhle ( ¥ tl e 88¢ [0) ()1 11 d(.l)C] -
he . Ihls new orien tatlon
i O 3] ass tl Y

dence of i
" Zz(:;d::;e. g;);l of India and the celebration of the Independence 1)
in the Lahore Congress). Tndia has been conceived as Akhanda

Bhar d—ou i ivi l
tlt T one \ g. i
[)u’ na swar aj- ky

ay

.” [ l l . . he Hlndu h i
mn 1 . . S ivorce
| . 1 Cegneg rimatgl.
> mma Stated at the 1o lncial men‘\ (} erence t: u d 1-
Ra]“a \lbha I Y VV() s (Hlf re a (} ll <

pah “1 h i
S hzrifé)hizxzréss m.y disapproval and opposition to the Bjll.
ontry is far happier than in t
w}.lere the Law of Divorce is in force, The 1
this country may prove harmful to the hap
First the Hindus
communities.

he western countries,
aw of divoree if introduced in
: piness of Hindu women.”

must obtain protection from the tyranny of other

They hav
e been sufferin i
suff g violence at i y
rampant lawlessness in the provinces ot doors and
o

vx.'ea.k. I dare say they now at least or
sion, and make them feel that they

where they are not numerically
ganise their defence against aggres-

ness and hel-oism of no small dog ee ‘ I . "v‘ ‘ t r ’ i
ree, he e ents happ i i
ening in Benga.l

]

Government at prese
nt are not in a position ¢
Hindus in the said Provinces, hosition to safeguard and protect the

t There are other devitalising forces against which th
struggle, i
*h gele. In Provinces where they are a distinct majority thej ffecti
eans of p?ogress are stultified in favour of other comm 't'lr e
representations in favour of the latter.are demanded and flml 1:8, Extra
orced upon the

¢ Hindus must
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Hindus to accept. Administrative and legislative difficulties are multi-
plied in the guise of appeasing all communities and they are purposely
goaded to demand safeguards. Itis galling than that at a time when the
Hindus are trying to realise a national unity asa result of the last 60
years of incessant struggle, new impediments are placed to the framing
of an all India Federation by the said minor communities.

Our task is clear and thatis to strengthen the Hindu community,
enlarge the membership of the Hindu Mahasabha, by inducing every shade
of Hindu's faith and activity, and in the words of Mr. Savarkar, make the
Hindu’s demand so compelling, nothing is done by the Governments and
no legislative act is passed, to the detriment of Hindu interests and that
on the other hand they act and are enabled to act constructively for the
solidification of the Hindu nation. The Hindu nation would then be the
haven for peace and progressive advancement even for the other commu-
nities of the country and specially to the Muslims. 1t is their capacity
and broad heartedness that would operate to bring in the other commu-
nities within the Hindu nation. In other words these latter would form
additional wheels for the nation’s onward march moving in harmony. Two
warnings have however to be uttered. The Hindu unrest at presentin
vogue is one that has been wrought by the artificial structure of the
political constitution. Vested interests and clamour of persons bent upon
to disrupt and destroy the Hindu power have made it difficult to the
Hindus to rezain their feet and stature. Communities within the Hindu
fold must be, and it is easy conciliation. Castes have long since ceased fo
have any disruptive influence. The Harijans' position now has been well-
nigh recognised but every one must be educated to look at welfare prob-
lems from a nationalist standpoint.

Beware of new religious reforms and formation of new castes by pro-
miscuous marriages, They would become new sources of trouble,

We have seen how the “Om Mandili” institutes in Sindh has been
proved infamous. Now we hear of Meher Baba and Thakur Baba, the
former installing an Asramam called Universal " at Byramangata near
Bangalore. Let the teachings of Sri Meher Baba be first published. The
foundation stone was laid the other day under the anspices of a big
gathering. The Baba is styled the “spiritual Master”. In his message
the Baba laid strees on self-denial and brotherhood of man and love. The
scheme for the realisation of three fold ideal has not been disclosed. We
shall not anticipate anything about the nature of the scheme, but we
shall content ourselves by pointing out, that without the central teachings

3
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ziiil;afigljt;z:;;s:stirjg of self—dis‘cipline and control and strict Brahma-
(marri;ge v pI'O.ma.ace of the Samskarag enjoined on the Grihasta
Whog b 20 ]‘eny) no m?vemexlt would lead to spirity
anxious abeut is that Byram
asylum for promiscuity and Bohemianism.

Cons i .

theme of :Il‘\uec{;;;jfe?:hi I;I‘nqu must attain to Militarism. This was the
he pressed upon th; no ' ;, ‘P' Varadarajulu Naidu, the other day when
selves. T have no he _e:( oot young men to drill and discipline thems
it is the militarism s}i-a}tllon 0 quote him “I stand for militarism. Bat
in them the Spirit ofw 'IG ?he .KShahiyuS had. The real aim is to infuse
one with the Hi, Olganxsatiozv. A}l“ Hindus should feel as absolutely

Inda nation. We shaly survive all onslanghts and face all

CBJamitieﬁ y i W v 8 80 a8 ‘() e COHdLlCU c 3 e
e Onl If e (,Otlld ¥ i

nould oar mlnd SO i

Qati()ll 0 l)(lWe] u 7 “?g;a“[s(}d Y ai T | | b l (

eor f f “ " ~“ i(,) } t tll

while yet theiy minds are cle
standing of the basic foundat
themselves against migrepres
may play casuistry and jesuj

al unfoldment.
avgala shall not hecome an

al will, Hindu youth organisations
ar, would have to he formed for the under-

tons of their religion, so that they may arm
entations and ¢

: . alimny. Tnterested persons
tical jugglary.

. Ready repartice is a sheer
the g';race of God, and knowledge of the
d upon in Hindn philosophy with regular

; . Even from
earnesinesg iy understanding the might of
srepresented the Hindy faith. ¥

. will be con-
one instance,

. One R. K. Johnson writing in
said comparing Buddhism,

edas man's thought wag turned

tent with quoting at random

and Yadian

worship were th ¢

training was Buzd}‘;eim f’nphams s while “self exertions” for ymlin:nd
SUc, lastly Vedas t, | .

Buddhism vanished the solf by medjtat;zght postulate of the self while

d by other faithg, Beware !

Benedictory verses composed for the occasion of the unveiling of the

Statue of Sri Padmanabha Dasa Vanchipala Sir Balarama Varma

Kulasekhara Kiritapathi Manney Sultan Maharajaraja Ramaraja
Bahadur Shamsher Jang Sri Chitra Tirunal G.C.LE.,
Maharaja of Travancore,

May auspiciousness be unto you, foremost among the Kings of Vanehi,
and the first Indian to remove untouchability and the like social iils.

O Protector of Vanchi country! King Balaramavarma! O even
sighted one! By the bringing in of the Down-trodden millions you have come
to be called a son of Solar Race.

The saying in the Purusha Sukia that the Kshatriyas (the Kiugs)
form the hands of the Creator reveals on close scrutiny that in protect-
ing and nourishing one's body, in removing the chafing and itching sensa-
tions in the Limbs, in warding off mosquitoes and the like pestering
insects, in cleaning the bady, and in the ascending and descending acts
~—only the hands ave useful,

King Sir Bala Rama Varma ! born in the Chitra (Star) found out the
equality of all human creations and through the destruction of the mutual
hatred among self’s and others’ religions and of the sin of untonehability
ghines as the first Saka Ruler now in India having issued the proclama-
tion granting the free entry of the down-trodden people into all public
places such as Temples, Tanks, ete.

Chitra is the first month of the year and the seventh is equally
meritorious ; Being born in the Chitra (Star) of Tula (Month), (being the
seventh and so equal to the Chitra in merit) his fortunes are, indeed,
twofold.

The seventh star (Punarvasy, the star of Rama, the hero of the
Ramayana who formed a friendship with the depressed caste Gubha,
favoured his devotee Sabari and helped to bring into prosperity the
Dandaka forest) is auspicious and the Chitra (the star considered most
auspicious in Jyotisha for beginning greatacts like the Horse Sacrifice
and others) is double that (being the fourteenth iu the cycle); so, it will
be doubly auspicious unto you when you cease the stage of Brahmacharya
(when you get married and are no more single).

All those celebrities who have been touched by your beneficial act
have placed your Statue in the midst of a thoroughfare that it may be
seen by all and in the fond hope that love for duiiful acts may be in-
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duced in all minds and th
at all may beco Wi
M me purified thr its sight;
aYNé;ll those be attended with prosperity for ever ough its sight;
ay this st Lin ‘
dom stand Sup‘rea;‘zet;flbn B?la Rama Varma, the Ruler of Vanchi King-
ages he . .
Indians. ice, for the purification of the sins of all
Ma . ‘
States 'yh?;lypllolsperlty be to India ! May prosperity bo to all Indian
ates ! all auspiciousness be unte ) )
sgs s ) S > all those 1 ; ‘or
0 . . S 8 £
D 11t'11?;a?.ns, warriors and Kings, devoid of all enmity oal and foreme®
is garl ; .
garland of nine gems has been placed over the neck of the Ruler

of Vanchi, bein
n1, g composed out of love and 1
. 101 * e ive
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AN INTRODUCTION TO THE BHAGAVAT GITA
BY N. SRINIVASBA ACHARYA, B.A,, B.L.
(Continued from page 360 of Vol. XVII)
1t is no doubt true that by Karma man becomes bound with the body
(Prakriti) and engulfed in ‘desire and hatred pleasure and pain’ and a
host of ills coming in their train. But the fact is also, ‘this body isan
invaluable boat purchased at a tremendous price of Punya (good deeds of
past births), for crossing the deep ocean of Samsara; and it behaves one
to make the best use of it to attain the object, beforeit breaks’. If only the
evil qualities of pride, dandyism, doing ill to others in thought, word and
deed, and the like are studiedly eschewed, and virtues of *‘forbearance,
rectitude, seeking light from the Guru, purity (of body and mind), firm
faithin the knowledge of the Atman, disregard for sensual enjoyment,
elimination of the “I" (from the body), appreciation of the evils of birth,
death, old-age and sickness and the miseries attending and following
upon them, and hence detachment regarding son, wife, home and the like

aillibrium of the mind alike in prosperity and

&ec., maintenance of the eq
adversity, single minded devotion to and meditation upon God, the
avoidance of distracting crowd and

Supreme and the all-absorbing Self,
concentration of the truth about the Atman” (Chapter XI11I) &e., be
d developed, then, this very phy-

continuously and habitually cultivated an
ted and an excellent and powerful instru-

sical environment becomes exal
There is no need to affect ascetic-

ment for the attainment of perfection,
ism and practice gelf-immolation. But there is constant necessity far self-

ingpection, and gelf-adjustment to steady the mind and action in the
path of progress towards the goal. In such a process the asuric or
the evil tendencies become destroyed aud the divine (daiva) nature in man
is brought out in full view (Chapter XVI). ‘Fearlessness, purify
of mind, steadfastness in ihe knowledge of the Atman, altruism, self-
control, worship, gpirituality, self-abnegation, harmony (of thought, word
and decd), harmlessness——(Ahimsa), truthfulness, avoidance of anger,
sacrifice, not probing into the weaknesses of others, compassion, being
unmoved by distraction, softness of manner, sense of shame in doing
wrong, steadiness, courage, fortitude, self-sufficiency, absence of vindie-

d haughtiness,-»—these are the characteristics of men in whom

tiveness an
It is the growth of the qualities

the Daiva wealth (Sampat) i8 manifest.
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of the nature above enumerated that exalts humanity to its full stature.
This will not come by a mere utilitarian view of life or even by the blind
religious sanction of reward and punishment at the hands of the Divine
Master. It will however follow naturally and logically from the com.

