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WHAT DOES THE BHARATA DHARMA STAND FOR ?‘

For 17 years the Bhavata Dharma has stood forth as the.steadtast
champion of Higher Hinduism and advocated those necessary adjustments
which will make Hinduism live and shine in the life of everyone who ha:s
the honour of affiliation to the world’s oldest and most powerful reserv?lr
of spiritual power. It has affirmed in fearless terms its passionate faith
in a great future for Hinduism instead of resting content as some others
have done with singing the elegies of the vanished greatness of a leg.endary
past. It has affirmed its faith in the adaptability of the pll'inmples of
Hindu Dharma fo the changed conditions of modern Hindu society. Ithas
courageously advocated the adoption of certain primary s';a?u.slfaras for
#11 Hindus, samskaras which without wounding the susceptibilities of the
over-sensitive, will bring the power of the sacraments toall. It has ad-vo-
cated common worship, inter-dining and the breaking of tho‘se barriers
whicn impede the free flow of religious and social sym.pzfthxes. It has
espoused reforms the adoption of which will raise t.;he religious .?tature o‘f
the Hindu masses to higher level than in other religions and. will exploit
to the full the neglected religious potentialities of ev?ry ‘Hmdu to. the
utmost. 1t has exerted itself in the cause of Hindu solfdarlty and anc.lu
unity so that Hinduism may command the resp.ect.and mf%uence that l1s its
legitimate due in a country the very soil of which is sanctified by th? ives
of great Hindu saints and seers. In short it has bee.n ifhe very embodlmex?t
of Liberal Hinduism, of the real Hinduism which in its very stru.cture .1s
Liberal, capable of those timely and necessary adjustments whlch‘ will
make it powerful in any environment in which it may have to function.
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INTEGRAL VEDANTA.
By
K. VISWANATHAN.
The Vedas are the pristine source of all that the Hindu does or be-
lieves in. They contain the substance of his revealed religion and
philosophy, 1t was only these eternal truths contained in the Ved

as that,
in course of time, were systematised, developed, amplified,

ilustrated
ayana, the
Tattvasarayana, and the

and explained in various ways in such great works as the Ram

Mahabharata, the Bhagavata, Yogavasishtha,
like.

To the Vedas all knowledge is one indivisible and

synthetic whole
which should be comprehended in entirity.

The innumerable branches
and divisions of knowledge, systems of philosophical speculations, secul

ar
and scientific literature were all growths, aceretions and

amplifications

due to exigencies of time, environment and the special needs of the people

who came under their influence.

The Vedanta is accepted on all hands to be the very cercam of the
philosophical portions of the Vedas known as the Upanishads. The Vedanta

Sutras—a collection of aphorisms beiter known as the Brahma Sutras of

the sage Badarayana- -were the earliest and most celebrated attempts at
a systematised codification of the grand philosophical speculations of the

first ten Upanishads and as such have formed the common hasis on which

all the later schools of Vedantic thought have been built,

The uncom-
promising absolute Monism of the ¢

elebrated Sankara and the equally
celebrated Idealism of Ramanuja and the Saiva Monists, the Theistic

Monism of Vallabha and the bold dualistic school of Madhava have all

equal claims on the Brahma Sutras as their common basis and on the

two other great sources of phiilosophic inspiration-knamely the Upani.
shads and the Gita. The three together form the Paroksha, Prasthana

Traya. The latest and the most comprehensive of all these Vedantic

Schools is known as Integral Vedanta. It is the synthetic school of Anu-

bhavadvaita or experiential Monism (also known as Sankhya-Yoga
Sammuccaya School—with its Paroksha and Aparcksha Prasthana
Trayas), the essential principles of which, though contained in some of

the earliest commentaries on Brahma Sutras and the Anubhuti Sutra

Vritt—long anterior to Sankara—had yet to wait for their systematic

development well nigh our time, For Appayacharya, probably the last

3

in the line of the celebr;xted. Acharyas of the Pr.asthantrayx classg, v}v;:
the most authoritative exponent of Anubhava(.lvalta known to us. o
great works are based on Tattvasarayana and mclud‘e such. mo?ume oy
treatises as the Yogasara, Pancharahasya (of whiqh Gayatri I};mas;;aand
a part) Anubhutimimamsa {of his Aparoksha Prasthana. .raya o
others, which, though brought to light as yearly as the begmnmg ot. he
present century by Dr. Otto F. Schrader and oth.er s‘chol%.xrs, ar? ]\:s‘. nhiq
being published by the celebrated scholar Pan(?lt G. Krl'shna b:ls 11,re$:t
direct disciple representative and successor In the line to the g
Appynalf:}?;i:;ivaita or experiential Monism is properly cz'a,lled synthetic
or Integral Vedanta for the simple reason that it takf;s into 'propl(:r a::-
count not only only all the authoritative sources of philosophical ‘no
ledge but the different schools of thoughts as well, and after rr{aklillgwa:
thoroughly comprehensive survey of the whole range of Vedantic tn:nd
ledge, establishes the reconciliability and relevancy of all these t.;f;. S n
schools by assigning to them their just and proper places and 1')\11 ‘ mgk .
own tower (of Rama Gita Tamil commentaries and Yoga.s_ar.a in bz?bns i
and Tamil) on the edifice erected by all these systfams.. It is n?t,bly ar;y
means, moved by a relatively modern urge t(.) unl'fy 1rriconclla‘ t:sanz
purely artificial means.brought about by considerations o ten‘ap;l)ui. =n
secular needs. The synthesising principles are already there m.q(:u:mbl
the texts themselves. The eternal truths so clearly‘ and unmuna:mt b);
envisaged in the Srutis and a host of explanatory l.xte?ature f:must o
their very nature give room for conflicts and contradlctlor‘ls. o e
in the method of approach and outlook that the ground for (lzc'm 1(; et
be séught for. 1f we have clearly envisaged the goal and mv.e ::e ne
comerehensive view of the whole range of know?edge and ejxpex;lele tilere
ported by all the revealed texts with the compllmentar‘y ‘lft.erahur ,OSition
cannot but be one conclusion, and only one at th‘fmt. .'lhlb 1; t e:;ach ;
adopted by the Anubhavadvaita in its method of inquiry and app
of reality. o
e p;ib:z}rivadvaita, as its name implies, takes its stand ?n tfh? 1111?8125:(1;
able principle that the ultimate reality and the 1‘)1"00955 ) :::019 for
itsclf are not two different compartments but cc?nbtxtute on; hole end
indivisible experience. It lays, therefore pa.rtxcular emp] .amste b
gradual stages in the process of experience lef'a,dmg to thfa 1‘1 timaAb e
sation of the Ultimate Reality. To the practical, Vod'imtls}, the s e

A - ;
;Published for the frst time and availuble of Bharati Bros., Bombay 1
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flOIn the b()llhage Gl‘edted by the C()mpllcated net'wolk ’ L

three forms-“Agami, of Karma in its

Sanchita, and Prarabdha—
from the very beginning. ’ a dha generated by ecach soul

Sanchitas
several births ; Pr are those accumulated through

and Agami Kar rabdhas are thoso carved out for fruition in this life
: mas are those actions which we porfo : .,
mundane life and which 8o to enhance the bulk rm here in this

lated Sanchita Karma, yet to fructify of our already accumu.

. [n ll.VGQ t S8
] n, 0 come unle‘ S We take
I d Pt . t -
l me y an pI()peI‘ measar es tO counter aCt them ] n Othel‘ ]§ h.l
[ B WOrds w e we

L‘:‘uszne‘”_tai{bly work out Sanchita and Prarabdha Karmas
he Agami ; . . 8, we can prev
ot :}::as an;itm this way by reducing the Sanchita we can :t
ement towards emancinati -
. . pation. Th ; v
nishads i . e aim of the 1 .
reachi stffo set forth this goal and to clearly lay down th : (ii o
¢ ng the same., T . e method
while fho Lot O:.eth The first ten Upanishads deal with the goal itseloff
¢ remaining  Upanishads i o
way which leads _ $1s devoted to the practica
Upanishad -e,adq to. the goal. - For this purpose, the whole ran . a(;'tlml
Shads is classified under the three heads, Brahma, Vish e o e
! » vishnu and Siva

g 0 . l( )’ c (
a(,(:()l(ll“ t t}le causa l(allnd a.“d Qi[e tual I(alya) d,SPECtS Of t]lc

1. The seven planes of matter and g
2. Yoga of fifteen limbs, as distinc

3. 'The six higher Samadhi
work like Ram Gita and Sa;iﬁiioéa:;zn;;enficnml Pt claborated i
4. The 256 Matras or degrees of ¢ 'anJuSha’
| 5. Differences in different grades
Jivan Mukti, Videha Mukti,
6. The doctrine of Grace and its im
process of realisation,

pirit,

t from the usual six or eight limbs

portance, to the very cnd, in the

7. Birth and i
systern makeq ; evolution of souls and involution of matter, (H
eparture of profound importa, . (Here the
of Vedanta). 1ce from the other schoolg

gpiritual and moral progress
9. The dual aspect of the ming
not been touched upon by the other g

These are only some
of the problen ;
. . 18 .
in the Upanishads and other authoritati\:e which are legitim

and Several()thel tl"l W v
ths l i s

ately raiseqd
texts but not adequately met
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by other teachers, These are discussed and elaborated upon fully in the
vast literature pertaining to the Sankhya-Yoga School.

The fatherhood of God and the brotherhood of man are recognised in
all the great religions of world, but it is only Hinduism that realises in
addition the Motherhood of God and the Sisterhood of woman.

The Divine within is called Khanda Pratyagatman. The enfire range
of consciousness pertaining to the embodied soul covers 512 matras or
degrees classified under 16 main heads. The individual must pass along
these different stages leading to the realisation of the Universal Kosmie
Consciousness. The four main heads of consciousness are 1. Jagrat
(Waking) 2. Swapna (dreaming), 3—Sushupti (sleeping), 4. Turya (the
fourth state) being the superconscious state. They are each further sub-
divided into four subdivisions giving us in all 16 states which are as below.
1. Jagrat-jagrat (waking in the waking), 2. Jagrat-swapna (dreaming in
the waking), 3. Jagrat-sushupti (sleeping in the waking), 4, Jagrat-Turya
(fourth state in the waking) and so on to Turya-turya. Further division
in each gives 256 stages in the phenomenal side, and the same number on
the Noumenal side (called Saguna and Nirguna Matras), the total being
512. (For particulars and defails of these, standard works like Pranava
Rahasya, Gayatri Rahasya, Samadhi Ratns Manjusha and others should
be consulted).

The first 128 Matras represent the spiritual (father-mother) aspect of
the infinite and pertain to the pure Chit or Superconsciousness. The
remaining 256 Matras represent the material side and pertain to Chijjada
(consciousness in it vehicle). The following extract from the Anubhuti
Mimamsa Bhashya of Appayacharya® will give an idea of the nature of
the evolution on the spiritual side.

< Parasakti first emanated from the Existent-Intelligent-Blissful one.
This in its inseparable aspectis called Sapratiyogika or Nirguna Brahman.
Thence emanated Prakriti, as part of Parasaktiand the Brahman reflect-
ed in this Prakriti is known as Purusha, who is inseparably united (like
heat) to that Prakriti (this is Prakriti-Purusha). Thence emanated
Avidya—a part of Prakriti and the Purusha reflected therein is called

Jiva. Thence emanated two kinds of Maya, the one a part of Prakriti

*Appayacharya, the latest exponent of this system, was the descendant of the
famous Appaya Dikshit, the great philosopher and scholar, contemporary of Jagannath
Pandita. A short sketch of his life is available with a note on his works which are
extent (most of them in manuscripts) and included in many catalogues of (Oriental
MSS with a biographical note by Dr. O. F. Schrader now of the Kiel University).
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and the other a part of Avidya ; and the two Puf-ushas reflected therein
are the two Iswaras respectively called Swa
Adhikarika (who isa highly evolved)
comes a functionary in future cycles).

The supreme has three aspects: 1. The
Noumenal (Nirguna) and 3. the transcenden
matically represented as under -

yambhu (self-evolved) and
and perfected jiva and as such be-

phenomenal (Saguna),2. The
tal. The whole canbe diagra-

B&hm@\(ﬁbeﬂi@it‘e)

Sakara Ijhalggl‘j

|
(the unknowable and the
unknown) called the
S Nirgunatita (Vivartavada)

1
Sopadhika Sakara Nirupadhika Sakara
called Saguna called Nirguna
(Arambha Vada) (Parinama Vada)
l

—_—

Nityasakara

Muktasakara
realisable by means of Anubhavaswarupam that is that
Paroksha Jnana or that which can only be experienced
grasped infellectually by in the highest Samadhis dealt
the aid of Adhyatma with in the Aporoksha
Sastras. Prasthanatraya.

Here the Nityasakara is Prakriti-Purusha noticed above and Mukta-
sakara is what is called Chidrupa Brahman,

the two phases of Nirupadhikasakara or Nir
the aspect of one and the same Brahman;

Both these sakaras, being
guna Brahman repregent

Nityasakara denoting: the
Avirbhava or spiritual evolution and Muktasakara denoting Tirobhayag or

spiritual involution, Although Nityasakara is duly attained, the Mukta-
sakara aspect of Brahman remains yet to be attained by meang of Dhyana
and Samadhiyoga coupled with a knowledge of the Turyatits, (or that
which transcends Turya). Great souls must attain the Arupa

i .
very life. This is the great truth that a Sankhya-Yogin has to unde:tz}::
and teach.

The three Vedas noted in the above diagram are ag follows: The
Arambha Vada is the theory of Nayyayika

8, Vaiseshikas anqd Mim
sakas, according to which an effect which w

through the activities of the causes e.g., the effect or karya such aq a pot
had no antecedent existence before the Potter and other caygeg that pro
duced it. Parinama Vada or the theory of evolution is followed by the

88 not existent g produced
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Sankhyas, the Patanjalz'zs. and some of the fol'lowers of the Paurz?nic a:ntd
Tantric schools of Vedanta, According to it, just as a tree was in ex'lst-
ence potentially in the seed before the cause that brought the trefa into
existence came into operation, even so the effect, namely the universe
existed before as real though a subtle invisible form and was rendered
manifest through the activity of a cause. The Vivarta Vada. or ;,lhe
theory of transcendental illusion is that which is adopted by certain other
schools of Vedantins. The Adwaita Vedanting, who are also knov.vnfas:
Mayavadins, maintain that the self-luminous and perfectly Pllss u
Brahman which is one only without a second appears, through ltS. own
powers of Maya, as the whole world. They assert non-diﬂ'et"ence or 1der-1-
tity of the cause and the effect. The three Vadas or ths?orles. have tl‘lelr
use and application to the Anubhavadvaitin. From his. point of vxew.
Arambha Vada is related to the origin of the universe (Jayat, Arambha);
Parinama Vada relates to the soul (Jiva Parinama‘); afld Vivarta Vada
has reference to the involution of consciousness (.Chld-Vlvarta). Thus (:ve
find the Sankhya-Yoga or Anubhavadvaita cordinates all the three Vadas
i consistently.
appmAT::::;i; 1:: tl?is system as noticed above, a synth.esis of all the. four
means of realisation, namely, Jnana, Karma, Bhakti and Yoga will l‘)e
necessary for attaining the goal and not one or two or three .alone.wﬂ.l
suffice. This is not a new religious philosophy and its essential p.rmcl-
ples have been taught in the Vedas and dwelt upon ela%)orately in t.he
108 Upanishads, That it was prevalent in times immemorial can be easily
gseen from the various works of this system. Sankhyayoga (Sankhya
including Bhakti and Yoga including Karma) is never opposed to an-y
religion or philosophy current in the world. It only teaches that nofre}lll-
giows philosophy is complete unless it takes note of all the phase.s oht e
Infinite source of Love, Light and Life. We will, however, notice here
some of the fundamental differences between the syst.em and thfe othersys-
tems of philosophy which it duly takes into account in appropriate places.
1. The Sa.nkhya-Yogin neutralises the so call.ed Taj;tv.as and reaches
the Ultimate Tattva called Akhandaikarasa in this very life, Alth‘ou‘gh
the vrittis continue for a short time, he is not prevente(? fr?m attaxfur‘ng
this end. But in the case of those who practige ne.utrahsatlon. of Vl‘l:tls,
the immediate realisation of the Ultimate Tattva is not possnble. before
e I;OdyTi:el l;;mkhyas of the Kapila School take into aceount only twenty
four ’i‘attvas of Categories while the Saiva Monists and Saktas recognise

?
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thirty six principles. But for the Sankhya-Yog
six with 512 Matras or degrees of Pranava w
of the infinite,

3. With regard to the nature of realisation, the School of Madhava
dualists stops with Salokya and Sameepya while the followers of Rama-
nuja go a step further to Sarupya. Tho Saiva Siddhanta Schools insist
on reaching Sayuja, while Sankara speaks of Kaivalya as the goal. But
Anubhavadvaita, attaining to Kaivalya, seems to look forward still to an
unattainable and unknowable state of the Reality-in 1tself (Mokshati-
tadasa). 1In this Appayacharya may be said to have developed to its
logical conclusion what Sankara had only touched.

