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P. S. Namv,

(Annamalai University)

Two eminent psychologists have passed away recently, one at a
ripe old age after giving the last finishing touches to his system, and the
other at a comparatively early age before giving a well rounded form to
his unique psychology. Freud and his psycho-analysis are firmly esta-
blished institutions in the Western world, while McDougall’'s Hormic
Psychology has yet to fight its way to the front rank. It is true that an
outstanding system of psychology cannot be perfected within two de-
cades or so, the period during which McDougall did all his written work ;
but when the master-hand has put in patches on the canvas which seem
to fit ill with one another, and with the original design, it be-
comes exceedingly difficult for the disciples to touch up the unfinished
parts, and evolve a picture capable of producing unity of impression.
Freud’s system is luckily free from this unfortunate defect which mars
the splendid effects of MecDougallian hormism. The founder of psycho-
analysis displayed, in the last stages of his scientific career, a tendency
to enlarge his list of urges; but this tendency does not in any sense
mar the symmetry of the original system. But, the situation is different
in hormic psychology. The Social Psychology, An Outline of Psycho-
logy and The Energies represent three distinct stages in the progressive
development of the hormic theory, and The Riddle of Life, published just
" before the authors’ death, seems to me, to mark a further important
stage in the advance. McDougall’s mind seems to have been growing



2 UNIvERSITY JOURNAL

richer and richer, in complexity wad inlor-rolation, right up to ithe
moment of his death, and it is this fact that suggesis the patheiie thought
to us that had he lived, he would have resolved the many difficultics
and clarified the several obscurc points in his brilliant system. Of the
difficultics present in the {undamonlals of the hormic docbrine, I have
spoken clsewhere.! Here, I shall concesn myscli with the imgeclections
of a signilicant contribuliva which wieDougull has made to psychologi-
cal theory, namely, the hormic theory of tie alicetive tone of experience.

Professor Flugel's paper® on the subject under discussion is a very
valuable contribution to the study of the nature of * i'celing in Hormice
Theory.” The FProfessor was, at one time, associated with
McDougall very intimately. He has had, in addition, the great
advaniage of a thorough acquaintance with  psycho-analysis.
(I hold that hormic psychology stands to gain considerably
by affiliation with Freud's system.) Yei the auihor cipericnees con-
siderable difficulty in so presenting the hermic theory of afieclion as to
make it embrace all the relevant facts. One wonders whether there is
not, in the mind of the proicssor, a suspicion, lurking somewhere, regard-
ing the validity of thce hormic cxplanation of pleasure. Professor
Flugel’s final conclusion is that, ‘1t scons en the whole unlikely that
the theory of psychological hedonism that once made such vast claims
and is now reduced to the doubtiul tenure of one tiny {raction of its origi-
nal territory will hoid out permanesily cven here” This is very en-
couraging, no doubt, to the supporters of McDougall. But there are dis-
couraging elements in the refercnces, cariier in the paper, o the psycho-
logical hedonistic clemenis in such avowed purpocivists as dtout, Ward
and Freud and also in James, as well as in the concluding sentence of
the essay which runs, “ Neverinless, the fact that o4 (hedonism) cannot
be dislodged is a standing challenge to the hormic psychologist to prove
his point in this one atier too (simple sensory feelings), and thus esta-
blish his sway ov.i the whole realm of feeling”” What is the obstacle
in the way of a complele and unreserved acceplance of the hormie
theory ? The difficulty, io some extent at least, is due to the defects
inherent in McDougall’s sysiem. Barring these defects, we must assert
that it is a lack of clear understanding of the peeuliar hormic point of
view that is responsible for the obstacles encountered even by Professor

1. “On an Extension of McDougell’s Hormic Theory ” Phil, Quarterly, Vol. xiii
1937. ' ‘ ’
2. J. C. Flugel: Feeling and the Hormic Theory, Characler and Personality
Vol. 7, No. 3, 1939, pp. 211-229. ’
3. J. C. Flugel, Feeling and the Hormic Theory, Character

and Pers: i
Vol. 7, 1939, p. 229. a Personality,
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Flugel. Hence a determined attempt will be made in this paper to
establish the sway of hormie psvcholooy over the whole realm of feel-
ing by such additions to, and elaborations of, the original McDougallian
theory as may be found necessary.

In dealine with any psvcholozical problem from the hormic point
of view it is necossary to emphasien. at the outeet, two important points:

(1) We should never Tose sight of the fact that both McDougall and
Professor Woadworth stress so freauently, that the substantives used
in psycholocy are weally either verbe or adverbs. The substantival
neaon is a velic of the old faculty pavehology.

(2) Though hormie neychology gives great prominence to the in-
nate propensitics of the human mind, vet it should he remembered that
the immediate activating forces of hurman hehaviour are drawn not
from the primitive instincts and cmotions, but from the well developed
sentiments.

And in denling with the snecific problem of affection, we have to
make the followine observations :

(1) The affective tons (usually distinguishad as pleasure or pain)
is a characteristic of behaviour, and is, in consequence, to be treated as
an adverb.

(2) There is an affective tone which is the concomitant of behaviour
on the higher plane of sentiments, eoncrete and abstract. There is also
another operating on the lower plane where elemental propensities
govern behaviour.  We should not confuse the one plane with the other.

(3) The affective tone of unpleasantness should not he mistaken
for the sensation of pain. When ence a clear psychological analysis of
pleasantness and unpleasantness hos boen made, and the meanings of
these terms clearly fixed, thereafter there is nn excuse for an indiserimi-
nate use of the expressions pleasantness. plecsure, feeling and affection
to indicate the same quality of experience.

Unfortunately Professor Flugels’ paper introduces, at the very open-
ing of the discussion, the very source of confusion that we want to fight
against. In a preliminary statement of the hormic position the Pro-
fessor says, “....conation may be said to be directly attuned to cogni-
tion, and not dependent on affection.

Where then does feeling come in? The hormic theory maintains
that affection, far from being the cause of conation, is itself dependent
on conation...... Pleasant feeling, it is said, is an accompaniment of
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successful conation...... all the above writers are agreed that pleasure
is conditioned by success 7.4

Four different terms, each possessing its own specific shade of mean-
ing, are used here to indicate only cne aspect of experience, namely, its
affective tone. “ Fecling ” refers to the totality of the affectively toned
experience, from which psychological analysis has isolated the “tone”
alone for special investigation. Pieasant jeeling and pleasure are meant
to indicate the affective tone of pleasantness, and may, with great ad-
vantage, be dropped from our terminology. For the sake of simplicity and
clarity of understanding we shall speak of “ pleasantness” and “ unplea-
santness” (remembering that those are adverbs masquerading as sub-
stantives) and of “affective tone” as a common ferm embracing both
“pleasantness” and “unpleasantness.”

McDougall himself is responsible for the confusion of ideas found in

Professor Flugel’s paper. In one of his early works he' says, ...
pleasure and pain are not in themselves springs of action, but at the

most of undirected movements ; they serve rather to modify instinctive

processes........ "5 Not only is the objectionable word “pleasure”
used here, but “ pain” is also used as the opposite of “pleasure”. In
a later work the second defect is set right. The author recognises the
difference between pain as a sensation and pain as an unpleasant affective

tone® But the words feeling, and pleasure are used freely.  The

only means for removing all traces of confusion is to hold fast to the

simple terminology mentioned above. It is in this direction that we
wish to suggest a slight, but very necessary, improvement on the hor-

mic vocabulary of McDougall.

There is another source of confusion in Professor Flugel’s paper
for which McDougall is certainly not responsible in any sense. Hormic
psychology has laid bare the innate and inherited structure of the
human mind. The elemental propensities that constitute the founda-
tion of the structure have been carefully analysed. The mind, how-
ever, being dynamic, these elements are in a constant state of synthesis,
recomposition and decomposition. The fundamental propensities are
being steadily built into sentiments, concrete and abstract, of varying
degrees of complexity and value. “Man . . . . . is an assemblage
of innumerable elements, bound up in many systems in such a manner
that the same element can successively enter a great number

4. J. C. Flugel, Feeling and the Hormic Theory, Character and Personality,
Vol. 7, No. 3, 1939, p. 213. (Italics ours).

5. Social Psychology, 1936, p. 37.

6. An Outline of Psychology, p. 2617.
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of systems, which are themselves elements in still larger systems; and
so on, until we come to the personality regarded as a whole, which
should be the greatest system of all, if man’s organisation were complete;
but it presents a remarkable incoherence, so that the secondary systems
are not united in a superior system, and instead of joining and com-
bining they often interfere with one another. This assemblage of
systems, which is man, is in relation with the outer world; the
impressions which reach him from it, are organised within him, de-
composed and recomposed.”? Civilised man, in spite of the several
centuries of “ civilisation” which form his boasted heritage, has not
achieved a perfect organisation of his scale of sentiments. His character
ig yet ill-formed. And so it is that his mental structure which functions
now and then on the high level of cultured sentiments, often slins down
and begins to function on the lower level of primitive propensities. It be-
comes necessary, therefore, to distinguish between the affective fone of
the lower level of experience from that of the higher. Such a distinc-
tion was drawn by McDougall in his “ Social Psychology ”. While at-
tempting to distinguish between pleasure and happiness, he raises these
two questions, “ What is happiness ? Is happiness merely pleasure or a
sum of pleasures, and if not, what is it ?” 8 and gives the answer that
“Pleasure is a qualification of consciousness of momentary duration, or,
at most, of a fleeting character, and it arises from some mental process
that involves but a mere fragment of one’s whole being.... Happiness
arises from the harmonious operation of all the sentiments of a well-
organised and unified personality...... »%  While this distinction be-
tween “ pleasure ” and “happiness ” is clear, and there is no excuse for
mistaking the affective tone of the lower “emotional” level of experi-
ence with that of the higher “sentiment” level, there is, unfortunately,
room for confusion in regard to ancther aspect of the hormic theory, and
for this McDougall is certainly to blame. In the earlier stages of its
evolution McDougall’s hormie psychology contained a very convincing
tri-partite analysis of the instinctive structure of the human mind, with
provision for the incorporation of the various psychological aspeets of
experience. At a later stage the three factors were abridged to two,
with consequent loss of clarity and of psychological effectiveness. Pro-
fessor Flugel approves of this abridgment. He says, “...... the dis-
tinction between affection and conation has proved in many cases more
difficult than that between either of these and cognition; hence the
increasing use in recent years, at least among British psychologists, of

7. Paulhan, The Laws of Feeling, London, 1930, p. 140.
8. Social Psychology, p. 132.
9, Social Psychology, p. 134.
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the term “ Orexis” to cover both affection and conation as distinguished
from cognition.”1® I do not see any merit in merging the colourful
emotional aspect of human nature in the conative. On the other hand
there is great danger, in this ariificial division of exporience into the
cognitive and the conative parts, of losing sight of the affeetive tone
altogether. In some of my previous papers!t T have argued for the
rotention of the three-fold analysis of the instinctive structure of mind
into the cognitive, affective and conative phases. It is there pointed
out that it is in deference to the wishes of his critics, the psycho-patho-
logists and the middle-of-the-road positionists, that MecDougall merged
emotion in conation. Such a merger appears to acquire great validity
in the light of the incomplete analysis of “gentiments” found in McDou-
gall’s works. A very important medification that I suggest of the hormic
theory as it emerges from the “FEnergies of Men” is a return to the
position held in “Speial Psychology.”

Another improvement that is suggested is a clear tri-partite analy-
sis of sentiments, into their cognitive, affective and conative aspects.
Two or more instincts enter into an organic unity to generate a centi-
ment. Just as the emotional components of these elementary instinets

merge in the unified “Sentiment.” so also the cognitive components unite

to produce a single cognitive situation which weuld serve as the ex-
citant of the emotion, and the conative components result in unified
action.

With a hormic theory improved in the manner sketched above we
may proceed to discuss the role of affection in orexis. We may start with
a provisional definition of the affective tone as given by Professor
Patrick. “Pleasure....is the affective tone which accompanies mental
and physiological processes when they are normal and healthy, when
life is at full tide, when all goes well, and the vital strivings of the indi-
vidual are being realisd...... the elementary things in our soul life are
profound impulses or desires, conations., as we call them, perhaps the
Will-to-live. In his striving after life, full and free, the individual finds
the environment sometimes friendly, sometimes hostile. To its friendly
contacts nature has added somcthing which we call pleasure—a new
and wonderful value.” 12 The affective tone of pleasaniness is the

10. J. C. Flugel, Feeling and the Hormic Theory, Character and Personality,
Vol. 7, 1939, p. 211,
11. “Some Landmarks in the Evolution of Professor McDougall’s Hormic Theory
of Emotions,” Phil. Quarterly, Vol. XIV, 1938.
“ A Reconstruction of the Hormic Theory of Sentiments”. This Journal,
Vol. VIII. ’
12. Introduction to Philosophy, p. 445.
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result of nature’s “friendly contact” with the human mind in its funda-
mental striving after life. 1t accompanies the normal and healthy func-
tioning of all biological and psychological processes.

Starting with this provisional definition, and with an improved
hormic theory of the structure of the human mind sketched already, we
may proceed to make a critical evaluation of Professor Flugel's estimate
of McDougail’s * Pleasurc-Pain ” hypothesis, and through such a critical
evaluation arrive at a satisfactory explanation of the rdle of aflection in
orexis.

The initial approach to the whole problem in Professor Flugel’s
paper is, in itself, misleading. The question is raised “Do we strive (and
therefore act) because we fcel 7 Or do we feel because we strive ? ” The
relationship between conation and feeling is conceived in temporal terms,
and the problem is to discover which is the antecedent and which the
consequent, On the hormic theory, the affective tone is meither ante-
cedent to nor consequent on the conative drive, but is concomitant with
the smooth and normal functioning of the innate mental structure. An
affective tone is after all the tone of an experience. It is dependent for
its very existence upon the concrete experience. How, then, could it
it have any causal efficacy by itself? The fallacy is due to a misunder-
standing of the nature of mental structure. =~ When that structure is
understcod in terms of the hormic theory, then the question raised at the
beginning of this paragraph will cease to have any meaning. It is in the
very nature of mental structure to work cut its function, and in the course
of such functioning the affective tene oceurs concomitantly as an integral
part of the total experience.

The entire argument and its refutation may be stated in a slightly
different way emphasising another aspect of the problem. It is said, by
those who have not grasped the full significance of the hormic view of
mental structure, that the prior existence of the affective tone of un-
pleasantness generated by a consciously felt unsatisfied need is an invari-
able condition for experiencing pleasantness resulting from the progres-
sive satisfaction of the need. The unpleasant pangs of hunger must first
be experienced before pleasantness can be generated by the act of enjoy-
ing a good meal. Common experience, it is said, justifies this view. We
contend that this is a mis-representation of the facts of the case. Accord-
ing to the hormic theory the functioning of the instinctive structure is
always affectively toned, either pleasantly or unpleasantly. In the so-called
precondition of an unsatisfied need for the experiencing of * pleasure ”,
what has really happened is that the structure has been stimulated, but
the functioning is neither normal nor healthy. There is obstruction to
smooth working, and is it any wonder that the unpleasant feeling tone
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should occur as a concomitant of the hindered experience ? As soon as
the hindrance is removed, the structure begins to function smoothly and
normally, and has therefore a pleasant affective tone. Hence there is no
question of an antecedent “pain” {or the experience of pleasure. We have
either a smooth functioning of innate propensities toned pleasantly, or
hindrances to such functiocning with an unpleasant affective {one. 7To
say that conation, as such, can exist without any affective tone, and can
then give rise to pleasantness or unpleasantness, is not to give a hormic
account of experience.

The distinction betwecen “pure” and “impure or mixed” pleasures,
which Plato drew long ago in the Philebuz, and which Professor Joad!3
upholds is a natural corollary of the mistaken view of the relationship be-
tween conation and afiection criticised above. An “impure or mixed”
pleasure depends on a pre-existing “want” whercas a pure “pleasure”
implies no such antecedent “want”. “Pure” pleasures arc classified into
intellectual, aesthetic and sensory. As a consideration of the last type
will sweep away the fallacies inherent in the theory under criticism, we
shall take it up for discussion first.

Professor Flugel cites “a warm bath,” a “pleasing colour” and a
“lovely tone "——as examples of pure sensory pleasure. Allen in his book
on “ Pleasure and Instinct” devotes several chapters to the discussion of
the problem that we are now considering. He too draws a distinction be-
tween “pleasures and unpleasures which appear to arise directly from
bodily conditions, such as the feeling excited by the scent of a rose or
by a prick on the skin, by a warm bath or by severe muscular fatigue. . . .

” and “pleasures” and “unpleasures” connected with such instinetive
tendencies as ambition and self-assertion. .. ... ” The two psychologists
agree in holding that McDougall’s theory is applicable to the second type
l?ut not to the first. “So forced and artificial does the hormic explana:
tion seem in such cases,” says the former “that even enthusiastic sup-
porters of the hormic view begin to hedge, and falter when they come to
deal with sensory feelings.” It must be said thal Professor Flugel makesg
a very laudable attempt to push the hormic theory, as he understands it
as far as~possible. “....we may suppose that every scnsory stimulus. . . ’
(possessing a marked feeling tone) is a specific excitant of some typ(;
of behaviour. Allen too in the chapter entitled “Summary of results”14

> b

wherein he applies the results of his discussion in the previous

chapters to the formulation of a theory of sensory nleasure and unplea-
- sure, says, “Our view is thus that bodily pleasure and unpleasure depend

13. C. E. M. Joad: Guide to the Philosophy of Morals and Politics
14. Allen: Pleasure and Instinct, p. 62. )

, pp. 64-65,
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on an analogue of conation existing in the organism, a nisus to maintain,
or to carry out to the full extent, the functions proper to the bodily sys- -
tem. They are the results for consciousness of a process of the nature of
conation, which has taken place in the nervous system, without the direct
co-operation of the conscious self; pleasure being the feeling of the suc-
cess and smooth working of that process, and unpleasure of its obstructed
working.” It is evident, therefore, that the only field of experience, the
sensory field, which is considered to present some difficulty to the hormic
psychologist, may be overcome by a careful analysis of the facts.

Those who assert the immediacy of the affective tone of sensation
and of its independence of conation have not grasped the hormic position
thoroughly. At any rate, they have not understood the hormic view of
the status of cognition. Cognitior is an outgrowth of conation in the
development of the mind whose structure has been conceived of as being
completely instinctual. McDougall has demonstrated, and so have other
psychologists of his way of thinking, that intelligence invariably functions
in the service of instinct. The development of the cognitive structure of
the mind occurs only in the interests of the proper and efficient function-
ing of the instinctive structure. Sensation and sensory discrimination
have no existence apart from conation. While asserting the truth of this
position, we should at the same time remind ourselves of two facts con-
nected with the status of sensory experience. The conation which is the
basis of a given sensory experience need not be of the elementary type.
It may belong to the higher level of sentiment. Then, in the second place,
the dependence of a sensory experience on the conative structure of the
mind may not be visible on a superficial examination. Often, it will be
necessary to apply the psycho-analytic method to reveal such dependence.
We should also note that it is wrong to postulate a “want” as the ante-
cedent of a sensory experience and its affective tone.

In the light of the three observations that we have made just now,
let us examine the illustrations cited by Professors Flugel and Allen. A
warm bath, a sweet tone and a beautiful colour are “pleasant” in them-
selves. Are they ? What would be the affective tone of these sensory
experiences, if they were forced upon one suffering from high fever ?
This fact is recognised by Professor Flugel, and he is prepared to admit
that the hormic theory is adequate to the demands made by many of these
experiences. But he thinks there are certain simple sensory qualities
which baffle the hormic psychologists. Our contention is that they ap-
pear to be baffling because cognition is given an independent status
which it does not possess. The smell of a rose has been given as an ex-
ample. To us, in this part of the country, there is another flower whose
fragrance has an intensely pleasant affective tone. It is the jasmine.

2
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The odour emanating from the flower is not pleasant to all people. As
a matter of fact Westerners find it rather strong and unpleasant. The
extraordinary attractiveness of the smell of jasmine is due to its associa-
tion with social and religious functions in our life which have a most
important and abiding interest for us. The bride and the bridal chamber
are unthinkable without jasmine garlands. Love of the most exalted
type, human or divine, is inextricably linked with the delightful frag-
rance of this pure white flower. To my mind the slightest whiff of its
smell suggests sometimes consciously but often unconsciously all the
gorgeous scenes of marriage or of divine worship on special festive days.
Similarly we find that a simple colour or music is associated with deep
lying conative tendencies of the human mind. Simple green is not so
simple as we seem to imagine. It is restful to the cyes, and has deep
physiological effects. To the adalt mind it may have a significance
stretching far beyond the spectral value which the physicist associates
with it. The ancient Hindu aesthetic philosophers studied the effects of
these so-called “simple sensations,” and reduced their emotional values to
some sort of order. Bach raga or ragini has a particular colour scheme
associated with it. The reference here is not to synesthesia, but to the
excitation of our emotion by a raza operaiing in conjunction with other
physical factors which are the natural stimuli for the various sense
organs. The Bhairavi, (I refer here to the pure and unadulterated
Karnatic type, not to the distorted northern type with its Hindustani
aberrations), is to me a powerful excitant of the emotion which
McDougall calls “ Sympathy ”. So the simple sensory experiences (not
excluding such very simple ones as the perception of contours) owe
their affective tone to the emotional qualities embedded deep in them.,
A sensation existing by itself is a psychological myth.

In this connecltion we may, with profit, remind ourselves of the
very valuable work done by the Gestalt psychologists!® on the nature of
the various sensations. When the intensity of a physical stimulug
(such as light) is just below the lower threshold of sensation, it hag
been found that the stimulation of another sense organ (the cochlea, for
example) has the effect of producing a visual reaction to the otherwise
invisible stimulus. This phenmenon of inter-sensory interaction has
been widely investigated, and the resulls have been used for supporting
the Gestaltic position. The concept of the Gestalt does receive supp()r{
from this new field of study, hut more than that, we hold that what is
behind the Gestalt, namely, the conative drive which generates the
Gestalt and holds it together is clearly indicated by the new hypothesis of

15. Hartmann: Gestalt Psychology.
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structural and functional relationship between sensations. Unity of
sensation and the dependence of sensation, even the so called pure and
simple sensation, on conation are now becoming established facts.

Our conclusion, then, is that sensory experiences are merely parts
of total experiences, wherein conation plays the most significant role.

Before concluding the discussion of this problem and passing on to
the next, we wish to point out that several of the obstacles confronting
the hormic psychologist will vanish if he would admit the
validity of psycho-analysis. Not only the working of the
conative structure of the mind at the sub-conscious and the uncon-
scious levels, but also the formation of sentiments and their working at
these hidden levels should be recognised. Such an admission will pro-
duce a new hormic theory in which the healthy elements of the now
conflicting schools could be made to supplement one another and to raise
psychology to the level of a respected science.

We shall now consider the significance of the affective tone accom-
panying aesthetic experience for the theory that is under criticism here.
Recent axiological studies in European Philosophy have shed much light
on aesthetic problems. The aesthetic “ object” has been carefully ana-
lysed. The distinction between the “form ” and “ content of ” aesthetic
experience has also been drawn. And there have been many note-
worthy psychological analyses of aesthetic feeling made recently, Vet
in the midst of all this wealth of material, the student of aesthetics finds
himself at sea. It is the conviction of the author of this paper that a
new orientation to the psychology of aesthetics, a new psychological
angle of vision, is urgently needed.

Let us consider, in the first instance, an aesthetic object created by
man, a striking picture in water colours or oil, a statue, a piece of
poetry, music or a great work of literary art. The “object” is the ex-
pression of the entire mental structure of the artist at the time of its
production. Unless the artist is producing something to order for the
sake of earning a little money, he is creating a new object. What, then,
is the relationship between this “object” and the “mind” which creates
that object ? In the mind of the artist, the elemental propensities have
been organised into highly evolved sentiments, unique in structure and
exalted in their nature. And an essential characteristic of these senti-
ments is that they must express themselves. The artist soon discovers
that the ordinary channels of expression are inadequate for his unique
experience. So he literally creates a new channel, a new “object”.
Such an “ object ” strives to appeal to the cultured mind. The aesthetic
object is both the product and the excitant of a unique sentiment. If in
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the mind of a cultured person, a scntiment identical with or similar to
that of which the aesthelic object is both the expression and the excitant
has been formed, then a full-blooded rich aesthetic experience, with its’
concomitant affective tone, ensues, the intensity of the experience
depending upon the degree of similarity existing between the sentiments
of the artist and the enjoyer of the “chject” produced by the
artist. In other words, aesthetic experience is the result of the sympa-
thetic induction of the same emation in the mind of the on-looker as
that which was functioning in the mind of the artist when he created
the “object ”. This theory, based on the hormic sympathetic induction
of emotions and sentiments is the only one that scems to fit all the
known facts.

McDougall explains how natural objects generate sentiments in us.16
A great water fall or a terrible veleanic eruption may generate admira-
tion or awe in us. And the region which produces “objects” of our
sentiment may easily generate aesthetic objects too.

We have also to consider the question of the aesthetic appreciation
of beauty. Does this appreciation stand by itself ? Is it sui generis?
Or, is it merely one aspect of the general aesthetic experience that we
have been discussing ? In answering these questions, McDougall’s dis-
tinction between “ pleasure” and “happiness” is of great help to us.
“ Pleasure,” we are told is the aftective tone concomitant with the work-
ing of the lower levels of mental structure, where there is conflict, and
happiness the affective tone belonging to the higher organised levels of
developed character. Similarly the different aesthetic feelings belong
to the lower levels of sentiment formation, while beauty, the apprecia-
tion of beauty and the affective tone accompanying such appreciation
belong to the highest level of fully organised and unified sentiment.

Tn aesthetic experience, therefore, there is no question of cognition
functioning apart from conation. The aesthetic “object” merely
touches off some mental structure and thereafter the mind passes
through the whole gamut of experiences familiar to the psychologists.

When we understand the hormic position clearly we find that such
statements as “we are not miserable because we are not listening to
music,” become meaningless. For, we have shown clearly that temporal
priority in the hormic dynamism of the mind is a myth. There is only
concomity, never any priority so far as conation and affection are con-

cerned.

16. An Outline of Psychology, pp. 333-334.
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There is, in Professor Flugel’s paper, a very valuable discussion of
the nature of the affective tone accompanying the perception of aesthetic
form. “Here” says the Professor, “ there seems no question of cona-
tion in the sense of goal secking, of the kind that the hormic psychologist
is inclined to regard as instinctual.” We agree with the professor. There
is no goal secking. PBut a fundamental confusion has been introduced
here between the structure and function of mind. Mental structure is
being constantly modified and developed. The modifications are ready
to function when the proper stimulus is present. Just because I have
mastered type-writing, it does not follow that my fingers should always
be seeking to feel the keys and tap them. As I pointed out, when the
structure is touched off functioning occurs with the proper affective

tone.