prehensive view of the universe and the Self in

relation to it and its
evolution,

Harmony gives impetus to progress and it is obviously in the
development of the divine (daiva) qualities of man. Ret
surest result of the action of the Asura (demoni
human nature, such as, ignorance,
cruelty, m

ardation is the
ac) tendencies of the

selfishness, untruthfulness, atheism,

alignity, greed and a host of them described in great detail in
the same chapter. They drag men down and down to tho deepest hell of
damnation of darkness and misery. They la

engulfing hell-gates, namely, Desire (
Avarice (Lobha).

y open the fierce dark and
Kama), Anger (Krodha) and
He who escapes them acts in the best interests of hime-
self and humanity in general, and in consonance with the divine will
(Chapter XV1-23). He fulfils the purpose of God within himself for he
follows His commands in his actions ; he knowg
and is lost in loving prayer and devotion to Hi
everything other than God—in everyone; he he
He rises to Brahman and becomes Br

nothing higher than God
m; he is detached from
ars no ill-will to any being.

ahman (Chapter X1.55). This is the
message of the Gita to humanity which Bha

as the quintessence of the Gita Sastra (Sarvasya Gitasastrasya Sarabhutaha
Arthaha) intended to he practised hourly by all with
ment of the highest

Samuchyitya Uchyateh)!

gavan Sankara characterises

a view to the attain-
beatitude (Nishreyasarthaha Anushteyatvena

1V THE MESSAGE OF THE GITA TO MODERN INDIA
We have seen that the Gita has been pl

Upanishads, which alone supply by far the br
of all the spiritual philosophies and practices
of one existence in the Supreme Being,

anned on the lines of the
oadest and the lofticst basig

of the world, viz,, the ideal
eternal, immortal, all-glorious and

all-bountiful; that a sermon on such lines alone ¢ould have rescued the

victim to a weakness and self-decepti
that this broad-based and all-embracin
it the pre-eminent position it holds in
and that its message to humanity ig
makes for its growth unfettered and
in the daily realisation of all human

on 8o common in  human nature;
g structure of the Gita has given
the religious literature of the world;
contained in its call to duty which
unhindered, to its fullest expression
interests as one and indivisible, It
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i s of modern
ill now be appropriate to direct our attention to the demands o
wi
India and see how far Gita helps to meet them. e when mate
Every country now cries that it bas fallen on evil day: . o
‘ i i irit beyond reco .
jali i ; -eatening to stifle the spiri
lism reigns supreme threa ; ‘ A s
]';:1 e may be some exaggeration in this; but it contains also tr;;llth e
er . . - ‘. . S
the pinch of hunger is keen, it is vain to appeal to the spirit Sid(z e e
for existence is becoming harder and harder. On .the o?e ido there
(0] ‘ |
the aggrandisement of wealth, power, and luxus ytx}? a;)th::v ands, and
i indi t majority on the .
nd misery is grinding a vas . . . e
pov:rty ?lict between the two interests is manifest in mov;;nen sblenls >
o s i i ctice. e pro
rmiti tending them in pra
‘ikes and the enormities at ' S
St“cll{ig ?1 and tenant, capital and labour, trade-unions and p1;) o
«l QT s : ‘ )
ltilm I'Ee hardly give the inclination or the leisure necessar?rt oOn erting
he li ‘ e
th greater gra
beyond! They stare wi
the thought on the

icati i f conflicting
f India, which has the additional complication of a variety ot ¢
of India, wh g

b 1adeS Of e ta = the
g 14

highest to the lowest. 1s there a solution for all thls‘?‘ eISS"‘Spll‘ltuamy
l'g L 1 affair of modern life? The Gita seems to sa.y yes Kind or
StluTahree Zc:ualities of life are undisputable. Ine(:uahtyuof 'ioTjhey are
i eing after all wha .
another 1uet ex'is}t ﬂ::; lfclgl}; allootrl,n:;:alzzzsy agnd the miserable, th; f:lir
Thero ave the *1¢ ta'on and the weak and so on, Left uncontrolled, the
and the ugly, he illl bge towards the annihilation of the lesser b)i t f!
geners te“den‘;y v(.::emora.lisation, disorder and adversity. Equal (.hsrr;-
greater, through ower and comfort may be the dream of th‘e SO(';I; lse,
bution of wealth, I?be realised in a purely secular scheme of llfe.. ) fer -
but tb ;y can n:V:;ould be sought for elsewhere than in the manipulations
fore, the means ¢

ing i iety, Wisdom lies in recognis-
o phys'ical fo(;cjjr;):)s;‘ia\rlt;n;go;:}}ll:rstolfe els;ments that mak? for har-
N rent differences, not merely of the tendencies o'f I.nfm
e am('m'ggt' azp: of life, but also of languages, religions and a.ct1v1t1es
and‘ lh‘? V””ss_“u 'ZLonly to;) many and too varied. True equahts.r and
e e all) built up only on a moderation of this sort. That 1.s real
bmtheﬂ_loof f):ril;hee Government of “the Self”, by the correct visioning of
““warajya
the St it i i i Gita, and how for its
dv seen how it is depicted in th.e ) |

I‘W:'::ii}?:r::e; goal of man—the w:.a,y lies in the dls';llizrg:pi:iftﬂ;
ut 'lsa l ife in a spirit of worship and disengagement. ;
dutlel:‘ Ofc:xf;e;nb: the understanding of the little self as part and parcelo
worship
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the Universal Self, in which all become merged and one. The spirit of
disengagement comes by the knowledge that it is the Ruler within that
makas use of this little instrument of Jiva towards the fulfilment of His
great purpose. The state of steadiness in such knowledge (Sthitha-prajna)
should be achieved by gradual abandonment of sensual desires and find-

ing higher pleasure in the contemplation of the Self. 1t is achieved by

“training one self not to get depressed in sorrow and not to be elated in
happiness” by conguering desire, fear, and anger. Thus trajned “he

would become detached from everything— sood and evil; he would pat none
b

or hate none. He should gradually withdraw his senses from every
direction and from the objects exeiting them, a

s the tortoise does his limbs,
The desires might ce

ase to operate so long as the objects exceiting them
are absent, Buttheir memory will remain until replaced by the vision

of an object of greater pleasure; and so the desired steadiness that makes
for lasting happiness must be obtained only by the constant meditation on

the Atman and the God within the Atman therehy climinating the opera-

tion of external objects on the senses and also desire and hatred. The

organs of the senses should be directed in the performance of the duties
ordained irrespective of the resultant pleasure and pain, with a sabdued
mind. In this way the mind gets clear and purified, and all miseries end’
(Chapter 11).

Incessant activity and work in the spirit above-deseribed

ever status or walk of life one might find himselt, is thus the most potent

means of securing reconciliation and harmony. For everyone is goaded
by his inherent tendencies, even against his will,

other and stands the risk of being driven in wrong directions unless
controlled. 1f, by an intelligent understanding, the active limbs are
engaged in the discharge of ihe functions which nature and necessity
have marked out as suitable and inevitable in
absolute detachment (Karma Yoga); likes and dislikes, pleasure and pain,
and such other dualities would vanish and the performer would stand
pre-eminent and most useful in the economy of society (Chapter 111-5, 6,
7, and 8) It is better for one to bersevere in the line of activity to which
he is accustomed even though he is not able to carry it on to its consuma-
tion; for here the chances of erring are small, But it ig positively danger-
ous to experiment in one that is not made for him (Chapter 111-35).

in what-

to some action or an=

a spirit of worship and

(To be continued)

[e—p—

SHYAMALA DANDAKAM*
TRANSLATED BY K. VISWANATHAN.

AiftradoTguRTsaRd] qgreai Asgeariqemd |
AR EealaRWan] qragEAl aaar @ ||

T meditate in my mind that goddess Shyamala, tuning .the vina
studd4ed with red stones, (rubies) beautiful on account of blooming youth,
sweet and clever of speech, bhaving the hue of the blue stone, sweet or
delicately limbed, the daughter of.the sage I‘\/Iatanga.

TGN TFFIEAE FAEA FFARCTG |
TREIAF TEER T TEEAE: |

O four-armed, having in hand cane which is black and red, the cordt,
the arrow of flower and the goad, who has the moon for hea}(]i ornta:::lé
having big and beautiful breasts, red as saffron, I bow to thee,

mother of the world.
T AREAY SEeRIedd |

FAGRAF F FEEHEA || | 1
Be vietorious, O daughter of Matarga, be v.ictorllous O;rou. wgzlsie ;;)fle'
is as the hue of the dark blue lotus. Be you victorious, who Is g
in music, be you victorious delighting in sports and play.

(1) 517 S AITEREFACa-AOETEEE  FRAHAA TG
b [ >
FIEAFFARATAR FATE €@ |

Be victorious, mother, desirous of residing in the Kada'mba. f(zlrjast
hich is beautiful on account of the Kalpavriksha (the des.u‘e-ylel mg:
roc in the r;ﬂdst of the forest of bilva trees which arose in .the mani
'trlee)d”shining in the ocean of nectar; the darling Consort of Siva, wear-
islan
in—the darling of all the worlds.
ing the elephant skin—t :
(i) ARG G ST TR @ﬁﬂﬁmﬁr% Hrg&rcgfiv% L
0 “ou having the back with the braid of hair tied with bunc .;)h
7 flozvers loose due to the hurry in praising the music begun wi
nipa :
care; the daughter of the mountain.
e, s

urga. Itis
totra or bymn of praise on the goddess Shyamala or Durg
* Thigisa s

i rtal
it i 8 as the author of the immo
i j t whether it isthe same ; )
ek Kahdasa"bu definitely established. For there were at least 3 Kthdasa
e ahara circa 10th century A.D. as he mentioned 3.
e bymn,

: tc.
drama Sakuntala etc., estab
as can be seen from Rajasekhara who lived R entuy
The doubt of authorship does not mar the beauty or

e

4
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= . N ~d & pe 4 ‘ ;

ornament, you adored by the world

like words,

(5) TRy EE Tt A o
O you delighting ¢he mind,  wity

; a broad f. i h
beautiful mark of gorochang which jg shinin orehead with the

8 charming, like Lakshmi
(6) Femagfom) 3 ‘ ‘
1T iRy L ZE Lo T A

& Frfis qaf”ﬁ(ﬁﬂﬁﬁ Hl{tq qung iftg =eqy
> . - ) H v q%rﬁk;" H - < £
& A7 | : < liﬁ'lqa.q ad =g

. the humming of
beautifu] voice,

5 .
é ) Ert:afﬁarrza TR a ANty fagamtiy |
You with the tar-ornament made of leaves of q ‘

' - o ate palm rofled
I spiral, which shakes by the movement of playing on .

the vina,—adored

®) Fgremsietems
\ SRR G R % e
TR S R | o i e
O you having blye lotu
of movements of the eyegy
gods, O you fulfilling the

sh?n'ears which shakeg more hy the

shi

desj:;ng by'the bloom of excess of wine fit for
S entirely of thg beople, giver of wealth.

) ¥Efiggugs & - - X
e e | %% g aese TSR v a3y

beauty

1940} SHYAMALA DANDAKAM Phd

(10) FUAZRATER FPRGEYIIIT FIERRPY  FFGIIHR
TITHR TRIETR |

O you having the betel, nut, camphor etc. in the lustrous mouth,
liberal with sweet smile, having jnanamudras on hand, giver of all wealth
having hands like shining lotus.