4. The other

" [AveusT

in the principles are ninety
hich stands for the symbol

systems of Vedanta have al] taken only the first ten
of the 108 Upanishads into consideration and have relied on them as
authorities for their position and commented upon them. But the Anu-
bhavadvaita School has found that the first ten Upanishads are by no
means complete without their complementary parts namely the rest of
the 108 Upanishads, which lay stress on the
and hence has drawn elaborately from all t
down to Muktika and commented upon them
complete the work which was only partiall

schools. For Anubhavadvaita these 108 Upanishads, the Rama-Gita and
the Anubhuti Mimamsa Sutras form the Aporoksha Prasthanatraya and
Tativasarayana takes the place of Itihasa, whereas the other schools, as
well as Anubhavadvaita, have taken the Brahma Sutras of Vyasa with
the first ten Upanishads and the Bhagwad Gita as the Paroksha Pras.
thanatraya with the Mahabharata and the Ramayana as the Iiihasgas,

5. Sankara’s Bhashyas or Commentaries deal with Parokshyajnana
while Appaya’s system emphasises on the Aparokshanubug;. Paroksha:
is realisation by means of inana or higher knowledge leading to Kréma-
mukti (liberation in graded stages), whereag Aprokshanubhuti is the
realisation through experience, by a harmonious union of Jnana (know-
ledge), Upasana (devotion and meditation), and Karmg (Action), leading
to Sadyomukti (immediate liberation in thig very life, in definite stages

as Brahmavid, Brahmavidvara Brahmavidvari
, ’ yYan, and B id-
Varishtha). rhmarid

The fond prayer of a Sankhya-Yogin is “Lead me, Qh Lord, fr
darkness to light; from the unreal to the Real; from death to Iml;lo :m
lity", and the whole system of philosophy is based op & special o hr .
on the practical guide it furnishes to realise this idesl through ex m? e
or Anubhava, periance

practical side of realisation,
hese Upanishads from 1Isa
synthetically, thus making
¥y accomplished by the other

HINDUS IN ARABIA.
By
M. S, RAMASWAMI AIYAR. B.A,, M.R.A.S.

Inthe Hindu of 7-7-1940, under the above title, Mr. T. S. Vinayaka
Row, Advocate, Madras in speaking of ** People of the Durja” mentioned
in an arlicle by Mr. P. P. Kukde in the Kesari of Poona a few years ago,
concludes that ““ The survival of this community for many centuries as
Hindus in the heart of Arabia is cerainly a marvel and further inform-
tion regarding them will be welcome”. Now Prof. Mahamad Shahidulla
had given some years ago in one of the N, Indian journals a list of Indian
words mainly of Sanskrit origin in the Arabic tongue. Mr. Vinayaka Row
looks upon the Durja people with kudimi as an isolated example of Hindu
colony in Arabia and Prof. Shahidulla looks upon the Sanskrit words in
Arabic as due to commercial intercourse existing between the two coun-
tries before and after the rise of Islam. But the connection between
Arabia and India is a much deeper one.

Those who had read my articles on the Indian origin of the Jews
contributed to the Hindu some years ago will remeber that sincethe Arabs
were related to the Jews as a Semetic people and since Araba-arava,
Arabia also (Like Palestine) was an Indian colony: Arabs were 8. Indian
colonists and Arabic an ancient dialect of Aravam i.e. Tamil spoken in
Arabia. In support of my contention, it will be remembered I gave as
examples (to mention a few) :— Khilahat=Kula-pati: Saracen=Sura-
sena i.e. Alla’s victorious army : Muhajarin=Maha-charan (am)i.e. great
exodus, the party that left Mecca with Mahamad for Medina: Ansaris=
Anutsari-(thavargal), the party of Medina that followed Mahamad: Sahabis
=B8aka-~appa (rgal), companions of Mahamad: Mufti = Mu-pati Muthapati
i.e. chief leader: Mualguat=Mulai-kattu i.e., tied to peg, name for poems
hung from a peg in the Kaaba to show they were prize poems: Mahamad
= Mha-mathi, i.e, Great Intelligence, name given to the Prophet after he
became the spiritual head of the people etc. Since Arabia was an Indian
colony, Philip Smith quoting Herodofus in his Student’s Anciet History
{p. 433) says that ancient Arabians shaved their heads with the exception
of a tuft (gudimi): the Life of the Prophet by the Chinese Mussalman Liu
Chialien (p. 261-2) says that Mahamad used a twig (pallu kachi) for clean-
ing his teeth: a great ancient Arabian warrior bore the name of Muthanna
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(8. Khuda Bukhsh Hist. of Islamie Peoples p. 59):and Dr. DeLacy Oleary
in his “Arabia before Mahamad” (p. 149) says that Arabians were called
Indians in early Christian Patristic literature. No wonder Jainas inform-
ed Dr. Buchanan during his tours in Canara districts about a 100 years
ago that Indians were numerous in Arabia in ancient times and that one
Parswa Bhattacara ruled in Mecca in those days (Asiatic Researches
Vol, IX, p. 284-5). In these circumstances there is nothing surprising in
the Durja people wearing kudimi even now as Mr. Vinayaka Row says:
they are a relic of the past. Araba is Arava: in that equation lies an
undreamt of field that awaits a scholar’s spade. Some day perhaps they
might wake up to the importance of this field,

THE CULTURE OF THE GITA
T. L. VASWANI

The Bhagavad Gita literally “The Song of the Blessed One” is the
Song of Life.

It is wrong to say, as many Western critics say, that Hindu culture
is pessimistic ; the culture of India from the Vedas, the Upanishads and
the Gita down to the Gitanjali is charged with a wondrous vision of life. 1
is wrong to say the Risiis were pessimists: it is wrong to say the ancient

Aryans were pessimisis : they loved life: they sang of bright clear skies :
they sang of the God of Light! And in the Gita you have a wondrous

system of Thought inspired by a Religion of Action.

It was only ata later stage that Indians became pessimists. That
pessimism was due to political depression. Yet at the heart of Indian
thought and literature is not pessimism but adoration of lifs. "Thomas
Hardy is a great writer but his dominant note is,—the futility of life!
The sooner we die the better : this is his idea in poem after poem. The
Rishis sing of God on the *'Life of my life |”

Sundermann has some fine poems but he does not rise to Gita's vision
of life. Read his volume: “The Joy of Living": it tells with great art of
a political club the members.of which think they can transgress moral
law with impugnity ! But surely, the “joy of living” is not in transgress-
ing the moral law, 'True Joy, according to the Gita, is in Dharma, in
reverence for the Law of the Spirit. The Gita emphasises the valu; of
tapas or self-control. The man of lapas,—self-restraint,—is the man who
renounces desires. To renounce desires is to be purified and so to be ready
to walk the way which leads fo the true joy of life,—joy in the spirit.

cal. What comes wit
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UNTOUCHABILITY DEFINED
By
PANDITHA BHUSHANA M. KUMARA THATHACHARIAR.
{Continued from page 101.) )

" But people paint themselves with clay to allay the heat sometimes,
Therefore it is stated at p. 106,

“Those who wear the Qordhva Pundra (the upward caste mark) on
their foreheads are undoubtedly to be respected, though they may be
dog-eaters or cow-killers.!

“At p. 107 A body adorned with the Oordhiva Pundra, even it belongs
to a chandala, is pure and will be respected in heaven”’.

At p. 108 a sloka begins with

“Even a chandala, if he has the mark on his forehead.”

The above quotations clearly go to prove the intrinsic purity of the
untouchables,

At p. 54 of the Sri Pancharatra Raksha.

“There are eighteen kinds of Chandalas and six kinds Vrishalas. In
order that the various bad qualities of men which led to their being
classified as eighteen kinds of Chandalas and six kinds of Vrishalas be
eradicated and in order that their low and contemptible habits which
arise out of lust and vitiate their intellects be rooted out, some spade
work in the shape of an offort to change their mental attitude is most
necessary as a first step.”

At p. 24 of the same book, in the following quotation, the emphasis
on the word ‘api (even) should be noted.

«The Gods consider ever a reformed Chandala as a Brahmin”.

1t will be noted that a Chandala is placed on a par with a Brahmin
in this text. )

At page 162 of the Rahasya-trayasaram, in the chapter dealing with
is stated that casie is two-fold, mental and physi-

Prabbav Vyavasta it
rabhava h the birth is physical and what develops from

guna (nature) is mental.
“gome follow the pa

Jnana (knowledge). But

th of Karma (work) and some tread the path of
we follow the footsteps of the devotees of Hari".
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“We bow to even those who sweep the streets of Kanchi than listen

to people who argue about the why and wherefore of Scriptures”.

The seventeenth verse of Desika Prabhanda

m, Adhikara Sangraham
says :—

*“Thanks to those Great men who discovered that the only way was
to surrender ourselves to God—without distinction being made between
Brahmins and untouchables—the first preference being given to those
who suffer.”

“There is no difference among true devotees—nor in Heaven.”

“Therefore only devotees of God are entitled to enter temples. 1t
naturally follows that entry of those who are not devotees does not arise.

“Devotees should not be described by their villages or by their birth
but as God-men, as God is thejr all.”

From the above it is evident that an enquiry into the casto of a
Bhakta is not necessary.

The Bhagavata says—

** All salutations to Vishnu—the purifier of those who worship Him
—even though they be hunters, mountaineers, aborigines,butchers, COw-
herds etc., commit innumerable sing.”

At page 63 ibid .—

A pariah is superior to a Brahmin, who, though he may possess all
the twelve qualities, is not pious. A word or thought dedicated to God
purifies a man with his clan—but a man with pride is lost.”

Moreover, in the Vaikhanasa Agama, in the section “Marichi on the
worship of the chariot” Section 94 p. 357 (Sri Venkateswa
-Devanagari-1926) it is stated :

“All who accompany the Deity when Bali is being offered, are equal
to Brahmins, Even touching the untouchab

In the next page we find that

*all such people should bathe in the presence of the Deity. Then
they are rid of all sins and attain Heaven.”

At p. 354 dealing with the Pallaki utsava,

* Pious Sudras and Anulomas (peo
and low caste mother) may carry

ra Press edition

les is not considered sin.”

ple born of a high caste father
palanquins containing deities, Byt
ther and low caste father) are

not allowed to do so, But the service of poor Brahmins is however

most
preferable.”

At p. 353, Chapter 53,
* The following brought by Brahmins for offering to God may be

19401 ‘ UNTOUCHABfLITY DEFINED 173

, .
accepted, plantain fruits, mangoes, cocoanuts, cakes, parched a;\dffla
’ i ted from
i i i ly raw articles should be accep
d rice and fired grain. On . ,
;‘iln;ras and Anulomas as offering to God. Nothing should be accepted
Pratilomas.” . 5 .
fl'OmAnother guotation from the Telugu script edition (1927) pub?ls}llled by
the Vaikhanasa Printing Press—edited by the Pandits of the Vaikhanasa
e
iation. . . .
Asso‘?é rrying (of Palanquins) by Brahmins is preferable. By middle
a 3 ;
lasses is tolerable. By lower classes, should be depreca.mted. .
- I also examined two manuscripts, one in Telugu script and' the other
G " tha seript, in the Government oriental manuscripts library and
in Gran ,
ross the following. . ' | |
came‘;c ple who accompany temple processions during festivals are
‘ eo - . .
1 to Brahmins, Devas and Rishis, Seeing or touching them will
equa 15,
only bring good.’

ipt it is stated
alm leaf manusecript it is s , ' .
‘I‘I:xi;thing brought by a Pratiloma should be received by a Brahmin

and offered to God.”

GOURANGA—THE GOD-INTOXICATED
T. L. VASWANI .

Wonderful was the influence of Gouranga. His message was hl;: a
magnet which attracted pieces of iron—the common folk. Not uél;)ceexj
gaints and sages excite the envy of wordly men. Gouranga was no . ;)
tion. » There was a magistrate who issued an order that there shou : et
no Kirtan in the village. Gouranga was informed but he I:esolv?d i.:o re:;se
the magistrate’s order,—in love. Gouranga led a I-Jrocessxon smgfntg o
name of Hari; Gouranga arrived with the procession at thfe magis raseé
house, and Gouranga won! The magistrate cance]le.d his order. 8ri
Chaitanya was henceforth free to spread his message in Bengal.
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Sri Alagia Singar Pugalmalai Vol. 111,
Published by Sri K. T. Sundarachariar, B.A., L.T.,
Kachaleswarar Agraharam, George Town, Madras,

Sri. K. T. Sundarachariar has brought out a 3rd v

olume in thig series,
In quality and

style this may be said to he an improvement on itg pre-
decessors. The hero of this volume js the 38th head of the Sri Ahobila
Mutt who came to the Asthanam at a time when the affajrs of the
Mutt both spiritual and secular had fallen into great confusion necessitat-
ing the interference of the judicial tribunals in the
of the few instances where the elective principle was introduced for the
choice of a spiritual head by the disciples. The Swami came on the crest
wave of an almost unanimous vote in hig favour. He richly deserved
and justified this confidence. Within the few years that it was the
privilege of the disciples to have him as {he head he brought order and
discipline in the conduct of the affairs of the Mutt and raised it to a condj-
tion from which it was easier for his successors to make
ments, Under him the prestige of the Mutt rase high.
who had been long starved out of their spiritual service
large congregations and were received and treated with
kindness which is not common in the administration of r
tions. But the Swami’s claim to public appreciation may
his personal qualities than on his achievements,
shori to enable him to make large scale impro
ability and learning and in the many things tha
popular institution like the Ahobila Mutt great i
head and shoulders above others, He ched lustre
ble to that done by some of hig great predecessor.
since his family had contributed perhaps more
family to the popularity and the Prosperity of ¢
Mr. Sundarachariar has added to the valye
volume by adding to it large extraets from anei

country. 1t was ope

further improve-
Many disciples
flocked to him in

eligious instity-
be rested more on
His regime was all tog
vements. Ip character,
make the Heag of g
1 the real senge he wag

s. This is no small praise

than any other single
he Mutt.

and instructivenegg of thig
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It is to be hoped that‘ this Volume will not be the last in this informing
series and that further volumes will be fouthcoming which may. be expe.ot?d
to be even more interesting than the previous ones. The public es?eclal y
the Vaishnavite public owe a great debt of gratitude to .the devot.xon, and
loyalty of Mr, K. T. Sundarachariar for the service he is rendering.

meméom

COME TO

P. MUTHU & Co,

(Spec‘ialists in Lubricating Qils)
194, MOUNT ROAD, MADRAS.

9
| |
| |
| |
% DEALERS IN §
g Lubricating oils (Wholesale & Retail)
| |
| |
|
% o

MOTOR ACCESSORIES, TYRES,
TUBES ETC.

MODERATE PRICES

3



HINDUS AND IMAGE WORSHIP.
SIR 8. VARADACHARIAR'S VIEW,

Presidingover a meeting at the Sri Gaudiya Matt Hall, Royapcttah,
last evening, at which His Holiness Tridandiswami B.P. Tirtha Goswami
Maharaj delivered a discourse on “The Teachings and Philosophy of
Lord Chaitanya,” Sir 8. Varadachariar referred to a remark made by the
Swami that temple-worship was not image-worship and pointed out that,
according to Hindu orthodoxy. God was inseparably associated with the
image and it was absurd to invoke the theory of symbolism,

His Holiness dealt with the divine career of Lord Chaitanya and in
explaining his teachings and philosophy, said that the Supreme Lord re-
vealed Himself only to him who surrendered himself to His lotus feet,
With our empiric knowledge, we could not have a real conception of the
absolute. Without distinetion of race, colour, caste, creed or community,
they could chant His holy name with the full knowledge of relationship
with Him. The Swamiji added that Indians were not idol-worshippers or
idolaters. Those who formed the idea of GGod out of their mental imagi-
nation were certainly idolaters. But those who saw with their spiritual
eyes the existence of the Supreme Lord in every entity were not so. Con-
cluding, His Holiness said that they should render the munificence of love
to all individuals and utter the holy name of the Lord,

Sir 8. Varadachariar in the course of his concluding remarks, said
that the main point in the lecture related to the importance attached by
Lord Chaitanya to Nama Sankirtana. In this connection, he would like
to refer to the Harikathas of South India. They seemed to have come
down from the Mahrattas, who reduced the Ramadas Swamji system here,
They all knew what Harikathas were in these days, to what depths they
had fallen and persons connected with them. He thought that he should
avoid saying more on that. Our Harikathas had become positively harmful
and degrading,

The Swami had pointed out, Sir S, Varadachariar said, that what
was called temple-worship was not the worship of the image but of the
Absolute. 1f a man said that he did not believe in image worship the
Chairman said, he would not quarrel with him. If they believed in the

story of the Narasimha Avatara, then the Deity was no worse than the

pillar kicked by Hiranyakasippu. Before they criticised a thing, they

should understand it. The theory was that when the Lord incarnated in

’ ‘ “ : SHIP RV
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an image just as He inca'rnated as Rama or Krishna, in.orde.r to showais
grace to a particular devotee who worshipped, He meed 1T1to the form
of image and just like the story of water and milk being mixed H(? be-
came inseparably associated with it. That was the orthodox le}]ld:
theory. He knew that many educated Indians were ashamed to own t .a

there was an unconscious tendency in them to encourage tem-ple-worshlp.
Some said that the image was only an object *of concentration. If thes;
wanted an object of concentration, they could think of z? maggo tree, or o

themselves or of anything which attracted their attention. It was absurd

i the theory of symbolism.
fo ke The Hindu.