A second source of confusion is due ¥ the unjustifiable separation
that has been made between cognition and conation. The cognitive
function of the mind (the perception of form), according to the hormic
theory, is the result of its conative structure.

A third source of confusion is due to McDougall himself. I am
merely repeating an observation that I have made already. The pure
form of an aesthetic object and the feeling connected wtih sensory ex-
periences appear to be independent of conation, because hormic psycho-
logy has not conceded to psycho-analysis what is due to it. When we
recognise the validity of the principles underlying the sub-conscious
and the unconscious working of the mind we shall find that the so called
“ pure ” pleasures are grounded in hormic structures.

The intellectual pleasures are not considered here, because Professor
Flugel has shown how the hormic principles cover all cases of affective

experience relating to this field.

we have no hesitation in asserting that the hormic
theory of affective experience is both adequate and sufficient. Difficul-
ties confront only those who have not grasped fully the distinction
between structure and function which McDougall stresses in the earlier
chapter of his ¢ Outline of Psychology 7. A felt need, which in itself is
unpleasant, has been believed to be the fundamental requisite of behavi-
our. This position, we contend is untenable and is not the position held
by the proper type of hormic psychologist. There need be no * need.” at
all, either “felt” or « unfelt,” as a temporal antecedent of behaviour.
The correct hormic position is best expressed in Professor Allen’s words.

« that an unpleasant state of want gives the

« Tt is not the case ” he says, . :
initial impulse and that the agent learns gradually what will satisfy that

In conclusion,
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want and remove the unpleasure. The picture that presents itself is
rather that of an innate capacity, which tends to unfold itself gradually,
until the full possibilities inherent in it are realised. This process may
be accompanied by pleasure throughout, though this will vary in degree
according as progress is more or less equal, and will give way to unplea-
sure, if progress is at any time held up by some impediment.” 17

Finally, it is not claimed here that the McDougallian form of the
hormic theory is perfect in all its details. It does need revision, and
extension. But what is claimed is that it is sound at its core.

17. Pleasure and Instinct, p. 71.

Some Aspects of Electrical Development
in the Madras Presidency®

By
MaJsor Sr H. G. Howarp, C.LE,, M.C,, M.InstT., C.E,, M.LEE.

Electricity and Industry are complementary and to achieve optimum
results both must be developed together, a procedure which is not ade-
quately followed in this Province.

Electricity being thus only a phase of industrial development, it is
difficult to discuss that part without frequent reference to the whole.

In Madras, hydro-electrical development has probably made more
progress in the last decade than in any other part of India. Construc-
tion is, however, approaching the demand and, unless special measures
are soon taken, the productive capacity may exceed that demand. This
is not due to excessive capacity, far from it. It is due to retarded
industrial progress as I shall explain later.

There has been a plethora of talk and advice on electrical and
industrial development in India, particularly from persons who know
little or nothing of the subject, but to-date no comprehensive scheme of
planned, co-ordinated, and rational industrial development has been
evolved for any Province. So called planning is a fashionable plaything
for Governments to-day. It is nothing new, but merely an attempt to
introduce into Government the principles of efficient administration and
the long range practical judgment. usually followed by technical admini-
strators in successful large scale private enterprises. The first Govern-
ment to advertise and popularise state planning was Russia but, as
well-informed people know, the original efforts were a partial failure
due mainly to the somewhat academic nature of the first recommenda-
tions, and a lack of proper co-ordination between the various activities.

Even with practical plans available, there is yet another and hig-
ger problem to face, namely that of bringing them to successful fruition.

The consumption of electricity per capita is now taken by many
countries as an economic index of prosperity, with electrical develop-
ment as one of the leading industrial activities. Its importance to this

* Inaugural Address of the Economics Association.
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Province must, therefore, be cmphasized, particularly as there is a
marked tendency among a section of the intelligentsia to under-estimate
its value to civilisation, a value almost universally recognized.

I read recently in the Technical Press some interesiing statistics
of the electricity generation and consumption per capita in 18 couniries.
As it is of such general interest I have had the data cxtracted.
A study of the figures shows that the four leading countries are Norway,
Canada, Switzerland and Sweden, and it should be noted that the den-
sity of population in each country differs. The per capila consumption
ranges from 2760 to 1270 unifs per annum, and practically all the gene-
ration is hydro. The four lowest in the list are Russia, the Argentine,
Mexico, and Poland. Japan is also included and stands a little higher
in the list than Russia. Large and commercially important countrics
like India and China are not even mentioncd—Why?

An estimate of the total conswmption of clectricity in India is diffi-
cult to obtain, on account of the lack of complete published statistics.
As far as can be ascertained, it approximated 2500 millions last year,
giving a per capita consumption of ¥ units. It is therclore not surprising
that India was not included in the list I have just referred to. For this
Province the corresponding figure is about 5; yet an agricultural coun-
try like the Argentine consumes 156 units. These data are depressing
and provide food for caretul thought. It may be argued that statistics
are misleading, but they are undeniably an indication of relative condi-
tions. Again one may object to using the per capita basis as an argu-
ment; yet if the figures are based upon areas, potential wealth, trade
etc., the result is still unsatisfactory. Little Belgium with an area of
12,000 square miles, and a population of 8,350,000, generated in 1938,
5,300 millions K.W.H. all by thermal stations, against a total of 203
millions for Madras with a population of 47 millions and an area of
124,363 square miles. Let us cven assume that critics might point out
that Belgium and Madras are not comparable, then what of our neigh-
bour Mysore. That State has an area of 29,483 square miles, a popula-
tion of 6% millions and generated approximately 240 millions in 1937-38
(excluding the energy transmitted to the Kolar Gold Fields, it was
about 100 millions). The consumption per capita is thus 37 units.
However one reads the statistics or whatever comparisons one makes,
the position of this Province is certainly disappointing. The progress
of Mysore is not exceptional, it is rather due to an enterprising and
progressive state administration. But there seems no practical reason
to suppose that our Province, given the proper stimulus, could not only
lé%a::ll;i:?z ffiiileiiiiziftMyéor? b'u't L?xc‘:eed the‘m..‘ In‘ fact a consumption of

y per capita for Madras is not an unrcasonably high
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figure to aim at, but even when attained, we should still occupy a very
humble place in the international list already referred to. Yet 60 units,
small as it is, represents a total provincial consumption nearly as great
as that of the whole of India today and, what is more important, exceeds
the probable maximum economic output of the Provincial Water Powers.
These are estimated roughly at 400,000 K.W. with a 50 per cent utilisa-
tion factor or about 1750 millions annually. With the addition of certain
auxiliary thermal plants the utilisation factor of hydro-electricity can
be increased. A local example of such a combination is the Papa-
nasam Hydro-Thermal scheme, now under construction.

There is a certain glamour about hydro-electricity, and it is popular-
ly supposed to be cheaper than thermal-electric power. This, however,
is not so in all cases. Under certain conditions electricity distributed
from thermal stations is lower in cost than that transmitted from hydro-
plants. It is outside the scope of this paper to discuss the relative
merits of hydro and thermal electricity in more detail ; suffice it to say
that it is quite probable that the large scale electro-chemi-
cal and electro-metallurgical industries, which will one day be
established in India, may be located on or near the coal fields,
rather than at a water power site. As far asis known at
present there are mno really cheap and accessible water powers
in India, such as are found in some other countries, particularly
Norway and Canada. The rivers are not entirely perennial ; need costly
storage, and the power sites are far removed from load centres.

What then are the factors which go to make up an economic hydro-
electric development in India ?

The test of productivity will vary according to local conditions.
Such a test would not be very rigid in this Province, as no important
coal or oil deposits have yet been discovered, and due regard has also
to be given to the fact that the surveyed water powers are only likely to
meet the power requirements of the Province for another quarter of a
century. Hence a long range view has to be taken and hydro-electric
schemes which might be judged uneconomic elsewhere, may prove to
be a valuable future asset to this Province.

Any scheme has first of all to be technically feasible, and secondly
economically sound, having due regard to the previous remarks. The
unit investment should not exceed a pre-determined figure, and there
must be an assured market for the output.

The bogey of any large development scheme is heavy capitalisation
and fixed charges—mainly interest. Once incurred they remain a bur-
3
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den to the undertaking until the capita! is gradually amortised or even
partly writien off. It is therefore of the highest importance that the
capital cost be kept down to a minimum wund, to achieve this, the con-
struction work must be cxpedited and efficiently executed. This
requires an adequate and expericnced staff with oifféctiv(z supervision
which, together, are not always casy 1o obtain on lel‘(iow‘rrnmcnt‘v‘v()rk_
The poaderous and somewhat anachroaistic administrative machinery
which scems to be associated with many Governments tends to restriet
progress and, through lack of f)[Ticizll underst.a.ndmg, causcs necdloss
delays and inconvenience. Under such conditions works cost more
than necessary. Such handicaps should not exisi under the Board
which I shall refer to later.

The Jimit of unit investmeni cost depends upon local conditions, par-
ticularly interest rates and cost of power from competitive sources.
Experience during the past decade in this Provinee has indicated that
for hydro-electric schemes Rs. 1060 per cffective K.W. installed down
to the high tension distributing siations is rougly the present ceonomic
maximum.

The limit is an inclusive fizurc and (¢ maintain a proper economic
check, it is necessary to restrict to certain proportions the percentages
of the invesiment devoted to gencration, transmission and distribution.
The unit cost of a scheme may be well helow that cconomic limit but,
if the percentage ¢f the capital invested in transmission lines or distri-
bution system is too high, the scheme may prove to be unrermunerative.

Once the hydro-clectric undertaking is in operation other factors
have to be carefully watched.  Gse of the most iraportant is the operat-
ing ratio, that is the ratio of operating cxpenses (which should include
depreciation) to gross revenue. This ratio ought in normal circum-
stances, to be kept down to 33% or lower. Another check is the in-
vestment ratio, which determines the limiting conditions under which
extensions should be made. This ratio is the minimum gross return
required on capital invested in new extensions. It is based upon the
operating ratio, fixed charges, and permissible profit. It varies gene-
rally from 12%% to 20% for different undertakings and according to
local conditions. The lower figure may be considered as the extreme
limit, and would only be practicable when taxes and interest rates are
low. A highly taxed corporation might conceivably have to adopt a
higher ratio than 20 per cent, and thus severely handicap development.

Among other limits, which have to be fixed and checked at inter-
vals, are the ratio of gross revenue to investment and the revenue per
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K.W. of demand at certain points. The latter is mainly dependant
upon the tariff structure and load factors.

It may well be asked whether electrical development has proved of
any material advautage to the Provinces. It is not difficult to rate
the direct economic benefits, but the indirect ones are not so easily
measurable.

The gross receipts from the sales of electricity are expected to reach
half a crore in 1940, and progressively increase if no obstacles are
placed in the way of a normal growth of the Department. Seven years
ago the receipts were under a lakh.

It is significant that the year before Electrigity from Pykara was
made generally available in the Coimbatore District, iz, 1933, there
were 8 Textile mills; to-day there are 35 in the hydro-electric areas
all of which are operated by State clectricity. Would such progress
have been made without an economic electricity supply together with
hire-purchase and conversion facilities ? Consensus of opinion says
no. This has resulted in increased prosperity to the District as eviden-
ced by :

Higher land values,

Extensive new building construction,

Improved roads, water supply, and other amenities,

Additional cmployment, not only in the mills, but in
ancillary industries and occupations,

Increased spending power of the people.

Perhaps two of the most important economic benefits are due to the
large replacement of foreign yarn and cloth by the local articles, and
the substitution of a large amount of imported oil and coal by State
electricity. These items alone would run into many lakhs annually.

It is true that the textile industry is in a somewhat depressed con-
dition at present but, as far as Southern India is concerned, it is not
necessarily due to saturation caused by the encouragement of cheap
clectricity and other facilities unless the spending power of the popu-
lation has been reduced of late. The annual consumption of cloth per
capita is about 16 yards which is considered by many people to be
rather low, even for a comparatively poor country like India. Fur-
thermore the imports of yarn, particularly from Japan, are considerable.
There is thus no rcal reason to suppose that saturation point has been
reached. It has to be admitted that had the industry been suitably
controlled and regulated, it would probably have resulted in larger and
more economical units, but even now the economic grouping of the
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smaller units under one management should tend to improve the situa-
tion.

Apart from textiles there has been an increase in miscellaneous
small industries in and around towns.

Rural life bas not been neglected either.

The area under cotton in the Coimbatore District alone has increased
by 61,000 acres in the last 10 years due to the greater demand of the
mills. :

Pumping by electricity has enabled many small ryots to dispense
with at least one pair of oxen. It has reduced his labour costs as he
is now able to cultivate the fields while pumping is in progress; the
electric motor, unlike the oxen, does not need constant attention.
Furthermore, in some cases, he has been able to increase the acreage
under cultivation and the number of crops raised in a year.

Perhaps the greatest benefit from a humanitarian point of view is
the decreased number of oxen that have to be maintained, and con-
sequently there are fewer stray and half starved animals on the road
side. Tt is well known that there is not sufficient fodder and food-stuff
in the rural districts to keep the large number of working oxen in a
reasonably fit condition, and there is practically nothing for the nume-
rous cast-off ones. There are now around 1500 electric pumping units
installed in the areas commanded by hydro-electric power representing
probably the displacement of at least 2,000 oxen.

An electricity supply has been given to over 150 villages in the
Province and a gradual change is noticeable after a few years. There is
a tendency to increased cleanliness. People do not retire so early at
night, but take a greater interest in reading and discussing the ques-
tions of the day, while the cinema and radio have supplemented
electricity in improving the outlook on life of the average villager.

Electricity is supplanting imported kerosene for illumination and
gradually becoming a servant of the people. Perhaps onc of the
greatest benefits that the electric motor is conferring on village life is to
relieve the housewife of much of her erstwhile drudgery. Women are
no longer obliged to spend a large part of their time grinding various
articles of food, baling water, and attending to other arduous duties. The
grinding can beo done better by an electric motor installed at a local
mill, while the water can be obtained from the electrified village well.
The electric motor is thus bringing a more civilised atmosphere into the
household and allowing women more time to devote to their home and
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children, which must result in a healthier and happier family life. Yet,
strange though it may seem, there are local authorities and others in
this Presidency to-day who are actually discouraging the installation
and use of electric motors and even village lighting.

Cottage industries are rather a delicate subject in India, but in an
address of this character it cannot be ignored. It is repeatedly said and
preached throughout this Country that a happier life will ensue if
manual labour is adoped in preference to the machine. Yet it is gener-
ally recognized by well informed people that, if efforts are made to put
back the hands of the clock and return to the days of yesterday, it can
only lead to a lower standard of living. Most people are living and
thinking differently today. The rest of the World, unfortunately, will
not allow any nation to live entirely as it pleases. It must go with the
times or stagnate and go under. There are numerous examples of the
fact that industrialism does not ruin cottage industries. Where industry
provides employment, the cottager often abandons his small occupation
to accept the more reliable and better paid work which can be obtained
in the factory. Some small industries may be killed but others are deve-
loped in their place. This is particularly so in France, Belgium, Italy,
and Japan. In those countries the cottage industrialists, many having
an installation of fractional horse power motors, are found supplement-
ing large industries with small machine fittings and appliances, buttons
cte., while gloves, toys, combs, brushes and similar articles are produced

in the various villages.

In India cottage industries will generally require assistance. They
have to be financed and efficiently organized, from the supply of the
raw material at a fixed price, to the provision of appliances, and a steady
and profitable market for the finished product. This can only be done
by large interests or the State, and would be a function of the Power
and Industrial Board which I shall refer to later.

I have now attempted to show how electricity has benefitted the
Province economically, and assisted in the development of the Textile
industry. It has also been made clear, I hope, that there is not likely to
be any substantial progress in electrical development unless industry is
developed pari passu with it.

The world is full of examples of large scale industrial development.
There is nothing new in the idea. In pre-war days the outstanding ex-
amples were North and South America. A study of the progress of the
more important countries of those continents shows that the pre-requi-
sites of such development are adequate capital, low taxes, initiative,
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enterprise, and hard work. The same conditions hold good to-day ex-
cept that the State has fo be substituted for private entcrprise to an
increasing extent. Rampant nationalism has rendered in many cases
_ orthodox economic theories and policies impracticable, and the funda-
mental Jaw of supply and demand out of date. It is becoming more diffi-
cult for private enterprise to compete with the artificial commercial
methods adopted by many Governments today. The State has therefore
to interfere more and more in Industry, and support it by financial and
other means, if the standard of Tiving of the nation is not to suffer.

Of post-war examples in industrial development Russia is perhaps
the most interesting, hut the changes to mors modern methods that are
gradually taking place in Japan, Italy, Germany, England and the U.S.A.
are alse worthy of careful study. Tt is not generally known that a most
impressive development is in progress in Manchukun; hydro and
thermal-electric power systems, blast furnaces, steel rolling mills and
other factories are being constructed.  Ore hydro-eleetric plant, the
Sukia, is designed for 8-—115000 hoyee power turhines, three of which
are being installed now. A sinsle unit in this nlant can generate more
clectricity than the combined Mettur and Pykara Stations. An iron and
steel works, reported to be one of the tarcest in the World, is located at
Anshan. Tt is understood that the bhasic industries are controlled and
mestly operated hy Government. Ten years ago Manchukuo was gener-
ally considered an agricultural eountry, the home of the valuable soya
bean, althouch limited exploitation of its mineral resources was also

being carried on.

The feverish industrial activity in Manchukuo and Japan to bhe fol-
lowed, perhaps, by a similar development in China must result one day
in a heavy overproduction of goods and a wholesale dumping in the
Eastern markets. This would appear to provide a strong argument in
favour of a rcasonable selfsufficiency in manufactured products for this
Country, combined with suitable control to prevent over-production and
fiscal protection against dumping.

However let us return to Southern India. Mysore is, to a certain,
extent following the modern trend, but Madras is, rightly or wrongly,
leaving industry to private enterprise.

There is at present less than 1% of 1 per cent of the population in
this Presidency employed in industries coming under the Factory Act.
If therefore World statistics can be accepted as a hasis of comparison,
the industrial situation in the Province even for an agricultural country
is not particularly favourable.
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It would seem that private enterprise cannot be regarded now in all
cases as a wholly satisfactory agency for developing the industries of this
Province.

On the other hand, from an all India point of view, the jute, textile,
cement, and sugar industries have made substantial progress under pri-
vate initiative, but this very progress is another argument in favour of
the Board. The progress made has not been regulated or, in some cases,
carefully considered. It has been {oo easy and we are already faced
with a possible overproduction in those articles.

A well balanced scheme of nationalisation and regulation, combined
with assistance to private enterprise, which is now being attempted in
the case of electricity, seems to be the solution. It might be desirable to
include a few large State Farms utilizing modern machinery and me-
thods. Based upon the resuits of, say 5 years’ operation, it should then
be practicable to organise a few collective farms of small ryots, without
unduly prejudicing the rights of private property. The question of in-
cluding road transport deserves consideration.

Nationalisation does not necessarily connote State management. It
is almost universally recognized that the State cannot successfully

manage and direct commercial enterprises.

There is a growing opinion among economists that all industrial acti-
vities wholly or partially financed by the State including electricity and
State farms would be better controlled and directed by a National Indus-
trial Board or Authority. Following modern practice this Board would
be non-political in character, and constituted on the lines of a public
corporation with adequate financial and administrative powers. Gov-
ernment would, however, in a general way control the policy of the
Board, which should be based upon the legitimate economic interests of

not only the Presidency, but those of adjoining States and Provinces.

The revenue accruing to Government from properly organised in-
dustrial activities, as outlined, ought to be considerab@e and the indirect
benefits due to an accelerated development, which should in all cases
pay due regard to existing private interests, would be appreciable.

I know with what horror industrialisation is looked upon by a sec-
tion of the intelligentsia and I sympathise with their point of view. But
increased industrial activity is generally believed to be an economic
necessity to the Province and has to be faced. One of the main duties
of the proposed Industrial Board would be to prevent over-industriali-
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sation. The productive capacity of all industries would be restricted to
the average demand of a predetermined economic market and a too
strictly parochial or even provincial outlook avoided. Due advantage
could be taken to store nonperishable goods over cycles of business dep-
ression in order to stabilise production. Only such industries which are
economically suited to the Proviuce should be established. The list is
not a long one ; so a modest start could be made in the near future with-
out waiting for other parts of India to take the initiative.

It may be of interest to note, in passing, that the Government of
Bihar is reported to have under consideration the formation of an Elec-
tricity Board. Why should not Madras take the lead in such matters in-
stead of waiting for others to show the way ? An electricity bill, em-
bodying the constitution and powers of a Board for this Province, was
drafted in 1935, but Government decided not to proceed with it.

Electricity development has been pursued during the past decade
to suit the modest needs of the Province and the anticipated economic
benefits have been fully realised. But past progress is not likely to be
maintained unless the industrial problem is tackled in a concrete and
practical manner. '

It has to be recognized that a national industrial policy such as sug-
gested would present a greafer problem in our Province than in many
other countries. To adjust it to the existing social order would not be
easy, and the transition stage must be gradual.

In the final pictﬁre Madras might still be essentially an agricultural
country with limited industrial activities but so controlled, as to assist
the ryot and supplement agriculture wherever feasible.

Studies in Sanskrit Texts on Temple Architecture
with Special Reference to the Tantrasamuccaya*

By

N. V. MaLrLavya .

PART L
INTRODUCTION

What is really interesting in the civilisation of a race is its
distinctive contribution to the stock of ideas which build up a magnifi-
cent fabric of art that raises and instructs mankind. In our study of
Indian temple architecture, we shall attempt to unfold the spiritual
content which is the most vitalising feature of India’s culture. Against
the background of world’s civilisation, India stands unsurpassed in her
spiritual attainments. Spirituality is inherent in her soil ; it is rooted
in the soul of her people. It is expressed in every conceivable pursuit
of her race, in every creative activity of her people. In our investiga-
tions into the architectural literature of India, we propose to consider
not merely the material aspect of architecture but also the mental side
thereof. In other words, we are inclined to interpret architecture, not
only from the point of view of ils origin and development, but in the
light of idea and reason which it embodies ; for, as the philosophical
and architectural literature reveals, the ideal of sacred architecture of
India was born of the true Indian conception of ‘divinity in a spiritua-

lised body.

Much has been said and written about Indian architecture by
modern exponents and critics of the subject. “The critical and histori-
cal study of Indian architecture,” as Manomohan Gangoly remarks,
“has not been crowned with a measure of success commensurate with
the amount of labour bestowed upon it.”1  The genesis of temple archi-
tecture is shrouded in doubtful speculations and the theories advanced
bearing on its origin and development are various. Among the divers
theories started, mention might be made of ‘Mound theory’ ‘ Grave
theory, ‘Car theory,’ ‘Umbrella theory’ and the like. Then again,
there are theories of Greco-Roman influence, Persian influence, Bud-

* Thesis approved for the M.Litt. Degree.
1. Journal of the Bihar and Orisse Research Society, Vol. XII, Pt. IV, p. 465,
4 .
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dhist influence and so on, arising in the course of discussions on
the constructional details. The study of Indian architecture, thus
presents a tangle of confusion, the rcason whereof is not far to seek.
Few of the exponents of Indian architceture have cared to explore the
vast amount of original architectural literature available in India. A
consistent and precise terminology, expressive of the genius of the
nation and of the self-contained and distinguishing character of its cul-
ture, which the ancient Indian Silpasastras have evolved, has been
passed over in silence or neglect. Some feel it an unfortunate position
that Silpadistras werce ever written in India. Mr. Longhurst thus venti-
lates his grievance against the existence of Indian architectural texts in
the following words: It is unfortunate for Indian art that the Silpa-
4astras were ever written, as they have been the means of suppressing
all originality on the part of the sculptor and have led him to ad.opt ”a
stereotyped mechanical style of art that is anything but pleasing. 2
When the dignity of original literature on the subject of architecture
and sculpture is thus found impaired by criticism of a hostile character,
we feel an imperious instinct to know what the ancient authors have
thought and felt about the subject of art, how they valued the litera-
ture on the subject which in modern eyes may appear outworn or as
portraying a system struggling to cxpress itself. Without minimising
the importance of the method of true historical study and criticism, we
observe that it will be highly profitable if we do not allow our criticism
to override India’s architectural idealism, for, idcalism has got its own
permanent and universal value. We value architectural literature
of India because it reflects a phase of the great Indian mind, embodies
the process of her mental worlkings and expresses the inner nature of
things. It seeks to emphasise 6n what is permanent rather than tempo-
rary, on what is essential rather than accidental. It is the tendency of
modern times to drift towards something which is pleasing or amusing,
towards something which is pandering to individual taste. The public
of India, especially of ancient and medieval times, hrowever, did not
tolerate individualism of a rampant nature and the SilpaSastras freat
mainly of types rather than of individuals. In the conception of Indian
authorities, freedom lies in restraint, and too much of liberty it was
thought would end in licence. As Eric Gill observes : “It is not merely
that you may get tired of ‘too much liberty,” but also that too much
liberty is a weight, a positive hindrance. Do we not often say that so-and-
so has got ‘off the rails’? Do we not thereby imply our instinctive recog-
nition of the fact that there must be rails on which to run? Truly free-

9. Annual Report of the Archaeological Department, Southern Circle, Mad-
ras, 1918-1919, p. 27.
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dom is only found within bounds and rule is the removal of fetters”3
The rules of Silpasistras are the rails of freedom on which Art travels
to its destination of Truth and Beauty. In the search for beauty, they
do not lead the artist in the line of vague aspiration for what is pleasing
or amusing. On the other hand, they guide him and direct him to look
behind the outward phenomena to thought and purpose. They enable
him to pass beyond the sceming appearances of men and things to their
inner nature. In Platonic language, the Silpa&istras might be said to
teach the artist to ‘contemplate the divine ideas.’ They contain the
investigations of the past human experience in the quest for Divine
Beauty and Truth. They leave us the record of art-traditions and
tendencies that have been the determining forces of a rich civilisation.
They provide us the hest key to open the art-treasures of India. Should
we not therefore concern ourselves to explain their necessity, just why
they are written, what they represent and how they could not have
been otherwise ? The first law of scientific criticism of a work of art
or literature is that we should refrain from judging one culture by
another and that we must estimate the perfection of one or the other
“in terms of the degree to which it realises its own tendencies and be-
comes itself.” In dealing with Indian art then, we must “first of all
make its meaning clear; for this, and not a vague aspiration for the
beautiful, was the immediate cause of its production; meaning has
created shape, and without understanding meaning, unfamiliar shapes
will still appear to us arbitrary, quaint, or exotic.” We propose to treat
in the first place of the significance of architectural literature, for in the
exposition of the ideals of architecture, the basis according to Indian
Silpadastras is the human organism and the expression, the spirit which it
enshrines. The theory of architecture in terms of the human organism,
rooted in the subjective consciousness of the race constitutes the pri-
mary subject of our study.