() g=yegfiftagamd Rlederse dlermmmy
AR GwEEaTR ||

O you having red lips smiling mixed with the waves of lustre
from the rows of clean teeth having shining beauty of the jasmine—bear-
ing the beautiful vina ; having cherry red lips.

(To be continued.)

The New Year:—We beg to offer to our readers and well wishers
a prosperous and happy new year. In the year before us Hindu society
all over the country will have heavy work to do in the matter of organi-
sation and co-ordination of political and social activities, A new life is
throbbing all over the land and a big Hindu renaissance is already in pro-
gress. As a magazine devoted to the cause of liberal Hinduism it will be
our endeavour to make our Columns truly representative of the thought
currents and activities which are revivifying the social and religious

activities of Hindus in Hindustan.
E. V. Row,

-~ -



NOTES.

VINAYARA ROW, B.A,, B.L. - olves three

—The concept of liberal Hinduism mvoorg&nise
dus as an

aspects. The first s the physical existence of Hindus as

The secon
: . . iy . isure.

social unijt having the normal amenities of }ifo and leist
aspect is thyt Hindug shoul

Hinduism inspired by kno
this faith should be on

By Mg, L,
Liberal Hindigm :

g 0
sential tenets

d have a living faith in the e%entl:ect ig that
wledge ang reverence. The th'lrd “‘;Il)rogressive
liberal lines with potentialities o

itualism aft

development free from the encrustations of mere formal rltZZ\lroid of 8
also free frop the servitude to mere slogans and f()rmul;: problem i8
truly spirityy] Derception, Agq regards the first aspect t- is 68'24 per
almost on 5 Nhational geale for the Hindu popula tion of I-m;mMaha Sabha
cent of the tota] Population, Jrop the last 21 years the I:h,n raspeCt of the
has beey giving its attention to the essentially Dohtlc; innumerﬁb?e
matter, Aq regards the Temaining two aspeets there ,a A systemati®
associations g individualg working all over the Country gatisfactory
Co-ordination of these efforts

result thay we have withesse
*

11 more
will produce very mue

. st. "
d in the immediate pa *
* ‘eally fit and
¥ nised physically
anig

.. hat no
Orgamsatxon —We th

org
believe that a wellf 1t to bero strong -
: : . ; e . agalns ‘
ceonomically soynqg Hindy society will be aggression aga
other social \

g5 of ilitary
nit will Contemiplate any ac ad of m

- spre
ing for the sl done
.. lzin ead
The Organisations thgt have heen working ements have alreaqy
. . ‘e mov
education and semi-milit

ary voluntary
immenye benefi

t to Hindy society.
*

*
*

ilitary College for

Sind Hindy, “Thelatest proposal to starta mlm\,vse trust that

the Hindus of Sind at Karachi is a welcome st::ze idea to give the.m

Dr. Moonje Who hasg beey, invited by the spons-ol‘ﬂ -Of of the College will

the benefit of his expert aq vice in the organisation accomplished fact.

soon complete his Jahoyrg and make the College an n after the harrow -

It is not unnatural that thig broposal should <.:ome S(;)Oin the neighbouring

ing sufferings of the Hinduy iy Shikarpur in S.md . lved. The enormous

villages, The Manzilgah broblem still remains unso ne by the Hindus
loss of life and pProperty ang ather sufferings undergo

igis in Sind
inisterial crigis in
of Bind in the troubled aregg have caused a minis
which jg still unsolved,

*\ 'i r»;. "« ] ’ R ' % *
im\:i W‘”\Lﬂf J] Lé s TR )

N

%
RN ‘.. R ST

TO LET

et

N TN N

X ) e

&

T

@80

o~




flegistered No. M. 2196.

L Qo e S e WW%

THE INDIAN EDUCATOR, MADURA

AN ILLUSTRATED HIGH CLASS
CHEAP MONTHLY

V. AEAVAMUDA IYENGAR,
B.A, L.T,

Annual Subsenphon Rs. 2 only
8ample copy As. 3

No Educated Home Should Ga Without

The Scholar

An Illustrated monthly jour-

nal devoted to Literature, Art

and Science,

Annual Subseription : Ra. 3 only, For
Students Rs. 2 only.

Foreign : 6 Shilling. Single copy As. 4

For advertisement rates write to
The Manager

* THE SCHOLAR, * PALGHAT,
N I T R T
The Passing away of Untouchability

K, V. SESHA AIYANGAR M.A,, B.L.
Bharata Dharma Pamphiet No.

This pamphlet will mdeed
removal of untoucha
enlightened popul

This
touchables,

Hditor :

For use in Schools, Colleges, Clubs
and Libraries

——Beat Advertising Medium ——
Send M. O. to the Meanager
The Indian Educator; Madura.

R i e BT e e R

go a long way towards the
bility in India, a cause for which the whole
ation of India is smvmg (The Hindu.)

pampbhlet puts in a nut shel] the case for the Un.
(The Swarajya)
ution ?

Do Sastras justify Touch Poll

MR. B. SITARAMA RAO
Bharata Dharma Pamphiet No, . 2

The pamphlet is calcul
formity to those working

ated to bring an assurance of con-

for social uplift as showing that
Hinduism without untouchablhty is

not less orthodox than
present day Hinduism

n lingland, Kanya, New
York U. 8. A, Holland Australia, South Africa, Malaya, Mauri
tius and F111~ Besides 1nd1v1dual subseri
tables of over stxty
anq colleges—An excelle
apply to the manager.,

bers it is placed on the
clubs, public libraries, reading rooms, schools
nt means of advertising. For terms

MORYALAYA ROYAPETTAY, MADRAS.
N Q%%wwwwm

..v
Prmted by V. C, Vanudevan at the

India Printin
Secretary, Arya Mata Sebha,

& Works, and Published hy the
“Moryalaya”,

Royupattuh, Madeas,

8 (The Hindu)
%Mwmm%nmum
Advertise in The Bharata Dharma, It circulates widely in
India and Burmah, and has subscribers i

JoL XVIlL 7

il NG.
MARCH, 1940 \ \o

THE

Bharata Dharma

A Magazine of Liberal Hinduism

@

nnm

(RCL RS BGEILA

—The Official Organ of the Arya Mata Sabha—

SR BRI

£
g
£
-
g
g
£

TSSO RO TR L e

fyg Fie smEal fearg fea €purll
iy and cld disciples. The

fe azeniae 38k 3 L 1,€3a]

teacher
The wonder under the Banyan treel A young

leared.
ching is silence and the disciples’ doubts arec
tea

« MORYALAYA " ROYAPETTAH.
_: India, As. 3; Foreign. 4d.

il
it} nnnnmnm,nmnmmumumu|l1cl1uuuuflmtmm&ulmumnummumlmnnmunn

@ 1w




% CONTENTS,

e Page.

% THE I.NTEI{REGNUM IN TeMIPLE ENTRY, By K. V. S, 29
MY VISIT To (GURUKUY, TRICHUR, By 8. K, V. 52
% [CXHIBIIION OF SPIRITUALISM,

e By . P, Saradhi, B.A., BL. ... e 36
Y MAHASABHA RESOLUTIONS 40
ABUSE OF SATYAUGRAHA, By K. V. 8. . ol
v THE StUuDpY OF SANSKRIT,

) By Amin-al-Mulk Sir Mirza Ixmall, K.C.1,E., 0.B.1.,

% C.STI. L. N3

e o

Norks 56

The Three Indias

Christian India

Hindu india

Ls this not a blessing in disguise ?
CUTTING

N € R N TN T R Ty R

EDITORIAL: COMMITTEE.
Sir P. S. Sivaswamj Alyar, K.C.8.1,, U.LE., LL D).
Sir Vepa Ramesam, Kt.
Mr. T. R. Venkatarama Sastri, C.1 k.
Mr. S. Muthiah Mudaliar, ¢.1.E,
Dewan Bahadur Vv, Bhashyam lyengar.
Rao Bahadur K. V. Sesha lyengar.

Mr. S, K. Yegnanarayana lyer, M.A. ‘ Homy. Lditors.
A Mr. I, Vinayaka Row, 1.2, .

for review, etc., should be addressed to the Kditor, g
THE BHARATA DHARMA, §
V|

23, Napvy STREET, MYLAPORE.

\
8
E All Communications regarding Kditorial matter, books
L

[The Arya Mata Sabha is not responsible for opinions or statements

published in this magazine unless they are contained in an official
document]

VoL, XVI11] MARCH, 1940 [No. 3

THE INTERREGNUM IN TEMPLE ENTRY.

K. V.8
It is all to the good that there is a temporary lull in temple-entry. It
enables both sides to review the position and digest the new situation that
has arisen in Hinduism by the throwing open of temples to Harijans.
Temple worship depends upon so many factors for its efficiency that one
need not grudge a little time spent upon public propaganda in creating
the new religious atmosphere that will enable temple entry to bring forth
the spiritual fruits that are expected of it.

A temple is not a seat of secular power and should not be looked upon
as a goal to be captured and exploited, Such an approach will com.x.)letely
nallify any benefit that temple worship can give either to the Harl]ans.or
caste Hindus. A temple is a structure of faith. The greater tl}g t:ali.:h
the more the benefit it confers. The foundations of temple worship lie in
the depths of the human personality and in the higher laws of nature. No

ffort can be too much for conserving apd promoting the volume of faith
:hat can be focussed in temple worship. .

le worship as in some other experiences of life a man profits

In.temp he intensity of his belief. The slightest taint of pride, con-

accm:dmg fo the or hatred will destroy any benefit which temple worship

celtt mtoleramI): is of the essence of temple going and temple worship that

::*:Zy(:;nef:‘ whatever class he may belong should do so in utter reverence

and faith in the minisrations of temple service. There is no suggestion
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that this caation will not be observed, Comments are being made that
those who promote temple entry and those who are likely to enter temples
newly will not conform to these requirements. It may be that at the
beginning some of them may not understand temple etiquette. But they

will do so quickly, If they don't they will not come to temples. 1t is only
people who believe in temples that will come, Those who want to cee
temples out of curiosity will not go there after a second or thirrd time. As
a great teacher has said if a thing is good it will grow. 1f it is evil it will
die and die quickly.

There is every reason to believe that temple entry is the beginning of
a better Hinduism. The temple is the only centre of Hindu religious
ministration that is available to all Hindus. The temple sets standards in
Hindu discipline and culture. It is the symbol of Hindu unity, It empha-
sises the collective Hindu aspiration for a better world for the entire
body of Hindus. It brings the influence of religious atmosphere for the
building up a better society. Those believe in a futare for Hinduism ought
to welcome the entry of the entire Hindu community into temples.

It is true that there is greater efficacy in deliberate and self conscious
absorption of religious power than that which takes place in temple wor-
ship. But the environment is the beginning of things,
that the process of conscious building up of better person
follow the initiation into temple worship.