REVIEW.
Hinduism-what is it ?
By
S. N. L. SHRIVASTVA, M.A,,
Professor of Philosophy, Hitkarini City College, Jubbulpore.
Freedom of Thought and Worship in Hinduism.

This small pamphlet is a timely contribution to the popular. literature
on Hinduism. It sets out in a brief compass a few of the ma.lfl features
of that great religion. 1t ought to make a special to those Hmdu's an.d
non-Hindus who do not know enough about Hinduism to appreciate it

fully.

‘aIf the Muslims argue that they are a separate nation from whom can

they be gseparated? Of course from the Hindus who form a.r.l ove;whflx:(;
ing majority community in India. Over the extent of this en m.a :

India is known and recognised as Hindustan—land of the Hin :}f
Naturally therefore the Muslims having separated themse.lves from the
Hindus, the Hindus automatically become a separ?te nation—however
unwilling they may be to be thus separated from their own brethren who

ir kith and kin in blood and bones.’ |
are their ki1 —_—
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War-Worn World :—The 1st of September 1939 saw the final
dissillusionment of those who were hoping against hope that the sense of
right and wrong will prevail in the quarrels among human beings in the
mass. For over a generation the struggle had been going on with vary-
ing fortunes. Many thought thatit was inevitable that the primary
instincts of conquest and domination over weaker neighbours should

re-assert themselves, And it has so happened.
® » *

With this re-assertion the world seems to have relapse into a
moral jungle :—Truth and falsehood, right and wrong, humanity, kind-
ness consideration, respect for human life and property the very existence
of a Higher Presence, all have disappeared. The structures, ethical,
gocial slowly builf for over a generation have been demolished in an
instant. Instead of finding happiness in mutual help, men and women
seem to delight in mutual suffering and in the infliction of indescribable

and unmentionable horrors,.
# * *

Not confined to the West :—Those countries and peoples who are
not in the actual theatre of war have to be careful that they do not
develop a false self-righteousness that they are not as the fighting nations
but superior. Nothing can be more untrue: Their immunity rests on an
accident, Any day the same conditions may arise with the same ter-
rible features, or even worse. There is absolutely no warrant for thinking
that any country has risen above it. There appears to be an inclination
to imagine thatHinduism has developed a technique to avoid war through
‘Ahimsa’. This however may for the future. The past belies it. And
the way in which communal conflicts are waged disproves such a claim.
The Sukhur riots were attended with all the worst outrages on person and
property, on women and children which can mar a war of conquest. The
Hindus suffered and went down losing heavily. But it was certainly not
non-violence. The less Hindus take credit for helplessness, incapacity,
disunion and communal weakness under the guise of non-violence the

better. Non-violence is not for cowards.
» ¢ *
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War Ideologies :—Let us look into the war ideologies a little closely
What are the combatants fighting for. There is one curious feature about
modern war, There is no declaration of war.
about his grim business and does what he can,.
about methods. Short of poison gas which appear
with coloured races, all the weapons are used,

But the aggressor goes
There are no scruples
s {0 be reserved for war

There is no distinction
between combatants and non-combatants none between the innocent and

guilty, In aerial bombing it is easy to ignore these refinements.

Even
the worst aggressor professes to wage only a defensive war. He does not
want to be looked upon as waging a war of wanton aggression., He con-

stantly represents himself as persecuted, oppressed and conspired against
in a manner which recalls the story of the wolf and the lamb. Perhaps
it is an improvement upon earlier times when the aggressor did n
called upon to give any explanation, 1t implies there cognition of
thing as world opinion and the advantage of getting its good will.

As against that we have the fact that modern warfare
terrible than ancient warfare,

ot feel

such a

is far more
The old blood-curdling stories of atrocities
perpetrated on the vanquished when, towns were captured seem mild in
comparison with the razing of entire towns to the ground through

bombing. Nor are instances wanting of other kinds of bestial atr
The vanquished have no rights

aerial

ocities.

though the war is waged for their libera-
tion from an oppressive regime.

And we have the further fact that modern w
for the same purposes as ancient wars,
nation. The weapons are different.

ars arc waged exactly
The tribe has expanded into the
T'he prizes are bigger. That is al]_
There is the same or even greater manifestation of hatred, the same
callousness to the opponents suffering, the same celebration of g victory
which is really a colossal misery. Human nature in the mass has evelved
but little through the milleniums. It can descend rapidly to the brute if
the necessary conditions are given.

In these circumstances it is idle to think of
the influences of vague idealism. Humanity g
for a war free world. But until that time dra
against war is one's own strength. Weakneg

tempts the neighbour to attack. An armed
for peace,

protecting nations through
hould undoubtedly strive
WS near the only guarantee
8 is a sin and offence. ]

Indiais the greatest aggeg
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A timely warning.‘:wThe Hindu public need t.he timely warni.ng
uttered by the Honourable Justice Sir 8. Varadacha'nar ‘at t‘he Gau.dlya
Mutt about the degradation of the Harikatha pa?'t-les' in this Provm.ce'.
They began as devotional groups wherein all can join in the congregation
without distinction of sex, or casfe, or age, To some extent they f:?m-
pensated for the absence in Hinduism of an organised sc?e'me of mobilisa-
tion of mass spiritual potentialities for construcfive religious purposes.

' It was a sort of congregational worship in which men joined with a posi-

tive understanding of the devotional atmosphere and pooled toieth?
their spiritual energies in their approach to God. The atmf)sphere © suc‘l
a devotional gathering was distinctly elevating and though 1t.was not Possi-
ble to sustain the level at a great height for a long time it was capa-
ble of reaching a higher level than would ordinarily have been the case
in the case of individual worship. '

The time came when the idea of pleasure was introduced i.nto such
groups under the influence of the inexplicable psychology on .whlch. some
Hindus pride themselves that in the Hindu scheme or e'specxally in the
Tamilian Hindu scheme the people are brought to God ‘m all ways goo.d
and bad. The same argument is put forward in justification o.f my.th.ologx-
cal films in Talkies. The atmosphere of a pleaéure group is dlstmc.tly
unreligious and it is more a degradation of religion ‘tl.xan a way leadnlls
up to religion. We are far from suggesting that yellglous groups shm‘x .
be mournful gatherings from which joy is bams?xed. ,Plvxre rehgxd-
ous experiences is the highest form of Pl%ss. But certafmly a ﬂxppalt;t ax}ll
sensuous atmosphere is as far from rehglon. as anyt'hmg can beil' " \:lxl
not be incorrect to say that in spite of occasional hexg:hts to whic . e
present day Harikatha audiences are at times ‘uphfted .th.e ord;})lary

here of the Harikatha gathering is a negation of rehgl'on. . ere
?'lm?ofil'){ferent worship of a sort but the moment the worship is about
:;S ;n 1 the audience turns its back and disperses. Indeed fi. Ha,r‘ikatha
'0 o ly understood to be a substitute for or a competitor with the
T PO?u}ar yd they are alternated with music parties and counterpoised
Ta”.ﬂes o forms of amusements. The little good that is done by these
&g&l.ﬂ St‘Other- (:;h n offset by the levitous atmosphere that prevails in
D ot :amusement and low jokes naturally attract a particu-
thest Attempﬁ i e who cannot itself make any contribution towards the
1*“ ;yp:';f Zil’l al;l)(i}ritual atmosphere but which can effectively spoil such
productl

atmosphere if it can otherwise exist,
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1t is time that the distinction between amuse

more fully realised and the two kept distinct.
this distinction,

ment and worship was

. Some religions over do
That is not also desirable because many can not remain
long at a high level of seriousness, While the at

the groups and while a certain amount of relax
the idea of spiritual instruction through ¢
a method whose risks and dangers outweigh
co'me out of it. There is no doubt that the lack of serious
wx.th which many Hindus view their religion g partly ascribab;:ae:s
th.ls. How else are we to understand the readiness with which nmno
Hindu processions drop the idols at the slightest sign of danger of attaci

mosphere must vary with
ation may be necessary,
he pleasures of sense ig
the little good that may

such a thing,

113 & - "
A “Historic Commemoration i—Last month the Travancore

atue of their Ruler a prince who
: he . set an example to
he whole of India in leadership and courage in the matter of introducing

an epoch making reform in Hindu Religion. The significance of that
act has not yet been fully realised in this country and the rest. It is ¢

parable in its importance to some of the great emancipatory. eve t:n'l.
world history, Very few can realise the rigour of the hold of cere ; 'm
pollution in the scheme of the Hindu Religion. Fewer sti]) can I::::l

stand‘the heroism that is needed to proclaim the banishment of
pollution from Hindu houses of worship. :

description it may be termed to be a miracle
times rightly there are reasons

this
After the mannery of current
» and if one can r
to expect that wij} be the p

ke Hinduism ang the Hindy

ead signs of
re-cursor of
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~ This pamphlet will indeed go a long way towards the
removal of untouchability in India, a cause for which the whole
enlightened population of 1ndia is striving, (The Hindu.)
This pamphlet puts in a nut shell the case for the Un-
tonchables, (The Swarajya)

Do Sastras justify Touch Pollution?
MR. B. SITARAMA RAO
Bharata Dharma Pamphlet Neo. 2.

The pamphlet is calculated to bring an assurance of con-
formity to those working for social uplift as showing that
Hinduism without untouchability is not less orthodox than
present day Hinduism. (The Hindu)

Advertise in The Bharata Dharma, It circulates widely in
India and Burmah, and has subscribers in England, Kanya, New

tius and Fiji— Besides individual subscribers it is placed on the
tables of over sizty clubs, public libraries, reading rooms, schools
and colleges—An excellent means of advertising. For terms
apply to the manager, MORYALAYA, ROYAPETTAH, MADRAS.

2 A L o R - R U I - s L2 R 2

o9”
g




Registered No. M. 2196

R B A L PR T

«®’

ad

3

X TR
Printed by V. (. Vasndey
and Published by T, N, Swaminat}

If yjou boliovoe

in the glorious pastand no léss

glorious future of

Hinduisig

Buy and read o

BHARATHA DHARMA

a monthly Journal devoted to the

cause Of

Liberal Hinduism
Annual Subscription mcluding Postage

only Rs. 2 per annum beginning

with any month of the year.,

“Moryalaya®, 141 Mowbray's Road, Ravapettah.

Y

\

D 2 T LT T L
anat the India Printing \'Vnrks-, 31, South Mada Strect, Mylapore,
w Iyer, Mon ., B.Lo, Asst, Secy. Arva Mata Sabha,

‘,“‘3'347[

N

¢ iy .
! oL xvii1 SEPTEMBER T0 NOVEMBER, 1940 Nos. 9 to 11
@ HINMEN I I e B IH\H!}llﬂl\H%:a\'HHili.‘HIIN(I|IIlilIHIIiIIH:!UiIiNN]|I!III!i!HlllliIfllIINHHH.Imﬂﬁlfﬂﬂiﬂ“(Hlfolf!l(l#l!ﬂmiﬂl”lﬂm‘lm(%
THE \& S

mii.’”‘E'h'UH!h‘HHfI.'[IHlHH!II.’J;:?fi.’lf,’ilf‘ M

E N B T W SR R H P S

L g1

Bharata Dharma

A Magazine of Liberal Hinduism

—~The Official Organ of the Arya Mata Sabha—

Wb
-l

HONORARY EDITORS.

ahadur K. V. Sesha lyengar.

. K. Yegnanarayana lyer, M.A.

S szenipy ogl: fEg] QA ARG BiW caEdq frearg fewanan|)
fae azatige ag): foeul 4Ega1  QiRg

The wonder under the Banyan treel A young teacher and cld disciples. The

teaching is silence and the disciples’ doubts are cleared.

PUBLISEED ON THE 18T OF EVERY MONTH AT ‘‘ MORYALAYA ", ROYAPRTTAH,

Yearly : India, Rs. 2; Foreign. 4s. Sirgle No. : India, As. 3; Foreign. 44,
OO A1 O MR A e

a2
=
=

HIEMETMANEE TOLABE Mottt NHHIHllIll,I1‘4M'HHHNINHIIIHHHZl[!Ha’HIIHHW!HHHIHlﬂ!mmIili!I!Ii.‘k‘llN(il!iIHIII!!M|HIHHIH]HII!IIHHHHIHHHIHI;HWIimHimiHi.HHHH'

@ JIHHHD eI

\'L"J °




*

%?ﬁﬁﬁﬂtﬁ#:aatax:am:§*r‘r FET R B AT e T x
9 O PN . ' N
s,\ S ‘:‘i
iy A
T 4' ..1

0 VAISH\;\VH) PAINTS AND fpyo, W e .
& ‘ ' R
i\? By o \”wahnu R I V ‘
(5 SERVANTS o ENDIA 500y ANNT AL e e e .
8 REviREw I
ii . w
. 4 ) ‘
hg Sapnp HHc.WAND, AU U SR W : e
HH()[@T N()'”‘f (0N () MM T AV (0, KR e ) Y
‘»‘Hntrihutm! o hé

. . i
'y

LM e o . R
\Y‘S{] SLS, "\) l, I“ \,;l;‘_\z"“‘ e " $ ‘\
VIGTLANGE W :
CANCE Wy THS MaDiy g hpNey '}

By Mups, M. N o Iibwaly He &

Trw M, ; SR
EManpag VIGIT AN FASSORITION (N Ay )

;ﬁ; CAN Tinng INDIA 11 Diviney - {
3 By Dy, P Varad, arida Ny, o |
% Sier (‘YYT/\., R‘V Ty, Vs . 1y 4\5
LA . \
Nt RYANTS O INDIA SO VETY Apneat £, TN tre k
THE 1, HSSKD ONpg, 13y Vs TG

» G SUTTING,
Ak \ S m
— T

EI)&'[‘()RIA(. SOMMITYLY

B RE LS

D oo .

ur g, Sivnawim; Aiyar, KW e o ";‘2

$ir Vepa ancnm Kt, \]
e TR v, snkatnrame Sastri, g g |
X

\nr. S. Muthiak Mud Ialiar, oopp

T

Dcwan Hn}mr]ur V. ¥

hashyam tye, N

Rao Bahadyr Ko V. Suqia Iyear. ‘;
Vi S, K Yo MNTAYA R Tye vy s Huns Jofitors ° ‘F;/
Ve L Vinagakn 1 W ‘ (#
) e 3
N
All Communicay

- . - ) ""‘ <
attons regarding Fditorial g oter, hooks 3

% fo iew
5 I review, Cre, should be geq

ressed v the ditor, 5;
PHE BHARAY A DEHARMA R

1) . ‘
3«», NADU g'rm.;p,'r, MYLAPOVE, ((i‘.’

am“ﬂaﬁhwaEzzaeaﬁzeaﬁaEaﬂatmm3£2ﬂzﬁhﬂ3%

[The Arya Mata Sabha is not responsible for opinions or
tatements published in this magazine unless they are contain-
8
ed in an official document.]

VoL. XVIII] SEPTEMBER TO NOVEMBER, 1940  [No08. 9 to 11
OL.