THE BASIS AND EXPRESSION OF INDIAN TEMPLE
ARCHITECTURE

In every department of culture, the Indians of old struck the note
of spirituality that permeates the rhythmical order of creation. There
is a vast force that moves mysteriously behind the veil of appearances
and is present in all forms of nature either manifest or latent. This is
the ¢ Spirit’ and it is revealed in an ascending degree in forms that are
perfect. Of all forms in nature, the human form is the most perfect,
for it is the most organic in structure. The ‘system of relations’ is

' 8, Visvakarma, Preface, p. 7.
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evident there and all parts are harmonised in one livir}g unity. Evo?ry
member of the body bears its responsibility to this living unity, vs{hlch
rules the entire body. If the leg for instance, does not behave itself

properly, what embarrassment it gives to the body al}d Wl‘lat bideous
But when it keeps its relationship with the
anism, it reveals the higher
y that underlies the diverse

picture to the spectator!
body and blends in the harmony ofhits or.gt
, hicher beauty and the higher unt vers
;[)1:;?51 ot? ih}; ?oody. In 3flact, the significance f’f the humafn }flrame' 1.1?5 }tn
its synthetic content which makes it the fitting .abodeoo the .Splrlt,‘ t) e
spirit that moves behind the phenominal cre_atllon. ur 3T1C{ent seers
possessed the power of visualising and #eallsmg the ‘raﬁ latlrt;vi H-lger
spirit which constitutes the essential si.gmﬁcance of 'thl?}bs., e i eg
of unity that rules the body, of the spirit that dwells in it, is .expresse
In such Upanisadic expressions hke“;[gxq}agtgugﬁ,q;qw
where the human form is conceived as the ‘ Temple of Brahman th.e
idea of body as the abode of spirit is clea‘trly revgaled. In Skandopani-
sad, the following statement is found which glorifies the human body :

in their works.

gt Ta: T S 3w |

raamAlaTed arsgaad @ 1P
Enjoining the true nature of worship, this text star?ds for the.assimilation
of the external with the internal, the. SytheSlS of macrocosm and
microcosm, or in other words, the identification of the. 1n§1v1dual soul
with the Universal Soul. It emphasises the glory and dignity of hur_n'?\n
form, for, it is here treated as the unique .home of the eternal spl.rlt..
form, the perfection of which is attained in the course O‘E evolution.
Hence has the human body become the standard to be attained for the

achievement of organic unity.

This heightened significance of the human frame has been inherent
in the consciousness of our architects and the style of st.ructure they
evolved has ample human references. Our temple arc}i’llt(.?ctur.e tlr.lus
essentially reflects the spiritual ideal of the race. In't e Im}ellglrgt}o.n
of Hindu devotees, temple is the House of God. GOfl is 1 e pirit
immanent in the universe and temple is His abode. Heis On?mptjesent,
but His Omnipresence is confined within the walls of a shrine in the
same way as the Soul is confined within the h}lman bo-dy. Agalfx, the
Hindu idea of temple as the House of God has its roots in the particular
psychology of the worshippers. The large mass of Hindu devot‘ees are
necessarily worshippers of images symbolic or anthropomorphic ; for,

4. Chéandogya (8,1, 1).
5. Skandopanisad No. 11.
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the Unconditioned and the Absolute, devoid of name and form, is beyond
their mental reach. Naturally, their spiritual hunger can bhe satisfied
only in the recognition of an object of adoration and the object thus
conceived or perceived is the image. This image represents the
immortal spirit. The inevitability of the use and service of image is
recognised even by the great philosophers and leaders of religion.
Even they who visualised the supreme Godhead felt the impulse to
worship irresistible.  Image-worship hence is an unavoidable human
necessity and a correct appreciation of this form of worship demands a
clear understanding of its psychological import.

Enough has been said to show that God and His temple correspond
to Soul and the human body. One who probes into the significance of
our architectural terms will be struck by this conception of architecture
in terms of the human organism. Among the preliminaries connected
with architecture, the final ceremonial is known as Garbhavinydsa.
The Garbhdadhane ritual governs the life of every twice-born while in
the stage of conception and this is supposed to govern the structure as
well in its incipient state of construction. Vispusamhita, Mafijars,
Gurudeva, Tantrasamuccaya, Silporatna and similar treatises on archi-
tecture, all refer to this ritual of symbolical significance.® In the wake
of scveral early authors, Silparatna’ sets forth the view in clear
terms in the verse half :

“ymarg g wedr SeRataTa: )

The names of the various limbs of the body are found applied in
architectural literature to denote the different parts of the structure®
such as Paduka, Pada, Prapada, Carana, Anghri, Jangha, Oru, Kati,
Kulkshi, Parsva, Gala, Grivd, Kandhara, Kantha, Sikhara, Siras,

6. Vide Notes under stanza No. 30 in Part I, Notes.
7. Silparatna XVI, stanza 114 (T. S. S. Ed.)
Also vide stanzas 121, 122, 123:

g7& argd g faat @ity For)
SaRreraTiE 9 Taaatary |
gar 9% favaranferms 7 e |
#T: PrIwElaEEd O weraedr |l
alg AgFan Qg NS 76477 |

% FUANRSE WA qgdraa: |

8. Vide Notes under stanza 23 (Pillars), and stanza 50 (Stiipika) in Part II,
Notes.
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Strsa, Murdhan, Mastaka, Mukha. Vaktra, Kite, Karna, Nasika, Sikhd
and the like. These terms should not be viewed objectively as they
are not intended to denote the mere reproduction of the facts of the
human system. They are used and understood in a subjective sense
and are employed to strike the note of organic unity in architecture.
The harmony that reigns supreme over the build of the human body is
here transformed by the alembic of the artist’s consciousness into the
ultimate expression of his ideal in the art of building. Indian
temple is consequently a perfect organic unit complete in itself,
as perfectly organic as it is articulated. It is fully vitalised and
breathes life at every point. The different parts are so closely united
in one organic whole that to tear any one part away would leave an
open wound. Even an unsympathetic critic of Indian art will be con-
strained to admire the glorious achievement of India’s genius, which
possessed such strong power of articulation of the parts of the struc-
ture in » manner that makes it a living organism. The relationship of
body and spirit is consistently and parsistently proclaimed.  Indian cul-
ture guards us against the teaching of those who would accept as suffi-
cient one of the two alone, without regard to the other. . The spirit
demands a body for its cxpression and the hody attains significance
when it is infused with the spirit. Indian architecture, which is one
phase of the great Indian culture, not merely develops the structural
scheme fully but considers the spiritual quality as of equal moment.
Indian thought is so pervasive in its influence on fundamentals, that
it is hard to say where philosorhy ends and art bhedins. In fact, our
culture as its expression shows in the tangible form of architecture or
art, or the conceptual form of religion or vhilosophv has sprung from

one and the same perennial spring of thought.

In the whole range of Indian thought, the ruling idea is ‘unity’
which is best expressed in the harmonious relationship of body and
spirit. This is found in the expression of her culture in art and archi-
tecture, where the fundamental view-point was to introduce unity in
the midst of diversity and diversity in the midst of unity. The mem-
bers of the structure differ from each other to express the differing
functions of each. Each member is thus a unit in itself and the dif-
ferent units in their differing functions give rise to diversity in
the midst of unity. This idea of diversity in the midst of unity was
born of man’s desire to sacrifice monotony. In its absence, the struc-
ture would appear one mass. Ary plain surface in Indian architecture
is broken up into parts, and in its break-up it furnishes a resting place
for the eyes. The surface is decorated and enriched with ornamenta-
tion which forms a keen source of delischt to the searching eyes. The
idea of unity in the midst of diversity is, on the other hand, expressed
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in the harmonious relationship of the different members of the structure
with the structure as a whole, in the modulation of the parts in the
Supreme. This fundamental note of unity, not however divorced from
diversity, is indicated in the Hindu conception of temple in terms of the
perfect abode of spirit, the most organic of forms, the human frame.

Indeed, architecture is certainly the activity of man’s clever hand.
But, equally certain it is that it is the product of his great thinking
mind. His constant environment that it is, he viewed it in the same
subjective terms in which he considered himself.? He stamped it with
his character and sought to express in it his desires. A deep dive into
the inner significance of architectural terminology will not fail to bring
home to our minds the essential teaching of Indian architecture, which
guides us to great heights, stirs up our higher aspirations and impresses
us with the leading idea, the idea of unity which inheres in the con-
cciousness of our race. Ram Raz!0 observes and in his wake Gau-
ranganath Banerjil! that “the several members of the order are
curiously compared to the several parts of the human body.” We main-
tain that this comparison is perfectly natural, if not inevitable, in view
of the essential character of Indian culture.

Western writers on architecture too, have not failed to note this
human reference to architecture in their writings, ancient and modern.
Vitruvius, the ancient Roman writer remarks in his work : “In truth
they (symmetry and proportion) are as necessary to the beauty of a
building as that of a well formed human figure . . . . . . If nature,
therefore, has made human body so that the different members of it
are measures of the whole, so the ancients have, with great propriety,
determined that in all perfect works, each part should be some aliquot
part of the whole; and since they direct that this be observed in all
works, it must be most strictly attended to in temples of the Gods,
wherein the faults as well as the beauties remain to the end
of time.”!2 Geofrey Scott, a modern architectural critic, in his
treatise on the Architecture of Humanism thinks that architecture
like literature was born of man’s desire to create and to extend his
ego in his creation. Whether he builds or writes, the artist adopts forms
and names which echo the human body or its activities. * Architec-

9. Vide Notes under stanza 54 in Part II, Notes under the title Sthinaka,
Asana and Sayana.

10. Essay on the Architecture of the Hindus, p. 22.

11. Hellenism in Ancient India, pp. 35-36.

12. Book III, Chapter I.
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tural art,” as stated by Scott, “is the transcription of the body’s state
into forms of building.” The phrase “ the body's state,” as paraphrased
by Williams-Ellis, is here used to convey the notion of bodily function3
Stratton, a modern author, in his Orders of Architecture attributes
organic character to the great Classic Order, thereby suggesting that
organic nature is a universal foature of all great architecture. In the
course of his remarks Stratton observes: “The very term °‘organic’
seems to suggest that the qualitics of the Order should be related with
those which find expression in the forms of animate nature. If prin-
ciples of composition can be discovered which are alike exemplified in
the order and in the shape of animals and plants, it may be claimed
that the Order possesses some of the vitality usually associated with
the latter. Several such principles may here be mentioned, begin-
ning with that of Punctuation. It will be observed that no branch of
any tree or plant comes to an end abruptly as if it were cut off at
random, but invariably has its ends modulated in some manner as to
express the fact that the branch or limb in question has come to a con-
clusion.  Another principle of organic design which is expressed in
all the forms of animate nature is that of Inficction. Everything which
is inspired by the principle of life has each part so disposed
that it appears to be naturally joined on to the adjacent parts and has
its forms so modified that it expresses this relationship. To give an
example of this peculiar sensitiveness to position the features of the
human face may be cited : these could not be turned upside down and
replaced in that disposition without completely disorganising the formal
pattern, because cach one of them is conscious that its summit is dif-
ferent from its base. When the body as a whole is considered it is
also clear that the head differs from the feet, and a human being could
not be turned upside down without assuming an attitude that is in-
appropriate and a cause of distress both to the person himself and to
those who observe him. But a classic column also has a head and a
foot, and these differ from cach other to express the differing func-
tions of each. Turn the column upside down and it appears to scream
at such an indignity. Yet there is no question that it could very well
be of plain cylindrical shape and still perform its structural function
adequately as in fact many columns designed in what is called
the ‘ modernist’ style are seen to do; but these cylindrical columns are
dead ; they have no knowledge of head or feet because their parts are
neither punctuated nor inflected ”.14

13. The Pleasures of Architecture by C. & A. Williams-Ellis, p. 1086.
14, Orders of Architecture, page 2.
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In the instance of an Indian temple, the two top parts®® wviz,
Sikhara and Stapika illustrate the principles of inflection and punctua-
tion. The etymological meaning of the term Sikhara [y sregeifa frae :
is noteworthy. In ordinary literature, the word Sikha signifies
the tuft, the hair on the head tied in upward knot and in
architectural literature, it denotes the ‘finial’. Its synonym Stapika
also means the same thing and in Vedic literature, the word ‘stupa’
is found employed in the only sense of tuft or top-knot.  The final
clement of a temple, stipika or §ikha as it is alternatively called, lends
to the structural form a sense of conclusion and thus it satisfies the
principle of punctuation. That which has the $ikha is the Sikhara, and
this term Sikhara unmistakably refers to the head of an Indian temple.
This member of the structure thus corresponds to the head of the
human body. The other terms most commonly used to denote the
same portions are §iras and §irsa. A man is known and recognised
chiefly by the features of his face. So is the style of an Indian temple
determined by the shape of its Sikhara. The distinguishing feature of
a Nagara shrine is its scquare Sikhara, that of a Vesara shrine its cir-
cular Sikhara, and that of Dravida shrine is faceted Sikhara. This
element, Sikhara is the fifth member in the six-fold division of an
Indian temple and is situated above Gala and beneath Sikha or
Stapika. The treatment of Sikhara and Stupikd with their sure
reference to the head and tuft portions of a man’s frame confirms the
interpretation of architecture in terms of the human organism. The
principles of Punctuation and Inflection which are found evidenced in
important works on architecture are universal principles and products
of the universal mind. As eclsewhere, so in India, they are expressed
in her classic treatises on the subject. Here, it must be remembered,
they are born of the true Indian conception of divinity in a spiritualised
body and are worked out with such consistency and continuity
as compels our appreciation.

We propose to examine here some of the theories of influence in the
field of architecture which some scholars have either attempted or ven-
tured to prove. In this connection the main source of our investigation
is the architectural literature of the land. A comparative study of the
Indian and Western systems of treatment leads us to the conclusion
that what is generally described as “ Orders in Indian Architecture ” is
a misnomer.

15. Vide Notes under Stanza 50, Part II, Notes under the title Sikhara and
Stipika. '
5
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ORDERS IN INDIAN ARCHITECTURE—A MISNOMER.

In his essay on the Architecture of the Hindus, Ram Raz takes a
general survey of what he considers as “the several members connected
with the “ Grders'® of Architecture.” In the wake of European method
of approach towards the subject, he proceeds to treat of the column
and entablature as one architectural feature and seeks to find consider-
able correspondence between the Indian columns and the Graeco-Roman
columns. He holds that there is a common basis of classification and
this is with respect to dimensions. “Pillars of Indian Architecture
may with respect to the dimensions, be divided into seven sorts”.1?
He then mentions the proportions of seven sorts of columns and enta-
blatures associated with those columns. He observes : “ Concerning
the proportions of columns, the second sort of column in the Hindu
architecture may be compared with the Tuscan, the third with the
Doric, the fourth with the Ionic, and the fifth with the Corinthian or
Composite pillar. This affinity between the columns of India and of
Rome and Greece is so striking, that one would be apt to ascribe it to
something more than mere chance, etc 18 Dr. Acarya in his thesis
on Indian Architecture closely follows Réaz and subscribes to his view.
Acarya hits the mark further and goes to the extent of suggesting a
relation of indebtedness between Manasara, the Indian author and
Vitruvius, the Italian writer. His conclusions as briefly stated are as
follows: “The striking similarities in the mnames of mouldings
like Padma or Cyma, Hara or bead, or in the names of orders like Misra
or Composite, may sometimes be attributed to inexplicable coincidence.
But in view of other striking similarities between Vitruvius and Mana-
sdra, such as the classification of orders into exactly five, and the divi-
sion of subservient parts, called mouldings, common to all the orders,
into eight, and also the proportionate measurement varying equally from
six to ten diameters, and tapering in the same way, there would seem
to have been something more substantial than mere coincidence. An
influence, direct or indirect, of the one upon the other, seems highly
probable. I venture to think. further, that there might have been a
relation of indebtedness between the two authors”.1®

The position held by Raz and Acirya with respect to the compari-
son of Indian columns with the Graeco-Roman orders does not seem to
us tenable. Indian and Graeco-Roman architects have adopted funda-

16. Essay on the Architecture of the Hindus, p. 37.

17. Essay, p. 29.

18. Ram Raz, Essay, p. 38. .

19. Indian Architecture according to Mdnasira by P. K. Acirya, p. 153.
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mentally divergent attitude towards the theme of pillars and entabla-
ture. In the conception of their architecture, the Graeco-Roman
builders took column and entablature as a single architectural feature.
They considered the whole structure as one composite unit, and never
thought of parts as units in themselves. In such a circumstance, what
strikes any one most is the union of post and beam. The column is
divided into three parts, the basc, the shaft and the capital; entablature,
is likewise divided into three parts, the architrave (or epistyle
or lintel), the frieze and the cornice. The whole is known by what
is generally called the ‘Order’ The Graeco-Roman architecture is
thus one of column and entablature and the so-called orders of archi-
tecture—Dorie, Ionic and Corinthian, Tuscan and Composite—are all
systematised classifications of the features and forms of the association
of capital and beam as found originated and developed by the different
branches of Graeco-Roman race, in the various cities, Doria, Iona,
Corinth and Tuscany. The Composite Order is a hybrid order, created
out of the mixture of the features of Ionic and Corinthian
orders. Order of architecture is a misnomer in Indian architectural
literature, for, column or strictly speaking capital and entablature are
not considered in India as one architectural unit.

The question “ what is an Order ?” has been answered by Stratton
in the statement that the ‘Order creates an organic unity between
column and lintel’.20 All Western constructions, it is held, have some
affinity with this mode of building as originated and established by the
ancient Greeks. Thus Stratton remarks: “In England, France, and
Germany, Italy and Spain, tn America and Africa and Australia, where-
ever the white race has erected buildings of any consequence, column
and entablature are found of a type which declares its affinity to those
which the ancient Greeks developed. Surely this is a remarkable
phenomenon, etc”.2! It is beyond reasonable doubt that the associa-
tion of post and beam in an organic union is the distinctive feature
of Western architecture. Now, proceeding to the question of the classi-
fication of orders, it must be borne in mind, that the basis of differen-
tiation is not the shape of the column. Columns of all orders have
always circular shape. This is obvious from a general look at the
existing columns of these types in Europe, as well as from the employ-
ment of the unit of measure which has reference always to the diameter
of the column at the bottom of the shaft. “Several methods have been
used for determining the scale of equal parts by which the Orders are

20. Orders of Architecture, p. 2.
21. Ibid., p. 1.
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measured for purposes of delineation, but they are all founded on the
diameter of the column at the bottom of the shaft. It has been found
convenient to take the lowest semi-diameter of the column as a unit
—known as the Module—and to divide it into a given number of equal
parts or minutes, the number of parts varying with the character of
the Order.”?? Shape, which serves as the basis of differentiation and
classification of Indian columns never enters into the Western mode
of classification. As has been observed, it is the union of capital and
beam that constitutes the differentiating mark of Western orders.
Richest and most varied ornmament occurs in the capital and the enta-
blature, and all vital elements in the design and composition of
a building are displayed there. Thus capital and entablature which
together form one single architectural feature, gain supreme impor-
tance in the western system of composition and it is by the characteris-
tic features of this architectural unit, that Orders or Styles of Western
construction are recognised. But, in Indian architecture, while all
parts are related to the whole in organic union, parts are also treated
as units in themselves. This conception is clearly revealed in the six-
fold division of an Indian temple. The six members, Adhisthana,
Stambha, Prastara, Gala, Sikhara and Stipika are individually consider-
ed and in actual practice are required to be ornamented, accented and
emphasised. In the instance of column, the second element from
bottom upwards, various parts are described which are said to enter
into its composition such as the Oma, Ghata, Mandi, Virakanda and
Potika. Every part of the structure is thus seen considered as a unit
in itself and is given a degree of self-consciousness consistent with its
importance as a unit. This conception of parts as units in themselves,
conscious of their individual existence and importance is a unique
feature of our architecture. No exponent of Indian architecture can
afford to ignore this peculiar aspect of Hindu composition. The funda-
mental divergence in the basis of classification is the most serious and
powerful objection that can be raised against any theory of the relation
of indebtedness between the Indian and Western systems of architec-
ture. Raz2 admits that ¢ the plan of the Grecian and Roman eolumns
is always round, but the plan ol the Hindu columns admits of every
shape,’ but curiously enough he fails to realise that it is this recognition
of the shape as the fundamental basis of differentiation by Hindu archi-
tects and its non-recognition by Western architects that brings about
serious divergence between hoth the systems, apart from other differ-
ences in the view-points such as the recognition of structural parts as

22. Stratton on ‘Module,’ p. viii.
23. Raz, Essay, p. 39.
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units in themselves in Hindu system and the absence of such a feature
in the Western system.

Dr. Acarya observes that corresponding to the five Graeco-Roman
Orders, Doric, etc., columns are classified in India into five Orders,
Brahmakanta, etc. Indian columns, it must be remembered, are not -
found classified as Brahmakianta, etc, on the basis of dimensions.
Their classification is on the basis of shapes, and the classes such as
Brahmakanta and the like do not correspond to the Western Classic
Orders, Doric and the like. The question of dimensions which is rele-
vant in the case of Western -classification does not enter into
the Indian mode of classification of columns into types such as Brahma-
kanta and the like. If any correspondence were to be shown between
the systems of treatment Western and Eastern, the basis of classifica-
tion ought to have been common, but a common basis is not found to
have been adopted and differences exhibited are wide and typical.
In a host of varieties of proportions prescribed, it is but natural to find
some correspondence in the matter of proportions prescribed elsewhere.
But such casual agreements do not tend to strengthen the argument
of influence of one system over the other; for, such proportions are
born of certain principles which it is wrong to suppose as the prero-
gative of one particular race.  Mind being universal in essence, its
products bear the stamp of universal character in their essentials. The
principle of diminution of the breadth of the pillar at the top is such
a universal principle of good composition and this is found expressed
in both the Western and Eastern systems of constructions. The higher
the columns are, the less they diminish in their breadth at the top.
While this universal principle is seen working everywhere in
the Eastern as well as in the Western modes of construc-
tion, the rules and details of measurement are not always
necessarily the same. Agreement if there is, is in the matter
of broad principles. On the strength of such similiarity in the matter
of principles, which are universal in their origin and applica-
tion, we cannot advance a theory of influence of one system over another
with any amount of safety or verity. Art everywhere speaks its own
language which is international and its forms assume the shape of man’s
inner experiences. Just as there are universal and common experien-
ces, so are there universal and similar products of art; and just as
there are typical utterances which distinguish one man from another,
so are there certain typical elements and devices which express most
intimately the peculiarities inherent in the systems of art. The problem
of influence in such instances is an artificial one, clearly preconceived.
The word ‘influence’ carries with it a biting suggestion of domination
or the supremacy of one over the other, and in the realms of art such a
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domination is the worst form of aesthetic nihilism, for, it kills all sincority
and freedom of the form of expression, the essential condition of artis-
tic creation. Certain similaritics in the employment of certain decora-
tive patterns such as the Padma, which Dr. Acarya points out do not
serve to express any sense of relation of indebtedness. They are uni-
versal decorative forms, found in the works of people all the world over.
They are not originally Greek only or Indian only, but cosmopolitan and
universal and their direel source is to be sought in ‘Nature.” The pro-
ducts of nature are copicd by man and harmoniously associated with
certain architectural elements. The simple and gracious shapes of the
flowers of nature are objects of universal appeal and imitation il they
cannot be neglected by those who wish lo possess a comprehensive reper-
tory of architectural ornament. In view of these factors, any relation
of indebtedness, onc way or the other between the Indian and European
authorities as believed by Réz and Acarya, is scarcely conceivable.

THE MOUND AND GRAVE THEORIES EXAMINED

We shall here pass on 1o consider the Mound and Grave theories
started to explain the origin of Indian temple architecture and see how
far these theories satisfy the spiritual aspiration of India. Mr. Long-
hurst observes: “The term Stapi wouid appear to be a corruption of
the Sanskrit word ¢ Stipa’, since both words are used to designate the
same type of structure. With the Buddhists, the Stipa was a dome-
shaped structure which was a development of the low sepulchral tumu-
lus or mound of earth and stones in which baked bricks were substitut-
ed for earth with a view to durability.”?* He then starts the theory that
Hindu architecture is derived from the older art of the Buddhists.?® Con-
tinuing, he remarks: “The Indo-Aryan Hindu temple is a develop-
ment of the Buddhist temple. The origin of the typical South Indian
temple is not quite clear. It would appear, however, that the usual
dome-shaped brick and plaster orrameni sct up over the roof of the
shrine chamber of South Indian village temples, known as ‘Stapi’ is
nothing more or less than a conventionalised model of a medieval Bud-
dhist Stiipa.” Here by ‘Stiipi’ he understands obviously the finial.
Counter to this interpretation runs the identification by the
same author of ‘Stipi’ with the ‘tower over the shrine”  Thus,
Longhurst states: “ They (finials) are known as Kalasas or KalaSams
in Southern India and are generzily made of stucco moulded round a
wooden rod firmly embedded in the ridge, or the crown of a Stapi or

24. Annual Report of Archaeological Department, Southern Circle, Madras,
1915-16, p. 30.
25, Ibid., p. 31.
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tower over the shrine...... One may presume that the Hindus bor-
rowed this architectural ornament from the Buddhists ”.26 In his recent
book on the Story of the Stipa, Longhurst seeks to find correspond-
ence between ‘Stipa’ the Buddhist mound, and Stipi (Tower or
Finial ? of the Hindu temple) and observes: ¢ These striking resem-
blances between the Buddhist Stiipa and the Dravidian Stapi cannot
be due to mere coincidence ”.27 He takes a village shrine for example
and remarks: “The latter (i.e. flat roof) is surmounted by a brick
and plaster structure known in the south as a ‘Stupi’ a name which is
obviously a corruption of the Sanskrit word ‘ Stipa’. If we compare
this architectural ornament with the domed roof the Nalanda temple, it
is clear how it originated and why it is called a Sthpi at the present
day 7.2 There underlies a lot of confusion in the vague statements of
Mr. Longhurst we have guoted ahove., We do not know what exactly
hg understands by the term ‘Stipi’. Sometimes he takes it to mean
the tower, at other times to mean the pot-finial. In the light of the in-
vestigations we have carried into the origin and significance of the term
¢ Stapika '?® on the basis of the original Samskritic authority, we are
constrained to remark that Mr. Longhurst has gone wrong in his under-
standing of the original significance of the term ‘ Stapika’. Vedic lite-
rature of the earlier and later period gives for ‘Stapa’ the only meaning
“tuft’. Architectural authorities have all of them understood the term
¢ Stiipika ’ with reference to tuft, and this view is consistent with their
interpretation of architecture in terms of the human orsanism. The
synonym ‘ Sikha’ that they employ to denote the same part ‘ Stipika’

clearly expresses this view. The statement of Gurudeva “ g wee

wfmi=”’  proves beyond doubt that originally the term °Stipika’
signifies the ‘tuft’. This point unfortunately has not so far struck the
attention of the exponents of Indian architectural literature and as a
result wrong theories have been started with regard to the origin of In-
dian temple architecture based on a wrong understanding of the original
significance of technical terms. We observe that ‘ Stiipika’ (otherwise
known as Sikhd), the final element of an Indian temple is a pure Sans-
krit term and should not be confused with ‘Stipa’ in the sense of
Buddhist burial mound. The terms ‘Stapikd and ‘Sikha’ are never
found used in the sense of burial mound anywhere in the course of

26. Ann. Arch. Rept., Southern Circle, Madras, 1916-17, p. 34.

21. The Story of the Stupa. (Printed at the Ceylon Government Press, Colombo
1936), p. 28. ,
28. Ibid.

29. Vide Notes under Stanza 50, in Part II, Notes under the title ‘Stipika.’
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architectural writings. They are used only with reference to the top-
most architectural element.