It may be hoped

alities will soon

To the untouchables temple entry means religious life,

To them it
brings a sense of light

and the experience of a new freedom which they
were denied till now, It brings them the full status of Hindus both in

religious and secular life, They can walk erect as members of the Hindu

society.Unapproachability and distance pollution will become things of the
past. The untouchables will soon get their full sh
religious sphere but also in secular life,
against them in secular life on the basis
It is not too much to hope that this will
them but to Hinduism. Tt ig one of the
ministrations that they have not exploite
possible extent as Christianity,
ences between man and man
teaching and experience and gig

are not merely in the
The discrimination that oxisted
of unapproachability will cease.
mean a great gain not merely to
weaknesses of Hindy religious
d mass potentialities to the fullest
Buddhism ang Islam. There are differ-
in the capacity to profit by religious
tinetions exist which cannot be ignored.
hould teach us that there is much more
€ ground that they are not capable of
Xperience and that by proper religious

At the same time experience s
in those who are neglected on th
assimilating higher religious ¢
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training they can be made into valuable 1'eligi01lxs .anf‘l secularBazze;.strz
society. The history of conversion in Islam, Ohnstlamt.y and Bu 1s.t
establishes this beyond doubt. People whom the Hindu c-om:)num Z
neglected as incapable of higher religious t.hought, ‘when fhe}'r ecomt
Christians and Muslims become great divines, international hgu;{es, glread
leaders of thought and society. Why Hinduis@ should not take 3 e;
from Christianity and Islam in this respect is dlﬁ.icult to ‘unl()ierstan .re;:
two generations the descendants of Adi Dravidas will etcomfn, gonly
leaders. Itis not too much to hope that thfe temple-en ry is ol
the first stage of a new era in Hindu religion an‘d that it wi °
followed up by making available toevery H.indu cer.tam commortx Za:}fdt
ment which will be shared by all Hindus alike. It is not sugges. e. a
there should be any violation of Vedic sacramej’nts. But surely 11(:11shpose
sible to devise new sacraments in which al? H,mdns can share and shar
equally so as to build up a better Hindu society : . _
To the Sanatanists it must have been a painful experienfeh d, e
been thus suddenly deprived of a position which had been cheu? }e t;v !
exclusiveness. The sympathy of the whole country‘ must be w1tth1 . e:vr;
They must have least expected this . s.udden l'a:ld-, to use ! tzlr:ope
language, into the citadel of Hindu religion. Yet is it too muc e
that they will see the position as it has to be se.en as a necess;ry op 1
avert a great calamity to Hindu religion am% lntendfad to ZsRerformers
dawn of a new era for Hinduism, so that b?th bana\tamstshan(ll . :he o
may have a truer and better religious life than they‘ ad in devo;;i(;n.
There are many among the Harijans who are men of emm‘ence, s 01:
i faith; many who will be an honour to any society, a-ncl .
Pty many in whose lives Hinduism may be said to live.
n‘l()de'm.i;' TI(‘):"r:h:r:rogramme must be the excuse of Liberal Hindus for
Z:; z)l;nlct;at may be unwillingly caused to the Sanatanists. o
However, those who support and sponsor temple entry canr.lo o too
\lous in respecting in every possible way the sentlmfm s 0
Sc:lt:r;lox Every effort should be taken to observe as far as possible the
o O' ti;as of temple worship. ‘Why should it be' necessary to upset.all
e rrangements in temple service and in temple congregation
?;i::):li;o:e that are needed for admitting Harijans into temples. Any step

ny invite
in this direction will enlarge the sphere of controversy and many

i ains that
unnecessary hostility. When allis said and done the fact rem

this is an event that is bound to have happened. Lt is Pe}lhap? :ttel
that this happened at a time when the forces of change 1ave ot pro
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g.res‘sed further and the safeguards of conservatism are still available to
dlmm.ish the quality and magnitude of the change that is being effected
In this view the advent of temple entry in the Tamil Nad ought to i .
cherished with gratitude as a gift from the Gods. : o

MY VISIT TO GURUKUL, TRICHUR.

In thes‘e days when the whole scheme of education is in the 1t
pot and various experiments are being tried in various places bme oy
sets of persons each group having its own ideals. the Sri IJZa i{n;ny
Gurukul, a few miles from Trichur where a s’xmall band I:fadéfotr;:

worker i i
s are serving God by serving man deserves to be visited by all

lovers of Religion and Education. It was Swami Vivekananda who

cal
Ta ]lfed the people of Malabar a set of lunatics aund the country, from
aliparamba to Cape Comorin, a vast lunatic asylum. What provok:ed the

swamiji to such a sweeping statement was the treatment accorded to the

Depressed classes by the caste Hindus. There was not only untouchabi

lity but unapproachability of various degrees and what is moral then w
(and unfortunately is still) unseeability, Those that were considered :s
be beyond the pale of caste were graded according to the various‘de reo
of nearness to a Brahmin that wag allowed by custom and even toda gthe
astounding right of a piece of cloth being spread by the roadside ?; the
be:gga.%' standing tens of yards far away and shouting at the to o Af 'e
voice is not a rare phenomenon in Malabar. * fop ot
thati}}:srdezcnptxon of.a. partif:ularly brutal custom is necessary in order
et mayezp;l;:cc?t :'ainhlhar with the manners and customs of the West
o late the great change, almosta revolutj i L
N ‘ _ ton,that is symbo-
antido;; ;1;2 :Ifsl:oo; :xolientloned above. A healthy organism develops an
do so it degnerates ;ndS(? e e“{‘ered e system ; i€ it bo unable to
Prostaman les. The Trichur school and the Temple entry
ravancore are hopefu] signs that Hinduism which

uc?ability carried to an absurd oxtent and
erribly weakened by wholesale exodus of the
e hospitable faiths of Islam and Christianity
h and is fast developing the antidote to th‘;

allowed such diseases as unto

which therefore has become ¢

Depressed classes to the mor

is manifesting signs of healt

poison in the system.

Before giving details about th i

may be indicated in the fact that i: :hceh Oilre;tusis:e;? e:h(lozzhs;?niﬁzaml’e

not only
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dothe boys and girls of all communities learn together as perhaps in
many other schools, but in the hostel attached pupils of all communities
and teachers, also drawn from various social strata live together, eat
together and pray together. The Brahmin and the Pulaya living and

eating together and that as good Hindus and not as rebels or after
having gone out of its fold, is a rare phenomenon anywhere in India and
more so in the West coast and hence the special significance of the
school,

The school was established on the 30th of May, 1927 with the follow-
ing main objects :—

1. The educational and economic uplift of the Harijans of Kerala.

9. The dissemination of the best ideals of Hindu culture among all
strata of Hindu Society.

3. The devising of a scheme of education in which secular instruc-
tions would be supplemented with spiritual training.

With these laudable objects in view they started a Home-cum-school
as in the case of the famous Ramakrishna Home at Mylapore and it has
been slowly growing. Now there are the following institutionsall grouped
together and worked by a band of selfless workers. Firstthere is the
Gurukul, hostel for Harijan boys, Mathrumandir, hostel for Harijan
girls, the Vidyamandir, a day-school where not merely the Harijan
boys and girls of the above two institutions, but also many other day—
scholars, both boys and girls learn as in any other recognised institutions.
Besides these there is an Industrial School, a Co-operative Society,
Reading Room and the Library, the Department of agriculture and Dairy-

ing and asmall press. A few words about each of these may not be out

of place.
THE GURUKUL.

This is run on the model of the Ramakrishna Students’ Home,
Mylapore. The routine is similar, keeping the inmates engaged from
5 a.m. to 9-30 p.m. everyday. Between 9 & 12 and 1-30 to 4-30 the students
go to the school (Vidyamandir) for secular instructions. Suryanamaskar,
games and gardening kept them physically fit and all boys are taught the
Gita. The meals given are simple and healthy. The boys lead an open air
life. The following sentence from the latest report would be read with
great interest by alli—

“Though the institution is mainly intended
deserving pupils of the higher castes are also admit
Harijans the benefit of association with higher castes on equal terms,”

for Harijans a few
ted so as to give the
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An eloquent testimony to the very useful nature of this institution
and its growing popularity is borne by
their boys to be brought up under its be
to pay forit. A fee of Rs.

the fact that some parents send
neficial influence and are willing
10 is charged from paying boarders; others are

given free food by the Management which collects subscriptions and
receives donations for ranning the Gurukul.

THE MATHRUMANDIR.
This is run for the benefit of Harijan girls though here as in gurukul,

a few deservinggirls of the higher castes are also admitted. 7T

here is a
lady warden in charge of the girls

and the institution is lodged in a
separate rented building where the girls cook their own meals and

manage all the affairs of the household with the help of
It is worthy of note that there is an advisory committee
respectable ladies of the locality serve,

their lessons and come back home int
routine similar to what obtains in the G

a maid servant.
on which many
The girls go to the school to have

he evening. They also follow a
urukul,

THE VIDYAMANDIR.
This school was started as a Lower Primary School in 1927 and was

raised to a Lower Secondary School in 1933, The High School classes
were added in 1937. It works in two

having 300 pupils of whom three-fifths ar
nised and aided by the Government of Qo
taining forms I to 1V recognised by the
present it receives no aid,

divided in the proportion of

sections, the Primary School
e boys and the rest girls, recog-
chin; and the High School con-
Cochin Government though at
The strength of the High School is about 100
2 to 1 among boys and girls,

The following are the special features of the Vidyamandir special
attention given to the culture of the mother-tongue ;
to all pupils ;imparting a working knowledge of Hindi; Industrial and
vocational training as supplementary to the literary ; teaching of religion
to all; encouragement of indigenous rural games and folk dance; and the

teaching of music and encouragement of self-expressions of pupil
through art.

teaching of Sanskrit

These three are the main institutions; besides these there is an In-
dustrial school recognised and aided by the Government of Cochin where
the boys and girls of the school receive part-time instructions,

Co-operative Society run for the pupils and h
guidance of teachers to supply the school requisite

There is
y the pupils under the
8,

5
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A philanthropic Gujarati genfleman has purchased an:dgxzforrln t(t) ht:rz
Guruku! a stud-bull of the Gir breed. There are 3 .co(;vi; o
the Gurukul obtains the buttermilk anfi ghee require T
i tes. The vast open ground around gives the boys an opp oset
m:::tical training in agriculture and horticuliure, and vegetables n
:ary for the mess are grown by the boys .tl.lems.elve's. o e bands

The management of this very. pltom1snzlgh(:1;:t;§;yloag8isted e
of o Sweml o t\:;(? L::z: l;.ifilxluzz Mtllicseloitl:triltution as life workers getting
(:)f zounifta?ceenand who belong to the higher stra‘ta of society. ot Trichur

’ aT?lese institutions are located about tl};ee Iinles;‘c;lz;\:ve;mmcml en-
rala,
fh soommapties 'avrji :;xi}ur:}ieczr;tljleic iz not sufficient to enable t‘:he
couragez:: t;e::i:: though all their plaus of expansion, it is encouraging
e Hindus.

° ﬁr;d ?r?t(:igﬂtx};e (ilr())snt(i):t?ilncf]i::isno.; anvary, 1934 when it wats s'ttil‘l inl :;:
T ino a second visit to it in
e DI ':adthtah(:hljriaisr:]tzerv:i (I)): ?;fars it has made remarkable
Mall:r1 ciasses have been added and many buildings ha've 1‘:3;1}11

The kitchen is kept scrupulously clean in perfect keep;ngqome
e -aditions. At my requestthe Headmaster sent ori '
" besfiKeT:lat}t:ein recite a chapter from the Gita. Pulaya boys reciting
boys and ma
the o irit of Sri Ramakrishna who was a friend of the poor and
oy e ’Oof Swami Vivekananda who openly and'bol.dly
the depreset? a‘na'hi of Daridra Narayanas help this in'fant institu-
e worst 'e}:\ th to strength, May the boys and girls b?ought
R fm? ) ]atn?osphere of the Gurukul (healthy, physxcal.ly,
wpin e h'e'élt fl and intellectually) go forth into the v.vorld with
o o S;nd contribute their own mite in the revival of our
coul.‘age a,nd. llllopfe which. in spite of the croakings of birds of prey who
;n;tee:; ff:i]tonoits carca;s, we see many promising symptoms.
0

November.
progress.