VAISHNAVITE SAINTS AND IDOL-W(;BS;]HC!P. t
C. NARASIMHACHARIAR, B.A., B.L., ddvocate, Hig ) ourt._ o
, he Vaishnavite Saints of the Tamil c"ountry an ne.x ino
Ax'nong t» ef Conjeevaram come “Bhoodattar” or Mahabalipuram or
to “'Poigayar” o 0:; odas, and “Peyar’ of Mylapore. The three tnere
the modern s.even pd are ’known as ‘“apgeorpart’ or the first famts.
contemPorarleS 'an ghi, a village about 14 miles from Madras is also
Tho Salnt =% Tuu::);ten’)porary of these threesaints and all the four hail
poid fo oe anotherdistrici; of Chingleput and are said fo be the fine pro-
from tho motern f the God at Conjeevaram. Saint Tirumangai would
duots .0 ft?et i;:c:e(:mn pagodas is the place of the God of Conjeevaram
‘l:a‘t;lfa a. rer eori s wrdggty swenie’”. The story of the
v hi and his disciple at Conjeevaram that at the request
Saint of jl‘n‘ullln a.S l e of God disappeared from the temple and deposited
of tho ewlnt tbe l]in:t;g a river indicates the miracles which a true devotee
flelt on o ank Tradition would have it that all the four saints were
of GOd.'-."O‘l”l ; wort i)orn of the womb but their works if literally interpret-
“AYOHIJ”': tzril?((i)icate the other way. Like “Poigayar” Bhoodattar says:
ed aI:I:‘:drﬂ sdCa ,,,_‘_L;L"-JG;.' ;Q;,__n'; & a0 s5rapCaer sanGer
; . 6THE Lp
that fl?lbl:?:’rt::womb :eﬁ;v‘zrshlpped the God at Txrukottlyur (Madura
t) saint Tirumashi also says |
Dlstl“l‘c J)y“f » rrer 9pnECwer Opsger mpmﬁ@ma '
That after his birth he never forgot his God,
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Long before these saints came into existence, temples and idol-
worship with all the Agamaic literature had taken a strong-hold in the
réiigion of Southern India and there can be no doubt that thijs form of
worship has excited and continues to excite the most ardent form of
devotion in many a stirving soul and made the common man with little or
no philosophic insight or training into an idea) human being and a fine
example to follow for all time to come,

Look at the story  told of these saints.
each said to have gone on pilgrimage from p
temple. One dark rainy night “Poigayar” took shelter in a very small

hut at Tirakoilur. There was room for only one to sleep in the hut. A little
later, “Bhoodattar” also came there b

place he knocked at the door.

The three divine bards are

lace to place and temple to

y sheer accident and finding noother
“Poigayar” at once openced the door and
accommodated him, Saying that the space for one to sleep was enough for
two to sit and they sat together there. Later on “Peyar” also came there
and knocked again, The two admitted him at once saying that the room
for two tosit is enough for three to stand. All the three saints huddled.
themselves together standing and spent the night in contemplation when
God revealed himself to all of them as a reward for their selfless service
to one another. In the exuberance of joy atthe holy sight the three
bards started singing in praise and prayer and each composed a hundred
verses then and there. In visualising God, the first lit the lamp of the
cosmos, the second of devotion or love and third enjoyed Him in all His
splendour. To Saint Tirumashi, the image at Conjeevaram was a living
and speaking God.

Itis a pity that the significance of temple worship has heen seriously
misunderstood. Many western scholars characterised it as rank idolatory
and the relic of a barbaric heathen age. Several cultured Indians have
said that the anthropomorphic mind of man distorted the impersonal
vedantic view and gave a physical and psychical interpretation of the
meta-physical and meta-psychical, More charitable critics have said
that the idols are mere symbols useful for purposes of meditation or devo-
tion. But the orthodox view is that God, the absolute, is incarnate in
these idols and responds to the prayers of man, But thesc idols are no
more than pieces of stone or metal to the non-believer or the iconoclast.
“uggem Yyweurs Gseflusaier @pm@g@ J,/,ﬁu.glg;},“g,”_}{e is
easily accessible to the devotee and not accessible to others is the orthodox
motto. The sages and saints of India who propounded
able and constructive theory of the cosmos in the world

“the most remark-
-soul”, who repeat-

o
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ed ad nauseum that he has no form or body (Nale Rupam Nachakaram)
have descended to worship material objects in temples in the form of
images. One of the cardinal doctrines of vaishnavite philosophy is that
Gad in his infinite mercy for man descends to the lowest forms of life
and non-life to redeem him from his sins and make him enjoy eternal
bliss free from births and deaths which are the cause of all misery unlike
srutis and sutras wrich start with God as the cosmic designer (Jamna-
dryasya Yataha), the Saints of the Tamil Nad start with God as the all-
merciful (e.wr B(LLONL LIV &T 6T UG yavenr). He is the saviour of man
from his sin. Tn order to save him God enters into direct relationship
with man. Tke promulgation of “Pramanas” or scriptures, the Avatars
or incarnations the imparting of His own divinity in images or other
pictorial representations for those believe are some of the methods adopted
by him in his infinite mercy. The same mercy makes him incarnate
in consecrated images and temples and respond to the prayers of man.,
But the response can be excited only by ardent “Bhakiti”. To a religion
which believes that God sprang forth from a pillar in the form of a
*“Narasimha” in response to the prayers of “Prahlada”, there is nothing
ineongruous in believing in the incarnation of God in images for the
benefit of his devotees., 1In the great comrmentaries on the Tamil Pra-
bandhams a sharp discussion arose that nowhere in the Sri Bashya of
Ramanuja is there any reference to “Vigraha Vyapti” of immanence of
God in idols and the answer given by Sri Embar will repay perusal, It is
one thing to say that you do not believe in it but it is quite another thing
to abuse the religion of others as Vulgar. Vedas proclaim God is efernal
and was never born but in the same breath say God is born several births
“Ajayamano Bahuda Vijayate” or 97095 ua Qe Gumsres,’”
The same seers who propound the highest form of meta-physical and
meta-psychical philosophy describing God as one beyond mind and speech
have resoried totemple worship, The one is abstract philosophical reality
and the other is the form which that reality can assume at its will so as
to be within the easy reach of man if he cares to.

I shall conclude this by quoting one verse from “Bhoodattar”
“GT e maer 9o, @ofymra Her pirma:
Fi e (hover o e LI @)Th /ﬁm‘ds@rﬁnffw(@/f e (Fan
YBuD aarenin gDt youl same i

S Bwrés wayr sriund fer p."
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. “You have no form. Light is your form, People say you have two (one
in heaven and one on earth). But it is only those who realise that the
form (they worship) represents the eternal that can save the world.”
The abuse to which this form of worship has been put to by man
making God in his own image and projecting his own self into it has been
com‘iemned by all the saints. Similarly forms and formulae, prayers and
?raxse are no good unless they flow from the heart culminating in dis-
mts?rested service when alone mind and body move together in useful
activity. The practical shape which the Saints of the Tamil Nad gave

to the abstract ideas of “Vedana” or “Upasana” of the Upanishads and
the surrender of the Gita into active ge

and will be dealt with seaparately.

Ifless service is most remarkable

—

SERVANTS OF INDIA SOCIETY ANNUAL REPORT 1939-40

. We gladly publish in another part of this issue the appeal for help
issued by the President of the Servants of India Society. We have before
us a report of the work of this Society for 1939-40. 1t justifies in every
way the claim of the Society for substantial public support. The more
experience is being accumulated in national service the more it becomes
clear that the ideals of society as outlined by Mr. Gokhale and the tradi-
tions which have been built up by the Society arc in the long run the
safest and the most effective ideals and traditions.

During the year of report as many fields of national service have
been covered as could usefully be covered with the staff and resources in
their hand. The Society and its members have strained and denied them-
gelves in a manner that must command the admiration of the public

In former years we had occasion to write in detail about the evol'
of a body of national workers and how such organisation has to be modell-
ed only on the lines of the Servants of India Society. We had also
occasion to remark that it often happens that people who have given their

best to the life of the country are in their old age consigned to neglect
and made to suffer unduly. ¢

ntion

During the year of report the Society and the country sustained a
great loss in the death of Mr. V. Venkatasubbiah the senior member
of the Madras Branch. Mr. Venkatasubbiah lived a dedicated life and

enriched and purified Madras public work in a manner that is not as wide-
ly known as it deserves to be,

He was of
; § ol a very reserved tempera-
ment and his thor

work did not come for that prominent notice which it other-
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. he v(; had. ‘Beneath his outer reserve Mr. Venkatasubbiah
wiso voud v‘:-eat personality through which there flowed a steady and
’ aient of devotion and service. He was uncompromising in his
powerfu’ o4 rinciples. The public loss cannot be better put than in the
adheren‘fc;::ldl;iji that “in his death the Society has lost one of its most
j:lld;oand loyal and devoted members and the country has been deprived

great unostentatious and selfless worker.”
b

conceale

of a

REVIEW.

Where Theosophy and Science Meet

A STIMULUS TO MODERN THOUGHT.
A collective work.
Edited by
D. D. KaNGA, L.E.S. (Retired). Managing Editor,
Physical Science Section, “Journal of the
University of Bombay. "
ParT IV.
Some Practical Applications.
The Adyar Library Association, Adyar, Madras, India.
Price Rs. 2-4.0.

This series is a successful endeavour to expound the trends of modern
goientific thought in their advanced phases and to illustrate by appro-
priate reference to the Theosophie literature on the subject how the truths
of Theosophy are being more and more confirmed by scientific thought
and research. To the extent to which Theosophy can be said fo be a re-
statqment of the basic truths of Hinduism in a scientific and rational from
this series is a distinct contribution to Liberal Hinduism. If there was
any country in which there was specialisation in spiritual research it was
1ndia. Hindu thinkers and Seers “plunged the string of thought into the
fathomless” depths of the mental world and brought out priceless truths.
They discovered the paths of human evolution in their relationship to
cosmic evolution. These truths afterwards became a matter of faith tolater
generations who for various reasons were not able to continue their re-
cearch further. Faith without reason rapidly degfanerates intosuperstition.
That fate overtook a large pumber of Hindu beliefs, Now that it is known
that modern science has been able to confirm the corr.ectness of ma.my of the
basic conceptions of ancient Hindu thought the faith becomes illumined.
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It is a matter for congratulation

that it has been possible for Modern
Western Scientists

to carry their discoveries to the border lands of m
and spirit. The more modern science pursue
there is assurance as to the truth of the tea
this field Hinduism owes a debt to
be overestimated.

atter
s this investigation the more
ching Ilindu scriptures. 1n
Theosophy the value of which cannot

This series bringing out as it does in a challe

1iging form the agree-
ments between m

any of the Theosophic doctrines with modern thought

must be considered as an equally valuable contribution to Hinduism. We
realise that there is more in the ancient

Hindu scriptures than appears in
the surface. But the

position has been taken further. 1t is pointed out with
great force that modern science should include within its methods of re-
search investigation into the latent powers in man and into fields of re-
search higher than matter, Itisin this sphere that Hinduism has
specialised. 1t is through this channel that 1t has been able not merely

to evolve a synthetic conception of the evolution of man and of the dif-

ferent groups of evolving souls. 1t has put the values of the universe in

their true relative proportion without giving undue prominence to one
over the other as is done by modern science which has laid stress exclu-
sively on matter and the material environment to the detriment of the
things that count in life, viz., man, his destiny and his evolution,
Unfortunately we are not able fo appraise the ancient Hindu writing
fully except where they have such confirmation.
in many of them is often times the language of p
not the language of science. It will be

points of agreement brought out in the series as a Justification for sticking
to the letter of the Sastras and to standardise the lifo and habits of the
Hindu society on the traditional interpretation of the sastras, so as to stop
all movement of thought and life., But it will be equally wrong to ‘take
up the attitude that since we depend so much upo

modern secience it ig immaterial
discoveries of

The language employed
oetry and allegory and
superstitious to rely upon the

N the discoveries of
that they confirm or do not confirm the
the ancient Hindus. There are fields of research untouched
by modern science which have apparently been worked out further in
ancient India but which need revision g
be made available in the form in which
practical iife. Thig

forces in man and o

nd further investigation so ag to
the modern world can use it in
applies especially to the research into the psychic

given up because it was

attended with danger. The method of eliminating such danger had not
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been perfected. Tt is upto our modern research ?vorkers to conth;\jet;h:
research into this very important field and to devise th.e safe'gua.r -D-t a.l
will enable a large number of men to follow the path of intensive spirifua
oga, .
prog’;‘f: z};;::igb};toYrsgto this series are all men who are in close touch 1\Ilvxi:h
both modern science and with the inner spirit of Theosophy. Th?y t‘atve
written in a manner which is intended to convince l?y men anf?l scxe.ndxs S,
1n this volume for instance there are contributions from Mr..JmaraJa a}sls:
on *“Methods of Research”, from Dr. D. H. Prins on “Psychial Researc
from Dr. M. Beddow Bayly on “Medicine”, from Adeltha P, Pete‘r‘s:nton
“The Mystery of Magnetic Variation”, from C"harles X, Luntz orlx? ilt:;
logy”, from Mr. A. Rangasami Aiyar on “Law", frc.)rTl Mr. Peter Free p
on “The Practical application of Theosophy to Politics and Governm];e:t .
All the writers have been at great pains fo acknowledge tE}e de f 0
modern science and at the same time affirm what may otherw1§e be orf-
gotten, viz., the obligation of humanity tothe great seers and thinkers o
i es.
ancliﬂ;;::ial word of praise is due to Mr. D. D Kanga whos.e zea; :}r:i:
industry are largely responsible for the planning ‘a.nd execution o e
series. There are reasons to hope that subjects Whl(‘,}.l have not becle.n eza:]l
with will be dealt with in a fufure volume. If that is S(.) tkixe pubdxc :vx
look forward to their publications with interest. The prmt.mg an ;g: tzz
of the series are of the high standard of excellence associated wi
Vasanta Press.



SADHU HIRANAND.
By T. L. VASWANI.

He passed on in far-off Patna.

On 14th of July 1893 at 11 in the morning he departed, at the early
age of 30.

Why does the story of his life stir us still? He was not rich : he had
no titles : he shunned the glare and glaze of publicity : why do we think
of him still?

Almost fifty years have passed since he left the world : why does his
life still sing to us like some old ineffable melody ? Why does his memory
to me not dim, indistinct but clear, convincing, move us still and make
us feel, through the many changes of 7 and 40 years, that sind bereft or
him is poor indeed ? A strangely potent spirit this,—of a Sadhu Hira-
nand. We shall not soon shake off his spell:

Rishi Dayaram Gidumal, Sadhu Navalraiand Sadhu Hiranand,—are
the three master-spirits of modern Sind. Homage to them :

In a passage in his “Journal”, Hiranand says :—'Like the birds of
the air and the beasts of the field, let me sing inarticulate my hymn to
the Creator who sent the sun and the dawn.”

His brief beautiful life wasa Hymn of Service to Who gent him:

If he came back to us today, would he not sing it anew?

Education is service: Life is service! This message he gave us when
he appeared in our midst in a period of darkness and confusion, We did
not respond to his message : andstill we wander, following false Gods: His
life of singular beauty was a witness to the spiritual values of life, A new
wave of materialism is passing swiftly over us. To him God was the Qreat
Reality and Service was the way to meet the Lord. To God he bore wit-
ness in the darkness of these days. Is not God the secret of the Suns and
stars and the Spirit of History? Is not His Love the breath of life, the
benediction of the dove, the glory of the sun, the glamour of the Rose,
the consecration of culture, the crown of the saints? This the supreme
message of Sadhu Hiranand's life,—is still the piteous neegq

of India’s
youth.

And by this message we must live if indeed, we would be led out of
the ashes of hopes and fears to where the Nation's Destin

y Ca.“s us ln
the coming days !

o ——

SHORT NOTE ON COMMITTEES AND COMMITTEE WORK
CONTRIBUTED.

1n the Madras City there are large number of associations purport-
ing to work for public welfare. Many of these Associations have s?rung
up in response to some felt need of the public and are the expression of
enthusiasm, earnestness and sacrifice of a few workers.

Individual workers however eminent cannot by themselves com-
mand or retain public confidence and support. They therefore draw round
themselves a few names to help them in the work. These names consist
partly of people whose social position is such as to secure public
confidence or of people who can give financial support or whose names
2 2 otherwise known to the public.

1t often happens that on account of the rapid and extensive growth
of welfare associations, the same men are got at to serve on more than
one committe even when the work is over-lapping.

Now these committees generally consist of men who as already said
are drawn to the work and who are willing to lend their names and
their reputlation as guarantors for the quality and the volume of the
work. But it does happen that round two or three prominent figures,
viz., the workers, the guarantors and the supporters, there cluster ‘to-
gether a large number of people who are pious well-wishers intending
to do something, but who when theaccount is taken prove to be merely
people whose love of work is less than their love of being known .as
associated with the work. Some among the Madras Voluntary Associa-
tions have committees with a medly group of men with indifferent
loyalty to the cause, lukewarm earnesiness and doubtful bonafides.