In the wake of Longhurst, Dr. N. Venkataramanayya attempts to
trace the origin of South Indian temples to the primitive grave. He
ctates :  “ South Indian temple is a development of the primitive grave ;
and how can the theory of Buddhist origin square with it ? There is,
however, a splendid way out of the difficulty. We are not able to trace
the Vimana surmounting the temple from indigenous sources. It has a
striking resemblance to the developed Stipa, and is also called by the
name ‘Stapi’........ Thus the one feature of the Dravidian temple
which defied explanation from native sources appears to have been suffi-
ciently accounted for, and the difficult problem concerning its origin
seems to have been solved.”® It is not possible for us to agree with the
authors of the ¢ Grave theory’. Nowhere in the course of our study of
architectural literature, are we able to detect any evidence in support
of the theory of the origin of temple architecture from the grave or
mound. The terms employed such as Sikhara, Stupikd or Sikha are
clear enough in their sienification and stort from the conception of
Prasada or temple in terms of Purusa or Person. The ‘grave theory’
has no conceptual backeround and it should be remembered in this con-
nection that nothing did the Hindus represent or record the significance
of which they could not imagine. They were clear, clean and lofty
about everything they stated and even in a subject of tangible character
the dominant mode of thought was essentially spiritual. And in their
expression of architectural idealism, no form was found better suited
to represent the spiritual content than the human frame, for, as we
have observed already it is the most perfect and organic in structure
and hence the best fitted to be the abode of ‘spirit’. As regards the
forms in architecture we think it is more in accord with the lofty archi-
tectural idealism of the Hindus if we seek their source to the various
gracious shapes which Nature in her creative moods presents us in her
creations. Real artists that they were, the Hindu artists caught the
hints that Nature suggests through her objects, and developed on their
model architectural forms. The various parts which compose the
Stipika such as the Padma, Nila, Kudmala, as their very names indi-
cate, were moulded and shaped after the patterns of Nature3! This
being the case, the question of one sect borrowing from another does not
arise. Longhurst argues that the Hindus had no temples before the
Buddhist period and that Hindus adopted as their temple Buddhist Sti-

30. An essay on the Origin of South Indian Temple, p. 38.
31. Vide Notes under Stupika. '
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pas, when Buddhism began to decay. It deserves to be stated here, that it
is not safe always to advance a theory on the ground of negative data.
Temples, it is easy to imagine, would have been built in very ancient
times, out of evanescent material like wood which would have fallen prey
either to natural decay or to the destructive energies of iconoclasts. From
literary sources, we shall attempt on a later occasion to indicate the
antiquity of the idea of image and temple worship, prior to Buddhistic
period. After all what has Buddhism to do with the genesis of Indian
temple Architecture ? Did Buddha rise on Indian soil like a sudden
flush of light out of darkness or order out of chaos? True, Buddha
appeared on the stage of Indian Culture, but his presence should not
be described as something cut off from India’s spiritual field. His re-
ligion is inherent in the soil of India and his rise repre-
sents only a stage in the continuous growth of India’s synthe-
tic culture. As M.M. Gangoly obscrves: “It will be irrational
in this age to accept the advent of Buddha as a phenome-
non which cannot be accounted for as being outside the chain
of causation and effect forged in the eternal process of evolution.”32 It
is reasonable to expect some type of structure, from which Buddhists
would have developed the so-called Buddhist architecture. The classi-
fication into Hindu Architecture and Buddhist Architecture should not
be taken in any exclusive or sectarian sense and as Dr. Ananda
K. Coomaraswamy observes: “There is certainly no sound basis for
the view that Hindu architecture and art are modelled on those of the
Buddhists ; the style and technical achievement of Indian art, can never
at any stage be described in sectarian terms.”® In the same strain does
Dr. Bhandarkar rightly remark that “it is an absurd solecism to cha-
racterise any style as Buddhistic or Jaina or Hindu merely from the
accident of its employment under the service oi any of these creeds”
and that, “ the main current of Indian craft iradition is non-sectarian in
character ”.3¢ Forms in Indian architecture whether under the service
of Buddhism or Hinduism, may be generally regarded as having had an
indigenous origin, and as such Buddhist, Jaina or Hindu forms as they
are called should be considered as cognates rather than as borrowings.
This point of view deserves to be remembered whenever we attempt to
discuss the theory of origin of Indian temple architecture and the rela-
tionship of the forms developed under the service of religions like Hin-

32. Journal of the Bihar and Orissa Research Society, Vol. XII, Part IV, p. 467.
33. Encyclopaedia Britannica, 14th Ed., Coomaraswamy’s article on ‘Indian Art
and Architecture’. Also vide his History of Indian and Indonesian Art, p. 72.
34. Rupam 1920, page 11.
6
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duism and Buddhism. Climatic conditions, the character of the mate-
rials in use, racial peculiarities, the psychological union which binds
different minds, and above all the architectural idealism of the nation-
these and similar circumstances constitute the possible criteria in the
tracing of the origin and determination of particular style or form of
construction. Longhurst and others who carry the distinction of Hindu
and Buddhist art too far and presume that Hindu architecture was deriv-
ed from the Buddhist Stiipa, are not unfortunately seen basing their
theorisings on the above sets of considerations. Their theory fatally
ignores the most important of reliable criteria viz., the architectural
idealism which a careful study of Indian architectural literature never
{ails to reveal.

THE THEORY OF THE ‘EVOLUTION OF STUPA’

We shall make here a passing reference to Longhurst’s theory of the
evolution of Stupa itself in view of his consideration of Stiipa as the
forerunner of Hindu temple. This theory it will be found is purely a
product of imagination which runs counter to India’s spiritual aspira-
tions as we see reflected in her religious and philosophical literature.

While tracing the evolution of ‘ Stiipa’ the mound of the dead, Long-
hurst feels inclined to think that what led people originally to raise a
mound was the intention of suppressing the spirit of the dead. He thus
observes: “The unchambered tumuli have only a floor of stone slabs
about 6 feet below the ground, or no floor at all. On this the remains of
the dead together with the usual offerings were deposited and covered
with earth. Then, as a rule, two or three big heavy blocks of stone were
placed on top of the remains, presumably to prevent the spirits of the
dead from returning to earth and causing trouble to the living. It seems
that these massively built megalithic graves were the outcome of an in-
tense fear of the evil spirits of the dead, rather than to a feeling of affec-
tion for the departed, a fear which still survives, among all primitive
tribes in India at the present day.”® This presumption is opposed to
the current of Indian thought and religion. The practice of burying the
dead, of covering the body with earth and of raising a mound over it,
is a time-honoured practice, and is found recorded in ancient literature.
We are unable to detect any sentiment of fear or any idea of suppressing
the spirit as having actuated those who followed the custom of burying
the dead. Rg Veda presents us a beautiful hymn which is uttered at
the time of the burial and it is addressed to Earth in the most endearing
of terms. The following two verses will give us an idea of the sentiment

35. The Story of the Stupa, page 12,
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expressed in connection with the burying of the body. The body is laid
and addressed :

“ Approach the bosom of the earth, the mother,
This Farth, the far-extending, most propitious ;
Young, soft as wool to bountless givers,

May She preserve thee from the lap of dissolution ”.
Then the Earth is addressed :

“Wide open, Earth, O press not heavily on him ;

Be easy of approach to him, a refuge safe ;

As with a robe a mother hides

Her son, so shroud this man, O Earth.”36

Why was mound erected ? We believe that it was with a view to
marking out the spot where the dead lie buried. It could not be the
intention of any cultured race to raise a mound over the dead in the
hope of suppressing the spirits. On the other hand, any structure is
built on the spot where the dead lie buried as a mark of distinction and
honour to the departed spirit. Otherwise, it is likely that men might
trample over the buried place and such an act is supposed to dishonour
the departed spirit. Raised ground prevents the possibility of any act
of that nature and therefore it is reasonable to assume that mounds
were erected with the lofty intention of preventing the living from caus-
ing any disrespect to the buried, of extending to the departed spirit a
mark of reverence and of perpetuating the memory of the dead. There
is no room in the imagination of any civilised race for fear from a passing
soul. Surely, we will be giving a distorted view of Hindu culture if we
go to a few jungle tribes that still haunt the outskirts of civilisation to
derive the source of ideas which build up the magnificent fabric of
India’s civilisation.

THE ‘ UMBRELLA THEORY’ OF MR. LONGHURST

In the train of the theories of origin and influence comes the theory
of the influence of Umbrella on the roof of Indian shrines. Mr. Long-
hurst thinks that umbrella as a motif had remarkable effect on the archi-
tecture of India®” becuuse umbrella is held in India as a symbol of autho-
rity and honour. He presumes that Buddhist structures were the first
to be so influenced and along with the spread of Buddhism this motif too
equally spread. When the Buddhist missionaries spread in South India
and entered Kerala, it is presumed that they carried with them their

36. Bg Veda X, 18, (10 and 11). Translation by Macdonell. Vide ©
from the Rg Veda, p. 88. - Vide “Hymns

37. The Story of the Stupa, p. 11,
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nmbrella motif as well which became so popular that it had a remarka-
ble effect on the roof of Kerala shrines. Thus Longhurst seeks to ex-
plain the peculiar style of wooden temples of Kerala3® We do agree
with Mr. Longhurst in holding that umbrella is regarded in this country
as the symbol of regal honour and authority, but it does not appear to
us as something that shaped the architecture of India. Roof of any
house, is first of all intended as a cover to structure, as a member pro-
vided to keep out heat and water. While this structural function of a
roof is true, roof need not be regarded as an enlarged umbrella, prompt-
ed by a sense of high regard for authority and power. The shape of the
roof is the natural expression of the material employed. It is dictated
also by the meteorological conditions prevailing in the province. If any
sort of influence of one upon the other were possible, umbrella being a
thing of temporary use and convenience, it will be more reasonable to
assume that there is better chance of umbrella being influenced by the
functional motif of the roof which serves as a permanent shade-and
shelter-giving member. In this case, umbrella has to be considered as a
small replica of roof serving a limited and temporary purpose rather
than presume that the roof is an enlarged umbrella or as a structure
fashioned after the umbrella. In the question of sequence, the possibility
of precedence must certainly be taken in favour of roof as the idea of
shelter is essentially and permanently associated with roof, ever since
man thought of shelter from rain and sun. Again, roof does not appear
to have been influenced in its shape by umbrella, as the roof as reflected
in the description of theorists and evidenced in actual practice, admits
of different shapes such as square, rectangular, octagonal, elliptical,
apsidal and the like whereas umbrellas of similar variety of design are
not found either described or manufactured. As for circular roof, it
might be said that it is the natural expression of the material brick that
is used in dome-shaped structures. “The dome is an obvious type of
covering for the primitive circular hut in countries where building mate-
rials are only in small units, such as bricks, and where timber is lack-
ing ”.3% India is enormously rich in building materials and she is especi-
ally so in timber. This being the case, the fundamental and dominant
shape in structures will certainly be square or rectangular or octagonal
when timber is the material commonly employed. Cifeular form
usually appears in buildings where brick is the material chiefly
used. Circular design of the roof cannot be held in India as the shape
dominating over every other shape such as square or octagonal. When
it appears, it has to be originally taken as only a case of the natural ex-

38. Ibid., pages 29, 33.
39. Encyclopaedia Britannica under ‘Dome’.
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pression dependent on the nature of the material employed. Apart from
this inherent tendency of the material in use, if we still demand sugges-
tion from some outside phenomenon, we might as well safely look at the
sky and imagine dome as having been shaped after the shape of the far-
extending canopy above, the canopy that comprehends the expanse of
the universe. In any case, the theory of the influence of umbrellas on
the roofs of Indian shrines does not seem to us probable. In the vast
amount of architectural literature available, there is no reference or
indication which tends to support the theory of the influence of Persian
or Buddhist or any umbrella on Indian architecture, which Mr. Long-
hurst seeks to propound without any single reference to the architectu-
ral literature of the country, so rich and varied in her treasures of sym-

bolism.

THE CONCEPTION OF PRASADA AS THE HOUSE OF THE
ALMIGHTY.

The term ¢ Prasada’ is used to signify both temple and palace, tem-
ple when it refers to the abode of God and palace when it stands for the
house of the monarch. Thus Amara observes:  gr&t qERY §FIITq .
This statement echoes the structural correspondence between temple and
palace and reflects the character common to both. The splendour and
grandeur of each makes it a thing of beauty and of marvel. Upon places
of highest eminence rises the Prasada (temple or palace) in monumen-
tal calm and dignity. The subtleties of its measuremcnts, the relative
proportions of its parts and the graciousness of its ornaments are of most
delicate description. It is the supreme expression of the noblest efforts
and the best skill of artists. It exhibits the care by which great builders
obtain fine harmonies and please the minds of men. In the world of
men King is looked upon as the central figure and in ancient India was
supposed to represent in his person the various divine elements.”40 By’
virtue of such a position, he commands dignitaries and attendants and
receives from his people willing tributes. With the aid of accumulated
wealth and the best skill available in the land, is constructed his palace.
Round the hall of the King are constructed accessory structures to meet
the demands of royalty. God enthroned in the shrine in *sacred majesty ’
is also offered  Rajopacaras’ or regal service and honour consistent with
the conception of God as the Supreme, the Almighty, the Ruler of the
Universe. In the system of worship of God as ‘Sarvabhauma’ or
¢ Mahaprabhu’, rites and ceremonials play a gorgeous part. Gifts of
incalculable value fill up God’s treasury and the attendants and wor-

40. Vide Manusmrti (a) Chapter IX (303-311), (b) Chapter VII, 4 and 5.
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shippers of the Almighty add io the spectacular aspect of worship.
Accessory construction in such a grand and majestic mode of worship is
an unavoidable necessity. Thus came to he built around the central
sanctum accessory structures such as the Arcandmantapa, the Pafica-
prakaras and the like. Silpa$astras provide rules for the construction of
these accessory siructures as well after the principal structure has been
described. The term ‘Prasada’ refers to the central structure, the
sanctum sanctorum, the Holy of Holies. All rules which describe and
direct the making of the Prasada refer to the central shrine. Archi-
tectural interest is chiefly centred on it and it constitutes the chief object
of ornamentation. The various rites and ceremonials conducted inside
are all in keeping with the presence of the Supreme Being. The abode
of the Godhead that is invoked must be accented and emphasised and
distinguished from subordinate structures. Hence the central shrine
invites the repose and contemplation of the finest works of art and pre-
sents situation for the most impressive works of architects. In the midst
of structures, it stands firm, as firm as the faith of the faithful and
through the hands of artists blooms into beauty. The accessory siruc-
tures too in their turn enhance the importance of the Holy of Holies and
testify to the expression of added dignity which it commands by virtue
of its holding the position as the home of the Cjodhoad invoked.

PRASADA—NOT A CONGREGATIONAL STRUCTURE,
BUT THE HOME OF THE SPIRIT

The presence of accessory construction reveals one important fea-
ture of Indian temple architecture. It indicates that Prasada as conceiv-
ed in the Silpa$astras is the home of the deity and not a hall for mass
prayer. It thus distinguishes itself from congregational structures.
Since it is not intended to accommodate people, one should not expect to
find in it large space inside. Any building, it must be noticed, ¢ is an act
of enclosure whereby a parcel of space is set aside for some purpose ’.41
As Geofrey Scott would observe, it is the ‘art of modelling in space as a
sculptor in clay’ or a musician in sound. The rules and proportions of
the Prasada as laid down in the Silpasastras proceed from this concep-
tion of building as enclosed space with « set purpose. The size of the
temple depends upon the size of the image and the division of the space
of the main shrine into Garbha, Nadi, the internal and external Bhittis
is so carefully considered that the set and enclosed space may he taken
for ‘a language that speaks of the veritable mystery of being,
“ Rahasya’ as it is called in the instance of the shrine at Chidambaram.’

41, The Pleasures of Architecture by C. & A. Williams-Ellis, p. 68.
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The walls which enclose the sanctum sanctorum as described in the
Silpasastras are thick indeed, as the term ¢ Ghanabhitti’ would indicate.
The parcel of space that is left inside is shrouded in ¢ darkness which be-
comes dimly visible,) when the religious lights are lit. This interior
darkness made visible by the dim burning of lights inside the parcel of
space suggests beautifully the idea of mystery that envelops the universe
and the spirit that moves behind the veil of mystery. Here the parcel
of space symbolises the universe, darkness the mystery that envelops it,
gloom the veil of appearances and God the Spirit immanent in the uni-
verse. The idea of infinity, of the spirit that works behind the drapery
of mystery was the guiding factor which led the ancient authors to set
the proportions of the divisions of Garbhagrha in the manner in which
we find them prescribed in the Silpasastras. One need not take this as
a borrowing from the gloom and darkness that spreads in the interior of
a cell-tomb.

DECORATIVE ELEMENT IN INDIAN TEMPLE ARCHITECTURE

Indian builders never contemplated with satisfaction a building
which is divorced from ornamentation. Their desire to decorate their
creations was so strong that they display a keen sense of ornamentation
in every phase of their et and in every part of their building that at-
tracts human eyes. It must not be supposed that carvings in their exu-
berance destroy the integrity and unity in structural expression. Appli-
ed fittingly and in their proper resting parts they make the building
most pleasant to behold and invite the eye to pause and to trave] and to
revel in the beauty of its parts. Ornamentation is an enriching factor in
the beautification of a structure in the same way as dress and ornaments
are in the beauty of a youthful human figure. Further, the idea that
actuated the builders to ornament a structural part was to put accent on
it, to emphasise its importance and to make us feel its existence as a
unit in itself. The different parts when ornamented thus give the im-
pression of different units which introduce into the building an element
of diversity in the midst of unity that pervades the structure conceived

as a whole.

Variety is the sign of abundant resource of the human spirit in its
creative aspect and this is richly exhibited in India’s decorative art.
Like the genius of nature, the genius of Indian artist equally rich, pro-
fuse and inventive produced sculpture and ornamentation varied in its
types of expression. Its creation on the side of architectural ornament
comprises representations of both natural and supernatural objects, but
with respect to the latter, the achievement is unsurpassed. Representa-
tion of forms never seen by human eyes before is the prerogative of
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the Indian artist. It is the preferred themec of his deccorative art. It
takes so large and frequent a part throughout Indian decorative art that
it bears testimony to the absorbing interest which the people of India
evinced in the mythology of their land. In a country like India, where
mythology appeals most to the mass mind, it is difficult for the artist to
cut himself off from the depiction of images of mythological fancy. De-
signs of strange figures, dragons, mythical monsters and many fanciful
objects described in the mythology become the theme of the artist in the
scheme of decoration of temples. By the miraculous vividness of their
forms they rouse strange feclings in their beholders and open the gates
of wonder. These objects are not born of jaded tastes or of a mere
longing for what was not or of ¢ life’s impoverished glamour.” They are
creations of fertile and wonderful minds, products of mythopoeic fancy.
‘Vyala’ which appears so frequently and prominently among India’s
carvings and paintings is a fabulous animal, a creature of mythopoeic
imagination. It is ferocious in look and is described as living upon lions,
the kings of the animal world. The creative force that led to the pro-
duction of such fanciful and fierce objects, such strange and striking
creatures is inherent in the soil of a tropical country like India. As Wil-
liam Cohn would remark: “Where could this creative force he more
fruitful than in the glowing heat of a tropical cpuntry, where side by side
with the mightiest, eternally snow-clad mountains stretch away exten-
sive plains, where side by side of deserts scorched by the sunshine teem-
ing, impenetrable, primitive forests, where elephants and snakes, tigers
and poisonous insects all similarly threaten men”. Fergusson con-
demns profusion of decoration as “ over-decorated ugliness”, but this
remark does not hold good in the case of an Indian shrine, for temple,
it must be remembered, is an offering, a gift to the Supreme enshrined
in it. Ornament here is not a kind of upholstery, but a ¢ deliberate in-
citement to more abundant energies’.

IDEALISM—THE LEGACY OF INDIA

“Ideals may be supplicd to art hy a small school or society, or by a
race and country. Or they may come from a deeper source still, human
nature, or the subconscious life which lies at the roots of human nature.
If the ideals are narrow and local, the art works only for a clique or
coterie. If they are broad and thoroughly human, the art works for a
nation or for the whole human race:” thus observes Percy Brown.4?
India leaves to the human race a rich legacy of idealism.  She bequeaths
to us art which is the true exponent of human spirit. This art bears the
message of spirituality and carries the mind of the beholder from the

42. A Grammar of Greek Art, p. 15,
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visible to the invisible and tH¥ spiritual. This art is classical in the
sense that it derives its life and strength from the conception of what is
permanent and fundamental. At the present time, at the close of a
cultural cycle, when traditions are all breaking down, India stands alone
of old nations that have passed through the different stages of youth,
maturity and decay. She is the only surviving country of the ancient
civilised world and her continuote cultural life is due to her adherence
to the permanent values of life. Her Silpasastras are records which set
forth themes of art, commonly termed ‘religious.” A careful study of
these records will amply repay the attention bestowed upon them since
they truthfully reflect a distinct and potent art-tradition which is a price-
less possession of the Indian people and an object of respect and rever-
ence with the lovers of India. Should we not therefore tap the springs
of India’s art-treasures which lic hidden in her classic treatises on Silpa?
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Aphacrests, the tendency to remove a letter or a syllable at the
heginning of a word, has been the cause of the loss of the initial “y” in
such Tamil words as aru (== a river), anai (-~ an elephant) and adu
(= sheep) which were originally yiru, yanai and yadu. Due to the
same tendency “tdy” (== mother) seems to have been first weakened
into “yay” ! and then into “#idy”? and “ay” (cf. “Tay” in
Malayalam and “dai” in Gond) (also “tayi” in Yerukala and “tai”

in Badaga).

“Tay ”, however, was not complelely crowded out. Slowly there
appeared, it seems, a preference for the old “ tay ” which had once been
simplified. Here a later process has ended by favouring the very same
acoustic type as was eliminated by an earlier change.” Thus tay has
come back with greater vigour. Whereas at one stage in the history of
the Tamil language easing was brought about in this word by the
dropping of the dental plosive “t”, at another it was by means of the
insertion of the same phoneme that ease was'secured. The respective
reasons are set forth below. “T” is produced by the tip of the tongue
making a complete closure against the teeth-ridge.! But the semi-vowel
“y” is produced somewhere near the teeth-ridge and is the last in the
series of front sounds produced without contact.5 And in between these
two sounds has to be produced “a”, the first vowel in the back scries.
In anticipation of the sound “y” that is to follow the articulatory
organs seem to have produced the front semi-vowel “y” instead of the

Puranantru verse 159 and Ainkuruniru, verses 1-10, 186, 280, 385.
Kuruntokai. verse 40.
Cf. Leonard Bloomfield : Language (Revised Edition, 1935), p. 368.
Vide Tolkappiyam—Orthography, rule 93.

5. Vide Dr. I. J. S. Taraporewala : Elements of the Science of Language,
p. 234 ; and Tolkappiyam—Orthography, rule 99. )

6. Hermann Paul: Principles of the History of Language, p. 46; and Otto
Jespersen : Language, its nalure, ete. (1934 edn.), p. 280. Also of. L. R. Palmer's
Introduction to Modern Linguistics, p. 24.
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front plosive “t”. Therefore ‘it is that “tay” originally changed into
“yay”.

But when “yay” was in vogue for sometime, the vocal organs
perhaps found it difficult to execute a rapid succession of identical
movements for “y” and hence the palatal nasal “#” replaced the
initial “y”. The merit of “7” is that its place of production, the hard
palate, is nearer to the place of production of the vowel “a”. This merit
itself appears to have disserved it later, for this seems to have been the
cause of its ousting. When, as a result of this, “ay ” came into being
and was in use for sometime, it was probably in danger of being lost,
unless some “body” was given to it. As Mr. Vendreyes remarks,”
“very short words often lack expression and when phonetic changes
tend to abridge words, these are especially prone to disappear.” In order
that the word might be preserved, lengthened forms such as “ayi”,
“zya” and “a(y)cci” arose in ordinary conversation. When the form
“3y” was not serviceable in itself and when more “body” had to be
given it, the same phoneme “t”, which was originally sought to be
climinated, came to he alternately introduced and ultimately it gained
favour by means of suitably supplying the substance the word “ay”
lacked. Thus it is that “tay” has come back with redoubled vigour.
In this instance therefore epenthesis as well as aphaeresis is found.

Syncope, the phonetic tendency to drop an intermediate syllable in
a word, is also found in Tamil. In the word “am” (= Yes; literally,
will be or will happen) of to-day the medial syllable “ku” has been
completely omitted after a long period of slurring over that sound.
“ Ku” was very probably corrupted into something like an aspirate “ hu ”
or a sonant “ gu” which in turn has been dropped. To the original root
“a"” (=to become) the formative “ku” should have been originally
added. Then “aku” -+ “um” (the aorist particle) should have become
“akum” by rule. This has, however, been simplified into “am?”
because of the relative frequency of the occurrence in Tamil of the
compound phoneme “ku”, which happens to be the sign of the dative
case. Furthermore, “ku” is found occasionally to have served the pur-

*“‘_;r* »

pose of indicating a noun in the genitive case too, as in “ avarku makan ”

(== son to him). These occurrences were in addition to its appearance
in several words as a formative infix. Thus the number of times of t
occurrence of “ku” in Tamil being proportionately large, it ca
slurred in articulation and was finally left out8 The same te
found in the words “ pém ” for “ pokum ” (= that which go

7. Language, a Linguistic Introduction to History. p. 213
8. Cf. Bloomfield: Language, p. 387.
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for “cakum” (= that which dies) and “vém” for “veékum” (= that
which warms). Besides the syncopation of “ku” or “k” there is
that of “y” too. Instances are “vakkarici” for ¢ vaykkarici” (= rice
for the mouth) and “paccal” for “payccal” (= that which rises or
jumps).

Weakenings far in excess of normal phonetic change are also found.
They are not ordinary syncopations and cannot possibly be explained
now except by stating that they are in some manner related to what
Mr. L. Bloomfield, the famous American philologist, would call “the
sub-linguistic status of conventional formulae”? “ Arumanta-pillai 7 is
an instance in point. That compound word is the result of the weaken-
ing of the old “arumaruntanna-pillai” (=a son as dear as a rare
medicine). The articulating apparatus having slowly stinted its work
of complete and exact enunciation, several slurrings and abbreviations
must have taken place before the form ¢ arumanta” was reached.
At any rate, this excess weakening should be regarded as very different
from sound change proper. It is a weakening similar to the English
weakening of “ God be with you” into “ Good-bye ”.