8.K.Y,



EXHIBITIONS OF SPIRITUALISM
BY

P. P, 8arADHI, B.A., B,L., Retired Sub-Judge.

Madame David Neel's experiences as recounted in her
book “with mysties and magicians in Tibet”
can realise the truth, that the very sum of
called the ‘Self’ are but ephemeral
ment, separate, burst, and form ag

An Adept—who could invoke into his own body, the spirit of hig

guru, so that before her very eyes, he changed fora few moments into
an altogether different man is one experience.

She knew of a young man (a lama) who so clearly
circumstances of his life, in a previous bj

tions for finding a goblet, which had rem
the house, locked up in an old unused bo

remarkahle
, ¢learly point out, how one
all ones acts and thoughts
bubbles, which congregate for a mo.

ain following a giddy rhythm.

remembered the
rth, that he gave precise direc-
ained unknown to any body in
X.

She saw men who could walk, or rather jump for hours
day or two, at a stretch at a pace which would kill
runners, without being conscious of the weight of their

There were others, who could give form and shape to mere phantoms
of the mind and make them walk the upper air,

A few experiences of the second type, had been

India, There is a mystic force which to practice req
tions and dicipline, and which when acquired, w

of strange appearences, apparitions,

form and transmutations of material

and exhibig startling capacities,
There is a difference between g

or even g
most professional
own bodies,

observed even in
uires long tribula-
ould produce phenomena

tremendous strength, mutations of

» make persons behave strangely

sitting on the top of a tree or a 8pire for days togeth
individual exercises intensive concentr
bis being,

er, etc., in which the

ation on the feat, of all energies of
outside of which every thing else is dead, Determi

mination to
win the goal precedes, and gives steady vigour to the concentration ;
and the other type where there is an involuntary flow of spirit, which
manifest in strange behaviourism,

and it persists whatever one does to
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prevent it. Psychologists have studied both these s&lats of dph;no(r)r}l;:;;
and in the latter set, seances and tirances are manipulate o
iri ings and messages, If one understands of what mind is ;
o fra'ppmg?d be clear it would be both an active centre, and a passive
wou .
:::Zpot;cllte and a medium. In the former case it achiev?s ter—?:ifep?z?;:iy.
and in the latter case, it would be a diﬁi(‘:ulty to percefl\;e,r;mains .
duality had not been suppressed. The mind of man sltx e et
of a mystery, in spite of the marked advances recent im N b oo
mental psychology. But it is accepted that we are fan ow o
achieve a presentational continuum, a mem(?ry contlnu;m, o
tional continuum, to say nothing of the co.ntmuum ofI;; e;ich e
appetitive self, and that continuum or fixity of the self, w
" inz::((:of;::lgoti t;in%e;;;n;n]g there is continuity of content betv;een;l:
. refore
distinct minds, there is persistance thro.ugh death, t.ha:heﬂ::;e:stand-
passivity of the individual as a medium 1.s refsorted tovlélin e (Sas
ing of the phenomena. Such a medium is Miss K. g
idence from beyond—Parlip Allen & Co.) dividual
- From the mysties in Tibet, we learn that th: ;o-callgiin eu; s;emble
¢ ! but ephemeral bubbles which congregate for a » 288
;i:ls\:lszb: ?n a phpantasmagoria or whirl pool, 1f one' should ec:::::eer;?:
iverse as throbbing with one life Brahma, with an . . .
?Vh()le umv' set (we cannot determine number or classification) f
o ?n'd 8lcimaes. of existence, in which the sense of hearing, the se‘nse of
T e son of sight and light, the semse of living an-d df)lng, od
fouch tl')e' Senfse e and knowledge are embodied, and find tlfen‘ being za:n
" ."'cq“m“g' ""m ot impossible to conceive all sentiment beings carrym%
“V‘.ng» o ls’n ces in memory covering hundreds and thouse.mds o
fhels oo’ e.xp_e“‘?:; ossible—that one should come in contact in thes;
y?ar8: . ltw;thpmighty souls and transmit their knowledge ;n
hlghe‘r pla“: s”whosoever is ready to receive them. Not only that, tt‘ey
expenenc'e . ition to acquire powers of transmutation, tra.nsforma ion
o a; r;(i)Zn What is mystic in these is only the terrzble.orde?lt;,‘fa
o tmnSPoZ ; d p; 1t is introspection and inward contemplatloil 1(: o
IZ: S“ke:;,haft isat;e lbasis of all knowledge, that is the source of all kn
man, .
ledge and power. So prac;ailm the t;ﬁc;ntlls;l::i-ﬁc orovoss ia adopted. The
In experimetial peyeo e i authentic experiences as is
i i il o nlet s o e
ein

2
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that indeed there is something in them all, leading to a pertinent specific
hypothesis, Specialisation in the line is being done by many sclientists
Eg. Dr. Rhine of the Duke University, and Ossowieki. What is that
something in these experiences? Some call it the sixth Sense, some ;)thex-q
extra sensory faculty. Hegel called it the “rntuitive soul”. Edward Lewi;
suggests it is the “Etheric body”. Indian literature calls it Aima sakti.

The stage at which it is possible for one to remember, and recollect
the past is till one does preoccupy oneself with the adornmentof the flesh
and setting it upon a sure foundation and putting its basis in order. The
child, between say five and eight is thus in a position to know more of
the mythic past than others, provided its soul is not submerged in a sea
of.a.nimal cravings and attachments. Next an adept requires such illu-
mination and strength by his own atma—the primordial Prang born with
the elements in the nature of cause and effect, all pervasive all strength
and the greatest magician dweller in all creatures.

. A young girl prodigy as per report of a British newspaper lives in a
village Lativia mnear the Esthonia Frontiers. She does not know any
language, and yet reads books by following the thoughts of others in
whatever languages they are couched.

N i':f;egeg(;rivizj;l(irgs possesses the mind of a child of five, even though
e mind‘.f ut she reads a book in any language merely bY
ook, O do Wﬁe:TlOther person, who is following the words of the
' er teacher put his finger on the first word, in &

story book to his surprise, the girl reacted to thi (' ,
o this by pronouncing the

word. As i
- As he- then moved his finger along the lines, the child repeated
e story as if she had memorised it.

Again he was reading a book i
suddenly entered the room, and star

ss.rllable after syllable what he had b
did not know Russian,

n Russian mentally, but the girl
ted speaking and she repeated the
een reading within himself, and she

A ianti .
Prof. Nizrrt;t(isocfl;:h? ° :;xa.mme.d the wonder girl—Dr. Klienberg and
some phrases from bol;)llgn ?lverslty- They made the girl's mother read
girl who was sitting in: of several languages, in her own mind. The
one mispronunciati nother room repeated the words and she detected
on by the mother. After elaborate tests the scientists

found th i
of star .at the girl possessed mysterious powers. We have had a number
startling feats performed by others

More ifvi : s of
young ones remembering past lives mystifying still onses
)

and experiences, and actuslly
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identifying the survivors after their death—~recognising their husbands,
wives, and other relations or even pointing treasure troves.

Nothing then is impossible to such a jiva to become and make others to be-
come, he can assume any form; and become responsive to that form. The
mind concentrates and crystallises into intelligence,and this latter crys-
tallises into the all pervading Atman.

Indian literature is replete with such manifestation of superhuman
powers by the Gods and Goddesses by the Yogis and Rishis of yore. But
such manifestations were to put down unrighteousness, and exalt the
righteous, to fulfil the divine will in the evolution of man, They never
liked pandering to idle curiosity or test. Much less did India cherish
any desire to practise spiritualism through mediums and seances. We find
here and there now some attempts in that direction. One recent instance
of such an attempt is in the collection of messages alleged to have been
received from the deceased, one Sri Kunwar Satyendra Kumar Sinha of
Jubbulpore, recorded and published by pundit Pyarilal Sharma, Dharma
Press Meerut. Mr. and Mrs. V. D. Rishi are alleged to have been invited
by the bereaved family to collect aund verify the messages. It appears
from the publication, how the youth deceased demonstrated his existence
in various ways, how his interest in the family and earthly matters was
otill unabated ever since his death in May 1934.

What might appear as miracles to the modern eye, has been the
result of the exercise of strong mystic force, which man is capable of.
The Indian literature is pregnant with stories of miracle—creating illu-
gions, suspending normality, deadening the nerves etc. Marco Polo
observed in his travels that the Brahmins helped by their Mantra-Sakt
the Oyster-gathering indusiry, of Malabar. They had the power of con-
straining and stupifying a kind of large fish which proved destructive to
divers, so as to prevent them from doing mischief. The charm lost and
was made to lose efficacy at night. It is stated that the enchanters were
likewise profound adepts in the art of fascinating all kinds of beasts and
birds.

It is by Yoga and discipline such superhuman powers are acquired:
“The great Yogin” says the **wisdom of the great path” of the great late
Lama Kazi Dawa-Samdeep, (see the edition by W.T. Evans-Wentz) is
said to be able to observe the life of the micro-organism ina way impos-
gible for a scientist with a microscope ; or to study the nature of Sun or
planets or nebulae the most distant, which no telescope could ever

”
reveal’,



MAHASABHA RESOLUTIONS
AT 218T SESSION HELD AT CALCUTTA
The 21st session of th %939'
e ].).ece ob the All-India Hindu Mahasabha, held at Caloutta
iR Savar? er 1939 and following days under the presidentship
. D, ar, passed the following resolutions unanimously.
l. CONDOLENCE RESOLUTION.
(Moved from the chair)

2. POLITICAL PRISONERS.
. (Moved from the chair)
* * *
3. RECLAMATION OF TEMPLES.
- ' (Moved from the chair)
i plai::lcl)-fl\:c:ra‘hljllndi'Mahasabha demands that the [lindu tomples
e ship which have been converted into mosques or convert=
i .er us‘es should be restored to the Hindus, and calls upon the
tl::;l;}::;ii;::ufal‘)has to prepare an exhaustive list of such temples in
P reenoe provinces and to press this demand before their respective
overnments.
4. KHAIRPUR STATE,
' {Moved from the chair)

. dThls Conference, having read the memorial of the Khairpur State
Stlr; usj, strongly condemns the anti-Hindu administration in Khairpar
ate since 1‘937 by the present Administrator and calls upon the (tovern
mgnt of. Im'ha, in the indefinite absence of the Ruling Chief, to cqt(:tl::sl:
:.be ?:;Z::g:?;igsu-?m;;f Regency in order to restore confidence among
v, ::n ypml;iu l‘communitsf of the State, redress their
administration and repeal the ::::tsi?;ta::)tril- e, poctinery of the
1931  Association Act which the Conference

piece of legislation.
5. BUKKUR RIOTS.
— lél\’;oved by Dr. B. 8. Moonje)
e Hindu Mahasabha
by the Muslims of Sind withu:}fzszzzzjiay,g:z;:im?s }tlhe agi.tation staried
regard to Manjilgah and resorting to violent mZtlfodesM:)S:;Irlll o
ake

Hindu laws including the
considers to be an inhuman

wgue in
forcible
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possession thereof which was never used as a mosque and has been in the
possession of Government as its property since British Rule was establi-
ghed in Sind 100 years ago and since then been used for various purposes
such as record offices, distillery, carnivals, celebration of Dussera, Con-
ference, etc. This Conference therefore appeals to the Government not
to yield to the demand of the Muslims and give possession of it to the
Muslims as it would result in a permanent source of communal tension as
the building is in close vicinity of Sri Sad Bella, the holy and famous
place of the Hindu pilgrimage. '

(b) The Hindu Mahasabha condemns the policy of the Sind Govern-
ment in not having dealt with Manjilgah agitation with firmness and for
not having made adequate arrangements for public peace and protection
of Hindu life and property when Government got the building of Manjil=
gah evacuated in spite of the fact that the authorities were appraised of
impending danger thus making it easy for Muslims to indulge in orgies
of slaughter, arson, loot, and kidnapping of women and children of
Hindus.