A well organised committee ought to be a tower of strength to
the work. The primary function of Committees, and every commlt.tee
worth the name will do this, is to be a check‘ on the Executive.
They are an insurance against flagrant violations of. the rules,
The very exisience of a committee operates as a check w1thou.t fnore.
Even if the committee were to meet and merely record per{odlcally
the work of the Secretary they would have discharged their duty.
But committees can do, and some committees actually d'o, more. They
help the Executive with advice and with timels.' suggestions. 'I.‘heS.r can,
and some times do, take up part of the Fxecutive work and bring in the

2
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human clement in the administration of the So'cicty’s affairs. 1t is this

human element which more than anything

else distinguishes voluntary
Associations and makes

them so valuable in public work. More than
that, good committecs can themselves carry on activities and make the
work of the Executive richer and more efficient than it would be
otherwise. But while committees can make themselves Very useful
they can also become mere ornamental names who contribute nothing
or next to nothing towards the work, and often times take away from
the value of the work. Committees may also be a handicap on the
Kxecutive. Unreasonable prejudice or interested motive on the part
of some of them will undermine the good work of the Executive and
considerably reduce the efficiency of the service rendered by the Associa-
tion. Fortunately this does not often happen.

So much for the committee work as sneh. Let us now look into the
opportunities which such work opens for individuals. We may view it
from two or three different points of view. There are persons who have
leisure, energy or time and who from the urge of idealism want  to ¢x-
press themselves in some form of social work. There are others
who are afflicted and who would otherwise be unhappy it they did not
spend their time in some form of constructive service to their fellow
beings. There are again others who take to committees in the
expectation that they may get some sort of recognition and invest
time and money in committee work in that hope. These people
however are very calculating and pick and choose their committees
and the occasion for which they will render their little help. They are
not a praise-worthy lot. There are others again who look upon the
committees as social centres for making personal contracts.

It is not long before a person who is associated with committees
and whose membership of one committee leads him on to membership
of a number of committees, realises that he is spreading out in a manner
which cannot go on indefinitely. There is a story likelihood of his
being requisitioned for almost every committee. This happens to many
during a certain part of their career. Tt ig interesting to serve on ax many
committees as possible. Kach in its own way expresses some part of
the idealism in human nature and apparently some work is done hy
each of these associations to justify one's adherenc
long before a person discovers the limited usecfulness of committes

work. Often times beyond expenditure of time and money the actual

e. Lt is not, however,
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contribution to the cmr;mittcc work which a committee member can
make is negligible. Often times he sees how other committee members
with little sincerity and sacrifice and whose contribution has bhecn
practically nothing are able to capture the institution for selfish pur-
poses and exercise an influence which is out of all proportion to their
service. Again it is not long before an observing member discovers the
hollowness of the profession of many of the committee members’s. Some
of whom do not do even the minimum work that is necessary to keep
their names on the committee and never pay subscriptions. There are
still others who consider it their right to be put among the Office-bearers
of the committee by creating the apprchension that they will give trouble
if they are sent out. They are kept on merely on account of this fear.
The question soon arises in an earnerst worker's mind whether even
with the advantage gained by the individual in the way of actual work
done or of social contact or diversion from worries, committee attend-
ance and commitiee work can be really said to be anuseful investment
of ones time and energy and worth its price, and whether the sourness
and cynicism that grows upon one from the sight of the utter insin-
cerity of some of the people serving on the committee do not off set the
gain, if any, that may accrue to the individual or to the work.

That is the point for reviewing one’s committee affiliations and to
choose from them and to conserve one's energies viewed purely as an
expression of social service even if one’s life is dedicated for such service.
It is right that the most dedicated lives should express their energies in
the most effective form for public service and that they should prefer
intensive instead of extensive expression in such service. Of course a
further stage will come when the responsibilities of institutions will
devolve upon such persons.  That is the time when they will be able to
realise the true fruition of their ambition and ideals and have a clear

field for doing their dedicated work.



GLIMPSES.
By T. L. VASWANI, (Krishta Kunj Karachi).
The Upanishads :---Modern writers are used to wrangling : the singers

of the Upanishads were joy-givers. The secret of the Joy which filled

their Songs was this : they renounced desires, The modern world is domi-
nated by desires and so wanders from

unrest to unrest: desire is the
principle of separation and strife.

Joy is in the atman : the scers of the
Upanishads were worshippers of the Atman, the Wiernal.

The West :—The West is extrovert, cager for the “external”, striving
to be useful to be great, planning to shine, to conquer, to possess. The
West needs a new aspirvation for the inner life, a new tranquility, a new
vision of the Present, a new meditation on the Divine.

The Gita:—The Gita says:—Act! But be not aggressive!  Make. thy
act an offering to the Lord ! Act but renounce the fruit. Act but avoid
over-activity ! Be busy but do not be a busy body ; “*Zeus hates busy bodies
and those who do too much”,—says a (3reek thinker,

Degeneration:—Religion must go through a process of renewal from
time to time. Klse must degeneration set in. Hinduism has suffered from
degeneration. Hinduism is overburdened with externalism. The ancient
teaching must be re-proclaimed that the best pilgrimage is purity and the
best fasting is “fasting of the heart”; He fasts who curbs desires. Super-
stitions have grown round the ancient heautiful Faith. Superstitions
must go. Hence the need of good schools, |

>urity must not he confounded
with celibacy. So many temples, alag!

are become the game-preserve of
godless celibates. Religion shines in the family. Hinduism will become
stronger, more dynamic in the measure in which it affirms life and its
obligations. Purify the heart, say the saints, and grow in love. In this
principle of purity and love is the urge to activity and life-affirmation.

Marriage between Matter and Spirit:—The Buddha, the Christ, the
Krishna call us all. We toomust attain to the glory they attained to, And
not we alone : but also plants and animals and stones and all objects, —
until God is the All in all: A few only are they who have attained to the
wisdom of the qvatara : what the lew have attained to, all must achieve
until the marriage between matter and spirit is consummated.

A drop of dew :—Today 1 meditated on the thought so we
by Kmerson :—*"“The world globes itself in a drop of dew”
true ! So let me live each day that the Spirit may refle
act and every thought and every aspiration of my life,

Il expressed
How very
ct itself into every

- ———

VIGILANCE WORK IN THE MADRAS PRESIDENCY
By MRs. M. N. CLUBWALA, Joint Honorary Secrelary.
INTRODUCTION

Tn the Madras City there are many institutions and many voluntary
sockties helping a great number of needy persons whos.e. work and
efforts are to be commended. In this pamphlet 1 am ert.lng?f a.bm'lt 1
particular institution, viz., thc Madras Vigilance .Assocmtmn. This
society is quietly doing the best work possible. 1t 1is no mea.n .task. to
carry on a work of this nature and to do it as successfully as it is being
done. y o o

Quite a number of people in  the Madras City . and Presidency ‘.ML
taking keen interest in the suppression of traffic in women and child-
ren and towards bettering the lives of the victims of the Traffic. .Hnw
often in this Association beautiful young girls and innocent children
are brought to its Shelter, victims of others’ bad deeds and sometimes
because of poverty also. Bach girl has a tragic story to tell: And when
one knows as mueh as some of us do, one is urged to feel that the general
public should take a much greater interest than they do in this work.

We often hear arguments on this subject. Some say that the sup-
pression of immoral traffic can never be achieved and that it is the
oldest of evils in the world, that it has always been and will be. Others
think that this subject should not be discussed at all. And still there are
(others) who look away from the ugly side of life and who just do not
want to know it.

We live today in a world of many changes. Our outlook is broader.
We want all to be treated fairly. 1t is only those who are more fortu-
nately placed in life that can be of help by their kindness, sympathy,
and financial help and otherwise in making it easy for those who have
been the victims of the Traffic and who long to come back to normal
social life and give them the opportunity to do so. 1In this way society
will make a partial reparation for the wrong that has been done
to these vietims of social maladjustment. The following paragraphs will
give a survey of the work, its benefits and how men and women of all
shades of opinion and of all classes can help.

WHAT 1S VIGILANCE WORK ?

What is vigilance work ? What does it stand for? What has it
accomplished? These are legitimate questions which anyone who is
requested to help in the work will naturally ask. On the satisfactory

answer to these questions depends the successful suppression of a
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species of slave traffic from which Madras Province has not been
immune and which means misery or happiness to hundreds of innocent
girls who are vietims of traffic in vice.

The Madras Vigilance Association was started in 1925 with a group

of earnest men and women who had at heart the welfare of the

community and who were determined that steps should be taken for
protecting young girls from the clutches of traffickors.

They aimed
at preventing

the growth of the traffic and at organizing rescue work
through the establishment and maintenance of rescue homes. Incident-
ally this group set before it another object, viz., the education of public
opinion relating to matters of moral welfare and the promotion of the
necessary legislation. The early years of its work were marked by inten-
sive propaganda and by the promotion of legislation for penalising
the trafficker and for rescuing the victims of the prevalent traffic. It
was a discovery for the Province when the Select Committee of the
Legislature took evidence on the extent to which the traffic prevailed in
the Province. The immediate effect of that evidence was an apitation
for the operation of the Act throughout the Province. lven though there
was a volume of public opinion enthusiastically supporting the measure,
it was not possible to enact the Act in as satisfactory a manner
as it should have been done. This necessitated subsequent legislation
which was passed in 1938 and 1940 to remedy certain vital defects  dis-
covered in the light of actual experience in the enforcoment of the Act.
This legislation penalized Third Party Earnings. The promotion of legisla-
tion however was only one phase of the Association’s activities,the more
prominent phase being the steady education of public opinion through-
out the Province on the social evils that follow in the wake of sueh
traffic. 1t has been one of the good fortunes of the work in Madras that,
it had the support of the Government and the honoured patronage of
successive Governors of the Province and their wise and experienced
leadership. The Association was also lucky in securing practically the
unanimous support of leading public men of the Pregidency.

The years 1925 to 1930 were mainly taken

up with three main
lines of activity. (1) Studying and investigating the local traffic condition
with the co-operation of the Salvation Army workers, secondly  eduea-
ting the Public in the evil implications of the traffic and persuading
them to stand up against it and thirdly working for the introduction

and piloting of the Act through the Madras Legislature.
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THE ACT IN OPERATION.

The Madras Suppression of Immoral Traffic Act was passed in 1930
but was actually brought into force only in 1932. As a result of 8 years
of enforcement, the Act is in force in as many as 34 towns and 3
Panchayat Areas. The total number of houses of traffic suppressed are
over 290 for the City and 159 for the entire Province. These figures are
a minimum and have been taken from the statisties of prosecutions.
Besides these many other houses have closed voluntarily especially in
Madras City and in certain pleasure and health resorts.

Recently the Act has been further amended by the deletion of the
provision for special permit, the production of which was necessary for
rescuing minor girls from the houses of traffic.

The demand for the enforcement of the Act is steadily growing. 1t
is however the policy of the Association that the enforcement of the
Act should be in response to public opinion in the locality and that the
local Municipality and public should be willing to give the necessary
co-operation in the work. This will mean there will be voluntary
workers especially women workers and that at least a temporary home
to which girls immediately on their rescue from the houses of traffic can
be cared for until they are sent by the appropriate order of Court to the
Central Rescue Home. This Central Home founded on the 1st October
1936 is in Madras and functions for the entire province.

In a work of this kind finance is a formidable difficulty and from the
very beginning of its work the Association has been placing emphasis
upon the public co-operating and contributing towards the maintenance
of the Central Rescue Home. 1n the very nature of things the steady
maintenance of the Home could not be ensured without a generous sup-
port from the Government. The Government of Madras, be it said to
their credit, are giving a two-third grant for its maintenance. Even
though this may appear to be inadequate from some points of view it is a
contribution for which the public ought to be thankful.

‘THE STRI SADANA.

The Stri Sadana which is the Central Rescue and Training Home
was started in 1936. It has been recognised by the Government. Its start-
ing was preceded by the appointment of a Provincial Woman Welfare
Worker. The first two Welfare Workers were Europeans and their experi-
ence was of much help. They have been followed by an Indian Woman
Welfare Worker who has been filling the place with ecredit. Recently
at the meeting of the Association for Moral and Social Hygiene in India
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Women visitors are always welcome. The girls are glad that someone
is interested in their well-being. Small gifts of sweets and pansupari are
appreciated or the promise of an outing—or visit to a good film. A mother
with a child is always grateful for old clothes or toys for her baby. The
Welfare Worker sees that the girls do not-feel that their actions and
movements are restricted. She has taken up this difficult work and car-
ries it out with credit. It is not a pleasant task and needs courage and
patience and a sacrifice of one's time continuously. She spares herself
no pains to help the unfortunate girls and they come to her as a mother
and confide in her. These successes have not been easily gained. The
workers have many difficulties to contend with. The help of the Police
Commissioner and of the Police Officials have considerably helped the
Welfare Worker and her colleagues in carrying on the work. The res-
ponse in the Moffusil to the Welfare Worker's tours and work is en-
couraging. There are difficulties such as the ever-growing and clever
attemptson the part of the traffickers at evasion of several of the provi-
sions of the Act which have to be combated. There is the problem of the
hardened victims who relapse into the traffic, in spite of the Welfare
Worker's efforts. 1t is hoped that some cure may be devised for these.
And then there is the problem of the convicted ex-traffickers. Unless
they are helped to earn their livelihood by some way other than their
anti-social occupation they would only drift back into their old busi-
ness. Such cases are ever increasing in Madras and in many other
moffusil places.

CONCLUSION

For fifteen years of its life and for four years of the Training
Home's existence the Madras Vigilance Association can be said to have
given,a good account of itself. The field of its work cannot be said to
be an attractive one. Though it comprehends one of the essential parts
of social service, people would rather like to look away from it. The
bringing home to the public of both sexes the importance of organized
action in this field cannot be said to be by any means easy. KEven more
difficult is the education of a section of the public and persnading them
not to look for urban amenities which involve traffic in women and
children and impressing them with the terrible evils to health and
morals that follow closely in the wake of such traffic. But the work has
to be done, and some one has to do it. The public have to be thankful to
the Vigilance Association and those who work in the faith that such
work is possible for their contribution to social welfare. '

3
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The encouragement, interest and support of the former Ministers
to the Government and of the present Advisers and of the Heads of the
particular Government Department concerned, viz., the Chief Inspector
of Certified Schools and the Home Secretary have gone a great way to

help the Association. The thanks of the public are due to Sir P. 8. Siva-

swami lyer, K.C.S.1., C.I.E., L.I.D., the President for his keen care for and

concern in the Association. The Right Rev. The Bishop of Madras (Rev.
E.H.M. Waller, M.A.D.D.,) as Chairman has done much for this work by
his wise and able lead and financial and'moral support without which the
Association could not have continued. Rao Bahadur K. V. Sesha Aiyan-

gar, M.A.B.L., needs special praise for all that he has done and is doing

to further the work of this Institution which he has so much at heart.
To him falls the burden of raising funds—a very difficult task and the
day-to-day running of the Institution. This and the dealing with legal
technicalities connected with this work, his constant appeals for wor-
kers and members need our support and sympathy. Then there is Dr.
Muthulakshmi Reddi who has been the pioneer for allgood works con.
nected with the uplift of women and children. To her and to all other

wokers in this Institution credit is due.

Vigilance work is still imperfect. Kxpericnce shows that many lines
of improvement are possible and necessary. But, therc are practical
difficulties on account of the increase in expenditure due to natural and
inevitable causes in the early stages of a work of this kind. There is the
increasing demand for funds. BEven with the contributions made by

the Madras Government and the Corporation the Association finds

it
difficult to balance its annual budget.