Apocope seems to be less common than syncope but much more
common than aphaeresis in Tamil. This tendency to reject or to weaken
a final sound is evident in the modern pronunciation of the Tamil words
“enney” as “ennai” and “venney” as “vennai”. Doubtless these
words should have had a final “y” in the Primitive Dravidian, for they
have emerged from a combination with the word “ ney ” of old, meaning
any gleamy liquid.1® “Y”, however, is scrupulously preserved in the
Tamil literature because of the sentimentally alert protection imposed
by the writers themselves.!! Whereas in spoken Tamil the tendency to
apocopate “y” is very often found, in the other main Dravidian lan-
guages it started long before and has spread : —

Kannada. Tulu. Telugu. Malayalam. Tam. (lity.). Tam. (coll)).
Benne Venna Venna Venney Vennai
Yenne Yenne Enna Enney Ennai

9. Language, p. 388.

10. Vide my article on “The Semantic Principle of Expansion”"—A. U. Journal
(January, 1937), p. 151.

11. Cf. Dr. T. G. Tucker: Natural History of Language, p. 354.
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It is noteworthy that the tendency, however, is extending its range in
modern Tamil to other sounds such as the trill “r”, as is evident from
the disappearance of the final “r” in the word “ tannir ” (= cold water)

which is mostly pronounced as “tanni”. Sometimes, in order to
kb

compensate for the loss of “r”, an elongation of the final vowel “i”

takes place and thus we have the alternative pronunciation as “ tanni ” 12

12. Cf. Dr. John Peile: Philology, p. 36.
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Ever since the Industrial Revolution disputes between employers
and labourers have been almost inevitable features of the modern or-
ganisation of industry.  This may, in part, be ascribed to the fact
that the existing industrial organization has shattered the personal
bond between workers and employer. In spite of various altempts,
industrial disputes have existed in the past, are still persisting in many
countries at the present day, and it is, beyond doubt, desirable that they
should be minimised, if not totally abolished, in the future. Dilferent
types of machinery have been adopted in different countries to settle
industrial disputes.  The Canadian Industrial Dispute Act of 1907,
the Italian Act of 1926, the Belgium Order of 1926, the Conciliation
Act and the Industrial Courts Act of 1919 in Great Britain, the Labour
Courts of Germany, the Industrial Disputes Act of India and various
pieces of legislation in Australasia have all sought in different ways
to settle disputes in industries, as far as possible, amicably. It has heen
the consistent and persistent endeavour of legislators to secure closer
contact between the employees and employers in order to effect peace-
ful settlement of industrial differences. The various recommendations
of the Whitely Committee in England such as the establishment of
Workshop Committees, District Councils, Industrial Councils, aim at
arriving at solutions acceptable alike to employer and employec.

From a close examination of the legislation on the matter in almost
all countries of the world one fact emerges, viz., compulsory arbitration
is no longer favoured for an effective solution of the problem. A few
of the probable reasons for this attitude may be mentioned. As com-
pared with conciliation, compulsory arbitration has the disadvantage
that it does not automatically win the support of hoth partics to the
dispute. The task of the arbitrator is very difficult since he does not
possess any recognised body of laws or precedents on which he can
base his decisions. These decisions are therefore, necessarily, empiri-
cal and arhitrary. Besides, compulsory arbitration takes away from the
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worker his right to strike and the opposition from organised labour may
make the enforcement of the arbitrator’s decisions well nigh impossible.
[t has also the added disadvantage that Government becomes directly
involved in the dispute and has to use sanctions against the employers
or against a large body of the employees. While the former may be
comparatively easy the latter would be an extremely difficult
proposition.  Voluntary conciliation, on the other hand, is based
on the mutual agreement of the parties. Instead of trying to enforce
on the parties a decision from outside steps are taken to bring the parties
together and bring about an agreement acceptable to both. Voluntary
conciliation eliminates the necessity for enforcement of sanctions and
makes for greater stability of the settlement agreed on. It may, how-
ever, be contended that State interference in industrial disputes is only
logical in that the State which has laid down conditions of work for
the protection of the workers and interfered in industry in countless
other ways, secks also to minimise industrial wastage by ruling out
strikes ; the answer is, that while this position is absolutely justifiable
in theory, it has been an unequivocal failure in practice. It has, also,
to be remembered that voluntary conciliation has its own limitations :
for its proper functioning, sound organisation of workers and employers
is a necessary condition. Future legislation in India has to take this
aspect of the question into consideration.

Before the Trade Disputes Act of 1929 the only official
body for the arbitration and conciliation of trade disputes in
India was a solitary Conciliation panel in Bengal. The Em-.
ployers’ and workmen’s (Disputes) Act of 1860 was restrict-
ed to railway and public works and dealt only with indi-
viduals. It did not seek to provide any machinery for the settle-
ment of disputes in other trades or industries. In the same year and
in 1861 this Act was extended to various districts in the Bombay Presi-
dency and in 1873 to Sind. This Act was repealed in 1932 and there
are no records to show the extent of its effectiveness while it was on
the Statute Book. In 1919 and 1920 violent industrial disputes occurred
in various parts of the country. In 1921 and ’22 the Governments of
Bengal and Bombay appointed committees to go into the matter; and
in 1924 the Government of India prepared a Bill based on the Bombay
recommendations. But it was only in 1929 that the Trade Disputes
Act was actually passed. This Act is applicable for a period of five
years. In the provinces too legislation on this subject has either been
effected or attempted. Being most vitally interested in large scale indus-
try Bombay passed the Trade Disputes Conciliation Act in 1934. In the
first instance it applied only to the textile industry in and around
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Bombay City. The Act provides for the appointment of a Govern-
ment Labour Officer and the creation of a Board of Conciliation. The
Officer is meant to guard the interests of labour and promote good re-
lations with the employers. He has the powers of a Civil Court and
he is the ex-officio head of the Board of Conciliation. Obstruction to
the Board’s work is punishable with imprisonment up to 6 months

though picketing to continue the strike is not penalised. Similar

legislation has bheen attempted in other provinces. In Madras the
Minister of Industries circulated a memorandum for eliciting public
opinion in regard to legislation of the same kind.

I shall confine myself in this paper to an examination of the main
provisions of the Trade Disputes Act of 1929 (Act No. VII of 1928) of
the Central Government. This Act empowers the provincial govern-
ments or the Central Government to refer any matters connected with
a dispute existing or apprehended to a Court of Inquiry or a Board of
Conciliation. If a majority in each of the parties so desire it, the
Government may appoint a Court of Inquiry or a Conciliation Board
which ever is desired. The Court may consist of one or more persons
unconnected with the dispute, may hold sittings in public or in camera
and may issue interim reports and a final report. A Board of Con-
ciliation may consist of 1, 3, or 5 persons including an equal number
of representatives of the parties. It is the Board’s duty to bring about
an amicable settlement as early as possible. If a settlement is arrived
at in the course of its work the Board must send to the proper authority
a copy of the settlement duly signed by the parties and a report of the
activities of the Board. Even if no agreement is reached a clearly
worded written report must be sent recounting the steps taken by them
to effect a settlement along with their recommendations for bringing the
dispute to a settlement. The Courts and Boards under this Act are
invested with all the powers of Civil Courts for enforcing the atten-
dance of persons and their examination on oath, for compelling the pro-
duction of documents and material objects and for issuing commissions
for examining witnesses and for such connected things. The Act also
provides for the interim reconstitution of a Court or Board if that
becomes necessary. All the members of the Court or Board have to
sign the written report but they may append minority reports. These
reports have to be published by the Government but they may use
their discretion in the matter of publishing individual evidences. In-
formation given to the Board or Court, if otherwise not available to
the public, may be published only with the consent of the parties con-
cerned. Unauthorised publication of confidential information is pena-
lised. The Act also provides for the representation of the parties by
legal practitioners before the Courts or Boards.
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The Act makes special provision in regard to public utility services,
especially the Railways. It penalises strikes and lockouts without 14 days’
previous notice when the strike is in breach of a definite contract bet-
ween workmen and employer. A strike or lock-out is illegal if it is
not concerned with a dispute within the trade or industry or if it is
designed to cause prolonged public hardship or to cocrce the Govern-
ment.  Financial aid to illegal strikes or lock-outs is also penalised.
Punishment is also provided for incitement or instigation of illegal
strikes. For prosecution under this Act previous sanction of Govern-
ment is necessary ; cases in connection with this can be tried only by
a Presidency or First Class Magistrate. Provision is also made for the
protection of persons refusing to take part in illegal strikes or lock-
outs. In recard to eentrally controlled industries, husiness and under-
takines the Governor-General is given powers to make rules regarding
the powers of the Courts and Boards, the allowances to their members
and establishments and other connected matters.  Similar power is also
siven to Provincial Governors in respect of other industries, etc., in
their respective provinces.

’

This Act has many defects. Till very recently this Act was very
sparingly used by the Central Government as well as by the Provin-
cial Governments. In Madras after the advent of the Congress
Ministry, the Minister of Labour appointed a number of Courts of
Tnauiry to investigate into apprehended disputes. This Act was care-
fully scrutinised by the Royal Commission on Labour who have made
many valuable suggestions for the improvement of the Act.

A year before the Act was due to expire, in May 1933, the Central
Government invited the opinions of the Provincial Governments as to
whether the Act of 1929 cught to be made permanent and if so what
amendments were desirable. Besides, the Central Government wanted
to know whether any statutory provision should be made for appointing
Conciliation Officers and provincial Industrial Courts, the latter being
modelled on the British Industrial Courts. They invited opinion also
on the prohibition of strikes and lock-outs while proceedings are pending
in a court of enquiry or Board of Conciliation, on making the awards
of Boards of Conciliation mandatory on the parties and on penalising
picketing at all times or during the pendancy of proceedings before
a Court of enquiry or.a Board of Conciliation. In 1934 the Government
of India converted the Act of 1929 into a permanent measure.

It would be good if the following points are taken into consideration
in any future legislation on the subject. Every provincial minister must
have a certain number of trained conciliators and mediators to assist

him. When there is a dispute, actual or apprehended, he must send one
8
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to the spot. The conciliator must persuade the parties to use the
voluntary conciliation machinery existing in the industry concerned so
that a peaceful solution may be secured. In the absence of such
machinery he must use his influence fo bring the parties together so that
they might hit upon a solution. If he fails he must promptly report to
the minister who must have the power to appoint a Court of Inauiry
immediately. Such a court will collect all the relevant data and find
out exactly the points at dispute. In every case the report must be
published and rendered easily available to the public. The publication
of the report will not only clarify the points at issue hut will also serve
to educate the general public on the question and concentrate public
opinion on the measures needed. After the report is published either
of the parties must have the right to request the minister to appoint
a Board of Conciliation. Over and above all these there must be in each
province a permanent Industrial Court for review work. As in the
Canadian Industrial Act of 1907 it must also be provided that the status
guo should be maintained during the pendancy of the proceedings of the
Court of Inquiry. This docs not affect the right to strike or lock-out
but merely serves to clarify the issues at stake; these weapons of in-
dustrial warfare are only suspended and may be used after the Court
of Inquiry has finished its labours.

Before concluding, I wish to reiterate that voluntary conciliation is
infinitely better than compulsory arbitration. For the proper function-
ing of this machinery the Minister of Labour and Industries must use
all his influence for establishing Workshop Committees, Industrial
Councils and other forms of voluntary Conciliation Machinery so that
both the parties in the industry may be able to understand and appre-
ciate the other man’s point of view. Very often experience proves that
stubborn and protracted disputes between individuals have yielded before
the personal touch, misunderstandings have vanished magically and
understanding and amity have resulted. So too in indusiry the brutal
and wasteful weapons of strike and lock-out may be abolished if time
and opportunity are given for mutual contact and friendly discussion so
that the finer side of human nature may he brought into play. Personal
contact and complete understanding must inevitably lead to a policy of
mutual co-operation between the different limbs of the same organism
of production resulting in the contentment of the worker and the stabi-
lity of the industry and the greater good of the State and the community
which they are meant to serve. The triumphs of peace and persuasion
are slow but sure; they are steadfast as granite though not quick and
spectacular Tike the passing victories of power and force.
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INTRODUCTION
I

THE LIFE AND WORKS OF NARAYANARYA

advaita philosophy now extant,

Nitimald holds an honoured place. Its reputed author, Narayanarya,
was a bold and original thinker. Vedanta Desika holds him in high

esteem, and frequently cites him in support of his own views.

Among the treatises on Visist

As in the casc of other eminent Indian thinkers, it cannot be
definitely ascertained when he flourished and where. Since Nitimala
contains numerous references to the $ri-Bhisya and alludes also to
Veddrthd-Sa*r’ngraha,z and since Vedanta Desika refers in his writings
to Narayanarya and his works, it can be said with certainty that he
must have lived in the period subsequent to Ramanuja and anterior to
Vedanta Deéika (i.e., some time between 1075 and 1250 A.D.).

The author of Nitimild is not to be confounded with Sri Ranga-
narayanarya, otherwise known as Vangipurattu Nambi, who has
composed some well-known Karikas. The latter was one of the direct
disciples of Bhagavan Ramanuja and the guru of one Narayanamuni.
Whenever Vedanta Desika refers to the author of the Karikas, he

1. “Sitroktam ninam anyat . . . . . ‘Prajfair Narayanaryaih’ . . . . ..
Mimamsd-Padulkd, stanza 11; “Yat tu Nitimalayam Narayanaryair uktam-jiidnasya
tu paraktvabhavamitram eva, natu pratyaktvam ”; Nyaya-Siddhanjaone, Jada-
dravyapariccheda, p. 16; “ Narayanaryais tu sambhati-vinasa-$abdau phaladvara
laksanaya vidya-karma-visayav uktau ‘viduso vidyasadhyasya apavargasya samyag-
abhivrddhi-ripatvat’ ityadind ” ; Nydya-siddhanjena, Jivapariccheda, pp. 162-3;
“ ayam evérthah Nirayaniryaih apy uktah ‘Gunaih iyattarahityat, vastuna aparic-
chinnatvafica avagamyate’ iti” ; Nyaya-Siddhaijana, Isvarapariccheda, p. 212; “Yat
tu Nardyanaryair uktam ‘sarnsthinam eva jatih ; tat pratipindam bhinnatvepi dviti-
yadipindesu sausadréyat pratisandhiyamanam svasrayesu vastusu ekabuddhi-$abda-
nibandhanam bhavati .’”: Nyayae-Siddharjana, Adrevyaepariccheda, p. 375.
In Sarvirthasiddhi while commenting on the verse from the Tattva-muktd-kalapa
commencing with the word “Devaprityadikam va . . . 7 Vedanta Desika quotes
the following verse from Narayanarya’s Nitimald: “ aptasya hita-kdmasya niyogam
kecid tcire,” Tattva-Mukti-Kalipa with Sarvarthasiddhi, Benares edition, p. 680.
Thig verse is also quoted in Nyayapariduddhi, (memorial edition) p. 283: Nara-
yanaryaistu evam uktam

‘aptasya hita-kamasya niyogam kecid cire |
Bhasyakaropi Bhagavan evam evinvamanyata |
2. Nutimdld, p. 54.
A
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takes special care to give his full name,? lest he should be mistaken for
Narayanarya, the author of Nitimala.

In his Nyaye-parisuddhit and in his Tatparya-Candrika® also, which
is an eclaborate commentary on PBhagavin Ramanuja’s Gita-Bhasya,
Vedanta DeSika refers to a gloss on the Bhagavad-Gita by one
Narayanarya. In the course of his commentary on the Gita verse
“ Sarvadharman parityajya . . .7, Vedinta Deéika mentions a number
of thinkers who have commented upon the Bhagavad-Gita and classifies
them under two heads®:— (i) eminent exponents of Visistadvaitic
thought, such as Bhagavad Yamunacarya and Bhagavan Ramaénuja ; and
(ii) rival Vedantins, such as Pisaca, Rantideva, Gupta, Sarnkara,
Yadavaprakasa, Narayanarya and Yajlasvami. In another context, he
describes this Narayanarya as a follower of VYadavaprakasa.?
Narayanarya who has commented on the Gita must be different from
Nardyanarya, the author of Nitimald, who is referred to as an ardent
Visistadvaitin. While explaining the verse in Tattva-Muktd-Kaldpa,
wherein the expression *“ Aptasyahur niyogam ” occurs, Vedanta Desika
states in his Sarvirthasiddhi® that in the ranks of the Visistadvaita
thinkers some maintain that vidhi is the Lord’s command. That he is
evidently thinking here of Narayanarya is clear from another place
in Sarvarthasiddhi® and from Nyaye-Pari$uddhi'® where he actually
guotes the relevant verse of Nitimald found in p. 54.

3. Pancardtraral:sd, p. 30,
4. “Uktafica Nardyanaryaih Bhagavad-Gita-Bhasye-
‘Prasiddham api vijfianam vade Yo nama nihnute |
Sa sadasyaih niyantavyah vyavasthd ni’nyatha yatah ||
Nyayaparituddhi (Memorial edition), p. 101.

5. “aniyatadharma-parityagah atra vivaksitah iti Narayanarya-vyakhyayam api
naganusthéna-virodhah.” Gita-Bhisya with Tdtparya-candrikd (Ananda Press),
. 947, Wy

6. “Pisaca-Rantideva-Gupta-Samkara-Yadavaprakasa-Bhaskara-Narayanarya-
Yajhiasvami-prabhrtibhih svam svam matam asthitaih paraséataih Bhagyakrdbhih
asmat-siddhanta-tirthakaraisca Bhagavad-Yamunacarya-Bhasyakaradibhih avigita-
parigrhitah ayam atra sararthah . . .” Gita-Bhdsya, with Tatparyacandrikd, p. 952.

7. Saccaritraraksa.

9

8. “Svapaksanisthaniameva kesamecid I&vara-niyogariipa-vidhipaksam vivicya
daréayati.”  Tattva-Mukti-Kelape with Sarvdrthasiddhi (Benares edition),
p. 684.

9. Tattva-Mukta-Kalape, p. 680.

10. “Narayanaryaistu evam uktam—

‘Aptasya hita-kamasya niyogam kecid dcire |
Bhasyakaro’pi Bhagavan evam eva’nvamanyata ||’ ”
Nydya-parisuddhi, p. 283.
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Besides Nitimald, Narayanarya has written a treatise on Parva-
Mimarnsa. This work is just alluded to in verse 11 of the
Mimansi-Padukd. But Kumiara Varada De$ika in his Mimamsa-
Paduka-Paritrana,!! a commentary on Mimamsa-Paduka, tells us that
Narayanarya has attempted in this work to give up needless repetitions
and to condense the thousand adhikaranas (topics) of Jaimini’s
Parva-Mimdmsa-Sitra into five hundred topics. Narayanarya's views,
however, are not different from those of Jaimini. While the latter
elaborately expounded his views even at the risk of repeating himself,
so that even the student of mediocre ability could follow them,
Narayanarya had in view the intelligent and talented reader who would
naturally be impatient of tiresome repetition.

Nitimald is written in simple prose interspersed with verse. The
ease with which Narayanarya handles philosophic arguments and the
purity of his style are commendable. Nitimald contains a brief, but
exceedingly lucid, exposition of the essentials of Visistadvaita philosophy.
It is divided into ten chapters. The first is devoted to showing that
the aspirant for Brahma-vidya should have previously studied the
Karma-Mimdmsd. In the second chapter, he refutes the Mimarnsa
doctrine that the Veda has action for its ultimate significance and the
Nyaya view that the existence of God can be proved by reason and also
shows that the Upanisads are not the complements of ritualistic
injunctions, but have independent logical validity as statements of what
exists as a fact (Brahman). In the third chapter he subjects to critical
examination the Advaitic doctrine that the world is only a phenomenal
appearance of Brahman. Brahma-parindma-vada as expounded by
Bhaskara and Yadavaprakasa comes in for criticism in the fourth and
fifth chapters. The next chapter inquires into the nature of Brahman,
and is followed by a discussion of the nature of the finite soul in the
seventh chapter. The precise significance of vidhi is explained in the
following chapter. The ninth chapter considers the significance of
‘ jdna’ which is admitted by all Vedantins to be the means for attaining
moksa. An inquiry into the ultimate goal of life (moksa) is the sub-
ject of the last chapter.

11. “Ata eva prajiia Narayanaryah: —

parimita-gabhirani paraspara-virodhadi-rahitani sttrini praniya adhikarananim
paficasatim eva Mimarhsa-Sastram acaksate. Anyani punah adhikaranani paunaruk-
tyadi-dosa-dusitani akathayan . . . Yat tu prajhair Narayanaryaih samgrhya katha-~
nam na tat Jaimini-vacana-diisanayate. Jaiminir hi mandamanda-sakala-
$isyajana-samvitti-saukaryartham mandaprayojanani adhikaranani prthak anukatha-
yancakara. Narayanaryis tu praudha-vidvajjana-parigrahabhisandhind pradha-
nartha-prakisanena tulya-nyayataya sarvam api artha-jatam parimitena grantha-
sandarbhena pracikasan iti dvayor api aikarasya-siddhih iti na virodha-gandhah.”

Mvmamsd-Padukd-Paritrina, p. 16.
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II
ARGUMENT

1. HOW INQUIRY INTO BRAHMAN PRESUPPOSES
INVESTIGATION INTO KARMA

(Brahma-vicarasye karmaviciranantarya-nirnayadhikarah.)

The Advaita Doctrine.

The opening chapter of Nitimdla discusses the question: Does the
study of the Vedanta presuppose as a necessary preliminary an investiga-
tion into the Karma-Kande ! ‘The Advaitins answer this question in
the negative and contend that, just as the inquiry into the Karmu-Kanda
(Karma-jijiigsG) presupposes only the memorising of the Karma-
Kanda, Brahma-Mimdmsd (the inquiry into Brahman) presupposes only
the memorising of the Jnana-Kdnda, and not the inquiry into sacrificial
duties.

Objection may be tuxen to this view on the following grounds:—
(i) Lhe two inquiries must be undertaken in the order in which the two
parts of the Veda—the Karma-Kinda and the Jiana-Kanda—have been
memorised. (ii) Since the Vedanta enjoins meditation on udgithe and
the like, which are auxiliary to sacrificial ritual (karma), such medita-
tions presuppose acquaintance with sacrifices. (iii) As the injunction
‘The Veda should be studied’ (svadhyayo'dhyetavyah) insists not
merely upon memory by rote, but also upon an understanding of the
significance of the texts memorised, even the person who is keen on
attaining moksa must necessarily have inquired into the import of the
Karma-Kande before taking up Vedanta-$astra. This injunction
(adhyayana-vidhi) must be taken to insist upon an understanding of the
significance of the Vedas for the following reasons: (a) It is least likely
that anybody should strive enthusiastically for unintelligently memoris-
ing the Vedas, unaccompanied by an insight into their meaning.
(b) The injunction, ‘The Veda should be studied’ meaning thereby,
“By study the Veda must be made to acquire a certain excellence or
sanctity (sarmskdra),” 12 implies that the Veda thus sanctified should
subserve some purpose. This purpose could be no other than grasping
the meaning (artha-grahana) of the Vedic texts. (c) Unless this in-
junction is taken to prescribe also the inquiry into the meaning of the
Veda, there would be no opportunity for the pupil to learn the import
of the Veda; for the pupil would, in pursuance of another vidhi
(adhitya snayat), leave the gurukule immediately after having

" memorised the Veda.

12. ‘ Adhyayanena svadhyayam sarskuryat.’
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None of these difficulties, says the Advaitin, is insuperable. The
first objection is pointless ; for the Karma-Kanda and the Jadna-Kanda
are intended respectively for two sorts of aspirants—those who aspire
for advantages, such as celestial bliss, and those who are desirous of
attaining moksa. Not sctting much store by inferior purusdirthas, the
latter class is under no obligalion to study the Karma-Kanda.

Against the second objection, it is urged that mediation on udgitha
and the like only serves to heighten the effects of karma and is, in no
sense, an indispensable preliminary to the fruition of karma, and that
there is nothing improper in the inquiry into the Upanisadic texts
preceding the inquiry into karma.

The third difficulty is met by saying that the adhyayana-vidhi
enjoins only memory by rote; for that alone is the immediate result of
adhyayana. The insight into the import of the Vedic texts which may
come later cannot be treated as the goal of adhyayana.

Of the three considerations advanced against the Advaitic position,
the first is brushed aside. For there is nothing strange in making un-
intelligent memorising a purusirtha. Though it may have little value
in itself, it may be treated as a legitimate object of human aspiration in
so far as it paves the way for the ultimate goal of life, by successively
leading to a knowledge of the significance of the Vedas, and the per-
formance of karmas enjoined therein. In fact, even on the view that
adhyayana includes the understanding of the significance of the Vedas,
it has to be admitted that men value this understanding not for its own
sake, but for the results which it eventually yields. The second is no
serious difficulty ; because its serviceability in leading to a grasp of the
meaning (artha-grahana) is not the only use of the Veda sanctified by
study (adhyayana); in itself it is useful for the purpose of japa. As for
the last, none need be commanded to study the meaning of the Veda;
for it is a matter left entirely to the discretion of individuals. Even
after returning home, the earnest pupil may go to the guru again and
seek instruction regarding the meaning of the Veda. The plea that he
who has returned home has his time fully taken up by a round of duties,
and can possibly have no time to seek the guru again needs no serious
consideration. In the midst of his multifarious duties, sacred and
secular, the eager person can still spare time for this purpose. Further
there is nothing in the injunction, adhitya sndydt, to suggest that the
student should leave the gurukula immediately after adhyayana. He
may well stay on to inquire into the import of the Veda. All that it
emphasises is that he should not think of returning home before finishing

the study (adhyayana).
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The Advaitin continues that cven he who maintains that the
knowledge of the import (artha-grahane) is the goal of study
(adhyayana) has to make an exception in two cases :— (i) the study of
meaningless expressions found in the Veda, such as hum and phat, and
(ii) the study of those portions of the Veda which describe the sacrificial
duties that the learner concerned is not expected to discharge. He will
also have to admit that the fruit of their study is cither some unseen
merit (adrsta) or mere memory of the text (aksarayrahana). Rather
than make this needless discrimination between two sorts of Vedic texts,
it would be preferable to maintain that mere verbal memory or some
unseen fruit (edrste) is the universal result of adhyayana (study).