(c) The Hindu Mahasabha views with utmost abhorrence the horri-
ble atrocities including indiscriminate murder and abduction of women
and children and widespread arson and plunder, committed by Muslims

on helpless Hindus of Sukkur and surrounding villages and offers its

heart felt sympathies for the vietims of atrocities.
(d) The Hindu Mahasabha condemns the police of Sukkur and
which are composed overwhelmingly of Muslims, for their

in many cases open and shameless partisanship with the
gravation of the gituation and help in caus-

Shikarpur,
inactivity,
Muslim rioters, as it led to ag

ing terrible sufferings and losses to Hindus,
(e) The Hindu Mahasabha urges upon the Government fo take

vigorous measures for arresting and dealing out exemplary punishments
to all culprits including the Police irrespective of the position they may
hold in society to rescue abducted women and children and to provide for
adequate compensation to the Hindu sufferers by levying punitive fax on
the Muslims concerned in affeoted areas.

(f) The Hindu Mahasabha impresses upon the Government the
advisability of appointing a non-official Committee of Enquiry as would
command the confidence of the Hindus, the affected community, for
ascertaining the causes of riot in Sind and the extent of atrocities, loot

and arson committed.
(g) The Hindu Mahasabha deputes the following gentlemen to

)

'\\,(QV\L\CS_ |
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?}cquamt themselves with facts and figures and wait upon H, K. th

Ov ‘- . . ) ’ e

1"ecec.arncc;r.and the Prime Minister so that they may submit all information
Ived 1n connection with the riot (

s by the Mahasabh i i
roose ' sabha to their notice
e 'xti sluggest means for pretection of the Hindu minority in consulta

w i I -

o S'I . ngmg people of the district of Sind: Sir M. N Mukherjee

. oir . C. Narang, Dr, B. S. Mooni path |
, Dr, B. 8, Moo

Nevalobond Hoonts nje, Mr. L. B. Bhopatkar and Mr.
h) T i

. Stiri I}at this Conference authorises the All-India Hindu Mahasabha

a tund for the relief of Hindu sufferers in the recent Sind‘ riots

and empowers th i
s the President to nomi i
ominate an inf i
purpose. rent

al committee for the

This Conference furth

. er appeals t i 3
contribute liberally towards the fun; 7ol fhe Hindus of Bharatvardha t

6. HYDERABAD SATYAGRAHA.

The Hin (Moved by Sijt. Narendranath Das)
et t;n u Mahasabhs v‘iews with satisfaction the successful term-
e movement of Civil Resistance in Hyderabad (Nizam's State

[& > a

and expresses its dee iati
f p appreciation of th i ;
who foined the movemont the heroism and sacrifice of those

The All-India Hij
e All-India Hindu Mahasabha is of opinion that the scheme of

l'efO ms annoullced b t i | ate unsai Sa
: : . Vel‘nment 18 lnade( u t i

7. GOMMUNAL AWARD. ’

{Moved b Sjt. N. C. Cha terjee
y . N, O, ttery )
The .A.ll- i i .

. t CIndla Hllndu Mahasabha reiterates itg emphatic condem
.on of the Communa Award as the basj pres i S :
l i . o asis of the present Indian Constitu-

abolition on the following among other grounds, namely :(—

Y y:

1. It is against all princi
principles of Dem
root of Indian Nationalism . o

2. 1t retains and
. extends the evil of
fatal to representation upon a national ba'sis: 2“”9 communal eleoforate?
responsible government can possibly be built )
3. It introduces )

to organis i
ganise a country-wide agitation for its

cy and cuts at the very

which alone a system of
the unprecedented systp: {
and st inori ich i f rosat o
G atutory minority which 18 & negation of yeg 'utory maJO”t.y
overnment and only accentuates communal bitte e Domooratie
Tness ;
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4. Tt prevents the free formation and grouping of parties in the
Legislature on the basis of social and economic programmes on which
democracy depends:

5. It has split up the the body-politic and the electorate into 18
different sections or groups each of which is to elect by itself and separa-
tely its own representatives soas to render them incapable of a national
outlook and common points of view, policies or programmes.

6. 1t is grossly unfair to the Hindus, particularly in the Central
Legislature and in the Provincial Legislatures of Bengal, the Punjab and
Assam where they have been allotted less number of seats than what
their population-strength entitles them to:

7. 1t gives to Buropeans particularly in Bengal and Assam exces-
give weightage of representation at the expense of the Hindus.

The Mahasabha declares that there will be no peace in the country
unless and until the Communal Award is annullcd.

8. FRONTIER MINISTRY.
(Moved by Rai Bahadur Beli Ram)

The Hindu Mahasabha records its emphatic condemnation of the
weak-kneed policy pursued by the Government of India on the North-
West Frontier of India which has led to frequent raids in the border dis-
tricts, cases of kidnapping, loss of life of Government officers, both Indian
and British, and a huge expenditure from the Indian Exchequer year
after year.

The All-Tndia Hindu Mahasabha regards the Congress administra-

tion led by Dr. Khan Sahib in the North-West Frontier Province asa

failure inasmuch as it has failed to take effective steps for the prevention

of raids and kidnapping.
9. BENGAL MINISTRY.

(Moved by Dr. Shyama Prasad Mukherjee)
The Hindu Mahasabha records its strong protest against the commu-
nal and reactionary policy of the present Ministry in Bengal inits various

legislative enactments and administrative measures calculated to curb the

rights and liberties of the Hindus in Bengal and cripple their economic
strength and cultural life, as evidenced by, amonst others, the following:
1, Passing of the Calcutta Municipal Amendment Act which is

anti-Hindu and anti-national.
9. Introduction of communal ratio in favour of Muslims in the public

gervices not even excluding the specialised services and undue preference

to less qualified Muslims.



44 THE BHARATA DHARMA [(MARCH

3. Over-riding the recommendations of the Public Service Commis-
sion on communal considerations.

4, Discriminatory treatment against Ilindu officers in Public Services,

5. Posting, transferring and promoting of officers on communal
considerations.

6. Packing particular districts with Muslim officers.
7. Failure to take effective steps in cases of dereliction of duty of
public servants thereby making the Muslim masses beljeve that Muslim
Raj has been established—thus tending to encourage them to commit
acts of violence against the Hindus.

8. Moslemisation of certain services specially of the Education ser-
vice at the cost of efficiency.

9. Discrimination against Hindus in the matter of grants and
distribution of stipends and scholarships and location of schools.

10. Discrimination against the Hindus in the matter of nomination
to local bodies and boards of management of educational and other insti-
tutions.

11. Lowering of the standard efficiency and inte

tration by the introduction of the so-called principle o
cation”.

grity of the adminis.
£ “minimum qualjfi-

12. Discrimination against Hindus in the matte
Public Exchequer for purposes of relief and
and Industrial Loans,

13. Discrimination against Hindus
ses and contracts.

r of grants from the
in vespect of Agricultural

in the matter of grants of licen-

14.  Attempts to corrupt the Bengalee language and undermine the
foundations of Hindu culture, e.g., perversion of the Beng
selection of text-books in primary and secondary schools
Hindu religion, nationalism and cultare, as also of text-hooks in History
containing perverted and unirue accounts of historical events.

15. President negligence in the matter of checking destruction and
desecration of Hindu temples, images and idols and places of worship.

16. Unwarranted interference with the Peaceful performance of
Hindu religious rites and ceremonies in private hou
festivals.

17. Interference with liberty of speech, freedg
freedom of association and processions of Hindus, whil
anti-Hindu speeches and propaganda by supporters of

18. Subsidising Mohammedan newspapers out
purposes of communal propaganda,

alee language,
subversive of

seholds and public

m of the press and
® condoning violent
the Ministry.

of public funds for
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19. Failure to take steps for the prevention of crime against Hl.ndg
women and for the protection of Hindu property against organise
Mohammedan aggression. . .

90. Failure to give protection to the Hindus against Muslm.l ag.gres-
sion in such specially affected areas as Noakhali, Pabna, Serajganjand
Malda. - o

This Sabha calls upon the Hindus of Bengal to unite and orgams'e in
defence of their rights, liberties and culture under the banner of Hm(lilu
Mahasabha against the flagrant encroachments made thereon under the
policy pursued by the present Ministry. This Sabba further .calls upfon
the Hindus of India to stand by the Hindus of Bengal in their fight for
the maintenance of their just rights and interests.

10. SCHEDULED CASTES.
(Moved from the Chair) N

In the event of the repeal of the Poona Pact special provision should
be made for the protection of the rights and interests of the sfchedul'ed
castes and other Hindu backward classes guaranteeing their .Speclal
rights of representation in the legislatures for a sufficient limited time.

11. SOCIAL PROGRAMME.
(Moved from the Chair) .

Whereas it is expedient to place before the Hindu nation clee'a,r-cut
and well-defined social programme, it is hereby resolved tha.t the Hlmd'us,
whether residing in or out of British India, being one entire whole, im-
mediate steps be taken .

i ith Hindu masses :

a) to establish contact wit ‘ .

((b) to quicken, by means of propaganda or otherwise, this sense of

i f the Hindus;
oneness amongst all the sections 0 ‘
(c) to establish foelings of equality and fraternity amongst all the

Hindus ;

(d) toremove untouchability in all forms or shapes in publie life;

and . . .
(e) to free all Hindus from social evils and vices.