For with the growing popularity
of the Stri Sadana and the consequent increasing demand for admission
into it there is imperative need on its part to satisfy at least a

minimum standard of efficiency. The Association therefore awaits
wise and generous benefactors, who will help it not to rest on its oars,
but to continue to do the over-due act of reparation to vi
“Traffic.” It is earnestly hoped that men and especially ladies having
leisure will take keen interest in this silent byt good rescue, care and
rehabitation work of the victims of traffic and of strayed life.
AN APPEAL

The following lines are a special appeal which 1 hope will not go in
vain. Any help given will be of immense benefit to the work :—

Membership means an annual subscription of Rs. 3. We would
greatly welcome more members—not only from the financial view point,

ctims to the
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but also for the satisfaction of knowing that public interesjc in the work
is increasing. Small monthly subscriptions or any donation, however
Sm&ll;;iilfltlffllfl{(:gtzg(():c;il\)fteszl\i. a life-member and a very welcome contri-
butl(;ﬁrfl.(}inemas would each give us a benefit performance or.lce a ye_a;;
it would go a very long way to help us. La.st year two ‘ Cl'n:;;lzswomd
Sagar and Gaiety Talkies very generously did so. The A:%ofna on
welcome the offer of benefit performances fron? tllleatre.s, cn‘cuﬁ, }
Visitors are very welcome. 1f they would mt;nnate t(.) "che N on}z)mr)y
Secretary or to the Welfare Worker of their desire to v1zlt t .etiozm;,;
they could go round, see the work of the Home. The‘ ssocia
housed at ‘‘Everest”, Kutcheri Road, Mylapore, Madras. e othes
Old clothes, such as jackets, frocks, shoes, .sarees, a ies bc he;,
underwear are always useful. Likewise, old furniture s;?ecxaliy enclo{};
cupboards and the like. Gifts of sarees, jack.ets ‘and llnfzn r01r-1 (;dhél
me schants would be most useful gifts. Likewise, gifts of <r1Vce‘, g:‘aiun‘:vou}d
from grain merchants either once in three? months or as b}\luta )':ee o
be of much value. Rs. 120 a year from a k.md lady or ot erwi: o
some philanthrophic institution would train, feed and clothe a gir
i in life again.
glveI};e:o?nzhliir::persons v%ho have gardens would call the girls on an

evening or arrange an outing they would bring mueh happiness to these
oung lives. N '
’ There are inmates who come from good families and are trained as
companions, teachers, nurses, cooks and maid servants. They would
reatly be helped if people interested themselves in them. Some of the
girls* ¢bnt from the Home in these various employments are doing well.
ﬁ‘he Welfare Worker will always be willing to recommend girls capable
of these works, if needed. - N
Lastly, and this is a necessary appeal—The Association is housed in
rented premises—if some-one would give a large donation or the gift of
a large building for the Central Training Home it would meet a gr?at
want and the money saved on rent could be diverted towards the {train-
lives. |
ing and care of more young
: The nobility and sacredness of the work ought to make a permanent
oal to the hearts of all philanthropists and of the general public. The
o lts of such work may not be spectacular, but the work in itself is
Tesu d
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not wholly without its rewards in the betterme
lives.
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ni of ma.my young human

Gifts or donations may be sent to Rao Bahadur K. V. Sesha lyengar,

M.AB.L., Honorary Secretary, the Madras Vigilance Association,
Mylapore, Madras.

THE MADRAS VIGILANCE ASSOCIATION
AN APPEAL

With the 1st of October 1940 the Stri Sadana, the Training Home
of the Association which is the Central Home for all cases conneccted
with the Traffic in Women and Children throughout the Province com-
pleted four years of useful service. During these years the volume of
its work has steadily grown. Beginning with 48 inmates in 1936 the
range of its help has extended to 176 in the year 1939 and to over 200 in
1940. The total number of cases helped till 1939 October is 517. This
figure comprises of 30 Non-Brahmins, 89 Christians, 32 Muhammadans
43 Brahmins and 53 belonging to other elasses and communities. Behind
each of these 517 cases there stretches a hackgronnd of tragedy and
victimisation which has been relieved by the work of the Association.

It will be seen that the service of the Home is as broadbased as it
can be, and that help has been given to all communities irrespective of
caste or religion. The quality of the work done, which counts for more
than numbers in a field like this, may be judged by the statement of a
visitor from the League of Nations who says that ‘“‘real love and faith
go into this work” and from the tribute of Sri. Rameswari Nehru
that *‘she was impressed with the surroundings and the happy and dis-
ciplined life of the girls.” More perhaps than the testimony of visitors
is that of girls who have been in the Home and who are now living
normal lives. Some of them have expressed their gratitude

ina remark-
able manner. “T always think that T was born in the Siri Sad

ana and
my new life started ever since,” says one.

“You saved me and.........
T will never forget the help that the Home has given for girls in difficyl-

ties,” writes another. Another former inmate says:
have been my fate if 1 had not been e
think of it."”

While all this is

“What should
scued and  helped. 1 shudder to

encouraging as a revelation of the possibilities in
this work and of the success that can be achieved under proper condi-

tions, it has also meant a large increase in the financial responsibility
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of the Home. The Home has been maintaining mo:'e than 50 im;u:/;e(si or‘1
the average per month during the last }Tear. The Government of Ma ra:f
have been pleased to make a contribution <')f 2/3 o.f the exp?nses o
the Home. The remaining 1/3 together with certain other l.teI:;S
diture that cannot be included in the grant have to be raised en.
e'xpen luntary contributions. This sum comes to nearly Rs. 5,000
e ':(;:nnot be said to be too much when we take into account
:hief:;:t::i i)f the services rendered by the Home for the. cause of public
health and for the restoration of the victims of traffic in Women and
i ir former condition.
Chlld’I‘rl?:ct;li};i;tf committee of the Association ha.v? been df)ing ‘their
best to raise this amount by personal appeals a.nd‘ visits. ‘But in splte.of
their best efforts the year 1939-40 of the Assoclatilon which ends 'w1th
the 30th of September 1940 had to be closed with .a small deficit of
Rs. 600 unless further help is received from the public.

The committee feel sure that there must be a large nun?ber of
generous and public spirited donors who will help the cause ‘whlch t}{e
‘Association is serving if the work and its needs are l.)rought to. th.ell‘
notice. Kvery contribution made to the Association is a contribution
for the betterment of physical health and moral welfare of the commu-
nity and for making some reparation to the victims of a traffic to the
suppression of which the public of this Province is pledged.

HONORARY SECRETARY,
The Madras Vigilance Association.

O shame to men ! Devil with Devil
» Tirm concord holds, men only disagree
Of Creatures rational, though under h'ope
Of heavenly Grace, and God proclai'mmg peace,
Yet live in hatred, enimitie, and strife
Among themselves, and levie cruel warres,
Wasting the Earth, each other to destroy,
As if (which might induce us to a.c':cord)
Man had not hellish foes anon besides,

. ) . ite .
d night for his declination walte,
Thet deyen Milton’s Paradise Lost, Book II.



CAN HINDU INDIA BE DIVIDED
BY DR. P. VARADARAJULU NAIDU.
Mr, E. V. Ramaswamy Naicker, the leader of the Justice I

arty, pre-
siding over the annual conference of the party, now insession

at Tiruvarur
has, as usual, attacked Indian Nationalism and Hinduism in gencral and
the Brahmins in particular. 1 have read hjs full speech in Tamil, and he
has in effect, declared war against the Hindus. e attacks the Hindu
Mahasabha and warns the non-Brahmins against the Mahasabha.
1 am the head of the Hindu Mahasabha in this
to reply to the leader of the Dravidas.

Since
presidency, it is my duty

The gist of Mr. Naicker's specch is (a) that there should be a separate
electorate for the non-Brahmins, (b) a scparate electorate for the Adi-
Dravidas, (c¢) the Muslims and the Dravidas (non-Brahmins) are of one
race and there is not much difference in matters religious between them,
(d) Christians also being Dravidas should remain friendly. Dravidas are

not Hindus. Hinduism is the religion of Aryans, Non-Brahmins (Dravidas),

Adi-Dravidas, Muslims and Christians being of one race should combine

and stand together against the Hindus, Mr. Naicker thiuks that Indian
Nationalism is a fraud and the Hindu Mahasabha should be opposed and
resisted in South India.

In spite of my long personal friendship with Mr, Naicke
him that from the time of Ravana of Ceylon and Aurar
down to Jinnahs and Naickers,

r, | may tell
1igzeb of Delhi,

many a mighty wave rose and struck
against the Himalayas of Hindu Nation and with what result, the

knows. I am not in the least worried about the threats
Mr. Naicker against the Hindu Mahasabha. But 1 am extremely sorry
that he is deliberately insulting and hamiliating great race, 1 have
had discussions with my friend Mr. Naicker thes
the greatness and glory of the Hindu civilization,

vince him of the virtues of our culture. He has alwa
to the Hindus and for the matéer of fact, ag
But, of late, he has allied himself with the Muslims against the Hindusy
and therefore, it has become my sacred duty to stand against hig unholy

war against Hindu race and Hindy Mahasabha. If there jg nothing in
common between the Brahmins and non-Brahmins,

there be anything in common between the Muslims and
Hindu Culture is based on the accumulated wisdom of

world
and warnings of

e 25 years, regarding
But 1 never could con-
¥s held views opposed
ainstany religion and culture.

I wonder how can
the non-Brahming,
ages. The Hindus
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are sure tohave a greater and wider

1939]
have had & mag.niﬁcent' 'p:Stsairrl]dthis province, to organise Hindu Sabhas
future. I call upon {b® o uteract by all legitimate means, such subver.
to hold conforenct® and-:(:;nthe Justice Party and Muslim League:
sive demands OI? the por n-Brahmin controversy is being converted into a

The Brahmit 2 nv(;arfare. This theory has no basis in history.
Dravidian &nd Arly"f:led by the non-Hindus to bring about a Hindua
This i boing 70 O;nferences of the Justice Party have demanded
destruction. Th(:hc India for the non-Brahmins, that is, Dmvidian.s.
a division of 509 consist of Muslims with their holy land in Arabia
these conference];rahmin Hindus, who refuse to call themselves
and’ Somﬁ ’11‘11(1):- have also decided on the destruction of the solidarity of
“Hm:l‘f:.dus anz shattering of their culture. The Hindu Ma'hasabha
z}:::ept; their chailenge. The non-Hindu Dravidia:ns, the Muslutns ];:td
the Christians are at perfect liberty to work for t'hen' advancen;en H du;
it is wrong to abuse the Hindus and attack their culture. The 1: .
would no longer tolerate this. I wish the British ('}overnment alsc.> to ta :
a serjous note of this fact and curtail their.“'pol.lcy of enc?ull;agmilbtg;u
anti-Hindu activities.,”” We resent the humll.latlons, to whicl ourf ; au
race is subjected to, day by day, and also the mtolem‘l?le schemes onces-
ruin of the Hi‘ndus. From the banks of the Saptha Sindhus, .ou; as "
tors expanded towards the east and the s?uth. They colonise ~c(; i
India. Aryan pioneers, Agastya and Atri, had do.ne g.reat seerho:
Qouth India, including Ceylon. Even earliest Tamil tht.era::lulte o
kapiayam, is not free from Sanskrit influence. Whoever lu./e ! 1:d o
India, whether Dravidians, or other non-Aryans were assimilate X
the Aryan society. Vasishta, leader of the orthodox Arye.ms, wa:s opp(:sed
to the process of assimilation of the non-Aryans ; but, szwamxtr: - 8 ohoi :
for tI;e unification of Aryans and non-Aryans and he succeedef 1n. i
great mission of consolidation of the Hindu race. By a process o :sslm -
lation, elimination, and consolidation, Arya:ns and non-Arya,';n}sl ec.an;e
one united race and they constitute the Hindus o.f to-flz:ly. . .erevaxrsth:

Deavidian or pure Aryan, as such, to-day. 'Tht.arfa fs neit .erd ; ya arihe
nor Dravida Nadu. There is only one and 1n<?1v.1suble Hindus M;l e
Hindus. A few persons, here and there, in their ignorance or .Wlt se sd

ves fail to notice the strength and greainess of Hmdu.tx‘ra an

:n;)liw?s,df;:oying the great Hindu race or demand the partition of

alk o

Hindustan among the various warring crowds. But they will never suc-
industan

ceed.
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The Mahasabha takes its stand on no dogma, no book, or school of
Philosophy. The Mahasabha is not in the main, a Hindu D’harmasabha
but it is a Hindu Rashtrasabha shaping the destiny of the Hindn natinn'
in all its social, political and cultural aspects. ’

We are a nation, because, we possess a common country
language, and a common culture. The Sanskrit from which ’
rent languages, are nourished, forms even today the common language of
our Scriptures and Literature. By “Anuloma” and “Pratiloma” marriage
Aryan seed and blood continued to get comingled, even since the daqu‘
of Manu. Our social festivals and cultural forms are not less commo;
than those we find in England. The Vedic Rishis are our common prid l
Our-ancient and modern History is common. 1f the United StateZ)wite};
the crowds of Negroes, Germans, and Anglo-Saxons, can be caAl]ed a
nation, then the Hindus must be entitled to be recognised as a nation(
par excellence. Whatever differences divide the Hindus amongst them:
se‘lves,‘ are rapidly disappearing, owing t» the re-awakening of the nation-
al consciousness and the social reform movements of today. The Hindu

a common
all our cur-

Mahasabha stands for the maintenance, protection and promotion of the
Hindu race, culture, and civilization and for the advancement gnd glory
of Hindu Rashtra and it is pre-eminently, a national body, representing
the nation as a whole,

[To St. Mira’s Daughters.]

And T one night in slumber lay

When He did come and me did wake:

Then looked at me ang softly spake :—
“ Arise, my child ! Awake ! and P
O ye who love 8t. Mira’s Name !

'The world is sad and broken lies :

St. Mira's heart in anguish crieg :—
“Pray ye for Peace to put out th’ Flame.”

ray !n

—T. L. Vaswan;,

SRI GITA.
BY T. L. VASWANI.

Sri Gita is a scripture of Yoga,—of Raj Yoga.

What is the teaching of Raj Yoga,—the Royal Yoga? The Gita pro-
claims the royalty of man. Ye are gods! Ye come from the palace of the
King. But you have forgotten your original Home, your divine destiny,
You lay waste your powers in ‘“forgetfulness”. Raj Yoga tells of the Raj
Marga,—the Royal Path of the soul. “Ye lie in forgetfulness,” says Sri
Gita :—“Awake to Remembrance! In forgetfulness ye lie,—separated
from the Eternal Source!” The word “yoga” means ‘‘union,” “fellowship.”
Sri Krishna asks us to return to the original Unity of the Divine Life,

The Raj Yoga, the ‘“Yoga Royal” is a synthesis of 3 Yogas :—(1)
Karma Yoga, (2) Bhakti Yoga, and (3) Buddhi Yoga. The voice of (1) is
Dharma:—do thy duty! Everyone has’ a duty to perform,—swadharma.
You are not to run away to a forest or a mountain, You are too in the
world to fulfil your task. .

There are 3 steps in this path of Karma:—(1) dan, (2) yagna and (3)
tupas.

(1) Dan :—Give to the poor, the weak, the distressed. But not in pride.
Don't “patronise’” the poor. Respect them and bow tothem as Gods
children. (2)Yagna:—This is worship, daily worship of the Lord. (3)
Tapas —This is self-control, mastery of the senses. A man without self.
control is no better than an animal.

In the path of Bhakii Yoga, too, there are 3 steps :—(l) Anuraga:
longing for the Lord; 2 Skradha : reverence for the Guru; 3 daya : compas-
sion for the poor and distressed, for bird and beast.

One quality essential to phaokti is ‘‘steadfastness”. We are often
impulsive. Impulsiveness is not spirituality. Be steadfast if you would
grow in the Life Spiritual. And daya—compassion, reverence,—is essen-
tial. Reverence for all life. How much we waste when so many are
gtarving! We wear silk when so many shiver in wintry cold. We buy
luxuries when so many hav'nt the wherewithal to buy daily bread. If we
had daya, we would save to serve the poor.

There are 3 steps, too, in the path of Buddhi Yoga: (1) Viveka, (2)
Wisdom and (3) Darshan. Viveka is discrimination. It deepens into the
Wisdom which giveth understanding. Wisdom flowers into darshan. He

4
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who has darshan sees One Life in all. He has reverence for all saints and
prophets. He respects all ; he does not despise the evil-doer : he has no
contempt for the poor. He rises above class consciousness. He is linked
up with the Cosmic Consciousness, India fell in the day when many, for-
getting the teaching of Sri Krishna, despised the poor. God hathno caste
and creed less is the life of God. This India forgot and she fell, Wisdom
is abheda-buddhi. And bhakti, love, is the very fountain of abheda-buddhi :
and its waters are for the healing of the nations. Gnan and bhakti must
not be separated from each other. Gnan and bhakti are two of the aspects
of the True Life,—the Perfect Life in God.

Krishna was a lover and champion of the poor, “Friend of the poor,”
—is he called in a Purana. And hisdear ones through centuries have
rejoiced not in riches but in the simple life of service. Who were the first
worshippers of Krishna? Poor cowherds and milk-maids,—and cows?
Who were his companions in Brindaban? Shepherds,—he himself a she-
pherd of Humanity, Who brought him up in Vrija? Simple cowherds,
The Krishna-message knows no caste. As Sri Chaitanya said :—“I1f a
mochi (cobbler) has bhakti, 1 bow to him a thousand times.” With what joy
poor Sudama went out to meet Krishna ! Krishna the Simple was a lover
of the Poor.

And sometimes, I think, if we asked him today what we must do to
follow him, his answer to us would be as the answer of Jesus to the
young ruler :—*Go, sell what ye have and give to the poor if ye would
follow Me "

Y

’ SERVANTS OF INDIA SOCIETY.
APPEAL FOR FUNDS.