From this it would not follow, says the Advaitin, that none nced
inquire into the significance of the Veda. All that is contended is, it is
not part of the injunction that the Veda should be studied (adhyayana-
vidhi). As the person memorising the Veda does so with the help of
the anges (supplementary studies), he is sure to have understood the
general drift of Vedic teaching even while engaged in memorising the
Veda. Only he cannot he said to have understood it fully. If he is
desirous of getting a fuller and clearer knewledge of Vedic teaching there
is nothing to prevent him from obtaining this cnlightenment from the
guru. Once it is shown that the injunction, viz., ‘ the Veda should be
studied’ does not prescribe inquiry into the meaning of the Veda, it
would be clear that there is no point in saying that one should have
inquired into the meaning of the Karma-Kianda before taking up the
Jiiana-Kanda, as that is the order in which one has studied the Veda.
Therefore, the person desirous of obtaining moksa may straightway
study the Jnana-Kanda.

Refutation of the Advaitic Doctrine.

While conceding that the injunction that the Veda should be studied
(adhyayana) does not insist upon the inquiry into the import of the
Vedas memorised, the author is not prepared to accept the Advaitic view
that the aspirant for Brahma-vidyd may straightway study the Vedanta.
On the contrary, he urges that the inquiry into the nature of sacrificial
duty (karma) should precede the investigation into Brahman.

Three considerations are advanced by Narayanarya in support of
this thesis: (1) The scriptures explicitly assert that the performance of
sacrificial duty is the means of acquiring knowledge of Brahman. One
scriptural text, for example, says, “ They desire to acquire knowledge
with the aid of sacrifice (yajfia), gift (dana), and austerities (tapas) of
the nature of freedom from desire for the fruit of actions (andsakena).”
This is enough to demolish the Advaitic contention that, as the Karma-
Kanda and the Jidne-Kanda are intended for two sorts of aspirants
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(adhikari), the person who is desirous of attaining moksa may
straightway study the latter without having inquired into the former.

The Advaitin might raise the objection that the text quoted makes
sacrifice (yajiia) the means of the desire for knowledge (vividisa), and
not of knowledge itself (vedana). The reply to this is twofold :—
(a) In accordance with the well-known dictum that the goal (sadhya)
of endeavour is cither some result (phala) or what leads up to it (phala-
sadhana), the goal of yajiia should be either the fruit or what leads up
to it. But desire for knowledge is neither the result itself nor the means
therefor. (b) The sentence, “ He desires to go with the aid of horses”
(abvena gigamisati) obviously makes horses the means for ‘ going’, and
not for ‘the desire to go’. Likewise, the proposition, “ They desire to
obtain knowledge by means of yajiie, dana and tapas . . .” ,means that
yajfia is the means of knowledge (vedana), and not of the desire for
knowledge (vedanecchd).

The Advaitin may object and say that knowledge of reality (tettva-
jfiana) is to be obtained from a study of the Vedantic texts, and not from
cacrifices. This objection is met by the remark that by knowledge is
not meant ‘knowledge born of Vedantic texts’ (vakya-janya-ifiana),
but knowledge which is of the nature of meditation (updsandtmaka-
ifana). If a person performs his religious duties in the spirit of non-
attachment to the fruits of his actions, he obtains first mental purification
and then knowledge (vedana).

While conceding that updsana may stand in need of sacrifice, the
Advaitin may still urge that acquaintance with karma is unnecessary for
inquiry into Brahman. The reply to this is that Sariraka-Sastra dis-
cusses three important problems: (i) the nature of Brahman; (ii) the
upisana necessary for realising Brahman ; and (iii) the goal (phala) of
Vedanta. Inquiry into Karma-Kanda is essential for the second of these
problems. It is but reasonable that the investigation of the sidhana
(means) should precede the inquiry into the nature of the goal (phala).
This principle has been followed in the Pirva-Mimdmsi also. Hence,
it must be concluded that Karma-vicire should precede Brahma-vicara.

(2) As the scriptures declare that he who neglects his duties falls
into sin, even the person longing for moksa is obliged to perform his
karma in order to avoid sin (anistaparihdra). He too is, therefore,
required to study the Karma-Kanda.

(3) The student of the Vedanta must be acquainted with the Piirva-
Mimdmsa, because the Uttara-Mimidmsd employs some of the rules
(nydyas) followed in Piarva-Mimamsd. For example, in distinguishing
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the several vidyds, such as Dahara and Bhiima, from one another, the
Vedanta-Siitral® employs Mimdmsa-nydyas which serve to distinguish
the karmas from one another.

The Advaitin may further argue as follows :—The knowledge that
Brahman is a pure unity («dvitiya-vijidna) is the means to moksa. For
acquiring this knowledge of oneness the aspirant must necessarily pos-
sess, so the Upanisads declare, mental and moral excellences such as
control of the mind (éama), restraint of the senses (dama), renunciation
(uparati), fortitude (titiksd) and power of concentration (samahita).
It would, therefore, follow that the possession of mental and moral traits,
such as éama and dama, and not sacrifice (yajia), is the means to moksa.
Besides, there is an insuperable difficulty in considering yajiia as a means
to apavarga (liberation). Yajiia implies plurality. How can sacrifice
which can flourish only in the soil of diversity be the means for obtaining,
knowledge of oneness ? ‘

To this Narayanirya replies that it is nowhere stated.in the
Upanisads that knowledge of Brahman who is without distinction leads
to moksa. Far from asserting that knowledge of nirvisesa Brahman
leads to mukti, the Upanisads proclaim that he who understands
Brahman as being endowed with videsanas, as having the entirc universe
consisting of sentient and non-sentient objects as His body, and as
possessing illimitable perfections, attains immortality. A Svetdsvatara
text, for example, declares : “He who knows-the soul and matter to be
distinet from their coniroller, secures the grace of the Lord and thereby
attains immortality.”

Narayanarya goes on to say that the text “They desire to acquire
knowledge with the aid of sacrifice (yajfiena) . . .” by using the term
yajfia in the instrumental case definitely asserts that sacrifice is the
cause of the saving knowledge. Sama, dama and other virtues are to be
treated as auxiliary factors (anugrdhaka). The Advaitin may ask:
How can yajfia and qualities such as $ame and dama, which are wholly
contradictory in character, the former standing for what could be
accomplished by activity (vydpara-sidhya) and the latter taking the
form of cessation of activity (uparama-riipa), be the conjoint means for
the selfsame knowledge (vedana). Narayanirya replies that they
serve two aspects of the same and are not contradictory, because
the vydpiara refers to the actions enjoined in the Veda, while uparati
pertains to those actions that have been prohibited and that arise from
desire for fruits.

13. Vide Vedanta-Sutra, III, iii. 26 and 42.
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2. ON THE VALIDITY OF THE VEDANTA.

(Vedanta-pramanya-nirnayadhikdra.)

Taking a pragmatic view of knowledge, the Prabhakara school of
Mimarhsd asserts that every proposition, whether it be Vedic or not,
must point to something to be accomplished (sdidhya or karya), and not
to an existent something (siddha). Although the Bhatta school admits
that propositions may cither state facts (siddha) or reveal some task to
be performed (sadhya), it yet maintains that, so far as Vedic utterances
are concerned, they have action for their final import. Thus, both the
schools of Miméarnsa are at one in declaring that the Veda has action for
its ultimate meaning. On this view, the Vedantic texts, though
apparently statements of fact, are really to be construed as lending
support to the injunctions and prohibitions conveyed in other portions
of the Veda. Thus, the Upanisads are reduced to a position of un-
importance, being denied independent logical value (pramdnya).
Surely, the Vedantin, who regards the Upanisads as the final authority
for our knowledge of ultimate reality, cannot allow this doctrine to go
unchallenged. Nor can he countenance the Nyaya doctrine that God’s
existence is proved by reason (anumdna); for, though the Naiyayika
concedes that the scriptures convey knowledge of matters of fact, his
belief that God is established through inference, and not through scrip-
ture, as in the Vedanta, deprives the Vedas of all authority (pramanya),
so far as knowledge of Brahman is concerned. For there is the well-
known dictum that the scriptures deal with matters lying beyond the
reach of the other pramanas.!* Therefore, the author attempts, in this
chapter, to refute these two doctrines which threaten to nullify the
Upanisads.

The Prabhdakara View.

The Prabhakara view is first taken up for examination. In defence
of the view that every proposition signifies something to be accomplished
(sadhya) and that the Vedantic texts also, of necessity, point to sadhya,
tasks to be performed, it is urged that words would convey intelligible
meaning only when their relation to their respective significations have
already been grasped. One who is ignorant of the relation of words
to their meanings makes no sense out of them. An examination of the
way in which the meanings of words are learnt reveals, the Prabhakara
points out, that children get to know the significance of words by com-
paring and contrasting commands like “fetch the cow” (gam dnaya),
“fetch the horse” (asvam dnaya), and “tie up the cow,” (gim badhina

14, Aprapte sistram arthavat.
B
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and so forth, which elderly persons use in daily intercourse. It is but
natural that every word comes to be associated in the child’s mind with
some action or other. Thus, he concludes that words have the power
to signify action, but never the capacity to denote existing things. The
Upanisadic texts cannot be an exception to this; they too must tcach
what has to be donc and not what exists as a fact, i.c., Brahman. It is
possible to argue that an utterance need not always convey commands
and that it may also state fucts. When, for example, a person’s remarks
produce in the listener a heaming countenance, the bystander may learn
from the facial expression that the remarks only conveyed the news of
the birth of a son and not an acticn. But this contention, the Prabhikara
replies, is untenable ; for, as there are manifold causes of joy, all that
the bystander could learn is that the utterance is the cause of joy; and
he could not gather that it is an announcement of the birth of a son.

Refutation of the Prabhakara View.

Narayanarya declines to subseribe o the Prabhakara view for the
following reasons:—(i) For one thing, the example adduced
by the opponent does not prove his point. It was suggested
that as there is plwality of causes of joy, the messenger’s
utterance could only convey the news that something that
could occasion joy has happened. An effective reply to this
suggestion is that, for an identical recason, cven the sentence “tic
up the cow ” (gam badhane) can only mean to the bystander thal some-
thing has to be done. What that task is he cannot easily guess. For, on
hearing the words of the teacher, “ tic up the cow”, the pupil is found
to close his book, to get up from his seat, procced to the garden and then,
tie the cow. Which of these activities was referred 1o by the master’s
command, the bystander has no means of understanding.

(ii) Again, before entering upon any action, a person must have

a knowledge of the action to be executed. This, in its turn, presupposes

‘flCOIuaintance with the objects connected thereto. The proper sequence

Is an insight into the meaning of the words uttered by the guru, the

knowledge that a task has 1o be performed and then the actual perform-

ance, ie., the overt action. Words, then, must be taken to generate
‘ knowledge of objects, and not of what has to be effected.

(i) Further, it is not true that meanings of words are understood
only from the commands given by elderly pérsons in daily intercourse.
The father, mother, teacher or other elderly person points with the
finger to different objects in the environment and at the same time utters
their respective names. The observant child learns in course of time
that these words of themselves denote the several objects in the environ-
ment and that the application of such and such names to such and such
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objects is based upon the denotative power of words and that
the meanings of words do not include a reference to actions. Later, at
school, the teacher separates the words of a sentence and points to their
meanings.

Nydiya Argument for God’s Existence.

Next, Narayanirya examines the Nyaya doctrine that God’s exist-
ence is established through inference. The main argument advanced by
the Naiyayika to prove the existence of God may be stated as follows : —
Being made up of parts, the earth, the mountain and other things
composed of diverse parts and comprising this universe must be effects.
And effects are everywhara found to point to efficient causes that are of
the nature of agents who know the material (updddina) and the auxiliary
(upakarana) causes and who also know for whom and for what purpose
these effects are intended. Clearly, this agent cannot be the finite souls
themselves : for, prior to creation, these souls being devoid of senses,
body and also of knowledge (jitdna) and power (dakti) are scarcely
different from non-sentient obicets (acitkalpa). Tt is futile to suggest
that the countless souls, though devoid of creative power in themselves,
yet produce the world by virtue of their past karma; for it makes the
gratuitous assumption that the countless souls have performed diverse
deeds, which share in common the responsibility for creating the world.
The Naiyayika brushes aside the objection that the argument can at best
establish that the creator of the world, like the maker of jars, furniture
and so forth, is a person subject to karma, and not an omnipotent Lord.
He thinks that if all the characteristics found in the illustrative example
(drstanta), whether they be relevant to the point at issue or not, must
necessarily be inferred in the pakse (subject of the inference), there
must be an end to all inference.

Examination of the Nydya Argument.

Subjecting this argument to a rigorous scrutiny, Narayanarya shows
that, at best, it may establish only that the world needs a cause; but
that the author of the universe is a Suvreme Personality endowed with
auspicious qualities can only be learnt from the scriptures. The
Nai‘yéyika argued that the world with its wonderful shape points to a
Supreme Person, even as towers, fortifications and the like point to
competent agents; but that argument may as well prove, says
Nirayanirya, that, as in the examples cited, many persons are invelved
in creating the world. Considerations of ecconomy of thought (laghava),
he continues, are wholly beside the point; and consistently with the
nature of the effect, namely, its wonderous shapes, diversity of author-
ship must be inferred. He adds that if, on the analogy of jars, cloth and
other objects in our environment, the existence of a maker of the world
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is inferred, this maker must, like the potter, be subject to karma, and
need not he omniscient. It is unreasonable on the part of the Naiyayika
to suggest that the analogy should not be pressed beyond a certain point
and that when all the features found in the illustrative example are
inferred to exist in the pakse, there would be an end to all inference.
For on the strength of the reason (hetw), the argument will certainly
prove all those features that have not been proved by other pramanas
to be inconsistent with the case in question. As God is beyond the reach
of other pramanas, none of the pramanas has shown that certain fea-
tures present in the illustrative example will be inconsistent here.
Hence the hetw must be taken to prove that the pakse does resemble
the illustrative example (drstanta) in all respects.

The Naiyayika may still contend that the very distinction of the
world from objects, like jars, must point to a creator who is an omnis-
cient Lord, rather than a person who is subject to karma. But this, says
Narayanarya, is untenable; for he who is free from karma must bhe
devoid of all contact with body, senses and the like, and cannot, there-
fore, enter upon creative activity. And it is idle to contend that though
deveid of body, senses and other faculties, he may create with the mere
aid of his will (swinkalpa); for there can be no sankalpe in the absence
of the body. Should the Naiyayika contend that the creator of the
world is eternally endowed with a body, it may be replied that this
would contradict his helief that whatever is made up of parts is an effect
and cannot be eternal. At best the Nyaya argument proves the existence
of a person more competent than any of the finite souls; but it would
scarcely establish that he is at once the cfficient and the material cause,
and that he creates at one stroke this expansive world with the sole aid

of his samkalpa. That such a God exists can he gathered only from the
scriptures. d

The Bhatta View.

Assigning a distinctive position to verbal testimony (Sabda), the
Bhatta Mimarmsaka holds that while perception and other pramanas
may acquaint us with facts useful or otherwise, the Veda must exclu-
sively serve some useful practical purpose or other, and, must, there-
fore, point only to action. Since all utterances are meant for the
communication of ideas, none would listen to statements, if they did not
serve useful ends. Hence only such sentences as are relevant to our
purposes can be treated as a source of true knowledge. The sccuring
of pleasure (sukha-pripti) and the avoidance of pain (duhkha-nivrtti)
are the sole ends which man strives after. And these are tc.) be attained
only by performing certain actions and desisting from others. The
performance of the jyotistoma sacrifice, for example, leads to celestial
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bliss ; and the avoiding of injury (himsa) to living beings keeps away
the terrors of hell (naraka). Those scriptural texts which neither
initiate aclion nor inhibit it can never lead to pleasure or to the removal
of suffering. Therefore, the Vedantic texts are to be taken as prompting
or inhibiting activity, if they are to be regarded as a praméana.

To a supcrficial observer certain sentences which merely state facts,
without initiating action (pravrtti) or prohibiting it (nivrtti), may
appear to produce joy or to terminate pain. For example, the sentence

_“Here is a treasure-trove ”’ causes happiness ; and the proposition, “ Here

is no serpent”, dispels fear. But the careful student will realise that
it is the knowledge of the existence of the treasure, rather than its mere
existence, that leads to joy. Hence, the sentence, “ Here is a treasure-
trove ”, must be construed as conveying the command (vidhi), “ You
ought to understand that there s a treasure-trove.”

Refutation of the Bhatta View.

Nardyanarya disagrees with the Bhatta view and points out that
even judgments which do not prompt action or inhibit it may yet serve
useful ends. “ Here is a treasure-irove ” is useful in itself, in so far as
it furnishes knowledge of the presence of hidden treasure. It is mere
perversity to construe it as an injunction. Since knowledge is under the
control of the pramédnas, and not of the self, knowledge cannot be the
subject of a command. Perhaps it may be suggested that all that the
pidhi means is “Engage in such activities as wiil lead to this
knowledge.” But in preference to this roundabout explanation, it is
more reasonable to hold that it reveals the existence of the treasure and,
thereby, produces joy.

One may admit that this proposition occasions joy, but yet argue
that there is no guarantee that it reveals the actual existence of treasure.
Like the false promises deliberately used by elderly persons to create
joy in children, the sentence in question may be false in fact and yet be
the cause of joy. To this the author replies that this proposition, like
the promises held out to children, produces pleasure only because it is
accepted as true. The moment it is discovered to be false, it ceases to
generate joy. But as regards the Upanisads, there being no subsequent
contradiction (bddha-jfidna), no doubts concerning their pramanya
(truth-value) need be entertained at all. Consequently, Vedantic
texts teaching the existence of Brahman have pramanya.

Certain Vedic passages enjoining duties, such as the performance of
visvajit sacrifice, do not contain any reference to the desirable results
accruing from their performance. In such cases, the opponent is pre-
pared to assume some comparatively trivial result and treat those
passages as having logical value. When that is so, what difficulty could
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he have in attributing praminyae to Vedantic texts which, at the very
moment they are heard, deal directly with the supreme goal of life
(parama-prayojana), namely, Brahman Himself.

3. REFUTATION OF THE THEORY OF THE PHENOMENALITY
OF THE WORLD

(Vivartapaksa-pratiksepadhikara.)

Vivarta-vade in Outline.

The Advaitic doctrine that the world is a phenomenal appearance
of Brahman is refuted in this chapter. The case for vivarta-vada is
stated by Advaitins as follows :—The scriptures teach that Brahman,
which is responsible for the creation, sustenance and dissolution of the
world, is sat (reality), cit (consciousness) and ananda (bhliss). It is
without distinction of any kind (nirvisesd), self-luminous (sveyam-
prakdsa) and without a second (adwitiya). Being clouded hy ignorance
(avidyd@) which has no beginning, Brahman becomes the basis of the
illusory appearance of this world of plurality. It is in this sense that
Brahman is spoken of as the material cause (upidana-karena) of the
world, and in no other.

Refutation of Vivarta-vada.

Nardyaniarya points out that Brahman cannot bhe the cause of the
world in this sense, by showing that the Advaitic theory that Brahman
is pure being (sat), consciousness (cit) and bliss (anende) and is
without distinction (nirvisesa), and without a sccond (advitiya) is
unsustainable. He proves also that there is no possihility of Brahman
ever being clouded by avidya.

To take the first of these points:—Sat cannot be treated as a jati
(class characteristic); for, according to the Advaitin, there js only one
object wherein it is met with. Nor can sat denote ¢ what can he known’
(prameya); for Brahman, on the Advaitic view, is not the object of
knowledge. Nor yet can it signify distinction from unreality
(asad-vyavrtti); for, if it did, the world which on thal view is at once
distinet from sat and asat (sadasad-vilaksana) would possess this
character and would, therefore, have to be considered real (sat).
It cannot also mean mere existence ; for that would make Brahman
a quality of some entity, since exjstence is a quality (dharma).

The term ‘cit’ cannot be said to denote ‘that which possesses
consciousness (caitanya) ’; for, on the Advaitic doctrine, Brahman
does not possess consciousness, since it is consciousness itself. Nor can it
denote ‘mere consciousness;’ for, if so, knowledge obtained from the
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pramipes must be termed Brahman. Nor can Brahman be said to be
cit in the sense of ajada (that which is other than non-sentience), de-
noting what does not depend upon anything else for its manifestation.
For Brahman would then be something that possesses a prakdse which
depends exclusively upon itself. But, as a prakdse distinet from Brah-
man is not admitted by the Advaifin, this interpretation of ‘cit’ is
cpposed to his view.

Again, on the Advaitic position the term dnanda cannot be assigned
an intelligible meaning. Ananda cannot signify pleasure (sukha) ; for
pleasurc is well-known to be a quality of the soul; and Brahman is no
quality. Anande cannot denote ‘being agreeble’ (anulkilatve), as it
would raise the inevitable question: To whom is it agrceable ? Since
there is no jiva (soul) besides Brahman, it cannot be said to be agree-
able to the jiva. And since bhoktrtva (the character being an enjoyer)
is denied to Brahman, ananda cannot be ireated as an object of its own
enjoyment. Should it be said that it means ‘cessation of pain’
(duhkhanivriti), it may be replied that Brahman would then become a
negative principle.

The expression ‘advitiya’ cannot mean ‘without a second’. It
cannot denote the absence of another Brahman like itself; for there
would be need of such a description only if there prevailed the view
that Brahman is either twofold or manifold. But clearly, such a doc-
trine was at no time maintained by any one. Again, ‘ advitiya’ cannot
denote that in respect of the worid which is only an effect of Brahman,
the latter is non-dual ; for the doubt that they are different is least likely
to arise, since all Vedantins are agreed that the cause and the effect
are non-different (ananya).

The Advaitic Position.

According to the Advaitins, upanisadic passages like “ In the begin-
ning, my dear boy, all this was just Being, one only, and without a
second 15 teach that at the time of pralaya Brahman existed as a uni-
tary principle, devoid of differences of any kind. The text “ There is
no plurality here 716 denies reality to multiplicity. The text “ Begin-
ning with speech, a modification, a name "7 asserts that effects are un-
real. So also the passage “ All this is indeed Brahman”8 equates the
world with Brahman for the purpose of negativing distinctions and
showing that what was erroneously perceived as the world is not really

15. Chand. Up., VI, 11. 1.
16. Brh. Up., 1V, iv. 16.
17. Chind. Up.. VI, i 4.
18, Chand. Up., I, xiv, 1.



the world, but Brahman only. The text “He who knows Brahman

crosses sorrow 19 teaches that by jiiana sorrow is terminated. And
what is terminated by jfana must be avidyd (ignorance).

All Pramanas Teach that Brahman is a Pure Unity.

All the pramanas, the Advaitin continues, teach that Brahman is
a pure unity, devoid of differences. To all appearance, perception
(pratyaksa) acquaints us with plurality. But in reality, it gives us
knowledge only of unity. Even granting that perception testifies to the
aspect of manifoldness, its value as a pramana is negligible, since it is
infected by bheda-visands (impressions of difference). As for scrip-
tural testimony, the abheda $rutis must, in the opinion of the Advaitin,
be reckoned more authoritative than the bheda $rutis. Reasoning also
supports the view that Brahman is nirguna and that the world is
mithya (phenomenal). The arguments adduced by the Advaitin

are the following— (i) All reference to bheda must be based on a °

unitary object; wherever there is an appearance of duality, the basis
is unitary, as in the case of the moon appearing double in certain cir-
cumstances. (ii) Being perceptible (drsya) the world is unreal; for
whatever is perceived is unreal, as for example the silver wrongly per-
ceived in the shell.

The Scripture Does Not Teach a Nirvidesa-vastu.

Nardyanirya vigorously protests against the contention of the
Advaitin explained so far and points out that no proposition can esta-
blish a nirvisesa-vastu (distinctionless object); for, in its very nature,
any judgment is a combination of words conveying different meanings,
and it expresses the relationship of the different meanings conveyed by
its parts. Consequently, the scriptural texts cannot teach a nirviSesa-
vastu. Taking the text cited by the Advaitin—"In the beginning, my
dear boy, all this was just Being, one only and without a second”’—
Narayanarya shows that far from teaching Brahman to be a distinction-
less entity, it really draws attention to Brahman possessing infinite
perfections. The word ‘agre’ (in the beginning) points to a time;
dsit’, to an act ; “idam sat’ to the fact of the world existing in the form
of sat ; ‘ekam eva’ denotes that Brahman devoid of name and form is the
material cause of the world. ¢ Advitiya’ signifies that there was
no other controller (adisthana) besides Brahman Himself.

Whether it is taken as teaching the true modes of meditation (upa-

sana) or the nature of reality (tattva), the text “ There is no plurality

here” (ne’ha nani asti) necessarily presupposes a listener (pramdtd).

19. Chand. Up, VL, L
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Its real intention is to deny a world that has not its being in Brahman

" (abrahmitmaka). This idea is echoed in the following: verse of the

Bhagavad Gita. “There is nothing moveable or immoveable wherein
I am not present as an Inner controller.”?

The “ne’ti, ne’ti” text far from denying attributes to Brahman
asserts that the attributes referred to in the context do not exhaust
Brahman’s nature. As Badardyana?! pertinently remarks, immediately
after the ne’ti text there follow passages attributing qualities to
Brahman.

The text “ Vacarambanam vikdaro . . .” cannot, unless violence is
done to it, teach that effects are unreal and that they are merely modifi-

" cations. Its aim is only to show that the cause and the effect are non-

different. The world, being an effect, is non-different from Brahman.
From this text it would not follow that Brahman is nirvifesa (without
distinction) or that the world is phenomenal (mithya). ‘

The passage, “ All this is, irdeed, Brahman” (sarvam khalu idam
Brahman) does not deny plurality; it only affirms that the world has
Brahman for its self, that the world has its source and support in Brah-
man and that it is dissolved in Brahman. To believe that the world
has the same status as that of the silver perceived in the shell is to forget
that, unlike silver, the world is not later perceived as false.

The text, “The knower of Brahman crosses sorrow” asserts that
knowledge dispels the travails of samsdira. It is well to remember that
this saving knowledge is of the nature of updsana (meditation), and is
not mere knowledge of the import of the S&ruti texts (vakyajanya-
jnana).

Abheda-$rutis are Not More Authoritative than Bheda-§rutis.

It cannot be said that abheda-$rutis have greater authority, in so
far as they came later and suppress the bheda-srutis; for there is no
warrant for maintaining that subsequent knowledge is more authorita-
tive than the earlier.. If such a view were tenable, the preception of
the double moon coming after the realisation that there is but a single
moon must be valid.

.

Perception Does Not acquaint us with a Nirvisesa-vastu.