12. HINDU SANGATHAN.
(Moved by Sjt. B. C. Chatterjee)

The All-India Hindu Mahasabha declares that the Hindu Sangathan

and Suddhi Movement is a vital necsssity for the strengthening and

i i rk of
consolidation of the Hindus of India ; and that in carrying the wo

i ion to the
guch Sangathan, it is necessary to pay particular attention to

following :—
3
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1. The encouragement of physical culture among Hindu Youths by
the formation of Gymnastic clubs, Akhras, etc., and the creation of Hindu
Volunteer Organisations all over the countryside whose main duty will be
tl;e (:lefe;{ce of Hindu women and children and temples and the protection
of the Hindu Community in
e, y general whenever threatened from any

2.‘ The economic uplift of the Hindus, and the encouragement of co-
opelatlo.n among the Hindus in the matter of trade, industry, commerce
and agriculture. '

i 3. 1The S(?ci.al uplift of Hindu backward classes in the shape of the
emoval of civic and political disablities and social odium, the rapid

spread of mass i
D ass education among them by providing them with special

scholarships iliti
ps and grants and other facilities and the promotion among

them of a spirit of self-reliance and self-respect

4. The removal of th iri i
' e upirit of jealousy end ratis
different sections of the Hindn community, Y o sepatafim as between
5. Th i )
. e reclam.atlon of people who for some reasons had gone out of
u community and their re-admittance into the Iiindu fold by tl
process of Suddhi. R

13. HINDU MILITIA.
(Moved by Dr. B. 8. Moonje)

I i
n view of the fact that no less a person than Lord Zetland, the

Sec  ndi indi
retary of State for India, has indirectly encouraged the Moslems

to regard themselves as having more relations be
India;

2. Th romi
at prominent leaders of the Moslem League such as the

Hon'ble M y i
r. Fazlul Huq, the Premier of Bengal, has threatened actual

]. 1

yond the frontier of

'3. That the Moslems are or
their own such ag the Khaksars
Congress Government of U P

ganising and training bands of Militia of
who have given so0 much trouble to the

that it had t
compromisi ; o approach Mr. Ji i
i8ing with them practically on their own terms : r+ Jinnah in

The Hindu M
its own and unde:igzabha hereby resolves {o form a volunteer corps of
hame of Hindu Militia and calls upon all the

Hindus between th
. eages of 18 and 4 i
soldiers of the Hindu Militia on the qi::emenllst phemselves forthwith &9

further calls upon the Provincial Hindu SOf oy eonsoription : &

abhas to take up the work of
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the organisation of the Hindu Militia in their respective Provinces imme-
diately and earnestly.

Tt further calls upon all existing Hindu volunteer corps to come
under a common central organisation of the Hindu Mahasabha.

The Hindu Mahasabha appoints a committee to organise the Hindu
Militia of the Hindu Mahasabha and draft a constitution for the same.
The personnel of the committee will be related by the Working Committee
of the Mahasabha.

14, MINORITIES QUESTION.
(Moved by Dr. B. S. Moaonje)

That Mahatma Gandhi’s philosophy of none.violence and non-co-
operation and the agitation and activities based on them, since Mahatma
Gandhi assumed dictatorial powers in the Congress, has in actual practice
proved a complete failure, both in respect of bringing about Hindu-
Moslem unity and of hastening the advent of Swaraj; that on the contrary
the policy of Mahatma Gandhi has so widened the gulf between the
Hindus and the Muslims that there appears to be no practical chance of

bringing about Hindu-Moslem unity in the near future.
9. That Mr. Jinnah has spurned with arrogance all attempts of the

Congress to approach him for negotiating and has now demanded a Royal
Commission for investigation into his allegations of grievances against
the Congress Minisiries which he regards as no better than a Hindu

organisation.
3 That on oceasions of riots and revolts such as were witnessed only

a month ago in the districts of Sukkur and Shikarpur, it is the Moslems
who are invariably the aggressors and starters of such head-breaking,
whether they form the minority or the majority community in any pro-
vinces: and

4. That the Muslims have been made much of both by the Congress
and the Government and have been given concessions at the expense of
the Hindus, constitutional and administrative, much more than what are
their due in their proportion to the population ;

In view of these facts and others which need no mention here, the

Hindu Mahasabha hereby declares ; .
A. That there is no justification whatever for the appointment of the

Royal Commission ; but

B. That, if the Commission is to be appointed, then the Commis~
sion’s terms of reference should also include :—

(a) Investigation into the various acis of oppression and atrocities



H C

committed by th
e Moslemus on i ;
an ) ) ! 1e Hindus in by .
d (t:e Muslim minority provinces and it the Musdion
injust-) Investigation into the Hindu griev
Ice, religious sacrilege such as the th
8 ro

ajority

ances of various kinds of
unceremoniously b i e e of 11 v
aftor they e ¥y by the Police and Magistracy of Bes ’h”f}” d'omes
e ere left by the Hindus on the n oo ()
uslims at village Lakhmini 2
se ‘
OfVeraI a'cts of the Congress of com
placating the Moslens ;

(C) at th
Ih e MUSl‘ i i
) . ) IOIII L eague Is p]aymg int() the hands of the British
y a 2] por mg the dipl()lll& y iti A
ureauc ac d u 1 C Of B]'ltl‘s‘h states
B s atesmen f()I‘

delayin
g the advent
of Democrati :
deserveg condemnation, atie Freedom in India and therefore it

blic road being attacked by
a 'on. 22-10-39, done to them by the
mission and omission with the object

(d) That the whole questi
referred to the League of N :tii:,o nof vahl:irol’::ie: ijh"“ld oniith be
15. WAR AND DEFENCE.. a member.

In view of the s:::;ed by 8it. C. M. Saptarshi)

as declared the war W-i;t “‘ar?e by His Majesty's Government that

of Freedom and Democ 1th a desire to safe-guarding the vital principles

the fact that nowhere racy as against the rule of Force and in view of
is there greater necessity for the application n)f

these princi
ples th 3 :
declares : an in India, the All-India Hindu Mahasabl
aqnasanina

That
o czi:he ta:k of defending India for
ern of England d i
not in a position out ey oo e India
t . b . la 18
raple s w; dlay to carry out that reaponsibility up u'gfortunate]y
and that, in ord :ehearted co-operation hetween Iudj o e i
, A . la and }
o such eo-oper i
ovelrnment should immediately take spteI:twn Fective,
. To intr i ot
X To m:‘xoduce responsible Government at the C
. To redres; i X
ess the grievous wrong done to the H‘f";"e'
Indus by the ¢
om-

it h

any military attack is the

. ungland
His Majesty's
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so-called “listed”
martial” races, and to accomplish the com

and ‘“non-enlisted” classes or “martial” and ‘‘non-

plete Indianization of the Indian

Army as early as possible.

4, To modify the Indian Arms Act, so as to bring it on a par with

what prevails in England.
5. To expand on an extensive scale t
the University Training Corps,

provinces where they are not in existenc
substantially the admission of cadets at the Indian Military Academy.

6. To make adequate arrangements for the training of the people
in all branches of the Defence Force s0 as to make it ready for all emer-

he Indian Territorial Force and
to establish such military organisations in
e at present, and to increase

gencies.
16, ON INDEPENDENCE.

(Moved from the Chair)
a Hindu Mahasabha re-affirms Complete Independence
pirations, and urges that a constitution

g defined in the Statute of Westminster

The All-Indi
as the goal of India’s political as
based upon the Dominion Status a
be immediately conferred on India.

The All-India Hindu Mahasabha em

the Viceroy and the
1 progress of India must depend upon

y problems, since they flagranily
f a democratic constitution resting
ommanding a majority

phatically protests against the

recent pronouncements of Secretary of State to the

offect that the further constitutiona
a solution of its communal and minorit
violate the fundamental principles 0
ultimately upon the vote of the political party ¢
and not subjected to the veto of the minorities.
17. FUNDAMENTAL RIGHTS,

(Moved from the Chair)
eclares that all the citizens of India, whe"

The Hindu Mahasabha d
tside British India, are

ther male or female, whether residing in or ou
entitled to the following fundamental rights:—
1. Every citizen of india has the rightto a decent standard of living.

9. Every citizen has the right to free and compulsory primary edu~

cation, and to all facilities in respect of liberal education.

3. Every citizen has the right to defend India against foreign aggres-
ce to bear arms and to be adequately educated in
Navy or Air Force.

t to enjoy freedom of conscience,
ligion and social customs and

y and subject to similar

sion, and in consequen
all the arms of the Army,

4. Every citizen has the righ
actise his or her re
order and moralit

and

to freely profess and pr
usages, subject o public peace,
rights of other oitizens.
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5. Every citizen has the right to protection by the State of his or her
religion, language, script and culture.

6. Every citizen has the right of free association and free expression
for purposes not opposed to law or morality.

7. Allcitizens are equal before the law, irrespective of considera-
tions of religion, caste, creed or sex.

8. No disability shall attach to any citizen by reason of his or her
religion, caste, creed or sex, in vegard to public employment or office.

9. No citizen shall be deprived of his or her life, limb, liberty or
property save in the due process of law.

10, Every citizen has the right to follow any lawful trade or calling
and for that purpose to reside in any part of India and to claim the pro-
tection of law,

18. PROVINCIAL BOUNDARIES
(Moved from the Chair)

The Hindu Mahasabha is of opinion that the Provincial Boundaries
have not been fixed on the natural basis of affinities of race,
culture, customs and usages, and demands that there should be re-distri
bution of provineial boundaries on this basis and the matter be considered
by the Working Committee of the Hindu Mahasabha and the report be
submitted within six months from the date,

19. CENSUS.
(Moved from the Chair)

The Hindu Mahasabha calls upon all Hindus to take the utmost care
in securing a correct record of their numbers and to offer all possible co-
operation in that regard to the Census Authorities.

20, CATTLE WEALTH
(Moved from the Ghair)

That the All-India Hindu Mahasabha calls upon the Government to

adopt measures for the protection and amelioration of the condition of

the cattle wealth of India by providing for free pasture lands and in other
ways,

language,

21, BURIAL OF DREAD BODIkS
The session algo passed a resolution moved by the President noting
the practice existing in parts of the country to bury the bodies of Hindus
died in jails or hospitals, and urging on the author

- ities to discontinue the
practice and to burn such bodies invariably inaccordance with the Hindu
custom.

ABUSE OF SATYAGRAHA
K. V.S.

Hardly 20 years have passed since the ﬁrs.t Satyagraha vgz:
proclaimed. lts illustrious discoverer is still happlly.' amongd;s..‘ -
even in such a short time abuses have crept in, Gan l;JSIS e
repeatedly warned that Satyagraha s(?ou::}il no;f:nl;(s‘::its:stzf z:ndidates

- isite conditions both as regards the -
I;Z;‘;;‘:;:Z and the cause which deserve.s such an ext.rertl;eeiite:)ntile.
strictly fulfilled. But these warnings are 1g1?ored.. Many in e o
siasm imagine that they possess these qualifications when they o
There are enough grievances in the country and enough men er?pthy;se
and unemployed, who can be enthused about the remov'a,l oe(liately
grievances. After slight agitation and propaganda, they ;mm et
proclaim that they are going to resortT }tlo Saftysa:g::fe;};:.th:‘d :(i.s e
ances and refuse to move, ey fa
::zzfe:.nt;mong the many forms of S:tyag.ral;a ;:::pl;:wgntz;n fe:io;);:;
i for and agains ,
m!:y bi:::::;i:l Sfa?ll)zgszzlzi school and municipal administration, fc?r
::1:5\;&1 of memorials and by labourers ‘against ma.na.giemfen:;.1 ifl;ehizt;;
Iindi Satyagraha was on a more organised scale. T.ue :rate pwhien
was proclaimed and conducted is by itself enough toi uslr how tem
bly depraved Satyagraha can become in the hands of people w fo Py of,
forms but are unable to acquire the spirit. In the han};iino e:(t):;: o
the Anti-Hindi agitators Satyagrahz' degenerated to suc
i i ion.
R almosttlizllcvzzsizltcllll:aif:s::s will cease. Most people are unins-
trucf:ddzzsdll?mid. The slightest coercion affects them. .Satyag‘raha e1‘111
its debased form is nothing but coercion. fome satyagrahis are prepar
it this weakness to its fullest extent. -
i exlgtla(:: ;:::graha appeals to the divinity in man. .It se;akst ;o l:a;lste
him above the evil to which he is subject and. to ?elp him t(-)t 'o re ;:igse(i
It releases more and more of the higher self in him. But as i lsti: tised
today it has ceased to function in its true nature. If rouses

jons of its victim, In this view itisa question how long it should
pass .

rvive. .
su Under the impact of new thoughts and ideals the whole country feels

stirred in a manner as has never happened before. New hopes and
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ambitions have been roused in many groups,
of historjc causes some of the idealg

[MARroH

Unfortuna.tely on account

and ambitiong are directed againgt
One or other of the interna] 8roups in the country instead of against the

difficulties with which all are commonly faced, There ig not time

for this idealism to be transmuted into fruitfu) channels by instruction
and discipiing ip the besi methods b i

tive benefit, The resujt

ards against mutya}
Violence any truth.

to eliminate the danger likely result from
pted in the pursuit of what may appear tq
gitation, Conformity to the ¢
can ensure ap atmosphere of righteousness, Deviation from these
principles i surely to land the country in disastor, But now a4 before jt
i3 more than likely that that the apparent pmisoworthiness ofan ide
blur the vision of jtg votaries ag t the correctnesg

strife and gocia] catastroph

e are yon-
them it ought {o be easy

By adhering
Wo conditiong

al will

actual will be the reverse,

The Univergg ig not a pleagyre resort,

The leisure end 18 calling fop the tune for which
the laboyr end is payi
in the morg] also.