The Servants of India Society has passed through an unprecedented
crisis, reference to which is made at page 29 of the Peport. Parily on
account of the strains and stresses in the Society, there has been a con-
siderable fall in the collection of funds for the support of the Society. The
actual deficit for the year 1939-40 is Rs. 8,299; the deficit for the s.'ear
1940.41 is not less than Rs. 10,000. It is expected to be even more .sm.ce
the Society is anxious to extend to all the low-paid employees in its
Branches and Business Concerns the dearness allowance already granted
to a majority of them,The allowances of the members, on the other hand,
have been reduced by graded cuts averaging about ten per cent. The
Society appeals to its generous friends to enable it to continue and extend
its activities in all branches of its work.

POONA, H. N. KUNZRU,

15th July, 1940. DPresident. ‘
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THE BLESSED ONE
By
T. L. VASWANI,

August is sacred to Sri Krishna. The 26th August is the birth anni-
versary day of the Lord. We call it the Janmashtmi Day. 1t is the
greatest day in Hindu history. That day bore witness toa world event
Sri Krishna is a world-figure, not merelya “‘national ” or “Hindy” hero.
Sri Krishna is the Beloved of India. .

We read of Krishna in the 'Mahabharala, the Harivamsa and the
Puranas. Though these 50 centuries and more the historicity of Krishna
has clung to the race memory of Hindusthan,

) Judged by all acoounts,
Krishna like Rama came at the ond of an *

. m s age”, Tradition calls it
Yuga”. Sri Krishna appeared at a cyclic moment. He opened a new

age. And centuries have but added to, not taken away from, the marvel
of his life and the beauty of his message. The Krishna of history is
become the Vasudeva of faith. Sri Krishna is an
The Blessed Name has gone into many scriptures a
the fragrance of his Wisdom fills the Mahabharata
Vaishnava, literature and the poetry of Surdas,

His message, the Wisdom of the Gita, was given on the Indian soil
but not for India alone, Sri Krishna js for all,—all races, all religions
Sri Gita is a Scripture of Humanity., Therefore has it ’attracted the.
attention of men and women belonging to differe
Humboldt was a German thinker,
ing point in his life,
Hafiz.

Sri Krishna said in a talk in an assembly :—
me is Dina-Bandhu, friend of the poor,
The Yogaof the Gita asks us to respec
suffer the service of love!
tion and _belief in brute for
materialism and darkness,
there is a dream in mine e

immortal of history.
nd many songs. And
and the Puranas, the

nt races and religions.
His study of the Gita proved a turn-
Emerson kept on his table Sri Gita and the Poems of

“The name most dear to
servant of the suffering ones.”
' t the poor and give to all who
We live in kaliyuga~—an age of re-barbariga.
ce,anage of warg ang violence, an age of
But every winter changeth to spring. And

yes that a new g4 . .
ya-yuga 18 coming !
they are the true devotees of the Lord who work for the new Satg -
, ya

‘holding high the Flag of the Gita and gjvi
giving t6 man and bj
the service of Love! and bird and

Yuga
beast

)
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PRACTICAL EDUCATION.*
By
THE RT. HON. V. 8. SRINIVASA SaAsTRI, P.C,, C.H,,LLD.
I must begin with an experience which was equally joyful and .re-
vealing. One day thirteen years ago I was far away in Natal, opem-ng
a school-house which our poor countrymen had built for themselves with

“ no aid from the Government of the country. An old man welcomed nie in

a Tamil speech. This was how he started :— . |
BLb ST By A(1H5 & H5LEE e gl Oelu wsBmeEd war sarb
mrév@ﬂm@é@ srer aTemen Qerove Caan@ic. yCens guiro S0
sEn6@ (pe GarGu @ipurda uglyEd Herapp Qe g_am@
QUL YLD A0 é s rsZwren Qurapllerer pi L{&b@ﬂ‘i@@&:@@[r&lm.
iy wSewueer ol gan giie Bipsgrwrer o fagé@is i &Qup@;
@;‘;@(5}&;{@6\) BALD W@égg@@fn GT T LIGD 55 ST @)W Iy auT u/r/raaz__@im,
_o/m@éé;'é; Qpfurgson. guigw @@ sl a Quor e QFrved
9 HES oy 8 7LD | |
He then recited, crudely no doubt and incorrectly, but so as to thrill
the audience, who listened with reverent awe, 1 no less than they,
R e &9aTsH g9=a9 JF 94
faar T # FT gER fFar @ T |
faar a7y s fdema farmr daar

foran TETe Ag Hq e fBdR: o o

Wéég at AgI* R. Madras on November.3, 1940.
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The undeveloped faculti-es, idle brains, and undirected energies of the

\

The slo K

is by a maste :
in these da;s r and has a master's ease and lucidity. Still

whe $ e .
-~ showld be. it will n:t :amsk.rlta 18 not honoured in its own home as it
’ e amiss to gi ;
Learning adds 0 give a translation

seoured be;zntih:lll)l;‘ligzmess of o.ne’s 'countenance. Learning is wealth
and bliss, Learnin s.. Learning is the key to prosperity, Tenown
abroad, learn i 1 gisa t?a.cher above all teachers, When one goes
without & peor Ita.n 1\;mfm]m'g companion. Learning is a divinity
mere pelf, Wi ;1 erls ) leal:nmg that kings love to do honour, not to
You soe, Triondy .thep 80N deY01d of learning is no better than a beast.
it may bring bu; b pOet'anes knowledge, not for the material gains
Grossmoss of ;he earte}fause it ennobles aud elevates the soul above the
Afrion, though h And 1 have no doubt that the Indians in South
which their motheef :Ve g(.)ne there for the bare means of subsistence
of learning and Ch: a.nh 'denTed lfhem, perceive vividly the high purpose
where seholarshi “Z it with pious longing. To think that in this land
we shonld o hp anl’ scholars have always been objects of veneration,
ooth bocann o ear liberal ed\fcation derided and denounced ! And for-
the only on sea; any Well-quahﬁed. men are without employment. Is
suggested that :nI:urD;)se of learning the attainment of a living? Ttis
With messin mployment w?uld be more endurable when associated
nce than when associated with enlightenment ? One actuall
::ars t}t:: asse\;era.t}ilon from persons apparently sane that higher educa.y
n unfits one for the world's work, And some who wi i ‘
that the poorer classes are wronged by the spending of :111(11)1?: ::2‘:5::0::

colleges and similar centres of learning, That 1 regard as one of th
) e

8ini i
nister portents of the time, The liberal professions, the public servi
) ices,

social and economic uplift, unofficial life that k
by eritici ) . i eeps government strai
mS:a ntlZ;cxi::tiI;:ciTcltlmi and dlsc.ha.rges the many functions that qo:ﬁ':f
braining thet oo .a t ese. re(1u‘1re brains that have received the begt
institutions by al mies cangive. Start highgrade technical and vocational
effcionsy :e y adl means. But start them well and with guarantee of
institutions,cu];t ;’S; adequate finance. We have always demanded such
cure unemploymen: u; nft 'delude ourselves with the hope that they will
encoanter enfon.ed. ‘dlo xmprobal.)ly their graduates too will have to
lamentabl 6d 1dleness, and in their case the evil will be

e, not less, because of the fewer remedies that are open mI(}I:

employment is a most acute and distressing malad
to devise measures to relieve jt "

achieve the end. Let us not in ou

5 ¥, and we are bound
ut the measures must be calculated to

T vexation shut up colleges and schools,

young will become a danger to the community, a hundred times more
difficult than the present unemployment, Not until industries and manu-
factures have been established on a large gcale, and economic prosperity
assured to coming generations, shall we be within sight of a sufficiency of
jobs for our sons and ‘daughters.

The prevailing distemper of the young assumes strange forms, some
alarming ones too. Oneof these the powerful fascination exercised on
their imagination by the triumphant career of the dictators who sway
over a great part of the civilised earth, That they abhor and destory all
forms of popular government, that they hold freedom in utter contempt,
that they ruthlessly suppress even the semblance of opposition and dis-
sent, that they are bent on the re-establishment of the tyranny of tribe
and race and colour which mankind has, after infinite travail, nearly
outgrown—these and similar indictments do not weigh much in the scales
of immature judgment against the glamour of their material success.
Have they not raised their people from the slough of despond? Have they
not restored, may be by force of arms, a sense of self-respect to their
nation? Have they not enhanced the efficiency of their subjecls, found
them work and food, and in a word made their lives worth living? These
achievements, howsoever won, never fail to secure homage. Man has
ever bowed the knee to power, and it does not take him long—alas, con-
temporary events make it too plain—to forget the dignity of the human
soul, to pull down the images of liberty and merey, and to instal in their
places the hideous symbols of despotism and cruelty. We all want great
things done for India, don't we? Only we want them done in proper
ways, justly, slowly if need be but surely. What is done ina hurry is
undone in a hurry too, Wait and see how long Hitler's conquests last
after him. True we want the throne of independence; but shall we wade
through slaughter to a throne? Shall India, like Germany, ghut the gates
of mercy on mankind ? ‘

Your democracy and your freedom, say these young sages, are fleet-
ing and they change continually, they aren't worth the labour of pursuit
or the care of custody. But change or progress is their merit and their
attraction. Justice enlarges its bounds. Freedom extends its joys to new
groups of men and women. Education lends grace to countless lives in
overy generation, Citizenship was a tiny and precarious bundle of rights
a century ago; it is now a precious cargo, which has cost many tears, many
years of manly struggle, many exem plary and heroic lives. But whata
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heritage! 1t has inspired the noblest and wost stirring orations; the finest,
grandest poems are in its praise. Tven here in India, bedraggled as she
i, her visage drawn and her vestments torn, she retains the majesty of
her mien and is truly worshippable. 1 am, not without hope that, not long
hence, it the sky clears and the stars shine again, even the apostate may
recant aud be welcomed into the holy shrine like the returned prodigal,
with festive and sumptuous rejoicings.

At this point 1 would like to ferret and drive ouiof the temple of
freedom some of the foul heresies which infest it. But it is an odious task
and would take too long a time. One, however, T must belabour now and
slay, if I can. That the heretics are our own people and that the here-
siarch is among the Cardinals are no ground for quarter. 'The belief is
general that civie rights are in danger only under alien rule, and that the
champion of the liberties of the citizen may go to sleep while the reins of
administration are in the hands of our kindred. All history testifies to the
contrary; in fact in some respeets fraternal enmity is capable of more
callous crimes than the enmity of remote cousins. Kinglish law reports tell
on every page of the brave stand made by judges against the tyranny of
the King's officers and their encroachments on the private citizen’s rights.
Sharply in the laws of Britain and America, less sharply in those of
France, (while yet there was frecdom in France,) the powers of the Exe-
cutive are demarcated from those of the Judiciary. *“Good government is
no substitute for self-government” was said at first of a national govern-
ment. Ilven in Ramarajya a loyal subject might ask for the elementary
rights of citizenship. The union in the same officers of judicial and exe-
cutive functions, repugnant to modern ideas, was recently defended on
the pround that the ministers were members of a legislature olected by
the constituencies and could be trusted to be better guardiang of popular
rights than the judiciary. Self-righteousness is a besetting sin of popular
government all the world over, the more dangerous when it rests on a
large majority. From the dawn of society power over men

and things has
been a notoriously corrupting influence; human ingenuity has heen taxed
to the limit of its resources todevise checks on its exercise; sages and
. . . ' )t *
philosophers have exhausted their wisdom on composing
lies to the same end; and the story goes on sti]]

Power of any kind, moral or materia]
1]

texts and homi-
and will go on for evor.

twists human nature out of its
shape and the most conscientious rulers
g}

! . %, besides severely watching them-
selves, learn to submit patiently and cheerfully to outside criticism and
audit, which it is likewise their

endeavour to make as independent as
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possible. Out of an inexhaustible anthology on the topic, a comparatively

recent saying from our own classical literature is perhaps allowable :—
At fERFRFRIR ag usazed!: |
1 e qzafd a ¥9d ageafa T i qeafd |

“ Kingly grandeur produces an intoxication due to the malignant
poison of power. it disregards descency, it violates the sacred law, it
mnaintains not the truth.”

It is the distilled wisdom of ages of bitter experience that is en-
shrined in the saying “Eternal vigilance is the price of liberty.” “'Eternal
vigilance ?” Yes; but it must be also enlightened vigilance. Ina totali-
tarian regime the code of conduct is simple—obedience, submission,
surrender. Hard to practise, it is true, but easy to understand. Mere sub-
jecthood, scarcely distinguishable from slavery, needs no education. In
the carly days of man's liberation from political servitude, you had to
have a certain stake in the country, you had to be of a certain age, and
perhaps too you had to be literate before you could acquire the vote and
other attributes of citizenship. Not onerous qualifications, to be sure, but
they greatly restricted the franchise. Nowadays the only real qualifica-
tion required is a certain age. That of residence is so easy as tobe
nominal. To get the vote, however, isnot the same thing as to use it
properly, and it is with this problem we are here concerned. Most people
imagine that citizenship is a grand name for a trifle, that it is nothing
more than casting a vote once in five years for an unknown candidate as
one may be cajoled, bullied or bribed intodoing. Many don't care to be
bothered even so far. Some persons of high quality, not an inconsider-
able number even in advanced democracies, refuse to have anything to
do with the periodical elections, being in a moral sense nauseated with
the intrigues and cabals, the falsehoods and deceptions, the peculations
and malversatiens, the feuds and vendettas which degrade public life
and poison the very springs of human character. Here is reform work
for generations of preachers and apostles, for organizations of resolute
and fearless champions of public morals. If citizenship is not to be a
delusion and a snare, a moden invention of Satan for the corruption of
our souls, we have to understand it in its bearing on our lives and on our
society, and exercise it in a spirit of dutifulness and awe of the conse-
quences. The range of knowledge that we have to traverse is formidable,
including everything which is not strictly scientific, mathematical or
antiquarian. The full citizen of to-day has in theory the responsibility,
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WOMEN AND PUBLIC WORK.*
MRS: M. N. CLUBWALA, Hony. Secretary W. I. A.

A striking feature of the new order that is emerging in the world is
the part played by women in public life. History tells of great women
who have shaped the destinies of their peoples, The names of these
women are inscribed in the rolls of honour in human history. The latest
and perhaps the greatest among them is Queen Victoria. But there have
been others in this country and elsewhere who have stood out as heroines
in their time. What was an exception in the past is now tending fo be-
come a normal fact of contemporary life. The conception of woman as a
play thing for man has been replaced by the ideal of companionship in
duty. The woman shares equally in the experiences of life, its joys and
sorrows, its struggles and expectations.

1t is a matter for gratification that this legitimate ideal has been
accepted in the resolutions adopted by the National Planning Committee
on the report of the Sub.committee for Women's role in Planned Economy
that recently concluded its labours. It states in categorical terms that
women's place shall be equal to that of man. Equal status, equal oppor-
tunities and equal responsibilities shall be the guiding principle to regu-
late the status of women whatever the basis of society in the plan. (2)
Women shall not be excluded from any sphere of work merely on the
ground of their sex. (3) They shall have the right to vote, to represent
and to hold public offices on the same terms as men. (4) There shall be
joint electorates based on adult franchise for both men and women for
election to political bodies, including self-governing institutions. More
follows :—

An identical standard of morality which harmonises social welfare
with individual freedom should be accepted for both men and women and
should guide legislation and social convention. After all this, it is not
surprising that we have the obvious statement that women shall not as a
matter of policy be excluded from any industry or occupation and that a
uniform ecivil code shall be enacted applicable to all citizens in the coun-
try based on the fundamental equality of opportunities between man and
man and man and women and that the state should follow a policy to
agsure to women the same rights as manto hold, acquire, inherit and

*A tal.k from the Madras centre of the All India Radio.
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They can act as wholesome checks upon

right and wrong of a position.
stant touch with concrete realities.

abnormal developments and keep con
gness to sacri.ﬁce they surpass men. They can

1n earnestness and willin
In some

¢ refinement and moderation in public life.
riority is almost paramount. One
¢ life is the growth of what are
through legislation
and Government departments and voluntary agencies. A large part of
social service relates to the better ordering of the home life of the coun-
try and to the remedying of social inadequacies and mal-adjustments. In
this sphere women can speak with exceptional knowledge and authority
and their advice will be most valuable. Pablic life will be the poorer for
their absence. The active participation of women in Public life in the

tries of the West has redressed a balance that was for a long time
These countries are better by the

bring sweetnes
spheres of public activity their supe
of the developments of modern publi
called the social services as part of the state activity,

coun
weighted unduly in favour of men,
entry of women into public life.

Above all the amazing answer o
he West to the sudden call for worker in all spheres of national

f women in the war afflicted coun-
tries of t
effort, and their willingness, skill, courage and endurance in shouldering
responsibilities in occupations which were till then the exclusive preserves
of men have come to the world as a revelation of the great possibilities of
the contributions of women to national life under proper conditions. 1f
there is nothing else, this alone entitles them to a more generous cons
sideration of their eclaims to a share in public life, and when they do
take their share, to that protection, respect and courtesy which the
ordinary proprieties of life entitle women from the hands of men. Given
the right conditions and the proper type of women there is no reason why
their contribution should not be as great and valuable as that of men in
the field of public work and as it has proved to be in other fields of

national life.