The assertion that pratycksa (perception), being infected by dosa
(defect) in the shape of bheda-vdsand, is of little value assumes without

- proof that bheda-visands are a defect. Any attempt to show that they

20. Bhagavad Gitd, X, 39. “Na tadasti vind yat syan maya bhiatam cari-
caram.” : :
21, Ved. Satra, IIL ii. 21,
¢
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are a defect lands the Advaitin in the difficulty of mutual dependence
(anyonyasraya). Y bhede-jiidna (knowledge of difference) is an illu-
sion, then the impressions (vdsanis) generated by them would consti-
tute a defect. But, it is only when the bheda-vdsands are considered a
defect, that their cause, viz., the knowledge of multiplicity (bheda-
jiidna), could be condemned as illusory. To try to obviate the difficulty
of anyonydsraya by saying that knowledge of difference is illusory, since
the upanisadic passages teach a nirviesa-vastu is to commit the fallacy

of cakraka (circular reasoning). If it can be shown that the pramainas -

which generate bheda-jfidna are defective, because they are beset with
bheda-vasands, it would follow that the upanisads teach nirvidesa-vastu.
1f it is proved that the upanisads teach a nirviSesa-vastu, then, it would
follow that bheda-jnfing is erroneous. ' If it is determined that bheda-
jidna is erroneous, bheda-visanis dependent thereon would be rooted
in error and would conseqguently prove that all pramanas yielding
bheda-jfidina would be weak.

Inference (anumina) Cannot Establish a Distinctionless Object.

The arguments advanced by the Advaitin to prove the reality of a
distinctionless Brahman and the phenomenality of the world turn out,
. on examination, to be fallacious. It is quite easy to devise arguments

in support of the opposite contention.- E.g. (i) Being unperceived, like’

the horns of a hare, Brahman is asat. (ii) The world is sat (real); be-~
cause, like the atman, it is not falsified later.

The Advaitic View that Brahman is Nirvisesa. ‘

Countless passages such as “ Satyam jianam anantam ” may appear

to speak of Brahman as possessed of infinite perfections, like omniscience.
They really teach, says the Advaitin, that Brahman is nirviesa. He
secks to explain his position as follows :—The text * Satyam jfidnam
anantam ” does not speak of a wvidigta~-vastu, but only refers to a part-
less whole of reality (akhanda-svaripa). If it referred to an object
possessing qualities, it must denote the qualities and also convey the
idea that the object possessing them is unitary. In that case, there
could be no unity in the judgment. Again, as the function of each attri-
bute is to mark off its possessor from those not owning it, the three
videsanas (qualifications) mentioned must point to three different ob-
jects. Hence the three words of the text cannot be taken to attribute

qualities to a single object. A possible objection is that if these words .

did not refer to viSesanas but only pointed to an identical object, they
would be idle repetitions. But this objection is pointless, since the
words in question refer to different aspects of Brahman, viz., asad-vya-
vriti (being opposed to unreality), and ajiana-vyavrtii (being opposed
to ignorance) .” -
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“ It may be objected that this amounts to admitting that Brahman -
is saviega. But this is not an insuperable objection, for asad-vyavrtti,
ajidna-vydvrtti and so forth are not the qualities of Brahman, but Brah-
man itself. There is nothing strange in identifying Brahman with
vyavrtti; because such a procedure is adopted in the case of guna
(quality), jati (generic feature) and kriya (action). Whiteness, for
example, is distinct from its substrate and from other colours. The
character of being distinct from others (svetaravydvrtti) is whiteness
itself, and not a quality of whiteness; for the simple reason that
a guality is not supposed to possess a quality. Hence it may be con-
cluded, Brahman is nirvidesa.”

Refutation of the Advaitic View that Brahman is Nirvisesa.

Narayanarya says that the formula “satyam jhanam anantam?”
asserts that Brahman is a unitary principle endowed with viSesanas.
Each word therein refers to a visista-vastu (an object possessing qualifi-

" cations); and from the co-ordination of all the words it is learnt that

the entities referred to by the words are identical. The opponent
asked : Should there not be as many objects (videsya) as there are

. viSesanas (qualifications) in the text ? The reply is that so long as the

different viSesanas are not contradictory and may well co-exist in a
single entity they will not point to a plurality of bases. ‘Being broken-
horned,” ‘long-horned’ and ® hornless’ are obviously contradictory fea-
tures and, therefore, cannot be attributed to one and the same cow.
But bigness, blueness and fragrance are not contradictory qualities in
the same flower and may well co-exist. Even so, satyam, jiidnam and
angntem may well characterise the same reality, Brahman.

On the analogy of guna, jati and kriya, the Advaitin maintained that
ajiiana-vydvrtti and the like are not the attributes of Brahman, but
Brahman itself, and that Brahman is nirviéesa. But his argument is
unsound. For in the case of guna, jati and kriyd, vyavrtti is treated
as the very essence of guna, jati or kriyd, since a quality can have no
quality. But the case of dravya (substance) is different. *Being dis-
tinct from a cloth (pata-vydvrtti)’ is not the svaripe of the jar, but

'its quality. Even so, asad-vyavrtti and the likee are the qualities of

Brahman. Thus it is clear that Brahman is savisesa.

Pratyaksa Yields Knowledge of Manifoldness.

Since pratyaksa (perception) acquaints us with a world of distinc-
tions, it is unreasonable on the part of the Advaitin to maintain that
Brahman is advitiya, in the sense of being devoid of vijitiya-bheda
(distinction from dissimilar objects).



The Aduvaitic View that Pratyaksa Cannot Apprehend Difference.

The Advaitin replies that perception can never apprehend differ-
ence (bheda). For whether bheda signifies anyonyibhive (mutual
negation) or something else, in any case knowledge of difference pre-
supposes knowledge of @sraya (substrate) and pratiyogin (the object
from which it differs). Being momentary (ksanika), perception cannot
apprehend both the substrate and the object from which it differs. If
bheda denotes anyonyabhiva, the perceptual judgment “ This is not a
cloth ” points either to the ‘this’ or to “ not a cloth.” If the former, it
cannot point to anything else; and if it points to ‘not a cloth’ it must
presuppose the antecedent affirmation “ This is a cloth.” But it cannot
point to both, as perception is momentary. If bheda denotes something
different from anyonyibhava, even then anyonyabhidva must first
have been grasped. Take for example the judgment “ This is a jar.”
It implies distinction from cloth and other objects. Thus, even here
anonyabhava is presupposed. Thus all the difficulties of the first alter-
native confront this also. Hence, pratyaksa cannot generate bheda-
jranga.

The Advaitin adds perception apprehends mere existence (sanmd-
tra), not limited by space and time. In cognitions such as “The jar
exists,” and “The cloth exists,” the invariable element (anuvar-
tamdna), viz., sat (existence), like the subject in the erroneous
perception “ This is silver,” is rooted in perception; while the variable
elements (vyavartamdna), viz, jar and cloth, like the predicative ele-
ment ‘silver’ in the illusion “ This is silver,” are born of illusion
(bhranti-miila) .

Anticipating the objection that when our normal perceptions,
unlike the objects of illusory cognition, are not later contra-
dicted, they cannot be condemned as illusory, the Advaitin
replies that even in true cognitions there is badha (contradiction, sub-
lation), in so far as there is vyavrtti, the fruit of badha. When a jar, for
example, is perceived, its distinction from cloth (pata-vyavrtti) is im-
plied. The cognition “ This is cloth” likewise implies distinction from
the jar (ghata-vyavriti).

[ ]

Refutation of the Advaitic View.
Subjecting the Advaitic view to a searching analysis, the author

shows that none of the arguments of the opponent is tenable and con-

cludes that bheda is vouched for by pratyakss. The Advaitin urged
that since bheda-jiidna presupposes knowledge of dharmin (subsirate)
and of the pratiyogin, (that from which it differs), it cannot be furnish-
ed by perception, which is a momentary process. But the fact is bheda

is nothing more than.jdti,. (generic property). It does not signify either
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anyonydbhiva or something else. It is the prakdra (mode) of objects,
and is always apprehended along with the prakdrin. At no time is the
prakirin perceived in insolation from the prakdra. It is impossible to
perceive a cow, for instance, without noticing its colour, size, shape
and other features. To recognise that a given object is distinct from
another, there need be no memory of the pratiyogin.? It is because at
the very outset an object is recognised as being distinet from others, the
person who desires to secure that object acts in an appropriate manner
even in the absence of a knowledge of the pratiyogin.

The Advaitin may contend that since bheda-jiidna, taking the form
“mThis is distinct from that”, clearly presupposes a knowledge of the
dharmin and of the pratiyogin, it is impossible to perceive an object, at -
the very outset as being distinct from another. The reply is that the
apprehension of difference (bheda-grahana), like the cognition of non-
difference (abheda-grahana), is of two kinds. Of two objects which
are similar to each other in colour, size, shape and so forth, it may be
said, “ This is not non-different from that.” A second variety of abheda-~
grahana takes the form, “This is the pen which I used yesterday.”
Similarly, the two varieties of bheda-grahana are (i) “The motor car
is different from a steam engine ”, and (ii) “This is a tree”. For the
first type, knowledge of the pratiyogin (that from which it differs) is
needed. Knowledge of the steam engine is essential, before a person
can distinguish the motor car from the locomotive engine. But for
apprehending the second variety of difference pratiyogi-jfiina (the
knowledge of what it differs from) is not necessary.

When the Advaitin argues that sat alone is grasped in perception, as
sat is the only persistent element therein, he is contradicting his theory
that sat is not an object of perception. It is admitted on all hands that
the eye has the capacity to cognise not bare existence, but the colour,
the object possessing that c'olour and also the other qualities inherent
in that object. .

There is no value in the suggestion made by the Advaitin that the
variable elements in our perceptions are to be condemned as fictitious,
even as the predicate element in the illusory cognition, “ This is silver,” -
is rejected as false. For ‘silver’ is rejected as wholly imaginary
(kilpanika), not because it is a variable factor, but bhecause it is later
contradicted (badhita).

- Vyévrtti is not the result of badha, as the Advaitin imagines.
Badha (contradiction) consists in denying that the given object exists at

22. Vide. Note 104 on p. 69 of Siddhitraye (Annamalai University' Philosophi-
cal Series).
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the time, and place and in the context specified. Vyavrtti, on the
other hand, signifies the distinction of one entity from another. ’

The Aduvaitic Conception of Ajfiana is Indefensibie.

According to the Advaitin, unitary Brahman, becoming clouded by
ajiding, imagines a world of multiplicity. =~ What is the precise signi-
ficance he attaches to the term ajfidna ?

Statement of the Advaitic Theory.

Ajiana, says the Advaitin, is not the negation of knowledge
(jianabhdva); for, in that case, it cannot cloud Brahman. Nor can it
account for adhydsa (illusion). For an identical reason, ajfiana is not
anyatha-jidna (wrong knowledge). It is a positive entity (bhdva-
ripa), which is distinct from jfiana-pigabhdve (antecedent non-exist-
ence of jidna). It is termed Maya or Tamas, and cannot be described
as either sat or asat and it is dispelled by true knowledge of reality.

Its existence is established by $ruti (scriptural testimony), érut-
yarthdpatti, (presumption), anuména (inference) and pratyakse (per-
ception).

Sruti—A. Taittiriya text commencing with the words, “Then
it was neither Being nor non-Being ” 2 proclaims “ Tamas alone existed ;
and all things were clouded by Tamas.” A Svetasvatara text makes it
clear that ajiiana is referred to as Maya or Prakrti. “ What is called
Maya is to be understood as prakrti.” 2

Srutyarthipatti—The famous Chandogye text, * Tat tvam asi” 2
identifies the jiva with Brahman. But as the two have sharply con-
trasted features, they cannot be identical. To reconcile this contradic-
tion, it has to be assumed that one of the two things equated must be
unreal. And the unreal entity must be the handiwork of ajfiana.

Anumana.—That ajhana is a positive entity (bhava-ripa) may be
proved by inferefice also. Take the argument.—Knowledge arising from
one or the other of the pramanas presupposes something else, which is
different from the anterior non-existence of that knowledge. This
something else clouds the object of that knowledge, and is terminated
by the knowledge resulting from the pramanas. It also dwells in the
same place as that knowledge; because knowledge illumines an object
not hitherto illumined ; just as the first flash of light proceeding from
the lamp presupposes a darkness which is a positive entity and which

23. Tait. Up,, II, viii. 9.
24, Svet. Up., IV. 10.
25. Chand. Up.. VI, viii, 7.
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the light is now able to dispel and which clouded the object now
illumined. :

Pratyaksa.—Perception also establishes the existence of ajfidna.
Direct cognitions, such as “I am ignorant” and “I do not know myself,
nor others besides myself”’, show that perception reveals t.he existence
of ajfiina. The ignorance referred to here is not the negatlon of know-
ledge (the antecedent non-existence of knowledge); for, if so, this ne.ga-
tion of knowledge would have to be revealed by non-axfprehensmn
(anupalabdhi). But, as a matter of fact, it is apprehenc.ied d1re.ctly, and
is, thus, akin to the perception of pleasur.e expressed in tl‘le judgment
“ T am experiencing pleasure,” Even granting t.h:':lt t}.le negatl.on of know-
ledge can be the object of perception, the cognition in question does not

- denote the bare absence of knowledge (jidnibhdva). For at the very

moment of this cognition there must be the knowledgi _Of_ (i)_ the. ‘r,
the substrate (@éraya) of this abhéva, (ii). of the jiidnabhava 1.tse1f
(visaya) and (i) knowledge (the pratiyogin or -countel"-f:orrelatwe),
Therefore, this cognition has for its object fomethl_ng Pf’fl_t“’e’ and' I_‘Ot
the negation of knowledge. The advantage in making ajfidne a posxtlv.e
something is that it can be perceived without a knowledge of the prati-

yogin, even as darkness is directly perceived without the mediation of
) .

any other knowledge.
It may be asked : How can Sdksi-caitanya (witness, th(.a seer w1thm
the jiva), whose nature is to i{llumine the true nature of things, c<.J-ex15t
with bhavaréipa ajidne which veils reality ? But. the reply is t‘he |
Séksi-caitanya does not illumine the true nature of the real, since .reahty
is self-luminous. On the other hand, Sakgi-caitanya is a percipient of
ajiana. The Saksin and.ajfiina may well co-exist. There is no danger
of the Saksi-caitanya terminating ajfiana. When we make the per-
ception,® This is silver ”, silver does not cease to EXIS.t. When the seer
perceives the ajfiana, ajfidna does not cease to exist. Thus, bhdva-

rijpa-ajiiana is not without valid proof.
Refutation of the Advaitic Notion of Ajfidna.

Scripture Does Not Establish Ajiiana.

Against this contention, Nardyanarya points out that in the scrip-
tural text cited by the Advaitin the term Tamas refers to darkness, or to
prakrti where tamoguna is preponderant. It does not refer to ajfidna.
Prakrti is referred to as tamas, because it clouds Brahman, even as
darkness veils objects. Svetd$vatara upanisad mentions mayd as an
alternative name to prakrti, because it creates wonderful objects. The
term mdyd denotes that which works wonders. Maya is two-fold :
(i) mayd that creates bhranti-jidna and (if) mayd that creates wonders.
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Since prakrti creates wonderful things, such as mahat (intellect) and
ahamkdra (egoity), it is called mayad.

Arthiapatti Does Not Teach Ajhiana.

It was suggested that unless the existence of ajfidna is assumed, no
intelligible meaning can be assigned to the text “tat tvam asi”, which
equates the finite self with the Infinite. Surely, it is possible to justify
the text without postulating ajfidna. The text in question teaches that
Brahman which is the cause of the world and Brahman which has the
jiva for His prakdra are identical, and not that the jiva is Brahman itself.

Anumana Does Not Establish Ajfidna.

The argument advanced by the Advaitin only establishes that all
knowledge arising from pramanas has bhavaripa-ajidne for its ante-
cedent. This knowledge itself, resting as it does upon anuméana pramana,
must presuppose a bhdvardapa-ajidna—and that knowledge, another
ajfidne and so on ad infinitum. If, in order to obviate this infinite re-
gress, it is suggested that this knowledge furnished by anumdna does
not presuppose an ajiiana, then, the argument is liable to be charged
with anekdnta dosa. For there is at least one instance where the hetu
(reason) is present, while the s@dhya is absent. There is at least
one case where knowledge arising from pramanas is not preceded
by ajfiana. Again, the illustrative example of the flash of light is defec-
tive in not possessing the sadhana or hetu (sidhana-vikala). For the
light of the lamp does not illumine objects hitherto unknown. The illu-
mining power belongs to consciousness only. There may be light, but
if there is no consciousness, there wil be no lighting up of object. The
senses are the causes of the origination of knowledge. The light merely
discharges an auxiliary function by dispelling the darkness which pre-
vented the organs from giving rise to knowledge.

Pratyaksa Does Not Prove Ajfdna.

The claim that ajfidna as a positive entity is the object of perception
is not justified. For the perceptive judgment “I am ignorant”, (mean-
ing “That I am ignorant is realised by me”), yields knowledge of (i)
the “I” or the Ego which owns the ignorance (the ddraya), (i) the
ignorance itself (vigaya) and (iii) knowledge (the pratiyogin, the
counter correlative). When the cognition conveys knowledge of the
@éraya, the visaya and the pratiyogin, it is wrong to assert that it makes
us aware of ignorance,

Again, in accordance with the Advaitic principle that knowledge of
the self terminates ajfidna, the knowledge of the Ego furnished by this
-perception must dissipate, and not cognise, ajfidng. To say that it is
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only clear and distinct- knowledge that could remove ajfidna, and that
the vague knowledge of the Ego furnished by this perception can co-exist
with ajfidna is as self-contradictory as the assertion that jiidna and the
negation of jiidna can exist side by side.

Further, there is no force in the contention that, like darkness,
bhavaripa-ajiiina is apprehended directly, without the thought of any-
thing else. For, unlike ajiiana, darkness is regarded as a substance.
That is why when darkness is seen its correlate (light) need not be
thought of. When, however, darkness is conceived as the opposite of
light, the thought of the pratiyogin (light) is required. But ajiiana,
whether understood as the negation of knowledge (jidnabhava) or
wrong knowledge (anyathd-jidna) or the opposite of knowledge, neces-
sarily presupposes the thought of its pratiyogin (jfigna). Thus, none
of the pramdnas mentioned by the Advaitin can really prove the exist-
ence of ajidana.

Ajfana Which is said to Cloud Brahman Can Have No Asraya (basis).

Since the jiva is himself the product of ajfidna, he cannot be its
basis. Nor can Brahman be its basis; for, on the Advaitic view, it is
not the basis of knowledge, but knowledge itself; and what is not the
basis of jfiana cannot be the basis of ajfidna. That is why the jar, which
is not the basis of jiana, is never spoken of as the seat of ajiidna.

Aj#nana Cannot Cloud Brahman.

‘To cloud an object is to prevent a knowledge of that entity from
arising. But as Brahman is not admitted by the Advaitins to be an ob-
ject of knowledge, it cannot be clouded. Again, as Brahman is con-
sciousness itself (prakdsa-svaripa), its clouding would amount to its
own destruction (svaripa-nisae).

Is this ajiidna known either before or after it has veiled Brahman ?
Either alternative would lead to an unwelcome result. If Brahman
witnesses it before it has cast its spell, there would be no need to posit
ajfiéna or tirodhana (clouding) in order to account for the perception of
difference (bheda). For if Brahman could perceive ajiidna when it is
not clouded, Brahman could as well perceive bheda which is the result
of ajfigna. If ajiidna clouds Brahman and is known subsequently,
ajfiina obscures Brahman’s nature by its very existence (sat). If so,
it would follow that it is real; and cannot be dispelled by knowledge.
And the world would be real, and not mithyd as the Advaitin thinks,

Ajfiana cannot be dispelled.

The belief that ajnana is dispelled by knowledge of the true nature

of Brahman is without a foundation. For this knowledge must be either
» - : :
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Brahman itself which is of the essence of consciousness or a knowledge
apprehending this supreme consciousness. On the former view, ajfiana
cannot be said to dwell in Brahman ; for, when knowledge of reality
which is Brahman itself exists, ajidne stands dispelled; and when
ajfidna prevails, Brahman cannot exist. The latter view is equally un-
acceptable, because Brahman is not, on the Advaitic view, the object
(visaya) of knowledge. '

The Advaitin may contend that what dispels ajfidna is the know-
ledge that Brahman is without a second (advitiya). But this contention
is futile ; for this knowledge must be either the very essence (svaripa)
of Brahman or a quality of Brahman. It cannot be the first, since it
would imply that, before that knowledge arose, Brahman must be deem-
ed to have been non-existent. Nor can it be the second ; for it would
amount to abandoning absolute monism and admitting that Brahman is
endowed with distinctions.

Slightly modifying his positign the Advaitin may urge that the
knowledge which dispels ignorance concerning Brahman is the know-
ledge that the world is mithyd (phenomenal). But this reasoning
would fare no better; because such a knowledge may drive out the
antithetical thought that the world is real ; but it would be powerless to
dispel ignorance of Brahman. For this ignorance is not opposed to the
thought of the unreality of the cosmos. It is futile to argue that the
illusoriness of the world is true knowledge of Brahman, since prapafica-
mithyitve (the illusoriness of the world) and Brahma-sveripa (the
essence of Brahman) are not identical. Thus it is abundantly clear that
the Advaitic doctrine of an avidyd, which is positive in form (bhdve-
riipa), which veils Brahman and dwells therein, and which is termi-
nated by knowledge of Brahman, is illogical.

Brahman Under the Influence of Avidyd is Not the Material Cause.

To the question whether it is Brahman or avidyi or both that act
as the material cause of the world, the Advaitin is unable to furnish a
satisfactory answer. Brahman cannot be the material cause ; for, if so,
on the well accepted principle that the cause and the effect
should share the same features, the world would have to be considered
real (sat). Avidyd cannot be the upddana-kirana, since the scriptures
speak of Brahman as the material cause. Nor can Brahman and avidyd
conjointly act as the material cause of the world; for, in that event,
the world should exhibit the contradictory features of sentience and
non-sentience (jadatva and ajadatve), and of reality and unreality.

- The Advaitin may state that Brahman is the updddna-kdrana
- only in the sense that it is the basis of the illusory presentation of the
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world, even as shell is the basis of the erroneous perception of silver.
To clarify his position, he may elaborate the analogy and say that the
erroneous perception, “ This is silver,” does not have real silver as its
object (visaya), since silver is not present nearabout. It cannot be
maintained that this cognition does mot point to an object at all; since
an objectless cognition is an impossibility. Nor can the cognition refer
to itself ; for the judgment always treats of an object outside. It does

"npot point to a negative fact (asat) ; for it takes the positive form “ This

is silver.” Nor is it representative cognition (smrti) ; for it is presenta-
tive cognition (anubhava). As the cognition takes the form “This is
silver,” and not “ This is a shell,” it cannot be said to point to the shell.
The only way out of this impasse is to suppose, says the Advaitin, that,
on account of certain defects (dosa), a mysterious silver arises for the
time being in the shell and explains the cognition of silver. This
mysterious silver is not asat, because it is perceived ; nor is it sat,
because it is later falsified. Therefore, it is sadasadvilaksana (distinet
from reality and unreality). In a like manner, on account of dvidyd
this world which is sad-asad-anirvacaniya (incapable of being described
either as sat or asat) arises and accounts for the perception of the mani-
fold world. Since even an illusion must have a basis (adhigthdna),
this illusion of the world must have Brahman for its basis. It is
only in so far as Brahman is the basis of the appearance of the world,
that Brahman is described as the material cause (upddana-kirana) of

the world.

In reply to this, Narayandrya points out that the analogy is un-
helpful ; because the perception of silver is due to the fact that the
brightness-aspect of the shell is noticed, while the shell-aspect present
therein is overlooked. But a similar explanation does not apply to the
perception of the world of multiplicity; for, consistently with
the Advaitic conception of Brahman as nirviSesa and nirdkara, it is
impossible to maintain that certain aspects of Brahman are known,
while others are not. Hence it is unreasonable to assert that the
world of plurality is illegitimately superposed on unitary Brahman.

The Advaitic doctrine that silver of an inexplicable kind (anir-
vacaniya rajata) arises in the shell at the time of the illusion is uncon-

vincing; for the selfsame object cannot possess the contradictory

features of being at once distinct from sat and of being distinet from
asat.

To account for the perception of silver (khyati) and its later sub-
lation (badha), it is unnecessary to posit a mysterious silver which is
at once distinct from sat and asat. A simpler hypothesis would be tq
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treat the erroneous cognition as a case of mistaking one thing for an-
other (anyasya anyathibhavana).

If an indescribable silver does not arise, and if error consists in
mistaking one thing for another, what, the Advaitin might ask, is the
object referred to in the illusory cognition * This is silver” ? It must
be replied, he continues, that it is the shell. But how can, he might
again ask, the shell be the object when silver is apprehended ?

The author meets this query by saying that what appears need
not be the object. In fact, that object is to be considered the visaya
which is marked off from others by the knowledge arising from the
sense organ which is in contact with that particular object.

Perhaps the Advaitin may ask: How can silver be cognised, when
it is not in contact with the senses ? The author replies that the same
difficulty confronts the opponent also. He must explain how the in-
describable silver is cognised, when it is not in contact with the senses.
If he tries to meet it by saying that even in the absence of sensory con-
tact, the indescribable silver may be presented on account of defects
(dosa), it is open to the author to furnish a similar explanation that the
silver is apprehended when only the shell is in contact with the senses
owing to a sensory defect.

Naréyanarya further points out that the Advaitin too accepts
anyathd-khyati without being aware of it. It is because the perceiver
mistakes the indescribable silver for real silver that he proceeds to pick

it.  If, however, he recognises it as indescribable, such an activity
would scarcely follow.

Moreover, the Advaitin must explain how anirvacaniya silver is
cognised and spoken of as silver. If he says that it is due to the gene-
ric feature (jati) of silver-ness (rajatatva) present therein, it may be
asked whether this jati is describable or indescribable. On the
former alternative, it cannot any longer be referred to as anirvacaniya
silver. On the latter alternative, real silver cannot be perceived, or
referred to, as silver.  Therefore, an indescribable something cannot
be spoken of, or recognised, as silver. The upshot of the whole dis-
cussion is that since a distinctionless (nirvidesa) Brahman cannot be
the basis of the illusory presentation of the world of plurality, the

view that Brahman appears as the world and is the material
cause thereof is untenable,
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4. REFUTATION OF BRAHMA-PARINAMA-VADA.
(Parinagma-pratiksepadhikdra)

The Teaching of Bhaskara. _

Lest the parindma-vada established in the preceding chapter should
be confounded with the Brahma-parinama-vada of the Bhedabheda-
vadins, the author gives in this and the succeeding chapter a critical
exposition of two of the leading schools of Bhedabheda philosophy aimd
shows that they are far removed from his own doctrine. The view
that is first taken up for examination may be identified as that expound-
ed by Bhaskara. Expressed in bare outlines hlS teachings are
as follows: At the time of pralaye (cosmic rest) Brahmarf was a
unitary reality devoid of differences, but possessed .of orr?mpoten.ce
(sarva-$akti) ; and at srsti (creation) it transfox:med 1t§e1f into finite
souls (bhoktd, literally ‘enjoyer’) and non-sentient objects (bhogya,
literally  objects of enjoyment’). The objects of the wox:ld are, thus,
constituted of Brahman (Brahma-maya), mere modlf:matlons of
Brahman, even as jars, cups and so forth are the transf?rmat1ons of clay.
This view, it is claimed, is the logical outcome o{ s_cnptliral teachings,
such as “Brahman is the material cause (u?adana-.karana) of the
world” and “All objects of the world are, in rea.hty, Brahman ”,
Taken in the light of these assertions the upanisadic .description of
Brahman as being unchanging (aparindmi) must be considered to teach
that though Brahman is, in its essential natur_e, char_lgel.efs, i.t under-
goes modification when it is in association with upadhi-sakti. . This
theory alone, it is further claimed by Bhéskara: renders possible a
harmonious synthesis of the conflicting upanisadic .texts—the bheda-
$rutis, the abheda-§rutis and those speaking of an origin (utpatti) and
dissolution (pralaya) for man (purusa) and matter (prakrti).