THE STUDY OF SANSKRIT.
BY
.B.E,, C. ST. J.
AMIN-UL-MULK SIR MIRZA ISMAIL, K.C.tl.lE-, geli d  profound
i ; i was a great law in th
rishnaswami Aiyar he played in the
Mr V'lf,lar and we all know the notabledgzz:nctiof e which
Sansknt;: of tile country in his time, and (:hl;aI xb ©of the Madras
iti e . e
pOmwaldl though for too short a period, as h?“llx had just then been
he servfi ' Council. an opportunity of service w ; forms. There are no
pxeontive (:;u I n(;ians under the Morley Minto : ; Y c}; greater know-
thrown open to 1 . ho can speak with mu
; is audience who e s ity and scholar-
doubt many ”}: t}};s of‘Mr Krishnaswami Aiyar’s pm'slcznaht-::1 T doby
y ’ ibute, knowi
ledge and authori ay my own tribute, .
. ventured fo pay or Mr, Krishna-
shipi bt hfr‘;liing a personality and benevolent a don
report how 8 . hi
s A 8. nity was this
swami Alyar,' W&_%s among many others, to the lc-om:::; along time-
1 ' " it 1 va
onf’ of 1}; lseg where the study of Sanskrit is cu t;it type reoruit the
Banskrit Gollege, d scholars of the well-known pan hinning out some-
i n
honoured :nes,:; pandits, which, alas, have been thi
ranks of the gr h
i nt years. h upon the
what markedly in re(:; for me to dwell at any great li-;‘gtdu ;mm\r
: necessa : he Hin
e that Sanskrit holds in the afffactlons :f tl and religious Life.
unique place t role it still plays in their intellectua
ro
nity and the grea

9 . L n y 18 lang-

: o-day. For is it not still sustaining
uage which Js very I?"ifjgga?:;izzelr;:guage from its v'ast s:orierflscz)l;:: ::
and enriching n?any ) t;ll inspiring—and will it not coni:muef Oh‘3 ot
literature f Is l i not.s s—millions of people with sorne of ¢ lang-
long as Hinduism 1.1Ve ideals to be found in the literature of an?r e
thoughts and the IOftlesfphl riches of Sanskrit literature.! are,- rthei;
e thle wgr:rin?e hop:s that more and more people will enric

fathomable an _
EZe: by a study of tha.; lil:e:::;r;;e present time pursued in our count;iy-
The study of Sans‘r imilat, and certainly segregated, sets of ::; of
under two somewhafi dlese have, patashalas like the one fh? m;n:lied on
ons. o t;‘e om:s;i: :;lebra.ting to-day, where Sanskrit is &
whose Founder w

iti for subsequent
ional lines by persons whose oppor{unities
the traditional lin

f
i have the study o
t are restricted, Then again, we

employmen

i the occasion of the
i t the Mylapore Sanskrit College on
* An address given a

Founder's Day celebration on 26-2-1940.
4
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Sanskrit in ourschools and colleges, where Sanskrit may be taken

a8 an alternative to other languages in the second language group, or

as an alternative in the group of the optional subjects. Those

who take Sanskrit in the university stage may no doubt in some
cases specialise in the study of Sanskrit and become teachers in high

schools or Lecturers and Professors in the universities, but obviously the

number of such cannot but bhe limited. The others, and they are the

larger number, study Sanskrit as a subject of cultural interest like any
other optional subject and as being certainly of examination value parti-

cularly in respect to the various competitive examinations, [ believe the

number of those that study Sanskrit as a second language is fairly large,
but the number of those that offer Sanskrit as one of the optional subjeots
either for a pass degree or for honours is extrermely small.

I cannot help
wondering whether even this number would turn to Sanskrit

if the Public
Services Commission decided to remove the classical languages from the

list of optional subjects that may be offered for the several competitions.

Therefore, we have to face this marked contrast between the supreme
importance of Sanskrit in national life on the one side and the limited,
and 1 fear decreasing, number of those that turn to S

anskrit as a disci-
pline either in the universities or in

the patashalas. A great responsibility
thus lies on the leaders of the Hindu community and specially on those

who are blessed with the means to give effect to their love for Sanskrit.
The various Mutts have a special re

believe they are spending considerabl
Sanskrit, but their resources require to

sponsibility in the matter, and 1
e sums to encourage the study of

be supplemented by those of the
patriotic and cultured members of the Hindu society,

One cannot conterplate with equanimity,
eventuality is most improbable, a condition of
would be as divorced from the every day life of the
as Latin and Greek are in Europe,
life of the people, and the distinct
have won for it an honoured place i

from the life of the community to the great disadvantage and loss both of
India and of the world, Therefore, we recal] with special respect and
gratitude the action of those who were sufficiently far-sighted in the past
years to endow seats of Sanskrit learning like the one where we are
assembled to-day, and an honoured place among those benefactors belongs
to the distinguished Founder of thig College.

‘ In the State from which I come, the Government hag always recog-
nised the great value of the Sanskrit language and hag bestowed spec

though happily such an
things when Sanskrit
masses in this country
A light would have gone from the
ive features of Hindu calfure which
1 word-thought would soon be effaced

ial
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attention upon it. His Highness the Maharaja himzelf is. a g.rea.: v(:s\;ztls;;
of the Sanskrit language and culture. The Sta.te mamtame:1 o
equipped and excellently staffed Sanskrit colleges in Mysore af | Dot
lore. There is a third college at Melkote, the sacred place of the

i d elsewhere
vaishnavites, besides several smaller onesin Bangalore an

. . ab
maintained by various Mutis, both Brahmin and Veerashaiva, and by

i T
private individuals, like the Veerabhadrappa Patashala in Bangalore

i ted its Silver Jubilee recently. .
TheR e say that I was intimately associated for

a number of years, while I was on the‘ Personal S‘taffk ?tf ills-
Highness the Maharaja, with the most important Sal;s ?ties of
lege in the State, the one at Mpysore, and had oppor tunlof o
coming into close contact with the Professors and studer(; S e
institution. The state spends annually nearly . Rs. ?9,00 u:))otantial
Sanskrit colleges in Mysore and Be?ngalorﬁe;, beif::iognlsw:i 1‘;;:msonce !
grants to the various private institutlon's. x?m peld onoe 8
essful candidates receive their rewards at the ha
gi:r :Ir;:}f::szui;e Maharaja himself at a Durbar during thfeSDas;:;t:
fostivities. In this way every effort is made to keep th.e torch of Sans
scholarship and culture burning with undiminished brlg.htrTess. -
I take it that in your Patashala, as in ours., Sar.xsert is taug .t md tz
old orthodox way, one of the features of V\Thlch is the part :ssxg::l L
memory. The students are enjoined to commit many pas;ag(:sh e: ;x;ke o
especially is this the case with the study of the Yedfxs. ra o e
gpecial feature of Oriental teaching and I hope 1t‘wxll nevelx: : g culture.
Though not a Hindu, I am deeply interested in the re 1§1(.):,h bore
and the sacred language of my Hindu fellow-countrymen, anb.ll.t a.sfor i
been my earnest endeavour to serve them to the lfest of my :) els t1 y,TO t,h :
believe, it is only thus that an Indian can serve his count‘ry .ect ne
true citizen of India all the religions of our land deserve respect. |
has ill-will towards none, he has goodwill towards all. ) N
In conclusion, let me say once again how grateful I am fo; 11 : 1;1;;
vilege afforded to me of coming 1:)91‘9 n?t 01;15; t(:hiaz;);zr;[u:;\;ey;n l,mve
tribute to a great countryman, ut also fo '

i i ifyi f in however small adegree, with my
i?e:il ntl)ee(:ilrledneni:fs;;?ngmnslr;elll;mage to their noble language, anfl to th;
gr:;tucu:ture, pl’xilosophy and the sacred traditio'ns whlih it e::}‘::rrtlzse.less
cannot alas! lay claim to a knowledge of Sanskrit, bt;]t t (I!zaml;1 e
claim to be an admirer of it, and it is only as such thai lLa

1 am proud to

appear before you fo-day.



NOTES.
K.V.8.

three. groups, Hindu, Muslim and Christian. Muslim India i.e. vocal
Muslim India is already seeking to thiuk on separate communal li’nes. On
many public questions on which it is inconceivable that religion can have
any b‘earing agitation is raised on a communal basis. Thus there are
Muslim Youth Conferences. Muslim Educational Conferences, Muslim
Chamber of 'Commerce, Muslim Cultural Congress and we a;e sure to
h;ve a Muslim ‘Sci(?ntiﬁc Congress. And the cry catches in a public atmos-
p eret where agitations are engineered by slogans. The extreme form of
Muslim demands put forward under the plea of self-preservationis &

negation of Indian politi i ; . )
nation. political nationalism and is really a claim for doml-

»
3 "

mun(iltl;rlstll‘?:eh;dm :—}:The latest recr'uit to this is the Christian com-
o d | as w <‘an that community was thinking in terms of ser-

e an fa,long lines which recalled the early times of Christian history-
But that is not to be. 1t is perhaps inevitable that it should imagir;e its

o . . .
ommunal u'lterests jeopardised unless it organised and agitated on strictly
communal lines. That is being done.

* * *

emerl-l‘mo:lu lndu'l :'-—Out o.f all this agitation Hindu India is gradually
ging as a political entity. Separate political consciousness is being
compulsorily injected into them, The mutual warring and heterogenous
S\%b-.caste‘as are being made to realise their common heritage and goal as
gx;t;ngu];s::e;lhir'on} other .relig%ous communities. The progress will take
ter t; o itsles:s no mxsta'kmg it. Hindu India, however much it may
parate existence is being practically forced to follow in

the f
ootsteps of smaller but more militant and organised communities.

* e
] %

somelne;ltl;: :;:p::;es:mg in disguise? The greatness of a religion is to
o o vl &fﬁlia: on the‘membe'rs of the community owning its debt
of the sommuntts ca 10;\5. It is only in that way that the religious power
oo pmbl,an e brought down for service in the solution of the
e T en:s most' f)f which become less difficult if ap-
proacted. e truly religious pointof view. It is a great gain to

and to the world that 300 million Hindus should recognise them-

~elve igi i
o 1;:;1 :.sepa::te religious unit among the nations of the world. There
ism that deserves to live and shi i .
: - shine in li
brighter and richer by its ministrations fee that are made
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