LEGAL EDUCATION AND THE LEGAL PROFESSION.
EXTRACTS FROM THE ADDRESS BY HON'BLE SIR LIONtL LEACH
CHIEF JUSTICE OF THE MADRAS HIGH COURT.

At the Annual Convocation of Annamalai University.

In this Presidency there are 8,516 legal practitioners. This figure ig
based on the number of the names of advocates on the rolls of the High
Court at the end of September of this year and the published figures re-
lating to attorneys of the High Court and first and gecond grade pleaders
for 1939. The figure of 8516 is made upof 4,380 advocates, 3,734 first

grade pleaders, 334 second grade pleaders and 68 atforneys of the High
Court.

* » » L] » *

For the well being of any civilized state capable lawyers are ossen-
tial, quite apart from the help they afford to the Courts in the adminis-
tration of justice. Lawyers played a great partin the building up of the
coustitution of Great Britain and are playing a great part in its mainte-
nance. Lawyers have likewisc taken and are taking a gre

at part in the
political life of India, and while Indj

a isin the process of evolving a
constitution which will be suitable for this great country a constant

supply of capable lawyers is all the more essential. But the hig

h standard
which is called for cannot be achieved

if the present unsatisfactory state
of affairs in the legal profession is allowed to continue.

Idleness is detri-
mental to a community just as it is detrimental to the individual. The
traditions of the legal profession are of the highest, but in
nature of things the standards cannot be maintained when it is a matter
of scrambling for existence. I do not wish to be misunderstood, The
standards set by the legal profession in Madras are the same standards
as are set in Great Britain, and the Bar Council and other legal associa-
tions are endeavouring to maintain these standards,

[His Lordship then deals with some of the outstanding evils affecling
professional efficiency and standards and discusses certain suggested
remedies. Speaking Legal Education Hig Lordship observes],
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jects should not be cut down for the burpose of prov
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I;; means that the Law College course will .ha‘;e :Z E:

he Bar Council will have to arrange for the- deficiency e
extended or 17¢ t propose to embark upon a discussion whether
mads up. ] " ?:he course of studies in law should be left to the Law
Sllpplementmgho Bar Council, although if it were to be left to the Law
College ?r .iio 1;)veioms that its course would have to be on.e of three S’ea‘rs(i
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an

if insisted
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post graduate \
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law degree an
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i ara
cation In Bugland ;ndix:}il:: hl:tg:ii. e‘;‘;ci:: ninst(:ent;ion is to divorce. legé:l
concel‘f'led i Shmzll'd i‘:x the practitioner’s sense entirely from the Unlier'sl-
educatlofl 1n.In la‘1d be a retrograde move, All that is required l.S co-
ties 1 fhmk l(: W?tl; co-operation there will be no difficulty in effectively
Oszgiz;iz;?ngv:he course of studies in order to ensure proper training for
8
bOth'Il’)mnr(j\leSn: fmti}slzoilc():s:isolzni wish to make it clear that in advocating
a broa(:iei' and more practical course of studies 1 am not sugi‘:s‘;“g :::::
the profession should be split up and that an advoc?,te shou e ph. ’
. ther he is going to fulfil the role of barrister or conﬁr%e im
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usually aussocu;titioner must be free to act in either capacity, but fit
A k which he intends to do. It may not be possible for 2
him for the wor 11 the subjects, but he could be allowed a choice, and his
student to take a ade in accordance with the role which he intended to
choice WOTlld be lllI uggest that by broadening the course of studies y0}1
fulfil. Neither do Zdering aimlessly into the profession, but it will indi-
witl stop per?OnS " t they need not all crowd into Court, and _that
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th litigation.
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Now what are the steps which the profession itself can take towards
a healthier state of affairs and the creation in the public mind of a
greater feeling of confidence in its ability and integrity? In the first
place, the profession must ensure that the high standard of professional
conduct which is demanded is maintained throughout the profession. In
the past there has been a tendency to pass over grave faults as if they
were of little account, 1 am aware of the unwarranted vindictiveness
which is often displayed by the unsuccessful litigant towards the advo-
cate who bas conducted his case. Every year the High Court receives
many complaints of professional misconduct. Some are well founded,
some can be placed in the category of blackmail, but the outrageous
conduct of clients in some cases should not prevent the profession from
adopting the severest attitude when a member of the profession behaves
in a manner which brings discredit to the profession. The importance of
this cannot be over-emphasized.

The profession itself should insist on all advocates maintaining
accounts and keeping their clients’ moneys entirely apart from their own.
Pleaders are required by law to keep accounts and the Bar Council
enjoins advocates to do so, but the professional wmisconduct cases which
come before the High Court show that accounts are often not keptand
when kept are often so badly kept as to be of no use at all. An advocate
should keep a diary in which he should enter the subject matter of every
interview which he has with a client. 1t must be remembered that with
the single agency system the advocate is not occupying exactly the same
position as a barrister in England. He comes directly in contact with
client and for his own sake and his client's sake he should take these
safeguards. If this were done the charges of professional misconduct
would be fewer; and charges of a blackmailing nature would disappear
altogether, as it would be found that they would have no chance of
success. It is essential to inspire confidence in the public mind and the
one sure way of doing this is to convince the public that the profession
itself insists on all possible safeguards being taken, not merely talked of,
and that departures from the path of professional rectitude are serious
matters and will be so regarded by the profession. Punishment for pro-
fessional misconduct rests with the Court, not with the profession, but the
profession can within itself do far more in this direotion than the Court
can do in the exercise of its power of striking off the roll of advocates the
name of a person who has been found guiity of professional misconduct, 1
regret to have to say i, but espirit de corps is not so widely marked as it
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should be. I do not say that the same spirit of zealous regard .for the
honour of the profession is not to be found in India as it is found m‘ Eng-
land. I know that it is, but it does not permeate the whole profession as
it should. - -

o FHiq Lordship them discusses the merits of the single agency and
i itabili i ditions.] '

its suitability to Indian Con . -

In conclusion 1 wish to address a few words directly to the gridu

ates of the year. Those of you who intend to proceed hence to the Law

College and to adopt the legal profession as your vocation will enter upon
e s have changed for the better, but to those

. re time
your legal careers before ti and have

re fully determined to adopt the profession of law

of you who a cess will come,

the will, the character and the ability to succeed, suc o
inspite of the overcrowding. All those who apply to the Madras 1 ig

Court for enrolment are seen by me in my Cl?ambers be.fore e.nro Tl?n}:;
takes place. 1 frequently point out to the candidates thedifficulties w m.

lie before them, but as I say to them, as I say to you 'today, there is
always room for good men at the top, and crowded and difficult though
the path is, the summit is still attainable, and I trust that all of you w]")o
decide to set out upon this adventurous career will reach the summit,
To those of you who intend to enter upon other walks of life I wish the
same measure of success. The legal profession is not the only profes-
sion. which is overcrowded, although perhaps other professions are not
overcrowded to the same extent. Success can be atfained in any walk of
life, provided that he who seeks it is able to apply himself wholehearted-
ly to his work and allow no consideration to draw him_ away from the
fine of rectitude, Today is a great day in your lives, but I trust that;there
will be even greater days to come. That will depend largely on the way
you apply the knowledge which you have gained here. India has great
need for men of education. At no time in her history did she need them
more, and 1 pray that you will all play your parts nobly and bring credit

to your University.



STUDY OF SANSKRIT AS A MEANS OF PROMOTING
HINDU UNITY.*
K. V. SESHA AIYANGAR.

Is the study of Sanskrit merely an inteliectual drill or does it serve
any better purpose? This question could hardly have been thought of
some decades ago. Even for a considerable time after the famons
Macaulay's Minute on the medium of education in India, Sanskrit study
continued to be the main avenue to thought and culture in this country.
The higher education of the Iindu and the development of Hindu thought
were mostly in Sanskrit. Sometimes after the inauguration of the new
regime and more swiftly after the establishment of the Indian Universi-
ties Sanskrit came to be supplanted and more and more relegated to a
secondary and subordinate place. But this did notlast long. A revival has
arisen. We are still in the beginning of this revival which lays emphasis
upon the mother tongue as the proper medium of ingtruction. As in
the case of many other movements, the initial enthusiasm in this respect
is often excessive and undiscriminating. But curiously enough Sanskrit is
yet to come in for its share in this revival, The passion for the vernaculars
has left Sanskrit alone. In many minds Sanskrit study still raises visions
of wordy warfare and barren controversies unrelated to the realities of
life and useless for the purpose of practical living. 1t is indeed some-
times thought that an expansion of Sanskrit study may even be harmful
to the material and industrial prosperity which the country has to build
up rapidly. Again, Sanskrit is regarded as the great ally of conserva-

tism and reaction, and as an obstacle to the cultural progress of the
country and its unification on new lines.

By most cultured Hindus, Hindu unity is claimed as an existin.g faot
waiting for betfer recognition and wider dissemination, By otherg
again it is stated to be a goal in the far distance, Both are partly
right. There is a basic unity among the Hindus,——cultural, religious and
social. But it is more the similarity among divergent groups than a
closely knit and structural unity which can stand the onslaughts of
attacking forces. At the same time there is enough material and enough
internal homogenity to enable Hindus to come together for
poses as a single body. It will not be incorrect therefore to
Hindu unity is an existing fact. But on that unity has been

ed numerous divisions which are more conspicuous than th

common pur-
say that the
super-impoa-
e underlying

* An address delivered at the Loyola Collage Sauskrit Awsosiation,
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union. Thus ali Hindus are deemed to accep‘t the authority ofI i:?e
Vedas. The social usages and practices of le‘ldus (nhroughf)u(t1 ndia
reveal a striking similarity. The religious traditions of all Hindus Zre
A1l of them claim to be the heirs of a common culture and a
jective in life. The influences that are

the same.

s b
common tradition and a common o | tenc
at present operating on Hinduism are directed towards bringing outand

exploiting this common bond and counteracting divisive f"e‘x‘ctors til:Sat sepa-
rated Hindus into different and sometimes mut.ua.tlly waumgbunth .f .
There is a vital difference between the .posmon crt.aated y. e. o t;
now at work in Hindu society and those which fr?m time t.o time Tnt (:
past had the effect of unifying large sections :}t}' Itll-n(ius. ?lzli:jszifeg }?y
said to be in a state of siege, that Is tosay, .
?:;Zeer;tczaywieich are largely antagonistic to its stability and twh:;h
threaten its very existence. These influences are partl;i' 'due ) .e
growth of modern secular thought, partly due to lack of . political orgzm_
zation among Hindus, partly due to the clevages .preventmg the free flow
of social sympathies on account of the degeneration of the caste ?yStem'
Whatever be the cause, Hindu society bas to move fo.rward rap1(11y for
making up for its inertia in the past. But the ‘encoura.gufg featur.e is t.ha.t
they can with adequate effort be used for making t.he H1f1<.iu society into
an efficient, religious and social unit. The ancient liberalising movements
in Hinduism like Saivism, Vaishnavism, the Shakti movement (?f.the
Chaitanya school and Sikhism were earnest attempts.to share. rt.allgl.ous
worship and ministration in common with other.s .w1thout dlstmctlo}r:.
They triumphed though temporarily and .to a limited extent over the
inherent fissiporousness of the Hindu society. B\?t a number of othexf-
movements of a similar kind succumbed to the inherent weakness o

‘Hinduism for division and became small sects in Hinduism itself. These

movements were purely religious. They depended for the growth entirely
upon religious propaganda and conversion. T.hey had to overcome the
hostility of Hindu conservatism and that of rival sects. Ina few centu-
ries the initial momentum was exhausted and further g1:owt1.1 was stop-
ped. Among movements on similar lines in mod.ern Hinduism may be
mentioned the Brahmo Samaj and the Arya Sama). N

But the present day influences are not exclusively rehg{ous.. I‘Tot
even primarily so. The term Hindu itself has largely a negative signifi-
cance and is applied roughly to any person who isnot a Mussulman’
Buddhist, Parsi, Jain or Christian residing in India. This amorphus }?od.y
of people split up info numberless and sometimes mutually' anta.go'mstlc
sects between some of whom similarities had to be traced with difficulty

3
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have all been labelled with a single name. Though it is perhaps only a
little over a century during which this name has been in operation still
the forced adoption of a common name has been an important cause for
cofnpelling the community to think as one. Ordinarily members of the
Hindu Community do not call themselves as Hindus. They arc either
Brahmins, Kshatriyas or Vysias or members of various sub castes with
which the Hindu society abounds. On this mass of humanity the mantle
of & common name has been thrown by outsiders. And the community
has accepted it.

It is curious to observe the implications of this common name. To
the outsider, especially, to the adverse critic from the West it has given
a handle to charge Hinduisin and Hindu society with beliefs and practi-
ces which are little separated from primitive superstition and barbarism.
It has enabled superficial observers from the West to generalise about a
community of three hundred millions on the basis of the social practices
of little groups here and there scattered over a continent. At the same
time Hindus themselves claim and it is gratifying to note that that claim
is beginning to be made irrespective of caste distinctions, that they arc
entitled to be judged by the highest expressions of their faith and that if
anyone so Jjudging will be struck with the colossal grandeur, the wide
catholicity, the generous tolerance and the absolute freedom »f religious
profession in Hinduism, Without going into the merits of these rival
positions, what is important to notice for the purpose of the present dis-
cussion, is the assumption of the Hindu people as one people liable to a
general .criticism and capable of a common defence. This is like the
i:gg:;;;};;a:l boundaries of the state from which the idea of nation-hood

It will be difficalt to over-estimate the influence of the adop-
tion of this common name. It has operated ag a steady exta Opl
pressure bringing the Hindu community togetherk hoth " for e::;_
poses of defence against outside criticism and for investig

e ilers . . ating th
possibilities of - socialand religious improvements among the Driil'tt' .
itive

groups that are comprised in it. It has forced the higher clas ;
upon themselves the responsibility for the anti sses to take

: . - ) -social practices indulged
In certain communities which has been widely criticised by outsider ’ 1t
; siders. 1

has equally enabled the lower classes to claim to their eredit the hi

thoughts in‘.Hinduism. Another aspect of this influence is lth e hlghfast
effect (?n Hindus of the comparatively more organised 'b . e e.ducatxv'e
gions like Islam and Christianity with simplified r;tu l‘f“ unified I‘(-.jll.
in which all the adherents of the religion are entitled to’:; :;;d theologies

»  THE WAY OF WISDOM.
THE GITA'S CALL.
T. L. VASWANIL
“Our work,—the action we do day after day—is often such a heavy

“ &Q\/
é‘\wz

load. It sits as a dead weight upon us, and, I believe, all of us on some
occasions have cried the cry of anguish, O, for a Liberator who would
come to our help and lighten this load.”

To understand the Secret Doctrine enshrined in the Gita, the seeker
must go along a particular path. And the very first step on the Path
was Karma,—action, work. He who would walk the way of Wisdom must
go through the discipline of work., For work disciplined and purified life.

After a person worked hard and laboured strenuously, after he faced
many a storm and fought many a battle, came the questioning : “What for
have 1 been working and fighting and striving ?—what for'?” Soawoke a
feeling of vairagya : and vairagya led to sanyasa, renunciation, the second
step on the path that led to Wisdom. The seeker no longer felt interest.ed
in outer activities : he worked for transformation of his inner life. He
prepared himself more and more to reach the ultimate goal of life.

After work, vairagya: after vairagya, samadhi. 1t was the third step
on the Path. Tt was the state of super-consciousness,—the state of com-
munion with the Kternal.

Then came the fourth step on the Path of our pilgrimage :—for we all
were pilgrims. Pilgrims, yes; but so often swayed by desires and con-
trolled by impulses we felt we were prisoners. The physical body had its
demands. And so a person could not remain forlong in the state of
samadhi. From samadhi he must come back to karma.

The first step was karma: the second, sanyasa. And, according to the
teaching of the Gita, the true Karma Yogi was a nitya sanyast,—a sanyasi
for ever. True sanyasa was not a matter of clothes or rites or ceremonies,
The true sanyasi was a Karma Yogi and so did not renounce work. But
while our work sat as a burden upon us, he, the true karma yogi, worked
in @ spirit of jov. Aund joy was nota matter of emotion, True joy came
out of the understanding of the secret of life and the meaning of this
weary, unintelligible world.

True understanding came to the Karma Yogi for he had controlled
desires, appetites, cravings. And he was above ‘“pairs of opposites”,—
above pleasure and pain, above applause and censure. He became a will-
ing instrument of Evolution. And he was released from the bondage of
Karma. e touched the very heights of Evolution. He attained to the
Parama,—the Supreme Secret of Life.
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