The Naiyayika objects to this theory on the ground that it only
proves that Brahman and the world are wholly disparate; for the
cause and the effect are everywhere known to be different,
in as much as they serve different purposes (vyavahdra), have
different forms (dkdra) and are denoted by different names
(ndma) . If, however, they are said to be identical there would be

no need to posit several factors conducive to the production of the

effect. The Bhedabheda-vadin easily meets this objection by pointing
out that just as the jar is recognised to be no other than clay
in a different shape, the world is Brahman in a new shape. Though the
two are non-different (ananya), causal factors would still be required
to account for the - different structures (sashsthana) that the
cause assumes in becoming the efféct. Differences in state could easily
account for differences in respect of name, form and purpose, .
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Refutation of Bhaskara’s Teaching.

Against the teachings of Bhaskara, Nirayanarya has plenty of
shots in his locker. (1) He points out that what transforms itself into
the world cannot be Brahman; nor can it be an Tsvara distinct from
Brahman. For the scriptures assert unequivocally that Brahman is
changeless (aparindmi) ; and there is little warrant for posting
a God different from the Absolute. (2) Next he shows that it is quite
possible to admit that Brahman is the material cause of the world and
that all objects of the world are indeed Brahman without being forced
to subscribe to Brahma-parindma-vada. (Vide Brahma-svariipadhikara
for a detailed consideration of this point). (3) Then he draws attention to
the manifest contradiction involved in asserting that matter (acit) is
the modification of Brahman which is essentially consciousness (cid-
ripa). It is no escape to suggest that all objects really possess caitanya-
$akti, but that, in the so-called material objects, consciousness
(caitanya) has been obscured, for when caitanya is never met with in
matter, it must reasonably be said to be bereft of conscious power.

(4) Against the allegation made by the Bhedabhedavadin that
gruti and smrti texts speak of men and material things as being subject
to origination and destruction, Narayanarya replies that the scriptures
really describe prakrti as ajé and characterise the purusa or atman as
aja, as having no destruction (avindéi) and as being eternal (nitya).
He goes on to state that in the light of these texts, those referring to
the destruction of men and things must reasonably be supposed.to refer,
not to their annihilation, but to their attaining oneness (ekibhava)
with Brahman at pralaya, that is, becoming inseparable from Brahman,
and, therefore, incapable of being treated as different from Him.

He also mentions some of the main difficulties in the way of accepting
the view that souls are non-eternal. For one thing, on this view, deeds
performed already would have to go without fruition (krtandéc) ; and
the jiva would have to experience the fruits of actions not performed by
himself (akrtdbhyigama). Besides, if at pralaya the souls are des-
troyed they would have to be freshly created at srsti and endowed with
an equipment of body, senses and so forth, even though they have per-
formed no karma. _

Again the updsanas prescribed for the attainment of moksa would
become pointless ; for the jiva being non-eternal would not céntinue to
exist to experience the blessed state. '

Should it be said that moksa signifies the destruction of the soul
(Gtmandda), and that the wupdsanas are needed for bringing
this about, it may be replied that they are quite unnecessary,
since at pralaya the souls are sure to be destroyed. It may
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be suggested that the updsamas are intended for those who are
impatient and do not wish to wait till pralaya. But it is least likely
that men will ever be in a hurry to secure this state. In fact, if moksa
meant dtmandéa, men would run away at the very mention of it. It is
open to the objector to say that men will long for atmandsa, since it
leads to the termination of miseries (duhkha-nivrtti). True, people
long for duhkha-nivrtti, but not at the cost of their very existence.

Further, while all people strive for pleasure, only those who are at
present experiencing SOrrows will yearn for escape therefrom. There-
fore, moksa in the sense of duhkha-nivrtti cannot be treated as a puru-
sartha (object of human aspiration) . Besides, there is no warrant for
interpreting moksa to be a negative state of painlessness. The
scriptures describe it in positive terms, as denoting experience of bliss

(@nanda) .
(5) Narayanarya then urges that the positing of an upddhi whether

in the shape of a substance or in the shape of a quality (s@marthya)
militates against belief in a unitary reality. It is irrational to seek to

 get over the difficulty' by suggesting that it is at once different and non-

different from Brahman ; for contradictory qualities cannot be ascribed
to the self-same entity

At this stage, the discussion naturally turns on the question: Are
bheda and abheda contradictory features, such as could not co-exist
in an identical object. Mention may now be made of some of the
more important among the arguments advanced by the Bhedabheda-
vadin in defence of his main thesis, viz., that bheda and abheda are not
contradictory features, and could well co-exist in the self-same reality.

The first argument is an appeal to everyday cognition. We are consci-
ous, it is alleged, of objects as being at once different and non-different.
They are pon-different in their causal (kdrane) and universal (jti)
aspects ; and different when viewed as effects (kdrye) or as particulars
(vyakti). E.g. in respect of the causal substances, jars, plates and so forth

' are non-different ; but they are different when they are considered as

effects. Again, from the point of view of the universal (jati), namely

cow-ness (gotva) all cows, whether they have long horns or short ones’
broken horns or no horns at all, are non-different ; but they are diﬁeren';'
the moment the particulars are taken into account.

The second argument seeks to justify the co-existence of bheda and
abheda.on the analogy of the presence of the two aspects of universal

. (jati) and particular (vyakti) in the self-same entity.

. Thfe t}.lird argument identifies bheda and abheda respectively with
discontinuity (vydvrtti) and continuity (anuvrtti), and shows that ‘they
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may well co-exist in the cow with broken horns, where cow-ness (gotva) .
represents anuvrtti, and ‘ being broken-horned’ (khandatva) represents
vydvrtti (distinction from cows of other description).

The last argument envisages the. possibility of the co-existence of
bheda and abhede by equating them respectively with the narrower
universal (apara-sémdinya) and the wider universal (para-siminya),
and showing that, in the cow with broken horns, there exists khandatva,
the narrower universal which is found only in cows with broken horns,
as also gotva, the wider universal which exists in all cows.

None of these considerations, however, finds favour with Nara-
yanarya. He dismisses the first of these as betraying superficial ana-
lysis ; because from a given point of view (e.g. that of cause and univer-
sal or that of effect and particular) there can be only difference or non-
difference, but not both.

It may be said that after all jati and vyakti, or cause and
effect are identical and that, therefore, both difference and
non-difference may dwell together. Against this it is pointed out that
if the identity of jati and vyakti were a fact, there would no longer be
two aspects to justify the simultaneous presence of difference and non-
difference. But, as a matter of fact, between the universal (jati), which
persists in all the particulars (anuvartemdna), and the particular
(vyakti), which is discontinuous (vydvartamana), there can be no
identity.

The opponent may, however, urge that the identity of universal

and particular has to be inferred from the apprehension of identity

(tadatmya) expressed in judgments like ¢ This is a cow’, where ‘this’
and ‘ cow’ stand respectively for vyukti (particular) and jati (univer-
sal). But there is little force in this contention, for, if the relation
between ‘this’ and ‘cow’ were one of bare identity, the two words
would convey the same meaning and the judgment would be guilty of
repeating the same idea twice over. In reality, the two parts of the
judgment refer respectively to the wiSegya (the thing qualified) and
the visesana (the qualification). Cowness is present in the object
pointed to.

The second argument is shown to be valueless; since it makes
the gratuitous assumption that there is an entity distinct from,
and serving as the basis of, jiti and vyakti; for, as a matter of fact, jati
is present in vyakti.

The main defect of the next argument is that it treats jiti as though
it were anuvrtti (persistence), while it is really anuvartamana (what
persists in the several particulars). If, as the Bhedabhedavadin says,

INTRODUCTION - C xxxvii

jati were persistence and not what persists, since the jati (cowness)

'is present alike in the horned, the broken-horned and the hornless cows,
these particulars would be anuvartamina (what possess anuvrtti,
namely ‘ cowness’). And he would be contradicting his own staten;ent
that it is vydvartamana. '

In refutation of the last point Narayanarya states that there is little
warrant for identifying bheda with apara-samanya (narrower generality)
and abheda with para-siminye (higher generality). To use terms in
this sense is to take liberties with language.

5. REFUTATION OF THE DOCTRINE OF SAKTI-VIKSEPA

(Sakti-viksepa-pratiksepadhikara)
The Teaching of Yadava.

The philosophical theory which comes in for criticism in this chap-
ter is the teaching of Yadavaprakasa. According to Yadava, sat, or the
Absolute is a self-luminous (svaprakdsa) substance (dravya) possess-
ing manifold powers or potencies ($akti). Just as clay undergoes modi-
fication and exists in the form of pots, cups and so forth, this unitarj
reality modifies itself and exists in the shape of souls (bhoktd), matter
(bhogya) and God (niyantd). The scriptures say ‘trividham Brahma
etat’ (Brahman is threefold). Souls, matter and God are thus parts
(amda) of sat and therefore, eternal.

The entirety of the souls (bhoktd) or all the souls taken together
constitute a single self possessing the capacity for enjoyment
which is termed Bhoktr-samasti-puruse (the soul which is of
the nature of a collective personality). The souls associated
with the respective bodies are its manifestations. They are
infinite in number and subtle (anu). Some of the qualities of Brahman
are distinctly found in them while others are not open to view. These
souls can be classified under three heads—the souls in bondage (baddha)
the liberated souls (siddha) and the ever-free (mitya). The bound,
souls are of three kinds—prakrtika, vaikdrika and daksindtmaka
Liberated souls are those persons who have obtained relea.lse Eron;
bondage to sarhsira. They possess qualities, such as freedom from evil
(apahatapdpma). The ever-free are the eternal associates of Brahman,

Objects of enjoyment are no other than the i
prakrti. If they are usually described as -acit, it cizasng\ilge cllxllalzlgll:ngl
most of the qualities of Brahman remain obscured. Prakrti is of thr
kinds—time (kéla), paramikasa and avyakta. Of these tﬁe first is r .
ponsible for change in other objects and is infinite. Sl;orter duratio:-

" ]

such as moment (ksana), month and year are the modifications of time
] : ‘
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Paramikisa is the name given to Prakrti in its initial stage. At

pralaya, prakrti is known as tamas and is said to become one (ekibhavati)
with sat, as it is then scarcely distinguishable from sat. Such a state is
described as Saktyavasthi. At the time of dissolution, finite souls also are
in a state of indistinguishability. It is this fact of souls and matter re-
maining, before creation, in a state of indistinguishability that is taught
in the upanisadic text ‘ sadeva idam agra 3sit, kam evd’dvitiyam.’ The

process whereby, at creation, matter is separated out from Brahman and

rendered fit for separate treatment is known as sakti-vikgepa.

Paramakida or aksara, which is the first to separate from sat, is the
abode of I$vara and the liberated souls. Since $abda is considered to be’
its modification, it is also called vdk. Sattva, rajas and tamas in their
collectivity go by the name avyakta. At srsti, prakrti is transformed
into mahat (intellect) and other elements. ‘

God (niyahtd, Iévara) possesses perfections, such as omniscience,
infinite bliss, supreme lordship and infinite powers. Along with libe-
rated souls, He is asleep at the time of pralaya. Gods, souls and matter
are at once different and non-different from Brahman—non-different in
respect of substance, and different in respect of their divergent states
‘(avasth@). This furnishes, it is claimed by Yadava, a satisfactory basis
for harmonising the bheda and the abheda $rutis.

Refutation of Yadava’s Teaching.

Against this school of Vedanta philosophy Narayanarya urges that
sat is not a substance (dravya), but a quality belonging to objects, as
is evident from the judgments such as “The pot exists”, “ The cloth
exists.” The term sat is used in a variety of senses; sometimes it de-
notes a wise man (pandita); and sometimes it refers to what is effective.
But as applied to Brahman, it denotes unconditional existence (niru-
pidhikasattd). The text, “In the beginning sat alone existed”, thus
states that Brahman alone possesses unconditional existence, while
everything else has only a dependent existence.

Next he shows that the doctrine that material objects are
parts of Brahman would prove either that Brahman' is, like
them, non-intelligent (jada) or that they share the quality of
being self-luminous (svaprakdsa). Yadava thinks that the latter
alternative is not inherently absurd and that the so-called mate-
rial objects are really sentient entities, which, on account of
certain impediments, do not show off their sentient nature.

It demands too much credulity to suppose that a quality never found to °

exist in an object still belongs to it. If this is possible, any quality may
be attributed to any thing. - | ' '
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Narayanarya proéeeds to say that there is little warrant for making
a distinction between the Absolute (Brahman) and God (niyantd).
The scriptures are clear on this point. Having described Brahman as
the cause of the origin, sustenance and destruction of the universe they
identify the universal cause with sat (Being). Lest sat should be con-
ceived in materialistic terms, they take care to call it Atman, thereby
revealing that it is spirit rather than matter. This would still leave
one wondering whether this Atman is any of the finite souls or the GOfl
of religion or the Absolute itself. To allay all such doubts the Srutis

hasten to call it Nardyana and identify Him with Brahman. That Nara-

yana is referred to as Brahman, not in the restricted sense that He is 53
part (ar$a) of Brahman; but that He is wholly and truly Brahman is
the unambiguous teaching of the Purusa-sitkta (Hymn addressed to
Purusa), where Nérdyana is variously called Supreme Brahman, Atman,
Supreme light (Parafijyoti) and Supreme Reality (.Para-tat!:va). C?m-
ing to the smrtis, it is significant that in one place in the Vz_s-nu-Pu'rana,
the statement that the world consisting of both the organic and the
jnorganic beings proceeds from Visnu is promptly followed by the quex:y
« How can the spotlessly pure and qualityless Brahma.n be'the agent in
creation ?”  Clearly, this question presupposes identity between

Visnu and Brahman.

He points out further that the upanisadic statement referring to
Brahman becoming threefold far from suggesting that Brahman trans-

V forms Himself into God, souls and matter, really states that whoever

meditates on Brahman as endowed with the twofold vibitis—cit and

acit—attains to similarity with Brahman (Brahma-samdndkdra).
The doctrine that souls (cit) and matter (acit) and God (niyantd)
are eternally the parts (arnsa) of Brahman, that at pralaya prakrti is

absorbed (ekibhavati) in Brahman, and that, at prakrti, it emerges
therefrom even as lustre proceeds from a precious gem is next made the

target of attack.

What exactly is meant, Nardyanarya asks, by the statement
that at pralaya prakrti remains inseparably bound up (avibhakta)
with B;ahman_? The opponent must say that, at that stage, the two
are either distinct (vilaksana) or non-distinct (avilaksana) or both
distinct and non-distinct. But none of these alternatives could be logi-
cally defended. For if they are distinct, there is no possibility of saying
that they become one (ekibhavati) and inseparable (avibhakta); if

_they are non-distinct, Brahman would come to be identified with non-

intelligent. prakrti and it would be infected by the defects of matter;
and if Brahman and prakrti are said to be distinct and non-distinct, it
would amount to attributing to them contradictory features.\ Further,
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souls, matter and God can never be said to attain oneness, since they
share the character of being ever distinct from one another.

Accepting the identity between I$vara and Brahman, the opponent
may still urge that, at least, purusa and prakrti could be treated as the
parts (améa) of Brahman, and quote in his favour upanisadic texts such
as “ All this is, indeed, Brahman ”. But Narayanarya replies that this
would amount to the contradictory features of spirit and matter being
attributed to Brahman. In the next chapter he shows that the texts
cited by the opponent bear an altogether different interpretation, and
that, although prakrti and purusa are altogether different entities, they
could still be equated with Brahman and could be treated as the arséa of
Brahman. .

In the face of the scriptural teaching that the abode of 1§vara is a
kind of immaterial (aprikrta) and changeless (aparindmi) entity, the
opponent is not justified, says Narayanérya, in making Paramdkdsa the
first evolute of prakrti and the dwelling place of T5vara.

Nor is Yadava on firm ground when he says that I§vara and the
liberated souls (mukta) are in a state of sleep at pralaya; since the
liberated purusas are, according to the scriptures, constantly visualising
His essential nature and singing His praises. Moreover, since God is sub-
ject to karma, the only cause that could occasion sleep in Him does not
exist. Time (kala) cannot be held responsible for the sleep ; because it is
under God’s control, and not God under its sway. Consistently with
His nature as a benevolent Person, it cannot be maintained that it is
His will that the muktas and He himself should be in a state of suspend-
ed animation. It is wholly unsatisfactory to suggest that the Lord
sends the muktas to sleep, when it is conceded that they have realized
God after having served a long probation on earth, and performed con-
tinual meditation (updsana), and when the Lord Himself is said to have
been anxiously waiting for the homecoming of the jivas.

6. THE NATURE OF BRAHMAN

(Brahma-svaripa nirnayddhikdra.)

According to the Visistddvaitin, Brahman, the ultimate reality.
is the supreme object of enjoyment ; He is not limited by space or time
or objects. He is free from all evils, and is self-luminous conscious-
ness or light. He is endowed with innumerable qualities, such as
knowledge (jiidna), power (Sakti), strength (bala) and sovereignty
(zisvarya) .  All words denoting sentient and non-sentient entities
ultimately signify Brahman, since He has them for His body anc
controls them from within. He is responsible for the creation, suste
nance and destruction of the world,
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Reviews

Nyaya-kulida or ‘ The Lightning-shaft of Reason’ by Atreya Ramanuja.
Tdited with Introduction and Notes by R. Ramanujachari, M.A,,
and Pandit K. Srinivasacharya, Siromani (Annamalai University),
1938. Pp. xxxiv+440-4212. Price.

This is a standard work on the Vidistadvaita; and, although fairly
well known, it had not so far been published. We owe a debt of deep
gratitude to the editors for bringing out so beautiful and reliable an
edition of it, and to the authorities of the Annamalai University for
giving them the necessary assistance to do so. The author of the work,
Atreya Raménuja, was the maternal uncle and spiritual guru of the
renowned scholar and outstanding exponent of the ViSistadvaita doc-
rine, Vedanta Deéika. It also seems that three members of his family
viz. his great-grand-father, grand-father and father followed Bhagavéan
Ramanuja in the line of the &ri Vaisnava Acéaryas.

The work is divided into 13 sections of varying length, each dealing
with a definite problem of philosophy ; and the aim, in each case, is to
establish the standpoint of Viistadvaita after confuting the views of the
ols that differ from it. Of the topics discussed here, three relate to
the theory of knowedge and two to the correct mode of interpreting
scriptural statements. Of the remaining eight topics, seven are con-
cerned with what may broadly be described as ontology and one, the
last, with the conception of ultimate value in Visistadvaita. The trea-
tise throughout shows the great mastery of the author over not only the
doctrine he is expounding but also the whole realm of Indian thought,
excepting only the non-Vedic schools of Jainism and Buddhism. But it
is, as its name indicates, highly controversial and the discussions are
often technical. It is written in prose interspersed with karikds; but
ate negation (bhdvantarabhdvavada),
is wholly in verse. Though several Mss. have been consulted in prepar-
ing the edition, there remain many lacunae in the text. Usually it is single
words or phrases that are missing, but there are also places where whole
half-a-dozen ip succession, are lacking.
The editors have taken great pains to fill them up wherever possible
and their suggestions, so far as we have been able to judge, indicate

discriminating scholarship. |
" . There are two Introductions prefixed to the volume—one in English
and the other in Sanskrit. The subject-matter of both is the same ; bui
they are intended for different classes of readers. This plan requires 2
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word of appreciation, for it shows that the editors have not forgotten, as
modern editors are too apt to do, the non-English-knowing Pandits, who
form the majority among the readers of books like the one under re-
view. The most important part of the Introduction, from the standpoint
of those who are new to the boolk, is the summary of the arguments in
the various sections. It has been very carefully prepared, and is sure
to serve as an excellent aid to the study of the work. There are also
numerous footnotes. They are, for the most part, explanatory ; but they
also occasionally refer to textual problems and indicate the sources from
which the quotations in the work are drawn.

The book is described on the title-page as the first volume in a
¢ Philosophical Series’ projected by the University. It is a high stand-
ard of editorial competence that is set here; and, if the same standard
is kept up in the case of the subsequent volumes, there will be every
reason to feel gratified with them. We cordially recommend the publi-
cation to all scholars that are interested in the study of Indian philoso-
phy. The book is fully indexed.

M. HIrryANNA.
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8. Acoustics Mr. R. K. Viswanathan .. 1 8 0
9, Pari Pattu Vidvan R. Raghava Ayyangar 2 0 0
10. Trimsacchloki
11. The Distributive Co-opera~
tion in India - Mr. V.G Ramfakgsh;zm Ayyar 1 0 0
a i Edited by Prof. R. anuja-
12. Nyayakulis chari and Pandit K. Srini-
vasacharya.

t-book in Tamil on
1 gh:‘n‘:;‘stry(:oVol L Mr. N. Ananthavaidyanathan. 3 0 0

- V. Narayanasvami
14, The Madras Agricultu Dr. B.
rists’ Relief Act—A study. Nayudu and P. Vaidyanathan,
M.A.
15. Report on the Working C. Jagannathachari, M.A.,
of Prohlbltlon *in Salem. M. Litt.

For copies apply to:—The Registrar, Annamalai University, -
16. The University Journal
" Ppublished by the University The Editar, The Umversity
Journal, Annamalainagar
Annual Subscription Rs. 7-0-0 (Internal) 10s. (Foreign)

A Text-book in Tamil on Chemistry (Vol. II.) (In the Press.)
A Text-book in Tamil on Physics Do. .
The History of Gingee Do.
The History of Tamil Literature ' Do.v
Siddhitraye " , . Do.
Nitimsla Do.

Vedarthasarhgraha ) ' Do.



PUBLICATIONS

oF

The Inter-University Board, India.

Handbook of Indian Universities

Facilities for Oriental Studies and Re-
search at Indian Universities

Facilities for Scientific Research at
Indian Universities

Bulletin of the Inter-University Board,
India, No. 1 to 13

Biological Outlook on life and its Pro-
blems.—By J. Arthur Thomson,

M.A., LL.D., Regius Professor of
Natural History, University of

Aberdeen

Second, Third and Fourth Conference of
Indian Universities

Training of Teachers in Indian Uni-
versities .o

Bibliography of Doctorate Theses in
Science and Arts accepted by Indian
Universities from January, 1930

Annual Report of the Inter-Uni-
versity Board for 1938-39

POSTAGE AND V. P. CHARGES EXTRA.

Available from

THE BANGALORE PRESS,
“Lake View"”

2 0 0or3s
.. 6d.

10

0 each

0.each

Mysore Road, . Bangalore City.

MYSORE ECONOMIC JOURNAL.

The only Journal of its kind published regularly on the Tth of each
month for over twenty years. Has a number of contributors and re-
viewers attached to it. Bright and topical in its contents, it has ever
stood out for progressive and suggestive comments on public affairs and
well being. Sir Roper Lethbridge called it the “Most admirable
Journal ”. Annual subscription Rs. 6.

. From the Book Department, books on economic matters can be
always ordered. The following books are available for sale from stock :

PLANNED ECONOMY FOR INDIA by Sir M. Visvesvaraya,
K.CI, LLD. Price Rs. 6. '

MADURA SOURASHTRA COMMUNITY by K. R. R. Sastry,
M.A., ML, F.R. Econ. S. Price Re. 1.

INDIAN CASTE SYSTEM by C. Hayavadana Rao, B.A., BL,
F.R.Ecox.S. Price Re. 1.

STUDIES IN RURAL ECONOMICS by S. Kesava Iyengar, MLA,
Price Rs. 8.

TOWARDS NATIONAL SELF SUFFICIENCY by Dr. P. J.
Thomas, M.A.,, BLrrr,, PaD. Price As. 4.

MYSORE GAZETTEER (3 VOLS.). Edited by C. Hayavadana
Rao, B.A,, BL. Price per set Rs. 20. Can also be had in parts
at prices varying from Rs. 2 to Rs. 8 per volume,

Postage extra in all cases

Apply to:—
MANAGER, “ Mysore Economic Journal”,

No. 19, Gundopunt Buildings, Siddicutta,
BANGALORE CITY.



THE ADYAR LIBRARY

Director : Dr. G. Srinivasa Murti, B.A, BL, MB. & C.M.,
Vaidyaratna.

Jt. Director and Curator for Western Section : A.J. Hamerster.

Curator for Eastern Section: Prof. C. Kunhan Raja, M.A,,
D.Pumw. (Oxon.).

BRAHMAVIDYA

THE ADYAR LIBRARY BULLETIN

APPEARING FOUR TIMES A YEAR.
Editor : Pror. C. KuNnuaN Rajsa, M.A., D.Pamw. (Oxon.)

Asst. Editor : A. N, Krisuna ArvANcar, MLA., L.T.

Rates of Subscription :

Life Subscription Rs. 100

or $ 50
or £ 10
Per Annum Single Copy
India & Ceylon . Rs. 6 Rs. 2-8
U.S. A. . $3 $1.25
British Empire . Sh. 12 Sh. 5.
Other Countries - . Rs. 9 Rs. 3-8

All Communications to be addressed to:

Tre Dmecros,
Adyar Library,
Adyar, Madras, S., India,

THE VEDANTA KESARI

A high class monthly devoted to the solution
of spiritual problems, and to the study of religion,
philosophy and culture of all countries, from the
liberal and catholic point of view embodied in the

life and teachings of Ramakrishna-Vivekananda.

It has been in existence from 1914, and pub-

lishes articles, both popular and learned, from the
pen of leading thinkers and writers of the East and
the West. Has circulation in India, Ceylon,

F.M.S., U.S.A. and Europe.

SusscrIpTION : Inland Rs. 3 ; Foreign §$ 2 or
Sh. 8, per annum. Its subscribers get several of
our publications at concession rate.
Apply to :—
The Manager

VEDANTA KESARI
Mylapore, Madras.

J -
7’4-’592/)»)0\[5 -

N3 7-)



RATES OF ADVERTISEMENT

PARTICULARS. PERr 1SSUE. PER TWO ISSUES.
Rs. a. »p. Rs. A ».
Back Cover 15 0 0 28 0 0
Inside Back Cover 10 0 0 18 0 0
Inside Page 8 00 150 0
Inside Half Page 4 00 8§ 00

Printed by G. Srinivasachari, at G. 8. Press, Nylnnpuram Street, Mount Road, Madras,
and published by the Magjstrar)” Annamalal University.

* '””‘.’u'.g
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